
kftu .gv	in hk	vb,b tuv hsng v,,b rat vatv ostv rnthu
(ch-d)ouen ka u,cuyc vrfv lu,n lanbv vfrcv - 

    d/vcuyc rpf (ost) itf � whsng ,,b ratw 'cu,fv kg arhp h"ar vb
rnuk uk vhv tk utyj kg iuatrv ost vsuu,ha hsf hf 'tuv uhrcsc iuufnv

 vatvwhhhhssssnnnngggg    vvvv,,,,,,,,bbbb    rrrraaaattttv,bga hpfu /wudu whk vb,b thv vatvw urntc vhv hs w
ordb tyjv vz hf rnuk ,uch, wd ukt urntc iuuhf tkt wkftu hbthav ajbvw vuj
hf 'sutn runj tyj vz vhvu /vat v"cev uk i,ba vzc vbuhkgv vchxv jfn

/u,ke, vc vk, lf kg ,usuvk ouencu 'u,cuyk ot hf vat uk i,b tk v"cev
wojk kft, lhpt ,ghzcw iuatrv ost ka uabg hf ,utrk ohkufh ohbbuc,naf     
u,cuyc rpfa rcsv omg kg od tkt ',gsv .g tyjc kuafnv omg kg er vhv tk
vhv 'vabug ,chx vk rnuk ohsev tk 'vuj ka vabg v"cev rzdaf vbvs /v"cev ka
lt /,gsv .gn vkftu ajbv kuek vgnaa kg vk vghdv lf hf ruujnu rurc vz
wudu wl,at kuek ,gna hfw (zh 'd) uk rnuk ohsev 'ostv kt rcsk lf rjt utucc
vnku 'tyjv ,ukak,av ,chxc lhrtvk iufbk vtr itf vnk 'ruthc lhrm vz rcsu
vhv vz hfu 'ihcvk lrum ah lfk ;xubcu ?vatv kt urcsf ohrcs rumhec ep,xv tk
'orudv ot hf vhv tk vghnavu 'vkhftv omg vhv tyjv rehg tukv ?utyj rehg
tkt ?kgupc vhhagv iuugk kpy ot hf vbhta vghnav iuug ohsevk lhha vnu
rpuf lbva lhrcsf tk 'uk rntu 'u,cuyc rpfa lf kg ujhfuvk v"cev iuuhf jrfvc
kct 'vat lk i,hba rjtn tyjv vzc oat lbhta tmnb lhrcs hpk hf 'h,cuyc
vhv tk v,njna lhrcsf vhv ukhtu 'l,kgu,k ot hf vat lk ub,b tka tuv ,ntv

aghu /ohnk ohn ihc khscn hvhu ohnv lu,c gher hvh ohekt rnthu
rat ohnv ihcu gherk ,j,n rat ohnv ihc kschu gherv ,t ohekt

 gherk kgn (z'u-t)wudu gher hvh ohekt rnthuw cu,fv ,buuf ruthc -
     k c,hhhh""""aaaarrrrutrcba hp kg ;ta '(ouheu vhuv uk vhvh) gherv ezj,h 'gher hvh" '

'wgher hvhw urnutc v"cev ,rgdn hbac uareu 'uhv ohjk ihhsg 'iuatrv ouhc ohnav
ostf wu,rgdn uvn,hw whbacu 'iuatr ouh kf 'wuppurh ohna hsungw cuht rnta vzu

v c,fu /"uhkg ohhtnv ,rgdn snugu onu,anawwwwhhhhjjjjrrrrzzzznnnnwwwwtrc ,hatrcw aurhp hf" '
i,thrc osue tk 'i,thrc ,khj,c 'wudu rut hvh oheukt rnthu///ohnav ,t oheukt
.rtvuw rnuk if,h tka" hbpn ,tzu 'wskuuh, ost [hbpkv] iuatrvw rntba lrs kgu)
ova vnnavu vcrjv kg ohrunv wuvucu uvu, v,hv .rtvuw tku 'v,thrc osue wv,hv
vhuvv kg er vz iht 'vrund vthrc vbht vthrcv ,khj,a hp kg ;tu///trcbv hrt,
,hnut,pv kg tk '[wahn ahw ,thrcc vbaha 'inzv lanc vuuv,nv ubhhv] ,hbnzv
uhrcs} "vnmg vrundv vthrcv vhv, vthrcv ,hatr zt hf 'wihtn ahw vthrcv thva
rjtu '({wufu arpk ubjhrfva vnu 'wufu ,thrc ,hatrc ibhxrd hfv v"s wt euxp khgk

/"iuatr ouhc ung ohtrcbv ohnav ,thrc od vhvh 'iuatrv ouhc rutv ,thrca

uvzu 'vk crxk ljufc vhva jrfvcu 'vc vfuz ,hhv tk 'sdb,vk ,kufhv lk
tmnbu 'lc huk, ihhsg rkuev 'rnukf 'wl,at kuek ,gna hfw urntc vbuufv

 /abghvk v,g hutr if kgu 'h,cuyc ,rpf hf vz hpk
shnu 'v"cev ka urxun ,t kche iuatrv ost hf 'f"jt ubt ohtur vagnku    
oryc sug 'kke,ba rjt ;fh, hf ubt ohtura unf 'lf kg vcua, vag
hf (f 'd) 'hj kf ot v,uhv oa kg wvujw u,at oa ,t tre 'isg idn ard,ba
vbha ;fh,u 'ouen ka u,cuyc rpfa vzc gap kg tyj ;hxuv hf ihcv ;fh,
/vsh kg lanbv vcuyv oa kg vna ,t tureku 'vcuyv kg ,usuvk u,gs ,t
rntb (tf 'd) uhrjtka trenc hf 'u,cua, vkce,b shn hf ubt ohtur iftu
wrug ,ub,fw ,uch,v ,tu woahckhu rug ,ub,f u,atku ostk ohekt wv aghuw
vc vkkev lphv vrutfk vhv rcsv vzu 'wrehs ihauckw xukebut oudr,c arhp
;fh,u 'uhfrm epxk hsf cr kng kungk lrymh v,gn hf v,hv u,kke 'kke,b
vkkev omg hf jrfvcu 'cuy r,uhv smv kg uhfrm ,t usucfc v"cev uk inhz
uk i,hbu 'uabg od e,nb uc rzju utyjc rhfva iuuhfu 'wcuyv ,hhpfw iuugc v,hv

/kkfu kkf ovhkg kungk tuv lrymha hkcn uhfrm
v,tuw (dh 'ck ,hatrc) cu,fv rntnc znrb rcsv vz hf urnt ,nt hehsmu     
vsunu ujcanv ostvk uk rnut v"cev :uvuarp lfu wlng chyt cyhv ,rnt

 uhsxj kg ukwwwwccccyyyyhhhhvvvv    ,,,,rrrrnnnntttt    vvvv,,,,ttttuuuuwwww,shnc lng dvb,n hbbv hf ,rnt lbv � 
wk v,t hutr if kg 'ohsxjc ;eun lbvu 'sxjvllllnnnngggg    cccchhhhyyyyttttvcuy lk ;hxuvk � w

rubhmv thv lf kg vtsuvvu v"cev ka u,cuyc vrfvv omg hf 'l,cuy kg
uhsxjc rhfvk shn, kfuba ubhrzgc vhvh ,"hav /u,cuy kg vcuy lhanvk

/ohkdb ohsxjku ohbhsv ,e,nvk vz hsh kg vfzbu 'ohcurnv
unf 'u,hhag thvu 'usng kg ube, 'gherv ,t oheukt aghu" 'h"ar lhanvu     

c rthcu /"wvhbrphm ,t v,aguwwwwwvvvvssssaaaacccc    rrrrttttccccwwwwc,fa vn tuv rehg vtrba vnu" '
,uhvk if,h tk hf 'usnug kg ube," 'wz euxp itf c,fa unfu) whnb htwc o"trv
'gherv ,t oheukt aghuws tru,hhn 'hnb ht 'iuatr ouhc vagb rcfa 'ugnanf
vk ahrss tuv wgherv kgn rat ohnv ihcu gherk ,j,n rat ohnv ihc kschu
'gherv ,t oheukt aghuws tres '("uhrjt tcv wif hvhuw rntnc hs vhv hf 'hfv
'r,unk lt tuv wgherv kgn rat ohnv ihck gherv ,j,n rat ohnv ihc kschu
zunrk vbuufvu 'wusnug kg ube,w arhp hfvku 'vhr,c ch,fs wif hvhuwc hdx hrvs
hebbt kvut j,un osu rac lknw 'd"h c"h vcr ,hatrc) arsnc t,hts vn kt
orc 'vgnhe hpr tuv (inz ka) ,uva hsh kg (kct 'jfv kfc ejuscu ezujc ju,n)
ka emun ;udf ohtrb ovu) wemun htrf (o,jh,nc) ohezjw (ov vzv ouhv sg) tfv
;apan tuvu) hebbt (,f,nn) ohkf emun osu rac lkn///(vpr,n ubhta ,f,n
tfv orc 'vsukj ohkgn ov (inz ka) ,uva hsh kg (kct 'jfv kfc o,ut ehrcnu
unf) wemun (wvreh ictw 'htrv ercf) htrf (oercc) ohezjw (ov vzv ouhv sg)
,ga ka oercu o,jh,n usngha) usng kg ube,wa 'ubhhvu '(o,ehmh ,gac
lfcu omme, tka 'wvhbrphm ,t v,aguw unfu 'u,hhag thvu '(okugk o,thrc

/(wufu oksd, 'vhbrphm ,t v,aguw 'c"h t"f ohrcs h"ar wg) '"uksdhu usngh

R’ Yaakov Meshulam Orenstein zt”l (Yeshuos Yaakov) would say:

     “wub,unsf ubnkmc ost vagb ohekt rnthuw - Rashi tells us that when Hashem created Adam Harishon, he consulted with the

angels to teach us proper conduct and the trait of humility, that a great person should consult with and receive permission

from a smaller one. However, when Hashem created woman, he did not consult with them. Thus, unlike men, women

say every morning, wubumrf hbagaw - Hashem created them according to His will alone, without consulting anyone else!”
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R’ Moshe Bogomilsky shlit’a (Vedibarta Bam - in the name of his father R’ Shmuel z”l) would say:

    “wlubj ,t sk,uw - When Kayin committed the terrible act of killing his own brother, he realized his debased status. After

much contemplation, he concluded that without proper education from early youth, a person can easily go astray and

commit the most gross and inhumane crimes. To rectify this, he made it his mission to propagate the importance of

education. When his son was born, he named him Chanoch, which stems from the word ‘chinuch’ - ‘education’ - and also

called an entire city by this name. Kayin was stressing that parents are obligated to educate their children as soon as they

are born. Moreover, one should not suffice with this, but also see that his entire city receives a proper education.”

A Wise Man would say: 

     “Success is stumbling from failure to failure with no loss of enthusiasm.”                                         

(4) k"jnrv ,rdt (3) u:unr s"uh z"y (2) :ch vdhdj (1)
.nut ;xuh rpx (7) /yn ihkuj (6) /db ,ufrc (5) z:d ,uct

wc erp okug ihbc (9) oa (8) jxr wng
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“The Eraser” - Menachos Daf 56b

     Rav Yochanan says that everyone agrees, even if a Korban Mincha
has already been made chametz, one who continues the chametz
process has transgressed the Lav of ".nj vpt, tk". Based on this, the
Minchas Chinuch (436:7) wonders: if one erased the first letter of
Hashem’s Name thereby transgressing the issur of “Mechikas Hashem,”
what if another continues the process and erases the second letter of
Hashem’s Name? Since the Gemara considers the second person to
have sinned, even though the Korban Mincha is technically already
chametz, has the second eraser also sinned even though Hashem’s
Name has already been erased? The Minchas Chinuch concludes that
as our Gemara learns this concept from a posuk (cu,fv ,rhzd), it is

exclusive to Korban Mincha and cannot be applied in other instances.
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      A SERIES IN HALACHAA SERIES IN HALACHAA SERIES IN HALACHAA SERIES IN HALACHA
                LIVING A “TORAH” DAYLIVING A “TORAH” DAYLIVING A “TORAH” DAYLIVING A “TORAH” DAY
"okuf sdbf vru, sunk,u" - The Greatest Mitzvah of All (96)

Bitul Torah: Interrupting Learning for Idle Talk. We
previously mentioned the prohibition of "u,ban ehxpn" -
interrupting Torah learning, for idle talk. The source for this
issur is in the Gemara (1) and is brought in halacha (2) as well.
The Beis Yosef in Maggid Maysharim (a sefer in which he
records all the conversations he had with an angel who was sent
from Heaven to teach him) in Parshas Ki Savo, asked the angel
for advice on how to remember his learning. Among other
things, the malach told him that if he does not interrupt his
learning, it is a segula not to forget that learning. In the letters of
the Ramchal (3), he writes that uninterrupted learning, can
actually save Klal Yisroel from harsh decrees. 
Detailed Halachos. 

Even if there is a non-obligatory mitzvah which can be done
by interrupting one’s learning, one should still not interrupt.
Therefore, the Mishna in Avos (4) states that one who is
walking on the road and repeating his learning (as it says,

 l,hcc l,cac"lrsc l,fkcu"lnuecu lcfacu  - “when you sit in

your house and when you walk on the way and when you lie

down and when you rise.”) should not stop his learning to
observe and comment on how nice is that tree or that plowed
field, even though he is praising Hashem. 
Even though it is customary to say “Tzugezunt” (this is the
Yiddishe translation of "t,uxt" which is a Talmudic word in
Aramaic (5) which means “to good health”), one should still
not be mafsik (interrupt) his learning in order to say it, even
though there is a mitzvah to bless another Jew (6).
If a justified interruption arises, such as a chessed which is
required imminently from a person who is learning, he should

   

1)

2)

3)

t"yhka skparhv lurc r"vun ,tn         
      xyhhv sbkchke lurc ohhj ,ryg kkuf atr 

try to finish the subject he is learning, if possible, before
interrupting (7), i.e. finishing a Mishna or a Tosfos, etc.
If one has a set time for learning (a set learning seder), he
may stop his learning when he concludes this regular seder,
even if he is in the middle of a subject (8).
If one is in need of a chessed, such as directions to a
destination, and he must enter a Beis Medrash in order to ask
someone, he should try to find a person who is not currently
learning, rather than interrupt someone who is in the middle
of learning (9). He should also speak in low tones so as not to
disturb those around him who are still learning.
If he has to interrupt someone, he should rather interrupt a
person learning alone instead of two people learning together.
One should organize his learning in such a way that it will
minimize any interruptions. This refers to the place, timing and
length, turning off his phone or other portable devices, etc.

4)

5)

6)

7)

















    What is the job and purpose of a woman? A woman’s job is to emulate Hashem, just as it is a man’s job - the middah of
"uhfrsc ,fkvu". The difference between the two is how a woman carries out her job. That is what really defines her tafkid and
her mahus - her very essence. Only when both man and woman work together as one entity with different jobs, can they
achieve true perfection in a marriage. The Gemara tells us in the name of Rav Elazar: rntba ost ubht vat uk ihta ost kf"
"wost ona ,t trehu /// otrc vcebu rfzw - “Any man who is not married to a woman is not (called) an ADAM.” The posuk
does not say “He called his name ADAM,” but rather, “He called THEIR name ADAM.” Why? Because an “ADAM” - a
mentch, is the title given to a MAN and a WOMAN working together as a team, to build a fine Jewish home.
     Hashem deliberately made the human body in a way that helps us understand how to use it properly. He gave us two eyes
and two ears - but only one mouth, so that we should listen and look TWICE as much as we speak! He put our heads higher
than our hearts so that our intellect should rule our emotions and feelings. So too, Hashem made Chava from the rib of Adam,
specifically an internal part of him, to teach us that the woman’s influence would be an internal one, one that touches that inner
core of the people she helps - mainly her husband and her children. This is why most of what women do is hidden. The great
influence that a wife has on her husband and the enormous impact that a mother has on her children is not something that is
written up in the newspapers (or even in Mishpacha Magazine). The constant support and encouragement a woman gives her
husband, the selfless devotion and love that a mother imparts to her children, is of inestimable worth, and a true emulation of
Hashem. It is an internal impact and not a subject that is necessarily revealed to the outside or one that she gets “kudos” for.
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    Hashem commanded Adam Harishon to observe only one mitzvah - not to eat from the eitz hadaas. However, along came
the Satan in the form of a snake, and convinced his wife to eat from it, and not only did she eat, but she gave him to eat as
well. The punishment was severe and they were both forced to leave the paradise of Gan Eden. But the harshest decree was
that death would be the inevitable lot of every human being. The posuk tells us that it was immediately after the decree of
death that Adam gave his wife the name “Chava” with the explanation that she is the mother of all the living. Why is the
naming of Adam’s wife mentioned here, immediately after she caused the punishment of death, and not when she was
created? Secondly, why would Adam choose this moment to give her a name associated with ‘living’ when she caused death? 
     My machshava here is a key component necessary for shalom bayis. It is the ability of a spouse to overlook the other’s
mistakes and highlight his/her positive attributes. Chava had just caused the greatest calamity the world would ever know.
Adam Harishon had every right to be angry with her for bringing such a great churban to the world. Yet, nothing of the sort
transpired; not one harsh word was uttered by him. If anything, he consoled her, knowing how bad she must have felt by
saying, “True, you made a mistake but look at the positive side - your name will be ‘Chava’ because you will become the
mother of all mankind and you will bring life to this world.” That is exactly the reason for naming her Chava, and exactly the
reason it was mentioned specifically at this juncture. To teach us how one spouse is to react to mistakes made by the other. 
      This is a segula, a recipe, for shalom bayis - for all of us to learn how to forgive and forget. Always remember that your wife
is the one that provided you with so much simcha and beracha, and that she is your Chava - mother of your future generations.

                                                                                                                                                                                                             

 //// ost ona ,t trehu o,t lrchu otrc vcebu rfz(c-v)

 wudu laujv ihcu rutv ihc ohekt kschu cuy hf rutv ,t ohekt trhu(s-t)
    “Rabbi Elazar said: The light that the Holy One, blessed be He, made on the first day of Creation was not that of the
sun but a different kind of light, through which Adam could observe from one end of the world to the other. But when
Hashem looked upon the generations of the Flood and the Dispersion and saw that their ways were corrupt and that they
might misuse this light for evil, He arose and concealed it from them, as it is stated: “And from the wicked their light is
withheld.” And for whom did He conceal it? For the righteous people in the future, as it is stated: “And Hashem saw the
light, that it was good” - and “good” is referring to none other than the righteous people.” (Chagiga 12a)
     The uniqueness and greatness of the holy Baba Sali, R’ Yisroel Abuchatzeira zt”l, was not limited to those times that
he revealed his strength by performing open miracles, for his entire demeanor was beyond the comprehension of ordinary
men. All were amazed by the simplicity with which he spoke about the secrets of creation and the hidden ways in which
Hashem guides His world. Even as we know that the pathways in heaven are as familiar to Tzaddikim as the entryways to
their own homes, the matter-of-fact manner in which the Baba Sali spoke about heavenly concepts was astounding. 
     Stories heard from reliable witnesses abound. One of the most remarkable stories about the holy light and vision of the
Baba Sali took place over forty-six years ago. A terrible incident occurred in 1972 when a daughter of one of the most
prominent Jewish families in Mexico was kidnapped by a group of Mexican gangsters who had been tracking the girl in
the hopes of holding her for a large ransom. Unfortunately, this was not wholly uncommon. Throughout the latter half of
the 20th century, the Mexican Jewish community lived in relative stability. The economic boom that followed World War
II lasted for nearly thirty years and continued to allow Mexican Jews to greatly prosper. However, the country began to
experience economic difficulties, which affected them in numerous ways. Abductions, theft and gang-related crime
became all too commonplace and no one was safe, least of all the wealthy Jews of Mexico and its environs.
      The kidnappers demanded $60 million for the safe return of the young girl. If their demands were not met, they
threatened, the girl would be executed. There were to be no further negotiations. The family was in a state of panic. They
could not possibly come up with that much money and the Mexican police could not be relied upon to find the girl alone.
      An uncle of the kidnapped girl was dispatched to Netivot, in Southern Israel, to seek the blessing and advice of the
holy Baba Sali. The man rushed to the Tzaddik’s home and explained what had occurred to his niece in Mexico. He informed
the Baba Sali that the kidnappers had said they would not negotiate. They wanted their money or the consequences were dire. 
     The Chacham sat in his chair motionless. He seemed to have immersed himself inward although his face was almost
entirely covered by the veil he wore over his face. Suddenly, he called for a pen and paper. His attendant ran to bring the
items and the Baba Sali began to talk as he traced the shape of a building on the paper. This is what he said:
     “In order to rescue the girl, this is what you must do. Go to so and so (he named a specific place) and there you will find
two of the kidnappers. One is short and stout like a barrel and the other is tall and thin like a tree. Bring with you twenty
policemen and overwhelm the two kidnappers who are acting as lookouts. Then, take these two men and have them lead
you to the spot where the girl is being kept. Be careful. There are another six kidnappers who are hiding out there. Let the
first two open the doors and then the police can storm in and rescue the girl. Do this and you will be successful.”
     The uncle rushed out and relayed the information, just as the Baba Sali had drawn it up on paper. Boruch Hashem, the raid
was successful and the girl was rescued, the entire plan carried out exactly how the Baba Sali had outlined it from his home in
Netivot, over 6,000 miles away! The Chacham had never stepped foot in Mexico. He had never seen the buildings he
diagrammed or how the kidnappers looked. And yet, he could see them, he could see it all! Undoubtedly, it was the special
light - the “Ohr Haganuz” - which allowed him to see from one end of the world to the other ... (wv ogubc ,uzjk rpx)                 

         vuj u,at oa ostv trehu
 /// hj kf ot v,hv tuv hf        (f-d)

 /// stn cuy vbvu vag rat kf ,t ohekt trhu(tk-t)
llllyyyynnnn: A man once came to the Baal Shem Tov zt”l and said
that he feels conflicted. Sometimes he feels joy and
happiness for the good Hashem has given him and other
times, he is sad and depressed for that which he is lacking. 
     The Baal Shem Tov listened to the man and explained that
this is a natural reaction of a human being. However, one
must learn to overcome his complaints and depression. 
     To illustrate the point, he called in the local water-carrier
and asked him how things were going. “I’m getting older and
I feel so weak,” the man replied with a sigh. “My children
constantly study and don’t help me out. I have to support my
in-laws, and find the financial obligations a real burden. My
wife is so sickly, and I feel like I’m falling apart.” 
     The next day, the Baal Shem Tov called the man again
and asked him again how things were going. With a big
smile, he replied, “I am so grateful to Hashem for all of His
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kindness. Even though I am old, I am not only able to support
myself, but I am even able to support the Torah study of my
children and in-laws who study with such diligence. My wife
is wonderful to me; she makes me so happy.” 
     The Baal Shem Tov turned to the man with questions and
said, “We constantly choose how to view our life situation;
even though nothing external has changed, we can still view
our life in very positive ways.” 
llllyyyynnnnpppp: In a person’s life, there are bound to be setbacks; not
everything runs smoothly or according to plan. A human
being can become dejected, even depressed. But Hashem
looks at things from a higher perspective. Said R’ Avraham
Pam zt”l, there were “issues” during Creation - the “light”
needed to be hidden, the bark of the trees was not like its fruit,
the moon argued with Hashem - yet, Hashem only focused on
the positive - "stn cuy vbvu" - “It was very good” - it wasn’t
just good, it was “very good!” It was so good that Hashem
chose to focus only on the wonderful aspects of ,hatrc vagn.

 From The Wellsprings Of      From The Wellsprings Of      From The Wellsprings Of      From The Wellsprings Of         
R’ Guttman R’ Guttman R’ Guttman R’ Guttman -  Ramat Shlomo Ramat Shlomo Ramat Shlomo Ramat Shlomo                           

 /// .rtv ger ovhyubu ohnav truc wv k-tv rnt vf(v-cn vhgah)
   The opening words of Parshas Bereishis describe how
Hashem created the heaven and earth. The Haftorah also
begins with the prophet Yeshayahu stating: “So says
Hashem, the Creator of heaven and earth.” However, while
the weekly Torah portion focuses on the creation of the
universe, the weekly Haftorah portion focuses on the
creation of the world to come, a world which promises to be
a new society full of love, peace and ultimate G-dliness. 
     Yeshayahu continues, “I established you as a covenant of
people to enlighten the nations.” Radak explains that the
Jewish people’s merit gives reason for the existence of the

entire world. All nations owe their existence to the Jewish
people who further the world’s purpose. Indeed, the world
was created for the sake of those who acknowledge their
Creator and continues to exist solely for that purpose. 
    The Navi Yeshayahu, however, adds a significant
dimension to this idea and reminds us that we, Klal Yisroel,
were chosen to enlighten the nations. The Radak explains that
Hashem demands from His people to serve as a shining
example for the rest of the world. We, the Chosen Nation,
must conduct ourselves with such perfection that the entire
world will appreciate the truth of creation. We must
effectively impress them with this truth that everything
belongs to Hashem, the Creator and Master of the Universe. 



AVOIDING SUSPICION
Reproduced from "Living Kiddush Hashem" by Rabbi Shraga Freedman, 

with permission of ArtScroll/Mesorah Publications. 
 
An elderly couple wanted to bequeath their entire 
estate, which was worth a considerable sum, to a 
struggling yeshivah in Yerushalayim after their 
deaths. The rosh yeshivah, however, suggested that 
the couple leave half of their estate to their only son, 
who lived abroad and had severed his ties with them.

The wife passed away shortly thereafter, and the 
husband’s health deteriorated; he needed constant 
care until his death a few years later. The yeshivah 
shouldered the burden of all the funeral and medical 
expenses, while the son remained out of contact, not 
even attending his mother’s funeral.

After the husband’s death, the couple’s estranged son 
finally came to Eretz Yisrael—to claim his parents’ 
entire estate. The yeshivah administration urged the 
rosh yeshivah to fight in court, but the rosh yeshivah, 
an august Torah personality, flatly refused, fearing 
the chillul Hashem that might result. The son was 
certain to resist any efforts the yeshivah might make 
to stake a claim to the estate. He would be very likely 
to fabricate accusations, perhaps claiming that the 
yeshivah had somehow convinced the couple to write 
a will in their favor and that they had aided his father 
for ulterior motives, in order to be able to claim 
his property. The situation was liable to turn into a 
scandal, besmirching the yeshivah’s name and that of 
the Torah world.

For that, the rosh yeshivah was willing to forego a vast 
sum of money that could have rescued his struggling 
institution from financial distress. 

CREATOR AND CONTROLLER
By Rabbi Moshe Pogrow

Based on excerpts from the commentary of Rabbi Shamshon Raphael Hirsch zt"l on Chumash, with 
permission from the publisher. 

“Vayar Elokim es haor ki tov.” This statement—along with similar 
statements of vayar Elokim ki tov and eventually vayar Elokim es kol asher 
asa v’hinei tov meod—is intended to set forth a great truth: The world’s 
continued existence is dependent on the Will of Hashem. When man 
creates, the work exists in its own right, and often gains control over its 
creator. Mortals can be creative, but they are unable to bridle the forces they 
have unleashed. They lack the power to control the genie they have roused. 
The creation overwhelms its creator, and he is no longer master over his 
work.

Not so G-d and His World. The world not only came into existence through 
His Will, but continue to exist only because Hashem wills it. Even after He 
created it, Hashem observes His work and grants it continued existence 
because it meets with His approval, as long as He considers it good.

Our neviim have told us not to remain silent. We constantly ask 
Hashem for the return of the Beis Hamikdash and malchus Beis 
David. When we say Retzei, we are adding our tefillah to the 
millions that our ancestors prayed before us.

The last era before Mashiach is called the ikvesa D’meshicha, the 
footsteps of Mashiach—so close we can almost hear them. We 
are now in that time, awaiting the geulah any day. We should put 
extra effort into this tefillah; it is so close to being answered. 
Adapted from Biur Tefillah (Ani Maamin Foundation)
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The pasuk does not say vayar Elokim ki tov 
haor—“G-d saw that the light was good.” It says, 
“G-d saw the light, that it was good.” The Torah 
thus expresses the objectivity of the creation. 
There are some who say that Hashem is a part 
of the world, its mind and soul—a mere force 
of nature. But this pasuk proves them wrong. 
After G-d created the world and all its parts, He 
looked at them again. The work is external to 
its Creator; G-d is outside the world. The world 
is related to G-d not like the body and the soul, 
but as a work and its maker.

Moreover, Hashem transcends His world. 
His work is dependent on Him, whereas He 
is absolutely independent of His work. Only 
because G-d sees His work and finds it good 
does it continue to exist.

Hashem’s control over His creation is 
demonstrated at the very outset by His 
separation of light from darkness—vayavdel 
Elokim bein haor ubein hachoshech. He set 
boundaries between the newly-created light 
and the darkness that had existed previously. 
Now, both would rule earth: light awakens 
everything to life and growth; darkness, by 
temporarily blocking out stressful things, 
brings rest. They must each have their own 
kingdom. The same G-d Who called into 
the darkness “Let there be light” now sets 
boundaries between them. Both rule the earth: 
darkness by gathering strength, light by giving 
shape to substance.

This fluctuation accompanies us throughout 
our lives—on earth, we cannot bear constant 
light. When we have spent all our energy, 
standing for twelve hours in the sun, we return 
to the soft embrace of the night. We renew 
ourselves with fresh energy and rise again with 
the coming of the new day. And G-d is the One 
Who separates the light from the darkness.  

THE INTERRUPTED SIEGE
by Rabbi Dovid Sapirman, Dean, Ani Maamin Foundation

Chizkiyahu was not just a king, he was a rebbi for the people. The Gemara tells 
us that he used to deliver a shiur to 110,000 people at a time. However, there was 
someone else, a rival named Shevna, who delivered shiurim to an even bigger 
crowd—130,000 thousand listeners.

When Sancheriv besieged Yerushalayim, his messenger Ravshakei gave the 
Jewish people the option to surrender and exile. They would not be harmed, 
but merely resettled in a foreign land. If they refused, Yerushalayim would be 
attacked. Shevna wanted to surrender, even though it meant giving credit to 
the Assyrian idols. Chizkiyahu refused, because of the great chillul Hashem this 
would cause. He was afraid that Hashem might concur with Shevna and his 
group, since they were the majority, but the navi Yeshaya informed him that a 
group of reshaim cannot constitute a majority.

Shevna was actually not the role model and talmid chacham that he appeared to 
be. He was indulgent and immoral, but he was sly. He wrote a note to Sancheriv 
stating that he and his group were prepared to surrender, but that Chizkiyahu 
and his group were determined to resist. He attached the note to an arrow, shot 
it across the wall of Yerushalayim to the Assyrian encampment beyond, and 
prepared to exit Yerushalayim with all his followers behind him. But Gavriel 
Hamalach locked the gate behind him, so none of his group could exit.

Shevna came before Sancheriv alone. Sancheriv asked where his group of 
followers were. He replied that they had changed their minds. Sancheriv said, 
“So you are mocking me!” and ordered him killed in a violent manner.

When Sancheriv finished battling Kush, he returned to besiege Yerushalayim. 
His astrologers told him that he would only be able to conquer Yerushalayim 
that day; if he delayed, he would lose his chance, so he rushed his armies to begin 
the attack. But when he arrived in the nearby town of Nov, he was able to view 
Yerushalayim from a distance, and it seemed very small. He decided to ignore 
his astrologers' advice. “Because of this little city I hurried all my armies?” he 
said, waving his hand arrogantly. “We will go to sleep, and tomorrow each of my 
soldiers will throw one stone into it. That will be enough to destroy it."

That night was the Pesach Seder, and a malach passed through the camp and 
destroyed the entire army. This was one of the many miracles that have taken 
place on the Seder night, and we sing about it today in the beautiful piyutim of 
Nirtzah.  

THE PECKING ORDER

How does a food chain start?

Food chains always begin with producers—organisms that can make their own food. They are 
the source of all the food in ecosystems, and include plants, algae, and photosynthetic bacteria. 
The second organism in the chain is what we call a consumer, which eats other organisms. The 
organisms that eat producers are referred to as primary consumers in the food chain. Next, a 
secondary consumer eats the primary consumer, a tertiary (third) consumer eats the secondary 
one, and so on until the top. The final consumer in the food chain eats other organisms, but has 
no natural predators that eat it. Lions, hawks, and vultures are examples of final consumers.  

Adapted from Fundamentals of Life Science by Rabbi Yaakov Lubin
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Thought of the week:  
Unity is not choosing to work 
together, but realizing that we 
are, in reality, one. 

(H:A  TYwARB) „.DXA OWY RQB YHYW BRE YHYW...‰  
“…and it was evening and it was morning, one day.” (Beraishis 1:5) 

Rashi comments on this verse and the obvious question that it doesn’t say ‘yom 
rishon,’ the first day, and provide an ordinal number as it does by the subsequent days, 
‘second, third,’ etc. Instead, it calls it ‘one day’ or ‘day one’. 

He explains that the posuk is worded this way to declare that on that day of Creation, 
HaShem alone existed. He was the ‘One.’ Rashi continues to say that the angels were 
not created on the first day, but on the second, as the Midrash tells us, based on 
Tehillim 104:3-4. (Another opinion in the Midrash says that they were created on the 5

th
 day.) 

We might ask why, if HaShem was creating angels, He did not do it on the first day. To 
answer this, we must look at what He DID do on the first day. On the first day, HaShem 
created light and separated the light and the dark. However, though a separation was 
made, our Sages do not consider this day to be the beginning of division, but rather 
that distinction goes to the second day when the waters were separated.  

It must be that the separation of light and dark are not really a division of two 
components, but rather the existence or absence of a single one. The division of light 
and dark by setting boundaries and time zones so it is day in one place and night in 
another is not a division in the actual light. If we have an insight into this light, we may 
be able to answer our question. 

The Midrash says that darkness refers to the generation of Enosh which said, “Who will 
see our sins?” Light refers to Avraham as it says, “Who will awaken righteousness from 
the east,” and the word ‘hai’ir’ can be spelled with an aleph as in light. 

Essentially then, ‘light’ refers to the ability to discern HaShem as Avraham did, while 
darkness is the inability or refusal to do so as the wicked people of Enosh’s day did. 
When HaShem hid the light of Creation for the righteous in the future, it was because 
He knew that people should need to work on finding Him and not simply be able to 
discern or be aware of HaShem. To do that would remove their free will and ability to 
merit reward for their belief in G-d. 

When HaShem created this light, He did not want there to be even a hint of confusion 
as to His essence. He therefore did not create angels lest their existence influence 
people to think angels had power that was distinct from the Ribono Shel Olam.  

The first day therefore, when light was created, remained as ‘day One’ - the day on 
which HaShem’s perfect uniqueness and identity as the single source of everything in 
the Universe and beyond was proclaimed and affirmed for all time. 

During the Holocaust, many felt that G-d had forsaken His people.  But those closest to Him 
knew the truth.  Included in this group were the holy martyrs of Telshe, Lithuania, HaShem 

Yinkom Damam, guided by the great R’ Avraham Yitzchok Bloch z”l HYD. When the Nazis came 
to Telshe, R’ Avraham Yitzchok was not fazed by their threats and continued to nurture his flock 
with words of strength and encouragement. 

When the entire male Jewish population of Telshe was murdered in cold blood on the 20
th
 of 

Tamuz, R’ Avraham Yitzchok was accosted by a Nazi who hit him about the head with a 
hammer and taunted, “Where is your G-d, now, Herr Rabbiner?”  

The Telzer Rov looked his attacker in the eye and calmly replied, “He is not only my G-d, He is 
your G-d; and the world will yet see this.” 
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on the Parsha
³ THE TORAH IS A LAW 
BOOK – NOT A STORY BOOK

The Torah begins with these words, 
telling us the order of Creation. 
Rashi points out that the Torah 

should have begun with the first mitzvah 
and continued with a list all of the positive 
and negative commandments. A detailed 
description of the order of Creation should 
not have been a part of the Torah.   
Rashi answers that the Torah began by tell-
ing us that HASHEM created everything 
so that we would have an answer to the 
claim that the nations would form against 
us. If the gentile peoples would say to us, 
“You are thieves. You stole the land that 
belongs to the seven nations,” our answer 
is, “It says in the Torah that HASHEM cre-
ated the heavens and the earth. It is His 
world. He created it, and He gave it to 
whom he saw fit.”  
The Siftei Chachamim explains that Rashi’s 
question cuts to the core purpose of the To-
rah. The Torah is the guidebook for life, a 
compilation of the laws and principles that 
govern our actions. Ultimately, it is a book 
of laws. Therefore, all of the stories that are 
told throughout Bereishis — from Adom, 
Noach, and on through the Avos — simply 
don’t belong there. Granted they contain 
valuable lessons to teach us, but those les-
sons could have been written in a book on 
the level of the Navi’im, not in the Torah 
itself. The reason they became part of the 
Torah itself was that since HASHEM be-
gan with chronicling the acts of Creation, 
it was appropriate to maintain that style, so 
the Torah continued with the various sto-
ries as they occurred. 
Essentially, Rashi’s question is that the very 
nature of the Torah was changed from a 
law book to a history book. Why make 
that change? Rashi answers that it was all 
changed so that if the gentiles say, “You are 
thieves,” we could simply respond, “Read 
the Bible. HASHEM created the heavens 
and earth and gave it to us.”

³ THE TORAH WAS WRITTEN 
EXCLUSIVELY FOR YISROEL 

There are two significant problems with 
this Rashi:
1. The Torah is the exclusive property of 

the Jews. It was written for the Jews, and 
it is unique to the Jews. It wasn’t written 
for the gentiles. We cannot assume that 
the gentiles will read the Torah, much less 
abide by it. More than that, they have no 
right to read the Torah; it is the private 
heritage of the Jewish nation. So how can 
Rashi say that this is the answer to the goy-
im when the Torah isn’t in their purview?  
2. If the sole reason HASHEM began with 
Creation was so that the gentiles won’t say 
that we stole their land, then it seems, if it 
could be, that HASHEM failed. The single 
most repeated claim that the world has 
against the Jews today is exactly that: we 
stole their land. We took away the Palestin-
ian homeland. We have no right to be there. 
If the entire reason that HASHEM changed 
the Torah was to answer the gentiles, it 
doesn’t seem to have succeeded. So what does 
Rashi mean, “It is to answer the gentiles”?
The answer to these questions is contained 
in Rashi’s use of the posuk: כח מעשיו הגיד לעמו  
“Hashem told His nation of His power.” 
Like the rest of the Torah, this lesson is not 
for the gentiles; it is for us. If the gentile 
nations accuse us of stealing their land, we 
need to have the answer, not for them, but 
so we can answer ourselves. It is a foregone 
conclusion that the gentiles won’t listen 
to the Torah. The issue is us. Will we feel 
justified and correct or will we feel like we 
have stolen their land? This issue is so sig-
nificant that HASHEM changed the very 
nature of the Torah . . . to let us know we 
are not thieves.  

³ A PERSON’S THOUGHTS 
DEFINE HIM

If we take this concept to its logical con-
clusion, we see a tremendous insight into 
human nature. Rashi is telling us that all of 
the lessons that we learn from the Avos — 
the concepts of mussar, self-improvement, 
and perfection of our middos — are very 
important, but they could have been put 
in a separate book. 
However, the issue of not viewing ourselves 
as thieves is so fundamental that it merits 
changing the entire Torah. This is because 
the way a person views himself is what he 
becomes. If a person views himself as a 
thief, he will live up to that image. If the 
Jewish nation viewed themselves as crooks, 
dishonestly living in someone else’s land, 
they could never have become the chosen 
nation. Their tainted view of themselves 
would have greatly limited their ability to 
become great people, and that is so signifi-
cant that it is worth changing the entire 
Torah. 
This concept has a specific message to us. 
Some people are concerned about steal-
ing because “What will the gentiles think 
about us?” While that may be a valid con-
cern, there is a much bigger issue at stake: 
how will I view myself? If I act as thief, I 
am a thief. That action defines me, and 
creates the image that I hold about myself. 
That damage can be far greater than the 
single act of stealing. 
There is also a larger lesson to learn from 
this Rashi. One of the characteristics that 
all successful people possess is a powerful 
sense of self-worth. To reach greatness, a 
person must believe in himself. He must 
trust in his inherent worth and his ability 
to succeed. If this key component is miss-
ing, all the talent in the world will not 
help because he will not have the drive to 
reach for the heights he is capable of. This 
concept is so intrinsic to greatness that 
HASHEM changed the very nature of the 
Torah, all to keep our sense of dignity and 
worthiness intact. 

—

For more on this subject 
please listen to Shmuz #6, 

“It’s Not Geneiva. It’s Shtick.”

Self Image- 
The Basis
of it All
g

“In the beginning, G-d created 
the heavens and earth.”

— Bereishis 1:1 — 
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By Rabbi Meir Orlian

A friend 
contacted a 
gemach to 
borrow a large 

sum of money. The gemach agreed to lend 
him the money but demanded a lien on his 
house and insisted on a guarantor.
Q: If I agree to guarantee the loan and my friend 
is unable to repay the loan, could the gemach 
collect from me even before exercising their 
lien and collecting from the value of the house?
A: A potential guarantor must realize that the 
lender will issue a loan because he relies on the 
credibility and responsibility of the guarantor. 
Guaranteeing a loan is a commitment to repay 
the lender if necessary. A guarantor may not 
take steps to avoid paying. If one is concerned 
that the borrower will not be able to repay the 
loan and he is not prepared to pay it himself, 
he should not guarantee the loan. Never 
guarantee a loan which you are not prepared to 
repay (Yevamos 109a; Rambam, Hil. Dei’os 5:13).
There are two categories of guarantors, 
an arev stam and an arev kablan. An arev 
stam agrees to repay the loan only after 
the lender has exhausted all in his power 
to collect from the borrower. For example, 
if the borrower does not have assets to 
use to repay the loan, the lender may seek 
collection from the arev stam (C.M. 129:8).
An arev kablan agrees to repay the loan, 
even if the lender does not exhaust 
all available means to collect from the 
borrower. Moreover the lender may seek 
collection from the arev kablan without even 
endeavoring to collect from the borrower 
first. It is considered as though the arev 
kablan is the one who borrowed the money 
(C.M. 129:15).
Generally, a gemach demands an arev kablan 
since they do not want to have to exhaust 
all available means before contacting the 
guarantor. Therefore, if they used ‘arev 
kablan’ language, they have the halachic 

The Millers rented an apartment for Sukkos in Yerushalayim. 
Before leaving, they came to pay the landlord.
“We owe you $1,500 for the apartment,” said Mr. Miller. 
“How many were you?” asked the landlord.
“We were six,” replied Mr. Miller.

“The apartment was $1,500 plus an additional $250 for each person beyond four,” replied 
landlord. “The total is $2,000.”
“I don’t remember that,” said Mr. Miller. “I remember that my wife told me $1,500.”
“The price is for four people,” replied the landlord. “That is what I tell everyone when they call. 
I assume that I told her also.”
“We had asked you to send an email confirmation of the price and you didn’t,” said Mr. Miller. 
“At this point, there’s no record of what we arranged. I’m willing to split the difference with 
you and pay $1,750.”
“OK,” agreed the landlord.
When the Millers returned home, they tried to locate their initial communication with the 
landlord. Finally, Mrs. Miller found a paper with various rental options and price quotes. “I 
see that I wrote $250 per additional person,” she said. “We owe the landlord another $250.”
“At this point, it’s over,” said Mr. Miller. “We already compromised with the landlord and 
settled with him.”
“Do you think that’s fair?” asked Mrs. Miller.
“All compromises are like that,” he answered Mr. Miller. “You might gain; you might lose.”
“But the compromise was a mistake,” said Mrs. Miller. “Had we had this paper with us, we 
never would have questioned the price. 
He wouldn’t have settled for $1,750.”
“I hear your point,” said Mr. Miller, “but 
I’m not sure it matters. I’ll consult Rabbi 
Dayan.” 
Mr. Miller called Rabbi Dayan. “I had 
a dispute with the landlord about the 
rent,” said Mr. Miller. “We settled with a 
compromise, but I later discovered that 
he was right. Must I pay the remainder?”
“The Gemara (B.M. 66b; B.B. 41a) teaches 
that mechilah b’ta’us (forgoing in error) is 
not valid,” explained Rabbi Dayan. “For 
example, a person who drew his property 
line in error does not forgo that property 
to his neighbor” (C.M. 142:2; 241:2).
“Similarly, if a person compromises in 
error, the compromise is void, since 
compromise entails mechilah,” continued 
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‘we 
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guarantor’s 
collateral

did you know?

 Did you know that signing 
a service contract that 
includes a late fee that 

accrues monthly is a 
Ribbis violation? 



bhi hotline

dina dimalchusa dina #4

right to seek payment from you without 
attempting to collect from the borrower or 
his property.
Q: If I have to repay the loan, do I acquire a lien 
in the borrower’s property or do I have to make 
that stipulation before the loan is issued?
A: In most situations, these matters are 
negotiated between the interested parties 
before the loan is issued so that everyone 
understands their rights, responsibilities 
and what they are getting themselves into. 
This is obviously preferred and will prevent 
disagreements and misunderstandings from 
arising if something goes wrong. We will 
address the halachah when the loan is issued 
informally, as with a gemach.
Poskim disagree whether the borrower 
becomes obligated to the guarantor at the 
time of the loan. Some maintain that the 
obligation begins only when the guarantor 
pays the lender. The obligation is therefore 
an undocumented loan (milvah al peh) and 
the lender’s lien does not transfer to the 
guarantor. If the guarantor wants a lien on 
the borrower’s property, he must ensure 
that the lien that was issued is transferred 
to him.
This can be done in one of two ways. The 
original loan document can be conveyed to 
the guarantor from the lender, using the 
general method for transferring ownership 
of a legal document. This is done by handing 
the guarantor the loan document together 
with a note that states, “This document and 
all associated liens are hereby conveyed” 
(C.M. 66:1 and 6, which states that even a 
handwritten note is effective). Alternatively, 
the borrower can write a note granting the 
guarantor an immediate lien when the loan 
is initially issued so that when the guarantor 
pays the lender, it will be considered as 
though the guarantor issued the loan to 
the borrower (C.M. 130:4; see also Radvaz 
1:456).

money matters

Rabbi Dayan. “Thus, Rashba (Responsa 2:278) rules that if someone denies a claim and the 
plaintiff had to settle, the defendant is not exempt klapei Shamayim (as far as the Heavenly 
Court is concerned). The plaintiff was forced to settle to partially recoup what was being 
denied. Furthermore, the compromise was in error, since the plaintiff was not aware 
that he had proof, documentation or witnesses. The same is true if the defendant later 
concedes” (C.M. 12:14-15; Aruch Hashulchan, C.M. 12:13).
“I acted in good faith, though,” noted Mr. Miller. “I wasn’t aware of what was written.”
“Indeed, Nachalas Shivah (24:4.2) writes that it is considered ta’us only if one party was 
aware and misled the other party,” replied Rabbi Dayan. “However, if both parties were 
unaware of the facts and settled, it is not considered a compromise in error, since both 
entered the compromise with this intention, to gain or lose partially.
“Zichron Yosef disagrees and maintains that even if neither party knew, it is considered ta’us 
and void, like the case in the Gemara where the property line was drawn in error,” added 
Rabbi Dayan. “This is assuming that the information existed at the time of the mechilah or 
settlement, but the parties were unaware of it. However, events that occurred afterward do 
not render the mechilah in error” (Pischei Teshuvah, C.M. 241:3; 12:20).
“What about our case?” asked Mr. Miller.
“According to Nachalas Shivah, since both of you were unaware, it is not considered mechilah 
b’ta’us; according to Zichron Yosef, it is,” replied Rabbi Dayan. “On account of the dispute, 
you are not required to pay the difference. It is questionable, though, whether there is a 
moral obligation” (Pischei Choshen, Halvaah 2:33).

For questions on monetary matters, 
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story line

Traffic Tickets and Copyright
(Based on writings of Harav Chaim Kohn, shlita)

Q: I received a traffic ticket. Does halachah recognize the validity of such fines?
A: The government is empowered to establish laws that are necessary for the proper 
functioning of society, such as traffic regulations. A king or government is allowed 
to punish one who violates these laws and impose a fine on him or confiscate his 
assets (C.M. 369:8,11). 
Thus, halachah also recognizes the validity of the ticket. However, you may contest the 
ticket and avail yourself of any loopholes to avoid payment, even on technical grounds, 
such as mistaken information entered on the ticket. 
Similarly, many Poskim rule that copyright law is binding based on dina d’malchusa, 
since it is necessary for proper functioning of society (Beis Yitzchak, Y.D. 2:75). 
On the other hand, laws dealing with monetary matters between individuals are not 
included in dina d’malchusa, and are often not  halachically binding between Jews 
when in conflict with halachah. On certain issues, the Poskim dispute whether it is 
considered a personal matter or one of a societal nature.
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inheritance #9

employee and an oness occurs, the employee is 
not obligated to refund the money, even if they 
did not stipulate that it is non-refundable. The 
rationale is that since the employer paid before 
the commencement of the employment of his 
own volition, even though he is not obligated to 
pay until the end of the period of employment, 
that indicates that he wants the employee to 
have the money even in the event of an oness 
(Tosafos, B.M. 79b, cited by Shach, C.M. 334:2). 
Accordingly, if the employee demanded 
payment in advance and the employer did not 
pay of his own volition, there is no evidence 
that the employer agreed that the employee 
can keep the money unconditionally, and in the 
event of an oness he must refund the money 
(Maharach, Ohr Zarua 66).
Others write that the reason the employee 
loses when an oness occurs is that since he 
did not make any stipulation to the contrary, 
he is the one seeking to collect and bears the 
burden of proof (hamotzi me’chaveiro alav 
haraayah). Therefore, if the employee was 
paid in advance, he is not required to refund 
the money. This would apply even when the 
employee demanded payment in advance, 
since he is in possession of the money and the 
employer is the one seeking a refund (Erech Shai 
334:1; see also Mishpetei Hachoshen, pp. 227-
235). Accordingly, the caterer cannot be forced 
to refund the customer’s money, though it may 
be appropriate to negotiate a compromise if the 
caterer had no damage (see Chukos Hachaim, 
Falagi, 47).
As far as the mashgiach is concerned, he has no 
claim against the caterer. The caterer does not 
work as the mashgiach’s agent; the mashgiach 
is an employee of the caterer and is paid as an 
employee. Therefore, since an oness occurred 
and there was no job to perform, absent any 
contractual agreement or known custom, they 
are not required to pay him.

money matters

more so one’s life (hashavas gufo)!
“Regarding hashavas aveidah of property, a person is not required to forgo his own 
money to save another person’s property,” continued Rabbi Dayan. “However, a 
person is required to forgo money to save another’s life, such as by hiring rescuers or 
equipment. Because of the prohibition to stand idly by, a person is even required to give 
up all his wealth to save another Jew from imminent danger!” (C.M. 426:1; Marcheshes 
1:43; Encyclopedia Talmudis 10:344).
“Then why is the person liable?” asked Mr. Zimmerman.
“This is derived from the case of a person who is being chased by murderers and 
escapes by damaging other people’s property en route,” said Rabbi Dayan. “One who 
saves himself at another’s expense is liable for the damage. Similarly, the rescued man is 
required to reimburse you here if he can pay” (C.M. 380:3; Sma 426:1; Rema, Y.D. 252:12).
“What if I knew beforehand that the person is unable to pay?” asked Mr. Zimmerman.
“That is not a reason to avoid saving his life,” replied Rabbi Dayan. “The obligation 
remains to save a fellow Jew” (Meiri, Sanhedrin 73b; Shulchan Aruch Harav, Hil. Nizkei 
Haguf #7).
“In your case, since seconds were critical, the person whom you saved is liable for 
damage to your phone,” concluded Rabbi Dayan. “If you could have easily removed the 
phone, he would be legally exempt, since the loss was not necessary for the rescue. It 
would be common decency to pay, nonetheless, since it is difficult when saving a life to 
consider all the monetary ramifications.”
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story line

Who Is the Bechor?
From the writings of Harav Chaim Kohn shlita

Q: An assimilated Jew had a son with a non-Jewish wife. The man became a baal 
teshuvah and married a divorced Jewish woman, who had a son from her previ-
ous marriage. The man later learned that he was a Kohen and prohibited to a di-
vorced woman. He married a third woman, who did not have children previously, 
and had another son. Who is the bechor for inheritance?
A: Bechor for purposes of inheritance (in contrast to pidyon haben) is dependent on 
the father. However, the son from the non-Jewish woman is not considered a hala-
chic descendant and does not deny rights of bechor from the subsequent son (C.M. 
277:8,10).

Thus, the son born from the second woman is the man’s bechor, even though it 
was a prohibited marriage and she already had a son (who is also a bechor to his 
father). The son from the third wife, while a bechor for purposes of pidyon haben, is 
not a bechor for purposes of inheritance (C.M. 277:9)
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 לרפו״ש ר׳ יוסף בן איטא חיה, ור׳ אלטר חיים בן יהודית, ור׳ ברוך מרדכי בן טעסיל, ור׳ אברהם בן רחל, ור׳ מתתיהו חיים בן עטיל  
 ולרפו״ש לאה בת שרה ריבא, ורחל בת חיה ביילא בתוך שאר חולי ישראל

 
Yahrtzeits of our 

 ְגדֹוֵלי ִיְשָרֵאל
 ב׳ מרחשון
5660 - 5753 

1900 - 1992 

ְמָחה ַוֶסְרַמן ַזַצ״ל  ר׳ ֶאְלָחָנן son of ,ר׳ ֶאְלָעָזר שִׂ
and יְכָלא  was born in Imperial Russia. He ,מִׂ
learned under the Alter M’Novardok from 
shortly after his ְצָוה קּוָרב He was .ַבר מִׂ  by the מִׂ

ים ים עֹוֶזר ,and his uncle ָחֵפץ ַחיִׂ  At his father’s .ר׳ ַחיִׂ
request, he open a יָבה  ,in Strasbourg, France. In 1938 ְישִׂ
he went to America, where he taught in ּתֹוָרה ְוַדַעת and 
became close to ר׳ ְשַרָגא פַײװל. In 1944, he moved to 
Detroit and opened the ֵבית ְיהּוָדה Day School. In 1953, he 
founded אֹור ֶאְלָחָנן in Los Angeles. 25 years later, he and 
his wife, ָרֵחל פֵײָגא, finally emigrated to ְשָרֵאל  ,where ,ֶאֶרץ יִׂ
together with ר׳ ֹמֶשה ָחָדש, he established יָבה אֹור ֶאְלָחָנן  ְישִׂ

in ם ּדֹות in teaching and ָגאֹון A .ְירּוָשַליִׂ  he wrote up his ,מִׂ
father’s ים ּדּושִׂ ים in חִׂ עּורִׂ ים and ֹקֶבץ שִׂ     .ֹקֶבץ ַמֲאָמרִׂ

  

 
 

 

Understanding Davening 
 לע״נ ר׳ משה בן הר׳ טוביה  הלוי זצ״ל

ם   שֶּ יד ַהגֶּ יב ָהרּוַח ּומֹורִּׁ …ַמשִּׁ   
Who makes the wind blow and makes the rain descend… 
As a young ָבחּור, R' Moshe Schwab ַזַצ״ל went through a 
difficult period. An older ָבחּור came over one day and 
related a reoccurring dream about him. An old man had 
asked him to tell the young Moshe, “ ַיב ָהרּוח יב  - ַמשִׂ ֶשמֹושִׂ

יּות יד ַהֶגֶשם ,he should lift up his spirituality — ָהרּוָחנִׂ  - ּומֹורִׂ
יּות יד ַהַגְשמִׂ  ”!he should lower his physical needs — ֶשמֹורִׂ
Deeply moved by this dream, R' Moshe showed the ָבחּור 
a family photo to check if it was a family member. The 
 recognized the man in the dream to be R' Moshe’s ָבחּור
grandfather. R' Moshe wrote to his parents about the 

dream. His father replied, “יו ָשַמר ֶאת ַהָּדָבר  my … ְוָאבִׂ
father has agreed to you! Stay and learn!”   

  

 
 

 
  

Torah Thoughts Heard from R’ Yisroel Reisman שליט״א 
as a thought from R Pam זצ״ל 

ֵנה טֹוב ְמֹאד    ים ֶאת ָכל ֲאֶשר ָעָשה ְוהִׂ …ַוַיְרא ֱאֹלקִׂ  

 — And God saw all that He had made and behold it was very good (ית א:לא  .(ְבֵראשִׂ

 In this world, nothing is rosy and perfect; life consists of both successes and failures. We see this clearly 

from the description of הקב״ה’s creation of the world at the very beginning of the ּתֹוָרה. 

 On the third day, ד׳ created fruit trees, decreeing that the wood of the tree should have the same taste as 

the fruit itself ( ינֹו …  י ְלמִׂ י ֹעֶשה ְפרִׂ ית א:יא… ֵעץ ְפרִׂ ְבֵראשִׂ ). Yet the ְדָרש ית ה:ט) says מִׂ  .that this is not what occurred (ְבֵראשִׂ

The trees produced fruit, but their wood did not have the fruit’s taste. ״י ית א:יא) ַרשִׂ  says that as a result of its (ְבֵראשִׂ

failure to obey ד׳’s command, the earth was cursed at the time when אשֹון  was cursed for his sin of eating from ָאָדם ָהרִׂ

the fruit of the ֵעץ ַהַּדַעת. 

 On the fourth day, once again, plans for Creation were not fully realized. הקב״ה created the two “great 

lights,” the sun and moon. ״י ית א:טז) ַרשִׂ ין ס:) ְגָמָרא quoting the ,(ְבֵראשִׂ ְבְראּו :says ,(חּולִׂ ים נִׂ  ”the two “great lights — ָשוִׂ

were originally created equal in size; ְטְרָגה ְתַמֲעָטה ַהְלָבָנה ַעל ֶשקִׂ  ,However, the moon was reduced after it complained — ְונִׂ

ְשַּתְמשּו ְבֶכֶתר ֶאָחד“ ים ֶשיִׂ ְשֵני ְמָלכִׂ י ֶאְפָשר לִׂ  It is impossible for two kings to share one crown” (i.e., to both rule over the — אִׂ

same domain — the world). 

 Notwithstanding these setbacks, upon completion of the six days of Creation,  ֵנה ים ֶאת ָכל ֲאֶשר ָעָשה ְוהִׂ ַוַיְרא ֱאֹלקִׂ

ית א:לא) saw all that He had made and behold it was very good הקב״ה — טֹוב ְמֹאד  did not call His creation הקב״ה .(ְבֵראשִׂ

merely good, but emphasized that, despite the original plan, it was טֹוב ְמֹאד, very good. The world as it actually was 

created was given the seal of הקב״ה’s stamp of very good. Although it may have seemed it could have been much 

better, if everything would have gone right, הקב״ה stressed that this is what really is in fact very good! 

 Rav Pam, ַזַצ״ל, explained that we can learn a fundamental message from the story of creation. Often we 

are frustrated when we see that we are forced to go with an alternate Plan B. We tend to think that the original Plan 

A would have been so much better. If in the creation of the world Plan B was considered by הקב״ה to be very good, 

then we must realize that it is not plan A that is best for us, but rather Plan B! Plan A may look good, but it may 

have issues that we don’t see immediately. It is Plan B that is the best for us to serve הקב״ה and we should 

never think, “If only I could have had the chance to do Plan A!” 

 

 

A potato is a small part 
of creation. Yet, even the 
world’s smartest scientist 
could never produce a 
synthetic potato that can be 
planted and reproduce itself. 
 s potato can be planted’ה׳
and it will produce more and 
more potatoes. The potato 
you see today is a great– … – 
great grandchild of ד’s very 
first potato. Only ד׳, Who is 
Eternal, could create a 
product that is planned at 
creation to last until eternity. 

  Adapted: Reb Simcha Speaks (ArtScroll)  
 

  

 

 

 

 

 

 

 
 

 לע״נ הב׳ ישעיהו דוב ע״ה בן יבלחט״א יצחק צבי נ״י,  לע״נ הב׳ מתתי׳ ע״ה בן יבלחט״א משולם זישא הלוי נ״י
 לע״נ לאה בילא בת אלכסנדר משה ז״ל, לע״נ אסתר בת יהושע ע״ה,  לע״נ ר׳ דוד שמעלקא בן אברהם אביגדור ז״ל, לע״נ שפרה בת ר׳ מרדכי ז״ל

טשרנה בת ר׳ מאיר ליבער ז״ל״נ לע״נ ר׳ אברהם אליעזר בן ר׳ נתן בנימין ז״ל,  לע״נ ליבא ע״ה בת ר׳ דוד זאב הי״ד,  לע״נ ר׳ שמואל מנחם משה בן ר׳ יצחק הכהן ז״ל, לע  
 לזכות לשידוך בקרוב לר׳ מנחם צבי בן איטקה שליט״א  ור׳ אברהם בן זיסל בתי׳ שליט״א

  

 

ְמָחה ַוֶסְרַמן זצ״ל  ר׳ ֶאְלָעָזר שִׂ

PAI NEWS 
 ישיבת חול המועד

Pirchei would like to take 
this opportunity to thank 
all  of  the  enthusiastic 
participants in this year's 
רבונו  May the .ישיבת חול המועד

 כלל ישראל and all of של עולם
continue to enjoy much נחת 
from all the Pirchei boys 
for many years to come. 
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 Questions on ֹקֶהֶלת: 
1.From where do we derive a most powerful lesson regarding the 

importance of ֶדֶרְך ֶאֶרץ and humility? 
2.Which day did the herbs of the field begin to grow above the 

ground? (hint: the day of the first rain) 

Answers 

1. When ד׳ created man, He first showed consideration to the angels by discussing  
His idea with them, even at the expense of seeding heretics with a false 
‘proof’  (1:26 — ד״ה ַנֲעֶשה ָאָדם). 

2. The 6
th

 day. Only after ָאָדם realized the importance of rain and began davening 
for it, did rain fall and the herbs grew (2:5 — ד״ה ְוָכל ֵעֶשב ַהָשֶדה). 

For sponsorship or comments, please call: 718 972 2188 or Fax: 718 506 9633. 

 

יל ֵבין ַהיֹום ּוֵבין ַהָלְיָלה  ם ְלַהְבּדִׂ יַע ַהָשַמיִׂ ְרקִׂ י ְמֹאֹרת בִׂ ים ְיהִׂ … ַויֹאֶמר ֱאֹלקִׂ   
 said, “let there be luminaries in the firmament of the heaven to ה׳ 
separate between the day and the night … (ית א:יד  (ְבֵראשִׂ
 R' Yisrael Salanter was often inspired during sunrise to express his great 
joy at the immense benefits mankind derives from sunshine. “How fortunate we all 
are!”, he would exclaim joyfully. “How  thankful we must be to the Creator for His 
infinite kindness in bestowing such wonderful blessings upon us!” Too often, we 
take the precious gifts of the sun shining or our body working normally for granted. 
These are daily gifts granted by ה׳. Sometimes ה׳ sends us a little reminder to help 
appreciate them. 

∞ ∞ ∞ ∞ ∞ 
 When R' Eliezer Yosef Lederberg first started to experience the pain, he 
dismissed it as just another headache. But when it would not go away he realized it 
was time to go to the doctor. The doctors informed him that in their opinion an 
operation was necessary, one that might cause him much discomfort and blindness 
for only a few months, but  there is a strong possibly that it may leave him 
completely blind. 
 Devastated by the news, he spoke to the group of scholars in the Batei 
Warsaw neighborhood where he delivered his daily עּור  confirming the rumors ,שִׂ
that had been circulating regarding his health. Everyone had an opinion on the 
matter, but most felt he should go ahead with the doctors’ recommendations and 
not put himself at further risk. But R' Eliezer Yosef just wanted to know one thing 
— How soon would he need the operation? The doctors told him that he would 
need the surgery within six months. R' Eliezer Yosef realized that after the 
operation, it was quite possible that he would never be able to look inside a ְגָמָרא 
again. The thought was unbearable, but if it was indeed true, he had work to do. 
 For the next six months R' Lederberg spent every moment of the day 
focused on one thing — learning two ַמֶסְכּתֹות by heart. He reviewed the ַמֶסְכּתֹות of 
 — Over and over. Day and night. Only one thing consumed him .רֹאש ַהָשָנה and ֵביָצה
mastering those two tractates of ַּתְלמּוד. And while most people might have been 
preoccupied worrying about their health or visiting sites they had dreamed of 
seeing all their life, R' Eliezer Yosef was preparing himself for the challenges he 
might be forced to face along the difficult road ahead. 
 The day of the operation came. His family wept, recited ים לִׂ  and hoped ְּתהִׂ
for the best possible outcome. R' Eliezer Yosef cried as well. He gazed one last time 
at his dear family, and at the words of his beloved ְגָמָרא, knowing quite well this 
may be his last time. He thought of all the moments he had wasted during his 
lifetime — time he could have spent doing more, learning more. Now he had done 
all he could. He had mastered these two ַמֶסְכּתֹות and knew that he would always 
have them, close to his heart and forever etched in his mind. He closed the ְגָמָרא 
and was wheeled into the operating room, where he was cast into a world of 
darkness. 
 When he woke up, R' Eliezer Yosef’s eyes were bandaged and he was 
told that until the bandages were removed in a few days, he would not know 
whether or not the operation had blinded him. Finally the day arrived. A thick 
apprehension filled the air as the bandages were taken off. He opened his eyes and 
began to weep … he could see. 
 For the rest of his life, R' Eliezer Yosef continued to teach the ּתֹוָרה he 
loved so much. Wherever he went, he reviewed the ְגָמָרא he had studied so 
diligently during those six months that his eyesight hung in the balance. 
 In 1955, when he passed away, his children opened his will and found an 
unusual request regarding the text he wished to have inscribed on his tombstone. 
He asked that it be written that he had learned ַמֶסְכּתֹות ֵביָצה and רֹאש ַהָשָנה over 
4,000 times! And then the following words were to be engraved: “In his will it 

was written that this feat be engraved on his tombstone so that perhaps, one 
day, someone will read this and accept it upon himself to do the same.” 

 *The ים יָעא פז:) s description’ֲחַז״ל asks a question on the ָחֵפץ ַחיִׂ  of (ָבָבא ְמצִׂ
the rewards ְשָרֵאל  (men over 20, plus women and children 600,000) ְכַלל יִׂ
received due to ַאְבָרָהם’s ים  It seems so disproportionate that .ַהְכָנַסת אֹוְרחִׂ

ְשָרֵאל  should receive enough food and water for 40 years in the wilderness just ְכַלל יִׂ
because ַאְבָרָהם once fed his ’guests’ some milk, butter, and a ’little’ water. The ים  ָחֵפץ ַחיִׂ
explains that this was not a one time event. ַאְבָרָהם’s entire life was around  ַהְכָנַסת

ים      .His open home was a free food and rest stop for all travelers .אֹוְרחִׂ

*This is intended only as a brief synopsis. Review of the ֵסֶפר ַאֲהַבת ֶחֶסד is far more extensive and appropriate. 

A Loving Kindness Moment:  ד סֶּ ר ַאֲהַבת חֶּ חלק ג׳ פרק ב  —ֵספֶּ  

The ים י ָנָתן quotes an ָחֵפץ ַחיִׂ ינּו that describes (ֶפֶרק ז) ָאבֹות ְּדַרבִׂ ים s’ַאְבָרָהם ָאבִׂ  He would actively seek .ַהְכָנַסת אֹוְרחִׂ
out guests daily. He built large palaces to house and feed the guests and introduce them to a new delicacy 

that they never tasted. He would then teach them to recognize their Creator and to thank Him.     
  

Living with the Torah 
Four Thousand Times 

Adapted from: Touched By A Story 3 (with kind permission from ArtScroll) 
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*Since we only discuss 1-3 ֲהָלכֹות, it is important to consider these ֲהָלכֹות in the context of 
the bigger picture. Use them as a starting point for further in-depth study. 

*Halacha Corner:  
 ִהְלכֹות ִעְנָיֵני ְדיֹוָמא: ַמִשיב ָהרּוַח ּומֹוִריד ַהֶגֶשם

 Based on most of the נּוָסח ַאְשְכַנז, which does not add יד ַהָטל  during מֹורִׂ

the summer, one who remembers not saying  ַיב ָהרּוח  after ַמשִׂ

beginning ַאָּתה ָקדֹוש must go back to the beginning of ְשמֹוֶנה ֶעְשֵרה.  

 However, one whose נּוָסח is to add יד ַהָטל  during the summer מֹורִׂ

does not go back, even if he definitely said יד ַהָטל  .מֹורִׂ

   
R’ Elazar Simcha Wasserman ַזַצ״ל would explain that we must 
always have ָטחֹון  that our suffering serves a higher purpose. As בִׂ
an illustration of this principle, he would explain ם ְצַריִׂ  as ָגלּות מִׂ
follows: “ ישט צּו זַײן דַאנקבַאר ַאז מ׳זֶענֶען אֹויסגֶעלֵײזט גֶעווָארן יז נִׂ ָטחֹון אִׂ בִׂ

ם ְצַריִׂ ָטחֹון — פּון מִׂ  is not that we are grateful for being taken out בִׂ
of ם ְצַריִׂ ידֶערט גֶעווָארן צּו  — מִׂ ָלה גֶענִׂ נָאר צּו זַײן דַאנקבַאר ַאז מ׳זֶענֶען ְלַכְּתחִׂ

ם ְצַריִׂ  rather, it is that we are grateful for having been brought — מִׂ
down to ם ְצַריִׂ   ”!in the first place מִׂ

Sage Sayings 
Source: Reb Simcha Speaks (ArtScroll) 

 

 
 

 Focus on Middos בס״ד
Story adapted from: My Disciple, My Child 

(with kind permission of Feldheim) 

 

Dear Talmid, 
 R' Elazar Simcha Wasserman ַזַצ״ל was the oldest son of the 
יק and ָגאֹון יָבה ,ַזַצ״ל R' Elchonon Wasserman ,ַצדִׂ  of the Branovich רֹאש ְישִׂ
יָבה  His wife, Rebbitzen Rachel Fiege, was his partner in all his work .ְישִׂ
as they traveled and spread  ּתֹוָרה in Post-war America and ְשָרֵאל   .ֶאֶרץ יִׂ
 In America, R' Simcha established the first יָבה  in ְישִׂ
Washington Heights, the first full time day school in Detroit, the first 
יָבה  schooling for youngsters and ּתֹוָרה in Los Angeles, and the first ְישִׂ
adults in Southern California. 
 The following episode took place during R' Simcha’s years in 
Los Angeles, California. 
 R' Hillel Zaks יָבה ,ַזַצ״ל ם of Chevron Yeshiva in רֹאש ְישִׂ  ,ְירּוָשַליִׂ
recalled when he was invited to give a lecture at R' Simcha’s יָבה  in ְישִׂ
Los Angeles. Shortly before R' Hillel was scheduled to leave his lodging, 
R' Simcha called him to say that he would not be able to attend, but 
that the lecture should continue as scheduled … and then the line went 
dead. 
 Only later did R' Zaks learn that R' Simcha Wasserman had 
just suffered a heart attack and that he had called R' Zaks with the con-
sent of the ambulance attendant. R' Simcha was concerned that his 
absence might worry R' Zaks. 
 Very soon after R' Simcha had delivered his message to R' 
Zaks, the paramedic hung up the phone and put him on a respirator — 
but not before R' Simcha had instructed Rebbitzen Feige Rachel to be 
present when R' Hillel came to the יָבה  lest he be concerned about ,ְישִׂ
her absence as well. 
 My יד  R' Simcha had the most understandable reason not ,ַּתְלמִׂ
to call; however, his overpowering sensitivity and understanding of 
another person’s feelings did not allow him to think about excuses. Do 
we sometimes use the best excuses a little too easily? 

ְכרֹו ָברּוְך! י זִׂ      ְיהִׂ
ידּות י Your                         ,ְבְידִׂ   ֶרבִׂ
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Shabbos: Ta’am HaChaim  

Bereishis 5779 

It Must Have Been 

Something 

Introduction 

This week’s parsha discusses the 

creation of the world, and most 

important, the creation of man. The 

Torah describes the birth of Adam and 

Chava’s two sons, Kayin and Hevel, and 

the ensuing battle between them. Their 

struggle still reverberates amongst their 

descendants today. People are forever 

staking out their territory and 

determining their dominance over their 

fellow man.  

The Rejection of Kayin’s Sacrifice 

The incident began rather innocuously, 

when Kayin offered a sacrifice to 

HaShem, albeit an inferior offering, 

from the flax that he had cultivated. 

Hevel, however, offered a choice 

sacrifice, from the first born and the 

choicest of his sheep. HaShem rejected 

Kayin’s sacrifice but accepted Hevel’s 

offering. Kayin was angry that HaShem 

found favor in Hevel’s offering, and 

remained angry despite HaShem’s 

explanation. The narrative abruptly turns 

to a scene which takes place in the field 

where Kayin rises and kills Hevel. What 

happened between the time that the two 

brothers brought their sacrifices and the 

ensuing murder?  

Various Opinions for why Kayin 

killed Hevel 

The Midrash offers numerous points of 

view as to what occurred between Kayin 

and Hevel. One opinion offered by the 

Midrash is that Kayin and Hevel 

struggled over land ownership. A second 

opinion maintains that the two brothers 

were quarreling over who would have 

the Bais HaMikdash, the Holy Temple, 

built in their territory. A third opinion 

posits that Kayin and Hevel disputed the 

right to marry Chava, Adam’s first wife. 

This presupposes that Adam had 

subsequently married a second woman 

named Chava. The fourth and final 

opinion cited in the Midrash is that the 

first Chava had already died and Kayin 

and Hevel were arguing over who would 

marry the extra sister that was born to 

Hevel. What is troubling about the 

Midrash, however, is that all the 

opinions appear to ignore the original 

cause for contention. Kayin was upset 

because HaShem had rejected his 

offering and preferred his younger 

brother’s offering over his. Would this 

not have been sufficient reason for 

Kayin to kill Hevel? 

Our dispute must certainly be valid 

A rabbi once related that when he was 

first hired by a synagogue, he 

ambitiously took on the issue that 

seemed to be the most troubling issue in 

the community at the time. For many 

years, two of the wealthiest members of 



 
 

2 

the community were not speaking with 

one another. Unexpectedly, the rabbi 

summoned the two adversaries to his 

office with the intent of getting to the 

root of their dissention. The rabbi 

questioned each of them as to what they 

thought the catalyst had been that led to 

the long-standing feud. To the rabbi’s 

surprise, neither man could recall the 

exact point in time when the feud began. 

However, they both insisted that “such a 

fight only could have occurred if there 

had been good reason for it.”  

Sadly, people often have fallouts in their 

relationships because of “something that 

happened long ago,” but have a hard 

time explaining why it had such terrible 

repercussions. While the Torah omitted 

the actual dispute that occurred between 

Kayin and Hevel, the rabbis in the 

Midrash debated the nature of the 

quarrelling brothers’ discussion. It 

would seem that the Biblical omission 

and the sage’s elaboration demonstrate 

the idea that one can easily become 

embroiled in a dispute over trivialities. 

Clearly, something occurred between the 

brothers that instigated the tension. 

Nonetheless, they allowed the dispute to 

escalate to the point where the origin of 

the debate was irrelevant. 

This incident is a lesson in how to 

maintain harmonious relationships with 

friends and relatives. While differences 

and disputes are sometimes inevitable, it 

is essential to recognize that what unites 

us is more important than what divides 

us.  

The Shabbos connection  

Throughout the week we are engaged in 

competitive and aggressive pursuits that 

at times can lead us to harbor feelings of 

animosity and ill-will towards others. 

Although we constantly seek peace and 

tranquility, it is only through the light of 

Shabbos that we can truly experience the 

serenity that we are seeking. Through 

the ideal peace that is reflected in the 

Holy Shabbos, HaShem should allow us 

to merit finding favor in His eyes and in 

the eyes of all of mankind. 

Shabbos in the Zemiros 

Kel Mistater 

This mystical Zemer was composed by 

Avraham Maimin, whose name with the 

addition of chazak, is formed by the 

acrostic. Avraham was a student of 

Rabbi Moshe Kordevero, a member of 

the Kabbalistic school of the Arizal, and 

he lived from 5282-5330 (1522-1570 

C.E.) 

ֶנֱעָלם ִמָכל -א ֵשֶכל הַּ ְפִריר ֶחְביֹון. הַּ ֵתר ְבשַּ ֵל ִמְסתַּ

ֲעיֹון  G-d conceals Himself in the beauty ,רַּ

of secrecy, the wisdom hidden from all 

conception. Ultimately, HaShem 

designed a world where He favors 

secrecy. Rashi (Shemos 34:3) writes that 

after the Jewish People sinned with the 

Golden Calf, HaShem informed Moshe 

that the second Luchos would be given 

discreetly, as “there is nothing better 

than modesty.” Applying the concept of 

“just like He is (compassionate etc.) so 

too we should be, we can suggest that 
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just like HaShem conceals Himself, so 

too we are required to act in a modest 

fashion.  

Shabbos Stories 

You should live long 

The Torah Temima, zt”l, told the story 

of a certain elderly man named Reb 

Binyomin whom he had once met as a 

child. This Reb Binyomin was of 

exceedingly old age, and it was well 

known that he was not particularly 

cautious about getting chilled or 

overheated. In other words, he didn’t 

take the normal precautions that even 

younger people do to safeguard their 

health, much less the great care that is 

normally taken by the elderly. His 

acquaintances once tried to encourage 

him to take better care of himself, but to 

no avail.  

Reb Binyomin responded, “Unlike other 

people, I am not concerned about such 

matters. People, for good reason, worry 

that they might get overheated or catch 

cold and die, but I am confident that the 

blessing that I was fortunate enough to 

receive from the Vilna Gaon, zt”l, will 

ensure me of a very, very long life. 

“I was a little boy when the Gaon was 

still alive, and I used to go to pray in his 

Beis Medrash. One time, after the 

prayers, the Gaon paced the floor of the 

Beis Medrash sunk deeply in his 

thoughts. On that day, I too was pacing 

the floor deeply immersed in reciting 

Tehillim, and without realizing it, the 

Gaon and I ran right into one another. “I 

was completely dumbfounded that I had 

knocked into the holy Gaon, and stood 

there paralyzed in shock. Little did I 

realize that the Gaon could not move 

away from me either - because I was 

standing on his tzitzis! Eventually, the 

Gaon saw how confused and terrified I 

was and he had pity on me. He placed 

his hand on my shoulder and said 

lovingly, ‘You should live long, my son, 

but please…let my tzitzis go.’  

“When the matter became known in the 

Beis Medrash and later in the city, 

people looked at me as if I was a rare 

find—a child that had been graced by 

the attentions and the blessing of the 

great tzaddik. My parents even made a 

great celebration that day and distributed 

charity to the poor!”  

Not now and not in the future 

While he was the head of the Bais din in 

Dreznitz (1794-1799), the Chasam Sofer 

was once passing through Pressburg on 

his way to Mattersdorf. He stopped in 

Pressburg to visit with Rabbi Meshulam 

Igra Tismenitz, who was the chief rabbi 

in Pressburg. As he approached the city, 

the Chasam Sofer was in doubt whether 

he should pronounce the bracha of 

shechalak michachmaso liyiraiav, 

blessed is the One Who bestowed from 

His wisdom on those who fear Him, 

upon seeing the venerable sage, who was 

undoubtedly one of the leading Torah 

luminaries of the generation. The nature 

of the doubt was that this Halacha of 

pronouncing this bracha is not cited by 

Rambam in his Yad Hachazaka. Some 

claim that the reason for this omission is 
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that we no longer find men of the stature 

to which the Gemara refers to. On the 

other hand, the great Rabbi Meshulam 

Igra was an outstanding Torah sage, and 

perhaps the bracha was appropriate. As 

he approached the home of R’ 

Meshulam, Chasam Sofer decided that 

he would recite the passage of the 

Gemara verbatim. “Upon seeing a great 

sage in Israel, one should say, ‘Blessed 

are You, HaShem…’,” using HaShem’s 

name, and as he opened the door he 

finished off the blessing, “ ‘Who has 

conferred His knowledge upon them’ .” 

Then, to settle the mind of R’ 

Meshulam, who most certainly would be 

wondering about this pronouncement, 

Chasam Sofer immediately asked him 

why Rambam does not rule according to 

this Gemara. R’ Meshulam explained 

that Rambam includes in his Yad 

Hachazaka not only halachos that are 

practical in our days, but he even brings 

laws which will once again be practical 

when Moshiach arrives. This is why 

Rambam includes laws of Korbanos, etc. 

However, laws that do not apply now, 

and will not apply when Moshiach 

arrives are not included. When Moshiach 

arrives, we will merit techias hameisim, 

the resurrection of the dead, when our 

patriarchs will be with us, together with 

Moshe and Aharon. The Tannaim and 

Amoraim, who codified and edited the 

Mishnah and Gemara, will live in our 

communities. Rambam omits the bracha 

said upon seeing a great sage because in 

our days, we have no men of this stature, 

and in the days to come there will be so 

many of them, it will not be practical to 

say the blessing every day. Therefore, 

the halacha does not apply now, and it 

will not apply later, either. This is why 

this halacha, while it is correct, no 

longer has any application. 

(www.DafDigest.org) 

No Falsehood Here 

Rav Levi Yitzchak of Berditchev was 

known for his love and good will toward 

his fellow Jews always trying to assess 

the good in people rather than expose the 

bad.  

Once on the Fast of Tisha BaAv he saw 

a Jew eating in a non-kosher restaurant. 

He tapped lightly on the window of the 

establishment and summoned the man 

outside.  

“Perhaps you forgot that today is a fast 

day?” Rav Levi Yitzchak queried.  

“No, Rebbe,” the man replied.  

“Then perhaps you did not realize that 

this restaurant in not kosher.”  

“No, Rebbe, I know it is a treife (non-

kosher) eatery.”  

Rav Levi Yitzchak softly placed his 

hands on the man’s shoulders and looked 

heavenward. “Ribbono Shel Olam, 

Master of the Universe,” he exclaimed. 

“Look at how wonderful your children 

are. They may be eating on a fast day. In 

a non-kosher restaurant to boot. Yet they 

refuse to emit a falsehood from their 

lips!” (www.Torah.org) 

 

http://www.dafdigest.org/
http://www.torah.org/
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In the merit of Tzedakah  

This story of how Rav Yosef Sharshover 

zt”l, a son of Rav Chaim of Volozhin, 

was spared from murder at the hands of 

a band of thieves, was related by one of 

the talmidim of the Volozhin yeshiva:  

“While I was in the Volozhin yeshiva, I 

heard a story from the gadol hador, 

which took place in the year following 

the death of the great gaon Rav Chaim 

zt”l, of Volozhin. Besides his son the 

gaon Rav Yitzchak zt”l, Rav Chaim had 

a son named Rav Yosef, who lived in the 

town of Sharshov, in the Horodno 

province. (See the introduction to Nefesh 

HaChaim, where Rav Itzele quotes a 

chiddush in his brother’s name.)  

“When the gaon Rav Chaim died, his 

son Rav Yosef came to divide his 

possessions, from which he received one 

thousand silver rubles and some seforim 

and other items. When he had to return 

home, he hired a wagon driver from 

Volozhin to take him. While they were 

travelling, the driver lost his way and 

they were soon wandering away from 

the main route.  

“Friday afternoon arrived and the two 

travelers wondered where they might 

spend the approaching Shabbos. They 

saw a man coming towards them and 

asked him if he knew where there might 

be a Jew living in the vicinity, with 

whom they could stay. The man replied, 

“I will go and show you where a Jew 

lives.” Off the three of them went, until 

they arrived at a Jewish home. Rav 

Yosef asked the Jew whether he and the 

wagon driver could stay there over 

Shabbos, to which the householder 

responded, ‘Why not?! Aren’t we all 

Jews?’ So they stayed.  

“The following afternoon, Rav Yosef 

prayed minchah, ate the third meal and 

lay down on his bed to rest, for it was 

the summer. His father Rav Chaim came 

to him in a dream and told him, ‘My 

dear son, you are in great danger, for 

there are people who want to kill you 

and take your money. If you can run 

away, do so.’ When Rav Yosef saw his 

father in the dream, he awoke and arose 

from the bed. He waited a little, until it 

was almost nightfall and he told the 

driver, ‘Go quickly and harness the 

wagon and we’ll leave this place because 

it’s dangerous. There are murderers here 

who intend to kill us.'” 

“When the driver went to harness the 

wagon, an armed thief came over to him 

and told him, ‘Come with me to the 

room, because you’re not going 

anywhere. You will die here,’ and he 

closed the wagon driver inside with him. 

Rav Yosef was sitting in his room and he 

saw that three armed men had come in. 

He realized what was happening - they 

had come to kill him.  

He went to stand in the corner of the 

room and started to say vidui. As he 

prayed he said, ‘My father, my father, 

Rav Chaim zt”l, I ask you, may your 

merit and the merit of the Torah protect 

me, for I have fallen into the hands of 

murderers who want to kill me.' So he 

called, bitterly and broken-heartedly, and 

he wept profusely.  
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“When the house owner approached the 

room and heard him calling, ‘My father, 

Rav Chaim!!’ he said to him, ‘Whose 

son are you? Tell me!’  

“He replied, ‘I am the son of the gaon 

Rav Chaim zt”l, from Yeshivas 

Volozhin!’  

The murderer said, ‘Who says you are 

telling the truth. Maybe you’re lying?’  

“Rav Yosef replied, ‘Come over here 

and I’ll show you proof aplenty, for it’s 

been four weeks since my father zt”l, 

died.’ The man came inside and Rav 

Yosef showed him his father’s 

manuscripts, seforim and other objects, 

until he saw that he was telling the truth 

and that he really was Rav Chaim’s son.  

“Then the murderer began calling 

everyone and he told them, ‘Sit around 

the table for a trial. We’ll judge whether 

we can kill him or not.’ They did as they 

were told and sat down straight away 

and he told them the story of what had 

happened to him.  

“ ‘When I killed an entire family, nine 

people in all, in the Minsk region, I was 

imprisoned in Minsk. When I was being 

taken to Vilna to be interrogated by the 

investigator, I happened to be in the 

Volozhin jail on erev Pesach. When Rav 

Chaim zt”l, heard that a Jew was in the 

prison he went to the governor and asked 

that the imprisoned Jew be permitted to 

come to him for the two sedorim.  

“ ‘The superintendent suddenly came to 

me and said, “Get up, with the chain” - 

that was attached to my feet and hands – 

“for the local rabbi wants you to be with 

him for two nights.”  

“‘When I came to his house, he had the 

appearance of a heavenly angel and the 

members of the yeshiva were sitting 

around the table for the seder which was 

laid out, while I was tied with iron 

chains like a thief. The gaon said to me, 

“Sit down for the seder,” and I sat down 

in mortal fear. This actually happened to 

me!  

“ ‘Can we, my sons and brothers, a man 

like this, who was not ashamed to sit at 

the same table with me, can we kill his 

son? Where is our fairness? Where is our 

justice? I put this to you, and you give a 

fair verdict!’  

“Their chief spoke out and said, 

‘According to our laws and our own 

sense of fair play, we cannot do 

anything!’  

“When they heard this verdict from their 

leader -- that he would not be sentenced 

to death -- the man took Rav Yosef, with 

his money and the wagon driver and 

blindfolded them so that they shouldn’t 

see which way the road was and he put 

them onto the main route. This is what I 

heard.” 

Shabbos in Halacha  

Wringing and Laundering 

 

Two melachos that pertain to washing 

dishes and cleaning spills on Shabbos 

are סחיטה; wringing, and כיבוס: 

laundering. Previously we discussed 
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sechita as it applies to extracting juice 

from fruits. Here we will discuss the 

halachos of wringing liquid from an 

absorbent fabric. We will also briefly 

discuss the laws of laundering as applied 

to common situations.  

 

2. Activities Affected by These 

Prohibitions 

 

B. Wiping up Spills 

 

Wiping Up Dirty or Colored Liquids 

 

If a dirty liquid spills, one may blot the 

spill with any garment (but not with a 

sponge or mop). In this case it is 

unlikely that one would wring the 

garment out afterward (since it cannot be 

cleansed by wringing); therefore the 

decree against saturating does not apply. 

This is also true for sticky or smelly 

liquids.  

 

The prohibition of saturating (to 

garments) will also not apply to colored 

liquids. However, due to the prohibition 

of צובע, dyeing, it is best to avoid 

saturating a towel or garment with a 

colored liquid. Preferably, such spills 

should be blotted with rags or paper 

towels, for in these, color has no 

significance. If none are available, a 

towel (or garment) may be used.   
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 ונהר יצא מעדן להשקות את הגן ומשם יפרד והיה לארבעה ראשים
)11-2:10(האחד פישון הוא הסבב את כל ארץ החוילה  שם   

 The Midrash (Bereishis Rabbah 17:6) points out that in relating the details and order of Creation, 
it isn’t until the 42nd verse in the Torah that the letter ס appears. The Torah records that the river that goes 
forth from Eden is divided into four headwaters, the first of which is called Pishon, הסובב – which 
encircles – the entire land of Chavilah. Rav Yisroel Reisman points out that this is only the first of many 
anomalies associated with the letter ס.  

For example, the 11 verses of blessing in the beginning of Parshas Bechukosai (Vayikra 26:3-13) 
contain every letter in the Hebrew alphabet except for ס. Although 11 verses are not a large sample size 
and the omission could be ascribed to coincidence, the Gemora (Kiddushin 30a) teaches that there are 
5,888 verses in the entire Torah. If the first letter of each verse was randomly divided among the 22 letters 
in the Hebrew alphabet, we would expect to find approximately 268 verses in the Torah that begin with 
any given letter, yet when looking for verses that start with the letter ס, we find only two, a statistically 
significant deviation that clearly requires an explanation.  

Moreover, the two verses that begin with ס are hardly neutral and unremarkable. The first is 
found in Parshas Ki Sisa, where Hashem informs Moshe about the sin of the golden calf and tells him 
(Shemos 32:8): סרו מהר מן הדרך אשר צויתם, עשו להם עגל מסכה – The Jews have quickly strayed from 
the path that I have commanded them; they have made a molten calf for themselves. The second verse is 
in Parshas Shelach, where Moshe implores Hashem to pardon the Jewish people for the sin of the spies 
and says (Bamidbar 14:19): סלח נא לעון העם זה כגדל חסדך – Forgive now the iniquity of this people 
according to the greatness of Your kindness. Thus, the only two verses in the Torah that begin with the 
letter ס are associated with the two gravest sins in Jewish history. 

Additionally, the first kinnah (dirge) that is said on Tisha B’Av morning is written in the form of 
an acrostic, but instead of starting from א as we would expect, it begins with ס, which again indicates that 
this letter is linked to mourning. Why does the letter ס have such negative connotations, and how does 
this explain its initial appearance in the narrative of Creation? 

Rav Moshe Shapiro explains that the significance of the letter ס is connected to its circular shape. 
When somebody draws a line, it can go in any direction, so in this sense, a line symbolizes unlimited 
possibility. In contrast, no matter how much a circle twists and curves, it ultimately returns to the precise 
point where it started. Hashem created us and placed us in this world to grow and become better Jews. 
The greatest tragedy is when a person wastes his infinite potential by living the life of a circle, going 
through the same routine, but ending each day unchanged and back where he started. From this 
perspective, the circular ס that retraces the same path over and over again represents the sadness of a life 
that keeps repeating itself, but ultimately goes nowhere. 

This insight also explains the first appearance of the letter ס in the Torah, for the physical world 
is indeed comprised of circles, as molecules and planets constantly orbit and natural cycles continuously 
repeat themselves. The very reasons why the letter ס has such negative spiritual implications make it quite 
appropriate for describing the physical world. Thus, the first ס in the Torah appears in the word הסבב, 
which discusses a river going around in a circle, just like a ס. 

With this introduction, we now understand why the letter ס has no place in the blessings in the 
beginning of Parshas Bechukosai, which Rashi writes (Vayikra 26:3) are intended for those who advance 
through toiling in Torah study. Instead, the ס and the message it connotes belong in the beginning of 
kinnos on Tisha B’Av and in the narratives of the golden calf and the spies. 
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 Rav Reisman adds that this insight can help us explain another anomaly. The pizmon (poem 
recited responsively with the chazzan) that we say on the first night of Selichos is written in the form of 
an acrostic, with one exception: The line that begins with נ is followed by one that starts with ע, but there 
is no line that begins with ס. Since the letter ס connotes a lack of progress, it has no place in our 
preparations for Rosh Hashana and Yom Kippur. The concept of going through the motions while 
ultimately remaining unchanged is the antithesis of our mission during Elul and the Aseres Y’mei 
Teshuvah (Ten Days of Repentance). Therefore, we begin the process by reminding ourselves that the key 
to receiving Hashem’s forgiveness and mercy is to remove the stagnant ס from our lives. 
 Interestingly, despite the negative intimations of the letter ס, the Rokeach points out that Birkas 
Kohanim (the Priestly Blessing) contains precisely 60 letters – the numerical value of ס. If ס has such 
undesirable associations, why is it linked to the Priestly Blessing? The Rokeach explains that the berachos 
in Parshas Bechukosai are conditional, as the Torah stipulates (Vayikra 26:3) that we will only receive 
them if we learn Torah and do mitzvos.  

Birkas Kohanim is a loftier blessing in that it is completely unconditional. Nowhere do we find 
that the recipient must be worthy to receive the Kohen’s beracha, as it is so potent that it can take effect 
even if the listener is undeserving. Therefore, just as the letter ס is omitted from the blessings in Parshas 
Bechukosai to allude to the fact that they only apply to those who live lives of spiritual accomplishment, 
there are exactly ס letters in Birkas Kohanim to convey that it is completely independent of our spiritual 
growth – or lack thereof – and every person who hears the Priestly Blessing can receive tremendous 
bounty, even if he lives the life of a circle. 
 
 

 ויאמר מי הגיד לך כי עירם אתה המן העץ אשר צויתיך לבלתי אכל ממנו אכלת
)12-3:11( ויאמר האדם האשה אשר נתתה עמדי הוא נתנה לי מן העץ ואכל  

 After Adam and Chava ate from the forbidden fruit, they heard the sound of Hashem 
approaching, and they attempted to hide from Him. Hashem called out to Adam, who responded that he 
was afraid because he was naked. Hashem challenged how Adam knew that he was naked, questioning 
whether he had eaten from the forbidden fruit. Adam responded, “The woman whom You gave to be with 
me gave me from the tree, and I ate.”  

Commenting on this defense, Rashi cryptically writes that in giving this explanation, Adam was 
denying the good that Hashem had given him through Chava. This is difficult to understand. Although it 
may have been inappropriate for Adam to “pass the buck” and blame Chava instead of accepting 
responsibility for his own actions, in what way was this considered a lack of appreciation on his part? 
Wasn’t Adam just telling the truth? 

Rav Aryeh Finkel explains that this question is rooted in a fundamental error. He compares it to a 
case of a newlywed couple who are opening their wedding gifts. Upon opening the envelope from a 
distant uncle, they are flabbergasted to see that the card contains a check for one million dollars. After 
calming themselves down, the wife points out that the uncle didn’t even bother to write a note or sign the 
card. The husband responds in shock that his wife could even notice such a flaw. At a time like this, when 
they have just received such a valuable and totally unexpected gift, how could somebody notice such a 
relatively minor oversight? They should be so overcome with excitement at their good fortune that there 
is no place to focus on or even think about such trivialities. 

Similarly, Hashem had just given Adam the most precious gift possible: Chava, a wife and 
helpmate. The Gemora in Yevamos (63a) teaches that Adam, desperate for a mate, sought a wife with 
every species that was created, but he wasn’t satisfied until Hashem created Chava. A loving and 
supportive wife should have been worth so much to him that, like the husband in the story, his intense joy 
over his discovery precluded him from finding any fault in her. The fact that he was able to blame her for 
the sin of the forbidden fruit was rooted in his lack of appreciation of her true value. For this reason, 
Rashi writes that in ascribing a deficiency to Chava, Adam was revealing his lack of gratitude to Hashem 
for the priceless gift that He had given him. 
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Parsha Points to Ponder (and sources which discuss them): 
 

1) Rashi explains (Bereishis 1:1) that the Torah begins with the story of Creation so that if the non-
Jews accuse us of stealing the land of Israel from them, we will be able to answer that Hashem 
created the entire world and is entitled to give any portion of it to whomever He chooses. What is 
the purpose in doing so, as no non-Jew will ever accept such an argument to our right to the land 
of Israel, as we’ve sadly witnessed in the past 60 years? (Peninei Daas) 

2) Which creation was the first to die? (Bereishis Rabbah 22:4, Tanchuma 9, Rashi 1:21, Ibn Ezra 
4:4, Abarbanel 4:1, Ichud B’Chidud 5777) 

3) Why did Hashem banish Adam from Gan Eden? (Ichud B’Chidud 5777) 
4) Which human had the longest lifespan in history, as measured from the time of his birth until the 

time of his death? (Koheles Rabbah 6:3, Rashi 4:25, Ichud B’Chidud 5777) 
 
 

Answers to Points to Ponder: 
 
1) Rav Elya Meir Bloch suggests that the claim to the land of Israel given to us by the Torah isn't for the 
purpose of pacifying non-Jewish skeptics who challenge and deny our right to the land, but rather it's for 
us. We are required to believe that our rights to the land are Divine in nature, and if we internalize this 
concept and live accordingly, we will have nothing to fear from neighboring enemies. If, however, we fall 
prey to the mistake of maintaining that our territorial claims emanate from our military strength and the 
fact that we developed the previously barren land, we will not be successful and we run the risk of having 
it taken away from us. 
 
2) Although Kayin killing Hevel is the first murder recorded in the Torah, the Ichud B’Chidud points out 
that Hevel was not the first to die. The Midrash Rabbah says that the incident with Kayin and Hevel 
took place 50 days after Creation, while the Ibn Ezra writes that it occurred one year later. The Midrash 
Tanchuma states that they were 40 at the time, and the Abarbanel cites the opinion of Josephus, who 
maintains that they were already 100. Long before Hevel’s death, Rashi writes that after Hashem created 
the Leviathan and its mate, He killed the female to prevent them from reproducing and overwhelming the 
world, thereby rendering the female Leviathan the first creation to die. 
 
3) Although most people assume that Adam’s exile from the Garden of Eden was a punishment for eating 
from the forbidden fruit, the Ichud B’Chidud points out that the Torah actually gives a different reason. 
Hashem expressed a concern (3:22-23) that Adam may eat from the Tree of Life, which would enable him 
to live forever, so He removed Adam from the Garden to prevent this from happening. 
 
4) Although conventional wisdom assumes that Methushelach, who died at 969 (5:27), lived the longest, 
the Ichud B’Chidud notes that others lived far longer. Rashi writes that after Lemech's wives separated 
from him, he went to Adam to complain about them. When Adam attempted to side with him, Lemech's 
wives responded that Adam should first correct his own actions, as he had separated from his wife as 
well. Adam accepted their argument and returned to Chava, who then gave birth to Sheis in the year 130 
(5:3). Since Na'amah was born before Lemech's wives separated from him, the latest she could have been 
born was in the year 129. Since the Torah records (8:18) that Na’amah emerged from the ark after the 
flood in the year 1657, she lived a minimum of 1528 years. However, the Midrash says that Kayin lived 
even longer, for he was killed when the waters of the flood swept him away. Since Kayin was born on day 
1 (Rashi 4:1) and died during the flood in 1656, he lived longer than anybody else in history. 
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IMPORTANCE OF ....  
The Gemara  (Sanhedrin 38b) states that Adam spoke Aramaic, 
citing the Posuk: lhgr ureh vn hku – How grand are Your thoughts, 
referring to Hashem’s thoughts, where lhgr means thoughts in 
Aramaic. Resh Lakish then puts the expression in context, 
deriving from the Posuk: ost ,usku, rpx vz that Hashem showed 
Adam a “book” of prophecy, listing all the sages and scholars 
from all future generations. When Adam saw R’ Akiva, he 
rejoiced over his Torah knowledge but was saddened over his 
tragic fate, leading him to exclaim: lhgr ureh vn hku. Putting aside 
for the moment the assumption that until the Dor Haflagah, only 
Lashon Kodesh existed (which is itself the subject of a 
Machlokes), why would Adam say anything in Aramaic ? The 
Bircas Aharon (89) cites a Yerushalmi (Sotah 7:2) where R’ 
Yonasan says that there are 4 languages that the world should use 
-  Greek for singing, Italian (Roman) to appease, Aramaic for 
mourning and Lashon Kodesh for speaking. As such, it is 
understandable why Adam said the Posuk: lhgr ureh vn hku 
including Aramaic, upon seeing R’ Akiva’s tortured death, as 
Aramaic is the language recommended for mourning. The 
reference is further strengthened by the Gemara (Menachos 29a) 
which relates that Moshe was also shown R’ Akiva and his 
tortured death when he was in Shomayim, and when he asked 
Hashem: vrfa uzu vru, uz ? Moshe was shushed, and Hashem said: 
hbpk vcajnc vkg lf – such was the thought before me, which 
thought was referred to by Adam in Aramaic as lhgr in a 
statement expressing how Hashem’s thoughts and plans are 
beyond our understanding.           

QUESTION OF THE WEEK:  
When may one answer ... tcr ‘hna tvh int after having completed 
the brocho of ktrah ktd, but not having yet started Shemona Esrei 
(i.e. vkp,k vkutd ihc ) during Shacharis ? 

ANSWER TO LAST WEEK:  
(Why say SheHechianu twice for Shofar, but once for Esrog/Lulav ?)  
The Meforshim explain that although the mitzvah of “taking” an 
Esrog and Lulav must occur on the first day of Succos, the 
SheHechianu made over Esrog and Lulav really belongs to the 
moment when the Arba Minim were assembled, prior to the 
“taking”, which only occurs the first time. It is only by 
convention that we are accustomed to saying SheHechianu at the 
time of vkhyb. However, once said, it is no longer a SheHechianu 
object.     
DIN'S CORNER:  
If one wishes to travel to Eretz Yisroel but his parents need him, 
then if he is currently busy fulfilling the mitzvah of Kibud Av 
V’Eim with them, he must continue, and not leave them. If he 
wishes to go to Eretz Yisroel for reasons associated with Chinuch 
for his children, then he may leave his parents and go. If his 
parents don’t really need him, but they like to know that he is 
nearby, he may also leave them and go to Eretz Yisroel. 
(Teshuvos V’Hanhagos (2:449). 

DID YOU KNOW THAT ....   
The Tur (j”ut 616) states that one may feed small children on 
Yom Kippur, and the Bais Yoseif brings an opinion cited by the 
Terumas HaDeshen that advises one to prepare the food from 
before Yom Kippur, so as not to actually touch the food on Yom 
Kippur. This is to avoid the possibility of eating it themselves, 
just as one is not to touch Chametz on Pesach, for the same 
reason. However, the Bais Yoseif also brings the opinion of the 
RaCH Or Zarua who says that one who is fasting may cook (and 
touch) food without fear of eating, since he/she knows that all 
food is forbidden, and will not lose sight of that fact while 
handling the food. This is to be distinguished from a Nazir who is 
told to stay away from all grapevines, since a Nazir may eat and 
drink all other things, and so may temporarily lose focus on his 
one restriction. As such, where all food is prohibited, touching the 
food is permitted; where all other food is permitted, even 
touching the forbidden food is also prohibited. For this reason, the 
serpent opted to push Chava into the Eitz HaDaas, which as the 
only forbidden fruit, was also prohibited to touch. When she did 
not die from the touching, he argued that she would also not die 
from the eating. The same distinction explains why the Shulchan 
Aruch (j”ut  446:3) rules that if Chametz rolled down from a 
gentile’s roof onto a Jew’s roof on Pesach, the Jew must push it 
away with a stick and not touch it, even though he is permitted on 
Chol HaMoed to touch and carry his own Chametz, discovered 
during Pesach, to be destroyed. This is because we are not afraid 
he will eat it while on the way to burn it. On the other hand, the 
Rema (j”ut  612:10) rules that one may touch the food on Yom 
Kippur that he/she is about to feed to small children, without fear 
that he/she will eat it, because, as the Mishna Berurah (32) 
explains, on Yom Kippur one knows that all food is forbidden, 
unlike Chametz on Pesach, where all other food is permitted.  

A Lesson Can Be Learned From:  
The Malbim was once visiting a large Shul and watching the procession 
of men and boys going up to receive an Aliyah on Simchas Torah.  
Among them, he noticed a very “prominent” Maskil, who, when it was 
his turn to be called up to the Torah, stood for a moment and then said 
the words of the brocho: u,ru, ,t ubk i,bu ohngv kfn ubc rjc rat 
with such intensity and Kavanah that one might have thought that he 
actually kept the Torah properly. The Malbim, who suffered greatly from 
these Maskilim was not impressed. “It is clear to me why this Maskil 
seems to rejoice so in appreciation of the fact that Hashem chose us 
from among all other nations and gave us the Torah. Since it is only 
ours, the Maskilim very easily convince themselves that they are Potur 
from mitzvos and are able to reject Torah min HaShomayim without 
consequence. Just imagine what their situation would be if the Torah 
had been given to the entire world. The Maskilim and Apikorsim would 
then have no choice but to follow its dictates to the letter ! Society 
would not permit them to act as they do.”  
P.S. Shalosh Seudos sponsored this week by the Sternberg family.  
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ויכל אלקים ביום השביעי “ 2:2

מלאכתו אשר עשה, וישבות ביום 

  ”השביעי מכל מלאכתו אשר עשה

“And on the seventh day 

Hashem completed His work which He had 

done, He abstained on the seventh day from 

all His work which He had done.” We know 

that Hakodosh Boruch Hu rested on the 

seventh day, yet the Posuk says that 

Hakodosh Boruch Hu completed His work 

on the seventh day, which sounds like He 

was still creating on the seventh day, and 

on that day He completed it.  Chazal tell us 

that Menucha was created on the seventh 

day.  What does it mean that Menucha, rest, 

was created on the seventh day, and why 

does the Posuk say that Hakodosh Boruch 

Hu completed His work on the seventh day, 

instead of saying that He completed His 

work on the sixth day, and there was 

Menucha on the seventh day?  The 

following Divrei Torah will expound on this 

topic and support the P’shat offered in the 

closing paragraph.  

ויברך אלקים את יום “ 2:3 - באר משה 

 Shabbos is a unique – ”השביעי ויקדש אתו

creation, and was created for the inherent 

 rest, that is in it.  Tosfos says in ,מנוחה

Sanhedrin 38a regarding that which the 

Gemara said that the world was created in 

seven days, that although the world was 

created in six days, it was lacking Menucha.  

Shabbos came and then came Menucha, as 

the Posuk says, “ויכל אלקים ביום השביעי”.  It is 

not that Shabbos was the lack of work, and 

therefore was Menucha, rather it was the 

creation of Menucha, just as creations were 

created on the other days.  It was a greater 

creation than the rest, for it was the 

completion of the entire creation. It says in 

the תנא דבי אליהו that Shabbos shall be for 

complete Torah.  There is no Menucha for 

Hakodosh Boruch Hu except for those who 

“make the Torah” – who toil in the Torah.  

Yeshaya 66:2 “My hand created all these 

things and thus all these things came into 

being – the word of Hashem – but it is to 

this that I look: to the poor and broken-

spirited person who is zealous regarding My 

word.”  Hakodosh Boruch Hu asks, “How 

can I find Menucha?”  What does it mean for 

Hakodosh Boruch Hu to find Menucha?  It 

means to receive a Nachas Ruach from this 

world.  Hakodosh Boruch Hu receives a 

Nachas Ruach from those who are “ עושי

 for those who make Torah their – ”תורה

lives, and live it through humility - not 

those who only learn Torah.  The true 

Talmid Chochom is exceedingly humble and 

becomes a מרכבה, a chariot, for the 

Shechina, as it says in the Mechilta in Yisro 

that all those who are truly humble will 

ultimately have the Shechina rest upon 

them in this world.  We see from the 

Medrash Tanchuma in Parshas Vayechi 

that Menucha only occurs from Torah.  

When one learns Torah through humility, 

that is called, “כולו תורה” – “complete Torah” 

which makes the person himself into Torah, 

and is therefore called, “עושי תורה.”  The Guf 

of the person becomes Niskadesh like his 

Neshama.  The day of Shabbos was created 

for this, and thereby came Menuchas 

Shabbos, the Neshama of Creation.  It says 

in the שערי אורה that when one heeds 

Shabbos according to Halacha, he makes 

himself into a throne and a chariot for 

Hakodosh Boruch Hu.  This is why Shabbos 

is called, “מנוחה” – it is from a Loshon of “נח” 

– resting, for those who heed Shabbos 

properly and become “עושי תורה” – Hakodosh 

Boruch Hu rests on the person, like a king 

sitting on his throne.  This is why the Posuk 

says, “וינח ביום השביעי” and not “ונח“  ”.ונח” 

means to rest, while, “ ינחו ” means to cause 

to rest.  Hakodosh Boruch Hu placed on 

Shabbos Kodesh the Koach for others to 

rest.  We say the Shir Shel Yom from 

Tehillim 92  - “ מזמור שיר ליום השבת...מזמור

שיר לעתיד לבוא...ליום שכולו שבת ומנוחה לחיי 

 every Shabbos awakens the – ”העולמים

Koach of Le’asid Lavo, for Shabbos is a  מעין

   .quasi Olam Habah – עולם הבה

ויכל אלקים ביום “ 2:2 - בן איש חי 

 Chazal say: What was the world – ”השביעי

missing?  It was missing מנוחה, rest.  

Shabbos came, and then Menucha came.  It 

says in the Sefer Sha’ar Hamelech that 

when the sins become overwhelming, it 

connects the letters of the ח and the ר from 

the word, “רחום” together with the letters ו 

and נ from the word, “חנון” and these four 

letters spell “חרון” – which means what one 

will receive is the wrath of Hakodosh 

Boruch Hu.  After the word “חרון” is spelled, 

the remaining letters of the words, “רחום” 

and “חנון” are “נח” and “מו.”  This is what we 

say in the Haftorah of Parshas 

Va’eschanan, Yeshaya 40:1 “נחמו נחמו עמי” – 

that one should be consoled with the letters 

of “נח” and “מו” that they should be returned 

to their rightful place and the words, “רחום” 

and “חנון” should return, and the חרון, the 

wrath of Hakodosh Boruch Hu should be 

nullified.  It also says in the Sefer Sha’ar 

Hamelech on the Posuk in Yeshaya 1;4 “ הוי

 that due to the many sins of Klal – ”גוי חוטא

Yisroel, it causes there to be a separation of 

the last 'ה of the Shem Havayah, so that 

only the letters, הוי remain.  That is why it 

is called, “תשובה” – that one must repent for 

his sins that he can “ ה' –תשוב  ” make the 'ה 

of the Shem Havayah return to it so that it 

be complete. One must do Teshuva so that 

he causes all of these letters, “ ה-ח-ו-נ-מ ” to 

return to their rightful places, which will 

cause there to be רחום and חנון, and to have 

the Shem Havayah to be complete.  What is 

the world lacking? “מנוחה.” Where can we 

find it?  On Shabbos.  Shabbos Kodesh has 

a special power which can help us do 

Teshuva, and when we do a proper 

Teshuva, we can cause there to be מנוחה.  

The Arizal says that צוחה, to cry out, is the 

Gematria of 109.  The crying can become 

Batul by the ןנגו , the songs which one sings 

to Hakodosh Boruch Hu, as it also has the 

Gematria of 109.  If one truly has Kavanah 

and thinks about the songs he sings, and 

does Teshuva for his sins, he can achieve a 

Kapparah and cause there to be real מנוחה.   

ועתה פן ישלח ידו, “ 3:22 – אדרת אליהו 

 And“ – ”ולקח גם מעץ החיים, ואכל וחי לעולם

now, lest he put forth his hand and take also 

from the Tree of Life, and eat and live 

forever.”  Why does the Posuk say, “ פן ישלח

 so that Odom would not put forth his – ”ידו

hand?  Why does his hand matter – all that 

should matter is that Odom should not eat 

from the Tree of Life? It says in the Sefer 

 ,תפארת הגרשוני in the name of the וילקט יוסף

who says in the name of the רמ"ע מפאנו – 

when Odom Harishon ate from the Eitz 

Hada’as, his arms were not part of the idea 

to take from the Eitz Hada’as.  The Torah 

does not say anywhere about taking from 

the Eitz Hada’as, but only about eating 

from the Eitz Hada’as, for the arms did not 

want to have any part in it.  The arm did 

not want to reach out, the hand did not 

want to open, and the fingers did not want 

to touch the forbidden fruit.   Chulin 5b – 

 – ”אין הקדוש ברוך הוא מביא תקלה על ידי צדיקים“

“Hakodosh Boruch Hu does not bring 

mishap through the hands of Tzaddikim” – 

through “ידי” – the hands specifically, for it 

was the hands that did not sin by the Eitz 

Hada’as.  This is also the reason that when 

the Kohanim Bentch Klal Yisroel, they 

raise their hands, for the hands are 

prepared to give Brocha as they did not sin 

by the Eitz Hada’as, and therefore, Zechus 

can come through them.  The מגלה צפונות 

asks why Hakodosh Boruch Hu did not 

command Odom not to eat from the עץ החיים 

the same way He commanded Odom not to 

eat from the עץ הדעת?  He answers that the 

Medrash tells us that the חייםעץ ה  was 

dressed up with the עץ הדעת, and the only 

way to get to the עץ החיים was through the 

 Therefore, inclusive of the  .עץ הדעת

command not to eat from the עץ הדעת was 

not to eat from the עץ החיים.  With this 

explanation we can understand this Posuk 

 ,and now that you – ”ועתה פן ישלח ידו“ –

Odom, sinned, and there is no longer the 

mailto:ParshaPshetel@gmail.com
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rule, “ אין הקדוש ברוך הוא מביא תקלה על ידי

 due to the sin, now there is a concern ”צדיקים

that Odom would use his hand to take from 

the עץ החיים, and would sully the only 

remaining limb in his body that did not sin.  

Tehillim 90:17 “ ויהי נעם ד' אלקינו עלינו, ומעשה

 May the“ – ”ידינו כוננה עלינו, ומעשה ידינו כוננהו

pleasantness of Hashem, our G-d, be upon 

us; the work of our hands establish for us, 

and the work of our hands establish it.”  

 ,It is the “hands” that establish us – ”ידינו“

for they did not sin.  Shmuel 1:19:9 – “  דודו

 Dovid Hamelech was a Gilgul of – ”מנגן ביד

Odom Harishon, and he sought to be 

Mesaken what had been caused by Odom.  

That is why the Posuk says, “ביד” – for it 

was with the hand that did not sin that 

Dovid wanted to be Mesaken the Chet.  

Tehillim 18:21 “ ידי ישיב לי ריגמלני ד' כצדקי כבו ” 

– “Hakodosh Boruch Hu recompensed me in 

accordance with my righteousness; 

according to the purity of my hands He 

repaid me” – because the hands did not sin.  

"ויפן  Shemos 32:15 – רמ"ע מפענו 

 Moshe – וירד משה מן ההר ושני לחת העדות בידו"

came down from Shomayim with the 

Luchos in his hands.  The Posuk stresses 

that they were in Moshe’s hands because 

the Luchos were actually written on Moshe 

Rabbeinu’s hands.  The essence of Moshe 

Rabbeinu was Torah.  Shemos 17:12  וידי"

 Moshe’s“ - משה כבדים ויקחו אבן וישימו תחתיו"

hands became heavy and he could no longer 

hold the Luchos.”  So they placed stones 

underneath to relocate the Luchos from his 

hands to the stones.  This occurred during 

the war with Amalek when Klal Yisroel 

weakened themselves from the Torah 

Hakdosha.  Klal Yisroel were no longer 

Zoche for the Luchos to be written on Moshe 

Rabbeinu’s hands.  The Luchos were 

therefore transferred to stone. 

ויכל אלקים ביום “ 2:2 – רבינו אפרים 

השביעי מלאכתו אשר עשה, וישבות ביום השביעי 

 And on the seventh“ – ”מכל מלאכתו אשר עשה

day Hashem completed His work which He 

had done, He abstained on the seventh day 

from all His work which He had done.”  

 which is the ”ותשבי“ ,are the letters ”וישבת“

same Gematria as “התשובה”.  This is a 

Remez that in the Zechus of Teshuva and 

Shabbos, Klal Yisroel will be Zoche to the 

Geulah; and תישבי (Eliyahu Hanavi) will 

come with Moshiach to bring the Geulah.   

מזמור שיר “ Tehillim 92 – ארץ החיים 

 The Gemara in Kiddushin 32b – ”ליום השבת

tells us that a king who is Mochel on his 

Kovod, his Mechilah does not work.  The 

Gemara asks, but it says regarding 

Hakodosh Boruch Hu, “וד' הולך לפניהם יומם” – 

that Hakodosh Boruch Hu, the King, went 

in front of Klal Yisroel?  How could the King 

be Mochel on His Kovod?  The Gemara 

answers that Hakodosh Boruch Hu is 

different than a king, for the entire world is 

His.  The Medrash asks how can there be 

rain on Shabbos, for it is going from one 

Reshus to another Reshus, and that is 

prohibited by the Torah – and we know that 

Hakodosh Boruch Hu keeps the Torah?  The 

Medrash answers that the entire world is 

Hakodosh Boruch Hu’s and therefore the 

rain is always in His Reshus.  We see from 

this Medrash, that it is Shabbos which 

teaches us definitively, that the entire 

world is Hakodosh Boruch Hu’s, and 

therefore, although he is the King, he can 

be Mochel and accept Teshuva.  This is 

what it says in the Medrash that Odom 

Harishon said, “This is the power of 

Teshuva,” and he immediately said, “ מזמור

   ”.שיר ליום השבת

ויכל אלקים ביום “ 2:2 - חומת אנך 

ו אשר עשה, וישבות ביום השביעי השביעי מלאכת

 How can Hakodosh – ”מכל מלאכתו אשר עשה

Boruch Hu be Mochel Klal Yisroel for their 

sins when the Gemara in Kiddushin 32b 

tells us that a king who is Mochel on his 

Kovod, his Mechilah does not work?  Many 

Meforshim answer that Hakodosh Boruch 

Hu can be Mochel Klal Yisroel, for we are 

His children, and a father who is Mochel his 

children, his Mechilah works.  This works 

in some instances, however, there are times 

that this would not work.  The Halacha is 

that a father can be Mochel on his Kovod, 

not on his בזיון, not on his being shamed. 

One who blatantly sins against Hakodosh 

Boruch Hu, the Posuk says on him, “ 'ודבר ד

  .he is shaming the word of Hashem – ”בזה

If someone sins against Hakodosh Boruch 

Hu where it is considered a ןבזיו , then in that 

case Teshuva should not be able to help, for 

the Mechilah should not be valid, even for a 

father to son, because of the בזיון involved.  

Saying that we are Hakodosh Boruch Hu’s 

children will not always be good enough to 

for Hakodosh Boruch Hu to be Mochel us for 

our sins.  Therefore, we need to come to the 

answer that the entire world belongs to 

Hakodosh Boruch Hu, and being that the 

entire world is His, He can be Mochel us 

even for the blatant sins which cause a בזיון.  

With this explanation, we can understand 

the words of Rabbeinu Ephraim (see above) 

for from Shabbos we can see that the entire 

world is Hakodosh Boruch Hu’s.   

The proof is, that if it wasn’t, then 

Hakodosh Boruch would not bring rain 

down onto this world on Shabbos, for that 

would be a prohibition of causing the rain to 

go from one Reshus to another.  This is 

alluded to in the word, “וישבת,” which is the 

Gematria of תשובה, for it is Shabbos that is 

the sign that Teshuva works for everything, 

even if Chas V’sholom one does that which 

is בזה to Hashem – ואת דבר ד' בזה.  After 

Kayin did Teshuva for his sin, Chazal tell 

us that Hashem gave Kayin an אות.  That 

 was Shabbos, for it is from Shabbos we אות

see that the world is completely His, and 

that is why it can rain on Shabbos.  Prior to 

this, Odom Harishon thought that there is 

no Teshuva for sins which the Torah says, 

 ,Kayin killed his brother  ”.ואת דבר ד' בזה“

and that was certainly a בזיון, yet he was 

able to achieve a Kapparah.  It was the אות 

of Shabbos that was given to Kayin, for that 

is the sign that he can achieve a Kapparah, 

even for such a sin as שפיכת דמים.  When 

Odom heard this, he immediately began to 

sing  שיר ליום השבתמזמור  for it is from 

Shabbos that we see that one can have 

Hakodosh Boruch Hu be Mochel him.  This 

is also the reason that Chazal tell us that if 

one heeds Shabbos properly, then even if he 

Chas V’sholom serves Avodah Zarah, like 

Enosh, he still can achieve an atonement.  

There is no greater  בזיון than serving 

Avodah Zarah, however, one who heeds 

Shabbos is showing that he accepts that 

Hakodosh Boruch Hu runs the entire world 

and it is all His, and because he accepts 

this, he can achieve a Kapparah. 

 Now we can understand why the 

Torah tells us that Hakodosh Boruch Hu 

finished His work on the seventh day. 

Hakodosh Boruch Hu created the world as 

we see it in six days.  On the seventh day, 

He created something very special called 

 rest from this world, and an ,מנוחה

attachment to Olam Habah.  It is a day set 

aside for Avodas Hashem, and learning 

Torah, and making Torah a part of 

ourselves.  Due to sins, the Torah is not 

directly a part of us, but becomes external, 

as we see that Moshe was given the Torah 

Hakdosha on his hands – it was a part of his 

body.  Due to Klal Yisroel Klal weakening 

themselves from the Torah Hakdosha, the 

Torah was removed from his hands.  The 

hands did not sin by the Eitz Hada’as, and 

because the hands remained pure, the 

Torah was able to rest upon them.  Shabbos 

Kodesh is the day which proves to us that 

Hakodosh Boruch Hu is King over the 

entire world, and because of it He is able to 

forgive us for our sins.  We must use this 

holy day to do Teshuva, and connect 

ourselves to Hakodosh Boruch Hu.  May we 

be Zoche to do a proper Teshuva, and truly 

connect ourselves to Hakodosh Boruch Hu, 

so that the Torah Hakdosha once again 

becomes a part of our very Guf.   
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