
     t,uskubv ,t ihcvk - ofj tku :ovk huagv ,t ujfaa - kcb og :h"ar
hn ovhkg ;hmva aubt rus - rusu rus ,uba ubhc :grvku chyvk ushc aha
,uba ubhc /rcga kg ofcck o,,b tk rjt rcs /opyaa kucnv rusu xubheut
jhanv ,unh ofk khjbvku ofk chyhvk ushc aha tcvk rhfvk rusu rus
uvhktc rntba unf ',uct ohtreba ohthcbv ukt - lhct kta :tcv okugvu
- lk urnthu :ohnfjv ukt - lhbez :ktrah cfr hct hct (ch 'c wc ohfkn)

h"ar ka ohausev uhrcs itf sg :,ubuatrv
ofj,vk uhkg lhtv ostvk vfrsv ov ukt h"ar hrcsa rtucn vbv     
hf ',uhvk sh,ga vnn odu urcga okugv ,unhn vuvc u,cuj ,t sunkku
kg ibuc,vk uhkg kyun ,"hav huuhm ,t rucgk u,u,pk ostv kmt tc rmhvaf
'grc ubthna ohehsmv ,hrjt v,hva cuyv rfuv opuxca 'urcga okugv ,unh
hsh kgu 'ock ,urhrac ufkva ohgarv ka oekj ,bn v,hva ,uhbgrupv ,tu
ahbgvk v"cev ka ushc ah sh,gc oda ',uskubv ,t od ihcvku ahevk tuch vz
ughhxh ohrcsv uktu /ohn,c ohfkuvv uktk chyvku 'uh,uumn kg ohrcgv ,t
uc rrug,ba ,uya jurvk rumgn ,,k usgc ughhxhu 'uckc vtrhv rrugk usgc

 /kgpv kt ohhkhuutv uhuutn ,t thmuvkn gbnhu
hbhbgc uz vmgk vbah lf 'hkkfv sh,gvu rcgv hbhbg kg uz vmg vb,ba oaf     
ohhyrpv uhhj hnhc uhkg urcga vnn ibuc,vk kufh tuv ratc ost kf 'yrpv
urcg ohbnzca lht ostv ibuc,haf 'ohrah hfrsc ,fkk ezj,h osh kgu
vnc rufzh od hrv u,bhc ,t acaku ukckck khj,vu uj,pk rmhv ohfavaf
,t gmhca rjt hf 'ushc ,gf ghhx, rat thv uzv vrhjcv omgu ';uxck rjca
,ugcdvu ohrvv kf hf vtr ztu 'ihbg u,utc ukckck cua rmhv ehxpv u,rhjc
hrv vcuyk u,rhjc zt v,hv otu 'ihtfu xptf uagb uhbhg kun rmhv shngva
hrv uk v,p,b u"j otu 'urmhk uk v,p,b tk rat kt vkusd vjna jna vhv
juur oua uk vhv tku 'urmh uc k,hv tuak hf vtr rat hrjt 'kusd uctf vhv
shngv zt od hrv 'cua uk ,u,p,vk ,gf uk vn if otu 'ohhkhuutv uhuutnn
,uann oua vhv tka vtr ;uxcku iuugv ,t rh,vk ohngy i"e uhbpk rmhv
uhrcsa ohtrb v,g ,gk ot ;tu ',uann uhrcsc iht ,gf od if otu 'uhrcsc
'iuhxbv inz tuv - ogz rucgha rjtu 'v,g od ztf hf ostv ihch ohnhheu ohhj
ovc rat ohaev ohbnzv ,t oukac rucgk usgc ghhx, uz vrfvu 'lfc jfuuh

/ohae ,ubuhxbc ssun,n tuv

R’ Moshe Greenwald zt”l of Chust (Arugas Habosem) would say:
    “Upon entering the sukkah we say, "rynnu orzn ,uxjku /// lhpbf km r,xc ,uxjku ,cak ,ufz hk i,,u" - ‘Give me the

merit of sitting (in the sukkah) and being protected in the shade of Your Presence ... and be protected from flooding

rains.’ This is an allusion to the warning in the Torah not to add or subtract any mitzvos in the Torah. There are 248
mitzvos asei - corresponding to the 248 limbs in a person’s body. The word  worzw is one less than 248, while wrynw is
one more than 248. Thus, we recite that by fulfilling the mitzvah of sukkah, we ask Hashem to allow us to fulfill all
the mitzvos and He should protect us from possibly sinning by adding or subtracting even one iota of a mitzvah.”

 zcearl mc`d z` xxerl miyexite zepirx                                                                    odkd l`ilnb iax v"dbduiaepiax`"hily 
 z`n oeghae dpen`a zewfgzde z"iyd                                                          w"dir milyexia minyd xry zaiyi y`x

rsu rs ,uba ubhc okug ,unh rfz /lbbfhu lag tuv lbe lhct tuv tukv ofj tku kcb og ,tz uknd, wvkv
 wudu lk urnthu lhbez lsdhu lhct kta(z'u-ck)sh,gv kg rcgv in sunkk - 

znr uhbck cegh hrcsc rcf ubt ohtur 'ohbck inhx tuv ,uct vagnu     
ovu 'kfut rucak ohrmnk ,hba ,srk ovn aehcaf rjt vz vhv /uz vdvbvk
uk vhva ohrcsu ihs rjtu 'ihnhbc ,t ovng jukak ohfxha sg lfc ubthn
uhctk rnt ztu 'ihnhbc kg ,uhrjtv ,t uhkg ,jek vsuvh ohfxv ovng
ukt rjtu wohhngp vz ubca v,g hf ubvnvn,v tkuk hfw (h 'dn ,hatrc)
tukv cegh hrcsu 'wudu wuag ,tz if otw (th 'oa) cegh ovk rnt ohrcsv
kg wif otw urntc vbuufv hvn ihcvk lrum ahu 'vsuvh ka uhrcs kf kg ohcxun
tk kct iuakv vz rnuk lhha ift ,ucrgv kg hf] 'vsuvh ka ohburjtv uhrcs
ot wif otwa ,uruvk cegh lfc iuuhfa raptu [/,uvav kg ibuk,va vn kg
v,gn wuag ,tzw 'inzv ,t o,sxpv hf o,t ohrhfnu 'rcgv kg o,t ohbbuc,n
in sunkk ofhkg tkt ' vnutn ,uagk hkcn rcgv kg rnrn,vk ofk ,t
usnk, rcgv ina ubhhvu 'hgcsf ihhsg sh,gvu vuvv ,t kmbk lht sxpbv rcgv

 /rmhv ka uh,ughbn kfc ,uann iht hf tcvk kg
ka iuhxbc vz ot ',ubuhxb hbhn kfcu cmn kfc ostk vmg tuv vz suxhu     
rmhva ostv vtura ,g kfc 'iujycu vbunt hbhbgc iuhxbc ut kgupc vrhcg
vn hpfu 'ueuzhj ,t ctah oanu rcgv kg ibuc,vk uhkg u,cujn urhcgvk vxbn

 oac ohrnut h,gnaakkkk""""zzzz    iiiihhhhkkkkccccuuuukkkknnnn    ttttrrrrhhhhppppaaaa    rrrrhhhhttttnnnn    hhhhccccrrrr    mmmm""""vvvvrrrrvvvvtanv ,t arhpa '
ubue hbp ,t van vkhj zt 'kdgv tyj rjt v"cevk van ihc vhva i,nu
sckc unmg kg iuuhf tk van 'wlsucf ,t tb hbtrvw (jh 'dk ,una) 'aehcu
hn 'v"cev hbpk uhrcs uhv vfu ',hktrahv vnutv ,ukkf kg ot hf uz vaecc
rjt vz vhv hf 'kusdv r,xvv tukv 'runj vf tyjc utyjha ktrahk ovk ord
zt utr ovu 'rhutc jrup van ka u,yhn ,t ovk vtrvu 'iyav o,ut vgyva
ovk rehv ,t usct rat kg vdu, curnu ',nf kyun odhvbn ,t aujc ann
in if kg 'vzv kdgv tmh lfn vtmu,fu 'asj dhvbn ovk ,ubnk uaec kfn
rmhvaf ,g kfcu 'ukt ihgf ohr,xvc sh,gc ktrah ,t ,uxbk tka hutrv
hf ugshu 'lhbp rutc urhfh ;fh, 'lsucf ,t shn urhfh ovhsgm ,t rmvk tuch

 /tyj ouac ukafh tk tkhnnu 'ovhkg jhdanu oshk tmnb lbv
'rnukf 'whju ost hbtrh tk hf 'hbp ,utrk kfu, tkw v"cev uchav vz kgu     
er hf 'r,xvc jrfv ah vrhjc vhv,a hsfu 'wvrhjcwv thv vthrcv ,hkf, hrv
ostva sug kf if kgu 'rmhv hhu,hp kun sng rat kg urfac ostv hutr zt
'lmght ,tz kct 'hshn, iputc ,"hav rutc rhfvk hutr ubht vzv okugc tuv
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A Wise Man would say:
     “People were created to be loved. Things were created to be used. The reason why the world
is in such a state of chaos is because things are being loved and people are being used.”                
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   A SERIES IN HALACHA
  LIVING A "TORAH" DAY

"okuf sdbf vru, sunk,u" - The Greatest Mitzvah of All (94)

Torah Study Throughout the Year: Bitul Torah (cont.).

Last week, we began a discussion about the prohibition of Bitul

Torah, not using one’s available time for Torah study. We
mentioned a number of scenarios related to this issur, including
one who is able and capable of learning but does not; one who
has a genuine apb ,jubn-need to talk about news and what’s
going on in the world, finding it difficult to balance this with his
learning schedule; one who only chooses to learn “shallow” or
easy topics, instead of challenging topics. There is a related, but
independent, prohibition that is mentioned, regarding a person
who is "u,bann ehxpn" - interrupts his learning without a
genuine need. The issur of Bitul Torah is such that even if the
sum total of his Torah learning time will be the same - he will
not actually “lose” time - whether he does it now or later, he
should still not be “mafsik” - interrupt his learning right now,
but instead wait till later when he is anyway not learning.
Nature of the Issur. The Gemara in a number of places
stresses the sin of interrupting one’s learning for mundane
gossip. This idea is presented clearly in Pirkei Avos (3:7),
where we are taught the famous words of Rabbi Shimon: “He

who is walking on the way and repeating his studies (learning

Torah), and interrupts his studies to say, ‘How lovely is this

tree! And how lovely is this newly plowed field!’ - the Torah

considers him as if he is liable to forfeit his life.” (See also

`"hily cltyxid jexa x"den z`n  
qhiid cplailw jexa miig zxhr llek y`x

Avodah Zarah 3b, Avos D’Rebbi Nosson 23:3) Rabbeinu

Yonah on Avos there, explains that one who is "u,bann ehxpn" -
interrupts his Torah study, is akin to a human being who is
talking to a great and mighty king, when he suddenly pauses in
the middle of the conversation in order to ask a friend who is
walking by to buy him something at a local store. Would a
person do something like that in front of a king? How much
more so when one is in the midst of learning Torah! Such an act
degrades the honor of the Torah and the honor of Hakadosh

Boruch Hu, the Giver of the Torah. One must always recognize
and remember that the success and maximum holiness of
Limud HaTorah is found in uninterrupted learning (1).
Practical Halachos. One should not interrupt his learning to
talk to another person - definitely not for idle gossip. He can do
so only for something genuinely needed, such as a chessed that
came his way, which requires some talking. Even a one word
interruption (2) in Hebrew (3) must be avoided. Even stopping his
learning to just listen to a bit of idle talk that others are saying is
transgressing the issur of "u,bann ehxpn". And yes, even to stop
and wish “Tzu Gezunt” to a person who sneezed, or to praise
Hashem for a beautiful tree in the middle of learning, is
prohibited, as mentioned from the words of Rabbi Shimon in
Avos, in the previous paragraph. It is important that one
therefore chooses his place of learning, to the extent that he is
able, to be a spot where he will not be interrupted (4).

R’ Moshe of Premyzl zt”l (Matteh Moshe 557) would say:
     “The Holy One, blessed be He, said to Avraham: ‘I am One in the world, and you are one in the world. I will set

aside for your children a special day on which I will forgive their transgressions. If Rosh Hashanah will not atone for

your children, let Yom Kippur do it. If not, let it be done on Hoshana Raba.’ Why is this promise specifically to
Avraham Avinu? Counting from Adam Harison, Avraham was born and his light began to shine after the world
existed for twenty-one generations. Thus, Hashem promised Avraham that by Hoshana Raba, the twenty-first day of
the new year, Bnei Yisroel will certainly be forgiven, and their light will be allowed to shine.” 
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 `"hily lxrt mely axd z`n                                                                                          zexxerzd ixace miig igwl

reayd zeiyxt i"tr excqp                                                                                            yny zia w"wa mixyin cibn

 o,jnau kjb hcrgu ,ucg .g ;bgu ohrn, ,upf rsv .g hrp (,ufuxv dj ka) iuatrv ouhc ofk o,jeku
 wudu ohnh ,gca ofheukt wv hbpk(n -df trehu)wohbhnv ,gcrtw ,jhekc znrbv ihhbgc - 

2

 /// ohn gbn, kt urucgc(,rmg hbhnak oad ,khp,)
    The Gemara (Taanis 7a) states: “Great is the day of
rain as the day the Torah was given.” The simple
explanation is that rain is of such great importance to the
world for it causes plants to grow, and reservoirs to fill,
that clearly the day it rains is a “Great Day.” The
Kozhnitzer Maggod, R’ Yisroel Hopstein zt”l (Avodas
Yisrael) writes that this “Great Day” is referring to
Shemini Atzeres, the day we recite Tefillas Geshem, the
prayer for rain. Thus, Shemini Atzeres is a day of
tremendous holiness and greatness.
     When a ben Torah says Tefillas Geshem, adds R’
Moshe Wolfson shlit’a, he is not referring to rain that falls
from the sky, but rather a spiritual rain. "vru, tkt ohn iht" -
“There is no water except Torah.” That is what we are
davening for from the Ribono Shel Olam when we ask for
Geshem. The Zohar (tikkun 13) writes that on Shemini
Atzeres, the fountains of Torah open. We daven to
Hashem, "ohn gbn, kt" - “Do not withhold water from us.”
Ribono Shel Olam, give us Torah so we can come close to
You. We have to put our full effort into Tefillas Geshem. It
is part of the avodah of Shemini Atzeres, of drawing close
to Hashem and His holy Torah. 
     The success of the whole year lies in the days of
Hoshana Rabbah, Shemini Atzeres, and Simchas Torah.
Tzaddikim would say that the world stands on these days.
Whatever we did not accomplish over Rosh Hashana,
Yom Kippur, and Sukkos, can be completed during these
days. But we must have the wisdom and foresight to
properly prepare for them. (Why We Tremble)
    May the Ribono Shel Olam give us the wisdom and
Siyata D’shmaya to be inspired on the “Great Day” of
Shemini Atzeres and to make the most out of this awesome
day in our davening, learning, and simchas HaTorah.

vrua kfc ohrgbu ohbez 'vrautnv vsg esm ,rucj ,uarn
 //// vru,v ,jnak ouhv vp ohmuce 'vruau(,hatrc i,jk ,uar)

    Every year, on Simchas Torah during the hakafos, the
Satmar Rebbe, R’ Yoilish Teitelbaum zt”l, would
address the assembled chassidim. “The Zohar in Parshas
Pinchos tells us that when Yidden make a simcha here on
earth, their ancestors in Heaven come down to take part in
the festivities. This includes Brissim, weddings and even
today as well. Is there a greater simcha then when Yidden
rejoice with the Torah and with Hashem? Surely on
Simchas Torah our ancestors come down from their
heavenly abode and join in with our festivities!”
     The chassidim would relate that one year, on the night
of Simchas Torah, the Divrei Chaim, R’ Chaim
Halberstam zt”l of Sanz, walked into the Beis Medrash
and stopped. He stood in his place for quite some time and
refused to move forward to his seat at the front. When his

son, R’ Dovid K’shanover zt”l, asked him for a reason, he
explained as follows, “When I came to the Beis Medrash, I
saw the Rebbe of Ropshitz and the Rebbe of Ziditchov,
along with a host of other Rebbes who had come down
from their high perches in the Olam Haemes (World of
Truth) to enjoy the hakafos and rejoice with us. I stayed
close to the entrance, for in the presence of these holy men
I dared not move forward to the front of the Beis
Medrash.” (Gedulas Yehoshua)

 /// uhjt humr hvh rat ohbcn lurc rnt ratku(sf-dk ohrcs)
    When the renowned mechaneches, Rebbetzen Vichna
Kaplan a”h, started the Bais Yaakov movement in the
United States, she turned to R’ Shraga Feivel Mendelowitz
zt”l, the legendary founder of Mesivta Torah Vodaas, for
advice on where to lay the main stress in the education of
Jewish girls. He answered that the main stress should be on
“Histapkus” - being content with little, because everything
evolves from that. If this characteristic can be implanted, the
rest will eventually fall into position of its own accord. 
     R’ Pesach Eliyahu Falk shlit’a in his sefer Oz V’hadar
L’vusha, elaborates on this premise. If a Jewish daughter
has the positive attribute of histapkus - of being satisfied
with what she is and what she has, she will thrive on the
fact that she need not concern herself with her looks. She
will occupy her mind and time with things that are far more
valuable than external looks and will develop into a fine
Bas Yisroel. However, if a girl is lacking in this middah
and is often not satisfied with what she has or is, the
combination could prove to be a recipe for disaster.
Lacking personal satisfaction, it could drive her to want to
beautify herself even further, even if it is unnecessary. She
might do so to such an extent that her appearance will lack
tznius and prove to be a stumbling block to others. 
     Asher, the tenth son of Yaakov Avinu, was the
personification of “Histapkus” - satisfaction. His very
name “Asher” comes from "rautn" - to be content and
satisfied with his lot (Bereishis 30:13). It is interesting to
note what is said about the daughters and granddaughters
of such a father. On the posuk, "rat ohbcn lurc" - “Asher is
blessed with children,” Rashi writes: “His daughters were
good-looking and married Kohanim Gedolim.” Although
they were particularly pretty, worthy of being mentioned
by Rashi, they developed into the finest and purest Bnos
Yisroel. They were chosen to be wives of the Kohanim
Gedolim who could only marry maidens and would look
for girls of the highest caliber. This substantiates what has
been said; with the trait of Histapkus, external features do
not prevent a girl from becoming a fine and outstanding
young lady. On the contrary, it can help her become a
valuable person and a pride to the Jewish people. 

uhkg ,"hav ,knjc cua rhfh ztu 'u,gc duph r,xvv vz od hf u,ue,u ueuzhj
tka r"vh /vbuntvu vsucgv hfrsc uhbhg ,t cua rhthu ohrmnv kfn umkjhaf

/r"hft vkjnu gdbbu veumu vrm kfn ubhkg runah ,"havu iuhxb hshk tucb

wu,ru,wcu wv ,sucgwc inzv kf ohexugv vkt ,t obunnc ohehzjnu 'obunnu
rntb vhkga vru,c euxhgv kg ohbhdnw-wumg ,t ihpuj uhpbgwa wxsvwv unfu]
[/z"b ,ufrc} wuk ihjhkmn uhxfb 'oukjc xsv vturvw ifk oda 'wudu thv ohhj .gw

c wg} vru,c inzv kf ohexugv vkt ,t ovc ehzjvk kfuha hsfrrrrppppuuuuxxxx    ,,,,ggggsssswwww
 ([{z"sg rthca 'wufu xsv vturv v"s ,ufuxv djk-hhhhccccrrrrgggguuuu    ''''vvvvrrrruuuu,,,,    oooovvvvcccc    iiiihhhhttttuuuu

aaaahhhh    kkkkttttrrrraaaahhhh    oooovvvv    llllffff    ''''jjjjhhhhrrrr    vvvvcccc    iiiihhhhttttuuuu    ooooggggyyyy    vvvvcccc    iiiihhhhtttt    uuuuzzzz    vvvvccccrrrrgggg    vvvvnnnn    ''''kkkkttttrrrraaaahhhh    uuuukkkktttt----kkkkjjjjbbbb
oooohhhhccccuuuuyyyy    oooohhhhaaaaggggnnnn    ttttkkkkuuuu    vvvvrrrruuuu,,,,    ttttkkkk    oooovvvvcccc    iiiihhhhttttaaaa    oooosssstttt    hhhhbbbbcccc    oooovvvvccccohexug ov okut) 

hrva) rapt ht isctk 'ovk vaug tuv lurc ausev vnu '(wokug ka ucuahhwc
ivu ,jt vsudt okuf uraeuh 'tuv lurc ausev rnt tkt '(uhcuvt uhbc ov od
'vkg,n hbt vga v,ut lf o,hag otu '(o,ut unnurhu) ukt kg ukt ihrpfn
ihhuag ivaf vkg,n tuv h,nhtu wuh,ukgn ohnac vbucvw ch,fs tuv tsv
ktrahk rhvzn van lfhpk 'wvsxh .rt kg u,sudtuw rntba ,jt vsudt

/"wiuatrv ouhc (ofnmg) ofk (sdbf iva 'ohbhnv ,gcrt ,t) o,jekuw
vgcrtv ukt" 'uhrcs ,t rthc (hahav erpv ahr oa) wrutnv ,rubnwcu     

 'ktrah kve kmt unf jhrcu ogyc ihsrupn iv ihbhnooooggggyyyy    uuuukkkk    aaaahhhh    dddduuuurrrr,,,,ttttvvvv    hhhhffff
hhhhrrrrppppvvvv    ttttuuuuvvvv    uuuu,,,,nnnnffffjjjjuuuu    ''''uuuuhhhhaaaaggggnnnn    jjjjhhhhrrrr    oooosssstttt    hhhhbbbbcccc    iiiihhhhjjjjhhhhrrrrnnnnaaaa    ooooffffjjjjuuuu    eeeehhhhssssmmmmkkkk    vvvvnnnnuuuussssuuuu    ''''jjjjhhhhrrrruuuu
hhhhsssshhhhjjjjhhhh    kkkkyyyyhhhhbbbbuuuu    ''''ttttrrrreeeennnncccc    iiiiuuuuaaaattttrrrr    ttttuuuuvvvv    iiiiffff    kkkkgggguuuu    ''''kkkkffffcccc    ooookkkkaaaavvvv    uuuuvvvvzzzzuuuu    ''''oooosssstttt    hhhhbbbbcccc    uuuubbbbnnnnnnnn    ssssuuuunnnnkkkkkkkk

uuuurrrruuuusssscccc    hhhhsssshhhhjjjjhhhh    ttttuuuuvvvv    vvvvzzzzffff    oooossssttttaaaa    hhhhppppkkkkaha unf 'jhr uk ihtu ,urhp vaug ckukvu '
 'ohcuy ohagn tkc vnfj uk ah rat ost''''kkkkffffuuuutttt    uuuucccc    iiiihhhhttttuuuu    jjjjhhhhrrrr    uuuucccc    aaaahhhh    xxxxssssvvvvvvvvuuuu

,,,,uuuuccccuuuuyyyy    ,,,,uuuusssshhhhnnnn    kkkkddddrrrrvvvvcccc    ttttkkkktttt    vvvvnnnnffffjjjj    hhhhkkkkcccc    oooohhhhaaaaggggnnnn    oooovvvvcccc    aaaahhhhaaaa    oooosssstttt    hhhhbbbbcccc    aaaahhhhaaaa    uuuunnnnffff'
ohagn tku vru, tk ovc ihta o,ut iudf 'jhr tku ogy vc iht vcrgvu
tuv lurc ausevu 'sjhc ohkkp,nu 'ukt og ukt ohmceb if hp kg ;tu 'ohcuy

/"o,khp, ,t gnua
ka ."av ,rzjk) wufu iuatrc vjetw yuhpc ohrnut ubt vz lrs kgu     
ohnhn, ohnka ,ubfk rsvc" '(,ufuxv dj ka iuatrv ouh ka ,hrja ,khp,
'(o,ru,c ohnhn,u ovhagnc ohnka o,ubfk ohhutrv sdbf 'rsv .g hrpc)
o,ubfk ohhutrv sdbf 'ohrn, ,upfc) ohnhgb ohagn hkgc ,ubfk ,upfc
,ucg .g ;bgc) ohnu,j ,uumnc ohrah ,ubfk ,ucgc '(ohnhgb ohagn hkgc
obhv vru,v ,uumnc rat 'ohrah o,ubfk ohhutrv sdbf '[ohguke ohxsvc]
sdbf 'vcrgc) ohnu,f vmnac ,ubfk vcrgc '(ohnu,ju oharaunu ohguce
'ogyu jhr rsv .gc unfu '(ohbudn ohrcsc ohn,fun o,ubfk ohhutra ohgarv
rntba unfu 'vnhgbv vru,v) ogub (,ghshu) gsu ,uumn hkgc uz ogc if
hkgc uz ogc if 'jhr tku ogy rnu, ;fc unfu '(wogub hfrs vhfrsw vh,usut
'rn ogyu jhr ,ucgc unfu '(,sv-vru,v jhr ovc ihta) jhru ,s tkc ,uumn
ovng ohexug ov ratf ,uhrcv og oruchsu-) ofhju ,s hduv unhbhc if
ohnuyt ohaeg unhbhc if 'jhru ogy tkc vcrg unfu 'rn (wi,nu tanwc
ksdna .gn tca ckukv) hrp .g unfu '(ohcuy ohagnu vru, jhrc) jhrvkn
ohrah if 'ohpjn (,urhp ksdnv .gn ,utc ibhta ,ucrgv) erx hkg (ohrn,

/(ohcuyv ivhagnc) ohppujn ohgar hkg
(ohehsmv) vkt luank 'vktc vkt ohhuk, if 'vktc vkt ohsudt ov unfu     
vkt kg (ohehsmv) vkt rpfku '(hnadv gpau ohhjv kt 'ohgarv) vkt ,t
'(vcua,c urzjha hsh kg 'ohehsmv) vktf (ohgarv) vkt ,uagk '(ohgarv)
ofhbhg ourn utaw rntb uhkga wv)k 'vkt ,urhnz (,unhgbc rruak) ohgbvk

/"wvkt trc hn(utru

ohnhc 'rujtn yhch r,xv ka cmnc ostv vhvhafa 'ubhhv 'whrujt ,t ,htruw
vtru hsucf uhkt vkd,b ovc snga rjtu 'ukt ihgf ,ubuhxb rcg rcf ovca
,t ctah oanu /vaev r,xvv ,njn ot hf vhv tk rcga vn kf hf aujc

     `,urhp ihaug ivn wc 'ckukca ihbhn ws" '(/z"f ,ujbn) trndc t,h
'(wvcrgwu wxsvwv) ,urhp ihaug ibht ivn wcu (ohrn, ksdnv wckukwvu wdur,twv)
okut '[h"ar] sjtf uhvh ikufa 'rnukf) ihaug ihtak iheuez uhvh ,urhp ihaugv

cwwwwrrrruuuuttttnnnnvvvv    ,,,,rrrruuuubbbbnnnnwwwwv"s hahav erpv hahav ekjv hghcrv kkfv hahkav rbv] 
.rtv hngk iheuez ohnfj hshnk,a 'ubhhv od" ',rjt rthc [wufu hnb ibhxrdu
hbhn kfn ukmbhha ovhkg ohnjr aeck ovhkg ifku 'ovhfrm kfk ohdtusv
'ahek ic iugna hcr rntw '(/cm ihkuj) vabv shd erpc ibhxrdsfu ',uhbgrup
hng ukt vca ihkg 'ohnfj hshnk, ukt vca ,ukufat-vkanb ipdc uz vnut
ofh tka ,ukufatv kg ohbhdnu jurv ihkcux 'ipdca-ihkg" 'h"ar c,fu) .rtv
hshnk,va vn ,t ihrmueu ihgruzu iharuj .rtv hng lfu ',ujuru anau cra
kg [,ukufatv] thkf,t hnjr ugchk 'o,n ujkas ubhhvu 'wufu ("ohkfut ohnfj
ukkp,ha 'rnukf 'wthkf,t ihnhhe,n tk thkg tknkts '[ohkgv] thkg
oheuez ova iuhf ',uhbgrup hbhn kfn ukmbhha .rtv hng kg ohnfj hshnk,v
,urhp ihaugk iheuez uhvh ,urhp ihaug ihtau ("ovhfrm kfk dutsk ovk

 /[h"ar] sjtf uhvh ikufa 'rnukf)
rtc,hfu 'onnurku ovhkg rpfk hsf ovk oheuez ova 'arpk ah odu     
ikuf uvha sg ivc u,cuj hsh tmuh ost ihtu '(lanvc utcuha arsnv hrcsc
ivafa-) ,jt vsudtc ikuf uvha sg vtmrvc ktrah ifu ',jt vsudtc
ihaugs thnus 'ohgaru ohehsm-,jt vsudtc ikuf uhvha sg ihbgb iht 'ihbg,n
u,sudta inzca) "wvsxh .rt kg u,sudtuw rntba '([h"ar] ,urhp ihaug ihtu

/([h"ar] vsxh zt 'sjhc
" 'vzc lhrtv (c"h wk vcr trehu) arsncu     vvvvnnnn    ''''kkkkttttrrrraaaahhhh    uuuukkkktttt----rrrrssssvvvv    ....gggg    hhhhrrrrpppp

vvvvrrrruuuu,,,,    oooovvvvcccc    aaaahhhhaaaa    oooosssstttt    hhhhbbbbcccc    oooovvvvcccc    aaaahhhh    kkkkttttrrrraaaahhhh    llllffff    ''''jjjjhhhhrrrr    uuuucccc    aaaahhhhuuuu    ooooggggyyyy    uuuucccc    aaaahhhh    vvvvzzzz    dddduuuurrrr,,,,tttt
thv vhkhs vru,w-:c"k ihaushe wg] wu,ru,wk vhvba sg hutrf vc uknga 'ubhhv)
unmgc uc aha wdur,twv unf] vng usjt,vu [wufu u,ru,cu v"s h"arcu wufu

 (ivh,ushn uffszvu r,uhc unnur,v lfcu '[ogyoooohhhhccccuuuuyyyy    oooohhhhaaaaggggnnnn    oooovvvvcccc    aaaahhhhuuuuvdvbv) 
t,hts vn lrs kgu 'ohrjtk rfhbv jhrv unf ohrjtk ,rfhbv ,nnurn
'lsh kg cvt,n ohna oa tvha-lheukt wv ,t ,cvtuw-[/u"p tnuh] trndc
',uhrcv og ,jbc ub,nu utan tvhu ohnfj hshnk, ananu vbuau true tvha
hut 'vru, usnka ucr hrat 'vru, usnka uhct hrat :uhkg ,urnut ,uhrcv vn

 utr vru, snka hbukp 'vru, usnk tka ,uhrck ovkvvvvnnnnffff    uuuuhhhhffffrrrrssss    oooohhhhttttbbbb    vvvvnnnnffff
uuuuhhhhaaaaggggnnnn    oooohhhhbbbbeeeeuuuu,,,,nnnnlc rat ktrah 'v,t hscg 'hk rnthuw rnut cu,fv uhkgu '

ohknga 'ubhhv wohcuy ohagn ovc ahu vru, ovc ahaw 'arpk ah odu] 'wrtp,t
r,uhc ivhkt ohrcj,n ov lfcu 'i,hhag hbpk w,uumn-ohcuy ohagnwv ,ru,c
ahu vru, ovc ahaw 'arpk ah ifu 'r,uhc o,ut ,uasen ivu 'i,hhag ,gac
'vng ohsjt,na sg hutrf ,hbjurv vru,c ohknga 'ubhhv wohcuy ohagn ovc

/([ohhbjur wohcuy ohagnw ,hhag kt r,uhc ohfanb ov lfcu
oooovvvv    llllffff    ''''jjjjhhhhrrrr    uuuucccc    iiiihhhhttttuuuu    ooooggggyyyy    uuuucccc    aaaahhhh    uuuuzzzzvvvv    vvvvrrrrnnnn,,,,vvvv    vvvvnnnn    ''''kkkkttttrrrraaaahhhh    uuuukkkktttt----oooohhhhrrrrnnnn,,,,    ,,,,uuuuppppffff                    

vvvvrrrruuuu,,,,    oooovvvvcccc    aaaahhhhaaaa    oooosssstttt    hhhhbbbbcccc    oooovvvvcccc    aaaahhhh    kkkkttttrrrraaaahhhhvc ohkng obht kct 'vru, ohsnuka) 
ksdn umga er 'ogy unmgc uc ihta wckukwv unf] vng usjt,ha iputc hutrf

 (ifku '[ogy ovc aha ohrn,oooohhhhccccuuuuyyyy    oooohhhhaaaaggggnnnn    oooovvvvcccc    iiiihhhhttttuuuu,nnurn vdvbv) 
 '(rtc,bfllllffff    ''''ooooggggyyyy    uuuucccc    iiiihhhhttttuuuu    jjjjhhhhrrrr    uuuucccc    aaaahhhh    xxxxssssvvvv    vvvvnnnn    ''''kkkkttttrrrraaaahhhh    uuuukkkktttt----,,,,uuuuccccgggg    ....gggg    ;;;;bbbbgggguuuu

oooohhhhccccuuuuyyyy    oooohhhhaaaaggggnnnn    oooovvvvcccc    aaaahhhhaaaa    oooovvvvcccc    aaaahhhh    kkkkttttrrrraaaahhhh'vc ukdr,va hsh kg vcuy vdvbv) 
nopudc ohsxj ohknuda 'ubhhv wohcuy ohagn ovc ahaw 'arpk ah odu]
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******************************************************************************
 //// ktrah kf hbhgk van vag rat kusdv trunv kfku vezjv shv kfku(vru, ,jnak lhha 'sh-sk ohrcs)

//// htrg ,rhsc cau gce ,rhsn tm ohnh ,gca kf - ohnh ,gca uca, ,ufxc(/c vfux) /// hp hrnt .rtv gna,u vrcstu ohnav ubhztv (t-ck)
    Moshe Rabbeinu calls upon two entities - Heaven and
Earth - to bear witness: “Give ear, Heavens, and I will
speak; and may the Earth hear the words of my mouth.”
Why is there a difference in expressions regarding the
heavens and earth? Chacham Rabbi Dovid Chanania
Pinto shlit’a explains that “giving ear” and “hearing” are
two different acts. “Giving ear” denotes listening through
concentration. One “gives ear” when he does not want to
miss a single word. “Hearing,” on the other hand, does not
demand one’s full attention. 
     Tzaddikim are lofty, compared to the heavens. They
have hardly any connection to earthliness, while ordinary
people are called “inhabitants of the land - amei ha’aretz.”
Whereas Tzaddikim are spiritually inclined, the rest of the
nation is bonded with physicality. In order for the
Tzaddikim to hear what is said by the ordinary people, they
must pay undivided attention, for they are far removed
from the goings-on on earth. Moshe turned to the
“heavens,” i.e., the Tzaddikim, and instructed them to
come closer to “earth.” He asked them to give heed to these
things, and bear witness to them. Tzaddikim are considered
living even after death (Berachos 18a). Therefore, they are
fitting witnesses to what transpires on earth.
     On a journey to the Ukraine, where he visited various
synagogues and gravesites of Tzaddikim, Chacham Pinto
discovered an interesting phenomenon. World-famous
Tzaddikim often prayed in small, unassuming synagogues.
One would expect such holy personalities to have prayed
in majestic edifices, together with huge congregations
Why did they choose, instead, to frequent simple
structures? It was due to the humbleness of their heart. The
closer they came to Hashem, the more they appreciated
His greatness and their own insignificance. They did not
seek honor and prestige, only to serve Hashem with
submissiveness and subordination. 
     It is to these giants of our nation whom Moshe turns,
requesting that they leave their place on High and hear
what is being said below. They are the witnesses for us,
who dwell on earth, that we keep the Torah perfectly.

 /// v,t ubkmnu ubrnua k-t hf ubrh,x, lhpbf kmcu(chrgn ,kp,)
    The Jewish year is full of holidays, each with its own
theme. On Pesach, we celebrate freedom. On Shavous, we
received the Torah. On Rosh Hashana, we crown Hashem
as King. On Yom Kippur, we pray for forgiveness.
However, on Sukkos we have many things to celebrate: the
sukkah - the dwelling place for Bnei Yisroel, the Arba
Minim (four species) which represents the harvest at the
end of the season; the Clouds of Glory; the Hoshanos, etc.

Why are there so many themes by Chag HaSukkos, unlike
by all the other holidays?
     R’ Simcha Bunim Berger shlit’a finds a common idea
between these parts of the Sukkos holiday. Unlike the other
holidays which commemorate a singular event, like Yetzias
Mitzrayim on Pesach, Sukkos reflects a way of life. The
sukkos (booths) were the homes that the Jewish people
dwelled in while in the desert. This was their lifestyle for
forty years. As such, we could celebrate this any time of
the year. However, the Torah commanded this mitzvah to
be done right after Yom Kippur. 
     In our daily evening prayer of “Hashkivenu Avinu,” we
ask Hashem to, “Remove the Satan from before us and
behind us, and spread Your sukkah of Peace.” We pray
and recognize that the sukkah allows us to free ourselves
from the grasp of the evil Satan. As the sun sets and
darkness settles in, we look for an extra protection. The
simplicity of the sukkah provides us a safe haven,
removing ourselves from our constant pursuit of
possessions. This is done on a daily basis. 
     Once a year, however, we physically leave our homes
and move out into the sukkah, so that we may
ACTUALLY feel Hashem’s protection. We leave the
comfort and safety of our homes, and live “in the
wilderness” so to speak, where we have no one else to
depend on other than Avinu Shebashamayim (our Father in
Heaven). Therefore, we celebrate Sukkos right after Yom
Kippur, the day that we have been cleansed from the Satan.
The purpose is to allow us to keep the Satan away.
     In a similar vein, the Lulav and the other species
represent the good that Hashem has provided us in His
world. The Medrash explains that every one of the minim
hint to our connection to Hashem. The word “Lulav” is a
compound of two words: "uk" - to him, "ck" - heart. In other
words, we give our heart to Hashem. The Esrog is referred
to as "rsv" which literally means “who lives” - referring to
Hashem Who lives amongst us. “Aravos” is the name of
one of the the seven celestial heavens. The last is known as
Hadassim, as it says, “And he stands amongst the
Hadassim.” Every one of the four minim hints to a
different kind of relationship with Hashem. 
     As we are well aware, the custom is to make “Nanuim”
and wave these four species in all directions. Why? The
Talmud explain that this is done in order to keep away the
evil spirits. The Talmud adds that Rav Acha awould say,
“With this, I blind the Satan.” Here again, we find the
common theme of Sukkos - keeping the Satan away. 
    We confused him on Rosh Hashana, we defeated him on
Yom Kippur, and we keep him away, thanks to the power -
and the numerous themes - of the  holiday of Sukkos.

   

    CONCEPTS IN AVODAS HALEV

  According to halacha, one of the most basic
requirements when building a sukkah is that its walls
should not be higher than twenty amos (approx. 35 feet).
The Mishna Berura explains the reason for this
disqualification. Our holy Sages determined in their
wisdom, that walls higher than this height would be
considered a "gce ,rhs" - permanent housing, and would
thus require additional support and a firmer, more solid
foundation.  Consequently, this would not be considered a
"htrg ,rhs" - temporary dwelling, which is what a sukkah
must be. The lesson therein is that each and every person
must realize that this world - Olam Hazeh - is nothing
more than a temporary dwelling, only a vestibule before
Olam Haba - the World to Come. This understanding will
motivate us to spend more of our limited time in this world
pursuing spiritual goals and  worthwhile attainments.  
     In the course of speaking on many occasions at simchos
and Batei Medrashim, I once said a machshava to explain
the words of the above Chazal. Occasionally, one meets a
person whose entire life revolves around himself. He is
constantly thinking about his own needs, his own desires
and pleasures. His permanent dwelling - "gce ,rhs" - is his
own mind, which is focused solely inward. But what he
does not realize is that his mind is not meant to be

  

   The Torah concludes with a stirring hesped of Moshe
Rabbeinu. Each of the last posukim is interpreted by Rashi
to recall a specific aspect of his greatness leading up, step
by step, to the climax of the hesped: how Moshe had the
courage to break the Luchos in full view of Bnei Yisroel.
What was so magnificent about this act that it transcended
all the great miracles that he performed previously? 
   The Ateres Mordechai offers a profound insight, saying
that when we begin a project, we can be critical and
objective about it, but once the project is finished, we no
longer want to entertain any critical thoughts. Can we
imagine how Moshe Rabbeinu must have felt when he
came down the mountain with the two Luchos? He had
just spent forty days in Heaven, without food or drink,
fending off the angels who wanted to keep the Torah up in
Shamayim! This was his great life’s work. Now he comes
down and sees the people worshipping the Egel, the
Golden Calf. He realizes that the people are not worthy
and he decides that he must smash the Luchos, which were
his life’s work. In truth, he could have rationalized and
said, “Maybe I should keep it for later, when the people
are ready?” But EMES, pure unadulterated truth
demanded that Moshe break them now, setting aside all

   

FROM R’ CHAIM YOSEF KOFMAN    

focused on himself; it must be a "htrg ,rhs" - a temporary
dwelling. In other words, it is meant to focus on others. 
     The Gemara in Sukkah says that the underlying theme
of Chag HaSukkos is to leave one’s permanent dwelling
and settle in a temporary dwelling, meaning we must spend
much more time thinking about the needs of others and not
be so self-centered, focusing only our own needs.  By
trying to bring happiness into the lives of those around us,
especially the unfortunate and those who have been
forsaken, we will bring joy into our own life as well. This
is how Sukkos will truly become our Zman Simchasainu! 
     Indeed, life is a continuous string of hardship and
frustrations, but that is if our lives only revolve around
ourselves. We dwell on our personal issues and feel the
pain. However, if a person concentrates on others, helping
them overcome their nisyonos and difficulties, then he
himself will feel a sense of joy in his own life!
      Helping and always thinking of others is the formula
for a life of simcha, which is the theme of Sukkos. One
must leave his permanent dwelling, his own mind, and
focus on dwelling in a temporary dwelling - the hearts,
minds and needs of others. In doing so, he will find true joy
and contentment and he will surely be zoche to enjoy a
year-round, lifetime of “Zman Simchaseinu”! 

his personal considerations. The Torah tells us: THIS was
Moshe Rabbeinu’s greatest accomplishment. 
     Customarily, a glass is broken under the Chupah.  Most
Meforshim say it is to recall the destruction of the Bais
HaMikdash. One explanation, however, connects this to the
breaking of the Luchos. Why must we be reminded of this
event during the special simcha of a wedding?
      My machshava here is that the breaking of the Luchos
was such a profound act of honesty and integrity on the part
of Moshe Rabbeinu. The lesson for us is that in order for a
marriage to work, there must be that same extraordinary
level of honesty on the part of both husband and wife. Both
must do what is right, rather than what is comfortable and
convenient. Both must be ready to admit their mistakes,
rather than stand on ceremony and pride, and both must be
willing to face the truth - which is not an easy demand.
     The reminder of the breaking of the Luchos is meant to
give the young couple courage to let go of all their personal
needs for the sake of truth, and then this Chosson and
Kallah will be able to find a way to build a marriage, kg
",ntvu" vru,v ,usuxh. May our simcha this Yom Tov be a
TRUE source of nachas, not only to us but also to the
g"car and may He grant us a vcuyu ouka 'ohfurt ohhj ,ba.
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performing in two days hence, R’ Moshe located a willow tree and cut off the longest and most beautiful Aravos he had
ever seen. That Chag HaSukkos, R’ Moshe’s joy knew no bounds as he took his Arab Minim in his hands and
pronounced the beracha of “Shehechayanu.”

 /// ,pv kg tkt rfav kg aseh tk vkhkc a"trvk /// humn ihh ihta ouenc(y-cgr s"uh g"ua)     
     The Strauss Courtyard, or Chatzer, was situated next to the Damascus Gate in Jerusalem. The greatest Torah

scholars, paragons of piety and wisdom, Tzaddikim and Gaonim, lived there. The Chatzer was a bustling center where the
Torah sages of Jerusalem studied Torah in purity and sanctity. This hub of Mussar became a commonly recognized
spiritual meeting-place, in which the voices of Torah study and tefillah never ceased. The Chatzer provided apartments
for the greatest among the Mussar sages, and also for many especially illustrious Torah scholars, who became legends in
their lifetime, known throughout as “Yakirei d’karta d’Yerushalayim” (the “precious ones of Jerusalem”).
   R’ Yudel Holtzman zt”l was one of the more learned residents of the Strauss Courtyard in Jerusalem. He was very
scrupulous in his mitzvah observance, and many interesting and enlightening stories have been told about his piety and
righteousness. Once, a Yerushalmi tailor needed an expensive operation. It was going to cost sixty lira, a fortune in those
days. His only option was to send someone from house to house to collect money for his cause. Naturally, the charity
collector went to Reb Yudel’s home and told him the tailor’s story. 
     R’ Yudel sighed. “What can I do? I’ve already given away all of my tzedaka money to the many needy people who
have come to me. I could say the money I give you will be considered maaser of my income for the coming year, as the
Noda B’Yehuda explains in a teshuva, but I’ve already done that too!” 
     When the charity collector heard this, he got up and left. Before he had gotten far, he heard R’ Yudel calling, “Wait!
Come back! Come back!” R’ Yudel said, “I have to help this tailor. Do me a favor. Go and borrow twenty lira from the
free loan society, and I’ll pay it back at the rate of half a shilling a week.” 
     How had R’ Yudel come up with the figure of half a shilling? “I sat down and calculated that I spend half a shilling a
week on wine for Kiddush. On Yom Tov, I spend even more. Then, I realized I can make Kiddush on challah, and as a
result, I will have some money left over with which to repay the loan.”
     The charity collector followed Reb Yudel’s instructions and was able to secure the loan. Twenty lira in those days
was a lot of money. All in all, it took Reb Yudel more than sixteen years to pay it all back.                                                      
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 //// okufk ohhj .g thv vru, vru,v ,jnac jnm tch tc vru,v ,jnac jnatu khdt(vru,v ,jnak ,upev rsx)

lyn: A simple chasid, who came to the Baal HaTanya,
R’ Schneur Zalman of Liadi zt”l for the month of
Tishrei, felt a bit overwhelmed. When it was his turn to
talk to the Rebbe in private, he had a request: “I don't
understand all the deep discourses that the Rebbe gives
over regarding the significance of the Jewish festivals. I
hear the Shofar and I fast on Yom Kippur and I sit in a
sukkah, but more than that I really don’t understand.
Please explain to me in simple terms the significance, for
instance, about Simchas Torah, in such a way that I will
also be able to understand and appreciate this holy day.”
    The Alter Rebbe took the man’s hand in his and said: “A
person who likes to drink tea on Shabbos usually prepares a
vessel with tea essence. Some call it ‘tea-sense.’ Whenever
he wishes to have a cup of hot tea, he pours a small amount
of the sense into a cup and then adds hot water.” 
    He looked at his chasid and asked, “Simple enough?”
     The man nodded. The Rebbe continued, “The same goes
for Simchas Torah. Through our dancing and rejoicing, we
prepare simcha (joy) for the entire forthcoming year.

The dancing on Simchas Torah is the ‘tea-sense.’ Whenever
we wish to be happy during the year, we get the power for
this from Simchas Torah. Thus, the more we dance and the
more we rejoice on Shemini Atzeres and Simchas Torah,
the more joy we will have during the whole year!”
lynp: The nine days (in Chutz L’aretz) from Sukkos
through Simchas Torah are represented by the title, “Zman
Simchaseinu” - the “zman” (period) of joy and happiness.
They are not known as “Days of Simcha” or even widely
referred to as “Chag Simchaseinu” - the holiday of joy.
Rather, the word “Zman” is employed. The Trisker
Maggid zt”l, R’ Avraham Twerski zt”l, elucidates this
matter and says that “zman” stems from the word "iunhz"
which means to invite or prepare. During this special
period of time, we “prepare” simcha for the entire year -
"rvth gdhsbgnue hs ;hut vjna ikgyatc ige ign" - “We can
order happiness for the coming year.” It behooves us to
put as much joy as we can into the performance of the
special mitzvos during this period, so that we may enjoy
the seeds of simcha that we sow during this holiday.

ohrn, ,pf rsv .g hrp iuatrv ouhc ofk o,jeku /// (n-df trehu)
    The Arba Minim - four species, are taken on Chag
HaSukkos in a very unique way. The Lulav, Hadas and
Arava are held in the right hand, altogether in a bundle,
while the Esrog is held by itself in the left hand. At the
moment when one makes the blessing on the Arba Minim,
and when he shakes them, he brings them all together in
one bundle encompassing all four species. 
     Chacham Rabbeinu Elazar Abuchatzeira zt”l
(Divrei Elazar) finds a remez (allusion) here to the
manner in which a Tzaddik - a righteous Torah scholar,
engages and interacts with the other segments of Klal
Yisroel. The Esrog represents the righteous people,
whereas each of the other four minim are lacking in one
regard or another. Thus, the Esrog - the Tzaddik, is
somewhat removed from the others in that he learns Torah,
performs mitzvos and remains on a loftier madreiga than the
others. As such, he cannot be fully attached to the others for
he must maintain his purity in order to instruct, exhort and
uplift the other segments of the people. At times, he does
come together to be part and parcel of the Nation - during
the performance of mitzvos and when teaching Torah - but
in general, the tzaddik is somewhat removed due to his
lofty stature and elevated soul.
     However, being removed from the masses of the people
does have its disadvantages. The achdus of the Lulav,
Hadas and Arava are constant and continuous, and
Hashem loves when the people are unified as one nation
with one heart. Thus, the three minim take up “residence”
in the right hand, the hand that is more valuable in the eyes
of Hashem, for He appreciates the achdus they maintain.
On the other hand, the Tzaddik, the righteous teacher and
leader of the people - he is relegated to the left hand, the
weaker and pithy hand, for although he is greater than the
others by virtue of his Torah, mitzvos and overall level of
piety, he is lacking in his constant and undivided
connection to the rest of the Nation. 
    Lest a Jew ever feel he is inferior to another due to his
perceived shortcomings, let him take solace in the
knowledge that he is always “attached” to his people, and
as such, Hashem looks at him as even more “valuable”
than the righteous scholars, with regard to his achdus and
unification with Klal Yisroel.

 /// iuhkg ,gsn ,ufrc gpa ghpa, o,ut hgubgbcu(ckuk ,khyb)
    The Piaseczna Rebbe, R’ Klonymous Kalmish
Shapira zt”l Hy”d in Chovas HaTalmidim writes:
Wouldn’t we laugh at a person who heard about the
wonderful qualities of the Esrog and grabbed one of the
pits or a small non-ripe Esrog and bit into it? He might
scream, “Oy, the Esrog is such a bitter and terrible fruit!”
We would consider him a fool. “Wait,” we would say to

him, “until the fruit becomes ripe. Then you will see how
truly fit and sweet it really is.” 
     Even if we see children demonstrating negative middos
and character traits, like anger and stubbornness, we should
never say that the child has a bad character or a bad nature.
The holy Baal Shem Tov zt”l already taught us that there
is no such thing as a bad character trait in a Jewish child.
We must only know how to guide the trait and cultivate it
properly so that it will be used for the good. For example,
if the student is stubborn, the Rebbi or teacher should
realize that when this young mind becomes an adult and
takes upon himself the yoke of Torah and avodas Hashem,
his service will be with perseverance and resolve, with all
the stubbornness necessary to succeed. 
     It is our responsibility as parents to guide and help our
children to become that “Pri Eitz Hadar” - that beautiful
and unspoiled Esrog, eventually raising them to become
precious and polished diamonds. And it is primarily
through our proactive (not reactive) chinuch as parents and
as teachers that we will successfully mold them into the
very special individuals they are capable of becoming.
(Chinuch in Turbulent Times, by Rabbi Dov Brezak) 

/// runa uh,umn ,tu trh ohektv ,t gnab kfv rcs ;ux(dh-ch)
       Koheles travels through life and views all the phenomena.
He disparages this and he belittles that. Finally, he comes to
the end of his dissertation and announces, “Sof davar,”
what’s the end of all this, the key to the entire puzzle? “Es
Elokim yirah v’es mitzvosav shemor - Fear G-d and guard
His commandments.” He looked at the world and saw that
so many unnecessary and seemingly injurious things are
actually a deception. “Sof davar hakol nishma” - the end
of everything is now understood. After 12 chapters and
innumerable life lessons, Koheles decides that it’s all about
Fear of Heaven. Why did he waste all of our time? Why
travel through so many chapters? He should have started
with the final words and in one minute we could have
gotten the message and gone home much earlier! 
    No, that would have been a big mistake, explains R’
Avigdor Miller zt”l. Koheles only informs us: “Sof
davar” - this is the end. Only if you’ve traveled with me
from the beginning of my journey, and together we viewed
all the phenomena of the world - we said this is nothing
and that is nothing, it’s all “Hevel” - only now will you
understand this last statement: “Es Elokim yirah v’es
mitzvosav shemor.” Don’t deceive yourself by thinking that
just because you’re born into this world, you will understand
what Fear of Heaven is. That is impossible! It’ll never
happen. You must understand what the world is all about in
order to utilize the opportunities. From these opportunities,
you are going to come to the end of all understanding. You
will now realize that it’s all about Fear of Hashem. 
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 /// jna lt ,hhvu lhsh vagn kfcu l,tuc, kfc lhvkt wv lfrch hf(uy-zy ohrcs)

  The great days of Zman Simchaseinu are upon us! But
simcha doesn’t come without work! Indeed, we have
invested forty days into this joy! We have been saying
selichos, adding extra tefillos in our davening, doing
teshuva for our sins, banging our chests in remorse. We
have been giving extra tzedakah and doing many good
deeds - all in all, trying to maximize our ruchniyus and
minimize our gashmius! And what do we get in return for
all this effort? SIMCHA! 
     Isn’t that quite telling? Now, if I were to tell you that we
are going to have seven days of supreme happiness and we
all will get forty days to get ready and prepare ourselves,
what would you do? Well, you might go out and taste all
the new wines on the market to find just the right one. You
might scour the Jewish papers and magazine ads for the
greatest entertainment available. Undoubtedly, you would
spend a great deal of time finding the best food and drinks
around. Basically, you would focus on the physical
pleasures of life thinking that this is what brings happiness. 
    There can be nothing further from the truth! The reason
we feel the joy of Sukkos is not because of the physical
preparations, but because of our great spiritual
accomplishments. This is the first lesson of the year and the
most important lesson of life - the Yetzer Hara (evil
inclination) is constantly trying to delude us into thinking
just the opposite! True happiness ONLY comes from
spirituality. Temporary pleasure comes from physicality,
but it is only temporary. Temporary pleasure should be
used as tools to put us in a relaxed frame of mind, to
contemplate the true reality that real Simchas Hachaim
comes from being connected to Hashem.
     There is a beautiful mashal that encapsulates the entire
period known as the Yamim Noraim. A little boy named
Yankele went with his father to a big Arba Minim market.
There were thousands of men searching for the perfect
Lulav and Esrog. Yankele was holding tightly to his
father’s hand when he suddenly saw a fancy, flashing

sukkah decoration. He figured that he would take a quick
look and come right back to his father. For an instant he
let go of his father’s hand and got easily swept away
among the crowd and all the excitement. After a short
while he realized that he lost his father and he began to
cry. A nice man saw him and took him to the police
station where he sat and cried, hoping that his father
would come and get him. Suddenly, his Tatty came
running into the station and Yankele joyfully ran into his
father’s arms and cried tears of joy. “Tatty,” he cried,
”you don’t know how scared I was when I realized I lost
you. I was wondering if I would ever find you again!” 
     The father replied, “You can’t even imagine how scared
I was when I saw you were missing. My love for you is
something that you cannot even fathom. But now we have
to go back to the market because I did not get a Lulav and
Esrog yet. But this time, don’t let go of my hand!”  
    Little Yankele shook his head. “Tatty, the only way I
will go back in there is if you carry me!” 
   Rabbosai, we are Yankele, explains R’ Shimshon
Pinkus zt”l, we are that little boy! The entire month of
Elul we are searching for our Tatty; we want to be close
to him. Finally, on Rosh Hashana we find him. We spend
the next ten days feeling that incredible warmth and
closeness to Hashem. Yom Kippur is the pinnacle of that
special kirvas Hashem, but Yom Kippur doesn’t last
forever and we have to get back to reality! But we are
still frightened. We tell Hashem that the only way we
will manage in this world is if He carries us - if He hugs
us and holds us tight! This is the only way we, as a
Nation, can go on! 
    This is the joyous Yom Tov of Sukkos! It is a time when
we find ourselves in the literal embrace of the Almighty!
Can there possibly be a greater joy in the universe then
feeling hugged and loved by Hashem? Let us use this
special time to the best of our abilities and together as one
Nation, we will surely enjoy a beautiful Yom Tov!

85

                                                                                                                                                                                                          

  

 //// vkhjbvk lh,ubfan kg ,ugrk lbtm 'vk, kg v,ubcku ,,ak vh,usuxh 'vkupb oevu l,fx vbc (,ufuxs wc khkk ,urmuh)    

    Dizengoff Street in central Tel Aviv is one of the city’s most iconic streets. Originally described as the “Champs
-Élysées of Tel Aviv,” Dizengoff Street is one of the most important arteries in Tel Aviv, and has played an essential role in
the development of the city. It runs from the Port of Tel Aviv in the north, right through the “Lev Hair” - the heart of the
city, about 3 kilometers south, until it ends at Rechov Ibn Gbirol. The street is named after Meir Dizengoff, the first
mayor of Tel Aviv and was built during the 1920’s as part of the original urban development plan of Tel Aviv.
      The following story was told by a professor who experienced it first-hand. This professor was not religious and had
almost no interaction with religious practices. He ran a clinic on Dizengoff Street and was quite prosperous. His daily
routine entailed driving to his clinic every morning where he spent the day, and in the evening, he would drive a few
blocks south and visit his elderly father who lived on Dizengoff in the house he grew up in.

     Within two hours they were outside the camp. The first person they met was a German peasant woman whose son had
been sent to an SS prison camp. She hated the Nazis with a passion. Instead of turning them in, she gave them food. The
first Pole they met was a member of the Polish underground and he helped them escape over the border to Slovakia. The
first Slovak they met was also a member of the underground and he helped them make contact with the Jewish community
in Jernina. And thus was written the famous Vrba and Wetzler Report outside the borders of Auschwitz.
    “Many, O Lord my God, are Your wonderful works which You have done, and Your thoughts which are toward us; none
can compare to You; if I would declare and tell of them, they would be more than can be numbered.” Tehillim (40:6)
     Sitting in our sukkos, we can’t help but think about Vrba and Wetzler sitting in theirs! In life, we may find ourselves
inside a hole. The Germans are lifting off the layers of planks. But we are in a better situation than Vrba and Wetzler. Vrba
and Wetzler thought they were about to be caught and they were cursing the whole world. They were not able to know that
at that very moment Hakadosh Baruch Hu was opening the door for their escape to freedom. We, on the other hand, are
clearly aware of this, because the parts of the play that we do see are so obviously part of His master plan.

 /// vc ohuk,v ,umn d"hr,u vharau vh,uyrp kfc vh,nhe ukhtf ukt ohbhn vgcrt ,umn vcuaj tv,u(ckuk ,khyb rsx)     
   There is a Chassidic legend that goes like this: The famous Emperor of France, Napoleon Bonaparte, once asked R’

Dovid Biderman zt”l of Lelov if he would be successful in his conquest of Russia. The Rebbe had no choice but to say
the truth: he informed the ill-tempered Emperor that he would not win. And so it was. After Napoleon’s defeat, he
allegedly passed through Lelov again and rather than pour out his wrath on the Jews of Lelov, he was so impressed with
the Rebbe’s intuitive foresight that he gave R’ Dovid’l his velvet cloak. The Rebbe kept this royal garment in his
possession. Chassidim say that R’ Moshe Biderman zt”l, son of R’ Dovid, took the cloak to Jerusalem with him, and
made the cover for the Aron Kodesh (Holy Ark) in his synagogue from it. 
     The Lelover dynasty migrated from Poland to Jerusalem when R’ Moshe moved there in 1850, during the final year
of his life. R’ Moshe of Lelov was the son-in-law of the Yid Hakadosh, R’ Yaakov Yitzchok Rabinowitz zt”l of
Pshischa, and was well-known for his love of mitzvos and the scrupulous care and attention he gave to the performance
of every mitzvah. It was said that while on the ship that carried R’ Moshe and his family from Europe to the shores of the
Holy Land, he prepared many of the mitzvos he would require during the months-long journey. He brought along a
shofar for Rosh Hashana, and an unblemished set of the Arba Minim, so that he may shake them during the holiday of
Sukkos. He even shlepped some boards of wood, so that he may build a sukkah on the ship, in accordance with the
halacha mentioned in the second chapter of Masechta Sukkah.
      One major issue that plagued R’ Moshe throughout the journey was figuring out how to keep his precious mitzvos
safe and fresh, so that they will be ready for use on Yom Tov. He did his utmost and while the Esrog, Lulav and
Hadassim were preserved in almost pristine condition, unfortunately, his Aravos did not share the same fate. The day
after Yom Kippur, R’ Moshe removed the Aravos from its protective sheath and he found that they were totally dried out.
The leaves had fallen off and there was literally nothing left for him to do the mitzvah with. He was understandably
disturbed by these developments, as he tried everything to keep them fresh. But alas it was not meant to be.
     A day before Sukkos, R’ Moshe was strolling on the upper deck of the ship and he noticed a few small islands off in the
distance. He had an idea. He quickly found the ship’s captain and he requested that the ship make a quick stop on one of the
islands, long enough for him to find some willow branches that he can cut and use for the upcoming Jewish holiday.
     The captain looked at him as if he was from another planet. “You want me to dock the ship so you can get some
willow branches?” asked the captain, trying to hold back his smirk.
    “Yes, yes,” cried R’ Moshe. “It is very important to me!”
     “Well, it’s not important to me, or my crew,” replied the captain, and turned to walk away, dismissing the Jew and his
ridiculous request.
     But R’ Moshe did not give in. He was determined to get his Aravos and do the mitzvah. He begged and pleaded. He
blessed the ship and the crew. He tried to appeal to the captain’s humane side and when that didn’t work, he explained
how his religion is so important and it required him to get these willow branches. 
     Nothing seemed to work ... until he hit upon the one thing that the captain craved more than anything: Money. R’
Moshe had brought his life-savings with him with the intention of building a new life in the Holy Land. Now, however,
he realized that the only way he would be able to get the captain to stop the ship at a nearby island was by offering him a
great deal of money. 
     The captain could not resist and took R’ Moshe’s money. In return, he steered the ship to a nearby island and allowed
the Lelover Rebbe to disembark. With a burning zeal that was fueled by his anticipation of the mitzvah he would be
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         Wetzler and Vrba, two Jewish youths from Slovakia, arrived at Auschwitz early in the operation of the camp. Having
been witness to the atrocities occurring in the camps, they found themselves in positions as official secretaries of the camp.
This job gave them access to files which contained information about all the horrific activities, the torture, and brutality, and
of course the murder. They copied down all the information they could lay their hands on, thus endangering their lives. If
discovered, the SS would torture them and then murder them on the spot. Yet, they felt it their sacred duty to document the
atrocities and publicize the whole story to the free world. Thus they had to escape. But how to escape Auschwitz-Birkenau?
Very few were successful in avoiding the guards, and of those few, only a handful actually survived.
     Auschwitz-Birkenau was made up of three main camps - Auschwitz, Birkenau, and Buna. Around each one of these
main camps was a security ring, an internal double fence of electrified barbed wire. Powerful flood lamps lit up the area
each night. For every ten yards, there was a guard tower manned by an SS soldier armed with a heavy machine gun. Each
evening the Jews would return from their work and gather inside the outside fence. A count was made. If the number
matched the number count from the morning, the guards in the outside towers were released from duty for the night. If one
Jew, even one, was found missing, an alarm was sounded and a massive search was commenced, encompassing thousands
of personnel, accompanied by two hundred dogs. This continued until either the escapees were caught, or three days passed.
In the interim, the watch around the outside fence was maintained day and night. At the end of three days, if the escapees
were still not tracked down, the Germans assumed that they would not be found in light of the intensive search that had
transpired within the confines of the camps, and the search was handed over to the authorities outside the camps.
      Vrba and Wetzler’s plan was simple. They would hide for three days, somewhere outside the inner fence, but within the
outer wall. On the third night, after the guards were released, they would slip away under the fence. But how could they
hide in a place so well guarded? Where would they hide? How could they evade the intense search that would take place?
      Luck had it, that at that time, the Germans decided to build a new camp called “Mexico” in expectation of the Hungarian
Jews. In advance of the building they brought long wide boards of wood with which to build the barracks. The boards were
temporarily stored in piles. A group of Jews had the job of piling up the wood. With the approaching holiday of Sukkos in
mind, the Jewish underground arranged that one of the piles would be arranged such that inside was a small compartment,
large enough for two or three people to sit, but which could not be discerned from the outside. The pile would look just like
all the other piles. It was into that tiny compartment that Vrba and Wetzler crawled and hid.
     Night fell, and they heard the Jews returning to the camp; they knew that they were being counted. Then the alarm siren
went off, and the search began. For two and a half days, patrols of armed Germans with dogs passed near and on top of their
pile. But they weren’t discovered. Even the dogs didn’t detect them? They learned a trick from a Russian officer that
Russian tobacco soaked in kerosene confuses a dog’s sense of smell and so the dogs never found them.
     Two days passed, then night, and then another half a day. It appeared they were about to succeed. The search parties
were tiring. It was the afternoon of the the third day; all they had to do was to wait for nightfall. Suddenly, they heard
voices. Two guards were still searching. One said to the other, “Otto, perhaps they’re inside the pile of wood?” 
     “Yeah, sure!” answered the second German, “and the two Jews are inside listening! Forget it. The dogs were here.”
     But they didn’t give up. They kept on trying. Vrba and Wetzler were lying inside, their nerves on the verge of bursting.
Many attempts at escape from Auschwitz had failed, and finally they were almost successful in slipping away - and here
were two Germans approaching their hiding place. The guards removed one layer of boards. Then, a second layer. There
had been 3 layers of boards covering them from the top. Only one layer was left. The two Jewish youths, hiding inside, were
preparing their knives as a welcoming gift for the two Germans. But they also realized that even if they kill those German
criminals, someone else would catch them. They saw themselves being led up to the gallows, beaten and mutilated. Now at
the last minute, right on the verge of their great escape, before their getaway had succeeded, they were about to be caught!
     Suddenly, they heard a noise, and the two Germans said to each other, “Ha! They caught them!” and then ran away. 
     Two hours passed, night fell, and they heard the all-clear signal pass from one tower to the other. They waited another
two hours until it was pitch black darkness. All that was left was to lift up the boards, step outside, and slip under the outside
non-electrified fence, to freedom. Simple to say, but not for inmates of Auschwitz. They attempted to push up the pile of
boards on top of them. Only one row of boards remained, and they found they just didn’t have the strength. For three days
they had not eaten or drank. Combined with no sleep and nerve-racking strain, cramped into such a small compartment,
Vrba and Wetzler simply didn’t have the strength to lift up the remaining boards.
    Out of desperation, they mustered their last remaining ounce of strength, and slowly, slowly they pushed up another inch,
another inch, until they finally pushed off the final layer of boards and stepped out of their hiding place. Vrba said to
Wetzler, “Imagine what would have been if those two German criminals hadn’t taken off two layers of boards? If we
couldn’t remove one layer half a foot thick, then for sure we would’ve had no chance with one and a half feet of wood!”

       One evening, the traffic getting to his father’s home was unbearable. “There must be some sort of event,” he thought to
himself, “which is causing the backup.” When he finally reached the house, there was no place to park. He had never seen
this before and he wondered where he could leave his car - even for a few minutes - while he runs in to see his dad. 
     Then he remembered that while growing up, he would often walk through a back alley to cut out the main thoroughfare
in order to reach his house. “Why can’t I leave my car in that alleyway?” he reasoned. He followed the dirt path as he
recalled, and he soon found himself in the back alley. He was quite pleased with himself and he parked his car easily. 
     He began to walk towards the back of his father’s house, when he suddenly heard a voice calling him. “Selicha Adoni,”
said the voice. “Please, if you don’t mind, we have nine men and we need one more for a minyan. We wish to daven
Mincha which is not a long prayer and we need one more man. Won’t you please join us and complete the minyan?”
      The professor turned to see an old man standing in front of a tiny little building. “Funny,” he thought to himself, “I
never noticed this building before. I certainly never knew it was a synagogue.” As if reading his mind, the old man said,
“In over forty years that this small synagogue is in existence, we have never missed a minyan. Look, it’s late in the day
and will soon be too late to daven. You are Jewish, right? Can you please join us?” Perhaps out of pity, perhaps out of
curiosity, the professor followed the old man into the little synagogue nestled in the back alley, behind the house he grew
up in. He had never prayed before and he didn’t know what to say, so he just sat there and watched. The minyan began
and the professor sat down in a corner seat. Within a few seconds, though, he began to feel heat rising within him - he
couldn’t explain it - his emotions began to boil and his face was turning red from perspiration. “What is happening?” he
wondered. “Why am I getting all worked up? I feel like a boiling cauldron and my hands won’t stop shaking!”
     He couldn’t explain it. The more he sat and watched the other nine men praying, the more anxious and agitated he
became. He shifted from foot to foot and he continuously dabbed at his forehead and the back of his neck to wipe away
the sweat. The second the minyan was over, he dashed out of the little synagogue as fast as his wobbly feet could carry
him, and without even looking back he ran straight to his father’s house. His dad took one look at him and exclaimed,
“What happened to you? Why are you so late? And why are you all red and hot under the collar?”
     The professor finally calmed down a bit and was able to tell his father about the little synagogue in the back alley, and
how he became extremely agitated and emotional, the instant he sat down. He had no legitimate explanation for what
happened. This was the first time he had even been in a synagogue and he could not control his emotions which had run
rampant throughout his body.
     The elderly father sat down in a chair and became pensive. He looked at his son for a few long moments before he
spoke in a quiet voice. “My son, I believe I know the reason why you experienced this unusual phenomenon this
afternoon. You see, when I was twelve years old, my family emigrated from Poland to the Land of Israel. In those early
days, most refugees lived in tents, and our family was no different. My father tried to incorporate us into a normal life,
but things were hard in those early days. And then, a few of the religious men decided that they wanted a synagogue
where they could pray. Most people laughed at them, but my father was among the handful of Jews who wanted the
synagogue. Nobody would help them or provide them with the means to build one, so they took it upon themselves to
build it alone. Like the Jewish slaves in Egypt, they created the bricks and mortar, and laid stone upon stone until they
built their very own synagogue. A few men had brought a Torah scroll and some of the other ritual necessities, and just
like that, they had a shul. My father was so proud of their handiwork, but I was a carefree youth with no interest in
praying and I turned away from religious observance.”
     The professor listened in silence as his father’s voice rose with emotion. “I have no doubt that your grandfather up in
heaven, saw you, his grandson, enter the synagogue that he built with his own bare hands and he wasn’t going to let this
opportunity pass without stirring some emotion inside you, to make you aware of what he accomplished and what we
threw away. I am sure he was playing on your emotions, causing you to boil inside, not allowing you to sit still - he was
sending you a message! It was no coincidence that you parked where you did - your grandfather wanted you to feel what
it was like to be in the synagogue that he built with mesirat nefesh!”
      Tears welled up in the professor’s eyes and he was overcome by the story he just heard. Indeed, it caused his entire
life to be shaken up and he eventually found his way back to the path of Teshuvah.      

 //// h,uchcx hcht kg hatr ourh v,gu hbnnurh rumc ukvt r,xc hbrh,xh vgr ouhc vfxc hbbpmh hf (u'v-zf ohkv,)    

   One of the most outstanding stories of escape from Auschwitz-Birknau is the story of Alfred Wetzler and Rudolph
Vrba-Rosenberg. It took place on April 7, 1944. According to the opinions of several historians, the Vrba-Wetzler
Report, often referred to as the Auschwitz Protocol, one of the most famous documents in the free world at that period,
was a major contributing factor in multitudes of Hungarian Jews not being sent to Auschwitz. 



SINNING INCOGNITO II
Reproduced from "Living Kiddush Hashem" by Rabbi Shraga Freedman, 
with permission of ArtScroll/Mesorah Publications. 
 
The Gemara in Kiddushin (40a) says, “It is better for 
a person to transgress in private and not desecrate 
the Divine Name in public.” Yet Pirkei Avos (4:4) 
says: “A person who creates a chillul Hashem in 
private will be punished openly.” Can chillul Hashem 
be created in private, or does it take place only when 
a sin is witnessed by others?

The Tiferes Yisrael answers that there are two types 
of chillul Hashem. One is when a sin is committed 
publicly, even if the sinner was not rebellious, but 
simply succumbed to desire. It conveys disregard for 
the Divine Will, for he should at least have refrained 
from sinning in public! This was the situation 
presented by the baal teshuvah, which is reduced by 
preventing others from being aware of the sin.

But the second type is caused even in private: when 
a person does not fear Hashem. When such a person 
sins in private, it is not to preserve Hashem’s honor, 
but his own reputation. A person so callous will be 
punished publicly, his hypocrisy exposed.

Rav Dessler zt”l states that a person’s first priority 
should be to cultivate kiddush Hashem in himself. 
Only afterward should he promote kavod shamayim 
among Jews, and after that before the nations. He 
adds that many have it backwards; they want to 
create a kiddush Hashem in the eyes of gentiles more 
than other Jews, and training themselves to honor 
Hashem is secondary to both. These people are 
motivated not by a desire to honor Hashem, but to 
gain respect for themselves. Because their intentions 
are not pure, their priorities are skewed. 

THE IMPOSSIBLE MISSION
By Rabbi Moshe Pogrow

Based on excerpts from the commentary of Rabbi Shamshon Raphael Hirsch zt"l on Chumash, with 
permission from the publisher. 

Nothing attests to the Divine origin of Moshe’s mission like the admission 
and awareness that survey the past and foresee the future as expressed 
in these pesukim. Moshe tells the people, “I know you are rebellious and 
stubborn; you were during my life, and how much more will you be after my 
death! I know you will become corrupt and turn away from the ways that I 
commanded you, and I know that evil will befall you in the end of days if you 
anger Hashem.” Immediately after his death the corruption would begin, 
and they would deviate from the path they were commanded to follow. 
Later, they would come to disobey Hashem on principle.

Had the “Mosaic Law” truly been the product of Moshe’s mind, Moshe 
would have been the world’s greatest fool. From a human standpoint, what 
greater mistake can there be than to give laws that so conflict with the 
personality and inclinations of the people receiving them—so much so that 

Chazal tell us that tefillah is a form of avodah, just like bringing 
an animal to the Beis Hamikdash and offering it on the 
mizbei’ach. By davening to Hashem, thinking about Him, asking 
Him for what we need, and realizing that He is in total control 
of the world, we “bring a korban” in our hearts. For this reason, 
in the same bracha where we ask for the return of korbanos and 
their acceptance by Hashem, we also ask Him to accept with 
grace all the tefillos of klal Yisrael. 

Adapted from Biur Tefillah (Ani Maamin Foundation)
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more strongly the importance of teaching Chumash in this way. I went 
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  - Mrs. Rivka Jacobson
 Bnos Beis Yaakov, London
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the lawgiver knew that, for centuries to come, 
the people still would not have adapted to it, 
and the laws would still be unsuited to them. 
He appointed no guarantors but heaven and 
earth, and there were no tools to accomplish 
this mission but the Book of Law itself, the 
teachings that would never cease from the 
people’s lips: ki lo sishkach mipi zaro.

If we look back on the past millennia of this 
nation, we see with our own eyes how it all has 
come true. In the end, precisely in times of 
dire suffering, we attached ourselves so deeply 
to the Torah that we endured unprecedented 
martyrdom for its sake. The Torah became the 
“eagles’ wings” on which G-d’s providence bore 
us—over all the trials and in the midst of a world 
that offered us only hatred and scorn, alienation 
and degeneration—so that we could attain 
renewed spirit and vitality.

At the same time, the Torah became a source of 
light and truth for the whole world, for all the 
nations among whom we have been scattered. 
To this day, it has remained a tree of life, and its 
seeds of peace and truth bring forth salvation 
for all mankind. The whole world, consciously 
or unconsciously, reaps the fruit of the Torah so 
as to bring itself to life.

Whoever reads Moshe’s final admonition, and 
mentally reviews the history of the nation and 
the Torah, will recognize that this is why the 
Torah could not have been the work of Moshe, 
the man, but only of G-d. Moshe was merely a 
messenger.  

PLEASE! NO CHILLUL HASHEM!
by Rabbi Dovid Sapirman, Dean, Ani Maamin Foundation

The chief world power during the days of Chizkiyahu was Sancheriv, king of 
Ashur. Ashur had sent all ten northern tribes into exile, dispersed throughout 
the Middle East, and now Sancheriv turned his attention to the land of Yehuda.

After the massive armies of Ashur had conquered all the fortified cities of 
Yehuda, only Yerushalayim was left. Yerushalayim was highly fortified, and 
Sancheriv hoped he could convince them to surrender without having to do 
battle. He sent an army to Yerushalayim to frighten them into surrendering.

In a meeting with some of Chizkiyahu's top men, one of Sancheriv's officers, 
Ravshakai, delivered a very lengthy, blasphemous message. He told them 
that not only could they not rely on their alliance with Egypt, but that even if 
Chizkiyahu tried to convince them to put your trust in Hashem, it would be 
to no avail. After all, Sancheriv had already conquered so many other nations 
whose gods had been unable to save them. Why should Hashem be any 
different? Following the king’s orders, Chizkiyahu's men did not respond to the 
blasphemy.

When this message was delivered to the king, he ripped his clothes in anguish 
over the tremendous chillul Hashem, and went to the Beis Hamikdash to daven. 
He sent his elder statesmen and kohanim, clothed in sackcloth, to the navi 
Yeshaya.

The navi responded, "Thus said Hashem: ‘Do not fear the words that you have 
heard, which the servants of the king of Ashur blasphemed me. He will hear a 
report [that he is being attacked] and return to his land. I will cause him to fall 
by the sword there.’”

When Ravshakai returned to Ashur, Sancheriv had heard that he was being 
attacked by the king of Kush and had been forced to recall his armies from 
Yehuda to deal with the other battlefront.

Ravshakai returned, sending a written warning to Yehuda that Sancheriv would 
be back as soon as he finished with Kush. Again he used degrading terms about 
Hashem, saying He would not be able to save Yerushalayim from Ashur. When 
Chizkiyahu got the letter, he davened for Hashem to come to their aid so that no 
chillul Hashem would ensue.  

GOOD GERMS

Why would Hashem create bacteria?

Many people associate bacteria with strep throat and ear infections. While they are one of 
the main causes of illness, most bacteria are either harmless or helpful. In fact, Hashem uses 
bacteria for many beneficial purposes: producing oxygen and food, cleaning the planet of waste, 
and serving as a key ingredient in medicines and vaccines. Trillions of bacteria make their home 
inside of you, and you would not want it any other way. Healthy bacteria digest your food, make 
vitamins that your body needs, and prevent harmful bacteria from making you sick.  

Adapted from Fundamentals of Life Science by Rabbi Yaakov Lubin
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By Rabbi Meir Orlian

This is a true 
story that 
h a p p e n e d 
r e c e n t l y . 

Someone took a few pieces of jewelry from 
a jeweler so that he could choose one of 
them. Thieves broke into his hotel room 
and forced him to hand them over.
Q: Is the customer responsible to pay for 
the jewelry (leaving aside factors such as 
insurance, security cameras, etc.)?
A similar question that is timely: I was 
deciding between a few esrogim and 
received permission to take them to a 
Rav to examine. Before returning them 
an accident happened and they became 
passul.
Q: Am I obligated to pay for the borrowed 
esrogim, or must the merchant suffer 
the loss?
A: Shulchan Aruch (C.M. 200:11; see 
also C.M. 186) rules that one who takes 
merchandise that has a fixed price to 
examine it is liable for that merchandise 
even if an oness (unavoidable mishap) 
occurs. Some authorities explain that he is 
liable because he is a loke’ach — purchaser. 
Since the merchandise has a fixed price, the 
customer purchased it with the stipulation 
that he may return it. Others contend that 
until the customer decides to purchase 
the merchandise, he is merely a borrower 
(sho’el) of the merchandise, since he 
benefits from having it in his possession 
(see Tosafos, B.B. 87b, d.h. Haloke’ach; 
Nesivos 186:1; and Business Weekly #358). 
Some suggest that whether someone is 
categorized as a customer or borrower 
is situational (Nesivos 186:1, 2). If the 
customer’s interest in the transaction 
is greater than the merchant’s (zevinah 
charifah), he is categorized as a ‘borrower.’ 
Since the merchant can easily find other 
customers, the customer is the primary 

Sukkos was only a few days away; many people had already built 
their sukkos. Mr. Rhein went to his backyard to begin building. “Our 
tree grew a lot this past year!” he said to his wife.

“Will it interfere with the sukkah?” she asked.
Mr. Rhein look up at the tree. “Yes,” he replied. “One of the branches goes over the sukkah 
and covers a big part of it.”
“Can you cut the branch?” Mrs. Rhein asked.
“It will be hard for me,” said Mr. Rhein. “I don’t have the proper equipment. However, our 
neighbor Mr. Green likes gardening. He has a chain saw and can do it easily. I’ll ask him.”
The following evening, Mr. Green came to cut the branch. Under the tree was some lawn 
furniture. He moved it aside and climbed the tree. “Watch out,” he called down as he began 
cutting.
When the branch was almost completely cut, it broke off, twisting as it fell. It hit another 
branch, bounced off, and crashed to the ground 15 feet away. One end landed on a lawn 
chair and cracked it.
Mr. Green came down from the tree. “I’m sorry about the lawn chair,” he said. “I’ll buy you 
a new one.”
“That’s not necessary,” replied Mr. Rhein. “It’s not your fault that the branch fell in that way.”
“I damaged the chair, though,” insisted Mr. Green
“In any case, it wasn’t new,” said Mr. Rhein.
“But it was still usable,” argued Mr. Green. “You can’t fix it, so in any case you’re going to have 
to buy a new one.”
“Let’s take it up with Rabbi Dayan,” Mr. Rhein suggested.
“Must I pay Mr. Rhein for his lawn chair?” 
Mr. Green asked Rabbi Dayan. “And how 
much?”
“Did Mr. Green pay you for your 
services?” Rabbi Dayan asked.
“He did,” replied Mr. Green. “Does that 
make a difference?”
“It might,” answered Rabbi Dayan. “The 
Gemara (B.B. 99b) addresses the case 
of a shochet who slaughtered, but the 
shechitah was determined to be passul. 
A shochet who was paid is liable for the 
animal; one who was not paid is exempt.
“Similarly, the Mishnah (B.M. 80b) 
teaches that a paid craftsman who 
is entrusted with an item to work on 
is considered a shomer sachar on it,” 
continued Rabbi Dayan. “He is liable for 
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dina dimalchusa dina #3

beneficiary of having possession of the 
item. If the merchant also desires the 
likelihood to facilitate a sale (zevinah 
metzia), the customer is a shomer sachar — 
paid custodian — who is liable if the item is 
stolen or lost but exempt if an oness occurs. 
If the merchant is looking to unload the 
merchandise as quickly as possible (zevinah 
d’rami al apai), the customer is categorized 
as a shomer chinam — unpaid custodian.
Even when the customer is not considered a 
‘borrower,’ if it is clear that he will purchase 
the merchandise, he is categorized as a 
‘purchaser’ and is liable. For example, if one 
intends to purchase the esrog if approved 
by his Rav, he is a customer and is liable 
even if an oness occurs (C.M. 200:11;  Gra 
34).
In the case of esrogim, if the merchant also 
benefits from the customer’s possession 
of the esrogim, the customer is not a sho’el; 
therefore his liability depends on whether 
he intended to purchase the esrog pending 
his Rav’s approval. Accordingly, if he took 
only one esrog for his Rav to examine, he 
is a purchaser and is liable even if an oness 
occurs. If he took two or three esrogim, he 
has not decided to purchase any of them 
and is exempt from liability if an oness 
occurs. However, if he took a few esrogim 
and after consultation with his Rav decided 
which esrog to purchase, he is liable for 
that esrog even if an oness occurs (Pischei 
Choshen, Pikadon 1:[73]; Hayashar V’hatov 
14:15).
It must be emphasized that the customer 
is minimally a shomer sachar or sometimes 
a shomer chinam, and if he left them on the 
table where his small children could reach 
them, he is liable due to his negligence. 
Additionally, if the merchant does not 
believe the customer’s claim that an oness 
occurred, they will have to compromise in 
lieu of an oath administered for shomrim.

money matters

theft and loss and exempt only for oness (circumstances beyond his control).
“I thought that a person who damages is always liable,” said Mr. Rhein, “even in cases of 
oness.”
“The Mishnah (B.K. 26a) says so,” replied Rabbi Dayan. “Nonetheless, Tosafos (B.K. 27b s.v. 
U’Shmuel) explains that the person is liable only if he carries some element of blame, even 
if not negligent (oness k’ein aveidah). A paid worker carries additional liability, as long as he 
could have prevented the loss (oness k’ein geneivah) with extra care. Even a paid worker, 
though, is not liable for damage completely beyond his control (C.M. 306:4; 378:11).
“Ramban (B.M. 82b) is more stringent,” added Rabbi Dayan. “He maintains that one who 
damages is liable regardless of the circumstances, unless the owner was remiss in allowing 
the damage. He concedes, though, that a worker — who acted upon instruction — is not 
liable for circumstances beyond his reasonable control.”
“What about our case?” asked Mr. Rhein.
“Circumstances were not beyond control, since you could have moved the chairs farther 
away,” answered Rabbi Dayan. “Thus, as a paid worker you are liable. There is possibly 
also an element of blame, so that even had you not been paid you could be liable.” 
“How much must I pay?” asked Mr. Green.
“You are not liable for a brand-new chair, only for the value of the broken one,” replied 
Rabbi Dayan. “The chair should be evaluated at its worth when you broke it, which would 
depend on how old it was, partly based on the expected years of usage, and in what 
condition.”

For questions on monetary matters, 
Please contact our confidential hotline at 877.845.8455 

ask@businesshalacha.com
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story line

Currency
(Based on writings of Harav Chaim Kohn, shlita)

Q: What is the halachic status of paper currency issued by the government? 
What happens if the government changes the currency or devalues it?
A: Establishing currency is included in dina d’malchusa. Therefore paper currency 
issued by the government as legal tender is considered cash, not shtaros (docu-
ments), even though it has no inherent value. Therefore oaths and guardianship 
apply to it; one can betroth a woman with it. Many maintain that it can be used 
for pidyon haben, even though loan documents cannot; some question this, since 
this mitzvah is between man and Hashem, whereas dina d’malchusa might be 
limited to interpersonal matters (Pischei Teshuvah, Y.D. 305:7; Minchas Pittim, C.M. 
301:1).

If the government changes the currency or devalues it and establishes laws 
about payment of former debts from the new currency, the law is valid as dina 
d’malchusa. There is no concern of theft or ribbis according to most Poskim, even 
if the resulting payment is more than the initial loan (Rema,  Y.D. 165:1; C.M. 74:7; 
Shach 74:28; Bris Yehudah 21:11).
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employee and an oness occurs, the employee is 
not obligated to refund the money, even if they 
did not stipulate that it is non-refundable. The 
rationale is that since the employer paid before 
the commencement of the employment of his 
own volition, even though he is not obligated to 
pay until the end of the period of employment, 
that indicates that he wants the employee to 
have the money even in the event of an oness 
(Tosafos, B.M. 79b, cited by Shach, C.M. 334:2). 
Accordingly, if the employee demanded 
payment in advance and the employer did not 
pay of his own volition, there is no evidence 
that the employer agreed that the employee 
can keep the money unconditionally, and in the 
event of an oness he must refund the money 
(Maharach, Ohr Zarua 66).
Others write that the reason the employee 
loses when an oness occurs is that since he 
did not make any stipulation to the contrary, 
he is the one seeking to collect and bears the 
burden of proof (hamotzi me’chaveiro alav 
haraayah). Therefore, if the employee was 
paid in advance, he is not required to refund 
the money. This would apply even when the 
employee demanded payment in advance, 
since he is in possession of the money and the 
employer is the one seeking a refund (Erech Shai 
334:1; see also Mishpetei Hachoshen, pp. 227-
235). Accordingly, the caterer cannot be forced 
to refund the customer’s money, though it may 
be appropriate to negotiate a compromise if the 
caterer had no damage (see Chukos Hachaim, 
Falagi, 47).
As far as the mashgiach is concerned, he has no 
claim against the caterer. The caterer does not 
work as the mashgiach’s agent; the mashgiach 
is an employee of the caterer and is paid as an 
employee. Therefore, since an oness occurred 
and there was no job to perform, absent any 
contractual agreement or known custom, they 
are not required to pay him.

money matters

more so one’s life (hashavas gufo)!
“Regarding hashavas aveidah of property, a person is not required to forgo his own 
money to save another person’s property,” continued Rabbi Dayan. “However, a 
person is required to forgo money to save another’s life, such as by hiring rescuers or 
equipment. Because of the prohibition to stand idly by, a person is even required to give 
up all his wealth to save another Jew from imminent danger!” (C.M. 426:1; Marcheshes 
1:43; Encyclopedia Talmudis 10:344).
“Then why is the person liable?” asked Mr. Zimmerman.
“This is derived from the case of a person who is being chased by murderers and 
escapes by damaging other people’s property en route,” said Rabbi Dayan. “One who 
saves himself at another’s expense is liable for the damage. Similarly, the rescued man is 
required to reimburse you here if he can pay” (C.M. 380:3; Sma 426:1; Rema, Y.D. 252:12).
“What if I knew beforehand that the person is unable to pay?” asked Mr. Zimmerman.
“That is not a reason to avoid saving his life,” replied Rabbi Dayan. “The obligation 
remains to save a fellow Jew” (Meiri, Sanhedrin 73b; Shulchan Aruch Harav, Hil. Nizkei 
Haguf #7).
“In your case, since seconds were critical, the person whom you saved is liable for 
damage to your phone,” concluded Rabbi Dayan. “If you could have easily removed the 
phone, he would be legally exempt, since the loss was not necessary for the rescue. It 
would be common decency to pay, nonetheless, since it is difficult when saving a life to 
consider all the monetary ramifications.”

For questions on monetary matters, 
Please contact our confidential hotline at 877.845.8455 

ask@businesshalacha.com
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story line

Who Is the Bechor?
From the writings of Harav Chaim Kohn shlita

Q: An assimilated Jew had a son with a non-Jewish wife. The man became a baal 
teshuvah and married a divorced Jewish woman, who had a son from her previ-
ous marriage. The man later learned that he was a Kohen and prohibited to a di-
vorced woman. He married a third woman, who did not have children previously, 
and had another son. Who is the bechor for inheritance?
A: Bechor for purposes of inheritance (in contrast to pidyon haben) is dependent on 
the father. However, the son from the non-Jewish woman is not considered a hala-
chic descendant and does not deny rights of bechor from the subsequent son (C.M. 
277:8,10).

Thus, the son born from the second woman is the man’s bechor, even though it 
was a prohibited marriage and she already had a son (who is also a bechor to his 
father). The son from the third wife, while a bechor for purposes of pidyon haben, is 
not a bechor for purposes of inheritance (C.M. 277:9)
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Shabbos: Ta’am HaChaim  

Haazinu-Sukkos 5779

The Spiritual Ingathering 

of Sukkos 

Introduction 

This week is Parashas Haazinu and will 

be followed next week by Sukkos. What 

is interesting about the association 

between Haazinu and Sukkos is that 

Haazinu is basically the end of the 

Torah, where Moshe informs the Jewish 

people of what will occur when they do 

not follow the Torah. In a sense Haazinu 

is the depiction of the End of Days and 

the Ultimate Redemption. Sukkos is 

referred to in the Torah as the Chag 

Haasif, and the Haftorah that we read on 

the first day of Sukkos is from 

Zechariah, where the prophet foretells 

the arrival of Moshiach and of the 

celebration of the Sukkos festival. Thus, 

Sukkos is a time of ingathering, and 

there are various aspects of ingathering 

that are reflected in Sukkos. One aspect 

of ingathering is that Sukkos is the time 

of the year when the farmers gather in 

the produce of the harvest, and this is a 

cause for joy. There is another 

ingathering, however, and this is the 

spiritual ingathering that occurs at this 

time of the year. It is said (Shemos 

34:22) vichag Shavuos taaseh lecho 

bikurei kitzir chitim vichag haasif 

tekufas hashanah, you shall make the 

Festival of Weeks with the first offering 

of the wheat harvest; and the Festival of 

the Harvest shall be at the changing of 

the year.  

Shemini Atzeres and Yosef 

The Sfas Emes (Sukkos) writes that the 

word tekufas can be interpreted as 

strength, as Sukkos is the strength of the 

year. The Sfas Emes writes that Sukkos 

is the sustenance of the entire year. Let 

us gain a better understanding of this 

idea. There are several words that the 

Torah uses for ingathering. One word is 

asifah and another word is atzeres. After 

the seven days of Sukkos we have 

Shemini Atzeres. The Sfas Emes writes 

that Shemini Atzeres corresponds to 

Yosef. It is said (Tehillim 96:12) yaaloz 

sadai vichol asher bo az yiraneinu kol 

atzei yaar, the field and everything in it 

will exult; then all the trees of the forest 

will sing with joy. The Medrash 

(Tanchumah Emor § 16) interprets this 

verse to be alluding to the Four Species 

that are taken on Sukkos. There is an 

interesting hint contained within the 

word atzei. The word atzei is an acrostic 

for the words tzaddik yesod olam, the 

righteous one is the foundation of the 

world. The Sefarim write that Yosef is 

referred to as tzaddik yesod olam, 

because Yosef resisted temptation from 

the wife of Potiphar. Thus, we see a 

direct association between Yosef and 

Sukkos. Furthermore, we find that when 

Yosef was born, his mother Rachel 

declared (Bereishis 30:23) asaf Elokim 

es cherpasi, G-d has taken away my 

disgrace. We find a parallel to this 

wording when Yehoshua, who was from 

the tribe of Yosef, circumcised the 

Jewish People upon entering Eretz 

Yisroel. It is said (Yehoshua 5:9) 
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vayomer HaShem el Yehoshua hayom 

galosi es cherpas Mitzrayim 

meialeichem vayikra shem hamakom 

hahu Gilgal ad hayom hazeh, HaShem 

said to Yehoshua, “Today I have rolled 

away the disgrace of Egypt from upon 

you.” He named that place Gilgal 

[Rolling], to this day. Regarding that 

incident of circumcision, the prophet 

also uses the term rolling away, which is 

similar to asifah in the sense that 

something is being removed or 

concealed. Thus, we can suggest that 

Rachel was hinting to the fact that in the 

future a descendant of Yosef would 

remove the shame of being 

uncircumcised from the Jewish People. 

It can be said that Yosef represents 

shemiras habris, the guarding of the 

covenant, and Sukkos is a time of 

strength that sustains us throughout the 

year. It is known that shemiras habris is 

what sustains the Jewish People, and 

will even be the herald of the Final 

Redemption.  

The Shabbos Connection 

In a similar vein, Shabbos is also an 

ingathering, as according to the Zohar, 

the blessing of the Shabbos sustains the 

whole week. Additionally, the Gemara 

(Shabbos 12a) states that if one visits 

someone who is ill on Shabbos, he 

should say Shabbos hi milizok urefuah 

kerovah lavo, though the Shabbos 

prohibits us from crying out, may a 

recovery come speedily. The Meor 

Anayim (Likuttim) offers a fascinating 

homiletic interpretation to this statement. 

He writes that normally one has to 

gather various herbs to create a 

medicine. Shabbos, however, is referred 

to as Shabbos Kallah and incorporates 

everything. Thus, on Shabbos one does 

not need to gather herbs from all over, 

and it is for this reason that the healing 

comes speedily. In conclusion, we see 

that Haazinu is the ingathering of the 

parshiyos of the Torah, Sukkos is the 

spiritual ingathering that is reflected 

through shemiras habris, and Shabbos is 

the time of ingathering that incorporates 

the week and the entire world within it. 

Shabbos in the Zemiros 

Dror Yikra 

The composer was Dunash ben Librat, 

the famed medieval grammarian and 

paytan who lived from 4680-4750 

(920990 C.E.). He was born in Baghdad 

and, except for twenty years in Fez, 

lived there his entire life. He was a 

nephew and disciple of Rabbeinu 

Saadiah Gaon and was acquainted with 

many of the Sages of his time. Rashi and 

Ibn Ezra quote him extensively. His 

name appears four times as the acrostic 

of the stiches in stanzas 1,2,3, and 6. 

This zemer is a prayer to HaShem to 

protect the Jewish People, destroy its 

tormentors, and bring the Nation peace 

and redemption.  

ָך רֹאשֶׁ ר לְּ תֶׁ ִהיא כֶׁ ָך. וְּ שֶׁ ַנפְּ ָמה לְּ ֵעה ָחכְּ  let your ,דְּ

soul know Torah, then it will be a crown 

on  your head. As we approach Sukkos, 

we can interpret this passage to mean 

that when one “knows” Torah, i.e. he 

becomes one with the Torah, as דעת 

means intimate connection, then the 

Torah that he studied will be a crown on 

his head on Simchas Torah. 
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Shabbos Stories 

A Sukkah from the Cemetery 

There was once a Karliner chassid who 

lived in a small town in a small broken 

down house. This chassid did not have 

much of anything, but nonetheless he 

was happy with his lot. Every year when 

the festival of Sukkos arrived, the 

chassid would wait until everyone else 

had built their Sukkos, and he would 

then go around and ask for whatever 

they had left over. People would offer 

him a rotted board or a rusted nail, and it 

was from these leftovers that he would 

build his Sukkah. For seven days the 

chassid would sit in his Sukkah and sing 

with great joy. Across the field from the 

chassid lived a very wealthy man. This 

wealthy man owned the local factory and 

employed most of the town. The 

magnate’s house was large, and he did 

not lack anything in the way of 

materialism. The wealthy man had 

everything he could imagine, but he was 

not happy. In fact, he was more than just 

not happy. He was really sad and 

downright miserable. The Sukkah that 

the wealthy man had built every year 

was a wonder. The Sukkah was the size 

of a football field, with an oak table, 

candelabras and running water. The 

Sukkah had within it everything one 

could imagine. Nonetheless, every year 

the wealthy man sat in his Sukkah, and 

when he would hear the Karliner chassid 

singing from across the field, it drove 

him absolutely crazy. There is nothing 

that makes a sad person so sad as to 

meet a happy person, and there is 

nothing that makes a sad person happier 

than to meet another sad person. One 

year as the festival of Sukkos 

approached, the wealthy man was struck 

by an idea. The wealthy man approached 

everyone in his town and told them, 

“When the Karliner chassid comes 

around asking for a rotted board or a 

rusted nail, do not give it to him.” Now 

when the wealthy man issued such a 

directive, what was anyone to do? After 

all, the wealthy man did own the town. 

Thus, when the chassid requested from 

the townspeople if they could spare a 

leftover piece from their Sukkah, the 

people would just shrug their shoulders, 

turn their palms up, and shake their 

heads. “I am sorry,” they would say, 

“but this year I cannot even spare a rusty 

nail.” The chassid was rejected by every 

single person in town and was about to 

despair of building a Sukkah that year, 

when suddenly he had a brainstorm. In 

the town’s cemetery, the people would 

place wooden planks to serve as 

tombstones instead of the standard 

marble or stone tombstones. On the 

wooden planks was inscribed the words 

“Here lies..” The chassid knew that there 

were many wooden planks in the 

cemetery, so he thought to himself: 

“certainly there will not be hundreds of 

people who die in this town over 

Sukkos. Thus, why would anyone care if 

I were to borrow a few planks and return 

them after the holiday?” The day before 

Sukkos arrived and the wealthy man 

looked across the field and smiled. This 

year there was no Sukkah outside the 

house of the Karliner chassid. Sukkos 
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arrived and the wealthy rich man sat at 

his oak table in his Sukkah, with his 

candelabras and everything he could 

imagine. The wealthy man recited 

Kiddush in peace and blissful quiet. He 

then began to eat his fish, still in peace 

and blissful quiet. Suddenly, from across 

the field, he heard singing! The wealthy 

man quickly jumped up! “How can it 

be?” he wondered aloud. He looked 

outside and lo and behold, across the 

field, a shabby Sukkah was propped 

against the Karliner chassid’s house. The 

wealthy man ran across the field and 

burst in on the chassid. “Where did you 

get the wood for this Sukkah?” the 

wealthy man exclaimed. The Karliner 

chassid received the wealthy man with a 

glowing face. “Shalom Aleichem! Come 

in! Sit down!” Still standing, the rich 

man repeated his question, “Where did 

you get this wood from?” “I will be glad 

to tell you,” the chassid said, “just come 

in and sit down.” The wealthy man’s 

eyes darted to and fro, first gazing at the 

chassid, and then at the Sukkah, the 

door, and then back to the chassid. 

Frowning, the wealthy man at himself on 

the half broken chair across from the 

chassid. The Karliner chassid then said 

to the wealthy man, “please, allow me to 

tell you a story. Yesterday, I was looking 

around town for some way to build a 

Sukkah, and I asked people if they could 

spare a board or a nail. It was the 

strangest thing that ever happened to me, 

as I could not find anything. It seemed 

like everyone had used up their materials 

and there was nothing left over. It was 

already getting late in the afternoon and 

I was still walking around town without 

even the first board to use for a Sukkah. 

Who do you think I should then run 

into? None other than the Angel of 

Death!” Upon meeting him, I said, 

‘Angel of Death! Shalom Alechem!’ and 

he said, ‘Alechem Shalom.’ I said, ‘what 

brings you to town?’ The Angel of 

Death responded, ‘I just have one more 

pick up before the holiday comes in.’ I 

said to the angel of Death, ‘one more 

pickup, huh? Would you mind if I ask 

you who it is?’” “Now, you will not 

believe this,” the Karliner Chassid 

continued, leaning forward, staring right 

at the rich man, “but the Angel of Death 

mentioned your name!” I then said to the 

Angel of Death, ‘That guy? You came to 

get that guy? You do not have to bother.’ 

The Angel of Death asked, ‘I do not 

have to bother? Why is that?’ I said to 

the Angel of Death, ‘You do not have to 

bother, because that guy is so sad, it is 

like he is already dead.’ The Angel of 

Death said, ‘He is that sad?’ ‘Yes,’ I 

responded, he is that sad.’ ‘Well,’ said 

the Angel of Death, ‘if he is that sad, I 

guess I do not even have to bother. 

Thanks for saving me the work!’” 

“Now,” said the Karliner chassid, “as the 

Angel of Death was about to leave, I 

asked him for a little favor. I said to the 

Angel of Death, ‘Listen, I helped you 

out, so maybe you can help me out?’ 

The Angel of Death responded, ‘Sure, 

what can I do for you?’ I said to the 

Angel of Death, ‘I really need a Sukkah 

for the holiday.’ The Angel of Death 

paused, and then he said, ‘You know, I 

am not scheduled to return here until 
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after the festival. In the burial society, 

they have the wooden stakes that they 

put in a new grave before they put up the 

headstone. Those are the wooden stakes 

that say ‘Here Lies… at the top. I am not 

planning to return here, so you can use 

those stakes to build your Sukkah.’” 

“That is exactly what I did,” the chassid 

said. “In fact, if you look up there, you 

can see that on each board, it says ‘Here 

Lies….’” With that, the Karliner chassid 

burst into a joyous song. The Chassid’s 

words pierced the wealthy man’s heart 

like arrows. He began to cry from the 

depths of his heart. Finally, the wealthy 

man asked the chassid, “What can I do? 

I cannot remove the sadness from my 

heart. Tell me, I have everything, but no 

joy. And you, who have nothing - from 

where do you get all this joy?” The 

chassid responded: “If you want to be 

joyous, you must go to the holy Karliner 

Rebbe. There you can learn what true 

simcha is.” The wealthy man went to 

Karlin, and where in the past he had 

been full of anger and sadness, he was 

transformed into a person full of joy and 

happiness, and became one of the 

greatest Karliner Chassidim. All that he 

needed was for someone to ignite the 

spark that was hidden deep within him. 

Shabbos in Halacha  

Wringing and Laundering 

 

Two melachos that pertain to washing 

dishes and cleaning spills on Shabbos 

are סחיטה; wringing, and כיבוס: 

laundering. Previously we discussed 

sechita as it applies to extracting juice 

from fruits. Here we will discuss the 

halachos of wringing liquid from an 

absorbent fabric. We will also briefly 

discuss the laws of laundering as applied 

to common situations.  

 

2. Activities Affected by These 

Prohibitions 

 

A. Washing Dishes 

 

One is prohibited to use a sponge, 

washcloth paper towel or other 

absorbent item to wash dishes because 

water will inevitably be wrung from 

them while washing. One is also 

prohibited to use synthetic scouring pads 

and steelwool pads that trap waters 

between their fibers. 

 

However, one is permitted to use a 

synthetic pad whose fibers are widely 

spaced and cannot trap water. One is 

also permitted to use a nylon bottle 

brush. 
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)32:7שאל אביך ויגדך זקניך ויאמרו לך (  
 Rav Isser Zalman Meltzer served as the beloved Rav of the prestigious Jewish community of 
Slutzk. However, the position as spiritual leader of the community kept him quite busy and left him little 
time for Torah study. When he was presented with an offer to leave the Rabbinate to become the Rosh 
Yeshiva in another town, he jumped at the opportunity. Before making a final decision, he traveled to 
discuss the matter with his illustrious mentor, Rav Chaim Soloveitchik. 
 Rav Isser Zalman laid out three arguments in favor of his proposed decision to accept the new 
position. Firstly, the position of Rav of a community, in which one must rule daily on difficult questions 
of Jewish law, is fraught with tremendous responsibility. One wrong decision could, G-d forbid, cause 
somebody to eat non-kosher food or unjustifiably have to pay money to another person, whereas giving a 
daily Gemora shiur (class) would be a much lower-risk activity.  

Secondly, in his present position, he was forced to spend a large portion of the day dealing with 
simple, uneducated laymen who weren’t able to appreciate his greatness in Torah. In a yeshiva setting, on 
the other hand, he would be able to spend the entire day engaged in Talmudic discourse with young 
scholars who could appreciate his talents and who would challenge him to maximize his own potential. 

Finally, the obligations of his current position were so numerous that they left him insufficient 
time to engage in his own personal Torah study. The new position being offered would leave him free of 
distractions so that he would be able to focus his efforts on loftier pursuits. Rav Isser Zalman concluded 
by suggesting that each of the three reasons unto itself constituted a powerful argument for accepting the 
new position, and when considered together they seemed to point unequivocally in that direction. 

Rav Chaim responded that Rav Isser Zalman’s logic indeed seemed correct. However, Rav 
Chaim pointed out that he had overlooked one compelling consideration: This is not the way such matters 
have traditionally been handled. Rav Isser Zalman was not the first Torah scholar in history to serve as 
Rav of a community who found himself spending a disproportionate amount of his day engaged in 
activities that he would prefer to avoid. Nevertheless, there is no mesorah (tradition) of these Rabbonim 
abdicating their positions due to the aforementioned considerations.  

The Torah teaches that when in doubt, a person should consult those older and more experienced 
than him, who can guide him based on the wisdom of their years. In this case, Rav Isser Zalman’s 
seemingly logical reasoning was outweighed by the simple observation that throughout the generations, 
our elders obviously had a different perspective and this is not the way that they conducted themselves. 
 
 

)23:40ויקרא ( עץ עבת וערבי נחלף ולקחתם לכם ביום הראשון פרי עץ הדר כפת תמרים וענ  
 In his sefer Derech Hashem (4:8), the Ramchal writes that when we fulfill the mitzvah of taking 
the four species on Sukkos, it inspires fear in the hearts of gentiles who see us holding them, as the Torah 
says (Devorim 28:10), “All of the nations of the world will see that the Name of Hashem is proclaimed 
over you, and they will fear you,” as the four species correspond to Hashem’s 4-letter Ineffable Name 
(Bais Yosef Orach Chaim 651). Although the Gemora in Menachos (35b) interprets this verse as referring 
to the mitzvah of tefillin and the fear that it inspires in non-Jews, the Ramchal extends this concept to the 
four species as well.  

The Ramchal’s insight is supported by the wording of the יהי רצון (may it be Your will) prayer 
that many have the custom to recite prior to taking the four species, in which we say  ולידע איך שמך נקרא
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 the nations of the world will know that the Name of Hashem is called upon me, and – עלי וייראו מגשת אלי
they will be afraid to approach me. While this is a fascinating explanation, it begs the question: What in 
fact is so intimidating about the four species and tefillin that inspires fear in gentiles when they see us 
performing these mitzvos? 
 Additionally, the Midrash teaches (Vayikra Rabbah 30:2) that on Rosh Hashana, the Jewish 
people and the nations of the world come before Hashem for a court case. There is no way for us to 
discern who won, but when the Jewish people emerge carrying their lulavim and esrogim, this indicates 
that they were victorious. This Midrash is difficult to understand. On Rosh Hashana, Hashem judges each 
individual based on whether he has done more mitzvos or more sins; similarly, each nation is judged, and 
so too the entire world. However, no mention is made of a judgment between the Jewish people and the 
nations of the world. What is the nature of the court case between them on Rosh Hashana? 
  Rav Yehuda Wagschal of Yeshivas Mir in Yerushalayim explains that the court case is rooted in 
a much earlier disagreement which dates back to Yaakov and Eisav, who fought over the blessings that 
their father Yitzchok intended to give. Eisav felt that he was entitled to receive them, but Rivka 
recognized that Yaakov deserved them and helped him scheme to receive them, which caused Eisav to 
hate him and to want to kill him. What was the subject of the disputed blessings? They were material in 
nature, as Yitzchok blessed Yaakov, “May G-d give you of the dew of the heavens and of the fatness of 
the earth, and abundant grain and wine” (Bereishis 28:28). Why did Yaakov, who spent his time 
engrossed in Torah study, need to be blessed with physical bounty instead of with spiritual success? 
 Rav Wagschal explains that Yitzchok was well aware of Yaakov’s superiority to Eisav. 
Nevertheless, he wished to give the blessings to Eisav with the intention that he would channel his 
material success to help support Yaakov in his service of Hashem. Rivka didn’t disagree in concept with 
Yitzchok’s plan, but she recognized that Eisav viewed physical pleasures as an end to be enjoyed unto 
themselves, and if he received his father’s blessings, he would keep all of the bounty for himself. 
Therefore, she had no choice but to arrange for the blessings to be given to Yaakov, who understood that 
material success is not an end, but a means of enabling a person to better serve Hashem. This is the 
fundamental dispute between the Jewish people, who embrace Yaakov’s worldview that the pleasures of 
this world are a vehicle for spirituality, and the nations of the world, who follow Eisav’s path and seek to 
live an Epicurean existence. On Rosh Hashana the two sides present their claims to Hashem. 
 In addition to commanding us to take the four species on Sukkos, the Torah instructs us to rejoice 
with them before Hashem in the Temple. In explaining the rationale behind this mitzvah, the Sefer 
HaChinuch (324) writes that the mere sight of the four species engenders natural feelings of happiness; 
the Torah commands us to elevate these feelings and use them for spiritual rejoicing. Similarly, we refer 
to Sukkos in our prayers as זמן שמחתינו – the time of our happiness – as it is celebrated at the time of the 
gathering of the crops. Therefore, the Torah commands us to channel the natural feelings of joy that we 
experience upon seeing the successful harvest and direct them toward the performance of mitzvos. 
 With this introduction, Rav Wagschal explains that the reason that non-Jews become afraid when 
they see us holding the four species is that on a deeper level, the four species represent a challenge to their 
entire worldview. The nations of the world follow in the ways of Eisav, who viewed the physical world as 
an end unto itself, and when they see us rejoicing with the four species and elevating them by using them 
in our service of Hashem, their very essence feels threatened, as they realize that this world belongs to us 
as Yaakov’s descendants. 
 The mitzvah of tefillin serves a similar purpose, as we say in the יהי רצון (may it be Your will) 
prayer prior to putting on tefillin: זה תאות ומחשבות לבנו לעבודתולשעבד ב  – tefillin serves to subjugate 
our desires and thoughts to the service of Hashem, not to eradicate our desires, but to elevate them to a 
higher purpose. Therefore, the Gemora teaches that when non-Jews see us wearing tefillin, they become 
frightened. 
 Each Rosh Hashana the Jewish people and the nations of the world come before Hashem to 
litigate their dispute about who rightfully deserves this world and its associated blessings. The Midrash 
teaches that the result of this judgment is only clarified when the Jewish people emerge with their lulavim 
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and esrogim, which symbolize the triumph of our worldview of elevating the physical world by 
channeling natural pleasures for the service of Hashem. 
 Although the Torah equally commands us to take all four species, in practice the lulav, hadasim, 
and aravos are bundled together, while the esrog is held separately and is brought together with the other 
three species only to perform the mitzvah of shaking them. Why isn’t the esrog somehow bundled with 
the other three species? The Vilna Gaon explains that Hashem doesn’t want us to simply tie the four 
species together and hold them, but rather He wants the Jew who is taking the four species to himself 
become part of the bundle, as he connects the esrog to the other three species. 
 Similarly, Rav Wagschal points out that the tefillin shel rosh contains the letters ש and ד from 
Hashem’s name י-ד-ש , while the tefillin shel yad has the letter י. It is only through the wearer’s body that 
all three of the letters are linked and joined together to complete Hashem’s name. Because the mitzvos of 
taking the four species and wearing tefillin enable our physical bodies to be uplifted through becoming an 
integral component of the mitzvah fulfillment, they therefore inspire fear and trepidation in the nations of 
the world. 
 

 
 זכור משוי בתיבת גמא מן המים נמו דלה דלה והשקה צאן מים סגוליך עת צמאו למים

על הסלע הך ויצאו מים בצדקו חון חשרת מים (תפילת גשם)   
In the prayer for rain recited by the chazzan during his repetition of the Mussaf prayers on 

Shemini Atzeres, each stanza invokes the water-related merits of one of our righteous forefathers. In the 
stanza referring to Moshe, we include a reference to the fact that at the time that the Jewish nation was 
thirsty for water, he struck the rock and caused water to come forth, and we pray that in the merit of his 
righteousness, Hashem should bless our water supply. Since Moshe was punished for his actions and was 
not allowed to enter the land of Israel as a result, why do we invoke an incident that is considered more of 
a sin than a merit? 
 In his responsa Shu”t Tzitz Eliezer (17:41), Rav Eliezer Waldenberg writes that the Gerrer Rebbe 
suggests that this difficulty is a proof to the Rambam’s explanation (Shemoneh Perakim 4) of the nature 
of Moshe’s sin in this episode. In contrast to Rashi, who explains that Moshe’s error was that he hit the 
rock instead of speaking to it as he was commanded, the Rambam maintains that Moshe’s sin was that he 
lost his temper and angrily addressed the people as rebels (Bamidbar 20:10). The Gerrer Rebbe posits that 
according to Rashi’s opinion that the sin was hitting the rock, it would be inappropriate to mention this 
incident in our prayers, but according to the Rambam’s explanation that Moshe did nothing wrong in 
hitting the rock to produce water and only sinned in how he spoke to the people, it would not be as 
problematic to mention this episode in our prayers for water. 
 In order to understand our prayers even according to Rashi’s opinion, the Tzitz Eliezer cites the 
explanation given by the Lev Aryeh (Chullin 7b) for Moshe’s actions. In Parshas Chukas, the Jewish 
people complained to Moshe about a lack of water, just as they did in Parshas Beshalach (Shemos 17:2-
3). In both cases, Hashem commanded Moshe to respond to their protests by extracting water from a rock. 
However, there is one subtle difference between the two episodes. In Parshas Beshalach, Hashem told 
Moshe to strike the rock with his staff (Shemos 17:5-6), whereas in Parshas Chukas, Hashem told him to 
speak to the rock in order to produce the water. What is the reason for this change? 

Rashi writes (Bamidbar 20:2) that the Torah juxtaposes the death of Miriam to the complaints of 
the people about a lack of water to drink as a way of teaching us that the well that provided them with 
water until now existed in the merit of Miriam, and now that she died, the well disappeared and the 
people had nothing to drink. The Lev Aryeh explains that as great as Miriam was, she was not on the 
spiritual level of Moshe. As a result, the initial miracle of bringing forth the water in her merit had to take 
place in a slightly more natural manner, in which Moshe was instructed to strike the rock with his staff.  

Once Miriam died, the well returned in the merit of Moshe (Taanis 9a), and on his lofty level, he 
was capable of producing the water in an even more miraculous fashion: by merely speaking to the rock, 
without needing to hit it. However, Moshe was concerned that if he did so, it would on some level reflect 
badly on Miriam in that she only had the merit for water to come forth by force, while he was able to do it 
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through speech. In Moshe’s humility and righteousness, in order to avoid appearing greater than his sister, 
he specifically elected to hit the rock, just as he was originally commanded to do in her merit. 

The Tzitz Eliezer suggests that this interpretation perfectly explains the request that we make in 
our prayers. After telling Hashem of our need for rain, we beseech Him that even if we are not worthy of 
receiving it, He should leniently treat us with mercy and compassion, just as Moshe went above and 
beyond to hit the rock and protect his sister’s reputation. 
 
 

 במקום שעושין שני ימים טובים, ליל תשיעי מקדשין ואומרם זמן, ולמחר מוציאין שלשה
רים וקורין באחד וזאת הברכה עד סוף התורה, ובשניה בראשית עד אשר בראספ  

 אלקים לעשות, ובשלישית קורא המפטיר. הגה: וקורין יו"ט אחרון שמחת תורה
)669לפי ששמחין ועושין בו סעודת משתה לגמרה של תורה (שלחן ערוך אורח חיים   

 The Shulchan Aruch writes that Jews who live outside of Eretz Yisroel and observe a second day 
of Yom Tov celebrate Simchas Torah on the additional day of Shemini Atzeres, rather than on Shemini 
Atzeres itself. Seemingly, it would be more appropriate for Jews in the Diaspora to mark Simchas Torah 
on the first day of Shemini Atzeres, together with their brethren in Israel, and to publicly read from 
Parshas Re’eh (Devorim 14:22-16:17) on the following day, similar to our custom on the eighth day of 
Pesach and second day of Shavuos. 
 Rav Moshe Aharon Friedman of Yeshivas Mir in Yerushalayim suggests that the reason for our 
practice is that during Sukkos, we connect to Hashem by dwelling in the sukkah. After doing so for a 
week, a person may mistakenly conclude that the only way to survive spiritually is to permanently remain 
in the rarefied atmosphere of his sukkah. Therefore, on Simchas Torah, we ingrain in ourselves that there 
is an alternative method to achieving the same closeness to Hashem that we enjoyed in the sukkah: 
clinging to the Torah, which can be done wherever a person finds himself throughout the year. 
 On Shemini Atzeres, the Shulchan Aruch rules (Orach Chaim 668:1) that a person should eat his 
meals in the sukkah, albeit without reciting a beracha, in which case Simchas Torah cannot take place at 
this time. Simchas Torah must specifically be celebrated when we are no longer sitting in the sukkah and 
have already begun the transition back to the real world, which does not occur until the following day. 
 Along these lines, Rav Yosef Chaim Sonnenfeld points out that the first verse in the Torah begins 
with the letter (בראשית) ב and ends with the letter (הארץ) צ, while the final verse in the Torah begins with 
 a reference to the ,בצלו Taken together, these four letters spell the word .(ישראל) ל and ends with (ולכל) ו
verse (Shir Hashirim 2:3) בצלו חמדתי וישבתי – in its shadow I delighted and sat, an allusion to the sukkah 
from which we just departed. Thus, the Torah itself hints to us that the same connection to Hashem that 
we experienced during a week in the sukkah can be found within it year-round. 
 
 

Parsha Points to Ponder (and sources which discuss them): 
 

1) How many words are in Parshas Haazinu, and what is the significance of this? (Genuzos HaGra) 
2) We refer to Sukkos in our prayers as זמן שמחתינו (the time of our happiness). How can it be that 

we are expected to reach the pinnacle of joy at a time when we are required to leave the security 
and familiarity of our comfortable homes and live in crowded, unfurnished, temporary dwellings 
for an entire week? (Darkei Mussar) 

3) If the Jewish people lived in sukkahs during their sojourn in the wilderness (Vayikra 23:43), were 
they exempt from the mitzvah of mezuzah during this time just as our sukkahs are exempt from 
mezuzahs? (Beis Elokim Shaar HaYesodos 37, Gilyonei HaShas Eiruvin 55b) 

4) If Yom Tov falls on Shabbos and a person mistakenly recites the Shabbos Shemoneh Esrei and 
appends the “yaaleh v’yavo” paragraph in which he mentions that particular Yom Tov, does he 
fulfill his obligation or must he pray again? (Kaf Hachaim 268:18, Shu”t Rivevos Ephraim) 

5) When would a person (correctly) add “yaaleh v’yavo” to his Shemoneh Esrei prayers on a day 
that is not Yom Tov, Chol Hamoed, or Rosh Chodesh? (Shulchan Shlomo 268:fn 3) 
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6) Rashi writes (Devorim 34:8) that because Aharon was a lover and pursuer of peace, every single 
Jew cried and mourned over his death, but not all of them cried over the death of Moshe. As the 
Torah is coming to eulogize Moshe and relate his praises, why does it record a fact which would 
seem to be less than complimentary? (Me'Rosh Amana) 

 
 

Answers to Points to Ponder: 
 
1) The Vilna Gaon points out that there are 613 words in Parshas Haazinu, which corresponds to the 
number of mitzvos in the Torah, because Moshe alluded to the entire Torah in Parshas Haazinu. 
 
2) Rav Yaakov Neiman explains that true happiness can only be attained after a person comes to the 
recognition that the physical world in which we live is transitory and ephemeral. Somebody who lives his 
life focused on trying to establish a permanent dwelling in this world cannot attain real joy due to the fact 
that simcha is spiritual in nature and comes from the feeling of closeness to Hashem that one achieves 
through the study of Torah and performance of mitzvos. Additionally, such a person will never be truly 
satisfied, as he will constantly be jealous of others who have more possessions and will be saddened by 
his unfulfilled desires. Therefore, on Sukkos we leave our homes to move into temporary dwellings in 
order to reorient our values and priorities and to internalize the lesson that physical pleasures and 
acquisitions are fleeting, an outlook which will enable us to achieve lasting joy and happiness. 
 
3) The Mabit writes that the Jewish people were exempt from the mitzvah of mezuzah during their 40 
years in the wilderness. Because the Torah records (Bamidbar 9:20) that the Jews traveled whenever 
Hashem commanded them to do so via the lifting of the Clouds of Glory, none of their encampments was 
ever considered permanent in nature. Even if they ultimately remained in one location for months or 
years, the very fact that Hashem could command them to leave at any moment caused their stay to be 
considered temporary in nature. Rav Yosef Engel questions this logic based on the teaching of the 
Gemora (Shabbos 31b) that the very fact that their travels were directed by Hashem caused their 
encampments to be considered significant and permanent in nature for the purposes of other laws, in 
which case they should perhaps be considered permanent for the purposes of requiring a mezuzah as well. 
 
4) The Kaf Hachaim rules that a person who prays in this manner fulfills his obligation. Rav Ephraim 
Greenblatt cites an opinion that differentiates between Shavuos and Shemini Atzeres that do not have 
Chol Hamoed, so the expression חג פלוני הזה (on this festival) clearly refers to Yom Tov and is therefore 
valid, and Pesach and Sukkos, when חג פלוני הזה is also said on Chol Hamoed, in which case  adding this 
paragraph is not uniquely associated with Yom Tov and would not be acceptable. 
 
5) Rav Shlomo Zalman Auerbauch rules that if a person finds himself on Shabbos without a siddur and 
he does not know the Shabbos Shemoneh Esrei by heart, he should say the weekday Shemoneh Esrei and 
add “ya’aleh v’yavo,” in which he should include the words ביום השבת הזה (on this Shabbos day). 
 
6) Rav Yehoshua Leib Diskin suggests that as the leader of the generation, Moshe was compelled to 
rebuke sinners and to settle disputes by ruling who was guilty and who was innocent. As a result, there 
were Jews who were dissatisfied with his leadership and did not cry over his death as they did when 
Aharon died. However, this apparent show of disrespect belies Moshe's true greatness, as it demonstrates 
that he did not shy away from controversy. A true leader must be willing to stand up for the truth without 
concern for his personal popularity, and through the Torah recording that not everybody was saddened by 
Moshe's death, it is in fact revealing that he was a leader par excellence. 
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Now You Know 
Yom Kippur is called, “Yom Kippurim,” Yom Kippur is called, “Yom Kippurim,” Yom Kippur is called, “Yom Kippurim,” Yom Kippur is called, “Yom Kippurim,” 

a day of atonemena day of atonemena day of atonemena day of atonements. It can also be ts. It can also be ts. It can also be ts. It can also be 
translated as “a day that is like translated as “a day that is like translated as “a day that is like translated as “a day that is like 
Purim.” Purim.” Purim.” Purim.” HowHowHowHow    are the two comparable?are the two comparable?are the two comparable?are the two comparable?    

On Purim, we know that Matanos On Purim, we know that Matanos On Purim, we know that Matanos On Purim, we know that Matanos 
LLLL’’’’EvyonimEvyonimEvyonimEvyonim, gifts to the poor,, gifts to the poor,, gifts to the poor,, gifts to the poor,    is one of is one of is one of is one of 
the primary mitzvos of the day.the primary mitzvos of the day.the primary mitzvos of the day.the primary mitzvos of the day.    

There is an additional concept related There is an additional concept related There is an additional concept related There is an additional concept related 

to tzedaka that to tzedaka that to tzedaka that to tzedaka that ““““Kol haposhet yad, Kol haposhet yad, Kol haposhet yad, Kol haposhet yad, 
nosnim lo,nosnim lo,nosnim lo,nosnim lo,””””    Whoever stretches out his Whoever stretches out his Whoever stretches out his Whoever stretches out his 
hand, we give to him.hand, we give to him.hand, we give to him.hand, we give to him.    

Although normallAlthough normallAlthough normallAlthough normally one might wish to y one might wish to y one might wish to y one might wish to 
investigate whether someone asking investigate whether someone asking investigate whether someone asking investigate whether someone asking 
for a handout is genuinely in need, on for a handout is genuinely in need, on for a handout is genuinely in need, on for a handout is genuinely in need, on 

Purim we simply assume they are Purim we simply assume they are Purim we simply assume they are Purim we simply assume they are 
sincere and give them.sincere and give them.sincere and give them.sincere and give them.    

On Yom KiOn Yom KiOn Yom KiOn Yom Ki’’’’Purim, the same rule Purim, the same rule Purim, the same rule Purim, the same rule 
applies. Even if one is not completely applies. Even if one is not completely applies. Even if one is not completely applies. Even if one is not completely 
sinceresinceresinceresincere    or has not completely or has not completely or has not completely or has not completely 

repentedrepentedrepentedrepented, but, but, but, but    hehehehe    reaches out to reaches out to reaches out to reaches out to 
HaShem fHaShem fHaShem fHaShem for forgiveness, or forgiveness, or forgiveness, or forgiveness, he will not he will not he will not he will not 
be left emptybe left emptybe left emptybe left empty----handed.handed.handed.handed.    

The The The The first first first first Mishna in Shabbos Mishna in Shabbos Mishna in Shabbos Mishna in Shabbos discusses discusses discusses discusses 
who is in violation of transferrinwho is in violation of transferrinwho is in violation of transferrinwho is in violation of transferring from g from g from g from 
one domain to another. If the poor one domain to another. If the poor one domain to another. If the poor one domain to another. If the poor 

man is outside and stretches it iman is outside and stretches it iman is outside and stretches it iman is outside and stretches it inside, nside, nside, nside, 
andandandand    the rich man puts something in it the rich man puts something in it the rich man puts something in it the rich man puts something in it 
and the pauper draws his hand out, and the pauper draws his hand out, and the pauper draws his hand out, and the pauper draws his hand out, 
he is liable.he is liable.he is liable.he is liable.    

This is only if the pauper is outside This is only if the pauper is outside This is only if the pauper is outside This is only if the pauper is outside 

and the homeowner is inside. and the homeowner is inside. and the homeowner is inside. and the homeowner is inside. 
However, if the homeowner invites However, if the homeowner invites However, if the homeowner invites However, if the homeowner invites 
him in and he partakes there, there him in and he partakes there, there him in and he partakes there, there him in and he partakes there, there 
has been no violation.has been no violation.has been no violation.has been no violation.    

HaSHaSHaSHaShem is in hem is in hem is in hem is in invitinginvitinginvitinginviting    us in.us in.us in.us in.Will we go?Will we go?Will we go?Will we go?    

Thought of the week:  
Don’t sell yourself short. You 
are a child of G-d.  
Greatness is in your genes. 

 (ZK:GK  OYRBD) „...OKYTwPN TA OTYNEW OKL HYHY wDQ ARQM AWH OYRWPK OWY ... RWsEB VA‰  
“But –the tenth of the seventh month is a day of atonement, a holy convocation for 
you, and you shall pain your souls...” (Vayikra 23:27) 

In parshas Emor, the Torah lists the various holidays according to the calendar. In 
describing Yom Kippur, it says that the tenth day of the seventh month is a holiday, a day 
of atonement. This seems like a great gift, and it is. But why the requirement to pain 
ourselves? If HaShem is granting us pardon, why must we suffer? Is that the price we have 
to pay for forgiveness? 

If not for the repeated mention of one particular word we might think this was the case, but 
it is not. The Torah several times repeats the word ‘nefesh,’ meaning spirit, even stating 
that a ‘nefesh’ that does work on this Sabbath of Sabbaths will be destroyed. Why does the 
Torah refer to a person here as a ‘nefesh’ and not an ‘ish’ or ‘adam’? 

The use of the word ‘nefesh’ in relation to Yom Kippur is quite purposeful and illuminates 
the concept of paining our souls. Human beings have different levels of life force, one loftier 
than the next. While ‘neshama’ means soul and ‘ruach’ means spirit, ‘nefesh’ means life 
force. Nefesh is the type of life force most connected to the physical world. The ruach is 
more spiritual and the neshama is more spiritual than that. 

On Yom Kippur, we are granted atonement for the sins we’ve committed. However, we 
were drawn to them by our baser desires, and therefore through our ‘nefesh.’ In order to 
achieve atonement for those sins, we need to weaken our bond to them and the way to do 
that is by shifting focus from our physical needs to our spiritual ones. 

The point isn’t to make us suffer; it is to express that we do not wish to be led by our animal 
instincts. It is to remind us that we are part man but also part angel. By fasting, we feed to 
‘neshama,’ the holy soul in each of us which yearns for closeness to HaShem. In truth, 
HaShem doesn’t want to make us pay for atonement with pain but rather wants us to 
achieve atonement by refusing to give in to our physical desires, so that we may be worthy 
of this tremendous gift. 

(G:GL OYRBD) „.WNYHLAL LDG WBH ARQA ÂH Ow YK‰  
“When I call out the name of HaShem, ascribe greatness to G-d.” (Devarim 33:3) 

In Parshas Haazinu, Moshe arranged his message as a song to make it memorable. In this line 
he said that when he mentions the good that HaShem has done for the Jews, they should agree 
and acknowledge it. 

There is another lesson here as well. When a person declares something in the name of 
HaShem, how can he be sure that people will praise HaShem in response?  

We say in Shema, “V’ahavta es HaShem Elokecha,” you shall love HaShem. Chazal say it 
teaches us that the name of Heaven should be beloved because of you. If you act properly as 
the representative of the Creator, people will come to love Him for His goodness. 

Therefore, the Torah warns us, “When you will call out HaShem’s name, make sure your 
behavior will make people praise G-d” and not chas v’shalom cause them to denigrate Him 
because of how you act, especially “in the name of Heaven.”  

There is a famous story of the Baal Shem Tov who once had no money for Shabbos. He went to the home 
of a rich man, tapped on the door and whispered, “Ich darf af Shabbos,” I need money for Shabbos.  

The rich man heard and came running after him but the Baal Shem Tov had left. When asked why he 
hadn’t stayed at the door, the Besht responded that he had done the basic effort HaShem required of him. 

On Yom Kippur, we are knocking and asking for forgiveness. But it’s not enough to say a few words to be 
‘yotze.’ Rather we must return “all the way to HaShem,” but He will then provide for us lavishly. 
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There is a secret to getting what 
you want from HaShem. He 

treats us measure for measure 
with how we act. If we are kind 
to others, He is kind to us. If we 
forgive others, He will forgive 

us. If we love them, He will love 
us. Let’s use this powerful 

information now. 

Now hear this: It’s a 

great idea to 
Print, e-mail, and share Migdal 
Ohr with others.  You’ll be glad 

you did.   

E-mail ‘Subscribe’ to 

info@JewishSpeechWriter.com 
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IMPORTANCE OF ....  
The Gemara (Shabbos 25b) asks: rhag vzht – who is wealthy ? R’ 
Meir says it is one who takes pleasure in his wealth. R’ Tarfon 
says it is one who has 100 vineyards, 100 fields and 100 servants 
to work in them. R’ Akiva says it is one whose wife’s deeds are 
exemplary. R’ Yosi says it is one who has a bathroom near his 
[dining] table. The MaHarsha explains that R’ Meir’s position is 
that of Pirkei Avos (4:1) -  uekjc jnav rhag uvzht, which all the 
Tanaim agree with. However, since many people believe that 
accumulating wealth serves the purposes of: 1) providing honor; 
2) allowing one to be generous to one’s wife; and 3) securing 
support for illness, the suggestions of the three Tanaim were 
intended to show how baseless these theories are. R’ Tarfon 
showed how there is no limit to what one can physically desire. 
R’ Akiva implied that if one’s wife is not spiritually inclined, he 
will never be generous enough to satisfy her. R’ Yosi pointed out 
that good hygiene is more effective in dealing with illness than a 
cash reserve. The Chasam Sofer (Avos) notes that uekjc jnav 
refers to one who rejoices at the fact that Hashem has much more 
in store for him, but only gives him a portion of it from time to 
time, as necessary. R’ Chaim Volozhin once asked his Rebbi (the 
GRA) how to understand the statement of the Tanna Devay 
Eliyahu, that one of Hashem’s Midos is uekjc jna. Does this not 
imply that Hashem only has a portion of the whole, where the 
whole is much greater ? How could that be ? The GRA replied 
that we see from the Posuk: ung ‘v ekj hf that Hashem’s 
“portion” is Klal Yisroel, with whom Hashem is happy, in both 
good times and not so good times.        

QUESTION OF THE WEEK:  
Why do we say SheHechianu before blowing Shofar both days of 
Rosh HaShanah, but do not do so for Esrog & Lulav on both days 
of Succos ?    

ANSWER TO LAST WEEK:  
(When would a Kohen be asked to leave the Shul after his Aliyah ?)  
The Kovetz Or HaMeir (Kuntres 11, 5559) quotes an opinion 
(concurred in by R’ Mordechai Benet) that on Rosh Chodesh, if 
there is no Levi, the Kohen should not be given the second Aliyah 
huk ouenc, since he would then be reciting a brocho over 3 
Pesukim, one of which he already read in his own Aliyah. Instead, 
he should be asked to walk out while a Yisroel is called up for the 
second Aliyah.    
DIN'S CORNER:  
If one has two Esrogim to choose from, if one is exactly the 
minimum size (of an egg) and the other is bigger, he must spend 
up to a third more, to purchase the bigger one. He might have to 
do the same when one is more Hadar than the other. However, 
once one has purchased an Esrog that is larger than an egg, he 
need not spend any more to purchase another that is bigger or 
more Hadar. (The GRA may disagree) If one spends more than a 
third more for a better Esrog, whatever he spends over a third, 
will be reimbursed to him from Hashem in his life. (MB 656:5-6) 

DID YOU KNOW THAT ....   
The Gemara  (Kidushin 41a) states a general rule that when one is 
presented with a mitzvah, it is a greater fulfillment of the mitzvah 
when he performs it himself, rather than to do so through a 
Shliach (agent). The Yismach Moshe (end of ceg) notes that this 
rule only applies where the Shliach was retained without pay. 
However, where the Shliach receives rfa, then the payment of 
wages by the sender is deemed the equivalent of a personal, 
physical act. The same concept explains the ruling of the Rema 
(s”uh 242:34) where the lost object of one's father must be given 
precedence over a lost item of one's Rebbi only where the father 
is paying the Rebbi to teach his son, because payment renders it 
as if the father himself is teaching the son. Otherwise, the Rebbi's 
item goes first. The Magen Avraham (j”ut 432:5) cites a similar 
outcome, where a man is told to do Bedikas Chometz himself, 
because of ujukacn r,uh uc vumn. Yet, in those areas where some 
pay to have it done for them, one may still hire another to do it. 
The Rambam (vru, rpx 7:1) rules that although it is a mitzvah for 
every man to physically write a Sefer Torah, if one does not know 
how to write, another should do it for him. What if he can write, 
but not well ? The Chayei Adam (68:7) raises this question - is it 
better to write a Sefer Torah himself, illegibly, or to hire a scribe 
to do it nicely, and leaves the question unresolved. Certainly, 
since one may hire someone to do a mitzvah and have it deemed 
as if the sender did it, it should be no problem to hire someone to 
erect one's Sukkah. However, the ARI Z"L states that the sweat 
one produces in laboring for a mitzvah erases sin the same as 
tears, which could not be achieved through the sweat of another.   

A Lesson Can Be Learned From:  
A man came to the Chofetz Chaim and poured out his tale of woe. 
Whatever vocation, business or trade he tried, he was unable to make a 
success of. He had decided therefore, to pick himself up and travel to 
the United States, where he had heard, the “streets were paved with 
gold” albeit “even the stones were Traife”, and he wished to know 
whether the Chofetz Chaim thought it a good idea. The Chofetz Chaim 
replied that the answer to his dilemma lay in the way we do the ohgubgb 
(waving of the Lulav) on Succos. The custom is to wave the Lulav in all 
directions when we say tb vghauv ‘s tbt because when we need a vguah 
we look to any direction and try whatever strategy is available. However, 
this is only the case when we are in need of an actual vguah - i.e. 
deliverance from a desperate situation, such as no food to put on the 
table. Where on the other hand, what we are seeking is success in our 
lives, then we see from the fact that for tb vjhkmv ‘s tbt we do not wave 
the Lulav, that we may not just run anywhere and do anything to 
achieve success. “If your situation is desperate and you believe that 
travelling to the United States will provide you with a vguah, then by all 
means go ahead. However, if you are getting by, but would like to find 
streets paved with gold in order to achieve success, then I advise you 
not to risk your ,uhbjur in the spiritual wasteland of the United States.”  
P.S. Shalosh Seudos sponsored this week by the Sternberg family. All 
are invited to the Sternberg Sukkah, Monday night, after 9:30 for Simchas 
Beis HaShoeva. 
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Exclusive Connection 
 

 ”כי שם ד' אקרא, הבו גדל לאלקינו“ 32:3

“When I call out the Name of Hashem, ascribe 

greatness to our G-d.” Brochos 21a – We learn 

from the Posuk, “כי שם ד' אקרא הבו גודל לאלקינו” that one is 

obligated to recite a Brocha prior to learning Torah. Moshe said 

this to Klal Yisroel right before his passing.  How could it be 

that Moshe first told Klal Yisroel of the obligation to recite a 

Brocha prior to learning Torah, after they had already been 

learning Torah for forty years?    

 Bava Metzia 107b – “קשוט עצמך ואחר כך קשוט אחרים” – 

One should first don himself, and then he should don others.  

With what should a person don himself?  He dons himself with 

holiness, by connecting himself to Hakodosh Boruch Hu with 

his entire heart, soul, and his money, and follows in the Middos 

of Hakodosh Boruch Hu.  He makes all of his actions, thoughts, 

and words holy to Hashem.  He is Mekayeim the words of the 

Posuk in Tehillim 16:8, “ מידשויתי ד' לנגדי ת ” – as he always sees 

Hakodosh Boruch Hu in front of him. If one elevates himself to 

this level, then it is certain that when he rebukes others, and 

tries to bring them to these elevated levels, they will acquiesce 

and join him.  They too will adorn themselves with these 

Middos, will perform Ma’asim Tovim, and will bring great honor 

to the Melech Malchei Hamlachim, Hakodosh Boruch Hu.  “ כי

 If I myself will call out to Hakodosh Boruch Hu – ”שם ד' אקרא

from the depths of my heart, and I will connect myself to Him, 

then, “הבו גודל לאלקינו” – then I will bring greatness to our G-d, 

for my voice will not be one like in a desert that is not heard, 

rather my words will enter the hearts of those who I speak to, 

and this will bring more Torah and Mitzvos into the world. 

    (קדושת יום טוב)

 Brochos 21a – We learn from the Posuk, “ כי שם ד' אקרא

 that one is obligated to recite a Brocha prior to ”הבו גודל לאלקינו

learning Torah. Moshe said this to Klal Yisroel right before his 

passing.  Klal Yisroel had already received the Torah forty years 

before this, and were learning it for all of those years.  It seems 

very difficult that Klal Yisroel were only informed after forty 

years of learning Torah that they must recite a Brocha prior to 

learning it.  In the beginning of Sefer Devorim, the Posuk says 

that in the fortieth year of Klal Yisroel being in the Midbar, 

 upon which Rashi explains that – ”הואיל משה באר את התורה הזאת“

Moshe explained the Torah to Klal Yisroel in all seventy 

languages. Sotah 35b – Klal Yisroel wrote down the Torah in 

seventy languages on top of twelve stones, so that the other 

nations would not be able to say that had the Torah been in a 

language that they could understand, then they too would have 

accepted the Torah.  Once the Torah was in fact translated into 

seventy languages, and the other nations of the world still did 

not accept the Torah, the Torah was lost from them forever, and 

became exclusively Klal Yisroel’s.  This means that prior to this, 

it was not written in all seventy languages, and therefore, in 

theory, had the other nations of the world desired to have a part 

in the Torah Hakdosha, they too could have learned Torah.  

Menochos 42a – Any Mitzvah that can also apply to the Goyim, 

a Yid does not recite a Brocha on it.  Rashi explains that the 

reason for this is because in the Brocha we recite, “ אשר קדשנו

 That Hakodosh Boruch Hu made us “holy” (which – ”במצותיו

means to separate from the mundane – separate from the other 

nations of the world) with the Mitzvos – and if the Goyim also 

have a connection to it, then we cannot say that it is exclusive 

to us.  Therefore, during the forty years in the Midbar, prior to 

the Torah being translated into seventy languages, the Torah 

was not exclusive to Klal Yisroel, and therefore they would not 

recite a Brocha prior to learning it.  However, now, close to the 

end of Moshe Rabbeinu’s life, and he translated the Torah into 

the seventy languages, and the nations of the world were still 

not Mekabel the Torah, it was at that point that the Torah 

became exclusive to Klal Yisroel.   Being that it became 

exclusive to Klal Yisroel, it is now that there is an obligation to 

recite a Brocha, and Moshe teaches Klal Yisroel, “ 'כי שם ד

 (מהר"י ט"ב) ”.אקרא...

 The Zera Beirach says in the name of the Megaleh 

Amukos on the Posuk in Tehillim 37:17 “כי זרועות רשעים תשברנה” 

– “For the arms of the wicked will be broken” are Roshei Taivos 

of “זרת” – the pinky of the hand, which is a reference to עשו.  Klal 

Yisroel are compared to the thumb, which is separate from the 

other kingdoms.  Just as the thumb is separate from the other 

fingers, so too Klal Yisroel are separate from the other nations 

of the world.  All the seventy nations of the world are each 

connected to one of the seventy ministering angels in 

Shomayim.  Klal Yisroel on the other hand are different, and 

they are direct to Hakodosh Boruch Hu.  Klal Yisroel do not 

need to mingle with the other nations of the world, for they are 

in fact unique.  They are one, just like Hakodosh Boruch Hu is 

One.  “כי שם ד' אקרא” – Klal Yisroel can be called like Hashem – 

unique, “ גודל הבו ” – for they are the “thumb” – they are separate 

from the other nations of the world just as the thumb is separate 

from the other fingers – “לאלקינו” – for Klal Yisroel are directly 

Hakodosh Boruch Hu’s. ( אליהו אדרת ) 

 There is an important lesson here that must not get 

lost upon us.  We are more than fortunate to be Zoche to the 

Torah Hakdosha.  When one has something, and always had it, 

it is easy to take it for granted – to not appreciate that he is so 

fortunate to have it.  Klal Yisroel received the Torah Hakdosha, 

but at the same time the other nations of the world also had a 

connection to the Torah.  While it was not the same connection, 

it was nonetheless a connection and, therefore, a Brocha would 

not have been recited.  Prior to one reciting a Brocha on a 

Mitzvah, one should take notice that he is reciting a Brocha for 

it is something that is exclusive to Klal Yisroel.  This great 

Mitzvah of Limud Hatorah, of having that connection to the 

Torah, was only for Klal Yisroel at the end of Moshe Rabbeinu’s 

life.  The Torah became exclusive to Klal Yisroel.  The Torah is 

full of the Names of Hakodosh Boruch Hu, and how we can 

connect to Him.  As we prepare for the upcoming Yom Tov of 

Sukkos, a time when we complete the Torah, we must 

appreciate the great value of the Torah Hakdosha, and how we 

are truly fortunate to be Zoche to have the Torah Hakdosha.  

May we be Zoche to appreciate the Torah Hakdosha, and revel 

in its Kedusha.   
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The Sincerity Test 
Vayikra 23:42 “בסכת תשבו שבעת ימים” 

Vayikra 23:43  למען ידעו דרתיכם כי בסכות"

 הושבתי את בני ישראל בהוציאי אותם מארץ מצרים"

“You shall dwell in Sukkos for seven days.” Hashem commanded us 

to dwell in Sukkos so that our generations will know that Hakodosh 

Boruch Hu caused us to dwell in Sukkos when He took us out of 

Mitzrayim.  The טור in Orach Chaim 625 asks that if the reason that 

we have the Mitzvah of Sukkah, is as a Zecher for the Ananei 

Hakovod that surrounded Klal Yisroel when they left Mitzrayim, 

then why not dwell in Sukkos in the month of Nisan, when Klal 

Yisroel left Mitzrayim – and not in the month of Tishrei, the month 

that we dwell in our Sukkos?  If we were to sit in Sukkos in Nisan, 

the time when it begins to get warm outside, it would not be 

apparent that we are leaving our homes and dwelling in a Sukkah 

for the sake of the Mitzvah.  It is normal for people to sit outside in 

warm weather.  Therefore, Hakodosh Boruch Hu commanded Klal 

Yisroel to sit in the Sukkos in the month of Tishrei, the time of the 

year when it begins to get cold, and a time when people generally 

return to their homes, and are no longer outside.  Then Klal Yisroel 

go out of their homes so that it is apparent that they are going out 

because of the Mitzvah, and not because of the weather. The Tur 

explains that the Mitzvah of Sukkah needs to be at this time of the 

year, so that it is apparent why one is performing the Mitzvah.  Why 

does it matter if it is apparent or not?  If the Mitzvah is to remind 

us of Yetzias Mitzrayim, then it should be when we left Mitzrayim.   

 Servants of Hashem” – Moshol – There was a“ – עבדים לד' 

king whose son became friends with bandits and rebels, who were 

enemies of the king.  The king had no choice to but to banish his son 

from the palace.  The son eventually regretted his friendships and 

wanted to return to the palace to be reunited with his father.  The 

king wanted to accept his son back, but was uncertain of his son’s 

true faithfulness to him.  What would stop his son from returning 

to his former friends?  The son pleaded with his father, and 

promised that he would remain faithful, yet the father was still 

unsure.  His fears of his son leaving again could not be allayed.  The 

son realized that his father was not convinced of his faithfulness, 

and decided he needed to do that which would show his allegiance 

to his father.  He went to the bandits and convinced them to stop 

their evil ways, and to pledge their allegiance to the king.  They 

went to the king, and begged for forgiveness for their grievous sins, 

and promised that they would be faithful to him.  This indeed was 

a great turnaround for these hardened criminals.  What could have 

caused these criminals to repent?  If his son was able to convince 

these criminals to repent, it must be that his son was sincere, for if 

he wasn’t sincere, he never would have been able to convince them.  

The king took his son back into the palace with open arms.  Nimshol 

– A Yid comes to Hashem, and asks to be allowed to return to the 

good graces of the King.  He says that he has let go of the enemies 

of the King, his physical lusts and desires which are forbidden, yet 

how is one to know if he is sincere?  The Yid takes those physical 

desires and turns them into friends of the king, and that shows that 

the Yid himself is sincere.  Klal Yisroel went through days of 

Judgment, the holy day of Yom Hakippurim.  They fasted and 

restrained themselves from physical pleasures and pleaded with 

Hakodosh Boruch Hu to forgive them.   How is one to know if they 

were truly sincere?  Then comes the Yom Tov of Sukkos.  Days when 

one is supposed to eat and drink for the sake of Hashem.  When a 

Yid eats and drinks and demonstrates that he is doing so for the 

sake of Hashem – he is doing it for it is a Mitzvah, and so that he 

can have the energy to serve Hakodosh Boruch Hu, that shows that 

he was sincere in his Teshuva, and it is at this point that he can 

achieve a full repentance.  (תורת אבות) 

על ידי שישראל מקיימין המצות בפועל, יוכלו לקבל אור המצות לעתיד “

 Avodah Zara 3a – Le’asid Lavo, Hakodosh Boruch Hu is going – ”לבא

to tell the nations of the world that he has an easy Mitzvah to be 

performed, and its name is Sukkos.  Go and make a Sukkah.  Why 

is this Mitzvah called an easy Mitzvah?  It is because its 

performance does not involve a significant monetary loss.  

Immediately, they all went and made a Sukkah on their roofs.  

Hakodosh Boruch Hu pierced them with the scorching sun from the 

month of Tamuz, and all of them kicked their Sukkos, and left their 

Sukkos. The טור in Orach Chaim says that if we were to sit in 

Sukkos in Nisan, the time when it begins to get warm outside, it 

would not be apparent that we are leaving our homes and dwelling 

in a Sukkah for the sake of the Mitzvah.  It is normal for people to 

sit outside when the weather is warm outside.  Therefore, Hakodosh 

Boruch Hu commanded Klal Yisroel to sit in the Sukkos in the 

month of Tishrei, the time of the year when it begins to get cold, 

and a time when people generally go back into their homes, and no 

longer are outside.  Then Klal Yisroel go out of their homes so that 

it is apparent that they are going out because of the Mitzvah, and 

not because of the weather.  Based on this טור, the Gemara does not 

seem to make sense.  If it is the normal practice for people to sit 

outside when it is hot outside, then why will the other nations of 

the world kick the Sukkah when they all sit outside anyways?  The 

sun that we are speaking about is the special light that comes from 

the Mitzvah. Being that Klal Yisroel perform the Mitzvah of 

Sukkah in Olam Hazeh, they will be Zoche to be able to be Mekabel 

the intense light of the Mitzvah Le’asid Lavo.  However, the other 

nations of the world did not perform the Mitzvah of Sukkah in this 

world, and therefore they will not be able to be Mekabel the light of 

the Mitzvah Le’asid Lavo.  It will be too intense for them, and they 

will therefore kick the Sukkah and leave it.  (אמרי יוסף) 

 Every native in Yisroel shall dwell – ”בסכות תשבו שבעת ימים“

in Sukkos.  This is the Mitzvah of sitting in the Sukkah.  The reason 

for the Mitzvah of dwelling in the Sukkah is to show to all that Klal 

Yisroel are sitting in the Sod of Emunah, and have no fear of the 

Mekatragim, the accusers. There is no reason to fear them, for they 

left him on Yom Hakippurim, through the שעיר העזאזל.  All who have 

Emunah in Hakodosh Boruch Hu sit in the Sukkah, meaning that 

all who have a portion in the Shechina Hakdosha, for they bask in 

the Kedusha of the Shechina in the Sukkah.  Dwelling in the 

Sukkah is considered as though one is sitting in the shade of 

Hakodosh Boruch Hu, Himself.  The Mitzvah of Sukkah is done on 

porches, on streets, in a public manner where all can see that he is 

performing a Mitzvah of Hashem.  We received a Kapparah for our 

insides on Yom Hakippurim, and now we are showing on the 

outside, the entire world, that we are sitting in the shade of 

Hakodosh Boruch Hu, and that there is no separation between us 

and Hakodosh Boruch Hu.  (זוהר) 
The טור tells us that it would not be apparent during other 

times of the year that one is performing the Mitzvah for the sake of 

the Mitzvah, but perhaps one is going outside for that is the way of 

people to go outside during the warm months.  The Sukkah is a 

Mitzvah which must have much meaning to us.  Not just that we go 

out and dwell in a Sukkah for seven days, but rather what it 

represents.  The Sukkah represents us going under the “shade of 

Hakodosh Boruch Hu.”  It is a recognition that we just went through 

the Yemei Din, days of awe and fear.  We now need to work on the 

other aspect of Avodas Hashem, serving Him through joy.  If one 

only did Teshuva because of fear, he will easily revert to his evil 

ways, for he did not necessarily show that he did Teshuva because 

he wants to be close to Hashem- rather he only did so in order that 

he not be punished.  That which the טור says, “it must be apparent” 

-  it must be apparent that we are now showing that we did Teshuva 

because we love Hakodosh Boruch Hu, and want to be close to Him.  

May we be Zoche to utilize these special days to come close to the 

Ribbono Shel Olam.    
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 ”כי שם ד' אקרא, הבו גדל לאלקינו“ 32:3

“When I call out the Name of 

Hashem, ascribe greatness to our G-d.” 

Brochos 21a – We learn from the Posuk, “ כי

 that one is obligated ”שם ד' אקרא הבו גודל לאלקינו

to recite a Brocha prior to learning Torah. 

Moshe said this to Klal Yisroel right before his 

passing.  How could it be that Moshe first told 

Klal Yisroel of the obligation to recite a 

Brocha prior to learning Torah, after they had 

already been learning Torah for forty years?  

The following Divrei Torah will expound on 

this topic and support the P’shat offered in the 

closing paragraph. 

“ Shmuel 1:18:8 - מהר"י טייצאק  לשאול  ויחר

מאד וירע בעיניו הדבר הזה ויאמר נתנו לדוד רבבות 

 Shaul“ – ”ולי נתנו האלפים, ועוד לו אך המלוכה

grew very angry, and this matter was very 

disturbing in his eyes.  He said, ‘They have 

attributed to Dovid ten thousands, while to 

me they have attributed thousands! He is 

lacking only the kingship.” Shaul was enraged 

that they said about him that he had slain his 

thousands, while about Dovid they said he 

had slain ten thousands. Why was Shaul 

angry that the women were saying that Dovid 

killed tens of thousands, while he only killed 

thousands, when presumably they were 

saying the truth or he would have had them 

quieted?  The custom of people is not to 

address the king only by his name, rather one 

would say Ploni, the Melech, or just call him 

the “King.”  It is not considered proper to only 

use the name of the king, without a title – and 

one who does so is considered as if he is 

disparaging the king.  Shaul was not angry 

with the women for stating the fact that Dovid 

killed more enemies than him, rather he was 

angry that they referred to him as plain, 

“Shaul,” and not Shaul Hamelech.  The 

women compared Shaul Hamelech to the 

commoner Dovid, and that is what angered 

Shaul.  “ועוד לו” – Shaul was saying that he 

didn’t care if they attributed even more to 

Dovid, “ המלוכהאך  ” – his only issue was with 

the Malchus, that they did not refer to him as 

a king.   

כי שם ד' אקרא, הבו גדל “ 32:3 – עוד יוסף חי 

 It says in the Sifri that Klal Yisroel – ”לאלקינו

were commanded that when the Shem 

Havayah is mentioned, Klal Yisroel must 

answer, “ברוך שם כבוד מלכותו לעולם ועד.”  This is 

the source for saying, “ ברוך שם כבוד מלכותו

 in the Mikdash after a Brocha was ”לעולם ועד

said.  Why was it necessary to recite ברוך שם 

after the mention of the Shem Havayah?  We 

see from the מהר"י טייצאק (see above) that is it 

not proper to refer to a king only by his name, 

rather he must be called as Ploni Hamelech, 

or just plain, the King.  If this is so, how can 

we mention Hakodosh Boruch Hu only by His 

Name, as we refer to Him as Havayah alone?  

A king of flesh and blood is given a name when 

he is born.  At some point later in his life, he 

ascends to the throne and becomes the king.  

Therefore, if he is referred to only by his 

name, that is a disgrace for him for that is the 

name he was known by when he was a 

commoner, not the king.  Therefore, a title 

must be added to his name, in order to show 

him the proper Kovod for his elevated 

position, or to just refer to him with his title – 

“King.”  Hakodosh Boruch Hu has no known 

name.  As it says in פתיחות אליהו זכור לטוב – we 

do not know Hakodosh Boruch Hu’s Name, 

rather He is called by the Names according to 

His actions and His honor. The Shem 

Havayah represents His great Name of honor, 

which teaches us that Hakodosh Boruch Hu 

is, “היה, הוה, ויהיה” – “Was, is, and will always 
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be.”  Calling Hakodosh Boruch Hu by this 

Name is like calling Him, “King.”  To better 

understand this, the Mitzriyim used to call 

their king, “Paroah.”  It was not the actual 

name of the king, as that name was used for 

many centuries, rather that name 

represented the king.  They were Mesaken 

that when the Shem Havayah was mentioned 

in the Mikdash they would all answer, “ ברוך

 meaning that they – ”שם כבות מלכותו לעולם ועד

understood that the Name of Havayah that 

was just mentioned by itself, is not an actual 

Name for Hakodosh Boruch Hu, rather it is 

the, “שם כבוד מלכותו” – it is the Name of Kovod 

of the Kingdom, which refers to the great 

Almighty Hakodosh Boruch Hu.  They were 

only Mesaken this for the Shem Havayah, for 

that Name is greater than all the Names that 

Hakodosh Boruch Hu is known by, and it is 

assumed by most to be the actual Name of 

Hakodosh Boruch Hu.  Therefore, we clearly 

state after it that is not an Actual Name of 

Hakodosh Boruch Hu, and therefore it can be 

recited alone, without a title.  

כי שם ד' אקרא, הבו “ 32:3 - קדושת יום טוב 

קשוט עצמך “ – Bava Metzia 107b – ”גדל לאלקינו

 One should first don – ”ואחר כך קשוט אחרים

himself, and then he should don others.  With 

what should a person don himself?  He dons 

himself with holiness, by connecting himself 

to Hakodosh Boruch Hu with his entire heart, 

soul, and his money, and follows in the Middos 

of Hakodosh Boruch Hu.  He makes all of his 

actions, thoughts, and words holy to Hashem.  

He is Mekayeim the words of the Posuk in 

Tehillim 16:8, “שויתי ד' לנגדי תמיד” – as he 

always sees Hakodosh Boruch Hu in front of 

him. If one elevates himself to this level, then 

it is certain that when he rebukes others, and 

tries to bring them to these elevated levels, 

they will acquiesce and join him.  They too will 

adorn themselves with these Middos, will 

perform Ma’asim Tovim, and will bring great 

honor to the Melech Malchei Hamlachim, 

Hakodosh Boruch Hu.  “כי שם ד' אקרא” – If I 

myself will call out to Hakodosh Boruch Hu 

from the depths of my heart, and I will 

connect myself to Him, then, “הבו גודל לאלקינו” 

– then I will bring greatness to our G-d, for my 

voice will not be one like in a desert that is not 

heard, rather my words will enter the hearts 

of those who I speak to, and this will bring 

more Torah and Mitzvos into the world.    

כי שם ד' אקרא, הבו “ 32:3 - ילקוט שמעוני 

 We see from here that Moshe did – ”גדל לאלקינו

not mention the Shem Havayah until after 

twenty one words (the amount of words from 

the beginning of the Parsha when Moshe 

begins to speak – the word, “האזינו” – until the 

word 'ד in this Posuk, is 21).  From where did 

Moshe Rabbeinu learn that he should first say 

twenty-one words? Moshe deduced it from the 

Malachei Hashareis, as the Posuk says that 

the Malachaim said, “'קדוש, קדוש, קדוש, ד” – 

first three words, and then Hashem’s Name.  

Moshe said that it should be enough that he 

does seven times that, for a total of twenty one 

words prior to saying the Shem Hashem.   

כי שם ד' אקרא, הבו גדל “ 32:3 - ברכת הרי"ח 

 The Yalkut Shimoni says that – ”לאלקינו

Moshe Rabbeinu learned from the Malachei 

Hashareis, who said Kodosh three times prior 

to saying the Shem Hashem, that he should 

first say twenty-one words.  We need to 

understand why in fact the Malachim needed 

to say three words prior to saying the Shem 

Hashem. Moshe deduced that if the Malachim 

said three words first, he should say seven 

times that number, for a total of twenty-one 

words first. Why did Moshe decide to do seven 
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times the Malachim, and not six times the 

Malachim, or five times the Malachim, or the 

three words of the Malachim?  It says in the 

Pirkei D’Rebbe Eliezer, and Bereishis 

Rabbah, that the Malachim were created on 

the second day of Creation, and not the first, 

so that the world shouldn’t say that Hakodosh 

Boruch Hu needed their assistance in the 

creation of the heavens and the earth on the 

first day.  The Torah tells us that man was 

created on the sixth day.  There is a counting 

called the “חשבון הקדמי,” which is where a 

letter also includes all that comes before it.  

The Malachim were created on the second 

day, so you have 2 for that day, and the day 

before is one, for a total of 3.  Man was created 

on the sixth day, so you count 6,5,4,3,2 and 1 

and you have a total of 21.  When Moshe saw 

that the Malachim said three words before 

saying the Shem Hashem, he realized that it 

was because they were created on the second 

day, which is equal to the number 3.  

Therefore, Moshe realized that he needed to 

do seven times the three, for man was created 

on the sixth day, which is equal to the number 

21.  Moshe did this for he was a great Anav – 

exceedingly humble.  For in truth, the 

Neshomos of the Tzaddikim are greater than 

the Malachim, and he did not need to wait to 

say the Shem Hashem for more words than 

the Malachim.   

כי שם ד' אקרא, הבו גדל “ 32:3 - מהר"י ט"ב 

 Brochos 21a – We learn from the – ”לאלקינו

Posuk, “ אקרא הבו גודל לאלקינוכי שם ד'  ” that one 

is obligated to recite a Brocha prior to 

learning Torah. Moshe said this to Klal 

Yisroel right before his passing.  Klal Yisroel 

had already received the Torah forty years 

before this, and were learning it for all of 

those years.  It seems very difficult that Klal 

Yisroel were only informed after forty years of 

learning Torah that they must recite a Brocha 

prior to learning it.  In the beginning of Sefer 

Devorim, the Posuk says that in the fortieth 

year of Klal Yisroel being in the Midbar, 

 upon which – ”הואיל משה באר את התורה הזאת“

Rashi explains that Moshe explained the 

Torah to Klal Yisroel in all seventy languages. 

Sotah 35b – Klal Yisroel wrote down the 

Torah in seventy languages on top of twelve 

stones, so that the other nations would not be 

able to say that had the Torah been in a 

language that they could understand, then 

they too would have accepted the Torah.  Once 

the Torah was in fact translated into seventy 

languages, and the other nations of the world 

still did not accept the Torah, the Torah was 

lost from them forever, and became 

exclusively Klal Yisroel’s.  This means that 

prior to this, it was not written in all seventy 

languages, and therefore, in theory, had the 

other nations of the world desired to have a 

part in the Torah Hakdosha, they too could 

have learned Torah.  Menochos 42a – Any 

Mitzvah that can also apply to the Goyim, a 

Yid does not recite a Brocha on it.  Rashi 

explains that the reason for this is because in 

the Brocha we recite, “אשר קדשנו במצותיו” – 

That Hakodosh Boruch Hu made us “holy” 

(which means to separate from the mundane 

– separate from the other nations of the 

world) with the Mitzvos – and if the Goyim 

also have a connection to it, then we cannot 

say that it is exclusive to us.  Therefore, 

during the forty years in the Midbar, prior to 

the Torah being translated into seventy 

languages, the Torah was not exclusive to 

Klal Yisroel, and therefore they would not 

recite a Brocha prior to learning it.  However, 

now, close to the end of Moshe Rabbeinu’s life, 
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he translated the Torah into the seventy 

languages, and the nations of the world were 

still not Mekabel the Torah, it was at that 

point that the Torah became exclusive to Klal 

Yisroel.   Being that it became exclusive to 

Klal Yisroel, it is now that there is an 

obligation to recite a Brocha, and Moshe 

teaches Klal Yisroel, “...כי שם ד' אקרא.”  

כי שם ד' אקרא, הבו גדל “ 32:3 - אדרת אליהו 

 The Zera Beirach says in the name – ”לאלקינו

of the Megaleh Amukos  on the Posuk in 

Tehillim 37:17 “ עים תשברנהכי זרועות רש ” – “For 

the arms of the wicked will be broken” are 

Roshei Taivos of “זרת” – the pinky of the hand, 

which is a reference to עשו.  Klal Yisroel are 

compared to the thumb, which is separate 

from the other kingdoms.  Just as the thumb 

is separate from the other fingers, so too Klal 

Yisroel are separate from the other nations of 

the world.  All the seventy nations of the 

world are each connected to one of the seventy 

ministering angels in Shomayim.  Klal Yisroel 

on the other hand are different, and they are 

direct to Hakodosh Boruch Hu.  Klal Yisroel 

do not need to mingle with the other nations 

of the world, for they are in fact unique.  They 

are one, just like Hakodosh Boruch Hu is One.  

 Klal Yisroel can be called like – ”כי שם ד' אקרא“

Hashem – unique, “ גודל הבו ” – for they are the 

“thumb” – they are separate from the other 

nations of the world just as the thumb is 

separate from the other fingers – “לאלקינו” – for 

Klal Yisroel are directly Hakodosh Boruch 

Hu’s. 

 Now we can understand why Moshe 

Rabbeinu waited until this point in time to 

inform Klal Yisroel of the obligation to recite 

a Brocha prior to learning Torah.  There is an 

important lesson here that must not get lost 

upon us.  We are more than fortunate to be 

Zoche to the Torah Hakdosha.  When one has 

something, and always had it, it is easy to 

take it for granted – to not appreciate that he 

is so fortunate to have it.  Klal Yisroel 

received the Torah Hakdosha, but at the same 

time the other nations of the world also had a 

connection to the Torah.  While it was not the 

same connection, it was nonetheless a 

connection and, therefore, a Brocha would not 

have been recited.  Prior to one reciting a 

Brocha on a Mitzvah, one should take notice 

that he is reciting a Brocha for it is something 

that is exclusive to Klal Yisroel.  This great 

Mitzvah of Limud Hatorah, of having that 

connection to the Torah, was only for Klal 

Yisroel at the end of Moshe Rabbeinu’s life.  

The Torah became exclusive to Klal Yisroel.  

The Torah is full of the Names of Hakodosh 

Boruch Hu, and how we can connect to Him.  

As we prepare for the upcoming Yom Tov of 

Sukkos, a time when we complete the Torah, 

we must appreciate the great value of the 

Torah Hakdosha, and how we are truly 

fortunate to be Zoche to have the Torah 

Hakdosha.  May we be Zoche to appreciate the 

Torah Hakdosha, and revel in its Kedusha.   
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Vayikra 23:42 “ בסכת תשבו

 ”שבעת ימים

Vayikra 23:43  למען ידעו דרתיכם כי בסכות"

 הושבתי את בני ישראל בהוציאי אותם מארץ מצרים"

“You shall dwell in Sukkos for seven days.” 

Hashem commanded us to dwell in Sukkos so 

that our generations will know that Hakodosh 

Boruch Hu caused us to dwell in Sukkos when 

He took us out of Mitzrayim.  The טור in Orach 

Chaim 625 asks that if the reason that we 

have the Mitzvah of Sukkah, is as a Zecher for 

the Ananei Hakovod that surrounded Klal 

Yisroel when they left Mitzrayim, then why 

not dwell in Sukkos in the month of Nisan, 

when Klal Yisroel left Mitzrayim – and not in 

the month of Tishrei, the month that we dwell 

in our Sukkos?  If we were to sit in Sukkos in 

Nisan, the time when it begins to get warm 

outside, it would not be apparent that we are 

leaving our homes and dwelling in a Sukkah 

for the sake of the Mitzvah.  It is normal for 

people to sit outside in warm weather.  

Therefore, Hakodosh Boruch Hu commanded 

Klal Yisroel to sit in the Sukkos in the month 

of Tishrei, the time of the year when it begins 

to get cold, and a time when people generally 

return to their homes, and are no longer 

outside.  Then Klal Yisroel go out of their 

homes so that it is apparent that they are 

going out because of the Mitzvah, and not 

because of the weather. The Tur explains that 

the Mitzvah of Sukkah needs to be at this 

time of the year, so that it is apparent why one 

is performing the Mitzvah.  Why does it 

matter if it is apparent or not?  If the Mitzvah 

is to remind us of Yetzias Mitzrayim, then it 

should be when we left Mitzrayim.  The 

following Divrei Torah will expound on this 

topic and support the P’shat offered in the 

closing paragraph. 

ים לד'עבד – תורת אבות   – “Servants of 

Hashem” – Moshol – There was a king whose 

son became friends with bandits and rebels, 

who were enemies of the king.  The king had 

no choice to but to banish his son from the 

palace.  The son eventually regretted his 

friendships and wanted to return to the 

palace to be reunited with his father.  The 

king wanted to accept his son back, but was 

uncertain of his son’s true faithfulness to him.  

What would stop his son from returning to his 

former friends?  The son pleaded with his 

father, and promised that he would remain 

faithful, yet the father was still unsure.  His 

fears of his son leaving again could not be 

allayed.  The son realized that his father was 

not convinced of his faithfulness, and decided 

he needed to do that which would show his 

allegiance to his father.  He went to the 

bandits and convinced them to stop their evil 

ways, and to pledge their allegiance to the 

king.  They went to the king, and begged for 

forgiveness for their grievous sins, and 

promised that they would be faithful to him.  

This indeed was a great turnaround for these 

hardened criminals.  What could have caused 

these criminals to repent?  If his son was able 

to convince these criminals to repent, it must 

be that his son was sincere, for if he wasn’t 

sincere, he never would have been able to 

convince them.  The king took his so back into 

the palace with open arms.  Nimshol – A Yid 

comes to Hashem and asks to be allowed to 

return to the good graces of the King.  He says 

that he has let go of the enemies of the King, 

his physical lusts and desires which are 

forbidden, yet how is one to know if he is 

sincere?  The Yid takes those physical desires 

and turns them into friends of the king, and 

that shows that the Yid himself is sincere.  

Klal Yisroel went through days of Judgment, 

the holy day of Yom Hakippurim.  They fasted 

and restrained themselves from physical 

pleasures, and pleaded with Hakodosh 

Boruch Hu to forgive them.   How is one to 

know if they were truly sincere?  Then comes 

mailto:ParshaPshetel@gmail.com


   L'zecher Nishmas R’ Yehuda Ben R’ Chaim,  R’ Nissan Ben R’ Shmuel, Mala Frimet Bas R’ Yeshaya Menachem / Zechus for a Shidduch for Freidel Shaindel Bas Mindel Miriam ; Refuah Shlaima Esther Bas Miriam          בס"ד 

For questions, comments, to purchase the Sefer “Parshah Pshetl”, or to receive a free weekly Dvar Torah on the Parsha- Please email: ParshaPshetel@gmail.com  Thank you, Y. Schechter 

the Yom Tov of Sukkos, days when one is 

supposed to eat and drink for the sake of 

Hashem.  When a Yid eats and drinks and 

demonstrates that he is doing so for the sake 

of Hashem – he is doing it for it is a Mitzvah, 

and so that he can have the energy to serve 

Hakodosh Boruch Hu, that shows that he was 

sincere in his Teshuva, and it is at this point 

that he can achieve a full repentance.  

 Sukkos – In the month of – כד הקמח 

Sukkos, the month of Tishrei, the world was 

created.   In the building of the Sukkah, there 

is a Remez to the two worlds: Olam Hazeh and 

Olam Habah.  The Sukkah must have three 

walls, as a Remez to Olam Hazeh, which has 

three walls: east, west, and south; north does 

not have a wall.  Bava Basra 25b - Iyov 26:7 

says, “נטה צפון על תוהו” – we see from this 

Posuk that the north side of this world does 

not have a partition.  The Sukkah is built like 

the letter 'ה as it has walls and roof on top of 

it, and Olam Hazeh was built with the letter 

 as it says in Menochos 29b.  The Sukkah ,ה'

must be a minimum of '(10) י Tefachim in 

height, and Olam Habah was created with the 

letter 'י.  A person must use his five senses, the 

 of Olam Hazeh in order to acquire the – 5 – ה'

ten Sefiros, the '10 – י of Olam Habah, which 

will cause there to be a bright light above him, 

will cover him like a roof.  One must work in 

this world in order to achieve the next world, 

as the Gemara in Avodah Zara 3a says that 

one who works on Erev Shabbos will have 

what to eat on Shabbos.  One who is 

Mekayeim the Mitzvah of Sukkah properly, 

and has his eyes towards the Schach, and 

recognizes that Hakodosh Boruch Hu is the 

“Schach” – the protection which shades Klal 

Yisroel, he will be Zoche to acquire Olam 

Habah.   

נחומאת מדרש  – Parshas Vayeira 4 – 18:4 

 ”יקח נא מעט מים ורחצו רגליכם, והשענו תחת העץ“

– “Let some water be brought and wash your 

feet, and recline beneath the tree.”  Hakodosh 

Boruch Hu told Avrohom Avinu: You said to 

the guests that they should recline under the 

tree, I will give you the Mitzvah of Sukkah.   

 Sukkos 7 – Medrash – ויגד יעקב

Tanchuma Parshas Vayeira 4 - 18:4 “ יקח נא

 In the –– ”מעט מים ורחצו רגליכם, והשענו תחת העץ

Zechus that Avrohom offered his guests to 

recline under the tree, Hakodosh Boruch Hu 

gave him the Mitzvah of Sukkah.  What is the 

Midah K’neged Midah that Avrohom was 

Zoche to the Mitzvah of Sukkah?  We can 

explain this with a Remez, by looking at, 

 the letters “under” the letters of – ”תחת העץ“

the word, “העץ” which is “'ו', פ', ק” which is the 

same Gematria as “מקום.”  Bereishis Rabbah 

68:9 says that Hakodosh Boruch Hu is called 

 because His “place” is in the entire world מקום

– the entire world is His place.  Avrohom 

Avinu was telling his guests that they should 

rest under the tree, meaning that they should 

rest under the, מקום, the shade of Hakodosh 

Boruch Hu, for everything in this world is His 

place.  Every matter of this world is all under 

the dominion of Hakodosh Boruch Hu. Being 

that Avrohom Avinu recognized this, and 

taught his guests to recognize that they are 

residing under the shade of Hakodosh Boruch 

Hu, his children were Zoche to the Mitzvah of 

Sukkah, which is a place where Klal Yisroel 

are able to reside under the shade of 

Hakodosh Boruch Hu.   

 Sukkah 1 – Meseches – מעשה רוקח

Sukkah has 5 Perakim in it.  The Gematria of 

the first letters of the first letters of the 

Perakim equal 130, which is two times 65 

 The Gematria of  .(סכה, הישן, לולב, לולב, החליל)

the letters of the first two Perakim are ס"ה – 

65, and the next three Perakim are 65 – לל"ה.  

The Gematria of the last letters of the each of 

the five Perakim ( ,טמאה, פניו, בלולב, המזבח

 is equal to 26, which is the Gematria of (סתומה

the Shem Havayah, ה-ו-ה-י .  It is well known 
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that the Sukkah is about being Meyached the 

Shem Havayah and the Shem Adnus, 

Gematria 26 and 65 – סוכה – “ כ"ו –ס"ה  .”  It says 

in the Megaleh Amukos, and in many other 

Sifrei Kabbalah, that the Sod of Sukkah is in 

the Sod of the letter 'ה, which is why according 

to Halacha, one needs to have two full walls, 

and a half wall, like the letter 'ה which has 2 

full walls and one part of a wall.  The reason 

that there are 'ה Perakim in this Mesechta is 

to allude to the Sukkah being similar to the 

shape of the 'ה, and also because there are five 

Mitzvos: Sukkah, Lulav, Hadas, Aravah, and 

Esrog.  The Gematria of 130, the beginning 

letters of the Perakim, is five times the Shem 

Havayah (26x5=130).  Although a Sukkah is 

Kosher with two full walls and a partial third 

wall, nonetheless, the best way to perform the 

Mitzvah of Sukkah is by having four walls 

according to Halacha, and a roof, for a total of 

five, K’neged the five times of the Shem 

Havayah.  The opening letters and the last 

letters of the Perakim equal six times the 

Shem Havayah, for the four direction and up 

and down - all the ways that we shake the 

Lulav and Esrog.   

תבואה פרי אך  – Sukkos 1 – Vayikra 

בסכות תשבו שבעת ימים למען ידעו “ 23:42,43

 Klal – ”דורותיכם די בסוכות הושבתי את בני ישראל

Yisroel completely rely on Hakodosh Boruch 

Hu, for they are not bound by the laws of 

nature, as long as they look Above to 

Hakodosh Boruch Hu in Shomayim.  That is 

why one must be able to see the stars when in 

the Sukkah, for one is supposed to be looking 

up towards the Heavens, and recognize that 

everything comes from Hakodosh Boruch Hu.  

Although everything in this world is cloaked 

in nature, we must know that it is really all 

Hakodosh Boruch Hu.  When Moshe told 

Yehoshua to choose people to go out to battle 

with Amalek (Shemos 17:9) that was just 

Hishtadlus, but the battle with Amalek was 

really only about Klal Yisroel looking 

Heavenward and Davening to Hashem.  We 

dwell in a temporary hut on Sukkos to make 

us realize that everything in this world is 

temporary, and we are to spend our time 

serving Hashem.  Shemos 23:16 “ באספך את

 When you gather the crop of – ”מעשיך מן השדה

your field, you must still place your trust only 

in Hashem, as Klal Yisroel did during the 

days in the Midbar, when it was apparent to 

all that everything was from Hashem.   

על ידי שישראל “ – Sukkos 2 – אמרי יוסף

מקיימין המצות בפועל, יוכלו לקבל אור המצות לעתיד 

 ,Avodah Zara 3a – Le’asid Lavo – ”לבא

Hakodosh Boruch Hu is going to tell the 

nations of the world that he has an easy 

Mitzvah to be performed, and its name is 

Sukkos.  Go and make a Sukkah.  Why is this 

Mitzvah called an easy Mitzvah?  It is because 

its performance does not involve a significant 

monetary loss.  Immediately, they all went 

and made a Sukkah on their roofs.  Hakodosh 

Boruch Hu pierced them with the scorching 

sun from the month of Tamuz, and all of them 

kicked their Sukkos, and left their Sukkos. 

The טור in Orach Chaim 625 asks that if the 

reason that we have the Mitzvah of Sukkah, 

is as a Zecher for the Ananei Hakovod that 

surrounded Klal Yisroel when they left 

Mitzrayim, then why don’t we dwell in Sukkos 

in the month of Nisan, when Klal Yisroel left 

Mitzrayim – and not in the month of Tishrei, 

the month that we dwell in our Sukkos?  If we 

were to sit in Sukkos in Nisan, the time when 

it begins to get warm outside, it would not be 

apparent that we are leaving our homes and 

dwelling in a Sukkah for the sake of the 

Mitzvah.  It is normal for people to sit outside 

when the weather is warm outside.  

Therefore, Hakodosh Boruch Hu commanded 

Klal Yisroel to sit in the Sukkos in the month 

of Tishrei, the time of the year when it begins 

to get cold, and a time when people generally 
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go back into their homes, and no longer are 

outside.  Then Klal Yisroel go out of their 

homes so that it is apparent that they are 

going out because of the Mitzvah, and not 

because of the weather.  Based on this טור, the 

Gemara does not seem to make sense.  If it is 

the normal practice for people to sit outside 

when it is hot outside, then why will the other 

nations of the world kick the Sukkah when 

they all sit outside anyways?  The sun that we 

are speaking about is the special light that 

comes from the Mitzvah. Being that Klal 

Yisroel perform the Mitzvah of Sukkah in 

Olam Hazeh, they will be Zoche to be able to 

be Mekabel the intense light of the Mitzvah 

Le’asid Lavo.  However, the other nations of 

the world did not perform the Mitzvah of 

Sukkah in this world, and therefore they will 

not be able to be Mekabel the light of the 

Mitzvah Le’asid Lavo.  It will be too intense 

for them, and they will therefore kick the 

Sukkah and leave it.   

בסכות “ – Parshas Emor 103b – זוהר

 Every native in Yisroel – ”תשבו שבעת ימים

shall dwell in Sukkos.  This is the Mitzvah of 

sitting in the Sukkah.  The reason for the 

Mitzvah of dwelling in the Sukkah is to show 

to all that Klal Yisroel are sitting in the Sod 

of Emunah, and have no fear of the 

Mekatragim, the accusers. There is no reason 

to fear them, for they left him on Yom 

Hakippurim, through the שעיר העזאזל.  All 

who have Emunah in Hakodosh Boruch Hu 

sit in the Sukkah, meaning that all who have 

a portion in the Shechina Hakdosha, for they 

bask in the Kedusha of the Shechina in the 

Sukkah.  Dwelling in the Sukkah is 

considered as being sitting in the shade of 

Hakodosh Boruch Hu, Himself.  The Mitzvah 

of Sukkah is done on porches, on streets, in a 

public manner where all can see that he is 

performing a Mitzvah of Hashem.  We 

received a Kapparah for our insides on Yom 

Hakippurim, and now we are showing on the 

outside, the entire world, that we are sitting 

in the shade of Hakodosh Boruch Hu, and that 

there is no separation between us and 

Hakodosh Boruch Hu.   

Now we can have an additional 

understanding why the Yom Tov of Sukkos is 

during this time of the year.  The טור tells us 

that it would not be apparent other times of 

the year that one is performing the Mitzvah 

for the sake of the Mitzvah, but perhaps one 

is going outside for that is the way of people 

to go outside during the warm months.  The 

Sukkah is a Mitzvah which must have much 

meaning to us.  Not just that we go out and 

dwell in Sukkah for seven days, but what it 

represents.  The Sukkah represents us going 

under the “shade of Hakodosh Boruch Hu.”  It 

is a recognition that we just went through the 

Yemei Din, days of awe and fear.  We now 

need to work on the other aspect of Avodas 

Hashem, serving Him through joy.  If one only 

did Teshuva because of fear, he will easily 

revert to his evil ways, for he did not 

necessarily show that he did Teshuva because 

he wants to be close to Hashem- rather he 

only did so in order that he not be punished.  

That which the טור says, “It must be apparent” 

- it must be apparent that we are now showing 

that we did Teshuva because we love 

Hakodosh Boruch Hu, and want to be close to 

Him.  May we be Zoche to utilize these special 

days to come close to the Ribbono Shel Olam.   
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יהי רצון מלפניך, “ – כשנכנס לסוכה

ד' אלקי ואלקי אבותי, שתשרה 

שכינתך בינינו ותפרוש עלינו סכת שלומך בזכות מצות 

סכה שאנו מקימין...ובזכות צאתי מביתי החוצה ודרך 

 ”מצותיך ארוצה – יחשב לי בזאת כאלו הרחקתי נדוד

“May it be Your will, Hashem, my G-d and the G-d of 

my forefathers, that You cause Your Presence to 

reside among us; that You spread over us the Sukkah 

of Your peace – in the merit of the Mitzvah of 

Sukkah that we are fulfilling…And in the merit of my 

leaving my house to go out – and I will 

enthusiastically pursue the path of Your 

commandments – may this be reckoned for me as if 

I have wandered far.”  Upon entering the Sukkah 

there is a יהי רצון said that discusses the Mitzvah of 

Sukkos, and what we want to accomplish.  “May this 

be reckoned for me as if I have wandered far” – what 

are we speaking about when we request of 

Hakodosh Boruch Hu that our living in the Sukkah 

should be reckoned for us as if we have wandered 

far?  The following Divrei Torah will expound on this 

topic, and support the P’shat offered in the closing 

paragraph. 

כי “ Parshas Ki Saitzai – 21:10 – חתם סופר 

תצא למלחמה על איביך, ונתנו ד' אלקיך בידך ושבית 

 When you shall go out to war against your“ – ”שביו

enemies, and Hashem, your G-d, will deliver him 

into your hand, and you will capture his captivity.”  

It says in the Sefer ראשית חכמה – Sha’ar Hatshuva 

Perek 5 – When one sins, he must return to Hashem 

with his entire heart.  One should not be extreme in 

his return to Hashem, rather he should do it step by 

step.  So too, when the Yetzer Hara comes to 

convince one to sin, he does so step by step, little by 

little, until he gets him to transgress a great sin.  

Shabbos 105b – Today the Yetzer Hara says do this, 

and the next day do that…. Meaning that he will not 

try to get someone to commit a grave sin at one 

time.  He will do so step by step – get the person to 

do something very minor, and then a little bit more 

serious etc…  If at first, if he tries to get the person 

to transgress a great sin, he certainly will not abide.  

This is what the Posuk is telling us here – when we 

will go out to war with our enemies, this refers to 

the Yetzer Hara.  “ושבית שביו” – We must capture 

the Yetzer Hara’s captivity – meaning that we must 

act in the same manner that he does when comes to 

induce us to sin.  He first tries to get us to commit a 

minor transgression against Hashem, and then more 

and more severe.  So too, when we return to 

Hakodosh Boruch Hu with Teshuva, we must do it in 

stages.  If we try to grab too much, we will not grab 

anything.  We must take small steps, make small 

Kabolos, in our return to the ways of Hakodosh 

Boruch Hu.   

 ,Sukkos Shaleim – 19 – The Tur – ברך משה 

in Orach Chaim 625 asks why were we commanded 

to perform the Mitzvah of Sukkah in the month of 

Tishrei, and not at the time that Klal Yisroel left 

Mitzrayim, which was in the month of Nisan?  The 

answer given there is that if we were to go out of 

our homes and dwell in Sukkos in Nisan, it would not 

be apparent that we are doing so because Hashem 

commanded, rather we are doing it when the spring 

time comes, a time when many dwell outside.  

Therefore, we have the Mitzvah in the month of 

Tishrei, a month when people do not dwell outside 

of their homes, so it is apparent that we are doing it 

only because Hakodosh Boruch Hu commanded us 

so.  Perhaps we can explain an additional reason, 

and that is the Torah is teaching us the proper way 

to do Teshuva in a way that the Teshuva can last.  

After we pass through the days of Aseres Yemei 

Teshuva and Yom Hakippurim, we must work on 

returning to Hashem, in a step by step process.  As 

the Chasam Sofer explains on the Posuk in Parshas 

Ki Saitzai, that we must do Teshuva is a process, and 

not seek to do it in one fell swoop.  Avodah Zara, 3a 

 I have an easy“ – ”מצוה קלה יש לי וסוכה שמה“ –

Mitzvah, and Sukkah is its name.”  The Mitzvah of 

Sukkah is given to us after Yom Hakippurim, so that 

we can have an easy Mitzvah to fulfill immediately 

after Yom Hakippurim.  We are to learn from this 

that we must first work on the easy Mitzvos in our 

Teshuva process, and then continue to progress 
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until we have done a complete and proper Teshuva 

– become a true Eved Hashem.  With this 

understanding we can explain the words that we say 

when entering the Sukkah, “ חשב לי בזאת כאלו י

 We ask Hakodosh Boruch Hu that  ”.הרחקתי נדוד

with the performance of the Mitzvah of Sukkah, it 

should be considered that we have, “wandered far” 

– that we have done much demonstrating that we 

seek to serve Hakodosh Boruch Hu and do a full 

Teshuva.  Although it is only an “easy Mitzvah” – 

nonetheless, it should be seen as a great act, for this 

is the first step of a proper Teshuva.  

למה “ – Sukkos 29 – פסיקתא דרב כהנה 

 Why do we“ – ”עושים אנו סכה אחר יום הכפורים

make Sukkos after Yom Hakippurim?”  On Rosh 

Hashanah, Hakodosh Boruch Hu sits in judgment on 

everyone in the world, and on Yom Hakippurim He 

seals the judgment.  Perhaps the judgment upon Klal 

Yisroel is that they must go to Golus.  Therefore, Klal 

Yisroel made Sukkos and by our going out into our 

Sukkah – being exiled into our Sukkah, Hakodosh 

Boruch Hu considers it as if we were exiled to Bavel. 

Michah 4:10 “ חולי וגחי בת ציון כיולדה כי עתה תצאי

מקריה ושכנת בשדה ובאת עד בבל שם תנצל שם יגאלך 

 Be in pain and groan like a woman“ – ”ד' מכף איביך

in childbirth, O daughter of Tziyon; for now you will 

leave the city and dwell in the field, you will come to 

Bavel and there you will be rescued – there Hashem 

will redeem you from the palms of your enemies.”  

(Also found in Yalkut Shimoni Emor 653).   

טעמי מצות “ – Sukkos Drush 88 – קהלת יעקב 

 There are two main reasons for the Mitzvah – ”סוכה

of Sukkah.  One is as it says in the Posuk, that it is a 

Zecher for Yetzias Mitzrayim, for the Sukkos and the 

Ananei Hakovod.  The second reason is as it says in 

the Yalkut Shimoni, that the Sukkah is in place of 

exile – and as we say in the יהי רצון upon entering 

the Sukkah.  Tehillim 27:4-6 “ 'אחת שאלתי מאת ד

אותה אבקש, שבתי בבית ד' כל ימי חיי לחזות בנעם ד' 

ולבקר בהיכלו. כי יצפנני בסכה ביום רעה, יסתרני בסתר 

 One“ – ”אהלו בצור ירוממני. ועתה ירים ראשי על איבי...

thing I asked of Hashem that I shall seek, that I dwell 

in the house of Hashem all the days of my life to 

behold the delight of Hashem, and to contemplate 

His Sanctuary.  Indeed He will hide me in His shelter 

on the day of evil, He will conceal me in the 

concealment of His Tent upon a rock He will lift me.  

And now, my head is elevated above my enemies…”  

The Torah is called, “'בית ד.”  Dovid Hamelech was 

requesting of Hakodosh Boruch Hu that he should 

be Zoche to dwell in Hashem’s Sukkah in a way that 

it is a reminder of the Ananei Hakovod, and not in 

the place of Golus.  When Klal Yisroel were sitting on 

their Land, and were not yet in Golus, then the 

Sukkah may represent Golus.  However, when Klal 

Yisroel are already in Golus, and are exiled from 

their Land, then the Sukkah cannot be instead of 

Golus, for they are already in Golus.  Therefore, the 

Sukkah must be as a remembrance for what 

Hakodosh Boruch Hu did for Klal Yisroel when they 

left Mitzrayim.  “ שבתי בבית ד' כל ימי חיי לחזות בנעם

 Dovid Hamelech was saying that – ”ד' ולבקר בהיכלו

he always wants to behold the delight of Hashem in 

the Sukkah, and not Golus.  “ בצור ירוממני. ועתה ירים

 When Klal Yisroel are already in – ”ראשי על איבי

Golus, at a time of Tzarah for Klal Yisroel, Hakodosh 

Boruch Hu shelters Klal Yisroel in His Sukkah – and 

that is a Siman of the coming Geulah, which should 

come speedily in our days.   

 When – סוכה כגלות בבל – Sukkos – פרי צדיק 

Hakodosh Boruch Hu sent Klal Yisroel to Golus Bavel, 

while it was exile, the purpose of the exile was to 

bestow much good upon them.  When Klal Yisroel 

descended to Bavel, Klal Yisroel were distraught, yet 

the Navi, Yechezkel was happy.  He foresaw how 

Torah would thrive in Bavel, and the entire Klal 

Yisroel would bathe in the light of its Torah.  The 

great light of the Talmud Bavli came from Golus 

Bavel.  The Holy Torah was lifted to great heights, 

even greater and brighter than it was in the Land of 

Eretz Yisroel.  The root of Torah Shebal Peh came 

from that Golus – Golus Bavel.  The Anshei Kneses 

Hagdolah in Bavel enacted many Takanos to 

enhance Klal Yisroel’s Kedusha and to help bring 

them closer to Hakodosh Boruch Hu through careful 
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fulfillment of the Mitzvos.  In the days of 

Achashveirosh, during Golus Bavel, Klal Yisroel did 

Teshuva for their sins, and re-accepted of Torah 

Shebal Peh – this time out of love.  The Golus was 

the cause of the flowering of Torah, and their love 

for the Torah – to want to be Mekabel it again.  

Sukkah 20a – When the Torah was forgotten in the 

Land of Eretz Yisroel, Ezra came up from Bavel and 

re-established it.  When it was forgotten again, Hillel 

the Bavli arose and re-established it.  When it was 

forgotten again, Rebbe Chiya and his sons, from 

Bavel, came and re-established it.  The Torah was so 

great in Bavel, to the point that Rebbe Yehudah 

made a Takanah and prohibited leaving the land of 

Bavel – even to go to Eretz Yisroel.  Hakodosh 

Boruch Hu created the Yetzer Hara, and the antidote 

to it is the Torah.  Sukkah 52a – In Bavel, because the 

Torah became so strong, we were redeemed from 

the Yetzer Hara, the greatest enemy of all.  Klal 

Yisroel received priceless benefits from Bavel – due 

to the great Torah that came from there.  This is the 

meaning of the Posuk in Michah – through Bavel – 

through the Torah, Hakodosh Boruch Hu shall 

redeem Klal Yisroel from all of their enemies. 

Through the Torah of Bavel, Klal Yisroel can unite 

itself under Hakodosh Boruch Hu, with a single heart 

and lofty purpose.   Just as Golus Bavel magnified 

the Torah and Kedusha in Klal Yisroel and brought 

them closer to our Father in Shomayim, the Mitzvah 

of Sukkah can cause similar results.  After doing 

Teshuva during Aseres Yemei Teshuva, and through 

the holy day of Yom Hakippurim, we are cleansed of 

our sins – to the point that we are as guiltless as a 

newborn child.  We leave our homes and enter the 

Sukkah, to absorb even more Kedusha and purity 

and to be surrounded.  Hashem’s protection 

envelopes us in the Sukkah, and affords us the 

opportunity to come close to Hakodosh Boruch Hu.  

In turn He sends His loving Hand down to caress us, 

and brings us even closer under His care, so that no 

evil can ever reach us.     

למה “ - Yalkut Shimoni Emor 653 – יד יוסף 

 The Medrash is – ”עושים אנו סכה אחר יום הכפורים

not explaining the reason for the Mitzvah of Sukkah, 

for the Torah explicitly says in Vayikra 23:43 that the 

reason to dwell in Sukkos is so that your generations 

shall know that I (Hakodosh Boruch Hu) sat B’nei 

Yisroel in Sukkos when I took them out of the land 

of Mitzrayim.  (There is a Machlokes between Rebbe 

Eliezer and Rebbe Akiva as far as if the Posuk refers 

to the Ananei Hakovod or to actual huts – but they 

all agree that the Mitzvah of Sukkah commemorates 

that time when Klal Yisroel were protected by 

Hakodosh Boruch Hu).  The Medrash is only coming 

to explain why the Mitzvah of Sukkah is in the month 

of Tishrei, and not the month of Nisan – when Klal 

Yisroel were taken out of Mitzrayim.  The Medrash 

explains that there is something else to be gained by 

having Sukkos after Yom Hakippurim, and that is in 

addition to remembering what Hakodosh Boruch Hu 

did for us then, it also acts to serve as Golus so that 

we can attain atonement.   

 A“ – ”סוכה מכפר כמו גלות“ – מראה יחזקאל 

Sukkah atones just as Golus atones.”  Why is the 

Mitzvah of dwelling in a Sukkah right after Yom 

Hakippurim?  On Yom Hakippurim, all do Teshuva 

from Yirah – fear.  When one does Teshuva from 

fear, it turns all of his intentional sins into non-

intentional sins.  Golus atones for unintentional sins.  

We therefore are exiled from our homes into the 

Sukkah to atone for the unintentional sins we still 

have with us.   

 Chag Hasukkos 8 - Psikta D’rav – פרי צדיק 

Kahana – Sukkos 29 – Sukkos is after Yom 

Hakippurim so that if Golus is necessary for 

atonement, going out into the Sukkah serves as that 

Golus.  We know this from the Posuk in Michah 4:10 

“…You will come to Bavel and there you will be 

rescued…”  Why did the Psikta use this Posuk 

regarding exile in Bavel, as opposed to the many 

other Pesukim which discuss our nations exile to 

Bavel?  Yerushalmi Yuma 1:1 – “ כל שלא נבנה בית

 Any generation in“ – ”המקדש בימיו כאילו נחרב בימיו
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whose days the Bais Hamikdash is not rebuilt, is 

considered as if it was destroyed in their days.”  If 

Yom Hakippurim passes, and we see that the Bais 

Hamikdash has not been rebuilt, that is a telltale 

sign that we have not made the necessary 

corrections to rectify our actions.  Had we done a 

proper Teshuva, and completely cleansed ourselves, 

the Bais Hamikdash would be rebuilt. We leave our 

homes and dwell in a Sukkah so that it may be 

considered as if we have been sent off to wander in 

a distant land.  Dwelling in the Sukkah symbolizes us 

leaving the security of our permanent homes, and 

finding shelter under the care of Hakodosh Boruch 

Hu.  If we do this properly, it will affect a Kapparah, 

and will thereby rectify what was not accomplished 

on Yom Hakippurim.  Every time we are in exile, and 

suffer the pain of exile, we realize the Hashgacha 

Pratis with which Hakodosh Boruch Hu controls the 

world.  We recognize that we are alone in this world, 

and are completely in the hands of Hakodosh 

Boruch Hu.  Like a woman in childbirth, we turn to 

Hashem, and because of our suffering, we reaffirm 

our commitment to Hakodosh Boruch Hu and serve 

Him with greater devotion.  Due to our increased 

devotion to Him, He saves us from Golus.  When we 

see that we are sent into Golus, and then saved from 

terrible harm, we realize that everything that 

happens to us is all for our good.  We are to go into 

the Sukkah and place ourselves completely under 

the protection of Hashem.  We must realize that the 

exile we are in is all for our good.  The Psikta chose 

this Posuk regarding Golus Bavel, for the Posuk tells 

us that it is because of the Golus that we will be 

redeemed.  It is in the Golus where we will realize 

that everything that Hakodosh Boruch Hu does is for 

our good, we will return to Him, and He will return 

to us.   

עיקר “ – Parshas Tetzaveh – באר מים חיים 

 The Guf of the – ”הסוכה היא הנשמה שבה וכוונתה

Sukkah, with its walls and covering, are the Guf of 

the Mitzvah.  However, that is not the Ikar of the 

Mitzvah, rather the Ikar of the Mitzvah is the 

Neshama of the Mitzvah – that is that when the 

person enters the Sukkah with his entire body – 

enters into the shade of the Sukkah, which is the 

Shem of Havayah and Adnus of Hakodosh Boruch 

Hu.  The person does not want to be under any other 

shade, only under the shade of Hakodosh Boruch 

Hu, where he accepts the Oneness of Hakodosh 

Boruch Hu, with complete Emunah.  In truth, all 

Mitzvos of the Torah are supposed to bring one to 

recognize the Oneness of Hakodosh Boruch Hu.  

When one enters the Sukkah, he should have in 

mind that he is entering into the Reshus Hayachid, 

the private domain, of Hakodosh Boruch Hu.  One 

should seek to think about matters of Ruchniyos in 

the Sukkah, and how he can further his Avodas 

Hashem, and be completely connected to Him.   

 Perhaps now we can understand the 

meaning of the words we say when we enter the 

Sukkah, and the meaning of the Psikta and Yalkut, 

which is our going into the Sukkah is like going into 

Golus.  We must see the Sukkah as a remembrance 

of Hakodosh Boruch Hu taking us out of Mitzrayim – 

the Sukkos, the Ananei Hakovod, as well as Golus.  

We are already in Golus, and are not Zoche to have 

a Bais Hamikdash, a place where we can come close 

to Hakodosh Boruch Hu. We must remember the 

Sukkos when we left Mitzrayim, and that will help us 

understand Golus.  While Golus seems to be harsh 

and great punishment, in fact, it is what we need to 

come closer to Hashem. The Medrash specifically 

says, “a Golus like Bavel.”  It was in Golus Bavel that 

it was clear to all, that it was very beneficial to Klal 

Yisroel and their relationship with Hakodosh Boruch 

Hu.  It was through Golus Bavel that the primacy of 

Torah was brought back to Klal Yisroel – not as an 

academic study, but as a way of life – a way of 

coming closer to Hakodosh Boruch Hu.  May we be 

Zoche to utilize the Sukkah, as a tool, through the 

Torah Hakdosha, to come closer to Hakodosh 

Boruch Hu – and when we do it properly, be Zoche 

to see the rebuilding of the Bais Hamikdash,  במהרה

 !בימינו אמן
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Vayikra 23:40 “ ולקחתם לכם ביום

הראשון פרי עץ הדר כפות תמרים וענף 

 ”עץ עבת וערבי נחל

Vayikra 23:42 “בסכת תשבו שבעת ימים” 

“You shall take for yourselves on the first day the fruit 

of a citron tree, the branches of date palms, twigs of a 

plaited tree, and brook willows.” “You shall dwell in 

Sukkos for seven days.”  This is the first time in the 

Torah that it mentions the Yom Tov of Sukkos and tells 

us about the Mitzvos of Sukkos.  First, the Torah tells 

us that we should take a Lulav, Esrog, Hadassim, and 

Aravos.  Then the Torah tells us that we should sit in 

the Sukkah for seven days.  The Yom Tov is called 

“Sukkos” and we are to dwell in it for all seven days, 

while the Lulav and Esrog are only a Mitzvah of the 

Torah for the first day (Chazal were Mesaken that we 

take a Lulav and Esrog all of the days as a Zecher 

L’mikdash). Additionally, when the Yom Tov begins, at 

night, the Mitzvah of dwelling in the Sukkah is at night, 

while the Mitzvah of Lulav is not until the next 

morning.  Being that it would appear the focus of the 

Yom Tov of Sukkos is the Sukkah, and chronologically 

this Mitzvah comes first, why does the Torah mention 

the Mitzvah of Lulav and Esrog first?  The following 

Divrei Torah will expound on this topic, and support 

the P’shat offered in the closing paragraph.  

חג הסכות שבעת ימים “ 23:34 – תוספות ברכה 

 The festival of Sukkos, a seven-day period for“ – ”לד'

Hashem.”  In this Posuk, the first time the Torah 

mentions the Yom Tov of Sukkos, it is spelled “הסכות” 

– Malei, full, with a 'ו.  However, in Posuk 42, the words 

 Then  .ו' are spelled Chaseir, lacking, without the בסכת

again in Posuk 43, the Torah reverts to spelling it 

Malei.  Why does the Torah switch? There seems to be 

a Machlokes in the Gemara between Rebbe Eliezer 

and Rebbe Akiva whether the word Sukkos refer to the 

Ananei Hakovod, the clouds of glory, or to the same 

types of Sukkos that we sit in on Sukkos – huts.  

Perhaps it is not a Machlokes at all and they had two 

types of Sukkos.  At the time of the Exodus, Klal Yisroel 

dwelled in the Ananei Hakovod, as Rebbe Eliezer says.  

Later on, when they were fighting wars, they dwelled 

in physical structures called Sukkos that they built 

themselves (Shmuel 2 11:11).  When the Torah first 

mentions the Yom Tov, it spells Sukkos in the Malei 

form, for during the Yom Tov it is proper and fitting to 

remember both types of Sukkos.  In Posuk 42, when it 

spells it Chaseir, this is a command to fulfill the 

Mitzvah even after we are not Zoche to have the 

Ananei Hakovod.   It is spelled Chaseir for in those 

times only one type of Sukkah will be available, the 

physical ones.  The next Posuk reverts to Malei form 

for even when we are not Zoche to the Ananei 

Hakovod, we should still remember both types of 

Sukkos.  (We cannot re-enact the Ananei Hakovod, so 

the physical Sukkah represents both).  

משה אהרן “ – Ta’anis 9a – 54 – נצח ישראל 

 Klal Yisroel had three great benefactors stand – ”ומרים

up for them: Moshe, Aharon and Miriam.  In their 

merit, Klal Yisroel were Zoche to three amazing gifts: 

The Mon, the Ananei Hakovod, and the well.  The Mon 

in the Zechus of Moshe, the Ananei Hakovod in the 

Zechus of Aharon, and the well in the Zechus of 

Miriam.  Chazal tell us that Aharon was an Oheiv 

Sholom and a Rodeif Sholom, he loved peace and he 

ran after peace.  He sought to bring people close 

together and to live in harmony and unity.  So too in 

the Mishkan, Aharon was the one Kohen Gadol to 

serve the One G-d.  Through his service at the 

Mizbe’ach he restored peace and unity amongst Klal 

Yisroel and their Father in Heaven, Hakodosh Boruch 

Hu.  When Hakodosh Boruch Hu gave Klal Yisroel the 

Torah at Har Sinai, He revealed Himself to the greatest 

extent ever.  As it says in Shemos 19:16 “ענן כבד” – “a 

thick cloud.”  When Hakodosh Boruch Hu descended 

on the mountain, the Shechina’s revelation was by 

means of a cloud.  Again in Bamidbar 12:15 Hakodosh 

Boruch Hu reveals Himself by the Mishkan in a pillar of 

a cloud.  By means of the supernatural cloud, the 

Shechina came closer to Klal Yisroel.  It therefore 

follows that the cloud was in the merit of Aharon, who 

brought the people closer to Hashem.   

בחמשה עשר יום “ – Vayikra 23:34 – אלשיך 

 On“ – ”לחדש השביעי הזה חג הסכות שבעת ימים לד'

the fifteenth day of this seventh month is the festival 

of Sukkos, a seven-day period for Hashem.”  23:39 “ אך

בחמשה עשר יום לחדש השביעי באספכם את תבואת 

שבעת ימיםהארץ תחגו את חג ד'  ” – “But on the fifteenth 

mailto:ParshaPshetel@gmail.com


   L'zecher Nishmas R’ Yehuda Ben R’ Chaim,  R’ Nissan Ben R’ Shmuel, Mala Frimet Bas R’ Yeshaya Menachem / Zechus for a Shidduch for Freidel Shaindel Bas Mindel Miriam ; Refuah Shlaima Esther Bas Miriam          בס"ד 

For questions, comments, to purchase the Sefer “Parshah Pshetl”, or to receive a free weekly Dvar Torah on the Parsha- Please email: ParshaPshetel@gmail.com  Thank you, Y. Schechter 

day of the seventh month, when you gather in the crop 

of the Land, you shall celebrate Hashem’s festival for a 

seven-day period.”  First the Torah just tells us that the 

Yom Tov of Sukkos is for Hashem. A few Pesukim later 

the Torah tells us – “But… when you gather in the crop 

of the land…”  What is the “but” coming to exclude, 

and why do we discuss the crop being gathered while 

in the beginning we did not mention this?  Rosh 

Hashanah and Yom Hakippurim are days of Teshuva 

from Yirah, while Sukkos, a time of joy, is a time for 

Teshuva from Ahavah.  In order to awaken the hearts 

of the Amei Ha’aretz, the women and the children, 

who are not on the level of having joy with the Simcha 

of Hashem without having any personal benefit, they 

therefore are to be happy with the gathering of the 

grain, which is a personal benefit for them.  We see 

this by Avrohom Avinu – Bereishis 18:19 “ כי ידעתיו

למען אשר יצוה את בניו ואת ביתו אחריו ושמרו דרך ד' 

ת אשר לעשות צדקה ומשפט, למען הביא ד' על אברהם א

 ,For I (Hashem) have loved him (Avrohom)“ – ”דבר עליו

because he commands his children and his household 

after him that they keep the way of Hashem, doing 

charity and justice, in order that Hashem might then 

bring upon Avrohom that which He had spoken of 

him.”  Could it be that Avrohom Avinu would only 

serve Hashem if he would receive something in 

return?  Didn’t Avrohom Avinu serve Hashem from 

love, and not for reward; how could the Posuk say, 

 Rather the reward referred to in the  ”?למען הביא“

Posuk was for his “בניו ואת ביתו” – his sons and his 

household, who had not yet come to serve Hakodosh 

Boruch Hu through Ahavah, therefore, in order to 

awaken their hearts they were told of the reward they 

would receive for serving Hakodosh Boruch Hu 

properly.   

והנה “ – Aseres Yemei Teshuva 6 – יערות דבש 

יעצה לנו התורה בסוכות, שהוא סוף ימי תשובה, לקבל 

 ,The Torah advises us on Sukkos“ – ”על עצמו גלות

which are the end of the days of Teshuva, to accept 

upon ourselves Golus, exile.”  We should see the 

whole world as emptiness, not to think about 

physicality.  Sukkah 2a – “ צא מדירת קבע ושב בדירת

 Go out of your permanent abode and reside in“ -”עראי

a temporary abode.” This is to remind us that we are 

strangers on this land without permanence.  Sukkah 2a 

– The Schach should be placed in a way that the stars 

can be seen through the Schach.  We should place our 

hearts Heavenward.  This is great advice for one to do 

during the seven days of Sukkos in preparation of the 

judgment still hanging and not complete.  This will help 

ensure a positive judgment for us.  While this is 

excellent advice for the seven days of Sukkos for the 

true Yarei Hashem, it is excellent advice for all year 

around.  All year round one should feel and recognize 

that this world is a temporary world, and he is only a 

sojourner here.  He should always be looking 

Heavenward, and place all his trust in Hakodosh 

Boruch Hu.  23:42 “בסכת תשבו שבעת ימים” – On the 

days of Sukkos you shall sit in a Sukkah, and it will help 

you be successful in judgment.  “ ח בישראל כל האזר

 This refers to the Tzaddikim – ”האזרח“ – ”ישבו בסכת

who are called “אזרח” as Avrohom Avinu was called.  

All the Tzaddikim will be Zoche to “ישבו בסכת”, to 

dwell in the Sukkah, without ever leaving it.  They are 

always on an exalted level and near Hakodosh Boruch 

Hu, for they recognize this world as nothing more than 

a temporary abode.   

בסכת תשבו “ Sukkos - 23:42 – דעת משה 

 It is known that the Sukkah is a Remez – ”שבעת ימים

to the Ananei Hakovod which surrounded Klal Yisroel 

on their journey from Mitzrayim.  Avos 4:1 “ איזהו

 Who is honored, he who“ – ”מכובד, המכבד את הבריות

honors others.”  “הבריות” refers to “הבריאות” – He 

Who constantly creates anew.  Each moment 

Hakodosh Boruch Hu constantly imbues life into 

everything in this world with more life.  If He were to 

stop for a moment, life would cease to exist on this 

world.  Who is honored?  It is he who honors Hakodosh 

Boruch Hu, Who creates anew every moment.  He 

knows that all life is from Hakodosh Boruch Hu, and his 

Nefesh, Ruach, Neshama, Chaya, Yechida, are all 

sustained every moment from Hakodosh Boruch Hu.  

This is the Yesod of the Ananei Hakovod, to recognize 

that we are constantly surrounded by Hakodosh 

Boruch Hu. This is what the Sukkah is to teach us, that 

we should constantly be thinking about the Hashgacha 

of Hashem.  סוכה is the Gematria of 91, which is the 

same Gematria as the Shem Adnus and the Shem 
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Havayah of Hakodosh Boruch Hu ( ה-ו-ה-י, י-נ-ד-א ).  The 

Shem Havayah is Meramez the world above, and the 

Shem Adnus is Meramez to the world down here.  It is 

all controlled by Hakodosh Boruch Hu.   

בסכת תשבו שבעת “ Vayikra - 23:42 – ראש דוד 

 Why is there a Mitzvah of Sukkos as a Zecher – ”ימים

to the Ananei Hakovod that Klal Yisroel had in the 

Midbar, and there is no Yom Tov as a Zecher for the 

other two great miracles that occurred for Klal Yisroel 

– the Mon and the well?  The Zohar Hakodosh says 

that the Mon and the well were for all who journeyed 

through the Midbar, including the Eiruv Rav, while the 

Ananei Hakovod were exclusively for Klal Yisroel.  The 

Yom Tov of Sukkos, commemorating the Ananei 

Hakovod, is to remind us that Klal Yisroel is Hakodosh 

Boruch Hu’s nation, for we are the children of the 

Almighty.   

 Sukkos 74 – Bereishis 33:17 – דברי יואל 

 – ”ויעקב נסע סכתה ויבן לו בית, ולמקנהו עשה סכת“

“And Yaakov journeyed to Sukkos, and built himself a 

house, and for his livestock he made shelters.”  The 

Zohar Hakodosh says (Emor 100b) that Yaakov 

journeyed to Sukkos, refers to the Yom Tov of Sukkos. 

If this part of the Posuk refers to the Yom Tov of 

Sukkos, what is the connection of the rest of the Posuk 

to Sukkos?  From Avrohom Avinu there was פסולת, 

waste – meaning that all of his progeny were not pure 

and holy, as he fathered Yishmael and the children he 

had with Keturah.  From Yitzchok Avinu there was 

 waste, that was Eisav.  Yaakov Avinu did not ,פסולת

have any P’soles, for all of his children were כשרים, 

were holy, like him.  Yaakov’s progeny was pure, with 

no mixture of evil.  The Sukkah represents the Ananei 

Hakovod which represents Klal Yisroel being pure and 

separated from all evil.  As it says in the Rosh Dovid, 

that the Ananei Hakovod was exclusively for Klal 

Yisroel, and did not include the Eiruv Rav. This is the 

meaning of the rest of the Posuk – Yaakov grabbed 

hold of the concept of Sukkos, the concept of 

separation.  “ויבן לו בית” – He built for himself and his 

household a house – a house of elevated Kedusha.  

 And for his livestock he made – ”ולמקנהו עשה סכת“

Sukkos, which included everything except his family – 

his servants, and “Eiruv Rav” who were referred to as 

his livestock.  He did this so that they should not mix 

with his children, and that his children should remain 

pure and holy.   

 Sukkos 72 – Tehillim 60:8 – קהלת יעקב 

אלקים דבר בקדשו אעלזה אחלקה שכם ועמק סכות “

 G-d spoke through His holy one (Metzudos“ – ”אמדד

– Hashem spoke through His prophets saying that 

Dovid Hamelech’s reign would be glorious and 

powerful), I would divide Shechem, and the valley of 

Sukkos I would measure out.”   What is the meaning of 

this Posuk?  The Torah first tells us about the Mitzvah 

of Lulav which is to be performed on the Yom Tov of 

Sukkos, and then tells us of the Mitzvah of dwelling in 

the Sukkah.  The Torah is telling us about the Yomim 

Tovim that are in the month of Tishrei.  First we have 

Rosh Hashanah, then Yom Hakippurim, and then 

Sukkos.  The Mitzvah to dwell in a Sukkah begins on 

the night of the fifteenth of the month, and the 

Mitzvah of taking a Lulav is not until the day of the 

fifteenth.  If so, the Torah should have first told us of 

the Mitzvah of dwelling in the Sukkah, and then the 

Mitzvah of taking a Lulav, yet the Torah first 

mentioned Lulav, and then the Mitzvah of dwelling in 

the Sukkah.  Why?  The reward one receives for taking 

a Lulav is in Olam Hazeh, with which he can use as a 

Zechus for Olam Habah, as it says in the Medrash, 

while the reward for dwelling in a Sukkah is all in Olam 

Habah.  Meseches Avos 4:16 “ עולם הזה הוי פרוזדור

 – ”לעולם הבא. התקן עצמך בפרוזדור כדי שתכנס לטרקלין

“This world is an antechamber for next world.  Prepare 

yourself in the antechamber (Olam Hazeh) so that you 

will be able to enter the palace (Olam Habah).” Being 

that one needs to prepare himself in this world for the 

next world, this world was created first, and then the 

next world was created.  As it says in Yeshaya 26:4 “ כי

עולמים ה ד' צור-בי ” – “For in G-d Hashem, is the 

strength of the worlds.”  The worlds were created with 

the Shem Hashem of the letters י and ה.  This world 

was created with a י while the next world was created 

with a ה.  The Yud is the first letter in this Shem 

Hashem, for this world was created first.  Bereishis 

Rabbah 11:9  - This world was created on Yom Aleph 

(1), and Gan Eden was created on Yom Gimel (3). Once 

again we see that this world was created before the 
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next world, for that is the order – prepare yourself in 

this world so that you can enter the next world.  Being 

that the Lulav is connected to this world, and the 

Sukkah is connected to the next world, the Torah first 

states Lulav, for that is Olam Hazeh which comes first.  

However, that’s only in words, for what is the purpose 

of the reward one receives in this world for taking a 

Lulav?  The purpose is not to use the Brocha for his 

own personal gain and gratification, rather it is to be 

used so that he could further his Ruchniyos and build 

himself a palace in the next world.  The Mitzvah of 

Sukkah is given first for it is a Mitzvah which begins at 

night.  Night time is a time of thinking while day time 

is a time of action.  Therefore, the Torah mentions 

Lulav first for it represents Olam Hazeh which comes 

first.  However, in actuality, to perform that Mitzvah of 

Olam Hazeh properly, one must perform the Mitzvah 

of sitting in the Sukkah.  One needs to contemplate the 

reason for the Mitzvah of Lulav and what the purpose 

of this world is.  Its purpose is to progress to the next 

world – prepare for the next world – build a palace for 

the next world.  So while the Torah mentions Lulav first 

for that is the correct order of Olam Hazeh before 

Olam Habah, nonetheless the Mitzvah of Sukkah is 

actually performed first, for the purpose of the 

Mitzvah of Olam Hazeh is for Olam Habah, which is 

represented by the Sukkah.  Now we can understand 

the sweet words of Dovid Hamelech – “ אלקים דבר

 This refers to the Lulav, through – ”בקדשו אעלזה

which, “אחלקה שכם” – one can receive physical 

reward (Shechem is a reference to the physical world).  

However the Posuk continues – “ועמק סכות אמדד” – 

the depth of the Sukkah is what must be measured – 

that is what’s most important.  For the Sukkah 

represents Olam Habah, and that is the purpose of this 

world.   

 Perhaps now we can understand why the 

Torah mentions Lulav first, and then the Mitzvah of 

dwelling in a Sukkah.  The Sukkah represents us being 

ensconced within the Shechina. It is us, Klal Yisroel, the 

children of Hakodosh Boruch Hu who are under the 

direct Hashgacha of Hakodosh Boruch Hu.  We need to 

recognize what this world is all about and what our 

purpose is.  We just went through Yomim Nora’im and 

hopefully did a proper Teshuva and brought ourselves 

closer to Hashem. Sukkos is a time to look forward and 

to contemplate who and what we are.  We want Olam 

Hazeh for the purpose of Olam Habah.  The more time 

and resources we have in this world, the more we can 

build our palace in the next world.  We must grow to 

the level of being happy just being with Hashem, 

without having to have physical pleasures in order to 

bring us to Simcha.  The Sukkah – representing the 

Ananei Hakovod were in the Zechus of Aharon 

Hakohen.  He was not passive in his Avodas Hashem, 

rather he was proactive. He ran after opportunities to 

bring people together and bring people closer to 

Hashem.  As we sit in the Sukkah (representing Olam 

Habah), we must think about the Mitzvah we are to 

perform the next morning – a Mitzvah of Olam Hazeh.  

We are to use this as a springboard to teach us about 

Olam Hazeh.  We must be proactive and perform 

Avodas Hashem in the optimal manner so that we can 

build our palace.  During these great days of Sukkos, 

may we be Zoche to truly take to heart the message of 

Sukkos, and build ourselves a great palace in Olam 

Habah.   
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דברי קהלת בן דוד מלך “ 1:1,2

בירושלים.  הבל הבלים אמר קהלת 
 ”הבל הבלים הכל הבל

“The words of Koheles son of Dovid, king in 
Yerushalayim: Futility of futilities said Koheles, 
futility of futilities, All is futile.  On Shabbos Chol 
Hamoed, we Lain Megilas Koheles.  The Megilah 
begins by telling us that everything in this world is 
futile.  What is the meaning of these words?  Why 
does the Megilah repeat “ הבלים הבל ”?  What is the 
connection between the Yom Tov of Sukkos and 
Megilas Koheles?  The following Divrei Torah will 
expound on this topic, and perhaps support the 
P’shat offered in the closing paragraph. 
תן חלק לשבעה “ Koheles 11:2 – מחזור ויטרי 

 Give a portion to seven and also to“ – ”וגם לשמונה
eight.”  “Seven” refers to the seven days of Sukkos, 
and “eight” refers to Shemini Atzeres.   It is for this 
reason that we Lain Koheles on Sukkos. 
ואומרים קהלת לעולם בשבת “ 663:2 – לבוש 

דחול המועד דסוכות, או ביום שמיני עצרת שחל להיות 
 We Lain Koheles on Shabbos Chol“ – ”בשבת
Hamoed Sukkos or on Shemini Atzeres which falls on 
Shabbos.”  We Lain Koheles on Sukkos for it is a time 
of Simcha, and Sefer Koheles praises and lauds one 
who is happy with his lot and does not run after an 
abundance of money.  One who is happy with his gift 
from Hakodosh Boruch Hu is he who is truly 
B’simcha.   
דברי קהלת בן דוד “ Koheles 1:1 -  ספר המגיד 

 We Lain Koheles on Sukkos – ”מלך בירושלים
because it teaches us the difference between real 
happiness and that which is perceived to be 
happiness but is really wasting life on meaningless 
things.  Sefer Koheles implores us to follow the path 
of true happiness, the path of the Torah Hakdosha.   
הבל הבלים אמר קהלת הבל “ 1:2 – רש"י 

”הבלים הכל הבל  – It says the word “הבל” three 
times and the word “הבלים” twice.  “הבלים” is a 
Loshon Rabbim, thereby each time it is stated 
counts as two, for a total of four - plus three times 
 for a grand total of seven.  The seven refers – ”הבל“
to the seven days of creation. 
מה יתרון לאדם בכל עמלו “ 1:3 – רבינו יונה 

 What profit does man have“ – ”שיעמל תחת השמש
for all his labor which he toils beneath the sun.”  
Man does not have profit from things below the sun, 
things of this world, yet he does profit from things 

above the sun, the Torah.  Only ones spiritual labor 
on this world will produce everlasting fruits.  
“ 1:2 - מצודת דוד  ם אמר קהלת הבל הבל הבלי

”הבלים הכל הבל  –  all ”הבלים“ ,Make futile – ”הבל“
futilities.  Whatever is utterly futile in this world 
should be abhorred.   
הבל הבלים אמר קהלת הבל “ 1:2 - שפת אמת 

”הבלים הכל הבל  – After Rosh Hashana and Yom 
Kippur, Klal Yisroel are purified of their sins and their 
mouths become empty (הבל פיהם) of sin, like the 
mouths of young children whose mouths are empty 
of sin, and through their mouths they keep the 
world standing.  We Lain Koheles on Sukkos for our 
mouths are purified and free of sin.  
הבל הבלים אמר קהלת הבל “ 1:2 -  אהל יעקב 

”הבלים הכל הבל  – There was a group of blind 
beggars in the street.  A man approached one of 
them and said, “Take this money and share it with 
the others.”  However, the man walked away 
without actually giving the beggar any money.  The 
other beggars overheard the conversation and 
demanded their share of the money and a fight 
broke out.  Such is mankind.  Man looks at another 
and assumes that others have achieved wealth and 
happiness – and believes that he as well is entitled 
to have that.  In truth, there is not true pleasure in 
things of this world, only in following the path of the 
Torah and its Mitzvos. 
הבל הבלים אמר קהלת “ 1:2 - אגודת אזוב 

”הבל הבלים הכל הבל  – It says in the Zohar 3:123 
that there is Hevel which is good and Hevel which is 
bad.  Devorim 8:3 “על כל מוצא פי ד' יחיה האדם” – 
“From everything which emanates from the mouth 
of Hashem does man live – this is Hevel which is 
good.  Yirmiyah 10:15 “הבל המה מעשה תעתועים” – 
“They are vanity, the work of deception.” The word 
 is written five times in this Posuk K’neged the ”הבל“
Chamisha Chumshei Torah.  The word “הבל” is the 
same letters as “הלב” – “the heart.”  One must work 
on the good Hevel of this world, by putting his heart 
into following the Chamisha Chumshei Torah.  
כל “ Sukkos 50 – Avodah Zara 18b - עצי חיים 

 Anyone who is haughty“ – ”המתייהר נופל בגיהנם
will fall into Gehinom.”  Kiddushin 30a –Man’s Yetzer 
Hara overpowers him each and every day, and 
wants to kill him.  If not for the help of Hakodosh 
Boruch Hu, he would not be able to resist the Yetzer 
Hara.  Sotah 5a – Hakodosh Boruch Hu only rests His 
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Shechina on one who is humble.  If one is not 
humble, Hakodosh Boruch Hu is not with him and he 
will have no way to overpower the Yetzer Hara.   
מה יתרון לאדם בכל עמלו “ 1:3 - ברך משה 

 We learn out the Midas – ”שיעמל תחת השמש
Anavah from the sun.  The Maharam Shif explains 
(Gitin 36b) that when the moon went to Hakodosh 
Boruch Hu complaining that there cannot be two 
equal lights in the world, and that the moon should 
be the great light, the sun remained quiet.  There 
are seven times “הבל” for the seven levels of 
Gehinom.  If one occupies himself with things of 
 he will end up in Gehinom.  What is the ,”הבל“
antidote?  “שיעמל תחת השמש” – one should toil 
beneath the sun – be humble so that Hakodosh 
Boruch Hu will help you defeat the Yetzer Hara.  
 If – ”הבל הבלים אמר קהלת“ 1:2 – לב אליהו 
one will say that it is hard to hold back from the 
pleasures of this world – Shlomo Hamelech is telling 
us that everything in this world is emptiness, and we 
are not missing anything by refraining from 
pleasures of this world.  
דברי קהלת בן דוד מלך “ 1:1 - ייטב פנים 

 gathered, all ,”קהלת“ Shlomo Hamelech – ”בירושלים
the wisdom of the world and understood that 
because he was “בן דוד”, the son of Dovid, “ מלך

 he was Zoche to be a king of ,”בירושלים
Yerushalayim.  Shlomo Hamelech attributed 
everything he was Zoche to was in the Zechus of his 
father, and not his own. 
הבל הבלים אמר קהלת הבל “ 1:2 – ייטב לב 

 The root of the month of Chodesh – ”הבלים הכל הבל
Tishrei is things of the heart.  Mitzvas Shofar of Rosh 
Hashana is “הבל הלב”, “emanations of the heart.”  
The main part of Vidui on Yom Hakippurim is the 
heart regretting the Aveiros.  Vayikra 23:42, 43 
“ ורותיכםבסוכות תשבו... למען ידעו ד ”- Tur, Bach and 
Magen Avrohom (625) all say that “שיכוין בלב” – one 
must have Kavanah with his heart that he is sitting 
in the Sukkah as a Zecher to Yetzias Mitzrayim.  We 
Lain Koheles on Sukkos for Koheles tells us that we 
must work on our “ בהבל הל ”, our emanations of the 
heart, and the month of Tishrei is filled with Mitzvos 
which we must use “הבל הלב”. 

הבל הבלים אמר קהלת “ 1:2 - מהר"י ט"ב  

 One who follows after the – ”הבל הבלים הכל הבל
Hevel of this world, the foolishness and emptiness 
of this world, after a period of time he will be 

completely ensconced in Havalim, emptiness.  Avos 
 An Aveira causes“ – ”עבירה גוררת עבירה“ – 2:2
another Aveira.  If one follows in the pursuit of the 
follies of this world, he will come to think that he is 
being virtuous and then all of his actions will 
become ones of futility.   

הבל הבלים “ Sukkos - 1:2 – תורת המנחה 

 In the six days of – ”אמר קהלת הבל הבלים הכל הבל
the creation of the world, the Shem Hashem, 
 is mentioned 32 times K’neged the 32 levels ”אלקים“
of wisdom with which the world was created. 
(Perhaps these 32 times represent the “לב”, the 
heart.  The purpose of creation is to serve Hashem 
with our heart.)  On the seventh day of creation it 
says “אלקים” three times K’neged the 3 Shabbos 
Seudos one should have.  Shlomo Hamelech 
mentions “40 ”אלקים times K’neged the 40 days it 
takes for the formation of a fetus to teach us that 
the main purpose of the creation of the world was 
for man.   

 Perhaps now we can understand the reason 
for the double L’shonos of “הבל”, and why we Lain 
Koheles on Sukkos.  Rosh Hashana and Yom Kippur 
are a time to serve Hakodosh Boruch Hu through 
Yirah, fear.  After we have attained Yiras Shomayim, 
we then must work on our Ahavas Hashem.  On 
Sukkos, we go outside of our permanent dwellings 
and live in a temporary one.  We demonstrate that 
this world really is Hevel Havalim.  This world is not 
the true world; it is a way to get to the next world, 
the true world.  The Ribbono Shel Olam, in His 
infinite mercy and love for Klal Yisroel, gives us 
Mechila and Kapparah during the Yomim Nora’im.  
We must return that love to Hakodosh Boruch Hu.  
The Posuk repeats the word “הבל” stressing that we 
must not only serve the Ribbono Shel Olam with our 
bodies, but we must also serve him with “הלב” – our 
hearts.  May we be Zoche to truly attain the 
Madreiga of Ahavas Hashem.   
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 33:4 – פרשת וזאת הברכה 

תורה צוה לנו משה, מורשה “

  ”קהלת יעקב

 “The Torah that Moshe commanded us is the 

heritage of the Congregation of Yaakov.”  The 

Mishna in Avos 2:12 says that the Torah is not 

an inheritance for us.  How can the Mishna say 

that, when the Torah seems to tell us here 

explicitly that it is our Yerusha?  The following 

Divrei Torah will expound on this topic, and 

support the P’shat offered in the closing 

paragraph. 

תורה צוה לנו משה, “ 33:4 – תורת גבריאל 

 In Meseches Avos 2:12 – ”מורשה קהלת יעקב

Rebbe Yose says, “Apply yourself to study the 

Torah, for it is not yours by inheritance.”  Being 

that the Torah tells us that the Torah was given 

to us as an inheritance, one may say, “Why 

should I work hard to understand the Torah, 

when it is an inheritance to me and I will receive 

it no matter what I do?”  Therefore, the Tanna 

comes to tells us that it is not an inheritance for 

“you!”  The Torah says that is an inheritance for 

the Congregation of Yaakov, meaning for the 

entire Klal Yisroel.  Klal Yisroel as a whole 

receives the Torah, though each individual must 

toil in the Torah in order to receive a portion of 

that inheritance.  If one does not toil, while Klal 

Yisroel as a whole will still receive it, he will not 

have a portion in it.  The Torah was given to all 

of Klal Yisroel, old and young, through Moshe 

Rabbeinu.  It is inclusive of all the details of the 

revealed Torah.  As far as the hidden Torah, it is 

only accessible to individuals, as the Arizal tells 

us.  “תורה צוה לנו משה” – The hidden Torah was 

given to Moshe Rabbeinu, and in order for one 

to receive it he must do much preparation.  He 

must learn much Torah, sanctify himself, and 

only then will he have a connection to the 

hidden Torah.  “מורשה קהלת יעקב” – However, 

the revealed Torah is for everyone as an 

inheritance – readily available, one must just 

reach out to it.    

והתקן עצמך “ Avos 2:12 – כתב סופר 

 Torah Shebiksav – ”ללמוד תורה שאינה ירשה לך

is an inheritance for us, as well as Torah Shebal 

Peh from our fathers and forefathers.  However, 

it is not enough to just learn that which is in 

front of us, rather we must delve into the depths 

of the Torah and come to our own Chiddushim.  

This is not given as an inheritance to us, rather 

it is something we can only accomplish through 

much toiling in Torah.  The Mishna here is telling 

us that we must prepare ourselves for the 

learning of the Torah, to truly plumb the depths 

of the Torah, so that we can be Mechadesh 

Chiddushim, that which is not an inheritance for 

us.   

והתקן עצמך “ Avos 2:12 – תולדות שמשון 

 Devorim 33:4 – ”ללמוד תורה שאינה ירשה לך

“ נו משה, מורשה קהלת יעקבתורה צוה ל ” – “The 

Torah that Moshe commanded us is the 

heritage of the Congregation of Yaakov.”  The 

Torah seems to say that the Torah is like a 

Yerusha, an inheritance.  One would think that 

the Torah will come to him, and he does not 

need to work on acquiring the Torah.  Pesachim 

49b – “אל תקרי מורשה אלא מאורסה” – “Do not 

read the word as an inheritance; rather read it 

as Eirusin. (This is the first part of a two-step 

process to be married known as Eirusin and 

Kiddushin).”  One who wants to marry a woman 

must work on it and find her, as it says in 

Kiddushin 2b – that is the way of man to search 

for his lost item, his wife, even though forty days 

before the creation of a child, it is decreed in 

Shomayim whom he will marry.  Moed Koton 

18b – Although it is predetermined who will 

marry whom, one can be Me’areis with a 

woman even at times that may not necessarily 

mailto:ParshaPshetel@gmail.com


   L'zecher Nishmas R’ Yehuda Ben R’ Chaim,  R’ Nissan Ben R’ Shmuel, Mala Frimet Bas R’ Yeshaya Menachem / Zechus for a Shidduch for Freidel Shaindel Bas Mindel Miriam ; Refuah Shlaima Esther Bas Miriam          בס"ד 

For questions, comments, to purchase the Sefer “Parshah Pshetl”, or to receive a free weekly Dvar Torah on the Parsha- Please email: ParshaPshetel@gmail.com  Thank you, Y. Schechter 

be appropriate, for fear that perhaps someone 

else will marry the woman first.  How can it be 

that someone will marry her first, if she was 

predestined for him?  There are times, that with 

Rachamim from Hashem, it could change, and 

another can end up receiving that which was not 

preordained, at the loss of someone else.  The 

Torah is the same way.  Treat the Torah the 

same way.  Although one has a predestined 

portion in Torah, one should be quick and 

constantly work on it to get his portion in Torah, 

for if one does not, perhaps someone else will 

come along and take your portion along with his 

own portion.   

והתקן “ Avos 2:12 – אהבה בתענוגים 

 Torah is – ”עצמך ללמוד תורה שאינה ירשה לך

not an inheritance for “you”, rather it is for the 

entire Klal Yisroel.  Therefore, one must 

constantly learn Torah from others, for they 

have a part of Torah that he does not have.     

והתקן עצמך “ Avos 2:12 – חסדי אבות 

 Each Chochom is – ”ללמוד תורה שאינה ירשה לך

Mekabel his individual portion of Torah that he 

received from Sinai.  Therefore, even a great 

Talmid Chochom must learn from others, so that 

they can share with him their portion in Torah.   

והתקן עצמך “ Avos 2:12 – רבינו יונה 

 One should – ”ללמוד תורה שאינה ירשה לך

prepare himself for learning Torah by honing his 

Middos.   

והתקן עצמך ללמוד “ Avos 2:12 – רוח חיים 

 The Torah should not – ”תורה שאינה ירשה לך

be held in a repulsive vessel.  Therefore, before 

one learns Torah, he should prepare by working 

on his Yiras Hashem.  One should say a sincere 

Vidui before learning Torah, so that when he 

learns Torah the Torah should be absorbed into 

a pure vessel.   

והתקן עצמך ללמוד “ Avos 2:12 – רוח חיים 

 One must know that it – ”תורה שאינה ירשה לך

is not enough to support Torah, though that 

should be done when possible.  One must also 

learn Torah himself, for without one’s own toil 

it is not an inheritance for him, and he will not 

receive it.   

והתקן עצמך “ Avos 2:12 – תפארת ישראל 

 While the Torah – ”ללמוד תורה שאינה ירשה לך

explicitly states that the Torah is an inheritance, 

that refers to the entire Klal Yisroel as a whole.  

Klal Yisroel have the Torah as an inheritance, but 

each individual does not receive it as an 

inheritance. Therefore, Rebbe Yose tells us that 

each one of us must toil in Torah so that we will 

have a share in the inheritance of the Torah that 

Klal Yisroel received.   

והתקן עצמך ללמוד “ Avos 2:12 – רוח חיים 

ה שאינה ירשה לךתור ” – Chazal tell us that when 

there are three generations of Torah, the Torah 

will always return.  If so, Avrohom, Yitzchok, and 

Yaakov, are three – and the Torah should always 

remain with us.  If so, why should we have to toil 

in Torah?  It is true that the Torah returns to us, 

as if to say the Torah comes and knocks on our 

doors and says, “Please let me in.”  However, if 

we do not open the door, the Torah will not be 

with us.  One must toil in the Torah, or he will 

not have the Torah.   

ברע"   – Avos 2:12 “ וכל מעשיך יהיו לשם

 Even when eating and drinking, one – ”שמים

should have in mind that he is not doing it for 

his physical pleasure and enjoyment, rather he 

is doing it so that he has strength to learn Torah 

and perform his Avodas Hashem in the optimal 

manner.   

וכל “ Parshas Lech Lecha - 2:12 – דן ידין 

 There was a Tzaddik – ”מעשיך יהיו לשם שמים

and a Rasha who both died on the same day, 

and were going to be judged by the Bais Din Shel 

Ma’alah.  The Tzaddik went first.  He described 

to the Bais Din what his general day looked like.  
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In the beginning of the night, he would travel to 

Shul to Daven Ma’ariv.  He would enter the Shul 

with great reverence, as he was going to meet 

the Melech Malchei Hamlachim, Hakodosh 

Boruch Hu.  He then would Daven with the 

Tzibur to Hakodosh Boruch Hu with great 

Kavanah.  He would answer each and every 

Amein with great Kavanah, as well as every 

Kaddish, Kedusha, and Borchu.  He would then 

return home and have a Seder Limud, to learn 

Torah for hours.   On each and every aspect of 

the day, they wrote down how much reward 

that he would receive.  As the Rasha was 

listening to this, he became very concerned, for 

he would not have anything good to say, like the 

Tzaddik.   The Rasha asked the Tzaddik if he 

could please speak about some of the other 

things that he did, such as eating.  The Tzaddik 

acquiesced, and began to speak about his 

actions to provide for himself for his Gashmiyos.  

Before he would eat, he would drink a small cup 

of beer, and make a Brocha on it and exempt the 

water he would drink during the meal.  He 

would then wash his hands, make a Brocha on 

the washing of his hands and a Brocha on the 

bread he was about to eat.  He would take the 

bread and dip in the salt three times and eat it 

so that he would have strength in order to serve 

Hakodosh Boruch Hu.  He would also drink a 

little wine, which added strength, so that he 

would be able to toil in Torah even more.  He 

would wash Mayim Achronim and Bentch.  He 

would go to sleep and awaken at Chatzos to 

recite Tikun Chatzos. This went on and on.  For 

each and every detail of his day, even that of 

eating, drinking, and sleeping, he received much 

reward for it. When the Rasha heard this, he was 

very happy.  He did a lot of eating, drinking, and 

sleeping, and he thought that he would receive 

much reward.  When it was the Rasha’s turn to 

be judged, he told them that he should get much 

more reward than the Tzaddik, for he did more 

eating, drinking, sleeping, and other actions for 

his Gashmiyos.  He went on to describe his 

entire day, yet the Bais Din did not write down 

any of them for reward.  The Bais Din explained 

that the Tzaddik received reward for all his 

matters of Gashmiyos, for they were all 

considered as Mitzvos being that his sole 

purpose was L’shem Shomayim, for the Kovod 

of Shomayim – in order to serve Hakodosh 

Boruch Hu.  On the other hand, the Rasha did 

not act for the sake of Shomayim, and therefore 

his actions were all considered to be mundane 

acts for which he would not receive any reward.  

One should do everything L’shem Shomayim, 

and he will be thereby be Zoche to receive 

reward for all of his actions in this world.    

וכל מעשיך “ Toldos - 2:12 – ערוגת הבושם 

 אש is made up of שמים The – ”יהיו לשם שמים

and אש  .מים, fire, is a Remez to Ahavah, love, 

while מים, water, which cools off fire, is a Remez 

to Yirah, fear.  The main part of Avodas Hashem  

through Yirah is with the Mitzvas Lo Saseh, while 

the main part of Avodas Hashem through 

Ahavah is with a Kiyum of the Mitzvas Aseh.  

However, the Ahavah has to be combined with 

Yirah, and the Yirah has to combined with 

Ahavah.  When performing a Mitzvas Aseh, one 

also has to have Yirah to ensure that he does not 

do anything incorrect, and does not have any 

improper thoughts when performing the 

Mitzvos.  When heeding Mitzvos Lo Saseh, one 

must not only do it with Yirah, fear and sadness, 

rather one must do so with joy and love for 

Hakodosh Boruch Hu.  By the Akeidas Yitzchok, 

the Posuk says, “וילכו שניהם יחדיו” – “The two of 

them (Avrohom and Yitzchok) went together.”  

Avrohom represents the Midah of Ahavah, 

while Yitzchok represents the Midah of Yirah.  
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The Posuk tells us that when they went to 

perform the Akeidas Yitzchok, the will of 

Hashem, they went “together” - they each took 

the other Midah along with theirs, and they 

both served Hakodosh Boruch Hu with Ahavah 

and Yirah.  This is what it means when it says 

that one should perform all his actions “L’shem 

Shomayim” – he should perform all of his 

actions with both the Midah of Ahavah and the 

Midah of Yirah.    

וכל מעשיך “ Avos 2:12 – אהבה בתענוגים 

 Learning Torah is Tavlin, the – ”יהיו לשם שמים

antidote against the Yetzer Hara (Kiddushin 

30b).  The Mishna is telling us that after one 

learns Torah, certainly all of his actions will be 

L’shem Shomayim, for his learning Torah 

neutralized the Yetzer Hara.     

רבי יוסי “ Avos 2:12 – שלשלת האבות 

אומר: יהי ממון חברך חביב עליך כשלך. והתקן 

עצמך ללמוד תורה שאינה ירשה לך. וכל מעשיך 

 Rebbe Yose says:  Let your“ - ”יהיו לשם שמים 

fellow’s money be as dear to you as your own.  

Apply yourself to study the Torah, for it is not 

yours by inheritance.  And let all of your deeds 

be for the sake of Heaven.”  The last two 

dictums of this Mishna, of studying Torah and 

acting L’shem Shomayim seem to be that of 

Ruchniyos. What is the connection of these two, 

with the first one of the Mishna, of worrying 

about other’s money?  In the Bais Din Shel 

Ma’alah, one will be asked if he acted with faith 

in business, did he set aside time to learn Torah, 

and did he try to populate the world.  We need 

to think about why we are on this world, and 

what our purpose is.  After we are taken from 

this world, we will be judged on all of our 

actions, and we will be judged accordingly.  We 

must act properly in money matters, for money 

matters, as well as everything else, are all in the 

Hands of Hakodosh Boruch Hu.  One should be 

happy with what others have, and should care 

about his friend’s money.  More importantly, is 

to care about the spiritual welfare of your fellow 

man.  Each one of us has a portion of Torah that 

is exclusive to us.  It is our job to bring forth our 

portion of Torah and to teach it to others.  At the 

same time, we must seek out the Torah that 

others have, their portion.  The purpose is all to 

be L’shem Shomayim, and done in a most 

humble manner.   

 Now we can understand how the Mishna 

can say that the Torah is not an inheritance for 

us, while the Posuk says that it is.  The Torah was 

given to Klal Yisroel for us to have eternally.  

However, the key words are “Klal Yisroel.”  That 

means that Klal Yisroel as a whole received the 

Torah, though that does not mean that 

automatically each person gets his share in 

Torah.  One must prepare himself to be Mekabel 

the Torah, and then he must work on it in order 

to truly acquire it.  We went through the Yomim 

Nora’im, days that were meant for us to cleanse 

ourselves and to be pure to serve Hakodosh 

Boruch Hu.  Then comes the Yom Tov of Sukkos, 

days we must strengthen our connection with 

Hakodosh Boruch Hu – we focus on Ruchniyos, 

and not Gashmiyos.  It is now, on Shemini 

Atzeres, Simchas Torah, that we are hopefully 

prepared to be Mekabel our true inheritance, 

the Torah Hakdosha.  May we be Zoche to 

inherit our individual portion of Torah through 

our toiling in Torah, and be Zoche to truly 

perform all of our actions L’shem Shomayim 
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וילך משה, וידבר את הדברים האלה “ 31:1

 ”אל כל ישראל

“Moshe went and spoke these words to all of 

Yisroel.”  This was the last day of Moshe 

Rabbeinu’s life.  Moshe Rabbeinu, “went.”  

Where did he go, and why doesn’t the Torah 

tell us where he went?  The following Divrei 

Torah will expound on this topic and support 

the P’shat offered in the closing paragraph. 

 – ”וילך משה וידבר“ 31:1 – רבינו אפרים 

Being that Moshe said these words close to 

the time of his leaving this world, it begins 

with the Loshon of, “וילך” as it says in 

Koheles 12:5 “ בית עולמו לכי הולך האדם א ” – “For 

man goes to his eternal home.”   

 – Parshas Vayeilech 31 – ילקוט שמעוני 

 Moshe Rabbeinu – ”לא אוכל עוד לצאת ולבוא“

said that he could no longer go out and in. It 

can’t mean that Moshe physically wasn’t able 

to go out and in, for the Posuk says, “ ויעל משה

 and Chazal say that – ”מערבות מואב אל הר נבו

there were twelve steps, and Moshe scaled 

the twelve steps in one step.  This tells us 

that Moshe was physically fit, and would 

have had no issues going out and in.  Rather, 

it means that Moshe was not able to go out 

and in regarding Divrei Torah.   This teaches 

us that the gates of wisdom of Torah were 

closed to Moshe at this point.   

וילך משה, וידבר את “ 31:1 – תרגום יונתן 

וילך ואזל משה “ – ”הדברים האלה אל כל ישראל

 ”למשכן בית אולפנא ומליל פתגמיא האלין עם כל ישראל

– Moshe Rabbeinu went to the Bais 

Medrash.   

וילך משה, וידבר את הדברים “ 31:1 - יד דוד 

 Targum Yonason tells us – ”האלה אל כל ישראל

that Moshe went to the Bais Hamedrash.  

How did the Targum know that?  In the 

 it discusses the ,שאילתות דר' אחאי גאון

prohibition of washing on Yom Hakippurim.  

It says over there, that if someone wants to 

go to the Bais Hamedrash, and a river is 

separating him from the Bais Hamedrash, is 

he allowed to go through the river in order to 

get to the Bais Hamedrash?  So taught our 

Rabbonon, that if one is going to greet his 

Rebbe, or to hear words of Torah, and there 

is a river in his way, he is allowed to go 

through the river as long as his hands do not 

come out of the fold of his garment, and he is 

even allowed to return home through the 

water.  The reason he is allowed to return 

home, is because if he is not allowed to 

return, he would not go, and we do not want 

him to refrain from going to the Bais 

Hamedrash. We learn from this, that on 

Shabbos and Yom Hakippurim, it is even 

permitted to go through water (which is 

generally prohibited, as one is not allowed to 

go to a bathhouse or the sort) in order to get 

to the Bais Hamedrash.  We know (Zohar, 

Tosfos, and Rosh all say) that Moshe 

Rabbeinu died on Shabbos.  It says in the 

Yalkut in Parshas Chukas, that between 

many portions of the lands of Klal Yisroel, 

there were rivers.  The Torah tells us that on 

the last day of Moshe’s life, he went around 

to all of Klal Yisroel.  How could he go to all 

of them, if he needed to go through water, 

which is prohibited on Shabbos?  The 

Targum Yonason therefore explains that 

while Moshe was going to speak to all of Klal 

Yisroel, he was also going to the Bais 

Hamedrash – and to go to the Bais 

Hamedrash, it is permitted to go through 

water.   

 Haftorah Parshas – אך פרי תבואה 

Vayeilech – Shabbos Shuvah – Hoshea 14:2 

 – ”שובה ישראל עד ד' אלקיך, כי כשלת בעונך“

“Return, Yisroel, to Hashem, your G-d, for 

you have stumbled through your iniquity.”  It 

says in Meseches Avos 4:2 “  –שכר מצוה, מצוה 
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 The reward for a“ – ”ושכר עבירה, עבירה

Mitzvah, is a Mitzvah, and the reward for an 

Aveirah, is an Aveirah.”  This statement can 

be understood with a Moshol of a father who 

warns his son not to go barefoot because he 

will wind up getting thorns in his feet.  The 

son doesn’t understand that warning yet 

refrains from going outside barefoot.  He 

remembers the day before when he had gone 

out barefoot, and thorns needed to be 

removed from his feet – which was very 

painful.  Actually, the removal of the thorns 

is a Refuah for him.  It would be more 

appropriate to fear the thorns going into the 

feet, than the thorns being removed.  The 

main reward he will receive for not going 

around barefoot, is that he will not have 

thorns go into his feet.  Hakodosh Boruch Hu 

says that if one heeds the words of the Torah, 

he will receive reward for his toil, but in 

truth the reward that one receives for 

following the Torah is that he will not have 

any thorns enter him; he will be pure.  If 

someone Chas V’sholom does not listen to the 

commands of the Torah, then he will be 

punished, but that punishment is good for 

him, for that is what is needed to heal him, 

like the removal of the thorns.  The Navi 

implores Klal Yisroel to do Teshuva and 

return to Hashem.  They need to realize that 

they have stumbled with sin.  They need to 

recognize that it is not the punishment they 

should fear, but they should fear the sin 

itself, for that is like the thorn that enters a 

person.   

וילך משה, וידבר את “ 31:1 - דברי ישראל 

 It says in  – ”הדברים האלה אל כל ישראל

Meseches Avos 4:2 “מצוה גוררת מצוה” – “A 

Mitzvah causes another Mitzvah.”  

Tzaddikim are attached to Hakodosh Boruch 

Hu, and their only desire is in His Torah.  

When they are learning the Torah 

Hakdosha, they are so attached to it, that 

they cannot leave it.  However, when they 

remember the sweetness of being Mispalel to 

Hakodosh Boruch Hu, they interrupt their 

Torah study and go to be Mispalel.  When 

they are being Mispalel to Hakodosh Boruch 

Hu, they are so attached to it, that they 

think - if only they could be Mispalel all day, 

and they cannot stop Davening.  However, 

when they remember the sweetness of Torah, 

they interrupt their Davening, and go learn 

Torah.  The same is true with the Mitzvah of 

Sukkah, and really all of the Mitzvos of the 

Torah.  When Tzaddikim are performing one 

Mitzvah, they are only ready to leave that 

Mitzvah when they remember the sweetness 

of a different Mitzvah.  This is what the 

words mean, that the sweetness of another 

Mitzvah causes one to go perform that 

Mitzvah.  It is a complete connection to 

Hakodosh Boruch Hu at all times.  Tehillim 

 When You retrieve“ – ”תסף רוחם יגועון“ 104:29

their spirit, they perish.”  When the 

Tzaddikim are about to perish from this 

world, they become intensely connected to 

the Shechina, so much so, that they cannot 

move from it, even for the performance of 

another Mitzvah.  Moshe said, “ לא אוכל עוד

 ,I can no longer go out and in – ”לצאת ולבוא

meaning that I can no longer go from 

Mitzvah to Mitzvah.  There is no greater 

sweetness, than that of one being connected 

to the Shechina right before he leaves this 

world.   

וילך משה, וידבר את “ 31:1 - נחל קדומים 

 The main part of  – ”הדברים האלה אל כל ישראל

Teshuva is to return to the Torah Hakdosha, 

for it is the mother of all life.  Chazal were 

Mesaken in Shemoneh Esrei in the Brocha of 

Hashiveinu – “ השיבנו אבינו לתורתך וקרבנו מלכנו
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 The – ”לעבודתך והחזירנו בתשובה שלימה לפניך

first thing we ask for in the Brocha of 

Teshuva is that our Father, Hakodosh 

Boruch Hu, should bring us back to His 

Torah.  Only after that do we ask that He 

bring us close to Him, and that we should 

return to Him with Teshuva.   

There are numerous reasons for this, 

and we will list a few.  1 – The Torah is the 

 tree of life, and one  - ”עץ חיים למחזיקים בה“

who attaches himself to it is attaching 

himself to life.  2- The Torah has the power 

to nullify the Yetzer Hara. 3 – An Aveirah 

cannot erase Torah, while it can erase 

Mitzvos.  4 –The Zohar Hakodosh says that 

the Torah asks Hakodosh Boruch Hu to 

forgive those who toil in the Torah.   

These are but a few of the reasons, and 

show us the great power of Torah, and how 

Torah is the first step to Teshuva.  Moshe 

Rabbeinu went from tent to tent giving 

Tochacha to Klal Yisroel.  “ הדברים כל את ” – 

Moshe told Klal Yisroel “האלה” – these words 

of Torah.  He told them that they should 

connect themselves to the Torah Hakdosha, 

and that is what will help them do Teshuva, 

which will bring them close to Hashem.  This 

is the Refuah for Klal Yisroel, each one 

according to his abilities.   

 ”אתם נצבים היום כלכם“ 31:1 – מטה נפתלי 

– The Yalkut Shimoni says that Moshe 

Rabbeinu said to Klal Yisroel, “If you want to 

remain standing in this world, toil in Torah.”  

This is as it says in the previous Posuk, 

 referring to learning - ”ושמרתם את דברי הברית“

Torah, and then in this Posuk it says, “ אתם

 if you do this you will remain – ”נצבים

standing.   

The Medrash says on the words, “ לא

 Moshol – There was a – ”נפלאת היא ממך

princess kept in seclusion, and no one knew 

what she looked like.  The king had a certain 

beloved friend, who would come to see him 

often, and he allowed his daughter, the 

princess, to be there when this man came.  

This man was from the very few who 

recognized the princess.  The king told his 

friend, “You see how I cherish you – for while 

no one else knows what my daughter looks 

like – you do.”  Similarly, Hakodosh Boruch 

Hu says to Klal Yisroel, “See how cherished 

you are to Me! For no other being in My 

palace knows the true essence of My Torah, 

and yet I have given it to you (you get to 

know it).”  This is as it says in Iyov 28:21 

 It (the Torah) is hidden“ – ”ונעלמה מעיני כל חי“

from the eyes of all living beings.” But as far 

as Klal Yisroel is concerned, “ לא נפלאת היא

 the Torah is not hidden from you, but – ”ממך

on the contrary, “קרוב אליך הדבר” – the matter 

is very near to you. Moreover, Hakodosh 

Boruch Hu said to Klal Yisroel, “My children, 

if you see to it that the words of Torah will be 

near to you, then I shall refer to you as ‘near’ 

to Me as well,” as it says in Tehillim 148:14 

“ ה-לבני ישראל עם קרובו הללוי ” – “For the B’nei 

Yisroel, His near people, Halleluyah.”   

The Medrash is clearly telling us that 

the Torah is teaching us the path we should 

follow.  We will be Zoche to a long life 

through the path of the Torah Hakdosha.  

Shabbos 83b – “ ימות באוהלזאת התורה אדם כי  ” – 

Even on the day of one’s death he must toil 

in Torah. The Yetzer Hara always tries to 

overpower a person, but even more so on the 

day of his death.  The Yetzer Hara puts up 

his most valiant effort, on the day of one’s 

death, for that is what determines who the 

person is.  If one does Teshuva on the last 

day of his life for all of his sins, and regrets 

them, they will not count against him, as it 

says in Yechezkel 33:12 “ ורשעת הרשע לא יכשלו
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 Chas V’sholom, if one  ”.בה ביום שובו מרשעו

regrets all the good he did in this world, the 

Posuk says 33:13 “כל צדקותיו לא תזכרנה” – all 

of his acts of righteousness will not be 

remembered.  The last day of one’s life is the 

deciding factor on what he is, and that is 

why the Yetzer Hara pulls out all of the stops 

and does everything in his power to get the 

person to regret his good deeds.   Moshe 

Rabbeinu says, “I am a hundred and twenty 

years old today” – it is the last day of my life 

and I am going to have a battle with the 

Yetzer Hara.  

Yerushalmi Brochos 9:5 – Just as an 

infant must nurse at all hours of the day, so 

too must every Yid suckle from the Torah 

Hakdosha all hours of the day.  It is our 

lifeline, just as the milk is the lifeline to the 

infant.  One must learn Torah even on the 

day of his death, for it is the Torah which 

will guard him on his last day.  Dovid 

Hamelech says in Tehillim 119:92 “ לולי תורתך

 Had Your Torah not“ – ”שעשועי אז אבדתי בעניי

been my preoccupation, then I would have 

perished in my affliction.”  This is what the 

Yalkut Shimoni is telling us. If you want to 

know how to stand in this world, how to be 

able to conquer the Yetzer Hara, even on the 

day of death – the day that the Yetzer Hara 

is at his fullest capacity, the answer is to toil 

in Torah.   

  Now we know where Moshe Rabbeinu 

went, and why the Torah doesn’t tell us 

where he went.  Moshe Rabbeinu went to the 

Bais Hamedrash.  He was not giving a deep 

Pilpul Shiur to Klal Yisroel, for Chazal tell 

us that the gates of Torah wisdom were 

closed to him on this day – the last day of his 

life.  The Torah did not want to write that 

which could have been possibly construed to 

be disparaging to Moshe, and therefore it did 

not state explicitly where he went.  However, 

the Torah wanted to let us know that he 

went.   

In truth, this was the greatest lesson 

the lofty Moshe Rabbeinu could have taught 

us on the last day of his life.  Even when the 

gates of Torah wisdom are closed to you, still 

go to the Bais Medrash.  The Yetzer Hara 

tries to get one to turn away from Hakodosh 

Boruch Hu.  It is a perpetual goal of the 

Yetzer Hara, up until the last moment of 

one’s life.  One could think that he lasted this 

long, and it’s almost over, there is no need to 

worry.  The holy Moshe Rabbeinu teaches us 

that we must never stop learning the Torah 

Hakdosha – no matter what, under all 

conditions.  The Torah gates were closed to 

him, and he still went to the Bais Medrash to 

learn. It would be the Torah Hakdosha that 

would protect him from the evil Yetzer Hara, 

and ensure that he remain on the proper 

path of Avodas Hashem for the remaining 

day of his life.  

The holy day of Yom Hakippurim is 

almost upon us.  We read this Parshah as a 

prelude to Yom Hakippurim, for it tells us 

how to prepare for this special day.  We must 

strengthen ourselves in the Torah Hakdosha, 

for it is the Torah Hakdosha which protects 

us from the Yetzer Hara.  The Torah is our 

lifeline, and it brings us close to Hakodosh 

Boruch Hu.  When we come close to 

Hakodosh Boruch Hu, it will cause us to do 

Teshuva, and come even closer to Hakodosh 

Boruch Hu.  May we be Zoche to do a proper 

Teshuva, and be Zoche to a גמר חתימה טובה.   
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Kol Nidrei – “ כל נדרי ואסרי וחרמי

וקונמי וקנוסי וכנויי דאנדרנא 

ודאשתבענא...כלהון יהון שרן שביקין שביתין בטלין 

 ”ומבטלין לא שרירין ולא קימין...

“All vows, prohibitions, oaths, consecrations, 

Konam vows, Konas vows, or equivalent terms, 

that one may vow, swear…they should all be 

undone, abandoned, canceled, null and void, 

not in force, and not in effect.”  Kol Nidrei is 

for all practical purposes Hatoras Nedarim, 

the annulment of vows.  The holiest day of the 

year, Yom Hakippurim, is about to begin.  One 

puts on his Kittel and his Talis for Kol Nidrei.  

Sifrei Torah are taken out of the Aron Kodesh, 

and the Chazan is flanked by Yidin holding the 

Sifrei Torah.  The hallowed tune, sung from 

generation to generation, with which the 

Chazan sings Kol Nidrei is supposed to help 

bring one to tears.  Why does Yom Hakippurim 

begin with Kol Nidrei – annulling vows?  Why 

would saying Kol Nidrei bring one to tears, or 

to thoughts of Teshuva – when it does not 

seem to be a Tefilah, but rather a technical 

process of annulling one’s vows?   There is a 

Minhag in Klal Yisroel for one to do Hatoras 

Nedarim on Erev Rosh Hashanah.  Why is 

there a need for Hatoras Nedarim before Yom 

Hakippurim, when presumably everyone 

already annulled their vows on Erev Rosh 

Hashanah?  The following Divrei Torah will 

expound on this topic, and support the P’shat 

offered in the closing paragraph. 

 There is a Minhag – ”כל נדרי“ – אור התורה 

to say Kol Nidrei on Leil Yom Hakippurim, 

which is connected to Selicha and Mechilah.  

Just as we are annulling our vows, which is 

done with the Chochma and Koach of the 

Torah Hakdosha, this causes there to be a 

Midah Tovah, that Hakodosh Boruch Hu 

should be Mochel us for all of our sins and 

iniquities.   

 The holy day of – ”כל נדרי“ - סוד ישרים 

Yom Hakippurim is a day when Klal Yisroel 

remove from themselves all of their “תקיפות” – 

their firmness.  One recognizes that he is not 

able to do anything without Hakodosh Boruch 

Hu, and he needs to lean on Hakodosh Boruch 

Hu and rely on Him exclusively.  The Minhag 

to say Kol Nidrei on Leil Yom Hakippurim is to 

show that although one may have made oaths 

during the year to strengthen himself, he is 

now annulling all of them, and will rely only on 

Hakodosh Boruch Hu.  Klal Yisroel know good 

and well that they cannot even take a small 

stride without the assistance of Hakodosh 

Boruch Hu.  It is because of that, Klal Yisroel 

distinguishes itself from the other nations of 

the world as being Hakodosh Boruch Hu’s 

nation.  It is Hakodosh Boruch Hu’s nation 

that is Zoche to obtain an atonement on Yom 

Hakippurim.   

 Orech Chaim 619:2 – The – דרכי משה 

Maharil and the Avudraham write that we say 

Kol Nidrei before night fall, for one does not 

annul his vows on Shabbos (or Yom 

Hakippurim), yet we continue with Nigunim 

into the night.  The Maharil says that the first 

time Kol Nidrei is said it is said quietly, the 

second time louder, and the third time even 

louder.  This is done in order to be Me’orer fear 

and awe.  One should not veer from the 

Minhagim of the city and should say Kol 

Nidrei according to the Minhag as well as the 

tune.   

 ”והשליח ציבור אומר בקול רם“ – 619:1 – לבוש `

– The Shliach Tzibbur (Chazan) says Kol 

Nidrei out loud and all of the people must say 

it along quietly with the Chazan.  The Chazan 

is to says it three times, each time louder than 

the previous times, to make sure that everyone 

hears him saying it and recognizes that he 

must also say it.  The Chazan cannot annul the 

vows of the people, rather each individual 

must say it himself so that the annulment 

works.  Kol Nidrei is in Loshon Aramis, 

because it was Niskan, established, in Bavel, 
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and the language spoken there was Aramaic.  

It was therefore written in Aramaic so that all 

would understand it.   

מתקנין “ – Yon Hakippurim – ייטב פנים 

 The first thing we fix is the“ – ”תחילה הפה

mouth.”  We say Kol Nidrei just prior to the 

onset of Yom Hakippurim, and we annul our 

vows, oaths, etc…  The mouth is something 

which will be used throughout Yom 

Hakippurim as we Daven to Hakodosh Boruch 

Hu and cry out to Him.  We sinned with our 

mouths and we must rectify it.  As a 

preparation for the holy day of Yom 

Hakippurim, we say Kol Nidrei to be Mesaken 

our mouths so that when we Daven to Hashem 

we are doing so with a pure and holy mouth. 

How can one possibly come before Hakodosh 

Boruch Hu and be Mispalel to Him to receive 

an atonement for his sins that he did with his 

various limbs, when the mouth with which he 

is coming to be Mispalel is tainted?  One must 

say Kol Nidrei with great Kavanah and 

intensity so that his Teshuva is accepted for 

the sins of the mouth, and then hopefully, he 

will achieve a full Kapparah for all of his sins.   

 – ”כל נדרי“ Yom Hakippurim – אמרי פנחס 

Just prior to Kol Nidrei, a great light comes 

down from Above, and all the Malachim and 

Neshomos come down from their places.  They 

seek something to clothe themselves, and there 

is nothing that can clothe them except for the 

tears we pour out to Hakodosh Boruch Hu.   

“ Yom Hakippurim – תפארת שלמה   כל

 ,When we see that we are still in Golus – ”נדרי

for so many years, due to our Aveiros, and the 

Shechina Hakdosha is in Golus with us, we are 

Mispalel to Hakodosh Boruch Hu that the 

Shechina Hakdosha should be able to return to 

its proper place immediately – and It should no 

longer be in Golus.  Although we, 

unfortunately, may not be ready for the 

Geulah, and still need a Kapparah for our sins, 

nonetheless, why does the Shechina need to 

suffer?  Hakodosh Boruch Hu swore that the 

Shechina would not return to the 

Yerushalayim Above until the Yerushalayim 

below is rebuilt.  Therefore, we annul the oath 

that Hakodosh Boruch Hu made on behalf of 

us, “ושבועתנא לא שבועות” – so that the Shechina 

could return to Its proper place. (our focal 

point is for the Shechina, but it would also be 

good for us).   

 Yom Hakippurim Drush 47 – קהלת יעקב 

 – ”טעם אמירת כל נדרי קודם יום הכיפורים“ –

Hakodosh Boruch Hu made an oath to our 

forefather Avrohom Avinu that we would 

receive Eretz Yisroel and be Zoche to the 

eternal Bais Hamikdash.  We need to show 

Hakodosh Boruch Hu that we take our oaths 

seriously, so that He too should take it 

seriously, and be Zoche to the building of the 

eternal Bais Hamikdash.  We say Kol Nidrei 

before Yom Hakippurim begins to show that 

we are serious about our oaths, and beseech 

Hakodosh Boruch Hu for Him to fulfill His 

oath, so that we be Zoche to the Geulah 

Shlaima.    

 When – ”דרש רבי שמלאי“ 30b – מסכת נדה 

a child is in his mother’s womb, there is a lamp 

lit for the unborn child that is above his head, 

and with that light, he peers out and sees from 

one end of the world to the other.  While he is 

there, they teach him the entire Torah, and as 

soon as the child emerges into the air of the 

world, a Malach comes and strikes him on the 

mouth which causes him to forget the entire 

Torah.  However, the child is not able to leave 

the womb before it is made to swear allegiance 

to Hashem and His precepts.  The child is told, 

that he must become a righteous individual 

and not a wicked individual.  And even if the 

entire world says to him that he is righteous, 

he should be in his own eyes wicked.  “Be 

aware that Hakodosh Boruch Hu is pure, His 

heavenly servants are pure, and the Neshama 

that He placed within you is also pure.  If 
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throughout your sojourn on earth you guard 

your Neshama and keep it pure – then all is 

well, if not, I shall take it back from you.”   

ויפח “ – Parshas Tazria 46b – זוהר הקדוש 

 The Koach of speech comes – ”באפיו נשמת חיים

from the Nefesh of man, and the source of the 

Nefesh is from the Shechina Hakdosha.  As 

long as a person goes on the proper path, the 

Neshama residing within him remains pure.  

However when he sins, his Neshama becomes 

sullied and is called Tamei.  The power of 

speech comes specifically from the Nefesh (the 

life source of a person) which is connected to 

the Neshama.  Therefore, one who speaks 

words of Kedusha, his Neshama is elevated 

above, and his Tefilos are heard without 

anything holding it back.  Chas V’sholom if one 

does not use his speech properly, it causes him 

to be further from Hashem and to have Yisurin 

come upon him.   

 What does – ”ויחל משה“ 43:4 – שמות רבה 

the Posuk mean here when it says, “And 

Moshe pleaded?”  Rebbe Berechyah said in the 

name of Rebbe Chelbo, who said in the name of 

Rebbe Yitzchok, that it means that Moshe 

annulled the Neder of his Creator. (ויחל is a 

Loshon of חלל, to nullify).  How was this so?  

When Klal Yisroel made the Eigel, Moshe 

arose and sought to appease Hashem, so that 

He should forgive them.  Hashem responded, 

“Moshe, I have already sworn an oath as I 

said, ‘זבח לאלהים יחרם’ – ‘One who brings 

offerings to the gods shall be destroyed’, and I 

cannot retract an oath that has emerged from 

My mouth.”  Moshe responded that he could 

annul the oath, for Hakodosh Boruch Hu gave 

him the power of annulment.  “ איש כי ידור נדר

 If a man shall make a vow“ – ”לד'...לא יחל דברו

to Hashem…he shall not nullify his words, but 

another person, a Chochom, can.  Moreover, if 

a Zakein issues a Halachic ruling and wishes 

for others to accept his ruling, he must first 

fulfill it himself.  Moshe told Hakodosh Boruch 

Hu, “Since You commanded me concerning the 

annulment of vows, it is only proper that You 

should annul Your own vow, just as You have 

commanded me to annul vows for others.” 

Immediately, Moshe wrapped himself in his 

cloak and seated himself in the manner of an 

elder, and Hakodosh Boruch Hu stood before 

him like one who is appealing to be released 

from his vow. 

 ”ויחל משה“ Shemos Rabbah 43:4 – עץ יוסף 

– The Medrash Darshens the words, “לא יחל” – 

for the Posuk should have said, “לא יעבר” – one 

should not pass over his words, meaning fulfill 

his words.  We learn from the Torah writing, 

 ,forgiveness ,מחילה which is a Loshon – ”לא יחל“

that while the person himself cannot annul the 

vow, there are others who can.  

כך פתח רבי תנחומא בר “ 43:1 – שמות רבה 

 Rebbe Tanchuma Bar Abba explained – ”אבא

the Posuk of, “ויחל משה” by stating the Posuk in 

Tehillim 106:23 “ ויאמר להשמידם לולי משה בחירו

 And Hashem said He would“ – ”עמד בפרץ לפניו

destroy Klal Yisroel, had Moshe, His chosen 

one, not stood in the breach before Him.”  

What does it mean, “עמד בפרץ לפניו” – “He stood 

in the breach before Him?”  This can be 

explained with a Moshol of a king who became 

angry with his son, and decided to pass 

judgment against him.  The king sat on his 

throne of judgment, tried his son, and 

convicted him.  He then took a pen in order to 

sign the guilty verdict.  The king’s advisor 

snatched the pen from the king’s hand to 

restrain the king from acting impetuously, and 

to give the king time for his anger to subside.  

(The יפה תואר explains that the advisor took the 

time to implore the king to reconsider his 

harsh decree).  Similarly, when Yisroel did 

that sinful act of worshipping the Eigel, 

Hakodosh Boruch Hu sat in judgment to 

convict them.  Moshe saw that Hakodosh 

Boruch Hu was about to sign the guilty 

verdict, so he took the Luchos out of the hand 
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of Hakodosh Boruch Hu in order to turn away 

His anger (The יפה תואר explains that at that 

time, Moshe beseeched Hakodosh Boruch Hu 

to forgive Klal Yisroel).  This is compared to a 

king who sent a Shliach to betroth a woman for 

him.  The Shliach went to fulfill his mission, 

and while he was in transit, the woman sinned 

with another man.  The Shliach wanted to save 

the woman, so he took the Kesubah (marriage 

contract) that he was holding and ripped it up, 

so that she would now not be judged as a 

married woman sinning with another, and 

instead was an unmarried woman with 

another man.  This is what Moshe did.  When 

Klal Yisroel worshipped the Eigel, Moshe took 

the Luchos he was to give to Klal Yisroel, and 

smashed them. This way, they did not see the 

words of the Luchos that they were not allowed 

to worship the Eigel, and this way their sin 

was mitigated.   

 Perhaps now we can understand the 

great importance of Kol Nidrei, the “Tefilah” 

which is to be said with much meaning and 

feeling, and why it said at the onset of the 

holiest day of the Year, Yom Hakippurim.  

While Kol Nidrei appears to be a technical 

procedure of annulling vows, it is so much 

more than that.  On Erev Rosh Hashanah, we 

do Hatoras Nedarim to annul our vows, and on 

Leil Yom Hakippurim, we say Kol Nidrei, to 

cleanse us from our sins so that we can 

reconnect with Hakodosh Boruch Hu.  From 

the second we entered this world, we swore 

that we would serve Hakodosh Boruch Hu.  

The Kiyum of the world only comes from Klal 

Yisroel learning the Torah Hakdosha, and 

keeping its commandments.  Hakodosh Boruch 

Hu swore that He would destroy Klal Yisroel, 

and Moshe Rabbeinu annulled that oath.  We 

sinned against Hakodosh Boruch Hu, and we 

want to be forgiven for our iniquities.   At the 

same time we say Kol Nidrei to annul our vows 

so that we recognize the great power Hakodosh 

Boruch Hu gave us of speech.  The Koach of 

speech is great, and it is with that power that 

we are Mispalel to Hakodosh Boruch Hu to 

forgive us for all of our sins, and to make us 

pure.  The Luchos that Moshe brought down 

were like the marriage contract between 

Hakodosh Boruch Hu and Klal Yisroel. Moshe 

broke them in order to save us from the sin of 

the Eigel.  However, it is not that we no longer 

wanted to get married, it was just temporary 

because we sinned.  We sought an atonement 

for our sins, so that we could start fresh, and 

get married to Hakodosh Boruch Hu. We want 

to show Hakodosh Boruch Hu that we take our 

vows seriously, and those that we transgressed 

should be annulled, for we want Hakodosh 

Boruch Hu to heed His vow that He made to 

our forefather, Avrohom Avinu.  Know that 

this is not just a technical procedure. Rather, 

we say Kol Nidrei beseeching Hakodosh 

Boruch Hu that He annul our iniquities of the 

past, so that we can begin anew, and 

strengthen our bond with Him. We must cry 

out to Hashem as this holy day is about to 

begin, and beseech Him that we really love 

Him and want to be pure – we want a new 

start, and we will try with all of our might to 

make the future a better one in our Avodas 

Hashem.  When you hear that hallowed hymn, 

which has been sung for generations, it should 

be Me’orer us to do a complete Teshuva as we 

beseech Hakodosh Boruch Hu for a fresh start.  

May we all be Zoche to have our iniquities of 

the past annulled, and begin a new marriage – 

a Gemar Chasima Tovah. 
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Tefilas Ne’ilah – “ פתח לנו שער, בעת

 ”נעילת שער, כי פנה היום

“Open for us the Heavenly gate, at this time of the 

closing of the gate, for the day wanes.”  It is the 

holiest day of the year, and the day is waning – is 

almost gone.  After being Mispalel all day, we come 

to the climax of the day, the end of the day, when we 

are Mispalel Tefilas Ne’ilah.  What are we asking of 

Hakodosh Boruch Hu when we say these words?  Are 

we asking Him to open the Heavenly gates when they 

are closing?  We know that the gates are closing.  

Shouldn’t we be asking that our Tefilos be accepted 

in Shomayim before the gates close?   The following 

Divrei Torah will expound on this topic, and support 

the P’shat offered in the closing paragraph. 

 The – ”זמן תפילת נעילה“ 623:2 – מטה אפרים 

Minhag is to begin Tefilas Ne’ilah while it is still day 

and to continue it into the evening.  Ne’ilah is the 

culmination of the Tefilos of Yom Hakippurim.  It is 

recited just as the Heavenly gates, which had been 

opened wide for the entire day of Yom Hakippurim, 

are about to be closed.  Although one’s strength is 

sapped from his fasting and Davening the entire day, 

crying to Hakodosh Boruch Hu, he should invigorate 

himself and concentrate with great fervor upon this 

Tefilah – to Daven to Hashem from the depths of his 

heart.  The purpose of the Aseres Yemei Teshuva is 

Yom Hakippurim, and the purpose of Yom 

Hakippurim is Tefilas Ne’ilah.  It is the Chasimah, the 

conclusion of Yom Hakippurim, and everything 

follows the Chasimah.   

 The Tefilah – ”תפלת נעילה“ – 623 – אלף המגן 

of Ne’ilah is an additional Tefilah that is said on Yom 

Hakippurim, one that is not said any other time of the 

year.  It is a time that the gates in Shomayim begin to 

close.  Before they close, we want our Tefilos to enter 

Shomayim, and be accepted with Rotzon, so that all 

of our Tefilos and requests are fulfilled, and that we 

receive atonement for our sins.  Ne’ilah is the time of 

the Chasimah of the judgment that occurred on Rosh 

Hashanah for oneself and upon one’s children, 

whether it be for good or bad, Chas V’sholom.  

Therefore, anyone that has any sense will recognize 

the greatness of the moment, for it is a very 

auspicious time for Klal Yisroel for their Tefilos to be 

accepted.  Being that the Tefilah of Ne’ilah is the 

main Tefilah of Yom Hakippurim, it is appropriate to 

have the Aron Hakodesh opened.  The purpose of the 

Aron Kodesh being opened the entire Ne’ilah is to be 

Misorer the hearts of Klal Yisroel by letting them 

know that the gates of Shomayim are open, and they 

must Daven with great trepidation and Kavanah.  It is 

proper for one to cry during this Tefilah, for even if 

Chas V’sholom there is an evil judgment hanging over 

the person, through his tears it can be reversed for 

good, as the Zohar Hakodosh says on the Posuk 

Shemos 2:6 “והנה נער בוכה, )מיד( ותחמול עליו” – “And 

behold a youth was crying, and (immediately) she 

took pity on him.”  . 

 – ”ואומר במקום כתבנו“ 623:3 – משנה ברורה 

Just as Yom Hakippurim is the climax of the Aseres 

Yemei Teshuva, so too Ne’ilah is the climax of Yom 

Hakippurim.  The Heavenly judgment that is inscribed 

on Rosh Hashanah is sealed during Tefilas Ne’ilah.  

Everything is based on the Chasimah – if not now, 

when?  Even if one is very weak, he must strengthen 

himself like a mighty warrior, and say to himself that 

he will Daven to Hakodosh Boruch Hu with pure 

thoughts. He will put his heart into his Tefilos, 

thinking about the words coming out of his mouth, so 

that his Tefilos will be accepted, and he will be signed 

in for a good year of life, together with all of Klal 

Yisroel.  One who shows Hakodosh Boruch Hu that 

this is what he wants, Hakodosh Boruch Hu will help 

him make it happen.   

עצומו “ – Parshas Tetzaveh 185b – זוהר הקדוש 

 ”The Essence of Yom Hakippurim“ – ”של יום הכיפורים

– why is it called Yom Hakippurim and not Yom 

Selichah or Yom Mechilah – as it is a day of 

atonement?  The true purpose of Yom Hakippurim is 
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that one should be cleaned and purified from his sins.  

Being that Yom Hakippurim cleanses and purifies one 

from his sins, it is called, “יום הכיפורים” – from the 

Loshon in Yechezkel 45:20 “וכפרתם את הבית” – which 

means that the house was cleansed and purified.  The 

way to become purified and cleansed is through 

atonement – but the purpose is to be pure and clean 

so that one can connect himself to Hakodosh Boruch 

Hu.   

יחקקו בלבו “ – Tefilas Ne’ilah – בית אברהם 

 At the time of Tefilas Ne’ilah, we once – ”הקבלות

again reaffirm our commitment to do Teshuva.  

Throughout the days of Elul and Aseres Yemei 

Teshuva, each person seeks to accept upon himself, 

each person on his level, that which will make him 

into a better G-d fearing Jew. There are those who 

are far from where they should be in Ruchniyos.  

During these days, they try to turn themselves in the 

right direction of Avodas Hashem, and separate 

themselves from sin.  As these auspicious days are 

coming to an end, it is at Tefilas Ne’ilah, that one 

must make a firm commitment that he will follow 

through on his Kabolos.  Although he may not be a 

better person yet, he needs to clearly delineate that 

he is turning directions, and is now on a new path – a 

path towards coming closer to Hakodosh Boruch Hu.  

One must engrave in his heart that he will not veer 

from this path of Avodas Hashem.   

 Ne’ilas Sha’ar” – “The closing of“ – באר משה 

the gate.”  Even one who did not take advantage of 

the days of Elul and the Aseres Yemei Teshuva, must 

still awaken within himself Yiras Hashem, and at 

Tefilas Ne’ilah, must Daven to Hakodosh Boruch Hu 

with all of his heart and do Teshuva.  Saying the 

words, “ ער בעת נעילת שערפתח לנו ש ” – “Open up 

the gate, at the time of the closing of the gate” – one 

must think, “Now is the time to really be Mispalel to 

Hakodosh Boruch Hu.”  One should be trembling in 

front of Hakodosh Boruch Hu.  One who is Mispalel 

properly, Hakodosh Boruch Hu closes the gates in 

front of those celestial beings which come to be 

Mekatreg, prosecute, the person – and being that the 

door is closed, they cannot prosecute against him.  

“ is – ”נעילה“ ה-נעל י ” – Ne’ilah is a time that 

Hakodosh Boruch Hu closes the gate in front of the 

Mekatragim so that they cannot prosecute Klal 

Yisroel.  

 The thirteen Middos of – ליקוטי תורה 

Rachamim – There are different levels of the Yud 

Gimel Middos Harachamim, which are revealed at 

different times of the year.  It begins with Rosh 

Hashanah through the Shofar, and the main 

revelation of those Middos is on Yom Hakippurim – 

specifically during Tefilah Ne’ilah.  

 Tefilas Ne’ilah – Everything - תפארת שלמה 

goes after the Chasimah, therefore it is during Tefilas 

Ne’ilah that one can elevate all of his Tefilos of the 

day to reach Shomayim.   

 Tefilas Ne’ilah – The reason  - בארת המים 

that the final Tefilah on the holy day of Yom 

Hakippurim is called, “נעילה” is because at that time, 

the Tzaddikim of the generation “נועלים וסוגרים” – 

close and lock themselves in with Hakodosh Boruch 

Hu, in a specially enclosed space designated for them 

and Hakodosh Boruch Hu.  It is a place that no 

Mekatragim, prosecutors, are allowed to enter.  

 Tefilas Ne’ilah – Tefilas Ne’ilah can - זרע קודש 

be explained by way of a Moshol of building a box to 

place that which is precious within that box.  First one 

builds the box, and then he installs a lock on it, so 

that when he places that which is precious inside, it 

will be protected.  The entire month of Elul and the 

Aseres Yemei Teshuva, Klal Yisroel build for 

themselves a box, they make themselves into a 

proper receptacle so that they can receive 

tremendous Chasodim from Hakodosh Boruch Hu.  

Tefilas Ne’ilah, is the time when one closes and locks 

that receptacle, he seals his Avodas Hakodesh so that 

he will remain a true Eved Hashem, and be a proper 
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receptacle throughout the year to accept the 

goodness from Hakodosh Boruch Hu.   

אומרים “ – Yom Hakippurim – עטרת יהושע  

נעילהביום כיפור ז' פעמים ד' הוא האלקים בשעת  ” – 

On Yom Kippur we say seven times, “Hashem Hu 

Ha’Elokim” at the close of Ne’ilah.”  In this world, the 

Shem Havayah of Hakodosh Boruch Hu is cloaked in 

the Shem Elokim, which is the same Gematria as, 

 the nature.”  However, in the future, the“ – ”הטבע“

Shem Havayah will be revealed to all, and it will no 

longer be hidden in the guise of nature.  All of 

Hakodosh Boruch Hu’s Chasodim will be seen by all.  

This is why there is a שעיר המשתלח, a שעיר, that is 

given away to the Satan.  The goat that is sent away 

looks exactly like the one that is used on Yom 

Hakippurim.  This is Meramez to us that what we see 

is not real – we see the Shem Havayah cloaked in the 

Shem Elokim – we see the Shem Elokim though it is 

truly the Shem Havayah, which represents the 

Rachamim and Chesed of Hakodosh Boruch Hu.  We 

say, “ד' הוא האלקים” at the end of Tefilas Ne’ilah to 

strengthen within us the knowledge that although we 

see אלקים, we must know that it is the Shem Havayah 

cloaked in the Shem Elokim.  We say it seven times 

K’neged the seven places we had two אוהל  :שעירים

שבמדבר, גלגל, שילה, נוב, גבעון, בית המקדש  מועד

   .ראשון, בית המקדש שני

 Shuvah Yisroel – Haftorah of – ברך משה 

Parshas Shuvah Hoshea 14:2,3 “ 'שובה ישראל עד ד

אלקיך כי כשלת בעונך, קחו עמכם דברים ושובו אל ד' 

 Return Yisroel to“ – ”אמרו אליו כל תשא עון וקח טוב

Hashem, your G-d, for you have stumbled through 

your iniquity.  Take words with you and return to 

Hashem; say to Him: Forgive every sin and accept 

goodness.”  The Navi is telling Klal Yisroel to do 

Teshuva.  What does, “וקח טוב” – “taking goodness” 

have to do with the Teshuva a person must do?  Why 

does Teshuva help to atone for sins?  In truth, one 

who sins is rebelling against the King and should be 

punished for it.  His saying words of Vidui should not 

help – for it does not undo his rebellion.  Yerushalmi 

Makkos 2:6  - According to the Midas Hadin, when 

one sins, he should be killed for rebelling against 

Hakodosh Boruch Hu.  However, Chazal said in 

Meseches Sotah 3a, with their Ruach Hakodesh, “ אין

 A Yid does“ – ”אדם חוטא אלא אם כן נכנס בו רוח שטות

not sin, unless a foolish Ruach enters him.”  Being 

that he only sinned because a Ruach Shtus entered 

him, it is considered that he sinned in error; he was 

not in control.  Therefore, he can receive atonement 

for his sins, when he banishes the Ruach Shtus and 

regrets what he did, for he never intended to rebel 

against the King.  All of the sins of Klal Yisroel come 

from this Ruach Shtus, and not Chas V’sholom 

because they intended to sin and wanted to rebel or 

anger Hakodosh Boruch Hu.  We see this when Klal 

Yisroel perform Mitzvos, as in the Mitzvos of Sukkah, 

Lulav, Shofar, and Megilah.  We can see it from how 

much they prepare to perform those Mitzvos, and do 

so with great joy.  Eiruvin 19a – Even the sinners in 

Klal Yisroel are filled with Mitzvos like a 

pomegranate.  We see from this that Klal Yisroel truly 

want to serve Hakodosh Boruch Hu properly, 

however, at times their Yetzer Hara overpowers them 

and confuses them – a Ruach Shtus enters them, and 

then they sin.  “שובה ישראל עד ד' אלקיך” – Return to 

Hashem and do Teshuva.  If you will ask, how can 

Teshuva help?  “כי כשלת בעונך” – for your sins were 

never intentional, to rebel against Hashem, rather it 

was because of the Ruach Shtus.  How do we know 

this to be true?  “קח טוב” – for we see how they take 

the good, how they perform the Mitzvos of Hashem, 

that they really want to serve Hakodosh Boruch Hu 

properly at all times.   

 Kippurim – It says in the Medrash – כד הקמח 

that the four Tefilos said during the day of Yom 

Hakippurim are alluded to in Shir Hashirim.  Shir 

Hashirim 5:2-5 “ אני ישנה ולבי ער קול דודי דופק פתחי לי

אחתי רעיתי יונתי תמתי...פשטתי את כתנתי איככה 

קמתי אני לפתח לדודי, וידי נטפו מור, ואצבעתי אלבשנה...
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 I let my devotion“ – ”מור עבר, על כפות המנעול

slumber but my heart was awake.  A sound, My 

Beloved knocks.  He said: Open your heart to Me, My 

sister, My love, My dove, My perfection.  I 

responded, I have removed my clothing – how shall I 

put them back on?  I arose to open for my Beloved 

and my fingers flowing with myrrh to remove the 

traces of my foolish rebuke from the handles of the 

lock.”  Shir Hashirim is a love story – it is to 

demonstrate the love that Hakodosh Boruch Hu has 

for Klal Yisroel, and the love that Klal Yisroel has for 

Hakodosh Boruch Hu.  “קמתי אני לפתח לדודי” – This is 

a Remez to Tefilas Shachris.  “וידי נטפו מור” – Is a 

Remez to Tefilas Musaf.  “ואצבעתי מור עבר” – “This is 

a Remez to Mincha.”  “על כפות המנעול” – “From the 

handles of the lock” is a Remez to Tefilas Ne’ilah.   

 Parshas Vayishlach – Shir – ערבי נחל 

Hashirim 5:2 “קול “ – ”אני ישנה ולבי ער קול דודי דופק

 This refers to the Bas Kol that comes out – ”דודי דופק

every day and announces that one should do Teshuva 

– which is Me’orer a person to Teshuva.  “פתחי לי” – 

Open up your hearts to Me (Hakodosh Boruch Hu), 

and I will help you.  When the Neshama comes down 

to this world it is clothed with a holy clothing that has 

the Kedusha of Hakodosh Boruch Hu.  As long as the 

person keeps it pure, it remains a Tzelem Elokim. 

However, if one sullies himself with sins, then the 

Tzelem Elokim leaves him.  “ פשטתי את כתנתי איככא

 The person asks – but I have already – ”אלבשנה

removed the Tzelem Elokim from my Guf by my sins – 

how can I wear that Tzelem Elokim once again?  

“ לפתוח לדודיקמתי אני  ” – All I need to do is get up and 

begin to do Teshuva.  If I show Hakodosh Boruch Hu 

that I want to return to Him, and do a true Teshuva, 

He will help me to restore my Guf to a Tzelem Elokim.   

 Perhaps now we can understand what the 

words, “ ח לנו שער, בעת נעילת שערפת ” mean, and 

what we should have in mind when we say those 

words.  Chazal tell us that during the days of Rosh 

Hashanah, Aseres Yemei Teshuva, and Yom 

Hakippurim, Hakodosh Boruch Hu comes very close.  

It is an auspicious time to do Teshuva and come close 

to Hashem, because He comes close to us to afford 

us this great opportunity.  As Yom Hakippurim is 

about to end, the proverbial door, that Hakodosh 

Boruch Hu could easily accept our Tefilos, is on the 

verge of closing.  It is a time of the closing of the 

“door.”  What are we supposed to be doing at this 

time – what are we to do to take the proper 

advantage of this great gift of Hakodosh Boruch Hu?  

The Megilah Shir Hashirim, is a love story written by 

Shlomo Hamelech about a love that is very strong, a 

love between Hakodosh Boruch Hu and Klal Yisroel.  

Hakodosh Boruch Hu comes knocking on our door, 

for He wants to be with us.  At first we say that we 

are not really interested, and do not open that door.  

How could we?  There is a Ruach Shtus that enters us, 

and tells us not to follow Rotzon Hashem, and instead 

to follow after our physical desires.  How foolish are 

we? Hakodosh Boruch Hu is knocking on our door – 

and we don’t open it!? The days of Elul through Yom 

Hakippurim are to be days of reflection – days on 

working of ways to banish the Ruach Shtus within us, 

and make firm commitments to follow in the ways of 

Hashem.  As the holy day of Yom Hakippurim is 

coming to an end – we beseech Hakodosh Boruch Hu 

 Help us open up the door – the – ”פתח לנו שער“ –

door that You, Hakodosh Boruch Hu, knocked on.  

Although we were wrong for not opening it 

immediately, please still be there when we open it.  

Please help us open it – for that is truly what we 

want.  We want to open the door, and have a close 

relationship with Hakodosh Boruch Hu all year.  The 

gates of Heaven are closing, and we are requesting 

that at this time, we should be able to open up that 

door between us and Hakodosh Boruch Hu, so that 

His love for us, and our love for Him, is apparent at all 

times.  With this Tefilah, we should be Zoche to have 

a גמר חתימה טובה, and be Zoche to have a true and 

wonderful relationship with Hakodosh Boruch Hu.     

mailto:ParshaPshetel@gmail.com

	48-Haazinu-Chag-HaSukkos
	96 - Pulse of Emunah Haazinu 5779
	BW 427 Ha'azinu 5779 print
	Haazinu-Sukkos 5779
	Haazinu-Sukkos-Shemini AtzeresShortWithAnswers5779
	Parsha Potpourri
	Parshas Haazinu / Sukkos – Vol. 13, Issue 49
	Compiled by Ozer Alport
	שאל אביך ויגדך זקניך ויאמרו לך (32:7)
	Rav Isser Zalman Meltzer served as the beloved Rav of the prestigious Jewish community of Slutzk. However, the position as spiritual leader of the community kept him quite busy and left him little time for Torah study. When he was presented with an o...
	Rav Isser Zalman laid out three arguments in favor of his proposed decision to accept the new position. Firstly, the position of Rav of a community, in which one must rule daily on difficult questions of Jewish law, is fraught with tremendous respons...
	Secondly, in his present position, he was forced to spend a large portion of the day dealing with simple, uneducated laymen who weren’t able to appreciate his greatness in Torah. In a yeshiva setting, on the other hand, he would be able to spend the e...
	Finally, the obligations of his current position were so numerous that they left him insufficient time to engage in his own personal Torah study. The new position being offered would leave him free of distractions so that he would be able to focus his...
	Rav Chaim responded that Rav Isser Zalman’s logic indeed seemed correct. However, Rav Chaim pointed out that he had overlooked one compelling consideration: This is not the way such matters have traditionally been handled. Rav Isser Zalman was not the...
	The Torah teaches that when in doubt, a person should consult those older and more experienced than him, who can guide him based on the wisdom of their years. In this case, Rav Isser Zalman’s seemingly logical reasoning was outweighed by the simple ob...
	In his sefer Derech Hashem (4:8), the Ramchal writes that when we fulfill the mitzvah of taking the four species on Sukkos, it inspires fear in the hearts of gentiles who see us holding them, as the Torah says (Devorim 28:10), “All of the nations of ...
	The Ramchal’s insight is supported by the wording of the יהי רצון (may it be Your will) prayer that many have the custom to recite prior to taking the four species, in which we say ולידע איך שמך נקרא עלי וייראו מגשת אלי – the nations of the world will...
	Additionally, the Midrash teaches (Vayikra Rabbah 30:2) that on Rosh Hashana, the Jewish people and the nations of the world come before Hashem for a court case. There is no way for us to discern who won, but when the Jewish people emerge carrying th...
	Each Rosh Hashana the Jewish people and the nations of the world come before Hashem to litigate their dispute about who rightfully deserves this world and its associated blessings. The Midrash teaches that the result of this judgment is only clarifie...
	Although the Torah equally commands us to take all four species, in practice the lulav, hadasim, and aravos are bundled together, while the esrog is held separately and is brought together with the other three species only to perform the mitzvah of s...
	Similarly, Rav Wagschal points out that the tefillin shel rosh contains the letters ש and ד from Hashem’s name ש-ד-י, while the tefillin shel yad has the letter י. It is only through the wearer’s body that all three of the letters are linked and join...
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	לפי ששמחין ועושין בו סעודת משתה לגמרה של תורה (שלחן ערוך אורח חיים 669)
	The Shulchan Aruch writes that Jews who live outside of Eretz Yisroel and observe a second day of Yom Tov celebrate Simchas Torah on the additional day of Shemini Atzeres, rather than on Shemini Atzeres itself. Seemingly, it would be more appropriate...
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	5) Rav Shlomo Zalman Auerbauch rules that if a person finds himself on Shabbos without a siddur and he does not know the Shabbos Shemoneh Esrei by heart, he should say the weekday Shemoneh Esrei and add “ya’aleh v’yavo,” in which he should include the...
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