
    iusvmg od ,,k iufbk ;xuh vtr vnk oharpnv uaeva thauev thv vg
uhbpk ,ukdk ot hf ubnn aehc tk vgrp hrv ',utcv hbpn ibud,vk lhtv vgrpk
uhbpk ,,k hsf lknv hbpk ruchsv ,uar uk i,hb tk kkfu 'oukjv iur,p ,t
aech unmgc vgrpa sg ih,nvku ihxunhbc dvb,vk uk vhv hutrv in if kgu ',umg
vchx vrutfk vhv vfuknv hxunb kg dukhsv hrva 'u,gs ,t vuujh ztu 'vmg ubnn
'ovhxunhbc ohrhfn ihta ohhudv hbhgc thv ,u,hjp hf 'uhrcs ukce,h tka

/uhrcs ukce,h tk cua ovhxunhbc r,fun ubhta ost snug ovhbpka ujfuuhafu
kg ;xuh ka ubur,p ,t rtcku ohsevk ubhkg uz thauek vbgn ,,k hsf     
kgupc vhv ifta hpfu] 'uyuap hsn utmh tk ;xuh hrcsa ;t kg hf 'vsucgv lrs
uk vhv ['cgrv ,ubak rc rucmk ujrfvu 'cgr hba gcak gca hba gca unsea
ohyuap ohrcs orcsc oda ohehsmn gushv hpfu 'ohkgb r,uh ohznr f"d ovc
od lf 'o,gs enug ,t ohdhan og hbunv uhv shn, tku ohcdab ohrcsk ubuuf
rehg vz vhv tk 'vzv okug hbhbgn er rcsna vtrb vhv ohbpka ;t kg ';xuh

 /vsucgv lrs kg od oukjv rap ,t rtck uhrcsc iuuhfu 'u,buuf
',unst hkg ostv hhj hnh kg u,buuf v,hv gcav hba gca kg ;xuh rchsaf     
tmnb ostva ohbav ukt hf 'gca tuv iye rpxnc ohgca hf 'vba ohgca ova
'vrhjc ka ohbnz ohrmnk uhv gcav ,uba hf 'gcav ,uba ,bhjc ov vzv okugc
ohbvn uhv umr ot 'uc ,uagk vn rujck ohkufh uhv ovhbpk ghdva kftn kf hf
'ohhjv ,ubac tuv if unf 'cgrv ,ubak u,ut ohghbmn uhv umr otu 'uc opud ,t
o,ut vkcn vmur ot 'ushc vrhjcv ohb,ubu 'tcuy ohbnz ostk uk ohfzn zt
oghbmn ztu 'vsucgku vru,k oahsen vmur otu 'oshxpnu vzv okug ka ,utbvc
iuuhf cgrv ,uba kg ;xuh rchsafu /jmb hhjk o,njn vfzh oau 'tcv okugk
vnutn ,uagk ostk uk rapt ht zt 'okugc ubht rcf ostv ovca ohbnzvk
iref urucg anan okugc usugc ,uagk ushc ephxa vn eru 'u,nab ,cuyk
vn ot hf  vhv tk ovca cgrv ,uba ka vbhjc ann tuv inzv vzu 'tcv okugc

/gcav ,uba gcac osuen ovk ubhfva
iur,p ,t vkhd rcfa rjt uhrcs ,t ;xuh exp tk vnk icun runtv rutk    
ihc rae oua iht zt vzv okug hbhbg kg er rcsn oukjv ihbg vhv ukht hf 'oukjv
,gfu 'tuck sh,gv kg ot hf vrun ubht oukjv hf 'vmgv ihck oukjv iur,p
',jrfun ;xuh ,mg vhv tk ztu 'iur,pv rcsc ssun,vk lhtv vcuy vmgc oheezb
cgr ourdk ohkukgv ohhnad ,uchx rtac ohrcsv ,uk,k ohkufh uhv zt hf
hutrv in vhv ift ohhnad ohbhbe kg ot hf ;xuh iuuhf tk ukhtu 'ovhbpn ibud,vku
vbuufv rehga rjtn lt /vmg ,havk uscfh vgrpa sg ih,nvku ihxunhbc dvb,vk

srpb h,kc ekjf u,mg ,t vtr if kg 'ohhbjur ohbhbe kg ot hf vhv tk ;xuh ka
od lfc iuhf htsuc oukjv rchs okugc ostv ,hkf,ka rjtn hf 'oukjv iur,pn
inzv tuv vzv okugca ostk uk ohrnuta rcsv omgc hf ',"hav ,sucgk uzrzk
unmg ihe,vk iufbk vtrha ughsuvk jrfvc ubuuhf tcv okugk rc rucmk kufha
 /vgrp kt vrnutkn unmg ,t ;xuh gbn tk if kgu 'ihkeryk xbfvk hsf ruszurpc
sunhk ,ufzca rnta ausev h"rtv ka uhrcsk sutn ohntu, ukt ohznr      
vnabv vfuz ,uumnv ouhe ,ufzcu 'tcv okugc hbjur iuznk vnabv vfuz vru,v
tk ot tcv okugc ouhek ,ufzk ostk uk rapt ht if kgu 'tcv okugc ohsdck
uk vhvh tk okugv vzc snk tk otu 'vru,v sunhk h"g hbjurv iuznv unmgk ihfv

he ,ufzvhvh tk vaga ,uumnv ,ufzc isg idc vfzha ;t kg hf 'tcv okugc ou
oa hf 'cgrc oa guudh jrfvcu 'vhjnv iuznv uk ihta rjtn uc ohhe,vk u,kufhc
hutrv in if kgu 'vzv okugc unmgk ihfva vn ,kuz rcs ostk uk iht tcv okugc
vhubp gdr kfu 'vsucgku vru,k ishgu inz kf kmbk iufbk ostv vtrh okugv vzca
',uhjmbk ,ufz tuv vzv okugc gdr kf hf ,gsk ubhkg /vru, hrcsc ,udvk kmbh
otu 'ohjmb jmbk c"vugc vcuyk vrucg vfzh ,uumnku vru,k u,ut ahsen ift otu
tk cua gdrv uz hf ',uhjmb lfc tuv sctn lfc vn ka ohrcsc v,ut sctn

/urgak rapt hta vtb ekj u,uvnnu unmgn rxhj anna tmnbu 'uhkt ruzj, 
k"mz xhdbgc r"zdv irn kg rpuxn 'vkyc ka ves ukcx tk ift vhkg hbc      
ukkvu 'x"av ouhx lurgk tuv snuga uhcruenk rahc ogpa 'ohkaurh s"ctd
uvuktau 'ouhx ovhbpk iutdv lrg ifk osue rme inza rjtn 'uz vruac kg uvn,
'x"ac gucev hrugha kg vhv ofhbpk h,frga ouhxv :rntu vbgb ',uzhrzv rapk
,uesv uktc ukuf x"av ,t ohhxk h,hfz hf 'sjuhn ouhx tuv ouhxv vz kct
h,kfav ohgdrv ukt ,t 'rcs vzhtk ih,nn ostaf ehrk kkf lrsc ohfkuvv

/ohgdrv uktc ukuf x"av ,t ohhxk h,hfzu 'kmbk
,tz h,htr sjuhncu 'thrpuas t,rec vhkg hbc vcrvc hbt od h,htr ,tzfu     

 kmtkkkk""""mmmmzzzz    hhhhrrrruuuunnnn    hhhhcccctttt    iiiiuuuuttttddddvvvvut ,uhban] ohbye ohrpx u,j,ntc ehzjv shn,a '
'ovc usunhk ,t gce vhubp ves tmnaf shn,u [ohbua ohruchj sugu g"ua rumhe
int ,ubgk uhbpk inszba ,nht kfu 'ipyujk jnau aa vhv ,uumn rtac od
uktc ,ufzk hsf ,urupx ,ues vzht cfg,vk iufbk vtr vcr vhna thvhu
rjt vumn ;uyjk tuv eeu,an lht ubhtr u,hcc ubhhva ,nht kfu /ohbntv
vfrc uagafu 'int ,ubgk vdrgv uc rrug,n vhv vfrc gnaaf shn 'vumn
ohehsmv uhv lfu 'int ,ubgk ,ubnszv umhnjva kg ctf uhbp kg rfuv ajkc

/ovh,ubau ovhnh ohtknn
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R’ Aryeh Leib Torchiner zt”l (Pnei Aryeh Zuta) would say:

     “wohrvmc ohabtv ukfth h,t hf ifvu jcy jcyuw - The Rishonim find a remez to Chanukah in these words, for if you take the

last letter of cywjw  and add it to wifvuw  it spells out wvfubjw. But even more than that, we find that the large feast that Yosef made

for the brothers was really a Seudas Chanukah. How so? Because when Yaakov Avinu arrived with his 70 souls in Egypt, it

was Rosh Chodesh Nisan. Chazal tell us he was 130 years old when he arrived and he lived there for 17 years, and we have

a tradition that the Avos were all born and all died in the month of Nisan. The Gemara (he ,ucu,f) tells us that from Chevron

to Mitzrayim was 400 parsa, which is a 40-day journey. When the brothers came back and brought their father, it took a

total of 80 days. But since they didn’t travel on Shabbos, add another 11 days. The total amount of the trip was 91 days.

Now, work backwards and count 91 days from Rosh Chodesh Nisan and it comes out to the 27th of Kislev. Thus, we

find that the large seuda that Yosef hosted for the brothers in Egypt was none other than a Seudas Chanukah!”

A Wise Person would say: “Look at how a single candle can both defy and define the darkness.”  

j"ut t"nr (4) vfa ohhj ,nka ,"ua (3) z:snr (2) th:snr s"uh (1)
ohshxj rpx (7) s:c urcsb zt 'h:sh rzghkt .hm (6) t:snr (5) t:jk

s"uh (10) une:u hukv yca (9) wtg kta ohhj ,ucua, (8) k"a,
oa (12) /dk ihaushe vbenv (11) v:snr

TO SUBSCRIBE TO SUBSCRIBE TO SUBSCRIBE TO SUBSCRIBE 

AND RECEIVE AND RECEIVE AND RECEIVE AND RECEIVE THIS THIS THIS THIS 

TORAH SHEET WEEKLY.TORAH SHEET WEEKLY.TORAH SHEET WEEKLY.TORAH SHEET WEEKLY.

WWW.TORAHTAVLIN.ORGWWW.TORAHTAVLIN.ORGWWW.TORAHTAVLIN.ORGWWW.TORAHTAVLIN.ORG

OR SEND AN EMAIL TOOR SEND AN EMAIL TOOR SEND AN EMAIL TOOR SEND AN EMAIL TO

TORAHTAVLIN@TORAHTAVLIN@TORAHTAVLIN@TORAHTAVLIN@

YAHOO.COMYAHOO.COMYAHOO.COMYAHOO.COM

“Riddle Me This” - Chulin 11a

The Chiddushei Harim once asked his students the following riddle:
How do we see from this Gemara that in our history a Kohen never
administered the procedural drinking of a Sotah two different times in
his career? Answer: what proof is there from the Torah law of vfn"
"uhct that we follow majority? Maybe the Torah is discussing a father
that suspected his wife, gave her to drink Sotah waters and she wasn’t
affected, proving she didn’t stray and thus he is the father! On the
other hand, maybe this is not fool-proof at all - maybe the water didn’t
affect her because the Kohen is not really a Kohen? But to that we can
counter that the case is where this Kohen previously gave another Sotah

to drink and it did affect her, proving he is a real Kohen. So, maybe the
Torah is referring to this case, where this proven Kohen gave the mother
to drink, it didn’t affect her, proving he’s the father. Leaving us with no
proof that we follow majority? Must be, deduces the Chiddushei Harim,

that a Kohen never administers the Sotah waters twice in a career!
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 hbez ,nab hukhgk
r"c vhcuy hk,pb wr

wpb 'k"z rgmbhn ktrah
u,nab tv, * ,cy wt
ohhjv rurmc vrurm

 ,sucgk ostv ,t rrugk ohaurhpu ,ubhgr                                                                 ivfv kthknd hcr m"vdv.hcubhcrt"yhka 
,tn iujycu vbuntc ,uezj,vu ,"hav                                                               e"vhg ohkaurhc ohnav rga ,chah atr

 wudu ohrmn .rt kg uv,hahu ofju iucb aht vgrp trh v,gu(dk-tn)vsucgv s"g ubur,pu vgrp oukj - 

Avoiding the Mitzvah. If one sees a Talmid Chacham coming
towards him, he may not intentionally look away in order to not
see him when he comes within 4 amos, so as not to stand up for
him (2). The Aruch Hashulchan (3) adds that he is not allowed to
walk away from his place in order to avoid the mitzvah.

If He Doesn’t Know. Even if the Talmid Chacham (or elderly
person) will not be able to tell that others are standing up for
him, the obligation remains. This can be in a case where the
Talmid Chacham will not notice or like the case in the Gemara

(4) where Rav Chiya stood up for a blind Talmid Chacham.
Mechilah. If a Talmid Chacham wants to forgo his honor, it is
valid and there is no more obligation (5). This can be done by him
speaking it out or if there is a clear estimation that he is forgoing
his honor. One should still rise slightly in his honor. Regarding the
mitzvah to still rise slightly, there is the following difference of
opinions. The Avodas Hamelech (6) holds that on this slight rising
the Talmid Chacham cannot be mochel because if he doesn’t do at
least that, it will be like shaming the glory of the Torah, and on
that one cannot be mochel. However Shu”t Lehoros Noson (7)

oa (3) th:snr s"uh (2) zn-un:snr s"uh ,ucua,u ohexpc tcuv (1)
(9) c:tbe (8) h:up:u (7) th:v ,", (6) sh:snr s"uh (5) :v vdhdj (4)

ye:d lsa ,p ,"ua (11) zbr lubhj (10) wv ,ugs wkv

10:15 - t"rdvkqvkhp, inz ;ux | 9:29 - t"rdv q gna ,thre inz | 8:53 - t"n q gna ,thre inz | 4:09 - ,ca ,urb ,eksv
5:39 - o, ubhcrk q f"vtm | 5:17 - ohcfufv ,tm e"amun | 4:27 - asue ,ca vnjv ,ghea | 12:18  - vkusd vjbn ,khp,k inz
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         A SERIES IN HALACHAA SERIES IN HALACHAA SERIES IN HALACHAA SERIES IN HALACHA
                            LIVING A “TORAH” DAYLIVING A “TORAH” DAYLIVING A “TORAH” DAYLIVING A “TORAH” DAY
"okuf sdbf vru, sunk,u" - The Greatest Mitzvah of All (105)
Kavod HaTorah: Giving One’s Seat To a Talmid Chacham.
The Poskim (1) debate if this is included in the mitzvah of

standing for a Talmid Chacham. For example, if one is sitting on
a crowded bus, train, or in a Beis Medrash, and a Talmid

Chacham (or an elderly person) comes close, he has to stand up.
Can he just sit down after rising and leave the Talmid Chacham

standing, or does he have to give up, or at least offer to give up
his seat? Their conclusion is that strictly speaking the obligation
to stand does not include giving up one’s place. However, unless
there is real hardship for the one sitting, he should give up his
place for other reasons: Derech Eretz and Kiddush Hashem.
There is also a possible halachic reason to do so. Just sitting
down after standing up for a quick second might be considered
"rushv vc ihta vnhe" - not an honorable form of standing.

t"yhka skparhv lurc r"vun ,tn       
   xyhhv sbkchke lurc ohhj ,ryg kkuf atr 

holds that if one is mochel even that it works. The Chazon Ish (8)

writes that it is not good for a Talmid Chacham to always be
mochel his honor of standing up for him. Especially if he does
this in front of many simple people, it will take away from the
proper honor due to the Torah. R’ Aharon Leib Shteinman zt”l

was very insistent that in schools and yeshivos, every time a
Rebbi walks into a shiur room, all the talmidim should stand up
fully. This stress on the honor of a Talmid Chacham, obligates
the Talmid Chacham himself to be careful about his dress,
speech and conduct, so as to bring out the maximum honor for
the Torah. This is beautifully expressed in the Rambam (9).

Women. Women are also obligated to stand up for a Talmid

Chacham (10). Technically the wife of a Talmid Chacham should
stand up when her husband enters the first and last time of the
day (as explained previously). However, the custom is for them
to be lenient (11) because we assume that her husband is mochel,
which exempts them as mentioned in the previous paragraph.
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      CONCEPTS IN AVODAS HALEV      CONCEPTS IN AVODAS HALEV      CONCEPTS IN AVODAS HALEV      CONCEPTS IN AVODAS HALEV

    We find that Yosef Hatzaddik cried a lot. When he sees
his brothers for the first time; when he sees Binyamin; when
he reveals himself to his brothers; when he meets his father
in next week’s parsha, and again in Vayechi, when his father
is niftar. It is quite remarkable that a grown man, a brilliant
thinker and operator, a leader in charge of an entire Egyptian
empire, who could do anything and have anything he wanted
- this person cries quite a bit. How are we to understand this?
    The instinct to cry first shows up in a person when he is a
baby. When a baby needs something, is unclean, or in pain
and unable to help himself, Hashem set up a mechanism
whereby the baby cries out, “I need help,” and a parent or
caretaker will tend to the baby’s needs and take away his
problem and quiet his cries. As a baby grows, he finds ways
to satisfy his needs and crying is then minimized.
    When a person is sick, k"r, and doctors say there is nothing
left to do - that is incorrect. There is something left to do and
that is to CRY. Hashem hears all the cries, cries which are
basically tefillos to Hashem: “Ribono shel Olam, please help
me, I am inadequate and unable to solve this problem. Only

    The Gemara in Shabbos (23b) deals with a question
regarding someone who is poor and has enough money to
light one candle. Which mitzvah takes precedence: Shabbos
or Chanukah lecht? The Gemara continues with Rav Huna
making a statement that one who is habitual with “Ner”
(lecht) will have children who are Talmidei Chachamim.
Rashi says this refers to both the neiros of Shabbos and
Chanukah, while others say it refers only to neiros Chanukah. 
     R’ Chaim Kanievsky shlit’a was once asked as
follows: Most people are “habitual” (consistent) with both
Shabbos and Chanukah lecht, and yet not everyone merits
children who are Talmidei Chachamim. What, then, is Rav
Huna referring to? R’ Chaim responded that besides
lighting these neiros (lights), one must also learn Torah and
know the halachos of neiros Shabbos and Chanukah in
order for Rav Huna’s beracha to be fulfilled. 
     According to this it would seem that Rav Huna left out
probably the most important ingredient of the recipe for our
children to become Talmidei Chachamim and real Torah
scholars. That ingredient is that the father must also learn
Torah! Why didn’t Rav Huna just say this?
    It is worth noting that the Gemara above continues and
tells us that someone who is careful with the mitzvah of
Mezuza will merit a nice house, and one who is carefiul with
the mitzvah of Tzitzis will merit a nice Talis. Furthermore,
one who is meticulous with Kiddush will merit filling many
containers of wine. It seems that in each of these instances
the reward is midah k’neged midah (measure for measure).

FROM R’ CHAIM YOSEF KOFMAN        FROM R’ CHAIM YOSEF KOFMAN        FROM R’ CHAIM YOSEF KOFMAN        FROM R’ CHAIM YOSEF KOFMAN        

YOU can do it for me!” For this reason, Chazal tell us that
"ukgbb tk ,ugns hrga" - the gates of tears are never locked,
because these “gates” must always be open for a person to
reach Hashem when he is desperate need!
     With this machshava we can get a greater insight into
Yosef’s crying. Since anyone else in his elevated and
prominent position, would believe that he could get and have
everything and there is no need to cry; Yosef, on the other
hand, understood and recognized that everything he went
through was, ",tz v,hv wv ,tn" - all from Hashem. Thus, he
cried in the form of a tefillah to reach Hashem! When Yosef
Hatzaddik cried, this does not reflect his weaknesses - on the
contrary, it shines a light on his greatness in Emunah. Even in
his elevated position, he only turns to Hashem and begs Him,
“Please listen to my cries and answer me!”
     At every funeral, the constant refrain is a famous posuk
from Yeshaya: "ohbp kf kgn vgns wv vjnu" - when Moshiach
will come, Hashem will wipe away all the tears - even those
of happiness. Until then, let us all remember that if at first you
don’t succeed, CRY CRY CRY again!

This, seemingly, is not the case with Rav Huna’s beracha for
being habitual and consistent with lighting neiros! What is
the connection between these two mitzvos?
     In response, let us ask another question. The word
preceding each of these reward-generating actions (Mezuzah,
Talis, Kiddush) is "rhvzv" - one who is careful in his
observance. However, when it comes to neiros it uses the
term, "khdrv" - habitual. Why the different terminology? 
    At a Chanukah gathering celebrating my father zt”l’s
yahrtzeit, I said the following machshava: Perhaps “Haragil
b’ner” means that one who habitually uses the light of a lamp
to “burn the midnight oil” spending his nights learning Torah,
refers to the olden days when there were no electric lights.
Most people would just go to bed at night. However, the
masmid would then light his oil lamp and continue his
learning without interruption. For such a person the word
“Haragil” - habitual, is more correct than “Hazahir” - careful.
    With this elucidation, the reward of progeny that are
Talmidei Chachamim is very appropriate and is indeed midah
k’neged midah. It is as though Hashem is proclaiming: “You
took care of my light, the Torah; in return, I will take care of
your lights, your children, so they will continue to spread the
light of Torah.” Thus “Haragil b’ner” - one who learns
especially under adverse conditions, will merit having
children Talmidei Chachamim, bringing nachas to the entire
mishpacha and to the Ribono shel Olam. May we all be
zoche to have all the berachos of Rav Huna fulfilled m’toch
simcha, nachas, v’harchavas hadaas.










































garv u,ut ivhkg rzdwa t,hhrcc thb,sf 'vsucgv ,t ovn kyck vrhzdv
ah ,jt vumn 'ovk rntwa oa t,ht sugu 'wshn,v icre ,crev ,t ivn kyck
vrubn ,eksv 'vz vzhtu 'ihsuct ov rcf oshn v,ut ihkycn o,t ota oshc
ov 'rb ,ukgvk-v,ut ihehksna inz kfwa-wshn, rb ,ukgvkw vc cu,fa
ruxnk vcua,c urzjafu 'wkfhvca ohbnav kf ,t utnyu usng 'wshn, ihsnug
if kgu 'wv ,hcc vsucgv hscug ohbvfv hsh kg wv oghauv 'vsucgv kg oapb
'vsucgv ouhe kg ,unk oapb urgv rat ,j, '(wv ,sucgc-) ,urbc xbv vagb

/"ckca vsucgv thva ,usuvku kkvk tkt ougce tk lfhpku
'kfhvv ,t ohtnyn uhv ohbuuhv hf 'sug gsu" 'dtrpn k"rvnv lhanvu       
'vz rcsk inhxu ',unutv kfn r,uh kfhvv ,t ,utnyk yrpc iuh jf lfa
rcud jf uk ah hf ,uruvk hsf 'u"x urpxn wiuhw ukhtu 'v"x urpxnc vkug wkfhvwa
teuusu 'kfhvca ohbnav kf ,t utny lfku 'kfhvv ,t tnynu kfhvv kg
'vzk vhtru 'rutv ubnna vnc 'r,uh jf uk ah 'rutv ubnna inav hf 'ohbnav
ohbuuhv uyka vzc ;tu 'vausev rehg tuvu 'kfv ,t ihasenu ihjaun inaca
ka un,ujc jbun vhva sjt lp tkt ovn rtab tku 'wohbnav kf ,t utnyuw
in kscbv ohasev asuek xbfb tuva 'ohbuuhv kg vkgn uk ah rat kusdv ivf
ohbuuhv uykah oa rat gcyv in kscb ubhta kfhvv in r,uh tuva gcyv
iye lp u,utc yukak ohkufh uhv tk uz vkgn khcacu 'rtc,hfu 'ohhgcyv

/wkusdv ivf ka un,ujc jbun vhvwa
'whbhnawv uvzu 'vgca rjt tuv ohasev asue hf 'ohnh wj ubnn uehksv lfku     
'vgca rpxn ,j, tuv gcyv ,dvbv hf 'vgca rjt tuv ohasev asue gusnu
tuv gcyv rjta vn 'lfhpku 'hgcyv okug trcb ohnh vgcaca ubhmn ifa
vkhnv lfku 'gcyv hnh ova vgca rjt tuv vbuna hf 'vbuna rpxn ,j,
i,ub gcyv hf hbpn vzu 'krg skub ostv gcyv hpk hrva-) gcyv kg thva
kfa hbpnu 'hbhnav ouhc thv (gcyv kgn thv vkrgv ,khn 'if otu 'vkrgv
ohasev asue lfku ',hrnju ,hnad thva gcyv in kscb 'ause tuva rcs
kt irvt tuch ,tzcw arsnc ohnfj uznr vz rcsu 'gcyv rjt tuv
kt irvt xbfb 'wurna, rat h,hrc ,tzw vc rntba vkhnv ,ufzc-asuev
tuva ouen kt xbfhvk hrnj tuva ost ick hutr vhv tk hf 'ubhhvu 'wasuev
kgn thv oda vkhnv uc aha tk ot 'hrnjv hnadv in kscb ohase asue

/gcyv in kscb asue tuva ohasev asue kt xbfb vhv vz ,ufzcu 'gcyv
'hnad h,kc ,hkfa thva vru,v uca iurtv vhv ohasev asuec 'lfku      
ivhrjtu 'wlk rpx, ,uguca vgcaw ch,f hrva 'vgcav rjt vb,hb thv ifka
'vru,v kg sxuva (y"he ohkhv,) wlrs hnhn, hratw runzn ifu 'vru,v vb,hb
rpxn ,j, thv gcyv in ,kscbv ,hbjurv vru,v hf 'hpt thbn,c rsxb
ihhbg tuv rutv hf (d"f wu hkan) wrut vru,w ,treb v,uhbjur oa kgu 'vbuna
uca oa kg if ,treba wiurtwc ,tmnbu 'rutvu ,uhbjurv ruen thvu hbjur
xbv vagb if kg odu /wrutw ,khn ,t ah wiurtw ,khncu wrut-vru,wv vbu,b
kgv vru,v rut jufn vhv iuh kg iujmbv hf 'ohnh vbunaku ,urhtnv ,urbc

/"vbuna rpxn ,j, iva gcyvn kscbv ohasev asueca ,hgcy
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     Every day of this beautiful Yom Tov of Chanukah, we

are privileged to say Hallel and Al Hanissim. We thank and

praise Hashem for the miracles that He did for us, in those

days, at this time. The purpose of setting aside these very

special days of Chanukah is explained in the Al Hanissim

prayer: "kkvku ,usuvk ukt vfubj hnh ,buna ugceu" - The eight

    

vfubjs hnuh uhkxfc v"fc 'ibcr ub,s 'vfubj htn" '(:tf ,ca) wndc t,ht     
kfhvk ohbuuh uxbfbafa 'iuvc ,ubg,vk tksu iuvc spxnk tks iubht thbn,
tku uesc 'oujmbu htbunaj ,hc ,ufkn vrcdafu 'kfhvca ohbnav kf utny
tkt uc vhv tku 'kusd ivf ka un,ujc jbun vhva ina ka sjt lp tkt utmn
ougce ,rjt vbak 'ohnh vbuna ubnn uehksvu xb uc vagb 'sjt ouh ehksvk

 /"vtsuvu kkvc ohcuy ohnh outagu
khcac hfu 'rnt, otu" 'oa w,usdt haushjwc dtrpn k"rvnv vaevu     
,umn ,t ohhek ukfuha hsf tkt vz vhv tku 'veksvc xb ovk vagba
vn tuv 'uhkg kkvku ,usuvk chhja xb kf tkv 'vfubj ihgcue uhv 'veksvv
wohxhbv kgwc hf 'vhtrvu 'vumn ohhek kfuha khcac tku 'u,kmv khcac vagba
vn rehga 'rnuk ahu" 'cahhu /"kkf w,urbwv xb rfzuv tk wvtsuvwc rntbv
er 'ohbuuhv ,t ujmba vn khcac tuv kkvku ,usuvk hsf vfubjv hnh ugcea
ojufn tku vz vaga ,"hav xb hsh kg iujmb vhva vtrb vhv tka iuhfna
od 'xbc vhv kfva ugsha hsf vrubnv ,urb hsh kg xb zt vagb lfhpk 'o,rucdu

/"vnjknc iujmbv
'(ukfhvc wv ,sucg) wvrubnv ,urbwc teuus xbv vagb gusn rhcxvu lhanvu      
vn vhv ohbuuhv ,gar rehg hf 'vagb (wukfhvc wv ,sucgwc) vz xb teuusu"
urnta unfu 'uk ohscug ktrah og hbvuf uca wv ka wkfhvv ,t utnywa
hbctw urnt vz lrs kgu 'wkfhvca ohbnav kf utny 'kfhvk ohbuuh uxbfbafaw
'wiuh habt oumeaa (,ubcre uk ihchren ktrah og hbvuf uhkga 'wv) jczn
kusd ivf ibjuh ic uvh,,n shc jf i,bu 'ukfhv utnya o,gar ,t vtr ,"havu
tku oujmb ukt teuusu 'ojmbk ukfhvc wv hscug ohbvf ova uhbcu htbunaj
kgwc ohrnut ubta unfu 'wv asen kfhv ,t urvhy oujmb ratf lfhpku 'ohrjt
vhv tk ratfu 'wlasen ,t urvhyu///l,hc rhcsk lhbc utc lf rjtuw-wohxhbv
ukfuha hsf xb ovk vag 'vrubnv ,eksv hsh kg uscgk hsf ina ehpxn ovk
ukt ohnh lfku 'u,sucg-vrubnv ,eksv hsh kg u,sucgk uasen ,hc ,t lbjk
uvutnya rjt wv ,sucgk asenv ,hc ,t ufbja vn oa kg wvfubjw ohtreb
uhva iujmbv tuv wv ,sucgk asenv ,hc ,fubjk w,urbv xbwa 'tmnbu 'iuh hbc

/"rtc,bfu u,sucgk usdb,va ohbuuhv kg ihjmbn
t,hts vn kg (wufu o"rvn rnut vhvu v"s r"g, whx j"ut) j"cv c,f ifu      
ohcrna ,usugxv huchra 'k"z drucbyurn n"rvn rnut vhvu"-wc ,ut ruyc oa
tku ',usuvku kkvk tkt ougce tka ',uarv ,usugx iv (vfubjv hnhc-) ovc
v,ank ougce tk gusn 'vae vpud thv 'eshnk tfhtu-"vjnau v,ank
kg v,hv vrhzdv rehg ohrupca 'ouan ,tza rnuk vtrbu 'ohrupc unf vjnaku
durvkw ovhkg rzdb if kgu '(/ch vkhdn wg) wgarv u,ut ka u,sugxn ubvbwa vn
'ruxht ka v,anu vjnau ruxht ka vhh,au vkhftn ubvba ohpudv ,t wsctku
kf ,t xubf lkw r,xt vrnta unfu 'o,uapb ubhg vcua, uagafu
ws r,xt) wouhu vkhk ohnh ,auka u,a, ktu ukft, ktu 'hkg unumu///ohsuvhv
ukmbaw-xbv rehg ,t rufzk hsf vjnau v,ank ougce ukmbaf lfhpku '(z"y
v,hv if kgu 'vsucgc ukar,va kg v,hv vrhzdv rehg vfubjc kct 'wohpudv

        

FROM THE WELLSPRINGS OF     FROM THE WELLSPRINGS OF     FROM THE WELLSPRINGS OF     FROM THE WELLSPRINGS OF      
R’ GUTTMAN R’ GUTTMAN R’ GUTTMAN R’ GUTTMAN -  RAMAT SHLOMO     RAMAT SHLOMO     RAMAT SHLOMO     RAMAT SHLOMO    

days of Chanukah were set aside, “To thank and to praise.”

Why do we need both - L’hodos and L’Hallel? What is the

difference between to thank and to praise? 

    The Chiddushei Harim, R’ Yitzchok Meir Alter zt”l

gives a beautiful explanation. He says that the word "xb" is
comprised of two letters, a nun and a samech. The nun



                                                                                                                                                                                                                    

llllyyyynnnn: Reb Shmuel, a wealthy merchant, was traveling to a large city on business. His lodging and meals were fully arranged.
Money to cover his expenditures was neatly apportioned and carefully budgeted: eight valises carried specific large sums
needed to purchase different sorts of goods. The wagon picked up speed and they were making good time. The journey was
peaceful and uneventful. As they neared the city, the driver noticed a man on the side of the road calling for attention. The
wagon driver slowed the horses to a halt; Reb Shmuel took a look to see what was occurring. The next thing he knew, there
was a knife to his neck. A group of bandits ransacked the wagon and made off with its contents. The valises he had carefully
prepared were gone - all except one valise, which contained a sizable sum of money. Reb Shmuel suddenly had an idea.
     He ordered the wagon driver to head towards the city at top speed. Once he arrived, he hurried to the local inn and asked
for a certain infamous individual, who willingly assembled a few of his cohorts. Reb Shmuel took some money out of the
remaining valise, paid the ruffian and his gang, and told him to find the remaining valises and bring them to him.
     Reb Shmuel then headed to shul. He arrived a few minutes before Mincha, and started to daven aloud. “Hashem, you have
given me much success over the years. I have been able to make a good living, devote time to Torah, and assist the poor and
local Torah institutions. Hashem, if you miraculously return my goods to me, I will donate one-tenth of the money to charity.”
     After dining and getting settled back at the inn, Reb Shmuel returned to the shul to daven Maariv. Just as the congregation
was filing out the door, some surly-looking men barged in, looking for Reb Shmuel. In their hands, they carried seven valises,
with the contents fully intact! Reb Shmuel was overjoyed and paid them the remainder he had promised them for their trouble.  
     At this point, representatives of the local charities who had been in shul started to gather around Reb Shmuel. “Reb Yid,”
they said, “it is time to make good on your promise to give a tenth to charity.” Reb Shmuel opened each of the seven valises
and counted out the money. He then separated a tenth from each and gave each charity collector an equal portion of the sum. 
     But the charity collectors were not satisfied. They explained, “If the eighth valise had not been left behind in the wagon,
you would not have had any money at hand to pay the gang who recovered the cash. You would not have been able to rescue
even one cent. The fact that you were left with one valise, a ‘miracle’ in and of itself, enabled the greater miracle, the return of
the remaining seven, to take place! Therefore, Reb Shmuel, you should give us one-tenth of the eighth valise as well!”
llllyyyynnnnpppp: The Plotzker Gaon, R’ Aryeh Leib Tzintz zt”l (Kometz Mincha) explains that the above parable is exactly the
reason why we celebrate Chanukah for eight days. Had one flask not been miraculously left untouched and undefiled, there

 /// ukt vfubj hnh ,buna ugceu lase ,urmjc ,urb uehksvu(ohxhbv kg ,khp,)

     The Haftorah of Shabbos Chanukah comes from the
vision of Zechariah HaNavi who tells the angel that he sees
a vision of a golden Menorah with a bowl on top of it. The
Menorah has seven lamps and each lamp has seven pipes
attached to the bowl on its top from which the oil flowed
freely into the lamps. Two olive trees were on either side of
the Menorah. At one point in the narrative, Zechariah
questions the angel as to the meaning of his vision. The
angel replies to Zechariah, “Don’t you understand the
vision?” and Zechariah answers “No.” The angel proceeds
to explain the vision. “Not by physical might or power, but
only through the spirit of Hashem (will these events occur).”
These events are referring to the rebuilding of the Second
Temple. In other words, faith will triumph over logic and
the spiritual will transcend the physical. This is the
connection to Chanukah, in which the forces of holiness and
spirituality were able to overpower and overcome the sheer
might and power of the impure Greek armies. 
     Although he was the one receiving the prophecy, the
prophet Zechariah did not fully understand the meaning of
his vision, until an angel explained to him that the Menorah
signifies how in the future, Moshiach will have no difficulty
fulfilling his many tasks for they will be as simple to him as
lighting the Menorah. The question is: was lighting the
Menorah really so simple? Let us take a look.
   One of Aharon Hakohen’s daily jobs, was the major task
of cleaning out and kindling the Menorah. Rashi explains
that when the Torah speaks about this task, it uses the word
"l,kgvc" (raise up) as opposed to a word like "ehksvk" (to
light), because Aharon Hakohen needed to hold the flame

steadily in place until it would rise up on its own. If Aharon
would pull  away from the fire too early, his task of kindling
the Menorah would not be fulfilled and the mitzvah would
be lost. This was no easy feat and it had to be done
perfectly. How can the angel call this a “simple” task? 
     The Baal HaTanya, R’ Schneur Zalman of Liadi zt”l

explains in an esoteric manner, that each one of the seven
branches of the Menorah corresponds to one of the seven
main character traits in a person. The fact that there are
seven branches on the Menorah and not just one, teaches us
that no matter which single character trait a person
possesses, he is free to express himself in whichever way he
desires, provided he illuminates the world in the manner in
which Hashem wants him to. By expressing himself freely,
a person will internalize this unique Middah which will lead
him to enjoy an unparalleled internal peace. 
     Upon the return of the Kohanim to the Bais HaMikdash
after the Greek armies had been routed, the first thing they
did was light the Menorah. They wished to symbolize that
the Shechina was back where it belongs and peace has been
restored to Hashem’s holy place. Aharon Hakohen was the
quintessential "ouka ;suru ouka cvut" - “he loved and pursued
peace.” Accordingly, his purpose in life was to create an
atmosphere of peace. The lighting of the Menorah was not
necessarily a simple task in the physical sense; still, the
flames and glow of the Menorah symbolized what Aharon
Hakohen stood for - peace - and this indeed made his task
simple and easy. When Moshiach - whose stated goal is
worldwide peace - will come, he will eventually enjoy this
“simplicity” and have no issues completing his task.

 vatr kg rat ,urbk ,uemun vgcau vgca vhkg vh,rb vgcau vatr kg vkdu vkf cvz ,rubn vbvu h,htr rntu(c-s vhrfz)

                                                                                                                                                                                                                    

stands for "vkhpb" - falling down, and the samech stands for
"vfhnx" - supporting! We thank Hashem for the nefila and
we praise Him for the semicha! Why should we thank
Hashem for falling down, for all the difficulties and
challenges that we go through in life? Every yeshua and
hatzala that we experience had a vnjkn first! If not, what is
it that we were saved from? We thank Hashem for taking
us out of Mitzrayim, but He was the one who put us there in
the first place! We thank Hashem for the miracle of
Chanukah, for helping us win over the vaunted Greek army
and find a ina jp that stayed lit for 8 days. And yet,
Hashem is the one who put us in Golus Yavan and all of the
exiles and difficulties that we endure. Why do we thank
Him for saving us? Maybe we should ask Him why He
gives us all of these tzaros in the first place? 
  The answer to this question is the reason that we must
THANK and PRAISE Hashem. We understand that we
need the nefila as much as we need the semicha. Every
challenge that Hashem puts before us is truly the very best
thing that could happen to us. We may not appreciate the
hardship as we are going through it, but only Hashem, in
His infinite wisdom and kindness, knows that this is exactly
what our neshamos need to fulfill our mission in this world.
When Hashem gives us a “shot in the arm,” it is in order to

protect us from deadly spiritual diseases! He is inoculating
us! Is the vaccination pleasant? NO! But without it we
would really be sick! Had we not gone down to Egypt and
been enslaved for 210 years, we would never have become
a Klal Yisroel - zoche to receive the Torah. Had we not
suffered at the hands of the Greeks, we would never have
been zoche to all the light that Chanukah shines!
    This is why in Al Hanissim we thank Hashem for the
gevuros and yeshuos and MILCHAMOS! Yes, we thank
Hashem for the WAR itself, for the hardships, for all the
battles and nisyonos that we had to suffer, because we know
that this is all part of the nes! It is all part of Hashem’s
kindness to us even when it is difficult. 
     In Hallel, Dovid HaMelech teaches us the same idea. He
says, "tret wv oacu tat ,uguah xuf" - When Hashem saves
me, I call out in the Name of Hashem! He also says, vrm"
"tret wv oacu tmnt iudhu - When I find myself in a situation
of distress, I call out in the name of Hashem! Whether I am
experiencing the nefila or the semicha, it is all a miracle, a gift
from Hashem, for which we need to thank and praise Him! 
    May we always see the kindness of Hashem clearly in
our lives and may we always remember when it is dark, that
it is our job to shed some light from the Chanukah nes and
thank and praise Hashem for everything He does.










































    Debbie, tears flowing down her stricken face, murmurs, “Thank you, Hashem. Thank you, Hashem!” And then, as the
holiday of Chanukah ushered in, she said, “wvp vhv kusd xbw - ‘A great miracle has occurred here.’”
     Dr. Schwartz cannot believe what he is seeing. Immediately, he sends Mark to the operating room for emergency heart
surgery. He is very careful to caution everyone, “Though Mark is stable and we are thankful for that, he is not out of the
woods just yet, not by a long shot. We still need prayers for a good outcome.” Mark’s family, friends and the rabbi of his
local shul continue to pray fervently as surgeons perform open-heart surgery for three hours. As they say, there are no
atheists in foxholes - or waiting outside an operating room, either.
    A day-and-a-half later, Mark wakes up to see Debbie and their children sitting anxiously around his hospital bed. He
looks at them and says “Hi.” He is completely unaware of what happened to him.
    Here’s a man who, the day before, had been totally blue - with more than one foot in the grave! With a 45-minute-long
resuscitation, and ten bouts of defibrillation, the fact that he’s alive is truly unbelievable. By all standard measures, Mark
should have died. But he didn’t. He survives physically and mentally, is sitting up and talking the next day. It is Chanukah,
and as the dreidle spins, the letters on its side which spell out, “A great miracle happened here,” is lost on no one!
    Mark is released from the hospital in only 10 days. Waiting for him in their driveway is a belated yet significant
Chanukah gift from Debbie and their children: a new snowblower, decorated with a huge, red, heart-shaped bow. “My
family and I realize that without those prayers going on that day, I wouldn’t be alive now,” said Mark Kramer. “Hashem
spared me for some reason and I will make an extra commitment to davening three times a day with a minyan!”
     Rivka, the nurse, concludes: “I’ve seen many fascinating things during my years as an ER nurse, but this case was
clearly a modern-day Chanukah miracle!” (Adapted from “Chanukah Miracle in the ER” by Menucha C. Levin)
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      One look was all it took to determine that this woman was not one of the wives of the chassidim gathered there. In fact,
she had no connection to the Rebbe at all. “Who is she?” some murmured. Nobody knew.
     It was learned that the distraught woman lived with her family in town. Her husband was a wealthy businessman who
had never in his life stepped foot in a Chasidic synagogue. He and his friends were among those who laughed at the
Chasiddishe lifestyle and customs. For many years the couple had not been blessed with children. When their son was
finally born they were already much older. Their happiness knew no bounds and he always given the best of everything.
    On the eve of Chanukah the young boy fell ill. The doctors came to his bedside and cared for him with devotion. But
they could not help him. To everyone’s horror his fever rose from day to day. Tonight, his situation suddenly worsened.
The boy lost consciousness and the doctors who were standing around his bed raised their hands in hopelessness.
     The father of the child was pacing the house in agony and bitterness. But his mother could not stand seeing her son’s
suffering any longer. If her husband would not turn to the Slonimer Rebbe, at least she would try. She didn’t even know
where to go but her feet seemed to have a mind of their own, and before she knew it she found herself in front of the
Slonimer shteeble (synagogue) just as the Rebbe was kindling the holy Chanukah lights.
     “Rebbe, help me,” cried the woman in a voice that echoed throughout the entire synagogue.
     It seems the Slonimer Rebbe was waiting for her. “Tell her not to worry,” the Rebbe said quietly to someone. “She should
return home and tell her husband to add the name Matisyahu to her son’s name. Do it right away and in the merit of that great
Tzaddik, the Kohen Gadol who gave his life for the Jewish people and the Holy One blessed be He, the sick child’s life will
be lengthened.” The Rebbe paused for a moment. “And another thing, when the child is fully recovered, his father should
bring a pidyon nefesh (redemption offering) of ‘chai’ - 18 coins which will be given to charity in the Holy Land.”
     The woman ran home to heed the Rebbe’s call. The following day, at about the time when the Chanukah candles were
being lit, a new face was seen in the Slonimer Beis Medrash. It was the father of young Matisyahu, who had brought to the
Rebbe 18 rubles - Chai - a pidyon nefesh for his son who was now fully recovered.

 ///// vp vhv kusd xb(kshhrsvn)
    Rivka Toledano, a religious Emergency-Room nurse, has seen a lot in her time, but on one occasion, she recalls a
miraculous occurrence that she personally witnessed while working in a Canadian hospital. It was a cold December night,
in the middle of a snowstorm, which means the ER can get pretty crazy. Chanukah was starting that very night, and Rivka
was looking forward to completing her shift and going home to light the Menorah with her family.
     Just before noon, a middle-aged couple walks into the ER. Mark Kramer, an overweight man, looks pale and sweaty.
His wife Debbie anxiously explains that, despite her warnings, Mark had been shoveling the snow in their driveway.
When he began to feel ill, she drove him straight to the ER, despite his protests that it wasn’t necessary.
    Well, it definitely was necessary because suddenly, right before their eyes, Mark collapses on the floor, the result of a
massive heart attack. Alerted by his wife’s frantic screams, one of the senior doctors, Dr. Schwartz, rushes over and starts
CPR, resuscitation, defibrillation and drugs for heart rhythm. Despite all these efforts to save him, Mark is still in cardiac
arrest. There were no less than ten episodes of defibrillation.
     Debbie remains glued to Mark’s side until Dr. Schwartz asks her to leave. Sobbing, she phones her children and her
rabbi, frantically begging them to pray for Mark’s life.
     Back in the ER, Dr. Schwartz looks grim, commenting that people don’t survive heart attacks with prolonged
resuscitation, since sufficient oxygen can’t get to the heart or brain. Gently, he breaks the devastating news to Debbie:
Mark probably won’t survive the day. Totally distraught, Debbie kept repeating herself, shouting at no one in particular. “I
kept warning him not to shovel the driveway, telling him it wasn’t safe for a man his age to shovel snow, and to wait until
our son got home or else borrow the neighbor’s snowblower. But he wouldn’t listen! How do I tell our kids they’ve lost
their dad?” she cried hysterically, inconsolably.
     Dr. Schwartz, is not a religious Jew but it was he who announced, “I’m so sorry. We’ve tried everything we could, but
it’s not working. The only thing left to do now is pray.”
    So that’s exactly what they did. The whole ER team, Dr. Schwartz, Rivka Toledano and Debbie, all started praying
together for Mark’s life, hanging so precariously in the balance.
     Forty-five tense minutes pass in agonizing silence, but Mark still doesn’t have a pulse. Then, just when they’re about to
sadly admit defeat, the miracle occurs. A machine up above starts beeping urgently. “We’ve got a pulse!” Dr. Schwarz
calls out excitedly.
     The ultrasound machine indicates that Mark has some cardiac activity, a tiny sign of life and hope. Awestruck, the ER
team realizes they are witnessing a miracle right before their very eyes.

would have been no oil to enable the greater miracle to occur. To remember this initial miracle, the first step leading to the
spectacular miracle of one flask of oil lasting eight days, we celebrate one day as well. Chanukah, therefore, appropriately
lasts for eight days - a clear and neat answer to the Beis Yosef’s famous question. It is often difficult to recognize how
special a small event is, especially when it leads to something greater and more spectacular that overshadows the initial
event. However, we have to appreciate every link in a chain of events that leads to wondrous occurrences. Chanukah is a
time when we can reflect on how special every event is, appreciating the hand of Hashem in all that occurs. 

 wudu utr,, vnk uhbck cegh rnthu ohrmnc rca ah hf cegh trhu(t-cn)
     In the dark days that marked the rule of the Czar of Russia, a terrible misfortune befell the Jewish people. Under false
pretenses and with little regard for the sensitivities of the people, the Czar’s soldiers arrested the renowned Baal
HaTanya, R’ Schneur Zalman of Liadi zt”l, and had him thrown into a dungeon in the capitol city of Petersburg. 
     Immediately, the Rebbe’s chassidim mobilized their resources and began the arduous process of getting their Rebbe
released. One chasid managed to ask R’ Schneur Zalman what course of action they should take. After a moment’s
thought, he told him to travel to Berditchev and inform R’ Levi Yitzchok zt”l, the Kedushas Levi, to seek his blessing.
Wasting no time, the chasid hired a wagon and hurriedly traveled to Berditchev, where he breathlessly entered R’ Levi
Yitzchok’s chamber and described to him the plight of the Baal HaTanya. The Kedushas Levi was terribly distraught. He
cried out in a voice heavy with sorrow, and became so overcome with emotion that he literally fell off his chair. After a
moment, though, he composed himself and inquired as to how R’ Schneur Zalman was handling the situation.
    “I can only say this,” replied the chasid. “The Rebbe was taken from his home so quickly that he forgot his boots! Yet,
even in that short time, he did not forget to take his Talis and Tefillin with him into that dungeon!”
     R’ Levi Yitzchok was amazed by what the chasid had observed and smiled. “This, my young chasid, is quite a good
sign. I will daven on his behalf and with Hashem’s help, the Rebbe will be released in due time.” 
    He then asked for R’ Schneur Zalman’s mother’s name, in order to write out a kvittel, but the chasid had no idea. He had
forgotten to ask for it when he left Petersburg and now he was unable to provide this information for R’ Levi Yitzchok. 
    The Berditchever thought for a moment. Then, he took out a chumash and opened it up at random. The page that it
turned to was in Parshas Mikeitz, dealing with the ten sons of Yaakov Avinu going down to Egypt to purchase grain for
their families back in the Land of Canaan. Without another word, R’ Levi Yitzchok began to read the following words
from the posuk: "ohrmnc rca ah hf cegh trhu" - "And Yaakov saw that there were provisions in Egypt."
    His face lit up as he turned to the chasid. “This posuk is the key. Don’t read the word wrcaw with a ‘shin’ which means
provisions, rather wrcaw with a ‘sin’ which is an expression of hope and anticipation. Go tell the Rebbe that just as Yosef
Hatzaddik was saved from imprisonment in Mitzrayim, so too, will he be released from his imprisonment very shortly.
Hashem put these words in front of my eyes for a reason. The word "rca" stands for a ruthbc irvec , and now that I have the
Rebbe’s mother’s name, I can personally daven for his safe and speedy release.”
     Indeed, it was not long - on the 19th of Kislev - before R’ Schneur Zalman was released from jail and till this very day,
chassidim celebrate the anniversary of this joyous day of redemption.

 //// uhbcu htbunaj kusd ivf ibjuh ic uvh,,n hnhc(ohxhbv kg ,khp,n)
    A huge group of followers was gathered in the Beis Medrash, all silent and gazing in the direction of the Slonimer
Rebbe, R’ Avraham Weinberg zt”l. He stood still staring deeply at the wicks of his Chanukah Menorah, meditating and
contemplating, for an unknown reason, not yet ready to lift the flame and kindle the Chanukah lights.
     Hundreds of chassidim stood in awe and with great respect, watching their Rebbe as he stood preparing for this
mitzvah. They waited in complete silence and with bated breath for the glorious moment when he would take the wax
candle in his hand and begin reciting the words of the Chanukah blessings.
      Minutes, which seemed like hours, passed and finally the Rebbe motioned that he was ready to begin. He began chanting
the blessings before lighting the Menorah. He intoned each word slowly and carefully, infusing them with Kabbalistic
intentions, and each chasid was able to connect himself to the holiness of the moment, according to his own level.
     Suddenly, a shrill voice cried out, “Help me, deliver me!”
    The dreadful cry tore through the hearts of all those gathered there and awakened each person from his reverie.
Everyone looked in the direction of the voice. The Slonimer Rebbe, his face aflame with the sanctified holiness of the
moment, also turned his head in the direction of the voice which emanated from the rear of the synagogue. There stood a
women with her hands outstretched toward the heavens, crying with a bitter heart.



UNFORGETTABLE KINDNESS
As heard from Stories to Inspire 
 
A few years ago during Chanukah, my wife said to 
me, “Let’s go to JC Penney and take family portraits.” 
But Chanukah overlapped December 25, so we were 
in JC Penney with another four billion people.

After hours of waiting, I went outside with my kids. 
There was a row of chairs, with an African-American 
woman in her 70’s at one end. I left a space between 
us. Before I started telling the kids stories, I turned to 
her and politely said, “Hello, happy holidays.”

“Happy Chanukah,” she answered, with a perfect 
“ch” sound. She saw I was flummoxed and said, 
“Don’t be so surprised! In the 70s, I used to answer 
the phone at the Sovereign Hotel!” That was a kosher 
hotel in Miami in the 70s and 80s where many 
gedolim had stayed. I was most curious about Rav 
Yaakov Kamenetzky. Would she remember him?

One rabbi, she told me, who was the greatest. 
Although he was busy with calls all day and was very 
wise, he always smiled at them and let them know he 
cared. “He lit up our night,” she said.

“Do you remember his name?” I jumped in.

She looked at me like I was crazy. “Do I remember? 
Do I remember? It was Rabbi Kamenetzky! Who else 
could I be talking about?”

Do you remember what you wore yesterday or ate for 
breakfast three days ago? This non-Jewish woman 
remembered Rav Yaakov Kamenetzky 40 years later 
because of how he made her feel. Let someone know 
you care. Talk to them, let them know their value. 
You can light up their night.

I hope that in 40 years, we remember her. 

THE LIGHT OF THE HOME
By Rabbi Moshe Pogrow, director, Ani Maamin Foundation

Based on excerpts from the collected writings of Rabbi Shamshon Raphael Hirsch zt"l. 

When the victorious Chashmonaim returned to the Beis Hamikdash, they 
found one small jug; enough for only one day. But this one jug revealed the 
miracle. For eight days it lit the lamp, until new pure oil could be made.

Though our enemies may rage, as long as they have not trampled out the last 
spark of Judaism in the heart of the last Jew in the last Jewish village, we 
mortals may tremble, but G-d, who sits in the heavens, will laugh (Tehillim 
2:4). One single, pure spark, in just one Jewish heart, is enough for G-d to 
light the whole spirit of Judaism again. And if all the oil, all the forces that 
were supposed to preserve the light of G-d, were misused for paganism—
even then, if one little jug of oil, one heart in a forgotten corner, remains 
faithful, it will be enough to save the entire sanctuary.

So many countries had bowed to Antiochus. So many had forsaken the ways 
of their fathers and given in. But one old man and his sons would not—and 
through them, the Beis Hamikdash was saved.

The Ma’ariv service consists of Shema, its surrounding brachos, 
and Shemone Esrei. There are two brachos before Shema and 
two after; a third just before Shemone Esrei was added later. In 
the bracha of Maariv Aravim, we discuss the creation of night 
and day. The ancient idol worshippers could not believe that one 
G-d could encompass both light and darkness, therefore there 
must be two gods. We declare that Hashem controls both day and 
night, and everything else in the universe.  

Adapted from Biur Tefillah (Ani Maamin Foundation)
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To light the menorah in shul would not be 
enough: the mitzvah is ner ish u'beiso. Our 
salvation has not come from temples in the 
past, and it will not now. How good are the 
drashas, the chazzanus—it makes no difference. 
The important thing is the children, whether 
Jewish spirit flows in their veins. The light of 
the temple? It was the High Priests themselves 
who betrayed it. Mattisyahu, in his village, was 
the salvation. A single Jew is enough to be the 
foundation for rebuilding the entire sanctuary.

But do not forget ish u'beiso. If you want to 
live for Judaism, you cannot keep it only for 
yourself. If you appreciate your task, as the 
mehadrin opinion goes, you will not be satisfied 
to let Judaism fill your house in a general way; 
you will kindle ner lekol echad v'echad. You will 
give your full attention to each member of your 
family, to win them to Judaism. Mattisyahu 
knew that no matter which son survived him, 
the flame of Divine light would live on.

Nor can you pause in your efforts. You can never 
be satisfied with yesterday's achievements, the 
light in your house must grow brighter every 
day. Maalin b'kodesh v'ein moridin. Progress, 
not retreat, is the watchword of holiness.

The light of your home will radiate beyond it, 
and it will inspire your neighbor to seek the 
same. You will not be ashamed to be a Jew, you 
will be proud of your recognizability.

It is a mitzvah to light the menorah at the 
entrance to the home. You will not shrink from 
letting your light shine across the street, and 
only in times of danger will you be content to 
keep it to yourself.

We kindle these lights, and may the path we 
follow be the path of righteousness.  

ACHAV NEVER LEARNS
by Rabbi Dovid Sapirman, Dean, Ani Maamin Foundation

After Achav let Ben Haddad go, in defiance of the navi Michayahu’s 
instructions, the navi turned to one of his colleagues and said, “Hit me, by 
order of Hashem!”

The colleague refused, disobeying a command from Hashem. The punishment 
for not listening to a navi is death by the hands of Heaven, and indeed, this 
colleague was promptly killed by a lion.

The navi said to someone else, “Hit me, by order of Hashem!” This time, he was 
obeyed, and the person hit him on the face until he was bleeding. 

The navi went and stood by the road, disguised with a scarf over his face. When 
Achav passed by, he called out for help.

“Your servant fought in the war,” he told Achav, “and an officer brought me 
a man, saying that I must guard and not let him go, or else it would be my life 
instead of his. I was busy here and there, and the man disappeared. Now the 
officer is beating me for letting him go. Help me!”

Achav said, “That is the correct judgement; you yourself have prescribed it!”

The navi removed his scarf, and the king recognized him. Michayahu delivered 
his message. “So said Hashem: Because you sent away the man whom I trapped 
for you, it will be your life instead of his, and your people instead of his people!”

Achav went home sorely vexed. He then committed another heinous crime, 
one that sealed his fate. Achav had a palace in Yizre’el, adjacent to a vineyard 
owned by someone named Navos. Achav very much wanted to buy the vineyard 
and combine it with his property, but Navos refused, claiming that it was an 
inheritance and he did not want to part with it. Achav was so upset that he 
went home, refused to eat and sulked on his bed.

His evil wife Izevel asked what was wrong. When he told her, she told him she 
would get the vineyard. She hired false witnesses to testify that Navos was 
deserving of capital punishment. The court gave him a death penalty, and 
Izevel happily told Achav that he was free to take the vineyard.

Hashem commanded Eliyahu  to confront Achav with a horrible message. 
“Have you murdered and also inherited? In the place where the dogs licked the 
blood of Navos, they will lick your blood as well. Nothing will be left from your 
entire family, and the dogs will eat up your wife Izevel’s body as well.”

Soon we will see the power of teshuvah, and the fulfillment of the neviim’s 
prophecies to the letter.  

THE SPEED OF SIGHT

How do cheetahs focus while running so quickly?

Cheetahs can run 65 to 75 miles per hour in short bursts, chasing down prey. It would seem 
impossible for it to keep its eye on its target as it bounds through the air. (Try fixing your gaze on 
an object while jumping up and down!) However, it can do so due to two unique characteristics: 
firstly, the cheetah's shoulders have great flexibility, enabling it to keep its head steady even 
while racing. Also, the cheetah has a strip of light-sensitive cells fitted across the retina of each 
eye, allowing it to clearly distinguish its intended prey from background details.   

Adapted from Jewish World of Wonders with the permission of Israel Bookshop
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A Historical Background 
of Chanukah

By Rabbi Dovid Sapirman
ז״עשת ולסכ



Some Historical Background
The war of Chanukah occurred in the middle of the era of the Second Bais 

Hamikdash, in the year 3622 (134 BCE).  However, to really appreciate this story, it is 
helpful to know the historical background of the three hundred years preceding that war.  

When the Jewish nation was defeated by Bavel in 3338 (418 BCE), the First 
Bais Hamikdash was destroyed and Yerushalayim was burned. The Jews who survived 
the slaughter in Yerushalayim were marched off to Bavel, where they settled in Jewish 
cities. The seventy-year period between the destruction of the First Bais Hamikdash and 
the building of the Second Bais Hamikdash is known as galus Bavel. The Babylonian 
empire lasted another fifty-one years, until it was conquered by the Persian empire, 
nineteen years before the building of the Second Bais Hamikdash. At this point, Bavel 
was no longer a kingdom unto itself, but merely another province in the vast Persian 
empire. All Jews that had previously been under Bavel’s dominion now came under 
Persian rule. The Persian empire consisted of one hundred twenty-seven provinces, and 
Jews were scattered throughout these provinces.

One year later, a king named Koresh became the emperor of Persia. Koresh had 
been mentioned explicitly by name in the prophecy of Yeshaya Hanavi. He foretold, 
about two hundred years in advance, that Koresh would give permission to rebuild the 
Bais Hamikdash. When Koresh was shown the scroll of Yeshaya, he was willing to 
comply with Hashem's ancient instructions.In 3390 (366 BCE), he gave permission for 
any Jew wishing to return to Eretz Yisroel to do so. He also returned the vessels of the 
Bais Hamikdash, which he had acquired when Bavel was conquered. 

The first group that returned to rebuild the Bais Hamikdash and Yerushalayim 
was led by Zerubavel. Zerubavel was a descendant of Dovid Hamelech, and Koresh 
appointed him governor of the Province of Yehudah. The trip from Bavel to Eretz Yisroel 
was dangerous, and there were many foreign peoples living in the land. They resented the 
arrival of the Jews and the authority they had been given by the king. It was a great 
sacrifice to make this trip and settle in Eretz Yehudah. The group that went along with 
Zerubavel was relatively small, because most people were not willing to relinquish the 
comfort of their homes in Bavel.

It wasn't long before our enemies wrote a slanderous letter to Koresh, accusing 
the Jews of planning to rebel against him as soon as they would complete the wall of 
Yerushalyim and the building of the Bais Hamikdash. Koresh believed the slander, and 
issued an order that all construction must be stopped. This order remained in effect for 
the rest of Koresh's life, during the entire time that Achashverosh was king, and until the 
second year of Daryavesh II.

It was during this time that the story of Purim took place. Subsequently, 
Daryavesh II, a son of Esther and Achashverosh, gave permission for the Jews to rebuild 
the Bais Hamikdash. He even gave funds to assist in its construction. He stipulated, just 
as Koresh had done before him, that the first story be built of wood, so that if the Jews 
would ever rebel against him and try to regain their independence, it would be easy to 



destroy their Bais Hamikdash by setting it on fire. The Persian empire lasted a total of 54 
years until it was defeated by the Greeks.  

 
 The Kingdom of Greece

Far away to the west, across the Mediterranean Sea, there was a people that 
lived on very rocky, mountainous terrain, on the Aegean peninsula and its nearby islands. 
Today we call this country Greece. At that time, however, these people were divided into 
many city-states and kingdoms. They did not live in harmony, but were usually warring 
with each other. Because they were not united, it was easy for King Daryavesh to 
conquer them and impose taxes on them. One of the kingdoms in the northern part of 
Greece was called Macedonia. Their king was Philip, who managed to conquer and unify 
the entire country into one united people. Now that Philip had the entire nation behind 
him, he turned his attention towards the enemy - Persia. As Philip was engaged in war 
with Persia, he was killed by one of his assistants, and it seemed that all his efforts would 
now be thwarted.
                Philip had a nineteen-year-old son, whose name was Alexander. Alexander was 
exceptionally talented at battle, and immediately assumed the leadership of his father's 
armies. Although vastly outnumbered, his soldiers went to battle against Daryavesh and 
defeated the Persian army in 3448 (308 BCE). This brought an end to the Persian empire 
forever.   
 
Doniel's Visions of the Four Kingdoms
                All this history had long been foretold by the prophets, especially Doniel. 
During Galus Bavel, prophetic visions were shown to Doniel, informing him of the four 
nations that would enslave the Jewish people. In one vision, he saw four wild animals, 
each one destroying the one that came before it. Bavel was shown as a lion, Persia as a 
bear, Greece as a leopard, and the fourth as an awesome animal with iron teeth, which 
would trample and consume everything in its path. This fourth animal symbolized the 
mighty, vicious kingdom of Rome.

In his first vision, he was not shown many details about the second and third 
wild animals. In the second vision, he was shown much greater details about those two 
nations. This time, they were portrayed in a different form. The second beast was a ram 
which would gore with its horns, and all the other animals would be unable to stand up to 
it. This represented Persia, which would be extremely successful in conquering many 
nations, and amass a huge empire of one hundred and twenty-seven provinces. Doniel 
prophesied that a he-goat would come from the west so rapidly that it would appear to be 
flying, without its feet touching the ground. The goat would attack the ram with tremen-
dous rage, and the ram would not have the strength to withstand the attack. This prophecy 
referred to Alexander and the Greek army.



 Alexander's Conquests and Shimon Hatzadik
Alexander travelled far and wide, conquering nation after nation. He amassed a 

vast empire which spread from Greece all the way to India, and down to Egypt. As soon 
as Persia was defeated by Greece, all of Persia's possessions automatically came under 
Grecian rule. In the course of his conquests, Alexander came to Eretz Yisroel. There was 
no thought of resistance or rebellion; the Greeks were simply too mighty. At that time, the 
community in Eretz Yisroel was still very young, as the Bais Hamikdash had been built 
only thirty-four years earlier. They were also living among bitter enemies, the Kusim. 
(When the ten tribes had been sent into exile almost 240 years earlier, the conquerer 
Sancheriv, king of Ashur, imported a people called the Kusim to settle Eretz Yisroel. The 
Kusim had been living there ever since, and bitterly resented the return of the Jews to 
their ancestral homeland. They were sly and ruthless, and tried to interfere with the 
rebuilding of Yerushalayim and the Bais Hamikdash in any way that they could, even 
resorting to violence.)

Now, with the arrival of Alexander, the Kusim found an excellent opportunity to 
slander the Jewish people. They told Alexander that the Jews were planning a rebellion 
and did not respect the king. Alexander gave them permission to kill the Jews and do with 
them as they please. The slander became known to Shimon Hatzadik, who was a grand-
son of the Kohen Gadol. He dressed himself in the garments of the Kohen Gadol and 
marched out to meet Alexander, followed by a parade of the most distinguished Jews and 
young kohanim holding torches. When Alexander saw Shimon Hatzadik, he hurried down 
off his horse and bowed down to the ground before Shimon. His officers said to him, "A 
king such as yourself bows before this Jew?!!" He answered them, "Before each victori-
ous battle that I fight, I see a vision of this man leading me into victory." Alexander asked 
Shimon why he came to him. Shimon answered, "Is it possible that, because of idol 
worshippers' slander (that we are rebelling against you), you would destroy a house (the 
Bais Hamikdash) where they pray for you and for the success of your reign? "Who are 
they?" Alexander asked. "These Kusim who stand near you right now!" said Shimon.  
Alexander replied that the Jews could punish the Kusim for their treachery in any way 
they wished. From that time on, Alexander gave power to the Jewish people to rule over 
the Kusim and deprive them of their independence.

When Alexander was taken on a tour of Yerushalayim and the Bais Hamikdash, 
he stated his intention to have a statue of himself built in memory of his visit. Of course, 
it was strictly forbidden to have a statue erected in the Bais Hamikdash! The Jews 
appeased him by promising that every male child that would be born to the kohanim in 
the coming year would be named Alexander in his honor.
 
After Alexander's Death

Although the Yevanim remained in control of Eretz Yisroel for 180 years, 
Alexander himself reigned for a total of only twelve years. One of his officers put poison 
in his wine, and he died at the age of thirty-two. As he was dying, he wrote a last will and 



testament in which he divided his empire into twelve parts. Alexander's wishes were not 
carried out, and after much fighting the empire was finally split into four parts. The land 
of Egypt was given to an officer who adopted the name Talmei. The Egyptian kings who 
followed him were also known by the name Talmei. The second portion consisted of 
Syria, Bavel, and also the Jewish land of Yehudah. The third was an empire carved out of 
Persia and eastward into Asia, and the fourth consisted of Greece and Macedonia. Eretz 
Yisroel was situated right between the southern empire in Egypt and the northern empire 
in Syria. Therefore, at times the Jews were under the rule of the southern king of Egypt, 
but sometimes shifted back to the rule of the northen empire in Syria. Not too long after 
the division of the empire, Talmei defeated the northern kingdom and took the land of 
Yehudah for himself. (Much later, at the time of the war of Chanukah, the king of the 
Syrian Greeks to the north was Antiochus, and Eretz Yisroel was in his domain.)   

 
 The םיעבשה םוגרת )Septuagint(

Talmei II was a scholar who loved books of all sorts. He had a deep respect for 
the chachomim and for the Torah, and wanted, more than anything, to be able to study the 
Torah in Greek. So, he commanded the Kohen Gadol to send him seventy of the greatest 
chachomim. When they came, he put each one in a separate place and commanded them 
to translate the Torah into Greek. All the chachomim understood that there are things in 
the Torah which could not be translated literally for a gentile king, because he would not 
understand them. He would belittle and make fun of the Torah. Although they could not 
confer with each other, each of the chachomim altered the text from a literal translation to 
a loose translation, and all seventy versions were identical! This translation is called the 
Septuagint, which in Greek means “the translation of the seventy.”

From that time on, the words of the Chumash were accessible to the nations of 
the world as well as to the Jewish people. Chazal tell us that when the Torah was 
translated into Greek, darkness settled upon the world for three days. It was considered a 
tragic time, as sad as the day when Bnei Yisroel made the golden calf.  Although we don't 
begrudge other nations the opportunity to learn from our Torah and be influenced by it, 
the Torah was greatly cheapened by this translation. Torah is infinite, with an infinite 
number of meanings and lessons to be learned from each word and every letter. The 
translation limits the Torah to just one, superficial meaning. Also, the fact that the Torah 
was now in the hands of the gentiles meant that they could distort it if they wanted to. 
This they certainly did, in the course of time! The Christian religion is based on a very 
distorted understanding of the Tanach. Islam also is based, to a great extent, on a 
distorted view of the Tanach.

The םיקודצ
During the period when the Yevanim were in control of Eretz Yisroel, new 

heretical ideas arose, for the very first time in history. One was the prevalent denial of the 
belief in Olam Haba. In order to counteract this belief The Men of the Great Assembly 



decreed that after each bracha in the Bais Hamikdash, the people should respond by 
blessing Hashem "min ha’olam v'ad ha’olam".
                Early in the era of the second Bais Hamikdash, two groups arose that corrupted 
our mesorah. These were the Tzadokim and Bitussim. The founders of these two groups, 
Tzadok and Bituss, were talmidim of Anitgnos Ish Socho. When he taught, "Do not be like 
servants who serve the master with intention of receiving reward," they declared that he 
meant to say that there is no such thing as an afterlife. Of course, Antignos meant no such 
thing! He only meant that we should serve Hashem out of love, and not for the reward. 
However, these two reshaim actually understood from Anitgnos‘ words precisely that 
which they wanted to hear. (The belief in the Afterlife is a major hindrance to one who 
desires to live a life of indulgence and constant partying. After all, if there is an Afterlife, 
then this world is merely a preparation, a temporary stopover, where we earn our place in 
eternity. Reward and punishment need not necessarily be meted out in this world, since 
Hashem has forever to settle the accounts. If, on the other hand, this life is the only 
existence, and since we see no obvious pattern of reward and punishment, then the only 
sensible thing to do is to indulge in as many pleasures as we can while we are alive. This 
was precisely what Tzadok and Beitus wanted to do, so they grabbed at the opportunity to 
misinterpret Antignus' words to that effect.)  Although they claimed to believe in Hashem 
and in the written Torah, they really did not believe in anything at all. However, they 
knew that the people would not tolerate them if they told the truth, so they said that they 
do not believe in the oral Torah and in the right of the chachomim to enact Rabbinic laws. 
They broke away from the Torah, and their followers became known as Tzadokim and 
Bitussim. These two groups were greedy and ruthless, with no other interests but money, 
power, and indulging themselves in the pleasures of this world. They were a constant 
source of trouble to our people up until the time that the Bais Hamikdash was destroyed.
 
The New Ruling Class

When the Jewish people were under the Greek-Egyptian rule of Talmei, he 
demanded that they pay him very heavy taxes. Chonio, a son of Shimon Hatzadik, was a 
very selfish and irresponsible Kohen Gadol. He refused to bother collecting the taxes for 
Talmei, even though this posed a threat to national security. Chonio had a nephew named 
Yosef ben Tovia, who was brilliant and charming, yet sly and without scruples. He 
convinced his uncle to let him go to Egypt to appease the king, and was given money for 
expenses from government funds. With this money, he first bought lavish gifts to win 
over the king's messenger so he could obtain an extension of time to pay the taxes. Then 
he went to the Kussim, with whom he was very friendly, and negotiated an enormous 
loan. When he went down to Egypt, he had enough money to buy lavish gifts for the king 
and his ministers, and also to purchase the concession of collecting the taxes in the land 
of Yehuda. Of course, a tax collector needs a police force behind him, so the king 
supplied him with an army of three thousand soldiers to help him collect the taxes. He 
returned to Eretz Yisroel with an army behind him. The first place he went to collect taxes 



was the city of Aza. He demanded that they pay seven times the original amount of  the 
tax. The people there did not respond to this request, so he took ten of their leaders and 
had them hanged. He also robbed the citizens of their money. The news spread across the 
land, and the people were terrified. From then on, whenever Yosef approached a city, the 
people came out to greet him with the tax money in advance. In this manner, he gained 
control over the entire Eretz Yisroel. All of Yosef's assistants became very wealthy, and 
they became the ruling upper class among the Jewish people.
 
 The Misyavnim

Yosef and his followers became the first Misyavnim. The word “Misyavnim” means 
“people who make themselves into Greeks.” These Jews longed to be part of the Greek 
culture, and live the same lifestyle as the Greeks. They cast away observance of Torah 
and mitzvos in order to live their lives like their gentile conquerors. When the Jews had 
lived under the Babylonians and the Persians, they never tried to assimilate into these 
cultures. The Babylonians and Persians were coarse, rude people, in whom there was 
nothing to admire. Not so the Greeks. Greek culture was very aesthetic and attractive. 
The Greek language was very beautiful. In this language, they wrote poetry and ballads 
about their heroes. They staged plays and sang songs of bravery. The Greeks were experts 
in architecture and built magnificent buildings. They revered physical beauty, especially 
the human body. The men spent their days in gymnasiums in sports, games and body-
building. 

The Greeks worshipped many gods. They attributed to their gods all the faults 
that humans can have. Their gods were immoral, and fought in rivalry over girlfriends. 
They robbed, lied, and deceived one another. It goes without saying that, if the Greeks 
imagined their gods behaving this way, they would not hesitate to act this way 
themselves. They had no guilty conscience when they did something wrong, because 
their belief did not teach right and wrong, only indulgence. Such a lifestyle is tempting to 
people. Although every person has the capacity for greatness and nobility, there is also a 
side of the human personality which longs for a life of indulgence without restrictions.
 
Violence and Corruption

Chazal tell us that enemies that come from outside are not nearly as harmful as 
those that come from within the Jewish people. The Misyavnim were not content to live 
their lives unhindered by the restrictions of their ancient faith. They wanted to take 
control of the whole country, and force everyone else to live as they themselves desired to 
live. They accomplished this through the influence they gained by giving significant 
bribes to the king in Syria. In the long period between the appearance of the first 
Misyavnim and the war of Chanukah, life as an observant Jew became increasingly 
difficult. These evil, power-hungry Jews manipulated the Syrian-Greek kings to give 
them control over the nation, and particularly over the Bais Hamikdash. The position of 
Kohen Gadol was sold to the highest bidder, regardless of how corrupt an individual he 



was. They introduced foreign innovations into the Bais Hamikdash and Yerushalyim. The 
atmosphere in the Jewish land rapidly deteriorated to be more Greek-like than Jewish. 
Any resistance from the G-d fearing tzadikim was put down by brutal force. This was the 
situation even before the beginning of Antiochus’ reign.
 
Antiochus

Antiochus would not have forced the Jews to forsake the Torah of his own 
accord. It was the Misyavnim who incited him to do so. The real enemies in the story of 
Chanukah were the Misyavnim, even more that the Greeks.  A very corrupt individual 
from the Misyavnim purchased the appointment of Kohen Gadol through a massive bribe. 
The king then gave him control of the entire land. The Sanhedrin was stripped of all its 
power, and the Misyavnim went all out to desecrate everything holy to the Jewish people. 
At the insistence of the new Kohen Gadol, a gymnasium was built right near the Har 
Habayis, where young kohanim were encouraged to spend their days in body building 
and sports competitions, rather than studying the avodah. Soon a feud arose, and a new 
Kohen Gadol (who was not even a Kohen) was appointed. It was only then, in 3616 (140 
BCE), that Antiochus began making decrees against mitzvah observance.
 
Mesirus Nefesh for Mitzvos

There were three years during which the korban tamid was not brought at all. In 
addition, there were numerous decrees the Yevanim instituted to prevent Bnai Yisroel 
from doing mitzvos. Many courageous and pious Jews made every effort to circumvent 
these decrees. When the king forbade bringing bikurim to the Bais Hamikdash, Jews 
loaded their wagons with bikurim covered with dried figs to conceal the bikurim. When 
the guards on the highways asked them where they were going, they responded that they 
were going to the pressing house to press the dried figs into round cakes. The guards let 
them through, and they brought their bikurim to the Bais Hamikdash. When the Yevanim 
decreed that no one was permitted to bring wood for the mizbeach, they made the wood 
into ladders and pretended they were going to pigeon coops in the area. When they got 
through, they took the ladders apart and brought the wood to the Bais Hamikdash. Both 
of these exploits are remembered in the Kinos we read on Tisha B'av.

The Yevanim decreed that no one may perform a bris milah, on pain of death. 
Many Jews risked their lives, and indeed many lost their lives, performing this precious 
mitzvah. They had to do it secretly, and devised various methods of letting people know 
there was to be a bris. In some places, they lit candles, (which is the reason there is a 
minhag to light candles at a bris). In other places, they would make noise with a grinder 
to grind the medicine powders that would be sprinkled on the baby's wound.

Some Jews chose death rather than surrender their faithfulness to Hashem. 
Megilas Antiochus is a historical document written about Chanukah. It is recorded there 
that when the Yevanim decreed that every Jew must openly break the Shabbos, one 
thousand Jews went to hide in a cave. The Misyavnim tattled on them, and troops were 



dispatched to the opening of the cave. The Jews were given the choice of compliance or 
death, and they all chose death. (This was halachically correct, because in a time of 
forced conversion, one is obligated to give up one's life.)

When the Yevanim saw that the Jews were not buckling under, they made new 
and even harsher decrees. They did not allow any Torah study, and they interfered with 
Jewish family life. Life became basically unbearable for anyone who wanted to keep 
mitzvos.
 
Matisyahu and His Sons

Matisyahu, son of Yochanan (a former Kohen Gadol), was already a very old man 
at the time of the war of Chanukah. He and his five sons were hiding in the village of 
Modeyin. Their distress over what was happening knew no bounds. Matisyahu secretly 
sent his son Yehudah through all the Jewish cities to gather all who feared Hashem, with 
the ancient battle cry, "Whoever is for Hashem come to me!" A group of the devoted ones 
came with him back to the village, and Matisyahu blessed them and encouraged them. He 
told them to daven to Hashem and to fight against their enemies. 

The treacherous Misyavnim informed the government of an impending 
rebellion, so they sent an army to Modeyin to forcibly convert Matisyahu and his 
followers to their idolatry. When they arrived, they built an altar to the Greek god and 
commanded that a pig should be offered up on it. They asked Matisyahu to be the first, 
but he refused, saying, "You do what your king commands you, and we will do what our 
King commands us."
                One of the wayward Jews now slaughtered the chazir and brought it up on the 
altar. Matisyahu was enraged, and zealously acted for the kavod of Hashem. He and his 
sons pulled out small swords that they had concealed under their garments. Matisyahu 
jumped onto the altar and chopped off the head of the Jew who had offered the sacrifice. 
Then he proceeded to kill the commanding Greek officer. The rebellion was on! Ma-
tisyahu and his sons attacked the Greek army so fearlessly, and killed so many, that the 
rest ran away. Matisyahu broke apart the altar, and proclaimed, "Whoever cares about the 
Torah of G-d, and upholds His covenant, should come and join me." Matisyahu lived 
only one year after the beginning of the rebellion. Before his death, he appointed his son 
Yehuda to lead the war effort.
 
A Long War
                There were many episodes of attacks by the massive armies of the Yevanim, 
compared to the very small group of Chashmonaim. The help from Hashem was unmis-
takable and miraculous. Just as we say in Al Hanisim, it was “the mighty in the hands of 
the weak and the many into the hands of the few.” After much fighting, the Jews were 
finally able to reach the Bais Hamikdash and cleanse it from the mess that the Yevanim 
had wrought there.

The miracle of the oil is well known to all Jews, young and old. However, we 



need to understand why this miracle was necessary. The general rule is that Hashem does 
not want the world to run miraculously, and only performs a miracle when there is a dire 
need. Was it really necessary for Hashem to make a miracle so that they could light the 
Menorah all that week? What would have happened if they would have had to wait 
another week until they could produce a fresh supply of oil? After all, the Menorah hadn't 
been lit for so long! Was it pikuach nefesh that it be lit during that week?! There is a very 
important message here, one of the most fundamental messages of the Yom Tov of 
Chanukah.

The war of Chanukah was not fought for independence from foreign rule. Eretz 
Yisroel  had already been under the dominion of alien rulers for almost three hundred 
years, since the fall of the First Bais Hamikdash. It was fought exclusively so that Yidden 
could continue to learn Torah and keep mitzvos, just as they had always done since Matan 
Torah at Har Sinai.
                The family of Matisyahu and their followers had been moser nefesh al kiddush 
Hashem. They spared no effort, and no sacrifice was too great. Their comforts, their 
possessions, and even their very lives were all secondary to their desire for k'vod 
Shomayim. They gave their all, and held nothing back. They deserved a heavenly sign of 
approval. The oil of the Menorah symbolizes the light of Torah, which was precisely 
what they had preserved with their superhuman sacrifices. In response, Hashem also did 
something He generally prefers not to do; He made a miracle to show them how great 
was their z'chus in preserving the Torah for all future generations.

One of the greatest lessons we can learn from Chanukah and the Chashmonaim 
is that we should always do our utmost for kiddush Hashem. This should be first and 
foremost in our minds, in all that we do. Then Hashem will bless our efforts, and we will 
be zocheh to the final geula, when we will all join to greet Moshiach Tzidkainu. Amen!

The Ani Maamin Foundation
This essay is part of the activities of the Ani Maamin Foundation. Ani Maamin‘s goal is to spread chizuk 
in emunah in our Torah world to educators, parents and children alike. By creating audio and written 
materials that show how compelling our emunah really is, we hope to bring about a heightened awareness 
and clarity in emunah to bnei Torah everywhere.

For further assistance or information please call 845 418 2122, contact us at info@animaamin.org 
or visit our website at www.animaamin.org. 
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By Rabbi Meir Orlian

Q: A fellow 
purchased a bottle 
of scotch for $200. 
Upon returning 

home, he decided to research more about 
the bottle he purchased, and was astonished 
to learn that because the company had 
discontinued production of this scotch, it was 
now being sold at $1,500 per bottle. He rushed 
back to the store and purchased the rest of 
the stock of this scotch. Suspicious, the seller 
immediately looked up this scotch online and 
learned of its new value. 
Does the seller have the right to demand that 
the buyer return the scotch because he didn’t 
know its true value when he sold it? And is there 
a difference between the first bottle, which 
the buyer bought without knowing its inflated 
value, and the subsequent bottles he bought 
in an attempt to take advantage of the seller’s 
ignorance? 
A: The Torah (Vayikra 25:14) prohibits exploiting 
another’s ignorance of the market in a business 
transaction. The prohibition, known as onaah, 
could be violated by a seller who overcharges 
a customer or by a customer who deceives the 
seller into selling at a reduced price (Shulchan 
Aruch, C. M. 227:1).
Chazal delineate three categories of onaah. If 
the price difference is less than one-sixth of 
the market value (16.66 percent), there is no 
recourse, because most people are willing to 
forgo a nominal difference in price (ibid. 227:3). 
There is a debate whether one may intentionally 
manipulate the price for less than one-sixth.  
If the difference is exactly one-sixth, the 
transaction stands, but the difference in price 
must be returned (ibid. 227:2). If the difference 
is more than one-sixth, the person whose 
ignorance was exploited has a choice: he can 
void the transaction, but if he does not want 
to void it, he forfeits any right to compensation 
(ibid. 227:4). 
Nowadays, when the same item can be sold at 
wildly differing prices, how do we calculate the 

Aryeh and Chaim shared a two-bedroom apartment; each used one 
room. Aryeh had gone away on vacation for a month. 
Chaim received a call from his cousin, Shlomo. “I have a conference 

near you in two weeks,” Shlomo said. “Can you suggest any reasonable accommodations?”
“Aryeh is away for the month,” said Chaim. “You can stay in his room. It will be nice for us and 
will save you the hotel bill.”
Shlomo came to the apartment, taking care not to upset any of Aryeh’s belongings.
Two days later, Aryeh called the apartment. Shlomo answered the phone.
“Who is this?” asked Aryeh. “I don’t recognize your voice.”
“I’m Chaim’s cousin,” Shlomo said. “I’m here for a conference. Chaim invited me to stay in his 
empty room.”
“That’s my room!” exclaimed Aryeh angrily. “Chaim had no right to let you use it. I don’t want you 
sleeping there. If you do, you’ll have to pay me $50 a night, like a hotel.” He hung up.
When Chaim returned that evening, Shlomo related what happened. “Aryeh tends to get excited,” 
said Chaim. “What’s it to him that you’re in his room? You have only another two nights.”
When Aryeh returned from his vacation, he confronted Chaim. “You had no right to host your 
cousin in my room,” he said. “I assume that he left after we spoke.”
“Actually, not,” said Chaim. “I didn’t see any point.”
“Well, then he owes me $50 a night!” said Aryeh.
“What’s it to you?” argued Chaim. “You weren’t doing anything with the room anyway; it was 
empty.”
“I don’t need to give any explanations,” said Aryeh. “I told him to leave, and warned him that 
otherwise he would have to pay $50 a night.”
“That’s ridiculous,” said Chaim. “Our rent 
for the whole month is only $800! I don’t 
think he owes you a penny.”
The two came before Rabbi Dayan. “Does 
Shlomo have to pay me?” Aryeh asked.
“The Gemara (B.K. 20a) teaches that one 
who benefited from another’s property 
without permission, without causing any 
loss, is exempt, post facto,” replied Rabbi 
Dayan. “The classic example is a person 
who typically rents, but dwelled without 
permission in another’s property that was 
not intended for rent. This is called zeh 
neheneh v’zeh lo chaser” (C.M. 363:6).
“However, the Tur writes that if the owner 
told the dweller to leave and he refused, 
he is liable henceforth, but not for the 
past,” continued Rabbi Dayan. “We cannot 
force the owner to grant permission, even 
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 Did you know that signing 
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actual market value of an object? 
If the seller was wronged, we consider it onaah only if he was 
underpaid below the lowest market price for the item in that 
particular market. If the customer was cheated, it is considered 
onaah only if he paid one-sixth more than the highest market price 
in that market (see Hil. Mishpat, Intro., perek 3).
It would seem, then, that the buyer must return the bottles of 
scotch to the seller. There is a caveat, however. Chazal limit the 
time frame of an onaah claim to the amount of time it would take 
to show the item to a salesperson or relative who can determine 
if the person was cheated. If the buyer waits longer than that, it 
is assumed that he waives his rights to claim onaah (C.M. 227:7). 
Obviously, this time frame applies to the buyer, who has access to 
the item. The seller would be allowed to claim onaah until he finds 
a similar item to price. If the price can be checked without showing 
the actual item — e.g., through the model number — onaah can 
be claimed only during the time it takes to make that inquiry (Ibid. 
227:8). 
Nowadays, this time frame would be extremely short, because 
it takes only a few minutes to check the price of an item (see 
Maharsham 3:307). 
Returning to our case, when the buyer returned for the rest of 
the stock of scotch, the seller checked the price immediately and 
made the onaah claim in time. Clearly, the buyer must return 
those bottles. The question is, what happens with the first bottle 
he purchased?
It is clear that the fact that the buyer did not purposely cheat 
the seller when purchasing the first bottle does not change the 
halachah, because onaah applies even to cases of inadvertent price 
gouging (Tur, C.M. 227:1). 
As far as the seller is concerned, it is not clear that we would expect 
him to check the price immediately in this case, since the price 
change was due to an external circumstance. It would seem that 
we cannot assume that he waived his right to claim onaah if he had 
no reason to believe that he undercharged for the item (see Shu”t 
Imrei Yosher 2:155). On the other hand, since he missed the time 
frame for claiming onaah, there should be no obligation to return 
that first bottle.
Either way, the Poskim debate whether it is praiseworthy (middas 
chassidus) to refund the onaah if there was a delay in stating 
the claim (Sema 227:31, Prisha 18, Maharam Schiff, B.M. 52b, and 
Kad Hakemach 15; see also Aruch Hashulchan 227:18). Even if the 
buyer is not required to return the bottle, then, it might be middas 
chassidus to return it.

money matters

though he typically does not rent out the property. Nonetheless, Minchas 
Pittim (363:6) writes that if the owner had no possibility whatsoever 
of renting, the dweller is not liable, even if he was told to leave” (Pischei 
Choshen, Geneivah 7:10[35]).
“What if the dweller would not typically rent?” asked Chaim. “He does not 
really benefit from dwelling there.”
“Many maintain that he is still liable, even though he did not actually benefit, 
since the owner expressed his refusal, and we cannot force the owner,” 
answered Rabbi Dayan. “Some suggest, though, that this depends on the 
two opinions cited later in the Rama (363:7) whether the liability is for the 
full value or limited to the benefit” (Bach 363:6; Sma 363:14; Avnei Nezer, Y.D. 
184).
“What if the owner said, ‘If you don’t leave, you’ll have to pay me $50 a day?’” 
asked Aryeh. 
“If the dweller did not indicate agreement to this sum, his silence is not 
considered agreement,” replied Rabbi Dayan. “We view this case as one who 
dwelled without an agreement, who pays the going rate. The same is true 
according to many authorities if the owner never told the dweller to leave, 
but warned him that he would have to pay” (Erech Shai 363:6; Tashbetz #174; 
Pischei Choshen, Geneivah 7:19).
“Thus,” concluded Rabbi Dayan, “Shlomo has to pay the going rate for such 
a room for two nights.”
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 | Bankruptcy

(Based on writings of Harav Chaim Kohn, shlita) 

Q: Are debts that were discharged under a court bankruptcy order exempt also 
according to halachah?
A: Halachah provides liquidation arrangements for one who is unable to pay (sid-
dur l’baal chov), but not discharge of debt (except shmita [C.M. 97:23-27]).
Nonetheless, a creditor who participated in the bankruptcy proceedings forgoes 
the remainder even without a kinyan, since this is the commercial practice (Pischei 
Teshuvah 12:19).
Minchas Yitzchak (3:134) rules that a creditor who did not participate in the 
bankruptcy proceedings and did not forgo his loan can still claim it.
But Igros Moshe (C.M. 2:62) writes that dina d’malchusa applies to bankruptcy rul-
ings, since bankruptcy settlement is not a private issue between individuals, but 
a societal one. All the more so bankruptcy of corporations, which presumably in-
cludes non-Jews. He writes that one who received more than his legal share from 
the debtor must return the excess to the trustee. Others add, regarding corpora-
tions, that since all their financial matters operate according to law, anyone who 
deals with them does so with this understanding (Pischei Choshen, Halvaah 2:[63]).
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employee and an oness occurs, the employee is 
not obligated to refund the money, even if they 
did not stipulate that it is non-refundable. The 
rationale is that since the employer paid before 
the commencement of the employment of his 
own volition, even though he is not obligated to 
pay until the end of the period of employment, 
that indicates that he wants the employee to 
have the money even in the event of an oness 
(Tosafos, B.M. 79b, cited by Shach, C.M. 334:2). 
Accordingly, if the employee demanded 
payment in advance and the employer did not 
pay of his own volition, there is no evidence 
that the employer agreed that the employee 
can keep the money unconditionally, and in the 
event of an oness he must refund the money 
(Maharach, Ohr Zarua 66).
Others write that the reason the employee 
loses when an oness occurs is that since he 
did not make any stipulation to the contrary, 
he is the one seeking to collect and bears the 
burden of proof (hamotzi me’chaveiro alav 
haraayah). Therefore, if the employee was 
paid in advance, he is not required to refund 
the money. This would apply even when the 
employee demanded payment in advance, 
since he is in possession of the money and the 
employer is the one seeking a refund (Erech Shai 
334:1; see also Mishpetei Hachoshen, pp. 227-
235). Accordingly, the caterer cannot be forced 
to refund the customer’s money, though it may 
be appropriate to negotiate a compromise if the 
caterer had no damage (see Chukos Hachaim, 
Falagi, 47).
As far as the mashgiach is concerned, he has no 
claim against the caterer. The caterer does not 
work as the mashgiach’s agent; the mashgiach 
is an employee of the caterer and is paid as an 
employee. Therefore, since an oness occurred 
and there was no job to perform, absent any 
contractual agreement or known custom, they 
are not required to pay him.

money matters

more so one’s life (hashavas gufo)!
“Regarding hashavas aveidah of property, a person is not required to forgo his own 
money to save another person’s property,” continued Rabbi Dayan. “However, a 
person is required to forgo money to save another’s life, such as by hiring rescuers or 
equipment. Because of the prohibition to stand idly by, a person is even required to give 
up all his wealth to save another Jew from imminent danger!” (C.M. 426:1; Marcheshes 
1:43; Encyclopedia Talmudis 10:344).
“Then why is the person liable?” asked Mr. Zimmerman.
“This is derived from the case of a person who is being chased by murderers and 
escapes by damaging other people’s property en route,” said Rabbi Dayan. “One who 
saves himself at another’s expense is liable for the damage. Similarly, the rescued man is 
required to reimburse you here if he can pay” (C.M. 380:3; Sma 426:1; Rema, Y.D. 252:12).
“What if I knew beforehand that the person is unable to pay?” asked Mr. Zimmerman.
“That is not a reason to avoid saving his life,” replied Rabbi Dayan. “The obligation 
remains to save a fellow Jew” (Meiri, Sanhedrin 73b; Shulchan Aruch Harav, Hil. Nizkei 
Haguf #7).
“In your case, since seconds were critical, the person whom you saved is liable for 
damage to your phone,” concluded Rabbi Dayan. “If you could have easily removed the 
phone, he would be legally exempt, since the loss was not necessary for the rescue. It 
would be common decency to pay, nonetheless, since it is difficult when saving a life to 
consider all the monetary ramifications.”
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Who Is the Bechor?
From the writings of Harav Chaim Kohn shlita

Q: An assimilated Jew had a son with a non-Jewish wife. The man became a baal 
teshuvah and married a divorced Jewish woman, who had a son from her previ-
ous marriage. The man later learned that he was a Kohen and prohibited to a di-
vorced woman. He married a third woman, who did not have children previously, 
and had another son. Who is the bechor for inheritance?
A: Bechor for purposes of inheritance (in contrast to pidyon haben) is dependent on 
the father. However, the son from the non-Jewish woman is not considered a hala-
chic descendant and does not deny rights of bechor from the subsequent son (C.M. 
277:8,10).

Thus, the son born from the second woman is the man’s bechor, even though it 
was a prohibited marriage and she already had a son (who is also a bechor to his 
father). The son from the third wife, while a bechor for purposes of pidyon haben, is 
not a bechor for purposes of inheritance (C.M. 277:9)
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Now You Know 
When the wine steward told Pharaoh 
that Yosef interpreted his dream, he 
used several adjectives to describe him, 
mostly uncomplimentary. 

Rashi points out that wicked people’s 
gratitude is not genuine as we see that 
Yosef gave him the good news that he 
would have his life spared yet he 
promptly forgot him. When he did 
remember him, it was with derogatory 
words. 

The Chizkuni elaborates on this idea 
and explains why the steward insulted 
Yosef: Because he didn’t want Pharaoh 
to be impressed with Yosef! 

Why not? Two reasons: 1. He put Yosef 
out of his mind and he was afraid that if 
Yosef became powerful he would punish 
him. 2. Pharaoh might punish the 
steward for not telling him there was 
such a wise and special person in their 
midst. 

Let’s put this in perspective: He knew 
what was right, but opted to do what 
was wrong for personal motives. 

Yosef and his planning saved the lives 
of millions, including the wine steward. 
Despite this, the wine steward would 
have forfeited all that just to save 
himself from being punished. 

The Maccabees were a dozen men 
against millions. They were sure to be 
wiped out. Yet, they didn’t let this fear 
deter them from doing what was right. 

This is one of the things we celebrate on 
Chanukah – being able to see things in 
the proper light and acting accordingly. 

Thought of the week:  
Success is the ability to go 
from failure to failure 
without losing enthusiasm. 

(DY:AM  TYwARB) “.HERP LA ABYW WYTLMs FLXYW XLGYW RWBH IM WHWCYRYW FSWY LA HERP ARQYW”  
“And Pharaoh called for Yosef and they hurried him out of the pit and he shaved and 
changed his clothing and he came to Pharaoh.” (Beraishis 41:14) 

Yosef is no stranger to pits. He was thrown into one by his brothers. Then he was taken from it 
by the travelers and sold to Egypt. He rose to power as the head of his master’s household until 
he was slandered by his master’s wife. Then he was thrown into a pit once again and remained 
there for more than a decade until he was hastily pulled from the pit, as our posuk tells us, in 
order to interpret Pharaoh’s dreams.  

This time, he would not return to a pit. Instead, he became a wise ruler who saved the land of 
Egypt and many others. He sat on the throne for 80 years, the longest reign of any Jewish 
monarch. The Torah tells us here that he was hurried out of the pit. The commentaries explain 
that Hashem’s salvation is like the blink of an eye, and in a moment, everything can change. 
One moment he was an imprisoned slave and the next Yosef was being elevated to a position 
of trust and power than few others have ever known. 

But why does he keep ending up in pits? Rabbeinu Bachya says that the Midrash Tanchuma 
uses this as a paradigm, as put forth by R’ Yehoshua ben Levi, that “from a narrow space to a 
wide area; from darkness to bright light; from the disgrace suffered by the righteous to 
princedom.” In other words, the pitfalls of life do not detract from our reaching our goals. Rather, 
they are necessary stepping stones. 

Chananya, Mishael and Azarya were elevated after initial disgrace, as was Mordechai. Even 
Daniel, who had fallen out of favor with the king and thrown into a lion’s den, later became a 
person of great influence in the court. The same happened to Yosef who had an ignominious 
entrance into Egypt but he later attained the greatest honor. 

So what is it about tzaddikim and disgrace? How does it propel them to greatness? 

On Chanuka, we have a custom to recite Psalm 30 after davening, Mizmor Shir Chanukas 
HaBayis L’Dovid, King David’s composition for the dedication of the Bais HaMikdash. Do you 
know what he says in it? “Hashem, You lifted me up from Sheol, preserved me from those that 
descend into the pit.” 

The week we speak of Yosef and other tsaddikim being uplifted, we find Dovid’s words 
resounding in our ears. They give us the secret. When one goes into a pit, he might despair. He 
might think he is never coming up again. Not so the righteous. Their faith in Hashem’s salvation 
is the very reason that they will be saved.  

Because they don’t give in to the dread that this will be their eternity and know that Hashem can 
save them if He chooses, He chooses to uplift them and set them as examples before everyone 
else. Because they recall that when the eye blinks there is momentary darkness before clear 
vision, Hashem shows them the beneficence they expect to see. 

The story is told of a king whose boyhood friend always saw everything as positive.  As they grew 
up, he became the king’s constant companion.  One day, they were out hunting when the king’s gun 
malfunctioned and blew off his thumb.  After his hand was bandaged, the friend commented, “It’s for 
the best.”  Infuriated by his friend’s insensitivity, the king had him thrown in jail. 

About a year later, the king was hunting in an area inhabited by cannibals.  They were prepared to 
eat him but noticed his missing thumb.  Superstitious not to eat anyone who was not whole, they let 
him go.  The king now realized his friend was right and freed him from jail. 

“I’m so sorry I jailed you,” said the king.  “It was terrible.”  “It was for the best,” replied his friend.  
“What?!” asked the king incredulously, “How can it be good that I locked you up for a year?” 

“Well, if you hadn’t,” replied his optimistic friend, “I would have been caught by the cannibals with 
you, and they would have eaten me!”   
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on the ParshaShabboS Chanuka R’ Ben Tzion Shafier

 THE MIRACLE OF THE OIL

Why do we celebrate Chanukah?
“When the Yivanim entered the Bais HaMikdash, 
they defiled all the oil set aside for lighting the 
Menorah. When the Chashmonoim were victorious, 
they searched and were able to find only one small 
jug of oil with the Kohain Gadol’s seal intact. It had 
sufficient oil to last only one day, but miraculously it 
lasted eight days. In honor of the miracle of the oil 
lasting eight days, Chazal inaugurated these days for 
Hallel and thanksgiving.” — Gemara Shabbos 21b

 AL HA’NISIM: THE MIRACLE OF 
THE BATTLE
The Maharal states that this Gemara seems to 
contradict what we say in Al Ha’Nisim, a tefillah 
that was written by the Tanaim hundreds of 
years before. In the Al Ha’Nisim, we proclaim 
thanks to HASHEM for the miracle of the war. 
We thank HASHEM for delivering the Yivani 
armies into our hands. “You fought their battles, 
judged their judgments, took their revenge. You 
put the mighty into the hands of the weak, the 
many into the hands of the few…” According to 
the Al Ha’Nisim, the miracle of Chanukah was 
that HASHEM delivered us from the armies 
of the Yivanim. Yet the Gemara in Shabbos 
says that we celebrate Chanukah because of the 
miracle of the oil lasting eight days. The Maharal 
asks, “Which one is correct?”

 THE MIRACLE OF THE OIL RE-
VEALED THE MIRACLE OF THE WAR.
The Maharal answers that both reasons are true, 
and both are consistent with each other. The 
actual event for which we give thanksgiving and 
sing Hallel is the salvation of the Jewish people. 
We won a war against all odds. However, it 
wasn’t clear that the victory was a miracle. To 
people living in those times, the military success 
seemed to be natural. It was attributed to Jewish 
resilience and bravery. It didn’t appear that 
HASHEM had delivered us from the hands of 
the Yivanim; rather, it appeared as “their might, 
and the strength of their arms.” It was only 
through the miracle of the oil that they came 
to understand the miracle of the battle. Once 
people saw the oil last eight days – an overt 
miracle from HASHEM — they then came 
to see that their success on the battlefield was 
from HASHEM as well. The miracle of the oil 
revealed to them the miracle of the war.

 ISRAEL DIDN’T HAVE A STANDING 
ARMY
This Maharal becomes difficult to understand 
when we take into account a basic historical 
overview. 

The events of Chanukah take place around the 
middle of the era of the Second Bais HaMikdash. 
From the time that Bavel destroyed the first Bais 
HaMikdash up until that point, the Jewish people 

lived under the reign of gentile monarchies. Our 
right to exist and our form of self-government 
was decided by the ruling parties. We were a 
vassal state under foreign rule, and when the 
Yivanim entered Yerushalayim, the Jewish people 
did not even have a standing army.  

This wasn’t a war of a stronger army against a 
weaker opponent. It was a war in which the most 
powerful empire in the world was pitted against a 
band of unorganized, unarmed, private citizens. 

While the war itself lasted three years, during the 
entire first year of fighting, there were no formal 
battles. Two armies were not squaring off against 
each other; there was no Jewish army. The 
fighting consisted of guerrilla skirmishes. Some 
Jews would sneak up on a lone detail of Yivani 
soldiers, kill  them, and take their arms. Bit by bit, 
more Jews would join Yehudah Ha’Macabi, but 
at every point during the war, the Jews were far 
outnumbered, outgunned, and preposterously 
less battle-ready than their enemies. 

 THE LEADERS OF THE REBELLION 
WERE KOHANIM
Even more startling is that almost all of the 
original fighters had no battle experience. 
The leaders of the rebellion were Kohanim. A 
Kohain is a Torah teacher, one who serves in 
the Bais HaMikdash, one who guides the klal 
Yisroel in ruchniyus (spiritual matters). He isn’t 
a soldier. So this was a war led and fought not 
by soldiers, but by roshei yeshiva. It was akin to 
Reb Shmuel Kaminetsky leading the Lakewood 
Yeshiva in battle against the US Marine Corps.

 HOW COULD ANYONE NOT SEE 
THE MIRACLE OF THE WAR?
No intelligent assessment of the situation 
would have predicted a Jewish victory. How 
then is it possible that the Jews at the time saw 
these events as anything other than the miracles 
that they clearly were?

 THIS SEEMS TO BE NATURAL TO 
THE HUMAN
The answer to this question seems to be that 
when one is many years away and far removed, 
he gains a historical vantage point. He is able to 
see an event in context and can easily recognize 

it as a miracle. But to those living in the day-to-
day heat of the battle, it is much more difficult 
to see the event from that perspective. 

To those involved, it seemed to be a natural 
course of events. Granted the odds were slim, 
but the Jews won. Skirmish after skirmish, 
battle after battle, the Macabees came out 
victorious. There is no question that they did 
well, which is why it seemed that their skill, 
their cunning, and their wisdom in battle won 
those wars. And as such, to people living in 
those times, the miracle was hidden. And then 
a single event focused their sight. 

When the Kohanim returned to the Bais 
HaMikdash and took out that little bit of oil that 
couldn’t possibly last for eight days and watched 
it remain aglow night after night, everyone knew 
it was miraculous. When they experienced the 
miracle of the oil, it reshaped the previous three 
years in their minds. Then they could see the 
battles themselves as the miracles that they were. 
Exactly as the Maharal said, “The miracle of the 
oil revealed the miracle of the battle.”

 WE SEE THE SAME PHENOMENA 
IN OUR TIMES
In our own times, we witness an eerie parallel 
to these events and to the same mistaken 
interpretation. 

For almost two thousand years we have 
existed as a lone sheep amongst seventy 
wolves. Universally hated and oppressed, the 
Jewish people have survived. And now, after 
almost 1900 years of wandering, we find 
ourselves back in our own land. 

Since 1948, the Jewish nation has witnessed 
profound miracles in the repopulation and 
development of the land of Israel. But it is the 
survival of our people that is the greatest miracle.

In 1948, the population in the Middle East 
numbered roughly 650,000 Jews, surrounded by 
some 50 million Arabs. On May 15th, 1948, one 
day after the State of Israel was declared, five 
nations attacked, each with well-trained armies 
and air forces, each alone capable of annihilating 
the small band of Holocaust survivors. At the 
time there was no Jewish army, navy or air force. 
Yet, against all odds, we won that war, and 
against all odds we continued to win war after 
war – until now, ironically, when the Jews are 
considered the superpower in the region. 

To most people, Jew and gentile alike, it 
seems that this is just the way of the world. 
To the average witness to these events, it isn’t 
a demonstration of the hand of HASHEM. It 
is just the ebb and flow of history.  

The lesson of Chanukah is to see behind the veil 
of nature, to tune our sight into the true cause of 
events, and to see that it is HASHEM Who runs 
the world and fights our wars – then as now.

Chanukah – 
G-d Fights 
Our Wars 
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Shabbos: Ta’am HaChaim  

Vayeishev-Chanukah 5779 

The Flowing Stream of 

Chanukah 

This week is Chanukah, the festival 

when we commemorate the Jewish 

People’s victory over the Syrian-Greek 

army and subsequently, the miracle of 

the oil in the Menorah burning for eight 

days. Regarding Chanukah, the Arizal 

(Shaar HaKavanos Derushei Chag 

Chanukah Derush 1) mentions that the 

blessing that we recite over the 

Chanukah lights ends with the words 

lihadlik ner Chanukah, to kindle the 

candle of Chanukah. The Arizal notes 

that the first letters of these three words 

spell the word nachal, which means a 

stream. It is noteworthy that the word 

nachal is equal in numerical value to the 

word Chanukah (88-89) and 

furthermore, in the form of at bash, the 

word nachal equals the word Chanukah. 

The Arizal explains on a kabbalist level 

the association of Chanukah to nachal, 

but perhaps there is also an explanation 

on basic level.  

The Connection Between Yefes and 

the Plishtim 

The word nachal means stream, and 

amongst bodies of water, a stream is 

unique that it is constantly flowing. In 

Parashas Toldos we learn about the wells 

that Yitzchak dug. It is said (Bereishis 

26:15) vechol habieiros asher chafru 

avdei aviv bimei Avraham aviv sitmum 

Pelishtim vayemalum afar, all the wells 

that his father’s servants had dug in the 

days of Avraham his father, the 

Philistines stopped up, and filled them 

with earth. One must wonder why the 

Torah states that the Philistines stopped 

up the wells and filled them with dirt. It 

is not sufficient to state that they filled 

the wells up with dirt? It is interesting to 

note that later on in history, the 

Philistines are once again stopping up, as 

we read regarding Shimshon (Shoftim 

16:21) vayochazuhu Pelishtim vayinakru 

es einav, the Philistines seized him and 

gouged out his eyes. Why are the 

Philistines constantly stopping up and 

gouging out eyes? When one scrambles 

the letters of the word Pelishtim, we find 

the words Yefes Mosheil, Yefes 

(Greece) rules. Although the Pelishtim 

are descendants of Cham and Greece is a 

descendant of Yefes, the Torah chose to 

allude to the Chanukah miracle in the 

passage that discusses the struggle that 

occurred between Yitzchak and the 

Pelishtim.  

The Greeks Attempted to Stem The 

“Flow” of Jewish Life and Were 

Unsuccessful 

The Baal HaTurim writes regarding the 

wells that Yitzchak dug: “The first well 

was referred to as Eishek, which 

corresponds to Babylonia, who 
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oppressed the house of Yehudah, umiyad 

oshkeiehm koach, and their oppressors 

have the power (Koheles 4:1). The 

second well was referred to as Sitnah, 

and this corresponds to the decree of 

Haman, and it is said (Ezra 4:6) 

uvimlachus Achashveirosh bitchilas 

malchuso kasvu sitnah al yoshvei 

Yehudah ViYerushalayim, during the 

reign of Achashveirosh, at the beginning 

of his reign, they wrote a calumny 

against the inhabitants of Judah and 

Jerusalem. The third well corresponds to 

Yavan, Greece, as the Greeks decreed 

that the Jewish People could not use the 

mikveh, and a miracle occurred and a 

mikveh appeared in every Jew’s house. 

This is the meaning of the verse that 

states (Bereishis 26:22) vayateik misham 

vayachpor beer acheres vilo ravu aleha 

vayikra shamah rechovos vayomer ki 

atah hirchiv HaShem lanu ufarinu 

baaretz, he relocated from there and dug 

another well; they did not quarrel over it, 

so he called its name Rechovos, and 

said, “for now HaShem has granted us 

ample space, and we can be fruitful in 

the land.” The miracle of the Mikvaaos 

allowed the Jewish People to continue 

procreating. It is evident from the words 

of the Baal HaTurim that although the 

Greeks attempted to “darken the eyes” of 

the Jewish People, they were ultimately 

unsuccessful, as HaShem allowed the 

“stream” of Jewish life to continue. 

Thus, Chanukah is not merely about 

victorious battles in the physical realm. 

Rather, the festival of Chanukah is about 

the flow of Jewish continuity, and this 

flow is precipitated by our engagement 

in HaShem’s mitzvos. Although Yefes 

(Greece) attempts to be Mosheil (rule) 

over the Jewish People in spirit, we are 

governed by a Higher Source, Who 

protects us and allows us to continue in 

His service.  

The Shabbos Connection 

Throughout the week we are confronted 

by challenges that threaten our spiritual 

citadel. Upon the arrival of Shabbos, 

however, no force in the world can 

dominate the Jewish spirit, as all harsh 

judgments are removed with the onset of 

Shabbos. It is noteworthy that the law is 

(Shulchan Aruch O. C. 678:1) that if one 

only has sufficient money to purchase 

provisions for Chanukah lights or for 

Shabbos lights, one is required to 

purchase provisions for the Shabbos 

lights, as the precept of domestic 

harmony supersedes the requirement of 

Chanukah lights. Similarly, the Greeks 

sought to extinguish the light of the 

Jewish People by inhibiting the Jewish 

People’s efforts towards perpetuating 

Jewish life. HaShem saw to it that the 

light of the Jewish People would 

continue to be illuminated, as the 

restoration of sanctity in their midst 

warranted that the Jewish People should 

be blessed with even greater light. Thus, 

the light of Chanukah continues to flow 

like a stream in our lives, illuminating 

every area of darkness in the world. In 

the same vein the light of Shabbos 

illuminates our lives and transforms us 

into completely different beings. 

HaShem should grant us this Chanukah 

the fulfillment of the first words of the 
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Chanukah hymn, maoz tzur yeshuasi 

lechah naeh lishabeiach tikon beis 

tefilosi visham todah nizabeiach, O 

Mighty Rock of salvation, to praise You 

is a delight. Restore my House of Prayer 

and there we will bring a thanksgiving 

offering.  

Shabbos in the Zemiros 

Eishes Chayil 

Composed by Shlomo HaMelech in 

Mishlei 

 far beyond pearls is ,ְוָרֹחק ִמְפִניִנים ִמְכָרּה

her value.  

It is noteworthy that pearls are also used 

as a contrast to a Torah scholar, as it is 

said (Mishlei 3:15) ְיָקָרה ִהיא ִמְפִניִנים, it is 

more precious than pearls, and the 

Gemara (Horayos 13a) states that from 

this verse we learn that one who studies 

Torah is greater than the Kohen Gadol 

who entered into the Holy of Holies. 

Here the verse states that her value is 

beyond pearls. We can suggest that the 

verse alludes to the idea of which the 

Gemara (Shabbos 10b) states, HaShem 

said to Moshe, “I have a wonderful gift 

in My treasure house and Shabbos is its 

name.” The Sfas Emes writes that 

although HaShem was bestowing the 

Shabbos upon the Jewish People, He still 

referred to the Shabbos as a wonderful 

gift in My treasure house. We can 

interpret this declaration to mean that 

Shabbos is still a mystery, as Shabbos is 

not something that one can truly see. 

Rather, Shabbos is something that if one 

merits, he can know, as it is said 

(Shemos 31:13)   י, ִתְשֹמרּו  ִכי ְבֹתתַׁ ְך ֶאת-שַׁ אַׁ
ִדְשֶכם ת, ִכי ֲאִני ה ְמקַׁ עַׁ יִני  אֹות ִהוא, ָלדַׁ בֵּ

יֶכם  יֶכם ְלֹדֹרתֵּ ינֵּ  however, you must ,ּובֵּ

observe My Sabbaths, for it is a sign 

between Me and you for your 

generations, to know that I am Hashem 

Who makes you holy. Thus, the Shabbos 

in essence is far beyond the value of 

what HaShem has bestowed upon us 

from His treasure house, because we can 

only know the Shabbos, but the true light 

of Shabbos can be only experienced and 

seen by our neshamah yeseira, the extra 

soul that HaShem awards us with on 

Shabbos. 

Shabbos in Tefillah 

Vizichricho malkeinu yispaar 

bashamayim mimaala vial haaretz 

mitachas, and may Your remembrance, 

Our King, be glorified in the heaven 

above and upon the earth below. The 

Medrash (Bereishis Rabbah 59:8) states 

that Avraham told Eliezer that initially 

HaShem was only the G-d of the 

heavens as His Name was not yet known 

amongst the people. Now, however, 

Avraham had made HaShem’s Name 

known amongst people, so HaShem had 

become the G-d of the heaven and the 

earth. In a similar vein, we declare here 

that HaShem’s Name and remembrance 

should be known in the heavens and in 

the earth. One must talk to people about 

HaShem and His wonders so that His 

Name will be known throughout the 

land.  
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Shabbos Stories 

Shalom Bayis Before Chanukah 

Lighting 

The world renowned Chofetz Chaim, 

Rabbi Yisroel Meir (HaKohen) Kagan 

(1838-1933), had a rebbe who was not 

nearly well known as he was. His rebbe 

was a saintly man from the town of 

Horodna, Lithuania, named Rabbi 

Nachum Kaplan (1812-1879). Those 

who knew him referred to him lovingly 

as Reb Nachumke. The Chofetz Chaim 

made it a point to observe carefully Reb 

Nachumke’s every action and deed, for 

he knew that anything that Reb 

Nachumke ever did was done with 

forethought and good reason. It 

happened one night during Chanukah 

that the Chofetz Chaim was in the home 

of Reb Nachumke. The time for lighting 

Chanukah candles came and the Chofetz 

Chaim waited for his rebbe to recite the 

blessings and light the candles, but Reb 

Nachumke let the time pass and made no 

move to light the menorah. The Chofetz 

Chaim was a bit surprised that his rebbe 

would let the time slip by - but he did 

not dare say anything. More time 

elapsed, and still Reb Nachumke went 

about his regular routine without saying 

anything about the lighting of the 

Chanukah candles. An hour went by and 

then another hour, still the menorah was 

not lit. The Chofetz Chaim simply could 

not understand his rebbe’s inaction and 

apparent inattentiveness to this mitzvah. 

Finally, deep into the night, there was a 

knock at the door. The Chofetz Chaim 

ran and opened it; it was Reb 

Nachumke’s wife. Almost immediately 

after she came in, Reb Nachumke began 

his introductory prayers, recited the 

appropriate blessings and then lit the 

Chanukah menorah. The Chofetz Chaim 

felt that there had to be a lesson here and 

so once the flames were flickering, he 

respectfully asked his rebbe to explain to 

him why he had let so much time elapse 

before finally lighting his menorah. Reb 

Nachumke explained patiently to his 

beloved student. “The Talmud (Shabbos 

23b) poses a question: What is the law if 

a man has money to use for only one 

candle on the Friday night of Chanukah? 

Should he spend it on a Shabbos candle 

and fulfill the mitzvah of lighting 

Shabbos candles? Or rather spend the 

money on a candle for his Chanukah 

menorah and thereby fulfill the mitzvah 

of Chanukah candle-lighting?” Reb 

Nachumke continued. “The Talmud 

states unequivocally that one is obligated 

to spend the money for a Shabbos 

candle, the reason being that the 

Shabbos candle, aside from the mitzvah 

involved, adds to shalom bayis (peace 

and tranquility of the home). Thus a 

candle that fosters shalom bayis takes 

precedence even over the mitzvah of 

lighting a Chanukah candle.” (See also 

Shulchan Aruch O.C. 678:1) “I have no 

doubt,” continued Reb Nachumke, “that 

had my wife come home and realized 

that I did not wait for her with the 

Chanukah candles, she would 

unquestionably have been distraught. 

There would have been tension, and 

perhaps even anger on her part that I did 

not show her the courtesy to wait until 
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she returned. Thus I delayed and delayed 

until she came home.” “You see,” added 

Reb Nachumke, “the Talmud itself used 

Chanukah candles as a focal point to 

emphasize the importance of marital 

harmony. Should I then have taken these 

same Chanukah candles and through 

them caused a lack of shalom bayis? I 

had no choice but to let the ideal time for 

candle lighting pass, and wait until later 

to kindle them at a time that was still 

consistent with Jewish law. When Rabbi 

Sholom Schwadron retold this story he 

would add an interesting insight. 

“Shalom bayis in this instance also 

meant that Reb Nachumke did not 

complain to his wife - when she finally 

arrived - that her lateness had caused 

him to wait so long to perform a 

mitzvah. He understood that to complain 

would have fostered ill will as well and 

minimized shalom bayis.”  

The Vanishing Flame 

It was the first night of Chanukah. 

Outside a snowstorm raged, but inside it 

was tranquil and warm. The Rebbe, 

Rabbi Baruch of Mezhibuz, grandson of 

the Baal Shem Tov, stood in front of the 

menorah, surrounded by a crowd of his 

Chassidim. He recited the blessings with 

great devotion, lit the single candle, 

placed the shammash ("servant candle") 

in its designated place, and began to sing 

HaNairot Halalu. His face radiated 

holiness and joy; the awed Chassidim 

stared intently at him. 

The flame of the candle was burning 

strongly. Rebbe and Chassidim sat 

nearby and sang Maoz Tsur and other 

Chanukah songs. All of a sudden, the 

candle began to flicker and leap wildly, 

even though there wasn't the slightest 

breeze in the house. It was as if it were 

dancing. Or struggling. And then, it 

disappeared! 

It didn't blow out, there was no smoke, it 

just was not there anymore. It was as if it 

flew off somewhere else. The Rebbe 

himself seemed lost in thought. His 

attendant went over to re-light the wick, 

but the Rebbe waved him off. 

He motioned to the Chassidim to 

continue singing. Several times, between 

tunes, the Rebbe spoke words of Torah. 

The evening passed delightfully, and the 

Chassidim present had all but forgotten 

about the disappearing Chanukah candle. 

It was nearly midnight when the harsh 

sound of carriage wheels grating on the 

snow and ice exploded the tranquility. 

The door burst open and in came a 

Chassid who hailed from a distant 

village. His appearance was shocking. 

His clothes were ripped and filthy, and 

his face was puffy and bleeding. And 

yet, in stark contrast to his physical state, 

his eyes were sparkling and his features 

shone with joy. 

He sat down at the table, and with all 

eyes upon him, began to speak excitedly. 

"This isn't the first time I came to 

Mezhibuz by the forest route, and I 

know the way very well. But there was a 

terrible snow storm this week, which 

greatly slowed my advance. I began to 

worry that I wouldn't get here in time to 

be with the Rebbe for the first night of 
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Chanukah. The thought disturbed me so 

much, I decided not to wait out the 

storm, but to plod ahead and travel day 

and night, in the hope that I could reach 

my destination on time. 

"That was a foolish idea, I must admit, 

but I didn't realize that until too late. 

Last night, I ran into a gang of bandits, 

who were quite pleased to encounter me. 

They figured if I was out in this weather, 

at night, alone, I must be a wealthy 

merchant whose business could not 

brook delay. They demanded that I 

surrender to them all of my money. 

"I tried to explain, I pleaded with them, 

but they absolutely refused to believe I 

had no money. They seized the reins of 

my horses and leapt on my wagon. They 

sat themselves on either side of me to 

keep me under close surveillance, and 

then drove me and my wagon off to meet 

their chief to decide my fate. 

"While they waited for their chief to 

arrive, they questioned and cross-

examined me in great detail, searched 

me and the wagon, and beat me, trying 

to elicit the secret of where I had hidden 

my money. I had nothing to tell them 

except the truth, and that they weren't 

prepared to accept. 

"After hours of this torture, they bound 

me and threw me, injured and exhausted, 

into a dark cellar. I was bleeding from 

the wounds they had inflicted, and my 

whole body ached in pain. I lay there 

until the evening, when the gang leader 

came to speak with me. 

"I tried to the best of my ability to 

describe to him the great joy of being in 

the Rebbe's presence, and how it was so 

important to me to get to the Rebbe by 

the start of the holiday that it was worth 

it to endanger myself by traveling at 

night. 

"It seems that my words made an 

impression on him, or else he was 

persuaded by my adamancy even under 

torture. But whichever it was, thank G-d 

he released me from the handcuffs, 

saying: 

"I sense that your faith in G-d is strong 

and your longing to be with your Rebbe 

is genuine and intense. Now we shall see 

if this is the truth. I am going to let you 

go, but you should know that the way is 

extremely dangerous. Even the most 

rugged people never venture into the 

heart of the forest alone, only in groups, 

and especially not in a storm and at 

night. You can leave and try your luck. 

And I am telling you, if you get through 

the forest and the other terrible 

conditions safely, unharmed by the 

ferocious wild beasts or anything else, 

then I will break up my gang and reform 

my ways. 

"If you actually reach the outskirts of the 

city, then throw your handkerchief into 

the ditch next to the road, behind the 

signpost there. One of my men will be 

waiting, and that is how I will know that 

you made it. 

"I then became terrified all over again. 

The hardships I had already endured 

were seared into my soul, and now even 
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more frightening nightmares awaited 

me. But when I thought about how 

wonderful it is to be with the Rebbe at 

the menorah lighting, I shook off all my 

apprehensions and resolved not to delay 

another moment. My horse and carriage 

were returned to me and I set off on my 

way. 

"There was total darkness all around. I 

could hear the cries of the forest animals, 

and they sounded close. I feared that I 

was surrounded by a pack of vicious 

wolves. 

"I crouched down over my horse's neck 

and spurred him on. He refused to move 

in the pitch blackness. I lashed him. He 

didn't budge. 

"I had no idea what to do. At that 

moment, a small light flickered in front 

of the carriage. The horse stepped 

eagerly towards it. The light advanced. 

The horse followed. All along the way, 

the wild animals fled from us, as if the 

tiny dancing flame was driving them 

away. 

"We followed that flame all the way 

here. I kept my end of the bargain and 

threw my handkerchief at the designated 

place. Who knows? Perhaps those cruel 

bandits will change their ways, all in the 

merit of that little light." 

 

It was only then that the Chassidim 

noticed that the Rebbe's Chanukah light 

had returned. There it was, burning in 

the elaborate menorah, its flame strong 

and pure as if it had just been lit. 

_________________________________

___ 

My Auschwitz-Spoon Chanukah 

A concentration camp survivor recalls 

the ingenuity behind a memorable 

Chanukah observance. 

by I.I. Cohen 

One of the items I smuggled out of 

Auschwitz, when the Nazis moved me 

into "Camp Number Eight" – a 

quarantine camp, for those suspected of 

carrying typhus – was my spoon. It 

wasn't much, but it was mine – and it 

would come to play an important role in 

my Jewish life and in those of some of 

the 500 or so other prisoners there. 

There were no labor details in this new 

camp, but we inmates were ordered to 

help in its construction, which was still 

underway. Having had some experience 

in the Lodz ghetto as a mechanic, I 

helped the electrical technician install 

the camp's lighting. 

With my new access to tools, I brought 

my spoon to work and filed down its 

handle, making it into a sharp knife. 

Now I could use it both to eat my soup 

and to cut my bread. This was useful 

because we would often receive one 

chunk of bread to divide among two or 

three people, and without a knife it was 

difficult to apportion the bread fairly. 

Now I was regularly called upon to use 

my spoon-knife to help avoid disputes 

and maintain relative peace among the 

prisoners. 
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When winter came, though, my spoon 

became involved in an additional 

mitzvah. By then, we had been 

transferred to "Camp Number Four" in 

Kaufering, a camp more similar to 

Auschwitz in its daily ordeals. Despite 

the horrendous hardships we suffered 

daily, however, we tried whenever 

possible to remember to do a mitzvah 

and to maintain a self-image as God-

fearing Jews, despite all the dangers that 

involved. 

Having always kept mental track of the 

calendar, I knew when Chanukah had 

arrived. During a few minutes' rest 

break, a group of inmates and I began to 

reminisce about how, back home before 

the war, our fathers would light their 

menorahs with such fervor and joy. We 

remembered how we could never seem 

to get our fill of watching the flames 

sparkling like stars, how we basked in 

their warm, special glow, how they 

seemed to imbue us with a special 

sanctity. 

And then we got to thinking about the 

origins of Chanukah, about the war of 

the Hasmoneans against their Greek 

tormentors, who were intent on erasing 

Judaism from Jewish hearts. We recalled 

the great heroism of the Jews at the time 

who risked their lives in order to keep 

the Sabbath, practice circumcision and 

study Torah. And we remembered how 

God helped them resist and rout their 

enemy, enabling Jews to freely observe 

the Torah and mitzvot once again. 

 

Entranced by the Light 

And then we looked around ourselves. 

Here we were, in a camp where our lives 

were constantly in danger, where we 

were considered sub-human and where it 

was virtually impossible to observe the 

most basic practices of Judaism. How 

happy we would be, we mused, if only 

we could light Chanukah candles. 

While we talked and dreamed, we were 

all suddenly struck, as if at once, by the 

same resolution: We simply must 

discover a way of doing the seasonal 

mitzvah. One fellow offered a small bit 

of margarine he had saved from his daily 

ration. That could serve as our oil. And 

wicks? We began to unravel threads 

from our uniforms... 

What, though, could be our menorah? I 

took out my spoon, and within moments, 

we were lighting the Chanukah "candle," 

reciting the blessings. We all stood 

around entranced, transfixed, each 

immersed in his own thoughts... of 

Chanukahs gone by... of latkes, dreidels, 

and Chanukah gelt we’d received as 

children. 

Our unusual Chanukah menorah kindled 

in us a glimmer of hope. As we recited 

the blessing about the miracles God had 

performed for our forefathers "in those 

days" – but also "at this time" – we well 

understood that the only thing that could 

save us would be a miracle. A great 

miracle like the one hinted at on the 

dreidel's acrostic. 

Something to Live For 
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The celebrated Viennese psychiatrist Dr. 

Viktor Frankl, who was himself an 

inmate of Kaufering, asserted in his 

book "Man's Search for a Meaning" that 

to survive the concentration camps, a 

person had to have something larger to 

live for. Those with goals had a better 

chance to remain alive. 

Many Jews in the camps were good 

examples of that phenomenon, living for 

our Sabbaths, our Jewish holidays and 

our daily recognition that there is an 

Almighty, whether or not we could ever 

fathom His ways. And I often felt that 

our convictions helped us cling to life 

when others sank to the depths of 

despair. 

Today, I am overwhelmed at times with 

gratitude to God for my personal miracle 

– my survival – especially when I am 

surrounded by the children and 

grandchildren He has granted me, all of 

whom are committed to Torah study and 

observance. And the gratitude comes 

rushing in as well every winter, when I 

light my menorah, a real one today. And 

as always, I remember my Auschwitz 

spoon Chanukah. 

I.I. Cohen, a Polish-born survivor of 

three concentration camps, lives in 

Toronto, where he is writing a book 

about his wartime experiences. Excerpt 

courtesy of Am Echad Resources. 

(www.aish.com)  

 

 

Shabbos in Navi 

Shmuel I Chapter 18 

On Shabbos we are satisfied with our 

portion 

In this chapter we learn of Dovid 

becoming successful and popular 

amongst the Jewish People, and Shaul 

becoming intimidated by Dovid. Shaul 

then decided that he would not kill 

Dovid directly. Rather, Shaul would 

have Dovid wage war with the Plishtim 

and Dovid would be killed by the 

Plishtim. Shaul had his servants tell 

Dovid that in lieu of a dowry, Dovid 

would have to kill one hundred Plishtim 

and then Dovid could have the hand of 

Shaul’s daughter in marriage. Dovid and 

his men proceeded to kill two hundred 

Plishtim and Shaul gave Dovid his 

daughter Michal as a wife. The episodes 

involving Shaul and Dovid are a lesson 

for all of us. One has to be satisfied with 

the portion in life that HaShem has given 

him and not be jealous of other people’s 

accomplishments. Shabbos is a time 

when we are all equal in our portion, as 

the entire day of Shabbos is a gift from 

HaShem. Thus, we should focus on 

being satisfied with what we have, as we 

say in the Shabbos Shemone Esrei 

sabeinu mituvecho visamcheinu 

bishuasecho vitaheir libeinu liovdecho 

biemes, satisfy us from Your goodness 

and gladden our souls with Your 

salvation, and purify our hearts to serve 

You sincerely. Once we are satisfied 

with our portion we will be able to help 

http://www.aish.com/
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others to become satisfied with their 

portion. 

Shabbos in Agadah 

Seeing the Difference is Peace 

The Gemara (Shabbos 20b) states that 

we light candles prior to the onset of 

Shabbos, and Rashi (Ibid 25b s.v. 

hadlakas ner biShabbos) writes that the 

reason for this lighting is that one should 

not stumble in the darkness. This 

explanation is difficult to understand, as 

in earlier times, once it became dark, one 

would have to light a candle every day 

of the week so there would be light in 

the house. Why is Shabbos unique that 

the Chachamim necessitated the lighting 

of candles? The Maharal (Ibid) writes 

that the function of light is to distinguish 

between various items. When one can 

distinguish between various items, this is 

deemed to be peace.  For this reason the 

Shabbos lights are referred to as peace. 

Perhaps based on the words of the 

Maharal we can interpret the words of 

Rashi homiletically. When one 

distinguishes between what is permitted 

to do on Shabbos and what is forbidden, 

he has attained true peace. Lighting the 

Shabbos candles itself requires 

knowledge of the laws of Shabbos, such 

as the earliest time to light the candles 

on Friday and until what time of the day 

one can light candles. HaShem should 

allow us to see the light and merit 

observing the Holy Shabbos so that we 

will have peace in our lives.  

 

Shabbos in Halacha  

Returning in a  Different Pot 

When one is permitted to return a pot, 

one would also be allowed to pour the 

food from one pot to another and return 

the new pot to the blech. This halacha 

has important ramifications. If cholent or 

any food is on the verge of drying out, 

one is allowed to take a kettle from the 

blech and add some of its boiled water to 

the cholent.  

Shabbos Challenge Question 

Shabbos Challenge Question 

Last week we posed the question: the 

Medrashim mention associations 

between Avraham and Yaakov to 

Shabbos. It would seem that Yitzchak is 

not mentioned regarding Shabbos. What 

could possibly be the association 

between Yitzchak and Shabbos and why 

is not mentioned?   

It is noteworthy that in the Shabbos 

mincha prayer we recite the words 

Avraham yagel Yitzchak yiranein Yaakov 

uvanav yanuhcu vo, Avraham would 

rejoice, Yitzchak would exult, Yaakov 

and his children would rest on it. The 

word yiranein is equal in gematria to 

310, and this is the same gematria as the 

word yeish. The Mishna (Uktzin 3:12) 

tells us that HaShem will give as a 

heritage to the righteous three hundred 

and ten worlds, as it is said (Mishlei 

8:21) lihanchil ohavai yeish, I have what 

to bequeath to those who love me. 

Yitzchak was deemed to be completely 
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detached from this world. In a sense, 

then, Yitzchak was on the level of 

Shabbos, as Shabbos is a semblance of 

the World to Come. Thus, we see an 

allusion to Yitzchak being associated 

with Shabbos. 

This week’s question is, every week we 

recite Kabbalas Shabbos as we greet the 

Shabbos. What is the idea of greeting the 

Shabbos, which we do not find by any 

other commandments and we do not 

greet the festivals? If you have a 

possible answer, please email me at 

ShabbosTaamHachaim@gmail.com and 

your answer will be posted in next 

week’s edition of Shabbos: Ta’am 

HaChaim. 

Shabbos: Ta’am HaChaim Mikeitz-

Chanukah 5779 
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Yaakov ibn Tzur of Fez, Morocco, 

author of Mishpat U'tzedaka 'Yaakov 
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)41:12ושם אתנו נער עברי עבד לשר הטבחים (  

Rashi writes that even when he was forced to mention Yosef’s remarkable ability to interpret 
dreams, the evil cupbearer attempted to disparage him by referring to him as a young and foolish person 
who didn’t know the Egyptian language and who was unfit for a position of power because he had once 
been a slave. What did the cupbearer hope to accomplish with his slander, as moments later Yosef 
appeared and immediately stole the spotlight, amazing Pharaoh with his talents and wisdom in 
interpreting the dream and recommending a prudent course of action to deal with its implications? 

Rav Pesach Eliyahu Falk explains that nevertheless, the cupbearer was well aware of the maxim 
that “you never get a second chance to make a first impression.” In his wickedness, he decided to make 
Yosef’s first impression for him. The cupbearer was hoping that by making it an extremely negative one, 
Pharaoh would view Yosef and everything that he said through that lens, thereby depriving Yosef of a fair 
chance to demonstrate his true talents.  

From the actions and motivation of the cupbearer, we may derive the potent power of lashon hara 
(forbidden slander). If it is believed and accepted as fact, it renders it virtually impossible for the victim to 
subsequently prove himself and uproot the maliciously-planted first impressions. Human nature is such 
that upon recognizing the discrepancy between what we were told and what we later see in reality, we 
will sooner resolve the contradiction by assuming that the person is temporarily on guard and masking his 
true ways rather than question the accuracy of our erroneous and premature first impressions. As a result, 
it behooves us to extend a clean slate to every person we encounter and to greet them with open minds. 
 
 

)41:33וישיתהו על ארץ מצרים (ועתה ירא פרעה איש נבון וחכם   
After Yosef was freed from prison to interpret Pharaoh’s dreams, he explained that they foretold 

seven years of abundance to be followed by seven years of famine. Therefore, he recommended the 
appointment of a wise advisor to oversee the project of storing for the famine during the years of plenty. 
As Pharaoh had only requested Yosef to interpret his dreams, why did he offer advice on how best to deal 
with the ramifications of his interpretation of the dreams, something which wasn’t at all requested of him? 
  The Kehillas Moshe notes that the Gemora in Rosh Hashana (16a) teaches that the world is 
judged four times annually: on Pesach regarding grain, on Shavuos regarding fruits, on Sukkos regarding 
water, and on Rosh Hashana all people are judged individually. If so, Pharaoh’s dream, which concerned 
the future of the crops, should have been on Pesach when the world is judged on grain, yet the Gemora in 
Rosh Hashana (11a) teaches that this episode occurred on Rosh Hashana.  

The timing of this episode indicated to Yosef that it wasn’t only relevant to the harvest, but also 
to the fate of some individual who was being judged on that day, regarding whom it was decreed that he 
was to ascend to a position of power. Based on this inference, Yosef felt compelled to propose a plan of 
action based on his interpretation of the dream which would make its timing appropriate. Specifically, he 
advised that Pharaoh appoint a wise man to oversee the storage project, as it was due to him that the 
dream occurred specifically on Rosh Hashana. As an introduction to his suggestion, Yosef hinted to this 
reasoning by saying ועתה (and now), meaning that because the dream took place today, therefore it is 
appropriate that I recommend the following. 
 
 

(מעוז צור) השמניםופרצו חומות מגדלי וטמאו כל   
 After lighting the menorah on Chanuka, it is customary to sing Maoz Tzur. In this song, we 
describe the damage caused by the Greeks as ופרצו חומות מגדלי וטמאו כל השמנים – they breached the 
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walls of the Temple and defiled all the oils, which is difficult to understand. If the Greek forces were 
militarily superior and capable of breaking through the walls, why didn’t they raze the entire structure to 
the ground? Additionally, why do we focus on the relatively minor issue of breaching these barriers but 
don’t make any mention of their extensive efforts to prevent us from learning Torah and doing mitzvos? 
 Rav Dovid Orlofsky points out that the Jewish people do not have a monopoly on the concept of 
being a “light unto the nations” (Yeshaya 42:6). The Greeks also ushered in a historical period known as 
Hellenization, in which they conquered other kingdoms and “enlightened” them by building theaters, 
gymnasiums, and universities wherever they went, for their approach to being a light unto the nations was 
to make everybody else be like them. In contrast, the Jewish approach is not to proselytize. We are 
content to remain in our own yeshivos and shuls and do mitzvos that create a spiritual light that goes forth 
and permeates the world. 
 The Maharal (Netzach Yisroel 25) notes that the nations of the world are compared to water 
(Tehillim 144:7), while the Jewish people are compared to fire (Beitzah 25b). Which of them prevails 
over the other? If water is poured onto fire, it douses the flames. However, if water is placed in a pot on 
top of a flame, the fire will overcome the water by turning it into steam.  
 The Maharal beautifully explains that these contradictory results reveal that the victor when fire 
encounters water is determined by the presence or absence of a mechitzah (barrier) between them. When 
fire and water come into direct contact, the water extinguishes the flames, but if the water is separated 
from the fire by a metal divider, the fire will prevail. Symbolically, this teaches us that when we come 
into close contact with the nations of the world, they can overpower us, but when we stay separate, we 
will emerge victorious as the heat of our Torah and mitzvos evaporates their power. 
 The Mishnah (Middos 2:3) says that the wall that the Greeks breached was the סורג, and they 
pierced 13 holes in it. Why was their assault specifically directed at the סורג? The Tosefos Yom Tov 
explains that the סורג was the demarcation point on the Temple Mount beyond which no gentile was 
allowed to go, and in this sense, it represents the mechitzah between our fire and their water. This 
separation was anathema to the Greeks, and their attack against it was not a random act of vandalism, but 
a symbolic expression of their desire to break down the barrier that divided us from the other nations of 
the world. 
 Why did they damage the סורג in 13 places? The Rokeach writes that word “Boruch” appears 13 
times in the Boruch She’amar blessing that we say before Pesukei d’Zimra, which corresponds to the 13 
holes that the Greeks made in the סורג, and also to the  רחמיםשל י"ג מידות  (13 Attributes of Divine 
Mercy). What is the connection between these seemingly disparate concepts? 
 The Greeks did not seek to annihilate us physically. All of their decrees targeted our spiritual 
uniqueness, for they maintained that although Hashem initially chose us as His nation, we forfeited this 
designation when we sinned with the eigel (golden calf). The Midrash (Bereishis Rabbah 2:4) says that 
one of their edicts was that we must write על קרן השור – on the horn of an ox – that we no longer have a 
special connection to Hashem. Why did they specifically want us to make this declaration on the horn of 
an ox? The Maharal (Ner Mitzvah) explains that the קרן השור was intended to invoke the sin of the 
golden calf, which the Greeks maintained cost us our status as Hashem’s chosen nation.  
 Similarly, in the Al HaNissim paragraph that we add to our prayers on Chanukah, we refer to the 
fact that the Greeks desired להעבירם מחקי רצונך – to compel them to stray from performing Hashem’s 
chukim (statutes). This is an allusion to the quintessential chok – the parah adumah (red heifer), which 
Rashi (Bamidbar 19:2) explains is intended to serve as an atonement for the eigel. 
 The error in the Greeks’ position was that although we did sin with the golden calf, Hashem 
subsequently forgave us with His  רחמיםשל י"ג מידות , which they attempted to undermine through the 13 
breaches they made in the סורג that serves as a sign of our eternal separation. For this reason, the Arizal 
maintains that the proper wording of the first blessing recited when lighting the menorah is  להדליק נר
י"ג מידות  is omitted, the beracha contains 13 words, which correspond to the של as when the word ,חנוכה

רחמיםשל   that shine during Chanuka. 
 With this introduction, we can beautifully understand why Chazal (Megillas Taanis, Masechta 
Sofrim 1:7) say that when the Greeks compelled the Jewish sages to translate the Torah into Greek, the 
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world was enveloped for three days by a spiritual חושך (darkness, an allusion to the Greeks – Bereishis 
Rabbah 2:4) that had not been felt since the sin of the golden calf. The Midrash (Tanchuma Ki Sisa 34) 
explains that by making the Torah available in their language, the Greeks were attempting to claim that 
they now possessed the same Torah that we did, in which case we had lost our uniqueness and reverted to 
our post-eigel status. Their mistake was that although they now had the Written Torah, it cannot be 
properly understood without the Oral Torah, which is derived from the י"ג מידות שהתורה נדרשת בהם – 
13 hermeneutic rules of Torah interpretation – that they tried to weaken through their assault on the סורג. 
 This insight into the deeper ideological dispute between the Greeks and the Jews can help us 
understand more deeply why the mitzvos they specifically forbade us to observe were Shabbos and 
circumcision (Megillas Antiochus), both of which serve as signs of the special covenant that still exists 
between Hashem and the Jewish people; and Rosh Chodesh, which represents our distinct calendar. 
Another Midrash (Midrash Maaseh Chanuka) teaches that in addition to attacking the סורג that 
symbolizes our separation from them, the Greeks also forbade the Jews to place doors on their houses to 
divide between the kedusha (sanctity) of their homes and the tumah (impurity) of the streets outside. 
 The Shulchan Aruch (Orach Chaim 671:7) rules that the menorah should be placed near the 
doorframe on the left side, across from the mezuzah that is located on the right side. Why is the mezuzah 
relevant to the laws governing the placement of the menorah? Rav Yosef Elefant of Yeshivas Mir in 
Yerushalayim quotes the S’fas Emes, who explains the halachic parallel between them by noting that 
when we enter our homes, the mezuzah is on our right side, but when we depart, the menorah is on our 
right. This arrangement is intended to teach us that what the mezuzah does for us as we come into the 
house, the menorah accomplishes when we leave.  
 When a person walks into his home, he is accompanied by the impure air of the outside world, 
and the mezuzah acts as a shield to ensure that it does not come inside with him, and his house remains 
separate and holy. Similarly, as we leave the purity of our homes, the menorah allows us to take the 
sanctity with us and elevate the atmosphere of the street beyond.  
 On Purim, there is a well-known theme of ונהפוך הוא, as everything Haman wanted to do to us 
backfired against him. Similarly, on Chanuka, the Greeks did not respect the use of borders to 
differentiate between the holy and the mundane, so they attempted to breach the boundaries of the Temple 
and our homes to enter places where they did not belong. 
 In the Al HaNissim insertion, we say מסרת גבורים ביד חלשים – Hashem gave the mighty into the 
hands of the weak. The S’fas Emes explains that in addition to defeating them militarily, Hashem also 
gave over the kochos (forces) of the Greeks into our hands. The Chashmonaim captured their desire to 
break down the barriers between kedusha and tumah, but ונהפוך הוא – instead of using it to infiltrate the 
Beis HaMikdash, they sought ways to bring holiness to places that are normally devoid of it. 
 From this perspective, Rav Elefant explains that the Yom Tov of Chanuka is a time for breaking 
down borders. We live in a time when the forces of darkness have breached all boundaries, and with the 
power of technology, not even a steel door can keep out the tumah of the outside world. Chanuka teaches 
us that this is a two-way road, and once the boundaries have been broken, they are open in both 
directions. Just as the impurity works to penetrate the sanctuaries of our shuls and our houses, so too can 
we use the power of the menorah to send forth the kedusha of our homes to light up the entire world. 
 
 

Parsha Points to Ponder (and sources that discuss them): 
 

1) What set of twins was born in Parshas Mikeitz? (Seder HaDoros, HaK’sav V’HaKabbalah) 
2) Which object appears 15 times in Parshas Mikeitz, but nowhere else in all of Tanach? (Torah 

Teasers) 
3) On Chanuka we add a paragraph, known as Al HaNissim, to the Shemoneh Esrei prayers and to 

Birkas HaMazon in which we thank Hashem for the miracles that He performed at this time. In it, 
we mention that the Chashmonaim lit candles in the חצר – courtyard of the Temple. Why didn’t 



4 
 

they light the menorah inside of the Temple where it is normally lit? (Derashos Chasam Sofer 
Vol. 1 pg. 67, Taima D’Kra) 

4) The Gemora in Shabbos (21b) teaches that the primary obligation on Chanuka is to light one 
flame on each night. The mehadrin – more preferable – level is to light one flame for each 
member of the household on each night, and the mehadrin min hamehadrin – most preferred – 
level is to light an additional flame on each successive night. Why did Chazal specifically enact a 
level of mehadrin min hamehadrin on Chanuka, a concept not found in conjunction with any 
other mitzvah? (B’nei Yissachar Kislev 3:19, Imrei Emes Shabbos 21b, Shu”t Divrei Yisroel 
3:38, K’Motzei Shalal Rav Chanuka pg. 109-111, Peninei Teshuvos Chanuka pg. 49) 

 
 

Answers to Points to Ponder: 
 
1) The Seder HaDoros writes that Yosef’s sons Menashe and Ephraim were twins. HaK’sav 
V’HaKabbalah suggests that in using the singular verb יולד to refer to a single birth (41:50, 46:27), the 
Torah indicates that Yosef’s two sons were born together and hints to this little-known fact. 
 
2) The אמתחת (sack) that Yosef’s brothers used to transport their grain is mentioned 15 times in Parshas 
Mikeitz, but this term does not appear anywhere else in Tanach. 
 
3) The Chasam Sofer explains that when the Chashmonaim entered the Bais HaMikdash, they found that 
it was full of idols. Because the Rambam rules (Hilchos Bias Mikdash 9:7) that the menorah may be lit 
outside of the Sanctuary, they took it outside and lit it in the courtyard of the Bais HaMikdash. He adds 
that this explanation also answers the well-known question of the Bais Yosef, who notes that if enough oil 
was found to burn for one day, the miracle was in reality only for the last seven days, in which case 
Chanuka should only be commemorated for seven days and not for eight. The Chasam Sofer points out 
that the flask of oil that they found only contained enough oil to burn for one night inside of the Bais 
HaMikdash, but out in the courtyard the menorah was exposed to the cold winter winds and burned 
through the oil much faster. The fact that the supply of oil lasted for one full night in the courtyard was a 
miracle even on the first day, and we therefore celebrate Chanuka for eight days. Rav Chaim Kanievsky 
suggests that the Chashmonaim were ritually impure, and even though they were permitted to enter the 
Bais HaMikdash since the majority of the Jews at the time were impure, they still desired to minimize 
their time inside as much as possible, so they brought the menorah out to be lit in the courtyard. 
Alternatively, he notes that the term חצר can also be used to refer to the Sanctuary (see Rashi Yechezkel 
44:19), in which case the question has no basis whatsoever. 
 
4) The Chiddushei HaRim notes that there were numerous ways that the Chashmonaim could have 
avoided the need for the miracle of the 1-day supply of oil burning for 8 days, such as making extremely 
thin wicks which would need less oil to burn. In other words, the entire miracle only occurred because 
they refused to seek out legal loopholes and insisted on performing the mitzvah in the ideal manner. To 
commemorate this, Chazal created multiple levels in the mitzvah of lighting the menorah so that we can 
also enhance our performance of the mitzvah. The B'nei Yissachar explains that the menorah symbolizes 
the light of Torah. Therefore, Chazal enacted several levels of beautifying the mitzvah to teach that a 
person is never finished with his Torah study and can always improve it by reviewing it again and again. 
Rav Yosef Tzvi Salant answers that Chazal were concerned that people may transgress the prohibition 
against adding to the Torah's mitzvos by thinking that Chanuka is Biblical in nature. Therefore, they took 
the unusual step of enacting different levels in this mitzvah, just as they decreed that some Jews should 
observe Purim on 14 Adar and some on 15 Adar, in order to remind us that it is only Rabbinical in nature. 
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IMPORTANCE OF ....  
The Gemara (Pesachim 7b) states that the obligation to search for 
Chametz the night before Pesach is derived from the word tmnh  
found both in the Posuk: ofh,cc tmnh tk ruta and in the Posuk: 
ghcdv tmnhu .. kjv kusdc apjhu, implying from apjhu that a search is 
required. The minhag to disperse pieces of Chametz to be found is 
not so easily sourced. The MaHarsha asks why the Gemara did 
not use an earlier Posuk: ohpr,v ,t tmn tku apjhu – where Lavan 
searched for his idols and did not find them, to establish the 
obligation to search. The MaHarsha answers: 1) it is preferable to 
compare two uses of tmnh rather than one tmnh and one tmn; 2) 
tmnh tk ruta is a more accurate source to derive a search. The 
Tzitz Eliezer (9:17:9:4) explains what the MaHarsha meant in his 
second answer as follows: The fact that the Torah forbids finding 
ruta (leaven) during Pesach implies a duty, that before Pesach, 
one search one’s house to find and eliminate all the ruta, so that 
one would not find it during Pesach. Thus, the reference to apjhu 
which resulted in finding Yosef’s goblet in Binyomin’s sack 
serves as a source for putting out pieces of Chametz, to produce a 
similar result of “finding”. There would be no such implication 
from the Posuk describing Lavan’s fruitless search of Rochel’s 
tent. An additional benefit to using the apjhu of Yosef’s goblet 
may be used to answer the general question regarding putting out 
the 10 pieces of Chametz, which asks how the pro forma 
gathering of the 10 pieces can be labeled a “search” when one 
may know where they are to begin with. However, the same was 
true when the search was conducted to find Yosef’s goblet. Did 
not the searchers know that it was in Binyomin’s sack from the 
start, as that had been Yosef’s plan ? As such, since the Torah 
still refers to it as apjhu, we may conclude that knowing where the 
object is does not detract from calling the activity a search.     

QUESTION OF THE WEEK:  
If one does not do Melacha on Motzai Shabbos according to 
Rabbeinu Tam’s Zman, when should he light Chanukah Licht ? 

ANSWER TO LAST WEEK:   
(May one use oil for Chanukah Licht that was under a sleeping person’s bed ?)  
The vnak vru, (108) rules that such oil may not be used for 
Shabbos or Yom Tov candles, and should only be used during the 
week for personal (non-mitzvah) use, which would seem to 
exclude Chanukah use (except perhaps for the Shamash). R’ 
Chaim Kanievsky suggests that according to those who hold that 
Chanukah oil must be vkhftk hutr, such oil should not be used.  

DIN'S CORNER:  
If one forgot to say rynu ky i,u in its proper place, if he is still in 
ubhkg lrc, he should go back to say vfrck rynu ky i,u, continuing 
on from there to complete the brocho. Otherwise, he should add 
rynu ky i,u in vkhp, gnua. If he forgot to do so but hasn’t finished 
Shemona Esrei yet, he should go back to ubhkg lrc. If he finished, 
he must repeat Shemona Esrei.  (MB 117:15)    

DID YOU KNOW THAT ....   
The Gemara (Pesachim 49a) states that a Talmid Chochom may 
not partake of a meal that is not a Seudas Mitzvah, such as the 
wedding meal for the daughter of a Talmid Chochom who marries 
an Am HaAretz. The Mordechai (604) notes that for this reason, at 
such a Chasunah, we are accustomed to sing songs and praises to 
Hashem to qualify the meal as a Seudas Mitzvah, unlike other 
non-mitzvah meals of ,ughrn (friendship) or Chanukah meals, 
which would not qualify. One might ask, are there not already 
praises in place for every wedding meal in the Sheva Berachos ? 
If these are insufficient, and specific ,ujca,u ,urha are needed, 
why wouldn’t a Chanukah meal qualify, as rum zugn and other 
songs of praise are specifically designated ? The Chavos Yair (70) 
suggests that the Sheva Berachos themselves cannot turn a meal 
into a Seudas Mitzvah, coming as they do after the meal was 
concluded, and having been established as a requirement by the 
Gemara, rather than a spontaneous expression of joy. Specific 
additional songs are necessary. In the same way, rum zugn is also 
not connected to the meal, as it is sung before the meal 
(connected to the candle-lighting) and it is also based on an 
established custom. It is therefore incapable of turning a meal into 
a Seudas Mitzvah. A man once vowed that he would not eat from 
a Seudas Reshus (a non-mitzvah meal) but he was constantly 
invited to meals with Gedolim and Talmidei Chachomim. The 
Chavos Yair held that he would not be permitted to eat with them, 
as the above distinction also applied to the Gemara (Berachos 
64a) which says that if one partakes of a meal where a Talmid 
Chochom is present it is as if he has enjoyed the presence of the 
Shechinah. This, by itself however, does not render every meal 
where a Talmid Chochom is present a Seudas Mitzvah since even 
if he discusses Torah, he would have done so as well without the 
meal. Only if the meal causes the Torah to be discussed (such as 
in the case of a Bar Mitzvah boy’s Drasha), do we say that the 
Divrei Torah turns the meal into a Seudas Mitzvah.     
A Lesson Can Be Learned From:  
A bochur was studying in a yeshiva far from home with other bochurim 
similarly situated. The bochur’s father, not a wealthy man, had arranged 
to send his son a little money from time to time, mailed to the town 
Shochet. One day, the bochur received a letter from his father who 
expressed surprise that the bochur had not acknowledged the 25 rubles 
that he had sent him 2 months before. The bochur showed the letter to 
the Shochet who vehemently denied having received the money. Shortly 
thereafter the bochur received another letter from his father who 
claimed to have sent another 25 rubles on a certain date. When the 
Shochet denied this as well, the bochur had no choice but to call him to 
a Din Torah. The Beis Din ruled that the Shochet must swear that he had 
received no money. The Shochet placed 25 rubles in front of the Av 
Beis Din, instructing him to pay the money to the bochur, and then 
proceeded to swear that he had received no money. The Beis Din asked 
him why he paid if he swore. He explained that if he just swore, people 
would suspect he was dishonest about the money and that he was a 
false swearer as well. If he just paid, they would think he took the money 
and was afraid to swear falsely. This way, everyone would admit he was 
honest, and that he swore truthfully.  
P.S. Shalosh Seudos sponsored this week by Hirbod Eliyahu 
Cohentov and family.  
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ויאמר פרעה אל “ 41:38

עבדיו, הנמצא כזה איש 

  ”אשר רוח אלקים בו

“Paroah said to his servants, 

‘Could we find another like him, 

a man in whom the spirit of G-d 

is in?”  What are we to learn 

from Yosef, that another person 

like Yosef cannot be found – a 

man in whom the spirit of 

Hashem is in?  This Shabbos is 

the Yom Tov of Chanukah. 

There was oil enough to last for 

one day, and it lasted for eight 

days, and we therefore we have 

a Yom Tov of eight days. It 

would appear that the first 

night they had the oil was not a 

miracle, and therefore there 

should only be seven days of 

Chanukah.   There are those 

who explain that the reason for 

the first night of Chanukah is 

not for the miracle of the oil, but 

for Klal Yisroel being victorious 

in battle.  The question on that 

is – why are we lighting a candle 

in honor of winning the battle – 

why not to take a Lulav or 

something similar, as the 

Medrash tells us that the Lulav 

represents being victorious in 

battle? The following Divrei 

Torah will expound on this topic 

and support the P’shat offered 

in the closing paragraph. 

 41:42 – בניהו על התורה 

ויסר פרעה את טבעתו מעל ידו ויתן “

 Rashi says that – ”אתה על יד יוסף

to the one who the king gives his 

ring, it is he who is second in 

command to the king.  This was 

the greatest gift that Paroah 

gave to Yosef.  We can see from 

this story how Hakodosh Boruch 

Hu takes that which is bad, and 

turns it into good, as the Posuk 

in Devorim 23:6 says, “ 'ויהפוך ד

 and as ,”אלקיך לך את הקללה לברכה

the Posuk in Yirmiyah says 

 and – ”וממכותיך ארפאך“ 30:17

from your Makkah I will heal 

you – meaning that the actual 

Makkah will turn into the 

Refuah.  Yosef had terrible 

Tzoros, as he was in the  בית

  .in prison for ten years – הסהר

When the Sar Hamashkim was 

being released, Yosef told the 

Sar Hamashkim to remember 

him.  Being that Yosef asked the 

Sar Hamashkim to remember 

him, he needed to remain in 

prison for an additional two 

years.  Yosef was in the סהר.  

The night before Yosef was 

taken out of prison to interpret 

Paroah’s dream, the letter 'ה of 

 was added to his name, as it סהר

says in Tehillim 81:6 “ עדות

  ”.ביהוסף שמו בצאתו על ארץ מצרים

Once the 'ה was removed from 

 which means – סר it left ,סהר

that he was removed from 

prison.  When Yosef was 

brought in front of Paroah, 

Hakodosh Boruch Hu placed a 

tremendous amount of Chein in 

Yosef, so that Paroah was 

extremely nice to him.  Paroah 

was then, “סר” – he removed the 

ring from his hand and placed it 

on Yosef’s hand.  The סהר, 

prison, that Yosef was in, was 

turned into good for him.  The ה 

was added to his name, and the 

 was Paroah removing his סר

ring and placing it on Yosef.  

 ”הנמצא כזה“ 41:38 – רש"י 

– This can be understood the 

way Targum translates it, 

 Can we find one“ – ”הנשכח כדין“

like him?”  If we would go and 

look for him, can we find one like 

him? The word, “הנמצא” is a 

Loshon of astonishment.   

 41:38 – בן יהוידע על התורה 

 ”הנמצא כזה איש אשר רוח אלקים בו“

– Nevuah only rests upon a 

person who separates himself 

from the silliness of this world.  

One must purify himself and 

bring himself close to Hakodosh 

Boruch Hu.  Therefore, when 

one advances in age, and his 

physical desires weaken, it is 

generally more of an opportune 

time in one’s life that he could be 

Zoche to Nevuah.  If one were to 

find a young individual, who by 

nature has strong physical 

desires, and nonetheless is 

Zoche to have Ruach Hakodesh 

and Nevuah rest upon him, this 

is a great praise for this 

individual.  That means that 

during the times that his 

physical desires are greatest, he 

is able to overcome them, and 

purify himself to be a proper 

vessel to receive Ruach 

Hakodesh and Nevuah.  The 

word “איש” is used in reference 

to a young man, as it says in 

Avodah Zara 19a on the Posuk 

in Tehillim 112:1 “ אשרי איש ירא

 praiseworthy is one who – ”ד'

fears Hashem when he will still 

an, “איש” – still a “בחור” – a 

young man.  That is what the 

Posuk is telling us here, that it 

was quite amazing that Yosef, 

at a young age of only 30 years 
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old, an age when one’s physical 

desires are very powerful, that 

he was Zoche to Ruach 

Hakodesh – that the spirit of 

Hashem was within him.  

 – ר' שמשון רפאל הירש  

 ”כסא“ – ”רק הכסא אגדל ממך“ 41:40

denotes removing an object from 

sight, concealing it from view, or 

cutting it off from all contact 

with the environment, - it is a 

high platform which elevates 

the one who mounts it, 

separating him from all others.  

It is not a pedestal on which to 

stand temporarily, but a high 

seat on which to sit.   

 41:41 - ר' שלמה אשתרוק 

 – ”ראה נתתי אתך על כל ארץ מצרים“

Just a short while ago, Yosef 

was a prisoner languishing in 

the prisons of Mitzrayim, and is 

suddenly told that he is the 

most, or at least the second to 

most, powerful person in 

Mitzrayim.  Perhaps Yosef may 

have thought that this was a 

joke and that they were playing 

games with him.  Therefore, 

Paroah repeated that not only is 

he in charge of the house of 

Paroah, but that he is in charge 

of the entire land of Mitzrayim.  

Another reason that Paroah 

may have repeated here that 

Yosef was in charge of the entire 

land of Mitzrayim for he wanted 

to make sure that all around 

him knew that he, the king of 

Mitzrayim, had truly just given 

this immense power to Yosef.  

Paroah’s servants may have 

thought that it is not possible 

that Paroah would give this 

former prisoner such power.  To 

ensure that it was clear to all, 

Paroah stated clearly that Yosef 

is in fact in command of the 

entire land of Mitzrayim.   

ון שוואבר' שמע   – Iyov 28:3 

 He placed a“ – ”קץ שם לחשך“

limit on darkness.”  It says in 

Bereishis Rabbah 89:1 that 

Hashem set a limit for the 

number of years the earth would 

exist in darkness.  The darkness 

here refers to the pre-messianic 

world history, where life is 

combined with suffering.  In our 

world, before the coming of 

Moshiach, all life is connected 

with suffering.  Birth involves 

suffering, death comes with 

suffering, and any 

accomplishment in life usually 

requires sacrifice and suffering.  

As long as the Yetzer Hara 

exists in the world, there is 

darkness and the shadow of 

death in the world.  Once the 

Yetzer Hara will be uprooted 

from the world, then there will 

be an end to the darkness.  

Chazal are telling us of the 

pessimistic view of life with its 

suffering and tears.  In this 

world now, the Yetzer Hara 

dominates it, and causes there 

to be darkness. When Hakodosh 

Boruch Hu will uproot the 

Yetzer Hara from this world, life 

in this world will become an 

ideal one, one of light and 

happiness, rather than the 

current, darkness and sadness.  

Subsequently, all of the world’s 

previous history which was 

filled with darkness and 

suffering will be considered 

“pre-historic.”  The Medrash 

connects this Posuk to Yosef 

Hatzaddik, that Hakodosh 

Boruch Hu, “fixed the amount of 

time that Yosef would need to be 

in jail.”  Yosef being in prison for 

ten years on phony charges – for 

a crime he did not commit – was 

the biggest test of his Emunah.  

Had he succumbed to the 

Nisoyon, like most people would 

have, he would not have been in 

prison at all.  In essence, he 

suffered because he was a 

Tzaddik, and Hakodosh Boruch 

Hu allowed him to be 

incarcerated in jail for ten years.  

Later, when the other inmates 

were freed, and he finally had a 

ray of hope, he still languished 

there; he had no idea that after 

two years he would be released.  

He probably thought he would 

have to remain in prison for the 

rest of his life.  Darkness has a 

tendency to impress one with 

permanence.  If one is suffering 

or in difficult circumstances, he 

despairs of ever seeing any hope 

that he will come out of his 

condition.  However, this can 

change suddenly; one’s 

problems can disappear as 

quickly as switching on a light.  

This is what happened to Yosef, 

for on the very day that he 

became viceroy of Mitzrayim, he 

awoke in his cell the same way 

he had for the previous 12 years.  

Suddenly, he was summoned to 

the king, he was bathed, had a 

haircut, donned fresh clothes, 

and met with the king of the 

land he was in.  After a short 

conversation with him, the king 

announced that he was the 
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viceroy of Mitzrayim.  He had 

gone from a life of utter 

hopelessness to one of power, 

glory, and honor, in a matter of 

hours.  As soon as the time had 

come for Yosef to rise to power, 

Paroah had a dream, and this 

immediately led to Yosef’s 

ascent to power – a lowly slave 

to the viceroy in Mitzrayim.  In 

explaining the broader meaning 

of our Posuk, Chazal are telling 

us that Yosef’s sudden ascent to 

power from the hopelessness 

and seemingly endless 

incarceration, is the way the 

epoch of Geulah with the coming 

of Moshiach will also occur – it 

will occur suddenly at the 

moment of Hashem’s choosing.  

Malachi 3:1 “ ופתאם יבוא אל היכלו

יםהאדון אשר אתם מבקש ” – “He, the 

Master Whom you seek, will 

suddenly come to His 

Sanctuary.”  The change from 

the state of Golus to Geulah will 

take place from one moment to 

the next.  However, the Geulah 

itself will come in gradual 

stages and the full ray of the 

light of Moshiach will not be 

immediate.   

 Zos Chanukah – ברך משה 

14 – It says in the Tur, Orach 

Chaim 782 that there are those 

who do not say the Nusach of, 

כשם שעשית לאבותינו נסים וגבורות “

בימים ההם בזמן הזה, כן עשה עמנו ד' 

 ”אלקינו פלא וניסים לטובה בעת הזאת

– this Tefilah says that just as 

Hakodosh Boruch Hu performed 

miracles for Klal Yisroel at that 

time, so too He should do so now.  

The reason that some do not 

have this Nusach is because this 

is meant to be a הודאה, thanking 

Hakodosh Boruch Hu, and not 

Tefilos of asking things from 

Hakodosh Boruch Hu. There are 

those who do say it, for they say 

it is permitted for it is a request 

for the Rabbim, and requests for 

the Rabbim are permitted even 

in the middle of saying הודאה.  

Similarly, just as we say  יעלה

 in Shemoneh Esrei in the ויבוא

last three Brochos, which are 

Brochos of הודאה, but for the 

Rabbim it is permitted.  The 

Bais Yosef says another reason 

one should not say these words 

is because the הודאה, is speaking 

about the past, thanking 

Hakodosh Boruch Hu for what 

was done in the past, while a 

request for something from 

Hakodosh Boruch Hu is for the 

future.  Therefore, they should 

not be said together, for one is 

the past and one is the future.  

The B’nei Yissoschor explains in 

his Ma’amar on Chanukah 12:1 

the reason that the eighth day of 

Chanukah is called, “זאת חנוכה”.  

The 12 months of the year are 

K’neged the 12 Shevatim, 

according to their flags – the 

way they were situated in the 

Midbar.  The first Degel was 

Yehudah, Yisochor, and 

Zevulun, who corresponded to 

the months of Nisan, Iyar, and 

Sivan.  Reuven, Shimon, and 

Gad, were K’neged the months 

of Tamuz, Av, and Elul.  

Ephraim, Menashe, and 

Binyamin were K’neged the 

months of Tishrei, 

Marcheshvan, and Kislev. The 

Chinuch, the inauguration of 

the Bayis Rishon was in the 

month of Tishrei, which was 

Ephraim’s month.  The Chinuch 

of the second Bais Hamikdash 

was in Kislev, which is the 

month of Binyamin.  The 

Chinuch of the third Bais 

Hamikdash will be in the month 

of Marcheshvan, which is the 

month corresponding to 

Menashe, as it says in the 

Yalkut in Melachim 184.  The 

days of Chanukah are days of 

Chinuch for the Geulah Asidah, 

which will bring forth the great 

illumination of the hidden light, 

with the rebuilding of the third 

and ever lasting Bais 

Hamikdash.  On the eighth day 

of Chanukah, we Lain the 

Parshah of the Nasi of that day 

– from Shevet Menashe, and all 

of Klal Yisroel call this day, Zos 

Chanukah – this is Chanukah, 

for this is the purpose of all the 

days of Chanukah. It is to 

prepare for the Bayis Shlishi, 

which will be in the month of 

Menashe.  With this P’shat from 

the B’nei Yissoschor, we can 

understand those who have the 

Nusach to say these words.  

Although הודאה, the thanking 

Hakodosh Boruch Hu, is for the 

past, and not for the future, 

nonetheless, being that 

Chanukah is all about 

preparing us for the Geulah 

Asidah, then it is appropriate to 

beseech Hakodosh Boruch Hu 

for something in the future, that 

Hakodosh Boruch Hu should 
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perform wonders and miracles 

for us that we should be Zoche to 

see the rebuilding of the Bais 

Hamikdash, speedily in our 

days.  Although we do not have 

the Minhag to say this Nusach, 

we must know that these holy 

days are days of עת רצון, that we 

should beseech Hakodosh 

Boruch Hu that we be Zoche to 

see the Yeshuah, with the 

coming of Moshiach, and even 

more specifically, on the eighth 

day of Chanukah, which 

represents the Nasi of Menashe, 

for it is in his month that we will 

be Zoche to see the inauguration 

of the third and everlasting Bais 

Hamikdash.    

חד בי “ – 25a –תענית  

שישמ ” – One Friday evening at 

twilight, Rebbe Chanina Ben 

Dosa saw that his daughter was 

sad.  He asked her why she was 

sad.  She replied that she 

mistook a container of vinegar 

for a container of oil, and poured 

the vinegar into the lamp and lit 

the Shabbos candles with it.  

Rebbe Chanina Ben Dosa 

responded to his daughter that 

the One Who commanded oil to 

burn can command the vinegar 

to burn as well.  A Tanna taught 

that the lamp continued to burn 

the entire day of Shabbos until 

they took the flame for 

Havdalah on Motzai Shabbos 

from it. 

 – Tanis 25a –בן יהוידע  

 From the wording – ”חד בי שמשי“

of the Gemara, it seems that 

Rebbe Chanina Ben Dosa’s 

daughter had already put the 

vinegar in the lamp, and it lit 

the same as oil does.  If so, what 

was Rebbe Chanina Ben Dosa 

telling her that she didn’t 

already know, and why was she 

sad?  She was sad because 

something above nature 

occurred, a miracle.  She feared 

that it would diminish her 

merits.  Rebbe Chanina Ben 

Dosa was telling her that she 

did not need to fear for they 

lived in a world above nature.  

They had the keen awareness 

that the same Hakodosh Boruch 

Hu Who told the oil to burn, told 

the vinegar to burn.  If one lives 

in this exalted manner, then 

there is no need to fear that 

miracles will diminish his 

merits, because on this level, it 

is all considered “nature” of 

Hakodosh Boruch Hu, and not a 

miracle.   

 Now we can understand 

the great praise of Yosef 

Hatzaddik, and the connection 

to the holy Yom Tov of 

Chanukah.  Yosef Hatzaddik 

lived with Hakodosh Boruch Hu 

in his life. He recognized that 

Hakodosh Boruch Hu is the One 

who does everything in this 

world.  What we call nature is 

Hakodosh Boruch Hu, and every 

miracle is Hakodosh Boruch Hu 

– it is all Him.  In truth, that 

first night that they found the 

oil and it burned for that night, 

there was also what to be 

grateful for.  The war appeared 

to be won naturally, but in 

truth, it was all from Hakodosh 

Boruch Hu, just as it is 

Hakodosh Boruch Hu Who 

makes oil burn.  We light that 

first night of Chanukah as a 

reminder to us, that the first 

night is really no different than 

the other seven – it is all 

Hakodosh Boruch Hu.  It’s just 

that the first night was cloaked 

in nature, like the battle Klal 

Yisroel were victorious in, while 

the other nights were not 

hidden under the guise of 

nature.  Yosef truly had the 

spirit of Hashem within him.  

The Chanukah candles produce 

a small light, and it is a 

precursor to the true 

illuminating light that we will 

be Zoche to see with the coming 

of Moshiach.  Then it will be 

clear to all – that everything is 

in fact Hakodosh Boruch Hu.  

Until that time, we must look at 

the small light that we have, 

and recognize the truth – that 

Hashem who makes the oil burn 

can also make the vinegar burn.  

We must know that what seems 

to be darkness now, in one 

moment can be turned to 

illuminating brightness.  May 

we utilize these holy days of 

Chanukah to strengthen 

ourselves in our Ruchniyos, and 

use our Ruchniyos eyesight to 

see Hakodosh Boruch Hu, as we 

yearn for the days when we will 

be Zoche to see the ultimate 

light, with the Geulah Shlaima, 

 !במהרה בימינו אמן
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The Chofetz Chaim lived almost all his life in 
poverty. During the week he would move into 
the local Beis Medrash and write his Seforim.

One day…

At night, the Chofetz Chaim would sleep on a 
shul bench with a small cushion and blanket.

A few days before bedikas chometz:

A few weeks later…

Does anyone 
know where Rebbe’s 

small cushion might be? 
The Rebbitzen wants to 
clean it for him before 

Pesach.

Rebbi, I need 
tzedakah to feed 

my family.

I don’t have 
money…Ah! I 

know what I’ll 
do…

Excuse me, the 
cushion you’re 
sitting on… It 

looks familiar…

Rebbi, 
maybe you 
can assist 

me?

I don’t 
know.

Rebbi, this supper 
was sent from the 

Rebbitzen.

Thank you 
very much, 

Baruch.

This kopek is all 
the money I own 
at this moment.

Here, 
hatzlocha to 
you and your 

family.

Now that you 
mention it, I have not 
seen that cushion in 

a while…

כ"ד אלול   1838-1933   5598-5693

Yes. I asked the 
Chofetz Chaim for 

tzedakah he did not 
have any money, so he 
gave me this cushion 

to sell or use.

ֵהן ֵכֶגן ַזַצ״ל ָרֵאל ֵמִאיר ַהכֺּ ֵאב was born in Zhetel, Poland, to ר׳ ִישְׂ ֵיה זְׂ בֹורֹוָשה and ר׳ ַארְׂ  Poupko. After דְׂ

his father was ָטר  when he was 10 years old, his mother moved with him to Vilna to further ִנפְׂ

his ּתֹוָרה learning. At the age of 17, The ָחֵפץ ַחִיים married his stepfather's daughter, פרֵײָדה 

Epstein, and settled in Radin. The ָחֵפץ ַחִיים subsisted on a small grocery store which his wife 

managed and he did the "bookkeeping". In 1869, he opened the Radin ִשיָבה  His name is based on .יְׂ

his first work, ֵסֶפר ָחֵפץ ַחִיים, which was the first comprehensive ֵסֶפר written solely on the laws 

of ָלשֹון ָהָרע. He later wrote 24 other ָפִרים רּוָרה including his magnum opus, the ,סְׂ ָנה בְׂ  which he ,ִמשְׂ

spent 25 years writing. As one of the founders of ָרֵאל  was very involved ָחֵפץ ַחִיים the ,ֲאגַֻדת ִישְׂ

in Jewish affairs and all of his ָפִרים ָרֵאל were written in order to help improve סְׂ ַלל ִישְׂ   .כְׂ
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 לע״נ ר׳ ישראל בן אברהם ז"ל 
לע״נ הב׳ ישעיהו דוב ע״ה בן יבלחט״א יצחק צבי נ״י

…ְוָקְבעּו ְשמֹוַנת ְיֵמי ֲחנָֻכה ֵאלּו…   
 … and they established these eight days of ֲחנּוָכה …               
 The יֹום טֹוב of ֲחנּוָכה would be lacking if it were to pass by 
without discussing the ֵבית יֹוֵסף’s well-known question ( ,טּור, אֹוַרח ַחִיים
 .ֲחָכִמים and hearing some of the answers posed by our (ת״ר
 What is this famous question of the ֵבית יֹוֵסף? The untainted 
jug contained enough oil to burn for one night, the casual observer 
might conclude that nothing miraculous happened on the first night 
that the כֲֹּהִנים kindled the ְמנֹוָרה. Since the miraculous nature of the 
burning was only on the following seven days, ֲחנּוָכה should be 
observed for only seven days. If that is the case, why is ֲחנּוָכה 
celebrated for eight days? 
 According to the ְשִאְלּתֹות ְדַרב ַאַחאי ָגאֹון, the one jug of oil 
actually contained less than a one-day supply. If so, then even the full 
first night of burning was indeed miraculous. 
 The ְבֵני ִיָששָכר holds that we add an extra day because of an 
unusual event. The purity of the hidden jug was verified by the fact 
that it was closed with the unbroken seal of the כֵֹּהן ָגדֹול. But it was 
never the practice — before or since — for jugs of oil to be sealed by 
the כֵֹּהן ָגדֹול or anyone else for that matter. Instead, a responsible כֵֹּהן 
was put in charge of the manufacture of the oil and its safekeeping. 
The very fact that הקב״ה had inspired an earlier כֵֹּהן ָגדֹול to seal a jug of 

oil so that it should be available when needed by the ַחְשמֹוָנִאים was in 
itself a miracle. 
 According to ֲחַז״ל ,ָהַרב ָדִוד פַײנשטַײן ַשִליָט״א chose ֲחנּוָכה, a 
festival that revolves around oil’s ability to burn, as the time to teach 
the fundamental truth that even so called natural events take place 
only because הקב״ה wants them to. When seen from the perspective 
of הקב״ה’s will, the burning of oil is no less miraculous than would be 
the burning of water. In order to hammer home this truth, ֲחַז״ל 
decreed ֲחנּוָכה be observed for eight days. The first day’s lighting is to 
remind us that even the normal burning of oil is only in obedience to 
 .s wish’הקב״ה
 suggested another ,ַזַצ״ל ,Soloveitchik ָהַרב יֹוֵסף דֹוב 
explanation. There was no logical reason for the ַחְשמֹוָנִאים to think 
they would find any pure oil. After returning to the ֵבית ַהִמְקָדש, they 
found its purity and sacred materials in shambles. Their desire to begin 
the ִמְצָוה of lighting the ְמנֹוָרה immediately was so strong that they 
initiated what seemed like a hopeless search for pure oil — and they 
succeeded! To commemorate this ֵנס, we add another day of ֲחנּוָכה — 
  .כ״ה ִכְסֵלו
 This powerful desire to battle against all odds for the sake of a 
 .represents the miracle of Jewish survival ִמְצָוה

Adapted from: Chanukah (with kind permission from ArtScroll) 

TorahThoughts

This week's Pirchei Weekly is dedicated

R' Chaim Leib Halevi Shmulevitz ַזַצ״ל was born in Stutchin, 
Poland, to the יָבה יל and ר׳ ְרָפֵאל ַאְלֵתר ,רֺאׁש ְיׁשִׁ ַהַסָבא  ,ֶעטִׁ
נֹוְבַהְרדֹוק  s daughter. When he was 16, both his parents’מִׁ

died within a few months, leaving ים  .to care for his 3 younger siblings ר׳ ַחיִׁ
He became very close to R' Shimon Shkop ַזַצ״ל who asked him to be a  יד ַמגִׁ
עּור יר in Grodno. In 1925, he went to learn in ׁשִׁ ַחָנה  where he married ,מִׁ
ְרָים יָבה Finkel, the מִׁ ים ,s daughter. During WWII’רֺאׁש ְיׁשִׁ יר led ר׳ ַחיִׁ יַבת מִׁ  in ְיׁשִׁ
Shanghai for 5 years along with R' Chatzkel Levenstein ַזַצ״ל. After the war, 
ים ם immigrated to America before moving to ר׳ ַחיִׁ  where he was ,ְירּוָׁשַליִׁ
יר יַבת מִׁ ּדֹות and תֹוָרה in ַגְדלּות for 32 years. His רֺאׁש ְיׁשִׁ  can be appreciated מִׁ
by learning his classic work, יחֹות מּוָסר  .שִׁ

 ג׳ טבת
5662 — 5740 
1902 — 1979 

When R' Chaim Leib Halevi Shmuelevitz ַזַצ״ל 
was bedridden with his final illness, a visiting 
ְרפּוָאה  asked him to daven for the ַתְלִמיד
 left, the ַתְלִמיד After the .חֹוֶלה of a ְשֵלָמה
 asked his son to dress him and רֹאש ְיִשיָבה
take him to the ֹּכֶתל. His son protested, 
but ר׳ ַחִיים insisted. The רֹאש ְיִשיָבה was 
carried to a car and driven directly to the 
 ר׳ ַחִיים ,plaza. Barely able to stand ֹּכֶתל
tearfully beseeched ד׳ to help the חֹוֶלה. He was 
carried back to his bed, a satisfied man. He was still able 
to help a ַתְלִמיד in need! 

In honor of the Engagement of Yehudah Zev Eckstein to Chaya Meira Cohen
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Lest Others StumbleLiving   Torahwith 
the

*Since we only discuss 1-3 ֲהָלכֹות, it is important to consider these ֲהָלכֹות in the context of the bigger picture. Use them as a starting point for further in-depth study.

Chofetz ChaimMoment

לע״נ ר׳ משה צבי בן הר׳ טוביה  הלוי זצ״ל

ד …  ם ִבְלבָּ א ִלְראֹותָּ ֶהם, ֶאלָּ ׁש בָּ נּו ְרׁשּות ְלִהְׁשַתמֵּ ין לָּ ם. ְואֵּ לּו ֹקֶדׁש הֵּ רֹות ַהלָּ ַהנֵּ
… 

… these lights are holy, and we are not permitted to make ordinary 
use of them, but only to look at them …  
 There is a special ן  They radiate .נֵּרֹות to look at the ִעְניָּ
holiness, and looking at something holy brings ה  into a person’s ְקדּוׁשָּ
ה מָּ ה This .ְנׁשָּ  will have a beautiful effect on the way that a person ְקדּוׁשָּ
thinks and acts on a daily basis. Unfortunately, the reverse is true 
when one looks at something that is unholy.  

∞ ∞ ∞ ∞ ∞ 
 R' Chanina Hertzberg considered it a privilege to be a ַתְלִמיד 
of his esteemed ֶרִבי, R' Shlomo Freifeld ַזַצ״ל, late ה ה  of רֹאׁש ְיִׁשיבָּ ְיִׁשיבָּ
 'The subsequent closeness allowed R' Chanina to witness R .ְׁשָאר יָּׁשּוב
Freifeld’s unique ל אֵּ  his great love and concern for his ,ַאֲהַבת ִיְשרָּ
fellow Jew. 
 One summer, R' Chanina drove R' Freifeld from the ה  s’ְיִׁשיבָּ
bungalow colony to Woodridge. He parked the car outside the bakery 
and went inside to purchase coffee and cake for the ה  Upon .רֹאׁש ְיִׁשיבָּ
his return, he found R' Freifeld looking troubled as he stared out the 
car window at a few young boys who stood in front of a pharmacy, 
waiting  to  catch  a  bus.  R'  Chanina  noticed  that  there  were  
some improper magazines prominently displayed. He understood R' 
Freifeld’s anxious look. Anyone who waited at that bus stop could not 
help but see them. 
 “Please do me a favor, R' Chanina,” R' Freifeld requested. 
“Go ask the owner of the store how much profit he expects to make 
from  the  sale  of  the  magazines  that  are  displayed  in  the  store 
window.” 
 R'   Chanina   hurried   to   the   pharmacy,   owned   by   a 
non-religious Jew. He courteously approached the owner and said, 
“There is a great rabbi outside who has asked me to find out how 
much  profit  you  will  make  this  summer  from  the  sale  of  the 
magazines in your display window.” 
 The owner looked at R’ Chanina, astonished. “What? What 
are you talking about? I never heard such a crazy question in my life! 

Why does a great rabbi want to know about my magazines, anyway?” 
 Patiently, R' Chanina explained to the owner, “The rabbi is 
very disturbed that people who innocently walk past your window are 
exposed to these magazines. He would like to know how much profit 
you make on selling these magazines over the summer.” 
 “Well, I …” The man stopped. “I don’t …” He stopped again. 
“All right,” he said finally. “If that’s what the rabbi wants to know, I 
will try to figure it out.” 
 He sat down behind the cash register and scribbled on a 
scrap of paper for a few minutes. Then he looked up. “Tell the rabbi 
that I’ll probably make about $150 profit on those magazines over 
the summer. Just tell me one thing. Why does he have to know?” 
 R' Chanina just smiled at the owner. “Thank you,” he said 
politely, before retreating into the sunshine and making his way back 
to the car. 
 “Rebbi,  he  says  he  makes  about  $150  profit  on  the 
magazines.” 
 R' Freifeld reached for his checkbook, wrote a check for 
$150, and handed the check to R' Chanina. “Please give the owner 
this check. Ask him if he will at least consider taking the offensive 
magazines out of the front window, so that people passing by don’t 
have to see them.” 
 R' Chanina hurried back to the pharmacy, handed over the 
check and repeated the ב  s request. The man looked at the check for’רָּ
a long minute, then slowly raised his head, staring across the street at 
the  car  where  R'  Freifeld  waited  patiently.  Shaking  his  head,  he 
returned the check to R' Chanina. “Give the rabbi back his check,” he 
said. “He doesn’t have to give me the money. If it bothers the rabbi 
so much, I’ll take them out of the window and put them on display in 
a less public place. I understand what the rabbi is trying to tell me … 
I’ll take care of it right away.” 
 R' Chanina thanked him and returned to the car, happy to 
report success to R' Freifeld. As he drove away, R' Chanina could not 
help but marvel at his ֶרִבי’s deep concern for his fellow Jew. 

Adapted from: Visions of Greatness (with kind permission from CIS) 

 Questions    weekof רש"י
the

ָמא: ת ִעְנָיֵני ְדיו… ִהְלכו…
ה ֲחֻנּכָ

 

Halacha 
Corner

There's a new Pirchei hotline! Call now - 718-663-0212

 ספר ח״ח הלכות רכילות כלל ז׳ סעיף ה׳
*The highlight of Eli’s first week in יָבה  was finding Ari, an old friend ְישִׁ
from a previous school they had attended together. As they walked 
home, Eli found himself asking Ari why he switched יבֹות  ,Ari began .ְישִׁ
“Do you remember Leivi? I am not going to mention the things he said 
about you after you left. He had a bad word to say about everyone 
when their backs were turned. It was impossible to be with him in one 
class! I finally just changed יבֹות             ”!ְישִׁ
Besides ָלׁשֹון ָהָרע, is there any ִאּסּור of ְרִכילּות in Ari’s comment?  
*Stories adapted from Guard Your Tongue, A Daily Companion, A Lesson a Day and various real-life situations. 

Answer: The ִּׁסּור ִׁילּות of א  applies even if there is no mention of exactly what was said ְרכ
in a negative manner. Statements like: “He is not your true friend! It is better that we 
do not talk about him!” or “I just cannot tell you what I know!” are ִׁילּות  — ֲאַבק ְרכ
indirect ִׁילּות ִּׁסּור and carry the same — ְרכ       .א

 One who forgot to recite ים סִּ זֹון during ְוַעל ַהנִּ ְרַכת ַהמָּ  or בִּ
 and realizes this error before reaching the ְשמֹוֶנה ֶעְשֵרה
name of ד׳ of the next ה כָּ ים should go back to ,ְברָּ סִּ  ְוַעל ַהנִּ

and continue from there. 
 One who does not realize the error until after saying the 

name of ד׳, should not repeat זֹון ְרַכת ַהמָּ  .ְשמֹוֶנה ֶעְשֵרה or בִּ

and continue from there. 
 One who does not realize the error until after saying the 

name of ד׳, should not repeat זֹון ְרַכת ַהמָּ  .ְשמֹוֶנה ֶעְשֵרה or בִּ

1. What ָרָכה ָיִמין bestow upon his brother יֹוֵסף did בְּ  that the ִבנְּ
other brothers had received at an earlier time? 

2. What stirred יֹוֵסף’s compassion towards one of his brothers [as 
opposed to his other brothers]? 

1. All the other brothers had been blessed with ֵחן (see 33:5) before ְָּיִמין  was ִבנ
born. יֹוֵסף now gave the ְָּרָכה ְָּיִמין to ֵחן of ב ד״ה ֱאֹל) ִבנ  .(43:29 — ִקים ָיְחְנָך ְבִני

ְָּיִמין .2  that all his children’s names allude to his “lost” brother and the יֹוֵסף told ִבנ
troubles that he had endured, thus stirring יֹוֵסף’s compassion towards ָאִחיו - his 
brother (43:30 — ד״ה ִכי ִנְכְמרּו ַרֲחָמיו). 

1. What ָרָכה ָיִמין bestow upon his brother יֹוֵסף did בְּ  that the ִבנְּ
other brothers had received at an earlier time? 
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1. All the other brothers had been blessed with ֵחן (see 33:5) before ְָּיִמין  was ִבנ
born. יֹוֵסף now gave the ְָּרָכה ְָּיִמין to ֵחן of ב ד״ה ֱאֹל) ִבנ  .(43:29 — ִקים ָיְחְנָך ְבִני

ְָּיִמין .2  that all his children’s names allude to his “lost” brother and the יֹוֵסף told ִבנ
troubles that he had endured, thus stirring יֹוֵסף’s compassion towards ָאִחיו - his 
brother (43:30 — ד״ה ִכי ִנְכְמרּו ַרֲחָמיו). 

FocusonMiddos
Dear Talmid, 
 R' Chaim Shmulevitz ַזַצ״ל 
had an elderly relative who lived 
in a nursing home. The man was 
a ַתְלִמיד ָחָכם, and R' Chaim was 
very particular to visit him from 
time to time and talk with him in 
learning. Between visits, R' Chaim 
would send him letters.  
 On one occasion, he 
asked a member of his household 
to mail a letter to this man. To his 
surprise, the person saw that R' 
Chaim had written “Rabbi Chaim 
Shmulevitz” on the back of the 
envelope. He knew that R' Chaim 
was very careful not to refer to 
himself by any title, and certainly 
would not write the title “Rabbi” 
on an envelope. He could not 
resist asking R' Chaim why he had 
deviated    from    his    normal 
behavior. 
 R' Chaim explained, “This 
man is an older ַתְלִמיד ָחָכם and, in 
a nursing home, he probably does 
not receive the attention and 
respect that is due to him. Who 
knows! Perhaps if somebody sees 
that he is receiving a letter from a 
rabbi,   he   will   be   treated 
differently.” 

 On another occasion, a 
 ְירּוָשַלִים moved to ַתְלִמיד ָחָכם
where he was not well known. R' 
Chaim made sure to attend all of 
his מּוָסר shmuessen. Although R' 
Chaim's hearing impairment was 
very severe and he could not 
hear what the ַמִגיד ִשעּור was 
saying, he would sit through his 
shmuessen from beginning to 
end. It seemed to the ַמִגיד ִשעּור 
as if he understood every word.  
 Once, a member of the 
 s family came to’ַתְלִמיד ָחָכם
escort R' Chaim to the shmuess, 
but R' Chaim smiled and shook 
his head. “There is no need. I 
heard he recently received an 
important position in the city. He 
does not need me to attend his 
shmuessen anymore.” 
  My ַתְלִמיד, R' Chaim's 
great love for תֹוָרה was so 
entwined with his ֶחֶסד and 
understanding of others' feelings 
that he happily traded his most 
precious commodities of time 
and 'modesty' in order to help a 
 feel better or become ַתְלִמיד ָחָכם
successful. 

 ְיִהי ִזְכרֹו ָברּוְך!
 ֶרִבי Your  ,ְבְיִדידּות

Adapted from: Rav Chaim Shmulevitz (with kind permission-CIS) 

Sage Sayings
R' Yisroel Salanter ַזַצ״ל, the father of the מּוָסר 
movement, would often explain to his ַתְלִמיִדים, "One can 
have perfect ִמּדֹות without מּוָסר, but one cannot change 
 would ַזַצ״ל R' Chaim Shmulevitz "!מּוָסר without ִמּדֹות
take this idea a step further and say, " !מּוָסר ׁשרַײט גװַאלד
 "'!shouts, 'Gevald! Change מּוָסר Learning — ּבַײט ִזיְך!
Without learning מּוָסר, one may never even realize the 
need to change! Source: Rav Chaim Shmulevitz (with kind permission from CIS) 

UnderstandingDavening
ְוָקְבעּו ְשמֹוַנת ְיֵמי ֲחנָֻכה ֵאלּו ְלהֹודֹות ּוְלַהֵלל …

ְמָך ַהָגדֹול.  ְלשִׁ
…and they established these eight days of 
ה  to express thanks and praise to Your ֲחנֻכָּ

great Name. 
The ה ׁש ַרבָּ  ִמְצוָּה explains the (ְבַהֲעֹלְתָך ה) ִמְדרָּ
of lighting the ה ל with a ְמנֹורָּ ׁשָּ א A :מָּ  ,סּומָּ
blind man, and a ם כָּ  travelled together. As חָּ
they entered the house the ם כָּ  requested חָּ
that the א א light a candle. The סּומָּ  סּומָּ
wondered, “You guided me along the way, 
why now are you asking for my help?” The 
ם כָּ  explained, “I asked you to do so, so that חָּ
you could feel good because you paid me 
back.” So too. ד׳ says to ֵאל  Pay Me :ְבֵני ִיְשרָּ
back for guiding you 40 years in the ר  by ִמְדבָּ
 We have the privilege [are ,ְבהַ ֲעֹלְתָך ֶאת ַהֵנֹרת
raised above all nations] by lighting up ד׳’s 
world. Thanking ד׳ is our greatest privilege!     

 In 140 BCE, the ים  defeated the ַמַכבִּ
vastly more numerous, powerful armies of the 
Syrian-Greek king Antiochus IV, who had tried 
to forcefully uproot the beliefs and practices 
of Yiddishkeit from ָרֵאל שְּ ַלל יִּ  The victorious .כְּ
Jews repaired, cleansed and rededicated the 
ָדׁש קְּ ם in ֵבית ַהמִּ רּוָׁשַליִּ  All .ד׳ to the service of יְּ
the pure oil had been defiled by the pagan 
invaders; and when the Jews sought to light 
the נֹוָרה  they found only one ,(candelabra) מְּ
small cruse of ritually pure olive oil. They lit 
the נֹוָרה  with the one-day supply, which מְּ
miraculously, burned for eight days, until new, 
pure oil could be obtained.  
 Also on this day (1,100 years earlier) 
ה ַרֵבינּו ָרֵאל and ֹמׁשֶׁ שְּ ַלל יִּ  completed כְּ
construction of the ָכן ׁשְּ  the portable ,מִּ
sanctuary that accompanied them during their 
40 years in the ָבר דְּ ָכן However, the .מִּ ׁשְּ  was מִּ
not dedicated for another three months. ֲחַז״ל 
tell us that the day of 25th ֵלו סְּ  was then כִּ
"compensated" 12 centuries later — when the 
miracle of ֲחנָֻכה occurred and the ָדׁש קְּ  ֵבית ַהמִּ
was rededicated.  
 In commemoration, ֲחַז״ל instituted 
the 8-day festival of ֲחנָֻכה, on which lights are 
kindled nightly by Jews around the world to 
recall and publicize the miracle of the oil, and 
its message that continues to illuminate our 
lives today. 

This Week in History



Lest Others StumbleLiving   Torahwith 
the

*Since we only discuss 1-3 ֲהָלכֹות, it is important to consider these ֲהָלכֹות in the context of the bigger picture. Use them as a starting point for further in-depth study.

Chofetz ChaimMoment

לע״נ ר׳ משה צבי בן הר׳ טוביה  הלוי זצ״ל

ד …  ם ִבְלבָּ א ִלְראֹותָּ ֶהם, ֶאלָּ ׁש בָּ נּו ְרׁשּות ְלִהְׁשַתמֵּ ין לָּ ם. ְואֵּ לּו ֹקֶדׁש הֵּ רֹות ַהלָּ ַהנֵּ
… 

… these lights are holy, and we are not permitted to make ordinary 
use of them, but only to look at them …  
 There is a special ן  They radiate .נֵּרֹות to look at the ִעְניָּ
holiness, and looking at something holy brings ה  into a person’s ְקדּוׁשָּ
ה מָּ ה This .ְנׁשָּ  will have a beautiful effect on the way that a person ְקדּוׁשָּ
thinks and acts on a daily basis. Unfortunately, the reverse is true 
when one looks at something that is unholy.  

∞ ∞ ∞ ∞ ∞ 
 R' Chanina Hertzberg considered it a privilege to be a ַתְלִמיד 
of his esteemed ֶרִבי, R' Shlomo Freifeld ַזַצ״ל, late ה ה  of רֹאׁש ְיִׁשיבָּ ְיִׁשיבָּ
 'The subsequent closeness allowed R' Chanina to witness R .ְׁשָאר יָּׁשּוב
Freifeld’s unique ל אֵּ  his great love and concern for his ,ַאֲהַבת ִיְשרָּ
fellow Jew. 
 One summer, R' Chanina drove R' Freifeld from the ה  s’ְיִׁשיבָּ
bungalow colony to Woodridge. He parked the car outside the bakery 
and went inside to purchase coffee and cake for the ה  Upon .רֹאׁש ְיִׁשיבָּ
his return, he found R' Freifeld looking troubled as he stared out the 
car window at a few young boys who stood in front of a pharmacy, 
waiting  to  catch  a  bus.  R'  Chanina  noticed  that  there  were  
some improper magazines prominently displayed. He understood R' 
Freifeld’s anxious look. Anyone who waited at that bus stop could not 
help but see them. 
 “Please do me a favor, R' Chanina,” R' Freifeld requested. 
“Go ask the owner of the store how much profit he expects to make 
from  the  sale  of  the  magazines  that  are  displayed  in  the  store 
window.” 
 R'   Chanina   hurried   to   the   pharmacy,   owned   by   a 
non-religious Jew. He courteously approached the owner and said, 
“There is a great rabbi outside who has asked me to find out how 
much  profit  you  will  make  this  summer  from  the  sale  of  the 
magazines in your display window.” 
 The owner looked at R’ Chanina, astonished. “What? What 
are you talking about? I never heard such a crazy question in my life! 

Why does a great rabbi want to know about my magazines, anyway?” 
 Patiently, R' Chanina explained to the owner, “The rabbi is 
very disturbed that people who innocently walk past your window are 
exposed to these magazines. He would like to know how much profit 
you make on selling these magazines over the summer.” 
 “Well, I …” The man stopped. “I don’t …” He stopped again. 
“All right,” he said finally. “If that’s what the rabbi wants to know, I 
will try to figure it out.” 
 He sat down behind the cash register and scribbled on a 
scrap of paper for a few minutes. Then he looked up. “Tell the rabbi 
that I’ll probably make about $150 profit on those magazines over 
the summer. Just tell me one thing. Why does he have to know?” 
 R' Chanina just smiled at the owner. “Thank you,” he said 
politely, before retreating into the sunshine and making his way back 
to the car. 
 “Rebbi,  he  says  he  makes  about  $150  profit  on  the 
magazines.” 
 R' Freifeld reached for his checkbook, wrote a check for 
$150, and handed the check to R' Chanina. “Please give the owner 
this check. Ask him if he will at least consider taking the offensive 
magazines out of the front window, so that people passing by don’t 
have to see them.” 
 R' Chanina hurried back to the pharmacy, handed over the 
check and repeated the ב  s request. The man looked at the check for’רָּ
a long minute, then slowly raised his head, staring across the street at 
the  car  where  R'  Freifeld  waited  patiently.  Shaking  his  head,  he 
returned the check to R' Chanina. “Give the rabbi back his check,” he 
said. “He doesn’t have to give me the money. If it bothers the rabbi 
so much, I’ll take them out of the window and put them on display in 
a less public place. I understand what the rabbi is trying to tell me … 
I’ll take care of it right away.” 
 R' Chanina thanked him and returned to the car, happy to 
report success to R' Freifeld. As he drove away, R' Chanina could not 
help but marvel at his ֶרִבי’s deep concern for his fellow Jew. 

Adapted from: Visions of Greatness (with kind permission from CIS) 
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There's a new Pirchei hotline! Call now - 718-663-0212

 ספר ח״ח הלכות רכילות כלל ז׳ סעיף ה׳
*The highlight of Eli’s first week in יָבה  was finding Ari, an old friend ְישִׁ
from a previous school they had attended together. As they walked 
home, Eli found himself asking Ari why he switched יבֹות  ,Ari began .ְישִׁ
“Do you remember Leivi? I am not going to mention the things he said 
about you after you left. He had a bad word to say about everyone 
when their backs were turned. It was impossible to be with him in one 
class! I finally just changed יבֹות             ”!ְישִׁ
Besides ָלׁשֹון ָהָרע, is there any ִאּסּור of ְרִכילּות in Ari’s comment?  
*Stories adapted from Guard Your Tongue, A Daily Companion, A Lesson a Day and various real-life situations. 

Answer: The ִּׁסּור ִׁילּות of א  applies even if there is no mention of exactly what was said ְרכ
in a negative manner. Statements like: “He is not your true friend! It is better that we 
do not talk about him!” or “I just cannot tell you what I know!” are ִׁילּות  — ֲאַבק ְרכ
indirect ִׁילּות ִּׁסּור and carry the same — ְרכ       .א

 One who forgot to recite ים סִּ זֹון during ְוַעל ַהנִּ ְרַכת ַהמָּ  or בִּ
 and realizes this error before reaching the ְשמֹוֶנה ֶעְשֵרה
name of ד׳ of the next ה כָּ ים should go back to ,ְברָּ סִּ  ְוַעל ַהנִּ

and continue from there. 
 One who does not realize the error until after saying the 

name of ד׳, should not repeat זֹון ְרַכת ַהמָּ  .ְשמֹוֶנה ֶעְשֵרה or בִּ

and continue from there. 
 One who does not realize the error until after saying the 

name of ד׳, should not repeat זֹון ְרַכת ַהמָּ  .ְשמֹוֶנה ֶעְשֵרה or בִּ

1. What ָרָכה ָיִמין bestow upon his brother יֹוֵסף did בְּ  that the ִבנְּ
other brothers had received at an earlier time? 

2. What stirred יֹוֵסף’s compassion towards one of his brothers [as 
opposed to his other brothers]? 

1. All the other brothers had been blessed with ֵחן (see 33:5) before ְָּיִמין  was ִבנ
born. יֹוֵסף now gave the ְָּרָכה ְָּיִמין to ֵחן of ב ד״ה ֱאֹל) ִבנ  .(43:29 — ִקים ָיְחְנָך ְבִני

ְָּיִמין .2  that all his children’s names allude to his “lost” brother and the יֹוֵסף told ִבנ
troubles that he had endured, thus stirring יֹוֵסף’s compassion towards ָאִחיו - his 
brother (43:30 — ד״ה ִכי ִנְכְמרּו ַרֲחָמיו). 
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troubles that he had endured, thus stirring יֹוֵסף’s compassion towards ָאִחיו - his 
brother (43:30 — ד״ה ִכי ִנְכְמרּו ַרֲחָמיו). 
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Dear Talmid, 
 R' Chaim Shmulevitz ַזַצ״ל 
had an elderly relative who lived 
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Shmulevitz” on the back of the 
envelope. He knew that R' Chaim 
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that he happily traded his most 
precious commodities of time 
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 "'!shouts, 'Gevald! Change מּוָסר Learning — ּבַײט ִזיְך!
Without learning מּוָסר, one may never even realize the 
need to change! Source: Rav Chaim Shmulevitz (with kind permission from CIS) 

UnderstandingDavening
ְוָקְבעּו ְשמֹוַנת ְיֵמי ֲחנָֻכה ֵאלּו ְלהֹודֹות ּוְלַהֵלל …

ְמָך ַהָגדֹול.  ְלשִׁ
…and they established these eight days of 
ה  to express thanks and praise to Your ֲחנֻכָּ

great Name. 
The ה ׁש ַרבָּ  ִמְצוָּה explains the (ְבַהֲעֹלְתָך ה) ִמְדרָּ
of lighting the ה ל with a ְמנֹורָּ ׁשָּ א A :מָּ  ,סּומָּ
blind man, and a ם כָּ  travelled together. As חָּ
they entered the house the ם כָּ  requested חָּ
that the א א light a candle. The סּומָּ  סּומָּ
wondered, “You guided me along the way, 
why now are you asking for my help?” The 
ם כָּ  explained, “I asked you to do so, so that חָּ
you could feel good because you paid me 
back.” So too. ד׳ says to ֵאל  Pay Me :ְבֵני ִיְשרָּ
back for guiding you 40 years in the ר  by ִמְדבָּ
 We have the privilege [are ,ְבהַ ֲעֹלְתָך ֶאת ַהֵנֹרת
raised above all nations] by lighting up ד׳’s 
world. Thanking ד׳ is our greatest privilege!     

 In 140 BCE, the ים  defeated the ַמַכבִּ
vastly more numerous, powerful armies of the 
Syrian-Greek king Antiochus IV, who had tried 
to forcefully uproot the beliefs and practices 
of Yiddishkeit from ָרֵאל שְּ ַלל יִּ  The victorious .כְּ
Jews repaired, cleansed and rededicated the 
ָדׁש קְּ ם in ֵבית ַהמִּ רּוָׁשַליִּ  All .ד׳ to the service of יְּ
the pure oil had been defiled by the pagan 
invaders; and when the Jews sought to light 
the נֹוָרה  they found only one ,(candelabra) מְּ
small cruse of ritually pure olive oil. They lit 
the נֹוָרה  with the one-day supply, which מְּ
miraculously, burned for eight days, until new, 
pure oil could be obtained.  
 Also on this day (1,100 years earlier) 
ה ַרֵבינּו ָרֵאל and ֹמׁשֶׁ שְּ ַלל יִּ  completed כְּ
construction of the ָכן ׁשְּ  the portable ,מִּ
sanctuary that accompanied them during their 
40 years in the ָבר דְּ ָכן However, the .מִּ ׁשְּ  was מִּ
not dedicated for another three months. ֲחַז״ל 
tell us that the day of 25th ֵלו סְּ  was then כִּ
"compensated" 12 centuries later — when the 
miracle of ֲחנָֻכה occurred and the ָדׁש קְּ  ֵבית ַהמִּ
was rededicated.  
 In commemoration, ֲחַז״ל instituted 
the 8-day festival of ֲחנָֻכה, on which lights are 
kindled nightly by Jews around the world to 
recall and publicize the miracle of the oil, and 
its message that continues to illuminate our 
lives today. 

This Week in History
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The Chofetz Chaim lived almost all his life in 
poverty. During the week he would move into 
the local Beis Medrash and write his Seforim.

One day…

At night, the Chofetz Chaim would sleep on a 
shul bench with a small cushion and blanket.

A few days before bedikas chometz:

A few weeks later…

Does anyone 
know where Rebbe’s 

small cushion might be? 
The Rebbitzen wants to 
clean it for him before 

Pesach.

Rebbi, I need 
tzedakah to feed 

my family.

I don’t have 
money…Ah! I 

know what I’ll 
do…

Excuse me, the 
cushion you’re 
sitting on… It 

looks familiar…

Rebbi, 
maybe you 
can assist 

me?

I don’t 
know.

Rebbi, this supper 
was sent from the 

Rebbitzen.

Thank you 
very much, 

Baruch.

This kopek is all 
the money I own 
at this moment.

Here, 
hatzlocha to 
you and your 

family.

Now that you 
mention it, I have not 
seen that cushion in 

a while…

כ"ד אלול   1838-1933   5598-5693

Yes. I asked the 
Chofetz Chaim for 

tzedakah he did not 
have any money, so he 
gave me this cushion 

to sell or use.

ֵהן ֵכֶגן ַזַצ״ל ָרֵאל ֵמִאיר ַהכֺּ ֵאב was born in Zhetel, Poland, to ר׳ ִישְׂ ֵיה זְׂ בֹורֹוָשה and ר׳ ַארְׂ  Poupko. After דְׂ

his father was ָטר  when he was 10 years old, his mother moved with him to Vilna to further ִנפְׂ

his ּתֹוָרה learning. At the age of 17, The ָחֵפץ ַחִיים married his stepfather's daughter, פרֵײָדה 

Epstein, and settled in Radin. The ָחֵפץ ַחִיים subsisted on a small grocery store which his wife 

managed and he did the "bookkeeping". In 1869, he opened the Radin ִשיָבה  His name is based on .יְׂ

his first work, ֵסֶפר ָחֵפץ ַחִיים, which was the first comprehensive ֵסֶפר written solely on the laws 

of ָלשֹון ָהָרע. He later wrote 24 other ָפִרים רּוָרה including his magnum opus, the ,סְׂ ָנה בְׂ  which he ,ִמשְׂ

spent 25 years writing. As one of the founders of ָרֵאל  was very involved ָחֵפץ ַחִיים the ,ֲאגַֻדת ִישְׂ

in Jewish affairs and all of his ָפִרים ָרֵאל were written in order to help improve סְׂ ַלל ִישְׂ   .כְׂ
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 לע״נ ר׳ ישראל בן אברהם ז"ל 
לע״נ הב׳ ישעיהו דוב ע״ה בן יבלחט״א יצחק צבי נ״י

…ְוָקְבעּו ְשמֹוַנת ְיֵמי ֲחנָֻכה ֵאלּו…   
 … and they established these eight days of ֲחנּוָכה …               
 The יֹום טֹוב of ֲחנּוָכה would be lacking if it were to pass by 
without discussing the ֵבית יֹוֵסף’s well-known question ( ,טּור, אֹוַרח ַחִיים
 .ֲחָכִמים and hearing some of the answers posed by our (ת״ר
 What is this famous question of the ֵבית יֹוֵסף? The untainted 
jug contained enough oil to burn for one night, the casual observer 
might conclude that nothing miraculous happened on the first night 
that the כֲֹּהִנים kindled the ְמנֹוָרה. Since the miraculous nature of the 
burning was only on the following seven days, ֲחנּוָכה should be 
observed for only seven days. If that is the case, why is ֲחנּוָכה 
celebrated for eight days? 
 According to the ְשִאְלּתֹות ְדַרב ַאַחאי ָגאֹון, the one jug of oil 
actually contained less than a one-day supply. If so, then even the full 
first night of burning was indeed miraculous. 
 The ְבֵני ִיָששָכר holds that we add an extra day because of an 
unusual event. The purity of the hidden jug was verified by the fact 
that it was closed with the unbroken seal of the כֵֹּהן ָגדֹול. But it was 
never the practice — before or since — for jugs of oil to be sealed by 
the כֵֹּהן ָגדֹול or anyone else for that matter. Instead, a responsible כֵֹּהן 
was put in charge of the manufacture of the oil and its safekeeping. 
The very fact that הקב״ה had inspired an earlier כֵֹּהן ָגדֹול to seal a jug of 

oil so that it should be available when needed by the ַחְשמֹוָנִאים was in 
itself a miracle. 
 According to ֲחַז״ל ,ָהַרב ָדִוד פַײנשטַײן ַשִליָט״א chose ֲחנּוָכה, a 
festival that revolves around oil’s ability to burn, as the time to teach 
the fundamental truth that even so called natural events take place 
only because הקב״ה wants them to. When seen from the perspective 
of הקב״ה’s will, the burning of oil is no less miraculous than would be 
the burning of water. In order to hammer home this truth, ֲחַז״ל 
decreed ֲחנּוָכה be observed for eight days. The first day’s lighting is to 
remind us that even the normal burning of oil is only in obedience to 
 .s wish’הקב״ה
 suggested another ,ַזַצ״ל ,Soloveitchik ָהַרב יֹוֵסף דֹוב 
explanation. There was no logical reason for the ַחְשמֹוָנִאים to think 
they would find any pure oil. After returning to the ֵבית ַהִמְקָדש, they 
found its purity and sacred materials in shambles. Their desire to begin 
the ִמְצָוה of lighting the ְמנֹוָרה immediately was so strong that they 
initiated what seemed like a hopeless search for pure oil — and they 
succeeded! To commemorate this ֵנס, we add another day of ֲחנּוָכה — 
  .כ״ה ִכְסֵלו
 This powerful desire to battle against all odds for the sake of a 
 .represents the miracle of Jewish survival ִמְצָוה

Adapted from: Chanukah (with kind permission from ArtScroll) 

TorahThoughts

This week's Pirchei Weekly is dedicated

R' Chaim Leib Halevi Shmulevitz ַזַצ״ל was born in Stutchin, 
Poland, to the יָבה יל and ר׳ ְרָפֵאל ַאְלֵתר ,רֺאׁש ְיׁשִׁ ַהַסָבא  ,ֶעטִׁ
נֹוְבַהְרדֹוק  s daughter. When he was 16, both his parents’מִׁ

died within a few months, leaving ים  .to care for his 3 younger siblings ר׳ ַחיִׁ
He became very close to R' Shimon Shkop ַזַצ״ל who asked him to be a  יד ַמגִׁ
עּור יר in Grodno. In 1925, he went to learn in ׁשִׁ ַחָנה  where he married ,מִׁ
ְרָים יָבה Finkel, the מִׁ ים ,s daughter. During WWII’רֺאׁש ְיׁשִׁ יר led ר׳ ַחיִׁ יַבת מִׁ  in ְיׁשִׁ
Shanghai for 5 years along with R' Chatzkel Levenstein ַזַצ״ל. After the war, 
ים ם immigrated to America before moving to ר׳ ַחיִׁ  where he was ,ְירּוָׁשַליִׁ
יר יַבת מִׁ ּדֹות and תֹוָרה in ַגְדלּות for 32 years. His רֺאׁש ְיׁשִׁ  can be appreciated מִׁ
by learning his classic work, יחֹות מּוָסר  .שִׁ

 ג׳ טבת
5662 — 5740 
1902 — 1979 

When R' Chaim Leib Halevi Shmuelevitz ַזַצ״ל 
was bedridden with his final illness, a visiting 
ְרפּוָאה  asked him to daven for the ַתְלִמיד
 left, the ַתְלִמיד After the .חֹוֶלה of a ְשֵלָמה
 asked his son to dress him and רֹאש ְיִשיָבה
take him to the ֹּכֶתל. His son protested, 
but ר׳ ַחִיים insisted. The רֹאש ְיִשיָבה was 
carried to a car and driven directly to the 
 ר׳ ַחִיים ,plaza. Barely able to stand ֹּכֶתל
tearfully beseeched ד׳ to help the חֹוֶלה. He was 
carried back to his bed, a satisfied man. He was still able 
to help a ַתְלִמיד in need! 

In honor of the Engagement of Yehudah Zev Eckstein to Chaya Meira Cohen

PIRCHEI 
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Torah Wellsprings - Mikeitz

Y osef deciphered Pharaoh's dreams: there
will be seven prosperous years followed

by seven years of famine.

Then Yosef added, "Pharaoh should appoint
an understanding and intelligent man over
Mitzrayim," (íëçå ïåáð ùéà) to be in charge
of gathering the produce of the seven
prosperous years for the subsequent seven

years of famine…1

Reb Elyah Lopian zt'l asks, why was it
necessary to appoint an íëçå ïåáð ùéà, "an
understanding and intelligent man"? It seems
that any good manager could do the job.
One doesn’t need to be a genius to store

grains.

He answers that in order to do the job
correctly one has to be very wise to perceive
the devastation of the upcoming hunger.

To explain this, we'll draw an example from
those who suffered hunger in their youth
(such as Holocaust survivors, or those who
lived during the famine in Eretz Yisrael,
etc.). They remember those days when there
wasn't enough food to eat, when every

morsel was precious. Until today, it is hard
for them to throw away food or to watch
others discarding food. As far as they are
concerned, every drop of food is worth

saving.

Yosef advised Pharaoh to find someone, an
íëçå ïåáð ùéà, an understanding and intelligent
person to manage the preservation of the
crops, because only such a person will value
the importance of each grain. Others won't
understand the importance of saving every
drop of food, but the wise and the

understanding person will be cautious.

Reb Eliyahu Lopian concludes: Almost
every year, we read parashas Mikeitz on
Chanukah. We study how Mitzrayim
carefully stored the produce from the
prosperous years for the upcoming famine,
saving every drop they could. This is to
remind us that on Chanukah, when there is
an abundance of spirituality, we should pack
our bags with holiness, so the spiritual
influence of Chanukah will remain with us
for the rest of the year. Every morsel of
spirituality that's available now is precious.

1. The Meshech Chachmah asks, why did Yosef offer counsel (that Pharaoh should appoint someone
to gather and store the crops)? Pharaoh asked Yosef to decipher his dreams; he didn’t ask him
for advice. It is disrespectful to offer unsolicited advice to a king.
The Meshech Chachmah answers that his advice was part of the dream's interpretation. It is written,
úôù ìò úåøôä ìöà äðãîòúå øùá úå÷ãå äàøî úåòø øàéä ïî ïäéøçà úåìò úåøçà úåøô òáù äðäå
øàéä, "Seven other cows were coming out of the Nile; bad in appearance and thin, and they stood
next to [the robust] cows on the river bank" (41:3). Each part of Pharaoh's dream meant something.
What is the significance of the thin cows standing next to the robust ones? Yosef understood that
the thin cows standing next to the robust ones hints that the seven plentiful years should support
the seven years of hunger. Yosef told this counsel to Pharaoh, because it was part of the deciphering
of Pharaoh's dream.
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This lesson is also written in Sfas Emes2

(Mikeitz, 5631). He writes, "This parashah
teaches us that on the good days, the days
when holiness is revealed, we should acquire
the inspiration and preserve it for the bad
days, when the holiness is concealed…
Because before every test there is a moment
of light that teaches you how to act

afterwards."

The Gemara says, "On Chanukah…one
mustn’t give hespedim (eulogies) and one

mustn’t fast…" (Shabbos 21).

it for Torah, tefillah, and so on, so that
after Chanukah passes, one shouldn't have
to give a hesped, eulogy, over a lost

opportunity. We shouldn’t have to look back,
mourn and bemoan a great opportunity that

passed us by.

We say (this is hinted at in Moaz Tzur, in
the words, äðéá éðáåòá÷ äðåîù éîé , "the wise
men established the eight days…" The wise
men take advantage of these special days,
and they are åòá÷, establish and acquire
them, so it will remain with them, throughout

the year.3

Taking Advantage of the
Opportunity

When one makes a siyum he says, êìò ïøãä
ïìò êøãäå ...úëñî, "we will return to you

2.Once, Reb Eliyahu Lopian zt'l gave the Sfas Emes zt'l a kvittel. The Sfas Emes read the kvittel
and asked, "A yungerman who saw Eliyahu HaNavi, should come to me with a kvittel?"
Reb Eliyahu Lopian responded, "If there is a Rebbe who knows who saw Eliyahu HaNavi, it is
definitely proper to go to him…"
It is told that Reb Eliyahu Lopian's wife was ill and the doctors gave up on her life. The family
stood around her, crying. A stranger knocked at their door and asked, "Why is there so much
crying here?"
They told him about the ill woman, and the doctors' prognosis.
"Don’t worry," the man told them. "She will be well." He told them where to go, and which herb
to pick. "Cook it, and let her drink the water. It will heal her."
They followed the stranger's counsel, and she was cured. This is at least one of the times Reb
Elyah Lopian met with Eliyahu HaNavi.
3. The final day of Chanukah is called Zos Chanukah, "This is Chanukah." The Vayaged Yaakov
of Pupa zy'a explains that when the final day of Chanukah comes around, people often feel
disappointed, because they wish they would have taken better advantage of the days of Chanukah.
The final day is called Zos Chanukah ("This is Chanukah!") to tell people, "Don’t be upset. Even
on the final day, you can accomplish much. This is Chanukah; Chanukah is still here."
Rebbe Yisrael of Ruzhin zy'a taught: The tefillos of a simple person on Zos Chanukah, is comparable
to the tefillah of a tzaddik hador (the greatest tzaddik of the generation) when he prays on Rosh
Hashanah and Yom Kippur.
The Machzor Vitri says that Chanukah is from the word chaninah. Chaninah is when Hashem
grants us good even when we don’t deserve it. The holy sefarim list the many yeshuous one can
attain on Chanukah, such as wealth, refuah, children, etc. These blessings are available for us
throughout Chanukah, and especially on Zos Chanukah.
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masechta…and you shall return to us…" We
express our desire to review this masechta,
and we request that the masechta should

return to us, and remain with us.

One year, on Zos Chanukah, Rebbe Asher
of Stolin zt'l suggested that we should say
äëåðç úëñî êìò ïøãä, the lights of Chanukah
should remain with us throughout the entire

year.

Reb Shmuel Minkes zt'l felt he needed chizuk
in avodas Hashem, so he decided to travel
to his Rebbe, the Baal HaTanya zt'l. He
couldn’t afford to hire a wagon and driver,
so he went to the marketplace and sought
a businessman who was anyway traveling
to Liadi, where the Baal HaTanya lived. He
found someone who would be traveling to
deliver barrels of alcoholic drinks. He said
that he doesn’t have room in the passenger
section of the wagon, but if Reb Shmuel

wanted, he could sit among the barrels.

Reb Shmuel was happy to have found a
solution, and rode with him.

That part of the wagon didn’t have walls
and ceiling, and it was cold. Reb Shmuel
asked the businessman if he could open one
of the barrels and drink a little vodka to

warm up. The businessman agreed.

When Reb Shmuel got to the Baal HaTanya,
he said shalom aleichem, and said that he

was now returning home.

"Why did you come here, if you’re planning
to leave so soon?"

"I wanted chizuk in avodas Hashem, and I
received my chizuk on the way here. I want
to return home, and concentrate on the ideas

I acquired. When I need more inspiration,
I’ll return to the Rebbe to listen to his divrei

Torah."

(The way of the chassidim was that they
could hear just a small vort or idea from
their Rebbe, and that would be sufficient
for months. They worked on that concept
until they acquired it, and then they would
return to their Rebbe to learn another
concept. Reb Shmuel said that he had already
received his missive in avodas Hashem; he

didn’t need more inspiration for now.)

The Baal HaTanya asked him, "Which
inspiration did you acquire?"

Reb Shmuel said, "I was sitting among
barrels of alcohol, but they weren't giving
me any warmth. When I took some of that
alcohol within me, I warmed up. I learned
from this that it isn't sufficient to be around
chassidic ideas, and to hear chassidic
thoughts. To become warm, these concepts
have to become part of you. I must allow
these ideas to penetrate me, and then it will

change me."

In reference to Chanukah, the holiday is
saturated with an extremely great light, but
the light won't affect us if it remains outside
of us. We must bring this great light within
us, and only then will the warmth and the

enthusiasm last throughout the year.

Shabbos Chanukah

The Gemara (Shabbos 21:) teaches that the
Shabbos candles must be lit with good wicks,
because the flame that comes out of poor
wicks may not burn well, and one might
come to fix the flame on Shabbos. Chanukah
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is different, since we may use poor quality
wicks for the Chanukah lamps. The words
of the Gemara are, ïé÷éìãî ïéàù íéðîùå úåìéúô
äëåðçá ïäá ïé÷éìãî úáùá ïäá, "Wicks and
oils that one may not use on Shabbos, one
may use them for lighting on Chanukah."

The Meor Einayim explains that this Gemara
is hinting to the specialness of Shabbos
Chanukah. There are people who don’t
experience the holiness of Shabbos
throughout the year because the light of
Shabbos is so great, and they are so low.
But on Chanukah, Hashem goes down to
the level of the yid and fills him with
holiness, so he can experience the light of

Shabbos.

The Meor Einayim writes, "Hashem gave
Shabbos, the good present that was in
Hashem's treasury, to the Jewish nation, to
draw the person close to his Creator. When
one keeps Shabbos all his sins are forgiven…
But it is hard for a person to tap in to the
holiness of Shabbos, because the holiness
of Shabbos is extremely exalted — it's
Hashem's name. How can a person ascend
to this high, exalted place? On Chanukah,
Hakadosh Baruch Hu, keviyachol, goes
down lower than ten tefachim [to the person's
level] to draw him up. This is the explanation
of, ïäá ïé÷éìãî úáùá ïé÷éìãî ïéàù ... úåìéúô
äëåðçá, 'wicks that don’t light on Shabbos,
one may light them on Chanukah.' For a
lamp, one puts in the wick, fills it with oil,
and then lights it. So it is with a person.

He is the wick, the oil is the wisdom that
Hashem puts in him, and Hashem lights

him, so his deeds and service shine.

The Gemara says, úåìéúô, the wicks, which
are people, úáùá ïé÷éìãî ïéàù, who don’t
become illuminated on Shabbos, ïäá ïé÷éìãî
äëåðçá, can become illuminated on
Chanukah. Hashem, Himself, keviyachol,
lowers Himself down to the person and has
the light catch onto him, so he can return
to Hashem and serve Him with great
perception. This happens each year when
the time comes to light the Chanukah

menorah…"

We should therefore invest in making
Shabbos Chanukah special — both in the
foods and zemiros of Shabbos, and in one's
service of Torah and tefillah. It is a special
opportunity, and if one merits it, he can
continue to experience the light of Shabbos

after Shabbos Chanukah too.

Rebbe Yisrael of Ruzhin zy'a would say in
the name of his father, Rebbe Shalom
Shachnah of Pravitch zy'a that the
Shabbosim until Chanukah are alluded to
in the words, "The earth was åäáå åäú, empty
and void." Even the Shabbosim lack their
brilliance. But when Chanukah comes, it
states, øåà éäé íé÷ìà øîàéå, "Hashem said,
there should be light," as from Chanukah
on the light of Shabbos becomes revealed,
and it is easier for people to tap into the

holy light of Shabbos.4

4. Rebbe Shalom Shachna of Pravitch would say: if someone desires a lechtiger Shabbos (bright,
joyous Shabbos) he should speak about him (about Reb Shalom Shachna of Pravitch) on Thursday
night. Speaking about him is a segulah for a happy Shabbos. (He added, "If one doesn’t have a
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Indeed, øåà is the twenty-fifth word of the
Torah, as it hints to the light of Chanukah
and the light of Shabbos that begins to

shine, from Chanukah onwards.

There was a Stoliner chassid who came to
be with Rebbe Asher of Stolin zt'l for
Shabbos Chanukah. Rebbe Asher's son, the
Beis Aharon of Stolin zt'l, was a child at
the time, and he watched this chassid
sleeping on a bench in the beis medresh,
Shabbos afternoon. Every few minutes, this
chassid woke up, and called out, "Ah!
Shabbos! Shabbos!" or "Ah! Shabbos
Chanukah!" or "Ah! Shabbos Rosh
Chodesh!" The Beis Aharon was inspired
by that, and he called his father to come
look. When Rebbe Asher saw, he said, "He

sleeps like a yid!"

To describe the light of Chanukah, the
Sukelener Rebbe zt'l would compare it to
someone who built a beautiful edifice, but
he didn’t yet connect the electricity.
Everyone understands that without
electricity, the edifice isn't finished.
Similarly, at the beginning of the year (Rosh
Hashanah, Yom Kippur, Succos) we build
a spiritual edifice, but the light is first put
in on Chanukah. The light and joy of being
a yid, the light of Shabbos, and the
recognition that we are fortunate to keep
the mitzvos, they all come into place on

Chanukah.

Rebbe Hanoch of Alexander zy'a taught that
Shabbos Chanukah is a time that is mesugal
for increasing one's belief in Hashem. Every
Shabbos is mesugal for belief in Hashem,
as it is states, in reference to Shabbos, úòãì
íëùéã÷î 'ä éðà éë, "to know that I am
Hashem…" (Shemos 31:13). Also Chanukah
is a time to recognize Hashem, because we
are celebrating the miracles that Hashem
performed. When both holidays come
together on Shabbos Chanukah, it is a very
good time for recognizing Hashem, and for

increasing one's emunah.

Chanukah: A Time for Teshuvah

In the Al HaNissim we discuss the miracles
of the war, how a few Chashmona'im won
the war against the mighty Greek army. We
say,íéèòî ãéá íéáø íéùìç ãéá íéøåáâ úøñî,
"You gave the mighty into the hands of the
weak; the many into the hands of the few…"
These words are understood. It was certainly
a great miracle when the few Chashmona'im
won the war against the great Greek army.
However Al HaNissim continues to discuss
more factors of the miracle. It states, íéàîè
é÷ñåò ãéá íéãæå íé÷éãö ãéá íéòùø íéøåäè ãéá
êéúøåú, "the impure fell into the hands of
the pure, the resha'im fell into the hands
of the tzaddikim, and sinners fell into the

hands of those who study Torah."

The Berditchover Rav zy'a said that these
phrases need explanation, for why is it

dvar Torah or a story to tell about me, he should speak about our ÷ðòá ïåà ùéè, table and chairs."
Because mentioning him, and even just how his furniture appeared, brings the segulah to have a
happy and lechtiger Shabbos. Chasidim explained that when he said ÷ðòá ïåà ùéè, table and chairs,
he was hinting that people should speak about his tish, his Shabbos meal, and how he would ÷ðòá,
yearn for Hashem (because ÷ðòá means yearn in Yiddish).
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considered miraculous that the impure
(íéàîè) fell into the hands of the pure
(íéøåäè), or that the sinful fell into the hands
of those who study Torah? Is it unnatural
and miraculous when the righteous, the pure,

or those who study Torah, win a war?

The Berditchover Rav answers that due to
this war, a great wave of teshuvah began.
Everyone saw how a handful of tzaddikim
miraculously won a war against the mighty
Greek army, and many non-religious yidden
began to do teshuvah. They perceived that
the Torah is true, and that Hashem helps
those who are loyal to Him. Al HaNissim
is discussing that wave of teshuvah: íéàîè
íéøåäè ãéá means that the impure people did
teshuvah and they became pure. ãéá íéòùø
íé÷éãö, means that the resha'im became
righteous. And êéúøåú é÷ñåò ãéá íéãæ implies

that the sinners began studying Torah.

Fifty years ago, a yid from Eretz Yisrael
went to Australia. He didn’t know anyone,
and he didn’t know where he could go for
Shabbos. He decided to go to a fish store
Friday morning, and if he sees someone
buying a large fish, he would assume that
he is probably a yid, and he would ask him
if he could go to his home for Shabbos.

The planned worked. He approached a
customer who was buying a large fish, and
discovered that he was indeed a yid. He
asked whether he can stay with him for
Shabbos. “Definitely," the man replied, and

joyously brought him to his home.

The yid from Eretz Yisrael never saw a
house like that one before. It was enormous
and beautifully designed. It was obvious

that his host was very wealthy. They spent
a very pleasant Shabbos together, singing

zemiros and speaking divrei Torah.

Shabbos afternoon, the guest spent some
time looking at the china closet. Seeming
totally out of place, he saw a broken oil

bottle displayed on a silver tray.

On Motzei Shabbos, he thanked his host,
and then he asked, "I noticed that you have
a broken oil bottle in your china showcase.

I was wondering why it's there?”

The man replied, “Oh, that oil bottle is very
precious to me. Because of that bottle I am
where I am today. I'll tell you my story:

"I was orphaned as a child, and it became
my responsibility to support my widowed
mother. I tried my hand in business and
baruch Hashem, succeeded. Together with
my financial growth came my spiritual
decline. The first thing that went was my
yarmulke. Gradually I dropped all the

mitzvos.

“One day, I saw a young child crying on
the curb. Since I was an orphan, I have a
soft spot for children who cry, and I asked
the child what was bothering him. He said,
‘My father gave me money to buy olive
oil for Chanukah and he warned me to be
careful not to break the bottle since he
doesn’t have money to buy another one. I
was walking home with the bottle when a
cat ran right in front of me. Startled, I
began to run and I fell, and the bottle broke.
How can I face my father without the bottle

of olive oil’?

“I immediately realized that I should be
asking myself the very same question: After
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my demise, I will go to heaven and meet
with my father. How can I meet up with my
father without olive oil, without the mitzvah
of Chanukah licht? I saw my father light
Chanukah licht each year. How could I stop?'

“I gave the child some money and said,
‘Buy two bottles; one for your father and
one for me,’ and I took the broken bottle.
That year, I lit Chanukah licht. After
Chanukah, I began keeping Shabbos. Then
I started wearing tefillin. And now I have
a beautiful family, all of us following in

the ways of my father.”

This is an example of the power of teshuvah
which is available for us on Chanukah.

Simchah

The Yevanim enacted several laws against
the Jewish nation. The Gemara (Taanis 28)
states, “The Yevanim forbade donating wood
for the mizbeiach and they prohibited bringing

bikurim to Yerushalayim” (Taanis 28).

The Maharsha writes, “Why did the
Yevanim forbid particularly these two
mitzvos? It is because these mitzvos were
performed with immense joy. Those who
donated wood for the mizbeiach would make
a celebration, and bikurim was also brought
with great joy. As the Mishnah states, ‘The

flute played before them…' The Yevanim
didn’t want the Jewish people to be

happy…”5

They didn’t mind if Yidden kept Torah and
mitzvos without inspiration and without joy.
But it bothered them to see Yidden rejoicing

with the mitzvos.

The Yevanim were somewhat successful in
their attempts to relinquish our joy. The
Ba"ch (670) teaches that the Jewish people
were lax with the korbanos, and therefore,
the Yevanim were able to conquer the Beis
HaMikdash. The Sheim MiShmuel (680)
explains that it wasn't that the Yidden didn’t
bring the korbanos – they brought every
one. The problem was that they offered the
korbanos without joy. Therefore, the

korbanos were taken away from them.

Yavan loved culture, and they wouldn’t mind
if Yidden go about keeping Torah and
mitzvos as if it were nothing more than a
culture. But the Jewish people know that
Torah and mitzvos are Hashem's command,
and when we keep them, we unite with
Him. This truth infuses our performance of
the mitzvos with joy, and that was something
the Greeks didn’t tolerate. They therefore
strived to take away our joy in the mitzvos.
When we rejoice with the mitzvos, we are

overcoming Yavan's influence.6

5. David HaMelech said, ïåéä èéèî ...éðìòéå, "Hashem saves me from the mud of Yavan…" (Tehillim
40:3). The Sfas Emes explains that there are four elements: fire, water, wind and earth. The galus
of Yavan is called tit hayavan (the mud from Yavan) because mud is made from earth and water,
but there's no fire here. This exemplifies the approach of Yavan, who desired to extinguish the
inner flame and fire of the Jew.
6. The parents of Rebbe Meir Yechiel from Ostroftza zy'a were simple people. Once, the Ostroftza
Rebbe was at a gathering together with several other rabbanim, and each one was saying something
they learned from their father. Most of their fathers were great rabbanim, and they all had something
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Do the Best You Can

After the Yesod HaAvodah of Slonim zy'a
was niftar, the chassidim were debating who
should take over the leadership. In the end,
the Yesod HaAvodah's grandson, Reb

Shmuel (the Divrei Shmuel zy'a) was chosen,
because of the following incident:

The Divrei Shmuel was extremely dedicated
to the mitzvah of Chanukah lecht. He was
an expert in the halachos of Chanukah, and

inspiring to say, some special lesson that they learned from their fathers. When it was Rebbe Meir
Yechiel Ostroftza's turn to speak, he said, "My father was a baker. I learned from my father that
fresh bread is better than old bread."
He meant to say that more important than who one's parents were, is who you are. People pride
themselves for having this great-grandfather, and for being a descendent from this tzaddik. He told
them that even more important is the individual himself.
Then, the Ostroftza Rebbe said, "My father also taught me that when one wants to bake bread,
he should fill the oven with wood, and seal it hermetically, as even the slightest draft can affect
the temperature of the oven. When it is very hot, one can put bread inside."
We understand from this, that if one desires to have good children, he must first be very warm
himself. One first needs to heat up his own spiritual oven with joy and eagerness for the mitzvos,
and then he can influence his children and others as well.
Someone once invited the Chernobler Magid zy'a to be the sandak at a bris.
"Are you making a seudah too?" the Chernobler Magid asked.
"No, just the bris milah. I can't afford a meal."
"I’ll only come if there's a seudah."
"But what can I do? I can't afford it?"
"Tell your boss, whom you work by, to lend you the money. For the next few months, he'll pay
you less until the debt is paid up."
The Chernobler Magid explained that it is very important to make a seudah for a bris milah, and
the yetzer hara tries very hard to prevent it. He said, "It is known that the yetzer hara's name is
ì"àîñ, which is roshei teivos for úåùòì ïéà úëñî íåéñ , 'Don't make a meal for a siyum,' úãåòñ
úåùòì ïéà äåöî, 'don’t make a meal for a mitzvah,' and úåùòì ïéà äìéî úãåòñ, 'don’t make a seudah
for a milah. The yetzer hara has already succeeded to get rid of the seudah for a siyum, but I
won't let the yetzer hara succeed to annul the seudah for a milah…"
When the Bas Ayin repeated this discussion, he explained: Why it was so important for the
Chernobler Magid that there be a meal at a bris?
When the Satan tells over the sins of the Jewish people, the good malachim tell the heavenly court
that the Jewish people aren't guilty for their sins, since they don’t want to sin. The proof that they
don’t want to sin is that they never make a seudah to celebrate an aveirah, but they do have festive
meals when they perform mitzvos. (Even Chanukah, when there isn't an obligation to make seudos,
Klal Yisrael find ways to celebrate and to make seudos, as discussed in Shulchan Aruch 670). The
heavenly court accepts this claim, and the Jewish nation is saved. If Klal Yisrael will stop making
a seudah for a bris milah, and for other mitzvos, the good malachim will lose their proof that the
Jewish nation don’t want to sin, and they won't have an answer for the Satan. That's why it was
so important for the Chernobler Magid that the Jewish people should have seudos for a bris milah.
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he kept this mitzvah with all his heart and
soul.

Once, on Friday, Erev Shabbos Chanukah,
the Divrei Shmuel prepared his menorah,
and before lighting it, he went to his
grandfather's home (the Yesod HaAvodah)
to watch him light Chanukah licht. When
the Divrei Shmuel returned to his apartment,
he saw that someone had already lit the
menorah that he prepared. The Divrei
Shmuel calmly sought another menorah and
some more olive oil, but all that he could
find was one single candle made from animal
fat (cheilev). Shabbos was fast approaching,
so the Divrei Shmuel lit that one candle

with joy.

He wanted to do the mitzvah in the best
way, but this time instead of lighting with
olive oil, he used a candle, and instead of
lighting the candles according to the day of
Chanukah, he only lit one candle. He was

happy with what he could do.

After the Yesod HaAvodah was niftar, the
elderly chassidim remembered this story and
said, "For that alone, that he was happy
with a mitzvah, although it wasn't performed
in the most ideal manner, he deserves to

be Rebbe."

An amazing story took place with the Divrei
Shmuel's son, the Beis Avraham of Slonim
zy'a. One year, on Friday afternoon, the
Beis Avraham was ready to light the
Chanukah menorah, when his son ran by
and accidentally knocked over the menorah
and the oil spilled. There wasn't enough
time before Shabbos to prepare the menorah
again. The Beis Avraham didn’t become

angry. He stayed calm, and said with a
smile, "The same Creator who commanded
us to light, commanded us not to become

angry."

Every year, the Tolner Rebbe zy'a (of
Yerushalayim) would rejoice immensely in
front of his Chanukah licht. One year, as
he was dancing and rejoicing in front of
his candles, his grandson ran by and knocked
over his menorah. The Rebbe said, "My
dear child, how grateful I am to you. Now
I can keep the words of Chazal, ïéà äúáë
äì ÷å÷æ, that if the candles blow out before
the half-hour passes, one isn't obligated to
light them again.' How often do I have the
opportunity to keep this Chazal?" Instead
of being angry at his grandson for spilling
the menorah, he rejoiced that he could carry
out a statement from Chazal. (Afterwards,
the Rebbe lit the candles again, as the
Mishnah Berurah recommends.) At a time
when others may become frustrated, the
Rebbe found the good in the situation, and
rejoiced with the mitzvah that he performed.

Shema Yisrael

One of the translations of äëåðç is ä"ë åðç,
the Yidden rested from the war on åìñë ä"ë.
No other holiday is named for the date it
occurred. Purim isn’t called fourteenth
because it happened on the 14th of Adar,
and Pesach isn’t named for the fifteenth of
Nissan. Rather, the names of the yamim
tovim express the miracle that occurred.
(Purim from the pur [Haman’s lot] that
turned for our favor, and Pesach means
jumping over, because Hashem skipped over
every yiddishe home when He smote the
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Egyptian first-born-sons.) So why is
Chanukah different? Why is it named for

the date it occurred?

The Tzror HaMor tells us that Chanukah
is actually named for the miracle that
happened.ä"ë, twenty-five, he teaches, are
the number of letters that are in the first
passuk of kriyas Shema, åðé÷ìà 'ä ìàøùé òîù
ãçà 'ä. Chanukah means, åðç, the Yidden
rested, and were victorious, in the war, in
the merit of ä"ë, their emunah in Hashem.

The Sfas Emes explains that Yavan thought
everything is nature. As is alluded to in the
passuk (Tehillim 69:3) ïåéá éúòáè, that ïåé
taught òáè, nature. They didn’t believe in

Hashem.

Yavan is therefore called êùç, darkness (see
Bereishis Rabba 2:4) because when one
believes in Hashem, and he knows that
everything is bashert, and for the good, life
is bright and good for him. But Yavan's

heretic philosophy of nature turns all
difficult life situations dark and sour, without
any means to be happy. We light the
Chanukah licht which banishes the darkness
and opens up our eyes to see how everything

is run with Hashem's hashgachah.

A mashal is when people are watching a
video, and someone isn't seeing well, so he
turns on the light. People shout at him,
"What did you do? Now we can't see the

show."

He responds, "Yes, but now we can see
everything else." The point is that before
we light the Chanukah candles, we have a
false impression of the world, we think the
pictures shown are real, thinking that it is
all nature. When the light of Chanukah
shines, we don’t see nature anymore, we
see the truth that nature is only a picture
and in reality the world is led by Hashem

with hashgachah pratis.7

7. Someone asked the Chazon Ish, “How does one know when hishtadlus is good and when it
isn’t?”
The Chazon Ish replied, “It is like a nail that you want to knock into the wall. You keep hammering
the nail again and again, but when the nail becomes crooked, you throw it away. The same is
with hishtadlus: when things become crooked, you know it's time to stop."
For example, if hishtadlus will cause him to miss davening with a minyan, or to answer cell
phones in the middle of the tefillah, or to miss Torah shiurim, it means that hishtadlus has become
crooked, and it isn't considered hishtadlus anymore. Likewise, if hishtadlus will lead him to shady
attempts to earn parnassah, this means it is time to stop. That isn’t called hishtadlus.
On Chanukah it is customary to play with a dreidel. There are several things that we can learn
from a dreidel:
When one spins the dreidel, he cannot plan for the dreidel to fall on the winning letter. Even if
he is the best spinner in the world, he still cannot plan or predict the outcome of his spin. Similarly,
regarding parnassah, one must be aware that hishtadlus is in our hands, but the outcome is entirely
in Hashem's hands. On our own, we cannot guarantee success.
With one twist of the fingers, the dreidel spins round and round. This is to remind us that we
don't need to overdo our hishtadlus, in our quest for parnassah. We set matters into motion, and
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Lights Shining in the Darkness

Yaakov Avinu complained to his children
for causing him trouble, by telling the ruler
of Mitzrayim that they have another brother.
Yaakov said, (43:6) ùéàì ãéâäì éì úåòøä äîì
çà íëì ãåòä, "Why did you do bad to me,
to tell the man that you have another
brother?' The Midrash (91:10) teaches,
"Hashem said, 'I am working to make Yosef
the king of Mitzrayim, and you are
complaining, éì úåòøä äîì, 'Why did you
do bad to me…" Hashem's rebuke was that
Yaakov should have believed that everything

that's happening is for the good.

The Midrash adds that Yaakov was saying,
'äî éëøã äøúñð, "Hashem concealed His eyes
[and He doesn’t see me]" (Yeshaya 40:27).
But Hashem replied that it wasn't so. Hashem
was doing kindness for him, for Yosef, and
for Klal Yisrael, although it was in concealed

ways.

The Ramchal quotes this Midrash and writes,
"This is a binyan av (a source) that whenever
Hashem wants to raise a person, or when
Hashem desires to elevate the world, there
is always a period of concealment first.
There first must be hardships [before the

good comes]."

Reb Mottel Pogramsky zt'l was once on a
train together with a mohel. They were
traveling to perform a bris milah in a small
village near Kovno. They missed their stop,
and had to take a train that goes back in
the other direction. The mohel was extremely
upset, because their error cost them a long
detour. But Reb Mottel encouraged the mohel
to have emunah that the detour was for the
best. "Obviously there's a reason why this
is happening. Nothing happens by chance…"

They got off at the next station, and waited
for the next train to bring them back to
their destination. While they were waiting,

Hashem does the rest.
Reb Chaim Volozhiner zt'l compared the person who has bitachon to someone who has to move
a barrel from point A to point B. Since it is round, he can give it one good push, and it will roll
to its destination. Someone who doesn’t have bitachon is compared to someone moving a square
barrel. He must lift the heavy barrel and carry it himself.
It states (Tehillim 37:5) äùòé àåäå åéìò çèáå êëøã 'ä ìò ìåâ, "Roll your needs to Hashem, trust
in Him, and Hashem will do" (Tehillim 37:5). All one needs to do is to start things rolling, and
Hashem will do the rest.
In this week's parashah, when Yaakov sent his children down to Mitzrayim, he sent along a gift:
... úàëðå ùáã èòîå éøö èòî äçðî ùéàì åãéøåäå íëéìëá õøàä úøîæî åç÷, “Take in your baskets
from the land’s harvest and bring a present to the man. A drop of balsam, a bit of honey, wax,
almonds, etc.” (43:11).
Notice that Yaakov sent ùáã èòîå éøö èòî, “a drop of balsam, a bit of honey.” But since he was
sending a gift to appease the ruler of Mitzrayim, shouldn’t he have sent a larger, more impressive,
gift?
The answer is that Yaakov Avinu knew that ultimately only Hashem can help. He needed to do
hishtadlus, but he also knew that a minimum of hishtadlus is also sufficient.
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someone approached them and said, “My
son is eight days old today. I need a mohel.
Do you know where I can find a mohel?”

The reason for their detour was understood.

Things may seem hard and difficult, but
there is always a reason, and it is always

for our benefit.8

The Gemara states that one lights the
Chanukah lamps äîçä ò÷ùúùî, from when
the sun sets. This hints to those moments
in life when everything seems dark and
difficult. We light the Chanukah candles at
sunset to remember that even during the
hard times, miracles are happening to us.

The Gemara (Shabbos 21:) concludes that
one lights the Chanukah candles ò÷ùúùî
÷åùä ïî ìâø äìëúù ãò äîçä, "From sunset
until there aren't people walking in the

market place."

The Kedushas Levi explains ìâø äìëúù ãò
÷åùä ïî can mean that we light the Chanukah
lamps and ponder the wonders until äìëú
ìâø, people will stop thinking that everything
that happens in the world is routine and
natural. He will begin recognizing the
miracles that happen to us at all times, and
even when the sun sets, and things seem

to be happening by chance.

Reb Binyamin Zev Deitsch zt'l, mashgiach
of Yeshivas Ponovizh, said that when he

was a bachur living in Hungary, before War
World Two, he and forty-nine other
bachurim were drafted to the Hungarian
army. The parents of the fifty children called
an emergency meeting, to save their children.
They decided to write a letter to a doctor,
asking him to write up false medical reports
for the fifty bachurim, claiming that they

were ill and unfitting for army service.

The doctor agreed to write up these
documents for a price. All the parents
contributed whatever they could, and Reb
Benyamin Zev's parents, and the parents of
one other bachur, who were both wealthy,
paid a higher sum than the others, to
guarantee that their children would get their

documents.

The letters finally arrived on the morning
the bachurim were supposed to sign up for
the army. They showed their reports to the
army personnel, and they were freed from

military service.

However, the doctor only wrote letters for
forty-eight bachurim. Reb Binyamin Zev
and the son of the other wealthy family
didn’t receive their letters. (Ironically, it
was the children of the wealthy parents who
paid the most money, who didn’t get an

exemption.)

Reb Binyamin Zev and the other bachur
had to flee to Eretz Yisrael. They didn’t

8. Before Rebbe Elimelech of Lizensk's zy'a demise, he said that he won’t rest in heaven until he
abolishes the decree (that was placed on the Jewish community, at that time). Time passed and
the decree was still in effect. His student, Rebbe Mendel of Riminov zy'a saw Rebbe Elimelech
in his dream, and he asked him why he wasn't abolishing the decree. Rebbe Elimelech explained
to him that now that he is in heaven, he sees that the decree is for the benefit of Klal Yisrael,
and therefore he isn't abolishing it.
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even have time to say good-bye to their
families properly, and they didn’t have time
to prepare for their long trip either. They
had to escape as quickly as possible –
because that was the day that they were

supposed to be inducted into the army.

Reb Binyamin Zev recollects, "I remember
how we felt that day, when we escaped
without having time to say good-bye to all
our family members, and without preparing
for the trip. Compared to our 48 comrades,
we considered ourselves the most
unfortunate ones. We arrived in Eretz
Yisrael, two young bachurim alone, having
to fend for ourselves. But a few short years
later, we realized that we were the fortunate
ones. None of our friends survived, except
for us, since we were in Eretz Yisrael…"

Reb Binyamin Zev learned from this episode
that even when things seem bad, they are
always for the good. Even when everything
appears like sunset, the brilliant light of

miracles is shining.

This week’s parashah tells us, "[Yosef]
commanded…, ‘Fill these people's bags with
food, as much as they can carry… éòéáâ úàå
ïè÷ä úçúîà éôá íéùú óñëä òéáâ, and place
the silver goblet at the top of the younger

one's bag.’" (44:2).

In the morning, as the brothers started
traveling back to Eretz Yisrael, Yosef sent
his aide to arrest them for stealing the goblet.
úçúîàá òéáâä àöîéå äìë ïè÷áå ìçä ìåãâá ùôçéå
ïéîéðá, “[The aide] searched, starting with
the oldest [Reuven], and concluded with the
youngest, [Binyamin] and the òéáâ was found

in Binyamin's bag" (44:13).

The Midrash (Tanchumah, Mikeitz, 10) states
that Binyamin’s brothers suspected that
Binyamin had intentionally stolen the goblet.
They beat him on his shoulders and said,
"Thief, son of a thief, you embarrassed us.
You are your mother's son. Your mother
embarrassed our father [when Rachel stole

Lavan's avodah zarah]…"

The Midrash concludes, "And because they
hit him on his shoulders, Binyamin merited
that the Shechinah would rest between his
shoulders (on his property). As the Torah
says, ïëù åéôéúë ïéáå, '[Hashem] resides
between [Binyamin's] shoulders' (Devarim

33:12).

Binyamin was beaten and humiliated; it
seemed to Binyamin as though ò÷ùúùî
äîçä, the sun has set for him. But at the
time of his humiliation, something wonderful
was happening. As a consequence of his
humiliation, the Kodesh HaKedoshim and
the mizbeaich were built on his property.

We can assume that Yehudah didn’t hit
Binyamin, since Yehudah promised Yaakov
åðù÷áú éãéî åðáøòà éëðà, "I take responsibility
for Binyamin…" (43:9). And since Yehudah
didn’t beat Binyamin, part of the mizbeaich
was built on Yehudah's property, as well.
As Chazal (Yoma 12.) say úàöåé äúéä äòåöø
åáå ïéîéðá ìù å÷ìçì úñðëðå äãåäé ìù å÷ìçî
éåðá çáæî äéä, "A strip of land extended
from Yehudah's property into Binyamin's.

That's where the mizbeiach was built."

Chazal say, äéìò øòèöî äéä ÷éãöä ïéîéðáå
íåé ìëá äòìáì, "Binyamin HaTzaddik was
distressed about [this portion of the
mizbeiach that wasn't on his property], and
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every day, he wanted to swallow it [and
get it back]…"

We can explain that in retrospect Binyamin
was upset that Yehudah didn’t hit him. Had
Yehudah hit him, the entire mizbeiach would

be on his property.9

For this is the nature of yesurim; at first,
when you don’t know the reason and the
benefits of the yesurim you wish you
wouldn’t have them. But afterwards, when
you discover how much good you received
from the yesurim, you wishes you would

have had even more yesurim.

The Ramchal discusses how after every
suffering comes good, and he quotes the
Gemara (Brachos 5) "HaKadosh Baruch Hu
gave three gifts to Bnei Yisrael [Torah,
Eretz Yisrael, and Olam HaBa] and he only

gave them to them with yesurim."

The Chasam Sofer zt'l (Drashos 4:185)
teaches us a lesson we wouldn’t be permitted
to even think on our own, if he hadn’t said
it. The Chasam Sofer says that Yaakov
Avinu suffered many hardships in his
lifetime (Lavan, Eisav, Dinah, etc.) but he
was able to bear them all with his emunah
that everything is ultimately for the good.

But when he lost Yosef, he was totally
devastated and wore sackcloth. Losing Yosef
meant to him that he might go to Gehinom.
As Rashi (Bereishis 37:35) writes, "[Yaakov
said] 'I received this sign from Hashem: If
none of my children die in my lifetime, I
am guaranteed that I won't go to Gehinom."
When he thought Yosef was killed and that
he might go to Gehinom, he couldn’t find
respite. He wore sackcloth and mourned

copiously.

The Midrash (84:20) states, "Since Yaakov
took the sackcloth, the sackcloth doesn’t
leave him, his children, or his grandchildren,
until the end of generations..." The Midrash
enumerates that Dovid, Achav, Yoram, and
Mordechai all wore sackcloth, and it was
because Yaakov Avinu set the precedent of
putting on sackcloth. The Chasam Sofer zt'l
explains that sackcloth is something
negative; it means that they weren't
accepting their hardships with joy, with

belief that everything is for the good.

A better approach is to can accept that
everything is for the good, because ïåìáñ
úåìéôú äîë ìò äìåò ãçà, “accepting Hashem's
decree is more effective than many

tefillos."10

9. The Gemara says äãåäé ìù å÷ìçî úàöåé äúéä äòåöø, "a strip of land came out of Yehudah's
portion…" The Gemara uses specifically the word äòåöø because äòåöø also means the whip beis
din used for those who are úå÷ìî áééç (see Makos 22). Binyamin was lacking just one lash, one
äòåöø, from Yehudah, and this caused him immense distress.
10. The Chasam Sofer explains that this is the reason Esther made several parties. She was
attempting to abolish Haman's decree with her joy. Mordechai, on the other hand, took sackcloth
and cried and prayed. The salvation came primary from Esther's approach, because being happy
and accepting Hashem's decree with joy, and with bitachon, is the more effective approach towards
abolishing it.
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Bitachon

It says, íìåç äòøôå íéîé íééúðù õ÷î éäéå, "and
it was at the end of two years, and Pharaoh
dreamed…" The Or HaChaim states that
Pharaoh dreamed of seven cows and seven
ears of grain every day for two years, but
each day when he woke up he forgot his
dream. This is implied by the words, íééúðù
íìåç äòøôå íéîé, “for two years Pharaoh was
dreaming." At the end of two years, Pharaoh

had the dream, and he didn’t forget it.

Why did Pharaoh dream the same dream
for two years if he would anyway forget it
in the morning? Rebbe Pinchas of Koritz
(Miketz 71) answered that the daily dream
was to provide Yosef with the opportunity
to be released each day. Should Yosef have
sufficient trust in Hashem, Pharaoh would
remember his dream in the morning and

Yosef would be freed that same day.

To explain this better, Rebbe Pinchas
Koritzer told a story that happened with the
Baal Shem Tov zt'l. The Baal Shem Tov
was traveling with his student, Rebbe
Mendel, the Magid of Bar, through a forest.
Rebbe Mendel was thirsty. The Baal Shem
Tov told him, "Have bitachon that Hashem

will give you water."

They came across a gentile who asked them,
"Did you see my horses? I lost my horses
three days ago, and I'm looking for them

since."

Reb Mendel replied that he didn’t see the
horses, and asked the gentile whether he
has water. He did, and he gave it to Reb

Mendel.

Reb Mendel said to the Baal Shem Tov, "I
am certain that the gentile traveled around,
seeking his horses for my sake, so that I
could have water. But why was he looking

for his horses for three days?"

The Baal Shem Tov replied, "Hashem sent
him out beforehand so he would be ready
to give you water the moment you acquire

the ideal level of bitachon."

Similarly, Rebbe Pinchas of Koritz
explained, Pharaoh had this dream for two
years, so the moment Yosef would perfect
his bitachon, Pharaoh will remember the

dream and Yosef released from prison.

Yosef is praised for his bitachon. The passuk
'äá çèáé øùà øáâä éøùà, "Fortunate is the
person who trusts in Hashem…" is written
about Yosef HaTzaddik (see Rashi 40:23).

The final passuk of last week's parashah
states that after Yosef asked the sar
hamashkim to mention him to Pharaoh, so
he could be released from the dungeon, àìå
åäçëùéå óñåé úà íé÷ùîä øù øëæ, "the sar
hamashkim didn’t remember Yosef, and he
forgot him." Why does the passuk say that
the sar hamashkim didn’t remember Yosef
and he forgot Yosef? Why are there two
expressions used for forgetting? Rashi
answers, “He didn’t remember on that day,

and he forgot in the future…”

The Chidushei HaRim answers that the
passuk is referring to the sar hamashkim
and to Yosef. The passuk is read as follows:
óñåé úà íé÷ùîä øù øëæ àìå, the sar
hamashkim didn’t remember Yosef, åäçëùéå
and also Yosef forgot the sar hamashkim.
They forgot each other. This demonstrates
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Yosef’s amazing level of bitachon. Yosef
was in prison for ten years; finally, there’s
hope. He interpreted the sar hamashkim’s
dream, and the sar hamashkim is now
serving wine to Pharaoh. He asked the sar
hamashkim to mention him to Pharaoh, and
to tell Pharaoh how he was imprisoned
unlawfully. Anybody else in Yosef’s place
would constantly be thinking about the sar
hamashkim, wondering whether he did the
shelichus and forwarded his plea to Pharaoh.
But Yosef trusted solely in Hashem. He
forgot about the sar hamashkim. After doing
his histhadlus, he put his trust solely with

Hashem.

Another indication of Yosef’s firm bitachon
is when the Torah says, àø÷éå äòøô çìùéå
øåáä ïî åäåöéøéå óñåé ìà, "Pharaoh summoned
for Yosef and they rushed him out of the
dungeon…" (41:14). The Rebbe of Ostroftza
zt'l (Toldos Adam, seventh night of
Chanukah) notes that the passuk states
åäöéøéå, that others rushed Yosef out of jail,
but Yosef wasn’t rushing on his own. Why?
Pharaoh summoned Yosef because he
wanted Yosef to decode his dreams. This
was Yosef's opportunity to be freed from
prison. Nevertheless, Yosef didn’t rush.
åäöéøéå, others rushed him out. Because Yosef
didn’t trust in Pharaoh, and not in the sar
hamashkim, and not in his talent of

deciphering dreams. He trusted solely in
Hashem, and therefore there was no real
reason to rush out of prison. His hishtadlus
didn't count now; everything was in

Hashem's hands.11

Yosef's trust in Hashem is also seen when
we study the words Yosef said to Pharaoh
when he deciphered Pharaoh's dreams.
Someone else in this circumstance would
certainly hint to Pharaoh his innocence, and
plead for freedom. But Yosef didn’t once
hint or plead to Pharaoh that he wants to
be released from jail. He interpreted
Pharaoh's dreams, and trusted in Hashem
that this was sufficient hishtadlus to be

released from the dungeon.

The Yevanim didn’t want the Jewish nation
to believe that they have a connection with
Hashem, and they can trust in Him.
Therefore, they decreed, "Write on the horn
of a bull that you don’t have a portion with
the G-d of Yisrael." And the Greeks
proclaimed, "Whoever says Hashem's name

will be pierced with a sword."

To combat them, Matisyahu Cohen Gadol
and his children shouted, åðéìà 'äì éî,
"Whoever is with Hashem, come with us."
And they said 'ä íéìàá êåîë éî, "Who is
like You, among the mighty, Hashem."
Yehudah HaMakabi jumped into the enemy's

11. The Mishnah (Bava Metzia 10.) teaches, "If someone sees a lost object, and falls on top of
it [to acquire it] and then another person comes by and picks it up, that second person gets it."
The Rebbe of Kotzk zt'l explains that the first person's problem was that he made too much
hishtadlus. When he saw the lost object, he fell on it, hoping to claim the lost object before
anyone else did. But his rushing actually caused him to lose the item (because he didn't make a
valid acquisition, since he never raised the object). If he would have calmly gone over to the lost
object and picked it up, it would be his. But since he lost his bitachon in Hashem, he loses.
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camp and killed twenty-five thousand
soldiers (see Yosifun 21) in one attack. They
won many other great battles in similar
manners, because they believed in Hashem

and put their trust in Him. 12

The Beloved Mitzvah

The Rambam (Hilchos Chanukah 4:12)
writes, ãàî ãò àéä äáéáç äåöî äëåðç øð úåöî,
"The mitzvah of Chanukah licht is an

extremely beloved mitzvah…" The Rambam
doesn’t use expression for any other mitzvah.

What is special about Chanukah licht?

We can explain with an analogy:

When a wealthy man marries a poor girl
and brings her into his luxurious home it
still doesn’t show that he loves her. This
is where he lives, so he brought her there.
But if she would tell her husband that she

12. The Alshich HaKadosh zy'a was once teaching his students about bitachon. He said, “When
one has bitachon, his parnassah will descend from heaven, just like the mon in the desert.”
One simpleton, listening to this shiur, took the Alshich's words very literally. He sold his horse
and buggy (which he used as a deliveryman) and spent his days in the beis medresh, studying
Torah.
His wife tried to persuade him to continue working for parnassah. "How will we manage?" she
asked. But he told her that Hashem will certainly support them.
At first, they lived off the money they earned from selling the horse and buggy. When this money
ran out, his wife once again nudged him to do something for parnassah.
"Don’t worry, Hashem will certainly help us."
The gentile who bought the horse and buggy was working at the foot of a mountain. He was
hewing large stones for construction purposes. His newly purchased horse and buggy was standing
nearby ready to carry the stones into the city. After removing one very large stone, the gentile
saw a large, hidden treasure inside the mountain. He loaded the precious treasure onto the wagon.
He went into the cave for one last look around, to make sure that he took everything, and just
then the cave collapsed, the stones cascaded all over him, leaving him dead under the rubble.
The horse decided that it's time to eat. Since his new owner wasn't caring for him, it headed back
on his own. Following the route it knew best, it soon came with the treasure to the home of his
previous owner. The Yid received the large treasure. He and his children were wealthy.
When the Alshich's students saw what happened, they were amazed. They asked the Alshich, "We
are striving to attain bitachon for a long time now, but never has a miracle happened to us as it
happened to this simple person. What's the difference?"
The Alshich explained to them that this simple man believed without doubt that Hashem would
support him. "He didn’t have any doubts. He was certain that Hashem will help. But when I speak
to you about bitochon, you have many questions. You wonder if your level of bitochon is sufficient
and whether you are deserving of Hashem’s kindness… and other doubts. You don’t fully place
your trust in Hashem. That's the difference."
People say, "Money doesn’t fall from the sky." The Rebbe Reb Bunim of Pshischa said that this
isn't true. If Hashem desires it, money can fall from heaven, directly into your pocket or into your
bank account.
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prefers to live in her old, small cottage, and
he agrees to live there, that shows that he
truly loves her. He is leaving a house of
wealth for his wife's sake. This is the reason
Chanukah is called ãàî ãò äáéáç äåöî, an
extremely beloved mitzvah, because
Chanukah licht, which are lit below ten
tefachim, implies that Hashem comes down
to our level. The Gemara (Succah 5.) states
that the Shechinah doesn’t go below ten
tefachim. On Chanukah, however, Hashem
goes to the people who are on very low
levels, and He illuminates them with the
light of holiness, because of His love to
His nation. We now understand why
Chanukah is a ãåàî ãò àéä äáéáç äåöî, an

extremely beloved mitzvah.13

One night, before lighting the Chanukah
licht, the Trisker Magid zt'l asked one of
his chassidim who had a short wife, "When
someone has a short wife, does she climb
up on a chair to speak with her husband,
or does he bend down to speak with her?"
After asking this question, the Rebbe lit the

Chanukah licht.

The Trisker Magid's nephew, Rebbe
Mordechai Dov of Hornestieple zt'l,
explained that with his question, the Trisker
Magid was hinting at the essence of
Chanukah. The Gemara (Bava Metzia 59.)
states, "If you have a short wife, bend over
to seek her counsel…" This is how Hashem
treats us on Chanukah; He lowers Himself,
keviyachol, to whichever level we are on,

to listen to us and to elevate us.

The Divrei Chaim of Tzanz zt'l said: On
Shabbos, Hashem invites us into His holy
abode, so we can enjoy the light of His
presence. On yom tov, the Jewish nation
invites Hashem to them. On Chanukah,
Hashem visits his children in prison, so to

speak.

The Divrei Chaim of Tzanz writes, "It can
be compared to a king in his palace; the
people of lowly status won't be able to visit
the king. Surely, those who [have sinned
and] are being punished by the king won't
either be able to come to the king, to state
their requests... However, when the king
travels around his kingdom, it's his way to

Proof, Rebbe Bunim said, is in this week's parashah. The brothers told Menasheh that they don’t
know how the money got inside their bags. Menasheh told them, íëì ïúð íëéáà é÷ìàå íëé÷ìà
íëéúåçúîàá ïåîèî, "Your G-d, and the G-d of your father gave you this treasure in your packages"
(43:23). The brothers didn’t disagree. They accepted it, because it can be so. Hashem can place
money into their packages because Hashem can do anything.
13. There is generally a mitzvah to eat on yom tov. Chanukah is an exception, as there is no
obligation to celebrate with festive meals on Chanukah. Shulchan Aruch (670:2) states, “Some say
that there is a little bit of a mitzvah to make meals…" but it certainly isn’t an obligation. Why
is Chanukah different than all the other holidays?
The Chidushei HaRim zt'l answers with a mashal: A simple farmer married the king's daughter.
Does anyone need to tell him to make a seudah? He will do so on his own. On Chanukah the
Shechinah comes down to us, lower than ten tefachim. We don’t need to be told to make a seudah.
We are so happy, we will do so on our own.
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visit the prisoners in jail… The prisoners
shout, "King! Please save us!' This is what
happens on Chanukah, Hashem comes to
us in our jail, to save us from our

imprisonment."

Rebbe Asher of Stolin zt'l said that this is
alluded to in the brachah we say in Maariv:
íåøî éãò íéìôù äéáâîå õøà éãò íéàâ ìéôùî.
This can be translated, íéàâ ìéôùî, Hashem
lowers the exalted lights of Chanukah, éãò
õøà, down to the earth, to the lowest levels.
And the reason is íéìôù äéáâîå, to raise up
those who are on lowly places, íåøî éãò, to

bring them to the highest levels.14

Zos Chanukah

The Rebbe of Ruzhin zt'l said, "What
tzaddikim are able to accomplish on Rosh
Hashanah and on Yom Kippur, a simple

yid can accomplish on Zos Chanukah."

The Maharal writes, "The world of nature
is subjected to the number seven, as the
physical world was created in seven days.
Therefore, whatever is beyond nature is in
the realm of eight… äìéî úéøá is beyond
nature, since according to nature, a person
was born with an äìøò, foreskin... Therefore
the milah is on the eight day… The Torah
was also given after seven, as it states
(Devarim 16:9) count seven weeks, and after

the seven weeks, on the fiftieth day, the
Torah was given… We already explained
that a small jug of oil remained with the
cohen gadol's seal, and it’s known that the
cohen gadol served with eight clothes. All
of this is because of his level, that he had
the level of eight [beyond nature]….
Therefore the miracle was eight days."
Chanukah is eight days, as they are days
beyond nature. This is more pronounced on
Zos Chanukah, because then it is doubly
eight, úéðéîùáù éðéîù, and miracles beyond

nature can occur.

Yet another explanation for the uniqueness
of Zos Chanukah, and for the miracles that
are bestowed on this day, is because Zos
Chanukah corresponds to Shemini Atzeres,
which is also a day for tefillah and

salvations.

To explain this we will make some
introductions:

The end of parashas Emor lists all the
yamim tovim. Then the Torah writes, åç÷éå
øåàîì êæ úéæ ïîù êéìà, "Take for yourself
pure olive oil to light [the menorah]"
(Vayikra 24:2). What is the connection
between the yamim tovim and lighting the
menorah? The Rokeiach teaches that it is
hinting to the mitzvah of Chanukah licht.
With this information, the Rokeiach answers

14. The Sefer HaMitzvos of the Sma"g (mitzvas asei 3, Avodas HaBorei) writes, "Hakadosh Baruch
Hu desires the tefillin of a rasha more than of a tzaddik." He explains that the purpose of tefillin is
ïåøëæì, to help us remember Hashem and to help us remember our obligations to Him. Consequently,
it’s even more important for the resha'im to wear tefillin than tzaddikim, for they need to be reminded
of their obligations more than tzaddikim do. Everyone is special to Hashem, and Hashem is waiting
for everyone to return to Him. No one is superfluous. Chanukah is a time when Hashem seeks to
raise those who have fallen to low places.
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the renowned question of the Beis Yosef.
Why is Chanukah eight days? They found
enough oil for one day, so the miracle was
really only for the subsequent seven days!
The Rokeiach explains that since Chanukah
is stated in the Torah after Succos and
Shemini Atzeres, which are eight days long,
the chachamim established Chanukah for

eight days.

We can assume that the eighth day of
Chanukah represents Shemini Atzeres.

About Shemini Atzeres, the Zohar states,
"At this time of joy only the Jewish nation
is with the King. And when one is alone
with the King, he will receive whatever he
requests..." Zos Chanukah, which
corresponds to Shemini Atzeres is therefore

also a special time for tefillah.

Rashi (Vayikra 23:36) explains the reason
for Shemini Atzeres, "It can be compared
to a king who invited his children for a
meal for several days. When the time came
for them to return home, he said, 'My
children, please, remain with me one more
day. íëúãéøô éìò äù÷, it’s hard for me when

you leave.'

This describes the essence of Shemini
Atzeres and also of Zos Chanukah. Hashem
says, "Remain with me, and celebrate one
more day. It’s hard for me when you leave."

Hashem asks us to celebrate Chanukah for
just one more day, and on this day the
Jewish nation can request for whatever they
want, and Hashem will fulfill their requests.

The Vilna Gaon teaches that the Hallels we
say on the eight days of Chanukah

complement the eight Hallels that we didn’t
complete during the year. These are the six
days of Pesach (when we only say parts of
Hallel) one day of Rosh Hashanah (from
the Torah, Rosh Hashanah is only one day)

and one day of Yom Kippur.

During the final days of Pesach we don’t
say the entire Hallel, as Chazal say, "My
creations are drowning in the sea and you
are saying Hallel?" And since we don't say
Hallel on the seventh day (the day of kriyas
Yam Suf), we don't say Hallel on Chol
Hamoed Pesach, either. On Rosh Hashanah
and Yom Kippur we also don’t say Hallel,
because Chazal say, "How could it be that
the King is sitting on the throne of judgment,
the books of life and the books of death
are opened before Him, and Yisrael are
saying shirah.." This means that these days
are technically days when we should say
the entire Hallel, but there is something that
prevents us. The Vilna Gaon taught that the
complete Hallel that we say on the eight
days of Chanukah corresponds to those eight
days, and completes the Hallel that we

missed.

The order of the holidays begins with
Pesach. Therefore it is logical to assume
that the first six days of Chanukah
complement the Hallel of Pesach. On the
seventh day of Chanukah, we complement
the Hallel of Rosh Hashanah. And on the
eighth day, Zos Chanukah, we say the Hallel
that should have been said on Yom Kippur.

According to this calculation, Zos Chanukah
corresponds to Yom Kippur. We can
therefore add that just as Yom Kippur is
the day when the Jewish people are sealed
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for a good year, so too, on Chanukah, the
Jewish people are sealed for good things

and miracles.

The Beis Ahron zt'l encourages people to
say Tehillim on Chanukah. He said, "a person
must believe that by saying Tehillim one
can leave his foolishness, his problems, and
his difficulties. He can overcome thoughts
of yeush, of despair, of losing hope, which

the yetzer hara brings onto a person."

In particularly, Tehillim should be recited
on äëåðç úàæ, and to request all your heart's
desires, because on this day, Hashem is

bestowing His kindness.

Rebbe Yisrael of Ruzhin zt'l came into the
beis medresh on Zos Chanukah and saw
the chassidim playing dreidel with money.
The Rebbe said, "What a person earns during
Chanukah, he still might lose it [because
when he plays dreidel on the next day of
Chanukah, he might lose what he earned
on the first day]. But what one gains on
Zos Chanukah, he won't lose." It will remain

with him forever.

The brachah ,øåà øöåé (that we say each
morning) list eight praises: äùåò ,úåøåáâ ìòåô
,úåòåùé çéîöî ,úå÷ãö òøåæ ,úåîçìî ìòá ,úåùãç
úåàìôðä ïåãà ,úåìéäú àøåð ,úåàåôø àøåá. The
kabbalists say that these eight praises
correspond, respectively, to the eight days
of Chanukah. The eighth praise is ïåãà
úåàìôðä, which means Hashem performs

miracles. It’s appropriate that this praise
corresponds to Zos Chanukah, a day of

miracles.

Rebbe Shlomo (the first Rebbe) of Bobov
zt'l said that the miracles of äëåðç úàæ are
alluded to in the pasuk úàæ äúéä 'ä úàî
åðéðéòá úàìôð àéä. The úàìôð, wonders, happen
because of úàæ, which is Zos Chanukah.

It is written, éá úöôç éë éúòãé úàæá (Tehillim
41:12). The Yismach Yisrael (Chanukah 53)
explains úàæá, since you gave us äëåðç úàæ,
I know that you desire me, and that you

want to grant me good. 15

Segulos of Zos Chanukah

The Bnei Yissaschar (Kislev Teives 2:10)
writes, "The earlier rabbanim often said that
Chanukah is mesugal for úåø÷ò úãé÷ô, for
the barren women to bear children... In my
opinion, the segulah is primarily on Zos
Chanukah…" (Rebbe Ahron of Belz zt'l and
several other tzaddikim would repeat this
idea from the Bnei Yissaschar each year at

his tisch on Zos Chanukah.)

Someone came to the Chazon Ish zt'l,
complaining about his poverty. The man
said, "I need a miracle, and àîåé ìëá åàì
àñéð ùéçøúî, miracles don't happen every

day."

The Chazon Ish corrected him, and said
that this phrase should be read as follows,

15. One should be cautious that the passuk, úàæ úà ïéáé àì ìéñëå òãé àì øòá ùéà, "the fool
doesn’t know, and the imbecile doesn’t understand úàæ - that äëåðç úàæ is a special day," should
not be said on him. It should be said about him, úàæ åìéëùé åîëç åì, "if you are wise, you will
understand úàæ." And you will say çèåá éðà úàæá, that in the merit of Zos Chanukah, you trust
in Hashem that you will have a salvation.
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åàì, it isn't so! àñéð ùéçøúî àîåé ìëá, every
day miracles occur!" And this is for sure
true on Zos Chanukah, a day that’s beyond

the laws of nature.

Rebbe Pinchas of Koritz zt'l said that Zos
Chanukah is mesugal for parnassah. He
learned this from the eight words of praise
we say in ãåã êøáéå (I Divrei HaYamim
29:11). úøàôúäå .(2) äøåáâäå .(1) äìåãâä 'ä êì
õøàáå íéîùá ìë éë .(5) ãåääå .(4) çöðäå .(3)
.(7) ùàøì ìëì àùðúîäå .(6) äëìîîä 'ä êì

.(8) øùåòäå

øùåòäå, wealth, is the eighth praise,
corresponding to the eighth day of
Chanukah, because on Zos Chanukah one

can merit parnassah and wealth.

The other days of Chanukah are also mesugal
for parnassah, as the Arugas HaBosem zt'l
(Vayigash) teaches on the pasuk, äéçîì éë
íëéðôì íé÷ìà éðçìù, "for the sake of
parnassah, Hashem sent me before you…"
(Bereishis 45:5). The word éðçìù is roshei
teivos for, íéîé úðåîù äëåðç øð ÷éìãäì, “To
light the candles of Chanukah for eight days.”

In sefer Chesed L'Avraham from Rebbe
Avraham of Radomsk zt'l it states that Zos

Chanukah is mesugal for hastening the
redemption, since on äëåðç úàæ we read úàæå
åúåà çùîä íåéá çáæîä úëåðç (Bamidbar 7:84)

and çùîä is from the word çéùî.

Another hint to çéùî is from úðåîù ïé÷éìãî
äëåðç éîé. The first letters spell çéùî.

We conclude with a lesson from the Siforno
from this week's parashah: It states çìùéå
øåáä ïî åäöéøéå óñåé úà àø÷éå äòøô, "Pharaoh
summoned, and Yosef was called, and he
was rushed out of the dungeon…" (41:14).
The Siforno writes, "[Yosef was saved
quickly, as it states åäåöéøéå, they rushed him
out], like all of Hashem's salvations that
happen immediately. As it states (Yeshayah
56:1) àåáì éúòåùé äáåø÷ éë, 'My salvation is
near to come.'… This is what happened in
Mitzrayim, as it states (Shmos 12:39) éë
íéøöîî åùøâ, 'they were banished from
Mitzrayim.' As Chazal tell us that their
dough didn’t have time to rise before the
King of kings, Hakadosh Baruch, redeemed
them. This will also occur in the future, as
it states íúà øùà ïåãàä åìëéä ìà àåáé íåàúôå
íéù÷áî, 'Suddenly he will come to his
heichal, the master (Moshiach) whom you

are awaiting' (Malachi 3:1).



 

 רב יהודה בוים שליט"א                                                                                                                                            
   

חנוכה -מקץ    
On חנוכה, we talk of two happenings: the finding of the פך שמן and winning the war. The גמרא tells us 
that חנוכה is due to the נס of the פך שמן while in על הניסים we don’t even make a mention of it, rather 
we talk of the נס of winning the war.  

It is easy to understand the reason to celebrate winning the war. We do this on every טוב יום . They are 
all a "זכר ליציאת מצרים"  we will חנוכה too, is all about winning the war. So, it follows, that on פורים .
celebrate the victory. This is all easy to understand.  

What is far more difficult is how much attention we give towards the נס of the פך שמן. Yes, it was a נס 
and without it, we couldn’t have properly done the מצוה of הדלקת המנורה, but it isn’t quite the same as 
being saved from certain death. How can the גמרא say that the יו"ט of חנוכה is due to the פך שמן?  

Moreover, the fact that there was a נס done with the מנורה is not a חידוש. There were ניסים happening 

on a constant basis in the בית המקדש. The משנה in (פרק ה' משנה ה') אבות tells us:  עשרה נסים נעשו

  .בית המקדש taking place in the ניסים there were 10 constant – לאבותינו בבית המקדש

Even in particular regard to the מנורה we see that ניסים took place. The תנחומא תצוה ג() מדרש  tells us  רבי
כהנים חנינא סגן  said that when he was in the בית המקדש, he saw ניסים with the מנורה: it would stay lit 

from ראש השנה until the next year ראש השנה. Additionally, they once had no oil and yet the מנורה burned 
brighter than usual! I heard from מו"ר הגר"י ברקוביץ שליט"א that the mere fact that the מנורה stood and 
held its own weight was an on-going נס. This is because the מנורה was made of pure gold, which is a very 
soft metal. According to the laws of nature, the מנורה should have collapsed under its own weight. So, 
why the fanfare over this additional נס – finding the פך שמן? 

It must be that there is much more to this פך שמן than meets the eye.  

It all starts when יעקב אבינו was on his way to לבן. He went to sleep with rocks around his head and had 
the dream with the ladder. When he awoke and realized that he was sleeping on a מקום קדוש, he took 
oil and poured it on the rocks in order to anoint them. The (ב"ר סט, ח) מדרש writes: " שופך לו מן השמים
'ה .כמלא פי הפך"  gave him plenty of oil. The פסוק doesn’t say וימשך – he smeared, rather it says ויצוק – 
he poured. The כהן שפתי  explains that after using the oil, it refilled itself. Understanding that this (וישלח) 
was no ordinary oil, יעקב continued to carry it with him. Some say he hollowed out his stick and kept it 
inside. When אליפז came to rob him of all of his belongings, he left him with nothing other than his stick 
"ועתה הייתי לשני מחנות "כי במקלי עברתי את הירדן הזה – . The simple meaning is “I crossed the ירדן with 
nothing other than my stick and now I am blessed with such a large family that I have two camps”. The 
new understanding is – כי במקלי – with the שמן נס, that was heaven-sent and hidden in my stick, I 
crossed the יעקב .ירדן carried with him the oil which was a constant reminder that 'ה will protect and 
provide. With that in mind, he built two ישראלעם  – מחנות .  

Later, when preparing to face יעקב ,עשו took his family and belongings across a river. יעקב forgot ים פכ
 he was alone. Terribly dangerous. He risked his life – ויותר יעקב לבדו .and returned to collect them קטנים
for a few Tupperware containers?! Why would he do that? בחיי רבינו  and the דעת זקנים answer,  ויותר

לכדואלא  לבדותיקרי על  –יעקב לבדו  . It was this פך של שמן that יעקב forgot. He risked his life for this שמן. 
Why? Because he knew that he needed to hand this special oil down to the future generations. 

אל ידי 'קהל בית תפילה' רמת אשכול ירושלם תובב"ע                   
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Eventually, this oil was used as the שמן המשחה in the משכן to anoint אהרן הכהן and the rest of the משכן. 
It was used to anoint the future kings of כלל ישראל. It was this פך שמן that אליהו הנביא used to support 
himself, an אלמנה and her household for a year. Later, אשת עובדיה who was desperate for livelihood and 
had nothing but a small כד שמן, was instructed by אלישע to borrow vessels and pour from the small כד 
into all of the borrowed ones. She lived off of this for the rest of her life. Same פך שמן.  

The צידה לדרך brings a מהרש"ל that relates that 'ה told יעקב – “you risked your life for the שמן, I’ll 
recompense your children with a פך שמן”. That happened in the days of the חשמונאים. They didn’t simply 
find a פך שמן. They found the פך שמן.  

So we aren’t just commemorating the fact that we were able to light the מנורה. We commemorate the 
fact that we didn’t lose the heaven-sent יעקב אבינו .פך שמן received the original message, that 'ה will be 
there for him always. We were given the message again on חנוכה. 

We may not have the פך שמן today, but our מנורות and candles are here as a reminder to us. Just as 'ה 
was "לו משמים" שופך  to יעקב אבינו all that he needed, and then He continued to provide throughout the 
generations, so will 'ה continue to provide us בשפע, with whatever it is that we may need.  

  הלכה למעשה 
 

 שבת חנוכה on סופגניות
 

Squeezing doughnuts or latkes 
If one has doughnuts or latkes that are saturated with oil and he wishes to squeeze out the oil, he may 
do so, provided his interest is only to remove the oil and discard it. If his interest is to keep the oil, that 
would be a problem.1 

Putting doughnuts on top of pot 
 בישול אחר בישול בדבר לח 

If one put doughnuts on top of a pot on שבת the jelly inside is bound to get hot and turn liquidy. Is this 
a problem of בישול on (ר לחבבישול אחר בישול בד) שבת ?  

"ר שלמה זלמן אויערבאך זצ"להג  refers to items בישול אחר בישול בדבר לח explains that (הליכות שלמה על חנוכה) 
that we drink. Foods, which we eat, even if they are a little liquidy are still called יבש. You eat jelly – you 
don’t drink it. Additionally, he explains, the jelly is hidden inside and only a מיעוט. According to the  דעת
 Although we usually don’t rely on this .דיני ביטול as in all מיעוט we can disregard the (ס' שי"ח) תורה
opinion, since we also have the fact that it isn’t a clear דבר לח, one can be מקיל.  

 )אפיה אחר בישול )טיגון 
Most doughnuts are fried. This presents a problem. The שולחן ערוך ( וע' מ"ב שם ס"ק מ"א ס' שי"ח סע' ה' ) writes 
that on שבת, one may not cook a baked food or bake a cooked food. The same would be to bake a fried 
food etc. Therefore, if the doughnuts are cooked, it should follow that one may not heat them on a pot 
because that would be )אפיה אחר בישול )או טיגון. 
מירת שבת כהלכתהש the ,למעשה ()פרק א' סע' ס"ט   brings from the כל שלא יבוא לטעם צלי ממש אלא:חזו"א" that 
as long as the food doesn’t develop a new taste, it isn’t considered צלי אחר בישול. Therefore, as long as 
one is sure to remove the warm doughnuts before they begin to become crispy, there is no problem. 
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 –והמקור הוא הגמ' שבת קמה. אמר ר' יוחנן כבשים ושלקות מותר לסוחטן לגופן )לצורך אכיחלת השלקים  .שו"ע ס' ש"כ סע' ז' 1
שלא רוצה המשקה הבלוע( ואסור לסוחטן לממיהם. ופירש תוס' כתובות ו. דהטעם משום דכשאין דעתו על המשקה אין לו תורת 

שאין בזה איסור. והרמב"ן ור"ן שבת קי"א כתבו טעם דנקרא סחיטה לאיבוד  ל מאוכלמשקה והוי כאוכלא דאיפרת וכמפריד אוכ
 ולאו שמה סחיטה.
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