
wufu vnhrmn sruv ;xuhu(t-yk)  - lhekt wv og vhv, ohn,
    d,usutu 'itmv ,t ,ugrk ohycav ,fhkv ,usut rpuxn i,arp ahrc vb

;xuhu 'wct suchfw ,umnc ;xuh vuymb itf 'onukac ,trk ,fkk ;xuhk cegh ,aec
uhjt hf gsuh vhva ;t kg 'uhct iumr ohhek tuv inuznu ifun ',ubucaj oua vaug ubht
in inmg ughxv uhjta ughsuna kthrcdc adupu ufrsc tuv khj,n vbvu 'u,ut ohtbua
kthrcd hf ihcvk ;xuh ka u,kufhc vhv zt /u,hnvk ,u,s hkfb ohaecnu vujtv
kt ruzjh ot vbgy kf uhkg vhv, tka ohnav in tuv ,utu 'ukhmvk ohnav in jkab
oua vag tk vagnk lt 'ufrsc lhanvk usgc ucfg kthrcd hrcs hf uk rnthu uhct
vhv tk uaaj hf jfuv iftu /utruc iumr ohhek ,unhn, lu,n ufrsc lhanvu 'iucaj
vrujx ung uagu 't,eng trhck tnr trdhtn uvushruv uhjt hbpk utuccu 'tuak
'yuap scgf vagbu vgrp xhrxk rfnb rat sg 'rmuhv shc rnujf vhv ukhtf

?vrfa hvuzu vru, hvuz hfu vn,hu onu,ah uvre rat kfc ibuc,nvu
;xuh ka ujur rcab tk ihhsg hf 'lanvc rpuxnvn uthkph htsu ohnnu,anv ukt   
,hcc uc kdruva usunhk ,t aehc cuau 'unu,c u,fhkv ,njn uk v,kg lht u,utrc
vhv uc vshngv rat oumg iuhxb uhbpk tcaf od ,"hav hfrs ,t czg tku 'uhct
uc vkkg,v vrurt v,uta lht k"zj harsnc rtucn rat hpf 'hgcy h,kc ygnf
,t hf uhbpk jhfuvu vshmk cmhh,v iyav odu 'tuabn ohaev ohrcsc unuhc ouh hshn
in od hf vrurtv uk vjhfuv lfk ;xubcu 'vf ihc shxpv rcf tcv okugk uekj
ibuc,vu 'uhbpkn uhct ,uns ,t rhxv tk ,tz kfc 'vagnv vzn ohmurn ohnav

sug oukj h,nkj vbv rnthu uhjtk u,ut rpxhu rjt oukj sug oukjhu
 wudu hk ohuuj,an ohcfuf rag sjtu jrhvu anav vbvu(y-zk)

     k c,hhhh""""aaaarrrrc,f ifu '"ovhbpc uhctk urphxu rzj 'uhjtk u,ut rphxa rjtk" '
iiii""""ccccnnnnrrrrvvvv rthcu /"uhjt hbpc uhctk u,ut rpxh hf ',hba ogp wuhjt ktuw ogyu" 'cccc""""ggggrrrrvvvv'

rpxhuw vkgnk cu,f rcf hrva 'osck uhjtk od u,ut rphxa arpk ihta 'aurhp"
v ;hxuvu '"osck wuhjtk u,utwwwwhhhhjjjjrrrrzzzznnnnwwwwu,ut rphxu rzj uhjtk u,ut rphxa rjtk" '

u,ut rphxu rzjuw rntu 'osck wuhjtk u,ut rpxhuw vz osue rcf hf 'ovhbpc uhctk
,khn kuph, tka hbpn 'sjhc wuhjtku uhctk u,ut rphxu rzjuw tku 'wovhbpc uhctk
vbht wrpxhuw ,khna 'arhp ifku //// asj ruphx tuva vbuatrv ogpv kg er ruphx

/"ovhbpc ruphxv vz vhva 'thv wuhjt ktuw ,buufu 'wuhct ktw ,khn og tkt vecs
cu         wwwwssssuuuusssskkkk    kkkkhhhhffffaaaannnnwwwwvn ,usut okuja ochkn thmuvk hsf vz vhvu" 'rcsv ogy rthc

rvrvha hs tku 'uhct kg lf rvrvha l,gs tekx uyts 'ouhc uhkg rvrvn vhva
htn tkt 'lf uhkg rvrva vruna unukj ,t uk rpxk ;mj,ha od tkt 'lf uhkg

/"uh,unukjk iur,p apjnu okuju lkuv tuv uchk ,unhn,ca
cu     wwwwrrrruuuuaaaa    rrrruuuuffffcccc    ;;;;xxxxuuuuhhhh    hhhhccccrrrr    aaaauuuurrrrhhhhppppwwwwvme kt okugv jrzn smk snug h,hhv" 'c,f 

urzj ohcfuf t"hu jrhvu anav vbvu 'ofrsf crgnv smk ohfkuv ohcfufv kfu 'jrznv

u 'uhct hbpk ohhumr uhagn uhvh oths tk otu /utruc ,gs kg urgm urhcgv tk
cruphx vckn v,sc ,garn v,utu upuxc ohrcsv ukdkd,b 'iuhxbv ;udn urgm

tuva vgac uc usdcc vehzjv thva vrntc ',gsv kg kkf kce,n ubht rat
'rvuxv ,hcc u,ut vujhbvu vshnv kg r,h v,ut urej tk f"pgtu 'v,ut xbt
kg ughdv kfv /kuug oua vagha hkcn uh,uba cyhnn ohba c"h vkcn vhv oau
 /vff wv vag vn kg ucrec uck vnvh ibuc,nv kfu wcuy vagu grn ruxw ohhea

kf hf jfuuh ,utcv ,uharpc vdvhaf hf 'ctus uck vhvh vcurn inzk tk lt     
sjt yrp rxj vhv ukhtu 'vfuknv xf kg u,ukgvk ,uchx ot hf uhv tk vz

 /vcuyk er vhv kfva tmnbu 'lfk ghdvk u,kufhc vhv tk ubudh ,txn
gsuh ost iht hf itfn ehxvk ubhkgu oumg euzhjf anak ohfhrm ohrcsv ukt   
ohhek ot hf ',ush,gv rjt ruejk vftknv uhkg tku 'tk vnu urucg cuy uvn
uhkg kyun 'tuak uhv tk uh,uaaja jfuuh ot ;tu 'ignanf vru,v hypan ,t
zgn tmh lhtv vtur ubht ,gf ot od 'u,cuyk hvuz htsuca vbuntc ezj,vk
lan gsh tk if od unmgc ;xuh tukv /,"hav ,gua,k vpmhu ezj,h lt 'eu,n
vca vgav vghdv tka sug kfu 'vff wv vag vn kg ohrmnc vvaa ohba d"hv
uanah lhtv u,gs kg ,ukgvk u,kufhc vhv tk tuck vrunt u,guah v,hv
vag kfva utrucc jycu vnka vbuntc ihntv lt 'u,ukg,vk ,uchxf uh,ueumn
'ujycn wv oa rat rcdv hratw (v 'n ohkv,) cu,fv kg k"z uarsanfu 'u,cuyk
lkn ka oukjv h"g htkp iputc u,guah jhnmv ohcurn uhfrsa ,"havu 'w;xuh vz
kfa rrcuv ztu 'tnr trdhtk t,ehng trhcn u,ut ohkgn lfn vtmu,fu 'ohrmn

/tuck vsh,gv vkusd vcuyk vbfv ot hf uhv tk uatr kg urcga ,ugrutnv
hk ,uuj,avka vtrb vhvu 'gherv hkuphac hsdbf usrhu 'jrznv smk ovhrujtk
ohnav tcm kfuw cu,fv ,t [/vf c"cc wg] k"zr uarhp z"sgu) 'hsdbf lkvnv ubha
ofkzna 'rnukf '(wcrgnc vbhfau crgnv smk crgc ohsruha 'ohuuj,an lk
rehga vtrbu" 'lhanvu '"uk ufrymbu 'uhbpk ukpb okufa 'vhv ifu 'hkznk ;upf
'uk ohuuj,an jrhu ana vtr 'jrhu anak ihfhrm okugv kfa hpka 'tuv iur,pv

 /"jrhu anak ihfhrma unf 'uk ihpupfu uk ihfhrm okugv kfa 'rnukf
wc c,fu     wwwwrrrruuuunnnnvvvv    rrrruuuurrrrmmmmoukjk ruae oukjv vz vbv 'wufu jrhvu anav vbvu" '

anav ohtmnb uca wvnhnav ghdn uatru 'vmrt cmun okux vbvuw urnutf 'cegh
'wvmrt cmunw oaa vn sdbf tuv whk ohuuj,anw itfa vnu 'ohcfufvu jrhvu
;xuhu cegh oukja iputc 'woheukt ,trhc kaun ehsmw hf 'vmrt uk ohuuj,ana
vn ka ouhev 'wtv 'ohrcs hba vz oukjc ;xuhk ,"hav vtrv vbvu /ohuua ovhba
dhaha sg ohbav rpxnu inzv 'hbavu '(uhjt uk uuj,aha) iuatrv oukjc vtra
,t uk vtrv iuatrv oukjc hf 'tuv oukjv iur,pu 'vkannvu ,ubstv ,t
ukhtu '(vz rcs ouhe uk vtrv vz oukjcu) vhv, vchx uzht h"gu vkannvu ,ubstv
anavn lanb tuva (vhv,a sg ohbav rpxnu) inzv ,t uk vtrv vzv oukjc
tcu 'okkfc wohcfuf rag sjtuw oyrpc wjrhvu anav vbvuw rnt f"gu 'jrhvu
c"hu 'rphyup ,hcc wt vba) ohba d"h rjt vkannvu ,ubstv ,t dhaha ghsuvk
/"d"h rpxnk ihkug sjhca ohcfufv t"hu ,urutnv hba rpxnf (rvuxv ,hcc ohba

R’ Yehuda Aryeh Leib Heina zt”l (Likutei Yehuda) would say:

     “wuc hv, kt ubshu ohktgnahk ubrfnbu ufkw - The Rambam paskens (c"v vchbd wkv) that one who kidnaps a Jewish soul and

puts him to work, even simply leaning on him or placing one’s hands on him, is put to death (v,hn chhj). I heard in the

name of the Gerrer Rebbe zt”l that the Medrash tells us that when Yosef’s brothers sold him into slavery, they were

guilty of the issur of kidnapping (apb ,chbd). Thus, Yehuda warned his brothers that in order to avoid the death penalty,

they should be careful wuc hv, kt ubhshw - do not put your hands on him, for doing so will make us chayav misah!”
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R’ Meir Premishlaner zt”l (quoted in Lachazos B’Noam Hashem) would say:

     “wvase vzc v,hv tk urnthu lrsv kg ohbhgc thv vasev vhtw - Chazal tell us that Moshiach will come

through hidden means, and the story of Yehuda and Tamar is one of those hidden means. It’s like

when a person brings valuable merchandise to the border and is afraid the guards will confiscate his

priceless material. What does he do? He makes it dirty and ugly so the guards won’t notice it and

later, when he arrives, he will clean it up. Likewise, when people think that Tamar did a promiscuous

act, it is not so for wvase vzc v,hv tkw - it was only to thwart the Satan from trying to stop Moshiach.”

A Wise Man would say: “Keep your face to the sunshine and you cannot see a shadow.”                 
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Never Point Fingers - Beginning of Maseches Chulin
As we begin Maseches Chulin, a few notable points should be made.
The Gemara (:zb ihyhd) says the posuk in Tehilim (44:23): ubdrv lhkg hf"
"ouhv kf - “It is for Your sake that we are killed all the time,” refers to
Talmidei Chachamim who learn Maseches Chulin and demonstrate to
their Talmidim proper Shechita techniques by making the motion on
their own throats! This is an Ayin Hara and as a result of this practice,
many have the minhag, most notably the Chasam Sofer, to institute a
fast day in Yeshivos prior to starting Maseches Chulin. Additionally,
many Meforshim refer to this Masechta as "ihkuj ,yhja" to avoid
referring to a Masechta as “Chulin” (mundane). R’ Tzadok HaKohen
zt”l, adds that although Maseches Chulin does not entirely address
Kodshim issues (like previous Masechtos), it is still placed in Seder
Kodshim to teach us that when a Yid eats, he should elevate his meals
and make them holy. So, Bon Appétit - and make holy what you eat!
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         A SERIES IN HALACHAA SERIES IN HALACHAA SERIES IN HALACHAA SERIES IN HALACHA
                            LIVING A “TORAH” DAYLIVING A “TORAH” DAYLIVING A “TORAH” DAYLIVING A “TORAH” DAY
"okuf sdbf vru, sunk,u" - The Greatest Mitzvah of All (104)
Kavod HaTorah: Standing Up for a Talmid Chacham (cont).
If one is learning and a Talmid Chacham walks within his four

amos, he is required to stand up for him. Even though the
positioning of this halacha in Yoreh Deah (1) might indicate that it
applies only to a person’s main Rebbi, the Aruch Hashulchan

explains (2) that it is an obligation for every Talmid Chacham.

Even if one is teaching a group of people, he should rise, since this
will not bring any significant Bitul Torah to his listeners (3). As
explained earlier in this series, regarding Torah study we do not
apply the rule of "vumnv in ruyp vumnc exug" - “One who is

involved in a mitzvah is exempt from doing a different mitzvah,”

because Torah learning is meant to fulfill (ohheku ,uagk), and that
includes interrupting learning to stand up for a Talmid Chacham. 
While Davening. During most of davening when one is sitting,
he should get up for a Talmid Chacham. There is no finite Torah

mitzvah that exempts him as an “Osek B’mitzvah.” However,
when one is fulfilling the mitzvah of Krias Shema (usually sitting),
the Poskim debate if he should stand or not. The RM’A (4) rules
that if one is doing a mitzvah and another one comes up, if he
can easily do both he should do both. Only when there is "vjrhy"
(burden) involved, do we exempt him from the second mitzvah.
The Birkei Yosef (5) assumes that during Krias Shema, it is not a
significant burden and thus, he should stand up. Others (6),
however, exempt him from standing because they assume that
the way one should say Shema - with full concentration - would
make this distraction of standing up, a “Tircha”.
Holding a Sefer Torah. The Sefer Chasidim (7) exempts a man
holding a Sefer Torah from standing up for a  Talmid Chacham

because “Osek B’mitzvah Patur Min Hamitzvah.” The question

t"yhka skparhv lurc r"vun ,tn       
   xyhhv sbkchke lurc ohhj ,ryg kkuf atr 

is asked: isn’t it possible to do both without meaningful Tircha?
Some (8) therefore suggest a different reason: because it is not
fitting that the Torah itself should rise in front of those who learn
it. The Shevet Halevi (9) writes that one should still do “Hiddur”

- raising one’s body slightly, even while holding a Sefer Torah.
During Work. If standing in the middle of working will cause a
meaningful loss, one is not required to stand (10). This is because
we assume that the Talmid Chacham forgoes his honor in order
that another Yid should not have a loss (11). If one wants to be strict
and stand anyway, he may do so, but not if he is working for
someone else. (The Aruch Hashulchan (12) suggests that this
halacha was only said when people used to sit on the ground and
standing could cause a loss. Today, when we sit on chairs, the
second or two that it takes to stand will rarely cause a loss.) 

















    When Yosef comes to his father and brothers and tells them about the dream he had about the sun, moon and 11 stars all
bowing down to him, Yaakov became angry with him! Yaakov said, “What kind of dream is this? Do you think that me, your
mother and your 11 brothers are going to bow down to you?” Rashi makes a few points on this posuk, most notably that Rochel
died already - there is no way this dream can come true because your mother cannot bow down to you! Interestingly, if we
examine the letters of the words, at"v ,nkj r"tuc , we find that it spells out “Rochel Meisah”  - Rochel died! This is one of the
famous “codes” in the Torah where we can learn out the deeper meaning of the words from the letters of the Torah themselves.
      Yaakov Avinu is rebuking his son Yosef in front of his brothers because although he knew that this dream would become a
reality, he wanted to avoid the brothers from being angry and jealous of Yosef. However, they were jealous and the posuk says,
"rcsv ,t rna uhctu" - Yaakov watched over this thing! Rashi tells us that "rnua" - “watching” something means to wait and
anticipate a future event! Yaakov knew very well that Yosef’s dream was a prophecy and it would come true, but he rebuked
Yosef and implied that his dream was so farfetched, it doesn’t make sense. Your mother died already - surely this cannot come
true! Why did he say this? In order to remove some of the hatred and jealousy from the brothers’ hearts toward Yosef!
     What a powerful lesson we learn from Yaakov Avinu and how important it is to try and create good feelings between
brothers and do anything to remove jealousy, even if it means bending the truth! The hatred and jealousy between these
brothers brought untold tragedy to Klal Yisroel throughout the generations. We must do all we can to eradicate jealousy and hatred
from among our fellow Jewish brethren, and herald in Moshiach when we will all finally live together in peace and harmony.
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     Parshas Vayeshev is unique in that it seems that everyone is making fundamental mistakes. Why did Yaakov make Yosef a
special shirt to arouse the brothers’ jealousy and hatred? Why did Yosef repeat his dreams to Yaakov Avinu which caused his
brothers to hate him even more? Why did Yaakov send Yosef alone to Shechem to look for his brothers when he knew it was
a dangerous mission since they hated him? On and on, we seemingly find “mistakes” in this parsha by the likes of Yaakov,
Reuven, Yehuda, Yosef ... The Maharal asks this question and points out that this confluence of errors was not a collection of
random mistakes; rather, it was all part of Hashem’s overall plan to ensure that the promise made at the Bris Bein Habesarim
will play out properly. This was the only way possible to get the entire family to leave Canaan and dwell in Mitzrayim. We
think these were mistakes, but they were not mistakes at all! From this parsha we learn that even when we make mistakes; we
say the wrong thing, we cause embarrassment or financial loss, turning relatives against each other, or loss of shidduchim, we
must realize that these actions might look like mistakes but they are really not. They are all part of Hashem’s Master plan.
     A story is told of a talmid in the Mir Yeshivah who went on a date and made some critical errors which ruined the shidduch.
The talmid told over the details to the mashgiach, R’ Yeruchem zt”l, adding that he felt he caused the other side to withdraw
from the shidduch. R’ Yerucham listened intently to the whole episode and then said, “Perhaps you feel you made mistakes,
but this is not so. It was Hashem who wanted you to think you made the mistake. Really, you should say gam zu l’tova and
realize that life goes on with all the berachos of Hashem for the true shidduch that has been waiting for you for years!”
    May we all be zoche to recognize the Yad Hashem in everything we do and know that He is guiding us through thick and thin.   

                                                                                                                                                                                                             

 /// ,nkj rat vzv oukjv vn uk rnthu uhct uc rgdhu(h-zk)

 wudu ouhv ohgr ofhbp gusn rntk uhbst ,hc rnanc u,t rat vgrp hxhrx ,t ktahu(z-n)
    Throughout the entire parsha, we continuously read how Yosef, the favored son of Yaakov Avinu, suffered horrible
humiliation, debasement and extreme degradation. From the moment he was whisked away from his home and family, to the
abject slavery of an Egyptian master, finding himself thrown into jail for no fault of his own, it would have been logical for
Yosef to become absorbed in his own pain, angry at the world. But Yosef did not become bitter. He remained sensitive to
others and to his Divine mission in life. Not only did he perceive the anguish of Pharaoh’s servants, he reached out to help
them. To Yosef, the fact that Hashem had arranged for him to notice someone in need indicated that it was his duty to help.
     In his inimitable style, Rabbi Chanoch Teller vividly relates a story that he personally witnessed, which took place in his
neighborhood in Jerusalem. It was erev Yom Kippur, and as is the custom, men and boys flock to the nearby mikveh to
prepare for the holy day. As Rabbi Teller tells it: In a mikveh, nothing is concealed! A young man by the name of Jamie, a
newcomer to this mikveh, was a student at the nearby Ohr Somayach Yeshivah. No one actually knew him but with a ponytail
and an earring, it was safe to assume that he was a recent Baal Teshuvah, or at the very least, in the process of becoming one.
    There was yet one other identifying mark that set Jamie apart, a dead give-away that he would have done anything to
eradicate at that moment. His tattoos. All he could do was spread his hands over himself to cover his shame. His attempts at
concealment, however, proved to be ironically effective at accentuating the very thing he wished to hide. Jamie gingerly made his
way through the crowded room, arms folded over his biceps. It didn’t take a rocket scientist to realize what this beginner to
Judaism was hiding. Many of the mikveh regulars, gawked at him, insensitive to his predicament; Jamie met no one’s gaze. 
     And then it happened: just a few feet from the water, Jamie lost his footing and slipped on the wet floor. In a reflex
reaction, he lunged for the railing to avoid a collision with the mikveh’s steps. The muffled voices and cheery greetings came
to an abrupt halt as all those present fell silent. Jamie’s biceps, decorated with gaudy tattoos, were exposed to public view,
tattoos he had once proudly displayed not only as examples of the most artistic and skillful workmanship of the famed tattoo
parlors of Hong Kong, Singapore, and other points east, but as a symbol of his toughness. Now, his shame was magnified. 
     For long seconds a roaring silence enveloped the room. In a room that was loud and jovial just a mini-second ago, one could
now hear the proverbial pin drop; imagine a boisterous erev Yom Kippur mikveh reduced to a tomb-like absence of sound. 
     Jamie’s flailing hands reached out and his fingers thankfully found purchase on the metal banister that leads down into the
water. He contemplated if breaking his fall by exposing his tattoos was a provident move. His mind wrestled with his instinct.
Perhaps tumbling into the water and never emerging was the preferred route - anything not to suffer this humiliation. 
      The awful silence intensified and the air became even heavier than before. Just then, an elderly man made his way towards
the sacrificial goat as he held onto the railing. The slip-slap of his rubber bathing thongs thwacking against the damp marble
floor created an eerie effect upon the throng waiting to resume breathing. Suddenly, Jamie felt the cold, wizened hand of the
septuagenarian grip his shoulder. Slowly, hesitantly, he looked up at the stranger. Jamie saw something flickering far back in
those moist deep eyes which revealed the sensitivity of a Torah scholar, and all at once his fear left him. 
     In heavily Yiddish-accented English the elderly man pronounced, “Look here, my boy, I also have a tattoo. In case I should
ever forget what those monsters had planned for me.” He pointed to the row of numbers etched into his skin, an everlasting
symbol of the Nazi method of shame and dehumanization for millions of Jews. “It seems we’ve both come a long way.” 
     Stretching out both hands, Jamie’s savior feebly attempted to help him straighten up. Others immediately rushed over to
join in the effort, the spell of silence that had held them captive now broken. Jamie smiled gratefully and nodded to the old
man, who patted him on his hands. And with that, the erev Yom Kippur sounds of the bustling mikveh resumed as one after
another called out to each other - and to Jamie - “G’mar Chasimah Tova!” (Adapted from “It’s a Small World” by R’ Chanoch Teller)

     ic hf uhbc kfn ;xuh ,t cvt ktrahu
 ohxp ,b,f uk vagu uk tuv ohbez     (d-zk)

 /// rucc h,t una hf vnutn h,hag tk vp odu(uy-n)
llllyyyynnnn: The Skulener Rebbe, R’ Avraham Portugal zt”l

discouraged many young men from entering the Romanian
army, for to do so would certainly tear them away from
Yiddishkeit. Someone reported to the Romanian authorities
how the Rebbe was instructing young Jewish men on how to
avoid the draft. They duly arrested him and placed him in
solitary confinement, alone in a dark and dirty cell. 
   The Rebbe was a frail man, and being left in a cold, damp
and chilly place, he thought his end was near. He began
davening with great intensity. Upon reaching the words in
“Boruch Sheamar” - "ohhenu rzud lurc" he was a bit puzzled.
A vrhzd (decree) usually denotes a negative idea, a seemingly
evil decree. Why are we thanking Hashem for carrying out an
evil decree? What is the purpose of thanking Him for this?
     The Rebbe pondered this phrase for days and days, trying
to ascertain exactly what it meant. He kept repeating it over
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and over again until he suddenly became overjoyed! He
realized why “gozer umekayeim” belonged in this tefillah. 
    The word "ohhe" aside from meaning fulfill, also means to
endure, persevere. Sometimes Hashem must “decree” some-
thing, which will make a person suffer, for whatever reason
Hashem deems it necessary. But at the same time, Hashem
gives him the power and strength to endure and prevail, to
enable him to come through this decree and withstand it. This
is what is meant in the expression “gozer umekayeim.” 
llllyyyynnnnpppp: Yosef started the parsha on top and finished it in the
lowest possible place. He went through terrible trials and
tribulations. And yet, through it all, he persevered. He never
lost his faith, never turned his back on the Almighty or the
traditions of his father. Yosef is paradigm of every one of us.
We all go through rough patches and we may be casualties of
one sort or another. But we must always remember that even
though we may be the victim of a decree, Hashem is "ohhen" -
He gives us the ability and wherewithal to persevere!  

 FROM THE WELLSPRINGS OF     FROM THE WELLSPRINGS OF     FROM THE WELLSPRINGS OF     FROM THE WELLSPRINGS OF        
R’ GUTTMAN R’ GUTTMAN R’ GUTTMAN R’ GUTTMAN -  RAMAT SHLOMO     RAMAT SHLOMO     RAMAT SHLOMO     RAMAT SHLOMO      

ohkgb rucgc iuhctu ehsm ;xfc orfn kg /// wv rnt vf(u-c xung) 
   In this week’s Haftorah, the Navi Amos compares the
corrupt judges of Israel who would “sell” their rulings to the
highest bidder, to the decision of the Shevatim to “sell” Yosef
Hatzadik into slavery for a few pairs of shoes. It is difficult to
understand just how the Shevatim could possibly sell their
own flesh and blood. And for what? Shoes? How can this
be? The brothers were the holiest of Tzadikim - which lends
us to believe that there must be a deeper understanding here.
   The Magen Avraham (in Zayis Ranan on Yalkut
Shimoni) quotes the Chazal that tells us that when Adam
Harishon sinned with the Etz Hadaas, Hashem cursed the

land, creating some form of impurity on it. Because of this,
there must always be a separation between a person’s feet and
the ground, and society uses shoes to create this separation.
     He cites the Gemara (/jb c"c) which connects the"vhrpua" 
(beauty) of Yaakov Avinu to the face of Adam Harishon.
Yosef inherited this “face” from his father and thus held
himself in high-esteem. The brothers were unhappy with this
brash self-absorption and saw Yosef as a new link to the
original sin. In their eyes, the way to cleanse the world of
Adam’s sin, was to sell Yosef for shoes - to create a
separation between that sin, represented by Yosef, and the
rest of the world. Unfortunately, this was a terrible miscal-
culation, and the Jewish Nation has suffered for generations.
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By Rabbi Meir Orlian

Q: I had to 
send money 
to someone 
overseas, and I 

found someone willing to serve as a courier. 
I told him he could use the money and give 
different bills to my acquaintance when he 
arrived at his destination, and he took the 
money and put it into his pocket. A week later, 
my friend had not received the money, and I 
called the courier to find out what happened. 
He told me that he lost the money, but a Rav 
told him that since he was a shomer chinam 
(unpaid custodian), he is not obligated to 
replace the funds. Is that ruling correct?
A: Let’s first examine the contention that a 
shomer chinam who places money into his 
pocket — not into his wallet, as one would 
generally do with currency — would be 
absolved of responsibility if it is lost or stolen. 
A shomer chinam is generally absolved of 
responsibility for lost or stolen objects he 
was asked to safeguard, but only if he was 
not negligent (poshe’a) in guarding them. 
The Gemara (Bava Metzia 21b) states that a 
person’s hands are constantly going into 
and out of his pockets. A few bills, which are 
thin and light, could easily fall while one’s 
hands are on the way in or out of his pocket, 
and he would not notice that his pocket is 
lighter. Placing a few bills into a pocket is, 
therefore, not considered a valid shemirah 
(safeguard), and even a shomer chinam would 
be responsible for their loss or theft (Shu”t 
Shivas Tzion 99, cited in Pischei Teshuvah, 
Choshen Mishpat 291:5). 
If a person sends a bundle of bills, however, 
it would then be obvious to the shomer if it 
fell, so he would not be considered negligent 
for placing it in his pocket. The Chasam 
Sofer (168, cited in Pischei Teshuvah 291:8) 
writes, however, that a pants pocket is never 
considered a valid safeguard against theft — 
even if the money is in a wallet — because 

Mr. Brand, a professional repairman of boilers and heating systems, 
rented a house from Mr. Landesman. 
Mrs. Brand called her husband one afternoon. “The house is 

unusually cold,” she said. “I checked the thermostat, and it’s set properly. Could you please 
come home and see what’s happening?”
Mr. Brand returned home and went down to the basement. The boiler was silent. “A fire 
should be burning,” he said to his wife. “Something is wrong with the boiler.”
Mr. Brand tried calling Mr. Landesman, but couldn’t reach him.
“I’ll get my tools from the van and take care of it myself,” Mr. Brand said.
The problem was complicated, though, and required replacing some parts. After two hours, 
the fire was burning again.
The following day, Mr. Brand called Mr. Landesman. “There was a problem with the boiler,” he 
said. “I fixed it myself. The parts and my service charge come to $750.”
“I’m glad that the boiler is working again,” said Mr. Landesman, “but don’t expect payment so 
fast!”
“Why not?” asked Mr. Brand.
“First of all, how do I know that there was a problem at all?” said Mr. Landesman. “Maybe you’re 
making up a story and giving me a bill for nothing! Furthermore, who gave you permission 
to do the repair? I have a serviceman I usually work with. Anyway, you did it for your own 
convenience, so that you wouldn’t be cold. I can see paying for the parts, but why should I pay 
you a service charge?”
“I tried calling you, but you were unavailable,” replied Mr. Brand. “You can’t expect us to 
sit waiting in this cold. My fee is reasonable, similar to any repairman. If you still think that 
you’re exempt — let’s discuss it with Rabbi 
Dayan.”  
“Fine, let’s go,” said Mr. Landesman.
The two went to Rabbi Dayan. “I rent a 
house from Mr. Landesman and repaired 
a problem with the boiler,” said Mr. Brand. 
“Is he required to pay me fully for the 
repair?”
“The Mishnah (B.M. 101b) teaches that the 
landlord is responsible for any necessary 
professional repairs to the property,” 
replied Rabbi Dayan. “The tenant is 
responsible for day-to-day upkeep that 
does not require professional service. If 
the tenant paid for repairs incumbent 
upon the landlord, he is entitled to 
reimbursement” (C.M. 314:1; Meiri, B.M. 
101b).
“What if the tenant himself did the 
repairs?” asked Mr. Brand.
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do pockets 
protect?

did you know?

 Did you know that signing 
a service contract that 
includes a late fee that 

accrues monthly is a 
Ribbis violation? 
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pickpockets have easy access to those pockets. 
The story is told that the Beis Yitzchak, the Rav of Lemberg, 
absolved a shomer who had placed money in his pocket 
from paying for its theft. When someone pointed out that 
the Chasam Sofer deemed this negligent, the Beis Yitzchak 
reasoned that the Chasam Sofer’s ruling had been addressed 
to Moravian (Mehrin in Yiddish) Jews, who tended to wear short 
jackets, which left their pants pockets vulnerable. In Galicia, 
where people wore long coats, placing money into a pants 
pocket was considered a valid shemirah since those pockets 
were covered by their coats (Imrei Kodesh, Bobov, Va’eschanan 
5768). 
[It would seem that today, people do carry currency in their 
pockets, especially if there is a button on top of the pocket 
(such as the back pockets of pants) that ensures that objects 
stay in the pocket, or if they are in a wallet in the pocket (see 
Shu”t Shevet HaLevi 8:312), so it would be considered a valid 
shemirah. Placing money into an outer coat pocket, however, 
would clearly not be a valid shemirah.]
Until now, we have been discussing the general rules regarding 
proper shemirah for money. We now turn to the particulars of 
your case. 
But this, too, may be a moot point in your case, because the 
assumption that the courier was a shomer chinam seems 
erroneous. According to the way you phrased your question, 
you told the shomer that he could use the money. This 
permission categorizes him as a shomer sachar (paid custodian) 
and he is liable for loss and theft. If he did use the money, he 
is categorized as a borrower (loveh), and would be obligated to 
pay even for circumstances beyond his control (oness) (Choshen 
Mishpat 292:7).
The only way he would not be a shomer sachar is if he told you, 
when you gave him the money, that he had no intention of 
using it, in which case he would have been a shomer chinam 
(Pischei Choshen, Pikadon ch. 5, fn. 56). 
The obvious conclusion from this case is that each Choshen 
Mishpat she’eilah must be asked in great detail, because what 
might seem like a minor detail (i.e., whether you allowed the 
shomer to use the money) will dramatically affect the outcome. 
It is also obvious why Rabbanim cannot answer Choshen 
Mishpat she’eilos without listening to both parties (Choshen 
Mishpat 17:5; see Business Weekly #155 where we addressed 
this topic).

money matters

“In principle, he is entitled to be paid for his services,” replied Rabbi Dayan. 
“If the repairs were necessary, he is considered yored bireshus and entitled 
to be paid like any other professional. If the repairs were not necessary, but 
enhanced the property, he is considered yored shelo bireshus, and entitled 
to payment beyond his expenses only if it increased the property value or 
the landlord subsequently indicated interest in the repair” (Responsa Rosh 
91:1; C.M. 375:1-3; Sma 375:1; Mishpat Hasechirus 13:1).
“Shouldn’t he have consulted me first?” asked Mr. Landesman. “Also, 
doesn’t he need proof of his expenses or service?”
“Indeed, the repair should have been cleared first with the landlord, or 
with professionals and beis din,” answered Rabbi Dayan. “If the landlord 
questions the repair and the tenant does not have proof, we revert to the 
issue of who is in possession. If the tenant has not yet paid the rent fully, 
he is believed with an oath to withhold from the rent the amount of the 
repair (unless the contract stipulates otherwise). If the tenant has already 
paid all the rent and demands payment from the landlord, he must bring 
proof of the expense. Furthermore, the landlord can claim that the tenant 
should have received permission first, and pay him only as yored shelo 
bireshus (see Kesef Hakodashim 314:1; Pischei Choshen, Sechirus 8:[5],25).
“Thus, Mr. Brand can deduct from the following month’s rent his full 
service charge,” concluded Rabbi Dayan, “if he affirms sincerely that he 
repaired as needed.”

For questions on monetary matters, 
Please contact our confidential hotline at 877.845.8455 
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 | Federal Safety 
    Regulations(Based on writings of Harav Chaim Kohn, shlita) 

Q: I deal with hazardous materials. The government has very strict safety 
regulations, which entail great expenses. Must I observe these regulations? 
A: Rav Y.Y. Shmelkis (Beis Yitzchak, C.M. #77) addresses the case of a person 
who sold kerosene privately in his basement. A neighbor, concerned about 
the possibility of fire, reported it to the authorities, who required the seller 
to install metal doors at great expense. He sued the neighbor in beis din for 
reporting him to the authorities and causing him such expenses.
Beis Yitzchak ruled that Torah law also requires such precautions, 
because of the great danger of fire. He also cites from the Bach 
(C.M. 155:56) that dina d’malchusa applies regarding precautionary 
measures from damage to neighbors. He writes that even the Shach 
(C.M. 73:39), who rules that dina d’malchusa does not apply when 
against Torah law, would agree for issues of public safety, since these 
regulations are common practice (Pischei Choshen, Nezikin 13:[5]). 
Thus, you must observe the federal safety regulations
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employee and an oness occurs, the employee is 
not obligated to refund the money, even if they 
did not stipulate that it is non-refundable. The 
rationale is that since the employer paid before 
the commencement of the employment of his 
own volition, even though he is not obligated to 
pay until the end of the period of employment, 
that indicates that he wants the employee to 
have the money even in the event of an oness 
(Tosafos, B.M. 79b, cited by Shach, C.M. 334:2). 
Accordingly, if the employee demanded 
payment in advance and the employer did not 
pay of his own volition, there is no evidence 
that the employer agreed that the employee 
can keep the money unconditionally, and in the 
event of an oness he must refund the money 
(Maharach, Ohr Zarua 66).
Others write that the reason the employee 
loses when an oness occurs is that since he 
did not make any stipulation to the contrary, 
he is the one seeking to collect and bears the 
burden of proof (hamotzi me’chaveiro alav 
haraayah). Therefore, if the employee was 
paid in advance, he is not required to refund 
the money. This would apply even when the 
employee demanded payment in advance, 
since he is in possession of the money and the 
employer is the one seeking a refund (Erech Shai 
334:1; see also Mishpetei Hachoshen, pp. 227-
235). Accordingly, the caterer cannot be forced 
to refund the customer’s money, though it may 
be appropriate to negotiate a compromise if the 
caterer had no damage (see Chukos Hachaim, 
Falagi, 47).
As far as the mashgiach is concerned, he has no 
claim against the caterer. The caterer does not 
work as the mashgiach’s agent; the mashgiach 
is an employee of the caterer and is paid as an 
employee. Therefore, since an oness occurred 
and there was no job to perform, absent any 
contractual agreement or known custom, they 
are not required to pay him.

money matters

more so one’s life (hashavas gufo)!
“Regarding hashavas aveidah of property, a person is not required to forgo his own 
money to save another person’s property,” continued Rabbi Dayan. “However, a 
person is required to forgo money to save another’s life, such as by hiring rescuers or 
equipment. Because of the prohibition to stand idly by, a person is even required to give 
up all his wealth to save another Jew from imminent danger!” (C.M. 426:1; Marcheshes 
1:43; Encyclopedia Talmudis 10:344).
“Then why is the person liable?” asked Mr. Zimmerman.
“This is derived from the case of a person who is being chased by murderers and 
escapes by damaging other people’s property en route,” said Rabbi Dayan. “One who 
saves himself at another’s expense is liable for the damage. Similarly, the rescued man is 
required to reimburse you here if he can pay” (C.M. 380:3; Sma 426:1; Rema, Y.D. 252:12).
“What if I knew beforehand that the person is unable to pay?” asked Mr. Zimmerman.
“That is not a reason to avoid saving his life,” replied Rabbi Dayan. “The obligation 
remains to save a fellow Jew” (Meiri, Sanhedrin 73b; Shulchan Aruch Harav, Hil. Nizkei 
Haguf #7).
“In your case, since seconds were critical, the person whom you saved is liable for 
damage to your phone,” concluded Rabbi Dayan. “If you could have easily removed the 
phone, he would be legally exempt, since the loss was not necessary for the rescue. It 
would be common decency to pay, nonetheless, since it is difficult when saving a life to 
consider all the monetary ramifications.”

For questions on monetary matters, 
Please contact our confidential hotline at 877.845.8455 
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Who Is the Bechor?
From the writings of Harav Chaim Kohn shlita

Q: An assimilated Jew had a son with a non-Jewish wife. The man became a baal 
teshuvah and married a divorced Jewish woman, who had a son from her previ-
ous marriage. The man later learned that he was a Kohen and prohibited to a di-
vorced woman. He married a third woman, who did not have children previously, 
and had another son. Who is the bechor for inheritance?
A: Bechor for purposes of inheritance (in contrast to pidyon haben) is dependent on 
the father. However, the son from the non-Jewish woman is not considered a hala-
chic descendant and does not deny rights of bechor from the subsequent son (C.M. 
277:8,10).

Thus, the son born from the second woman is the man’s bechor, even though it 
was a prohibited marriage and she already had a son (who is also a bechor to his 
father). The son from the third wife, while a bechor for purposes of pidyon haben, is 
not a bechor for purposes of inheritance (C.M. 277:9)

THE COMPANY  YOU TRUST FOR ALL YOUR CARPET NEEDS

     Choshen Mishpat as it applies to the Jewish woman. 
   Shabbos afternoons by Rabbi Yerachmiel Pickholtz  at Khal Chassidim at 4:50.
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Now You Know 
Parshas Vayeishev always comes out Parshas Vayeishev always comes out Parshas Vayeishev always comes out Parshas Vayeishev always comes out 

around Chanuka time, either the week around Chanuka time, either the week around Chanuka time, either the week around Chanuka time, either the week 
before or on Chanuka itself.before or on Chanuka itself.before or on Chanuka itself.before or on Chanuka itself.    

There is a reference/symbolism to There is a reference/symbolism to There is a reference/symbolism to There is a reference/symbolism to 

Chanuka in this Parsha Chanuka in this Parsha Chanuka in this Parsha Chanuka in this Parsha (there are (there are (there are (there are 
several in Mikeitz which is usually several in Mikeitz which is usually several in Mikeitz which is usually several in Mikeitz which is usually 

Shabbos Chanuka).Shabbos Chanuka).Shabbos Chanuka).Shabbos Chanuka).    

When the brothers cast Yosef into the When the brothers cast Yosef into the When the brothers cast Yosef into the When the brothers cast Yosef into the 

pit, Rashi tells us the pit was empty of pit, Rashi tells us the pit was empty of pit, Rashi tells us the pit was empty of pit, Rashi tells us the pit was empty of 
water but had snakes and scorpions in water but had snakes and scorpions in water but had snakes and scorpions in water but had snakes and scorpions in 

it. However, since it was 20 amos (it. However, since it was 20 amos (it. However, since it was 20 amos (it. However, since it was 20 amos (1 1 1 1 
aaaama = ma = ma = ma = about 15about 15about 15about 15----24 inches)24 inches)24 inches)24 inches)    deep, they deep, they deep, they deep, they 

couldncouldncouldncouldn’’’’t see to the bottom of it.t see to the bottom of it.t see to the bottom of it.t see to the bottom of it.    

This corresponds to the haachThis corresponds to the haachThis corresponds to the haachThis corresponds to the haacha that a that a that a that 

one may not light a menorah higher one may not light a menorah higher one may not light a menorah higher one may not light a menorah higher 
than 20 amos from the street since than 20 amos from the street since than 20 amos from the street since than 20 amos from the street since 

people wonpeople wonpeople wonpeople won’’’’t generally see it. t generally see it. t generally see it. t generally see it. 
(Apartment buildings that have other (Apartment buildings that have other (Apartment buildings that have other (Apartment buildings that have other 

apartments at the same height across apartments at the same height across apartments at the same height across apartments at the same height across 
the street are OK.)the street are OK.)the street are OK.)the street are OK.)    

Why is it so important that there are Why is it so important that there are Why is it so important that there are Why is it so important that there are 
multiple referemultiple referemultiple referemultiple references to Chanuka in the nces to Chanuka in the nces to Chanuka in the nces to Chanuka in the 

Torah?Torah?Torah?Torah?    

The book of Esther and the story of The book of Esther and the story of The book of Esther and the story of The book of Esther and the story of 

Purim were the last codified into Written Purim were the last codified into Written Purim were the last codified into Written Purim were the last codified into Written 
Torah. Chanukah is more vagueTorah. Chanukah is more vagueTorah. Chanukah is more vagueTorah. Chanukah is more vague;;;;    more more more more 

hidden. It represents the presence of hidden. It represents the presence of hidden. It represents the presence of hidden. It represents the presence of 
HashemHashemHashemHashem    you donyou donyou donyou don’’’’t t t t see unless you look see unless you look see unless you look see unless you look 

for it.for it.for it.for it.    

The mitzvah of Chanukah is Pirsumei The mitzvah of Chanukah is Pirsumei The mitzvah of Chanukah is Pirsumei The mitzvah of Chanukah is Pirsumei 
Nisa, publicizing the Nisa, publicizing the Nisa, publicizing the Nisa, publicizing the miracle. We light up miracle. We light up miracle. We light up miracle. We light up 

the darkness with a clear flame that the darkness with a clear flame that the darkness with a clear flame that the darkness with a clear flame that 
doesndoesndoesndoesn’’’’t waver to show that Hashem is t waver to show that Hashem is t waver to show that Hashem is t waver to show that Hashem is 
always with us, protecting us.always with us, protecting us.always with us, protecting us.always with us, protecting us.    

Hashem does the same thing. He puts Hashem does the same thing. He puts Hashem does the same thing. He puts Hashem does the same thing. He puts 

hints and clues in the Torah to thihints and clues in the Torah to thihints and clues in the Torah to thihints and clues in the Torah to things ngs ngs ngs 
thousands of years into the future, to thousands of years into the future, to thousands of years into the future, to thousands of years into the future, to 

remind us that He is there remind us that He is there remind us that He is there remind us that He is there ––––    eternally.eternally.eternally.eternally.    

Thought of the week:  
When you look for the good in 
others you discover the best in 
yourself. 

(D:ZL  TYwARB) „.OWLwL WRBD WLKY ALW WTA WANsYW WYXA LKM  OHYBA BHA WTA YK WYXA WARYW‰  
“And his brothers saw that their father loved [Yosef] more than all his brothers 
and they hated him and could not speak to him in peace.” (Beraishis 37:4) 

Chazal call Yaakov out for showing favoritism among his children. This led to strife and 
once Yaakov became aware of it, he tried to put an end to it. But what was his initial 
thought in treating Yosef differently? 

The Melo Ha’Omer quotes the Gemara (Erchin 16b) which discusses being able to 
accept criticism. R’ Yochanan ben Nuri testifies that he spoke to Rabban Gamliel about 
R’ Akiva’s failings many times, and R’ Akiva received corporal punishment for it, yet 
each time his love and appreciation for R’ Yochanan ben Nuri grew. This is because R’ 
Akiva knew R’ Yochanan had R’ Akiva’s best interests at heart. 

Yosef brought evil reports of the brothers to Yaakov. However, it was not to make them 
look bad and himself look good by comparison, but rather because he cared that be 
the best they could be. When Yaakov saw this, he was pleased that his son was so 
caring. He also assumed his sons would be grateful for the tochacha/guidance and 
would love Yosef even more. Therefore, they would not be jealous of special treatment. 
On the contrary, they would be glad that he was being acknowledged for trying to help! 

However, the brothers did not see it that way. (Taking Mussar is not a strong suit for most 

people – also Erchin 16b.) They only saw it that Yosef was trying to make himself look 
better by making them look bad. They hated Yosef for it. Maybe even enough to want 
him dead. 

The Gemara in Brachos (64a) says that one who separates from his friend should say, 
“Go TO peace,” a blessing for success, and not “Go IN peace,” which leads to death. 
The Vilna Gaon comments on this verse that the brothers couldn’t bring themselves to 
wish Yosef any hatzlacha. To add to that, perhaps they WERE able to think, “Go IN 
peace,” and that was the first seed in their later thoughts to kill him. 

At this point, Yaakov had to do something. He therefore sent Yosef to his brothers and 
told him, “Seek out the welfare (sh’lom) of your brothers and bring me back a report.” 
He was telling him, don’t just see the negatives in your brothers and ask me to rebuke 
them. That makes them think you only care about making them look bad.  

Instead, look for their positives, where they have shlei’mus and completeness, and tell 
me about that too. Then they will be able to see that you have their best interests at 
heart and will love you for helping them grow.  

This is a great lesson for all of us. If we truly care about others, we will see their good 
points and not just their bad ones. We’ll make sure they know about it, too. However, if 
we only see what’s wrong in others, then we’re really just thinking of ourselves. 

A well-respected teacher and acknowledged Chasid-HaShem was walking with his 
disciples when they passed the carcass of a dead dog.  Overcome by the stench of the 
animal, and perhaps noticing the reactions of his friends, one student blurted out, “How 
smelly this rotten carcass is!” 

The Master maintained his composure and did what he always did: seek out the best and 
never say anything demeaning.  “That may be true,” he responded.  “But look how white 
the dog’s teeth are.”       Source: Chovos HaLevavos of Rabbeinu Bachya 
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Rashi tells us that after the Torah de-
scribed the life of Aysav in an ab-
breviated manner, it then told over 

the events in the life of Yaakov in full detail. 
The reason for this is that Yaakov and what 
occurred to him are important in the eyes 
of HASHEM, whereas Aysav and his life 
aren’t. So too, Rashi explains, we find with 
the ten generations from Adom to Noach. 
Each individual gets a mere mention until 
we get to the life of Noach. Then the Torah 
elaborates in full detail. The same pattern is 
repeated with the ten generations from No-
ach till Avrohom. We are told in condensed 
form – “so and so gave birth to so and so” 
– until we get to the life of Avrohom. Then 
the Torah again goes into great detail be-
cause the life and activities of Tzadikim are 
important in the eyes of HASHEM, where-
as those of Rashiim aren’t significant. 
Rashi continues with a Moshol to help ex-
plain this concept. Imagine a man has lost 
a precious stone in the sand. He takes a 
sieve and begins combing through the sand 
to find it. The sieve picks up many small 
rocks along with the gem that he is search-
ing for. Once he finds the gem, he takes it 
out and throws the rocks away. 

³ THE PURPOSE OF A MOSHOL 

This Rashi becomes difficult to under-
stand when we focus on the purpose of a 
Moshol. Chazal use parables to help bridge 
a gap. When we are dealing with concepts 
that are outside our frame of reference, our 
sages often use examples and metaphors 
to bring difficult ideas into terms that we 
can understand. For instance, if you were 
given the task to describe the color purple 
to a color blind person, how would you 
portray it? Well, it isn’t blue and it’s not 
red… The problem is that since this person 
sees all colors in the grey spectrum, nei-
ther point of reference has any meaning. 
So you might revert to a moshol. Imagine 
that sounds have color. Then a cello would 
be a woody brown, and a flute would be a 
light yellow. In the mid-range would be a 
saxophone,  and that’s purple. The purpose 
of the moshol is to capture the essence of a 
distant concept and bring it closer. 
Why does Rashi feel we need a Moshol to 
understand this concept? It seems rather 

straightforward. Aysav wasn’t important, so 
the Torah told over his life quickly, whereas 
Yaakov and what he accomplished are sig-
nificant, so the Torah went into the details. 
That seems like an elementary concept, not 
one that needs repeating or a Moshol to 
help clarify it.

³ THE VALUE OF A PERSON

The answer to this question is that Rashi 
is explaining a concept that isn’t obvious 
at all, namely the true value of a person. 
If you were to ask a chemist the value of a 
human being, he might say, “Well, let’s see 
. . . So much potassium… so much mag-
nesium… I would estimate his value at 
about 60 cents.” That would be accurate in 
one dimension. If we were measuring the 
value of a human from the perspective of 
the chemicals that make up his body, we 
would find him rather inexpensive. How-
ever, from a different perspective, the hu-
man is the most precious entity on the face 
of the planet – something so precious that 
it was worthwhile to create an entire cos-
mos for just one person. 
The difference in the value systems mani-
fests itself in the way a person lives his life. 
If a person leads his life like any other oc-
cupant of this planet, as just another mem-
ber of the animal kingdom, then he has 
the value of whatever his physical being 
represents – a couple of pounds of rotting 

meat. However, if a person recognizes the 
reason that HASHEM put us on the planet 
and leads the life of a great person, then his 
value is incalculable. 

³ LIVING LIKE A ROCK

That is what Rashi seems to be telling us. 
If the Torah only mentioned Aysav quickly 
and then elaborated about the life of Yaa-
kov, you would never quite understand the 
difference in their values. Let me give you a 
Moshol: When a man is looking for a pearl 
in the sand and he picks up some rocks 
along with it, they are utterly, totally and 
completely valueless to him. He throws 
them back down. The Torah is using this 
Moshol to give us the perspective of the 
stark difference in value. It wasn’t that Ay-
sav wasn’t as important as Yaakov – he was 
valueless, something to be discarded. He 
was a rock. When he left this planet, that 
is all that was left – the body to decay into 
the ground. 
This concept is very relevant to us because 
we tend to get very busy at this thing called 
life. Working, doing, going, taking care of 
this, taking care of that … But a person 
has to ask himself, “What is it that I am so 
busy with? Granted I have to make a living, 
agreed that I must take care of many basic 
physical needs, but has that taken over the 
focus of my life? Do I spend so much time 
focused on the mundane issues of survival 
that it has become the epicenter of my ex-
istence? If it does, then I am no different 
than a beast of burden -- I am a rock.”  
Two men can look identical; yet the dif-
ference between them can be the distance 
from the heavens to the earth. If a person 
follows his natural tendencies, he may 
well have wasted the greatest opportunity 
of his life, and at the end of it all, he will 
have nothing to show for all of his efforts. 
Whereas, if a person invests his energies 
in those values that the Torah teaches us, 
then he at his very essence becomes more 
precious than anything that we can imag-
ine, and for eternity he will enjoy those 
phenomenal accomplishments. The entire 
world was worth creating for him alone.

— 
For more on this topic please listen to 

Shmuz #14 — Living like a Rock  

on the Parsha
ShabboS VayeiSheV R’ Ben Tzion Shafier

Living 
Like 

 a Rock
g

And Yaakov lived in the lands 
in which his father sojourned, 

the land of Canaan.
— Bereishis 37:1—
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IMPORTANCE OF ....  
The Gemara (Shabbos 23a) quotes R’ Zeira who said that when 
he was a student, he participated in the lighting of Chanukah 
candles by giving a few Perutah coins to his host. But after 
marrying, he no longer had to participate that way, as members of 
his household lit for him. May one light himself anyway, even if 
his wife or household are lighting for him ? The Terumas 
HaDeshen (101) cites one opinion that understands R’ Zeira as 
saying that he was no longer obligated, since his household lit for 
him, but he could still light if he chose to, as a form of ihrsvn. 
Others hold that if his family’s lighting makes him Potur from 
lighting himself, then to do so may be a vkyck vfrc. The 
Terumas HaDeshen himself leans toward the first opinion, 
finding that where a husband and wife both light, they are 
fulfilling an uncommon but acceptable form of ihrsvn. Obviously, 
the husband may only light if he specifically had in mind not to 
be tmuh with his wife’s lighting. As R’ Akiva Eiger (2:13) 
explains, the concept of ihrsvnv in ihrsvn is based on the 
assumption that each household member wanted to be a rsvn and 
therefore did not wish to be tmuh with any berachos recited before 
his. However, the Mishna Berurah (671:9) excludes a wife from 
those who wish to light under the category of ihrsvnv in ihrsvn, 
because of the rule upudf u,at, which essentially deems a husband 
and wife to be one person. If the Terumas HaDeshen’s validation 
of both husband and wife lighting is based on ihrsvn, how can this 
be reconciled with the wife’s exclusion from ihrsvn ? It must be 
that upudf u,at only excludes a wife when she and her husband 
light in the same house. However, if the husband is elsewhere, 
then ihrsvn should operate for them both, and upudf u,at would 
not apply. As such, if a husband plans to return home later, he 
should not light then if his wife had lit earlier. If he will not return 
home that night, the Mishna Berurah (677:16) recommends that 
he be tmuh with someone else, or at least he should light where he 
is, before his wife lights for him at their home.    

QUESTION OF THE WEEK:  
May one use oil for Chanukah candles if the oil had been under 
someone’s bed as he slept ?  

ANSWER TO LAST WEEK:   
(How could one be half-Gadol and half-Katan  ?)  
A 12-year old slave is obligated in mitzvos like a woman, and is 
therefore deemed an adult at the age of 12, like a woman. If he is 
owned by 2 partners and one frees half of him, that free half is 
now a Katan until age 13, while the enslaved half is already adult.     

DIN'S CORNER:  
After Kadish, before the Maariv Shemona Esrei, on the first night 
that rynu ky i,u is to be said, the Gabbai should announce it, but it 
should be said even if the Gabbai does not announce it. This 
phrase must be included in every weekday Shemona Esrei. If one 
only said rynu but not ky, he is still tmuh. (MB 117:4)   

DID YOU KNOW THAT ....   
The Rema (z”gvt 17:5) states that if one hears the sound of 
eulogies and lamenting over someone who has apparently died, 
his widow is permitted to remarry. Therefore, women are 
cautioned to refrain from such activities until they know for 
certain that the man has in fact died, and his wife may not 
eulogize him or dress in black mourning garments unless 
testimony exists that would permit her to remarry. The Poskim 
add that for the same reason, it is also forbidden to practice the 
customs of Aveilus or to say Kadish over him, lest a conclusion be 
drawn therefrom that his wife may remarry. If so, why does the 
Posuk say that Yaakov was kct,n over Yosef ohcr ohnh without 
testimony sufficient to permit a remarriage ? The Poskim also 
disagree over whether this rule applies to a bachelor. Perhaps, 
since there is no widow seeking to remarry, the rules are more 
lenient, and Aveilus may be conducted even without appropriate 
testimony. This is the opinion of the Shvus Yaakov, and the 
Mishkenos Yaakov (s”uh 77) shows how many Rishonim would 
agree. On the other hand, R’ Akiva Eiger (375) disagrees, 
viewing the standard testimony requirement as a dukp tk, 
applicable in all cases. So, according to the Shvus Yaakov, it is 
understandable why Yaakov mourned Yosef without testimony, 
since Yosef had not been married. However, why did he do so 
according to R’ Akiva Eiger ? The Rambam (kct 1:4) rules that 
since the laws of Aveilus begin at the completion of burial, and 
until then the laws of Aninus apply, where someone has 
apparently been drowned or devoured by an animal, since there is 
no body available for burial, the laws of Aninus will continue to 
apply as long as the relatives have not been athhn and continue to 
search for him. As such, when the Posuk says that Yaakov was  
kct,n over Yosef it could mean that Yaakov practiced Aninus for 
many days, because he never despaired of finding Yosef alive, as 
is indicated when he sent his sons back to Egypt, in the hope that 
they would return with rjt ofhjt , meaning Yosef.    
A Lesson Can Be Learned From:  
The Beis Yaakov building in Brisk was located in a non-religious 
neighborhood. Some parents were loath to send their daughters into 
such an environment and asked the Brisker Rav why it had to be there. 
The Rav would reply that a non-religious family living nearby had 
decided to send their daughter to the school, because of the 
convenience. The girl enjoyed her studies and flourished. One Friday, 
the parents told her that they had to go away for the weekend, and that 
she should open the store on Saturday and conduct business. The girl 
was in a dilemma, since she didn’t want to violate Shabbos, nor disobey 
her parents. She decided to open the store, but try her best not to sell 
anything. A customer walked in and requested a 50 cent item. She told 
him it now cost $100. He roared with disbelief, but offered her $10. 
She insisted on $100. The customer left, but returned later to offer $20. 
She did not accept it. This went on all day until Motzai Shabbos, he 
walked in with $100, and they transacted the purchase. She thanked 
Hashem for helping her, and when she told her parents the whole story, 
they became so impressed with the merit of her dedication to Shabbos 
and mitzvos, that they decided to become observant. “For this alone it is 
worthwhile to locate the Beis Yaakov in such a neighborhood”. 
P.S. Shalosh Seudos sponsored this week by the Cohnen family.  
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וישב יעקב “ 37:1

בארץ מגורי אביו, 

 ”בארץ כנען

“Yaakov settled in the Land 

of his father’s sojourning, in 

the Land of Kna’an.” The 

Torah tells us that Yaakov 

settled in the Land of Eretz 

Kna’an, and the following 

Posuk says, “ ואלה תולדות יעקב

 That these are the – ”יוסף

progeny of Yaakov, Yosef – 

and then proceeds to tell us of 

the incident of Yosef being 

sold by his brothers to 

Yishma’eilim, and ultimately 

sold to Mitzrayim, which was 

the beginning of the exile for 

Klal Yisroel.  Why does the 

Torah need to repeat here 

that Yosef was the progeny of 

Yaakov, that which we 

certainly already know?  The 

following Divrei Torah will 

expound on this topic and 

support the P’shat offered in 

the closing paragraph. 

וישב יעקב “ 37:1 - רש"י 

כנעןבארץ מגורי אביו, בארץ  ” – 

“And Yaakov settled” – 

Yaakov sought to dwell in 

tranquility, but then the 

ordeal of Yosef was sprung 

upon him. The righteous seek 

to dwell in tranquility, but 

Hakodosh Boruch Hu said, 

“Is it not enough for the 

Tzaddikim that which I 

prepared for them in Olam 

Habah, but they need to also 

seek tranquility in this 

world?!” 

 37:1 - מהר"ש מבעלזא 

וישב יעקב בארץ מגורי אביו, “

 Hakodosh Boruch – ”בארץ כנען

Hu told Avrohom Avinu that 

his progeny would be 

strangers in a land that was 

not theirs for four hundred 

years (Bereishis 15:13).  

However, in actuality, Klal 

Yisroel were only in 

Mitzrayim for 210 years.  If 

so, what happened to the 

additional one hundred and 

ninety years that was decreed 

that Klal Yisroel should be in 

Golus?  There are those who 

explain that being that there 

were so many people in Klal 

Yisroel, much more than 

normal (as Chazal tell us that 

Klal Yisroel multiplied at a 

great pace – six children were 

being born from one 

pregnancy regularly), they 

therefore completed the work 

of the complete four hundred 

years in two hundred and ten 

years – so it was a Kiyum of 

the complete four hundred 

years.  According to others, 

like the Yalkut Shimoni and 

Rashi in Parshas Lech Lecha 

15:13, that the counting of the 

four hundred years began 

from the day of the birth of 

Yitzchok Avinu, the years of 

Yitzchok Avinu were included 

in the count to complete the 

four hundred years.  “ וישב

 Yaakov Avinu – ”יעקב בארץ

wanted to dwell in the Land 

of Eretz Yisroel and that it 

should be counted towards 

the years of Klal Yisroel 

needing to be in a Land that 

is not theirs, “מגורי אביו” – the 

way his father Yitzchok 

helped count towards the 

years of being a stranger in a 

Land not theirs. (The Land 

was not yet given to Klal 

Yisroel).  That is what Rashi 

is telling us, “ לישב  ביקש יעקב

 Yaakov sought to – ”בשלוה

remain in the Land of Eretz 

Kna’an (his remaining in 

Eretz Kna’an and it was 

being counted towards the 

four hundred years), “ קפץ עליו

 but Hakodosh – ”רוגזו של יוסף

Boruch Hu answered Yaakov 

Avinu that it is not possible 

for him to remain in Eretz 

Yisroel the whole time, 

because he, Yosef and the 

Shevatim all needed to go 

down to Mitzrayim and to 

prepare Mitzrayim for when 

Klal Yisroel would be there, 

so that they could survive in a 

place so toxic as the Tumah of 

Mitzrayim.  Being that the 

Tumah was so great there, 

that also means that the 

potential for Kedusha was 

great – and it was only the 

great Yaakov and his sons 

who would be able to tap into 

that Kedusha.  That Kedusha 

was what got Klal Yisroel 

through all of their years, and 

held the Tumah somewhat in 

abeyance, until the last 

moment when they were 

mailto:ParshaPshetel@gmail.com
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swooped out of Mitzrayim 

before they hit the bottom.  

Avrohom and Yitzchok were 

not able to accomplish this, 

for there was good and bad 

within them, as we see that 

Yishmael came from 

Avrohom and Eisav came 

from Yitzchok.  However, 

Yaakov was born with Eisav, 

and Eisav took all the bad, 

while Yaakov was all good.  It 

was only Yaakov Avinu, who 

was all good, that was able to 

prepare the land of 

Mitzrayim for Klal Yisroel.  

We see that Yaakov Avinu 

was pure good, as we know 

that he was Zoche to have 

only holy children, he bore 

the Shivtei Koh.   

וישב יעקב “ 37:1 - רש"י  

 – ”בארץ מגורי אביו, בארץ כנען

“Yaakov settled” can be 

explained with a Moshol.  

There was a certain flax 

merchant whose camel 

entered a town laden with 

flax.  The blacksmith asked 

where all the flax can be 

stored?  There was a clever 

man who answered him, “One 

spark can go forth from your 

bellows which will burn it all 

up.”  Similarly, Yaakov saw 

all of Eisav’s chiefs.  He 

wondered, and said, “Who 

would conquer all of them.”  

The following Posuk says, 

 – ”אלה תולדות יעקב, יוסף“

“These are the offspring of 

Yaakov: Yosef,” implying that 

Yosef is the solution to the 

problem of the chiefs of Eisav.  

It says in Ovadiah 1:18 “ והיה

בית יעקב אש, ובית יוסף להבה, ובית 

 The house of“ – ”עשו לקש

Yaakov shall be fire, the 

house of Yosef shall be a 

flame, and the house of Eisav 

shall be straw.”  A spark shall 

go forth from Yosef which will 

annihilate and burn them all 

up.   
 37:1 - אך פרי תבואה 

וישב יעקב בארץ מגורי אביו, “

 Rashi tells us – ”בארץ כנען

that Yaakov is like the fire 

and Yosef is like the flame, 

and together they will destroy 

Eisav, who is like straw.  Why 

is it that Yosef is the one who 

is like the flame?  There are 

Tzaddikim who are only 

Mashgiach upon themselves;, 

they only ensure that they 

follow the proper path, but 

are not concerned with others 

around them. They are like a 

standing fire.  There are 

other Tzaddikim who are not 

only Mashgiach themselves, 

but they are also Mashgiach 

upon others.  They seek to 

help elevate those around 

them, and have a far reach in 

inspiring others.  They are 

like a flame, which does not 

stand still, but moves around, 

and can have a far-reaching 

impact.  This second type of 

Tzaddik was the Bechina of 

Yosef Hatzaddik.  Yosef’s 

mother said, “יוסף ד' לי בן אחר” 

– that there should be an 

additional son, for Yosef 

always had an effect on 

others.  Bereishis 37:2 “ והוא

 Yosef saw – ”נער את בני בלהה

that the children of the 

maidservants were not being 

treated well, and he tried to 

rectify the situation. “ ויבא יוסף

 When – ”את דבתם רעה אל אביהם

Yosef saw his brothers acting 

in a way he deemed was 

improper, he went to tell their 

father, for he felt responsible 

for them.  He wanted to do 

everything he could to have a 

positive impact on others – he 

was everyone’s Mashgiach.   

Just as there are Tzaddikim, 

who seek to do good for others 

although there is no benefit 

for themselves, so too on the 

other side there is Eisav, who 

is from the side of the 

Nachash. The Nachash is the 

lowest of all animals, for 

when it lets out its venom 

into its enemies, it has no 

Hana’ah, while all other 

animals, although they may 

be causing harm to others, 

when they bite and their 

venom goes into their 

enemies, they have some 

Hana’ah from it.  Yosef is the 

Tzaddik who seeks to help 

others without him receiving 

any Hana’ah, and therefore it 

is appropriate that he is the 

one who is the flame, the one 

who will destroy Eisav, who 

seeks to harm others 
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although he has no Hana’ah 

from it.   

 - מהר"א מבעלזא 

Bereishis Rabbah 84:1 “ וישב

 The Midah of – ”יעקב

Avrohom Avinu was Chesed.  

The Midah of Yitzchok Avinu 

was Gevurah.  The Midah of 

Yaakov Avinu was Tiferes.  

Chazal tell us that it is 

through the Midah of Yaakov 

Avinu, the Midah of Tiferes, 

which brings forth all of the 

Chasodim of this world.  It is 

through Yaakov and Yosef, 

which bring all the enemies of 

Kedusha to their knees, as it 

says, “ בית יעקב אש, ובית יוסף

 When the Medrash  ”.להבה

says, “כינוסו וכנוס בניו” – this 

refers to the Midah of Yaakov 

and his son Yosef, which 

together saved him from 

Eisav.  All of the enemies of 

this great Kedusha of Yaakov 

and Yosef are overpowered 

and become humbled by 

them.   

וישב “ 37:1 - תורת גבריאל 

 ”יעקב בארץ מגורי אביו, בארץ כנען

– The Medrash tells us that 

Yaakov, like Iyov, had 

tremendous afflictions.  He 

had to deal with the wicked 

Eisav, the wicked Lavan, the 

incident with his daughter 

Dinah, and the torment of his 

beloved son, Yosef, being sold.  

The Medrash says that 

evoked the “רגז” the torment 

of Yosef being sold.  The word 

 is spelled Chaseir, without רגז

the 'ו, as a Remez that 

through the incident of Yosef 

being sold, it caused that 

Yaakov and his sons should 

go down to Mitzrayim, and 

that they would be there in 

servitude for 210 years, the 

Gematria of the word, “רגז.”  
וישב “ 37:1 - רבינו אפרים 

 ”יעקב בארץ מגורי אביו, בארץ כנען

– The Medrash connects this 

Posuk to the Posuk in Iyov, 

and it is as if Yaakov says, “I 

was not tranquil because of 

Eisav, was not quiet because 

of Lavan, was not at rest 

because of Dinah, and had 

torment because of the sale of 

Yosef.”  These four 

catastrophic events that 

occurred to Yaakov Avinu are 

alluded to in the word, “וישב”.  

If you take the second letters 

of each of the names of the 

people involved in these 

events, “יוסף, דינה, עשו, לבן” it 

spells the word, “וישב.” 

וישב “ 37:1 - מהר"י שטייף  

מגורי אביו, בארץ כנען יעקב בארץ ” – 

Rashi says that Yaakov 

sought to dwell in peace.  

Yaakov sought to show and 

teach his children how to 

withstand the Nisoyon of 

wealth.  With the Nisoyon of 

poverty, Yaakov had already 

been tested, and he had the 

terrible Tzoros of dealing 

with Eisav and Lavan.  He 

taught his children how to 

withstand those Nisyonos 

and still serve Hakodosh 

Boruch Hu properly.  One 

should not question 

Hakodosh Boruch Hu as to 

why he is in the position of 

poverty, but should accept it.  

However, wealth with 

tranquility is that which 

Yaakov did not have 

previously.  There were times 

that he did have wealth, but 

he had to deal with the Tzoros 

of Eisav and Lavan.  He now 

sought to dwell in tranquility 

to show and teach his 

children that even when one 

is wealthy and is dwelling in 

complete tranquility, he must 

never forget Hakodosh 

Boruch Hu and make sure to 

serve Him properly.  The 

Medrash tells us that while 

Yaakov sought tranquility, 

what occurred was רגזו של יוסף 

– was the incident with Yosef.  

What the Medrash is telling 

us is that Yaakov was 

receiving a message that it 

was not his Avodah to teach 

his children how to withstand 

the Nisoyon of wealth and 

tranquility.  His Avodah was 

to teach his children how to 

withstand the Nisoyon of 

poverty and disarray, and 

still serve Hakodosh Boruch 

Hu properly – and he did a 

wonderful job of showing and 

teaching his children.  

However, it was his son, 

Yosef, who was to teach Klal 

Yisroel how to serve 

Hakodosh Boruch Hu 

mailto:ParshaPshetel@gmail.com


   L'zecher Nishmas R’ Yehuda Ben R’ Chaim,  R’ Nissan Ben R’ Shmuel, Mala Frimet Bas R’ Yeshaya Menachem / Zechus for a Shidduch for Freidel Shaindel Bas Mindel Miriam ; Refuah Shlaima Esther Bas Miriam          בס"ד 

For questions, comments, to purchase the Sefer “Parshah Pshetl”, or to receive a free weekly Dvar Torah on the Parsha- Please email: ParshaPshetel@gmail.com  Thank you, Y. Schechter 

through wealth and 

tranquility.   We know that 

Yosef became wealthy in the 

house of Potifar, as the Posuk 

says that he was an “ איש

 and when he became ”מצליח

the second in command of 

Mitzrayim, he had both 

wealth and tranquility.  

Through it all, “ויהי ד' את יוסף” – 

Yosef always had Hakodosh 

Boruch Hu with him.  He 

always served Hakodosh 

Boruch Hu in the proper 

manner.  It is from Yosef 

Hatzaddik that we learn that 

even with wealth and 

tranquility, that one must 

remember that it is all from 

Hashem and serve Him 

properly.   

וישב יעקב “ 37:1 - יגל יעקב 

 – ”בארץ מגורי אביו, בארץ כנען

When Yaakov Avinu came to 

the land of the sojourn of his 

father, he felt that it was the 

beginning of his children 

being strangers and going 

into Golus. The entire 

Parshah of Yosef going down 

to Mitzrayim and of the 

incident of Yehudah and 

Tamar, were all a precursor 

of the future Golus to come.  

Yosef being sold down to 

Mitzrayim was the beginning 

of Golus Mitzrayim, and the 

Parshah of Yehudah and 

Tamar is a reference to the 

exiles Klal Yisroel would 

endure until they would 

ultimately be Zoche to the 

final Geulah, which will be 

with the coming of Moshiach, 

who will come from Peretz – 

who came from the union of 

Yehudah and Tamar.  Yaakov 

was distressed as to what was 

about to happen his children, 

the severe Golus they would 

need to endure, and 

wondered who would be able 

to conquer them.  The Torah 

comes to give a Nechama to 

Yaakov Avinu, and states 

that it would be the Zechus of 

his beloved son, Yosef 

Hatzaddik, who would lead 

the way for Klal Yisroel to 

withstand the Golus, 

specifically Golus Yavan.  

Klal Yisroel would be saved 

from the Gezeira of אנטיוכס in 

the Zechus of Yosef, as it says 

in the Seforim Hakdoshim, 

that “אנטיוכס” is the same 

Gematria of “יוסף” – as it was 

the Zechus of Yosef which 

neutralized the wicked 

Antiyochos.   

 Now we can 

understand why the Torah 

repeats here that Yosef was 

the progeny of Yaakov.  

Yaakov was preparing for the 

future of Klal Yisroel.  He 

sought to prepare Klal Yisroel 

for all situations, so that they 

always know that they must 

serve Hakodosh Boruch Hu, 

and how to accomplish it.  

The Torah tells us that it was 

not for Yaakov to do it alone, 

but it would be his son, Yosef, 

who would take upon his 

shoulders to teach Klal 

Yisroel how to act in times of 

Golus, and in times of wealth 

and tranquility.  Yosef was a 

true Tzaddik, and when it 

came time to be tested with 

matters of Zenus, he held 

firmly to the Ribbono Shel 

Olam, as well as when he 

became one of the most 

powerful people in the world, 

he once again held on firmly 

to the Ribbono Shel Olam.  

Yosef learned from his father, 

as Rashi tells us that Yaakov 

saw the image of his father, 

and that is what gave him the 

strength to overcome his 

Nisoyon of Zenus.  The 

Yivanim were immoral 

people.  It was the Zechus of 

Yosef Hatzaddik who saved 

us – and it was Yosef who 

taught us that we should 

never forget the Ribbono Shel 

Olam, even in times of wealth 

and tranquility. Chanukah is 

coming and we must prepare 

for it.  We must strengthen 

ourselves in our Avodas 

Hashem, and we must know 

that no matter what the 

situation; a place of poverty 

and confusion, or a place of 

wealth and tranquility, we 

must never question the 

Ribbono Shel Olam, and we 

must know that it is all from 

Him.  May we be Zoche to 

have a truly Lichtigah 

Chanukah. 
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R’ Zundel Kroizer’s daily routine started at midnight.

R’ Zundel would then learn 7 blatt gemara 
before davening shacharis at the vasikin minyan.

One morning in his later years on the way 
to the Zichron Moshe’s vasikin minyan...

R’ Zundel started to leave, but was not in a rush.

R’ Zundel’s home was close by.

My son, you may be right! However, 
I’ve also never skipped any part of the 

davening, even to catch up later. Saying 
karbanos and all of pesukei dezimra 
in its place is more important than my 

catching vasikin!

Shimon, it’s not 
a good idea, today 
we will daven in the 

later minyan.

But Tatte, I heard 
from Zaidy that you 
have never missed a 
vasikin minyan since 
the age of seven?

My son, Baruch 
Hashem, I’m fine, but I 

must go home to change 
my dirty cloths.

Tatte, if we hurry up 
we can still catch 
the vasikin minyan. 

ח‘ אייר   2014 - 1923   5774 - 5684

ַלִים was born in ר׳ זּוְנדל ַזַצ״ל א פֵײגָׁא and ר׳ ֵאִליָׁהּו ְצִבי to ְירּושָׁ ה  Kroizer. In his youth, he learned in טֹויבָׁ ְיִשיבָׁ
ר arranged a ַזַצ״ל During the period of his engagement, R’ Isser Zalmen Meltzer .ֵעץ ַחִיים שכָׁ ְזבּוֻלן-ִישָׁ  
partnership for him so that he would be able to learn uninterrupted. He married ה  Porush and was ַמְלכָׁ
from the first to learn in ְיִשיַבת ִמיר’s כֹוֵלל under R’ Chaim Brim ַזַצ״ל. He learned in ַלִים  but was a ,ְירּושָׁ
ק א He was a .ֲחזֹון ִאיש of the ַתְלִמיד ֻמְבהָׁ ן ְצִבי with ַחְבֻרתָׁ תָׁ  Soloveitchik. For ר׳ בֶערל Finkel and later with ר׳ נָׁ
most of his life, he turned down offers to serve in any official capacity as a ב  serving instead as a ,רָׁ
ִרים in ְמַלֵמד ִרים both in ַחדָׁ  He was a neighbor of the Steipler .ְבֵני ְבַרק While living in .ְבֵני ְבַרק and ֵמָאה ְשעָׁ
״א Kanievsky ר׳ ַחִיים and was a close friend of ,ַזַצ״ל ה He wrote .ַשִליטָׁ ה ַעל ַהתֹורָׁ  (volumes 5) אֹור ַהַחמָׁ
during the year he spent in Lugano, Switzerland, establishing a ה  A prolific writer, He also .ַתְלמּוד תֹורָׁ
wrote on ַש״ס (20 volumes), ה ֶשל ֶפַסח דָׁ ה and ,ְתִהִלים ,ִסּדּור ,ַהגָׁ כָׁ שֹוֵאל  In 1990, he was appointed as a .ֲהלָׁ

נּות and ֶחֶסד in גָׁאֹון he was also a ,ַמְתִמיד Known as a .ְיִשיַבת טשֶעִבין in ּוֵמִשיב  .ַעְנְותָׁ
 

Oy! Tatte, 
Tatte!

Oy! Hashem’s Glory is 
still in exile! I will cry 

and plead while reciting 
tikkun chatzos.

Tatte, are you 
feeling ok?
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 לע״נ ר׳ ישראל בן אברהם ז"ל 
לע״נ הב׳ ישעיהו דוב ע״ה בן יבלחט״א יצחק צבי נ״י

ב ְראּוֵבן ֶאל ַהּבֹור ְוִהֵנה ֵאין יֹוֵסף ַּבּבֹור     ְּבֵראִשית לז:כט(…)ַויָּשָּ  
 And ְראּוֵבן returned to the pit and behold! יֹוֵסף was not in the 
pit! …  
 The ש ה פ״ד:י״ט) ִמְדרָּ יָּה“ ,asks (ְּבֵראִשית ַרּבָּ ן הָּ  and — ְוֵהיכָּ
where was ְראּוֵבן?” Without any explanation, the סּוק  simply informs פָּ
us that ְראּוֵבן returned. From where did he return? The ש  ,explains ִמְדרָּ
in the name of ר׳ ֱאִליֶעֶזר, that ְראּוֵבן was returning from performing his 
ה  From the moment he realized that he had acted impulsively by .ְתשּובָּ
moving his father’s bed from ה ֵחל s tent after’ִּבְלהָּ ה s’רָּ  ְראּוֵבן ,ְפִטירָּ
would do ה  .on a regular basis, by fasting and wearing sackcloth ,ְתשּובָּ
Although ְראּוֵבן had no personal ulterior motive and was concerned 
solely about his mother’s feelings, on his ַמְדֵרגָּה he had taken a 
misguided step. It was improper for a son to second guess the plans of 
his holy father, ַיֲעֹקב.  
 The ש  then continues with a beautiful but seemingly ִמְדרָּ
puzzling statement: רּוְך הּואָא דֹוש ּבָּ ַמר לֹו ַהקָּ   ,[ְראּוֵבן] informed him ד׳ — 
א  — טָּ ם לֹא חָּ הָאֵמעֹולָּ ה ְתשּובָּ שָּ ַני ְועָּ ם ְלפָּ דָּ  — “There never existed anyone 
before you who sinned and did ה ה  — (repented) ְתשּובָּ ַתְחתָּ ִּבְתשּובָּ ה פָּ ְוַאתָּ
ה, ה and you started — ְתִחלָּ ַחֶייָך ֶשֶּבן ִּבְנָך עֹוֵמד ּופֹוֵתַח  — !first ְתשּובָּ
ה ה ְתִחלָּ  ,I swear [literally, by your life], your future grandchild — ִּבְתשּובָּ
will be the first [of the ְנִביִאים] who will [try to] lead [ֵאל  to [ְכַלל ִיְשרָּ
repent,— ֵאל ַעד ה׳ וכו׳ ה ִיְשרָּ  — ְוֵאיֶזה ֶזה, ֶזה הֹוֵשַע ֶשֶנֱאַמר )הֹוֵשַע י״ד:ב( שּובָּ
and who was this? This was  ַהֹוֵשע, as the סּוק ֵאל ,says, ‘Return פָּ  ,ְכַלל ִיְשרָּ
to ד׳ …’” 

 R' Pam ַזַצ״ל points out a difficulty with this ש  What does .ִמְדרָּ
this ש ה was the first to do ְראּוֵבן mean, that ִמְדרָּ  He certainly was ?ְתשּובָּ
not the first person to do ה  From the beginning of the creation of .ְתשּובָּ
the world, we find that both םָא דָּ  and ַקִין sinned and did ה  The .ְתשּובָּ
ש ִתי ג׳:ה׳) ִמְדרָּ םָא tells us that after (ַרּבָּ דָּ  sinned by eating from the  ֵעץ
ה he did ,ַהַדַעת ת and entered ְתשּובָּ  after repenting his sin, and after ַשּבָּ
דֹול ֲעֹוִני “  ,exclaimed  ַקִין  ,reprimanded  him  ד׳  and  ֶהֶבל  killed  ַקִין גָּ
 After that strong (ְּבֵראִשית ד׳:י״ד) ”?Is my sin too great to bear — ִמְנשֹוא
statement, ַקִין was saved from half of his punishment because he had 
demonstrated that he was remorseful and did ה   .ְתשּובָּ
 R' Pam ַזַצ״ל explains that ְראּוֵבן was the first one to do ה  ְתשּובָּ
on an ה ְּבשֹוֵגג ה which he thought was a ֲעֵברָּ םָא Both .ִמְצוָּ דָּ  and ַקִין 
committed an outright sin. Both realized, as they committed the sin, 
that it was wrong. Their ה  .is understandable and commendable ְתשּובָּ
 s concern was only about his mother’s feelings. In his haste to’ְראּוֵבן
act, however, he thought he was being more considerate than ַיֲעֹקב. 
He should have realized that his holy father’s actions should not be 
judged.  
ה was the first to do ְראּוֵבן   for something which, at the ְתשּובָּ
time that he did it, he thought was a ה ה This was the .ִמְצוָּ  that ְתשּובָּ
stood out and deserved special reward. It is difficult and takes strength 
of character to admit being wrong in any situation; but admitting that 
a so-called ה ה was a wrongdoing and openly doing ִמְצוָּ  that is — ְתשּובָּ
true ַגְדלּות! 

Adapted from a ִשעּור given by R' Avrohom Yaakov Hakohen Pam ַזַצ״ל 

TorahThoughts

This week's Pirchei Weekly is dedicated

יָּהּו ְזקִּ ים חִּ ם Medini, born in ר׳ ַחיִּ ַליִּ יָּהּו to ְירּושָּ ֵאל ָאֵשר ֵאלִּ  ר׳ ְרפָּ
and Kalu Vida, received ה יכָּ  at age 13. Two years after his ְסמִּ
marriage to ה ְבקָּ ר at age 18, his father was רִּ ְפטָּ  .suddenly נִּ

After cousins offered to support him, he moved to Constantinople where he 
remained for 13 years. He then moved to the small city of Karasubazar 
(now Belogorsk), Crimea (southern Ukraine), where he served as ב  for 33 רָּ
years, fighting against the forces of the Karaites. It was there that  ים ר׳ ַחיִּ
יָּהּו ְזקִּ  an 18-volume Talmudic ,ְשֵדי ֶחֶמד ,authored his monumental work חִּ
and halachic encyclopedia of universal acclaim. Forced to leave Crimea at 
age 65, he emigrated back to ם ַליִּ  and lived there for two years before ,ְירּושָּ
moving to ֶחְברֹון, where he was appointed ב   .of the city רָּ

 כ״ד כסלו
5593 — 5665 
1832 — 1904 

יָּהּו ְזקִּ ים חִּ  became famous as ַזַצ״ל Medini ר׳ ַחיִּ
one of the most brilliant Sephardic ים נִּ  of ַרבָּ
his generation. He was revered for his 
great memory and ְדקּות  even the Arab ;צִּ
inhabitants of ֶחְברֹון accepted him as a 
holy man. After his burial they tried to 
steal his body but were caught. In his 
memoirs, ם ַליִּ ְך ְירּושָּ  Blau ר׳ ֺמֶשה ,ַעל חֹוֺמַתיִּ
testified to seeing the body in the grave; it 
was as whole as on the day of burial. The 
grave was resealed by the א ישָּ ה ַקדִּ  and that day was ֶחְברָּ
declared a day of fasting! 

In honor of the Bar Mitzvah of Dovi Weiss
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*Since we only discuss 1-3 ֲהָלכֹות, it is important to consider these ֲהָלכֹות in the context of the bigger picture. Use them as a starting point for further in-depth study.

Chofetz ChaimMoment

לע״נ ר׳ משה צבי בן הר׳ טוביה  הלוי זצ״ל

ֹּאֶמר ַהֶכר ָנא ְלִמי ַהחֶֹּתֶמת ְוַהְפִתיִלים ְוַהַמֶטה ָהֵאֶלה. )ְבֵראִשית לח:כה(  ... ַות  
 ...And she said, “Identify, if you please, whose are this seal, 
this cloth wrap, and this staff.” 
 knew prophetically that she was destined to bring the ָתָמר 
family of ָדִוד, and ultimately  ַָמִשיח, into this world. Yet, the righteous 
 was prepared to be burned to death rather than to embarrass ָתָמר
 publicly. She reasoned: “If, upon recognizing his seal, cloth ְיהּוָדה
wrap and staff, he will admit voluntarily, that would be well and good; 
if not, let them burn me, but let me not publicly disgrace him.” 
 It is from this incident that our Sages derive the dictum, 
 It is — נֹוַח לֹו ְלָאָדם ֶשַיִפיל ַעְצמֹו ְלִכְבָשן ָהֵאש ְוַאל ַיְלִבין ְפֵני ֲחֵברֹו ָבַרִבים“
preferable  for  a  person  to  allow  himself  to  be  thrown  into  a 
fiery  furnace  and  not  to  make  his  friend’s  face  [turn]  pale  in 
public” (:סֹוָטה י). ַרֵבינּו יֹוָנה learns from here that embarrassing 
someone, to the point that his face changes color, is also  ֵיָהֵרג ְוַאל
  .we must give up our life rather than embarrass someone ;ַיֲעבֹור

∞ ∞ ∞ ∞ ∞ 
 It was a cool night in ְירּוָשַלִים and the hour was late. R' Isser 
Zalman Meltzer ַזַצ״ל was sitting in his small apartment studying תֹוָרה 
together with R' Dovid Finkel, a much younger scholar with whom he 
was very close. Their learning was interrupted by a knock on the 
door. 
 A young ָבחּור wished to speak to the ֹּאש ְיִשיָבה  He .ר
apologized for coming at that late hour, but he explained that the 
matter could not wait. 
 R' Isser Zalman led the visitor into another room so that 
they could talk privately. A few minutes later, R' Isser Zalman came 
out of the room looking very upset. He was muttering to himself, 
“How can such a thing be allowed to happen? How can one lenient in 
such a matter?” R' Isser Zalman walked past his rebbitzen and ַחְברּוָתא 
without even a glance and entered another room so that he could be 
alone.  
 R' Isser Zalman was a frail man and his rebbitzen became 
quite concerned whenever she saw her husband become agitated. 
She asked R' Dovid Finkel to enter the room and find out what exactly 
was troubling her husband. R' Dovid found R' Isser Zalman sitting on a 

bed, muttering to himself, “Oh, my head! It feels like it is about to 
burst …” 
 “What is the matter?” asked R' Dovid anxiously. 
 “Please, I need to be alone,” was R' Isser Zalman’s very 
uncharacteristic answer. 
 Now R' Dovid became even more concerned. “Please,  ֹּאש ר
 ”… perhaps I can help ,ְיִשיָבה
 “I  need  to  be  alone.  Please  leave  the  room,”  came  the 
reply. 
 Some time passed. Finally, R' Isser Zalman came out of the 
room, his face flushed with emotion. He hurried back into the room 
where his visitor still sat. Rebbitzen Meltzer and R' Dovid sat anxiously 
as they heard R' Isser Zalman pounding his fist on the table and 
shouting, “Such a thing cannot be! To spill the blood of a fine  ַבת
 ”!Absolutlely not !ִיְשָרֵאל
 Soon  the  door  opened  and  R'  Isser  Zalman  emerged, 
followed by the ָבחּור. “Well, if this is how the ֹּאש ְיִשיָבה  feels, …” the ר
 .was saying ָבחּור
 “Certainly, certainly!” R' Isser Zalman interjected. “I have no 
doubt that this is correct. ַמָזל טֹוב, and in a year from now, you will 
inform me of the ְבִרית.” 
 When the ָבחּור left, R' Isser Zalman turned to his rebbitzen 
and explained: The ָבחּור was engaged to a fine religious girl. During 
the engagement, she was examined by a doctor who determined that 
she could not have children. The ָבחּור had come to ask R' Isser Zalman 
if he should break the engagement. R' Isser Zalman’s initial reaction 
was that he had no choice but to break the engagement. However, 
he then began to ponder how the girl would feel when he told her — 
what grief, what humiliation! To break the engagement would be like 
spilling the blood of this wonderful girl. 
 After  thinking  the  matter  through  some  more,  R'  Isser 
Zalman came to the conclusion that the girl’s feelings must be the 
deciding factor. The engagement must not be broken. 
 One year later, R' Isser Zalman was ַסְנָדק for the couple’s 
newborn boy. 

Adapted from: Shabbos Stories (with kind permission from ArtScroll) 
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ָמא: ת ִעְנָיֵני ְדיוֹו ִהְלכוֹו
ה ֲחֻנּכָ

 

Halacha 
Corner

There's a new Pirchei hotline! Call now - 718-663-0212

 ספר ח״ח הלכות רכילות כלל ז׳ סעיף ה׳
*Shalom and Shulamis worked well together in their little grocery store. 
People would marvel at how they shared the different responsibilities. 
After one particularly hard day at work, Shulamis was discussing with 
her husband about a passing comment that she heard from David, one 
of the delivery people who was Jewish. Shulamis said, “When he made 
the daily delivery, he announced to his helpers, Jim and Jerry, ‘Shalom is 
so lazy — he never unloaded a truck in his life!’”           
What should be Shalom’s approach to his wife’s ְרִכילּות?  
*Stories adapted from Guard Your Tongue, A Daily Companion, A Lesson a Day and various real-life situations. 

Answer: When dealing with ְרִכילּות, if a person who is close to you sees that you are 
interested to hear their comment, they will continue and repeat more ְרִכילּות. This ִאּסּור 
creates untold pain and suffering. It is vital for Shalom to show his disapproval of the 
comments and tactfully explain the severity of the ִאּסּור.      

 If possible, one should try to daven ִמְנָחה on ָבת ֲחנָֻכה  ֶעֶרב שַׁ
before lighting the ֵנרֹות ֲחנָֻכה. 

 A wife should first wait for her husband to finish lighting 

his ֵנרֹות ֲחנָֻכה before she begins lighting her ָבת ֵנרֹות שַׁ . If it 
is getting late, she may begin lighting her ָבת ֵנרֹות שַׁ  after he 
lights the first ֵנר. 

1. How did ד׳ squelch the slanderous libel spread by ת ּפֹוִטיַפר  ֵאשֶׁ
against her faithful servant יֹוֵסף? 

2. We learn from the words of the last סּוק ִקים that the ּפָּ  ַשר ַהַמשְׁ
“forgot” יֹוֵסף twice. When were these 2 “forgetful” occasions? 

1. To divert attention from יֹוֵסף as a topic of conversation, the ְִׁקים ַשר  and ַשר ַהַמש
ָּאֹוִפים ְָּבִרים ָהֵאלֶּה) were thrown into prison ה  .(40:1 — ד״ה ַאַחר ַהד

2. (i) On that same day [when the ְִׁקים  was reinstated to his former ַשר ַהַמש
position] (ְִּקים ְּלֹא ָזַכר ַשר ַהַמש  afterwards [for the next two (ii) ;(40:23 — ד״ה ו
years, until ְֹׁעה ְָּכֵחהּו) [had his dreams ַּפר  .(ibid — ד״ה ַוִיש
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2. We learn from the words of the last סּוק ִקים that the ּפָּ  ַשר ַהַמשְׁ
“forgot” יֹוֵסף twice. When were these 2 “forgetful” occasions? 

1. To divert attention from יֹוֵסף as a topic of conversation, the ְִׁקים ַשר  and ַשר ַהַמש
ָּאֹוִפים ְָּבִרים ָהֵאלֶּה) were thrown into prison ה  .(40:1 — ד״ה ַאַחר ַהד

2. (i) On that same day [when the ְִׁקים  was reinstated to his former ַשר ַהַמש
position] (ְִּקים ְּלֹא ָזַכר ַשר ַהַמש  afterwards [for the next two (ii) ;(40:23 — ד״ה ו
years, until ְֹׁעה ְָּכֵחהּו) [had his dreams ַּפר  .(ibid — ד״ה ַוִיש

FocusonMiddos
Dear Talmid, 
 A  businessman  once 
borrowed a large sum of money 
from יָּהּו ְזקִּ ים חִּ  s’ַזַצ״ל Medini ר׳ ַחיִּ
 This man .(free loan fund) ְגַמ״ח
was known to be a trustworthy 
person who paid off his debts 
promptly. This time seemed to be 
no exception, and the first few 
installments were repaid on time. 
Then the payments suddenly 
stopped, and ים  did not see ר׳ ַחיִּ
the man for a long while. 
ים   s usually glowing’ר׳ ַחיִּ
countenance turned clouded with 
worry — not over the loss of 
money, but over the loss of the 
ה ְצוָּ  of lending money to the מִּ
poor.   The   man’s   delay   of 
payment meant that others 
would now be deprived of loans. 
 One day, ים  met the ר׳ ַחיִּ
borrower in the street. The כָּם  חָּ
asked the man kindly, “Is there 
any reason why we have not seen 
you these past few months?” 
 “I was under a lot of 
pressure,” the man replied. 
ים   .turned pale ר׳ ַחיִּ
“What have I done?” he asked 
himself. “I have transgressed the 
א ּסּור ְדאֹוַרְיתָּ  not to ,לֺא תֹונּו of אִּ

pressure those who owe money!” 
 He immediately called 
three Yidden who were standing 
nearby and said before them, “I 
hereby ask ה ילָּ  from this man ְמחִּ
because I acted improperly as a 
creditor.” 
 The borrower was 
astounded by ים  .s humility’ר׳ ַחיִּ
“Shouldn’t I be the one to ask 
forgiveness for not keeping my 
word?” 
ים   :answered him ר׳ ַחיִּ
“You   were   forced   by   your 
circumstances … but I oppressed 
you; please forgive me.” 
ים   refused to budge ר׳ ַחיִּ
until the man called out, “ חּול מָּ
 ,you are forgiven!” In fact – ְלָך!
only after he had begged for 
ה ילָּ  three times — and had ְמחִּ
been forgiven three times — was 
ים   .satisfied ר׳ ַחיִּ
 My יד יָּהּו ,ַתְלמִּ ְזקִּ ים חִּ  ר׳ ַחיִּ
could help others with the ְגַמ״ח 
funds;  however,  it  was  more 
important that he should not 
even come close to committing a 
sin against the borrower. 

רּוְך! ְכרֹו בָּ י זִּ  ְיהִּ
ידּות י Your  ,ְבְידִּ  ֶרבִּ

Story adapted from: A Legacy of Leaders (Yehuda Azoulay) 

Sage Sayings
יָּהּו ְזקִּ ים חִּ  was walking in the street ,ְשֵדי ֶחֶמד the ,ַזַצ״ל Medini ר׳ ַחיִּ
on an ת  An Arab came from behind and forcefully .ֶעֶרב ַשבָּ
bumped the ם כָּ  nearly knocking him down. Angry bystanders ,חָּ
moved towards the Arab. ים  stopped them and said [in his ר׳ ַחיִּ
native tongue], “ ם בֹונֹו ֶשל עֹולָּ יז ַא ָאנװַײז פּון דֶעם רִּ ים ָאּפ! ס׳אִּ לָאז אִּ
ה צּו טָאן!  to ד׳ Leave him alone; this is an indication from — ְתשּובָּ
[arouse me to] do ה  The Arab was so astounded by his ”.ְתשּובָּ
words that he fell on his knees and kissed the hem of ים  s’ר׳ ַחיִּ
coat. Source: Great Jewish Letters (with kind permission from ArtScroll) 

UnderstandingDavening
ְרע… ְמצּוָלה.ֵֹחיל פַּ ְרעֹו ָיְרדּו ְכֶאֶבן בִּ ה ְוָכל זַּ  

ְרע …ֹהפַּ ’s army, and all his children went 
down like a stone into the deep sea. 

Where do we find that the Egyptian children 
died along with ְרע ֹהפַּ ’s army? R' Bezalel 
Rakow ״ל צַּ  explains that ,(ָרב Gateshead) זַּ
this based on a ָפסּוק in (י״א:ד׳) ְדָבִרים which 
says:  ִים ר ָעָשה ְלֵחיל ִמְצרַּ ֲאשֶׁ ד … וַּ ְבֵדם ד׳ עַּ ְיאַּ
ה זֶׁ ּיֹום הַּ  and what He did to the army of — הַּ
Egypt…and ד׳ caused them to perish until this 
day. The ״ן ְמבַּ  asks, what is the meaning of רַּ
the added words until this day? He answers 
based on a fascinating ְזָרא  Their evil .ִאְבן עֶׁ
needed ש פֶׁ ת נֶׁ  so not only did the men ,ְמִסירַּ
of the Egyptian army die, but so did all of 
their future generations. If פֶׁש ת נֶׁ  for ְמִסירַּ
wickedness    deserves    such    extreme 
punishment, imagine the reward of  ת ְמִסירַּ
ש פֶׁ   .ִמְצָוה for a נֶׁ

25th ְסֵלו  of R' Shlomo יָארצַײט — 5519/1758 כִּ
Zalman Kramer of Vilna ַזַצ״ל, father of 
the ְגָר״א, the ָגאֹון of Vilna, born c. 5455 / 1695 
in Vilna, Lithuania, to ער ָששָכר בֶּ  He was a .ר׳ יִּ
descendant of יד ָיהּו ָחסִּ ה the son of ,ר׳ ֵאלִּ  ר׳ ֹמשֶּ
Kramer, ָרב of Vilna. On his mother’s side, he 
was a descendant of the ה ,ְבֵאר ַהגֹוָלה  ר׳ ֹמשֶּ
Ravkash. 
 R' Shlomo Zalman was a יד ָחָכם  ַתְלמִּ
renowned for his piety. He married Treina, the 
daughter of יר ין son of ,ר׳ ֵמאִּ ְנָימִּ  of Seltz ר׳ בִּ
(near Grodno), Byelorussia. He dedicated his 
life to learning תֹוָרה. He was supported from 
the earnings of the estates of his maternal 
grandfather, the ְבֵאר ַהגֹוָלה, who appreciated 
his talents and goals, and allocated him this 
part of the inheritance.  
 On the first day of ַסח  ,1720 / 5480 ,פֶּ
the home of R' Shlomo Zalman was filled 
with ְמָחה  ,a baby boy was born. This boy ;שִּ
named ָיהּו  went on to become one of the ,ֵאלִּ
foremost leaders of Jewry of all time who 
enlightens ְשָרֵאל  to this very day — the ְכַלל יִּ
 of Vilna. R' Shlomo Zalman was active ָגאֹון
in ְכַלל work in Vilna, and was a community 
leader. In his humility, he asked that no 
elaborate titles be written on his ַמֵצָבה. 

This Week in History
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 ...And she said, “Identify, if you please, whose are this seal, 
this cloth wrap, and this staff.” 
 knew prophetically that she was destined to bring the ָתָמר 
family of ָדִוד, and ultimately  ַָמִשיח, into this world. Yet, the righteous 
 was prepared to be burned to death rather than to embarrass ָתָמר
 publicly. She reasoned: “If, upon recognizing his seal, cloth ְיהּוָדה
wrap and staff, he will admit voluntarily, that would be well and good; 
if not, let them burn me, but let me not publicly disgrace him.” 
 It is from this incident that our Sages derive the dictum, 
 It is — נֹוַח לֹו ְלָאָדם ֶשַיִפיל ַעְצמֹו ְלִכְבָשן ָהֵאש ְוַאל ַיְלִבין ְפֵני ֲחֵברֹו ָבַרִבים“
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fiery  furnace  and  not  to  make  his  friend’s  face  [turn]  pale  in 
public” (:סֹוָטה י). ַרֵבינּו יֹוָנה learns from here that embarrassing 
someone, to the point that his face changes color, is also  ֵיָהֵרג ְוַאל
  .we must give up our life rather than embarrass someone ;ַיֲעבֹור

∞ ∞ ∞ ∞ ∞ 
 It was a cool night in ְירּוָשַלִים and the hour was late. R' Isser 
Zalman Meltzer ַזַצ״ל was sitting in his small apartment studying תֹוָרה 
together with R' Dovid Finkel, a much younger scholar with whom he 
was very close. Their learning was interrupted by a knock on the 
door. 
 A young ָבחּור wished to speak to the ֹּאש ְיִשיָבה  He .ר
apologized for coming at that late hour, but he explained that the 
matter could not wait. 
 R' Isser Zalman led the visitor into another room so that 
they could talk privately. A few minutes later, R' Isser Zalman came 
out of the room looking very upset. He was muttering to himself, 
“How can such a thing be allowed to happen? How can one lenient in 
such a matter?” R' Isser Zalman walked past his rebbitzen and ַחְברּוָתא 
without even a glance and entered another room so that he could be 
alone.  
 R' Isser Zalman was a frail man and his rebbitzen became 
quite concerned whenever she saw her husband become agitated. 
She asked R' Dovid Finkel to enter the room and find out what exactly 
was troubling her husband. R' Dovid found R' Isser Zalman sitting on a 

bed, muttering to himself, “Oh, my head! It feels like it is about to 
burst …” 
 “What is the matter?” asked R' Dovid anxiously. 
 “Please, I need to be alone,” was R' Isser Zalman’s very 
uncharacteristic answer. 
 Now R' Dovid became even more concerned. “Please,  ֹּאש ר
 ”… perhaps I can help ,ְיִשיָבה
 “I  need  to  be  alone.  Please  leave  the  room,”  came  the 
reply. 
 Some time passed. Finally, R' Isser Zalman came out of the 
room, his face flushed with emotion. He hurried back into the room 
where his visitor still sat. Rebbitzen Meltzer and R' Dovid sat anxiously 
as they heard R' Isser Zalman pounding his fist on the table and 
shouting, “Such a thing cannot be! To spill the blood of a fine  ַבת
 ”!Absolutlely not !ִיְשָרֵאל
 Soon  the  door  opened  and  R'  Isser  Zalman  emerged, 
followed by the ָבחּור. “Well, if this is how the ֹּאש ְיִשיָבה  feels, …” the ר
 .was saying ָבחּור
 “Certainly, certainly!” R' Isser Zalman interjected. “I have no 
doubt that this is correct. ַמָזל טֹוב, and in a year from now, you will 
inform me of the ְבִרית.” 
 When the ָבחּור left, R' Isser Zalman turned to his rebbitzen 
and explained: The ָבחּור was engaged to a fine religious girl. During 
the engagement, she was examined by a doctor who determined that 
she could not have children. The ָבחּור had come to ask R' Isser Zalman 
if he should break the engagement. R' Isser Zalman’s initial reaction 
was that he had no choice but to break the engagement. However, 
he then began to ponder how the girl would feel when he told her — 
what grief, what humiliation! To break the engagement would be like 
spilling the blood of this wonderful girl. 
 After  thinking  the  matter  through  some  more,  R'  Isser 
Zalman came to the conclusion that the girl’s feelings must be the 
deciding factor. The engagement must not be broken. 
 One year later, R' Isser Zalman was ַסְנָדק for the couple’s 
newborn boy. 

Adapted from: Shabbos Stories (with kind permission from ArtScroll) 

 Questions    weekof רש"י
the

ָמא: ת ִעְנָיֵני ְדיוֹו ִהְלכוֹו
ה ֲחֻנּכָ

 

Halacha 
Corner

There's a new Pirchei hotline! Call now - 718-663-0212

 ספר ח״ח הלכות רכילות כלל ז׳ סעיף ה׳
*Shalom and Shulamis worked well together in their little grocery store. 
People would marvel at how they shared the different responsibilities. 
After one particularly hard day at work, Shulamis was discussing with 
her husband about a passing comment that she heard from David, one 
of the delivery people who was Jewish. Shulamis said, “When he made 
the daily delivery, he announced to his helpers, Jim and Jerry, ‘Shalom is 
so lazy — he never unloaded a truck in his life!’”           
What should be Shalom’s approach to his wife’s ְרִכילּות?  
*Stories adapted from Guard Your Tongue, A Daily Companion, A Lesson a Day and various real-life situations. 

Answer: When dealing with ְרִכילּות, if a person who is close to you sees that you are 
interested to hear their comment, they will continue and repeat more ְרִכילּות. This ִאּסּור 
creates untold pain and suffering. It is vital for Shalom to show his disapproval of the 
comments and tactfully explain the severity of the ִאּסּור.      

 If possible, one should try to daven ִמְנָחה on ָבת ֲחנָֻכה  ֶעֶרב שַׁ
before lighting the ֵנרֹות ֲחנָֻכה. 

 A wife should first wait for her husband to finish lighting 

his ֵנרֹות ֲחנָֻכה before she begins lighting her ָבת ֵנרֹות שַׁ . If it 
is getting late, she may begin lighting her ָבת ֵנרֹות שַׁ  after he 
lights the first ֵנר. 

1. How did ד׳ squelch the slanderous libel spread by ת ּפֹוִטיַפר  ֵאשֶׁ
against her faithful servant יֹוֵסף? 

2. We learn from the words of the last סּוק ִקים that the ּפָּ  ַשר ַהַמשְׁ
“forgot” יֹוֵסף twice. When were these 2 “forgetful” occasions? 

1. To divert attention from יֹוֵסף as a topic of conversation, the ְִׁקים ַשר  and ַשר ַהַמש
ָּאֹוִפים ְָּבִרים ָהֵאלֶּה) were thrown into prison ה  .(40:1 — ד״ה ַאַחר ַהד

2. (i) On that same day [when the ְִׁקים  was reinstated to his former ַשר ַהַמש
position] (ְִּקים ְּלֹא ָזַכר ַשר ַהַמש  afterwards [for the next two (ii) ;(40:23 — ד״ה ו
years, until ְֹׁעה ְָּכֵחהּו) [had his dreams ַּפר  .(ibid — ד״ה ַוִיש
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FocusonMiddos
Dear Talmid, 
 A  businessman  once 
borrowed a large sum of money 
from יָּהּו ְזקִּ ים חִּ  s’ַזַצ״ל Medini ר׳ ַחיִּ
 This man .(free loan fund) ְגַמ״ח
was known to be a trustworthy 
person who paid off his debts 
promptly. This time seemed to be 
no exception, and the first few 
installments were repaid on time. 
Then the payments suddenly 
stopped, and ים  did not see ר׳ ַחיִּ
the man for a long while. 
ים   s usually glowing’ר׳ ַחיִּ
countenance turned clouded with 
worry — not over the loss of 
money, but over the loss of the 
ה ְצוָּ  of lending money to the מִּ
poor.   The   man’s   delay   of 
payment meant that others 
would now be deprived of loans. 
 One day, ים  met the ר׳ ַחיִּ
borrower in the street. The כָּם  חָּ
asked the man kindly, “Is there 
any reason why we have not seen 
you these past few months?” 
 “I was under a lot of 
pressure,” the man replied. 
ים   .turned pale ר׳ ַחיִּ
“What have I done?” he asked 
himself. “I have transgressed the 
א ּסּור ְדאֹוַרְיתָּ  not to ,לֺא תֹונּו of אִּ

pressure those who owe money!” 
 He immediately called 
three Yidden who were standing 
nearby and said before them, “I 
hereby ask ה ילָּ  from this man ְמחִּ
because I acted improperly as a 
creditor.” 
 The borrower was 
astounded by ים  .s humility’ר׳ ַחיִּ
“Shouldn’t I be the one to ask 
forgiveness for not keeping my 
word?” 
ים   :answered him ר׳ ַחיִּ
“You   were   forced   by   your 
circumstances … but I oppressed 
you; please forgive me.” 
ים   refused to budge ר׳ ַחיִּ
until the man called out, “ חּול מָּ
 ,you are forgiven!” In fact – ְלָך!
only after he had begged for 
ה ילָּ  three times — and had ְמחִּ
been forgiven three times — was 
ים   .satisfied ר׳ ַחיִּ
 My יד יָּהּו ,ַתְלמִּ ְזקִּ ים חִּ  ר׳ ַחיִּ
could help others with the ְגַמ״ח 
funds;  however,  it  was  more 
important that he should not 
even come close to committing a 
sin against the borrower. 

רּוְך! ְכרֹו בָּ י זִּ  ְיהִּ
ידּות י Your  ,ְבְידִּ  ֶרבִּ

Story adapted from: A Legacy of Leaders (Yehuda Azoulay) 

Sage Sayings
יָּהּו ְזקִּ ים חִּ  was walking in the street ,ְשֵדי ֶחֶמד the ,ַזַצ״ל Medini ר׳ ַחיִּ
on an ת  An Arab came from behind and forcefully .ֶעֶרב ַשבָּ
bumped the ם כָּ  nearly knocking him down. Angry bystanders ,חָּ
moved towards the Arab. ים  stopped them and said [in his ר׳ ַחיִּ
native tongue], “ ם בֹונֹו ֶשל עֹולָּ יז ַא ָאנװַײז פּון דֶעם רִּ ים ָאּפ! ס׳אִּ לָאז אִּ
ה צּו טָאן!  to ד׳ Leave him alone; this is an indication from — ְתשּובָּ
[arouse me to] do ה  The Arab was so astounded by his ”.ְתשּובָּ
words that he fell on his knees and kissed the hem of ים  s’ר׳ ַחיִּ
coat. Source: Great Jewish Letters (with kind permission from ArtScroll) 

UnderstandingDavening
ְרע… ְמצּוָלה.ֵֹחיל פַּ ְרעֹו ָיְרדּו ְכֶאֶבן בִּ ה ְוָכל זַּ  

ְרע …ֹהפַּ ’s army, and all his children went 
down like a stone into the deep sea. 

Where do we find that the Egyptian children 
died along with ְרע ֹהפַּ ’s army? R' Bezalel 
Rakow ״ל צַּ  explains that ,(ָרב Gateshead) זַּ
this based on a ָפסּוק in (י״א:ד׳) ְדָבִרים which 
says:  ִים ר ָעָשה ְלֵחיל ִמְצרַּ ֲאשֶׁ ד … וַּ ְבֵדם ד׳ עַּ ְיאַּ
ה זֶׁ ּיֹום הַּ  and what He did to the army of — הַּ
Egypt…and ד׳ caused them to perish until this 
day. The ״ן ְמבַּ  asks, what is the meaning of רַּ
the added words until this day? He answers 
based on a fascinating ְזָרא  Their evil .ִאְבן עֶׁ
needed ש פֶׁ ת נֶׁ  so not only did the men ,ְמִסירַּ
of the Egyptian army die, but so did all of 
their future generations. If פֶׁש ת נֶׁ  for ְמִסירַּ
wickedness    deserves    such    extreme 
punishment, imagine the reward of  ת ְמִסירַּ
ש פֶׁ   .ִמְצָוה for a נֶׁ

25th ְסֵלו  of R' Shlomo יָארצַײט — 5519/1758 כִּ
Zalman Kramer of Vilna ַזַצ״ל, father of 
the ְגָר״א, the ָגאֹון of Vilna, born c. 5455 / 1695 
in Vilna, Lithuania, to ער ָששָכר בֶּ  He was a .ר׳ יִּ
descendant of יד ָיהּו ָחסִּ ה the son of ,ר׳ ֵאלִּ  ר׳ ֹמשֶּ
Kramer, ָרב of Vilna. On his mother’s side, he 
was a descendant of the ה ,ְבֵאר ַהגֹוָלה  ר׳ ֹמשֶּ
Ravkash. 
 R' Shlomo Zalman was a יד ָחָכם  ַתְלמִּ
renowned for his piety. He married Treina, the 
daughter of יר ין son of ,ר׳ ֵמאִּ ְנָימִּ  of Seltz ר׳ בִּ
(near Grodno), Byelorussia. He dedicated his 
life to learning תֹוָרה. He was supported from 
the earnings of the estates of his maternal 
grandfather, the ְבֵאר ַהגֹוָלה, who appreciated 
his talents and goals, and allocated him this 
part of the inheritance.  
 On the first day of ַסח  ,1720 / 5480 ,פֶּ
the home of R' Shlomo Zalman was filled 
with ְמָחה  ,a baby boy was born. This boy ;שִּ
named ָיהּו  went on to become one of the ,ֵאלִּ
foremost leaders of Jewry of all time who 
enlightens ְשָרֵאל  to this very day — the ְכַלל יִּ
 of Vilna. R' Shlomo Zalman was active ָגאֹון
in ְכַלל work in Vilna, and was a community 
leader. In his humility, he asked that no 
elaborate titles be written on his ַמֵצָבה. 

This Week in History
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R’ Zundel Kroizer’s daily routine started at midnight.

R’ Zundel would then learn 7 blatt gemara 
before davening shacharis at the vasikin minyan.

One morning in his later years on the way 
to the Zichron Moshe’s vasikin minyan...

R’ Zundel started to leave, but was not in a rush.

R’ Zundel’s home was close by.

My son, you may be right! However, 
I’ve also never skipped any part of the 

davening, even to catch up later. Saying 
karbanos and all of pesukei dezimra 
in its place is more important than my 

catching vasikin!

Shimon, it’s not 
a good idea, today 
we will daven in the 

later minyan.

But Tatte, I heard 
from Zaidy that you 
have never missed a 
vasikin minyan since 
the age of seven?

My son, Baruch 
Hashem, I’m fine, but I 

must go home to change 
my dirty cloths.

Tatte, if we hurry up 
we can still catch 
the vasikin minyan. 

ח‘ אייר   2014 - 1923   5774 - 5684

ַלִים was born in ר׳ זּוְנדל ַזַצ״ל א פֵײגָׁא and ר׳ ֵאִליָׁהּו ְצִבי to ְירּושָׁ ה  Kroizer. In his youth, he learned in טֹויבָׁ ְיִשיבָׁ
ר arranged a ַזַצ״ל During the period of his engagement, R’ Isser Zalmen Meltzer .ֵעץ ַחִיים שכָׁ ְזבּוֻלן-ִישָׁ  
partnership for him so that he would be able to learn uninterrupted. He married ה  Porush and was ַמְלכָׁ
from the first to learn in ְיִשיַבת ִמיר’s כֹוֵלל under R’ Chaim Brim ַזַצ״ל. He learned in ַלִים  but was a ,ְירּושָׁ
ק א He was a .ֲחזֹון ִאיש of the ַתְלִמיד ֻמְבהָׁ ן ְצִבי with ַחְבֻרתָׁ תָׁ  Soloveitchik. For ר׳ בֶערל Finkel and later with ר׳ נָׁ
most of his life, he turned down offers to serve in any official capacity as a ב  serving instead as a ,רָׁ
ִרים in ְמַלֵמד ִרים both in ַחדָׁ  He was a neighbor of the Steipler .ְבֵני ְבַרק While living in .ְבֵני ְבַרק and ֵמָאה ְשעָׁ
״א Kanievsky ר׳ ַחִיים and was a close friend of ,ַזַצ״ל ה He wrote .ַשִליטָׁ ה ַעל ַהתֹורָׁ  (volumes 5) אֹור ַהַחמָׁ
during the year he spent in Lugano, Switzerland, establishing a ה  A prolific writer, He also .ַתְלמּוד תֹורָׁ
wrote on ַש״ס (20 volumes), ה ֶשל ֶפַסח דָׁ ה and ,ְתִהִלים ,ִסּדּור ,ַהגָׁ כָׁ שֹוֵאל  In 1990, he was appointed as a .ֲהלָׁ

נּות and ֶחֶסד in גָׁאֹון he was also a ,ַמְתִמיד Known as a .ְיִשיַבת טשֶעִבין in ּוֵמִשיב  .ַעְנְותָׁ
 

Oy! Tatte, 
Tatte!

Oy! Hashem’s Glory is 
still in exile! I will cry 

and plead while reciting 
tikkun chatzos.

Tatte, are you 
feeling ok?
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 לע״נ ר׳ ישראל בן אברהם ז"ל 
לע״נ הב׳ ישעיהו דוב ע״ה בן יבלחט״א יצחק צבי נ״י

ב ְראּוֵבן ֶאל ַהּבֹור ְוִהֵנה ֵאין יֹוֵסף ַּבּבֹור     ְּבֵראִשית לז:כט(…)ַויָּשָּ  
 And ְראּוֵבן returned to the pit and behold! יֹוֵסף was not in the 
pit! …  
 The ש ה פ״ד:י״ט) ִמְדרָּ יָּה“ ,asks (ְּבֵראִשית ַרּבָּ ן הָּ  and — ְוֵהיכָּ
where was ְראּוֵבן?” Without any explanation, the סּוק  simply informs פָּ
us that ְראּוֵבן returned. From where did he return? The ש  ,explains ִמְדרָּ
in the name of ר׳ ֱאִליֶעֶזר, that ְראּוֵבן was returning from performing his 
ה  From the moment he realized that he had acted impulsively by .ְתשּובָּ
moving his father’s bed from ה ֵחל s tent after’ִּבְלהָּ ה s’רָּ  ְראּוֵבן ,ְפִטירָּ
would do ה  .on a regular basis, by fasting and wearing sackcloth ,ְתשּובָּ
Although ְראּוֵבן had no personal ulterior motive and was concerned 
solely about his mother’s feelings, on his ַמְדֵרגָּה he had taken a 
misguided step. It was improper for a son to second guess the plans of 
his holy father, ַיֲעֹקב.  
 The ש  then continues with a beautiful but seemingly ִמְדרָּ
puzzling statement: רּוְך הּואָא דֹוש ּבָּ ַמר לֹו ַהקָּ   ,[ְראּוֵבן] informed him ד׳ — 
א  — טָּ ם לֹא חָּ הָאֵמעֹולָּ ה ְתשּובָּ שָּ ַני ְועָּ ם ְלפָּ דָּ  — “There never existed anyone 
before you who sinned and did ה ה  — (repented) ְתשּובָּ ַתְחתָּ ִּבְתשּובָּ ה פָּ ְוַאתָּ
ה, ה and you started — ְתִחלָּ ַחֶייָך ֶשֶּבן ִּבְנָך עֹוֵמד ּופֹוֵתַח  — !first ְתשּובָּ
ה ה ְתִחלָּ  ,I swear [literally, by your life], your future grandchild — ִּבְתשּובָּ
will be the first [of the ְנִביִאים] who will [try to] lead [ֵאל  to [ְכַלל ִיְשרָּ
repent,— ֵאל ַעד ה׳ וכו׳ ה ִיְשרָּ  — ְוֵאיֶזה ֶזה, ֶזה הֹוֵשַע ֶשֶנֱאַמר )הֹוֵשַע י״ד:ב( שּובָּ
and who was this? This was  ַהֹוֵשע, as the סּוק ֵאל ,says, ‘Return פָּ  ,ְכַלל ִיְשרָּ
to ד׳ …’” 

 R' Pam ַזַצ״ל points out a difficulty with this ש  What does .ִמְדרָּ
this ש ה was the first to do ְראּוֵבן mean, that ִמְדרָּ  He certainly was ?ְתשּובָּ
not the first person to do ה  From the beginning of the creation of .ְתשּובָּ
the world, we find that both םָא דָּ  and ַקִין sinned and did ה  The .ְתשּובָּ
ש ִתי ג׳:ה׳) ִמְדרָּ םָא tells us that after (ַרּבָּ דָּ  sinned by eating from the  ֵעץ
ה he did ,ַהַדַעת ת and entered ְתשּובָּ  after repenting his sin, and after ַשּבָּ
דֹול ֲעֹוִני “  ,exclaimed  ַקִין  ,reprimanded  him  ד׳  and  ֶהֶבל  killed  ַקִין גָּ
 After that strong (ְּבֵראִשית ד׳:י״ד) ”?Is my sin too great to bear — ִמְנשֹוא
statement, ַקִין was saved from half of his punishment because he had 
demonstrated that he was remorseful and did ה   .ְתשּובָּ
 R' Pam ַזַצ״ל explains that ְראּוֵבן was the first one to do ה  ְתשּובָּ
on an ה ְּבשֹוֵגג ה which he thought was a ֲעֵברָּ םָא Both .ִמְצוָּ דָּ  and ַקִין 
committed an outright sin. Both realized, as they committed the sin, 
that it was wrong. Their ה  .is understandable and commendable ְתשּובָּ
 s concern was only about his mother’s feelings. In his haste to’ְראּוֵבן
act, however, he thought he was being more considerate than ַיֲעֹקב. 
He should have realized that his holy father’s actions should not be 
judged.  
ה was the first to do ְראּוֵבן   for something which, at the ְתשּובָּ
time that he did it, he thought was a ה ה This was the .ִמְצוָּ  that ְתשּובָּ
stood out and deserved special reward. It is difficult and takes strength 
of character to admit being wrong in any situation; but admitting that 
a so-called ה ה was a wrongdoing and openly doing ִמְצוָּ  that is — ְתשּובָּ
true ַגְדלּות! 

Adapted from a ִשעּור given by R' Avrohom Yaakov Hakohen Pam ַזַצ״ל 

TorahThoughts

This week's Pirchei Weekly is dedicated

יָּהּו ְזקִּ ים חִּ ם Medini, born in ר׳ ַחיִּ ַליִּ יָּהּו to ְירּושָּ ֵאל ָאֵשר ֵאלִּ  ר׳ ְרפָּ
and Kalu Vida, received ה יכָּ  at age 13. Two years after his ְסמִּ
marriage to ה ְבקָּ ר at age 18, his father was רִּ ְפטָּ  .suddenly נִּ

After cousins offered to support him, he moved to Constantinople where he 
remained for 13 years. He then moved to the small city of Karasubazar 
(now Belogorsk), Crimea (southern Ukraine), where he served as ב  for 33 רָּ
years, fighting against the forces of the Karaites. It was there that  ים ר׳ ַחיִּ
יָּהּו ְזקִּ  an 18-volume Talmudic ,ְשֵדי ֶחֶמד ,authored his monumental work חִּ
and halachic encyclopedia of universal acclaim. Forced to leave Crimea at 
age 65, he emigrated back to ם ַליִּ  and lived there for two years before ,ְירּושָּ
moving to ֶחְברֹון, where he was appointed ב   .of the city רָּ

 כ״ד כסלו
5593 — 5665 
1832 — 1904 

יָּהּו ְזקִּ ים חִּ  became famous as ַזַצ״ל Medini ר׳ ַחיִּ
one of the most brilliant Sephardic ים נִּ  of ַרבָּ
his generation. He was revered for his 
great memory and ְדקּות  even the Arab ;צִּ
inhabitants of ֶחְברֹון accepted him as a 
holy man. After his burial they tried to 
steal his body but were caught. In his 
memoirs, ם ַליִּ ְך ְירּושָּ  Blau ר׳ ֺמֶשה ,ַעל חֹוֺמַתיִּ
testified to seeing the body in the grave; it 
was as whole as on the day of burial. The 
grave was resealed by the א ישָּ ה ַקדִּ  and that day was ֶחְברָּ
declared a day of fasting! 

In honor of the Bar Mitzvah of Dovi Weiss

PIRCHEI 
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Shabbos: Ta’am HaChaim  

Vayeishev-Chanukah 5779 

Shabbos and Chanukah: 

Extending Miracles into Nature 

Introduction 

In this week’s parashah it is said 

(Bereishis 37:1) vayeishev Yaakov 

bieretz migurei aviv bieretz Canaan eileh 

toldos Yaakov Yosef, Yaakov settled in 

the land of his father’s sojourning, in the 

land of Canaan. These are the chronicles 

of Yaakov: Yosef…. Rashi cites the 

Medrash that states that Yaakov sought 

to dwell in peace and the agitation of 

Yosef sprung upon him. The righteous 

seek to dwell in tranquility, and HaShem 

says, “is it not enough for the righteous 

what is prepared for them in the World 

to Come and they still seek to dwell in 

tranquility in this world?” 

The righteous are not connected to 

this world 

The Sfas Emes (5632) writes that the 

entire separation of a righteous person is 

to draw holiness into this world and into 

nature. Prior to drawing the holiness into 

this world the righteous person must 

perfect himself to the level that he 

himself is not connected to this world. 

This, then, is the meaning of the words 

of the Medrash that the righteous seek to 

dwell in tranquility. When the righteous 

are attached to their roots and are totally 

disconnected to a place of separation, 

i.e., this world, only then can they seek 

to dwell in tranquility in this world also. 

Yaakov was above nature, and because 

of his dissociation from this world, he 

was not able to draw holiness into this 

world. The only way for Yaakov to draw 

holiness into this world was through 

Yosef HaTzaddik. This is the reason that 

after deriving from the first verse that 

Yaakov sought to dwell in tranquility in 

this world, the Torah states eileh toldos 

Yaakov Yosef, these are the chronicles 

of Yaakov: Yosef…. It was through 

Yosef that Yaakov was able to channel 

the holiness to the brothers and to all the 

worlds. It is for this reason that Rashi 

writes (Bereishis 30:25) that Yaakov 

was prepared to depart from Lavan once 

Yosef was born. Yaakov is compared to 

fire, Yosef is compared to the flame and 

Esav is likened to the straw that is 

consumed by the fire. Fire by itself does 

not travel far. The flame, however, 

allows the fire to consume even matter 

that is far away. Similarly, once Yosef 

was born, Yaakov felt confident enough 

to return to his father. The Sfas Emes 

explains that the nature of fire is to ignite 

anything in its proximity and it is for this 

reason that the fire requires the flame 

which extends the fire’s ability to 

consume. 

Yaakov was above nature and Yosef 

was more connected to his brothers 

than Yaakov 

It is said that Yaakov loved Yosef more 

than all the brothers. Yosef was able to 

elevate the good deeds of the brothers to 
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Yaakov, because Yosef was more 

connected to the brothers than Yaakov. 

The reason for this is because Yaakov 

was above nature. Based on this idea, the 

meaning of vayeishev Yaakov is that 

Yaakov was connected to his roots, 

which is the idea of repentance and 

Shabbos, when everything ascends to its 

roots above. 

Chanukah teaches to reveal the 

miracles into the realm of nature 

We can extend this amazing idea of the 

Sfas Emes even further. The miracle of 

Chanukah was that the Chashmonaim 

found oil that was sufficient for the 

lighting of the Menorah for one night, 

and HaShem made a miracle and the oil 

burned for eight nights. The Sfas Emes 

(Chanukah 5631 Third Night) writes that 

the idea that we express in the passage of 

al Hanisim that Chanukah is a time 

lehodos ulihallel, to thank and give 

praise, corresponds to Yehudah and 

Yosef. The Sfas Emes explains this idea 

in various places and I would like to 

suggest a novel interpretation to this 

idea. The words Hallel and hodaah 

appear to be similar. Yet, we know that 

every word in Scripture and in rabbinic 

literature is used for a specific reason. 

Hallel is similar to mallel, speech, and 

hodaah means to give thanks. Yehudah 

reflected the idea that one must thank 

HaShem for miracles, as we find that 

Leah named her son Yehudah because 

she received more than her share of sons 

being born. Yosef, however, symbolizes 

the idea that one must constantly be 

seeking ways to praise HaShem, even 

when things are not going well and one 

feels that there are no miracles 

occurring. We know that even what is 

referred to as nature is essentially a 

miracle, and it was Yosef who brought 

out this idea. Regarding the first dream 

that Yosef had, it is said (Bereishis 37:7) 

vihinei anachnu mialmim alumim bisoch 

hasadeh vihinei kamah alumasi vigam 

nitzavah vihinei sisubenah 

alumoseichem vatishtachavenah 

laalumasi, “behold! – we were binding 

sheaves in the middle of the field, when, 

behold! – my sheaf arose and also 

remained standing; then behold! – your 

sheaves gathered around and bowed 

down to my sheaf.” This verse alludes to 

the idea that while the brothers were 

gathering their bundles in the field, 

Yosef would reveal that even nature, 

reflected in the growth of grain, is a 

miracle. It is for this reason that the 

Torah states that Yosef’s bundle arose 

and remained standing, as we find that 

the word used for miracle, nes, also is 

used for something held high, as it is 

said (Bamidbar 21:8) visim oso al nes, 

and place it on a pole. Thus, Yosef 

reflects the idea that nature itself can be 

extended into the realm of miracle, as 

nature is also a miracle. 

The Shabbos connection 

The entire week we live, in a sense, 

under the guise of nature, as we work to 

earn a livelihood and all our successes 

and failures appear to be the result of our 

efforts. When Shabbos arrives we 

discover that even the natural order of 

events is essentially miracles, as 
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Shabbos provides all the blessing of the 

week. It is noteworthy that Yaakov 

reflects Shabbos and Yosef reflects the 

idea of Tosefes Shabbos, adding on to 

Shabbos. By bringing Shabbos into the 

week we declare that all our natural 

efforts are facilitated by the light of the 

Holy Shabbos Thus, Shabbos is akin to a 

pole standing high as one can see clearly 

that Shabbos is the source of all our 

blessings. Hashem should allow us to 

observe the Shabbos properly and we 

should witness miracles with the arrival 

of Moshiach, speedily, in our days. 

Shabbos in the Zemiros 

Kel Mistater 

This mystical Zemer was composed by 

Avraham Maimin, whose name with the 

addition of chazak, is formed by the 

acrostic. Avraham was a student of 

Rabbi Moshe Kordevero, a member of 

the Kabbalistic school of the Arizal, and 

he lived from 5282-5330 (1522-1570 

C.E.)  

ָמרֹום ֶנְאָדר ְבֹכַח ּוְגבּוָרה. מֹוִציא אֹוָרה ֵמֵאין 

 the lofty One adorned with ,ְתמּוָרה

strength and power, He draws forth light 

from the unequalled Torah. This passage 

implies that HaShem draws forth light 

from the Torah, which is puzzling, as 

one would think that the Torah, so to 

speak, draws its light from HaShem. 

Yet, the answer to this question is that 

the Medrash (Bereishis Rabbah 1:1) 

states that HaShem looked into the 

Torah and created the world, so in 

essence, Hashem draws the light of the 

world from the Torah.  

Shabbos Stories  

This is my baby! 

Rabbi Mordechai Kamenetzky writes: A 

man once approached my grandfather, 

Rabbi Yaakov Kamenetzky, of blessed 

memory, quite distraught. 

“I know this may not sound like a major 

problem,” he began, “but my 17- year-

old daughter is very upset with me. It 

has come to a point that she hardly talks 

to me. It began a few nights ago. My 

wife and I were with a number of old 

friends at a wedding when my daughter 

walked by. I introduced her to them by 

saying, ‘his is my baby.’ 

“I could see that at the moment she 

became very upset. Moments later she 

pulled me to aside and was crying. ‘You 

still think I’m a baby!’ she sobbed. ‘I am 

almost eighteen already, and all you do 

is call me your baby! Won’t I ever be a 

grown-up in your eyes?’ Ever since then 

she doesn’t want to talk to me.” 

The man shrugged as he pleaded with 

the sage. “I really don’t want to make 

this into a major issue, but I’m not sure 

how to resolve this. Perhaps the Rosh 

Yeshiva can guide me.” 

Reb Yaakov put his hand on the man’s 

shoulder. “You live in Flatbush, don’t 

you?” 
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At the time Reb Yaakov was staying at 

his youngest son, Reb Avraham’s home, 

and he invited the man to visit him there 

together with his daughter. He assured 

him that he would not discuss the 

incident but was confident that by the 

time the visit was over the matter would 

be resolved.” 

The next day the man and his daughter 

visited Reb Yaakov at Reb Avraham’s 

home. Reb Yaakov invited the man and 

his daughter into the dining room where 

they discussed a variety of issues from 

school work to life in pre- war Europe, 

everything but the incident at the 

wedding. 

About 10 minutes into the conversation, 

my uncle, Reb Avraham, came down the 

stairs. Reb Yaakov looked over to him 

and invited him to join the conversation. 

But first he introduced Reb Avraham to 

his guests. 

“This is my baby!” exclaimed the 

revered sage as he gave a warm hug to 

his 55-year-old son. (www.Torah.org) 

Dr. Henry Heimlich: Saving Lives, 

Saving Worlds 

The maneuver of Dr. Heimlich, who 

recently passed away at age 96, wasn't 

his great contribution to saving lives. 

by Menucha Chana Levin  

Dr. Henry Heimlich, inventor of the 

famous Heimlich maneuver, was once 

described as “the man who saved the 

lives of more human beings than any 

other person.” 

Henry Heimlich, born into a working-

class Bronx Jewish family, struggled 

through the Depression. 

Heimlich first saved a life at age 20 

while returning to New York after 

working as a summer camp counselor in 

Massachusetts. The train derailed, 

pinning a fireman underneath one of the 

cars in a swamp. Heimlich held the 

man’s head above water for an hour until 

help arrived. 

He joined Navy ROTC in medical 

school and, after being inducted in 1944, 

was sent on a top-secret mission to the 

Gobi Desert. The plan was to establish a 

medical camp that would later treat 

injured American soldiers during the 

expected invasion of Japan. 

Meanwhile, in his spare time, Heimlich 

began treating the local Chinese farmers. 

At first they were suspicious, but when 

he cured a young girl of a huge stomach 

abscess, the camp suddenly found itself 

facing a line of Chinese peasants at its 

door each morning seeking treatment for 

various ailments. Heimlich soon 

recognized a local epidemic of trachoma, 

an eye infection that eventually causes 

blindness. He cured it by pulverizing a 

recently developed antibiotic and mixing 

it with shaving cream. 

When he returned to the U.S. after the 

war, Heimlich had difficulty finding a 

position. Doctors who had not been in 

http://www.torah.org/
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the military had already built large 

practices. 

Finally landing an internship with a 

thoracic surgeon, Heimlich began to take 

interest in patients whose esophagus had 

been damaged by drinking household 

lye. This was unfortunately a common 

accident before child-proof bottles. He 

developed a procedure in which a strip 

of the lower stomach was used to 

construct a new esophagus so these 

people could eat normally again. 

Ironically, Heimlich’s greatest 

contribution to life-saving was not the 

renowned Heimlich maneuver. He was 

curious about the complex hospital 

equipment needed to drain the fluid from 

injured chests to prevent a potentially 

fatal lung collapse. The old method 

involved an electrically powered suction 

machine that presented problems moving 

it from room to room. Heimlich, 

observing that chest injuries drain 

naturally, wondered if a type of valve 

could prevent the deadly backflow. 

He bought a flutter valve – a flexible 

“Bronx cheer” rubber tube – in a five-

and-dime store and attached it to a 

hypodermic inserted into the chest of a 

patient. Then he kept vigil at the 

patient’s bedside for two nights. The 

device worked successfully and in 1965 

the Army ordered thousands. The 

Heimlich Valve became standard 

equipment in every soldier’s pack in 

Vietnam, saving thousands of lives. 

When Dr. Heimlich visited Vietnam 24 

years later he was astounded to find that 

his name was familiar there. The 

Quakers had supplied Heimlich Valves 

to North Vietnam, saving thousands 

lives there too. Heimlich felt that was the 

one of the most emotional experiences of 

his life. 

In the early 1970’s, he was disturbed to 

learn that nearly 4,000 Americans die 

each year from choking on food or small 

objects. He researched ways to use 

diaphragmatic pressure to save victims 

of choking. In 1974, he developed a 

method that allowed air trapped in the 

lungs to be used to expel the object from 

the victim’s airway. This method would 

be called the Heimlich Maneuver. 

Simple and easy to perform, the 

Maneuver has saved countless lives 

around the world including President 

Ronald Reagan, Elizabeth Taylor, Nicole 

Kidman, Halle Berry, basketball 

sportscaster Dick Vitale, New York 

Mayor Ed Koch, and news anchorman 

John Chancellor. It is estimated that his 

famous Heimlich maneuver saves one 

choking victim in the United States each 

week. 

Heimlich, who demonstrated the 

“Heimlich Maneuver” numerous times 

over the years, had never personally 

used it in an emergency situation. Not 

until a week ago. 

The 96-year-old Heimlich was sitting at 

a communal dining table at Cincinnati’s 

Deupree House, an upscale senior living 

center where he has lived for the past six 

years. 
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Then he noticed fellow resident, Patty 

Ris, 87, was choking while eating a 

hamburger. 

Immediately Heimlich jumped up, put 

his arms around her and pressed on her 

abdomen below the rib cage, as per his 

own instructions displayed on posters in 

most American restaurants. 

Commented Dr. Heimlich afterwards: “I 

sort of felt wonderful about it. 

After three compressions, this piece of 

meat came out, and she just started 

breathing, her whole face changed. I just 

felt a satisfaction.” 

Ris said she randomly selected the seat 

in the dining room on Monday because 

she is a new resident at Deupree. 

“When I wrote my ‘thank you’ note to 

him for saving my life, I said, ‘God put 

me in that seat next to you, Dr. 

Heimlich, because I was gone, I couldn’t 

breathe at all,’” stated Ris gratefully. 

As Dr. Heimlich explains in his 

biography:  

“My interest in saving lives goes beyond 

simply being fascinated with science. As 

my parents taught me from a young age, 

we each have an obligation to give back, 

to help others in whatever way we can. 

True happiness comes from giving of 

oneself.” 

Judaism believes that, “He who saves a 

life saves an entire world.” In that case, 

Dr. Heimlich has been saving countless 

worlds throughout his lifetime. 

(www.aish.com)  

Shabbos in Halacha  

Wringing and Laundering 

4. Activities Affected by this 

Prohibition 

A. Cleaning a Stained Tablecloth 

Tablecloths that are made of absorbent 

fibers, i.e. linen, may not be moistened 

at all, for wetting them is, by itself, a 

form of laundering. 

Plastic and vinyl tablecloths may be wet 

and rubbed lightly to loosen dirt, but not 

scrubbed forcefully even with one’s 

hand. One must also avoid wetting any 

trimming made of absorbent fibers.  
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To convince Yaakov that Yosef had been killed, his brothers slaughtered a goat, dipped Yosef’s 
special coat in the goat’s blood, and took it home to show to their father. Yaakov recognized the garment 
and was overwhelmed with grief by the realization that a wild animal had devoured his beloved son. 
Despite extensive attempts by Yaakov’s children to comfort him, he was inconsolable.  

Rashi writes that no matter how tragic a death may be, Hashem created the world in such a way 
that after one year has passed, the intensity of the anguish is lessened so that the living can begin to heal 
and move on. However, this is only the case when a person has actually died, but if someone incorrectly 
assumes that a loved one has passed away, no such process will be set in motion. As a result, Yaakov was 
unable to mitigate the pain of his loss and be comforted.  

Rashi’s explanation is difficult to understand, as Yaakov should have realized that his inability to 
be consoled was a proof that Yosef must still be alive. In fact, the Megaleh Amukos writes that in their 
attempts to comfort Yaakov, his children used this very proof and told him that his inability to find solace 
after a year had gone by was evidence that Yosef must still be alive. Why didn’t Yaakov accept their 
argument and allow himself to be consoled and move on?  
 The Maharal answers that Yaakov understood that when a loved one passes away, it is customary 
to be comforted during the year after his loss. Nevertheless, in this case, he was unable to use his 
prolonged mourning as proof that Yosef was alive because instead of ascribing his lingering depression to 
Yosef’s existence, he believed that it was caused by his yetzer hara (evil inclination). 
 Rav Yisroel Reisman derives from the Maharal’s explanation that just as there are well-known 
yetzer haras for anger, jealousy, and lust, so too there is a special yetzer hara to feel bad for oneself. Even 
when we are justified and have legitimate grievances, nobody likes to be around complainers, and by 
allowing this special yetzer hara to keep us fixated on our woes and perceived injustices, we end up 
distancing ourselves from the very friends and families whose company could help cheer us up.  

The unfortunate reality of life in this world is that challenges and setbacks are inevitable, but how 
we respond to them is completely in our control. We can elect to mourn our losses appropriately and then 
move on with our simchas hachaim (joy of being alive) intact, or we can allow ourselves to be guided by 
a wily yetzer hara that wants us to wallow in misery and gloom indefinitely. It is certainly proper to feel 
and express pain, as the Shulchan Aruch is replete with laws of aveilus (mourning).  

However, one of the halachos governing our sadness is that it should not be disproportionate to 
the magnitude of the loss that we experienced (Yoreh Deah 394:1). What’s wrong with feeling 
despondent when a close relative passes away? The Maharal teaches us that excessive aveilus does not 
emanate from a person’s emotional reaction to death, but rather is the result of his yetzer hara working to 
make him unhealthily obsessed with his sorrow. 
 As an illustration of this concept, the Gemora (Moed Katan 27b) relates that there was a woman 
in Rav Huna’s neighborhood who had seven sons. When one of them tragically passed away, the woman 
was completely devastated and cried profusely. Rav Huna warned her that if she persisted in her 
excessive mourning, she would lose yet another child. Unfortunately, she was so paralyzed by her anguish 
that ultimately, every one of her seven children passed away, and when she continued to be inconsolable, 
she died as well. What was wrong with a grieving mother expressing the magnitude of her sadness after 
experiencing the loss of a child?  

Rav Aharon Kotler explains that while it is normal to cry over life’s disappointments, there is also 
a point at which the intense mourning must end, and a person must get ahold of himself and begin living 
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again. By permitting herself to grieve beyond what is deemed appropriate and justified, she was giving in 
to her yetzer hara for depression. Just as we strive to thwart the influence of the evil inclinations for 
anger, jealousy, and lust, so too must we be equally vigilant to resist the efforts of the special yetzer hara 
that seeks to to pull us down and deny us the simchas hachaim is within the reach of every Jew. 
 
 

)38:14דרך תמנתה ( בפתח עינים אשר עלותסר בגדי אלמנותה מעליה ותכס בצעיף ותתעלף ותשב   
After Yehuda’s firstborn son Er married a woman named Tamar, he died because of his sins. Er’s 

younger brother Onan then married her, but he died as well. At that point, Yehuda told Tamar to remain 
in her father’s house until his youngest son, Sheilah, would grow up and be able to marry her. After a 
lengthy period of time went by, Tamar grew impatient waiting for permission to marry Sheilah, and she 
suspected that Yehuda’s promise was merely a delaying tactic that he had no intention of fulfilling. One 
day, Tamar was told that Yehuda was approaching, and she decided to take matters into her own hands. 
She covered herself with a veil to mask her true identity, and she waited by the crossroads. Her plan was 
successful, as Yehuda did not recognize her and proceeded to consort with her. 

Rashi points out that Tamar’s conduct here was completely out-of-character. Why would such a 
virtuous woman disguise herself as a harlot and trick her former father-in-law into having relations with 
her? Rashi explains that after Tamar concluded that Yehuda had abandoned her and did not intend to let 
her marry Sheilah, she became desperate. Tamar had such an intense yearning to bear the children of 
Yehuda’s esteemed family that she was mafkir herself (gave herself up) to Yehuda and abandoned her 
innate modesty in order to cunningly entice him into impregnating her. 
 Based on this incident, the B’nei Yissaschar offers a beautiful interpretation of one of the 
Hoshanos prayers that we recite on Sukkos as we circle the bimah with the four species. It begins  אום אני
 yet exiled and – גולה וסורה ,brilliant as the sun – ברה כחמה ”,nation that declares, “I am a wall – חומה
displaced, דמתה לתמר – likened to a tamar (palm tree). However, the B’nei Yissaschar suggests that this 
expression can also be construed as a reference to the fact that although Hashem threw us out of Eretz 
Yisroel and appeared to reject us, we remain דמתה לתמר.  

Just like the Biblical Tamar was spurned by Yehuda but gave herself up to him because of her 
fervent desire to be part of his family, so too even after גולה וסורה – Hashem has exiled us from the Beis 
HaMikdash, we still passionately long to be connected to him. Therefore, just as Tamar was mafkir 
herself to Yehuda, so too are we דמתה לתמר as we are mafkir ourselves to Hashem, as the successive 
expressions in the Hoshanos proclaim ההרוגה עליך – we allow ourselves to be murdered for Your sake, 
זרויה בין  as we are regarded like sheep for slaughter, but even though we are – ונחשבת כצאן טבחה
וקה ודבוקה בךחב scattered among provocateurs, we will nevertheless always remain – מכעיסיה  – hugging 
and clinging to You like Tamar, טוענת עלך – as we bear Your yoke, and יחידה ליחדך – are alone in 
declaring Your Oneness, even while we are כבושה בגולה – vanquished in exile. 

The Baal HaTurim (38:15) connects the two concepts even more deeply by pointing out that the 
word לזונה – to be a harlot – appears only twice in Tanach. When Yehuda saw Tamar covering her face 
near the crossroads, the Torah says ויחשבה לזונה – he thought she was a harlot. Similarly, Yeshaya 
warned the Jewish people that if they sin, Yerushalayim will be destroyed, and people will wonder  איכה
 how did the faithful city become like a harlot? Fortunately, he adds that just as – היתה לזונה קריה נאמנה
Tamar was initially embarrassed to disguise herself in this manner but ultimately received tremendous 
honor when the truth came out, so too the presently-humiliated Yerushalayim will also return to its full 
glory, as Zechariah promises (2:9) ולכבוד אהיה בתוכה – for glory will I (Hashem) be in its midst, may it 
be speedily in our days. 
 
 

Parsha Points to Ponder (and sources that discuss them): 
 

1) Yosef dreamed that the sun, moon, and 11 stars would bow to him, corresponding to his parents 
and 11 brothers (Bereishis 37:9). Why didn’t he see a 12th star, representing his sister Dina? 
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2) In addition to being brothers, how else were Yaakov and Eisav related? (Midrash Talpios Anaf 
Yehuda) 

3) Who became a tumtum (person whose gender is physically hidden) in Parshas Vayeishev? 
(Bereishis Rabbah 87:7, Tanchuma 9, Tosefos Shantz Sotah 36b, Ichud B’Chidud 5777) 

4) After Potiphar’s wife falsely accused Yosef of trying to violate her (39:14), who defended him 
and saved him from being killed? (Yalkut Shimoni 146, Chizkuni 39:20, Ichud B’Chidud 5777) 

 
 

Answers to Points to Ponder: 
 
1) A jokester asked this question to Rav Chaim Kanievsky. He answered by pointing out that in Parshas 
Mikeitz, Yosef marries a woman named Osnas (41:45). Who was Osnas, and why would Yosef agree to 
marry an Egyptian woman? The Daas Z’keinim writes that when Sh’chem defiled Dina, she became 
pregnant and gave birth to a daughter. This daughter was sent away and through a tremendous miracle of 
Divine providence, she ended up in Egypt where she was known as Osnas and married none other than 
her uncle Yosef. The jokester concluded that according to this explanation, Dina wasn’t only Yosef’s 
sister but also his mother-in-law, and nobody would imagine his shvigger (mother-in-law) bowing down 
to him even in his wildest dreams, an answer which brought a smile to Rav Chaim’s face. 
 
2) After Yosef was sold into slavery, Yehuda went away from his brothers and married the daughter of a 
merchant named (38:2) שוע The Midrash Talpios quotes an opinion that his real name was Eisav (עשו), 
which contains the same letters as שוע, and because of his evildoing, his real name was not used. Thus, in 
addition to being brothers, Yaakov and Eisav were also mechutanim (parents whose children married one 
another). The Midrash Talpios notes that if this interpretation is correct, it can help us understand why 
Yehuda’s first two sons – Er and Onan – were both killed for their transgressions, because they inherited 
a propensity to sin from their mother, who was Eisav’s daughter. However, the Midrash Talpios finds it 
hard to believe that the righteous Yehuda would marry into such a wicked family, unless perhaps his goal 
was to persuade Eisav to do teshuvah. He suggests that it is more likely that Yehuda married the daughter 
of a different man named Eisav, and out of respect for Yehuda, the Torah omitted the real name of his 
father-in-law due to its negative assocations. 
 
3) When Yosef entered Potiphar’s home, the Torah (39:11) records that אין איש בבית, which literally 
means that there were no other men present in the house. However, the Tosefos Shantz writes that it can 
be interpreted as saying that to protect Yosef from sinning with his master’s wife, Hashem miraculously 
transformed him into a tumtum who was no longer an איש. This novel understanding can also be found in 
the Midrash Rabbah and Midrash Tanchuma. 
 
4) The Midrash relates that when Potiphar heard his wife’s allegations against Yosef, he wanted to kill 
him until his daughter Osnas rescued Yosef by secretly telling Potiphar what really happened. Because 
Osnas saved Yosef’s life, Hashem proclaimed that the tribes that were destined to emerge from Yosef 
(Ephraim and Menashe) would come through Osnas, who ultimately married Yosef (41:50). 
Alternatively, the Chizkuni writes that the angel Gavriel appeared in the guise of a human and suggested 
examining whose clothing was torn. If the garments of Potiphar’s wife were ripped, this would support 
her version of events that Yosef had attempted to assault her. However, if Yosef’s clothing was torn, that 
would show that she was the one who instigated the incident and her claim would be refuted. This 
proposal was accepted, and when it was discovered that Yosef’s garments were ripped (39:12), he was 
spared from execution. At the same time, in order to protect the dignity of Potiphar’s wife and not 
publicly label her a liar, Yosef could not be freed immediately and still had to be incarcerated. 
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 רב יהודה בוים שליט"א                                                                                                                                            
   

 וישב 
 כה( לז,)ויראו והנה ארחת ישמעאלים באה מגלעד, וגמליהם נשאים נכאת וצרי ולט 

The תורה portrays how the שבטים originally wanted to kill יוסף, and at the last moment, ראובן convinced 
them not to get ‘blood on their hands’. Rather they should throw יוסף into a בור. After doing so, they sat 
down to eat, and noticed a group of ישמעאלים merchants. יהודה encouraged them to sell יוסף, and the 
 explains that these are types רש"י ."נכאת וצרי ולט" were carrying ישמעאלים describes to us how the תורה
of ישמעאלים .בשמים usually carry foul smelling goods. Tar, petroleum gas, etc. The fact that they were 
carrying fragrant spices was atypical (probably even uncomfortable for them!). The reason why the תורה 
depicted this rare occurrence was "להודיע מתן שכרן של צדיקים" – to demonstrate the שכר of צדיקים – 
that יוסף הצדיק should not have to travel to מצרים with an unpleasant odor.  

This needs explanation. יוסף is in the midst of having a rotten day. The worst ever. His brothers plot to 
kill him; they let him off easy – to die in a בור of snakes and scorpions; his prize shirt – the כתונת פסים – 
was stripped off him and shredded; finally, they sell him as a slave to מצרים. In place of his dreams to 
become king, he becomes a slave! The חזקוני explains that the brothers knew that the offspring of  אברהם
"יוצא" would one day need suffer as slaves. They hoped that they would be אבינו  through יוסף! Now he 
is in the hands of Achmad and Muchammad, on a one-way trip down to מצרים. In all likelihood, he would 
never see his family ever again - severed from the future of כלל ישראל. Couldn’t be more depressing. 
BUT, IT SMELLS PLEASANT! Through his tears and sniffles, he smells cloves. Wow. As if that really 
brightens up the situation!? Isn’t it too petty to be considered any consolation at all? 

There are many ways to explain the השגחה and its message to יוסף: 
 יוסף is being shown the extreme קדוקד  of שכר ועונש. Evidently, השגחה had it for יוסף to be sold 

to מצרים. But not that he should have to suffer the customary stench which comes when 
traveling with Arabs. 'ה doesn’t say, “look, you needed to be sold to מצרים and this is how the 
Arab caravans smell. What can I do?” Instead, 'ה changes the normalcy and suddenly they decide 
to import perfume. By seeing how 'ה manages השגחה down to the finest and slightest detail, 
one is soothed. He is reminded that he isn’t receiving anything that isn’t supposed to happen. 
It gives one strength to accept the hardships – knowing that there aren’t any corners being 
rounded. Every bit of pain or discomfort is calculated. 

 רב חיים שמואלביץ זצ"ל used to say, 'ה showed יוסף, I’m with you. With all that is going on, you 
aren’t alone. As the פסוק in תהלים says: "גם כי אלך בגיא צלמות לא אירא רע כי אתה עמדי" – no 
matter how dreadful it may be, I’ll survive because 'ה is with me.  

 In בריסק, they explained this quandary in classic בריסק fashion. יוסף was able to endure all of his 
 פסוק The .מתענג על ה' he is תורה When one learns .לימוד התורה by engrossing himself in צרות
says פקודי ה' ישרים משמחי לב"" . Without it, one is lost. The מצודת דוד explains the words of  דוד
אבדתי בעניי" "לולי תורתך שעשעי אז :המלך  – if not for the fact that תורה is משמח, I would be lost in 
my poverty. It’s what keeps us afloat. As long as יוסף was able to learn, he was internally בשמחה. 
Had יוסף traveled with foul smelling merchandise, he wouldn’t have been allowed to learn, and 
he would have had no survival mechanism. It was through the small yet very significant נס of 
the בשמים that יוסף was able to learn and thereby maintain his שמחת החיים.  

אל ידי 'קהל בית תפילה' רמת אשכול ירושלם תובב"ע                   
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It’s ערב חנוכה. We celebrate the נס of the פך שמן. It’s miniscule in comparison to the other סיםינ . We 
won a war! The גזירות were over. We can have back ברית מילה! We have back ראש חודש (and therefore 

טוב יום ) again! The women were finally left alone. Yet, we commemorate the פך שמן. Because when 
they found the פך – miraculously untouched, it told them that while 'ה was allowing all of the terrifying 
goings-on to happen, He was guarding a פך for us to be able to use soon. He showed us how He was 
really with us the whole time. It’s the ריח טוב – the spices of יוסף – all over again. 'ה saying, “I’m with 
you – especially while its painful”. 

 the dark – גלות comes in the middle of the winter, when its dark, cold, and dreary. It reminds us of חנוכה
side of things. The פך שמן lightens it all up, by reminding us, He’s always there. And when that doesn’t 
suffice, there’s a guaranteed solution. לימוד התורה. The המנור  represents אורה זו תורה .תורה. It’s  משמחי
 It’s what keeps us sane. It’s what clarifies our minds in this confusing world. It’s what our fathers .לב
were מוסר נפש over – pretending to play dreidle.  

Let us all have a ליכטיגע חנוכה – filled with שמחה – knowing that 'ה is with us, always. And may we 
practice מסירת נפש for לימוד התורה which will fill us with internal דות ולהלל לשמך הגדוללהוכדי  – שמחה . 

 הלכה למעשה
 

 כמה הלכות חנוכה
Children and lighting 
 When a boy reaches the age that he could be trusted to light on his own without causing damage 

(approx. 6-7 years old), his father must teach him to do so. ( סע' ב' רמ"א ס' תרע"ה סע' ג' ושו"ע ס' תרע"ז)  He 
need not teach his son to use oil, even if he uses oil for his own lighting. 

 However, this child who is lighting his own מנורה, may not light on behalf of other adults. For 
example, if the father of the house is away one night, even though the child will light, an adult 
(man or woman) must also light. (ג, וע"ע שו"ת שבט הלוי ח"ה ס' פ'"ע ס' תרע"ה סע' ב' ומ"ב ס"ק י"שו)  

 There is no obligation to teach girls, since most girls won’t light as adults. Yet, in some homes, the 
young girls light, in order to imbue in them the spirit of (כך שמעתי ממו"ר הגר"י ברקוביץ שליט"א) .חנוכה 

Working before lighting 
 Within ½ hour prior to the מצוה of הדלקת נרות one may not begin any act which may cause him to 

become distracted and forget to light. Included in this is beginning a meal, beginning a project (e.g. 
painting a room), or taking a nap. One may do all of the above, provided that he appoints a שומר 
who will remind him to light on time. The שומר may not be engaged with any of these activities 
himself, lest he, too, become caught up and forget.  

 This halacha pertains only to those who will actually light a מנורה. Those who will not be lighting 
(such as women) may eat, sleep, or do any work until the מנורה is lit.  

Working during the first half hour 
 For the first half hour after the candles are lit, women should not do work.1 (שו"ע ס' תר"ע א' ומ"ב סק"ד) 
 The minhag is to refrain from doing laundry, ironing, sewing, and business (such as working on a 

computer).2 Most Poskim permit cooking during this time.3 Likewise, washing dishes or light 
housework is permitted.  

Visit our website: beistefillahramateshkol.org 

                                                           

במחבר כתיב "בעוד שהנרות דולקות", ובמ"ב כתב "והוא כחצי שעה". ולכאורה זהו עד חצי שעה אחרי צאת אפילו למי שמדליקים כבר משקיעה.  1
 . וצ"עשמדליקין בשקיעה אבל אין לכבותה עד חצי שעה אחרי צאת. וע' ביאור הלכה שם ד"ה ובלבד משמע מהמחבר ס' תרע"ב סע' ב'וכן 

שליט"א )תורת המועדים סק"ח אות ג'( שרק אסור דברים שאסור  קניבסקיעמ' ג'( ולחל"ל הגר"ח זצ"ל )קובץ מבית לוי ח"י  וואזנרדעת הגר"ש  2
קל"ב( הוא -זצ"ל )פניני חנוכה עמ' קל"א הגריש"אאבל דעת כספי מותר לעבוד דלא גרע מדבר האבוד.  הפסד. וממילא אם יהיה בחול המועד

ובשם הגרי"י פישר שכן הוא המנהג ירושלים לאסור גם . הכלים, ניקיון הבית, וקניות במכולתשטיפת נוהגין בו איסור. וגם  בישול ואפיהשאפילו 
ובש"ות אור לציון )ח"ד חוץ משטיפת הכלים. זצ"ל )שו"ת רבבות אפרים ח"ו ס' ת"ט אות ב'( שהכל אסור  שיינברגדעת הגרח"פ ובישול וכדומה. 

( שלא 14הע'  )הליכות שלמה חנוכה פט"ז הגרשז"אנהגו הנשים בביתו של ולייבש בכלל מלאכת כיבוס.  פרק מא ת' א'( כתב שאף תליית הבגדים
 הנאכלת באותה שעה.כתיבה ובישול חוץ מתיגון סופגניות לעשות שום מלאכה כמו 

 ס' הלכות חנוכה )הגר"ש איידר שליט"א( עמ' ד' בשם הגר"מ פיינשטיין שליט"א וע"ע בספר אמת ליעקב ס' תר"ע הערה תקפ"ד. 3


	09-Vayeshev
	BW 436 Vayeishev 5779 print
	Migdal_Vayeishev21
	Parsha-Shmuz_Vayeishev-
	p181130
	Parshas Vayeishev LARGE 5779
	Vayeishev 18
	Vayeishev-Chanukah 5779 
	VayeishevShortWithAnswers5779
	Parsha Potpourri
	Parshas Vayeishev – Vol. 14, Issue 9
	Compiled by Ozer Alport
	Parsha Points to Ponder (and sources that discuss them):

	וישב

