
 ohybjv hnh utknh if hf ouh ohgcrt uk utknhu
 ouh ohgca ohrmn u,t ufchu(d-b)vnak vsucg - 

t    /ihfrc,n xukhb hn uhvu 'cgrv vkfa 'ukdrk vfrc ovk vtca hpk :h"ar
rnthu truev vgyh tka 'yuapv u,ugnann trenv ,t thmuvk urntnc iuuhf h"ar

 ufhc ift ohrmna    wwwwuuuu,,,,uuuuttttwwwwkg kkf urgymb tk rcs ka u,hntk hf 'cegh ,t ubhhv
'vfrck u,ufzc ufz hf ogshc 'o,xbrpu obuv kg ot hf urgymb tku 'ubbhta cegh
hud iht hf tc ubhsnkku 'sutn lf kg urgymbu 'vfrc v,utk ufzh tk cua v,gnu
jrfvc raf ost kg ,ugns ushruva ohtur otu 'ohnak uhagn ,t iuufh rat .rtc

kvkugp oua vaug ubht hud 'hudk ktrah ihc kscvv uvz hf 'orgm ,njn ot hf vz vhv t
ka ,kufhvu raufv tmn, tk hf 'unmg oak iuufn 'vcuy vkugp vaug otu 'a"ak
/kkf hudc tmnbc vbht ,"havk kuyhcv jf hf 'ktrahc ot hf ikgp oak ohrcs ,hhag
,ucrvk ohguyv in uksc,ba ,hktrahv vnutv kg ,kyunv vsucgv ohbp kf kg    
oac trevk o,kgnk ufz ,tzv vsucgv ,ufzcu urmub lfk hf 'otruc oak ohkgpc
vru, ktrahk ovk vb,b lfku 'okug ka ufknk rjcunv ogk ,uhvku wktrahw

/uhbpk r"jb rrugk hsf 'otruc ,sucgk ovh,u,g kf ,t ahsevk hsf ,uumnu
,tz kfc 'lfk ov ohrafun ktrahca ,ufzv ,uapbva ;t kg hf ,gsk ubhkg lt
ayaynv rmhv tkuka ;tu 'uhrugbn gr ostv ck rmh hf 'kkf vke vsucg uz iht
tmnb tuva rjtn hrv 'ohnak ovhagn ,t ohbuufn kec uhv o,cajnu o,gs
'ohhkhka ,ubumr ovc rrug,n ufrsu 'kusd auyayu kuckc ovc tuv rrugn ovhbhc
vghdh ostv in arsbu ',uhaht ,uhbp lu,n cuhjv ,t ohhek ivu 'ruxtv kg rucgk iv

 iushm kg u,frhu ,uhbt ;ujk tuvu iufah ohnh ;ujk iukucz(dh-yn)
     d,ubhpxv oa ,uxf,na ouen knbv tuvu 'vpuj unf whuxhfw ihhbg tuv w;ujw vb

oaa 'vachv lu, kt xbfb ohv uca ouenc knb ohauga iuhf] ,ucaubv ,ujurv hbpn
aha vrujxv eurhp khcac oa sungk ,uhbtv ,ukufh lfcu 'lf kf rgux ubht ohv

] w;ujw treb lfhpku '[ivceeee""""ssssrrrrw odr,u /a"g wtrzg ictwc rthc ifu '[xxxxuuuukkkkeeeebbbbuuuuttttiukucz" 'w
;ujkw ,ukhpfv ,t cahh lfcu) ibhpxc ihzujn acfh tuvu 'hrah thnnh (kucd) rpx kg
lrs kgu '"iushm kg hyn hvh vhnuj,u 'kufhh tnh cuyu '(w,uhbt ;ujk tuvu-iufah ohnh

 odr, vzwwwwkkkktttthhhhzzzzuuuugggg    iiiicccc    iiii,,,,bbbbuuuuhhhhwwww'ihzujnc yhka tvh tuvu 'hrah thnnh rpx kg iukucz" '
/"iushm sg hynh vhnuj,u 't,bhpxc tnh (hht) hfrpv acfnu

 okut     hhhh""""aaaarrrrtuvu '([kucd] wrpxw unudr,f w;ujw) umrt vhv, ohnh ;uj kg" 'arhp 
vhva 'thynerp oa ,uthcn ,uhbta knbv ouenc ',uhbt ;uj kg rhs, humn vhvh
rnta tuvu 'vru,c ohexug ovu 'rfaah ycak iuzn thmnnu thynerpc exug iukucz
exug rfaahu thynerpc tmuh iukucz 'wlhkvutc rfaahu l,tmc iukucz jnaw van
'upux 'u,frhu 'iushmk lunx vhvh ukucd ;ux 'iushm kg u,frhu /(ukkdc) ohkvutc vru,c

 /"wifanv h,frhkuw unfoooo""""ccccaaaarrrrccccuuuuoa ;puj ohva 'ohv ,pa-ohnh ;ujk" ';hxuv 

 c,fa hpfu 'ohnak uh,ubumr kf aseku ,uhbpv kf uhkgn ekxk hsf vnumgiiiirrrrnnnn
aaaahhhhtttt    iiiiuuuuzzzzjjjjvvvvrcsv omg hf wscug tuv hnk ostv gsha rehgvuw :k"vzc uh,urdtc 

hf 'uhkgpn rfhb ohnak uh,u,g kf ,t asek unmg smn ifun hktrahv ahtva
ahsevk uk vn oak hf ',uumnku vru,k oasen vhv tk lfc .pj vhv tk ukht
ukht ',uumncu vru,c ,udvk hsf tcuy ,uga sugu uh,ukhp,k ,uga wcf ouh kfc
hsf vzv okug ,usryn unmg vbpn vhv tk utruc ,t sucgk unmgn .pj vhv tk
rmhv lt 'sutn utruc ,uumnc .pj tuva jrfvc tkt 'utruc ,sucgc euxgk
oak ovh,ubumr kf ,t ov ohkycna ogca vrh,h vkgn v,ut kucxk kufh ubht
rrugn ;fh, utruc ,t sucgk ibuf,n hktrahv ahtva vgav uzc if kgu 'otruc
'utruc oak ohkgp ,uagk ,ufzv ,t ubnn tuv kzud lfcu ,hkhka vbuuf uc
tuv asen hrv 'ughdh ,hkf,n jfah tka vgav uzc ostv kg ,kyunv vsucgvu
if kg ',unkugv wcn ,ugav ukt ,t shxph vnk utruc ignk ,uga vcrv lf kf

 /usck ,"havk h,kc uh,ukugp ,t asehu uh,uhbp ,tu rmhv ,t ekxk uhkg
kff .nt,vk uhkg kyun 'uh,ughdbku rmhvk uk kufh ubhta ostk vnsb ot od    
obah ,udrsn vcrv hf 'ohnak r,uh uhagnc iuufku uh,ughdb ,t ygnk rapta
vgac oda rjtn hf 'ohnak ujrt ,t vfzn vnak ygnc odu 'vnak hbhbgc
vsucgv h"g vkg,h ifk 'ohnak u,gs iuufk tuv .nt,n ,ughdbc ;eun tuva
,udrsn obah ihhsga jfuuh vkg,ha kffu 'sckc a"ak ohnhv ,ucrc iuufk

 rnta hpfu 'vnak hbhbgc ,upxubiiiihhhhrrrrcccctttteeeennnn    vvvvaaaannnn    hhhhccccrrrr    eeee""""vvvvrrrrvvvvhf u,rhyp hbpk 
vhv uhhj hnh kf lan ohna oak sjt wintw ,ubgk iuuhfa unmgc gsuh vhv ukht
tk sug hf ihcvk khfav lf kf vkg,ba rjtn ehsmv vz hf 'gudr r,uh vcrv

/ohna oak uhagn kf uhva epx tkk lt 'ohn,cu ,ntc vnak hshk vfz
e"srv urthca unf tku 'wlufhj-;uphjwv oa kg w;ujw treba 'ubhhvu) lfj,nu

 ictwvurjtn gmc vn rnt, otu '(rtc,bf whuxhfwv oa kg if treba wtrzg
tuv ifk 'vrujx ,ubek hsf oa ,srk ihkufh ihtu stn vvucd ohv ,paa
oa ihtcu vfunb oa vpava knbv ouenc 'ubhhvu 'w,uhbt ;ujk tuvuw arpn

/",uhbtca vrujxv ,t ohbueu .rtv hcauh ihtcu ,uhbt
iukucz (cegh) ohsev" '([r"ccu] t"h ,ut varpv kg) wtnujb, arsnwc t,htu     
unhsevk uk vhvu 'uhbpk skub rfaah tkv) vnku '(uhbck uh,ufrcc) rfaahk
uagu vru,c exug rfaahu thynerpc exug vhv iukucz hf '(uhbck uh,ufrcc
d"k ohrcs) ifrc van ifa 'rfaahk iukucz ka thynerp tvha ovhbhc ,up,ua
'thynerpk l,tmc ikucz jna-wlhkvutc rfaahu 'l,tmc iukucz jnaw (j"h
ohehzjnk thv ohhj .gw hf '(jnah) vnk 'vru,c exugu wlhkvutc rfaahws ouan
tk iukucz tknkta iuhf 'rfaahk iukucz ohsev lfhpku '(vc ehzjnv iukuczk) wvc
'v-h hycak uh,ufrcc rfaahk unhsev van od vz hbpnu) '"vru,c rfaah exg
uag rfaahu iukucz-lhkvutc rfaahu l,tmc iukucz jna" 'oa h"ar c,fa unfu
rf,anu ,ubhpxc thynerpk tmuhu wiufah ohnh ;ujkw iukucza 'ovhbhc ,up,ua
iukucz ohsev lfhpku 'vru,c ohexugu ohcauh ovu 'rfaah ka uhp lu,k i,ubu

 /("v,hv iukucz hsh kg rfaah ka u,ru,a iuhf 'rfaahk

Rabbeinu Ephraim ben Shimshon zt”l, (one of the Baalei Tosfos) writes:

     “w;ryh ctz ihnhbcw - Binyamin was (an actual) wolf, sometimes preying upon people. When it was time for him to change into

a wolf, as it says, w;ryh ctz ihnhbcw - ‘Binyamin is a predatory wolf,’ as long as he was with his father, he could rely upon a

physician (possibly with medicine), and in that merit he did not change into a wolf. For thus it says, ‘And he shall leave his

father and die’- namely, when he separates from his father, and turns into a wolf with travelers, whoever finds him will kill

him ... There is a type of wolf that is called Loup-Garou (old French), which is a person that changes into a wolf. When he

changes into a wolf, his feet emerge from between his shoulders. So too with Binyamin it says, wifa uhp,f ihcuw - ‘he dwells

between the shoulders.’ (ch:dk ohrcs) The solution for this wolf is that when it enters a house, and a person is frightened by it, he

should take a firebrand and thrust it around, and he will not be harmed. So would they do in the Temple (in the portion of

Binyamin); each day, they would throw the ashes by the altar, as it says, ‘and you shall place it by the altar.’ (d-u trehu)”
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R’ Chaim Mordechai (Mottel) Katz zt”l (Be’er Mechokek) would say:

    “waht udrv optc hfw - The word woptcw can also mean ‘with their nose.’ Just by turning up one’s nose, belittling and

humiliating another, can cause someone harm - to lose a job, to lose respect, or even to lose a shidduch!”

A Wise Man would say: When you forgive you heal. When you let go, you grow.”                          
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ruchm jhka ,uaghk hutr ubez tkn,b - Respect the Beard: Chulin 24b
Our Gemara says that vkhj,fk one must have a full beard to be
appointed as a ruchm jhka (chazzan or cantor) of a congregation. The
Bach (db wx j"ut) writes that ruchmv sucf (honor of the cong.) is so
strong that the congregation cannot be kjun this honor even if they
want to. And yet, if Kavod Hatzibbur is so important, how is it that we
permit Kohanim under Bar Mitzvah age to join the adults and perform
ohpf ,thab? The Shulchan Aruch (sk-jfe j"ut) paskens that as
long as adult Kohanim are also Duchening, minors may join them.
This is permitted in order to properly train (lbjn) them. The Mishna
Berurah brings in the name of the Magen Avraham that an underage
kohen, as long as he knows and follows all the laws of Duchening

properly, may even make the beracha along with the adults.
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         A SERIES IN HALACHAA SERIES IN HALACHAA SERIES IN HALACHAA SERIES IN HALACHA
                            LIVING A “TORAH” DAYLIVING A “TORAH” DAYLIVING A “TORAH” DAYLIVING A “TORAH” DAY
"okuf sdbf vru, sunk,u" - The Greatest Mitzvah of All (107)
Kavod HaTorah: Standing up for a Talmid Chacham (cont)
Relatives. The Ramban (1) writes that similar to a wife, there is

also an obligation to honor the sons and other close relatives of a
Talmid Chacham. However, there seems to be a difference
between relatives and a wife. Last week, we mentioned that after
the death of a Talmid Chacham, there is still a Rabbinic
obligation to stand up for his wife. From the Gemara (2) it seems
that this is not applicable to other relatives after the death of the
Talmid Chacham. It only applies to the wife because of “Ishto

Kegufo,” and the Rabanan added the obligation after his death (3). 
One Talmid Chacham For Another. If there are two Talmidei

Chachamim (on the same madreiga), they do not have to stand
up fully for each other, but they should rise slightly and do some
appropriate Hiddur for each other (4). If one is clearly recognized
as on a higher level, the lesser one should stand up fully for the
greater one (5). Nevertheless, the greater one should still rise
slightly for the smaller one - even for a student of his - as long as
he is defined as a Talmid Chacham (6). We mentioned previously
from the Shach (7) that the definition of a Talmid Chacham, with
respect to the halacha of standing, is one who has more wisdom
than the average “city person” who is Kovea Itim (sets aside)
daily time for learning Torah. If one does not fit this definition of
a Talmid Chacham, there is no obligation to stand up for him,
even if he knows more than the other. This is the opinion of
most later Poskim, see Aruch Hashulchan and Yad Avraham
(8), who rule according to the above-mentioned Shach. However,
in Sefer HaMakneh on Kiddushin (9), he holds that one has to
stand up for anybody who clearly knows more Torah than him,
even if he is not greater than the average level of the city.

t"yhka skparhv lurc r"vun ,tn       
   xyhhv sbkchke lurc ohhj ,ryg kkuf atr 

Standing for an Older Talmid Chacham. Even though one
Talmid Chacham does not have to get up fully for another, if one
of them is also a zaken - an elderly person seventy or older
according to Shulchan Aruch (10) and sixty according to others, the
Chayei Adam (11) writes that he has to stand up fully. 
Talmid Chacham Should Not Trouble People. We find two
similar but different halachos written in Shulchan Aruch (12):

A Talmid Chacham should not intentionally walk by or pass
people in order that they should stand up for him. 
Even if he has a good reason to walk by the people, if he has a
way to detour and avoid troubling them, and he does so, it is
praiseworthy. The Shach (13) adds that this second halacha

was only said in the olden days when people used to sit on the
ground often and getting up was difficult for them. Nowadays,
when most people sit on chairs, etc., and standing up is only a
minimal trouble, it does not apply. 

1)

2)

















    The real test of a person’s character is when people are not nice to you. When people cause you pain and harm, how do you
respond? Do you get upset, seek vengeance, harbor ill will? Or do you use this opportunity to grow? Do you say that
everything is Min Hashamayim and this nasty person is a shaliach from Hashem to help you grow? You have the chance to
overcome your natural feelings of mistrust and anger and rise to a higher level! Explains R’ Moshe Wolfson shlit’a (Emunas
Itecha), Yosef told his brothers, Hashem gave me a nisayon, and now looking back, I realize how this entire ordeal of being
mistreated and sold into slavery was truly a blessing in disguise! Not only because I became the ruler in Egypt and was able to
save the entire world from starvation, but because I was able to work on my middos! I learned to put my faith and trust in Hashem,
and not bear any feelings of hatred toward people, even if they harm me! The brothers asked Yosef "lhjt gapk tb ta" - forgive
your brothers’ sin. Yosef did not just forgive them - with Hashem’s help, he turned the "gap" (sin) into "gpa" - a great abundance. 
     People don’t realize that very often what they think is the worst thing in their lives is really the very best thing. The person or
child who gives us the most heartache is also giving us the greatest opportunity to grow! It is through these people that we can
truly work on our middos, develop real emunah in Hashem and become a much better person. Of course, that is your choice!
One can choose to walk around angry, depressed, bearing a grudge, and/or bad-mouthing the one who is hurting him. That will
only take you to a place you don’t want to go! Hashem is giving you a test, a chance to grow, and if we choose to live our
lives with this perspective, then we can turn every PESHA into SHEFA, and become the greatest people that we can be.
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       The posuk tells us that Yosef was zoche to see three generations of grandchildren from Ephraim and Menashe. The posuk
uses the odd words, ";xuh hfrc kg uskh" - that they were raised on Yosef’s knees. Rashi says this lets us know that Yosef was
mechanech them as they were growing up. Targum Yonason, however, explains that Yosef was the sandek at the bris of his
grandchildren, and as we know, a sandek holds the baby on his lap while the mohel performs the Bris Milah. We see from
here that Yosef was the sandek not by one, but by all of his great-grandchildren. The RM”A (th-vxr s"uh) writes that a sandek is
compared to the kohen who brings the ketores (spices) in the Bais HaMikdash. We have a custom not to choose the same sandek
more than once. The reason is because whoever brought the ketores would become rich, and it’s good to spread the wealth. 
    This minhag is seemingly not in line with the Targum Yonoson and Yosef Hatzaddik. The Yad Shaul derives from here that
a grandfather or great-grandfather is different, and can be sandek for more than one child and perhaps for all of them, since he
is the head of the family and is compared to the Kohen Gadol. I once asked R’ Moshe Feinstein zt”l, about being sandek at
more than one child’s bris, and he said it is okay because he was sandek many times and he never became a millionaire!
     A shaila was once asked to R’ Chaim Kanievsky shlit’a regarding a Zaida being sandek at more than one grandchild and
he quoted the Terumas Hadeshen who writes that one who is sandek by a great-grandchild has a “non-stop ticket to Gan
Eden” and therefore everyone should follow the minhag where feasible to always honor a great-grandfather to be sandek. It
seems to reason that a great-grandmother is included in this zechus as well and together with her husband will travel “in first
class” straight into Gan Eden! My beracha is that we should all be zoche to such wonderful promises ad meah v’esrim shana. 

                                                                                                                                                                                                             

 /// vcyk vcaj ohekt vgr hkg o,caj o,tu(f-b)

 wudu uhng kt ;xthu gudhu vynv kt uhkdr ;xthu uhbc ,t ,umk cegh kfhu(dk-yn)
    In every generation, the Jewish people are blessed by the Almighty with a leader to whom, regardless of the domain -
be it communal or individual life - nothing is done without his advice or consent. R’ Yitzchok Elchanan Spektor zt”l,
was known as “Rabban shel kol Yisroel” (Teacher of all Israel) and although he led various communities during his
almost 80 years of life, his greatest renown arose from the city of Kovno, Lithuania, where he served as Rav for more than
30 years. It was there that he established his reputation as the “Posek Hador” and he maintained a large correspondence
with rabbis, Roshei Yeshivah, laymen, communities, philanthropists, and representatives in many parts of the world, who
sought his advice and instruction on all conceivable subjects relating to Klal Yisroel. His sound reasoning and love of
peace established him as truly one of the great leaders of world Jewry. The Netziv, R’ Naftali Tzvi Yehuda Berlin zt”l of
Volozhin once said that R’ Yitzchok Elchanan merited all this because of his exceptional diligence in Torah study. “He is
the greatest masmid of our generation,” said the Netziv. who was also known for his exceptional diligence. 
     During his final illness, R’ Yitzchok Elchanan continued to grow weaker and eventually doctors were unable to help
him anymore. On 5 Adar 5656 (March 6, 1896), the great Rav slipped into a state of unconsciousness and the doctors
determined that death was imminent - he was deemed a "xxud" (moribund). Family and talmidim of the Rav gathered
around his bedside, reciting Tehillim around the clock, hoping that Hashem would spare his life and bring him back - for
the persecuted Jewish people of Russia needed his guidance and leadership desperately. Soon, the Chevra Kadisha (burial
society) was called and they, too, surrounded the Rav’s bed, saying the viduy prayer and other relevant posukim. The mood
was somber and tense, as the people scrutinized the Rav’s face for any vestige of life.
      And then, a miracle occurred. Without warning, R’ Yitzchok Elchanan opened his eyes and looked around at the many
teary-eyed faces. His face remained impassive, expressionless as he continued to look around and scan the room. His eyes
settled on one man standing by his side, his lips moving in frantic prayer. This man was a member of the Chevra Kadisha
of Kovna as well as one of its wealthiest citizens. He reached out and pointed to the man.
     “Listen to me,” said R’ Yitzchok Elchanan, his words coming in short bursts of air. “You have a chiyuv (responsibility) to
fulfill the mitzvah of wokg,, tk lracnw (Do not hide yourself from your flesh). You have a relative, a great Talmid Chacham,
who is unable to pay for his daughter’s wedding. You must undertake to pay for the whole wedding - he needs you!”
      The rich man heard every word, and although he was taken aback by the Rav’s sudden lucidity and forthrightness, he
nevertheless attempted to sidestep his duties. “Rebbi,” responded the rich man evenly, “It is difficult for me. I can give him
something, but I cannot commit to paying for all the wedding expenses!”
      But R’ Yitzchok Elchanan was not having it. “You are obligated to do so! You must pay for everything! If you do it, I
guarantee you that I will go before the Heavenly Tribunal and petition on your behalf as a meilitz tov. It’ll be worth it for you!”
      With these words, the rich man’s heart thawed and he screamed out, “Yes, yes, I will do it! I promise the Rebbi to take
care of the entire matter. I accept the obligation and will pay for my relative’s entire wedding.”
     R’ Yitzchok Elchanan nodded. He closed his eyes and his breathing became shallow and in seconds, he returned his
pure neshama to its Maker. Undoubtedly, he was rushing to the Heavenly Tribunal to fulfill his guarantee ....
     The wonderment of all those present at the Rav’s bedside was expressed with shock and awe. Just like our great
forefather, Yaakov Avinu, who saw the future of Klal Yisroel in his final moments and blessed each one of his sons
accordingly, during the final seconds of the Kovna Rav’s life, the great leader of Jewry had but one thing alone that was
paramount in his mind at that time - how to help another Jew in his time of need!
     R’ Yitzchok Elchanan was mourned by Jews all over the world. Yehi Zichro Boruch - May his memory be a blessing.     

hbc od ohaka hbc ohrptk ;xuh trhu      
 ;xuh hfrc kg uskh vabn ic rhfn     (df-b)

 /// vkj lhct vbv ;xuhk rnthu vktv ohrcsv hrjt hvhu(t-jn)
llllyyyynnnn: There was once a small town in Europe that had one
doctor and one pharmacist. One day, the two “professionals”
banded together and decided to hike up the prices for their
services, since they were the only two in town. 
     The Zviller Rebbe, R’ Gedalya Moshe Goldman zt”l,
recalls what happened. The Jewish townsfolk got together
and held an asifa (gathering) at which they discussed their
options. After a boisterous and lengthy discussion, it was
decided that in order to combat the nefarious schemes of the
doctor and pharmacist, they would refuse to pay their
exorbitant prices. If they caved into the pressure, who is to
say they won’t raise their prices again and again? Rather, if
and when someone would get sick, the person and his family
would focus on their tefillos and recite "tprbu wv ubtpr" with
great intent, as well as the beracha of "rmh rat" with special
emphasis on the concluding words ",uagk thkpnu rac kf tpur" -
so that Hashem, the One and only Omnipotent Doctor, would
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perform a wonder (tkp) and heal him from his sickness.
      And that is precisely what they did! Over the next year,
the people took stock and realized that B’ezras Hashem, not
one of the Jewish townsfolk died during the course of twelve
months - except for the greedy doctor and the pharmacist -
who both passed away from debilitating illnesses.
llllyyyynnnnpppp: The Chizkuni writes that until the time of Yaakov
Avinu, if a person sneezed, he would automatically die right
after. Yaakov asked Hashem to change this, so that he would
be able to make his last will and testament before dying. And
Hashem answered his prayer. This is why it states, “It was
after these words,” after Hashem had consented to give
Yaakov enough time to prepare for his departure from earth.
Not only this, but all the kings of the earth became agitated,
when they heard that Yaakov died only after having made all
these arrangements about his forthcoming demise. Ever since,
not only Jews, but believing people everywhere, pronounce a
blessing when they hear someone sneeze. Hashem transformed
what used to be a signal of death into continued life.     

 FROM THE WELLSPRINGS OF     FROM THE WELLSPRINGS OF     FROM THE WELLSPRINGS OF     FROM THE WELLSPRINGS OF        
R’ GUTTMAN R’ GUTTMAN R’ GUTTMAN R’ GUTTMAN -  RAMAT SHLOMO     RAMAT SHLOMO     RAMAT SHLOMO     RAMAT SHLOMO      

/// rntk ubc vnka ,t umhu ,unk sus hnh ucrehu(t'c t ohfkn) 
     Yaakov Avinu and Dovid Hamelech both deliver their
dying instructions to their children. Yaakov, in his blessing to
Menashe and Ephraim said, “The Lord, Who shepherds me.”
Dovid Hamelech writes in Tehillim, “Hashem is my
shepherd.” (t-df) It is interesting to note that prestige and glory
aren’t synonymous with the profession of herding sheep; the
Yalkut says it is among the lowest of vocations. If so, why
would Yaakov and Dovid glorify Hashem as a Shepherd?
   R’ Yissochar Frand shlit”a quotes R’ Matisyahu
Salomon shlit”a that Yaakov made an accounting of his life
on his deathbed. He realized that throughout his many years

of tribulation, Hashem was always there leading and guiding
him as a faithful "vgur" (shepherd). In the posuk, however, the
word is spelled "vgr" (bad) without the vav. Rabbi Frand
explains that that which we may perceive as bad - "vgr" -
might actually be what Hashem, the Ultimate "vgur", in His
infinite, yet to us incomprehensible wisdom and foresight,
deems good for us. This insight, which Yaakov Avinu
gained on his deathbed, enlightened him to call Hashem,
“the Lord, Who Shepherds me,” and he wished to impart
this valuable lesson to his children before he died. 
      Taking a page from his revered ancestor’s book, Dovid
Hamelech wished to impart this wisdom to his son Shlomo as
well, and therefore referred to Hashem as his Shepherd.



MITZVAH UNDER THE BED
As heard from Stories to Inspire 

 
Forty years ago, when Yossi Frank (name changed) 
was not yet a well-known Brooklyn philanthropist, 
he purchased a house on East 9th Street. One day, 
as one of his children was jumping on the bed, they 
heard a crash. Under the floor of the bedroom, they 
found a safe full of jewelry, worth over $40,000. 
When they had bought the house, the contract had 
stipulated that the price of sale included its contents, 
so the money was theirs.

But Mr. Frank still felt uneasy, so he called Rav 
Moshe Feinstein. The rav thought about it and said, 
“People don’t usually sell money—the right thing to 
do is return it.”

The Franks called the previous owner to inform him 
of their discovery. He was an irreligious Jew, and he 
told them, “Our parents left us a box full of valuable 
heirlooms in this house, but we were never able to 
find it. We knew that a religious Jew like you would 
return it to us if it ever came up while you were living 
here.”

At the time, Yossi Frank was just beginning his career 
in real estate. Following this story, Hashem blessed 
him with tremendous hatzlacha and wealth.

The pasuk tells us: yishlach ezrecha mikodesh, your 
help will be sent to you because of kodesh, because of 
your kiddush Hashem. Making a kiddush Hashem is 
rarely planned; it’s simply the result of living life the 
way Hashem wants you to. 

HOME AWAY FROM HOME
By Rabbi Moshe Pogrow, director, Ani Maamin Foundation

Based on the commentary of Rabbi Shamshon Raphael Hirsch zt"l on Chumash, with permission from 
the publisher. 

The true concept of chessed is preserved by the addition of emes. As Tehillim 
tells us, “All the ways of G-d are chessed v’emes” (Tehilim 25:10). Man often 
acts out of love, but chessed v’emes is love that does not lose sight of what is 
essential.

Avraham had a burning ardent desire to see his son married. But if he 
had been so carried away by this desire that he chose a wife who was not 
spiritually and morally suitable, it would not have been chessed shel emes. 
Emes is the stipulation that qualifies chesed.

Yaakov knew very well that Yosef would bury his father with much pomp 
and splendor. But he told him, “For all your chessed, do not lose sight of emes. 
I would rather not be buried at all than be buried in Egypt.”

The stress is on his request to not be buried in Egypt. You would think that 
fulfilling it would not be so difficult as to require such a solemn oath, but 

The brachos of kedushas hayom for Yom Tov and Shabbos differ. 
On Yamim Tovim, we say “mekadesh Yisrael v’hazmanim,” while 
on Shabbos, we say only mekadesh haShabbos. The Gemara 
explains that Shabbos is fixed: we must keep it, but we don’t 
make it come and go. Yom Tov, though, depends upon the beis 
din being mekadesh the chodesh or declaring a leap year. We 
acknowledge that Hashem was mekadesh the Jews, giving them 
the power to determine when Yamim Tovim will fall.  

Adapted from Biur Tefillah (Ani Maamin Foundation)
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from the story, it appears that Pharaoh and the 

Egyptians would not have taken it kindly had 

Yaakov and his family emigrated from Egypt. 

So, too, the transfer of Yaakov’s remains to 

Canaan would not make a good impression. 

It would show that Yosef’s family still did not 

consider themselves citizens of Egypt, that they 

were still emotionally attached to their former 

country.

But the motivation for Yaakov’s request may 

be more profound than that. During the 

seventeen years that he lived in Egypt, Yaakov 

must have witnessed the powerful influence 

that landowning had on his descendants. 

Vayei’achazu bah: they were held by their 

property and were bound by it. They had 

stopped seeing their time in Egypt as an exile.

In the sweetness of settling down permanently 

lay the danger that, over time, the people would 

betray their heritage and become estranged 

from their mission.

This was enough of a reason for him to say to 

Yosef, “You may wish to live in Egypt, but I do 

not even want to be buried there.”

In the pasuk, this request is expressed not 

as “Yaakov,” as a private individual, but as 

“Yisrael,” as bearer of the national destiny, as a 

warning for the future of his children.  

YEHU, KING OF YISRAEL
by Rabbi Dovid Sapirman, Dean, Ani Maamin Foundation

Achav had been warned by Eliyahu Hanavi that his entire household would be 
destroyed for his sins, especially his confiscation of Navos’s vineyard after his 
murder through Izevel’s manipulation.

The new navi after Eliyahu was his student Elisha. Elisha commanded one of 
the younger bnei hanevi’im (Yonah, although he is not named in the pasuk) to 
deliver a message to Yehu, a captain in the army of Achav’s son Yehoram: “Thus 
said Hashem, G-d of Yisrael—I have anointed you as king over the nation of 
Hashem, over Yisrael. You shall smite the house of Achav your master, and 
I will avenge the blood of my servants the nevi’im, and the blood of all the 
servants of Hashem from the hand of Izevel.” (Izevel had murdered many 
nevi’im and others who were faithful to Hashem).

The navi dutifully described to Yehu the horrible end of the house of Achav, 
then opened the door and ran away without waiting for a response. When 
Yehu’s officers pressed him to tell them what the navi had said, he revealed the 
message, and they recognized him as king.

When Yehoram heard about the rebellion, he went out to battle with Yehu, 
and the two warring parties met each other in the field that once belonged to 
Navos. Yehu shot Yehoram through with an arrow, and his body was cast in 
Navos’s field. Yehu turned to his captain and said, “Remember when you and I 
were riding behind Achav on the day Navos was murdered? Eliyahu told him 
in a prophecy that Hashem had seen the blood of Navos and his offspring, and 
that I would punish him here in this field.”

Yehu then sent a message to the elders of Achav’s household that if they put a 
new king on the throne, they would have to be prepared to protect him from 
Yehu. He meant to scare them into cooperation, and it worked. With their help, 
Yehu was able to destroy the entire house of Achav.

Achav and Izevel had corrupted the ten tribes, which constituted five-sixths of 
the Jewish people. The punishments that they got were no more than what was 
coming to them.

The Gemara tells us that Yehu was a great tzaddik who did everything l’shem 
shamayim. He was promised that as reward for doing away with the house of 
Achav, his children would sit on the throne of Yisrael for four generations, and 
so it was.

After these events, Yehu set his sights on eradicating the Baal worship from the 
ten tribes. More on that next week.  

ON THE PROWL

Why are foxes a symbol of slyness?

Foxes can sprint, turn, and jump with surprising precision. These skills, combined with their 
slyness, make them extremely successful hunters. Their technique varies according to their 
prey. For small rodents like mice and voles, the fox moves slowly and silently until it detects 
the sound of a mouse, then suddenly launches in the air like a missile, pinning its target with 
unusual accuracy. For larger prey, the fox approaches by stalking. It lies flat on the ground and 
silently creeps toward the prey until a short chase ensues. Sometimes, a fox plays dead and waits 
to ambush the birds that come to feed on it.   

Adapted from Jewish World of Wonders with the permission of Israel Bookshop
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Now You Know 
Each week around the world, Jewish 

parents bless their children at the 
Shabbos table following what Yaakov 

said in this week’s Parsha, “In you shall 
Israel bless, saying, “May Elokim make 

you like Ephraim and Menashe!”” and 
he established Ephraim before Menashe 
[in the language of the blessing.] 

 Why were these two boys chosen to 

be the paradigm for Jewish children? 

 Why was it key that for all time 

Ephraim should be listed before his 
older brother Menashe? 

 How can we wish that a child be like 

BOTH Ephraim and Menashe? They 

are two different people! 

One principle answers all these 

questions. Ephraim and Menashe were 
the first “Jews” to be born in exile. 

Therefore, their essence represents the 
Jewish People who are in exile in the 

world until Moshiach comes and the 
world is unified under HaShem’s rule. 

What was special was that there was no 

jealousy between them. When Ephraim 
was given preference Menashe didn’t 

care because Ephraim’s greatness 
didn’t detract from his own.  

They were two parts of one unit, not 

competing with each other, but rather 
fulfilling complementary roles. 

That is how we can wish one child to be 

like the two of them: because they acted 
as one; unified and happy for each 

other’s successes, recognizing that they 
were a team. THAT is the bracha and 
advice we give our children. 

Thought of the week:  
We all make mistakes. Just be 
brave enough to admit them, 
strong enough to fix them, 
and wise enough to know they 
don’t define you. 

(X:UM  TYwARB) “.VYBA YNB VL WWXTwY VYBYWA FREB VDY VYXA VWDWY HTA HDWHY”  
“Yehuda – you shall your brothers praise; your hand is on the neck of your 
enemy; you father’s sons shall bow to you.” (Beraishis 49:8) 

When Yaakov began speaking to his children, giving them his final words and guidance, he 
started in age order. His first-born, Reuven, was told that because of his impetuousness, 
he would not be the leader. 

Shimon and Levi came next, and Yaakov condemned their anger. Upon hearing this, 
Yehuda, the next son, began to slink away but his father stopped him.  
Yaakov reassured him that though the other brothers had been criticized, Yehuda would be 
praised and complimented.  

He is told that his brothers will laud him and his hand will be on the neck of his enemies, 
subduing them, and his father’s sons will bow to him. By what virtue did Yehuda merit the 
kingship over his brothers? Surely it wasn’t merely the fact that the three older brothers did 
something to disappoint their father. We do not get uplifted by the downfall of others. 

Perhaps what made Yehuda worthy of praise was precisely the fact that he began to slip 
away knowing that there was plenty for Yaakov to call him out on. Yehuda comes from the 
word ‘hoda’a’ which means to acknowledge. It is also used to mean “thank,” because 
gratitude itself requires the awareness that we could not have done it on our own.  

Yehuda was aware of himself and admitted when he fell short of the levels he wished to 
maintain. When Tamar sent his possessions and said, “These belong to the father of my 
children,” Yehuda admitted that he was the father though it opened him to ridicule.  

Because he recognized that he could make mistakes, he was cautious and wary of acting 
in a foolhardy manner. If he made them, he would admit it. Yehuda causes his brethren to 
admit as well. In fact, Reuven repented moving Yaakov’s bed when he saw how Yehuda 
owned up to the things he’d done. (See Sotah 7b) 

Because he understands that he is fallible, he is able to have his hand on the neck of his 
most subtle, powerful, and terrifying enemy: the Yetzer Hara. A person is in the unique 
position to recognize and subdue this enemy when he is not blinded by arrogance and 
clearly sees the dangers of believing he is always right. This is what makes a good leader. 

A Jewish king’s power is not his own. It’s the greatness and glory of HaShem and His 
Torah that make up the majesty of a melech Yisrael. His role is to guide the people and 
make them follow HaShem, not his own whims. 

Yehuda demonstrated this leadership quality and that is why he deserved to not only be the 
king, but to have the entire nation emulate him and embody that trait which makes them 
worthy of being called Yehudim.  

The Chozeh of Lublin had a falling out with the Yehudi HaKadosh of Peshischa after one of 
the senior and most Choshuveh Chassidim from the Chozeh's court told false reports about 
the Yehudi HaKadosh. 

The Kotzker Rebbe, who followed the Yehudi HaKadosh, said that we see from here the 
evil and conniving ways of the Yetzer Hara.  This senior Chasid was no tzaddik.  However 
the Yetzer Hara did not interfere with his Avodas Hashem and even helped him his whole 
life in order that one day late in his life when he tells Motzi Shem Ra to the Chozeh, he 
would have good standing.  Then his malicious lies would be accepted by the Chozeh and 
cause machlokes.  Watch out, the Satan is smart and patient investor, and Lashon Hara is 
a worthwhile investment for him. 
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much to drink? 
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Yaakov Avinu spent the final seven-
teen years of his life in Mitzrayim. 
While there he lived in peace for 

the first time in many, many years and re-
mained in that state for the rest of his life. 
Near the very end of his days, he called in 
his beloved son Yosef and made an impas-
sioned request: “Please do not bury me in 
Mitzrayim.”

After this event, when Yaakov felt his end 
drawing nearer, he again spoke to Yosef, 
saying, “On the road your mother Rochel 
died, and I buried her there.” 

Rashi explains that these two conversations 
were connected. In this final meeting, 
Yaakov was expressing something that 
he had held inside for many years. He 
was telling Yosef, “I know that you have 
harbored a complaint in your heart against 
me. You feel that when your mother died, 
I didn’t treat her with due respect. I didn’t 
bury her in a city, or even in an inhabited 
place, but right there on the road where 
she died. You should know that I did this 
because HASHEM commanded me to. 
Many years from now, when Nevuzaradan 
will force the Jews into exile, they will 
pass along that road where she is interred. 
Rochel will cry out with bitter weeping, 
and her tears will save the Jewish people.” 

The Siftei Chachmim explains why Yaakov 
chose this particular moment in time to 
explain this to Yosef – “If not now, when?” 
He hadn’t told him up till then because he 
didn’t want to tell him about the suffering 
that was to occur. But he had to tell him 
now because it would be his last oppor-
tunity. He was about to leave this world.  

This Rashi is difficult to understand. 
If HASHEM had told Yaakov to bury 
Rochel there, why didn’t Yaakov explain 
this to Yosef years ago? Why did he allow 
his beloved son to feel some sense of ill 
will against him for so long? Yosef was 
not a fragile youth who would fall apart 
if he heard bad news. He was a mature, 
sophisticated talmid chacham. His role at 
the time was leader of all of Mitzrayim. 
He could have handled the knowledge 
that the Jewish nation would suffer. And 

Yaakov knew that eventually he was going 
to have to tell Yosef anyway. Why not just 
tell him right away and eliminate all of 
those bad feelings? 

³ THE SENSITIVITY 
OF A TZADDIK 

The answer to this question is that Yaakov 
Avinu was extraordinarily guarded in 
what he said. Every word was measured; 
every expression was weighed. And he 
had a policy: “I am not the one to cause 
suffering to others. If I tell Yosef why I 
buried his mother on the road, I will have 
to tell him that the Jewish people will be 
sent into exile. That fact will cause him 
much suffering, and I won’t be a part of it. 
When he has to hear the bad news, I will 
tell him, but not a moment sooner. If this 
will cause him to have questions on my 
actions, if this will cause him to feel some 
element of resentment toward me, I am 
willing to pay that price, rather than cause 
him the pain of knowing what will occur.” 

This Rashi illustrates a number of beautiful 
concepts. First, we see the extraordinary 
sensitivity that a tzaddik has in not 
causing another human being to suffer. 

Even though Yosef could “handle it,” and 
even though Yaakov would eventually 
have to tell him, he was willing to bear 
the burden of letting his son think of him 
as insensitive, rather than cause him pain. 
“I can’t be the one to cause another Jew 
to suffer.” 
We also see a second point: an incredible 
example of discretion. Yaakov was 
extremely guarded in the words that 
came out of his mouth. Yaakov had 
been separated from his beloved son for 
twenty-two years. For those two decades, 
Yaakov was living in a state of unending 
mourning. When they finally met, Yosef 
was so filled with joy that the tears 
couldn’t be stopped. The love between 
the two was overflowing. And yet, there 
was something that stood between them. 
Yaakov knew that within the heart of his 
son was a sense of resentment, of ill will. 
In Yosef ’s mind, his mother had been 
mistreated; her final honor had been 
compromised. And his own father was the 
man who dishonored her.  
It wasn’t just at one moment that this 
was a barrier between them. For the next 
seventeen years, every time they spoke 
and every time they were together, there 
was a certain wedge keeping them apart. 
And yet Yaakov wouldn’t say a word. Even 
though these feelings were completely 
unfounded, he wouldn’t talk about it 
because that would cause a Jew to suffer, 
and he couldn’t be a part of that. This 
self control is illustrative of the way that 
Yaakov lived every moment of his life.   

³ WHAT THIS MEANS TO US

When we study the Avos, we come 
to recognize that while we will never 
function on their level, we can gain insight 
and inspiration from them. And from 
their sensitivity we can become conscious 
of the power HASHEM gave us called 
speech. Our words can be the source of 
great comfort and support to others, or 
they can be callous, biting swords that cut 
away at the soul of those around us. With 
speech, we can build worlds . . . or destroy 
them.

on the Parsha
ShabboS Vayichi R’ Ben Tzion Shafier

Make Sure 
Brain Is On 

Before Putting 
Mouth 
In Gear
g

“But as for me, when I traveled from 
Padam, Rochel died on me in the 

land of Canaan on the road, while there 
was still about a beras of land to go 

Ephras, and I buried her there on the 
road in Ephras, which is Bethlehem.”

— Bereishis 48:7—
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IMPORTANCE OF ....  
The Darkei Moshe (s”uh:232) cites a P’sak from the Ramban, 
where an ailing sister asked her brother to swear that he would not 
marry a certain woman. Before agreeing to the oath, the brother 
announced in front of others that he was only making the oath to 
appease his sister whom he did not wish to upset in her fragile 
condition, especially as she had sworn she would not eat anything 
until he made that promise. After she died, the Ramban held that 
the oath was null and void, and permitted him to marry the 
woman, characterizing the oath as forced, stating that “force” is 
not limited to physical or financial coercion on the oath-maker, 
but includes emotional pressure from those the oath-maker holds 
dear. The Rema adds that every promise to someone who is sick 
is subject to this possibility, and would not require a pre-oath 
disclaimer. However, is not the rule: ,nv hrcs ohhek vumn 
applicable here ? The Shvus Yaakov (1:168) was presented with a 
case where a mother requested of her children that after her death, 
any disputes among them should be adjudicated only before a 
certain judge, and they all “shook on it” with that judge. After her 
death, one son refused to comply, explaining that he had only 
agreed, to appease his mother. The Shvus Yaakov stated 2 relevant 
rules: 1) ,nv hrcs ohhek vumn only applied to matters of finance or 
inheritance, neither of which was the case here; and 2) The 
appeasement argument only works where the sole obligation of 
the oath-maker came from the oath. If there is emotional pressure 
coming from a parent, there is an additional obligation on the 
oath-maker, even if the obligation itself (after death) only exists 
as a ihsv ,ruan ohbpk. As such, in most cases, a child may not use 
the appeasement excuse. The Gemara (Sotah 36b) states that 
Pharaoh only allowed Yosef to take Yaakov for burial to Chevron 
lghcav ratf - because he had sworn to Yaakov that he would. 
Thus, ,nv hrcs ohhek vumn was not a sufficient argument, as it was 
not a matter of money or inheritance, and the vguca was not 
subject to an appeasement excuse, since it was to a parent.     

QUESTION OF THE WEEK:  
When is there an imperative to visit a non-Jewish cemetery ?   

ANSWER TO LAST WEEK:   
(What happens if a Chasan’s unrevealed mental problems lead to a divorce ?)  
In snj heuaj (,urufc p. 290) R’ Zilberstein Shlita states that 
where a father asks a Shadchan to find someone for his child, and 
after the wedding problems appear, the Shadchanus is still owed, 
like a worker who did what he was hired to do, which ended up 
not to the owner’s liking. It is deemed as the owner’s bad Mazel. 
However, if the Shadchan approached the father with an idea, 
then if it turns out badly, he must return the Shadchanus.    

DIN'S CORNER:  
One must spend a small amount of time preparing himself before 
davening in order to focus his heart, and should remain a short 
while after davening has completed so as not to appear as if the 
davening was a burden that he is in a hurry to get away from. 
Also, sitting in Shul is itself a mitzvah. (MB 93:1) 

DID YOU KNOW THAT ....   
The Mishna (Kesubos 72a) states that a wife who transgresses 
,hsuvh ,s (the rules and customs observed by Jewish women) may 
be divorced by her husband and she forfeits her Kesubah. One of 
the transgressions listed in the Mishna is where she curses her 
husband’s parents (uhskuh) in front of her husband, after she had 
been warned not to do so. The Gemara adds that this also applies 
where she curses his parents in front of her husband’s children, as 
is derived from: hk uhvh iugnau icutrf vabnu ohrpt, which equates 
grandchildren with children for many purposes. The Gemara 
presents an example, where she says: “A lion should consume 
grandfather” in front of her husband, leading the Rishonim to 
conclude that she does not have to actually issue an official curse 
using Hashem’s name; insults and disparaging comments also 
qualify. The Peulas Tzadik (2:27) points out that where the 
Rambam lists this transgression, he does not use the inclusive 
language of the Mishna (uhskuh) but instead, he states (,uaht 
24:12) vkgc hbpc vkgc hct ,kken, specifying only cursing a father-
in-law. Does the Rambam hold that a wife who curses or 
disparages her mother-in-law in front of the husband does not 
transgress ? The Rambam (ihaurhd 12:16) rules that a mother-in-
law may not testify regarding her daughter-in-law’s status to 
remarry, because uz ,t uz ,utbua – they hate each other. Rashi 
(Yevamos 117a) explains why the mother-in-law resents the 
daughter-in-law. But what does the daughter-in-law have against 
the mother-in-law ? The Gemara concludes that the daughter-in-
law hates the mother-in-law only because of the enmity the 
mother-in-law shows her. If Chazal accepted this as a norm, then 
perhaps the Rambam would also consider a daughter-in-law’s 
curses to the mother-in-law as normal, and not a transgression.   
A Lesson Can Be Learned From:  
A Darshan was speaking before Asarah B'Teves regarding the Churban. 
He mentioned how Chazal (Shabbos 119b) stated that Yerushalayim 
was destroyed because people mocked and disparaged Talmidei 
Chachomim. By way of illustration, he related the following: A couple 
had gone through a bitter divorce. The wife had a strong family and 
community on her side, and the husband did not. As a result, the 
husband was always at a disadvantage in the ensuing Dinei Torah and 
court matters, which seemed to drag on with no purpose other than to 
make his life miserable. His children were estranged from him, and his 
many attempts to provide child support were thwarted because every 
employment offer he received was mysteriously withdrawn after a 
phone call from his ex-wife’s support group. At one point the husband 
approached Rav Yisroel Belsky ZTL, and described his unfortunate 
matzav, seeking advice on how he could end this harassment and go on 
with his life. Rav Belsky agreed to make a phone call on his behalf to a 
friend of the ex-wife’s family, to suggest that perhaps the children could 
come to Rav Belsky’s home for Shabbos, where the husband/father 
could see them. After introducing himself and saying a few words about 
why he called, Rav Belsky was unable to get in another word, as the 
family friend proceeded to lambast him for “mixing in” and trying to tell 
them what to do. Rav Belsky stood with the phone to his ear, turning 
more red each minute as the other fellow cursed and belittled him, 
finally hanging up. Rav Belsky then remarked to the husband that it was 
shocking to him how a Yiray Shomayim could open up a mouth and 
speak this way to a person in Rav Belsky’s position, wondering why 
Rabbonim in his community did not put such a person in Cherem. The 
husband replied that if they did that, they would need to find a new Baal 
Tefilah for Neilah on Yom Kippur. 
P.S. Shalosh Seudos sponsored this week by Yehuda Cohentov.  
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ויחי יעקב “ 47:28

בארץ מצרים שבע 

עשרה שנה, ויהי ימי 

יעקב שני חייו שבע שנים וארבעים 

 ”ומאת שנה

“Yaakov lived in the land of 

Mitzrayim for seventeen years, 

and Yaakov’s days, the years of 

his life, were one hundred and 

forty-seven years.” If the Torah 

wants to let us know how many 

years Yaakov lived, it could 

have just said that Yaakov 

lived for one hundred and 

forty-seven years.  Why does 

the Torah need to tell us that 

Yaakov lived in Mitzrayim for 

seventeen years?  Why do we 

care about his years in 

Mitzrayim?  The following 

Divrei Torah will expound on 

this topic, and support the 

P’shat offered in the closing 

paragraph.   

 – ”ויחי יעקב“ 47:28 – רש"י 

Why is this Parshah closed?  

(Parshas Vayechi is different 

than the other Parshiyos of the 

Torah.  Generally, a Parsha 

begins on a new line, or is 

separated from the previous 

Parsha by at least a nine-letter 

space.  Parshas Vayechi begins 

immediately after the previous 

Parsha, Parshas Vayigash.  

Therefore, Parshas Vayechi is 

called “closed”).  This is 

because once Yaakov Avinu 

died, the eyes and hearts of 

Klal Yisroel were “closed” due 

to the misery of the bondage 

from the Mitzriyim.  Another 

P’shat – Yaakov sought to 

reveal the end, the final 

Geulah, to his sons, but it was 

closed off from him.   

 – ”ויחי יעקב“ 47:28 - מזרחי 

Rashi asks why this Parshah is 

closed.  The text of the Torah is 

divided into paragraph - like 

passages, which are separated 

from each other by a number of 

blank spaces.  According to the 

Mesorah, the words, “ בויחי יעק ” 

marks the beginning of a new 

Parshah, despite there only 

being the space of one letter 

before it.  Rashi is asking why 

this Parshah does not follow 

the standard format of having 

numerous spaces between 

Parshiyos.   

ויחי “ 47:28 - באר בשדה 

 Rashi asks why this – ”יעקב

Parshah is closed.  The breaks 

between the Parshiyos are 

there to provide a pause for 

contemplation.  The absence of 

a break here indicates that the 

death of Yaakov caused the 

“eyes and hearts of Yisroel to 

be closed.” The change in the 

relationship with the 

Mitzriyim occurred so 

suddenly that they did not 

have the opportunity to pause 

and contemplate their 

situation.   

 – ר' שמשון רפאל הירש 

ויחי יעקב בארץ מצרים שבע “ 47:28

 Parshas Vayechi – ”עשרה שנה

directly follows the preceding 

Parsha, without the usual 

Parsha break.  When we 

consider that the seventeen 

years mentioned here were 

Yaakov’s only quiet, tranquil 

years, and can therefore be 

regarded as the flowering of 

his whole life, we certainly 

would have expected to see 

these years highlighted in the 

Torah, with a break to begin a 

new Parshah here – a new and 

rewarding part of Yaakov’s 

life.  The absence of this break 

teaches us that although these 

seventeen years were indeed 

an integral part of Yaakov’s 

life as an individual, 

nationally, they were of lesser 

significance.  It was the 

troubled and tumultuous years 

of his life – years when he was 

being tested, years that he 

elevated the name Yaakov, 

and earned the right to be 

called Yisroel, those were the 

years that secured Yaakov’s 

eternal national significance.  

The final seventeen years of 

his life were merely the 

conclusion, years of personal 

happiness and reward.  The 

Posuk says, “ שני חייו-ויהי ימי  ” – 

Yaakov’s entire life was a 

unified one.  His years were 

not merely מגוריו, containing 

only a little life, rather, all the 

days of his sojourning on earth 

were years of true living.   

ויהי “ 47:28 - מהר"י שטייף 

ימי יעקב שני חייו שבע שנים 

mailto:ParshaPshetel@gmail.com


   L'zecher Nishmas R’ Yehuda Ben R’ Chaim,  R’ Nissan Ben R’ Shmuel, Mala Frimet Bas R’ Yeshaya Menachem / Zechus for a Shidduch for Freidel Shaindel Bas Mindel Miriam ; Refuah Shlaima Esther Bas Miriam          בס"ד 

For questions, comments, to purchase the Sefer “Parshah Pshetl”, or to receive a free weekly Dvar Torah on the Parsha- Please email: ParshaPshetel@gmail.com  Thank you, Y. Schechter 

 The Torah – ”וארבעים ומאת שנה

tells us that Yaakov lived in 

Mitzrayim for seventeen years.  

 – ”ותחי רוח יעקב אביהם“ 45:27

Just as Yaakov was Zoche to 

Ruach Hakodesh when he was 

in Eretz Yisroel and discovered 

that Yosef was the king in 

Mitzrayim, “ויחי” – so too 

Yaakov was Zoche to have 

Ruach Hakodesh for the 

remaining seventeen years of 

his life, years when he was in 

Mitzrayim.  Although it says in 

the Medrash Tanchuma in 

Parshas Bo that one cannot 

have Nevuah in Chutz 

La’aretz, that only applies to 

one receiving Nevuah for the 

first time.  However, being that 

Yaakov had Nevuah when he 

was in Eretz Yisroel, the 

Nevuah he was receiving did 

not cease to come to him even 

when he left Eretz Yisroel and 

went to Mitzrayim. 

ויחי “ 47:28 - שמן אפרסמון 

 ”יעקב בארץ מצרים שבע עשרה שנה

– The Medrash says that this 

Parshah is closed, there is no 

break in the Torah between 

this Parshah and the previous 

one, because Yaakov sought to 

reveal when Moshiach will 

come, and it was “closed” from 

him.  The reason that Yaakov 

sought to reveal the end to his 

children but Avrohom and 

Yitzchok did not, is because 

the first Mikdash was in the 

Zechus of Avrohom, the second 

in the Zechus of Yitzchok, and 

the third will be in the Zechus 

of Yaakov.  Avrohom Avinu 

was Mesaken Shachris, which 

is K’neged the first Bais 

Hamikdash.  Yitzchok was 

Mesaken Mincha, which is 

K’neged the second Bais 

Hamikdash.  Yaakov was 

Mesaken Ma’ariv, which 

alludes to the third Bais 

Hamikdash, which the Z’man 

for it is the entire night – for 

we are in this long bitter exile, 

and we yearn for the Geulah.  

Brochos 27b –  תפילת ערבית

 The Geulah Asidah – רשות ורצון

is contingent on our Rotzon, if 

Klal Yisroel really have the 

Rotzon, and follow in the 

proper path of Avodas 

Hashem, then they will bring 

the Geulah quickly.  The 

Gemara in Brochos 9b says on 

the Posuk in Shemos 3:14 “ -ה-א

ה-י-ה-ה אשר א-י ” – that 

Hakodosh Boruch Hu says 

that he will be with them in 

this Golus, and He will be with 

them in all of their exiles.  It is 

for this reason that there are 

 forty two words in the first ,מ"ב

Brocha of Shemoneh Esrei – 

Birchas Avos, and the Brocha 

also begins with the letter 'ב, 

and ends with a 'מ – the 

Gematria of 42, which is the 

same Gematria as two times 

the Shem Hashem of ה-י-ה-א  – 

as an eternal reminder that 

Hakodosh Boruch Hu will 

always be in Golus with us, 

and He will ultimately take us 

out of Golus and build the final 

Bais Hamikdash in the Zechus 

of Yaakov Avinu.  Yaakov 

wanted to reveal the end, for it 

will be in his Zechus that we 

will be Zoche to the third and 

eternal Bais Hamikdash.   

ויחי “ 47:28 - חתם סופר 

יעקב בארץ מצרים שבע עשרה שנה, 

ויהי ימי יעקב שני חייו שבע שנים 

 It says in – ”וארבעים ומאת שנה

Tosfos Al Hatorah that the 

Posuk says, “ויהי ימי” because 

all of the true life of Yaakov 

Avinu in this world, and the 

time that he had a Nachas 

Ruach in this world was for 

 which is the Gematria) – ”ויהי“

of 31) 31 years.  The thirty-one 

years of Nachas Ruach of 

Yaakov Avinu were the 

fourteen years that Yaakov 

learned in the Yeshiva of Shem 

and Eiver while on his way to 

the house of Lavan, and the 

remaining seventeen years of 

his life that he was in 

Mitzrayim.  How could it be 

that the fourteen years Yaakov 

spent in the holy Land of Eretz 

Yisroel, were equivalent to the 

seventeen years that he spent 

in the land of Mitzrayim, a 

land filled with Tumah and the 

lowest things on the earth?  

The Torah tells us that Yaakov 

was not actually in Mitzrayim 

proper, rather he was in 

Goshen.  From the fact that 
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Tosfos tells us that the 

seventeen years that Yaakov 

was in Mitzrayim was a 

Nachas Ruach, it is a proof 

that the Goshen that Yaakov 

resided in was the Goshen 

mentioned in Sefer Yehoshua, 

and was a part of Eretz Yisroel, 

in the Nachalah of Yehuda.  

The Kuzari as well says that 

when it says in 2:14 that 

Yaakov resided in Goshen, it 

was a part of Eretz Yisroel.  

That is why the Posuk says, 

 ”ויעל יוסף לקראת ישראל אביו גשנה“

 – ”ויעל“ Yosef was – ”ויעל“ –

“went up” to greet Yaakov – for 

going to Eretz Yisroel is always 

“going up” as it is the holiest 

and most spiritually elevated 

Land of the world.  Those 

seventeen years that Yaakov 

Avinu dwelled in “Mitzrayim” 

were years of dwelling in the 

holy Land of Eretz Yisroel, and 

Yaakov lived those years with 

great Nachas Ruach, and 

served Hakodosh Boruch Hu in 

a state of tranquility.   

ויחי “ 47:28 - עוד יוסף חי  

 ”יעקב בארץ מצרים שבע עשרה שנה

– We need to understand why 

this Parshah is closed; there is 

no break in the Torah between 

the previous Parsha and this 

Parsha.  Rashi explains it, and 

I will give a P’shat based on 

Remez and Drush.  It says in 

the Pirkei D’rebbe Eliezer, 

Perek 26 – that when Paroah 

took Sarah, he intended to 

take her as his wife, and he 

gave her a Kesubah.  The 

Kesubah stated that she was 

entitled to the land of Goshen.  

Being that the land of Goshen 

was given to Sarah Imeinu, the 

Ruach Hatumah of that land 

was removed, and it became a 

place where a Ruach of 

Kedusha rested upon it.  That 

was why Yosef Hatzaddik said 

to his father, Yaakov Avinu, 

וישבת בארץ גושן והיית קרוב “ 45:10

 Yosef was letting his ,”אלי

father know that he was not 

going to come down to 

Mitzrayim proper, rather he 

was going to reside in Goshen, 

and therefore he need not 

worry about the Klipos and 

Tumah of Mitzrayim, for 

Goshen was devoid of them.  

Yaakov did so; he resided in 

Goshen for the remaining 

seventeen years of his life, 

with his children, and the 

intense Tumah of the land of 

Mitzrayim had no effect upon 

him, for he remained in 

Goshen.   

This seems to be 

difficult to understand, 

because Paroah wrote the 

Kesubah to Sarah, and gave 

her the land of Goshen, with 

the understanding that he was 

going to marry her.  However, 

Sarah was saved from the evil 

Paroah and she never married 

him.  This should mean that 

her receiving Goshen was in 

error, and therefore Goshen 

should have reverted to its 

previous status of being part of 

Mitzrayim, causing the Tumah 

of Mitzrayim to return to 

Goshen.  Although Avrohom 

Avinu took Sarah Imeinu out 

of the house of Paroah, Paroah 

still remained obligated to the 

husband of Sarah, Avrohom 

Avinu, for the value of the 

embarrassment and the Tza’ar 

that he caused Sarah – for he 

caused her pain and stress 

when he took her away from 

husband.  Paroah also needed 

to give Avrohom a large gift to 

dispel the rumors that he had 

caused.  Paroah needed to do 

this the same way Avimelech 

did, for after he took Sarah, he 

sent sheep and cattle, along 

with a superior piece of his 

land, when he returned Sarah 

to her husband, Avrohom, to 

dispel any negative rumors 

about Avrohom and Sarah.  It 

says in Bereishis 20:14-16 

ויקח אבימלך צאן ובקר ועבדים “

ושפחות, ויתן לאברהם... וישב לו את 

 Targum Onkelos – ”שרה אשתו...

explains that Avimelech 

needed to give Avrohom money 

as a penalty for what he did, 

due to the rumors.  Rashi says 

that Avimelech told Sarah that 

he gave all of these gifts to 

honor her and to appease her.  

Avimelech explained why he 

gave her the gifts, for had he 

returned her emptyhanded, 

they could have said that after 
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he abused her, he gave her 

back.  Now that he needed to 

spend great wealth to appease 

her, they will know that it was 

against his will that he 

returned her, and it was 

through a miracle.  This was 

the proof that he had in fact 

not done anything to her, and 

was forced to return her.  

Avimelech also gave Sarah / 

Avrohom a choice portion of his 

land.  Paroah needed to do the 

same, for he too took Sarah, 

and had he not, people could 

have said that he abused 

Sarah, and then returned her.  

What we see from this is that 

the land of Goshen remained 

Sarah’s even after she left 

Paroah.  The Tumah of the 

land of Goshen was removed 

when it became owned by 

Avrohom and Sarah, and a 

Ruach Kedusha replaced it.  

This land was passed down to 

their children through 

inheritance, and when Yaakov 

was there, it was a land devoid 

of Tumah, and a land filled 

with Kedusha.   

There is a Remez to this 

in the letters of the name 

 for the letters after the ,אברהם

letters in his name are the 

letters, “בגושן,” which alludes 

to us that Avrohom had control 

over the land of Goshen – for 

he owned it due to his wife 

Sarah.  Thereby, his grandson, 

Yaakov had a Kinyan in it 

through inheritance, and it 

remained a place of Kedusha 

and not Tumah.  It was there 

that they were Zoche through 

miracles to be fruitful and 

have many children – 

completely against the 

standard of nature (Chazal tell 

us that they were giving birth 

regularly to 6 children at a 

time, all healthy strong 

children), and Yaakov was 

Zoche to reside there for 

seventeen years – years of חיים. 

He lived there 17 years, which 

is the Gematria of טוב, for they 

were good years for Yaakov 

Avinu, without any Tza’ar 

intertwined.  The Parsha is 

“closed” so that “ ויאחזו בה ויפרו

ויחי “ is connected to ”וירבו מאוד

 for it was in the merit – ”יעקב

of Avrohom Avinu having that 

connection in Goshen, that 

gave Yaakov a connection to it 

– as a place of Kedusha, and 

that was what caused Klal 

Yisroel to be Matzliach there 

and to have miracles 

performed for them – despite 

their being enslaved.  

 Now we can understand 

why the Torah tells us that 

Yaakov lived in Mitzrayim for 

seventeen years.  Yaakov did 

not live in the Tumah of Eretz 

Mitzrayim, but lived in a place 

that was known as 

“Mitzrayim” but was not really 

Mitzrayim.  The land that 

Yaakov resided in was actually 

Goshen, and to many was 

considered as part of 

Mitzrayim, but essentially was 

not a part of Mitzrayim at all.  

Goshen was given away by the 

king of Mitzrayim many years 

earlier, to Avrohom and Sarah.  

Avrohom and Sarah infused 

the land with much Kedusha, 

so that when Yaakov dwelled 

there, he was dwelling in a 

land of holiness.  Not only did 

the land not hinder his Avodas 

Hashem, but it enhanced it 

immeasurably.  Yaakov had 

many years of great service to 

Hashem, but these seventeen 

years that he dwelled in 

“Mitzrayim” are counted 

amongst the elite years of his 

life.  The Torah stresses that 

these seventeen years in 

Mitzrayim were a part and 

parcel of his life; they 

enhanced his life, a 147-year 

life full of Avodas Hashem.  

Yaakov had a great love for 

Eretz Yisroel, and was 

therefore Zoche to dwell in the 

Holy Land, even when he had 

to go down to “Mitzrayim” 

which would be a prelude to 

the long exile Klal Yisroel 

would need to endure.  We 

must yearn to have a true 

connection to the Holy Land of 

Eretz Yisroel, and we must 

yearn to be Zoche for it be 

rebuilt with all of its glory, as 

will happen with the coming of 

Moshiach, במהרה בימינו אמן! 
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Yoilish was about 6 years old when he realized from 
the poor people who visited his father that many of 

his classmates were less fortunate than him...

Yoilish would go to Cheder every day and 
observe his hungry classmates while his mother 

had packed him a nice lunch.

Yoilish couldn’t bear to watch his 
classmates walking in the freezing cold 
wearing ragged clothes and torn shoes.

Yoilish secretly called together all 
the wealthy boys in his class and 

made his first Tzedakah appeal.

The plea from young Yoilish made a tremendous 
impact on the boys. they pooled their resources. 
They went from tailors to shoemakers, and 
within a short time new clothing and shoes were 

distributed to the poor families.

Yoilish grew up to be the Satmar Rav, 
and continued to carry out incredible 
acts of Tzedakah throughout his life.

that’s Shmelke 
Chaim’s father...

oy vey, 
I must do 

something to help 
my chaverim.

I need 
Tzedakah... can 
I speak to your 

father?

Yoilish, what’s 
the matter!

Tatte, 
Please take my 

spending money and give 
extra help TO this poor 
man - his son is in my 

cheder.

Raboisai! Our 
parents give us 

spending money. But 
money has no value 

unless it is used to help 
the poor!

Let’s 
put together 

our spending money 
and use it to buy new 

clothes and shoes for 
our unfortunate 

classmates!

Abba! a Malach left new 
clothes at our doorstep 

this morning!

R’ Yoel Teitelbaum, the Satmar Rebbe, zt”l, was born in Sighet, Romania. He was the 
youngest of five children born to the Rebbe, R’ Yomtov Lipa, the קדושת יום טוב, “Reb 
Yoilish” (as he was fondly known) traced his ancestry to the מהרש”א and the רמ”א. 
His main רבי was his father. At the age of 17, he became רב of Musza in Czechoslovakia. 
After appointments in several other places he became רב of Satmar from 1935 to 
1944. He was one of the select Hungarian Jews saved on the Kastner Transport. In 
1946, after a year in ארץ ישראל, he arrived in NY and settled in Williamsburg. There he 
rebuilt from the ashes the vibrant Satmar community and was one of those who 
were directly responsible for the rebirth of תורה and חסידות in America. His brilliance 

in תורה and his prophetic view of world affairs can be found in his ספרים.

I have extra 
apples-- please 

take.

Yahrtzeits    Gedolimof 
our Gedolim Glimpses

Dedication opportunities are available. If you would like to sponsor or receive this publication 
via email, please send an email to pircheiweekly@agudathisrael.org

 לע״נ ר׳ ישראל בן אברהם ז"ל 
לע״נ הב׳ ישעיהו דוב ע״ה בן יבלחט״א יצחק צבי נ״י

ה  מָּ ַנַען שָּ ץ כְׁ רֶׁ אֶׁ ִריִתי ִלי בְׁ ר כָּ ִרי ֲאשֶׁ ִקבְׁ ִביַעִני ֵלאֹמר ִהֵנה ָאֹנִכי ֵמת בְׁ ָאִבי ִהשְׁ
ֵרִני בְׁ ֵראִשית נ:ה(… ִתקְׁ )בְׁ  

 My father made me take an oath, saying, “Behold, I am 
about to die; bury me in the grave I bought in the land of Canaan…” 
ה wanted to be buried in the ַיֲעֹקב  ֵפלָּ ַרת ַהַמכְׁ עָּ  the gravesite ,מְׁ
he “bought in the land of ַנַען ו purchased this gravesite from ַיֲעֹקב ”.כְׁ  ֵעשָּ
with  whom  he  shared  the  inheritance  of  the  burial  ground.  He 
acquired ו  s share so that he would retain exclusive rights to it for’ֵעשָּ
always. 
 The ה ִריִתי uses the rather unusual Hebrew word תֹורָּ  to כָּ
convey that he had “bought” the gravesite. ַרִש״י explains that the 
word ִריִתי ִרי brings to mind a כָּ  ַיֲעֹקב a pile. The implication is that ,כְׁ
piled up all his money and offered it to ו  Here,” he was in effect“ .ֵעשָּ
saying, “take all the money I made outside Canaan. It is yours. All I 
want is the ה ֵפלָּ ַרת ַהַמכְׁ עָּ  ”.Sell it to me, and all of this is yours .מְׁ
 During his years with ן בָּ  showed himself to be quite ַיֲעֹקב ,לָּ
competent with his business negotiations. When negotiating to buy 
ו ה s share of the’ֵעשָּ ֵפלָּ ַרת ַהַמכְׁ עָּ  we would have expected him to be ,מְׁ
more conventional. Furthermore, ַיֲעֹקב was always very careful with his 
possessions. He even went back for ַטִנים  rather than just ַפִחים קְׁ
abandon them unnecessarily. He understood that wealth should not 
be squandered. What was ַיֲעֹקב thinking when he said, “Here, take 

everything I own”? 
 When ַיֲעֹקב returned from ם  after an absence of 20 ַפַדן ַארָּ
years, the ה  ?feared greatly.” What did he fear ַיֲעֹקב“ tells us that תֹורָּ
The ש רָּ ו was afraid ַיֲעֹקב :explains ִמדְׁ  exceeded him in merit in two ֵעשָּ
ֹות ו :ִמצְׁ ַנַען had been living in ֵעשָּ ץ כְׁ רֶׁ  and honoring his parents all the אֶׁ
years ַיֲעֹקב had been away. 
 understood that he must demonstrate that he was as ַיֲעֹקב 
intensely dedicated to these two ֹות ו as was his brother ִמצְׁ  if not ,ֵעשָּ
more so. How could ַיֲעֹקב show that he loved ַנַען ץ כְׁ רֶׁ  intensely and אֶׁ
how deeply he cared for his parents? 
 saw a way to accomplish both of these goals with the ַיֲעֹקב 
purchase of the ה ֵפלָּ ַרת ַהַמכְׁ עָּ ו By telling .מְׁ  Take everything I own in“ ,ֵעשָּ
exchange for an extra piece of ַנַען ץ כְׁ רֶׁ  All that is important to me is to .אֶׁ
be buried next to my revered parents. Compared to this, everything 
else is meaningless.” 
 True, ַיֲעֹקב could have tried to drive a better bargain. But he 
wasn’t  focused  on  a  transient  monetary  transaction.  This  was  a 
priceless opportunity to show his deep inner feeling. 
  Happy is the person who is able to exchange his material 
wealth for spiritual eternity! 

Adapted from: Talilei Oros (with kind permission from Feldheim) 

TorahThoughts

This week's Pirchei Weekly is dedicated

R' Arye Leib Bakst ַזַצ״ל was born to  ַע הי״דר׳ ַיֲעֹקב ְיהֹושֻׁ , town 
 in Daltish, Lithuania. At the age of 9, he went to learn ָרב
under R' Neiman in Lida. After his ַבר ִמְצָוה, he went to  ְיִשיַבת

 ר׳ ָברּוְך בֶער from ִשעּוִרים to Vilna, hearing ְיִשיָבה R' Bakst followed the .ִמיר
Leibowitz ַזַצ״ל and the Brisker ָרב. During WWII, he miraculously escaped to 
Shanghai along with ְיִשיַבת ִמיר. In 1946, he married ר  'daughter of R ,ֶאְסתֵּ
Rogov, ָרב of Sainy, Lithuania. They immigrated to the USA and moved to 
Detroit, where R' Bakst served as a רֹאש ְיִשיָבה of ית ְיהּוָדה  ,In 1985 .ְיִשיָבה בֵּ
he founded ְיִשיָבה ְגדֹוָלה ֲעֶטֶרת ָמְרְדַכי, serving as רֹאש ְיִשיָבה for over fifty 
years. R' Bakst was a beacon of light for the community; the people cleaved 
to him and his exuberant ַאֲהַבת ַהתֹוָרה. 

 י״ד טבת
5675 — 5764 
1915 — 2004 

R' Aryeh Leib Bakst ַזַצ״ל, in his קֹול  ,ֵסֶפר
יָבה  defines the dedication of a ,ַאְרֵיה ְישִׁ
 It is not defined so much by the" .ָבחּור
fervor with which he learns during the 
regular hours in יָבה  which he is ,ְישִׁ
obligated to do, but by what he does 
with his time during his ים  .ֵבין ַהְזַמנִׁ
How does he use his 'free' time? Does 
he plan exactly what he is going to learn?" 
This idea applies not only to a יָבה ָבחּור  We .ְישִׁ
are all defined by the way we spend our 'free' time! 

In honor of our devoted readers in Chicago, Illinois
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By the Sweat of Your BrowLiving   Torahwith 
the

*Since we only discuss 1-3 ֲהָלכֹות, it is important to consider these ֲהָלכֹות in the context of the bigger picture. Use them as a starting point for further in-depth study.

Chofetz ChaimMoment

לע״נ ר׳ משה צבי בן הר׳ טוביה  הלוי זצ״ל

ָהֱאֹלִקים ָהֹרֶעה ֹאִתי ֵמעֹוִדי ַעד ַהּיֹום ַהֶזה. ַהַמְלָאְך ַהֹגֵאל ֹאִתי ִמָכל ָרע ְיָבֵרְך …
טז(.  -)ְבֵראִשית מח:טו… ֶאת ַהְנָעִרים  

 G-d who shepherds me from my inception until this day… 
May the angel who redeems me from all evil bless the lads. 
 The ִמְדָרש makes an intriguing statement concerning the 
relationship between these ְפסּוִקים. Since ְגאּוָלה, redemption, is 
juxtaposed upon ַפְרָנָסה, livelihood, there must be a similarity. Both 
are a ֶפֶלא, wonder. At first glance, one would imagine that the act of 
 liberating a nation from bondage, is an act of Heaven. It is not ,ְגאּוָלה
something  which  we  are  accustomed  to  on  a  regular  basis.  Most 
people look at earning a living as totally natural. One labors, puts in 
time, exerts himself and is paid accordingly. It is that simple – or so 
we think. ַחַז״ל teach us otherwise. The curse of ְבֵזַעת ַאֶפיָך תֹאַכל ֶלֶחם, 
By the sweat of your brow shall you eat bread (ְבֵראִשית ג:יט), is not 
the “new” seed which sprouts the fruits of one’s livelihood. 
 R' Chaim Yaakov Goldvicht ַזַצ״ל explains that nothing 
changed  concerning  man’s  livelihood  from  before  the  sin  to 
afterwards. Man is sustained directly from ד׳’s open hand. Prior to 
the sin, man was worthy of receiving his due directly from ד׳ – 
without the embellishment of nature: No intermediary; no cover-ups; 
full disclosure; directly from ד׳, the Source of sustenance. Once Man 
sinned,  he  was  no  longer  worthy  of  such  revealed,  miraculous 
intervention. His livelihood would now be concealed within a veil of 
natural occurrence called ְבֵזַעת ַאֶפיָך. He would have to put forth 
effort, toil and sweat, in order to receive his sustenance. It comes 
from the same source, but its appearance has changed. This is the 
challenge over which man must triumph: to see through the cloud of 
ambiguity and discern the hand of ד׳ Who is sustaining him from his 
own sweat and toil. His inability to see, unless he really looks with 
great clarity of vision, is part of the curse. 
 This is what ַחַז״ל mean by comparing ְגאּוָלה to ַפְרָנָסה. Both 
are derived from the same source. When man opens his eyes and 
looks, he notices that ד׳ guides his livelihood. We find it difficult to 
acknowledge, because we think the “sweat of our brow” catalyzes 
our success. This is the curse of ְבֵזַעת ַאֶפיָך תֹאַכל ֶלֶחם. 

∞ ∞ ∞ ∞ ∞ 
 An  elderly  Yerushalmi,  R' Shlomo,  eked  out  his  paltry 
livelihood  from  the  meager  earnings  he  garnered  from  his  little 
stationery store. The store sold pencils, pens, erasers, paper, etc. Its 
primary market was the schoolchildren who needed supplies. The 
norm was that on any given day, a young boy or girl seeking a simple 
pen or an eraser would come in accompanied by his/her 20 closest 

friends, each one working off his daily sugar intake. Clearly, this was 
not the easiest, most relaxing way to earn a living. 
 One Monday, Rav Goldvicht came in and saw R' Shlomo in 
action. It was lunchtime at the local ֵחֶדר, and a young boy needed a 
blue eraser. Unable to make this especially difficult decision alone, he 
brought along his 15 closest friends. R' Shlomo climbed up a ladder 
and rummaged through a number of boxes, finally locating a blue 
eraser. He climbed down and showed it to the boy, who asked, “Do 
you have something nicer than this?” 
 R' Shlomo said nothing, but climbed back up the ladder and 
searched for something more “acceptable” to the needs of the young 
connoisseur. He brought down another eraser, which pleased the 
boy. Haggling over the price followed. They finally agreed on a price; 
the children left, and R' Shlomo looked at R' Goldvicht and said, “This 
goes on every day.” 
 R' Shlomo continued, “ד׳ cursed man, saying  ְבֵזַעת ַאֶפיָך
 I can live with that. Entailed in this curse, however, is the .תֹאַכל ֶלֶחם
notion that one will earn a living, albeit with difficulty. Sadly, I have 
the curse but no earnings to show for it.” 
 On Thursday, he still did not have enough money to cover 
his expenses for ַשָבת. Then, an American tourist entered the store 
looking for a Parker pen, not the pen of choice for the average Israeli. 
It was very expensive, and sold at a premium, so the mark-up was 
substantial. Apparently, this tourist was accustomed to the finer 
things in life, and the price did not seem to concern him. He asked for 
two pens. His elementary school daughter could use another pen. 
The sale was made, and R' Shlomo now had more than enough funds 
for ַשָבת. 
 R' Shlomo was still not satisfied. He had another question to 
ask ְבֵזַעת ַאֶפיָך“ :ד׳ is a curse. I just earned a handsome profit without 
expending any effort. Where is the curse?” He thought for a moment 
and realized, “One question answers the other. We think that the 
sweat of our brow catalyzes our earnings. This is untrue! Labor, toil, 
and sweat – these are the ‘tax’ ד׳ places upon us as payment for the 
sin of ַפְרָנָסה .ָאָדם ָהִראשֹון is from Heaven. ד׳ supports us – not the 
sweat and toil. We must pay our tax. When we have paid sufficiently 
toward our individual quota of the curse, we receive our due from ד׳. 
I  paid  my  toll  earlier  this  week  by  serving  the  youngsters.  Now,  
I receive my earning without any added effort. I expended enough for 
the entire week.” 

Adapted from: Peninim on the Torah (with kind permission from Rabbi A.L. Scheinbaum) 

 Questions    weekof רש"י
the

ַנִים ִמְקָרא  ת ׁשְ ִהְלכוֹו
וּום ְר�ּו ְוֶאָחד תּוַ

Halacha 
Corner

There's a new Pirchei hotline! Call now - 718-663-0212

 ספר ח״ח הלכות רכילות כלל ח׳ סעיף ג׳
*The Kleins lived in a large apartment complex. Without any private or 
communal ה  The .סּוכֹות they always had a problem when it came to ,סּוכָּ
only ה  ,in the building belonged to the penthouse apartment. Chaim סּוכָּ
a neighbor, told Mr. Klein that the owner allowed him to use the ה  .סּוכָּ
Mr. Klein asked the owner for permission to use the ה  and was סּוכָּ
surprised when he was refused. Mr. Klein responded to the owner that 
he heard about his generosity from Chaim.            
Was Mr. Klein’s last “positive” comment permissible?  
*Stories adapted from Guard Your Tongue, A Daily Companion, A Lesson a Day and various real-life situations. 

Answer: As explained in previous weeks, the ִאּסּור of ְרִכילּות has many different forms and 
 is one of them. In our story, Mr. Klein’s revelation that Chaim had publicized ֲאַבק ְרִכילּות
the owner’s generosity could create friction between Chaim and the owner and is 
considered ֲאַבק ְרִכילּות. 

 There is a ִחּיּוב for every individual to read the weekly 
ה שָּ רָּ ְרּגּום twice and פָּ ק י״ג  once (see תַּ רֶּ ה פֶּ ״ם ִהְלכֹות ְתִפלָּ ְמבַּ רַּ
רּוְך או״ח ס׳ רפ״ה  ן עָּ ְלחָּ ה כ״ה, שֻׁ כָּ  .(ֲהלָּ

 ה ְתִחלָּ ה one should read the ,ְלכַּ שָּ רָּ  early and finish the פָּ
reading of the ה שָּ רָּ ת on פָּ בָּ ת morning before the שַּ בָּ  day שַּ
meal.  

 ה ְתִחלָּ ה one should read the ,ְלכַּ שָּ רָּ  early and finish the פָּ
reading of the ה שָּ רָּ ת on פָּ בָּ ת morning before the שַּ בָּ  day שַּ
meal.  

1. Why was ו  in ֱאֹמִרי referred to with the unbecoming title of ֵעשָׂ
the סּוק י :פָׂ ַיד ָהֱאֹמרִּ י מִּ ר ָלַקְחתִּ  (reasons 2) ?ֲאשֶׁ

2. Which two brothers never carried the רֹון  Why? Who ?ַיֲעֹקב of אָׂ
took their places? 

1. a) He acted despicably, like the Amorites (ַמֲעֵשה ֱאמֹוִרי), the most sinful ְַּנֲעִני  כ
nation, and b) he would trap his father with the words of his mouth  (ְֵּרי ִפיו  )  (ִאמ
ִּי ִַּיד ָהֱאֹמר ִּי מ ֶׁר ָלַקְחת  .(48:22 — ד״ה ֲאש

ָׂרֹון was destined to carry the ֵלִוי was the king, and יֹוֵסף .2  s two’יֹוֵסף .הקב״ה of א
sons, ֶּׁה ְַּנש ְַּרִים and מ ֶּׁפ ְִּשאּו ֹאתֹו ָבָניו) took their places ,א  .(50:13 — ד״ה ַוי
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FocusonMiddos
Dear  Talmid, 
יָבה   R' Leib Bakst ,רֹאׁש ְיׁשִׁ
 would become visibly upset ,ַזַצ״ל
when he would hear ּתֹוָרה 
thoughts which he believed were 
incorrect. 
 Once, at a ֲחֻתָנה, R' Bakst 
was sitting next to the Mirrer  רֹאׁש
יָבה  ,R' Shmuel Berenbaum ,ְיׁשִׁ
 The discussion between the .ַזַצ״ל
two ים יֵדי ֲחָכמִׁ  immediately ַּתְלמִׁ
turned to trying to understand an 
interesting concept that appears 
in a few places in ַׁש״ס of  י ַמה לִׁ
 Let us believe what we are ,ְלַׁשֵקר
hearing from this person 
'because' he has no incentive to 
tell this lie. R' Shmuel offered his 
explanation with a complex  ָָרהְסב , 
but R' Bakst would not accept the 
logic. 
 The discussion quickly 
turned into a lively, full fledged 
argument.  Both  raised  their 
voices as they tried to explain 
their thoughts. It was as if they 
were in the ְדָרׁש  Their .ֵבית מִׁ
arguments were loud, and both 
of the  יָבהָראֵׁשי ְיׁשִׁ  were waving 
their hands excitedly. At one 
point in the heated argument, R' 
Bakst  rose  from  his  seat, 
threatening to walk away. He 

returned and begged the  רֹאׁש
יָבה  to explain the logic of his ְיׁשִׁ
 R' Berenbaum repeated his .ְפַׁשט
thought, but R' Bakst would not 
budge and exclaimed loudly, "…
But what is your logic?" He then 
turned his chair away to face the 
other direction. A moment later, 
R' Bakst turned back and they 
continue arguing. 
 The dancing began and it 
was not long before the two  ָראֵׁשי
יָבה  danced together in the ְיׁשִׁ
center circle. Hand in hand, they 
danced in order to be ְמַשֵמח the 
 The obvious admiration they .ָחָתן
had for each other was clear to 
the onlookers. 
  My יד  teach us ַחַז״ל ,ַּתְלמִׁ
that  ל ְלַחְמָּתה ׁשֶׁ ּתֹוָרהמִׁ , arguing in 
learning, creates and forges 
friendship. Can you figure out 
why? Both people have the same 
goal —  ְֹותָר ּתֹוְלַמַען ד׳ ו , for ד׳ and 
for the love of His ּתֹוָרה. The same 
is true with a י בִׁ  or father who is רֶׁ
learning with a child. Both the י בִׁ  רֶׁ
and father want to see the child 
being successful; therefore, the 
more they learn together, the 
stronger the bond. 

ְכרֹו ָברּוְך! י זִׁ         ְיהִׁ
ידּות  י Your                        ,ְבְידִׁ בִׁ  רֶׁ

Story adapted from: Yated Ne’eman (with kind permission) 

Sage Sayings
R' Aryeh Leib Bakst ַזַצ״ל related how when R' Yeruchem Levovitz 
 was ill and had lost his appetite, the doctor was extremely ַזַצ״ל
concerned.  ְירּוָחםר׳  asked, "If I eat the food anyway, what is the 
difference?" The doctor explained, "Food eaten without appetite 
does not provide the same nourishment!"  לֵײּב ַאְרֵיהר׳  took that a 
step further: " דֶער זֶעלּבֶער ִאיז ֶאֶמת ִמיט רּוָחִנּיּות; פּון לֶערנֶען אּון ִמְצֹות
 The same is true with — ָאן ַא ּברֶען, קֶען מ' ִניׁשט װַאקסֶען!
spirituality; from learning and ִמְצֹות without 'fire', one cannot 
grow.”   Source: Article in Yated Ne’eman (with kind permission) 

 Do you remember last year’s 
 contest that had the participation of ׁשֹוְבִבי״ם
over 300 boys from many States within the US, 
Canada and UK? This year we are calling it the 
   ?contest. Do you know why ׁשֹוְבִבי״ם ַּת״ּת
 Next week’s ה ׁשָּ רָּ  the first – ְׁשמֹות is פָּ
ה ׁשָּ רָּ  Have you ever heard of .ׁשֹוְבִבי״ם ַּת״ּת of פָּ
this term? This is an acrostic of the ִׁשּיֹות רָּ  of פָּ

מֹותש ְׁ או ְׁ , ֵארָּ אב ְׁ , ַׁשַלחב ְׁ , ְתרֹוי ְׁ , ִטיםמ ְׁ , ְׁשפָּ , ְׁ הת  רּומָּ , 
and ְׁ ַצֶוהת  . According to the ַאִריַז״ל these 
ִׁשּיֹות רָּ ה are especially opportune for פָּ  and ְּתׁשּובָּ
for strengthening our resolve to do ִמְצֹות. This 
auspicious time is mentioned in the  ְבֵאר ֵהיֵטב
ן ב׳  .או״ח תרפ״ה ִסימָּ
 Throughout the world many places 
have dedicated these weeks for ִׁשיעּוִרים to 
strengthen ִמְצֹות in the home. Pirchei Agudas 
Yisroel Newsletter will be dedicating the next 
eight weeks to strengthening the ה ְׁשַנִים  of ִמְצוָּ
ד ַּתְרּגּום א ְוֶאחָּ  ’It is noteworthy that R .ִמְקרָּ
Moshe Feinstein ַזַצ״ל writes that the ִחּיּוב of 
ד ַּתְרּגּום א ְוֶאחָּ  is equal in importance ְׁשַנִים ִמְקרָּ
to all ן נָּ  R’ Moshe notes that the need .ִמְצֹות ְדַרבָּ
had never been as great as in his times – and 
surely this applies even more so to our times   
– to have a deeper understanding of  ה ּתֹורָּ
ה the written ,ֶׁשִבְכַתב  .ּתֹורָּ
 The International Pirchei Agudas 
Yisroel Newsletter ד ַּתְרּגּום א ְוֶאחָּ  ְׁשַנִים ִמְקרָּ
program has been designed as follows: 
 Boys from 1st & 2nd grade should complete 

the ה ׁשָּ רָּ  .ֵׁשִני until פָּ
 3rd grade until ְׁשִליִׁשי. 
 4th grade until ְרִביִעי. 
 5th grade until ֲחִמיִׁשי. 
 6th grade until ִׁשִׁשי. 
 7th & 8th grades should complete the entire 

ה ׁשָּ רָּ  .פָּ
 If you are interested in joining this 
special ׁשֹוְבִבי״ם ַּת״ּת program this year and will 
ה review the weekly אי״ה ׁשָּ רָּ  according to פָּ
your grade level, please send a fax every week 
signed by a parent to 718 506 9633 – include 
your grade, name, school, city & state, and 
your contact number and fax number. Your 
name will be entered into a raffle to win a 
beautiful set of ִׁשים אֹות ְּגדֹולֹות חּומָּ  .ִמְקרָּ
 We are also interested in hearing 
feedback from elementary schools and / or 
individuals that are interested in helping to 
promote this extra-curricular activity in order 
to train ה  boys to be fluent in this ַבר ִמְצוָּ
special ה   Please  feel  free  to  fax  any .ִמְצוָּ
comments  or suggestions to 718 506 9633. 

í"í שובבי"ם Contest
The 5th International Pirchei



By the Sweat of Your BrowLiving   Torahwith 
the

*Since we only discuss 1-3 ֲהָלכֹות, it is important to consider these ֲהָלכֹות in the context of the bigger picture. Use them as a starting point for further in-depth study.

Chofetz ChaimMoment

לע״נ ר׳ משה צבי בן הר׳ טוביה  הלוי זצ״ל

ָהֱאֹלִקים ָהֹרֶעה ֹאִתי ֵמעֹוִדי ַעד ַהּיֹום ַהֶזה. ַהַמְלָאְך ַהֹגֵאל ֹאִתי ִמָכל ָרע ְיָבֵרְך …
טז(.  -)ְבֵראִשית מח:טו… ֶאת ַהְנָעִרים  

 G-d who shepherds me from my inception until this day… 
May the angel who redeems me from all evil bless the lads. 
 The ִמְדָרש makes an intriguing statement concerning the 
relationship between these ְפסּוִקים. Since ְגאּוָלה, redemption, is 
juxtaposed upon ַפְרָנָסה, livelihood, there must be a similarity. Both 
are a ֶפֶלא, wonder. At first glance, one would imagine that the act of 
 liberating a nation from bondage, is an act of Heaven. It is not ,ְגאּוָלה
something  which  we  are  accustomed  to  on  a  regular  basis.  Most 
people look at earning a living as totally natural. One labors, puts in 
time, exerts himself and is paid accordingly. It is that simple – or so 
we think. ַחַז״ל teach us otherwise. The curse of ְבֵזַעת ַאֶפיָך תֹאַכל ֶלֶחם, 
By the sweat of your brow shall you eat bread (ְבֵראִשית ג:יט), is not 
the “new” seed which sprouts the fruits of one’s livelihood. 
 R' Chaim Yaakov Goldvicht ַזַצ״ל explains that nothing 
changed  concerning  man’s  livelihood  from  before  the  sin  to 
afterwards. Man is sustained directly from ד׳’s open hand. Prior to 
the sin, man was worthy of receiving his due directly from ד׳ – 
without the embellishment of nature: No intermediary; no cover-ups; 
full disclosure; directly from ד׳, the Source of sustenance. Once Man 
sinned,  he  was  no  longer  worthy  of  such  revealed,  miraculous 
intervention. His livelihood would now be concealed within a veil of 
natural occurrence called ְבֵזַעת ַאֶפיָך. He would have to put forth 
effort, toil and sweat, in order to receive his sustenance. It comes 
from the same source, but its appearance has changed. This is the 
challenge over which man must triumph: to see through the cloud of 
ambiguity and discern the hand of ד׳ Who is sustaining him from his 
own sweat and toil. His inability to see, unless he really looks with 
great clarity of vision, is part of the curse. 
 This is what ַחַז״ל mean by comparing ְגאּוָלה to ַפְרָנָסה. Both 
are derived from the same source. When man opens his eyes and 
looks, he notices that ד׳ guides his livelihood. We find it difficult to 
acknowledge, because we think the “sweat of our brow” catalyzes 
our success. This is the curse of ְבֵזַעת ַאֶפיָך תֹאַכל ֶלֶחם. 

∞ ∞ ∞ ∞ ∞ 
 An  elderly  Yerushalmi,  R' Shlomo,  eked  out  his  paltry 
livelihood  from  the  meager  earnings  he  garnered  from  his  little 
stationery store. The store sold pencils, pens, erasers, paper, etc. Its 
primary market was the schoolchildren who needed supplies. The 
norm was that on any given day, a young boy or girl seeking a simple 
pen or an eraser would come in accompanied by his/her 20 closest 

friends, each one working off his daily sugar intake. Clearly, this was 
not the easiest, most relaxing way to earn a living. 
 One Monday, Rav Goldvicht came in and saw R' Shlomo in 
action. It was lunchtime at the local ֵחֶדר, and a young boy needed a 
blue eraser. Unable to make this especially difficult decision alone, he 
brought along his 15 closest friends. R' Shlomo climbed up a ladder 
and rummaged through a number of boxes, finally locating a blue 
eraser. He climbed down and showed it to the boy, who asked, “Do 
you have something nicer than this?” 
 R' Shlomo said nothing, but climbed back up the ladder and 
searched for something more “acceptable” to the needs of the young 
connoisseur. He brought down another eraser, which pleased the 
boy. Haggling over the price followed. They finally agreed on a price; 
the children left, and R' Shlomo looked at R' Goldvicht and said, “This 
goes on every day.” 
 R' Shlomo continued, “ד׳ cursed man, saying  ְבֵזַעת ַאֶפיָך
 I can live with that. Entailed in this curse, however, is the .תֹאַכל ֶלֶחם
notion that one will earn a living, albeit with difficulty. Sadly, I have 
the curse but no earnings to show for it.” 
 On Thursday, he still did not have enough money to cover 
his expenses for ַשָבת. Then, an American tourist entered the store 
looking for a Parker pen, not the pen of choice for the average Israeli. 
It was very expensive, and sold at a premium, so the mark-up was 
substantial. Apparently, this tourist was accustomed to the finer 
things in life, and the price did not seem to concern him. He asked for 
two pens. His elementary school daughter could use another pen. 
The sale was made, and R' Shlomo now had more than enough funds 
for ַשָבת. 
 R' Shlomo was still not satisfied. He had another question to 
ask ְבֵזַעת ַאֶפיָך“ :ד׳ is a curse. I just earned a handsome profit without 
expending any effort. Where is the curse?” He thought for a moment 
and realized, “One question answers the other. We think that the 
sweat of our brow catalyzes our earnings. This is untrue! Labor, toil, 
and sweat – these are the ‘tax’ ד׳ places upon us as payment for the 
sin of ַפְרָנָסה .ָאָדם ָהִראשֹון is from Heaven. ד׳ supports us – not the 
sweat and toil. We must pay our tax. When we have paid sufficiently 
toward our individual quota of the curse, we receive our due from ד׳. 
I  paid  my  toll  earlier  this  week  by  serving  the  youngsters.  Now,  
I receive my earning without any added effort. I expended enough for 
the entire week.” 

Adapted from: Peninim on the Torah (with kind permission from Rabbi A.L. Scheinbaum) 

 Questions    weekof רש"י
the

ַנִים ִמְקָרא  ת ׁשְ ִהְלכוֹו
וּום ְר�ּו ְוֶאָחד תּוַ

Halacha 
Corner

There's a new Pirchei hotline! Call now - 718-663-0212

 ספר ח״ח הלכות רכילות כלל ח׳ סעיף ג׳
*The Kleins lived in a large apartment complex. Without any private or 
communal ה  The .סּוכֹות they always had a problem when it came to ,סּוכָּ
only ה  ,in the building belonged to the penthouse apartment. Chaim סּוכָּ
a neighbor, told Mr. Klein that the owner allowed him to use the ה  .סּוכָּ
Mr. Klein asked the owner for permission to use the ה  and was סּוכָּ
surprised when he was refused. Mr. Klein responded to the owner that 
he heard about his generosity from Chaim.            
Was Mr. Klein’s last “positive” comment permissible?  
*Stories adapted from Guard Your Tongue, A Daily Companion, A Lesson a Day and various real-life situations. 

Answer: As explained in previous weeks, the ִאּסּור of ְרִכילּות has many different forms and 
 is one of them. In our story, Mr. Klein’s revelation that Chaim had publicized ֲאַבק ְרִכילּות
the owner’s generosity could create friction between Chaim and the owner and is 
considered ֲאַבק ְרִכילּות. 

 There is a ִחּיּוב for every individual to read the weekly 
ה שָּ רָּ ְרּגּום twice and פָּ ק י״ג  once (see תַּ רֶּ ה פֶּ ״ם ִהְלכֹות ְתִפלָּ ְמבַּ רַּ
רּוְך או״ח ס׳ רפ״ה  ן עָּ ְלחָּ ה כ״ה, שֻׁ כָּ  .(ֲהלָּ

 ה ְתִחלָּ ה one should read the ,ְלכַּ שָּ רָּ  early and finish the פָּ
reading of the ה שָּ רָּ ת on פָּ בָּ ת morning before the שַּ בָּ  day שַּ
meal.  

 ה ְתִחלָּ ה one should read the ,ְלכַּ שָּ רָּ  early and finish the פָּ
reading of the ה שָּ רָּ ת on פָּ בָּ ת morning before the שַּ בָּ  day שַּ
meal.  

1. Why was ו  in ֱאֹמִרי referred to with the unbecoming title of ֵעשָׂ
the סּוק י :פָׂ ַיד ָהֱאֹמרִּ י מִּ ר ָלַקְחתִּ  (reasons 2) ?ֲאשֶׁ

2. Which two brothers never carried the רֹון  Why? Who ?ַיֲעֹקב of אָׂ
took their places? 

1. a) He acted despicably, like the Amorites (ַמֲעֵשה ֱאמֹוִרי), the most sinful ְַּנֲעִני  כ
nation, and b) he would trap his father with the words of his mouth  (ְֵּרי ִפיו  )  (ִאמ
ִּי ִַּיד ָהֱאֹמר ִּי מ ֶׁר ָלַקְחת  .(48:22 — ד״ה ֲאש

ָׂרֹון was destined to carry the ֵלִוי was the king, and יֹוֵסף .2  s two’יֹוֵסף .הקב״ה of א
sons, ֶּׁה ְַּנש ְַּרִים and מ ֶּׁפ ְִּשאּו ֹאתֹו ָבָניו) took their places ,א  .(50:13 — ד״ה ַוי

1. Why was ו  in ֱאֹמִרי referred to with the unbecoming title of ֵעשָׂ
the סּוק י :פָׂ ַיד ָהֱאֹמרִּ י מִּ ר ָלַקְחתִּ  (reasons 2) ?ֲאשֶׁ

2. Which two brothers never carried the רֹון  Why? Who ?ַיֲעֹקב of אָׂ
took their places? 

1. a) He acted despicably, like the Amorites (ַמֲעֵשה ֱאמֹוִרי), the most sinful ְַּנֲעִני  כ
nation, and b) he would trap his father with the words of his mouth  (ְֵּרי ִפיו  )  (ִאמ
ִּי ִַּיד ָהֱאֹמר ִּי מ ֶׁר ָלַקְחת  .(48:22 — ד״ה ֲאש

ָׂרֹון was destined to carry the ֵלִוי was the king, and יֹוֵסף .2  s two’יֹוֵסף .הקב״ה of א
sons, ֶּׁה ְַּנש ְַּרִים and מ ֶּׁפ ְִּשאּו ֹאתֹו ָבָניו) took their places ,א  .(50:13 — ד״ה ַוי

FocusonMiddos
Dear  Talmid, 
יָבה   R' Leib Bakst ,רֹאׁש ְיׁשִׁ
 would become visibly upset ,ַזַצ״ל
when he would hear ּתֹוָרה 
thoughts which he believed were 
incorrect. 
 Once, at a ֲחֻתָנה, R' Bakst 
was sitting next to the Mirrer  רֹאׁש
יָבה  ,R' Shmuel Berenbaum ,ְיׁשִׁ
 The discussion between the .ַזַצ״ל
two ים יֵדי ֲחָכמִׁ  immediately ַּתְלמִׁ
turned to trying to understand an 
interesting concept that appears 
in a few places in ַׁש״ס of  י ַמה לִׁ
 Let us believe what we are ,ְלַׁשֵקר
hearing from this person 
'because' he has no incentive to 
tell this lie. R' Shmuel offered his 
explanation with a complex  ָָרהְסב , 
but R' Bakst would not accept the 
logic. 
 The discussion quickly 
turned into a lively, full fledged 
argument.  Both  raised  their 
voices as they tried to explain 
their thoughts. It was as if they 
were in the ְדָרׁש  Their .ֵבית מִׁ
arguments were loud, and both 
of the  יָבהָראֵׁשי ְיׁשִׁ  were waving 
their hands excitedly. At one 
point in the heated argument, R' 
Bakst  rose  from  his  seat, 
threatening to walk away. He 

returned and begged the  רֹאׁש
יָבה  to explain the logic of his ְיׁשִׁ
 R' Berenbaum repeated his .ְפַׁשט
thought, but R' Bakst would not 
budge and exclaimed loudly, "…
But what is your logic?" He then 
turned his chair away to face the 
other direction. A moment later, 
R' Bakst turned back and they 
continue arguing. 
 The dancing began and it 
was not long before the two  ָראֵׁשי
יָבה  danced together in the ְיׁשִׁ
center circle. Hand in hand, they 
danced in order to be ְמַשֵמח the 
 The obvious admiration they .ָחָתן
had for each other was clear to 
the onlookers. 
  My יד  teach us ַחַז״ל ,ַּתְלמִׁ
that  ל ְלַחְמָּתה ׁשֶׁ ּתֹוָרהמִׁ , arguing in 
learning, creates and forges 
friendship. Can you figure out 
why? Both people have the same 
goal —  ְֹותָר ּתֹוְלַמַען ד׳ ו , for ד׳ and 
for the love of His ּתֹוָרה. The same 
is true with a י בִׁ  or father who is רֶׁ
learning with a child. Both the י בִׁ  רֶׁ
and father want to see the child 
being successful; therefore, the 
more they learn together, the 
stronger the bond. 

ְכרֹו ָברּוְך! י זִׁ         ְיהִׁ
ידּות  י Your                        ,ְבְידִׁ בִׁ  רֶׁ

Story adapted from: Yated Ne’eman (with kind permission) 

Sage Sayings
R' Aryeh Leib Bakst ַזַצ״ל related how when R' Yeruchem Levovitz 
 was ill and had lost his appetite, the doctor was extremely ַזַצ״ל
concerned.  ְירּוָחםר׳  asked, "If I eat the food anyway, what is the 
difference?" The doctor explained, "Food eaten without appetite 
does not provide the same nourishment!"  לֵײּב ַאְרֵיהר׳  took that a 
step further: " דֶער זֶעלּבֶער ִאיז ֶאֶמת ִמיט רּוָחִנּיּות; פּון לֶערנֶען אּון ִמְצֹות
 The same is true with — ָאן ַא ּברֶען, קֶען מ' ִניׁשט װַאקסֶען!
spirituality; from learning and ִמְצֹות without 'fire', one cannot 
grow.”   Source: Article in Yated Ne’eman (with kind permission) 

 Do you remember last year’s 
 contest that had the participation of ׁשֹוְבִבי״ם
over 300 boys from many States within the US, 
Canada and UK? This year we are calling it the 
   ?contest. Do you know why ׁשֹוְבִבי״ם ַּת״ּת
 Next week’s ה ׁשָּ רָּ  the first – ְׁשמֹות is פָּ
ה ׁשָּ רָּ  Have you ever heard of .ׁשֹוְבִבי״ם ַּת״ּת of פָּ
this term? This is an acrostic of the ִׁשּיֹות רָּ  of פָּ

מֹותש ְׁ או ְׁ , ֵארָּ אב ְׁ , ַׁשַלחב ְׁ , ְתרֹוי ְׁ , ִטיםמ ְׁ , ְׁשפָּ , ְׁ הת  רּומָּ , 
and ְׁ ַצֶוהת  . According to the ַאִריַז״ל these 
ִׁשּיֹות רָּ ה are especially opportune for פָּ  and ְּתׁשּובָּ
for strengthening our resolve to do ִמְצֹות. This 
auspicious time is mentioned in the  ְבֵאר ֵהיֵטב
ן ב׳  .או״ח תרפ״ה ִסימָּ
 Throughout the world many places 
have dedicated these weeks for ִׁשיעּוִרים to 
strengthen ִמְצֹות in the home. Pirchei Agudas 
Yisroel Newsletter will be dedicating the next 
eight weeks to strengthening the ה ְׁשַנִים  of ִמְצוָּ
ד ַּתְרּגּום א ְוֶאחָּ  ’It is noteworthy that R .ִמְקרָּ
Moshe Feinstein ַזַצ״ל writes that the ִחּיּוב of 
ד ַּתְרּגּום א ְוֶאחָּ  is equal in importance ְׁשַנִים ִמְקרָּ
to all ן נָּ  R’ Moshe notes that the need .ִמְצֹות ְדַרבָּ
had never been as great as in his times – and 
surely this applies even more so to our times   
– to have a deeper understanding of  ה ּתֹורָּ
ה the written ,ֶׁשִבְכַתב  .ּתֹורָּ
 The International Pirchei Agudas 
Yisroel Newsletter ד ַּתְרּגּום א ְוֶאחָּ  ְׁשַנִים ִמְקרָּ
program has been designed as follows: 
 Boys from 1st & 2nd grade should complete 

the ה ׁשָּ רָּ  .ֵׁשִני until פָּ
 3rd grade until ְׁשִליִׁשי. 
 4th grade until ְרִביִעי. 
 5th grade until ֲחִמיִׁשי. 
 6th grade until ִׁשִׁשי. 
 7th & 8th grades should complete the entire 

ה ׁשָּ רָּ  .פָּ
 If you are interested in joining this 
special ׁשֹוְבִבי״ם ַּת״ּת program this year and will 
ה review the weekly אי״ה ׁשָּ רָּ  according to פָּ
your grade level, please send a fax every week 
signed by a parent to 718 506 9633 – include 
your grade, name, school, city & state, and 
your contact number and fax number. Your 
name will be entered into a raffle to win a 
beautiful set of ִׁשים אֹות ְּגדֹולֹות חּומָּ  .ִמְקרָּ
 We are also interested in hearing 
feedback from elementary schools and / or 
individuals that are interested in helping to 
promote this extra-curricular activity in order 
to train ה  boys to be fluent in this ַבר ִמְצוָּ
special ה   Please  feel  free  to  fax  any .ִמְצוָּ
comments  or suggestions to 718 506 9633. 

í"í שובבי"ם Contest
The 5th International Pirchei
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Yoilish was about 6 years old when he realized from 
the poor people who visited his father that many of 

his classmates were less fortunate than him...

Yoilish would go to Cheder every day and 
observe his hungry classmates while his mother 

had packed him a nice lunch.

Yoilish couldn’t bear to watch his 
classmates walking in the freezing cold 
wearing ragged clothes and torn shoes.

Yoilish secretly called together all 
the wealthy boys in his class and 

made his first Tzedakah appeal.

The plea from young Yoilish made a tremendous 
impact on the boys. they pooled their resources. 
They went from tailors to shoemakers, and 
within a short time new clothing and shoes were 

distributed to the poor families.

Yoilish grew up to be the Satmar Rav, 
and continued to carry out incredible 
acts of Tzedakah throughout his life.

that’s Shmelke 
Chaim’s father...

oy vey, 
I must do 

something to help 
my chaverim.

I need 
Tzedakah... can 
I speak to your 

father?

Yoilish, what’s 
the matter!

Tatte, 
Please take my 

spending money and give 
extra help TO this poor 
man - his son is in my 

cheder.

Raboisai! Our 
parents give us 

spending money. But 
money has no value 

unless it is used to help 
the poor!

Let’s 
put together 

our spending money 
and use it to buy new 

clothes and shoes for 
our unfortunate 

classmates!

Abba! a Malach left new 
clothes at our doorstep 

this morning!

R’ Yoel Teitelbaum, the Satmar Rebbe, zt”l, was born in Sighet, Romania. He was the 
youngest of five children born to the Rebbe, R’ Yomtov Lipa, the קדושת יום טוב, “Reb 
Yoilish” (as he was fondly known) traced his ancestry to the מהרש”א and the רמ”א. 
His main רבי was his father. At the age of 17, he became רב of Musza in Czechoslovakia. 
After appointments in several other places he became רב of Satmar from 1935 to 
1944. He was one of the select Hungarian Jews saved on the Kastner Transport. In 
1946, after a year in ארץ ישראל, he arrived in NY and settled in Williamsburg. There he 
rebuilt from the ashes the vibrant Satmar community and was one of those who 
were directly responsible for the rebirth of תורה and חסידות in America. His brilliance 

in תורה and his prophetic view of world affairs can be found in his ספרים.

I have extra 
apples-- please 

take.

Yahrtzeits    Gedolimof 
our Gedolim Glimpses

Dedication opportunities are available. If you would like to sponsor or receive this publication 
via email, please send an email to pircheiweekly@agudathisrael.org

 לע״נ ר׳ ישראל בן אברהם ז"ל 
לע״נ הב׳ ישעיהו דוב ע״ה בן יבלחט״א יצחק צבי נ״י

ה  מָּ ַנַען שָּ ץ כְׁ רֶׁ אֶׁ ִריִתי ִלי בְׁ ר כָּ ִרי ֲאשֶׁ ִקבְׁ ִביַעִני ֵלאֹמר ִהֵנה ָאֹנִכי ֵמת בְׁ ָאִבי ִהשְׁ
ֵרִני בְׁ ֵראִשית נ:ה(… ִתקְׁ )בְׁ  

 My father made me take an oath, saying, “Behold, I am 
about to die; bury me in the grave I bought in the land of Canaan…” 
ה wanted to be buried in the ַיֲעֹקב  ֵפלָּ ַרת ַהַמכְׁ עָּ  the gravesite ,מְׁ
he “bought in the land of ַנַען ו purchased this gravesite from ַיֲעֹקב ”.כְׁ  ֵעשָּ
with  whom  he  shared  the  inheritance  of  the  burial  ground.  He 
acquired ו  s share so that he would retain exclusive rights to it for’ֵעשָּ
always. 
 The ה ִריִתי uses the rather unusual Hebrew word תֹורָּ  to כָּ
convey that he had “bought” the gravesite. ַרִש״י explains that the 
word ִריִתי ִרי brings to mind a כָּ  ַיֲעֹקב a pile. The implication is that ,כְׁ
piled up all his money and offered it to ו  Here,” he was in effect“ .ֵעשָּ
saying, “take all the money I made outside Canaan. It is yours. All I 
want is the ה ֵפלָּ ַרת ַהַמכְׁ עָּ  ”.Sell it to me, and all of this is yours .מְׁ
 During his years with ן בָּ  showed himself to be quite ַיֲעֹקב ,לָּ
competent with his business negotiations. When negotiating to buy 
ו ה s share of the’ֵעשָּ ֵפלָּ ַרת ַהַמכְׁ עָּ  we would have expected him to be ,מְׁ
more conventional. Furthermore, ַיֲעֹקב was always very careful with his 
possessions. He even went back for ַטִנים  rather than just ַפִחים קְׁ
abandon them unnecessarily. He understood that wealth should not 
be squandered. What was ַיֲעֹקב thinking when he said, “Here, take 

everything I own”? 
 When ַיֲעֹקב returned from ם  after an absence of 20 ַפַדן ַארָּ
years, the ה  ?feared greatly.” What did he fear ַיֲעֹקב“ tells us that תֹורָּ
The ש רָּ ו was afraid ַיֲעֹקב :explains ִמדְׁ  exceeded him in merit in two ֵעשָּ
ֹות ו :ִמצְׁ ַנַען had been living in ֵעשָּ ץ כְׁ רֶׁ  and honoring his parents all the אֶׁ
years ַיֲעֹקב had been away. 
 understood that he must demonstrate that he was as ַיֲעֹקב 
intensely dedicated to these two ֹות ו as was his brother ִמצְׁ  if not ,ֵעשָּ
more so. How could ַיֲעֹקב show that he loved ַנַען ץ כְׁ רֶׁ  intensely and אֶׁ
how deeply he cared for his parents? 
 saw a way to accomplish both of these goals with the ַיֲעֹקב 
purchase of the ה ֵפלָּ ַרת ַהַמכְׁ עָּ ו By telling .מְׁ  Take everything I own in“ ,ֵעשָּ
exchange for an extra piece of ַנַען ץ כְׁ רֶׁ  All that is important to me is to .אֶׁ
be buried next to my revered parents. Compared to this, everything 
else is meaningless.” 
 True, ַיֲעֹקב could have tried to drive a better bargain. But he 
wasn’t  focused  on  a  transient  monetary  transaction.  This  was  a 
priceless opportunity to show his deep inner feeling. 
  Happy is the person who is able to exchange his material 
wealth for spiritual eternity! 

Adapted from: Talilei Oros (with kind permission from Feldheim) 

TorahThoughts

This week's Pirchei Weekly is dedicated

R' Arye Leib Bakst ַזַצ״ל was born to  ַע הי״דר׳ ַיֲעֹקב ְיהֹושֻׁ , town 
 in Daltish, Lithuania. At the age of 9, he went to learn ָרב
under R' Neiman in Lida. After his ַבר ִמְצָוה, he went to  ְיִשיַבת

 ר׳ ָברּוְך בֶער from ִשעּוִרים to Vilna, hearing ְיִשיָבה R' Bakst followed the .ִמיר
Leibowitz ַזַצ״ל and the Brisker ָרב. During WWII, he miraculously escaped to 
Shanghai along with ְיִשיַבת ִמיר. In 1946, he married ר  'daughter of R ,ֶאְסתֵּ
Rogov, ָרב of Sainy, Lithuania. They immigrated to the USA and moved to 
Detroit, where R' Bakst served as a רֹאש ְיִשיָבה of ית ְיהּוָדה  ,In 1985 .ְיִשיָבה בֵּ
he founded ְיִשיָבה ְגדֹוָלה ֲעֶטֶרת ָמְרְדַכי, serving as רֹאש ְיִשיָבה for over fifty 
years. R' Bakst was a beacon of light for the community; the people cleaved 
to him and his exuberant ַאֲהַבת ַהתֹוָרה. 

 י״ד טבת
5675 — 5764 
1915 — 2004 

R' Aryeh Leib Bakst ַזַצ״ל, in his קֹול  ,ֵסֶפר
יָבה  defines the dedication of a ,ַאְרֵיה ְישִׁ
 It is not defined so much by the" .ָבחּור
fervor with which he learns during the 
regular hours in יָבה  which he is ,ְישִׁ
obligated to do, but by what he does 
with his time during his ים  .ֵבין ַהְזַמנִׁ
How does he use his 'free' time? Does 
he plan exactly what he is going to learn?" 
This idea applies not only to a יָבה ָבחּור  We .ְישִׁ
are all defined by the way we spend our 'free' time! 

In honor of our devoted readers in Chicago, Illinois

PIRCHEI 
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)47:29שים נא ידך תחת ירכי (  
In asking his son Yosef to place his hand under his thigh, Rashi explains that Yaakov was 

requesting him to take an oath not to bury him in Egypt. However, it is difficult to understand why 
Yaakov asked him to hold his circumcised region while doing so. Earlier we find (24:2) that Avrohom 
made the same stipulation with Eliezer regarding the selection of a wife for Yitzchok.  

Rashi explains there that this condition was appropriate, as the taking of an oath requires a person 
to hold on to an object which is a mitzvah (e.g. a Sefer Torah). In the case of Avrohom, circumcision was 
the first mitzvah that he was explicitly commanded to perform. It was also a mitzvah which was dear to 
him because it was performed with great personal suffering. In the case of Yaakov, however, this mitzvah 
wasn’t specifically commanded to him. Further, the Midrash explains that Yaakov was called איש תם 
(25:27) because he was born already circumcised (תם = complete and whole), in which case this mitzvah 
wasn’t even performed by him.  

As a result of these difficulties, Rav Avigdor Nebenzahl suggests an alternate understanding of 
Yaakov’s instructions. Although he used the same words as Avrohom, he wasn’t referring to the place of 
his circumcision. Yaakov’s words literally mean, “Place your hand under my thigh,” and in this case, his 
intention was that Yosef should swear while holding his father’s  ,For Yaakov .(sciatic nerve)  גיד הנשה
this was indeed the first mitzvah that was directly commanded to him, and just as with Avrohom’s 
circumcision this mitzvah came at great personal cost to Yaakov, as it left him (32:32) walking with a 
painful limp. 
 
 

ישראל למות ויקרא לבנו ליוסף ויאמר לו אם נא מצאתי חן בעיניך שים נא ידך תחת ירכיויקרבו ימי   
 ועשית עמדי חסד ואמת אל נא תקברני במצרים ושכבתי עם אבתי ונשאתני ממצרים

)30-47:29וקברתני בקברתם ויאמר אנכי אעשה כדברך (   
 When Yaakov realized that the time of his death was near, he became concerned that he would be 
buried in Egypt and not in his family's burial plot in Me'aras HaMachpeilah. He called in his son Yosef, 
who wielded power in Egypt, and asked him to ensure that he would be buried with his forefathers in 
Chevron in the land of Israel. Yosef responded, "I will do as you have said."  
 The simple understanding of Yosef's words is that he acceded to Yaakov's request and would do 
his utmost to arrange for Yaakov to be buried in Eretz Yisroel. However, the Daas Z'keinim interprets 
Yosef's response that "I will do as you have said" to mean that "just as you instructed me that you want to 
be buried in the land of Israel, so too will I command my brothers to take my body out of Egypt and bury 
me there," which he in fact did at the end of Parshas Vayechi (50:24-25) in promising his brothers that 
Hashem would bring them out of Egypt and into the land of Israel, and adjuring them to take his bones 
with them when they leave. 
 Rav Moshe Wolfson points out that it is difficult to understand how Yosef could give such a 
seemingly selfish and disrespectful answer to Yaakov, in which he ignored his father's request and gave 
an apparently unrelated reply which showed that he was more concerned about his own needs than those 
of his dying father. Further, if Yosef wanted to emulate Yaakov, it would seem appropriate for him to 
order his sons to bury him in Israel, just as Yaakov instructed his son Yosef to do; why did Yosef give 
this command to his brothers and not to Ephraim and Menashe, who had a greater responsibility to him 
than did his brothers? Moreover, Rashi writes (Shemos 13:19) that Yosef not only required his brothers to 
transport his body for burial in Eretz Yisroel, but also to command their children to bury them there as 
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well. Why did Yosef feel that it was necessary to obligate his brothers to take measures to arrange that 
they would be buried in the land of Israel? 
 Rav Wolfson suggests that the key to understanding Yosef's actions lies in the fact that when he 
discussed the issue with his brothers, he specifically asked them to take his bones out of Egypt (50:25), 
which is difficult to understand. Surely the body of the righteous Yosef did not decay and remained fully 
intact after his death, so why did he stress that he was concerned about his bones more than the rest of his 
body? 
 The Gemora in Niddah (31a) teaches that there are three partners in the creation of a person: 
Hashem, his father, and his mother. The Gemora delineates the contributions made by each of the partners 
in the formation of the baby, with Hashem responsible for giving the neshama (soul), the father supplying 
the bones, and the mother donating the skin. In light of this, Rav Wolfson explains that because a person 
receives his bones from his father, they are therefore permeated with his father's imprint, and in this sense 
Chazal (Eiruvin 70b) describe a son as a continuation of his father.  
 For this reason, when Yosef heard that Yaakov was concerned about the possibility of being 
buried in Egypt, in his tremendous dedication to his father he responded that not only would he make sure 
that Yaakov was not buried in Egypt, but he would fulfill his father's will b'hiddur (in an enhanced 
manner) by taking the additional step of ensuring that he too would be buried in Eretz Yisroel, not due to 
selfish motivations, but because he recognized that his bones were an extension of his father, and if they 
were interred in Egypt, then part of Yaakov would be buried there as well. Yosef alluded to this intention 
when he stressed that his brothers should bring his bones out of Egypt and bury them in the land of Israel, 
as he wasn't focused on the rest of his body, but solely on the component of Yaakov that was manifested 
in his bones.  
 With this understanding, it is clear that Yosef's response to Yaakov was in no way disrespectful, 
and to the contrary, his desire to go above and beyond what was requested of him demonstrated his 
tremendous respect for and devotion to his father. It is also understandable that Yosef didn't command his 
own sons to ensure that he was buried in Eretz Yisroel, but rather his brothers. If he was motivated by a 
concern for his own well-being, it would have been appropriate to instruct his sons, as they have a 
mitzvah to fulfill his request. However, Yosef's actions emanated from a desire to respect his father, and 
he recognized that his brothers had a greater level of obligation to honor their father than did Yosef's sons 
to carry out the wishes of their grandfather. 
 This also explains why Yosef insisted not only that his brothers swear that they would make sure 
that he was buried in the land of Israel, but that their bodies would be transported there as well. Given 
Yosef's concern about a part of Yaakov being buried in Egypt if his bones remained there, it would be 
insufficient for him to be taken out to be buried in Israel if his brothers' bodies remained behind, as their 
bones contained the same spark of Yaakov that Yosef's did. In order to fully and completely honor 
Yaakov's request to be buried in Eretz Yisroel, Yosef had to make sure that no portion of him was left 
behind in Egypt, which left him no choice but to insist that he together with all of his brothers be taken 
out of Egypt as well. 
 
 

Parsha Points to Ponder (and sources that discuss them): 
 

1) Rashi writes (47:29) that Yaakov instructed Yosef to place his hand under his thigh, he was 
asking him to take an oath not to bury him in Egypt. The Ramban (26:5) posits that the Avos 
(forefathers) only observed mitzvos when they were in Eretz Yisroel, which is why Yaakov was 
permitted to marry two sisters while he was outside of Israel. What was the purpose of Yosef 
swearing not to bury his father in Egypt if he took the oath outside of Eretz Yisroel, and 
according to the Ramban, he was not obligated to keep his promise? (Midbar K’deimos 
Ma’areches Yud 55, Shu”t Avnei Nezer Yoreh Deah 2:306) 
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2) Rashi writes (47:29) that one of Yaakov’s reasons for not wanting to be buried in Egypt was that 
those buried outside of the land of Israel are forced to suffer the pain of rolling through tunnels to 
reach the land of Israel for the resurrection of the dead. If this was his concern, of what benefit 
was it for him to be buried in Chevron when the Gemora in Kesuvos (111b) teaches that the 
righteous will need to be rolled to Yerushalayim for the resurrection of the dead? (M’rafsin Igri) 

3) Yaakov blessed Ephraim and Menashe that they should exceedingly multiply their numbers 
(48:16). However, when one examines the various censuses that were conducted in the Torah, 
their descendants were comparable in number to all of the other tribes, not substantially greater. 
In what way was Yaakov’s blessing fulfilled? (Peninim MiShulchan HaGra) 

4) Rav Yehuda HaChossid writes in his will that if a child dies, his parents shouldn’t kiss him, as 
this can lead to the death of their other children as well. Does this warning apply to other relatives 
who die as well, and if so, how could Yosef kiss his father Yaakov after he died (50:1)? (Pischei 
Teshuvah Yoreh Deah 394:1, Ohr HaChaim HaKadosh, Maharil Diskin, Ayeles HaShachar) 

 
 

Answers to Points to Ponder: 
 
1) The Chida explains that the opinion of the Ramban only applied to the Avos when they were outside 
of the land of Israel but planning to return there. As this was the case with Yaakov during his time with 
Lavan, he did not observe the prohibition against marrying two sisters. However, if the Avos found 
themselves outside of Israel with no plans to return, they did not permanently abandon their adherence to 
the mitzvos. As this was the case with Yosef, Yaakov knew that he would keep his oath. The Avnei 
Nezer suggests that a person is inherently required to honor an oath that he makes to another person 
independent of religious obligations, and Yaakov therefore knew that Yosef would keep his promise. 
 
2) The sefer M’rafsin Igri answers that those who are buried outside of Israel must roll through the 
ground until they reach Yerushalayim, at which point they are resurrected. In contrast, those who are 
buried in other cities in Israel are first brought back to life in their current locations, after which they are 
able to walk normally to Yerushalayim. It was the pain and anguish of the first experience which Yaakov 
wished to avoid. Alternatively, the Arizal writes that there is a cave which directly connects Me’aras 
HaMachpela to the Kosel, and every Erev Shabbos after midday the Avos go to the Kosel via this cave. In 
light of this, Yaakov’s concern didn’t apply to being buried in Me’aras HaMachpela, as it offers a direct 
connection to Yerushalayim and would spare him the need to roll through tunnels to reach there. 
 
3) The Vilna Gaon points out that Yaakov blessed Ephraim and Menashe that their descendants should 
increase within the land (of Israel). This explains why no effects of the blessing were seen in the censuses 
that were conducted in the wilderness. However, after Yehoshua led the Jews into the land of Israel and 
divided it among the tribes, Yosef’s descendants complained to Yehoshua (Yehoshua 17:14) that the 
portion of Israel allotted to them was too small and crowded for them. Rashi explains that they 
complained that their numbers had greatly increased since the last census was taken in the desert, exactly 
as one would expect in light of our new appreciation of Yaakov’s blessing. 
 
4) The Pischei Teshuvah writes that this concept only applies to a child who has passed away, but not to 
other relatives, and as proof for this position, he cites the fact that Yaakov’s children kissed him after his 
death. The Ohr HaChaim HaKadosh and Rav Yehoshua Leib Diskin disagree. They maintain that the 
mystical warning against kissing somebody who has died applies to all relatives, and they suggest that the 
fact that the Torah records that Yaakov’s sons kissed him is a source for the Talmudic statement (Taanis 
5b) that Yaakov never truly died, in which case there was no concern for them to kiss him. 
 
 
© 2018 by Ozer Alport. To subscribe, send comments, or sponsor an issue, email oalport@optonline.net 

mailto:oalport@optonline.net

	12-Vayechi
	108 - Pulse of Emunah Vayechi 5779
	Migdal_Vayechi21.01
	Parsha-Shmuz_Vayichi-
	p181221
	Parshas Vayechi LARGE 5779
	Pirchei Weekly - 0610 Vayichi 5779
	VayechiShortWithAnswers5779
	Parsha Potpourri
	Parshas Vayechi – Vol. 14, Issue 12
	Compiled by Ozer Alport
	Parsha Points to Ponder (and sources that discuss them):


