
uh,rsc vhv ohn, /// (y-u) - sgu okugk ohcfuff ohcrv hehsmnu
    tohehsm rusc vhv ukhta ifa kf 'jcak u,ut oharus ubh,ucrn ah :h"ar

ka urusc vhv uktu 'ehsm vhv urus hpk 'htbdk u,ut oharusa ahu 'r,uh ehsm vhv
'jcac aursk ,urapt aha ubt ohtura rjtn 'vbv /oukfk cajb vhv tk ovrct
jcak aursv ,t ubh,ucrn ,men ujhbv vn kg 'ihcvku ibuc,vk ubk hutrv in

/vn rcs ubhsnkk umr jrfvc tukv 'htbdk unuenc uarsu
iht hf rnuku ohsevk ubhkg 'o,buuf enug ,t rapt lrsc rtck tucb oryc    
,utrenv lu,n ehhsk ohkufh ot ukhptu 'ehsm u,utc oun khyvk vkhkj ubh,buufc
vbcv kkf ubk iht hf ,gsk ubhkg 'vruaf vkhkj dvb tka ,urusv uktn ehsm kg
ot hf ,utrenv ,t lf arpku aursk vp iuj,p ubk i,hb tku 'ehsm u,utc ,h,hnt
vrun thv vh,uch, kfc hf 'wvtruvw iuakn tuv wvru,w hf 'ubrucg ohjek ehpvk hsf
sdb ihkc, v,uagk rusu rus kf ,uarc ifk ',hjmb thva iuhfu 'ohhj ,ufhkv ostk
,kyv ouan ohznrv uktc iht hf ,gsk ubhkg scc sc lt 'uc cabn rmhva jur u,ut

/ovhagnc tku ovc tk vbcv kf ubk ihta ohausev uktc hpus
ka ubnz ghdva vgaca ubt ohtur 'vbv /htbdk oharusv ,buuf ,t rtck ruzjb    
h,htr l,ut hf vc,v kt l,hc kfu v,t tc (t 'z ikvk) 'jbk v"cev uk rnt kucnv
hsgkcn ;xub ehsm v"cev tmn tk inz u,utc hf ,rnut ,tz 'vzv rusc hbpk ehsm
ohragu vtn lan kucnv ,thc kg urus hbc ,t rhvzvu vhv kusd ehsma ;t kgu 'jb
vuumnv ,t vag ift tuv 'urus hbc ihc utruc ,t chvtvk dts tk ,tz kfc 'vba
vtmu,fu 'vbhfav hpbf ,j, ocrek ohkgp vag tk kct 'urus hbc sgc ,ujnk uhkg

jur ohekt rcghu///vnvcv kf ,tu vhjv kf ,tu jb ,t ohekt rfzhu
 ohnv ufahu .rtv kg(t-j)wudu jb ,t oheukt rufzhuw cu,fv ,buuf - 

     k '.rtv kg jur oheukt rcghu" 'h"ar c,vvvvjjjjbbbbvvvvuuuu    iiiihhhhnnnnuuuujjjjbbbb,,,,    jjjjuuuurrrrkg /uhbpk vrcg 
 rthcu /".rtv hexg kg '.rtvkkkk""""mmmmzzzz    eeeexxxxhhhhrrrrccccnnnn    hhhhuuuukkkkvvvv    zzzz""""hhhhrrrrddddvvvvkg jur oheukt rcghu" '

 .rtv hexg kg vjbvu ihnujb, jurwa h"arpu 'wudu .rtvuuuuhhhhbbbbppppkkkk    vvvvrrrrccccgggg',uaevk ahu 'w
 iuak tuva wrcghuw rntba vnk icun kf iht vrutfk z"pksvvvvkkkkuuuuggggppppkg vzc vtrbvu '

yuhpv ,buufc k"mz ohhj hcr shxjv iutdv hcru hrun hct hbustn h,gnaa vn hp
v"cev kmt lhha tk ,ntc vbvs 'wwihsc uhnjr kgupkw ohruphfv ouhu vbav atrk

 rthc ratf 'kkf wohnjrw ihhbgoooo""""ccccnnnnrrrrvvvviuhfwa 'c"hu t"hv vru,v hsuxh ,ufkvn t"pc 
tku vjna tku euja tku xgf tk///ohpudv ,ugrutnn sjt uk grth tk ';ud ubhta
kfn onurn una lrc,h tuv kct ohpudc er ,uhumn ,ushnv ukt kfa 'wufu ,ucmg
tuv zt 'ohnjrk iheezb uhabta vturu unkug ,t ypua v"ceva vgaca er 'vz
uhnjr kgupkw uvzu 'ovhkg ojrnu (trca wohnjrv ,shnw ,t khgpn) wuhnjr kgupw
'itf h"ar hrcs ,t rtck ah z"hpku 'wlrc,h u,tn ohkgpb ohnjrv ihsv ,gacswihsc

 .rtv hexg kg vjbvu ihnujb, jurwuuuuhhhhbbbbppppkkkk    vvvvrrrrccccggggvrcga vjbvu ihnujb, jurvs 'w

 v"cev uk rnta cmn rmubu 'ohgar rusv hbc kf urtab lfnh,htr l,ut er hf
 hbpkhp rcug ubht unmgc tuva vzc er ep,xv vn ,shnca ,rnut ,tz 'ehsm

unmg tuva lfc ep,xv tk tuv 'ubhct ovrct kmt vdvbvv vhv vbua /,"hav
'uhccux kf hbhgc utruc ,t chvtvk vtr tkt 'vbhfav hpbf kmc ,uxjk vfz
hpfu /ohab ,rhhdn v,hv vrau 'ohabt rhhdn vhv ovrcta (v 'ch ikvk) h"arpfu
vzc u,rynu 'ohjrut ,xbfv ,uumnc exug vhv ovrcta 'k"zj harsnc tcuna
uk ,usuvk uaecu ock ,t usgxa rjt hf ',uhrcv hbhgc utruc ,t chvtvk vhv
ochynk ,usuvk ovhkg if kgu 'utruc kan tkt ukft ukan tka oghsuv
oharsnc ,ucr rpuxn if unfu /,"havc vbuntv ,t ovc rhsjv lfcu 'h,hntv

 /,uhrcv kf hpc ukhdrvku utruc ,t oxrpk hsf ohkgp ,uagk vcrva lht
jb ihc kscvv ghsuvk lfc umr ov 'htbdk oharusv ,buuf vhv vza raptu    
u,uvn smn jba ;t kg hf 'lfc vfza ovrct ihck urus hbc ,t ,ufzk vfz tka
vcrv sug shngvk ovrct vfza rjtn ouen kfn 'ovrct og vkgnc vuua vhv
/oukfk cajb tk u,nugk jba sg sutnk u,ufz vcr,b if kg 'utruck ,uapb

/ohcrv hehsmn ka o,kgn ksud ubghsuvk ubh,ucrn ukt ubuuhf lfcu
ohtreb ohhudv kf hf 'okugv ,unut ihck ktrah hbc ihc kscvv hvuz vagnku     
hf 'ovhbhc eukhjv tyc,n lfcu 'wovrct grzw ohtreb ktrah hbc ukhtu 'wjb hbcw
,hktrahv vnutv vbua 'unmgk dtus t"f tkt u,kuzk sjt ohdtus obht ,unutv
hbhbgc tuv rcusnvaf r,uhcu 'uk arsbv kfc u,ufzk u,kuzk od dtus sjt kfa
rat ohhgmnt hbhn kf apjk 'ktrahn t"f kg ,kyunv vsucgv ift hvuzu /ohna
,"hav /otruc hbhgc oehsmvku ohktrahv uhjt ,t ,ufzk u,kufhc vhv, ofrs

/vzk vz ohcrg ov rat ktrah grzk hutrf ohcrv hehsmnn shn, ,uhvk ubfzh
,shnw ,t khgpva) u,kugp h"g a",h u,tn zt vz vagb '.rtv hexg kg uhbpk
kg u,tn zt ohkgpb uhv ohnjrva 'vkugp iuak wrcghuw ubhhvu '(trca wohnjrv
,tu vhjv kf ,tu jb ,t oheukt rufzhuwa iuhfn ,tzu /"thvv ,gc u,kugp hsh
u,hjav tka ',ufz ,unvck ivk rfz vnwa 'h"arpu 'wvch,c u,t rat vnvcv kf
'u,hjava ,unvcv rtaa 'gnan tfvn) ibhn ibhta kg tuck ifk osue ifrs
ohabtwa 'iheheznv hsh kg tku 'ibhn ibhta kg tuck onmgn ueezba uaurhp
tka hbpn ot 'wukt ka i,ufzw htn 'if tk ots 'wubhn ubhta kg ihn oughcrv
ivc vrcgb tks hvbs 'ivk chyvk i,ut rufzha sg ,ufz uz iht 'vrhcg ivc vrcgb
'wvch,c uana tkauw uhrjt cu,fa vnn hnb gnan ifu 'tfhk tvhn ,ufz 'vrhcg

] inmg ka kgup uvzahhhhjjjjrrrrzzzznnnn/wvch,c uana tkau '([
 okut     iiii""""ccccnnnnrrrrvvvv'vnvcv kf ,tu vhjv kf ,tu jb ,t oheukt rufzhu" 'c,f 

rat ugrz kukfh jbu 'ukhmvk ,hrc uk ,rfu ohn, ehsm vhva hbpn jbc vrhfzv
vbht vnvccu vhjc rnta vrhfzv kct 'ukumhb u,ufzc hf orhfzv tku 'oa u,t
hf 'ovc vrhfzv kct 'usck ostc h,kuz 'vcuj ut ,ufz apb hkgcc ihta ',ufzc
'uhbpk vkg okugv ,thrcc uk rat iumrvu 'okugv vhvu rnta uase rcs ,t rfz

kfh tka othmuvk v,g vtr vbvu 'uc trc rat ihbhnc okugv ouhec vmru'vch,c u
/"wughr uhkg shdhwu 'ovng vua vnvcvu vhjv ,rhfz hf '.ravu ;ugv rhfzv tku

R’ Pinchas Menachem Yostman of Piltz zt”l (Sifsei Tzaddik) would say:

     “wvc,v lrt vnt ,utn aka v,t vag, rat vzuw - I am conflicted if Noach was working on constructing the ark even on the

day of Shabbos, since we know that he did rest on Shabbos. However, I would say that he most likely did work on Shabbos

since he was given the mitzvah of building the ark directly from Hashem, whereas he was never actually  commanded to

keep Shabbos, rather he learned mitzvos from the Torah, like which animals were kosher and which were not.”
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R’ Moshe Feinstein zt”l (Igros Moshe O”C 5:10:1) would say:

    “w,phk ohvkt ,phw - The language of ‘Ashkenaz’ is included in the blessing that Noach gave to his son Yefes, who had

a grandson with this name. For the Jews who lived in ‘Ashkenaz’ (Northern Europe: Germany/France) years ago,

adopted the local dialect and even when they moved on to other countries like Poland, Russia, Lithuania, Hungary, etc.,

they retained this language, interspersing it with their own local words and flavor, forming what we refer to today as

‘Yiddish.’ This language is mostly Germanic and still spoken today, even by Jews in Israel and many countries, and Limud

HaTorah in most of the large Yeshivos is conducted in Yiddish. This is all a result of Noach’s original blessing to Yefes.”

A Wise Man would say: 

     “It’s important to know who is a real friend and who is not. Lots of people want to ride with you in 

the limo, but what you want is someone who will take the bus with you when the limo breaks down!”                

vf:oa (3) dh:nr s"uh t"ut suchf wkv (2) :zy vkhdn (1)

v:nr vcua, hj,p (4)

TO SUBSCRIBE TO SUBSCRIBE TO SUBSCRIBE TO SUBSCRIBE 

AND RECEIVE AND RECEIVE AND RECEIVE AND RECEIVE THIS THIS THIS THIS 

TORAH SHEET WEEKLY.TORAH SHEET WEEKLY.TORAH SHEET WEEKLY.TORAH SHEET WEEKLY.

WWW.TORAHTAVLIN.ORGWWW.TORAHTAVLIN.ORGWWW.TORAHTAVLIN.ORGWWW.TORAHTAVLIN.ORG

OR SEND AN EMAIL TOOR SEND AN EMAIL TOOR SEND AN EMAIL TOOR SEND AN EMAIL TO

TORAHTAVLIN@TORAHTAVLIN@TORAHTAVLIN@TORAHTAVLIN@

YAHOO.COMYAHOO.COMYAHOO.COMYAHOO.COM

“You’re in Good Hands” - Menachos Daf 58b
     Rava says a Kometz (fistful of flour taken by the kohen for sacrifice
on the mizbeach) must be the size of two k’zaysim (olives). However,
this could pose quite a challenge. There are those who say that our
measurements over the years have changed and a k’zayis might be as
large as a full-size egg. If so, how can we expect a kohen to fit a Kometz
the size of two eggs in one hand? To further complicate matters, there
seems to be a Yerushalmi which holds that if a kohen is posul or unable
to perform one of the avodos in the Mikdash, he is posul to do all the
avodos! The Steipler Gaon zt”l says not to worry! When Moshiach
comes and the Bais HaMikdash will descend, Hashem will provide us
with Kohanim that have large enough hands and can hold two k’zaysim

in one hand! The Yerushalmi, however, still needs to be dealt with. 
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         A SERIES IN HALACHAA SERIES IN HALACHAA SERIES IN HALACHAA SERIES IN HALACHA
                            LIVING A “TORAH” DAYLIVING A “TORAH” DAYLIVING A “TORAH” DAYLIVING A “TORAH” DAY
"okuf sdbf vru, sunk,u" - The Greatest Mitzvah of All (97)

Torah Learning vs. Mitzvah Obligations: Kibbud Av V’em.
As we return to our previous discussion which centered around

the possible clashes between Torah learning and mitzvah

obligations, we come across the challenging topic of Talmud

Torah vs. honoring one’s parents - the mitzvah of Kibbud Av

V’em. NOTE: There are basic guidelines in halacha for these
situations. However, since there are many variables, judgment
calls, family dynamics and other important and pressing factors,
often a Rav or Talmid Chacham who knows the specific family
situation and circumstances involved, will be needed to instruct
on how to proceed according to the guidelines of halacha.
Introduction. There seem to be contrary rulings about Talmud

Torah vs. Kibbud Av V’em. On the one hand, the mitzvah of
honoring one’s parents is a top-priority Torah mitzvah (Biblical)
and one should stop learning for it just as he is required to do for
any mitzvah that cannot be fulfilled through others. On the other
hand, the Gemara (1) tells us: otu ct sucfn r,uh vru, sunk, kusd"
"abgb tk rcg ,hcc ubhct cegh vhva ohba i,ut kfa - “Studying Torah

is greater and more important than honoring one’s father and

mother (and a proof of this is that) for all those years that our

father Yaakov spent in the house of Ever (and studied Torah

there) he was not punished for having neglected to fulfill the

mitzvah of honoring one’s parents.” This Gemara is mentioned
in two places in the halachos of Kibbud Av V’em (Yoreh Deah).

In the first place (2), it simply states that Talmud Torah is a bigger
mitzvah than Kibbud Av V’em. Further on (3), there is a resulting
halacha that a student who wants to go out of town because he
knows he will excel in his learning from a certain Yeshivah or

t"yhka skparhv lurc r"vun ,tn       
   xyhhv sbkchke lurc ohhj ,ryg kkuf atr 

Rosh Yeshivah, he is permitted to travel away to Yeshivah even
if his father objects. If he is “sure” or close to it that going there
will help his learning, he may do so even if he will not be
honoring his father’s wishes. The question is: how does this fit
with the previous rule of pushing away Torah for a mitzvah?
Temporary Break vs. Permanent Loss. The Pischei Teshuvah

(4) quotes the words of the Pri Chodosh, which are explained by
learning the commentators in the following manner: If a person
has a temporary break in his learning, which he can basically
make up later, he should stop learning to do Kibbud Av V’em.
However, if there will be a permanent loss of learning, or level of
learning, were he to stop; in that specific situation we apply the
rule of the Gemara of “Gadol Talmud Torah Yoseir M’ Kibbud

Av V’em,” and therefore one is allowed to leave the city for
Talmud Torah. To be continued in the coming issues.

















    Rashi tells us: Some Sages viewed Noach favorably; he was a Tzaddik in his time - how much more so if he had lived in a
generation of righteous people. Others viewed him negatively; in his generation he was righteous, but if he had been in
Avraham Avinu’s generation, he would not have been considered of any importance. R’ Yehuda Yosefi shlit’a makes a
fascinating observation. A Tzaddik is considered righteous compared to the people of his time. If one is living in a generation
where everyone is on a high level. it is more difficult to be considered a Tzaddik in the eyes of Hashem. But if one is living in a
generation that is full of immorality, indulging in pleasures and sinking sadly into the depths of materialism, then it is much
easier to be considered a Tzaddik! All you have to do is raise yourself up, a little bit, out of the mud! You don’t have to be as
brilliant as the Rambam, as saintly as the Chofetz Chaim, or as learned as the Shaagas Aryeh. You have to watch that you
don’t fall from the pitfalls of the generation that you are living in! R’ Chayim Vital zt”l writes in the name of the Ariza’l, that
a small deed in his day is worth more than big mitzvos of previous generations because the tumah is much greater in his time!
     Noach was surrounded by immorality and theft. But he stayed far away from these sins, and the Torah calls him a Tzaddik!
We, too, are living in a generation that is steeped in immorality. We are drowning in a world that is indulging in every form of
pleasure, entertainment and nonsense imaginable! You want to be a Tzaddik? It’s not so hard! Look around and see where
people are going astray and make sure you stay far away from those activities! Don’t fall into the trap of being like everyone
else. Don’t do it just because “everyone is doing it!” Raise yourself above it, even just a little, and you too can be a Tzaddik!
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    The Medrash Tanchuma notes that Noach’s name was repeated three times in the first posuk alluding to the three different
worlds he experienced. He first saw the world when it was complete; then during the destruction of the Mabul and again when
it was resettled. R’ Simcha Wasserman zt”l commented that he too saw three worlds: He saw pre-war Europe, with its great
Yeshivos; then he witnessed its destruction, including the murder of his illustrious father, R’ Elchanan zt”l Hy”d, and then was
able to witness the rebirth of Torah in America, continuing his father’s dream, to replant Torah on this side of the ocean.
         Perhaps the most striking thing about Holocaust survivors was their ability to pick up the shards of their shattered lives
and re-establish a world that has been growing stronger ever since. It took much courage for those select survivors who had
witnessed the destruction of whole families, communities and Torah institutions and still have the fortitude to rebuild. 
     Noach was originally referred to as "ehsm aht" but after the Mabul, he was derogatorily called "vnst aht". Why? Because he
debased himself by planting a vineyard, drinking the wine and becoming drunk. Noach, one of the only survivors of the flood,
was depressed with his lot. Unlike Avraham Avinu at age 137, he did not pick himself up and start over. Instead, he got drunk! 
     My parents a”h, came to the U.S. in 1925. Although they were here during the Holocaust, they still felt a responsibility to
rebuild Torah life on these shores, to pick up and continue to rebuild the world of their youth. They often repeated the words
of Yosef HaTzaddik,  "hbjka vhjnk hf" - we were sent here to save lives - "vhjnk" - to give food to the remaining members of
their family, whom they successfully brought to America, sustained, supported, married off, and were zoche to witness them
flourish again. It is now our obligation to continue where they left off; enabling Yiddishkeit to continue its growth both in
America and in Eretz Yisroel. If we do, we shall, very soon, be able to stand proudly when we hear the Shofar shel Moshiach.

                                                                                                                                                                                                             

 //// uh,rsc vhv ohn, ehsm aht jb(y-u)

 vc,v kt wufu ,phu oju oau jb tc vzv ouhv omgc /vkhk ohgcrtu ouh ohgcrt .rtv kg oadv hvhu(dh'ch-z)
    In the first chapter of his monumental work Emunah U’Bitachon, R’ Avraham Yeshaya Karelitz zt”l, the renowned
Chazon Ish, details the wonders of the human body. “In front of us, we have ... the construction of the human body to
receive food, digest it, chemically distribute distinct elements, and send each element to its rightful place ... The system
that involves the large and small intestines, the liver and bladder, the spleen and kidneys ... the bladder, heart, brain, and
every organ with its unique duty. They all work together with tremendous alacrity, repeatedly filtering and purifying the
blood, insuring the proper quantities of red and white blood cells required for the machine known as ‘man.’ It balances
the amount of sugar the body needs, along with other functions that are balanced incredibly precisely. Man is fool-hearted
and unaware of the ‘forces’ constantly acting on his behalf, to keep him alive and maintain his presence in this world.” 
     The Chazon Ish was very conscious of maintaining one’s health, as he viewed the human body as a wondrous gift from
Hashem. He would often take walks in the fields around Bnei Brak in order to breathe the fresh air and allow his limbs and
joints to stretch and move. Many students found this a fortuitous time to talk to the Tzaddik in learning or ask questions of
halacha. The Chazon Ish enjoyed these walks for the health component, as well as the company who came with him.
     Early one morning, after davening Vasikin, as was his custom, the Chazon Ish set out on a stroll down the main boulevard
of Bnei Brak, a street that used to be called Rechov Ezra. Today, that street has been renamed, Rechov Chazon Ish. He took
with him a young student named Shmuel Tzvi Kovalsky and they walked the full length of the street where it ended in a series
of orchards and fields. The two continued walking and speaking of Torah topics, seemingly lost in the conversation.
     Suddenly, and without warning, the clouds opened up and a torrent of rain poured down from the heavens. The Chazon Ish
and Shmuel Tzvi were caught in the heavy rainstorm and were far from any building or shelter to wait out the storm. Instead,
they quickly became drenched and hurried back to the end of the main road from where they had come. They stood there,
their hats and clothing soaked through and through. At that early hour of the morning, there was almost no one on the street.
     Within seconds, though, good fortune smiled upon them. A taxi cab was spotted coming down the main road, driving right
towards them. The cab slowed down and the driver instantly recognized the celebrated Tzaddik standing in the rain. 
    He quickly opened the passenger side door and called for the Chazon Ish and the young bochur to get in. “I am anyway
going to Bnei Brak,” he declared, “so I can take both of you along - of course for no charge.”
      The scene was surreal. The darkness of the early hour, together with the multitude of overhanging black clouds cast an
eerie glow on the sky. A deluge of rain cascading down on the quaint Israeli street, a taxi cab with its passenger door opened
wide - and the Chazon Ish just stood there, waiting, hesitant. “Rabbi, please get in. You and the boy are getting soaked.”
     But the Chazon Ish was a man of halacha, a man of principle. His integrity and the wholesome truthfulness of his very
fiber, would not allow him to get in - until he ascertained whether it was permitted by halacha. “Do you own this cab or do
you work for a chevra (taxi company)?” he asked the driver. The question hinged upon whether the free ride that was being
offered was a gift and gesture of the vehicle’s owner, or if the driver leased the vehicle from a taxi company and therefore,
was offering a free lift that was unsanctioned, and possibly misappropriating time and money that belonged to the owners. 
     Shmuel Tzvi’s sighed with relief, and even the face of the Chazon Ish brightened considerably, when the driver quickly
responded, “No, I own this vehicle.” Immediately, the Chazon Ish took a step toward the cab and with a slight, almost
imperceptible nudge, pushed Shmuel Tzvi toward the open front door. The boy paused in mid-step: he was not going to sit in
the front seat, a more honorable place in the cab, than the Chazon Ish! But the Tzaddik kept nudging him to move; Shmuel
Tzvi stood his ground. A few seconds passed in this manner. Meanwhile, the rain was pouring down on both of them....
     The Chazon Ish looked at boy and explained, “I must show my gratitude to the one who accompanied me on my walk ....”   

    vhv ohn, ehsm aht jb jb ,sku, vkt
 wudu jb lkv,v ohektv ,t uh,rsc    (y-u)

 wufu vjehu ush jkahu /// vkdr ;fk jubn vbuhv vtmn tku(y-j)
llllyyyynnnn: Once there was a wise old man and a smart little boy.
The boy could not stand the fact that people thought the old
man was wise. “I am smart,” thought the jealous boy, “the
old man is a fool.” He was driven by a desire to expose the
old man as a fool. The boy had a plan. He went out and
captured a small, fragile bird. With the bird cupped in his
hands, the boy’s scheme was to approach the old man and
ask him, “Old man, what do I have in my hands?” to which
the wise old man would inevitably reply, “You have a bird.” 
    Then the boy would ask, “Old man, is the bird alive or is it
dead?” If the old man replied that the bird was dead, the
clever boy would open his hands and allow the bird to fly off
into the forest. But if the old man replied that the bird was
alive, the boy would then crush the tiny little bird in his
cupped hands, until the bird dies. Then the boy would open
his hands and say, “See, old man, the bird is dead!”
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     And so as the story goes, the smart boy went to the old
man and he said, as planned, “Old man, what do I have in my
hands?” The old man replied, “You have a bird, my son.”
     The boy smiled. Looking at the old man, his voice
dripping with disdain, he said, “Is the bird alive or is it dead?”
      Whereupon the old man looked at the boy with his kindly
old eyes and replied, “The answer, my son, lies in your hands.”
llllyyyynnnnpppp: Noach was a righteous man in the eyes of Hashem. He
understood that life is precious and a person must take his
own actions and responsibilities in his own hands. As a result,
Hashem gave him the responsibility to rebuild the world. In
essence, the lives of every living creature was placed in
Noach’s capable hands, and through him, the world began
anew after the destruction of the flood. Each one of us, has
this very same ability and responsibility to nurture life and
allow it to grow. We all take our lives in our own hands and
we make the most of it. For if we don’t, the world will begin
to wilt and die, and we will have ourselves to blame for it. 
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   The connection between the Parsha and the Haftorah is
clearly based on the posuk: “For as I have sworn that the
waters of Noach shall no more go over the earth” - in which
Hashem swears that he will never again bring another Mabul
(flood) to the world. One must understand: if Hashem
already swore that he will never bring another Mabul, why is
it necessary to swear a second time? Shouldn’t the original
oath at the time of the Mabul (in Noach’s times) be enough?
     The Levush, R’ Mordechai Yoffe zt”l, quotes the
Medrash Raba which states that although the floodwaters at
the time of Noach wiped out the whole world, Eretz Yisroel

was not affected at all. Hashem lifted up the Land and caused
it to float above the destructive waves. It follows that when
Hashem uttered His original oath to never again destroy the
world, this only included the parts of the world that were
decimated by the Mabul. Since the Land of Israel was not
affected by the Mabul, Hashem’s promise at that time did not
include it. Therefore, now Hashem restates His oath, but He
includes Eretz Yisroel this time, swearing never to  destroy it.
     This oath is a clear statement that even if Bnei Yisroel are
not perfect, and even if they sin to the extent that Hashem is
forced to drive them out of the Land; if they repent and renew
their commitment to Hashem, they will eventually be allowed
to return to Eretz Yisroel and repopulate the Holy Land.



IT'S UP TO YOU!
Reproduced from "Living Kiddush Hashem" by Rabbi Shraga Freedman, 
with permission of ArtScroll/Mesorah Publications. 
 
In Parshas Vayeitzei, Rachel arrives at the well with 
her father’s sheep, and Yaakov Avinu rolls a huge 
boulder off of it. On the surface, this does not seem 
significant. Rashi comments that this is “to teach 
that his strength was great.” In Tefillas Geshem, we 
describe Yaakov as having “focused his heart and 
rolled the stone off the well of water.” Why should 
this be considered a source of merit?

In truth, Yaakov’s physical strength was average. His 
actions had a different source. When a person is in 
desperate need of strength, such as when his life is in 
danger, the body responds with adrenaline. But while 
everyone feels that when facing a bear, not everyone 
feels it helping a family member. Yaakov’s display of 
strength came about because he felt it was urgent to 
help Rachel—just as urgent as escaping a bear.

To experience this, one must feel that a mitzvah is 
his responsibility—that he, no one else, can take 
action. When a person feels solely responsible, he can 
summon strength he never imagined.

A fundraiser said, “When someone comes to me with 
an idea, I listen.  If they say these words, I know it 
will be successful, no matter what.  The words are, 
‘It’s my baby.’  As soon as they say, ‘Don’t worry, 
Rabbi, it’s my baby,’ I know it will be successful.”

When we have a chance to bring Hashem honor—by 
inviting a Jew for a Shabbos meal, connecting with a 
struggling child, or anything else—we must recognize 
that it depends on us. If we feel that urgency, we will 
be filled with energy and drive to accomplish—and 
that, in itself, will bring us success. 

RESPECTING THE ROOTS
By Rabbi Moshe Pogrow

Based on excerpts from the commentary of Rabbi Shamshon Raphael Hirsch zt"l on Chumash, with 
permission from the publisher. 

The two parts of the Torah—the halachic part and the narrative part—have 
this in common: when studying the Torah’s halachos, one must always bear 
in mind that Torah shebe’al peh came before Torah shebichsav. All the laws of 
the Torah had been given to the people before the written Torah was given 
to them, as notes to aid memory. These notes are based on the full Torah, 
which was transmitted by word of mouth. The same applies to the parts of 
the Torah that are story narratives, not laws.

Consider the case here. This parsha was not written down in Noach’s time, 
but at later, when the Jews were already familiar with the Canaanim, who 
were already so morally degenerate that “the land would no longer tolerate 
its inhabitants” (Vayikra 18:25). The Jews were to inherit the land in their 
place. Although Hashem had promised Noach never to destroy humanity 
again, this does not mean nations can act as they please. Nation after 

In Modim, we thank Hashem for the endless kindness He 
showers upon us, and al chayeinu hamesurim b’yadecha, for our 
lives that are given into His hands. Every moment we are alive is 
a gift. Hashem protects us from tragedy all the time, in the street, 
in the car, and at home. Remember when a reckless driver cut 
you off in traffic? Sometimes we don't even realize how close we 
come to disaster. Chazal say: ein baal haneis makir b’niso—the 
person to whom a miracle happens is often unaware of it. 

Adapted from Biur Tefillah (Ani Maamin Foundation)
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nation has disappeared from history when “its 
measure of guilt was full” (Yeshayahu 27:8).

Parshas Noach tells us that Cham was the 
father of Canaan. Canaan became corrupted, 
and the earth would no longer tolerate it. It was 
important for the Jews to learn, from Hashem’s 
mouth, about Cham’s seemingly slight 
transgression, to learn the root of the evil that 
brought about the nation’s degeneration.

The description of Cham as avi Canaan 
refers to the nation that corrupted its way. 
Israel was placed between two nations that 
descended from Cham. In Egypt, they saw the 
social degeneration, and in Canaan, the moral 
degeneration. Standing at the grave of both of 
these nations, Israel is to recognize the origin 
of the degeneration of Cham’s descendants: 
Cham’s behavior toward his father.

The future of mankind depends on children’s 
behavior toward their parents. As long as 
children regard their parents as keepers of G-d’s 
charge; as long as they revere their parents’ 
spiritual essence; as long as children remember 
that their spiritual being emanates from that of 
their parents—then mankind flourishes. But if 
this is disregarded; if reverence for the father 
disappears from the son’s consciousness—then 
the stem is severed, and a future cannot spring 
forth on the basis of the past.

Honoring and revering one’s father and mother 
is the foundation for mankind’s development. 
Thus, when the Jews reached the border of 
the Land, which was about to spew out its 
inhabitants, and saw the degeneracy and its 
consequences, they were told by Hashem: Look! 
This degeneracy is rooted in the disrespect 
shown by the ancestor of this nation to his 
father.  

MENASHE'S UNDOING
by Rabbi Dovid Sapirman, Dean, Ani Maamin Foundation

Chizkiyahu became deathly ill, and Yeshaya Hanavi told him that he was going 
to die as a punishment for having never married. Chizkiyahu explained that he 
had seen with ruach hakodesh that bad children would come forth from him, so 
he had refrained from finding a wife.

The navi told him that such an excuse was not acceptable. When one is obligated 
in a mitzvah, he should not take such things into consideration, but rather do as 
he has been commanded. So Chizkiyahu asked Yeshaya for his daughter’s hand 
in marriage, hoping that in their combined merit his children would grow up to 
be righteous.

Unfortunately, things did not turn out as they hoped. When Chizkiyahu died, his 
son Menashe became king, and began an era of wickedness never before seen in 
the land. Menashe worshipped idols with a passion and coerced everyone else 
to do so as well. He placed altars for idol worship in the courtyards of the Beis 
Hamikdash, and an idol in the heichal. Anyone who opposed him was murdered. 
He found a pretext to kill Yeshaya Hanavi—his own grandfather! Supported by 
a political party named the “Am Haaretz,” Menashe corrupted Eretz Yehuda 
as never before. All that his father Chizkiyahu had accomplished was rapidly 
undone.

We will soon tell the story of Menashe’s repentance. Although he supposedly did 
teshuva, there is still a dispute as to whether or not it was accepted. The mishnah 
includes Menashe in the lists of kings who lost their share in Olam Haba, but 
Rav Yehuda argues that since the Tanach says Hashem accepted his prayer and 
brought him back to Yerushalayim, he does have a share in Olam Haba. Others 
said, “No! He was brought back to his kingdom, but not to his share in Olam 
Haba.” 

Rabbi Yochanan renders the final decision: Menashe’s teshuva was indeed 
accepted. “Whoever says that Menashe has no share in Olam Haba discourages 
the hands of baalei teshuva.”

This is an amazing lesson about the power of teshuva. Although we are told 
that one who causes others to sin has no opportunity to do teshuva, this means 
that he doesn’t get the help from Hashem normally given to one who wishes 
to repent. It doesn’t preclude a determined sinner pushing his way in without 
divine assistance, begging to be accepted.

As we will soon see, that is precisely what Menashe did.  

BOLT FROM THE BLUE

What is the purpose of lightning?

Aside from being frightening, lightning provides an incredible benefit to the world. The 
atmosphere contains enormous amounts of nitrogen and oxygen. These two elements, when 
chemically joined, could provide an inexhaustible supply of valuable fertilizer for the earth. But 
nitrogen is ordinarily an inert gas and does not unite with the oxygen in the air. The matchmaker 
that joins them together is the lightning. A bolt of lightning creates intense heat in its course, 
whereby the nitrogen and oxygen combine chemically, and this gas is dissolved into the rain 
which rains down the nitrate to fertilize the earth.  

Adapted from a shiur by Rav Avigdor Miller
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One of my 
e m p l o y e e s 
made a 
s i g n i f i c a n t 

sum of money using work time to invest in 
the stock market. When I heard about this, I 
claimed that his profits belong to me based 
on the principle of yad poel k’yad baal habayis 
— an employee’s hand is an extension of his 
employer’s hand. The employee offered to 
repay me for the unjustified salary he took 
while playing the market but insists that the 
stocks and earnings are his.
Q: Do I have any claim to his stock earnings?
A: Shulchan Aruch (Y.D. 177:29, Levush) 
addresses the situation of Reuven who 
hires Shimon to manage his store and they 
agree to split the profits. In this arrangement 
Shimon is not permitted to buy and sell 
his own merchandise while working; an 
employee must give his full attention to the 
store. Attending to his personal business 
will distract him from properly managing the 
store. If he does sell his own merchandise 
during work hours, half of those profits 
belong to Reuven in accordance with their 
employment agreement that they will share 
profits earned during the hours that Shimon 
works for Reuven.
The above applies when the employee is 
expected to work for his employer the entire 
time. If the employee is hired to complete 
a task and the employer does not have 
any demands on the employee’s time, the 
employee may spend time pursuing his own 
interests. Each situation must be considered 
in light of the employer’s expectation of the 
employee’s work time (see Taz, Y.D. 177:44; 
Shach, Y.D. 177:67).
Accordingly, it would appear that when an 
employer does not permit employees to 
pursue their own interests, whatever the 
employee earns on his employer’s time would 
belong to the employer. However, based on 

The spiritual heights of the holidays were over, but they had left 
their imprint. Benny decided to work on weekends as a counselor 
for handicapped children. He applied to the Special Neshamos 
organization run by Mr. Hauser. After an initial interview and 

return of the application form, he was called back.
“It is likely that we will have a position for you,” Mr. Hauser said. “We need you to fill out 
additional forms before confirmation. Also, do you have CPR certification?”
“No,” replied Benny. “Do I need it?”
“We require that all our staff have First Aid/CPR/AED certification,” answered Mr. Hauser. 
“We arrange courses with the Red Cross for our prospective staff.”
“Do you cover the cost?” asked Benny.
“No, each person pays for himself directly to the Red Cross,” replied Mr. Hauser. “It’s $100. 
There is one starting in a week, if you’d like.”
Benny registered, took the course and received certification. 
Two weeks later, Mr. Hauser called Benny. “We’ve had a very large number of excellent 
applicants,” he said. “We are not able to accommodate them all. We appreciate your 
qualifications and willingness to work but unfortunately cannot offer you a position.”
Benny was very disappointed. “I was looking forward to working with the children,” he 
said. “I was also counting on the additional income for the year.”
“I understand,” Mr. Hauser comforted him, “but the situation is that we cannot accept you.” 
“You also made me spend $100 for the CPR course,” Benny complained. “It turned out to 
be a needless expense! At the least, you should compensate me for the cost of the course.”
“First of all, we never promised you a position,” replied Mr. Hauser. “Second, you gained 
the knowledge of the course.”
“But I would not have taken the course 
had you not told me that I needed it,” 
argued Benny. “Can I raise the issue with 
Rabbi Dayan?”
“Certainly,” said Mr. Hauser. “Let me 
know what he says.”
Benny called Rabbi Dayan. “Does Special 
Neshamos have to compensate me $100 
for the course?” he asked.
“When you incur expenses based upon 
an arrangement with or the instructions 
of another, sometimes you are entitled 
to compensation if he does not follow 
through,” replied Rabbi Dayan. “For 
example, if two people arranged a 
court date in a distant city and one did 
not appear, he is liable for the travel 
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illicit use of 
work time

did you know?

 Did you know that signing 
a service contract that 
includes a late fee that 

accrues monthly is a 
Ribbis violation? 
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the writings of the Poskim this is not the case.
When Reuven hires someone to find lost 
objects (for example, to collect fish from a 
dammed river), whatever the employee finds 
belongs to Reuven, even if unrelated to the 
dammed river (e.g., he finds a wallet). In 
contrast, if the job description is not specific, 
and certainly when the employee is hired to 
perform a particular task, lost objects that he 
finds belong to him (C.M. 270:3; Chut Hashani 
38, cited by Pischei Teshuvah, C.M. 270:1). 
Found objects are not included in general 
job descriptions, since it is possible to earn a 
fortune from them in a short period of time 
(Rav Shimon Shkop, B.K. 20:2).
Similarly, in the case where Reuven hired 
Shimon to work in his store, if Shimon was 
expected to do all the jobs Reuven assigns to 
him, Shimon is an extension of Reuven. This 
is like partners who partnered for all business 
endeavors so that even if one of the partners 
uses his own funds, the profits generated by 
those funds are shared equally. On the other 
hand, if the partnership is limited to one 
specific pursuit, although neither partner may 
use partnership time for personal pursuits, 
one partner has no claim to profits made by 
the other in personal pursuits. 
Accordingly, if Shimon was hired only to tend 
to the store and his job description does 
not include any jobs that Reuven gives him, 
Reuven has no claim to Shimon’s personal 
earnings generated during work time (Nesivos 
176:20; Rei’ach Sadeh 13; see also Nesivos 
Shalom and Chelkas Binyamin to 177:29 who 
explain differently).
In your case, since Shimon’s job description 
was specific, although he should not have 
spent time pursuing personal interests (See 
Rambam, Sechirus 13:7 and Mesillas Yesharim 
ch. 11),  Reuven has no claim to those 
earnings, beyond a refund for the hours he 
paid Shimon when he was buying and selling 
his own stocks (cf. Beis Yehudah, end of vol. 2).

money matters

expenses of his opponent. According to many authorities this is considered garmi, 
directly caused damage” (Rema, C.M. 14:5).
“Chavos Yair (#168) extrapolates from this to families from distant places who planned a 
wedding, but the chassan did not arrive at the appointed time,” continued Rabbi Dayan. 
“He is liable for the unnecessary wedding expenses that the kallah incurred, unless there 
was sufficient cause for his delay or absence” (Pischei Teshuvah, C.M. 14:15).
“Would this apply in our case?” asked Benny.
“Here, the organization is exempt for a few reasons,” answered Rabbi Dayan. “First, CPR 
training is of value for any person. Although most people take the course in the context 
of job requirements, many people take it for their edification and personal knowledge. 
At some point you may now be able to save a life! Thus, even had the organization misled 
you intentionally and instructed you to take the course unnecessarily, they would only 
be liable for partial compensation. The amount that the average person would spend for 
this knowledge is not a loss, and would be deducted” (see Sma 333:30).
“Moreover, Mr. Hauser never promised you a position or demanded that you take the 
course then,” concluded Rabbi Dayan. “You knew that you needed confirmation and 
should have considered the possibility that you might not be accepted; you could have 
waited to take the course. 
“Additionally, perhaps there was sincere intent to hire you, but due to the large number of 
candidates it was not possible, which could be considered sufficient cause. Therefore, they 
are exempt.”
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story line

Inheritance and Wills
(Based on writings of Harav Chaim Kohn, shlita)

Q: Does dina d’malchusa apply to laws of inheritance? What about civil wills that are not 
halachically valid?
A: Dina d’malchusa applies to laws that benefit the government or enable proper functioning 
of society. However, regarding laws that regulate matters between individuals and do not 
constitute a “common practice,” such as laws of inheritance, it is prohibited to rule according 
to civil law against Torah law, even if the judges are Jewish. If this were so, all monetary Torah 
laws would be null and void! (Responsa, Rashba 3:109; Shach 73:39; Rama 369:11; Pischei Choshen, 
Yerushah 1:2).
Nonetheless, often the halachic heirs agree to grant an inheritance to the remaining 
spouse or to divide it according to civil law. In cases where they demand their halachic 
share, there is a dispute whether the legal heirs can demand compensation for their 
signature to relinquish their legal claim (Pischei Choshen, Yerushah 1:4[5]).
Furthermore, some authorities uphold secular wills based on mitzvah l’kayem divrei hameis, as 
mentioned in the inheritance series previously published (Achiezer 3:34; Igros Moshe, E.H. 1:104).

BUSINESS WEEKLY INSPIRES & INFORMS THOUSANDS ACROSS THE WORLD. 
SPONSOR A WEEK TO JOIN US IN THIS MITZVAH.

7 1 8 . 3 9 9 . 9 5 0 0 

 Distribution in Lakewood is

לעילוי נשמת ר' מאיר ב"ר ישראל ז"ל

bhi hotline

inheritance #9

employee and an oness occurs, the employee is 
not obligated to refund the money, even if they 
did not stipulate that it is non-refundable. The 
rationale is that since the employer paid before 
the commencement of the employment of his 
own volition, even though he is not obligated to 
pay until the end of the period of employment, 
that indicates that he wants the employee to 
have the money even in the event of an oness 
(Tosafos, B.M. 79b, cited by Shach, C.M. 334:2). 
Accordingly, if the employee demanded 
payment in advance and the employer did not 
pay of his own volition, there is no evidence 
that the employer agreed that the employee 
can keep the money unconditionally, and in the 
event of an oness he must refund the money 
(Maharach, Ohr Zarua 66).
Others write that the reason the employee 
loses when an oness occurs is that since he 
did not make any stipulation to the contrary, 
he is the one seeking to collect and bears the 
burden of proof (hamotzi me’chaveiro alav 
haraayah). Therefore, if the employee was 
paid in advance, he is not required to refund 
the money. This would apply even when the 
employee demanded payment in advance, 
since he is in possession of the money and the 
employer is the one seeking a refund (Erech Shai 
334:1; see also Mishpetei Hachoshen, pp. 227-
235). Accordingly, the caterer cannot be forced 
to refund the customer’s money, though it may 
be appropriate to negotiate a compromise if the 
caterer had no damage (see Chukos Hachaim, 
Falagi, 47).
As far as the mashgiach is concerned, he has no 
claim against the caterer. The caterer does not 
work as the mashgiach’s agent; the mashgiach 
is an employee of the caterer and is paid as an 
employee. Therefore, since an oness occurred 
and there was no job to perform, absent any 
contractual agreement or known custom, they 
are not required to pay him.

money matters

more so one’s life (hashavas gufo)!
“Regarding hashavas aveidah of property, a person is not required to forgo his own 
money to save another person’s property,” continued Rabbi Dayan. “However, a 
person is required to forgo money to save another’s life, such as by hiring rescuers or 
equipment. Because of the prohibition to stand idly by, a person is even required to give 
up all his wealth to save another Jew from imminent danger!” (C.M. 426:1; Marcheshes 
1:43; Encyclopedia Talmudis 10:344).
“Then why is the person liable?” asked Mr. Zimmerman.
“This is derived from the case of a person who is being chased by murderers and 
escapes by damaging other people’s property en route,” said Rabbi Dayan. “One who 
saves himself at another’s expense is liable for the damage. Similarly, the rescued man is 
required to reimburse you here if he can pay” (C.M. 380:3; Sma 426:1; Rema, Y.D. 252:12).
“What if I knew beforehand that the person is unable to pay?” asked Mr. Zimmerman.
“That is not a reason to avoid saving his life,” replied Rabbi Dayan. “The obligation 
remains to save a fellow Jew” (Meiri, Sanhedrin 73b; Shulchan Aruch Harav, Hil. Nizkei 
Haguf #7).
“In your case, since seconds were critical, the person whom you saved is liable for 
damage to your phone,” concluded Rabbi Dayan. “If you could have easily removed the 
phone, he would be legally exempt, since the loss was not necessary for the rescue. It 
would be common decency to pay, nonetheless, since it is difficult when saving a life to 
consider all the monetary ramifications.”
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Who Is the Bechor?
From the writings of Harav Chaim Kohn shlita

Q: An assimilated Jew had a son with a non-Jewish wife. The man became a baal 
teshuvah and married a divorced Jewish woman, who had a son from her previ-
ous marriage. The man later learned that he was a Kohen and prohibited to a di-
vorced woman. He married a third woman, who did not have children previously, 
and had another son. Who is the bechor for inheritance?
A: Bechor for purposes of inheritance (in contrast to pidyon haben) is dependent on 
the father. However, the son from the non-Jewish woman is not considered a hala-
chic descendant and does not deny rights of bechor from the subsequent son (C.M. 
277:8,10).

Thus, the son born from the second woman is the man’s bechor, even though it 
was a prohibited marriage and she already had a son (who is also a bechor to his 
father). The son from the third wife, while a bechor for purposes of pidyon haben, is 
not a bechor for purposes of inheritance (C.M. 277:9)
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Now You Know 
Much is discussed of the angels coming Much is discussed of the angels coming Much is discussed of the angels coming Much is discussed of the angels coming 

to to to to tell Avtell Avtell Avtell Avraham that he will have a child raham that he will have a child raham that he will have a child raham that he will have a child 
even at the age of 100even at the age of 100even at the age of 100even at the age of 100    yet yet yet yet NoachNoachNoachNoach    had a had a had a had a 
similar announcement, when HaShem similar announcement, when HaShem similar announcement, when HaShem similar announcement, when HaShem 

told him, at the age of 480(!), that he told him, at the age of 480(!), that he told him, at the age of 480(!), that he told him, at the age of 480(!), that he 
should build an ark into which would go should build an ark into which would go should build an ark into which would go should build an ark into which would go 

himself, his wife, his sons, and himself, his wife, his sons, and himself, his wife, his sons, and himself, his wife, his sons, and theirtheirtheirtheir    
wives.wives.wives.wives.    (His first child w(His first child w(His first child w(His first child would be born 20 ould be born 20 ould be born 20 ould be born 20 

years later.)years later.)years later.)years later.)    

We might ask, though, why Hashem had We might ask, though, why Hashem had We might ask, though, why Hashem had We might ask, though, why Hashem had 

to tell Noach that he would have to tell Noach that he would have to tell Noach that he would have to tell Noach that he would have 
children. Why not simply give him the children. Why not simply give him the children. Why not simply give him the children. Why not simply give him the 

measurements and let him find out measurements and let him find out measurements and let him find out measurements and let him find out 
about the children when they came?about the children when they came?about the children when they came?about the children when they came?    

In Shmos 2:23, the Torah tells us that In Shmos 2:23, the Torah tells us that In Shmos 2:23, the Torah tells us that In Shmos 2:23, the Torah tells us that 

Pharaoh diPharaoh diPharaoh diPharaoh died and the Jews cried out to ed and the Jews cried out to ed and the Jews cried out to ed and the Jews cried out to 
HaShem because of the work. The HaShem because of the work. The HaShem because of the work. The HaShem because of the work. The 

Midrash tells us that Pharaoh Midrash tells us that Pharaoh Midrash tells us that Pharaoh Midrash tells us that Pharaoh 
contracted tzara’as (a skin disease) contracted tzara’as (a skin disease) contracted tzara’as (a skin disease) contracted tzara’as (a skin disease) 

which his advisors told him could be which his advisors told him could be which his advisors told him could be which his advisors told him could be 
treated by smearing himself with Jewish treated by smearing himself with Jewish treated by smearing himself with Jewish treated by smearing himself with Jewish 

blood.blood.blood.blood.    

He thereupon began slaughtering 150 He thereupon began slaughtering 150 He thereupon began slaughtering 150 He thereupon began slaughtering 150 
babies ibabies ibabies ibabies in the morning and 150 babies n the morning and 150 babies n the morning and 150 babies n the morning and 150 babies 

in the evening each day. This was the in the evening each day. This was the in the evening each day. This was the in the evening each day. This was the 
wailing the Torah refers to.wailing the Torah refers to.wailing the Torah refers to.wailing the Torah refers to.    

R’ Asher Weiss asks why, then, does the R’ Asher Weiss asks why, then, does the R’ Asher Weiss asks why, then, does the R’ Asher Weiss asks why, then, does the 

Torah say they cried about the work? Torah say they cried about the work? Torah say they cried about the work? Torah say they cried about the work? 
His insightful answer is that as long as His insightful answer is that as long as His insightful answer is that as long as His insightful answer is that as long as 

they had children, a future legacy, they they had children, a future legacy, they they had children, a future legacy, they they had children, a future legacy, they 
ccccould handle the suffering in the ould handle the suffering in the ould handle the suffering in the ould handle the suffering in the 

present. However, once that was taken present. However, once that was taken present. However, once that was taken present. However, once that was taken 
away, they couldn’t take the hard labor.away, they couldn’t take the hard labor.away, they couldn’t take the hard labor.away, they couldn’t take the hard labor.    

Similarly, Noach had no children. What Similarly, Noach had no children. What Similarly, Noach had no children. What Similarly, Noach had no children. What 

was the point of building an ark and was the point of building an ark and was the point of building an ark and was the point of building an ark and 
surviving the flood if he had no future? surviving the flood if he had no future? surviving the flood if he had no future? surviving the flood if he had no future? 

Therefore HaShem told him tTherefore HaShem told him tTherefore HaShem told him tTherefore HaShem told him that he hat he hat he hat he 
would have children and they would would have children and they would would have children and they would would have children and they would 

marry and have children. Armed with marry and have children. Armed with marry and have children. Armed with marry and have children. Armed with 
this reassurance, Noach could tackle this reassurance, Noach could tackle this reassurance, Noach could tackle this reassurance, Noach could tackle 

the construction of the ark.the construction of the ark.the construction of the ark.the construction of the ark.    

Thought of the week:  
Everyone thinks of changing 
the world, but no one thinks 
of changing himself.  

(U:W  TYwARB) „...WYTRDB HYH OYMT QYDC wYA XN XN TDLWT HLA‰  
“These are the generations of Noach, Noach was a righteous man in his 
generations; Noach walked with G-d.” (Beraishis 6:9) 

The Gemara (Sanhedrin 108a) shares a difference of opinion. The Torah says Noach was a 
righteous man “in his generations.” R’ Yochanan says that in his wicked generation he was 
considered righteous but had he lived in a generation of tzaddikim (e.g. Avraham – Rashi) he 
would not have stood out. Reish Lakish says that that had he existed in the generation of 
righteous people he would surely have been exceptionally righteous. 

R’ Nachum’ke of Horodna, the holy rebbi of the Chofetz Chaim, explains the difference between 
Noach and Avraham: “When Avraham heard that HaShem was going to destroy Sodom, he 
stood up and prayed on their behalf. Noach didn’t daven to save the other people and he did 
nothing to reach out to them. He didn’t build an inn nor did he call out in HaShem’s name.” 

Though Noach’s building of the ark was intended to arouse questions and enable him to warn 
people of the threat of the flood unless they repented, if people didn’t ask Noach said nothing to 
them. He also didn’t adopt Avraham’s method of getting people to think about HaShem through 
warmth and generosity. While Noach said, “G-d’s going to strike you down,” Avraham said, 
“Hey! G-d loves you and wants you to have a sandwich!” It was an entirely different approach – 
and it worked. 

Explains R’ Nachum’ke: Noach was a righteous man who learned to be a tzaddik like his father 
and like his grandfather, Mesushelach. He focused on following their example of being the lone 
righteous man in a world of sinners and didn’t worry about anyone else. 

Avraham, however, who left the idolatry of his family and came to the recognition of HaShem on 
his own, also recognized the situation and nature of his generation and sought to guide them on 
their own paths to HaShem. He understood where they came from and knew they could 
succeed in being righteous themselves. He therefore “made souls” in Charan and prayed for the 
people of Sodom. 

Now let’s go back to our Gemara. R’ Yochanan said that compared to other righteous people 
such as Avraham, Noach would not have measured up. That’s because he wasn’t as successful 
as Avraham. His method of serving HaShem did not include other people and was based on 
fear rather than love.  

Reish Lakish disagreed. Had Noach seen how Avraham served HaShem, he would surely have 
added that to his repertoire. He would have seen the great Kiddush Sheim Shomayim which 
could be made by trusting that deep down people were good and could be changed. 
Undoubtedly he would have followed that path and been successful too. 

Perhaps, this machlokes can be connected to the basic difference R’ Nachum’ke taught us. R’ 
Yochanan was a tzaddik his entire life. Like Noach he didn’t necessarily think most people could 
change. Reish Lakish on the other hand had been a bandit yet turned his life around. Like 
Avraham, he had been on the other side and knew change was always an option. This is a 
great lesson for us all not to give up; not on ourselves, nor on anyone else. 

A talmid of R’ Noach Weinberg z”l, founder of Aish HaTorah, recounted how one evening, R’ Noach 
invited him home to help put up his sukkah and have dinner.  When they got there, R’ Noach’s 
seven-year old son was trying to climb a pipe in the corner of the living room.  The boy was about six 
feet off the ground and not getting any higher. 

Knowing what would happen in his home, the student braced himself as R’ Noach approached the 
boy, sure that the child would get into trouble.  But he was in for a surprise. R’ Noach got right next to 
his son, bent over a bit and said, "Stand on my shoulders and I'll help you reach the ceiling."  

 That’s how he treated every Jew, and that’s why he was a giant in Kiruv.  He didn’t scold; he helped 
everyone reach higher. 
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on the Parsha
³ THE WORLD TURNED TO INIQUITY

In this posuk, HASHEM appears to Noach, 
telling him that the world has turned to evil 
and He will now destroy all of life. Noach, his 
family, and the animals that remained pure 
will be the core of a new world. The reason for 
this destruction is stealing: “since the land is 
filled with robbery.” 
Rashi is troubled that thievery is being treated 
as the pivotal point of the world’s existence. 
There are many sins that are worse. Rashi 
seems to answer this by saying that stealing 
was the crime that sealed their fate. Granted 
they were involved in other iniquities, but this 
was the one that actually demanded justice. 
This Rashi is difficult to understand. as we 
know that stealing is not one of the most se-
vere sins. There are three cardinal sins that a 
Jew is obligated to give up his life not to com-
mit: idol worship, adultery, and murder. 
While stealing is certainly a serious crime, it 
isn’t amongst these. – in fact, it isn’t even in 
their league. If so why would this be the rea-
son that spelled the doom of that generation?
And even more to the point, in a previous posuk, 
Rashi told us that the main crimes then were 
idol worship and illicit relations. The Torah tells 
us “all flesh was corrupted.” Rashi explains that 
(Because of man’s immorality) “even the ani-
mals changed their ways and were mating out-
side of their own species.” It is clear that these 
more serious sins were rampant. How then can 
we understand Rashi’s statement that stealing 
was the crime that caused their destruction? 
This question can best be answered with a moshol.

³ DIFFERENT SCALES OF MEASURE

Bangladesh is one of the poorest countries on 
the planet; the average working man there 
earns about 180 dollars a year. Imagine that I 
walk into a Savings and Loan Company in the 
United States and say, “I am looking to take 
out a mortgage on a new home.” 
The loan officer will ask me, “What is your 
income? What assets do you have?” 
I respond, “My friend, no need to worry. Why, 
I earn as much as ten men in Bangladesh. In 
fact, I don’t like to brag, but actually, I earn as 
much as hundred men there!” 
Needless to say, I wouldn’t secure a loan. Be-
cause earning 1,800 dollars a year or even 
18,000 dollars a year in our economy is below 
poverty level. 
This is an example of different scales of mea-
sure. In a third world country where much of 

the population is starving, earning your daily 
bread and water might qualify you as well off, 
whereas in a more affluent world, it would be 
quite poor. More than objective wealth being 
the determinant of your status, it is the stan-
dard against which you are being measured. 
When the bar is raised, it becomes much more 
difficult to be considered acceptable. 

So too, in the system of HASHEM’s judgment, 
there are different standards of measure. There 
is din – strict judgment – and there is rachamim 
– the mercy system. Strict din demands perfec-
tion. There is no room for shortcomings and no 
place for excuses; you are responsible. You did 
an act that act that brought about a result, so 
you are accountable-- Utterly, completely and 
totally. No mitigating factors, no extenuating 
circumstances, you are guilty as charged. 

Rachamim is very different. This system intro-
duces understanding: “there were compelling 
factors.” “It was a difficult situation”. “There 
are few people in this generation who would 
have done much better”… 

In the Heavenly system of judgment, there is 
a balance between rachamim and din. At one 
point, the balance may be 60% rachamim, 
40% din. At another point it might be 80/20. 
If strict din would be in place, no mortal could 
stand. Even the Avos, the greatest humans 
who ever lived, would not have passed. 

Certain times and actions change the balance 
between rachamim and din. Much of our dav-
ening focuses on asking HASHEM to judge us 
more favorably, to introduce mercy into the 
deliberation. On the flip side, there are certain 
actions that strengthen the middah of din, mov-
ing the balance over to more strict judgment. 

³ WHEN DIN IS IN FORCE 
This seems to be the answer to Rashi. It isn’t 
that stealing is a more severe crime than im-
morality — it is less severe. However, there is 
an element to stealing that awakens din. Steal-
ing from a person demonstrates a total disre-
gard of his rights — it as if he isn’t a person. I 
can take away his property, even his very suste-
nance. Chazal tell us, “As a person acts towards 
others, HASHEM acts towards him.” Because 
robbery is an abrogation of a person’s rights, 
it causes a change in the way that HASHEM 
judges. It is as if HASHEM says, “If you act 
that way towards others, then I will act accord-
ingly to you.” Therefore, stealing changes the 
way that HASHEM judges because it causes 
the middah of din to react more strongly.
The other sins that the generation were in-
volved in had much more serious consequenc-
es, but they didn’t include a lack of respect for 
others, and therefore didn’t carry this element 
of changing the system of judgment. It was 
stealing alone that sealed their fate because it 
changed the system of judgment. 

³ LIVING IN THE 21ST CENTURY
This concept is especially applicable in our times. 
Never before in the history of humanity has so 
much wealth been accessible to so many. Kings 
of yesteryear could not envision or imagine the 
luxuries that the common man today takes for 
granted. Yet it seems to be more difficult than 
ever to earn a living.  The great test of life is not 
earning a living; but how you earn your living. 
Are you honest? Are you scrupulous? Do you 
have standards and immutable rules? 
While the primary motivation for honesty in 
business is that it is the right way to act, this 
Chazal demonstrates to us another reason: it 
changes the way that HASHEM acts towards 
us. It would be difficult to imagine the man 
who can say to HASHEM, “I am entitled to 
earn a living! Based on my calculations of what 
You have given me and what I have done for 
You, You owe me.” Therefore, it is ill-advised 
for a person to enter into “calculations with 
HASHEM,” demanding his needs. Far wiser is 
the man who recognizes that we exist because 
of mercy. Before HASHEM creates us, we do 
nothing to deserve being created, and after 
HASHEM creates us, we aren’t any different. 
We depend upon HASHEM’s mercy.
If we wish to gain favor in HASHEM’s eyes, 
then we need to utilize the systems that He has 
created. By respecting other people and being 
scrupulously honest in our business dealings, we 
make it far more likely for Him to judge us with 
mercy and take care of us, His beloved people. 

HASHEM 
Hates 

Thievery
g

“And HASHEM said to Noach, “The 
end of all flesh has come before me since 
the land is filled with robbery through 
them, and I will now destroy the land.”

— Bereishis 6:13 — 
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 לרפו״ש ר׳ יוסף בן איטא חיה, ור׳ אלטר חיים בן יהודית, ור׳ ברוך מרדכי בן טעסיל, ור׳ אברהם בן רחל, ור׳ מתתיהו חיים בן עטיל  
 ולרפו״ש לאה בת שרה ריבא, ורחל בת חיה ביילא בתוך שאר חולי ישראל

 
Yahrtzeits of our 

 ְגדֹוֵלי ִיְשָרֵאל
 י' חשון

5641 – 5726 

1881 – 1965 

 was born ,ָרב Tchebiner ,ר׳ דֹוב ֶּבִריׁש ִויֶדנֶפלד ַזַצ״ל
in Gryzmalow, Galicia, to ר׳ ַיֲעֹקב (author of  ּכֹוָכב

 His mother’s grandfather was .ָרֵחל and (ִמַיֲעֹקב
the 7th link in a chain of ּפֹוְסִקים tracing back to 

the ר׳ ַיֲעֹקב .ַׁש״ְך was his son’s primary teacher. At the age 
of 19, ר׳ דֹוב ֶּבִריׁש married Yachet, the daughter of R' 
Yisrael Kluger of Tchebin. He received ְסִמיָכה from the  ֵּבית

 at 24. His wife ran a coal business to support him in ִיְצָחק
learning for 20 years. In 1923, he accepted the position 
as ָרב of Tchebin. He, his wife and youngest daughter 
were deported to Siberia in 1940. In 1946, he escaped to 
 He served as a leading .ַׁשַעֵרי ֶחֶסד and lived in ְירּוָׁשַלִים

member of the מֹוֶעֶצת ְגדֹוֵלי ַהּתֹוָרה of ֲאֻגַדת ִיְשָרֵאל. He 
wrote the classic work ֵסֶפר דֹוֵבב ֵמָׁשִרים. 

  

 
 

 

Understanding Davening 
 לע״נ ר׳ משה בן הר׳ טוביה  הלוי זצ״ל

ם שֶּ יד ַהגֶּ יב ָהרּוַח ּומֹורִּׁ  ַמשִּׁ
Who makes the wind blow and makes the rain descend 

What is the connection between making the wind blow 
and making the rain descend? The ֵעץ יֹוֵסף explains that 
the wind blowing is one powerful force controlled by ד׳; 
the rain descending is another such force. These two 
forces work together. Each individual rain droplet is 
designated by ד׳ to fall from the sky and land on an exact 
location on the ground. ד׳’s strongest wind just carries 
the raindrop to a pinpointed spot in a field; it does not 
change the place ד׳ planned for any droplet of rain. This 
is the meaning of ְגבּורֹות ַהְגָׁשִמים, the might of the rain. 
This is also true for any area of ַּפְרָנָסה, livelihood. There is 

no other force that can ever change the destination 
of the ַּפְרָנָסה that ד׳ has designated for you.   

  

 
 

 
  

Torah Thoughts Adapted from:  
 Aleinu L'shabei'ach — עלינו לשבח
(with kind permission from ArtScroll) 

 I am about to destroy them (ְּבֵראִׁשית ו:יג)      ְוִהְנִני ַמְׁשִחיָתם  
 The (ָּבָבא ְמִציָעא מז:) ְגָמָרא states: ִמי ֶׁשָּפַרע ִמדֹור ַהַמּבּול הּוא ָעִתיד ִלָפַרע ֵמִמי ֶׁשֵאינֹו עֹוֵמד ְּבִדיּבּורֹו — The one who 
punished the Generation of the Flood will also punish a person who does not keep his word. R' Yitzchok Zilberstein 
(son-in-law of R' Yosef Shalom Elyashiv ַזַצ״ל) asks, why is this so? What is the similarity between the דֹור ַהַמּבּול and a 
person who does not keep his promises? 
 wanted to escape criminal punishment. They דֹור ַהַמּבּול explain that those who lived at the time of the ַחַז״ל 
would steal insignificant items that were worth less than a penny — a sum so minimal that one cannot be 
prosecuted for its theft in court. Therefore, only ד׳, Who rewards for even the most minimal gain in personal growth, 
will punish those who cause even a minimal pain accordingly.   
 There are many important lessons to learn from the ַמּבּול, but the one eternal message that is listed in the 
 a petty — ָחָמס as the direct cause of the entire destruction of the world is the seriousness of even a small act of ּתֹוָרה
and insignificant robbery. If a small, seemingly insignificant act of petty robbery is the cause of such destruction, 
imagine the unlimited reward that awaits a person for returning a fellow Jew to his Jewish heritage. 
 This year,  ַַׁשָּבת ָּפָרַׁשת ֹנח is being designated as an international day of rest, even for those Jews who are 
being exposed to the beauty of ַׁשָּבת for the first time. Even if our guests will come away with just a seemingly minor 
gain, the reward we reap will be far greater than creating an entire universe. After all, every individual is an entire 
world unto himself and many of his decisions and actions will affect all his future generations until the coming of 
  .ָמִׁשיחַ 
 In ֲעָטָרה ַלֶמֶלְך, Rav Pam ַזַצ״ל points out an interesting thought from the ָּפָרָׁשה in the ּתֹוָרה that describes what 
happens to a  ֵַמִסית ּוֵמִדיח, a wicked person who attempted to persuade his fellow Jew to turn away from his heritage 
and to worship idols. The  ֵַמִסית ּוֵמִדיח was unsuccessful in his attempt. We learn this from the fact that the intended 
target of his efforts is the witness in the case. He is tried in the ֵּבית ִדין ַהָגדֹול, and if he is found guilty of attempting to 
persuade his fellow Jew to turn away from his heritage, he will be punished with the highest level of punishment — 
 death ,ִמיַתת ֵּבית ִדין stoning. We are also told something unusual that is not normally done in other cases of ,ְסִקיָלה
sentence imposed by a Jewish court of law: we must not try to look for a redeeming factor after the verdict and death 
sentence have been issued. 
 Says Rav Pam, if this is the very harsh punishment for someone who was unsuccessful in his evil attempt 

to persuade his fellow Jew to turn away from ד׳, imagine how great will be the rewards in the next world for 
someone who tried to assist an unaffiliated Jew to find his Creator, even though he was totally 

unsuccessful.  

 

 

The Tchebiner ַזַצ״ל ,ָרב, 
and the ַזַצ״ל ,ֲחזֹון ִאיׁש, first met 
for a brief moment at the ְלָוָיה 
of the celebrated ר׳  ,רֹאׁש ֲאֻגָדה
 ֲחזֹון ִאיׁש The .ַזַצ״ל Blau ֹמֶׁשה
inquired about "...the noble 
and delicate ָרב with the 
radiant eyes and ְנָׁשָמה." He 
asked who it was and wanted 
to see his ְסָפִרים. He reviewed 
the דֹוֵבב ֵמיָׁשִרים for several days 
and praised it to all afterwards. 
Although the ֲחזֹון ִאיׁש never 
quoted contemporaries as a 
proof in matters of ֲהָלָכה, he 
made an exception when it 
came to the Tshebiner ָרב’s 
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 לע״נ הב׳ ישעיהו דוב ע״ה בן יבלחט״א יצחק צבי נ״י,  לע״נ הב׳ מתתי׳ ע״ה בן יבלחט״א משולם זישא הלוי נ״י
 לע״נ לאה בילא בת אלכסנדר משה ז״ל, לע״נ אסתר בת יהושע ע״ה,  לע״נ ר׳ דוד שמעלקא בן אברהם אביגדור ז״ל, לע״נ שפרה בת ר׳ מרדכי ז״ל

טשרנה בת ר׳ מאיר ליבער ז״ל״נ לע״נ ר׳ אברהם אליעזר בן ר׳ נתן בנימין ז״ל,  לע״נ ליבא ע״ה בת ר׳ דוד זאב הי״ד,  לע״נ ר׳ שמואל מנחם משה בן ר׳ יצחק הכהן ז״ל, לע  
 לזכות לשידוך בקרוב לר׳ מנחם צבי בן איטקה שליט״א  ור׳ אברהם בן זיסל בתי׳ שליט״א

  

 

 ר׳ דֹוב ּבֶעִריׁש ִויֶדנֶפלד ַזַצ״ל
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Due to tragic events taking 

place in ארץ ישראל and around 

the world, please try to say 

extra תהלים for אחינו בני ישראל in 

all of our תפלות and before/

after all of our learning and 

doing מצות. Every תפלה counts! In 

the זכות of the collective תפלות 

and מצות of תינוקות של בית רבן and 

 

 

 This week’s issue is being dedicated by: 

The Helberg Family in honor of the 
 .אברהם נ״י of their dear son שמחת אויפרוף

 This week’s Pirchei Learning Program is dedicated: 

 לרפואה שלמה לר׳ יוסף בן איטא חיה שליט״א
 ולע״נ הבחור הנחמד ישעיהו דוב ע״ה בן יבלחט״א יצחק צבי נ״י
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 קריאת שמע 

 סוף זמן תפלה 

 שקיעה 

  מוצש״ק 

נה:ה(-)ישעיהו נד:א… הפטרה : רני עקרה לא ילדה פרשה: נח        

 דף יומי: מנחות ס״ד       
מברכים בה״ב,   משיב הרוח ומוריד הגשם,   ברכי נפשי )שבת מנחה(     
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טשרנה בת ר׳ מאיר ליבער ז״ל״נ לע״נ ר׳ אברהם אליעזר בן ר׳ נתן בנימין ז״ל,  לע״נ ליבא ע״ה בת ר׳ דוד זאב הי״ד,  לע״נ ר׳ שמואל מנחם משה בן ר׳ יצחק הכהן ז״ל, לע  
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 :Questions of the week ַרִש״י 
1.From where do we learn the concept that one should only say 

 ?ִמְקַצת ִׁשְבחֹו ֶׁשל ָאָדם ְּבָפָניו
2.What was another name for ָשָרה, which alludes to several of 

her many outstanding qualities? 

Answers 

 ּתֹוָרה when He spoke to him directly. Originally, the ַצִדיק as a ֹנחַ  referred to הקב״ה .1
describes him as a (7:1 — ד״ה ָרִאיִתי ַצִדיק) ַצִדיק ָּתִמים. 

רּוַח  which means to see or gaze. This alludes to both her ,סכה The root is .ִיְסָּכה .2

 which ,ָשָרה and her beauty. It also connotes nobility, as does her name ַהקֹוֶדׁש
alludes to aristocracy (11:29 — ד״ה ִיְסָכה). 

For sponsorship or comments, please call: 718 972 2188 or Fax: 718 506 9633. 

 

… ַויֹאֶמר ֱאֹלִקים ְיִהי ְמֹאֹרת ִּבְרִקיַע ַהָשַמִים ְלַהְבִדיל ֵּבין ַהּיֹום ּוֵבין ַהָלְיָלה    
 said, “let there be luminaries in the firmament of the heaven to ה׳ 
separate between the day and the night … (ְּבֵראִׁשית א:יד) 
 R' Yisrael Salanter was often inspired during sunrise to express his great 
joy at the immense benefits mankind derives from sunshine. “How fortunate we all 
are!”, he would exclaim joyfully. “How  thankful we must be to the Creator for His 
infinite kindness in bestowing such wonderful blessings upon us!” Too often, we 
take the precious gifts of the sun shining or our body working normally for granted. 
These are daily gifts granted by ה׳. Sometimes ה׳ sends us a little reminder to help 
appreciate them. 

∞ ∞ ∞ ∞ ∞ 
 When R' Eliezer Yosef Lederberg first started to experience the pain, he 
dismissed it as just another headache. But when it would not go away he realized it 
was time to go to the doctor. The doctors informed him that in their opinion an 
operation was necessary, one that might cause him much discomfort and blindness 
for only a few months, but  there is a strong possibly that it may leave him 
completely blind. 
 Devastated by the news, he spoke to the group of scholars in the Batei 
Warsaw neighborhood where he delivered his daily ִׁשעּור, confirming the rumors 
that had been circulating regarding his health. Everyone had an opinion on the 
matter, but most felt he should go ahead with the doctors’ recommendations and 
not put himself at further risk. But R' Eliezer Yosef just wanted to know one thing 
— How soon would he need the operation? The doctors told him that he would 
need the surgery within six months. R' Eliezer Yosef realized that after the 
operation, it was quite possible that he would never be able to look inside a ְגָמָרא 
again. The thought was unbearable, but if it was indeed true, he had work to do. 
 For the next six months R' Lederberg spent every moment of the day 
focused on one thing — learning two ַמֶסְכּתֹות by heart. He reviewed the ַמֶסְכּתֹות of 
 — Over and over. Day and night. Only one thing consumed him .רֹאׁש ַהָׁשָנה and ֵּביָצה
mastering those two tractates of ַּתְלמּוד. And while most people might have been 
preoccupied worrying about their health or visiting sites they had dreamed of 
seeing all their life, R' Eliezer Yosef was preparing himself for the challenges he 
might be forced to face along the difficult road ahead. 
 The day of the operation came. His family wept, recited ְּתִהִלים and hoped 
for the best possible outcome. R' Eliezer Yosef cried as well. He gazed one last time 
at his dear family, and at the words of his beloved ְגָמָרא, knowing quite well this 
may be his last time. He thought of all the moments he had wasted during his 
lifetime — time he could have spent doing more, learning more. Now he had done 
all he could. He had mastered these two ַמֶסְכּתֹות and knew that he would always 
have them, close to his heart and forever etched in his mind. He closed the ְגָמָרא 
and was wheeled into the operating room, where he was cast into a world of 
darkness. 
 When he woke up, R' Eliezer Yosef’s eyes were bandaged and he was 
told that until the bandages were removed in a few days, he would not know 
whether or not the operation had blinded him. Finally the day arrived. A thick 
apprehension filled the air as the bandages were taken off. He opened his eyes and 
began to weep … he could see. 
 For the rest of his life, R' Eliezer Yosef continued to teach the ּתֹוָרה he 
loved so much. Wherever he went, he reviewed the ְגָמָרא he had studied so 
diligently during those six months that his eyesight hung in the balance. 
 In 1955, when he passed away, his children opened his will and found an 
unusual request regarding the text he wished to have inscribed on his tombstone. 
He asked that it be written that he had learned ַמֶסְכּתֹות ֵּביָצה and רֹאׁש ַהָׁשָנה over 
4,000 times! And then the following words were to be engraved: “In his will it 

was written that this feat be engraved on his tombstone so that perhaps, one 
day, someone will read this and accept it upon himself to do the same.” 

 *The ָחֵפץ ַחִּיים explains that ַאְבָרָהם’s entire life was around ַהְכָנַסת אֹוְרִחים. His 
open home was a free food and rest stop for all travelers. ד׳ has a ֶחְׁשּבֹון of 
the reward awaiting ַאְבָרָהם’s descendants; ד׳ is also fully aware that ַאְבָרָהם 

could not be successful in a world that was mostly idol worshippers. ד׳ therefore sent 
 in the form of everyday travelers. These were the most worthy of ָׁשַמִים from ַמְלָאִכים
  treated them like royalty in such a welcoming fashion that he ַאְבָרָהם and after ,ֲעִנִּיים
was fully deserving that his descendants were fed in the wilderness for forty years.   

*This is intended only as a brief synopsis. Review of the ֵסֶפר ַאֲהַבת ֶחֶסד is far more extensive and appropriate. 

A Loving Kindness Moment:  ד סֶּ ר ַאֲהַבת חֶּ חלק ג׳ פרק ב  —ֵספֶּ  

The ָחֵפץ ַחִּיים mentions another fascinating thought about dedicating a life to ֶחֶסד based on ַאְבָרָהם feeding 
the angels dressed up as wandering Arabic travelers: ד׳ will send amongst the many opportunities of ֶחֶסד 

one particular ֶחֶסד that will seem similar to the rest, but carries a valuable ְזכּות for future generation.    
  

Living with the Torah 
Four Thousand Times 

Adapted from: Touched By A Story 3 (with kind permission from ArtScroll) 
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*Since we only discuss 1-3 ֲהָלכֹות, it is important to consider these ֲהָלכֹות in the context of 
the bigger picture. Use them as a starting point for further in-depth study. 

*Halacha Corner:  
ם  ִהְלכֹות ִעְנָיֵני ְדיֹוָמא: ַמִשיב ָהרּוַח ּומֹוִריד ַהגֶּשֶּ

 Those who pronounce the last word ַהֶגֶׁשם with a ֶסגֹול connect it to 
the phrase ְמַכְלֵּכל ַחִּיים (with no pause) — ַהֶגֶׁשם refers to rain as in 
  .ַּפְרָנָסה to provide ְגבּוַרת ד׳

 Those who say ַהָגֶׁשם with a ָקַמץ are referring to rain as ד׳’s seasonal 
weather change, and they should pause before ְמַכְלֵּכל ַחִּיים. 

   
A ַּתְלִמיד returning from ְּבֵני ְּבַרק wanted to portray to his ֶרִּבי, the 
Tchebiner ָרב, how the ֲחזֹון ִאיׁש held the ֶרִּבי in high regard. He 
related to the ֶרִּבי that amongst the very few ְסָפִרים that he saw 
on the ֲחזֹון ִאיׁש’s ֶּפַסח table (the ֲחזֹון ִאיׁש limited the ְסָפִרים on his 
table out of fear of ָחֵמץ) he noticed the ֶרִּבי’s דֹוֵבב ֵמיָׁשִרים ,ֵסֶפר. 
The Tchebiner ָרב smiled and said, “ ּפּונקט פַארקֶערט! ֶעס ִאיז ַא ְרָאָיה

 On the contrary! It proves that — ַאז ֶער נּוצט ֶעס ִניׁשט ַא גַאנץ יָאר!
he doesn’t use it the [remainder of the] whole year!”  

Sage Sayings 
Source: The Torah World (with kind permission of ArtScroll) 

 

 
 

 Focus on Middos בס״ד
Story adapted from שר התורה 

 

Dear Talmid, 
 R' Dov Beirish Weidenfeld, ַזַצ״ל, the Tchebiner Rav, author of 
the classic work ֵסֶפר דֹוֵבב ֵמָׁשִרים, was one of most revered and beloved 
 from the ְסִמיָכה in his time. He had a brilliant mind and received ּפֹוְסִקים
 and tried as much as ָעָנו at the age of 24. He was an unusual ֵּבית ִיְצָחק
possible to avoid becoming an official ָרב.  
 In 1940 R' Weidenfeld, his wife and youngest daughter were 
deported to Siberia. In 1946, through great efforts of influential ַעְסָקִנים 
he finally escaped to ְירּוָׁשַלִים where he lived in the ַׁשַעֵרי ֶחֶסד 
neighborhood until his ְּפִטיָרה.  
 R' Shlomo Zalman Auerbach ַזַצ״ל described a scene he 
witnessed in the first years after R' Weidenfeld came to ַׁשַעֵרי ֶחֶסד.  
 It was ֵליל יֹום ִּכּפּור and as R' Shlomo Zalman was walking 
home, he passed the shul called ֵּבית ַהְּכֶנֶסת ְקַהל ֲחִסיִדים. He noticed that R' 
Weidenfeld was sitting together with a diverse group of men. They 
seemed to be enjoying themselves, humming and singing all different 
types of melodies. R' Shlomo Zalman remembered that he thought, “Is 
it really appropriate that the esteemed ּפֹוֵסק should ‘farbreng’ this way 
with these people on ֵליל יֹום ִּכּפּור, the holiest night of the year?” 
 On מֹוָצֵאי יֹום ִּכּפּור, R' Shlomo Zalman wished to discuss an ִעְנָין 
with R' Weidenfeld. During the conversation R' Shlomo Zalman could 
not help but mention his puzzling observation from the previous night. 
 R' Weidenfeld smiled and explained, “Those men you saw are 
war refugees. Many of them are broken-hearted widowers who lost 
their entire family in the Holocaust. After ַמֲעִריב, I heard them trying to 
remember some of the old יֹום ִּכּפּור melodies that they sang in Poland. I 
know the melodies well and I realized the uplift they would get by sing-
ing together. Is there a better way I could spend a  יֹום ִּכּפּור night?”           
 My ַּתְלִמיד, it is not always easy to ask, but the ּתֹוָרה teaches us 
not to jump to conclusions; there is usually another side to a story. 

 ְיִהי ִזְכרֹו ָּברּוְך!
  ֶרִּבי Your                         ,ְּבְיִדידּות
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Shabbos: Ta’am HaChaim  

Noach 5779 

Noach and Shabbos 

Introduction 

This week the Torah discusses Noach, a 

person who is depicted as a righteous 

person and who is saved from the Great 

Flood that destroyed the populated 

world. Noach appears to be a mystery, 

however, as the commentators and even 

the Medrash struggle to understand what 

it was about Noach that he merited 

salivation. One Medrash (Bereishis 

Rabbah 29:1) even goes so far to say that 

Noach himself should have been 

destroyed, but he found favor in 

HaShem’s eyes and thus he was saved. 

Question: 

Why does the Torah elaborate on the 

sins of the Generation of the Flood? 

Let us understand what occurred in the 

Generation of Noach and then we can 

begin to gain an appreciation for 

Noach’s salvation. The Medrash and the 

Gemara tell us that the Generation of the 

Flood was corrupt and immoral. Yet, we 

know that the Torah does not enumerate 

the sins of mankind just for the sake of 

running a daily blotter. The Torah is 

coming to teach us how to act, so what 

lesson is there for us to learn from the 

behavior of that generation? 

 

Answer part 1: 

Rashi in Devarim offers us a brand-

new perspective on the behavior of the 

Generation of the Flood. 

There is an interesting Rashi that may 

pass under the radar screen regarding 

Noach and the people of his generation 

but it would seem that within this Rashi 

is the key to the whole puzzle. In the 

parasha of shema that we read twice 

daily, it is said (Devarim 11:16-17) 

hishamru lachem pen yifteh livavchem 

visartem vaavaditem elohim acheirim 

vihishtachavisem lahem vicharah af 

HaShem bachem viatzar es hashamayim 

vilo yihyeh matar vihaadama lo sitein es 

yevulah vaavaditem miheira meial 

haaretz hatovah asher HaShem nosein 

lachem, lest your heart be seduced and 

you turn astray and serve gods of others 

and prostrate yourselves to them. Then 

the wrath of HaShem will blaze against 

you; He will restrain the heaven so there 

will be no rain, and the ground will not 

yield its produce; and you will be swiftly 

banished from the goodly Land that 

HaShem gives you. 

Rashi comments that from the fact that 

the Torah states that the Jewish People 

will be swiftly banished, we learn that 

HaShem will not tolerate the iniquity of 

the people. Why, then, did HaShem 

tolerate the misdeeds of the Generation 

of the Flood for one hundred and twenty 

years? Rashi answers that the Generation 

of the Flood did not have who to learn 
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from, whereas the Jewish People had 

who to learn from. 

Answer part 2 

Two questions on Rashi in Devarim 

This Rashi should strike us as puzzling. 

First, what does it mean that the 

Generation of the Flood did not have 

who to learn from? Were those people 

created wicked and without any 

conscience that we could say that they 

were helpless? Furthermore, Rashi tells 

us in this week’s parasha that HaShem 

instructed Noach to build the Ark for 

one hundred and twenty years so they 

should see him building it. When they 

would ask Noach regarding the purpose 

of the Ark, Noach would respond that 

HaShem was bringing a flood to the 

world and they should repent. How can 

it be said that they did not have who to 

learn from? 

Answer part 3 

Hashem only made a pact with the 

Jewish People. 

The answer to this question is that 

although he Generation of the Flood 

could have learned from Noach how to 

serve HaShem, it would have been futile, 

because HaShem did not make a pact 

with that generation. In fact, it is 

noteworthy that it was specifically with 

Noach that HaShem made several pacts 

to ensure his survival. Regarding the 

Jewish People, however, HaShem had 

promised the Patriarchs that He would 

give them the Land of Israel, but this 

pact was conditional on the Jewish 

People observing the Torah. Were the 

Jewish People to violate this agreement, 

they would immediately be banished 

from the Land. 

Answer part 4 

Noach was only deserving of a pact for 

himself and not for his generation. 

Rashi points out in the beginning of the 

parashah several contrasts between 

Noach and Avraham. One difference 

between them is that Noach needed 

HaShem to help him spiritually whereas 

Avraham was able to walk by himself. 

One must wonder, though, why there is a 

need to contrast Noach with Avraham. It 

would seem that the contrast is teaching 

us something regarding the reason that 

HaShem only saved Noach and not his 

generation. The explanation for this is 

that while Noach was seeking spiritual 

growth, he did not demonstrate a great 

concern for his generations or even for 

future generations. This idea is 

highlighted by the fact that the Torah 

states that he was a righteous and perfect 

man in his generations, i.e. he only was 

concerned for himself and not is 

generation or for future generations. 

Avraham, however, walked ahead, i.e. 

he was looking for the future of his 

generation. It was for this reason that 

Avraham prayed that Sodom and 

Amorah not be destroyed, as Avraham 

presumed that there would be some 

potential for good that would arise from 

the inhabitants of those cities. Hashem 
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saw that Avraham was concerned for the 

people of his own generation and future 

generations, and HaShem specifically 

made a pact with Avraham, referred to 

as The Pact of the Parts. 

Summary of answer 

We have seen that Noach perfected 

himself but in a sense he abandoned his 

generation and future generations. 

Hashem will save a righteous person for 

his own merits, but the generation could 

not possibly be saved, as they did not 

have who to learn from. They could have 

watched Noach build the Ark and then 

reflect upon their misdeeds, but they 

could not learn from Noach how to save 

others. Although this may sound strange, 

the truth is that every person has a 

societal pull, and unless he sees people 

who are attempting to help others, it will 

be very difficult to help himself. 

Avraham, however, maintained that one 

has to be concerned about others, both in 

the present and in the future. It was for 

this reason that HaShem made a pact 

with Avraham only. 

The Shabbos connection 

What does Noach have to do with 

Shabbos? The Zohar states that Noach is 

in the category of Shabbos. In a simple 

sense this means that the word Noach 

means menuchah, rest, and Shabbos also 

means rest. On a deeper level, however, 

perhaps the association between Noach 

and Shabbos is that Shabbos is a part 

from the rest of the week. One must 

always seek to reach out to others, but at 

the same time one has to be careful not 

to be influenced by other’s misdeeds. In 

this regard Noach is compared to 

Shabbos, as it is logical to suppose that 

Noach did not wish to be influenced by 

their corruption and immorality. 

HaShem should allow us to reach out to 

our fellow Jews and to observe the 

Shabbos in a state of holiness and purity. 

Shabbos in the Zemiros 

Kel Mistater 

This mystical Zemer was composed by 

Avraham Maimin, whose name with the 

addition of chazak, is formed by the 

acrostic. Avraham was a student of 

Rabbi Moshe Kordevero, a member of 

the Kabbalistic school of the Arizal, and 

he lived from 5282-5330 (1522-1570 

C.E.) 

ר ְבֶכֶתר ֶעְליֹון. ֶכֶתר ִיְתנּו ְלָך יְ  ת ָהִעלֹות מּוְכתַּ -ִעלַּ

ָה-ֹו-ה , Primary Cause, crowned with the 

most exalted crown – they give You a 

crown, O HaShem. We can interpret this 

passage in the following manner. The 

Maharal writes that the reason we pray is 

so that we show our dependence on 

HaShem. When we pray, writes the Baal 

HaTurim (Devarim 26:19) we are 

crowning HaShem, and in the future 

HaShem will return those crowns to us. 

Thus, HaShem, Who is the Primary 

Cause and we are dependent on Him, is 

crowned with the most exalted crown, 

the crown that we give Him when we 

pray.  
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Shabbos Stories 

Belief in HaShem 

Rabbi Shimshon Sherer, Rav of 

Congregation Kehillas Zichron 

Mordechai, tells the following story. In a 

small town there was a severe drought. 

The community synagogues each prayed 

separately for rain, but to no avail. The 

tears and prayers failed to unlock the 

sealed heavens, and for months, no rains 

came. Finally, the town's eldest sage 

held a meeting with prominent 

community rabbis and lay leaders. 

“There are two items lacking in our 

approach, faith and unity. Each one of 

you must impress upon his congregation 

the need to believe. If we are united and 

sincere, our prayers will be answered!” 

He declared that all the synagogues in 

the city would join together for a day of 

tefillah. Everyone, men women and 

children would join together for this 

event. “I assure you,” he exclaimed, 

“that if we meet both criteria - faith and 

unity - no one will leave that prayer 

service without getting drenched!” 

There was no shul large enough to 

contain the entire community so the date 

was set to gather and daven in a field! 

For the next few weeks all the rabbis 

spoke about bitachon and achdus (faith 

and unity). On the designated day the 

entire town gathered in a large field 

whose crops had long withered from the 

severe drought. Men, women, and 

children all gathered and anxiously 

awaited the old sage to begin the service. 

The elderly rabbi walked up to the 

podium. His eyes scanned the 

tremendous crowd that filled the large 

field and then they dimmed in dismay. 

The rabbi began shaking his head in 

dissatisfaction. “This will never work,” 

he moaned dejectedly. “The rain will not 

come.” Slowly he left the podium. The 

other rabbis on the dais were shocked. 

“But rebbe everyone is here and they are 

all united! Surely they must believe that 

the rains will fall! Otherwise no one 

would have bothered to come on a 

working day!” The rabbi shook his head 

slowly and sadly. “No. They don’t really 

believe,” he stated. “I scanned the entire 

crowd. Nobody even brought a 

raincoat.” (www.Torah.org) 

Shabbos in Halacha  

Wringing and Laundering 

 

2. Activities Affected by These 

Prohibitions 

 

C. Cleaning a Dirty Surface 

 

One is prohibited to rub a dirty surface 

with a wet rag (or any other wet 

material) because, while cleaning, water 

will be squeezed from the rag. However, 

one may use a damp rag from which the 

water cannot be wrung. 
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)7:17ויהי המבול ארבעים יום על הארץ (  
 Parshas Noach is read in the beginning of the month of Marcheshvan. However, the name for this 
month as well as the other months originated in Babylon, as the names by which we know them aren’t 
mentioned in the Torah. In fact, on a Biblical level, most months have no names and are simply referred 
to by their place in the calendar (e.g. the first month, the second month, etc.). Interestingly, the month of 
Marcheshvan has an alternate name, as the verse (Melochim 1 6:38) refers to it by the name בול. What is 
the deeper meaning of the two different names for this month, and what is the connection between them? 

The Midrash (Yalkut Shimoni Melochim 1 184) explains that the month is called בול because the 
flood began in this month, and it lasted for 40 days. In Lashon HaKodesh, the word for a flood is מבול, 
which denotes 40 days (the numerical value of the letter מ) of בול. What remains to be understood is what 
does the word בול mean, and what is its connection to the flood? 
 In modern Hebrew the term בול means a stamp, but the actual term refers to transforming the 
appearance of an object to take on a new image, such as machines that are able to transform a penny into 
a souvenir with a new picture on it. In other words, the word בול is used to connote that one image has 
been erased and obliterated in order to make room for the creation of a new one. This is precisely what 
happened during the מבול, when Hashem flooded the world for 40 days to destroy it in order to make 
room for a new, more righteous society comprised of Noach’s descendants. 
 Similarly, Rav Dovid Orlofsky points out that the Torah begins with the letter (בראשית) ב and 
ends with the letter (ישראל) ל. The Gemora in Kiddushin (30a) teaches that the middle letter of the Torah 
is the ו in the word גחון (Vayikra 11:42). Together, these letters spell the word בול, alluding to the fact that 
the Torah, which was given in 40 days just like the flood, has the ability to completely transform a person 
by obliterating what was originally present in order to facilitate the creation of a new, holier person. 
 As far as the significance of the Babylonian name for the month - Marcheshvan - Rav Tzvi Meir 
Zilberberg explains it based on the Gemora in Megillah (27b), which teaches that after a person has 
completed Shemoneh Esrei, he is not permitted to go to the bathroom immediately, but must first wait the 
period of time required to walk a distance of four amos (approximately 6-8 feet). The Gemora explains 
that this requirement is due to the fact that during this brief period, his tefillah is still fluent in his mouth 
and רחושי מרחשן שפוותיה - his lips are still considered to be moving in prayer. 
 Rav Zilberberg points out that if the vowels are changed, the Aramaic word used by the Gemora 
to say that the person's lips are still moving can also be read as Marcheshvan. In other words, the message 
of the Aramaic name for the month is that even though the month of Tishrei has passed, we shouldn't 
make the mistake of thinking that all of the prayers and closeness to Hashem that we experienced during 
that time are left behind. The name Marcheshvan conveys to us that even one month later, we are still 
connected to the sparks of spiritual elevation that we enjoyed during the Yamim Noraim and Sukkos. 
 In Parshas Noach we read about the power of the מבול that began in this month to obliterate the 
world in order to bring about a new creation in its place. Through the study of Torah, the month of בול 
similarly contains within it the power to assist each of us in effecting the personal revolution and 
transformation that we yearned for and resolved to achieve. 
 
 

)21-9:20ויחל נח איש האדמה ויטע כרם וישת מן היין וישכר ויתגל בתוך אהלה (  
After the waters of the flood subsided and Hashem commanded Noach and his family to leave the 

ark, Noach encountered a desolate wasteland, a reminder of the year of unprecedented destruction the 
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world had just endured. Overwhelmed by the sheer amount of rebuilding that was necessary to render the 
world once again inhabitable, he chose to begin by planting a vineyard. The Torah criticizes Noach’s 
actions, noting that he desecrated and sullied himself by doing so. The end result was that he became 
drunk after drinking from the wine and passed out naked in a drunken stupor. Rashi explains that Noach’s 
error was that he should have overcome his craving for wine and begun by planting more essential trees. 

The Midrash goes even farther, sharply contrasting the fact that prior to the flood the Torah refers 
to Noach as a righteous man with the fact that this error transformed him into a debased and sullied man. 
Although it may be true that Noach could have displayed better judgment in his priorities for rebuilding 
the earth, why was his mistake so catastrophic? As the vineyard also served a valuable purpose, why does 
the Torah take Noach to task for such a seemingly insignificant lapse in judgment? 

Understanding the following Midrash will help us answer this question. The Midrash (Bamidbar 
Rabbah 10:4) relates that on the night after the construction of the first Temple was finished, Shlomo got 
married. The combination of the two celebrations was a cause for tremendous joy. To prevent Shlomo 
from waking up early in the morning, his new wife hung a sheet on top of his bed and drew on it pictures 
of the moon and stars so that when he would wake up, he would think it was still the nighttime and would 
continue to sleep.  

On that night Shlomo slept uncharacteristically until four hours after sunrise, and the Jews 
waiting eagerly to offer the morning sacrifice had to wait until that time, as the keys to the Temple were 
underneath his head. When his mother heard that the offering was being delayed due to his sleeping late, 
she went and woke him up and rebuked him quite soundly.  

Although it would have been nice to bring the sacrifice at the earliest possible time, nothing was 
actually lost as it was offered four hours after sunrise, which is still within its acceptable time range. 
Further, Shlomo did nothing wrong as he was rejoicing with his new bride, and he had only slept late as a 
result of her deceiving him. Why, then, was his mother so upset with him? 

Rav Moshe Shmuel Shapiro answers that Shlomo’s mother understood the importance of a proper 
beginning, both to the Temple and to one’s marriage, as everything that happens subsequently is an 
outgrowth of that foundation. She therefore wanted to emphasize to Shlomo that no excuse in the world 
justifies damaging the foundation of a new project.  

Similarly, Rav Shapiro explains that in harshly denigrating Noach, the Torah is teaching us that 
although his decision seems to represent a trivial oversight, in reality his planting of the vineyard set the 
tone for his actions in rebuilding the world. Although it was possible to undo the damage caused by poor 
judgment, the solid foundation would still be missing. 

As the recent Yomim Tovim fade into the past, we return to our daily lives. Whether we are 
returning to a new zman in yeshiva or the new school year, to our jobs or caring for our families, we 
should internalize the lesson of Noach and Shlomo, making sure to plant solid foundations that will help 
ensure success in all of our endeavors throughout the year to come. 
 
 

Parsha Points to Ponder (and sources that discuss them): 
 

1) When commanding Noach to build the ark, Hashem stressed (Bereishis 6:14) that it should be 
subdivided into rooms. What was the reason for this requirement? 

2) Who was born inside the ark? (Niddah 61a, Daas Z’keinim Bamidbar 21:34, Pirkei D’Rav Eliezer 
23, Ichud B’Chidud 5777) 

3) Why did Noach send a raven and dove to determine if the floodwaters had receded (Rashi 8:8) 
when this created a risk that one of them may die and render its species extinct? (Haamek Davar) 

4) Hashem thwarted mankind’s efforts to build a tower that would reach the heavens by causing 
them to speak 70 different languages so that they could no longer understand one another (11:7). 
In the Messianic era, will people continue to speak different languages, or will mankind once 
again be united and speak the same tongue? (Mahari Kara and Metzudos Dovid Tzefaniah 3:9) 
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5) When would a Jew (correctly) say Kaddish after the death of a non-Jew who is not a close 
relative and did not assist Jews in any noteworthy manner? (Torah Teasers) 

 
 

Answers to Points to Ponder: 
 
1) Rav Shalom Erlanger of Yeshivas Aderes HaTorah in Yerushalayim notes that the Torah (6:11) 
specifies that the flood was a punishment for two sins: immorality and robbery. The common thread 
between these two transgressions was an inability to establish and respect appropriate boundaries – to 
whom things belong and where they belong. Accordingly, they were punished with a מבול (flood), a term 
that is associated with the word בלבול (confusing jumble). For this reason, Hashem insisted that Noach’s 
ark be split into individual rooms, which necessitates the placement of walls to serve as boundaries. For 
those inside the ark to be saved from the flood, they needed to be free of any sins that involved a lack of 
borders, which was facilitated by the construction of separate rooms. 
 
2) The Midrash says that Og survived the flood by hanging onto the ark, where Noach gave him food 
each day through a small hole in the ship. The Gemora states that Sichon and Og were brothers. Sichon 
could not have been born after the flood, for all the giants perished in the flood, but if Sichon was born in 
the antediluvian era, how did he survive the flood? The Daas Z’keinim explains that after giving birth to 
Og, his mother became pregnant with Sichon, at which point she left their father and married one of 
Noach’s sons, which gained her entry to the ark. If she was already pregnant before the onset of the flood, 
and Noach was confined in the ark for one year (Rashi 8:14), she must have given birth to Sichon inside 
the ark, where he remained for the duration of the flood. 
 
3) The Netziv posits that the raven and dove that Noach sent out were not taken from the pairs that 
Hashem commanded him (6:19) to bring into the ark to preserve their existence. Rather, since Noach was 
a respected individual prior to the flood, he followed the practice of noblemen at that time of owning pet 
birds, which were considered part of his household and therefore eligible to be brought into the ark (7:1). 
Accordingly, Noach’s decision to send the raven and dove to check whether the water had receded did not 
jeopardize their species in any way, for a pair of each still remained on the ark. While Noach’s pet raven 
was content to remain near his house, the dove was trained to fly long distances to deliver letters and 
transport small objects in its mouth. Thus, when Noach dispatched the raven and it saw that the ark was 
surrounded by water, it simply flew around in circles because it was unaccustomed to flying long 
distances. The dove was comfortable with traveling long distances, but on its initial mission, it did not 
find anything to bring back in its mouth, so it did not return directly to Noach, but rather (8:9) אל התיבה – 
close to the ark – for it had failed in its task and feared that its master would not allow it to return empty-
handed. Observing this, Noach understood what had transpired and compassionately took the dove in his 
hand to warm it up and restore its strength. The Netziv writes that this teaches us that if we ask somebody 
to do something for us but he does not succeed through no fault of his own, rather than getting angry and 
blaming him, we should still be grateful for his efforts and greet him warmly. 
 
4) Tzefaniah prophesied that after Moshiach arrives, Hashem will transform the nations and they will 
speak a pure language. The Mahari Kara and Metzudos Dovid explain that at that time, all of mankind 
will be united in speaking Lashon HaKodesh. 
 
5) Rabbi Moshe Atik notes that Parshas Noach concludes (11:32) by recording the death of the non-
Jewish Terach. As soon the baal korei (Torah reader) finishes the public reading of the parsha with this 
verse that mentions Terach’s death, he immediately recites Kaddish. 
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IMPORTANCE OF ....  
The Gemara (Sotah 47a) states that there are three strong feelings 
of attachment which develop within a person: 1) the feeling of a 
resident toward his native land; 2) the feeling of a man toward his 
wife; and 3) the feeling of a buyer for the object he purchased. 
The Midrash says that R’ Yosi had a Talmid who sat before him 
but could not understand R’ Yosi’s teachings, even after several 
explanations. When R’ Yosi asked him why he had such 
difficulty, the Talmid replied that he was homesick. R’ Yosi 
pressed him for more details and discovered that this student was 
from a place that was so unhealthy to live in that babies had to be 
smeared with a special protective coating to shield them from 
flies and mosquitos which were rampant and dangerous in the 
area. R’ Yosi observed: uhcauh hbhgc ouen ij i,ba ouenv lurc - 
praising Hashem for making people inexplicably love their land. 
Still, Rashi explains that when Ashur saw that his sons were 
falling under the evil influence of Nimrod who wanted to build 
the Migdal Bavel, Ashur picked up his family and left the land of 
Shinar, where he had lived for so long. Rav Zeitchik points out in 
apb rut how Lot hesitated (vnvn,hu) before leaving Sodom, and 
how even after the agony of  the Holocaust, many people still 
headed back to their native homelands, despite what they had 
endured and suffered in those lands. As Ashur’s reward for 
tearing himself away for the benefit of his children, he was given 
the city of Nineveh. The Yalkut describes the comprehensive 
Teshuvah done in Nineveh at Yonah’s urging, to the point where 
a building was torn down to retrieve and return a stolen brick, and 
where nursing mothers cried with their babies as they fasted 
together. Ashur’s sacrifice is what gave them this strength.            

QUESTION OF THE WEEK:  
When one says Shemona Esrei together with the Shliach Tzibur, 
what should he say after Kedusha - ause v,t to continue his own 
Tefilah, or rusu rusk like the (Ashkenaz) Shliach Tzibur says ?  

ANSWER TO LAST WEEK:   
(When may one answer tcr ‘hna tvh between ktrah ktd and Shemona Esrei ?) 
According to the Rema (111:1), we may answer tcr ‘hna tvh int  
between ktrah ktd and Shemona Esrei during Shacharis on 
Shabbos, because the need to connect vkutd to vkp, is derived 
from the nexus between hktudu hrum ‘s and vrm ouhc ‘s lbgh, and 
Shabbos cannot be a vrm ouh. (See Biur Halachah for discussion).     
DIN'S CORNER:  
If three people have completed a meal and have begun to bentsch 
with Zimun, if another person who did not eat or drink with them 
suddenly shows up, he must also join in with their Zimun as it 
would not be proper to remain silent while others are praising 
Hashem in his presence. However, since he did not eat with them, 
he cannot say the words: ‘ufu ukan ubkfta lurc. Instead, when the 
leader says: ukan ubkfta lrcb the newcomer should respond by 
saying: sgu okugk shn, una lrucnu lurc. If there were ten men 
present already responding to the Zimun, then the newcomer must 
say: sgu okugk shn, una lrucnu ubeukt lurc. (MB 195)  

DID YOU KNOW THAT ....   
The Mishna (Orlah 1:3) states that if a tree was uprooted by a 
strong wind or by a flood and it replants itself elsewhere, the rules 
of Orlah will apply once again to restrict its use for the first 
several years after the replanting, even if it had already undergone 
those restrictions when originally planted. However, if the tree 
was swept away together with the clod of earth caked around its 
roots, and that dirt was sufficient to sustain the tree, it would not 
be subject to Orlah a second time. The Rosh adds that especially 
where it replanted itself in additional soil, experts must determine 
whether it had been theoretically possible for the earth attached to 
it originally to sustain it, in order to be exempt from Orlah. The 
Bris Shalom points out that the Torah calls Noach vnstv aht 
before relating how he planted a grapevine, to establish that 
Noach was an expert in agriculture. Why was this necessary ? The 
Midrash states that Noach was able to plant a grapevine after the 
Mabul using saplings that he had with him in the Teivah, and that 
on the same day that he planted them, he was also able to drink 
the wine that was produced from them. Why did he not have to 
wait ? Apparently, one would assume that since the saplings were 
able to remain alive for 12 months in the Teivah without 
additional soil, that Noach should be exempt from waiting 3+ 
years for the Orlah restrictions to expire. However, it may very 
well have been one of the many miracles occurring in the Teivah 
that preserved those saplings, which would not exempt them from 
the laws of Orlah. It was therefore necessary for Noach to render 
an expert opinion on whether the earth encasing the roots could 
have theoretically been able to sustain the saplings without a 
miracle during the 12 months in the Teivah, which is why the 
Torah described Noach up front as vnstv aht.   

A Lesson Can Be Learned From:  
When R’ Shneur Kotler ZTL was once in Eretz Yisroel, he became 
involved in a project which aroused the anger of a certain Rosh Yeshiva 
in Bnei Brak who proceeded to criticize R’ Shneur vociferously. A half 
year later, R’ Shneur was walking in New York when he saw this Rosh 
Yeshiva across the street. R’ Shneur immediately crossed the street and 
greeted the man warmly, inquiring as to his purpose in New York. The 
Rosh Yeshiva replied that he was here to raise funds for his Yeshiva. R’ 
Shneur insisted that the man be his guest in Lakewood for Shabbos and 
the man agreed. Over Shabbos, R’ Shneur could not do enough for this 
man, seating him at the Mizrach Vant, arranging for him to receive R’ 
Shneur’s Aliyah, treating him royally in his home, schmoozing with him 
constantly in friendship, all to make his stay as comfortable as possible. 
After Shabbos, R’ Shneur sent out two bochurim to raise money 
throughout Lakewood for the man’s yeshiva. When the guest was ready 
to leave he turned to R’ Shneur, thanked him profusely and asked for 
Mechilah over how he had treated him in Eretz Yisroel. As if he had not 
done enough, R’ Shneur replied “Vos Heist ? Ir Zent Givenn Girecht !” 
(What do you mean ? You had been right !)  
P.S. Shalosh Seudos sponsored this week by the Sternberg family.  
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אלה תולדות נח נח איש “ 6:9

צדיק תמים היה בדרתיו, את 

 ”האלקים התהלך נח

“These are the offspring of Noach – 

Noach was a righteous man, perfect in 

his generations; Noach walked with 

Hashem.”  The Torah tells us explicitly 

that Noach was a complete Tzaddik; he 

walked with Hashem.  Yet we know, that 

in Noach’s time there was a Mabul that 

completely eradicated human and animal 

life, except for him and his family.  The 

Zohar Hakodosh says that the Mabul was 

called, “מי נח” – the “waters of Noach,” for 

Noach did not save his generation when 

he potentially could have, and that is why 

the Mabul is named after him.  Chazal 

tell us that Noach was not Mispalel on 

behalf of the world.  Why did Noach not 

Daven for his generation, considering 

that the Torah tells us that he was a 

Tzaddik?  The following Divrei Torah will 

expound on this topic and support the 

P’shat offered in the closing paragraph. 

אלה “ 6:9 – ר' שמשון רפאל הירש 

 Just as the words in – ”תולדות נח

Bereishis 2:4 “אלה תולדות השמים והארץ” 

introduced a new series of developments 

in the history of creation, so too here, 

these words introduce a new series of 

developments in the history of mankind.  

Mankind is about to perish, and Noach, 

is to be the one to stand at the head of the 

new mankind, like Odom Harishon did 

initially.  “אלה תולדות” – “These are the 

offspring,” is not followed by an 

enumeration of Noach’s children; rather 

it speaks about Noach, telling us that he 

was his own first “תולדות” – “offspring.”  

The Medrash learns from this that the 

primary product of a person, the first 

yields of his labor, is his own character.  

This applies especially to Noach and to 

his era, for in his generation great 

courage was needed in order to save 

oneself from great impurity, and to 

preserve the purity of one’s heart.  In 

such a generation, surely the first and 

foremost products of the righteous are 

their good deeds.   

אלה תולדות נח “ 6:9 – נחל קדומים 

 The Arizal – ”נח איש צדיק תמים היה בדרתיו

says that when one comes back down to 

this world as a Gilgul, he is called a בן, 

while the first time he was down here, he 

was called an אב.  The Arizal says that 

Noach came back down as a Gilgul in 

Yosef Hatzaddik, and Moshe Rabbeinu.  

 And Noach found – ”ונח מצא חן בעיני ד'“

favor in the eyes of Hashem.  In what 

respect did Noach find that favor?  “ אלה

 – ”נח, נח“ ,It was the Gilgulim of – ”תולדות

the Gilgul of Yosef, who was an, “איש צדיק” 

and Moshe Rabbeinu who was a “תמים.” 

 ,Noach was in that generation – ”בדורותיו“

while his Gilgulim were in other 

generations.  It says in the  גאוני לקוטי

 that Noach found favor in the eyes אשכנז

of Hakodosh Boruch Hu, for Avrohom 

Avinu would be a descendant of his in the 

twentieth generation of Odom Harishon.  

 is the Gematria ”היה“ – ”תמים היה בדורותיו“

of 20, and it says about Avrohom Avinu, 

 it was in the Zechus of he – ”והיה תמים“

who would be born in the twentieth 

generation, Avrohom Avinu, that Noach 

found favor in the eyes of Hakodosh 

Boruch Hu.   

אלה תולדות נח “ 6:9 – רבינו אפרים 

 Brochos – ”נח איש צדיק תמים היה בדרתיו

14a - Chazal tell us that one should 

always be Mispalel first, and then set out 

on his way, as it says in the Posuk in 

Tehillim 85:14 “ צדק לפניו יהלך, וישם לדרך

 The man of righteousness will“ – ”פעמיו

walk before Him, and set his footsteps on 

the path.”  We see from here that Tefilah 

can make one a Tzadik.  A Remez to this 

is that the words, “איש צדיק” is the same 

Gematria as “תפלה.”  Another reason why 

Noach was saved from the Mabul was 

because he gave charity in a hidden 

manner.  In that Zechus, he was saved 

from the waters of the Mabul.   

אלה תולדות נח נח “ 6:9 - באר משה 

 It says in – ”איש צדיק תמים היה בדרתיו

Bereishis Rabbah 29 that we see that 

Hakodosh Boruch Hu does Chesed with 

the אחרונים in the Zechus of the ראשונים.  

How do we know that Hakodosh Boruch 

Hu does this?  The Posuk says, “ ונח מצא

 And Noach found favor in the – ”חן בעיני ד'

eyes of Hakodosh Boruch Hu.  With what 

Zechus did he find this favor?  “ אלה תולדות

 ,It was in the Zechus of his offspring – ”נח

future generations that would come from 

Noach.  This is what we say in Davening, 

על הראשונים ועל האחרונים דבר טוב וקיים “

 The Zechusim of the – ”לעולם ועד

Rishonim, combined with the Zechusim 

of the Acharonim, the fathers with their 

children, they will be Mekayeim forever.   

אלה תולדות נח נח “ 6:9 - בן איש חי 

תיואיש צדיק תמים היה בדר ” – The Gemara 

in Sotah 5a tells us that anyone who is 

arrogant is a Ba’al Mum, it is considered 

a defect, and there is no greater defect in 

a person than being arrogant.  The 

question is, how can one who is filled with 

Torah, Mitzvos, and Ma’asim Tovim not 

become arrogant?  The advice for one who 

is arrogant is that he should think that 

he already came to this world once before, 

or maybe twice before, or maybe even 

more times than that.  Each time he came 

back to this world as a Gilgul, he 

transgressed many sins, and he had 

much he needed to be Mesaken.  Even if 

he has many bundles of Torah and 

Mitzvos, who knows if that is enough to 

repay the large outstanding debt that he 

has.  We see by Iyov, who was a Tzaddik 

Gomur, a complete Tzaddik, and he was 

afflicted with terrible and harsh Yisurin.  

The Sefer Sha’ar Hagilgulim says that 

Iyov was a Gilgul of Terach, who served 

many Avodah Zara, and caused the 

masses to sin against the Ribbono Shel 

Olam.  Iyov needed those harsh Yisurim 

to atone for the sins of his previous 

Neshama from Terach.  If one will always 

have this in mind, the Yetzer Hara will 

not be able to creep into him and cause 

him to be conceited, for he sees himself as 

one filled with Torah and Mitzvos.  He 

will always see himself as a Gilgul who 

has much to be Mesaken for, and 

whatever he does will never be enough. 

There is a Remez to this in this Posuk - 

 one must always think – ”היה בדורותיו“

that he was already in a previous 

generation, and therefore he has much to 

be Mesaken.   

אלה תולדות נח “ 6:9 - רבינו אפרים 

 The previous Posuk tells us that – ”נח

Noach found favor in the eyes of Hashem.  

The Posuk here comes to tell us how he 

did so – because of, “אלה תולדות” – because 

of his spiritual offspring, because he was 

a Tzaddik and a Tamim.   

אלה “ 6:9 – ר' שמשון רפאל הירש  

 Noach was 500 years old – ”תולדות נח

when he fathered children, while all of 

his ancestors and contemporaries had 

started their families at a much earlier 

age.  It is highly probable that Noach had 

a fear of marrying and starting a family 

for he would not be able to establish a 

pure home and raise children who were 

Tzaddikim and Temimim in an age that 

theft and moral depravity were rampant.  

mailto:ParshaPshetel@gmail.com


   L'zecher Nishmas R’ Yehuda Ben R’ Chaim,  R’ Nissan Ben R’ Shmuel, Mala Frimet Bas R’ Yeshaya Menachem / Zechus for a Shidduch for Freidel Shaindel Bas Mindel Miriam ; Refuah Shlaima Esther Bas Miriam          בס"ד 

For questions, comments, to purchase the Sefer “Parshah Pshetl”, or to receive a free weekly Dvar Torah on the Parsha- Please email: ParshaPshetel@gmail.com  Thank you, Y. Schechter 

Noach prepared for 500 years to walk 

with Hashem, and only then did he dare 

the feat of having children and seeking to 

raise them as pure Tzaddikim.   

ניסים ר'  אלה תולדות נח נח “ 6:9 - 

 The Torah – ”איש צדיק תמים היה בדרתיו

tells us that Noach lived during, “ רותיובדו ” 

– numerous generations.  Nonetheless, 

he remained in his righteousness.  It was 

an amazing feat, being that immorality 

and other sins were pervasive.  How was 

Noach able to accomplish this?  “ את

  ”.האלקים התהלך נח

“ 6:9 - חתם סופר   אלה תולדות נח נח

 The Gemara – ”איש צדיק תמים היה בדרתיו

in Shabbos 32b tells us that the 

Tzaddikim of a generation are at times 

taken away from a generation due to 

their sins.  However, if there are to be 

worthy children to come from a Tzaddik, 

then that Tzaddik will not be taken away 

due to the sins of the generation.  One can 

question, why did Hakodosh Boruch Hu 

not take the Tzaddik, Noach, away from 

this world due to the sins of the 

generation instead of bringing the 

Mabul?  “אלה תולדות נח” - is near the 

Posuk, “ חן בעיני ד' ונח מצא ” to teach us that 

Noach was Zoche to find favor in the eyes 

of Hakodosh Boruch Hu due to his 

offspring.  Being that Noach had worthy 

children, and Noach needed to guide 

them on the path of good, therefore, he 

was not taken because of the sins of the 

generation.  

אלה תולדות נח “ 6:9 - מהר"י שטייף 

 The – ”נח איש צדיק תמים היה בדרתיו

following Posuk says, “ ,ויולד נח שלשה בנים

 Why does the  ”.את שם את חם ואת יפת

Torah use the word “את” before each 

name, instead of just saying, “ שם, חם

 to ”את“ The Torah uses the word  ”?ויפת

make a separation between each child to 

teach us that each child was on a 

different caliber of righteousness.  The 

Torah also did not want us to think based 

on some of his children, that Noach was 

not such a great Tzaddik.  To dispel that 

notion, the Torah tells us that Noach was 

an “איש צדיק.”  

וילד נח שלשה “ 6:10 – באר משה 

אלה “ ,The Torah already said – ”בנים

 so why does the Torah need to ”תולדות נח

repeat here, “ויולד נח?”  The Torah is 

teaching us that Noach was not worthy of 

being called “אב” the father of his 

generation.  The Torah stresses that 

these three children were his only 

children.  A father of a generation is one 

who is Mispalel on behalf of them.  The 

Tzaddik finds a Limud Zechus for his 

compatriots, and then is Mispalel to 

Hakodosh Boruch Hu on their behalf.  

The Sefer הקנה says that the title רבי is 

given from the name of the Malach ברי, 

 has the same letters as the Malach רבי)

 the Malach who is Melamed Zechus (ברי

on Klal Yisroel.  That is the main duty of 

a רבי, for his love for his Talmidim to be 

all encompassing.  We say in Tefilas 

Geshem, “אף ברי אותת שם שר מטר” – How 

can we say that there is a שר, ministering 

angel, for precipitation, when we know 

that there are three keys to which 

Hakodosh Boruch Hu does not give to any 

Malachim, one of them is rain?  Rather 

we are referring to the Tzaddikim of the 

generation who are referred to as “ברי”, 

because they are Melamed Zechus on 

Klal Yisroel.  Kesubos 5a – The 

Tzaddikim are Mispalel for rain, and the 

rain comes in the Zechus of their Tefilos.  

They are given the title of ברי like the 

ministering angel for they are Melamed 

Zechus upon Klal Yisroel.  This does not 

only apply to מטר, but it applies to all 

matters of both Gashmiyos and 

Ruchniyos – that it is in their Zechus that 

the generation is Zoche to it.  As it says 

in the Arizal, Likutei Torah that מטר is 

inclusive of all goodness, both in 

Ruchniyos and Gashmiyos.   

 –שני סוגי אהבה  –דברים אחדים  

Klal Yisroel said, “נעשה ונשמע” – they will 

do and listen; they voluntarily accepted 

upon themselves to heed the Torah.  

Later on, Hakodosh Boruch Hu placed a 

mountain over their heads and told them 

that if they accept the Torah, good, if not, 

they would be buried there on the spot. 

Why did Hakodosh Boruch Hu have to 

force Klal Yisroel to accept the Torah, 

when they had previously already 

accepted the Torah voluntarily?   There 

are two types of אהבה, love.  There is one 

called, “אהבה רצונית” – like a love of one to 

his friend. Due to this love, one wants to 

satisfy the will of his friend.  Then there 

is a second type of Ahavah called, “ אהבה

 this a true love, like the love of a – ”עצמית

parent to his or her child.  This love is a 

love rooted within that person.  

Everything he does is for the benefit of 

his child.  There may be times that it 

appears that the parent is acting against 

the will of the child.  The reason that the 

child sees it that way is due to a lack of 

knowledge. The parent will do anything 

and everything that is for the good of the 

child, for the parent has a true love for 

his child.  The same is true with 

Hakodosh Boruch Hu to Klal Yisroel. 

Hakodosh Boruch Hu only gives His 

children, Klal Yisroel, good.  That good is 

in His eyes, for He truly knows what is 

good, although in the eyes of the children, 

Klal Yisroel, it may not seem good. 

Hakodosh Boruch Hu gave us the Toras 

Emes, for that is the lifeline of this world.  

Hakodosh Boruch Hu placed the 

mountain over our heads and forced us to 

take the Torah, to teach us that He has a 

true love for us.  Receiving the Torah is 

certainly something good, whether we 

know it or not.   Hakodosh Boruch Hu is 

going to do good for us no matter what we 

think, for He has a true love for us.   

  Now we can understand the 

Nekudah as to why Noach was not 

Mispalel for his generation.  As the Torah 

attests, Noach was a Tzaddik.  He was 

righteous in his deeds, and wanted to do 

Rotzon Hashem.  Perhaps Noach even 

had a love for the people of his 

generation, but at most, it was an “  אהבה

  .a love like one has for his friend – ”רצונית

Noach asked them to repent, but they 

refused.  Being that they did not want, 

Noach did not push, for he only sought to 

help them with their will. Although 

Noach knew that it was not good for them 

not to do Teshuva, for it would mean their 

demise, nonetheless, that was their 

choice.  Noach did not have the higher 

level of “אהבה עצמית” – the true love, like 

a parent to a child.  In that type of love, 

it is not about the desire of the other 

person, but because it is a pure love, it is 

to do what is best for that person, 

notwithstanding that persons will.  Had 

Noach had that Ahavah for his 

generation, he certainly would have been 

Mispalel for them, and could have saved 

his entire generation.  Noach could have 

been called the “אב” – the father of his 

generation, had he treated his generation 

like his children.   Being that he didn’t, 

he was only an “אב” – over his own 

children, and he did not save his 

generation from the Mabul – and the 

Mabul was called, “מי נח.”  While not 

everyone can become the אב of his 

generation, we all have the opportunity 

to think and help others.  We must try as 

much as we can to seek to help others, 

and do what is best for them, not 

necessarily their Rotzon.   
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 רב יהודה בוים שליט"א                                                                                                                                            
   

 נח 
 ויחל נח איש האדמה ויטע כרם )ט, כ(

The פסוק tells us that after נח left the תיבה he planted grapes, squeezed them, became drunk, and lay 
undressed. His son חם saw him and announced the news to his brothers, שם and יפת. The latter two 
covered נח. Afterwards, נח cursed כנען (the son of חם) and gave ברכות to שם and יפת.  

This story is most difficult to understand. נח was praised by the תורה as being a צדיק תמים. He and his 
family were the sole survivors of the מבול. He spent the entire year doing חסד to the animals 24/7. To 
think that נח would stoop low, so fast, is certainly hard to imagine. It demands a deeper explanation.   

 say that מדרשים and ספרים brings a fascinating idea from his great grandfather. The רב יוסף חיים זוננפלד
after the מבול, many aspects of nature changed. One of the changes was in the air. Before the מבול, the 
air was so pure and clean that there was no decomposing or rotting in foods. Fruits, vegetables, meat, 
and milk would stay fresh. This is tantamount to what we find in the בית המקדש as the המשנ  in ה, ) אבות
הסריח בשר הקודש מעולם בבית המקדש" "שלא :בית המקדש that took place in the ניסים counts one of the (ז . 
This is because the air within the בית המקדש was so pure that the meat wouldn’t rot. Likewise, until the 
 there was no such thing as wine, since in order for grape juice to become wine, there is a need for ,מבול
fermentation to take place. Since נח had no idea what wine was, he wasn’t aware of its capabilities.  

The שפתי כהן explains differently. נח wanted to bentch his children. He knew that שם and יפת were 
worthy, but he wasn’t sure about חם. On the one hand, חם was the one that sinned in the תיבה and 
became the world’s first black human being. On the other hand, חם just had כנען. Maybe now that he 
became a father he will have matured (don’t we all?). נח decided to put חם to the test. So he purposely 
became drunk to see what חם will do. 

 was a reset button which restored the מבול assumed that the נח .offers his approach רב שמעון שוואב
world back to its ‘factory setting’. He figured that all רע was washed away and the world was as it was 
prior to the sin of eating from the נח .עץ הדעת thought he was the new אדם הראשון (or אדם השני!). That 
is why the פסוק calls ויחל נח איש האדמה :נח because he thought he was the new אדם הראשון - איש האדמה 
‘the second’. That is why he undressed – just as אדם and חוה didn’t need clothing until they sinned.  

Lastly, we may be able to explain with a מדרש. The ס' י"ג( תנחומא מדרש(  relates that the שטן came to נח 
and asked him what he is planting. נח told him that he is planting a vineyard. The שטן continued to ask, 
“what does one do with a vineyard”? נח explained that one makes wine which is משמח – as it says  ויין
 .accepted the offer נח .”made an offer: “let’s become partners in the vineyard שטן The .ישמח לבב אנוש
The שטן brought a sheep and killed it next to the vineyard. Then he brought a lion and killed it too. And 
then a monkey and then a pig. He watered the vineyard with the blood of these four animals. This was 
a רמז to נח. Before one drinks wine, he is calm and composed as a sheep. After drinking, he becomes 
intoxicated and thinks he is a lion – king of the world. When he continues drinking, he starts to act like 
a monkey – dancing and allowing all of his personal secrets to become revealed. He is no longer in 
control of himself. Monkey see, monkey do – like it or not. One more shot – and he becomes a pig – 
rolling in his own filth. The מדרש explains that all of this happened to נח to show us that even נח – the 
 we ,על אחת כמה וכמה .there is no saying how low he can drop ,שטן if he teams up with the – צדיק תמים
who aren’t quite מיםמיות יםצדיק , how much more so do we need to avoid making deals with the שטן.  

אל ידי 'קהל בית תפילה' רמת אשכול ירושלם תובב"ע                   
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 .and his family נח Who else was he? The only people on earth were .שטן knew he was talking to the נח
So the שטן couldn’t hide. נח made a deal and fell.  
 

It’s a common occurrence that we want to do something and we know its wrong. So we make deals: 
 If its about things that we shouldn’t see - “I won’t really look”. “Just a few minutes”. 
 If its places we shouldn’t go: “I’ll close my eyes”. “I’ll walk quickly”. 
 If its eating what we shouldn’t: “I’ll learn while I eat”. “I won’t chew. I’ll just gulp it down…”. 

But we all learn the hard way that deals don’t work with the שטן. He takes us for a ride every time. Give 
him a finger and he takes a hand. Just say no. No deals. They don’t work. Ever.  

 הלכה למעשה

Feeding animals food fit for people 
 

 (אתה קח לך מכל מאכל וכו' והיה לך ולהם לאכלה )ו, כאו
 

 Can one use a perfectly good piece of bread or challah to feed the birds? 

 At the zoo, can you feed bamba to the ostriches? Can you throw peanuts to the elephants?  
 

The (תענית כ:) גמרא tells us that ר' הונא used to send a שליח on Fridays to the market in the late afternoon 
before שבת to buy the leftover fruits and vegetables and then throw them into the river. He did this 
because he feared that עניים would become accustomed to relying on the leftovers and eventually, it 
will happen that they won’t have food for שבת. The 'גמ explains that the reason that ר' הונא didn’t give 
it to animals is because he held that giving food fit for people to animals is a זוי אוכליםבי .  

However, the גמרא in (קנו:) שבת writes: מחתכין את הדלועין לפני הבהמה – one may cut pumpkin in order 
to feed the animals (on שבת). We see it is מותר to give good food to animals?  

 The ראב"ד answers that a lot of food is a בזיון. A little isn’t.  

 The מאירי answers, that only food that is meant for people becomes אסור to give to animals. For 
example, vegetables sold in the supermarket are meant for people and therefore אסור to be given 
to animals. However, one may pick vegetables from a garden for animals since they weren’t yet 
assigned for people.  

According to the above, it should be permitted to feed your bird birdseed because it was initially sold 
that way. However, to buy regular sunflower seeds in the store and feed them to your birds is a problem.  

 הלכה למעשה
The רמב"ם and שו"ע don’t write this הלכה. The מג"א does. The (ס' קע"א ס"ק י"א) מ"ב brings the מג"א. Then 
he brings the אליה רבה who isn’t sure if it is really הלכה or just חומרא. Then he brings the מחצית השקל 
who says that one can be surely be מקיל if he doesn’t have anything else. He says, maybe this is why 
people are מקיל and give their chickens bread. 
Therefore, one should be מחמיר on regular מאכל אדם unless he must feed his animal and he doesn’t 
have animal food. 
 

Practical examples 
 If it isn’t very difficult one should refrain from giving their pets human food. For example, one should not 

feed his hamsters fruit just for the fun of it. Where its very difficult it is permitted. For example, on פסח, 
people often don’t have non-chametz pet food and need to improvise. For example, to feed their 
hamsters fruits and vegetables. This is permitted since there isn’t much choice.  

 At the petting zoo, one may purchase kernels of animal food pellets since it was originally produced as 
such. But one should not pull a cucumber from his sandwich and throw it to an animal. (Aside from the 
above הלכה, usually the zoos are very מקפיד on such things.)   

 If a cucumber falls on the floor, it loses its name ‘human food’ since most people throw such things out. 
Therefore, it may be given to an animal (not on שבת – unless it’s your animal). The same is true with all 
leftovers that would otherwise be thrown out. It becomes animal food and therefore permitted.  

 One should feed birds good bread or challah. One may use the crumbs from the table or cutting board. 
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	Parshas Noach is read in the beginning of the month of Marcheshvan. However, the name for this month as well as the other months originated in Babylon, as the names by which we know them aren’t mentioned in the Torah. In fact, on a Biblical level, mo...
	The Midrash (Yalkut Shimoni Melochim 1 184) explains that the month is called בול because the flood began in this month, and it lasted for 40 days. In Lashon HaKodesh, the word for a flood is מבול, which denotes 40 days (the numerical value of the let...
	In modern Hebrew the term בול means a stamp, but the actual term refers to transforming the appearance of an object to take on a new image, such as machines that are able to transform a penny into a souvenir with a new picture on it. In other words, ...
	Similarly, Rav Dovid Orlofsky points out that the Torah begins with the letter ב (בראשית) and ends with the letter ל (ישראל). The Gemora in Kiddushin (30a) teaches that the middle letter of the Torah is the ו in the word גחון (Vayikra 11:42). Togethe...
	As far as the significance of the Babylonian name for the month - Marcheshvan - Rav Tzvi Meir Zilberberg explains it based on the Gemora in Megillah (27b), which teaches that after a person has completed Shemoneh Esrei, he is not permitted to go to t...
	Rav Zilberberg points out that if the vowels are changed, the Aramaic word used by the Gemora to say that the person's lips are still moving can also be read as Marcheshvan. In other words, the message of the Aramaic name for the month is that even t...
	In Parshas Noach we read about the power of the מבול that began in this month to obliterate the world in order to bring about a new creation in its place. Through the study of Torah, the month of בול similarly contains within it the power to assist e...
	ויחל נח איש האדמה ויטע כרם וישת מן היין וישכר ויתגל בתוך אהלה (9:20-21)
	After the waters of the flood subsided and Hashem commanded Noach and his family to leave the ark, Noach encountered a desolate wasteland, a reminder of the year of unprecedented destruction the world had just endured. Overwhelmed by the sheer amount ...
	The Midrash goes even farther, sharply contrasting the fact that prior to the flood the Torah refers to Noach as a righteous man with the fact that this error transformed him into a debased and sullied man. Although it may be true that Noach could hav...
	Understanding the following Midrash will help us answer this question. The Midrash (Bamidbar Rabbah 10:4) relates that on the night after the construction of the first Temple was finished, Shlomo got married. The combination of the two celebrations wa...
	On that night Shlomo slept uncharacteristically until four hours after sunrise, and the Jews waiting eagerly to offer the morning sacrifice had to wait until that time, as the keys to the Temple were underneath his head. When his mother heard that the...
	Although it would have been nice to bring the sacrifice at the earliest possible time, nothing was actually lost as it was offered four hours after sunrise, which is still within its acceptable time range. Further, Shlomo did nothing wrong as he was r...
	Rav Moshe Shmuel Shapiro answers that Shlomo’s mother understood the importance of a proper beginning, both to the Temple and to one’s marriage, as everything that happens subsequently is an outgrowth of that foundation. She therefore wanted to emphas...
	Similarly, Rav Shapiro explains that in harshly denigrating Noach, the Torah is teaching us that although his decision seems to represent a trivial oversight, in reality his planting of the vineyard set the tone for his actions in rebuilding the world...
	As the recent Yomim Tovim fade into the past, we return to our daily lives. Whether we are returning to a new zman in yeshiva or the new school year, to our jobs or caring for our families, we should internalize the lesson of Noach and Shlomo, making ...
	Parsha Points to Ponder (and sources that discuss them):
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