
.rtv kt lhct ,hcnu l,skunnu lmrtn lk lk orct kt wv rnthu
 ltrt rat wudu(t-ch)vrfau ,"hav iumrk rundv kuyhcv - 

    t :h"arkg rfa uk ,,ku 'uhbhgc vccjk hsf 'shn .rtv uk vkd tk 'ltrt rat
vccjk vchx okgv vz vhvh vnk hf 'icun ubht h"ar ka uyuap 'vbv /ruchsu ruchs kf
'uhrudn .rt ,t cuzgk ostvk ohrun uhv ukht 'lphvk ,rnut trcxv hrvu 'uhbhgc
hf rnuk ohkufh uhv 'urucg usghh u,uta rjcunv ouenv uk ohghsun uhv ;fh,u
hkcn ucaun ouen ,t cuzgk uk ohrunaf kct 'uhbhgc rcsv ,t ohccjn uz vrhntc
sutn vae,h vcrstu 'cuchjk vchx oua lfc iht uhkdr ,t vbph ifhv uk ghsuvk
ohnhn kdruv rcf uhkta ouenv in u,ut ohe,bn sjt smn hf 'ohrcsv ,t khfvk
hkcn 'ouenv vzn reghvk ubnn ohaecnu 'uhghru uhrfn ,crec tmnb oa 'vnhnh
hf rnuk lhha vn if otu 'sh,gc ucaun ,t gceh oaa ouenc ukrud vhvh vn gshha

?ovrct hbhgc .rtv ,t ccjk vchx vz ruchsc vhv
kmta ;t kg hf ihcvk ohkufh ubhct ovrct ka uh,ufhkvc ohbbuc,naf lt     
'ohrcsv hbp uhv ohbua ubhct ovrct kmt kct ',uchcjk vchx vz dvubc iht og hbunv
ubhct ovrct ,usut rpuxna vn kfn 'vbvs /,uchcjk vchx lfc vhv ift ukmtu
unmg rxna vz tuv 'uhbpk u,ukyc,v ksud ,tu 'utruck vrh,hv u,ueeu,av rfhb
gsha ;t kgu 'atv iacfk uvufhkava vgac uhnh rjan sug una aushe kg v,hnk
u,bunt 'uhbpk gbfhvk iufbk vtr tk 'uz vtrub vrhzd uhkg ruzdk surnb kukga atrn
tuv lphvk 'ukrudc vkgh vn ,ubucaj oua vag tka lf hshk uthcv utrucc vrhvcv
od 'uhhj hnh kf lan lhanv lrsv vz kgu /una ,ause kg seghvk ,ufz unmgk vtr

wudu ihhu ojk thmuv ([h"ar] jb ic oa tuv) oka lkn esm hfknu
(jh-sh)wihhu ojk thmuv oka lkn esm hfknuw cu,fv ihhbgc - 

     kkg uhkg uckc ihta uk vtrvu 'vnjkn hghdhk ohaug lf 'ihhu ojk"'h"ar c,
ungu tuv od tn,xnu 'oa hbcn tuv okhgu 'okhg lkn vhv rnugkrsf) uhbc ,t drva
hghdhk ohaug lfwa wihhu ojk thmuvwa h"g 'vnjknc [wt ohnfj h,pa] uhv oa hbcn
kg uhkg uckc ihtuw ,hjrfv thvu vhk tjhbs vnjkn vhva uvtrv vzcu 'wvnjkn
vtruv kf vzc vhv tk ,ub,n rta uk i,ub vhv ukht okut 'vnjknc wuhbc ,t drva

] wvnjknw ihhbgk ,ufhha tk iva iuhf 'lfkwwwwzzzz""""yyyywwwwvvvv    kkkkggggcccckkkk    ssssuuuussss    hhhhrrrrccccssss'vsdt arsnu '([
/"uhbc oa uchreha (wihhwn ova) ohfxbv kgu (wojkwn iva) ,ujbnv kg uk znr

c c,fu    wwwwoooohhhhnnnnffffjjjj    hhhh,,,,ppppaaaawwwwrnt, ota 'aurhp 'wvnjkn hghdhk ihaug lfw h"arps tvu" 
'ukhftvk uk yujak itmu rec thmuv tk vnk if ot 'ohjrutv lrsf ukhftvk hsf

oooo""""ttttrrrrvvvvuuuutka ouen kfc trev lrs tvs 'ihhu ojk thmuva rhfzv vnk if ots 'arhp 
kftk ktrah hbez kfu irvt tuchuw 'wojk ,p vjetuw unfu 'sck ojk tkt rhfzvk
ota" ';hxuv o"trcu /"vnjkn hghdhk ihfhrm ova tkt 'wihhuw rnuk uk vnku 'wojk
vnu 'vhk hgchn w,ahu kfthu 'u,hc kt uvthchuw 'ohjrutv lrsf ukhftvk hsf rnt,

zugc uc sngu 'vshegv iuhxb tuv 'vae r,uhv iuhxbvc v"cev uvxhb vbezv hnhc
vzc haue uk ;xu,hb 'ubc ,crev omg kg oumgv hauev sckna ;t kgu 'vrucdcu
lu,n 'uyuapf unhhek chhj,h tka iputc huuhmv ,buuf arpk j,p uk vhva
lu,nu ',tzk uck ,a tk z"fc 'wgrz lk treh ejmhc hfw v"cev uk rnta vbgy
kf kuyhcn vtmu, vz vhvu /uyuapf ,"hav rntn ,t ohhe 'vnhn,u vfz vbunt
uhuuhma uk ohtrb ot od ohhek uhkg kyun wv rcs ,ta gsh tuv 'utruck u,uah
h"g ,ubcvk ,"hav ujhycv ift ota ihntva jrfvcu 'uh,ujycv ,t ohr,ux
'ohrcsv unhhe,h lhtv vdtsv kyun uhkg tk hf gsh lt 'uz vjycv ohhe,, ejmh
vjnacu iumrc lkv f"gu 'trucv ,uthmnc vrhvcv vbuntvn vtmu, f"d vz vhvu

 /wuhsjh ovhba ufkhwu (u 'cf) cu,fv rntn kg h"ar ka uhrcsf huuhmv vz ohhek
lf kf v,hv utrucc ubhct ovrct ka ubujycu u,bunt hf vz kfn ubk hrv     
ubhbhbgk od if kgu 'uhbpk u,uah kf ,t kyck iumr uhagnc vkhda sg vezj
ouen vzhtk ihhsg uvkhd tku 'u,skun ,tu umrt ,t cuzgk v"cev uk vruvaf
vkusdv u,bunt ,t jhfuvk ovrctk raufv ,ga if od uz vhv 'ufrs ,t iuufh
if kg 'ukt ihgf ohuuhmk ovrctk uk ,gsub vrh,h vchj hf v"cev gshu 'utrucc
ouenn unmg ,t ruegk 'vz ,ufz uk ,,k hsf 'v,gn unuen vht uvkhd tk ift

/uhbpk u,bunt ,t lfc jhfuvku 'uk ,gsub h,kcv lrsv kt ucaun
ostva ohngpk obah hf 'uhrjt ugrzk lrs vrun ,uhvk ohfhrm ukt uhagn     
shn, hf vtrb uhbhgku 'opeu, duph h,n vtur ubhtu 'sutn ohae ,ubuhxbc ssun,n

 ka uhagnn kct 'ann apb ,urhxnc ukt ohhae og ssun,vk lrymhovrct
ovn sjt kf ka u,kufhcu 'uhrjt ugrzk lrsv ,t u,sucgc kkx rcf hf ohtur

/,"hav ignk hjmb kuyhc ka vae rhjn uhkg ,auh ot od rmhv kun ezj,vk
vhv tk b"t 'vnjkn hghdhk ohfhrmv ova lk rnuk tkt 'wihhu ojk thmuvw k",
irvt tuchuw - wojk ,p vjetuw - ouen kfc lrsv ifa 'ojkv tkt rhfzvk lhrm
'vnjkn hghdhk ohfhrm ova tkt 'wihhuw k", vnu 'wojk kftk ktrah hbez kfu
tfhts 'ohfknv lrsf ovc tmuhfu ohdsu ,upugu rac thmuv tka hbpn tk kct
,urhp kgw k"zr rntnf 'oheanvu ,ukftnv hbhn kf ohkkuf ihhu ojka rnhnk

v hrp trucw rnut .rtv ,urhp kgu 'ihhv in .uj 'w.gv hrp trucw rnut ikhtv'wvnst
/"oc ohkkfb ,utbvv hbhn kfa 'wv"n ojk thmunvw rnut tuv uhkga ,pv in .uj

cu     wwwwvvvvhhhhrrrrtttt    rrrruuuuddddwwwwesm hfknuw rntha 'lk vaeh f"kts 'vsdt arsnu" 'c,f (tk) 
,"tu /ohfxbvu ,ujbnv kg znr tuva tkt 'wihhu ojkw rnt vnku 'wiuzn thmuv ///
unf huvs ouan '.r,k ahu 'icre rac oa uchreha 'uk znrn vhv tk htnt racu
ruxtwa [/db ohjxp] t,hts vn lrs kgu) .ujc o,ut kfut f"jtu ohase ahsen
ohase kfutu u,nvc ahsenf vtrba hbpn 'tuv jxpk vz rac rntha ostk uk
,unvc uahseh uhbca uk znrna unf huv ohkaurhn thmuvwa iuhf 'itf ifu 'w.ujc
ifa ouan 'ohase ahsenf vnus huv tk ihhu ojkc kct '(ohkaurhk .uj oukfthu
unse tk rat rcs kgw ch,f ifa 'ihhu ojk thmuvk vnjknv hghdhk ,uagk lrs
ohncu ojkc ohsevk aha vtr, vzna '(wv,ancu kftncw) wohncu ojkc of,t

/(v,ank tuv oda iuhf) "ohn unf tuv ihhu '(v,ancu kftnc)

Gerrer Rebbe, R’ Simcha Bunim Alter zt”l (Lev Simcha) would say:

    “wlk je afrvu apbv hk i, orct kt osx lkn rnthuw - The Yetzer Hara is always looking for ways to infiltrate one’s heart

and mind and cause him to go astray. The worst thing one can do is sell his soul to the Satan. We must learn from

Avraham Avinu to withstand this challenge. When the King of Sodom told him, ‘Give me your soul’ - it is precisely

what the Satan wants. He wants our souls. In exchange, he will offer, ‘the possessions take for yourself.’ Avraham

refused and we must too! We cannot ‘sell out’ for the sake of money, for then the Satan will own our souls!”
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Lubavitcher Rebbe, R’ Menachem Mendel Schneerson zt”l (Likutei Sichos) would say:

     “wkusd afrc utmh if hrjtu hfbt is uscgh rat hudv ,t oduw - Hashem promised Avraham at the wohr,cv ihc ,hrcw (Covenant

Between the Parts) that He will punish the nations who enslaved us. In a similar vein, just as those Jews living during the

previous exiles in Egypt and Babylonia who put their faith in the nations and their kings for salvation were proven wrong,

so too will those who, in our present exile, think that we must rely on the nations of the world for our continued existence

and redemption. When Moshiach comes and Hashem judges all the nations, we will see that faith in them was misplaced.

At that time we will also ‘go out with great substance,’ the greatest riches of them all - the ultimate Redemption.”

A Wise Man would say: 

     “A lesson for life: when you reach the end of your rope, tie a knot in it and hang on!”                  

ihhg (3) s"b vru,v kuec (2) v:nr s"uh vcua, hj,p (1)
rpux o,j ,"ua (4) v"m vru, sunk, wkv 'sus lrchu

otu ct suchf 'jnev sf (5) v"na s"uh

TO SUBSCRIBE TO SUBSCRIBE TO SUBSCRIBE TO SUBSCRIBE 

AND RECEIVE AND RECEIVE AND RECEIVE AND RECEIVE THIS THIS THIS THIS 

TORAH SHEET WEEKLY.TORAH SHEET WEEKLY.TORAH SHEET WEEKLY.TORAH SHEET WEEKLY.

WWW.TORAHTAVLIN.ORGWWW.TORAHTAVLIN.ORGWWW.TORAHTAVLIN.ORGWWW.TORAHTAVLIN.ORG

OR SEND AN EMAIL TOOR SEND AN EMAIL TOOR SEND AN EMAIL TOOR SEND AN EMAIL TO

TORAHTAVLIN@TORAHTAVLIN@TORAHTAVLIN@TORAHTAVLIN@

YAHOO.COMYAHOO.COMYAHOO.COMYAHOO.COM

“Heads up, it’s raining wheat kernels!” - Menachos daf 69b
Rav Zeira asks: May wheat kernels that fall from the clouds in the sky
be used to bake the ojkv h,a for Shavuos? Tosfos learns that these
wheat kernels fall from the sky through a miracle. The question is: what
beracha would one make on this bread? The Gemara (:jn ,ufrc) tells
us that in the desert, the people bentched (iuznv ,frc) on the mann

like regular bread. But to recite  in ojk thmunv".rtv"  on bread that
doesn’t come from the ".rt" doesn’t seem accurate? Rav Yehuda
HaChassid (ohshxj rpx)  and the Rema M’Pano say the beracha

was  in ojk thmunv"ohnav" . Now, notice that Rav Zeira asked the
original question and the Gemara (:z vkhdn) tells us how Rava
shechted Rav Zeira and then brought him back to life on Purim.

Perhaps, while he was in ohna he saw the wheat kernels!
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         A SERIES IN HALACHAA SERIES IN HALACHAA SERIES IN HALACHAA SERIES IN HALACHA
                            LIVING A “TORAH” DAYLIVING A “TORAH” DAYLIVING A “TORAH” DAYLIVING A “TORAH” DAY
"okuf sdbf vru, sunk,u" - The Greatest Mitzvah of All (98)

Torah Learning vs. Mitzvah Obligations: Kibbud Av V’em.
As mentioned previously, the mitzvah of Kibbud Av V’em can

often clash with the mitzvah of Talmud Torah and one must
know which takes priority in which situation. Last week we
quoted from the Pischei Teshuva (1) in the name of the Pri

Chodosh, who writes that one should give Kibbud Av V’em, a
Mitzvah D’Oraysa, priority over temporary breaks in learning
which he can get back to quickly, however, not over a
“permanent loss” of learning or loss in one’s level of learning.
Examples and Cases which are Relevant to Both Mitzvos. 
Case 1: If a son wishes to attend (or switch to) a particular
Yeshivah because he has definite reasons and explanations why
it will provide him greater success in his Torah learning - if his
father understands and agrees to his reasons but he has his own
(side) reasons why his son should not go to that Yeshivah

(distance, expense, extra security, etc.), the son is correct and
may go. In this case, though, the father is not obligated to pay the
extra expenses and tuition. A competent Rav should work it out.
Case 2: If a father and son disagree over which Yeshivah or
institution will allow him more success in learning, R’ Moshe

Feinstein zt”l rules (2) that the son should listen to his father (as
long as the father clearly understands the issues) and go where
he wants. If this disagreement causes friction in the family, a
family Rav and/or Rebbi of the son should try to work it out
amicably and both sides should adhere to their advice/ruling.
Case 3: If a father needs his son nearby to help or assist him due
to old age, infirmity or illness, even though from the above-
quoted sources it seems that the son may go away to Yeshivah if

t"yhka skparhv lurc r"vun ,tn       
   xyhhv sbkchke lurc ohhj ,ryg kkuf atr 

he is secure in the knowledge that success in Torah learning will
occur in the far-away place, nevertheless, all efforts should be
made by the son to find a comparable learning situation (possibly
even if slightly less) in a Yeshivah nearby (3). His father’s request
should be given serious consideration.
Case 4: If a father asks his son to stop learning and help him
build or decorate a Sukkah, everyone agrees that the son should
stop and help his father (4). This is called a “temporary loss.”
Note: In any scenario where one gives up his time for Torah

learning to help or honor his father or mother, he should not be
unhappy or feel bad about the learning he is missing. He is doing
the will of Hashem, which is the living experience of the Torah

he learns (,uagk ,bn kg sunkk), and Hashem will surely pay him
back by giving him more time to learn in the future, see the
words of Rabbeinu Bachya in Kad Hakemach (5).

















    The Gemara (/yb n"c) quotes Rav Chelbo who learns from our posuk that a man should be careful with the kavod (honor) of
his wife since all blessings come to the home due to the woman. Rava even told the people of Mechuza: “Give honor to your
wives because in that merit you will become rich.” R’ Avraham Chaim Feuer shlit’a (Lahavos Aish) quotes R’ Avraham
Pam zt”l who asks: in the Kesuba document that a man gives to his wife under the chupa, there are four words that are used to
express his obligation to his wife. "jkpt" - I will work, "rheut" - I will honor, "iuzht" - I will nourish, "xbrpt" - I will support. It
seems that the word OKIR - I will honor, is an emotional obligation, while the other three are financial. What is it doing here? 
     Rav Pam answers that in fact the first TWO words describe a man’s emotional obligations toward his wife, and the second
two describe his financial obligations. EFLACH - I will work, is referring to Avodas Hamiddos, working hard to respect and
honor one’s wife. A man must work on himself not to be demanding or harsh with his spouse; he must put in great effort to
appreciate and accept her in all situations, never cause her pain or criticize her, try to ignore her faults and downplay her
mistakes. In order to merit much blessing in his home, a man must truly WORK ON HIMSELF - “Eflach” - in order to respect
his wife - “Okir.” The second two words IZON and AFARNES are referring to a man’s financial obligations to his wife.
     R’ Feuer adds that nowadays, when many young husbands are learning in Kollel, how can they promise financial support to a
wife? The answer is that the last two words in the kesuba are conditional on the first two. “Happy Wife, Happy Life.” If a man
works hard to show his wife the kavod she deserves, then he is promised that his parnassa will come with much blessing!
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    Rashi quotes the Gemara in Pesachim (117b) that this posuk refers to the birchas Avos, the first beracha in Shemona Esrai.
The Gemara continues: you might think the beracha "ovrct idn" should conclude with all three names of the Avos; therefore,
the posuk says "vfrc vhvu" - Hashem says, "ihn,uj lc"  - this beracha will end with you, Avraham; not Yitzchok or Yaakov. 
     What is the reason for this? My machshava here is as follows: We do not conclude with the mention of all three Avos in
order to dispell the mistaken notion that we have three distinct branches of Yiddishkeit. Avraham Avinu embodied the essence
of chessed, Yitzchak contained the enormous power of tefillah/avodah, while Yaakov was the pillar of truth represented by his
prolific Torah study. One might mistakenly think that each individual middah is independent of the others and one can devote
his life to any one of the three, disregarding the other two, thinking that he is no less of a G-d-fearing, upstanding Jew. Thus,
Chazal stress that Yitzchok Avinu did not have his own independent manner of divine service and neither did Yaakov. Both
were a continuation of the spirit of Avraham Avinu. This is the meaning of the words "ovrct idn" at the conclusion of the
birchas Avos: in other words, all manner of Avodas Hashem is an outgrowth of the divine service which Avraham Avinu began.
     The Chofetz Chaim zt”l offers a different explanation. Moshiach will come in the merit of Klal Yisroel upholding the
middah of chessed as embodied by Avraham Avinu, and even if parts of the other two middos may be lost by the majority of
the people, the middah of chessed will live on and continue to be strong. We clearly see this today whereby tzedakah and
chessed have become inborn traits which characterize the spiritual makeup of a Jew. Thus, the Gemara says: "ihn,uj lc" - with
you, Avraham, I will conclude this long golus, in the merit of your chessed and tzedaka. We are mispallel that the prophecy of
Yeshaya Hanavi (37-27) "vesmc vhcau vsp, ypanc iuhm" will come true very soon. We say “Tziyon” should be redeemed
through justice but Moshiach will come only through the middah of chessed and tzedaka. May it be soon and in our lifetime.   

                                                                                                                                                                                                             

 //// vrucgc chyhv orctku(zy-ch)

 wufu ihhu ojk thmuv oka lkn esm hfknu(jh-sh)k"fg okaurhs tfkn jb rc oa tuv :kthzug ic i,buh oudr,c - 
    As a function of his position, serving as the Ashkenazi Chief Rabbi of Israel from 1993-2003, R’ Yisroel Meir Lau
shlit’a met with dozens of world leaders - including several American Presidents, the Queen of England, King Hussein,
two popes and even Fidel Castro of Cuba - and always articulated the importance of Torah, Judaism and the Land of
Israel. He is considered one of the world’s most influential and inspiring religious leaders. 
     On one occasion, he was invited to meet with the President of Egypt, Hosni Mubarak, in Cairo. The meeting went off as
planned and Rabbi Lau offered a few suggestions to foster more peaceful relations between Israel and Egypt. Toward the
end of their discussion, Mubarak made a request. He introduced it by saying that he himself was a secular person, but that
in Cairo lived the Grand Mufti of Egypt, Dr. Mohammed Tantawi, the most senior religious representative in the country
and president of Cairo’s Al-Azhar University. Mubarak voiced his sincere request that the Chief Rabbi of Israel meet with
Dr. Tantawi, the chief cleric of Egypt, and Rabbi Lau accepted. The meeting took place in the office of the president of
Al-Azhar University, in an old, dark building on campus. Al-Azhar is the educational institution for the imams, muftis, and
kadis (religious court judges) of the Sunni followers of Islam. The conversation lasted about an hour and a half. 
    When Rabbi Lau saw that dusk was falling, he remembered that he had promised to attend the afternoon and evening
services at the Shaarei Shamayim synagogue in Cairo, the only synagogue in Egypt that sometimes has a minyan. He knew
that the Jews were anticipating his arrival and apologized to Dr. Tantawi, also known as Sheikh Al-Azhar, that he needed to
leave. He thanked the sheikh for the warm conversation, and then, out of politeness, asked if he would be willing to pay the
rabbi a visit in Jerusalem. He promised to receive the sheikh with the same degree of respect that he was shown. 
    His answer was abrupt: “Only if my passport is stamped with the seal of a Palestinian state. I will not have my passport
stamped with the seal of the State of Israel.” Rabbi Lau was unwilling to let this extremist view pass, and pressed him. “Here
we have been talking about friendship and good neighborliness, so why does the stamp bother you? My passport has the
Egyptian stamp, and I am proud to have visited President Hosni Mubarak. Peace and understanding between us is welcome.”
    But Sheikh Al-Azhar did not change his position. In his eyes, the Israelis had stolen Jerusalem from the Muslims and he
made his position known. “I have done a little ‘homework’ on you,” said Rabbi Lau, not letting it go unchallenged. “I know
you have a doctorate, and I found out that you wrote in your dissertation about Jews and Judaism in the Koran. So I conclude
that not only do you know Islam, but you know about Judaism as well. I also know something about Judaism, but I don’t
know much about Islam. So please permit me to ask, how many times is Jerusalem mentioned in the Koran? After all,
we’re talking about the holy city, Jerusalem. Islam’s fundamental text must surely make mention of such a holy city.”
     The sheikh gave him a long, silent look. Rabbi Lau continued to press the point. “In our Bible (Tanach), the name
‘Jerusalem’ and its synonym ‘Zion’ appear not just once or twice, but 821 times. This proves the centrality of Jerusalem in
Jewish faith and consciousness. Jerusalem appears everywhere in the Bible, including in the times of the patriarch Abraham,
and in relation to almost every topic. The Bible repeatedly mentions that we must preserve access to the holy sites for
believers from all religions and nations. As Isaiah the Prophet says in chapter fifty six: ‘Even them I will bring to my holy
mountain ... for My house shall be called a house of prayer for all people.’ But as for sovereignty and historical connection,
the number 821 teaches us something. So tell me,” he asked again, “How many times is Jerusalem mentioned in the Koran?”
     Again the sheikh held his tongue. “Can I make a guess?” asked the rabbi, and the sheikh looked at him in silence. “Is the
answer ... zero?” Rabbi Lau looked at the sheikh’s deputy standing at his side and the man sheepishly nodded his head. 
     There was nothing more to discuss and with that unforgettable affirmation of the right of the Jewish people to their holy
city, Rabbi Lau left for the synagogue to recite the afternoon and evening prayers with the tiny Jewish community of Cairo.      

         lfrctu kusd hudk lagtu
 vfrc vhvu lna vksdtu        (c-ch)

 /// vbarht hf gst vnc ohekt wv rnthu(j-uy)
llllyyyynnnn: If there was ever a man known for his extreme patience
and tolerance in responding to all sorts of questions that were
posed to him, it was the great Posek Hador, R’ Yosef
Shalom Elyashiv zt”l. His Rebbetzin related that one night,
after midnight, a man came to the Elyashiv home and
pounded on the door quite loudly. Although he did not sleep
much, R’ Elyashiv instantly awoke and ran to answer the door.
      The man apologized for waking the Rav but he had a very
important shaila to ask which could not wait. R’ Elyashiv
invited him in and sat down to listen to his query.
    The man needed to know: what name should he give his
newborn son? R’ Elyashiv understood from the tone of the
question that the man was probably making a bris the next
morning and was conflicted about the baby’s name. He
listened as the man told him the various angles to the question,
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what his wife felt, and what the family custom has always
been. R’ Elyashiv asked a few pointed questions and then,
together, they came up with a name that would be appropriate.
     Smiling broadly, the man stood up and thanked the Rav for
taking the time to answer his question. R’ Elyashiv saw him
to the door and as he walked out, he turned and asked one more
question: “But if my wife has a girl what should we name her?”
llllyyyynnnnpppp: Although Chazal tell us that Avraham Avinu improperly
asked, "vbarht hf gst vnc" - “How will I know that I will
inherit it?” Hashem did not get angry with him and reprove him
on the spot. Instead, he made a “Bris” - a covenant, whereby
He swore that Avraham’s descendants will inherit the Land
of Israel. Gedolim and Tzaddikim understand the importance
of tolerating others, even when they are wrong and sinful, and
we too must learn from the middos of the Almighty - and
emulate Him - by treating other Jews with the utmost respect,
dignity, patience and love that we would expect from others.  
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lktdu wv otb lh,rzg hbt /// cegh ,gku, htrh, kt (sh-tn vhgah)
     In this week’s parsha, Avraham Avinu learned to place
his trust in Hashem, the Almighty G-d, for there is no one
else upon Whom to rely. Together with the discovery of his
Creator, Avraham learned the power of tefillah. Similarly, in
the Haftorah, Yeshaya Hanavi reminds Bnei Yisroel that we
must always remember to place our trust in Hashem. 
     Tefillah is a powerful tool that the Jewish people have.
Anything can be accomplished with a sincere tefillah. The
Gemara (/th ,ufn) relates that mothers of Kohanim Gedolim
would bring food and clothing to the "yken hrg" (Cities of
Refuge) so that the murderers who were there would not

daven that the Kohen Gadol should die, as this was their
ticket to freedom. Even a prayer for the death of the Kohen
Gadol by a murderer is not taken lightly, how much more so
a sincere tefillah from a righteous Jew?
     Interestingly, the Gemara (/yb n"c) says that from the day
that the Bais HaMikdash was destroyed, the gates of tefillah
were closed shut. According to this terrifying Gemara, why
should anyone daven in a time of need? What’s the point? 
   The answer lies in the above posuk. Hashem says, ‘Fear not,
Israel,’ because although the gates of prayer might be “shut”,
the gates of tears will never be! Prayer stems from the sincere
tears that accompany it. And Hashem will always consider
the sincere tears of His Nation to save and assist them always. 
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I borrowed 
my friend’s 
MP3 player 

to listen to a shiur. When I went to sleep I 
placed it on the floor next to my bed in the 
dormitory. In the morning, when the dorm 
counselor came in to wake me for Selichos, 
he didn’t see the MP3 player and stepped 
on it and broke it.
Q: Is the dorm counselor liable — for 
breaking the MP3 player — and considered 
forewarned concerning damages — adam 
muad l’olam? Am I liable for causing 
damage to the MP3 player indirectly –— 
grama?
A: The dorm counselor who stepped on 
the MP3 player is exempt. Generally, 
people are liable for inflicting damage, 
even if the damage resulted from an oness 
(circumstance beyond one’s control) (C.M. 
378:1). However, liability requires some 
degree of negligence. Even when the actual 
damage resulted from an oness, a person 
is liable when he should have exercised 
greater caution. When an oness occurs in 
a circumstance in which there is no reason 
a person should have been more cautious 
(oness gamur), he is exempt (Rema, ibid. 
and 421:4). Therefore, since there was no 
reason for the dorm counselor to think 
that there was an MP3 player on the floor, 
he is exempt.
Those who maintain that one is liable 
for damages even due to a completely 
unexpected oness (see Shach, C.M. 378:1 
and Business Weekly #326) nevertheless 
say that, if the damage results from the 
damaged party’s negligence, the mazik is 
exempt (Ramban, B.M. 82a). In this case, 
the damage resulted from the borrower’s 
negligence and thus the dorm counselor is 
exempt.
It is not considered negligent on the dorm 
counselor’s part for not looking where he 

Mr. Schorr, director of Torah Institute, was litigating with Mr. Gold 
before Rabbi Dayan. 
“I granted the institution a 10-year loan,” said Mr. Gold. “Time is 
up, but they refuse to repay the loan.”

“What do you have to say?” Rabbi Dayan asked Mr. Schorr. “Is there any reason that you 
should not have to pay?”
“We borrowed the money,” replied Mr. Schorr. “However, two years later we had a meeting 
with Mr. Gold, and he agreed to forgo the loan. Therefore, we do not have to pay it.”
“Do you have any evidence of this?” asked Rabbi Dayan.
“We have a document signed by witnesses attesting to the fact that Mr. Gold canceled the 
loan,” said Mr. Schorr. “We asked them to come today to testify again.” 
“Who are the witnesses?” asked Rabbi Dayan.
“One is Rabbi Weiss; he was a member of the kollel then,” replied Mr. Schorr. “The other is 
Mr. Green; he used to work for the institution as an accountant, but has since moved on.”
“I object to their testimony,” said Mr. Gold. “Both Rabbi Weiss and Mr. Green were 
associated with the institution and are liable to be partial toward it.”
“Do they have any remaining connection?” asked Rabbi Dayan.
“None at all,” replied Mr. Schorr. “Rabbi Weiss became a teacher elsewhere five years ago, 
and Mr. Green left three years ago and has a new job.”
“Still, at the time of the loan and the subsequent meeting, both were associated with the 
institution,” objected Mr. Gold. “Rabbi Weiss received a monthly stipend and Mr. Green 
was a salaried employee. They had a vested interest in exempting the institution. How can 
their testimony be valid?”
“Indeed, a witness who has a monetary 
interest cannot testify,” replied Rabbi 
Dayan. “This is known as nogei’a badavar” 
(C.M. 37:1).
“Is he like any other disqualified 
witness?” asked Mr. Gold.
“According to some authorities, a nogei’a 
badavar is inherently disqualified from 
testifying, like a relative,” explained 
Rabbi Dayan. “However, according to 
most authorities he is disqualified out of 
concern that he will lie due to his vested 
interest. Therefore, unlike a relative, a 
nogei’a badavar is disqualified only in 
regard to testifying to his benefit, but 
can testify for his detriment, since then 
there is no concern that he would lie” 
(Sma and Shach 37:1). 
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mp3 player

did you know?

 Did you know that signing 
a service contract that 
includes a late fee that 

accrues monthly is a 
Ribbis violation? 
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was going. In fact, it is considered an oness 
gamur (C.M. 412:1) because most people 
do not look down at the floor to make 
sure that they will not step on anything 
(Rosh, B.K. 3:1). Additionally, people are 
occupied with their thoughts and as a 
result do not pay attention to where they 
are going (Meiri, B.K. 27b; Yam shel Shlomo, 
B.K. 5:44). Accordingly, if someone steps 
on something in the normal course of 
walking because he did not see the item 
on the ground, he is exempt. Since it is 
uncommon for most items to be placed on 
the ground, there is no reason for one to 
exercise caution to avoid damaging them, 
especially in a dark room (C.M. 412:2). 
Accordingly, if Reuven asks Shimon to 
wake him and Reuven left his glasses on 
the floor and Shimon stepped on them, 
Shimon is exempt from paying. Reuven 
should not have placed his glasses where 
people could step on them (K’neh Bosem 
1:124 and see Pischei Choshen, Nezikin 
8:[25]).
However, in a mikveh where it is common 
for people to place their glasses on their 
clothing or on the bench next to their 
clothes, if someone sits on them, the 
damage is not categorized as an oness 
gamur and he is obligated to pay (Mishpetei 
HaTorah 1:2:3, and see Business Weekly 
#346 regarding the method to appraise 
one’s glasses).
As far as your liability as a borrower is 
concerned, you must repay the owner for 
the broken MP3 player since a borrower is 
liable even in cases of oness and certainly 
when he was negligent (C.M. 340:1.) [Even 
those who maintain that one who borrows 
a mitzvah object is exempt from the liability 
of a borrower (Teshuvas HaRan 19 cited by 
Sma 72:21, and see Mishpetei Hachoshen, p. 
414) agree that there is liability if the object 
is stolen or damaged due to negligence]. 

money matters

“Furthermore, witnesses generally must be qualified both at the time that the event 
occurred and at the time that they testify,” replied Rabbi Dayan. “Nonetheless, Shulchan 
Aruch rules that someone who was a nogei’a badavar at the time of the event but no 
longer has a vested interest can testify, since now there is no concern that he would lie” 
(C.M. 33:15).
“Shach, however, cites many other authorities who rule that one who was a nogei’a 
badavar at the time of the event remains disqualified even after he no longer has a 
vested interest,” continued Rabbi Dayan. “He leaves the issue inconclusive, but even 
according to him, if the witness testifies on behalf of the defendant who is in possession 
of the money, his testimony would now be accepted” (Shach 37:32).
“Is the document also valid?” asked Mr. Schorr. “If so, perhaps there is no need for them 
to testify now.”
“When a witness signs on a document, his testimony is considered focused at that time,” 
answered Rabbi Dayan. “Therefore, since Rabbi Weiss and Mr. Green had a vested 
interest when they signed on the document, the document is void, even though now 
they no longer have a vested interest” (Pischei Teshuvah 33:9).
“Can they testify now?” asked Mr. Schorr.
“The document is disqualified,” replied Rabbi Dayan. “Nonetheless, they can testify 
verbally, since they no longer have a vested interest and there is no concern now that 
they will lie on behalf of the institution” (Pischei Choshen, Eidus 2:34,37).
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Lost Items
(Based on writings of Harav Chaim Kohn, shlita)
Q: I found a lost item on which I can presume yei’ush. Civil law requires turning it in to the 
police. Should I do so? 
A: We have mentioned that according to most authorities dina d’malchusa does not apply 
to monetary laws between individuals.
Nonetheless, Rema rules that if the king decreed the return of lost items from a shipwreck, 
despite the inherent yei’ush involved, you must hand over your found item. Similarly, he 
writes that the practice is to return stolen items that you purchased even after yei’ush of 
the owner, in accordance with dina d’malchusa (Rema, C.M. 259:7; 356:7). Shach (356:10) 
objects to applying dina d’malchusa here, but explains that the Rema’s ruling is due to the 
common practice that evolved and was subsequently enacted by Jewish communities. 
Ketzos (259:3), however, indicates that dina d’malchusa is applied here, since halachah 
also instructs returning lost and stolen items after yei’ush, lifnim mishuras hadin.
Therefore, you should turn the item in, especially in a place that is mostly Jewish. Some 
say, however, that if you can publicize and return the lost item properly, whereas the 
police may not, you should not hand it over to them (Pischei Choshen, Aveidah 2:[53]; 
Hashavas Aveidah K’halachah 3:4).
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Now You Know 
The Torah tells us there was a fight The Torah tells us there was a fight The Torah tells us there was a fight The Torah tells us there was a fight 

between the shepherds of Avraham and between the shepherds of Avraham and between the shepherds of Avraham and between the shepherds of Avraham and 
the shepherds of Lot.the shepherds of Lot.the shepherds of Lot.the shepherds of Lot.    

The next posuk finds Avraham asking The next posuk finds Avraham asking The next posuk finds Avraham asking The next posuk finds Avraham asking 

Lot to separate from him so there Lot to separate from him so there Lot to separate from him so there Lot to separate from him so there 
should be no fighting should be no fighting should be no fighting should be no fighting ““““between me and between me and between me and between me and 

you, and byou, and byou, and byou, and betweenetweenetweenetween    your shepherds your shepherds your shepherds your shepherds and and and and 
mine for we are brothers.mine for we are brothers.mine for we are brothers.mine for we are brothers.””””    

It seems hard to imagine that Avraham It seems hard to imagine that Avraham It seems hard to imagine that Avraham It seems hard to imagine that Avraham 
and Lot would fight over pasture land as and Lot would fight over pasture land as and Lot would fight over pasture land as and Lot would fight over pasture land as 

the commentaries explain. While their the commentaries explain. While their the commentaries explain. While their the commentaries explain. While their 
servants might fight over grazinservants might fight over grazinservants might fight over grazinservants might fight over grazingggg    rights, rights, rights, rights, 

do we think that Avraham would reallydo we think that Avraham would reallydo we think that Avraham would reallydo we think that Avraham would really    
fight over something so mundane?fight over something so mundane?fight over something so mundane?fight over something so mundane?    

ItItItIt’’’’s possible that Avraham understood s possible that Avraham understood s possible that Avraham understood s possible that Avraham understood 

the slippery slope of machlokes and the slippery slope of machlokes and the slippery slope of machlokes and the slippery slope of machlokes and that that that that 
even though it is beneath him, a person even though it is beneath him, a person even though it is beneath him, a person even though it is beneath him, a person 

might get dragged into it.might get dragged into it.might get dragged into it.might get dragged into it.    

WeWeWeWe’’’’d like to suggest, though, that d like to suggest, though, that d like to suggest, though, that d like to suggest, though, that 

Avraham was not concerned with Avraham was not concerned with Avraham was not concerned with Avraham was not concerned with 
himself, but himself, but himself, but himself, but the shepherds.the shepherds.the shepherds.the shepherds.    

As Rashi tells us, the fight was based on As Rashi tells us, the fight was based on As Rashi tells us, the fight was based on As Rashi tells us, the fight was based on 

the positions the two groups took. the positions the two groups took. the positions the two groups took. the positions the two groups took. 
AvrahamAvrahamAvrahamAvraham’’’’s group learned from him not s group learned from him not s group learned from him not s group learned from him not 

to steal. Lotto steal. Lotto steal. Lotto steal. Lot’’’’s group knew HaShem s group knew HaShem s group knew HaShem s group knew HaShem 
promised the land to Avraham and Lot promised the land to Avraham and Lot promised the land to Avraham and Lot promised the land to Avraham and Lot 

was his only heir, so they felt theywas his only heir, so they felt theywas his only heir, so they felt theywas his only heir, so they felt they    could could could could 
graze there now.graze there now.graze there now.graze there now.    

Avraham said, Avraham said, Avraham said, Avraham said, ““““Let there not be an Let there not be an Let there not be an Let there not be an 
ideological difference between us, ideological difference between us, ideological difference between us, ideological difference between us, 

because though we are like brothers because though we are like brothers because though we are like brothers because though we are like brothers 
and would never hate each other, our and would never hate each other, our and would never hate each other, our and would never hate each other, our 

shepherds will not feel the same love shepherds will not feel the same love shepherds will not feel the same love shepherds will not feel the same love 
and it will devolve into a heated fight.and it will devolve into a heated fight.and it will devolve into a heated fight.and it will devolve into a heated fight.””””    

He understood that even a machlokes He understood that even a machlokes He understood that even a machlokes He understood that even a machlokes 

llll’’’’sheim Shomayim can lead to hatred sheim Shomayim can lead to hatred sheim Shomayim can lead to hatred sheim Shomayim can lead to hatred 
among Jews. Therefore he sought to among Jews. Therefore he sought to among Jews. Therefore he sought to among Jews. Therefore he sought to 

separate from Lot and avoid even a separate from Lot and avoid even a separate from Lot and avoid even a separate from Lot and avoid even a 
““““cordialcordialcordialcordial””””    arararargument which could lead to gument which could lead to gument which could lead to gument which could lead to 

““““civilcivilcivilcivil””””    war.war.war.war.    

Thought of the week:  
The best way to predict the 
future is to create it. 

(H:BY  TYwARB) „...IRXB WwE RwA wPNH TAW WwKR RwA wWKRH LK TAW ... ORBA XQYW‰  
“And Avram took his wife Sarai, nephew Lot, and all the wealth they had 
amassed and all the souls they “made in Charan”...” (Beraishis 12:5) 

HaShem told Avram to leave his birthplace and journey to the land HaShem would show 
him. Without hesitation, Avram did so. The Torah tells us he did not go alone. He took his 
wife, his nephew, and his belongings.  

A simple understanding is that the wealth refers to gold, silver, flocks of sheep, herds of 
cattle, and other movable items of value while the “souls” refers to male and female 
servants that Avram had in his household. Rashi also explains this to be a reference to the 
converts to Monotheism that Avram and Sarai made by bringing them close to HaShem. 

Regardless of how you explain it, it seems strange that Avram’s priorities would be to worry 
about his money before worrying about the people of his household or his followers. Why 
does it not say he took the souls they “made” in Charan and then that he took his wealth? 

One point made by the commentaries is that normally when a person is unsure of the 
success of a venture like a move, he will take the minimum of his belongings and if it works 
out well he’ll send for his things. In this case Avraham trusted so strongly in HaShem that 
he took everything he had, even the things that couldn’t walk on their own like people 
could. But there’s a deeper meaning here. 

How did Avraham attract followers? He opened a place of hospitality, welcomed guests, 
and only asked that they thank HaShem for His bounty. This unusual generosity brought 
people to think about a Creator who provides for all His creations. 

While Avraham surely loved and cared about those people he’d already reached, he was 
more worried about those he had yet to reach. He was thinking of the future instead of 
resting on his laurels and therefore he needed his wealth so he could continue his efforts of 
teaching people about the one G–d. 

Instead of the prioritization of the wealth meaning that Avraham cared more about money 
than about people, on the contrary, it shows that Avraham was impressed by the growth 
and greatness each person could attain, even if today he was an idolater. 

He was a man concerned with constantly achieving and moving forward and that’s what the 
Torah wants us to learn from this story: Never be satisfied with your spiritual achievements, 
and never think you have done enough. HaShem will let you know when your mission is 
finished. 

When R’ Dovid Winiarz (The Facebuker Rebbe) z”l visited his father in the hospital in the 
final days of his life, they spoke of all the things his father had done in his lifetime. As they 
walked out, R’ Dovid commented to his son, “It’s so sad.” Thinking his father was referring 
to the illness, the boy said, “Yes, it’s hard to watch people who are suffering with sickness.” 

“That’s not what I mean,” replied R’ Dovid. “I meant it’s sad that he has a past, but no 
future.” 

R’ Dovid z”l was constantly looking for the next opportunity to make a difference; to fulfill a 
mitzvah or bring someone closer to HaShem. Despite all the people he’d helped, he was 
constantly worried about his “future.” 

Because of this, even when HaShem said his mission was over, R’ Dovid continues to build 
a future as the seeds he planted sprout and continue his actions in the world. He was a 
futurist indeed.      – adapted from “Making a Difference – The Story of Reb Dovid Winiarz, Israel Book Shop  
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When Avrohom Avinu was in-
formed that his nephew, Lot, 
was captured, against all odds 

and in a most courageous manner, he 
waged war against the combined armies of 
the four kings. Miraculously, he was victo-
rious and freed Lot. 
After these events, HASHEM appeared 
to Avrohom and said, “Do not fear; your 
reward is great.” Rashi explains that Avro-
hom was afraid that since this great miracle 
had been done for him, he had used up all 
of his merits and had no reward waiting 
for him in the World to Come. HASHEM 
allayed those fears by saying, “Everything 
that I have done for you will not cost you. 
Do not fear; your reward is great.” 
This Rashi is very difficult to understand. 
How is it possible that a man as great Av-
rohom could have thought that he used up 
all of his reward? After years and years of 
serving HASHEM, surely the reward wait-
ing for him was phenomenal. 
The answer to this is based on viewing life 
from a different vantage point.

³ PESACH IN ARIZONA

Imagine that your father-in-law invites you 
to join him for Pesach in Sedona, Arizona. 
This is the ultimate Pesach extravaganza. 
No expense is spared; the guests are show-
ered with every imaginable luxury and 
amenity. A five-star hotel, French chefs, 
an 18-hole golf course on premises – the 
best of the best. You graciously accept and 
are ready to have the time of your life. But 
as it turns out, by the time Pesach comes 
around, things at work aren’t going well, 
and lately you’ve been fighting with your 
wife, as a result, you’re in the worst mood 
you’ve ever been in. For the nine days that 
you are there, you barely leave your hotel 
room. 
When the vacation is over, your father-
in-law approaches the hotel manager, and 
says, “My son-in-law hardly ate the entire 
time he was here. He didn’t come to a 
single gala Kiddush. He didn’t use the golf 
course. Not once did he step foot in the 
spa. Normally, I am not the type to com-
plain. But I just can’t see paying the regular 

rate, so I’ve decided to pay half the bill, and 
expect you to waive the other half.” 
How do you think the hotel representative 
would respond?

³ EARTH: A FIVE STAR HOTEL

This planet that we occupy is a five-star 
hotel. We have every imaginable pleasure 
and amenity available to us. We enjoy 
majestic sights and experiences that con-
stantly surround us. From magnificent flo-
ral scenes to exotic sea life, from the glory 
of the night sky to the clear aqua green of 
the ocean, from a flower in bloom to the 
plumage of a jungle parrot, all of the pomp 
and ceremony of a sunrise – a world cre-
ated in Technicolor.
And more than that, we were given the 
tools with which to enjoy it. We have legs 
with which to walk and hands with which 
to hold. We have ears, a tongue, a nose, 
and fingers that bring us an astounding ar-
ray of pleasures from the world around us. 
We have foods that explode with a burst of 
different flavors, aromas, textures, and col-
ors. We are surrounded by untold pleasures 
and riches. 
But more than anything, we have been 
granted the extraordinary privilege called 
life. We were given this golden opportunity 
to shape ourselves into what we can be for 
eternity. Is there any way to measure the 
value of life? Is it worth a million dollars? 

Ten million? A hundred billion? Is it even 
possible to put a value on our existence? 
Whether we recognize it for its extraordi-
nary value or not, we are the recipients of 
an unfathomable amount of good. And 
as such, we owe. From the moment that 
we are born, the clock starts ticking and 
the debt begins. For every breath that we 
breathe, for every pleasure we enjoy, for 
every moment of our being, the bill in-
creases. We owe our Creator for that which 
He has given us.  

³ NO FREE LUNCH

Somehow, we assume that all of the plea-
sures of this world are free – on the house. I 
certainly won’t be charged for them. How-
ever, the Chovos Ha’Levovos explains that 
in reality, we do owe for them. They were 
given to us by HASHEM, and as a result 
we owe for them. 
For this reason, Avrohom was afraid. He 
made a calculation based on what he re-
ceived from HASHEM versus what he 
had given in return, and he came out only 
slightly ahead. “Now that HASHEM has 
brought this great miracle for me,” he 
thought, “what possible reward do I have 
left? Surely it has been all used up, and 
there is nothing left for me in the World 
to Come.” 
Avrohom Avinu wasn’t out of touch with 
reality. Quite the opposite, he was highly 
attuned to a part of the calculation that we 
rarely think about—we are not entitled to 
anything. HASHEM didn’t have to create 
us. HASHEM isn’t obligated to shower 
us with good. Everything that HASHEM 
gives to us is because He is wants to share 
of His good with us. Because of this, we 
owe a debt to HASHEM that can never be 
repaid. 
This perspective should be a major driving 
force in our serving HASHEM – prompt-
ing us to attempt as much as we can to pay 
back the astounding good that HASHEM 
constantly bestows upon us.

—
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“After these matters, HASHEM 
appeared to Avram in a dream 
and said, “Do not fear, Avram. 

I will guard you. Your reward is great.”
— Bereishis 16:1 —
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THE FINAL DESTINATION
Adapted with permission from the Kiddush Hashem Gemach 

 

A few years ago, the Orange family took a trip 

to Eretz Yisrael.  Their flight home to New York 

included a stopover in Rome.  Due to an airport strike 

in Eretz Yisrael, the Israel-to-Rome flight landed 

late, one and a half hours after the Rome-to-New 

York flight had been scheduled to leave.  Upon their 

arrival in Rome, their best hope would be to pray that 

the flight to New York had been delayed, and rush 

like madmen to make the connection.

But rushing like madmen would make a chillul 

Hashem. So when the flight touched down in Rome, 

the Orange children did not stampede off the plane 

and make a dash for their next gate. Instead, they 

cleaned up their seats of all the garbage they had 

produced on the flight.  Their parents instructed 

them not to push or shove while disembarking, even 

if it meant that the family would miss their flight 

home.

The Orange children understood that where we go is 

less important than how we behave while traveling 

there.  They were going to America, but ultimately, 

the final destination is Hashem, Whom we will all 

meet Hashem after 120.  The only real souvenirs 

which we take with us are not our trips, but our 

behavior along the way. 

NOBODY'S PERFECT
By Rabbi Moshe Pogrow, director, Ani Maamin Foundation

Based on excerpts from the commentary of Rabbi Shamshon Raphael Hirsch zt"l on Chumash, with 
permission from the publisher. 

“Vayehi ra’av ba’aretz.” With these words, we begin a story that at first 
seems strange. Avraham left the land Hashem had promised him. He did not 
rely on Hashem, Who provides for people in the wilderness, and it appears 
that he even compromised the moral welfare of his wife to save himself!

Yet even if we concluded, as the Ramban does, that “Avraham Avinu 
inadvertently committed a grave sin by placing his virtuous wife before a 
stumbling block of iniquity because of his fear of being killed…[and] leaving 
the land about which he had been commanded because of the famine was 
another sin”—nevertheless, it would not perplex us. The Torah does not try 
to portray our great men as perfect. It does not present the life of any one 
person as an ideal from which to learn right from wrong: when the Torah 
wishes to give us a model, it gives us Hashem Himself.

The Torah is not an anthology of good deeds. It tells stories not because they 

If we paid better attention, we would see endless marvels 
everywhere. Hakadosh Baruch Hu could have made a black-
and-white world. Instead, we have blue skies, green grass, and 
flowers of every color. Food could have grown in the form of 
tasteless nuggets. Instead, we have fruits of every flavor and 
color, vegetables, meat, fish and eggs. These are just some of the 
amazing wonders we need to thank Hashem for every day when 
we say Modim. 

Adapted from Biur Tefillah (Ani Maamin Foundation)
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are necessarily worthy of copying, but because 
they happened.

The Torah does not hide from us the faults and 
weaknesses of our great men, and this is exactly 
what gives its stories credibility. Knowledge of 
their errors does not detract from their stature; 
on the contrary, it adds to it, making their life 
stories even more instructive. Had they been 
portrayed as free of passions and inner conflict, 
their virtues would have seemed to us as merely 
the consequence of their loftier nature, not 
acquired by personal merit, and certainly no 
model we could ever hope to emulate.

Take, for example, the humility of Moshe 
Rabbeinu. Had we not known that he was 
capable of anger, we would have assumed that 
his humility was an inborn trait, not within our 
capacity to emulate. It is his outburst of “Shimu 
na hamorim!” that makes us understand his 
true greatness: we thus realize that he acquired 
humility through hard work, self-control, and 
self-refinement, and that we are all obligated to 
emulate him, since it is within our capacity to 
do so.

Also, the Torah relates no sin or error without 
telling us of its consequences. Let us learn 
from our great teachers of Torah—among 
whom the Ramban is certainly one of the most 
outstanding—that we must never attempt to 
whitewash the spiritual and moral heroes of 
our past. They do not need our apologetics, 
nor would they tolerate such attempts on our 
part. Emes, truth, is the seal of our Torah, and 
truthfulness is the guiding principle of its 
teachers.  

THE VALUE OF SUFFERING
by Rabbi Dovid Sapirman, Dean, Ani Maamin Foundation

Menashe was one of the most wicked kings to ever reign over the land of 
Yehuda. He coerced the people to worship idols, and corrupted them so badly 
that they were still being punished in the days of his grandson. Yet after going 
through a trauma, Menashe did teshuva. He removed all the idols in his land, 
and instructed the entire Jewish people to return to Hashem.

What happened? Menashe was captured by the king of Ashur and was led away 
in chains. We are told that “when he was in distress, he beseeched Hashem 
and humbled himself very much before the G-d of his fathers and he davened 
to Him. Hashem heard Menashe’s plea and answered him, and He returned 
Menashe to Yerushalayim, to his throne, and Menashe knew that Hashem is 
G-d.”

The Talmud Yerushalmi tells us what happened to Menashe during that fateful 
trip to Ashur. When he arrived there, the king decided to have some fun with 
the captured king before killing him. He had his servants boil a giant cauldron of 
water, put Menashe in and light a fire underneath. Menashe, who was a fervent 
idol worshipper, began praying to every avodah zara he had ever worshipped in 
his life to save him. He called out to all of them, but, of course, nobody answered.

It was only when the water in the cauldron began to bubble, getting very hot, 
that Menashe cracked. He said, “I remember that my father read me this pasuk 
in shul: ‘When you are in distress and all these things have found you, you shall 
return to Hashem, your G-d, and listen to His voice. Hashem is a merciful and 
gracious G-d, He will not let you go or destroy you, nor forget the covenant with 
your forefathers which He swore to them.’”

He cried out, “Hashem! If You get me out of here and restore me to my kingdom, 
I will spread Your name to the entire Jewish people! I will try to undo all the 
harm that I did.”

Menashe's prayer and teshuva were accepted, and he was ultimately awarded a 
share in Olam Haba.

Had Menashe been asked in advance if he wanted to be boiled in a cauldron, the 
answer would have been emphatically “No!” But in truth, Hakadosh Baruch Hu 
did him a tremendous favor by bringing on him such terrible fright, disgrace, 
and physical suffering, because after this turbulent episode, he did teshuva and 
was able to earn his final reward.  

THE LUMPS IN YOUR THROAT

Why do we have tonsils?

For decades, it was thought that tonsils served no purpose, and they were routinely removed at 
the slightest provocation. Did you ever wonder what function they serve? Marvel at these paired 
structures which stand guard at three locations: the tongue, the pharynx, and the nasopharynx, 
to provide a line of defense against invading microorganisms which enter the body at these 
exposed sites. The lymphocytes which the tonsils release are highly specialized in detecting 
these disease-causing invaders and destroying them before they enter the respiratory and 
alimentary tracts.  

Adapted from a shiur by Rav Avigdor Miller

CREATED BY THE ANI MAAMIN FOUNDATION • Reinforcing the basics • Increasing passion • Deepening commitment
To receive this newsletter in your inbox each week, send an email to subscribe@animaamin.org



The issues of Parsha Potpourri in 2018 are generously dedicated 
 לז"נ אסתר בת ניסים יצחק ושמחה ז"ל
This week’s issue is also dedicated 

 לז"נ הרב שלמה דוד הכהן בן שמעון ז"ל
 

1 

Parsha Potpourri 
Parshas Lech Lecha – Vol. 14, Issue 3 

Compiled by Ozer Alport 
 
 

אברם אל לוט אל נא תהי מריבה ביני ובינך ובין  ויאמר... ויהי ריב בין רעי מקנה אברם ובין רעי מקנה לוט 
)9-13:7( הלא כל הארץ לפניך הפרד נא מעלי רעי ובין רעיך כי אנשים אחים אנחנו  

When Avrohom’s shepherds observed Lot’s shepherds allowing their animals to graze in other 
people’s fields, they rebuked them for stealing. Lot’s shepherds, who were acting with their boss’s 
consent, claimed that their conduct did not constitute theft because Hashem had promised to give the land 
to Avrohom, and since Avrohom had no direct descendants, his nephew Lot would inherit the land from 
him. When Avrohom heard about this exchange, he suggested to Lot that they should part ways for the 
sake of peace. This extreme reaction seems difficult to comprehend. Avrohom was renowned for his 
dedication to bringing people closer to Hashem and his ability to inspire avowed idolaters and atheists. 
Why did he opt to sever the relationship with his own nephew rather than remaining with him and 
redoubling his efforts to educate him?  
 Rav Reuven Grozovsky explains that the key to understanding Avrohom’s decision is found in 
the reply of Lot’s shepherds. When Avrohom’s shepherds gently pointed out to them that they were 
stealing from innocent landowners, instead of maturely acknowledging their error and committing to 
correct it, they responded with excuses. Avrohom recognized that while it is possible to open the eyes of 
even the most wicked idolater, this can only be done if he is willing to listen with an impartial mind. A 
person who responds to constructive criticism with feeble rationalizations for his sinful behavior 
demonstrates that he is uninterested in truth. Thus, when Avrohom heard that Lot and his men were not 
receptive to learning, he understood that he had no choice but to part ways with them. 
 In the course of our daily lives, we are sometimes approached by people who feel that we have 
done something improper. In such situations, and particularly when the criticism is not delivered in the 
most sensitive manner, our natural defense mechanisms attempt to conjure up excuses that justify our 
actions, as we recently confessed on Yom Kippur that we too are guilty of the sin of קשינו ערף – being 
obstinate and stiff-necked. At such times, we should remind ourselves that our efforts to condone our 
misdeeds rather than seeking to correct them is a recipe for complacently following in the footsteps of 
Lot. If we truly seek to grow and become better Jews, the first step in our paths is to cultivate a 
willingness to open our ears and honestly listen to the messages we receive. 
 
 

ועד ל עליון קנה שמים וארץ אם מחוט-ויאמר אברם אל מלך סדם הרמתי ידי אל ד' ק  
)23-14:22שרוך נעל ואם אקח מכל אשר לך ולא תאמר אני העשרתי את אברם (   

 When Avrohom heard that his nephew Lot had been captured in battle by the armies of four 
powerful kingdoms, he and his disciples attacked and defeated them, which enabled him to rescue Lot 
along with all the other captured people and possessions. Grateful for Avrohom’s efforts, the king of 
Sodom told him that after returning the people, he could keep the property for himself. Despite the fact 
that he was legally entitled to the money, Avrohom boldly refused to take any gifts from the wicked king, 
lest he take credit for making Avrohom rich. However, when Avrohom and Sorah previously traveled to 
Egypt, Avrohom asked her to pretend that she was his sister so that they would give him presents (Rashi 
12:13). Why was Avrohom so unwilling to accept any perks from the king of Sodom, but did not have the 
same compunctions about receiving them from the wicked Egyptians? 

Rav Shlomo Kluger and the Tolna Rebbe point out that there was a critical difference between the 
two episodes. Rashi writes (13:3) that when Avrohom was traveling to Egypt, he didn’t have enough 
money to pay for his stays at the inns along the way, so he had no choice but to put the cost of his lodging 
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on his bill. Although Shlomo writes (Mishlei 15:27) that it is preferable not to take gifts, this concept does 
not apply to a debtor. Shlomo also writes (Ibid., 22:7) that a borrow is a slave to a lender, and when a 
person owes money, he should feel a burden to pay off his loans that overrides the stringency of not 
receiving handouts from others. In such circumstances, the appropriate course of conduct is to accept the 
present and use it to pay one’s bills.  

For this reason, Avrohom had no qualms about taking gifts from the Egyptians and actively 
devised a plan to facilitate it, not because he wanted to enrich himself, but because he needed to pay off 
his debts as expeditiously as possible. Subsequently, when Avrohom was interacting with the king of 
Sodom, he was self-sufficient and did not owe money to anybody, so he spurned the king’s offer to keep 
the possessions he had rescued for himself. 

As a contemporary application of this principle, Rav Yisroel Reisman recounts that in the early 
1970s, many mezuzos imported from Eretz Yisroel were discovered to have been written by non-Jews, 
rendering them invalid. In response, a large asifah (gathering) took place in Monsey at which a number of 
Rabbonim spoke about the importance of checking one’s mezuzos and replacing any that were not kosher.  

The final speaker was Rav Yaakov Kamenetzky. He said that with one exception, he agreed with 
everything that had already been said, and there was no need for him to repeat it. His issue was with one 
of the previous speakers, who mentioned that there may be families in the community who cannot afford 
to replace all their mezuzos at once, so a gemach (free-loan fund) was established to enable people to 
borrow the necessary funds to purchase new mezuzos.  

Rav Yaakov stated that he disagreed with this approach. Placing a mezuzah on a doorpost is a 
mitzvas asei (positive commandment), and the Shulchan Aruch (Rema Orach Chaim 656:1) only requires 
a person to spend one-fifth of his assets to perform a mitzvas asei. If somebody does not have enough 
money to buy mezuzos, he is exempt from the mitzvah. Even though a person in that situation may be 
grateful to have access to an interest-free loan that enables him to procure mezuzos, Rav Yaakov 
steadfastly argued that a person should not borrow from a gemach unless he has a realistic plan to repay 
the debt in a timely manner, and in the absence of a concrete plan, it is halachically preferable to live in a 
house without a mezuzah than to borrow money that cannot be responsibly paid back. 

This obligation extends so far that Rav Yitzchok Hutner remarked that financing one’s lifestyle 
by accruing debts that one lacks the ability to pay off is like a contagious disease, and if a member of a 
kollel recklessly borrows money with no reasonable strategy to repay it, he should be expelled from the 
kollel to prevent others from being influenced to emulate his imprudent approach. 

Along these lines, there was a Rav in Europe in the 1930s who borrowed a significant amount of 
money to help the needy in his community. When the time to repay the loan arrived, he had no way to 
obtain the funds, so he decided to travel to Warsaw to appeal to the Imrei Emes for help. When the person 
who was next in line to speak to the Rebbe noticed the Rav enter the waiting room looking extremely 
agitated, he allowed the Rabbi to go ahead of him. However, when the Rav emerged from the Rebbe’s 
chamber, he appeared to be even more aggravated than when he went in. 
 At that point, the man who had been next in line went in to speak to the Imrei Emes. After 
discussing the business that had brought him there, as he was preparing to leave, the Rebbe told him that 
the man who came in before him was a respected Rabbi, and he asked the Jew to accompany him on the 
train so that he should not have to travel alone. During their journey, the Rav told his companion that he 
had come to the Rebbe in desperate need of financial assistance, but after the Rebbe heard his plight, he 
simply remarked, “If a person lacks the means to pay off a loan, he shouldn’t borrow the money in the 
first place.” No matter how much the Rav pleaded for aid, the Imrei Emes kept repeating this mantra, 
which is why he looked so dejected when he left.  

Unbeknownst to him, after he left, the Rebbe sent a telegram to a wealthy Gerrer chassid in the 
Rav’s town asking him to help the Rav repay his loans, which he was happy to do. Nevertheless, the 
Imrei Emes opted not to inform the Rabbi about this arrangement because he wanted to make sure that his 
message would sink in on the return journey that the obligation for a person to repay his debts is not to be 
taken lightly, just as we learn from our forefather Avrohom. 
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Parsha Points to Ponder (and sources that discuss them): 
 

1) How many times did Avrohom travel to Eretz Yisroel in Parshas Lech Lecha? (Rashi Shemos 
12:40, Daas Z’keinim Bereishis 12:4) 

2) A person who sees a large and impressive lake recites the blessing עושה מעשה בראשית – Who 
makes the work of Creation (Orach Chaim 228:1). However, this is only the case if the lake was 
created in that location at the time the world was formed, but not if it was subsequently formed 
through the actions of man (Mishnah Berurah 228:6). Does a person who sees the Dead Sea recite 
this blessing, as the Torah seems to indicate that it was only created in the time of Avrohom 
(Rashi 14:3), but the Gemora in Bava Basra (74b) seems to indicate that it was one of the 7 lakes 
which was formed at the time of Creation to surround the land of Israel? (Ayeles HaShachar, 
Shu”t Shevet HaLevi 9:47, Nimukei Orach Chaim 228, Piskei Teshuvos 228:3) 

3) In Parshas Lech Lecha, Avram and Sarai’s names are changed to Avrohom and Sorah (17:5, 15). 
There are four other people in the Torah who had their names changed. How many can you 
identify? (Torah Teasers) 
 
 

Answers to Points to Ponder: 
 
1) The Daas Z’keinim points out that although the Torah only explicitly records (12:4-5) the journey that 
Avrohom made to the land of Israel at the age of 75, he also made another trip that is not spelled out in 
the text. At the Bris Bein Habesarim (Covenant Between the Parts), Hashem informed Avrohom (15:13) 
that his descendants would be enslaved in a foreign land for 400 years. However, in Parshas Bo (Shemos 
12:40), the Torah records that the sojourn lasted 430 years, not 400. Rashi explains that the 400 years are 
counted from the time of Yitzchok’s birth, while the 430 years are measured from the Bris Bein 
Habesarim, which took place 30 years earlier. Since Avrohom was 100 when Yitzchok was born 
(Bereishis 21:5), he would have been 70 at the Bris Bein Habesarim, which took place in Eretz Yisroel 
(Rashi 15:16). Thus, Avrohom traveled to the land of Israel twice, once when he was 70 and a second 
time when he was 75.  
 
2) Rav Shmuel Wosner rules that one should not recite a blessing upon seeing the Dead Sea because it 
wasn’t created at the time of Creation. Even though the Gemora indicates that it was, we must be 
concerned that perhaps it expanded or changed its location at the time of the destruction of Sodom, and 
the part that we are seeing may not have been part of the original lake. Rav Yosef Shalom Elyashiv is 
quoted as ruling that if one sees the entire Dead Sea simultaneously, it would then be permitted to say a 
blessing since he is certainly seeing the part that was originally created. Rav Aharon Leib Shteinman 
questions this ruling, as if it is true that one should in fact recite the blessing when seeing the entire Dead 
Sea but not when seeing only a part of it, earlier legal authorities should have mentioned this distinction. 
He suggests that if in fact the majority of the Dead Sea was formed at the time of Creation, it would be 
permissible to recite a blessing even on the portion which was added subsequently, as the blessing is 
determined by the nature of the majority of the lake. The Nimukei Orach Chaim rules that one should 
not recite a blessing on the Dead Sea, because it represents punishment and it would be inappropriate to 
recite a blessing thanking Hashem for a form of Divine curse and retribution.  
 
3) Yaakov’s name was changed to Yisroel, first by the angel he wrestled with (32:29) and subsequently 
by Hashem (35:10). Binyomin was initially called Ben Oni by his mother Rochel (35:18), but his father 
called him Binyomin. Yosef’s name was switched to Tzafnas-Paneiach by Pharaoh (41:45). Lastly, 
Moshe changed the name of Hoshea bin Nun to Yehoshua (Bamidbar 13:16). 
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Shabbos: Ta’am HaChaim  

Lech Lecho 5779 

No Evil on Shabbos 

Introduction 

In this week’s parashah the Torah 

records a dispute between Avraham and 

his nephew Lot. Avraham discovers that 

Lot is allowing his shepherds to graze 

the sheep in other people’s property. It is 

said (Bereishis 13:8-9) vayomer Avram 

el Lot al na sehi mirivah baini uveinceho 

uvein roay uvein roecha ki anashim 

achim anachnu, halo chol haaretz 

lefeonecho hipared na maalay im 

hasemol vaiminah veim hayamin 

viasmeilah. So Avram said to Lot; 

“Please let there be no strife between me 

and you, and between my herdsmen and 

your herdsmen, for we are kinsmen. Is 

not all the land before you? Please 

separate from me; If you go left then I 

will go right, and if you go right then I 

will go left.” The commentators wonder 

what happened to Lot, who at the time 

that Avraham set out on his journey, was 

righteous. How could Lot have turned 

sour so suddenly? The standard answer 

to this puzzle is that Lot was blinded by 

the wealth that he gained in Egypt. Once 

a person becomes wealthy, his 

worldview changes, and Lot was no 

different. What is interesting is that 

Avraham chose to abandon Lot at this 

juncture. Although no one seeks strife, it 

is difficult to understand why Avraham 

did not attempt to reconcile his 

differences with Lot regarding the 

grazing of the sheep. The Torah merely 

states that immediately subsequent to the 

quarrel, Avraham requested from Lot 

that he depart from his midst. It would 

seem that Avraham felt that until now 

Lot was dependent on him, whereas 

now, with his newly acquired wealth, 

Lot would be able to fend for himself. 

This being the case, Avraham decided 

that he could no longer tolerate Lot’s 

presence. This idea is reflected in the 

words of the Ramban (Shemos 19:1), 

who writes that it is likely that HaShem 

only gave the Torah to the Jewish People 

and the Erev Rav (the rabble that left 

Egypt-see Rashi to Shemos 12:38) were 

separated from the Jewish People. This 

teaches us that when the righteous are on 

a mission, they must separate themselves 

from evil.  

The Shabbos Connection 

Similarly, in the prayer of Kegavna that 

is recited Friday night by those who pray 

Nusach Sefard, it is said: when the 

Shabbos arrives, she unifies Herself in 

Oneness and divests herself of the Other 

Side (any trace of impurity); all harsh 

judgments are removed from her, and 

she remains alone with the Oneness of 

the holy light… All wrathful dominions 

and bearers of grievance flee together-

and there is no power but she in all the 

worlds. Despite the fact that during the 

week we may encounter people and 

ideologies that bespeak evil, on the Holy 

Shabbos there is no place for evil. Given 
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the fact that we have just emerged 

refreshed and purified from the Yomim 

Noraim, the Days of Awe, and the great 

joy of Sukkos and Simchas Torah, it is 

worth taking stock of how we honor the 

Shabbos. I once heard a Rav say that we 

are prohibited from bringing into the 

Sukkah utensils that will violate the 

sanctity of the Sukkah. Yet, are we as 

particular as to what we allow into our 

homes?! The same principle should 

apply with regard to the Holy Shabbos. 

We welcome the Shabbos by declaring 

that HaShem is our King and that 

Shabbos is the source of all blessing. In 

order to be true recipients of that 

blessing, it is incumbent upon us to 

ensure that we do not engage in 

mundane talk on Shabbos and that we 

are preoccupied with prayer, Torah study 

and offering songs and praises to 

HaShem. In this manner we will surely 

merit to honor and delight in the 

wonderful gift of Shabbos that HaShem 

bestowed only upon His Chosen People, 

and then we will merit the arrival of 

Moshiach Tzidkeinu, and a place in the 

World to Come, which will be a day that 

will be completely Shabbos and rest day 

for eternal life. 

Shabbos in the Zemiros 

Kel Mistater 

This mystical Zemer was composed by 

Avraham Maimin, whose name with the 

addition of chazak, is formed by the 

acrostic. Avraham was a student of 

Rabbi Moshe Kordevero, a member of 

the Kabbalistic school of the Arizal, and 

he lived from 5282-5330 (1522-1570 

C.E.) 

ָך  ָמתְּ שּוָמה ָחכְּ דּוָמה. רְּ ָך ַהקְּ ית ּתֹוָרתְּ ֵראשִׁ בְּ

תּוָמה  in the beginning there was Your ,ַהסְּ

preexisting Torah, inscribed with Your 

mysterious wisdom. While we 

acknowledge that HaShem’s wisdom is a 

mystery, we must be also cognizant of 

the fact that HaShem has granted His 

Beloved Nation the ability to plumb the 

depths of the Holy Torah. Indeed, Dovid 

HaMelech prayed (Tehillim 119:18)  ַגל

ּתֹוָרֶתָך ָלאֹות מִׁ פְּ יָטה נִׁ ַאבִׁ  unveil my eyes ,ֵעיַני וְּ

that I may perceive wonders from Your 

Torah.   

Shabbos Stories 

Shabbos Food from Heaven! 

There was once a salesman from Deal, 

New Jersey, whose business required 

him to travel around the country for 

several weeks at a time. He was an 

observant Jew, and he always tried to 

schedule his trips around stops for the 

Sabbath in places where kosher food was 

more readily available. This way he 

could stock up for the coming week. One 

of his usual stops for Shabbos was in 

Memphis, Tennessee. On one of his trips 

to Birmingham, Alabama, he contacted 

the president of a company which he 

was hoping to get an account with. His 

attempts in the previous years had been 

unsuccessful. However, this particular 

year he was pleasantly surprised. The 

president wanted to meet with him, and 

he made an appointment for that day. 

Unfortunately, the president was in a 

meeting which took longer than he had 
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expected, and the salesman was told to 

return the next morning, which was 

Friday. The same scene repeated itself 

the next morning, and the salesman 

needed to get to Memphis, pick up his 

food, and check into his hotel before 

sundown. He burst into the president's 

office and told him it was now or never. 

He received a small order, and left. He 

made it to Memphis too late to get his 

food, but he decided to at least spend the 

Sabbath in the better hotel across the 

street. Embittered by the “mess” he had 

gotten himself into he took a room and 

began to unpack. To his utter disbelief, 

he found in the closet of room a certified 

kosher meal enough to serve ten people. 

He even found wine! He could not 

imagine where it came from, but it had 

obviously been abandoned. He thanked 

G-d for the wonderful gift and enjoyed 

the Sabbath. Some weeks later he was 

back home with some friends, and he 

overheard them speaking about their trip 

to Memphis, and how it had been cut 

short by a health problem. “What ever 

happened to all that food we brought 

in?” one of them said. The salesman 

interrupted. “I know what happened to 

it.” All eyes were now on him. “I ate it.” 

[The story is taken from the book 

Visions of Greatness, by Rabbi Yosef 

Weiss.] 

 

 

 

 

Shabbos in Halacha  

Wringing and Laundering 

 

2. Activities Affected by These 

Prohibitions 

 

D. Cleaning a Wet Surface 

 

One may clean an area that is slightly 

wet with a dry rag. On the other hand, 

one may not clean an extremely wet area 

with a dry rag, as the water will saturate 

the rag and will, in turn, be squeezed 

out. 

 

One must use discretion in this matter, as 

that amount of water needed to saturate 

varies from item to item. Therefore, one 

should not wipe or scrub a wet surface 

unless one is certain that no sechita will 

occur. 

 

Note: One may never use a sponge on 

Shabbos, as mentioned earlier. In 

addition, we will see later that sponges 

are deemed to be muktza.  
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On a Shabbos afternoon in the early 
1930’s R’ Ben-Zion Yadler was preparing 

to leave for his weekly drosha.

Although R’ Ben Tzion was weak at the time...

The streets were totally empty 
and no one came to the shiur…

A young former yerushalmi bochur, who had been 
lost to the influences of the modern culture was 

walking past the shul when he heard noises…

The bochur understood Yiddish 
and was riveted to the message…

Reb Ben Tzion’s weekly drosha to an empty shul 
eternally affected himself and the bochur. The 

bochur became a ben-bayis and after his marriage 
he became R’ Ben Tzion’s personal assistant.

After Reb Tzion finished, the boy walked 
into the shul for the first time in months…

Rebbe, Your drosha 
spoke directly to my 
heart… I want to do 

teshuva now.Pierce your 
yiddishe heart now with 

a pinhole of teshuva and 
Hashem will blast open the 
entire heavens to assist 

you…

Rebitzen, you are 
probably right, but I 

have a responsibility and 
cannot miss a weekly 

drosha!

R’ Ben-Zion, this is an 
unusually long heat wave! No one 
has been walking the streets for 
days… Who will be coming to the 

drosha?

Did the heat get to 
that man? There is no 
one inside? Who is he 

lecturing to?

My rebbitzen was correct, 
but this shiur is just as 

important for me too… ich red 
tzu zich! I’m talking to [change] 

myself too!!

 Goldberg. He was fondly called “Yadler” because the מלכה and ר’ יצחק זאב to ירושלים was born in ר’ בן ציון
family came from Yadel, Vilna. As a bochur, ר’ בן ציון studied in ישיבת עץ חיים. After he married Henya, the 
daughter of R’ Mordechai Z. Gliberman, he learned in the פרי יצחק Kollel. In 1894, he received סמיכה from R’ 
Shmuel Salant.  ר’ בן ציון had difficulty with his eyes and accustomed himself to study by heart. His genius 
in מוסר and אגדה was quickly recognized and in 1902 R’ Shmuel Salant appointed ר’ בן ציון as the official 
maggid of ירושלים. He was very active in all the מצות התלויות בארץ and would ride on a donkey from 
Metula in the north to Be’er Tuvia in the south, to advise farmers about these ר’ בן ציון .מצות believed that 
Jewish education for girls was even more critical than Jewish education for boys and was involved in 
establishing the first Charedi girls school  in ירושלים. He was beloved by all and in 1923 he was chosen 

by R’ Diskin and R’ Sonnenfeld to represent ירושלים in the World Agudath Israel Knessiah in Vienna. 

ט“ו מנחם אב   1962 - 1871   5722 - 5632

Rabosai, Hashem 
cares for every yiddishe 
neshama! He longs for 

even the greatest Rasha 
to do teshuva… Why wait? 

Re-open your gates of 
Simcha and brocho…
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 לע״נ ר׳ ישראל בן אברהם ז"ל 
לע״נ הב׳ ישעיהו דוב ע״ה בן יבלחט״א יצחק צבי נ״י

pra, uhakj

ְלַמַען ִייַטב ִלי ַבֲעבּוֵרְך ְוָחְיָתה ַנְפִשי ִבְגָלֵלְך )ְבֵראִשית יב:יד(.…   
 …they will then be good to me for your sake, and that I may 
live on account of you. 
  (ַרִש״י) .They will give me gifts – ִיְתנּו ִלי ַמָתנֹות 
 to inform the officers of the Egyptian ָשָרה asked ַאְבָרָהם 
border control that she was ַאְבָרָהם’s sister in order that they relate the 
information to ַפְרֹעה .ַפְרֹעה would be satisfied to offer ַאְבָרָהם some gifts 
to take ָשָרה  and ַאְבָרָהם’s life would be spared.  
 What was it that motivated ַאְבָרָהם to want to be concerned 
to receive gifts? For starters, it appears rather startling that ַאְבָרָהם 
should  be  interested  in  receiving  any  monetary  benefits,  as  the  
 one who hates gifts — ְושֹוֵנא ַמָתֹנת ִיְחֶיה :tells us (ִמְשֵלי ט״ו:כ״ח)  ָפסּוק
will live, and especially at a time when his life was in mortal danger. In 
addition, the sequence of ַאְבָרָהם’s request is also rather unusual. First, 
 ִמְצִרים that the reason why she must deceive the ָשָרה tells ַאְבָרָהם
officers and act like his sister was in order to first collect ַפְרֹעה’s gift. 
Then, almost as an afterthought, ַאְבָרָהם mentions that it was also vital 
for ָשָרה to act this way in order to save his (ַאְבָרָהם’s) life. 
 Another interesting question is based on a contradiction in 
 Why .ָפָרָשה s thought process mentioned further in this week’s’ַאְבָרָהם
did ַאְבָרָהם change his very noble attitude which he displayed with 
 he publicly refused to partake in ,ְסדֹום recaptured ַאְבָרָהם When ?ְסדֹום
sharing the spoils — not even a small shoestring. ַאְבָרָהם explained that 
the new wealth might lead to someone saying that the donor had 

made ַאְבָרָהם rich. ַאְבָרָהם’s wealth was solely from ד׳. He was 
subsequently rewarded with the ִמְצָוה of ְתִפִלין that use ְרצּועֹות, the 
leather straps. Concerning ַפְרֹעה, not only does ַאְבָרָהם have no 
problem taking from ַפְרֹעה’s  treasury, but he even asks ָשָרה to create a 
situation which would assist him in collecting gifts! 
 The ִדְבֵרי ַאְבָרָהם explains, based on the ַרְמַב״ן, that ַאְבָרָהם’s 
life was focused on paving the road for ַמֲעֶשה ָאבֹות ִסיָמן ְלָבִנים — our 
forefathers’ deeds should be the model for future generations. ַאְבָרָהם 
went to ִמְצַרִים because of a famine; so too ַיֲעֹקב and his children 
should follow the same route when they suffered because of a famine. 
 to be afflicted with severe ַפְרֹעה s being taken captive caused’ָשָרה
plagues; likewise, it was the ְבֵני ִיְשָרֵאל’s captivity that caused ַפְרֹעה and 
the ִמְצִרים to suffer the ַאְבָרָהם .ֶעֶשר ַמּכֹות wanted the ְבֵני ִיְשָרֵאל to be 
able to leave ִמְצַרִים with great wealth, so he accepted the gifts from  
 .s treasury’ַפְרֹעה
 The ִדְבֵרי ַאְבָרָהם interprets the ָפסּוק differently.  ְלַמַען ִייַטב ִלי
 In order to get gifts because of you — usually if one wants to — ַבֲעבּוֵרְך
live longer, he refrains from accepting gifts [as in ְושֹוֵנא ַמָתֹנת ִיְחֶיה — 
one who hates gifts will live]; however, ְוָחְיָתה ַנְפִשי — I will still live, 
 since these gifts are taken solely for the sake of future— ִבְגָלֵלְך
descendants. The primary concern of our ָאבֹות was to prepare the way 
for their future generations. 

Adapted from: ַיְלקּוט ִמַקח טֹוב 
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 was born in Kosova, Belarus, to ר׳ ַאְבָרָהם ְיַשְעָיהּו ַקֶרִליץ ַזַצ״ל
 Karelitz. He was educated by his ַראָשה ֵלָאה and ְשַמְרָיהּו יֹוֵסף
father, the ַאב ֵבית ִדין. In 1911, his first work on parts of the 

ְלָחן ָערּוְך ִאיש ) ֲחזֹון ִאיש was published anonymously in Vilna under the title שֻׁ
ְעָיהּוְישַ ְבָרָהם אַ =  ). He moved to Vilna in 1920 and became very close to R' 

Chaim Ozer Grodzinski ַזַצ״ל, the ָגדֹול ַהדֹור. In 1933, he emigrated to  ֶאֶרץ
 to go ָבֶבל R' Chaim Ozer wrote, "A lion has left .ְבֵני ְבַרק and settled in ִיְשָרֵאל
to ֶאֶרץ ִיְשָרֵאל." Upon his arrival, he devoted vast amounts of energy to  ֵסֶדר
 .ֶאֶרץ ִיְשָרֵאל related to living in ֲהָלכֹות which deals with the many ,ְזָרִעים
Although the ֲחזֹון ִאיש held no official position, he was recognized by all as 
the worldwide authority on all matters of Jewish life. 

 ט״וַחשון
5689 — 5714 
1878 — 1953 

This week is the ֲחזֹון ִאיׁש’s 65th יָאהרצַײט. The 
Ponovezher Rov ַזַצ״ל said about the  ֲחזֹון
 This man who lived within the four“ ,ִאיׁש
walls of his room, was the unofficial 
king of ּתֹוָרה Jewry!” His fame in every 
area of ָחְכָמה and ּתֹוָרה is 
acknowledged by the ּתֹוָרה world. 
However, what is not as well known is 
his  intense  concentration  during  his 
everyday ְּתִפּלֹות. The ֲחזֹון ִאיׁש once wrote, 
“How wondrous it is that a person has an ability to 
speak his worries to ד׳!” 



Faith Amid the DarknessLiving   Torahwith 
the

*Since we only discuss 1-3 ֲהָלכֹות, it is important to consider these ֲהָלכֹות in the context of the bigger picture. Use them as a starting point for further in-depth study.

Chofetz ChaimMoment

לע״נ ר׳ משה צבי בן הר׳ טוביה  הלוי זצ״ל

  ַוֶהֱאִמן ַבה׳ ַוַיְחְשֶבָה ּלֹו ְצָדָקה )ְבֵראִשית טו:ו(. 
 And he [Avram] trusted in ד׳, and He reckoned it to him as 
righteousness. 
 The Holy One, Blessed if He, reckoned it form Avram as a 
source of merit and as righteousness regarding the trust that [Avram] 
trusted in Him (ַרִש״י). 
 In a world steeped in idol worship, ַאְבָרָהם ָאִבינּו came to 
recognize the existence of the One and Only G-d Who created heaven 
and earth and guides all that occurs. ד׳ subjected ַאְבָרָהם to ten 
difficult tests, climaxing with the test of the ֲעֵקיָדה. 
 In our morning prayers, we make mention of ַאְבָרָהם’s pure, 
unshakable faith: “It is You, ד׳, the G-d, Who selected ַאְבָרם … made 
his name ַאְבָרָהם. You found his heart faithful before You.” ַאְבָרָהם’s 
faith is part of the spiritual inheritance of every Jew; it is the spark 
within our souls that can never be extinguished. And it is this faith 
that has given Jews the strength to face the darkest of times with 
composure and courage. 

∞ ∞ ∞ ∞ ∞ 
 R' Shimon Schwab’s passing in the spring of 5755 (1995) 
marked the end of his glorious career as a distinguished ָרב and ּתֹוָרה 
leader, spanning more than half a century. For almost 40 years, he 
had led Khal Adath Jeshurun in Washington Heights, which faithfully 
observes the traditions of the Frankfurt ְקִהיָּלה of pre-War Germany. 
R' Schwab, at the age of 25, was appointed to his first position as ָרב 
in 1933, when he became District Rabbi of Ichenhausen, Bavaria. 
 During that same year, the Nazi party swept to power and 
Hitler ימ״ש was appointed Chancellor of the German Republic. As the 
months passed, the situation for German Jewry deteriorated rapidly 
and rabbis were prime targets of Nazi harassment. 
 On ַשָבת ָפָרַשת ִכי ִתָשא, R' Schwab ascended the pulpit and 
discussed the Sin of the ֵעֶגל ַהָזָהב. He quoted R' Samson Raphael 
Hirsch, that in making the ֵעֶגל ַהָזָהב, the Jews had not sought,  ַחס
 a substitute for their Creator. Rather, they wanted a substitute ,ְוָשלֹום
for their teacher, ֹמֶשה, for they erroneously believed that they could 
not possibly have a relationship with ד׳ without an intermediary. R' 
Schwab quoted R' Hirsch’s words that, in fact, a Jew can achieve a 
connection to ד׳ even without such a “mittler” (German for 
middleman). 

 An  informer  in  the  audience  went  to  the  Gestapo  and 
reported that the Rabbiner had declared before his congregation that 
the Jews did not need a “Hitler.” Soon, a member of the Gestapo 
appeared  at  R' Schwab’s  door,  informing  him  that  he  had  been 
blacklisted for his treacherous statement against the Fuhrer. He was 
ordered to appear at Gestapo headquarters. 
 Fully  composed,  R'  Schwab  entered  the  headquarters 
carrying a copy of R' Hirsch’s commentary on the ּתֹוָרה, written in 
German.  After  the  charges  against  him  were  read,  R'  Schwab 
explained how they were based on a gross misunderstanding of his 
words. To prove his point, he opened the volume which he held and 
pointed to the passage where the word mittler appeared. 
 Though the officer seemed satisfied with this explanation, 
he said that it was not easy for one’s name to be removed from a 
Nazi blacklist. He instructed R' Schwab to phone him the following 
week to see what had been decided. 
 For the next two months, R' Schwab placed a weekly call to 
the officer, only to be told each time that nothing had been decided 
and that he should call again the following week. When he place what 
would be his final call in this episode, the Gestapo officer exploded. 
“How  dare  you  call  me  each  week,  pestering  me  like  this?  What 
Jewish insolence!” The officer continued to insult him, but in between 
his diatribes, he also shouted, “Es is shein arleidegt! It [the matter of 
the blacklist] has already been taken care of!” R' Schwab understood. 
 R' Schwab knew, however, that it would only be a matter of 
time before he would be arrested; therefore, he sought a rabbinic 
position overseas and was appointed ָרב of Shearith Israel 
Congregation of Baltimore in 1936. 
 Years later, when relating the above episode, R' Schwab 
revealed that throughout those harrowing two months, he never 
once went to sleep in his nightclothes. An acquaintance of his who 
had spoken out against the regime had been taken away in middle of 
the night and was found hanged the next morning. R' Schwab knew 
that  he  might  meet  the  same  fate  and  he  felt  that  it  would  be 
a degradation to the ּתֹוָרה for the ָרב to be found hanging in his 
nightclothes. He was prepared to sacrifice his life if need be, but he 
was not prepared to sacrifice the honor of the ּתֹוָרה. 

Adapted from: More Shabbos Stories (with kind permission from ArtScroll) 
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ָמא:  ת ִעְנָיֵני ְדיוֹו ִהְלכוֹו
ִריד  יב ָהרוּוַח וּומוֹו ִ ַמׁשּו
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 ספר ח״ח הלכות רכילות כלל ו׳ סעיף ט׳
*Eli had been suffering with repeat ingrown toenail problems and was 
advised by his podiatrist to have corrective surgery. He was looking for 
a caring, competent doctor to do this procedure. Eli considered using 
his  uncle,  Dr.  Gold,  who  was  such  a  surgeon.  Eli's  mother  did  not 
recommend he go ahead with Dr. Gold. "He is difficult to deal with 
when it comes to our family. He will not show you that he cares!" Eli 
followed her advice and went to Dr. Levy instead.           
Can Eli tell his brother why he went to Dr. Levy?  
*Stories adapted from Guard Your Tongue, A Daily Companion, A Lesson a Day and various real-life situations. 

Answer: Although Eli should act upon his mother’s advice and not use his uncle as the 
doctor, he must not believe it to the extent he can discuss it with others. He is only 
permitted to act upon the advice himself. He cannot spread any negativity he heard 
about his uncle to the rest of the family.      

There  is  an  opinion  that  one  can  resolve  any  doubts 
regarding  ַיב ָהרּוח ַנז) ַמשִּׁ כְׁ ֵרה repeating — נּוָסח ַאשְׁ מֹוֶנה ֶעשְׁ  (שְׁ
by saying 90 times:  יב ָהרּוַח יַע ַמשִּׁ הֹושִּׁ ים ַאָתה ַרב לְׁ ַחֶיה ֵמתִּׁ מְׁ

ֶחֶסד ים בְׁ ֵכל ַחיִּׁ ַכלְׁ יד ַהֶגֶשם מְׁ  .ּומֹורִּׁ
The ֲחַתם סֹוֵפר states that ָלה חִּׁ ַכתְׁ  one should say the above לְׁ
passage 100 times. 

1. Some nations were skeptical that ַאְבָרָהם was saved from the 
fiery furnace at ים  ?What made believers out of them .אּור ַכְשדִּ

2. Who informed ַאְבָרָהם of לֹוט’s capture, and what motivated this 
person to do so? 

1. The miraculous emergence of ֶמֶלְך ְסדֹום from the lime pit in ִּים ִּד  ֵעֶמק ַהש
convinced the skeptics of that time of the existence of a universal power that 
was capable of effecting ִּים ִּס ֱֶּאֹרת) נ ֱֶּאֹרת ב  .(14:10 — ד״ה ב

 would be ַאְבָרָהם hoping that ,ַאְבָרָהם who escaped from the war, informed ,עֹוג .2
killed in battle so that he could marry (14:13 — ד״ה ַויָּבֹא ַהפִָּליט) ָשָרה. 
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killed in battle so that he could marry (14:13 — ד״ה ַויָּבֹא ַהפִָּליט) ָשָרה. 

FocusonMiddos
Dear Talmid, 
 The ָנה ק ג:ב) ִמשְׁ רֶּ ָדִרים פֶּ  (נְׁ
discusses a scene (based on ָרָבא’s 
opinion as explained by the ַר״ן): 
A man walked in on a group of 
people eating from his dates. The 
man was infuriated, especially 
since   he   did   not   recognize 
anyone. In a ‘knee-jerk’ reaction, 
he made a loud ר  Being the“ ,ֵנדֶּ
rightful owner of the dates, I am 
exercising my rights and the 
dates are now also ָאסּור to you as 
if you were eating a ָבן  that] ָקרְׁ
belongs on the  ֵַבח   ”![ִמזְׁ
 As the man was venting 
his anger, he looked a little more 
carefully at the faces of the ‘date-
robbers’ and almost instantly felt 
faint. In his quick temper he had 
missed noticing that his father 
was  in  the  crowd.  He  quickly 
retracted and said, “I regret how I 
uttered my words. If I had known 
that my ַאָבא, father, was sitting 
here, I never would have spoken 
my ר  in such sweeping ֵנדֶּ
language. My ַאָבא is welcome to 
eat as much as he wants! 

 “I never even would have 
said, ‘Everyone is ָאסּור except my 
 may have ַאָבא My dear ’!ַאָבא
been hurt for a moment and 
thought that I was including him, 
when I start with the words 
‘Everyone is ָאסּור’. I would have 
clearly mentioned each person by 
name and said, ‘So and so’ has an 
 ֵבית ִהֵלל on my dates.” Both ִאּסּור
and ֵבית ַשַמאי accept his 
argument and the ר  .is invalid ֵנדֶּ
  When the ֲחזֹון ִאיש was 7 
years old, his mother noticed he 
wasn’t eating. When his mother 
asked for an explanation he said 
softly, “I do not have a fork.” 
 Looking  again,  his 
mother   saw   that   she   had 
forgotten to give him a portion. 
The young ֲחזֹון ִאיש had chosen 
his words to be as sensitive as 
possible to his mother’s feelings.  
 My ִמיד  are we careful ,ַתלְׁ
to the words we choose when 
talking to our parents and ֵבִיים  ?רֶּ

רֹו ָברּוְך! ִהי ִזכְׁ  יְׁ
ִדידּות יְׁ ִבי Your                         ,בְׁ  רֶּ

A Letter from a Rebbi based on interviews 

Sage Sayings
The ֲחזֹון ִאיׁש was known to be careful with every word he 
wrote. He would often say, “ כָאטׁש ס׳ִאיז זֵײֶער ִװיכִטיג

ִאיּבֶערצּוזָאגן ִאין זֵײֶער נָאמֶען דָאס װָאס מֶען הָאט גֶעהֶערט פּון  
ִנים  Although it is vital to quote in their name — אּונדזֶער ַרּבָּ
that which we have heard from our teachers, —  ס׳ִאיז מֶער

ִװיכִטיג ִניׁשט ִאיּבֶערצּוזָאגן ִאין זֵײֶער נָאמֶען דָאס װָאס מֶען הָאט  
 it is even more vital not to quote in — ִניׁשט גֶעהֶערט פּון זֵײ!
their name that which they never said!”  

Source: Wisdom & Wit (with kind permission from ArtScroll) 

UnderstandingDavening
ם יד ַהגֶּשֶּ יב ָהרּוַח ּומֹורִּׁ  ַמשִּׁ

Who makes the wind blow and makes the 
rain descend 

In ם ת גֶּשֶּ ִפלַּ ִרי-ַאף we start with the words תְּ בְּ . 
This is the name of the ַאְך לְּ  ,angel ,מַּ
appointed over the rainclouds and is another 
explanation of ִמים שָׁ גְּ בּורֹות הַּ  the might of ,גְּ
the rain. The name ִרי-ַאף בְּ  is formed from 
two words: ַאף, anger, and ִרי  health, and ,בְּ
alludes to the two ways in which ד׳ makes 
the rain fall. Sometimes it is a sign of His 
anger — the rain falls in a torrential storm, 
causing floods and heavy monetary losses. 
Other times it shows His kindness — He 
makes  the  rain  fall  lightly,  in  the  late 
evenings, Friday nights and in a manner that 
is kind and financially beneficial. This healthy 
rain creates luscious crops and showers the 
world with ה סָׁ נָׁ רְּ  livelihood. This is the ,פַּ
ִמים שָׁ גְּ בּורֹות הַּ  !גְּ

 Yahrtzeit of R' Simcha — 1998 / 5759 ַמְרֶחְשָון 16
Avrohom Sheps ַזַצ״ל. He was born in a small village 
near Lomza, Poland, to ְיַשְעָיה ׳ר  and ְדבֹוָרה. He 
learned in the local ֵחֶדר until the age of 11, when he 
went to learn in the יָבה ְקַטָנה  of Bransk. He then ְישִׁ
went to the יָבה ְצָוה in Lomza until his ְישִׁ  after ,ַבר מִׁ
which he traveled to Baranovitch to learn under R' 
Elchonon Wasserman הי״ד and R' Dovid Rappaport 
 At the age of 16 he went to learn in the Mir .הי״ד
until WWII.  
 While in the Mir, he was close with R' 
Chaim Shmuelevitz ַזַצ״ל, R' Aryeh Leib Malin ַזַצ״ל, 
and R' Yonah Minsker ַזַצ״ל, among others. In 1936, 
he had the opportunity to join a group of elite 
ים ידִׁ  He .ָרב to go to learn under the Brisker ַתְלמִׁ
spent 2 years in Brisk with R' Henoch Fishman ַזַצ״ל 
and R' Naftoli Wasserman הי״ד (son of R' Elchonon), 
and he considered the Brisker ָרב to be his י ֻמְבָהק .ֶרבִׁ
 In 1939, while in Japan with the rest of 
the Mir, he received a visa and emigrated to the US. 
Upon his arrival in New York he became a י  in ֶרבִׁ
יָבה תֹוָרה ְוַדַעת  During this time, he developed a .ְישִׁ
lifelong relationship with R' Moshe Feinstein ַזַצ״ל, R' 
Eliezer Silver ַזַצ״ל and many others. In 1942 he 
married his rebbetzin, Sora Weitzman. Since R' 
Simcha was a ָיתֹום, R' Shlomo Heiman ַזַצ״ל escorted 
him to the ֻחָפה. 
 When R' Shlomo Heiman became ill in 
1943, R' Simcha took over his עּור  For almost 50 .שִׁ
years he was יץ תֹוָרה  .at Yeshiva Torah Vodaas ַמְרבִׁ
His legendary ים עּורִׁ ֶדֶרְך  brought to life the Brisker שִׁ
ימּוד ים to thousands of ַהלִׁ ידִׁ  When recalling .ַתְלמִׁ
their י ים his ,ֶרבִׁ ידִׁ ַאֲהַבת  spoke not only of the ַתְלמִׁ
 that he taught them, but also his love for ַהתֹוָרה
them and how he supported many ּכֹוֵלל יּונגֶעלַײט 
with his own funds. His ְדָרשֹות and שמּוֶעסן were 
published posthumously under the title  מֹוֶרֶשת
ְמַחת ַהתֹוָרה ים In 5759, his .שִׁ עּורִׁ  ַמֶסֶכת ָבָבא ַקָמא on שִׁ
were collected in the ְמָחה ְבֵרי שִׁ  .ֵסֶפר דִׁ

This Week in History



Faith Amid the DarknessLiving   Torahwith 
the

*Since we only discuss 1-3 ֲהָלכֹות, it is important to consider these ֲהָלכֹות in the context of the bigger picture. Use them as a starting point for further in-depth study.

Chofetz ChaimMoment

לע״נ ר׳ משה צבי בן הר׳ טוביה  הלוי זצ״ל

  ַוֶהֱאִמן ַבה׳ ַוַיְחְשֶבָה ּלֹו ְצָדָקה )ְבֵראִשית טו:ו(. 
 And he [Avram] trusted in ד׳, and He reckoned it to him as 
righteousness. 
 The Holy One, Blessed if He, reckoned it form Avram as a 
source of merit and as righteousness regarding the trust that [Avram] 
trusted in Him (ַרִש״י). 
 In a world steeped in idol worship, ַאְבָרָהם ָאִבינּו came to 
recognize the existence of the One and Only G-d Who created heaven 
and earth and guides all that occurs. ד׳ subjected ַאְבָרָהם to ten 
difficult tests, climaxing with the test of the ֲעֵקיָדה. 
 In our morning prayers, we make mention of ַאְבָרָהם’s pure, 
unshakable faith: “It is You, ד׳, the G-d, Who selected ַאְבָרם … made 
his name ַאְבָרָהם. You found his heart faithful before You.” ַאְבָרָהם’s 
faith is part of the spiritual inheritance of every Jew; it is the spark 
within our souls that can never be extinguished. And it is this faith 
that has given Jews the strength to face the darkest of times with 
composure and courage. 

∞ ∞ ∞ ∞ ∞ 
 R' Shimon Schwab’s passing in the spring of 5755 (1995) 
marked the end of his glorious career as a distinguished ָרב and ּתֹוָרה 
leader, spanning more than half a century. For almost 40 years, he 
had led Khal Adath Jeshurun in Washington Heights, which faithfully 
observes the traditions of the Frankfurt ְקִהיָּלה of pre-War Germany. 
R' Schwab, at the age of 25, was appointed to his first position as ָרב 
in 1933, when he became District Rabbi of Ichenhausen, Bavaria. 
 During that same year, the Nazi party swept to power and 
Hitler ימ״ש was appointed Chancellor of the German Republic. As the 
months passed, the situation for German Jewry deteriorated rapidly 
and rabbis were prime targets of Nazi harassment. 
 On ַשָבת ָפָרַשת ִכי ִתָשא, R' Schwab ascended the pulpit and 
discussed the Sin of the ֵעֶגל ַהָזָהב. He quoted R' Samson Raphael 
Hirsch, that in making the ֵעֶגל ַהָזָהב, the Jews had not sought,  ַחס
 a substitute for their Creator. Rather, they wanted a substitute ,ְוָשלֹום
for their teacher, ֹמֶשה, for they erroneously believed that they could 
not possibly have a relationship with ד׳ without an intermediary. R' 
Schwab quoted R' Hirsch’s words that, in fact, a Jew can achieve a 
connection to ד׳ even without such a “mittler” (German for 
middleman). 

 An  informer  in  the  audience  went  to  the  Gestapo  and 
reported that the Rabbiner had declared before his congregation that 
the Jews did not need a “Hitler.” Soon, a member of the Gestapo 
appeared  at  R' Schwab’s  door,  informing  him  that  he  had  been 
blacklisted for his treacherous statement against the Fuhrer. He was 
ordered to appear at Gestapo headquarters. 
 Fully  composed,  R'  Schwab  entered  the  headquarters 
carrying a copy of R' Hirsch’s commentary on the ּתֹוָרה, written in 
German.  After  the  charges  against  him  were  read,  R'  Schwab 
explained how they were based on a gross misunderstanding of his 
words. To prove his point, he opened the volume which he held and 
pointed to the passage where the word mittler appeared. 
 Though the officer seemed satisfied with this explanation, 
he said that it was not easy for one’s name to be removed from a 
Nazi blacklist. He instructed R' Schwab to phone him the following 
week to see what had been decided. 
 For the next two months, R' Schwab placed a weekly call to 
the officer, only to be told each time that nothing had been decided 
and that he should call again the following week. When he place what 
would be his final call in this episode, the Gestapo officer exploded. 
“How  dare  you  call  me  each  week,  pestering  me  like  this?  What 
Jewish insolence!” The officer continued to insult him, but in between 
his diatribes, he also shouted, “Es is shein arleidegt! It [the matter of 
the blacklist] has already been taken care of!” R' Schwab understood. 
 R' Schwab knew, however, that it would only be a matter of 
time before he would be arrested; therefore, he sought a rabbinic 
position overseas and was appointed ָרב of Shearith Israel 
Congregation of Baltimore in 1936. 
 Years later, when relating the above episode, R' Schwab 
revealed that throughout those harrowing two months, he never 
once went to sleep in his nightclothes. An acquaintance of his who 
had spoken out against the regime had been taken away in middle of 
the night and was found hanged the next morning. R' Schwab knew 
that  he  might  meet  the  same  fate  and  he  felt  that  it  would  be 
a degradation to the ּתֹוָרה for the ָרב to be found hanging in his 
nightclothes. He was prepared to sacrifice his life if need be, but he 
was not prepared to sacrifice the honor of the ּתֹוָרה. 

Adapted from: More Shabbos Stories (with kind permission from ArtScroll) 
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*Eli had been suffering with repeat ingrown toenail problems and was 
advised by his podiatrist to have corrective surgery. He was looking for 
a caring, competent doctor to do this procedure. Eli considered using 
his  uncle,  Dr.  Gold,  who  was  such  a  surgeon.  Eli's  mother  did  not 
recommend he go ahead with Dr. Gold. "He is difficult to deal with 
when it comes to our family. He will not show you that he cares!" Eli 
followed her advice and went to Dr. Levy instead.           
Can Eli tell his brother why he went to Dr. Levy?  
*Stories adapted from Guard Your Tongue, A Daily Companion, A Lesson a Day and various real-life situations. 

Answer: Although Eli should act upon his mother’s advice and not use his uncle as the 
doctor, he must not believe it to the extent he can discuss it with others. He is only 
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exercising my rights and the 
dates are now also ָאסּור to you as 
if you were eating a ָבן  that] ָקרְׁ
belongs on the  ֵַבח   ”![ִמזְׁ
 As the man was venting 
his anger, he looked a little more 
carefully at the faces of the ‘date-
robbers’ and almost instantly felt 
faint. In his quick temper he had 
missed noticing that his father 
was  in  the  crowd.  He  quickly 
retracted and said, “I regret how I 
uttered my words. If I had known 
that my ַאָבא, father, was sitting 
here, I never would have spoken 
my ר  in such sweeping ֵנדֶּ
language. My ַאָבא is welcome to 
eat as much as he wants! 

 “I never even would have 
said, ‘Everyone is ָאסּור except my 
 may have ַאָבא My dear ’!ַאָבא
been hurt for a moment and 
thought that I was including him, 
when I start with the words 
‘Everyone is ָאסּור’. I would have 
clearly mentioned each person by 
name and said, ‘So and so’ has an 
 ֵבית ִהֵלל on my dates.” Both ִאּסּור
and ֵבית ַשַמאי accept his 
argument and the ר  .is invalid ֵנדֶּ
  When the ֲחזֹון ִאיש was 7 
years old, his mother noticed he 
wasn’t eating. When his mother 
asked for an explanation he said 
softly, “I do not have a fork.” 
 Looking  again,  his 
mother   saw   that   she   had 
forgotten to give him a portion. 
The young ֲחזֹון ִאיש had chosen 
his words to be as sensitive as 
possible to his mother’s feelings.  
 My ִמיד  are we careful ,ַתלְׁ
to the words we choose when 
talking to our parents and ֵבִיים  ?רֶּ

רֹו ָברּוְך! ִהי ִזכְׁ  יְׁ
ִדידּות יְׁ ִבי Your                         ,בְׁ  רֶּ

A Letter from a Rebbi based on interviews 

Sage Sayings
The ֲחזֹון ִאיׁש was known to be careful with every word he 
wrote. He would often say, “ כָאטׁש ס׳ִאיז זֵײֶער ִװיכִטיג

ִאיּבֶערצּוזָאגן ִאין זֵײֶער נָאמֶען דָאס װָאס מֶען הָאט גֶעהֶערט פּון  
ִנים  Although it is vital to quote in their name — אּונדזֶער ַרּבָּ
that which we have heard from our teachers, —  ס׳ִאיז מֶער

ִװיכִטיג ִניׁשט ִאיּבֶערצּוזָאגן ִאין זֵײֶער נָאמֶען דָאס װָאס מֶען הָאט  
 it is even more vital not to quote in — ִניׁשט גֶעהֶערט פּון זֵײ!
their name that which they never said!”  

Source: Wisdom & Wit (with kind permission from ArtScroll) 

UnderstandingDavening
ם יד ַהגֶּשֶּ יב ָהרּוַח ּומֹורִּׁ  ַמשִּׁ

Who makes the wind blow and makes the 
rain descend 

In ם ת גֶּשֶּ ִפלַּ ִרי-ַאף we start with the words תְּ בְּ . 
This is the name of the ַאְך לְּ  ,angel ,מַּ
appointed over the rainclouds and is another 
explanation of ִמים שָׁ גְּ בּורֹות הַּ  the might of ,גְּ
the rain. The name ִרי-ַאף בְּ  is formed from 
two words: ַאף, anger, and ִרי  health, and ,בְּ
alludes to the two ways in which ד׳ makes 
the rain fall. Sometimes it is a sign of His 
anger — the rain falls in a torrential storm, 
causing floods and heavy monetary losses. 
Other times it shows His kindness — He 
makes  the  rain  fall  lightly,  in  the  late 
evenings, Friday nights and in a manner that 
is kind and financially beneficial. This healthy 
rain creates luscious crops and showers the 
world with ה סָׁ נָׁ רְּ  livelihood. This is the ,פַּ
ִמים שָׁ גְּ בּורֹות הַּ  !גְּ

 Yahrtzeit of R' Simcha — 1998 / 5759 ַמְרֶחְשָון 16
Avrohom Sheps ַזַצ״ל. He was born in a small village 
near Lomza, Poland, to ְיַשְעָיה ׳ר  and ְדבֹוָרה. He 
learned in the local ֵחֶדר until the age of 11, when he 
went to learn in the יָבה ְקַטָנה  of Bransk. He then ְישִׁ
went to the יָבה ְצָוה in Lomza until his ְישִׁ  after ,ַבר מִׁ
which he traveled to Baranovitch to learn under R' 
Elchonon Wasserman הי״ד and R' Dovid Rappaport 
 At the age of 16 he went to learn in the Mir .הי״ד
until WWII.  
 While in the Mir, he was close with R' 
Chaim Shmuelevitz ַזַצ״ל, R' Aryeh Leib Malin ַזַצ״ל, 
and R' Yonah Minsker ַזַצ״ל, among others. In 1936, 
he had the opportunity to join a group of elite 
ים ידִׁ  He .ָרב to go to learn under the Brisker ַתְלמִׁ
spent 2 years in Brisk with R' Henoch Fishman ַזַצ״ל 
and R' Naftoli Wasserman הי״ד (son of R' Elchonon), 
and he considered the Brisker ָרב to be his י ֻמְבָהק .ֶרבִׁ
 In 1939, while in Japan with the rest of 
the Mir, he received a visa and emigrated to the US. 
Upon his arrival in New York he became a י  in ֶרבִׁ
יָבה תֹוָרה ְוַדַעת  During this time, he developed a .ְישִׁ
lifelong relationship with R' Moshe Feinstein ַזַצ״ל, R' 
Eliezer Silver ַזַצ״ל and many others. In 1942 he 
married his rebbetzin, Sora Weitzman. Since R' 
Simcha was a ָיתֹום, R' Shlomo Heiman ַזַצ״ל escorted 
him to the ֻחָפה. 
 When R' Shlomo Heiman became ill in 
1943, R' Simcha took over his עּור  For almost 50 .שִׁ
years he was יץ תֹוָרה  .at Yeshiva Torah Vodaas ַמְרבִׁ
His legendary ים עּורִׁ ֶדֶרְך  brought to life the Brisker שִׁ
ימּוד ים to thousands of ַהלִׁ ידִׁ  When recalling .ַתְלמִׁ
their י ים his ,ֶרבִׁ ידִׁ ַאֲהַבת  spoke not only of the ַתְלמִׁ
 that he taught them, but also his love for ַהתֹוָרה
them and how he supported many ּכֹוֵלל יּונגֶעלַײט 
with his own funds. His ְדָרשֹות and שמּוֶעסן were 
published posthumously under the title  מֹוֶרֶשת
ְמַחת ַהתֹוָרה ים In 5759, his .שִׁ עּורִׁ  ַמֶסֶכת ָבָבא ַקָמא on שִׁ
were collected in the ְמָחה ְבֵרי שִׁ  .ֵסֶפר דִׁ

This Week in History
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On a Shabbos afternoon in the early 
1930’s R’ Ben-Zion Yadler was preparing 

to leave for his weekly drosha.

Although R’ Ben Tzion was weak at the time...

The streets were totally empty 
and no one came to the shiur…

A young former yerushalmi bochur, who had been 
lost to the influences of the modern culture was 

walking past the shul when he heard noises…

The bochur understood Yiddish 
and was riveted to the message…

Reb Ben Tzion’s weekly drosha to an empty shul 
eternally affected himself and the bochur. The 

bochur became a ben-bayis and after his marriage 
he became R’ Ben Tzion’s personal assistant.

After Reb Tzion finished, the boy walked 
into the shul for the first time in months…

Rebbe, Your drosha 
spoke directly to my 
heart… I want to do 

teshuva now.Pierce your 
yiddishe heart now with 

a pinhole of teshuva and 
Hashem will blast open the 
entire heavens to assist 

you…

Rebitzen, you are 
probably right, but I 

have a responsibility and 
cannot miss a weekly 

drosha!

R’ Ben-Zion, this is an 
unusually long heat wave! No one 
has been walking the streets for 
days… Who will be coming to the 

drosha?

Did the heat get to 
that man? There is no 
one inside? Who is he 

lecturing to?

My rebbitzen was correct, 
but this shiur is just as 

important for me too… ich red 
tzu zich! I’m talking to [change] 

myself too!!

 Goldberg. He was fondly called “Yadler” because the מלכה and ר’ יצחק זאב to ירושלים was born in ר’ בן ציון
family came from Yadel, Vilna. As a bochur, ר’ בן ציון studied in ישיבת עץ חיים. After he married Henya, the 
daughter of R’ Mordechai Z. Gliberman, he learned in the פרי יצחק Kollel. In 1894, he received סמיכה from R’ 
Shmuel Salant.  ר’ בן ציון had difficulty with his eyes and accustomed himself to study by heart. His genius 
in מוסר and אגדה was quickly recognized and in 1902 R’ Shmuel Salant appointed ר’ בן ציון as the official 
maggid of ירושלים. He was very active in all the מצות התלויות בארץ and would ride on a donkey from 
Metula in the north to Be’er Tuvia in the south, to advise farmers about these ר’ בן ציון .מצות believed that 
Jewish education for girls was even more critical than Jewish education for boys and was involved in 
establishing the first Charedi girls school  in ירושלים. He was beloved by all and in 1923 he was chosen 

by R’ Diskin and R’ Sonnenfeld to represent ירושלים in the World Agudath Israel Knessiah in Vienna. 

ט“ו מנחם אב   1962 - 1871   5722 - 5632

Rabosai, Hashem 
cares for every yiddishe 
neshama! He longs for 

even the greatest Rasha 
to do teshuva… Why wait? 

Re-open your gates of 
Simcha and brocho…
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 לע״נ ר׳ ישראל בן אברהם ז"ל 
לע״נ הב׳ ישעיהו דוב ע״ה בן יבלחט״א יצחק צבי נ״י

pra, uhakj

ְלַמַען ִייַטב ִלי ַבֲעבּוֵרְך ְוָחְיָתה ַנְפִשי ִבְגָלֵלְך )ְבֵראִשית יב:יד(.…   
 …they will then be good to me for your sake, and that I may 
live on account of you. 
  (ַרִש״י) .They will give me gifts – ִיְתנּו ִלי ַמָתנֹות 
 to inform the officers of the Egyptian ָשָרה asked ַאְבָרָהם 
border control that she was ַאְבָרָהם’s sister in order that they relate the 
information to ַפְרֹעה .ַפְרֹעה would be satisfied to offer ַאְבָרָהם some gifts 
to take ָשָרה  and ַאְבָרָהם’s life would be spared.  
 What was it that motivated ַאְבָרָהם to want to be concerned 
to receive gifts? For starters, it appears rather startling that ַאְבָרָהם 
should  be  interested  in  receiving  any  monetary  benefits,  as  the  
 one who hates gifts — ְושֹוֵנא ַמָתֹנת ִיְחֶיה :tells us (ִמְשֵלי ט״ו:כ״ח)  ָפסּוק
will live, and especially at a time when his life was in mortal danger. In 
addition, the sequence of ַאְבָרָהם’s request is also rather unusual. First, 
 ִמְצִרים that the reason why she must deceive the ָשָרה tells ַאְבָרָהם
officers and act like his sister was in order to first collect ַפְרֹעה’s gift. 
Then, almost as an afterthought, ַאְבָרָהם mentions that it was also vital 
for ָשָרה to act this way in order to save his (ַאְבָרָהם’s) life. 
 Another interesting question is based on a contradiction in 
 Why .ָפָרָשה s thought process mentioned further in this week’s’ַאְבָרָהם
did ַאְבָרָהם change his very noble attitude which he displayed with 
 he publicly refused to partake in ,ְסדֹום recaptured ַאְבָרָהם When ?ְסדֹום
sharing the spoils — not even a small shoestring. ַאְבָרָהם explained that 
the new wealth might lead to someone saying that the donor had 

made ַאְבָרָהם rich. ַאְבָרָהם’s wealth was solely from ד׳. He was 
subsequently rewarded with the ִמְצָוה of ְתִפִלין that use ְרצּועֹות, the 
leather straps. Concerning ַפְרֹעה, not only does ַאְבָרָהם have no 
problem taking from ַפְרֹעה’s  treasury, but he even asks ָשָרה to create a 
situation which would assist him in collecting gifts! 
 The ִדְבֵרי ַאְבָרָהם explains, based on the ַרְמַב״ן, that ַאְבָרָהם’s 
life was focused on paving the road for ַמֲעֶשה ָאבֹות ִסיָמן ְלָבִנים — our 
forefathers’ deeds should be the model for future generations. ַאְבָרָהם 
went to ִמְצַרִים because of a famine; so too ַיֲעֹקב and his children 
should follow the same route when they suffered because of a famine. 
 to be afflicted with severe ַפְרֹעה s being taken captive caused’ָשָרה
plagues; likewise, it was the ְבֵני ִיְשָרֵאל’s captivity that caused ַפְרֹעה and 
the ִמְצִרים to suffer the ַאְבָרָהם .ֶעֶשר ַמּכֹות wanted the ְבֵני ִיְשָרֵאל to be 
able to leave ִמְצַרִים with great wealth, so he accepted the gifts from  
 .s treasury’ַפְרֹעה
 The ִדְבֵרי ַאְבָרָהם interprets the ָפסּוק differently.  ְלַמַען ִייַטב ִלי
 In order to get gifts because of you — usually if one wants to — ַבֲעבּוֵרְך
live longer, he refrains from accepting gifts [as in ְושֹוֵנא ַמָתֹנת ִיְחֶיה — 
one who hates gifts will live]; however, ְוָחְיָתה ַנְפִשי — I will still live, 
 since these gifts are taken solely for the sake of future— ִבְגָלֵלְך
descendants. The primary concern of our ָאבֹות was to prepare the way 
for their future generations. 

Adapted from: ַיְלקּוט ִמַקח טֹוב 

In honor of the upcoming Agudah Convention
November 22 - 25

TorahThoughts

This week's Pirchei Weekly is dedicated

PIRCHEI 

 was born in Kosova, Belarus, to ר׳ ַאְבָרָהם ְיַשְעָיהּו ַקֶרִליץ ַזַצ״ל
 Karelitz. He was educated by his ַראָשה ֵלָאה and ְשַמְרָיהּו יֹוֵסף
father, the ַאב ֵבית ִדין. In 1911, his first work on parts of the 

ְלָחן ָערּוְך ִאיש ) ֲחזֹון ִאיש was published anonymously in Vilna under the title שֻׁ
ְעָיהּוְישַ ְבָרָהם אַ =  ). He moved to Vilna in 1920 and became very close to R' 

Chaim Ozer Grodzinski ַזַצ״ל, the ָגדֹול ַהדֹור. In 1933, he emigrated to  ֶאֶרץ
 to go ָבֶבל R' Chaim Ozer wrote, "A lion has left .ְבֵני ְבַרק and settled in ִיְשָרֵאל
to ֶאֶרץ ִיְשָרֵאל." Upon his arrival, he devoted vast amounts of energy to  ֵסֶדר
 .ֶאֶרץ ִיְשָרֵאל related to living in ֲהָלכֹות which deals with the many ,ְזָרִעים
Although the ֲחזֹון ִאיש held no official position, he was recognized by all as 
the worldwide authority on all matters of Jewish life. 

 ט״וַחשון
5689 — 5714 
1878 — 1953 

This week is the ֲחזֹון ִאיׁש’s 65th יָאהרצַײט. The 
Ponovezher Rov ַזַצ״ל said about the  ֲחזֹון
 This man who lived within the four“ ,ִאיׁש
walls of his room, was the unofficial 
king of ּתֹוָרה Jewry!” His fame in every 
area of ָחְכָמה and ּתֹוָרה is 
acknowledged by the ּתֹוָרה world. 
However, what is not as well known is 
his  intense  concentration  during  his 
everyday ְּתִפּלֹות. The ֲחזֹון ִאיׁש once wrote, 
“How wondrous it is that a person has an ability to 
speak his worries to ד׳!” 



N  

Vol 29 # 27           PLEASANT RIDGE NEWSLETTER                                   s”xc   
y”ga, A Kehilas Prozdor Publication 
 (c) 1990-2018 Rabbi Leibie Sternberg             (Monsey/Spring Valley Z’manim)                                   lk lk :,arp 
 http://www.prozdor.com          Candles Mincha     Daf Yomi     Shachris     a”ezx 
                                                                                                                                                    Friday       5:52                        6:02                                                            9:57 
     Shabbos              1:45/5:52        5:15                 9:00                                        9:57 
       Sunday                                   6:02                   6:30                 8:00                   9:58 

 
 
:  
 
 
 

This issue is dedicated:  
hukv auchhk vsuvh r”c vfkn h,run hnt b”zku              ktuna r”c ctz irvt crv hrun hct b”zk  

Dedications ($18) and appreciations may be sent to: Kehilas Prozdor, 8 GreenHill Lane, Spring Valley, N.Y. 10977 (845) 354-7240 
As this contains Divrei Torah and partial Pesukim, it should be treated with proper respect, both during and after use  

rhtn ojbn r”c vecr b”gku        ohhj cegh r”c ovrct b”gku       hukv ejmh r”c krgp b”gku       hukv cuy ouh ovrct r”c auchhk vsuvh b”gku     

 

IMPORTANCE OF ....  
The Gemara (Bava Basra 100a) states that if a pathway through 
private property is used consistently by the public, the public are 
deemed to have acquired it. The Gemara records the opinion of R' 
Eliezer who derives from Avraham's travel through the land of 
Canaan vcjrku vfrtk (its length and width) that the simple act of 
walking across land can acquire it. The Chachomim disagree, 
requiring a more proprietary act of Chazakah - a physical act 
which improves the land, such as digging in the ground or 
mending a fence. However, the Chachomim agree with R' Eliezer 
regarding a pathway thru a vineyard, since it is obvious that the 
pathway was made to be walked upon, and using it in the manner 
it was intended to provide benefit can constitute an act of 
Chazakah. The Shulchan Aruch (n”uj 192:7) rules accordingly, 
and the Taz applies the rule to a Beis HaKnesses, where the 
"purchase" of a seat can be consummated by sitting in it, since 
that is what it is for. The Nesivos points out that even regarding 
the vineyard pathway, one who walks through does not establish 
full ownership which would allow him to dig and plant in it. He 
only receives a "right" to walk through. The same would apply to 
one's acquisition of a seat in a Beis HaKnesses, where one does 
not acquire any property rights, as they belong to the Tzibur - but 
only the privilege to sit there. HaDrash V'HaIyun suggests that 
establishing the right to sit in a seat by sitting in it may work for a 
Beis HaKnesses, where the expected activity is sitting for Tefilah. 
However, a Beis HaMidrash is used for studying, eating,  
drinking etc…, activities which are open to those who have not 
acquired a seat there as well. The act of sitting is no more 
proprietary in such a case than walking through the Beis 
HaMidrash, and thus both acts would not be effective ways of 
acquisition. What may be required is a more substantive, 
traditional form of Chazakah to secure a place. 

QUESTION OF THE WEEK:  
Who must put on Tefillin properly on Shabbos ?   

ANSWER TO LAST WEEK:   
(When saying Shemona Esrei with the Shatz, does one say ause v,t or rusu rusk ?) 
The Rivevos Ephraim (8:24) cites the various opinions on this. 
For Nusach Sfard,everyone agrees he says ause v,t, as the Shatz 
also says it. For Ashkenaz, although to say rusu rusk appears to be 
a departure from the Nusach HaTefilah, there is support for the 
position that an individual davening with the Shatz has Shatz 
status. As such, he may say rusu rusk with the Shatz.    
DIN'S CORNER:  
If someone wakes up in the middle of the night from thirst, and it 
is difficult for him to wash his hands, he may wipe them on a 
cloth or some other material, especially today when everyone 
sleeps in pajamas, say the brocho of SheHakol, and drink. In the 
summer, when the top pajama button is left open, there is a 
greater imperative to wipe the hands on something that will clean 
them.   However, if one had to urinate, and has no water to wash 
with, he should say rmh rat in his heart. (Yabia Omer j”ut 4:4)  

DID YOU KNOW THAT ....   
The Gemara (Chulin 84b) states that one must eat and drink (at a 
cost) less than he can afford, clothe himself according to what he 
can afford, and provide for his wife and children more than he can 
afford, as they are dependent upon him. The Mizrachi notes that 
the Posuk vkvt yhu which says that Avrohom set up his tent, used 
the word vkvt (her tent), because Avrohom extended himself to 
set up Sarah’s tent first, beyond his means. The Gemara (Kesubos 
50a) states that Chazal enacted a Takanah in Usha which 
restricted the amount of money one should spend on mitzvos to 
1/5 of his assets. If so, how could one spend more than he has to 
provide for his wife ? The same question can be asked regarding 
the Gemara (Pesachim 49a) which states that one should spend 
“all that he has” in order to marry the daughter of a Talmid 
Chochom. How are these imperatives, important as they may be, 
greater than Tzedakah or other clear mitzvos in the Torah which 
require only limited expenditure ? A question was raised by a 
man whose son’s Bris was to take place on Friday. Because it was 
a short day, it was difficult to arrange for a Mohel to travel to him, 
and the only ones willing to come wanted an exorbitant fee, 
which the poor father could not afford. If the Bris was pushed off 
to Sunday, he might have been able to secure a Mohel for free. 
How great was his financial obligation to ensure a Bris ubnzc ? 
The Marcheshes (1:43:9) suggests that most mitzvos do not 
require an expenditure of money. Such mitzvos as Tzedaka or 
Pidyon Shevuim obviously do, and if the 1/5 limitation applies to 
them, it certainly applies to all other mitzvos, including the ubnzc 
aspect of a Bris Milah. The i,b ,uruvk (8:86) states that where 
Chazal made statements that one should spend “all that he has”, 
or more than he has, it was only a zurhz – to provoke recognition 
of its importance, and not an actual cuhj to spend money. The 
Shvus Yaakov (on cegh ihg) combines both Chazals, and suggests 
that one spend all that he has on his wife in appreciation of her 
father being a Talmid Chochom. It would seem however, that 
even if taken literally, these are not technically expenditures on 
mitzvos, but rather investments in Torah and ,hc ouka, and may 
therefore be exempt from the 20% limitation.   

A Lesson Can Be Learned From:  
On one of the last trips made by the Ponovezher Rav to Los Angeles, a 
woman contacted the Rav’s assistant and said she wanted to meet the 
Rav and donate a large amount of money to the Rav’s Yeshivos. The Rav 
refused to meet with her, giving no explanation. When pressed later for 
the reason, the Rav said that many years before, the Ponovezher Yeshiva 
was in financial difficulty and a woman asked to meet with the Rav, 
intending to offer him a very large sum. When the woman extended her 
hand to “shake on it”, the Rav told her that he trusted her even without 
shaking hands. The woman replied, “If my hand is Traife, then so is my 
money”, and she left. This is the same woman, continued the Rav, who 
wants to meet with him now. “When I wanted, she didn’t want; and now 
that she wants, I do not want her to have the Zechus”.  
P.S. Shalosh Seudos sponsored this week by the Sternberg family.  
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ויאמר ד' אל “ 12:1

אברהם לך לך מארצך 

וממולדתך ומבית אביך אל הארץ 

 ”אשר אראך

“Hashem said to Avrohom, 

‘Go for yourself from your 

land, from your relatives, and 

from your father’s house to 

the land that I will show you.”  

Hakodosh Boruch Hu did not 

tell Avrohom Avinu to which 

land he should go, rather He 

said that Avrohom Avinu 

should go to the land, “ אשר

 ”.that I will show you“ – ”אראך

Why did Hakodosh Boruch 

Hu say, “אשר אראך” instead of 

just telling him which land?  

Additionally, why did He use 

a Loshon of “אראך” instead of 

a Loshon of “אראה לך” which 

would seem to be the proper 

Loshon?  The following Divrei 

Torah will expound on this 

topic, and support the P’shat 

offered in the closing 

paragraph. 

 Avos 5:20 – דברי יואל 

“ אומר: הוי עז  יהודה בן תימה

כנמר וקל כנשר ורץ כצבי וגבור 

כארי לעשות רצון אביך שבשמים. 

הוא היה אומר: עז פנים לגיהנם 

ובשת פנים לגן עדן.  יהי רצון 

מלפניך ד' אלקינו ואלקי אבותינו 

שתבנה עירך במהרה בימינו ותן 

 Yehudah“ - ”חלקנו בתורתך.

Ben Taima says: Be bold as a 

leopard, light as an eagle, 

swift like a deer, and mighty 

as a lion to do the Will of your 

Father in Heaven.  He used to 

say: The brazen one goes to 

Gehinom, the shamefaced 

goes to Gan Eden.  May it be 

Your Will Hashem, our G-d 

and the G-d of our 

forefathers, that the Bais 

Hamikdash be rebuilt 

speedily in our days, and 

grant us a share in Your 

Torah.”  In this Mishna, 

initially it says that one must 

be as bold as a leopard, 

meaning that one should 

have the Midah of עזות, yet a 

little later in the Mishna it 

says that, “ ז פנים לגיהנםע ” – 

the brazen one goes to 

Gehinom.  This seems 

contradictory, where at first 

it says that one should have 

the Midah of being brazen, 

and afterward it says it is a 

terrible Midah and causes the 

person to go to Gehinom.  Is it 

a desirable Midah or not? 

This is the way of Torah, that 

for Avodas Hashem one must 

have the Midah of עזות, of 

being brazen, so that he not 

be embarrassed by those who 

may make fun of his serving 

Hakodosh Boruch Hu.  

Rather he must strengthen 

himself in his service to 

Hashem without regard as to 

what others may think or say.  

However, this Midah must 

only be utilized for the service 

of Hashem.  In any other 

matter, it is an exceedingly 

despicable Midah.  One must 

act with true humility, and be 

a true Yarei Shomayim.  This 

is what the intention of the 

Tanna of this Mishna is, that 

one should be bold as a 

leopard when performing the 

Rotzon of his Father in 

Shomayim, but one should 

not say that being that it is to 

be done in Avodas Hashem, it 

is a completely permitted 

Midah for one to have.  The 

Mishna stresses – “ הוא היה

 that very same Tanna – ”אומר

who said that it was 

permitted and optimal to 

have the Midah of Azus in 

Avodas Hashem, he also said 

that the brazen faced goes to 

Gehinom – that it is 

prohibited to have this Midah 

when not in the performance 

of Avodas Hashem.   

 – 24a – מסכת סנהדרין 

“ מאי דכתיב  –אמר רבי אושעיא 

 The - ”ואקח לי שני מקלות

Gemara in Sanhedrin 24a 

says on the Posuk in 

Zechariah 11:7 “ ואקח לי שני

מקלות: לאחד קראתי נעם, ולאחד 

אתי חבליםקר ” – “I took for 

myself two staffs, one I called 

‘gracious’, and one I called 

‘assaulters’.”  “נעם” – 

“gracious” – this represents 

the Talmidim of Eretz 

Yisroel, who were gracious to 

one another in the discussion 

of Torah law, while “חבלים” – 

“assaulters” represents the 

Talmidim of Bavel, who 

mailto:ParshaPshetel@gmail.com


   L'zecher Nishmas R’ Yehuda Ben R’ Chaim,  R’ Nissan Ben R’ Shmuel, Mala Frimet Bas R’ Yeshaya Menachem / Zechus for a Shidduch for Freidel Shaindel Bas Mindel Miriam ; Refuah Shlaima Esther Bas Miriam          בס"ד 

For questions, comments, to purchase the Sefer “Parshah Pshetl”, or to receive a free weekly Dvar Torah on the Parsha- Please email: ParshaPshetel@gmail.com  Thank you, Y. Schechter 

assaulted each other with 

stinging retorts in their 

discussion of Torah law.  

What we see from this 

Gemara is that while 

certainly the Talmidim of 

Eretz Yisroel had Azus to 

ward off those who would 

make fun of them for doing 

their Avodas Hashem, yet 

when they learned Torah and 

dealt with their Chaveirim, 

they did so in a nice gracious 

manner.  They acted in the 

opposite manner of Azus, 

with great humility.   

ויאמר “ 12:1 – ברך משה 

מארצך  ד' אל אברהם לך לך

וממולדתך ומבית אביך אל הארץ 

 The Posuk – ”אשר אראך

should have ended, “ אשר

 that I will show“ – ”אראה לך

you” as opposed to the way it 

ended, “אשר אראך,” which 

seems to mean that I will 

show you to others.  The 

Divrei Yoel (see above) asked 

a question on the Mishna in 

Avos, where at first it says 

that one should have the 

Midah of being brazen, and 

afterward it says it is a 

terrible Midah and causes the 

person to go to Gehinom.  Is it 

a desirable Midah or not? The 

answer to this question can 

be explained based on the 

Gemara above that the 

Talmidim of Eretz Yisroel 

dealt with each other with 

great humility.  As the Divrei 

Yoel said, the Tanna is telling 

us that one must have Azus 

not to be intimidated by 

others when performing his 

Avodas Hashem, yet at all 

other times he must be 

exceedingly humble.  The 

Tanna ends with a Tefilah 

that Yerushalayim should be 

rebuilt speedily, for it is the 

Talmidim of Yerushalayim 

who had the correct balance 

of Azus and Anivus. We see 

that Avrohom Avinu had 

these Middos the Tanna 

speaks of.  We know that 

Avrohom was exceedingly 

humble, as he said that he is 

nothing more than, “עפר ואפר” 

– “dirt and ashes.”  However, 

when it came time for Avodas 

Hashem, he utilized the 

Midah of Azus, and he 

grabbed hold of Emunah in 

Hakodosh Boruch Hu, and 

performed the Rotzon 

Hashem.  He was not 

embarrassed, and had no fear 

from the entire world who 

would potentially taunt and 

make fun of him.  Rashi tells 

us that the Torah told us that 

Avrohom performed his 

Milah, “בעצם היום הזה” – he did 

it in the middle of the day, a 

time when all would see, for 

he had no qualms or concerns 

as to what others would say 

or think, for he was serving 

Hakodosh Boruch Hu.  The 

Ramban in this Parshah says 

that all of the actions of the 

Avos Hakdoshim were in 

preparation for the future 

generations of Klal Yisroel.  

Perhaps we can say that 

Talmidim of Eretz Yisroel, 

who had the Midah of Azus 

and Anivus in the proper 

balance, received the Koach 

to do so from Avrohom Avinu, 

when Avrohom Avinu 

planted these Middos in 

Eretz Yisroel.  “ לך לך

 – ”מארצך..אל הארץ אשר אראך

leave your land, and go to the 

Land of Eretz Yisroel, “אראך” 

 where – ”אראה אותך לאחרים“ –

you will be shown to others, 

where others will receive the 

Koach from you to have Azus 

in Avodas Hashem, and the 

Midah of Anivus all other 

times.    

עין בת ויאמר ד' אל “ 12:1 - 

אברהם לך לך מארצך וממולדתך 

 ”ומבית אביך אל הארץ אשר אראך

– Brochos 7b – There was no 

one who called Hakodosh 

Boruch Hu, “Master” until 

Avrohom Avinu came along 

and called Him with a title of 

 Avrohom was Mekabel  ”.אדון“

upon himself the Malchus of 

Hakodosh Boruch Hu 

through the Name of Adnus.  

Avrohom was the first person 

in the world who had the 

ability to do this.  The reason 

is that in order for there to be 

a concept of a king and his 

subjects, the subjects need to 
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be similar to the king.  A man 

is not called a king over the 

animals he has, for the 

animals are not similar to 

man. Therefore, there should 

be no way for the Ribbono 

Shel Olam to be a King over 

man, for man is not at all 

similar to the Ribbono Shel 

Olam.  However, Hakodosh 

Boruch Hu, in His great 

Rachamim and Chesed, 

wants to confer His kingdom 

over the holy Klal Yisroel, as 

it says in Yeshaya 44:6 “ כה

 It is  .”אמר ד' מלך ישראל

specifically to Klal Yisroel 

that He wants to be a King, as 

the Gemara in Yevomos 61 

says that it is only Klal 

Yisroel who are called, “אדם” 

– which comes from a Loshon 

of, “אדמה לעליון” – which 

means to be similar to Above.  

The way one can be similar to 

the Ribbono Shel Olam is by 

connecting himself to the 

Middos of the Ribbono Shel 

Olam.  Just as He is a רחום, 

we must seek to be a רחום, and 

so too with all the Middos of 

Hakodosh Boruch Hu.  If one 

does this – he has not become 

just like the Ribbono Shel 

Olam, but we can say he has 

something similar, something 

in common with Him.  By 

becoming somewhat similar 

to Hakodosh Boruch Hu, 

Hakodosh Boruch Hu confers 

upon Klal Yisroel His 

Malchus, and gives us 

Shabbos – it is only to us that 

He gives Shabbos.  Yet a Goy 

who heeds Shabbos is Chayiv 

Misa, for the Goy has no 

connection to the Kedusha of 

Hakodosh Boruch Hu.  

Shabbos is all about being 

similar to Hakodosh Boruch 

Hu – Hakodosh Boruch Hu 

worked for six days and 

rested the seventh day, so too 

we work for six days and rest 

on the seventh.  Tehillim 

22:29 “ מלוכה ומושל בגויםכי לד' ה ” 

– Regarding Goyim, 

Hakodosh Boruch Hu is 

called a “מושל” – “Ruler” – for 

indeed, one can be a ruler 

even to that which is not 

similar to him, like his 

animals.  This is why we say, 

 it – ”ישמחו במלכותך שומרי שבת“

is specifically through 

Shabbos that Klal Yisroel can 

rejoice in Hakodosh Boruch 

Hu being a Melech over us.  

Avrohom Avinu made himself 

Kodosh by giving his life for 

Hakodosh Boruch Hu and 

was Moser Nefesh to be 

thrown into the fire.  

Avrohom Avinu 

demonstrated that his 

Gashmiyos was not the Ikar, 

but it was his Ruchniyos that 

was the Ikar.  In this way, he 

made himself similar to 

Hakodosh Boruch Hu, and he 

was the one who was able to 

call Hakodosh Boruch Hu 

with the Shem of Adnus.  In 

addition, he connected 

himself and made himself 

similar to Hakodosh Boruch 

Hu by connecting himself to 

the Middos of Hakodosh 

Boruch Hu, specifically 

through the Midah of Chesed, 

as we know Avrohom was the 

paradigm of Chesed.  

Hakodosh Boruch Hu wanted 

to complete this process of 

being a King over Avrohom, 

so He told Avrohom to go to 

Eretz Yisroel, and 

Yerushalayim, for there is the 

Mokom Kedusha and the 

Bechina of Yisroel.  The 

Bechina of Yisroel means the 

removal of Gashmiyos, and 

focusing on the Ruchniyos, 

which is what every Yid 

should do when he says the 

Posuk of Shema Yisroel, that 

he accepts upon himself the 

yoke of Malchus Shomayim 

with Mesiras Nefesh.  “לך לך” 

– Avrohom was to become like 

a “ך” – which represents the 

message of being similar – 

that Avrohom was going to be 

similar to Hakodosh Boruch 

Hu.  “אשר אראך” – Avrohom 

was to go to the Land that 

Hakodosh Boruch Hu would 

show him, a place of great 

Kedusha, and there he would 

be able to heed Shabbos, and 

be Mekabel Ol Malchus 

Shomayim.  “אראך” is the 

same Gematria as “שבת” – 
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 is equal אראך and 702 = שבת)

to 702 – the 'ך has the 

Gematria of 500) – for in 

Eretz Yisroel, through the 

Bechina of Shabbos, Avrohom 

Avinu was Mekabel upon 

himself the Ol Malchus 

Shomayim, and that 

Hakodosh Boruch Hu would 

always be called a Melech 

over Klal Yisroel.   

והקבלה הכתב  – 

Vayishlach 33:4 “ וירץ עשו

לקראתו ויחבקהו ויפול על צוארו 

 And Eisav ran“ – ”וישקהו, ויבכו

toward him (Yaakov), 

embraced him, fell upon his 

neck, and kissed him; then 

they wept.”  Rashi brings 

down from Chazal that it is 

well known that Eisav hates 

Yaakov.  However, at this 

moment Eisav’s mercy for 

Yaakov was aroused, and he 

kissed him with all of his 

heart.  How did Chazal know 

that Eisav’s mercy warmed 

towards Yaakov, and that the 

hug and kiss were genuine?  

The Posuk says, “ויחבקהו” and 

 Eisav hugged him – ”וישקהו“

and kissed him.  Previously in 

the Torah, when the Posuk 

tells us that Lavan hugged 

and kissed Yaakov, the Torah 

says, “ויחבק לו” and “וינשק לו” – 

and he hugged him and 

kissed him.  The word, 

 have ”ויחבק לו“ and ”ויחבקהו“

the same literal translation, 

but they are not the same.  

When there is only one word, 

it shows a connection 

between the one performing 

the action, and the receiver – 

like “ויחבקהו.” While when 

there are two words, it tells 

us that there is no real 

connection between the one 

performing the action and the 

receiver, rather they are two 

separate entities – such as 

 By Lavan the  ”.ויחבק לו“

Torah says, “ויחבק לו, וינשק לו” 

– for Lavan was not really 

connecting himself by 

performing those actions, 

rather he had his own benefit 

in mind.  However here, the 

Posuk condensing the words 

into one word tells us that 

there was a real connection 

here.  Eisav’s mercy was 

aroused, and he genuinely 

hugged and kissed Yaakov.  

This concept is also seen in 

Shmuel 1:20 where it says, 

 the Posuk – ”כי אהבת נפש אהבו“

does not say, “אהב אותו” but 

rather אהבו, one word, for this 

conveys that the love that 

Yonason and Dovid had for 

each other was a true love, 

one that had no 

contingencies.   

Now we can 

understand why Hakodosh 

Boruch Hu used a Loshon of 

 Hakodosh Boruch Hu  .אראך

wanted Avrohom Avinu to go 

to Eretz Yisroel, so that he 

would be connected to 

Hakodosh Boruch Hu 

through the Kedusha of Eretz 

Yisroel and Shabbos.  

Avrohom was the one who 

was Zoche to call Hakodosh 

Boruch Hu with the Shem 

Adnus, and to have Him be a 

King over us.  We must seek 

to emulate the ways of 

Hakodosh Boruch Hu, and 

the more we do so, the more 

we can be connected to Him, 

and have the Zechus for Him 

to be a Melech over us.  It is 

only Klal Yisroel who are 

Zoche to this, through 

Avrohom Avinu, and only 

Klal Yisroel are Zoche to the 

Kedusha of Shabbos. 

Hakodosh Boruch Hu used 

the word, “אראך” as opposed 

to “אראה לך”, because the 

word, “אראך” is a contraction 

of the two words, which 

shows a connection.  The 

point in Avrohom Avinu 

leaving his land and going to 

Eretz Yisroel was so that he 

can be more connected to the 

Ribbono Shel Olam.  May we 

be Zoche to be Mekabel Ol 

Malchus Shomayim in the 

proper way, and truly 

emulate the ways of 

Hakodosh Boruch Hu.  
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 רב יהודה בוים שליט"א                                                                                                                                            
   

 לך לך 
In פרשת לך לך we find the war between four kings and five kings. The four kings won and לוט was 
captured. אברהם אבינו fought against the four kings, and won them. Afterwards, he returned לוט and 
everything else which he recaptured. The מלך סדום offered אברהם to keep all of the spoils. To this, אברהם 
answered נעל וכו' ולא תאמר אני העשרתי את אברם" רוך"אם מחוט ועד ש  flatly declined the offer of אברהם .
the מלך סדום, refusing to even accept a string or shoelace, lest מלך סדום eventually claim “I made אברהם 
rich”.  

Incidentally, in the beginning of the פרשה, when אברהם and שרה came to אברהם ,מצרים told שרה to tell 
the מצריים that she is his sister. אברהם explained that by saying so, "למען ייטב לי בעבורך וחיתה נפשי בגללך" 
– they will give me presents and let me live. This is so confusing. Why would אברהם want presents from 
 And even if he does want their ?סדום Didn’t we see that he refused to take from ?מצריים or the פרעה
presents, how can the presents issue precede the more important issue - staying alive? 

 Some explain that אברהם never planned to accept the presents from פרעה or the מצריים. He 
wanted them to offer so that he can refuse. By doing so he would have a זכות to live – as it says 

מתנות יחיה אשונ  – those who refuse מתנות live.  
 The גאב"ד מטשעבין זצ"ל (whose יארצייט is י' חשון – yesterday) explained that really אברהם אבינו 

would always opt to refuse presents, as he did with the מלך סדום. However, concerning מצרים, 
things are different. אברהם אבינו kept all of the מצוות of the תורה. By accepting presents from 
 !ביזת מצרים of מצוה the מקיים he was being מצריים and the פרעה

But a question remains: Isn’t אברהם אבינו slightly exaggerating? By taking a string or a shoelace, he is 
prompting the מלך סדום to take the credit for אברהם אבינו later becoming wealthy?! 

I’ve heard people joke that מלך סדום was offering a string – a red string – as a סגולה for עשירות! But, 
jokes aside, it isn’t a legitimate question. People often credit themselves although they don’t deserve 
it. An ordinary person can be overheard saying, “you know the “Yeshiva So and So” – its all my זכות, 
because 40 years ago I lent the $200 ראש ישיבה and that is what got everything going right”. A shidduch 
is made and someone says, “I really deserve shadchanus. I had the idea first and even mentioned it to 
my wife”… אברהם אבינו knew that accepting the slightest gift from מלך סדום would automatically mean 
that the מלך סדום would take credit for the future wealth.  

However, maybe מלך סדום isn’t so wrong. חז"ל tell us that the ברכה of שעשה לי כל צרכי is made when 
one puts on his shoes. Why are shoes called כל צרכי – all of my needs? The אבודרהם explains that as long 
as a person is barefoot, he can’t get around and function very well. He is very limited and can’t really 
make a living. So, when we put on our shoes, we thank 'ה for giving us all of our needs – because with 
shoes we have the ability to achieve all of our needs. 

It follows that מלך סדום can easily claim – “I gave אברהם אבינו a shoelace for his shoe. I have a חלק in  כל
   .would have to agree אברהם אבינו all of his future wealth”. And – צרכו

From this we see, that if a person gives us what we need to get started, we owe הכרת הטוב for all the 
future success that we have. When we look back into our personal history and recount all of our 
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successes, those who helped us to get started deserve credit in all of our accomplishments. And this is 
not at all limited to success in גשמיות. Helping someone in רוחניות is far more important.  

So many people are struggling. Some in גשמיות and others in רוחניות. Helping them, even in a minute 
way, might be the start of their bright future. Often, this doesn’t involve tremendous time, money or 
effort. Sometimes, the right word or smile is enough to give a person the strength he needs to get back 
on his feet. Sometimes, its just a shoelace.  

 הלכה למעשה

Putting on shoes  
The order of putting on Shoes 
When putting on shoes, one puts on the right shoe first. This is because one always shows כבוד to the right 

before the left. However, concerning tying a shoelace, the rules change. אברהם אבינו refused to take even a 

shoelace from the מלך סדום and as a reward his descendants received the מצוה of תפילין (which have רצועות 

– straps which are similar to strings). Since we wear תפילין on our left arm, we therefore tie shoestrings by 

starting with the left one first. ( ב' ע' מ"ב ס' ) 

Accordingly, one puts on his right shoe, then his left, then he ties the left and then the right.  

 Mistakes 
If one mistakenly put the left shoe on before the right one, some Poskim say that the left shoe should be 
removed. (שו"ת אז נדברו חי"א ס' כ"ד) If one picked up the left shoe first, he should put it down and put on the 
right shoe first. (מ"ב שם) 

 Lefties 
There is a discussion in the Poskim as to the correct manner that a left-handed person should put on his 
shoes. Since there are opinions both ways, one may do either way. וע"ע בספר פסקי תשובות  הליכות שלמה תפילה, ב' כ')

(ין זה.ס' ב' דף כ"ג שהאריך בענ  

 Women 
Many Poskim are of the opinion that since women do not wear תפילין they do not have to be concerned with 
tying the left shoes first and may put on the right shoe first and tie it.  אשרי האיש או"ח ס' א' סע' ג' בשם הגריש"א)

(שםהליכות שלמה   

 Dressing others 
Some Poskim say that when one dons shoes on another person – such as for a child or an elderly person, he 
should put on and tie the right first.  (כך שמעתי ממו"ר הגר"י ברקוביץ שליט"א)  

 No lace shoes  
Shoes that do not tie, such as slip-ons, buckles, or Velcro shoes, are not an issue at all. One puts the right 
shoe on and fastens the buckle or Velcro and then does the same for the left. Only when tying a string does 
one begin with the left first. )כך שמעתי ממו"ר הגר"י ברקוביץ שליט"א( 

Removing Shoes  
Upon removing shoes, the correct way is to first untie the right shoe then untie the left shoe and take it off, 
and then remove the right shoe.   (כך שמעתי ממו"ר הגר"י ברקוביץ שליט"אובענין להתיר הימין קודם,  )מ"ב שם סק"ד
Some say if one is removing his shoes in order to polish them or put on other shoes for שבת, he should take 
off the right shoe first.1 
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שכיון בעיו"כ חולץ של ימין תחלה מפני שהוא לצורך מצוה. וטוען הגרשז"א ב' כא. ובלוח א"י הביא מהגר"י קוק ז"ל ש הליכות שלמה תפילה 1
שהחליצה היא משום צער ואבילות אין מקום לכבד הימין. ויש טוענים במילים אחרים, שאין מצוה לחלוץ הנעליים ליו"כ רק יש איסור להלביש 

אין ענין של כבוד. אבל בדבר מצוה כמו לכבוד שבת יש ענין של כבוד. ויש אומרים שגם בשאר מצות כמו  –יצה אותם, וכיון שאין מצוה בהחל
 צ"ע בענין מקוה אם ג"כ אומרים כן. חליצת הנעליים לברכת כהנים יש להחלוץ הימין קודם. ו
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