
 obnt ;tv rntk vra vejm vz vnk ovrct kt wv rnthu
wudu h,bez hbtu skt (dh-jh) ohnav in ohznr -

    t :h"ar/iez hbustu vrnt thv hrva 'oukav hbpn cu,fv vbha 'h,bez hbtu
ka u,gs akjh tka hsf oukav hbpn vbha v"cev hrva 'h"ar hrcs tkph vrutfk
,ruac ,t vckc ,t vkyhca rcsv omg ukhtu 'iezk uehzjn vraa vzc ovrct
vchx v,hv ovrctk uz ihgf vghsha epx tkk hrvu 'ughsuvkn gbn tk ,tz ltknv
vruacc vbhntn vbht u,hc ,uuba ,tzf if,h lht hf 'u,hc ouka ,t rpvk vnf hp

?ovrctk ohrcsv ,t ghsuvkn kkf gbn tk if ot vnku 'ohnav in vk ufza
v,utc vra vbhntv tka rcsv omgk vbgy lf kf iht 'rcs ka u,hntk lt    
'ov ohhcrg hf ,rcux v,hvu 'ohftknc rcusna kkf vgsh tk vagnk hrva 'vruac
,t ,ukdk v"cev aaj tk ifku 'vhkg shpevk vchx v,bunt rsgv v,hv tk if kg
tk hrv 'v"cev ka u,bgy if ot v,hv vn ihcvk ah vz hpk lt 'ovrctk rcsv
u,bgya k"mu ?ovng uthcv urcs ,tu ohjrutv utc wv rcsc hf kkf ,gsuh v,hv
ihntvk uz ,esm v,hv vhutr hf /vbuhkgv vjdavc vrfvv rxuj kg v,hv v"cev ka
vhj ,gfa hudn vgna otu 'vbuhkgv vjdavc tuv kfv ,gnuau vtur thva vn kfa
,"hav .pj hf jrfvcu ',tz vgna obhjk tk hf ihntvk vfhrm v,hv ick vfzh
v,hv ,tzu 'v,buntc iye odp vzc vhv vbhntv tka iuhfu 'v,guah ,t ahjvk
vnfu vnf obah rcsv vzk hf 'ts iudf kg f"f shpev tk ovrct lt 'v"cev ,bgy
v"cev lt 'hud ka uburd lu,n ,rcsn vbhfaa ihntvk kduxn sjt kf tku ',udrsn

/odpk rcsv cajb v,unf ,esmka gshu 'vra ka v,uchaju vfrg lhrgvk gsh
 

rptu rpg hfbtu h-bst kt rcsk h,ktuv tb vbv rnthu ovrct ighu
 ohrag oa iutmnh hkut rcsk h,ktuv tb vbv rnthu ///(tk'zf-jh)

     tc c,fu /"wahtv ,t ,cak van ktuhuw unf 'h,hmr 'h,ktuv" h"arwwwwhhhhjjjjrrrrzzzznnnnwwwwkct" '
tb vbvw unf 'khj,v (vru,v ,t rtc) van khtuvw 'arhp ohrcsv vkt ,arpc
'hbav wh,ktuvw kg tuv wh,hmr 'h,ktuvw vp arhpa vna 'rnuk ah tnau 'wh,ktuv
arhpa rjt 'hrva iuatrv wh,ktuvw kg tuv wh,kj,v 'h,ktuvw oa arhpa vn ukhtu
if otu 'wh,hmr 'h,ktuvw arhp 'iuatrv wh,ktuvw rjt tuva wvanjc ,hja,vw ,khn
arpk khj,va hbpna 'rnhnk tfhts 'vrund vhtr uz iht okut 'hbav tkt vz iht
wv hf 'lrfu lrf kfk ohehsm vrag (s"f euxp) ohehsm ohahnj ah hkutw ,khn
,khn uhrjt shn arhp '(z"f euxpc tuva) iuatrv wh,ktuvw osue tuva wah ,unuen
;rym, okug ka uehsm v,tu 'lrf kfk wy iv tkvu (j"f euxp) vanjc ,hja,vw
kg ,urtabv ,urhhgv kfk ihhbgv ,t ohhxu lhanvu 'ihhbg u,ut lanv tuva wovng
wc ukhmh wfu 'ovn wd ukhmh wk ifu 'ohfrfv ws uyknhu 'ohgcrt oa iutmnh hkutw) rsxv

/",unuen vnfc udvbnfu 'wh,ktuvw ,khn arpk ca f"jtu '(wovn wt ukhmh whu 'ovn
cu    wwwwvvvvhhhhrrrrtttt    rrrruuuuddddwwwwarhp tk iuatrv wh,ktuvw kg 'h,hmr 'h,ktuv" ';hxuv (v"x ,ut) 

hp kg ,"hav iumr ,t ihcvk esesa i,arpc ohtur ubhct ovrct kmt od     
oan gxb 'ousx vfpvba rjta (t 'f ikvk) vru,c rpuxnf 'uhbhg utra vn
ohrcugv oan uexp hf /t 'u,ghxbk ohngy wc thcn h"aru 'cdbv vmrt ovrct
arupn huuhm hbpn vz vhv tk lt /gr oa uhkg tmha yukn ejr,vk hsf /c /ohcau
'ouenv vzn ejr,ha tuv iuhkgv iumrv hf ihcv rmubv cmnv omgn tkt ',"havn
otu 'ohjrut ,xbfv ,umn ohhek vtkv od lhanha tuv iuhkgv iumrva gsh tuv
ihcv f"unf /oan unmg ruegk uhkg kyun 'u,kufhc rcsv vhv, tka orud ouenv
kfn gnaha cchx v"cev 'yuk ka ohrgufnv uhagn ,usut gna obhjk tk hf

/vagn vagu oe ohrcsv ukt hp kgu 'u,cren ejr,ha vhv ubumrc hf vagbv
  kg rpuxnu    wwwweeeevvvv    yyyy""""aaaaggggccccvvvv    iiiirrrrnnnnvjdavv ka ubhbg ,usut ohshnk,v og rchsa 

ohkufhu ',heukt vjdavc ubhv krgn ohgnuaa vn ukhpt hf ovk rntu 'vbuhkgv
y"agcv ovk rntu /ugna ovhbzta vnk ubhntv tk ovu 'vsucgv hfrs vzn sunkk
rjt eps vke vga rjtk iftu 'ohrcsv ohnhhe,n lht ofhbhg unc utr, suga
hkfa 'ose hnhc duvb vhv lf hf 'ie,k ohkf ovk ah ot ktau 'oj,p kg ohkrgv
/obe,k inutk o,ut ohb,ub tkt 'shn v,ut ohfhkan uhv tk vkeke,ba
hudv lt 'vkhkac ubgb ie,k vn ovk ah ot wev y"agcv ka ukfhv hbc uktabafu
,t hudv czga rjt /wohmur ofbhta er 'ie,k ohkf vcrv ofk ahw :o,nugk rhypv

kg ?hudv ofk rnt vn o,gnav 'uhshnk, ,t cuy oa kgcv kta ',hcvihcvk ofh
obhva ;udv hrct ,t ie,k ub,ut rrugk hsf vbv tuck ohnav in u,ut ubuufa

 /uhrcs ohbf hf o,utrc uhrcs ,t ohshnk,v ukce zt /vnabv hrctk ohauck
 rrugk ohtcv ohbua ohauckc iuhkgv iumrv ack,n ann ouh kfc hf ubk hrv   

/uhhj hnh kfc utruc og on,vk vfzh ztu 'uhbhg kunk rcugv kfc ibuc,vk ostv ,t
unfu) wrtc van khtuvw unf wh,kj,v 'h,ktuvw uarpk aha hbpn 'wh,hmrw
kct 'rcsk khj,v er ratf ubhct ovrct urnt hrva '(ohrcs ,arpc h"arpa
ihtu///wh,hmrw iuakn arpk lhrm 'vcrv rchs rcf ratf rnta hbav wh,ktuvw ,t
wc ,jt vaec rnut vhv tk ovrcta ubhmns 'wh,hmrw iuakn ovhba arpk
'([y"f ,ufrc wg] wrcs vc asjn ubhtaw 'gce u,khp, ,t ,uagk tk hsf) ohngp
h-bstk rjh tb ktw rnt lf rjtu wudu h,ktuv tb vbvw rnt iuatrv ogpcs
rjh tb ktw rnt lf rjtu wudu h,ktuv tb vbvw rnt hbav ogpc ukhtu 'wvrcstu

/"vnmg hbpc vaec thv ogp kfa hrv 'wogpv lt vrcstu h-bstk
cu    wwwwrrrreeeehhhh    hhhhkkkkffffwwwweuxpv ,t h"arhpa unf 'vkj,v iuak h,ktuv" 'rjt iputc rthc 

'wh,ktuv tb vbvw in vhtr thcvu wvru,v ,t rtc van khtuvw ohrcs ,arpc
hbhsc hrvu 'ousx habt kg ihsc ovrct ,t v"cev chauva vkgnk ubrnt rcfu
h,kj,v 'h,ktuv tb vbvw rnt f"gu '(iyev in 'ubhhv) smv in ihkhj,n ,uapb
in ihkhj,n ,uapb hbhscu wiyew 'wrptu rpg hfbtwa hpk 'h,gs ,t shdvku wrcsk
unf wh,hmrw uaurhpa hbav wh,ktuvwc teuus itf h"arp lfku 'wiyev inw 'smv
iuakv hf 'rtc,bfu wh,kj,vw uaurhp iuatrv wh,ktuvw ukhta 'wvan ktuhuw
rpg hfubtuw rntb tka vn if od cauhn lfcu 'ohaurhpv hba ,t kcux wh,ktuvw

/(wh,kj,vw tk 'wh,hmrw v,buufa) "hbav wh,ktuvwc wrptu

R’  Moshe Bogomilsky shlit’a (Vedibarta Bam) would say:

     “wcuyu lr rec ic jehuw - Rashi says that Avraham served his guests ‘three tongues in mustard.’ Wouldn’t one tongue have

sufficed for all three angels? Tongues are big! Whenever Avraham had guests he would not only sustain them with

physical food, but also encouraged them to live a meaningful and spiritually enriched life. Chazal tell us that the disciples

of Avraham were exemplified with three attributes: wcuy ihgw - good eye, wvfunb jurw - humble spirit, wvkpa apbw - meek soul.

The word wksrjcw - ‘in mustard’ - can be rearranged as two words to imply three different meanings. 1. wks rjcw - ‘choose the

poor.’ Have a good eye towards the poor. 2. wck srjw - ‘G-d-fearing heart.’ This leads to a humble spirit. 3. wcr ksjw - ‘avoid

having too much.’ Be modest and meek of spirit. Don’t be greedy and over-ambitious. Be satisfied with your blessings.”
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Chacham Rabbi Avraham Saba zt”l (Tzror Hamor) would say:

     “wohnav in ,hba ovrct kt wv ltkn trehuw - After Avraham slaughtered the ram, why does the posuk tell us that the angel

spoke to Avraham, ‘a second time from heaven’? Because until this point, Avraham was still a bit conflicted. First, he is told

to slaughter his son. Then, he hears a heavenly voice telling him not to. Although he didn’t slaughter Yitzchok, he was unsure

if maybe the first voice was right. Now, that he heard a second voice telling him no, he knew he had done the right thing.”

A Wise Man would say: 

     “Being busy isn’t always being productive. Busy is doing stuff; productive is getting stuff done.”                  

g"vt cvz hruy (2) wje wng wd ekj ubhcr ,ujrt (1)
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“Todah Rabah” - Menachos daf 76b
The Poskim tell us that in place of the Korban Todah that was brought
in the Bais HaMikdash, today we recite the Birchas HaGomel. The
question is: does one recite this beracha if he intentionally put himself
in danger? Some Poskim hold, that if one is saved from danger while
perfoming a mitzvah he does not recite the beracha. R’ Shlomo
Zalman Auerbach zt”l argues that even while performing a mitzvah, if
one is saved from danger, he bentches Gomel (the term "ohchhj" is
not an issue a"hhg). For example, if one crosses the sea and travels to
Eretz Yisroel to be mekayem Yishuv E”Y, he recites the beracha. If so,
how about Yitzchok Avinu after the Akeidah? Did he bentch Gomel?
Perhaps, as the Sefer M'rafsin Igra writes, the purpose of the Akeidah
was to test Avraham - Yitzchok realized later on he was never in danger!
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         A SERIES IN HALACHAA SERIES IN HALACHAA SERIES IN HALACHAA SERIES IN HALACHA
                            LIVING A “TORAH” DAYLIVING A “TORAH” DAYLIVING A “TORAH” DAYLIVING A “TORAH” DAY
"okuf sdbf vru, sunk,u" - The Greatest Mitzvah of All (99)

Torah Learning vs. Mitzvah Obligations: Kibbud Av V’em.
We continue with more cases where Talmud Torah can clash

with Kibbud Av V'em, based on previously mentioned halachos.
Case 5. If a son wants to learn in Eretz Yisroel and his parents do
not want him to be so far away, there are number of factors to

consider. If there is no special Rebbi or Yeshivah known for its
success in teaching, and there are solid institutions closer by, it
seems that the son should not go. The fact that many yeshivos in

Eretz Yisroel do not have tight supervision is also a factor that is
concerning regarding many boys. If there is a specific address
recommended by a boy’s current Rebbi for his success that can’t

be attained elsewhere, halacha gives the son the right to go, and
he should ask his Rebbeim to work it out with his parents.
Case 6. Visiting parents in a different city. Every visit to parents

can technically cause Bitul Torah. Nevertheless, at reasonably
accepted intervals, or in special times of need, one must stop his
learning to travel and perform the proper mitzvah of Kibbud Av

V’em. Of course, these visits must be sensibly balanced between
parents and in-laws to keep all family members happy.
Case 7. When parents live in the same city. Sometimes parents,

especially elderly parents, require extra attention and numerous
visits. Sefer Orchos Rabbeinu (1) writes that the Chazon Ish zt”l

visited his elderly mother daily and talked with her for close to a

half-hour or more each time. Nevertheless, a talmid should not
let this practice ruin his learning if such time is required, and
sometimes hiring a person to help out can be a solution.

Case 8. Sometimes a boy learns with great hasmada (diligence)
day and night and doesn’t sleep a lot. What if his parents are

 

 

t"yhka skparhv lurc r"vun ,tn       
   xyhhv sbkchke lurc ohhj ,ryg kkuf atr 

worried and want him to sleep more? Does he have to listen? As

far as Kibbud Av V’em goes, he technically doesn’t have to listen
if this affects his growth in Torah learning. However, the issue
might indeed require intervention because Gedolim have

advised, and experience has shown, that well-rested students
perform better. They accomplish more in less hours, see TAZ (2).
Parents also usually know their children well enough to judge if

he is overdoing it. Some advise that going to sleep early and
rising early is better because when the body rises earlier than it
needs to, it generally means that one has slept enough.

Case 9. Sometimes a parent, especially a mother, is afraid for the
safety of her child when her son learns in a Beis Medrash till a
late hour and walks home alone. Everything should be done to

make his walk safer, or he should try to learn at home, because
the genuine suffering of a parent is a serious issue.

















    In this week’s parsha we find the same word with opposite interpretations. First we see that Sarah calls her son Yitzchok
because of the tremendous joy and laughter - "e«jm" - that came to the world with his miraculous birth. A few posukim later,
Avraham makes a great party to celebrate the weaning of Yitzchok. At this party Sarah sees Yishmael "e �j�m �n". She tells
Avraham that he must send Yishmael out of the house. Rashi tells us that the word "e �j�m �n" denotes idol worship, murder and
immorality. The name "ejmh" is an expression of great joy and happiness. How can two words with the same shoresh "e«jm"
have such opposite meanings? The answer says R’ Avraham Pam zt”l is found in the words of Koheles, who says: vz vjna"
"vaug vn? On a simple level this means that joy is purposeless. On a deeper level this means that a person must see where his
simcha leads him. People say that laughter is the best medicine, but they should know that laughter can also be the deadliest
poison! It all depends on what effect the laughter has on you! Yishmael was a young boy, sitting at this party with his esteemed
father and the Gedolei Hador who were present. And what was he doing? He was laughing! He was mocking and scorning all
that was good and holy. This kind of scornful behavior, explains R’ Gamliel Rabinowitz shlit’a, is a free pass to do everything
that is wrong! Sarah saw his mocking laughter and she knew that he must go. This is "e«jm" that removes one from Hashem. 
      Sometimes we get together with friends and have a great time! We laugh and joke and have lots of fun. But how do you feel
AFTER the party is over? Do you feel uplifted and full? Or do you feel depleted and empty? This is the litmus test to see if
your laughter was simcha shel mitzvah or scornful jest. Is it the “tzchok” of Yitzchok or the “metzachek” of Yishmael? We
must always make sure that our laughter and joy lead us to higher levels in avodas Hashem and not c”v the other way around.
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    The curtain opens on this week’s parsha with a picture of Avraham Avinu sitting outside his tent disappointed that he has no
guests to cater to. Hashem has mercy on him and as he lifts his eyes, “he saw three men standing in front of him.” The posuk
then continues, “and he saw and he ran towards them.” Why does the posuk say "trhu" - “he saw” twice? What does it add?
     I once heard a derasha from R’ Meir Bergman shlit’a, a son-in-law of Rav Shach zt”l. He said that a kind heart does not
make one a baal chessed. One must also focus on perceiving another Yid’s actual needs. Many times, we lose a chessed
opportunity because we do not grasp the urgency of the matter. Rashi answers our question here and says that the first "trhu"
refers to when Avraham Avinu saw the 3 people standing before him, while the second "trhu" refers to Avraham perceiving and
realizing what their needs were. The Torah teaches us, that just like Avraham saw two things, we too must look twice. In order
for a Yid to be a true baal chessed, he must open his eyes twice. Once to see and once to perceive what the other truly needs. In
fact, the Gemara (Kesuvos 68) refers to a person who is not a baal chessed as someone who is "uhbhg omug" - one who “shuts his
eyes” to the plight of others. The fact of the matter is: Tzedakah does not start with the wallet - it starts with the eyes!
     There is a story about a poor Jew who came to the Beis Halevi, R’ Yosef Dov Soloveitchik zt”l before Pesach asking
whether milk has the status of "vbhsn rnj" which would qualify it as a wine substitute for the Arba Kosos (4 cups). The Beis
Halevi answered immediately that it did.  As soon as the man left, the Beis Halevi sent him enough money that would not only
cover the cost of the wine but also the other Yom Tov needs, explaining that if this man was asking if he could drink milk on
the night of Pesach for the Arba Kosos, he was obviously so poor that he surely didn’t have chicken or meat on his menu.
     We must all daven that our children follow in our footsteps of tzedakah and chessed, and Hashem should give them insight
to understand another person’s needs which will hasten our escape from this quagmire called golus, int ubhnhc vrvnc.           

                                                                                                                                                                                                             

 //// hk ejmh gnav kf ohekt hk vag ejm vra rnt,u(u-tf)

 wudu wv hbp ,t oa sng rat ouenv kt recc ovrct ofahu(zf-yh)
    The Gemara (Berachos 26b) tells us that Avraham Avinu established the Tefillah of Shacharis (Morning Prayer) based on
the posuk, “And Avraham arose early in the morning to the place where he had stood before Hashem.” It was Avraham who
introduced the notion of daily prayer to the world. Tefillah is a very powerful tool. It connects us to Hashem in ways beyond
our comprehension. How careful we must be when we daven that we focus on the words and actually talk to Hashem, rather
than be busy with everything else around us. If we focus on Hashem, He responds in ways beyond our wildest dreams.
     A few months ago, a Chassidishe Yid contacted Irgun K’vod Shomayim (IKS), whose altruistic goal is to inspire people
to improve their davening and show the Shechinah respect from the beginning to the end of every Tefillah. The Yid had
recently signed up for their “Master List” which lists the names of those who have pledged to be more careful with Tefillah,
and now he wished to tell them the following incident: When he signed up, he was mekabel upon himself to refrain from
using his cellphone during davening. This pledge was very difficult for him due to his nature and the peer pressure from
friends starting conversations with him. Nevertheless, he took it upon himself in the fervent hope that certain yeshuos he
desperately needed would come to fruition. Very shortly after he accepted this pledge, he had a vivid dream one Friday night. 
     He dreamed that he was walking down a street that was unfamiliar to him. He soon came upon a large building that
appeared to be a Beis Medrash. Bright lights were radiating from its windows. He heard beautiful niggunim emanating from
the building. He was unfamiliar with the songs being sung, but he thought they were reminiscent of tunes from his Chabad
upbringing. He then heard a voice asking him if he wished to go inside, and he replied, “Yes.”  He was told to go inside.
     Upon entering the building, a gabbai approached him who remarked, “You’re an einekel of the Baal HaTanya.  Therefore,
you go straight in.” He proceeded to enter what turned out to be a giant room filled with lots of people - all of whom were
shining brightly, dressed in white. They were singing the beautiful niggunim he had heard outside. All around him were tables
piled up with food, but no one was eating. At the front of the room, he saw a Tzaddik with a glowing face - he instinctively
knew it was the Baal HaTanya, R’ Schneur Zalman of Liadi zt”l - who was beckoning him to come forward and sit next to
him. Upon sitting down, the beautiful singing slowly subsided and the Baal HaTanya began speaking words of Torah. 
      The Rebbe spoke and after a while he began to focus his remarks on the current generation and the challenges that we face
today. He pointed out that we are living in a time where so much is competing for our attention and unfortunately, what is
happening in shul is a lack of recognition of the presence of the Ribono shel Olam. The disrespect is extremely destructive. 
     The Baal HaTanya then turned to the awestruck Yid sitting next to him and said, “For people who are mekabel on
themselves to be exceptionally careful with these inyanim, they will be zoche to see yeshuos of all types.” 
     The singing then resumed in a most lovely and melodic way. A short time later, the scene repeated itself as the singing
gradually subsided and the Baal HaTanya spoke divrei Torah once again. Amazingly, the same thing occurred as before: in
the middle of his thought, the Alter Rebbe focused again on our generation and the need for all Jews to bring the Ribono shel
Olam into their lives. He also again disdained the disrespect taking place in our shuls and batei medrash, a common issue in
today’s day and age, and he once again looked at the Chassidishe Yid and said softly, “But people who are mekabel on
themselves to be careful in these practices will have the yeshuos that they need and are going to end up in a very good place.”
    It happened a third time - and then the Yid woke up with a start: he was actually humming one of the niggunim from his
dream. The man’s wife turned to him and said, “You’re singing? You never sing, and certainly not in your sleep! What’s
goping on? What is this niggun?  It actually sounds beautiful.” The man explained to his wife how he had just seen the
Baal HaTanya and described all the things that he had heard. Boruch Hashem, since the dream occurred, this Chassidishe
Yid  has seen his tefillos answered time and time again, and the yeshuos he so desperately needed are all coming to fruition. 

uhkg ohcmb ohabt vaka vbvu trhu uhbhg tahu  
 wufu kvtv j,pn o,trek .rhu trhu    (c-jh)

 /// h,re kmc utc if kg hf rcs uag, kt ktv ohabtk er(j-yh)
llllyyyynnnn: After WWI, R’ Yaakov Kamenetzky zt”l and a few
other bochurim who had fled Slabodka were returning home
and found themselves in a small town on erev Shabbos. They
found a single Jew and asked if they could stay for Shabbos.
The unkind Jew turned them down and told them to leave,
suggesting they go to the next town before Shabbos. 
    They had no choice but to go. The following year, on Rosh
Hashana, when he was already back in Slabodka, R’ Yaakov
saw that the same man who had refused to take them in for
Shabbos was in yeshivah, and even received an aliya! He
was beside himself until he found out the rest of the story.
     A few weeks after R’ Yaakov had been to this man’s
home, the Alter of Slabodka, R’ Nosson Tzvi Finkel zt”l,
and a group of talmidim were also making their way back to
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Slabodka and came to the same city where they met the same
man and asked to stay for Shabbos. At first, the man said no
but since it was too late to move on to another city, the man
reluctantly relented. Amazingly, over Shabbos the influence
of the Alter and his talmidim, had such a profound effect on
this man, that when Shabbos passed he traveled with them to
Slabodka and became a changed person. Now, on Rosh
Hashana, he did a real teshuvah and was given an aliya.
llllyyyynnnnpppp: R’ Yaakov recounted this story to explain why Lot,
who was an important person in the wicked city of Sodom,
was saved from destruction. In truth, why was he any better
than them? It was because of the presence of the angels, the
presence of Kedusha, which caused Lot to do teshuva.
Indeed, had they all been worthy, the entire city would have
felt that sense of holiness and done teshuvah. But it didn’t
come to pass and the decree to destroy Sodom was sealed.  

 FROM THE WELLSPRINGS OF     FROM THE WELLSPRINGS OF     FROM THE WELLSPRINGS OF     FROM THE WELLSPRINGS OF        
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/// ic ,ecj ,t vhj ,gf vzv sgunk rnthu )zy-s wc ohfkn(
     In the Haftorah, the posuk tells us how Elisha Hanavi
repays the ",hnbuav vat" (woman from Shunam) for her
hospitality with a promise for a child. Elisha told her, “This
time next year, you will be embracing a son,” as a way of
assuring the woman that she will have a child. However, the
Medrash tells us that the woman was not impressed with this
choice of words. She immediately countered by saying that
the angels who informed Sarah Imeinu of her impending
child had told her: “This time next year WE WILL RETURN
to see you with your child.” Elisha had omitted that promise
to return. Why did the woman not believe the Navi? Was it

not the same word of Hashem that Sarah had received?
    Rashi explains that the woman did believe Elisha that she
will have a child, however, if the Navi would not make a
similar promise like that of the angels, how sure can she be of
the child’s survival? What good is embracing a child if he
will eventually die (as we know did indeed happen)?
    The Medrash insightfully explains, that even though Elisha
Hanavi was a tremendous tzaddik, he was still only human.
Angels are not bound by the uncertainties of the human
world; therefore they were able to promise Sarah not only a
child, but that they will return the following year as well.
Elisha, who was uncertain if he himself will be alive the
coming year, could not promise the same.



A SINGLE WORD
Adapted with permission from the Kiddush Hashem Gemach 

 

Rabbi Dovid Goldwasser relates a story about a 

chareidi man in Eretz Yisrael who was forced to 

seek medical treatment for his son on Shabbos. The 

chiloni doctor agreed to come only if he was paid his 

fee of 500 shekels at the time of service, on Shabbos. 

When the doctor was finished his treatment, he was 

surprised to see the father write out a check for 1,000 

shekels.

When asked about this, the charedi father explained 

to the doctor that although he was allowed to 

write on Shabbos for the sake of his son's medical 

treatment, writing "chamesh me'ot shkalim" (500 

shekel) involved writing three words, while writing 

"elef shkalim" (1,000 shekel) involved writing only 

two words. He was willing to forgo the extra 500 

shekel in order to avoid writing a single extra word 

on Shabbos.

The attending physician was deeply moved. He 

wondered why Shabbos meant so much to this man, 

and to what lengths he would go for it. He began 

his journey to find out what it was all about, and it 

eventually led him to become observant.

All because of one man’s kiddush Hashem. 

TRUE HUMILITY
By Rabbi Moshe Pogrow, director, Ani Maamin Foundation

Based on excerpts from the commentary of Rabbi Shamshon Raphael Hirsch zt"l on Chumash, with 
permission from the publisher. 

After Avraham and Yitzchak met the challenge of the Akeida, and 
accomplished their exalted mission, they returned to their attendants, 
and all of them—Avraham, Yitzchak, and with them the young men—went 
yachdav, together, to Be’er Sheva.

This is typical of the spirit that began in Avraham and Yitzchak. If it was any 
other nation, someone who had been so close to G-d and so elevated above 
all earthly concerns would have been so full of themselves and of the Divine 
that they would no longer have taken any interest in ordinary people.

In any other society, such closeness to G-d, even if only imagined, would 
cause such arrogance that those who experienced it would look down on all 
other men as mere mortals and avoid contact with them.

But not so the example set by Avraham and Yitzchak. Just after performing 
the most exalted deed a person can perform, they return to the attendants 

If you are not in pain as you read this, trillions of things are going 
right. One malfunction in a person’s body can cause them to be in 
pain, or even die—one gland, one nerve, one muscle. Right now, 
your heart is pumping blood to 60 trillion, supplying them with 
the oxygen and the nutrients that they need to survive. There are 
so many blood vessels in your body that if they were stretched 
out in a straight line, they would stretch for 96,000 miles. 

Adapted from Biur Tefillah (Ani Maamin Foundation)
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they had left at the foot of Har Hamoriah, and 

go yachdav, together with them. They do not 

consider themselves superior to the others.

To a descendant of Avraham, no man is better 

than another because of his vocation, and there 

is no distinction between himself and a humble 

servant. The higher his own spiritual level, the 

less likely is he to feel superior to others, and 

the less he is conscious of his own greatness.

Rightly do Chazal debate as to which is the 

greatest middah: chassidus or anava (Avodah 

Zara 20b). After all, humility is the only virtue 

that a person can possess only unconsciously. 

Once a person becomes aware that he is an 

anav, he ceases to be one. Instead, he is filled 

with the worst kind of pride, saying to himself: 

I have every right to be conceited, and yet I am 

not!

Avraham and Yitzchak, on the other hand, 

returned from the heights of Har Hamoriah and 

rejoined the others as though they had done 

nothing extraordinary: vayashav Avraham el 

naarav, vayakumu vayelchu yachdav.  

FROM BAD TO WORSE
by Rabbi Dovid Sapirman, Dean, Ani Maamin Foundation

We have focused on the history of Yehuda for many months. Now it is time to 
return to the story of the ten tribes in the North, the kingdom of Yisrael.

As we have already discussed in this column, the first king of Yisrael, Yeravam, 
was a great Torah scholar who tricked the people into believing that since the 
House of David was going to be punished, the people were not allowed to return 
to the Bais Hamikdash. He placed policemen at the border to prevent people 
from going up to Yerushalayim on the three festivals. When his son was sick, he 
sent his wife across the border to the navi Achiya, who informed her that their 
entire family would be wiped out as punishment for the corruption her husband 
had introduced.

After Yeravam’s other son, Nadav, had reigned for two years, this prophecy was 
fulfilled to the letter. Basha killed Nadav and wiped out the entire household 
of Yeravam. Had Basha forsaken idolatry, he would have been credited with a 
mitzva, but he continued in all the evil ways of his predecessor. So a navi named 
Yehu was given a similar message about Basha: his entire household, too, would 
be wiped out. Not only that, but he was also punished for killing the family of 
Yeravam, since he had turned out just as wicked as they were.

So Hashem sent Zimri, who did to Basha as Basha had done to Yeravam. Zimri 
reigned for seven days before coming under attack by Omri. In desperation, 
Zimri set fire to his palace, committing suicide.

For five years, there was a political struggle between Omri and his rival, Tivni. 
Asa, king of Yehuda, then married his son Yehoshafat to Omri’s daughter. The 
people were so impressed with this great honor that they did away with Tivni 
and unanimously made Omri their king. The Tanach states that Omri was more 
wicked than any of the kings who preceded him. When he died, his son Achav 
became the king for the next 22 years.

We will elaborate on Achav, because he is one of the most peculiar figures in 
the Tanach, a combination of many good qualities and many terrible practices. 
The Tanach tells us that the idolatrous sins of Yeravam were light compared to 
Achav’s. He married a non-Jewish princes from Lebanon who brought with her 
the worship of the Ba’al. Although Yeravam’s calves constituted a transgression 
of avodah zara, they were merely a forbidden form of worship to Hashem. The 
Ba’al, however, was pure pagan worship, which Achav adopted with a passion.  

OPEN SEASON

How do animals adapt to the changing weather?

Each insect, animal, and fish is provided with organs, abilities, and instincts which have the 
purpose of assisting in the plans of the Creator. Every animal functions perfectly, in accordance 
with its needs and circumstances. The snowshoe rabbit, for example, has white fur in the winter, 
and is therefore not visible against a snow-background; and is brown in the summer, to be 
invisible against a backdrop of vegetation. The same animal possesses two different coats of hair 
in two seasons, and the hue of each coat is precisely suited to the animal's needs.  

Adapted from a shiur by Rav Avigdor Miller
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Now You Know 
HaShem saiHaShem saiHaShem saiHaShem said it was only right that He d it was only right that He d it was only right that He d it was only right that He 
inform Avraham of the plan to destroy inform Avraham of the plan to destroy inform Avraham of the plan to destroy inform Avraham of the plan to destroy 

Sodom. When he did, Avraham went Sodom. When he did, Avraham went Sodom. When he did, Avraham went Sodom. When he did, Avraham went 
to bat to save the people from to bat to save the people from to bat to save the people from to bat to save the people from 
destruction.destruction.destruction.destruction.    

He began negotiating with HaShem. He began negotiating with HaShem. He began negotiating with HaShem. He began negotiating with HaShem. 
He first declared that surely HaShem He first declared that surely HaShem He first declared that surely HaShem He first declared that surely HaShem 

would not smite the righteous along would not smite the righteous along would not smite the righteous along would not smite the righteous along 
with twith twith twith the wicked.he wicked.he wicked.he wicked.    

Then he asked if HaShem would save Then he asked if HaShem would save Then he asked if HaShem would save Then he asked if HaShem would save 
the city for fifty righteous people, then the city for fifty righteous people, then the city for fifty righteous people, then the city for fifty righteous people, then 

fortyfortyfortyforty----five, forty, thirty, twenty and ten. five, forty, thirty, twenty and ten. five, forty, thirty, twenty and ten. five, forty, thirty, twenty and ten. 
After that he knew there was no point After that he knew there was no point After that he knew there was no point After that he knew there was no point 
in asking further.in asking further.in asking further.in asking further.    

The next verse tells us that HaShem The next verse tells us that HaShem The next verse tells us that HaShem The next verse tells us that HaShem 
left when Avraham finished talkileft when Avraham finished talkileft when Avraham finished talkileft when Avraham finished talking ng ng ng 
and Avraham returned to his place.and Avraham returned to his place.and Avraham returned to his place.and Avraham returned to his place.    

It seems that in an instant, Avraham It seems that in an instant, Avraham It seems that in an instant, Avraham It seems that in an instant, Avraham 
was able to turn off his emotions and was able to turn off his emotions and was able to turn off his emotions and was able to turn off his emotions and 
go his merry way. Why did he just turn go his merry way. Why did he just turn go his merry way. Why did he just turn go his merry way. Why did he just turn 
and go home? Why not continue and go home? Why not continue and go home? Why not continue and go home? Why not continue 
speaking until he got his way?speaking until he got his way?speaking until he got his way?speaking until he got his way?    

This teaches us a great lesson. We This teaches us a great lesson. We This teaches us a great lesson. We This teaches us a great lesson. We 
have an have an have an have an obligation to do our best; to obligation to do our best; to obligation to do our best; to obligation to do our best; to 
make our efforts and hope that make our efforts and hope that make our efforts and hope that make our efforts and hope that 
HaShem will make them come to HaShem will make them come to HaShem will make them come to HaShem will make them come to 
fruition.fruition.fruition.fruition.    

However, once we have done all we However, once we have done all we However, once we have done all we However, once we have done all we 
can, we don’t need to dwell oncan, we don’t need to dwell oncan, we don’t need to dwell oncan, we don’t need to dwell on    it or it or it or it or 
feel bad. HaShem will decide what feel bad. HaShem will decide what feel bad. HaShem will decide what feel bad. HaShem will decide what 
actually happens, not us. Our labors actually happens, not us. Our labors actually happens, not us. Our labors actually happens, not us. Our labors 

and pains do and pains do and pains do and pains do not make things not make things not make things not make things 
happen. We are here to try, and that’s happen. We are here to try, and that’s happen. We are here to try, and that’s happen. We are here to try, and that’s 
all.all.all.all.    

This is a very liberating lesson from This is a very liberating lesson from This is a very liberating lesson from This is a very liberating lesson from 

our father Avraham. No wonder he our father Avraham. No wonder he our father Avraham. No wonder he our father Avraham. No wonder he 
was able to handle anything Gwas able to handle anything Gwas able to handle anything Gwas able to handle anything G----d sent d sent d sent d sent 
his way!his way!his way!his way!    

Thought of the week:  
To capture a moment, 
weigh it down with meaning. 

(A:XY  TYwARB) „.OWYH OXK LHAH XTP BwY AWHW ARMM YNWLAB ÂH WYLA ARYW‰  
“And HaShem appeared to him in the terebinths (a type of tree) of Mamre, and 
[Avraham] was sitting at the door of the tent in the heat of the day.” (Beraishis 18:1) 
Avraham’s hachnosas orchim and hospitality is legendary. In this famous episode, we learn 
more about what made Avraham tick. This was the third day after Avraham’s circumcision 
so he was in pain, yet the pain of not having guests was worse! So great was his desire to 
be good to others, emulating HaShem who is a complete giver, that he searched the 
horizon for guests even as he sat by his tent and, as the Midrash tells us, HaShem was 
visiting Avraham in fulfillment of the practice of Bikur Cholim, visiting the sick. 

The wording of this verse is unusual since it is recounting a story that previously took place. 
The word used for sat is “yoshaiv,” which typically means “is sitting” – in the present tense. 
If the Torah was telling us that Avraham sat in the door of the tent, it could have used the 
word “yashav.” Similarly, when he stood over his guests as they dined, the Torah says 
“omaid,” the present tense for “is standing” instead of “omad,” he stood. 

When the Torah tells us that Avraham was sitting at the door of his tent, it was not a 
passive action. First of all, HaShem came to “visit the sick.” Though Avraham might have 
wanted to stand to receive this audience with G-d, he sat in order to fulfill the normal 
manner of this mitzvah. His sitting was a recognition of his concern for HaShem’s will. 

Secondly, when he sat, it was likely with the mindset that he had to heal in order to 
continue the life of mitzvos he led with full vigor. He was not sitting idly, but rather made it a 
conscious act with purposeful thought. 

Similarly, when he stood over his guests, it was in order to be able to care for their every 
need at any moment. His waiting did not mean he was lounging around. On the contrary, it 
was part and parcel of his mitzvah. Each moment he remained standing was a deliberate 
act. Therefore, it uses the present tense. 

On the first posuk of perek 91 of Tehillim, “Yoshaiv b’saiser Elyon… - You who dwell in the 
shelter of the Most High, abide in the protection of Sha-kai,” Rashi explains that one who 
seeks to dwell in HaShem’s countenance will come under His protection. The fact that it 
uses “yoshaiv,” in the present tense, teaches us that one must constantly work on his 
emunah and remind himself every moment that HaShem is watching him and guiding him. 
Then he merits the Divine Protection mentioned by Dovid HaMelech. 

Chazal say that a person is obligated to ask himself, “When will my deeds be like the deeds 
of my forefathers?” One way to emulate them is to be mindful of the power of each moment 
and make sure we’re using them to the fullest. 

The Brisker Rov once lent a man a not-inconsiderable amount of money. When the time for 
repayment arrived, the man did not have the money and was ashamed to come to the Rov for an 
extension. He avoided him for some time but since the Brisker Rov never mentioned it again, he 
assumed the Rov had forgotten. He relaxed and waited until he was able to repay the loan. 

When that time came, he approached the Brisker Rov with a slightly sheepish smile on his face.  “I’m 
sure the Rov doesn’t remember,” he began, “but some time ago you lent me money, and I am here 
to repay the loan.” “Not remember?!” exclaimed the sage.  “Of course I remembered.  There are two 
ways to walk from my home to the Bais HaMidrash.  The shorter way gets me there faster but takes 
me past your house, while the longer way is quite circuitous but does not pass your home.  

Since the day I lent you the money I have taken the longer way so as to avoid the issur of appearing 
demanding.  I went out of my way to make you comfortable in borrowing the money and thus lend 
properly.  I did not forget about the money, but neither did I forget about you.” 

©2018 – J. Gewirtz 
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on the ParshaParshas Va’Yeira

Parshas Vayaira opens with a detailed 
description of a day in the life of 
Avrohom Avinu. Avrohom was 99 

years old, and it was the third day after his 
undergoing the bris milah. He was in such 
pain that HASHEM changed the course of 
nature in order to protect him. On a typical 
day, Avrohom would spend much time and 
effort waiting on guests. Out of concern 
for Avrohom’s condition, HASHEM took 
the sun out of its normal course, making 
it unusually hot, so that there would be no 
travelers to trouble Avrohom. 
However, if it could be, Avrohom befuddled 
HASHEM. As he sat there in his tent, he had 
more pain from not being able to serve guests 
than he would have had if he had been running 
around after them. Therefore, HASHEM 
sent three angels in the form of men to allow 
Avrohom to serve them as guests. 
When Avrohom saw three men standing on 
the horizon, he ran out and bowed down to 
them, full face in the sand. He said, “Please do 
not pass by from me, your humble servant.” 
He then brought them back to his tent and 
ran to prepare food and drink for them. He 
ran to his cattle, took a “young calf, soft and 
good,” and had it prepared for them. He 
then stood over them while they ate.

 A YOUNG, SOFT AND GOOD COW

As every word in the Torah has a specific 
purpose, Rashi is bothered by why the Torah 
deems it important to record three adjectives: 
“young,” “soft,” and “good,” when it describes 
the cow that Avrohom brought. He explains 
that this teaches us that Avrohom prepared 
three separate cows because he wanted to 
serve a tongue to each of his guests. 
The Siftei Chachamim explains that the tongue 
has three sections. The tip is soft, the middle 
is fatty, and the back has varied textures. 
Avrohom wanted to be certain that there 
would be enough of each section so that each 
guest could eat as much as he liked, even if all 
three guests preferred the same section. To do 
that, he had to slaughter three cows to insure 
that that there would be enough of each part.  
It wasn’t enough that he offered them a meal 
without expecting anything in return. And 
it still wasn’t enough that he served them 
himself. Standing over them in the heat of the 
day, he went to the great expense and bother 
of slaughtering three entire cows so that his 
honored guests would have only the best.

Didn’t Avrohom Avinu have better things to 
do with his time?
While this is a beautiful recording of the 
chessed of Avrohom, it begs a question: didn’t 
Avrohom Avinu have better things to do 
with his time?
At this point in his life, Avrohom was a 
great and wealthy man. He had hundreds 
of servants and an entourage of thousands 
of students and converts. No doubt, he had 
many important things to do, not the least of 
which was to teach his many, many students. 
Yet Avrohom Avinu stopped everything that 
he was doing, went to great efforts and spared 
no expense to serve them. Why did he stop 
his busy day just to take care of three regular 
people? We know that doing chessed is a 
wonderful thing, but it seems that this is a bit 
out of proportion. Why did Avrohom Avinu 
put so much emphasis on chessed, and why 
does the Torah record this in such great detail? 

 THE SIGNIFICANCE OF CHESSED

The answer to this question is based on 
understanding what it is that HASHEM 
wants from man.
HASHEM is the Giver and wants to give 
of his good to man. HASHEM put us on 
the planet so that we can earn our reward 
in the World to Come — the ultimate good 
for man. There we can enjoy HASHEM’s 

presence, there we can bask in His glory, and 
there we can enjoy the ultimate happiness 
that man can experience. 
That state of eternal bliss is achieved by being 
close to HASHEM. The closer a person is to 
HASHEM, the greater the joy and pleasure 
he can experience. A person becomes 
close to HASHEM by making himself 
like HASHEM as much as he can. All the 
mitzvahs of the Torah guide a person towards 
that level of self-perfection. 

 AVROHOM WAS EMULATING 
HASHEM 

Avrohom spent his life emulating HASHEM. 
Every waking moment of his existence was 
focused on making himself as much like 
HASHEM as humanly possible. From the 
time that he came to recognize HASHEM, 
he understood the loving kindness with 
which HASHEM created the world and 
continues to run it. Avrohom saw that the 
essence of all of HASHEM’s interactions 
with this world is chessed, so he set it as his 
goal in life to imitate HASHEM by doing 
for others as much as he could. As a result, 
chessed was the center point of his service to 
HASHEM and the focus of his life. 
This seems to be the answer to the question 
on Rashi. Despite the fact that his servants 
could have taken care of his guests’ needs 
just as easily as he, Avrohom threw himself 
into this act with his whole heart. Just as 
HASHEM provides sustenance for every 
living creature, Avrohom was in his small part 
providing for the needs of others. This wasn’t 
something that could be just as easily done 
by someone else; this was pivotal towards his 
purpose in existence — because by doing 
this he was acting like HASHEM. 

 A LESSON TO US

This concept is a powerful illustration of the 
importance of helping others. When we see 
one of the greatest human beings who ever 
lived involved in what seems to be the most 
mundane of tasks, it demonstrates to us the 
significance of those deeds. By focusing on 
this, we will come to appreciate that Avrohom 
was engaged in the ultimate perfection of the 
human, the highest level that a person can 
function on. More than fulfilling a mitzvah, 
chessed is our way of being like HASHEM, 
the very reason we were put into this world.

R’ Ben Tzion Shafier

The 
Love of 
Chessed   
g

“And to the cattle Avrohom ran, 
and he took a young calf, 

soft and good, and he gave it to the 
lad, and he hurried to prepare it.”

Bereishis 18:7
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On Friday nights, Reb Zeidel Epstein had a 
beautiful minhag to spend hours reviewing 

his shnayim mikrah in a local shul.

Every week at the same time, a 
certain rov would teach a shiur 

in Gemara for beginners...

One frigidly cold wintery Friday night…

The maggid shiur acquiesced, but was 
surprised by the simple questions…

The maggid shiur continued with 
R’ Zeidel asking the same type of 

simple questions every 5 minutes…

Reb Zeidel walked back to his shtender and 
opened his chumash, but the everlasting 

impression he left still lingers on…

How did the 
gemorah 

know this?

...Can you 
please repeat the 

gemorah’s question 
again?

Rebbe: thank you 
for such a beautiful 

shiur!

It’s so important to 
arrive early, it would be 
difficult for them to find 

the right page.

Ah! Being maavir 
sedra with Rashi brings 

out a new beauty to 
the Torah!

Reb Zeidel, 
Please... this is not 
a shiur for talmidei 

chachomim!It’s time for the 
shiur but no one 

has come…

 The .חשא יהודית and ר׳ יצחק אריה Epstein was born in Skydl, near Grodno, to ר׳ אברהם יעקב זיידל
Slonimer Rebbe, ר’ מרדכי, advised his mother, who had lost many children in infancy, to add the name 
 ,in Grodno. When WWI broke out, he was split from his parents שער התורה At age 8 he joined .זיידל
who escaped to the US. He remained in Europe until in 1939, learning with R’ Shimon Shkop in Grodno. 
He first served as a מגיד שעור in תורה ודעת, NY, and as a רב in Elizabeth, NJ. That winter he married 
Lesha Landy. At R’ Mendlowitz’s request, R’ Zeidel went to strengthen מתיבתא רבינו יעקב יוסף (RJJ), 
serving as ראש ישיבה and משגיח for nearly 40 years. He also assisted Rebbitzens Vichne Kaplan and 
 intending to ארץ ישראל in Williamsburg. In 1977 he emigrated to בית יעקב Pinkus in setting up the חוה
retire; but at the request of R’ Scheinberg he gave shmuessen in ישיבת תורה אור (for 25 years). His 
genius in חינוך and learning was matched only by his warm עבודה and יראת שמים. His ספרים include: 

.הערות and 5 volumes of ש”ס on אפקי איל ,(מתורת רבו) מאמרי שלמה

כ“א אלול   2007 - 1908   5767 - 5668

Rebbe, you 
must never be mevatel 

a regular weekly shiur... 
I will be your talmid 

tonight…

What a 
wonderful 

tzadik!
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 לע״נ ר׳ ישראל בן אברהם ז"ל 
לע״נ הב׳ ישעיהו דוב ע״ה בן יבלחט״א יצחק צבי נ״י

ָיה …   ְצָחק ְוֶלְך ְלָך ֶאל ַהר ַהמֹּרִּ יְדָך ֲאֶשר ָאַהְבָת ֶאת יִּ ְנָך ֶאת ְיחִּ … ַקח ָנא ֶאת בִּ
ית כב:ב(  )ְבֵראשִּ

 … Please take your son, your only one, whom you love — 
Yitzchok — and travel to the land of Moriah …  ״י  explains the ַרשִּ
word ָנא — please — in the above ָפסּוק based on an interesting ְגָמָרא 
that is found in ין ְמָך “ ,ַאְבָרָהם appealed to ד׳ :(פט.) ַמֶסֶכת ַסְנֶהְדרִּ ְבַבָקָשה מִּ
ֹּא ָהָיה ָבֶהם ַמָמש אשֹונֹות ל ֹּאְמרּו ָהרִּ ֹּא י ָסיֹון ֶשל י ְבֶזה ַהנִּ  Please try — ֲעמֹוד לִּ
and overcome this test for My sake. I do not want others saying 
[because you failed this test] that the other [nine] tests are of no real 
and substantial meaning!” [The ְשָנה  ַאְבָרָהם teaches us that (ָאבֹות ה:ג) מִּ
underwent ten tests.] 
 R' Shimon Schwab, ַזַצ״ל, asks a simple and very fundamental 
question. How is it possible that failing this one test, the most difficult 
of all previous tests, would cast such a negative light on all of ַאְבָרָהם’s 
previous successes?  Every successful test should stand on its own 
merit and be rewarded accordingly. If ַאְבָרָהם would have failed this 
test and reacted by davening to ד׳ to save his beloved son ְצָחק  how ,יִּ
could such a ָלה  have such a disastrous effect on all the nine ְתפִּ
previous tests which ַאְבָרָהם had passed with flying colors. Why would 
his wavering on this, the most awesome of all his tests, reduce all the 
previous tests to worthlessness?  
 R' Schwab explains the ְגָמָרא as follows: It is true that each of 
the tests that ַאְבָרָהם successfully overcame, raised him higher and 
higher in his own personal and spiritual growth. Those tests repeatedly 

showed ַאְבָרָהם’s firm loyalty and unbridled love for ַאְבָרָהם .ד׳ would 
have been recognized, for all generations, as a true יק  for mastering ַצדִּ
his previous tests. However, there was one fundamental trait that still 
needed to be brought out by way of a test — ַאְבָרָהם’s ability to 
transmit his firm loyalty, unbridled love and יַרת ֶנֶפש  to the ד׳ for ְמסִּ
next generation. If ַאְבָרָהם would have failed to demonstrate his 
capability to transmit his closeness and love for ד׳ to the next 
generation (ְצָחק ְסיֹונֹות then all the previous ,(יִּ  would only have been נִּ
considered   as   one-time   personal   growth,   but   would   have   no 
everlasting value. The meaning of  ֹּא ָהָיה ָבֶהם אשֹונֹות ל ֹּאְמרּו ָהרִּ ֹּא י ֶשל
ְשָרֵאל is in reference to the future ,ַמָמש  showed that he ַאְבָרָהם .ְכַלל יִּ
had instilled his closeness to ד׳ in the next generation.  
  R' Schwab’s ְפַשט also answers another question: Why is the 
phrase ַוֵיְלכּו ]ְשֵניֶהם[ ַיְחָדו, they [both] went together, repeated three 
time in ָפָרַשת ָהֲעֵקָדה? We can now understand why at this final test, 
the ָפסּוק stresses the word ַיְחָדו — together. ״י  points out that ַרשִּ
ְצָחק and ַאְבָרָהם  were both equally committed and excited to perform יִּ
the will of ד׳, even though it meant the ultimate יַרת ֶנֶפש ְצָחק for ְמסִּ  .יִּ
This final test successfully brought out that ַאְבָרָהם’s firm loyalty, 
unbridled love and יַרת ֶנֶפש  had been ד׳ to perform the will of ְמסִּ
successfully transmitted to his son ְצָחק  and would be transmitted to יִּ
all future generations. 

Adapted from: מעין בית השואבה (with kind permission from ArtScroll) 

In honor of the birth of Binyomin Tzvi Braunstein
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ַזַצ״ל ר׳ ָנחּום  Partzovitz was born in Trakai, Poland to  ר׳ ַאְרֵיה
ק ְשֹלֹמה a grandchild of the) ִקיָשא and (ָרב the city’s) ְצִבי  .(ֵחשֶׁ
At the age of 9, he attended Ramailles ְיִשיָבה in Vilna under 

ְשֹלֹמהר׳   Heiman. He later went to learn in Baranovich, and then in Kamenitz 
at the age of 14. ר׳ ָנחּום was a ַתְלִמיד ֻמְבָהק of  ְשֹלֹמהר׳ ְלָחָנן , ר׳ ָברּוְך  and ר׳ אֶׁ
ר  at ְיִשיַבת ִמיר He joined .ִחּדּוִשים on their ִשעּוִרים and based many of his ,בעֶׁ
age 15, and escaped with the ְיִשיָבה to Shanghai. After WWII, he lived briefly 
in Toronto before immigrating to ץ ִיְשָרֵאל רֶׁ יר ְיִשיַבת ִמ  where he joined ,אֶׁ
ִטיל s daughter’ר׳ ַחִיים ְשמּוֵאְלִביץ There he married .ְירּוָשַלִים  He became .עֶׁ
י ר׳ ָנחּוםִחּדּושֵ  in 1979. His רֹאש ְיִשיָבה  and ר׳ ָנחּום ִשעּוֵרי  (published 
posthumously) are classics in many  יבֹותְיִש  today.  

 י״ח חשון
5683 — 5747 
1922 — 1986 

Anyone who was זֹוֶכה to attend the final עּור  שִׁ
of ר׳ ָנחּום Partzovitz ַזַצ״ל, will never forget 
an immortal lesson in ֱאֶמת. Sitting in the 
ְדָרש ית מִׁ  ְגָמָרא in his wheelchair, he had a בֵּ
with a sheet of paper listing, in order, the 
main points of his י עּור ְכָללִׁ  This was .שִׁ
reality; the illness had progressed. In the 
middle of the עּור  paused and ר׳ ָנחּום ,שִׁ
thought, in obvious pain, before closing his 
ָיה He had a .ְגָמָרא  Although he had given .ֻקשִׁ
the עּור  many times in the past, he could not continue שִׁ
if in his mind he had a ָיה   !ֻקשִׁ
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*Since we only discuss 1-3 ֲהָלכֹות, it is important to consider these ֲהָלכֹות in the context of the bigger picture. Use them as a starting point for further in-depth study.

Chofetz ChaimMoment

לע״נ ר׳ משה צבי בן הר׳ טוביה  הלוי זצ״ל

 Avrohom ran to the cattle …                ם הָּ ץ ַאְברָּ ר רָּ קָּ … ְוֶאל ַהבָּ
ית כב:ב(   )ְבֵראשִׁ
  The א רָּ א פו:) ְגמָּ יעָּ א ְמצִׁ בָּ ם teaches us that (בָּ הָּ  served his ַאְברָּ
three guests, three tongues ל  .in mustard - one for each guest ,ְבַחְרדָּ
 The  Vilna  Gaon  taught  that  there  are  three  important 
character traits that distinguish a יק  from other people: all three ַצדִׁ
are hinted to in the word ל  .ְבַחְרדָּ
 1. A יק  .feels compassion for the poor ַצדִׁ
 2. A יק  .can make do with the barest of necessities ַצדִׁ
 3. The heart of a יק  trembles at the thought of sinning ַצדִׁ
against ד׳. 
 The letters of ל  can be rearranged to form three ְבַחְרדָּ
phrases that describe the three character traits: 
ל .1  ַחר דָּ  .he chose the poor — בָּ
ב .2  ַדל רָּ  .he held himself back from needing much — חָּ
ַרד ֵלב .3   .ד׳ his heart trembled with fear of — חָּ
 These  three  traits  are  present  in  the  following  three 
incidents in the life of the great יק  R' Elazar Menachem Man Shach ַצדִׁ
 .ַזַצ״ל
ל .1  ַחר דָּ  .he chose the poor — בָּ
 A European Jew who had acquired unusual wealth and had 
been an exceptionally generous ה קָּ  suffered tremendous ,ַבַעל ְצדָּ
losses  toward  the  end  of  his  life,  and  was  quite  depressed.  His 
children took him to see R' Shach for ּזּוק  'The man mentioned to R .חִׁ
Shach that he and his family were ים ידִׁ  .of a particular group ֲחסִׁ
 “Oy!” cried R' Shach. “That ידּות גּון has a beautiful ֲחסִׁ  that נִׁ
I’ve always admired!” He named the tune and implored the man to 
sing it with him. R' Shach asked the man’s sons to join in. 
 A few moments later, R' Shach stood up and exclaimed 
again: “Just singing does not do justice to this גּון ה It needs a !נִׁ ידָּ  ְרקִׁ
(dance),” and together – the 90-year-old ה יבָּ  and his European רֹאש ְישִׁ
guests – danced around a rickety table. They continued dancing until 
a huge smile broke out across the poor visitor’s face.  

ב .2  ַדל רָּ  .he held himself back from needing much — חָּ
 R' Shach was only 7 years old when he left home to go to 
ה יבָּ  .In those days, being “away from home” meant years at a time .ְישִׁ
R' Shach would recount how, upon reaching ה ְצוָּ  he simply put ,ַבר מִׁ
on ין לִׁ   .without making any announcements ְתפִׁ
 After R' Shach spent a number of years in Slabodka, World 
War I broke out. R' Shach, along with hundreds of thousands of Jews 
became a destitute refugee on the run. In R' Shach’s flight from one 
town to the next, his first destination was the nearest shul. He would 
look for the א רָּ  he was studying and continue to learn as if there ְגמָּ
were no war. Devoid of food and clothing, he sustained himself on 
the food the residents offered him. In his  ָּרמּוס  shmuessen, years 
later, he would describe how he had slept on shul benches for 
months,  and  washed  himself  with  well  water  –  whenever  it  was 
available. It is told that for 2 years, R' Shach hid in an attic with only a 
א ֵאיֶגר יבָּ א and a ֵסֶפר ר׳ ֲעקִׁ רָּ מֹות ְגמָּ ְיבָּ . He survived, thanks to a woman 
who brought him food and water every day. 
 As a side note: Both the woman and R' Shach survived the 
war. Many years later, he came to her יָּה  ָארֹון and accompanied the ,ְלוָּ
(casket) in pouring rain, walking all the way to the ם  ,cemetery ,ֵבית עֹולָּ
and participated in the burial. 
ַרד ֵלב .3   .ד׳ his heart trembled with fear of — חָּ
   When Elazar Menachem was four years old his yarmulke 
fell off. He picked it up a bit too slowly for his mother’s expectations, 
and sure enough, he soon saw her crying. “Leizer, how could you fail 
to jump quickly to get your yarmulke? What will be with your  ְרַאת יִׁ
ם ַמיִׁ  ”?שָּ
 His mother’s tears impressed him so deeply that, for the 
rest of his life, if his yarmulke slipped while he was putting on ין לִׁ  ,ְתפִׁ
or while he was asleep, he would rush to straighten it. Even as a  ֵקן זָּ
ג ים well past age 90 – his – ֻמְפלָּ ידִׁ  relate, if his yarmulke slipped ַתְלמִׁ
off his head in the middle of his sleep, he would awaken in a sweat, 
and would refer on occasion to his mother’s words ringing in his ears! 

Adapted from: The Jewish Observer (with kind permission) 
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ָמא:  ת ִעְנָיֵני ְדיוֹו ִהְלכוֹו
ִריד  יב ָהרוּוַח וּומוֹו ִ ַמׁשּו

ם ׁשֶ ַהגּוֶ

Halacha 
Corner

There's a new Pirchei hotline! Call now - 718-663-0212

 ספר ח״ח הלכות רכילות כלל ו׳ סעיף י׳
*Chaim spread a story about Leivi’s nasty work ethics. As a result of 
Chaim’s story, Leivi was taken to court. It was many months before Leivi 
was able to clear himself. He also lost business until everybody found 
out that he was able to prove his innocence. When Leivi was declared 
innocent, those who heard about the story were fuming at Chaim. Leivi 
did his own investigation, and it became apparent that Chaim was the 
one who had shady business dealings!          
How should Leivi deal with the information he knows?  
*Stories adapted from Guard Your Tongue, A Daily Companion, A Lesson a Day and various real-life situations. 

Answer: Although Chaim caused Leivi a business loss, this does not make it permissible for 
Leivi to relate ָלׁשֹון ָהָרע or ְרִכילּות about Chaim. If Leivi has reason to believe that 
disseminating this information is important to prevent other people from harm, he 
must discuss with a ָרב the best way to do it.       

 Even if one ends the ָרָכה ִתים of בְּ ַחיֵּה ַהמֵּ  one can still say מְּ
ה at that point. One does not repeat ַמִשיב ָהרּוחַ  רֵּ מֹוֶנה ֶעשְּ  שְּ
unless one has begun saying the first word of the ָרָכה  of בְּ

 .ַאָתה ָקדֹוש
 30 days after ִמיִני ֲעֶצֶרת ָון( שְּ  if a person is unsure if ,)כ״ב ֶחשְּ

he said  ַַמִשיב ָהרּוח, he need not repeat ה רֵּ מֹוֶנה ֶעשְּ  .שְּ

1. Where do we see the ַלל  that when one davens for a friend and כְּ
he himself needs the very same thing, he will be answered first? 

2. Why was there so much happiness in the world on the day that 
ָחק  ?was born ִיצְּ

1. The ָפָרָשה beginning with ַוה׳ ָפַקד ֶאת ָשָרה immediately follows the ָפָרָשה about 
ְָּרָהם  .(21:1 — ד״ה ַוד׳ פַָּקד) ַאִביֶמֶלְך davening for ַאב

2. On that day, many things happened: Many infertile women had children, many 
sick people were healed, and many unanswered ְִּפּלֹות ד״ה ִיַצֲחק ) were answered ת
 .(21:6 — ִלי
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2. On that day, many things happened: Many infertile women had children, many 
sick people were healed, and many unanswered ְִּפּלֹות ד״ה ִיַצֲחק ) were answered ת
 .(21:6 — ִלי

FocusonMiddos
Dear Talmid, 
 ,ַזַצ״ל Partzovitz ר׳ ָנחּום 
the יָבה יר ְירּוָׁשַליִׁם of רֹאׁש ְיׁשִׁ  was ,מִׁ
a ָגאֹון in explaining the incisive 
 He focused on .סּוְגָיא in the ְפַׁשט
ים אׁשֹונִׁ ״י especially ,רִׁ  and built ,ַרׁשִׁ
many ים עּורִׁ  on an extra word or ׁשִׁ
phrase. However there was more 
to his עּור  as a ,ְפַׁשט than just ׁשִׁ
יד  :wrote ַתְלמִׁ
 suffered from an ר׳ ָנחּום“ 
illness     that     was     getting 
progressively worse by the day. 
When I arrived at the יָבה  he ,ְיׁשִׁ
was  already  confined  to  a 
wheelchair. He still gave a daily 
עּור י on ֲחבּוָרה a ,ׁשִׁ שִׁ  and a ,ֵליל ׁשִׁ
preview of the י עּור ְכָללִׁ מֹוָצֵאי  on ׁשִׁ
 …ַׁשָבת
 “One י עּור ְכָללִׁ  was ׁשִׁ
based on a תֹוָספֹות in ְכתּובֹות. 
 answered a question תֹוָספֹות
which both ים  ר׳ ָברּוְך בֶער and ר׳ ַחיִׁ
found problematic. ר׳ ָנחּום 
reviewed both ים  and argued ְפָׁשטִׁ
that, while both ים  were ְפָׁשטִׁ
brilliant, neither explained 
 s response. He then’תֹוָספֹות
proceeded to explain תֹוָספֹות’s 
response with a different ap-
proach. 
 “All of this was pretty 
standard in a י עּור ְכָללִׁ  What was .ׁשִׁ
a life-changing moment, was how 
R' Nochum argued on ים  and ר׳ ַחיִׁ

 began to ר׳ ָנחּום .ר׳ ָברּוְך בֶער
stutter  and  shake  visibly. He 
repeated over and over how 
great ים  was and how his ר׳ ַחיִׁ
own י  towered ,ר׳ ָברּוְך בֶער ,ֶרבִׁ
over      anyone      he      knew 
intellectually. He must have 
uttered “the י  about a dozen ”ֶרבִׁ
or more times in a trembling 
voice before finally, in a spurt of 
shame, with eyes averted, he 
said; “ דָאס … ָאבֶער, ָאבֶער, ָאבֶער, 
ין דֶער ֵתרּוץ פּון  יׁשט דֶער ְפַׁשט אִׁ יז נִׁ אִׁ
 but, but, but … that is — תֹוָספֹות!
not ְפַׁשט in תֹוָספֹות’s response.” 
 My יד  giving ר׳ ָנחּום ,ַתְלמִׁ
ים עּורִׁ  during the last 10 years of ׁשִׁ
his life, under his difficult physical 
conditions, was itself one of his 
greatest lessons, for even outside 
the עּור  he was teaching. When ,ׁשִׁ
he  was  first  hospitalized,  he 
immersed himself in ַמֶסֶכת יּוָמא, 
explaining, “My Zeide, the ר׳  ,ָגאֹון
 said that he knew the ,ְׁשֹלֹמה ַהֹכֵהן
 by heart, and that ֲעבֹוַדת ֹכֵהן ָגדֹול
if  ַיח  arrived, he could ָמׁשִׁ
immediately serve in the  ֵבית
ְקָדׁש  Should I not do the .ַהמִׁ
same?” ר׳ ָנחּום lived his life as a  
יד ים of his ַתְלמִׁ  and thus ֶרֵביִׁ
became the ultimate י  .ֶרבִׁ

ְכרֹו ָברּוְך! י זִׁ    ְיהִׁ
ידּות י Your                         ,ְבְידִׁ  ֶרבִׁ

A Letter from a Rebbi based on interviews 

Sage Sayings
ים s’ַזַצ״ל Partzovitz ר׳ ָנחּום עּורִׁ  were renowned for their clarity שִׁ
in ַשט ַשט His depth in .פְּ ק the ,ַדף would not just span the פְּ רֶּ  or פֶּ
the ת כֶּ  it had to fit in perfectly with the words of the ;ַמסֶּ
ים אשֹונִׁ ים  ,He would often say .רִׁ אשֹונִׁ ר רִׁ ישט ַאז דעֶּ יְך גלֹויּב נִׁ אִׁ
יר   ֻדָיק. מִׁ יז מְּ י ַאזֹוי צּו שרַײּבן! יעדער װָארט אִׁ יסט װִׁ װִׁ ישט געֶּ הָאּבן נִׁ
ַשט! יסן פְּ ים I do not believe that the — דַארף נָאר װִׁ אשֹונִׁ  did not רִׁ
know how to write! Every word is exact. We only need to know 
ַשט  Source: Sunset — Hanoch Teller  ".פְּ

UnderstandingDavening
ם יד ַהגֶּשֶּ יב ָהרּוַח ּומֹורִּׁ  ַמשִּׁ

Who makes the wind blow and makes the 
rain descend 

ָרכֹות לג.) explains ַרב יֹוֵסף  that we mention (בְּ
ָשִמים בּורֹות גְּ  the Strength of Rainfall, in the ,גְּ
ָרָכה ִחַיית ַהֵמִתים of בְּ  because rainfall can תְּ
be compared to the revival of the dead. 
When a seed is placed into the ground, it 
first   disintegrates.   When   it   becomes 
saturated with rain, it begins to develop and 
then sprouts forth from the earth. A tree 
that is capable of producing thousands of 
tasty, nutritious apples can develop from 
the  decaying  seed  of  a  rotten  apple. 
Similarly, when a human body is placed into 
the ground, it first disintegrates. At  ִחַיית תְּ
ִמיַח  :it will come to life again ַהֵמִתים ּוַמצְּ
שּוָעה  ,He causes the ultimate salvation ,יְּ
ִחַיית ַהֵמִתים  to sprout forth from the ,תְּ
ground. 

 'Yahrtzeit of R — 2003 / 5764 ַמְרֶחְשָון 20
Mordechai Leib Zuckerman ַזַצ״ל, author of  ֵמִאיר
 He was born in 5670 / 1910 in .ֵעיֵני ִיְשָרֵאל
Samagron (Smorgon), Lithuania, a city near Vilna, 
and grew up in a home of ּתֹוָרה and ֶחֶסד. In his 
youth he learned in the ְיִשיָבה in Lida, under R' 
Yaakov Neiman, ַזַצ״ל. In 1931, he moved to 
Radin to learn in the ְיִשיָבה of the ָחֵפץ ַחִיים, 
where he remained for 8 years. During this time 
he became very close to the ָחֵפץ ַחִיים and was 
among the select ַּתְלִמיִדים who accompanied him 
on his daily walks. He continued his learning in 
the ְיִשיָבה in Kelm, and it was there that he 
acquired his distinctive ֵסֶדר ַהיֹום, always 
adhering to a strict schedule for davening and 
learning ְגָמָרא and מּוָסר until his last day. 
During the war, he was in the Kovno ghetto, 
where he took an active role in the ִחּנּוְך of the 
children, teaching them ּתֹוָרה and instilling in 
them ִיְרַאת ָשַמִים.  
After surviving the war, Reb Mordechai traveled 
to France, where he married his Rebbetzin ע״ה, 
and from there they sailed to ֶאֶרץ ִיְשָרֵאל. In 1948, 
he moved to ְירּוָשַלִים, settling in Givat Shaul, 
where he accepted the position of ָרב of the 
Perushim shul and the head of ּכֹוֵלל ֶחְברֹון. He 
occupied those positions for over 50 years. 
For many years he had a steady מּוָסר ֵסֶדר with R' 
Shlomo Wolbe ַזַצ״ל. 
He was known for his exceptional ִיְרַאת ָשַמִים. 
Many sought his counsel and blessing. He lived a 
modest   life,   shunning   luxuries,   and   was 
interested only in increasing his ּתֹוָרה knowledge 
and ִיְרַאת ָשַמִים. 
In his last months he became ill. Despite extreme 
weakness, he never stopped anticipating ד׳’s 
 .ְישּוָעה

This Week in History
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*Since we only discuss 1-3 ֲהָלכֹות, it is important to consider these ֲהָלכֹות in the context of the bigger picture. Use them as a starting point for further in-depth study.

Chofetz ChaimMoment

לע״נ ר׳ משה צבי בן הר׳ טוביה  הלוי זצ״ל

 Avrohom ran to the cattle …                ם הָּ ץ ַאְברָּ ר רָּ קָּ … ְוֶאל ַהבָּ
ית כב:ב(   )ְבֵראשִׁ
  The א רָּ א פו:) ְגמָּ יעָּ א ְמצִׁ בָּ ם teaches us that (בָּ הָּ  served his ַאְברָּ
three guests, three tongues ל  .in mustard - one for each guest ,ְבַחְרדָּ
 The  Vilna  Gaon  taught  that  there  are  three  important 
character traits that distinguish a יק  from other people: all three ַצדִׁ
are hinted to in the word ל  .ְבַחְרדָּ
 1. A יק  .feels compassion for the poor ַצדִׁ
 2. A יק  .can make do with the barest of necessities ַצדִׁ
 3. The heart of a יק  trembles at the thought of sinning ַצדִׁ
against ד׳. 
 The letters of ל  can be rearranged to form three ְבַחְרדָּ
phrases that describe the three character traits: 
ל .1  ַחר דָּ  .he chose the poor — בָּ
ב .2  ַדל רָּ  .he held himself back from needing much — חָּ
ַרד ֵלב .3   .ד׳ his heart trembled with fear of — חָּ
 These  three  traits  are  present  in  the  following  three 
incidents in the life of the great יק  R' Elazar Menachem Man Shach ַצדִׁ
 .ַזַצ״ל
ל .1  ַחר דָּ  .he chose the poor — בָּ
 A European Jew who had acquired unusual wealth and had 
been an exceptionally generous ה קָּ  suffered tremendous ,ַבַעל ְצדָּ
losses  toward  the  end  of  his  life,  and  was  quite  depressed.  His 
children took him to see R' Shach for ּזּוק  'The man mentioned to R .חִׁ
Shach that he and his family were ים ידִׁ  .of a particular group ֲחסִׁ
 “Oy!” cried R' Shach. “That ידּות גּון has a beautiful ֲחסִׁ  that נִׁ
I’ve always admired!” He named the tune and implored the man to 
sing it with him. R' Shach asked the man’s sons to join in. 
 A few moments later, R' Shach stood up and exclaimed 
again: “Just singing does not do justice to this גּון ה It needs a !נִׁ ידָּ  ְרקִׁ
(dance),” and together – the 90-year-old ה יבָּ  and his European רֹאש ְישִׁ
guests – danced around a rickety table. They continued dancing until 
a huge smile broke out across the poor visitor’s face.  

ב .2  ַדל רָּ  .he held himself back from needing much — חָּ
 R' Shach was only 7 years old when he left home to go to 
ה יבָּ  .In those days, being “away from home” meant years at a time .ְישִׁ
R' Shach would recount how, upon reaching ה ְצוָּ  he simply put ,ַבר מִׁ
on ין לִׁ   .without making any announcements ְתפִׁ
 After R' Shach spent a number of years in Slabodka, World 
War I broke out. R' Shach, along with hundreds of thousands of Jews 
became a destitute refugee on the run. In R' Shach’s flight from one 
town to the next, his first destination was the nearest shul. He would 
look for the א רָּ  he was studying and continue to learn as if there ְגמָּ
were no war. Devoid of food and clothing, he sustained himself on 
the food the residents offered him. In his  ָּרמּוס  shmuessen, years 
later, he would describe how he had slept on shul benches for 
months,  and  washed  himself  with  well  water  –  whenever  it  was 
available. It is told that for 2 years, R' Shach hid in an attic with only a 
א ֵאיֶגר יבָּ א and a ֵסֶפר ר׳ ֲעקִׁ רָּ מֹות ְגמָּ ְיבָּ . He survived, thanks to a woman 
who brought him food and water every day. 
 As a side note: Both the woman and R' Shach survived the 
war. Many years later, he came to her יָּה  ָארֹון and accompanied the ,ְלוָּ
(casket) in pouring rain, walking all the way to the ם  ,cemetery ,ֵבית עֹולָּ
and participated in the burial. 
ַרד ֵלב .3   .ד׳ his heart trembled with fear of — חָּ
   When Elazar Menachem was four years old his yarmulke 
fell off. He picked it up a bit too slowly for his mother’s expectations, 
and sure enough, he soon saw her crying. “Leizer, how could you fail 
to jump quickly to get your yarmulke? What will be with your  ְרַאת יִׁ
ם ַמיִׁ  ”?שָּ
 His mother’s tears impressed him so deeply that, for the 
rest of his life, if his yarmulke slipped while he was putting on ין לִׁ  ,ְתפִׁ
or while he was asleep, he would rush to straighten it. Even as a  ֵקן זָּ
ג ים well past age 90 – his – ֻמְפלָּ ידִׁ  relate, if his yarmulke slipped ַתְלמִׁ
off his head in the middle of his sleep, he would awaken in a sweat, 
and would refer on occasion to his mother’s words ringing in his ears! 

Adapted from: The Jewish Observer (with kind permission) 
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ָמא:  ת ִעְנָיֵני ְדיוֹו ִהְלכוֹו
ִריד  יב ָהרוּוַח וּומוֹו ִ ַמׁשּו

ם ׁשֶ ַהגּוֶ

Halacha 
Corner

There's a new Pirchei hotline! Call now - 718-663-0212

 ספר ח״ח הלכות רכילות כלל ו׳ סעיף י׳
*Chaim spread a story about Leivi’s nasty work ethics. As a result of 
Chaim’s story, Leivi was taken to court. It was many months before Leivi 
was able to clear himself. He also lost business until everybody found 
out that he was able to prove his innocence. When Leivi was declared 
innocent, those who heard about the story were fuming at Chaim. Leivi 
did his own investigation, and it became apparent that Chaim was the 
one who had shady business dealings!          
How should Leivi deal with the information he knows?  
*Stories adapted from Guard Your Tongue, A Daily Companion, A Lesson a Day and various real-life situations. 

Answer: Although Chaim caused Leivi a business loss, this does not make it permissible for 
Leivi to relate ָלׁשֹון ָהָרע or ְרִכילּות about Chaim. If Leivi has reason to believe that 
disseminating this information is important to prevent other people from harm, he 
must discuss with a ָרב the best way to do it.       

 Even if one ends the ָרָכה ִתים of בְּ ַחיֵּה ַהמֵּ  one can still say מְּ
ה at that point. One does not repeat ַמִשיב ָהרּוחַ  רֵּ מֹוֶנה ֶעשְּ  שְּ
unless one has begun saying the first word of the ָרָכה  of בְּ

 .ַאָתה ָקדֹוש
 30 days after ִמיִני ֲעֶצֶרת ָון( שְּ  if a person is unsure if ,)כ״ב ֶחשְּ

he said  ַַמִשיב ָהרּוח, he need not repeat ה רֵּ מֹוֶנה ֶעשְּ  .שְּ

1. Where do we see the ַלל  that when one davens for a friend and כְּ
he himself needs the very same thing, he will be answered first? 

2. Why was there so much happiness in the world on the day that 
ָחק  ?was born ִיצְּ

1. The ָפָרָשה beginning with ַוה׳ ָפַקד ֶאת ָשָרה immediately follows the ָפָרָשה about 
ְָּרָהם  .(21:1 — ד״ה ַוד׳ פַָּקד) ַאִביֶמֶלְך davening for ַאב

2. On that day, many things happened: Many infertile women had children, many 
sick people were healed, and many unanswered ְִּפּלֹות ד״ה ִיַצֲחק ) were answered ת
 .(21:6 — ִלי

1. Where do we see the ַלל  that when one davens for a friend and כְּ
he himself needs the very same thing, he will be answered first? 

2. Why was there so much happiness in the world on the day that 
ָחק  ?was born ִיצְּ

1. The ָפָרָשה beginning with ַוה׳ ָפַקד ֶאת ָשָרה immediately follows the ָפָרָשה about 
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sick people were healed, and many unanswered ְִּפּלֹות ד״ה ִיַצֲחק ) were answered ת
 .(21:6 — ִלי

FocusonMiddos
Dear Talmid, 
 ,ַזַצ״ל Partzovitz ר׳ ָנחּום 
the יָבה יר ְירּוָׁשַליִׁם of רֹאׁש ְיׁשִׁ  was ,מִׁ
a ָגאֹון in explaining the incisive 
 He focused on .סּוְגָיא in the ְפַׁשט
ים אׁשֹונִׁ ״י especially ,רִׁ  and built ,ַרׁשִׁ
many ים עּורִׁ  on an extra word or ׁשִׁ
phrase. However there was more 
to his עּור  as a ,ְפַׁשט than just ׁשִׁ
יד  :wrote ַתְלמִׁ
 suffered from an ר׳ ָנחּום“ 
illness     that     was     getting 
progressively worse by the day. 
When I arrived at the יָבה  he ,ְיׁשִׁ
was  already  confined  to  a 
wheelchair. He still gave a daily 
עּור י on ֲחבּוָרה a ,ׁשִׁ שִׁ  and a ,ֵליל ׁשִׁ
preview of the י עּור ְכָללִׁ מֹוָצֵאי  on ׁשִׁ
 …ַׁשָבת
 “One י עּור ְכָללִׁ  was ׁשִׁ
based on a תֹוָספֹות in ְכתּובֹות. 
 answered a question תֹוָספֹות
which both ים  ר׳ ָברּוְך בֶער and ר׳ ַחיִׁ
found problematic. ר׳ ָנחּום 
reviewed both ים  and argued ְפָׁשטִׁ
that, while both ים  were ְפָׁשטִׁ
brilliant, neither explained 
 s response. He then’תֹוָספֹות
proceeded to explain תֹוָספֹות’s 
response with a different ap-
proach. 
 “All of this was pretty 
standard in a י עּור ְכָללִׁ  What was .ׁשִׁ
a life-changing moment, was how 
R' Nochum argued on ים  and ר׳ ַחיִׁ

 began to ר׳ ָנחּום .ר׳ ָברּוְך בֶער
stutter  and  shake  visibly. He 
repeated over and over how 
great ים  was and how his ר׳ ַחיִׁ
own י  towered ,ר׳ ָברּוְך בֶער ,ֶרבִׁ
over      anyone      he      knew 
intellectually. He must have 
uttered “the י  about a dozen ”ֶרבִׁ
or more times in a trembling 
voice before finally, in a spurt of 
shame, with eyes averted, he 
said; “ דָאס … ָאבֶער, ָאבֶער, ָאבֶער, 
ין דֶער ֵתרּוץ פּון  יׁשט דֶער ְפַׁשט אִׁ יז נִׁ אִׁ
 but, but, but … that is — תֹוָספֹות!
not ְפַׁשט in תֹוָספֹות’s response.” 
 My יד  giving ר׳ ָנחּום ,ַתְלמִׁ
ים עּורִׁ  during the last 10 years of ׁשִׁ
his life, under his difficult physical 
conditions, was itself one of his 
greatest lessons, for even outside 
the עּור  he was teaching. When ,ׁשִׁ
he  was  first  hospitalized,  he 
immersed himself in ַמֶסֶכת יּוָמא, 
explaining, “My Zeide, the ר׳  ,ָגאֹון
 said that he knew the ,ְׁשֹלֹמה ַהֹכֵהן
 by heart, and that ֲעבֹוַדת ֹכֵהן ָגדֹול
if  ַיח  arrived, he could ָמׁשִׁ
immediately serve in the  ֵבית
ְקָדׁש  Should I not do the .ַהמִׁ
same?” ר׳ ָנחּום lived his life as a  
יד ים of his ַתְלמִׁ  and thus ֶרֵביִׁ
became the ultimate י  .ֶרבִׁ

ְכרֹו ָברּוְך! י זִׁ    ְיהִׁ
ידּות י Your                         ,ְבְידִׁ  ֶרבִׁ

A Letter from a Rebbi based on interviews 

Sage Sayings
ים s’ַזַצ״ל Partzovitz ר׳ ָנחּום עּורִׁ  were renowned for their clarity שִׁ
in ַשט ַשט His depth in .פְּ ק the ,ַדף would not just span the פְּ רֶּ  or פֶּ
the ת כֶּ  it had to fit in perfectly with the words of the ;ַמסֶּ
ים אשֹונִׁ ים  ,He would often say .רִׁ אשֹונִׁ ר רִׁ ישט ַאז דעֶּ יְך גלֹויּב נִׁ אִׁ
יר   ֻדָיק. מִׁ יז מְּ י ַאזֹוי צּו שרַײּבן! יעדער װָארט אִׁ יסט װִׁ װִׁ ישט געֶּ הָאּבן נִׁ
ַשט! יסן פְּ ים I do not believe that the — דַארף נָאר װִׁ אשֹונִׁ  did not רִׁ
know how to write! Every word is exact. We only need to know 
ַשט  Source: Sunset — Hanoch Teller  ".פְּ

UnderstandingDavening
ם יד ַהגֶּשֶּ יב ָהרּוַח ּומֹורִּׁ  ַמשִּׁ

Who makes the wind blow and makes the 
rain descend 

ָרכֹות לג.) explains ַרב יֹוֵסף  that we mention (בְּ
ָשִמים בּורֹות גְּ  the Strength of Rainfall, in the ,גְּ
ָרָכה ִחַיית ַהֵמִתים of בְּ  because rainfall can תְּ
be compared to the revival of the dead. 
When a seed is placed into the ground, it 
first   disintegrates.   When   it   becomes 
saturated with rain, it begins to develop and 
then sprouts forth from the earth. A tree 
that is capable of producing thousands of 
tasty, nutritious apples can develop from 
the  decaying  seed  of  a  rotten  apple. 
Similarly, when a human body is placed into 
the ground, it first disintegrates. At  ִחַיית תְּ
ִמיַח  :it will come to life again ַהֵמִתים ּוַמצְּ
שּוָעה  ,He causes the ultimate salvation ,יְּ
ִחַיית ַהֵמִתים  to sprout forth from the ,תְּ
ground. 

 'Yahrtzeit of R — 2003 / 5764 ַמְרֶחְשָון 20
Mordechai Leib Zuckerman ַזַצ״ל, author of  ֵמִאיר
 He was born in 5670 / 1910 in .ֵעיֵני ִיְשָרֵאל
Samagron (Smorgon), Lithuania, a city near Vilna, 
and grew up in a home of ּתֹוָרה and ֶחֶסד. In his 
youth he learned in the ְיִשיָבה in Lida, under R' 
Yaakov Neiman, ַזַצ״ל. In 1931, he moved to 
Radin to learn in the ְיִשיָבה of the ָחֵפץ ַחִיים, 
where he remained for 8 years. During this time 
he became very close to the ָחֵפץ ַחִיים and was 
among the select ַּתְלִמיִדים who accompanied him 
on his daily walks. He continued his learning in 
the ְיִשיָבה in Kelm, and it was there that he 
acquired his distinctive ֵסֶדר ַהיֹום, always 
adhering to a strict schedule for davening and 
learning ְגָמָרא and מּוָסר until his last day. 
During the war, he was in the Kovno ghetto, 
where he took an active role in the ִחּנּוְך of the 
children, teaching them ּתֹוָרה and instilling in 
them ִיְרַאת ָשַמִים.  
After surviving the war, Reb Mordechai traveled 
to France, where he married his Rebbetzin ע״ה, 
and from there they sailed to ֶאֶרץ ִיְשָרֵאל. In 1948, 
he moved to ְירּוָשַלִים, settling in Givat Shaul, 
where he accepted the position of ָרב of the 
Perushim shul and the head of ּכֹוֵלל ֶחְברֹון. He 
occupied those positions for over 50 years. 
For many years he had a steady מּוָסר ֵסֶדר with R' 
Shlomo Wolbe ַזַצ״ל. 
He was known for his exceptional ִיְרַאת ָשַמִים. 
Many sought his counsel and blessing. He lived a 
modest   life,   shunning   luxuries,   and   was 
interested only in increasing his ּתֹוָרה knowledge 
and ִיְרַאת ָשַמִים. 
In his last months he became ill. Despite extreme 
weakness, he never stopped anticipating ד׳’s 
 .ְישּוָעה

This Week in History
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On Friday nights, Reb Zeidel Epstein had a 
beautiful minhag to spend hours reviewing 

his shnayim mikrah in a local shul.

Every week at the same time, a 
certain rov would teach a shiur 

in Gemara for beginners...

One frigidly cold wintery Friday night…

The maggid shiur acquiesced, but was 
surprised by the simple questions…

The maggid shiur continued with 
R’ Zeidel asking the same type of 

simple questions every 5 minutes…

Reb Zeidel walked back to his shtender and 
opened his chumash, but the everlasting 

impression he left still lingers on…

How did the 
gemorah 

know this?

...Can you 
please repeat the 

gemorah’s question 
again?

Rebbe: thank you 
for such a beautiful 

shiur!

It’s so important to 
arrive early, it would be 
difficult for them to find 

the right page.

Ah! Being maavir 
sedra with Rashi brings 

out a new beauty to 
the Torah!

Reb Zeidel, 
Please... this is not 
a shiur for talmidei 

chachomim!It’s time for the 
shiur but no one 

has come…

 The .חשא יהודית and ר׳ יצחק אריה Epstein was born in Skydl, near Grodno, to ר׳ אברהם יעקב זיידל
Slonimer Rebbe, ר’ מרדכי, advised his mother, who had lost many children in infancy, to add the name 
 ,in Grodno. When WWI broke out, he was split from his parents שער התורה At age 8 he joined .זיידל
who escaped to the US. He remained in Europe until in 1939, learning with R’ Shimon Shkop in Grodno. 
He first served as a מגיד שעור in תורה ודעת, NY, and as a רב in Elizabeth, NJ. That winter he married 
Lesha Landy. At R’ Mendlowitz’s request, R’ Zeidel went to strengthen מתיבתא רבינו יעקב יוסף (RJJ), 
serving as ראש ישיבה and משגיח for nearly 40 years. He also assisted Rebbitzens Vichne Kaplan and 
 intending to ארץ ישראל in Williamsburg. In 1977 he emigrated to בית יעקב Pinkus in setting up the חוה
retire; but at the request of R’ Scheinberg he gave shmuessen in ישיבת תורה אור (for 25 years). His 
genius in חינוך and learning was matched only by his warm עבודה and יראת שמים. His ספרים include: 

.הערות and 5 volumes of ש”ס on אפקי איל ,(מתורת רבו) מאמרי שלמה

כ“א אלול   2007 - 1908   5767 - 5668

Rebbe, you 
must never be mevatel 

a regular weekly shiur... 
I will be your talmid 

tonight…

What a 
wonderful 

tzadik!
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 לע״נ ר׳ ישראל בן אברהם ז"ל 
לע״נ הב׳ ישעיהו דוב ע״ה בן יבלחט״א יצחק צבי נ״י

ָיה …   ְצָחק ְוֶלְך ְלָך ֶאל ַהר ַהמֹּרִּ יְדָך ֲאֶשר ָאַהְבָת ֶאת יִּ ְנָך ֶאת ְיחִּ … ַקח ָנא ֶאת בִּ
ית כב:ב(  )ְבֵראשִּ

 … Please take your son, your only one, whom you love — 
Yitzchok — and travel to the land of Moriah …  ״י  explains the ַרשִּ
word ָנא — please — in the above ָפסּוק based on an interesting ְגָמָרא 
that is found in ין ְמָך “ ,ַאְבָרָהם appealed to ד׳ :(פט.) ַמֶסֶכת ַסְנֶהְדרִּ ְבַבָקָשה מִּ
ֹּא ָהָיה ָבֶהם ַמָמש אשֹונֹות ל ֹּאְמרּו ָהרִּ ֹּא י ָסיֹון ֶשל י ְבֶזה ַהנִּ  Please try — ֲעמֹוד לִּ
and overcome this test for My sake. I do not want others saying 
[because you failed this test] that the other [nine] tests are of no real 
and substantial meaning!” [The ְשָנה  ַאְבָרָהם teaches us that (ָאבֹות ה:ג) מִּ
underwent ten tests.] 
 R' Shimon Schwab, ַזַצ״ל, asks a simple and very fundamental 
question. How is it possible that failing this one test, the most difficult 
of all previous tests, would cast such a negative light on all of ַאְבָרָהם’s 
previous successes?  Every successful test should stand on its own 
merit and be rewarded accordingly. If ַאְבָרָהם would have failed this 
test and reacted by davening to ד׳ to save his beloved son ְצָחק  how ,יִּ
could such a ָלה  have such a disastrous effect on all the nine ְתפִּ
previous tests which ַאְבָרָהם had passed with flying colors. Why would 
his wavering on this, the most awesome of all his tests, reduce all the 
previous tests to worthlessness?  
 R' Schwab explains the ְגָמָרא as follows: It is true that each of 
the tests that ַאְבָרָהם successfully overcame, raised him higher and 
higher in his own personal and spiritual growth. Those tests repeatedly 

showed ַאְבָרָהם’s firm loyalty and unbridled love for ַאְבָרָהם .ד׳ would 
have been recognized, for all generations, as a true יק  for mastering ַצדִּ
his previous tests. However, there was one fundamental trait that still 
needed to be brought out by way of a test — ַאְבָרָהם’s ability to 
transmit his firm loyalty, unbridled love and יַרת ֶנֶפש  to the ד׳ for ְמסִּ
next generation. If ַאְבָרָהם would have failed to demonstrate his 
capability to transmit his closeness and love for ד׳ to the next 
generation (ְצָחק ְסיֹונֹות then all the previous ,(יִּ  would only have been נִּ
considered   as   one-time   personal   growth,   but   would   have   no 
everlasting value. The meaning of  ֹּא ָהָיה ָבֶהם אשֹונֹות ל ֹּאְמרּו ָהרִּ ֹּא י ֶשל
ְשָרֵאל is in reference to the future ,ַמָמש  showed that he ַאְבָרָהם .ְכַלל יִּ
had instilled his closeness to ד׳ in the next generation.  
  R' Schwab’s ְפַשט also answers another question: Why is the 
phrase ַוֵיְלכּו ]ְשֵניֶהם[ ַיְחָדו, they [both] went together, repeated three 
time in ָפָרַשת ָהֲעֵקָדה? We can now understand why at this final test, 
the ָפסּוק stresses the word ַיְחָדו — together. ״י  points out that ַרשִּ
ְצָחק and ַאְבָרָהם  were both equally committed and excited to perform יִּ
the will of ד׳, even though it meant the ultimate יַרת ֶנֶפש ְצָחק for ְמסִּ  .יִּ
This final test successfully brought out that ַאְבָרָהם’s firm loyalty, 
unbridled love and יַרת ֶנֶפש  had been ד׳ to perform the will of ְמסִּ
successfully transmitted to his son ְצָחק  and would be transmitted to יִּ
all future generations. 

Adapted from: מעין בית השואבה (with kind permission from ArtScroll) 

In honor of the birth of Binyomin Tzvi Braunstein

TorahThoughts

This week's Pirchei Weekly is dedicated

PIRCHEI 

ַזַצ״ל ר׳ ָנחּום  Partzovitz was born in Trakai, Poland to  ר׳ ַאְרֵיה
ק ְשֹלֹמה a grandchild of the) ִקיָשא and (ָרב the city’s) ְצִבי  .(ֵחשֶׁ
At the age of 9, he attended Ramailles ְיִשיָבה in Vilna under 

ְשֹלֹמהר׳   Heiman. He later went to learn in Baranovich, and then in Kamenitz 
at the age of 14. ר׳ ָנחּום was a ַתְלִמיד ֻמְבָהק of  ְשֹלֹמהר׳ ְלָחָנן , ר׳ ָברּוְך  and ר׳ אֶׁ
ר  at ְיִשיַבת ִמיר He joined .ִחּדּוִשים on their ִשעּוִרים and based many of his ,בעֶׁ
age 15, and escaped with the ְיִשיָבה to Shanghai. After WWII, he lived briefly 
in Toronto before immigrating to ץ ִיְשָרֵאל רֶׁ יר ְיִשיַבת ִמ  where he joined ,אֶׁ
ִטיל s daughter’ר׳ ַחִיים ְשמּוֵאְלִביץ There he married .ְירּוָשַלִים  He became .עֶׁ
י ר׳ ָנחּוםִחּדּושֵ  in 1979. His רֹאש ְיִשיָבה  and ר׳ ָנחּום ִשעּוֵרי  (published 
posthumously) are classics in many  יבֹותְיִש  today.  

 י״ח חשון
5683 — 5747 
1922 — 1986 

Anyone who was זֹוֶכה to attend the final עּור  שִׁ
of ר׳ ָנחּום Partzovitz ַזַצ״ל, will never forget 
an immortal lesson in ֱאֶמת. Sitting in the 
ְדָרש ית מִׁ  ְגָמָרא in his wheelchair, he had a בֵּ
with a sheet of paper listing, in order, the 
main points of his י עּור ְכָללִׁ  This was .שִׁ
reality; the illness had progressed. In the 
middle of the עּור  paused and ר׳ ָנחּום ,שִׁ
thought, in obvious pain, before closing his 
ָיה He had a .ְגָמָרא  Although he had given .ֻקשִׁ
the עּור  many times in the past, he could not continue שִׁ
if in his mind he had a ָיה   !ֻקשִׁ
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Shabbos: Ta’am HaChaim  

Vayeira 5779 

Avraham and Eradication of Evil 

Introduction 

This week’s parashah contains a theme 

that appears to run throughout the entire 

parashah. The Torah commences this 

week with the incident where Avraham 

has just been circumcised and despite his 

pain, he invites three strangers to partake 

in a sumptuous meal. Avraham himself 

waits on his guests and he is then 

informed that he and his wife Sarah will 

be having a child. The guests, who are 

angels in disguise, then depart to destroy 

the city of Sodom and its surroundings. 

Praying for the wicked people of 

Sodom 

HaShem informs Avraham of the tragic 

state of affairs in Sodom, and Avraham 

prays to HaShem to spare the cities in 

the merit of the righteous. HaShem 

informs Avraham that there are no 

righteous people in all the cities and 

Avraham desists from praying further. 

The angels then enter Sodom where they 

are greeted by Lot who invites them into 

his house. The residents of Sodom are 

not pleased with this act of hospitality 

and they attempt to harm the visitors. 

HaShem causes the citizens of Sodom to 

become blind and the angels then 

proceed to escort Lot and his remaining 

family out of the city. HaShem then 

destroys Sodom and its environs and Lot 

escapes with his two daughters. Lot and 

his daughters then engage in an illicit 

relationship, and the union bears the two 

forerunners of the Ammonite and 

Moabite nations. The Torah then records 

how Avraham settles in the Philistine 

city of Gerar and the king of Gerar, 

Avimelech, abducts Sarah. HaShem then 

punishes Avimelech and his household 

by restraining their orifices. 

Yishmael is banished and Avraham and 

Yitzchak are tested by Hashem The 

Torah then relates how Sarah gave birth 

to Yitzchak and subsequent to 

Yitzchak’s birth, Sarah demands that 

Avraham banish Yishmael and his 

mother because of Yishmael’s evil ways. 

Following this incident we learn how 

Avraham makes a treaty with 

Avimelech, and then the Torah relates 

the spellbinding incident where HaShem 

instructs Avraham to offer his cherished 

son Yitzchak as a sacrifice. HaShem 

then sends an angel to repeal this 

commandment and Avraham slaughters 

a ram in Yitzchak’s stead. 

The negation of evil 

The theme that we see running through 

this parashah is what is referred to as 

bittul hara, negation of evil. 

Circumcision is essentially a negation of 

the Evil Inclination and the materialism 

represented within. Sodom was the 

epitome of evil, and Avraham apparently 

desired, in the words of the Gemara 

(Brachos 10a), yitamu chataim vilo 
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chotim, let the sins cease but not the 

sinners. Lot acted in a self-defeating 

manner, bringing shame upon himself 

and his future generations. Similarly, 

Avimelech encountered Avraham and 

Sarah, righteous people, and HaShem 

punished him harshly. Yishmael was 

banished from the home of the righteous, 

and Avraham and Yitzchak were tested 

in an unprecedented manner. This test, in 

a sense, was the expiation of any doubt 

in their minds that they could have 

possibly had regarding HaShem’s 

Oneness and His dominion over the 

entire world. 

The Shabbos connection 

In the prayer of kegavna that is recited 

by Nusach Sefard on Friday night, we 

recite the words kad ayil Shabbsa ihi 

isyachadas viisparashas misitra achara 

vichol dinin misabrin minah, when the 

Shabbos arrives, she unified herself in 

Oneness and divests herself of the Other 

Side, [any trace of evil] all harsh 

judgments are removed from her. Thus, 

the purpose of creation is that the Jewish 

People divest itself of all evil and harsh 

judgments. It is incumbent upon us to 

recognize that every moment of our lives 

is a test to choose between good and 

evil, and when we are victorious, we 

merit the holiness and exaltedness of 

Shabbos. HaShem should allow us to be 

victorious in this world and to merit a 

portion in the World to Come, when it 

will be a day that will be completely a 

Shabbos and a rest day for eternal life.  

 

Shabbos in the Zemiros 

Kel Mistater 

This mystical Zemer was composed by 

Avraham Maimin, whose name with the 

addition of chazak, is formed by the 

acrostic. Avraham was a student of 

Rabbi Moshe Kordevero, a member of 

the Kabbalistic school of the Arizal, and 

he lived from 5282-5330 (1522-1570 

C.E.) 

ה ִיְרַאת יְ  ְכמָּ ה. ֵראִשית חָּ מָּ ֵצא ְוִהיא ֶנֱעלָּ -ה  -ֵמַאִין ִתמָּ

ָּה-ו ,   from the Invisible One it derives, 

but it is hidden – the source of wisdom is 

awe of HaShem. Whenever one wishes 

to describe HaShem’s Wisdom, which is 

His Holy Torah, one is left without 

words. The reason for this is because 

Torah is beyond human understanding. 

Indeed, the Gemara (Megillah 6b) states 

י תאמןיגעתי ומצאת , if one says, “I have 

toiled and I have found,” i.e. I have 

achieved success in my studies, believe 

him. The Sfas Emes writes that the 

Gemara likens Torah study to one who 

finds a lost object. One can toil in his 

search for the lost object, but when he 

finds it, it is like a gift handed to him. 

Similarly, one can toil in this world in 

Torah study, but success in one’s studies 

is a gift from HaShem.  

Shabbos Stories 

Rav Aharon Kotler’s Father the Fur 

Merchant 

HaGaon Rav Aharon Kotler told over a 

story about his father’s mesirus nefesh 

for Torah. His father was a fur merchant 
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in Lita. At a certain period, his business 

dwindled, and it reached a point where 

his family was lacking food to sustain 

themselves. 

Every day after Shacharis, his father 

would learn for two hours, and was 

mapkid on this learning period his entire 

life. One day, a wealthy merchant 

knocked on the door of the Kotler 

family, and informed them that he would 

like to buy a sizable amount of furs. 

However, it was the set learning time of 

Rav Kotler. His wife knocked on the 

door of his room, once, twice, and three 

times, and urged her husband to utilize 

this opportunity for his business. 

Rav Kotler answered from behind the 

door, “Go tell him that if he’s willing to 

wait until I finish my learning, good! If 

not – he should go in peace. A person’s 

mezonos is set from Rosh HaShanah 

until Rosh HaShanah. If it was decreed 

that I will sell the merchandise, I’ll find 

a buyer!” 

Rav Aharon concluded his story, “My 

father’s wondrous mesiras nefesh for 

Torah instilled in us the emunah 

peshutah, â�˜When you learn Torah, 

you never lose out!’ All of my mesiras 

nefesh for Torah – I acquired from him!” 

(Tuvcha Yabiyu) (www.Revach.net) 

True humility 

Rabbi Mordechai Kamenetzky writes: 

Rabbi Dovid Koppleman tells the story 

of Rabbi Abish, the Rav of Frankfurt 

who was known for his extraordinary 

humility. In addition, he would often 

raise funds for the needy families of his 

city. Once he heard that a wealthy man 

was on business in town and went to the 

man’s hotel suite to ask him for a 

donation. The tycoon was arrogant and 

assumed that the Rav was a poor 

shnorrer, and after a few moments drove 

him out of his room. A few minutes later 

the man went to leave his suite and 

looked for his silver cane. Noticing it 

was gone, he immediately suspected that 

Reb Abish took it during his brief visit. 

Quickly, the man bolted toward the 

lobby of the hotel where he accosted 

Reb Abish. “Thief,” the man shouted 

while pushing the Rav, “give me back 

my cane!” Reb Abish calmly pleaded. “I 

did not steal your cane. Please do not 

accuse me! Please believe me. I did not 

steal your cane!” 

The man was adamant in his arrogance 

and began to beat the Rav while 

onlookers recoiled in horror. Reb Abish, 

despite the pain, remained steadfast in 

his humble demeanor. “Please believe 

me. I did not steal your cane!” Finally, 

the man realized he was getting nowhere 

and left Reb Abish in disgust. 

That Saturday was Shabbos Shuva. The 

entire community, including the wealthy 

visitor, packed Frankfurt’s main 

synagogue for the traditional Shabbos 

Shuva Speech. Horror gripped the visitor 

as a familiar looking figure rose to the 

podium and mesmerized the vast 

audience with an eloquent oration. It was 

the very shnorrer he had accosted in the 

hotel! As soon as the speech ended, the 

man pushed his way toward the podium 

http://www.revach.net/
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and in a tearful voice tried to attract the 

Rabbi’s attention. He was about to plead 

forgiveness for his terrible behavior 

when Reb Abish noticed the man. 

In all sincerity Reb Abish began to softly 

plead with him. “I beg of you! Please do 

not hit me. I truly did not steal your 

cane.” (www.Torah.org) 

Shabbos in Halacha  

Wringing and Laundering 

 

  Laundering – כיבוס .3

 

The melacha of כיבוס forbids all methods 

of laundering, including those that can 

be done without the assistance of water, 

such as ניעור מעפר, dusting [a garment], 

and הסרת הכתם, removing a stain [by 

brushing]. However, we will focus only 

on cleaning with water, for this method 

of laundering is most relevant to 

cleaning the table after a meal.  
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                           Late Or Great 

In the 1800s there were many that wanted the 
holy R’ Leibla Eiger1 to be the Sandek or Mohel of their 
son. However, because of his spiritual preparations for 
the event, the Bris would be delayed until late in the day, 
sometimes just before sunset. This posed a problem as it 
isn’t consistent with למצות םזריזין מקדימי ;2 the zealous are 
early to perform Mitzvos.3 The Rav of Lublin- R’ Yehoshua 
Heshel Ashkenazi- protested and had signs posted 
against this practice of R’ Leibla Eiger as it wasn’t in 
accordance with Halacha.    

 
R’ Leibla Eiger asked great people of his 

generation if he should continue what he was doing or if 
he was wrong. R’ Shimon Sofer-4 his cousin- responded in 
a letter dated the 7th of Av, 1865. He wrote why 
specifically by a Bris do we say זריזין מקדימין למצות? It is 
because there is 5,ערלה which shouldn’t remain a second 
longer than necessary. Furthermore, if the Torah 
wouldn’t say the Bris should be performed on the 8th day, 
we would do it on the first day so that we get rid of the 
ערלה

6 (as it is impure and prevents Kedusha). However, 
one that is so holy and great like you, R’ Leibla Eiger, can 
continue your practice and make the Bris late. When a 
Bris is performed by a Tzadik, it changes the essence of 
the Mitzva.7 What you lose in the Bris being delayed is 

                                                           
1 He lived from 1816 until 1888. A grandson of the renowned R’ Akiva 
Eiger, he was born in Warsaw, where he learned under the Chidushai 
Harim. The Chidushai Harim would say, “True Misnagdim don’t really 
deserve to be punished because they fight Chassidus for the sake of 
heaven. Therefore, they are punished with a punishment that is not 
really a punishment- their sons become Chassidim.” At 20, R’ Leibla 
married and moved to Lublin where he davened at the Shul of the 
Chozeh. There, he befriended R’ Yisrael, the Chozeh’s son. He then 
moved to Kotzk. After the Rebbe of Izbitza passed away, he became a 
Rebbe. After his death, his son, R’ Avraham, printed his Sefarim titled 
Toras Emes and Imrei Emes.  
2 Pesachim 4a. The Gemara there says the entire day is valid for Mila but 
the zealous are early to perform Mitzvos.  
3 R’ Leibla Eiger in a letter he himself wrote explained זריזין מקדימים למצות 
that it doesn’t say זריזין מקדימין את המצות which would mean to do the 
Mitzva in the morning, immediately. Rather it says למצות which means be 
a זריז on the way to doing the Mitzvos- meaning the preparations. And 
that he did quickly. However, by the time he finished with all the 
preparations, although he did it quickly, it was late in the day (causing 
the Bris to be late).  
4 He lived from 1820 until1883. R’ Shimon Sofer- son of the Chassam 
Sofer- was Chief Rabbi of Krakow after serving as Chief Rabbi of 
Mattersdorf. 
5 See Shemos 6:12, Rashi. The number 7 symbolizes nature as there are 7 
days in a week, 7 years in a Shemita cycle and so on. 8, on the other 
hand, represents above nature. Being that the Jewish people are not 
subjected to nature (See Shabbos 156), the Bris is performed on the 8th 
day, removing the הערל  which is symbolic of natural desire. This is in 
contrast to the nations of the world which are represented with the unit 
of 7 as there are 70 of them.   
6 See Midrash Tanchuma, Lech Lecha 16 
7 In a similar vein, the Siduro Shel Shabbos (volume 2, 7,1:12) explains  ויקם

 when Avraham took hold of the field and had :(Breishis 23:17) שדה עפרון
proper thoughts (doing it for Hashem), then the field had an ascension 
and elevation.  

compensated with that such a great person doing the 
Bris. This is because in addition to the ערלה being removed 
(external), the ערלת הלב (internal) is also removed when a 
Tzadik is the one performing the Bris.  
************************************************
             Teaching Children By Example 

The Torah tells us ...ואל הבקר רץ; Avraham ran to 
the cattle, took a calf, tender and good, and gave it to the 
youth who hurried to prepare it.8 Rashi comments that he 
gave it to Yishmael, to train him in the fulfillment of 
Mitzvos. If Avraham wanted to train Yishmael, he could 
have instructed him to bring the animal. So, why did 
Avraham run to the cattle himself? 

  
The Noam Megadim interprets ים -עין לא ראתה אלה

זולתך
9  that no one should see your Avoda other than 
Hashem. Don’t do your Avoda in front of others so that 
they should be impressed and the like. However, when it 
comes to educating your children they should see you in 
action.10 For one to transfer Torah to his children he must 
live it as is implied from והיו הדברים האלה...ושננתם לבניך; 
these matters that I command you today shall be upon 
your heart, you shall teach them thoroughly to your 
children.11 “Children don’t hear what you say, they see 
what you do.”12 

     
Avraham’s running to the calf was also a part of 

the Chinuch. He was 100 years old and sick, as it was the 
third day after his Mila. Yet, he ran to do Chessed.13 He 
demonstrated his love and devotion for Chessed, the 
ultimate lesson in Chinuch.14   

 
A father complained to the Yismach Yisrael of 

Alexander that his son wasn't reciting Birchas Hamazon. 
The Rebbe replied not to worry. Rather just be cautious 
yourself to say Birchas Hamazon with concentration and 
you will see that your son will soon follow. A wise man 
once said, “Every father should remember that one day 
his son will follow his example instead of his advice.”15  

 

                                                           
8 Breishis 18:7  
9 Yeshaya 64:3 
10 The Divrei Yoel of Satmar once remarked that people say one can 
choose his sons in-law but not his own children. I say the opposite. One 
can't choose his sons in-law because whatever was decreed forty days 
before the formation of the child will be. However, one can choose his 
sons, because he can daven for, educate and be a good influence for 
them so they will grow up to be great people.  
11 Devarim 6:6-7 
12 There is another expression, “People may doubt what you say but 
they will always believe what you do.”  
 also has the quality of Chessed since he was close to Avraham. As a לוט 13
result, he also does Chessed with the Malachim (Breishis 19:1-3). 
However, he also uses this trait in a negative way- for illicit relationships 
(which is what it is called as it says  הואחסד - Vayikra 20:17)- as he offered 
his daughters to those of Sodom (19:8) in addition to he himself having 
relations with his daughters (19:33-38).     
14 R’ Moshe Feinstein (Darash Moshe, Vayeitzei, s.v. ותען) writes of those 
that would say they were in America for 50 plus years and didn’t 
desecrate Shabbos even though it made their livelihood difficult that 
that is not educating their children properly. One shouldn’t tell his 
children that it was hard to keep the Torah yet he did it anyway. One 
who knows that this is not a test because of his Emuna, as Hashem will 
bring the livelihood from elsewhere where no Shabbos desecration is 
involved, then it is much easier to observe the Torah.   
15 There is another saying, “People are won to your religious beliefs less 
by description than by demonstration.” 

mailto:parshadt28@gmail.com
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The Pasuk states  בביתך ושננתם לבניך ודברת בם בשבתך

 teach them to your children and ;ובלכתך בדרך ובשכבך ובקומך
speak of them while you sit in your home, while you walk 
on the way, when you retire and arise.16 This can also be 
understood to teach your children-ושננתם לבניך- through 
 -בשבתך בביתך .talking about Torah and its ways ,ודברת בם
through the way you act and lounge in your house.  ובלכתך

 how you -ובשכבך ובקומך .the way you are on vacation -בדרך
say Shema when you go to sleep?17 Are you in a bad mood 
when you wake up?  

 
A father once said to his son, “Be careful where 

you walk.” The son responded: “You be careful, I walk in 
your footsteps!”  
************************************************  

                    Contrasting The Avos  
Avraham’s life was a story of uninterrupted 

ascension and success.18 He corresponds to Shacharis- 
like the expectancy of a new day.19 In contrast, Yitzchak 
was envied and persecuted by the reigning kings and 
dominant people of Canaan and ended his life in 
blindness saddened by the conflicts that had shattered 
the domestic tranquility of his family. This is represented 
by the sun descending from its noontime zenith to the 
gloom and fear of night. He corresponds to Mincha.  

 
Shacharis is psalms of praise and Brachos of 

Shema which deal with Hashem as the creator of light, 
wisdom and salvation. This is different than Mincha which 
deals with our dependence on Hashem for our personal 
and national needs, as Mincha is mainly that of Shemoneh 
Esrei. 

 
Yaakov’s life was one that was filled with 

troubles- Esav, Lavan, violation of Dina, the selling of 
Yosef…. The dark times are represented by ערבית 
(Maariv20)- which is davened when it is dark.    

 
 So, we daven three times daily as it says  ערב ובקר

 evening, morning and noon, I ;וצהרים אשיחה...
supplicate….21 The Tefilos that the Avos instituted22 are 
hinted to in the second letter of their name. בקר -אברהם, 
morning which is when we daven Shacharis. צהרים -יצחק, 
the afternoon when Mincha is davened. ערב -יעקב, 
evening, when we daven ערבית.  

                                                           
16 Devarim 6:7 
17 A Chassidish Rebbe on Shavuos morning saw those going to daven 
Neitz after staying up all night learning. He told them it is better to sleep 
in order to daven than to daven in order to sleep.  
18 There is a rhyme that goes like this: How odd of God to choose the 
Jews (as we are so small and have been persecuted). The response: It 
wasn’t so odd, the Jews chose God. We see this by Avraham who in a 
world of worshiping idols, believed an idea that no one could 
comprehend or accept. He chose to dedicate his life and those of his 
offspring to God.  
19 The Gemara (Sota 31a) says that the fear of Hashem Avraham had 
stemmed from love. The Maharal (Chidushai Aggados there and in 
Nesivos Olam, Nesiv Yiras Hashem, chapter 1, s.v. ועוד תבין) explains that 
Avraham loved Hashem to such an extent that the love itself inspired 
him to fear as a misdeed could weaken the bond of love between them.  
20 See Brachos 26b  
21 Tehillim 55:18 and Rashi there  
22 Brachos 26b. The Maharsha (s.v. אברהם) tells us the text of Shemoneh 
Esrei wasn’t composed by them as that was formulated by the  אנשי כנסת

 men of the great assembly. The Avos established that we should ;הגדולה
daven three times daily in the manner we choose.  

    
 Each of the Avos characterizes a different trait: 
Avraham- סדח ,23 Yitzchak-24 יןד

25 and Yaakov- מתא .26 Taking 
the initials of these three we get the word אחד, as they 
put the idea of 27;ה' אחד Hashem the One and Only, into 
the world. A further allusion is found in the beginning of 
this phrase in the word שמע, which signifies accepting the 
sovereignty of Hashem,28 as is indicated in the initials ול ע

מיםשלכות מ  which spells שמע  .שמע is an acronym for חרית, ש

רביתענחה, מ .29  
************************************************ 

                      Elevating The Fourth  
There are four פותיקל ; shells of impurity. Three 

are complete טומאה
30  whereas פת נוגהיקל  can be elevated 

to Kedusha.31 The following illustrates this:  
   

(1) The fruits of the first three years of a newly planted 
tree or its grafted shoots are forbidden for any 
conceivable use. In the fourth year, the fruits are holy and 
are to be eaten in Yerushalayim.32 
(2) There are four exiles which correspond to the four 
non-Kosher animals.33 The pig- which is the fourth-34 in 
the future will be kosher.35 The last exile is Edom and 
after that we have an eternal redemption.  
(3) In the Bracha of (למשמדים) ולמלשינים in Shemoneh Esrei, 
according to Nusach Ari, it says תעקר ותשבר ותכלה ותכניעם; 
to uproot, smash, destroy and submit. The first three 
terms express complete destruction whereas תכניע can be 
elevated.  
(4) At a Bris, three parts are cut off in contrast to פריעה, 
the fourth part.36  
(5) Avraham fighting the four kings is fighting these four 
shells of impurity.37   

                                                           
23 Avraham (Chessed) binding Yitzchak (דין) at the עקידה symbolizes 
Chessed overpowering דין. Similarly, this is what we do when we tie 
Tefillin on our left hand as the right is symbolic of Chessed and the left 
  .דין Likewise, we tie our left shoes first as it is to bind down the .דין
24 The idea of דין is shown to us in that from all the Avos the Torah uses 
the least words about Yitzchak.  
25 Avraham personifies אהבה; love whereas Yitzchak embodies יראה (A 
hint to this is in the first letter of their names: יראה -יצחק ,אהבה -אברהם). 
So, Avraham is told for his pleasure and benefit לך לך...אראך; go for 
yourself from your land…to the land that I will show you (12:1). In 
contrast, Yitzchak is told in the negative אל תרד מצרימה...גור בארץ הזאת; 
don’t descend to Egypt…sojourn in this land (Breishis 26:2-3).   
26 As it says תתן אמת ליעקב (Micha 7:20) 
27 Devarim 6:4 
28 Mishna Brura, 61:27  
29  
 אברהם יצחק יעקב

רביתע נחהמ  חריתש   
 בקר צהרים ערב
מתא יןד  סדח   

 
30 In this way the Tikunai Zohar (11b) understands אין דורשין בעריות בשלשה 
(Chagiga 11b) as עריות are from the three impure קליפות.  
31 See Tanya, chapter 7, Bnei Yissaschar, Adar 2:7   
32 Vayikra 19:23-4 
33 See Midrash Tanchuma in Shemini, 8 
34 Vayikra 11:7  
35 Ohr Hachaim Shemini 11:7. R’ Bachaye, Shemini 11:4-7. See Chassam 
Sofer in Toras Moshe, Reeh, s.v. ואת. 
36 See Tikunai Zohar 11, Bnei Yissaschar in Tishrei 4:3, Derech Pikudecha 
in אות י ,חלק המחשבה ,2 מצות עשה  
37 Breishis 14 



The issues of Parsha Potpourri in 2018 are generously dedicated 
 לז"נ אסתר בת ניסים יצחק ושמחה ז"ל

 

1 

Parsha Potpourri 
Parshas Vayeira – Vol. 14, Issue 4 

Compiled by Ozer Alport 
 
 

)19:10וישלחו האנשים את ידם ויביאו את לוט אליהם הביתה ואת הדלת סגרו (  
Parshas Vayeira contains the destruction of the wicked city of Sodom and its environs as 

punishment for their evildoing, in particular for their staunch opposition to doing kindness for others. As 
evidence of this hostility, the Torah records that when the townspeople found out that Lot was hosting 
two foreigners, they surrounded his house and demanded that he send the men out to them. Lot went 
outside to plea with the mob on behalf of his guests who remained safely indoors, but they mocked his 
entreaties and pressed against him as they sought to break down his door.  

The guests, who were in reality angels in the guise of humans, rescued Lot by pulling him inside 
and closing the door behind him, at which point they struck the assembled group with blindness, which 
made it impossible for them to find the entrance. If the angels were planning to render the crowd blind 
and prevent them from even locating the door, why did they need to securely close it behind Lot? 
 Rav Yisroel Reisman points out that we find a similar phenomenon in the Haftorah for Parshas 
Vayeira, which discusses miracles that Elisha performed for the widow of the prophet Ovadiah. When she 
complained to him about her dire financial plight, he instructed her to borrow empty vessels from her 
neighbors, close the door behind her, and miraculously fill them up with oil that she could sell to pay her 
debts and sustain her family (Melochim 2 4:1-7). Why did Elisha stress that she must close her door 
before doing so?  

The Malbim explains that Elisha understood that if the influence of the outside world entered her 
home, it would sever her access to the heavenly channels of blessing and prevent the miracle from taking 
place. For this reason, it was also necessary to close the door of Lot’s house, not to keep out the blind 
attackers who could not find it regardless, but to prevent the spiritual stench that permeated the streets of 
Sodom from infiltrating his home and rendering it unfit for salvation. 
 Along these lines, somebody once told the Baal HaTanya that when a great Chassidic Rebbe was 
informed that Moshiach had arrived in Yerushalayim, he opened his window, put his head outside, and 
replied, “It’s not true. I don’t sense the air of Moshiach.” The Baal HaTanya questioned why the Rebbe 
needed to stick his head out the window to determine the veracity of the rumor. He explained that the 
Rebbe’s study was so holy that the atmosphere of Moshiach constantly pervaded it, so he was compelled 
to put his head outside to assess the situation there. 
 Rav Reisman adds that this message is extremely relevant to our generation. In the times of Lot 
and Elisha, it was at least possible to keep outside influences away by closing one’s door, but with 
today’s wireless technology, no number of doors and locks can keep the values of secular culture out of 
our living rooms and worse, our shuls and study halls.  

It has tragically become common to see people interrupting their Torah study and prayers to 
check the latest messages and updates on their cell phones, oblivious to the disrespect they display by 
introducing the impurities of the outside world into our most sacred places and demonstrating that they 
value these time-wasting trivialities more than the infinite reward for engaging in spiritual pursuits. Let us 
resolve to learn from Lot and Elisha that the key to bringing holiness and blessing into our lives is our 
commitment to leaving the morals and influences of the outside world outside, where they belong. 
 
 

 ויאמר אל תשלח ידך אל הנער ואל תעש לו מאומה כי עתה ידעתי
)22:12ולא חשכת את בנך את יחידך ממני (ים אתה קכי ירא אל   

As Avrohom was about to slaughter his son Yitzchok, a malach (angel) called out to him and 
ordered him to stop, explaining that “Now I know that you fear G-d, since you did not withhold your only 
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son ממני – from me.” Since Avrohom was preparing to offer Yitzchok to Hashem, not to the malach, why 
did he say, “You did not withhold your only son from me” – implying that Yitzchok was going to be 
offered to the angel – instead of the seemingly more accurate 'מד – from Hashem?  
 The Mishnah in Avos (4:13) teaches that when a person does a mitzvah, he acquires an advocate, 
and if he sins, he acquires an accuser. What is the nature of these defenders and prosecutors? The 
Maharsha (Shabbos 32a) explains that all of our actions create angels, which influence our lives from that 
point onward. When we do mitzvos, we create good malachim that seek to help us, and when we 
transgress, we generate bad angels that testify to our iniquities, a principle that can be used to explain 
numerous Talmudic statements. 
 The Gemora in Makkos (10b) teaches that בדרך שאדם רוצה לילך בה מוליכין אותו – in the path that 
a person wants to go, they lead him. Seemingly, it would have been more appropriate to say מוליך אותו – 
Hashem leads him. Who are the multiple figures referred to by the plural מוליכין that guide a person in the 
way he desires? The Maharsha explains that the angels produced by a person’s deeds take him in the 
direction he wishes to travel. 
 Similarly, the Gemora (Shabbos 119b) says that when a person returns home from shul on Friday 
night, he is accompanied by two angels that bless him that the state in which he finds his house should be 
its condition again the following week. Although most people assume that these escorts are special 
Shabbos angels, the Maharsha asserts that they are the malachim created by each person’s good deeds and 
misdeeds. 
 Extending this idea, the Vilna Gaon adds that the form of each angel corresponds to the manner in 
which the mitzvah that produces him is performed. For example, if a person does a mitzvah while his 
mind is elsewhere, the malach generated from that mitzvah will also be distracted when advocating for 
him. If he performs a mitzvah halfheartedly and without feeling, the resulting angel will be blemished and 
lack passion when arguing on his behalf. If a mitzvah is done without zerizus (alacrity), a lazy malach 
will be created. 
 With this introduction, the Vilna Gaon notes that the malach told Avrohom, “Now I know that 
you fear Hashem.” As great as angels are, they do not know what is inside a person’s heart, so how could 
they make such an evaluation? The Gaon explains that the angel speaking to Avrohom wasn’t any 
arbitrary malach. It was the angel that was just created when Avrohom successfully passed the test of the 
Akeidah. When he said ממני (from me), he didn’t mean that Avrohom did not withhold Yitzchok “from 
me,” but rather that he examined himself and discovered that he was complete in every way. Even though 
we might have expected Avrohom to feel a small degree of reluctance and hesitation as he prepared to 
sacrifice his beloved son, the resulting malach realized that he had no blemishes or deficiencies, and ממני 
– from my perfection, I am able to discern that you truly fear G-d. 

Rav Yisroel Reisman adds that this concept can help us understand why we say in Unesaneh 
Tokef that malachim will tremble in terror, which is difficult to comprehend. Since angels lack free will, 
they should not be held accountable for their actions, in which case there is no reason for them to fear the 
Day of Judgment. However, based on the Maharsha and Vilna Gaon’s explanations, we now appreciate 
that although there are no grounds on which to judge the malachim directly, the people whose deeds 
produced the angels are being judged. If those people do teshuvah, they transform their transgressions 
into merits, and correspondingly, their accusing angels into defending ones. Similarly, repenting for doing 
mitzvos lackadaisically or without full concentration repairs the blemishes in the angels that were formed. 
Thus, we stress that even the malachim are in awe of what transpires on the Yamim Noraim, for these 
days are so potent that they have the ability to permanently alter the angels.  

At the same time, this idea also reminds us how important it is to try our utmost to do mitzvos 
enthusiastically and with our full concentration, for the way we perform the mitzvah directly impacts the 
malach that is produced as a byproduct. Ideally, we should strive to remain attentive and engaged when 
doing mitzvos for Hashem’s sake, but as an additional motivation, we should remember that if we want 
our heavenly advocates to be fully focused on doing our bidding without any distractions, it is up to us to 
give them that capability by ensuring that we are fully invested and present when performing the mitzvos 
that create them. 



 3 

Parsha Points to Ponder (and sources that discuss them): 
 

1) Rashi writes (Bereishis 18:9) that the angels asked Avrohom where Sorah was to send her the כוס 
 cup of wine used for Birkas HaMazon. Rashi writes (18:8) that although Avrohom – של ברכה
asked Sorah to make bread, it wasn’t served because it became impure when Sorah touched it, so 
why did they recite Grace after Meals? (Maharil Diskin, Derech Sicha, M’rafsin Igri) 

2) Which man in Parshas Vayeira should statistically have been a woman? (Seforno 21:1, Ichud 
B’Chidud 5777) 

3) Just as Avrohom was about to kill Yitzchok, an angel called out and commanded him not to harm 
his son. Avrohom then looked up and saw a ram caught in the bushes by its horns, and he 
proceeded to sacrifice it in lieu of Yitzchok (22:12-13). How old was the substitute ram? (Pirkei 
D’Rebbi Eliezer 31, Avos 5:6, Sanhedrin 38b, Rashi 3:6, Metzudos Dovid, Ichud B'Chidud 5777) 

 
 

Answers to Points to Ponder: 
 
1) Rav Yehoshua Leib Diskin cites the Gemora in Berachos (35b), which discusses the possibility that 
one may be required to recite Birkas HaMazon if he is קובע סעודה on wine - eats a full meal with wine as 
its primary component. The Gemora says that this question isn't presently relevant because people don't 
do so, but when Eliyahu HaNavi arrives, he will rule whether it is in fact possible. Rav Diskin suggests 
that just as Eliyahu will be able to clarify this subject, so too were Avrohom and the angels capable of 
doing so, and because they ate a complete meal based around wine, they felt that they were obligated to 
say Grace after Meals. Rav Simcha Zissel Broide maintains that the expression כוס של ברכה doesn't 
refer to a glass of wine that was used for Birkas HaMazon, but rather to the cup that was used for 
Kiddush, as Rashi writes (18:10) that this episode occurred on Pesach. The M'rafsin Igri suggests that 
Avrohom was following the opinion of Rabbi Akiva (Berachos 44a) that Birkas HaMazon is required 
after the end of every full and nourishing meal, even if it consisted of boiled vegetables. Alternatively, as 
soon as his guests arrived, Avrohom gave them a small amount of his leftover bread from the day before 
to tide them over until he had an opportunity to prepare fresh bread and meat. Although the new bread 
became impure and wasn't served, they still said Grace after Meals due to the other bread that they ate. 
 
2) The Seforno writes that most children born to elderly parents are girls. Since Avrohom and Sorah were 
100 and 90, respectively, when Yitzchok was born (17:17), he should have statistically been a female. 
 
3) The Mishnah teaches that the ram offered by Avrohom in place of Yitzchok was created at dusk on 
Erev Shabbos at the end of the week of Creation. Avrohom was born in the year 1948 and was 100 when 
Yitzchok was born (21:5), in the year 2048. Since Yitzchok was 37 at the Akeidah (Bereishis Rabbah 
56:8), the ram was 2085 years old at that time. How was it able to live for so long? The Ichud B’Chidud 
cites a sefer called Metzudos Dovid, who points out that Rashi writes that not only did Chava eat from 
the fruit of the Tree of Knowledge, but she also fed the forbidden fruit to every animal, which caused 
them to be included in the decree of death that resulted from the sin. The Gemora states that Adam ate 
from the Tree of Knowledge during the tenth hour of the day on that initial Erev Shabbos. Because the 
ram was not yet created until later that day, it never consumed the forbidden fruit. Thus, it was exempt 
from the punishment of death and was theoretically capable of living forever. Similarly, the Midrash says 
that the donkey on which Moshiach will ride (Zechariah 9:9) is the child of Bilaam’s talking donkey. 
How will Moshiach’s donkey live for so long? Since the Mishnah records that Bilaam’s donkey was also 
created at dusk, it never ate from the Tree of Knowledge, in which case it and its progeny can live 
forever. 
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 רב יהודה בוים שליט"א                                                                                                                                            
   

 וירא 
When אברהם אבינו performed his legendary חסד by inviting the three מלאכים who were disguised as 
Arabs, he did so with perfection. He didn’t walk over to them ‘slowly and carefully’ to invite them. He 
ran –  לקראתםוירץ . We need to remember that אברהם אבינו was in the third day after having a מילה ברית  
– at 99 years old. In addition, the weather outside was hotter than ever. The מדרש tells us that 'ה took 
the sun out of its ‘casing’. Accordingly, one may presume that it must have been the hottest day in the 
history of the world. He served them tongue. You would think one tongue would be enough for three 
people. The problem is that different areas of the tongue taste different. Some parts are softer, while 
other parts are more firm. Some are fattier, while other parts are leaner. So, in order to accommodate 
all of them and give them the choicest cut, he shechted three cows! He told שרה to bake bread, using 
 guests. Then he served it to them and stood at their חשוב fine flour. Only the best will do for the – סולת
service. As if he was their waiter. Truly amazing.  

Except for one thing. The פסוק says that he gave them water to wash their feet. רש"י quotes the 'גמ that 
 by idolizing the dust on their feet. He therefore gave עבודה זרה was worried that they served אברהם אבינו
them water to wash, before entering his property. רש"י points out that אברהם אבינו told them that he 
would give them water to wash and then they may come and relax under the tree and eat. לוט did the 
opposite. He said ולינו ורחצו רגליכם – sleep over and wash your feet. So you see that לוט didn’t care about 
 .did אברהם אבינו as much as עבודה זרה

But this רש"י needs understanding. רש"י, later on, when talking about לוט, points out that אברהם first 
mentioned washing and only afterwards entering his property, as opposed to לוט who reversed the 
order. And רש"י explains, לוט reversed the order and first told them to stay and only after to wash, 
because he was afraid of the אנשי סדום, who would discover that he put up company and kill him for 
doing חסד. Therefore, לוט told them to hold off washing their feet so that they will always appear as if 
they ‘just came’ and לוט can get away with doing חסד.  

So, we are left baffled. In the previous לוט ,רש"י was criticized "לוט – "אבל לוט שלא הקפיד who didn’t care 
– brought the מלאכים in with their עבודה זרה dust. Yet, in the latter ירש" , he explains that לוט did it to 
save himself. Did לוט have right intentions or wrong ones?  

The answer is that to אבינו אברהם , it was out of the question. There is no way that עבודה זרה will ever 
enter his house. לוט, on the other hand, wasn’t as emphatic as אבינו אברהם . Only because it wasn’t 
‘unthinkable’, did he come up with a legitimate excuse to allow the dust of the עבודה זרה to enter his 
house. So רש"י isn’t contradicting himself. It’s true that לוט had an excuse to bring the עבודה זרה into his 
house, but had he felt as strongly as אברהם אבינו, he wouldn’t have allowed such excuses to surface.  

What we see from אברהם אבינו is that although he was doing חסד that would make history, and he was 
eager to work as hard as possible and willing to spend endless money doing so, he still has his line that 
he drew and would not allow it to be crossed. He gave a clear message to the ‘Arabs’ – I’m happy to be 
here for you in all ways, yet I won’t allow anything detrimental to enter my home.  

This dilemma comes up all too often. We want to open our doors to everyone. Yet, we know that doing 
so might be detrimental. What are the אורחים bringing with them? How is their צניעות? What will be the 

אל ידי 'קהל בית תפילה' רמת אשכול ירושלם תובב"ע                   

Volume #22 

 



 

topic of conversation? How will it affect the family? אברהם אבינו taught us that everyone is invited; 
however, the עבודה זרה is to remain outside. לוט didn’t mind the עבודה זרה as much, so he justified 
allowing it to enter his house. ברהם אבינוא  put his foot down. “It’s out of the question. Nothing 
detrimental is entering my doorway”. We too, need to use foresight and tact to ensure that no  עבודה
 enters our house. Sometimes this can be very delicate. We need to act wisely and sensitively so that זרה
we don’t end up acting like לוט. We need to become pillars of strength – not pillars of salt! 

לכה למעשהה  

Salt at the Table 
 

      ותבט אשתו מאחריו ותהי נציב מלח )יט, כו(

There are two reasons mentioned for having salt on the table when eating bread: 

1. To make the bread taste better1 

2. Because every קרבן came with salt and when we eat, it is comparable to bringing a קרבן 

The difference between the two reasons is that according to the first reason, if the bread tastes fine 

without adding salt, there is no reason to have salt on the table. Usually, our breads (challos, pita, matzo, 

etc.) do not need salt added. According to the second reason, we need salt with every bread meal. 

A second difference is that according to the first reason, one needs to actually add salt to the bread. 

According to the second reason, salt needs to be on the table (similar to all קרבנות), yet it needn’t be 

put on the bread. 

A third difference is that according to the first reason one can dip into anything (techina, chummos, etc.) 

as long as the bread will taste better. According to the second reason, one needs salt בדווקה. 

 שו"ע
The שו"ע learns that the first reason is the right one, and therefore he writes that as long as one has 

bread that doesn’t need salt, he needn’t add any. ( "ע ס' קס"ז סע' ה'שו ) 

 רמ"א

The רמ"א adds the second reason. Therefore, he writes that it is necessary to always have salt. However, 

as mentioned, he doesn’t say to put the salt on the bread, but rather that there be salt on the table. (שם) 

Accordingly, although one needs to have salt on the table (for the second reason), he may dip into 

whatever he enjoys most (techina, chummos, etc.). 

 משנה ברורה

The משנה ברורה brings that על פי קבלה one should dip the bread into salt. ( והוסיף שם לעשות כן ג' פעמים ק ל"גס" ) 

Other reasons for salt 

The מעם לועז writes that the reason to have salt on the table is to remember to say חז"ל .דברי תורה write 

that the תורה is compared to salt and just as there is no bread without salt, so too, there is no world 

without (מס' סופרים פרק ט"ו הלכה ח') .תורה When we put salt on the table we are reminded that we must 

always have דברי תורה – even as we eat. 
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ע' גמ' ברכות )מ.( אמר רבא בר שמואל משום רבי חייא, אין הבוצע רשאי לבצוע )לחתוך הלחם( עד שיביאו מלח או ליפתן.  1 
ומספרת הגמ' רבא בר שמואל הגיע לביתו של ריש גלותא והביאו לפניו לחם ובצע מיד ולא המתין למלח או ללפתן. שאלו אותו 

 ואינה צריכה לפתן )כפרש"י(.  האם חזרת מדבריך? אמר להם, פת נקיה היא
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וירא אליו ד' “ 18:1

באלני ממרא, והוא 

יושב פתח האהל כחם 

 ”היום

“Hashem appeared to him 

(Avrohom Avinu) in the 

plains of Mamre while he was 

sitting at the entrance of the 

tent in the heat of the day.” 

Avrohom had just had a Bris 

Milah three days prior to this 

time.  As Avrohom was sitting 

at the entrance of his tent, 

hoping guests would come, 

Hakodosh Boruch Hu 

appeared to him.  We don’t 

see that Hakodosh Boruch 

Hu said anything to 

Avrohom.  Immediately after 

the Torah tells us that 

Hakodosh Boruch Hu 

appeared to Avrohom, 

Avrohom saw what looked 

like three people, and he went 

to tend to these “people” – his 

guests.  From the Pesukim, 

we don’t even know if 

Hakodosh Boruch Hu greeted 

Avrohom or Avrohom greeted 

Him.  If Hakodosh Boruch Hu 

revealed Himself to Avrohom 

Avinu – what was the 

purpose in it, if nothing was 

said? The following Divrei 

Torah will expound on this 

topic, and support the P’shat 

offered in the closing 

paragraph. 

וירא “ 18:1 - פענח רזא 

 is the ”וירא“ The word – ”אליו ד'

same Gematria as “רזי” – 

secrets.  Hakodosh Boruch 

Hu went to Avrohom to reveal 

to him the secrets of the 

Torah, and the secrets of the 

world.   

וירא “ 18:1 - רבינו מיוחס 

 Hakodosh Boruch – ”אליו ד'

Hu revealed Himself to 

Avrohom Avinu in order to 

tell him about S’dom being 

overturned.  However, 

because Avrohom had guests, 

He waited to tell him.   

וירא “ 18:1 - תולדות יצחק 

 Many Meforshim are – ”אליו ד'

perplexed as to what was the 

purpose of Hakodosh Boruch 

Hu revealing Himself to 

Avrohom here.  We don’t see 

that Hakodosh Boruch Hu 

said even one word.  It says 

that Hakodosh Boruch Hu 

appeared, and then Avrohom 

went to tend to his guests.  

Chazal say that Hakodosh 

Boruch Hu went to be  מבקר

 to visit Avrohom Avinu ,חולה

who was sick, as it was the 

third day after his Bris Milah.  

However, it appears to me 

that the purpose of the visit 

was for D’veikus to Hakodosh 

Boruch Hu, attaching oneself 

to Hashem.  D’veikus and 

Ahavas Hashem are the 

purpose of the world.  There 

is nothing greater in this 

world than one attaching 

himself to Hakodosh Boruch 

Hu, and it is the purpose of 

the Torah and Mitzvos.  

Avrohom Avinu reached a 

level of Ruchniyos where 

Hakodosh Boruch Hu came 

close to him, so that Avrohom 

could attach himself to 

Hakodosh Boruch Hu.   

 18:1 - ר' משה הדרשן 

 Prior to – ”וירא אליו ד'“

Avrohom Avinu having a Bris 

Milah, Hakodosh Boruch Hu 

only revealed Himself to 

Avrohom with the Shem 

Elokim, the Name of Din.  

However, now that Avrohom 

Avinu had a Bris Milah, he 

was Zoche to the Shem 

Havayah of Hakodosh Boruch 

Hu, the Name of Rachamim 

of Hakodosh Boruch Hu.  

Anyone who is Mekayeim the 

Mitzvah of Bris Milah, 

Hakodosh Boruch Hu has 

Rachmanus upon him.  

וירא “ 18:1 - רבינו זכריה 

 Could it be that the – ”אליו ד'

Shechina revealed Itself to 

Avrohom when he was still in 

pain from his Bris Milah?  

Weren’t we taught that one 

cannot have Nevuah when he 

in a state of indolence or 

sadness?  And we don’t need 

to specify that this applies to 

someone who is sick, for one 

who is sick is certainly in a 

sad mood.  Hakodosh Boruch 

Hu had a Malach come right 

before to heal Avrohom, so 

that when the Shechina 

came, Avrohom was healed.   

 – ”כחום היום“ 18:1 – רש"י 

הוציא הקב"ה חמה מנרתיקה שלא “

 Hakodosh“ – ”להטריחו באורחים

Boruch Hu brought the sun 

out of its sheath, so as not to 

trouble Avrohom with 

guests.”  Because Hashem 

saw Avrohom in Tza’ar over 

him not having visitors, He 
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brought Malachim to him in 

the form of men as guests.   

 18:1 – ר' אליהו בחור 

“ היום כחום ” – Rashi quotes a 

Gemara in Bava Metzia 86b 

that Hakodosh Boruch Hu 

brought the sun out of its, 

 is ”נרתיקה“ ,The word ”.נרתיקה“

a mixture of two words, “נר” 

and “נר“ ”.תיק” is the sun and 

 is a pocket.  The word ”תיק“

 is like a sheath for ”נרתיקה“

the sun.  It is from this word 

that the Chachomim were 

accustomed to use when they 

were asked a question in the 

Gemara and they did not find 

an answer – they said, “תיקו” 

– meaning that the answer to 

that question is in a pocket 

and is hidden from us.  There 

are those who Darshen that 

the word “תיקו” is Roshei 

Taivos for the words, “ תשבי

 and this is – ”יתרץ קושיות ובעיות

a P’shat of “הבל” – nonsense.  

   

 18:1 - אך פרי תבואה 

 The Meforshim – ”וירא אליו ד'“

ask why the Torah doesn’t 

say, “וירא ד' אל אברהם” – 

explicitly stating that 

Hakodosh Boruch Hu 

appeared to Avrohom, 

instead of saying that 

Hakodosh Boruch Hu 

appeared, “to him?”  Prior to 

Avrohom Avinu having a Bris 

Milah, Avrohom was unable 

to stand in front of the 

Shechina while It was 

revealed to him.  Although 

Avrohom did not see it, his 

Mazel saw it (Megilah 3a).  

The Shechina was revealed to 

the root of Avrohom’s 

Neshama.  Now that 

Avrohom had a Bris Milah, 

the Shechina was able to be 

revealed directly to him.  The 

Posuk is telling us here that 

the Shechina was revealed, 

 directly to him, to – ”אליו“

Avrohom, that which was not 

possible prior to this point – 

before Avrohom had his Bris 

Milah.   

וירא “ 18:1 - נחל קדומים 

 The last letters of – ”אליו ד'

these words spell, “אוה” – 

“desire.”  Hakodosh Boruch 

Hu had a great desire to 

reveal Himself to Avrohom 

Avinu.   

 18:1 - אך פרי תבואה 

 The Malachim – ”וירא אליו ד'“

serve Hakodosh Boruch Hu 

more and more, and follow 

everything that Hakodosh 

Boruch Hu says.  However, 

they do so naturally, for that 

is the way they are 

programmed.  However, the 

Tzaddik lives in a place 

where there is a Yetzer Hara.  

He needs to battle and 

conquer his Yetzer Hara, and 

it is not an easy feat.  Being 

that the Tzaddik puts in so 

much effort in order to serve 

Hakodosh Boruch Hu, He has 

a great love for this person.  

 – ”וירא ד' אליו באלוני ממרא“

 is from a Loshon of ”ממרא“

 meaning that – ”ממרים“

Avrohom resided in a place 

that the Yetzer Hara resided.  

That is why Hakodosh 

Boruch Hu had a great love 

for Avrohom Avinu, as the 

Nachal Kidumim says that 

the last letters of the words, 

 – ”אוה“ spell ”וירא אליו ד'“

desire.  This is a great Zechus 

for Avrohom Avinu, and that 

is why Avrohom was Zoche to 

 to sit at the – ”יושב פתח האוהל“

entrance to Gehinom, and 

save people from entering.   

 The – ”ישב“ 18:1 – רש"י 

word, “ישב” is spelled without 

a 'ו and it is as if it read, ישב – 

he sat.  This teaches us that 

Avrohom wanted to stand out 

of respect for the Shechina. 

Hakodosh Boruch Hu said to 

him, “Sit, and I will stand.  

You are a Siman for your 

children for I am destined to 

stand in the assembly of 

judges, while they are 

sitting.”  As it says in the 

Posuk in Tehillim 82:1, 

“ נצב בעדת קלאלקים  ” - “G-d 

stands in the Divine 

Assembly.” 

 Lech Lecha – חתם סופר 

56 – The Ramban at the end 

of Parshas Lech Lecha says 

that Avrohom Avinu first 

circumcised all of the men of 

his house prior to 

circumcising himself, for had 

he performed a circumcision 

on himself first, he would 

have been too weak and ill, 

and unable to perform the 

circumcision on the others.  

This, that the Ramban says 

that Avrohom circumcised 

the men of his house first, 

seems to be problematic, for 
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the Gemara in Avodah Zara 

27a says that only one who is 

circumcised can circumcise 

another.  That means that 

Avrohom was not able to 

perform the circumcision on 

the others before he himself 

was circumcised.  However, 

the Gemara says that a 

Yisroel, even though he is not 

circumcised, has the Din as if 

he is circumcised and he can 

circumcise others.  The 

reason for this is because he 

is a “בעל ברית” – one who the 

Bris is relevant to.  As soon as 

Avrohom Avinu accepted 

upon himself to be 

circumcised, he was 

considered a “בעל ברית” – and 

therefore was able to 

circumcise the others even 

before he himself was 

circumcised.  However, 

Avrohom Avinu was only a 

 if he would בעל ברית

eventually circumcise 

himself.  In theory, had he not 

circumcised himself, then he 

really wasn’t a בעל ברית, and 

the circumcisions he 

performed would not have 

been valid.  All those that 

Avrohom circumcised were 

held in abeyance until 

Avrohom circumcised 

himself.  Once he was 

circumcised, retroactively 

they were all circumcised.  

Bereishis 17:27 “ וכל אנשי ביתו

 and all of the men – ”נימולו אתו

of the house of Avrohom were 

circumcised “אתו” – “with 

him” for when Avrohom 

circumcised himself, at that 

moment they were 

retroactively circumcised.  

This works with the rule of 

 that once Avrohom was ,ברירה

circumcised, it proved that he 

was a בעל ברית when he 

circumcised the others, and 

therefore the circumcisions 

were valid.   

וירא “ 18:1 – ברך משה 

אליו ד' באלני ממרא, והוא יושב 

 Rashi – ”פתח האהל כחם היום

says that Hakodosh Boruch 

Hu told Avrohom to sit, and 

He would stand, like He 

would stand in the future 

during court cases.  Why is 

there a Remez to Hashem 

standing in the Divine 

Assembly here when it 

speaks about the Bris Milah 

of Avrohom Avinu?  

Additionally, it says in Avos 

1:8 that when the litigants 

are standing in front of the 

judges, they should be like 

wicked individuals in the 

eyes of the judges.  If so, how 

can Hakodosh Boruch Hu be 

amongst them when it says in 

Tehillim 5:5 “ רשע כי לא קל חפץ 

 For You are“ – ”אתה, לא יגרך רע

not a G-d Who desires 

wickedness, evil will not 

sojourn with you” – that 

Hakodosh Boruch Hu does 

not reside with the evil?  

Avodah Zara 4b – Dovid was 

not really worthy of that 

action with Bas Sheva, 

(meaning that he was 

inherently on a higher level of 

Ruchniyos and based on his 

voluntary actions, he would 

not have sinned with Bas 

Sheva) but he did so in order 

to teach us that Teshuva 

works for an individual.  

What do we need to learn 

from Dovid Hamelech about 

Teshuva that we don’t learn 

from other Tzaddikim?  

Shabbos 56a – Anyone who 

says that Dovid Hamelech 

sinned is mistaken.  For 

whoever went out to war from 

the house of Dovid wrote a 

Get for his wife, and gave it to 

her conditionally that if he 

were to die in battle, that 

retroactively, from when he 

gave her the Get, she was 

divorced.  Therefore, when 

Dovid was with her, she was 

no longer married to her first 

husband, for ultimately 

Uryah, her husband died, and 

that meant that she was 

divorced from when he left to 

battle, which was before she 

was with Dovid.  Gittin 25b – 

A Get that one gives and 

which becomes effective 

retroactively if a certain 

condition is fulfilled, that 

works if you hold, “ברירה” – 

which means that when a 

person chooses later, or 

something happens later, it 

demonstrates what he really 

wanted earlier.  Teshuva also 

works with the mechanics of 

 Menochos 43b – When  .ברירה

Dovid Hamelech entered the 

bathhouse he lamented that 

he is bare, without any 

Mitzvos.  He then 

mailto:ParshaPshetel@gmail.com


   L'zecher Nishmas R’ Yehuda Ben R’ Chaim,  R’ Nissan Ben R’ Shmuel, Mala Frimet Bas R’ Yeshaya Menachem / Zechus for a Shidduch for Freidel Shaindel Bas Mindel Miriam ; Refuah Shlaima Esther Bas Miriam          בס"ד 

For questions, comments, to purchase the Sefer “Parshah Pshetl”, or to receive a free weekly Dvar Torah on the Parsha- Please email: ParshaPshetel@gmail.com  Thank you, Y. Schechter 

remembered his Bris Milah, 

and this calmed him.  Dovid 

was referring to the sin with 

Bas Sheva.  It says in Sotah 

21a that an Aveirah erases a 

Mitzvah, and due to his sin, 

he lost his Mitzvos.  Then 

Dovid remembered his Bris 

Milah – this is based upon the 

Chasam Sofer (see above) 

who says that Avrohom was 

able to perform the Bris 

Milah on the men of his house 

before he himself was 

circumcised based on the Din 

of ברירה.  Dovid remembered 

Milah – which teaches us that 

 ,works ברירה works. If ברירה

that means that Dovid never 

sinned with Bas Sheva, for 

once Uryah, her husband, 

died, retroactively she was 

already divorced when Dovid 

was with her, and therefore 

Dovid never sinned.  Now we 

can understand the 

connection between Milah 

and Hakodosh Boruch Hu 

being by the court cases, and 

how He could be amongst 

sinners.  Chazal say that the 

litigants are to be seen as 

wicked only before the 

outcome of the case, however, 

after the judgment, they are 

to be looked upon as 

Tzaddikim.  Retroactively we 

say that they were always 

righteous.  We learn the rule 

of הבריר  from Bris Milah, and 

that is why we are taught this 

here, for it is only with the 

Din of ברירה that Hakodosh 

Boruch Hu could be there.   

וירא “ 18:1 - מהר"י שטייף 

 In the Zechus of – ”אליו ד'

Avrohom Avinu having a Bris 

Milah, he was Zoche to Gilui 

Shechina.  The Zohar 

Hakodosh explains that prior 

to his Bris Milah, Hakodosh 

Boruch Hu spoke to Avrohom 

Avinu with the Name of 

Shakai, as it says in the 

Posuk, 17:1 “ די-ל ש-אני א ”.  

However, once Avrohom 

Avinu had his Bris Milah, 

Avrohom Avinu was Zoche to 

a true Gilui Shechina 

through the Shem Havayah, 

as the Posuk says here, “ וירא

  ”.אליו ד'

 Now we can 

understand what Hakodosh 

Boruch Hu said to Avrohom 

Avinu, and what Avrohom 

Avinu said to Hakodosh 

Boruch Hu.  Nothing.  

Perhaps something was said, 

but the Torah does not state 

it explicitly, for the main 

purpose of Hakodosh Boruch 

Hu revealing Himself to 

Avrohom was so that 

Avrohom could have a 

D’veikus to Hakodosh Boruch 

Hu.  The purpose in this 

world is for us to attach 

ourselves to Hakodosh 

Boruch Hu.  The Tzaddikim 

look forward to Olam Habah, 

to a place where they will be 

able to revel in the Shechina 

all the time.  Avrohom was 

not always Zoche to it, but 

here Avrohom had just 

performed a Bris Milah on his 

household and himself.  

Hakodosh Boruch Hu 

revealed Himself to Avrohom, 

and showed him that he made 

himself more holy and is now 

more connected to Hakodosh 

Boruch Hu.  The Din of ברירה 

gives us the opportunity to 

create more and more 

Kedusha.  We can do Teshuva 

for our sins, and we can make 

actions that we had done 

previously, into actions of 

Kedusha.  Avrohom Avinu 

was an adult when he had his 

Bris Milah, and knew and 

understood the ramifications 

of Bris Milah.  The Torah tells 

us that the proper time for a 

Bris Milah is when a baby boy 

is eight days old.  A child that 

age has no idea what is being 

done to him, except that it is 

painful, and does not 

appreciate or recognize the 

amazing Zechus of having a 

Bris Milah.  However, there is 

the Din of ברירה, and when 

one gets older and wiser, he 

can be proud that he has his 

Bris Milah, and what is 

stands for, and in that way he 

elevates the Bris Milah he 

received when he was just a 

baby.  All of this is just to 

bring us close to Hashem. 

May we be Zoche to bring 

ourselves closer to Hakodosh 

Boruch Hu, and be Zoche to 

the Geulah Shlaima, when 

the Shechina will be revealed, 

 !במהרה בימינו אמן
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IMPORTANCE OF ....  
The Mishna (Derech Eretz 3) states that when R’ Elazar ben 
Azariah was ill, his Talmidim came to visit and asked him how 
they could be vfuz to tcv okug. He told them to be careful in two 
areas: “ofhrcj sucfc urvzvu utm” (go out and be careful to respect 
your friends) and: “kkp,vk ohsnug o,t hn hbpk ugs” (know before 
Whom you are davening). The connection between these two 
pieces of advice, says the Chavos Yair, is to suggest that utm (go 
out) means that when people wish to show friendship and respect 
for each other, they should go out (of the Shul) and show it there -  
not during davening. Accordingly, the Gemara (Berachos 8a) 
quotes Resh Lakish who says that if a person has a Shul in his city 
kkp,vk oak xbfb ubhtu - but he doesn’t enter there to daven, he is 
called a gr ifa - a bad neighbor. The Tur (j”ut 90) cites this 
Gemara with a slight change: kkp,vk vfu,k xbfb ubhtu, using the 
word vfu,k to indicate that not only must one enter the Shul in 
order to daven, he must walk all the way inside, and not “hang 
out” in the back or near the door (to shmooze). Walking all the 
way in shows the proper degree of respect and committment.  If 
one does not go in, he is to be called a gr ifa, because, as the 
Prishah explains, he prevents the vbhfa from entering. When 
Avrohom asked Hashem to spare Sodom, his initial request was 
for the sake of rhgv lu,c ohehsm ohanj - 50 Tzadikim rhgv lu,c - 
inside the city. All the other requests, 45, 40, 30 etc.. do not use 
the description rhgv lu,c, nor do they use the word ohehsm. 
Clearly, Avrohom understood that to merit the ,ufz of 50 – an 
effective minyan for each of Sodom’s 5 cities, required ten ohehsm 
in each, whose status as a cuy ifa was defined by being vfu,c.  

QUESTION OF THE WEEK:  
When may one answer int twice after hearing a brocho ? 

ANSWER TO LAST WEEK:   
(Who must put on Tefillin properly on Shabbos  ?)  
The Birkei Yosef (j”ut 31:2) cites the SMAG (ihag 3) who stated 
that since one needs 2 ,u,ut, one does not put on Tefillin on 
Shabbos because Shabbos is an ,ut like Tefillin, and since one 
has the ,ut of Milah and of Shabbos, he does not need Tefillin. 
But one who does not have a Bris Milah because his brothers died 
m”kjr from a Bris, would only have one ,ut on Shabbos, and 
should wear Tefillin. vagnk the minhag is not to do so.   

DIN'S CORNER:  
During the first Parsha of Krias Shema, one may not make any 
unrelated movements or motions with his eyes, lips or hands, 
even if he stopped saying the words briefly. This includes mitzvos 
such as giving Tzedaka or rising for a Talmid Chochom.  
However, one may do whatever is necessary to enhance or 
increase his Kavanah, such as to shush those making noise or to 
fix his Talis etc.. During the second or third Parshios, one may 
engage in a mitzvah, provided he does not lose concentration. 
(Piskei Teshuvos 63:6:6)  

DID YOU KNOW THAT ....   
The Gemara (Berachos 22b) states that if one has immersed 
himself in a Mikveh and then realizes that Netz HaChamah 
(sunrise) is about to occur, if he has time to emerge, cover himself 
and then say Shema before Netz, he should do so. Otherwise, he 
should remain “covered” in the water and say Shema. Chazal 
have derived from: oa sng rat ouenv kt recc ovrct ofahu that 
Amidah (Shemona Esrei) is to be said early in the morning – at 
Netz. The Shulchan Aruch (j”ut 58:1) states that saying Shema 
just before the Netz is a rjcunv in vumn (a choice method of 
fulfillment) and the  Biur Halacha (58:4) derives from the above 
Gemara that those who are careful to always say Shema 
“k’Vasikin”, i.e. just before sunrise, may say Shema and then 
Shemona Esrei after Netz, even by themselves, if there is no 
minyan to join, and should not wait to daven later with a minyan. 
[The GRA (cr vagn Hilchos Krias Shema uTefilah 25) 
recommends davening k’Vasikin, but only with a minyan.] The 
Rambam (Pe’er HaDor 64) was asked this very question, to 
which he cryptically replied, both an individual and a Tzibur 
should say Shema just before the Netz. However, the Rambam 
(Krias Shema 1:11) states: What is the time for saying Shema ? 
The mitzvah is to begin Shema just before the Netz in order to 
finish the brocho  (ktrah ktd) with the Netz. If one misses that 
time, he may say it (scghsc) until 3 hours into the day. The Tzitz 
Eliezer (14:5) summarizes as follows: According to the Rambam, 
the mitzvah of Shema is to say it just before the Netz. As such, one 
must daven then, even if one forgoes a minyan to do so. 
According to the Shulchan Aruch, saying Shema and Shemona 
Esrei around the Netz is only a “choice” way of doing the 
mitzvah, as is Tefilah B’Tzibur, so there is no obligation to forgo a 
minyan to say it at Netz. Yet, if an individual is very desirous to 
fulfill the commitment to k’Vasikin, he may do so under the rule 
of vbmhnj, kt lshk vtc vumn. However, an individual who just 
happened to notice that the Netz was approaching, has no right to 
forgo Tefilah B’Tzibur for an occasional k’Vasikin purpose.    
A Lesson Can Be Learned From:  
When R’ Uri of Strelisk (the “Saraph”) visited his brother-in-law, R’ 
Mendel of Kosov, many people came seeking a brocho from the Tzadik. 
One of R’ Mendel’s Chasidim poured out his heart, describing his 
financial difficulties, and R’ Mendel told him to get a brocho from the 
Saraph. After R’ Uri blessed him with prosperity, the Chasid returned to 
R’ Mendel, who told him to go back and tell R’ Uri that his blessing was 
not enough. R’ Uri said that he was about to immerse himself in the 
Mikveh, and would dedicate the merit to the poor Chasid. R’ Mendel 
sent the man back again. R’ Uri then said he would dedicate his 
Shacharis, his Tefillin, other mitzvos for the man, but each time, the man 
returned, saying it was not enough. Finally, R’ Uri realized someone was 
orchestrating this and the Chasid told him that R’ Mendel had been 
advising him. R’ Uri asked R’ Mendel what more he could do. R’ Mendel 
replied that his berachos and mitzvos were certainly beneficial, but to 
really help the man, they should go together and collect for him.   
P.S. Shalosh Seudos sponsored this week by the Burman family.  
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