
gbfh zt ut ovhcht .rtc o,t h,tcvu hrec ong lkt hbt ;t
 obug ,t umrh ztu krgv occk(tn-uf) - ohruxhv ,kgnc

    t(/up tnuh) ubk ukhd k"zj 'vbv /ovhruxhc obug kg urpfh /obug ,t umrh ztu :h"ar
yrj,na ubhhvu 'vcua,c cau vag-,umn kg ost rcg 'vrpf heukhj vgcrt obaha
'uk ihkjuna sg oan zz ubht 'sug vkxfk cuah tka ,unukg, gsuh uhkg shgha sg
rcuga tyj rcs kfna 'vbuufv wvku,w] vku, vcua, # vag, tk kg ost rcg
'vku, vcua,v lt /utrca ahtc ouebk vpmn tuvu 'k"jr ,hjan ltkn trcb ostv
,hc ,u,hnu ,u,hrf kg ost rcg /rpfn ohruphfv ouhu [vnutn dryenv kcjh tka

 /ohrpfn ohruxhu vku, ohruphfv ouhu vcua, zt 'ihs
lt 'ohruxhc jrfvc vhuk, o,rpfa ohtyj obaha rntnv vzn vkugv    
ostva kffu 'vcua,v jfc e,nb jrfvv vz oda ohtur ubh,arpc ohbbuc,naf
ubt ohtur vbvs 'rucgk uhkga uhruxh ,tx uhkgn ohe,nb lf u,cua, ,t ohsen
jrfvc tuv lrymh vrahv lrsc lkb tk u"j ota ubc vr,v v"ceva ubh,arpc
'ohrunj ohabugc shn ub,ut ahbghu vfupa vnhjc ubhkg tuch tk lt 'ub,ut ahbgvk
tk ohke ohabugc ubahbgva rjt od hf vtrh ot eru 'scfv kt kev in lkh tkt
shcfvk ,uhbgrup ;hxuha ogp kfu 'ohscf ohabugc cua ubahbgh vcua,c ubrrug,b
tasue shaj tk hrv vbvu 'ovk unsea ohaubgvn vgca hp vz vhvh uc ohsrunv kg
ohabugv uktk tyujv hutr ihsv smna jrfvcu 'tbhs tkc tbhs shcghs tuv lhrc
tk ztu ostv cuaha vpmnu ;t lhrtn tuv v"cev lt 'tyja rjt ;fh, ohscfv
cuah tk ot lt 'uekj ,bn vhva ohruxhv ,menc unmg ruyphu ihsv enug ,t uc vmnh

     

h,hrc ,t h,nhevu of,t h,hcrvu of,t h,hrpvu ofhkt h,hbpu
 of,t (y-uf)wudu ofhkt h,hbpuw cu,fv ,buuf ruthc -

    t 'h"arv oacwwwwoooohhhhbbbbvvvvffff    ,,,,rrrruuuu,,,,wwww,t okak hsf hexg kfn vbpt 'ofhkt h,hbpu" '
euxgk hsf ofhexg kfn ofnmg ,t o,hbpa vn kg od ,tza rnuk ahu) ofrfa
vhvu 'ohcr ohkgup rfaa lknk 'vnus rcsv vnk kan '(vshn sdbf vshn h,ru,c
orfa kuyhk ohkgupv uxbfb 'vbuntcu ohcr ohnh vftkn ung vaga sjt kgup oa
ohcurv 'lk vbpt 'hbc 'kgupv u,utk lknv uk rnt 'ovng kgupv u,ut xbfbu
ygun rfa ovk i,ub hbtu vbuntc tkau ,ygun vftkn hng uag ukkv (ohrujcv)
kfn hnmg ,t ,ubpk hkgu) lng cajk sh,g hbt cr iucaj v,t kct ',urhvnc
vzv okugc ktrah uhv lf '(hng l,ftkn kf kg lk okaku hutrf u,uagk hsf hexg
ouenvu 'ouenv hbpkn orfa ohaecn okugv ,unutu ouenv hbpkn orfa ohaecn
hng uag ukkv okugv ,unut 'ofk(hcac hexg kfn) vbpt 'hhbc 'ktrahk ovk rnut
iucaj o,t kct ',urhvnc ygun rfa ofk i,ub hbtu vbuntc tkau ,ygun vftkn
hutrf u,uagk hsf hexg kfn hnmg ,t ,ubpk hkgu) ofng cajk sh,g hbt cr

/wofhkt h,hbpuw rntb lfku '(hng of,ftkn kf kg ofk okaku

v"cev ubc vr,n f"gu 'ugnanf ihsv ,t uc ,umnk ,"hav ,t tuv jhrfn hrv
a,t zrzku ubhagnc apapk ubhkg kyun ohtcu ohanann ohruxha ohtur ot

/ihsv smn ubk hutrv ,uhbgrupv ,t ygnb vcua,v ,t ohseba kff hf ubh,cua,
vfuz t"f tk hf 'sxj ka ,ut ubhv ostv ,t rxhhn v"ceva rcsv omg od     

 t,htu 'wushctvk uhbp kt uhtbuak okanuw (h 'z ohrcs) a"nfu ',tzkhhhhccccrrrr    eeee""""vvvvrrrrvvvvnnnn
gggg""""hhhhzzzz    ....hhhhrrrrtttteeeennnn    xxxxjjjjbbbbpppp ((((ttttgggg    ,,,,uuuutttt    zzzz    rrrrggggaaaa    xxxxjjjjbbbbpppp    hhhhrrrrnnnntttt))))vaga sjt gar kg uk urnta 

rcsv omg hf 'vkpn uk vhvha uk sungh ,ufzv vz hf rntu 'cuy vagn vzht
'kusd ,ufz vz kg lhrmu 'urucg vkusd vcuy thv vzv okugc ostv ,t ohrxhhna
kcxa 'osuev rusv hkusdn sjt kg rpuxnf sutn sg vzk ueeu,av ohehsmu
vtru /ohctfv ,t ahkjnv ,upur,v ,uhumn ihhsg uhv tk ztu 'ohtrub ohruxh
gnau uhrcs ,t gunak uhkt yhu 'ohruchs vzht rcsn tuva lht uhshnk,n sjt
tucta hsf 'ohruxh sugu sug hk jkau hkg ojr 'okug ka ubucr :rnta lht

 kg rpuxn if unf /ohh,gca lfuzn vkgnkgggg""""hhhhzzzz    kkkkssssbbbbnnnn    oooojjjjbbbbnnnn    rrrrzzzzggggkkkktttt    hhhhccccrrrr    eeee""""vvvvrrrrvvvv
ubc shgvagggg""""hhhhzzzz    vvvvnnnnkkkkaaaa    hhhhccccmmmm    ssssuuuussss    hhhhccccssss    eeee""""vvvvrrrrvvvv    gnau 'f"vuhc u,kp,k ubzt vyhva 

hsh kg wukhptw ohcrv lhnjrc eujn lhbpk h,tyja vnu :rnutu vsuu,n vhva
 'ubcu /ohgr ohtkju ohruxhgggg""""hhhhzzzz    ggggyyyybbbb    iiii,,,,bbbb    iiiiuuuuggggnnnnaaaa    hhhhccccrrrr    eeee""""vvvvrrrrvvvv'uhct kg shgvu rzj '

'ukkv ohehsmv hf /if dvub vhv tuv od ;ta 'k"bv sus hcr e"vrv uvhb tuv
kfc ovhkgn u,ut rhxha v"cevn uaehcu 'r,uhc trubv rcsf tyjv ,t uahdrv

/ikmhk tbnjr 'ohgr ohtkju ohruxh hsh kg ukhpt 'ohgmntvu ohfrsv
rxhhn ot odu 'tuv sxj .pj v"cev hf 'ihntvk t"f ,cujn tuv rcsv vzu    
esesn ostv ka urgm kg kevk rapta kffu 'vkusd vknj lu,n ,tz vaug
/u,cuy ,t er aecnv intb ruenn ohtc ohruxhv ukta jrfvc if otu 'lfc tuv

    v c,fu) 'vpuez vnuec 'of,t h,hcrvu 'vhcru vhrpc 'of,t h,hrpvuhhhh,,,,ppppaaaawwww
wwwwoooohhhhnnnnffffjjjjw,fs n"fc unfu 'vhcru vhrpt hte uvhhuur, wh,hcrvu h,hrpvuw tnks ,"tu" '

h,hrpvuw tkt 'wof,t h,hcrvu h,hrpvuw ch,f tksns k"hu 'hssvc vhcru vhrp
,hrc 'of,t h,hrc ,t h,unhevu /("ov ohbhhbg wcs jfun of,t h,hcrvu of,t

/"vasj ,hrc vsuvh ,hc ,tu ktrah ,hc ,t h,rfuw a"nfu///rpu, tka vasj
cu    ddddttttrrrrppppnnnn    kkkk""""rrrrvvvvnnnnkkkk))))    wwwwvvvvhhhhrrrrtttt    rrrruuuuddddwwww,buufc wohbvf ,ru,wv hrcs ,t rthc (s"h ,ut '

ohfuz ktraha lht ubk vkdn wohbvf ,ru,wv vbv" 'enugc wofhkt h,hbpuw ohkhnv
,unfc vcurn vftkn uag ova khcac vburjtc tcv okugc ohhjmbv ohhjk
rmeu ygunv vzv okugc vbuatrc irfa ,t ihkyub okugv ,unut ukhtu ',ufhtu
ygunv vzv okugc vrfa 'vrmeu ,ygun thva vsucgv hf 'i,sucg ihhbg hpk
orfa iht 'vcurn i,ftkna ktrah kct 'vsucgv ihhbgk xjhh,n rfav hf 'rmeu
irfa ,t uc ovk okak t"t ifku 'rmeu ygunv vzv okugk xjhh,n vcurn tuva
iht hf 'irfa ,men ,t ukhpt uc ovk okak rapt ht od 'if otu 'okan
rthc vz lrs kgu) '"hrndk uk ohkana 'wihnuka,w treb lfka ',menc wihnuka,w

oooo""""hhhhcccckkkknnnnvvvvf"jtu 'z"vugc ivh,uumn rfa ,t okugv ,unutk okak wv ohsenwa '
,hkf, kgc h,kc tuv urfa rat tcv okugc ivh,uumn rfa ,t ktrahk okah

/(w,hbjur v,hva vbhhbg hpku i,sucg ksud hpk sutn onurnu kusd hbjur hjmb

Chacham Rabbeinu Yitzchok Karo zt”l (Toldos Yitzchok) would say:

     “ wtwufk, h,eujc o  - The parsha begins with the letter ‘Alef’ and concludes the portion of the blessings with a ‘Tav’

uhnnue),( . This signifies that when the Jews fulfill the Torah and mitzvos from ‘Alef to Tav’ they will be blessed. The

parsha of the Tochacha (harsh curses) begins with the letter ‘Vav’ )u(ugna, tk ot  and concludes with the letter ‘Hey’

an)v( , which is half of Hashem’s Name, to signify wvrmc hfbt ungw - Hashem is here with us while we are suffering.” 
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Maharal M’Prague, R’ Yehudah Loewy zt”l (Gur Aryeh) would say:

     “wcuegh h,hrc ,t h,rfzuw - Rashi writes: ‘The name wcueghw is written in full, (with a ‘vav’) in five places (in the Torah),

and the name wuvhktw is written missing (without a ‘vav’) also in five places (in Tanach). Yaakov Avinu took a letter

(‘vav’) from the name of Eliyahu HaNavi as security that he will come and herald the redemption of his children.’ Since

this is Eliyahu HaNavi’s mission in life, his name will remain ‘missing’ - incomplete, as it were, until he fulfills it,

speedily, in our days. The five instances of the ‘vav’ in their names, symbolize the five fingers of the hand; i.e., this

security arrangement between Yaakov Avinu and Eliyahu HaNavi was sealed with a handshake.”

A Wise Man would say: “Learning is like rowing upstream: Not to advance is to drop back.”        

(6) /jf ,ufrc (5) uy:c (4) oa (3) z:cpr s"uh (2) :ck ,ujbn (1)
gca rtc ,ua (9) s:jf g"ua rumhe kg (8) dn:tk (7) y:cpr s"uh

ng ohrpxv sucf whg (11) oa (10)  j"kwh tbhb, (13) th:d (12) c"n w

TO SUBSCRIBE TO SUBSCRIBE TO SUBSCRIBE TO SUBSCRIBE 
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“Tall and Mighty” Moshe Rabbeinu - Bechoros 44a
     We learn here that if Moshe Rabbeinu placed the covering over the
Mishkan and the walls (ohare) which were 10 amos high, than it follows
that in order to reach so high, he must have been at least 10 amos tall.
The obvious question is: how do we know Moshe didn’t use a ladder? 
The Gemara (/jk ohrsb) says: ,t arphu 'rntba ?ikbn vhv rucd van"
"kvtv. There, the Gemara brings a proof from the same posuk that if
Moshe was so tall, presumably he must’ve been just as strong (ruchd).
The ,mcuen vyha in Nedarim explains that we know Moshe was tall
because if there would have been ladders used for the construction of

the Mishkan, it would have been mentioned in the Torah.
The a"tr in ohrsb says that we should bring a proof to Moshe’s
strength from the fact that he erected the huge and heavy ohare. The
Maharsha, however, asks on this that Rashi quotes a Medrash
Tanchuma in Pekudei (dk-yk) that the ohare were so heavy, they
miraculously stood up by themselves! If so, how could the a"tr say

this is a proof to his strength! The Maharsha remains with a g"m.  
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Mazel Tov to the Anisfeld &Mazel Tov to the Anisfeld &Mazel Tov to the Anisfeld &Mazel Tov to the Anisfeld &
Gross families on the birth ofGross families on the birth ofGross families on the birth ofGross families on the birth of

a Granddaughter, Goldie, a Granddaughter, Goldie, a Granddaughter, Goldie, a Granddaughter, Goldie, 
to their children Eliyahu &to their children Eliyahu &to their children Eliyahu &to their children Eliyahu &
Leeora Gross. May they seeLeeora Gross. May they seeLeeora Gross. May they seeLeeora Gross. May they see
much nachas from her andmuch nachas from her andmuch nachas from her andmuch nachas from her and

from all their children.from all their children.from all their children.from all their children.
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         A SERIES IN HALACHAA SERIES IN HALACHAA SERIES IN HALACHAA SERIES IN HALACHA
                            LIVING A “TORAH” DAYLIVING A “TORAH” DAYLIVING A “TORAH” DAYLIVING A “TORAH” DAY
"okuf sdbf vru, sunk,u" - The Greatest Mitzvah of All (129)
Honoring Seforim: Sitting on a Bench or Bed with Seforim.
To understand this halacha we must go to the source. In the

Gemara (1) there are two opinions among the Amoraim if one
can sit on the same couch that a Sefer Torah is laying on. The
Rishonim argue as to how we rule, and the Shulchan Aruch (2)

paskens stringently. The Poskim discuss whether or not other
seforim have the same stringency as a Sefer Torah. The RMA (3)

rules that we should be strict by other seforim and not sit on the
same level as them. Many Poskim (listed in Ginzei Hakodesh
(4)) say that there is no difference between a Sefer lying down
and a sefer that is standing upright.
Elevating the Seforim. If one elevates seforim, he is allowed to
sit there. In the Yerushalmi (5) there are two opinions among the
Amoraim regarding a Sefer Torah, how high one must elevate it
to permit sitting there. Rav Huna holds that it must be elevated
one Tefach, a handbreadth which is approx. three to four inches.
Zeiri argues that elevating it even a small elevation is sufficient.
There is no clear psak on this discussion, but regarding other
seforim, which are not as holy as a Sefer Torah, a number of
Poskim are lenient and permit raising it even minimally to
permit sitting there. Among them are the Shach (6), Chayei
Adam (7) and Misgeres Hashulchan (8). So one is justified, if
sitting on a bed with a sefer, to just elevate it by placing it on a
sheet. However, some Poskim (9) say that we should fulfill the
other opinion as well, and elevate seforim at least one Tefach.
Possible Leniency. The Shach (10) quotes an opinion that where
space is tight for talmidim, one can be lenient to sit on the same
bench where seforim are placed. In some Yeshivos, they prefer,
for many reasons, to have benches for sitting rather than tables
and chairs. In those places, it becomes hard for the talmidim to

t"yhka skparhv lurc r"vun ,tn       
   xyhhv sbkchke lurc ohhj ,ryg kkuf atr 

not have seforim near them on the benches. Those Yeshivos rely
on this opinion mentioned in the Shach, and compare their case
to that of the Shach (heard from R’ Chaim Stein zt”l). In
Yeshivos where they rely on this leniency, they are careful to
keep the seforim standing upright on the bench rather than lying
flat, even though that might not be accomplishing anything as we
mentioned in the first paragraph (11).

Different Seats Same Bench. Certain benches have joined chairs,
but it is clear that each chair is separate. The Shevet Halevi (12)

permits having seforim on a different chair, even though it is all
one bench. The same could be true by two cushions on one
couch. Shu’t Tshuras Shai (13) permits even one straight bench if
there are vertical wooden partitions between each seat.



    One of the wonderful blessings we are promised by Hashem if we will follow in the ways of the Torah is that Hashem
will give us rain - "oad" - in its proper time. The Nesivos Shalom explains that the word "ofhnad" means, “Your Gashmiyus -
your physicality.” Gashmiyus is a very important thing, but it can also be very dangerous. The trick to successfully utilizing
ones’s gashmiyus is by knowing when it is necessary, and when it is not. When one uses his physicality for the sake of
ruchniyus, that is truly the greatest blessing. When one allows his gashmiyus to overpower his ruchniyus, then he has
missed the point of why Hashem has given him gashmiyus in the first place. When a person feels proud of his monetary
accomplishments or lives a very lavish lifestyle for the sake of his own pleasure and honor, the Torah says, "ygchu iurah inahu"
- “He becomes fat and kicks” - in other words, he is full of his own selfishness and kicks Hashem out of his life. This
should be the greatest fear of someone who is wealthy. Instead of realizing that Hashem is the One who gave him money in
order to do His will, he completely follows his yetzer hara and allows his money to become his spiritual downfall.  
     One of the miracles that was prevalent in the tent of Sarah Imeinu was "vxhgc vhumn vfrc" - she had a blessing in her
dough. One of the definitions of dough is physicality. Dough represents money and dough represents food which is the
physical mainstay of mankind. The blessing that Sarah had in her “dough” was the ruchniyus she put into her gashmiyus!
Sarah infused every single thing that she did, whether it was davening or eating or cooking, with the blessing of ruchniyus.
Her mind was always focused on Hashem even if her hands were involved in physical activity. This is the greatest blessing
of all, and this is the blessing Hashem is giving us if we follow in the ways of His Torah. We will not get bogged down or
sidetracked by the physical activities of life but rather utilize our gashmiyus for the purpose of coming closer to Hashem. JJ JJ oo oo
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     My Zaida, the Baal Machsheves Halev zt”l, would tell over the Baal HaTurim who explains the juxtaposition between
the Tochacha - the stinging criticism of the Jewish people, and the parsha of Erchin (valuation of life) - giving to hekdesh the
fixed value of a human being. He would say that the best way to determine a person’s true self-worth is only after he has
undergone tough times and traumatic episodes in his life. After seeing the worst of human suffering, if a human being can pick
himself up and elevate himself both in his daily and spiritual life, then he is truly a person with value and self-worth. Thus,
after one undergoes the harshness of the Tochacha, he can now assess his true self-worth - Erchin. 
    Bearing this concept in mind, it dawned on me another possible explanation of the connection of these two parshiyos. The
parsha of Erchin explicitly lists the exact and set value for various age brackets of individuals. The Tochacha, the terrible
decrees and punishments, that we as a people have gone through, as we know, come as a reminder to do teshuva for our
aveiros, or as a warning and precaution not to sin further. My machshava here is that if we would be fully aware of our
self-worth and of the intrinsic value of every Yid, no matter what age or stage, we would not sin. A cause for aveiros is that we
aren’t fully aware of our value. If only we would know just how chashuv we are, how much Hashem loves each and every one
of us, and how much He wants us to succeed, we would never succumb to the yetzer hara. The Torah is teaching us a lesson,
to internalize for ourselves and to impart to our dear children, young and old, that they are priceless and princely and must
hold strong. Thus, says the Torah, if you learn the parsha of Erchin - of self-worth, there would be no need for a Tochacha. 
     Yehi ratzon that we should be zoche to the "offu,c hbfan h,,bu" with the coming of Moshiach very soon!                                

                                                                                                                                                                                                             

 /// vkuch .rtv vb,bu o,gc ofhnad h,,bu(s-uf)

Adapted from Rav Gustman, Artscroll Publications 

 /// o,t h,hrc rpvk o,kfk oh,kgd tku oh,xtn tk ovhcht .rtc o,uhvc ,tz od ;tusn-uf)(
     In Communist Russia, organized religion was illegal and deemed the “opiate of the masses.” In fact, not very many
things were organized in the old Soviet Union. People went hungry and provisions were hard to come by. A simple
explanation of how Communism operated was provided by R’ Yisroel Zev Gustman zt”l, as follows: “Alles iz nisht
meiner, und nisht deiner (Everything is not mine and it is not yours).” In the end, no one ends up with anything. 
    This social order was applied in Lithuania soon after the Russian occupation in 1939. In the capital of Vilna, hundreds of
thousands of Jews were made to feel the unwelcome embrace of Communism. Whatever was needed was either unavailable
or in short supply. This was the case with warm boots, which were unavailable as the winter approached. A delegation of
citizens approached the Russian Commissar of Vilna with a desperate plea that he somehow obtain boots for the city residents
before the bitter cold of the Lithuanian winter was upon them. The Commissar answered them confidently. “Do not worry
yourselves about this matter,” he said. “The Soviet Socialist Republic, led by its great and kind father (Stalin), provides for the
people!” The Commissar was as good as his word. Within a relatively short period, by Soviet command-and-control
economic standards, a locomotive arrived at the Vilna Central Train Station, pulling boxcars filled with boots. 
    But as fate would have it, there turned out to be a glitch: Upon unloading the boxcars, it became apparent that the train was
filled with left boots only! Somehow the right boots were missing! What was to be done with thousands of left boots? This
circumstance was duly explained to the Commissar, who was dumfounded and incredulous. “Impossible!” he said
dismissively, “It cannot be!” But it was. No one among the Soviets had any idea what had happened. There were various
theories, culminating in one question: Were there other boxcars somewhere out there, filled with right boots? It was thought
that this was indeed what had happened. In the vast network of Soviet railway traffic between the loading of the boots and
Vilna, somehow the boxcars containing the right boots had been misdirected. But if so, where were the missing boxcars? 
     At the time, R’ Gustman was serving as a dayan (judge) on the Vilna Beis Din, and he described the boot problem to an
ailing R’ Chaim Ozer Grodzenski zt”l, Chief Rabbi of Vilna, and the Posek Hador. R’ Chaim Ozer was at first amused, but
then he began to pore over railway maps in detail, going over the junctions and interchanges in an effort to figure out how the
train had traveled. Finally, he pointed to a particular junction on the map and said that the boxcars were there. He instructed
R’ Gustman to go to the Commissar and inform him, in R’ Chaim Ozer’s name, of the location of the boxcars. 
    R’ Gustman was aware of the short fuse of the Soviet authorities, and the possibility he would be treated as a suspect or
saboteur and imprisoned, or worse. But he possessed emunas chachamim in R’ Chaim Ozer to trust his statement - whether it
was a deduction based on logic or Ruach HaKodesh - and he proceeded to the Commissar without hesitation. 
    The Commissar received him with all the contempt of a Communist for a “superstitious person” from the reactionary class
of religious clerics. When R’ Gustman told him that the Chief Rabbi of Vilna believes he has located the missing boxcar, the
Commissar laughed at what he called the “wild guesses” of an old rabbi who could not possibly know about the complexities
of Soviet railway transportation. But R’ Gustman stood his ground, and the Commissar eventually listened. 
    “We will send word there to inquire about the missing boxcars,” he said mockingly. “But know this: If you are wrong, you
will be taken out and shot for wasting our precious time with mystical nonsense during wartime, and by doing so attempting
to make a mockery of Soviet power.” Shortly thereafter, the Commissar received a telegram - and wonder of wonders! - the
boxcars were exactly where R’ Chaim Ozer had indicated they would be, marked with the words, “Destination Vilna.” 
    As a result, many of the freezing residents of Vilna received both right and left boots. From that point on, the Soviet
Commissar held R’ Chaim Ozer and R’ Gustman in high esteem, for the rabbis had divined what even Soviet Power had
failed to reveal, and that made them bona fide prophets. This proved to be useful to R’ Gustman in the war years to come.          

vktv ,umnv kf ,t uag, tku hk ugna, tk otu
 wufu wvk ,apb lfrgc rsb tkph hf aht ///(zf'uf) 

 /// ohkea ,rag vcebku ohkea ohrag rfzv lfrg vhvu(v-zf)
llllyyyynnnn: The Itamar massacre, was an attack on a Jewish family
in the Israeli town of Itamar, that took place on March 11,
2011, in which five members of the Fogel family were
murdered in cold blood by ruthless Arab teens. The victims
were the father Ehud (Udi) Fogel, mother Ruth Fogel, and
three of their six children, Yoav, Elad, and Hadas, the
youngest, a three-month-old infant. The settlement of Itamar
had been the target of several murderous attacks before these
killings, but the shock of this massacre was overwhelming. 
     During the seven days of shivah, the Fogel house was a
non-stop sea of humanity as hundreds came to pay their
respects. One man, came by every single day but did not go
to speak to the mourners; rather, he always seemed to go
straight into the kitchen for extended periods of time. For
days, nobody noticed, until finally one family member saw
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the man walking in with bags full of groceries. Soon it became
clear that the man was none other than the rich supermarket
magnate, Rami Levy, owner of the Shivuk HaShikma chain,
which has 27 stores and almost 5000 employees. 
    Rami himself personally came daily to stock the cupboards
and refrigerator in the Fogel home. When one relative thanked
him, he said, “You will get used to my face. I have committed
myself that every week I will deliver food and stock your
home until the youngest orphan turns 18 years old.” 
llllyyyynnnnpppp: The Torah speaks about Erchin, which is the value of a
person in silver coins. And yet, the true value of a person has
nothing to do with money whatsoever. One can have all the
gold and silver in the world, but his value as a human being
lies in how he uses his wealth and contributes to those in
need. Whether its helping out after a tragedy or just simply
looking out for the plight of another Jew, the true Erchin of a
person is not what he has - but what he gives to others.
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 /// ubh,uct ukjb rea lt urnthu utch ohud(yh-zy uvhnrh)
   Once again, in his compassionate, caring, yet esoteric way,
Yirmiyahu HaNavi blends the tragic decline of the Jewish
Nation with the love that Hashem has for Klal Yisroel, no
matter the circumstance. R’ Yosef Duchas zt”l (Bais Yosef
Lehava) writes that Chazal detail how the Torah was offered
to other nations before it was given to the Jews. Each nation
was given the chance to receive the Torah but declined for a
specific reason. Edom refused because they wouldn’t be able
to stop killing. Yishmael refused on grounds that they were
unable to curb their immorality, etc. Interestingly, the
common denominator between them was that their reasons

for refusal were all commandments they are required to follow,
even as gentiles. How then can they use them as reasons to
not accept the Torah? They must keep them anyway.
     The Torah is vast with many different components to it
and could very easily become intimidating, which was the
colossal mistake of gentile nations. They wrongfully assumed
that there is a concept of all or nothing, and if they
transgressed one commandment, the Lord would turn His
back on them. Truthfully, all one really needs to do is try his
best, and as long as he tries, the outcome doesn’t matter. As
an extremely important mitzvah, a Jew must study the Torah
as much as he can, however he is not measured by his results.
Rather, a person is measured by his toil and hard work.



A LETTER AND A LIFELINE
Adapted from Touched by a Story by Rabbi Spero, with permission of the 
copyright holders, ArtScroll / Mesorah Publications, Ltd.
 
Gitti and Sari were best friends, but in their late 
teens, they began to drift apart. Gitti married a kind 
and brilliant scholar from a wonderful family. They 
were blessed with beautiful children, each more 
special than the next. Sari was in shidduchim for 
many years and dated many young men, none of 
them right for her. She had trouble finding a job and 
keeping her friends; she lost touch with her family. 
She became a recluse and exuded bitterness.

One day, on the way into her lonely apartment, Sari 
checked her mailbox and was shocked to discover 
a personal letter. It was from Gitti. She had been 
reminiscing with her children and realized how long 
it had been since she and Sari had seen each other. 
She told Sari how much joy their friendship had 
brought her, and how she wanted to reconnect. 

Sari read the letter over and over, and each time she 
cried even more. You see, on the way home, she had 
been carrying a bag filled with a cocktail of drugs, 
intending to end her life.

Sari began a new chapter. She and Gitti rebuilt their 
relationship, spending Shabbosos together and 
becoming close friends again. Sari became a beloved 
aunt to Gitti’s children, showering them with gifts 
and love and participating in their milestones. 
Thanks to Gitti, she had new joy in her life.

We all have good friends who have drifted apart 
with time, distance. But you never know what a 
well-placed phone call, letter, email, or text can 
accomplish. At least it will bring a smile, and it just 
may just save a life.  

THE BOUNDARIES OF CHOK
By Rabbi Moshe Pogrow, director, Ani Maamin Foundation

Based on the commentary of Rabbi Shamshon Raphael Hirsch zt"l on Chumash, with permission from 
the publisher. 

We usually use the word “chukim” to refer to limitations and rules laid down 
for no apparent reason. However, the term means the very opposite.

A chok is something that is required by the conditions and purpose of any 
thing or relationship. Accordingly, it flows from the nature of the thing, from 
the conditions of its existence. Thus, hatrifeini lechem chuki (Mishlei 30:8) 
means the food that is necessary for my existence and given to me from Your 
hand. So too in Bechukosai, where chok denotes the means required for the 
kohanim’s subsistence.

Similarly, the chukim of the Torah are our moral substance, principles that 
flow from the very nature of our being and destiny. Keeping the chukim is 
essential for our existence and for the fulfillment of our moral nature, just as 
bread is essential for the existence and fulfillment of our bodies.

The word halicha, as in im bechukosai teileichu, denotes putting in effort to 

In a typical weekday, we will say Shemone Esrei three times—at 
Shacharis, at Mincha, and at Maariv. The twice-daily mitzvah 
of krias Shema results in the Shema being an integral part of 
Shacharis and Maariv, but it is not inherently connected to 
Shemone Esrei at all.

However, Shema does come along with birchos krias Shema, three 
at Shacharis and four at Maariv. The endings of these brachos 
lead into Shemone Esrei by virtue of the ideal to “connect geulah 
to tefillah.”  
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attain such things. Our moral integrity depends 
on the purity of this effort. Chukos Hashem are 
the bounds set by G-d in accordance with our 
moral nature and our mission. Within these 
bounds, our efforts are pure and even a duty; 
but beyond them, it is corruption and a crime.

Im bechukosai teileichu, then, means: If, in 
satisfying your physical aspirations, you move 
strictly within the limits drawn in My Torah…

All the other commandments are included here 
in the term “mitzvos.” The chukos are there 
to keep man’s moral purity, while the mitzvos 
assign him his tasks. He must fulfill his duties 
while keeping the charge entrusted to him by 
Hashem

If neilech b’chukos Hashem and if nishmor 
v’naaseh es mitzvosav, then we will have done 
everything needed on our part to establish 
our physical, social, and political welfare. 
Everything else will come from G-d.

If we follow His statutes, we will be morally 
pure. If we study His commandments and 
take them to heart, we will be enlightened 
intellectually and conscientious in our actions. 
And if we carry out His commandments, we will 
be executors of justice and lovingkindness.

In this merit, G-d will release our land from 
the physical and political forces that affect 
the rest of the world. He will bring heaven and 
earth into harmony, so that nothing opposes 
our efforts. All the elements will work together 
to further our success, for this success is the 
realization of G-d’s Will on man’s earth.

What was taken away from mankind because of 
its disobedience of G-d, and what is destined to 
be give back if it obeys Him again, will become 
a reality for us in our own land, and it will be 
the beginning of ultimately restoring it to all of 
mankind.  

AN EVIL PLOT
by Rabbi Dovid Sapirman, Dean, Ani Maamin Foundation

There is a historical pattern that is repeated over and over again: reshaim never 
get the message to submit to the will of Hashem. Even when they are shown 
His greatness, it humbles them only during their moment of need. When their 
distress passes, they go right back to their old ways. Although they may have 
clearly seen that Hashem is in control, they simply seek better ways around 
Him, so they can continue their behavior without fearing retribution.

Pharaoh thought that he could drown Jewish babies because Hashem had 
sworn not to bring another flood. Belshatzar miscalculated the seventy years 
of the Jewish exile. Haman advised Achashverosh to invite the Jews to an 
indecent party, so that they would sin and Hashem would never redeem them.

Nevuchadnetzar was no different. After seeing Daniel’s G-d-given ability to 
know and interpret his dream, he praised Hashem exceedingly. But it only 
inspired him to commit more wickedness. Since he had been informed in his 
dream that there would be four kingdoms followed by the reign of Mashiach, 
he became obsessed with preventing that final redemption. Therefore he built 
a sixty-cubit idol and commanded everyone to bow to it. His goal was for the 
Jews to bow as well, which would anger Hashem and guarantee that He would 
never redeem them.

To make the idol seem authentic, he took the tzitz of the kohen gadol and 
placed it in the mouth of the statue, giving it the ability to speak. He also chose 
to erect  it in the valley of Dura, for in that valley were the bones of the Bnei 
Efrayim who had miscalculated the end of shibud Mitzrayim and had been 
killed when they left Egypt thirty years too early. He hoped that the sight of 
their bones would frighten the Jewish people into cooperation.

A date was chosen for an elaborate dedication ceremony. It would be an 
event without precedent. All the empire’s governors and ministers would be 
in attendance. A symphony orchestra was scheduled to play as a signal for 
everyone present to bow. Anyone who refrained would be immediately thrown 
into a burning furnace.

Each nation in Nevuchadnetzar’s empire was to choose three distinguished 
representatives. Chananya, Mishael and Azarya were selected to represent the 
exiles of Yehuda. Should they bow, they wondered, or should they perhaps run 
away and hide? They sought advice from Daniel, who said to them, “You have a 
navi [Yechezkel]—go and ask him!”  

CHEWING IT OUT

How do teeth stay in our mouths?

 Our teeth apply great force with each bite. With such immense pressure bearing down on them, 
what keeps them in place? A cement-like substance appropriately called cementum covers the 
root of each tooth, connecting it to the gums and bone of the jaw. How does the body know how 
to create a cement that can glue together enamel and gums, but only at the bottom of the teeth 
where it cannot cause damage? Furthermore, although our teeth are securely anchored, they can 
still move slightly to avoid breaking under strong forces. This ability is mimicked by architects 
who design buildings and bridges that must withstand strong winds and other forces.   

Adapted from a shiur by Rabbi Avigdor Miller
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Q. Our upstairs neighbor’s pipe burst in the middle of 
the night, and by the time we awoke in the morning, 
water had already seeped into our ceiling and walls. 
The neighbors immediately shut the water supply to 
that pipe and called a repairman to fix it. Are they 
responsible to reimburse us for the cost of painting 
the ceiling and walls that were damaged by the water 
– or are they absolved because it is considered oness?
A. Although your neighbor was responsible for 
repairing the burst pipe (as we explained last week), 
he is not obligated to pay for the damage it caused, 
since he wasn’t negligent in causing damage to your 
apartment. (see Shulchan Aruch Choshen Mishpat 
410:26-27).
The poskim deliberate what the halachah would be 
had the neighbor continued using the water after he 
knew that the pipe had burst, knowing that it would 
continue to leak into his neighbor’s property. Would he 
then be obligated to pay for that additional damage?
The question is whether we can obligate him to pay 
because his water caused the damage and generally, 
one is liable when his possession damages another’s 
property (mamon hamazik). There are several different 
types of damage that can be caused by a person’s 
possessions. The Mishnah (Bava Kama 2a) teaches 
us that a person is required to prevent such an 
eventuality in several categories: shor (an ox, which 
itself has several subcategories), bor (a pit), and eish 
(fire). The two categories that could theoretically apply 
here are eish and bor (see Maharsha, Bava Kama, 
Mahadura Basra 6a for an explanation as to why shor 
cannot apply). The category of eish includes any sort of 
damage that occurs through the combined action of 
a person’s property and another force (such as wind 
carrying one’s fire into another person’s property), and 
bor refers to any obstacle that would cause someone 
to stumble or fall. One key practical difference 
between the two is whether the mazik is responsible 
for damage to objects. The Torah specifically limits 
liability in the category of bor to damage caused to a 
living being (human or animal), but damage caused by 
eish will make its owner liable for damage to objects as 
well (Choshen Mishpat 410:21).
If a person places a stone or a knife on top of a wall, 

Mr. Baum and Mr. Deutsch had a monetary 
dispute. They approached a Rabbi in their shul, 
Rabbi Cohen, to judge their din Torah.
“Why don’t you turn to an organized beis din?” 

Rabbi Cohen suggested.
“We personally recognize your greatness in Torah and your honesty,” they replied. 
“We feel more comfortable adjudicating before you.”
“I don’t usually do this,” said Rabbi Cohen, “but if you insist, I agree.”
They arranged a date for the din Torah, but Mr. Baum was sick and had to cancel. They 
had trouble arranging an alternate date that was convenient for all, so the issue sat.
A few weeks later, Mr. Baum called Rabbi Cohen. 
“I will be flying overseas tomorrow, and will be away for a few months,” he asked. “Is 
there any way we can meet tonight?”
“I have a relative’s wedding,” replied Rabbi Cohen. 
“Can we possibly have the din Torah before the wedding?” asked Mr. Baum. “We very 
much want to settle the issue before I leave.”
“If it’s really important,” replied Rabbi Cohen, “I can leave work an hour or two early.”
“If that’s possible,” replied Mr. Baum, “we would appreciate it.”
Rabbi Cohen adjudicated. After the din Torah, he said: “I lost two hours of work, worth 
$300. Please compensate me for that.”
“You didn’t mention that you charged a fee,” said Mr. Deutsch.
“I didn’t expect to miss work,” replied Rabbi Cohen.
“But you didn’t say anything before we began,” objected Mr. Deutsch.
“I believe that my request is fair, but am willing to discuss the issue with Rabbi Dayan,” 
replied Rabbi Cohen. “I have a half-hour before I leave for the wedding.”
The three came to Rabbi Dayan. “I left 
work early to adjudicate between Mr. 
Baum and Mr. Deutsch,” said Rabbi Cohen. 
“Although I didn’t mention a fee, they 
should compensate me for my lost wages.”
“The Mishnah (Bechoros 29a) teaches that, 
in principle, a Dayan should not charge for 
rendering a verdict,” replied Rabbi Dayan. 
“Nonetheless, he should be compensated 
partially for his loss of work (k’poel batel).”
“A similar halachah applies to one who 
retrieves a lost item,” added Rabbi Dayan. 
“He may not charge for the effort itself, 
since this is the mitzvah of hashavas aveidah, 
but may charge partial compensation for 
any lost work. However, he can stipulate 
beforehand that he will retrieve the lost 
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Q: I purchased an item, but did not open it until after the manufacturer’s 
warranty expired. It was defective. Can I demand a refund from the store 
owner?
A: A person who sells an item that is liable to be defective should check that 
it is intact. This is included in the prohibition against onaah. In principle, a 
defective item can be returned even if the defect is discovered years later 
(Prishah 228:5; Nesivos 60:4; C.M. 232:3).
Nonetheless, it is known that one who buys with intention to resell 
(sarsur) does not check the merchandise. Therefore, it is the customer’s 
responsibility to check if there is a defect. 
If the customer did not check the item and there was a loss, whereas had 
he checked earlier and could have returned the item to the manufacturer 
before the warranty expired, the seller is believed that he was unaware of 
the defect, and the loss is the customer’s (C.M. 232:18).
In any case, the common commercial practice is to follow the warranty 
terms.

BROKERS #3
Defect Unknown to 
Sarsur

and a wind that is typical for that climate blows it off the wall and 
it damages someone else’s possessions, we obligate the mazik 
to pay under the category of eish (Choshen Mishpat 418:1). Since 
seeping water is on the move, it would seem to fall under the 
category of eish, rather than bor, which is stationary.
Upon further analysis, however, we find cases in which a person 
can be liable for bor even if damage was caused by something 
that moved. The Rosh (Bava Kama 1:1) states that if someone left 
a faulty wall in place and it fell and caused damage, he is liable 
for the damage under the category of bor, because no external 
force was necessary for this damage to occur; the wall simply 
gave way. Similarly, since there is no external force involved in 
the water seeping into the downstairs neighbor’s property, but 
rather the nature of water is that it settles to the lowest point, 
this case might fall under the category of bor (See Kehillas Yaakov 
ibid. 4 for another reason why bor would apply, not eish). 
Since this is a case of bor, the mazik would not be liable for 
damage caused to objects or real estate (see Rashba ibid. 10a, 
Minchas Pittim 410:21, and Imrei Yosher 2:21).
[The only time eish might apply in cases of water damage is if 
the water was pumped into the neighbor’s property, rather than 
seeping on its own.]
But even if we would consider water damage a subcategory of 
eish, beis din might not be able to obligate the mazik to pay. 
When the Torah obligates a person to watch his belongings to 
avoid damaging someone else’s possession, it does not intend 
to impose limits on what a person may do in his own property, 
even if as a consequence someone else might suffer damage. 
Chazal instituted certain limitations to that rule, but only in 
cases in which it would not prevent a person from using his own 
property in an ordinary fashion. To prevent any chance of water 
damage, we would have to outlaw any use of water in an upper 
floor, which the Torah did not require. Therefore, Chazal only 
instituted that a person may, in certain circumstances, protest 
his neighbor’s use if it is causing damage to his property, but 
do not hold the mazik liable as long as he remained in his own 
property.
There are some Rishonim who obligate a person whose 
negligence in controlling his possessions caused damage to 
his neighbor’s property to pay for those damages, but since 
many others absolve him from payment, beis din cannot award 
damages (ibid. 155:33). Therefore, even if your neighbor would 
have continued using his water after realizing his pipe had burst, 
beis din cannot obligate him to pay (Nesivos 155:18).
Nevertheless, as is the case in all situations of grama, although 
beis din cannot force the mazik to pay for water damage caused 
to another, if he was negligent, he is required to pay in order 
to avoid Heavenly judgment (see Kovetz Zechor L’Avraham v. 6, 
155:3).

money matters

item only if he receives full compensation for his lost wages. Shulchan Aruch 
applies this to a Dayan, as well” (C.M. 265:1; 9:5).
“What if the Dayan didn’t state anything beforehand?” asked Mr. Deutsch.
“Sma writes that even if the Dayan did not stipulate anything, he is entitled 
to partial compensation, like hashavas aveidah,” answered Rabbi Dayan. 
“However, Taz rules that the Dayan is not entitled to any compensation if he 
did not stipulate beforehand.”
“Why?” asked Mr. Deutsch. “How is it different from hashavas aveidah?”
“Taz (9:5) writes that the litigants can claim that they would have gone to 
a Dayan who was not working and would not have charged them,” replied 
Rabbi Dayan. “Hashavas aveidah is different, since if the finder did not 
retrieve the item now, it would be lost forever, and is a case of clear loss 
(bari hezeikah). 
“Taz (335:1) brings further proof from one who learns with another’s son 
without stipulating payment with the father,” added Rabbi Dayan. “Many 
exempt the father, since the person was doing a mitzvah and did not intend 
to be paid.”
“Whom do we follow?” asked Mr. Baum.
“Nesivos (9:4) and Aruch Hashulchan (9:7) follow the Taz, since another Dayan 
might not have charged,” replied Rabbi Dayan. “However, Shevus Yaakov 
(1:142) rules like the Sma, in accordance with the simple reading of the 
Gemara in Bechoros, since the litigants knowingly came before this Dayan, 
especially since nowadays it is known that Dayanim take a fee, so it is as 
though he stipulated” (Pischei Teshuvah 9:11).
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inheritance #9

employee and an oness occurs, the employee is 
not obligated to refund the money, even if they 
did not stipulate that it is non-refundable. The 
rationale is that since the employer paid before 
the commencement of the employment of his 
own volition, even though he is not obligated to 
pay until the end of the period of employment, 
that indicates that he wants the employee to 
have the money even in the event of an oness 
(Tosafos, B.M. 79b, cited by Shach, C.M. 334:2). 
Accordingly, if the employee demanded 
payment in advance and the employer did not 
pay of his own volition, there is no evidence 
that the employer agreed that the employee 
can keep the money unconditionally, and in the 
event of an oness he must refund the money 
(Maharach, Ohr Zarua 66).
Others write that the reason the employee 
loses when an oness occurs is that since he 
did not make any stipulation to the contrary, 
he is the one seeking to collect and bears the 
burden of proof (hamotzi me’chaveiro alav 
haraayah). Therefore, if the employee was 
paid in advance, he is not required to refund 
the money. This would apply even when the 
employee demanded payment in advance, 
since he is in possession of the money and the 
employer is the one seeking a refund (Erech Shai 
334:1; see also Mishpetei Hachoshen, pp. 227-
235). Accordingly, the caterer cannot be forced 
to refund the customer’s money, though it may 
be appropriate to negotiate a compromise if the 
caterer had no damage (see Chukos Hachaim, 
Falagi, 47).
As far as the mashgiach is concerned, he has no 
claim against the caterer. The caterer does not 
work as the mashgiach’s agent; the mashgiach 
is an employee of the caterer and is paid as an 
employee. Therefore, since an oness occurred 
and there was no job to perform, absent any 
contractual agreement or known custom, they 
are not required to pay him.

money matters

more so one’s life (hashavas gufo)!
“Regarding hashavas aveidah of property, a person is not required to forgo his own 
money to save another person’s property,” continued Rabbi Dayan. “However, a 
person is required to forgo money to save another’s life, such as by hiring rescuers or 
equipment. Because of the prohibition to stand idly by, a person is even required to give 
up all his wealth to save another Jew from imminent danger!” (C.M. 426:1; Marcheshes 
1:43; Encyclopedia Talmudis 10:344).
“Then why is the person liable?” asked Mr. Zimmerman.
“This is derived from the case of a person who is being chased by murderers and 
escapes by damaging other people’s property en route,” said Rabbi Dayan. “One who 
saves himself at another’s expense is liable for the damage. Similarly, the rescued man is 
required to reimburse you here if he can pay” (C.M. 380:3; Sma 426:1; Rema, Y.D. 252:12).
“What if I knew beforehand that the person is unable to pay?” asked Mr. Zimmerman.
“That is not a reason to avoid saving his life,” replied Rabbi Dayan. “The obligation 
remains to save a fellow Jew” (Meiri, Sanhedrin 73b; Shulchan Aruch Harav, Hil. Nizkei 
Haguf #7).
“In your case, since seconds were critical, the person whom you saved is liable for 
damage to your phone,” concluded Rabbi Dayan. “If you could have easily removed the 
phone, he would be legally exempt, since the loss was not necessary for the rescue. It 
would be common decency to pay, nonetheless, since it is difficult when saving a life to 
consider all the monetary ramifications.”

For questions on monetary matters, 
Please contact our confidential hotline at 877.845.8455 

ask@businesshalacha.com
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story line

Who Is the Bechor?
From the writings of Harav Chaim Kohn shlita

Q: An assimilated Jew had a son with a non-Jewish wife. The man became a baal 
teshuvah and married a divorced Jewish woman, who had a son from her previ-
ous marriage. The man later learned that he was a Kohen and prohibited to a di-
vorced woman. He married a third woman, who did not have children previously, 
and had another son. Who is the bechor for inheritance?
A: Bechor for purposes of inheritance (in contrast to pidyon haben) is dependent on 
the father. However, the son from the non-Jewish woman is not considered a hala-
chic descendant and does not deny rights of bechor from the subsequent son (C.M. 
277:8,10).

Thus, the son born from the second woman is the man’s bechor, even though it 
was a prohibited marriage and she already had a son (who is also a bechor to his 
father). The son from the third wife, while a bechor for purposes of pidyon haben, is 
not a bechor for purposes of inheritance (C.M. 277:9)
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Now You Know! 
Parshas Bechukosai ends by 
reiterating that these mitzvos were 
the ones given by Hashem to Moshe 
at Har Sinai. 

Chazal learn from this that no prophet 
is allowed to add a new mitzvah to the 
Torah on a permanent basis (though 
they may make a ruling for a one-time 

circumstance or situation like Eliyahu did 
when he made a sacrifice outside of the 

Bais HaMikdash on Har Carmel.) 

By saying that Hashem gave the 
mitzvos to Moshe, it teaches us that 

He needed no other messenger than 
Moshe to tell us everything we need 
to know. 

By mentioning Har Sinai, we are 
affirming that the Torah was given 

one time, 3300+ years ago, at Mount 
Sinai, and there is no need to change 
or update the Torah. 

It is eternal and beyond time just as 

Hashem is. It is perfectly suited for 
every situation and never needs 
revision. 

Those who think the Torah needs to 
be modernized or brought into the 

present simply don’t understand what 
they are dealing with and don’t 
appreciate it. 

Hashem doesn’t make mistakes and 
He didn’t need another try at creating 

the laws for people to utilize for 
perfecting themselves.  

Thought of the week: 
When we pray, we are talking 
to G-d. When we learn 
Torah, He is talking to us.  

– R’ Mordecai Gifter z”l 

 (DY,G:WK ARQYW)  „...WsET ALW YL WEMwT AL OAW ... WRMwT YTWCM TAW WKLT YTQXB OA‰ 
 “If you go in My statutes and guard my mitzvos… but if you don’t listen to Me 
and you don’t do all these mitzvos...”(Vayikra 26:3,14) 

Hashem here promises physical abundance and miraculous stature against the nations if 
we follow the Torah. We will dwell in peace and not worry. It seems like a utopian world 
and it is. But there’s a catch. If one does NOT listen to Hashem, then terrible 
consequences will occur. The frightening events of the ‘tochacha,’ the rebuke, make one 
cringe merely to hear them. [There is a tradition from the Chofetz Chaim that the events of the 
Holocaust were a fulfillment of this warning. He made the statement after World War I when he 
said that the atrocities of that war would pale in comparison to what was coming.] 

So, in order to protect ourselves and be able to enjoy life, we should know exactly what 
these conditions are. While at first glance it would seem that it is a balanced set of 
requirements and if you follow them you’re blessed and if you don’t you’re cursed, that isn’t 
quite accurate. 

“Going in My statutes,” say Chazal, means toiling in Torah. Only by studying Torah in 
depth, and seeking to understand not only the nuances of the practical halacha but the will 
of Hashem can one properly fulfill the mitzvos. The person who seeks to connect to 
Hashem will study in order to gain closeness to Him and such connection will lead to 
Bitachon, confidence in Hashem.  

Bitachon, in turn, brings a person limitless blessing and happiness. When one trusts in 
Hashem he doesn’t worry and he doesn’t want. He knows that whatever he has is proper 
and Hashem rewards this satisfaction with more satisfaction and more good. Because he 
appreciates what Hashem gives him, Hashem gives him more. He dwells in peace and 
enjoys life. So what’s the flip side? 

It would seem at first that if one who toils in Torah is blessed, then one who does not toil in 
Torah is cursed. But that’s not what the posuk tells us. The warning comes ‘when we don’t 
listen to Hashem.’ In what way are we failing here? 

Rashi explains: It refers to not listening to Hashem when he commands us to toil in Torah. 
One who toils in Torah does it in order to understand Hashem more and deepen their 
relationship. One who chooses NOT to toil is effectively choosing to rebel against Hashem. 
He feels that he can have an existence devoid of G-d and that is a path to destruction. 

While one may not be able to master all areas of Torah, he can at least be desirous of 
developing his relationship with Hashem and that will be the source of his blessing. If he 
refuses to do that though, he’s on his own and the results will not be pretty. 

The Dubno Maggid once visited a German community that had little use for Torah. However, he 
was a respected personage and popular speaker so they wished to have him speak in the 
synagogue. Still, they warned him: “We are interested in the wonderful stories you tell but do not 
wish to hear Mussar.” He accepted the invitation. 

When he ascended the podium, he began a story. “A rabbi took his students for a walk in the 
forest. Before they left he told the boys that if they met wild dogs they just had to say the verse, 
“And to all the Children of Israel, no dog whet its tongue,” describing how the dogs in Egypt 
were silent as the Jews left. They entered the forest but soon the wild dogs chased them and 
the rabbi ran away. The children ran after him and asked, “Why didn’t you say the posuk?!” 

The rabbi looked at them and replied, “How could I say the posuk when those wild dogs 
wouldn’t give me the chance to say even one word of Torah?!” 
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This issue dedicated N‰EL 

H‰E ISYN ÂARsY IB LBYYP AGRw ÂR 

(Uncle) Phil Itzkowitz z”l 
RYYA W‰K UYYCRAY    

He was a warm, caring man who made 

corny jokes, great fried chicken, and 

made people feel like a million dollars. 
 

Do it for your best 

friend. (Hashem) 
Print, e-mail, and share Migdal 
Ohr with others.  You’ll be glad 

you did.   

E-mail ‘Subscribe’ to 

info@JewishSpeechWriter.com 
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on the Parsha
Parshas Bechukosai R’ Ben Tzion Shafier

The Torah lays out two divergent des-
tinies for the Jewish people: “If you 
will go in the ways of my statues... I 

will give you rainfall in its time, the land will 
give forth with abundance, the trees of the field 
will produce fruit… you will eat until you are 
satisfied... There will be peace in land...”
However, “if you do not guard my statutes... 
you will suffer diseases and famine... you will 
plant and not harvest... your enemies will 
chase you... the skies will turn to iron... wild 
animals will attack... [and finally,] an aveng-
ing sword will come into the land.”
Rashi explains that the pivotal point of these 
two paths is: If you will labor in Torah. If 
you will labor in Torah, then you as a nation 
will find great success. Your enemies will 
fear you, and you will rise ever higher. If, 
however, you cease to labor in Torah study, 
then curses will befall you. In short, our suc-
cess or failure as a nation hinges upon this 
one activity.
However, as Rashi also points out, this con-
cept of laboring in Torah study is not found 
in the posuk. The words are, “If you will go 
in the ways of my statutes.” Nowhere does 
it specify what this refers to. Rashi explains 
that it cannot refer to keeping the mitzvahs 
because that is specifically mentioned at the 
end of the posuk. So by process of elimina-
tion, he reasons that this must be referring 
to laboring in Torah study. 
This Rashi is difficult to understand. There 
seems to be no indication of the concept 
in the posuk. Granted, learning Torah is 
very significant, and we may know from 
other sources that laboring in Torah study 
is central to serving HASHEM, but there 
doesn’t seem to be any indication here that 
this statement is speaking about laboring 
in Torah study. How does Rashi know that 
this statement of, ”If you will go in the ways 
of my statutes,” refers to laboring in Torah 
study, as opposed to any other mitzvah? 

³  THE INNER WORKINGS 
OF THE HUMAN

The answer to this question stems from un-
derstanding the inner nature of man. The 
Chovos Ha’Levovos (Shaar Avodas Elokim) 
explains that HASHEM created man from 
two very distinct elements. Part of man 
is pure intellect and wisdom. This part of 
the person only wishes to do that which is 
noble and proper. It desires to be generous 
and giving. It needs to do that which is good 

and right. This part deeply hungers to expe-
rience HASHEM. Chazal call this segment 
the “Nefesh Ha’Sichili” – the pure soul. 
However, there is another component of the 
human personality that is pure instinct and 
desire. That part of the individual doesn’t 
care about anything but fulfilling its needs 
and wants. It is comprised of base appetites 
and inclinations. This is referred to as the 
“Nefesh Ha’Bahami” – the animal soul. 

³  THE HUMAN IS IN A 
CONSTANT STATE OF FLUX

When HASHEM created man, He took 
these two diverse segments and mixed them 
together, creating a new synthesis called 
man. Man has two competing sides to 
him, each one crying out to fulfill it needs, 
each one demanding its fill. These two ele-
ments are in competition for dominance of 
the person. Much like a muscle that grows 
stronger with use and atrophies with disuse, 
each side is constantly being strengthened 
or weakened. If a person gives in to his ani-
mal instincts, those instincts become stron-
ger and more dominant. If a person listens 
to his spiritual soul, it becomes stronger, 
gaining primacy over his personality. The 
human is in constant flux, with one side or 
the other always growing, always gaining 
supremacy and control over the person.  
Man was put on this planet to grow. By re-
sisting the pull of the animal soul and allow-
ing the pure soul to flourish, man elevates 
himself and reaches the state of perfection 
of which he is capable. On the other hand, 

if he gives in to the cries of the animal soul, 
he elevates it, allowing it to take control of 
him. His appetites become stronger and 
dominate him until they effectively rule 
over him. He becomes more animal than 
man. 

³  THE TORAH: THE ULTIMATE 
GUIDE FOR SELF-PERFECTION

The Torah, which is the ultimate guide of 
human perfection, warns us against certain 
activities that give an unusual advantage to 
the Nefesh Ha’Bahami. These are the sins 
as outlined in the Torah. We are cautioned 
to avoid certain foods, and we are warned 
against certain activities because they give 
an unfair edge to the animal soul. 
However, any activity that a person engages 
in strengthens one side or the other. When a 
person eats, sleeps, works, or goes about all 
of his daily activities, these physical actions 
strengthen the Nefesh Ha’Bahami. In a sense, 
there is an unfair lead given to the animal 
soul. All day long it is in its element, and by 
being utilized, it is thereby strengthened. 
To bring balance to the equation, HASH-
EM gave us specific mitzvos to nourish the 
Nefesh Ha’Sichili. The single greatest nutri-
ent of the nishomah is learning Torah. For 
the nishomah, Torah is like rocket fuel. 
When a person learns Torah, his nishomah 
is strengthened and invigorated. It becomes 
fortified and then takes the lead in the bat-
tle against the Nefesh Ha’Bahami. However, 
without it, the nishomah doesn’t stand a 
fighting chance because the animal soul is 
so much more in its element in this world. 
This seems to be the answer to Rashi. Since 
this expression, “If you will go in the ways 
of my statutes” is the pivotal point of the 
Jewish people’s destiny, it must be referring 
to that element that is the key to the equa-
tion: laboring in Torah study. Therefore, 
Rashi points this out almost as the transla-
tion of the words.
There is a great lesson for us in this concept. 
The Jewish people is never stagnant. We are 
either going up towards great heights or 
down to the lowest abyss. The single greatest 
nourishment for the soul of the individual, 
and therefore for the soul of the nation, is 
laboring in Torah study. If we engage in 
it, support it, and actively pursue it, we 
will flourish as a people 
and enjoy unparalleled 
success. If not…

If You Will 
Labor in 

Torah Study
g

אם בחקתי תלכו ואת מצותי תשמרו ועשיתם אתם:
ספר ויקרא פרק כו

 ג( אם בחקתי תלכו - יכול זה קיום המצות כשהוא אומר
 ואת מצותי תשמרו הרי קיום המצות אמור הא מה
אני מקיים אם בחקתי תלכו שתהיו עמלים בתורה

רש"י על ויקרא פרק כו פסוק ג

“If you will follow My decrees and observe 
My commandments and perform them...”

— VaYikrah 26:2 —
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T his week's parashah
begins with the words,íà

åëìú éúå÷åçá. The Divrei Yisrael
zt’l explains: ÷ç means
parnassah(as in é÷åç íçì éðôéøèä,
Mishlei 30:8). íé÷åç are also
mitzvos that we don’t know
their reason. Thepasuk is
implying that the concept of
working for parnassah is a
chok, a matter that isn’t
understood. For, work doesn’t
bring parnassah; parnassahis
from Hashem. So why must
one work? What does work
accomplish? It’s achok, a not
understood rule that everyone

must do.TorahWellsprings- Bechukoisai

The Divrei Yisrael adds,áåè ïéà
äðåîà åîë äñðøôì, “There is
nothing better for attaining

parnassahthan emunah.” 1111

Sometimes people say, “Years

ago, parnassahwas easy. But
now things have become
difficult...” We must know
that it is never the “time” or
the “generation” that’s the
problem. Hashem is always
giving parnassah. Only, it is
up to us to haveemunah, to
attain theparnassah.
This is alluded to in the
words,êúò úðåîà äéäå (Yeshayah
33:6). It isn’t êúò, the times or
the generation, that is the
problem, rather theúðåîà, the
lack of emunah. If we
increase emunah, parnassah

will also increase.

We say, êéðôìî äáåè äöòá åðð÷úå.
Literally, these words mean,
"Establish us with good
advice…" äöò also means
emunah, as we say in the
piyut (Rosh Hashanah)åúöò
äðåîà, "His counsel is

1. Rebbe Henoch of Alexander zt’l teaches that in the shemittah year,
when farmers leave the land barren, they think they are losing their

parnassah. Actually, leaving the land barren because of their belief in
Hashem will only increase their parnassah. Because emunah is mesugal
for parnassah.
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emunah." Thus, äáåè äöòá åðð÷úå
means that Hashem should
place into our heartsemunah
to know that everything is

from Hashem.

The Sefer Chassidim (309)
explains that when Hashem
wants to give someone wealth,
“Hakadosh Baruch Hu sends
malachim to place into the
hearts of the merchants to
import merchandise to the
location where that person is
located. The malachim also
place a desire in that person to
buy their merchandise. Then
the malachim place into the
hearts of consumers to go to
him to buy the merchandise,
or the angels will place into
the person’s heart to go to
them." We see from this
wonderful quotation that the
thoughts that come into one’s
mind of what to buy, where to
go, etc. are all from Hashem.
Everything is destined and
planned, down to the smallest

details. This is how people
earn money (and this is how
people lose money). Nothing
happens if it isn’t dictated

from Above.

When one knows that
everything is from Hashem,
he realizes that some steps of
histhadlus for parnassah are
totally unnecessary. For
example, Rebbe Mordechai of
Chernobyl zt'l taught that
adding another door to a store,
thereby having an entrance to
the main street and not solely
on a side street, is

unnecessaryhishtadlus.

The Chazon Ish (Emunah
u’Bitachon 5) writes,
"Humility is the trademark
trait of those who have
bitachon. They aren’t proud of
themselves that they have
bitachon. They cry that they
don’t have enoughbitachon.
Actually, their bitachon is at a

very high level.”2222

2. The Meor Einayim (Rebbe Nachum of Chernobyl zy'a) was an
orphan from both parents, who was raised by his uncle. His uncle

was more generous with his own children then with the Meor Einayim. For
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“One“One“One“One Doesn’tDoesn’tDoesn’tDoesn’t TouchTouchTouchTouch thatthatthatthat whichwhichwhichwhich
isisisis DestinedDestinedDestinedDestined forforforfor Others…”Others…”Others…”Others…”

Chazal (Yoma38:) say,íãà ïéà
àîéð àìîë åìéôà åøéáçì ïëåîä ïî òâåð,
"One doesn’t touch that which
is destined for his friend, not

even a hairsbreadth."

The Ben Ish Chai zt’l (Ben
Yohayada) expounds on the
word òâåð, touch. He explains
that not only will Hashem
prevent others from taking
away your parnassah; they

won't even be able to touch it.
That is how distant they will
be held away from taking

your parnassah.

The Ben Ish Chai tells a story,
"A jug filled with precious
stones was buried and
concealed under the ground in
a vacation resort. Every
summer many people camped
in that field to enjoy the fresh
air. They would insert large
pegs deeply into the ground,

example, he gave his children bread with butter, and for Reb Nachum, he
only gave bread.
Once, there was a can of cement on the table. Reb Nachum thought that
it was some kind of spread, and he put it on his bread. Afterwards,
obviously, he couldn’t eat the bread. He said, "I learned from that episode
that when one takes what isn't his, he loses his own, too."
Once, a wealthy person sent his butler to deliver wine to the Meor Einayim.
(In that era, it was common for chassidim to send wine or other gifts to
tzaddikim, because the Gemara compares it to bringing bikurim.)
The Meor Einayim asked the butler, "Did you wear tefilin today?"
The butler said that he hadn’t. "I woke up late today, and I had to rush to
work. After working for some time, I needed to eat something. After eating,
I thought, what good is it if I wear tefilin now, after eating? So I didn’t put
on tefilin today."
The Meor Einayim told him that he should put on the tefilin anyway.
After he left, the Meor Einayim told his students, "This man is obviously
unlearned. His knowledge and appreciation for tefilin is apparently very
shallow. The kashrus of his tefilin is also questionable. Yet, I was able to
discern that he hadn't worn tefilin today. Because the impact of mitzvos on
the soul, no matter how they are performed, is extremely profound.
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and put up tents. This
happened countless times.
Sometimes, the pegs were
only a tefach away from the
treasure, but no one ever
actually hit the jug, and it

remained concealed.

“One year, a newcomer came
to the field for a vacation. As
he was pushing his peg into
the ground, he hit something
hard in the ground. He dug
some more and found the
treasure. This is the meaning
of, åìéôà åøéáçì ïëåîä ïî òâåð íãà ïéà
àîéð àìîá, ‘A person doesn’t
touch that which is destined
for his friend, not even a
hairsbreadth.’ The jug with the
treasure were destined for him,
and therefore, all the others
who came to the field never
touched the place where the

jug was buried."

As his name denotes, Reb
Dovid Saltzer would sell salt
for his parnassah. When a
competitor opened a salt store,
Reb Dovid was worried he
might lose hisparnassah. He
knew his fear was unfounded

because parnassah comes
from Hashem, and no one can
take away what is destined for
him, nevertheless, he was
afraid. He went to his Rebbe,
Rebbe Mordechai of Lechovitz
zt’l. He didn’t go to his Rebbe
for a salvation, that the Rebbe
should bless him with
parnassah despite the
competition. On the contrary,
he came to the Rebbe with a
broken heart, and said, "I need
a brachah or a counsel to
attain emunah and bitachon,
because I see that I'm very
distant from having genuine
emunah and bitachon. Ever
since a competitor opened up
another salt store in my city, I
am worried that I might lose
my parnassah, although I
know parnassahcomes from
Hashem and there is nothing

to fear…"

Rebbe Mordechai of Lechovitz
spoke with Reb Dovid Saltzer
about emunah and bitachon,
and fortified his trust in
Hashem. They spoke at length,
until Reb Dovid Saltzer felt he
had sufficient ideas to focus
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on, to strengthen hisemunah
and to believe that he won’t
lose any money, despite the

competition.

Sometime later, he returned to
the Rebbe of Lechovitz, and
said, "Baruch Hashem, my
emunah and bitachon have
increased. I'm no longer
concerned about the
competition. When I see
people going into the other
salt store, I know that no one
is taking away myparnassah.
However, I can't say that I'm
happy that people are going to
the other salt store – and this
is the reason I came back to
speak with you. When I see
people going to other shops
— such as the fish store,
shoemaker, baker, tailor, etc.
— I'm happy for the
shopkeepers. I'm glad they're
making parnassah. How can I
reach the level that I should
be happy when I see people
going to the other salt store?
Apparently, my emunah and
bitachon are still not perfect."
Rebbe Mordechai of
Lechovitz spoke with Reb

Dovid Saltzer some more
about emunah and bitachon,
until Reb Dovid Zaltzer
reached the level that he was
happy when consumers went
to his competitor, to buy salt.

The Beis Avraham (Slonim)
repeated this story to
someone who told him that
competition was taking away

his parnassah.

The man asked the Beis
Avraham, "What reward did
Reb Dovid Saltzer receive for
passing this test?"
The Beis Avraham answered,
"First of all, just to be on this
high level — to be happy
when your competition is
earning money — is already
reward. Secondly, Reb Dovid
Saltzer's daughter married the
Yesod HaAvodah of Slonim!

Isn't that a great reward?"

Reb Shlomo Cohen had a
printing shop in Bnei Brak. A
competitor opened another
printing shop on the very same
street as his store! But Reb
Shlomo wasn’t upset. In fact,
he helped his competitor with
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hands-on advice, to help him
advance his business. The
Chazon Ish was very
impressed by this and alluded
to this episode in hissefer,
Emunah u'Bitachon(5). He
writes, "Someone who has
bitachon…will not be afraid
when someone opens up
another store in his
neighborhood. He will even
try to help him and offer good
counsel. How muchkedushah
is increased in the world when
one does kindness for his
competitor! This validates the
praise of the G-d fearing
Yidden! He is fortunate, and

fortunate is his generation."

Someone came to Rebbe
Shlomke of Zvhil zt’l
lamenting that a competitor
opened a store directly across
the street of his own store. He
was very concerned about it.

Rebbe Shlomke listened
silently and didn’t respond.

The man told Rebbe
Shlomke, "There was once a
tzaddik who wanted to help
a pauper, so he broke off a

piece of wood from his
table, put it into water, and
the splinter began to grow
fruit. This meant the chassid
would become wealthy.
Perhaps the Rebbe can do

that for me too?"

Rebbe Shlomke replied, "We
are not obligated to believe
that the story you told me is
true. Many stories are rumors,
and never happened. But we
are obligated to believe that no
one can take away the
parnassahthat is destined for
you. But I see you believe in
what you don’t have to believe
in, while you don’t believe in
what you must believe in…"

BecomingBecomingBecomingBecoming aaaa HumanHumanHumanHuman BeingBeingBeingBeing

On the second day of Pesach,
the korban omer, made of
barely, is sacrificed. Barley is
generally animal food. We
then count fifty days until
Shavuos, when the shtei
halechem are brought. The
shtei halechemare made from
wheat flour, which is flour
fitting for humans. This hints
that during the fifty days of
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the omer, we can rise from
being like an animal to being
a human being (seeAruch

HaShulchan489:3).

What makes a person
“human”?

In Shachariswe say,íãàä øúåî
ïéà äîäáä ïî… These words can
be translated that the quality of
man over animal is man's

ability to say ïéà, no.

Animals act by instincts, they
can’t control themselves. But
äîäáä ïî íãàä øúåî, man's
greatness over animals isïéà,
that he can shout "no" to
whatever isn't Hashem's will.

The Rebbe of Ishbitz zt'l
taught:

The head of human beings
rests on top of the body. This
indicates that his mind rules
over his actions. By an animal,
the head and the body are on
the same plane, which implies
that the mind can’t control its

corporeal instincts.

If a person has intelligence,
but he doesn’t follow his

conscience, he is essentially
the same as an animal.

When the railroad system was
invented, the Shinover Ravzt'l
explained that people used to
be greater than animals, and
therefore they rode on animals.
Today, they aren't greater than
animals anymore, but they are
greater than domeim,
inanimate objects. So they ride
on metal trains, but they don’t
have the right to ride animals.

A bachur, whose spiritual
level was declining, asked Reb
Shalom Shwadron zt'l for
permission to travel to a
certain place not appropriate
for a yeshiva student. Reb
Shalom Shwadron replied, “If
you can answer my questions,
you can go there.”
Reb Shalom asked him, "Is it
better to be a human being or
an animal?”
The bachur replied that it is
obvious that the human being
is a more elite race. "Animals
eat outdoors, they rummage
through the garbage, they

never wash up…"
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Reb Shalom told him there is
another way to look at things:
Animals lead tranquil lives.
They find their meals
wherever they go. They never
get into machlokes. They
never have to take medicine...
In contrast, human beings
have financial problems, they
get into disputes, one day with
one person, the next day with
someone else…"
The bachurchanged his mind.
"Perhaps it is better to be an
animal. I wish I was created
an animal…"
Reb Shalom told him, "You
don't have to worry about it.

You’re a perfect animal…"

A person, whose mind
doesn’t rule over his body,
and is unable to say “no” to
sins, is ultimately like an
animal that functions by
instinct without intelligence.

There was once a priest who
claimed it’s possible to train
animals to be exactly like
humans. Reb Yohonoson
Eibshitz zt'l disagreed, and
told the priest, "You can train

an animal, but its essence
remains an animal. It doesn’t

become human-like.”

The priest said they should
debate the matter in public.
The priest would bring out his
trained animals, and Reb
Yonoson Eibshitz should try to
prove that they aren’t
becoming human, despite their

very human behaviors.

Shortly before the debate, Reb
Yonoson Eibshitz was
learning Torah and a mouse
jumped into his open
snuffbox, without Reb
Yonoson realizing it. When he
closed the box, the mouse was

caught inside.

At the debate, a lavish meal
was served by cats who were
trained to walk on two feet!
The cats were carrying trays
and serving the guests! It was

a truly outstanding feat.

Reb Yonoson took out his
snuffbox to sniff some
tobacco, and the mouse that
was caught inside jumped out.
When the cats saw the mouse
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they immediately dropped
their trays laden with food
and ran wildly after the
mouse. It was proven that cats
remain cats; they don’t change
their essence despite their
training. Hakadosh Baruch Hu
arranged it that the truth of
Reb Yonoson's view should

be revealed.

An animal remains an animal,
but a person can change. Even
if a person acts like an animal,
he can become a ‘human

being’ if he wants to.

He can say "no" when it isn't
Hashem's will, becauseøúåî
ïéà äîäáä ïî íãàä, a person's
quality over an animal is his

ability to say "no" to sins.3333

HakadoshHakadoshHakadoshHakadosh BaruchBaruchBaruchBaruch Hu’sHu’sHu’sHu’s GanGanGanGan
EdenEdenEdenEden

After a person finishes his life,
he goes to his reward in Gan

Eden. Hashem also has His
own Gan Eden. The Divrei
Yisrael zt’l writes, Hakadosh
Baruch Hu’s Gan Eden is a

Yid’s heart.

The Divrei Yisraelzt’l writes,
“The Gan Eden of Bnei
Yisrael is in heaven and
Hashem’s Gan Eden is within
a Yid. As it states (Shemos
25:8), íëåúá éúðëùå ‘I will dwell
within them.’ Hashem dwells
within the heart of the Yid
who turns his heart away from
the foolishness of this world,
and who gives his heart over

to his Father in heaven.”

It states,íëëåúá éúëìäúäå, “I will
walk within your midst…” and
Rashi explains,ïâá íëîò ìééèà
ïãò, “I will walk with you in

Gan Eden…”

Where is this Gan Eden?

3. Chazal say, ובכעסו  בכיסו בכוסו  ניכר  ,אדם  “A person's nature is identified
with his cup, his wallet, and anger.” This means, people can hide their

true personality, but (1) when he drinks, (2) when he deals with money,
and (3) when he becomes angry, his true personality comes forth.
We can also explain that by acting properly in these three matters, ניכר ,אדם
he is recognized that he is indeed an ,אדם a human being and that he isn't
an animal.
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The Divrei Yisrael explains,
“Rashi is saying Hashem will
be within the Yid, because that
is where Hakadosh Baruch
Hu’s Gan Eden is located.”4444

Also, the Or HaChaim
HaKadosh writes (in this
week's parashah), “éðëùî éúúðå
íëåúá… Hashem’s primary
dwelling place is within the
neshamosof His holy nation.
éùôð ìòâú àìå, ‘I will not be
disgusted from you’…
Hashem feared that Bnei
Yisrael will say that the
human mind doesn’t
understand why Hakadosh
Baruch Hu will dwell with us.
How could the endless
holiness dwell within a human
being, made from flesh and
blood… In response, the
Torah says,íëúà éùôð ìòâú àìå,

‘I will not be disgusted from
you.’ … íëëåúá éúëìäúäå means
that it isn’t only that Hashem
won’t be disgusted from you.
He will derive pleasure
residing within you… éúëìäúäå
represents a pleasure stroll
[within the Jewish people]…”

What does a person have to
do, so Hashem will dwell
within him? The Divrei
Yisrael replies, “Hashem
dwells within the heart of a
Yid who turns his heart away
from the foolishness of this
world, and who gives his heart
over to his Father in heaven.”

We live in a gashmiyos,
material world, and the heart
desires the mundane
pleasures. When a Yid turns
away from all those

4. Similarly, the Avodas Yisrael zt’l (this week’s parashah on the words,
בתוככם (והתהלכתי  writes, “Hashem’s עדן  בגן טיול (stroll in Gan Eden) is

that Hakadosh Baruch Hu derives pleasure from the neshamos of
tzaddikim. Even before Hashem created the world, Hashem derived
pleasure, every day, from the neshamos of tzaddikim. Hakadosh Baruch
Hu created the world for them. As the Midrash states, בנשמות הקב"ה נמלך

וכו' ,הצדיקים ‘Hakadosh Baruch Hu took counsel from the neshamos of
tzaddikim and created the world.’ …This is the translation of והתהלכתי 

”…בתוככם



TorahTorahTorahTorah WellspringsWellspringsWellspringsWellsprings ---- BechukoisaiBechukoisaiBechukoisaiBechukoisai 11111111

temptations, and instead
focuses on serving Hashem,
he is preparing a Gan Eden
for the Creator in his heart.
As astonishing as it sounds,

Hashem will dwell there!

Reb Eliyahu Roth zt’l said,
“When a person finishes his
life in this world and goes up
to heaven, the court of heaven
will ask him, ‘What did you
bring with you from that
world?’ If he answers that he
brought ahavah and yirah,
love and fear of Hashem, the
malachimwill answer, ‘Listen
to your right, and hear the
malachimsay, 'ä ùåã÷ ùåã÷ ùåã÷
úå-àáö with immense love.
Listen to your left and hear the
malachimsay,åîå÷îî 'ä ãåáë êåøá
with great awe and fear. You
didn’t have to import love and
fear all the way from the
world you call ‘Olam HaZeh.’
Love and fear is a common
commodity here in heaven.

Our question is, what did you
bring to this world that we
don’t have up here? Tell us
about the times you were
tempted to be angry at
someone and you overcame
your anger? Tell us how you
overcame temptation and
jealousy? These are
commodities malachim don’t
have in heaven and we yearn
to hear about them.”5555

When a father travels far away
for several weeks, he will
often return with presents or
nosh for his children. He will
look for items that can’t be
bought near his home, because
if they can be bought near his
home, the gifts won’t be
unique for the children.
Similarly, heaven wants to
receive gifts that are unique,
and they are our battles against
the yetzer hara. Those are the
unique and precious

commodities in heaven.

5. Obviously, our love and fear of Hashem are also extremely precious
in heaven. But their specialness is when we acquire them with toil, by

overcoming the yetzer hara. That is something that doesn’t exist in heaven.
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TochachahTochachahTochachahTochachah

There is a principle called,äãî
äáåøî äáåè, Hashem’s attribute
of kindness is at least five
hundred times greater than
His attribute of midas hadin,

harsh justice.

The Dubno Magidzt’l asks,
why then is thetochachahso
long in this week’sparashah
(from 26:14 to 26:46) while
the brachos, stated in this
week’s parashah, are far
shorter (from 26:3 until
26:13)? Shouldn’t thebrachos
be longer, because of theäãî

äáåøî äáåè rule?6666

The Midrash (Vayikra Rabba
35:1) writes that in a way,
there are many morebrachos
than tochachah. This is
because thebrachos begins
with the letter'à (as it statesíà
åëìú éúå÷çá) and concludes with
the letter 'ú (as it statesêìåàå
úåéîîå÷ íëúà). The brachos

traverse all the letters of the
alef beis.

In contrast, the curses of the
tochachah begins with the
letter å"àå and ends with the
letter aà"ä. It begins with,íàå
åòîùú àì, the first letter is aå"àå
, and ends withäùî úà 'ä øáéã,
the final letter is a à"ä. This
means the tochachah traverses
letters å"àå to à"ä, which are
two letters right next to each
other in the alef beis. Thus
they are far less potent than

the brachos.

The Midrash adds,àìà ãåò àìå
úåëåôä ïäù, “Furthermore [the
two letters of thetochachah–
å"àå andà"ä] are also in reverse
order. The tochachah begins
with a å"àå and goes back to
the letter'ä, unlike thebrachos
that are in order, from'à to 'ú.

Why are those two letters in
reverse order symbolic of

fewer curses?

6. The Chasam Sofer zt’l (Netzavim) writes that there are 147 chapters
of Tehillim (according to the Gemara Pesachim 117.) and there are

147 curses (forty-nine in Bechukosai and ninety-eight in Ki Savo). The 147
chapters neutralize all the 147 curses.
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The Dubno Magidzt’l answers
with a mashal:

There was a wealthy person
who bought an expensive suit
for his son. At first, the son
was careful his clothes
shouldn’t become dirty. But
after the novelty of the
expensive clothing wore off,
the son became negligent and
every night, new stains were
seen on his clothing.
The father told his son, “From
now on, wear your suit inside
out. When I see you are being
careful with your clothing,
you can wear them right side

out again.”

Obviously, he didn’t appear
beautiful with the clothing
turned inside out. Seams and
patches were seen, the colors
didn’t match, but at least the
son’s clothing remained clean.

Someone saw the boy with his
unusual clothing, and he went
over to the wealthy father to
rebuke him. “Why is your son
dressed this way? You can
afford it. You should buy nice

clothing for your son.”

The father replied, “When I
see my son being careful with
his clothes, he can wear them
the right way. Right now, he’s
wearing his clothes inside out
so they don’t become ruined.”

The nimshal is, Hakadosh
Baruch Hu gave us the
wonderful gift of Torah. All
brachos are in it. But when
Yidden aren’t guarding the
Torah, Hashem turns the
brachos of the Torah inside
out, and now they appear like
klalos, curses. As the Midrash
states, úåëåôä ïäù àìà ãåò àìå.
The klalos are essentially the
brachos turned inside out so
they appear likeklalos. When
Hashem sees us repenting and
ready to keep the Torah,
Hashem will dress us in the
Torah and mitzvos in the right
order, and the curses will turn

into blessings.

The Dubno Magid’s lesson
gives us immense
encouragement, because when
one is suffering, he shouldn’t
think the blessings are far
away. They are right there,
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only in the wrong order. When
he repents, everything will
turn around and become good.

TheTheTheThe PurityPurityPurityPurity ofofofof TorahTorahTorahTorah

The parashah begins, íà
åëìú éú÷åçá, and Rashi explains,
äøåúá íéìîò åéäúù, “You shall

toil in Torah.”

The Or HaChaim Hakadosh
zt’l has forty-two explanations

on these words.

One of his explanations isíà
éú÷çá, if you will toil in Torah,
åëìú, you will rise from your
level to a higher lever. Even a
person who is on a very low
level can rise to the highest

levels by studying Torah.

This is as the Or HaChaim
teaches in parashas Emor
(22:12), “Even if a person is at
the lowest level, and there is
no level lower, he can reach
the highest levels. His growth
will be in accordance to the

extent he toils in Torah.”

In the Or HaChaim’s 18th
explanation the Or HaChaim
writes, “The Gemara (Succah

45:) teaches that there are
three levels of tzaddikim.
Some see theShechinah, but
not clearly (äøäð àìã àéøì÷ôñàá).
A greater level is those who
see Hashem clearly (àéøì÷ôñàá
äøäðã). [The highest level is]
like a slave who has
permission to come before
their master whenever he
wants. These are the tzaddikim
whom Hashem gives them
permission to enter before
Him whenever they choose.
How do they merit that high
level? Hashem replies,íà
éú÷åçá, by studying Torah...
åëìú, they have permission to
go and enter without asking
permission.” Because by
learning Torah, one reaches
the highest levels.
(The Gemara writes that Reb
Shimon bar Yochai reached

that level.)

Chazal (Yoma 85) say, äî
ä"á÷ä óà íéàîèä úà øäèî äå÷î
ìàøùé úà øäèî, “Just as a
mikvahpurifies those who are
tamei,, Hakadosh Baruch Hu

purifies Yisrael.”
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Rebbe Tzaddok HaCohenzt’l
explains that Hakadosh Baruch
Hu purifies Yisrael when a
Yid is connected to Torah. But
one must be totally attached to
Torah. Jjust as themikvah
purifies when one is entirely
immersed in the mikvah,
similarly, Hakadosh Baruch
Hu purifies Yisrael when they
are totally immersed in
studying Torah. The Torah is
calledä"á÷ä ìù åùåáì, Hakadosh
Baruch Hu’s clothing, and by
studying Torah one becomes
united with Hashem and pure

from all tumah.

Some say thebrachah é÷ìà
äîùð in the morning after
saying birchas HaTorah. This
was the custom of the
Chidushei HaRim zt’l. He
explained that he first thanks
Hashem for giving us the
Torah and then he thanks
Hashem for life, because “If
not for Torah, what purpose is

there to life?”

When the Rebbe Reshab of
Lubavitz zt’l was ill, his son,

the Rebbe Riyatzzt’l, asked
the Chofetz Chaimzt’l, the Or
Someiach zt’l, and the
Rogechover Gaonzt’l to daven
for his father. People asked
him why specifically asked

these three tzaddikim.

He replied, “What can I do?
Hakadosh Baruch Hu loves a
mouth that speaks a lot of

Torah.”

The Rebbe of Kotzkzt’l said,
there are many paths to
become close to Hashem
(through chesed, tefillah,
mitzvos, etc.) but the safest
path, from which one will not
fall off, is through Torah
study. This is hinted at in the
pasuk (Shir HaShirim 1:2), éë
ïééî êéãåã íéáåè. We can translate
íéáåè éë, the best way,êéãåã, to
become close to Hashem (who
is called éãåã, Friend) is ïééî, by
studying Torah (äøåú ìù äðéé).

Hasmadah in Torah also
increasesemunah. As it states
(Megillah 6:), éúàöîå éúòâé, if
you toil in Torah, ïéîàú, you

will believe in Hashem.
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The Chasam Soferzt’l (Matos,
Haftarah) writes in the name
of the Hafla’ah zt’l, “Torah
purifies the soul and connects
a person to his Father in
heaven. If we will study
Mishnah and Talmud, the
lessons of Ravina and Rav
Ashi, and if we study the
works of the rishonim and
acharonim zt’l, the holiness
and purity of these holy
scholars who wrote these
sefarim and are presently in
Gan Eden, will come down to
us. This unites us to Hashem

and to His Torah.”

Rebbe Yissachar Dov of
Belz zt’l said to his
grandson, Rebbe Moshe (son
of Rebbe Aharon of Belz)
hy’d zt’l, “By learning a daf
Gemara, one can become so
pure until he can see through

a cement wall.”

The Gemara (Sanhedrin 91)
states, ïî íéúîä úééçúì ïàëî
äøåúä. 7777 The Chidushei HaRim

zt’l explained, one can reach
the level oftechiyas hameisim,
to resurrect the dead,äøåúä ïî,

by studying Torah.

ToilToilToilToil inininin TorahTorahTorahTorah

The Torah says (26:3),íà
åëìú éúå÷çá, and Rashi explains
äøåúá íéìîò åéäúù, “You shall

toil in Torah.”

Every year, before Shavuos,
we readåëìú éúå÷çá íà, because
toiling in Torah is an ideal

preparation for Torah.

Rashi writes, “Perhapséú÷çá íà
åëìú means to keep the
mitzvos? [That can’t be,
because the following words]
state åøîùú éúåöî úàå. Mitzvos
are mentioned. So what is the
translation ofåëìú éúå÷çá íà? It
means to toil in Torah,åéäúù

äøåúá íéìîò.”

We can still ask, how does
Rashi know that thepasuk is
referring specifically totoil in
Torah. ? Perhaps thepasuk is
referring to studying Torah.

7. Literally, התורה  מן המתים לתחיית מכאן means “This is a source from the
Torah to the resurrection of dead.”
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The Beis Yisraelzt’l answers
that Rashi understood it from
the word å÷çáéú , which comes
from the word÷åç. A chok is a
mitzvah that we don’t know
the íòè, the reason. Thus, the
pasuk is referring to someone
who learns Torah even though
he doesn’t have aíòè, taste,
reason, and pleasure in
studying Torah. That is toiling

in Torah.

There are several forms of toil
in Torah. One form of toil is
to study Torah even when you
don’t want to, even when you
don’t have anyíòè, taste and

interest in studying Torah.

There are people who
generally enjoy studying
Torah, but after they reviewed
a certain section of Torah
several times, and they know
it well, they aren’t inspired to
review it again. To review
once again is toil. There are
also those who don’t
understand Torah and
therefore they don’t appreciate
Torah. Whatever the case, if
they toil in Torah regardless,

they will earn all the blessings
stated in theparashah.

Furthermore, if one toils in
Torah even though he doesn’t
want to, he will love the Torah
in the end. As it states (Avos
4:9), åôåñ éðåòî äøåúä úà íéé÷îä ìë
øùåòî åîéé÷ì, “Whoever keeps
the Torah in poverty [and this
also means spiritual poverty,
because he doesn’t want to
study Torah] will ultimately
keep the Torah in wealth”
spiritual wealth, because he
will begin to understand and

love to study Torah.

The purpose of Creation is to
toil in Torah. The Gemara
(Nidah 30:) states, when a
child is in its mother’s womb,
a malach teaches the child the
entire Torah. At the birth, a
malach touches the child on
the lips so he will forget the
entire Torah. Why must he
forget? Isn’t it better that he
should remember the Torah?
It’s because the purpose of
life is to acquire Torah

through toil.
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When Rivkah Imeinu passed a
beis medresh, Yaakov wanted
to leave her womb. Why?
Wasn’t it good to study Torah
in his mother’s womb,
together with amalach? The
answer, once again, is that the
purpose is to acquire Torah

through toil.

A bachur told the Chofetz
Chaim that he wasn’t
succeeding in his Torah
studies. The Chofetz Chaim
told him, “Who says learning
Torah is about succeeding?
Learning Torah is about
toiling, and you can toil and

do the best you can…”

It states (Bereishis49:15), àøéå
èéå äîòð éë õøàä úàå áåè éë äçåðî
ìåáñì åîëù. Rebbe Yitzchak
Vorke zt’l (quoted inYismach
Yisrael, Naso 4) explains that
äçåðî is Torah, andõøàä úà are
the pleasures of this world.àøéå
áåè éë äçåðî, the true goodness
is to study Torah.éë õøàä úàå
äîòð, the gashmiyos, material
pleasures, are superficially
sweet but not actual goodness.
People are drawn to superficial

sweetness. The wise, however,
ìåáñì åîëù èéå, accept the yoke
of Torah, which is the ultimate

goodness.

The Yismach Yisrael explains
that they accept the yoke of
Torah although they don’t yet
enjoy Torah. He writes, “This
pasuk ('åëå áåè éë äçåðî àøéå) is
referring to when they aren’t
enjoying studying Torah, and
they nevertheless accept the
yoke of Torah. This is as
Chazal (Avodah Zarah 19.)
state, ‘One should always
study Torah, even if he
forgets, and even if he doesn’t
know what he is saying.’
Because when one learns,
Torah and he understands, and
he has pilpul in Torah, he
enjoys it. Could that be called
ìîòå äòéâéå äãåáò, toil and hard
work in Torah? When one
enjoys Torah study, he never
feels tiredit is never tiresome.
But when one doesn’t have
peace of mind, and especially
when he doesn’t understand
what he is studying, that is
yegiah, toil in Torah.” But
they accept that toil,åîëù èéå
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ìåáñì because they knowàøéå
áåè éë äçåðî, that learning Torah

is the ultimate good.8888

TheTheTheThe RewardRewardRewardReward

The Sefer Chasidim (195)
states, “When theyetzer hara
is disturbing him, and he has
to overcome theyetzer hara,
he receives reward one

hundred times greater.”

Reb Shmuel Salantzt’l would
often tell the following story:

There were two brothers, one
was wealthy, and the other
was poor. Every month, the
wealthy brother would send

money to his poor brother, so
he could study Torah.

One day, the wealthy brother
said, “Since I'm supporting
you, we should make a
Yissacher -Zevulan alliance,
so I can share your reward
of your Torah studies in

Olam HaBa.”

The poor brother replied, “I
will ask Reb Chaim

Volozhiner.”

Reb Chaim Volozhiner zt’l
told him, “You should
certainly sign the contract with
your brother. And tell your
brother that even without the

8. The wise will certainly choose to accept the yoke of Torah, because
the pleasures of this world are just fleeting, for seventy, eighty years,

while the joy and reward of Torah is eternal — in this world and in the
next world.
The Alter of Kelm zt’l would tell his students, “When people hear that
someone died young, they are gripped with fear. They fear they might die
young too. But when they hear someone was niftar at a ripe old age, they
say ‘This is the way of the world’ and they aren’t frightened. I'm the
opposite. When I hear someone died young, I'm not afraid, because I'm
constantly davening that I should live long with arichus yamim. But when I
hear that an old person died, I am reminded that no one can escape death.
It is a fact of life that everyone encounters … I begin to tremble with fear,
and I remind myself that I too will die one day, and I must prepare myself
for that world.”



20202020 TorahTorahTorahTorah WellspringsWellspringsWellspringsWellsprings ---- BechukoisaiBechukoisaiBechukoisaiBechukoisai

contract he earned fifty
percent of the reward, because
he was supporting your Torah.
Also, tell your brother that he
won’t receive reward foräøåú
÷çãä êåúî, Torah studied amidst
hardships. A special reward is
designated for those who study
Torah when it is hard for
them, and that reward is
reserved solely for the Torah
scholar himself. The éëîåú
àúééøåàã, supporters of Torah,
won’t receive those merits.”

Reb Shmuel Salant would
repeat this story to emphasize
the immense reward that will
come to those who toil in
Torah, and study Torah even
when it is hard. As we wrote,
there are several types of toil
in Torah. Whatever type of
toil in Torah you are
involved in, you will earn

immense reward.

Chazal (Sotah 21:) say, äøéáò
äøåú äáëî äøéáò ïéàå äåöî äáëî,
“An aveirah extinguishes the
reward of a mitzvah, but an
aveirah can never extinguish
the reward for studying

Torah.”

The Rebbe of Sokolovzt’l
explains that this is because
mitzvos are performed without
toil. Even a goy,lehavdil, can
technically hold anesrog in
his hands. It isn’t very hard.
Therefore, anaveirah, which
was performed without toil,
can extinguish the reward of a
mitzvah, performed without
toil. But Torah is acquired
with toil. An aveirah,
performed without toil, won’t
extinguish Torah acquired
with toil. The merit of Torah
remains eternally.
The Zohar (vol.3 28:) states,
“Although an aveirah can
extinguish the reward of a
mitzvah, the mitzvos that the
chachamim do are never
extinguished.” The mitzvos of
chachamimare an exception,
because no aveirah can

extinguish the reward.

The Beis Yisraelzt’l explains
that this is because the
chachamim perform mitzvos
with toil. Their minds toil on
deep and pure thoughts while
they performing mitzvos.
Thus, the mitzvah is born with
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toil and an aveirah can’t put
out its light.

TheTheTheThe PathPathPathPath forforforfor SuccessSuccessSuccessSuccess inininin TorahTorahTorahTorah

The truth is, the only way to
acquire Torah is through toil.
By relaxing and studying
nonchalantly one can never

acquire Torah.

Chazal (Megillah 6:) say, éúòâé
ïéîàú éúàöîå, “If one says ‘I
toiled in Torah and I found
succeeded in Torah,’ believe
him. But if he says…éúòâé àì
éúàöîå, but if he says ‘I didn’t
toil in Torah and nevertheless
I attained Torah’ïéîàú ìà, don’t
believe him” because it is
impossible to acquire Torah

without toil.

The Maharsha says thepasuk
(Tehillim 116), éðà øáãà éë éúðîàä
ãåàî éúéðò also teaches that one
must toil to acquire Torah is
acquired solely with toil.. The
Mahrashah explains, éúðîàä,
believe me, øáãà éë, when I
say, ãåàî éúéðò éðà, that I toiled
a lot in Torah. éæôçá éúøîà éðà,
but if I say I studied quickly,

without toil, and nevertheless I
acquired Torah,áæåë íãàä ìë,
man is a liar, and don’t

believe himme.

The Yismach Moshe (Tefillah
LaMoshe, Tehillim 119, 162)
asks that the wordséúàöîå éúòâé
don’t seem to go together.
Because éúàöîå, to find, is
when one finds something he
wasn’t expecting to find
anything. How can one toil in
Torah and then find it? When
one toils in Torah he acquires

it. He doesn’t find it.

The Yismach Moshe answers,
when one toils in one section
of Torah, he will be granted
the merit to understand other
sections of Torah. It will be
like he “found” the
explanations of thosesugyos
(sections of Torah) because he
didn’t toil on those sugyos,
and yet he understands them.
In the merit of his toil in one
section of Torah, the
explanations of other sections
in Torah become revealed to

him.
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YisraelYisraelYisraelYisrael

The Gemara (Shabbos33) tells
the story of Reb Shimon and
Reb Elazar who hid in a cave
for thirteen years. When they
left the cave, Reb Elazar was
very upset whenever he saw
people engaged in worldly
matters that were void of
spirituality. He would look at
them negatively, and they
would literally get burnt.
"Wherever Reb Elazar smote,
Reb Shimon healed. Reb
Shimon told his son, 'It's
enough that there is me and

you in the world.'

"One Friday, close to
Shabbos, they saw a man
running, holding two bundles
of hadasim in his hands.
They asked him, 'What are

these for?'

"They're for Shabbos."
"Why isn’t one bundle

enough?"

"One bundle is forøåëæ and the
other bundle is forøåîù.' Reb
Shimon said to his son, ‘See
how precious the mitzvos are

for Bnei Yisrael!'

"Reb Elazar was consoled."

To explain this Gemara, we
begin with a lesson fromnavi
(Yehoshua7). The first war
the Jewish nation waged in
Eretz Yisrael was on Yericho.
Yehoshua decreed that no one
should take from the spoils of
this war. Yehoshua wanted all
the spoils of this first war and
conquest in Eretz Yisrael be
consecrated for Hashem.
Everyone obeyed, except for
one sinful person called
Achan. Hashem said to
Yehoshua,úà åøáò íâå ìàøùé àèç
ïî åç÷ì íâå íúåà éúéåö øùà éúéøá
åîù íâå åùçë íâå åáðâ íâå íøçä
íäéìëá. When we translate this
pasuk, take note to the many
íâ, “alsos” in this pasuk. We
translate:
"Yisrael sinned. They also
transgressed My covenant that
I commanded them. Theyalso
took from the forbidden
cherem, and they also lied,
and they also placed [what
they took] into their utensils."
This pasuk is referring to

Achan's sins.
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The wordíâ is mentioned five
times in the passuk. The
Gemara (Sanhedrin44.) states,
this hints that Achan
transgressed the five
chumashimof the Torah. In
addition from taking the spoils
of war, he committed many
other sins, and the Gemara
(Sanhedrin) lists them.
Nevertheless, Hashem calls
him a Yisrael, a Jew. As
Hashem told Yehoshua,àèç

ìàøùé, "Yisrael sinned."

Yisrael is a special level; it
denotes someone who still
has a connection with
Hashem. The Gemara learns
from this, àåä ìàøùé àèçù ô"òà,
"Even if one sins, he remains

a Yisrael."9999

Rebbe Tzaddok Hakohen asks,
it isn’t the way of the Torah to
focus on the bad of the Jewish
nation. Why does the Gemara

elaborate and list the many
sins Achan committed?

Rebbe Tzaddok Hakohen
answers: from Achan we learn
the important principle,ô"òà
àåä ìàøùé àèçù, that even if one
sins he remains a Yisrael.
Therefore the Gemara desires
to pile on as many sins as it
can for Achan, for that will
show us even more, that even
if one commits many sins, he
is still a Yisrael, he is still

united with Hashem.

The Gemara adds, "This is as
people say, a hadas, even
when it grows among thorns,
it’s still a hadas.” Similarly, a
Yid, even if he has many sins,

he remains a Yid.

In the song Azamer
Bishvachin sung on Friday
nights (before Kiddush) we
say, ïéùìç àô÷úäì àñà éðàãî, "two
hadas branches to fortify the

9. When Hashem said חטא ,ישראל  Yehoshua asked who it was. Hashem
replied that he doesn’t want to slander anyone. Yehoshua drew lots,

and it fell on Achan, who admitted that he took from the booty. Notice,
Hashem didn’t want to speak lashon hara on Achan. Hashem wouldn’t
reveal who sinned, because a Yid remains a Yid, no matter what.
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weak." This hints to our
lesson. Thehadas that grows
among thorns gives us
strength and encouragement,
as it reminds us that regardless
of our deeds, we remain a Yid

connected to Hashem.

We now return to the story of
Reb Shimon bar Yochai and
his son Reb Elazar. Reb Elazar
was upset with the Jewish
nation, when he saw them
working the land and involved
in matters of Olam Hazeh. He
saw their faults. But the
hadasim that grow among
thorns are our reminder of
Hashem’s love for them
regardless of their bad deeds.
Reb Elazar was consoled when
he saw a Yid running with two
bundles of hadasim, as it
reminded him the beauty of
the Jewish nation, under all
circumstances. This is the
meaning of the words,éðàãî
ïéùìç àô÷úäì àñà, "two hadas
branches to fortify the weak."
These branches remind us that
a Yid, even if he sins, he
remains a Yid, beloved to

Hashem.

RebbeRebbeRebbeRebbe ShlomkeShlomkeShlomkeShlomke ofofofof ZvhilZvhilZvhilZvhil zt'lzt'lzt'lzt'l

Tzaddikim foresaw that it will
be very difficult to have
emunah in the generation
before Moshiach comes, and
they said that the solution is to
tell stories of tzaddikim.
Stories of tzaddikim project
emunahinto the hearts of the

Jewish nation.

Also, a benefit of telling
stories of tzaddikim is so we
can get a glimpse of their
ways — how they believed in
Hashem, how they served
Hashem — so we can

emulate them.

A third benefit of sipurei
tzaddikim is that telling them
brings salvations. The Rebbe
of Ruzhin zt'l said that this is
alluded to in thepasuk, ìéãâî
åçéùîì ãñç äùåòå åëìî úåòåùé
(Tehillim 18:51) which can be
translated,úåòåùé ìéãâî Hashem
performs great salvations,åëìî
through the tzaddikim (who
are called êìî, kings). And
because of those miracles,
ãñç äùåòå Hashem does more
kindness,åçéùîì, for those who
speak about those miracles.
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(åçéùîì can be read with the
letter sin, forming the world

çéù, to speak).

One explanation of how this
occurs is that by retelling the
miracles and salvations that
they performed, we draw
down those salvations once
again. This is hinted at in the
pasuk, ññåðúäì ñð êàøéì úúð
(Tehillim 60:6), which can be
translated, "You gave miracles
for the tzaddikim who fear
You so more miracles can

sprout forth from them."

Therefore, in honor of Rebbe
Shlomke Zvhiler's yahrtzeit,
on the 26th of Iyar, we will
tell some stories about this

great tzaddik.

When people would come to
Rebbe Shlomke with their
troubles and worries, he would
often go to themikvah. If it
was about an ill person, it was
in the mikvah where he
perceived whether or not the
person would survive. By the
way he responded after
immersing in themikvah, one

could discern what the
outcome would be.
Reb Elyah Roth zt’l (the
gabai) asked him, "How do
you know the future? We see
that each time you are correct,
but how do you know? Are
you theurim vetumim?"
Rebbe Shlomke replied, "We
are living in a generation of
hester panim. Hashem's
hashgachah pratis isn't
revealed. This results with
people having questions in
emunah. Therefore, in every
generation, Hashem chooses a
tzaddik that for him the
concept of hester panim
doesn’t apply. Through him,
awareness of Hashem is
revealed to the world."
Rebbe Shlomke was implying
that he was that tzaddik.
Through him, miracles would
occur and Hashem would be

revealed to the world.

Rebbe Shlomke of Zvhil
would say in the name of the
Magid of Mezritz zy’a that
íåñøéô, fame, spellsî"ñ éøô, the
fruits of the Satan, because
fame can lead people to pride
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and haughtiness. Rebbe
Shlomke said, "I know that the
pirsum I receive hurts me, yet
I accept it so I can impart

emunahto Yidden.”

A father asked someone to
tutor his son. The tutor agreed,
but he wasn't certain he should
take money for it, since he
already had parnassah. He
asked Rebbe Shlomke for his
opinion. The Rebbe replied,
“If money was offered to you,
this means Hashem is offering
you the money, so why
shouldn’t you accept it? The
Rebbe elaborated, "If Rebbe
Aharon of Belz (one of the
tzaddikim of their generation)
would give you an expensive
coin as asegulahwould you
accept it? Of course you
would. Well, now Hashem is
offering you money, why

shouldn’t you take it?"

One of Rebbe Shlomke's
outstanding traits was his
carefulness with kedushah.
(Tzaddikim said that the day
of his demise, ãåñéáù ãåñé in
sefiras ha’omer indicates to

his perfection in ãåñé,
kedushah.)

Towards the end of his life he
had fluids in his body and it
caused him immense pain. He
would lie in bed holding on to
the bedposts, his face all red,
suffering excruciating pain.
Dr. Kook (who treated many
gedolei Yisrael of that era)
told Rebbe Shlomke that he
can ease the pain and remove
the liquids from his body with
an easy procedure, by
inserting a catheter. When
Rebbe Shlomke heard what
the doctor planned to do and
where he was going to place
the catheter, he shouted, "Not
in this body!" The doctor told
him that he would use gloves,
but the Rebbe didn’t want to
hear of it. He suffered intense

pain until he wasniftar.

The Beis Yisrael of Gurzy’a
heard about this, and said,
"According to halachah, the
procedure is certainly
permitted. However, Rebbe
Shlomke went by the Gemara
that says (Nida 13), 'If one has
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a thorn below his belly, it
would be better for his belly to
burst than to [touch where he
shouldn’t and] go to hell.'"
The Beis Yisrael said that since
he died because of hisyiras
shamayim, it’s a segulah for
yiras shamayimto speak about
his ways and to visit his grave.
(For the first fewyahrzeitsthe
Beis Yisrael would go to

Rebbe Shlomke'skever.)

The Rav of Yerushalayim, Reb
Yosef Tzvi Dushinsky zy’a
said that thekedushahúùåã÷)
(ãåñéä of Rebbe Shlomke was
comparable to thekedushahof

the tana'im and amora'im.

Every year, at theyahrtzeit
seudahfor Rebbe Shlomke of
Zvhil, Rebbe Moshe
Mordechai of Lelov zy’a
would say that he was present
at Rebbe Shlomke’staharah
(the cleansing before the
burial). "Generally there’s a
bad odor in the room, but this
time, we smelledbesamim."
Rebbe Moshe Mordechai
asked Rebbe Shlomke's son,
Rebbe Gedalyah Moshe (who
was also present at the

taharah) whether Zvhiller
chassidim have the custom to
bring besamimto the taharah
room. He replied that there
was no suchminhag, and there
was nobesamimin the room.
Yet, everyone present smelled
the besamim, a sign of the
holiness of this great tzaddik.

When the Nazis were planning
on coming to Eretz Yisrael,
Rebbe Shlomke of Zvhil and
other tzaddikim went to the
kever of the Or HaChayim
HaKadosh on Har HaZeisim
and davened forklal Yisrael.
Their tefillos were answered,
and for the first time since the
war started the Nazis were

defeated, in Egypt.

Rebbe Shlomke wasniftar the
26th of Iyar (ãåñéáù ãåñé) the
day World War II ended.
Tzaddikim said that hispetirah
on the day the war ended
demonstrates that he was
battling against the Germans,
with his tefillos and with his
holy avodah. Therefore, when
the war ended, he could also
leave the world.ïîà åðéìò ïâé åúåëæ.









 בס"ד

 בחוקותי פרשת

 
כו ג[] אתם ועשיתם תשמרו מצותי ואת תלכו בחקתי אם  

בתורה עמלים שתהיופירוש רש"י:   
 

Reb Moshe Hillel Hirsh shlita told over the following episode. One of the top bochurim in Yeshivas 

Radin was Yaakov Safsol, otherwise nicknamed as the "Illuy (genius) from Vishky" (bochurim were 

normally nicknamed after the villages they came from). He was so extraordinary smart, that they said 

about him as he could learn fifty blat Gemoroh in one hour! The Gedolim at the time, themselves geniuses, 

the Rogatchover, Or Someiach and Reb Boruch Ber would enjoy discussing with him in learning. Besides 

for an outstanding memory, he was very sharp minded and his Divrei Torah were appreciated by the great 

minds of Klal Yisroel. Reb Chaim Oizer Grodginsky called him the "שבעילויים בקיה"  "the expert of all geniuses"! 

 During the time that he was in Yeshivas Radin, there was dire poverty. Most bochurim slept on 

sacks of straw on the floor. Only the chosen ones, normally the 'elterers' (the older ones) had the luxury of 

sleeping out at the homes of the townspeople and merited sleeping on a bed.  

 When Yaakov first arrived at the yeshivah, he became very sick and weak. His friends turned to the 

Rosh Yeshivah, the holy Chofetz Chaim and begged him to find another Baal habos who would host the sick 

genius. They claimed that he deserved so, due to his high reputation as a true Ben Torah, who was entitled 

to be honored. All the more so when he was sick and weak. 

 The Chofetz Chaim thought for a moment and then answered, "Let us see if it is really to his benefit 

to sleep on a bed?" 

 The bochurim were quite surprised and looked at the holy sage rather confused. The Chofetz 

Chaim continued. "Any sacrifice for Torah brings a great light (lichtikeit) of Torah on a person. How can we 

allow ourselves to forfeit this opportunity of achievement, and to withhold from this special bochur, all that 

he would earn through an extra sacrifice of not sleeping on the floor!" 

 Reb Moshe Hillel ended the story saying that he doesn't know what actually became about the bed. 

It could be that the Chofetz Chaim only 'thought aloud' and meant to convey an important message, even 

without planning to actually implement it. Whatever the case, we can see a little in to the life of the 

Gedolim of not too far back from today and what went through their minds. With such strong 

commitments it is no wonder how they merited true gadlus! 

 Yaakov eventually grew up, married and emigrated to America where he became famous and 

taught Torah all his life, first in Colchester in Connecticut and later in New Haven. At his levayoh, which 

left from Yeshivas Tiferes Yerusholayim, the Rosh Yeshivah, a good friend of his, Reb Moshe Feinstein 

eulogized him and mentioned that he was totally disconnected from worldly desires and completely 

immersed in Torah all his life. He lived a life of poverty in gashmius but never the less extremely rich and 

wealthy in ruchnius.  

 Reb Amrom Blau zatzal was known as a great kano'i (zealous – a real and authentic one, not like 

those 'nicknamed' today). He was a true Yorei Shomayim and whatever he did was out of pure love for G-d. 

He was heard saying about a certain Godol that although he had contact with certain people that the 

Gedolim of the time did not hold of. Never the less he refused to open his mouth against him. This was due 

to two stories that he had heard about this particular Talmid Chochom in his younger years.  

 The first episode was that he had sold his warm blanket that he used to warm himself up during 

the cold Yerushalmi winter. In those days, people could not afford sufficient heating to warm up their 

homes. He had sold it in order to buy candles and be able to learn more hours at night. The second, was 

when he personally saw this Godol one night after the candle had finished burning and he didn't have 



money to buy another one. Instead he stood outside and strained himself to learn under the moonlight, 

standing so for many hours immersed in Torah learning. 

Reb Amrom commented "With such love and determination to learn Torah, which the human 

mind cannot grasp. Even if he deals with people who are against our Mosorah, never the less I am not the 

one befitting to shower Mussar on such a dignified personality! Someone who is able to learn Torah in a 

manner like so, is certainly on an extremely high madreigoh". 

Rav Steinman zatzal gave a hesped (eulogy) on his childhood friend Reb Moshe Soloveitzick (his 

Yarzeit is today – Friday 19th Iyar). This is what he said. "If a person has a choice to do two different jobs, 

the nature of a human is to choose to do task that is less difficult. So too it is with learning. If he has two 

possibilities to learn, he will prefer the one that is less challenging.  

On Reb Moshe, I know first-hand that he never looked for the easy way out. On the contrary, he 

chose always the more challenging task. One time he even clearly told me so! Whatever was harder – that is 

what he preferred. He desired to work and toil. Be it in Torah or in other things! He never tried to do away 

with the tough experiences!  

Why does the Torah use the word הליכה – 'going' to describe עמל התורה – toil in Torah learning? 

What does this have to do with 'going'? Reb Ezrah Attayah zatzal explained that just as with walking one 

moves forward. So too with work and slogging, one moves forward. The only way to change and to see 

fruit is through work! 

Rav Eliyashiv zatzal would visit his uncle Reb Zvi Pesach Frank zatzal, twice a year, on Pesach and 

Succos. The latter commented about his nephew that it was recognizable as every time he came he was a 

different person. Every half a year he advanced in his steiging! This is true הליכה – 'walking'! 

Good Shabbos! 
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)16-26:15אף אני אעשה זאת לכם והפקדתי עליכם בהלה (... ואם בחקתי תמאסו   
 This week we conclude the book of Vayikra with Parshas Bechukosai, which is commonly 
referred to as a parsha of “tochacha” – rebuke. After discussing the numerous blessings that we will merit 
if we study Torah diligently and observe the mitzvos, the Torah continues to say that if we reject the 
commandments and fail to observe them, Hashem will punish us with numerous curses, the first of which 
is בהלה - feelings of panic and pressure. Rav Shmuel Dovid Walkin writes that if one looks around at the 
state of the world today, the fulfillment of this curse is evident, as we have lost the attribute of patience, 
and the need for immediate gratification grows by the day.  

For example, when it comes to traveling, nobody today would be willing to take an intercity trip 
by wagon, and even lengthy journeys by car and train are considered burdensome and uncomfortable. 
Eventually, the time will come that people will be unable to endure a lengthy flight, as it will run counter 
to the need for instant fulfillment to which we have become accustomed. This impatience is not limited to 
traveling; it extends to all areas of our lives. Conventional wisdom maintains that each invention or 
technological advance that shaves off minutes, seconds, or even nanoseconds from the time required to 
complete an activity is considered progress and should be encouraged and built upon. The Torah, on the 
other hand, has a different perspective, as it clearly states that if we fail to properly observe the mitzvos, 
the first curse that will be meted out, which serves as the introduction to all of the other curses, is בהלה, 
which from Hashem's vantage-point is not considered a blessing. 
 The Torah goes further and reveals to us that the true source for these feelings of pressure that 
permeate every aspect of our lives are not technological breakthroughs designed to save us time, but 
rather punishments for the lack of patience that we demonstrated in serving Hashem without the proper 
joy and concentration, thereby transforming the mitzvos into heavy burdens to be fulfilled and dispensed 
with as quickly as possible. The Torah promises that Hashem will punish such an impatient attitude 
toward Torah study and mitzvah observance by removing our patience in all areas of our lives.  
 We are witnessing the fulfillment of this curse before our very eyes, as people spend every 
waking moment constantly running from one place to the next and rushing from the completion of one 
task to the next item on the "to do" list, and even when we are supposedly at rest in our beds, our minds 
are still unable to relax, as they dart from thought to thought remembering all of the chores and activities 
that we have yet to accomplish, thereby depriving us of the ability to sleep soundly and peacefully. 
Although Rav Walkin's insights seem to perfectly describe the busy lives that we lead in 2014, it is 
recorded by his uncle, Rav Zalman Sorotzkin, in his work Oznayim L'Torah. Rav Sorotzkin died in 1966, 
and Rav Walkin passed away in 1979; if these were their impressions of their contemporaries, one can 
only imagine what they would say if they were alive today. 

 
 

)24-26:21ואם תלכו עמי קרי ... והלכתי אף אני עמכם בקרי (  
After Delilah coaxed Shimshon into revealing the source of his extraordinary strength, she lulled 

him to sleep and had his long hair shaved off. When he woke up, he was no longer able to fight with 
superhuman might, and the Philistines gouged out his eyes and put him in jail. Later, when the Philistines 
gathered to celebrate their idol Dagon, they summoned Shimshon to entertain them at the party. 
Recognizing his plight, Shimshon beseeched Hashem to restore his strength one last time to enable him to 
take revenge against his tormentors (Shoftim 16:16-28).  

Rashi writes that Shimshon asked to be permitted to avenge his capture in the zechus (merit) of 
one eye that he lost, while the reward for the other eye should be reserved for the World to Come. Rav 
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Elozar Menachem Shach finds this request incredulous, as the Gemora (Sotah 9b) says that his blindness 
was a punishment for rebelling with his eyes and improperly choosing to marry a beautiful Philistine 
woman. How could Shimshon ask for reward for something that happened as a punishment for his sins? 

Rav Shach explains that Hashem doesn’t discipline us for the sake of causing us pain and 
suffering. Every punishment is precisely chosen and meted out for the purpose of serving as a wake-up 
call. If a person fails to take the message to heart, it remains just that: a Divine slap issued in response to 
inappropriate conduct. On the other hand, if he contemplates the heavenly rebuke, discerns its meaning, 
and rectifies his actions, the punishment becomes a beneficial agent of change and is transformed into a 
merit. Shimshon told Hashem that he took his swift downfall to heart and acknowledged his error in being 
guided by his lustful eyes. In doing so, he elevated his defeat to a zechus, which he could then use as a 
bargaining chip in his prayers. 

Along these lines, the Radbaz points out an important difference between the curses in Parshas 
Bechukosai and those in Parshas Ki Savo. In contrast to the terrifying punishments in Parshas Bechukosai 
that end with heartening words of comfort (Vayikra 26:44-45), the parallel list in Parshas Ki Savo ends 
abruptly with no such uplifting conclusion. This distinction results from the fact that although both of 
these Torah portions contain threats of terrible punishments, they are fundamentally different in nature.  

The rebuke in Parshas Bechukosai emanates from a failure to acknowledge Hashem, which 
causes Him to correspondingly behave toward us as if He is not present. By refusing to learn from our 
punishments, they are nothing more than episodes of tremendous suffering and anguish. When we don’t 
perceive that it is Hashem disciplining us, the pain of our seemingly arbitrary agony becomes intensified 
and we need to be consoled. For this reason, the curses in Parshas Bechukosai end with an uplifting 
message of hope, that even though Hashem must chastise us because we act as if we have forgotten Him, 
He will never forget us or annul His eternal covenant with us. 

In contrast, the wording of the rebuke in Parshas Ki Savo is fundamentally different. It repeatedly 
stresses (e.g. Devorim 28:21) that Hashem will be recognized as the Source of their punishment. When 
we understand that our difficulties come from Hashem, we naturally investigate the reason behind them 
and seek to rectify our actions that brought them on, thereby transforming the punishment into a zechus. 
Sensing Hashem’s involvement in our lives is itself a source of solace. Thus, in situations where we are 
heeding the Divine messages on our own, there is no need for additional promises of consolation. 
 Although none of us should ever endure the extreme punishments experienced by Shimshon and 
enumerated in Parshas Bechukosai, Rav Yisroel Reisman notes that this lesson is still relevant to each of 
us. We all experience setbacks and challenges in the course of our lives. When they inevitably occur, we 
have a choice how to respond. If we view our suffering as an arbitrary coincidence, we will disregard it 
and continue as we were before, in desperate need of comfort. On the other hand, if we view these events 
as wake-up calls from our loving Father in Heaven, we will use the pain as an instrument of change by 
making a cheshbon hanefesh (spiritual accounting) and striving to improve our ways.  

 
 

Parsha Points to Ponder (and sources that discuss them): 
 

1) Rashi explains (Vayikra 26:3) that the expression אם בחוקתי תלכו – if you will walk in my ways - 
refers to diligently studying the Torah. Why is Torah study considered an illogical חוק when it 
seems quite straightforward that must study the Torah in order to know and understand the 
mitzvos? (Ohr HaChaim HaKadosh, Ayeles HaShachar) 

2) There is a Talmudic maxim (Kiddushin 39b) that שכר מצוה בהאי עלמא ליכא – Hashem does not 
give a person reward in this world for the mitzvos that he does. How can Parshas Bechukosai 
begin by stating that if the Jews study Torah and perform the mitzvos properly, Hashem will bless 
them in this world? (Rambam Hilchos Teshuvah 9:1) 

3) In the middle of the rebuke, Hashem mentions (26:42) that He will remember His covenant with 
our forefathers. What is the intention of this verse and its placement? (Shelah HaKadosh, 
Chiddushei Beis Yosef, Dubno Maggid, Darkei Mussar) 
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4) The Torah specifies (27:3-7) the various values of males and females from one month to five 
years of age, from five to twenty years, from twenty to sixty years, and more than sixty years. 
Does a non-Jew also have the same "value"? (Rambam and Raavad Hilchos Arachin 1:6) 

 
 

Answers to Points to Ponder: 
 
1) Rav Aharon Leib Shteinman suggests that if one was only concerned with knowing the practical 
laws that one needs in order to live his life in accordance with the Torah, it would suffice to casually read 
a few short books which collect the pertinent laws. The seemingly illogical component of Torah study is 
that a person is obligated to study areas which have no practical impact on his life and which may never 
be relevant, as well as to study them with great exertion and in tremendous depth. Alternatively, the Ohr 
HaChaim HaKadosh posits that the facet of this mitzvah which is difficult to rationally comprehend is 
the need to review subjects which one has already studied. He adds that Hashem specifically decreed that 
people should forget what they have learned in order to compel them to study it repeatedly. 
 
2) The Rambam explains that although a person who performs the mitzvos will receive the blessings that 
are promised by the Torah, these are not considered his full and primary reward, which he will only 
receive in the World to Come. However, when Hashem sees that a person is utilizing all of his energy and 
talents to study Torah and do mitzvos, He removes from that person all of the obstacles to his service of 
Hashem, such as sickness, war, and hunger, and He bestows upon him blessings, such as wealth, peace, 
and health, that will enable him to spend all of his time performing mitzvos. In other words, Hashem 
promises good fortune not as the reward for a person's mitzvos, but as a means to free the righteous from 
mundane distractions and obligations so that they can continue to do even more mitzvos in the future. 
 
3) The Shelah HaKadosh, Beis Yosef, and Dubno Maggid all explain that this verse serves as a 
reminder of how far we have fallen and is a continuation of the rebuke. If the people who sinned had 
come from undistinguished lineage, they would at least have a partial excuse. However, the reminder that 
they are descended from such lofty ancestry only strengthens the complaint against them for their actions. 
However, the Darkei Mussar points out that this verse is recited in the “Zichronos” section of the Mussaf 
prayers on Rosh Hashana, which would indicate that its meaning is positive, as a verse serving as an 
indictment and accusation against the Jewish people wouldn’t be appropriate to mention on the Day of 
Judgment. Instead, he suggests that this verse teaches that even at the times that Hashem metes out the 
greatest punishment, He will still remember that we are descended from the Avos, who are beloved to 
Him, and will make sure to show us a modicum of love and goodness so that we will know that He hasn’t 
forgotten us and should not despair. 

 
4) The Rambam rules that a non-Jew is נערך אבל אינו מעריך, meaning that he has the same “value” based 
on his age that a Jewish person has. Therefore, if a Jew accepts upon himself to donate the value of the 
non-Jew to the Beis HaMikdash, he is obligated to do so. However, a non-Jew is unable to pledge to give 
the value of another person, whether Jewish or not, and if he attempts to do so, his words have no legal 
significance. However, the Raavad notes that this is the opinion of Rav Meir, but Rav Yehuda disagrees 
and maintains the opposite view, that a non-Jew is מעריך אבל לא נערך, meaning that a non-Jew is able to 
accept upon himself an obligation to donate the value of a Jew to the Beis HaMikdash. However, he 
himself does not have any “value” in this sense, and any person, Jewish or not, who attempts to pledge 
the value of a non-Jew to the Beis HaMikdash has no obligation to do so. The Raavad notes that there is a 
general Talmudic principle that when Rav Meir and Rav Yehuda argue, the law is established in 
accordance with the opinion of Rav Yehuda, and this case should be no different. 
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ן ָדָמיו ַהְקצּוִבין ַבתֹוָרה ִיתֵּ  ִמְצָוה שנ: ַמֲעִריְך ָאָדם שֶׁ
 We   are   commanded   to   follow   the   laws   of   ֲעָרִכין, 
erech-valuations, of people; that is to say, someone who said,  “[The 
obligation to pay] ֶעְרִכי ָעַלי, my own erech-value is upon me,” or “ ֵעֶרְך
 the erech-values of So-and-so is upon me,” must give a fixed ,ְפלֹוִני ָעַלי
amount, which the ּתֹוָרה has established, based upon gender and age, 
to the כֵֹּהן. This is a ִמְצַות ֲעֵשה as the ָפסּוק says, “ ִאיׁש ִכי ַיְפִלא  ֶנֶדר ְבֶעְרְכָך
 regarding an ד׳ vow, to ,ֶנֶדר If a person promises with a — ְנָפׁשֹּת ַלד׳
erech-valuation of people … (ַוִיְקָרא כז:ב).” The laws of ֲעָרִכין fall under 
category of ִנְדֵרי ֶהְקֵדׁש, vows related to holiness.  
 If one does not give the money to the כֵֹּהן, not only is he 
ֹּא ַתֲעֶשה but he also transgresses two ,ִמְצַות ֲעֵשה this ִמַבֵטל  and ִמְצֹות ל
another ִמְצַות ֲעֵשה. These are: ֹּא ַיֵחל ְדָברֹו  one must not desecrate his ,ל
words (ַבִמְדָבר ל:ג, ִמְצָוה תז), ַבל ְּתַאֵחר ְלַׁשְלמֹו, you shall not be late in 
paying it (ְדָבִרים כג:כב, ִמְצָוה תקעד) and ְכָכל ַהיֵֹּצא ִמִפיו ַיֲעֶשה, according 
to everything that comes out of his mouth he shall do ( ַבִמְדָבר ל:ג, ִמְצָוה
   .(תקעה
 The ַאְלִׁשיְך teaches that the purpose of this ִמְצָוה is to 
recognize the ְקֻדָׁשה, holiness, that resides within each Jewish person, 
especially oneself. 
 This ִמְצָוה is a type of ִפְדיֹון, redemption, that comes with a 
spiritual motivation. When a person pledges his own value to the  ֵבית
 and is dedicating himself to ד׳ he is forming an attachment to ,ַהִמְקָדׁש
become more spiritual.  He recognizes that he is in fact holy and is 

creating his redemption value to be given for ד׳. Similarly, a person 
who pledges the erech-value of another person, such as a child or 
relative, is telling that person to recognize the ְקֻדָׁשה within and to 
become more dedicated to the service ד׳.   
 This explains the ַתי ו) ִמְדָרׁש ַּתְנחּוָמא  said to Jewish ד׳ that (ְבֻחקֹּ
people, “If you bring your ֲעָרִכין pledges to me, I will consider it as if you 
offered  your  very  lives  to  Me.”  This  is  a  redemption  of  a  person 
dedicating himself to become more spiritual. 
 The ִחּנּוְך teaches that the purpose of this ִמְצָוה is to 
recognize the holy ְנָׁשָמה, soul, within our words. 
 Mankind’s spirituality is through the power of speech. When 
man was created from the earth ד׳ breathed into man the ֶנֶפׁש ַחָיה, 
living soul (ְבֵראִׁשית ב:ז) This ֶנֶפׁש ַחָיה is the spirit that connects man to 
ֶנֶפׁש  translates ַּתְרּגּום אּוְנְקלּוס .and distinguishes man from an animal ד׳
 a speaking spirit. Our words define our ,ְלרּוַח ְמַמְלָלא to mean ַחָיה
nobility of character and, without the power to communicate, the rest 
of the body is considered on the spiritual level of a dead body.  
 The ִחּנּוְך’s explanation gives us another possible 
interpretation of the ִמְדָרׁש ַּתִנחּוָמא cited above: Our words are our  ֶנֶפׁש
 our soul. When we fulfill our obligations, especially in regards to ,ַחָיה
 considers the action as the ד׳ ,charity ,ְצָדקֹות holy matters, or ,ֶהְקֵדׁשֹות
  !fulfillment, of our soul ,ְׁשֵלמּות

Adapted from The Book of Mitzvos (with kind permission from ArtScroll) 
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It was the tense first day of the newly formed Camp 
Agudah Midwest. The Telz Rosh Yeshiva, R’ Avrohom Chaim 

Levin called the new camp director…

The speech was mesmerizing and would 
never be forgotten. The next day…

The Rosh Yeshiva was again escorted with an entourage 
through the old lobby, but this time he stopped.

The Rosh Yeshiva was escorted with an 
entourage through the old lobby into 

the new bais hamidrash.

After mincha…

I’m staying 
nearby and I was 
wondering if I may 
join you at mincha 

today?

Sure. The Rosh Yeshiva 
doesn’t need my permission to 

come to his own camp. Mincha will 
IY”H be at 3:00pm. It would be a 
special zechus if the inaugural 
tefillah would be accompanied 
by a few words from the Rosh 

Yeshiva!

…I too grew up in the Mid-
West! I went to public school 

right here in the state of Michigan. 
Who would have DREAMED that one 
day we would be able learn in real 
yeshivos and then go to a Summer 

Torah Camp. Can you begin to 
appreciate what has been done 

for you?!?…

…today I’m coming 
as president of 
Agudas Yisrael!

Of course, 
sure!

Oh! I noticed 
yesterday and today that there 
are old paper towels and other 

garbage under those couches. It is 
unacceptable that people should see 
uncollected garbage in a facility run 

by Agudas Yisrael.

If the 
Rosh Hayeshiva 

noticed the mess 
yesterday, why 
did he not tell 
me? I’m sure 
I would have 
cleaned it up 

then!

My son, you ask well. 
But Yesterday I was 

not prepared to come 
to the camp in my role 

as President of Agudas 
Yisrael… You had too 

much on your plate the 
first day, you didn’t 

deserve any criticism.

When you asked me to speak as the Rosh 
Yeshiva, I agreed to only come as a visiting 

Rosh Yeshiva. As a visitor, my comments about the 
cleanliness of the lobby would have been out of 

place. Today, however, I called you to say that I’m 
wearing the hat of the President of Agudas Yisrael. 

When I saw garbage, it was my responsibility to 
bring it to your attention.

5692 - 5779  1932 - 2018  ukxf wf

ים יֶעֶזר was born in Vashki, Lithuania, to ר׳ ַאְבָרָהם ַחיִּ  Levin. The Levins ָשָרה ְמנּוָחה and Rebbitzen (ָרב the) ר׳ ֱאלִּ
immigrated to the US in 1938 and settled in Detroit. ים  was sent to Telshe in Cleveland and ר׳ ַאְבָרָהם ַחיִּ
was a prize יד יָבה of the ַתְלמִּ ים ָמְרְדַכי ,ָראֵׁשי ְיׁשִּ יר and ַזַצ״ל Katz ר׳ ַחיִּ ָיהּו ֵמאִּ  In 1957, he .ַזַצ״ל Bloch ר׳ ֵאלִּ
married ֶאְסֵתר, the daughter of ם ָמְרְדַכי יר of) ַזַצ״ל Ginsburg ר׳ ֶאְפַריִּ יַבת מִּ  in Flatbush). The couple ְיׁשִּ
moved to Detroit to be with יֶעֶזר יָרה Levin after his wife's ר׳ ֱאלִּ ים In 1960, R' Katz asked .ְפטִּ  ,ר׳ ַאְבָרָהם ַחיִּ
to open a Telshe יָבה ים in Chicago, IL, with ְיׁשִּ ים .ַזַצ״ל Schmelczer ר׳ ַחיִּ  was reluctant to leave ר׳ ַאְבָרָהם ַחיִּ
his father alone, so R' Katz convinced him to go just for ֱאלּול, and then arranged a דּוְך יֶעֶזר for ׁשִּ  .ר׳ ֱאלִּ
ים דֹוב יָט״א Keller ר׳ ַחיִּ יָבה joined the ַׁשלִּ  shortly afterwards. With wisdom and a sense of ְיׁשִּ
responsibility, ים ים of the יֹוֵׁשב רֹאׁש Jewry as תֹוָרה served American ר׳ ַאְבָרָהם ַחיִּ  ,תֹוָרה ּוְמסֹוָרה of ַוַעד ָהַרָבנִּ
and a leading member of the מֹוֶעֶצת ְגדֹוֵלי ַהתֹוָרה. In his תֹוָרה and ַהְדָרָכה, he was a יד ֻמְבָהק ָיהּו  of ַתְלמִּ ר׳ ֵאלִּ

יר ים of Telshe to thousands of ָמסֹוָרה Bloch, and For 60 years he taught the special ֵמאִּ ידִּ  .ַתְלמִּ

Sure, I’ll get 
it cleaned up 
right away!

Good idea! 
…I’ll come as a 

representative of 
the Telz Yeshiva!

???

???
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 לע״נ ר׳ ישראל בן אברהם ז"ל 
לע״נ הב׳ ישעיהו דוב ע״ה בן יבלחט״א יצחק צבי נ״י

This week's Pirchei Weekly is dedicated

ְצָחק ַזַצ״ל ים יִּ  and ר׳ ָשאּול was born in Piltin, Latvia, to ר׳ ַחיִּ
יַבת טֶעלז Korb. He went to ַחָיה  at 16 and quickly became ְישִּ
a יד ֻמְבָהק  In 1896, he married .ַזַצ״ל of R' Leizer Gordon ַתְלמִּ

ְרָים ְצָחק the daughter of ,ֵלָאה מִּ יָבה ,Rabin ר׳ ֺמֶשה יִּ  of ַדָין and רֺאש ְישִּ
Ponovezh (ים ְלֺמֶשה ַעל יֹוֶרה ֵדָעה ֻלאִּ ְצָחק In 1909, he succeeded .(ַבַעל מִּ  ר׳ ֺמֶשה יִּ
as ַדָין, later serving as ָרב in Pavlograd and then Zager. In 1926, he 
immigrated to the United States, serving as a ָרב in Harlem, NY, where he 
published his classic ים יבֹות ַחיִּ ים ,and later (ַעל ָהַרְמַב״ם) ְנתִּ  In .(ְדרּוש) ַטל ְשָחקִּ
1928, he became a יָבה ֶאֶרץ  in Chicago, IL. In 1951, he moved to רֺאש ְישִּ
ְשָרֵאל ְשָרֵאל where he became close to many ,יִּ  He is buried next .ְגדֹוֵלי ֶאֶרץ יִּ
to יסר ַזְלַמן  .ַזַצ״ל Meltzer ר׳ אִּ

 ג׳ סיון
5630 — 5717 
1870 — 1957 

ְצָחק ים יִּ  was respected by the ַזַצ״ל Korb ר׳ ַחיִּ
ְשָרֵאל יּות of his time for his ְגדֹוֵלי יִּ  in ְגאֹונִּ
learning. Upon seeing his ים ּדּושִּ  the ,חִּ
Rogatchover ַזַצ״ל ,ָגאֹון, declared, “These 
are ל תֹוָרה ָתה שֶׁ  the essence of truth in ,ְלֲאמִּ
ים It is said that ”!תֹוָרה  Soloveitchik ר׳ ַחיִּ
ְצָחק asked ַזַצ״ל ים יִּ  to review his ר׳ ַחיִּ
ּדּוֵשי תֹוָרה  R' Korb asked a question on .חִּ
one ּדּוש ים and חִּ  removed it from his ר׳ ַחיִּ
ר ר When .ֵספֶׁ  visited ַזַצ״ל Leibowitz ר׳ ָברּוְך בעֶׁ
the US, he met ְצָחק ים יִּ  This is how he described his .ר׳ ַחיִּ
discussion in learning: “In Chicago, I heard יַני סִּ  ”!תֹוָרה מִּ
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 Questions    weekof רש"י
the

1. Why is ַיֲעֹקב written with an extra ‘5 ’ו times in ַתַנ״ְך and ֵאִלָי־הּו is 
written missing the ‘5 ’ו times in ַתַנ״ְך? 

2. Why does the evaluation of a man 60 years and older diminish 
more than that of a woman 60 and up? 

ְּׁכֹון as a ֵאִלָי־הּו from ו took the letter ַיֲעֹקב .1  ֵאִלָי־הּו to insure that (as security) ַמש
would come to redeem ַיֲעֹקב’s children (…ִּי ֶאת  .(26:42 — ד״ה ְוָזַכְרת

2. The expression [ְֵׁביָתא ְֵׁביָתא ִסיָמא ב ְָׁתא ב ְֵׁביָתא ָסב ְֵׁביָתא ָפָחא ב  implies ֲחַז״ל of [ָסָבא ב
that an older man is more burdensome than an older woman and therefore loses 
more of his value (…ִֶּבן ִּם מ  .(27:7 — ד״ה ְוא
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Chofetz ChaimMoment
 ספר ח״ח הלכות רכילות כלל ט׳ סעיף ג׳

*Leivi, new to the neighborhood, was not aware of the two older boys 
who always demanded their ‘honor’. The parents of these boys never 
listened to anything said against them and Eli realized that it was best 
just to tell Leivi to be careful when dealing with these boys. Leivi was 
flabbergasted and did not believe that this behavior was tolerated and 
wouldn’t listen to Eli’s warning. Eli overheard one of the boys plotting 
to create an embarrassing moment for Leivi.             
What points must Eli satisfy before relating what he heard to Leivi?  
*Stories adapted from Guard Your Tongue, A Daily Companion, A Lesson a Day and various real-life situations. 

Answer: The five points that Eli must satisfy are 1) to relate only that which is absolutely 
necessary 2) not to exaggerate 3) to have only a constructive purpose in mind when 
relating what he heard 4) to have no alternative solution and 5) to do his utmost to 
avoid permanently causing anyone more ַמֲחֹלֶקת than necessary .   

A Glass of Tea and a BumblebeeLiving   Torahwith 
the

*Since we only discuss 1-3 ֲהָלכֹות, it is important to consider these ֲהָלכֹות in the context of the bigger picture. Use them as a starting point for further in-depth study.

לע״נ ר׳ משה צבי בן הר׳ טוביה  הלוי זצ״ל

כּו  לֵּ ַתי תֵּ ֻחקֺּ ָרא כ״ו:ג(… ִאם בְּ )ַוִיקְּ  
 If you will follow My decrees … 
 that the guarantee of the ֲחַז״ל quotes the words of ַרִש״י 
rewards that follow in the next few סּוִקים  are for the people who פְּ
are ִלים  comes too תֹוָרה study. If the תֹוָרה work hard, in their ,ַעמֵּ
easily, the final reward is not the same. 
 teach us that learning without hard work is similar to ֲחַז״ל 
planting  without  reaping.  The  learning  does  not  reap  the  true 
rewards that follow when the תֹוָרה does not come with hardship. 
That explains why the ָרָכה  we make every morning before we begin בְּ
learning stresses י תֹוָרה רֵּ ִדבְּ  to work [engross] ourselves in the ,ַלֲעסֹוק בְּ
words of תֹוָרה. 

 ∞ ∞ ∞ ∞ ∞ 
 It was very difficult for Levi. Growing up in a home with 
such great expectations was almost too much to handle. His father 
was a prominent ִשיָבה ֺּאש יְּ  his mother a noted educator. But Levi ,ר
was just a simple young man. He did not possess unusual intelligence 
and wasn’t particularly talented in any specific area. He was just a 
regular guy. 
 The tension of trying to grow into someone that he was 
expected to be, but did not seem to have the talent to become, was 
quite overwhelming for him. The peer pressure in ִשיָבה -made the l6 יְּ
year-old boy feel as if he were suffocating. And he felt as if he had no 
one to turn to. His mind kept telling him to go see a great ָרב, to get 
some guidance. He had heard that the great R' Shach ַזַצ״ל was a kind 
and gentle man, aside from being one of the world’s great תֹוָרה 
authorities. So on one unusually gloomy day, Levi picked himself up 
and traveled to see the ָגדֹול ַהדֹור. 
 Sitting in the waiting room outside R' Shach’s study, Levi 
watched as many people filed in one by one. In fact, many of them 
had come after he did, and he couldn’t blame anyone for going ahead 
of him. After all, he thought to himself, what am I worth anyway? He 
had not even asked to see the ִשיָבה ֺּאש יְּ  how could he have ;ר
expected to be seen? Well, in any case, now there was no one else 
waiting, so Levi stood up and walked into the ִשיָבה ֺּאש יְּ  .s room’ר

 Sitting there in front of him was the frail, elderly ֶרִבי. 
Although his eyesight was extremely poor, he noticed immediately 
that the young man had been crying. “Tell me what’s wrong.” 
 It did not take long for Levi to open up completely. He 
spoke about his lack of worth and his low self-esteem, how he was 
never able to please anyone or to make anyone happy. He went on 
and on as R' Shach watched and listened, nodding and shaking his 
head. Levi had never poured out his heart like this to anyone. Now he 
needed to hear something — anything — from this ַצִדיק to let him 
know that there was reason for him to have hope that things would 
get  better.  He  had  to  hear  that  all  the  anxiety  and  hassle  would 
ultimately  end  and  lead  to  some  sort  of  pleasantness.  After  he 
finished his outburst, he waited for a response, for some magical 
words. But no words came. 
 Instead, he watched as R' Shach sat quietly, tears filling his 
eyes. Levi still waited, hoping to hear some sort of soothing message. 
Two of the longest minutes in Levi’s life seemed to crawl by, and then 
he noticed that as the ִשיָבה ֺּאש יְּ  ,was stirring some honey into his tea ר
a smile began to form on his lips as if a thought had just entered his 
mind. 
 Finally, R' Shach began to speak as he continued to stir his 
tea.  “Did you ever notice that a bee is one of the most irritating, 
bothersome creatures? It buzzes around you and refuses to go away, 
sometimes even biting and hurting you. Yet, one who endures the 
sting  of  the  bee  will  be  rewarded  with  the  sweetest  and  most 
satisfying taste there is. And I think that the reason ה׳ made it that 
way was to teach us a lesson — sometimes, when things are difficult 
and worrisome, there will be honey to taste when it is all over.” 
 Levi saw that the honey on the ִשיָבה ֺּאש יְּ  s spoon was now’ר
nearly  dissolved.  The  message  was  clear.  He  suppressed  the 
welled-up tears and replaced them with a small smile. He knew it 
might be difficult. It would hurt. At times it might be utterly painful. 
But he had hope that in the end the sweet taste of honey was 
awaiting him. 

Adapted from: One Shining Moment (with kind permission from ArtScroll) 

בוּועוֹות ָמא: ׁשָ ִעְנָיֵני ְדיוֹו

Halacha 
Corner

Call into the Pirchei hotline! Lot's of Divrei Torah and Stories! - 718-663-0212

 One who remained awake learning all night should ask 
one who slept during the night to be מֹוִציא him with the 
ָרכֹות כֹות ַהּתֹוָרה of בְּ ַכת ִציִצת ,ִברְּ ָשָמה ,ִברְּ ַהַמֲעִביר  and ,ֱאֹלַקי נְּ

ָנה  .שֵׁ
 If one slept in bed for at least a ½ hour during the daytime 

on ֶעֶרב ָשֻבעֹות, then one may say כֹות ַהּתֹוָרה  .himself ִברְּ
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on ֶעֶרב ָשֻבעֹות, then one may say כֹות ַהּתֹוָרה  .himself ִברְּ

ָנה  .שֵׁ
 If one slept in bed for at least a ½ hour during the daytime 

on ֶעֶרב ָשֻבעֹות, then one may say כֹות ַהּתֹוָרה  .himself ִברְּ

FocusonMiddos
Dear Talmid, 
 R' Itzele ַזַצ״ל, the גָּאֹון 
and דֹול ַהדֹור ב and the גָּ  of רָּ
Ponovezh, had a special ְיִדידּות for 
ק  They .ַזַצ״ל Korb ר׳ ַחִיים ִיְצחָּ
would meet weekly to review the 
questions in learning that each 
had encountered over the course 
of the week. R' Itzele referred to 
ק  with a גָּאֹון“ as a ר׳ ַחִיים ִיְצחָּ
wagon-load of ְשיֹות  There was ”!קֻּ
nothing that could give  ר׳ ַחִיים
ק  more joy than in-depth ִיְצחָּ
learning and being  י ש ִחדּושֵּ ְמַחדֵּ
ה  .ּתֹורָּ
 However, there was one 
thing that paralleled  ר׳ ַחִיים
ק ה s’ִיְצחָּ  and that was ,ַאֲהַבת ַהּתֹורָּ
his tangible ַמִים  'R .ִיְרַאת שָּ
Yechezkel Sarna ַזַצ״ל, the  רֺאש
ה  once said, “There ,ֶחְברֹון of ְיִשיבָּ
are many ָאה י הֹורָּ  but very ,מֹורֵּ
few ָאה י הֹורָּ  Meaning: there] ִיְראֵּ
are many ִנים ן who ַרבָּ ה a ַפְסקָּ לָּ  ,ְשאֵּ
question, based on their 
knowledge of ה כָּ  but very few ,ֲהלָּ
who know the ה כָּ  well and are ֲהלָּ
still afraid to ן  because of ַפְסקָּ
their ַמִים ק .[ִיְרַאת שָּ  ר׳ ַחִיים ִיְצחָּ
was a true ָאה א הֹורָּ  ”!יָּרֵּ
 During the years that R' 
Korb was in America, one of the 
primary jobs as a ה  was רֺאש ְיִשיבָּ
to test ַּתְלִמיִדים and grant them 
ה ה Once, after the .ְסִמיכָּ  held ְיִשיבָּ

a ה חּוִרים for 39 ְסעּודָּ  being בָּ
granted ה ק ,ְסִמיכָּ  ר׳ ַחִיים ִיְצחָּ
remarked that the responsibility 
weighed so heavily on him that 
he felt as if he had been stabbed 
with 39 knives. 
 Shortly  after  R'  Korb 
began granting ה  one of his ,ְסִמיכָּ
ִכים ב assumed a position as מּוְסמָּ  רָּ
in a ה  that did not conform to ְקִהלָּ
ק  s strict halachic’ר׳ ַחִיים ִיְצחָּ
standards. ק  was so ר׳ ַחִיים ִיְצחָּ
shaken when he heard about this 
situation, that he declared that 
he was resigning from giving 
ה  .ְסִמיכָּ
 This was a most difficult 
decision. He was convinced that 
he would be fired for giving up 
one of his main responsibilities; 
however, this was not the case. 
The ה לָּ ה of the ַהְנהָּ  accepted ְיִשיבָּ
his decision. 
 My ַּתְלִמיד, when  ר׳ ַחִיים
ק  ,took his unpopular stance ִיְצחָּ
he never intended that 80 years 
later, it would serve as a model 
lesson about his ַמִים  !ִיְרַאת שָּ
Anytime you make a difficult 
choice ַמִים ם שָּ  a ,ִנְצִחיּות it is ,ְלשֵּ
 that will be remembered ְזכּות
forever! 

רּוְך!   ְיִהי ִזְכרֹו בָּ
 ֶרִבי Your                         ,ְבְיִדידּות

Story adapted from: The Yated Ne’eman (with kind permission) 

Sage Sayings
When a group of חּוִרים  due to a history ִשעּור came late to his בָּ
class that ran overtime, ק  .rebuked them ,ַזַצ״ל Korb ר׳ ַחִיים ִיְצחָּ
אֹויב ִאיר ִװילט ִװיסן װָאס ַרִש״י הָאט גֶעגֶעסן פַאר פִרישִטיק, קֶענט ִאיר "
 ate ַרִש״י If you want to know what — גֵײן צּום גֶעִשיכטֶע לֶעקִציעֶ 
for breakfast, you can go to the history lesson —  ָאבֶער, אֹויב ִאיר
 but if you want to — ִװילט ִװיסן אּון פַארשטֵײן װָאס זָאגט ַרִש״י
know and understand what ַרִש״י is saying —  דֶעמָאלץ דַארפסט
 "!ִשעּור then you must attend my — ִאיר קּומֶען צּו מַײן ִשעּור!

Source: Yated Ne’eman   

This week’s winners: 
Grade 1 - Yitzchak Zaggy, Tashbar Sephardic 
Yeshiva Ktana;  Los Angeles, CA;  Yedidyah 
Mordechai Tokayer, Derech Hatorah; Brooklyn, 

NY; Naftuli Geller, Bnei Zion; Toronto, ON. 
Grade 2 - Yisrael Yitzchak Karr, Yeshiva Ktana; 
Waterbury, CT; Moshe Rubelow, Tashbar; 
Lakewood, NJ; Zevi Fass, Yeshiva Bais Hillel 
(YBH); Passaic, NJ; Nachi Lieberman, Torah 
Temimah; Eliezer Orlofsky, Tiferes Yisroel; 
Ralph Jammal, Yeshivat Darche Eres - YDE; 
Brooklyn, NY; Yitzi Blachorsky, Yeshiva Ketana 
of Long Island; Inwood, NY; Coby Spitz, Yeshiva 

Ketana Ohr Reuven; Suffern, NY. 
Grade 3 - Ari Samet, Talmudical Academy of 
Baltimore;  Pikesville,  MD;  Chaim  Cohen, 
Yeshiva Beth Yehudah; Southfield, MI; Hillel 
Deitel,  Torah  Academy;  Minneapolis,  MN; 
Eliyahu Yagudaev, Yeshiva Degel Hatorah 
Maamar Mordechai; Spring Valley, NY; Asher 
Grossman,  Yeshiva Merkaz Hatorah - RJJ; 
Staten Island, NY; Eli Podolsky, Yeshiva Yesode 
Hatorah;  Toronto, ON;  Ephraim Emanuel, 

Yeshiva Gedola; Montreal, QC. 
Grade 4 - Aron Tzvi Papoff, Yeshivas Tiferes 
Tzvi; Chicago, IL; Nissim Lombroso, Yeshiva 
Keter Torah;  Mexico, MX;  Michael Noam, 
Yeshivat Keter Torah;  Deal, NJ;  Yecheskel 
Oelbaum, Lakewood Cheder; Lakewood, NJ; 
Shimon Goldstein, The Cheder; Brooklyn, NY; 
Nosson Shlomo Massouda, Yeshiva Darchei 
Torah; Far Rockaway, NY; Zelig Fogel, Yeshiva 
Ketana  of  Queens;  Fresh  Meadows,  NY; 
Henach Weiner, Yeshivas Tiferes Moshe; Kew 

Gardens, NY. 
Grade 5 - Elimelech    Katz,    Yeshiva    Beth 
Yehudah; Southfield, MI; Yehudah Leib Pichey, 
Cheder Toras Zev; Shmuel Choueka, Lakewood 
Cheder; Avraham Yehuda Rennert, Lakewood 
Cheder; Shloimy Holtz, Tashbar; Lakewood, NJ; 
Menachem Manis Konig, Yeshiva Ohr Shrage 
Veretzky;  Yaakov Churba,  Yeshivat Ateret 
Torah;  Brooklyn,  NY;  Yitzchok  Goodman, 
Talmud Torah Siach Yitzchok; Far Rockaway, 
NY;  Eliyahu  Loewy,  Yeshiva  Bais  Mikroh; 
Monsey, NY; Dovid Rosenberg, Toronto Cheder; 

Toronto, ON. 
Grade 6 - Dovi Kaganoff, Yeshiva Elementary 
School; Miami Beach, FL; Yehuda Yablonsky, 
Yeshiva Tiferes Torah D'Lakewood; Lakewood, 
NJ; Chaim Gersten, Yeshiva Ktana of Passaic; 
Passaic, NJ; Avichai Rambod, Yeshiva Torah 
Temimah; Aharon Yehuda Herbstman, Yeshiva 
Torah Vodaath; Aryeh Leib Shifer, Yeshiva 
Toras   Emmes   Kamenitz;   Moshe   Salem, 
Yeshivat   Ohel   Torah;   Yonathan   Gurgov, 
Yeshivat Or Hatorah; Brooklyn, NY; Pinchas 
Bergman,   Yeshiva   Darchei   Torah;   Far 
Rockaway, NY; Bennie Wahrsager, Yeshiva 
Ktana of Manhattan; New York, NY; Shalom 
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 Questions    weekof רש"י
the

1. Why is ַיֲעֹקב written with an extra ‘5 ’ו times in ַתַנ״ְך and ֵאִלָי־הּו is 
written missing the ‘5 ’ו times in ַתַנ״ְך? 

2. Why does the evaluation of a man 60 years and older diminish 
more than that of a woman 60 and up? 

ְּׁכֹון as a ֵאִלָי־הּו from ו took the letter ַיֲעֹקב .1  ֵאִלָי־הּו to insure that (as security) ַמש
would come to redeem ַיֲעֹקב’s children (…ִּי ֶאת  .(26:42 — ד״ה ְוָזַכְרת

2. The expression [ְֵׁביָתא ְֵׁביָתא ִסיָמא ב ְָׁתא ב ְֵׁביָתא ָסב ְֵׁביָתא ָפָחא ב  implies ֲחַז״ל of [ָסָבא ב
that an older man is more burdensome than an older woman and therefore loses 
more of his value (…ִֶּבן ִּם מ  .(27:7 — ד״ה ְוא
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Chofetz ChaimMoment
 ספר ח״ח הלכות רכילות כלל ט׳ סעיף ג׳

*Leivi, new to the neighborhood, was not aware of the two older boys 
who always demanded their ‘honor’. The parents of these boys never 
listened to anything said against them and Eli realized that it was best 
just to tell Leivi to be careful when dealing with these boys. Leivi was 
flabbergasted and did not believe that this behavior was tolerated and 
wouldn’t listen to Eli’s warning. Eli overheard one of the boys plotting 
to create an embarrassing moment for Leivi.             
What points must Eli satisfy before relating what he heard to Leivi?  
*Stories adapted from Guard Your Tongue, A Daily Companion, A Lesson a Day and various real-life situations. 

Answer: The five points that Eli must satisfy are 1) to relate only that which is absolutely 
necessary 2) not to exaggerate 3) to have only a constructive purpose in mind when 
relating what he heard 4) to have no alternative solution and 5) to do his utmost to 
avoid permanently causing anyone more ַמֲחֹלֶקת than necessary .   

A Glass of Tea and a BumblebeeLiving   Torahwith 
the

*Since we only discuss 1-3 ֲהָלכֹות, it is important to consider these ֲהָלכֹות in the context of the bigger picture. Use them as a starting point for further in-depth study.

לע״נ ר׳ משה צבי בן הר׳ טוביה  הלוי זצ״ל

כּו  לֵּ ַתי תֵּ ֻחקֺּ ָרא כ״ו:ג(… ִאם בְּ )ַוִיקְּ  
 If you will follow My decrees … 
 that the guarantee of the ֲחַז״ל quotes the words of ַרִש״י 
rewards that follow in the next few סּוִקים  are for the people who פְּ
are ִלים  comes too תֹוָרה study. If the תֹוָרה work hard, in their ,ַעמֵּ
easily, the final reward is not the same. 
 teach us that learning without hard work is similar to ֲחַז״ל 
planting  without  reaping.  The  learning  does  not  reap  the  true 
rewards that follow when the תֹוָרה does not come with hardship. 
That explains why the ָרָכה  we make every morning before we begin בְּ
learning stresses י תֹוָרה רֵּ ִדבְּ  to work [engross] ourselves in the ,ַלֲעסֹוק בְּ
words of תֹוָרה. 

 ∞ ∞ ∞ ∞ ∞ 
 It was very difficult for Levi. Growing up in a home with 
such great expectations was almost too much to handle. His father 
was a prominent ִשיָבה ֺּאש יְּ  his mother a noted educator. But Levi ,ר
was just a simple young man. He did not possess unusual intelligence 
and wasn’t particularly talented in any specific area. He was just a 
regular guy. 
 The tension of trying to grow into someone that he was 
expected to be, but did not seem to have the talent to become, was 
quite overwhelming for him. The peer pressure in ִשיָבה -made the l6 יְּ
year-old boy feel as if he were suffocating. And he felt as if he had no 
one to turn to. His mind kept telling him to go see a great ָרב, to get 
some guidance. He had heard that the great R' Shach ַזַצ״ל was a kind 
and gentle man, aside from being one of the world’s great תֹוָרה 
authorities. So on one unusually gloomy day, Levi picked himself up 
and traveled to see the ָגדֹול ַהדֹור. 
 Sitting in the waiting room outside R' Shach’s study, Levi 
watched as many people filed in one by one. In fact, many of them 
had come after he did, and he couldn’t blame anyone for going ahead 
of him. After all, he thought to himself, what am I worth anyway? He 
had not even asked to see the ִשיָבה ֺּאש יְּ  how could he have ;ר
expected to be seen? Well, in any case, now there was no one else 
waiting, so Levi stood up and walked into the ִשיָבה ֺּאש יְּ  .s room’ר

 Sitting there in front of him was the frail, elderly ֶרִבי. 
Although his eyesight was extremely poor, he noticed immediately 
that the young man had been crying. “Tell me what’s wrong.” 
 It did not take long for Levi to open up completely. He 
spoke about his lack of worth and his low self-esteem, how he was 
never able to please anyone or to make anyone happy. He went on 
and on as R' Shach watched and listened, nodding and shaking his 
head. Levi had never poured out his heart like this to anyone. Now he 
needed to hear something — anything — from this ַצִדיק to let him 
know that there was reason for him to have hope that things would 
get  better.  He  had  to  hear  that  all  the  anxiety  and  hassle  would 
ultimately  end  and  lead  to  some  sort  of  pleasantness.  After  he 
finished his outburst, he waited for a response, for some magical 
words. But no words came. 
 Instead, he watched as R' Shach sat quietly, tears filling his 
eyes. Levi still waited, hoping to hear some sort of soothing message. 
Two of the longest minutes in Levi’s life seemed to crawl by, and then 
he noticed that as the ִשיָבה ֺּאש יְּ  ,was stirring some honey into his tea ר
a smile began to form on his lips as if a thought had just entered his 
mind. 
 Finally, R' Shach began to speak as he continued to stir his 
tea.  “Did you ever notice that a bee is one of the most irritating, 
bothersome creatures? It buzzes around you and refuses to go away, 
sometimes even biting and hurting you. Yet, one who endures the 
sting  of  the  bee  will  be  rewarded  with  the  sweetest  and  most 
satisfying taste there is. And I think that the reason ה׳ made it that 
way was to teach us a lesson — sometimes, when things are difficult 
and worrisome, there will be honey to taste when it is all over.” 
 Levi saw that the honey on the ִשיָבה ֺּאש יְּ  s spoon was now’ר
nearly  dissolved.  The  message  was  clear.  He  suppressed  the 
welled-up tears and replaced them with a small smile. He knew it 
might be difficult. It would hurt. At times it might be utterly painful. 
But he had hope that in the end the sweet taste of honey was 
awaiting him. 

Adapted from: One Shining Moment (with kind permission from ArtScroll) 

בוּועוֹות ָמא: ׁשָ ִעְנָיֵני ְדיוֹו

Halacha 
Corner

Call into the Pirchei hotline! Lot's of Divrei Torah and Stories! - 718-663-0212

 One who remained awake learning all night should ask 
one who slept during the night to be מֹוִציא him with the 
ָרכֹות כֹות ַהּתֹוָרה of בְּ ַכת ִציִצת ,ִברְּ ָשָמה ,ִברְּ ַהַמֲעִביר  and ,ֱאֹלַקי נְּ

ָנה  .שֵׁ
 If one slept in bed for at least a ½ hour during the daytime 

on ֶעֶרב ָשֻבעֹות, then one may say כֹות ַהּתֹוָרה  .himself ִברְּ
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FocusonMiddos
Dear Talmid, 
 R' Itzele ַזַצ״ל, the גָּאֹון 
and דֹול ַהדֹור ב and the גָּ  of רָּ
Ponovezh, had a special ְיִדידּות for 
ק  They .ַזַצ״ל Korb ר׳ ַחִיים ִיְצחָּ
would meet weekly to review the 
questions in learning that each 
had encountered over the course 
of the week. R' Itzele referred to 
ק  with a גָּאֹון“ as a ר׳ ַחִיים ִיְצחָּ
wagon-load of ְשיֹות  There was ”!קֻּ
nothing that could give  ר׳ ַחִיים
ק  more joy than in-depth ִיְצחָּ
learning and being  י ש ִחדּושֵּ ְמַחדֵּ
ה  .ּתֹורָּ
 However, there was one 
thing that paralleled  ר׳ ַחִיים
ק ה s’ִיְצחָּ  and that was ,ַאֲהַבת ַהּתֹורָּ
his tangible ַמִים  'R .ִיְרַאת שָּ
Yechezkel Sarna ַזַצ״ל, the  רֺאש
ה  once said, “There ,ֶחְברֹון of ְיִשיבָּ
are many ָאה י הֹורָּ  but very ,מֹורֵּ
few ָאה י הֹורָּ  Meaning: there] ִיְראֵּ
are many ִנים ן who ַרבָּ ה a ַפְסקָּ לָּ  ,ְשאֵּ
question, based on their 
knowledge of ה כָּ  but very few ,ֲהלָּ
who know the ה כָּ  well and are ֲהלָּ
still afraid to ן  because of ַפְסקָּ
their ַמִים ק .[ִיְרַאת שָּ  ר׳ ַחִיים ִיְצחָּ
was a true ָאה א הֹורָּ  ”!יָּרֵּ
 During the years that R' 
Korb was in America, one of the 
primary jobs as a ה  was רֺאש ְיִשיבָּ
to test ַּתְלִמיִדים and grant them 
ה ה Once, after the .ְסִמיכָּ  held ְיִשיבָּ

a ה חּוִרים for 39 ְסעּודָּ  being בָּ
granted ה ק ,ְסִמיכָּ  ר׳ ַחִיים ִיְצחָּ
remarked that the responsibility 
weighed so heavily on him that 
he felt as if he had been stabbed 
with 39 knives. 
 Shortly  after  R'  Korb 
began granting ה  one of his ,ְסִמיכָּ
ִכים ב assumed a position as מּוְסמָּ  רָּ
in a ה  that did not conform to ְקִהלָּ
ק  s strict halachic’ר׳ ַחִיים ִיְצחָּ
standards. ק  was so ר׳ ַחִיים ִיְצחָּ
shaken when he heard about this 
situation, that he declared that 
he was resigning from giving 
ה  .ְסִמיכָּ
 This was a most difficult 
decision. He was convinced that 
he would be fired for giving up 
one of his main responsibilities; 
however, this was not the case. 
The ה לָּ ה of the ַהְנהָּ  accepted ְיִשיבָּ
his decision. 
 My ַּתְלִמיד, when  ר׳ ַחִיים
ק  ,took his unpopular stance ִיְצחָּ
he never intended that 80 years 
later, it would serve as a model 
lesson about his ַמִים  !ִיְרַאת שָּ
Anytime you make a difficult 
choice ַמִים ם שָּ  a ,ִנְצִחיּות it is ,ְלשֵּ
 that will be remembered ְזכּות
forever! 

רּוְך!   ְיִהי ִזְכרֹו בָּ
 ֶרִבי Your                         ,ְבְיִדידּות

Story adapted from: The Yated Ne’eman (with kind permission) 

Sage Sayings
When a group of חּוִרים  due to a history ִשעּור came late to his בָּ
class that ran overtime, ק  .rebuked them ,ַזַצ״ל Korb ר׳ ַחִיים ִיְצחָּ
אֹויב ִאיר ִװילט ִװיסן װָאס ַרִש״י הָאט גֶעגֶעסן פַאר פִרישִטיק, קֶענט ִאיר "
 ate ַרִש״י If you want to know what — גֵײן צּום גֶעִשיכטֶע לֶעקִציעֶ 
for breakfast, you can go to the history lesson —  ָאבֶער, אֹויב ִאיר
 but if you want to — ִװילט ִװיסן אּון פַארשטֵײן װָאס זָאגט ַרִש״י
know and understand what ַרִש״י is saying —  דֶעמָאלץ דַארפסט
 "!ִשעּור then you must attend my — ִאיר קּומֶען צּו מַײן ִשעּור!

Source: Yated Ne’eman   
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ן ָדָמיו ַהְקצּוִבין ַבתֹוָרה ִיתֵּ  ִמְצָוה שנ: ַמֲעִריְך ָאָדם שֶׁ
 We   are   commanded   to   follow   the   laws   of   ֲעָרִכין, 
erech-valuations, of people; that is to say, someone who said,  “[The 
obligation to pay] ֶעְרִכי ָעַלי, my own erech-value is upon me,” or “ ֵעֶרְך
 the erech-values of So-and-so is upon me,” must give a fixed ,ְפלֹוִני ָעַלי
amount, which the ּתֹוָרה has established, based upon gender and age, 
to the כֵֹּהן. This is a ִמְצַות ֲעֵשה as the ָפסּוק says, “ ִאיׁש ִכי ַיְפִלא  ֶנֶדר ְבֶעְרְכָך
 regarding an ד׳ vow, to ,ֶנֶדר If a person promises with a — ְנָפׁשֹּת ַלד׳
erech-valuation of people … (ַוִיְקָרא כז:ב).” The laws of ֲעָרִכין fall under 
category of ִנְדֵרי ֶהְקֵדׁש, vows related to holiness.  
 If one does not give the money to the כֵֹּהן, not only is he 
ֹּא ַתֲעֶשה but he also transgresses two ,ִמְצַות ֲעֵשה this ִמַבֵטל  and ִמְצֹות ל
another ִמְצַות ֲעֵשה. These are: ֹּא ַיֵחל ְדָברֹו  one must not desecrate his ,ל
words (ַבִמְדָבר ל:ג, ִמְצָוה תז), ַבל ְּתַאֵחר ְלַׁשְלמֹו, you shall not be late in 
paying it (ְדָבִרים כג:כב, ִמְצָוה תקעד) and ְכָכל ַהיֵֹּצא ִמִפיו ַיֲעֶשה, according 
to everything that comes out of his mouth he shall do ( ַבִמְדָבר ל:ג, ִמְצָוה
   .(תקעה
 The ַאְלִׁשיְך teaches that the purpose of this ִמְצָוה is to 
recognize the ְקֻדָׁשה, holiness, that resides within each Jewish person, 
especially oneself. 
 This ִמְצָוה is a type of ִפְדיֹון, redemption, that comes with a 
spiritual motivation. When a person pledges his own value to the  ֵבית
 and is dedicating himself to ד׳ he is forming an attachment to ,ַהִמְקָדׁש
become more spiritual.  He recognizes that he is in fact holy and is 

creating his redemption value to be given for ד׳. Similarly, a person 
who pledges the erech-value of another person, such as a child or 
relative, is telling that person to recognize the ְקֻדָׁשה within and to 
become more dedicated to the service ד׳.   
 This explains the ַתי ו) ִמְדָרׁש ַּתְנחּוָמא  said to Jewish ד׳ that (ְבֻחקֹּ
people, “If you bring your ֲעָרִכין pledges to me, I will consider it as if you 
offered  your  very  lives  to  Me.”  This  is  a  redemption  of  a  person 
dedicating himself to become more spiritual. 
 The ִחּנּוְך teaches that the purpose of this ִמְצָוה is to 
recognize the holy ְנָׁשָמה, soul, within our words. 
 Mankind’s spirituality is through the power of speech. When 
man was created from the earth ד׳ breathed into man the ֶנֶפׁש ַחָיה, 
living soul (ְבֵראִׁשית ב:ז) This ֶנֶפׁש ַחָיה is the spirit that connects man to 
ֶנֶפׁש  translates ַּתְרּגּום אּוְנְקלּוס .and distinguishes man from an animal ד׳
 a speaking spirit. Our words define our ,ְלרּוַח ְמַמְלָלא to mean ַחָיה
nobility of character and, without the power to communicate, the rest 
of the body is considered on the spiritual level of a dead body.  
 The ִחּנּוְך’s explanation gives us another possible 
interpretation of the ִמְדָרׁש ַּתִנחּוָמא cited above: Our words are our  ֶנֶפׁש
 our soul. When we fulfill our obligations, especially in regards to ,ַחָיה
 considers the action as the ד׳ ,charity ,ְצָדקֹות holy matters, or ,ֶהְקֵדׁשֹות
  !fulfillment, of our soul ,ְׁשֵלמּות

Adapted from The Book of Mitzvos (with kind permission from ArtScroll) 
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It was the tense first day of the newly formed Camp 
Agudah Midwest. The Telz Rosh Yeshiva, R’ Avrohom Chaim 

Levin called the new camp director…

The speech was mesmerizing and would 
never be forgotten. The next day…

The Rosh Yeshiva was again escorted with an entourage 
through the old lobby, but this time he stopped.

The Rosh Yeshiva was escorted with an 
entourage through the old lobby into 

the new bais hamidrash.

After mincha…

I’m staying 
nearby and I was 
wondering if I may 
join you at mincha 

today?

Sure. The Rosh Yeshiva 
doesn’t need my permission to 

come to his own camp. Mincha will 
IY”H be at 3:00pm. It would be a 
special zechus if the inaugural 
tefillah would be accompanied 
by a few words from the Rosh 

Yeshiva!

…I too grew up in the Mid-
West! I went to public school 

right here in the state of Michigan. 
Who would have DREAMED that one 
day we would be able learn in real 
yeshivos and then go to a Summer 

Torah Camp. Can you begin to 
appreciate what has been done 

for you?!?…

…today I’m coming 
as president of 
Agudas Yisrael!

Of course, 
sure!

Oh! I noticed 
yesterday and today that there 
are old paper towels and other 

garbage under those couches. It is 
unacceptable that people should see 
uncollected garbage in a facility run 

by Agudas Yisrael.

If the 
Rosh Hayeshiva 

noticed the mess 
yesterday, why 
did he not tell 
me? I’m sure 
I would have 
cleaned it up 

then!

My son, you ask well. 
But Yesterday I was 

not prepared to come 
to the camp in my role 

as President of Agudas 
Yisrael… You had too 

much on your plate the 
first day, you didn’t 

deserve any criticism.

When you asked me to speak as the Rosh 
Yeshiva, I agreed to only come as a visiting 

Rosh Yeshiva. As a visitor, my comments about the 
cleanliness of the lobby would have been out of 

place. Today, however, I called you to say that I’m 
wearing the hat of the President of Agudas Yisrael. 

When I saw garbage, it was my responsibility to 
bring it to your attention.

5692 - 5779  1932 - 2018  ukxf wf

ים יֶעֶזר was born in Vashki, Lithuania, to ר׳ ַאְבָרָהם ַחיִּ  Levin. The Levins ָשָרה ְמנּוָחה and Rebbitzen (ָרב the) ר׳ ֱאלִּ
immigrated to the US in 1938 and settled in Detroit. ים  was sent to Telshe in Cleveland and ר׳ ַאְבָרָהם ַחיִּ
was a prize יד יָבה of the ַתְלמִּ ים ָמְרְדַכי ,ָראֵׁשי ְיׁשִּ יר and ַזַצ״ל Katz ר׳ ַחיִּ ָיהּו ֵמאִּ  In 1957, he .ַזַצ״ל Bloch ר׳ ֵאלִּ
married ֶאְסֵתר, the daughter of ם ָמְרְדַכי יר of) ַזַצ״ל Ginsburg ר׳ ֶאְפַריִּ יַבת מִּ  in Flatbush). The couple ְיׁשִּ
moved to Detroit to be with יֶעֶזר יָרה Levin after his wife's ר׳ ֱאלִּ ים In 1960, R' Katz asked .ְפטִּ  ,ר׳ ַאְבָרָהם ַחיִּ
to open a Telshe יָבה ים in Chicago, IL, with ְיׁשִּ ים .ַזַצ״ל Schmelczer ר׳ ַחיִּ  was reluctant to leave ר׳ ַאְבָרָהם ַחיִּ
his father alone, so R' Katz convinced him to go just for ֱאלּול, and then arranged a דּוְך יֶעֶזר for ׁשִּ  .ר׳ ֱאלִּ
ים דֹוב יָט״א Keller ר׳ ַחיִּ יָבה joined the ַׁשלִּ  shortly afterwards. With wisdom and a sense of ְיׁשִּ
responsibility, ים ים of the יֹוֵׁשב רֹאׁש Jewry as תֹוָרה served American ר׳ ַאְבָרָהם ַחיִּ  ,תֹוָרה ּוְמסֹוָרה of ַוַעד ָהַרָבנִּ
and a leading member of the מֹוֶעֶצת ְגדֹוֵלי ַהתֹוָרה. In his תֹוָרה and ַהְדָרָכה, he was a יד ֻמְבָהק ָיהּו  of ַתְלמִּ ר׳ ֵאלִּ

יר ים of Telshe to thousands of ָמסֹוָרה Bloch, and For 60 years he taught the special ֵמאִּ ידִּ  .ַתְלמִּ

Sure, I’ll get 
it cleaned up 
right away!

Good idea! 
…I’ll come as a 

representative of 
the Telz Yeshiva!

???

???
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 לע״נ ר׳ ישראל בן אברהם ז"ל 
לע״נ הב׳ ישעיהו דוב ע״ה בן יבלחט״א יצחק צבי נ״י

This week's Pirchei Weekly is dedicated

ְצָחק ַזַצ״ל ים יִּ  and ר׳ ָשאּול was born in Piltin, Latvia, to ר׳ ַחיִּ
יַבת טֶעלז Korb. He went to ַחָיה  at 16 and quickly became ְישִּ
a יד ֻמְבָהק  In 1896, he married .ַזַצ״ל of R' Leizer Gordon ַתְלמִּ

ְרָים ְצָחק the daughter of ,ֵלָאה מִּ יָבה ,Rabin ר׳ ֺמֶשה יִּ  of ַדָין and רֺאש ְישִּ
Ponovezh (ים ְלֺמֶשה ַעל יֹוֶרה ֵדָעה ֻלאִּ ְצָחק In 1909, he succeeded .(ַבַעל מִּ  ר׳ ֺמֶשה יִּ
as ַדָין, later serving as ָרב in Pavlograd and then Zager. In 1926, he 
immigrated to the United States, serving as a ָרב in Harlem, NY, where he 
published his classic ים יבֹות ַחיִּ ים ,and later (ַעל ָהַרְמַב״ם) ְנתִּ  In .(ְדרּוש) ַטל ְשָחקִּ
1928, he became a יָבה ֶאֶרץ  in Chicago, IL. In 1951, he moved to רֺאש ְישִּ
ְשָרֵאל ְשָרֵאל where he became close to many ,יִּ  He is buried next .ְגדֹוֵלי ֶאֶרץ יִּ
to יסר ַזְלַמן  .ַזַצ״ל Meltzer ר׳ אִּ

 ג׳ סיון
5630 — 5717 
1870 — 1957 

ְצָחק ים יִּ  was respected by the ַזַצ״ל Korb ר׳ ַחיִּ
ְשָרֵאל יּות of his time for his ְגדֹוֵלי יִּ  in ְגאֹונִּ
learning. Upon seeing his ים ּדּושִּ  the ,חִּ
Rogatchover ַזַצ״ל ,ָגאֹון, declared, “These 
are ל תֹוָרה ָתה שֶׁ  the essence of truth in ,ְלֲאמִּ
ים It is said that ”!תֹוָרה  Soloveitchik ר׳ ַחיִּ
ְצָחק asked ַזַצ״ל ים יִּ  to review his ר׳ ַחיִּ
ּדּוֵשי תֹוָרה  R' Korb asked a question on .חִּ
one ּדּוש ים and חִּ  removed it from his ר׳ ַחיִּ
ר ר When .ֵספֶׁ  visited ַזַצ״ל Leibowitz ר׳ ָברּוְך בעֶׁ
the US, he met ְצָחק ים יִּ  This is how he described his .ר׳ ַחיִּ
discussion in learning: “In Chicago, I heard יַני סִּ  ”!תֹוָרה מִּ
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IMPORTANCE OF ....  
The Midrash Rabba (Bereshis 11:5) says that Turnus Rufus asked 
R’ Akiva how it was permitted for Hashem to make it rain on 
Shabbos since it necessitated transferring precipitation from one 
domain (Heaven) to another (Earth). R’ Akiva replied with a 
parable which basically stated that since the entire world 
belonged to Hashem it was all one domain, thereby permitting 
such a transfer. Others dealt with this question by pointing out the 
Gemara (Shabbos 18a) which states that if one began funneling 
water into a garden before Shabbos, he may allow it to continue 
flowing on Shabbos. Hashem does the same, by starting the rain 
right before Shabbos, after which it may continue. However, 
according to R’ Akiva, Hashem may begin the rain at any time, 
even on Shabbos. The Gemara (Berachos 35a) resolves a seeming 
contradiction between: vtuknu .rtv ‘sk (the entire world belongs 
to Hashem) and: ost hbck i,b .rtvu (He gave the land to man), by 
stating that the land is given to men only when they do Hashem‘s 
will; otherwise it remains Hashem’s domain. The Posuk states: 
o,gc ofhnad h,,bu. Rashi cites the Midrash which describes o,gc 
(in their [proper] time) as referring to Friday night, specifically 
designating rain for Shabbos. Why only Friday night, and not 
Shabbos day ?  The Bracha Meshuleshes explains that this rain is 
listed as the reward for ufk, h,uejc ot - it will come when we do 
Hashem’s will. However, in that case, Hashem would have given 
the land to man (ost hbck i,b .rtvu), making Earth a different and 
separate domain. As such, R’ Akiva’s reasoning to permit rain on 
Shabbos would not fit, leaving only the other derivation from 
irrigating a garden, which permits rain to fall only if it began to 
flow in the evening, before Shabbos begins. 

QUESTION OF THE WEEK:  
Does the Halacha of Bar Metzra apply to give you priority where 
a neighbor is selling an apartment on a floor above you ?        

ANSWER TO LAST WEEK:   
(When should one daven a weekday Shemona Esrei on Shabbos ?)  
1) The Shulchan Aruch (j”ut 293:3) says that when necessary, 
one may daven Maariv for Motzai Shabbos after Plag HaMincha, 
but see Mishna Berurah who says one should not. 2) The 
Shulchan Aruch (j”ut 344:1) describes how one who is lost in the 
wilderness and doesn’t know which day is Shabbos, should treat 
the 7th day as Shabbos. Every other day he treats as a weekday.  

DIN'S CORNER:  
Upon concluding travel between cities in Germany or France, one 
does not recite Birchas HaGomel since danger is not commonly 
expected there. In Spain, the roads are deemed somewhat  
dangerous so one would say the brocho, provided he traveled at 
least a Parsah. If an area is known to be very dangerous, even 
less than a Parsah obligates. (j"ut 219:7) If one is put in danger 
anywhere (such as by armed robbers), even in a safe area, all 
would agree that he is obligated in the brocho.  (MB 219:31)  

DID YOU KNOW THAT ....   
The Mishna (Maaser Sheni 5:1) states that if someone owns a 
vineyard in its 4th year of growth (Kerem Revai) or tree fruits in 
their first 3 years of growth (Orlah), he must mark them during 
the Shemitah year (when everything is Hefker) so that no one will 
take one of those fruits and eat it, not realizing that they are not 
permitted to be eaten. R' Shimon says that this is only necessary 
during the Shemitah year. In other years there is no such 
requirement because these fruits still belong to their owner, and 
anyone who takes them without permission from the owner would 
be a Gazlan. Chazal did not see a need to enact a Takanah 
(marking the fruit) for the benefit of a thief. But is there not a 
requirement under uhjtc aht ukafu to prevent a Jew from 
transgressing, as the Gemara (Sanhedrin 27b) derives that all 
Jews are vzk vz ihcrg (responsible for each other) and one who 
ignored an opportunity to stop another from sinning is deemed 
guilty of that sin himself ?  Some Acharonim hold that this 
Mishna is proof to the opinion of the SHaCh (s”uh 151:6) who 
says that there is no obligation to prevent a Mumar (apostate) 
from transgressing an Issur, and that uhjtc aht ukafu only applies 
to one who qualifies as uhjt, which a Mumar does not. Some 
Meforshim go so far as to hold that the Tzedakah imperative and 
Ribis prohibition do not apply to a Mumar, as the Torah phrases 
them with the word lhjt, and they seek to derive that a Mumar's 
widow does not require Yibum or Chalitzah as well, since those 
obligations are based on the Posuk: ohjt ucah hf. Those who 
disagree, distinguish between uhjt when referring to one who is 
(or is not) ,uumnc uhjt (like a Mumar) versus physical brothers, as 
is the case regarding Yibum. The Kovetz Shiurim (Beitzah 66) 
suggests that a distinction may exist between the obligations of 
Arvus (responsibility) and Tochachah (rebuke) as they pertain to 
preventing a Mumar from transgressing. Arvus would only apply 
where there is a possibility that the Mumar will listen to the 
person who is trying to stop him from transgressing. But if one 
knows that the Mumar will not listen, there is no obligation to 
even try. Tochachah on the other hand might apply even where 
one believes there is no chance of success (i.e. even 100 times).  
Still, if one does not offer Tochachah to a Mumar in such a case 
despite the obligation, one cannot say that he will be deemed 
guilty of the transgression himself, if he had no chance of success. 
A Lesson Can Be Learned From:  
A man mistakenly left a suitcase on a bus in Israel and when he realized 
what he had done, he immediately contacted the bus company and was 
told that in 2 days he could come to their lost-and-found department 
and pick it up. However, the man also realized that his Talis & Tefillin 
were in the suitcase, and that someone might turn it over to the police 
as a suspicious item. He called the police and asked that if that 
happened, that they should not blow up the suitcase. The police replied 
that by law, they must. After the suitcase had been blown up, the man 
was invited to come “pick it up”. When he arrived, he found the Talis 
ripped to shreds by the explosives. But the Tefillin were entirely intact. 
The officer commented: “Whenever we blow up a bag that contains 
Tefillin, they always remain intact !” 

P.S. Shalosh Seudos sponsored this week by the Sternberg family. 
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אם בחקתי “ 26:3,4

תלכו, ואת מצותי 

תשמרו ועשיתם 

אתם. ונתתי גשמיכם בעתם, 

ונתנה הארץ יבולה ועץ השדה יתן 

 ”פריו

“If you will follow My 

decrees and observe My 

commandments and 

perform them. Then I will 

provide your rains in their 

time, and the land will give 

its produce and the tree of 

the field will give its fruit.”  

The Torah tells us here that 

if we fulfill the dictums of 

the Torah, we will be Zoche 

to physical reward.  We do 

not see anywhere in the 

Torah that we will receive 

reward in Olam Habah for 

our Avodas Hashem.  Why 

does the Torah tell us of the 

Gashmiyos reward we will 

receive in Olam Hazeh for 

our Mitzvos, but not our 

reward in Olam Habah – 

which Chazal tell us is so 

much greater than any 

reward we can receive down 

here in this world? The 

following Divrei Torah will 

expound on this topic, and 

support the P’shat offered in 

the closing paragraph. 

אם “ 35:1 – ויקרא רבה 

 This Posuk – ”בחקתי תלכו

can be understood based on 

the Posuk in Tehillim 119:59 

חשבתי דרכי ואשיבה רגלי אל “

 I considered my“ – ”עדתיך

ways and I returned my feet 

to Your testimonies.”  Dovid 

Hamelech was saying: 

Master of the Universe, each 

and every day I would plan 

and say to myself, I am going 

to this place and to that 

residence, but my feet would 

lead me to the Batei 

K’neisiyos and Batei 

Medroshos, thus it is 

written: I consider my ways 

and I returned my feet to 

Your testimonies. 

אם “ 26:3 – ברכת הרי"ח 

בחקתי תלכו, ואת מצותי תשמרו 

 In this – ”ועשיתם אתם

Parshah, the Torah tells us 

of the physical reward that 

one will receive for keeping 

the Mitzvos of the Torah, 

such as receiving rain and 

other physical pleasures.  

Why doesn’t the Torah tell 

us of the reward that one 

will receive in Olam Habah 

for the performance of 

Mitzvos? Surely this reward 

is the primary reward for 

the performance of Mitzvos, 

as it says in Avos 4:17 that 

one hour of pleasure in Olam 

Habah is greater than all 

the time in this world.  The 

reason that the Torah 

mentions the Olam Hazeh 

reward for the performance 

of Mitzvos is in order for the 

person to gain more reward.  

For one who sees and knows 

the reward he will receive in 

Olam Hazeh for his actions, 

yet he overcomes his base 

desires for that goodness, 

and only performs the 

Mitzvos because Hakodosh 

Boruch Hu commanded him 

so, and not to earn physical 

reward, this will give the 

person much more reward in 

Olam Habah.  A great battle 

must ensue for one to reach 

this level of overcoming his 

base desires.  When the 

Mishna in Avos 4:2 says, 

 the reward – ”שכר מצוה, מצוה“

of the Mitzvah is a Mitzvah 

– it means as we said above, 

that being that one knows 

that there is reward for a 

Mitzvah, and yet he does it 

for the sake of Hashem and 

not for the reward, that is 

another Mitzvah.  However, 

had the Torah written that 

there is a Havtacha for the 

great reward one will 

receive in Olam Habah for 

the performance of his 

Mitzvos, it would be 

impossible for the person to 

then perform the Mitzvah 

only for the sake of 

Hakodosh Boruch Hu.  The 

Nefesh would have such a 

great desire for that reward 

in Olam Habah, that the 

person would certainly be 

doing the Mitzvos to receive 

the reward, and not L’shem 

Shomayim.  As for the 

reward of Olam Hazeh, one 

mailto:ParshaPshetel@gmail.com
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has the ability to overpower 

his desires, and not seek 

physical pleasures in this 

world.  This concept is found 

by Tzaddikim who were 

wealthy, and had the 

opportunity to indulge in 

matters of Olam Hazeh, and 

nonetheless they sustained 

themselves with bread and 

water, and went to sleep on 

the ground.  Kesubos 104a – 

The heavens and earth 

testified at the time of the 

death of Rabbeinu 

Hakodosh that he did not 

have benefit from Olam 

Hazeh at all – and he was a 

very wealthy individual.  

The same is with Chizkiyah 

Hamelech, and ר"א בן חרסום.  

The Posuk says here, “ אם

 The Medrash  ”.בחקתי תלכו

(see above) is asking on this 

Posuk, why doesn’t the 

Torah give a guarantee that 

those who heed the Torah 

will be Zoche to reward in 

Olam Habah, and only 

guarantees reward of 

matters of Olam Hazeh?  

The Medrash answers this 

with the Posuk in Tehillim, 

ואשיבה רגלי אל  חשבתי דרכי

 meaning that at the – עדתיך

time that I perform Mitzvos 

and toil in Torah, I do not 

think about the reward that 

I will receive in Olam Habah 

for it, for if I would, that 

would mean that I am only 

serving Hashem to receive 

reward for it – and that is 

not proper.  Dovid Hamelech 

says, “Before I perform a 

Mitzvah and learn Torah, I 

think about the Havtacha 

that I have that for doing the 

Rotzon Hashem I will 

receive reward in Olam 

Hazeh for it. Yet when I 

perform the Mitzvah, my 

feet take me – meaning that 

I no longer do it for the sake 

of the reward that I had 

been thinking about, but I 

do so completely L’shem 

Shomayim.” 

אם “ 26:3 - עוד יוסף חי 

בחקתי תלכו, ואת מצותי תשמרו 

 The Torah – ”ועשיתם אתם

Shebal Peh is split up into 

six Sedorim, sections. This is 

K’neged the six directions: 

up, down, north, south, east, 

and west. This is to teach us 

that one must pay attention 

to all six directions around 

him, and to seek to attach 

himself to Hakodosh Boruch 

Hu in all ways.  East is 

where Simcha, joy, comes 

from, for the light of the 

world comes from the East, 

and light brings joy to the 

heart, as it says in Tehillim 

אור זרוע לצדיק, ולישרי לב “ 97:11

 Joy brings one to  .”שמחה

have a desire to serve 

Hashem with Zrizus, and it 

will cause one to easily 

perform the Mitzvos of the 

Torah.   

There was a story with 

 who adjudicated אביה השופט

all cases in the land he 

resided, and all that he said 

was fulfilled.  His power 

caused him to have enemies, 

and one day one of his 

enemies told the king that 

he was not loyal to the 

kingdom. So, the king 

decided that he would oust 

him from his powerful 

position of being judge of the 

land, and punish him.  אביה 

got wind of the king’s plans, 

and realized he had no 

choice but to flee the land as 

soon as possible, and go to a 

place where a different king 

ruled.  That night, אביה 

changed his clothes, and 

headed into the woods.  He 

came to a large body of 

water, and had no way to 

cross it.  He became dejected 

for he saw no way to get to 

the other side, and to leave 

the land.  All of a sudden, a 

peasant farmer happened to 

wander by, and he 

recognized that this person 

waiting at the river trying to 

pass over it was none other 

than אביה the great judge, 

whom by his word 

everything occurred.  The 

man approached אביה and 

told him that he would carry 

him across the river on his 
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shoulders.  Although אביה 

was very large and heavy, 

the man lifted אביה on his 

shoulders and began his 

trek through the river.  

When he was about three 

quarters of the way to the 

other side, אביה told the man 

that if Hashem will be good 

to him, and return him to a 

position of wealth and 

power, he will most certainly 

repay him handsomely for 

his good deed.   

The man asked אביה, 

are you no longer the judge 

of the land?  Were you 

removed from your position?  

 responded that he had אביה

indeed been removed from 

his position due to false 

rumors, and thus he was 

fleeing the land.  Upon 

hearing these words, the 

man immediately removed 

 from his shoulders, and אביה

put him into the water.  He 

said, “When you come back 

into power, I will take you 

out of the river.”  There were 

people on the side of the 

river who saw that this man 

was able to somehow carry 

 on his shoulders despite אביה

his being extremely heavy, 

and almost impossible to 

carry.  The people were 

surprised that he was able to 

do so, however, once he 

reached more than half way 

into the river, they expected 

him to be able to carry him 

all the way to the other side.  

They were surprised that at 

the three-quarter mark, all 

of a sudden, he could no 

longer carry him, and threw 

him off his shoulders.   

When the man came 

back to them, they asked 

him what happened?  The 

man explained that in truth, 

האבי  was so heavy that it 

was basically impossible to 

carry him through the river.  

However, when he 

recognized that this man 

was אביה the judge, a man 

that the entire land needed, 

for he was the judge over all, 

he had a great desire to help 

him and would do so with 

great joy.  His doing a great 

favor for אביה would 

certainly be of great benefit 

for him in all future cases 

that he would come before 

him. Thus, with great joy, 

the man lifted אביה upon his 

shoulders, and to the man, 

 felt light, being that he אביה

was so happy to be able to do 

this.  However, once אביה 

told him that he was no 

longer the judge, being that 

the joy he had was gone 

immediately, it was not that 

he threw him off his 

shoulders, rather he was 

physically no longer able to 

carry him, for אביה weighed 

too much for a person to 

carry him.  

In truth, this concept 

can be seen in many 

situations.  Look at a child 

who is eleven years old when 

it comes to a Ta’anis, such as 

Shiva Asar B’Tamuz, Tisha 

Ba’av, or Yom Hakippurim.  

The boy wants to 

demonstrate to others that 

he is an adult, and wants to 

fast, despite his parents and 

others telling him that he 

cannot do so.  They try to get 

him to eat, but he cries and 

refuses to do so.  The boy 

goes the whole day on his 

feet, not eating, and at times 

can fast even better than the 

adults.  It is because of the 

focus and the joy that he has 

in fasting, for it shows that 

he is an adult, that makes 

the fast very easy for him.  

The same is with a seven-

year-old who walks to the 

park for an hour and half, 

and the walk does not bother 

him at all, while for the 

adult with him, it is very 

difficult.  The same is true 

with so many things, with 

children and adults alike.  In 

Avodas Hashem, one must 

have a true desire to do so.  

If one has a true desire to do 

something, then it is easy for 

him, while if it is something 

that he does not want to do, 

it is difficult for him.  This 
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desire comes from the East, 

for it is there that the light 

of the world comes from.  

One is also supposed to draw 

in the strength of the West, 

for one is to see himself in 

the West, so that the 

Shechina is always opposite 

him, as it says in Bava 

Basra 25a that the Shechina 

is in the West.  Tehillim 16:8 

 One is – ”שויתי ד' לנגדי תמיד“

always to see the Shechina 

opposite him.  One is also to 

harness the power in the 

South, for it is there that 

wisdom comes from.  The 

Gemara in Bava Basra 25a 

says that one who wants 

wisdom should face South 

while Davening.  One should 

seek to run after wisdom, for 

it is with wisdom that one 

can understand the Torah 

Hakdosha, and thus will be 

able to fulfill it.  The Mishna 

in Avos 2:5 says, “ אין בור ירא

 One – ”חטא, ולא עם הארץ חסיד

who is not wise and 

knowledgeable cannot be a 

Yarei Shomayim and a 

Chasid.  One must also seek 

the power found in the 

North, which is wealth, as 

the Gemara says that if one 

wants wealth, he should face 

North while Davening. One 

must subjugate his wealth 

to his Avodas Hashem, as 

the Posuk says in Devorim 

ואהבת את ד' אלקיך בכל ... “ 6:5

 one must love – ”מאודך

Hashem with all his money 

– as there are many Mitzvos 

that one cannot fulfill unless 

he has money.  One must 

also gaze upwards and 

down.  Up – towards those 

who are older than him, who 

had the opportunity to 

perform so many more 

Mitzvos than him, and are 

thus greater than him, and 

to look down at those who 

are younger than him, to 

realize that they were on the 

world for a shorter time than 

him, and thus presumably 

transgressed less sins than 

he did.  One is to do this to 

ensure that he remain 

humble at all times. The 

Torah Shebal Peh has six 

Sedorim K’neged the six 

directions, and one must 

utilize all of them in order to 

have Shleimus in his Avodas 

Hashem.  “אם בחקתי תלכו” – 

In order to heed the Torah 

properly, תלכו – “ ו' –תלך  ” – 

you must utilize all six 

directions and use it in your 

Avodas Hashem.  

Now we can 

understand why the Torah 

tells us of the physical, 

Gashmiyos, reward we will 

receive, but not the true and 

most important reward we 

will receive in Olam Habah.  

Hakodosh Boruch Hu does 

everything for our good.  He 

constantly seeks to give us 

opportunities for us to earn 

much goodness.  The true 

goodness is the goodness in 

the next world.  However, 

there is nothing greater in 

the world than having the 

Zechus to serve Hakodosh 

Boruch Hu for the sake of 

serving Him.  Hakodosh 

Boruch Hu is the King of all 

Kings, and being able to 

perform His Rotzon is a 

Zechus in itself.  There are 

many who find this world a 

very difficult place, and have 

trouble serving Hakodosh 

Boruch Hu.  They find it too 

hard.  We are being told here 

the great secret of how to 

serve Hakodosh Boruch Hu, 

and when done properly is 

not really difficult at all.  

One must do so with joy.  

When one realizes that it is 

in fact a great Zechus to be 

able to serve Hakodosh 

Boruch Hu, he will certainly 

do so with much joy, and 

that will make it very easy 

for him to perform the 

proper Avodas Hashem.   

May we be Zoche to serve 

Hakodosh Boruch Hu with 

great joy, and do so for the 

sake of serving Him, and for 

no other reason.   
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 רב יהודה בוים שליט"א                                                                                                                                             
   

 בחקתי 
Towards the end of the תוכחה, after we are told of the terrifying consequence of our עבירות, we are 
given hope and reassurance. 'ה tells us that we can count on ה' .זכות אבות will remember the ברית that 
He made with יצחק ,אברהם, and יעקב, and that will be our savior. The רשב"ם writes that this only happens 
  .תשובה if we do – "אם יכנע לבבם"

 mentioned first and יעקב Why is .אבות which questions the order of the stated תורת כהנים brings a רש"י
then יצחק and then אברהם? Shouldn’t it be the reverse? After all, אברהם is the oldest. The תורת כהנים 
answers: when we sin, 'ה uses the זכויות of יעקב and hopefully that would be enough. In case it isn’t, 'ה 
will use the זכויות of יצחק. If all fails, 'ה will use the זכויות of אברהם.  

The מפרשים are bothered by this. It sounds as if אברהם אבינו is greater than נויעקב אבי ? Yet, we know 
that יעקב is called the בכיר האבות – the greatest of all of them? How can we suggest that the זכויות of 
  ?יעקב of זכויות are greater than the אברהם

The כלי יקר says differently than the תורת כהנים. He explains that the תורה is assuring us that there will 
always be enough ות אבותזכ  from all of the אבות. The פסוק is saying as follows: when necessary, we will 
use the זכויות of יעקב. Since he is more recent than אברהם and יצחק, that means that his ‘account’ of 
 enough, but יעקב started to deplete last so certainly there should be enough. AND, not only is זכויות
even יצחק will always be enough. Don’t think that just because he is a דור above, that would mean that 
his זכויות might be completely drained – no, even the זכויות of יצחק will always be enough. What about 
 Since he was first, his ‘account’ was dipped into more than any other. Surely, it’s already in ?אברהם
overdraft. Surely, his account has been frozen and locked. But no, says the אברהם .פסוק also, will always 
have זכויות to share. This is the meaning of "וזכרתי את בריתי יעקב". If you think that I need it because 
there’s no more זכויות from ואף את בריתי יצחק" ,יצחק". And not only that – "ואף את בריתי אברהם אזכור" – 
there will always be זכויות from אברהם too.  

However, we are still left trying to understand the תורת כהנים, which sounds as if אברהם is the strongest 
and יעקב the weakest. Shouldn’t it be the opposite?  

איגר רב זאבל had a cousin and close friend, named רבי עקיבא איגר . In a letter, he addresses this question 
and answers beautifully: The מדרש tells us, those who follow in the ways of the אבות, are given  זכות
 is emulating the זכות אבות Those who don’t, are not. Which means that a prerequisite to receiving .אבות
""על שלשה דברים העולם עומד, על התורה ועל העבודה ועל גמילות חסדים tells us משנה The .אבות  יעקב אבינו .
represents the עמוד התורה, as we see that he is called the "איש תם יושב אוהלים" – the one who dwells in 
the יצחק אבינו .אוהל של תורה is the עמוד עבודה. He was offered as a קרבן – the true אברהם אבינו .עבודה is 
the עמוד החסד, as we know that his house was open to all.  

When we try and emulate the אבות, we first try the עמוד התורה. Today, our תורה is extremely weak. 
Without the בית המקדש, we are left with only about ½ of the מצוות for which we are able to be מקיים. 
And even those that we are left with, only great צדיקים are able to do them justice. Our עמוד התורה is 
very weak. We can’t expect to receive זכות אבות from יעקב אבינו because we can’t quite emulate him.  

     על ידי 'קהל בית תפילה' רמת אשכול ירושלם תובב"א                
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בית  it’s hard to begin. We are left with ‘shuls’ as our ,בית המקדש Without a .עבודה stood for יצחק אבינו
לל ישראלכ Only the finest of .קרבנות as our תפילה and המקדש  are able to come close to the העמוד העבוד . 
So, tapping into the זכות אבות of יצחק אבינו won’t be possible for the most of us.  

However, when it comes to the עמוד החסד, things change. ישראל רחמנים בני רחמנים – hasn’t changed an 
iota. Doing authentic חסד is as available to every one of us as it was to אברהם אבינו. Every איד can feel 
for another and take action where and when it is necessary.  

After 120, we won’t be asked, “Were you the עמוד התורה or the עמוד העבודה?” As much as we must try 
our utmost, there is a limit to which most of us can possibly achieve in these areas. Replicating יעקב or 
 Were you in pain over other ?עמוד החסד is out of our reach. But we will be asked, “Were you the יצחק
people’s pain? Did you do all you could to change their plight?” To this we need to answer in the 
affirmative. We need to be able to say, “I emulated אברהם אבינו”.  

Now we understand the ה' .תורת כהנים promises us: 

 "וזכרתי את בריתי יעקב"  -  I’ll remember the זכות of יעקב for those who emulated him, but only the 
greatest צדיקים will be able to utilize those זכויות. 

 "ואף את בריתי יצחק" -  and I’ll also remember the זכות of יצחק, for those few who came close to 
his עבודה. 

And what will be for the rest of us? 

 "ואף את בריתי אברהם אזכור" – all of כלל ישראל will be able to enjoy the זכות of  בינואאברהם  – as 
long as we practice true חסד and רחמנות. This we are all capable of doing. No exceptions.  
 

  הלכה למעשה 
 

תחזקחזק חזק ונ      
The (ס' קל"ט סע' י"א) שו"ע writes that one who receives an עליה לתורה, should hold onto the תורה during 
his ברכה. The רמ"א explains the origin of this הגמנ  from the זק ואמץח "לא ימוש ספר תורה הזה מפיך ,פסוק" , 
meaning that one should be מתחזק – hold onto – the תורה. The רמ"א continues to explain that from here 
formed the מנהג to say to one who was מסיים – “ זקח ”! The question is, does this mean that we should 
say ""חזק  too every person after his עליה because he was "מסיים" his עליה, or this only refers to someone 
who was called up to be מסיים the entire ספר (שמות ,בראשית, etc.)?  

 The מנהג amongst the ספרדים is to say חזק וברוך to every person after his עליה. ( "וע' כה"ח ס"ק נ )   

 The מנהג amongst the אשכנזים is that at the ending of each ספר of the תורה, the רב (or most חשוב of 
the מתפללים) is called for this עליה ( "שביעי חזק" ). Other shuls sell this עליה for a large sum of money. 
When the קריאה is finished, everyone in shul calls out together חזק חזק ונתחזק. The meaning is, to 
wish the מסיים (the one who had the final עליה) that he should be 1.חזק Others don’t say ונתחזק, 
rather just חזק חזק חזק because it is the גמטריה of (345) משה. ( "ש סע' ט"וערוה ס' תרס"ט, א"ר )  

Poskim explain that the מסיים himself (the one who received the last עליה), should not say the words 
 :for two reasons חזק חזק ונתחזק

1. It’s a ברכה for him. We usually don’t give ourselves ברכות.  
2. It would be a הפסיק between the reading of the תורה and the ברכה at the end.  

Likewise, if the בעל קורא receives this עליה, he too, should not say חזק, due to 2.הפסיק  
However, one who says חזק at a time when he shouldn’t, should not be rebuked.3  

Visit our website: beistefillahramateshkol.org 

                                                           

 ג, וקישו"ע ס' פ"ד סע' י"לבוש ס' תרס"טאבודרהם סדר שחרית של שבת, ע'  1
 רבבות אפרים ח"ד ס' פ' בשם הגרי"ש אלישיב זצ"לשו"ת ו ,, שו"ת שבה"ל ח"ז ס' ר"בע' קישו"ע ס"ק כ"ב 2
 שו"ת משנ"ה ח"ז ס' כ"ב וח"ח ס' י"ח 3
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