
 wufu o,t o,hagu wv ,umn kf ,t o,rfzu u,t o,htru(yk-uy)
    d,snj kg hte wofcck hrjtw ,uch,c iuufnva gnan h"ar ka ubuakn vb

tkuw ,uch, rtck tnujb, arsnn thcna hpfu 'vrhcg hruvrvn vtmu,f vtcv ckv
',urhcgv ,t uk ohrxrxnu ;udk ohkdrn ov ohbhgvu ckvw :k"zu wofcck hrjt uru,,
vhva ,uaevk kfub vz hpku /k"fg w,urhcgv ,t vaug ;udvu snuj ckvu vtur ihgv
hgmntv thv ,utrv jf hf wofcck hrjtwk wofhbhg hrjtw ohsevk cu,fvk uk

/kgupc tyjv ,hhagk hgmntv ov ckv hruvrvu 'ckv hruvrvk
       vaev uz vhaue ?wofhbhgwk wofcckw ohsev if ot vnkuttttzzzzkkkkggggccccnnnn    ssss""""hhhhrrrrvvvvnnnn    eeee""""vvvvrrrrvvvv
gggg""""hhhhzzzz ubc hbpk gggg""""hhhhzzzz    tttt""""rrrrvvvvuuuunnnn    eeee""""vvvvrrrrvvvvlrum utr zt 't"rvn e"vrv ka u,bu,j ouhv vz vhv '

sutn rcsv ctfu 'vbu,jv sngnk ohkhmtv u,jpan hbc ,tu rhgv kaun ,t ihnzvk
hsfu 'uhtuahb ouh tuv vkgbv unuhc vtnyv o,rumc yhcvk lrymha t"rvun e"vrvk
'itfnu ',rfzbv vthkpv ,t uhbpk jyau s"hrvn e"vrv uhct uhkt vbp u,gs ,t cahhk
ka ucka rjt eru 'ckv in lanb ckv ,t ,faunv vhtrv oda 's"hrvn e"vrv rhypv
 /kgupc vrhcg hshk tc lfn vtmu,fu ',uruxt ,uhtrk uhbhg ohfanb grvk vut,n ost
.pj lck ihta rjtn :urntc t"rvn e"vrv ubc ,t ojbk s"hrvn e"vrv aehc vzcu    

t jycunu 'o,rumc yhcvk lck lanh tna auajk lk iht f"g grclthah tka v,
ah vkhj,na 'ohrfzbv ubhrcs h"pg vph oharsb g"hz s"hrvn e"vrv hrcs /vzk lck
'ruvrv hshk tuch tk tkhnnu 'grvk vut,h tk cua ztu vnfjc ckv tkn,ha lrum

/vrhcg hruvrv uc urrug,h tku ',uhumr h,kc ,utrnk vut,h tk lfn vtmu,f hf
vbvs 'wgna ,threw ,uumnc w,hmhm ,arpw ube, tngy htvns k"pt ubhrcs hpku    

     

 orpxnf sjtk uag, vff uag, rat rpxnf (ch-uy)
wvff uag, rat rpxnfw cu,fv ,buuf ruthc -

    t/ovn sjt kfk ohfxb uag, vff 'icrek uchre, rat ,unvcv rpxnf" 'h"ar
cu /"ohfxb ka orpxn ',unvc ka orpxnfwwwwoooohhhhnnnnffffjjjj    hhhh,,,,ppppaaaawwwwvz trena hbpn" '(wj ,ut) 

'sugu 'ohfxb ka ut ,unvc ka 'rcusn rpxn vzhtc arhp tku wrpxnfw c,fa 'ou,x
iuatrv wuag,wu ,unvct hte rpxnfwa 'arhp ifk 'wuag,w ohngp h,a c,fu kpfa
sjtu sjt kfk ubhhv wsjtkwu ohfxbv kg hte hbav wuag,wu vcrevv kg hte

/"tuv rme trenu 'ohfxbv rpxn og ,unvcv rpxn huuha kg tuv hbav worpxnfwu
cu    wwwwhhhhjjjjrrrrzzzznnnnwwwwt"fk ohfxb uag, vff 'icrek uchre, rat ,unvcv rpxnf" ';hxuv 

cu,f hf 'ou,x vz trena hbpna 'ohfxb ka orpxn if ,unvc ka orpxnfa 'ovn
rnt odu 'ohfxb rpxn kt ut ,unvc rpxn kt thv u,buuf ot arhp tku wrpxnfw uc
rntu 'vhbav vhhagv thv vnu vbuatrv vhhagv thv vn arhp tku wuag,-uag,w
rcfa iuhf ,r,uhn vkhnf vtrba worpxnfw rnt z"jtu 'usck sjtk gnana wsjtkw
vhhagv arhpu ',unvcv rpxnf 'wiuatrv rpxnfw wp lfhpk wuag, rat rpxnfw c,f
sjtkw arhpu 'vng ohtcv ohfxbv ,hhag kg vhbav vhhagvu 'vcrevv kg vbuatrv

 

rtcn wt varp 'vkhkcu ouhc wohna ,ufkn kug ,kcew ubhv a"hre ka vbhbg
vcvtv hf 'utruc ,t cuvtku wc,h trucv ,usjtc ihntvk u,cuj ostv hbpk
ot vhvuw ,arpc ubt ohtrue ifn rjtku /ohna ,ufkn kug ,kcek hgmntv thv
uz varpc lt ',arsbv vcvtv hshk tuck ostv kufh lhtv rtucn uca wguna
kg (/n ,ufrc) a"nfu 'uhagn ,ugmntc uz vcvtv shkuvk ostv jfca ohtur
h"ga iuufnvu 'asjc gna, iahc guna ota wugna, guna ot vhvuw f"vtn
kug lu,n uhrcs ,t ohhehu utruc kuec gunak vkhj, unmg ,t ;ufh ostva
onhhek hsf vru,v hypan ,ukgn kg sug gunak vut,ha tuch 'ohna ,ufkn
lu,nu iumrc tka vkhj,n ubhhvu wguna otwn vsku, vzu 'r,uh vhumr vbuuf lu,n
ueaju ubumr vcr,h lf ohna oak onuhec vcrha kffu 'iumr hshk tuch lf
 /vbuatrv varp ouhe hshk tuch lhtv vmg thv uz vhba varpa tmnbu 'onhhek

tmnh rmhv hf wvhvuw ,arpn ucckk ojub grvk vut,nv vz tmnh tk ihhsg lt   
vbht vmg vru,v vthan uca wvhvuw ,arpa ubzt ,t rcaku u,u,pk ,ukhxn
thavk rapt ostv vzk 'lphvk tku cuyk tk othan ock ihta wohbubhcwk tkt
grvk vut,nv ostv vzk lt ',uumnv ouhe h"g vcuyk ucck ,uyvk lhtv vmg
uca uz varp ube, ,tzku 'vmev kt vmev in lpv,vk kufh ubhtu u,uue, vxpt
rhnvku uhgcy lpvk kufh tuv odu 'vue, uk ah k"r grvk vut,nv vz oda rntb
hf 'ohna ,ufkn kug lu,n wv ,uumn ohheha h"g ',hcuhj vcvtk ,hkhkav u,cvt
'vnfj thva vbuntk vfzh lf lu,nu vbuntv ,urhvck vfzh ,uumnv ukt hsh kg
jfca vru,v vjhycn uz varpca tmnbu /,hkhka vcvtk vut,h tk cuau
whbubhcw ,drsnk vfzha rjtu 'hbubhck grv kt vyubv garv lpv,h ,uumnv

/ehsmk hbubhcn ,uumnv jfc lpv,vk kufha wvhvuw ,arpc vru,v vjhycn
trenu 'ohfxbv rpxn og ,unvcv rpxn huuha kg hbav worpxnfw arhpu 't"utfk

) wvhrt rudwc ukhtu /"tuv rmeddddttttrrrrppppnnnn    kkkk""""rrrrvvvvnnnnkkkk'k"r" 'rjt iputc arhp (wy ,ut '
thcvk umr ota uaurhp vhvhu 'wuag, rat ohfxbv rpxnfw cu,fv aurhp ihta
ka ohfxbv kf uhvha wuag, vffw rpk ut khtk ut acfk ohfxb ,ujbn vrag
r,una gnan vhvhu 'ihvv hmj rp kau ihvv ,hahka kht kau ihvv ,hghcr acf
iuhf ubht vzu 'rpku khtk ifu r,uh ut ohfxb wd acfk ,uagk ohfxbv kg ;hxuvk
rat rpxnfw aurhp tkt '(hrpx) ,ujp tku r,uh tk 'wuag, vffw rnut cu,fva
uthc,a lhrm ,ubcre vcrv wuag,w ota 'uag, rat ,unvcv rpxnf 'wuag,

ota uarp, tka hsfu 'lxbu vjbn ovn sjt kfkthcn ,ubcre vcrv thcn 
ovn sjtk 'wsjtk uag,w ka aurhpv vhvhu sckc ovn sjtk lxbu vjbn
'sjtu sjt kfkw arpk lrmuv ifk 'ung uthc,a ,ubcrev rtak tku 'sckc

/"ovn sjt rpxnf tku okuf rpxnf uaurhpa worpxnfw uhrjt cu,fa iuhf
c okut   wwwwrrrrccccssss    eeeennnnggggvvvvwwwwohchrenv ruchmv ,usut rcsn cu,fv" ',rjt lrsc arhp 

uchre, itmv inu recv in vnvcv inw 'c-t trehu h"ar wg) wjcznv .hewk ,ukug
iht ota ubsnkk tcu 'r,uhn wsjtkw htv 'orpxnf sjtk uag, /(wofbcre ,t
udhahaf rjnu 'ubnn wsjtkw v,g thcvk ihkufh rpxnv kf khcac ohfxb ruchmk

/"wjcznv .hewk uthcva ,ubcrev ka worpxnfw uhvha sg outhch ohfxb sug

R’ Chaim Yosef Kofman zt”l (Machsheves Halev) would say:

    “wgauvh iub ic gauvk van trehuw - Rashi quotes the Gemara (Sotah 34b): Moshe changed Hoshea bin Nun’s name to

Yehoshua, and prayed on his behalf: ‘May Hashem save you from the counsel of the spies.’ (gauvh is a compounded form of

lghauh v-h, may Hashem save you.) Why did Moshe only give a beracha to Yehoshua that he shouldn’t fall into the trap of

the Meraglim? Why not to Kalev as well? I once heard from R’ Yaakov Kamenetzky zt”l, that Kalev’s wife was Miriam

Haneviah. And when a person has a wife like Miriam, she is his ezer kenegdo and he does not need a special beracha

because she will help him make the right decision! May we all be zoche to such a spouse who will keep us away from sin.”
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R’ Meir Simcha Hakohen zt”l of Dvinsk (Meshech Chochma) would say:

     “ hbctc u,t undrhuww,nhu o  - The wohmg aauenw (wood-chopper on Shabbos) was stoned wohbctcw with many stones. Previously, by

the w;sdnw (blasphemer), it says wict u,t undrhuw - they killed him with a stone. Why was one killed with many stones and the other

killed with a single stone? The wood-chopper was killed in the middle of the desert where there was no cemetery where a

s"c ,,hn hchhj could be buried, so he was stoned and buried with those stones in that spot. The w;sdnw was stoned and then hung,

so he was killed with a single stone to make it easier to hang his uncrushed body, and afterwards to bury him in a cemetery.”

A Wise Man would say: “Truth is the property of no individual but is the treasure of all men.”                                                                                    
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tkhkv thv uz t,hhre rnt injb cr - Erchin 10b

     Our Gemara (and the Gemara Megilla 14a) asks: Why don’t we
say Hallel on Purim? Rav Nachman answers that thv uz t,hhre"
"tkhkv. This means that we are tmuh saying Hallel with the reading
of the Megilla. The Rambam in Hilchos Megilla quotes Rav
Nachman’s reason. The hrhtn says that if the reading of the Megilla
is what replaces Hallel, then it stands to reason that if one is in a
situation where he cannot read the Megilla, he should recite Hallel.

    The Shaarei Teshuva (dmr, wx vkhdn wkv) writes that while it is
true that the o"cnr and d"vc bring Rav Nachman’s reason,
nevertheless, if one doesn’t have a megilla he could recite hallel like
the Meiri says but he shouldn’t make a beracha. He continues and
says that even if all one has is a chumash, it would be worthwhile to
lain Megilla from the chumash and also recite hallel without a beracha.
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                            LIVING A “TORAH” DAYLIVING A “TORAH” DAYLIVING A “TORAH” DAYLIVING A “TORAH” DAY
"okuf sdbf vru, sunk,u" - The Greatest Mitzvah of All (133)
Honoring Seforim (cont.) Last week we finished off with the
halacha that a person is not permitted to use a sefer for his

personal need (unless it’s for learning which is sometimes
permitted, as explained there). I was going to continue with a
list of such prohibited activities that the Poskim enumerate.

However, someone asked me to detail one such activity which
is very relevant and assumed by many people to be permitted,
when it is quite often surely forbidden, or possibly assur.

Using a Sefer to Save a Place or Shtender. In many places
of learning, davening and shiurim there is an assumed system
that one reserves a place to sit or a shtender to use by placing

an open sefer there, to show that this is reserved. This can be
done by the person himself who comes back later, or by
someone else who has been asked to do this favor. At first

glance, this might be deemed as degrading the sefer. Sefer Oz
Nidberu (1) prohibits it, and the Ginzei Hakodesh (2) brings
the same ruling from Rav Elyashiv zt”l and ybdlch’t, R’

Nissim Karelitz shlit’a. The latter two add that this refers to
putting down a sefer that one is not going to learn from there.
However, to put a sefer there that one is going to learn from is

permitted because we don’t deem it as reserving a place, but
rather preparing a sefer to learn from. 
Possible Question on the Above Heter. One could ask: If

one would be able to reserve a place or shtender by just
putting down a closed sefer on it we understand the heter.
However, the common practice is to leave a sefer open at the

first page to reserve a spot. This is not the way one opens a
sefer for usage, and it becomes clear that he has put a sefer

down simply to save a place, which is not permitted.

  

t"yhka skparhv lurc r"vun ,tn       
   xyhhv sbkchke lurc ohhj ,ryg kkuf atr 

Possible Loophole to Resolve Above Question. It seem to

this writer that one might solve this problem quite simply, by
opening the sefer and learning something briefly from it before
leaving it in the “reserved” spot, walking away. When walking

away, one is not supposed to leave the page he is learning from
open because it can cause one to forget his learning, and is also
degrading to the sefer (3). To avoid this, one can turn the sefer to

the first page (no text), as many do normally in the middle of
their learning, and this way he has learned there and his place is
also saved. Although all the above seems correct to this writer,

there is room to possibly argue, and since this is relevant to
many people, I would ask each person to ask his local Posek,
and any input attained is welcome. IY”H, in our next issue, we

will list a number of cases where the Poskim say that a person
cannot use a sefer for his own personal needs.



     “Go eat your bread with happiness and drink with a good heart your wine because Hashem is pleased with your deeds.”
(Koheles 9). This posuk is quoted by the Medrash in Parshas Shelach. It is meant to describe the purpose of the mitzvos of
ohfxb and vkj that are found in the parsha. The deeper meaning of these two mitzvos is the idea that we must uplift the
mundane and physical. The goal of a yid is to live a spiritual life right here in this physical world. Even eating and drinking can
be much more than a culinary experience. It can be a conduit to wv ,cre - coming close to Hashem. This is what ohfxb - pouring
wine as part of a sacrifice to Hashem, and vkj - separating dough for a holy purpose, are all about! One can eat his bread with
happiness and drink his wine with a good heart - when his deeds are lofty and his actions uplift the mundane to spiritual heights.
Hashem is pleased with such a person because he is not just existing on planet earth; he is truly living the life of a Jew.
     The Manistricher Rebbe, R’ Gedalya Rabinowitz shlit’a, asks: why are ohfxb and vkj placed right after the Meraglim?
What is the connection? The answer, he says, is that the spies did not want to go into Eretz Yisroel  because they did not want
to leave their lofty existence in the desert. Their lives were supernatural, all of their physical needs were taken care of
miraculously and they knew that by entering the Land of Israel, they would have no choice but to be busy with the mundane.
They would have to work for their bread and materialistic things, and they were afraid their spirituality would be compromised. 
    They did not realize that the purpose of life in this world is to  infuse spirituality into everything we do. The Torah puts these
parshiyos together - the Meraglim, Nesachim and Challah - to teach us that the tikkun for the sin of the spies are these mitzvos
that remind us that we must put spirituality into our physicality. For when it’s all said and done - that’s what we are here for!JJ JJ oo oo
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     The Torah describes the tragic episode of the Meraglim and their fate. The famous question is: Yehoshua bin Nun also sent
spies, but without any serious repercussions. How did those spies differ from these, and where did Moshe’s spies go wrong?
    The Ohr Hachayim answers based on the famous dictum, "u,unf ost ka ujuka" - a messenger of a person is like the
sender himself. The messenger receives both the power and intentions of the sender. The Meraglim of Moshe went forth
representing Klal Yisrael, who were comprised of different parts of the nation, each with their own motives, some ulterior.
Yehoshua’s, on the other hand, had pure intentions because they were sent directly from Yehoshua himself. They were his
shluchim. Thus, they were successful. The Zohar compares the Meraglim to each Jew being a shaliach of Hashem in this
world. Based on this Ohr Hachayim, we can learn an important lesson. To be a successful wv jhka, we must make sure that
our shlichus is driven solely by the ratzon Hashem, our “Meshaleach,” and not other people’s interests or what society will
say. Because if we have others driving us, then all our actions will be mingled with and affected by improper motives. 
     The Sefas Emes says in the name of the Chiddushei Harim that when Yehoshua sent spies, they were "arj ohkdrn hba".
Rashi explains "arj" to mean people selling pots of "xrj" - earthenware, to remain inconspicuous. Why "xrj"? He explains that
a metal vessel has a value and beauty unto itself. "xrj" is cheap material with no intrinsic value. Its value is measured solely by
what’s inside it. The Meraglim of Yehoshua made themselves like xrj - they were mevatel themselves and their mindset to do
Yehoshua’s will without any of their own motives. They had no personal interests and that is why they succeeded.
     In order to succeed in our shlichus in life, we must be like a "xrj hkf" without our personal interests and agendas. We must raise
our children with this mindset. When the children see our pure intentions, it will no doubt leave an indelible impression on them.    

                                                                                                                                                                                                             

 ///// jczk ut vkgv kg vag, ihvv ,hghcr lxbk ihhu(v-uy)

 /// o,rsk ovhsdc hpbf kg ,mhm ovk uagu ovkt ,rntu ktrah hbc kt rcsjk-uy)(
     Someone once asked R’ Chaim Pinchos Scheinberg zt”l why he had such extraordinary self-sacrifice for the
mitzvah of tzitzis. He answered very simply, “Chacham lev yikach mitzvos” - The wise of heart will seize good deeds.
(Mishlei 10:8) He would often cite the Gemara, "hns tkukhvf vhbhn ibhkzts tnkgs vh,atu ;uyj kuftu ;uyj" (Grab and eat,
grab and drink, for the World which we are leaving is like a wedding - Eruvin 54a). He wanted to “chap” as many
mitzvos as he could. When he was asked how he could wear so many pairs when they were so heavy, he would respond,
“Would you have such a question if you would be carrying gold?” To him, his layers of tzitzis were layers of pure gold. 
     When a young boy asked him about his tzitzis, he told him two things. First, he recounted the well-known lament of the
Vilna Gaon zt”l, who, on his deathbed, cried that he was leaving a world where it is so easy to gain merit and reward for
performing a mitzvah as simple as tzitzis. Seeing that the boy was not yet satisfied, he decided to tell him another story. 
      R’ Moshe Ashkenazi zt”l, a disciple of the Gaon, was unable to find employment in his hometown, and was forced to
become a rebbi in a village quite a distance from his family. He stayed away from home for most of the year, as he could
not afford frequent trips to visit his family. For the Yamim Tovim, however, he would scrape together enough money to
come home and bring with him the funds he had earned to share with his poor family. 
     Although he was scrupulous in his observance of all the mitzvos, there was one mitzvah about which R’ Moshe was
especially careful: the mitzvah of tzitzis. As far back as he could remember, R’ Moshe had never walked four amos (cubits)
without wearing his tzitzis. He was constantly looking at them, holding them, making sure they were clean and unripped.
The reverence he felt for the mitzvah of tzitzis was imparted to his young, impressionable students. 
     Prior to one Yom Tov, R’ Moshe boarded a wagon for the journey to his hometown. But midway through the trip, R’
Moshe’s tzitzis got caught inside one of the spokes of the wheels and tore in half. Immediately, R’ Moshe asked the driver
to stop the wagon so that he could check his tzitzis. Upon examination, he realized that they were not useable. Although
they could be fixed, there was nothing he could do about the situation so far from any city.
     Because he did not want to travel four amos without tzitzis, R’ Moshe offered to pay the driver to return to the village,
retrieve another pair of tzitzis, and bring them back to R’ Moshe, but the driver refused. Finally, after much negotiation, R’
Moshe agreed to give the driver all the money he had made over the last few months. It was an incredible sum to pay for
tzitzis, but R’ Moshe felt he had no choice. He sent the driver off and waited by the side of the road. But the driver never
came back. R’ Moshe had given away all his money and had received nothing in return. 
     But while he was disappointed that the driver had tricked him, he was elated that he had sacrificed so much for this
mitzvah that was so dear to him. He waited by the side of the road until another wagon came along a few hours later, and
the driver kindly agreed to go to the next town and obtain a pair of tzitzis for R’ Moshe. 
     A few months later, R’ Moshe was in middle of teaching his young students when a messenger burst into the room. The
messenger informed R’ Moshe that his brother, R’ Yitzchok, the Rav and author of sefer Bris Olam, had suffered a stroke;
R’ Moshe was needed at his brother’s side during his last moments. R’ Moshe ran immediately to his brother’s bedside
and asked that everyone leave the room. The small crowd exited, but after they closed the door, a few people peered
through the cracks to see what was happening. R’ Moshe stood over his brother’s still body and whispered words of
Tehillim. Suddenly, he removed his tzitzis and spread them over his brother’s body. “Master of the World,” he said, “not
only have I dedicated my life to performing Your commandments, but I have sacrificed all my money for the sake of
tzitzis. Now I am prepared to give up my reward if You will restore my brother’s health.” He then donned his tzitzis and
walked out of the room. His brother lived for another fiveyears. (Adapted from Rav Scheinberg, by Rabbi Yechiel Spero)                        

       igbf .rt ,t ur,hu ohabt lk jka
 wufu ktrah hbck i,b hbt rat        (sf-j)

 wufu iht ot .g vc ahv vzr ot thv vbnav .rtv vnu(f-dh)
llllyyyynnnn: When the Rebbe, R’ Yochanan Twersky zt”l of
Rachmistrivka came for a surprise visit to the home of his
brother, R’ Yitzchok’l of Skver zt”l, it was quite an
exciting event. A sumptuous meal was prepared in honor of
the guest and in celebration, the Skver Rebbe asked his
shamash to go bring a very special bottle of wine that was
imported from Eretz Yisroel and was only to be served on
special occasions. A guest such as this did not come by
very often and indeed, a special occasion it certainly was.
     The shamash brought the wine and poured a bit into the
two Rebbe’s glasses. However, R’ Yochanan declined to
drink from the wine and indicated that he preferred drinking
from the locally produced wine. The host and many of the
chassidim present were surprised and slightly dismayed that
the Rachmastrivka Rebbe would not partake in this special
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wine, and they asked him to explain his reluctance.
    “I am not a wine connoisseur,” he began, with a hint of a
smile on his lips, “however, because of this fact, I felt that it
was possible, even a bit likely, that I personally might not like
the wine. It may be hard on my stomach or cause me to
become lightheaded, even though I am sure the wine is quite
excellent. But for me to dislike it in any way, would cause me
to sin against the fruits of Eretz Yisroel, like the Meraglim
did, fruits that the Torah praised. This I cannot do!”
llllyyyynnnnpppp: Rashi explains the juxtaposition of the parsha dealing
with the ohkdrn (spies), to the previous one dealing with the
sin of Miriam: “Since Miriam had been punished for evil talk
which she had spoken against her brother , and these wicked
people saw and did not take heed.” Chazal teach us that the
judgment and harsh decree of death in the Midbar, was
decided upon Bnei Yisroel primarily on account of the
Lashon Hara that the spies spoke and the people listened to. 
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 //// ohkdrn ohabt ohba ohyav in iub ic gauvh jkahu(t-c gauvh)
   In the Haftorah, we read how Yehoshua bin Nun, the
foremost disciple of Moshe, sent spies to the city of Yericho
before the Nation entered Eretz Yisroel. The spies arrived at
the house of a woman named Rachav. Rather than denounce
her guests to the king, she hid them while they carried out
their duties. When the men left Yericho, they told her to tie a
red thread in the window they had climbed in from so that
when the Jewish soldiers arrive, Rachav and her family will
be spared. The spies crossed the Jordan River back to where
the nation was camped, told Yehoshua all that had occurred
and confidently proclaimed that Hashem will deliver the

entire area into their hands. These spies were praised for
carrying out their mission with dedication and self sacrifice,
unlike the spies in the time of Moshe Rabbeinu. 
     From here, we learn the formula for success. First, Moshe
poses the question; “Should we do it?” By sending spies into
the future homeland of Israel, he answered his own question
with a definitive “Yes.” Once that is decided, you must then
move onto the next question: “How are we going to do it?”
Yehoshua sent the spies to Yericho to answer this very
question. He did not wait. He immediately acted in order to
accomplish his goal. So, here’s the formula for success: First,
should it be done at all? Second, how it can be done? And
finally, do it! Chazak Ve’ematz - Be Strong and be Brave!



TRUE SIMCHA
Adapted from Touched by a Story by Rabbi Spero, with permission of the 

copyright holders, ArtScroll / Mesorah Publications, Ltd.

 
My friend Rabbi Baruch Levine was in town for a 
concert. Afterward, he asked if I would join him at a 
children's hospital to provide some simchas Yom Tov.  
By the time we arrived, it was nearly 11:00 p.m. We 
were going to the children's oncology ward. I figured 
we would huddle around a bed and sing slow songs, 
bringing the patient and his family some chizuk.

We walked down the corridors, wondering how we 
could orchestrate a kumzitz.  Soon we came to a large 
gym. Inside, music was blaring. At 11 p.m. While the 
rest of the hospital went to sleep, the oncology ward 
pulsated with music and life.  No one here could have 
a child with cancer, I thought, they were all dancing 
with such joy. But I was wrong. It was the fellow in 
the middle, his hands raised and his face glowing. 
Suddenly, the doors opened wide and a boy entered, 
attached to several machines and unable to come too 
close for fear of germs. We danced in front of him in 
rows as Baruch sang. For 45 minutes, the children's 
oncology ward was a bastion of happiness.

Before we left, the boy’s father asked with tears in his 
eyes, “Why is it that when it comes to sukkah, there is 
an exemption for someone who is in pain? This is not 
found by any other mitzvah. Why sukkah?

“The answer may be,” he said, “because in the 
sukkah, you are b’tzila d’meheimenusa, in the Shade 
of G-d. And if one is in the Shade of the Shechinah 
and still in pain, he obviously does not belong there.”

Indeed, Hashem gives us the strength to fight the 
inner enemies of worry, hopelessness, and despair.  

GET TO KNOW THE LAND
By Rabbi Moshe Pogrow, director, Ani Maamin Foundation

Based on the commentary of Rabbi Shamshon Raphael Hirsch zt"l on Chumash, with permission from 
the publisher. 

In Devarim, Moshe retells this story from memory. The people had 
crossed Midbar Paran and reached Kadesh Barnea. They had already been 
commanded to climb over the Emori mountains and begin the conquest.  
The people then asked Moshe to send before them a group of men, 
vayachperu lanu es ha’aretz; to make them aware of the land. They wanted to 
find the best route to enter and familiarize themselves with the cities.

Moshe himself says, vayitav b’einai hadavar. Upon entry into Eretz Yisrael, 
open miracles would end and the people would have to actively participate 
in their fate anyway. Even in the midbar, he had drawn on Yisro’s knowledge 
of the region—although the journey was conducted under G-d's direction!

According to Sforno, Hashem’s command differs from the request of 
the people in one respect: they wanted to choose the men, whereas G-d 
commanded Moshe to select the most qualified from each tribe. It is also 

Aleinu is probably the oldest tefillah in the siddur, having been 
formulated by Yehoshua during the conquest of Yericho. It may 
have actually been written by the Amora, Rav. In the times of the 
Gemara, Aleinu was incorporated into Mussaf Rosh Hashanah, 
and around the 1300s it was appended to the conclusion of all of 
our tefillos to fortify Jews from being tempted to the beliefs and 
lifestyles of the nations. No other tefillah expresses so powerfully 
our unshakeable faith in the eternal G-d. Many kedoshim of the 
Middle Ages went to their deaths with the words of Aleinu on 
their lips.  

continued on reverse side
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likely that the substance of the mission was 
changed. According to the people, the goal was 
vayachperu, to spy out the country’s vulnerable 
points. Hashem’s command was vayasuru, 
exploration with a subjective purpose—
primarily, searching out the good points 
suitable for some purpose. This command 
expanded the mission. The scouts were not 
charged only with finding the best way to 
conquer the land—rather, their mission was 
to get to know the land itself as a base for the 
development of a nation: Eretz Canaan asher 
ani nosein l’bnei Yisrael. Today it is Canaan, and 
G-d now gives it to the Children of Israel.

The question “hechazak hu harafeh” at first 
glance appears to be the most important 
question in the mission of conquering the land. 
If the inhabitants are strong, it will be hard 
to conquer; if they are weak, it will be easy. 
However, from the Jewish standpoint, it is 
irrelevant whether the inhabitants are weak or 
strong. The conquest is not a question of either/
or. Hence, the two sides are presented not as 
opposites, but side by side as different options.

So the mission became something completely 
different from what the people intended. They 
were to get to know the land not for the sake of 
conquest, but to learn a lesson. If they found 
deficiencies in it, they would tell their children, 
who would merit to see the difference between 
their parents’ stories and their own lives. If they 
found wealth and abundance, they would be 
able to imagine the blessings that were yet to 
come.

And above all, when they saw the power of the 
land’s Canaanite residents, it would serve as a 
warning to them: Power and might will not save 
a nation from ruin if it violates the Divine law.  

WAKEUP CALL
by Rabbi Dovid Sapirman, Dean, Ani Maamin Foundation

Having survived the flames, Chananya, Mishael and Azariah would not 
leave the furnace unless instructed to do so by Nevuchadnetzar. They only 
disobeyed the king when his commands conflicted with the Torah, and so they 
waited for his orders. Indeed, the king ordered them to come out of the oven, 
acknowledging that their G-d had performed a great miracle for them.

The leaders of the other nations, who had submitted and bowed to 
Nevuchadnetzar’s statue, came to marvel at the three people whom the flames 
had not harmed, whose hair was not singed, and whose clothes were neither 
burned nor smelling of smoke. It was an awesome kiddush Hashem. Chananya, 
Mishael and Azariah had demonstrated to the whole world that only the one 
true G-d has power to help or harm, in contrast to idols, who never respond to 
their worshippers.

Nevuchadnetzar began to publicly praise Hashem. “Blessed is the G-d of 
Chananya, Mishael and Azariah, Who sent his angel to save His servants!” he 
announced. Furthermore, he ordered that anyone who said a negative word 
about the G-d of Chananya, Mishael and Azariah would be cut into pieces and 
his home turned into a garbage dump.

Nevuchadnetzar sent letters to all the provinces, praising Hashem in such 
beautiful language that had he continued, he would have put all the praises in 
Tehilim to shame. But Hashem has no interest in the praises of a rasha who 
has no intention of submitting himself to Hashem’s will. An angel slapped 
Nevuchadnetzar on his mouth to make him stop.

After this astounding miracle, it was clear to all the nations that the idols were 
for naught. All who were present told the Jews that they ought to be ashamed 
of themselves. “You have a G-d like this, and you worshipped idols before you 
were exiled?”

The Jews responded with the pasuk that is the opening line of Selichos: “To 
You, Hashem, is the righteousness, and we are shamefaced.” Our chachamim 
apply this same pasuk to the day after the Jewish people made the Golden Calf: 
they woke up the next morning and found that the man had fallen, in spite of 
their greatness on the day before.

Sometimes we need a wakeup call to show us how foolishly we have acted. The 
miracle of three tzaddikim escaping unhurt from Nevuchadnetzar’s furnace 
was just such a wake-up call.  

BURIED TREASURE

How do squirrels save their nuts for themselves?

Squirrels locate less than 25 percent of the nuts they bury. What happens to other 75? Besides 
for dealing with the difficulty of remembering where they hid their nuts, squirrels have another 
thing to be concerned about—thieves! Squirrels can lose a quarter of their stash to fellow 
squirrels, but they have pretty clever tactics to combat this problem. If squirrels suspect nearby 
thieves, they may trick them with a method called "deceptive caching." The squirrel digs a hole 
and pretends to place a nut in it, while actually holding the nut in its mouth. It covers up the 
empty hole and runs off to store the nut in another hiding place.   

Adapted from "It's Amazing!" published by Jewish World of Wonders/Israel Bookshop
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Q. Reuven hired a painter to repaint the porch of 
his summer home in the Catskills. No one was in 
the colony to confirm which house was Reuven’s, 
and the painter mistakenly painted Shimon’s 
porch instead. The painter left an invoice for his 
work, but Shimon says that since he didn’t hire the 
painter, he should not be required to pay.
Is Shimon correct?
A. Chazal taught (Bava Metzia 101a) that a 
person is required to compensate someone who 
provided him a service that brought him some 
sort of benefit, even if he never requested that 
service. Therefore, if a person plants trees in 
someone else’s field without permission, although 
what he did was incorrect (Teshuvas HaGeonim, 
Chemdah Genuzah 40), if the field was supposed 
to be planted with trees, the owner is required to 
pay him the local wage for such work. If the field 
was not supposed to be planted with trees, but 
the value of the field rose because of the trees, 
he is only required to cover the costs of the raw 
materials used to do the work, [in addition to the 
minimum hourly wage in that locale (Shach 306:5)]. 
If the rise in value of the field is less than the price 
of the raw materials, the owner is required to pay 
only for the actual difference in value, which is the 
amount he benefited, not for the outlay invested 
by the person who planted the trees (Shulchan 
Aruch Choshen Mishpat 375:1, with Minchas Pittim).
Applying this principle to our case, Shimon 
certainly isn’t required to pay the full price of the 
painter’s work, but he is likely to have to pay the 
value of having his porch freshly painted. This 
amount is difficult to estimate, so in most cases, 
the two parties will have to agree on some sort of 
compromise.
If Shimon was planning to hire a painter to paint 
his porch anyway, he is required to pay the going 
rate for this work. If the paint job was done at 
a higher level, but Shimon was not planning to 
pay for the more expensive method, we cannot 
obligate him to pay more than he intended to pay 

Mr. Klein had bought $40,000 worth of merchandise 
from one of his suppliers, Stein Supplies. 
Although the invoice was past due, Mr. Klein had not 
paid. Month after month, he pushed off Mr. Stein. “I’m 

very tight now with cash flow,” he explained. “I expect business to pick up shortly.”
Mr. Stein waited patiently for a few months. Finally, he said: “I cannot wait any longer. 
I also have suppliers to pay.”
“I’m very sorry,” apologized Mr. Klein, “but business has worsened each month. At 
this point, I don’t have any cash to pay with.”
“You’ll have to take a loan or raise cash somehow,” said Mr. Stein. “What do you 
suggest?”
“I have a delivery truck that I can pay you with,” said Mr. Klein. “It’s worth $40,000.”
“That’s a start,” said Mr. Stein. “However, I don’t need another delivery truck. Sell the 
truck and raise cash! Then you’ll be able to pay me.”
“It will be difficult for me to sell the truck,” said Mr. Stein. “People know my situation 
and will take advantage of me. 
“Besides, I have to leave the country next week for two months, and it will delay 
everything. Also, once I get payment for the truck, other creditors will want their 
share. I’ll give you the truck as payment, and you can sell it if you want.”
“I don’t want to sell a truck,” replied Mr. Klein. “I sold you merchandise and expect 
money for it! If you don’t have money, it’s your responsibility to raise the cash, even 
if you have to sell two trucks.”
“Why can’t I pay you with the truck?” argued Mr. Stein. “It’s worth what I owe, and I 
don’t have money.”
“I refuse to accept the truck as payment,” insisted Mr. Klein. “Raising cash is your 
problem, not mine!”
The two came to Rabbi Dayan. “I sold Mr. 
Stein merchandise,” said Mr. Klein. “He 
has no cash and wants to repay me with a 
truck. Can I insist that he sell it and repay 
with money?”
“A borrower is required to repay with 
money if he has it,” replied Rabbi Dayan. 
“However, if he does not have money, 
the Gemara (Kesubos 86a) teaches that 
the borrower can repay the lender with 
real estate or movable items, and he is 
not required to sell them himself to raise 
cash” (C.M. 101:1-2).
“Why is that?” asked Mr. Klein.
“Sma (101:1) explains that the borrower 
received money and therefore must return 

bhi hotline

THE WERDIGER EDITION לע"נ הרה"ח ר' נחמי'ה בן הרה"ח ר' שלמה אלימלך ז"ל DEDICATED BY HIS SON R’ SHLOME WERDIGER

UNDER THE AUSPICES OF HARAV CHAIM KOHN, SHLITA

story line

RAISING CASH MISTAKEN PAINT JOB 

did you know?

 Did you know that 
signing a service 

contract that includes 
a late fee that accrues 

monthly is a Ribbis 
violation? 



bhi hotline

Q: What is the broker’s responsibility as a worker or agent of the seller?

A: A broker who receives a fee to sell an item is like an employee, and is required 
to work for the benefit of the employer, such as procuring the best price or 
conditions for him. If the broker deviated from the seller’s instructions, in some 
situations the seller can void the sale, and the broker is not entitled to his fee. 
If the broker caused a loss, he is liable and must compensate the seller, as 
discussed last week (C.M. 185:1).

If the broker took the item, but the seller retracts and no longer wants to 
sell, most Poskim allow him to cancel the agency, since the broker is like an 
agent and cannot serve against the seller’s will. Some compare the broker 
to a kablan employee who received an item to work on, where the owner’s 
right to retract is limited (Nesivos 185:3, 333:1; Minchas Pitim 185:4; Ulam 
Hamishpat 185:1; Chazon Ish, B.K. 23:26).

BROKERS #7
Responsibility

for the job.
Even if Shimon claims that he had no interest in repainting 
his porch, beis din will estimate how much a person would 
be willing to pay to have a freshly painted porch rather 
than a worn one, because in most cases, for the right price, 
a person would agree to have his porch repainted. Similarly 
,if the painter used superior materials, we can assume that 
had Shimon been offered these better materials for the 
right price, he would likely have agreed to pay for it, so 
he has to pay the amount he would have agreed to pay to 
have that level of work done. 
Again, since it is difficult to estimate, in hindsight, how 
much a person would have been willing to pay for this 
work, the two sides will have to compromise. 
If Shimon was planning on doing the repainting himself, 
he is required to pay for the materials and for the minimal 
amount he would be willing to pay to have someone else 
do the work (Choshen Mishpat 375:4). 
There is another precedent in halachah that we must 
consider. In the case of the field, if the owner claims he had 
no interest in investing in this field at all at this point, he can 
tell the person who planted to uproot the trees and remove 
them (ibid. 375:2 and 6; Sma 4) – unless it is obvious that 
in truth, he wants the work done, and is merely trying to 
force the one who did it to compromise for a lower price, in 
which case we require him to pay (ibid. Sma 13).
In our case, there is no way for the painter to undo his 
work, and if he does, he won’t be able to recover the paint 
he used. Some rule that in such a case, the owner cannot 
say, “Remove what you did” (Nesivos 306:7 and 375:2), so 
he must pay for the benefit he derived. Others say that 
this is only true if it was supposed to be painted and it is 
obvious that he isn’t sincere when he instructs the worker 
to undo his work, and is merely seeking to absolve himself 
from paying. Therefore, if the owner had no intention of 
painting, he can certainly absolve himself by claiming that 
he is not interested in keeping the benefit (Minchas Pittim).
Many poskim rule, however, that even in a case in which the 
work cannot be undone, beis din should determine whether 
Shimon benefited from the work he didn’t commission, in 
which case we require him to pay for that benefit, or if he 
had no need for it at all, in which case he is absolved from 
payment (Erech Lechem 375:6; Chazon Ish Bava Kamma 22:6 
and Bava Basra 2:6). 

money matters

money, if he has it,” explained Rabbi Dayan. “Nonetheless, the lender was 
aware that the borrower might not have money to pay, and therefore relies 
also on other assets, particularly real estate.
“Yet the lender can elect not to accept the other assets and wait until the 
borrower has money,” added Rabbi Dayan. 
“Furthermore, if the lender explicitly stipulated that the payment be with 
money, the stipulation is binding as with any other agreement” (ibid. 101:4; 
101:10).
“Does this apply to all debts?” asked Mr. Stein.”
“Tosafos (ibid.) writes that, regarding wages, an employer is required to 
sell assets to pay money,” answered Rabbi Dayan. “This is because the 
employee relies on the wages for his household expenses, and the implicit 
agreement was to pay with money” (Shach 336:4; Pischei Choshen, Sechirus 
9:1).
“Additionally, Ritva maintains that, regarding a purchase, the buyer must 
pay with money,” continued Rabbi Dayan. “Here, too, the implicit agreement 
was that he pay with money, and the buyer cannot require the seller to 
accept other goods for the merchandise that was sold” (C.M. 101:6).
“Some disagree with this, and compare a buyer to a borrower,” added 
Rabbi Dayan. “However, Aruch Hashulchan rules like the Ritva, that the 
buyer must raise cash to pay money, since this is the common commercial 
practice” (Darchei Moshe 101:2; Taz 101:6; Aruch Hashulchan 101:3).
“Thus,” concluded Rabbi Dayan, “Mr. Klein must pay with money, and it is 
his responsibility to sell the truck to raise cash.”
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employee and an oness occurs, the employee is 
not obligated to refund the money, even if they 
did not stipulate that it is non-refundable. The 
rationale is that since the employer paid before 
the commencement of the employment of his 
own volition, even though he is not obligated to 
pay until the end of the period of employment, 
that indicates that he wants the employee to 
have the money even in the event of an oness 
(Tosafos, B.M. 79b, cited by Shach, C.M. 334:2). 
Accordingly, if the employee demanded 
payment in advance and the employer did not 
pay of his own volition, there is no evidence 
that the employer agreed that the employee 
can keep the money unconditionally, and in the 
event of an oness he must refund the money 
(Maharach, Ohr Zarua 66).
Others write that the reason the employee 
loses when an oness occurs is that since he 
did not make any stipulation to the contrary, 
he is the one seeking to collect and bears the 
burden of proof (hamotzi me’chaveiro alav 
haraayah). Therefore, if the employee was 
paid in advance, he is not required to refund 
the money. This would apply even when the 
employee demanded payment in advance, 
since he is in possession of the money and the 
employer is the one seeking a refund (Erech Shai 
334:1; see also Mishpetei Hachoshen, pp. 227-
235). Accordingly, the caterer cannot be forced 
to refund the customer’s money, though it may 
be appropriate to negotiate a compromise if the 
caterer had no damage (see Chukos Hachaim, 
Falagi, 47).
As far as the mashgiach is concerned, he has no 
claim against the caterer. The caterer does not 
work as the mashgiach’s agent; the mashgiach 
is an employee of the caterer and is paid as an 
employee. Therefore, since an oness occurred 
and there was no job to perform, absent any 
contractual agreement or known custom, they 
are not required to pay him.

money matters

more so one’s life (hashavas gufo)!
“Regarding hashavas aveidah of property, a person is not required to forgo his own 
money to save another person’s property,” continued Rabbi Dayan. “However, a 
person is required to forgo money to save another’s life, such as by hiring rescuers or 
equipment. Because of the prohibition to stand idly by, a person is even required to give 
up all his wealth to save another Jew from imminent danger!” (C.M. 426:1; Marcheshes 
1:43; Encyclopedia Talmudis 10:344).
“Then why is the person liable?” asked Mr. Zimmerman.
“This is derived from the case of a person who is being chased by murderers and 
escapes by damaging other people’s property en route,” said Rabbi Dayan. “One who 
saves himself at another’s expense is liable for the damage. Similarly, the rescued man is 
required to reimburse you here if he can pay” (C.M. 380:3; Sma 426:1; Rema, Y.D. 252:12).
“What if I knew beforehand that the person is unable to pay?” asked Mr. Zimmerman.
“That is not a reason to avoid saving his life,” replied Rabbi Dayan. “The obligation 
remains to save a fellow Jew” (Meiri, Sanhedrin 73b; Shulchan Aruch Harav, Hil. Nizkei 
Haguf #7).
“In your case, since seconds were critical, the person whom you saved is liable for 
damage to your phone,” concluded Rabbi Dayan. “If you could have easily removed the 
phone, he would be legally exempt, since the loss was not necessary for the rescue. It 
would be common decency to pay, nonetheless, since it is difficult when saving a life to 
consider all the monetary ramifications.”

For questions on monetary matters, 
Please contact our confidential hotline at 877.845.8455 

ask@businesshalacha.com

BHI  |  1937 Ocean Avenue  |  Brooklyn, NY 11230  |  877-845-8455  |  ask@businesshalacha.com  |  www.businesshalacha.com

To subscribe send an email to subscribe@businesshalacha.com or visit us on the web at www.businesshalacha.com

story line

Who Is the Bechor?
From the writings of Harav Chaim Kohn shlita

Q: An assimilated Jew had a son with a non-Jewish wife. The man became a baal 
teshuvah and married a divorced Jewish woman, who had a son from her previ-
ous marriage. The man later learned that he was a Kohen and prohibited to a di-
vorced woman. He married a third woman, who did not have children previously, 
and had another son. Who is the bechor for inheritance?
A: Bechor for purposes of inheritance (in contrast to pidyon haben) is dependent on 
the father. However, the son from the non-Jewish woman is not considered a hala-
chic descendant and does not deny rights of bechor from the subsequent son (C.M. 
277:8,10).

Thus, the son born from the second woman is the man’s bechor, even though it 
was a prohibited marriage and she already had a son (who is also a bechor to his 
father). The son from the third wife, while a bechor for purposes of pidyon haben, is 
not a bechor for purposes of inheritance (C.M. 277:9)
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Now You Know! 
After the tragic report of the spies, 
Hashem told Moshe that He would 

destroy the nation and rebuild it from 
scratch using Moshe as the father of 
his people. 

Moshe pleaded on behalf of the 
Jewish People and argued that the 

surrounding nations would hear that 
Hashem killed the Jews and would say 
that it was because Hashem did not 
have the ability to handle them. 

Upon hearing this claim, Hashem 

relented and accepted Moshe’s 
prayers on behalf of the Jews. 

The question is: “Who cares what the 
surrounding nations thought? 
Hashem can do whatever He wants!” 
Why was it such a convincing 
argument? 

The truth is that the concept of Chillul 
Hashem, a desecration of Hashem’s 
name, is a universal one. Not only 
Jews but all the people of the world 

are meant to understand that Hashem 
is the benevolent Creator and 
omnipotent Master of the Universe. 

When we say the chapter in Krias 
Shema of “V’ahavta,” we are 

accepting upon ourselves, say Chazal, 
the mission to ensure that the name 
of Heaven is beloved because of our 
behavior. 

Therefore, Moshe argued that this act 
would not increase love of Hashem in 
the world and Hashem acquiesced 
and spared the Jewish People.    

Thought of the week: 
The best way to find beauty 
is to look through eyes of 
love and admiration. 

 (B:GY RBDMB) „...IENK JRA TA WRTYW OYwNA VL XLw‰ 
“Send men for yourself and they shall spy out the Land of Canaan...” (Bamidbar 13:2) 

As they approached the land of Canaan, the Jews asked that a delegation of spies be sent 
to investigate the land. Knowing that it was a good land, Moshe felt this was a no-lose 
proposition. Having the positive report that would undoubtedly come back, the Jews would 
be enthused and excited to enter the Promised Land. Therefore Moshe agreed. Hashem, 
however, did not offer His blessing. 

He told Moshe: “Send men for yourself,” though if it were solely up to Hashem, this would 
not be the case. The are many explanations and commentaries on these pesukim and the 
Klei Yakar offers two striking ones that at first glance seem to be at odds with each other. 

In the first one, he suggests that Hashem specified, “Anashim – men” because women by 
nature speak more than men, as the Gemara says (Kiddushin 49b) that ten measures of 
speech came to the world and women received nine of them. Because they are such social 
creatures and chat so much, they are more likely to speak Lashon Hara than men. 
Therefore, Hashem told Moshe to choose ‘real men’ who would not be inclined to speak 
Lashon Hara like Miriam did in the last Parsha. 

In the very next commentary, however, the Klei Yakar seems to do a complete reversal of 
the previous comment. He says that the Torah specified that Moshe should send men for 
himself, because if it was up to G-d He would have sent women as the spies! 

The Midrash says (Yalkut Shimoni – Pinchas) that the men hated the land, as we see it stated, 
“Let us appoint a leader and return to Egypt,” while the women loved the land, as they (the 

daughters of Tzelophchad) said, “Give us a portion in the land!” Therefore, Hashem said, “I, 
who know what the future holds in store (and know that the spies will bring back an evil 
report) would suggest sending women who love the land and will not speak ill of it instead 
of men who do not love it. 

The tremendous lesson here is not about which gender is superior or flawed. There is no 
such thing. Rather, each gender and each person has his or her own predetermined nature 
and is charged with using one’s good traits and overcoming or channeling one’s less 
positive traits. 

Instead, we find that though the women had an inclination towards speaking Lashon Hara, 
even this trait could be overpowered by love. The great secret of this verse, then, is that by 
arousing love for other people and even inanimate objects, we will not condemn or speak ill 
of them. Certainly, then, we must make every effort to grow our love for Our Father in 
Heaven, and only think, feel, and say wonderful things about Him. 

R' Levi Yitzchok of Berditchev was known for his love of fellow Jews and his ability to 
always see the best in them. Once, he saw a man standing outside the shul greasing the 
wheels of his wagon while wearing his talis and tefillen! 

Instead of becoming angry at this sacrilege, he raised his eyes towards Heaven and said, 
“Ribono Shel Olam, see how holy Your people are! Even when he is busy greasing his 
wheels, this fine Jew remembers to pray to you!” 

Another time he saw a young man smoking on Yom Kippur. After questioning, the man 
explained that he knew it was Yom Kippur, that smoking was forbidden, and that he 
realized others Jews would see him but he simply wasn’t religious. R’ Levi Yitzchak cried, 
“Hashem! What a wonderful people You have! Even when they sin they remain 
scrupulously honest.” 

©2019 – J. Gewirtz 

H‰H‰H‰H‰E OXNM IB HwMW RZEYLA ÂR RBXH TB IYYRB HQBRE OXNM IB HwMW RZEYLA ÂR RBXH TB IYYRB HQBRE OXNM IB HwMW RZEYLA ÂR RBXH TB IYYRB HQBRE OXNM IB HwMW RZEYLA ÂR RBXH TB IYYRB HQBR        , HwM ÂRH IB AQLEMw LAWMw , ISYN LARsY ÂR TB ABYL N‰EL, HwM ÂRH IB AQLEMw LAWMw , ISYN LARsY ÂR TB ABYL N‰EL, HwM ÂRH IB AQLEMw LAWMw , ISYN LARsY ÂR TB ABYL N‰EL, HwM ÂRH IB AQLEMw LAWMw , ISYN LARsY ÂR TB ABYL N‰EL    
TYMLWw TB LXRTYMLWw TB LXRTYMLWw TB LXRTYMLWw TB LXR    ,,,,IYYRB HQBRIYYRB HQBRIYYRB HQBRIYYRB HQBR    TB TB TB TB HZYLE HZYLE HZYLE HZYLE OYRML HMYLw HAWPR TWKZL U‰XLDBY WOYRML HMYLw HAWPR TWKZL U‰XLDBY WOYRML HMYLw HAWPR TWKZL U‰XLDBY WOYRML HMYLw HAWPR TWKZL U‰XLDBY W    

HQBR TB HMXWRHQBR TB HMXWRHQBR TB HMXWRHQBR TB HMXWR    ,,,,LZYR IB HwM DWDLZYR IB HwM DWDLZYR IB HwM DWDLZYR IB HwM DWD    
    

E-mail Subscribe to info@JewishSpeechWriter.com 

Dedicated N”EL 

H“E IW3RG ‘r TB HRWBD HYX 
Mrs. Anne D. Gittleson ob”m 

Beloved Mother and Bubbie 

remembered by her family on her 24
th
 

Yahrtzeit (and much more than that.)  
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on the Parsha
Parshas shelach R’ Ben Tzion Shafier

One of most tragic events in the 
history of our people was the sin 
of miraglim (spies). When we left 

Mitzraim we were exalted and untouchable, 
feared by all the nations, respected by the 
world.  Forty-nine days later we gathered 
at the foot of Har Sinai to accept the To-
rah. The plan was for the Chosen People to 
then march right into Eretz Yisrael. Had the 
events transpired as planned, the conquest 
would have taken root so deeply that we 
never would have been thrown out --– to 
this day, we would still be in our land. 
But all of this was to change. The course of 
our nation’s history, as well as that of hu-
manity’s was altered by the report of the 
spies. “The land of Israel is occupied by gi-
ants. There are powerful nations living in 
fortified cities.” In the minds of the spies, if 
the Jewish nation were to attack we would 
have been slaughtered wholesale, man 
woman and child.  
For that reason they attempted to turn the 
nation against the idea. They came back 
with fruit from the land to show that just 
as the produce is gigantic so too are the peo-
ple—if we attack—we will be lost. 
Their goal was to launch a rebellion. Not 
simply a rebellion against Moshe as the 
leader- a revolution against HASHEM 
Himself. The accusation was quite simple—
HASHEM is good, but not good enough. 
Rashi explains that Kalev was aware of 
the deceit of the group and therefore, he 
alone went to Chevron, and laid down on 
the graves of the Avos – begging for mercy. 
“HASHEM please protect me from being 
dragged into their scheme”
This Rashi is quite difficult to understand. 
Chalev knew that the mirgalim were wrong. 
He understood that they were rebelling 
against HASHEM. Why did he need to beg 
for mercy—he recognized their error? 

³ IT IS FORBIDDEN TO 
PUNCH YOUR FRIEND 
Imagine that you were to walk into a shul 
and see, a sign, prominently placed, that 
read, ““It is forbidden to punch your friend 
with your fist.” You would be shocked. 
What type of barbarians are these people? 
And so, you walk over to the Gabbai and 
ask him, “Why in the world do you need 
to have such a sign” He answers you, “Well, 

sometimes things get a bit heated, and it 
isn’t that uncommon for a man to punch 
his friend. So we felt the sign would help, 
sometimes.” At which point you say to 
yourself, why type of people is it that needs 
a public warning about something so basic 
to human decency?
In Slabodka, Poland, in one of the central 
shuls in town, hung a sign with those words. 
This was the town that housed one of the 
most famous Mussar Yeshivas in Pre WWII 
Europe, yet they needed such a sign. And, 
so much like we now have signs that read, 
“It is forbidden to speak during davening”, 
they had a sign that read, “It is forbidden to 
punch your friend”.  
The reason was because the Jews in Slabod-
ka lived amongst the gentiles of Poland. In 
a typical Polish house if the woman burnt 
the potatoes, the man of the house would 
promptly smack her right across her face. 
That was normal, expected behavior. While 
the Jews certainly were different, the sur-
rounding culture affected them, it changed 
the way that they treated their own wives, 
and it changed the way they acted towards 
each other. 

³ THE EFFECTS OF 
PEER PRESSURE
We are much aware of the effects of peer 
pressure on children. Often more potent 
than the teaching of the home, and more 
impacting then the lessons taught in Yeshi-
va, a child’s peer group will have a profound 
influence on him.  

Amongst children peer pressure can exert 
an almost magnetic, irresistible force. If the 
group is doing “it”, then the child will be 
pulled towards doing it, even if he doesn’t 
want to, and even if he recognizes it as 
wrong. The need to belong, the desire to be 
accepted can be so strong that it can pull 
him in, almost against his will. 
In adults, peer pressure functions differ-
ently. It is rare to have a situation where 
the pull is that strong that a person knows 
something is wrong but does it anyway. 
Typically the influence of my friends chang-
es the way that I view things. If the group 
that I identify with accepts this type of be-
havior, it becomes OK- this is what we do. 
I’m not saying it is right, I’m not saying that 
you will go to the front row of Gan Eden for 
it—it is just something that we do.

³ CHOOSE YOUR FRIENDS WISELY
This seems to be the answer to this Rashi. 
Kalev knew the miraglim were wrong- he 
was certain of it. But he was also afraid—
these were great men, men very strong in 
their opinions. They had reasons to believe 
in their position and Kalev was afraid that 
they would influence him and he would be-
gin to hear their position. For that reason he 
begged for mercy. HASHEM – I see things 
clearly, now. I understand them. Please don’t 
let their views influence me. Please don’t 
let me lose this clarity of thought. Even a 
man as great as Kalev, dealing with an is-
sue as serve as a national rebellion against 
HASHEM, was afraid of the influence that 
his peer group would have upon him- and 
so he davened for help. 
This concept is very relevant to us. The soci-
ety we live in, the neighborhood we choose, 
the shul we daven in, and the friends that 
we choose, affect us. They won’t make us do 
something that we know is wrong- but they 
will influence us to view things differently.  
The change in attitude isn’t immediate, 
but if you meet a friend from the old days 
twenty years later and you took different 
paths in life, he moved to Eretz Yisrael and 
you to Brooklyn, while you still share many 
memories and attitudes, there are real differ-
ences in your priorities, attitudes and expec-
tations- that which is normal has changed, 
that which is acceptable has changed, you 
have been influenced for the good or the 
bad by the friends that you chose.

Peer
Pressure
g
ספר במדבר פרק יג 

)כב( ויעלו בנגב ויבא עד חברון ושם אחימן ששי ותלמי 
ילידי הענק וחברון שבע שנים נבנתה לפני צען מצרים:

רש”י על במדבר פרק יג פסוק כב 
שם  הלך  לבדו  כלב  לד(  )סוטה   - חברון  עד  ויבא  )כב( 
להיות  לחבריו  ניסת  יהא  שלא  אבות  קברי  על  ונשתטח 
בעצתם וכן הוא אומר )דברים א( ולו אתן את הארץ אשר 

דרך בה וכתיב )שופטים א( ויתנו לכלב את חברון:
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IMPORTANCE OF ....  
The Mishna (Shabbos 93b) cites the opinion of R' Shimon that 
carrying a corpse out of the house to the Reshus HaRabim during 
Shabbos is a Melachah for which one is not liable because it is a 
vpudk vfhrm vbhta vftkn - i.e. it was not done to accomplish 
transfer of the corpse into the Reshus HaRabim but merely to 
remove it from the house. The Melachah of vtmuv requires an act 
similar to what was done in the Mishkan, and for a similar, 
positive purpose. R' Yehudah disagrees, characterizing the 
fulfillment of any creative purpose - even removal, as sufficient, 
and therefore subject to ruxht. The MaHarsha (Bava Basra 119a) 
notes that the same Machlokes would apply to the act of the 
aauen (Tzelafchad ?), where his act of Chilul Shabbos, gathering 
wood,  was not done with the intent to accomplish its result, i.e. a 
collection of wood, but rather with the intent to discover which 
form of execution a Mechalel Shabbos deserved or to demonstrate 
that one will be punished for Chilul Shabbos. The Torah L'Shmah 
(123) used this MaHarsha to rule in a case where a traveling man 
found himself in a room for wayfarers over Shabbos. Soon after 
he settled in, a group of ruffians entered the room, intending to 
stay the night. The Jew recognized these men as serious Jew-
haters and feared that they would throw him out into the cold, or 
worse, if they discovered that he was a Jew. He therefore took a 
candle and lit it, to create the presumption that he was not a Jew. 
Since he did not light it for its light, but rather to create a 
presumption that he was not Jewish, the act of lighting itself was 
a vpudk vfhrm vbhta vftkn. Was he liable ? The Torah L'Shmah 
concluded that he was, certainly, according to R’ Yehudah. Even 
according to R' Shimon, who would find such an act to be ruyp, 
yet, since it is still forbidden Rabbinically, he must take upon 
himself some form of atonement for it.   

QUESTION OF THE WEEK:  
Which brocho is one tmuh if he thinks it in his mind/heart without 
actually saying it, under no special or unusual circumstances ?          

ANSWER TO LAST WEEK:   
(Should one recite ubhhjva over a new pair of eyeglasses ?)  
In HaMaor (Nisan-Iyar 5769, p.70), R’ Tzvi Rosenthal rules not 
to say ubhhjva because eyeglasses are something that one would 
prefer not to have to wear.      

DIN'S CORNER:  
A lender may not demand repayment of a loan if he knows that 
the borrower does not have the money. The lender may not even 
appear within the borrower’s line of vision at such a time. The 
borrower is also obligated to pay on demand if he has the funds, 
and may not push the lender off. The borrower may also not put 
the loan at risk by frivolous spending, jeopardizing his ability to 
repay. If a borrower is known to do this, a lender may refuse to 
lend to him, and thus avoid the prohibition on demanding. (Kitzur 
Shulchan Aruch 179).   

DID YOU KNOW THAT ....   
The Gemara (Shabbos 89a) says that when Moshe arrived before 
Hashem to receive the Torah, he was silent. Hashem said to him: 
lrhgc ouka iht hfu - do they not say ofhkg ouka in your city ? 
Moshe then wished Hashem: ‘s jf tb ksdh v,gu  - that Hashem’s 
strength shall grow. The Mishna (Berachos 54a) says that the 
Chachomim established: oac urhcj ouka ,t kutak - that Jews 
should greet each other with Hashem’s name, as Boaz did when 
he said ofng ‘s. The Gemara does not say who made this 
Takanah. According to the Midrash (Rus 4:5), it was Boaz and 
his Beis Din that did so. The Rashash says (Bava Kamma 82a) 
that another Takanah mentioned earlier in the same Mishna was 
instituted by Ezra, so this one probably was as well. Others claim 
it was the Chashmonaim. However, all agree that the reason for 
the Takanah was to put Hashem’s name back into people’s 
mouths, particularly during those periods when the idolaters were 
bent on its extinction. As such, the greeting ofhkg ouka was 
coined, since ouka is also one of Hashem’s names, as the 
Rambam says: v”cev ka uh,unan vutag ouka ,kna hpk (see ,ufrc 
a”nvhp 9:7). The Kesef Mishna (gna ,thre 3:5) asks, why then 
does the Rambam not list ouka as one of Hashem’s names that 
may not be erased ? In fact, the Gemara (Shabbos 10b) says that 
one may not greet another with ofhkg ouka in the bathhouse, 
because  ouka is one of Hashem’s  names. The Rambam does not 
record this halacha either. Why not ? A suggestion is offered by 
ktrahc ,ube,v that those who made the original greeting Takanah 
only wanted to include Hashem’s name in it for those dark 
periods of Shmad where it would be necessary. Saying Hashem’s 
name all day in better times would not be respectful. However, so 
as not to be kycn the minhag started by Boaz, who used 
Hashem’s name, they decided to make ouka one of Hashem’s 
names, incorporating it within an already accepted peace 
greeting, as implied by the Rambam: “uh,unan vutag”. As a 
“man-made” name of Hashem, the Rambam saw no reason to 
disallow use of ofhkg ouka in the bathhouse.   

A Lesson Can Be Learned From:  
Rav Meir Arik once met the Imrei Emes (of Gur) in Vienna, and cited for 
him the Gemara (Yoma 71a) which states that if one wishes to fulfill the 
mitzvah of Nisuch HaYayin on the Mizbeyach today, he may do so by 
providing Talmidei Chachomim with wine. Rav Arik asked the Rebbe 
why the Gemara introduced this new form of fulfillment for Nisuch 
HaYayin instead of that which the Gemara (Menachos 110a) states, that 
one who studies the laws of a Korban is deemed as if he had offered the 
Korban on the Mizbeyach. Would not studying the laws of Nesachim be 
sufficient ? The Rebbe replied that the Gemara which established the 
equality between offering a Korban and studying its laws derives from: 
ohnkav jczku ohtukhnku oatku ,tyjku vjbnku vkugk vru,v ,tz  
and ohfxb is not listed in that Posuk. For that reason, today, one cannot 
fulfill the equivalence of Nesachim through study, but only by providing 
wine to Talmidei Chachomim.   

P.S. Shalosh Seudos sponsored this week by the Sternberg family.  
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וימתו “ 14:37

האנשים מוצאי דבת 

הארץ רעה, במגפה 

 ”לפני ד'

“The men who brought forth 

the evil report about the Land 

died, in the plague before 

Hashem.”  Rashi says that 

the Meraglim died with a 

death that was appropriate 

for them, Midah K’neged 

Midah.  They sinned with the 

tongue, so their tongues 

stretched to their navels, and 

worms came out of their 

tongues and entered their 

navels.  The Posuk does not 

say that they died in “a 

plague,” but rather there is 

Pasach under the 'ב to tell us 

that they died,” in the plague” 

- meaning that they died in 

the plague that was 

appropriate for them – Midah 

K’neged Midah.   We know 

that the Meraglim should not 

have returned with the evil 

report that they did, but why 

did they need to have such a 

severe and peculiar death?  

The following Divrei Torah 

will expound on this topic, 

and support the P’shat 

offered in the closing 

paragraph.  

שלח “ 16:3 במדבר רבה 

 Rebbe Acha – ”לך אנשים

Hagodol connected this Posuk 

to the Posuk in Yeshaya 40:8 

יבש חציר נבל ציץ ודבר אלקינו יקום “

 Grass withers and“ – ”לעולם

blossom fades, but the word of 

our G-d shall stand forever.”  

To what is this matter 

comparable? To a king who 

had a beloved friend, with 

whom he stipulated, saying to 

him: Walk with me, and then 

I shall give you a present.  

The man walked with him, 

but before he received his gift, 

he died.  The king said to the 

son of his beloved friend: 

Even though your father died, 

I shall not go back on the gift 

that I promised your father.  

Thus, you come and accept it 

on his behalf. Such is the 

matter in our case.  The king 

in the Moshol represents the 

Melech Malchei Hamlachim 

Hakodosh Boruch Hu, and 

the beloved friend of the king 

represents Avrohom Avinu, 

as Hakodosh Boruch Hu 

called Avrohom Avinu, “אהבי” 

– “My beloved.”  Hakodosh 

Boruch Hu told Avrohom 

Avinu: Come and walk with 

Me – as the Posuk says, “Go 

for yourself from your land, 

from your relatives, and from 

your father’s house, to the 

land that I will show you.”  

Hakodosh Boruch Hu told 

him that all the land that you 

see I will give to you and your 

descendants forever.  Many 

years later, Hakodosh Boruch 

Hu said to Moshe Rabbeinu: 

Even though I stipulated 

with the Avos to give them 

the Land, and they have since 

died before I gave it to them, 

I shall not go back on My 

promise.  Rather I shall give 

the Land to their offspring, as 

it says in Yeshaya 40:8 “ ודבר

 But the“ – ”אלקים יקום לעולם

word of our G-d shall stand 

forever.”  

שלח “ 13:2 – ברכת הרי"ח 

יבש “ Yeshaya 40:8  - ”לך אנשים

נבל ציץ ודבר אלקינו יקום חציר 

 Grass withers and“ – ”לעולם

blossom fades, but the word of 

our G-d shall stand forever.”  

Why did Rebbe Acha Hagodol 

connect these two Pesukim?  

The following is a story I once 

heard.  There was once a 

wealthy man, who was a 

leader of his community, who 

transgressed sins with a 

young boy in the privacy of 

his own home, a home that 

was well built and sturdy.  

The beams which were new 

and strong collapsed upon 

this man and the boy, as the 

man was sinning, and killed 

both of them.  When the 

people of the town removed 

the beam, they saw the man 

dead while in the act of 

sinning. Thus, his sin was 

known throughout the town.  

They took the wealthy man to 

be buried and the Rov of the 

town came to give a Hesped 

on him.  He opened with the 

Posuk in Tehillim 9:17 “ 'נודע ד

משפט עשה בפועל כפיו נוקש רשע 

 Hashem became“ – ”הגיון סלה

known through the judgment 

that He executed, through 
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the work of his own hands the 

wicked person was 

entrapped, reflect on this 

Selah.”  9:18 “ ישובו רשעים

 – ”לשאולה, כל גוים שכחי אלקים

“The wicked will return to the 

depths of the grave, all the 

nations that forget Hashem.”  

When will the judgements of 

Hakodosh Boruch Hu be 

known?  At the time, “  בפועל

 through the – ”כפיו נוקש רשע

work of the evil persons 

hands, like the wealthy man, 

who as he was transgressing 

the sin, and the beams of the 

house fell upon him.  A story 

like this, “הגיון סלה” – will be 

reflected upon forever, as this 

story will be retold for many 

generations.  However, if this 

would not have happened, 

and the wicked person does 

not become entrapped, then 

he will return to the depths of 

the earth, like the natural 

way of the world.  He will be 

punished for his sins, yet it 

will not be revealed to all that 

judgment was upon him.  The 

nations of the world will not 

learn anything from this 

death, for they will attribute 

it to the natural order of the 

world.  This wealthy 

individual who died in this 

bizarre way will cause others 

to think about and reflect 

upon what occurred. This will 

bring them to recognize that 

Hakodosh Boruch Hu runs 

the world, and they will come 

to do Teshuva. The one who 

died in this strange manner 

has his sins atoned for 

through his strange death, 

and because he became the 

impetus for others to do 

Teshuva.  The Rov said 

Kaddish, and they lowered 

the dead body into the grave.  

The people who saw certainly 

did Teshuva, for there was no 

way to rationalize that it was 

an act of nature, rather it was 

clear to all that it was an act 

of G-d.  This was the way of 

the early Chachomim when 

they needed to punish a 

wicked person, they would 

not make the person die 

naturally, rather they died in 

one moment, and nothing was 

left of them but a pile of 

bones.  This was done 

specifically so that others 

wouldn’t say that the person 

did not die due to the curse of 

a Chochom, rather that it was 

his time to die naturally.  By 

their dying in such a strange 

way, appearing as if they had 

died years ago, for there was 

no flesh – only bones, it was 

apparent to all that their 

death was due to the curse of 

the Chachomim.   

The “חציר” is grass that 

grew to its full height.  It is 

thus vulnerable to the sun 

and the wind, and it is 

natural to wither.  However, 

the “ציץ” – is the blossom that 

has barely come out of the 

ground.  Being that it is so 

low to the ground, the sun 

and the wind do not harm it.  

Thus, when the ציץ fades, that 

is against nature.  When it 

appears that one dies 

naturally, it is called חציר, 

while one who dies in a 

strange way, like suddenly 

being a pile of bones, or as the 

wealthy man in the story 

above, is like a ציץ which 

faded.  The Posuk is telling 

us, “יבש חציר” – the way of the 

world is to have the grass 

wither, but, if “נבל ציץ” – the 

blossom fades, which is 

unnatural, then, “ לקינו ודבר א

 the word of – ”יקום לעולם

Hashem will stand forever – 

people will take notice of that 

death for they will recognize 

that it is directly from 

Hashem.  The sin of the 

Meraglim was great.  Not 

only did they mar the Kovod 

of the holy Land of Eretz 

Yisroel, which is a great sin in 

itself, but they also 

contradicted the Nevuah of 

Moshe Rabbeinu.  Moshe 

Rabbeinu told Klal Yisroel 

through Nevuah that 

Hakodosh Boruch Hu was 

going to bring them to a good 

Land, and the Meraglim said 

that the Land was bad, it was 

a Land that consumed its 

inhabitants.  They created 

fear within Klal Yisroel so 

that they did not want to 

enter the Land.  In essence, 
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the Meraglim were coming to 

rip up the entire Torah Chas 

V’sholom, by saying that the 

Nevuah of Moshe is false, and 

thus the entire Torah is false.  

This is why the 

Parshah of the Meraglim is 

near the Parshah of Korach, 

for they were equal in their 

evilness – they both sought to 

undermine the Nevuah of 

Moshe Rabbeinu, and thus 

undermine the entire Torah.  

Thus, just as Korach died in a 

way that it needed to be 

apparent to all that he was 

wrong, and that the Nevuah 

of Moshe Rabbeinu was true, 

so too here by the Meraglim, 

they needed to die in a way 

that all would know that the 

Nevuah of Moshe Rabbeinu 

was Emes.  Rashi 14:37 – 

 The – ”במגפה לפני ד'“

Meraglim died a death 

appropriate for them, Midah 

K’neged Midah.  They sinned 

with the tongue, so their 

tongues stretched to their 

navels, and worms came out 

of their tongues and entered 

their navels.  We know that in 

the natural order of the 

world, flesh doesn’t rot 

immediately and worms don’t 

immediately come.  It 

generally takes time for the 

flesh to rot, and only then the 

worms come.  This that 

happened to the Meraglim 

was out of the realm of 

nature, so that all should 

clearly know that their 

deaths were from Hashem, 

Midah K’neged Midah.  The 

same was with Korach, where 

the ground opened up and 

swallowed them up alive, so 

that it would be clearly 

known to all that the Nevuah 

of Moshe Rabbeinu was 

Emes.  With this we can 

understand why the Posuk 

says, “שלך לך” – that Moshe 

was to send, “for yourself” – 

for himself.  In what way was 

Moshe sending the Meraglim 

for himself?  We know that 

the word לך means for one’s 

own benefit, as it says by 

Avrohom Avinu, “לך לך” – that 

Avrohom was to leave his 

homeland, for his own benefit 

– as Hakodosh Boruch Hu 

would make his name great.  

What benefit did Moshe 

Rabbeinu have here? While it 

may have not been the way 

Moshe wanted it to happen, 

nonetheless, what came out of 

the story of the Meraglim was 

for Moshe’s benefit, in that it 

was clearly known to all that 

the Nevuah of Moshe 

Rabbeinu was Emes.  

אשר “ 13:2 – מדרש הגדול 

 Hakodosh – ”אני נתן לבני ישראל

Boruch Hu says, “That I gave 

to the B’nei Yisroel” – 

specifically the Land of Eretz 

Yisroel was given to B’nei 

Yisroel, and not the B’nei 

Avos – Avrohom and 

Yitzchok.  For had the Posuk 

said to the B’nei Avrohom, it 

would include the children of 

Yishmael and the children of 

Keturah.  Had it said the 

B’nei Yitzchok, it would 

include all the children of 

Eisav.  The Torah says, “B’nei 

Yisroel” for the Land of Eretz 

Yisroel is exclusive to Klal 

Yisroel.    

 – ”שלך לך“ 13:2 – רש"י 

“ לדעתך. אני איני מצוה לך, אם  –לך 

 – ”לך“ ,The term  - ”תרצה שלח

“for yourself”, means by your 

Da’as, intelligence.  I do not 

command you to do so, but if 

you wish, send forth.  

ברכה ישא  שלח לך “ 13:2 - 

 ,Rashi says – ”אנשים

 Why – ”לדעתך...אם תרצה שלח“

is there a double Loshon of 

 here?  It should רצון and דעת

just say, “אם תרצה שלח” – if 

you desire, then send the 

Meraglim.  We find that in 

order for Klal Yisroel to be 

Mekabel the Torah, they first 

needed, “ואהבת לרעך כמוך” that 

each Yid needed to love his 

fellow man like himself.  It 

says in Bereishis Rabbah 24:7 

regarding the Mitzvah of 

כלל  that it is ואהבת לרעך כמוך

 a great rule of the – גדול בתורה

Torah.  Prior to Klal Yisroel 

receiving the Torah, the 

Posuk in Shemos 19:2 says, 

 that – ”ויחן שם ישראל נגד ההר“

Klal Yisroel camped by the 

mountain – and ויחן is a 

Loshon Yachid, singular, for 

Klal Yisroel were like one 
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unit at that time – completely 

united.  In order to be 

Mekayeim the Mitzvah of 

תדע ,properly ואהבת לרעך כמוך  

and רצון are needed.  רצון is 

needed for one needs to have 

a desire to love his friend like 

himself.  However, even if one 

has a very strong רצון, desire 

to love his fellow man like 

himself, nonetheless, if he 

does not have דעת, he can 

potentially end up doing 

things which are not in the 

best interest of his fellow 

man.  Thus, in order to 

perform this Mitzvah 

properly, he must have the 

desire and use his intellect, to 

ensure that he actually does 

for his fellow man what is in 

his best interests.  A Remez to 

this is that the Gematria of 

the words, “ כמוךואהבת לרעך  ” is 

the same as the words, “ דעת

 Had Klal Yisroel had  .”רצון

both רצון and דעת at Kabolas 

Hatorah, they would not have 

come to sin with the Eigel.  

Klal Yisroel had the דעת 

however, they were lacking 

the רצון as the Gemara in 

Shabbos 87b tells us that 

Hakodosh Boruch Hu placed 

a mountain over their heads 

and they were forced to 

accept the Torah.  Hakodosh 

Boruch Hu told Moshe 

Rabbeinu, “לך רד” – “ רצון  –רד 

 Hakodosh Boruch Hu – ”דעת

was telling Moshe Rabbeinu 

to go make sure that Klal 

Yisroel had both רצון and דעת.  

Klal Yisroel needed to have 

 in order to ואהבת לרעך כמוך

receive the Land of Eretz 

Yisroel, just as they needed to 

have it at Kabolas Hatorah.  

Tehillim 105:44,45 “ ויתן להם

ור ישמרו חקיו ארצות גוים...בעב

 Klal Yisroel – ותורותיו ינצורו

were given the Land of Eretz 

Yisroel so that they could 

heed the Torah Hakdosha, 

thus, just as for Kabolas 

Hatorah, Klal Yisroel needed 

to have ואהבת לרעך כמוך, so too 

to receive the Land of Eretz 

Yisroel, they needed to have 

it.  In order to have a true 

Kiyum of ואהבת לרעך כמוך, one 

needs to have דעת and רצון.  

This is what Rashi is telling 

us here, that Hakodosh 

Boruch Hu told Moshe 

Rabbeinu.  “ לדעתך -שלח לך  ” – 

Moshe Rabbeinu should be 

Mashpia Da’as upon them. 

However, in order for them to 

be successful, they also need 

to have “אם תרצה“ – ”רצון” – if 

they will also have Rotzon, 

then they will be successful in 

their mission.  Unfortunately, 

the Meraglim did not really 

have a desire for the Land of 

Eretz Yisroel and they sinned 

gravely.  Shabbos Kodesh 

also has this same Bechina as 

Torah and Eretz Yisroel, in 

that it also really needs דעת 

and רצון.  Shemos 31:13 “ לדעת

 and as we say ”כי אני ד' מקדשכם

in the Tefilah of Shabbos 

Kodesh, “ והנחילנו ד' אלקינו

   .”באהבה וברצון שבת קדשך

 Now we can 

understand the severity of 

the sin of the Meraglim and 

why they needed to be 

punished with this strange 

death.  The Meraglim, and by 

extension, Klal Yisroel, were 

questioning the veracity of 

Moshe Rabbeinu.  They were 

potentially uprooting 

everything that they were 

taught from Moshe Rabbeinu 

– which was the entire Torah.  

This could not happen.  There 

needed to be a clear message 

to all, that not only did the 

Meraglim do something 

wrong by bringing back the 

evil report, but that Klal 

Yisroel questioning the Emes 

of Moshe Rabbeinu had no 

place in Klal Yisroel.  This 

came about through a lack of 

 Moshe was an  .רצון and דעת

Ish Emes, and the Torah that 

he brought down to Klal 

Yisroel is Emes.  No one can 

ever question that.  May we 

be Zoche to have דעת and רצון, 

and to strengthen ourselves 

in our Emunah in the Toras 

Emes from Hakodosh Boruch 

Hu, given to us through 

Moshe Emes. 
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Shabbos: Ta’am HaChaim  

Shelach 5779

Our Mission in This World 

Introduction 

In this week’s parasha the Torah records 

the incident of the Meraglim, the spies 

that Moshe sent to ascertain if the Jewish 

People would be capable of conquering 

Eretz Yisroel. The spies retuned from 

their forty-day journey with a slanderous 

report, and this report was the catalyst 

for the Jewish People to die out in the 

Wilderness. There are many aspects to 

this episode, but I wish to focus on one 

subtle point that is the underlying theme 

of this tragic incident. It is said 

(Bamidbar13:3) vayishlach osam Moshe 

al pi HaShem kulam anashim roshei 

vinei Yisroel heimah, Moshe sent them 

forth from the Wilderness of Paran at 

HaShem’s command; they were all 

distinguished men; heads of the Children 

of Israel were they. Rashi writes that 

from the fact that the Torah states that 

the spies were all distinguished men, we 

learn that at the time that they were sent 

on their mission they were righteous. 

This statement, however, is very difficult 

to understand, as we see that after a mere 

forty days they had become traitors to 

their people and they caused a tragedy 

for all future generations. This tragedy 

was manifest in the destruction of both 

the first and second Bais HaMikdash, 

which, like the return of the spies, 

occurred on Tisha Baav. One must 

wonder, then, how it is possible that the 

spies commenced their mission as 

righteous individuals and yet their 

mission culminated in such treachery. 

What is in a name? 

In order to understand this 

transformation in the character of the 

spies, we must first gain an insight into a 

number of statements that appear in the 

Gemara and Medrash. The first 

statement that requires explanation is 

that the Gemara (Sota 34b) states that 

Rabbi Yitzchak said that we have a 

tradition that the spies were called by 

their actions and we only have a 

tradition regarding one of the spies. This 

spy was Sisur ben Michael, as Sisur 

means that he demolished (so to speak) 

the actions of HaShem, and Michael 

means that he made (so to speak) 

HaShem weak. Rabbi Yochanan added 

that we also have a tradition regarding 

the name Nachbi ben Vafsi, as Nachbi 

means that he concealed, (so to speak) 

the words of HaShem, and Vafsi means 

that he skipped over, so to speak, the 

character traits of HaShem. The Medrash 

(Bamidbar Rabbah 16:10) goes even 

further and states that there are those 

whose names are nice and their actions 

are despicable. There are those whose 

names are despicable and their actions 

are nice. Then there are those whose 

names and actions are nice, and there are 

also those who both their names and 
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their actions are despicable. Regarding 

the spies, both their names and their 

actions were despicable. What is the 

meaning of this Gemara and Medrash? 

How is it that the names of the spies 

were despicable and contained negative 

connotations? 

Name and soul are synonymous 

Let us understand the significance of a 

person’s name. It would seem that the 

word sheim, meaning name, is 

associated with the word neshama, soul. 

Not only are the words closely related 

because of the word sheim that is 

contained within the word neshamah, but 

they are intrinsically associated with 

each other as it is logical that the essence 

of the person is his neshama. Thus, when 

we refer to a person’s name, we are 

referring to his neshama, which is the 

unique imprint that HaShem gave him to 

fulfill his mission in life. The Medrash 

(Bamidbar Rabbah 16:1) states that there 

is no one more beloved to HaShem than 

shluchei mitzvah, those who are sent on 

a mission regarding a mitzvah and they 

sacrifice themselves to fulfill their 

mission. The Sfas Emes writes that in 

this sense every person is a shilach 

mitzvah, a messenger with a mission in 

this world. The spies had great 

neshamos, souls, and their mission was 

to maintain that high level of spirituality. 

One must wonder, then, where they went 

wrong? It would seem from the reading 

of this episode that the spies failed to see 

themselves as messengers of HaShem 

and of the Jewish People. Rather, they 

transformed their mission to a mission of 

selfishness, where they chose to see 

what they felt would be to their benefit 

and not for the benefit of the rest of the 

people.  

Seeing the land for the good 

It is worth noting that specifically 

regarding this mission Moshe conferred 

upon Hoshea ben Nun the name 

Yehoshua. By adding the letter yud to 

his name, Moshe was demonstrating that 

Hoshea was charged with a mission of 

maintaining the purity of his neshama, 

and furthermore, that he should elevate 

the mission, as the letter yud reflects 

righteousness (Likutei Moharan I 34:6). 

It is also noteworthy that Moshe charged 

the spies with the mission of seeing the 

land. It is for this reason that when 

Moshe repeats the incident of the spies, 

he said (Devarim 1:23) vayitav bieinay 

hadavar, the idea was good in my eyes 

and Rashi (Ibid) writes that we can infer 

from this that it was good in the eyes of 

Moshe but not in the eyes of HaShem. 

How is it possible that Moshe disagreed, 

Heaven forbid, with the wishes of 

HaShem? Perhaps the answer to this 

question is that the Gemara (Nedarim 

38a) states that regarding Moshe it is 

said (Mishlei 22:9) tov ayin hu yivorach, 

one with a good eye will be blessed. 

Moshe desired that the spies should see 

the good in the land, and had they done 

so, it would have been a reflection of the 

exalted level of their souls. When they 

failed to see the good in the land, it 

became necessary for HaShem to show 

Moshe himself the land, as it is said 

(Devarim 34:1) vayareihu HaShem es 
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kol haaretz, HaShem showed him the 

entire land. The Sforno (Bamidbar 

22:41) explains that whereas Balaam had 

an evil eye, Moshe had a good eye, and 

he used his good eye to see the good that 

is contained in Eretz Yisroel. Thus, we 

see that one has to look into his name 

and his soul, i.e. his essence, and 

determine what his mission is in this 

world. One who lives up to his mission 

will certainly be deemed a shilach 

mitzvah.  

The Shabbos connection 

The Sfas Emes (Mishpatim 5631) writes 

that the six days of the week are referred 

to as sheishes yimei melacha, the six 

days of work, and the word melacha is 

similar to malach, an angel. Everything 

in this world has within it life from 

HaShem and one was sent to this world 

to perform the will of HaShem, as there 

are mitzvos contained within every 

action of man. Nonetheless, the life from 

HaShem and mitzvah are concealed and 

one must realize what is contained 

within every action that he performs. 

The Sfas Ems writes that on Shabbos 

everything is revealed, as Shabbos is a 

semblance of the World to Come. The 

Zohar states that all illnesses of the body 

and of the soul are due to excess eating 

and drinking, whereas on Shabbos one’s 

consumption is all considered to be a 

mitzvah. Hashem should allow us to 

fulfill our mission in this world and to 

merit the day that will be completely 

Shabbos and rest, for eternity.  

Shabbos in the Zemiros 

Shimru Shabsosai 

The composer of this zemer is Shlomo, a 

name formed by the acrostic of the first 

four stanzas. Nothing definite is known 

about him, although some speculate that 

he was the famous Shlomo ben Yehudah 

ibn Gabriol. The zemer concentrates on 

the requirement to honor the Shabbos 

with culinary delights and closes with 

the assurance that the observance of the 

Shabbos will herald the final 

Redemption.  

ה ִלי ִוְהִייֶתם רּוַתֲעב   ְוַאַחר ִלינּו, ְסֻגלָּ , and you 

shall be My treasured one, endure your 

exile-night, afterward you shall cross. 

Although throughout history the Jewish 

People have been singled out for 

persecution and suffering, we must know 

that we are HaShem’s treasured nation. 

When we are cognizant that HaShem 

causes us to suffer for a reason, we will 

merit the imminent Redemption. 

Shabbos Stories 

All in a day’s work 

In the city of Vienna about two-hundred 

years ago lived a wealthy and famous 

banker, R’ Shimshon Werthheimer z”l. 

In the secular world, he was known for 

his great wealth and uncanny business 

acumen. Among Jews, he was famous 

for his love and support of Torah 

foundations, yeshivos, and generosity 

towards those less fortunate than him. 

Everyone knew: Those who knocked on 
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R’ Shimshon’s door would not be turned 

away empty handed.  

A short while after he passed away, the 

holy Rabbi Chaim of Sanz zt”l gathered 

his disciples. “Let me tell you,” he 

began, “what transpired in Heaven when 

the neshama (soul) of R’ Shimshon 

arrived, and the time came for him to 

give his ultimate reckoning:  

“‘Let me tell you how I spent my day,’ 

R’ Shimshon began his testimony before 

the Heavenly Tribunal. ‘More or less, 

my days were always the same. I got up 

early, and went to shul to pray shacharis 

(morning prayers). After praying, I 

returned home for breakfast. After 

breakfast, I had a coffee and cigar as I 

read the daily newspapers. A banker, 

after all, must always be well informed. I 

recited Birkas Ha-mazon (Grace), and 

went to the bank.  

“‘In the late afternoon, I returned home 

for lunch, and after eating a healthy meal 

and bentsching, I had a small rest. When 

I arose, there was invariably a line-up of 

collectors waiting for me. I gave each 

one of them my time, and tried to always 

give as generously as I could.  

“‘At this point, it was already time to 

daven mincha. Between mincha and 

ma’ariv, I attended a shiur (Torah 

lesson). After praying ma’ariv, I had yet 

another shiur before going home to eat 

supper with my family. After supper I 

usually relaxed by playing some chess; it 

helped me overcome some of the day’s 

stresses.  

“‘Before going to bed, of course, I 

recited the bedtime k’rias Shema, and 

that, give or take, was my schedule.’  

“R’ Shimshon, as we all know, was a 

righteous man of great integrity, and 

after bearing witness, he was 

immediately ushered into Gan Eden 

among the righteous of Israel.  

“It just so happens,” continued R’ 

Chaim, “that another banker, an 

associate of R’ Shimshon, also passed 

away that very day. After escorting R’ 

Shimshon to his exalted spot in Gan 

Eden, the Heavenly Tribunal once again 

adjourned.  

“Not having been much of a shomer 

Torah u’mitzvos (Torah-observant Jew), 

he was quite terrified of having to bear 

testimony. Hearing R’ Shimshon’s 

testimony, and the Tribunal’s reaction, 

though, seems to have calmed his 

nerves.  

“‘I was also a banker,’ he began. ‘In 

fact, my schedule was in many ways 

identical to that of my contemporary, R’ 

Shimshon. I too arose early. I ate 

breakfast, and read the dailies while 

savoring a hot coffee and smoking a 

cigar. I went to the bank, where I worked 

hard all morning, and returned home in 

the afternoon for a late lunch and a rest. I 

usually spent the rest of the afternoon 

keeping fit with some sports. After 

supper, I also liked to play a round or 

two of chess, and then I went to sleep. 

So you could say that, for perhaps four-

fifths of our days, our schedules were 

identical.’  
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“Of course,” said R’ Chaim, “it takes no 

genius to realize that the Heavenly 

Tribunal did not view the second man’s 

daily schedule as being worthy of the 

reward given R’ Shimshon.  

“‘Tell me something,’ the soul of the 

poor man protested, ‘my friend, R’ 

Shimshon, is he being rewarded for a 

lifetime of good deeds, or only for the 

few hours a day he spent studying Torah, 

praying, and giving charity?’  

“‘R’ Shimshon was a righteous man,’ 

they said, ‘of course he will be rewarded 

for a lifetime full of righteousness.’  

“‘Yet is it not true,’ he persisted, ‘that 

twenty out of the twenty-four hours of 

our days were identical? We slept, we 

ate, and we worked. If he’s being 

rewarded for all twenty-four, why 

shouldn’t I get my reward for at least 

twenty?’  

“An original argument, no doubt, yet a 

foolish one all the same. The Beis- din 

shel ma’alah had no problem answering 

him.  

“‘Suppose a farmer sells raw wheat at 

the marketplace,’ they told him. ‘To 

separate the straw and stones is too 

difficult, so he sells the wheat by the 

wagonload, ‘as is.’ Of course, all of this 

is taken into account when calculating 

his price, so his buyers know what to 

expect.’  

“‘One day, he is struck by a brilliant 

idea. He goes around gathering lots and 

lots of stones and straw, and puts them 

in big sacks. He takes them to the 

marketplace, placing them alongside his 

regular wagonloads of grain. To his 

shock, no one seems the least bit 

interested in buying them.  

“‘Tell me,’ he asks one of his regular 

buyers, ‘why is nobody buying any of 

these bags of straw and stones I 

prepared—I spent lots of time gathering 

them?’  

“‘But who on earth would pay money 

for straw and stones?’ he replied. ‘And 

to boot, you’ve priced them identically 

to your grain! Who ever heard of such 

foolishness?’  

“‘Yet you do pay me for straw and 

stones all the time,’ he replied. ‘You 

know that; there’s not a single wagon 

load of grain that I sell that doesn’t 

contain tens of pounds of them. When 

you pay me by weight, don’t you realize 

you’re paying me for the straw and 

stones too?’  

“‘Of course I realize that. When I buy 

grain, I know there is invariably going to 

be some straw and stones too. I take that 

into account. I don’t need the chaff, but 

who ever heard of grain without it? 

When you buy grain, you’re always 

going to accept some straw and stones. 

But without the grain? It’s useless! 

Please don’t waste my time.’  

“’A G-d-fearing Jew,’ they told him, 

‘who lived a life of Torah and mitzvos, 

and used his business not only for his 

personal well-being, but to support 

Torah study and aid the poor, is 

rewarded for his whole day—all twenty-
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four hours! His work, his leisure time—

it’s all part-and-parcel of the life of a 

dedicated Jew and philanthropist. The 

chaff, so to speak, joins the grain on the 

scale of life.  

“‘But you lived a life void of Torah, of 

mitzvos, and of charity. Your days, so to 

speak, were all chaff and no substance. 

For what shall we reward you?’” 

[Ma’yan ha-shavua]  

The Chozeh’s clock 

as told by Rabbi Michel Twerski 

Shlita of Milwaukee 

When the holy Chozeh of Lublin passed 

away, all of his Chassidim found 

themselves in a time of extreme aveilus 

[mourning]. It seemed to them that there 

would be no one, nowhere, to whom 

they could turn, that would replace the 

giant who had served as their guide and 

inspiration for so many years. Most 

grief-stricken of all was his son, R. 

Yossele Tulchiner, who was in his own 

right a man of great righteousness, he 

was himself a tzaddik of great repute, 

and he could find no consolation. He 

remained behind in Lublin for many 

weeks, trying to find someplace where 

he might comfort himself. At long last, 

he realized that he needed to move on. 

Before he left, he went to see if he might 

collect some of his father’s belongings, 

so that when he returned home he would 

have some physical mementos with 

which to comfort himself. He threw a 

number of articles into a bag – amongst 

which was a wall clock. It was kind of a 

cumbersome thing, but it was something 

that reminded him of the room in which 

his father, the Chozeh, had learned, 

davened and received his Chassidim. 

So he set out along the way, to return 

home to Tulchin. We must remember 

that R. Yosef, not unlike other tzaddikim 

of his time, was essentially destitute and 

penniless. And so he was very much 

dependent upon the goodwill of whoever 

happened to be traveling – that they 

might give him a lift in their horse-

drawn wagon. Finally, someone pitied 

him, and as it turned out – as the Gemara 

says, “poverty follows the poor.” This 

fellow who gave him a ride, had an open 

carriage. A number of hours into the trip, 

it began to pour – it was a deluge! They 

were soon soaked to the bone, and a cool 

breeze began to chill them. 

He knew that unless he found some 

haven, that he would catch the death of a 

cold. And so, he ran for the first shelter 

that he could find. He finally found an 

inn – the innkeeper was very hospitable 

and took him in, built a warm fire, 

offered him a warm drink, and 

something with which to cover himself 

in his discomfort. He spent the night 

there. The next day, the rain continued 

and he spent another day and night there. 

Finally, the weather cleared, and he was 

able to set out again. It came time to 

negotiate with the innkeeper for his 

shelter and food. When presented with 

the bill, of course, R. Yossele had no 

money. So he turned to him and said, 

“Look, I have nothing. But I do have 

some of the mementos, the things that 
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belonged to my illustrious father. 

Perhaps there is something here that 

would be of value to you.” 

The innkeeper was no Chassid, and none 

of these things meant anything to him. 

So he searched through the bag. Finally, 

his eyes set on this clock. “This is really 

not worth it,” he said, “but it’s the only 

thing you have that even approaches in 

value, so I’ll take the clock.” Reluctantly 

but nonetheless gratefully, he 

surrendered the clock. R. Yossele left 

and continued on his way. 

Many, many years passed. One of the 

Chozeh’s esteemed Chassidim, who was 

now a leader of a Chassidic community 

in his own right, [known as] the Saba 

Kadisha of Radoshitz, Rebbe Yissachar 

Ber, was traveling with his Chassidim. 

As they were traveling, they sought a 

place to spend the night, and they found 

this particular inn. The innkeeper was 

again very hospitable and gave the 

Rebbe his finest room. 

The Chassidim did the best they could 

with the little bit of room that was left. 

Night fell, and everyone went to sleep. 

The proprietor of the inn went to bed. He 

heard sounds coming from the Rebbe’s 

room. At first he ignored them, but they 

became increasingly disturbing. The 

Rebbe was clearly marching around his 

room. Soon the marching turned into a 

dance. He could hear the Rebbe singing 

to himself and dancing. 

At first, he thought it would soon end. 

Ten minutes. Half an hour. An hour. 

Throughout the night, the Rebbe danced. 

Finally, early in the morning, the 

innkeeper knocked on the door and said, 

“Rebbe, all night you’ve been awake 

dancing – I heard you! What’s 

happening?” 

The Rebbe said, “I, too, would like to 

know what’s happening. Please tell me – 

where did you get this clock – the one in 

my room?” 

The innkeeper replied, “There was once 

a traveler who couldn’t pay his bill. And 

he said that his father was a great Rabbi; 

I don’t remember the name. But some 

objects belong to him, and I claimed the 

clock in payment.” 

The Radoshitzer said, “What did this 

traveler look like?” 

The innkeeper described him. The 

Radoshitzer called his Chassidim. “It’s 

clear to me that R. Yossele must have 

traveled this way after his father’s 

petirah [passing]. And when he couldn’t 

pay his bill, he gave up the clock. I 

remember the clock well. When I used to 

go in to the Rebbe, the Chozeh, I would 

see that clock on the wall. I knew that 

this clock had to be the Rebbe’s!” 

“What gave it away?” asked the 

Chassidim. 

The Rebbe replied, “Every clock in the 

world, when it ticks, it’s depressing. 

Every tick signifies another second of 

life gone, spent, never again to be 

claimed. That’s how most of us deal 

with time. 
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“But the Rebbe had a command and 

appreciation for time; that every moment 

to him was a moment closer to the 

Geulah Shileima, to bias Moshiach 

Tzidkienu [the complete Redemption 

and coming of the righteous Messiah]. 

His clock did not tick with sadness or 

sorrow; it was not a mournful tick. It 

was positive – full of hope, not a tick of 

despair. The tick-tock of the Rebbe’s 

clock was one that marched towards the 

Geulah Shileima. 

“When I came, I wanted to sleep – I was 

tired! But that clock – it kept me 

constantly moving towards the Geulah. 

How can you sleep when you have a 

clock that reminds you every moment 

that we are a moment closer to the 

Geulah Shileima? So I danced all night!” 

Rav Michel Twerski adds: This clock of 

the Holy Chozeh represents something 

that we learned about, something which 

has the capacity to do two opposite 

things: the Parah Adumah [the red 

heifer], which defiles the pure, and 

purifies the defiled. For all of us, life 

presents many opportunities. For some 

of us, they turn into problems. We look 

at them – another problem, another nail 

into our hide, another difficulty, barrier, 

obstacle; another cause for sorrow, 

sadness; another area to drain us of our 

energy. And because we take that 

attitude, it cripples us; it turns into a 

shackle which won’t release us. 

On the other hand, there are people who 

have very much the same kinds of 

challenges and tests. To them, they are 

opportunities, doors, gates – into bigger 

and better things – developing new 

strengths, insights; commanding new 

perspectives, and ways for us to be able 

to rise above the things that challenge 

our way in life. The same test – trial – 

tribulation; but attitude makes all the 

difference. 

For some of us, those tests are the “tick 

in the clock,” which is a tick of despair, 

a sound of life wasted. For others, it 

brings us closer to our own Geulah, to 

redeeming all of the potential and all of 

the resources in ourselves. Something 

else to bring out the kochos hanefesh 

[soul powers] that we have. It is one 

move closer to our own personal Geulah, 

and ultimately, through us, a 

contribution to the Geulah Shileima. 

I’ll Keep the Mitzvah 

Rabbi Paysach Krohn in his wonderful 

work Around the Magid’s Table tells a 

beautiful story. 

One Shabbos afternoon when young 

Yitzchak Eisenbach was in Jerusalem, he 

spotted a very valuable gold coin shining 

in the distance. The value of the coin 

was enough to support his entire family 

for 2 weeks! But it was Shabbos and 

young Yitzele knew that the coin was 

muktzeh, prohibited to be picked up and 

taken on the Shabbos. 

He decided to put his foot on top of the 

coin and guard the coin until sunset — a 

good number of hours — but worth 

every moment of the the wait. 

An Arab boy saw Yitzchak with his foot 

strangely and obviously strategically 
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placed, and decided to investigate 

further. 

“What’s that you’re hiding?” the Arab 

asked. 

“Nothing,” replied Yitzchak as he 

shifted his body to hide the fact that he 

was guarding a golden treasure. 

It was too late. The Arab boy pushed 

him, saw the prize, quickly grabbed it 

and ran away. All Yitzchak could do was 

watch in horror as his attacker melted 

into the Arab market place. 

Dejected, Yitzchak sulked to the nearby 

Tzcernobel Bais Medrash (synagogue) 

where he sat in a corner. Normally, 

Yitzchak would help prepare the final 

Shabbos meal, but today he sat — 

dejected and depressed — until the 

Sabbath was over. The Rebbe inquired 

about young Yitzchok’s sullen mood and 

was told the story. 

Immediately after Shabbos the 

Tzcernobel Rebbe (1840-1936) 

summoned Yitzchak into his private 

study. In his hand he held a gold coin, 

exactly the same size as the one 

Yitzchak had almost secured earlier that 

day. 

“I am very proud of you,” said the 

Rebbe. You did not desecrate the 

Shabbos even for a tremendous 

monetary gain. In fact,” he continued, “I 

am so proud of you that I am willing to 

give you this same coin.” The Rebbe 

halted. “On one condition. I want you to 

give me the reward for the mitzvah you 

did.” 

The boy looked at the Rebbe in utter 

disbelief. “You want to trade the coin for 

the Mitzvah?” 

The Rebbe nodded, slowly. 

“If that’s the case, keep the coin. I’ll 

keep the mitzvah.” 

The Rebbe leaned over and kissed the 

child. (www.Torah.org) 

Shabbos in Halacha  

Opening Food Packages 

 

D. מוחק - Erasing 

 

When opening any wrapper that has 

printed words or pictures, it is forbidden 

to tear through the words or pictures, as 

this violates the prohibition of מוחק, 

erasing.  
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)13:2שלח לך אנשים ויתרו את ארץ כנען (  
Parshas Shelach revolves around the sin of the spies who were sent by Moshe to scout the land of 

Israel. They returned with a discouraging and pessimistic report about their findings which discouraged 
the rest of the Jewish people from wanting to enter the land. Rashi writes that Parshas Shelach is 
juxtaposed to Parshas Beha’aloscha to hint that the spies should have learned a lesson about the ill effects 
of negative speech from seeing what happened to Miriam, who was punished at the end of last week’s 
parsha for speaking critically about her brother Moshe.  

This comparison is difficult to understand. There are two entire portions in the Torah – Tazria and 
Metzora – which discuss at length the evils of speaking disparagingly about others and the punishments 
for doing so. If the spies are to be criticized for not properly learning about the negative effects of gossip 
and slander, they should be censured for their failure to study Parshas Tazria and Metzora. Since the 
episode involving Miriam and Moshe is not the primary source in the Torah for the prohibition against 
speaking lashon hara, why does Rashi specifically invoke it in his criticism of the spies? 
 Rav Dov Weinberger explains that Miriam made two mistakes. Her first error was to speak 
negatively about her brother Moshe, but the Rambam writes (Hilchos Tumas Tzara’as 16:10) that she 
additionally erred in equating the level of Moshe’s prophecy to that of other prophets such as herself and 
Aharon.  

In other words, even though Miriam did not intend to disparage Moshe, she still made the mistake 
of not understanding his greatness relative even to her and Aharon and failed to understand that Moshe 
was not just another ordinary prophet, as Hashem explained in response to her (12:6-8), “If there shall be 
prophets among you, in a vision shall I Hashem make Myself known to him; in a dream shall I speak with 
him. Not so is my servant Moshe; in My entire house he is the trusted one. Mouth to mouth do I speak to 
him, in a clear vision and not in riddles. At the image of Hashem does he gaze; why did you not fear to 
speak against My servant Moshe?”  
 In this light, Rav Weinberger suggests that we can appreciate that this was the same complaint 
that Hashem had against the spies. Just as Miriam erred in not appreciating that Moshe was different and 
mentally equating him to others, so too did the spies make the mistake of viewing the land of Israel as 
essentially comparable to other lands, when in reality it is unique and in a league of its own. The spies 
judged and evaluated Eretz Yisroel using traditional measures and assessments instead of appreciating 
that, just like Moshe, it is extraordinary and incomparable, and this is what Rashi was referring to when 
he criticized the spies for not learning the lesson of Miriam. 
 Along these lines, Rav Weinberger adds that he is appalled by the contemporary use of the word 
Holocaust in reference to anything other than the unprecedented and unparalleled systematic 
extermination of six million people in an attempt to annihilate an entire nation. The increasingly common 
use of this term to describe other perceived injustices degrades and insults those who endured the true 
Holocaust by attempting to equate that which cannot be equated. 
 Rav Yissocher Frand adds that Rav Meir Shapiro once commented that the different between the 
Jews in America and the Jews in Europe is that those in America know how to make Kiddush (sanctify), 
but only those in Europe also know how to make Havdalah (distinctions). American society and media 
constantly bombard us with moral equivalencies that are completely absurd, failing to recognize that not 
everything is equal and able to be compared. Just as Moshe cannot be mentioned in the same breath as 
other prophets, and just as Eretz Yisroel is completely separate from all other lands, so too do we need to 
understand when concepts and items can be compared, and when they are fundamentally different. 
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ל בני ישראל ואמרת אלהם כי תבאו אל ארץ מושבתיכם אשר אני נתן לכם ... ועשיתם אשה לד' ... ויין דבר א
)5-15:2לנסך רביעית ההין  תעשה על העלה או לזבח לכבש האחד (  

The tragic episode of the spies is immediately followed by a section detailing the laws of the 
meal-offerings and wine libations which accompany certain offerings. The portion begins by stating 
clearly that it is only applicable after the Jews enter the land of Israel. Immediately after decreeing that 
the Jewish people would die in the wilderness and never merit entering Israel, wasn’t it tantamount to 
rubbing salt in their wounds to give them a mitzvah which may only be performed there?  

Further, the Midrash (Tanna D’Bei Eliyahu 29) explains that Hashem specifically instructed 
Moshe to teach them this section in order to comfort them with words of Torah. This is even more 
difficult to understand. In what way were they able to find comfort in a mitzvah that reminded them of 
their unfortunate fate? Moreover, the Midrash continues and relates that a dispute immediately erupted 
among the Jews regarding whether converts are required to bring wine-libations with their offerings. Of 
what relevance was this to them after they realized that they would all die in the wilderness? 

Rav Moshe Shmuel Shapiro derives from here an inspiring lesson. The Jews of that generation 
were so intense in their love for Torah that any new sugya (topic) which was presented for them to study 
was so valuable that they were able to “lose themselves” in plumbing the depths of its understanding to 
the point that they were able to completely forget their own personal suffering. They became so involved 
in their attempts to fully comprehend this new mitzvah that it didn’t even occur to them that it would 
never be applicable in their lifetimes. It mattered not what the content of the subject at hand was, but the 
mere fact that they were now able to engage themselves in studying a new Torah topic was the greatest 
comfort that Hashem could give them. 

Along these lines, the Gemora in Sanhedrin (99a) derives from a verse in Parshas Shelach (15:31) 
that a person who studies Torah but neglects to teach it to others has disgraced Hashem’s words and 
rejected His commandments, and he will be punished by being completely cut off from the Jewish nation. 
Although there is a mitzvah to teach Torah to others, why is the failure to do so judged so strictly? 
 Rav Avrohom Yaakov Pam explains that the very fact that a person is able to keep his learning to 
himself reveals that he doesn’t grasp the sweetness of the Torah that he studies. If he appreciated and 
personally experienced its beauty and depth, he would literally be unable to contain it within himself. As 
proof for his claim, Rav Pam quotes the Chasam Sofer, who writes that Moshe was the only human who 
understood the mysteries of the purification of the red heifer. Nevertheless, the fact that he wasn’t 
permitted to share it with a single person caused him so much agony that he would have actually preferred 
not be privy to the secret. Similarly, the Kuntres HaSfeikos writes in his introduction in the name of the 
Mahar”i Muskato that if angels reveal the most lofty Divine secrets to a person, he will have no pleasure 
from the knowledge until he is able to share it with others.  

In light of the above, we now understand that if a person studies Torah and feels no burning need 
to teach it to others, he doesn’t appreciate the value of the Torah that he studied. This is indeed the 
ultimate fulfillment of “scorning the word of Hashem,” and is deserving of the most severe of 
punishments.  
 
 

Parsha Points to Ponder (and sources that discuss them): 
 

1) Prior to sending the spies, Moshe changed Hoshea’s name to Yehoshua (13:16). The Gemora in 
Sotah (34b) interprets this as a blessing and prayer that Hashem should save him from the evil 
plan of the other spies. Why did he specifically bless Yehoshua more than Calev or any of the 
other spies? (Gur Aryeh, Kehillas Yitzchok, Chofetz Chaim) 

2) Moshe instructed the spies (13:20) to bring back fruits from the land of Israel. As the fruits didn’t 
belong to them, why wasn’t it considered stealing from the non-Jewish inhabitants and forbidden 
to do so? (Ayeles HaShachar, K’Motzei Shalal Rav, M’rafsin Igri) 

3) Did the spies repent their actions before they died? (Beis Yosef Orach Chaim 580) 
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4) Is the separation of challah a mitzvah (15:19) if the bread isn’t going to be eaten? (Magen 
Avrohom 8:2 with Biur HaGra, Taz Yoreh Deah 1:17 with Hagahos Rav Akiva Eiger, Mishnah 
Rav Aharon Zeraim 13:2 and 18:4, Ayeles HaShachar, Chavatzeles HaSharon) 

 
 

Answers to Points to Ponder: 
 
1) The Maharal explains that Moshe was specifically concerned about the behavior of his close student 
Yehoshua, as if he sinned, people would associate it with Moshe and it would reflect badly on him. The 
Kehillas Yitzchok questions this explanation, as Moshe cared equally for every Jew and if he had the 
slightest concern that any of them might sin, he wouldn’t hesitate to bless all of them. Instead, he suggests 
that Moshe consulted with Hashem about the appointment of each of the spies and knew each of them to 
be great men, and he trusted that even if they were tempted to slander the land of Israel, they would 
overcome the temptation even without his blessing. However, Moshe was specifically concerned that 
Yehoshua may not pass the test because when Eldad and Meidad prophesied that Moshe would die and 
Yehoshua would lead the people into the land of Israel, Yehoshua became upset by this prospect and 
urged Moshe to destroy them (11:28). Moshe was therefore concerned that Yehoshua may be willing to 
slander the land of Israel in order to delay their entrance into it in an attempt to prevent Moshe from 
dying, so Moshe specifically blessed him that he should stay strong and be saved from doing so. 
 
2) Rav Aharon Leib Shteinman suggests that Hashem gave them permission to take the fruits on a one-
time basis. However, he notes that the Midrash teaches that the wine-libations brought in the wilderness 
came from the grapes brought back by the spies, and he notes that even if they were given permission to 
bring back the fruits, it is unclear whether the fruits legally belonged to them so that they could be used as 
offerings in the Mishkan. The M’rafsin Igri quotes the Gemora (Avodah Zara 53b) which teaches that 
the land of Israel is legally considered an inheritance to us from the Avos, in which case the spies were 
entitled to take its fruits even before the Jews had entered and conquered the land. Alternatively, Rav 
Yehuda Assad suggests that when Moshe told the spies ולקחתם מפרי הארץ, he wasn’t telling them to 
take the fruits, but to purchase them from their rightful owners. 
 
3) The Tur writes that some people have the custom to fast on 17 Elul to commemorate the deaths of the 
spies on that day. The Beis Yosef questions why it would be appropriate to fast on the day of their deaths 
as a way of mourning when Shlomo HaMelech writes (Mishlei 11:10) that the punishment and 
destruction of the wicked is a cause for joy. He answers that the spies presumably repented their sins prior 
to their deaths, but their שובהת  was not accepted and they were still punished, and the fact that their 
repentance wasn’t accepted is indeed a legitimate reason to fast and mourn. 
 
4) The Magen Avrohom quotes the Mishnah in Challah (2:3) which rules that the blessing over the 
mitzvah of separating challah may be recited when sitting down. He questions this in light of the general 
principle that all blessings said when performing mitzvos must be said when standing, and he answers 
that the separation of challah is not a complete and intrinsic mitzvah, as it is only performed in order to 
render food permissible if one wants to eat, similar to the mitzvah of shechitah (ritual slaughter). 
However, in his commentary there, the Vilna Gaon disagrees. Similarly, the Taz writes that there is a 
mitzvah to separate terumah and maaser (tithes) even if one has no intention of eating the food. Rav 
Akiva Eiger cites the Magen Avrohom and disagrees. Rav Aharon Kotler and the Chavatzeles 
HaSharon note that the wording of this verse – and when you eat from the bread of the land, you shall set 
aside a portion (challah) for Hashem – and a similar verse regarding the separation of terumah and maaser 
(Devorim 14:22) seems to support the position of the Magen Avrohom and Rav Akiva Eiger. 
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Pirchei Agudas Yisroel of America 

 לרפו״ש ר׳ יוסף בן איטא חיה, ור׳ אלטר חיים בן יהודית, ור׳ ברוך מרדכי בן טעסיל, ור׳ אברהם בן רחל, ור׳ מתתיהו חיים בן עטיל  
 ולרפו״ש לאה בת שרה ריבא, ורחל בת חיה ביילא בתוך שאר חולי ישראל

 
Yahrtzeits of our 

 ְגדֹוֵלי ִיְשָרֵאל
 כ״ז סיון

5672 – 5771 

1912 – 2011 

ים ַיֲעֹקב  ,was born in Skudvill ,ַזַצ״ל Stein ר׳ ַחיִּ
Lithuania, to ה ין ֹמשֶׁ ְנָימִּ ְרָים and ר׳ בִּ  His .ַחְסָיה מִּ
father sent him to learn under R' Elya Lopian 
 ָבחּור in nearby Kelm at the age of 9. As a ַזַצ״ל

of 15, he went to לז יַבת טעֶׁ  where he became close to ,ְישִּ
לזר ָרב) ַזַצ״ל Bloch ר׳ יֹוֵסף לֵײב ר טעֶׁ לטעֶׁ י ֻמְבָהק and his (עֶׁ בִּ ר׳  ,רֶׁ
לזר ים טעֶׁ  During WWII, he was exiled .ַזַצ״ל [Rabinovitz] ַחיִּ
to Siberia. In 1946, he married ְמָחה פרֵײדל  daughter of ,שִּ
ים ַאְרֵיה לֵײב  They immigrated .(of Uzda ָרב) ַזַצ״ל Zaks ר׳ ַחיִּ
to the USA in 1947, where he immediately joined the 
לז in ַהְנָהָלה יַבת טעֶׁ יד ָעצּום of Cleveland. A ְישִּ י  and a ,ַמְתמִּ ָבקִּ

ְך he was ,ְבָכל ַהּתֹוָרה ֻכָלה רֶׁ ה דֶׁ ים for thousands of מֹורֶׁ ידִּ  ַּתְלמִּ
for over 60 years. He published ים דּוֵשי ר׳ ַחיִּ ים) חִּ דּושִּ  of חִּ

לזר ים טעֶׁ  .among others שירתא דפסחא and (ר׳ ַחיִּ
  

 
 

 

Special Summer Notice 
 לע״נ ר׳ משה צבי בן הר׳ טוביה הלוי זצ״ל 

Anyone who would like to have a PDF 
copy of the 2-page version of this 
newsletter emailed to them weekly 
during the summer months should 
please email their request to: 
thepircheinewsletter@gmail.com. 
Please indicate in the body of the 
email whether this is only for the 
summer or if this is for all year. 

Have a safe, relaxing summer! 
The editors   

  

 
 

 
  

Torah Thoughts Adapted from: Living the Parashah  
(with kind permission from ArtScroll) 

ּמֹו ַוְיַמֵלא ַאֲחָרי    ת עִּ רֶׁ ב ָהְיָתה רּוַח ַאחֶׁ י ָכֵלב ֵעקֶׁ ְדָבר יד:כד( … ְוַעְבדִּ )ַבמִּ  

 But my servant ֵלב  …because a different spirit was with him and he followed after Me wholeheartedly ,כָּ

ן נּון  ן ְיֻפנֶׁה and ְיהֹוֻשַע בִּ ים rejected the evil report of the other ָכֵלב בֶׁ  and were therefore permitted to ,ְמַרְגלִּ

enter ְשָרֵאל ץ יִּ רֶׁ ּמֹו … “ ,states ָפסּוק As our .אֶׁ ת עִּ רֶׁ ב ָהְיָתה רּוַח ַאחֶׁ  because a different spirit was with him …” What was — ֵעקֶׁ

the nature of ָכֵלב’s “different spirit”? 

״י  ים explains that he had two spirits, one in his mouth and one in his heart. To the other ַרשִּ  and the ְמַרְגלִּ

rest of the people, it sounded like he said, “I am with you in your scheme,” but in his heart he intended to tell the 

truth and thereby silence the people as the earlier ָפסּוק relates,  ת ָהָעם ה ְוָיַרְשנּו ֹאָתה … ַוַיַהס ָכֵלב אֶׁ ר ָעֹלה ַנֲעלֶׁ …ַויֹאמֶׁ ֵלב ,  כָּ

hushed the people … and said, “We shall surely ascend and conquer it …” (ְדָבר יג:ל   (ַבמִּ

 It is interesting to note that ָכֵלב performed an action whereas  ְַיהֹוֻשע adopted a more passive role and stood 

silent. What would have happened if ָכֵלב had not attempted to silence the people? The implication is that he might 

not have merited to enter ְשָרֵאל ץ יִּ רֶׁ  who made no such attempt, yet merited to ,ְיהֹוֻשעַ  Why was he different from .אֶׁ

enter ְשָרֵאל ץ יִּ רֶׁ  would not suffer the fate of ָכֵלב find it necessary to explain why ּתֹוָרה Furthermore, why does the ?אֶׁ

the others, yet there is no explanation regarding  ְַיהֹוֻשע? 

 R' Shmuel Berenbaum ַזַצ״ל offers an interesting insight. He explains that each and every ְנָשָמה is endowed 

with its own unique ש  ,innate natural potential, with which it can fulfill its mission on earth. No two people ,כֹוחֹות ַהנֶׁפֶׁ

even if they go through the same situation, will be rewarded or punished in the same way. 

 There was a very noticeable difference between the innate ש  After 40 years in .ָכֵלב and ְיהֹוֻשעַ  of כֹוחֹות ַהנֶׁפֶׁ

the ְדָבר ְשָרֵאל would emerge as the next leader of ְיהֹוֻשעַ  ,מִּ ְשָרֵאל who would lead them into ְכַלל יִּ ץ יִּ רֶׁ  guide them in ,אֶׁ

battle to conquer the Land and help settle them in. However, when the ים  ,returned from their [ill-fated] mission ְמַרְגלִּ

he was still considered a young lad, “… ל ּתֹוְך ָהֹאהֶׁ יש מִּ  the youth [who] did not depart from within the tent — ַנַער לֹא ָימִּ

[of ה  was not expected to be the one to take the initiative and attempt to silence the ְיהֹוֻשעַ  ,As such .(ְשמֹות לג:יא) ”[ֹמשֶׁ

people; it was sufficient that he joined ָכֵלב in saying, “… ץ ְמֹאד ְמֹאד ַבה׳ ַאל  … the land is very, very good — טֹוָבה ָהָארֶׁ

ְמֹרדּו )”!do not rebel against Hashem — ּתִּ ְדָבר יד:ז ט-ַבמִּ ) 

ים however, was different. When the ,ָכֵלב  ְשָרֵאל returned from ְמַרְגלִּ ץ יִּ רֶׁ  he already had it within himself ,אֶׁ

to cleverly make it appear as if he were siding with the ים  and then, when he had silenced the masses and ,ְמַרְגלִּ

had the people’s attention, to openly contradict the ים  s evil report. Had he remained silent, he would’ְמַרְגלִּ

have been held accountable for this would have indicated his agreement to the ים  .s opinion’ְמַרְגלִּ

 

 

A Jew from Cleveland 
was once dealing with an 
extremely difficult situation. He 
decided to travel to New York 
and go to Williamsburg just to 
be able to get a ְבָרָכה from the 
Satmar Rebbe, ר׳ יֹוֵאל 

Teitelbaum ַזַצ״ל. The Rebbe 
asked the stranger where he 
was from? The man replied, 
“Cleveland”. The Rebbe looked 
at him incredulously, “You 
came all the way from 
Cleveland. The יק  R' Chaim ַצדִּ
Stein lives in your hometown! 
You are coming to me for a 
 Go to R' Chaim for a ?ְבָרָכה

 ”!ְבָרָכה
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ים ׁשטַײן ַזַצ״ל  ר׳ ַחיִּ

 

 

 
 This week’s issue and learning program are dedicated: 

)נפטר ב׳ תמוז ה׳ תשע״א( לע״נ ר׳ יעקב בן ר׳ אלעזר ז״ל  

 ולע״נ מרת פראדיל חיילא בת שמואל ז״ל
 )נפטרה ב׳ תמוז ה׳ תשנ״א(

 This week’s issue and learning program are dedicated: 

 לרפואה שלמה לר׳ יוסף בן איטא חיה שליט״א
 ולע״נ הבחור הנחמד ישעיהו דוב ע״ה בן יבלחט״א

נפטר כ״ז תמוז ה׳ תשס״ט() ר׳ יצחק צבי שליט״א  

  

 

 לע״נ הב׳ ישעיהו דוב ע״ה בן יבלחט״א יצחק צבי נ״י,  לע״נ הב׳ מתתי׳ ע״ה בן יבלחט״א משולם זישא הלוי נ״י
 לע״נ לאה בילא בת אלכסנדר משה ז״ל, לע״נ אסתר בת יהושע ע״ה,  לע״נ ר׳ דוד שמעלקא בן אברהם אביגדור ז״ל, לע״נ שפרה בת ר׳ מרדכי ז״ל

טשרנה בת ר׳ מאיר ליבער ז״ל״נ לע״נ ר׳ אברהם אליעזר בן ר׳ נתן בנימין ז״ל,  לע״נ ליבא ע״ה בת ר׳ דוד זאב הי״ד,  לע״נ ר׳ שמואל מנחם משה בן ר׳ יצחק הכהן ז״ל, לע  
 לזכות לשידוך בקרוב לר׳ מנחם צבי בן איטקה שליט״א  ור׳ אברהם בן זיסל בתי׳ שליט״א

 
 
 
 

      

כד(-)יהושע ב:א… מרגלים … וישלח יהושעהפטרה: פרשה: שלח           

אבות פרק ג'     דף יומי: ערכין י״ג    1מצות לא תעשה:      2מצות עשה:             
מברכים ראש חודש תמוז  )שיהיה ביום רביעי ומחרתו ביום חמישי((                 15:38+  2)מולד יום שלישי בשעה:  חלקים      
Please do not read this publication during קריאת התורה ,קדיש or 26  .חזרת הש״ץ Sivan, 5779 — June 29, 2019    Vol: 20  Issue: 39  

 

 

PAI NEWS 
 
Due to tragic events taking 
place in ְשָרֵאל ץ יִּ רֶׁ  and around אֶׁ
the world, please try to say 
extra ים לִּ ְשָרֵאל for ְּתהִּ  in ַאֵחינּו ְבֵני יִּ
all of our לֹות /and before ְּתפִּ
after all of our learning and 
doing ְצֹות ָלה Every .מִּ  !counts ְּתפִּ
In the ְזכּות of the collective 
לֹות ְצֹות and ְּתפִּ ל ֵבית  of מִּ ינֹוקֹות שֶׁ ּתִּ

ְשָרֵאל and ַרָבן  may we גַאנץ ְכַלל יִּ
be ה  !ְגֻאָלה ְשֵלָמה ְבָקרֹוב to the זֹוכֶׁ

For Locality Only 

  
 הדלקת נרות עש״ק

 
סוף זמן 

 קריאת שמע 

 סוף זמן תפלה 

 שקיעה 

  מוצש״ק 



 

 :Questions of the week ַרִש״י 
1. How do ית יצִּ ם remind us of the journey from צִּ ְצַריִּ  to the מִּ

splitting of the ַים סּוף? 
2. Can you name three ְצֹות  ,which, if transgressed/performed מִּ

are considered as important as all the other ְצֹות  ?combined מִּ

Answers 

1. The eight strings of the ִּית ִּיצ ְִּשָרֵאל correspond to the eight days that צ  waited ְכַלל י
from when they were given permission to leave ִּם ְִּצַרי ִּיָסן on מ  until they sang י״ד נ
the ִּיָרה ִּיָסן on ַים סּוף at the ש ְֵּכֶלת) כ״א נ ִּיל ת ְּת  .(15:38 — ד״ה פ

2. Three examples are: serving ֲעבֹוָדה ָזָרה, being ְמַחֵלל ַשָבת and fulfilling the ְִּצָוה  of מ
ִּית ִּיצ ִּי ה׳) צ  .(15:41 — ד״ה ֲאנ

For sponsorship or comments, please call: 718 972 2188 or Fax: 718 506 9633. 

 

ם  ץ מֹוְשֹבֵתיכֶׁ רֶׁ ל אֶׁ י ָתֹבאּו אֶׁ ם כִּ ְשָרֵאל ְוָאַמְרָּת ֲאֵלהֶׁ ל ְבֵני יִּ ְדָבר טו:ב(… ַדֵבר אֶׁ )ַבמִּ  
 Speak to ֵאל רָּ ֵני ִישְּ  and say to them: When you will come to the Land of בְּ
your dwelling place … 
 After the ים  and a failed, defiant attempt ,(the sin of the spies) ֵחְטא ַהְמַרְגלִּ
to ascend to the Land, the nation was dispirited and sat as if in mourning. ד׳ told 
ה ם :ֹמשֶׁ ם ֵמַעֵליהֶׁ א ִלבָּ ַבר יָּצָּ כְּ ֲעִנִיים שֶׁ ן הָּ ת אֹותָּ ה אֶׁ ַרצֶׁ  Come and console these poor“ — ֵלְך ּומְּ
people, for they have already lost heart.” — ם ה אֹותָּ ה ַאַרצֶׁ יו רבש״ע ַבמֶׁ נָּ פָּ ה לְּ  — ָאַמר ֹמשֶׁ
ה ָאַמר ֵליה הקב״ה ”?said: “Master of the Universe, with what can I console them ֹמשֶׁ

ם וגו׳ ַוֲעִש  ֹבֵתיכֶׁ ץ מֹושְּ רֶׁ ל אֶׁ ֹבאּו אֶׁ ם ִכי תָּ תָּ ֲאֵלהֶׁ ָאַמרְּ ֱאַמר וְּ נֶׁ ה שֶׁ ֵרי תֹורָּ ִדבְּ ם בְּ ה אֹותָּ ַרצֶׁ ה ֵלְך ּומְּ ֹמשֶׁ ם יתֶׁ לְּ

ה ַלה׳  …ִאשֶׁ ה replied, “Go and console them with words of the ד׳  —   as it is ”,תֹורָּ
written, “Speak to ֵאל רָּ ֵני ִישְּ  and say to them: When you will come … and perform a בְּ
fire-offering to ד׳ … ( ֵבי ֵאִליָּהּו  א, פרק כט -ַתנָּא דְּ ר ֵאִליָּהּו ַרבָּ ֵסדֶׁ ) 
ְשָרֵאל   were consoled not only because their hearts were being ְבֵני יִּ
warmed by words of ּתֹוָרה, but also because these ְצֹות  concerned the time when מִּ
they would enter ְשָרֵאל ץ יִּ רֶׁ  was reassuring them lest they fear that future ד׳ .אֶׁ
lapses would prevent them form ever entering the Land. 
 A Jew should follow in ד׳’s ways and to encourage others when their 
spirits are down. One never knows the far-reaching effects of showing someone 
that he cares. 

∞ ∞ ∞ ∞ ∞ 
 Many considered Yaakov to be the best יד  in Ponovezh Yeshiva. He ַּתְלמִּ
combined natural abilities with relentless effort, and his soft-spoken nature 
seemed to have earned him a special ְשַמָיא ַיְעָּתא דִּ   .סִּ
 One day, a stranger approached Yaakov as he was leaving the יָבה  .ְישִּ
ם“  Yaakov. I came here just to say, ‘Thank you.’ You saved not only my ,ָשלֹום ַעֵליכֶׁ
son, but also my ת  ”.peace and harmony in the home ,ָשלֹום ַביִּ
 At first, Yaakov did not understand, but when the man identified himself, 
it made sense. It had all begun some three months earlier. Baruch, a יד  in ַּתְלמִּ
Ponovezh, was not doing well at all. He was sleeping through ית  absent from ,ַשֲחרִּ
many learning sessions, and worst of all, his attitude was having a negative 
influence on others. His parents had been contacted by the yeshiva administration 
and were informed of Baruch’s under-performance. Financial difficulties had 
already created friction in the home, and this new report added to it as each 
parent blamed the other for Baruch’s problem. 
 Yaakov had no idea was unaware of the issue’s in Baruch’s home, but he 
did notice that Baruch’s seat in the ְדָרש  was often empty, and just from ֵבית מִּ
looking at him, he knew that something was very wrong.  
 One day, Yaakov noticed Baruch sitting by himself in the ְדָרש  This .ֵבית מִּ
was his chance. He asked his own ַחְברּוָתא to learn alone for that afternoon. Then he 
approached Baruch and, smiling broadly, said, “Baruch, maybe you can do me a 
favor. Right now, I don’t have a ַחְברּוָתא for this afternoon. I really don’t like learning 
alone. Perhaps we can learn together?” 
 Baruch could not think of a good excuse for refusing the offer. Besides, 
he was flattered that one of the best ים ידִּ יָבה in the ַּתְלמִּ  had asked if he would ְישִּ
learn with him. The two spent the next four hours studying ְגָמָרא in depth. Yaakov 
discovered that Baruch possessed a quick analytical mind — and Baruch discovered 
a pleasure in learning ּתֹוָרה that he had never before experienced.  
 For the next two months, Yaakov and Baruch learned together a few 
times a week. As Baruch became more immersed in ּתֹוָרה, his entire personality 
changed. He began attending ְנָין  became increasingly more careful in performing ,מִּ
ְצֹות  .and for the first time in a long while, he felt good about himself ,מִּ
 One day, Yaakov decided to visit Baruch’s parents. He told them, “I just 
want you to know that your son is quickly establishing himself as one of the best 

ים  ”.in Ponovezh ָבחּורִּ
 It was this wonderful report that had restored peace and harmony in 

his parents home. 

 *The ים ים מ.) ְגָמָרא quotes the ָחֵפץ ַחיִּ ה  ,that promises (ְנָדרִּ ת ַהחֹולֶׁ ָכל ַהְמַבֵקר אֶׁ

ֹנם  ל ֵגיהִּ יָנּה שֶׁ דִּ ּצֹול מִּ ה anyone who visits a , נִּ  is protected from the harsh חֹולֶׁ
punishment of ֵגיִהֹנם. The ְגָמָרא elaborates that the ְשַכר is not limited to עֹוָלם

 in 3 major ways [see below for an explanation of עֹוָלם ַהזֶׁה A person is rewarded in .ַהָבא
how these rewards are ָדה ד מִּ גֶׁ ָדה ְכנֶׁ  he is protected from the negative urges of his (1 :[מִּ
ר ָהָרע ים he is also saved from (2 ,ֵיצֶׁ ּסּורִּ  Ed. Note: usually physical pain, but can also be] יִּ
mental anguish], and 3) he is blessed with wealth and will be honored by all.      

*This is intended only as a brief synopsis. Review of the ד סֶׁ ר ַאֲהַבת חֶׁ   .is far more extensive and appropriate ֵספֶׁ

A Loving Kindness Moment:  חלק ג׳ פרק ג  —ֵסֶפר ַאֲהַבת ֶחֶסד  

The ן אֹוָרה רֶׁ ה explains that a קֶׁ  He is inspired to  .(ְבגּופֹו) and physically (ְבַנְפשֹו) is usually affected spiritually חֹולֶׁ
do ְּתשּוָבה and therefore the visitor is rewarded that his ש ר ָהָרע is saved from his נֶׁפֶׁ  s honor is also’חֹולֶׁה A .ֵיצֶׁ

uplifted and his body heals; similarly the visitor is rewarded by being uplifted with wealth and health.   

  

Living with the Torah 
To Lift a Broken Spirit 

Adapted from: Living the Parashah (with kind permission from ArtScroll) 
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*Since we only discuss 1-3 ֲהָלכֹות, it is important to consider these ֲהָלכֹות in the context of 
the larger picture. Use them as a starting point for further in-depth study. 

*Halacha Corner:  
A few summer הלכות on שבת  

(Based on R’ Felder שבע-לזכות רפואה שלמה חיה מלכה בת בת -  שליט״א ) 

 As a general rule, hurried walking is a disruption of the ְקֻדָשה of ַשָבת. 

  If a person gets enjoyment from running it is permissible.   

 One may run to escape from any unpleasant circumstance (getting 
caught in the rain) or for the purpose of performing a ְצָוה  such as ,מִּ
running to shul to be on time for davening or to attend a עּור  .שִּ

   
ים שטַײן ַזַצ״ל י ,ַש״ס ,ַּתַנ״ְך was known to be fluent in ר׳ ַחיִּ  ,ְירּוַשְלמִּ
every יבֹות ,ְקצֹות ר ,ְנתִּ יָבא ֵאיגֶׁ ְכּתֹות etc. in the ר׳ ֲעקִּ יָבה ַמּסֶׁ  ,In truth .ְישִּ
he was more than a י ְבָכל ַהּתֹוָרה ֻכָלה  every עֹוֵבד ד׳ he was an ;ָבקִּ
moment of his life. He explained why he repeated י ְמַכֵּון ְננִּ  when הִּ
he put on ין לִּ טן נָאְך ַא מָאל צּום רבש״ע “ :ַרֵבינּו ַּת״ם ְּתפִּ ן בעֶׁ יְך קעֶׁ אֹויב אִּ

יט טָאן? יְך דָאס נִּ ֵבנּו ַלֲעבֹוָדתֹו, זָאל אִּ  If I can repeat — ְלַשְעֵבד ַמְחְשבֹות לִּ
my request to ד׳ that my heart should be close to Him, should I 

miss the opportunity?” 

Sage Sayings 
Source: Inspiring Lives and Their Lessons (ArtScroll)  

 

 
 

 Focus on Middos בס״ד
Based on excerpts from an article in Mishpacha 

 

Dear Talmid, 
 One of the many legacies that R' Chaim Stein ַזַצ״ל left was a 
handwritten diary of his personal ָגלּות during the war years.  
 “Today, I was not able to go to work because of a terrible 
backache. I reviewed many ים ים from ְפָרקִּ לִּ ְשָניֹות and ְּתהִּ  is ְנָשָמה but my ,מִּ
thirsting for a ַדף ְגָמָרא, which we don’t have. Instead, I thought about 
the דּוֵשי ּתֹוָרה  ”…ֲחבּוָרה that I said to the members of our חִּ
 While still interned the Siberian wasteland, R' Chaim and his 
friends realized that is was almost רֹאש ַהָשָנה, and all their attempts to 
procure a שֹוָפר had failed, they learned the ֲהָלכֹות as a substitute. Just 
days before יֹום טֹוב, they met a peasant carrying, of all things, a ram’s 
head. They persuaded him to sell it to them and removed the horns, 
which met the minimum halachic עּור  .שֹוָפר for a שִּ
 Overjoyed, they began working on the horns, and succeeded 
when it was almost יָעה  Born of an !שֹוָפר they would have a kosher :ְשקִּ
insatiable longing for the ְצָוה יַעת שֹוָפר their excitement made the ,מִּ  ְּתקִּ
that year a memorable experience. Yet every year after that, R' Chaim  
had the same excitement. To his ים ידִּ  strong ,ְּתשּוָקה he said, “The ַּתְלמִּ
longing, to fulfill a ְצָוה בן! ,was so great מִּ ין לעֶׁ ן אִּ גַאנגעֶׁ ס הָאט ַמָמש ָאנגעֶׁ  it – עֶׁ
bothered us as if our lives depended on it!” 
 A ָבחּור from Cleveland who was learning in ְשָרֵאל ץ יִּ רֶׁ  was אֶׁ
asked to take home an ְתרֹוג  ,for R' Chaim. When he arrived in town אֶׁ
the יָבה ְתרֹוג called his home asking if he had the רֹאש ְישִּ  did ָבחּור The .אֶׁ
not rush to bring it, but when he received another call asking when he 
was coming, he hurried over to יָבה  ,where R' Chaim stood outside ְישִּ
waiting impatiently to hold the ְתרֹוג  Once he had it, his joy was .אֶׁ
obvious, and he showered the ָבחּור with ְבָרכֹות, the happiest man in the 
world. The ְצָוה בן“ was מִּ ין לעֶׁ ן אִּ גַאנגעֶׁ    ”!ָאנגעֶׁ
  My יד  one can understand a person’s true essence by ,ַּתְלמִּ
how he behaves in any situation. Whether in Siberia or Cleveland, his 
thirst for ּתֹוָרה and ְצֹות בן“ were always מִּ ין לעֶׁ ן אִּ גַאנגעֶׁ  and never  ”!ָאנגעֶׁ
waned until his last day. 

ְכרֹו ָברּוְך! י זִּ  ְיהִּ
ידּות י Your                         ,ְבְידִּ בִּ   רֶׁ

  

 

 

 

 

 

 

 



 בס"ד

 שלח לךפרשת 

 
]טו לח[ דבר אל בני ישראל ועשו להם ציצית....  

Yair* was a standard Yeshiva bochur in Eretz Yisroel. One day he fell ill. After visiting the doctor 

and checkups for some time, there was no improvement in his health. Eventually he was diagnosed with 

yeneh machleh which all dread from just hearing the mention of it Hashem yeracheim!. He was to begin at 

once a series of treatments. After checking in into the hospital, he was given a set of sterile clothing. As he 

was about to start treatment the nurse noticed that he was wearing his tzitzis over his hospital clothing. She 

told him that this was against hospital rules to wear anything else other than what the hospital specifically 

cleans and sterilizes. But Yair was adamant to wear his tzitzis. The nurse refused to let him into the ward 

and told him to wait outside until he agreed to remove his personal clothes.  

Yair was undeterred and refused to bend. He would not give up this beautiful mitzvah so quickly. 

He felt that the tzitzis were his 'life jacket' and during such trying times he would hold onto them with his 

dear life. So he sat outside the ward waiting patiently until the nurse would bend. He certainly was not 

going to give in . 

After waiting for three whole hours (!!!!) the professor of the ward walked past and noticed Yair 

sitting outside in his hospital pyjamas. He asked him what he was doing  there and for whom he was 

waiting. He explained his problem and he was patiently waiting for the nurse to allow him in while 

wearing his tzitzis. The professor left and entered the ward. After some time he emerged totally 

enthusiastic and called Yair over to him. Yair wondered as to what he was so excited about. Before he had a 

chance to ask, the professor was first to speak. He told Yair that to begin with he should enter and receive 

the necessary treatment. He was permitted to keep his tzitzis, as he had sorted it out with the head nurse. 

Only after he was comfortably settled and treated, would the professor agree to reveal what had happened 

that got him so excited. 

After Yair had been treated, the professor came to visit and check on him. With tears in his eyes he 

told Yair that although he was not an observant Jew, never the less he had met G-d today with his own 

very eyes. After meeting him then outside the ward, he had entered and checked out what was going on 

and to listen first hand from the nurse her side of the story. He checked his medical records and noticed 

that the nurse had made a grave error and had planned to give Yair the wrong treatment. If he would not 

have been stubborn, he'd most probably not be around anymore by the time the professor would have 

entered the ward three hours later. "Your stubbornness has saved your life!" he remarked emotionally. 

The happy ending of this story is, that when it was eventually printed a couple of years later in the 

sefer of Rav Zilberstein and made famous, the publishers received a phone call from Yair himself.  Firstly 

he testifyied of the authenticity of the story. Secondly he added that he was completely cured and in the 

meantime was happily married, against all the doctor's expectations. 

 

What I enjoy very much about this story is that even simple and young people, not only Gedolim 

and Tzadikim, are protected when being prepared to be stubborn when doing a mitzvah. 

Talking about the beauty of Mitvas Tzitis it would be correct to quote the words of Rabeinu Yonah in Sharei 

Teshuvoh(ch.3 #22)  
 

 פרשת סוף במדבר ספרי) לברכה זכרונם רבותינו אמרו ציצית מצות ועל
 ועשיתם תזכרו למען(: "מ, טו במדבר) שנאמר, קדושה מוספת שלח(שהציצית

 חייב אינו כזה בגד לו אין ואם לאלקיכם......... קדושים והייתם מצותי כל את
 ענוש כי.(: מא מנחות) לברכה זכרונם רבותינו אמרו זאת גם אף, לקנותו
, ושכרה המצוה יופי בלבבו חמד לא אשר דבר על צרה ב לעתות יענש



 כנפות ארבע לו שיש בגד לו ולקחת עליו חיובה דבר פני סבב לבעבור
:כנפיו על ציצית בו לעשות  

Even though one is not obliged to buy and wear Tzitzis. (only if one 

anyways has a four cornered garment, he must attach Tzitzis to it, but 

one need not originally buy such a garment in the first place) Never the 

less when in times of distress and trouble, Hashem punishes those who 

did not realize the beauty of the Mitzvah and it's reward and refused to 

try to arrange a way to fulfill the Mitzvah anyhow.   

About the Vilnah Gaon is related that just before he passed away he held his Tzitzis in his hand 

close to his heart and cried. He remarked that for a few kopicks in this world one can earn boundless 

reward by wearing Tzitis, while once leaving this world and living in Olam Haboh, even if one paid 

millions, one will not be able to wear them for even one second! 

Rav Pinkus zatzal adds that when it comes to Mitzvos one needs to be like a businessman. As the 

Posuk says in Mishlei (2, 5-6) 

נָּה ִאם שֶׁ ַבקְּ ף תְּ מֹוִנים ַככָּסֶׁ נָּה וְַּכַמטְּ שֶׁ פְּ ִבין ָאז ַתחְּ ַאת תָּ צָּ  יםֱאלק וְַּדַעת יי יִרְּ אִתמְּ  
If you search it like silver and hidden treasures, then you will find Yiras Shomayim and deep Torah thoughts 

(see Meforshim there) 

Just like a businessman always looks to buy cheap and save wherever one can. So too with 

Mitzvos.While there are Mitzvos which cost a lot and are only performed once a year like Matzos and Arba 

Minim. Tzitzis is not so. It is relatively cheap and can last for a few years. It is something that we do daily 

and with little effort. Even during the hot summer months, an extra thin layer of cotton is relatively not so 

terrible when one thinks of the eternal reward that awaits us after 120. 

May we enjoy doing and appreciating the Mitzvos that we have and make the most of it during the 

relatively 'short' time we have in this world. Only to gain eternal reward ever after in Olam Haboh!   

Good Shabbos! 
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M eforshim explain that themeraglim
lacked temimus. There are several

aspects oftemimus, and everymefaresh
explains what type of temimus the

meraglimwere lacking.TorahWellsprings- Shlash

Temimus means to believe the life
Hashem charted out for you is best for
you. For example, for those who are
struggling to make a living,temimus
means to believe that Hashem wants
them to have this struggle, and it is for

their benefit.

The Shem MiShmuel (æ"òøú) elaborates:

“The definition of temimus is… If
Hashem desires that he shouldn’t be able
to plow, plant, and work, then this is
certainly for the good. He shouldn’t feel
like his hands are tied. He should think
he simply doesn’t have any work to do
and that this situation is good for him. If
this situation continues, and he can never
work, this means that it is good for him

that he shouldn’t ever work.

"Temimus is applicable to all matters
and concerns that people are worried
about… One should be atamim,
submissive to Hashem’s will. Whatever
is good in Hashem’s eyes, it should be
so, because there is nothing better than

what Hashem chooses.”

In last week’s parashah the Jewish
nation cried for meat. The Shem
MiShmuel writes, “When they asked for
meat, their sin was that they lacked
temimus… They should have understood

that, ‘If meat would be good for us,
Hashem would give us meat… Hashem

knows what’s best for us...’”

The Shem MiShmuel explains that the
nation had lofty intentions when they
asked for meat. It wasn’t simpletaavah
as appears at first glance from the
pesukim. Nevertheless, they should have
acknowledged that if Hashem didn’t give
it to them, it means they didn't need it.
There is always room fortefillah, but
there is never room for complaining or
for being upset, because Hashem leads us

in the best way.

The meraglim’ssin was that they lacked
temimus. Hashem told the nation to go to
Eretz Yisrael, andtemimuswould mean
to trust that Hashem is leading them in

the best way, and not to question it.

The Shem MiShmuel writes, “[After they
complained for meat] Hashem brought
them the test of themeraglim. If they had
temimus…and if they would say,åðì ïéà
íøîò ïá éøáã àìà, ‘we must listen to what
Moshe tells us’… This would have
corrected their sin of asking for meat.
They would once again be called theøåã
äòã, nation with immense wisdom,íò
íéîéîú, ‘a nation that hastemimus.’” But
they failed this test; they didn’t trust that
Hashem is leading them in the best way.
As Rashi writes at the beginning of the
parashah, “I told them that the land is
good! … I swear I will give them a place
to make an error… so they won’t inherit

the land.”
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The Shem MiShmuel writes, “Yehoshua
and Kalev told the nation (14:9)àì 'äá êà
åãøîú, ‘Just don’t rebel against Hashem.’
They were telling the nation to have
temimus…and they should submit their
desires to Hashem’s desires. Whatever
Hashem wants should be good in their
eyes… But the Jewish nation sinned.

They didn’t havetemimus…”

“With“With“With“With Hashem;Hashem;Hashem;Hashem; HisHisHisHis portion”portion”portion”portion”

Rashi (Devarim18:13) on thepasuk, íéîú
íëé÷ìà 'ä íò äéäú writes, úåîéîúá åîò êìäúä,
“Go with Hashem withtemimus, åì äôöúå
and trust in Him. úåãéúòä øçà øå÷çú àìå,
don’t investigate what will be in the
future. úåîéîúá ìá÷ êéìò àáéù äî ìë àìà
whatever happens, accept it with
temimus. å÷ìçìå åîò äéäú æàå, and then you

will be with Hashem; His portion.”

When one hastemimus, he becomesåîò
å÷ìçìå, “With Hashem; His portion,” and
when one is united with Hashem, he will

have only good.

One of the amazing benefits of
temimus is having Hashem with him,
and thereby meriting Hashem’s
kindness and miracles. This is the
meaning of thepasuk, äéäú íéîú, if you
will have temimus, êé÷ìà 'ä íò, you will

be with Hashem.

The Shem MiShmuel writes, “Rashi
(Devarim) teaches that if they hadn't sent
meraglim, they would conquer Eretz
Yisrael without weapons. The

explanation is, if they didn’t send
meraglim, but havetemimus, they would
be å÷ìçå åîò, 'With Hashem; His portion,'
and then without any act of war…the
nations would have fallen dead before
them… They would have fallen by their
own swords, one person by the sword of

his friend.”

The Shem MiShmuel writes that when
one hastemimus, “Thereby he becomes
å÷ìçå åîò, with Hashem; Hashem’s portion,

and all problems go away….”

We wonder how themeraglim fell so
drastically, and sinned so severely. They
were originally tzaddikim and called
íéùðà (see Rashi 13:3).1111 So what
happened that caused them to fall so
greatly?
Rashi writes that when one hastemimus,
he becomeså÷ìçìå åîò, “With Hashem; His
portion.” In contrast, we understand that
when one doesn’t havetemimus, Hashem
isn’t with him. Without Hashem’s aid,
one is likely to sin, because Hashem isn’t
with him, to protect him from sin. The
meraglim didn’t have temimus, Hashem
wasn’t with them, and that is why they

fell so drastically.

“ Don’tDon’tDon’tDon’t InvestigateInvestigateInvestigateInvestigate thethethethe Future”Future”Future”Future”

A primary aspect of temimus is to
believe in Hashem even when common
sense would dictate differently. An
example of this is to believe that Hashem
can save you from your present

1. Rashi writes, היו כשרים  שעה  ואותה  חשיבות, לשון שבמקרא אנשים ,כל  When the Torah writes
,אנשים this means they were important [worthy] people. And at that time, they were still

kosher (ehrlich).



TorahTorahTorahTorah WellspringsWellspringsWellspringsWellsprings ---- ShlashShlashShlashShlash 3333

predicament even when it doesn’t seem
rational or possible.

This is implied by Rashi (Devarim18:13,
quoted above), úåãéúòä øçà øå÷çú àìå,
“Don’t investigate the future.” This
means you don’t have to figure out how
Hashem will help you. As Rebbe Pinchas
of Koritz zt’l teaches, “Hashem generally
saves a person in a way he never
imagined.”

Kalev calmed down the nation and told
them (13:30),ìëåð ìåëé éë äúåà åðùøéå äìòð äìò
äì, “We will go up to Eretz Yisrael and
we will inherit it. We are capable of

doing so.”

How could such words calm the nation?
They heard there were giants living in
Eretz Canaan; Amalek lives there, and
that the cities were fortified up to the
heavens. To simply say, “Don't worry,
we can win the war” doesn’t seem to be
a convincing argument, nor does it seem
to be the proper response to their fears.

Furthermore, Rashi writes that Kalev told
them, “Even if it is in heaven and Moshe
tells us to make ladders to go up there,
we will succeed with whatever he says.”
This sounds even more improbable. Who
can climb a ladder up to the heavens?

The Rebbe of Piasnesciazt’l answers that
Kalev was telling the nation that they
don’t have to understandhow Hashem

will save them. They just have to have
simple belief,temimus, that Hashem will

certainly save them.

Kalev said, “We can win the war against
the giants. We can even climb up to the
heavens, if that's Hashem’s decree. If you
will ask me how that’s possible, I admit,
I also don’t know. I agree it doesn’t
make sense. But we trust in Hashem, and
in Moshe His servant. If Hashem tells us

to conquer the land, we can do it.”

As we read the Piasnescia Rebbe’shy’d
zt’l holy words, keep in mind that the
Piasnescia Rebbe said thisdrashahin the
Warsaw ghetto, when everyone was
seeking a way to save themselves from

the inferno. He teaches:

“A Yid must believe in Hashem’s
salvation, not solely when he
understands how it can happen. Even if
he doesn’t have any plan, and he doesn’t
see any possibility (within the rules of
nature) he still believes and trusts in

Hashem's salvation.

“During these times [the Holocaust], it
is probably better that one doesn’t seek
rational solutions how to save himself,
because he probably won’t find, and
then he might fall from hisemunah. 2222

And lacking emunahand bitachon may
prevent the salvation from occurring,
chas veshalom. Rather, one should say
‘Although…there doesn’t seem to be a
solution…nevertheless, I believe

2. If his emunah in his rescue is solely based on a logical plan, then when he doesnt find
a rational strategy, he will lose hope and he wont have emunah and bitachon, which are

vital for a salvation. Therefore, it is better to believe that Hashem will help without
contemplating exactly how.
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Hashem will save me beyond the rules
of nature…’”3333

The sin of the generation of the
meraglim was that they lacked this
temimus. They wanted to understandhow
they'll win the war. And since they didn’t
find a rational explanation, they cried
and panicked. But they cried for
nothing,4444 because Hashem has ways. We

don’t necessarily need to know how.

HashemsHashemsHashemsHashems EndlessEndlessEndlessEndless CompassionCompassionCompassionCompassion

The Sifsei Tzaddikim, from Rebbe
Pinchas of Dinavitzzt’l, says that not
long before, the nation saw the ten
makosand kriyas Yam Suf. They surely
believed that Hashem could bring them
into Eretz Yisrael, if He wants to. The
problem was, after they sinned with the
egel (Golden Calf) and with theíéððåìúî,
they thought Hakadosh Baruch Hu
doesn’t want to perform any more
miracles for them. That is the reason

they were so worried.

Their fear was a fault intemimus. As we
wrote above,temimusmeans to believe

in Hashem even when logic and common
sense dictates differently. Common sense
indeed dictated that after they sinned,
Hashem probably doesn’t want to bring
them into Eretz Yisrael, and He doesn’t
want to perform miracles for them
(which were necessary to conquer the
mighty nations who lived in the land).
However, temimusmeans we believe in
Hashem, even when it doesn’t make
sense intellectually.Temimusmeans to
believe beyond logic that Hashem will
conquer the land for them and bring

them to Eretz Yisrael.

The Sifsei Tzaddikim explains that when
the nation asked to sendmeraglim,
Hakadosh Baruch He agreed because
Hashem wanted them to know about the
giants in Eretz Yisrael, and they should
hear about the fortified cities, etc., so
they would be aware of the miracles that
Hashem will perform for them. Hashem
wanted them to know that despite their
sins, Hashem’s compassion doesn’t have
limits (similar to a father whose
compassion never abandons his children).
But the nation didn’t have thistemimus,

3. This lesson is also applicable for parnassah. Sometimes, a person has many expenses
immediate or future and he doesnt see a solution. That shouldnt prevent him from

having emunah and bitachon that everything will work out. He shouldnt be העתידות  אחר ,חקור
investigating about the future, seeking practical solutions how it could happen. He should
trust in Hashem without explanations and strategies, and then he will enjoy the salvation
Hashem prepared for him.
4. It states (14:1), ההוא  בלילה העם  ויבכו  קולם את ויתנו  העדה כל  ,ותשא The entire nation raised

their voices and cried that night. Chazal (Taanis 29.) say, That night was Tisha bAv.
Hakadosh Baruch Hu, לדורות  בכיה לכם  אקבע אני חנם  של בכיה בכיתם  אתם You cried for nothing, I
swear I will give you a reason to cry in every generation. And every year, on Tisha bAv we
cry for the churban Beis HaMikdash.
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they didn’t believe Hashem would bring
them into Eretz Yisrael.5555

Temimus:Temimus:Temimus:Temimus: EvenEvenEvenEven YesurimYesurimYesurimYesurim areareareare forforforfor thethethethe GoodGoodGoodGood

Temimusmeans to believe in Hashem,
even when the mind and common sense
say otherwise. An example is when
someone is suffering yesurim
(afflictions) r'l . One must believe with
temimus that Hashem loves him even
then, and he must know that theyesurim

are best for him.

The Chofetz Chaim (Shem Olam, Shaar
Shemiras Shabbos3 ä"äâä) writes, “A
person’s mind and understanding are
weak, and therefore, one shouldn’t ask
question on the King of kings, Hakadosh
Baruch Hu. One must havetemimusand
believe everything Hashem does is for
the good… And then he will certainly
see how even the hardships were solely

goodness and kindness…”

The Michtav MeEliyahu (vol.1 p.84)
writes the following in the name of his

rebbe, Reb Tzvi Hirsh Broidezt’l:

If a person stood in a city square, taking
off and putting on people’s shoes all day
long, he would be extremely
embarrassed. Yet, in a shoe store you see
the storeowner doing this, willingly.
Before yom tov, when the store is filled
with consumers, he puts on hundreds of
pairs of shoes each day, and he is
extremely happy about it. Where did his
shame go to? The answer is, he is
earning hisparnassahfrom this, and so
he is happy with each shoe he puts on.

The nimshal is, when one knows how
much he is gaining from hisyesurim, he

can be happy with them.

The Rabbeinu Yonah (Shaarei Teshuvah
2:4) writes, “When one accepts
Hashem’s affliction, and due to them he

5. On Rosh Hashanah and Yom Kippur we say that Hashem is ולרעים לטובים  ומטיב ,הטוב
good and does kindness for the good people and for the bad people. One should

never think he is too sinful to attain Hashems compassion, because Hashems compassion
never ceases.
The Midrash (Shochar Tov, Tehillim 25) states: The police arrested a foreigner. The foreigner
told them, Please! Dont hit me. I'm a member of the royal household.
The police accepted his plea and they didnt harm him. But they kept him under guard all
night, and in the morning they brought him to the king. They said, We found someone from
your household.
The king asked the foreigner, My son, do you know me?
No. I dont.
So why do you say you are from my household?
He replied, I beg you, I am not from your household, however, I trusted that you would
help me
The king said to the police officers, Since he trusted in me, let him go.
This this is what Dovid HaMelech said, בטחתי  בך ,אלקי Hashem I trust in You. Therefore אל

לי  אויבי ,יעלצו the enemies shouldnt harm me.
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improves his ways, he should be glad
that he received theyesurim… He should
praise Hashem as he would praise
Hashem for other successes… As Chazal
say, when everything is tranquil for a
person, his sins aren’t forgiven. But
when he is afflicted, he becomes desired

by Hashem….”6666

The Chazon Ish (Igros letter 201) writes,
“Yesurim are Hashem’s messengers,
because they do the service to unite the
person to Hashem… and they distance
him from the materialistic pulls of the
human body… Fortunate is his portion.”

The Gemara (Bava Basra16:) states, “A
deer (äìéà) has a narrow womb. When
she crouches to give birth, Hashem sends
a snake to bite her.” This opens her

womb, and her offspring is born.

A gadol of our generation explains that
the snake doesn’t bite the deer to help
her. The deer and the snake are enemies.
As the Chovas HaLevavoos (Shaar

HaBitachon3) states, a deer eats snakes.
Also, the Midrash (Shochar Tov,
Tehillim 22) states “In a house where
there are snakes, one should take the
horn of a deer and smoke it. The snakes
will immediately run away.” The
Midrash explains that Esther is called
úìéà deer, because she chased away the

snake, Haman.

The snake and the deer aren’t friends.
The snake bites her because it wants
to hurt her. The snake doesn’t realize
that he is giving the deer the ability to

give birth.

This is a lesson for all hardships one
goes through. One thinks they are bad,
but from all those hardships, good

emerges.

As the Tana d’Bei Eliyahu writes,
“Whoever is happy with hisyesurim
receives life in this world and in the next

world, without end.”7777

6. The Gemara (Taanis 8.) states, Whoever is happy with his yesurim לעולם ישעוה  ,מביא
brings salvation to the world. What is the connection? Why should being happy with

yesurim bring ,ישועה a salvation?
The Ben Yehoyada answers, I think, with Hashems help, that this is because naturally, one
isnt able to be happy with yesurim. However, the yesurim is solely for a short time, and
because of them one is saved many years of strife. When one thinks about that, he will be
happy with yesurim.
The Ben Yehoyoda explains that yesurim are called ,וי  woe. When one realizes that the
yesurim are for a short while, this is a combination of וי  with שעה (woe with hour). וי  and שעה

spell ,ישועה salvation. Therefore, Chazal say, when one is happy with his yesurim (which
means he contemplates how the וי  is solely for ,(שעה לעולם ישועה ,מביא he brings ,ישועה
salvation, to the world.
7. A member of our chaburah who lives in Beis Shemesh traveled to America to collect

funds for an upcoming wedding. He was using a driver (someone who drives
meshulachim to the homes of baalei tzedakah). In the car there were other meshulachim.
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HashemsHashemsHashemsHashems WillWillWillWill

The Chidushei HaRimzt’l writes, “The
meraglim intended for Klal Yisrael’s
benefit. They saw that the Yidden in the
desert lived an ideal, spiritual life. They
learned Torah from Moshe Rabbeinu, ate
manna, always had clothing, and didn’t
have any disturbances. They were able to
totally devote themselves toavodas
Hashem. The meraglim thought it was a
pity for them to go to Eretz Yisrael,
because in Eretz Yisrael they would have
to work hard and till the land, which
would prevent them from avodas

Hashem. They were moser nefeshfor
Klal Yisrael8888…and they succeeded. The
Yidden remained in the desert for
another forty years, and throughout all
that time they had parnassah from
heaven, and they devoted themselves to
avodas Hashem. But this wasn’t
Hashem’s will. It isn’t good to offer
opinions on how Hashem should lead us.
Hashem leads us in the very best way…”

They shouldn’t have gone against
Hashem’s will. Hashem wanted them to
go to Eretz Yisrael, and they should have
accepted that. In themeraglim'sopinion,

One of the men had a tough personality (or perhaps a more accurate term would be to say
that he had chutzpah). He set a rule that whenever they come to the home of a wealthy
person, or to a beis medresh, he goes in first, and the others are allowed to go in only after
he exits. (Sometimes a wealthy person gives a lot of money to the first person he encounters,
and afterwards gives less to the others. This person wanted to be the first person to speak
with the wealthy person, so he could earn the most.)
They couldnt argue with this uncompromising individual, so they were mevater, and let him
have his way.
The driver dropped them off at a beis medresh, and told them to collect money there.
The tough man went in first. When he left, our friend from Beis Shemesh went in.
Someone in the beis medresh gave him a check for $1800!
When he had a quiet moment with the driver, he showed him the check. The driver
was surprised. He knows the person signed on the check, and that person isnt
particularly wealthy.
Out of curiosity, the driver talked with the person who gave the check, and asked him why
he gave such an exorbitant sum. He replied, I recently earned a lot of money on a business
deal. When I began the business venture, I promised myself that I would give a tenth of the
profit to the first person who asks me for tzedakah.
The driver asked, But there was a person who came in before this man. Why didnt you give
the big donation to him?
The man thought for a moment and then he remembered. I was in the restroom. I had just
returned when I met him. When the chutzpadig person went around the beis medresh, that
man wasnt there.
As it turned out, he earned more money because he went in second. This story is a reminder
that one gets whatever is bashert. And what one thinks is a problem is the salvation.
8. It was mesirus nefesh, because they sinned for Klal Yisraels sake.
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living in Eretz Yisrael wasn't the ideal
avodas Hashem. What could be better
than living on manna for forty years,
learning Torah from Moshe Rabbeinu.
But that wasn’t Hashem’s plan; it wasn’t
the avodas Hashemthat Hashem chose.
And it is a lack oftemimusto choose the
avodas Hashem that you think is
important, while disregarding what

Hashem chose for you.

The Chidushei HaRim’s grandson, the
Sifsei Tzaddik (Shlach) writes, “I heard
from my grandfather zt’l, that the
meraglimwere great tzaddikim who were
moser nefeshthat Klal Yisrael shouldn’t
fall from the level they were on in the
desert. They were successful in doing
them a favor for forty years, because all
that time they didn’t have to carry the
burden of this materialistic world on their
shoulders. Their only occupation was
Torah and avodah. Their sin was that
they thought of this idea on their own.
They should have hadtemimus, and

trusted in Hashem’shashgachah.”

The Chidushei HaRim gave the
following analogy: There was once a
wealthy father-in-law who supported his
son-in-law, atalmid chacham. As long as
he supported him, the son-in-law was
able to learn Torah without any
disturbances. One day, the father-in-law

told his son-in-law that he must stop
supporting him, and he should seek a
way to support himself. Someone heard
about that and came to the father-in-law
to convince him to continue supporting
his son-in-law. He was concerned that
without financial support his special

son-in-law might learn less Torah.

That was the intention of themeraglim,
to find a way for the Jewish nation to
remain in Torah learning full time. But
it was a sin, because that wasn’t

Hashem’s will.

The Beis Avrahamzt’l once said, “There
are those who want to daven, and there
are others who want to learn. But to want
what Hashem wants, that’s something

else, entirely.”

In the songóåñëà ä"é it states,íòåð íäì çúô
êðåöø éøòù çåúôì ïåöøå. The Beis Avraham
explained, “Give them the pleasure and
desire to doYour will.” Our goal should
be to do what Hashem wants, and not

what we think is best.9999

Once, Rebbe Elimelech of Lizhenskzt’l
and Rebbe Zusha of Honipolizt’l were
in prison. There was a bucket in the cell,
meant to be used as a chamber pot.
Rebbe Elimelech was very upset about
that, because that means they couldn’t
even daven and learn Torah in the cell

9. It states in this weeks parashah (13:29), הנגב  בארץ  יושב ,עמלק Amalek dwells in the south.
The south represents wisdom. As Chazal (Bava Basra 25:) state, Whoever wants to be

wise should pray towards the south. The Chidushei HaRim ztl explains that Amalek dwelling
in the south hints that Amalek uses wisdom, but in the wrong times and places.
One example of this principle is when one uses his intellect to determine what avodas
Hashem is all about, and he doesnt want to accept with temimus the avodas that Hashem
allotted him.
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(since it is forbidden to learn Torah in a
room that has a stench, etc.).

His brother, Rebbe Zusha, told him,
“Why are you upset? Our ambition is to
serve Hashem. By refraining from
learning and by refraining from davening

we are doing Hashem’s will.”

They began to dance. They were so
happy they could do Hashem’s will. The
guard came in when he heard the
singing, and was astonished to see the
two brothers dancing around the
disgusting bucket. He said, “I see you're
happy about the bucket. I will take it

away from you.”

Their joy is a lesson for us: Avodas
Hashemisn’t about doing what we want;
it is about doing what Hashem chooses

— no matter what it is.

The Birchas Avraham zt’l lived in
Teveria. One of his chassidim had to be
in America for Rosh Hashanah and Yom
Kippur, and he wrote a letter to his
Rebbe, the Birchas Avraham,
complaining that he has to be so far from

the Rebbe on the holy days.

The Rebbe wrote back, “Hashem sets up
a ladder for every Yid, which he can
climb up on to reach high levels. Yosef’s
ladder, for example, was perched in
Mitzrayim. From that dark place he
reached very high levels, until he is
called Yosef HaTzaddik. Since you must
be in America for the holy days,
Hakadosh Baruch Hu certainly arranged
a ladder for you there, which goes up to
the heaven. Therefore, accept your fate
with love.” Becausetemimusmeans to

accept theavodas Hashemthat Hashem
allots for you.

TheirTheirTheirTheir RectificationRectificationRectificationRectification

Their punishment was (14:35,)äæä øáãîá
åúåîé íùå åîúé, “In this desert they will

perish, and they will die there.”

The Chasam Soferzt’l (ä"ã äùî úøåú
øáãîá) explains thatåîúé hints that they
would return to their temimus, and

thereby their sins will be rectified.

He explains that insefer Devarim(9:2)
Moshe reiterates to the nation the great
powerful nations that live in Eretz
Canaan, but this time it didn’t frighten
them. Moshe told them,éðá íøå ìåãâ íò
íé÷ðò, “A large nation…the children of

giants…” but they weren’t frightened.

The Chasam Sofer explains, “Moshe
wasn’t concerned they would be
frightened and that they won’t want to go
into Eretz Yisrael, because by that time
Moshe was already their leader for forty
years, which is when students perceive
the lessons of their teacher (as Rashi
writes Devarim 29:3). And when one
understands Moshe’s teachings, and
understands the holiness of Eretz Yisrael
and the holiness of each Yid’sneshamah,
he ismoser nefeshand gives away all his

money even just to see Eretz Yisrael.

“The generation of themeraglim didn’t
attain that perception yet. Therefore they
said,äæä øáãîá åà íéøöîá åðúî åì, ‘If only we
would die in Egypt, or in this desert.’
Dying in the desert wasn’t a punishment
for them, because that is what they
requested:åðúî åì, ‘If only we could die
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in the desert.’ Each person lived until he
was sixty, and by that time they attained
temimus. At that age, they perceived the
holiness of Eretz Yisrael, and they had
immense distress knowing that they
would die in the desert and couldn’t go
up to Eretz Yisrael. This is the meaning
of the pasuk, åîúé äæä øáãîá, you will live
in this desert until you attaintemimus
and perceive the holiness of Eretz
Yisrael, íùå, and after you attain
temimus,åúåîé, you will die, and you will
be upset that you are dying [before going
into Eretz Yisrael]. That will be their
punishment, and thereby they will merit

Olam HaBa.”

AAAA YearYearYearYear PerPerPerPer DayDayDayDay

It states (14:34),úà íúøú øùà íéîéä øôñîá
äðùì íåé äðùì íåé íåé íéòáøà ,õøàä, “For the
amount of days you spied the land —
forty days — a day for a year, a day for
a year.” The meraglim scouted Eretz
Yisrael for forty days, therefore the
nation was punished to remain in the
desert for forty years. They were
punished with being in the desert one
year for each day they scouted Eretz

Yisrael.

Somewhat similar, the Gemara
(Chagigah5:) states, “Whoever sins even
just one day a year, it is as though he

sinned the entire year.”

The Chasam Soferzt’l teaches:
Based on the principle that reward is 500
times greater than punishment,10101010 if one
serves Hashem just one day a year, it is

considered as though he served Hashem
for five hundred years!

The Gemara (Pesachim94:) states that
the distance between heaven and earth is

a five-hundred-year walk.

With this information, the Chasam Sofer
explains the pasuk, éîéë ...íëéîé åáøé ïòîì
õøàä ìò íéîùä, “So your life will
increase… like heaven is above earth.”
Because for serving Hashem even just
one day, it will be like he served Hashem
for five hundred years, the amount

heaven is above earth.

If he serves Hashem for another day, it
will be as though he served Hashem one
thousand years, and so on. The reward
will definitely be in Olam HaBa, because
the six thousand years of this world are
too few to bestow this large reward that

is due for him.

When we think about these concepts, we
grasp the preciousness of time. One can
earn so much reward with one day of
serving Hashem, and even a few hours.

Early one morning, the Rebbe of
Radishitz zt’l said, "A special guest
arrived today. It's his first visit. He won't
be here again, so I want to honor him
properly. The guest is Today. It came
today, and it will never come back…"
Time must be utilized properly, because

time wasted is forever gone.

Someone was waiting for a train in a
Swiss train station. The train arrived, but
he didn't board it. His friend asked him,

10. Chazal say, פעמים מאות חמש פרעניות מדת על מרובה  טובה ,מדה Hashems attribute to bestow
kindness is five hundred times stronger than His attribute to punish.
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“Why don’t you board the train?”

The man replied, “This train isn’t very
comfortable, but the next train is
luxurious. Every passenger gets his own
table to eat on and a berth to sleep in…

I'm waiting for that train.”

“But that train won’t be here for many
hours…”

He replied, “That’s o.k. It's worth it
for me to wait.”
The train finally arrived and he
boarded it joyously. He enjoyed a good
meal at the table. And then, exhausted
(from waiting in the sun for so long)
he lay down and slept for several
hours. When he awoke, he realized he
boarded the wrong train. He traveled

in the wrong direction!

It was too late to seek a train to bring
him home. It was almost Shabbos. He
didn’t even have Shabbos clothes to
wear! He sought a place to stay for

Shabbos.

This happened because he was so
focused on attaining physical pleasures
that he forgot to take careful note of
other essential matters, such as where the

train was headed.

When a person’s primary focus is to
attain pleasures in this world, he will lose
sight of the primary purpose we came to
the world. He is interested in worldly
pleasures and forgets to be careful with

sparing time for Torah and mitzvos.

The Chofetz Chaim zt’l told the
following mashal:

Once, there was a simple farmer who
saved the king’s life. To reward him, the
king said the farmer can enter his
treasury for one hour, and take out

anything he desires.

When the day of the reward came the
king was afraid that the farmer may grab
too much. The king made some inquiries
to find out the type of foods the farmer
liked to eat, and the type of music he

enjoyed listening to.

The king set up a food stand near the
treasury, which served the farmer’s
favorite food. A band was also there,

playing the farmer’s favorite music.

The farmer couldn’t resist partaking from
the food he loved, and he also spent
some time watching the band play his
favorite music. By the time he was ready
to enter the treasury he shouted in agony,
“Only a few minutes left!” The hour
almost passed and he hadn’t yet started

collecting his reward.

Had he taken his reward first, he could
have enjoyed the food and music
afterwards. The nimshal is, people
become occupied in their pursuit for
worldly pleasures and they forget to
take the immense reward that is

available for them.

The Ben Ish Chai zt’l tells the
following mashal:

There were two wealthy people who
were always arguing about which one of
them was wealthier. It was important for
them to know because whoever was
wealthier had the final say in the city.
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They debated this matter for years, and
they had many disputes.

One day they decided to test it, once
and for all. They would both throw
precious coins into the ocean, one coin
at a time. Whoever stops first means that
he has less money, since it is hard for
him to lose so many coins. The one who
is still throwing in coins is

unquestionably wealthier.

After a while, one of them stopped. He
didn’t want to lose all his money. The
other one was still throwing in coins. It
seemed he had so much money, he didn't
care to lose all those coins. Everyone

was stunned by his immense wealth.

Later it was discovered that he threw
counterfeit coins. That’s the reason he
didn’t mind throwing them all into the

sea.

The nimshal is, when one throws away
time, it is a sign he considers time like
counterfeit, and not valuable, and

therefore he doesn’t mind wasting it.

Reb Eliyahu Lopianzt’l compared time
to a travel bag. If he packs his bag
orderly, there is plenty of room for all
his belongings. But if he throws in the
items without folding them, and without
an order, there isn’t room for much else
after a few items are put into the bag.

Time is similar. If one is cautious and
orderly with his time, he will see that
there is a lot of time in the day. But
those who aren’t careful with their time

can’t find time for anything.

A student asked Reb Shlomo Zalman

Auerbach zt’l how to set up his
schedule for learning Torah. Reb
Shlomo Zalman advised him to set aside
time each day to review everything he
had studied until then. The student told
Reb Shlomo Zalman that he doesn’t

have time for that.

There was a bar-mitzvah present lying on
Reb Shlomo Zalman’s table. It was a
wrappedsefer, bound with a rubber band.
Reb Shlomo Zalman took off the rubber
band and showed him how small it
appeared in comparison to when it was
stretched around thesefer. Reb Shlomo
Zalman explained to him that this
represents time. It seems short. But if one
stretches it, one can find that he has a lot
of time. Plenty of time to do everything

he needs to.

Parashas Bechokosaistates the rewards
for keeping the mitzvos. One of the
rewards is (Vayikra 26:9), íëéìà éúéðôå.
Rashi explains,íëøëù íìùì é÷ñò ìëî äðôà,
“I will finish off all my work so I can

pay you your reward.”

Rashi’s explanation comes fromToras
Cohanim which tells the following

mashal:

A king was paying his workers. His
loyal, devoted servant also showed up to
receive his payment. The king told him,
“First, I will pay all the other workers
what I owe them.äðôúàùëå, when I finish
with them, I will take all the time
needed, to pay you your reward.”
The nimshal is, Bnei Yisrael came
together with the nations of the world
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and asks for their reward. Hakadosh
Baruch Hu said, “The nations of the
world did only a few good deeds, so I
will pay them a little reward in this
passing world. But I have a very large
reward for you, which I will give you at
the End of Days in Olam HaBa — in the
eternal world, and in the primary
location for reward. The reward is

enormous and eternal…”

Following this mashal, the pasuk is
saying íëéìà éúéðôå, “I will finish my
business with the nations of the world,
and then I will take care of you, and I
will give you all the reward you

deserve.”

The Chidushei HaRimzt’l gave another
explanation for the blessing and
promise, íëéìà éúéðôå. He explains that
éúéðôå comes from the wordéàðô, which
means ample, extra time. Thebrachah
is that the tzaddikim are granted ample
time, so they can accomplish a lot in

avodas Hashem.

The Chidushei HaRim would often say
this translation, for it is indeed the
greatest gift to have enough time to do

everything he needs to, inavodas
Hashem.

In the tochachah(curses) it also states
(Vayikra 26:17), íëá éðô éúúðå. According
to the Chidushei HaRim's explanation,
that éðô means ample time, why does
Hashem grant sinners ample time? The
Beis Yisraelzt’l answers that having time
is a blessing for those who use it well,
and a curse for those who use time

unwisely and for sin.

Some have a custom to give a gold
watch as a gift to achasan. This is to
remind thechasan that time is precious

like gold.

The Lev Simchahzy'a added that the
gold watch is only the wrapping of time.
The wrapping is always less valuable
than what it holds. If the wrapping is
made of gold, it shows that time is far

more valuable.11111111

WhatWhatWhatWhat OthersOthersOthersOthers ThinkThinkThinkThink

The meraglimtold Klal Yisrael about the
giants who lived in Eretz Canaan. They
said (13:33),íéáâçë åðéðéòá éäðå, “We felt like
grasshoppers,íäéðéòá åðééä ïëå, and that is

how they perceived us.”

11. Reb Zalman Brizel (of Yerushalayim) spent a night in Bnei Brak, at his son, Reb Notas,
house. As always, Reb Zalman used his time well, studying Torah diligently.

"Father, it's late, Reb Nota told his father. You can finish your studies tomorrow."
Reb Zalman didnt respond. He just kept on learning.
The son raised this point a couple more times that night, but each time, Reb Zalman just
continued learning. He finished learning around midnight. Reb Nota was then in the
kitchen, eating a late supper. Reb Zalman said, "Reb Nota, it's late. You can finish your
meal tomorrow."
The message was well taken. There are some things that one just doesnt push off
for tomorrow.
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The Midrash states, “Hakadosh Baruch
Hu forgave them for saying ‘We felt like
grasshoppers,’ but Hashem didn’t forgive
them for sayingíäéðéòá åðééä ïëå, ‘that’s how
they perceived us.’ Hakadosh Baruch Hu
told them, ‘How do you know which
impression I had them think of you?
Perhaps they thought you are angels.’”

This is a very important lesson. Many
people have a low self-image, and they
think everyone is looking down at them.
People’s opinions are very important to
them, and when others think negatively
of them it hurts them immensely. But
one never knows what others are
thinking. Perhaps Hashem put into the
hearts of others to look up at you and to
consider you special. Perhaps they even
think you are like amalach. Why do you

think so poorly of yourself?

Thinking good about yourself, and
thinking that others respect you, is
essential, because this will encourage you
to act in a proper way. If you think lowly
of yourself, and also think that others
don’t expect more from you, you are

likely to fall to sin and badmiddos.

The Chidushei HaRimzt’l explains that
their negative image was their primary

sin. Therefore, Moshe told the
meraglim, íú÷æçúäå, “strengthen
yourselves…” Moshe understood they
have a negative self-esteem, and they
have to strengthen themselves and think

better of themselves.

The Sfas Emes (î"øú) asks that the
Gemara (Sotah 35.) states that the
meraglim heard the Canaanites say,
“We see people, they look like ants,
crawling in the vineyards.” It seems that
it wasn’t only the meraglim's
imagination. They actually heard the
Canaanites looking down at them,

thinking of them like insects.

The Sfas Emes answers that the problem
began with their negative self-perception.
This influenced others to look at them.
“Since they were small in their own eyes,
and they consider themselves like
grasshoppers, this caused others to see
them that way. Because everything is

dependent on man’s service.”

Had they believed in themselves, then the
Canaanites would have greater respect
for them. Perhaps they would even
consider them likemalachim. But they
looked down at themselves, and this is

how others perceive them, too.12121212

12. Rashi (Bereishis 32:6) writes, [Yaakov Avinu said] I lived with Lavan and I didnt learn
from his bad ways." The next Rashi begins, וחמור  שור לי ,ויהי I had oxen and donkeys

Someone told the Brisker Rav the following vort: How did Yaakov live with Lavan for twenty
years and not become influenced by his bad ways? Its because he thought of Lavan and of
his friends as though they were וחמור  ,שור animals, and not people worth emulating.
The Brisker Rav praised the vort. He said that although this isnt Rashis intention, the idea
is true and correct. When one is among bad influences, it helpful to recognize that with their
bad ways, they are acting like animals, and not like human beings.
Reb Mordechai Chaim of Slonim ztl was walking through the city Tel Aviv, dressed in the
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YetzerYetzerYetzerYetzer HaraHaraHaraHara ———— anananan IllusionIllusionIllusionIllusion

Kalev and Yehoshua tried to encourage
the nation. They said (14:7-9) "The land
that we went through to scout is an
extremely good land.åðúà 'äå íäéìòî íìö øñ
íàøéú ìà, "Their shadow has left them and

Hashem is with us, don’t fear them."

Rashi explains thatíìö øñ, “their shadow
has left them” means the tzaddik, whose

merit was protecting them, has died.

Rashi writes, "The righteous people of
the land – their protector and strength –
died. This is referring to Iyov, whose

merit protected them."

The Sfas Emes (5638) however explains
íìö øñ "Their shadow left them” is
referring to theyetzer hara, because the
yetzer hara is like a shadow, an
imagination. It appears to be real, but

there is nothing there, at all.

This is as the Rebbe of Kotzkzt'l called
the yetzer hara a dimyon, an illusion.
Another time, the Kotzker called the
yetzer haraa lion but made of paper. Try
ripping it up and you'll see. These
descriptions of theyetzer hara– a paper
lion , a shadow, an illusion –all bring
forth the same point. Theyetzer hara
seems real, the fear that he portrays, and

the taavos that he projects, are worth
paying attention to. But when one is
fortunate and sees beyond the charade,
they discover that it is an illusion, a

shadow, and has no substance.

Kalev and Yehoshua were saying they
attained that realization, and they knew
that there is nothing to fear.íìö øñ, they
uncovered that it is just a shadow, and

nothing to take seriously.13131313

The Sfas Emes (5638) elaborates, "The
yetzer hara's strength is merely an
illusion, like a shadow that has no
substance. Someone who battles with
the yetzer hara properly will see that
it’s nothing more than a mirage. The
meraglim's test was certainly a great
test, but when Yehoshua and Kalev
uncovered that it was just a shadow, as
they said íìö øñ… the other meraglim
should have believed them and
strengthened themselves with trust in
Hashem. But they remained with their
first impression and they were therefore
punished. Similarly, when we see
tzaddikim overcoming theyetzer hara,
we must [learn from them to] be strong
and believe that theyetzer hara is just
a shadow. With emunah and reliance
on tzaddikim one can overcome the

yetzer hara." 14141414

Yerushalmi garb. Someone asked him, Arent you embarrassed to walk around the streets
dressed like that?
He replied, And if I walk into a barn, should I dress up like a cow?
13. One of the malachim in the yetzer haras camp is called .דומה The Avnei Nezer zt'l

(Even HaEzer, 232:10) explains that it is called so, because the essence of the yetzer
hara is dimyon, an illusion.
14. People carry heavy financial burdens, or other worries. The situation seems

unbearable. But there are tzaddikim who see the truth; that its all just a shadow, an
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Since theyetzer hara is a dimyon, an
illusion, it’s helpful to push off acting
upon theyetzer hara'swhims even if just
for a short while, as the person might
come to the realization that it’s just an

imagination and not worth pursuing.

Therefore, the Torah says (13:30)áìë ñäéå
íòä úà, "Kalev silenced the nation" and
he encouraged the nation to believe they
have the ability to conquer Eretz Canaan.

It doesn’t seem that Kalev accomplished
anything at that time. Themeraglimand
the nation were still afraid. But the pause
was important, because when one stops
in the middle of pursuing his
imagination, there’s a possibility that
he’ll catch himself and realize that it’s all

a mistake.

After Hashem decreed that this
generation will die in the desert and
won't enter Eretz Yisrael because of the
sin from themeraglim, a group of people
decided to go up to Eretz Yisrael
regardless. As it states (14:44),åìéôòéå
øää ùàø ìà úåìòì, "With force and
stubbornness, they went up to the top of

the mountain."

They made themselves strong and
stubborn, and decided that they would go
up to Eretz Yisrael, with or without

Hashem's permission.

Essentially, they were now sinning in
reverse. When Hashem told them to go
to Eretz Yisrael, they didn’t want to go.

And now, when Hashem said they can't
go to Eretz Yisrael, they went towards

Eretz Yisrael, forcefully.

How can we explain this? How did they
change their view so radically? Before,
they were afraid of the mighty people in
Eretz Canaan, and now they were being

courageous and risking their lives.

Tzaddikim answer that this shows that
the yetzer hara doesn’t really have an
opinion; its only opinion is to instigate
people to go against Hashem's will. It’s
an imagination, a shadow, and when
one recognizes that, it is easier to

overcome him.

TeshuvahTeshuvahTeshuvahTeshuvah

Many explain that the mafilim (the
people who went up to Eretz Canaan,
without Hashem's permission) intended
well. They said to Moshe,ìà åðéìòå åððä
åðàèç éë 'ä øîà øùà íå÷îä, "We are ready,
and we will go up to the place Hashem
spoke to us about, because we sinned"
(14:40). Rashi writes, "We sinned when
we said (14:3) 'It would be better to
return to Mitzrayim.'" They recognized
that they sinned and they wanted to
correct their mistake and to go to Eretz
Canaan withmesirus nefesh. This was a
high level of mesirus nefeshindeed, as
they were a small group, and they would
have to face the great, powerful armies
of Eretz Canaan. Moshe told them not to
go, and clearly warned them that they

would die, but they went anyway.

illusion, and they strengthen themselves with bitachon, and trust that Hashem will help. We
should emulate them and know that our fears aren't real; they are just there to test us. When
we know that, we can overcome all challenges.
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Despise their good intentions they
sinned, because after Moshe explained to
them that this wasn’t Hashem’s will, they

should have accepted his counsel.

The Chasam Soferzt'l however teaches
that themafilim were tzaddikim, and they
were correct for trying to go to Eretz
Yisrael. The Chasam Sofer proves this
from the Gemara (Shabbos96-97) which
discusses how Tzelafchad died: Reb
Akiva says he was theíéöò ùùå÷î
(mentioned in this week'sparashah
15:32). This means that Tzelafchad either
carried, cut, or gathered wood on
Shabbos, as these are the three opinions
stated in the Gemara. Therefore, he was

punished with death.

Reb Yehudah ben Beseira said to Reb
Akiva, "Akiva, regardless of whether you
are correct or not, you will be punished
for your explanation. If you are right —
the Torah concealed his name (and didn’t
tell us who themekoshesh eitzimwas, to
honor him) and you revealed his name.
And if you are wrong, you aremotzi laz

(falsely slandering) this tzaddik.”

So how did Tzelfchad die? Reb Yehudah
ben Beseira answers: “He was one of the
mafilim." He was from the people who

brazenly tried to go to Eretz Yisrael.

This Gemara clearly indicates that the
mafilim's act wasn't a sin. Otherwise,
we can ask Reb Yehudah ben Beseirah
the very same questions he asked Reb
Akiva: Why are you revealing
Tzelafchad's sin, when the Torah
concealed it? And if you are mistaken,
you are slandering this tzaddik.

So, it is evident, that themafilim
didn’t sin. On the contrary, they were
doing a positive deed. They were

trying to repent.

Though Moshe Rabbeinu told them they
may not go, they weren't necessarily
obligated to obey, since they wanted to
do teshuvah, and no one can prevent

someone from doingteshuvah.

The Chasam Sofer elaborates: The
Gemara andShulchan Aruch(170 Magen
Avraham10) teach, "A guest must obey
everything his host (baal habayis)
requests, except when the host asks him
to leave." The Shlah HaKadosh teaches
that this also applies toavodas Hashem.
We must listen to everything Hashem
says (because He is the Baal HaBayis of
the world) except for when Hashem tells
the person to leave. This means, when
Hashem tells a person it’s too late to do
teshuvah, he doesn’t have to listen. He
can come close to Hashem, even when

Hashem tells him to leave.

EmunahEmunahEmunahEmunah

Rebbe Shlomke of Zvhil would often
say: People claim they believe in
Hashem, but the real test is when
something doesn’t go their way. Do they
remember theiremunaheven then, or are
they upset and distressed? This is when
emunah is tested and it can be
determined whether they truly have

emunahor not.

Reb Yechiel Michel Feinstein'szt'l
daughter suffered from a severe case of
asthma. The family had three nebulizers
in the house, so there would always be
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at least one available in case of an
asthma attack.

One night, their daughter had an attack,
and the family was franticly looking for
the nebulizers, but they couldn’t find any
of them. They called Hatzalah. By the
time they came, she had already died.
Only then they find the machines. All
three of them were under her bed. They

didn’t think of looking there.

The family was inconsolable. They asked
themselves, “Why weren’t we wiser and
store the machines in a place where we
will always find them? And why didn’t
we think to look under her bed?”
Reb Yaakov Galinskyzt'l came to be
menachem avel. He told the family, "My
rebbes taught that the concept of
hishtadlus is only about the future; not
about the past. After something
happened, one must believe that
whatever occurred was exactly as
Hashem planned it, and nothing could
have been done to change it. The person
who placed the breathing machines under
the bed isn't guilty, and the family
members who didn’t think of looking
there aren't guilty either. This was
Hashem's plan, and nothing people did or

did not do could have changed it…"

Only after they heard these words, were
they ready to receive condolences.
Approximately twenty years ago, a
bachur from Yeshivas Chevron was
murdered by Arabs, and Reb Nota
Zehnwirthzt'l came to bemenachem avel

the father.

As soon as Reb Nota sat down, he asked

the father, "Had Avraham Avinu
slaughtered Yitzchok at theakeidah,
would Avraham Avinu need to sitshivah
for him?"
"Of course he would," theaveil replied.
"Why shouldn’t he?"
"I have my doubts," Reb Nota explained,
"because theakeidahand the death were

Hashem's will…"

The father replied, "Every death is
Hashem's will. Whenever someone dies
it is Hashem's decree, and yet, there is an

obligation to sitshivah."

Reb Nota Zehnwirth replied, "That is
exactly what I wanted to hear." And then
Reb Nota stood up, said thebrachah,
íëúà íçðé íå÷îä… and left. His message
was understood. As painful as it were,
everything happens by Hashem’s decree.

Reb Leibke Glaubermanzt'l was one of
the Yerushalayimer tzaddikim . (In his
younger years, he was among the
chassidim of the Yanuka zy'a, Rebbe
Yisrael of Stolin zy'a). In his old age, his
legs were ill, and the doctors in the
hospital decided they must amputate
them. Reb Leibke accepted Hashem's
decree, and he was brought in for the
operation, while his children waited
outside the operating room. After the
operation, a doctor told the children that
they made a mistake; the operation
wasn’t really necessary. They could have
saved his legs. "But it is too late now,"
the doctor said, "What's done is done."
Reb Leibka's children were angry with
the doctors for making this terrible error.

When Reb Leibka woke up they told him



TorahTorahTorahTorah WellspringsWellspringsWellspringsWellsprings ---- ShlashShlashShlashShlash 19191919

that it was all a mistake. "Your legs
didn’t need amputation."
Reb Leibke replied, "I heard from my
holy Rebbe, the Yanuka:êéà èìàæ .êéà èìàå,
to say ‘If only I would have done things
differently…’ is apikorsus. Everything is
destined from heaven. The doctors may

say that an illness such as I had didn’t
call for an amputation. But my foot
needed to be amputated nonetheless,
because that was decreed from Above.
Fact is that this is what happened to me.
It wouldn’t have happened if it wasn't

Hashem's will."
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