
ohmgv kg rspv ,tu atrv ,t ohj,bv ,t ohbvfv irvt hbc ufrgu
jcznv kg rat atv kg rat - (j-t) ohnkugv hjk sucfvu r,fv

    t,hc ,t uc vxfnu atrv og uvkgna lsnkk ?rntb vnk :rspv ,tu :h"ar
ohna sucfc ubh,cuj hf ubt ohshnk vz huuhmn /vkgn ka sucf lrs uvzu 'vyhjav

,v ,rhna h"g er ubhtiuhfu 'ubhbhc ohduvbv sucfv hxunhbc od tkt ',uumnvu vru
hpkf od rcsv rxtb 'ohbu,j,c sucfv hxunhbn ubht vkudn ruutmv ,hc ,jbva
sucfv ihbg uvn ibuc,vk hutrv inu /cu,fv ,rhzdc vc ubt ohrvzunu 'vkgn
hpf oscfk lhrm vyn hturcka ohbcun ohrcsv hf ',wwhav hpkf ,hxunhbv
'ohhnad ohbputc uscfk lhha vnu 'hbjur ukuf tuv tukv vwwcev kct 'ovhxunhb
ohbhbg kg ohrun ova 'uh,uumn ouhec er usucf vkd,n rcs ka u,hntk tukvu
vcrvc ohtur ubta unfu 'ohbu,j,c u,ueukt ,t ohfhann osh kgu 'ohhbjur
cu,fv rntn kkfc ovu ',wwhav iumrk ubht 'vrhcgc tcv vuumna 'kwwzjc ,unuen
,u,hjpk hutrf vbhta vuumn unhsa tmnbu 'wudu l,jpk tb uvchrev (j 't hftkn)

?ohhnad ohxunhbc uscfk lhha vn kct 'usucf huk, ovc hf 'ohna sucfc
',wwhav kt hnadv sucfv ihbg lhha tk rcs ka u,hntk ot ;t hf rnuk raptu    
,t ahjnvk u,kufhc vhvh vsh kg hf 'ostk v,kgu, hbpn lfc ubhuymb ouen kfn
kufh tk okugc sjt ;tu 'okgbu rhny tuv lrc,h trucv ifa /vnhheku u,cuj
in uwwj rmcbu ',wwhavn vtrhv ,ufht akjb 'uc vdavv yughn ,njnu 'kkf udhavk
'thv vzk vmgvu '"shn, hsdbk wv h,hua" (j 'zy ohkv,) cu,fv rntn ohhek ostv
lrc,h uhpkf dvb,hu 'osu rac lkn ka usucfk trucv sucf ,t ygn ,uuavk vxbha

 

 ,j,n ekng rfz ,t vjn,///ekng lk vag rat ,t rufz
 jfa, tk ohnav(rufz ,arp)wvjfau vutdw ekng ,phke - 

   ecu ?wjfa, tk-rufzw ,ukhpfv uvn 'ihcvk ahwwwwssssuuuusssskkkk    oooo,,,,ffffnnnnwwww) rrrrccccrrrrppppaaaa    ssssuuuussss    ccccrrrrvvvvnnnn
kkkk""""mmmmzzzzlrs kg ,ukhpfv ,t rtck ah" 'urthc (vjn, vjn v"s d"f, wng rufz ,arp  

wv ,t ,jfau (lfcu 'lnn vbhfav ek,x,u) lcck oruw (s"h wj ohrcs) rntba vn
u,nfj 'tuv ofj ot 'rvh,nv kfwa (:u"x ohjxp) wndv osevc rtc,h vza 'wlheukt
h,c hbfuaw ohabtv kfc vhumn vjfav okugk vbvs 'ouan ,tza 'wubnn ,ek,xn
hbav yuj ,"uac wg) 'ohhjv kf kg vaurp vsumn thvu 'sxpvk ohkukgv wrnuj (hpud)
rcs kf hf '(wohahtv kf ,t ,kkufv ,haubt gcy thv vjfavwa c,fa wf vcua,
rfuzv jf kg oar,n tuv ukfac dhan ut uhbztc gnua ut uhbhgc vtur ostv rat
rcsv vjnb ohnhu oh,hg curcu 'jukv kg rat c,ff uh,uch,u uh,uh,utc ujunca

/ukuf uk lkv ;kj hf sg 'ogpc ogpf uhkg ruzjh tk ot ygn ygn ouarv
vn smn kfvu 'out,p g,pc vutdv vag, 'cr inz lanc inzv vagha vna 'tkt     
wtsf vbhfav ,trav ,me tfht ofj kfks rtucn hrva 'ubnn ,ek,xn vbhfava
u,nfj ,t jfua ubht uhkg vhura vbhfava inz kfu 'wthcbn ;hsg ofjwa (/ch c"c)

 /osu rac lkn hbpk dvb,n vhva unf ,ujpk
     c,fa vn ihgfuttttwwwwwwwwnnnnrrrrvvvvkkf tuv 'shn, hsdbk wv h,hua" : g"uav ,khj,c 

,chah iht hf 'ohvktv hbpk ohfkuv rat ohehsmv ,ukgncu 'vru,c kusd
tuvu uhexgu uh,ugub,u u,chahf 'u,hcc usck tuvu uhexgu uh,ugub,u ostv
'uhcureu u,hc habt og tuvu 'ubumrf uhp ,cjrvu uruchs tku 'kusd lkn hbpk
rat 'v"cev kusdv lknva uck kt ostv ohahaf a"f /lknv caunc uruchsf
aht r,xh ot :rntba unf 'uhagnc vturu uhkg snug 'usucf .rtv kf tkn
vtrhv uhkt ghdh shn '(sf 'df vhnrh) wv otb ubtrt tk hbtu ohr,xnc

/t"nrv k"fg '"shn, ubnn u,aucu ,"hav sjpc vgbfvvu
ostv lhrm 'shn, hsdbk wv h,hua ihbg ohheku 'vtrhv rrugk hsfa 'ubk hrv    
lknk u"e vagh lfnu 'osu rac lkn hbpk tuv snug ukhtf u,cajnc ahjnvk
hpkf dvb,vk vru,c ubhuymb 'ifk /vtrhv kt ghdh vz hsh kgu 'ohfknv hfkn
,hhag iputc ivu ',ubcrev ,crev iputc iv 'ohbu,j,c duvbv sucf lrsc vkgn
ostv kfuh tku 'trucv sucfc daun uvazht kcek ostv kfuh vz hsh kgu 'vrubnv
ohfknvu ohrav sucf tuv lht vtrhu ibuc,h hf 'trucv sucfc ihcn hbht :rnuk
vtrhk vfzba ,wwhav ruzgh /trucv sucfc uvakf daun kceh vz hsh kgu 'okugc

 /ubhhj hnh kf rahv lrsc ,fkku 'uhkt ubhcck ,uyvku 'u,ut
iuznv ,frcu vkhp,v ,gac ahckvk ostv lhrma 'gwwuac od expb ifku      
snugf ahdrvk hsf (t"h e"x oa c"ncu 'v:tm j"ut g"ua ihhg) iuhkgv uauckn ,t
lkuva vkugp kfc ifu /u,khp, ,gc trucv uk vnsh lfu 'cuaju ra hbpk
h"gu 'ghers t,ufkn ihgf tgrts t,ufkn vnsh 'vumn ,hhagc yrpcu ',uagk

/trucv ,trh ,t uhkg kcek lht gshu 'kgupc vtrhv uhkt tuc, iuhnsv
,trav ,dhrsn hpf tkhnnu 'wlsucf txf hbpk vjfa iht hfw od ,hbjurv
,trav oa iht vutd aha ouenc okut 'uburfz jf ,dhrsn tuv if uhkg vbhfav
ohkufh tuvu hbt ihtw ,"hav rnut vutdv kgc hcdka (/v vyux) t,htsfu 'vbhfav
,trav lrg tuv if u,ub,uubg ,shn lrg hpk tkhnnu 'wsjt ouenc rusk
od tkhnnu 'vcurn vshnc wubnn ,ek,xn vbhfa 'rvh,nv kfwu 'uhkg vbhfav
,uhbjur ,uh,ut ,unar,vu ohrcs iurfz vbvs 'cr ;yac tuv ukmt vjfav
hnadv kg hbjurv oar,h lht hf 'hgcy ihbg ubht 'jfc ot hf kgupc ibhta
vrumv ,cfrvf heukt jf er vzs f"g tkt 'uhsjh ohcr ohnh usnghu ung sfk,hu

va inz kfu 'heukt jfcu vnhkc kg vhuk,v rnujckck vhkg tkhgks urhyb ung w
w,h uek,xvcu 'uc rtab ,uhbjurv ,uh,ut oauru 'hnadvn hbjurv vzn vz usrp,h

/(,hbjurv u,nfj ,t sjuhnc) jfuau vkhcjv vsrp,b tkhnn ungn
    jfua vhv tk zt 'ubnn vbhfav ,t ekxnv vutd .na oua ostk vhv tk ukhtu

,shnn ,me ovk ah ohbp kf kg ost hbc iunv curs ouan tkt 'rtc,bfu kkf
rat 'ygn ygn ,uayay,n ,uhbjurv ,uh,utvu 'ovc vhumn vjfav if kg vutdv
tuvu o"r vhrynhdc tuv ekng vbvu /wudu ,jfau lcck oruw cu,fv rnt ,tzk
(u,ujnku u,ut tubak hsf) ekng lk rat ,t rufzw ubhhvu 'vjfak ,nrudv vutdv

'rtc,bfu wvjfau vutdvw u,phke rfzu) ekng rfz ,t vjn,/"wjfa, tk (lfcu 

R’ Shraga Feivel Schiff shlit’a (Menahel Mesivta Bais Shraga) would say:

     “wohekt trh tku /// lrsc lre rat /ohrmnn of,tmc lrsc ekng lk vag rat ,t rufzw - In every battle, there are two tactics:

offense or defense. In war, there is also ‘Jihad’ which refers to fighting for religious purposes. In the case of Amalek,

they had none of the above. They fought out of hatred for Hashem and His chosen Nation. The Torah tell us clearly, that

Amalek did not go on the offensive but rather it was, ‘As we were on our way when we left Egypt.’ They were not on the

defensive as, ‘They happened upon us on our way,’ and there was no religious zeal since, ‘They did not fear G-d.’ For

this reason, Amalek is so evil and must be eradicated physically, and from our minds and hearts as well.”
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R’ Yonason Eibeschutz zt”l (Quoted in Birchas Chaim) would say:

     “wohsuvhv kf ,t xubf lkw - When Mordechai told Esther to go and plead before the king, she told him

to go and xbe (penalize) the Jewish people. Why did she want him to xbe the people? Why did they

deserve such a penalty? The answer is that we hold like Rav Meir (/yf ,ucu,f) who rules: aha ouen kfw
wrfn iht xbe - whenever a fine is imposed, the sale is invalid. Thus, since Achashverosh had planned to

sell the Jewish people to the wicked Haman, Esther imposed a xbe in order to invalidate the sale!”

A Wise Man would say: “The other day I held the door open for a clown. I thought it was a nice jester.”

:zy vkhdn (3) c:vmr, j"ut (2) rst j"r crgk varsc x",j (1)
(7) /d vkhdn (6) /u ohjxp (5) oa vkta engv 'z"x ,,khta (4)
jx-zx j"ut (10) oa (9) /d vkhdn (8) dh'ch:c ,", wkv crv g"ua

TO SUBSCRIBE TO SUBSCRIBE TO SUBSCRIBE TO SUBSCRIBE 

AND RECEIVE AND RECEIVE AND RECEIVE AND RECEIVE THIS THIS THIS THIS 

TORAH SHEET WEEKLY.TORAH SHEET WEEKLY.TORAH SHEET WEEKLY.TORAH SHEET WEEKLY.
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OR SEND AN EMAIL TOOR SEND AN EMAIL TOOR SEND AN EMAIL TOOR SEND AN EMAIL TO

TORAHTAVLIN@TORAHTAVLIN@TORAHTAVLIN@TORAHTAVLIN@

YAHOO.COMYAHOO.COMYAHOO.COMYAHOO.COM

vh,uuf ik tra tbnjr ruxts kf - Chulin 109b
The Gemara tell us that whatever is forbidden Min HaTorah, has a
similar counterpart that is permitted. The Maharsha explains that this
is meant to teach us that things are prohibited only because Hashem

says so (lknv ,rhzd) and not because they are intrinsically bad or
disgusting (xutn). R’ Yitzchok Silberstein shlit’a was once asked if a
person may eat Kosher Pork - a “knock-off” of Chazer? It even has a
hechsher! R’ Silberstein quoted a Chid’a in Shemos who writes that it
was permitted for a Jew in the Midbar while eating the mann, to have
in mind a non-kosher food. Since ultimately the mann was kosher, in
truth he was not committing any sort of sin. So too, said the Rav, when
it comes to Kosher Pork - it should be permitted. However, when he
discussed this with his father-in-law, Rav Elyashiv zt”l he was told
that to eat a counterpart that Hashem created is one thing, but to go

out and create a counterpart should not be done.
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         A SERIES IN HALACHAA SERIES IN HALACHAA SERIES IN HALACHAA SERIES IN HALACHA
                            LIVING A “TORAH” DAYLIVING A “TORAH” DAYLIVING A “TORAH” DAYLIVING A “TORAH” DAY
"okuf sdbf vru, sunk,u" - The Greatest Mitzvah of All (119)
Learning Between Megillah Lainings. The Chasam Sofer zt”l
in his derashos (1) brings a segulah in the name of the Shev

Yaakov: One who learns Torah between the night-time Megillah

reading and the day-time reading is assured that he will be a ic"
"tcv okug. It probably does not refer to one who learns the whole
night, but to one who does serious learning during that time. It is
not clear why this big reward is given (possibly because very few
people learn at that time), but it is a good idea to keep this segulah.
Learning Before the Purim Seudah. The RM’A (2) writes that
one should do some learning before he begins his festive Purim

meal. He brings a hint from the posuk in the Megillah (8-16):
"vjnau vrut v,hv ohsuvhk" - “For the Jews there there was light
and joy.” The Gemara (3) says that “light” refers to Torah study.
Since it precedes “joy” which refers to Seudas Purim, one should
learn first. Once one starts the meal, especially after drinking wine
or other alcohol, his head might not be clear enough for him to
learn. Of course, during the Purim meal one is supposed to give
special thanks to Hashem for the miracles He performed and the
salvation of the Jewish people (4), which inevitably ends up
being words of Torah about the Megillah.
Hilchos Pesach. The famous dictum of Chazal (5): ohktua"
"ouh ohauka jxpk osue jxp ,ufkvc oharusu - “Thirty days before

Pesach one is supposed to start learning and expounding the

laws of Pesach,” is well known. What is less known, or not
always fully realized, is that thirty days before Pesach is exactly
the day of Purim! Although people are consumed with “Purim

Torah” and divrei Torah on the Megillah, one should make
some time during the day to learn a bit of Hilchos Pesach. Past
and current Gedolim have had a custom to learn the first siman

t"yhka skparhv lurc r"vun ,tn       
   xyhhv sbkchke lurc ohhj ,ryg kkuf atr 

of Hilchos Pesach in Shulchan Aruch, at the Purim meal.
Megillah as Talmud Torah. The Gemara (6) says that we are
supposed to “abandon Torah study” (vru, sunk, ihkycn) to go hear
the Megillah read publicly. Why is it called abandoning Torah

study when the Megillah itself is Torah study, as it is one of the 24
asue hc,f? (The Baal HaTanya (7) writes that even reading vru,"
"c,fca without understanding is called learning.) One answer is
from the Nefesh Chaya (8) who says that apart from the general
obligation to learn Torah, there is an obligation to set aside time for
deeper learning, according to the abilities of each person. If people
are in the middle of learning deeply and interrupt for a “non
in-depth” reading of the Megillah, there is a certain element of
abandoning deep Torah study. For more answers see Rashash and
Beis Yitzchok (9) and Teshuvos Beis Efraim (10).



     “When a soul will bring a korban mincha...” Since when does a soul bring a korban? A human being brings a korban!
Rashi tells us that a korban mincha is a "hbg icre" - a simple sacrifice made out of flour. It is very different than the big
expensive ox that is brought as a ohnka or an vkug. Only by this simple mincha does the Torah write: "chre, hf apbu" because it
is as if he sacrificed his SOUL! When one learns Torah and does mitzvos it is very easy to get caught up in the superficiality.
How brilliant are his chiddushei Torah, or how expensive is his silver menorah!? All this is NOT the point. The question is
how much did you sacrifice your neshama - how much effort and heart did you put in - to learn Torah or to perform a mitzvah? 
     Unfortunately we are living in a generation called “Survival of the Fittest.” But the reality is that not all boys excel in yeshivah
equally - and if he can’t than he falls. Today, it doesn’t matter how much hasmada he has, it depends on how “muchshar”
(talented) he is. If he is blessed with a phenomenal mind then he can succeed; if not then he will have a difficult time being
accepted to a “top” yeshivah. Is every single boy given the same intellectual capabilities that they are forced to perform on a
level that they are not on? Is this fair? The Torah tells us so clearly that the main aspect of avodas Hashem, either in Torah or
mitzvos, is NOT the result but rather the effort! When a boy of lesser capabilities puts his NEFESH into his learning - even if
the result is simple flour - that is MORE beloved to Hashem than a boy who comes up with brilliant chiddushei Torah without
putting in his heart and soul into it. Hashem WANTS our nefesh. It is the simple korban ani, the self sacrifice of a true oved
Hashem that is most beloved in the eyes of the Creator and we, the parents and mechanchim of the “jungle” (the Mosdos
according to some)  would be wise if we would get our priorities straight so that we can give every neshama a chance to shine.    JJ JJ oo oo

ii ii nn nn
ii ii nn nn

aa aa nn nn
dd dd

ll ll ii ii ss ss
tt tt ee ee
nn nn
tt tt oo oo

aa aa
55 55
mm mm
ii ii nn nn
uu uu tt tt
ee ee
dd dd
aa aa ii ii
ll ll yy yy

ss ss hh hh
ii ii uu uu
rr rr
ii ii nn nn

KK KK ee ee
dd dd
uu uu ss ss

hh hh aa aa
ss ss
EE EE ii ii
nn nn aa aa

yy yy ii ii
mm mm
.. .. CC CC

aa aa ll ll
ll ll 77 77

11 11 88 88
-- -- 44 44
55 55 00 00

-- -- 99 99
99 99 99 99

00 00 .. ..
YY YY oo oo

uu uu rr rr
ee ee yy yy

ee ee ss ss
aa aa rr rr
ee ee
pp pp
rr rr ee ee

cc cc ii ii
oo oo
uu uu ss ss

-- -- TT TT
uu uu rr rr
nn nn ii ii
nn nn gg gg

oo oo
nn nn ee ee

'' '' ss ss
ee ee yy yy

ee ee ss ss
aa aa ww ww

aa aa yy yy
ff ff rr rr
oo oo
mm mm

ee ee vv vv
ii ii ll ll
ii ii ss ss

tt tt hh hh
ee ee
uu uu ll ll
tt tt ii ii mm mm

aa aa tt tt
ee ee
gg gg oo oo

aa aa ll ll
!! !!

    If one brings a Korban Olah to Hashem he may only bring it from two types of birds; turtle doves and young doves.
Rashi quotes the Toras Kohanim that, “The word winw (from) occurring twice in this posuk comes to exclude birds whose
feathers have just begun to become reddish in both species, to teach us that they are unfit for korbanos (sacrifices), for they
are too old to be qualified as ‘young doves,’ and they are too young to be qualified as old (adult) ‘turtle-doves.’”
     The Ramban tells us that these birds were chosen because they clearly mirror the relationship between Hashem and
Klal Yisroel. Turtle doves are monogamous and have only one mate, whereas most birds are not loyal to their mates. They
are so loyal that if one partner dies the other partner will remain alone for the rest of its life. The Ramban continues to say
that the same is true of Klal Yisroel. They cling to Hashem exclusively, and they will never forsake him. They also have
another quality of loyalty to the nest in which they hatched, while other birds will abandon their nest and never return. 
     My machshava here is this; Klal Yisroel is loyal to Hashem. And also to His Torah, the nest in which we were nurtured
by our parents and grandparents. Therefore, Hashem designated them as the only birds to be brought as a Korban. 
    In this same vein, we may learn a lesson that applies to life in general. A young man grows and matures in yeshivah and
at home, but one can only see his level of loyalty when he leaves the warmth and comfort of that protective “nest.” A true
yeshivah bochur, a young man who learns Torah and absorbs its everlasting codes of conduct, would never forget the nest
in which he was raised by his parents and always show proper hakaras hatov to them by remaining loyal to the source of
his upbringing throughout their lives and affording them the respect and nachas which they so richly deserve.                       

                                                                                                                                                                                                             

 //// wvk vjbn icre chre, hf apbu(t-c)

 wudu jfa, tk ohnav ,j,n ekng rfz ,t vjn,(yh-vf ohrcs - rufz ,arp)
    An amazing story is quoted in a number of seforim, most notably Sefer Chut HaMeshulash, written by a grandson of
the Chasam Sofer. He relates that when his grandfather, R’ Moshe Sofer zt”l, was sixteen years old, he finished Shas in
depth. In his great humility, he asked his Rebbe, R’ Nosson Adler zt”l what he should do to mark this auspicious
occasion. Should he make a siyum and thank the Ribbono shel Olam for allowing him to reach this milestone in his young
life, and invite his friends and fellow students? R’ Nosson told him, “Just the opposite! You should fast for three straight
days and contemplate the seriousness and responsibility that Hashem has placed upon you. It is not a time for a party.”
    R’ Moshe accepted his Rebbe’s words and began his three days of fasting. Although he was a healthy and strong youth,
three days of not eating weakened him and at one point during the third day of his self-imposed fast, he felt the need to go
outside and take in some fresh air. A number of his friends were taking a walk along the streets of Frankfurt am Main, and
he decided to join them. The group headed toward the outskirts of town and passed numerous orchards and fields.
    At one point, the group decided to duck into one of the nearby fields in order to daven Mincha. They began to pray and R’
Moshe joined them. It was well-known in the Yeshivah that Moshe Sofer davened a very long Shemona Esrai. Some of his
friends would joke and say, “In the time it takes you to say Shemona Esrai, we could learn a daf of Gemara!” Moshe had a
sharp mind and would quip back, “Yes, of course. But Chazal tell us: ‘Anyone who davens a lengthy tefillah, will have his
days and years lengthened.’ So, don’t worry, I’ll make up in years what you will accomplish while I’m davening!”
     Here, too, as the group of bochurim davened Mincha in a field outside of Frankfurt am Main, young Moshe Sofer davened
a very long Shemona Esrai. Deep in thought, with total and unwavering concentration on the meaning of the words, he did
not realize that something was happening behind him. Apparently, the owner of the field noticed a few boys standing on his
property and he thought they were there to pilfer his produce. He was a non-Jew and not a person who particularly liked Jews,
and he came running out with a large wooden club, ready to attack the boys who were praying in his field. They saw him
coming and scattered to all sides. He chased a few here and there but was unable to catch anyone with his stick. Then, he
noticed one young man standing ramrod straight in the center of his field, eyes closed, lips moving soundlessly - and he knew
he found his victim. He walked over to Moshe Sofer and called out, “Hey! What are you doing on my property?” 
    Of course, there was no response. There wasn’t even a slight movement that would indicate that the person even heard
or acknowledged his presence. This enraged the non-Jew even more and he once again called out in a louder voice, “You
there! Get off my field!” The young man continued to pray and the non-Jew lifted his stick and dealt a blow to the young
man’s back. Moshe Sofer heaved forward and now he opened his eyes. The non-Jew lifted his stick and hit him again. The
boy concluded his Shemona Esrai and stepped back three paces. Then, he turned to face his attacker.
     The non-Jew’s face was a mask of hate and anger and he was preparing to hit his victim yet again. This time, though,
sixteen-year-old Moshe Sofer, a Torah scholar who spent his days in the confines of the Beis Medrash learning Torah, and
was at the end of three straight days of fasting, beat him to the punch! Literally. With all the strength he had in his skinny
frame, he smashed the non-Jew upside the head with his bare hand and knocked the surprised man over. With a mighty
thud, the non-Jew fell and hit the ground hard. Groaning in pain, the man lay on the ground for a few moments until he fell
silent. It appeared as if he was unconscious - or worse - perhaps he was dead. Moshe and the remaining friends who had
witnessed the scene didn’t wait around to find out. They turned on their heels and ran off as fast as their legs could carry them.
     The story became legend in the Yeshivah and soon the entire city was talking about it. But the future Gadol Hador did not
enjoy the attention. He was unhappy and went to his Rebbe to inquire why a non-Jew had possibly died at his hand. R’
Nosson closed his eyes and said, “Don’t be concerned. This man was a descendant of Amalek and you were correct to hit him!”     

in chrevu wvk ubcre vkg ;ugv in otu     
 ubcre!,t vbuhv hbc in ut ohr,v(sh-t)       

 /// uk ohb,ub kuyhk sh yaupv kf(s-t vkhdn hnkaurh)
llllyyyynnnn: One year at his Purim Seudah, the Rebbe of Boynhad
(Hungary), R’ Dovid Moskowitz zt”l, was drinking with
his Chassidim and in a heightened state of intoxication, he
told over the following unusual tale: It was the day after
Purim, Shushan Purim, and two bedraggled paupers were
comparing the amount of money they collected from the
previous day. One beggar pulls out a wad of cash and says,
“To tell you the truth, I don’t think the goyim are too bad
after all!” His friend looked at him strangely. 
    “What I mean,” said the first pauper is that thanks to
Haman Harasha, I have all this money. What a great favor
that evil guy did for us! Look at all this money I made just
from Matanos L’evyonim alone, not to mention all the
money people gave me when I went around all day
collecting in shuls and people’s homes!” 
     But the second pauer was none too thrilled. He, too, had
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a wad of cash but he wasn’t so happy like his friend. 
     “Bah,” he spat out, with a sigh. “You think this makes
the goyim so great! Believe me, the money that Haman got
us on Purim, will all go straight to Pharaoh on Pesach! The
favor that one goy did for us yesterday, the other goy will
grab away when it comes to all the Pesach expenses! So
you can keep both goyim, as far as I’m concerned!”
llllyyyynnnnpppp: This is one silly way to look at the difference between
Purim and Pesach. The Pupa Rebbe, R’ Yosef Grunwald
zt”l, would look at it another way. At his Purim seuda, he
would say, “Chazal tell us that thirty days before Pesach, we
must begin learning the halachos of Yom Tov. Well, Purim is
30 days before Pesach, so now is the time to begin cleaning
for Pesach.” He put his hands into his pockets and would
declare, “I am ‘cleaning out’ my pockets of any coins, which
on a day like today, are deemed ‘chametz’ and must be given
away or thrown out. I choose to give it all away - to all the
poor people and anyone who stretches out his hand in need!” 
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/// itmv cyhn kgu ddt kg ogvu kuta knjhu(y-uy wt ktuna) 
   Shaul HaMelech was exceedingly humble and compassio-
nate. Upon the direct command of Hashem, he was to set
aside his sympathy and eradicate the tyrannical nation of
Amalek. He waged a successful war, but in his misdirected
righteousness, he allowed the best of the cattle to remain,
which ultimately caused him to lose his kingdom.
    R’ Ahron Leib Shteinman zt”l (Ayeles Hashachar) asks
that Chazal teach us: “He who is merciful to the cruel will
end up being cruel to the merciful.” If a person can find a
way to be compassionate to a cruel person, how much more
compassion might he feel for someone who is merciful?

     He explains that the Torah clearly identifies Amalek as the
epitome of cruelty and evil. The battle between the Jewish
Nation and Amalek was not just between two warring
factions, but rather a symbolic fight between good and bad.
When battling evil, one must never lend credence to it, for
once evil is legitimized, the good becomes affected as well.
Amalek was so malevolently wicked, that any interaction
with them at all would weaken Klal Yisroel irreversibly.
   Each individual has an internal battle raging inside of him
between his cuy rmh – good inclination, and grv rmh – evil
inclination, and although the evil may be masked with good
intentions, a person needs to learn to separate the two and
thereby not allow the evil to have a voice at all.



IT'S ON THE HOUSE
Adapted from Touched by a Story by Rabbi Spero, with permission of the 
copyright holders, ArtScroll / Mesorah Publications, Ltd.
 
Levi’s mother was a young widow who had lost her 
husband to a sudden heart attack. The family barely 
scraped by. Then, one day, their boiler broke. She was 
completely overwhelmed. Levi had grown up quickly 
since his father’s death. He called Uri, the handyman, 
who came right over, saw the problem, and got to 
work. Levi's mother collected herself, and when Uri 
had finished, asked how much she owed him.  

Uri quickly realized that she had been crying. His 
heart broke for them. “You know,” he said. “The iriah 
[municipality] is replacing outdated boilers. Yours is 
one of the models listed. You don’t have to pay at all.”

25 years later, Uri was in his 70’s, and it was hard for 
him to breathe in his stifling apartment, so he bought 
a cheap air conditioner. When it arrived, though, it 
was not the cheapest model but the most expensive! 
“This is not what I ordered,” he told the installer.

The installer called his office; they told him the unit 
was already paid for. Uri grabbed the phone and said 
he did not want to pay for something he did not order. 
The man at the store said there was no mix-up; the 
unit was paid for. He would come over and explain.   

Ten minutes later, there was a knock at the door. Uri 
opened it, demanding, “Who paid for it?”

Levi looked into Uri’s eyes and smiled. “The iriah.”

There are times in our lives when we have the 
opportunity to do a chesed for someone in need. We 
should take advantage, because we never know. This 
kindness may help them get through the day, the 
week, or the rest of their lives. 

A KOHEN'S AUTHORITY
By Rabbi Moshe Pogrow, director, Ani Maamin Foundation

Based on the commentary of Rabbi Shamshon Raphael Hirsch zt"l on Chumash, with permission from 
the publisher. 

Neither the kohen nor even the kohen gadol is granted any authority by 
virtue of his priestly office. It is not the task of the kohen gadol to interpret 
the Torah. His word as a kohen does not have the binding authority to permit 
or forbid.

Bear in mind that the par kohen hameisiach is brought only for the kohen’s 
own sin, due to an error on his part in interpreting the law, unlike the par 
he’elem davar shel tzibbur which is brought for horaah l’acheirim v’shgagas 
acheirim. In everyday life, among the people, the position of the kohen gadol 
in relation to the Torah is no different from that of the lowliest woodcutter.

This proves wrong the talk of a Jewish hierarchy—as though kehuna were 
the source of all hierarchical pretentiousness. This false claim, which has 
passed from mouth to mouth, is utterly discredited by Jewish law and 
by the facts of Jewish history. Throughout thousands of years of Jewish 

The raven (crow) is a cruel bird. It is one of the only species that 
does not feed its young. How do they survive?

The Ribono shel Olam has taken care of this. The raven leaves its 
dung in the nest. When the babies hatch, they eat the worms that 
live in the dung.

As David Hamelech says in Tehillim: “He gives the animal its 
food, the children of the ravens who call out (to Him).”  

Adapted from Biur Tefillah (Ani Maamin Foundation)
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history, the influence of priestly authority in the 

shaping of the community was not pronounced. 

The overwhelming majority of men who had 

impact on the life of the Jewish nation as its 

leaders and teachers were not kohanim, and 

those among them who were kohanim exerted 

influence not by virtue of their priestly position 

but on account of their personal qualities—

which would have opened the nation’s hearts 

to them even had they not been descendants of 

Aharon.

If there are kohanim and levi’im who happen 

to be qualified to sit on the Sanhedrin, it is a 

mitzvah to appoint them, but the Sanhedrin 

need not have kohanim and levi’im in order to 

serve as an authority. The kohanim and levi’im 

know that “Hashem hu nachalasam.” Since they 

have no inheritance in the land, they devote 

themselves to the service and knowledge 

of the Torah. But their function is to teach, 

to influence the nation to serve Hashem, to 

make peace between people—not to wield the 

authority of the Law.

The task of the kohen gadol, then, is this: His 

life should serve as an example of proper 

understanding and proper observance of the 

Torah. That which the beis din hagadol is to 

teach the nation to fulfill, the kohen gadol is to 

exemplify in his life. It is fitting that he be mufla 

b’horaah, but his primary task is to be a model 

for his people and to actualize, in his life, his 

knowledge of Torah.  

INHERENT CONTRADICTIONS
by Rabbi Dovid Sapirman, Dean, Ani Maamin Foundation

One of the many benefits of studying Novi is the insight that we gain into the 
foibles of human nature. We observe the conduct of historical personalities, 
and are astonished by the inherent contradictions in their behavior.

The last king of Yehuda, Tzidkiyahu, was one such figure. As we have already 
written, Tzidkiyahu was actually a superlative tzaddik in almost every area, but 
he could not bring himself to surrender, in spite of his respect for Yirmiyahu as 
a true navi, no matter how dire the consequences would be.

Yirmiyahu was imprisoned for a long time on suspicion of surrendering to 
Bavel. Tzidkiyahu took him out of jail to his house and asked if there was word 
from Hashem. “Yes,” Yirmiyahu said. "You will be given over into the hand of 
the king of Bavel.” He asked what he had done to deserve imprisonment.

Tzidkiyahu placed him under a lighter house arrest, and provided him with 
food as long as supplies lasted. Later, Yirmiyahu’s enemies threw him into 
quicksand. Tzidkiyahu did not intervene until the last minute. When he 
returned to ask for the full message of Hashem, Yirmiyahu said, “If I tell you, 
you will kill me. When I advise you, you don’t listen to me.” Tzidkiyahu swore 
that no harm would come to the navi for revealing the truth.

Yirmiyahu said, “So said Hashem: If you will go out to the officers of the King 
of Bavel, you will live, and this city will not be burnt. You and your household 
will live. But if you don’t, this city will be given over into the hand of the 
Babylonians, and they will burn it in fire. You will not escape from their hand.”

Tzidkiyahu responded, “What about the Jews who have already surrendered? 
Perhaps they will give me over into their hands, and they will denigrate me.”

Yirmiyahu said, “They will not give you over. Please listen to the word of 
Hashem that I am speaking to you! It will be good; you will survive.” He went 
on to describe what would happen to Tzidkiyahu’s family if he did not listen.

Tzidkiyau’s answer: “No one must know about these words, and you will not 
die. [But if you publicize them, I will kill you.] When the officers hear that I 
have spoken with you, and say to you, ‘Tell us what you spoke with the king,’ 
tell them that you were pleading not be returned to the jail.”

Since Yirmiyahu had not been commanded to give over his message to anyone 
but the king, he did as he was told.

It is exceedingly hard to understand how a person can truly believe, yet ignore 
all consequences due to his own agenda. Tzidkiyahu basically caused the 
Churban with his own hands.  

SUPER VISION

Cameras are based on human eyes. Can they be improved?

Human eyes focus light onto a retina by bending it through a clear cornea and lens, the basis for 
the camera. The lobster has a compound eye that reflects light to superimpose multiple images 
onto the same spot. While insects have compound eyes made up of many six-sided lenses, the 
lobster has square rectangular tubes arranged to form a 180-degree field of view. The interior 
walls of these tubes are mirrored, and gather enough light to be up to 1,000 times as sensitive 
as human eyes, a useful tool for murky water or low light. Mimicking this design has led to the 
development of new science tools, including a new X-ray telescope for space research.   

Adapted from Hashem.com

CREATED BY THE ANI MAAMIN FOUNDATION • Reinforcing the basics • Increasing passion • Deepening commitment
To receive this newsletter in your inbox each week, send an email to subscribe@animaamin.org



Issue #451     |      Parshas Vayikra     |      Friday, March 15, 2019      |      8 Adar II 5779

R e s t o r i n g  t h e  p r i m a c y  o f  C h o s h e n  M i s h p a t
businessWEEKLY

THE WERDIGER EDITION

Rabbi Meir Orlian
Writer for the Business Halacha Institute

Q. I wanted to buy a house, but did not have 
enough credit to secure a mortgage. A relative 
offered to allow me to use money from his open 
line of credit, as long as I would pay the interest 
he would owe the bank for the money borrowed. 
In order to avoid the prohibition of ribbis, we drew 
up a heter iska between ourselves. 
Am I allowed to send this relative mishloach 
manos, or is it considered ribbis on the loan?
A. First of all, we commend you for drawing up 
a heter iska with your relative, because it was 
absolutely necessary in this case. 
Whether you will be allowed to send this relative 
mishloach manos depends on two factors, which 
we will explain in depth: 
1) How the heter iska was drawn up
2) Whether you always sent mishloach manos 

to this relative, or you want to start doing so 
now because he helped you buy your home

A heter iska generally works as follows: The 
borrower/recipient does not receive the full sum 
as a loan.  Rather, half of the sum is considered 
venture capital (iska means business), and 
the recipient is paid a small amount for his 
“investment” work, while the lender/investor 
yields profits from the investment that exceed 
the amount he invested, if the venture is 
profitable. The other half is an interest-free loan. 
Consequently, both parties share profits and 
losses. 
In regard to the principal, if it is proven, through 
valid witnesses, that the investment lost money, 
the borrower would not be required to return 
the half that was an investment. In regard to the 
profits, if he swears that there was no profit, he 
would have to return the principal but no more. 
But there is also a clause in the heter iska absolving 
the borrower from making this oath if he pays an 
agreed upon amount, which in our case would 
be the full amount the bank demands from the 
lender (see Business Weekly 355 and 357).

Mr. Neuman and Mr. Pincus were litigating before 
Rabbi Dayan.
“It’s an open-and-shut case,” said Mr. Neuman. “I lent 
Mr. Pincus money, and he hasn’t paid me back. He 

owes me $11,000.”
“What do you claim?” Rabbi Dayan asked Mr. Pincus.
“I don’t owe him $11,000,” said Mr. Pincus. 
“Do you have any evidence?” Rabbi Dayan asked Mr. Neuman.
“Sure, I have a loan document, signed by witnesses,” said Mr. Neuman.
“I have reason to believe that the loan document is disqualified,” said Mr. Pincus.
“What’s wrong with it?” exclaimed Mr. Neuman. “Here it is.” He presented the 
document to Rabbi Dayan.
Rabbi Dayan examined the loan document. When he read it, he frowned.
“The initial loan was only $10,000 two years ago,” Rabbi Dayan said. “This agreement 
calls for an interest payment of 5 percent per annum. This is a prohibited ribbis 
clause. You are not allowed to collect $1,000 interest.”
“Mr. Pincus still owes the $10,000 principal,” insisted Mr. Neuman.
“Do you have other evidence of this loan?” asked Rabbi Dayan.
“No,” said Mr. Pincus. “I saw no reason for additional proof when I had the loan 
document.”
“What do you say?” Rabbi Dayan asked Mr. Pincus. “Did you borrow the money?”
“I did,” acknowledged Mr. Pincus. “However, since the loan document is invalid, I 
shouldn’t have to repay the loan.”
“Where’s the logic in that?” argued Mr. Neuman. “Even if the ribbis clause is invalid, 
the rest of the document remains intact. You should certainly pay the $10,000 
principal, even without your admission. 
The signed witnesses testify to that!”
“Once the document is problematic,” 
replied Mr. Pincus, “those witnesses are 
meaningless.” The two turned to Rabbi 
Dayan to hear his ruling.
“There is a dispute between the Tanna’im 
(B.M. 72a) regarding a loan document 
that includes ribbis,” replied Rabbi Dayan. 
“Rav Meir maintains that we fine the 
lender and he does not collect even the 
principal, whereas the Sages maintain 
that he collects the principal based on 
the document.
“Many Rishonim, followed by the Shulchan 
Aruch, explain that is the case when the 
ribbis is listed separately,” continued 
Rabbi Dayan. “However, if the ribbis were 
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monthly is a Ribbis 
violation? 

story line

RIBBIS IN A LOAN 
DOCUMENT

MISHLOACH MANOS: A MATTER 
OF INTEREST?



bhi hotline

Q:  Does the prohibition against using inaccurate measures apply also to non-
Jews?
A: This prohibition applies also when measuring to non-Jews. While onaah (unfair 
pricing) does not apply to gentiles, because there the customer is aware of the 
price that he is being charged, in this case the non-Jew relies on the store owner to 
measure, so that cheating him is considered theft (C.M. and Sma 231:1).

Similarly, a non-Jew is obligated to use accurate measures, since measuring 
inaccurately is included in the prohibition against gezel — theft, which is one of the 
sheva mitzvos bnei Noach (Minchas Chinuch 258:3).

Chazal emphasize that it is almost impossible to properly make restitution for 
theft through inaccurate measures, since it involves stealing from the public, and 
the store owner cannot know from whom he stole and how much. 
Furthermore, Sefer Hachinuch (#258) writes that one violates this prohibition even 
with a value less than a perutah, unlike in other monetary matters. Minchas Chinuch 
disagrees, but concedes that it is still not allowed, like any other chatzi shiur (partial 
amount) (Aruch Hashulchan 231:19; Pischei Choshen, Geneivah 14:1-3).

WEIGHTS AND 
MEASURES #4
Application of the Halacha 
to Non-Jews

Now, if you would ordinarily send mishloach manos to 
this relative, continuing to send would not be an issue, 
because a borrower is allowed to continue benefitting 
the lender in any manner he did prior to the loan, 
as long as he does not specifically intend to do so at 
this point in consideration of the loan (Shulchan Aruch 
Yoreh Dei’ah 160:7). 
If this is the first year you will send him a mishloach 
manos, however, it is obvious that you’re sending it in 
consideration of the loan, which makes it ribbis.
Although sending mishloach manos is a mitzvah, it is still 
not permitted, since there is no halachah mandating 
that mishloach manos be sent to any specific recipient.  
Since the borrower is sending mishloach manos to 
the lender only in appreciation for the loan, it is 
considered ribbis, just as it would be considered ribbis 
for the borrower to teach the lender Torah despite it 
being a mitzvah (ibid. 160:10; Shulchan Aruch Harav, 
Ribbis se’if 9; see Bris Yehudah ch. 11, fn. 40).
The existence of a heter iska doesn’t make sending 
mishloach manos any less problematic, because, as we 
explained, the sum transferred between the parties is 
part loan and part investment. In order to free himself 
of the obligatory oath, the borrower agreed to certain 
terms, such as paying back the amount the bank 
demands from the lender. Since mishloach manos was 
not included in that deal, it is obviously being given in 
appreciation of the loan, which renders it ribbis (see 
Shulchan Aruch Harav, Ribis 39).
There is, however, a form of heter iska that turns 
the entire transaction into an investment. This form 
of heter iska is called kulo pikadon. In this format, if 
there are witnesses testifying that the investment 
lost money, the investor would lose his capital, and if 
not for terms specifying otherwise, he would also be 
entitled to all profits yielded by the investment. Since 
there is no loan under this agreement, the recipient 
of the funds may send the investor mishloach manos 
(Bris Yehudah, Ikrei Dinim 29:12).
Furthermore, even where the transaction is part loan, 
if the lender sent the borrower a mishloach manos 
first, the borrower may follow social convention and 
reciprocate, as long as he does not send the mishloach 
manos specifically in appreciation for the loan, and he 
does not send a more elaborate mishloach manos than 
he sends to all others on his list (Mishnas Ribbis 3:15).

money matters

not listed separately, but rather included in the lump sum, the Sages concede 
that the document is completely disqualified lest the lender collect the ribbis 
as well based on it. Even so, if the borrower admits the loan, he must pay the 
principal according to almost all authorities, since we do not fine the lender, 
according to the Sages” (C.M. 52:1; Shach 52:4; Y.D. 161:11).
“Even when the ribbis is distinct, how can we rely on the document?” asked Mr. 
Pincus. “Don’t the witnesses become disqualified?”
“It is true that witnesses of ribbis also transgress,” replied Rabbi Dayan. 
“Nonetheless, Tosafos explains that the witnesses do not become disqualified 
on account of this, since most people are unaware that they violated a 
mitzvah by signing such a document. Alternatively, Ketzos (52:1) explains that 
the witnesses do not become disqualified until after they sign, so that this 
document remains valid” (Y.D. 160:1; Pischei Choshen, Shtaros 3:34-36).
“Shach quotes other Rishonim who explain the Gemara’s case the opposite way, 
that the ribbis was not listed separately,” continued Rabbi Dayan. “Thus the 
witnesses are not disqualified since they were unaware of the ribbis, but if it was 
listed separately, they and the document become disqualified. Shach concludes 
that it is a sefeka d’dina (unresolved dispute). Thus, if the borrower does not 
admit, and we would need to rely on the document, it is questionable whether 
we would able to extract from the borrower who is in possession (muchzak)” 
(Sma and Shach 52:1; Mishneh Lamelech, Malveh V’loveh 4:6).
“Thus, in this case, when the borrower admits the loan,” concluded Rabbi 
Dayan, “the lender can collect his principal. If the borrower were to deny the 
loan, it is questionable whether the lender could collect the principal based on 
the loan document.”
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Please contact our confidential hotline at 877.845.8455 or ask@businesshalacha.com

BHI  |  1937 Ocean Avenue  |  Brooklyn, NY 11230  |  877-845-8455  |  ask@businesshalacha.com  |  www.businesshalacha.com

To subscribe send an email to subscribe@businesshalacha.com or visit us on the web at www.businesshalacha.com

story line

BUSINESS WEEKLY INSPIRES & INFORMS THOUSANDS ACROSS THE WORLD. 
SPONSOR A WEEK TO JOIN US IN THIS MITZVAH.

7 1 8 . 3 9 9 . 9 5 0 0 

 Distribution in Lakewood is

לעילוי נשמת ר' מאיר ב"ר ישראל ז"ל

WOULD YOU LIKE THE ZCHUS OF SEND-

ING THIS NEWSLETTER TO YIDDEN 

WORLDWIDE?

CONTACT BHI TODAY

(Based on writings of Harav Chaim Kohn, shlita) 

ר' יחיאל מיכל
'ב"ר חיים וזו' חי 

בת ר' שמואל חיים 



Volume 21 – Issue 24                                                Parshas Vayikra/Zachor 5779 U‰EwT ÂB RDA ÂU RWKZ TBw ARQYW  ÂP 

  
   A publication dedicated to Harbotzas Torah 

 
Zmanim for TBwTBwTBwTBw    
Wesley Hills, NY 

6:44   -                           TWRN TQLDH 
7:04  -                                             HEYQw 
9:25 -                                      A‰M w‰QZ 
10:06  -                                  A‰RG w‰QZ 
11:05  -                        HLYPT IMZ FWS 
7:03  -                                             HEYQw 
7:45* -                          OYBKWKH TAC 
8:16  -                                            72 TAC  

* Based on Emergence of 3 Stars  
Times courtesy of MyZmanim.com 

Now You Know! 
Parshas Zachor is biblically required 

to be read/heard once a year so we 
remember the mitzvah to eradicate 
the memory of Amalek.  

This seems to be an oxymoron of 

sorts. We must remember to not 
remember them? But when we 
remember, we’re remembering them! 

One way to explain this is to get to 

the heart of what Amalek stood for. 
They were dedicated to taking the 
Jews away from serving Hashem and 
proving to the world that the Jewish 

People is no more special than any 
other nation on earth. 

They “met” us on the road. The word 
for met, korcha, conveys a number of 
things. 1. Coincidence. They wanted 
us not to see the hand of Hashem in 
things. 2. Impure. They tried to 
engage in and convince us that 

immoral relations were acceptable. 3. 
Cool, as in to make others unafraid of 
harming us lest they be “burnt” by 

Hashem’s retribution. 

If we remember the emptiness of their 
mission, and the fact that if they 
needed to fight against these things 

they must be true, then we can nullify 
their impact on our lives. 

When we recall that Hashem controls 
everything, and that there is 
retribution against our enemies when 

we are pure and holy, as we see in 
the Megilla, we are vaccinating 
ourselves against the disease that is 
Amalek and wiping it off the planet.    

Thought of the week: 
Don’t give until it hurts. 
Give until it feels good. 

(G:B ARQYW) „.ÊH YwAM OYwDQ wDQ WYNBW IRHAL HXNMH IM TRTWNHW‰ 
“And the remainder of the grain offering shall be for Aharon and his sons, 
holy of holies from the sacrifices of G-d.” (Vayikra 2:3) 

When a grain offering was brought, a handful of the flour-oil-spice mixture was burned 
to Hashem and the remainder went to the Kohanim. Rashi points out that the Kohanim 
do not acquire their share in the “extra” until after the handful has been burned. We 
learn this from the words, “from the sacrifices of G-d,” which tells us it must already 
have been offered. 

What lesson can we learn from the fact that they were given the remainder but only 
once it was considered an offering to Hashem? 

We know that the Kohanim, in fact the entire Tribe of Levi, did not receive a portion in 
the land of Israel. Hashem said that He is their portion. Instead of receiving land, they 
receive various priestly gifts.  

Perhaps, when the Kohanim received their share of the Mincha offering, Hashem 
wanted to make it clear that this was HIS gift to them, and not a gift of the Jewish 
People. The previous korbanos discussed in the parsha were olos, completely burned 
offerings. There were no leftovers and no one had any issue with that. 

Human nature, however, is that if there were extras from a korban, such as the 
remaining flour after the required handful was removed, those bringing the sacrifice 
would consider the extras to be theirs. Even if they agreed to let the Kohanim have 
them, they might feel that they were giving an ‘extra’ gift to the priests. 

Therefore, Hashem said, “they get the remainders from the sacrifices of G-d.” Hashem 
has already acquired the entire offering so when it is given to the Kohanim it is not from 
the one who brought the sacrifice but from Hashem Himself. 

Similarly, when Hashem give us financial means, He intends for us to act as His 
messengers to dispense charity. Not as if we are giving it, but as if Hashem is. This 
was taught to us by the offering of the korban Mincha, which was often brought by a 
person of modest means who could not afford much. Even so, he was not to feel as if 
he was losing by the fact that the Kohanim gained. On the contrary, what they ate was 
also considered an offering to HaShem. 

Parshas Vayikra always comes out at a time for giving tzedaka. Either it is before 
Purim in a leap year, or before Pesach in a non-leap year. That is because this lesson 
is so important for us to recognize. When we give to another that which Hashem 
wishes us to, we are bringing an offering to Hashem and thereby gaining the closeness 
to Him connoted by the word ‘korban,’ which comes from the root word ‘karov,’ close. 

Baron Rothschild had purchased five apples from a grocer and as he walked down the 
street with his young grandson, a beggar asked for some food.  Mr. Rothschild handed the 
man two apples then asked his grandson, “How many apples do we have?” 

The boy, proud to show off the math he was learning, said, “We had five apples and gave 
away two, so we have three.”  His grandfather corrected him.   

“We have two apples,” he said.  “The apples we will eat will be gone in a few moments, but 
the apples we gave to that poor man will live on as a merit forever.” He paused for 
emphasis as he looked into the boy’s eyes: “We only have what we’ve given away.” 

©2019 – J. Gewirtz 

H‰H‰H‰H‰E OXNM IB HwMW RZEYLA ÂR RBXH TB IYYRB HQBRE OXNM IB HwMW RZEYLA ÂR RBXH TB IYYRB HQBRE OXNM IB HwMW RZEYLA ÂR RBXH TB IYYRB HQBRE OXNM IB HwMW RZEYLA ÂR RBXH TB IYYRB HQBR        , HwM ÂRH IB AQLEMw LAWMw , ISYN LARsY ÂR T, HwM ÂRH IB AQLEMw LAWMw , ISYN LARsY ÂR T, HwM ÂRH IB AQLEMw LAWMw , ISYN LARsY ÂR T, HwM ÂRH IB AQLEMw LAWMw , ISYN LARsY ÂR TB ABYL N‰ELB ABYL N‰ELB ABYL N‰ELB ABYL N‰EL    
TYMLWw TB LXRTYMLWw TB LXRTYMLWw TB LXRTYMLWw TB LXR    ,,,,IYYRB HQBRIYYRB HQBRIYYRB HQBRIYYRB HQBR    TB TB TB TB HZYLE HZYLE HZYLE HZYLE OYRML HMYLw HAWPR TWKZL U‰XLDBY WOYRML HMYLw HAWPR TWKZL U‰XLDBY WOYRML HMYLw HAWPR TWKZL U‰XLDBY WOYRML HMYLw HAWPR TWKZL U‰XLDBY W    

HAL IB QZYYA QXCY ,HAL IB QZYYA QXCY ,HAL IB QZYYA QXCY ,HAL IB QZYYA QXCY ,LZLZLZLZYR IB HwM DWDYR IB HwM DWDYR IB HwM DWDYR IB HwM DWD    
    

E-mail Subscribe to info@JewishSpeechWriter.com 

Men, have you been 

looking for just the right 

online Gemara Shiur?    

Check out: 

www.RBD.name 

(An ESTC Harbatzas Torah site) 

It’s easy to 

remember! 
Print, e-mail, and share Migdal 

Ohr with others. 
  You’ll be glad you did.   
E-mail ‘Subscribe’ to 

info@JewishSpeechWriter.com 



For more on this topic please listen to Shmuz #25 - They Don’t Make Anti 
Semites like they used to.    “The Shmuz”, an engaging and motivating Torah 
lecture that deals with real life issues is available for FREE at www.TheShmuz.com. 

SPONSORSHIPS AVAILABLE FOR LIVE SHMUZ, WEEKLY SHMUZ ON THE 
PARSHA & CD AND MAGNET DISTRIBUTION. PLEASE CONTACT THE SHMUZ 
@ WWW.THESHMUZ.COM OR 866.613-TORAH (8672) FOR DETAILS. 

The Megillah opens with a description of 
Achashverosh’s vast empire, “He ruled 
over one hundred and twenty seven na-

tions.” The common assumption is that he was 
in the height of his glory. However, Chazal tell 
us that shortly before this, he had ruled over an 
additional one hundred and nineteen nations. At 
this point in time, he was still a powerful ruler, 
but almost half of his kingdom had been taken 
from him. 

In his commentary on the Megillah, the Ne-
sivos (Megilas Sisarim) explains that by all rights, 
Achashverosh should have been in mourning. 
He had just suffered a striking loss. He had been 
the ruler of the earth, and now his power and 
glory were stolen from him. Yet he was joyful and 
made a party because he understood the ways of 
HASHEM, and he had a sign from the heaven. 

Chazal tell us that throughout our long 
exile, HASHEM has kept the Jewish people 
scattered across the globe so that if an evil king 
would come to power and attempt to kill us, a 
portion of the nation would be living in other 
parts of the world not under his control. Never 
are all the Jews under one ruler.

Yet that rule was clearly broken. When 
Achashverosh reigned over the entire world, ev-
ery Jew alive had been under his sovereignty. Even 
now that he ruled over only half of the world, 
every Jew was still under his dominion. Whether 
he would keep or lose a province seemed to have 
been based on whether Jews were living there. It 
was almost as if a laser beam were carving out 
his monarchy. If there were Jews in a region, it 
remained under his control. If not, it was taken 
from him. When the rebellion was finished, ev-
ery Jew was still under his control. Achashverosh 
took this as a sign that HASHEM was delivering 
His people into his hands and therefore he was 
joyful and made a party.

This concept becomes very difficult when 
we focus on who this man was. 

 ACHASHVEROSH WASN’T THE 
PILLSBURY DOUGHBOY

If you were to ask a school age child to 
describe Achashverosh, you would likely get an 
image of a short, roly-poly, fun loving guy who 
liked to drink – the Pillsbury doughboy. Chazal 
tell us that is not quite an accurate description. 
In fact, it couldn’t be more off-base. 

Rashi tells us that Achashverosh wasn’t 
born to nobility. He was an ego-driven lout who 
kicked, clubbed, and clawed his way into power. 
His ambition was nothing short of world do-
minion, and he had recently achieved his dream 
– Emperor of the Earth. When the Megillah 
opens, his honor and glory have been ripped out 
from under his feet. How is it possible that he 
made a party? How could he possibly be filled 
with joy?

The answer to this question comes from a 
better understanding of what actually drove this 
man.

 ACHASHVEROSH WAS EVIL
In the first posuk of the Megillah, Rashi ex-

plains that Achashverosh was consistent – consis-
tently wicked from the first verse until the very 
end. Make no mistake; this man hated the Jews as 
much as anyone in his times. But he knew why he 
hated the Jews: the Jews represented HASHEM, 
and he was engaged in a war against holiness. 

As an example, the Nesivos explains why 
the Megillah delineates the details of the party 
that Achashverosh threw. We are told about the 
tapestries on the walls, the food served, and what 
the guests drank. Why, nearly twenty five hundred 
years later, do we need to know that the golden 
benches were covered with butz and agraman? 

 The Nesivos explains that this was all part 
of the plan. The focus of the party was the last 
seven days when the “people of Shushan” were 
invited. Shushan then was the center of Jewish 
life. Mordechai met with the Sanhedrin there 
daily. It was the epicenter of religious Jewry, and 
that was Achashverosh’s target. He  invited the 
Jews to his palace to get them to sin. Everything 
in the party was focused towards that goal. 

The benches were covered with butz and 
argaman, wool and linen, which is shatnez. The 
tapestries on the walls were placed there to get the 
Torah sages of the generation distracted. Maybe 
their eye would be caught and they would look at 
something inappropriate. The food at this affair 
was “according to each man as he wished.” It was 
kosher by design. Achashverosh knew that if he 
forced the Jews to eat treif food, it wouldn’t be 
considered a transgression; he needed to get them 
to sin willingly. So each invitee was given a private 
waiter and could ask for exactly what he wanted.  

 Achashverosh even eliminated the ancient 
Persian custom of forced drinking. At this party 
the drinking was done willingly. No one was 
forced. Achashverosh knew that if the Jews were 
drunk, there would be much less of a complaint 
against them. He did everything in his power to 
get them to sin in as an egregious manner as pos-
sible. He knew that if he got them to sin, they 
would be his for the taking. 

 THE FARMER WITH THE DIRT, THE 
FARMER WITH THE DITCH

When Haman came with his “plan” to kill 
the Jews, it wasn’t a difficult sell. Chazal give a 
parable: imagine two farmers with adjoining 
fields. One says to his friend, “I have this large 
pile of dirt in my field. Because of it, I can’t plow. 
You have a large ditch in your field. Because of 
it, you can’t plow. I would like to take my pile of 
dirt and put it in your ditch. For this, I will pay 
you handsomely.” The second farmer responds, 
“Pay me? You don’t have to pay me. I will gladly 
let you do it. You benefit, I benefit; there is no 
need to pay me. Go ahead with my blessings.”

When Haman offered the ten thousand tal-
ents of silver to “pay for the killing of the Jews,” 
Achashverorsh’s response was, “The money is 
yours to keep. As to the Jews, do with them what 
you please.” He didn’t even accept the fortune of 
money being offered to him. 

The key to understanding this man is to 
recognize that as much as he was set on world 
conquest, he was engaged in an ideological war; 
a war against holiness, the Jews, and G-d.  

This seems to be the answer to the ques-
tion. Granted Achashverosh had just recently suf-
fered a great personal setback, the loss of half his 
empire.  But he had been given something even 
sweeter – he was given the Jews. He had the abil-
ity to eliminate the ultimate source of holiness 
in the world – G-d’s people – and therefore he 
was joyful and celebrated. This man was a real 
Anti- Semite. 

 THEY DON’T MAKE ANTI- SEMITES 
LIKE THEY USED TO 

This concept is eye opening because for 
thousands of years, everyone has hated the Jews, 
yet the vast majority of our modern Anti-Semites 
couldn’t tell you why. If you were to ask one of 
them, “Why do you hate the Jews?  You would 
likely see him take on the glassy-eyed look of the 
semi-conscious. “Why? Why do I hate the Jew? I 
hate him so much that I would drink his blood!” 
His hatred is quite clear, based on his fury and 
drive. But what is his reason? Your run-of-the-
mill Anti-Semite can’t answer the question 
intelligently. 

Once upon a time, the  Jews faced a dif-
ferent sort of enemy, men who hated them and 
could tell you why. “I hate the Jew because he 
represents everything holy. I hate the Jew because 
he stands for everything good. He has introduced 
conscience to mankind. But more than anything, 
I hate the Jew because he represents G-d.” Such a 
man was Achashverosh, and such men were com-
mon in earlier times.

It is ironic that through the eyes of our ene-
mies, we can come to understand the significance 
of the Jew, and the pivotal role that he plays in 
world history – that of G-d’s Chosen People.

May HASHEM quickly redeem us, and may 
we regain our unique status of the Exalted Nation.

on the ParshaParshas VaYikrah

They don’t 
Make Anti-
Semites Like 
They Used To
g

“In the third year of his reign, he made a 
party for all of his officers and servants, the 
rulers of Paras and Madai, the Partamim 
and rulers in front of him.”   Esther 1:2

R’ Ben Tzion Shafier
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IMPORTANCE OF ....  
The Mishna (Menachos 110a) states that the Torah uses the 
phrase "jujhb jhr" (a pleasant fragrance) when describing 
expensive Korbanos (vnvc ,kug), less expensive ones (;ug ,kug) 
and those brought by the poor (vjbn), to teach us the rule that: 
ohnak uck ihufha sckcu yhgnnv sjtu vcrnv sjt - one who gives 
more and[/or] one who gives little, as long as he does so for the 
sake of Shomayim. The Tur (j"ut 1:1) also states regarding 
davening that one who says a lot (vcrnv) is equal to one who says 
a little (yhgnnv), as long as the both have vbuuf, because a little 
with vbuuf is better than a lot without. The Taz (j"ut 1:3) asks: 
isn’t a lot with vbuuf still better than less ? The Gemara (Shabbos 
10a) states that Rava saw Rav Hamnuna davening a lengthy 
Tefilah and commented that in so doing, he was neglecting eternal 
life (Torah) by spending too much time on vga hhj - temporary 
life (obtained by davening). Rav Hamnuna's position was that 
there was a time for Torah and a time for davening. Therefore, 
when the Tur stated vcrnv sjt he was referring to those like Rav 
Hamnuna for whom davening time was well spent, and that 
yhgnnv sjt referred to those like Rava, who believed more time 
should be spent on Torah. The conclusion: ohnak uck ihufha sckcu 
referred to that which motivated both of their positions – Torah & 
Tefilah. In the same vein, the Tur also stated that a little davening 
with vbuuf is better than a lot without, because sometimes, it is the 
length of the Tefilah that puts the ability to have vbuuf at risk. 
Therefore, it is better to say a little with vbuuf and not say a lot, but 
only if the motivation is ohnak, to ensure that at least that much 
will be said with vbuuf.  

QUESTION OF THE WEEK:  
When would one have to repeat the chrgn Shemonah Esrei 
because of a mistake, and the following night, make the same 
mistake, where it's still a mistake, but not have to repeat it, and on 
the third night, make the same mistake and have to repeat it ?         

ANSWER TO LAST WEEK:   
(When may a homeowner not resist a burglar, but others may ?)  
According to R’ Shlomo Zalman Auerbach ZTL (see Shemiras 
Shabbos K’Hilchaso 41 Haarah 8) a homeowner may not defend 
against a burglar on Shabbos because doing so will likely cause 
Chilul Shabbos, and one may not be Mechalel Shabbos to save his 
belongings (similar to a fire). However, since the temptation to 
resist is very great, we are concerned that the homeowner may 
defend himself, leading to a fatal encounter. Therefore, others 
who see what the burglar is doing, may kill him, as a Rodef.       

DIN'S CORNER:  
If someone, without regard to Halacha, donated his body to 
science, such that the body will be used and never buried, his 
heirs may ignore his wishes and bury him immediately. However, 
if the arrangement is such that after "using" the body, it will be 
buried, the scientific use may be allowed. If the Niftar's intentions 
were xhgfvk, there is no obligation to bury him unless the heirs 
will be embarrassed.  (Teshuvos V'Hanhagos 3:368) 

DID YOU KNOW THAT ....   
The Gemara (Berachos 47b) states that R' Eliezer once arrived in 
Shul and found that a minyan was not present. He freed his 
Canaanite slave, thereby converting him, in order to complete the 
minyan. The Gemara asks how he could do this, as it violates the 
mitzvah of usucg, ovc okugk, which forbids freeing a slave. The 
Gemara answers that it is permitted for a mitzvah (such as this). 
The Yad Eliyahu (7) says that although it appears from here that 
R' Eliezer was willing to sustain a financial loss in order to 
complete the minyan, he was nevertheless only practicing a 
,ushxv ,sn, as there is no obligation to sustain a iunn sxpv in 
order to daven with a minyan. R' Chaim Palaggi in ohhj jur 
(685:4) was asked by someone who had to travel on business to a 
"Jew-less" area over Shabbos, if he was allowed to go, and miss 
hearing Parshas Zachor. Not to go would  cause him a financial 
loss. R' Chaim cited the Rosh who suggests that perhaps R' 
Eliezer's situation was on Parshas Zachor, and since R' Eliezer 
held he was permitted to free his slave in order to provide a 
minyan for a Torah mitzvah, this would mean that one must suffer 
a financial loss to hear Parshas Zachor. However, Yabia Omer 
(j"ut 6:10) points out that the Rosh had no basis to assume that 
this was the case. In fact, the Rosh concluded that it was more 
appropriate to explain the case of R' Eliezer in a standard 
situation, involving the inability to say ufrc and vause without a 
minyan, rather than the isolated case of such a t,hhruts vumn as 
Parshas Zachor. Furthermore, without R' Eliezer's sacrifice, there 
would have been no minyan at all, which would be a loss to all 
the other 9. The travelling Jew who misses Parshas Zachor leaves 
behind him a minyan in Shul. It is only he who will forgo the 
Kriah. As such, he need not stay home and suffer a loss.    
A Lesson Can Be Learned From:  
A Chasid came to R’ Aharon of Karlin and described the Bizyonos that 
he suffered from his wife’s sharp tongue. The Rebbe calmed him down 
and sent him home. A few days later, the Chasid reappeared and then 
again a few days after that, complaining of how she constantly 
embarrassed him in front of the children, and asking the Rebbe for a 
brocho that she should stop. The Rebbe gave him the brocho, and when 
the man returned home, he was astonished at the change in his wife, 
who now treated him with reverence and concern, attributing the 
change to the Rebbe’s brocho. A few days later, the Chasid was walking 
along when a wagon-driver suddenly started yelling at him, accusing him 
in front of many witnesses of having stolen his Parnasah. The Chasid 
tried to defend himself, saying that he had no idea what the wagon-
driver was talking about, but the more he defended himself, the more 
“sins” were piled onto his head. The Chasid ran away and took a 
different route to get home, but on the other street, he encountered a 
woman unknown to him who also began hurling insults and accusations 
at him. Escaping this woman as well, he made his way to the Rebbe, and 
described the strange difficulties he had just undergone. The Rebbe 
asked him: “What would you prefer ? To be insulted by your wife in 
private, where only the children can hear it, or to be insulted on the 
street in front of  everyone ?”  The Chasid admitted that he preferred his 
wife’s insults in private. The Rebbe explained to him that it was not his 
wife that was insulting him, but rather Hashem, who wanted him to 
realize that he needed to improve. “When you will do Teshuvah and 
atone for your aveiros, then you will see the Bizyonos will end”. 
P.S. Shalosh Seudos sponsored this week by the Sternberg family. 
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If A Donkey Can Do It So Can You 
דבר אל בני ישראל ואמרת “ 1:2

אלהם אדם כי יקריב מכם קרבן לד', 

מן הבהמה מן הבקר ומן הצאן 

 ”תקריבו את קרבנכם

“Speak to B’nei Yisroel and say to them: When 

a man among you brings an offering to 

Hashem: from animals – from the cattle or 

from the flock you shall bring your offering.” 

Why does the Torah say, “אדם” and “מכם” – 

when it could have left out those words and 

just said that when we will bring Korbonos for 

Hashem, etc…?  The following Divrei Torah 

will expound on this topic, and support the 

P’shat offered in the closing paragraph. 

 “When a man from among you brings 

an offering to Hashem.” The word, “מכם” – 

“From among you,” seems to be an extra word 

here.  Tehillim 62:13 “ ולך ד' חסד, כי אתה תשלם

 And Yours, Hashem, is“ – ”לאיש כמעשהו

kindness, for You repay each man according to 

his deeds.”  The Rishonim explain that there 

are many Issurim, that which is prohibited, 

that the Yetzer Hara convinces the person that 

what he did was completely Mutar, permitted.  

How can one possibly do Teshuva on these 

actions, and regret what he did, when he does 

not even have an inkling that he sinned with 

those actions – for he thinks they were 

virtuous actions?  Hakodosh Boruch Hu does 

great Chesed with Klal Yisroel.  He brings 

Yisurim, affliction, upon a person, Midah 

K’neged Midah, for the sins he transgressed, 

so that the person should recognize through 

the Yisurin he received that he did sin, and 

will do Teshuva for that sin that he now 

recognizes he must have transgressed.  “ 'ולך ד

 Hakodosh Boruch Hu performs great – ”חסד

Chesed for those who do not recognize their 

sins and deficiencies, “כי אתה תשלם לאיש” – for 

You punish him and give him Yisurin, 

 according to his action, Midah – ”כמעשהו“

K’neged Midah.  This way when the person 

sees these Yisurim come upon him, he will 

analyze why he received them, and will come 

to recognize his sins and deficiencies and then 

do a proper Teshuva on them.  We see from 

this that by Hakodosh Boruch Hu acting 

Midah K’neged Midah and punishing Klal 

Yisroel as such, it is an act of great Chesed.  

 is the ”מכם“ ,The word – ”אדם כי יקריב מכם“

Roshei Taivos for the words, “מידה כנגד מידה” – 

One must always bring close to him the Midah 

K’neged Midah, meaning that when he 

receives afflictions he must recognize that it is 

being done as a Midah K’neged Midah and 

must figure out through these afflictions what 

he transgressed,  As a result of doing this, he 

will come to do Teshuva, and then he will be, 

 close to – קרוב לד' he will always be – ”קרבן לד'“

Hashem.  This is the way to combat the evil 

ways of the Yetzer Hara, and be successful in 

foiling his plans. (בן איש חי) 

 The term “אדם” connotes humility, 

and that humility needs to be complete in two 

aspects: in matters regarding the Nefesh, and 

in matters regarding the Guf.  This is alluded 

to in the word, “מכם” – as there is a 'מ in the 

beginning and end of the word, and a 'כ in the 

middle.  Being that the 'כ is in the middle, it 

can be connected to the letter before and the 

letter after, hence you have, “ מך -מך  ” – twice 

 is found מך twice being humble. (The word – מך

in Vayikra 27:8 “ואם מך הוא” – if he is too poor.  

We see that the word connotes being humble).  

 you – ”כי יקריב מכם“ ,The form of man – ”אדם“

should bring forth, “ מך -מך  ” a double humility, 

humility of the Nefesh and humility of the Guf, 

and by doing this, one will be Makriv a true, 

 he will thus truly come close to – ”קרבן לד'“

Hashem. (The entire purpose of bringing 

Korbonos is so that one should come close to 

Hashem).   Yeshaya 57:15 “את דכא” – “Contrite 

spirit” – the purpose of bringing Korbonos, “ מן

 all – ”הבהמה ומן הבקר ומן הצאן תקריבו את קרבנכם

of these Korbonos are to be brought forth as 

Korbonos, all so that the Midah of Anavah 

should be awakened and brought forth. ( איש בן 

 (חי

 Hakodosh Boruch Hu commanded 

us that we should be holy, as it says in the 

Posuk Vayikra 19:2 “קדושים תהיו.”  This means 

that we are to purify the Chomer, the 

baseness and mundane essence of the Guf, 

that is within us, and make it holy, so that 

Ruach Hakodesh can rest upon us.  “ אדם כי

 From you – from the Guf that is – ”יקריב מכם

Chomer, one should be Makriv it, “'קרבן לד” – 

that one should make his Chomer Kodosh so 

that Ruach Hakodesh can rest upon him.  

Certainly, the Yetzer Hara will use everything 

in his arsenal to stop you from accomplishing 

this.  The Yetzer Hara will tell a person that 

he is being silly, and how can he even think 

that it is possible to make the Chomer Kodosh?  

How can one think that the lowly and 

mundane Chomer can ever have Ruach 

Hakodesh rest upon it?  This is completely 

farfetched, and will never happen. These are 

the words of the Yetzer Hara.  We must blunt 

his teeth, and we must refute these 

statements.  We can learn that the Chomer 

can become holy from a Kal V’chomer, “ מן

 We see from the  .”הבהמה, ומן הבקר, ומן הצאן

 of Rebbe Pinchos Ben Yair, and Rebbe בהמות

Chanina Ben Dosa, that their animals would 

only eat from that which was tithed (Chulin 

7a: Ta’anis 24a).  Ta’anis 24a – There was a 

story regarding Rebbe Yose from Yokrat, who 

had a particular donkey that people hired each 

day for work.  In the evening, those who used 

the donkey for their work would return the 

donkey home with the money that they owed 

for using the donkey.  However, if those who 

used the donkey added or subtracted from the 

correct sum that they were required to pay, the 

donkey would not go home until the amount 

was correct.  One day, someone forgot a pair of 

sandals on the donkey and it did not move 

until the sandals were removed from its back, 

and only then did it return home. If the  חומר

 can be purified to this degree, then בהמה

certainly it is possible for one to elevate the 

 of the Guf to a great level, that which חומר

would allow for the Shechina to rest upon it.  

 (בן איש חי)

 Just as by בהמה, בקר, וצאן – that 

which their owners feed them does not go to 

waste, rather it brings forth fruits for them 

and some Hana’ah, so too you should not eat 

from the table of Hakodosh Boruch Hu and not 

bring forth fruits of Avodas Hakodesh of Torah 

and Mitzvos.  Rather you should be like these 

animals, and each and every day you should 

bring forth fruits to the Owner – to Hakodosh 

Boruch Hu. (בן איש חי) 

ויקרא אל משה, וידבר ד' אליו מאהל מועד “ 

  ?small ”ויקרא“ ,in the word א' Why is the – ”לאמר

This is a Remez that when a small child begins 

to learn Torah, he begins with Parshas 

Vayikra.  This Parshah speaks about 

Korbonos, and it is one of the pillars upon 

which the world stands.  Similarly, the world 

is Miskayeim through the words of the Torah, 

of the Tinokos Shel Bais Rabban. (רבינו יואל) 

  Now we can understand why the 

Torah states the words, “אדם” and “מכם.”  

These words have an extremely important 

message for us, that we must ensure to make 

part of our lives.  We must always be humble, 

and know where we came from and where we 

are going.  While we understand that the 

animals take our place in the atonement 

process, that we should really be in the place 

of the animals but we are Zoche to have them 

there instead of us, we must know that they 

can be elevated to a high level of Kedusha, and 

thus we can certainly attain exalted levels of 

Kedusha.  

In Yiddishkeit, we have this 

constant dichotomy, where we must know that 

we are and can truly be great, though at the 

same time remain completely humble.  Moshe 

Rabbeinu was the ultimate in accomplishing 

this balance, and we must learn from him, and 

follow in the path he blazed for us.  We look at 

the animals and are amazed that they can be 

elevated in Ruchniyos.  We then must think 

that if they can reach certain levels of 

Ruchniyos, then we certainly can achieve truly 

great levels.  While we are not Zoche to have 

Korbonos now, we can still replicate it in a 

sense of giving ourselves to Hakodosh Boruch 

Hu.  We must teach this to our children as they 

begin to learn Torah; let them know how great 

they can be, but at the same time always 

remain humble.  May we be Zoche to see the 

rebuilding of the Bais Hamikdash and have 

the opportunity to bring actual Korbonos in 

the Bais Hamikdash, במהרה בימינו אמן!  
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דבר אל בני “ 1:2

ישראל ואמרת אלהם 

אדם כי יקריב מכם קרבן לד', מן 

הבהמה מן הבקר ומן הצאן 

 ”תקריבו את קרבנכם

“Speak to B’nei Yisroel and 

say to them: When a man 

among you brings an offering 

to Hashem: from animals – 

from the cattle or from the 

flock you shall bring your 

offering.” Why does the 

Torah say, “אדם” and “מכם” – 

when it could have left out 

those words and just said 

that when we will bring 

Korbonos for Hashem, etc…?  

The following Divrei Torah 

will expound on this topic, 

and support the P’shat 

offered in the closing 

paragraph. 

אדם כי “ 1:2 – בן איש חי 

 When a“ -  ”יקריב מכם קרבן לד'

man from among you brings 

an offering to Hashem.” The 

word, “מכם” – “From among 

you,” seems to be an extra 

word here.  Tehillim 62:13 

ולך ד' חסד, כי אתה תשלם לאיש “

 ,And Yours“ – ”כמעשהו

Hashem, is kindness, for You 

repay each man according to 

his deeds.”  The Rishonim 

explain that there are many 

Issurim, that which is 

prohibited, that the Yetzer 

Hara convinces the person 

that what he did was 

completely Mutar, permitted.  

How can one possibly do 

Teshuva on these actions, 

and regret what he did, when 

he does not even have an 

inkling that he sinned with 

those actions – for he thinks 

they were virtuous actions?  

Hakodosh Boruch Hu does 

great Chesed with Klal 

Yisroel.  He brings Yisurim, 

affliction, upon a person, 

Midah K’neged Midah, for 

the sins he transgressed, so 

that the person should 

recognize through the 

Yisurin he received that he 

did sin, and will do Teshuva 

for that sin that he now 

recognizes he must have 

transgressed.  “ולך ד' חסד” – 

Hakodosh Boruch Hu 

performs great Chesed for 

those who do not recognize 

their sins and deficiencies, 

 for You – ”כי אתה תשלם לאיש“

punish him and give him 

Yisurin, “כמעשהו” – according 

to his action, Midah K’neged 

Midah.  This way, when the 

person sees these Yisurim 

come upon him, he will 

analyze why he received 

them, and will come to 

recognize his sins and 

deficiencies, and then do a 

proper Teshuva on them.  We 

see from this that by 

Hakodosh Boruch Hu acting 

Midah K’neged Midah and 

punishing Klal Yisroel as 

such, it is an act of great 

Chesed.  “אדם כי יקריב מכם” – 

The word, “מכם” is the Roshei 

Taivos for the words, “ מידה

 One must always – ”כנגד מידה

bring close to him the Midah 

K’neged Midah, meaning 

that when he receives 

afflictions he must recognize 

that it is being done as a 

Midah K’neged Midah, and 

must figure out through 

these afflictions what he 

transgressed,  As a result of 

doing this, he will come to do 

Teshuva, and then he will be, 

 he will always be – ”קרבן לד'“

  .close to Hashem – קרוב לד'

This is the way to combat the 

evil ways of the Yetzer Hara, 

and be successful in foiling 

his plans.   

אדם כי “ 1:2 - בן איש חי 

 The -  ”יקריב מכם קרבן לד'

term “אדם” connotes 

humility, and that humility 

needs to be complete in two 

aspects: In matters 

regarding the Nefesh, and in 

matters regarding the Guf.  

This is alluded to in the 

word, “מכם” – as there is a 'מ 

in the beginning and end of 

the word, and a 'כ in the 

middle.  Being that the 'כ is 

in the middle, it can be 

connected to the letter before 

and the letter after, hence 

you have, “ מך -מך  ” – twice מך 

– twice being humble. (The 

word מך is found in Vayikra 

 if he is too – ”ואם מך הוא“ 27:8

poor.  We see that the word 

connotes being humble).  

כי “ ,the form of man – ”אדם“

 you should bring – ”יקריב מכם

forth, “ מך -מך  ” a double 

humility, humility of the 

Nefesh and humility of the 
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Guf, and by doing this, one 

will be Makriv a true, “ קרבן

 he will thus truly come – ”לד'

close to Hashem. (The entire 

purpose of bringing Korbonos 

is so that one should come 

close to Hashem).   Yeshaya 

 Contrite“ – ”את דכא“ 57:15

spirit” – the purpose of 

bringing Korbonos, “ מן הבהמה

ומן הבקר ומן הצאן תקריבו את 

 all of these – ”קרבנכם

Korbonos are to be brought 

forth as Korbonos, all so that 

the Midah of Anavah should 

be awakened and brought 

forth.   

אדם כי “ 1:2 - בן איש חי 

 The -  ”יקריב מכם קרבן לד'

Zohar Hakodosh says that 

Avrohom Avinu was 

Mesaken the כסא, Yitzchok 

Avinu was Mesaken the 

 and Yaakov Avinu was ,מנורה

Mesaken the מטה, through 

the three Tefilos each one 

was respectively Mesaken. 

Dovid Hamelech was 

Mesaken the שלחן through 

Zemiros, and that is what we 

do by bringing Korbonos, 

which is the Sod of the 

Shulchan. “אדם כי יקריב מכם” – 

 is the Roshei Taivos of ”מכם“

 through – ”מטה, כסא, מנורה“

the three Tefilos; Shachris, 

Mincha, and Ma’ariv, and 

you must also create a Tikun 

for the Shulchan of Dovid 

through Korbonos, as we say, 

“ הצאן  מן הבהמה, ומן הבקר, ומן

 to – ”תקריבו את קרבנכם

complete the Shulchan.  

When we are not Zoche to be 

able to bring Korbonos, we 

can create a Tikun with the 

recitation of Korbonos and 

Zemiros.  Tehillim 89:17 “ כי

בשמך יגילון כל היום, ובצדקתך 

 In Your Name they“ – ”ירומו

rejoice all day long, and 

through Your righteousness, 

they are exalted.”  “בשמך” is 

the Roshei Taivos of, “ ,במטה

יגילון כל “ – ”שולחן, מנורה, כסא

 you shall rejoice in – ”היום

creating a Tikun in these 

four items all day long, 

 ,and by doing so ”ובצדקתך“

the Shechina, “ירומו” – will 

become exalted.   

אדם כי “ 1:2 - בן איש חי 

 -  ”יקריב מכם קרבן לד'

Hakodosh Boruch Hu 

commanded us that we 

should be holy, as it says in 

the Posuk Vayikra 19:2 

 This means  ”.קדושים תהיו“

that we are to purify the 

Chomer, the baseness and 

mundane essence of the Guf, 

that is within us, and make 

it holy, so that Ruach 

Hakodesh can rest upon us.  

 From you – ”אדם כי יקריב מכם“

– from the Guf that is 

Chomer, one should be 

Makriv it, “'קרבן לד” – that 

one should make his Chomer 

Kodosh so that Ruach 

Hakodesh can rest upon him.  

Certainly, the Yetzer Hara 

will use everything in his 

arsenal to stop you from 

accomplishing this.  The 

Yetzer Hara will tell a 

person that he is being silly, 

and how can he even think 

that it is possible to make 

the Chomer Kodosh?  How 

can one think that the lowly 

and mundane Chomer can 

ever have Ruach Hakodesh 

rest upon it?  This is 

completely farfetched, and 

will never happen. These are 

the words of the Yetzer 

Hara.  We must blunt his 

teeth, and we must refute 

these statements.  We can 

learn that the Chomer can 

become holy from a Kal 

V’chomer, “ מן הבהמה, ומן

 We see from  .”הבקר, ומן הצאן

the בהמות of Rebbe Pinchos 

Ben Yair, and Rebbe 

Chanina Ben Dosa, that 

their animals would only eat 

from that which was tithed 

(Chulin 7a: Ta’anis 24a).  

Ta’anis 24a – There was a 

story regarding Rebbe Yose 

from Yokrat, who had a 

particular donkey that 

people hired each day for 

work.  In the evening, those 

who used the donkey for 

their work would return the 

donkey home with the money 

that they owed for using the 

donkey.  However, if those 

who used the donkey added 

or subtracted from the 

correct sum that they were 

required to pay, the donkey 

would not go home until the 

amount was correct.  One 

day, someone forgot a pair of 

sandals on the donkey and it 
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did not move until the 

sandals were removed from 

its back, and only then did it 

return home. If the  חומר

 can be purified to this בהמה

degree, then certainly it is 

possible for one to elevate 

the חומר of the Guf to a great 

level, that which would allow 

for the Shechina to rest upon 

it.  Bamidbar 7:3 “ שש עגלות

 Six“ – ”צב ושנים עשר בקר

covered wagons and twelve 

oxen.” It says in the Psikta 

D’rav Kahana 1:8 that these 

twelve oxen that the Nesi’im 

had donated to the Mishkan 

remained alive until the 

Chanukas Bais Hamikdash 

that Shlomo Hamelech built, 

and those animals were 

brought as Korbonos for the 

inauguration of the Bais 

Hamikdash.  During all of 

those years, these oxen did 

not age, did not get injured, 

and did not become Treif.  If 

these בקר were able to be on 

an exalted level, that they 

remained alive and vibrant 

for so many years, for they 

were connected to the 

Mishkan, then certainly Klal 

Yisroel, who can attach 

themselves to Hakodosh 

Boruch Hu, they can become 

truly exalted.   

This is as it says in 

Devorim 4:4 “ 'ואתם הדבקים בד

 The  ”.אלקיכם חיים כולכם היום

 sheep, of Yaakov Avinu ,צאן

were called, “צאן קדשים” for 

Yaakov Avinu made a great 

Tikun with them in the 

worlds Above.  Bereishis 

ויהי בעת יחם הצאן ואשא “ 31:10

עיני וארא בחלום והנה העתודים 

העולים על הצאן עקודים נקודים 

 It happened once“ – ”וברודים

at the mating time of the 

flock that I raised my eyes 

and saw in a dream – 

Behold! The he-goats that 

mounted the flock were 

ringed, speckled, and 

checkered.”  The Posuk tells 

us that a Malach told Yaakov 

to watch the process, for it 

was something he should see 

– it was a miracle, and it 

happened as per Yaakov’s 

dream.  We also find in Bava 

Metzia 106a that the עזים of 

Rebbe Chanina Ben Dosa 

brought bears impaled on 

their horns without any 

assistance on the part of a 

shepherd.  These animals 

acquired Kedusha through 

their holy owners.  If these 

 were able to reach levels צאן

of Kedusha through their 

owners, then certainly the 

Guf of a person, which has a 

Neshama that has the Ruach 

Elokim in it, can turn the to 

something of Kedusha.  Iyov 

מלפנו מבהמות הארץ “ 35:11

 Who“ – ”ומעוף השמים יחכמנו

gives us more knowledge 

than the beasts of the earth, 

and makes us wiser than the 

birds of the sky.” This Posuk 

too is teaching us this lesson 

that we must know that 

animals and birds can be 

Kodosh to some extent, and 

thus certainly our bodies can 

become elevated to greater 

Kedusha.  We also learn 

from birds – from the bird 

called, “חול” as it says in Iyov 

 And“ – ”וכחול ארבה ימים“ 29:18

be as long-lived as the 

phoenix.”  This bird does not 

die (the Medrash discusses if 

that means that it lives for a 

thousand years…), for it did 

not eat from the Eitz 

Hada’as, as it says in 

Bereishis Rabbah 19:5, while 

all of the other animals and 

birds did partake of the Eitz 

Hada’as.  If a living creature 

can claim life for itself by 

refraining from sin, then 

certainly man can do the 

same.   

אדם כי “ 1:2 - בן איש חי 

 The way -  ”יקריב מכם קרבן לד'

we need to revere and honor 

Hakodosh Boruch Hu is 

something very difficult for a 

man of flesh and blood to do 

properly.  At the very least, 

we are expected to revere 

and honor Him the way we 

would a king of flesh and 

blood.  Brochos 28b – “ יהא

 ”מורא שמים עליכם כמורא בשר ודם

– You shall fear and tremble 

regarding matters of 

Shomayim the way you fear 

and tremble in matters of 

flesh and blood – the way 

you would fear the highest 

level of a man of flesh and 

blood.  “יקריב” – You shall 
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heed, “מכם” – you shall learn 

from “yourself” – in how you 

deal with matters of flesh 

and blood, “'קרבן לד” – that it 

the minimum how you must 

act towards Hakodosh 

Boruch Hu.  We must also 

learn Musar from, “ ,מן הבהמה

 how they – ”ומן הבקר, ומן הצאן

eat few foods; they sleep on 

the ground, and they do not 

become haughty from their 

clothing.  So too, man should 

not be busy and overly 

concerned in this world, with 

worldly matters such as 

work, eating, sleeping, and 

clothing.  Rather his focus 

should be on his Avodas 

Hakodesh that he serve 

Hakodosh Boruch Hu the 

way he should, to the best of 

his ability.  “מן הבהמה” – from 

the Beheimah you shall 

teach yourself, “ תקריבו את

 the way you should – ”קרבנכם

perform your Avodas 

Hakodesh.  This is what the 

Posuk in Shir Hashirim 1:8 

is telling us, “ אם לא תדעי לך

 ”היפה בנשים, צאי לך בעקבי הצאן

– “If you do not know, O 

fairest of women, Go follow 

the tracks of the sheep” – 

watch the animals to get a 

sense for how you are to 

serve Hakodosh Boruch Hu.   

אדם כי “ 1:2 - בן איש חי 

 Just as -  ”יקריב מכם קרבן לד'

by בהמה, בקר, וצאן – that 

which their owners feed 

them does not go to waste, 

rather it brings forth fruits 

for them and some Hana’ah, 

so too you should not eat 

from the table of Hakodosh 

Boruch Hu and not bring 

forth fruits of Avodas 

Hakodesh of Torah and 

Mitzvos.  Rather you should 

be like these animals, and 

each and every day you 

should bring forth fruits to 

the Owner – to Hakodosh 

Boruch Hu.   

ויקרא אל “ 1:1 - רבינו יואל 

משה, וידבר ד' אליו מאהל מועד 

 in the א' Why is the – ”לאמר

word, “ויקרא” small?  This is a 

Remez that when a small 

child begins to learn Torah, 

he begins with Parshas 

Vayikra.  This Parshah 

speaks about Korbonos, and 

it is one of the pillars upon 

which the world stands.  

Similarly, the world is 

Miskayeim through the 

words of the Torah, of the 

Tinokos Shel Bais Rabban.   

  Now we can 

understand why the Torah 

states the words, “אדם” and 

 These words have an  ”.מכם“

extremely important 

message for us, that we must 

ensure to make part of our 

lives.  We must always be 

humble, and know where we 

came from and where we are 

going.  While we understand 

that the animals take our 

place in the atonement 

process, that we should 

really be in the place of the 

animals but we are Zoche to 

have them there instead of 

us, we must know that they 

can be elevated to a high 

level of Kedusha, and thus 

we can certainly attain 

exalted levels of Kedusha.  In 

Yiddishkeit, we have this 

constant dichotomy, where 

we must know that we are 

and can truly be great, 

though at the same time 

remain completely humble.  

Moshe Rabbeinu was the 

ultimate in accomplishing 

this balance, and we must 

learn from him and follow in 

the path he blazed for us.  

We look at the animals and 

are amazed that they can be 

elevated in Ruchniyos.  We 

then must think that if they 

can reach certain levels of 

Ruchniyos, then we certainly 

can achieve truly great 

levels.  While we are not 

Zoche to have Korbonos now, 

we can still replicate it in a 

sense of giving ourselves to 

Hakodosh Boruch Hu.  We 

must teach this to our 

children as they begin to 

learn Torah; let them know 

how great they can be, but at 

the same time always 

remain humble.  May we be 

Zoche to see the rebuilding of 

the Bais Hamikdash and 

have the opportunity to bring 

actual Korbonos in the Bais 

Hamikdash, במהרה בימינו אמן! 
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Chulin 139b – 

 המן מן התורה מנין

From where in 

the Torah do we see an 

allusion to Haman?  We see it 

from the Posuk in Bereishis 

which says, “המן העץ” – which 

is what Hakodosh Boruch Hu 

asked Odom – “Have you 

eaten of the tree from which I 

commanded you not to eat?”  

The Gemara is asking us from 

where in the Torah is there a 

Remez to Haman.  The 

Gemara answers that we 

learn it from a Posuk in 

Bereishis, when Hakodosh 

Boruch Hu chastises Odom 

Harishon.  The Torah is not 

written with vowels, so the 

word Hamin can also be 

pronounced as “Haman” – so 

this alludes to Haman.  If the 

Torah chose to allude to 

Haman from this Posuk, there 

must be a profound connection 

between Haman, and Odom 

and Chava’s sin of the Eitz 

Hada’as.  What is the 

connection between Haman 

and the sin of the Eitz 

Hada’as, and what lesson is 

the Torah coming to teach us?  

The following Divrei Torah 

will expound on this topic, and 

support the P’shat offered in 

the closing paragraph. 

 Esther 1:16 – רוקח 

“ והשריםויאמר ממוכן לפני המלך  ” 

– “And Memuchan declared 

before the King and the 

officials.”  The word is read as 

 Memuchan, but is ,ממוכן

written as מומכן.  The name 

should be broken up into two 

 ,referring to Haman - מום כן –

who was a blemish, כ"ן which 

is the Gematria of 70, endured 

for seventy days. From the 

day that Haman sent out the 

decree against Klal Yisroel, 

the thirteenth of Nisan, until 

Mordechai and Esther sent 

out a new decree, annulling 

the old one, on the twenty 

third of Sivan, was seventy 

days.  There is a Remez in the 

Megilah that Haman was 

actually in power for seventy 

days, for there are exactly 

seventy Pesukim from when 

the Megilah records his rise to 

power in 3:1, until he is 

hanged in 7:10.     

ותוסף “ 8:3 – מנות הלוי 

אסתר ותדבר לפני המלך ותפל לפני 

ותתחנן לו להעביר את  רגליו, ותבך

רעת המן האגגי ואת מחשבתו אשר 

 Esther“ – ”חשב על היהודים

spoke to the King again, 

collapsed at his feet, and cried 

and begged him to avert the 

evil intention of Haman the 

Agagi, and his scheme which 

he had plotted against the 

Jews.”  Why did Esther wait 

so long to request of 

Achashveirosh to send out 

letters rescinding the previous 

decree against Klal Yisroel?  

(To be exact, it was seventy 

days from the decree of 

Haman until the letters were 

sent out retracting that 

decree).  Mordechai and 

Esther had been granted great 

favors by Achashveirosh on 

the sixteenth of Nisan; 

Haman was executed, 

Haman’s estate was given to 

Esther, and the king’s signet 

ring was given to Mordechai.  

We learn from this that when 

asking something from a king, 

one must not ask for too much 

at once.  Being that they had 

already gotten so much, they 

feared asking about the letter.  

They waited a little over two 

months, and began to fear 

that they needed to do 

something soon or it may be 

too late to actually reverse the 

decree.  It was at this point in 

time, after more than a two-

month gap, that she then 

asked Achashveirosh if he 

could send out letters 

nullifying Haman’s decree, 

and putting into place a 

decree that was beneficial to 

Klal Yisroel.   

 Esther 4:16 – חתם סופר 

גם אני ונערתי אצום כן, ובכן אבוא “

 I and my“ – ”אל המלך

maidservant will fast as well, 

and with that I will go to the 

king.”  The Gematria of the 

word, “כן” – equals seventy, 

and the Gematria of the word, 

  .equals seventy-two ”בכן“

Esther was placing herself in 

extreme danger at the second 

party, because she would be 

accusing Haman, the king’s 

second in command, of evil in 

the presence of both Haman 

and Achashveirosh.  As such, 

she was indicating that she 

and her maidservants would 

fast, “כן” – for seventy hours, 

and then “בכן” – in the Zechus 

of the seventy-two hour fast of 

the Yidin, she would make her 

petition and accuse Haman 

before the king. Esther only 

fasted for seventy hours 
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because at the end of the 

three days, she had to eat at 

the second party that she 

prepared for Achashveirosh 

and Haman.  

 Chulin 139b – חמש ידות 

– “ בראשית  –המן מן התורה מנין 

המן העץ –ג',י"א  ” – From where 

in the Torah do we see an 

allusion to Haman?  We see it 

from the Posuk in Bereishis 

which says, “המן העץ” – which 

is what Hakodosh Boruch Hu 

asked Odom – “Have you 

eaten of the tree from which I 

commanded you not to eat?”  

What is the Gemara asking 

here?  Why do we need to 

have a Remez in the Torah to 

the wicked Haman? The 

Gemara is asking what is the 

source for one to have such an 

evil heart – to be so wicked as 

Haman Harasha?  To this 

question the Gemara answers, 

 the source for this – ”המן העץ“

evil is from the Chet of the 

Eitz Hada’as – the Chet of 

Odom Harishon. Odom eating 

from the Eitz Hada’as caused 

there to be an ability to sprout 

such wickedness.  

 - Purim – מהר"י שטייף 

Chulin 139b – “ המן מן התורה

המן העץ –בראשית ג',י"א  –מנין  ” 

– From where in the Torah do 

we see an allusion to Haman?  

We see it from the Posuk in 

Bereishis which says, “ המן

 which is what – ”העץ

Hakodosh Boruch Hu asked 

Odom – “Have you eaten of 

the tree from which I 

commanded you not to eat?”  

Megilah 12a – Klal Yisroel 

were Chayiv Misa because 

they had Hana’ah, pleasure 

from the Seudah of that 

Rasha (Achashveirosh). From 

where do we see such a 

concept that there are such 

severe consequences for eating 

something in a way that is 

prohibited?  “המן העץ” – We 

find that Odom and Chavah 

ate that which was prohibited 

to them, they ate from the 

Eitz Hada’as, and because of 

it death was decreed upon 

human beings – quite a severe 

punishment.  We see from 

here that in fact eating and / 

or drinking that which we 

shouldn’t can Chas V’sholom 

have dire consequences.  This 

is a great Musar for us to be 

very careful to only eat and 

drink that which we should.  

It is for this reason that the 

Chachomim were Mesaken for 

us to increase our eating and 

drinking on Purim, of course 

in a permitted manner, as a 

Tikun for the Chet of Klal 

Yisroel at that time of 

partaking of the Seudah of the 

wicked.  

 - Purim - מהר"י שטייף 

Chulin 139b – “ המן מן התורה

המן העץ –בראשית ג',י"א  –מנין  ” 

– From where in the Torah do 

we see an allusion to Haman?  

We see it from the Posuk in 

Bereishis which says, “ המן

 which is what – ”העץ

Hakodosh Boruch Hu asked 

Odom – “Have you eaten of 

the tree from which I 

commanded you not to eat?”  

That which Haman 

antagonized Klal Yisroel was 

orchestrated in Shomayim, as 

everything is.  The reason for 

Haman was so that Klal 

Yisroel would do a complete 

Teshuva.  Whenever Klal 

Yisroel forget the ways of 

their forefathers, Chas 

V’sholom, a Haman of some 

kind rises to power to 

antagonize Klal Yisroel so 

that they do Teshuva.  Klal 

Yisroel must know that the 

Hamans of this world are 

nothing more than a message 

from Above to do Teshuva.  

The question in the Gemara of 

“Haman Min Hatorah 

Minayin,” – asking where do 

we see in the Torah this 

concept that all of the 

Hamans of this world only 

come from Hashgacha Pratis?  

We see it from, “המן העץ” – 

where immediately after 

Odom Harishon sinned with 

the Eitz Hada’as, Hakodosh 

Boruch Hu went to Odom and 

asked him if he indeed ate 

from the Eitz Hada’as.  Odom 

was embarrassed that he did 

not fulfill the Rotzon Hashem.  

Hakodosh Boruch Hu 

chastised Odom for doing so.  

Ultimately, Odom did 

Teshuva for his sin.  What we 

see from here is that 

Hakodosh Boruch Hu is 

always running the world, and 

when we Chas V’sholom sin, 

Hakodosh Boruch Hu does 

something to let us know that 

we sinned, and we must do 

Teshuva.  Odom Harishon 

was called out for his sin – 

directly, it was clear that he 

was being called out on it, 
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while there may be many 

times that we do not realize 

that we are being summoned 

to come forth and do Teshuva.  

When we are faced with 

various circumstances, we 

must recognize that it is a 

sign, and if we open our eyes 

there are times that we can 

see clear messages that we 

must do Teshuva for our sins.    

ית רבהבראש  ותקח “ 19:5 – 

מפריו ותאכל, ותתן גם לאישה עמה 

 And she took of its“ – ”ויאכל

fruits and she ate; and she 

also gave to her husband with 

her and he ate.”  Rebbe Eivu 

said that she squeezed grapes 

and gave the juice to him.   

 Bereishis – יפה תואר 

Rabbah 19:5 “סחטה ענבים” – 

She squeezed the grapes from 

the Eitz Hada’as.  This 

Medrash is going according to 

the Shita who says that the 

Eitz Hada’as was grapes.   

 Bereishis – מתנת כהונה 

Rabbah 19:5 “ותקח מפריו” – 

The Medrash says that Chava 

squeezed the grapes, for the 

Posuk says, “מפריו” – that 

which comes from the fruit – 

the juice.   

 Bereishis – אשד הנחלים 

Rabbah 19:5 “סחטה ענבים” – 

Chava squeezed the grapes so 

that Odom would not 

recognize that what she was 

giving him was from the Eitz 

Hada’as.   

 Bereishis - ידי משה 

Rabbah 19:5 “סחטה ענבים” – 

Being that Odom was not 

eating the fruit itself and was 

only drinking from its juice, 

he assumed that it was not 

such a great sin.  

 Bereishis  - עץ יוסף 

Rabbah 19:5 “סחטה ענבים” – 

Chava gave Odom from the 

juice of the grapes, and not 

the actual grapes, so that he 

would not recognize that it 

was from the Eitz Hada’as.  

She knew that the Nachash 

had convinced her to eat from 

it, but that if she tried to give 

it to Odom, he would not eat it 

– as he was not convinced by 

the wily Nachash.  If so, why 

was Odom punished for eating 

from the Eitz Hada’as when 

he did so unwittingly?  “ אדם

 Man is always – ”מועד לעולם

responsible for his actions.  

Chava told him to drink and 

he did so without checking 

into it.  He had a 

responsibility to ensure that it 

was not from the Eitz 

Hada’as, and he did not do so.  

Thus, he was liable for eating 

from the Eitz Hada’as.   

כי תשא “ 30:12 – בן איש חי 

את ראש בני ישראל לפקדיהם ונתנו 

איש כפר נפשו לד' בפקד אתם ולא 

 It is – ”יהיה בהם נגף בפקד אתם

known that Klal Yisroel are 

called, “גפן” as the Gemara in 

Chulin 92a says on the Posuk 

in Tehillim 80:9 “ גפן ממצרים

 You (Hakodosh“ – ”תסיע

Boruch Hu) caused a 

grapevine (Klal Yisroel) to 

journey out of Mitzrayim.” 

The difference between the 

words, “נגף”, a plague, and 

 ”גפן“ ,are that in the word ”גפן“

the letter 'פ is closed, and the 

 ,is open, while in the word ן'

 ף' is closed, and the נ' the ”נגף“

is open.  The letter 'נ alludes 

to the hand of the giver of 

Tzedakah and the one 

receiving the Tzedakah.  The 

hand has five fingers which 

are K’neged the five אורות, 

lights, and each one really 

consists of all five.  That 

means each hand represents 

25.  The hand of the giver and 

the hand of the receiver – 2 

hands, equals 50 – 'נ.  The 

proper way in giving 

Tzedakah is to have the hand 

of the giver open, and giving, 

and the hand of the receiver 

open, receiving the Tzedakah.  

Thus, it is proper for the 'נ to 

be the 'ן open – representing 

that their hands are open. 

Conversely, the 'פ which 

represents the פה the mouth, 

should be closed.  The giver 

should not open his mouth to 

sing his praises for what he 

has done, and the mouth of 

the receiver should not need 

to be open to beg for money, 

for the hand of the giver is 

open and there is no need to 

plead his case.  The elevated 

and proper form of giving 

Tzedakah is “גפן” – with closed 

mouths and open hands, this 

is why Klal Yisroel are called 

 for they give in the ”גפן“

proper way.  However, when 

Tzedakah is not given 

properly, and the mouths are 

open and the hands are 

closed, that creates the word, 

 .which causes a plague ”נגף“

 If one – ”ונתנו איש כופר נפשו“

gives Tzedakah properly, 

without seeking anything in 

return for it, “ולא יהיה בהם נגף” 
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– then there will not be the 

letters, "נגף" – there will not 

be a plague, but it will be Klal 

Yisroel in the proper form of 

   .גפן

והמלך שב “ 7:8 – רש"י 

מגנת הביתן אל בית משתה היין 

והמן נופל על המטה אשר אסתר 

 When the king“ – ”עליה

returned from the palace 

garden to the banquet room, 

and Haman fell on the bed 

that Esther was on.”  A 

Malach came and pushed him 

onto the bed.     

 – מערכת ה"א – דבש לפי 

Hadassah – Just as the 

Hadassah, myrtle, has a sweet 

and pleasant smell, but has a 

bitter taste, so too Esther 

(who is also referred to as 

Hadassah) was sweet for 

Mordechai, and bitter to 

Haman (Esther Rabbah).  

Esther was a Gilgul of Chava; 

Haman was clothed with the 

Nachash; and Mordechai was 

a Gilgul of Yaakov Avinu.  

Thus, Esther who was 

Chavah, was bitter to Haman, 

who was the Nachash -for it 

was the Nachash who caused 

her to sin.  She was sweet to 

Mordechai, for Mordechai was 

a Gilgul of Yaakov; and 

Yaakov was a Gilgul of Odom 

Harishon, the husband of 

Chavah.   

 Now we can understand 

the connection between 

Haman and the sin of the Eitz 

Hada’as.  On a simple level, 

we can explain that they were 

similar in that both scenarios 

were ones where they lacked 

one thing, and needed it 

(Odom and Chava needed to 

have from the Eitz Hada’as, 

and Haman needed each and 

every person to bow down to 

him, including Mordechai) – 

not that they really need it – 

but they could not control 

themselves to be happy with 

everything they had.  Instead 

of focusing on what they had, 

they focused on the one thing 

they didn’t.  The Torah tells 

us that Odom and Chava were 

created in Hashem’s image.  It 

says in the Avos D’rebbe 

Nosson that they enjoyed 

great honor in Gan Eden, as 

Malachei Hashareis prepared 

food and drink for them.  

Hashem told them that entire 

world was theirs for the 

taking with one exception – 

they were prohibited to eat 

from Eitz Hada’as.  Although 

one would think that they 

could withstand this test, and 

refrain from this one item, 

nonetheless, the Nachash 

succeeded in persuading them 

to sin and partake from the 

one food they were 

commanded not to eat from.  

However, there is something 

much deeper here that we 

must explore.   

The story of Haman 

was on some level a 

reenactment of the story of 

the Eitz Hada’as, however this 

time just the opposite 

occurred.  Purim is all about 

things being, “ונהפך”.  The 

Nachash fooled Chava by 

pushing her into the tree, and 

then when she saw that 

nothing happened, she was 

more willing to partake from 

the tree.  Chavah came back 

in the form of Esther and 

rectified the sin, as she saved 

Klal Yisroel from Haman – 

the Nachash.  Esther invited 

Haman to a משתה יין – wine – 

and a Malach pushed him 

onto the bed – that was 

payback for the wine that the 

Nachash gave to Chava and 

for pushing her into the tree. 

This was a form of Teshuva 

for the Chet of the Eitz 

Hada’as.  The Yom Tov of 

Purim revolves around wine, 

for wine was an integral part 

of the miracle.  That which we 

see is not always as it is, but 

we always remember that 

Hakodosh Boruch Hu is 

running it all.  Klal Yisroel 

are compared to גפן – for we 

are supposed to be givers – 

without outstretched hands.  

Chazal say, כל הפושט יד – all 

who stick out their hands 

should be given Tzedakah – 

the key words are that all 

should be sticking out their 

hands.  A Yid gives Tzedakah 

for he knows that is all 

Hashem’s, and He says to give 

Tzedakah.  Giving Tzedakah 

is an exercise in Emunah.  

May we be Zoche to utilize 

this great Yom Tov of Purim, 

and strengthen our Emunah 

in Hakodosh Boruch Hu – for 

this day is truly special.   
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ויאמר המלך לחכמים ידעי “ 1:13

העתים, כי כן דבר המלך לפני כל ידעי 

 ”דת ודין

ויאמר המן למלך אחשורוש ישנו עם אחד מפזר “ 3:8

ומפרד בין העמים בכל מדינות מלכותך ודתיהם שנות 

מכל עם ואת דתי המלך אינם עשים ולמלך אין שוה 

 ”להניחם

“And the King spoke to the experts who 

knew the times, for that was the word of the 

King to go in front of all who knew law and 

judgment.”  Achashveirosh commanded the 

queen Vashti to appear before him, and she 

did not obey.  Achashveirosh needed to know 

what to do with her.  The Posuk tells us that 

he asked the experts who knew the times, for 

that was the rule of the King to ask those 

who knew the laws.  What is the meaning of 

this Posuk?  Why was he asking those who 

knew time, and why does the Posuk tell us 

that he was going to ask those who knew the 

laws?  Isn’t it obvious, and the way one 

operates in a government, that they ask for 

judgment from those who know the laws?  

The following Divrei Torah will expound on 

this topic, and support the P’shat offered in 

the closing paragraph. 

 “And Haman said to Achashveirosh, 

‘There is a certain people scattered aboard 

and dispersed among the peoples in all the 

provinces of your realm; their laws are 

different from every other peoples, and they 

don’t observe the King’s laws – therefore it is 

not befitting for the King to tolerate them’.”  

Haman is speaking to Achashveirosh about 

the Jews, and without mentioning them by 

name, he is seeking Achashveirosh’s 

approval to destroy this nation.  Why does 

Haman mention that they are scattered, and 

then mention that they have their own laws 

different than all other nations?  Why would 

that be a reason to obliterate them?  Why 

didn’t Haman just say his main point, the 

one that Achashveirosh should care about, 

and that is that this nation should be 

destroyed for they do not follow the laws of 

the land, the laws of Achashveirosh?   

 – ”לחכמים ידעי העתים“ 1:13 - קרן ישועה 

The Medrash says that the King chose to 

consult with the Jewish scholars for the 

great ministers of the kingdom were כשדיים, 

from פרס and מדי.  Vashti was כשדית.  

Achashveirosh realized that he would not be 

able to get a fair and honest judgment from 

any of his ministers, for they all may have 

ulterior motives.  The כשדיים may say that 

Vashti is innocent, even though she really 

wasn’t, for if Vashti were convicted and the 

king were to choose another queen, he would 

ultimately take from פרס and מדי – and they 

wanted the queen to be from their people.  

The judges who were from פרס and מדי may 

convict Vashti even though she really should 

be exonerated, in the hopes that the king will 

choose a new queen from their own people.  

Therefore, Achashveirosh chose to ask the 

wise Jewish men, for they would have no 

ulterior motive, for they would never even 

think for a second, that the king would 

choose a queen from their people.   

 ”לחכמים ידעי העתים“ 1:13 – כפלים לתושיה 

– “Experts who knew the time” meant those 

who understand the matter at hand based on 

the time and situation.  The situation needed 

to be judged based on what occurred, that 

Achashveirosh called Vashti to come publicly 

in front of everyone, and she refused to come.  

Others explain that there are two types of 

judgment.  There is judgment based on the 

letter of the law, and then there is judgment 

dependent on time – meaning that it does 

not follow the laws, but is based on the 

specific situation at that time.  Prior to 

calling for a judgment based strictly on the 

letter of the law, Achashveirosh sought to 

hear from the ones who judged based on 

time, for them to decide if this matter should 

be judged on time or based on the letter of 

the law.   

ויאמר ממוכן לפני המלך “ 1:16 – בנין אריאל 

והשרים לא על המלך לבדו עותה ושתי המלכה, כי על 

כל השרים ועל כל העמים אשר בכל מדינות המלך 

 And Memuchan declared before“ – ”אחשורוש

the King and the officials: ‘It is not only the 

King whom Vashti the Queen wronged, but 

also the officials and all the people in the 

provinces of King Achashveirosh.”  How 
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could Memuchan say to the King that Vashti 

wronged everyone, the same as the King?  

That is a rebellious statement, to equate the 

King with everyone else.  The King did not 

want to judge this matter, for he stated that 

he was a Nogei’a B’davar, he was an involved 

party, and would therefore not be able to 

judge objectively.  Achashveirosh sought 

someone who would be impartial to judge.  

To this, Memuchan stated that in fact, all of 

the people of Achashveirosh’s provinces could 

not be objective, for they were all at the 

party when Vashti chose not to appear, and 

embarrass the King. Memuchan was saying 

that while the King was certainly more 

important than everyone else, all had seen 

the travesty of Vashti, and all were tainted 

by it.  Therefore, the King should judge the 

case himself, for he was not any more 

impartial than anyone else.   

 – ”לחכמים ידעי העתים“ 1:13 - כתם אופיר 

It’s brought down in the Likutei Torah that 

Tzaddikim have the ability to change the 

Yetzer Hara into a Yetzer Hatov, a Malach 

Kodosh.  In Koheles it says that there are 28 

“times” – with 14 of them being good and 14 

being not good.  Moed Koton 16b – “ הקב"ה

 Hakodosh Boruch Hu – ”גוזר וצדיק מבטל

decrees and the Tzaddik can annul it.  The 

Tzaddik can turn the 14 times of sorrow into 

14 times of joy.  The Tzaddikim know how to 

bring a Zechus for others, so that they can be 

saved from judgment.   

ישנו עם אחד מפזר “ 3:8  - מגילת ספר 

ומפרד בין העמים בכל מדינות מלכותך ודתיהם שנות 

מכל עם ואת דתי המלך אינם עשים ולמלך אין שוה 

 Why is Haman so verbose, and – ”להניחם

gives a whole “Megilah” about this nation 

that should be destroyed?  Why not just say, 

“They don’t follow the laws of the King, and 

therefore you have no need for them?” The 

kingdom of Achashveirosh basically 

consisted of two great nations: פרס ומדי.  The 

kings cabinet and ministers were primarily 

from these two nations.  There was one 

foreigner, who Achashveirosh gave power to, 

and he was from Amalek – a different nation 

than the rest of them.  They were not happy 

that Achashveirosh gave Haman any power.  

These powerful people in Achashveirosh’s 

kingdom began to lobby the king to depose 

the wicked despot, Haman, from his position 

of power, and were beginning to rebel 

against the king.  In order for Haman to save 

himself, he told the King that the reason all 

the people were against him, is really 

because the Jews are pinching their wallets. 

The Jews are charging them much interest, 

and that is why they are really upset – it 

really has nothing to do with Haman.  

Haman says, “There is a certain people 

scattered aboard and dispersed among the 

peoples” – for had he said that they resided 

in one location, the king would have asked 

Haman, “If so, why are there people in other 

locales rebelling against me when they are 

not in contact with Jews?”   Haman 

continues, that even if the King were to 

make rules that the Jews are not allowed to 

charge interest, it will not help, for, “Their 

laws are different from every other peoples,” 

and they say that it is completely permitted 

to take interest from non-Jews.  Haman then 

concluded, “Being that they do not follow the 

laws of the King, they are not worth 

anything to the King, and he should 

eradicate them.”  With this understanding, 

we can explain the Gemara in Chulin 139b 

that says that we know Haman in the Torah 

from, “המן העץ.”  What is the connection 

between Haman and the Eitz Hada’as?  

Odom sinned and ate from the Eitz Hada’as, 

and when Hakodosh Boruch Hu asked him 

about it, instead of taking blame and 

apologizing, he blamed it on his wife, Chava, 

that Hakodosh Boruch Hu gave him. Odom 

blamed someone else, as did Haman.  He 

blamed everything on the Jews, even though 

it was he who the people were against.   

ויאמר המלך לחכמים ידעי “ 4:1 – אסתר רבה 

 Who were the, “wise ones who knew – ”העתים

the times?”  Rebbe Simone said that this 

refers to Shevet Yisochor, as the Posuk in 

Divrei Hayomim 1:12:33 says, “ ומבני יששכר

 Rebbe  ”.יודעי בינה לעתים לדעת מה יעשה ישראל
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Tanchuma explains that this means that 

they had a keen understanding of when to 

establish the Yomim Tovim.  Rebbe Yose Bar 

Ketzarta said that it means that they 

possessed the knowledge of when and how to 

add a day to a month, and a month to a year.    

ויאמר המלך לחכמים ידעי “ 1:13 – קרן ישועה 

 The Medrash tells us that – ”העתים

Achashveirosh consulted with the wise 

Jewish sages as to whether he should kill 

Vashti.  Why did he specifically consult with 

them, more than other wise men – and what 

does it mean that they, “knew the times?”  It 

says in the Ya’aros Devash 2:8 that when the 

Gemara in Sanhedrin 17a says that one does 

not appoint a person to Sanhedrin unless he 

knows how to make a Sheretz Tahor, means 

that he can say on that which is Tamei, that 

it is Tahor – he can on some level 

substantiate that it is Tahor – even though it 

isn’t.  Tosfos asks, what is the point in this 

silliness, of bringing proofs on that which is 

in fact Tamei, may be Tahor?  If one kills 

another in front of Bais Din and they all 

convict him, the final rule is that he is not 

punished.  We know that in order to convict 

someone for death, it cannot be that all the 

judges convict him, rather there must be at 

least one judge who votes to acquit the 

alleged perpetrator.  If so, does that mean 

that this person will get away with his 

murderous actions, and Jewish blood will fill 

the streets without any repercussions?  If 

such a scenario were to occur, there would be 

one of the judges who would find some 

reason based on the Torah to acquit this 

person.  Being that one wants to acquit and 

all the others want to convict, the 

perpetrator would be punished.  This takes 

great wisdom – like one who comes and says 

on a Sheretz that it is Tahor.  So, in order to 

be a Jewish judge, one needs to be 

exceedingly wise, so that in a case where 

something is clearly one way, yet bring an 

argument on the other side – despite it not 

really being correct.  Achashveirosh knew 

that the Jewish judges had this sharp great 

wisdom, a wisdom that no other nation had, 

that even if the entire world was saying one 

was guilty, they could find an opening to say 

the person is innocent.  Achashveirosh did 

not want to kill his beloved wife, yet he did 

not want there to be an embarrassment for 

the kingdom.  He wanted Vashti to live 

despite her disrespecting the King.  

Therefore, Achashveirosh went to these wise 

men for counsel, for he wanted them to come 

up with a way that it can be said that 

according to the law Vashti is innocent, in 

this way Vashti would be saved, and at the 

same time the respect of his kingdom would 

remain intact.   

 – ”לחכמים ידעי העתים“ 1:13 - ישועה גדולה 

The Medrash seems to say that 

Achashveirosh chose to ask the Shevet 

Yisochor what to do with Vashti, who 

ignored his command, because of their great 

knowledge of the calendar and how to change 

it when necessary.  The glaring question is 

how is this knowledge relevant to an 

assessment as to Vashti’s guilt?  The 

expertise of Shevet Yisochor was to 

determine if Vashti was old enough to be 

punished for her misconduct. There are 

standards where one under the age of twenty 

years old is not punished for their 

transgressions.  The Yalkut Shimoni 1049 

says that Achashveirosh married Vashti 

after the death of her father, Balshatzer, 

when she was twelve and half years old. The 

Gemara in Megilah 11b tells us that 

Achashveirosh became king five years later, 

and made his gala banquet at the beginning 

of the third year of his reign. If we add the 

12 and half years, plus the five years, until 

Achashveirosh became king, and two full 

years, (we are counting two years because 

the banquet was in the beginning of the third 

year of his reign), that would mean Vashti 

was approximately 19 and half years old 

when the banquet began.  Achashveirosh 

ordered Vashti to appear after the 180 day 

banquet, and then on the seventh day of the 

extended banquet, which at that point 
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Vashti was 20 years old, and should be 

punished for her not listening to 

Achashveirosh.  However, if that year was a 

leap year, a second Adar being added to the 

year, Vashti would have been just shy of 20 

years old, and not liable for punishment.  

(The Megilah uses the Jewish months – for 

the Persians followed the same months as 

the Jews). Achashveirosh consulted with 

those who knew the calendar to know if 

there was a leap year that year, which would 

have direct ramifications if Vashti was 

culpable for her actions or not.     

 – ”ודתיהם שנות מכל עם“ 3:8 – קרן ישועה 

Achashveirosh chose to consult with the wise 

Jewish scholars as to what should happen to 

Vashti, for they were exceedingly wise, wiser 

than all the other scholars in the kingdom.  

The Jews had the ability to “change the 

laws” and make one who is guilty be 

innocent.  Achashveirosh wanted a judgment 

in favor of Vashti, so that he would not have 

to kill her.  Haman went to Achashveirosh 

and attempted to convince him to kill the 

Jews.  He explained that it was the Jews 

fault that Vashti was killed, for although 

they could have come up, with their great 

brilliance, a way to save Vashti, they 

declined to answer the King.  Haman, who 

said that Vashti should in fact be killed, did 

not have the ability to come up with an 

argument to save her, nor did the other 

ministers and wise men.  It was only the 

wise Jews who could have saved her, and by 

their refusing to judge, they were completely 

at fault that Vashti was killed.  “דתיהם שנות” 

– The Jews have the ability to change the 

laws, “ המלך אינם עושים ואת דתי ” - yet they did 

not do so for the king.  Haman was going on 

the opinion that Vashti was a better queen 

than Esther, and therefore, by the Jews 

refraining from judging, they caused the king 

a loss, for he used to have Vashti, and then 

he ended up with an inferior queen.  

However, if in fact Esther was greater than 

Vashti, whereby the king had no loss – but 

benefited from the death of Vashti, then 

Haman said, “אם על המלך טוב” – if this 

situation is good for the King, nonetheless 

decree that they be destroyed, for “ ועשרת

 for I will pay you a – ”אלפים ככר כסף אשקול

great sum of money.   

 Perhaps now we can understand why 

Achashveirosh chose to consult with the 

Jews, and why that was what Haman used 

to convince Achashveirosh to enact a decree 

against them – to have them annihilated. 

The power of the Chachomim was known to 

all, and Achashveirosh wanted them to use 

that power to save Vashti.  The Chachomim 

knew that either way they would lose: If they 

came up with a way to save Vashti, it would 

be said that they had no right to save her, 

and she should have been killed.  Had they 

said that she deserved to be punished, they 

would have been blamed for her death.  They 

therefore recused themselves from judging.  

Haman used their recusal as a reason for 

Vashti’s death – basically that it was the 

Jews fault that Vashti was killed, and they 

therefore should be wiped out.  Haman 

blamed all of the problems of the kingdom on 

the Chachomim – the Jews. It was those 

attributes which Haman used in an attempt 

to have Klal Yisroel killed; that is the basis 

for the lifeline of Klal Yisroel.  It is the 

Chachomim who have the power to save Klal 

Yisroel, to guide Klal Yisroel on the path of 

Avodah, to Daven for them, and to change 

the 14 evil times to the 14 times of bliss and 

happiness.   

Purim is when Klal Yisroel accepted 

upon themselves the Torah Shebal Peh, the 

Torah from our Chachomim.  Purim is a time 

that we must strengthen ourselves in Torah 

Shebal Peh – we must use the Torah Shebal 

Peh and the words of the great Chachomim, 

in order to truly understand how we must 

serve Hakodosh Boruch Hu.  May it be in the 

Zechus of our keeping the Torah Shebal Peh 

that we be Zoche to have all the decrees 

against us be turned to good, and be Zoche to 

the ultimate goodness, with the coming of 

Moshiach, במהרה בימינו אמן!  
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Esther 9:22 “ כימים

אשר נחו בהם 

היהודים מאויביהם 

והחדש אשר נהפך להם מיגון לשמחה 

ומאבל ליום טוב, לעשות אותם ימי 

משתה ושמחה ומשלח מנות איש 

 ”לרעהו ומתנות לאביונים.

“As the days on which the Jews 

gained relief from their enemies, 

and the month which had been 

transformed for them from one of 

sorrow to gladness, and from 

mourning to festivity.  They were to 

observe them as days of feasting 

and gladness, for sending Mishloach 

Manos to one another, and giving 

gifts to the poor.”  The Torah tells 

us that we must give Tzedakah to 

the poor and needy.  Certainly it is 

wonderful to give gifts to the poor 

all the time.  The Megilah tells us 

that because of the great miracle 

that occurred for Klal Yisroel, a 

month of sorrow turned to gladness 

and they are days of joy and 

feasting, and giving gifts to one 

another.  The giving of gifts to one 

another creates Achdus, oneness, 

amongst Klal Yisroel, and allow Klal 

Yisroel to celebrate as one.  The 

Posuk ends with telling us that we 

are to give gifts to the poor.  There 

is always a Mitzvah to give to the 

poor, but why is there a need to 

explicitly state it here, that on Purim 

one should give Tzedakah to the 

poor?  The following Divrei Torah 

will expound on this topic, and 

perhaps support the P’shat offered 

in the closing paragraph. 

משלוח מנות “ – קרן ישועה 

כנגד ניסי החג –ומתנות לאביונים  ” – 

Mishloach Manos and Matanos 

L’evyonim are K’neged the miracles 

of the Yom Tov of Purim.  “ משלוח

 ,is two Manos to one person – ”מנות

while “ םמתנות לאביוני ” are one 

Matanah to two people. Mishloach 

Manos is performed with one 

individual, while Matanos 

L’evyonim is performed with a 

Rabbim, more than one.  Initially, 

the miracle happened with an 

individual, Mordechai, who was 

given great honor as he was clothed 

in the king’s clothing and rode on 

his horse in his rise to power to 

become the viceroy; we have the 

Mitzvah of Mishloach Manos 

K’neged this miracle.  After what 

occurred with Mordechai, a miracle 

happened with the Rabbim of Klal 

Yisroel, and they defeated their 

enemies.  We have the Mitzvah of 

Matanos L’evyonim K’neged this 

miracle. 

ומשלח “ 9:22 – מנות הלוי 

  – ”מנות איש לרעהו ומתנות לאביונים

The purpose of the Mishloach 

Manos is to increase friendship and 

unity in Klal Yisroel. The purpose of 

Matanos L’evyonim is to make the 

day of Purim like a Yom Tov (in that 

there is a special obligation on 

Yomim Tovim to ensure that the 

poor have what they need for Yom 

Tov).  

ומשלח מנות “ 9:22 - אבן יחיא 

 – ”איש לרעהו ומתנות לאביונים

There is a Mitzvah to give Tzedakah 

to the poor on Purim so that all 

should be equal and be joyful in the 

Yom Tov of Purim.   

 – Purim – חסד לאברהם 

 – ”משלוח מנות ומתנות לאביונים“

Why do we have the Mitzvos of 

Mishloach Manos and Matanos 

L’evyonim on  Purim?  Klal Yisroel 

were Mekabel the Torah anew, and 

being Mekabel the Torah needs 

Ahavas Yisroel, one Yid to another.  

As Rashi explains on the words of 

the Torah, “כאיש אחד בלב אחד” – 

that Klal Yisroel were as one person 

with one heart – complete Achdus.  

Rebbe Akiva tells us that the Klal 

Gadol in the Torah is, “ ואהבת לרעך

 Love your friend like“ – ”כמוך

yourself.”  We have the Mitzvos of 

Mishloach Manos and Matanos 

L’evyonim on Purim, when we were 

Mekabel the Torah anew, because 

they demonstrate and cause more 

Ahavas Yisroel.  Another reason for 

these Mitzvos can be explained 

based upon a Medrash in Shemos.  

When Klal Yisroel said, “ נעשה

 immediately Hakodosh ,”ונשמע

Boruch Hu said, “ויקחו לי תרומה.”  

When Klal Yisroel said, “ נעשה

 they were Mekabel upon – ”ונשמע

themselves to serve Hakodosh 

Boruch Hu, “בכל לבבך ובכל נפשך” – 

for words come from the heart and 

soul.  In response to that, Hakodosh 

Boruch Hu told them, “ ויקחו לי

 that they should go to the – ”תרומה

next step of serving Hakodosh 

Boruch Hu, “בכל מאודך” – “With all 

of their possessions.”  So too on 

Purim, after Klal Yisroel were 

Mekabel the Torah anew, which 

was in their hearts, they were 

Mesaken that they should also 

serve Hakodosh Boruch Hu with 

their possessions, and therefore 

there is a specific Mitzvah of 

Matanos L’evyonim.   

 Purim – תפארת שלמה 

תפלה “ 102:1 – ”מתנות לאביונים“

 – ”לעני כי יעטף, ולפני ד' ישפך שיחו

“A prayer of the afflicted man when 
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he faints, and in front of Hashem he 

pours forth his supplications.”  The 

Zohar Hakodosh says on this Posuk 

that the poor person has a great 

Koach that his Tefilos are easily 

accepted by Hakodosh Boruch Hu, 

and “וכל התפלות נתעטפים בו” – “all 

of his Tefilos cloak him.”  How is this 

so?  This occurs when the poor 

person accepts the pain and 

suffering of his poverty, and does 

not question the ways of Hashem.  

Brochos 60b – “ כי כל מה דעביד

 For everything“ – ”רחמנא לטב עביד

that Hakodosh Boruch Hu does is 

for good.”  One who Davens with 

this attitude causes his Tefilos to 

break through the heavens.  We 

learn this from Yaakov Avinu, who 

had a Havtacha from Hakodosh 

Boruch Hu that He would always be 

there with him, and through all of 

the difficulties of his life, he never 

questioned the ways of Hashem – 

for he knew they were all good. This 

is the lesson of Purim – “ קבל

 – ”Klal Yisroel accepted“ – ”היהיודים

we must always accept everything 

from Hashem with love for Him.  

We give money to the poor to 

remind us that the poor have this 

closeness to Hakodosh Boruch Hu 

when they accept their pain and 

suffering with love, so too must we 

always accept all of our Yisurin with 

love.   

 Hilchos Megilah – רמב"ם 

מוטב לאדם להרבות במתנות “ 2:17

אביונים מלהרבות בסעודתו ובשלוח 

 It is better for a“ – ”מנות לרעהו

person to increase his giving gifts to 

the poor, than increasing his Seudah 

and his giving Mishloach Manos to 

his friends.”  There is no greater 

Simcha than to gladden the hearts 

of the poor, orphans, widows, and 

Geirim.  One who gladdens the 

hearts of these people is compared 

to the Shechina, as it says in 

Yeshaya 57:15 “ וח שפלים להחיות ר

 that the – ”ולהחיות לב נדכאים

Shechina is with the despondent 

and lowly of spirit, “to revive the 

spirit of the lowly and to revive the 

heart of the despondent.” 

אין “ OC 694:3 – שלחן ערוך 

מדקדקים במעות פורים, אלא כל מי 

 One should“ – ”שפושט יד נותנים לו

not be particular regarding money 

of Purim, rather all who stretch out 

their hand to him he should give 

them money” (Yerushalmi, Megilah 

1:4). 

 – Purim 5686 – אמרי אמת 

All who stretch out their hand 

should be given money.  One who 

gives money to the poor will be 

Zoche to receive a gift from 

Shomayim.  

 9:22 -  ביאור הר"ש אוזידא 

 is ”לאבינים“ – ”ומתנות לאבינים“

written Chaseir, without the 'ו 

( ניםולאבי ) as a Remez that on Purim 

one should not look into the אביון, 

the destitute person, to see if he is 

really worthy of receiving Tzedakah.  

Rather, one should give money to 

anyone who stretches out his hand, 

even if the person is not a complete 

 .עני or אביון

ומתנות “ 9:22 - כתם אופיר 

 The Gematria of these – ”לאבינים

two words is 1045 which is the 

same Gematria as “ חמשים שערי

 Klal Yisroel reach an exalted ”.בינה

level of Binah on Purim in the 

Zechus of giving much Tzedakah to 

the אביונים.  On this auspicious day, 

one can reach the fiftieth level of 

Binah, which is the Sod of חירות, 

freedom, which causes one to be 

Zoche to be freed from all evil 

decrees.  This level of Binah 

encompasses all of the levels of 

Binah.   

 Drush Zayin – חתם סופר 

Adar: 24 – The Rishonim (Ramban 

and Ritva in Bava Metzia 78b) bring 

down a Yerushalmi in Megilah 1:4 

that says that on Purim one should 

not be particular with whom he 

gives money, rather one should give 

to all who stretch out their hand.  

Why is this so on the day of Purim, 

while the rest of the year one does 

not act in this manner?  In the 

entire story of the Megilah, where 

do we see the greatest Chesed of 

Hakodosh Boruch Hu towards Klal 

Yisroel – what was the greatest 

miracle?  The fact that Hakodosh 

Boruch Hu listened to the Tefilos 

and the cries of Klal Yisroel, and that 

they were saved, was not a miracle 

– that is what Hakodosh Boruch Hu 

does.  Even the city of Nineveh was 

saved after they sinned, when they 

cried out to Hashem.  

Achashveirosh made a feast to revel 

in the fact that the Bais Hamikdash 

was destroyed.  Klal Yisroel 

attended that feast of the wicked 

Achashveirosh, a feast which was 

the antithesis of what a Yid is and 

stands for.  Their attending that 

feast is something that inherently 

pushed them away from the Torah 

Hakdosha and Hakodosh Boruch Hu.  

Nonetheless, at that feast, 

Hakodosh Boruch Hu was preparing 

the Geulah for Klal Yisroel, by 

having Vashti killed which was the 
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first step in Klal Yisroel’s miraculous 

victory. The story of Vashti and her 

being killed was completely out of 

the realm of Teva, nature, and was 

a miracle from Hashem. Hakodosh 

Boruch Hu never forsakes Klal 

Yisroel and would never let them be 

destroyed.  (Hakodosh Boruch Hu 

also did not turn away and leave 

Klal Yisroel when they sinned and 

bowed to the Avodah Zara in the 

days of Nevuchadnetzar and 

Haman).  Bava Basra 10a – 

Turnusrufus asked Rebbe Akiva how 

was it permitted for one to support 

the poor when they are called 

 slaves” of Hashem, for if“ – ”עבדים“

Hashem punished the person and 

made him poor, who gives one the 

right to go against the King and give 

him sustenance?  (This was based 

on the premise that when Klal 

Yisroel perform the Rotzon Hashem 

they are called “בנים” – “children” 

of Hashem, while when they do not 

do His Rotzon, they are called 

 Rebbe Akiva answered .(”עבדים“

that his premise was incorrect for 

Klal Yisroel are always called בנים of 

Hashem, children of Hashem.  If a 

king banishes his son because of 

sins, and an outsider takes care of 

his son, the king will not be angry 

but will be thankful, for the person 

is taking care of the prince, his 

precious son.  Klal Yisroel are always 

children of Hashem, even when 

they Chas V’sholom sin. It was 

based on this Yesod that Mordechai 

was Mesaken that on Purim one 

should give Tzedakah to all who 

stretch out their hands, even to 

those who are not worthy for they 

are sinners.  The Mitzvah is called 

 the Loshon of – מתנות לאביונים

 was specifically chosen here אביונים

and not, רשים ,עניים, or דלים, for the 

term אביון refers to a poor person 

who is a Ba’al Ta’avah, and sins. 

Therefore, he is technically not 

worthy of Tzedakah.  Nonetheless, 

Mordechai was Mesaken that on 

Purim one should give Tzedakah 

even to this type of person, as a 

reminder that all of us, even when 

we Chas V’sholom sin, we are still 

children of Hakodosh Boruch Hu.  

The greatest Chesed of Hakodosh 

Boruch Hu was that even when Klal 

Yisroel were in midst of sinning in a 

most abominable way against Him, 

He was nonetheless preparing their 

Yeshuah.   

 - Purim – זרע שמשון 

 – ”משלוח מנות ומתנות לאביונים“

They were Mesaken that the 

Mitzvah of Mishloach Manos should 

be two Manos to one person, 

alluding to the two crowns which 

each and every person in Klal Yisroel 

were Zoche to when they said, 

 However after Klal  ”.נעשה ונשמע“

Yisroel sinned, they lost one of the 

crowns, and were left, “אביונים.” 

חד בי “ – 25a – תענית 

 One Friday evening at – ”שמשי

twilight, Rebbe Chanina Ben Dosa 

saw that his daughter was sad.  He 

asked her why she was sad.  She 

replied that she mistook a container 

of vinegar for a container of oil, and 

she poured the vinegar into the 

lamp and lit the Shabbos candles 

with it.  Rebbe Chanina Ben Dosa 

responded to his daughter that the 

One Who commanded oil to burn 

can command the vinegar to burn 

as well.  A Tanna taught that the 

lamp continued to burn the entire 

day of Shabbos until they took the 

flame for Havdalah on Motzai 

Shabbos from it. 

חד “ – Tanis 25a – בן יהוידע 

 From the wording of the – ”בי שמשי

Gemara, it seems that Rebbe 

Chanina Ben Dosa’s daughter had 

already put the vinegar in the lamp 

and it lit the same as oil does.  If so, 

what was Rebbe Chanina Ben Dosa 

telling her that she didn’t already 

know, and why was she sad?  She 

was sad because something above 

nature occurred, a miracle.  She 

feared that it would diminish her 

merits.  Rebbe Chanina Ben Dosa 

was telling her that she did not 

need to fear for they lived in a 

world above nature.  They had the 

keen awareness that the same 

Hakodosh Boruch Hu Who told the 

oil to burn, told the vinegar to burn.  

If one lives in this exalted manner, 

then there is no need to fear that 

miracles will diminish his merits, 

because on this level, it is all 

considered “nature” of Hakodosh 

Boruch Hu, and not a miracle.   

יביאו “ Esther 6:8 – רוקח 

 – ”לבוש מלכות אשר לבש בו המלך

“Have them bring a royal robe that 

the King has worn.”  Mordechai was 

going to be adorned with the royal 

clothing.  The royal clothing refers 

to the royal clothing with the Shem 

Hashem.   

 Shir Hashirim 2:17 – תרגום 

 The two crowns that – ”שם השם“ –

Klal Yisroel received when they said, 

 had the Shem ,”נעשה ונשמע“

Hashem engraved in it.  

ויאמר המלך “ 6:10 – מהר"ל 

הסוס  להמן מהר קח את הלבוש ואת

mailto:ParshaPshetel@gmail.com


   L'zecher Nishmas R’ Yehuda Ben R’ Chaim,  R’ Nissan Ben R’ Shmuel, Mala Frimet Bas R’ Yeshaya Menachem / Zechus for a Shidduch for Freidel Shaindel Bas Mindel Miriam ; Refuah Shlaima Esther Bas Miriam          בס"ד 

For questions, comments, to purchase the Sefer “Parshah Pshetl”, or to receive a free weekly Dvar Torah on the Parsha- Please email: ParshaPshetel@gmail.com  Thank you, Y. Schechter 

כאשר דברת ועשה כן למרדכי היהודי 

היושב בשער המלך אל תפל דבר 

 Then the King“ – ”מכל אשר דברת

said to Haman, ‘Hurry, then, get the 

robe and the horse as you have said 

and do all of this for Mordechai the 

Jew, who sits at the King’s gate. Do 

not omit a single detail that you 

have suggested.”  In Posuk 8, when 

Haman was telling Achashveirosh 

his thoughts as to what should 

happen to the one who found favor 

in the eyes of the king, he 

mentioned, “ ואשר נתן כתר מלכות

 One with a royal crown on“ -”בראשו

his head.”  Why didn’t 

Achashveirosh mention the crown 

when he told Haman what to do?  

Achashveirosh only mentions to 

Haman what others should do for 

Mordechai, however Achashveirosh 

himself wanted to place the crown 

on Mordechai’s head.  

Achashveirosh wanted to do it 

himself to dispel any potential 

rumors that Mordechai really 

sought to replace Achashveirosh, by 

wearing his crown.  If all would see 

that the king himself is placing the 

crown upon Mordechai’s head, all 

would know that it is not the desire 

of Mordechai to replace the king, 

rather it is the desire of the king to 

bestow honor upon Mordechai.   

ומשלח “ 9:22 - קרן ישועה 

  – ”מנות איש לרעהו ומתנות לאביונים

Why is it called, “מתנות לאביונים” – 

“gifts to the poor” instead of calling 

it “צדקה לאביונים” – “charity to the 

poor?”  Haman said, “Paroah was a 

fool in that he only decreed that the 

boys should be killed, and not the 

girls.”  Haman decreed “two” 

deaths - to male and female.  In the 

end, it was Haman who was hanged 

from a fifty foot tree – fifty which is 

the Gematria of 'נ.  Haman decreed 

“deaths” – “מתות” – and we stick a 

 in middle of the word as a Remez נ'

to the great miracle that Hakodosh 

Boruch Hu performed.  Instead of 

those deaths, of the men and 

women of Klal Yisroel, Haman was 

hanged on a fifty foot tree.  As a 

Remez to this, we use the 

terminology of “מתות“ – ”מתנות” 

with a 'נ in the middle to remind us 

of this great miracle.    

 – Megilah 12b – רש"י 

 Why was Haman – ”ממוכן זה המן“

called ממוכן  ?ממוכן means prepared 

– Haman was prepared for תפורענו , 

calamity.  The calamity was that he 

would be hanged.  

 Perhaps now we can 

understand the great significance of 

the Mitzvah of Matanos L’evyonim 

to the Yom Tov of Purim.  On Purim, 

Klal Yisroel were once again 

Mekabel the Torah Hakdosha, this 

time willingly.  Hakodosh Boruch Hu 

Himself placed the royal garments, 

the crowns, upon their heads, that 

had the Shem Hashem engraved in 

it.  This was a reminder that no 

matter what Klal Yisroel does, they 

are always, and will always be, 

children of Hashem.  He will never 

forsake us. As we know, every time 

that Megilah says, “המלך” – “the 

King,” it refers to Hakodosh Boruch 

Hu.  Hakodosh Boruch Hu, Himself, 

wanted to place the crown upon 

Mordechai, who represented Klal 

Yisroel, and not through one of his 

ministers.  Everything that 

Hakodosh Boruch Hu does is 

Nitzchiyus, everlasting.  This teaches 

is that we will always be the 

children of Hashem.  We need to 

constantly work on our being good 

children and serving Hashem 

properly, but we must never 

become despondent if our Avodas 

Hashem is not where it should be.  

We must know that Hashem is still 

our Father, and He eagerly awaits 

for us to do Teshuva and come close 

to Him.  Hakodosh Boruch Hu has 

our best interests in mind at all 

times, and even when we are Chas 

V’sholom sinning, He is preparing 

the Yeshuah for us.  In the 

beginning of the Megilah we are 

introduced to ממוכן, who 

unwittingly was used in the 

preparation of the Yeshuah for Klal 

Yisroel, despite the terrible sins of 

Klal Yisroel.  We give Matanos 

L’evyonim, to those who are 

lacking, to those who are lacking in 

Avodas Hashem, as a message to 

them, and perhaps more 

importantly to ourselves, that no 

matter what we are lacking, 

Hashem desires us to become close 

to Him.  No matter what level of 

Ruchniyos one is on, Purim is a time 

for one to do soul searching to 

come up with ways in which he can 

become closer to Hashem.  We 

must realize that nature and 

miracles are all one – it is all 

Hashem.  The great miracles of 

Purim are to be a reminder to us 

that Hakodosh Boruch Hu is the 

Master of the world, and we must 

seek to connect to Him through 

Torah and Tefilah.  May we be 

Zoche to see the ultimate Geulah, 

 !במהרה בימינו אמן
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Esther 2:22 “ ויודע הדבר למרדכי

ויגד לאסתר המלכה, ותאמר 

 ”אסתר למלך בשם מרדכי

“The plot became known to Mordechai, who 

told it to Queen Esther, and Esther informed 

the king in Mordechai’s name.” Bigsan and 

Seresh, two of Achashveirosh’s chamberlains, 

plotted to kill Achashveirosh.  Mordechai 

discovered their plot and revealed it to 

Esther, who subsequently told Achashveirosh.   

It was verified that they were in fact 

attempting to kill the king, and they were 

killed.  Mordechai’s name was written down 

in the king’s book of chronicles as the one 

who saved the king.  Ultimately, this helped 

bring about the downfall of Haman, and 

saved Klal Yisroel.  It says in Megilah 15a, and 

in Pirkei Avos 6:6 that we learn from Esther 

informing the king of the news in the name of 

Mordechai that “ האומר דבר בשם אומרו מביא

 Whoever repeats a thing in“ – ”גאולה לעולם

the name of the one who said it, brings 

redemption to the world.”  Why did 

Mordechai not tell the king himself? How are 

we to understand that one who says 

something in the name of another brings 

redemption to the world?  Why is this so? 

The following Divrei Torah will expound on 

this topic, and perhaps support the P’shat 

offered in the closing paragraph.  

 – ”ויודע הדבר למרדכי“ 2:22 – רש"י 

Bigsan and Seresh were plotting in the 

presence of Mordechai.  They were speaking 

in Loshon Tarsi, and were not aware that 

Mordechai knew the language.  Mordechai 

knew all seventy languages, for he was a 

member of the Sanhedrin Hagodol and it was 

a requirement to know all seventy languages 

(Megilah 13b).   

 Mordechai – ”בשם מרדכי“ 2:22 – גר"א 

did not want to receive the credit for saving 

the king’s life, and therefore did not tell the 

king himself, rather he told Esther who would 

tell the king.  Esther told the king in the name 

of Mordechai because she understood that a 

miracle would occur through this.   

 Exile is a – ”בשם מרדכי“ 2:22 - מהר"ל 

state where people are displaced, in both a 

physical and spiritual sense.  The physical 

expression of redemption is when people are 

returned to their natural habitat.  It is a 

concept of returning something to its roots.  

One who returns an idea to its natural place 

by citing it in the name of the one who 

originally said it, is causing it to return to its 

roots, which brings about the redemption.   

כל האומר דבר “ – Purim 24 – פחד יצחק 

 Saying – ”בשם אומרו מביא גאולה לעולם

something in the name of the one who 

originally said it is returning a branch to its 

roots.  When Klal Yisroel initially accepted the 

Torah, they did so under duress.  The original 

 that Klal Yisroel said was not so נעשה ונשמע

great, for they did not say it willingly.  Purim 

was when Klal Yisroel once again accepted 

the Torah, however this time they did it 

willingly.  By their accepting the Torah during 

the days of Mordechai and Esther, it was 

Mesaken the first time they said it 

unwillingly.  Repeating something in the 

name of another is returning it back to its 

source.  Klal Yisroel brought back the words 

of נעשה ונשמע to their roots, and there is no 

greater Zechus.   
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 – ”ויודע הדבר למרדכי“ 2:22 - אלשיך 

One should not say that everyone should 

worry about himself, and Hashem will take 

care of everyone else.  It is the reverse.  If 

one does not worry about his friend, 

Hakodosh Boruch Hu does not worry about 

him.  Bava Kamma 92a – One who Davens to 

Hashem for another, Hashem answers the 

one who Davened first.  The Mitzvah of 

ך כמוךואהבת לרע , loving your friend like 

yourself, encompasses the entire Torah.  

Mordechai and Esther both had this positive 

attribute.  They both cared about others, and 

wanted only what was best for those around 

them.  Mordechai found out about the evil 

plot of Bigsan and Seresh and told Esther 

about it so that she would benefit from it by 

telling the king.  She would thus find favor in 

the eyes of the king for saving his life.  Esther 

saw the great kindness of Mordechai, and 

wanted to be kind as well.  She relayed the 

news in the name of Mordechai so that he 

too would receive benefit from this 

information.   

 Why – ”בשם מרדכי“ 2:22 - אור חדש 

didn’t Mordechai tell the king about the plot 

to assassinate him?  Mordechai wanted 

Esther to be in the good graces of the king 

together with him.  He therefore wanted her 

to be the one to tell the king.  Another reason 

is that Mordechai feared that if he were to 

tell the king himself, perhaps he would not be 

believed.  The king may have said that 

Mordechai is fabricating this story so that he 

can make himself appear to be a hero who is 

saving the king’s life.  Therefore he told it to 

Esther, who repeated it to the king.  

Achashveirosh assumed that Mordechai was 

not looking for any recognition, for 

Mordechai did not tell him directly, and the 

king may never have known who actually 

saved his life.   

אתחוי פתגמא ברוח “ 2:22 – תרגום שני 

 Mordechai received Ruach – ”קודשא למרדכי

Hakodesh that revealed the plot of Bigsan 

and Seresh.   

רבי מאיר אומר: אסתר “ – 7a מגילה 

שנאמר ויודע הדבר  ברוח הקודש נאמרה,

 Rebbe Meir says: Megilas Esther“ – ”למרדכי

was said with Ruach Hakodesh as it says in 

the Posuk, ‘And it became known to 

Mordechai’.”   

ויודע הדבר “ 2:22 - ר' שמואל אוזידה 

 The Posuk says that it became – ”למרדכי

known to Mordechai, and does not say that 

Mordechai heard the discussion between 

Bigsan and Seresh.  We learn from this that 

their plot was revealed to Mordechai through 

Ruach Hakodesh.  

 - ”ויודע הדבר למרדכי“ – 13b מגילה 

Mordechai overheard Bigsan and Seresh 

plotting to kill the king.  

לשון 'הגדה' “ – 35 – שער הגלגולים 

 The Loshon of“ – ”מורה על אמירה ברמז

‘Hagadah’ teaches us that it is alluding to 

something.” 

ויודע הדבר “ 2:22 - מהר"ש מבעלזא 

 It says in Megilah 7a, as well as in – ”למרדכי

Targum Sheini, that Mordechai was told of 

the plan of Bigsan and Seresh through Ruach 

Hakodesh.  However, the Gemara 13b says 

that Mordechai overheard their conversation 

conspiring to kill the king.  Did Mordechai 

overhear their conversation, or did he find 

out through Ruach Hakodesh?  Mordechai 

was informed through Ruach Hakodesh to 
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eavesdrop on the conversation of Bigsan and 

Seresh.  If not for the Ruach Hakodesh, 

Mordechai would not have attempted to 

overhear their conversation.  Although they 

were speaking quietly, as one is wont to do 

when plotting to assassinate the king, they 

were not overly cautious for they spoke in 

the language of Tarsi, a language they 

believed that Mordechai did not understand.  

Why did Mordechai expose their plot of 

killing the wicked king, Achashveirosh?  

Mordechai knew that he was to expose their 

plot because he had Ruach Hakodesh to listen 

in to their plot.  The Ruach Hakodesh must 

have been given to him so that he should 

save Achashveirosh.  “ויגד לאסתר המלכה” – 

The Posuk uses a Loshon of Hagadah when 

Mordechai told Esther the plot, alluding to 

the fact that he had received Ruach 

Hakodesh and knew that the Yeshuah would 

sprout from this.   

 ”ויודע הדבר למרדכי“ 2:22 - חתם סופר 

– Chazal tell us that Mordechai overheard 

Bigsan and Seresh plotting to kill the king 

(Megilah 13b), and that Mordechai knew of 

their plan through Ruach Hakodesh.  Both of 

these reasons are true and necessary.  Had 

Mordechai reported that he had Ruach 

Hakodesh that they were plotting to kill the 

king, he would not have been believed.  Had 

he only overheard their plans, perhaps they 

would change their minds, and Mordechai 

would look foolish when they would 

investigate and find nothing.  Mordechai 

overheard their conversation, and knew 

through Ruach Hakodesh that they were 

going to act on their plans, and therefore told 

Esther. 

ויגד לאסתר “ 2:22 – כפלים לתושיה 

 Why does the – ”המלכה, ותאמר אסתר למלך

Posuk use the Loshon “הגדה” when 

Mordechai told Esther, and the Loshon of 

 is ”הגדה“  ?when Esther told the king ”אמירה“

a Loshon of certainty, while “אמירה” is a 

Loshon of uncertainty.  Mordechai knew with 

certainty that Bigsan and Seresh planned to 

kill the king.  Esther told the king with 

uncertainty, for although they had planned to 

kill the king, perhaps something would occur 

or they would change their minds, and they 

would not end up following through on their 

plans.   

וידבר “ – Bamidbar 24 – מדרש תנחומא 

 Rebbe – ”ד' אל משה ואל אהרן לאמר

Chizkiyah said in the name of Rebbe Yirmiyah 

Bar Abba in the name of Rebbe Yochanon – 

Mishlei 22:22 “ אאל תגזל דל כי דל הו ” – “Do 

not rob the destitute, for he is destitute.” – 

When one hears something from another, if 

he repeats it, he must repeat in the name of 

the one who said it.  Regarding a Halacha, it 

is not enough to repeat in the name of the 

one who said it, but he must even state the 

name of the person whom he heard it from.  

(Ex. I heard in the name of Ploni, who heard it 

in the name of Ploni). 

 ”ויודע הדבר למרדכי“ 2:22 – מנות הלוי 

– It says in Pirkei Avos that one of the 48 

Ma’alos that the Torah is acquired with is 

saying it over in the name of the one who 

said it.  How does this assist one in acquiring 

the Torah?  This can be explained with the 

Medrash Tanchuma in Bamidbar 24.  The 

main qualification for one to be the Goel, the 

one who helps bring about the redemption, is 

to be humble - one who does not look to take 

mailto:ParshaPshetel@gmail.com
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recognition for himself.  A Siman to this is in 

Zechariah 9:9 “עני רוכב על החמור” – “A poor 

person riding a donkey.”  Why did Mordechai 

not tell the king himself so that he could 

receive recognition for saving the king’s life?  

Mordechai told Esther the information so 

that she could repeat it to the king in order 

for her to receive recognition instead of him.  

Esther did not become arrogant now that she 

would be able to report the information that 

would save the king’s life.  Rather, she said it 

in the name of Mordechai, so that she would 

not receive the recognition- instead, 

Mordechai would receive the recognition he 

truly deserved.  We see her great humility, 

and it is that character trait that made her 

worthy to bring about the redemption.  From 

this we learn a Kal V’chomer to the Torah 

Hakdosha.  If one repeats something in the 

name of another, he brings Geulah to the 

world.  Certainly someone who repeats Torah 

in another’s name is Zoche to bring about the 

Geulah.  One who repeats Torah in the name 

of another is demonstrating his humility, and 

that is a key character trait in acquiring the 

Torah.     

ויגידו להמן “ Esther 3:4 – קדושת לוי 

לראות היעמדו דברי מרדכי כי הגיד להם אשר 

 They told Haman to see“ – ”הוא יהודי

whether Mordechai’s words would prevail; 

for he told them that he was Jew.”  What 

does it mean that Mordechai told them that 

he was Jew?  Certainly Haman knew who 

Mordechai was, and that he was a Jew.  All of 

the people were to bow down to Haman, but 

this did not apply to Mordechai, for he was of 

great stature in the kingdom.  Mordechai had 

a good reason not to bow down to Haman.  

When he was asked why he did not bow to 

Haman, he could have said that he was an 

equal to Haman and therefore did not need 

to bow down to him.  Instead Mordechai said 

that the reason he was not bowing down was 

because he was a Jew.  Even had he been 

required to bow down to Haman as the rest 

of the people had to, he still would not have 

bowed down, for he was Jew.   

 Perhaps now we can understand why 

Mordechai did not tell the king himself, and 

why one who repeats something in the name 

of the one who said it is worthy of having the 

Geulah brought about through him.  

Mordechai and Esther were righteous 

individuals.  Their goal in life was to be 

Mekadesh Shem Shomayim, and follow the 

will of Hashem.  They did not seek their own 

personal honor or fame.  Mordechai told the 

information to Esther, and she said it in the 

name of Mordechai, for they both were not 

looking for recognition.  Rather, they were 

both happy to have others benefit from their 

actions.  When it came the time to make a 

public statement for the sake of Shomayim, 

Mordechai was prepared and ready to risk 

everything in the Name of Hashem.  He let it 

be known that he was a Yid, and was not 

bowing down to Haman because he was a 

Yid.  Purim is a time to focus on what our 

purpose is on this world.  Purim is the time 

when Klal Yisroel re-accepted the yoke of the 

Torah upon themselves.  The Torah is to be 

learned L’shem Shomayim, and not for our 

own personal gain to receive prestige and the 

like.  May we be Zoche to learn the Torah 

Hakdosha through true humility, thereby 

bringing about the Geulah, במהרה בימינו אמן! 
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PreparationPreparationPreparationPreparation

I t's time to begin preparing for Purim.
The Yeshuos Moshe of Viznitzzt’l

said that äðëä is gematriya áì çî, mind
and heart. Thus, it is the time to prepare
our minds with Torah lessons about
Purim, and to prepare our hearts with

excitement and longing for Purim.TorahWellsprings- Vayikra - Shabbos Zachor

It states (Esther 1:21) øáãë êìîä ùòéå
ïëåîî. This can be translated,êìîä ùòéå,
the King, Hashem, makes Purim,øáãë
ïëåîî, in accordance with how we

prepared for it.

It also states (Esther6:4) úà úåìúì ...àá ïîäå
åì ïéëä øùà õòä ìò éëãøî, “Haman came…
to hang Mordechai on theõò (gallows)
that he prepared for him.” The Gemara
(Megillah 16.) states, åì ïéëä, Haman
prepared theõò for himself. He thought
he prepared the gallows to hang
Mordechai, but he actually prepared it to

hang himself.

Rebbe Chanoch Henoch of Alexander
zt’l explains that the Gemara understood
åì ïéëä øùà cannot mean that Haman
prepared the beam to hang Mordechai,
because the concept ofäðëä, preparation,
applies solely to mitzvos; it doesn’t apply
to other matters. So, if it states that
Hamanpreparedthe gallows it means he
prepared it to hang himself on it, and to

hang Haman certainly is a mitzvah!

The Mishnah (Megillah 2.) states, “The
megillah is read on the 11th, 12th, and
13th …” of Adar. We can explain that
these three days before Purim are days of

preparation, similar to the three days of
äìáâä éîé úùìù, which precede Shavuos.
Purim is a day of kabalas haTorah,
similar to Shavuos, as the Gemara
(Shabbos88) states,ùøåùçà éîéá äåìá÷ øãä,
“The nation accepted the Torah again in
the days of Achashveirosh.” Therefore,
just as there are three days of preparation
before Shavuos, there are three days of

preparation before Purim.

Another indication that Purim needs
preparation is the Gemara (Megillah 30.),
which states thatShabbos Zachoralways
falls on the Shabbos before Purim, and
never after Purim. The reason being, that
there must beäøéëæ before äéùò, which
means that we must remember [our
obligation] to destroy Amalek before we
actually do it through the mitzvos of
Purim. The obligation to haveäøéëæ
precedeäéùò hints to the concept that

Purim needs preparation.

Some people think, “Why should I
prepare myself for Purim? What
difference will it make? Even without
making preparations, I will hear the
megillah and keep all the other mitzvos
of Purim like everyone else. If I prepare
for Purim by studying about it, praying
and yearning for it, will I have a better
Purim? Perhaps I will have a drop more
of an inspirational Purim, but is it really
worth all that effort to get to that small

level of inspiration?”

The following mashal from the Satmar
Rebbezt’l will answer that question:
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Two people were walking together for a
long time, and then one of them took one
step ahead, in front of his friend. That
extra step led him onto an escalator,
which brought him to the next level. The
other one, who didn’t take that extra step,
remained below. The difference between
them was only one step, but they are now

on entirely different planes.

This describes what happens when one
prepares. Everyone will be doing the
same mitzvos on Purim. Everyone will
be listening to the megillah, giving
mishloach manos and matanos
le’evyonim, and celebrating seudas
Purim, but those who prepared will be
at least one step ahead, one step more
inspired. And that one step makes all

the difference.

TakingTakingTakingTaking AdvantageAdvantageAdvantageAdvantage ofofofof thethethethe DayDayDayDay

Two people were caught printing
counterfeit money. One printed dollars
and the other printed shekalim. They
were brought to court on the same day.
The judge ruled that the person who
printed dollars should go to prison for
ten years, and the person who printed

shekalim should go to an asylum.

What was the judge’s logic? The judge
explained, “The person who printed
counterfeit shekalim is a fool. He should
have printed dollars and earned so much
more money with the same effort! When
there is potential to earn a lot, only a fool
will settle for less. He deserves to be

locked up in an institution…”

This lesson is related to Purim. One can
earn so muchruchniyus and gashmiyus

on Purim. One must not be a fool and
lose out on the opportunity.

Even if one utilizes the opportunity a
little bit, he is still a fool if he didn’t
strive for more. Reb Eliyahu Desslerzt’l
(Michtav MiEliyahu, Elul – Tishrei) told
the following mashal: By doctors’ orders,
a wealthy person and a poor person
needed to bathe in a hot spring. The
wealthy person traveled to a hot spring
resort, and bathed there in the healing
waters. He immersed in the healing
waters for several hours. The poor person
could not afford to go to the spa, so he
went to the drugstore, bought a bottle of
hot springs water, and rubbed the healing
waters on his body. That’s all he can do.

The nimshal is that Purim is a very holy
and special time. We should immerse our
entire being, heart, and mind, into Purim,
and then we will gain spiritual and
material blessings, and success in
abundance. There are those who do have
some amount of inspiration during
Purim, but they don’t totally immerse
themselves into the wellsprings of this
day. They are like the pauper who rubs
himself with the healing hot springs
water, but isn’t totally immersed in them.
Our goal should be like the proverbial
wealthy man, who immerses entirely into

the day.

The Gemara (Megillah 7:) states,äáø í÷
àøéæ 'øì äéèçùå, that once, at the Purim
seudah, due to the drinking, “Rabba got
up and slaughtered Reb Zeira.”
(Afterwards, Rabba resurrected him with
his tefillos. Some say that the Gemara is
coming to teach the potential oftefillah
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on Purim — that one can even resurrect
the dead on that day through prayers.
Others say that the Gemara is teaching us
not to follow the path of excessive
drinking. Other rishonim disagree, as
these matters are discussed inShulchan
Aruch.) If we translate their names,äáø
means great, andàøéæ means small. Hinted
here are two paths foravodas Hashem.
The path of äáø, great, signifies taking
large strides inavodas Hashem. This is
when one jumps up levels and totally
immerses himself in Hashem's service.
The other approach isàøéòæ, small, which
is to take small and gradual steps of
improvement, without growing rapidly.
On Purim, àøéæ 'øì äéèçùå äáø í÷, the
approach of Rabba, of taking large
strides slaughters and surmounts the way
of Zeira, of taking small steps. Although
there are times one should grow
gradually, step by step, there are also
times when one should take a giant leap
forward. Purim isn’t the time for taking
small steps. On Purim we should be
making large strides inavodas Hashem,
extending all our strength towards
attaining incredible growth inavodas

Hashem, on this day.

The yetzer harawill definitely prevent
people from taking advantage of the day,
because he knows how much they can

gain. That is why theyetzer haraoften
gives people something to worry about
on Purim, to prevent them from being
totally immersed in the Purim. The wise
will recognize this as theyetzer hara’s

ploy, and not fall for his tricks.

Tzaddikim told the followingmashal:

The Polish thieves would go to the port
and drop a coin on the ground. When a
wealthy person, who just docked, would
walk down the gangplank with his
expensive baggage in hand and would
see the coin, he would put down his bag
for a moment to pick up the coin. At that
moment the thieves would grab the bag
and ran off with it.
Obviously, this trick only worked for
those who weren’t familiar with the
thieves’ ways. Those who know their
tactics wouldn’t stop to pick up a coin.
They knew that they would lose much

more than gain.1111

The nimshal is the yetzer harauses a
similar technique to cause people to lose
out on Purim. Theyetzer hara gives
people something small to worry about
(or to be preoccupied with) and thereby
yetzer hara steals away their Purim.
Instead of celebrating Purim, they are
lost thinking about some insignificant
matter. However, those who know the
yetzer hara’sways won’t fall for this,

1. There was another, similar technique, the Polish thieves employed. One thief would go
into a store and take something off the shelf. He made sure that the shopkeeper saw

he was stealing, and then run off. The shopkeeper would run after the thief, while in the
meantime, the store was left unattended. Another thief would then enter the store and take
all the money. Once again, their tactic was to get the wealthy distracted with something
small, and then they could steal from them something big.
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and they will push away all worries to
celebrate Purim properly.

Mordechai wanted Purim to be ayom
tov; a day when work is forbidden.
Although the nation accepted all aspects
of Purim, this aspect, that Purim should

be ayom tov, they didn’t accept.

It states (Esther9:19), íéùåò ...íéãåäéä ïë ìò
íåéå äúùîå äçîù øãà ùãçì øùò òáøà íåé úà
úåðî çåìùîå áåè, “Therefore the
Yidden…make the fourteenth of Adar a
day of celebration, ayom tov, with

mashlaoch manos…”

Afterwards (Esther 9:22), it lists once
again the mitzvos of Purim, but this time
it doesn’t state that Purim is ayom tov.
The Gemara (Megillah 5:) explains that
Mordechai wanted Purim to be a day
when work is forbidden, but Klal Yisrael
didn’t accept that aspect of Purim. verse
19 mentions Mordechai’s original decree
and verse 22 is the result, when Purim

did not become ayom tov.

The Yismach Moshezt’l (Na’ch) asks,
why does the Megillah (Esther 9:19)
mention the aspect ofyom tov with
Purim, if it never happen in the end?
He answers that in one way, Purim is a
yom tov. Chazal say (Beitza16.), åéúåðåæî ìë
úåàöåäå úåúáù úàöåäî õåç ä"øî åì ïéáåö÷ íãà ìù
ïéúçåô úçô íàù äøåú ãåîìúì åéðá úåàöåäå áåè íåé
åì ïéôéñåî óéñåä íàå åì, “One’s parnassahis
determined on Rosh Hashanah.
Exceptions are expenses for Shabbos,
yom tov, and for Torah classes for one’s
children. For these matters, one who
expends less will receive less and one
who expends more will receive more.”

There is a quota for each year’s income.
If one goes beyond that quota, he won’t
get more. Therefore, one must be
cautious with his money. Exceptions are
expenses for Shabbos, yom tov, and
Torah classes for his children. One never
loses money due to these expenses.

Whatever he spends will be refunded.

The Yismach Moshe explains that Purim
became ayom tov with respect to this
factor. The money one spends on the
Purim meal will not be deducted from
his yearly income. One need not be
afraid to spend money on a good meal
for Purim, because whatever he spends

will be refunded.

PurimPurimPurimPurim andandandand EmunahEmunahEmunahEmunah ....

Purim teaches us that even when
everything seems natural miracles are

taking place all around us.

The story of the Purim miracles could
be explained according to the rules of
nature. It’s reasonable that
Achashveirosh would be angry with
Vashti, because she affronted him. It is
also natural that he would choose Esther
to be the queen, for she was the most
beautiful woman in the world. Each
detail of the megillah can be explained
according to the rules of nature. Only
when we take a collective look at
everything that occurred can we see that
it was all led and arranged by Hashem.
This is the unique message of Purim, to
know that even when everything
appears natural, Hashem’s Hand is

guiding everything.

As mentioned above, the Mishnah
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(Megillah 2) states: “The megillah is read
on the 11th, 12th, 13th, 14th, and 15th,

not later and not earlier.”

The Turei Even asks: Why does the
Mishnah need to clarify, “Not later and
not earlier”? The Mishnah tells us the
five days the megillah can be read, and
it’s quite obvious that before and after
those dates aren’t the right time to read

the megillah!

The Bris Kehunas Olam answers: the
sum total of the dates equals 65: (11 +
12 + 13 + 14 +15 = 65) the same as
Hashem’s nameé"ðãà. The nameé"ðãà is
used when Hashem leads the world by
the rules of nature. The five dates, which
are gematriya é"ðãà, signifies Purim’s
lesson that even when the world is run
by nature, it is wholly Hashem’s

hashgachah pratis.

The Mishnah says that we don’t read the
megillah before or after these dates. The
date before would be the 10th of Adar,
and the date after would be the 16th. 10
+ 16 = 26. Twenty-six is thegematriya
of Hashem’s nameä"éåä, the name that
denotes miracles. The Mishnah
emphasizes that we don’t read the
megillah on the 10th and on the 16th
because the message of the megillah isn’t
to teach us aboutä"éåä that Hashem can
change the rules of nature and perform
miracles. Pesach teaches us that lesson.
On Purim we want to discoveré"ðãà, that
even when the world seems to be
running its natural course, Hashem is the

One running the world.

The Kedushas Levi (kedushah rishonah)
writes, “We will explain, with Hashem’s
help, why Hashem’s nameä"éåä, and
likewise, no other name of Hashem, is
explicitly written in the megillah. They
are only hinted at in theúåáéú éùàø and the
úåáéú éôåñ, as the Arizal teaches. For
example, theroshei teivosof ïîäå êìîä àáé
íåéä spell ä"éåä. And the final letters ofìëå
é"ì ä"åù å"ððéà ä"æ, spellsä"éåä, and there are

other examples too…”

The Kedushas Levi explains that
Hashem’s presence wasn’t revealed at
that time, and the megillah mirrors this,
and therefore His name isn't mentioned.
Nevertheless, Hashem’s name is found
in the roshei and sofei teivos in the
megillah, because through examining all
the episodes in the megillah Hashem’s
presence became evident. The Kedushas
Levi writes, “Since…the miracle came
about by the culmination of several
episodes, similarly, Hashem’s name is
written in roshei teivosor sofei teivos
of several words. For, Hashem’s
Kingship was seen…through the
episodes that happened in the times of
Mordechai and Esther, and an episode
is comprised from several words. This
is the reason Hashem’s name is found
in the roshei or sofei teivos, from
several words, but Hashem’s name, in

one word, isn’t stated...”

ObliterateObliterateObliterateObliterate thethethethe MemoryMemoryMemoryMemory ofofofof AmalekAmalekAmalekAmalek

The Beis Aharonzt’l (p.67.) writes, ìë
[äðååëä] úåéäì êéøö ,äùåò àåäù äî ìë ,ìàøùé ùéà
÷ìîò ìù øëæ ÷çîúé äéùòä åæáù, “Every Yid,
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with everything he does, his intention
must be that this deed should obliterate
the memory of Amalek.äæá øäæð äéäé øùàëå
åéäé øäî ùéç øùà éðà çåèá éæà ìàøùé øá ìë
úåøöä ìëî íéøåèô, “When all Yidden will
be cautious to do so, I am certain that
very soon, they will be redeemed from

all tzaros.”

The renowned Stoliner chassid, Reb
Zalman Brizel zt’l, would say, åîù çîé,
“May Amalek’s name be erased” when
performing a mitzvah, as per the
teachings of the Beis Aharon (of Stolin)
zt’l, this should be one’s intention when

performing mitzvos.

Once, as Reb Zalman was putting his
shoes on after immersing in themikvah,
he shouted!åîù çîé !åîù çîé. Someone
heard him and assumed that Reb Zalman
was angry with someone for some
reason. He asked Reb Zalman whether he
can be of any help. Reb Zalman replied
that he isn’t angry with anyone. He was
tying his shoes according to halachah:
first the left shoe and then the right shoe,
and the Beis Aharon says that with every
good deed one should intend that it
should erase and destroy Amalek. I was
saying åîù çîé! May putting my shoes on
according to the halachah destroy

Amalek’s name.”

Surely, keeping the mitzvos of Shabbos
Zachor will destroy Amalek.

Rebbe Tzaddok HaCohen (Divrei Sofrim
#29) writes, “I learned from my teachers
that Shabbos Zachor ismesugal for
bearing children. On Shabbos Zachor, we

read in the Torah about destroying
Amalek [that Amalek shouldn’t have
offspring]. Thus, in contrast, on the side
of holiness, the offspring of Bnei Yisrael

will multiply…”

Rebbe Aharon of Belzzt’l said to
someone who didn’t have children that
Purim is mesugal for bearing children.
This is because Hashem performs the
mitzvah of mishloach manos, and
Hashem’smishloach manosis children.

This Shabbos is called Shabbos Zachor
because we read in the Torah,øùà úà øåëæ
÷ìîò êì äùò, “Remember what Amalek

did to you…”

Bederech tzachus, people say that it’s
called Shabbos Zachor because of the
special shalom zachors that were
celebrated on this Shabbos, in the past.
For example, Moshe Rabbeinu was born
on the 7th of Adar. This means his

shalom zachorwas on this Shabbos.

Additionally, Chazal (Shabbos89:) teach
that the day aftermattan Torah, on the
7th of Sivan, all Jewish women became
pregnant with boys. If we take this a step
further, and say the children were born
nine months later, this means the children
were born on the 7th of Adar. The
Shabbos afterwards, everyone celebrated
a shalom zachor. In commemoration of
all thoseshalom zachorsthis Shabbos is

called Shabbos Zachor.

The manyshalom zachorsalso hints to
the increase of children that Shabbos

Zachor is associated with.
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TaanisTaanisTaanisTaanis EstherEstherEstherEsther

Most Rabbinically ordained fast days
commemorate the churban Beis
HaMikdash, but Taanis Esther does not.

So why do we fast on this day?

The Mishnah Berurah(686:2) explains,
“In the days of Mordechai and Esther,
the nation gathered on the 13th of Adar
to wage war, to protect themselves. At
that time they prayed for Hashem’s
compassion, Hashem should help them
avenge their enemies. Whenever Yidden
go to war they fast. We know this from
the war Moshe Rabbeinu waged against
Amalek, for he fasted by that war. We
are therefore certain that in the era of
Mordechai and Esther, the nation fasted
as they waged war. We therefore fast on
the 13th of Adar. It is our reminder that
Hashem sees and hears every Yid in
sorrow when he fasts and doesteshuvah
with all his heart, as Hashem did in

those days.”

A different explanation for Taanis Esther
is to pray that we shouldn’t sin on Purim
due to the happiness, eating and drinking
on Purim.
The Kav HaYashar (ch.97, quoting the
Beis Yosef’s magid/malach) writes,
“Hashem’s hashgachahis always over
Bnei Yisrael, for they are His lot, His
chosen nation, and He wants to grant
them Olam Haba. Therefore, when the
14th of Adar is approaching, the day the
Jewish nation will be extremely happy
for the miracles Hakadosh Baruch Hu
performed for them against therasha
Haman, and against his children, and
other resha’im of that time…and Chazal

say, ‘one is obligated to be happy with
wine on Purim,’ therefore, Hakadosh
Baruch Hu said we should fast before
Purim, because fasting is asegulahto be
saved from sins. It protects us from the
satan so that the Satan shouldn’t be
mekatregand lead the Jewish nation to
sin due to the abundant eating and
drinking on Purim. It is therefore
important to havekavanahin theselichos
of Taanis Esther when we say ‘éúîá
...øôñî’. The final stanza of this part of
selichosis äìôéú øáòäå äìéôú òîåù , ‘Listen
to our prayers and remove sins…’ etc.
When saying these words havekavanah
that he shouldn’t sin,chas veshalom, due
to the eating and drinking and festivities

of Purim...”

The Kav HaYashar adds that on Taanis
Esther one should sayTehillim (chapter
22), and afterwards request, in his own

words, for anything he needs.

The Kav HaYashar writes, “People from
the villages should come to the city, so
they can daven in a beis kneses [with a
minyan] on Taanis Esther, because
Taanis Esther is verymesugal for our
tefillos to be answered in the merits of
Mordechai and Esther. Whoever needs a
salvation should take the time to say
chapter 22 ofTehillim, “øçùä úìéà,” and
afterwards pour his heart out in prayer
before Hashem, to request his needs, and
to rouse the merits of Mordechai and
Esther. In their merits, Hashem will
listen to histefillos, open up the gates of
compassion, and answer histefillos…
Therefore, beloved people of Hashem,
the holy nation, who gather to listen to
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megillah on Purim… rouse Mordechai
and Esther’s merits, because Taanis
Esther and Purim are days ofäáäàå ïåöø,
desire and love. It is good to pray on
Taanis Esther, and the One who listens
to prayers will compassionately answer

your tefillos, amen.”2222

PurimPurimPurimPurim andandandand YomYomYomYom KippurimKippurimKippurimKippurim

The Tikunei Zohar(p.57:) states that the
translation of íéøåôë íåé is that Yom
Kippur is a day íéøåô-ë, like Purim.
Everyone is aware of the awesomeness
of Yom Kippur. This Zohar teaches us

that Purim is a similar special day.

The Ruzhiner zy’a notes that Chazal
didn’t say “Purim is like Yom Kippur.”
They said “Yom Kippur is like Purim.”
This implies that Purim is even greater
than Yom Kippur.
The Tikunei Zohar writes, ,íéøåô-ë íåé
âðåòì éåðéòî äéì ééåðùìå äéá àâðòúàì ïéãéúòã, “Yom
Kippur is like Purim, because in the
future people will enjoy pleasure on Yom
Kippur. It will turn over from being a
day of affliction and fasting to being a

day of pleasure.”3333

One of the similarities between Purim
and Yom HaKippurim is that they are

both days forkaparah, atonement.

The Sfas Emes (è"ìøú) explains that the

atonement of Yom Kippur is attained by
fasting, and the atonement of Purim

comes through celebrating.

About Yom Kippur it states (Shemos
30:10), íãî äðùá úçà åéúåðø÷ ïøäà åéìò øôëå
íëéúåøåãì åéìò øôëé äðùá úçà íéøåôéëä úàèç,
“Aharon will put the blood of the
korbanoson the corners of themizbeiach
[the mizbeiachfor the ketores] only once
a year, by thekorban chatasof Yom
Kippur. Once a year, there will be
atonement.” The wordsäðùá úçà, “once a
year,” is written twice in thispasuk. The
Imrei Noam (Dzhikov)zt’l explained that
the double “once a year” is referring to
Purim and Yom Kippur. They are the
two øôëé äðùá úçà, one day of the year for
atonement. The difference between them
is that the atonement of Yom Kippur is
from the korbanos, while thekaparahof
Purim is even without bringingkorbanos.

The Gemara says Yom Kippur atones for
those who doteshuvah. The Ruzhinerzt’l
taught that Purim is greater, because the
kaparahof Purim is attained even if one

doesn’t doteshuvah.

The Ruzhiner’s grandson, Rebbe Yisrael
of Tchortkov zt’l, explained the reason

Purim atones even withoutteshuvah:

2. Reb Yeiva of Ostra’a was very poor, and on Purim, someone came to make him happy.
Reb Yeiva said that it was Mordechai himself, because Mordechai is the baal simchah

of Purim, and he comes to every Yid to bring him happiness.
3. The Mishnah Berurah (90:28) quotes a Radvaz who discusses a prisoner whose jailors

grants him permission to leave the prison for one day, to go to the beis kneses to pray.
The question is which day he should choose to go to beis knesses. The Radvaz says that
he should take the first opportunity. Even if it is a regular weekday, he should go to the beis
knesses to daven, because when a mitzvah comes one’s way, one should take advantage
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It states (Shulchan Aruch 694:3), ïéà
åì íéðúåð ãé èùåôù éî ìë àìà íéøåô úåòîá ïé÷ã÷ãî,
“One doesn’t check out people when it
comes to distributingtzedakahmoney for
Purim. Whoever puts out his hand, we

give him.”

This means, if a community hastzedakah
money, designated to helping the poor
make the Purim meal, it should be
distributed to whoever requests, without
checking whether they really need it.
Thus, on Purim we give to the deserving

and the non-deserving alike.

There is a rule that Hashem deals with

us in the same way that we deal with
others. As Chazal (Megillah 7.) say, åîé÷
äèîì åìá÷ù äî äìòîì, which can be
translated, “Heaven does as the people
below.”4444 Therefore, on Purim, when we
give to everyone, Heaven mirrors our
attitude and grants atonement to all
people. Just as we aren’t selective
regarding who deserves tzedakah,
Heaven also isn’t selective, and Hashem
forgives anybody who requests
atonement. This is the reason one can
attain atonement on Purim, even without
teshuvah, even when underserving.
Hashem is benevolent to everyone, and

forgives their sins.5555

of it, and shouldn’t push it off for later. He writes, פורים או כיפור יום על להמתין המצוה  יחמיץ  ,ולא
“Don't push off the mitzvah and wait for Yom Kippur or for Purim…” Notice that the Radvaz
didn’t say “Don't push off the mitzvah and wait for Yom Kippur or Rosh Hashanah.” Rather
he mentions “Yom Kippur or Purim.” This hints at the greatness of Purim.
4. The Sfas Emes (Megillah 7: שדר  רבה  בגמרא, (ד"ה writes a chiddush (innovated halachah)

that it isn’t proper for a regular person to send mishloach manos to someone greater
than him, such as to a rav or to a rosh yeshiva, because the Megillah states, איש מנות משלוח

,לרעהו “food gifts, a man to his friend” and it isn’t proper for a regular person to call someone
much greater than him, “my friend.” However, the Sfas Emes accedes, if this great person
gave him mishloach manos that means he considers him a friend, and he may reciprocate,
and send him mishloach manos back.
On Purim, Hakadosh Baruch Hu sends mishloach manos to the Jewish nation, which is
bounties of goodness. After Hakadosh Baruch Hu consideres us ,רעהו His friends, we can
reciprocate and send Him mishloach manos. Our mishloach manos to Hashem are the
mitzvos of Purim.
The custom of mishlaoch manos is to give the food together with the dish. (One doesn’t ask
for the dish back after delivering the food.) This hints that on Purim Hashem gives us His
mishloach manos of bounty together with the dish. This means that even if one doesn’t have
a dish to accept Hashem’s bounty (which means he isn’t deserving of Hashem’s bounty),
Hashem gives him the utensil too, to enable him to receive the bounty.
5. Shulchan Aruch states, לו נותנים  יד הפושט כל “Whoever stretches out his hand, we give

him.” We can also explain these words to mean, יד  הפושט  ,כל even the hand of a
simple, pashute Yid, when he wants to become close to Hashem, לו ,נותנים  Hashem grants
that to him.
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We sing, áåèì øåëæ äðåáøç íâå, which can
mean even those who areäðáøåç,
destroyed by sins,áåèì øåëæ they are
remembered for good and for atonement,

on Purim.

Another similarity between Purim and
Yom Kippur is they are both forever.
The Rashba (I Teshuvah93) writes that
due to sins, there may come a time when
Hashem will take away the holidays
from us. As it states,ãòåî ïåéöá 'ä úáù
úáùå… Purim however is different, for it
will never be taken away from us. As it
states (Esther9:28), êåúî åøáòé àì íéøåôä éîéå
íòøæî óåñé àì íøëæå íéãåäéä, “The days of
Purim will never leave the Yidden; its
memory will never cease from their
children.” Yom Kippur is also eternal, as
it states,íìåò ú÷ç íëì úàæ äúéäå, “This day

will be for you forever…”

The tzaddikim of Slonimzt'l told the
following mashalto describe the essence
of Purim: A king was moving to a new
palace, and his servants carried all the
king's belongings from his old palace to
the new one. The king had many secret
documents. How can they be brought
over safely? Who can guarantee that they
won't be stolen or lost? The king’s men
were cautious, and managed to bring
over the documents to the new palace
without a hitch. Their greatest fear was
to bring over the king's crown. They
decided to place the crown on a simple
wagon, cover it with straw. No one will
guess that the crown is there, and in this

manner deliver it to its new location.

This mashaldescribes Purim. The Arizal
taught that what a Yid accomplishes

when he saysKeser(Kedushah) on Yom
Kippur [which is a very exalted
moment] can be achieved the entire day
of Purim! It’s a very special day, but
it’s also a much concealed day. We
don’t say Kiddush, and work is
permitted. This is to conceal the
greatness of the day from those who
aren’t worthy. But those who do know,
can utilize this day with joy, with the
mitzvos, and with tefillah, and receive

the greatest blessings from Above.

The Torah writes (Vayikra 16:2), àáé ìàå
ùãå÷ä ìà úò ìëá, “The Cohen Gadol can’t
go into the Kodesh Kadoshim at all
times.” He may only go there on Yom
Kippur, when he brings the Yom

Kippur korbanos.

But on Purim each Yid may enter the
Kodesh Kadoshim. As the Shinover Rav
zt’l taught: On Purim every Yid has the
power of tefillah, similar to the Cohen
Gadol, who entered the Kodesh

Kadoshim, on Yom Kippur.

This is hinted at in Megillas Esther
(4:16) where it states,êìîä ìà àåáà ïëáå
úãë àì øùà, “And so I shall go to the
king illegally.” The Sfas Emes zt’l
(Purim æ"ðøú) explains that on Purim we
go to the King, to Hashem, to the
Kodesh Kadoshim, úãë àì øùà, not
according to the laws of the Torah,
which only permits the Cohen Gadol to
go on Yom Kippur. But on Purim, every
Yid has permission to come so close to

Hashem,keviyachol.

The Chasam Soferzt’l (I Drashos
p.156:) writes: Purim is a very great day.
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It is greater than Shavuos, because they
were forced to accept the Torah on
Shavuos. Har Sinai was raised above
their heads, thus requiring them and
forcing them to receive the Torah. On
Purim, the Jewish nation accepted the
Torah from love (seeShabbos88.). So
in that aspect Purim is greater than
Shavuos. Purim is also greater than
Pesach, because Pesach we celebrate
liberation from slavery to freedom, while
on Purim we celebrate salvation from
death to life. Thus, Purim is greater and

holier than Pesach and Shavuos.

It states (Esther 9:18), äúùî íåé åúà äùòå
äçîùå, “He made it a day of drinking and
joy.” It seems it should say,åùòå, “They
made it…” that the Jewish nation made
it a day of rejoicing and joy. The Sfas
Emes (Purim á"ðøú) writes, “Thepasukis
referring to Hakadosh Baruch Hu, for
Hakadosh Baruch Hu celebrates Purim.
He rejoices that Bnei Yisrael was saved
from Haman’sdecree, which was also
decreed in heaven. When thegezeirah
was annulled due to theirteshuvah,
Hashem made it a holiday… Just as we
discuss the miracles that occurred on
Purim, the miracles are discussed in

heaven, as well…”

TefillahTefillahTefillahTefillah onononon PurimPurimPurimPurim

When one speaks to a king, he requests,
he pleas, but he doesn’t demand. It isn’t
derech eretzto demand something from
a king. Yet, we find in the megillah that
Haman demanded from Achashveirosh.

For example, Zeresh told Haman (Esther
5:14), åéìò éëãøî úà åìúéå êìîì øåîà ø÷ááå, “In
the morning tell the king to hang
Mordechai…” She didn’t tell him toask
the king to hang Mordechai, rather "tell
the king…" as though Haman can tell

Achashveirosh what to do.

Haman followed her advice. He came to
Achashveirosh (6:4)êìîì øîàì úà úåìúì
õòä ìò éëãøî, “To tell the king to hang
Mordechai on the gallows…” How could
he do that? How can one tell the king

what to do?

The answer is, Haman became greater
than Achashveirosh. As the Gemara
(Megillah 15.) states,ùøåùçàî ïîä äáâ,
"Haman became greater than
Achashveirosh.” Similarly, theYalkut
Shimoni states that Haman’säîéá, stage,
was higher than Achashveirosh’s. Haman
could therefore tell Achashveirosh
whatever he wants, and Achashveirosh

would be obliged to listen.

Then the miracle occurred,àåä êåôäðå, and
everything turned around. Haman lost his
greatness, and Mordechai and the Jewish
people were raised to greatness.
Therefore, the Shem MiShmuel writes,
on Purim, the Jewish nation have the
ability to, keviyachol, tell Hashem how
things should be. Every Yid becomes
like the tzaddikim, about whom it states,
íéé÷î ä"á÷äå øæåâ ÷éãö, the tzaddik decrees
and Hakadosh Baruch Hu does as they
say. This is our incredible power of

tefillah that we have on Purim.6666

6. However, one must pray before Hashem with the same earnestness and passion as
Haman had when he went to tell Achashveirosh to hang Mordechai.
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The Imrei Noam writes,ùé íéøåô éîéá
ùàø äìòîì ãò ïåöøäå íéîçøä úåøáâúä, “On the
days of Purim [the 14th and the 15th of
Purim] compassion and love is increased
to the highest degrees,” and therefore

they are special days fortefillah.

The Ateres Tzvizt’l taught that one can
accomplish even more on Shushan Purim
than on Purim. We should therefore
expend lots of efforts intefillah on Purim

and on Shushan Purim.

Tzaddikim would say,à èøòåå øòâåîù øòãòé
øåãä ÷éãö, every person, even those at low
levels, becomes like the tzaddik of the
generation, for histefillos are answered

on this day.

Therefore we praise Mordechai in
Shoshanas Yaakov, éãåäéä éëãøî,
“Mordechai the Yid.” On Purim, the
greatest praise is simply being aéãåäé,
because a Yid is like a tzaddik of the

generation on this day.7777

The Pela Yoetz (HaKadmon) writes
that on Purim, even thetefillah of
someone davening beyichudus (by
himself, without a minyan) is beloved
and accepted. This is hinted at in the
pasuk (Esther 9:25), øîà êìîä éðôì äàåááå
äòøä åúáùçî áåùé ..., “When she came
before the king… [she said] may
Haman’s bad plans be foiled…” Hinted
here is even when a person approaches
Hashem alone, without a minyan, the

tefillos are accepted.

It states in Segulas Yisrael, ”I learned

from a gadol z’l that on Purim it is
mesugalto rise early in the morning and
to daven a lot, and to request from
Hashem Yisborach for éðåæîå ééç éðá,
children, health, andparnassah, and for
any other matter. One should pray for
himself and for his relatives, because
Purim is a very greateis ratzon, desired
time, for tefillah, and all worlds are
happy and want to give…” (This
segulah was also taught by the Baal

Shem Tov’s students.)

Rebbe Yitzchak Eizak of Kamarnazt’l
writes, “We received thekabbalah that
during the days of Purim a small
neshamahcan go to theheichal of a
great tzaddik, and no one can stop him.
All his tefillos go up to Keser without
any disturbance… I received this in a
whisper and I am revealing it, like
someone who reveals a secret, because
of my love to the Jewish nation. I
opened up a crack, and there are great

secrets here.”

The Tur (693) writes, “Rav Amramz’l
writes, the custom of the two yeshivos
(two renowned communities) is to say
tachanunon Purim, since it is a day of
miracles (ñð íåé). We were redeemed,
therefore we must ask compassion that

Hashem redeem us once again.”

The halachah is that we don’t say
tachanun on Purim, nevertheless, we
must know that Purim is añð íåé, a day

7. Chazal (Taanis 29:) teach that if one must have a court case with a non-Jew, he should
schedule the date for Adar, because then it is a good mazal for the Jewish nation. This
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of miracles, and we can daven on this
day for thegeulah sheleimahand for all

our needs.

The Mar'eh Yechezkelzt’l teaches that
throughout the year, when one prays for
íééçøëä íéøáã, things that are absolutely
necessary, such as health, food, and the
like, his tefillos will always be answered.
However, when one davens for luxuries,
such as wealth, or other matters, one can
live without, it isn’t certain that Hashem
will grant him his wishes. Heaven will
weigh the cons and the pros and decide

whether to grant him or not.

He writes that this is alluded to in the
pasuk (Yeshaya9:12), éðàå åàø÷é íøè äéäå
òîùà éðàå íéøáãî íä ãåò ,äðòà. The pasuk
is discussing two types oftefillah.
When one prays for matters that he
absolutely needs (such as food,
clothing, and the like) Hashem sayséðàå
äðòà, “I will answer, and grant him his
wishes.” However,íéøáãî íä ãåò, when
one prays for ãåò, extra matters, such
as luxuries, Hashem saysòîùà éðàå, “I
will listen.” Hashem listens and
considers, but it isn’t certain that He

will give him his requests.

Purim is an exception. Even thetefillos
for extravagances will be answered. This
is hinted at in thepasuk (Esther 9:12),
ùòúå ãåò êúù÷á äîå, “What else do you
request, and it will be done.” On Purim
even ãåò êúù÷á, your requests for

unnecessary matters,ùòúå, will be
answered.

It states (Tehillim 22:3), àìå íîåé àø÷à é÷ìà
äðòú, “I call Hashem by day and I wasn’t
answered, éì äéîåã àìå äìéìå, and I call
Hashem at night and I am not silent.”
The Metzudas Dovid explains,éì äéîåã àìå,
I am not silent and I continue to pray,
because mytefillos weren’t answered yet.
Thus the pasuk is discussing someone
who is praying, and finds his prayers

aren't being answered.

The Gemara (Megillah 4.) learns from
this pasuk that one should read the
megillah by day and at night just as the
Yidden prayed for their salvation by day
and at night, in the days of Mordechai

and Esther.

This is surprising, because shouldn’t the
pasuk, which alludes to the Jewish
people’s tefillos in the days of
Mordechai and Esther, refer to when
Hashem answers their tefillos? Why
does this pasuk discuss when Hashem
doesn’t listen to their prayers? We can
answer that after Purim passes, one will
always have the feeling thatäðòú àìå, that
he wasn’t answered. The power of our
tefillah is so great on Purim, and the
possibilities are endless, no matter how
much one receives, he will be left with
the sensation, “But it could have been
so much more! If only I had davened

some more!”

advice is stated for each and every Yid, even for Yidden who are on low levels, and even
for Yidden who are resha’im. Because in Adar, especially on Purim, every Yid is on the
highest level.
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To explain this point with amashal,
imagine someone who came across a
mountain covered with diamonds. He
fills all his pockets with diamonds, tucks
diamonds under his belt, in his hat,
inside his shoes and socks, and he
wishes he had more pockets where he
could put in more diamonds. When he
leaves the site, he is happy with what he
took, but he also has an aching feeling,
“Why couldn’t I take more?” This is the
implication of éì äéîåã àìå ...äðòú àìå. A
feeling that I didn’t get everything I
wanted, because there was so much

more available.

Once, there was a drought, and people
came to the Baal Shem Tovzt’l,
requesting that he pray for rain. The Baal
Shem Tov told his students, "I am unable
to cancel this decree, but there is a
certain person who can. It isn’t very easy
to speak with him, because he is a drunk,
and he is only sober the moment he
wakes up. Then he begins drinking again.
You must catch him in that moment of
sobriety, and ask him to pray for rain."
The students traveled to that Yid and
waited for the opportunity. One morning,
they were present the moment he woke
up. He was alreadyreaching for his
bottle, but his students stopped him. "We
want you to pray for us, it should rain."

"Don’t you see I'm a drunk? Why do you
want me to pray for you?"
"Yes! We need your prayers, because the
Baal Shem Tov told us yourtefillos are

powerful.”

"There must be some mistake."

"There’s no mistake. The Baal Shem Tov
said that only you can help us, and we

beg you to pray for rain…"

The man raised his hands, davened, and
it immediately began to rain.

When the students returned, the Baal
Shem Tov told them, “As you saw, this
man isn't the greatest tzaddik. But he
once did a good deed, and was rewarded
with the power oftefillah. He once took
a bundle of money and set out to commit
a grave sin. Along the way he came
across a poor family sitting on the
roadside. The children were crying, and
the parents looked forlorn. The pitiful
sight roused his mercy, and he asked
them to tell him what happened.
They said, "We couldn’t pay the rent, so
our landlord put us out on the street..."

He asked them how much money they
needed, and they told him. It was the
exact amount of money he had in his
pouch, which he prepared for the
aveirah. He gave them all the money as

a gift, and returned home.

This mitzvah created a commotion in
heaven. In reward, Heaven granted him
the power oftefillah. Whatever he would
daven for, would transpire. But since he
was a sinful person, he might use his
power of tefillah in bad ways. Therefore,
heaven decreed that he be a drunk. In
this manner, he hardly had time and
sobriety to daven. He wasn’t even aware
that he had these special powers of
tefillah. But the Baal Shem Tov knew,
and therefore sent his students to ask him

him to pray for rain.
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The Chidushei HaRim repeated this story
on Purim. He explained that this is the
reason Chazal gave the mitzvah to drink
on Purim. On Purim, everyone has the
great power oftefillah. All one’s requests
on this day will be answered. To conceal
the great gift, Chazal decreed that people
should drink, and they won’t even know

that they have the power oftefillah.

TheTheTheThe TefillosTefillosTefillosTefillos WereWereWereWere AnsweredAnsweredAnsweredAnswered

A magid shiur told me about a student
of his who was falling very low,
spiritually. It seemed that he wasn’t
even putting on tefillin. The magid
shiur spoke with him, tried to help him,
but the boy wasn’t ready to stop his

quick descent.

On Purim, when themagid shiur was
happy with wine, he opened up thearon
kodeshin a beis kneses, and davened and
cried for thatbachur. Since that day, the
bachurchanged. He began to learn Torah
with joy, and in a short time finished a
masechta, and then another one. He
turned around, entirely. Everyone was
surprised. The change is attributed to the

very powerful tefillos on Purim.

A few days before Purim, a group of
yungerleit from Lakewood gathered to
discuss how they would spend the Purim.
Each of them had their own story of
woes they were going through, and they
decided that on Purim they would
increase their tefillos, and merit a
yeshuah. They knew that on Purim,ìë
ãé èùåôä, whatever one asks for,åì íéðúåð,
is given to him. They planned when they
would go to sleep on Purim, when they
would wake up, how muchTehilim they

would say, when they would learn Torah,
and when they would do the mitzvos of
the day. Soon after Purim, each of them
had theiryeshuah, and they publicized it

in a letter.

The wise should do similarly, and
Hashem will fulfill all their needs as

well.

I witnessed the following story. It
happened many years ago in the Belzer
beis medresh in Bnei Brak. On the
night of Purim, the beis medresh was
filled with old and young chassidim.
Some said Tehillim, others learned
Torah, but there was also a group of
young bachurim speaking about
unimportant matters. An olderbachur,
from a very respectable family, told
t\"}:?he boys, “Instead of speaking idle
talk, let’s say Tehillim.” The boys
agreed, and they all saidTehillim with
hislahavus. After the young bachurim
left the beis medresh, this olderbachur
remained behind. He continued saying
Tehillim with immense kavanah. When
he finished the entiresefer Tehillim it

was time to prepare forShacharis.

Immediately after Purim he became
engaged with an extremely prominent
family — a shidduch the family never
dreamed would happen. He merited a
bayis ne’eman beYisraelin the merit of

the Tehillim he said on Purim night.

Rebbe Mordechai of Nadvornazt’l
requested that all of his children should
be Rebbes, and he said that a beis
medresh that doesn’t say the entire
Tehillim on Purim shouldn’t be called a

Nadvorna beis medresh.
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The Beis Aharon (p.48.) writes that with
Tehillim, íéøöîä ìëîå íéúåèùä ìëî úàöì øùôà
íãàì åì ùéù íééåðéùä ìëîå, “With Tehillim,
one can leave all his foolish ways, and
he can be saved from all his problems,
and from all hardships.” This promise
regardingTehillim applies all year round.

All the more so, on Purim.

My grandfather, Rebbe Moshe
Mordechai of Lelovzt’l would also say

a lot of Tehillim on Purim.8888

The Gemara (Megillah 5.) states,òèð éáø
íéøåôá äçîù ìù äòéèð, Rebbe planted a plant

of joy on Purim.”

Generally, planting doesn’t cause joy. As
it states (Tehillim 126:5),äðøá äòîãá íéòøåæä
åøö÷é, “Those who sow with tears reap
with joy.” The harvest is joyous, but not
the sowing, because when one plants,
one isn’t certain it will grow. So what
does it mean when the Gemara says

"Rebbe planted joy on Purim"?

The answer is, whatever one plants on
Purim will definitely grow. Because
when one invests in Torah andtefillah,
happiness and mitzvos, on Purim, it will
certainly bear fruit. Therefore, on Purim,

also the planting is joyous.

ItItItIt isn'tisn'tisn'tisn't HistoryHistoryHistoryHistory

Reb Yechezkel Abramskyzt’l discussed
the following analogy:

It is extremely dangerous to be a spy. He

must be cautious not to rouse suspicion,
while simultaneously collect information
about the country he’s spying. He must
also be cautious when he writes letters to
his homeland, because it is likely that his
letters will be sensored. His letter must
appear as though he is telling about life
in the country he's in, such as who is
getting married and the sites he saw, and
here and there throw in a few code
words. The country that receives the
letter understands the codes, and acquires
the information they seek. They might
discover where the enemy's army is
situated, what their plans are, and so on.

Reb Yechezkel Abramsky tells that the
megillah ends (10:12),åúøåáâå åô÷ú äùòî ìëå
éøáã øôñ ìò íéáåúë íä àåìä ...éëãøî úìåãâ úùøôå
ñøôå éãî éëìîì íéîéä, “The deed and
greatness of Mordechai… behold they
are written in the book of chronicles for
the kings of Maday and Persia.” This
means, history is written in other books.
The purpose of the megillah isn't history,

rather it's hinting to great secrets.

As the Yaaras Dvash (1:3) writes, “Wise
nation who Hashem chose from all other
nations, please don’t thinkMegillas
Esther is a history book, telling the
stories that happened to our
forefathers… It is called øúñà úìâî
because it hasãåàîì úéùàøá éùòî íéøúñ éøúñ,
great secrets of Creation… In addition,
there are many lessons ofmussar,

teaching us how to live.”9999

8. Many people were waiting outside the door of Rebbe Shimon Noson Nota of Lelov zt’l
to bring him mishloach manos, but the Rebbe wasn’t coming out. One chassid, Reb

Matisyahu Deitsch, courageously opened the door and told the Rebbe that many people
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The Darkei Moshe (693:4) writes that on
Purim morning, if there is a child that
needs abris milah, the bris should be
performed before reading the megillah,
so when thepasukäçîùå äøåà äúéä íéãåäéì
ø÷éå ïåùùå , is read, the child will also be
counted as aéãåäé, for he will be after

his bris.

This halachah clearly demonstrates that
when we read thepasukäøåà äúéä íéãåäéì,
it isn’t solely telling about the past. It is

about the present as well.10101010

MiraclesMiraclesMiraclesMiracles TodayTodayTodayToday

Chazal tell us (Megillah 17) : úà àøå÷ä
àöåé àì òøôîì äìéâîä, “When one reads the

megillah òøôîì, in reverse, he isn’t
yotzeh.” The Baal Shem Tov zy’a
explains thatòøôîì means he reads the
megillah as a miracle of the past that
happened three thousand years ago, and
doesn’t have anything to do with the
present. If one reads the megillah with
that notion in mind, he isn’tyotzeh. We
want to acquire awareness that miracles

are happening to us even now.11111111

The Chidushei HaRimzy’a would often
say: The people who lived in Shushan
during the events stated in the megillah
were aware of Vashti’s refusal to go to
the king, and the ensuing death penalty.
They knew the story of Bigsan and

wanted to bring him mishloach manos, and were waiting for him. The Rebbe replied, “The
avodah of the entire year comes from Purim. Do you want to take that away from me?” The
Rebbe told Reb Matisyahu to close the door.
9. The Baal Shem Tov zy'a was once the Shabbos guest of a wealthy man. The host
honored the Baal Shem Tov immensely, and performed the mitzvah of hachnasas orchim
beautifully. After Shabbos, the Baal Shem Tov thanked him, and asked him to deliver a letter
to someone in a nearby town.
The wealthy man readily agreed. He took the letter and placed it in a secure place, but the
next day he totally forgot about the letter.
Years passed; the wheel of fortune turned, and he lost all his money. He had to sell his
assets in order to support his family.
Once, as he searched for something to sell, he came across the Baal Shem Tov's letter. He
immediately delivered it to the intended address. The letter said, "The man standing before
you is a worthy person. He was once wealthy but lost all his wealth. See what you can do
to help him."
The receiver of the letter helped him start a business, and he became wealthy once again.
Megilas Esther is called a letter, as it states, הזאת  האגרת דברי (Esther 9:26) and it contains
all the messages and inspiration we need to know for our lives.
10. Each person should make certain to be among those who are called ,יהודים so the

pasuk will be written about him, too.
11. The Minchas Elazer of Munkatz zy’a explained יוצא  לא למפרע המגילה את הקורא can mean

“Someone who reads the megillah to pay a debt (from the word (פרעון  he isn’t yotzeh.”
We should listen to the megillah with desire and with love, because we want to listen to the
megillah, not solely because we are obligated to.
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Seresh. When Esther became queen, it
was the talk of the town. But they
thought it was nothing more than current
events, interesting scoops that didn’t
carry too much weight or importance.
When someone came into the beis
medresh to tell what was happening in
Achashveirosh’s palace, the scholars
weren’t interested. They would say,
“Let’s learn Torah. Why should we
discuss current events?” However, in
retrospect, all those episodes, the ones
they thought were trivial andbitul Torah

to discuss became the megillah itself!

This is because everything happens by
Hashem’s Hand, and nothing is trivial.
There are great secrets and miracles
happening every moment, but often it

isn’t understood, only in retrospect.

The Chasam Soferzt’l (Ki Sisa) writes,

“There are many things happening
around the world, and we wonder why is
Hashem doing this? But years later we
understand that everything was for a
purpose. Something good always comes
from what at first seemed unimportant.
This is what happened in the Purim
story: Vashti was killed; Esther was
brought to the palace, and all the
countless details that led up to the
miracles that savedklal Yisrael... There
will come a time when we will see that
everything was chesed. As it states
(Shemos33:23), åàøé àì éðôå éøåçà úà úéàøå
‘You will see My back, but you will not
see My face.’ We only understand
Hashem’s ways when we lookback, and
review what occurred. Then we see that
everything waschesed. But at the time
things occur we don’t understand why

Hashem is doing it.”12121212

12. A poor person was waiting in line to speak with the Tosher Rebbe zt'l. The Tosher
Rebbe was renowned for his deeds of tzedakah, and this pauper was desperately in

need for financial aid. The pauper knew he was next in line, therefore, he was extremely
insulted when the gabai didn’t let him in. Instead, the gabai called for a wealthy person, who
had just arrived, to come in before him. “It figures,” the poor person bitterly thought to
himself. “The wealthy receive honor, while the poor are slighted, and treated like second
class.”
When the wealthy man left the Rebbe’s room, the gabai told the pauper to enter. The pauper
immediately said to the Rebbe, “I thought that at least in Tosh there was truth. I always
knew that the Rebbe honors everyone, the rich and the poor alike. But now I see that even
here there’s no justice. Why did the wealthy person go in before me? Just because he has
money shouldn’t mean that his time is more important than mine, and that he can come in
before me!"
The Rebbe calmed him, and gave him an envelope. The pauper understood that it was filled
with money, he was mollified, and left the Rebbe’s room.
Outside the Rebbe’s house, the pauper and the wealthy man met, and as they were going
in the same direction, the wealthy man offered him a ride. The pauper climbed into the front
seat, buckled himself in, and took out the envelop to see how much money he just received.
The wealthy man recognized the envelope. It was the envelope he had just given the Rebbe.
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Reb Yechiel of Ostraftzazy'a said that
even goyim are capable of recognizing
Hashem’s kindness in retrospect. As the
megillah says íéãäéúî õøàä éîòî íéáøå,
"Many gentiles were converting…"
(8:17). Looking back, they were able to
see Hashem’s many miracles, and they
converted to Judaism. But Yidden should
believe in Hashem even before the

puzzle is complete.13131313

It is written (Devarim1:31-32),äæä øáãîáå
úà ùéà àùé øùàë ê÷ìà 'ä êàùð øùà úéàø øùà

...åðá, "In this desert you saw Hashem

carried you like a father carries his
child…” Hashem led the nation through
the desert like a father who cares for his
son. Manna fell from heaven, the Clouds
of Glory protected them, water came out
of a stone. At such times, awareness of
Hashem is obvious and simple. The Bnei
Yissascharzt’l says that it can’t even be
called emunah – it is knowledge.
Therefore, the nextpasukstates,äæä øáãáå

íëé÷ìà 'äá íéðéîàî íëðéà , for this matter,
you aren’t believing in Hashem.” This is
knowledge, clear awareness of Hashem.

He immediately got out of his car, and returned to the Rebbe. He said, "Why didn’t the
Rebbe at least open the envelope so he would know how much I gave him?"
The Rebbe replied, "Why do I need to know? The poor man who received the money needs
to know, but why do I have to know?”
Soon, the details of the story became clear. When the pauper was waiting in line, the Rebbe
saw him, and understood he was waiting for a donation. But the Rebbe didn’t have any
money available to give him, so he asked the wealthy man to come in first. The Rebbe knew
that the wealthy man would give him a lot of money, and then he could help the pauper.
At that point the pauper understood that the Rebbe called in the wealthy man first, for
his benefit.
This is an example of looking back, and understanding that everything happens for
your good.
We should strive to attain this emunah even before we know the end of the story. Even
before we see that it was for the good, we should believe that it is certainly so.
13. A Holocaust survivor was once speaking speaking out against Hashem with the

Chazon Ish zy'a. The Chazon Ish showed the man a Tosfos and asked him to explain
it. The man looked at the Tosfos and explained it. The Chazon Ish proved to him that his
explanation was wrong. The man tried again, but the Chazon Ish asked a question and
showed him that he still didn’t understand the Tosfos. The Chazon Ish said, "If you can't
even understand a Tosfos, how do you expect to understand Hashem's ways?"
The Alter of Slabodka zt'l said, “When the Rambam omits a halachah from his sefer החזקה) (יד
talmidei chachamim remain awake all night trying to decipher the Rambam, and to explain
why he left out that halachah. They’re certain that there is a reason he omitted this law, that
it didn’t happen by chance, and they strive to make sense of it. “If so,” the Alter of Slobadka
said, “when Hakadosh Baruch Hu seems to have left something essential out from your life
— such as health, parnassah, etc. — why do you suspect it was an error? Why don’t you
realize that everything is being done for a purpose?"
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Emunah is having faith when matters
aren’t so clear, when we don’t know how
everything is for the good, but we

believe regardless.

With these ideas we can explain the
Mishnah, àöé àì òøôîì äìéâîä úà àøå÷ä
(Megillah 17). The megillah praises
Hashem for the miracles He performs for
us. There are people who only praise
Hashemòøôîì, in retrospect, when they
look back at their lives and see how
everything worked out well, for their
benefit. The Mishnah says,àöé àì,
praising Hashem in this mode isn't
sufficient. Rather, while still going
through hard times praise Hashem. You
don’t understand yet, but believe that it
surely is for your benefit and praise

Hashem even then.

Ve'alVe'alVe'alVe'al HaYeshuosHaYeshuosHaYeshuosHaYeshuos

The Megillah (5) states,åéáäåà úà àáéå çìùéå
åúùà ùøæ úàå, “Haman called for his
friends and for his wife Zeresh…” and
he told them about his wealth, his many
children, and that he was receiving a lot
of honor from the king and queen,äæ ìëå
éì äååù åððéà, “but it all is nothing to me as
long as Mordechai isn’t bowing down to
me.” Zeresh advised Haman to hang

Mordechai on a tall wooden gallows.

The Midrash (9:2) writes, “None of
Haman’s advisors knew how to advise
him like his wife Zeresh. Haman had 365
advisors, corresponding to the days of
the year. Zeresh said, ‘If this person
[Mordechai] is from the Yidden you will
not be able to defeat him, unless you use
wisdom. You must use an approach that
was never used on this nation before. If

you will throw him into a furnace,
Chananyah and his friends were already
saved from a furnace. If you will throw
him into a den of lions, Daniel was saved
from such a situation. If you will jail
him, Yosef was liberated from jail. If you
will put him in a copper pot and light a
fire underneath, Menashah prayed to
Hashem and was saved from exactly that
situation. If you will exile him into the
desert, his ancestors were fruitful and
multiplied in the desert. They were tested
many times, and they passed them all. If
you will blind him, behold Shimshon
killed many Pelishtim when he was
blinded. Rather, hang him, because we
don’t know of anyone from this nation
that was saved from hanging.øáãä áèéå
õòä ùòéå ïîä éðéòá, ‘The idea was good in

Haman’s eyes, and he made theõò.’”

This Midrash is difficult, for didn’t they
realize that Hashem can save Mordechai
from the gallows, just as Hashem saves
from fire, desert, imprisonment, and all

other kinds of dangers?

The Agra d’Kalah (Ekev) explains that
when people speak about a miracle that
happened in the past, it draws down the
wellsprings of that miracle, helping it to
happen again in the present. Zeresh
realized that if Haman will tell
Achashveirosh to drown Mordechai in a
river, the Yidden would study the
parashah of kriyas Yam Suf, and
Mordechai would be saved. If Haman
would attempt to burn him in a furnace,
Yidden would study the story of
Chananya Mishael and Azaryah, who
were saved from the furnace, as stated in
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sefer Daniel, and this would draw down
the miracle again, and Mordechai would
be saved. Therefore Zeresh advised that
they attack Mordechai in a means that
Hashem hadn’t yet shown a miracle.
Thereby, the Jewish nation couldn’t draw

down a miracle by studying about it.

But Hakadosh Baruch Hu made a new
miracle for Mordechai, and saved him

and the Jewish nation.

We understand from this that when one
hears and/or studies the megillah, he will
draw down all the miracles that happened
in those days. They will happen again in

our generation.

Rebbe Yehoshua of Belzzt’l taught, all
yomim tovim are íéøöî úàéöéì øëæ, a
commemoration of what happened in the
past. But about Purim it states (Esther
9:28), íéùòðå íéøëæð äìàä íéîéäå, “these days
are remembered and they happen.” It
isn’t only a commemoration, ratheríéøëæð,
by reading the megillah,íéùòðå, the
miracles happen literally, exactly as
miracles happened in the past. Every
year, there isàåä êåôäðå, and Hashem saves
us from cruel decrees, just as it happened

in those days.

As the Bnei Yissaschar (Adar 4:6)
writes, úàéø÷ éãé ìò äðù ìëá íéìåöðå ,éì äàøðå
ä÷ãöå äìéâî, “They are saved each year by

reading the megillah and because of
their tzedakah.”

The stories and the names of theresha'im
differ in each generation, but the
salvations repeat themselves each year.
We are saved in the merit of the miracles
that happened in the days of Mordechai
and Esther, which we read about and

celebrate today.

The megillah begins with éäéå, an
expression of distresss, and ends with
åòøæ ìëì íåìù øáåãå, an expression of joy.
This means that if before reading the
megillah one was in distress, after
reading the megillah there will be

yeshuosand joy.

Hidden within the megillah are many
concealed prayers and requests.
ThereforeShulchan Aruch( 693:1) states
we sayìá÷úú ùéã÷ (the Kaddish requesting
that Hashem answer ourtefillos) after

hearing the megillah.

The Tiferes Shlomozt’l writes thatäìâî
without aã"åé is gematriyaàìæî. This hints
that with the megillah, one can attainéðá
éðåæîå ééç, children, health, andparnassah,
which these are dependent on one’s

mazal (seeMoed Kattan28.).

The Imrei Yosefzt’l of Spinka says that
the gates of Gan Eden open when the

megillah is read.14141414

14. The Imrei Yosef zy’a told a story that happened "to a chassidishe yungerman in
Spinka." (His son, the Chakal Yitzchak zy’a said that when his father would tell a story,

he would always say the names of the people in the story. However, the Imrei Yosef told
this story without a name. "So, I am certain that he was referring to himself.")
It happened on the second night of Pesach, after the Seder. The Imrei Yosef wasn’t very
tired, and the poskim say that one should remain awake after the Seder, and talk about the
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The Shei’eris Yisrael of Velednikzt’l
teaches that reading the megillah atones
for severe sins, evenúåéøò éåìéâ, adultery.
Therefore it is calledäìéâî, from the

word ...éåìéâ.

The Munkatcher Ravzt’l tells that when
Rebbe Mendel of Riminovzy'a was
imprisoned, they permitted him to take
along one item. The Rebbe requested a
megillah (although it was Tamuz then).
Rebbe Naftali of Ropshitz heard about
this and said, "Just not a megillah! Don’t
permit it, or he’ll destroy the entire
world."
The Munkatcher Rav writes that we
should learn from this the great power

that lies within the megillah. We should
realize that when we read the megillah

on Purim we are creating worlds.

The Divrei Shmuel of Slonimzt’l said,
"The tzaddikim of today aren't like those
in the past, but Hashem remains the
same." We should realize that miracles
are still possible, even for us.

TheTheTheThe HolinessHolinessHolinessHoliness ofofofof MegillasMegillasMegillasMegillas EstherEstherEstherEsther

The Rambam (Hilchos Megillah 2:18)
writes, “The sefarim of the nevi’im and
of kesuvimwill become batel (not used)
when Moshiach comes. The exception is
Megillas Esther, which will exist just like

miracles of yetzias Mitzrayim until sleep overtakes you. So he went to the bookcase, and
took out a sefer. It was a Megillas Ester. He read it (apparently because many of the miracles
of Purim happened on Pesach). When he finished, a neshamah came to him with a request.
The neshamah said, “After one dies, it can sometimes take up to twelve months to enter
Gan Eden. As it states in Megillas Esther (2:12-13), ‘Six months with shemen hamor, and
six months with besamim [perfume] and tamrukei hanashim [cosmetics]. And with these, the
girl came to the king.’ Thus,, there is a twelve-month preparation period before going to the
King. But sometimes twelve months are also not sufficient, because the gates of Gan Eden
aren't always open. They open up when Yidden read the megillah.
“There is an annual line-up of neshamos as they wait in line to enter Gan Eden when the
megillah is read.” But this neshamah said that whenever he reached the doors of Gan Eden,
the doors closed. He always arrived just a minute too late.
This happened several times, and for years he was prevented from entering Gan Eden.
He found a solution. He would wait an entire year at the doorway to Gan Eden, so when
the megillah is read, he'll be the first one in line and he would be able to get inside. Now,
it was Pesach, but since the Imrei Yosef read the megillah, this neshamah knocked on the
door of Gan Eden, and requested entry.
The neshamah said, "The megillah is being read and I want to come in."
"It's true that the megillah was read, but it isn't Purim today."
"But the megillah was read," he pleaded.
The issue was debated, and the matter was brought to court. The court ruled that if the Imrei
Yosef will donate this megillah reading for this soul, he may enter Gan Eden. The neshamah
now came to the Imrei Yosef requesting the merits of this megillah reading.
The Imrei Yosef gave him the merits, and the soul was finally able to go to Gan Eden.
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the five books of the Chumash and
Torah shebe’al peh, for it will never
becomebatel.” This hints to the holiness
of the megillah that is compared to the

kedushahof a sefer Torah.

The Chasam Sofer (164.) teaches that the
megillah is holier than thesefer Torah,
because the Torah was accepted by
force, whereas by the miracle of Purim
the Jewish nation accepted the Torah
with desire. This means that the holiness
of the megillah is greater and holier than

the Torah.

In the Chasam Sofer’s words, “Kabalas
haTorah in Moshe’s generation was by
force, and then, in the era of
Achashveirosh, they accepted the Torah
again. Thus thekedushahof the megillah
is ãáëðå ìåãâ øúåé ùîî literally greater than

the holy Torah itself.”

The Kav HaYashar writes (99), “Every
yom tovhas many secrets and immense
holiness. There is a new world above
ãåàî àøåðå ùåã÷ àåäù, which is very holy and
awesome. That world is revealed only
once a year, and it begins to be revealed
when the megillah is read. Mordechai’s
neshamahcomes from that world. We
must rouse [Hashem’s] compassion that
that world should be revealed and that it
shines on the heads of the Jewish nation
who gather to listen to the megillah with

a pure heart and withkavanah.”

The Kav HaYashar explains that the

brachah äìéâî àø÷î ìò means that we are
àø÷î calling for the äìéâî, revelation of
that world, and the tzibbur should answer

amen to thisbrachahwith kavanah.

KabbalasKabbalasKabbalasKabbalas HaTorahHaTorahHaTorahHaTorah

Many laws and customs of Purim are
related to studying Torah.

The Chasam Sofer (Drushim p.245)
writes, “I received from Reb Mendele
Lilig zt’l the Rav of Frankfort who
received the tradition from theá÷òé áù,
that whoever studies Torah between the
megillah reading at night and the
megillah of the morning, it is certain that
he will merit Olam haBa.”
The Chasam Sofer concludes,éúìá÷ ïë
àîòè àðòãé àìå àîúñ, “That is how I
received it, without explanation. I don’t
know the reason.”15151515

The Rema (695:2) writes,èòî ÷åñòì áåè
äúéä íéãåäéì øáãì êîñå ,äãåòñä ìéçúéù íã÷ äøåúá
äøåú åæ äøåà ïðéùøãå ,äçîùå äøåà, “One should
learn Torah before eating the Purim
meal, because it states,äøåà äúéä íéãåäéì
äçîùå, and äøåà is Torah (Megillah 16:).”

The custom is to study the laws of
Pesach, because Purim is thirty days
before Pesach, the time one begins

studying the laws of Pesach.

The Chasam Soferzt’l (Drashos, Purim
5906) said that Purim is two days, the
14th for the open cities and the 15th
for the walled cities, so there will

15. Bederech tzachus we can certainly say that if one learns Torah between the
megillah of Purim daytime until next year’s megillah, Purim night, he will certainly

merit Olam haBba.
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always be Torah study in the world.
When one community is celebrating
Purim, the other community will be

studying Torah.16161616

The Gemara (Shabbos88.) teaches that
when the Torah was given, the Jewish
nation received the Torah by force
(because Hashem put the mountain over
them and forced them to accept it). On
Purim they accepted the Torah from
love. Rashi writes,ñðä úáäàî. They were
roused from the miracles of Purim to
accept the Torah with love and desire.

The Kedushas Levi (Kedushah Rishonah)
discusses thekabbalas HaTorahaspect
of Purim, and writes, “Therefore one’s
heart should have hislahavus when
reading the megillah. He should intend
when he reads the megillah that he is
accepting the responsibilities of Torah
and mitzvos. He should intend that what
happened until now is foregone, and now

he accepts Hashem’s mitzvos anew.”

The Kedushas Levi explains that one

must remember that Purim is like Yom
Kippur, a day of atonement. And “the
best time for teshuvah is when the
megillah is being read, because that is
when Hakadosh Baruch Hu purifies Bnei

Yisrael from above.”

Rebbe Yiddele of Dzhikovzt’l tells that
one year he was listening to his
grandfather, the Ahavas Yisrael, read
Megillas Esther. When the Ahavas
Yisrael came to the words (3:3),äúà òåãî
êìîä úåöî úà øáåò, “Why are you
transgressing the king’s command?” the
man standing next to the Ahavas Yisrael
began to cry. This person was the
philanthropist, Reb Shmuel Eliyahu Stern
z’l. He was roused toteshuvah, and he
asked himselfêìîä úåöî úà øáåò äúà òåãî,
“Why are you rebelling against the

King’s commands?”

Rebbe Yiddele Djikover said that he
didn’t know who to look at: At his
grandfather, the Ahavas Yisrael, who
was reading the megillah with
kedushah and teharah, or at Reb

16. One of the primary sins of the Jewish nation that brought about Haman’s decree was
that they partook in Achashveirosh’s feast. Yet, at this feast Vashti was killed, which

prepared a place for Esther, setting the stage for the miracles and future salvation. We
wonder how the salvation can come and be prepared at the same time they were doing the
sin that caused the decree?
The Ben Yehoyadah (Megillah 12:) answers: The pasuk (1:10) states, המלך  לב כטוב השביעי ביום 

,ביין  “On the seventh day, when Achashveirosh’s heart was happy with wine… he called for
Vashti…” The Gemara says that this seventh day was Shabbos, a day when the Jewish
nation eats and drinks and speak Torah and praises to Hashem, unlike the goyim who eat
and drink and speak nivul peh and foolish speech. At this meal, the Jewish people said
Torah and sang Shabbos zemiros, while the goyim discussed foolishness. This merit saved
them. Therefore, the beginning of the salvation began at that time.
This explanation is yet another indication to the central point of Torah in the miracle and the
holiday of Purim. In the merit of Torah, the miracles occurred.
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Shmuel Eliyahu who was pouring his
heart out in teshuvah.

The Satmar Rebbezt’l said that it would
be worthwhile for a person to live
seventy years, to go through all the
hardships of life, to hear the megillah

just once.

And fortunate are those who merited
hearing the Satmar Rebbe as he read the
megillah, word by word, with an
outpouring of his soul. When he came to
the words (4:11), ìà àåáì éúàø÷ð àì éðàåêìäî ,
“I wasn’t called to come to the king…”
he would cry greatly, until it was hard to
hear the words. Similarly, he would cry
copiously when he would say (3:2),éëãøîå
äååçúùé àìå òøëé àì, “And Mordechai

wouldn’t bow down [to Haman].”

AngerAngerAngerAnger

Several times in the Torah, Rashi writes
"Any word that needs a 'ì at its
beginning, the Torah [instead] places a'ä
at the end" (seeBereishis 14:10 and
32:4). For example,äîéøöî meansíéøöîì,
to Mitzrayim. äðøç meansïøçì, to Choron.

Rebbe Mendel of Vorkehzy’a (who was
called the shtiller Rebbe, the quiet
Rebbe, because he was extremely quiet
and careful with his speech) asked, what
does the Torah gain by placing a'ä at the
end of the word, instead of placing a'ì

at the beginning? If it would be fewer
letters it would be understood, since the
Torah uses the minimum amount of
letters and words. But the amount of
letters remains the same:íéøöîì has six
letters, and so doesäîéøöî. What’s gained
by writing a 'ä at the end instead of
placing a'ì at the beginning of the word?

Rebbe Mendel of Vorke answers that
this teaches us that when one must say
something, it’s better to say it later

than sooner.

By delaying your words until later, your
words will often be spoken in a softer
tone. A 'ä has a soft sound, and'ì has
a strong sound. The Vorker Rebbe
taught that this implies that by
postponing your words, they will be

spoken later in softer tone.

Therefore, when someone did something
wrong to you, and you feel you must
rebuke him, it is better if you can push
off speaking with him for a while. If
you will speak immediately, you’re
likely to get angry. If you push it off
for later, your words will be softer,
wiser, better expressed, and it’s more
likely the recipient will accept what you

are saying.17171717

The Sefer Chassidim writes, "A story
happened with a son who honored his

17. A rebbe in cheder once came late into class, and all the children immediately scurried
to their places to learn Torah. There was one child who pointed at his watch with

immense excitement. The rebbe took it that the child was rebuking him for coming late, and
obviously that was a terrible chutzpah. The rebbe wanted to reprimand the child, but then
he reminded himself that one should push off his words for later. So the rebbe decided that
he wouldn’t make an issue out of the matter, but later during the break, he would speak to
the child.
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father immensely. The father said, 'You
honored me in my lifetime, I want you
to honor me after my death, as well. This
is what I request from you: Don’t speak
when you’re angry. Don’t do anything

before you sleep a night.'

"The father died, and the son traveled
overseas, and was away for many years.
He didn’t know that his wife was

pregnant with a child.

"One night, he returned to his hometown.
He went up to his wife's bedroom [and
from behind the door] he heard a man
speaking to his wife…. He drew his
sword, ready to kill them both, but then
he remembered his father's will that he
shouldn’t become angry immediately. So
he returned the sword to its sheath. Then,
he heard his wife say 'It's many years
since your father left me. If he knew he

The entire time the rebbe was teaching, that child kept looking at his watch, touching it, and
playing with it. The rebbe understood that the child was once again hinting to him that he
came late. The rebbe thought, "I spoke with this child a few weeks ago about chutzpah and
proper conduct, and I thought he would improve, but now I see that he’s still insolent in his
ways." The rebbe controlled his anger until the break.
The bell rang, indicating the first break of the day. The child excitedly pointed at his watch
and called out, "Rebbe! Look! My father bought me a new watch!"
The rebbe then realized that the child wasn't being insolent at all. He was sharing his good
fortune. If the rebbe would have responded immediately with anger, the child would have
been devastated. Time enabled him to learn the true story.
This is one of the reasons pushing off anger is essential. One needs time to acquire all the
information before one delivers rebuke to others. Many times misunderstandings will clear
up after having found the missing pieces of information.
A week after the sheva brachos, someone asked his son-in-law to lend him fifty shekels.
The new son-in-law gave him the money, and then he whispered to his wife, "We'll see
whether it will ever come back." The father-in-law overheard and was insulted. "Why does
he suspect that I won't pay him back? Does he consider me a dishonest crook?"
The father-in-law was also concerned for his daughter’s happiness. He thought, "My daughter
is apparently married to someone who doesn’t think straight." For the next few weeks, the
father-in-law didn’t sleep well at night.
One day, the father-in-law couldn’t contain himself any longer, so he asked his daughter
straight-out, "Why did your husband say, 'we'll see whether the money will come back'? Does
he suspect that I'm a crook?"
Laughing, the daughter said, "My husband has a game. He writes his name on his bills to
see whether they’ll come back to him again."
By holding his anger in check, and allowing time to pass, the father-in-law found out what
truly happened. He discovered that there was absolutely no reason for his anger. If he would
have immediately reproached his son-in-law with anger it might have burned bridges and
ruined an otherwise good relationship that he had with his son-in-law.
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has a son, he would return home to
marry you off.'

"When he heard this, he said, 'Open the
door, my wife and friend' (Shir HaShirim
5:2). Blessed is Hashem for preventing
me from becoming angry, and blessings
to my father who told me to check my
anger for a night, because otherwise I
would have killed both of you.' They
were extremely happy and they
celebrated with the entire community."

Achashveirosh is renowned for his
unbridled anger. When Vashti didn’t
come to his party, he became furious. As
it says, åá äøòá åúîçå ãàî êìîä óåö÷éå, "the

king became very angry, and his wrath
burned in him" (1:12). At Esther's party,
Achashveirosh was angry again; this time
at Haman. As it says,åúîçá í÷ êìîäå, "the
king stood up in his wrath" (7:7).
Achashveirosh wasn't familiar with
pushing off anger for later, and therefore,
when he was angry with Vashti and with
Haman, he assassinated them right away.
If he allowed himself some time to think
things over, he would have reconsidered

and changed his mind.18181818

The Vilna Gaon zt’l teaches that
Achashveirosh ordered Haman hung due
to a misunderstanding. The megillah
states,íâ êìîä éðôì íéñéøñä ïî ãçà äðåáøç øîàéå

18. The Gemara tells that Achashveirosh asked the talmidei chachamim of Klal Yisrael
for counsel, how to react to Vashti's refusal to come to his party, but the chachamim

didn’t want to answer. They said, "If we tell Achashveirosh to kill her, tomorrow when his
wine wears off, he will remember her and hold us responsible…" (Megilah 12:). They knew
that he acted on impulse.
The Ben Ish Chai gives a mashal of a king who used to dress up like a regular civilian, and
together with his advisor, walk around incognito in the streets of his capital to hear what the
simple folk were saying. Once, the king said he wanted to go to the hospital. They met there
a patient in immense pain. The king and his advisor asked him what happened. The ill
person replied he was bitten by a wild dog.
"Isn't there a cure for that?"
"There is," the ill patient said. "It's to take out the liver from the dog that bit me, while the
dog is alive. When I eat that liver, I'm cured."
"So why are you so upset? You have a solution!"
The ill patient explained, "When the dog bit me, I was so angry, I killed it right away…"
They left the hospital, and the advisor felt that they had wasted a day. "I knew the hospital
is the wrong place to go. They don’t speak politics there. Why did you expect to gain by
going to the hospital?"
The king said that he learned a lot on that outing.
"What did you learn?" the advisor asked, incredulously.
"I learned to control my anger. Look at what happened to that person who responded with
immediate anger towards the dog? He only harmed himself, because he ruined his cure. I
learned to push off responding until the next day, and not to act hastily in anger.
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ìò áåè øáã øùà éëãøîì ïîä äùò øùà õòä äðä
êìîä øîàéå äîà íéùîç äåáâ ïîä úéáá ãîò êìîä
...ïîä úà åìúéå åéìò åäìú, "Charvonah said…
'Behold the gallows that Haman made for
Mordechaiwho said good about the king
is standing in Haman's home, fiftyamos
high.' The king said, 'Hang him on it'…"
(8:9-10). Achashveirosh thought that
Haman said,êìîä ìò áåè øáã, “The gallows
are good for King Achasvheirosh.” He
didn’t take the time to understand thatøáã
êìîä ìò áåè means that Mordechai spoke
good about King Achashveirosh. Due to
this misunderstanding he immediately

ordered Haman's murder.

Rebbe Naftali of Ropshitz zy'a
(renowned for his wisdom and wit) had
an empty tabak pushkeh (snuffbox)
which he would often hold in his hands.
Sometimes he would open and close its
lid. One of his chassidim asked about
the box. He replied, "When I’m about to
get angry, I open the lid and place my
anger inside. Two hours later, I open the
lid again to reassess the issue, and to
decide whether the issue warrants anger

or not."19191919

An expensive vase broke in the home of
Reb Efraim Margolioszt’l (renowned for
his sefarimMatteh Efraim, Yad Efraim,
and others). His wife was very upset
about this, but he remained calm. She
asked him, "How can you be so calm?
We just lost so much money?"

He replied, "Ask me this question in a
year from now and then I'll explain."

Exactly a year later, she asked him for
an explanation.

He asked her, "Are you still upset about
the vase?"

“That happened a year ago. It doesn’t
bother me anymore.”

He replied, "Your father chose me to be
his son-in-law because he said I'm an
iluy (genius) and I grasp matters quickly.
When the vase broke, I immediately
grasped how I would feel today, a year
later, and that's why I didn’t let it bother

me then."

ProcrastinatingProcrastinatingProcrastinatingProcrastinating

The Gemara (Megillah 15:) quotes
several tana'im and amora'im who
explained the reason Esther invited
Haman to her party. There are twelve
opinions, and then the Gemara concludes
that Raba bar Avuha found Eliyahu and
asked him, "Why did Esther invite
Haman?"
Eliyahu replied that it was for of all the

reasons the Gemara enumerates.

These are the twelve reasons (why Esther
invited Haman) stated in the Gemara:

1) She knew thatresha'im have their
downfall at a party.

2) When she was young and living in

19. There are other approaches that tzaddikim used to postpone reacting to anger. One
approach is to place water in your mouth so you can't speak. Another approach is to

have a suit that is used solely for when getting angry. When you feel you just have to rebuke
someone, put on that suit first. By the time you put it on, you will have reconsidered.
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her parent's home, she heard cheder
children chanting thepasuk, "if your
enemy is hungry, feed him bread…"

(Mishlei 25:21).

3) She wanted Haman to be busy, so
he wouldn’t have time to take
advantage of his success, and seek to

rebel against Achashveirosh.

4) She invited Haman, so no one would
suspect that she’s a Yid.

5) She did this, so the Jewish people
should pray to Hashem for their
salvation, and not say, "We have a sister

in the palace."

6) She wanted Haman near her all the
time. Perhaps she could cause him to err

in some matter before the king.

7) She invited Haman to rouse Hashem's
compassion [that she needs to belittle
herself and befriend arasha], so Hashem
would perform a miracle and save the

Jewish nation.

8) Esther's plan was to rouse
Achashveirosh's jealousy, and then both
Haman and Esther would be killed. That
would save the Jewish people, since the
law was that when one of the people who
enacted a decree dies, the decree

becomes void.

9) Achashveirosh was a fickle king,
always changing his mind. Esther
thought, “If I convince Achashveirosh
to murder Haman, Achashveirosh might
change his mind by the time they
catch Haman.” Therefore, she wanted

Haman with them, so he would be
killed right away.

10) She wanted everyone to be jealous of
Haman. Achashveirosh should be jealous
of the attention Esther was giving him,
and the government officials should be
jealous of Haman for receiving extra
honors. When everyone has bad feelings
towards Haman, it will be easier to bring

about his death.

ïåàâ øáù éðôì (11 (Mishlei 16:18). This
means that Hashem raisesresha'im up
very high, so their downfall will be even
greater. Therefore, Esther raised
Haman's honor, as a preparation for his

great downfall.

12) Esther knew that whenresha'im
drink they are punished.

We now understand why Esther invited
Haman to her party. But why was Haman
happy about it, as it states,íåéá ïîä àöé ÷
"çîù àåää that day Haman went outside
happy" (Esther 5:9)? And it states,çìùéå
úà ïîä íäì øôñéå åúùà ùøæ úàå åéáäà úà àáéå
øîàéå ...êìîä åìãâ øùà ìë úàå åéðá áøå åøùò ãåáë
äúùîä ìà êìîä íò äëìîä øúñà àéáä àì óà ïîä
íò äì àåø÷ éðà øçî íâå éúåà íà éë äúùò øùà
êìîä, "Haman called for his friends and
for his wife, Zeresh, and he told them
about his wealth, his many children, and
that the king made him great… And
Haman said, 'Esther didn’t invite anyone
to the party she made for the king
besides from me, and also tomorrow, she
invited me with the king…'" (5:10-11).
Haman was obviously very proud of the
honor he was receiving, but why didn’t
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he suspect that Esther was scheming
against him?

We can answer that when Haman heard
Esther sayøçî, that she wants to speak
with the king tomorrow (see Esther 5:8)
Haman wasn't afraid anymore. Esther
was speaking like Amalek, who saysøçî,
"do it tomorrow, and not today." As it
states,øçî ÷ìîòá íçìä àöå, which can be
translated, "go fight a war against
Amalek who always procrastinates and
says øçî, I'll do it tomorrow, but not
today" (17:9). Since Esther spoke the
language of Amalek, Haman didn’t
suspect that she was plotting against him.

The lesson is, when a mitzvah comes
your way, do it right away.

When Amalek attacked the Jewish
nation, Moshe said to Yehoshua that they
would fight a war tomorrow. As it states
(Shemos17:9), ÷ìîòá íçìä àöå íéùðà åðì øçá
øçî, "Choose people, and go out and fight

with Amalek tomorrow."

That was an error, because a mitzvah
should be performed immediately.
Therefore, it states that Moshe’s raised
hands in tefillah were essential for the
Yidden to win the war, however,äùî éãéå
íéãáë, Moshe's hands were heavy…"
(17:12) and Aharon and Chur supported

his arms, so they could win the war.

The Targum Yonoson explains,äùîã éåãéå
àåää àîåéá æøãæà àìå øçîì àáø÷ áëòã ììâá ïî ïéø÷é
éåìöá ïåäô÷æéîì ìéëé éåä àìå ìàøùéã àð÷øåôìì,
"Moshe's hands were heavy because he
pushed off the war until the next day and

he didn’t act swiftly to save the Jewish
people. Therefore, he wasn't able to raise

his hands in prayer…"

Therefore, when we are inspired to
improve, there's no better time than the
present. Often, it’s a good beginning to
just make akabalah to improve slightly
in the area you want to improve in. But
it shouldn’t be pushed off for later, for

that is the ways of Amalek.

Haman’sHaman’sHaman’sHaman’s GoralGoralGoralGoral

Purim is named for theøåô, for the lots
that Haman drew, when he chose a date
to annihilateklal Yisrael. As it states,ìò
øåôä íù ìò íéøåô åìàä íéîéä åàø÷ ïë, “Therefore
they called these days Purim, because of

the goral…” (9:26).

This needs explanation. Thegoral, when
Haman was planning the annihilation,
rachmana litzlan, was a bad moment for
the Jewish nation. Why should we name
the holiday for that moment? Wouldn’t
it make more sense to name theyom
tov after some aspect that brought about

the salvation?

The Bnei Yisaschar explains that the
goral was a momentous time, and it did
bring about the miracle. One makes a
goral when he wants to make a decision
that isn’t based on logic. During the era
of Mordechai and Esther, the Yidden
sinned (by enjoying the seudah of
Achashveirosh, and by bowing down to
Nevachadnezzar’s idol, as discussed in
the Gemara) and it was decreed on them
äéìë, annihilation, rachmana litzlan.
When Haman drew agoral and chose a
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date without reason, this prompted
Hashem to remember that He chose us
without reason, and therefore He will
continue to love us, despite our sins.
Logic and reason may declare that
Hashem shouldn’t have compassion on
us, but thegoral reminded Hashem that
He chooses us without rhyme and
reason. Just because this is His choice,
and therefore He continues to love the

Jewish nation.

The Bnei Yissaschar explains, “When
one chooses one object from among
others, he has a reason and explanation.
There is a reason why he chose this item
over the others. But when one chooses
by a goral, the choice cannot be
explained rationally. His choice is
whatever thegoral dictates; there’s no

logic behind it.

“When Hashem created the world, He
chose the Jewish people to be the
purpose of Creation. It wasn’t because of
our mitzvos and good deeds, sinceklal
Yisrael weren’t in existence yet. We
don’t know why Hashem chose us. It is
simply because this was His will…”
Making such decisions, without logic
was reawakened when Haman made his

goral, a decision without logic.

The Baal HaTanyazt’l teaches that on
Yom Kippur the korban was chosen by
a goral — a choice without a reason —
to prompt Hashem to remember the time
when He chose us without reason; just
because He wanted us. The Bnei

Yissaschar says that this also happened
on Purim when Haman drew lots. He
thought the lots were a tragedy for the
Jewish nation, but it was actually the

basis for their salvation.

It is fitting to call this holiday Purim,
named for the lots. It was Haman’s lots
that roused Hashem’s unconditional love
to us, and the ultimate salvation of the
Jewish nation. As we say in thetefillah
after reading the megillah on Purim
night, åðéøåôì êôäð ïîä øåô éë, Haman’sgoral,

turned out to be our good fortune.

We can give another explanation why
Purim is namedíéøåô, for the goral. The
Gemara (Megillah 15) teaches, “Why
did Esther invite Haman to the party?
Reb Nechamya answered, ‘So the
Yidden wouldn’t say, ‘We have a sister
in the palace’ and rely on that. When
the Yidden saw Esther befriending
Haman, they lost hope in her, and turned
their eyes to Hashem, and that’s what

saved them.

Similarly, tzaddikim said thatäìéâî comes
from the word ìåâ, to roll, as it states
(Tehillim 22:9), åäèìôé 'ä ìà ìåâ, “Roll
[your problems] onto Hashem and He
will save you.” The megillah teaches us
to place our trust in Hashem, and when

we do, that brings our salvation.

With these ideas, we can begin to explain
how Haman’s goral also caused the
Jewish nation to turn their eyes to
Hashem. The Gemara (Megillah 13)
states, “When Haman’sgoral fell on
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Adar he was extremely happy. He said,
‘The lot fell on the month when Moshe

Rabbeinu died.’”

The Maharal (Or Chadosh) explains,
“Everything has a time limit how long it
will endure. Haman drew lots to discover
the date the Jewish nation would end,
and it fell on the month that Moshe
Rabbeinu wasniftar. Haman was happy
because he thought this meant thatklal
Yisrael’s existence would also expire in
Adar. He thought that Adar, the last
month of the year, denotes,chas
veshalom, the end of the Jewish people.”

Haman’s theory seemed logical. Where
did he go wrong? The Maharal explains
that Haman didn’t know that when a Yid
has a sorrow, and he sees that there is no
hope, he places his trust in Hashem, and
when a Yid trusts in Hashem he is

immediately saved.20202020

Therefore, thegoral, in a way, was a
positive moment for the Jewish nation,

because it caused them to turn to
Hashem. And when Yidden turn to

Hashem, they are saved.21212121

We can offer yet a third explanation why
Purim is namedíéøåô, for the goral:

Purim reminds us that although our life
seems to be running according to the
rules of nature, Hashem is leading us and
is in control of each detail. Thus, we
discover that it’s not because I work hard
that I have parnassah, and it isn't
because the doctors do a fine job that the
ill are cured, rather everything happens
by Hashem's will. On Purim we discover
that we can shut off our mind and let
Hashem lead us (if it weren't for our
obligation to dohishtadlus). It’s anyway
not our minds and our plans that bring
us our success; it’s exclusively Hashem's
blessings. Purim is named for the lots, to
remind us that things don’t happen by
our thoughts, but as they are planned

from Above, by Hashem’s decree.

20. The Maharal explains, bitachon unites a Yid to the source of life, to Hakadosh Baruch
Hu, Who is eternal.

21. This is the reason Zeresh said to Haman, לו תוכל לא מרדכי... היהודים  מזרע ,אם “If
Mordechai is from the seed of Yehudah…you will not succeed” (6:13). The nature of

a seed is that it first rots in the ground, and then it sprouts and grows. This indicates that
even when the Jewish nation goes through hard times, afterwards they always sprout and
grow even greater than before.
The Maharal (Or Chadosh) gives an explanation for the drinking on Purim. A drunk feels
weak and helpless. When you feel this way, you recognize that you need Hashem's help —
and that is a recipe for salvation. When a person is aware that he needs Hashem's
compassion, he can’t manage on his own, that is when he will merit the greatest salvations.
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Haman is demeaned as he lifts 
Mordechai onto the king’s horse.

Haman is taken to the party, and 
Esther appeals her case. Haman pleads 
for his life, but is pushed by an angel:

*An old Germanic expression meaning ‘Yikes!’

The king orders Haman to be hung.

A humiliated Haman is hoarse 
screaming about Mordechai’s honor…

If you horse 
around with the 

Jewish nation, you 
will never giddy up!

Oy! Oif mein 
Tatte’s zisse 

kop!*

Did she have 
a change in 

mind? She looks 
rather pail!

Thus shall 
be done…

If only Haman 
stood behind me, I 

would grant him his wish... 
and he will get a kick out 

of it!

Wow! He should have 
remained an incompetent 
barber, that’s far too 

close a shave...

...If you are an incompetent 
barber and you mess with someone 
else’s head, you lose a customer; 

but if you mess with the Jewish 
nation, you will be all messed up 

and lose your own head!

Maybe his family 
thinks that this human 
stuff is going to bring 

him good luck!
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Keeva Seuss

Keeva Seuss [ י ָבא סּוס-כִּ  — affectionately known by children as Dr. Seuss] was born and stabled in 
 The .סּוס due to the message in the letters of ָהָמן family was chosen to make a foal of סּוס The .סּוָסן
ֶלה גְּ ָתר revealed letter, and the ,נִּ סְּ  is ’ס‘ are the same. The first and last letter סּוס hidden letters, of ,נִּ
spelled (60=40+20=מ+ך ,60=ס) ,סמך. The middle ‘ו’ is spelled (6=ו) ,וו. Dr. Keeva was also the last 
ruminant horse who cud trace his lineage to the well-known ָגָאה and בֹו ים Seuss that are ֹרכְּ  nantly-ּפּורִּ
and ָרָמה-nantly highlighted in the יַרת ַהָים יָרה This .שִּ ָדש alludes to: the שִּ קְּ ית ַהמִּ ָין בֵּ נְּ  the fear the mighty ,בִּ
nations have of ל ָראֵּ שְּ ַלל יִּ ים and כְּ תִּ ַית ַהמֵּ חִּ ים The .תְּ סִּ ם of נִּ ָריִּ צְּ יַאת מִּ צִּ  are the first recorded message of יְּ
ים s open’ד׳ סִּ ַנַהֹפכּו .to the new Jewish nation נִּ ים in converse, the ,וְּ סִּ ים of נִּ  are the last recorded of ּפּורִּ
ים s hidden’ד׳ סִּ ים Both types of powerful .נִּ סִּ  s closeness and the’ד׳ teach us the same lesson of נִּ
everlasting love of ד׳ to His holy nation. This also explains why some celebrate ים  with a Dr. Seuss ּפּורִּ

and ן ָיה has the same ד+ו+י+ד+ו+י+נ+ו+נ .ַייִּ רִּ יַמטְּ  .סּוס of 126 as the word גִּ
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 לע״נ ר׳ ישראל בן אברהם ז"ל 
לע״נ הב׳ ישעיהו דוב ע״ה בן יבלחט״א יצחק צבי נ״י

 is a time of great joy and it is also a time when people ּפּוִרים 
do not take things quite as seriously as they do the rest of the year. It 
is with this in mind that there used to be a (מֹוֶרה ִמִּפי מֹוֶרה) ְמסֹוָרה for 
the young ית ַרָבן  on this festive day ִּפְזמֹון to sing a complex ִתנֹוקֹות ֶשל בֵּ
(original version as from the days of ָמְרָדַכי and ר  :(ֶאְסתֵּ

Let's go fly a male kite, 
Up to the Highest Height! 

Let's go fly a male kite - and send it soaring. 
Up through the at most fear, 

Up where the air is clear, 
Oy, let's go fly a male kite!  

 This ִּפְזמֹון needs אּור  .It is obvious that it has great depth .בֵּ
The י שּוַשן י ּוִמְנָהגֵּ  asks a few perplexing questions, and with his ַטַעמֵּ
answers he opens up a whole new insight into this ִּפְזמֹון: 
 (1) First of all: Why did early י ַהִּפְזמֹוִנים  change the ֲחְכמֵּ
original ְמסֹוָרה of “Let’s go fly a male kite” and create a ַקָבָלה to teach 
children to specifically sing “Let’s go fly a kite”? (2) What place was the 
ר  alluding to when talking about “the Highest Height”? (3) ַבַעל ַהְמַחבֵּ
Why does the “a male kite” (as per the original version) belong in the 
place that most fear [Ed. note: the corrupted ִגְרָסה of “atmosphere” 
was likely introduced by corrupted people]? (5) Why is the air clearest 
from the “Highest Height”? (6) What is the purpose of the “Oy” in the 
last line?  
 In his introduction, the ָאלטֶער ִשיְך explains how this ִּפְזמֹון 

was introduced to be ְמַקיֵּם the (ִחינּוְך תר״ד) ִמְצָוה of  ְלַהְכִרית ַזְרעֹו ֶשל
ק  to destroy the A male kite nation. The original version ִמְצָוה the ,ֲעָמלֵּ
was “Let’s go fly - A male kite! [Ed. Note This most likely is the origin of 
the colloquial expression of “go fly a kite,” which means “get lost”]. 
The word “male” was removed due to יֹוָאב’s mistake in the time of  ָדִוד
 יֹוָאב s army. When’ָדִוד ַהֶמֶלְך was the commander of יֹוָאב ֶבן ְצרּוָיה .ַהֶמֶלְך
was a young boy, he misread ק ֶכר ֲעָמלֵּ  which means ‘destroy ,ִתְמֶחה ֶאת זֵּ
the memory of ק  meaning destroy the ,ִתְמֶחה ֶאת ָזָכר ֲעָמלֵּק as ,ֲעָמלֵּ
‘male’ population of ק  did not listen carefully and allowed ֶרִבי His .ֲעָמלֵּ
the young יֹוָאב to continue. When ָדִוד sent יֹוָאב to fight against ק  ,ֲעָמלֵּ
 only destroyed the ‘male’ population. Due to this grievous error יֹוָאב
the י ַהִּפְזמֹוִנים  felt it appropriate to take out the word ’male’ from ֲחְכמֵּ
Amalekite in this ִּפְזמֹון. 
 The rest of ִּפְזמֹון follows on the same theme.  (ַרִש״י) ֲחַז״ל 
teach us: ק כֻּלֹו ם ַעד ֶשִיָמֶחה ְשמֹו ֶשל ֲעָמלֵּ ין ִכְסאֹו ָשלֵּ ם ְואֵּ ין ְשמֹו ָשלֵּ  — אֵּ
Neither ד׳’s Name nor His Throne will be complete until the name of the 
wicked Amalekite nation is completely eradicated. the ִמְצָוה to destroy 
ק א ַהָכבֹוד reaches up to Highest Height— i.e., up to the ֲעָמלֵּ  We !ִכסֵּ
need to send ק  soaring’ to the place of Ultimate Judgment, a place‘ ֲעָמלֵּ
that the wicked fear most, the place that the ultimate truth prevails 
and the air is clear.  Oy! as in... ד׳ we long to see  ַָמִשיח; and all 
wickedness eradicated … Let’s etc.   

Adapted from Shoe Shine Seranades (with kind permission of the Purim Rebbe שליט״א) 

This week's Pirchei Weekly is dedicated

In these times when there is an increased lack of 
ה ְבֵהמֹות in the world, the ְקֻדשָּׁ ְדֵלי הַּ ֶאֶרץ  in גַּ
ֵאל ָאֶרץ and ִיְשרָּׁ  have asked that any חּוץ לָּׁ
person who can, should buy a ּכּו״ם ת עַּ  ,ְבֵהמַּ
gentile’s animal. This is based on the ִש״י  רַּ
in ה) ְבכֹורֹות ְייֵתי ֵלה ִלְקדּושָּׁ  that an (ב. ד״ה מַּ
animal bought by a ֵאל ה is a ִיְשרָּׁ  since it ִמְצוָּׁ
does not work on ת בָּׁ  and now has added ,שַּ
ה ִאְרגּון ִקרּוב  The 2nd species, chosen by .ְקדּושָּׁ
 Society for Bringing Horses Closer to) ּסּוִסים
Holiness), was the ּסּוס, horse, since it played a pivotal role 
in the events that led up to the ה    .ּפּוִרים of ְישּועָּׁ

In honor of all the participants in the Hilchos Chag B'chag contest
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!א פרייליכן פורים

ן ְלָמְרְדַכי…ַהְלבּוׁש ה כֵׂ ַוֲעשֵׂ , unfortunately, people ignore the end of the ָפסּוק - 
 and it is even less ,פּוִרים Rarely do we see people riding horses on .ְוֶאת ַהּסּוס
common to dress up as one. It is with this in mind that the ִאְרּגּון ִקרּוב ּסּוִסים 
chose פּוִרים as the inaugural day to publicize the special ִמְצָוה found in ַרִׁש״י 
ה ִלְקדּוָשה) י לֵׂ ל that an animal bought by a (ְבכֹורֹות ב. ד״ה ַמְייתֵׂ  ִמְצָוה is a ִיְשָראֵׂ
since it does not work on ַׁשָבת and has additional ְקדּוָשה.  

ן ְלָמְרְדַכי… ַקח ֶאת ַהְלבּוׁש ְוֶאת ַהּסּוס  ה כֵׂ ַוֲעשֵׂ  
… take the [king’s] robe and the horse … and do this for 
  ָמְרְדַכי
Pictured here is the first animal purchased specifically to 
have the ְזכּות of the added ְקדּוָשה of an animal 
belonging to a ל  While it is common practice to .ִיְשָראֵׂ
dress up on ּפּוִרים like a king based on the words    ַקח ֶאת 

ֵזֶכר ּסּוס ִלְבָרָכה!ָנִׂשיא ֶׁשל ִאְרּגּון ִקרּוב ּסּוִסים



*Since we only discuss 1-3 ֲהָלכֹות, it is important to consider these ֲהָלכֹות in the context of the bigger picture. Use them as a starting point for further in-depth study.

לע״נ ר׳ משה צבי בן הר׳ טוביה  הלוי זצ״ל

ְוַגם ַחְרבֹוָנה ָזכּור ַלּטֹוב…   
 … And also ַחְרבֹוָנה should be remembered for good 
  The ַמַהַר״ל gives us an valuable insight in the honoring of 
 never ַחְרבֹוָנה His few words may have been important, but .ַחְרבֹוָנה
planned to do anything special. Why are we giving him any special 
mention every ּפּוִרים? The ר ז:ט) ָּפסּוק  by ַחְרבֹוָנה clearly describes (ֶאְסתֵּ
saying, ֹּאֶמר ַחְרבֹוָנה ֶאָחד ִמן ַהָסִריִסים …ַוי , And ַחְרבֹוָנה, one of the 
servants of the king said …He was not given the title of יֹוַעָציו, his 
advisor,  because  he  was  just  a  simple  slave  that  never  was  in  a 
position to be allowed to give advise to the king. He only stated the 
facts,  and  it  just  seems  to  be  a  regular  servant  of  the  king  who 
happened to be standing in the right place at the right time and said 
the right thing. The ַמַהַר״ל writes that the purpose of remembering 
 really ַחְרבֹוָנה that explain that ִמְדָרׁש is primarily based on the ַחְרבֹוָנה
was ִלָיהּו ַהָנִביא ִלָיהּו ַהָנִביא .אֵּ  had disguised himself in the form of the אֵּ
lowly servant, ִלָיהּו ַהָנִביא .ַחְרבֹוָנה  to ד׳ was sent as the messenger of אֵּ
bring about the redemption of ל ר and ָמְרְדַכי through ְכַלל ִיְשָראֵּ  .ֶאְסתֵּ
He said exactly what was needed to bring ָהָמן to justice, but in no 
way, should it take away from the efforts and ְתִפּלֹות of ל  We .ְכַלל ִיְשָראֵּ
acknowledge ַחְרבֹוָנה because he was chosen to be the ָׁשִליחַ  ד׳. 
However the main thought is thanking ד׳ for sending His special 
messengers, throughout the ages, during our time of need.  
 According to other ַחְרבֹוָנה ,ִמְדָרִׁשים was a good but weak 
friend of ָהָמן. He saw the wind blowing against his friend and jumped 
on the bandwagon to topple his friend, ָהָמן. However, we must 
always remember that he still was a  ַָׁשִליח of ד׳ to save the Jewish 
nation at the time when everything looked so dark and difficult and is 
deserving of the ְבָרָכה that every Jew sings on Purim … ְוַגם ַחְרבֹוָנה ָזכּור
  .ַלּטֹוב 

ִליכן ּפּוִרים ☻☺☻☺☻ ☺☻☺☻☺ַא פרײֵּ  
 

 A few years ago, former Secretary of State Colin Powell 
gave an award (posthumously)  for  "constructive dissent" to Mr. 

Hiram  (or  Harry)  Bingham  IV.   For  over  fifty  years,  the  State 
Department resisted any attempt to honor Bingham. For them he was 
an insubordinate member of the U.S. diplomatic service.  He  was 
considered a dangerous person to be in a position of power and was 
eventually demoted. Now, he has been officially recognized as a hero.  
 Bingham came from a very fine and prestigious family. His 
father, a famous archeologist, unearthed the ancient Inca City of 
Machu  Picchu, Peru. Harry entered the US diplomatic service and, in 
1939,  was  posted  to  the  port  city  of  Marseilles,  France,  as  an 
American Vice-Consul. The US was still neutral in the war, and they 
tried   to   avoid   annoying   the   Marshal   Petain's   Vichy   regime. 
Roosevelt’s government ordered its representatives in Marseilles not 
to grant visas to any Jews. Mr. Bingham found this policy impossible 
to live with. At the risk of his political career, he did all in his power to 
undermine it. In defiance of his Washington bosses, he granted over 
2,500 US visas to Jewish and other refugees. He even sheltered Jews 
in his home in Marseilles, and managed to obtain forged identity 
papers  to  help  Jews  in  their  dangerous  journeys  across  Europe. 
Bingham worked secretly with the French underground to smuggle 
Jews out of France into Franco's Spain or across the Mediterranean. 
He willingly contributed to their expenses out of his own pocket. In 
1941,  Washington  lost  patience  with  Bingham  and  sent  him  to 
Argentina,  where  later  he  continued  to  annoy  his  superiors  by 
reporting the movements of Nazi war criminals. Eventually, he was 
forced out of the American diplomatic service completely. Bingham 
died   almost   penniless   in   1988.   Little   was   known  about   his 
extraordinary  activities  until  his  son  found  some  letters  in  his 
belongings after his death. The old, crumpled letters showed just a 
fraction of his many heroic deeds during such a difficult period of 
Jewish history. Surely this quiet hero deserved to be listed under the 
banner shared by just a few noble gentiles throughout our long exile 
of … ְוַגם ַחְרבֹוָנה ָזכּור ַלּטֹוב. 

Adapted from: Look Up and Dream (Robert Rietti) 

There's a new Pirchei hotline! Call now - 718-663-0212

ֵורֹוש — 3392  ascends the Persian throne ַאַחשְׁ
ֵורֹוש — 3395  s party lasting 180 days’ַאַחשְׁ
ֵתר :ֵטֵבת — 3399 ֵורֹוש taken to ֶאסְׁ  s palace’ַאַחשְׁ
 casts lots ָהָמן  :ִניָסן — 3404
 (13th) ָהָמן 1st decrees dispatched by  :ִניָסן — 3404
ֵתר days fast ordered by 3  :ִניָסן — 3404  (14th-16th) ֶאסְׁ
 s execution by hanging (16th)’ָהָמן  :ִניָסן — 3404
 2nd decree reversing the 1st(23rd )  :ִסיָון — 3404
 s tens sons executed (13th)’ָהָמן :ֲאָדר — 3405
 Jews successfully fight back (13th) :ֲאָדר — 3405
ֵתר Per :ֲאָדר — 3405  has a repeat hanging / fighting שּוַשן ,s request’ֶאסְׁ
celebrations everywhere (14th) 
 (15th) שּוַשן Extra celebrations in :ֲאָדר  — 3405
3406 — The ִגָלה  is established forever, including ּפּוִרים ;is recorded מְׁ
the ַמן  ָמִשיחַַ after זְׁ

 Before the ְסעּוָדה, one should learn ּתֹוָרה for a little 
while.  ( ְוַדְרִשיָנן  -ְוִשְמָחה  אֹוָרהַלְיהּוִדים ָהְיָתה  -ֵזֶכר ַלָדָבר 

ּתֹוָרהזּו  אֹוָרה ). 

 One can be יֹוֵצא his ִחיּוב of ַעד ְדלֹא ָיַדע by drinking 
enough wine to make him drowsy and then sleeping 
for a short time. 

1. Like a glass of wine, all the stages of אּוָלה  .were linked to each other גְּ
2. The גר״א points out that the ָפסּוק uses the word 3 הגלה times, 

alluding to the 3 times that ַכי דְּ ָרֵאל was exiled from ָמרְּ  and he ֶאֶרץ ִישְּ
returned. This showed his tremendous ַחִביבּות for ָרֵאל ְמִגיַלת ) ֶאֶרץ ִישְּ
ר ב:ו  .(ֶאְסתֵּ

1. How many times was ַכי דְּ ָרֵאל exiled from ָמרְּ   ?ֶאֶרץ ִישְּ
2. What is the connection between the four expressions of אּוָלה  גְּ

and drinking four glasses of wine? 
3. How many of the 26 “mistakes” can you find in this week issue? 

1. Like a glass of wine, all the stages of ְּאּוָלה  .were linked to each other ג
2. The גר״א points out that the ָפסּוק uses the word 3 הגלה times, 

alluding to the 3 times that ְַּכי ְּד ְָּרֵאל was exiled from ָמר  and he ֶאֶרץ ִיש
returned. This showed his tremendous ַחִביבּות for ְָּרֵאל ְמִגיַלת ) ֶאֶרץ ִיש
ֵּר ב:ו  .(ֶאְסת

1. How many times was ְַּכי ְּד ְָּרֵאל exiled from ָמר   ?ֶאֶרץ ִיש
2. What is the connection between the four expressions of ְּאּוָלה  ג

and drinking four glasses of wine? 
3. How many of the 26 “mistakes” can you find in this week issue? 

Dear י  ,ֶרבִּ
 Dr. Tuvia Meister  נ״י has 
an interesting but true episode 
that happened during his early 
stages of becoming an observant 
Jew. 
  “… I started wearing a 
yarmulka in the medical center. I 
had no problem with this during 
the daytime hours. The problem 
was at night. Several times a 
month I was required to sleep 
over in a hospital on-call room 
and      be      available      for 
emergencies.   The   hospital 
operator would ring the phone 
in my room and tell me where in 
the hospital I would have to run 
to  in  order  to  help  save  a 
patient’s life. Every second 
counted so I worked on reflex. 
When the phone rang I would 
wake up, grab my clothes and 
shoes, and run. 
 “The problem was, I was 
still  not  used  to  wearing  a 
yarmulke. My reflexes were not 
tuned to automatically grabbing 
my yarmulke before I ran out of 
my  room,  so  I  often  ran  off 
without it. 

 “One night, as I went to 
sleep, I repeated these words to 
myself, over and over: “Take the 
yarmulke, take the yarmulke, 
take the yarmulke.” At 2 A.M. 
my phone rang. I bolted upright 
in bed. Cardiac arrest! I grabbed 
my   yarmulke   and  ran.   My 
pre-sleep mantra had worked. 
As  I  ran  down  the  hospital 
corridor I reached my hand up to 
my head. Yes! My yarmulke was 
securely in place. Then I looked 
down. I had forgotten my pants! 
Thankfully no one died during 
the 20 seconds it took me to run 
back and get my pants. Later 
that night, as I fitfully tried to fall 
back asleep, I could be heard 
mumbling to myself, “Yarmulke, 
then pants. Yarmulke, then 
pants...” 
י   at times, I also focus ,ֶרבִּ
on the smaller things and miss 
the main point. Like on ים  I ... ּפּורִּ
spend so much time planning a 
great headgear and I miss the 
important lesson of לּו בְּ קִּ מּו וְּ יְּ        !קִּ

ידּות דִּ יְּ  ,בְּ
Your יד מִּ לְּ  תַּ

Source: The Meister Plan (with kind permission from ArtScroll) 

The Purim Rov began his ְדָרָשה by explaining to his ְלִמיִדים  תַּ
the ְבָרָהם ע that (או״ח תרצ״ה ב׳) ָמֵגן אַּ ד ְדלֹא ָידַּ  refers to the ,עַּ
ְטִרָיה י = ָארּור ָהָמן The numerical value of .ִגימַּ  ,ָברּוְך ָמְרְדכַּ
they both equal 502. He continued “Nu! what else equals 
502? 8 X ִין  = [X ‘wine’ minus  an exaggeration 8] ַא גּוְזָמא - יַּ
560 - 58 = 502 or 5 X ִיים  add ,ּכֹוִסי plus noch an 1/8 foon ְלחַּ
another 1/8 from 'my glass', [= 490 + [96/8] = 502]! 

Sauce: Stretched by a Story (without permission from SmartScroll) 

The 5th year of our international  ִהְלכֹות ַחג
ת contest is starting this ְבַחג  Our contest .ַשבָּ
learning will IY”H focus on your learning 
some of the practical כֹות  of the next two ֲהלָּ
ַסח and ִהְלכֹות ּפּוִרים — יִָּמים טֹוִבים  .ִהְלכֹות ּפֶּ
1)Starting ַשת ַוַיְקֵהל רָּ ת ּפָּ  to begin learning ַשבָּ

at least 2 כֹות  in ִהְלכֹות ּפּוִרים from ֲהלָּ
רּוְך ן עָּ ְלחָּ  ּפּוִרים every day until ִקצּור שֻׁ
(20 days). The three practical ִנים  in ִסימָּ
רּוְך ן עָּ ְלחָּ  (ְסִעיִפים totaling 36) ִקצּור שֻׁ
are: ן ק״מ ן קמ״א ,ִסימָּ ן  and ִסימָּ ִסימָּ
 .קמ״ב

2)Starting ּפּוִרים to begin learning at least 
two כֹות ַסח in ֲהלָּ ן from ִהְלכֹות ּפֶּ ְלחָּ ִקצּור שֻׁ
רּוְך ַסח every day until עָּ ב ּפֶּ רֶּ  .(days 29) עֶּ
The two practical ִנים ן in ִסימָּ ְלחָּ ִקצּור שֻׁ
רּוְך  to be completed twice (totaling עָּ
 x2) chosen for the contest ְסִעיִפים 23
are:  ן קי״ח ) ִסימָּ ר  ַנת ַהֵסדֶּ י״א ְסִעיִפי -ַהכָּ ) 
and ן קי״ט ) ִסימָּ ר  ר ֵליל ֵסדֶּ י״ב  -ֵסדֶּ
  .(ְסִעיִפים

Those who IY”H finish all the ְסִעיִפים before 
ַסח or ּפּוִרים  can review what they learned ּפֶּ
in the remaining days of the contest. To 
join send a signed fax to 718 506 9633 – 
include grade, name, school, city, state, 
contact #, and ה שָּ רָּ  of the week — or ּפָּ
email: Thepircheinewsletter@gmail.com. 
All entries received before ּפּוִרים will be 
entitled to a special copy of The Mirrer 
ה דָּ  .ַהגָּ
 We will try to announce all the 
names of the boys who send in faxes/
emails. The contestants for the  ִהְלכֹות ַחג
 :contest so far are ְבַחג
Grade 3 – Avi Rice; Yeshiva Darchei Torah; 
Far Rockaway, NY. 
Grade 4 – Mordechai Edelson, Aryeh Leib 
Thav; Fallsburg Cheder School; Fallsburg, NY. 
Grade 5 – Moshe Shmuel Gurrman; Yeshiva 
Torah Vodaas; Brooklyn, NY; Shmaya Ribiat; 
Cheder Bais Reuven Kamenitz; Lakewood, NJ. 
Grade 6 – Yitzchok Menachem Cohen; Yeshiva 
Toras Aron; Aryeh Moslow; Yeshiva Orchos 
Chaim; Lakewood, NJ. 
The following boys participated in our  ְשַנִים
ד ַתְרגּום חָּ א ְואֶּ  contest for their level, but ִמְקרָּ
were not included in the wrap up list due to 
our early press deadline:  
Grade 2 – Yissachar Reyhanian, Yeshiva of 
Spring Valley; Suffern, NY.  
Grade 4 – Betzalel Reyhanian, Yeshiva of 
Spring Valley; Suffern, NY. 
Grade 5 – Moshe Reyhanian, Yeshiva of 
Spring Valley; Suffern, NY. 
Grade  8  –  Yisrael   Fishelis,   Tashbar; 
Lakewood, NJ. 
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*Since we only discuss 1-3 ֲהָלכֹות, it is important to consider these ֲהָלכֹות in the context of the bigger picture. Use them as a starting point for further in-depth study.

לע״נ ר׳ משה צבי בן הר׳ טוביה  הלוי זצ״ל

ְוַגם ַחְרבֹוָנה ָזכּור ַלּטֹוב…   
 … And also ַחְרבֹוָנה should be remembered for good 
  The ַמַהַר״ל gives us an valuable insight in the honoring of 
 never ַחְרבֹוָנה His few words may have been important, but .ַחְרבֹוָנה
planned to do anything special. Why are we giving him any special 
mention every ּפּוִרים? The ר ז:ט) ָּפסּוק  by ַחְרבֹוָנה clearly describes (ֶאְסתֵּ
saying, ֹּאֶמר ַחְרבֹוָנה ֶאָחד ִמן ַהָסִריִסים …ַוי , And ַחְרבֹוָנה, one of the 
servants of the king said …He was not given the title of יֹוַעָציו, his 
advisor,  because  he  was  just  a  simple  slave  that  never  was  in  a 
position to be allowed to give advise to the king. He only stated the 
facts,  and  it  just  seems  to  be  a  regular  servant  of  the  king  who 
happened to be standing in the right place at the right time and said 
the right thing. The ַמַהַר״ל writes that the purpose of remembering 
 really ַחְרבֹוָנה that explain that ִמְדָרׁש is primarily based on the ַחְרבֹוָנה
was ִלָיהּו ַהָנִביא ִלָיהּו ַהָנִביא .אֵּ  had disguised himself in the form of the אֵּ
lowly servant, ִלָיהּו ַהָנִביא .ַחְרבֹוָנה  to ד׳ was sent as the messenger of אֵּ
bring about the redemption of ל ר and ָמְרְדַכי through ְכַלל ִיְשָראֵּ  .ֶאְסתֵּ
He said exactly what was needed to bring ָהָמן to justice, but in no 
way, should it take away from the efforts and ְתִפּלֹות of ל  We .ְכַלל ִיְשָראֵּ
acknowledge ַחְרבֹוָנה because he was chosen to be the ָׁשִליחַ  ד׳. 
However the main thought is thanking ד׳ for sending His special 
messengers, throughout the ages, during our time of need.  
 According to other ַחְרבֹוָנה ,ִמְדָרִׁשים was a good but weak 
friend of ָהָמן. He saw the wind blowing against his friend and jumped 
on the bandwagon to topple his friend, ָהָמן. However, we must 
always remember that he still was a  ַָׁשִליח of ד׳ to save the Jewish 
nation at the time when everything looked so dark and difficult and is 
deserving of the ְבָרָכה that every Jew sings on Purim … ְוַגם ַחְרבֹוָנה ָזכּור
  .ַלּטֹוב 

ִליכן ּפּוִרים ☻☺☻☺☻ ☺☻☺☻☺ַא פרײֵּ  
 

 A few years ago, former Secretary of State Colin Powell 
gave an award (posthumously)  for  "constructive dissent" to Mr. 

Hiram  (or  Harry)  Bingham  IV.   For  over  fifty  years,  the  State 
Department resisted any attempt to honor Bingham. For them he was 
an insubordinate member of the U.S. diplomatic service.  He  was 
considered a dangerous person to be in a position of power and was 
eventually demoted. Now, he has been officially recognized as a hero.  
 Bingham came from a very fine and prestigious family. His 
father, a famous archeologist, unearthed the ancient Inca City of 
Machu  Picchu, Peru. Harry entered the US diplomatic service and, in 
1939,  was  posted  to  the  port  city  of  Marseilles,  France,  as  an 
American Vice-Consul. The US was still neutral in the war, and they 
tried   to   avoid   annoying   the   Marshal   Petain's   Vichy   regime. 
Roosevelt’s government ordered its representatives in Marseilles not 
to grant visas to any Jews. Mr. Bingham found this policy impossible 
to live with. At the risk of his political career, he did all in his power to 
undermine it. In defiance of his Washington bosses, he granted over 
2,500 US visas to Jewish and other refugees. He even sheltered Jews 
in his home in Marseilles, and managed to obtain forged identity 
papers  to  help  Jews  in  their  dangerous  journeys  across  Europe. 
Bingham worked secretly with the French underground to smuggle 
Jews out of France into Franco's Spain or across the Mediterranean. 
He willingly contributed to their expenses out of his own pocket. In 
1941,  Washington  lost  patience  with  Bingham  and  sent  him  to 
Argentina,  where  later  he  continued  to  annoy  his  superiors  by 
reporting the movements of Nazi war criminals. Eventually, he was 
forced out of the American diplomatic service completely. Bingham 
died   almost   penniless   in   1988.   Little   was   known  about   his 
extraordinary  activities  until  his  son  found  some  letters  in  his 
belongings after his death. The old, crumpled letters showed just a 
fraction of his many heroic deeds during such a difficult period of 
Jewish history. Surely this quiet hero deserved to be listed under the 
banner shared by just a few noble gentiles throughout our long exile 
of … ְוַגם ַחְרבֹוָנה ָזכּור ַלּטֹוב. 

Adapted from: Look Up and Dream (Robert Rietti) 

There's a new Pirchei hotline! Call now - 718-663-0212

ֵורֹוש — 3392  ascends the Persian throne ַאַחשְׁ
ֵורֹוש — 3395  s party lasting 180 days’ַאַחשְׁ
ֵתר :ֵטֵבת — 3399 ֵורֹוש taken to ֶאסְׁ  s palace’ַאַחשְׁ
 casts lots ָהָמן  :ִניָסן — 3404
 (13th) ָהָמן 1st decrees dispatched by  :ִניָסן — 3404
ֵתר days fast ordered by 3  :ִניָסן — 3404  (14th-16th) ֶאסְׁ
 s execution by hanging (16th)’ָהָמן  :ִניָסן — 3404
 2nd decree reversing the 1st(23rd )  :ִסיָון — 3404
 s tens sons executed (13th)’ָהָמן :ֲאָדר — 3405
 Jews successfully fight back (13th) :ֲאָדר — 3405
ֵתר Per :ֲאָדר — 3405  has a repeat hanging / fighting שּוַשן ,s request’ֶאסְׁ
celebrations everywhere (14th) 
 (15th) שּוַשן Extra celebrations in :ֲאָדר  — 3405
3406 — The ִגָלה  is established forever, including ּפּוִרים ;is recorded מְׁ
the ַמן  ָמִשיחַַ after זְׁ

 Before the ְסעּוָדה, one should learn ּתֹוָרה for a little 
while.  ( ְוַדְרִשיָנן  -ְוִשְמָחה  אֹוָרהַלְיהּוִדים ָהְיָתה  -ֵזֶכר ַלָדָבר 

ּתֹוָרהזּו  אֹוָרה ). 

 One can be יֹוֵצא his ִחיּוב of ַעד ְדלֹא ָיַדע by drinking 
enough wine to make him drowsy and then sleeping 
for a short time. 

1. Like a glass of wine, all the stages of אּוָלה  .were linked to each other גְּ
2. The גר״א points out that the ָפסּוק uses the word 3 הגלה times, 

alluding to the 3 times that ַכי דְּ ָרֵאל was exiled from ָמרְּ  and he ֶאֶרץ ִישְּ
returned. This showed his tremendous ַחִביבּות for ָרֵאל ְמִגיַלת ) ֶאֶרץ ִישְּ
ר ב:ו  .(ֶאְסתֵּ
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2. What is the connection between the four expressions of אּוָלה  גְּ

and drinking four glasses of wine? 
3. How many of the 26 “mistakes” can you find in this week issue? 
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returned. This showed his tremendous ַחִביבּות for ְָּרֵאל ְמִגיַלת ) ֶאֶרץ ִיש
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1. How many times was ְַּכי ְּד ְָּרֵאל exiled from ָמר   ?ֶאֶרץ ִיש
2. What is the connection between the four expressions of ְּאּוָלה  ג

and drinking four glasses of wine? 
3. How many of the 26 “mistakes” can you find in this week issue? 

Dear י  ,ֶרבִּ
 Dr. Tuvia Meister  נ״י has 
an interesting but true episode 
that happened during his early 
stages of becoming an observant 
Jew. 
  “… I started wearing a 
yarmulka in the medical center. I 
had no problem with this during 
the daytime hours. The problem 
was at night. Several times a 
month I was required to sleep 
over in a hospital on-call room 
and      be      available      for 
emergencies.   The   hospital 
operator would ring the phone 
in my room and tell me where in 
the hospital I would have to run 
to  in  order  to  help  save  a 
patient’s life. Every second 
counted so I worked on reflex. 
When the phone rang I would 
wake up, grab my clothes and 
shoes, and run. 
 “The problem was, I was 
still  not  used  to  wearing  a 
yarmulke. My reflexes were not 
tuned to automatically grabbing 
my yarmulke before I ran out of 
my  room,  so  I  often  ran  off 
without it. 

 “One night, as I went to 
sleep, I repeated these words to 
myself, over and over: “Take the 
yarmulke, take the yarmulke, 
take the yarmulke.” At 2 A.M. 
my phone rang. I bolted upright 
in bed. Cardiac arrest! I grabbed 
my   yarmulke   and  ran.   My 
pre-sleep mantra had worked. 
As  I  ran  down  the  hospital 
corridor I reached my hand up to 
my head. Yes! My yarmulke was 
securely in place. Then I looked 
down. I had forgotten my pants! 
Thankfully no one died during 
the 20 seconds it took me to run 
back and get my pants. Later 
that night, as I fitfully tried to fall 
back asleep, I could be heard 
mumbling to myself, “Yarmulke, 
then pants. Yarmulke, then 
pants...” 
י   at times, I also focus ,ֶרבִּ
on the smaller things and miss 
the main point. Like on ים  I ... ּפּורִּ
spend so much time planning a 
great headgear and I miss the 
important lesson of לּו בְּ קִּ מּו וְּ יְּ        !קִּ

ידּות דִּ יְּ  ,בְּ
Your יד מִּ לְּ  תַּ

Source: The Meister Plan (with kind permission from ArtScroll) 

The Purim Rov began his ְדָרָשה by explaining to his ְלִמיִדים  תַּ
the ְבָרָהם ע that (או״ח תרצ״ה ב׳) ָמֵגן אַּ ד ְדלֹא ָידַּ  refers to the ,עַּ
ְטִרָיה י = ָארּור ָהָמן The numerical value of .ִגימַּ  ,ָברּוְך ָמְרְדכַּ
they both equal 502. He continued “Nu! what else equals 
502? 8 X ִין  = [X ‘wine’ minus  an exaggeration 8] ַא גּוְזָמא - יַּ
560 - 58 = 502 or 5 X ִיים  add ,ּכֹוִסי plus noch an 1/8 foon ְלחַּ
another 1/8 from 'my glass', [= 490 + [96/8] = 502]! 

Sauce: Stretched by a Story (without permission from SmartScroll) 

The 5th year of our international  ִהְלכֹות ַחג
ת contest is starting this ְבַחג  Our contest .ַשבָּ
learning will IY”H focus on your learning 
some of the practical כֹות  of the next two ֲהלָּ
ַסח and ִהְלכֹות ּפּוִרים — יִָּמים טֹוִבים  .ִהְלכֹות ּפֶּ
1)Starting ַשת ַוַיְקֵהל רָּ ת ּפָּ  to begin learning ַשבָּ

at least 2 כֹות  in ִהְלכֹות ּפּוִרים from ֲהלָּ
רּוְך ן עָּ ְלחָּ  ּפּוִרים every day until ִקצּור שֻׁ
(20 days). The three practical ִנים  in ִסימָּ
רּוְך ן עָּ ְלחָּ  (ְסִעיִפים totaling 36) ִקצּור שֻׁ
are: ן ק״מ ן קמ״א ,ִסימָּ ן  and ִסימָּ ִסימָּ
 .קמ״ב

2)Starting ּפּוִרים to begin learning at least 
two כֹות ַסח in ֲהלָּ ן from ִהְלכֹות ּפֶּ ְלחָּ ִקצּור שֻׁ
רּוְך ַסח every day until עָּ ב ּפֶּ רֶּ  .(days 29) עֶּ
The two practical ִנים ן in ִסימָּ ְלחָּ ִקצּור שֻׁ
רּוְך  to be completed twice (totaling עָּ
 x2) chosen for the contest ְסִעיִפים 23
are:  ן קי״ח ) ִסימָּ ר  ַנת ַהֵסדֶּ י״א ְסִעיִפי -ַהכָּ ) 
and ן קי״ט ) ִסימָּ ר  ר ֵליל ֵסדֶּ י״ב  -ֵסדֶּ
  .(ְסִעיִפים

Those who IY”H finish all the ְסִעיִפים before 
ַסח or ּפּוִרים  can review what they learned ּפֶּ
in the remaining days of the contest. To 
join send a signed fax to 718 506 9633 – 
include grade, name, school, city, state, 
contact #, and ה שָּ רָּ  of the week — or ּפָּ
email: Thepircheinewsletter@gmail.com. 
All entries received before ּפּוִרים will be 
entitled to a special copy of The Mirrer 
ה דָּ  .ַהגָּ
 We will try to announce all the 
names of the boys who send in faxes/
emails. The contestants for the  ִהְלכֹות ַחג
 :contest so far are ְבַחג
Grade 3 – Avi Rice; Yeshiva Darchei Torah; 
Far Rockaway, NY. 
Grade 4 – Mordechai Edelson, Aryeh Leib 
Thav; Fallsburg Cheder School; Fallsburg, NY. 
Grade 5 – Moshe Shmuel Gurrman; Yeshiva 
Torah Vodaas; Brooklyn, NY; Shmaya Ribiat; 
Cheder Bais Reuven Kamenitz; Lakewood, NJ. 
Grade 6 – Yitzchok Menachem Cohen; Yeshiva 
Toras Aron; Aryeh Moslow; Yeshiva Orchos 
Chaim; Lakewood, NJ. 
The following boys participated in our  ְשַנִים
ד ַתְרגּום חָּ א ְואֶּ  contest for their level, but ִמְקרָּ
were not included in the wrap up list due to 
our early press deadline:  
Grade 2 – Yissachar Reyhanian, Yeshiva of 
Spring Valley; Suffern, NY.  
Grade 4 – Betzalel Reyhanian, Yeshiva of 
Spring Valley; Suffern, NY. 
Grade 5 – Moshe Reyhanian, Yeshiva of 
Spring Valley; Suffern, NY. 
Grade  8  –  Yisrael   Fishelis,   Tashbar; 
Lakewood, NJ. 

Living   Megillahwith 
the

Megillah Moment

ד ה ְועוֹו ת ְמִגּלָ ִהְלכוֹו

Halacha 

Corne
r

 Questions    weekendof תו"ס
the

Focuson

Lomdus

Scholarly

Shmoozing

Shmoozies

5th Annual International 
Pirchei חג בחג Contest



בס״ד

Agudas Yisroel of America

Please be careful to handle this sheet in the proper manner as required ַעל ִּפי ַהָלָכה.                 Please read this publication only during the Purim סעודה

Haman is demeaned as he lifts 
Mordechai onto the king’s horse.

Haman is taken to the party, and 
Esther appeals her case. Haman pleads 
for his life, but is pushed by an angel:

*An old Germanic expression meaning ‘Yikes!’

The king orders Haman to be hung.

A humiliated Haman is hoarse 
screaming about Mordechai’s honor…

If you horse 
around with the 

Jewish nation, you 
will never giddy up!

Oy! Oif mein 
Tatte’s zisse 

kop!*

Did she have 
a change in 

mind? She looks 
rather pail!

Thus shall 
be done…

If only Haman 
stood behind me, I 

would grant him his wish... 
and he will get a kick out 

of it!

Wow! He should have 
remained an incompetent 
barber, that’s far too 

close a shave...

...If you are an incompetent 
barber and you mess with someone 
else’s head, you lose a customer; 

but if you mess with the Jewish 
nation, you will be all messed up 

and lose your own head!

Maybe his family 
thinks that this human 
stuff is going to bring 

him good luck!

בס״ד
Pirchei Agudas Yisroel of America

For any inquiries or comments please feel free to call 347-838-0869   •   Illustrated by: Yishaya Suval  www.leilshishi.com

Keeva Seuss

Keeva Seuss [ י ָבא סּוס-כִּ  — affectionately known by children as Dr. Seuss] was born and stabled in 
 The .סּוס due to the message in the letters of ָהָמן family was chosen to make a foal of סּוס The .סּוָסן
ֶלה גְּ ָתר revealed letter, and the ,נִּ סְּ  is ’ס‘ are the same. The first and last letter סּוס hidden letters, of ,נִּ
spelled (60=40+20=מ+ך ,60=ס) ,סמך. The middle ‘ו’ is spelled (6=ו) ,וו. Dr. Keeva was also the last 
ruminant horse who cud trace his lineage to the well-known ָגָאה and בֹו ים Seuss that are ֹרכְּ  nantly-ּפּורִּ
and ָרָמה-nantly highlighted in the יַרת ַהָים יָרה This .שִּ ָדש alludes to: the שִּ קְּ ית ַהמִּ ָין בֵּ נְּ  the fear the mighty ,בִּ
nations have of ל ָראֵּ שְּ ַלל יִּ ים and כְּ תִּ ַית ַהמֵּ חִּ ים The .תְּ סִּ ם of נִּ ָריִּ צְּ יַאת מִּ צִּ  are the first recorded message of יְּ
ים s open’ד׳ סִּ ַנַהֹפכּו .to the new Jewish nation נִּ ים in converse, the ,וְּ סִּ ים of נִּ  are the last recorded of ּפּורִּ
ים s hidden’ד׳ סִּ ים Both types of powerful .נִּ סִּ  s closeness and the’ד׳ teach us the same lesson of נִּ
everlasting love of ד׳ to His holy nation. This also explains why some celebrate ים  with a Dr. Seuss ּפּורִּ

and ן ָיה has the same ד+ו+י+ד+ו+י+נ+ו+נ .ַייִּ רִּ יַמטְּ  .סּוס of 126 as the word גִּ

 

Dedication opportunities are available. If you would like to sponsor or receive this publication 
via email, please send an email to pircheiweekly@agudathisrael.org

 לע״נ ר׳ ישראל בן אברהם ז"ל 
לע״נ הב׳ ישעיהו דוב ע״ה בן יבלחט״א יצחק צבי נ״י

 is a time of great joy and it is also a time when people ּפּוִרים 
do not take things quite as seriously as they do the rest of the year. It 
is with this in mind that there used to be a (מֹוֶרה ִמִּפי מֹוֶרה) ְמסֹוָרה for 
the young ית ַרָבן  on this festive day ִּפְזמֹון to sing a complex ִתנֹוקֹות ֶשל בֵּ
(original version as from the days of ָמְרָדַכי and ר  :(ֶאְסתֵּ

Let's go fly a male kite, 
Up to the Highest Height! 

Let's go fly a male kite - and send it soaring. 
Up through the at most fear, 

Up where the air is clear, 
Oy, let's go fly a male kite!  

 This ִּפְזמֹון needs אּור  .It is obvious that it has great depth .בֵּ
The י שּוַשן י ּוִמְנָהגֵּ  asks a few perplexing questions, and with his ַטַעמֵּ
answers he opens up a whole new insight into this ִּפְזמֹון: 
 (1) First of all: Why did early י ַהִּפְזמֹוִנים  change the ֲחְכמֵּ
original ְמסֹוָרה of “Let’s go fly a male kite” and create a ַקָבָלה to teach 
children to specifically sing “Let’s go fly a kite”? (2) What place was the 
ר  alluding to when talking about “the Highest Height”? (3) ַבַעל ַהְמַחבֵּ
Why does the “a male kite” (as per the original version) belong in the 
place that most fear [Ed. note: the corrupted ִגְרָסה of “atmosphere” 
was likely introduced by corrupted people]? (5) Why is the air clearest 
from the “Highest Height”? (6) What is the purpose of the “Oy” in the 
last line?  
 In his introduction, the ָאלטֶער ִשיְך explains how this ִּפְזמֹון 

was introduced to be ְמַקיֵּם the (ִחינּוְך תר״ד) ִמְצָוה of  ְלַהְכִרית ַזְרעֹו ֶשל
ק  to destroy the A male kite nation. The original version ִמְצָוה the ,ֲעָמלֵּ
was “Let’s go fly - A male kite! [Ed. Note This most likely is the origin of 
the colloquial expression of “go fly a kite,” which means “get lost”]. 
The word “male” was removed due to יֹוָאב’s mistake in the time of  ָדִוד
 יֹוָאב s army. When’ָדִוד ַהֶמֶלְך was the commander of יֹוָאב ֶבן ְצרּוָיה .ַהֶמֶלְך
was a young boy, he misread ק ֶכר ֲעָמלֵּ  which means ‘destroy ,ִתְמֶחה ֶאת זֵּ
the memory of ק  meaning destroy the ,ִתְמֶחה ֶאת ָזָכר ֲעָמלֵּק as ,ֲעָמלֵּ
‘male’ population of ק  did not listen carefully and allowed ֶרִבי His .ֲעָמלֵּ
the young יֹוָאב to continue. When ָדִוד sent יֹוָאב to fight against ק  ,ֲעָמלֵּ
 only destroyed the ‘male’ population. Due to this grievous error יֹוָאב
the י ַהִּפְזמֹוִנים  felt it appropriate to take out the word ’male’ from ֲחְכמֵּ
Amalekite in this ִּפְזמֹון. 
 The rest of ִּפְזמֹון follows on the same theme.  (ַרִש״י) ֲחַז״ל 
teach us: ק כֻּלֹו ם ַעד ֶשִיָמֶחה ְשמֹו ֶשל ֲעָמלֵּ ין ִכְסאֹו ָשלֵּ ם ְואֵּ ין ְשמֹו ָשלֵּ  — אֵּ
Neither ד׳’s Name nor His Throne will be complete until the name of the 
wicked Amalekite nation is completely eradicated. the ִמְצָוה to destroy 
ק א ַהָכבֹוד reaches up to Highest Height— i.e., up to the ֲעָמלֵּ  We !ִכסֵּ
need to send ק  soaring’ to the place of Ultimate Judgment, a place‘ ֲעָמלֵּ
that the wicked fear most, the place that the ultimate truth prevails 
and the air is clear.  Oy! as in... ד׳ we long to see  ַָמִשיח; and all 
wickedness eradicated … Let’s etc.   

Adapted from Shoe Shine Seranades (with kind permission of the Purim Rebbe שליט״א) 

This week's Pirchei Weekly is dedicated

In these times when there is an increased lack of 
ה ְבֵהמֹות in the world, the ְקֻדשָּׁ ְדֵלי הַּ ֶאֶרץ  in גַּ
ֵאל ָאֶרץ and ִיְשרָּׁ  have asked that any חּוץ לָּׁ
person who can, should buy a ּכּו״ם ת עַּ  ,ְבֵהמַּ
gentile’s animal. This is based on the ִש״י  רַּ
in ה) ְבכֹורֹות ְייֵתי ֵלה ִלְקדּושָּׁ  that an (ב. ד״ה מַּ
animal bought by a ֵאל ה is a ִיְשרָּׁ  since it ִמְצוָּׁ
does not work on ת בָּׁ  and now has added ,שַּ
ה ִאְרגּון ִקרּוב  The 2nd species, chosen by .ְקדּושָּׁ
 Society for Bringing Horses Closer to) ּסּוִסים
Holiness), was the ּסּוס, horse, since it played a pivotal role 
in the events that led up to the ה    .ּפּוִרים of ְישּועָּׁ

In honor of all the participants in the Hilchos Chag B'chag contest
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Shpeely
Perushei Purim

!א פרייליכן פורים

ן ְלָמְרְדַכי…ַהְלבּוׁש ה כֵׂ ַוֲעשֵׂ , unfortunately, people ignore the end of the ָפסּוק - 
 and it is even less ,פּוִרים Rarely do we see people riding horses on .ְוֶאת ַהּסּוס
common to dress up as one. It is with this in mind that the ִאְרּגּון ִקרּוב ּסּוִסים 
chose פּוִרים as the inaugural day to publicize the special ִמְצָוה found in ַרִׁש״י 
ה ִלְקדּוָשה) י לֵׂ ל that an animal bought by a (ְבכֹורֹות ב. ד״ה ַמְייתֵׂ  ִמְצָוה is a ִיְשָראֵׂ
since it does not work on ַׁשָבת and has additional ְקדּוָשה.  

ן ְלָמְרְדַכי… ַקח ֶאת ַהְלבּוׁש ְוֶאת ַהּסּוס  ה כֵׂ ַוֲעשֵׂ  
… take the [king’s] robe and the horse … and do this for 
  ָמְרְדַכי
Pictured here is the first animal purchased specifically to 
have the ְזכּות of the added ְקדּוָשה of an animal 
belonging to a ל  While it is common practice to .ִיְשָראֵׂ
dress up on ּפּוִרים like a king based on the words    ַקח ֶאת 

ֵזֶכר ּסּוס ִלְבָרָכה!ָנִׂשיא ֶׁשל ִאְרּגּון ִקרּוב ּסּוִסים



The issues of Parsha Potpourri in 2019 are generously dedicated 
 לז"נ אסתר בת ניסים יצחק ושמחה ז"ל
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Parsha Potpourri 
Parshas Vayikra – Vol. 14, Issue 24 

Compiled by Ozer Alport 
 
 

 אדם כי יקריב מכם קרבן לד' (1:2)
 Sefer Bereishis discusses the creation of the universe and the formation of the Jewish people. The 
book of Shemos continues to recount their national development, detailing the Exodus from Egypt and 
the giving of the Torah at Mount Sinai. Whereas these first two books of the Torah consist of a logical 
and straightforward historical narrative, Sefer Vayikra seems to be comprised of a number of disparate 
topics which at first glance appear to lack a unifying theme. What could be the common thread 
connecting portions which discuss the laws of offering sacrifices, the various types of ritual impurities, 
the Yom Kippur service, the laws governing Kohanim, and the Yomim Tovim? 
 The Shelah HaKadosh explains that Hashem's original plan for the world was that there would be 
no inherent spiritual differences between places, people, and times. In other words, if not for the sin of 
Adam eating from the forbidden fruit, every place in the world would be like the Garden of Eden and 
would be uniformly holy. All people would be equally holy. There would be no distinctions between 
different dates and times, just as Chazal refer to the Messianic era as יום שכולו שבת - a time which will 
always be Shabbos (Tamid 33b). Additionally, there would be no need to offer animals as sacrifices to 
come closer to Hashem, as people would be on such lofty spiritual levels that they themselves would be 
the offerings, just as Chazal teach that after the death of the righteous, their souls are offered on the 
Heavenly altar (Tur Orach Chaim 120). 
 Unfortunately, due to the actions of Adam, this is not what happened. The book of Vayikra 
revolves around the theme of describing the post-sin world in which we live. Instead of place, man, and 
time being equal, it contains the laws governing the Beis HaMikdash - the holiest place on earth - where 
the Divine service is performed by Kohanim, whom we are commanded to sanctify, as well as the various 
Yomim Tovim, times of the year which possess additional holiness.  
 Sefer Vayikra begins with the concept that as a result of Adam's sin, we are now required to bring 
various offerings to Hashem. This is alluded to by the fact that the Torah introduces the laws of the 
sacrifices by using the word אדם to refer to a person who brings an offering to Hashem. Literally, this is a 
generic term for a person, but it also hints that this concept only exists due to the sin of Adam and that the 
book of Vayikra is intended as a rectification for its consequences. 
 The Torah then discusses the different types of ritual impurity and their sources, such as tzara'as 
and childbirth, which only exist due to Adam's sin. This is followed by the laws governing Yom Kippur, 
the day which provides annual atonement and forgiveness for our sins, a concept which became necessary 
after Adam introduced sin to a previously unblemished world. After this comes the idea of sanctity, first 
through the commandment of קדושים תהיו - you shall be holy (Vayikra 19:2), then by the requirement to 
sanctify the lofty and elevated Kohanim (21:8), and finally by the Biblical festivals, each of which 
possesses its own unique spiritual energy.  
 This is followed by the mitzvah of Shemittah, which requires us to allow the ground to rest every 
seven years, corresponding to the seven days of Creation which were corrupted by Adam. Finally, Sefer 
Vayikra concludes with the blessings and curses in Parshas Bechukosai which encourage us to rectify 
Adam's sin by following the Torah's prescription for holiness and spiritual elevation.  
 
 

)3:16כל חלב לד' ( והקטירם הכהן המזבחה לחם אשה לריח ניחח  
 Parshas Vayikra introduces us to many of the sacrifices that were offered in the Mishkan, one of 
which is the korban shelamim (peace-offering). In discussing the laws of a goat that is brought as a peace-
offering, the Torah requires the Kohen to burn all of its choicest parts on the Altar. The Rambam writes 
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(Hilchos Issurei Mizbeach 7:11) that this obligation is not specific to the korban shelamim, and he derives 
from here that when a person who is performing any mitzvah should always use his finest possessions, 
from the animal he offers as a sacrifice to the food and clothing that he donates to the poor. 

Rav Yissocher Frand notes that the Rambam’s dictum can help us understand a difficult verse in 
Parshas Vayechi. Just before his death, Yaakov gathered his 12 sons together and gave each of them a 
beracha that was uniquely suited for his individual role in Klal Yisroel (the Jewish community). In his 
blessing to Yissochar, whose descendants are traditionally associated with Torah study, Yaakov remarked 
(Bereishis 49:15), “Yissochar saw that tranquility is good and that the land was pleasant, and he bent his 
shoulder to bear a heavy load and became an indentured laborer.” 

Rav Yerucham Levovitz points out that this verse appears to contradict itself. Yaakov began by 
referencing the serene life and pleasant land that the tribe of Yissochar would enjoy, only to pivot and 
describe the relaxing and comfortable lifestyle as one in which he would bend his shoulder to work hard 
and carry a weighty burden. This hardly matches the mental image one would associate with Yissochar’s 
lot based on Yaakov’s initial description. If a person recognizes how desirable tranquility is, the last thing 
we would expect him to do is become an indentured servant who works hard and carries heavy burdens. 
 Rav Frand explains that the tribe of Yissochar’s lifestyle is an embodiemtn of the Rambam’s 
principle. Precisely because they enjoy leisure and recreation and appreciate how pleasurable they are, 
they are willing to forego it all for the sake of Hashem’s honor. They take what is most precious to them – 
an idyllic existence free of major obligations – and voluntarily relinquish it, dedicating their potentially 
worry-free lives to spiritual pursuits by bending their shoulders to accept upon themselves the weighty 
yoke of Torah learning. 
 Rav Frand adds that when he visited Eretz Yisroel several years ago, he arranged to meet with 
three of the leading gedolim (Torah scholars) of the time: Rav Michel Yehuda Lefkowitz, Rav Aharon 
Leib Shteinman, and Rav Chaim Kanievsky. One of the common denominators he observed among them 
was that none of them had any personal life, and the concept of free time was foreign to them. Not only 
when they went out in public, but even in the privacy of their own homes, they were constantly 
bombarded by lines of people striving to get even a few moments of their precious time to receive a 
beracha or ask a quick question.  Any time not spent interacting with the throngs seeking their guidance 
and blessing was devoted to in-depth Torah learning.  
 Although a casual observer might question why they would lead such lives, they are following in 
the ways of their role model Yissochar. They are not naïve. They are fully aware of the pleasures that this 
world offers, and they recall their earlier years when they were not incessantly interrupted by people 
seeking their advice and encouragement. Nevertheless, they willingly bend their shoulders and accept 
upon themselves the yokes of Torah study and of supporting the masses who need them. As the Rambam 
prescribes, they voluntarily give up their most precious possession – free time for themselves – all for the 
sake of Hashem’s honor. 
 
 

Parsha Points to Ponder (and sources that discuss them): 
 

1) An elevation-offering must be brought by its owner voluntarily (Vayikra 1:3). Rashi writes that if 
a person is obligated to bring an offering but refuses to do so, the court coerces him until he 
expresses his willingness. The Gemora (Menachos 73b) rules that if a gentile brings an elevation-
offering without its libations, they should be offered using communal funds instead of forcing 
him to do so. Why isn’t a non-Jew also forced to do what he is supposed to do? (Har Tzvi) 

2) Does a person who brings a sacrifice for the first time in his life, or that he has not offered for a 
lengthy period, recite the shehechiyanu blessing? (Rashi and Tosefos Berachos 37b, Rashi 
Menachos 75b, Ichud B’Chidud 5777) 

3) In the special Haftorah that is read this week for Parshas Zachor, Shmuel informs Agag (Shmuel 
1 15:33) just before killing him that just as his sword had made women childless, so too would 
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his mother now lose her son, which seems to imply that Agag’s mother was still alive at this time. 
Chazal also teach (Megillah 13a) that on the night before Agag was killed, he impregnated his 
wife with a child from whom Haman was descended. Since Shaul was commanded (Shmuel 1 
15:3) to kill all the Amalekites – men, women, and children - why weren’t Agag’s mother and 
wife killed together with all the others? (Taima D’Kra, Mishbetzos Zahav) 

 
 

Answers to Points to Ponder: 
 
1) Rav Tzvi Pesach Frank points out a similar case in the laws of divorce. The halacha is that a man 
must divorce his wife of his own volition, and a divorce which he is forced to grant is invalid. Still, the 
Rambam rules (Hilchos Geirushin 2:20) that there are cases in which a man is legally obligated to divorce 
his wife, and if he refuses to do so, the Jewish court physically strikes him until he relents. Even though 
such a divorce was granted under physical duress, the Rambam explains that it is still valid because the 
true inner desire of every Jew is to perform the mitzvos, if not for the fact that the evil inclination 
sometimes interferes. By hitting him, the court is weakening the power of his evil inclination until his true 
desire to perform the mitzvos is able to express himself, and thus, the divorce that he grants under such 
circumstances is considered to be given of his true will. Similarly, a Jew who is unwilling to bring the 
elevation-offering that he is required to offer is coerced by the court until his true "desire" to act properly 
is able to express itself, but as there is no such assumption that a non-Jew inherently wishes to do what is 
right, he cannot be forced to bring libations with his offering against his will. 
 
2) The Gemora in Berachos teaches that a person who is standing in Yerushalayim and offering a mincha 
(meal-offering) should recite shehechiyanu. Rashi explains that the Gemora is referring to a Yisroel who 
has come to offer a meal-offering for the first time in a long while, so he says this beracha when he 
presents his offering to the Kohen to express his gratitude for the opportunity to perform a mitzvah that he 
hasn’t done for a significant period of time. Tosefos disagrees and maintains that the Gemora is talking 
about the Kohen who offers the korban mincha. Since there were so many Kohanim, they were divided 
into 24 groups known as mishmaros (Taanis 4:2). Each week, one mishmar would serve on behalf of the 
others, such that there was a 24-week rotation with a new group working each week. Each of the 
mishmaros was further subdivided so that its members only worked on one day of the week in which their 
rotation fell. Accordingly, each individual Kohen only worked one day out of every 24 weeks, so Tosefos 
says that when a Kohen brought the first meal-offering on his assigned day for the first time in six 
months, he would recite shehechiyanu, as one does when performing a rare mitzvah that can only be done 
at fixed times. However, Rashi in Menachos, where this Talmudic statement also appears, writes that it is 
referring to a Kohen who is either offering a korban mincha for the first time in his life, or is bringing a 
new korhan mincha, such as the omer-offering (Vayikra 23:9-14). This implies that the Yisroel to whom 
the mincha belongs does not make a shehechiyanu, seemingly contradicting his position in Berachos. 
 
3) Rav Chaim Kanievsky explains that Agag married a woman who was not an Amalekite by birth, and 
the fact that she married Agag did not transform her into one, in which case there were no halachic 
grounds on which to kill her. Similarly, Rav Chaim suggests that Agag’s mother also came from another 
nation and was therefore not included in the command to kill all the Amalekites. The Mishbetzos Zahav 
posits that this may have been the source of Shaul’s error in initially keeping Agag alive. Although 
Jewish identity is determined matrilineally, the Gemora (Kiddushin 67a) rules that the nation to which a 
non-Jew belongs follows his father. Shaul was unaware of this distinction, so he mistakenly believed that 
Agag’s legal status was determined by his mother. Because she was not an Amalekite, Shaul thought that 
Agag was also not considered an Amalekite, in which case he should not be killed. 
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Shabbos: Ta’am HaChaim  

Vayikra-Zachor 5779

Performing HaShem’s Will with our 

Will 

Introduction 

This week’s parashah discusses the 

karbanos, sacrifices that the Jewish 

People were required to bring when the 

Mishkan and the Bais HaMikdash were 

in existence. The essence of a sacrifice is 

the ratzon, the will that one has when 

offering the sacrifice to HaShem. It is 

said (Vayikra 1:3) im olah karbano min 

habakar zachar tamim yakrivenu el 

Pesach ohel moed yakriv oso lirztono 

lifnei HaShem, if one’s offering is a 

burnt-offering from the cattle, he shall 

offer an unblemished male; he shall 

bring it to the entrance of the Tent of 

Meeting, voluntarily, before HaShem. 

Rashi cites the Gemara that states that 

the word lirztono teaches us that if one 

does not wish to offer the obligatory 

sacrifice, he is beaten until he declares 

that he wants to bring the offering.  

HaShem’s speech is His will 

Let us understand what this means When 

the Jewish People prepared to receive 

the Torah at Sinai, they declared naaseh 

vinishma, we will do and we will listen. 

Nonetheless, the Gemara (Shabbos 88a) 

states that HaShem held the mountain 

over their heads and proclaimed, “accept 

the Torah and if not, you will be buried 

here.” It appears that despite the Jewish 

People’s willingness to accept the Torah, 

it was still necessary for them to be 

coerced to accept the Torah. There are 

various explanations offered to resolve 

this paradox (See Tosfos Ibid; Maharal 

Tiferes Yisroel §32). Perhaps the idea 

that is expressed in the Gemara can be 

explained with the following statement. 

The Mishna in Avos (5:1) states that the 

world was created with ten utterances. 

Although HaShem could have created 

the world with one utterance, he chose to 

create the world with ten utterances so 

that the wicked people, who destroy the 

world that was created with ten 

utterances, could be punished, and the 

righteous, who sustain the world that 

was created with ten utterances, could be 

rewarded. The Ramban writes that when 

it is said that HaShem uttered that 

something should come into existence, it 

means that Hashem willed that 

something should exist. Thus, HaShem’s 

utterance was, so to speak, His will.  

Ten utterances are revealed in Ten 

Commandments 

HaShem created the world for the sake 

of the Jewish People and for the purpose 

of having the Jewish People study the 

Torah. Thus, HaShem’s will was for the 

Jewish People to study His Torah. 
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Nonetheless HaShem uttered ten 

utterances regarding creation, and in a 

similar vein, writes the Sfas Emes, 

HaShem uttered Ten Commandments at 

Sinai. The Sfas Emes explains that the 

ten utterances of creation were 

concealed, whereas the Ten 

Commandments were the revelation of 

those ten utterances. The Jewish People, 

by declaring “we will do and we will 

listen,” were revealing the ten utterances 

so creation. Yet, HaShem sought to 

demonstrate that their willingness to 

accept the Torah was only a mirror of 

HaShem’s will in this world. Thus, when 

we refer to someone’s will, we are 

ultimately tracing that will to what 

HaShem’s will is for the world. A person 

who is required to offer a sacrifice must 

acknowledge that he is performing 

HaShem’s will. One who finds it 

difficult to express this recognition is 

coerced, similar to the raising of the 

mountain, to express this 

acknowledgment of HaShem’s will. In 

truth, the offering of a sacrifice is merely 

a microcosm of a person’s life, where if 

one does not acknowledge HaShem’s 

will voluntary, HaShem will, heaven 

forbid, coerce the person to accept His 

will in ways not to the person’s liking. 

The Shabbos connection 

This concept of accepting HaShem’s 

will is manifest on Shabbos, where we 

constantly supplicate HaShem to be 

appeased with our Shabbos observance. 

The requirement that we observe 

Shabbos was not given to us a choice, 

yet we still make choices regarding our 

level of observance and how much time 

we spend preparing for Shabbos. It 

should be HaShem’s will that we 

acknowledge His will and perform His 

will, and that we observe Shabbos with 

great joy and love for HaShem. 

Shabbos in the Zemiros 

Ki Eshmera Shabbos 

This zemer was composed by the great 

medieval commentator and poet 

Avraham Ibn Ezra whose name is found 

in the acrostic of the verses. The Zemer 

focuses on Halachic aspects of the 

Shabbos observance.  

ים ֶאְהגֶ  ְבֵרי ְמָלכִּ ְבֵרי ְסחֹוָרה ַאף דִּ ה ְבתֹוַרת ֵאל דִּ

י  even to converse concerning ,ּוְתַחְכֵמנִּ

necessary matters; commercial or 

political talk. I shall meditate in the 

Torah of G-d – it shall make me wise. 

We are all familiar that the word שבת 

forms an acrostic for the words  שינה

 sleep is pleasurable on ,בשבת תענוג

Shabbos. There is an even more 

profound and, may we suggest, 

meaningful, acrostic to be found in the 

word שבת, and that is the words  שעשועי

 my delight in Shabbos is in ,בשבת תורה

the Torah. A little extra sleep on 

Shabbos is recommended for Torah 

scholars who are preoccupied in Torah 

study throughout the week. For most 

people, however, should occupy 

themselves with Torah study on the Holy 

Shabbos.  
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Shabbos Stories 

Now I can forgive you 

Rabbi Mordechai Kamenetzky writes: In 

the city of Bnei Brak there are many Bar 

Mitzvah celebrations every Shabbos. It 

became very difficult for Rav Yaakov 

Yisrael Kanievski, the elder sage known 

to world Jewry as the Steipler Gaon to 

attend every Bar Mitzvah. In fact, he 

was old and weak and hardly had the 

strength to go to shul. One week, a Bar 

Mitzvah boy was honored with the 

maftir. Immediately after the davening, 

the Steipler Gaon was standing there in 

line, waiting to wish him Mazal Tov. 

The Steipler Gaon bent down and began 

conversing in earnest with the neophyte 

member of the adult Jewish community. 

It seemed to the hushed crowd that this 

was much more than a perfunctory 

Mazel Tov wish. 

The boy paled as he shook his head 

several times in amazement. "Of course, 

Rebbe!" he exclaimed. "Of course! 

There is no question. I feel terrible that 

the Rebbe felt he had to discuss this with 

me!" 

The Steipler thanked the young boy, 

wished him Mazel Tov again, blessed 

him, and left the shul. 

The entire congregation was shocked. 

What could the Steipler have wanted? 

"Let me explain," began the boy. "Six 

years ago I was davening in this shul 

with a very large siddur (prayer book). 

The Steipler approached me and chided 

me for learning Gemara in the middle of 

the Tefillah. I showed him that it was a 

Siddur and that I actually was davening. 

He apologized and left. 

Today the Steipler came to my Bar 

Mitzvah and reminded me of the story. 

He explained to me that even though he 

apologized for his mistaken reprimand 

six years ago, it was not enough. Since, 

at the time, I was a child under Bar 

Mitzvah, I did not have the frame of 

mind to truly forgive him. Even if I did 

forgive him, it had no halachic validity. 

The Steipler found out when my 

birthday was and waited for six years 

until my Bar Mitzvah. Today, I am 

halachically old enough to forgive him, 

and so, he came back today to ask my 

forgiveness!” (www.Torah.org)  

Rav Shlomo Heiman Speaks to A 

Packed House 

Rav Shlomo Heiman, zt”l, one of the 

first Roshei Mesivta in Torah Vodaas, 

was known for the excitement and 

enthusiasm with which he gave over his 

shiurim. When he gave over his shiur he 

would tremble, and sweat would appear 

on his glowing face. More than once, 

Rav Shlomo would faint at the 

conclusion of his shiur, which he would 

give over to his last ounce of strength. 

In 1939, on a stormy and snowy day, 

only four talmidim arrived at the 

yeshivah. In a booming voice R’ Shlomo 

gave over his shiur as if hundreds of 

talmidim were crowded in the room 

listening. When the talmidim saw that he 

was utilizing all his strength to give over 

http://www.torah.org/
http://www.torah.org/
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the shiur, they tried to stop him. “Rebbe, 

there’s only four of us here.” 

Reb Shlomo retorted, “You think that I 

am only giving over the shiur to the four 

of you. You should know that my words 

are being given over to hundreds of 

talmidim. You, your future talmidim, 

and to their talmidim after them! (Chaim 

Sheyash Bahem) (www.Revach.net)  

A Glimpse Into The Life Of The 

Gadol Hador, Maran Hagaon HaRav 

Aron Leib Shteinman zt”l 

To us, the age of 98 might seem a bit old 

to begin a new job – that is, unless that 

new job is the spiritual leadership of 

Klal Yisroel, a position which was held 

by Maran Hagaon HaRav Aharon 

Yehuda Leib Shteinman ZATZAL of 

Bnei-Brak until he was Niftar a short 

while ago at the age of 104. 

Even before the passing of Maran Rav 

Yosef Shalom Elyashiv ZATZAL, who 

was widely recognized as the leader of 

the Torah world, Rav Elyashiv’s son-in-

law, Hagaon Rav Chaim Kanievsky 

Shlita, penned a letter affirming the 

status of Rav Shteinman, his mechutan, 

as the leader of the generation: 

The leadership of the generation is 

hereby given to Maran Ge’on Yisrael 

Hagaon Rav Aharon Yehuda Leib 

Shteinman shlit”a, all of whose actions 

are for the sake of Heaven… 

It is thus obligatory upon all to obey 

every word that leaves the mouth of 

Maran shlit”a, through which we fulfill 

the affirmative command, “Ve’asisa 

kechol asher yorucha” (“You shall do in 

accordance with all that they instruct 

you”)… 

Already half-a-year earlier, when Rav 

Elyashiv zt”l was hospitalized for what 

would be the final time before his 

petirah, Rav Shteinman was recognized 

as his successor to the throne of Torah 

leadership. And in what was considered 

by many as his unofficial “coronation,” 

Rav Shteinman appeared before the tens 

of thousands of attendees at Dirshu’s 

Siyum HaShas that summer at Tel-

Aviv’s Nokia Arena to address the 

crowd and read the final lines of Shas. 

The Rosh Yeshiva walked up to the 

podium to the raucous singing of 

“Yamim al yemei melech tosif,” amid a 

feverish aura of drama and excitement 

borne out of the realization that the new 

official leader of the Torah world was 

making his first public appearance in 

that capacity. In his address to the 

crowd, Rav Shteinman proclaimed, “We 

http://www.revach.net/
http://www.revach.net/
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live in order to fulfill mitzvos. HKB”H 

will help us so that we are all privileged 

to reach the level where the entire 

purpose of our lives is to fulfill mitzvos 

and learn Torah.” 

From Brisk to Bnei Brak 

Rav Shteinman was born in 1914 (some 

reports claim 13′, but 14′ is the official 

listed date) in the town of Brisk, (also 

known as Brest, part of modern-day 

Belarus) where he was raised and 

reportedly enjoyed a close relationship 

with the Brisker Rov, Rav Yitzchak Zev 

Soloveitchik ZATZAL. 

In 1937, during World War II, Rav 

Shteinman was forced to flee Brisk as he 

was in danger of being drafted to the 

Polish army which then controlled the 

town. Together with his close friend Rav 

Moshe Soloveitchik ZATZAL he 

journeyed westward to Montreux, 

Switzerland, where he joined in 

Yeshivas Etz Chaim. 

It was there that in 1943 he married his 

wife, Tamar Kornfeld A”H, a daughter 

of Gerrer chossid, Rav Shammai Shraga 

Kornfeld of Antwerp, who had fled to 

Switzerland from Belgium. Rebbetzin 

Shteinman was a descendant of several 

illustrious Torah figures, including the 

Magen Avraham, Rav Yehonasan 

Eibshitz and the Chiddushei HaRim. She 

passed away in 2002. 

Both of Rav Shteinman’s parents, and all 

five brothers, were killed during the 

Holocaust. 

During his years in Switzerland, Rav 

Shteinman served as a Ra”m in Yeshivas 

Heichal Eliyahu in Montreux. 

He moved to Eretz Yisrael in 1946 and 

originally settled in Petach Tikva. Soon 

thereafter, he was recommended by the 

Chazon Ish ZATZAL for the position of 

Rosh Yeshiva of Yeshivas Chofetz 

Chaim in Kfar-Saba. He eventually 

moved to Bnei Brak, where he lived 

until his petirah. In 1955 he was 

appointed Rosh Yeshiva of Ponevezh 

La’tze’irim, (high-school) and in 1964 

was appointed Rosh Kollel at Ponevezh. 

He would eventually found his own 

yeshiva, Yeshivas Geon Yaakov in Bnei 

Brak, which he continued to lead until 

his final day. 

Rav Shteinman has two sons and two 

daughters. One of his sons, Rav Shraga 

Noach, is married to the daughter of Rav 

Chaim Kanievsky shlit”a. 
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His daughter Rebbitzen Rochel Devorah 

Berlin was Niftar on 4 Kislev 5778. 

Paragon of Simplicity 

Rav Shteinman’s home and lifestyle 

were extraordinarily simple and austere. 

Around 5 years ago, a journalist for the 

Israeli daily Israel Hayom, Yehuda 

Shlezinger, visited Rav Shteinman’s 3.5-

room apartment on 5 Chazon Ish St. in 

Bnei-Brak, and marveled at the humble 

conditions, describing dilapidated closets 

and cabinets, and walls with peeling 

paint. 

Similar impressions were expressed six 

years ago by the Israeli Ambassador to 

Japan, Nissim Ben Shitrit, who visited 

Rav Shteinman together with then Bnei-

Brak mayor Rabbi Yaakov Asher to 

discuss the efforts made on behalf of the 

two yeshiva students who had been 

imprisoned in Japan. The Ambassador 

noted his astonishment over the tiny 

residence occupied by one of the leading 

sages of Israel, saying, “I have never 

seen anything like it in my life.” 

For decades, Rav Shteinman slept on the 

plank-bed he received from the Jewish 

Agency when he moved to Israel.  It was 

only recently when, due to his advanced 

age and frailty, the bed was replaced by 

a hospital bed.  Rav Shteinman learned 

on a stool which he had elevated so that 

his feet would not reach the floor, thus 

reducing the chances of falling asleep 

during learning. The family received 

many offers to purchase the home for a 

handsome price, as well as donations of 

more comfortable and aesthetic 

furniture, but Rav Shteinman refused, 

insisting that he has what he needed and 

seeks no more. 

This remarkable level of simplicity 

served as an inspiration to many.  One of 

the rav’s gabbaim told Israel Hayom of a 

couple that came to consult with Rav 

Shteinman regarding their 

marriage. They were embroiled in bitter 

conflict over the issue of whether or not 

to invest in house renovations.  While 

waiting to meet Rav Shteinman, the wife 

took one look at Rav Shteinman’s 

kitchen and immediately cancelled the 

appointment. 

“If the gadol hador can live this way,” 

the woman said, “then so can I.” 
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A Marriage Built Upon Mutual 

Respect 

Yaakov Rosenstein, who has served as 

Rav Shteinman’s personal assistant for 

the past 25 years years, described to 

Israel Hayom the unique aura of peace 

and mutual respect that characterized the 

relationship between Rav Shteinman and 

his wife, Rebbetzin Tamar Shteinman. 

He said that the rebbetzin took on 

personal responsibility for all household 

chores, never even sending her husband 

on errands, so that he could devote 

himself entirely to his Torah studies. The 

Rosh Yeshiva, in turn, treated his 

rebbetzin with the utmost respect, 

always ensuring to eat his meals with 

her, and making a point of calling her 

each day from the yeshiva.  

Additionally, whenever he left the 

house, he would personally go to the 

rebbetzin to bid her farewell, rather than 

send one of his gabbaim to relay the 

message. 

The story is told that after Rebbetzin 

Shteinman’s petira, a family member 

noticed a change in the Rosh Yeshiva’s 

Friday night protocol. For years, Rav 

Shteinman would always request a 

second helping of fish at the se’uda, 

which he stopped doing after his wife’s 

passing.  Even when the family members 

offered him a second helping, he 

refused. Rav Shteinman later explained 

that he does not even enjoy fish, but he 

would always ask for a second helping 

out of respect and appreciation for his 

wife, who labored to prepare fish every 

Erev Shabbos. It was out of his desire to 

give her satisfaction that he 

enthusiastically asked for extra fish each 

week for 60 years. 

A Porch Full of Kvitlech 

Even at 103 year old, Rav Shteinman 

was an address for Jews around the 

world, from government officials to 

Roshei Yeshiva to avreichim to simple 

balabatim, who flocked to the great sage 

for guidance. The door to his home was 

open to visitors, and throngs of people 

came to seek his blessing, 

encouragement and advice.  Dignitaries 

seeking to meet with Rav Shteinman 

generally entered through the porch 

window to avoid the large crowds, and 

important Israeli officials such as Eli 

Yishai and Ehud Barak have been seen 

skipping into the sage’s apartment 

through the window. One of the family 

members remarked, “It is funny to see 

them jumping through the window…but 

this is good both for the rav and for the 
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security guards, that they come and go 

quietly.” 

Remarkably, Rav Shteinman made time 

for all questions and problems that came 

his way, both big and small. Knesset 

members consulted with him for 

guidance on major issues that would 

arise in the Israeli parliament, and he 

met with married couples to resolve 

conflicts and with yeshiva bochurim and 

parents to discuss matters involving 

shidduchim. 

“There is nothing that is not in the Gadol 

Hador’s territory, that is too trivial for 

him,” MK Uri Maklev of United Torah 

Judaism told Israel Hayom. “He has the 

amazing ability to absorb, analyze and 

probe.” 

New York City Councilman David 

Greenfield, who regularly visited with 

Rav Shteinman to ask shailos regarding 

Greenfield’s work for the klal, told 

YWN  that the Rav would query him on 

even the most minute details, “HaRav 

Shteinman had an incredible ability to 

take the most complex issues and 

simplify it. I remember once I was very 

concerned about a challenging 

communal issue. I sat with the Rosh 

Yeshiva for quite some time. He asked 

several probing questions down to the 

most localized detail of the problem. 

After I concluded my lengthy 

explanation of the issue, the Rosh 

Yeshiva literally came up with a 

resolution in less than one minute.” 

Chaim Cohen, who served for many 

years as Rav Elyashiv’s personal 

assistant, told Israel Hayom that Rav 

Elyashiv described Rav Shteinman as “a 

pure Jew,” and often deferred to his 

authority.  “Regarding every question 

that came to him in the last decade,” 

Cohen said, “he would first ask whether 

they had first spoken with Rav 

Shteinman.  On weighty public matters, 

he always said that he [Rav Shteinman] 

should be consulted first – such as the 

decision of whom United Torah Judaism 

would recommend to the President to 

charge with forming a coalition, or for 

which candidate to vote for President of 

the State.” 

During the bein hazmanim vacation in 

the yeshivos, many students took 

advantage of the break to visit Rav 

Shteinman and receive his guidance and 

blessing.  The line to his apartment 

extended down the stairs and outside his 

building and some times down the block 
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as people waited for hours to get a 

Bracha from the Gadol Hador. 

Rav Shteinman also received hundreds 

of kvitlech from Jews around the world 

asking him to pray on their behalf.  The 

Rosh Yeshiva refused to discard the 

notes, and they were kept in large heaps 

on the tiny porch outside his apartment. 

Rav Shteinman was heavily involved in 

tzedakahs, working tirelessly to raise 

funds for needy families and worthy 

charitable institutions.  Somebody who 

works closely with the Rosh Yeshiva 

told YWN, “He lived in poverty, does 

not buy and does not allow people to buy 

for him, but he sometimes had in his 

pocket thousands of dollars that he 

received from wealthy people abroad.  

He had a handwritten registry and he 

distributed to kollelim as he sees fit.  

Nobody touched the money.” Another 

source confirmed, “Harav Shteinman 

assisted in raising millions of dollars 

each year for kolel yungerleit. 

Incredibly, he knew exactly where each 

dollar went and made sure that not a 

penny was wasted.” 

Once, Rav Shteinman experienced sharp 

pains in his arm, and the family feared 

that it was the result of his heart 

condition.  As they waited for the doctor 

to come and examine him, Rav 

Shteinman’s main concern was ensuring 

they knew where all the charity money 

was.  Even as he lay in pain facing the 

prospect of a life-threatening condition, 

his mind was not on his body, but on the 

tzedaka money that needed to get to its 

intended recipients. 

Rav Shteinman wrote numerous sefarim, 

including 15 volumes of commentaries 

to Shas under the title Ayeles Hashachar, 

and a series of volumes on Chumash and 

Rashi under the same title.  His hasmada 

was legendary, and even when the 

yeshiva world goes on its customary 

break for three weeks in the summer, 

Rav Shteinman continued his regular 

learning schedule.  As somebody close 

to the Rosh Yeshiva told YWN, “For the 

Rosh Yeshiva there was no concept of 

vacation or bein hazmanim.”  His 

mission to serve Klal Yisroel continued 

throughout the year, and did not allow 

for vacation. 

Once a Talmid, Always a Talmid 

It is told that one of Rav Shteinman’s 

gabbaim once had to visit a certain 

family in Jerusalem, and accidentally 

entered the home of a different family 
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with the same name that lived in the 

neighborhood.  As it turned out, the man 

whose home he mistakenly visited was 

sitting shiva for his sister.  The gabbai 

decided to stay to fulfill the mitzva of 

nichum aveilim, and he discovered that 

the nifteres’ husband had been a student 

of Rav Shteinman some 50 years earlier. 

The husband and the gabbai spent a few 

minutes sharing stories of the great Rosh 

Yeshiva, after which the gabbai left to 

find the family he needed to see. 

Later that day, when the gabbai returned 

to Bnei-Brak, he mentioned to the Rosh 

Yeshiva that he had met a former 

talmid.  Rav Shteinman did not 

remember the name, but he immediately 

told his gabbai to prepare his things and 

bring him to the shiva home in 

Jerusalem. 

“If a talmid of mine is sitting shiva,” he 

said, “then I have to go visit him.” 

And so they drove to Jerusalem that very 

day, and Rav Shteinman sat with his 

talmid for 25 minutes, bringing him 

much-needed nechama for the passing of 

his wife. 

This was the leader of the generation, a 

Torah giant for whom no person’s 

problem was too small or trivial, whose 

sense of mission and responsibility 

extended to all acheinu Benei Yisrael, 

and for whom no challenge was large 

enough to stand in the way of that 

mission. 

Who will fill the place of the Gadol 

Hador – a Gadol who saw Gedolei Olam 

as they lived before the Holocaust? We 

can only hope that a leader as 

ledgendery and as great as Rav 

Shteinman will take his place, and lead 

us to Moshiach – may he come speedily 

in our times. 

Yehi Zichro Boruch…. 
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Shabbos in Halacha  

 Creating a  new Entity – מוליד

 

3. Practical Applications 

 

C. Freezing Liquids for Storage 

 

One may not freeze liquids on Shabbos 

for storage, except to prevent spoilage. 

 

D, Making Ice Cubes or Frozen Ices 

 

One should not prepare ice cubes or 

make frozen ices on Shabbos, except in 

cases of necessity, i.e. in anticipation of 

guests or for Oneg Shabbos. Note: Some 

Poskim rule that is one allowed to make 

ice cubes for Shabbos use, even without 

particular necessity. They opine that the 

restriction against freezing applies only 

to liquids other than water.  
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 בס"ד

 ויקרא פרשת

 
 

 

]ה כב[ שקר על ונשבע בה וכחש אבדה מצא או  

 

The honorable judge Alfred Smith had just completed giving a course at his office in Manhattan, on 

the topic of "Ethics in Justice" to a group of students who were studying law. As he locked up he smiled to 

himself as he recalled what one of the students commented, "I hope that one day I will be an honest judge 

like you!" He really was proud of that complement. 

 As he opened his car door in the car park, his eyes fell upon an innocent looking small bundle lying 

on the floor. It was tied with a red ribbon. Alfred looked right and left to check if anyone was in sight. 

Seeing as the place was deserted he bent down to pick up the bundle and stuffed it in to his pocked. He 

jumped in to his car and drove off. At the first traffic lights, he took out the bundle from his pocket and 

opened the red ribbon. He held his breath. Before his very eyes he saw five sparkling diamonds like he'd 

never seen before! On the bag was seemingly no special sign other than two capital letters and four 

numbers – 3566.  

In the meantime the lights turned green and Alfred drove off. His mind was not with him as he 

pondered as to what he was to do with his find. His first thoughts were to turn it in to the police. That was 

the correct and honest move. Surely someone had already notified them of their loss and were waiting for 

the decent finder to hand it in. But then he thought otherwise. Like in the court room, every case had two 

sides and this matter was no different….. On the other hand there was no sign of any certain ownership. 

Besides no one had seen him picking up the bundle, so why on earth did he consider it correct to find the 

rightful owner? If that was the case, the diamonds would be his own. He knew a diamond dealer who 

would be glad to buy them off him for a small fortune. Being so, he'd be able to afford the fancy Cadilac he 

longed to buy already, and to renovate his private swimming pool…. 

 But again he thought to himself that it was incorrect for him not to at least try to find the rightful 

owner. As he neared home, it became more 'necessary' to just keep them for himself. Alfred thought it 

would be wise to keep it quiet. So he decided that for the moment he'd wait to see how things would 

develop. He would check the papers daily to see if anyone claimed he'd lost any diamonds. If not, then 

obviously it was a sign that he'd deserve a present sent from Heaven. 

 Two weeks passed and still no sign that anyone had lost any diamonds. Then the phone in his 

office rang. "Hello, is this the honored judge Smith?" a voice called out on the other end. 

"My name is Michael Dogals. I am a diamond jeweler who works near your office……..(Alfred 

knew exactly what was coming….). Sorry for disturbing, but for the past few days I have been calling many 

people who work in the vicinity in order to track down a bag of diamonds that went missing in the area. It 

was a grey bag with a red ribbon that contained five diamonds…..maybe your honor knows of any of his 

workers who found such a bundle? 

 Alfred's mind began to work faster than the speed of light. How could he own up now that he was 

the one who had actually found it over two weeks ago and still had not passéd it over to the police? If it 

became known, he'd be stripped off his job as a judge almost instantly! Within a few seconds, Alfred had 

already worked out the correct version…"Sorry sir, I did not hear of any such incident! I regret I cannot 

help you." And with that he hung up.  

 Alfred realized that he'd have to be cautious and careful how he planned his next move. He could 

not afford to lose his highly esteemed position. He made up his mind that for the moment the diamonds 

would sit in his safe and life would continue as usual.  



 After another two days, the phone rang once again in his office. Alfred recognized it at once as the 

voice of Michael.  "What does he want from me now?" he thought to himself. 

 "I'm sorry to bother you again. It is once again Michael Dogals. On more investigations, it has 

become clear that the bundle was lost near your car in the underground car park. Maybe you saw it? Or at 

least do you have some sort of clue as to where they were? I desperately need to return those diamonds 

within the next two days to their owner. Otherwise I don't know what will be of my profession!" 

 "No!" answered Alfred in a determined tone like he normally spoke in court. "I am not responsible 

for anything that lies around the court house at any time! I would much appreciate if you did not bother 

me any more with this case!" 

 "Sorry," Michael felt apologetic and hung up. 

 Not an hour passed and there was a knock on Alfred's office door. A police officer walked in 

together with another gentleman. Alfred was sure the officer came like always to obtain a signature to 

search the homes of suspects. 

 "I would like you to watch this, honorable judge!" the officer said matter of factly as he took a seat. 

The other gentleman pulled out a small gadget from his pocket and switched it on. The honorable Judge 

Smith was horrified to suddenly see himself on the screen of the gadget as he neared his own car in the 

underground car park. He saw himself looking at the floor for a short time and eventually picked up the 

grey bundle that lay near his car…….. 

 Alfred nearly fainted! The blood drained from his face and he began to tremble. At that moment he 

preferred just to die. Now it was the turn of the gentleman to speak up. "I am Michael. I am a journalist. I 

arrange surveys on public honorable figures like yourself to check their honesty…. Little did you know that 

in the car parked next to your own was a hidden camera that filmed all your movements. We waited two 

weeks to see if you would come forth and bring the diamonds to the police. We also checked you out twice 

with a phonecall to see if you'd own up on the matter….. We regret to inform you that you are no better 

than the transgressors that you judge daily…. 

 Alfred had absolutely no idea that he was being watched on every move he had done. If only he 

would have known otherwise. Now it was too late as he was stripped of his honorable job and left to live a 

life of a criminal…… 

 But we Yiden do know better! We know only too well that every move of ours is watched and 

recorded. It is up to us to realize so when we are still here on this world and are able to make amends and 

behave accordingly. 

 When Reb Yochonon Ben Zakai was on his death bed, he bentched his Talmidim:  

ודם בשר כמורא עליכם שמים מורא שתהא רצון יהי  
May you have the same level of fear for Hashem as you have for human beings. They were quite surprised 

and questioned their Rebbe about it. Did he really see it necessary to mention this point to the holy Tano-

im? To which he replied: 

דםא יראני שלא אומר עבירה עובר כשאדם תדעו .ולואי להם אמר  
When a person sins, his first reaction is 'Did anyone see me?' Reb Yochonon was not talking to simple 

humans like us. He was talking to his Talmidim who were Tano-im like himself. These were Rabbis that 

lived 2000 years ago and are more like angels than humans! Never the less he still had to remind them of 

their natural instincts.  

I once heard from a choshuver Talmid Chochom an explanation on this Gemoroh (Brochos 28b)that 

Hashem implanted in us – humans – this instinct "who saw me?" for a reason. It was not to be afraid of 

humans. Rather it is in order that we should be afraid of Hashem. He gave us this amazing koach of having 

a complex – "Who saw what I just did?" It is a natural behavior and it is in our hands to decide how to use 

this koach – for G-d or for humans. This is what Yiras Shomayim is all about. We all have it in our blood and 

are expected to use it for G-d's sake and not only for humans. It gives us a backup not to fall in to the trap 

of the Yetzer Horah, and the ability to know that we are constantly being watched. 

May we succeed knowing this and living accordingly, without needing a reminder through hidden 

cameras……  

Good Shabbos!  



 

 רב יהודה בוים שליט"א                                                                                                                                             
   

זכור -ויקרא    
 We .מצרים because of what he did to us as we left עמלק to hate מצוה We have a .תמחה את זכר עמלק
must even want to eradicate all existence that bears memories of עמלק. We must destroy the males, 
females, babies, and even animals which belong to עמלק so that no one should say, “This goat used to 
belong to an עמלקי”.  
What is so unique about עמלק that we must hate them? In what way are they so much worse than all 
of the other גוים who hate us? The ספורנו writes: "על שהעיז פניו בקל יתעלה" – he had עזות towards 'ה. The 
 .was a losing battle. He stood no chance כלל ישראל knew very well that fighting עמלק tells us that מדרש
After what 'ה did to מצרים, and then with the grand finale of עמלק ,קריאת ים סוף didn’t even pose a 
threat. Yet, he came anyway. Why? To show the world that although if you fight against כלל ישראל, you 
will lose, nevertheless – it is a done thing. It’s okay to fight them. This is one meaning of the words  אשר
כלל  told the world to chill. Don’t be so scared of עמלק .cold – קר can mean קרך the word – קרך בדרך
 .is that he knew he would lose, but he was willing to fight anyway עמלק The uniqueness about .ישראל
He was totally לשמה. Nothing to gain, other than to be מעיז פניו to 'עמלק .ה isn’t against us, he is against 
  .For this, we must hate him .ה'
 failed עמלק and was a true threat. He was here to finish the job that his grandfather זרע עמלק was המן
to complete. And the אידין were really רש"י .חייב מיתה brings that the "בעל החלום" told מרדכי that the 
 in the days of צלם Why? Because they bowed to a !המן agrees with שמים .המן to מסכים were "עליונים"
 ?How can we possibly equate the two .סעודת אחשורוש from the נהנה and because they were נבוכדנצר
Serving עבודה זרה – obviously deserves capital punishment. But, being נהנה from סעודת אחשורוש? What’s 
so tragic? The food was (כרצון איש ואיש) עדה חרדית and there were no צניעות issues because ושתי made 
her own party. What can be so wrong with going? The answer is that they didn’t simply go. They 
enjoyed. They felt part of it. They weren’t uncomfortable. The more a איד feels connected to a גוי or 
what he stands for, the less connected he is to 'ה.  

 were called. He was אבות as the ,אבינו was called. He wasn’t called משה as ,רבינו wasn’t called מרדכי
called המן .מרדכי היהודי - יהודי wanted to kill כי הגיד להם אשר הוא יהודי“ – מרדכי” – pure, unadulterated 
  .יהודי responded by being proud to be a מרדכי .שנאה
His job was to re-identify כלל ישראל as the ןעם לבדד ישכ . That’s why he stood firm against going to the 
 even though ,המן not to bow to מוסר נפש in the first place. That’s why he was ready to be סעודת אחשורוש
there were התירים to do so. His job was to proclaim "אני יהודי". You don’t do so with התירים. But it wasn’t 
enough. מרדכי was alone. Individuals can’t stop עמלק.   
 Create a bond, a ."לך כנוס את כל היהודים" :מרדכי She told .תשובה knew the formula for the אסתר המלכה
unity between every איד. Let them form a circle and hold hands tight – and keep out anything that 
doesn’t proclaim "אני יהודי". The אידין needed to fight a physical battle – until the difference between 
the איד and the גוי was blatant. 
Today, we can’t kill עמלק. But we can destroy him. And we do so on פורים. When we create ריעות in  כלל
 ,איד to an absolute stranger – just because he is a מתנות לאביונים If we give .עמלק we are fighting ,ישראל
we are fighting עמלק - head on. If we give משלוח מנות – not to win the “2019 theme prize”, but rather 
to express our feeling towards each other – we are destroying all that עמלק created. When we dress up 
and deliver משלוח מנות, and wish everyone a פורים שמח, we are expressing our love for a fellow איד.  
We drink and drink and drink a little more. And what do we do then? We sing to 'ה and bond with 
whoever it is sitting next to us. We might not even know his name (we might not even know our own 
name at some point…), but his last name is איד, so we bond. We dance and create a circle and vow to 
not let עמלק within. And we are מקיים as best as we can "תמחה את זכר עמלק".  

     על ידי 'קהל בית תפילה' רמת אשכול ירושלם תובב"א                 
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למעשה הלכה    
 

 פרשת זכור
Point of the מצוה 
The עיקר of the מצוה of listening to עמלק פרשת  is to arouse within us hatred towards עמלק, and to be 
emotionally ready to do the מצוה of eradicating עמלק when משיח will come. (ע' רמב"ם ספה"מ קפ"ט) 
 

Stringencies in the ספר תורה 
Some hold that hearing זכור פרשת  is a דאורייתא מצוה  Therefore, when a shul (שו"ע ס' תרפ"ה סע' ז' ומ"ב ס"ק י"ד) .
has a few תורה ספרי , it is proper for the most precise one to be used. (שער אפרים שער ח' אות פ"ה) 
 

Different kinds of ספרי תורה 
Ashkenazim should hear זכור פרשת  in an Ashkenazi shul and Sephardim should hear it in a Sephardi shul. 
However, an Ashkenazi may hear from any Ashkenazi תורה ספר  ( יוסף בית כתב  or אריז"ל כתב ). ( ח"ג  אורחות רבנו
 (עמ' ל"ג והליכות שלמה פ"ד אורחות הלכה אות ו'
 

Understanding the words 
It is preferable to understand the meaning of all of the words. Yet, one is יוצא as long as he understands 
the basic idea. (גר"י קמניצקי זצ"להבשם  597בשם הגרי"ש אלישיב זצ"ל ואמת ליעקב ס' תרפ"ה הערה  ר יקרא עמ' שנ"הדרו)  
 

Women and פרשת זכור 
Strictly speaking, women do not need to hear 1.פרשת זכור Nevertheless, the מנהג today is for women to 
make an effort to go to shul and hear the reading. ( '2ספר הליכות והנהגות הגרי"ש אלישיב זצ"ל עמ)   However, since 
it is not mandatory, even an Ashkenazi woman may hear a Sephardi reading and vice versa. ( הגרש"ז

(הליכות שלמה ח"ב אויערבאך זצ"ל הובא בספר  

In many communities, a special leining is arranged for women who were not able to hear עמלק פרשת  in 
the morning. According to some opinions, one should arrange to have a מנין of men present who have 
not yet heard זכור פרשת  in order to make a ברכה on the leining. (הגרי"ש אלישיב זצ"ל) If there isn’t a מנין of 
men who haven’t yet heard זכור פרשת , it may be read, albeit without a ברכה. Other Rabbanim dislike the 
idea of making a special reading for women. ( ריאה מיוחדת התורה שם דאין לעשות קהגר"מ פיינשטיין זצ"ל הובא בספר קול 

ין ראוי לעשות כן.(לנשים דלא מצינו קריאת התורה בפחות מג' קרואים. וכן שמעתי ממו"ר הגר"י ברקוביץ שליט"א שא  
 

Missed words 
Even if one missed hearing a few words, as long as he heard the general idea and didn’t miss any key 
words (such as זכור or תמחה) he fulfills his obligation. ('ספר הליכות שלמה פ' י"ח הלכה ב) 
 

Didn’t make it to פרשת זכור 
One who didn’t hear זכור פרשת  should read it privately (preferably with the ‘trop’ – correct tune). ( רמ"א

זכור פרשת of hearing מצוה the יוצא Additionally, he should have in mind to be (ס' תרפ"ה סע' ז'  while hearing 
the התורה קריאת  on (ויבא עמלק) פורים, since it also discusses eradicating (מ"ב שם ס"ק ט"ז) .עמלק 
 

Reading along with the בעל קורא 
Those who are following along in a חומש should not read along with the קורא בעל , since while they are 
reading, they are not hearing, and the מצוה is to hear it read from a ספר תורה. The one called up to the 
 (כך שמעתי ממו"ר הגר"י ברקוביץ שליט"א) .should read along quietly תורה
 

 ֵזכר or ֶזכר
Since it is questionable whether to read the word ֶזכר or ֵזכר, we read it both ways. (מ"ב שם סק"י) Although 
one may read either version first, the מנהג is to read  ֵזכר first. Some repeat only the word זכר, some repeat 
the phrase (אג"מ או"ח ח"ה ס' כ' ס"ק ל"ב) תמחה את זכר עמלק, while others repeat the entire פסוק starting from 

בהניח והיה . All versions are acceptable. (3)הליכות והנהגות הגרי"ש אלישיב זצ"ל עמ'    
 

Visit our website: beistefillahramateshkol.org 
 

                                                           

הנהגות החזו"א,  -מרחשת ח"א ס' כ"ב, ספר טעמא דקרא י"א שנשים פטורים )ספר החינוך מצוה תר"ג, שו"ת אבנ"ז או"ח ס' תק"ט, 1
חת"ס מגילה כ"ג , חת חינוך שםמנ) שנשים מחויבות וי"א וחפץ חיים )הובא בקונטרס מנהגי מהרי"ץ ח"ב עמ' ע"ד מפי עדות בתו(.

כתב בספר ו נתן אדלר. ם ר'ע"ב ד"ה ואין קורין, מהרי"ל דיסקין בקונטרס אחרון אות ק"ב, שו"ת בנין ציון )החדשות( ח"ב ס' ח' בש
הליכות בת ישראל עמ' רצ"ז "וכן הורה הגר"מ פיינשטיין )שליט"א( שהנשים תלכנה לבית הכנסת לשמוע הקריאה". אולם בספר 

 קול התורה ניסן תשס"ג עמ' כ"ד כתב הרב פארכהיימער שליט"א בשם הגאון זצ"ל שהנשים אינם נוהגות לשמוע פ' זכור. וצ"ע.
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