
 wudu uk ubcha, cav vg, urnj ut lcht rua gdp, hf
(s-df),kuzc ghdpnc ,urhvzu oheujr curhe - 

    dezjk hsf ,uagk u,kufhc vkugp vzht unmg ,t iujck sjt kfk hutr vb
,tz kfc 'curhe hbhbg kfc euxgk sjt kf ,kufhc ihta ;t hf ',ukauf ohhfrc
zt ohrund ,urhcg hrcugk tk otu 'vfc vzu vfc vz 'crek ,uburaf sjt kfk obah
vtrh ghpavk ju,p uck vhvhu ubumrc vhvh er otu 'vnusfu vbjnca ohakjk

 /ohcrv ,t ,ufzk vfzhu 'u,kufhc tuv rcsvakkkkwwwwwwwwmmmmzzzz    rrrrzzzzuuuurrrreeee    kkkkssssbbbbuuuuzzzz    hhhhccccrrrr    ddddwwwwwwwwvvvvrrrrvvvvogp ssb 
vn u,ut h,ktau 'crf oa anak ohba vnf ,c vpue,k wubtdukw rhgk ohejrnk
'ohrpuxu ohnfj og vtkn thva ouen 'asuev rhgc uhrudn ouen cuzgk vff kg vtr
rhfv tka ouen 'rz ouenk susbku 'vsucgv kgu vru,v kg uhnh ,ukck khdr vhv vcu
vhv tna hf h,rcx hnu,k ',uumnu vru,c oheust lf kf uhv tk vhabt odu 'okugn
vhv lf tka 'hk vbg h,thkpk lt 'vz ihgn vae sgm ,uagk jrfuvu iunn lxk euez
v,hv v,ryna 'vphxt vzhtk u,ut ubhnzv oak gxb ory hf ?htn tkt 'vagn

 w!lnmgk vcuy ehzj, ktw ',kuzv ka ,uhbjurv ignk kugpk ohpxtbv ,t rrugk
vsucgv hfrs rat ohnfj hshnk, ohabta hutrv inu 'vphxtv hbdrtn utre     
,ukg,vk ktrah rc kf kufh ofrs rat vsucgv ,ukhxn ovhbpk hukdu 'ovk rhtn
wr lhanv ift 'lfk ufz tk vn ouana ohrjt kg orutn ukhmtha 'ubuec ecs,vku
ouen u,utk susbk hk ughmvu utcu 'ohnh vnf urcg tku 'ovhrcsn h,rrug,b 'ksbuz
ohtur vz vagnn /vzk h,bgb ifku ',usvhv rut ouenv hbc crec .hpvk hsf 'onua
ohnhv in ouhc kyb 'vru, vhv u,uvn kfa oumg jww, 'hvn ,kuzv ignk ,urhxn ubt

omgfu rhpxv ,bck vagnf uhkdr ,j,u ktrah hekt ,t utrhu
rvuyk ohnav(h-sf) wurhcj og kugc taubw ihhbgc - 

     `c t,hwwwwrrrrzzzzgggghhhhkkkktttt    hhhhccccrrrrssss    hhhheeeerrrrppppwwwwuhv vgrp hadub 'rnut tcheg hcr" '(j"n erp ;ux) 
ovk ub,b tk uhafga odv wic,v ,uhvc ratfw ohbck ifu, ,uagk ktrahk ihfn
ov 'ovhrunjc u,ut ihxnugu 'rcsnc aev ,t (ohpxut) ihaauen ktrah hbc uhvu 'ic,
,t ceub vhv rcsnv ka aevu 'ovh,ubcu ovhbc ,ubcu hbcu ovh,ubcu ovhbcu ovhabu

vhceg,skk vrv v,hv jk,ua ka ubc ,c kjr /rnujc xxuc,nu tmuh vhv onsu o
vegmu 'ung lrsbu rnujv lu, kt vhgn lu,n skuv tmhu vkgc og rnujc vxnru
hbpk uvkgvu vbhck ubnn vagu ltknv ktfhn srhu 'sucfv txf hbpk v,egm v,kgu

 vz ihhbgfu /"sucfv txfhhhh""""aaaarrrrpppp'sucgav ,gac uhbpk v,hv thv 'rhpxv ,bck vagnf" '
'rvuyk ohnav omgfu /ohbck vagnc ohscguan uhva h"bc ka i,rm ,t rufzk hsf

c odr, ifu /"uhbpk vusju rut vhv uktdban''''wwwwkkkktttthhhhzzzzuuuugggg    iiiicccc    iiii,,,,bbbbuuuuhhhhwwwwt,ebpn tchr in, ,uv" 
ihruphpt ,uj, esdukhd vhbe,tu /// tbhy og ayc,htu trcug ,h ,khptu 't,rcgn
/"thbbg in ihrhrc iubhv sf thna rpa ;ue,f hvu 'tcy ict scugf hv vhuhz 'tnkg hrns

c vaevu    kkkk""""mmmmzzzz    wwwwooookkkkeeeennnn    ttttccccxxxxwwwwvvvvkkkk))))    wwwwrrrrxxxxuuuunnnnuuuu    vvvvnnnnffffjjjjwwwwvbv" '(wd wng wt rntn wt ekj '

ohagn hf iucaj vag tk ',kuzv kg ghpavk jshb ouenk ssbu ukhnr,u uken
'vkudc rat ohsuvhv uhjtk od tuv crg hf gsh tkt 'u,bann u,ut ukych ukt

/,usvhu vru,c oehzjvk ush ktk rat kf ,uagk uhkgu
   vcuaw cu,fv rntn kg ohehsmv hpc vruda v,hva vbuba vrnt ubahu

crek tuv vcua, ,uagk aha rehgva tuv iuufnv hf wlhekt wv sg ktrah
f"vuh iht ,urhcgv ukt kg hf wlhekt wv sgw uvzu 'ovc gdpa ukt ,t xhhpku
ka cka ah ohtyjv ukt kga tmnbu 'urhcj ,t vmhr tka sug kf rpfn
ohfuza rjt hf 'vcua,v rehg tuv vz kgu 'lhekt wv kt ohtca wsgw vcua,

 /ouenk ost ihc vcua,k vfzh kebc rcf uz vcua,k
hbhn kf ohaug uhvu ',kuzc ghdpn r,uhc ohrhvz uhv ktrah hkusd iftu     

 kg rpuxnfu 'ktrahn sjt ouac gudpk tka ,uhuks,avoooohhhhhhhhjjjj    hhhhccccrrrr    eeee""""vvvvddddvvvv
kkkk""""mmmmzzzz    hhhhwwwwddddttttkkkkttttpppplkva osuev crv ,j, ',jt rhgc ,ubcrv ouen tknk vbn,ba '

,xbfv ,hcc arus tuv rhgc cr vbn,n ratfa vhv ouenv dvbnu 'unkugk
ohuuknu u,hcn crv ,t ,jek ohtc uhv kvev hcuyu hatru 'ogv kf ,ukvenc
ufrsc lkvu tuvv crv vbn,b ratfu ',xbfv ,hck ufrsc kusd sucfc u,ut
ufrs ,t oegn crva 'kvev hcuyu hatr 'uhuukn ubhjcv ',xbfv ,hcc aursk
cuchxvu lrsv ,ufhrt kg u,ut urhgv ratfu 'sutn ,ccuxnu vfurt lrs lkuvu
v,hc lrs vsucfv thknpv kf og rucgkn gbnhvk vzc u,buufa rhcxv 'r,uhnv
usucfc vtr, thvu v,hc lrs rucgh ot hf 'jubnv crv ka ,hbcrv 'vbnktv ka
ctfvu rgmv vchkc vkgh cua tkv 'vhknpv og u,arsk sgumv asjv crv ka
ubhrnah ,"hav ///lrsv ,t oehg ifku 'apb ,ndug vk ordhhu 'vkgc ,rhyp kg

/uhbpk ubhagn ,umrku 'oka cckc uhbpk cuak vfzbu 'tyjv vzn
,j,wa zt utr gusn 'if otu 'uktdbaf rcf vz vhv wrvuyk ohnav omgfw utraf

 ?",ukdc ktrah hbc ka i,rm ,t rufzk hsf wrhpxv ,bck vagnf uhkdr
,j,wa utrha ktrah hbc ,t snkk hsf ,tza 'vzc rnuk vtrbvu"'cahhu     
,usut wrvuyk ohnav omgfu 'rhpxv ,bck vagnf (wktrah heuktw ka) uhkdr

/"u,jnac junaku u,rmc rgymvk wurhcj og kugc taubw ihhbg
 ,usut rpuxnfu 'ktrah hkusd kmt ubhmn vz ihhbgu      rrrrmmmmkkkknnnn    iiiinnnnkkkkzzzz    rrrrxxxxhhhhtttt    wwwwrrrr    iiiiuuuuttttddddvvvv

kkkk""""mmmmzzzz usfb uhkt xbfb ratfa '    kkkk""""mmmmzzzz    rrrrkkkkyyyyuuuueeee    rrrruuuutttthhhhbbbbaaaa    wwwwrrrrhbpk ubnn srphvk hsf
uhrujtk rzj ;fh,u ,udrsn h,a u,t srhu vmujv uvuuhk 'u,bu,jk u,ghxb

n srpbu'r,uh usfb ,t vuuhk tk gusn uvuktaafu 'r,uh uvuuhk tku oukak ubn
k hnhnw urnutc unmgc jc,ava trhz cr kg rpuxn trndc vbv :chavh,aa t

ubhta vzc jc,avk ah smhfv 'ihcvk ah vbvu '(/j"f vkhdn) whrhcj ,ke,c
h,hhv tkwa thv uhrcs ,buufa jrfun tkt 'urhcj ,ke,c aau r,uhc hfubt
kugc h,tab hf wrgmc hurau ke,b hrhcj ratf ,hyrpv h,jnac junak kufh
o,ut kfc h,rfzb 'i,j,vk gxubv hsfb ,t ,uukk h,tmhaf uhafg vbvu 'ung
tk if kgu 'vpujk ohxbfb ovhsfb ,t ,utrk ufz tku vtuac udrvba ohsuvhv
kf ka orgmc lf hsh kg ;,,avk hsf ,udrsn h,an r,uh hsfb ,t h,huuhk

/ovng kugc ,taku lfk ufz tka ohsuvhv ukt

R’ Yonason Eibeschutz zt”l (Tiferes Yonason) would say:
     “wlrsc lrnak lhbpk ltkn jkua hfbt vbvw - Klal Yisroel is protected through the power of Torah learning. They do not need

an angel to watch over them. However, when a person is traveling, his Torah learning weakens (Medrash). Thus, Hashem

tells Moshe, ‘I am sending a malach to guard you - wlrscw - because that is when you will actually need protection.”
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Rabbi Eli Mansour shlit’a (The Daily Halacha) would say:

    ‘wtprh tpruw - The Gemara (Berachos 60a) comments: ‘From here we learn that a physician is permitted to cure.’ Chazal

are teaching us the proper perspective we must have toward illness, namely, that it is an act of G-d. Of course, one who

takes ill can and must go to a doctor, and to the best doctor available. however, one must not become so caught up in the

process of medical treatment that he loses sight of the fact that it is the Almighty Who brought the illness upon him in the

first place. Although we must consult with physicians, it behooves us as well to approach the illness as a signal from

Hashem calling upon us to examine ourselves and see where there is room to improve and which flaws need correction.”

A Wise Man would say: “Don’t wish your life was easier. Wish you were better at life!”                             

j"ut t"j vsuvhc gsub ,"ua (3) d:d ohrufhc (2) /dk ihaushe (1)
ic (6) s"b uvhkt sh ,ucua, (5) t:ubr s"uh vcua, hj,p (4) z"f

y"h tm, hf ,arp wc vba hj aht

TO SUBSCRIBE TO SUBSCRIBE TO SUBSCRIBE TO SUBSCRIBE 

AND RECEIVE AND RECEIVE AND RECEIVE AND RECEIVE THIS THIS THIS THIS 

TORAH SHEET WEEKLY.TORAH SHEET WEEKLY.TORAH SHEET WEEKLY.TORAH SHEET WEEKLY.
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"tuv ruvy ds i,huk rnt hxuh wr 'thb," - The Big Fish: Chulin 67b
Rav Yosi says that the Livyasan is kosher. Of course, it’s kosher, cries
the Maharsha! Chazal tell us that in the future, Hashem will serve the
Tzaddikim from the flesh of the Livyasan! Rather, Rav Yosi’s intention
is to clarify that the Livyasan is actually a fish - and not a sea creature! 
   The Aruch LaNer asks: At the end of Sukkah, Chazal state that in
the future, Hashem will use the skin of the Livyasan to make a sukkah
for Tzaddikim. How can this be? Skin of an animal is posul for schach
(gere hkushd obht)! Rather, it doesn’t mean a sukkah for the Yom Tov
of Sukkos but instead a sukkah for shade. Based on this, the Aruch
LaNer has a problem with the nusach of the tefillah many say when
they leave the sukkah for the final time: ,fxc cahk vtcv vbak vfzt"
"i,huk ka urug - how can we say “next year” at this time, if it will be
Chag Sukkos and the Livyasan is posul? He says the nusach quoted
in the Rema (z"xr,) does not have the words "vtcv vbak" for this
reason! Suprisingly, the gematria of i,huk (496) is equal to ",fxv dj".

,nab hukhgk
ovrct wr

ktuna ;xuh
wr ic rykt
k"z whcuy

tahr u,hgru
wr ,c kjr

ovrct
v"g vnka
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         A SERIES IN HALACHAA SERIES IN HALACHAA SERIES IN HALACHAA SERIES IN HALACHA
                            LIVING A “TORAH” DAYLIVING A “TORAH” DAYLIVING A “TORAH” DAYLIVING A “TORAH” DAY
"okuf sdbf vru, sunk,u" - The Greatest Mitzvah of All (113)
Kavod HaTorah: Standing Up For Osei Mitzvah. Last week
we started the topic mentioned in Bavli (1) and Yerushalmi (2)

about standing up for people who are performing a mitzvah. The
classic examples mentioned in Talmud, Rishonim and Poskim

are of people who bring Bikkurim to Yerushalayim, those who
carry the coffin of a dead person to burial, and the K’vater (one
or more people who carry the baby into the room) at a Bris

Milah. The Gemara in Kiddushin (33a) uses the term, vumn vchcj"
"u,gac - beloved and precious is the performance of a mitzvah

while it is being performed, as the basis for its reasoning.
Which Mitzvos? There are some obvious questions one could
ask. Why don’t we stand up every time someone walks by
wearing Tefillin or Tzitzis? If two students walk by talking in
learning, must we stand up for them? Maybe we should stand up
for someone on the way to say Krias Shema, or to put Tzedaka

in a pushka! If we did, we will have to spend much of our time
in shul standing up again and again. The Noda B’Yehudah (3)

answers that this obligation is only by a mitzvah that comes up
from time to time, and cannot be made up later if missed. This
gives a certain ,uchcj (affection) to the mitzvah. However, there
seem to be Poskim that do not agree with the Noda B’Yehudah.
The Pischei Teshuva (4) quotes from the Yad Eliyahu (5) that we
have to stand up for a Gabbai Tzedaka when he goes around
collecting money for charity. Typically, this work is not done from
time to time, but rather quite often, and still he holds that we must
stand up for him. This is also the opinion of the Ben Ish Chai (6).

These Poskim seem to argue on the Noda B’Yehudah, and if so,
the obvious questions in the previous paragraph need an answer.
Another Possible Explanation. It seems to this writer that
another explanation might be suggested as to the nature of which
mitzvos require one to stand for those performing a mitzvah. For

t"yhka skparhv lurc r"vun ,tn       
   xyhhv sbkchke lurc ohhj ,ryg kkuf atr 

those mitzvos that naturally require moving around or walking,
Chazal obligated those nearby (within 4 Amos) to stand. Walking
is not an inherent part of the mitzvah of Torah study. One can
learn wherever he is, and when circumstances create the need for
him to walk, he can continue doing the mitzvah "lrsc l,fkcu".
The same with Tefillin and Tzitzis. One can fulfill them wherever
he is, and if he happens to walk, the mitzvah still applies. However,
in our case of Osei Mitzvah, it refers to the kinds of mitzvos that
usually necessitate walking around on foot, and in those cases,
Chazal required standing up for those doing them. This might not
fully answer all the questions, but it is a start! I saw a quote from
R’ Chaim Kanievsky shlit’a, that there might be an obligation
to stand up for the student who goes around at the end of a
Yeshivah day collecting and replacing the seforim on the shelves.
This would be in accordance with what we just suggested here.

















     Rashi explains that "ohjep rugh" means, “Even if one is wise in Torah and accepts a bribe, he will become deranged, forget his
studies, and lose his eyesight.” We see that in order to establish true judgment, it is absolutely forbidden for a judge to take a
bribe. This does not only refer to money, but even a bribe of words is forbidden. This includes accepting any type of favor and
the Gemara gives examples: Putting out one’s hand to help another cross a bridge (or a street) would be considered a “bribe”
and would render the recipient invalid to judge the case of the one who helped him! Another example is a man who was sitting
and judging a case when a feather fell onto his head. Another man came along and removed it. The first man asked him what
he was doing there and he answered that he came to Beis Din and would like him to judge his case. The first man answered that
he cannot render judgment in this case. These situations seem so insignificant; such small acts of kindness couldn’t possibly
carry so much weight that they would be considered bribery for a judge. And yet, says R’ Avraham Pam zt”l, we see how our
great Sages had such appreciation for even the tiniest favor. When someone does a small act of kindness, it makes an
impression -  but only on someone who doesn’t believe that he DESERVES everything. When a person feels that everything is
coming to him then he will not appreciate anything and will never be happy! The recipe for misery is to take everything for
granted, and the recipe for joy is gratitude. We are all recipients of so much kindness from all the people around us, and
certainly from Hashem! If we could learn to truly feel gratitude in our hearts for the smallest things, we could completely
upgrade our happiness in life! Let us learn from the laws of judges to become people who judge everything with appreciation -
even the smallest things that people do for us. Let us feel and show hakaras hatov and become truly happy people.JJ JJ oo oo

ii ii nn nn
ii ii nn nn

aa aa nn nn
dd dd
ll ll ii ii ss ss
tt tt ee ee
nn nn
tt tt oo oo

aa aa
55 55
mm mm
ii ii nn nn
uu uu tt tt
ee ee
dd dd
aa aa ii ii
ll ll yy yy
ss ss hh hh
ii ii uu uu
rr rr
ii ii nn nn

KK KK ee ee
dd dd
uu uu ss ss
hh hh aa aa
ss ss
EE EE ii ii
nn nn aa aa
yy yy ii ii
mm mm
.. .. CC CC

aa aa ll ll
ll ll 77 77

11 11 88 88
-- -- 44 44
55 55 00 00

-- -- 99 99
99 99 99 99

00 00 .. ..
YY YY oo oo

uu uu rr rr
ee ee yy yy
ee ee ss ss

aa aa rr rr
ee ee
pp pp
rr rr ee ee
cc cc ii ii
oo oo
uu uu ss ss

-- -- TT TT
uu uu rr rr
nn nn ii ii
nn nn gg gg

oo oo
nn nn ee ee

'' '' ss ss
ee ee yy yy
ee ee ss ss

aa aa ww ww
aa aa yy yy

ff ff rr rr
oo oo
mm mm
ee ee vv vv

ii ii ll ll
ii ii ss ss

tt tt hh hh
ee ee
uu uu ll ll
tt tt ii ii mm mm

aa aa tt tt
ee ee
gg gg oo oo

aa aa ll ll
!! !!

    The Baal HaTurim gives a deeper meaning to the word "ohypanv".  It stands for: "ypan vagh ory vrap vagha vuumn ihhsv"
- A judge is commanded to try to reach a settlement before issuing a judgment. It is famously said that the reason we go back
three steps after Shemona Esrai, before we say "ouka vaug", is to teach us that people must be willing to take a step back in
order that there should be shalom - peace, amongst everyone. Case in point: I was once involved in a din Torah during the
week of Mishpatim. Although we told the dayanim that they should push for a p’shara (settlement) and not go straight to din,
in the end they didn’t listen and went straight to din. This bothered me a lot and I even complained to the Rosh Av Beis Din,
who agreed with me. After losing our case, I was not satisfied and wished to take action to overturn the psak. Before doing that,
however, I reached out to the other litigants and they agreed to meet. B”H, we were able to reach a p’shara on our own. Each
side moved back 3 steps and before long we worked things out, were hugging each other, and were zoche to ktrah kg ouka!    
     The first sedra after Matan Torah is Mishpatim, which discusses the laws of bein adam l’chaveiro. The question was asked
why Choshen Mishpat (which deals with these laws) was moved from first to last place. It should have remained the first
section of Shulchan Aruch, in order for people to learn to give in and compromise for peace. The Satmar Rebbe zt”l answered
that since it teaches us that litigants should seek a compromise in order to establish peace, the Rabbanim did not want to put
Choshen Mishpat first so we should think that we can compromise in all cases of halacha. Yes, in Choshen Mishpat we learn
to make a p’shara, but this approach to shalom is fitting only in money matters - but when it comes to mitzvos Hashem,
compromise does not exist! Choshen Mishpat was moved to the end, after Orach Chaim, in order to avoid this mistake.
     May we always be zoche to a life of peace and happiness amongst our families, friends, and all of Klal Yisroel.                       

                                                                                                                                                                                                             

 ohehsm hrcs ;kxhu ohjep rugh sjav hf je, tk sjau(j-df)

 wudu ovhbpk oha, rat ohypanv vktu(t-tf)
    Rashi states: “‘And these are the laws that you shall set before them’ - before them, but not before gentiles. Even if you
know that they (gentiles) judge a certain law similar to the laws of Israel, do not bring it to their courts, for one who brings
Jewish lawsuits before the gentiles profanes the (Divine) Name and honors the name of idols to praise them, as it is said:
“For not like our Rock (G-d) is their rock, but (yet) our enemies judge (us)” (Devarim 32-31). When (we let) our enemies
judge (us), this is testimony to (our) esteem of their deity.” (Medrash Tanchuma 3)
     An Agunah (woman whose husband refused to divorce her) asked a renowned Rosh Yeshivah for his help in procuring
a get (Jewish divorce) from her husband. The man was making her life miserable and she did not know where to turn. The
Rosh Yeshivah sent her to the great Posek and Rosh Yeshivah of Torah Vodaath, R’ Chaim Yisroel Halevi Belsky zt”l,
who listened to the circumstances and immediately agreed to help. He contacted the husband and tried to talk sense into
him. The man was obstinate and unyielding. He refused to listen to the renowned Rav. He decided, contrary to halacha, to
take his grievances to a secular court. R’ Belsky again tried to talk him out of it but it was to no avail.
     Rabbi Yaakov Feinzeig, a close talmid of R’ Belsky recalled the months during which R’ Belsky was involved with
this particular case. “Many mornings, I would be sitting with him in his classroom when this woman would appear, crying
bitterly and pouring out her heart to the Rosh Yeshivah. At the same time, he had to deal with the harassment that the
husband and his friends were subjecting him to, the phone calls, the threats. These are not stories that find their way into
newspapers. Only those who were with R’ Belsky on a daily basis knew what he was personally going through, all
because he was determined to help this broken-hearted woman.” One day, a few weeks later, R’ Belsky received a
subpoena to appear in district court together with his Rebbetzin, who had provided chizuk to this woman when she had
come to her home. A lawyer representing the Belskys succeeded in removing the Rebbetzin from the case. 
     At the hearing, the judge perceived correctly that the goal of the other side was to discredit R’ Belsky, and upon his
lawyer’s request, allowed the Rosh Yeshivah to sit outside the courtroom while the other side made their shameful claims.
All their arguments were rejected except for one: “Your honor,” they asked, “why must the Jewish court be involved in
this case at all? It can be dealt with just as well - if not better - in a secular court!”  
     The judge asked that R’ Belsky be brought back into the courtroom so that he could answer the question. R’ Belsky’s
lawyer informed him of what had just happened inside. “Could the Rabbi please tell me how he plans to respond?” he
asked, obviously concerned. R’ Belsky smiled and replied, “Don’t worry. I know just what to say.” 
     In the courtroom, R’ Belsky’s imposing figure stood out among the various participants. When it was his turn to speak,
he explained, “Your honor, I understand why this question bothers you. After sitting in your courtroom I can say that you
are an outstanding judge. In fact, it is people with your intelligence and integrity that we need to serve as judges in
America’s courts. However, there is one problem. When it comes to bringing our cases to secular courts, our hands are
tied. We live according to our holy Torah, and the Torah states clearly that when two Jews have a dispute, they must bring
their case before a Jewish court so that it will be resolved according to Jewish law. We are not permitted to bring matters
before a secular court, no matter how intelligent, capable, and honest the judges of that court might be.” 
    The courtroom was silent for a few moments as the assembled digested these words. Then, the judge nodded in assent.
R’ Belsky’s words had hit their mark and the entire case against him was dismissed. It was a great victory and R’ Belsky
and his lawyer felt vindicated - but he didn’t stop there. When the Rosh Yeshivah learned that due to certain aspects of the
case involving the marriage and its dissolution that remained in secular court, the woman’s legal fees totaled $140,000, the
Rosh Yeshivah himself raised the money and all the fees were paid. (Adapted from Rav Belsky, by R’ Shimon Finkelman, Mesorah Pub.)  
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llllyyyynnnn: A man who was learning to become a Ger (convert)
would attend a daily shiur of a certain rabbi in Herzliya,
Israel. One day, the would-be convert came to the rabbi and
told him that he no longer wishes to convert. The rabbi asked
him why he had changed his mind after coming this far. 
     The man explained that he feels it is useless for him to
learn Gemara. Everyone in the shiur understands and many
even ask questions. Yet he does not understand anything.
    The rabbi went to R’ Chaim Kanievsky shlit’a and asked
him what to do. R’ Chaim responded that the reason he
doesn’t understand is because he doesn’t have a melamed
(teacher). The rabbi countered that he was the teacher. 
     R’ Chaim explained that the reason a Jew understands
Gemara is because Hashem is our personal teacher, as we
say in Birchas HaTorah, "snknv"ktrah ungk vru, . However,
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a person who is not yet Jewish does not have Hashem as his
melamed and therefore does not understand. After he
becomes Jewish, he will understand, said R’ Chaim. 
     The man converted and began to excel his studies!
llllyyyynnnnpppp: Each and every one of us has Hashem as our personal
teacher! Each and everyone one of us is holy because we
stood at Har Sinai. The Menoras HaMaor says that we have
to be careful to speak appropriately, especially to Geirim,
because we stood at Har Sinai and became pure. The gentiles
remain with the Tumah of Adam Harishon and Chava. But
we stood on Har Sinai and became purified from that Tumah.
A convert in the process of conversion also becomes purified.
    But if we are not careful how we speak, says the Menoras
HaMaor, then people will think that we didn’t stand at Har
Sinai. Because whoever stood at Har Sinai became purified
and speaks differently. He speaks with nobility and modesty
and certainly not inappropriately (or with insensitivity).
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   Yirmiyahu describes the punishment that would befall the
Jews because they continued to subjugate their Hebrew
slaves after the allotted six years of service had passed. The
Navi describes the devastating repercussions of their blatant
transgression of the biblical commandment and ends with an
assurance that the Jews will eventually return to Eretz Yisroel.
   The Sefas Emes, R’ Yehuda Aryeh Leib Alter zt”l

observes that there is an interesting correlation between the
Land of Israel and freeing of slaves. He explains that many
numbers have great significance in the Torah, and in Parshas
Mishpatim, the mitzvah of Shmitta and the mitzvah of freeing

slaves both unveil the hidden theme of the number seven. In
the seventh year, the soil of Eretz Yisroel must rest; similarly,
a slave must be set free in his seventh year of slavery.
   The Zohar compares the Jewish soul to Eretz Yisroel. Just
as the land cannot be subjugated permanently to any human
being, a slave can only be beholden to the One and only
Creator of the Universe. The laws of Shmitta and the Jewish
slave, follow immediately after the incredible events of
Matan Torah to show that the Torah implanted within every
Jewish person the innate tendency to accept no master upon
himself other than Hashem. While a Jew can become a slave,
that condition exists only temporarily, for deep down, every
Jew is beholden to the true Master of the World, Hashem.



FARE FOR THE FUTURE
As heard from Stories to Inspire
 
In Israel, 35 years ago, a yeshiva boy named Yosef* 
got into a taxi, engrossed in a sefer. By the time 
they reached his destination, he was so deep in his 
learning that he had forgotten he was in a taxi. He got 
out of the cab and walked away without paying.

When the taxi pulled away, Yosef came back to 
himself. He started running. He almost caught the 
taxi at the light, but then it changed and the car 
drove off again. If I don’t catch this taxi, he thought, 
I will never see this guy again and he’ll think religious 
people cheat. He ran as fast as he could.

After 20 minutes, he finally caught up to the taxi. 
The astonished driver opened his window and said, 
“Mah, ad po?” This far? He couldn’t believe it. Yosef 
apologized and paid for his ride.

Thirty years later, the now-adult Yosef attended 
a shiur on kiddush Hashem in Yerushalayim. “If 
someone makes a real kiddush Hashem,” the rabbi 
intoned, “Hashem will let you see its outcome, the 
fruits of your labor.”

After the shiur, Yosef approached the rabbi and 
thanked him for the speech. He remarked, “You 
know, when I was a bachur, I made a real kiddush 
Hashem, but I never saw its outcome.”

“What did you do?” the rabbi asked.

Yosef told the story, and the rabbi burst out, “Ani 
hanahag—I am that driver!” He even named the 
street where he had dropped him off 30 years earlier. 
“Your behavior so impressed me that I began to take 
Torah classes, and here I am now. I am the fruits of 
your labor.” 

THE WORD FROM WITHOUT
By Rabbi Moshe Pogrow, director, Ani Maamin Foundation

Based on the commentary of Rabbi Shamshon Raphael Hirsch zt"l on Chumash, with permission from 
the publisher. 

TheAt Har Sinai, the people saw all of nature tremble at the approach of 
G-d’s glory, but only they stood upright in the presence of G-d.

The people learned that when man enters the service of G-d with full 
knowledge and awareness, he ascends to an exalted level that has no parallel 
in the world, and his status before G-d is one of direct intimacy. Heaven and 
earth, the world and everything in it, may tremble, but he stands upright 
before his G-d.

Thunder crashes, lightning flashes, mountains quake, the air is filled with 
the sound of the shofar—yet Israel inclines its ear to listen only to G-d’s 
conversation with Moshe: “Moshe spoke, and God answered him aloud.”

The role of the people was not to see, but to hear—i.e. to hear with full 
awareness and the clear consciousness that the Word comes to them from 
outside, not from within themselves. They stand opposite G-d’s presence, 

When three people eat together, there is an obligation for them 
to say Birchas Hamazon together. The leader invites the others 
to join him. It is always a greater honor to be greeted or praised 
by a crowd, so when we thank Hashem, it is a greater mitzvah to 
do so together. In the past, the person who led the zimun actually 
recited the whole Birchas Hamazon for the others. Nowadays 
we are afraid that people may get distracted and not hear every 
word, so each person says the bentsching to himself.  

Adapted from Biur Tefillah (Ani Maamin Foundation)
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and it is G-d who sends His Word to them.

The priests, too—at that time still the 

firstborn—who approach G-d when bringing 

offerings as the representatives of the families, 

are not to imagine themselves higher or holier 

or nearer to G-d than the rest of the people.

This is an illusion. They must not push in front 

of the people to go up to G-d. Rather, they 

should remember that, for themselves too, the 

first task is lehiskadesh, to climb and ascend to 

that level of holiness by being absolutely and 

always at G-d’s disposal. That would make them 

fit to go before the people and show them the 

way.

None of the people or priests had yet reached 

the level to which the Torah—which was about 

to be given—would call all them to ascend, and 

to which the Torah would train and educate 

them. Hence the repeated warning against 

“breaking through” to G-d.

Even Moshe himself was ordered to stand with 

the people below, when G-d would address 

Israel from the top of the mountain. “Moshe 

went down to the people and spoke to them,” 

and then G-d spoke the words that follow.

The Torah was to be given not only through 

Moshe, but to Moshe, as it was given to the 

people.  

SUNSET AT MIDDAY
by Rabbi Dovid Sapirman, Dean, Ani Maamin Foundation

The Tanach says of Yoshiyahu that “there never was a king like him before, 
who returned to Hashem with all his heart, his soul and his strength, nor was 
there ever one after him.” Even in death, his righteousness was not diminished.

When Yirmiyahu realized that Yoshiyahu had gone out to battle, he hurried 
out to stop him, but came too late. The enemy had already shot Yoshiyahu with 
300 arrows, and  he was on the verge of death. Yirmiyahu saw the king's lips 
moving, and he was concerned that he might be accepting avoda zara out of 
anger over his fate. After all, he certainly had reason to complain. For 31 years, 
since childhood, he had worked tirelessly to restore the Jewish people to the 
service of their Creator, and this was his reward for all his efforts?

Yirmiyahu bent down and heard the words Yoshiyahu was mumbling, 
“Hashem is righteous, for I have disobeyed him”—full tzidduk hadin, 
acceptance of Hashem’s judgment.

The navi Amos had already predicted that Hashem would “bring the son down 
at midday and darken the land on the day of light.” This was a veiled reference 
to the untimely death of Yoshiyahu, who perished at age 39, in the midday of 
life.

Yirmiyahu and the entire Jewish people bemoaned the death of Yoshiyahu. 
The Tanach tells us that this became an established custom—whenever am 
Yisrael has cause to mourn, we include a kina for the tragic death of Yoshiyahu. 
On Tisha B’Av, kina number eleven relates the entire story of Yoshiyahu. This, 
too, was foretold by Amos, who said, “I will turn your holidays to mourning and 
your songs to kinos.” Yirmiyahu, the author of Megilas Eicha, had Yoshiyahu in 
mind when he wrote the fourth perek of Eicha.

After the death of Yoshiyahu, it was all downhill for the kingdom. His children 
did not follow in their father’s righteous footsteps, and the Churban came a 
mere 22 years later.

The lessons from this tragic story are many. No one should ever rely on his own 
judgment when there are people who are smarter and better informed. It only 
takes one mistake, one lane change without checking the blind spot, to bring 
about disaster. Tzaddikim know that no matter what befalls them, the Ribono 
shel Olam is always justified, whether we understand His ways or not.  

CUTTING A LONG TAIL SHORT

Why do lizards drop their tails?

Lizards are have many natural predators, from hawks to weasels to snakes. Their main defenses 
are camouflage, and their ability to stay still or to flee. As a last resort, many lizards also have 
autotomy, or the ability to shed their tail. The lizard's tail is often more colorful than the rest of 
its body, which draws a predator's attention. The predator will therefore attack there...at which 
point the lizard drops its tail! The tail will wiggle on the ground, distracting the predator and 
giving the lizard time to run to safety. The time needed to re-grow the tail varies among different 
species. For geckos, it can happen in just thirty days, faster than any other lizard.   

Adapted from "It's Amazing!" published by Jewish World of Wonders/Israel Bookshop
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My father had a lawyer draw up a will, which he 
bolstered halachically by arranging proper kinyanim 
to obligate everyone to follow the will. While reading 
the will, I noticed that after my father’s signature, 
there are two additional signatures attesting that he 
was lucid when he signed this will in their presence 
and accepted the aforementioned kinyanim upon 
himself. To my astonishment, these two witnesses 
were lawyers who are not valid eidim.
Q:  Did their signatures invalidate the entire will, or is my 
father’s signature sufficient to make it a proper will that 
cannot be invalidated by their signatures?
A: First of all, the basic rule of contracts is that a party’s 
personal signature on a document is considered an 
admission on his part that the contract is valid, even if 
there are no witnesses confirming its validity. The only 
question here is whether the addition of those invalid 
eidim nullified the will your father validated through his 
personal signature. 
One reason to invalidate it is because the halachah 
is that if a shtar (contract) is signed by a number of 
eidim, and one of them turns out to be a relative or 
otherwise invalid as a witness, the entire eidus is 
rendered invalid (see C. M. 45:12 for the details of 
this din). It would seem, then, that your father’s will 
was rendered invalid by the lawyers’ signatures.
But this halachah applies only when the signatures 
are considered conjoined — i.e., they sign in the 
same place, testifying to the same facts.
A personal signature of a party to a contract — 
e.g., if a borrower signs that he borrowed money 
from the lender — is not considered conjoined to 
the witnesses’ signatures attesting to the veracity 
of the contract. Instead, it is viewed as his written 
admission that the contract is valid. 
Your father’s signature on his will is therefore not 
invalidated by the lawyers’ signatures, because he is 
not considered a witness whose testimony is linked 
to that of the invalid witnesses.
Another reason why this will might be invalid is that 
we rule that a shtar that is mezuyaf mitocho is not 
valid. To understand this concept, we have to explain 

Mr. Klein lived in a very small apartment. It was 
crammed with belongings that he had amassed over 
decades. Among them was a dining room set that was 

old, but still in good condition. His neighbor, Mr. Gross, had a spacious garage, which 
was used mostly for storage.
“I’m renovating and don’t have room to store my dining room set,” Mr. Klein said. 
“Can you keep it in your garage?”
“I’m happy to house it meanwhile,” said Mr. Gross. He took Mr. Klein’s table and 
chairs into his garage. 
“Your table and chairs are taking up a lot of room,” Mr. Gross said a few weeks later. 
“What’s happening?”
“I’m going to buy a new set, so it’s OK if it gets ruined,” said Mr. Klein. “You can even 
chop it up! Don’t worry about the money.”
Later that evening, Mr. Klein decided that he might want to give the old dining room 
set to someone. He called Mr. Gross. “Please don’t ruin the set,” he said. “I might give 
it to someone.”
The following day, Mr. Klein saw the dining room set broken into pieces in the 
garbage collection area. “I see that you destroyed my dining room set,” he said to Mr. 
Gross. “You need to pay for it!”
“Once you said that I could chop it up, that’s it,” argued Mr. Gross. “I’m not bound to 
your change of mind!”
The two decided to consult Rabbi Dayan. “Mr. Klein said that I could chop up his 
dining room set, and later recanted,” said Mr. Gross. “Am I not exempt once he 
granted me permission to chop it up?”
“The Mishnah (B.K. 92a) teaches that if one tells another to ruin an item of his, 
the second person is still liable for the 
damage, unless the owner specifically 
stated or indicated that he would be 
exempt,” replied Rabbi Dayan. “The 
Gemara (B.M. 93b) explains that this 
applies when the owner initially entrusted 
the item with him for safekeeping. 
Therefore, he remains liable unless the 
owner specifically exempted him” (C.M. 
380:1).
“However, if the second person initially 
accepted the item to ruin, he is not liable 
for the damage, even if not explicitly 
exempted,” continued Rabbi Dayan. “The 
Gemara derives from the words ‘to guard’ 
(Shemos 22:6) that a guardian is liable 
only if the item was entrusted with him 
for safeguarding, not if handed to him to 
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Q: My rental contract includes a late payment clause. I heard that it may be 
considered asmachta and not halachically binding. Is it binding, nonetheless, on 
account of dina d’malchusa?
A: A late penalty clause is considered asmachta if it is exaggerated and not 
commensurate with the loss caused. Asmachta clauses are halachically binding 
only if stated that they were made with a kinyan before an official beis din.
Nonetheless, if such a clause is legally binding and drafted in a formal, legal 
document, Rema cites an opinion that it is binding on account of dina d’malchusa 
(C.M. 207:15).
However, some Acharonim rule that dina d’malchusa is not reason to grant halachic 
authority to asmachta clauses in contracts between Jews, especially to extract 
payment. If so, the entire concept of asmachta would be negated! (See Minchas 
Yitzchak 6:170; Chazon Ish, C.M., Likutim 16:11; Pischei Choshen, Kinyanim 21:[25].)
It should be noted that excessive late fees, which are deemed penalties 
incommensurate with the damage, are also not legally binding in many places. 
Some late payment clauses are also prohibited on account of ribbis.

DINA D’MALCHUSA 
DINA #21
Asmachta: Late Payment Clauses

the halachic basis for a shtar. There are two methods by 
which a shtar becomes a valid contractual document:
If eidim signed on a document, their signature proves 
that the shtar was transferred to the recipient and the 
transaction written in the contract has taken place. In this 
case the shtar will provide evidence even if the eidim are 
no longer present to testify. (In the Gemara, this is called 
eidei chasimah karti.) 
Even if there are no signatures on the actual shtar, if it 
was given from one party to the other in the presence of 
eidim, it is still considered a valid shtar, thereby obligating 
the parties to the content of the shtar. However, in this 
case the eidim need to be present to testify that they saw 
the transfer of the shtar. (In the Gemara, this is called 
eidei mesirah karti.) 
If we rely solely on the eidim who signed a shtar, it’s 
obvious why their disqualification would nullify the shtar. 
But even if we are relying on the valid eidim who 
witnessed the transfer of the shtar, if invalid eidim signed 
the contract, that would still nullify it (C. M. 51: 3, 7), 
because Chazal were concerned that a beis din might 
end up relying on the invalid eidim who signed the shtar 
rather than the valid ones who witnessed the transfer. 
Therefore, even if the valid eidim testify that they saw 
the transfer of the shtar, it would still be void, due to the 
invalid witnesses who signed it.
In the case of your father’s will, however, this is not an 
issue either. The halachah is that once a shtar is signed 
by valid eidim (or by one of the parties to the contract), 
invalid signatures that appear afterward cannot nullify 
it. Since removing their signatures entirely would leave 
us with a valid shtar, the additional lines with their 
signatures cannot change that status (see Nesivos 51:4; 
Birchas HaPesach, pischa zuta 7:2; and Shu”t Minchas 
Yitzchak, Likutei Teshuvos 160). Furthermore, in your case 
the lawyers were not testifying as to the veracity of the 
details of the will, but confirming your father’s lucidity, 
which is a separate testimony (see further Mechiras 
Chametz K’hilchaso, pp. 301, 325).
We should add that the Sefer Chassidim (Mekitzei 
Nirdamim edition, 1381, cited in Minchas Pittim 17) writes 
that if a will signed by invalid witnesses is brought before 
a Dayan, and it is obvious to him that they are trustworthy 
despite their halachic disqualification as eidim, and the 
heirs also know that the witnesses are trustworthy, the 
Dayan should inform them that if they contest the will, it 
will be considered a sin in the Heavenly court (see Shu”t 
Maharsham 2:224, 227). 

money matters

tear or destroy. 
“The commentators understand from the Gemara, despite the simple reading of 
the Mishnah, that all the more so when he never received the item, he is exempt 
when told to ruin, even if not specifically exempted” (Tosafos and Rashba, B.K. 
93a; Yam shel Shlomo, B.K. 8:68; Pischei Choshen, Nezikin 1:15[41]).
“What is the rationale for the exemption and this distinction?” asked Mr. Klein.
“Tosafos, Sma (380:3) and Shach (246:9) seemingly explain based on mechilah,” 
answered Rabbi Dayan. 
“Nonetheless, when the item was entrusted for safekeeping, we assume that 
the owner was not sincere in exempting the guardian from ruining his item; 
he was just placating him so that he would not be concerned about being a 
guardian. 
“Ketzos (246:1) and Nesivos (246:5), though, explain that the exemption is not 
based on mechilah, but that damage done with the owner’s permission is not 
considered damage at all. Nonetheless, when initially entrusted to guard the 
item, the guardian needs explicit exemption to be relieved of this responsibility.”
“Can the owner retract?” asked Mr. Gross.
“Although the owner gave permission to ruin the item, and even exempted the 
guardian from payment, the exemption does not take force until the damage 
is done,” answered Rabbi Dayan. “Therefore, the owner can retract from his 
permission to destroy, and if someone subsequently damaged it, he is liable” 
(Maharit, C.M. #118).
“Thus,” Rabbi Dayan concluded, “since Mr. Klein retracted his permission to 
chop up the set, Mr. Gross remains liable for the table and chairs.”
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employee and an oness occurs, the employee is 
not obligated to refund the money, even if they 
did not stipulate that it is non-refundable. The 
rationale is that since the employer paid before 
the commencement of the employment of his 
own volition, even though he is not obligated to 
pay until the end of the period of employment, 
that indicates that he wants the employee to 
have the money even in the event of an oness 
(Tosafos, B.M. 79b, cited by Shach, C.M. 334:2). 
Accordingly, if the employee demanded 
payment in advance and the employer did not 
pay of his own volition, there is no evidence 
that the employer agreed that the employee 
can keep the money unconditionally, and in the 
event of an oness he must refund the money 
(Maharach, Ohr Zarua 66).
Others write that the reason the employee 
loses when an oness occurs is that since he 
did not make any stipulation to the contrary, 
he is the one seeking to collect and bears the 
burden of proof (hamotzi me’chaveiro alav 
haraayah). Therefore, if the employee was 
paid in advance, he is not required to refund 
the money. This would apply even when the 
employee demanded payment in advance, 
since he is in possession of the money and the 
employer is the one seeking a refund (Erech Shai 
334:1; see also Mishpetei Hachoshen, pp. 227-
235). Accordingly, the caterer cannot be forced 
to refund the customer’s money, though it may 
be appropriate to negotiate a compromise if the 
caterer had no damage (see Chukos Hachaim, 
Falagi, 47).
As far as the mashgiach is concerned, he has no 
claim against the caterer. The caterer does not 
work as the mashgiach’s agent; the mashgiach 
is an employee of the caterer and is paid as an 
employee. Therefore, since an oness occurred 
and there was no job to perform, absent any 
contractual agreement or known custom, they 
are not required to pay him.

money matters

more so one’s life (hashavas gufo)!
“Regarding hashavas aveidah of property, a person is not required to forgo his own 
money to save another person’s property,” continued Rabbi Dayan. “However, a 
person is required to forgo money to save another’s life, such as by hiring rescuers or 
equipment. Because of the prohibition to stand idly by, a person is even required to give 
up all his wealth to save another Jew from imminent danger!” (C.M. 426:1; Marcheshes 
1:43; Encyclopedia Talmudis 10:344).
“Then why is the person liable?” asked Mr. Zimmerman.
“This is derived from the case of a person who is being chased by murderers and 
escapes by damaging other people’s property en route,” said Rabbi Dayan. “One who 
saves himself at another’s expense is liable for the damage. Similarly, the rescued man is 
required to reimburse you here if he can pay” (C.M. 380:3; Sma 426:1; Rema, Y.D. 252:12).
“What if I knew beforehand that the person is unable to pay?” asked Mr. Zimmerman.
“That is not a reason to avoid saving his life,” replied Rabbi Dayan. “The obligation 
remains to save a fellow Jew” (Meiri, Sanhedrin 73b; Shulchan Aruch Harav, Hil. Nizkei 
Haguf #7).
“In your case, since seconds were critical, the person whom you saved is liable for 
damage to your phone,” concluded Rabbi Dayan. “If you could have easily removed the 
phone, he would be legally exempt, since the loss was not necessary for the rescue. It 
would be common decency to pay, nonetheless, since it is difficult when saving a life to 
consider all the monetary ramifications.”

For questions on monetary matters, 
Please contact our confidential hotline at 877.845.8455 

ask@businesshalacha.com

BHI  |  1937 Ocean Avenue  |  Brooklyn, NY 11230  |  877-845-8455  |  ask@businesshalacha.com  |  www.businesshalacha.com

To subscribe send an email to subscribe@businesshalacha.com or visit us on the web at www.businesshalacha.com

story line

Who Is the Bechor?
From the writings of Harav Chaim Kohn shlita

Q: An assimilated Jew had a son with a non-Jewish wife. The man became a baal 
teshuvah and married a divorced Jewish woman, who had a son from her previ-
ous marriage. The man later learned that he was a Kohen and prohibited to a di-
vorced woman. He married a third woman, who did not have children previously, 
and had another son. Who is the bechor for inheritance?
A: Bechor for purposes of inheritance (in contrast to pidyon haben) is dependent on 
the father. However, the son from the non-Jewish woman is not considered a hala-
chic descendant and does not deny rights of bechor from the subsequent son (C.M. 
277:8,10).

Thus, the son born from the second woman is the man’s bechor, even though it 
was a prohibited marriage and she already had a son (who is also a bechor to his 
father). The son from the third wife, while a bechor for purposes of pidyon haben, is 
not a bechor for purposes of inheritance (C.M. 277:9)
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Now You Know 
The Jewish slave is called an Eved Ivri, 

a Hebrew Slave. Why is he not 
referred to as an Eved Yisrael, an 
Israelite slave? 

Rabbeinu Bachya asks this question 
and explains that normally, a person 

doesn’t want to be subject to anyone 
else but G-d. For this fellow to want to 
have another person as his master is 

unique and this is why the master 
himself must pierce the slave’s ear. 

This ear sinned in that it heard, “Thou 
shalt not steal,” and “the Children of 
Israel are My servants,” and yet he 
stole and became a servant to a man. 

Now, he has cast off the Mastery of 
HaShem and given up mitzvos. He is 
no longer worthy of the name Yisrael, 
which conveys the best of who we are 

and can be. It is the name we 
received after the giving of the Torah.  

This man, however, reverted back to 
the way they were in Egypt. No Torah, 

slaves to humans, and not solely 
devoted to HaShem. 

This is also why the ear must be 
pierced at the door. It is reminiscent 
of the doorposts in Egypt upon which 

the blood was smeared as a sign to 
the Jews that HaShem would take 
them from slavery to serve only Him. 

The Eved Ivri is the paradigm of 
unfulfilled potential and self-imposed 

chains. We must break free of 
complacency and not follow suit. 

Thought of the week: 
One who feels “free” to do 
as he pleases may truly be a 
“slave” to his desires. 

(H:AK TWMw) „.YwPX ACA AL YNB TAW YTwA TA YNDA TA YTBHA...‰ 
“…I love my master, my wife, and my children, I will not go free. (Shmos 21:5) 

When a Hebrew slave completed his six-year term, he was to go free. However, if he 
decided that he liked the situation, he was allowed to choose to stay. However, because 
HaShem is not pleased with his choice, the slave is taken to the doorpost (symbolic of 
where the blood was placed in Egypt) and his ear (which heard HaShem say that the Jews 
are His servants) is pierced. He then remains in servitude until the Yovel year. 

If G-d is not happy that the man has chosen to serve a person instead of Him, why give the 
man the option at all? Why not just require him to go free? 

The reason the man was in this position was because he didn’t respect others and their 
property. We therefore house him with a person who will treat him as a Jew should properly 
treat others in hopes that he will learn from the experience. If he doesn’t get the message 
now, hopefully he will get it in the ensuing years until Yovel. At that point, if he doesn’t get 
the message, he’s out of luck and will have to go back to fending for himself, and perhaps 
that will push him towards HaShem in prayer and trust. 

The law of this slave, however, has a very powerful message for all of us. 

Most people clamor for freedom. They want to be able to do what they want, when they 
want, and not have anyone tell them what to do. Not so this fellow. He likes the situation 
he’s in and wants to stay there. 

While it isn’t ideal, there is one redeeming quality. As we explained, the master chosen to 
take in this Hebrew slave is obliged to treat him with deference. If there is only one pillow, 
the slave gets it, not the master. He may not give him menial tasks to do. The master must 
even support the man’s family for the entire time he is a slave, and undoubtedly he 
oftentimes lost out financially. The master took in the thief because he was a tzaddik, a 
righteous man. 

Living with a tzaddik, the thief may realize that it’s worth being connected to such a person 
even if there are strings attached and he is limited. While it is improper for him to be that 
enamored of his human master, that is exactly how we should feel about HaShem. 

A Jew who truly connects to HaShem and recognizes that it’s the greatest place in the 
world for him doesn’t find the Torah’s laws constricting. He says, “I love my Boss! He is the 
greatest.” He says, “I love my wife and my children.” The people in question in the posuk 
are the wife given to him by his master, and the children are those born to him from that 
union. While the Hebrew slave is looking at an earthly master, a Jew in love with HaShem 
as his master recognizes that he is exactly where he should be. 

He sees that whatever HaShem gave him is the ultimate good and he doesn’t wish to go 
“free” of the mitzvos. When we feel this way about G-d, we have finally become servants of 
HaShem. This attitude is a good reason for this concept to be prominent in the Torah. 

When one of the Reichmanns, a great philanthropist, went to Eretz Yisrael, he met with the 
R’ Schach z”l, Rosh yeshiva of the Ponevizher Yeshiva in Bnai Brak.  During the 
conversation he asked the sage who would have greater reward: the Rosh Yeshiva who 
learned and taught Torah, or he, who had supported it and enabled many to learn. 

R’ Schach contemplated this for a moment then replied.  “I cannot say,” he told the multi-
millionaire “who has earned more Olam HaBa (a portion in the World to Come), but I can 
tell you that I definitely have more Olam HaZeh (enjoyment in this world.)” 
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on the ParshaParshas MishPatiM

The Sefer HaChinuch explains that the 
mitzvah to destroy sorcerers is based 
on the foundation that HASHEM 

created a perfect world. Everything in this 
world has a plan and a purpose, and every-
thing is in exact balance. To maintain a per-
fect physical world, HASHEM created a 
spiritual world to guide it. From the stars and 
planets, down to the trees and grass, behind 
every physical entity is a spiritual counterpart 
that is responsible for its existence. Chazal tell 
us, “No blade of grass grows without an angel 
guiding it” (Bereishis Rabbah 10:6). 

HASHEM forbade sorcery because it throws off 
the balance of the upper world, thereby throw-
ing the physical world into imbalance, too. 
This Sefer HaChinuch is far removed from our 
experience and is difficult to relate to. A way 
to better understand it is to focus on an ex-
ample from medical history. 

³ CHILDBED FEVER
In 1846, the young physician, Ignac Semmel-
weis, was appointed the head of obstetrics of 
the Vienna General Hospital. He was soon 
confronted with a very troubling issue. 
The hospitals had two wards where women 
gave birth. One was a regular ward of the 
hospital, attended by physicians schooled 
in the most modern medical techniques of 
the times. The other was a charity ward, ser-
viced by women trained to act as midwives. 
The strange thing was that expectant women 
would do everything in their power to be ad-
mitted to the charity ward instead of the regu-
lar one. The patient death rate was ten times 
greater in the regular ward.  
Semmelweis was dumfounded. He could 
find no reason for the increased death rate. 
He researched everything: the procedure in 
the delivery room, the laundry used to wrap 
the babies, and the air circulation. He spent 
months visiting other hospitals. He read ev-
erything available in the literature of the day. 
There was no explanation until finally one 
day, it dawned on him.
In those days, the only way to do meaningful 
research was on cadavers. Semmelweis would 
begin each day at the morgue, dissecting the 
bodies of women who had died in childbirth. 
He would then go directly to aid in delivering 
babies. And he would do so without wash-
ing his hands or wearing gloves. This was the 
1850’s; germ theory hadn’t been discovered yet. 
“Perhaps,” he thought to himself, “there is some-
thing that I am carrying from the corpses to the 

young mothers, and that is causing the outbreak 
of childbed fever.” He then instituted a policy 
that every doctor had to vigorously wash his 
hands in a solution of lime and chlorine before 
touching a patient. Within days, the outbreak 
of childbed fever decreased. Within weeks, the 
death rate was half of that on the charity ward. 
What Semmelweis discovered was that he had 
been carrying invisible entities that couldn’t be 
seen by the naked eye, and these were respon-
sible for the death of his patients. Sadly, not 
only didn’t he become a hero for making this 
discovery, he was mocked. No one believed him. 
“Impossible,” they said. “Something that can’t 
be seen is responsible for killing people? Non-
sense!” And it wasn’t until decades later that 
germ theory became accepted in medical circles. 
Mankind was beginning to discover a whole 
new world. Humans cannot see it unaided, 
but it is a world as real as bricks and mortar, 
and it has a profound impact on our lives. 

³ AN UNSEEN WORLD
This example may help us better relate to 
what the Sefer HaChinuch is saying. We live in 
wondrous times when technological advances 
and scientific knowledge abound. We enjoy 
an understanding of the physical world that 
previous generations couldn’t imagine. And in 
that sense, modern man is advanced. There is, 
however, an entire other world that modern 
man is unaware of. 
When we look at a complex and vast ecosys-
tem, we are seeing but the tip of the iceberg. 
As massive as the ecosystem may be, the up-
per worlds that guide it are far more intricate. 
Each physical entity has a conscious guiding 
force that directs and supervises it, and all 
these forces, the beings of the upper world, 

live in harmony and peace. Each has its set of 
directives and its mission, and each recognizes 
HASHEM, knowing its place in the cosmos. 
HASHEM placed this world at man’s dis-
posal. In a real sense, man is the steward of 
Creation. He was assigned the task of build-
ing this world and nurturing it: planting seeds 
to grow his daily bread, harnessing forces of 
nature to better his life, and using this world 
as a tool to serve his Creator. 
HASHEM gave man dramatic power. When 
he takes a branch from one tree and grafts it 
to another, he brings about a new fruit. To the 
uneducated eye, all that he has done is created 
a palmetto. But to someone who sees the upper 
worlds, man has mixed spiritual forces and cre-
ated turbulence in Creation. The Torah warns 
us against sha’atnez — breeding different spe-
cies of animal, wearing certain combinations 
of fabric, and grafting different types of fruit 
— because HASHEM created a perfect world 
that lacks nothing and needs no improve-
ment. When man thinks that he is bettering 
Creation, he is arrogantly assuming that 
HASHEM needs his help, but he is missing the 
complexity and depth of what guides this world. 
So, too, HASHEM gave man power to direct-
ly manipulate the upper world, but forbade 
him to use that power because it throws the 
physical world that depends on it out of bal-
ance. When man engages in sorcery, he dis-
rupts the balance of Creation and convolutes 
the fine symmetry of the upper worlds. The 
Torah forbids black magic because it muddles 
up the underpinnings of a perfect world. 

³ THIS MITZVAH HAS A VERY 
PRACTICAL MESSAGE. 
One of the reasons it is difficult for us to 
recognize the ramifications of our actions is 
because we perceive this world only in concrete 
terms. We aren’t attuned to the spiritual world 
behind it. When we focus on forces beyond 
our experiences, we come to recognize how 
much HASHEM put into our control, and we 
begin to understand the gravity of our actions. 
HASHEM created a world in exact balance and 
put us in the position to use it. When we use 
this world properly, we are elevated, fulfilling 
our purpose in Creation, and the world itself is 
uplifted, fulfilling its purpose in Creation. 

—
For more on this topic please listen 
to Shmuz #215 — 
A Glimpse into the 
Upper Worlds 

R’ Ben Tzion Shafier

Forces of 
the Upper 

World 
g

“You shall not allow a 
sorceress to live.” 

— Shemos 22:17  —
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Shabbos: Ta’am HaChaim  

Mishpatim 5779

Shabbos is a Spiritual Day 

Accompanied by Physical 

Indulgences 

Introduction 

In this week’s parasha we learn about 

the precursor to the Jewish people 

fashioning the Golden Calf. It is said 

(Shemos 24:9-11) vayaal Moshe 

viAharon Nadav viAvihu vishivim 

miziknei Yisroel vayiru es Elokei 

Yisroel visachas raglav kimaasei livnas 

hasapir uchietzem hashamayim latohar 

viel atzilei binei Yisroel lo shalach yado 

vayechezu es HaElokim vayochlu 

vayishtu, Moshe, Aharon, Nadav and 

Avihu, and seventy of the elders of Israel 

ascended. They saw the G-d of Israel, 

and under his feet was the likeness of 

sapphire brickwork, and it was like the 

essence of the heaven in purity. Against 

the great men of the Children of Israel, 

He did not stretch out His hand – they 

gazed at G-d, yet they ate and drank. 

Rashi (Bamidbar 11:16) writes that this 

eating and drinking is comparable to a 

commoner who bites into a piece of 

bread while talking to a king. One must 

wonder, though, how it was possible that 

the great men of Israel could witness the 

greatest revelation ever experienced by 

mankind and then engage in such 

mundane acts like eating and drinking. 

How are we to understand this apparent 

paradox? 

Attaining spiritual heights on Shabbos 

requires physical indulgence 

There is a well-known statement from 

the Holy Baal Shem Tov of blessed 

memory who said that on Shabbos, we 

are instructed by the Torah and the 

prophets to indulge in eating, drinking 

and other physical actions and this is 

deemed to be oneg Shabbos, delighting 

in the Shabbos. The Zohar refers to 

Shabbos as yoma dinishmasa, the day of 

the souls. How is it, then, that one can 

view Shabbos as a spiritual day when he 

is involved in such physical acts? The 

Baal Shem Tov would say that the Satan, 

i.e. the Evil Inclination, does not wish 

that a Jew attain such great spiritual 

heights on Shabbos. If a Jew would not 

eat and drink and indulge himself on 

Shabbos, the Satan would thwart the 

Jew’s attempt to ascend the spiritual 

ladder. Thus, HaShem instructed us to 

eat and drink on Shabbos, and this would 

satisfy the Satan. 

The great leaders of Israel sought to 

attain a high level of spirituality while 

their souls were separated from their 

bodies 

In a similar vein, we can suggest that the 

great leaders of Israel witnessed the 

revelation at Sinai, and this experience 
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literally took the souls out of the bodies 

of the Jewish people. While the soul 

leaving the body is an indication of great 

spiritual heights, the Rambam (Hilchos 

Yesodei HaTorah 7:6) posits that 

HaShem did not desire that the Jewish 

People remain at this level. Thus, 

HaShem instructed Moshe (Devarim 

5:27) lech emor lahem shuvu lachem 

liahaleichem, “go say to them, ‘return to 

your tents.’” The Rambam interprets this 

to mean that HaShem desired that the 

souls of the Jewish People should return 

to their bodies. The great leaders, 

however, wished to retain this level of 

spirituality. While HaShem desires that a 

person lives on a high spiritual level, and 

this normally requires the attachment of 

the body to the soul, the great leaders 

felt that by eating and drinking at the 

time of the great spiritual revelation, 

they would somehow be able to maintain 

the status of their souls being outside 

their bodies. This concept, that one can 

be totally spiritual and yet indulge in 

physical matters, is beyond our 

comprehension. Yet, according to the 

words of the Holy Baal Shem Tov, this 

is exactly the dichotomy that we 

experience every Shabbos. The great 

leaders at Sinai, however, did not follow 

HaShem’s instructions, and by 

attempting to retain the level of their 

souls outside their bodies, they were 

punished later with the death penalty. 

The Shabbos Connection 

This fresh perspective of what we are 

experiencing on Shabbos should inspire 

us to prepare even more for the Holy 

Day of Shabbos, when HaShem allows 

us to physically indulge to thwart the 

schemes of the Satan. By following 

HaShem’s will, we should merit a day 

that is completely Shabbos and a day of 

rest for eternal life. 

Shabbos in the Zemiros 

Tzama Lecho Nafshi 

This zemer was composed by the great 

medieval commentator and poet 

Avraham Ibn Ezra whose name is found 

in the acrostic of the verses 

ַיֲחֶדָך. פֹוֵתַח ֶאת יֶָּדיָך.  ל ֶפה תְּ ַעל ּכל ֲאהֹוֶדָך. ּכָּ

י ל חָּ כָּ יַע לְּ בִּ  for everything I shall ,ּוַמשְּ

glorify You, every mouth shall 

acknowledge Your Oneness; for You 

open Your hand and satisfy all living. 

The connection between glorifying 

HaShem and the fact that He sustains all 

of mankind is clear. When one 

acknowledges HaShem as his provider, 

it is easier to glorify Him. The Gemara 

(Eruvin 41b) states  ת''ר ג' דברים מעבירין את

אדם על דעתו ועל דעת קונו אלו הן עובדי כוכבים 

 three things cause ,ורוח רעה ודקדוקי עניות

one to violate his intellect, and, so to 

speak, the intellect of his creator, and 

one of them is poverty. Heaven forbid 

that one could actually violate HaShem’s 

intellect. Rather, the Gemara uses the 

term דעת, which means connection, and 

the Gemara is stating that often one is 

less aware of his connection to HaShem 

when he is in a state of poverty. When 

one realizes, however, that HaShem 

sustains every living thing, then he can 
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truly glorify HaShem and appreciate his 

connection to his creator.   

Shabbos Stories 

Seeing the Angels on Friday Night 

The Baal Shem Tov once visited 

Lemberg and stayed with his relative, 

the Gaon, Rabbi Chaim HaKohen 

Rappaport, the rabbi of the city. It was 

the custom of Reb Chaim to pray in the 

town synagogue. Reb Chaim was a great 

and famous rabbi and he was not a 

follower of the Baal Shem Tov and did 

not appreciate his new Chasidic 

movement. 

The Baal Shem Tov asked for 

permission to pray with a separate 

minyan of the town’s Chasidim. Reb 

Chaim agreed, but with the condition 

that his guest, the Baal Shem Tov, not 

pray a long Friday night service - as he 

usually did - as this would delay the 

Sabbath meal if they had to wait for him. 

The Baal Shem Tov agreed to this 

request. In actuality, however, he Baal 

Shem Tov could not control his ecstatic 

davening, so the Baal Shem Tov prayed 

for a long time, and thus arrived late at 

the rabbi’s house. Reb Chaim was 

waiting for his guest to arrive. When the 

Baal Shem Tov finally arrived, the rabbi 

began with Shabbos Zemiros, and he 

continued the meal without saying 

anything about the Baal Shem Tov’s 

lateness, which contradicted their 

agreement. 

When the meal was over, the Rebbetzin 

asked her husband, “Why didn’t you 

rebuke the Baal Shem Tov regarding his 

tardiness?” “How could I rebuke him?” 

the rabbi responded. “The Talmud states 

that on Friday night two angels 

accompany a person back home from the 

synagogue. When the Baal Shem Tov 

entered, I actually saw the two angels 

entering with him! I certainly always 

believed what the Talmud said regarding 

the angels. Now, however, I actually saw 

them! That shows what my level is 

compared to the level of the Baal Shem 

Tov. Tell me, then, how could I say 

anything to him?” 

Friday the Rabbi Got HijackedFriday 

the Rabbi Got Hijacked 

My 18-hour ordeal on a Delta flight 

hijacked to Cuba in 1980. 

by Chaim Feuerman as told to 

Ruchama Feuerman  

 

In September 1970, a TWA plane 

carrying Rabbi Yitzchok Hutner, rosh 

yeshivah of Yeshiva Rabbi Chaim 

Berlin, was hijacked to Jordan. It made 

headlines everywhere. Ten years later, 

on Friday, January 25, 1980, Rabbi 

Chaim Feuerman, z”l, was on Delta 

Flight 1116 that was hijacked to Cuba. 
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(Coincidentally, Rabbi Feuerman also 

happened to have studied at Yeshiva 

Rabbi Chaim Berlin under Rabbi 

Hutner.) There was little publicity about 

this hijacking, save for an article 

published in the Staten Island Advance. 

Rabbi Feuerman kept a journal of the 

18-hour ordeal. The story below, written 

by his daughter-in-law, the well-known 

novelist Ruchama Feuerman, is based on 

information culled from the journal as 

well as from the article in the Staten 

Island Advance, dated January 29, 1980. 

It was January 24, a Thursday night, and 

I was on a Delta plane coming back from 

a Jewish education conference in 

Charleston, South Carolina. I was 

scheduled to land in JFK Airport at 2:50 

am. (I was eager to make it back in time 

for the early minyan, because it was the 

yahrtzeit of my father, of blessed 

memory.) 

At one point I sensed something was 

amiss on the plane. It should have begun 

to descend but it was still cruising. Ten 

minutes later, the plane was still 

cruising. The stewardess was going from 

passenger to passenger saying something 

that I couldn’t hear. She had a smile on 

her face and her arms folded. She came 

up to me, still with a smile, and I said to 

her, before she could open her mouth, “I 

always wanted to go to Cuba.” She 

stared at me, astonished. How did I 

know in advance? She had a phony 

smile pasted on her face. I thought, This 

kid is scared out of her wits. She’s going 

to Cuba. 

Rabbi Chaim Feuerman, then dean of the 

Jewish Foundation School in Staten 

Island, New York, tells the story of his 

hijacking to his students a few days after 

the incident. Photo: Barry G. Schwartz 

The time was approaching when I might 

have to make decisions and be alert and 

strong. So I did what I always do when 

big things are in the works: I took a nap. 

When I awoke, I thought, Better learn 

the laws of reciting the Shema prayer, 

which I did from my Derech Chaim 

siddur. I napped and learned 

intermittently. Various people came up 

to me and asked me to pray for them. (I 

must’ve stood out as the resident rabbi in 

my long beard, black jacket and hat.) It 

was amazing how many of the 

passengers were Jewish, but I hadn’t 

realized until they asked me to daven for 

them. I tried to reassure them. 

I didn’t feel terribly scared myself. 

Why? Because I had had a very secure 

childhood – my mother and grandmother 

had always taken care of me. So I 

thought that’s the way things naturally 

go. You’re always taken care of. 

I imagined calling my wife Chanaleh 

before she left for work. “You’re going 

to think I’m kidding, but . . .” She would 

have to explain why Rabbi Feuerman 

couldn’t attend the Lazarus bar mitzvah 

on Motzaei Shabbat. Some lame-

sounding excuse about her husband 

getting hijacked to Cuba. 

The hijacker, an African American who 

was holding the crew at bay with a .22-
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caliber pistol, had his wife and two 

young children with him. 

The hijacker, an African American who 

was holding the crew at bay with a .22-

caliber pistol, had his wife and two 

young children with him. (He’d hidden 

the gun in his baby’s diaper.) He told the 

captain: “If you don’t take me to Cuba, 

I’ll blow up the plane.” He said he’d 

planted a bomb on the plane. 

The stewardesses tended to the 

passengers (there were 65 people 

onboard), trying to appear calm, but their 

body language projected fear. I guess 

they didn’t have a Bubby and mother 

like I had. Besides, they were just kids 

themselves. 

Every now and then the captain would 

make an announcement in his reassuring 

Southern drawl. He asked us to use as 

few lights as possible and smoke as little 

as possible to conserve power and 

oxygen. 

At 5:00 am we landed in Havana, in a 

far-flung corner of the airport. It was still 

dark, too early for Morning Prayers. 

Chanaleh wasn’t even up yet, and so she 

had no reason to be nervous. The tension 

was mounting on the plane, though. A 

diabetic woman without insulin fainted. 

A pregnant woman felt very sick. There 

were no physicians or nurses around. 

Meanwhile, the babies had run out of 

diapers. There was no milk left for baby 

bottles, no water left to rinse the bottles 

out. A drunken first-class passenger was 

cavorting around until a steward snapped 

at him, “Sit down and stay down if you 

don’t want to get shot!” 

From outside, I saw bright headlights 

facing us, and I said to myself, “Wait a 

minute, we are going to Tehran.” 

What made me guess that? I believed 

that the lights were a plane or a truck 

that was refueling the plane. What did 

we need fuel for? Where were we going? 

It had to be Tehran, a popular hijacking 

spot. In fact, that’s where the plane was 

supposed to go next. 

When dawn trickled in, I performed my 

morning ablutions and davened. I was 

sorry I had missed Kaddish for my 

father’s yahrtzeit, but God exempts us 

from obligations we can’t perform for 

reasons beyond our control. (If ever a 

situation qualified as “beyond my 

control,” this was it.) But at least I had 

my yahrtzeit candle with me, though I 

wondered when I’d be allowed to light 

it. My more pressing concern though 

was Shabbat. 

A man came over to me while I prayed, 

and said “Shalom” and kissed my tallit. I 

invited him to pray with me but he 

smiled and declined. 

A physician was allowed to meet the 

diabetic passenger, who deplaned. That 

was somewhat reassuring. I figured the 

hijacker couldn’t be completely insane 

or ruthless. In fact, he struck me as 

affectionate, with a certain charm. 

It was beautiful outside. I would’ve 

loved to take a walk. 



 
 

6 

At 8:20 am, the captain said in his 

easygoing way, “Things are workin’ 

slowly. Just relax and have another cup 

of coffee n’ we’ll let ya’all know as soon 

as we hear anything.” (There was no 

water or ice left.) 

It was the captain’s voice that kept 

everyone calm, and prevented people 

from losing their heads. 

Whenever the captain spoke to us, it had 

a strangely calming effect. I’ve always 

been a big proponent of soft-spokenness 

and of clear, slow, lucid speech; and 

indeed, it was his voice that kept 

everyone calm, and prevented people 

from losing their heads. 

Should I tell the captain about my 

Shabbat problem? The thought floated 

through my mind but I immediately 

nixed it. He had enough to deal with. 

I thought of the Israelites in the desert, 

wailing, “What will we drink?” They 

were held culpable because at that 

moment they still had water in their 

canteens. I wasn’t thirsty yet or hungry 

and Shabbat was still hours away, so 

there was no reason, I told myself, to get 

hot under the collar. At least not yet. 

I peered outside and saw men with rifles 

guarding the plane and wondered if there 

was a Russian-Cuban tie-in. 

Was it ten years earlier that Rav Hutner 

had been hijacked to Amman, Jordan? 

The details came back to me. It’s not 

that often that one’s rosh yeshivah gets 

hijacked. It happened in September 

1970. The Palestinian Liberation Front 

took control of the TWA plane. Rav 

Hutner had his wife, daughter and son-

in-law, my old chavruta, Yonasan David, 

with him. The ordeal lasted many days. 

“His” hijacking felt far more harrowing 

than whatever we were going through, I 

told myself, and tried to relax. I studied 

from my Derech Chaim siddur about the 

laws recited before studying a sacred 

text. 

At 8:50 am, the captain came out of the 

cockpit. He was shaking his head, 

saying, “No good.” I think he was 

commenting on the food situation 

because shortly after, a stewardess found 

some rolls, butter and things to nibble 

on, orange juice, too. 

At 8:55 am the captain informed us that 

if the hijacker got what he wanted, 

another plane, he would release us 

unharmed. 

Unbeknownst to the passengers, the 

captain had told the hijacker: “This plane 

wasn’t built for such long-distance 

travel. It’s only built for domestic travel 

and if you want us to go to Tehran, we 

need to have a different plane.” 

Fortunately, the hijacker bought it. The 

captain then radioed Atlanta to send a 

different plane that would send us to 

Tehran. It was only a stalling tactic but it 

worked. 

At 9:45 am the stewardess gave me a 

Delta Airlines customer information 

form: “We apologize for any 

inconvenience you may have 

experienced. Please complete this form 

and return to passenger agent.” 
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Inconvenience? I completed the form 

and hoped to see that passenger agent at 

JFK soon. 

Outside, another Cuban soldier with a 

walkie-talkie strolled by. 

Snacks (all non-kosher) made their way 

onto the plane. 

At 10:35 am, the captain said hopefully 

it wouldn’t be too much longer. I don’t 

remember when I last felt so utterly in 

the hands of the Holy One, blessed be 

He. 

“I always wanted to spend Shabbat in 

Cuba, but just wasn’t counting on this 

one.” 

A passenger asked me, “Do you think 

we will spend Shabbat here?” 

I quipped, “I always wanted to spend 

Shabbat in Cuba, but just wasn’t 

counting on this one.” 

More inaction. More delays and stalling. 

At 12:30 pm, a stewardess came by 

holding one of the hijacker’s babies. She 

fleshed out more information about the 

hijacker. He was an unemployed 

accountant, a Muslim, alienated and 

frustrated. He wanted Iran – not Delta 

Airlines – to send him a plane. He 

wanted to speak with the news media to 

express his political views, one of which 

was: all African Americans in the United 

States should leave the country. He had 

the ashes of his sister with him, which he 

wanted to scatter over Mecca. His wife 

said that his mother in Atlanta was 

extremely ill, and if she found out what 

he was doing, she could die. But the 

hijacker said that he was in it and he 

wasn’t going to back down now. 

He wanted his wife and children to go 

with him to Tehran. His wife appeared to 

be about twenty-two years old. 

At this point I started to doubt if there 

really was a bomb. The hijacker had 

been non-violent and calm so far. I 

didn’t think he’d carry out his threat. 

However, he seemed unpredictable. I 

surmised that if he had had an 

opportunity to express his views to the 

media, he might have changed courses a 

bit, since the boil would’ve been lanced, 

so to speak. 

But that didn’t happen. 

I saw the captain come out of the cockpit 

and walk down the aisle. He was 

strolling around the plane, nodding and 

mumbling. In fact he was whispering to 

each passenger, “We’re goin’ to leave 

the plane. One at a time. Casual-like.” 

The plan was to escape through a 

dumbwaiter in the middle of the plane, 

normally used to transport food. In this 

way, we would exit, one at a time, 

women and children first. He did another 

clever thing. If the hijacker would notice 

there were no women on the plane, he 

would realize something was up. He told 

any woman who happened to be wearing 

a wig (no, there weren’t any frum 

women on the plane) to give it to the 

men. A few men donned wigs and turned 

their backs to the cockpit, so that to the 
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hijacker looking out from the cockpit, 

they appeared to be women. 

At 2:00 pm the plan went into effect. 

Everyone crept out via the dumbwaiter – 

women and children first – until finally 

there was one passenger and myself left. 

The hijacker didn’t notice anything. I 

couldn’t take my hat, coat or luggage, 

including my tallit and tefillin, because 

others thought it might endanger our 

escape. I was able to tuck my siddur into 

my pocket, though. With a grandiose 

motion of my hand, I invited the last guy 

to get into the dumbwaiter. And he, in 

response to my magnanimity, motioned 

for me to go. Finally the guy said, 

“Neither of us will make it off the 

plane.” He got into the dumbwaiter and I 

was the last one. Or maybe I jumped 

first and he was the last one. I’m not 

sure. The dumbwaiter didn’t go all the 

way to the ground. It stopped mid-air so 

we had to jump. There was a truck 

waiting for us and it hustled us all away. 

Everyone was relieved, if not ebullient. 

The passengers called out to me, “You 

prayed well, rabbi!” But for me it wasn’t 

over. I was in Cuba and Shabbat was 

coming. Also, I desperately wanted 

Chanaleh to know I was safe. 

The Cubans treated us courteously, even 

though the country had a hostile 

relationship with the United States. All 

the passengers were offered mango 

juice, water, and ham-and-cheese 

sandwiches. I politely declined the 

sandwich, as did the Muslim passengers 

who had been on the plane. Some 

passengers bought liquor and cigars. 

Meanwhile, as everyone was eating in 

the airport, the hijacker discovered that 

we had escaped. He was furious. He 

jammed his gun into the belly of the 

captain and commanded him to take off. 

The captain cooperated, but the Cubans 

would not release the plane. The jig was 

up and the hijacker was overpowered. 

He and his family were taken into 

custody. 

The ABC News anchor let me know he 

was Jewish and promised me he would 

call my wife. 

An anchor from ABC News in Havana 

called in and wanted to speak to a certain 

passenger, and by accident, I was given 

the phone. The anchor let me know he 

was Jewish, too. He promised me he 

would call Chanaleh, and wrote down 

her phone number. Providence took care 

of my chief concern, which was reaching 

my wife. 

And Shabbat was getting closer. 

A friendly English-speaking 

representative of the Cuban government 

tried to put us all at ease. I asked her, 

“Soon it will be my Sabbath. Can you 

send me back to the States after the 

Sabbath ends?” She assured me it would 

be fine. “We’ll send you on a sea plane.” 

Other passengers cautioned me in a 

whisper, “If you spend one Sabbath here, 

you’ll end up spending many Sabbaths 

here.” Someone else warned me, “Don’t 

be fooled by the rep’s American accent. 

She’s Cuban and it’s no good.” 
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I turned to the captain, “It’s going to be 

Shabbat soon. Do you think we’ll be in 

Miami before sundown?” 

“Raaabi,” he drawled, “I’m gonna fly 

that plane just as faaast as I can.” 

And once again the captain valiantly 

delivered, and we arrived at the airport 

in Miami at candle lighting time. The 

stewardess said to me as we 

disembarked, “Rabbi, it was a pleasure 

being in a hijacking with you.” I felt the 

same way. The crew had acted superbly. 

The stewardesses, even though they had 

been terrified themselves, had comforted 

passengers, held babies and told stories 

to the children. 

Immediately, I was whisked away to a 

hotel at the airport. I had a few cans of 

mango juice with me and bags of 

peanuts, and that’s what I ate for the 

whole of Shabbat. I was a prisoner in 

that room for twenty-five hours because 

if you left the room, the door 

automatically locked electronically. So I 

just stayed in the room with my seven 

cans of mango juice. I prayed with my 

siddur, studied the laws in it and drank 

mango juice. 

After Shabbat, there was that Lazarus 

bar mitzvah I wanted to attend in Far 

Rockaway – the bar mitzvah boy was 

one of my students. In those days, 

airport security was pretty weak. So I 

just hopped on a plane, arrived at JFK 

Airport and got over to the Washington 

Hotel. Everyone was dancing in a circle 

around the bar mitzvah boy, and I joined 

in. It was a fitting end to the whole 

ordeal. 

The hijacking didn’t make headlines the 

way Rav Hutner’s hijacking had. In fact, 

the whole event passed pretty quickly 

from my mind, although my sons were 

rather thrilled to hear the tale. I did 

resolve to say the Wayfarer’s Blessing 

with more concentration in the future. 

The simple meaning of the words of the 

prayer stood out starkly for me: May it 

be Your will . . . that You should lead us 

in peace and direct our steps in peace, 

and guide us in peace, and support us in 

peace, and cause us to reach our 

destination in life, joy, and peace. Save 

us from every enemy and ambush, from 

robbers and wild beasts on the trip, and 

from all kinds of punishments that rage 

and come to the world . . . . ” 

The above article about Ruchama’s 

father-in-law, Rabbi Feuerman, is 

excerpted from his memoir as a Jewish 

educator which spanned six decades. He 

passed away just as they completed it 

and were deciding upon a title. He was 

88 and surrounded by his graduate 

students. 

This article was featured in Jewish 

Action Winter 2017. (www.aish.com)  
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Shabbos in Halacha  

 Creating a  new Entity – מוליד

 

1. The Prohibition 

 

Summary 

 

One is prohibited from dissolving a 

frozen item (or congealed gravy) 

manually (i.e. by crushing). If one 

violated this prohibition, one is 

prohibited from using the newly 

dissolved liquid until after Shabbos. 

 

One should not cause an item to dissolve 

by placing it near an oven, or cause an 

item to freeze by inserting it in a freezer. 

However, if one did cause nolad, the 

item may be sued (unless another is 

available). 

 

Solid foods that contain gravy should not 

be caused to freeze or caused to defrost 

near an oven. Those that have no gravy 

are exempt from this prohibition.  
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 כל אלמנה ויתום לא תענון אם ענה תענה אתו כי אם צעק יצעק אלי שמע אשמע צעקתו (22:21-22)
The Mishnah in Avos (3:17) teaches תורה אם אין תורה אין דרך ארץ, ואם אין דרך ארץ אין  – without 

Torah there cannot be derech eretz, and without derech eretz there can be no Torah. This statement seems 
to present an enigmatic catch-22 regarding the initial attainment of both Torah and derech eretz.  

In his commentary on this Mishnah, Rabbeinu Yonah resolves the apparent contradiction by 
explaining that the Mishnah is discussing two distinct types of derech eretz. The second derech eretz 
refers to what is commonly known as essential good manners and interpersonal skills, which one must 
possess as a prerequisite to Torah study. The first derech eretz refers to an exceptional and heightened 
sensitivity to others which can only be acquired through learning Torah. 

One such example of this sensitivity can be gleaned from our verse, which cautions against 
causing pain to widows and orphans, who are often among the most helpless and tragic members of 
society. In doing so, the Torah, which never wastes a word, curiously doubles each of the verbs – three 
times in one verse. What lesson is the Torah teaching us? 

An insight into these seemingly superfluous words may be gleaned from the following story. A 
young father and husband suddenly passed away one spring day. As his widow struggled to put the family 
back together and reassure the orphans, she was determined to make the upcoming holiday of Pesach as 
beautiful as ever, even as she herself wondered who would sit at the head of the table and conduct the 
Seder.  

As part of the traditional preparations, she took her children to get new shoes in honor of the 
holiday. The owner of the shoe store, familiar with the tragic plight of the family, attempted to cheer up 
the children by offering each a shiny balloon. While most of them seemed appreciative and momentarily 
forgot their troubles, one of the girls walked to the door and released her balloon skyward.  

The mother, embarrassed at her daughter’s apparent lack of appreciation for the gift, proceeded to 
lecture her about the need for respect and gratitude. The innocent girl looked up at her mother, and 
through a tear-stained face explained her actions: “Daddy didn’t get one.”  

Although any humane person would naturally feel compassion for the plight of a poor widow or 
orphan, the Kotzker Rebbe explains that the Torah is opening our eyes to a finer sensitivity that we are 
expected to internalize and strive to reach. Our verse uses three double expressions to alert us that the 
pain of widows and orphans is twofold.  

The Kotzker explains that in addition to the natural hurt of the slight or insult which would be felt 
by any person, the cruel treatment reawakens deep wounds by causing them to think that if only their 
beloved father or husband was still alive, he could come to their defense. The intense cries which result 
will immediately arouse Hashem’s compassion, and it is for this reason that the Torah stresses the need to 
treat them with mercy. Such empathy and consideration doesn’t come naturally to even the most sensitive 
human being, but only through the study of Hashem’s Torah. This, then, is the Torah’s derech eretz. 

 
 

 אם כסף תלוה את עמי את העני עמך לא תהיה לו כנשה לא תשימון עליו נשך
כי הוא כסותה לבדה אם חבל תחבל שלמת רעך עד בא השמש תשיבנו לו   

)26-22:24הוא שמלתו לערו במה ישכב והיה כי יצעק אלי ושמעתי כי חנון אני (   
 Parshas Mishpatim contains the mitzvah to lend money to another Jew in need. Even though he is 
financially vulnerable, the Torah forbids us to charge him interest. Additionally, if the designated 
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payment date arrives and the borrower is still unable to repay the money, the lender may take his personal 
items as collateral until the loan is paid off. Nevertheless, he must return the collateral to the borrower 
whenever he needs it. For example, if he takes clothing, he may only keep it at night and must return it by 
the morning so that the borrower will not be deprived of its use. 
 In discussing the intricate details governing these laws, the Ketzos HaChoshen (4:1) rules that if a 
person borrows money from somebody who is holding a pikadon (deposit) that belongs to the borrower 
and is equal in value to the amount of the loan, if the borrower does not repay the debt on time, the lender 
may simply keep the pikadon as repayment for the loan. The Ketzos then continues and cites the Zohar 
HaKadosh, something he does virtually nowhere else in his lengthy halachic tome. The Zohar (Vol. 3 
119a) says that although a lender is legally entitled to keep the borrower’s deposit, it is not advisable to do 
so, which is difficult to understand. If the lender is legally permitted to seize the pikadon in lieu of 
repayment of the loan, why does the Zohar warn against doing so? 
 Quoting his teacher Rav Eliyahu Lopian, Rav Mattisyahu Salomon explains that Hashem gives 
every person a neshama (soul), which we are instructed to guard and keep pure. Each night, when we go 
to sleep, we temporarily deposit our neshama with Hashem for safekeeping. We hope that He will once 
again entrust it to us in the morning, and upon waking up, we immediately thank Him for 
compassionately doing so. Yet every one of us is tremendously indebted to Hashem for numerous 
transgressions and misdeeds, and it would be quite convenient for Him to simply keep the neshama that 
we deposit with Him at night as payment for our massive debts. In His infinite mercy, He does not do so, 
and continues to extend us additional credit by giving us new opportunities to even up our ledgers through 
mitzvos and good deeds. 
 For this reason, the Zohar cautions us that although a lender whose loan was not repaid is legally 
entitled to keep the borrower’s pikadon, Hashem will treat us the way we treat others. If a person insists 
on enforcing his right to forcibly seize a poor man’s deposit, Hashem may decide to examine his balance 
sheet while he is sleeping and conclude that after years of accumulating colossal debts, the time has come 
for the lender (Hashem) to foreclose by taking the borrower’s deposit (his neshama). Thus, it is in our 
own best interests to be flexible and patient in dealing with down-on-their-luck borrowers, and in that 
merit, we hope that Hashem will extend the same generosity and understanding to us. 

 
 

)23:1לא תשא שמע שוא (  
Even in his youth, Rav Yisroel of Ruzhin was legendary for his diligence in studying Torah day 

and night, showing no interest in joining the other kids at the games and sports so popular among children 
of his age. When asked about it, he explained that Rashi writes that it is forbidden for a judge to listen to 
one of the litigants until the other side is present to have a chance to rebut the claims and allegations.  

The Sages teach that the yetzer hara (evil inclination) is present in a person from the moment he 
is born, but his yetzer tov (good inclination) isn’t given to him until he becomes an adult. “If so,” young 
Yisroel brilliantly concluded, “it may be that the yetzer hara is correct in trying to get me to take a break 
from my studies and join the other kids in their games. However, as a judge who must determine the right 
course of action, I am forbidden to listen to him until I am able to hear the opposing arguments presented 
by my yetzer tov, and until that point, I just keep sitting and learning.” 

 
 

Parsha Points to Ponder (and sources that discuss them): 
 

1) The numbers 1, 2, 3, 4, 5, 6, 7, and 8 all appear in Parshas Mishpatim, some more than once. How 
many of them can you locate? (Torah Teasers) 

2) If two men are fighting and one of them strikes a pregnant woman and causes her to miscarry, he 
must pay the monetary damage caused by the loss of the fetuses to the woman’s husband (Rashi 
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21:22). Why does the Torah refer to the standard case as one in which the woman is pregnant 
with multiple children? (Mayan Beis HaShoeivah) 

3) Which part of the human body doesn’t require burial if it becomes detached while a person is still 
alive, but must be buried if it separates after he dies? (Yosef Ometz 2:30, Ichud B’Chidud 5777) 

4) If a minor child breaks something, is he required to pay for the damage after his Bar Mitzvah? 
(Bach and Taz Orach Chaim 343, Mishnah Berurah 343:9, Biur HaGra Choshen Mishpat 424:15) 
 
 

Answers to Points to Ponder: 
 
1) Hashem said that He will not drive out all the Canaanite nations from Eretz Yisroel in one year, lest 
wild animals overrun the desolate land (23:29). If a stolen object is found in the thief’s possession, he 
must pay its owner two times its value (22:3, 6, 8). If a Jewish maidservant’s master does not do one of 
three things for her – marry her himself, marry her to his son, or allow her to be financially redeemed – 
she goes free without payment at the end of her term of service (21:11). There is a mitzvah to ascend to 
Yerushalayim on the three annual pilgrimage festivals of Pesach, Shavuos, and Sukkos (23:14, 17). If a 
thief steals a sheep or ox and sells or slaughters it, he must reimburse its owner four times the value of the 
sheep and five times the value of the ox (21:37). After a Jewish slave has worked for six years, he goes 
free in the seventh year (21:2). In discussing the laws of Shemittah and Shabbos, the Torah stipulates that 
the land shall be sown for six years before letting it lie fallow in the seventh year, and a person should 
work for six days to accomplish all his work before resting on the seventh day (23:10-12). Additionally, a 
cloud covered Mount Sinai for six days around the time of the giving of the Torah, and Hashem called to 
Moshe from the midst of the cloud on the seventh day (24:16). After an animal is born, it remains with its 
mother for seven days, and it only becomes eligible to be offered as a sacrifice on the eighth day (22:29). 
 
2) Rav Shimon Schwab suggests that the Torah is in fact teaching that when the Jewish people perform 
the mitzvos and reach the proper spiritual level, the typical scenario will indeed be one of multiple births. 
 
3) The Torah stipulates (21:25-26) that if a master knocks out the eye or tooth of his non-Jewish slave, he 
must immediately free him. The Gemora (Berachos 5b) records that Rav Yochanan had ten sons, all of 
whom died during his lifetime. When the last one passed away, Rav Yochanan kept one of his teeth and 
took it with him when he went to comfort mourners, as a way of tangibly showing them how much pain 
he had endured. The Chida discusses a case involving an elderly Jew who kept all of his teeth so they 
could be buried together with him, but over time, one of the teeth got misplaced. Although the Chida 
notes that many people strive to be stringent in this regard, he brings a proof from Rav Yochanan’s 
conduct that teeth do not legally require burial. However, the Ichud B’Chidud quotes a ruling of Rav 
Yechiel Michel Tukachinsky that if teeth fall out or are removed posthumously, they must be buried, for 
it is forbidden to receive benefit from any part of a dead body. 
 
4) The Bach quotes the Ohr Zarua as maintaining that the child must indeed pay for the damage after he 
legally becomes an adult. The Bach disagrees and argues that according to the strict letter of the law, the 
child is exempt even after his Bar Mitzvah. However, he adds that although he isn’t held responsible for 
actions he committed in his youth, the impact of a sin still leaves an impure stain on his soul, and it is 
therefore advisable for him to rectify any sins he committed, whether against Hashem or another person. 
This is also the opinion of the Taz and Mishnah Berurah, who adds that if he stole something and the 
item is still extant, he is obligated to return it. The Vilna Gaon notes that the position of the Shulchan 
Aruch also seems to be that he is exempt according to the strict letter of the law. 
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While traveling to collect money. R’ 
Yaakov would keep his precious chidushei 

Torah together with his money bags...

In the morning...

During the night:

The thieves opened the money bags...

The thieves returned with the bags...

Of course! But 
promise me you will 
change your ways!

Thank you Hashem for 
all the kindness you have 
shown to Your servant, 
and for allowing me to 

keep my writings!

This looks like 
a good place to 
stay overnight.

Oh no! Just look 
at these holy writings. 

This must be a holy man! 
In his anger he may 

curse us...

the money is 
cursed...

we must 
confess 

and return 
everything...

My bags were 
taken… Gam zu 

l’tova!  

Money is 
replaceable, but 
my writings are 
irreplaceable. If 
Hashem doesn’t 
want me to print 
my writings, so 

be it!

כw טבת   1807-1880   5567-5640

Hacham Yaakob Abuchatzera ַזַצ״ל, was also known as the יר ַיֲעֹקב  ,He was born in Tafillalt, Morocco .ַאבִּ

to R' Messod ַזַצ״ל, who was his main teacher in his youth. His father groomed R' Yaakob to serve as 

the next leader of the ה לָּ אּולר׳  of Tafillalt. His main teachers were ְקהִּ ן שָּ ְרְדַכי בֶּ מָּ , and ינֹו נִּ ה דָּ  who) ר׳ ְישּועָּ

gave him ה יכָּ ם He was very prolific .(ְסמִּ כָּ יד חָּ ים and authored many ַתְלמִּ רִּ  ,on a variety of topics ְספָּ

including ה ה ,תֹורָּ כָּ ה and ֲהלָּ לָּ יָך ְלַיֲעֹקב :His writings include .ַקבָּ טֶּ ְשפָּ ד ,יֹורּו מִּ ְגֵדי ַהְשרָּ ְך ,בִּ לֶּ ְנֵזי ַהמֶּ ק ,גִּ דֶּ תּוֵחי  ,ַמְעְגֵלי צֶּ פִּ
ם ֵגל ַיֲעֹקב ,ֹחתָּ  among others; but he did not allow any of them to be printed or published during his ,יָּ

lifetime. He was very involved in distributing ה קָּ ים to the poor and to ְצדָּ מִּ יֵדי ֲחכָּ  In 1879, he tried to .ַתְלמִּ

go up to ֵאל ְשרָּ ץ יִּ רֶּ ר but on his journey took ill suddenly, and was אֶּ ְפטָּ  in Damanhur, Egypt. He wrote נִּ

many songs that convey praises of ֵאל ְשרָּ ץ יִּ רֶּ לּות the suffering of ,אֶּ חֹון and issues of ,גָּ טָּ  These songs .בִּ

are still sung by Jews in Moroccan ת סֶּ ֵתי ְכנֶּ  .today בָּ

 

K’vod Horav! 
Please forgive 
us! We beg your 

forgiveness!

...He’s quite 
naive... He even paid 
me to carry those 

heavy bags with money 
sticking out, up to his 

room...
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 לע״נ ר׳ ישראל בן אברהם ז"ל 
לע״נ הב׳ ישעיהו דוב ע״ה בן יבלחט״א יצחק צבי נ״י

…ְוָרַצע ֲאֹדָניו ֶאת ָאְזנֹו ַבַמְרֵצַע … ְוִאם ָאֹמר יֹאַמר ָהֶעֶבד ָאַהְבִתי ֶאת ֲאֹדִני     
 If the servant will say, ‘I love my master’ … and the master 
shall pierce his ear lobe ( ו׳-ְשמֹות כ״א:ה׳ ). 
 said that ד׳ to explain why ְמִכיְלָתא quotes a well-known ַרִש״י 
the ear should be pierced:  ָאַמר ַרָבן יֹוָחָנן ֶבן ַזַכאי ֹאֶזן זֹאת ֶשָשְמָעה ַעל ַהר

ְוָהַלְך ְוָגַנב ֵתָרַצע“ לֹא ִתְגֹנב”ִסיַני   said: This ear that heard ר׳ יֹוָחָנן ֶבן ַזַכאי — 
at ַהר ִסיַני, ‘You shall not steal,’ and he went and stole, let it be pierced; 
ְוָהַלְך ְוָקָנה “ ִכי ִלי ְבֵני ִיְשָרֵאל ֲעָבִדים”ְוִאם מֹוֵכר ַעְצמֹו ֹאֶזן ֶשָשְמָעה ַעל ַהר ִסיַני  —
 ,ַהר ִסיַני and if he sold himself, the ear that heard at  — ָאדֹון ְלַעְצמֹו ֵתָרַצע
‘For  the  Children  of  Israel  are  slaves  unto  Me,’  and  he  went  and 
acquired a master for himself, let it be pierced.” 
 There are only two possible reasons for a Jew to become an 
 a Jewish manservant: if a person was extremely poor and ,ֶעֶבד ִעְבִרי
needed  money,  he  would  sell  himself  to  get  some  cash,  or  if  the 
person  stole  an  item  and  was  penniless  and  could  not  return  the 
original stolen object, ֵבית ִדין would sell him as a slave to raise the 
money to pay back the person from whom he stole.  
 In the case of the poor person who sold himself, we pierce 
the ear to remind him about what he heard at ַהר ִסיַני. The ear heard  ִכי
 ד׳ .are servants to Me ִיְשָרֵאל Because the children of ,ִלי ְבֵני ִיְשָרֵאל ֲעָבִדים
wants ְבֵני ִיְשָרֵאל to be His servants and not servants of others. We 
pierce the ear of the poor man who stole an item and was unable to 
repay, to remind him of what he heard on ַהר ִסיַני. The ear heard  לֹא
 .You shall not steal, and this man stole ,ִתְגֹנב

 The question is, why is the piercing done after the ֶעֶבד ִעְבִרי 
has finished his term of service? Why are we piercing his ear to remind 
him about why he was originally sold?  
 Both cases involve a poor man. One man sold himself to get 
money; the other simply could not resist the temptation and, in a very 
desperate moment, stole in order to obtain what he needed. We can 
understand such a person’s pain and what he must have been going 
through.  
 As an ֶעֶבד ִעְבִרי, a person has a lower spiritual status than any 
Jew. Everything around him during the period he is an ֶעֶבד reminds him 
that he must change his ways and do ְתשּוָבה. When such individuals 
leave after their term of service has ended, ד׳ does not want them to 
suffer  anymore  and  have  an  everlasting  memory  of  the  event. 
However, if after six years of service, an individual shows no regret 
about   his   unfortunate   situation   and   he   is   happy   with   his 
circumstances, if he can say, “I love my master, I love my maidservant 
wife and her children”, then he clearly is showing that he does not 
have regret for his misdeed. He does not understand the lesson and 
has obviously missed the message of the last six years. In this case, we 
have to pierce his ear to remind him of what he heard with his ear at 
ָרֵאל You shall not steal or For the children of ,ַהר ִסיַני  are servants to ִישְׂ
Me, and that being a servant is a lower spiritual level. 

Adapted from: Peninim on the Torah (with kind permission from Rabbi Scheinbaum)  

TorahThoughts

 ,born in Rasei  ,ַזַצ״ל Finkel, the Alter of Slabodka ר׳ ָנָתן ְצִבי
Lithuania, became a ָיתֹום at an early age. He was a ַתְלִמיד of 
the Alter of Kelm ַזַצ״ל. In 1877, he opened a ּכֹוֵלל and  ְיִשיָבה

 ַזַצ״ל appointing R' Eliezer Gordon ,ְיִשיָבה in Slabodka. He started Telz ְקַטָנה
as רֺאש ְיִשיָבה. In 1884, he founded the Slabodka ְיִשיָבה. In 1897, the ְיִשיָבה 
split in a dispute over the emphasis on learning מּוָסר. He formed  ְיִשיַבת ְּכֶנֶסת
 ַזַצ״ל Meltzer ר׳ ִאיָסר ַזְלָמן appointing ,ְיִשיָבה and also launched Slutsk ,ִיְשָרֵאל
as רֺאש ְיִשיָבה. In the '20s, he opened a branch of his ְיִשיָבה in ֶאֶרץ ִיְשָרֵאל 
together with ר׳ ֺמֶשה ָמְרְדָכי Epstein  ַל״ַזצ , and sent numerous hand-picked 
 are ִשעּוִרים His .ֶחְברֹון in ְיִשיָבה there. In 1925, he moved to his ַתְלִמיִדים
collected in אֹור ַהָצפּון.  

 כ״ט שבט
5609 — 5687 
1849 — 1927 

In his later years, R' Nosson Tzvi Finkel ַזַצ״ל 
suffered from pain in his legs. To one of 
his close ַתְלִמיִדים he revealed that the 
leg pain was the direct result of his 
standing so long in ה  for his ְתִפלָּ
special ַתְלִמיִדים. “The reason I am 
telling you this,” explained ן ְצִבי תָּ  ,ר׳ נָּ
“is that I see that one day you will serve 
as a  ַַמְשִגיח, and you must know how to 
conduct yourself  and  be  aware  of how much 
dedication this requires!” 

In honor of our devoted readers in Kensington, Brooklyn NY
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An Orphan’s PainLiving   Torahwith 
the

לע״נ ר׳ משה צבי בן הר׳ טוביה  הלוי זצ״ל

ַאְלָמָנה ְוָיתֹום לֹא ְתַעּנּון )ְשמֹות כ״ב:כ״א(…   
 You shall not persecute any widow or orphan. 
 One tear. Who can imagine the power and influence of a 
tear shed by a poor widow, grieving over her loss, which is magnified 
every time she senses the feelings of helplessness and loneliness that 
have now become her partners? The same feelings are felt by a 
young ָיתֹום who has no parents with which to share both pleasant 
and sad daily stories. ד׳ tenderly watches over these and other lonely 
individuals.  He  becomes  their  partner  and  grants  them  and  their 
caregivers a special level of ִסַיְעָתא ִדְשַמָיא. 

∞ ∞ ∞ ∞ ∞ 
 It was a very difficult time for the Rebbetzin. Her husband, 
R' Yosef Dov HaLevi Soloveitchik (R' Berel), revered רֹאש ְיִשיָבה of 
Yeshivas Brisk in ְירּוָשַלִים, was seriously ill. The Rebbetzin did 
everything she could to make sure R’ Berel was as comfortable as 
possible. Every few minutes, she came to her husband’s bedside to 
see if he needed anything. 
 One day, R' Berel told his wife, “R' Yosef Loibler is not 
here.” 
 Thinking that she had not heard correctly, the Rebbetzin 
asked her husband to repeat what he had said. “R' Yosef Loibler is not 
here,” he repeated. The Rebbetzin did not understand. 
 The next day, R' Berel Soloveitchik, one of the great ָגאֹוִנים 
of the generation, passed away. During the week of ִשְבָעה, the 
Rebbetzin repeated her husband’s strange words to his illustrious 
brother, R' Dovid (himself a revered רֹאש ְיִשיָבה). R' Dovid nodded his 
head knowingly. He explained: 
 He and R' Berel were great-grandsons of R' Yosef Dov ַהֵלִוי 
Soloveitchik (R' Yoshe Ber), author of ֵבית ַהֵלִוי, R' Berel’s namesake. 
 As a youngster, Yoshe Ber came home from ְיִשיָבה one day 
and declared, “I cannot learn תֹוָרה by this ֶרִבי any longer!” He 
explained that the ֶרִבי had tested the boys on their studies in class 
that morning and had offered a prize for the one who offered the 
most correct answers. Two boys had been tied for first place. One 

boy’s father was a wealthy member of the town’s Jewish community; 
the other boy was an orphan – he had no father. The ֶרִבי awarded the 
prize to the rich man’s son. 
 Yoshe Ber became emotional as he asked his father, “How 
can I study תֹוָרה from a person who is not sensitive to the feelings of 
an orphan?” 
 While Yoshe Ber’s father knew that the ֶרִבי had in fact 
erred, he nevertheless felt that this did not disqualify the ֶרִבי as a 
 teacher and it was in his son’s best interest to continue studying תֹוָרה
under that ֶרִבי, at least for the time being. That same day, Yoshe Ber’s 
father went and bought a prize, which he brought to the house of the 
 told the class that on the previous day, he ֶרִבי The next day, the .ֶרִבי
had had with him but one prize, and had given it randomly to the 
other boy. Now, he proudly presented a prize to the orphaned boy as 
well. Yoshe Ber was somewhat calmed by this and he continued to 
study under the ֶרִבי. 
 Sometime later, young Yoshe Ber fell seriously ill and lapsed 
into a coma. While everyone prayed for the boy’s recovery, they 
feared the worst. Miraculously, the boy opened his eyes one morning 
and improved little by little until he completely recovered. 
 When he had fully recovered from his illness, he told his 
father that while he had been unconscious, he had seen the  ַמְלַאְך
 coming to take his soul. As the angel approached, its path was ַהָמֶות
blocked by R' Yosef Loibler, the deceased father of the orphan boy. 
“Stop!” R' Yosef Loibler had declared. “Let this boy live! It was he who 
spoke up for my little boy when his feelings had been so terribly 
hurt.” The ַמְלַאְך ַהָמֶות backed off and Yoshe Ber awoke shortly 
thereafter. 
 And so, as his great-grandson R' Berel Soloveitchik felt his 
end drawing near, he had remarked to his wife, that he was not like 
his great-grandfather; there was no R' Yosef Loibler to ask that he be 
granted a new lease on life in this world. 

Adapted from: Shabbos Stories (with kind permission from ArtScroll) 

There's a new Pirchei hotline! Call now - 718-663-0212

FocusonMiddos
Dear Talmid, 
 R' Nosson Tzvi Finkel, ַזַצ״ל, was 
affectionately known as the ‘Alter of Slabodka.’ 
A teacher to every ַתְלִמיד, he was זֹוֶכה to 
develop many of the ְגדֹוֵלי ִיְשָרֵאל of the past 
generation. In the following two seemingly 
unrelated episodes, can you find any common 
factor that provide an insight into the unique 
way he molded his ַתְלִמיִדים? 
 bend ָבחּור once noticed a ר׳ ָנָתן ְצִבי 
down, pick up a small scrap of paper, look at it 
for a moment, and drop it back on the floor. He 
called the ָבחּור over and asked him to explain 
himself. 
 “At first,” began the ָבחּור, “I thought 
it was a small piece of a page from a  ֵסֶפר ֶשל

 continued, “but when it turned ָבחּור the ”,ְקֻדָשה
out to be a scrap of paper and not ֵשמֹות, I left it 
on the floor.” 
 was clearly upset at the lack ר׳ ָנָתן ְצִבי 
of consideration, and scolded him, “My ַתְלִמיד, 
why did you drop it again? You should have 
removed the scrap of paper in order to save the 
next  person  who  walks  by  the  trouble  of 
bending down!” 
 Another time, ר׳ ָנָתן ְצִבי was walking 
with a ַתְלִמיד when they passed the house of 
the רֺאש ְיִשיָבה. There was no one in sight. 
Suddenly, the ַתְלִמיד saw ר׳ ָנָתן ְצִבי look towards 
the house and say, “Good morning!” The ַתְלִמיד 
looked in every direction in surprise to see 
whom ר׳ ָנָתן ְצִבי had greeted, but did not see 

anyone. 
 “Why are you looking around?” asked 
 Should a person bless his friend only“ .ר׳ ָנָתן ְצִבי
when he meets him face to face? Why should 
one not simply wish all the people in the house 
a good morning even without seeing them?” 
 My ר׳ ָנָתן ְצִבי ,ַתְלִמיד taught his 
 to think more deeply about what we ַתְלִמיִדים
naturally do. A little consideration can prevent 
another ָבחּור from wasting his time. A ‘Good 
morning’ is a sincere blessing to one’s friend. 
He also showed them that kindness to others is 
between you and ד׳, and the recipient does not 
have to know that you did it! 

 ְיִהי ִזְכרֹו ָברּוְך!
 ֶרִבי Your                         ,ְבְיִדידּות

Story adapted from Sparks of Musssar - Zaitchik (with permission from Feldheim) 

*Since we only discuss 1-3 ֲהָלכֹות, it is important to consider these ֲהָלכֹות in the context of the bigger picture. Use them as a starting point for further in-depth study.

ַנִים ִמְקָרא  ת ׁשְ ִהְלכוֹו
וּום ְרגּו ְוֶאָחד תּוַ

Halacha 
Corner

 One may substitute ״י  especially if one does ,ַתְרּגּום for ַרשִׁ
not understand the ַתְרּגּום; a ם ַמיִׁ  .should learn both ְיֵרא שָׁ

 When substituting ״י ים ,ַתְרּגּום for ַרשִׁ ״י with no ְפסּוקִׁ   ַרשִׁ

should be read three times.  
 If understanding ״י  ְצֶאינָׁה ּוְרֶאינָׁה is difficult, he may read ַרשִׁ

or a similar translation that is based on ״י  .or the like ַרשִׁ

The 5th Annual Pirchei
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Binyomin Elkon, Simcha Feder, Reuven Ferziger, Yosef Shalom Fireworker, Yosef Finkelstein, Yona Fischer, Shalom Friedman, Yitzchok Friedman, Dovid Yechiel 
Ghershenzon, Meir Ghershenzon, Moshe Herbstman, Avi Idler, Zvi Aaron Koff, Avi Korinsky, Aryeh Leib Landsberg, Uriel Lasry, Shai Ledereich, Tzvi Yehuda Lederer, 
Moshe Leshem, Sender Leshkowitz, Eliyahu Dovid Levy, Dovi Lewin, Binyomin Milstein, Yaakov Yosef Moradi, Shlomo Ridiker, Yehuda Rosenzweig, Dovi Shain, Yehuda 
Silberberg, Eliyahu Warman, Yaakov Weiss, Noam Weisel, Izzy Weissman, Shimon Yukhanov; Yeshiva Torah Vodaas; Brooklyn, NY; Mishael Mordechai Gantz; Yeshiva 
Darchei Torah; Far Rockaway, NY; Chaim Yitzchok Levy; Yeshiva Bais HaTorah; Yaakov Zakheim; Yeshiva Ohr Yehuda; Chaim Yeshaya Peker; Yeshiva Toras Zev; Pinchos 
Pinter; Yeshiva Damesek Eliezer; Lakewood, NJ;  Yaakov Eliyahu Neiman, Amrom Novice; Yeshivas Kochav Yitzchok; Baltimore, MD;  Meir Nockenofsky, Menachem 
Mendel Smith; Yeshiva M’kor Boruch; Passaic, NJ; Avi Scherer; Cincinnati Hebrew Day; Cincinnati, OH.  
Grade 2 – Moshe Amshalem, Shmuel Amshalem, Aviel Bazargan, Noam Brown, Matis Burstein, Yitzchak Gelb, Menachem Shalom Gottesman, Daniel Lelchuk, Kalmy 
Obermeister, Chaim Yaakov Stern, Shmuel Weiss; Yeshiva Ahavas Torah;  Avraham Haber, Moshe Lagnado, Yehuda Mograby, Yoshiyahu Mograby, Moshe Weiss;  
Yeshivat Ateret Torah; Emanuel Babazadeh, Menachem Breuer, Yoel Boruch Czeisler, Efraim Fireworker, Avi Goldburd, Yissochor Berish Gross, Orie Joudai, Asher Katz, 
Shlomo Dov Kelman, Efraim Khaimov, Moshe Klein, Tzvi Landau, Azriel Laufer, Shmuel Lebovits, Shmuel Leshkowitz, Moshe Mandelman, Binyamin Minzer, Yehuda 
Ridiker, Ahron Meir Safier, Eliyahu Meir Schilit, Yoseph Shafer, Nosson Eliyahu Teller, Shmuel Weingarten, Hillel Werzberger, Daniel Shlomo Yifat; Yeshiva Torah Vodaas; 
Brooklyn, NY; Pinchas Becker; Yeshiva Darchei Torah, Far Rockaway, NY; Amrom Weinstein; Fallsburg Cheder School, Fallsburg, NY; Shneur Aronovitch; Yeshiva Ketana 
of Queens; Flushing, NY; Shmuel Khaver; Talmudical Academy; Baltimore, MD; Shmuel Uziel Feifer, Yisroel Moshe Weinberg; Yeshiva Derech Hatorah; Cleveland, OH; 
Pinny Adlerstein, Yehudah Ceder, Shlomo Nosson Fishleder, Naftali Geldman, Aharon Jaspan, Yehoshua Mann, Avi Segal; Torah Day School; Dallas, TX. 
Grade 3 – Yisroel Meir Ginsberg, Mordechai Nass, Chaim Yishaya Sussman, Naftali Wrotzlovsky; The Cheder; Yehoshua Berger, Adam Davydov, Eitan Ganchrow, Boruch 
Goldfein, Tzvi Simcha Harmen, Yehoshuah Katz, Dani Kertzner, Azriel Meir Malek, Yonah Moster, Rafi Mostofsky, Eliyahu Meir Simon; Yeshiva Ahavas Torah; Eliyahu 
Nakash; Yeshivat Ateret Torah;  Yitzchok Lowy, Yisroel Kaplan; Yeshiva Karlin Stolin; Avrohom Chaim Toplan; Yeshiva Ketana of Bensonhurst; Binyomin Greenberg; 
Yeshiva Torah Temimah; Chaim Aschendorf, Chaim Bash, Efrayim Cohn, Moshe Cywiak, Nossi Finkelstein, Simcha Fireworker, Binyomin Zev Florans, Avi Grossberger, 
Aharon Horowitz, Aharon Itzkowitz, Shalom Kelman, Chaim Lederer, Yechiel Yehuda Minzer, Yonatan Dovid Moradi, Effie Neuman, Avrohom Aharon Perl, Aryeh Pollak, 
Chagai Saadon, Yitzchak Schlaff, Avrohom Silbert, Mordechai Slomovics, Dovid Tessler, Aaron Avrohom Vaiselberg, Nesanel Chaim Vaiselberg, Avi Weiss, Moshe 
Werzberger, Dovi Worenklein, Nosson Meir Yaiche; Yeshiva Torah Vodaas; Brooklyn, NY; Pinchas Becker; Yeshiva Darchei Torah; Far Rockaway, NY; Levi Berkowitz;  
Fallsburg Cheder School;  Fallsburg, NY;  Yaakov Zev Greenfield;  Yeshivas Chofetz Chaim;  Avi Abramson,  Yitzchok Attar,  Yakov Belsky,  Avrohom Shmuel Edelman, 
Mordechai Esrig, Yehuda Garfunkel, Yaakov Chaim Goldman, Yaakov Morgenstern, Zev Portnoy; Yeshivas Kochav Yitzchok; Baltimore, MD; Moshe Lasar; Yeshiva 
Shaarei Tzion; Edison, NJ;  Avraham Rupp; Yeshiva Even Yisroel;  Yaakov Yisroel Peker; Yeshiva Orchos Chaim;  Dovid Barkin, Shloimy Birnbaum, Tzvi Yehuda Eisen,  
Binyomin Zev Friedman, Noach Globerman, Eliyohu Goldberg, Shmuel Metzger, Yaakov Reuven Ort;  Yeshiva Toras Aron; Binyomin Zorach Feder, Eliyahu Yurkansky; 
Yeshiva Toras Zev; Lakewood, NJ; Refoel Smith; Yeshiva M’kor Boruch; Passaic, NJ; Yehuda Zev Markowitz; Torah Day School; Dallas, TX.  
Grade 4 – Moshe Dahan, Yehuda Obermeister, Zev Yankovich, Moishe Zimmerman; Yeshiva Ahavas Torah; Aharon Taibi; Yeshivat Ateret Torah; Noach Shain; Yeshiva 
Ketana of Bensonhurst; Moshe Ariel, Shmuel Eliezer Baumann, Moshe Bentzion Blum, Moshe Brachfeld, Yudi Breuer, Shlomo Czeiler, Yechezkel Drillick, Yisrael Drillick, 
Mayer Farkas,  Shimi Fireworker,  Aaron Fried,  Yisrael Yehuda Haas,  Noach Hammer,  Mendy Herbstman,  Shmuel Hirsch,  Aharon Horowitz,  Isser Zalmen Itzkowitz, 
Nosson Tzvi Kamins, Dovi Katz, Zisha Katzenstein, Yechiel Ledereich, Zevi Leshkowitz, Avrohom Zev Levitin, Dovy Levy, Akiva Lieberman, Mordechai Neuman, Ahron 
Oberlander, Avrohom Mordechai Paneth, Yaakov Paneth, Dovid Rubenstein, Yisroel Silberberg, Moshe Yehoshua Stern, Yaacov Weiss, Sruli Yifat; Yeshiva Torah Vodaas; 
Brooklyn, NY; Motti Berkowitz, Mordechai Edelson, Avrohom Felder, Elimelech G. Hendler, Yehuda Leib Kalatsky, Yossi Weinstein; Fallsburg Cheder School, Fallsburg, 
NY; Moshe Dovid Berger; Yeshiva Darchei Torah; Far Rockaway, NY; Shauli Brandman, Eli Cohen, Feivel Cohen, Binyomin Dafner, Shmuel Hollander, Noam Nudell, Avi 
Lubowsky,  Aron Tzvi Papoff,  Simcha Perlman,  Zevy Pinkus,  Moshe Reiss,  Moshe Wolf,  Meir Zucker;  Yeshiva Tiferes Tzvi;  Chicago, IL;  Elimelech Friedman,  Yehuda 
Grunwald,  Gavriel Mirkin, Simcha Neuberger;  Yeshivas Chofeitz Chaim;  Avrohom Alter,  Dovi Feldman,  Binyamin Kroll,  Moishe Rosen;  Yeshivas Kochav Yitzchok; 
Baltimore, MD; Tzvi Aryeh Altschuller, Shmuel Dovid Friedman, Mordechai Shlomo Smith; Yeshiva M’kor Boruch; Passaic, NJ; Yosef Yitzchok Baras, Shragi Mann, Dovid 
Simcha Pfeffer, Aaron Pressman, Yossi Scherer, Azriel Singer, Chaim Weinrib; Cincinnati Hebrew Day; Cincinnati, OH; Yossi Dessler, Azaria Feldman, Mayer Gancz, Dovid 
Goldman, Shlomo Goldstein, Yishai Wolf; Hebrew Academy of Cleveland; Chaim Feifer, Meir Klugmann; Yeshiva Derech Hatorah; Cleveland, OH; Yisroel Leibowitz; Hillel 
Academy; Pittsburgh, PA; David Nacman Robinov, Lev Shalom Sagal, Naftali Skaist; Torah Day School; Dallas, TX; Shimon Ehrentrau; Kesser Torah; Gateshead, UK. 
Grade 5 – Chaim Mordechai Ginsberg, Meir Nass; The Cheder; Avi Getter, Shalom Katz, Dovi Lerner, Zevi Melcer, Yakov Asher Moster, Tzvi Muller; Yeshiva Ahavas Torah; 
Avraham Netanel; Yeshivat Ateret Torah; Boruch Kaplan; Yeshiva Karlin Stolin; Yehuda Goldstein, Eliyohu Helberg, Eliyohu Waldman; Yeshiva Tiferes Elimelech; Shmuel 
Dovid Anflick, Menachem Mendel Berniker, Yehuda Geller, Moshe Shmuel Guttman, Ari Korsinsky, Yaacov Yehuda Kramer, Yerachmiel Lasker, Dov Levy, Dovi Mendelovitz, 
Yakov Perl, Yosef Menachem Smith, Moshe Yehoshua Stern, Dovi Werner, Shmuel Werzberger; Yeshiva Torah Vodaas; Brooklyn, NY; Yitzchok Tzvi Jurkansky, Yisroel 
Moskovitz; Yeshiva Toras Zev; Lakewood, NJ; Shmuel Alexander Eichenstein, Ahron Hirsch, Avraham Katz, Azriel Musman, Zecharia Oratz, Meir Moshe Sinaei; Yeshivas 
Kochav Yitzchok, Baltimore, MD; Elazar Freedman; Cincinnati Hebrew Day; Cincinnati, OH; Yonason Aryeh Aron, Shimon Belsky, Yisroel Friedman, Aryeh Leib Hunger, 
Shmuel Dovid Katz, Yechiel Aryeh Klugmann, Yaakov Moshe Margulies, Aaron Paperman, Eliyahu Meir Rappaport, Moshe Chaim Rechanik, Moshe Zev Rokowsky, 
Moshe Rozen, Mayer Zelig Simon, Yehuda Leib Solomon, Yosef Sommer, Menachem Wainbrand, Tzvi Wenger; Yeshiva Derech Hatorah; Cleveland, OH; Chananel 
Abrams; Torah Day School; Dallas, TX. 
Grade 6 – Moshe Choueka, Boruch Leib Leiser; The Cheder; Avraham Netanel; Yeshivat Ateret Torah; Azaria Toplan; Yeshiva Ketana of Bensonhurst; Shlomo Goldstein, 
Eli Weichselbaum;  Yeshiva Ohr Shraga;  Daniel Suval;  Yeshiva Torah Temimah;  Adiel Duchovny,  Aryeh Fingerer,  Shmuel Frank,  Yitzchok Herskovich,  Zev Katz,  Ami 
Ledereich, Shuli Lowy, Yitzy Merav, Refael  Oberlander, Yoni Solomon; Yeshiva Torah Vodaas; Brooklyn, NY; Nachie Berger; Yeshiva Darchei Torah; Far Rockaway, NY; 
Yehuda Schwartz; Yeshiva Beth Mikroh;  Monsey, NY;  Shloimy Weber; Yeshiva RJJ;  Staten Island, NY; Shalom David Behmanesh; Yeshivas Chofetz Chaim;  Elazar 
Moridian; Yeshivas Kochav Yitzchok;  Baltimore, MD;  Eliezer Cohen, Ezra Kassin; Yeshiva Bais HaTorah; Shmuel Frank, Yechezkel Yehuda Sher; Yeshiva Orchos Chaim; 
Chesky Chomsky, Aryeh Leib Krasner; Yeshiva Toras Aron; Binyomin Schustal; Yeshiva Toras Zev;  Lakewood, NJ;  Henoch Yakov Scherer, Yonason Singer; Cincinnati 
Hebrew Day; Cincinnati, OH; Dovid Heinemann, Simcha Levovitz, Moshe Rozen; Yeshiva Derech Hatorah, Cleveland, OH; Dov Gothelf; Torah Day School; Dallas, TX. 
Grade 7 – Yaakov Shalom Adler,  Shmaryahu Yosef Bandman,  Yishaya Chaim Bar Dea,  Eliyahu Borenstein,  Yosef Eisen,  Nesanel Eisenberg,  Aryeh Feder,  Eliyahu 
Friedman, Shimon Kalazan, Yaakov Kaplan, Elazar Katz, Meir Liazadeh, Eliezer Dovid Lieberman, Yechiel Pesach Michaeli, Eliezer Nelkenbaum; Mirrer Yeshiva Ketana; 
Shmuel  Yehuda  Ginsberg,  Mordechai  Kaplan,  Eliyahu  Nass;  The  Cheder;  Menachem  Manis  Lang;  Yeshiva  Ahavas  Torah;  Yaakov  Ezra  Meller;  Yeshiva  Ketana 
of Bensonhurst; Yosef Ozer Hirtenfeld; Yeshiva Tiferes Elimelech; Yosef Greenberg; Yeshiva Torah Temimah; Brooklyn, NY; Shlomo Methal; Yeshiva Darchei Torah; Far 
Rockaway, NY; Yehoshua Garry; Yeshivas Chofetz Chaim; Baltimore, MD; Nechemiah Kibel; Yeshiva Orchos Chaim; Simcha Levovitz; Yeshiva Shagas Aryeh; Lakewood, 
NJ; Shlomo Goldstein, Shalom Karr, Dovid Aryeh Rappaport; Yeshiva Derech Hatorah, Cleveland, OH; Yaakov Berelowitz; Hillel Academy; Pittsburgh, PA; Ahron Shlomo 
Davis, Yisroel Pearlman, Moishie Sinason, Eli Spitzer; Mechina; Gateshead, UK. 
Grade 8 – Eliyohu Falik, Avrohom Eliezer Kaplan, Yisroel Meir Sanders; The Cheder; Moshe Levy, Yitzchok Lew, Eliezer Abba Meller; Sholom Lowy; Yeshiva Karlin Stolin; 
Yeshiva Ketana of Bensonhurst; Binyomin Zev Helberg; Yeshiva Tiferes Elimelech; Mayer Ozer Greenberg; Yeshiva Torah Temimah; Brooklyn, NY; Yitzchok Meir Kassin; 
Yeshiva Bais HaTorah; Yaakov Mordechai Dworkin; Yeshiva Shagas Aryeh; Lakewood, NJ; Bentzion Shacham; Yeshiva M’kor Boruch; Passaic, NJ; Yehoshua Bodenstein, 
Nochum Tzvi Cohen, Aryeh Tzvi Dowek, Chaim Fleischer, Moshe Ahron Gruen, Noach Kirzner, Zevy Klein, Yaakov Kohn, Yehuda Manevich, Yitzchok Zev Solomon, Meir 
Sonnenschein; Yeshiva Derech Hatorah; Cleveland, OH. 

í"í שובבי"ם Contest



An Orphan’s PainLiving   Torahwith 
the

לע״נ ר׳ משה צבי בן הר׳ טוביה  הלוי זצ״ל

ַאְלָמָנה ְוָיתֹום לֹא ְתַעּנּון )ְשמֹות כ״ב:כ״א(…   
 You shall not persecute any widow or orphan. 
 One tear. Who can imagine the power and influence of a 
tear shed by a poor widow, grieving over her loss, which is magnified 
every time she senses the feelings of helplessness and loneliness that 
have now become her partners? The same feelings are felt by a 
young ָיתֹום who has no parents with which to share both pleasant 
and sad daily stories. ד׳ tenderly watches over these and other lonely 
individuals.  He  becomes  their  partner  and  grants  them  and  their 
caregivers a special level of ִסַיְעָתא ִדְשַמָיא. 

∞ ∞ ∞ ∞ ∞ 
 It was a very difficult time for the Rebbetzin. Her husband, 
R' Yosef Dov HaLevi Soloveitchik (R' Berel), revered רֹאש ְיִשיָבה of 
Yeshivas Brisk in ְירּוָשַלִים, was seriously ill. The Rebbetzin did 
everything she could to make sure R’ Berel was as comfortable as 
possible. Every few minutes, she came to her husband’s bedside to 
see if he needed anything. 
 One day, R' Berel told his wife, “R' Yosef Loibler is not 
here.” 
 Thinking that she had not heard correctly, the Rebbetzin 
asked her husband to repeat what he had said. “R' Yosef Loibler is not 
here,” he repeated. The Rebbetzin did not understand. 
 The next day, R' Berel Soloveitchik, one of the great ָגאֹוִנים 
of the generation, passed away. During the week of ִשְבָעה, the 
Rebbetzin repeated her husband’s strange words to his illustrious 
brother, R' Dovid (himself a revered רֹאש ְיִשיָבה). R' Dovid nodded his 
head knowingly. He explained: 
 He and R' Berel were great-grandsons of R' Yosef Dov ַהֵלִוי 
Soloveitchik (R' Yoshe Ber), author of ֵבית ַהֵלִוי, R' Berel’s namesake. 
 As a youngster, Yoshe Ber came home from ְיִשיָבה one day 
and declared, “I cannot learn תֹוָרה by this ֶרִבי any longer!” He 
explained that the ֶרִבי had tested the boys on their studies in class 
that morning and had offered a prize for the one who offered the 
most correct answers. Two boys had been tied for first place. One 

boy’s father was a wealthy member of the town’s Jewish community; 
the other boy was an orphan – he had no father. The ֶרִבי awarded the 
prize to the rich man’s son. 
 Yoshe Ber became emotional as he asked his father, “How 
can I study תֹוָרה from a person who is not sensitive to the feelings of 
an orphan?” 
 While Yoshe Ber’s father knew that the ֶרִבי had in fact 
erred, he nevertheless felt that this did not disqualify the ֶרִבי as a 
 teacher and it was in his son’s best interest to continue studying תֹוָרה
under that ֶרִבי, at least for the time being. That same day, Yoshe Ber’s 
father went and bought a prize, which he brought to the house of the 
 told the class that on the previous day, he ֶרִבי The next day, the .ֶרִבי
had had with him but one prize, and had given it randomly to the 
other boy. Now, he proudly presented a prize to the orphaned boy as 
well. Yoshe Ber was somewhat calmed by this and he continued to 
study under the ֶרִבי. 
 Sometime later, young Yoshe Ber fell seriously ill and lapsed 
into a coma. While everyone prayed for the boy’s recovery, they 
feared the worst. Miraculously, the boy opened his eyes one morning 
and improved little by little until he completely recovered. 
 When he had fully recovered from his illness, he told his 
father that while he had been unconscious, he had seen the  ַמְלַאְך
 coming to take his soul. As the angel approached, its path was ַהָמֶות
blocked by R' Yosef Loibler, the deceased father of the orphan boy. 
“Stop!” R' Yosef Loibler had declared. “Let this boy live! It was he who 
spoke up for my little boy when his feelings had been so terribly 
hurt.” The ַמְלַאְך ַהָמֶות backed off and Yoshe Ber awoke shortly 
thereafter. 
 And so, as his great-grandson R' Berel Soloveitchik felt his 
end drawing near, he had remarked to his wife, that he was not like 
his great-grandfather; there was no R' Yosef Loibler to ask that he be 
granted a new lease on life in this world. 

Adapted from: Shabbos Stories (with kind permission from ArtScroll) 

There's a new Pirchei hotline! Call now - 718-663-0212

FocusonMiddos
Dear Talmid, 
 R' Nosson Tzvi Finkel, ַזַצ״ל, was 
affectionately known as the ‘Alter of Slabodka.’ 
A teacher to every ַתְלִמיד, he was זֹוֶכה to 
develop many of the ְגדֹוֵלי ִיְשָרֵאל of the past 
generation. In the following two seemingly 
unrelated episodes, can you find any common 
factor that provide an insight into the unique 
way he molded his ַתְלִמיִדים? 
 bend ָבחּור once noticed a ר׳ ָנָתן ְצִבי 
down, pick up a small scrap of paper, look at it 
for a moment, and drop it back on the floor. He 
called the ָבחּור over and asked him to explain 
himself. 
 “At first,” began the ָבחּור, “I thought 
it was a small piece of a page from a  ֵסֶפר ֶשל

 continued, “but when it turned ָבחּור the ”,ְקֻדָשה
out to be a scrap of paper and not ֵשמֹות, I left it 
on the floor.” 
 was clearly upset at the lack ר׳ ָנָתן ְצִבי 
of consideration, and scolded him, “My ַתְלִמיד, 
why did you drop it again? You should have 
removed the scrap of paper in order to save the 
next  person  who  walks  by  the  trouble  of 
bending down!” 
 Another time, ר׳ ָנָתן ְצִבי was walking 
with a ַתְלִמיד when they passed the house of 
the רֺאש ְיִשיָבה. There was no one in sight. 
Suddenly, the ַתְלִמיד saw ר׳ ָנָתן ְצִבי look towards 
the house and say, “Good morning!” The ַתְלִמיד 
looked in every direction in surprise to see 
whom ר׳ ָנָתן ְצִבי had greeted, but did not see 

anyone. 
 “Why are you looking around?” asked 
 Should a person bless his friend only“ .ר׳ ָנָתן ְצִבי
when he meets him face to face? Why should 
one not simply wish all the people in the house 
a good morning even without seeing them?” 
 My ר׳ ָנָתן ְצִבי ,ַתְלִמיד taught his 
 to think more deeply about what we ַתְלִמיִדים
naturally do. A little consideration can prevent 
another ָבחּור from wasting his time. A ‘Good 
morning’ is a sincere blessing to one’s friend. 
He also showed them that kindness to others is 
between you and ד׳, and the recipient does not 
have to know that you did it! 

 ְיִהי ִזְכרֹו ָברּוְך!
 ֶרִבי Your                         ,ְבְיִדידּות

Story adapted from Sparks of Musssar - Zaitchik (with permission from Feldheim) 

*Since we only discuss 1-3 ֲהָלכֹות, it is important to consider these ֲהָלכֹות in the context of the bigger picture. Use them as a starting point for further in-depth study.

ַנִים ִמְקָרא  ת ׁשְ ִהְלכוֹו
וּום ְרגּו ְוֶאָחד תּוַ

Halacha 
Corner

 One may substitute ״י  especially if one does ,ַתְרּגּום for ַרשִׁ
not understand the ַתְרּגּום; a ם ַמיִׁ  .should learn both ְיֵרא שָׁ

 When substituting ״י ים ,ַתְרּגּום for ַרשִׁ ״י with no ְפסּוקִׁ   ַרשִׁ

should be read three times.  
 If understanding ״י  ְצֶאינָׁה ּוְרֶאינָׁה is difficult, he may read ַרשִׁ

or a similar translation that is based on ״י  .or the like ַרשִׁ

The 5th Annual Pirchei
 This is the sixth week of the eight weeks of the 5th International ׁשֹוְבִבי״ם ת״ת contest. It is not too late to become a part of this amazing ִקּדּוׁש ד׳. Simply 
send a weekly fax to 718 506 9633 or email to thepircheinewsletter@gmail.com signed by a parent – include your grade, name, school, city, state, contact and fax #, 
and which ה שָּ רָּ  :Below are the current contestants .ִמְקָראֹות ְּגדֹולֹות חּוָמִׁשים Participants will be entered in a raffle for a beautiful set of .פָּ
Grade 1 – Avraham Baraka, Yitzchok Baraka, Avraham Tebele; Yeshivat Ateret Torah; Elimelech Fogel; Yeshiva Chaim Berlin; Moshe A Gelfand; Yeshiva Tiferes 
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Silberberg, Eliyahu Warman, Yaakov Weiss, Noam Weisel, Izzy Weissman, Shimon Yukhanov; Yeshiva Torah Vodaas; Brooklyn, NY; Mishael Mordechai Gantz; Yeshiva 
Darchei Torah; Far Rockaway, NY; Chaim Yitzchok Levy; Yeshiva Bais HaTorah; Yaakov Zakheim; Yeshiva Ohr Yehuda; Chaim Yeshaya Peker; Yeshiva Toras Zev; Pinchos 
Pinter; Yeshiva Damesek Eliezer; Lakewood, NJ;  Yaakov Eliyahu Neiman, Amrom Novice; Yeshivas Kochav Yitzchok; Baltimore, MD;  Meir Nockenofsky, Menachem 
Mendel Smith; Yeshiva M’kor Boruch; Passaic, NJ; Avi Scherer; Cincinnati Hebrew Day; Cincinnati, OH.  
Grade 2 – Moshe Amshalem, Shmuel Amshalem, Aviel Bazargan, Noam Brown, Matis Burstein, Yitzchak Gelb, Menachem Shalom Gottesman, Daniel Lelchuk, Kalmy 
Obermeister, Chaim Yaakov Stern, Shmuel Weiss; Yeshiva Ahavas Torah;  Avraham Haber, Moshe Lagnado, Yehuda Mograby, Yoshiyahu Mograby, Moshe Weiss;  
Yeshivat Ateret Torah; Emanuel Babazadeh, Menachem Breuer, Yoel Boruch Czeisler, Efraim Fireworker, Avi Goldburd, Yissochor Berish Gross, Orie Joudai, Asher Katz, 
Shlomo Dov Kelman, Efraim Khaimov, Moshe Klein, Tzvi Landau, Azriel Laufer, Shmuel Lebovits, Shmuel Leshkowitz, Moshe Mandelman, Binyamin Minzer, Yehuda 
Ridiker, Ahron Meir Safier, Eliyahu Meir Schilit, Yoseph Shafer, Nosson Eliyahu Teller, Shmuel Weingarten, Hillel Werzberger, Daniel Shlomo Yifat; Yeshiva Torah Vodaas; 
Brooklyn, NY; Pinchas Becker; Yeshiva Darchei Torah, Far Rockaway, NY; Amrom Weinstein; Fallsburg Cheder School, Fallsburg, NY; Shneur Aronovitch; Yeshiva Ketana 
of Queens; Flushing, NY; Shmuel Khaver; Talmudical Academy; Baltimore, MD; Shmuel Uziel Feifer, Yisroel Moshe Weinberg; Yeshiva Derech Hatorah; Cleveland, OH; 
Pinny Adlerstein, Yehudah Ceder, Shlomo Nosson Fishleder, Naftali Geldman, Aharon Jaspan, Yehoshua Mann, Avi Segal; Torah Day School; Dallas, TX. 
Grade 3 – Yisroel Meir Ginsberg, Mordechai Nass, Chaim Yishaya Sussman, Naftali Wrotzlovsky; The Cheder; Yehoshua Berger, Adam Davydov, Eitan Ganchrow, Boruch 
Goldfein, Tzvi Simcha Harmen, Yehoshuah Katz, Dani Kertzner, Azriel Meir Malek, Yonah Moster, Rafi Mostofsky, Eliyahu Meir Simon; Yeshiva Ahavas Torah; Eliyahu 
Nakash; Yeshivat Ateret Torah;  Yitzchok Lowy, Yisroel Kaplan; Yeshiva Karlin Stolin; Avrohom Chaim Toplan; Yeshiva Ketana of Bensonhurst; Binyomin Greenberg; 
Yeshiva Torah Temimah; Chaim Aschendorf, Chaim Bash, Efrayim Cohn, Moshe Cywiak, Nossi Finkelstein, Simcha Fireworker, Binyomin Zev Florans, Avi Grossberger, 
Aharon Horowitz, Aharon Itzkowitz, Shalom Kelman, Chaim Lederer, Yechiel Yehuda Minzer, Yonatan Dovid Moradi, Effie Neuman, Avrohom Aharon Perl, Aryeh Pollak, 
Chagai Saadon, Yitzchak Schlaff, Avrohom Silbert, Mordechai Slomovics, Dovid Tessler, Aaron Avrohom Vaiselberg, Nesanel Chaim Vaiselberg, Avi Weiss, Moshe 
Werzberger, Dovi Worenklein, Nosson Meir Yaiche; Yeshiva Torah Vodaas; Brooklyn, NY; Pinchas Becker; Yeshiva Darchei Torah; Far Rockaway, NY; Levi Berkowitz;  
Fallsburg Cheder School;  Fallsburg, NY;  Yaakov Zev Greenfield;  Yeshivas Chofetz Chaim;  Avi Abramson,  Yitzchok Attar,  Yakov Belsky,  Avrohom Shmuel Edelman, 
Mordechai Esrig, Yehuda Garfunkel, Yaakov Chaim Goldman, Yaakov Morgenstern, Zev Portnoy; Yeshivas Kochav Yitzchok; Baltimore, MD; Moshe Lasar; Yeshiva 
Shaarei Tzion; Edison, NJ;  Avraham Rupp; Yeshiva Even Yisroel;  Yaakov Yisroel Peker; Yeshiva Orchos Chaim;  Dovid Barkin, Shloimy Birnbaum, Tzvi Yehuda Eisen,  
Binyomin Zev Friedman, Noach Globerman, Eliyohu Goldberg, Shmuel Metzger, Yaakov Reuven Ort;  Yeshiva Toras Aron; Binyomin Zorach Feder, Eliyahu Yurkansky; 
Yeshiva Toras Zev; Lakewood, NJ; Refoel Smith; Yeshiva M’kor Boruch; Passaic, NJ; Yehuda Zev Markowitz; Torah Day School; Dallas, TX.  
Grade 4 – Moshe Dahan, Yehuda Obermeister, Zev Yankovich, Moishe Zimmerman; Yeshiva Ahavas Torah; Aharon Taibi; Yeshivat Ateret Torah; Noach Shain; Yeshiva 
Ketana of Bensonhurst; Moshe Ariel, Shmuel Eliezer Baumann, Moshe Bentzion Blum, Moshe Brachfeld, Yudi Breuer, Shlomo Czeiler, Yechezkel Drillick, Yisrael Drillick, 
Mayer Farkas,  Shimi Fireworker,  Aaron Fried,  Yisrael Yehuda Haas,  Noach Hammer,  Mendy Herbstman,  Shmuel Hirsch,  Aharon Horowitz,  Isser Zalmen Itzkowitz, 
Nosson Tzvi Kamins, Dovi Katz, Zisha Katzenstein, Yechiel Ledereich, Zevi Leshkowitz, Avrohom Zev Levitin, Dovy Levy, Akiva Lieberman, Mordechai Neuman, Ahron 
Oberlander, Avrohom Mordechai Paneth, Yaakov Paneth, Dovid Rubenstein, Yisroel Silberberg, Moshe Yehoshua Stern, Yaacov Weiss, Sruli Yifat; Yeshiva Torah Vodaas; 
Brooklyn, NY; Motti Berkowitz, Mordechai Edelson, Avrohom Felder, Elimelech G. Hendler, Yehuda Leib Kalatsky, Yossi Weinstein; Fallsburg Cheder School, Fallsburg, 
NY; Moshe Dovid Berger; Yeshiva Darchei Torah; Far Rockaway, NY; Shauli Brandman, Eli Cohen, Feivel Cohen, Binyomin Dafner, Shmuel Hollander, Noam Nudell, Avi 
Lubowsky,  Aron Tzvi Papoff,  Simcha Perlman,  Zevy Pinkus,  Moshe Reiss,  Moshe Wolf,  Meir Zucker;  Yeshiva Tiferes Tzvi;  Chicago, IL;  Elimelech Friedman,  Yehuda 
Grunwald,  Gavriel Mirkin, Simcha Neuberger;  Yeshivas Chofeitz Chaim;  Avrohom Alter,  Dovi Feldman,  Binyamin Kroll,  Moishe Rosen;  Yeshivas Kochav Yitzchok; 
Baltimore, MD; Tzvi Aryeh Altschuller, Shmuel Dovid Friedman, Mordechai Shlomo Smith; Yeshiva M’kor Boruch; Passaic, NJ; Yosef Yitzchok Baras, Shragi Mann, Dovid 
Simcha Pfeffer, Aaron Pressman, Yossi Scherer, Azriel Singer, Chaim Weinrib; Cincinnati Hebrew Day; Cincinnati, OH; Yossi Dessler, Azaria Feldman, Mayer Gancz, Dovid 
Goldman, Shlomo Goldstein, Yishai Wolf; Hebrew Academy of Cleveland; Chaim Feifer, Meir Klugmann; Yeshiva Derech Hatorah; Cleveland, OH; Yisroel Leibowitz; Hillel 
Academy; Pittsburgh, PA; David Nacman Robinov, Lev Shalom Sagal, Naftali Skaist; Torah Day School; Dallas, TX; Shimon Ehrentrau; Kesser Torah; Gateshead, UK. 
Grade 5 – Chaim Mordechai Ginsberg, Meir Nass; The Cheder; Avi Getter, Shalom Katz, Dovi Lerner, Zevi Melcer, Yakov Asher Moster, Tzvi Muller; Yeshiva Ahavas Torah; 
Avraham Netanel; Yeshivat Ateret Torah; Boruch Kaplan; Yeshiva Karlin Stolin; Yehuda Goldstein, Eliyohu Helberg, Eliyohu Waldman; Yeshiva Tiferes Elimelech; Shmuel 
Dovid Anflick, Menachem Mendel Berniker, Yehuda Geller, Moshe Shmuel Guttman, Ari Korsinsky, Yaacov Yehuda Kramer, Yerachmiel Lasker, Dov Levy, Dovi Mendelovitz, 
Yakov Perl, Yosef Menachem Smith, Moshe Yehoshua Stern, Dovi Werner, Shmuel Werzberger; Yeshiva Torah Vodaas; Brooklyn, NY; Yitzchok Tzvi Jurkansky, Yisroel 
Moskovitz; Yeshiva Toras Zev; Lakewood, NJ; Shmuel Alexander Eichenstein, Ahron Hirsch, Avraham Katz, Azriel Musman, Zecharia Oratz, Meir Moshe Sinaei; Yeshivas 
Kochav Yitzchok, Baltimore, MD; Elazar Freedman; Cincinnati Hebrew Day; Cincinnati, OH; Yonason Aryeh Aron, Shimon Belsky, Yisroel Friedman, Aryeh Leib Hunger, 
Shmuel Dovid Katz, Yechiel Aryeh Klugmann, Yaakov Moshe Margulies, Aaron Paperman, Eliyahu Meir Rappaport, Moshe Chaim Rechanik, Moshe Zev Rokowsky, 
Moshe Rozen, Mayer Zelig Simon, Yehuda Leib Solomon, Yosef Sommer, Menachem Wainbrand, Tzvi Wenger; Yeshiva Derech Hatorah; Cleveland, OH; Chananel 
Abrams; Torah Day School; Dallas, TX. 
Grade 6 – Moshe Choueka, Boruch Leib Leiser; The Cheder; Avraham Netanel; Yeshivat Ateret Torah; Azaria Toplan; Yeshiva Ketana of Bensonhurst; Shlomo Goldstein, 
Eli Weichselbaum;  Yeshiva Ohr Shraga;  Daniel Suval;  Yeshiva Torah Temimah;  Adiel Duchovny,  Aryeh Fingerer,  Shmuel Frank,  Yitzchok Herskovich,  Zev Katz,  Ami 
Ledereich, Shuli Lowy, Yitzy Merav, Refael  Oberlander, Yoni Solomon; Yeshiva Torah Vodaas; Brooklyn, NY; Nachie Berger; Yeshiva Darchei Torah; Far Rockaway, NY; 
Yehuda Schwartz; Yeshiva Beth Mikroh;  Monsey, NY;  Shloimy Weber; Yeshiva RJJ;  Staten Island, NY; Shalom David Behmanesh; Yeshivas Chofetz Chaim;  Elazar 
Moridian; Yeshivas Kochav Yitzchok;  Baltimore, MD;  Eliezer Cohen, Ezra Kassin; Yeshiva Bais HaTorah; Shmuel Frank, Yechezkel Yehuda Sher; Yeshiva Orchos Chaim; 
Chesky Chomsky, Aryeh Leib Krasner; Yeshiva Toras Aron; Binyomin Schustal; Yeshiva Toras Zev;  Lakewood, NJ;  Henoch Yakov Scherer, Yonason Singer; Cincinnati 
Hebrew Day; Cincinnati, OH; Dovid Heinemann, Simcha Levovitz, Moshe Rozen; Yeshiva Derech Hatorah, Cleveland, OH; Dov Gothelf; Torah Day School; Dallas, TX. 
Grade 7 – Yaakov Shalom Adler,  Shmaryahu Yosef Bandman,  Yishaya Chaim Bar Dea,  Eliyahu Borenstein,  Yosef Eisen,  Nesanel Eisenberg,  Aryeh Feder,  Eliyahu 
Friedman, Shimon Kalazan, Yaakov Kaplan, Elazar Katz, Meir Liazadeh, Eliezer Dovid Lieberman, Yechiel Pesach Michaeli, Eliezer Nelkenbaum; Mirrer Yeshiva Ketana; 
Shmuel  Yehuda  Ginsberg,  Mordechai  Kaplan,  Eliyahu  Nass;  The  Cheder;  Menachem  Manis  Lang;  Yeshiva  Ahavas  Torah;  Yaakov  Ezra  Meller;  Yeshiva  Ketana 
of Bensonhurst; Yosef Ozer Hirtenfeld; Yeshiva Tiferes Elimelech; Yosef Greenberg; Yeshiva Torah Temimah; Brooklyn, NY; Shlomo Methal; Yeshiva Darchei Torah; Far 
Rockaway, NY; Yehoshua Garry; Yeshivas Chofetz Chaim; Baltimore, MD; Nechemiah Kibel; Yeshiva Orchos Chaim; Simcha Levovitz; Yeshiva Shagas Aryeh; Lakewood, 
NJ; Shlomo Goldstein, Shalom Karr, Dovid Aryeh Rappaport; Yeshiva Derech Hatorah, Cleveland, OH; Yaakov Berelowitz; Hillel Academy; Pittsburgh, PA; Ahron Shlomo 
Davis, Yisroel Pearlman, Moishie Sinason, Eli Spitzer; Mechina; Gateshead, UK. 
Grade 8 – Eliyohu Falik, Avrohom Eliezer Kaplan, Yisroel Meir Sanders; The Cheder; Moshe Levy, Yitzchok Lew, Eliezer Abba Meller; Sholom Lowy; Yeshiva Karlin Stolin; 
Yeshiva Ketana of Bensonhurst; Binyomin Zev Helberg; Yeshiva Tiferes Elimelech; Mayer Ozer Greenberg; Yeshiva Torah Temimah; Brooklyn, NY; Yitzchok Meir Kassin; 
Yeshiva Bais HaTorah; Yaakov Mordechai Dworkin; Yeshiva Shagas Aryeh; Lakewood, NJ; Bentzion Shacham; Yeshiva M’kor Boruch; Passaic, NJ; Yehoshua Bodenstein, 
Nochum Tzvi Cohen, Aryeh Tzvi Dowek, Chaim Fleischer, Moshe Ahron Gruen, Noach Kirzner, Zevy Klein, Yaakov Kohn, Yehuda Manevich, Yitzchok Zev Solomon, Meir 
Sonnenschein; Yeshiva Derech Hatorah; Cleveland, OH. 
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While traveling to collect money. R’ 
Yaakov would keep his precious chidushei 

Torah together with his money bags...

In the morning...

During the night:

The thieves opened the money bags...

The thieves returned with the bags...

Of course! But 
promise me you will 
change your ways!

Thank you Hashem for 
all the kindness you have 
shown to Your servant, 
and for allowing me to 

keep my writings!

This looks like 
a good place to 
stay overnight.

Oh no! Just look 
at these holy writings. 

This must be a holy man! 
In his anger he may 

curse us...

the money is 
cursed...

we must 
confess 

and return 
everything...

My bags were 
taken… Gam zu 

l’tova!  

Money is 
replaceable, but 
my writings are 
irreplaceable. If 
Hashem doesn’t 
want me to print 
my writings, so 

be it!

כw טבת   1807-1880   5567-5640

Hacham Yaakob Abuchatzera ַזַצ״ל, was also known as the יר ַיֲעֹקב  ,He was born in Tafillalt, Morocco .ַאבִּ

to R' Messod ַזַצ״ל, who was his main teacher in his youth. His father groomed R' Yaakob to serve as 

the next leader of the ה לָּ אּולר׳  of Tafillalt. His main teachers were ְקהִּ ן שָּ ְרְדַכי בֶּ מָּ , and ינֹו נִּ ה דָּ  who) ר׳ ְישּועָּ

gave him ה יכָּ ם He was very prolific .(ְסמִּ כָּ יד חָּ ים and authored many ַתְלמִּ רִּ  ,on a variety of topics ְספָּ

including ה ה ,תֹורָּ כָּ ה and ֲהלָּ לָּ יָך ְלַיֲעֹקב :His writings include .ַקבָּ טֶּ ְשפָּ ד ,יֹורּו מִּ ְגֵדי ַהְשרָּ ְך ,בִּ לֶּ ְנֵזי ַהמֶּ ק ,גִּ דֶּ תּוֵחי  ,ַמְעְגֵלי צֶּ פִּ
ם ֵגל ַיֲעֹקב ,ֹחתָּ  among others; but he did not allow any of them to be printed or published during his ,יָּ

lifetime. He was very involved in distributing ה קָּ ים to the poor and to ְצדָּ מִּ יֵדי ֲחכָּ  In 1879, he tried to .ַתְלמִּ

go up to ֵאל ְשרָּ ץ יִּ רֶּ ר but on his journey took ill suddenly, and was אֶּ ְפטָּ  in Damanhur, Egypt. He wrote נִּ

many songs that convey praises of ֵאל ְשרָּ ץ יִּ רֶּ לּות the suffering of ,אֶּ חֹון and issues of ,גָּ טָּ  These songs .בִּ

are still sung by Jews in Moroccan ת סֶּ ֵתי ְכנֶּ  .today בָּ

 

K’vod Horav! 
Please forgive 
us! We beg your 

forgiveness!

...He’s quite 
naive... He even paid 
me to carry those 

heavy bags with money 
sticking out, up to his 

room...
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 לע״נ ר׳ ישראל בן אברהם ז"ל 
לע״נ הב׳ ישעיהו דוב ע״ה בן יבלחט״א יצחק צבי נ״י

…ְוָרַצע ֲאֹדָניו ֶאת ָאְזנֹו ַבַמְרֵצַע … ְוִאם ָאֹמר יֹאַמר ָהֶעֶבד ָאַהְבִתי ֶאת ֲאֹדִני     
 If the servant will say, ‘I love my master’ … and the master 
shall pierce his ear lobe ( ו׳-ְשמֹות כ״א:ה׳ ). 
 said that ד׳ to explain why ְמִכיְלָתא quotes a well-known ַרִש״י 
the ear should be pierced:  ָאַמר ַרָבן יֹוָחָנן ֶבן ַזַכאי ֹאֶזן זֹאת ֶשָשְמָעה ַעל ַהר

ְוָהַלְך ְוָגַנב ֵתָרַצע“ לֹא ִתְגֹנב”ִסיַני   said: This ear that heard ר׳ יֹוָחָנן ֶבן ַזַכאי — 
at ַהר ִסיַני, ‘You shall not steal,’ and he went and stole, let it be pierced; 
ְוָהַלְך ְוָקָנה “ ִכי ִלי ְבֵני ִיְשָרֵאל ֲעָבִדים”ְוִאם מֹוֵכר ַעְצמֹו ֹאֶזן ֶשָשְמָעה ַעל ַהר ִסיַני  —
 ,ַהר ִסיַני and if he sold himself, the ear that heard at  — ָאדֹון ְלַעְצמֹו ֵתָרַצע
‘For  the  Children  of  Israel  are  slaves  unto  Me,’  and  he  went  and 
acquired a master for himself, let it be pierced.” 
 There are only two possible reasons for a Jew to become an 
 a Jewish manservant: if a person was extremely poor and ,ֶעֶבד ִעְבִרי
needed  money,  he  would  sell  himself  to  get  some  cash,  or  if  the 
person  stole  an  item  and  was  penniless  and  could  not  return  the 
original stolen object, ֵבית ִדין would sell him as a slave to raise the 
money to pay back the person from whom he stole.  
 In the case of the poor person who sold himself, we pierce 
the ear to remind him about what he heard at ַהר ִסיַני. The ear heard  ִכי
 ד׳ .are servants to Me ִיְשָרֵאל Because the children of ,ִלי ְבֵני ִיְשָרֵאל ֲעָבִדים
wants ְבֵני ִיְשָרֵאל to be His servants and not servants of others. We 
pierce the ear of the poor man who stole an item and was unable to 
repay, to remind him of what he heard on ַהר ִסיַני. The ear heard  לֹא
 .You shall not steal, and this man stole ,ִתְגֹנב

 The question is, why is the piercing done after the ֶעֶבד ִעְבִרי 
has finished his term of service? Why are we piercing his ear to remind 
him about why he was originally sold?  
 Both cases involve a poor man. One man sold himself to get 
money; the other simply could not resist the temptation and, in a very 
desperate moment, stole in order to obtain what he needed. We can 
understand such a person’s pain and what he must have been going 
through.  
 As an ֶעֶבד ִעְבִרי, a person has a lower spiritual status than any 
Jew. Everything around him during the period he is an ֶעֶבד reminds him 
that he must change his ways and do ְתשּוָבה. When such individuals 
leave after their term of service has ended, ד׳ does not want them to 
suffer  anymore  and  have  an  everlasting  memory  of  the  event. 
However, if after six years of service, an individual shows no regret 
about   his   unfortunate   situation   and   he   is   happy   with   his 
circumstances, if he can say, “I love my master, I love my maidservant 
wife and her children”, then he clearly is showing that he does not 
have regret for his misdeed. He does not understand the lesson and 
has obviously missed the message of the last six years. In this case, we 
have to pierce his ear to remind him of what he heard with his ear at 
ָרֵאל You shall not steal or For the children of ,ַהר ִסיַני  are servants to ִישְׂ
Me, and that being a servant is a lower spiritual level. 

Adapted from: Peninim on the Torah (with kind permission from Rabbi Scheinbaum)  

TorahThoughts

 ,born in Rasei  ,ַזַצ״ל Finkel, the Alter of Slabodka ר׳ ָנָתן ְצִבי
Lithuania, became a ָיתֹום at an early age. He was a ַתְלִמיד of 
the Alter of Kelm ַזַצ״ל. In 1877, he opened a ּכֹוֵלל and  ְיִשיָבה

 ַזַצ״ל appointing R' Eliezer Gordon ,ְיִשיָבה in Slabodka. He started Telz ְקַטָנה
as רֺאש ְיִשיָבה. In 1884, he founded the Slabodka ְיִשיָבה. In 1897, the ְיִשיָבה 
split in a dispute over the emphasis on learning מּוָסר. He formed  ְיִשיַבת ְּכֶנֶסת
 ַזַצ״ל Meltzer ר׳ ִאיָסר ַזְלָמן appointing ,ְיִשיָבה and also launched Slutsk ,ִיְשָרֵאל
as רֺאש ְיִשיָבה. In the '20s, he opened a branch of his ְיִשיָבה in ֶאֶרץ ִיְשָרֵאל 
together with ר׳ ֺמֶשה ָמְרְדָכי Epstein  ַל״ַזצ , and sent numerous hand-picked 
 are ִשעּוִרים His .ֶחְברֹון in ְיִשיָבה there. In 1925, he moved to his ַתְלִמיִדים
collected in אֹור ַהָצפּון.  

 כ״ט שבט
5609 — 5687 
1849 — 1927 

In his later years, R' Nosson Tzvi Finkel ַזַצ״ל 
suffered from pain in his legs. To one of 
his close ַתְלִמיִדים he revealed that the 
leg pain was the direct result of his 
standing so long in ה  for his ְתִפלָּ
special ַתְלִמיִדים. “The reason I am 
telling you this,” explained ן ְצִבי תָּ  ,ר׳ נָּ
“is that I see that one day you will serve 
as a  ַַמְשִגיח, and you must know how to 
conduct yourself  and  be  aware  of how much 
dedication this requires!” 

In honor of our devoted readers in Kensington, Brooklyn NY
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 משפטים פרשת

 
  

]כא ל[ אתו תשלכון לכלב תאכלו לא טרפה בשדה ובשר לי תהיון קדש ואנשי  

 

Chazal tell us that the dogs are rewarded the meat of treifos because they were silent at Makas 

Bechoros. On the other hand, although the frogs in the plague of frogs were moser nefesh and entered the 

ovens, we do not find any reward for such a brave act? 

The Tolner Rebbe zatzal explains that the Gemoroh mentions as whenever the Malach Hamoves 

(angel of death) is in town, the dogs naturally bark. By makas Bechoros while all the first born Egyptians 

were dying; the dogs refrained from their natural instinct and did not bark. While the frogs who jumped in 

to the fire although acted bravely did not go against their nature. The former was a far more rewarding 

actof מעביר על מדותיו.   

Talking about dogs doing good deeds, I just recently saw this beautiful story with a few strong 

messages.  

Reb Gamliel's planned a trip to Chutz L'Oretz (those living in Eretz Yisroel refer to abroad as so – 

out of the land) in order to raise funds to ease his financial situation that was in a desperate state. Before 

leaving, he met with his Rov and while giving him a brochoh for success, he advised him two points. He 

should learn a daf of Gemoroh each day and also he should show appreciation for every donor that gives 

him something, regardless of the amount. 

 He left for abroad and began his rounds. In one of the homes he visited he was welcomed in. Mr. 

Simons was sitting on the sofa with his feet on the table and a large dog sitting next to him. Reb Gamliel's 

heart sank. He wanted to leave at once, but in the last second he dared to give it a try. "How can I help 

you?" his host asked politely. 

 Reb Gamliel explained his reason for his visit. Mr Simons took out his wallet and removed a five 

dollar bill. But he did not give it directly to him. Instead he stuck it in to the dog's mouth and commanded 

it to pass it on to his visitor. Reb Gamliel was utterly disgusted and humiliated. "Is this the way this fellow 

does tzedokoh?" he thought to himself. At the first thought he refused to even take it! But then he 

remembered the words of his Rov that he must show appreciation to any donation he got! This included…a 

dog!! 

 He thanked his host and added that exactly this morning he had learnt a Gemoroh that Chazal 

forbade one from owning a bad dog. This was because its barking can cause a woman to miscarry. Reb 

Gamliel mentioned that Chazal clearly mention only a bad dog. "This obviously does not refer to your dog 

as it does Mitzvos by giving Tzedokoh! Your dog is a good dog!" he commented.  

 Mr Simon's eyes lit up! "Go to the house down the road (he gave the address) and tell the fellow 

there exactly this dvar Torah you just told to me." Reb Gamliel was rather puzzled. At first he refused. But 

seeing the shine in Mr Simon's eyes, he realized that there was something deeper and needy in his request. 

Remembering his Rov's words to show appreciation for any donation, he thought that this was included in 

his Rov's words. So Reb Gamliel paid Mr Simons a farewell and went to search for the address across the 

road. 

 Knocking on the door, an old man opened the door. "Hello!" began Reb Gamliel, "I was sent to you 

by a Mr Simons from down the road, who told me to tell you the following dvar Torah. The Gemoroh 

forbids one from raising a bad dog. But Chazal only forbade BAD dogs. However from Chazal's words we 

can derive that there seems to be also GOOD dogs! I just came across a GOOD dog that gives Tzedokoh! 

Chazal never forbade such a dog! This was the dog of Mr Simons!"  



 Reb Gamliel noticed that the old man's eyes also lit up. "Really!" He exclaimed. Reb Gamliel was 

rather puzzled about what was going on. It did not take long before he knew what was happening. The old 

man was the father in law of Mr Simons. Ever since the latter had bought his dog, his father in law had 

become deeply upset with him. He claimed that raising dogs was a goyshe thing. But now that he was 

hearing that there also exists GOOD dogs so they got on good terms together. 

 It was now there turn to pay hakoras hatov to Reg Gamliel. Together they gave him eighteen 

thousand dollars!!  

 When Reb Gamliel Returned to Eretz Yisroel, he immediately visited his Rov and related to him the 

story. He felt that in the zechus of hakoras hatov even to a dog he had merited to see great hatzlochoh. But 

his Rov commented that he wasn't sure if that was the true cause. "I think it was in the zechus of the Torah 

that you had learnt that morning. If you would not have seen that particular Gemoroh of raising bad dogs, 

you would never have told him anything"     

 Besides for the beauty of learning Torah and hakoras hatov even to dogs, we also see how Reb 

Gamliel managed to change his mind set and instead of being disgusted at the act of tzedokoh through a 

dog, he looked at it with a positive sight. This too was partly what caused him to come out with a success. 

Good Shabbos! 
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IMPORTANCE OF ....  
The Gemara (Shabbos 122a) states that one may place his animal 
on the grass on Shabbos, even though the animal will eat or pull 
at the grass still connected to the ground. Tosafos points out that 
this is based on the Mechilta, which darshens from the Posuk:  
lrua jubh ignk (so that your ox will rest), that to keep the ox 
indoors on Shabbos is not “restful” but is instead a rgm for the 
animal as it is deprived of grazing in the pasture. The Beis Yosef 
(j”ut 305) states that one may not ride on an animal on Shabbos 
because, as the Gemara explains, one may come to break off a 
branch from a tree to guide the animal. He also cites the Rosh 
who, based on a Yerushalmi, explains that one is obligated to 
keep his animal from “working” on Shabbos and riding on the 
animal would transgress u,nvc ,,hca. The Beis Yosef points out 
that under the rule of unmg ,t taub hj, (a live person is deemed to 
be carrying himself) the animal is not deemed to be carrying its 
rider. Yet, u,nvc ,,hca is transgressed because it is a rgm for the 
animal to carry a rider. This too would seem to be based on the 
Drasha of the Mechilta, whereby causing rgm to an animal would 
violate lrua jubh ignk and transgresses u,nvc ,,hca. The Mishna 
(Avodah Zara 14b) states that one may not sell large animals to 
gentiles because they may use them on Shabbos [- as a Takanah 
to prevent them from being used when borrowed or rented]. Ben 
Besaira permits the sale of horses, since they are only used for 
riding, and not as beasts of burden. One could conclude that the 
Machlokes between the Tanna Kamma of the Mishna and Ben 
Besaira is over this issue – does a horse experience rgm when 
being ridden, or not. The Tanna Kamma would say that it does, 
and therefore to ride it would transgress u,nvc ,,hca, so horses 
are included in the Mishna’s list of large animals. Ben Beseira 
would say that riding does not constitute sufficient rgm to prohibit 
it on Shabbos, and therefore it would be prohibited only because 
of Chazal’s concern that one might break off a branch to guide it.                                 

QUESTION OF THE WEEK:  
Where would a person’s name be used for a vauseca rcs only if 
and because he did something wrong ?     

ANSWER TO LAST WEEK:   
(May a man dye his black hair white to appear older ?)  
The TaZ (s”uh 182:7) quotes the Beis Yosef who permits it even 
vkhj,fk since to do so is not deemed an activity of vat hbueh, and 
therefore, does not violate ackh tk. The Poskim have even 
permitted it where by doing so, one seeks to alter his appearance 
in order to be appointed a Rosh Yeshiva etc…  

DIN'S CORNER:  
When the Sefer Torah is being put away after Krias HaTorah, the 
Magbiah (person who lifted it), the Golel (one who rolled and 
fastened it) and all those along the path taken to return it to the 
Aron HaKodesh must escort the Sefer until it reaches the area in 
front of the Aron. The Tzibur may not leave the Shul before the 
Sefer Torah is put away. (Shulchan Aruch j”ut 149:1) 

DID YOU KNOW THAT ....   
The Gemara (Bava Kamma 41a) asks why it was necessary for 
the Torah to say that after a goring ox is executed by stoning, that 
one may not eat the ox's meat. Would its meat not be forbidden as 
Neveilah since it was not Shechted properly ? The Gemara 
answers that the Posuk urac ,t kfth tku ruav kexh kuex teaches 
us that even if someone Shechted the ox properly, but it was after 
Beis Din had sentenced it to be stoned, the meat would still be 
forbidden.  The Torah's typical sentence structure seems to be at 
odds with this Drasha. The Pesukim regarding a Jewish king, 
such as vnhrmn ogv ,t chah tku ohxux uk vcrh tku place the 
activity first and the purpose second - he should not collect many 
horses [so that] he will not return the nation to Egypt [where 
desirable horses are to be found]. The same is true regarding the 
Posuk:  ucck ruxh tku ohab uk vcrh tku, which warns the king 
against taking many wives [so that] they won’t turn his heart 
away [from Hashem]. If so, could it be that here too, the Torah 
instructed that the ox be stoned, so that it would be a Neveilah 
and be prohibited for consumption ? If that were the case, the 
Gemara need not ask why the Posuk has to say urac ,t kfth tku - 
it has to say it because that is the whole purpose of the Posuk, to 
prohibit the meat. However, clearly this Posuk follows a different 
structure, because of the specified manner in which the ox is to be 
killed - thru stoning.  If the purpose of the Posuk was simply to 
forbid the meat, any form of execution would have been 
sufficient. The Gemara (Berachos 27a) states that R’ Yehudah b. 
Baba testified regarding a rooster that was stoned in 
Yerushalayim for having killed a man. If this execution was based 
on ruav kexh kuex, then according to the opinion that the Torah 
does not require Shechitah for fowl, the dead rooster might have 
been permitted for consumption. Perhaps that is why the Torah 
adds: urac ,t kfth tku. Why did the Gemara not consider this ? 
However, the Birchas Aharon (208) suggests that even if a proper 
Shechitah is not required for fowl, still, according to Tosafos 
(Chulin 20a), both Simanim of the fowl must be cut for it to be 
eaten, something which stoning would not accomplish. 

A Lesson Can Be Learned From:  
A bochur came to R’ Chaim Kanievski and told him that a Shidduch had 
been suggested for him, but on the day that he had been scheduled to 
meet the girl, another Shidduch had been suggested, which was far 
more to his liking. As a result he cancelled the date with the first girl, 
and he now wanted to know if he had behaved properly. R’ Chaim told 
him that he had not, that once he had arranged a meeting, he should 
not have cancelled it. “Are there not enough excuses available to you 
after a first meeting to justify not meeting again ?” R’ Chaim asked. The 
bochur told R’ Chaim that apparently, Hashem felt the same way, 
because he had then arranged a first meeting with the second girl, and 
on the day that they were scheduled to meet, her parents called him to 
cancel, because they had been redd a different bochur who was much 
more to their liking.    
P.S. Shalosh Seudos sponsored this week by the Redlich family. 
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ואלה המשפטים “ 21:1

 ”אשר תשים לפניהם

“And these are the 

judgments that you shall place 

before them:”  Rashi tells us 

that this Parshah of 

Mishpatim is connected to the 

previous Parsha of the 

Mizbe’ach.  We know that 

everything that the Torah does 

is purposeful, with lessons to 

learn.  What do we learn from 

the juxtaposition of the 

Parshah of the Mizbe’ach?  The 

following Divrei Torah will 

expound on this topic, and 

support the P’shat offered in 

the closing paragraph. 

ואלה “ 21:1 – רש"י 

 Wherever the – ”המשפטים

Torah says, “אלה” – “These”  it 

means that the Torah is 

rejecting that which has been 

previously stated.  Wherever 

the Torah says, “ואלה” – “And 

these” – as it does here, the 

Torah is coming to add to that 

which has been stated 

previously.  Here the Torah is 

teaching us that just as the 

Torah stated in the last Parsha 

regarding the Aseres Hadibros 

were from Sinai, so too these 

commandments which the 

Torah is about to tell us about 

are also from Sinai.  Why are 

the Mishpatim, the section in 

the Torah which deals with 

judicial cases, juxtaposed with 

the preceding Parshah which 

discusses matters of the 

Mizbe’ach?  This is to teach us 

that the Sanhedrin which 

adjudicates Mishpatim, should 

be placed adjacent to the Bais 

Hamikdash.   
אשר תשים “ 21:1 – רש"י 

 Hakodosh Boruch Hu – ”לפניהם

said to Moshe, “It should not 

occur to you to say, ‘I shall 

teach them the chapter and the 

law two or three times until it 

is set in order in their mouths 

according to its format (until 

they have memorized it), but I 

shall not trouble myself to 

make them understand the 

reasons of the matter and its 

explanations’.”  Therefore, it 

says, “That you shall place 

before them,” like a table that 

is set and prepared to be eaten 

from is placed before a person. 

 – ר' שמשון רפאל הירש 

 The previous – ”ואלה“ 21:1

Parsha in the Torah speaks 

about the construction of the 

Mizbe’ach.  This gives a 

symbolic expression to a basic 

principle: Our entire 

relationship with Hashem is to 

be understood as one that 

provides a firm and 

unshakable basis for building 

society in the spirit of justice 

and humanity, and for 

strengthening each and every 

individual in the spirit of pure 

morality.  The “'ו” from the 

word, “ואלה” is a ו' החיבור, a 'ו 

which connects.  It connects 

the Mishpatim of this Parshah, 

the laws that are to establish 

the foundation of Jewish 

society on the basis of justice 

and humanity.  Thereby חרב, 

the sword (violence and 

harshness), will be banished 

from the society of the Jewish 

state, and only then will this 

society be worthy of erecting a 

Mizbe’ach to Hashem in its 

midst.  Hence the Mishpatim 

precede the building of the 

Mishkan, which takes place in 

the following Parshiyos.  Then 

come the laws of Sefer 

Vayikra, which are dedicated 

to banishing all גילוי ערוה, 

matters of immorality – the 

controlling and restraining of 

the animal in man, which 

impedes the “ascent to the 

heights of the altar”; in other 

words: the laws dedicated to 

perfecting the individual 

through the principle of pure 

morality. The Torah does not 

say here that there should be a 

command regarding these 

laws, or that it should be 

conveyed through words to 

Klal Yisroel, but rather it says, 

 that they – ”אשר תשים לפניהם“

shall be placed in front of Klal 

Yisroel.  The expression of  שום

 which here refers to the – לפני

transmission of Hashem’s laws 

to Klal Yisroel through Moshe 

Rabbeinu – is used elsewhere 

in only one specific sense, 

namely, serving prepared food 

to guests.  Bereishis 24:33 

וישם לפני “ and ,”ויושם לפניו לאכול“

 both speak about ,”שאול

serving prepared food to 

guests.  When applied to the 

transmission of laws, this 

expression denoted a 

transmission so clear and 

comprehensive that the laws 

are set before us in full clarity 
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and can be understood and 

carried out completely.  

Accordingly, Rashi’s 

explanation, “ כשלחן הערוך ומוכן

 Like a table“ – ”לאכול לפני האדם

set before a person, with 

everything ready for a meal” – 

which is from the Mechilta, 

reflects a literal sense of the 

expression.  The heading for 

these laws thus establishes the 

fact that the written notes that 

follow contain only short, bare 

sentences with precise 

application and complete 

exposition are left to oral 

tradition and transmission.  

The words here in the Torah 

Shebiksav do not present 

before us the Law in its 

entirety, rather that we can 

only receive from the Torah 

Shebal Peh.   

ואלה “ 30:2 – שמות רבה 

 Immediately – ”המשפטים

preceding the Parsha of 

“Mishpatim” the Torah says, 

ולא תעלה במעלת על מזבחי, אשר “

 You shall“ – ”לא תגלה ערותך עליו

not ascend My Altar on steps, 

so that your nakedness will not 

be uncovered upon it.”  Then 

the Torah says, “ ואלה המשפטים

 These are“ – ”אשר תשים לפניהם

the ordinances that you shall 

place before them.”  What is 

the relevance of one subject to 

the other? Would the 

nakedness of the Kohanim 

really be uncovered if they 

climbed steps to ascend to the 

Altar?  That couldn’t be, for it 

says in 28:42 “ ועשה להם מכנסי

 You shall“ – ”בד לכסות בשר ערוה

make them linen breeches to 

cover the flesh of nakedness.”  

The Posuk clearly tells us that 

the Kohanim wore clothing 

that ensures that their 

nakedness be covered.  Rather, 

Rebbe Avina said that the 

juxtaposition of these two 

Pesukim teaches us that just 

as Hakodosh Boruch Hu 

cautions the Kohanim that 

they should not take broad 

steps on their ascent to the top 

of the Altar, but should walk 

with short strides putting the 

heel of the forward foot 

adjacent to the big toe of the 

back foot, so does Hakodosh 

Boruch Hu warn the judges of 

Klal Yisroel that they should 

not take “broad steps” in 

judgment.   

 Shemos – שיחות מוסר 

Rabbah 30:2 “ואלה המשפטים” – 

The Medrash tells us that the 

juxtaposition of the Mizbe’ach 

to the Mishpatim teach us that 

just as when the Kohanim 

needed to ascend the ramp of 

the Altar they were to do so 

carefully, so too, the judges 

must know the importance of 

being careful and deliberate in 

judgment.  When the Kohanim 

ascended the ramp up to the 

Mizbe’ach, they were to walk 

slowly and deliberately, they 

may not spread their legs as 

one must do when ascending 

stairs, even though it would 

not actually expose any skin 

because of the clothing being 

worn underneath – because it 

is suggestive of an exposure 

that is not proper.  Although it 

is important for all to walk and 

act modestly at all times, the 

holiness of the Mizbe’ach 

demands a level of modesty 

that is not generally required.  

Similarly, regarding judges 

adjudicating cases according to 

the laws of the Torah they 

must take extra care and 

deliberation to ensure that 

they comes to the correct 

decision.   

ואלה “ – שפת אמת 

 When one – 5632 – ”המשפטים

walks in very small steps up a 

ramp, the ascent is very 

gradual.  It makes the person 

feel almost as if the ramp lifted 

him up, and not that he lifted 

himself.  However, when one 

ascends by way of steps, each 

step makes him feel that he is 

closer to reaching his goal of 

reaching the top.  It is his 

power that is propelling him to 

the top.  The Kohen is coming 

forth to do the Avodah of the 

Mikdash – to perform Avodah 

on the Mizbe’ach.  He is to take 

slow measured steps up the 

ramp, so that he feels that it is 

not his own power getting him 

to the Mizbe’ach.  The more a 

person feels that he is the one 

bringing himself to Hakodosh 

Boruch Hu, the weaker is his 

actual connection to Hakodosh 

Boruch Hu.  One must realize 

that it is all from Hakodosh 

Boruch Hu.  He needs to make 

an effort, and Hakodosh 

Boruch Hu will assist him, but 

it is really all the doing of 
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Hakodosh Boruch Hu.  This is 

really what we must all do in 

our everyday lives – “ אשר תשים

 That you are to place“ – ”לפניהם

in front of them.”  Every person 

must make a Mishpat, a 

decision, before he takes any 

action.  Are his thoughts for 

the sake of Hakodosh Boruch 

Hu or is it for his own self-

aggrandizement?  Does it 

follow the ordinances of the 

Torah?  One must always seek 

to do that which Hakodosh 

Boruch Hu desires of him.   

ואלה “ 21:1 – רבינו אפרים 

 These letters also – ”המשפטים

spell the words, “ אלו הם

  ”.These are the fools“ – ”הטפשים

This means to say that one 

who allows the Yetzer Hara to 

control is a fool.  

ואלה “ 21:1 - רבינו יואל 

 – ”המשפטים אשר תשים לפניהם

These words are the Roshei 

Taivos for the words, “ ואם אין

לדיין הבנה הרי מתחתיו שאול פתוחה, 

טוב ינצל ממנה אתה שליח רבים 

תמנה שופטים יחידים מבינים להיות 

 This  ”.פרקן נאה יהו הכל מלומדים

is telling us that if the judge 

does not have proper 

understanding, then Gehinom 

is opened below him.  Klal 

Yisroel must ensure that 

proper and knowledgeable 

judges are chosen to be judges 

over Klal Yisroel.   

ואלה “ 21:1 - דברי ישראל 

תשים לפניהםהמשפטים אשר  ” – 

The Torah places the “מזבח” 

next to the Mishpatim – 

 for Mizbe’ach ”,סנהדרין“

represents Tefilah, and 

Sanhedrin represents Torah. 

We are to learn that every Yid 

must have a proper balance of 

Torah and Tefilah.   

ואלה “ 21:1 - בן איש חי 

אשר תשים לפניהם המשפטים ” – 

Why does the Torah write here 

the seemingly superfluous 

word of, “אשר”?  Mishlei 29:4 

מלך במשפט יעמיד ארץ, ואיש “

 Through“ – ”תרומות יהרסנה

justice a king establishes a 

land, but a man of graft tears 

it down.”  (A king who 

demands for himself a share of 

all transactions will destroy 

his country’s economy).  A 

kingdom which establishes a 

Mishpat of Torah, will cause 

his country to thrive.  

However, if one makes himself 

like a “תרומה”, as if he places 

himself in a corner of his house 

and says why does he need to 

be involved in the matters of 

the community – let them deal 

with it themselves, that 

destroys his country and the 

world.  There was a story with 

Rebbe Assi that when he was 

close to death, his nephew was 

near him and saw him crying.  

The nephew said to Rebbe 

Assi: Rebbe, why are you 

crying?  Is there something in 

the Torah that you did not 

learn and teach?  Do you not 

have all of your Talmidim in 

front of you?  Is there any 

Gemilas Chasodim that you 

did not perform?  And with all 

of this, you never even allowed 

yourself to be chosen for a 

position of power over the 

community.  Rebbe Assi 

answered him: my son, on that 

I am crying – that I did not give 

judgment for Klal Yisroel; I did 

not adjudicate cases for Klal 

Yisroel when I could have – I 

was an “איש תרומות יהרסנו.”   We 

see from this story that anyone 

who has the ability to judge 

matters of the Torah should 

not distance himself from it by 

saying, “Why do I need this 

hassle? People will not be 

happy with me, for I will not be 

able to make both sides of a 

case happy – which means that 

one side will hate me and 

complain against me.”  It is 

incorrect for one to say this.  

One who judges properly is the 

one who keeps the world going, 

while one who ignores his 

responsibility to humanity is 

destroying it.  The word, “אשר” 

is used here for it is a Loshon 

of שבח, praise, as it says in 

Bereishis 30:13 “ באשרי כי אשרוני

 !In my good fortune“ – ”בנות

For women have deemed me 

fortunate.”  Leah called her 

son, “אשר” – for she was 

fortunate.  The Torah is telling 

us here that, “אשר תשים לפניהם” 

– praised is the one placing the 

laws in front of Klal Yisroel, for 

they are keeping the world 

going.   

ואלה “ 21:1  - ספורנו 

 In – ”המשפטים אשר תשים לפניהם

the previous Parshah, the 

Torah told us that one must 

not be jealous of what belongs 

to his friends. This Parsha 

comes to teach us everything 
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that belongs to his friends (and 

what is his) so that he knows 

what he must not be jealous of.   

 מושב זקנים מבעלי תוספות 

ואלה המשפטים אשר תשים “ 21:1 -

“ – ”לפניהם ר תשיםאש ” – “That 

you shall place” – you are to 

place the staff and the whip, 

the tools which are at times 

needed by the judges to force 

those who need to be forced.  

That is why the Posuk says, 

אשר “ ,and not ”אשר תשים“

 That you shall teach“ – ”תלמדם

them” for the Torah is telling 

us that in addition to teaching 

them the laws, you must also 

give them the tools they need 

to fulfill their duties properly.   

ואלה “ 21:1 - ר' זכריה 

 – ”המשפטים אשר תשים לפניהם

Why does the Torah place the 

Parshah of “ואלה המשפטים” next 

to the Parsha of “ ולא תעלה

 that one is not – ”במעלת

allowed to go up to the 

Mizbe’ach on steps?  This is to 

teach us that just as the 

Kohanim were not allowed to 

“jump” up to do the Avodah of 

the Mizbe’ach, so too judges 

must not “jump” to judgment, 

but must be deliberate in their 

process.   

ואלה “ 21:1 - מהר"י שטייף 

 – ”המשפטים אשר תשים לפניהם

 comes to add to that ”ואלה“

which was earlier – just as the 

Mitzvos of the previous 

Parshah between man and 

Hakodosh Boruch Hu were 

given at Sinai, so too these 

Mitzvos, which are between 

man and his fellow man, were 

also given at Sinai.  This 

means that although there 

may be many Mitzvos between 

man and his fellow man which 

makes sense to him, he should 

not perform those Mitzvos for 

it makes sense to his moral 

judgment.  Rather, just as one 

does Mitzvos which he does not 

understand the reason for 

them, so too he must perform 

those Mitzvos between man 

and his friend, because the 

Torah tells him to – and not 

because it makes sense to him.   

  Now we can 

understand the distinct 

connection between the 

Mizbe’ach and the Mishpatim.  

The Kohanim wore 

undergarments to ensure that 

they would not be improperly 

uncovered at any given point 

in time.   Nonetheless, the 

Torah tells us that they were 

not allowed to ascend the 

Mizbe’ach with steps, for by 

doing so it would potentially 

cause a breach of Tznius. Why 

were the Kohanim not allowed 

to ascend by way of steps, 

when they were wearing 

clothing which would ensure 

that there would be no breach 

of Tznius?   

We are being taught 

here much more than how to 

act when ascending the 

Mizbe’ach and when dealing 

with Mishpatim.  This is 

meant to teach us a lesson for 

our everyday life – really for 

every facet of our life.  We must 

learn to live our lives in a way 

always seeking to further our 

Avodas Hakodesh, and to not 

look for short cuts – both in 

matters of Ruchniyos and 

Mishpatim. That which we 

may have addressed already, 

does not mean we can then act 

without concern for any lack of 

Kovod Hashem.  The Kohanim 

were in fact wearing clothing 

that would not reveal any part 

of their body that should not 

be, but that did not give them 

the right to walk up steps.  

Ascending by way of steps 

would have been perceived to 

be haughty, that they are 

righteous and did what they 

had to, and now they had no 

more concerns.  They need not 

fear any mishaps.  The Yetzer 

Hara always seeks to trap a 

person.  When a person puts 

his guard down for he believes 

that he has done such a good 

job, that is when he is most 

vulnerable.  The Torah had the 

Kohanim ascend by way of a 

ramp, so that the Kohanim 

should not become arrogant 

that they are the ones 

elevating themselves.  Instead 

they were to ascend by a ramp, 

taking small strides, as if they 

are not really the ones 

ascending, but for them to 

recognize that everything they 

do is only with the help of 

Hashem.  We must serve 

Hakodosh Boruch Hu because 

we were commanded to, and 

not because it appeals to our 

intellect and morals.  May we 

be Zoche to never be content 

with our level of Ruchniyos, 

and always strive to greater 

heights.    

mailto:ParshaPshetel@gmail.com
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T his week’s parashah discusses
money matters, which is preceded by
the episode ofmattan Torah. 1111

TorahWellsprings- M i shpatim

The Satmar Rebbezt'l asked, why
doesn’t theShulchan Aruchfollow the
same pattern as the Torah, and begin

with Choshen Mishpat, monetary laws?
Why does Shulchan Aruchbegin with

Orach Chaim?

The Satmar Rebbe answered: A primary
principle of Choshen Mishpat is the
mitzvah of úåøùô, to compromise, so

1. The 25th of Shevat is the yahrtzeit of Reb Yisrael Salanter zt’l. Returning from Reb
Yisrael's levayah, his students calculated that until Moshiach's arrival, Reb Yisrael

Salatner's yahrtzeit will always be in the week of parashas Mishpatim. They explained:
Rebbe Yisrael Salanter's primary emphasis was to be cautious with mishpatim, with the laws
of the Torah regarding money matters and ben adam lechaveiro. Thus it is fitting that his
yahrtzeit should always be in the week when we read about these halachos.
Reb Yisrael Salatner used to say, “Business ethics is the highest level possible. There is
nothing greater.”
A student asked Reb Yisrael, “Rebbe, in your world view, which person is greater: a Torah
student who studies eighteen hours a day or a storeowner who does honest business, and
only studies one hour each day?”
Reb Yisrael Salanter answered cleverly, “Surely the storeowner who deals honestly in
business is on a higher level. However, since he is on such a high level, it is a shame that he
only learns for an hour a day. It would be proper for such a person to study Torah eighteen
hours a day...”
His students were surprised when they once saw him wash his hands for bread with the
minimum required amount of water. They asked him why he doesn’t keep the counsel stated
in Shulchan Aruch that one should wash hands with a lot of water. As it states (158:10):
"Although it is sufficient to wash one's hands with a ,רביעית  it is preferred to wash with a lot
of water. As Rav Chisda said, טיבותא  חפני מלא לי ויהבי מיא חפני מלא משאי ,אנא 'I wash with
handfuls full of water, and I will receive handfuls full of goodness.'"
The Mishnah Berurah adds, "It is better that one shouldn’t wash his hands with a lot of water
for the intention of earning reward, rather he should do everything for Hashem's honor, and
the reward will come automatically. If someone is careful to wash with a lot of water and he
doesn’t become wealthy, it is because his sins prevented it."
So, why wasn't their great Rebbe washing with lots of water? Reb Yisrael Salanter replied
that in this home, the water is drawn by a poor woman. If he were to wash with a lot of
water, it would require her to draw more water. "I don’t want to become wealthy on the
account of this poor woman."
People were talking about a certain person who was niftar that he was a tzaddik nistar, a
hidden tzaddik. Reb Yisrael Salanter zt’l quipped, "Perhaps he was a nistar and he
concealed his good deeds, but then he wasn't a tzaddik. In this generation, the concept of
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both parties remain happy. As it states
(12:2), "It's a mitzvah to tell the
litigants, 'are you interested in thedin
[the exact law] or do you prefer a
compromise,äøùô?' If they want aäøùô,
the court makes it for them… A court
that always makesúåøùô, compromises,

çáåùî äæ éøä, is praiseworthy."

The poskimexplain that aäøùô increases
peace. Each party feels he was
understood, and was given a fair share.
The Baal HaTurim says thatíéèôùî is
roshei teivos íøè äøùô äùòéù äååöî ïééãä

äùòéèôùî , "For the judge, it is a mitzvah
for him to compromise, rather than to

pass judgment."

The Satmar Rebbe explained that if
Shulchan Aruch would begin with
Choshen Mishpat, people might think
that compromises should be practiced
for all laws of Shulchan Aruch. Even
when one is studyingOrach Chaim,
Yorah Dei'ah, or Even HaEzer, he
would compromise and bend the laws
for his benefit. Compromises are
applicable solely for monetary matters.
But in all other areas of the Torah,
the exact laws should be upheld.
Shulchan Aruchtherefore begins,øáâúé
éøàë, "Rise like a lion…" because one
must be like a lion, prepared to
scrupulously keep all the mitzvos of

the Torah without compromise.

BoundariesBoundariesBoundariesBoundaries

In last week’s parashah, and again in
this week’s parashah (24:3, Rashi), the
mitzvah of äìáâä, boundaries, is
discussed.. By mattan torah, the nation
was given a boundary, up to where they
could go, and where they weren’t
permitted to go. They weren't permitted
to climb onto the mountain during
mattan Torah. It seems that the
boundaries are a prerequisite for
receiving the Torah. The explanation
may be because to keep the Torah, one
must make boundaries for himself, how
far he may go, and where he must draw

the line.

The Shlah Hakadosh writes, “Recognize
and understand how much a person must
contemplate and make boundaries and
fences for himself so he shouldn’t sin.”2222

One should think about where his
weaknesses lie, and what boundaries he

can create, so he won’t come to sin.

The Torah states (Shemos13:17), íçð àìå
àåä áåø÷ éë íéúùéìô õøà êøã íé÷ìà“Hashem

didn’t lead the Jewish nation through the
Plishtim because it is close.” Hashem had
them take the longer route, so it would
be harder and less tempting for them to
rebel and return to Mitzrayim. The Shlah
writes on this pasuk that one must
similarly make fences and boundaries, to

safeguard himself from sins.

a tzaddik nistar doesn’t apply, since if someone is a tzaddik, he should reveal himself and
help others. People need him."
2. The Shlah Hakadosh's words are: והרחקות  סייגים  לעשות להתבונן האדם צריך כמה  והביטה ראה 

עבירה לידי יבוא שלא
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The Shlah adds that this is implied by the
pasuk (Yeshayah57:19), ÷åçøì íåìù íåìù
áåø÷ìå, “Peace, peace, to the distant and to
the close.” This suggests that someone
who stays÷åçø, distant, from anaveirah,

is áåø÷, close to Hashem.3333

The Midrash (Bamidbar Rabba 19:2)
states that they asked the snake why it
has a tendency to crawl alongside a
fence. The snake replied, “It’s because
the snake broke the fences of the world.”

The yetzer hara attempts to break
through people’s boundaries and fences,
because he knows that as long as the
fence is in place no one will sin. But
when the barrier is breached, man can be
lured to sin. The snake, theyetzer hara,
crawls along the fences because his
primary attempt is to have people breach
the barriers they erected to protect

themselves from sinning.

Let us think back to the days of Adam
and Chava. Chavah set for herself a
boundary, a fence, to avoid eating from
the Tree of Knowledge. She said that in
addition to not eating from the tree, she
wouldn’t even touch it. The snake

pushed her and she touched the tree.
After she broke through that boundary
the snake was able to lure her to eat from

the fruit, too.

The Brisker Ravzt’l was verymachmir,
stringent and cautious not to transgress
any halachah. Someone asked him, “Why
are you so afraid? Most people aren’t

cautious as you are!”

The Brisker Rav answered with a
question of his own: “Would you be
willing to sleep on the roof of a hundred
story building, if there was no gate
around its parameters? You wouldn’t
want to sleep there even if you weren’t
sleeping at the edge. If you are so afraid
and cautious for your physical wellbeing,
shouldn’t you be concerned and cautious

for your spiritual wellbeing as well?”

We are living in the era of the internet,
and the filters are the fences that guard
us from sins. Some people think they
don’t need a filter, as “they are cautious
on their own.” That can be compared to
someone sleeping near the edge of the
roof of a sky-scraper. It is very likely

that he will fall off!

3. Reb Shimshon Pinkus zt’l tells that in his youth he attended a chassidic tish. He tried
to come close to the Rebbe, but he was told that he can’t stand so near. Standing from

afar, he saw a young child sit down exactly where he was standing before, and no one was
sending the child away. Reb Shimshon asked about that, and someone explained, “This child
is the Rebbe’s grandson.” Reb Shimshon Pinkus tells that at that moment, he understood
what it means to be ,קרוב  a relative. We are קרוב  to Hashem, and therefore there are no
limits to the levels we can reach.
The letters around ,ה "ר  are ,קדו"ש as the letters before and after ה ' are dalet and vav, and
the letters before and after ר' are kuf and shin, which spell .קדוש This is hinted in the pasuk,
ההר  את ,הגבל  “Take the letters that border ”ה "ר  and you will be .קדוש This is implied by the
next word, .וקדשתו
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The ideal is not to use the internet at all.
Fortunate is this man's lot. Fortunate is
his spouse and children. Unfortunately,
even with a filter there are occasional (or
more than occasional) slips, and there’s
also the addictive factor to consider, and
several other negative influences directly
related to internet use. Some people say
that the internet is good because one can
use it as a siddur, as aTehillim, to say
Selichos, to watch Torahshiurim, etc.
For those people, we like to tell the
famous story of someone who went
fishing and caught a large, beautiful fish,
but it was left out in the sun for too long
and it became spoiled. His wife wanted

to throw it out.

“Chas veshalom,” he said. “That would
be realbaal tashchis, a waste of money.
When a poor person comes to our door

for a meal, we’ll give it to him.”

“How can we serve spoiled fish to a
guest?” his wife said.

“How can we throw it out?” the
husband replied.

That night, a pauper knocked at their
door, and they served him the spoiled
fish. The pauper became ill, and the
couple went to his home to dobikur
cholim. He died, and the couple came to
his levayah. The husband said to his
wife, “Consider all the mitzvos we
performed with this spoiled fish. We did
tzedakah, hachnasas orchim, bikur

cholim, and leviyas hameis! And you
wanted to throw it out?!”
So too, when one uses a rotten utensil for
davening or for sayingTehilllim, etc.,
they claim that they are using it for
mitzvos, but consider how much damage
is being caused and how much you are

sacrificing to do those mitzvos?

An important and conspicuous safeguard
and fence is the Jewish clothes, language,
and names. These help us remain
separated from the nations of the world.
Chazal tell us that the Jewish nation was
redeemed from Mitzrayim because they

were cautious with these matters.

It states in theOz Yashir(Shemos15:9),
âéùà óåãøà áéåà øîà, “Pharaoh said, ‘I will
chase and I will catch them…” Why was
Pharaoh certain that he can catch up with
the Jewish nation? The answer is÷ìçà
ììù. The lettersììù stand forùåáì ïåùì íù,
name, language, and clothes. Pharaoh
said he would persuade them to abandon
these three matters, and thereby he would

certainly be able to conquer them.

Some people feel they shouldn’t dress
like a Yid, in Jewish clothing, because
they feel they are simple people, and
aren’t on the level to wear astreimel, or
to grow a beard, etc. However, this logic
comes from theyetzer hara, because it
distances a person from the bounds that
keeps us united and separated from the

nations of the world.4444

4. Chazal never say that כתוכו ,ברו that one’s outer appearance should resemble his
inside. They say, כברו ,תוכו one’s inside should be like his outer appearance. The outer

appearance must always be good, and one should strive to make his inside similar to
the outside.
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The pasuk (Shemos18:3-4) states, “One
[of Moshe’s children] wasíåùøâ, because
I was a øâ, stranger, in a foreign land.
The other son wasøæòéìà, becauseéáà é÷ìà
éøæòá, the G-d of my father helped me,
and saved me from Pharaoh’s sword.”
The Chofetz Chaimzt’l explains that
Moshe called his soníåùøâ, because he
wanted a constant reminder that the ways
and the mindsets of the gentiles aren’t his
ways, so he should be protected from the

influences of the goyim.

The Chofetz Chaim asks, Moshe should
have called his first son Eliezer, to praise
Hashem for saving him. Why was the
oldest son Gershom? The Chofetz Chaim
answers that Moshe first wanted the
reminder that he was in a foreign nation,
so he wouldn’t chas veshalompick up

their culture and habits.5555

BikurBikurBikurBikur CholimCholimCholimCholim

This week’sparashah(21:19) states,àôøå
àôøé, which is the source that doctors may
cure the ill. Most of us aren’t doctors,
but we can still help by visiting the sick,

bikur cholim.

The æ"àéø writes, “Bikur cholim is a great

mitzvah because the life of the ill person
is dependent on it. When you visit the ill,
he doesn’t feel the heaviness of his
illness so much. Also, by visiting the ill,
you can offer medical advice, you can
give him hope, and you can encourage
him and calm him. These will help him
survive. If no one visits him, he may
become bored, the illness will overcome
him, and then he will die. It will be
considered as though they killed him.”

The Rambam (úåàéøáä úâäðä) writes, “Tell
the ill happy stories so they will become
happy. Tell them news (íéùåãéç ùãçìå) so
they will take their minds off their
illness and they will be happy – he and
all the people caring for him. The one
chosen to care for him should be
someone who can make him happy. This
should be done for all ill patients… The
ill person should speak with someone
whom he enjoys speaking with, as that

is better for him…”

The Seder Hayom writes, “Bikur cholim
is a gemilus chasadim, and it has its own
uniqueness. As Chazal (Nedarim 39:)
state, ‘There is no limit tobikur cholim.’
This is because it is achesedfor the

A Russian Yid came to the Rachmistrivke Rebbe shlita (USA) and said that all his life in
Russia, he and his family followed the path of the Torah. The Rebbe was very impressed
by his mesirus nefesh, that he was able to stand up against the Russian regime who wanted
to erase all remnants of the Jewish religion. The Russian Yid replied, “It isn’t mesirus nefesh.
It’s simply that if G-d doesn’t permit, then one can’t do it.” נישט) מען טאר נישט, לאזט ג-ט .(אז 
The Rachmistrivke Rebbe explained that this is emunah peshutah, to believe that if
something is forbidden, it is forbidden, and there is no way out of this situation.
5. If Moshe Rabbeinu was concerned that he shouldn’t be influenced from the goyim, how

much caution must we have! The caution needed in our generation is multi-fold, because
the foreign influences are so accessible. Parents must set up boundaries in their home, to
keep out all the bad influences.
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person’s body and for hisneshamah.
Because sometimes, with wise and kind
words, you can restore his soul, and give
him encouragement and hope, as he lies
on his sick-bed. We see this happening,
because when one visits the ill, and stays
with him for an hour or two, the ill
person will afterwards say, ‘You
consoled me. You encouraged me. You
brought myneshamahback to me.’ And

we see that he looks better.”

The Gemara (Nedarim 39:) states, “If
you visit the ill, what will your reward
be? You will be spared Gehinom. That is
the reward in the next world. What is his
reward in this world? Hashem will give
him life, Hashem will protect him…’
because visiting the ill is asegulahnot

to be punished with those illnesses.

Bikur cholim is mentioned in thepasuk
(Shemos18:20), äá åëìé êøãä úà íäì úòãåäå,
“you will teach them the way they should
go…” Chazal explainäá åëìé, that they

should go and visit the ill.

Baron Shimon Wolf Rothschild would
meet with the Ksav Soferzt’l annually at
a vacation resort, and they would spend
a lot of time together. One year, the
baron cut the visit short. The Ksav Sofer
asked him about that. He replied that he
saw that the Ksav Sofer wasn’t feeling
good, and he thought that maybe it is
hard for him if he stays a long time.
Baron Rothschild added thatbikur
cholim is learned from the words,äá åëìé
“that they should go…” This hints that at
times, one does bikur cholim and
immediately leaves, so he isn’t a burden

on the ill person. The Ksav Sofer
repeated and praised thisvort.

EmunahEmunahEmunahEmunah

Parashas Mishpatimbegins with the
laws of an eved ivri, a Jewish slave.
Rebbe Leibele Eigerzt'l in Toras Emes
writes, "Although the literal laws ofeved
ivri don’t apply in this generation,
nevertheless, the Torah is
eternal...applicable at all times. The
essence of this mitzvah is that a person
should be liberated from all sorts of
slaveries. He shouldn’t be enslaved to
anyone other than Hashem. And if he
forgets and he became enslaved, he can
go free on the seventh [on Shabbos]…."

He elaborates that the mitzvah ofeved
ivri is a mitzvah of emunah, and
corresponds to the first of theAseres
HaDibros, êé÷ìà 'ä éëðà. Because when one
knows that everything is from Hashem,

he will be enslaved solely to Him.

The community of Slonim would choose
very talented chazanim to lead the
davening on Rosh Hashanah and Yom
Kippur. The problem was that after Yom
Kippur, people from the neighboring
cities would contact thechazan, offer
double the wages, and hire him for next
year’s Rosh Hashanah and Yom Kippur.
They would pay attention who the
Slonimer community hired and then grab
the chazanaway for the upcoming year.

It reached a state where all the good
chazanimwere taken by the surrounding
towns and cities, and there weren’t any
truly talented chazanim left in Slonim.
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They therefore hired someone who knew
the tunes (nusach) of the Rosh Hashanah
and Yom Kippurtefillos, but didn’t have
a powerful voice. The people in the back
of the beis medresh would have to strain

their ears to hear him.

To protect themselves from losing this
chazzan too, they drew up a contract
stating that he must remain with them for

at least ten years.

When Reb Eizel Charifzt’l, the rav of
Slonim, heard about the contract, he
laughed. They asked him what he found
humorous. He explained, “When I first
became the rav of Slonim, some thirty
years ago, the cemetery was overcrowded
and community leaders told me that they
have to buy another field. A plot was
chosen, it was dedicated to be a
cemetery, but it remained vacant. People
preferred the old, well-occupied
cemetery, where their family members

lay, over the new, vacant burial plot.

“To encourage people to use the new
cemetery, thechevra kadishasaid that
the first ten people will be buried
without charge, and the families would
be granted a thousand rubles. Even
with these benefits, the cemetery

remained vacant.

"Weeks passed and Pesach was
approaching, a time of immense expenses
for poor families. A pauper said to his
wife, 'I found a solution, so we can buy
all our yom tov needs. Thechevra
kadisha is offering a thousand rubles to
the families that agree to use the new
cemetery. I will pretend to die, and you

will cry and wail over me as though you
are a widow. When thechevra kadisha
arrives, tell them that if they give you a
thousand rubles up front, you will agree
to have me buried in the new cemetery.
I'll find a way to escape… In this manner
we will have money to buy matzah,
wine, and all groceries we need for the

yom tov.'

“Have you lost your mind?’ she asked
him. ‘I refuse to play this game.’

“But when the 13th of Nisan arrived and
her pantry was still bare, she agreed. The
husband lay on the floor, and his wife
wailed beside him. Everyone was
speaking about the tragedy; a young man
died suddenly, leaving behind an

almanahand young orphans.

“The chevra kadishaarrived and asked
her where she wants her husband buried.
She replied that if they give her a
thousand rubles up front, she consents
that her husband be buried in the new
cemetery. They gave her the money and

took theniftar on his final journey.

“The new cemetery is quite distant from
the city. After carrying the allegedniftar
for some time, thechevra kadishaput his
coffin down near a bar, and went in to
have a drink. The ‘niftar’ grabbed the
opportunity. He stood up and ran as fast
as he could. People rushed inside the bar
to tell the chevra kadishathat they had

just witnessedtechiyas hameisim.

“The chevra kadisha understood that
they lost a thousand rubles. They were
offering a thousand rubles to encourage
people to use the new cemetery, but this
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time, they paid the thousand rubles and
the new cemetery remained vacant.

"Sometime later, someone died (this time
it was true). Thechevra kadishatold the
family the burial will be for free in the
new cemetery, plus they will grant the
family a thousand rubles. The family said
that if they will give them one thousand
rubles up front, they agree to have him
buried in the new cemetery. Thechevra
kadishadidn’t know what to do. The last
time they gave the money up front, the
alleged dead man ran away. They
decided to acquiesce to the family’s
request and give them the thousand
rubles before thelevayah, but this time,
they would be more careful and make

sure theniftar doesn’t escape.

When they reached to the tavern, they
tied the niftar’s hands and feet. One of
the members of thechevra kadishasaid
to his comrades, 'Fools, there's no need
to tie him down. This man is dead; he
isn't going anywhere. You should have
tied down the last person you carried,
but this time, you have nothing to

worry about."

Reb Eizel Charif concluded, "When you
hired last year’schazan(and the previous
chazanimtoo) you should have stipulated
a ten year contract. But thischazanisn’t
going anywhere. No other community
wants him. There’s no reason to bind

him with a ten year contract."

Similarly, there are people who try to
bind their parnassah, to make sure that
it never leaves them. But there’s no need,
for your parnassahisn't going anywhere.

The parnassahthat is destined for you
will remain with you no matter what you
do. Although one shouldn’t be negligent,
one doesn’t have to do over-strenuous
work, and one doesn’t have to invest too
much energy to find favor with his boss,
etc. Your parnassah will remain with
you because it is destined for you, and
there’s no reason to ‘tie it down.’ What
you do need to 'tie' is your connection
with Hashem! Stay connected with your
emunah and keep working on it to

remain connected!

HappyHappyHappyHappy withwithwithwith YourYourYourYour LotLotLotLot

There are people who say they have
emunah, but their deeds and their
innermost feelings prove that they don’t
have emunah. When they lose money,
they blame themselves for being careless,
or they blame others, and they forget that
everything is from Hashem. Also, when
they have a problem, they forget that it’s

all for the best.

A fatal, highly contagious epidemic was
rampantly spreading in a town. The local,
devoted doctor went from patient to
patient, as he strived to curb the
epidemic. But due to the doctor’s close
interaction with the ill patients, he also

became ill.

The community brought in a doctor from
a different city. But the epidemic was
spreading quickly, and the doctor wasn't
able to keep up with all the cases. One
wise person said, "Let the new doctor
heal our local doctor. Then we will have
two doctors, and they will treat all the ill

patients of our community."
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When the local doctor was cured, many
ill people were cured, for now there were
two doctors treating the ill. That one cure
resulted in the wellbeing and health for

many others.

Similarly, emunah is a single cure for
many circumstances. For example,
someone undergoing financial worries
can strengthen himself with hisemunah,
to know that everything is for the good,
and that it is for his benefit to be poor.
It is either better for his spirituality, or
his poverty is saving him from some
greater problem, or it is good for him for
some other reason. When this awareness
is deeply set in his mind, the financial
hardships don’t bother him so much. He
knows that Hashem will help him, and he
knows that he is in the best situation, for

his personal needs.

Now that he hasemunah, he has a
consolation that can cure all of his other
problems. For example, if in addition to
his financial struggles, he has difficulties
with nachas, shidduchim, disputes, etc.
these are also mitigated with hisemunah.
He has attained awareness that
everything is bashert and for the good.
That true outlook empowers him to
withstand all challenges of life in a light,

happy spirit.

FindingFindingFindingFinding YourYourYourYour IndividualityIndividualityIndividualityIndividuality

The Chovas Halevavos (Shaar
HaBitochon, end of chapter 3) teaches,
"We've clarified that a person must do
hishtadlus for parnassah, however, one
doesn’t need to pursue every means of
parnassahthat comes his way. There are
many types of jobs: Some are easy and

require little toil, such as running a
store… sewing… And there are jobs that
require much toil and effort, like tanning
leather, mining copper and iron, refining
silver, carrying heavy loads, traveling
long distances, agricultural work, and the
like. If one is physically strong, but not
very intelligent, he is advised to choose
a job that requires hard work —
according to his stamina. If one has a
weak body and a strong mind, he
shouldn’t choose a job that requires
heavy, physical labor. He should choose
a parnassahthat is easy on the body, so
he can keep it up."
The Chovas HaLevavosis teaching us
how to should choose aparnassah. Some
choose theparnassahthat that will bring
them honor or the most money, but the
Chovas HaLevavos tells us that this
shouldn’t be the first consideration. The
first criterion should bewhich job fits
your personality and abilities?
Parnassahcomes from Hashem, only we
have to do hishtadlus, but one isn’t
obligated to dohishtadlusthat doesn’t fit

with his abilities.

After choosing what youcan do, another
point to consider is what youenjoy
doing. As the Chovas HaLevavos writes,
"Every person desires a different type of
work or business over others. Hashem
implanted this love into his nature. This
is also seen in animals. For example,
cats' nature is to catch mice, and the
nature of a hawk is to prey on food
fitting for birds. A hind’s nature is to
catch snakes, and there are birds that
only catch fish. Every animal has its
preference…and their bodies and limbs
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are designed for that purpose. Like the
long beak and high legs of the ostrich,
and the powerful teeth and nails of a
mighty lion… Those animals that eat
plants don’t have tools for hunting.
Mankind too, has his unique nature and
the type of work suitable for him is
based on his special talents and build. If
a person sees he desires a certain type of
work, and his body is fit for it, and he
can endure the toil, he should pursue it
and make it the source for his
livelihood…"6666

All animals of the same species have the
same nature. For example, all lions eat
the same food, and all pelicans eat fish,
and so on. But Hashem made human
beings very different one from the other.
One person desires hard work – and he
is built for that type of work. Another
prefers to work in an office, and his
natural makeup is programmed for that
type of work. Some like one job, others
prefer another. Everyone is different
because Hashem made us all different
and everyone should choose the job that

Hashem picked for him.

These ideas are also true inavodas
Hashem.Some people think thatavodas
Hashemis the same for everyone, but it
isn’t exactly so. It’s true that everyone

must scrupulously follow all the laws of
the Shulchan Aruch. In this respect,
everyone is the same. However, there is
still a lot of room for individual
expression; everyone will place emphasis

in a different area.

In Kohelesit states,êáì éëøãá êìäå, "Go in
the way of your heart" (11:9). The Netziv
(Ha’amek Davar, end ofparshas Shlach)
explains that you must follow your heart,
and find your personal niche for serving
Hashem. “…because people serve
Hashem in various ways. Some study
Torah all day long, others are engaged in
tefillah, and a third does gemilus
chasadim, and they all do it leshem
shamayim. Even in Torah study, not all
people study the same way [because
there are many ways of studying Torah
– in depth, superficially, etc. And Torah
has several parts, Gemara, halachah,
drush, etc.] Also regarding mitzvah
performance, people vary. Therefore, the
Gemara (Shabbos 118) tells us about
Amoraim who asked their comrades,
“Which mitzvah was your father most
scrupulous with?” One said that his
father was careful with the mitzvah of
tzitzis, another said that he was cautious
with Shabbos7777 [because they each had
their particular mitzvah that they chose to

6. The Chovas HaLevavos concludes this section with the following essential words: "He
shouldn’t think that his livelihood is dependent on a particular means, and that if he

doesn’t have this means, he will not have parnassah. Rather he should trust in Hashem to
give him parnassah, and know that for the Creator, all means of parnassah are the same…"
7. The Gemara says as follows:
Rav Yosef said to Rabba's son טפי  זהיר במאי ,אבוך what was your father most careful with?'
He answered, "Tzitzis. Once, while climbing a ladder one of the strings ripped. He didn’t
come down until he fixed his tzitzis."
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excel in]. Even ingemilus chesed, people
are not the same. If one will ask: Since
there are so many ways to serve Hashem,
what is the correct path to take? How
should I study Torah, keep the mitzvos,
do chesed? Koheles answers: Look in the
direction your heart is pulling you. [êìäå
êáì éëøãá, "follow your heart."] Your heart
will show you where your strengths are.”

Everyone was created differently, and if
one sees himself talented in a certain area
of avodas Hashem, he should develop
those talents and use them for Hashem.

Reb Meir Shapirozt’l was the rav in
Sanik (before he opened Yeshivas
Chachmei Lublin). Once, he visited his
rebbe, Rebbe Yisrael of Tchortkovzt'l
for Shabbos mevorchim. The rebbe
honored Reb Meir Shapiro to lead the

birkas hachodeshand mussaf.

Later on, after eating the Shabbos meal
together with his rebbe, people noticed
that Reb Meir Shapiro’s face was
radiant. They eagerly came over to him,
to hear what happened at the meal. Reb
Meir told them that several times during
the meal the rebbe commented how
much he enjoyed histefillos. “As soon
as I entered his room, the rebbe said,
'Ah! Reb Meir! Your tefillah! Your
Birkas Hachodesh! They were

beautiful!…' Every few moments, the
rebbe spoke about it. I said, ‘If the rebbe
enjoys my tefillah so much, maybe I
should leave my rabbinic post in Sanik,
and become achazanhere?' The rebbe
became serious, and told me a story

about the Rebbe Reb Zusha:

Reb Zusha wandered in exile for many
years. During this time, he came to the
city where the greatgaon Reb Yuzfa
was Rav. Reb Yuzfa was an expert in
all parts of the Torah, and Reb Zusha
listened to his shiur. After the shiur,
Rebbe Zusha said to Reb Yuzfa, ‘It
was worth traveling the long distance
from my home just to listen to this

sweet shiur…’

Reb Yuzfa said, “I understand why you
are happy with me – I said a goodshiur.
But I’m wondering why I’m impressed
by you! On the first impression, you look
like a regular pauper; someone who goes
from city to city collecting money. But I
perceive that the spirit of Hashem is on
you. Certainly, you are great in Torah.”
Rebbe Zusha answered, “Not at all. I am
an am ha’aretz… But maybe it’s because
I know how to daven…”8888

Reb Yuzfa was shocked, “And the
people who live here don’t know how to
daven?”
Rebbe Zusha replied, “They all know

Similarly, the Gemara (ibid.) says, סעודות ג' דקיימית לי תיתי נחמן בשבת א'ר , "Reb Nachman said,
'I deserve to be rewarded because I ate the three meals in honor of Shabbos.' Rav Yehudah
said, 'I deserve a reward, because I prayed with kavanah.' Rav Hunah brei d'Reb Yehoshua
said, 'I deserve reward because I didn’t go four cubits without a head covering.' Rav
Sheishes said, 'I deserve reward because I kept the mitzvah of tefillin,'" etc.
8. Reb Zusha was actually also great in Torah, and for several years he served as the

rav of a city.
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how to daven, but I know how to daven
before theRibon Ha’Olamim[the Master
of the worlds].”
Reb Yuzfa said, “Maybe you can teach
me how one davens ‘before theRibon

Ha’Olamim?’

Rebbe Zusha replied, “I can teach you,
but not here, in front of everyone. Let’s
go into a private room and I’ll teach
you.”
Rebbe Zusha taught him secrets of
tefillah. Inspired, Reb Yuzfa said,
“Maybe I should drop my rabbanus and
my yeshiva so I can be with you, and

also daven properly?”

Rebbe Zusha replied, “HaKadosh
Baruch Hu created millions of people
in the world, and no two people
appear the same. Chazal tell us, ‘just
as their faces are different, so are their
minds.' Hashem wants each person to
serve Him according to his individual
way. Therefore, you should continue on

your path, to teach Torah to Yidden,
and I will continue on my path, to

daven to Hashem.”

Reb Meir concluded, "After the rebbe
told me this story, he said, 'Your role in
the world is to teach Torah to Yidden,

and you should continue doing so.'"

Shortly after this episode, Reb Meir
Shapiro opened Yeshivas Chachmei
Lublin. He understood that this was his
task in the world, and therefore he
invested all his energies to succeed in his

personal, unique mission.9999

TefillahTefillahTefillahTefillah

Someone asked the Sar Shalom of Belz
zt’l how he can attainemunah. The Sar
Shalom of Belz replied, “To strengthen
your emunah, all you have to do is to
daven.” When one davens and sees his
tefillos being answered, that strengthens
his emunah. He sees first-hand Hashem’s
presence in the world, and that He listens

to your prayers.

9. Later, when Reb Meir Shapiro was already rosh yeshiva in Yeshivas Chachmei Lublin,
he was offered a prestigious, governmental position, where he would be able to do a lot

of chesed for the Yidden of Poland. He wrote a letter to his rebbe, Rebbe Yisrael of
Tchortkov zt’l, asking his opinion. The rebbe replied, “One derives what Hashem wants from
him, based on the talents that Hashem gave him. I hear that you are good at teaching
students, so that is certainly what Hashem desires from you. On the other hand, the position
they are offering you is an important job, and it’s possible that you’ll be able to do a lot of
chesed. My advice is, don’t do anything to get this job. If they come after you and hire you
it’s a sign that this is what Heaven wants from you.”
Yalkut Shimoni (Mishlei 932) tells us that Chiya, the nephew of Reb Elazer Hakapar had a
beautiful voice, and Reb Elazer would always tell him, ‘Chiya, my son, stand up and honor
Hashem with the means that Hashem gave you. Navos (mentioned in Sefer Malachim) had
a beautiful voice. When he would go up to Yerushalayim, all the Yidden would gather around
and listen to him sing. One Yom Tov, he didn’t go up to the Beis HaMikdosh. He was
punished because of that… because he didn’t serve Hashem with the talents he had.”
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The Yerushalmi tells that goyim have
their avodah zarah’snear them in their
home, they shout to their gods, but their
gods don’t hear them and don’t do
anything for them. Their gods appear
very close to them, but there is no
connection at all.Lehavdil, when Yidden
pray, it seems that Hashem is very far
away, because Hashem is in heaven and
we are on earth, but actually, Hashem is
very near. Hashem places His ear next to
our mouths to hear ourtefillos. The
Yerushalmi teaches this lesson from the
pasuk (Devarim 4:7), åì øùà ìåãâ éåâ éî éë
åðàø÷ ìëá åðé÷ìà 'äë åéìà íéáåø÷ íé÷ìà, “Which
great nation has god close to them, as
Hashem is close to us whenever we call

to Him?” 10101010

Similarly, it states (Tehillim 81:10)äéäé àì
øæ ìà êá, “Don’t have a foreign god.” The
Rebbe of Kotzkzt’l explained, when you
daven, don’t think that Hashem isøæ,
foreign and distant from you. Believe
that Hashem listens to every word of

your tefillah.

In addition to believing that Hashem
hears us, we must also believe that

Hashemanswersour tefillos.

Reb Akiva Eiger zt’l prayed for

someone’s refuah, and the tefillos
weren’t answered. He was very
surprised about that, for how could it be
that his tefillos weren’t answered? He
writes (Igros Sofrim 74), “I prayed for
Sarah bas Rivkah, and mytefillos
weren’t answered… Perhaps there’s a
mistake in the name.” He discovered
that the name was actually Rivkah bas
Sarah, which explained why histefillos

weren’t answered.

We must acquire theemunahthat tefillah
will certainly help. Although we aren’t
tzaddikim our tefillos will be effective.
As the Chazon Ish (Kovetz Igros 2)
writes, “The main thing is to get used to
the idea that you don’t have to send a
shaliach [a tzaddik, to daven for you].
Every person has the ability to attain
good with histefillos… Tefillah is a staff

of might in every person’s hand…”

This lesson is stated in this week’s
parashahin the words (22:26),÷òöé éë äéäå
éðà ïåðç éë éúòîùå éìà, “It will be when he
shouts to Me, I will listen, because I am
benevolent…” Thepasuk is referring to
someone who didn’t pay back his debt,
and therefore you take away a piece of
his clothing as a collateral. The Torah
obligates you to return it to him each

10. The Midrash (Devarim Rabba 2) tells the story of a ship full of goyim, with only one
Yid on board. When they docked at an island, they gave the Yid some money, and

asked him to go ashore and buy food for everyone on the ship. He asked, “Why do you
send specifically me? I was never on this island before. I don’t know where to go, just as
you don’t know.”
They explained to him that they are sending him because a Yid is never alone. Hashem is
always with him. As it states,אליו קראנו בכל  אלקינו  כה ' אליו קרובים אלקים לו  ,אשר ‘Who has Hashem
close to them like Hashem our G-d, whenever we call out to Him.’”
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time he needs it. The reason is he may
complain to Hashem and Hashem will

listen to his cries.

As the Ramban writes, “I amïåðç,
benevolent, and I listen to everyone’s
prayers, even when he doesn’t deserve it.
Therefore this attribute is calledïåðç,
derived from the word íðç, for free,
undeserving. The explanation is, don’t
say that you won’t hold onto the clothes
of collateral that you took from a
tzaddik, but you will hold onto the
clothes of someone who isn’t a tzazddik,
because you think Hashem will anyway
not listen to his shouting. The Torah
corrects you and says,éðà ïåðç éë, I listen

to everyone who shouts out to Me.”

Similarly, the Hagahos Ashri (seeTosfos
Rosh Hashanah17:) writes, “Although
you were correct for taking the collateral,
because you lent him money,
nevertheless, you should return it to him.
Because if he will shout to Me, My
nature is that I will listen to his shouts.
This is because I amïåðç, benevolent, and
I can’t tolerate seeing him in distress.”

Reb Yosef Palloch zt'l ran a kiruv
organization called Niflaos Yisrael in
northern Tel Aviv. He would go there
every night to give a class. Once, on a
stormy day, he debated whether or not to
give his shiur, knowing that very few
people will show up in that weather. He
decided that even if only two people
show up, he should be there to deliver
the shiur. He arrived and saw there was
only one person waiting for theshiur.

"One person isn't enough," Reb Yosef

decided. "This class is akviyus for a
shiur berabim [a public shiur], so we
need at least one more person to join us."

The rain had stopped, so he went outside
to recruit people to join the class. He
asked the first person he met to come
inside and listen to a shiur. The person
just looked at him in shock, and
continued on his way. The second person
didn’t even stop to listen to what Reb
Yosef was saying. The third person
offered advice, "Don’t you know that no
one is going to go to yourshiur? You
may as well give up."
But Reb Yosef didn’t give up. He went
across the street and knocked at a door.
He thought he heard some rustling from
inside, but no one answered the door.
Reb Yosef returned to the street again,
asked a couple more pedestrians, and
they refused to join theshiur, each
offering their own reason. He went to
that house again. This time, he knocked

harder on the door.

A very tall person answered the door.
His arms were covered with tattoos, his
long red hair thrown behind his nape,
hanging down his back. To a fragile,
religious person, this man appeared like
Og Melech HaBashon. Meekly, he said,
"Would you like to join us? There is a

Torah shiur going on."

"Who sent you here?" the big man
grumbled.

Reb Yosef repeated, "There’s a Torah
class tonight, across the street in Niflaos
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Yisrael. Would you like to join us?”

The big person brought him inside his
home, and showed him a rope hanging
from the ceiling. "I live in this housee,
alone. I haven’t spoken with my parent
for years. I never got married. I'm
completely alone. No one even knocks at

my door. I decided to end my life.

"For the last two hours, I was saying,
'Hashem, give me a sign, someone
should speak with me, make a
connection with me. Otherwise, I will
commit suicide.’ I repeated this prayer
for two hours, and I didn’t get a
response, so I put the rope around my
neck. That is when you knocked on the
door for the first time. It was a sign from
the heaven – a sign of life. So I took off
the noose and went to the door, but
apparently you already left. I figured that
I imagined the knocking, so I returned to
my rope. Just a moment before it would
be too late, you knocked at my door
loudly. I opened the door, and here you
are, asking me to join a Torahshiur."

This story was told during theshivahof
Reb Yosef Palloch in 5769/2009 by this
big man, himself. By that time he was a
baal teshuvah. In this story, Hashem
listened to histefillos. At the time, he
wasn’t the greatest tzaddik, but Hashem
heard his prayers, and similarly, Hashem
listens to everyone’s prayers, when they

turn to Him.

Reb Yehudah Leibzy'a was a Slonimer
chassid from Teveria. From time to time,
he would travel to Slonim, Lithuania, to
be with his Rebbe, the Yesod
HaAvodah. The trip entailed a boat ride

to Odessa, and then a train all the way
to Slonim, and then, using the same
means of transportation, he would return

to Eretz Yisrael.

Once, on the way back from Slonim, he
was on the train, and suffered greatly
from hemorrhoids. A rabbinic looking
person saw that Reb Yehudah Leib was
in great agony, and asked himabout it.
Reb Yehudah Leib told him about his
illness and pain. The man replied, “It
states (Tehillim 89:27),äúà éáà éðàø÷é àåä,
“When a person shouts,'Tatenyu helf,
Father, help!’ éúòåùé øåöå éì-à, Hashem

brings the salvation.”

Reb Yehudah Leib shouted "Tatenyu
helf" and immediately, the hemorrhoids
healed. Throughout the rest of the trip,
Reb Yehudah Leib shouted many times,
"Tatenyu helf!" For example, when they
boarded the ship in Odessa, and he knew
that he would probably get seasick, he
shouted, ‘Tatenyu, helf’. He said that he
never had such an easy trip before. The
ship tossed in the waves, and he didn’t

get seasick the entire time.

When people hear this story, they
sometimes say: It isn't surprising that
Hashem answered thetefillos of Reb
Yehudah Leib. He was a great tzaddik.
But why should Hashem listen to my

tefillah?

Remember the story of the man who was
contemplating suicide. Hashem heard his
tefillos, and this shows that Hashem
hears thetefillos of everyone. When a
Yid shouts, Tatenyu helf! Hashem will

answer histefillos.
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ShovavimShovavimShovavimShovavim

Many days ofshovavimhave passed, but
even if we didn’t take advantage of these

days until now, we can begin now.

Rebbe Moshe Leib Sassover spent a lot
of time raising money to redeem
someone from jail, because he assumed
that he was unlawfully imprisoned, as
was most often the case in that era. But
that person was a real thief, and
deserved to be in jail. He stole again,
and was once again thrown into prison.
Rebbe Moshe Leib was upset that he
spent so much time helping a thief.
“Who knows whether it was even a
mitzvah?” he told himself. He decided to
test it. The rule isäåöî úøøåâ äåöî, one
mitzvah brings the next one. If a great
mitzvah comes his way, that would be a
sign that saving that person was indeed
a mitzvah. If another mitzvah doesn’t
come his way, that would be his sign

that it wasn’t a mitzvah.

Indeed, another opportunity forpidyon
shevuyimcame up. He saved that person,
but then he discovered that he too was a
thief. Rebbe Moshe Leib thought that he
would at least strive to bring that person
to teshuvah. He began with logical
points, to convince him that he shouldn’t
be a thief. He said, “Look what happened
to you. You were thrown into prison
because of your theft, and if you steal
again, you are liable to go to jail again!”
The thief replied, “So what if I failed
once, and was thrown into jail? I can try
better the next time.”
Rebbe Moshe Leib said that this entire
episode was to teach him this important

lesson, “So what if I failed once? I can
try better the next time.” If you failed
once in your avodas Hashem, it
shouldn’t prevent you from trying again
the next time. Perhaps next time you will
succeed. The same is with regards to
shovavim. Even if many days have
already passed and you forgot to take
advantage ofshovavim, you can begin
today. You can even begin on the very

last day, and earn so much.

Reb Mordechai, a travel agent from
Beis Shemesh, specializes in arranging
trips to kivrei tzaddikim in Europe. He
often travels together with his clients
and earns frequent flyer points. Once,
when he was buying a ticket to
Hungary, he discovered that by adding
one hundred shekels, he could travel
business class, due to his many points.
He always wanted to experience flying
business class, together with the
wealthy, receiving the royal treatment,
and this was his opportunity to
experience it. For a few hours, he could

be equal to the wealthy!

When he came to the airport, he didn’t
wait in the long line with the regular
passengers. He went to the business class
counter, and immediately was on his way
to the plane. Seated on his spacious seat
on the plane, he pressed all the buttons
on his chair until he found the most

comfortable position.

As people boarded the plane, they eyed
him with envy. He heard one father say
to his child, "This is where the wealthy
people sit." He considered himself
fortunate to fly with very, wealthy
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people, and he even thought, in disdain,
about all the people flying economy
class.He was so much better than them.

He was flying business class.

During the flight, he shared some nice
words with his wealthy neighbors. They
treated him with dignity and respect, as

they thought he was an equal.

A Yid from the back of the plane was
curious to see who was flying business
class. So when the stewards and
stewardesses weren’t watching, he
slipped into the business class cabin. He
laughed out loud when he saw Reb
Mordechai with his feet elevated in his
comfortable seat. He said loudly,
"Mordechai, do you think you are better
than us because you are seated in the
business class section? You’re ashlepper
just like us."
Everyone was staring at them. They all
heard that he is just ashlepper like the
rest of the people in flight. He never felt
so humiliated. If he could, he would
jump out of the plane and parachute
down to the ground, to escape the shame.

Reb Mordechai learned that if you want
to feel like you’re rich, flying business
class and being among wealthy people
won’t do it. If you want to feel rich, you
have to be rich. When your bank account
will be bursting with money, only then

can you experience what it is like.

We are now in the days ofShovavim,

which can be counted among the “first
class” days of the year. They are special
days when one can reach high levels, but
by just being in these days, without
doing anything, won’t make you a better
person. Also, one can be in a beis
medresh together with many tzaddikim
who serve Hashem with all their might,
but that also won’t change him. To truly
benefit from the special days of
shovavim, and to gain from being among
tzaddikim, one has to be change himself.
He has to fortify his emunah, 11111111 and
improve his middos and mitzvah
observance. Because if he remains the
same, and his spiritual bank is empty,

"he is just a regularshlepper."

The Arizal taught that inshovavim, one
should be cautious to saybrachos over
food with kavanah. Why is this related

to shovavim?

We can explain this as follows: The
Gemara (Zevachim 118:) praises Yosef
for his shmiras einayim, because he
didn’t want to look at Photifar’s wife.
The Gemara states, “It’s Yosef’s praise
that his eyes didn’t satisfy themselves
from what isn’t his.” There is an
implication in this Gemara that looking
at “what isn’t his” is almost like theft.
What right do you have to look at
something that belongs to someone else?
It is like you are taking away something

that isn’t yours.

11. Reb Tzaddok HaCohen zt’l writes, “The tikun (rectification of grave sins) is to believe
that there is no happenstance at all, and that everything happens by Hashem’s

hashgachah. This belief is very important. The 613 mitzvos are counsels to attain this
awareness… Believing that everything is from Hashem…fixes all sins.”
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When one eats without abrachah, it is
also a kind of theft. As the Gemara
(Brachos 35:) states, "Whoever derives
pleasure from this world without a
brachah, it is as though he stole from
Hakadosh Baruch Hu." One of the
focuses ofshovavimis be cautious with

one’s eyes, which, as we stated, is a type
of theft. Therefore, it stands to reason
that during shovavim, one should be
cautious from all kinds of theft. This
could be the reason the Arizal taught the
importance of being cautious with

brachosduring shovavim.



 

 רב יהודה בוים שליט"א                                                                                                                                            
   

 משפטים 
 One who steals, and doesn’t have the means to .עבד of owning an הלכות begins with the פרשת משפטים
repay the theft, is sold as a slave for six years. At the end of his six years, he is given a choice: go free or 
forever remain a slave (until יובל). If he loves his ‘new family’ and thereby chooses to remain a slave, he 
needs to go through a rather gruesome procedure. They come in front of בית דין, stand near a door, and 
the master must drill a hole through his right ear.  

Why is this done next to a door? The כלי יקר answers that we are signifying to the slave that the תורה 
‘opened the door’ for him to escape being an עבד, and he didn’t choose to take the opportunity. This is 
similar to one who is in jail for years. Suddenly the gates open. He is free to escape. But he doesn’t. He 
just sits in his cell and mutters something about enjoying the jail food so much, and the bingo games… 
He is punished for forfeiting the opportunity to start a new life in order that he can continue enjoying 
his jail food. When he is punished, it is done at the opened gate that he ignored. So too, the עבד is drilled 
at the door that he ignored. 
The פרשה tells us: when opportunity knocks (on the door) answer it. It will make you holy and not holey! 

Why is the hole made in his ear and not elsewhere on his body? The (קידושין כב:) גמרא answers: 
 אמר רבי יוחנן בן זכאי, אוזן זאת ששמעה על הר סיני לא תגנוב והלך וגנב תרצע.  

This person stood at הר סיני and heard the words לא תגנוב and yet he went and stole – his ear deserves 
to be drilled. Yet the question remains. If he is to be punished for stealing, why do we wait and only 
punish him after six years, and only if he chooses to remain a slave? The כלי יקר continues and explains; 
when he stole, he was poor and desperate (otherwise, he would have paid back his theft and wouldn’t 
have needed to be sold). No matter how desperate, he isn’t innocent and therefore he is sold. However, 
now it’s quite different - he isn’t desperate anymore. Yet, he chooses to serve a human (who is only an 
 Now, he is showing that his original sin of not listening to the .אדון הכל instead of serving the (ה' to עבד
words "לא תגנוב", wasn’t simply out of desperation but rather because he turns a deaf ear to listening 
to 'ה. He would rather have a human master than the real One. A self-induced deaf ear is worth drilling.  
 
Why the right ear? The (שם) גמרא brings a דרשה. The חנוכת התורה asks: the default choice for all מצוות is 
with the right. So why do we need a דרשה telling us to drill the right – without the דרשה we would do 
the right anyway? He answers with a (שיר השירים פ"א, יג) מדרש which tells us that when 'ה spoke at  הר
 towards the (כויכול) ה' from the right of - "מימינו של הקב"ה לשמאלם של בני ישראל" the words went ,סיני
left of כלל ישראל. This means, it was the left ear that actually heard the words ובלא תגנ . Therefore, 
without a דרשה one would think to drill the left ear. 

But one more thing remains perplexing. The master needs to be the one to perform this service. But, it 
isn’t simply piercing an ear. This is jamming a nail through cartilage. One can imagine that the master 
had nightmares after doing so. No doubt, he would have gladly offered the honors to anyone who would 
have accepted. But no, he must do it himself. Why? What did the master do wrong to deserve this? On 
the contrary, it’s only because of how nicely he treated the עבד that now the עבד wants to stay. Had he 
mistreated him, he would have left as soon as the six years were up. So why is the master penalized? 

I heard a most powerful answer from a dear friend and chavrusa, Rav Avraham Brog shlit”a. He 
explained as follows: The עבד spent six years in the house of the אדון. The אדון had six years to be משפיע 
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on this ‘nebach’ and turn him into a normal person. Instead, he turned him into a slave – who doesn’t 
have any self-worth at all. He has become a person who only knows to be an עבד. Now, he is hopeless. 
The אדון was ‘nice’ to him. Treated him like a royal slave. But a slave – not a person. He didn’t give him 
values. He didn’t give him aspirations and goals. Maybe, when there was only one pillow, the עבד got it. 
But it came with a constant reminder – you are an עבד – nothing more. So the אדון needs to assume 
some responsibility for the wrong-doing of the עבד.  
 

Parents are משפיעים. So are roommates, classmates, workmates, etc. We have those who count on us 
for direction. If we spend years with our children and the result is nothing more than well-performing 
soldiers who know to be polite and well mannered, it’s punishable. Our job is to empower; to give a 
vision and ambitions. To strengthen them until the point that they naturally wish to spread their own 
wings. Remaining an עבד all your life because 'אהבתי את אדני' is life without identity. Our job is to prevent 
that from happening by giving all of those that count on us for direction and guidance, the awareness 
that they are each individual – with unique כוחות and qualities. And that they are free to be עבדים to 'ה.  

  הלכה למעשה 
 

Waiting between eating meat and milk 
 גדי בחב אמו )כג, יט(לא תבשל 

In extenuating circumstances, one may be lenient and not wait the standard six hours: 
 

Ill people 
Ill people are only required to wait one hour. (ע' ערוה"ש סק"ז וחכמת אדם) For example: 

 Pregnant or nursing women may be lenient when necessary (weakness, cravings, picky appetite, etc.)  
( 36שו"ת שלמת חיים רפ"ו ב', ד' ובספר אמת ליעקב ס' פ"ט הערה  )  

 Elderly people who are weak and feel the need to have a coffee (with milk) need only wait one hour.  
 One who suffers from ulcers and must drink milk often.  
 A person recovering from surgery or someone who is considerably ill may eat a dairy supper even though 

he is within 6 hours of having meat. A Rav should be consulted to determine if one is truly considered ill.  

However, in all cases, they must first recite a ברכה אחרונה on the meat and clean their mouths by eating a solid 
(parve) food and drinking. (ש"ך סק"ו) Some Poskim also require washing one’s hands and brushing one’s teeth. 
 

Children 
 Infants until the age of 3 need not wait at all. (ע' תוס' שבת קכא. שו"ת דברי חכמים פ"א בשם הגר"י קמינצקי זצ"ל. ו

 If there are pieces of chicken or meat in or around their mouth, it should be cleaned away (ד"ה שמע מינה
before giving a milk bottle. Likewise, if a baby has milk in his mouth, it should be washed away before 
giving chicken or meat. ( אכך שמעתי ממו"ר הגר"י ברקוביץ שליט" ) 

 Children between 3 and approximately 6 should try to wait 1 hour. ( ובספר אמת ליעקב כתב "שעד ג' שנים אין
(הם אצל חלב. אבל אפילו לחכות שעה עד שהם בני גיל שש, גם כן הוא חומרא יתירה"להמתין כלל דהרי מסוכנים   

 Children between the ages of 6-9 should be gradually taught to wait longer. One should gradually begin 
training children to wait additional time so that once they are older they will be used to waiting a full six 
hours. This is certainly true of non-necessities, such as a child wanting to drink chocolate milk shortly 
after eating meat. Children from age nine and above should wait a full six hours. 

 

Erroneously said a ברכה on milchigs 
If one erroneously made a ברכה on milchigs after eating meat, he should eat a miniscule amount of the milchig, 
so as not to allow his ברכה to be לבטלה. He must then wait the remainder of the 6 hours before eating dairy again. 

(מעתי ממו"ר הגר"י ברקוביץ שליט"אזה רק חומרת הרמ"א. כך ש כלשבשר אכילת אפילו בתוך שעה מכ"ז ו. ו ,השולחן פ"ט מעדני ע')  
 

Which Foods Require Waiting 6 Hours? 
The requirement to wait six hours is only if someone ate actual meat and now wishes to eat actual dairy. However, 
one who ate parve foods which were cooked in a meat pot, needn’t wait six hours. Likewise, one who ate actual 
meat and now wishes to eat parve food which was cooked in a milchig pot, may do so. מג"א סע' ג' וכף החיים אות ע' ) 

(החיים אות ס"אנ"ב ונ"ג. וכן לא צריך אפי' קינוח והדחה. כף   
 

For example, if one cooked noodles in a meat pot (even a pot which was used the same day for meat) he may eat 
cheese immediately after he finishes his noodles. Likewise, if one eats onions which were fried in a fleishig pan, he 
is not fleishig and milk products may be eaten directly afterwards. ("ק מ"ברעק"א ס' פ"ט סק"ו והובא בד"ת ס)  
 

Note: Eating such noodles together with cheese or placing them on a dairy plate is a separate discussion.  
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