
 ,urbv ,t l,ukgvc(ch)vsucgvu vru,v ,ukgnc ,ukg,vk lrsv - 
    athcn varpv ,khj,c vbvs 'vsucgv hfrsc kusd kkf ubt ohtur i,arp

,fubj irvt vtrafa hpk 'ohthabv ,arpk vrubnv ,arp ,ufhnx kg ogy h"ar
ausev uk rnt 'uyca tku tuv tk 'vfubjc ovng vhv tka 'u,gs vakj ohthabv
ohtur sug /f"g /,urbv ,t chynu ehksn v,ta 'ovkan vkusd lka 'lhhj tuv lurc
urrug,b 'jxpv ,crev ,cuj kg ,"hav vuuhma rjta (sh-u 'y) varpv lanvc ubt
jur ,jb ,uagk uut,b ov od hf wgrdb vnkw ubgyu 'u,uagkn urypba apbk ohtnyv

 /whba jxpw ,uumnc ,urusk od ufhzu ufz octfn vtmu,fu 'uz vumn hsh kg
,sucg hbhbgc ,nhuxn vkgnk vfz tka kg rgymn ostvafa itfn ubt ohsnku    
tknk iufbk v"cev vtur 'lfk ufza ukt ihck ubhc rgpv ,t tknk eeu,anu ',"hav
smv in snugvk uk vtrba ouenc ;tu /vrun, hsh kg ut 'xuhp hsh kg kkjv ,t
ohtrue ubta sugc hf wapbk ohtnywv uktc vhva unf 'vue, oua rgymnvk ihta
j,p ihta ubk vnsb 'orucg v"cev vruva vn ubt ohtura oryc 'o,bgy kg vru,c
hp kgu 'uchrevk kufh tnyv ihta tuv cu,fv ,rhzd hrva 'orgmu octfn oyknk
f"jt shn lt 'rvyhvk ,uva ovk vhv tk od vrvyu vtnuy hbhsc cu,fv ,rhzd
kufh kf tuva v"cev hf ubt ohtur 'ohnav in ovk i,hbv iur,pv kg ubt ohtrueaf
kg u,ukgvk ubhnmgc ohkufh ubhhv tk urnt cu,fva tkuka vbe, ovk thmnv
vz iht hrva 'yuapv kfav hp kg icunv rcs ubht whba jxpw ,hhag hrva ',gsv
lf kg urgymbu ueeu,ava rjtn lt wohrmn jxpwk iuufn rcsv vhvh lhtvu ubnzc

 /vf sg okugc u,uvn vhv tka daun v"cev orucg thmnv
     

ohrn ;xtv sg gxb tk ogvu ohnh ,gca vbjnk .ujn ohrn rdx,u
(uy-ch)wohnh vgca lanc ohrnk ktrah ,b,nvw ihhbgc - 

    tlkauvaf vank vcfg,ba ,jt vga khcac ouenv vk ekj sucfv vz" 'h"ar
c arhpu '"wudu eujrn u,ujt cm,,uw rntba 'ruthkwwwwoooohhhhnnnnffffjjjj    hhhh,,,,ppppaaaawwwwahu" /(wu ,ut) 

tfvu ',utn anjk ,jt ,uhbgrup ,shnn vcurn vcuy vshns ouan ,tza 'arpk
',uga ,uhahka ,utn anj vk ok,abu 'vga ka ahka vank vbh,nv thv 'hnb
vbunau ohaha vtn ,ukhku ohnh vgcaku ,uga s"f-ung vkhku ouhs ohnh wz 'ubhhvs
ohhahka gcrta p"gtu 'ohhahka ,utn anj ivc aha tmnbu 'ohhahkak oekj, ',uga
tuv oka ouh utks iuhf 'ouen kfn 'ohnh vgcav kg ubhhvs ,utn anj kg ohrh,h uhvh
uktv ohhahka gcrta 'rnuk rapt odu 'oukf lfc iht vga ka ahkau ,jt vga tkt

/"wufu ohhahka gcrt vk uphxuv vz kgu 'van ka untk turek vfkva rfac ov
 ohrna 'vcuyv ihhbgk ifu" (/t"h-:y vyux) wndc uhrcs ruenu    vvvvbbbbhhhh,,,,nnnnvvvvvga vank 

 lfhpku 'wudu eujrn u,ujt cm,,uw rntba ',jtuuuubbbbhhhh,,,,nnnnvvvv'rcsnc ohnh wz ktrah vk 
tv ',"tu" '(wufu okugku v"s) wxu,v uc,fu /"wohrn ;xtv sg gxb tk ogvuw rntba
uxhbh ohbau ;kt sjt ;usrh vfhtw ch,fs 'vcuy ,shnn vkusd ,uhbgrup ,shn ubhmn

oua uag tk ukkva ohtur ohctufv ukt ka ovhagnc ohbbuc,naf vbvu     
,uagk uaec tk apbk ohtnyv 'octf ,t kevk hsf onmg ,gs kg vkugp
vag tk irvt 'wv vuhm tk rat vcsb thcvk aehc tk irvt odu wvnak vrhcgw
,fubjc ;,,avk u,tn rmcba vn kg rgymva vzc wt,,ks t,urg,tw ot hf
osh ktk vhva vnc ot hf okzn ,t if od uxhb tk apbk ohtnyvu 'ohthabv
eputc vtrb vhv tka ;t kg 'van hbpc orgm ,ub,k utcu 'r,hvc ,uagk
,uks,av ot hf uag tk ,tz kfc 'ann ka vguah ovk ujhnmh ohrcsv ukta
er vz vhvu 'vnjb ovk vthcvu ,urhp vchbv ift uz ,uks,avu 'ovk ,r,unv
ubhrucg anak ohfhrm ohrcsv ukt /otruck jur ,jb ,uagk zgv obumr ,ufzc
,ujufc lrc,b urhcja lhtv ostv vtur ,jt tk vbvs 'ohhj ,ufhkvf if od
,gsk uhkg kyun ztu 'hgcsf ,"hav ,t sucgk u,kufhc osh kg rat ,uburafcu
ohrcs ,uagk uk ruxt 'wvnfj vcr, ohrpux ,tbew (/tf c"c) k"zjta ;t kg hf

kg hf wvbufb ,uks,avw rsdc obhtakufh ot ,gsku ufrg ,t rhfvk ostv 
ruxtu 'u,jkmvk ,ufzk hsf yeub tuv ovc ,ukugpv ,t khfvk ohhapbv uh,ujufc
ohngpk hf 'vhkg ouenc vkhpb hshk uthcvk ohkukga ohgmntc an,avk uk
iuufn 'ohna oak iuufn ostva vgac ucu 'vshnv kg r,h .nt,vk rmhv v,pn

k .nt,ha rjta rmhv gsuh hf 'ukhpvk rmhvu,akuj ,tpnu uh,ujuf uk usngh t
thv ot vkugp kf ory ibuc,vk uhkg f"gu 'ushc ,kufhv vhv, tk rcf
d"vfcu 'ohsxpv vhpbfc thcvk vkukgv vgeav thv tna ut vbufb ,uks,av

kn gbnh tk scc sc lt /,uks,av v,utn unmg rhzhtmnha sg u,cajnc ,udv
,ukg,vk ohnhv ,ucrc vfzh ,tz vagh ift otu 'urucg vbufbv ,uks,avv ,t
/wvnfj vcr, ohrpux ,tbew ohrfzbv ubhnfj hrcs uc ohhe,hu 'ohna ,trhcu vru,c

cdk ukhtu ///wvccrhcd ihhsgs k"hu 'wvtn vanj ofn upsruw ch,f vcuy vshn h
wvtn vanj ofn upsruw ukhtu 'vdhrvc od tku vphsrc er hrhhn ,uhbgrup ,shn

/"wcrjk ofhbpk ofhchut ukpbuw tre htvs tphxc ch,fs 'vdhrvc od hrhhn
utk-,jt vga vank vbh,nv ohrn" '(wufu vbh,nv ohrn v"s oa) ufhanvu     

 vga ahka tkt 'vga yeb teusvvvvggggaaaa    gggghhhhccccrrrr    uuuuttttlf kg t,pxu,c hb,e hrvs '
 vaevu 'w,utn anj ,jt kg ,uhbgrup ,shnn vcurn vcuy vshnwatttt""""aaaarrrrvvvvnnnnvvvv

,shnn vcurn vcuy vshnw huv ift 'vga ahkac hrhht ht tnkac"a 'oa
 ,jt kg ,uhbgrup,,,,uuuuttttnnnn    aaaannnnjjjjvcuy vshnw huv tkv vga ghcrc hrhht ht okut 'w

 ,jt kg ,uhbgrup ,shn kg vcurn,,,,uuuuttttnnnn    ggggccccaaaa,shnc oda tnhbs tk ht 'w
hku" 'oa t"arvnc tcunv wvhdnwv cahhu '"wuk ihssun ssna vnn r,uhw ,uhbgrup
ch,f ,uhbgrup ,shncs vnn 'wufu vcurn vcuy vshnws uvk tepb wxu,vs 'vtrb

 ohbc kg ,uct iuug seupwoooohhhhggggccccrrrr    kkkkgggguuuu    oooohhhhaaaakkkkaaaa    kkkkggggch,f vcuy vshnc ukhtu 'w
oukha huv 'wohgcrwk okan ,uhbgrup ,shnc ota 'ubhhvs 'wohpktk sxj vauguw
wohakakw okan ,uhbgrup ,shnc ot ukhtu 'w,utn anj ,jt kgw-wohpktk sxjw
ohrn ,b,nv hcdk hnb hfvu 'w,utn gca ,jt kgw-wohpktk sxjw oukha huv
vbh,nv ot ukhtu 'w,utn anj ,jt kgw huv wvga ahkaw vbh,nv ots 'vank

/"w,utn gca ,jt kgw huv wvga ghcrw

R’ Yoelish Teitelbaum zt”l (Satmar Rebbe quoted in Taam V’Daas) would say:

    “wohbhgk ubk ,hhvuw - Moshe wanted Yisro to stay to ‘lighten their eyes.’ To guide the people and give them advice. Why

would Bnei Yisroel and its elders need Yisro’s advice? With Hashem leading them and Moshe as His prophet,what did they

need Yisro for? The answer is that Yisro, who had grown up among the non-Jews and been close to Pharaoh, knew how to

properly deal with the Erev Rav, the mixed multitude of non-Jews who joined the Nation when they left Egypt. Similarly, a

special kind of wisdom is required to fight the modern mixed multitude, the hypocrites and compromisers of our times.”
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R’ Yechezkel Abramsky zt”l (Chazon Yechezkel) would say:

     “wohrn ;xtv sg gxb tk ogvuw - ‘This honor (waiting for Miriam) was given to her by Hashem because of the hour that she

waited for Moshe when he was thrown in the Nile.’ (Rashi) Why did Miriam deserve such a reward? After all, she was merely

waiting to see what would happen to him? When a man is asked after his death, ‘Did you wait for the redemption,’ he is not

asked if he hoped for it but if he waited for it like a person who knows that it will certainly arrive. Similarly, Miriam’s merit

was that she was certain that Moshe would be saved, and just waited to see how it would happen.”

A Wise Man would say: “Winning isn’t everything, but wanting to win is.”                                                                                    
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ihkhp, uk jeuk uhct ihkhp, runak gsuhv iye - Erchin 2b

     Tosfos points out (uhct v"s) that by Tefillin it says the father should
purchase it for a minor, yet by Tzitzis it just says that a minor is chhj,
with no mention of his father purchasing it for him. This is because the
minor probably has a garment (sdc) already, whereas Tefillin needs to
be purchased. vcr uvhkt is ehhsn from Tosfos that if the minor doesn’t
have a beged the father would be required to purchase one for him.
The ,mcuen vyha quotes a"trv wxu,, that if the minor doesn’t have a
garment, he would not be required in the mitzvah at all. The Bach

(d:zh j"ut) says that since ihsv rehgn, the father doesn’t have to buy
himself a 4-cornered garment in order to put Tzitzis on it, he doesn’t
have to purchase one for his minor son. However, adds the Bach, the
Tur says explicitly:  lhrm uhctjehk,hmhm uk . The Bach explains with a
deep insight. Since we are dvub to wear a 4-cornered beged to fulfill the
mitzvah of Tzitzis, proper chinuch requires that whatever mitzvos our
children see us involved with, we should inculcate in them when they are
young! The hnkaurhv oac hfsrrn uses the same language as the Tur.  
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         A SERIES IN HALACHAA SERIES IN HALACHAA SERIES IN HALACHAA SERIES IN HALACHA
                            LIVING A “TORAH” DAYLIVING A “TORAH” DAYLIVING A “TORAH” DAYLIVING A “TORAH” DAY
"okuf sdbf vru, sunk,u" - The Greatest Mitzvah of All (132)
Using One Sefer to Help Learn From Another Sefer. Last
week we finished off with the halacha that if one put a mundane

object on a sefer to help him learn from that sefer, it is permitted.
For example, if wind is blowing the pages back and forth, he can
place any object on top to hold down the pages of the sefer. Let
us analyze some very common scenarios, regarding using one
sefer to help learn from a second sefer. Do we say it is degrading
to use the first one for the second one, thereby turning the first
one into a “bookmark” for the second one? Or do we say that
since it is being used for Torah study it isn't called degrading?
Elevating One Sefer With Another. 

If one sefer is already lying in a position that one can put
another sefer on it to have the top one at the desired height, it
is permitted because it is not degrading the bottom sefer. 
If one wants to bring a sefer to a certain place so that it can be
used for elevating a second sefer, the Mishna Berurah (1)

brings the opinion of the Taz who is strict, and the Magen

Avraham who is lenient. Elsewhere (2), though, he rules
leniently. This is because when one does it this way it is not so
apparent at the time of the usage that the first sefer was
especially brought to serve the second sefer. However, in the
next paragraph, we will discuss cases when it is much more
apparent and degrading for the first sefer to look like the
“secondary-servant” to the other sefer. In those cases, it is
prohibited unless it is a pressing circumstance (sha'as hadchak). 

Using One Sefer as a Bookmark, Cover, Sun-blocker for

Another Sefer. If one needs to go out and wants to put another
sefer in the first sefer to act as a bookmark to help him find the
right place when he returns, it is prohibited (3). Similarly, one
cannot use a sefer to cover his open sefer (so he shouldn’t forget

 

1)

2)

t"yhka skparhv lurc r"vun ,tn       
   xyhhv sbkchke lurc ohhj ,ryg kkuf atr 

his learning as explained last week) when he leaves the spot with
an open sefer (4). Sefer Chassidim (5) talks about a case where the
sun is shining brightly on a sefer and disturbing one’s learning.
According to the Mishna Berura (6) and Sha'ar Hatzion (7), he
prohibits putting up another sefer to block the sun rays unless it is a
pressing need to do so. The same heter for a pressing need will also
apply to the previous two cases of bookmark and cover.
Chumash and Nach. Even in a case of a pressing need, when
one can use one sefer to help the learning in a different sefer as
mentioned above, the Leket Hakemach Hachodosh (8) writes,
based on Eliyahu Raba (9) that he should not use a Chumash or
Nach. It is clear from the above that to use a sefer for a mundane
need, e.g. as a shade-giver not for learning, is prohibited.



     Rashi begins the parsha by explaining the connection between the previous parsha describing the Nesi’im and their
korbanos, and our parsha which starts with Aharon HaKohen lighting the Menorah. Rashi says that Aharon "u,gs vakj" - he
had so much pain and tzaar that he and his shevet did not have the opportunity to bring a korban. He was “beside himself”
at the thought that this tremendous zechus would not available to him. So Hashem tells him, “CHAYECHA, I promise you
that your zechus will be greater than theirs. You will light the menorah in the Bais HaMikdash!” 
    R’ Moshe Wolfson shlit’a (Emunas Itecha) says that Hashem used the word “Chayecha” which is an expression of
promising, but here it was the reason that he merited the promise! CHAYECHA - “Es gayt zuch in leben!” Aharon, this is
your life! Your whole life is one long desire for ruchniyus. You care so much and are bothered by the fact that you feel you
have lost a ruchniyus opportunity, so chayecha, in the zechus that you have made this your entire sheifa in life, your zechus
will be even greater! Just as you have lit up your neshama with a fire of desire to do ratzon Hashem, you will light the fire
in the Bais HaMikdash every single day! What an amazing lesson for us! What is our CHAYECHA? What do we live for? 
     Do we look at others and wish for a bigger house? For a nicer car? Or do we wish that our children will have cheshek in
learning. Certainly the true desire of every single one of us is for ruchniyus. We want to bring nachas to Hashem. We look
for any opportunity to do chessed for others. We are a great nation with a big heart, we just have to remember what we are
living for. It is easy to lose focus and get sucked into the materialism of this world. We need to remember, CHAYECHA - it
is your life! What are you living for? What do you really care about? Make sure it is worthwhile! JJ JJ oo oo
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     The Torah commands that all able-bodied Levi’im from the age of 25 must be “drafted” into service in the Bais
HaMikdash. When they reach 50, they are retired from physical labor, but still do other services. Rashi says they may still
sing and close the gates. We learn a number of fundamental lessons from this. First, in our society, everyone looks forward to
reaching retirement age and finally relaxing. The Torah’s outlook is different; if you’re not fit for heavy labor, you have
another option. In ruchniyus there’s no such thing as retirement. Second lesson is based on Rashi in Avos (f-v) who writes that
the senior Levi’im would now have the job and task of teaching the junior Levi’im. A senior Levi, or any zakein for that matter,
has accumulated vast knowledge in all life matters. He has experience that surpasses all other modes of education. And from
our zekainim, our grandparents, we can learn a lot about life, a lot about living a true Torah life with real mesiras nefesh.
    Last, but certainly not least, Chazal teach us that a Levi who sang when it was really his job to lock up is v,hn chhj because
he encroached on his friend’s job. My machshava here is that each person has his own niche and role that’s tailor-made for
him. If he tries to mimic “yenem,” he is defeating his own tafkid in life. It’s like someone who is 5’8 that wants to be 5’11, so
he walks on tiptoes! That’s a one way ticket to a podiatrist! Hashem gave each yachid wonderful kochos hanefesh to fulfill his/
her role. Stepping into someone else’s shoes is tantamount to suicide! Doing your absolute best at your “job” will make
Hashem proud. In addition, we see there’s room for everyone. Every person can have a job, a mission to accomplish, no
matter what his age. In the Torah perspective, there’s no such thing as being over the hill or burnt out. Every person, at every
stage has what to achieve. Whether its a young teenager, a newlywed, a middle-aged couple juggling myriad interests, or even
an older couple enjoying their empty nest - find something positive to do because that’s what Hashem put you here for!              

                                                                                                                                                                                                             

 /// ,urbv ,t l,kgvc uhkt ,rntu irvt kt rcs(c-j)

 /// vbjnv vmec kft,u wv at oc rgc,u upt rjhu wv gnahu wv hbztc gr ohbbt,nf ogv hvhut-th)(
     The parsha discusses the “Misonenim” - the complainers, who were not satisfied with all that Hashem gave them. Even
after He rescued them from Egypt, the Yam Suf, Amalek, the Mann, and all the miracles they lived with on a daily basis, the
people wanted more. They complained that life was not good - that they had it better when they were slaves. Their complaints
made no sense. Hashem allowed them to vent, before He vented His wrath on them. No good ever comes out of complainers.
     Anyone who has ever traveled on an Israeli bus knows that time schedules and overcrowding do not always make for a
pleasant trip. The same goes for long distance bus rides from city to city. Families who go away for a Shabbos or Yom Tov,
especially with small children, babies and lots of “pekalach” often find themselves waiting tensely for buses amid the
hullabaloo of shrieking, impatient, hungry and crying children; the experience is a trying one, to say the least.
     R’ Elimelech Biderman shlit’a recounts the following story, and the lesson learned therein. On Motzei Rosh Hashana
5777 (October 4, 2016), a large group of people found themselves waiting at the Egged bus stop on Rechov Kahaneman
for the #402 bus to Jerusalem. They had all spent Yom Tov in Bnei Brak, and late as it was, they all needed to get back
home to Jerusalem, as soon as possible. The night hour was late, and the bus was not coming. People’s patience was being
tried, and one after the other, upset riders called the bus company to complain about the #402 and why it STILL hadn’t
come. A few demanded that they send out another bus to pick up the huge crowd of Jerusalemites who needed to get home.
     After an additional frustrating wait - it was after 1:30 in the morning - when they saw an approaching Egged bus. But,
sadly this bus was not the #402 to Jerusalem, but the #318 to Rechovot. The driver kindly slowed down and a few people
jumped on and asked if perhaps he can change his route and take them all to Jerusalem, instead of Rechovot.
     The man calmly explained to the group, that he can get fired for changing his route and sadly he could not do as they
asked. They pleaded with him. “No one is going to Rechovot. You have an empty bus. Please take us - do this mitzvah!”     
     The driver was literally bombarded with requests, persisting and cajoling him to take them to their intended destination.
Finally, he smiled hesitantly and reluctantly agreed to switch his route. He changed the digital display in front from #318
to #402 and after what seemed like a mass embarkation onto his bus, he drove off in the direction of Jerusalem. The entire
group was extremely grateful, continuously singing his praises all throughout the entire bus ride to Jerusalem.
     As they approached the outskirts of the holy city, one curious passenger had the temerity to ask, “Why did you agree to
risk your career with Egged and change your route for us? You know they can track your bus with a GPS!”
     Instead of a frown, the driver broke out in a wide smile. “To be frank with you,” he said, “my route tonight was not to
Rechovot after all - it was truly meant to be Jerusalem all along!” The passenger’s jaw dropped in astonishment.
     “So many people had called that the bus company dispatched a bus to come get them. The problem was that no driver
was willing to take the route. We all knew how irate and upset the large group on Kahaneman was going to be at 1:30 am,
and how they would likely take their angst and indignation out on the driver. Finally, I agreed to take the route but I made
an usual request of my superiors. I proposed - and received approval - to allow me to change the display to Rechovot and
pretend that I was not meant to pick them up. But when I will agree to take them all, instead of complaints, they will be
thrilled and show their appreciation by showering me with blessings! Instead of viewing my late arrival with contempt and
exasperation, they will view it as a huge favor, undertaken at great personal risk. And, I am happy to say, it worked!”
     We see from here, a new lens from which to view the way we appreciate all that is done for us. Hashem provides us
with all that we need and He maintains us on this world He created, with no benefit to Him. And yet, what do we do? We
complain about this and that - and lose sight of the big picture. “Kol Mah D’avid Rachmana L’tav Avid” - all that Hashem
does is for our good, and even if it takes an Israeli bus driver tricking us into seeing that, it’s all worth it in the end.                

   vkgnu vba ohragu anj icn ohukk rat ,tz
wudu sgun kvt ,scgc tcm tcmk tuch   (sf-j)  

 /// ohbhgk ubk ,hhvu rcsnc ub,bj ,gsh if kg hf(tk-h)
llllyyyynnnn: Many years ago, the famed Yerushalmi Talmid
Chacham and Rav, R’ Zundel Kroizer zt”l, traveled from
Eretz Yisroel to Lugano, Switzerland, to open a school
there. He was asked why he would leave Yerushalayim, a
city that was filled with so much kedusha and so many
Torah scholars, where he was able to devote all his time to
Torah and avodah, and move to a foreign place where most
of the community was not even learned. Perhaps he needed
money and they had offered him a generous salary. 
    His answer came as a surprise. He said that it had nothing to
do with money. He explained that before he traveled there, the
community in Lugano had invited him to a meeting whose
purpose was to arouse the participants to take responsibility
for the spiritual state of their fellow community members. 
     “Don’t worry just about yourselves,” the organizer of the
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meeting urged. Anyone in the community who has the ability,
he said, should be teaching others about Torah and
Yiddishkeit and show them the right derech to elevating
themselves and becoming closer to their Maker. 
     “I was very moved,” Rav Zundel related, “and not long
afterward they came to me and offered me a position that
would give me the opportunity to draw close those Jews who
needed guidance. It would mean moving there, and I agreed.”
llllyyyynnnnpppp: Yisro, the father-in-law of Moshe Rabbeinu was a
prominent and outstanding figure. He arrived in the Jewish
camp and he made sound suggestions that were taken up by
the people, with the assent of Hashem. And yet, when Moshe
asked him to stay and teach the people, he dissented. Moshe
asked him “to be for us a guide,” to lead the people and show
them the proper way to live and learn. Every Jew should
aspire to be a guide for others. In all that we do on a daily
basis, we are guides to others who are watching and learning. 
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 //// uhkgn ohtmv ohsdcv urhxv(s-d vhrfz)
   In the Bais Hamikdash, the golden menorah represented
the purity of the Jewish people. Each of its seven flames
signified Bnei Yisroel’s continuity and pure culture which is
passed down through the generations. In the Haftorah, the
Satan sought to incriminate Yehoshua Kohen Gadol because
of his sons’ marriages to gentile women. He was clothed in
“dirty clothes” symbolizing his impure status and was
exonerated by Hashem because of his commitment to rectify
the issue. Was Yehoshua’s children’s faults his problem?
   R’ Gamliel Rabinowitz shlit”a explains that children stay
true to Hashem by following their parents’ example. Once

alerted, Yehoshua Kohen Gadol directed his children back to
the proper path and was then commended for his actions. 
  R’ Shimshon Pinkus zt”l details Nevuchadnezzar’s dream
where his idols were clad in gold. The holy menorah in the
Bais Hamikdash was also made from gold, but while it was
fashioned from solid gold, Nevuchadnezzar’s idols were gold
plated and finished with an iron/earthenware combination.
   Jewish children who lead Torah lives in the footsteps of
their parents ascribe to the symbolism of the menorah and
attain “solid gold” status in the eyes of Hashem. However, a
person who chooses to go astray, ultimately forgoes his “gold
status” and ends up like Nevuchadnezzar’s idols - a twisted
mixture of iron and earthenware devoid of any real value.



THE LEAST WE CAN DO
Adapted from Touched by a Story by Rabbi Spero, with permission of the 
copyright holders, ArtScroll / Mesorah Publications, Ltd.
 
As Eretz Yisrael defended itself in the Yom Kippur 
War, there was animosity within between those who 
served in the army and those who didn’t. Yeshivah 
bachurim were exempt—some soldiers fought on 
physical battlefields, others in the beis midrash. But 
there was a rift between them. Many families sent 
children to the frontlines, never to come home.

One day, Rav Chaim Shmulevitz walked into the beis 
midrash. The shmuess began as typical. He quoted 
Gemara and Midrash on  the importance of tefillah 
be’tzibbur. Then he told a story.

Earlier that week, he was walking down the street 
when he noticed a chayal, no older than 20, who had 
lost a leg. Reb Chaim told the young man how sorry 
he was, and the chayal reassured the rosh yeshivah. 
“It’s all right. I lost my leg fighting to protect my 
Jewish brothers and sisters.”

The bachurim were hanging onto Reb Chaim’s every 
word. He looked at them and banged on the shtender. 
“Oy! If that is what this young boy was willing to give 
up, don’t you think the least you bachurim can do is 
to get up on time for Shacharis?!”

The message was clear. If our greatest zechus is the 
Torah and tefillah of the yeshivah, we must treat it 
like a battlefield. Soldiers on the front lines do not 
show up late to their units. They are prepared to give 
heart and soul and life to protect their people.

This wounded chayal understood that. The warriors 
on the frontlines of the beis midrash must also be 
willing to do whatever it takes to shield our brothers 
and sisters from harm.  

TRAVELS AND TRAVAILS
By Rabbi Moshe Pogrow, director, Ani Maamin Foundation

Based on the commentary of Rabbi Shamshon Raphael Hirsch zt"l on Chumash, with permission from 
the publisher. 

Immediately after the Mishkan was erected, a cloud descended to rest on 
it, showing the Presence of Hashem in the Mishkan, guiding klal Yisrael 
from in their midst. The people encamped around the Mishkan—it was their 
center. The cloud was the shepherd staff through which Hashem pointed His 
flock where and when to go.

We are told that this guidance was unpredictable. There were times 
when the people stayed in one place for a long period; at other times, they 
remained at rest for just a few days. Some of their rests lasted one night, and 
some a whole month, or even a year.

The Ramban explains that since they never had advance notice, whenever 
the cloud gave the signal, they would have to make all the arrangements for 
an extended stay, yet knowing that any moment they might have to pack up 
and follow its movement into the desert.

All of our daily tefillos conclude with Aleinu (with the exception 
of Shacharis in nusach Ashkenaz, in which it is followed by 
the Shir Shel Yom). Aleinu's first paragraph proclaims the 
difference between our concept of G-d and that of other nations. 
The second expresses our confidence that all humanity will 
eventually recognize His sovereignty and declare obedience to 
His command.

Next week, we will discuss why this tefillah specifically was 
chosen to be such a mainstay of our davening.  

continued on reverse side
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Why didn't 
Hashem just give 
us the whole Torah 
in writing?
...see page 100!



This is the lesson of the journey through 

the midbar. We learned to trust Hashem’s 

instructions, no matter how incomprehensible 

they seemed to us. At times He instructs us 

to leave what we have just begun to love, and 

at times He asks us to stay in an undesirable 

situation—but nevertheless, we accept 

whatever He commands.

But closer consideration reveals that it was 

not the strain of long journeys but the patient 

waiting in one place that was the real test. 

Nothing is said of the duration of the journeys, 

but prolonged waiting is mentioned several 

times. We are told, three pesukim in a row, that 

they journeyed forth only after the cloud lifted, 

traveling or not traveling according to the 

cloud.

Clearly, particular stress is placed on klal 

Yisrael’s endurance and patience. This is 

understandable, considering the inhospitality 

of the midbar, and the fact that the people, not 

yet condemned to forty years of wandering, 

were fully aware that every stop they made in 

the wilderness was only keeping them from 

their promised destination. Through their 

wandering and following, the people acquired 

the quiet, serene resignation and trusting 

patience that they would carry with them 

throughout their wanderings in the wilderness 

of nations over so many centuries of galus.  

INTO THE FLAMES
by Rabbi Dovid Sapirman, Dean, Ani Maamin Foundation

Nevuchadnetzar reminded Chananya, Mishael and Azariah that the navi 
Yirmiyahu had commanded all nations to submit to Nevuchadnetzar. How 
dare they disobey? Nor should they think that Hashem would save them, since 
Nevuchadnetzar had already destroyed the Bais Hamikdash.

Chananya, Mishael and Azarya responded with tremendous bravery. “Our G-d 
can save us from the burning oven and from you, just as He saved Avraham 
from the fire of Nimrod. But Avraham was a tzaddik, deserving of a miracle. We 
have sinned, but whether He saves us or not, we will not bow to your statue.”

At this point, Nevuchadnetzar was so enraged that his face became distorted. 
He commanded his men to heat up the oven until it was seven times hotter 
than before, and to tie up the three rebels.

It was Shabbos, and Yom Kippur night. The three tzaddikim awaited their 
deaths, reciting Hallel: “Not for us, Hashem, not for us—but for the sake of Your 
great name!” They readied themselves for martyrdom with the confidence that 
their actions would create a kiddush Hashem for all future generations.

Finally, Nevuchadnetzar’s men threw them into the fire. Due to the extreme 
heat, as soon as they were close enough to throw the men in, they themselves 
were burnt by the flames! But as soon as the tzaddikim were cast in, the malach 
Gavriel cooled the fire. The flames burnt only the ropes that bound them.

Nevachadnetzar was already an old man. He had been in the camp of Sancheriv 
on the night a malach consumed the army of Ashur and was one of the only 
survivors. Now, when he looked into the oven, he recognized the malach 
Gavriel walking behind Chananya, Mishael and Azariah in the flames.

“Didn’t we throw only three people into the furnace?” he said, trembling.

“Correct, your majesty,” his ministers answered.

“But now I see four men walking around untied in the fire, and the fourth one 
looks like the angel that I have seen before!”

Nevuchadnetzar called to the three tzaddikim by name. “Come out of the 
oven!” he said, and they promptly did so—healthy and unburnt.

To this very day, we ask Hashem in Selichos to answer our prayers just as He 
answered Chananya, Mishael and Azariah. Countless Jews throughout history 
have followed in their footsteps, to this very day, allowing themselves to be 
martyred al kiddush Hashem. Such people are rewarded with a place in Olam 
Haba that no one else can comprehend.  

SPECIAL DELIVERY

How are nutrients transported around the body?

All cells need oxygen and waste removal, but how do they get it? Each cell receives its exact 
nutritional needs from the bloodstream, and in turn each releases its wastes. Food and waste 
move side by side, and the food does not become contaminated. It is also amazing that the blood 
is able to deliver exactly what is needed—all the fats, amino acids, sugars, and vitamins needed 
for optimal functioning. If the blood were to deposit nutrients in the wrong place, it would be 
harmful, even fatal. If calcium, needed for teeth and bones, were delivered to the brain, it would 
be catastrophic. The blood must deliver to each cell only its needs, and nothing else.   

Adapted from a shiur by Rabbi Avigdor Miller

CREATED BY THE ANI MAAMIN FOUNDATION • Reinforcing the basics • Increasing passion • Deepening commitment
To receive this newsletter in your inbox each week, send an email to subscribe@animaamin.org



Issue #464    |      Behaloscha     |      Friday, June 21 2019      |      18 Sivan 5779

R e s t o r i n g  t h e  p r i m a c y  o f  C h o s h e n  M i s h p a t
businessWEEKLY

THE WERDIGER EDITION

Rabbi Meir Orlian
Writer for the Business Halacha Institute

My friend is a maggid shiur in a mesivta, and was 
planning to travel overseas for his son’s wedding. He 
asked me to substitute for him for a full week, and 
offered to pay me not only his $1,000 weekly salary, but 
also the $200 difference between his salary and mine, 
which I would forfeit by taking off the week from work.

When I returned to work, my employer surprised me. 
Although he generally docks pay for even one day off of 
work, at the end of that week he decided to pay me $600 
– half of my weekly salary. 

Obviously, I am entitled to the $1,000 my friend received 
from the mesivta, and to the $600 my employer 
generously decided to give me for that week I took off. 
My question is whether I can also keep the $200 my 
friend paid me to compensate for the difference between 
our salaries. He has no idea that my employer paid me 
for half that week’s work, and he had initially agreed to 
pay the difference between our salaries in order for me 
to agree to substitute for him, so perhaps the money is 
mine. On the other hand, since he only agreed to pay 
that difference as compensation for my loss, and I didn’t 
lose that amount, must I return the difference to him? 

A. You are allowed to keep the $200.

The Gemara (Bava Kamma 116a) discusses a case 
in which a river sweeps away two people’s donkeys 
simultaneously. Reuven’s donkey is worth twice as much 
as Shimon’s, and Shimon offers to save Reuven’s donkey 
on condition that Reuven reimburse him for his donkey, 
which would likely drown in the interim. After Shimon 
saves Reuven’s donkey, they notice that Shimon’s donkey 
managed to emerge from the water alive. 

The Gemara deliberates what the halachah is in this 
case: On one hand, we might say that at the moment 
when Shimon agreed to abandon his own donkey 
in favor of saving Reuven’s, he was mafkir (released 
possession of) his donkey, and Reuven was immediately 
obligated to pay him for it. When Shimon’s donkey 
reemerged, he took possession of it from hefker, but 
that does not absolve Reuven from paying for it. On the 
other hand, perhaps Reuven only agreed to pay the price 

“We’re having Little League playoffs next week,” Eli said to 
his friend Avi. “Can I borrow your bat for batting practice?”
“Sure,” Avi said. “Take good care of it.” He gave Eli the 
bat.

Eli finished practice and started to leave. “Can I borrow your bat?” asked Aharon.
“It’s not mine,” said Eli.
“What’s the difference?” said Aharon. “I’ll bring it back to your house in half an hour.”
Eli hesitatingly agreed and left.
Moshe pitched the ball. Aharon swung hard. There was a loud “crack” and the ball 
went flying far.  
“Great hit!” Moshe said. 
“Yeah…” Aharon said. “But the bat cracked.”
“That’s strange,” said Moshe. “A bat is not supposed to crack when hitting a ball.”
“I know,” said Aharon. “Sometimes it happens, though. It could have been weakened 
by previous batting. It’s not even my bat. Eli borrowed it from Avi, and I begged him 
to let me use it.”
“You’re in a bit of a pickle now,” said Moshe.
“But I didn’t do anything wrong, or even unusual,” insisted Aharon. “You and the other 
players saw what happened. You pitched and I hit. That’s all!”
“I know,” replied Moshe, “but I don’t know whether that makes a difference.”
Meanwhile, Avi and Eli came by. “I heard that you have my bat,” said Eli. “I’d like it 
back.”
“I’m sorry to say…” began Aharon, “I was batting with it, and the bat cracked!”
“No way,” said Avi. “Bats don’t just crack. I’ll bet you banged it against the wall or 
something like that. Anyway, Eli had no right to give you the bat, so one of you owes 
me, regardless of what happened.”
Eli and Aharon looked at each other.
The four decided to come to Rabbi Dayan. 
“I lent my bat to Eli, who lent it without 
permission to Aharon,” said Avi. “Aharon 
claims it broke during batting practice. 
Who is liable?”
“It’s not clear that anyone owes you for the 
bat,” answered Rabbi Dayan. “It depends 
on who was present when the bat broke.”
“What do you mean?” asked Avi.
“The Gemara (B.M. 29b, 36a) teaches that 
a person who borrows an item may not 
lend it to another,” explained Rabbi Dayan. 
“Furthermore, although a borrower is 
exempt if the item was lost or damaged 
through regular usage (meisah machmas 
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BROKEN BAT DOUBLE DIPPING

did you know?

 Did you know that 
signing a service 

contract that includes 
a late fee that accrues 

monthly is a Ribbis 
violation? 
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Q: I gave a jeweler a diamond to sell for at least $10,000. Two months later, 
he sold it for $9,000, claiming that it is worth only that much and he cannot 
get the price I requested. What is the halachah?

A: A broker is an agent of the owner/seller. Therefore, he is not allowed to 
deviate from the instructions of the seller, even though his intention is for 
the benefit of the seller, and even if he knows the market conditions better 
(C.M. 185:1).

Therefore, if the owner set a minimum price, the broker may not sell for 
less, even if he was unable to sell at the price the owner stated. If the 
sale cannot be voided, the broker is required to compensate the seller 
for the difference (Sma and Aruch Hashulchan 185:1; Nesivos 185:2).

Conversely, if the broker sold at a price higher than was set, even if the 
owner had agreed to sell below value to raise cash, the gain is the owner’s.

BROKERS #6
Deviation From 
Instructions

of Shimon’s donkey because he assumed that it would die while his 
donkey was being saved, but he never agreed to pay for Shimon’s 
donkey if it survives. Now that Shimon’s donkey survived, perhaps 
Reuven should have to pay Shimon only for the time expended 
on the rescue, but not for the donkey (Shittah Mekubetzes, citing 
Rabbeinu Yehonasan). 

The Gemara concludes that Rav says that “in Heaven they took 
mercy on him (i.e., Shimon).” Since it was unlikely that Shimon’s 
donkey would survive, and it was spared only by Heavenly mercy, 
Reuven is required to pay Shimon the full value of his donkey 
(Shulchan Aruch Choshen Mishpat 264:3).

The poskim explain that because his donkey is worth so much, 
Reuven agreed to pay Shimon to save it and abandon his own 
donkey, which would then likely drown. Once they made this 
agreement, it is considered as though Reuven hired Shimon to 
save his donkey, with the wage set at the full value of Shimon’s 
donkey. The fact that Shimon’s donkey happened to survive does 
not reverse that agreement, because the fact that Shimon did not 
suffer the financial loss he had agreed to risk was due to Divine 
mercy on his behalf (see Nesivos 262:3 and Ohr Samei’ach, Hilchos 
Sechirus 7:1).

Returning to your case, when you agreed to substitute for your 
friend, you did so under the assumption that you were forfeiting 
your salary from your employer for that week, and your friend 
agreed to compensate you for that loss. The fact that your 
employer decided to pay you has no bearing on your agreement 
with your friend, so you are allowed to keep the extra $200.

Other poskim explain the case of the Gemara in another way: 
When Shimon jumped into the water to save Reuven’s donkey and 
not his, he completely forfeited his rights to his donkey and made it 
hefker. When he then retrieved it as it stepped out of the water, an 
act of Divine mercy enabled him to acquire it anew from hefker – 
which is akin to him taking possession of someone else’s lost object 
(Chazon Ish, Bava Kamma 18:3).

According to this explanation as well, when you agreed to 
substitute for your friend, it was as though you forfeited your rights 
to the additional $200 you would have been paid by your employer, 
who had no obligation to pay you for that week, and your friend 
agreed to compensate you for that loss. The $600 your employer 
then decided to pay you has no bearing on your earlier agreement 
with your friend (see Shu”t Igros Moshe, Choshen Mishpat 1:37). 

 

money matters

melachah), the initial borrower is usually liable if he lends to another, since 
the owner can claim that he does not trust the word or oath of the second 
borrower” (C.M. 340:1; 342:1).
“Then Eli should be liable!” exclaimed Avi. “I have nothing to do with Aharon.”
“If others were not present when the bat broke, that would be true,” replied 
Rabbi Dayan.
“However, as I mentioned, the primary concern is that the second borrower 
may have mistreated the borrowed item and the owner does not have to 
accept his word as to what happened. Lending to others is not considered 
inherent negligence, though, and the regular liabilities of a guardian remain, 
in principle.
“Therefore, if witnesses were present and testify that the item was damaged 
through regular usage, the borrowers are exempt,” continued Rabbi Dayan. 
“Similarly, if the initial borrower was present at the time and can swear to 
the owner, or if the owner regularly lends the second borrower items of 
similar value, indicating that he considers him trustworthy, the borrowers 
are exempt if the item became damaged through regular use, just as the 
first borrower would be exempt if the item got ruined through his own use” 
(C.M.291:26; Shach 291:47; 342:1). 
“Where does this leave us?” asked Avi.
“It was wrong of Eli to leave the bat with Aharon,” concluded Rabbi Dayan. 
“Nonetheless, if Moshe and others testify that the bat broke through normal 
usage, the exemption of meisah machmas melachah applies, and nobody is 
liable. Otherwise, Eli would be liable, since Avi can refuse to accept Aharon’s 
word or oath that the bat broke through normal use.”

For questions on monetary matters, arbitrations, legal documents, wills, ribbis, & Shabbos, 
Please contact our confidential hotline at 877.845.8455 or ask@businesshalacha.com
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inheritance #9

employee and an oness occurs, the employee is 
not obligated to refund the money, even if they 
did not stipulate that it is non-refundable. The 
rationale is that since the employer paid before 
the commencement of the employment of his 
own volition, even though he is not obligated to 
pay until the end of the period of employment, 
that indicates that he wants the employee to 
have the money even in the event of an oness 
(Tosafos, B.M. 79b, cited by Shach, C.M. 334:2). 
Accordingly, if the employee demanded 
payment in advance and the employer did not 
pay of his own volition, there is no evidence 
that the employer agreed that the employee 
can keep the money unconditionally, and in the 
event of an oness he must refund the money 
(Maharach, Ohr Zarua 66).
Others write that the reason the employee 
loses when an oness occurs is that since he 
did not make any stipulation to the contrary, 
he is the one seeking to collect and bears the 
burden of proof (hamotzi me’chaveiro alav 
haraayah). Therefore, if the employee was 
paid in advance, he is not required to refund 
the money. This would apply even when the 
employee demanded payment in advance, 
since he is in possession of the money and the 
employer is the one seeking a refund (Erech Shai 
334:1; see also Mishpetei Hachoshen, pp. 227-
235). Accordingly, the caterer cannot be forced 
to refund the customer’s money, though it may 
be appropriate to negotiate a compromise if the 
caterer had no damage (see Chukos Hachaim, 
Falagi, 47).
As far as the mashgiach is concerned, he has no 
claim against the caterer. The caterer does not 
work as the mashgiach’s agent; the mashgiach 
is an employee of the caterer and is paid as an 
employee. Therefore, since an oness occurred 
and there was no job to perform, absent any 
contractual agreement or known custom, they 
are not required to pay him.

money matters

more so one’s life (hashavas gufo)!
“Regarding hashavas aveidah of property, a person is not required to forgo his own 
money to save another person’s property,” continued Rabbi Dayan. “However, a 
person is required to forgo money to save another’s life, such as by hiring rescuers or 
equipment. Because of the prohibition to stand idly by, a person is even required to give 
up all his wealth to save another Jew from imminent danger!” (C.M. 426:1; Marcheshes 
1:43; Encyclopedia Talmudis 10:344).
“Then why is the person liable?” asked Mr. Zimmerman.
“This is derived from the case of a person who is being chased by murderers and 
escapes by damaging other people’s property en route,” said Rabbi Dayan. “One who 
saves himself at another’s expense is liable for the damage. Similarly, the rescued man is 
required to reimburse you here if he can pay” (C.M. 380:3; Sma 426:1; Rema, Y.D. 252:12).
“What if I knew beforehand that the person is unable to pay?” asked Mr. Zimmerman.
“That is not a reason to avoid saving his life,” replied Rabbi Dayan. “The obligation 
remains to save a fellow Jew” (Meiri, Sanhedrin 73b; Shulchan Aruch Harav, Hil. Nizkei 
Haguf #7).
“In your case, since seconds were critical, the person whom you saved is liable for 
damage to your phone,” concluded Rabbi Dayan. “If you could have easily removed the 
phone, he would be legally exempt, since the loss was not necessary for the rescue. It 
would be common decency to pay, nonetheless, since it is difficult when saving a life to 
consider all the monetary ramifications.”

For questions on monetary matters, 
Please contact our confidential hotline at 877.845.8455 

ask@businesshalacha.com
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To subscribe send an email to subscribe@businesshalacha.com or visit us on the web at www.businesshalacha.com

story line

Who Is the Bechor?
From the writings of Harav Chaim Kohn shlita

Q: An assimilated Jew had a son with a non-Jewish wife. The man became a baal 
teshuvah and married a divorced Jewish woman, who had a son from her previ-
ous marriage. The man later learned that he was a Kohen and prohibited to a di-
vorced woman. He married a third woman, who did not have children previously, 
and had another son. Who is the bechor for inheritance?
A: Bechor for purposes of inheritance (in contrast to pidyon haben) is dependent on 
the father. However, the son from the non-Jewish woman is not considered a hala-
chic descendant and does not deny rights of bechor from the subsequent son (C.M. 
277:8,10).

Thus, the son born from the second woman is the man’s bechor, even though it 
was a prohibited marriage and she already had a son (who is also a bechor to his 
father). The son from the third wife, while a bechor for purposes of pidyon haben, is 
not a bechor for purposes of inheritance (C.M. 277:9)
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Now You Know! 
In order to be prepared to serve as In order to be prepared to serve as In order to be prepared to serve as In order to be prepared to serve as 

LeLeLeLevi’im for the Mishkan, the people vi’im for the Mishkan, the people vi’im for the Mishkan, the people vi’im for the Mishkan, the people 
had to undergo an exacting process had to undergo an exacting process had to undergo an exacting process had to undergo an exacting process 
to become sanctified.to become sanctified.to become sanctified.to become sanctified.    

First, the posuk tells us, they had to First, the posuk tells us, they had to First, the posuk tells us, they had to First, the posuk tells us, they had to 
be sprinkled with the water mixed with be sprinkled with the water mixed with be sprinkled with the water mixed with be sprinkled with the water mixed with 

the ashes of the Para Aduma, the red the ashes of the Para Aduma, the red the ashes of the Para Aduma, the red the ashes of the Para Aduma, the red 
heifer.heifer.heifer.heifer.    

Then their bodies were shaved Then their bodies were shaved Then their bodies were shaved Then their bodies were shaved 
completely. completely. completely. completely. Finally, their clothes were Finally, their clothes were Finally, their clothes were Finally, their clothes were 

washed to purify them. Next, they washed to purify them. Next, they washed to purify them. Next, they washed to purify them. Next, they 
were physically lifted in the air by were physically lifted in the air by were physically lifted in the air by were physically lifted in the air by 
Aharon and waved back and forth, Aharon and waved back and forth, Aharon and waved back and forth, Aharon and waved back and forth, 
after which they leaned on sacrifices after which they leaned on sacrifices after which they leaned on sacrifices after which they leaned on sacrifices 
which completed their inauguration.which completed their inauguration.which completed their inauguration.which completed their inauguration.    

The Chizkuni points out that the Para The Chizkuni points out that the Para The Chizkuni points out that the Para The Chizkuni points out that the Para 
Aduma was noAduma was noAduma was noAduma was not burned until AFTER t burned until AFTER t burned until AFTER t burned until AFTER 
the Mishkan was erected, so the first the Mishkan was erected, so the first the Mishkan was erected, so the first the Mishkan was erected, so the first 
Levi’im must have used some other Levi’im must have used some other Levi’im must have used some other Levi’im must have used some other 

liquid. He posits that they used liquid. He posits that they used liquid. He posits that they used liquid. He posits that they used 
anointing oil or blood from the altar. If anointing oil or blood from the altar. If anointing oil or blood from the altar. If anointing oil or blood from the altar. If 
so, why was this replaced later with so, why was this replaced later with so, why was this replaced later with so, why was this replaced later with 
the water of the Parah? Why change?the water of the Parah? Why change?the water of the Parah? Why change?the water of the Parah? Why change?    

Perhaps Hashem Perhaps Hashem Perhaps Hashem Perhaps Hashem commanded this commanded this commanded this commanded this 

because at the time of the sin of the because at the time of the sin of the because at the time of the sin of the because at the time of the sin of the 
Golden Calf, for which the Para Aduma Golden Calf, for which the Para Aduma Golden Calf, for which the Para Aduma Golden Calf, for which the Para Aduma 
atoned, it was the Tribe of Levi who atoned, it was the Tribe of Levi who atoned, it was the Tribe of Levi who atoned, it was the Tribe of Levi who 
stood up for Hashem’s honor.stood up for Hashem’s honor.stood up for Hashem’s honor.stood up for Hashem’s honor.    

By recalling this merit when the By recalling this merit when the By recalling this merit when the By recalling this merit when the 
Levi’im were preparing to serve in the Levi’im were preparing to serve in the Levi’im were preparing to serve in the Levi’im were preparing to serve in the 
Mishkan, it also reminded tMishkan, it also reminded tMishkan, it also reminded tMishkan, it also reminded them of the hem of the hem of the hem of the 
good character they had inside and good character they had inside and good character they had inside and good character they had inside and 

encouraged them to encouraged them to encouraged them to encouraged them to build upon it build upon it build upon it build upon it and and and and 
riseriseriserise    ever higher.ever higher.ever higher.ever higher.    

Thought of the week: 
A man can do an immense 
amount of good in this 
world, if he does not mind 
who gets the credit for it. 

(WK:X RBDMB)  „...DBEY AL HDWBEW TRMwM RMwL DEM LHAB WYXA TA TRwW‰ 
“And he shall assist his brethren in the Tent of Meeting to guard its security but 
he shall not perform the avoda (work.)”(Bamidbar 8:26) 

Whereas Kohanim were disqualified from the Avoda if they had a deformity, Levi’im were 
disqualified from service by their age. A Kohain could be a hundred years old and still doing 
the Avoda while a thirty-year old Kohain with a blemish could not.  

A Levi, on the other hand, could serve with a blemish, but once he hit the age of fifty he 
could no longer perform the Avoda of the Levites. If we look at it, it seems that a Levi has a 
very short career. He begins at 25, starts to do everything at age thirty, and then by fifty it’s 
over. However, this is not the actual case.  

If we explore the meforshim, we learn that the Avoda of the Levi that is taken away when 
he turns fifty is only the carrying of the parts of the Mishkan from place to place. He still 
loads and unloads the wagons and helps to set up the Mishkan, and he still sings and 
guards the Mishkan or Bais HaMikdash against unauthorized people entering. A one 
hundred year old Levi could still be active, so what is the Torah achieving by saying that at 
fifty he no longer does the “Avoda”? 

The Sifri discusses the use of this language that the Levi is no longer part of the “work 
force.” It seems that what the Levi does for the rest of his career is offer “assistance” to the 
Kohanim who do the real Avoda, but his part in doing “Avoda” is done. The term “Shairus,” 
referenced at the beginning of the posuk, alludes to something which is not an actual 
Avoda but merely assists others doing it. Why is this so? 

Shevet Levi always had a special place in Klal Yisrael. They are spiritual guides and they 
teach Torah to others. Their cities were places of refuge for inadvertent murderers and they 
spent their time caring for others. The change in the role of a Levi when he turned fifty was 
not a retirement, but a “graduation” – a specialized focus on his future career path. 

Instead of being the doer, who carried the parts of the Mishkan, performing the actual work 
of carrying pieces on his shoulder, the experienced Levi advanced to become one whose 
primary mission was to help others. He was content to take a secondary role because he 
understood that it was a tremendous distinction to help others succeed. Further, with age, 
the Levi learned that the honor of accomplishment is less than imagined and the glory for 
being part of an achievement is greater than previously thought. 

From this verse and the direction of the Levi’im we learn that our perspectives should 
change as we get closer to the next world. We should understand that what truly affords 
one honor and respect is not what he does for himself or others, but what he helps others 
to achieve by allowing them to stand upon his shoulders. 

When R’ Yonoson Eybschutz was a newly-married man, he heard of a tremendous mitzvah 
opportunity. A fellow was wrongly imprisoned and only a payment of 5,000 rubles would 
buy his freedom. Normally the community would have put the money together but R’ 
Yonoson had gotten a large dowry when he married – 5,000 rubles to be exact! He paid the 
entire amount for the man’s liberty. 

A week or so later, he was walking near the sea and a trunk washed up on the shore near 
his feet. Inside were silver coins – 5,000 rubles! His wife was overjoyed at the miracle but 
R’ Yonoson was saddened. He explained, “Because I was selfish and didn’t share this 
mitzvah with others, Heaven has rejected it and cast it back in my face.” 
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on the Parsha
Parshas Bahalosecha R’ Ben Tzion Shafier

Moshe Rabbeinu was charged with the 
construction of the Mishkan, the 
dwelling place of HASHEM in this 

world. While the components of the structure 
are physically complex, the kavannas — the 
specific intentions required during the process 
of building it — are even more intricate.  

The most complicated of all of the vessels was 
the menorah. Its design was so elaborate that 
even after HASHEM taught Moshe how it 
was to be built, Moshe still didn’t understand 
its unique nature and was unable to form it. 
Therefore, HASHEM showed Moshe an image 
of a menorah made of fire so that Moshe could 
actually see the finished form and imitate it. 

Yet Rashi tells us that when it came time for the 
construction of the menorah, Moshe still could 
not fathom its structure and was unable to fab-
ricate it. HASHEM said, “Throw the clump of 
gold into the fire, and it will form by itself.” This 
is how the menorah was created — on its own. 

This Rashi is perplexing. Since the menorah was 
so intricate that Moshe could not understand its 
inner nature and how to form it, then why did 
HASHEM bother to show him the image of the 
menorah in fire? HASHEM knew that Moshe 
wasn’t going to be able to create the menorah 
himself. He knew that in the end it would have 
to come about by Moshe’s throwing the clump 
of gold into the fire. If so, why did HASHEM 
show Moshe the image of the menorah so that 
he should understand how it was to be formed? 
Clearly, creating the menorah was beyond hu-
man capacity. Why did Moshe need to have a 
clear image of what it was to look like?

³ BALANCE OF BITACHON 
AND HISHTADLUS

The answer to this question is predicated on 
understanding the balance between HASH-
EM’s involvement in the running of the world 
and man’s obligation to put in his effort — the 
balance between bitachon and hishtadlus. 

One of the basic facts of life is that HASHEM 
runs this world. While it may appear that man is 
in charge, HASHEM orchestrates every activity 
on the planet. As we say in the first Ani Mamin: 
“HASHEM did, does and will do all actions.” 

The question is: what is man’s part? If HASH-
EM determines all outcomes, how is man sup-
posed to act? What is his role? 

³ HOW MUCH EFFORT 
SHOULD I PUT IN?

The Chovos Ha’Levovos teaches us that we are 
obligated to act b’derech hatevah – in the ways 
of the world. In other words, we are obligated 

to go through the motions as if the results are 
dependent upon us, knowing all the while that 
the outcome is completely out of our hands. 

We work for a living, knowing that the amount 
of money we are to make has been set on Rosh 
Hashanah. We go to doctors when we are sick, 
even though we know that our health is deter-
mined solely by HASHEM. We are obligated 
to go to great lengths to protect ourselves even 
though we know that whether we live or die has 
been predetermined. We put in our effort, know-
ing all the while that it is HASHEM’s world and 
that He alone determines the outcome.

When we accomplish something, the results 
are credited to us even though we are fully 
aware that HASHEM was the One Who did 
it all. We merely went through the motions.

We use HASHEM’s system, and are credited 
with having done it. If I feed my family, I am 
considered their supporter. If I give tzedakah, 
it is considered that I gave my own money and 
I am credited with having saved a poor man 
from starvation. In HASHEM’s system, we are 
credited with the outcome. 

³ ANSWER: WHY MOSHE NEEDED TO 
SEE THE IMAGE OF THE MENORAH

This seems to be the answer to the question on 
Rashi. HASHEM wanted the menorah to be 
constructed by man. However, even the greatest 
of men couldn’t comprehend how to make it. So 
his hishtadlus was to do all that he could and then 
rely on HASHEM for the rest. Moshe would put 
the gold into the fire, and the menorah would 
form on its own. Moshe used the system that 
HASHEM created to bring forth the menorah. 

However, for the creation of the menorah to be 
credited to man, Moshe had to at least have a vi-
sion of what it was that he was creating. Once he 
had that concept in mind, throwing the clump 

of gold into the fire was considered as if he made 
the menorah himself. It was then considered as if 
he used HASHEM’s system to bring about this 
result. If Moshe didn’t have a clear vision of what 
it was that he was creating, then in no sense could 
it be considered something he made — it would 
have been the fire that made it. Once he knew 
what it was that he was setting out to make, he 
then harnessed a force that HASHEM created to 
bring about that result. In this case, the force was 
the fire bringing about the menorah.

³ IN OUR LIVES

This concept has great relevance to us in a num-
ber of ways. The first is that in all of our in-
volvement in this world, we need to have a clear 
plan of action, a “business plan” that according 
to the ways of the world makes sense. With that 
in hand, we set off on a path with a vision of its 
fulfillment, all the while knowing that the out-
come is completely in the hands of HASHEM. 

Nevertheless, there are many situations in 
which we reach a point where there is no clear 
path to follow. Whether it be deciding from 
two almost identical career choices, determin-
ing which medical “expert” to listen to, or de-
ciding which school to enroll our children in, 
we are obligated to be responsible, use our best 
judgment, and determine according to the 
ways of the world what is the best approach. 
Once we have reached that point, we “throw 
our clump of gold into the fire.” We rely on 
HASHEM to bring about the results that He 
has predetermined to be the best for us. 

However, this Rashi seems to be showing us 
that when it comes to a Dvar Mitzvah, the rules 
change somewhat. There will be times when a 
person sets out to accomplish something for 
the tzibbur, whether it be starting a Yeshiva, 
giving a shiur, or beginning a chessed project, 
and he sees no clear path to follow. Either the 
odds against it are too great, or the mountain is 
to high to climb, and he can’t see how to make 
this happen. If this were a mundane project, it 
could be that he wouldn’t be allowed to move 
forward. However, if this is a holy project, then 
the rules of engagement change a bit. Provided, 
that he has a clear image of what it is that he 
setting out to accomplish, and he has an image 
of the finished product, he may be permitted 
to step forward and allow HASHEM to bring 
things about. He has to throw his lump of gold 
into the fire, relying on HASHEM to bring his 
efforts into fruition. 

For more on this topic please listen to 
Shmuz #51 - Bitachon & Hishtadlus – 

Finding the Balance

Hishtadlus 
for a Dvar 
Mitzvah
g

This is the workmanship of the menorah, 
hammered out of gold, from it base to its flower, 
it is hammered out; according to the vision that 
HASHEM showed Moshe, so did he make the 

Menorah. — Bamidbar 8:4
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Shabbos: Ta’am HaChaim  

Beha’alsocha 5779

Our Enemies Should Be 

Removed 

Introduction 

In this week’s parasha we read the words 

that we recite every time we take out the 

Torah from the Ark to read in public. It 

is said (Bamidbar) vayehi binsoa haaron 

vayomer Moshe kumah hashem 

viyafutzu oyvecho viyanusu misanecha 

mipanecha, when the Ark would 

journey, Moshe said, “Arise, HaShem, 

and let your foes be scattered, let those 

who hate You flee from before You.” 

The word kumah is normally translated 

as arise, but here Rashi offers a novel 

explanation. Rashi writes that Moshe 

was instructing HaShem, so to speak, to 

stop, as the Ark, reflecting the Divine 

Presence, had travelled three days ahead 

of the Jewish People. Thus, Moshe was 

requesting from HaShem that the Ark 

stop and wait for the camp to catch up. 

How does this idea connect with 

Moshe’s request that HaShem disperse 

the Jewish People’s enemies? 

Furthermore, the Medrash states that the 

Ark would level mountains to make the 

Jews’ travels easier. What enemies was 

Moshe cornered about in the Wilderness 

that He felt it necessary to offer a special 

request that the Ark cause their enemies 

to disperse? 

 

A story of a miraculous “curse” 

The story is said of a family in Israel 

where the mother, Mrs. Fixler, would 

prepare the most delicious simanim, 

symbolic foods, every year in honor of 

Rosh Hashanah. One year their two 

oldest children, Yaakov Dan and Chavah 

Miriam, a twin boy and girl, travelled to 

the Ukraine. The girl was involved in 

Jewish outreach. She had her mother 

pack one hundred portions of her mouth 

weathering simanim so she could treat 

her protégés to an unforgettable culinary 

experience. Yaakov Dan was travelling 

to Uman, where thousands of Jews 

would gather together to pray at the 

gravesite of Rabbi Nachman from 

Breslov. Yaakov Dan and Chavah 

Miriam were already 32 years old and 

they were still not married. Following 

them were six other children, who 

ranged in ages from 30 down to 18, and 

they were all ready for marriage. Up to 

this point, however, none of them 

children had managed to find their 

bashert, their pre-destined match.  

That year, Mrs. Fixler sprained her ankle 

right before Rosh Hashanah, and her 

twin daughters took over her role of 

distributing here delectable simanim to 

relatives from near and far. The first 

night of Rosh Hashanah, the elderly 

grandfather, Reb Chaim Fixler ate with 

the family. Reb Chaim had become 

somewhat senile after the passing of his 
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wife, and often he was not even capable 

of remembering who his family 

members were. The family began to 

partake of these special simanim that 

Mrs. Fixler had prepared, and they 

would recite the traditional yehi Ratzon 

sheyistalku soneinu, may it be Your will 

that our enemies be removed. To 

everyone’s shock, the old man recited 

fervent the words yehi Ratzon 

sheyistalku yeladeinu¸ that our children 

be removed. Everyone began shouting at 

him, “Saba, don’t say that you are 

cursing your own grandchildren.” Mrs. 

Fixler was particularly distraught, as she 

had lost her mother at a young age, and 

she was still sensitive. She burst into 

tears and her husband had difficulty 

calming her down. Immediately 

following Rosh HaShanah, Reb Sholom 

took his father back to the old-age home. 

He and his wife then called Chavah 

Miriam to find out how she had fared in 

the Ukraine. They were shocked to learn 

that the simanim that Mrs. Fixler had 

sent her daughter never arrived. Shortly 

afterwards Yaakov Dan called in 

hysterics. “I am calling from the Kiev 

police station,” he announced. It turned 

out that he and his friends had thought 

that they could fly to Germany and from 

there to Kiev, and then they would be 

able to obtain visas in Kiev. Instead, 

they were refused entry to Kiev and the 

authorities asked them to fly back to 

Germany. When the men realized that 

they would not be able to make it to 

Germany before Yom Tov, they refused 

to board the plane and they were 

arrested. The men spent the entire Rosh 

HaShanah in prison with no Shofar and 

no minyan, and they subsisted on the 

candy and snack food that the two 

children with them had brought on the 

trip. To their good fortune, a community 

activist was able to obtain their release 

after Yom Tov and they continued on to 

Uman to pray by the gravesite of Reb 

Nachman from Breslov.  

Following all these disturbing incidents, 

the Fixler family was sure that they were 

in for a troublesome year ahead. Heaven, 

however, decreed otherwise. Later in the 

year both Yaakov Dan and Chavah 

Miriam found their partners in life and 

went on to establish fine homes. Their 

grandfather’s supposed “curse” of asking 

Hashem to “remove our children” was 

actually transformed into a blessing, as 

the children were indeed “removed” 

from their homes and they settled into 

their own homes, happily married. 

Moshe prays for “hidden” miracles 

In a similar vein, we are all familiar with 

the outright miracles that HaShem 

performs for His beloved nation, 

vanquishing our enemies in battle. 

Moshe, however, prayed to HaShem to 

stop and “let your foes be scattered, let 

those who hate You flee from before 

You.” Moshe was asking HaShem that 

the Divine Presence should allow that 

even those enemies who were plotting 

against the Jewish People, like Balak 

and Balaam, should not be allowed to 

bring their diabolical schemes to 

fruition.  
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The Shabbos connection  

Throughout the week we are forced to 

confront the forces of evil that threaten 

us from without and from within. The 

Evil Inclination and the enemies of the 

Jews are constantly scheming to bring 

about our downfall. We pray to HaShem 

to assist us in our efforts of resisting our 

foes and we hope that our prayers will be 

answered. On Shabbos, however, the 

Zohar teaches us that kol dinin misabrin 

minah, all harsh judgments are removed 

from Her, as the luminous light of 

Shabbos banishes all of our enemies and 

allows us to bask in the glory of 

HaShem’s light. 

Shabbos in the Zemiros 

Shimru Shabsosai 

The composer of this zemer is Shlomo, a 

name formed by the acrostic of the first 

four stanzas. Nothing definite is known 

about him, although some speculate that 

he was the famous Shlomo ben Yehudah 

ibn Gabriol. The zemer concentrates on 

the requirement to honor the Shabbos 

with culinary delights and closes with 

the assurance that the observance of the 

Shabbos will herald the final 

Redemption.  

ה יֹום ִהנֵּה ֻאלָּ ת יֹום, גְּ בָּ ֹמרּו ִאם שַׁ ִתשְּ , behold! A 

day of redemption is that Shabbos day if 

you safeguard it. Perhaps we can suggest 

that the explanation of this passage is 

that if we are שומר שבת, i.e. we anticipate 

the arrival of Shabbos throughout the 

entire week, then we will merit the long-

awaited Redemption.  

Shabbos Stories 

Healing through a ruse  

The young man didn't know what else to 

do. He was suffering from a 

degenerative disease that grew worse 

with each passing week, and not a single 

one of the doctors he had gone to could 

successfully diagnose his illness - let 

alone find a cure. All was not entirely 

hopeless, however. In happier and 

healthier days he had been a talmid 

(student) of the holy Chafetz Chaim, 

Rabbi Yisrael Meir Kagan of Radin zt"l. 

As a last resort, he decided he would 

make the trip to Radin and ask his Rebbe 

for a blessing.  

The young man arrived in Radin totally 

exhausted from his journey, but his 

longing to once again gaze upon the holy 

face of the Chafetz Chaim was stronger 

than his tiredness. So, as soon as he got 

off the train, he made his way to his 

Rebbi's home.  

The Chafetz Chaim remembered the 

talmid well. His heart ached to see him 

in such a state, and he wholeheartedly 

agreed to help - but on one condition. 

"You must never divulge to anyone," 

said the Chafetz Chaim, "what is about 

to happen."  

The young man, of course, agreed to the 

terms. The Chafetz Chaim instructed the 

talmid to travel to the town of a certain 

little-known rabbi. "Tell him exactly 
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what you told me," said the Chafetz 

Chaim. "Ask him for a beracha, which 

he will surely give you, and with 

HaShem’s help you will be healed."  

The young man did not have to be told 

twice. He found lodgings in Radin for 

the night, and the next morning he rose 

early and boarded the first train to the 

town of the mysterious rabbi. By the 

afternoon, he sat with this rabbi, who 

listened with great sympathy to his 

plight. He gave him a heartfelt beracha 

for a refuah shleima (full recovery), just 

as the Chafetz Chaim had predicted.  

After so much travel, the man needed a 

good rest. He found simple lodgings in 

town and slept well that night, but the 

next morning he found it difficult to get 

up. He therefore remained at the small 

inn for another day, and another. The 

rest began to have a positive effect on 

him, and after a week he began to feel a 

little stronger. Slowly, day by day, he 

could feel his previous strength coming 

back. After thirty days had passed, his 

illness had almost completely 

disappeared. Ten days later, he was in 

such good health and spirits that it was 

almost impossible to believe that less 

than two months before he had been 

knocking on death's door.  

Years passed; he bore a family of his 

own. Yet despite the colds and flues that 

came up, he never once said a word 

about his miraculous recovery.  

Twenty years after his illness, his sister-

in-law became ill with a strange disease 

that baffled the doctors. After hearing 

the details of her symptoms, he realized 

she was suffering from the exact same 

illness that had afflicted him so many 

years ago. But what could he do? He 

remembered the instructions of the 

Chafetz Chaim, and he kept silent.  

His sister-in-law grew steadily weaker. 

The man's wife became distraught. In the 

back of her mind, she remembered that 

her husband had once mentioned a 

miraculous recovery that he had 

experienced for an illness in his youth. 

She begged her husband to tell her more 

- perhaps what had helped him might 

also cure her sister. But he refused to say 

a word. His wife, however, continued to 

plead with him, and in time his defenses 

crumbled.  

After careful consideration, he came to 

the conclusion that he would tell all. 

After all, with his sister-in-law hovering 

between life and death, it was within his 

rights to reveal the secret. He sat his 

wife down and told her about the trip he 

had made so many years ago to the home 

of the Chafetz Chaim, and subsequently 

to the city of the mysterious rabbi. He 

described to her how he began to 

recuperate from his illness almost 

immediately after receiving this rabbi's 

bracha. His wife found hope in his story; 

she begged her husband to once again 

make the journey to the same rabbi.  

As they spoke, however, he felt the 

beginnings of a headache. As the night 

wore on, the pain intensified. By the end 

of the week, he realized he was once 

again in the grips of the same illness that 

had plagued him twenty years ago. "I 
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must go to Radin while I am still able to 

travel," he told his wife, "and seek out 

the advice of the Chafetz Chaim. He will 

tell me what to do for myself, as well as 

for your sister." 

The Chafetz Chaim was already elderly 

and frail, but he recognized his talmid 

instantly. His initial pleasure at seeing 

his former student quickly vanished, 

though, as he realized what had 

happened.  

"I'm sorry but I can't help you this time," 

the Chafetz Chaim told him. "You see - 

back then I was still young and strong, 

and I was able to fast for 40 days on 

your behalf. But now I'm too frail and 

old to take that kind of fasting upon 

myself." It had all been a ruse - to hide 

the true source of the man's salvation. 

(www.Torah.org) 

The Sefer Binei Yissachar 

Rabbi Tzvi Elimelech of Dinov was on 

his way to visit his Rebbe, the Chozeh 

(Seer) of Lublin. During the journey he 

began to wonder from which of the 

Twelve Tribes he descended. 

"Why is it," he thought to himself, "that 

as soon as Chanukah nears, I always 

experience a special spiritual delight? I 

cannot be descended from the 

Chashmonaim, for I am not of the 

priestly family. So where does this 

special feeling come from?" 

Rabbi Tzvi Elimelech decided that when 

he was in Lublin, he would ask his 

Rebbe. Upon arriving at the Chozeh's 

court, before he even managed to say a 

word, the Chozeh said: "You are 

descended from the Tribe of Yissachar. 

As to why you experience what you do 

on Chanukah, it is because in the time of 

the Holy Temple you were a member of 

the Rabbinical Court of the 

Chashmonaim" for the Tribe of 

Yissachar traditionally supplied the 

scholars who manned the Rabbinical 

Court in Temple times. 

That is why Reb Tzvi Elimelech entitled 

his learned book on the festivals, Binei 

Yissachar - the Sons of Yissachar. 

(http://www.weeklylchaim.com/lchaim/5

763/747) 

Rav Chaim Volozhin - Shas Is Shas 

In the time of Rav Chaim of Volozhin, 

there was a baal habayis who had 

completed the entire Shas. Rav Chaim 

would stand up for him when he would 

enter the room. The talmidim of R' 

Chaim felt that it was an affront to his 

kavod to stand up for a baal habayis. 

They protested to R' Chaim, saying that 

although the baal habayis did learn Shas 

and spent a lot of time learning, he didn't 

know the Shas in depth, so it was not 

respectful for a great Gaon like himself 

to stand up for him.  

R' Chaim answered that there are two 

types of Shas - the Vilna Shas which was 

a beautiful Shas with a quality print, and 

another Shas printed in Poland which 

was of lesser quality with inferior print. 

Rav Chaim explained that if one had 

these two Shasim, he wouldn't say the 

inferior Shas is not a Shas -he would 

merely say it was not as beautiful. 

http://www.torah.org/
http://www.weeklylchaim.com/lchaim/5763/747
http://www.weeklylchaim.com/lchaim/5763/747
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Similarly, someone who knows Shas is 

someone who knows Shas, and therefore 

it's appropriate to treat him with the 

proper kavod.  

A Photo Shoot with Rav Shmuel 

Auerbach 

My son was turning three years old and 

it was time for his upsherin. Since I 

learned occasionally in the Bais Medrash 

of Rav Shmuel Auerbach's Yeshiva and 

saw him once a week, with some 

nudging from wife I garnered the 

courage to ask him to do the honors and 

cut the first snips. When I managed to 

ask him, he told me that he is not the 

best barber but if I want I could come to 

him after Shacharis. 

So we got all ready for the big event. We 

made sure to bring everything we needed 

for the occasion; scissors, candies, and a 

camera. When we arrived, Rav Shmuel 

was learning Chumash with a few 

talmidim huddled around his shtender. 

Wrapped in Tallis and Tefillin with his 

face shining, it looked like a scene from 

the past. Finally, the group dispersed and 

one of the talmidim came to tell us that 

Rav Shmuel was ready for us. 

Nervously we approached. I think my 

boys were more terrified then I was. He 

wished us Sholom Aleichem and asked 

my son his name. As I started fumbling 

with the scissors he asked, "where is the 

camera". Of course, the camera! I took it 

out and he called one of his talmidim to 

take a picture. 

He held up the scissors and took a snip. 

He then turned to his talmid and asked if 

the flash went off. His talmid said yes. 

Rav Shmuel said he didn't see it and he 

should take another picture. He then held 

up the piece of hair that he had snipped 

off, together with the scissors, as if he 

was cutting it for the first time, and 

posed for the camera. I couldn't believe 

my eyes. 

It may be a fake pose, but it was one of 

the most genuine and thoughtful displays 

of kindness that we are fortunate to have 

hanging on the wall of our home. Our 

gedolim don't waste their time with 

fulfilling mundane requests. They go 

from the epitome of the world with their 

torah and Tefillah to the height of chesed 

with their incredible care for every 

simple Jewish adult and child alike. 

The Divrei Chaim Is Happy Being a 

"Hedyot" And The Brisker Rav A 

"Boor" 

The Brisker Rav was once in Krenitz 

and stayed in the home of one of the 

Talmidei Chachomim of the city. When 

putting on his Tefillin the Brisker Rav 

looked in the mirror to make sure his 

Tefillin were straight. His host became 

very mad since the great Divrei Chaim 

was vehemently against people looking 

in the mirror to check their Tefillin. 

Not having the nerve to confront the 

Brisker directly, his host left the Sefer 

Divrei Chaim with a bookmark on the 

relevant teshuvah on the breakfast table, 

to send the Brisker Rav a not so subtle 

message. 
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Upon arriving to breakfast and seeing 

the Sefer, the Brisker Rav realized the 

problem and called over his host. He 

said to him, I see you are a Chosid so I 

will explain this to you in terms you will 

understand. One time when it rained on 

Sukkos everyone left the Sukkah except 

the Divrei Chaim. They asked him why 

he won't leave since the Gemara says 

that whoever remains in the Sukkah in 

the rain is a "Hedyot" and is making a 

mistake. The Divrei Chaim answered, 

you can call me a Hedyot but I cannot 

leave my beloved Sukkah. 

Similarly explained the Brisker Rav, you 

can call me a "Boor" (a big Am 

Haaretz), as the Divrei Chaim calls 

someone who looks in the mirror to put 

on Tefillin. However, I will still look in 

the mirror because all I care about is that 

I wear my Tefillin in accordance with 

Halacha. (Peninim U'Parparos Al 

HaTorah)  

Rabbi Akiva Eiger Vies to Be the 

Caretaker of the Mikva 

Rabbi Akiva Eiger the gaon and glory of 

Klal Yisroel, was Rav for 48 years of his 

life... and he considered every second of 

it pure torture. He constantly thought of 

ways to exit the Rabbinate. When he was 

already in his advanced years and he was 

the Rav of Posen and considered the Rav 

of all of Klal Yisroel, he wrote a letter to 

his friend in a neighboring town where 

the caretaker of the Mikva had died. 

"In my old age I want to support myself 

in a permissible manner and not through 

issur, from my own handiwork and not 

from taking advantage of the crown of 

Torah. Therefore, I beg you to persuade 

the leaders of your Kehilla, on my 

behalf, to rent to me the town Mikva. I 

am prepared to leave my Rabbinical post 

and become the Mikva caretaker in your 

city... (Sarei HaMei'a 1:261) 

(www.Revach.net) 

No Worries of Jealousy Here 

Rav Shlomo Zalman Auerbach zt”l had 

one steadfast rule subsequent to 

delivering his daily lecture at Yeshiva 

Kol Torah in Jerusalem. After he 

finished discussing a particular sugya 

(Talmudic topic), and proceeded to the 

next sugya, no one was allowed to ask a 

question about the previous one. This 

approach would prevent confusion 

among the many students in attendance. 

It was therefore to the amazement of all 

the pupils when Rabbi Auerbach 

entertained a question from an otherwise 

very quiet student on a topic he had 

finished discussing twenty minutes prior. 

He proceeded to backtrack to the earlier 

topic and reexamined the entire thought 

process in intricate detail. All the 

students were astounded. They had 

distinctly remembered their Rebbe 

explaining everything clearly the first 

time. After the lecture a few of the older 

students approached the sage to question 

his favoring the younger student with his 

departure from an otherwise sacred rule. 

 

Suddenly they realized that the student 

in question had been at the Yeshiva for 

almost a year without ever asking a 

http://www.revach.net/
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question in the middle of a discourse. 

Today was the first time he mustered the 

courage to ask. Had the Rosh Yeshiva 

dispensed with the question as normal 

procedure would have dictated, he may 

never had asked again. Rav Auerbach 

departed from protocol and fear of 

invoking jealousy to give the young 

student a new confidence that would 

help him emerge as a true scholar.” 

(www.Torah.org)  

Shabbos in Halacha  

Opening Food Packages 

 

C. מכה בפטיש – Completing the 

Formation of a Utensil 

 

Providing the finishing touch to any 

utensil is an Av Melacha figuratively 

known as מכה בפטיש, banging [the final] 

blow] with a hammer. This melacha 

often applies when unscrewing sealed 

bottle caps. 

 

Most bottle caps are sealed, so that when 

unscrewed for the first time, the lower 

part of the cap breaks off and forms a 

ring around the bottle neck. 

Alternatively, the lower part cracks and 

widens, enabling the cap to be fully 

removed. Thus, the cap originally serves 

simply as a seal for the bottle and only 

when unscrewed and broken becomes a 

functional cap which can be removed 

and re-attached. Many Authorities rule 

that unscrewing the cap for the first time 

is forbidden under the category of  מכה

 as it serves to complete the ,בפטיש

formulation of a functional cap.  
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 דבר אל אהרן ואמרת אליו בהעלתך את הנרת אל מול פני המנורה יאירו שבעת הנרות ויעש כן
  אהרן אל מול פני המנורה העלה נרתיה כאשר צוה ד' את משה וזה מעשה המנרה מקשה זהב
  עד ירכה עד פרחה מקשה הוא כמראה אשר הראה ד' את משה כן עשה את המנרה (8:2-4)

 Parshas Behaaloscha begins with Hashem commanding Moshe to instruct Aharon regarding the 
lighting of the Menorah in the Mishkan. Rav Chaim Kanievsky points out that the word “Menorah” 
appears four times in this section. The first two times it is written מלא (full) with the letter מנורה – ו, 
while in the latter two occurrences it is חסר (lacking) – מנרה. Why is this term repeated so many times in 
such a short span, and why does its spelling change from one verse to the next? 
 Rav Chaim posits that wherever a word is written מלא in the Torah, it connotes the fact that the 
item is complete, and whenever it appears חסר, it alludes that it is somehow deficient. In this case, he 
explains that there were four Menorahs in Jewish history. Moshe created the original Menorah, which was 
used in the Mishkan and later in the first Beis HaMikdash (Menachos 98b). When the Temple was 
destroyed, the Menorah was taken to Babylon (Yirmiyahu 52:12-26). 
 Ezra records (5:13-15) that when Cyrus gave permission for the building of the second Beis 
HaMikdash, he returned the vessels that had been captured, in which case Moshe’s Menorah was still in 
use at the beginning of the second Temple period. It lasted until the Greeks desecrated and invalidated it 
in the times of the Chanuka miracle, which necessitated the construction of a new Menorah.  

The Gemora (Menachos 28b) says that the new Menorah was formed from iron spits covered 
with tin, but when the national financial state improved, they replaced the tin Menorah with one made out 
of silver. Later, when they became even wealthier, they crafted a new Menorah from gold, which was 
used until the destruction of the second Beis HaMikdash. Thus, there were a total of four Menorahs in 
Jewish history: Moshe’s, one made of tin, a silver Menorah, and a gold one. 
 The Rambam rules (Hilchos Beis HaBechirah 1:18) that the Menorah should ideally be made of 
gold, but it is still kosher if it is constructed from other metals. Thus, there were two Menorahs that were 
considered מלא, in that they were made from the preferable material, and two that were חסר since they 
were crafted from other materials. The Torah hints to this phenomenon by repeating the word “Menorah” 
four times to correspond to the four different Menorahs, two that were מלא and two that were חסר, a 
beautiful insight that helps us appreciate the precision of every letter in the Torah and the lenses through 
which talmidei chochomim (Torah scholars) are able to plumb its depths. 
 
 

 ויהי בנסע הארן ויאמר משה קומה ד' ויפצו איביך וינסו משנאיך מפניך
)36-10:35ובנחה יאמר שובה ד' רבבות אלפי ישראל (   

 Parshas Behaaloscha contains the Jewish people’s initial journey after the giving of the Torah, 
which is followed by a conversation between Moshe and Yisro. The Torah then records the comments 
Moshe made when the Ark began to travel and when it rested, which are curiously set aside by inverted 
letter נ’s that precede and follow them, a phenomenon not found anywhere else in the entire Torah. Rashi 
explains that this anomaly is intended to hint to us that this section is out of place chronologically, and it 
is included here to interrupt between two other portions that deal with sin and retribution. What were the 
two sections of punishment that are separated by this passage?  

Just before these verses, the Torah says that the Jewish people departed Har Sinai (Bamidbar 
10:33). The Ramban writes that they left the site of the giving of the Torah gleefully, like a child running 
away from school. Their second sin was that they sought grounds to complain, and they expressed their 
dissatisfaction with the Manna, which they wanted to replace with meat. What is the connection between 
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these two seemingly unrelated narratives, which needed to be separated by a passage set off by upside-
down נ’s? 

Shlomo writes in Koheles (5:9) אהב כסף לא ישבע כסף – a person who loves money will never be 
satiated by what he has, for he will always yearn for more. The Midrash says (Koheles Rabbah 1:13) that 
every time such a person finds himself with $100, he will want $200, but as soon as he manages to amass 
$200, he will suddenly wish that he had $400. Why would Hashem create such a frustrating desire?  

Rav Avrohom Yaakov Pam explains that this trait is not limited to money. It applies to anything 
that a person values, and it is intended to be used to motivate us to increase our Torah knowledge. We 
should never be satisfied with what we have already learned, and we should constantly seek to add to our 
wisdom and understanding. When we channel this tendency not to be complacent toward spiritual 
matters, it will not manifest itself as strongly as a longing for material acquisitions, which will be 
secondary in our internal value system. 
 With this introduction, Rav Pam notes that the episode in which the Jewish people lusted for meat 
and nostalgically recalled the foods they used to eat in Egypt defies logic. How did they fall so far so soon 
after receiving the Torah, which elevated them to such lofty spiritual heights? The Torah tells us that the 
key to understanding this phenomenon is that they left Har Sinai quickly and joyfully.  

Because they didn’t properly appreciate the Torah and didn’t develop within themselves a desire 
to do more mitzvos, their human instinct to yearn for more was instead trained on gluttonously craving a 
change in their diets. Therefore, a person who struggles with pangs for physical things should strive to 
subdue them by directing them toward spiritual matters, which will automatically reduce the pull toward 
physical ones.  

Rav Yisroel Reisman adds that this insight fits beautifully with the mitzvah of Pesach Sheini, 
which is also found in Parshas Behaaloscha. A group of Jews who were impure and therefore unable to 
offer a Korban Pesach had such a love of mitzvos that they were devastated by the prospect of missing 
out on performing one of them. They approached Moshe to express their distress at being left out of the 
Korban Pesach, and when Hashem saw their genuine passion for spirituality, He created a new mitzvah 
called Pesach Sheini to give them another opportunity to participate.  

During the approaching summer months, our daily schedules are often less organized than at 
other times of the year. This lack of structure presents a natural spiritual danger, but it also offers a 
wonderful opportunity to show Hashem how much we love to learn Torah and do mitzvos of our own 
volition. 
 
 
האנכי הריתי את כל העם הזה אם אנכי ילדתיהו כי תאמר אלי שאהו בחיקך כאשר ישא האמן את הינק על 

)13-11:12(לי בשר לתת לכל העם הזה  האדמה אשר נשבעת לאבתיו מאין  
The S'fas Emes was once approached by the son of one of his close chassidim, who came to 

complain to the Rebbe that his father was uninterested in his economic difficulties and wasn't doing 
anything to assist him financially. The next time he encountered the man's father, the sagacious S'fas 
Emes called him over to ask him for an explanation of his unwillingness to help out his struggling son. 
The father expressed his concern for his son's well-being, but regretted that he was simply unable to do 
anything to be of material assistance.  

The Rebbe replied by asking him why Moshe, in his complaints to Hashem, began by asking 
whether he had conceived and given birth to the Jewish nation, and only subsequently continued to 
lament his inability to supply them with the tremendous amount of meat necessary to meet their desires. If 
Moshe knew that he lacked the means to provide them with their request, why was it relevant whether he 
gave birth to them?  

The father remained silent. The Rebbe continued, explaining that we derive from here that only 
because Moshe didn’t conceive the Jewish nation was he able to excuse himself with the argument that he 
was incapable of meeting their demands. However, if somebody did give birth to another person, a claim 
of a lack of means to assist and support them is completely invalid. 
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Parsha Points to Ponder (and sources that discuss them): 
 

1) Rashi writes (Bamidbar 8:2) that there was a step in front of the Menorah upon which the Kohen 
stood when cleaning it and lighting it. As the Menorah was only 18 tefachim tall (approximately 
5 feet), why was it necessary for the Kohen to stand on a step to light it? (Peninei Kedem) 

2) Rashi writes (9:7) that the section discussing the laws of Pesach Sheini would have been taught 
by Moshe together with the rest of the Torah, but the impure men merited that the portion was 
introduced and written as a result of their actions. Rashi similarly writes (27:5) that the daughters 
of Tzelafchad merited bringing about the teaching of the laws of inheritance through their actions. 
Why aren’t the names of the impure men specified, as are the names of the daughters of 
Tzelafchad, in order to give them proper credit for introducing this section? (Darash Moshe) 

3) Rashi writes (11:5) that the Manna tasted like whatever the person eating it desired, except for 
five tastes which it couldn’t take on because they are unhealthy for nursing women. Was one 
permitted to think that the Manna should taste like a mixture of cooked milk and meat, or on 
Pesach that it should taste like chometz? (Chida Chullin 109b, Sha’ar Bas Rabim and Chavatzeles 
HaSharon Parshas Beshalach, Binas N’vonim on Medrash Pliah, Shu”t Tzafnas Paneiach 3) 

4) The Torah testifies (12:3) that Moshe was more humble than any person on the face of the earth. 
Was this true only in relation to those in his generation, or even in reference to those from earlier 
generations such as the Avos? (Avos D’Rav Nosson 9:2, Sifri Beha’aloscha 43) 

 
 

Answers to Points to Ponder: 
 

1) Rav Leib Tzintz points out that Moshe was speaking to Aharon, who was a Kohen Gadol. The 
Gemora in Sotah (38a) rules that although Kohanim in the Temple recite Birkas Kohanim with their 
hands raised above their heads, the Kohen Gadol may not do so. Rashi explains that this is because 
Hashem’s name is written on the Tzitz (Head-Plate), and it is inappropriate to raise his hands above this 
level. Just as Aharon could not raise his hands above his head for the purpose of Birkas Kohanim, so too 
was he forbidden to do so to light the Menorah, and he had no choice but to stand on a step to light it. 
 
2) Rav Moshe Feinstein answers that the mitzvah of Pesach Sheini was specifically given through these 
individuals to teach us the tremendous value of somebody who yearns to perform mitzvos due to an 
intense love for Hashem. These people were completely exempt from the mitzvah, yet they were so 
saddened over their inability to perform it that they merited a new mitzvah being given through them. 
Their names were intentionally excluded so that we shouldn’t think that they only had this merit due to 
their lofty level. Instead, they remain anonymous to teach us that any Jew who sincerely loves mitzvos 
and pines to perform them can follow in their footsteps and will receive tremendous reward. 
 
3) In his commentary on the Medrash Pliah, the Binas Nevonim maintains that it was both possible and 
permitted to cause the manna to taste like otherwise “prohibited” foods. However, the Shaar Bas Rabim 
writes that it was forbidden to do so, and he suggests that refraining from doing so is the “test” of the 
Manna to which the Torah refers (Shemos 16:4). 
 
4) The Sifri quotes a dispute about this issue. One opinion maintains that the verse only intends to 
compare him to his contemporaries, but not to those who lived before him, as the Avos were indeed even 
more humble, which is also the opinion of the Avos D’Rav Nosson. A second opinion argues that he was 
humbler even than the Avos. Interestingly, both sources write that the comparison is only to other 
humans, but not to angels, which are indeed more humble than Moshe. 
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 בס"ד

 בהעלותךפרשת 

SHABBOS GEMS 
(יב יא)" היונק את האומן ישא כאשר בחיקך שאהו אלי תאמר כי"  

 

Ever since the first leader of Klal Yisroel, Moshe Rabeinu, Gedolei Yisroel have always made it their 

personal business to care for each and every one of their flock. They will sometimes go out of their way and 

degrade themselves on the expense and interests of another. 

Once, a Rov and his Rebetzen visited the Chofetz Chaim. The Rebetzen complained that her 

husband was too good to all and she suffered on the expense of his helping the kehillah members. He would 

help everyone both physically and monetarily from his own meager salary, leaving very little for 

themselves. (I once heard someone comment that sometimes it's the poor who give more than the rich as 

they know and can feel for the pain of those who have nothing!) 

The holy Chofetz Chaim answered the following. Those amongst us who are naturally good 

hearted, suffer from people around them, while people who are naturally nasty, others suffer because of 

them. In case one thinks, why should I - the good hearted one - suffer because of others? The answer is that 

in Olam Haboh one notices that it was preferred to suffer from others rather than make others suffer because 

of them. 

 

The Apter Rov was known by the name of his Sefer he had written the 'Oheiv Yisroel', and was 

rightfully called so for his love and care of each and every Yid. Every evening he would take a stroll with 

his Gabbeh. One time, during one of these walks, they arrived at the gates of a mansion that belonged to one 

of the rich men of town. The fellow was a bank manager at the local bank and numbered among the town's 

maskilim, which did not exactly fit to the Rebbe's chasidim. 

Never the less, when the Rebbe knocked on the rich man's door on that particular evening, there 

was a commotion. The Rebbe was revered by all and this bank manager too held him in high respect. So 

when one of the maids opened and rushed to tell her boss of the esteemed guest that stood at the door, the 

rich man personally came out to invite the Rebbe in to his living room.  

Once inside and seated, the Rebbe sat quietly and did not open his mouth. The rich man was 

puzzled and asked the Gabbeh in a whisper what the Rebbe wanted. The gabbeh answered that he had no 

idea. The Rebbe continued sitting so for a long time, all the while gazing at the floor, without looking at 

anyone in particular. 

Eventually host picked up the courage and broke the silence. He turned to his esteemed guest and 

asked why he had merited a visit from the Rebbe. But the Rebbe preferred to ignore him! 

After about twenty minutes and still no inkling as to why he had decided to visit, the Rebbe rose 

and made it for the door. The rich man was by now 'platzing' (bursting) with curiosity "What did the Rebbe 

want from him??!!!" The host followed the Rebbe to the door and even accompanied him all the way home, 

hoping to get some information out of him. But as the Rebbe turned to open the door of his own home still 

without breaking the silence, the rich man could no longer contain himself. He begged the Rebbe to reveal 

the purpose of his visit. 

The Rebbe turned to him and with a big smile on his face that vibrated love and care for every Yid 

told him that he'd come in order to do a special mitzvoh and Boruch Hashem he'd was successful in 

performing that particular mitzvoh! 

The rich man did not give up so quickly. "May I know what was this special mitzvah"? 

The Rebbe answered with the words of chazal (Yevomos 65b)… 
 



דבר שלא  לומר שלא אדם על מצוה כך, הנשמע דבר לומר אדם על שמצוה כשם"
"נשמע  

"Just like there is a mitzvah to speak and rebuke one who will listen, similarly it is a mitzvah not to say 

something that will not be listened to." 

The Rebbe added the following interpretation. "If I were to stay in my home and you would stay in 

your own home there would not be any sign of 'not speaking'. Only once we meet up and even so I chose 

not to speak to one who does not want to listen anyways, have I managed to perform an act of actually 'not 

speaking'. This is what I have done today. The Rebbe turned around and continued to make his way in to 

his house. But the rich man by now was really bursting with curiosity as to what the Rebbe hinting at. 

"The Rebbe should forgive me, but maybe nevertheless he can reveal to me the problem so that I 

can listen!" the rich banker persisted. 

"No!" the Rebbe answered firmly." I am certain that you will not listen "!  

The more the Rebbe refused to reveal his true intentions, the more the rich man's curiosity grew 

and he was adamant to hear what the Rebbe so strongly held that the rich man would not agree to listen to. 

Eventually the Rebbe conceded and spoke up. "You know of a certain very poor widow who owes your 

bank a large sum of money for her mortgage? In the coming days the bank is preparing to sell her home in 

order to pay up her outstanding debt. She will be left without a roof over her head. I had planned to ask 

you a personal favor to forgo the debt but I held myself back as I knew it would be something that 'will not 

be listened to..…' 

"But," interrupted the bank manager, "how could I possibly do this? I do not own the bank and am 

only a manager and employed to work there? All the more so when we are talking about such a large 

amount! How does the Rebbe "……  

….." Exactly as I had mentioned," interrupted the Rebbe "….'something that will be not listened 

to…… I should have controlled myself and kept quiet..…" 

With that the Rebbe entered his home and slammed the door shut. The rich man just stood there 

shocked at the 'pit' he'd just dug himself. He was totally ashamed of what had transpired. 

The words of the Rebbe hit home and left him speechless and sleepless. By the following morning 

he'd made up his mind to prove the Rebbe wrong…. Those words were 'listened to'. Being unable to 

convince the bank to forgo the loan, he forked the money out of his own pocket and the poor widow was 

able to stay in her own home. 

Good Shabbos! 
 

 

 

 

 

 

 

 



ה   ימּו ְתרּומָּ רִׁ ה תָּ ֺסֵתֶכם ַחלָּ ית ֲערִׁ ר טו:כ(… ֵראשִׁ ְדבָּ )ַבמִׁ  
 The first of your dough (lit. kneading) you shall set aside a 
loaf as a [separate] portion … 
 Do you know how many ִמְצֹות are involved in making bread? 
 The ש ְדרָּ סּוק on this מִׁ  ,ֶהְדיֹוט ֶשְבֶהְדיֹוטֹות shows that even a פָּ
the simplest Jew, will perform ten ְצֹות  before a piece of bread ever מִׁ
reaches his lips. The 10th ה ְצוָּ ה is the מִׁ ְצוָּ ה of separating מִׁ ש The .ַחלָּ ְדרָּ  מִׁ
continues, when a Jew takes bread, he lifts it up with his two hands to 
make the ה כָּ  showing his ten fingers. His ten fingers are proclaiming ,ְברָּ
to ד׳, “My ten fingers are before You. These fingers will begin to taste 
from this bread only after they have performed these ten ְצֹות    ”!מִׁ
 What are the ten ִמְצֹות listed in the ִמְדָרׁש? (also listed in the 
ְלִמי from the ִמְׁשָנה ְברּוָרה  .(ְירּוׁשַׁ
 1) Not plowing with two different species of animals. 2) Not 
planting ם ְלַאיִׁ ה ,ֶלֶקט — During harvesting (3-5 .כִׁ ְכחָּ  (6 .ֵפָאה and שִׁ
During threshing — not muzzling the animal. 7-9) Before eating (even 
in grain form) — separating ה אשֹון ,ְתרּומָּ י and ַמֲעֵשר רִׁ  (10 .ַמֲעֵשר ֵשנִׁ
Before eating (after making dough) — taking ה  .ַחלָּ
 What is the significance in ֲהָלָכה of these ten ִמְצֹות? 
 The רּוְך ן עָּ ְלחָּ  teaches us a little-known (או״ח קס״ז ס' ד) שֻׁ
ה כָּ ש based on this ֲהלָּ ְדרָּ  A person should put both hands on the“ :מִׁ
bread before he makes the ה כָּ  since his ten fingers represent the ten ְברָּ
ְצֹות  associated with making bread. [In fact,] there are also ten words מִׁ
in the ה כָּ יא of ְברָּ סּוק and ten words in [the ,ַהמֹוצִׁ ים in פָּ לִׁ  (קד:יד) ְתהִׁ
which is the basis for the ה כָּ ה :[ְברָּ יר ַלְבֵהמָּ צִׁ יַח חָּ ן …ַמְצמִׁ יא ֶלֶחם מִׁ ְלהֹוצִׁ

ָאֶרץ  He causes vegetation to grow for the animals...to bring out the ,הָּ
bread from the ground.  There are also ten words in [the סּוק ים in פָּ לִׁ  ְתהִׁ
ה that refers to our daily receiving of (קמה:טו) סָּ ֵעיֵני ֺכל  :[ד׳ from ַפְרנָּ

…ֵאֶליָך ְיַשֵברּו , The eyes of all look to You with hope and You give them 
their food in its proper time. There are also ten words in [the eternal 
ה כָּ ק that ְברָּ ְצחָּ ה for ַיֲעֺקב gave to יִׁ סָּ ית in ַפְרנָּ ֶתן ְלָך  :[(כז:כח) ְבֵראשִׁ ְויִׁ

ם ַמיִׁ ַטל ַהשָּ ים מִׁ ֱאֺלקִׁ …הָּ , And may ד׳ give you from the dew of the 
heavens…[All to bring out the merit of the ten ְצֹות   .[!מִׁ
 What is the difference if there is one ִמְצָוה or many ִמְצֹות? 
 Based on the ּנּוְך ה s explanation of the’חִׁ ְצוָּ ה of מִׁ  we can ַחלָּ
appreciate the purpose of focusing on all the ְצֹות  associated in מִׁ
making bread.    

ִמְצָוה )ִמְצָוה שפה  י הַׁ ָלה(  -ִמָׁשָרׁשֵׁ ת חַׁ ִמְצוַׁ  
 The ּנּוְך  explains that mankind eats bread or related grain חִׁ
products every day. ד׳ in His kindness wanted to give His nation 
continuous ה כָּ ה blessing. Each time a person performs the ,ְברָּ ְצוָּ  of מִׁ
separating ה  he is rewarded; he receives the merit to have ,ַחלָּ
additional ה סָּ ְצֹות on a constant basis. The more ַפְרנָּ  a person מִׁ
performs, the greater are his merits to receive extra blessing. ד׳ in His 
kindness wants to shower us with ה כָּ  so He gave us the opportunity ,ְברָּ
to fulfill many ְצֹות ה every day. Therefore, each additional מִׁ ְצוָּ  מִׁ
associated with the making of bread adds even more ה כָּ  ,Imagine !ְברָּ
instead of having one daily ה ְצוָּ ה  of separating מִׁ ַחלָּ and all the 
associated כֹות ה we can multiply the ,ְברָּ כָּ  !ten-fold ְברָּ

Adapted from:  פרשת שלח -ספר החנוך על פרשיות השבוע  
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Rabbi Hirschel Kaplan had a unique 
classroom management technique…

Rabbi Kaplan slowly rubbed his back 
against the names on the blackboard.

Slowly, the boys names were 
erased by Rabbi Kaplan’s Jacket.

When the menahel left the classroom, 
Rabbi Kaplan explained himself.

The menahel, Rabbi Dovid Stern, usually 
called Dr. Stern, unexpectedly walked in…

…So boys let’s 
review what was 

learned last week… 
Walter let’s begin…

Good Walter, 
now, Nosson, 

please can you 
answer why…

Hmm! Hmm! Good 
morning, Dr. 

Stern!

Kinderlach! Names 
on our classroom 

blackboard are for the 
class and the Rebbe 

only…

5645 - 5729  1884 - 1969  ct ojbn wu

ְרְדַכי was born in Yeremitz, a small village near Mir, Belarus, to ר׳ ְצִבי ]הֶערׁשל[ ַהכֵֹּהן  ֶהְניָּא and ר׳ ֵאִליָּהּו מָּ
Kaplan. In his formative years, he learned in a local ֵחֶדר and with his father who was a respected 
ם כָּ ה and ,ַבַעל קֹוֵרא ,מֹוֵהל ,ַתְלִמיד חָּ ִאים for the ַבַעל ְתִפלָּ  later went to learn in Mir, where he ר׳ ְצִבי .יִָּמים נֹורָּ
received his ה ה He then opened a .ְסִמיכָּ  in Gorodishetz which lasted 6 years until the outbreak ַתְלמּוד תֹורָּ
on WWI when he had to flee to the Ukraine. During this period he married ְיהּוִדית Machtaia [her father 
was later a beloved ֶרִבי in Harlem Yeshiva]. In 1922, he returned to Mir with his family and reopened the 
ה ב immigrated to New York with his family of 5 children in 1924 on a visa as a ר׳ ְצִבי .ַתְלמּוד תֹורָּ  After 2 .רָּ
years of נּות ַדַעת he joined ,ַרבָּ ה וָּ ה תֹורָּ א specializing in ,ֶרִבי serving as the 6th grade ,ְיִׁשיבָּ רָּ ַלת ַהְגמָּ  ַהְתחָּ
classes for over 25 years. He was a beloved ֶרִבי and א  that are ַתְלִמיִדים who molded ַבַעל ִדְקדּוק ִנְפלָּ
among the greatest ְמַחְנִכים and ה  ר׳ ְׁשמּוֵאל ֶפַסח ,in America today. His 3 sons-in-law ַמְרִביֵצי תֹורָּ

Bogomilsky, ֵהן רּוְך Katzman, and ר׳ ָאֵׁשר ַהכֹּ ִנים Kahan, were all ר׳ בָּ ה and ַרבָּ  .ַמְרִביֵצי תֹורָּ

I placed names on 
the board as a reminder 

for boys to improve 
their behavior, but not to 
embarrass them in front 

of the menahel!

Rabbi Kaplan, I am 
doing my rounds 

early today… I have an 
important appointment 

in my office later…
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 לע״נ ר׳ ישראל בן אברהם ז"ל 
לע״נ הב׳ ישעיהו דוב ע״ה בן יבלחט״א יצחק צבי נ״י

This week's Pirchei Weekly is dedicated

ר׳ ַשְבַתי  was born in Belitza, Belarus, to ר׳ ְראּוֵבן פַײן ַזַצ״ל
יָבה His 1st .ָרב the town’s ,ַזַצ״ל ים was ְישִׁ  ,During WWII .ְסָלנִׁ
upon ים ֹעֶזר יר s advice, he joined’ר׳ ַחיִׁ יַבת מִׁ  and ended up ְישִׁ

in Shanghai, China, where he learned with יץ ַזַצ״ל ר׳ ַחְצֵקל  and ר׳ ָנחּום ַפְרצֹובִׁ
יְנשטַײן ַזַצ״ל ְשָרֵאל After WWII, he emigrated to .ֵלוִׁ ּכֹוֵלל ֲחזֹון  and joined ֶאֶרץ יִׁ
יש ית After he married .אִׁ יש granddaughter of the ,ְיהּודִׁ ר׳  ,s brother’ֲחזֹון אִׁ
יר joined ְראּוֵבן יַבת ֵבית ֵמאִׁ יָבה as a ְישִׁ  A prolific writer, he published .רֹאש ְישִׁ
the 1st 5 volumes of ם ְשְפַתיִׁ ים from ַהְסָּכמֹות in 1970, with ֵבין ַהמִׁ  ר׳ ַחיִׁ
Shmuelevitz ַזַצ״ל and the Steipler ַזַצ״ל. In 1983, he moved to New York to 
serve as יָבה יָבה ּתֹוָרה ְוַדַעת of רֹאש ְישִׁ ים imbuing his ,ְישִׁ ידִׁ ַאֲהַבת  with his ַּתְלמִׁ
ּמּוד and ַהְתָמָדה ,ַהּתֹוָרה  .ֶדֶרְך ַהלִׁ

 כ״ה סיון
5684 – 5753 
1924 – 1993 

R' Reuvein Fain ַזַצ״ל was a prince in ִמּדֹות טֹובֹות 
and lived the ּתֹוָרה understanding of  ֶדֶרְך ֶאֶרץ
 He gave up from his most .ָקְדָמה ְלּתֹוָרה
precious time to show ַהָכַרת ַהטֹוב. In his 
first months in New York to serve as  רֹאׁש
 helped ָבחּור a young ,ּתֹוָרה ְוַדַעת of ְיִׁשיָבה
him settle in. Later, the ַּתְלִמיד invited R' 
Fain to say a ְבָרָכה at his sister’s ַחתּוָנה. 
Although it was an hour travel each way, 
and he did not know the ַכָלה ,ָחָתן or any of 
the guests, he accepted. He could now show his “Thank 
you” to a young ַּתְלִמיד! 
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 Questions    weekof רש"י
the

1. How were the Jewish taskmasters in Egypt rewarded for taking 
the beatings rather than inflicting punishment on their brothers? 

2. Why was ה ִפָלה so careful to daven a very short ֹמשֶׁ  to הקב״ה to תְּ
heal his sister, ָים  ?ִמרְּ

1. Because these taskmasters were willing to show such mercy and to protect their 
fellow Jews, הקב״ה said that the seventy ְֵּקִנים  should be appointed from among ז
them ( ֶׁר ָיַדְעָת ד״ה ֲאש … — 11:16). 

ֶׁה .2 ֶׁה did not want people to think, “His sister is in pain and ֹמש  is standing and ֹמש
praying lengthy prayers” (12:13 — ד״ה ְרָפא ָנא ָלּה). 

1. How were the Jewish taskmasters in Egypt rewarded for taking 
the beatings rather than inflicting punishment on their brothers? 

2. Why was ה ִפָלה so careful to daven a very short ֹמשֶׁ  to הקב״ה to תְּ
heal his sister, ָים  ?ִמרְּ

1. Because these taskmasters were willing to show such mercy and to protect their 
fellow Jews, הקב״ה said that the seventy ְֵּקִנים  should be appointed from among ז
them ( ֶׁר ָיַדְעָת ד״ה ֲאש … — 11:16). 

ֶׁה .2 ֶׁה did not want people to think, “His sister is in pain and ֹמש  is standing and ֹמש
praying lengthy prayers” (12:13 — ד״ה ְרָפא ָנא ָלּה). 

Chofetz ChaimMoment
 ספר ח״ח הלכות רכילות כלל ט׳ סעיף ו׳

*Eli needed major work done on his unfinished basement. He noticed 
an  ad  in  the  local  newspaper  for  a  contractor  who  guarantees  the 
lowest prices. Eli called the contractor to review the work needed. The 
price he quoted was far lower than anything he heard. Eli decided to 
sign the deal immediately and gave a 10% deposit. Levi and Shalom 
knew  that  Eli’s  contractor  was  a  dishonest  person  and  they  both 
wanted to warn Eli, together, to be wary about the work being done.         
Is there any difference if two people warn Eli or only one? 
*Stories adapted from Guard Your Tongue, A Daily Companion, A Lesson a Day and various real-life situations. 

Answer: If Eli is the type to react and cause the contractor harm, then it would ָאסּור for 
one person to tell Eli. Since two people are acceptable as witnesses in ִּין ֵּית ד  it is not ,ב
ִּילּות  because they will cause Eli to act inappropriately. They are ,ָאסּור but it is still ,ְרכ
required to first get the approval from ִּין ֵּית ד     .ב

Humility and GreatnessLiving   Torahwith 
the

*Since we only discuss 1-3 ֲהָלכֹות, it is important to consider these ֲהָלכֹות in the context of the bigger picture. Use them as a starting point for further in-depth study.

לע״נ ר׳ משה צבי בן הר׳ טוביה  הלוי זצ״ל

ה ָעָנו ְמֺאד ִמָכל ָהָאָדם  ַעל ְפֵני ָהֲאָדָמה )ַבִמְדָבר יב:ג(… ְוָהִאיׁש מׁשֶׁ  
 And the man ה  was exceedingly humble, more than any מׁשֶׁ
person on the face of the earth. 
 Being humble does not mean to think of oneself as being 
incapable or unaccomplished. ה ַרֵבינּו  surely recognized that he ֺמׁשֶׁ
was the greatest prophet to ever live; after all, הקב״ה had chosen him 
to lead ְבֵני ִיְשָרֵאל out of Egypt and transmit the ּתֹוָרה at ִסיַני. 
 As the Steipler Gaon, R’ Yaakov Yisroel Kanievsky ַזַצ״ל, 
explains, ֲעָנָוה is the ability to recognize that “all one’s intellect, 
emotions  and  skills  are  not  his  own,  but  are  loaned  to  him  for  
a specific amount of time by הקב״ה, Who created him and Who will 
recall these gifts when the time comes. This can be compared to a 
poor man who borrows a rich man’s clothing to wear at a festive 
gathering. The poor man will not pride himself over these garments, 
for he knows that they do not belong to him and that tomorrow he 
must return them” (ַחֵיי עֹוָלם, p. 40). Thus, it is not hard to understand 
why ה  ,was the humblest of men, and why, in every generation ֺמׁשֶׁ
 .ֲעָנָוה are noted for their incredible, sincere ַצִדיִקים

∞ ∞ ∞ ∞ ∞ 
 An indication of a great person’s humility is his simplicity. 
That which others consider below a ַצִדיק’s dignity is done by the ַצִדיק 
without  a  moment’s  hesitation.  The  Steipler  displayed  a  level  of 
humility that was unusual even among ּתֹוָרה leaders. 
 A young man from ְירּוָׁשַלִים came to his door to discuss a 
very  important  matter.  Near  midnight,  the  Steipler’s  daughter 
announced that her father, 83 at the time, needed to rest and would 
not be seeing any more visitors that night.  Everyone went home 
except for that one young man, who had no place to go. He remained 
in the outer hallway, hoping he would somehow be able to speak 
with the ַצִדיק. When the Steipler’s daughter came out half an hour 
later to say that she had to lock the outside door, she suggested that 
he go to the nearby Lederman Shul,  where there might be some 

people studying ּתֹוָרה. 
 About an hour later, the door of the Lederman Shul opened 
and the Steipler, walking laboriously, entered and approached the 
young man. He said, “Come, we will bring a bed into my apartment 
and  you  will  sleep  there.  My  daughter  mistakenly  thought  your 
staying in the house posed a problem of ִיחּוד.” 
 On  the  way  home,  the  Steipler,  breathing  heavily  and 
walking with great difficulty, was forced to rest on a bench. When 
they arrived at his apartment, his daughter told the young man, “I 
wanted to awaken the boy who sleeps in my father’s room, but he 
would not allow me to. He insisted on going himself.” As the Steipler 
sat catching his breath, the young man apologized for troubling him 
so much. The Steipler responded, “I did not do anything. People think 
that when one ages he is free of obligations.” 
 At 2:00 a.m., the Steipler sat down to have a glass of tea 
with his guest and talk to him for a while before excusing himself. “I 
must return to my ְגָמָרא to fulfill my daily learning quotas.” 
 The Steipler’s daughter set up a bed in the room where the 
Steipler learned and received visitors. The Steipler himself prepared 
the ר ל װַאסעֶׁ געֶׁ  When the young man asked if he might use the .נעֶׁ
alarm clock, the Steipler replied, “Of course,” and set it for him. 
 At 5:30 a.m., the visitor arose to find the Steipler awake 
and fully dressed. When he returned from shul, he saw that the 
Steipler was already learning. The Steipler insisted that his guest eat 
breakfast at his table where he learned. While the young man ate, 
another visitor entered to speak with the Steipler. The Steipler 
paused from his learning and, above the young man’s protests, told 
him, “Some people have private things to discuss. You continue 
eating while I go to the next room to speak with this man.” 
 When the time came for the young man to return home, 
the Steipler insisted that he accept two ְסָפִרים as a gift. 

Adapted from: Shabbos Stories (with kind permission from ArtScroll) 

ָמא: ִעְנָיֵני ְדיוֹו
 A few summer הלכות

on שבת

Halacha 
Corner

Call into the Pirchei hotline! Lot's of Divrei Torah and Stories! - 718-663-0212

 It is permissible to wear a reflector; however, one should 
wear it like a belt. If one’s coat has a belt, he should leave 
the coat’s belt untied.  

 One is not permitted to play games such as kugelach or 
marbles outdoors, even on a paved surface; however, one 
may play such games on an indoor floor.  
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FocusonMiddos
Dear Talmid, 
 R' Reuvein Fain ַזַצ״ל left 
home  at  the  age  of  13  and 
traveled to Slonim, where he 
learned in the יָבה  of R' Shabsi ְישִׁ
Yogel ַזַצ״ל. At the outset of World 
War II, R' Reuvein’s father 
brought  him  to  Vilna,  where, 
despite his young age, he was 
allowed to join the Mirrer יָבה  .ְישִׁ
He traveled with the Mir to Japan 
and Shanghai, China, where the 
יָבה  remained throughout the ְישִׁ
war.  
 During this era, R' 
Reuvein applied himself to his 
learning with unusual ַהְתָמָדה and 
was זֹוֶכה to see special  ַיְעָתא סִׁ
ְשַמָיא  in his learning. He was דִׁ
granted a very unusual request 
he made from the  ַיח  'R ,ַמְשגִׁ
Chatzkel Levenstein ַזַצ״ל, who 
allowed R' Reuvein to begin 
learning ים  before others ָקָדשִׁ
who were many years his senior. 
He became the ַחְברּוָתא of R' 
Nochum Partzovitz ַזַצ״ל (later the 
יָבה  of Mir), R' Baruch רֹאש ְישִׁ
Rosenberg (later the יָבה  of רֹאש ְישִׁ
Slabodka),   and   many   other 
outstanding ים יֵדי ַחָכמִׁ  .ַתְלמִׁ
 R' Reuvein immigrated to 
ְשָרֵאל  after the war and ֶאֶרץ יִׁ

joined Kollel Chazon Ish. R' 
Reuvein  continued  to  apply 
himself  to  his  learning  with 
unusual ַהְתָמָדה and again was 
ְשַמָיא to see special זֹוֶכה ַיְעָתא דִׁ  .סִׁ
At one point, he did not have 
enough money to buy food for 
the ְסעּוָדה ַהַמְפֶסֶקת on  ֶעֶרב יֹום
ּפּור  He looked around the house .כִׁ
and  found  a  coin  wedged  in 
between his drawers with which 
he was able to make a meager 
purchase.   
 R' Reuvein learned 
through the sweltering heat in 
Shanghai  and  the  constant 
bombings during the war. He 
struggled with ַּפְרָנָסה in Kollel 
Chazon Ish. With all his trials and 
tribulations he was זֹוֶכה to 
become the יָבה ְבֵאר  of רֹאש ְישִׁ
ְשָרֵאל in ַיֲעֹקב  and then ֶאֶרץ יִׁ
(under   the   suggestion   and 
guidance of the Steipler and Rav 
Shach) the יָבה תֹוָרה  at רֹאש ְישִׁ
         .in New York ְוַדַעת
 My יד  as we ,ַתְלמִׁ
approach ים  remember ,ֵבין ַהְזַמנִׁ
the lesson from R' Reuvein: 
Learning when it is hard, is the 
 !for success ְזכּות

ְכרֹו ָברּוְך! י זִׁ  ְיהִׁ
ידּות י Your  ,ְבְידִׁ  ֶרבִׁ

A letter from a Rebbi — based on interviews 

R' Reuvein Fain ַזַצ״ל joined the ִמיר ְיִשיָבה at a very 
young age and was concerned about finding ַחְברּותֹות. R' 
Chatzkel Levenstein ַזַצ״ל, gave him simple advice that 
he carried with him throughout his life: “ ,לֶערן פלַײִסיג
 ,Learn well — אּון יֶעדֶער אֵײנֶער ווֶעט ווֶעלן זַײן דַײן ַחְברּוָתא!
and they will all want to be your ַחְברּוָתא!” There is only 
one way to see success in learning — you have to learn 
diligently! 

This week’s winners: 
Grade 1 – Yonatan Bouskila, Yeshivas Tiferes 
Yisroel; Brooklyn, NY; Shmulie Weintraub, 
Cheder D'Monsey; Spring Valley, NY; Moshe 
Aharon Taub, Yeshiva Derech Hatorah; 

Cleveland, OH. 
Grade 2 – Yehoshua Gefen, Talmud Toira 
Antwerpen; Antwerp, Belgium; Benjamin 
Michan Levy, Yeshiva Keter Tora Interlomas; 
Polanco, MX; Eli Gross, Yeshiva Bais Hillel; 
Passaic, NJ; Kalmy Obermeister, Yeshiva 
Ahavas Torah; Sion Chams, Yeshivat Ateret 

Torah; Brooklyn, NY. 
Grade 3 – Avrohom Rupp, Yeshiva Even Yisroel; 
Binyamin Freedman, Yeshiva Tiferes Torah; 
Lakewood, NJ; Meir Simcha Edelman, Yeshiva 
Ktana; Passaic, NJ; Isaac Dabas, Yeshivat 

Darche Eres; Brooklyn, NY. 
Grade 4 – Yehuda Gifter, Yeshiva Ohr Baruch; 
Chicago, IL; Simcha Yehoshua Weissman, 
Lakewood Cheder; Lakewood, NJ; Moshe 
Eliezer Kahan, Yeshiva Ahavas Torah; Brooklyn, 
NY; Binyomin Zev Muschel, Yeshiva Of Spring 
Valley; Monsey, NY; Berel Landerer, Yeshiva 
Ktana of Manhattan; New York, NY; Yeshaya 
Simcha Vilinsky, Yeshiva Ketana Ohr Reuven; 

Suffern, NY. 
Grade 5 – Michoel Sklare, Torah Academy of 
Minneapolis; Saint Louis Park, MN; Binyamin 
Yossefi, Yeshiva Keter Torah; Mexico, MX; 
Yaakov Mordechai Shacham, Clifton Cheder; 
Clifton, NJ; Yoel Yisrael Bernstein, Cheder Toras 
Zev; Ezriel Karmel, Yeshiva Toras Aron; 
Lakewood, NJ; Elyohu Pinchos Levy, The 
Cheder; Brooklyn, NY; Daniel Krikheli, Yeshivas 
Tiferes Moshe; Kew Gardens, NY; Meir Obadia, 
Yeshiva Bais Mikroh; Monsey, NY; Yochanan 
Wizel, Yeshiva Degel Hatorah Maamar 

Mordechai; Spring Valley, NY. 
Grade 6 – Mordechai Gordon, Yeshivas Tiferes 
Tzvi; Chicago, IL; Shalom David Behmanesh, 
Talmudical Academy of Baltimore; Pikesville, 
MD; Asher Jacob, Torah Prep School; Saint 
Louis, MO; Yehuda Newhouse, Lakewood 
Cheder; Eliyahu Mezrahi, Orchos Chaim; 
Lakewood, NJ; Tzvi Yitzchak Moskovits, Yeshiva 
Torah Temimah; Brooklyn, NY; Malkiel Meirov, 
Yeshiva Ketana of Queens; Fresh Meadows, 
NY; Eli Zern, Yeshiva of South Shore; Hewlett, 
NY; Shmuel Dovid Zimmerman, Yeshiva Merkaz 
Hatorah (RJJ); Staten Island, NY; Mendy Lemel, 

Bobov Yeshiva Bnei Zion; Toronto, ON. 
Grade 7 – Yehuda Schnall, Hillel Academy; 
Denver, CO; Moshe Goldfinger, Yeshiva Ktana; 
Waterbury, CT; Tzvi Hersh Lamm, Lakewood 
Cheder; Ephraim Portnoy, Yeshiva Tashbar; 
Yehuda Zev Cohen, Yeshiva Tiferes Torah; 
Lakewood, NJ; Avi Buls, Yeshiva Torah 
Vodaath; Brooklyn, NY; Moshe Moseson, 
Talmud Torah Siach Yitzchok; Far Rockaway, 
NY; Eliezer Simha, Yeshiva Darchei Torah; Far 
Rockaway, NY; Yosef Chaim Gohari, Yeshiva 
Ketana of Long Island; Inwood, NY; Yaakov 

Berelowitz, Hillel Academy; Pittsburgh, PA. 
Grade 8 – Imanuel Chayo Weizel, Yeshiva 
Ateret Yosef; Mexico, MX; Shimon Stern, 
Yeshiva Rabbi Samson Raphael Hirsch 
(Breuer’s); New York, NY; Shaya Sternheim, 
The Toronto Cheder; Toronto, ON; Shmuel 
Rosenthal, Hebrew Day School; Providence, RI. 

Sage Sayings



 Questions    weekof רש"י
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1. How were the Jewish taskmasters in Egypt rewarded for taking 
the beatings rather than inflicting punishment on their brothers? 

2. Why was ה ִפָלה so careful to daven a very short ֹמשֶׁ  to הקב״ה to תְּ
heal his sister, ָים  ?ִמרְּ

1. Because these taskmasters were willing to show such mercy and to protect their 
fellow Jews, הקב״ה said that the seventy ְֵּקִנים  should be appointed from among ז
them ( ֶׁר ָיַדְעָת ד״ה ֲאש … — 11:16). 

ֶׁה .2 ֶׁה did not want people to think, “His sister is in pain and ֹמש  is standing and ֹמש
praying lengthy prayers” (12:13 — ד״ה ְרָפא ָנא ָלּה). 
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Chofetz ChaimMoment
 ספר ח״ח הלכות רכילות כלל ט׳ סעיף ו׳

*Eli needed major work done on his unfinished basement. He noticed 
an  ad  in  the  local  newspaper  for  a  contractor  who  guarantees  the 
lowest prices. Eli called the contractor to review the work needed. The 
price he quoted was far lower than anything he heard. Eli decided to 
sign the deal immediately and gave a 10% deposit. Levi and Shalom 
knew  that  Eli’s  contractor  was  a  dishonest  person  and  they  both 
wanted to warn Eli, together, to be wary about the work being done.         
Is there any difference if two people warn Eli or only one? 
*Stories adapted from Guard Your Tongue, A Daily Companion, A Lesson a Day and various real-life situations. 

Answer: If Eli is the type to react and cause the contractor harm, then it would ָאסּור for 
one person to tell Eli. Since two people are acceptable as witnesses in ִּין ֵּית ד  it is not ,ב
ִּילּות  because they will cause Eli to act inappropriately. They are ,ָאסּור but it is still ,ְרכ
required to first get the approval from ִּין ֵּית ד     .ב

Humility and GreatnessLiving   Torahwith 
the

*Since we only discuss 1-3 ֲהָלכֹות, it is important to consider these ֲהָלכֹות in the context of the bigger picture. Use them as a starting point for further in-depth study.

לע״נ ר׳ משה צבי בן הר׳ טוביה  הלוי זצ״ל

ה ָעָנו ְמֺאד ִמָכל ָהָאָדם  ַעל ְפֵני ָהֲאָדָמה )ַבִמְדָבר יב:ג(… ְוָהִאיׁש מׁשֶׁ  
 And the man ה  was exceedingly humble, more than any מׁשֶׁ
person on the face of the earth. 
 Being humble does not mean to think of oneself as being 
incapable or unaccomplished. ה ַרֵבינּו  surely recognized that he ֺמׁשֶׁ
was the greatest prophet to ever live; after all, הקב״ה had chosen him 
to lead ְבֵני ִיְשָרֵאל out of Egypt and transmit the ּתֹוָרה at ִסיַני. 
 As the Steipler Gaon, R’ Yaakov Yisroel Kanievsky ַזַצ״ל, 
explains, ֲעָנָוה is the ability to recognize that “all one’s intellect, 
emotions  and  skills  are  not  his  own,  but  are  loaned  to  him  for  
a specific amount of time by הקב״ה, Who created him and Who will 
recall these gifts when the time comes. This can be compared to a 
poor man who borrows a rich man’s clothing to wear at a festive 
gathering. The poor man will not pride himself over these garments, 
for he knows that they do not belong to him and that tomorrow he 
must return them” (ַחֵיי עֹוָלם, p. 40). Thus, it is not hard to understand 
why ה  ,was the humblest of men, and why, in every generation ֺמׁשֶׁ
 .ֲעָנָוה are noted for their incredible, sincere ַצִדיִקים

∞ ∞ ∞ ∞ ∞ 
 An indication of a great person’s humility is his simplicity. 
That which others consider below a ַצִדיק’s dignity is done by the ַצִדיק 
without  a  moment’s  hesitation.  The  Steipler  displayed  a  level  of 
humility that was unusual even among ּתֹוָרה leaders. 
 A young man from ְירּוָׁשַלִים came to his door to discuss a 
very  important  matter.  Near  midnight,  the  Steipler’s  daughter 
announced that her father, 83 at the time, needed to rest and would 
not be seeing any more visitors that night.  Everyone went home 
except for that one young man, who had no place to go. He remained 
in the outer hallway, hoping he would somehow be able to speak 
with the ַצִדיק. When the Steipler’s daughter came out half an hour 
later to say that she had to lock the outside door, she suggested that 
he go to the nearby Lederman Shul,  where there might be some 

people studying ּתֹוָרה. 
 About an hour later, the door of the Lederman Shul opened 
and the Steipler, walking laboriously, entered and approached the 
young man. He said, “Come, we will bring a bed into my apartment 
and  you  will  sleep  there.  My  daughter  mistakenly  thought  your 
staying in the house posed a problem of ִיחּוד.” 
 On  the  way  home,  the  Steipler,  breathing  heavily  and 
walking with great difficulty, was forced to rest on a bench. When 
they arrived at his apartment, his daughter told the young man, “I 
wanted to awaken the boy who sleeps in my father’s room, but he 
would not allow me to. He insisted on going himself.” As the Steipler 
sat catching his breath, the young man apologized for troubling him 
so much. The Steipler responded, “I did not do anything. People think 
that when one ages he is free of obligations.” 
 At 2:00 a.m., the Steipler sat down to have a glass of tea 
with his guest and talk to him for a while before excusing himself. “I 
must return to my ְגָמָרא to fulfill my daily learning quotas.” 
 The Steipler’s daughter set up a bed in the room where the 
Steipler learned and received visitors. The Steipler himself prepared 
the ר ל װַאסעֶׁ געֶׁ  When the young man asked if he might use the .נעֶׁ
alarm clock, the Steipler replied, “Of course,” and set it for him. 
 At 5:30 a.m., the visitor arose to find the Steipler awake 
and fully dressed. When he returned from shul, he saw that the 
Steipler was already learning. The Steipler insisted that his guest eat 
breakfast at his table where he learned. While the young man ate, 
another visitor entered to speak with the Steipler. The Steipler 
paused from his learning and, above the young man’s protests, told 
him, “Some people have private things to discuss. You continue 
eating while I go to the next room to speak with this man.” 
 When the time came for the young man to return home, 
the Steipler insisted that he accept two ְסָפִרים as a gift. 

Adapted from: Shabbos Stories (with kind permission from ArtScroll) 
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learning with unusual ַהְתָמָדה and 
was זֹוֶכה to see special  ַיְעָתא סִׁ
ְשַמָיא  in his learning. He was דִׁ
granted a very unusual request 
he made from the  ַיח  'R ,ַמְשגִׁ
Chatzkel Levenstein ַזַצ״ל, who 
allowed R' Reuvein to begin 
learning ים  before others ָקָדשִׁ
who were many years his senior. 
He became the ַחְברּוָתא of R' 
Nochum Partzovitz ַזַצ״ל (later the 
יָבה  of Mir), R' Baruch רֹאש ְישִׁ
Rosenberg (later the יָבה  of רֹאש ְישִׁ
Slabodka),   and   many   other 
outstanding ים יֵדי ַחָכמִׁ  .ַתְלמִׁ
 R' Reuvein immigrated to 
ְשָרֵאל  after the war and ֶאֶרץ יִׁ

joined Kollel Chazon Ish. R' 
Reuvein  continued  to  apply 
himself  to  his  learning  with 
unusual ַהְתָמָדה and again was 
ְשַמָיא to see special זֹוֶכה ַיְעָתא דִׁ  .סִׁ
At one point, he did not have 
enough money to buy food for 
the ְסעּוָדה ַהַמְפֶסֶקת on  ֶעֶרב יֹום
ּפּור  He looked around the house .כִׁ
and  found  a  coin  wedged  in 
between his drawers with which 
he was able to make a meager 
purchase.   
 R' Reuvein learned 
through the sweltering heat in 
Shanghai  and  the  constant 
bombings during the war. He 
struggled with ַּפְרָנָסה in Kollel 
Chazon Ish. With all his trials and 
tribulations he was זֹוֶכה to 
become the יָבה ְבֵאר  of רֹאש ְישִׁ
ְשָרֵאל in ַיֲעֹקב  and then ֶאֶרץ יִׁ
(under   the   suggestion   and 
guidance of the Steipler and Rav 
Shach) the יָבה תֹוָרה  at רֹאש ְישִׁ
         .in New York ְוַדַעת
 My יד  as we ,ַתְלמִׁ
approach ים  remember ,ֵבין ַהְזַמנִׁ
the lesson from R' Reuvein: 
Learning when it is hard, is the 
 !for success ְזכּות

ְכרֹו ָברּוְך! י זִׁ  ְיהִׁ
ידּות י Your  ,ְבְידִׁ  ֶרבִׁ

A letter from a Rebbi — based on interviews 

R' Reuvein Fain ַזַצ״ל joined the ִמיר ְיִשיָבה at a very 
young age and was concerned about finding ַחְברּותֹות. R' 
Chatzkel Levenstein ַזַצ״ל, gave him simple advice that 
he carried with him throughout his life: “ ,לֶערן פלַײִסיג
 ,Learn well — אּון יֶעדֶער אֵײנֶער ווֶעט ווֶעלן זַײן דַײן ַחְברּוָתא!
and they will all want to be your ַחְברּוָתא!” There is only 
one way to see success in learning — you have to learn 
diligently! 

This week’s winners: 
Grade 1 – Yonatan Bouskila, Yeshivas Tiferes 
Yisroel; Brooklyn, NY; Shmulie Weintraub, 
Cheder D'Monsey; Spring Valley, NY; Moshe 
Aharon Taub, Yeshiva Derech Hatorah; 

Cleveland, OH. 
Grade 2 – Yehoshua Gefen, Talmud Toira 
Antwerpen; Antwerp, Belgium; Benjamin 
Michan Levy, Yeshiva Keter Tora Interlomas; 
Polanco, MX; Eli Gross, Yeshiva Bais Hillel; 
Passaic, NJ; Kalmy Obermeister, Yeshiva 
Ahavas Torah; Sion Chams, Yeshivat Ateret 

Torah; Brooklyn, NY. 
Grade 3 – Avrohom Rupp, Yeshiva Even Yisroel; 
Binyamin Freedman, Yeshiva Tiferes Torah; 
Lakewood, NJ; Meir Simcha Edelman, Yeshiva 
Ktana; Passaic, NJ; Isaac Dabas, Yeshivat 

Darche Eres; Brooklyn, NY. 
Grade 4 – Yehuda Gifter, Yeshiva Ohr Baruch; 
Chicago, IL; Simcha Yehoshua Weissman, 
Lakewood Cheder; Lakewood, NJ; Moshe 
Eliezer Kahan, Yeshiva Ahavas Torah; Brooklyn, 
NY; Binyomin Zev Muschel, Yeshiva Of Spring 
Valley; Monsey, NY; Berel Landerer, Yeshiva 
Ktana of Manhattan; New York, NY; Yeshaya 
Simcha Vilinsky, Yeshiva Ketana Ohr Reuven; 

Suffern, NY. 
Grade 5 – Michoel Sklare, Torah Academy of 
Minneapolis; Saint Louis Park, MN; Binyamin 
Yossefi, Yeshiva Keter Torah; Mexico, MX; 
Yaakov Mordechai Shacham, Clifton Cheder; 
Clifton, NJ; Yoel Yisrael Bernstein, Cheder Toras 
Zev; Ezriel Karmel, Yeshiva Toras Aron; 
Lakewood, NJ; Elyohu Pinchos Levy, The 
Cheder; Brooklyn, NY; Daniel Krikheli, Yeshivas 
Tiferes Moshe; Kew Gardens, NY; Meir Obadia, 
Yeshiva Bais Mikroh; Monsey, NY; Yochanan 
Wizel, Yeshiva Degel Hatorah Maamar 

Mordechai; Spring Valley, NY. 
Grade 6 – Mordechai Gordon, Yeshivas Tiferes 
Tzvi; Chicago, IL; Shalom David Behmanesh, 
Talmudical Academy of Baltimore; Pikesville, 
MD; Asher Jacob, Torah Prep School; Saint 
Louis, MO; Yehuda Newhouse, Lakewood 
Cheder; Eliyahu Mezrahi, Orchos Chaim; 
Lakewood, NJ; Tzvi Yitzchak Moskovits, Yeshiva 
Torah Temimah; Brooklyn, NY; Malkiel Meirov, 
Yeshiva Ketana of Queens; Fresh Meadows, 
NY; Eli Zern, Yeshiva of South Shore; Hewlett, 
NY; Shmuel Dovid Zimmerman, Yeshiva Merkaz 
Hatorah (RJJ); Staten Island, NY; Mendy Lemel, 

Bobov Yeshiva Bnei Zion; Toronto, ON. 
Grade 7 – Yehuda Schnall, Hillel Academy; 
Denver, CO; Moshe Goldfinger, Yeshiva Ktana; 
Waterbury, CT; Tzvi Hersh Lamm, Lakewood 
Cheder; Ephraim Portnoy, Yeshiva Tashbar; 
Yehuda Zev Cohen, Yeshiva Tiferes Torah; 
Lakewood, NJ; Avi Buls, Yeshiva Torah 
Vodaath; Brooklyn, NY; Moshe Moseson, 
Talmud Torah Siach Yitzchok; Far Rockaway, 
NY; Eliezer Simha, Yeshiva Darchei Torah; Far 
Rockaway, NY; Yosef Chaim Gohari, Yeshiva 
Ketana of Long Island; Inwood, NY; Yaakov 

Berelowitz, Hillel Academy; Pittsburgh, PA. 
Grade 8 – Imanuel Chayo Weizel, Yeshiva 
Ateret Yosef; Mexico, MX; Shimon Stern, 
Yeshiva Rabbi Samson Raphael Hirsch 
(Breuer’s); New York, NY; Shaya Sternheim, 
The Toronto Cheder; Toronto, ON; Shmuel 
Rosenthal, Hebrew Day School; Providence, RI. 

Sage Sayings



ה   ימּו ְתרּומָּ רִׁ ה תָּ ֺסֵתֶכם ַחלָּ ית ֲערִׁ ר טו:כ(… ֵראשִׁ ְדבָּ )ַבמִׁ  
 The first of your dough (lit. kneading) you shall set aside a 
loaf as a [separate] portion … 
 Do you know how many ִמְצֹות are involved in making bread? 
 The ש ְדרָּ סּוק on this מִׁ  ,ֶהְדיֹוט ֶשְבֶהְדיֹוטֹות shows that even a פָּ
the simplest Jew, will perform ten ְצֹות  before a piece of bread ever מִׁ
reaches his lips. The 10th ה ְצוָּ ה is the מִׁ ְצוָּ ה of separating מִׁ ש The .ַחלָּ ְדרָּ  מִׁ
continues, when a Jew takes bread, he lifts it up with his two hands to 
make the ה כָּ  showing his ten fingers. His ten fingers are proclaiming ,ְברָּ
to ד׳, “My ten fingers are before You. These fingers will begin to taste 
from this bread only after they have performed these ten ְצֹות    ”!מִׁ
 What are the ten ִמְצֹות listed in the ִמְדָרׁש? (also listed in the 
ְלִמי from the ִמְׁשָנה ְברּוָרה  .(ְירּוׁשַׁ
 1) Not plowing with two different species of animals. 2) Not 
planting ם ְלַאיִׁ ה ,ֶלֶקט — During harvesting (3-5 .כִׁ ְכחָּ  (6 .ֵפָאה and שִׁ
During threshing — not muzzling the animal. 7-9) Before eating (even 
in grain form) — separating ה אשֹון ,ְתרּומָּ י and ַמֲעֵשר רִׁ  (10 .ַמֲעֵשר ֵשנִׁ
Before eating (after making dough) — taking ה  .ַחלָּ
 What is the significance in ֲהָלָכה of these ten ִמְצֹות? 
 The רּוְך ן עָּ ְלחָּ  teaches us a little-known (או״ח קס״ז ס' ד) שֻׁ
ה כָּ ש based on this ֲהלָּ ְדרָּ  A person should put both hands on the“ :מִׁ
bread before he makes the ה כָּ  since his ten fingers represent the ten ְברָּ
ְצֹות  associated with making bread. [In fact,] there are also ten words מִׁ
in the ה כָּ יא of ְברָּ סּוק and ten words in [the ,ַהמֹוצִׁ ים in פָּ לִׁ  (קד:יד) ְתהִׁ
which is the basis for the ה כָּ ה :[ְברָּ יר ַלְבֵהמָּ צִׁ יַח חָּ ן …ַמְצמִׁ יא ֶלֶחם מִׁ ְלהֹוצִׁ

ָאֶרץ  He causes vegetation to grow for the animals...to bring out the ,הָּ
bread from the ground.  There are also ten words in [the סּוק ים in פָּ לִׁ  ְתהִׁ
ה that refers to our daily receiving of (קמה:טו) סָּ ֵעיֵני ֺכל  :[ד׳ from ַפְרנָּ

…ֵאֶליָך ְיַשֵברּו , The eyes of all look to You with hope and You give them 
their food in its proper time. There are also ten words in [the eternal 
ה כָּ ק that ְברָּ ְצחָּ ה for ַיֲעֺקב gave to יִׁ סָּ ית in ַפְרנָּ ֶתן ְלָך  :[(כז:כח) ְבֵראשִׁ ְויִׁ

ם ַמיִׁ ַטל ַהשָּ ים מִׁ ֱאֺלקִׁ …הָּ , And may ד׳ give you from the dew of the 
heavens…[All to bring out the merit of the ten ְצֹות   .[!מִׁ
 What is the difference if there is one ִמְצָוה or many ִמְצֹות? 
 Based on the ּנּוְך ה s explanation of the’חִׁ ְצוָּ ה of מִׁ  we can ַחלָּ
appreciate the purpose of focusing on all the ְצֹות  associated in מִׁ
making bread.    

ִמְצָוה )ִמְצָוה שפה  י הַׁ ָלה(  -ִמָׁשָרׁשֵׁ ת חַׁ ִמְצוַׁ  
 The ּנּוְך  explains that mankind eats bread or related grain חִׁ
products every day. ד׳ in His kindness wanted to give His nation 
continuous ה כָּ ה blessing. Each time a person performs the ,ְברָּ ְצוָּ  of מִׁ
separating ה  he is rewarded; he receives the merit to have ,ַחלָּ
additional ה סָּ ְצֹות on a constant basis. The more ַפְרנָּ  a person מִׁ
performs, the greater are his merits to receive extra blessing. ד׳ in His 
kindness wants to shower us with ה כָּ  so He gave us the opportunity ,ְברָּ
to fulfill many ְצֹות ה every day. Therefore, each additional מִׁ ְצוָּ  מִׁ
associated with the making of bread adds even more ה כָּ  ,Imagine !ְברָּ
instead of having one daily ה ְצוָּ ה  of separating מִׁ ַחלָּ and all the 
associated כֹות ה we can multiply the ,ְברָּ כָּ  !ten-fold ְברָּ

Adapted from:  פרשת שלח -ספר החנוך על פרשיות השבוע  
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Rabbi Hirschel Kaplan had a unique 
classroom management technique…

Rabbi Kaplan slowly rubbed his back 
against the names on the blackboard.

Slowly, the boys names were 
erased by Rabbi Kaplan’s Jacket.

When the menahel left the classroom, 
Rabbi Kaplan explained himself.

The menahel, Rabbi Dovid Stern, usually 
called Dr. Stern, unexpectedly walked in…

…So boys let’s 
review what was 

learned last week… 
Walter let’s begin…

Good Walter, 
now, Nosson, 

please can you 
answer why…

Hmm! Hmm! Good 
morning, Dr. 

Stern!

Kinderlach! Names 
on our classroom 

blackboard are for the 
class and the Rebbe 

only…

5645 - 5729  1884 - 1969  ct ojbn wu

ְרְדַכי was born in Yeremitz, a small village near Mir, Belarus, to ר׳ ְצִבי ]הֶערׁשל[ ַהכֵֹּהן  ֶהְניָּא and ר׳ ֵאִליָּהּו מָּ
Kaplan. In his formative years, he learned in a local ֵחֶדר and with his father who was a respected 
ם כָּ ה and ,ַבַעל קֹוֵרא ,מֹוֵהל ,ַתְלִמיד חָּ ִאים for the ַבַעל ְתִפלָּ  later went to learn in Mir, where he ר׳ ְצִבי .יִָּמים נֹורָּ
received his ה ה He then opened a .ְסִמיכָּ  in Gorodishetz which lasted 6 years until the outbreak ַתְלמּוד תֹורָּ
on WWI when he had to flee to the Ukraine. During this period he married ְיהּוִדית Machtaia [her father 
was later a beloved ֶרִבי in Harlem Yeshiva]. In 1922, he returned to Mir with his family and reopened the 
ה ב immigrated to New York with his family of 5 children in 1924 on a visa as a ר׳ ְצִבי .ַתְלמּוד תֹורָּ  After 2 .רָּ
years of נּות ַדַעת he joined ,ַרבָּ ה וָּ ה תֹורָּ א specializing in ,ֶרִבי serving as the 6th grade ,ְיִׁשיבָּ רָּ ַלת ַהְגמָּ  ַהְתחָּ
classes for over 25 years. He was a beloved ֶרִבי and א  that are ַתְלִמיִדים who molded ַבַעל ִדְקדּוק ִנְפלָּ
among the greatest ְמַחְנִכים and ה  ר׳ ְׁשמּוֵאל ֶפַסח ,in America today. His 3 sons-in-law ַמְרִביֵצי תֹורָּ

Bogomilsky, ֵהן רּוְך Katzman, and ר׳ ָאֵׁשר ַהכֹּ ִנים Kahan, were all ר׳ בָּ ה and ַרבָּ  .ַמְרִביֵצי תֹורָּ

I placed names on 
the board as a reminder 

for boys to improve 
their behavior, but not to 
embarrass them in front 

of the menahel!

Rabbi Kaplan, I am 
doing my rounds 

early today… I have an 
important appointment 

in my office later…
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 לע״נ ר׳ ישראל בן אברהם ז"ל 
לע״נ הב׳ ישעיהו דוב ע״ה בן יבלחט״א יצחק צבי נ״י

This week's Pirchei Weekly is dedicated

ר׳ ַשְבַתי  was born in Belitza, Belarus, to ר׳ ְראּוֵבן פַײן ַזַצ״ל
יָבה His 1st .ָרב the town’s ,ַזַצ״ל ים was ְישִׁ  ,During WWII .ְסָלנִׁ
upon ים ֹעֶזר יר s advice, he joined’ר׳ ַחיִׁ יַבת מִׁ  and ended up ְישִׁ

in Shanghai, China, where he learned with יץ ַזַצ״ל ר׳ ַחְצֵקל  and ר׳ ָנחּום ַפְרצֹובִׁ
יְנשטַײן ַזַצ״ל ְשָרֵאל After WWII, he emigrated to .ֵלוִׁ ּכֹוֵלל ֲחזֹון  and joined ֶאֶרץ יִׁ
יש ית After he married .אִׁ יש granddaughter of the ,ְיהּודִׁ ר׳  ,s brother’ֲחזֹון אִׁ
יר joined ְראּוֵבן יַבת ֵבית ֵמאִׁ יָבה as a ְישִׁ  A prolific writer, he published .רֹאש ְישִׁ
the 1st 5 volumes of ם ְשְפַתיִׁ ים from ַהְסָּכמֹות in 1970, with ֵבין ַהמִׁ  ר׳ ַחיִׁ
Shmuelevitz ַזַצ״ל and the Steipler ַזַצ״ל. In 1983, he moved to New York to 
serve as יָבה יָבה ּתֹוָרה ְוַדַעת of רֹאש ְישִׁ ים imbuing his ,ְישִׁ ידִׁ ַאֲהַבת  with his ַּתְלמִׁ
ּמּוד and ַהְתָמָדה ,ַהּתֹוָרה  .ֶדֶרְך ַהלִׁ

 כ״ה סיון
5684 – 5753 
1924 – 1993 

R' Reuvein Fain ַזַצ״ל was a prince in ִמּדֹות טֹובֹות 
and lived the ּתֹוָרה understanding of  ֶדֶרְך ֶאֶרץ
 He gave up from his most .ָקְדָמה ְלּתֹוָרה
precious time to show ַהָכַרת ַהטֹוב. In his 
first months in New York to serve as  רֹאׁש
 helped ָבחּור a young ,ּתֹוָרה ְוַדַעת of ְיִׁשיָבה
him settle in. Later, the ַּתְלִמיד invited R' 
Fain to say a ְבָרָכה at his sister’s ַחתּוָנה. 
Although it was an hour travel each way, 
and he did not know the ַכָלה ,ָחָתן or any of 
the guests, he accepted. He could now show his “Thank 
you” to a young ַּתְלִמיד! 

PIRCHEI 
June 22, 2019 - י"ט סיון, תשע"ט - Vol: 6 Issue: 36

פרשה: בהעלתך    הפטרה: רני ושמחי בת ציון...  )זכריה ב:יד-ד:ז(

אבות פרק ב'    דף יומי: ערכין ו'

מצות עשה: 3     מצות לא תעשה: 2

by Camp Agudah



N  

Vol 30 # 8         PLEASANT RIDGE NEWSLETTER                                   s”xc   
y”ga, A Kehilas Prozdor Publication 
 (c) 1990-2019 Rabbi Leibie Sternberg             (Monsey/Spring Valley Z’manim)                             l,kgvc :,arp 
 http://www.prozdor.com          Candles Mincha     Daf Yomi     Shachris     a”ezx 
                                                                                                                                                    Friday       8:14                               7:00                                                              9:11 
      Shabbos              1:45/8:09        7:30                 9:00                                        9:11 
       Sunday                                     8:24                    7:45                   8:00            9:11 

 
 
:  
 
 
 

This issue is dedicated:  
hukv auchhk vsuvh r”c vfkn h,run hnt b”zku              ktuna r”c ctz irvt crv hrun hct b”zk  

Dedications ($18) and appreciations may be sent to: Kehilas Prozdor, 8 GreenHill Lane, Spring Valley, N.Y. 10977 (845) 354-7240 
As this contains Divrei Torah and partial Pesukim, it should be treated with proper respect, both during and after use  

rhtn ojbn r”c vecr b”gku        ohhj cegh r”c ovrct b”gku       hukv ejmh r”c krgp b”gku       hukv cuy ouh ovrct r”c auchhk vsuvh b”gku     

 

IMPORTANCE OF ....  
The Gemara (Bava Basra 119b) states that when the daughters of 
Tzelafchad came to request their father's share in Eretz Yisroel, 
the Posuk says:  vsgv kfu ohthabv hbpku ivfv rzgkt hbpku van hbpk –
 [they stood] before Moshe, and before Elazar and before the 
princes and the whole congregation. Rashi cites the Gemara's 
discussion, which asks: If they stood before Moshe and Moshe 
could not answer them (Hashem's response was needed), why 
would they have then gone to Elazar and the princes etc.. 
afterwards ? The Gemara quotes R' Yashia who says that the 
Posuk should be read backwards, i.e. that they first went to the 
congregation, then to the princes, then to Elazar HaKohen and 
finally to Moshe. Abba Chanan says the Posuk can be left as is, 
because it means they were all (Moshe, Elazar, the princes etc..) 
sitting together in the Beis HaMidrash when the Tzelafchad 
daughters came to present their question. The Panim Meiros 
(2:29) asks, with regard to the question of Pesach Sheni, where 
those who were Tomay came to ask how they could still fulfill the 
mitzvah of Korban Pesach, the Posuk says that they appeared 
irvt hbpku van hbpk. Here, Rashi does not mention the explanation 
offered by R' Yashia, that the Posuk can be read backwards, but 
instead, Rashi says that both Moshe and Aharon were sitting in 
the Beis HaMidrash, applying only Abba Chanan's view. Why is 
that ? The Panim Meiros suggests that R' Yashia would not 
recommend reading the Posuk backwards in the case of Pesach 
Sheni, because the question of Tum'ah is one of Issur V'Heter - 
not money like the inheritance question of Tzelafchad's daughters. 
Money questions were setup by Moshe originally to be presented 
first to ,rag hrau ohanj hra ,utn hra ohpkt hra  before coming to 
Moshe if it was too difficult, and where vrap (compromise) is 
also possible. But questions of Issur V'Heter would require 
Horaah – strict Psak, which is Assur for a Talmid to render if his 
Rebbi is available. Therefore, the Gemara does not present the 
Machlokes between R' Yashia and Abba Chanan in the case of 
Pesach Sheni, and Rashi only presents the view of Abba Chanan.   

QUESTION OF THE WEEK:  
Should one recite ubhhjva over a new pair of glasses ?          

ANSWER TO LAST WEEK:   
(Who may be Shliach Tzibur on Shabbos but not during the week ?)  
The Ketzos HaShulchan (1:17 in Badei HaShulchan 11) quotes an 
opinion that business people should not be Shliach Tzibur for 
weekday Shacharis, as they will not devote the proper amount of 
time and Kavanah. On Shabbos and Yom Tov they will, and as 
such, should be encouraged to do so.     

DIN'S CORNER:  
Where a Tzibur has an established minhag or Nusach, the Shliach 
Tzibur must conform, though the individual members of the 
minyan may follow their own minhag privately, as long as it does 
not disturb the rest of the Tzibur. (Teshuvos V’Hanhagos 4:29)  

DID YOU KNOW THAT ....   
The Shulchan Aruch (s"uh 208:4) rules that one who was placed in 
hushb (excommunication) for a while but did not comply with its 
conditions, need not "make up" for it later after being released 
from hushb, by observing its restrictions for a length of time equal 
to the time he had ignored them. This is because hushb is Rabbinic. 
However, the Sifri Zuta (Piska 12) derives from: ohnh ,gca rdx, 
regarding Miriam's Tzaraas that hushb is Scriptural. The Shach 
(ibid) questions what appears to be a contradictory Halacha (s"uh 
334:28) where the Shulchan Aruch rules that one who is kzkzn 
(degrades) a hushb must make up for it by adopting its conditions 
for a time equal to his kuzkz. The Shach resolves this by 
distinguishing between one who simply doesn't comply with 
standard hushb conditions (e.g. he may not join a minyan or 
mezuman) which are Rabbinic, as opposed to one who obligated 
himself or was obligated in something under the threat of hushb, 
where the Torah requires him to satisfy any violation by agreeing 
r,hv ivc dvba ohnhf ruxht duvbk, which is presumably what the 
Sifri also had in mind. The Netziv (rcs chan 4:6) was asked 
regarding a man whose wife had become k"jr insane, and he had 
then married another woman without benefit of a ohbcr vtn r,hv.  
The Netziv stated that one may not have two wives today, not 
because of the Cherem of Rabbeinu Gershom, but because it has 
become an established Minhag not to allow it. Violating this 
minhag is punishable by hushb and he must therefore separate from 
his second wife until a Get and Kesubah can be deposited for the 
benefit of his first wife, through the Heter Rabbonim. However, 
there was no need for them to separate additionally for the period 
of time he lived with her illegally (w/o a r,hv) because although 
he had committed a hushb offense, he had not been hushbc  kzkzn.  

A Lesson Can Be Learned From:  
R' Yaakov Yosef Herman and his wife had the Zechus to perform 
constant Hachnosas Orchim in 1920's New York City. One night, R' 
Herman's wife awoke from a dream in which she saw Avraham Avinu 
and Sarah Imeinu crying. In her dream, she joined them, davening and 
saying that she would not stop until her Tefilos would be accepted. 
Sarah Imeinu took her hand and said that her Tefilos were accepted, 
after which she awoke. After hearing her dream, R’ Herman, in an 
unrelated way, said to her that their son Nachum had been learning in 
the Chevron yeshiva for the last 4 years, and as he was now 20 years 
old, they should bring him home to marry. R' Herman's wife felt that he 
was still young, and that he should stay another year.  As R' Boruch Ber 
Leibowitz, Rosh Yeshiva of Kaminetz was then staying with them, they 
asked his opinion, and the Rosh Yeshiva agreed with R' Herman. As  
soon as Nochum arrived home, a Shidduch was suggested, where the 
Mechutanim's names were Avraham and Sarah. After the Chasunah, 
Nachum wanted to return to Chevron, but his young wife, an only 
daughter, could not agree. Shortly after, the tragic massacre in Chevron 
took place. R' Herman commented that when he heard his wife's dream, 
he understood that Avraham and Sarah, whose outstanding Midah was 
Chesed, had come to save their son in the Zechus of the Hachnosas 
Orchim practiced in the Herman home. 

P.S. Shalosh Seudos sponsored this week by the Sternberg family.  
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ויאמר אל נא “ 10:31

תעזב אתנו, כי על כן 

ידעת חנותנו במדבר 

 ”והיית לנו לעינים

“Please do not leave us (forsake 

us), inasmuch as you know our 

encampments in the Midbar, and 

you have been as eyes for us.”  

Moshe is trying to convince Yisro 

to travel with Klal Yisroel 

through the Midbar.  First 

Moshe tells Yisro, “לכה אתנו” – 

“Go with us,” and Yisro responds 

that he will not go with them, 

but will return to his homeland.  

Moshe tries again to convince 

Yisro, and tells him, “אל נא תעזב” 

– “Please do not leave us.” Why 

did Moshe at first ask Yisro to go 

with them, and then when he 

was rebuffed by Yisro, he asks 

him not to leave Klal Yisroel?  

The following Divrei Torah will 

expound on this topic, and 

support the P’shat offered in the 

closing paragraph. 

יעונילקוט שמ  ידעת “ – 726 – 

 Rebbe Yehudah says – ”חנותנו

that Moshe was saying to Yisro, 

“You who saw the חן that 

Hakodosh Boruch Hu gave to our 

fathers in Mitzrayim… as it says 

in Shemos 12:36:  וד' נתן את חן העם

   ”.בעיני מצרים

 Shemos 11:2 – דברי ישראל 

“ ם וישאלו...כלי כסף הע זנידבר נא בא

 Why was the – ”וכלי זהב

command for Klal Yisroel to 

 borrow vessels from the – ”וישאלו“

Mitzriyim, when they were not 

going to return them?  

Additionally, why did Klal 

Yisroel borrow vessels of gold 

and silver, and not just take 

actual money?  “כלי” refers to a 

person being a vessel in order to 

be Mekabel, accept.  The Zohar 

Hakodosh tells us that gold and 

silver are references to Yirah and 

Ahavah.  Devorim 10:2 “ ועתה מה

ד' אלקיך שואל מעמך כי אם ליראה 

 one must – ”ולאהבה...לטוב לך

become a proper vessel, having 

Yirah and Ahavah, “לטוב לך” – so 

that one can be Mekabel the 

Goodness of Hakodosh Boruch 

Hu.  “דבר נא באזני העם” – speak to 

the hearts of Klal Yisroel, “וישאלו” 

– and “ask them” – “שואל מעמך” – 

ask them to make themselves 

into proper vessels through 

“vessels of gold and silver”, 

through Yirah and Ahavas 

Hashem, and in the Zechus that 

they do so, they will be Zoche to 

leave Mitzrayim with great 

goodness.  “ וד' נתן את חן העם

 And Hashem gave – ”וישאילום

Klal Yisroel חן, this was because 

they had Yiras Shomayim. As 

the Gemara in Sukkah 49b says 

that if one has חן, then we know 

that he is a Yarei Shomayim.  

When one has proper Yirah, 

Ahavas Hashem follows.   

ויאמר “ 10:31 - אדרת אליהו 

 Rashi in – ”אל נא תעזב אתנו

Shemos 12:39 says that in the 

Zechus that Klal Yisroel left 

Mitzrayim and went into the 

Midbar, with Emunah in 

Hakodosh Boruch Hu, they were 

Zoche to be called, “קודש” – 

“holy.”  As it says in Yirmiyah 

זכרתי לך חסד נעוריך אהבת “ 2:3

כלולותיך לכתך אחרי במדבר בארץ לא 

 ,and then after it says ”זרועה

 in the Zechus – ”קודש ישראל לד'“

that Klal Yisroel went into the 

Midbar with Emunah, they 

became Kodosh to Hashem.  

Yuma 81b – “ כל דבר שבקדושה צריך

 Every matter of“ – ”תוספות

Kedusha needs something added 

on to it.” Being that Klal Yisroel 

are Kodosh, they need to be 

added on to, and that is why Klal 

Yisroel accept Geirim.  When 

Yisro told Moshe that he would 

return to his homeland, Moshe 

asked him to please not leave.  

Moshe was telling Yisro that 

being that Klal Yisroel were 

Kodosh, they needed him, a Ger, 

and being that Klal Yisroel 

needed him, much goodness 

would come to Yisro for 

remaining with them.  

לכה אתנו “ 10:29 - חתם סופר 

 – ”והטבנו לך כי ד' דבר טוב על ישראל

One of the great goodness and 

Chesed that Hakodosh Boruch 

Hu gives to mankind is that He 

gives them the opportunity to do 

good with others. One of the 

greatest attributes of Avrohom 

Avinu was regarding the “ נפש

 the souls he – ”אשר עשו בחרן

made in Charan.  Avrohom 

Avinu gave of himself, and 

brought others to the recognition 

of Hakodosh Boruch Hu.  The 

more one hears and sees 

Hakodosh Boruch Hu give, the 

more one comes to the 

recognition that he should be 

giving to others.  Yisro thought 

that there was no need for him to 

travel with Klal Yisroel.  He 

could go back to his homeland 

and bring others to the 

recognition of Hakodosh Boruch 

Hu, and then when Klal Yisroel 

enters Eretz Yisroel, the holy 

Land, he could join them.  Moshe 

explained to Yisro that he should 

be with Klal Yisroel as they 

travel through the Midbar, so 

that he would see with his own 

eyes the amazing miracles that 

Hakodosh Boruch Hu performed 
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for them daily, so that he would 

be a greater giver.   

והיה כי “ 10:32 - ישא ברכה 

תלך עמנו, והיה הטוב ההוא אשר ייטיב 

 The greatest – ”ד' עמנו והטבנו לך

goodness that Hakodosh Boruch 

Hu does for a person in this 

world is giving that person the 

ability to do good for others.  

Goodness for oneself has no real 

value.  “והיה הטוב ההוא” – That 

goodness, “אשר ייטיב ד' עמנו” – that 

Hakodosh Boruch Hu does for us, 

 is so that we can do – ”והטבנו לך“

goodness with you.  Moshe was 

telling Yisro that he should 

travel with Klal Yisroel, and they 

would take good care of him.   

ויאמר “ 10:30 – באר מים חיים 

אליו לא אלך, כי אם אל ארצי ואל 

 He (Yisro) said to“ – ”מולדתי אלך

him (Moshe), ‘I shall not go; only 

to my land and my family shall I 

go’.”  The word “אלך” at the end of 

the Posuk is superfluous, being 

that Yisro already said that he 

will not go with Moshe, but only 

to his land and family.  Yisro 

wholeheartedly wanted to serve 

Hakodosh Boruch Hu.  One 

should not Chas V’sholom think 

that Yisro wanted to go back to 

his family and his land for he 

had riches there that he wanted.  

Yisro certainly wanted to see his 

daughter, grandchildren, and his 

son-in-law, who was the leader of 

the great nation, Klal Yisroel.  

Yisro knew that a Parsha had 

been added in his Zechus, and 

his thoughts were on performing 

Rotzon Hashem.  Yisro thought 

that by his going back to his 

family, he would be doing Rotzon 

Hashem.  He planned on 

teaching everyone about 

Hakodosh Boruch Hu, so that 

they should recognize the Borei 

Olam in the world, just as 

Avrohom Avinu did.  That which 

he planned to go back was not 

done with a heavy heart in that 

he was leaving behind that 

which was beloved to him, rather 

he went with great joy, for he 

believed that his returning to his 

homeland would bring the 

greatest Nachas Ruach to 

Hakodosh Boruch Hu. “אלך” – I 

will go to my land with great joy, 

for I am serving Hakodosh 

Boruch Hu. 

והיה “ 10:32 – בעל הטורים  

 And it will be that“ – ”הטוב ההוא

goodness.”  The Loshon of “טוב” – 

“good” is written five times in 

these Pesukim (29-32) 

corresponding to the dimensions 

of the fertile lands of Yericho, 

which were “five” hundred 

square Amos, that were given to 

Yisro’s descendants.  The 

Gematria of the five times of טוב 

written in these Pesukim ( ,והטבנו

 is equal to (טוב, הטוב, ייטיב, והטבנו

the Gematria of the word, “ ריחויב ” 

– the goodness that Yisro would 

receive would be in the land of 

Yericho.  

 10:31 – ר' שמשון רפאל הירש 

 In the – ”ויאמר אל נא תעזב אתנו“

previous Posuk, Moshe requests 

Yisro to accompany Klal Yisroel 

for his own benefit, “ לכה אתנו

 and Yisro rejects that ,”והטבנו

request.  He says that there is no 

price for which he would give up 

his home and his fatherland.  

Moshe repeats his requests, 

though explains precisely why 

Yisro should accompany them.  

Yisro staying would be for the 

good of Klal Yisroel.  Yisro knew 

the terrain that Klal Yisroel 

would be traveling, and would be 

a great resource and help for 

them. When Moshe said that it 

would be good for Yisro, he was 

saying that Yisro need not worry 

what he was leaving behind by 

coming with Klal Yisroel, for 

being that he would be of great 

assistance to them, it would 

entitle him to land and a home in 

their midst.  Moshe was telling 

Yisro, “We will give you a share 

in the land that Hashem will 

give to us.” 

לכה אתנו “ 10:29 – בן איש חי 

 Moshe said to Yisro – ”והטבנו לך

that he should come with Klal 

Yisroel, for there is something 

special about being with Klal 

Yisroel, that which he will not 

have if he leaves them.  “ כי ד' דבר

 The Posuk doesn’t – ”טוב על ישראל

say, “לישראל” rather “על ישראל” – 

“on Yisroel” – this refers to a 

special light which Hakodosh 

Boruch Hu shines exclusively 

upon Klal Yisroel.  As it says in 

Tehillim 90:17 “ ויהי נעם ד' אלקינו

 May the pleasantness of“ – ”עלינו

Hashem, our G-d, be upon us.”  

This Posuk refers to this special 

light which Hakodosh Boruch Hu 

shines upon us.  

 – ”כי על כן“ 10:31 – רש"י 

Moshe offered several reasons for 

Yisro to remain with Klal 

Yisroel. The first reason was that 

Yisro had been with Klal Yisroel 

in the Midbar, and saw firsthand 

the miracles that Hakodosh 

Boruch Hu performed for them.  

If Yisro were to leave Klal 

Yisroel at this point, it would be 

a Chillul Hashem, for others 

would say that if Yisro left them 

it means that he realized that 

there is nothing special about 
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Klal Yisroel, Hashem’s people.  

Another reason that Yisro should 

stay with Klal Yisroel was so 

that he could enlighten them 

whenever they failed to perceive 

something on their journey. 

 – ”כי על כן“ 10:31 – רמב"ן 

Yisro’s knowledge of the Midbar 

and the surrounding lands would 

make him an invaluable guide in 

choosing the best approach to 

entering Eretz Yisroel. 

ויאמר אל “ 10:31 - העמק דבר 

 – ”לגמרי“ – ”נא תעזב אתנו

“completely.”  Moshe was telling 

Yisro that while he understood 

that Yisro wanted to return to 

his homeland, nonetheless, he 

should not completely leave Klal 

Yisroel.  He could leave, but he 

should return to them while they 

are still travelling in the Midbar.   

 Vayikra – דברי ישראל 

ונתתי נגע צרעת בבית ארץ “ 14:34

 Vayikra Rabbah 17:1 – ”אחוזתכם

– This Posuk is connected in the 

Posuk in Tehillim 73:1 “ אך טוב

 truly good to Klal“ – ”לישראל

Yisroel.”  What is the connection 

between the Torah telling us 

that Yidin may have Tzara’as in 

their homes, and the Posuk in 

Tehillim that Hakodosh Boruch 

Hu is good to Klal Yisroel?  At 

first, when Klal Yisroel see the 

Tzara’as in their homes, it is the 

Midas Hadin at work.  However, 

as Rashi tells us, when Klal 

Yisroel broke down the walls in 

order to remove the Tzara’as, 

they found riches, so that they 

saw that what they thought was 

Midas Hadin, was all really 

Midas Harachamim.  The 

Medrash is telling us that the 

Midas Hadin that Klal Yisroel 

see, as with the Tzara’as in their 

homes, “אך טוב לישראל” – is really 

good and compassionate for Klal 

Yisroel.  The Torah calls the 

Tzara’as a, “נגע” – “affliction,” 

which is what is appears as.  

However, if one truly believes 

that everything that Hakodosh 

Boruch Hu does is for the good, 

and is certain of it, then the נגע 

turns into ענג – pleasure.  

Brochos 60b – “ לעולם יהא אדם רגיל

 – ”לומר כל דעביד רחמנא לטב עביד

One should accustom himself to 

saying that everything that 

Hakodosh Boruch Hu does is for 

good – for if one does so, he will 

cause נגע to turn into אך טוב “  .ענג

 This that one changes – ”לישראל

 ;is only for Klal Yisroel ענג to נגע

it is they who know that 

Hakodosh Boruch Hu does 

everything for the good.  

והיה כי “ 10:32 – ידי ישראל 

תלך עמנו והיה הטוב ההוא אשר ייטיב 

 And it shall“ – ”ד' עמנו והטבנו לך

be that if you come with us, then 

with the goodness that Hashem 

will benefit us, we will do good 

for you.”  Why does the Posuk 

say, “עמנו” as opposed to the 

Loshon of “לנו” as we say in 

Birchas Hamozon, “הוא ייטיב לנו?”  

Moshe is speaking about a 

special good that only occurs for 

Klal Yisroel.  As the דברי ישראל 

explains (see above) regarding 

Tzara’as, that when Klal Yisroel 

say and know that everything 

Hakodosh Boruch Hu does is for 

the good, then it turns to good.  

Moshe says that it is not that 

Hakodosh Boruch Hu is going to 

be good, “לנו” – “to us,” but 

rather, “עמנו” – it is dependent 

upon us.  Meaning, that if we 

will be of the belief that 

everything is for the good, then it 

will in fact be good.  Moshe was 

telling Klal Yisroel that this only 

applies to Klal Yisroel, and Yisro 

will only be Zoche to this if he 

does not leave Klal Yisroel – 

rather he remains attached to 

them. 

 10:29,32 – תורת גבריאל 

 Moshe – ”כי תלך עמנו“ – ”לכה אתנו“

tries to convince Yisro to travel 

with Klal Yisroel.  Yisro 

responds that he will not go with 

them, rather he will return to his 

homeland.  Once again, Moshe 

tells Yisro to come with them.  

What did Moshe add the second 

time that may have convinced 

Yisro, that he had not already 

said?  What is the difference 

between the words, “את” and 

 means that they are את  ”?עם“

both headed in the same 

direction, though for different 

reasons.  For example, if there 

are people travelling together on 

a train.  They are all headed in 

the same direction, though one of 

them may be going to visit a 

relative, while another is going 

to do business, and a third is 

going to the doctor.  They are all 

going together, but for different 

reasons.  Then there is the word, 

 which means that they are ,”עם“

going together for the same 

purpose.  When relatives go 

together to a wedding, they are 

going together, and the reason 

for their going is the same, to 

share in the Simcha of their 

relative.  At first Moshe does not 

assume that Yisro is acting 

completely L’shem Shomayim, so 

he tells Yisro that he should 

travel, “אתנו” – with us, for it will 

be good for Yisro on a personal 
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level.  They would be travelling 

together, but Klal Yisroel would 

be travelling because Hakodosh 

Boruch Hu commanded them to, 

and Yisro will be going for the 

goodness he would receive.  

However, Yisro would not be able 

to receive Land in Eretz Yisroel.  

Yisro responds to Moshe, that he 

does not need the goodness, and 

he will return to the land of his 

fathers.  Moshe realized that 

Yisro was not seeking goodness, 

rather his desire was to serve 

Hakodosh Boruch Hu in the most 

optimal way.  Therefore, Moshe 

tells him, “תלך עמנו” – come with 

us, for the same reason as ours, 

for that is the will of Hakodosh 

Boruch Hu, and then you will in 

fact be Zoche to the goodness of 

the Land.  When Yisro heard 

that, he conceded to travel with 

Klal Yisroel.   

 R’ Yisochor – ברך משה 

Dov Mibelz – Bamidbar 32:6 

ויאמר משה לבני גד ולבני ראובן, “

האחיכם יבאו למלחמה ואתם תשבו 

 Shevet Gad and Reuven - ”פה

requested to receive land in Ever 

Hayarden.  Moshe got upset at 

them.   Moshe made them 

guarantee that they will fight 

alongside Klal Yisroel in their 

quest to conquer Eretz Yisroel, 

as a pre-condition for them to 

receive Ever Hayarden.  Then we 

see that Moshe also sent half of 

Shevet Menashe with them.  

Why did he send half of Menashe 

along with them?  Moshe 

Rabbeinu knew that Ever 

Hayarden was a place of Tumah.  

There were many Moavim, and it 

was known that they acted 

immodestly.  Moshe was 

concerned that this would have a 

very negative effect on them.  In 

order to protect them, he sent 

half of Shevet Menashe, children 

of Yosef Hatzaddik, who is the 

Yesod of Kedushas Yisroel.  

Yosef was able to withstand the 

test in Mitzrayim, a land steeped 

in Tumah.  Moshe sent half of 

Shevet Menashe Ben Yosef to 

spread Kedusha throughout the 

land to keep B’nei Gad and B’nei 

Reuven Kodosh.  32:33 “ ולחצי שבט

 The Torah tells us - ”מנשה בן יוסף

the reason that Menashe was 

sent was because they were Ben 

Yosef. 

 Now we can understand 

why Moshe tells Yisro, “ אל נא

 please do not leave – ”תעזב אתנו

us.  Moshe was telling Yisro that 

the greatest goodness that 

Hakodosh Boruch Hu can give to 

someone is to give the ability for 

that person to do good for others.  

Moshe was telling Yisro that 

Klal Yisroel wanted to do good 

for him, while he would do good 

for Klal Yisroel.  The following 

Posuk says, “כי תלך עמנו” – which 

is different than when Moshe 

first asked Yisro to come, “אתנו.”  

Initially Moshe asked Yisro to 

travel with Klal Yisroel, but he 

would not be of the same heart 

and mind as Klal Yisroel.  

However, here Moshe says, “עמנו” 

– he tells Yisro not to leave them, 

rather he should travel with Klal 

Yisroel as one – same purpose, 

all for the sake of Hakodosh 

Boruch Hu.  Initially Moshe 

thought that Yisro had personal 

reasons for wanting to go back to 

his homeland.  However, Yisro 

explained that he wanted to go 

back in order to bring the people 

of his homeland to the 

recognition of Hakodosh Boruch 

Hu.  Moshe responds to Yisro, 

that while that may be a good 

thing to do, Yisro should go with 

them, for he was, “עמנו” – part of 

Klal Yisroel, and belonged with 

Klal Yisroel.   

Shevet Menashe was 

chosen to reside with Shevet 

Reuven and Shevet Gad, but only 

half of the Shevet, for they were 

holy people, and knew how to 

live as a Torah Jew even 

amongst non-Jews.  But why did 

Moshe only send half of the 

Shevet? While Shevet Menashe 

was a holy Shevet, Moshe 

wanted them to remain 

connected to the rest of Klal 

Yisroel.  By sending only half of 

the Shevet there, the half that 

was in Ever Hayarden would be 

in constant contact with their 

family in Eretz Yisroel.  This 

would keep the two parts of this 

Shevet connected to the rest of 

Klal Yisroel living in Eretz 

Yisroel.  Klal Yisroel would be 

travelling through the Midbar, 

that which appeared to be very 

difficult.  However, a Yid must 

always say, and believe, that 

everything that Hakodosh 

Boruch Hu does is for good – and 

then in fact everything will be for 

good.  May we be Zoche to truly 

imbue ourselves with this Midah 

of knowing and believing with 

every grain of our being, that 

everything that Hakodosh 

Boruch Hu does is for good.   

mailto:ParshaPshetel@gmail.com
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T he Torah says,...òø íéððåàúîë íòä éäéå
...'ä ùà íá øòáúå åôà øçéå, "The nation

were complaining bad… Hashem became
angry and His fire burned them…"
(11:1). What was their sin? What were
they complaining about?
1] Rashi says they were complaining
about their travels, since they traveled

three days without stopping.TorahWellsprings- Beha'aloscha

2] The Ibn Ezra saysíéððåàúî is from the
word ïåà, which means sin (inYirmiyahu
4:14). According to this commentary, the
pasuk is ambigiuos, and doesn’t specify
which sin they committed. The Ramban
disagrees with the Ibn Ezra because the
Torah is always explicit, so why doesn’t
the Torah tell us what sin was committed

here?

3] Therefore, the Ramban explainsíéððàúî
means to mourn, to complain. As in the

pasuk ...éç íãà ïðåàúé äî (Eichah 3:39).

Their moaning, complaining, and
negativity was'ä éðéòá òø, bad in Hashem’s
eyes, because a Yid should always be
happy with his lot, and accept the fate
Hashem gives him with joy and

gratitude.

The Ramban writes, "It statesíéððåàúîë,
'like mourners' because they were
speaking bitterly, like people in pain.
This was bad in Hashem's eyes, for they
should have followed him with joy and
with a good heart, for all the kindness
Hashem gives them. They were acting

like they were being forced, and they
were complaining about their plight…"

It isn't that they didn’t have any worries.
They had something to be concerned
about. As the Ramban writes, "When
they left Har Sinai, which was fairly
close to civilization, and went deeper into
the great and awesome desert, they were
very worried. How would they survive in
the desert? What would they eat and
drink? How will they survive these
conditions? And when would they leave

it?"

They had what to be worried about, but
it was 'ä éðéòá òø, bad in Hashem's eyes,
because they should have focused on all
the good they have, trusted in Hashem,

and followed Hashem's will joyously.

We should learn from this discussion the
severity of complaining and of being
worried. It isn't that there is nothing to
worry about, but our focus should be on
everything Hashem has given to us, trust

in Him, and be happy.

The Imrei Emes adds that the mourning
and complaining leads to many other
sins. Therefore, after theíéððåàúî the
Torah statesøùá åðìéëàé éî ...äåàú ååàúä, the
nation cried that they wanted to eat meat.
That sin followed theíéððåàúî, because
complaining and being melancholy leads

to several other sins.

When one focuses on the good that he
has in his life, he will be happy with his
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fate. The problem is that people tend to
focus on what they lack, and to lose sight

of what they do have.

To demonstrate this, we tell the
following story:
A generous man found a young child
crying in the bus station. "Why are you

crying," the man asked.

"I don’t have money to buy a bus
ticket."
"Here is some money. Go buy yourself

a ticket."

The child went to the clerk, paid money,
and returned with the bus ticket, but he

was still crying.

"Why are you crying now?" the man
asked.

"When other people come to the clerk,
he gives them a ticket, and he gives them
some money as well. [The money was

the change.] But he only gave me a
ticket." People are jealous of the good
others have, and they lose sight of all the
good that Hashem gives them. Instead,
one should focus on the good that he has,
and he will see that he has many reasons

to be joyous in life.1111

Furthermore, when one believes that
everything comes from Hashem,

everything will become good.

The Ben Ish Chai said:áåç (hardships,
problems) is gematriya 16, while áåè
(goodness) is gematriya 17. The
difference is one number. Troubles
disappear and even become good when
one believes that they came from the

One Hashem.2222

This week'sparashahhas the two upside
down 'ðs around thepesukim,òåñðá éäéå
êéðôî êéàðùî åñåðéå ...ïåøàä(10: 35-36), which

discusses the travels of the Jewish

1. Everyone carries their own peckel (their baggage of problems). Tzaddikim said that if
everyone would place their peckel on a table, and then be given the option to choose

any package they desired, everyone would pick up their own bag. We should focus on the
good we have, count our blessings, and be happy with our fate.
2. When a person is going through hard times, chalilah, he will commonly shout, gevald!

And when good things happen, he says, gevaldig! It is essentially the same word געוואלד )

or ,(געוואלדיג  only with an additional י"ג at the end it has an entirely different meaning. י"ג  is
gematriya 13, the same as .אחד  The געוואלד  which represents strife, become ,געוואלדיג 
wonderful and good, when one remembers that everything comes from אחד  .ה '
A mashal is told about someone who was looking through a keyhole. He can't see everything
is in the room, his field of vision is limited, but he does see a pen swiftly writing on paper.
The man watched in amazement; it appeared to him that the pen was writing on its own
because he couldnt see the a person holding the pen. When the door opened and his field
of vision broadened, he saw that a man was writing with the pen.
The nimshal is, we look at life and we try to understand what's happening but our range of
vision is very limited. One thinks, He did that to me; why did he hurt me? etc. because he
doesnt see that everything is being orchestrated from Above. When one attains the true
vision, all of his problems will disappear.
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people. Rashi writes, "The Torah places
signs before and after to show that this
isn't the correct place [to write these
pesukim. It should have been written in
perek 'á, where the pattern of the travels
in the desert is discussed.] So why are
thesepesukimwritten here?ïéá ÷éñôäì éãë
úåðòøôì úåðòøô, "To separate between one
castigation and the next." Thepasuk
before and thepasuk after speak about
the sins and the punishments that the
Jewish nation endured in the desert. It
isn’t good to read them together. To
separate them, the Torah placed these

two pesukimin between.

The Gemara says, the upside'ðs show
that these twopesukimare its ownsefer

(Shabbos116).3333

To summarize, we saw three concepts
related to the upside'ðs. (1) These
pesukimare written out of order (2) They
are inserted here to divide between one
sin and another. (3) These twopesukim

are an entire sefer in its own right.

The Imrei Emes connects all of these
ideas together: The first point is that
thesepesukimare written out of order.
This resembles life, which often seems to
be out of order. Things aren't working
out the way we hoped and planned it.
Parnassahis difficult, shidduchimaren't
as we anticipated, and everything seems

to be out of order.

Rashi writes that the twopesukimare éãë

úåðòøôì úåðòøô ïéá ÷éñôäì "To separate
between one punishment and the next."
This means when one is going through
hard times, one should stop and focus
on emunah that everything is from
Hashem. This acknowledgment separates
and divides the castigations so they

shouldn’t happen.

The Gemara said that the twopesukimof
òåñðá éäéåare its own sefer. Indeed,

someone who can believe that everything
is for the good, such a person is very
precious to Hashem. He can be

considered important like asefer.

InInInIn Hashem'sHashem'sHashem'sHashem's EmbraceEmbraceEmbraceEmbrace

One of themelachosof Shabbos isøúåñ
(the opposite ofäðåá). äðåá is to build, øúåñ

is to dismantle or to demolish.

The Gemara (Shabbos 31:) explains
(according to one opinion) that the
prohibition of øúåñ is solely úðî ìò øúåñ
åîå÷îá úåðáì to dismantle with the intention
to rebuild in the very same place.If one
demolishes a structure with the intention
to rebuild it elsewhere, he hasn’t

transgressed the prohibition oføúåñ.

The Gemara asks, “Allmelachos are
learned from the Mishkan. The Mishkan
would be dismantled with the intention to
rebuild it elsewhere.” They would
dismantle the Mishkan, travel to another
locale, and rebuild it there. Since the
melachos of Shabbos are the same
melachos that were used to build the

3. According to this opinion, there aren't only five books in the Torah, there are seven.
Because Bamidbar is divided into three sefarim: (1) From beginning of Bamidbar until

בנסוע ,ויהי (2) the two pesukim of בנסוע ,ויהי (3) the rest of Bamidbar.
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Mishkan, it seems that the transgression
of øúåñ should be even when one’s
intention is to dismantle in one place to

rebuild it in another location.

The Gemara answers, it states (in this
week’s parashah9:20), éô ìòå åðçé 'ä éô ìò
åòñé 'ä, “By Hashem’s decree they would
encamp, and by Hashem’s decree they
would travel.” Consequently, it is as
though they dismantled the Mishkan
with intention to rebuild it in the very

same place.

What is the Gemara answering?4444

Reb Chaim Shmuelevitzzt’l (Sichos
Mussar 5733, 22) explains that we can
compare it to a mother who is holding
her child as she travels. From the
mother’s perspective, she is traveling
from one place to the other, but from the
child’s perspective, he hasn’t gone
anywhere. He began in his mother’s
arms, and he is still in his mother’s arms.
He is in the same place the entire time.

This is how the Yidden felt as they
traveled through the desert. They were
constantly under Hashem’s protection
and guidance. From their perspective,
they dismantled and reassembled the
Mishkan in the very same spot —

within Hashem’s embrace. They didn’t
go anywhere.

About Moshe Rabbeinu, it states,'ä úðåîú
èéáé (12:8). The Beis Yisraelzt’l explains,
èéáé, wherever Moshe looked,'ä úðåîú he
saw Hashem; he perceived that

everything is Hashem'shashgachah.

It also states (in this week’sparashah)
...åðîò 'ä áèéé øùà àåää áåèä äéäå (10:32). The
Be’er Maim Chaim explains,øùà áåèä äéäå
áèéé, the primary good,åðîò 'ä, is that

Hashem is with us.5555

The Shlah Hakadosh (Behaloscha,
mussar 12) teaches, “With everything
you do, say'ä äöøé íà or 'ä úøæòá. When
traveling, say, ‘I am travelingbe’ezras
Hashem (with Hashem’s help) and I
will arrive at such-and-such placeim
yirtzeh Hashem(if Hashem wills it) by
(such-and-such time).’ When you arrive
at your destination, praise Hashem and
say, ‘be’ezras Hashem(with Hashem’s
help) I arrived at my destination. And
I plan to leave im yirtzeh Hashem(if
Hashem wills it) by…’ If you will do
so, Hashem’s name will always be on
your lips, when you plan, and when
you act. This is how you should do all

your deeds.”

4. Rabbeinu Chananel explains that if Hashem told them to rebuild in the very same
place they would do so, therefore it is as though they dismantled to rebuild in the

same location.
5. One Friday, erev Shabbos Bahaloscha, Rebbe Mordechai of Lechovitz zy'a said, "We

should really be dancing with music today, because in this week's parashah it says
(10:29) ישראל על טוב דיבר ד' ,כי "Hashem promised that He will do good for the Jewish people."
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This is hinted at in the pesukim
(9:18-20),'ä éô ìò ...åðçé 'ä éô ìòå åòñé 'ä éô ìò
åòñé 'ä éô ìòå åðçé, “By Hashem’s word they
traveled, and by Hashem’s word they
camped…” This means that when you
travel, when you camp, and with
everything you do say that it is'ä éô ìò,
be’ezras Hashem, and im yirtzeh
Hashem, because you can’t do anything

without His aid.

YearningYearningYearningYearning

If you contract someone to fix things
around your home, but the handyman
didn't fix anything, he doesn’t deserve
payment. He can shout from today ‘till
tomorrow, “I tried my best. I worked
many hours” but he doesn’t deserve to
be paid. He didn’t do his job. The same
is for all hired workers; trying doesn’t
count. One has to fill a service to

deserve payment.

The exception isavodas Hashem. In this
realm, one receives reward for trying. In
fact, the holy sefarim teach that trying
and yearning to do Hashem’s will is the

primary part ofavodas Hashem.

It states (Tehillim 105:3), 'ä éù÷áî áì çîùé,
“May the hearts of those whoseek
Hashem rejoice.” Notice that it doesn’t
say 'ä ïåöø éùåò áì çîùé, “Let the hearts of
those whoserve Hashem rejoice.” The
pasuk emphasizes'ä éù÷áî, “those who
seek Hashem.” The Chofetz Chaimzt’l
explains that this is because the primary
service is to seek Hashem, to strive to do

His will.

The Chofetz Chaim gives amashal:

A venerated rabbi had a scholarly son

who reached the age ofshidduchim. The
shadchanimsuggested girls from wealthy
homes, and the daughters oftalmidei
chachamim. The rabbi and hisrebbetzin
weren’t rushing. They sought and waited
for the very best girl for their special son.

There was a simple person who lived
near the rabbi. There was absolutely
nothing spectacular about him. He was
poor and he wasn’t a scholar. But he
hoped, against all odds, that the rabbi
would choose his daughter. He sent
shadchanim to suggest the shidduch
and to convince the rabbi. Not
surprisingly, the rabbi and his wife

turned down the offer.

The simple person didn't give up; he
kept on trying. He wanted his daughter
to marry a talmid chacham. He also
wanted the prestige of being the rabbi’s
mechutan. So he sent many
shadchanim to speak with the rabbi
and with the rebbetzin about the

qualities of his daughter.

Eventually, the matter was settled when
this specialbachur became engaged to

some other very special girl.

The rabbi invited everyone in city to the
chasunah. The simple person came and
sat down at the head table. When people
came to give mazal tov to the
mechutanim, he put out his hand to make
sure everyone says mazal tov to him, too.

His friends asked him why he was sitting
at the head table, accepting mazal
tov-wishes from all the guests, when it

wasn’t hischasunah.
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He replied, "I wasalmosta mechutanat
this wedding."

His friends laughed.

The Chofetz Chaim explained that his
friends laughed because "almost" doesn’t
count when it comes to such matters.
One can be almost amechutan, almost
wealthy, almost a doctor, etc., but that is

all meaningless in this world.

However, forruchniyos, "almost" counts.
If you strive for success in Torah and
mitzvos, you will be awarded for doing
the best you can. Your desire and your

attempts are precious before Hashem.

Rashi at the beginning of theparashah
writes, “Why does theparashahof the
menorah follow the parashah of the
nesi’im? When Aharon saw thechanukas
hanesi’im (that the nesi’im donated
korbanosto dedicate the Mishkan) he felt
disappointed (åúòã æà äùìç) because he
didn’t participate in this inauguration,
and neither did his tribe. Hakadosh
Baruch Hu told him,êééç ‘I swear,’ êìù
íäìùî äìåãâ your portion is greater,äúàù
úåøðä úà áéèéîå ÷éìãî for you light and

prepare the lamps [of the menorah].’”

Rebbe Yitzchok of Vorkezt’l explained,
HaKadosh Baruch Hu was saying,êééç,
the fact thatïáòì ïéà øéã èééâ'ñ, that it means
so much to you, like your life is

dependent that you should have a share
in the inauguration of themizbeiach,êìù
íäìùî äìåãâ, that desire is even greater
than their sacrifices.” Because desire to

serve Hashem is the ultimate level.

Shavuos has passed. Many people wish
they had a better Shavuos, with more
intense tefillos, more Torah, increased
joy. Before Shavuos they strived for it,
they prayed and hoped for it, but it
didn’t happen. Let them strengthen
themselves with the awareness that
Hashem wants their yearning. Although
they failed (somewhat), their attempts
and their yearnings are also very

precious to Hashem.

But one shouldn’t remain with desire
alone. When someone desires to eat, he
will not remain with his desire, alone. He
will eat. Similarly, one shouldn’t say “I
want to serve Hashem” and feel that that
is enough. Because if you want to serve
Hashem, do so. Or at least, try your best
to serve Hashem. The importance of
desire and yearning shouldn’t cause a
person to be complacent and feel pleased
that he wants to.If one truly tries and yet
fails, only then can he comfort himself
that a primary part ofavodas Hashemis

yearning to serve Him.6666

The Ben Ish Chai (Niflaim Maaseicha
124) told the following story:

6. A wounded soldier will be aided by the country he fought for. They will pay his doctor
bills, and send him a pension until he is well.

But that is solely if he was wounded while fighting for his country. If he wasnt doing anything
at all, he doesnt deserve compensation. The same is regarding one who fails in avodas
Hashem. He will be immensely reward for fighting the yetzer hara and for trying to achieve
his goal. But if he doesnt try at all he doesnt deserve reward.
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Tuvyah the Judge was revered and
honored by the vast majority of the
populace. All judicial matters were
settled according to his judgment. But
due to jealousy, he also had his share of
enemies, who incessantly tried to bring

about his downfall.

Eventually they succeeded. The king
believed their slander — though all
accusations were false — and gave an
order to fire Tuvyah and to punish him
for his alleged crimes.
Tuvyah caught on to what was about to
happen, so he put on civilian clothing
and escaped. People saw him passing
through the dark streets that night, but
didn’t realize that he was the celebrated
Tuvyah, who just a few hours ago, was
the most powerful person in the

government, next to the king.

Tuvyah exited the city, traversed a
desert, and reached a river. He knew he
had to cross the river to freedom. But
how can he cross it without a boat or

raft? He didn’t know how to swim.

Time was a matter of essence, for
soon the king will discover that
Tuvyah escaped, and will pursue him.
Tuvyah stood on the riverside,

perplexed and worried.

Hashem had compassion on him. A
peasant recognized Tuvyah the Judge.
Tuvyah told him that he needs to cross
the river. The villager was short and
scrawny, and under normal
circumstances wouldn’t consider
swimming across the river while

carrying a tall, heavy man. But the
villager realized that this was his
golden opportunity to find favor by this
great judge. “Who knows, maybe one
day I’ll stand in court and Tuvyah will
be beholden to me, because I did him

this favor?"

He said, "Honored judge, hang on to my
back. I will swim us across the river."

Thinking about the reward and wealth he
might get for doing this, he almost didn’t

feel Tuvyah's weight.

When they were three quarters across the
river, Tuvyah said, "If Hashem will be
kind to me, and I become a judge again,

I will reward you immensely…"

"You mean you're not the grand judge
anymore?"
"That's right” Tuvyah replied. “Corrupt
people slandered me to the king. I'm

escaping…"

The peasant dropped Tuvyah in the water
and said, "When you become judge
again, I will take you out of the water,"

and swam back to shore alone.

People rebuked the peasant. "If you were
able to bring Tuvyah the Judge three
quarters across the river, you should have

brought him all the way."

The peasant replied, “I’m weak and
feeble. I can't carry a heavy person like
Tuvyah. As long as I was imagining the
great honor and wealth, I would earn for
helping Tuvyah, I had strength. I almost
didn’t feel his weight. But when Tuvyah
told me that he was escaping, and that he
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couldn’t award me, suddenly, I felt his
full weight and didn’t have strength to

bring him to shore…"

The Ben Ish Chai told this story to
express that we must be cautious with
our speech. If only Tuvyah had remained
silent, his life would be saved. His
problems came from speaking. Similarly,
all forbidden speech, and even
unnecessary talk, can result in heartache

— to oneself and to others.

This story also teaches us that when one
desires something immensely, he doesn’t
feel the hardships involved. One can
carry great weight on his shoulders, and

not feel it.

WorkingWorkingWorkingWorking HardHardHardHard

It states (Shemos19:2), ãâð ìàøùé íù ïçéå
øää, "Bnei Yisrael campedøää ãâð.” Rashi
writes, çøæîì íéðô ãâð àöåî äúàù íå÷î ìë,
"Wherever it statesãâð it means on the
east side." The nation camped on the east

side of the mountain.

The Rebbe of Kotzkzt'l read this Rashi
as follows, "Wherever there isãâð,
opposition, hardships,çøæîì íéðô, it’s an
indication you are going on the right
path," becauseavodas Hashemshould be
a struggle. When there’s a struggle, it’s

a sign you are on the right path.

Do you find studying Torah difficult? Is
it hard for you to daven withkavanah?
Are practicing goodmiddos also hard
work? If the answers to the above
questions are yes, it’s a good sign,
becauseavodas Hashemis meant to be
hard. That’s what brings out the light and

joy in avodas Hashem.

Torah and mitzvos have an enormous,
brilliant, spiritual light concealed in
them. Fortunate are those who experience
it! The pleasure is infinite. The light of
the menorah represents that holy light.
How does one tap in to the light of Torah
and mitzvos? Through toil. When one
works hard to do Hashem’s will, he will

pick up on the holiness that’s there.

This week’s parashah discusses the
halachos oflighting the menorah. Then
we are surprised to see the Torah
mentioning laws of building the
menorah. As it states,äøåðîä äùòî äæå “This
is how the menorah is made…” This is
surprising, because making the menorah
was taught inparshiyos Terumahand
Vayakhel. Why is it repeated again here?

The Chidushei HaRimzt’l explains that
it’s because this week’s parashah
discusses the light of the menorah, which
represents the spiritual light found in
avodas Hashem. The Torah hints that
Moshe Rabbeinu worked hard to
understand all the details pertaining to
the menorah, and that toil became the
root of the menorah's light — because
hard work and toil inavodas Hashemis

the root of its spiritual light.

About the menorah it states,...áäæ äù÷î
...àéä äù÷î. Rashi explains thatäù÷î means
hammered, since the menorah was made
from one piece of gold that was

hammered into shape.

äù÷î also means questions. As Chazal
say, äøåðîä äùòîá äùî äù÷úð, “Moshe
didn’t understand how the menorah
should be made…" (Bamidbar Rabba
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15:10). He toiled to understand, but
didn’t succeed. Hashem told Moshe to
throw the block of gold into a fire and
the menorah came out, ready-made. As
Rashi writes (8:4),äéìòî úéùòð ä"á÷ä éãé ìò,
“The menorah was made by itself, by

Hakadosh Baruch Hu.”

The Chidushei HaRimzt'l explains that
Moshe’s toil to understand the menorah
brought out its light, because the light of
avodas Hashememerges from struggles

and from toil.

Therefore, we shouldn’t be frightened by
the toil we find in avodas Hashem,
because these hardships are the gateway
to finding the unlimited pleasurable,

spiritual light that's there.

The Torah says,íéððåàúîë íòä éäéå, "The
nation was complaining…" (11:1) Rashi
explains, the nation was saying, "Woe to
us! We are going on this long journey for
three days and we haven't yet rested from
the tiresome travels.' Hashem became
angry [and said] 'I intended for their
good, so that the nation should come to
Eretz Yisrael immediately...'"
The Chidushei HaRimzt'l asks, Hashem
could have brought them to Eretz Yisrael
without any hardship at all! [For
example, He could have flown them to
Eretz Yisrael on eagle's wings.] Why was

this long difficult journey necessary?

The Chidushei HaRimzt'l answers that
some amount of hardship was required.
As Chazal (Brachos 5) tell us,
"Hakadosh Baruch Hu gave three worthy
gifts to the Jewish nation, and each gift
was given withyesurim. They are: Torah,

Eretz Yisrael, and Olam HaBa." The
three difficult days of traveling was for
their benefit, but the nation thought it

was bad and complained.

The Chidushei HaRim teaches had the
Jewish nation believed that this long
journey was for their benefit, it would
have gotten rid of many of the hardships,
and they would have entered Eretz

Yisrael in an easier way.

There was a lively child who didn’t have
patience to study Torah. Themelamed
brought the child to the rav of the city,
hoping that the rav could influence the

boy to study Torah.

The rav told the child, "I had an
interestingdin Torah, and I want to hear
your opinion. The din Torah was
between asefer Torah and a pair of
shoes. The shoes said, ‘We both used to
be part of a cow, because we are both
made from cow hide. We grew up on the
same barn, ate the same fodder, and
drank from the same trough. Why did it
happen that asofer bought you, turned
your skins into parchment, and made you
into a sefer Torah, while a shoemaker
bought me, and turned me into a pair of
shoes? Why do we have such divergent
fates? When thesofer finished writing
you, they placed a silver crown on your
head and carried you to the beis medresh
dancing with joy. When you are taken
out of the aron kodeshpeople stand up
for you, and they hug and kiss you.
When you will be worn out, you will
have a levayahand be buried in honor.
But I’m just a pair of shoes. People bring
me into the mud. They don’t respect me.
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When I’ll be worn out, I will be
unceremoniously tossed into the trash. Is
it fair that we should share such

opposing fates?'"

The rav asked the boy for his opinion.
The boy sided with the shoes. It didn’t

seem fair.

Then the rav explained that creating a
sefer Torahrequires many hours of hard
labor. Thesofer has to write letter after
letter until the entire sefer Torah is
finished. Making shoes,lehavdil, doesn’t

take long. No great toil is involved.

Upon hearing that side of the story, the
boy agreed that thesefer Torahdeserves
more respect, because so much toil was

put into making it.

The rav concluded, “My son, if you
desire to attain the crown of Torah, and
if you want people to honor you and
admire your Torah knowledge, then you
must toil diligently. You must invest a
lot of effort. If you don’t want to work
hard, you will be like the shoes that have

minimum value."

The boy in this story is one of the
gedolim today. He told this story at a
family simchah, and said that it
happened to him. He was the child who
didn’t want to learn Torah. The rav told
him about the "din Torah" to teach him
that the crown of Torah is acquired with
effort. The gadol says that after this
discussion, he began putting his efforts

into Torah study.

This week’s parashah (see Rashi 9:18)

elaborates how Bnei Yisrael's traveled in
the desert:

The ãåáëä éððò, Clouds of Glory (which
generally hovered over the Mishkan)
would take on the form of a long beam,
and hover over the tribe of Yehudah. The
cohanimwould blow the trumpets (,äòé÷ú
äòé÷ú ,äòåøú). And then Moshe would say
(10:35) êéðôî êéàðùî åñðéå êéáéà åöôéå 'ä äîå÷
“Hashem, stand up. The nations will
scatter from before You.” After these
steps (of the cloud, the trumpets, and
Moshe’s announcement) the Cloud began
to move, and the Jewish nation followed

the cloud.

When it was time to set up camp, the
Cloud (which was in the form of a beam)
would rise up like smoke, and come
down over Yehudah’s tribe likeschach
over asuccah. Moshe would say (10:36)
ìàøùé éôìà úåááø 'ä äáåù, “Return Hashem,
and dwell among the thousands of
Yidden” and the Cloud returned to its

place above the Mishkan.

The pasuk (9:18-23) then adds some
more details:

øùà ùéå ...ïëùîä ìò øôñî íéîé ïðòä äéäé øùà ùéå
íéîé åà ùãç åà íééîé åà ...ø÷á ãò áøòî ïðòä äéäé,
“Sometimes, the Cloud was over the
Mishkan for a few days. Sometimes it
was on the Mishkan for a night, two
days, a month, or a year.ìòå åðçé 'ä éô ìò
åøîù 'ä úøîùî úà åòñé 'ä éô, “By Hashem’s
decree they camped and by Hashem’s
decree they traveled. They kept

Hashem’s command…”
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Reb Yitzchak of Volozhinzt'l (son of
Reb Chaim of Volozhinzt'l) explains
that each location in the desert
represented a differentyetzer hara. One
locale represented theyetzer hara of
temptation; another place represented
the yetzer hara for anger; from a third
site emanated theyetzer hara for
heresy, and so on. When the nation
came to these places, they were
tormented by thoseyetzer haras. When
they overcame theyetzer haraof each

place, the locale was purified.

The Leshem zt'l (Leshem Shvo
Va'achlamahvol.2, drush4:20:4) quoting
Reb Yitzchok of Volozhin, elaborates

some more:

"It was extremely hard for the Jewish
nation when they came to these locations
in the desert, because they immediately
felt the yetzer hara'scloak of darkness,
and immediately fell drastically from
their madreigos. They wanted to flee,
like from fire [but they obeyed Hashem's
will, and they remained there until
Hashem told them to travel]. After they
were in a place for some time and
purified the region, they wanted to
remain there [because theyetzer hara
wasn't after them anymore]. Therefore,
the Torah writes,åòñé 'ä éô ìòå åðçé 'ä éô ìò,
they set up camp by Hashem's decree
and traveled by Hashem's word.' They
didn’t do what they wanted; they did
Hashem's will… The Torah says,êéøàäáå
ïðòä, 'when the Cloud was in one location
for a long time,' and the reason for the
prolonged stay was because of the great
tumah over there. They were much

challenged then; it was very hard for
them to overcome theyetzer hara. They
wanted to run away. Nevertheless,åøîùå
åòñé àìå 'ä úøîùî ìàøùé éðá, 'Bnei Yisrael
kept Hashem's decree, and they didn’t
travel.' There were places when the cloud
only stayedø÷á ãò áøòî, 'from nighttime
until morning' because that place wasn't
very impure. They wanted to stay there
longer, nevertheless, in the morning,
when the Cloud moved on, they moved
on too. The pasuk praises the Jewish
nation that they took on the task of
overcoming theyetzer hara. Although it
was very hard,åøîù 'ä úøîùî úà, 'they kept

to Hashem's decree.'"

BeingBeingBeingBeing YourselfYourselfYourselfYourself

Hashem created each person different
and He wants a different service from
each person. The mitzvos are the same
for everyone, but there should be an
element of being yourself in the way one
goes about Torah and mitzvos, and in the

intentions one has.

It says in Koheles, ìáä úìä÷ øîà íéìáä ìáä
ìáä ìëä íéìáä "Futility of futilities, says
Koheles. Futilities, everything is
foolishness" (Koheles1:2). The Midrash
states, "The seveníéìáä that Koheles
mentions correspond to the seven stages
of a person's life. When a child is one
year old, he is like a king sitting on a
throne. Everyone hugs him and kisses
him. When he's two or three he's like a
pig, which sticks out its feet in the dirt.
When he's ten, he jumps like a goat.
When he's twenty, he neighs like a
horse…as he seeks to get married. After
he's married, he's like a donkey [he must
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work hard like a donkey, to bring home
parnassah]. When he has children, he
becomes brazen like a dog, [aggressive]
to bring food home for the family. When
he's old, he is like a monkey [because he
doesn’t have intelligence]. But that is
only for the õøàä éîò, those who don’t
study Torah. But about Torah scholars it
states (Koheles 1:3) ï÷æ ãåã êìîäå; even

when Dovid was old he was a king.”

The Rebbe of Kotzkzt'l asks, why does
the Midrash disgrace the elderly so

much, to call them monkeys?

He answers that monkeys imitate others.
When serving Hashem, one must be true
to his personality, talents, and style. If
he just copies what others do, he’s like

a monkey.

At the end ofparashas Naso, the Torah
lists thekorbanosthe nesi'imbrought for
the chanukas hamizbeiach.Each one of
the nesi’im brought the samekorban, and
the Torah repeats the same set of

korbanostwelve times.

It seems the Torah could have written the
set of korbanos brought for chanukas
hamizbeiachonce, and then state, “All
the other eleven tribes brought the
same.” Why does the Torah list all the
korbanos, for the twelvenesi’im?
The Ramban (Bamidbar7:2-5) answers it
was to honor each one of thenesi’im.

The Ramban’s second answer is as
follows:
“Each of the nesi’im, [on their own],
thought to bring sacrifices for the
chunakas hamizbeiach, and they all
thought to bring the same amount. [They

weren't copying each other. Eachnasi
thought on his own to dedicate the
Mishkan, and eachnasi came up with
exactly the same number of animals,
incenses, meal-offerings, gold, silver, as
the others did.] Only they differed in

their reasons.

“Nachshon (thenasi of shevet Yehudah)
thought to bring this amount for one
reason, and similarly, each one of the

nesi'im had their own reasons.

“The Midrash says that Nachshon
brought a óñë úøò÷, silver dish, because
the gematriya of óñë úøò÷ is 930,
corresponding to Adam who lived 930
years. Its weight was 130 shekel,
corresponding to Adam who was 130
years-old when he had his child [úù]…

Nesanel ben Tzoar [thenasi of shevet
Yissachar] also desired to bring the same
amount for thechanukas hamizbeiach,
but for a different reason. Yissachar’s
tribe is praised for Torah wisdom. The
óñë úøò÷, silver dish represents Torah…

“Zevulan did business and supported
Yissachar [who studied Torah]. Zevulan
earned reward together with him. For
Zevulan the äøò÷ represents the sea

[which he would travel for business].

“Similarly, the Midrash tells the
individual reason eachshevet had for
their korban and for the size of their
sacrifice. This is the reason the Torah
lists each nasi’s sacrifice separately…
Then the Torah tallies them all together.
This is hinting that they came up with
the idea to bring korbanos for the
chanukas hamizbeiachall at the same
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time. It wasn’t that one of them had the
idea before the others.”

Outwardly, it seemed that the twelve
nesi'im brought the samekorbanos, and
they were copying each other. But the
Torah lists them separately, because they
were very different. They were
individually inspired; each one had his
own intentions. None of them imitated

the others.

After listing the twelve nesi'im, this
week’s parashah begins with the
mitzvah of lighting the menorah. The
Torah testifies (8:3),éðô ìåî ìà ïøäà ïë ùòéå
äéúøð äìòä äøåðîä, "Aharon did so… He lit

the lamps."

Rashi explains,äðéù àìù ïøäà ìù åçáù ãéâäì,
"The pasukis telling Aharon’s praise that
he didn’t change [anything].äðéù can
also mean "repeat." Aharon's praise is
that although he lit the menorah every
day for forty years, he never repeated the
same deed. Each day he performed the
mitzvah of lighting the menorah with
new intentions. It was never the same
mitzvah over again. Because one
shouldn’t imitate others, and one

shouldn’t imitate himself either.

"Hashem"Hashem"Hashem"Hashem Heard…"Heard…"Heard…"Heard…"

When the Yidden stood at the Yam Suf,
with the sea in front of them and the
Mitzrim pursuing them, the Torah
(Shemos14:10) says,'ä ìà ìàøùé éðá å÷òöéå,
"Bnei Yisrael shouted out to Hashem."
Rashi writes, íúåáà úåðîåà åùôú, "They
grabbed on to the profession of their

forefathers [who prayed to Hashem in
times of need]."

Rashi is implying that they were
imitating their forefathers. When their
forefathers were in need, they turned to
Hashem in prayer, so they did the same.
They consideredtefillah to be something
cultural, or asegulah for salvation, but
not a desperate plea to Hashem who can
save them. They were just imitating,
and thus lacking an element of truth in

their prayers.

Nevertheless, they were saved, for
Hashem answers even suchtefillos. But
our ultimate goal is to be real in our
avodas Hashem, and with everything

we do.

In order to daven with sincerity, one
must believe that Hashem listens to our
prayers. The Chasam Soferzt’l teaches
that the Jewish nation believed that
Hashem sees everything, but they didn’t
believe that Hashem hears all. They
believed in the concept ofúåèèåùî 'ä éðéò
õøàá, Hashem’s eyes focus on the earth,
but they didn’t believe in 'ä éðæà,

Hashem’s ability to hear all.

Therefore, it states in this week’s
parashah (11:1), éðæàá òø íéððåàúîë íòä éäéå
'ä, "The nation was complaining in
Hashem's ears.” The Chasam Soferzt'l
explains they were saying that the
concept of 'ä éðæà, Hashem's ears,

doesn’t apply.

Immediately Hashem corrected them, as
it states, 'ä òîùéå, “Hashem heard…”
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Hashem showed them that He does hear.
'ä ùà íá øòáúå åôà øçéå, “and Hashem
became angry and a fire burned them.”
Hashem was showing them that as He
hears them when they sin, He surely

hears them when they pray to Him.

We quote the Chasam Sofer:

"There is an attribute of'ä éðéò, which is
Hashem's surveillance on all His
creations… However, the concept oféðæà
'ä, that Hashem listens to our prayers,
and [that our tefillos can] change
Hashem's decrees… they were doubtful.
They said, ‘Although Hashem’s eyes are
upon us to bestow goodness on us,
nevertheless, He doesn’t heartefillos, to
change His decree and to grant us our
desires.' This is the definition ofíòä éäéå
'ä éðæàá òø íéððåàúîë. The words'ä éðæà means
they didn’t believe that Hashem hears
them. 'ä òîùéå, Hashem showed them that
He listens to their complaints, thus, He
will certainly hear our shouts, listen to

our prayer, and fill all our desires."7777

Towards the end of theparashah it
states,äì àð àôø àð ì-à øîàì 'ä ìà äùî ÷òöéå,
"Moshe shouted to Hashem saying,
'Please G-d, heal her now." The Chida
writes that when Moshe was in heaven,
he was told that when one saysàð twice
in his prayers his tefillah will be

answered. This is the reason Moshe said
twice àð when he prayed for Miriam's

recovery fromtzaraas.

àð means please. Saying it twice indicates
that one should plead, again and again,
and then histefillos will be answered.

MachlokesMachlokesMachlokesMachlokes

In this week's parashah, Hashem tells
Moshe to make two silver trumpets
(10:2-4), úåðçîä úà òñîìå äãòä àø÷îì, “To
gather the community, and to tell the
camp to travel…”êéìà åãòåðå åò÷úé úçàá íàå
ìàøùé éôìà éùàø íéàéùðä, If only one
trumpet is blown, thenesi’im, the heads
of thousands of Yidden, will gather

before you.”

As Rashi writes, “If one is blown, that’s
a sign for thenesi’im to gather…in front

of the Ohel Moed…”

The Ralba'g asks, there were only
twelve nesi'im. Couldn’t a courier be
sent to gather twelve people? Why was
it necessary to use the trumpet for all

to hear?

The Ralba'g answers that this was to
prevent disputes. If a messenger would
be sent to summon thenesi’im, one of
the nesi'im may feel slighted and ask,
"Why did you call thatnasi before me?

7. There are people who believe that Hashem listens to the prayers of tzaddikim, but they
think Hashem wont listen to their prayers. They feel they are too insignificant for their

tefillos to make a difference. The Torah tells us that Hashem even hears the Yidden when
they are sinning and complaining. If He hears our sins, He certainly listens to our prayers
of every Yid. No one is too small to pray.
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Why wasn't I called first? Do you think
he’s more important than me?" To
prevent such disputes, Hashem said to
call them all together by trumpet blasts.

One might ask, why should anasi be
upset if anothernasi was called before
him? Isn’t it obvious that it is impossible
to call all of them at once? To feel
slighted over such a matter is certainly
foolish and crooked thinking. Do I have
to be concerned about the foolish things

that might enter people’s minds?

The answer is, we do. It states (also in
this week’sparashah, 12:3), åéðò äùî ùéàä
íãàä ìëî ãàî, “the man Moshe was
extremely humble, more than all men…”
Rashiexplains,ïìáñå ìôù, that Moshe was

humble and he tolerated others.

The Chidushei HaRimzt’l reads Rashi
like this: ïìáñå ìôù, Moshe was able to
tolerate theúåìôù, lowliness, of others.
This level is even higher than humility.

Perhaps thenesi’im wouldn’t have a
valid reason to be upset if onenasi
was summoned before them,
nevertheless, we must tolerate everyone,
and seek to prevent everyone from

unnecessarymachlokes.

SpeechSpeechSpeechSpeech

It states (9:20),åòñé 'ä éô ìòå åðçé 'ä éô ìò.
This can be translated,éô ìò, if a person
is cautious with his words, åðçé 'ä,
Hashem will dwell with him.éô ìòå, but
if someone isn't cautious with his speech,
åòñé 'ä, this causes Hashem to depart,

chas veshalom.

The Magen Avraham(from the Trisker
Maggid zt'l, beginning of Lech Lecha)
writes, “The origin of diseases that come
to the world is due to improper speech,
for that pollutes the air, and destroys
nature. Therefore, be cautious not to
speak forbidden words. Sanctify your
mouth through Torah andtefillah from
the depths of your heart before Hashem."

Creation is comprised of four categories:
øáãî éç çîåö íîåã, inanimate objects, plants,
animals, and human beings. A dead
animal is calledäìéáð. A dead plant is
called ìáð õéöò. A broken inanimate object

is calledñøç éìáð.

Based on this, we deduce thatäô ìáéð,
profane speech, is the dead speech of
humans. They are dead, contaminated
words, and we must be cautious not to
sully ourselves by speaking such words.

The Kitzur Shlah writes, "If you want
your tefillos to be accepted by Hakadosh
Baruch Hu, be cautious with your mouth,
which is your utensil for prayer. Be
cautious that you shouldn't speak profane
language, curses, swears,lashon hara,
and the like, because prayer is meant to
give a gift to Hakadosh Baruch Hu, and
the mouth is the vessel that holds that
gift, and it shouldn’t be dirty…
Otherwise, it is a disgrace for the King,
and a disgrace for the gift. If a person
wasn't careful with his mouth, he should
correct that, and stop speaking in such a
manner. He should speak Torah and
tefillah and permitted speech, and

nothing else."
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BitachonBitachonBitachonBitachon

For all worries and concerns, people
should remember that they have a Father
in heaven that cares for them. He
bestowed His kindness on them until
now, and He will continue to do so.
When one hasbitachon, ãñç 'ãá çèåáä
åðááåñé, he will be enveloped within
Hashem's kindness, and good things will

certainly happen to him.

During the times of the Chofetz Chaim,
there were different opinions among the
rabbanim whether insurance (such as
fire insurance) is a worthwhile
investment or not. The Chofetz Chaim

thought that it wasn't.

In year 5663 there was a fire in Radin,
and two hundred houses burned down.
The fire stopped just before the Chofetz
Chaim’s home. His house didn’t catch
fire, and neither did the twenty-six

houses after his.

Insurance agents took advantage of this
tragedy, and they went from house to
house selling fire insurance policies.
They also went to the Chofetz Chaim’s
house. The Chofetz Chaim wasn’t home
at that time, and his family bought a
policy. When the Chofetz Chaim
returned home and he heard that his

home was insured, he wasn’t pleased.

A year later, after Pesach of 5664, there
was another fire in Radin. This time the
Chofetz Chaim’s home burned down,
together with the homes of his married
children. The family said, “It is a good
thing we insured our homes. What

would have been had we not bought the
insurance policy...?”
The Chofetz Chaim replied, “If we
hadn't insured the houses, they wouldn’t
have burned down. The proof is that last
year we didn’t insure the houses and

nothing happened."

The Alter of Novardokzt'l had a small
hut in the forest, where he would study
Torah and mussar. One night, he was
studying Torah andmussar, when his
candle blew out. He needed more oil. He
focused onbitachon. He told himself, "If
Hashem desires it, He can send me
someone with oil. Everything is
possible…" As one is obligated to do
histhadlus, so he opened the door of his
hut.
Just as he opened the door, he saw a man
walking in the forest. "Do you have
oil?"
He gave him oil and the Alter was able
to study Torah andmussarfor the rest of

the night.

In the morning, the Alter took the
leftover oil and stored it, so he could
always remember the miracle that

Hashem performed for him.

Once, there was a fire in his home
and this jar of oil got destroyed in the
fire. The Alter said that he was happy
that this happened, because "Why
should I remember this episode more
than all the other miracles Hashem
performs for me. Every moment of life

is filled with miracles."

We say, ïéò óøäë 'ã úòåùú. Rebbe
Yochanan of Rachmistrivka zt'l
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explained that when people haveïéò óøä,
which means they stop looking to people
to help them, that is when they receive

'ã úòåùú, Hashem's salvation.

Similarly, the Chazon Ish would often
say, "Hashem helps the moment a person
doesn’t see any natural means for his
salvation." Because then he trusts in
Hashem alone, and that’s when he

receives his salvation.

The Chazon Ishzt'l writes, "I don’t feel
that it's important to ask help from
people many times. I rely on the
Chofetz Chaim who would often say,
'From a human, one doesn’t ask too
much.' Because what is man? Only

Hashem can help."

The Gemara (Bava Basra7) teaches that
the talmidei chachamimdo not need to
participate in the communal tax that is
designated towards the city's protection.
For example, if the city is collecting
money to build a protective wall or
weapons, the Torah scholars in that city
are exempt. They don't need to
participate, "because the Torah scholars

do not need protection."

The Chazon Ish explains, "Taxes
(security tax) aren't collected from Torah
scholars because their Torah protects
them. They aren't affected by the rules
of nature like most people are, because
Hashem's providence over people is in
accordance to their level ofbitachon in
Hashem…" The Chazon Ish is
explaining that Torah scholars have
more bitachon, therefore Hashem has a

specialhashgachah pratisover them, to
protect them.

The Kedushas Levi (Beshalach, äðäå ä"ã
òåãé) writes, "It is written,êìö 'ã, 'Hashem
is your shadow.' The Baal Shem Tov
explained: just as a shadow copies
everything the person does, similarly,
keviyachol, the way a person acts below,
that is how he is treated from Above.
Therefore, if a person acts with
rachmanus, Heaven will also bestow
rachmanuson him…. And if a person
trusts in Hashem, and he believes that
Hashem will give him all his needs,
Heaven will do so. But if a person is
constantly worried about hisparnassah
and about theparnassahof his family,
then Heaven will not give him
parnassah. Therefore, fortunate are those
who don’t forget Hashem, and they place
their trust in Him, because then Hashem
will be his shadow, and He will prepare

for him his parnassah…."

The Minchas Elazerzy'a would tell the
following story, every time he visited

the sick:

The Kedushas Levi was ill; he was about
to leave the world. His students were in
the next room, sayingTehillim. Suddenly
they heard a loud sound. They go into
the room of their Rebbe to see what
happened and they found him lying on
the floor. He had fallen off the bed.
They raised him, and put him back onto

the bed.

Some hours later, the Berditchever Rav
called them in, and asked for a cup of
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tea. The students saw that he appeared
much better. It didn’t take long, and the
Berditchever Rav was standing on his
feet, totally better.
He told his students, "As I was lying on
my bed, I remembered what my Rebbe,
the Maggid of Mezritch explained on the
pasuk, åðááåñé ãñç 'äá çèåáä, "Kindness
surrounds the person who trusts in
Hashem" (Tehillim 32). The Maggid said
that this isn't asegulah, it is a rule of
nature. Whoever trusts in Hashem, he
will be enveloped in Hashem's kindness.

"So I strengthened myself withbitachon,
until I felt confident that I could get off
bed, and that Hashem would heal me.
But I fell to the ground. I realized that
my bitachon wasn't complete yet. So I
began thinking about emunah and
bitachon some more, until I became

perfectly healthy."

Beis Ahron

The 17th of Sivan is theyahrtzeitof the
Beis Ahron zt'l. The Rebbe of Kozmir
(and other tzaddikim) would call him the
freilechen tzaddik because he always
exuded joy. People thought he was a
happy person by nature, but the Yesod
HaAvodah (of Slonim)zy’a testified that
the Beis Aharon's happiness was the
result of hishischazkus. He battled with
his yetzer hara to be happy. It wasn't

natural for him.

He also taught his chassidim to be
happy. His beis medresh was always

filled with joy.

There was one person, though, who
was always depressed, always thinking

about his sins, and this disturbed the
Beis Aharon.

The Beis Aharon told him the
following mashal:

There was a family that was traveling
with great joy to the wedding of one of
their children/siblings. A pauper stood
on the roadside at the outskirts of their
city, and asked if he could join them for

the ride.

They answered, “We are very happy,
because we’re traveling to a wedding.
If you can be happy with us, you can
join. But if you are going to be sad,
you will ruin the atmosphere and you

can’t join us.”

The sad man understood. His sad
disposition mustn’t ruin the happy
atmosphere of the chassidim. If he wants
to be with them, he must first be happy.

One Shabbos, a visiting rav heard the
Beis Aharon beginBaruch She'amarbut
he didn’t hear him finish it. The rav
assumed the custom in thisbeis medresh
was that the chazan didn’t end each
piece, so the rav continued to daven.
When he reachedYishtabach, he heard
the Rebbe shout, in the famous Karliner
niggun, íéîìåòä éç ãéçé, the conclusion of
Baruch She'amer. So slow and passionate

were histefillos.

When the Beis Aharon wasniftar, his
son-in-law, the Sadegura Rebbe said,
"The íéîìåòä éç ãéçé[the one Hashem] has
remained the same. But the way my
father-in-law said it won't be heard again

until Moshiach comes."



 

 רב יהודה בוים שליט"א                                                                                                                                             
   

 בהעלותך 
 

  :מדרש brings a well-known רש"י
רשת המנורה לפרשת הנשיאים, לפי שכשראה אהרן חנוכת הנשיאים חלשה אז דעתו שלא הי' עמהם "למה נסמכה פ

 בחנוכה, לא הוא ולא שבטו, א"ל הקב"ה, חייך, שלך גדולה משלהם, שאתה מדליק ומטיב את הנרות."
 the inauguration of the – חנוכת הבית celebrated the כלל ישראל was upset because when אהרן
 .שבט לוי That is, except for .קרבן had it’s day to bring a שבט each ,ניסן during the first 12 days in,משכן
 Thus, all of the 12 days were filled with a .מנשה and a second day אפרים was split into 2 – one day יוסף)
different שבט except for ה' (.לוי saw that אהרן was distressed that his (שבט לוי) שבט was excluded. In 
order to console him, 'ה informed him that his ‘job’ was more important than their’s, because he was to 
light and arrange the מנורה. 
The obvious problem is that the מדרש left us hanging to try and understand why lighting and caring for 
the מנורה is a higher ranking עבודה than bringing קרבנות at the חנוכת הבית? 
So we turn to another מדרש: The מדרש explains that during the 40 years in the ה' ,מדבר illuminated the 
way with an עמוד האש – a pillar of fire. Yet, there is a מצוה to light a מנורה in the משכן. Isn’t that strange? 
 as if He – משכן to light up the כלל ישראל Who is constantly illuminating the desert, is also asking of ,ה'
needs our help?! The מדרש answers with a משל. A blind man was once walking with a friend who was 
not blind. The seeing man turns to the blind man and says “when we come to your house, please turn 
on the lights and ‘lead me’.” The blind man responds: “When we were outside, you directed me the 
entire time, now that we enter the house, I need to direct you?” The man tells his blind friend, ”It’s true. 
I don’t need you to lead me at all. However, I know that you feel forever indebted to me for directing 
you outside. If I let you direct me when we are inside, you will feel a bit less in debt.”  'ה told משה, “I 
obviously don’t need light. I am the illuminator. Yet, if I ask of כלל ישראל to light a מנורה for me, they’ll 
feel a little less in debt to me for all the times that I give them light and direction. They’ll feel that they 
paid me back, albeit slightly.”  
What do we learn from the מדרש? That the ultimate way of doing chessed is by seeing to it that the 
receiver doesn’t feel overly in debt. No one want to feel like a בעל חוב. People naturally enjoy being 
givers. We enjoy feeding others. Who doesn’t enjoy giving a bottle to an infant? Who doesn’t enjoy 
feeding animals? Taking isn’t pleasant. It’s demeaning. It makes one feel incapable. When one must, 
he takes. But the master givers learn from 'ה. They allow the receiver to give too, so that they won’t 
feel overly in debt.  
For example, a woman (we’ll call her Chana) has the flu and is bed-ridden. Her friend (we’ll call her Leah) 
realizes that it’s Thursday and unless she steps in, Shabbos is not going to happen. So Leah goes 
shopping and buys the entire Shabbos for Chana. She brings the bags to Chana’s house and unpacks 
everything. But while she does so, she might ask from Chana for a drink and maybe even to help her 
resolve a problem that she is having with one of her children. After Chana gives her 3 minutes of 
wisdom, Leah can leave. Of course, Chana will still have הכרת הטוב to Leah, yet Chana will feel that she 
isn’t a total ‘taker’ because she also gave something to Leah (a drink and some ‘two cents’). Chana will 
feel, “We both give. True, this time, Leah gave more than I did - but we both give.”  
 
 to give כלל ישראל To allow .מנורה to light the מצוה that this is the meaning of the אהרן to tell משה told ה'
me something too. The והמצ  of קרבנות is great, but it will only take place for a few years – only when 
there is a משכן or בית המקדש. However, lighting a מנורה is something that we continue to do in our 
times. נר חנוכה and נר שבת. So we have a constant opportunity to give 'ה something and by doing so, 
we are eased from the overwhelming pressure of only taking and owing 'ה. We get to feel that we also 
give Him a little.  

     על ידי 'קהל בית תפילה' רמת אשכול ירושלם תובב"א                
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Of course, when we think about it, we realize the foolishness of imagining that we are truly giving ה'  
anything, yet it reminds us how to do chessed with others. To minimize their embarrassment.   
So the next time that you do a big favor for someone, do them an even bigger favor and ask for 
something in return. Ask them for help with something small. Even tiny. If you invite a family for a 
Shabbos meal and they ask, “What can we bring you?” - we are tempted to say, “Absolutely nothing. I 
want you to have a vacation…” But then we can expect them to feel like nebechs. Let them make a 
salad. Or a dessert. It will give them the feeling that the two of you are making Shabbos together. You 
are doing much more, but “we are doing Shabbos together”.  
The מנורה serves as a constant reminder to give the way 'ה does. To alleviate the discomfort. To make 
it easier for the receiver to accept your chessed.  

 

כה למעשההל    
 

Who lights the שבת candles? 

 
Everyone’s מצוה 
Every adult Jew has a מצוה of הדלקת נרות, every שבת. The way that this is done is by assigning one 
member of the house to light on behalf of all of the rest. 
 

Wife’s job 
The מנהג is that the wife is the שליח to light on behalf of the entire family. There are different reasons 
mentioned why it is the wife’s מצוה:  

1. Because women are more often found at home and they deal with all of the ‘home chores’.1 
2. Because אדם הראשון was called אורו של העולם – the light of the world. Since חוה extinguished 

that light by causing death in the world, she is מתקן this חטא by lighting candles.2 
 

Husband prepares the candles 
It is proper for the husband to prepare the candles. He should set them up and pre-light the wicks (light 
them and then put them out) so that when the wife lights the candles, they light easily.3  It follows, that 
when one uses נירונים (the short wax candles that one drops into the glass cups), it is preferable not to 
pre-light them since it will make the wick very short and harder for the wife to light.4 
 

Wife is not home 

 If a wife goes away for שבת and her husband is at home, he should light. This is true even if 
there are teenaged girls at home.5  

 If both parents leave for Shabbos, the oldest girl (over בת מצוה) should light.6 

 If there are no girls over בת מצוה, the oldest boy should light. 

 If a woman goes away for Shabbos and the husband remains home and a married daughter 
comes to stay with her father, she and her father should both light. This is because the father 
has the responsibility to light for the house. The daughter also lights because the מנהג is that 
married women always light regardless whether or not it is necessary. 
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 או"ח ס' רס"ג 1
 ע' בראשית רבה פ' ט"ז  2
 "שלא תשהה האשה בהדלקתה בהגיע זמנה".  ס"ק כ"ח רס"דמ"ב ס'  3

והגרע"א כתב לדייק דברי המשנה בשבת פ"ב "על שלש עבירות נשים מתות בשעת לידתן, על שאינן זהירות וכו' ובחלה ובהדלקת 
כמו שכתב בחלה, דרצו לרמז שהבעל הוא שצריך לתקן את הנרות  'ובנר', ולא סתם 'ובהדלקת הנר'במשנה  כתבהנר" ולמה 

 ה לתקן את הנר מראש. והאשה רק תדליק ואין צריכ
 שמעתי ממו"ר הגר"י ברקוביץ שליט"אכך  4
 ( ושש"כ מג, הערה מוpage 7 Radiance of Shabbosהגר"מ פיינשטיין זצ"ל )הובא בספר  5
 הערה ל"ד בשם הגרש"ז אויערבאך זצ"ל מ"הפ' שש"כ  6
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