
    tvbhfava itfn usnk ubh,ucr 'wl,uca ,t chavuw cu,fk uk vhv :h"ar
tuva 'unmgk vkutd ch,fv ihktdbafu 'o,ukd ,rmc ktrah og vhura kufhcf
ukt ohnhc vhv, vthrev ,tza vbuhkgv vjdavv vcchx hsfc tk /ovng cuah
,fhhav vsucgv ,reh ,t ostk uk ,ukdk vru,v v,mr 'vcua,v hnhk ohfunxv
vbav ,unh kf lan uhkg rcg rat kfc ibuc,n tuv ovc rat 'ohnhv uktk
'ubhzug ,bhfak ierup kufhcf orud tuv lfc hf 'uhgapu uhtyj kg vcua,c exugu
'v"cev ung tmnb hyrpv u,ukdc odu 'hyrp ,ukd unmgk orud uhtyjc sjt kf hf
vgac 'rhtn r"tw (/un ihrsvbx) t,htsf 'vbhfavk eung rgm if od orud urgmu
ufrsn ucuacu /whgurzn hbke hatrn hbke ',rnut iuak vn vbhfa rgymn osta
rgm ,t od lfc tuv khenu 'u,cua, ,drsn hpf urgm ,t unmg kgn khen hrv

 /ohcuy ohagnku vcua,k ,ta r,hc unmg zrzk vjufc uz vthreu 'vbhfav
hura ostvaf 'vkhp,c od uz vbuuf lhha lf 'vcua,c uz vbuuf lhhaa oafu     
vz hrva 'v"cev ka urgm kg iuufk uhkg kyun 'dupha urgm kg kkp,nu 'rgmc
lf urgmn tuv rypha .pja oafu 'vbhfak rgm kufhcf orud uk aha rgmv
uhkgu 'lf kg aeck uhkgu 'urgmn ktdhvk .pj v"cev oda ihcvk uhkg kyun
orda vz tuva rjtn 'ubue og sxj,na hnf cajb ubht ihhsg uz vbuufc hf ihcvk
kg rgymha tuv ihsc hrv rgymn tuv otu 'tbhs tkc tbhs ,hk hf 'rgmv u,utk
od rgmv orda vz tuva tmnbu ',tz kf uk unrda ov hf 'ohkekuenv uhagn
 /vrgm ,t udhpha uh,ukhp,c vbhfav iuckg ,t gc,ha tuv ihsc if kgu 'vbhfak
,rzuj u,khp, iht vbhfav ka vrgm kg u,khp,c iuufn ota 'e"vpxc t,htu     
tahk tuv hutr ihhsga udryeha ohdryen ah hrv unmg kg kkp,h ot hf 'oehr
'uz vkhp, kg dryek zhgh rat vz tuv hn 'vbhfav rgm kg kkp,h ot lt 'urgmc
jrfvcu 'uz vkhp, ukceh jrfvcu 'vzn r,uh ohna ,ufknc vshrn lk iht hrva

/vbhfavn rgmv vz rxuh tk rgmc tuva sug kf hf 'urgm rhxvk ufrymh
ung uvbgtu hbtrehw (uy 'tm ohkv,) f"vtnc ohrcsv ukt uahckv ohehsmvu    
hrv 'uh,ueumnn ostv rgymh ot 'rnut v"ceva :wuvscftu uvmkjt vrmc hfbt

wu hbp vkjhu tuchhhhhbbbbttttrrrreeeehhhh'h,ut utreh rat kfk cure hbbva rjtn ztu 'ohbubj,c w
wuuuuvvvvbbbbggggttttvnfcu vnfc thv vhuk, hrva ',unhkac uz vhbg vhv,a jrfv iht lt w

vhv, tka vkhp, ohngpk obah z"fc oehr ,rzuj vkhp, ihta ;t kg hf 'ohtb,
ut ,ukhp, vnf ;hxuvk lrymh sug ahtv vzu 'vnuahrc ihjcvk ,kufhv ukhpt
ihhsg v,hv tka ouan tuv ohngpk ',uchx vnfn uvzu 'onuahr rfuha hsf oh,ufz
tka rjtn 'ugsdb tk ihhsga ohdryenv hucr hbpn ohngpku 'ckv enugn u,khp,
rcsv ihta ;tu ,ubghvk vfza ostv gshh ,tz kct /hgcsf vcua, ahtv vz vag

R’ Mechel Zilber shlit’a (Rosh Yeshivah Yeshivas Zhvill) would say:

    “w,uhfz rpxc ubc,f ubfkn ubhctw - What is the meaning of this request? If we earn merits (,uhfz), our merits will

increase; if we do not earn merits, how can eating a pomegranate increase our merits? Although we certainly must

earn our merits, in many ways the number of merits we earn is not in our hands but in the hands of Heaven. For

example, if a person writes a sefer or delivers a Torah lecture, he will earn merits in accordance with the number of

people who read or hear his words. To earn the maximum number of merits, he needs Heavenly help that his words

reach a large audience. For this we ask Hashem that our efforts to earn merits should bear maximum fruit; that we

merit Siyata D’shmaya, Divine assistance, to earn merits so that we will be worthy of inclusion in the book of merits.”
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 vna lhekt wv lmhpv rat ohngv kfn lmceu cau lnjru l,uca ,t lhekt wv cau(s-k)trpgn t,bhfa hneutk - 
,ukhp, sug uz vkhp,k uprymhaf vbtmnh ohnhv curc hf ihnth aujc rfhb
vz ihta tuv rhfn uctf ,t ostk uk ctufa vgav uzc ot lt /ohbua oh,ufzu

w tkt 'hyrpv uctfvvvvrrrrmmmmcccc    hhhhffffbbbbtttt    uuuunnnnggggaeck ubthc, uz vrfvu 'rm uk o,rm kfc hf w
,ufzc ut vaecv ,ufhtc vhuk, vhbgv vhv, tk zt 'vausev vbhfav rgm kg od

wa vfzh tkt 'ushca    $$$$    wwwwuuuuvvvvmmmmkkkkjjjjttttoua rtah tk cuau 'uh,ueumnn hrndk u,ut .kjt
 /apb ,ndgu rgm ka oaur$$$$    wwwwuuuuvvvvssssccccffffttttuuuuwwwwuh,ueumn kfu ,unkac ubumr ,t scft 

 od /urvc,hu unkghhyyyy""""aaaaggggccccvvvv    iiiirrrrnnnnvbanv ,buuf rthc (dg ,ut a"chrv ,tuum) 
tk rgymnv ostva 'watr scuf lu,n tkt kkp,vk ohsnug ihtw (/k ,ufrc)
v"cev ka urgmc $ watr scufwc ,ubbuc,v lu,n tkt urgm kg kkp,vk sungh

  /u,guahc vtrhu u,khp,c vbghha uk jycun zt hf watrw trebv
h,tre hk ,rmc wv ktw (fe ohkv,) v"gvs ,buuf f"d lf arpk h,gsc vkgu     

 ohbu,b ostv ka ucku uhbhg ota whbbghu    ----    wwwwvvvv    kkkkttttwwwww  vbhfav rgm kguuuukkkk    uuuu,,,,rrrrmmmmccccw
 uc ohhe,hu uh,ukhp, ukce,ha vfzh zt 'uk rmhna vgacwwwwhhhhbbbbbbbbgggghhhhuuuu    hhhh,,,,ttttrrrreeeewwww /

wv lhsxj hbtchuw (tn yhe ohkv,) 'sus hrcsn rntn sug h,arhp vz ihgf    
w aehc susa wl,rntf 'l,gua,wwwwvvvv    llllhhhhssssxxxxjjjj    hhhhbbbbttttcccchhhhuuuugsu 'ohsxj hkg tcvu lanv $ w

w ignk ot hf ',tz kf aecn hbbv hbgnk tk hfllll,,,,gggguuuuaaaa,,,,vguah lhanvk hsf $ w
w ',"havkllll,,,,rrrrnnnnttttffffruzn thcvk hsf if kgu wvrmc hfbt ungw ,rnta unf $ w

/hrgmnu hrcan hbtpru lbgnk vag 'lrgmk
osuen sugu 'ktrah ka isucf kg sus ka u,aecc arupnc od rntb vz ihbg     

w (t 'uye ohkv,) 'rntu ohsev vc khj,vauuuubbbbkkkk    ttttkkkk    wwwwvvvv    uuuubbbbkkkk    ttttkkkk,hkf, iht - 'w
w 'hng ogu hnmg og chyvk h,khp,ssssuuuuccccffff    iiii,,,,    llllnnnnaaaakkkk    hhhhffffoak tuv hbumr kf $ w

ohkpaun uhvh u"j otu 'v"cevk od sucf lfc vhv, sucfc ktrah ufzh ota 'ohna
w aecn hbbv if kgu 'ohna oa kukhj z"hg vhvhttttbbbb    vvvvhhhhtttt    oooohhhhhhhhuuuuddddvvvv    uuuurrrrnnnntttthhhh    vvvvnnnnkkkk

oooovvvvhhhheeeeuuuukkkktttt /lnak hutrv sucfv ,t ovk i,, iu,b if kgu w
uktc hrva ',tz kf ,gsk ubhkg 'ohtcu ohcre,n vbav atr hnhaf v,gu    
ohmujbv uhfrm kg aeck rumh kf vut,n ztu 'okug htc kf ,t v"cev is ohnhv

 t,hta vn tuv gushu 'ukwwwweeeevvvv    rrrrvvvvuuuuzzzzccccohnhv uktc inmg hfrm kg ohaecnv ukt hf '
ohfhknn ouhv vzc hf 'cv cv ihjuumnv ohckff ov v"cev ,t ohfhknn ubt uca
vkd,,a 'vbuhkgv ,ufknv hbhbg kg zt aeck ubhkgu 'okugv kf kg v"cev ,t
aecnu 'rnv ubh,ukdc kpaunv utruc sucfk aj ubhta vzu 'wc,h usucf vcr,,u
vbhfav ,t ostv ;,ah ot lt /ubuzn aecnv ckfk vnus ubhv uhfrm kg er
ohnusv ukt og kkfh tk cuau utruc sucf kg tuv aecn hf tmnb 'urgmc

/vcuy vnh,ju vch,fku 'uh,uktanu uhfrm kf lhanvk vz ,ufzc vfzhu 'ohckfk
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Chacham Rabbenu Azaryah Figo zt”l (Bina L’itim, Drush L’Rosh Hashana) would say: 

     “wubdj ouhk vxfc rpua asujc uge,w - All the mitzvos are given to serve the King of the World and

bring Him satisfaction, kufhcf. Here, we are commanded to blow the shofar to bring to mind

Akeidas Yitzchok and be remembered favorably on the Day of Judgment. If blowing the shofar is

for our own benefit, how is this considered a mitzvah in the service of the Almighty? Because by

being remembered through Akeidas Yitzchok, we reach the conclusion that it is worth sacrificing all

pleasures of life, including life itself, in order to perform Hashem’s will and obey His commands.”

A Wise Man would say: “While it’s important to act properly between Rosh Hashana and Yom

Kippur, it’s also important to continue acting properly between Yom Kippur and Rosh Hashana!”             

In memory of ourIn memory of ourIn memory of ourIn memory of our
Zaidy, Harav Zaidy, Harav Zaidy, Harav Zaidy, Harav 

Shlomo Davis Shlomo Davis Shlomo Davis Shlomo Davis zt”lzt”lzt”lzt”l
ic cegh vnka crv

k"mz whrt vsuvh
z"ga, * kukt u"f wpb

The Davis FamilyThe Davis FamilyThe Davis FamilyThe Davis Family
      Chicago, Illinois           Chicago, Illinois           Chicago, Illinois           Chicago, Illinois     

 ,c whj vatv b"zku
 v"g kgpphe ovrct wr

 - whksd oumc wpbv"cmb,

Dedicated in MemoryDedicated in MemoryDedicated in MemoryDedicated in Memory
of Moshe Spilman of Moshe Spilman of Moshe Spilman of Moshe Spilman z”lz”lz”lz”l

ojbn ic k"z van wr b"hgk
v"cmb, * ct cf * inkhpa

kthjh sus wr ,nab hukhgk
k"z vbuh van r"c kfhn

 * ukxf d"f wpbv"cmb,
Dedicated by Mr & MrsDedicated by Mr & MrsDedicated by Mr & MrsDedicated by Mr & Mrs
Eli Ritterman & FamilyEli Ritterman & FamilyEli Ritterman & FamilyEli Ritterman & Family

v"g vnka ovrct wr ,c kjr tahr u,hgru k"z whcuy wr ic rykt ktuna ;xuh ovrct wr ,nab hukhgk

 

   A SERIES IN HALACHA
  LIVING A "TORAH" DAY

"okuf sdbf vru, sunk,u" - The Greatest Mitzvah of All (93)

Torah Study in the Month of Tishrei. In the many busy days
that are coming up IY”H during the month of Tishrei, a Jew
must be careful to always set aside a portion of his time, each
day and night - Kvias Itim - to fulfill the obligation of uc ,hdvu"
"vkhku onuh (1) - which is the obligation to study Torah. Even on
the day of Yom Kippur, when so much of our time is taken up
with our Tefillos, one must still do some Torah learning. (In
truth, one could have in mind while reciting the “Avodah” in
the Mussaf Chazaras Hashatz, to fulfill the mitzvah of Talmud

Torah, since it is all sections of Meseches Yuma.)
Last Day of the Year. The Kitzur Shulchan Aruch (2) and others
write that a person should spend the final day of the year (erev

Rosh Hashana) doing as many spiritual things as possible, in
Torah, mitzvos and tefillah. To a certain extent, doing this
before the year is over, has an ability to fix up these Avodos of a
whole year before the judgment of Rosh Hashana. Therefore,
one should use all of his available time to learn Torah.
Rosh Hashana Meals. The Mateh Efraim and Elef  Hamagen
bring down (3) similar customs about learning Mishnayos of
Meseches Rosh Hashana during the Yom Tov meals. According
to one custom (with sources from the Arizal), one should learn
all four chapters of the masechta  before bentching of the first
night Yom Tov seudah. According to another custom, one
should split up the four chapters during all four Yom Tov meals.
Aseres Yemei Teshuva. Both the Mateh Efraim (4) and

 

`"hily cltyxid jexa x"den z`n  
qhiid cplailw jexa miig zxhr llek y`x

Mishna Berura (5) write that during the Ten Days of Repentance,
one should learn IGGERES HATESHUVA of Rabbeinu

Yonah and similar Mussar seforim that talk about Teshuvah.
Thirty Days Before a Yom Tov. The Gemara (6) teaches:
"djv ,ufkvc oharus kdrv osue ouh ohauka". A person should study
the halachos of each Yom Tov thirty days before the Yom Tov.
Since these days of Aseres Yemei Teshuvah are also within the
thirty days before Chag HaSukkos, and preparations for the
Arba Minim and Sukkah have usually already begun by most
people, if one can learn the basic halachos regarding these
mitzvos, he will definitely fulfill them in an upgraded manner.
Erev Yom Kippur Meals. On erev Yom Kippur, we eat two
seudos to prepare ourselves for the upcoming fast. These erev

Yom Kippur meals are not simply times to eat; they are
supposed to be elevated experiences that can also somewhat
“fix-up” the shortcomings from a person’s meals of the entire
year, as well as inspire him to recognize how elevated eating
meals can be in the coming year. A person should, therefore,
prepare appropriate words of Torah to be said at the table. This
could and should be done all throughout the year.
Mishnayos on Yom Kippur. The Mateh Efraim (7) brings
down that one should try to learn the Mishnayos of Meseches

Yuma on Yom Kippur. The Elef Hamagen (8) says that it is
better if done by day to fulfill the concept that one who learns
about a certain Korban is as if he actually brought that Korban,
and the Avodah of Yom Kippur was done during the day.



7  `"hily lxrt mely axd z`n                                                                                          zexxerzd ixace miig igwl
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 rntbu(d-zf vhgah)asuev rvc wvk uuj,avu ohrmn .rtc ohjsbvu ruat .rtc ohscutv utcu kusd rpuac ge,h tuvv ouhc vhvu 
 ohkaurhc(,urpua-vbav atrk ;xun ,khp,)wudu kusd rpuac ge,h tuvv ouhc vhvuw ,buuf ruthc - 
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    CONCEPTS IN AVODAS HALEV

 /// ohsz hbueagh kt cuyk lscg curg(cfe-yhe ohkv,)
     The month of Elul has passed by quickly. The daily
shofar blowing is meant to awaken us from our spiritual
slumber to reinforce our desire to do Teshuva. And Hashem,
too, wants our Teshuva, as we say in the Shemona Esrai of
Neilah on Yom Kippur: "ohgaupk sh i,ub v,t" - “You
(Hashem) extend Your hand to wanton sinners,” and Your
right hand is extended to accept our Teshuva. It is truly a
great insult when someone refuses to take another person’s
hand when it is offered as a gesture of reconciliation. Can
you imagine the affront we will create if we refuse to
accept Hashem’s extended hand in Teshuva?
     A person’s natural inclination is to repent and change his
ways when he falls on tough times. We are all familiar with
people who repent because of difficult circumstances that
befall them. On a logical level we could understand why
tzaros will make a person repent. Being in a hospital room
or sick at home, experiencing financial troubles or family
difficulties, can be easily understood to cause a person to do
Teshuvah. However, the posuk tells us that we must do
Teshuva no matter the circumstances. lhkg utch hf vhvu"
"///vkkevu vfrcv - even when the berachos (blessings) and
klalos (curses) will come upon you,  lhekt wv sg ,cau""///  -

////  lhbhg sdbn ub,tyju ubhgap rcgvu vjn ubfkn ubhct
     During the Yamim Noraim, the 44 stanzas of the “Avinu
Malkeinu” prayer are recited with great fervor after
Shemona Esrai of Shacharis and Mincha. Two of the
stanzas seem to be very similar. ubhgap rcgvu vjn ubfkn ubhct"
"lhbhg sdbn ub,tyju - “Our Father, our King, please blot out
and remove our sins from before your eyes,” and ubfkn ubhct"
"ubh,ucuj hrya kf ohcrv lhnjrc eujn - “Our Father, our King,
please erase, in your abundant mercy, all records of our
liabilities.” For the most part, they both say the same
thing; why would we say the same tefillah twice? 
     The Chofetz Chaim zt”l explains the difference between
the two similar stanzas as follows:  Our appeal to Hashem
that He blot out and remove our sins is a reference to the
personal misdeeds committed by each person. However, the
request that Hashem erase all record of our liabilities refers
to our failure to fulfill the concept of ",ucrg" whereby all
Jews are responsible to act as “guarantors” for one
another. We are responsible for another’s actions. We
must ensure that other Jews act accordingly and do not sin.
As the well- known dictum states; "vzc vz ohcrg ktrah kf".
Aside from the many halachic implications of this
principle, Arvus is of great ethical significance as well.
       What is “Arvus”? Arvus means that a Jew cannot be
content with the fact that he himself is an erliche Yid, a fine
Jew, who serves Hashem correctly. Arvus means he must be
very concerned that his fellow Jews do likewise. A true Yid is

FROM R’ CHAIM YOSEF KOFMAN   

you will return to the Ribono Shel Olam and listen to His
voice. One can understand the klalos, but how will the
blessings that Hashem bestows bring a person to repentance?
     My good friend, R’ Dov Zev Weinberger zt”l, the
Shemen Hatov, says that every person should view his
good fortune as a reason to repent. He should ask himself:
why are things going so well for me and my family? Is it
because I am such a righteous person or such a big Baal
Tzedakah? Am I truly worthy of all these blessings? He will
soon see his own faults and come to realize that the gifts that
Hashem is showering upon him are not deserved, and this
will make him show his Hakaras HaTov to the Hashem by
doing Teshuva! In this way, it will not be necessary for
Hashem to punish him with Klalos. The berachos will
actually cause him to do Teshuva! Thus, it is up to each
individual to decide if he would rather have the berachos
and do Teshuvah, or wait until chas v’shalom troubles befall
him and he is forced to repent amid his pain and tzaros.
     As the Day of Judgment approaches, let us not waste the
many opportunities we have to do tzedakah and chessed, and
when we present Hashem with our “shopping list” of needs
for the coming year, we can hope that He will grant us what
we truly require, and bentch us with a K’siva V’chasima Tova!

a person who can have great influence on others and help
bring others closer to their Creator. Anyone who neglects this
obligation will someday have to answer for this to the Ribono
Shel Olam. Imagine an erliche Yid comes for judgment before
the Heavenly Court. He feels confident that he will merit an
honored place in Gan Eden, as he conducted himself as a truly
pious Jew. Yet he is shocked when the court accuses him of
violating Shabbos, Kashrus, and many other fundamentals of
Yiddishkeit. He will cry out that it cannot be; he scrupulously
observed the Torah and mitzvos. The Beis Din will answer,
“It’s true that you were careful in your personal observance of
mitzvos, but you failed to share your knowledge with others
thereby enabling them to better themselves spiritually!”
     Rosh Hashana is the time for Cheshbon Hanefesh to
consider our unfulfilled obligations toward our fellow Jews.
The concept of Arvus is not limited to Kiruv Rechokim -
helping Jews who have strayed from the Torah path. It exists
first and foremost in our homes, yeshivos and shuls; for
example, not talking during davening, which distracts the
concentration of others. If we work on this element of Avodas
Hashem, it will cause others to do so as well. This is Arvus.
     When we ask Hashem to please erase all records of our
liabilities, we refer to our responsibilities to others - Arvus -
which we may not have fulfilled. If we start now to atone
for this sin, it will certainly be a great zechus for us, and
will bring others to a better sense of mitzvah observance.
Together, we will Im Yirtzeh Hashem be zoche b’din.

ch,fsfu 'susa kuph zta 'wudu kusd rpuac ge,h tuvv ouhc vhvuw rntb uhkga
 /([{/z"y c"c} w,uunv ltkn tuv iyav tuvwu] "wjmbk ,uunv gkcuw

rpuan r,uh kusd wtuck sh,gkws rpua"a 'wrzghkt hcrs herpwv hrcsu     
v"s) wvnfjv rntnw urpxc k"jnrv c,fa vn hp kg urtc,h "wvru, i,nws
rpua ,ghe,w ihhbg ruthcc (wufu kusd ihhbg suguw-,urpuau ,uburfz ,uhfkn
hf 'vzu 'uc ubhuuymba rpuav ihhbg tuvu 'vz ouhc ah kusd ihhbgu" 'wvbav atrc
cuyv ,t ezjk tuv 'vkgnk uara jufu vynk u,ghe,c rpuav ,kudx
cuyv crg,b vbv iuatrv ost ka utyj rjtna 'vtr,u 'grv ,t ,upfku
'ykau rcd,bu grv lu,n cuyv tmh vbv wvru, i,nwv inzcu 'uh,j, acfbu grc
,tmk ghdv kct 'uh,j, grv ,t acuf tuv ,uhvk ihhsg ghdv tk obntu
sh,gk lt 'unmg hbpc snug ubnn srpb grv rtabu 'unmgc ezj,vku 'urxtnn
'(cuyk ubfpvhu) hrndk grv ,t aucfh cuyvu vzv iueh,v ok,ah vbv tuck
hsh kg vagb wcuywk vagba sjtv euzhjv 'obntu 'usck ykua cuyv vhvhu
,nkavu 'wudu sutn ezju lkuv rpuav kue hvhuw ihhbg tuvu 'wvru, i,nws rpuav
tuvu 'rpuav hsh kg vhvh tuv od 'rund iujmb jmbh cuyva tck sh,gk iueh,v
vn rund vhvh vz iueh,a hpku 'wudu kusd rpuac ge,h tuvv ouhc vhvuw ihhbg
r,uhv ihnh irec vhvh tuv ifku) 'wkusd rpuaw treb 'vru, i,nc vhv tka
huagv iueh,v ,t ezjk hsf vbav atrc rpuac gue,k ubhuymb okutu '(kusd

/"tuck sh,gk ,uaghk sh,gv ,t ihnzvku 'vru, i,nc rcf
cu     kkkk""""mmmmzzzz    ....hhhhaaaacccchhhhhhhhtttt    iiii,,,,bbbbuuuuhhhh    wwwwrrrr    hhhhccccrrrrvvvvkkkk))))    wwwwiiii,,,,bbbbuuuuvvvvhhhh    ,,,,ccccvvvvttttwwww(,una ,arp ,rypv '
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/(rpxnc) "wkusd rpuaw treb vzu '"o,ut kutdk van ka u,kufhc iht 'hutrf

 //// okug sg ubhbcku ubk ,kdbvu ubhekt wvk ,r,xbv(jf-k ohrcs)
   While visiting Jerusalem, Rabbi Yakov Vann (Rabbi
of the Calabasas Shul in California) was on his way to
daven Mincha when somebody called out from a doorway
asking him to complete a minyan in a house of mourning.
He gladly agreed to pray with the mourners, but upon
entering the apartment, he was surprised to observe that
although it was full of seforim, the mourners themselves
did not appear to be religiously observant.
    After the prayer service had concluded, Rabbi Vann
took out a Mishna Berura to examine it, and he was even
more taken aback to see that its margins were full of astute
insights and comments. He inquired about the owner of the
mabbi Van
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of the seforim, and one of the mourners replied that they all
belonged to the deceased, his father. Rabbi Vann probed
further, asking whether any of the other family members
used the books. Sadly, the son responded, although his
father had been a very pious and learned Torah scholar,
none of his children had followed in his ways. He
explained that when his father came home each night, he
would lock himself in his study and spend hours poring
over his beloved tomes. However, because his Torah study
only occurred behind closed doors and not in the presence
of his family, his children never observed him learning and
therefore did not absorb his passion for Torah and mitzvos.
     As Rabbi Vann wistfully left the mourners, he realized
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once came crying to the Rebbe. He was very poor and desperately needed a new hat, but he didn’t have the money to buy
a new one. The Kapischnitzer Rebbe owned two hats, one which he wore every day, and a second, newer one, which he
kept in his closet for special occasions. However, upon hearing the Yid’s request, the Rebbe took out his new hat from the
box and and presented it to the man. The Yid thanked the Rebbe gratefully and left the house a happy man.
     This was the Kapischnitzer Rebbe’s way, but his Rebbetzin had some questions for her saintly husband. “Please explain
to me,” she said, “what is wrong with your regular hat that you wear every day? It is in perfect condition and would have
suited this man just fine. Why did you deem it necessary to give him your brand new hat right out of the box?”
     R’ Avraham Yehoshua smiled at her and replied, “Specifically for this reason, I gave him that hat! Because I really
want this hat for myself ....”
     The Rebbetzin looked at him without comprehension. “Listen,” the Rebbe told her gently, “On Rosh Hashana, during
the special tefillos that we daven, we continuously mention the great appellations of the Ribono shel Olam. One of them
is, wohnkug hjk /// vesm uauckw - ‘Whose clothing is charity .... to the One Who lives forever.’ Now, as we know, it is our job
to emulate the Ribono shel Olam. Thus, we may explain these words a bit differently. A person who does mitzvos in this
world, will merit the Next World. However, the ‘clothing’ he will wear in the Next World, is all a result of the Tzedaka -
the charity - he gives to the poor in this world. This is the meaning of wohnkug hjk /// vesm uauckw - The ‘Levush’ clothing
one wears ‘forever’ in the Next World, is his ‘charity’ that he gave down here.”
     With a beatific smile, the Rebbe concluded, “This is why I gave this Yid my new hat. The mitzvos that a person does in
this world attire him as his clothing in the Next World. If I give him my old hat now, then in the Next World I will also be
dressed in an old hat. I would rather keep the old hat for myself in this world, and in the Next World I will have a new one!”   

that this encounter gave him a newfound appreciation of a
novel Torah thought that he had recently heard. 
    In Parshas Nitzavim, Moshe tells the Jewish people,
"okug sg ubhbcku ubk ,kdbvu ubhekt wvk ,r,xbv". Literally, this
means that hidden things belong to Hashem, while those
that are revealed are forever for us and our children.
However, the Belzer Rebbe, R’ Aharon Rokeach zt”l,
suggested that the posuk can be interpreted as follows:
“Hanistaros L’Hashem Elokeinu” - if we hide our mitzvos
by doing them privately, then only Hashem will know
about our righteous ways. On the other hand, “V’haniglos
Lanu U’levaneinu” - if we take a different approach and
reveal our good deeds to our children, then our religious
priorities and values will remain “Ad Olam” - for all
eternity, as they will be carried on by our children and
descendants for all generations. 
    Rabbi Vann understood this lesson all too well after his
painful visit to the house of mourners. (Parsha Potpourri) 

 /// gnah ves vnns kueu ge,h kusd rpuacu(;eu, vb,b ,khp,)
    The Zohar Hakadosh describes in fine detail what
happens in the Heavenly realm when we blow the shofar:
On the Yom Hadin, the King is sitting on His Throne of
Judgment. The Satan comes and demands judgment. Even
though Hashem loves judgment, as it says, “For I,
Hashem, love justice,” His love of His children
overpowers His love of judgment. When the accuser arises
to press claims against them, Hashem commands the
Jewish people to blow the shofar so they will arouse
Divine mercy, from below, through the shofar. The sound
ascends from the shofar in fire, air and water, and from
them is formed one sound, and another sound is aroused
above. When these sounds are aroused above and below,
all the claims put forward by the Satan get mixed up. 
    This may be compared to a family with a misbehaving
child. One day he comes home from cheder after he hit
several boys, broke a window, disturbed the class for the
whole lesson, etc. When he gets home there is a
“reception” waiting for him. Father says that he needs a
spanking, Mother adds that he needs a punishment that
will stop this behavior once and for all, and even his older
brother complains bitterly about him. The unhappy child
thinks to himself: Now how am I going to get out of this
mess? He runs away to his room, and without realizing
what he is doing he slams the door on his own finger. His
finger is caught in the door and screams of pain come out
of his mouth. His parents hear the screaming and hurry to
his room. When they see what happened, they also emit
from their mouths screams of pain. Their child is hurt!
What happens now? The whole judgment that they were
going to put him through gets put aside. They immediately
hurry to the doctor because they are so worried about the

welfare of their child. The child’s finger is bandaged, and
on the way home they stop and buy him a bike. Why?
What is going on here? The answer is simple: the judgment
got all mixed up and was set aside. 
     This is literally how it is with us on Rosh Hashana, says
R’ Shimshon Pinkus zt”l. In the middle of the tense
judgment, we suddenly let out a scream. This is the sound
of the shofar. The shofar expresses the inner scream of the
Jew. It is “Kol Kol Yaakov” - the voice of Yaakov. In the
above allegory, as soon as the child screamed, his mother
screamed too. So it is on Rosh Hashana. As soon as the
Jewish people below let out a scream, Hashem screams
too, so to speak, and the whole judgment falls apart.
    Generally speaking, this is the principle behind the shofar.
This system is the most fundamental aspect of the day of
Rosh Hashana. We need to think about it. We can’t just
walk into this holy day without having prepared ourselves.

 ovrct ,t vxb ohektvu vktv ohrcsv rjt hvhu(v"rk vthre)
    The commandment to Avraham Avinu to sacrifice his
son, Yitzchok, presented him with perhaps the greatest test
of all time. Indeed, the merit of Avraham’s eagerness to do
the will of Hashem without question continues to stand by
his children, Am Yisroel, until today. On Rosh Hashana,
we implore the Holy One blessed be He to remember us for
a good year in the merit of Akeidas Yitzchok. Many have
questioned the greatness of this test. People constantly risk
and even give up their lives and those of their family
members, for the most senseless and meaningless matters.
Avraham Avinu, who was instructed to do so by Hashem
Himself, obviously reflecting a bold purpose, should have
likewise been able to do so relatively easily. 
    R’ Elya Meir Bloch zt”l explained as follows: It is true
that many people have given up their lives, but this is merely
on account of their lack of recognition of the value of life.
These individuals lead a meaningless life and reject all
restrictions; death likewise does not phase them. Avraham,
however, lived a life of purpose and recognized the potential
of a “Ben Adam” and his ability to gain closeness to
Hashem, agreed to sacrifice his son amidst intense
calculation. Avraham’s submission was such that he would
happily give up all that he treasured, if Hashem willed it so. 
    Am Yisroel, particularly our brothers in Eretz Yisroel, find
themselves in a difficult situation. We are threatened by
people who do not value life and are even encouraged to
give up their lives, in order to harm us. We must turn to
Hashem in tefillah and simultaneously renew our
commitment to live a life of purpose. We must treasure each
and every day and the limitless opportunities we have been
granted to elevate ourselves as true servants of Hashem. In
this merit, may Hashem safeguard us and redeem the Jewish
people from all our suffering with the coming of Mashiach.

   

     EDITORIAL AND INSIGHTS

      ON THE WEEKLY MIDDAH

/// ohbc kg ct ojrf ubhnjr ohbcf ot 'ohscgf ot ohbcf ot
   “Atem Nitzavim Hayom Kulchem ...” We are all
standing today before Hashem our G-d. That’s right! Rosh
Hashana is here. Lights! Camera! Action! After a full
month of preparation and rehearsal for the Big Show - the
day has finally arrived! We are now ready to stand up
before Hashem and give the performance of our lifetime!
Literally ... we must show Him who we are, if we want to
live! The audition is over and now comes the big
performance known as, “My Life”! This is our chance to
show the Heavenly Tribunal what we’re all about! It will
then be decided what part we will be given in “THE
PLAY” or if we will not be part of the cast at all, G-d
forbid. This is when the spotlight will be on us and it is our
time to shine! This is why Rosh Hashana is called "hrut" -
my light. Hashem is placing His spotlight on me and my
whole life flashes before Him on Rosh Hashana. 
     So, as I stand up on the biggest stage of my life, the
question begs itself: What am I all about? Well, explains
Rabbi Ezriel Tauber shlit’a, there are two approaches to
Rosh Hashana. There is the slave mentality and there is
the son approach. Am I focused on ME or am I focused on
Hashem? That will be the most significant question to
determine what I am all about and what role I will be
chosen to play in the performance of my life. If I come to
Rosh Hashana with an EVED mentality, I am basically
focused on myself! I am worried about what will happen
to me this year. Will I have my basic needs fulfilled? Will
I be treated well by my Master? Will I be upgraded or get
a lower-level position? I pray that I should be granted a
year filled with blessing and good health, parnassah,
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nachas and success in everything I do. It’s all about ME and
what I need. This is the way an EVED, a slave, thinks. 
    The second approach is that of a beloved son. I am
anxiously and excitedly anticipating that my Father is being
coronated as King over the entire world! I am so proud to be
part of the royal family and my heart is overflowing with
love, loyalty and dedication to my beloved Father who will
become glorified throughout the world on this day. I know
that whatever role my Father gives me will be perfect for me
because my Father loves me and would only do what is right
for me. My only concern is that I hope I will sanctify His
Name in whatever position He sees fit for me. My focus is
on Him, my heart is filled with love and yearning that He
will truly be admired and appreciated properly by the entire
world! That is the BEN, the son, approach. 
     Now, think about it. If you were the king, who would
you choose as your most important minister? Who would
you want at your side - if not the one who is only focused
on YOU? Who would you shower with power, abilities
and blessings - if not the one who is going to use it
properly to spread your glory in the world!? 
    My friends, if we want a good judgment on this special
day of Rosh Hashana, then let us choose to be Hashem’s
beloved child who is focused on Him and not on us! When
we get up on stage and perform for the Judge, Jury and
Tribunal, let it be ACT 1 of “A Son’s Life” when we
demonstrate our love and admiration for our Father in
Heaven. Like a BEN - not like an EVED! 
     May we truly make Hashem the King of Kings on this
Rosh Hashana and thus be blessed with all of the treasures
He reserves for those who are truly closest to Him. 
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victims and their families, body fragments could not be identified. 
     The remains of Edmund Glazer were eventually identified, and shipped to his family home in Toronto, where a
funeral service was conducted on August 22, 2002. As members of the local Chabad Lubavitch Markham Synagogue,
Norman and Lily Jeanne Glazer were gratified by the large turnout. The rabbi spoke earnestly about Edmund and the
tragic loss of life, and then a number of family members tearfully offered a few heartfelt words about their loss. In an
unprecedented display of compassion and commiseration, American Airlines contacted the official chazzan of the
synagogue, Cantor Bentzy Freundlich, and arranged transportation for him to the cemetery, as well as a $1000
remuneration for attending the funeral and conducting the service. Although a number of other cantors and singers
jumped at the offer, the airline only agreed to pay for the official cantor. They felt that since the deceased had died while
on their airline, they felt it was only humane to assist the family with the funeral services.
     Cantor Freundlich arrived and sang the traditional “Kel Moleh Rachamim” at the gravesite. He was struck by the
heightened level of emotion that was prevalent. People were crying bitter tears, and as the remains were lowered into the
ground, Lily Jeanne almost fell in with her dead son. He had attended funerals in the past but this one was different.
Sure, a man died, but the funeral was taking place almost a full year later and it was inconceivable for Bentzy that such
raw emotion could still be felt after all this time.
     After the service, Cantor Freundlich walked over to Mrs. Glazer and offered his condolences. She thanked him with
tearful eyes. Bentzy could not resist the temptation and asked her why she seemed so overwrought. Was there something
more to it that he was missing? 
     Lily Jeanne composed herself and spoke in a low voice. “Shaifele,” she said softly, looking at Bentzy, “my son
Edmund wasn’t supposed to die.” 
     Yes, he understood that, thought Bentzy. Why should he have died? “No, you don’t understand,” she said. “If the
good Lord wanted my son to die on September 11 in the Twin Towers, this is the wrong son!” 
     Bentzy did not comprehend. She wiped away a tear and continued. “You see, my older son Allan worked in the North
Tower of the World Trade Center. When I didn’t hear from him after the attacks, I assumed the worst. I tore kriah and
even sat shivah for close to 24 hours. I truly believed my son Allan was dead. Then, suddenly I got a call from Allan - he
was in Hong Kong! He was away on business and it took some time for him to contact me.” Mrs. Glazer shuddered
when she thought about it. “That’s when I realized that Allan wasn’t dead. Relieved, I got up from shivah and a few
minutes later, I get another phone call. This time, I was informed that my younger son Edmund, who worked in Boston,
was on the plane that crashed into the tower and he was killed! Now, I had to sit shivah for real!”
     In the stillness of the cemetery, Lily Jeanne shook with emotion. “Do we know who is meant to live and who is meant
to die? You asked me why I’m emotional. I am emotional because I actually sat shivah twice - once for Edmund, and a
second time when I thought my older son, Allan, was killed.” (Heard from Cantor Bentzy Freundlich)

 wufu vtbe uvygn vesm uauck //// .rtcu ohnac ubhekt tuv v,t(,hrja ,khp,k ohyuhp)     
   On the first day of Rosh Hashana 5696 (1936), R’ Yitzchok Meir Heschel zt”l, the previous Kapischnitzer Rebbe,
passed away and was succeeded by his son, R’ Avraham Yehoshua Heschel zt”l. For the next thirty-one years, R’
Avraham Yehoshua served his flock faithfully and devotedly as the Kapischnitzer Rebbe, both in Europe and after the
Holocaust, in the United States. 
    His home quickly became a center of tzedaka (charity) and chessed (kindness). R’ Avraham Yehoshua’s kindness
knew no bounds. He was particular not to go to sleep at night until he had distributed every penny in his possession to
tzedaka. Astronomical sums of money went through his hands, and when his funds were exhausted and people were still
coming, he would borrow from anyone who was willing to lend him.
     In a derasha (speech) he once gave about Akeidas Yitzchok, the Rebbe said, “The test of the Akeidah wasn’t just to
see if Avraham Avinu would listen to Hashem, for who wouldn’t do so after Hashem had explicitly asked him? Indeed, if
Hashem would have asked Avraham to give away his own life it would not have been a chiddush. Here, however,
Avraham was commanded to offer up someone else. To have to watch how the second person is suffering, that takes true
mesirus nefesh (self-sacrifice).” The Rebbe ended his words, adding, “When I was in Vienna under German control, I
accepted all my suffering with love, but when I heard about the suffering of others, it was just too much for me to bear.”
    The Rebbe’s house was open to anybody who wished to enter. Every person was made to feel at home, regardless of
his social status or background. The homeless, those who were not totally sound of mind, those who had no one else to
turn to - all found their place around his table. No one was ever mocked. No one was ever refused.
    The Rebbe satisfied each one of his visitors’ demands and desires, no questions asked. A Yid from a prominent family
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 //// ause k-ev vgur, hgsuhk vgrn yknn lkn(vbav atrk ohyuhp)
      As in many chassidic courts all over the world, Belzer Chassidim would stream to the southern Galician city of
Belz by the thousands, to be in the presence of their holy Rebbe, R’ Shalom Rokeach zt”l (Sar Shalom) for the
uplifting High Holy Day prayers. For weeks in advance of the Yamim Noraim, a buzz would fill the air as wealthy,
scholarly, famous, pious and even simple chassidim would arrive by the wagonloads and take their usual places in the
great Belzer Synagogue, a building unparalleled in its size and grandeur anywhere in the Jewish world. 
      Unquestionably, one of the highlights of the Belzer avodah on Rosh Hashana was when the Tzaddik himself would
lift his personal Shofar to his lips and blow the Tekios, Shevarim and Teruos - the required mitzvah of the day. A hush
would descend on the massive crowd and the Rebbe would pause until he felt it was just the right moment before
emitting a sound that rent the heavens in its purity, clarity and powerful submissiveness to the One Above. Nary a dry
eye could be seen amongst the holiday worshippers as the Belzer Rebbe blew the shofar blasts, ushering in the gravity
and solemnity of the judgment of the day.
     One year, as the Rebbe took his place at the bima in the middle of the Beis Medrash to begin blowing, he casually
wiped his lips with his fingers to remove any moisture. Suddenly, he recoiled in shock and fear when he saw a strand of
hair, presumably from his beard, on his hand. He groaned in pain - the pain of committing the sin of ripping out a hair on
the holy day of Rosh Hashana! R’ Shalom became inconsolable. Immediately, he put his shofar back in its sheath and sat
down in his place just to catch his breath and regain his composure. His face had turned pale and he was trembling all over.
     Reb Yitzchok Aizik, the elderly “Makri” (individual who prompts the blower which blast to sound) of Belz, hurried
to the Rebbe’s side to inquire as to what happened. He thought he had done something wrong and the Rebbe was
displeased with him. But the Sar Shalom simply looked up at him with tears in his eyes and pointed to the strand of hair
that was still attached to his finger. Reb Yitzchok Aizik nodded and understood what the Rebbe was feeling.
     But the avodah must go on and Reb Yitzchok Aizik turned to his Rebbe and said, “Allow me to tell over a story. The
famed R’ Nosson Adler zt”l once traveled to Nikolsburg to visit the Tzaddik, R’ Shmelke Horowitz zt”l. When he
walked into the Rebbe, R’ Shmelke’s home, he found him pacing back and forth, a look of sheer anguish and regret
etched on his face. R’ Nosson asked him what was the matter and the Rebbe, R’ Shmelke explained that he had just
made a terrible mistake. He was in the process of writing a Sefer Torah (he was a scribe) and by mistake, he had the
wrong kavana (thought) as he wrote one of the Holy Names of Hashem. 
     “What a mistake I made,” said R’ Shmelke, wringing his hands, “it’s terrible. How could I have made such a mistake?”
     R’ Nosson Adler stopped him in mid-pace and said, “What’s the big deal? What are you so worried about? If this
‘sin’ is what the Satan will chap (grab) you on, let him take this ‘sin’ and choke on it!”
     Reb Yitzchok Aizik now looked into the Rebbe’s tear-filled eyes and smiled. “I don’t know what the Admor is so
worried about. If this tiny hair is all the Satan chaps him on during this awesome Day of Judgment, then let the Satan
take this hair and choke on it!”
     A moment passed and the Sar Shalom looked back at his chasid. “Hechiyasani .... you have revived my spirit,” he
said softly, with the slightest hint of a smile.

 //// umec tk hnu umec hn ,unh hnu vhjh hn iutrch vnfu iurcgh vnf(;xun ,khp,k rsx)
   Life is so precious. Life is so fragile. One day a person is full of life. The next day, his life is taken from him. On a
daily basis, our lives hang in the balance; never so much as on this awesome Day of Judgment, the day we stand before
the Almighty King of the World and ask, “Who will live and who will die? Who will survive and who will meet an
untimely end?” Do we know who will live? No, of course not! We think that life is meant to go on; we assume this is the
way of the world. And yet, we are shocked and broken when it is not so.    
     When American Airlines Flight 11 backed away from Gate 26 of Terminal B at Boston’s Logan Airport on
September 11, 2001, and began rolling toward the runway for a six-hour flight to Los Angeles, Edmund Glazer, in Seat
4A, settled in for a routine business flight. Edmund Glazer, 41, was vice president of finance and administration and
CFO at MRV Communications, a Chatsworth, Calif.-based telecommunications company. Fifteen minutes into the
flight, five Muslim hijackers forcibly breached the cockpit, and overpowered the captain and first officer. One terrorist
took over the controls and crashed the aircraft into the North Tower of the World Trade Center at 8:46 AM local time,
killing everyone onboard. The impact and subsequent fire caused the North Tower to collapse 102 minutes after the the
crash, resulting in hundreds of additional casualties. During the recovery effort at the World Trade Center site, workers
spent months recovering and identifying dozens of remains from Flight 11 victims, but unfortunately for many of the



THE MOTIVATION FACTOR
Reproduced from "Living Kiddush Hashem" by Rabbi Shraga Freedman, 

with permission of ArtScroll/Mesorah Publications. 
 
One of the greatest challenges facing parents and 
teachers is instilling in children a sense of motivation 
and passion for Torah observance. But how?

The most powerful motivating force in the world 
is probably the desire to feel special. What may be 
surprising, though, is that kiddush Hashem can be a 
key to achieving that. A person feels valuable when 
he senses that no one else can take his place.

The Meshech Chochmah in Bechukosai points out 
that everyone has a need to innovate and be unique. 
When Jewish life is already established, this is stifled. 
But Jews charged with rebuilding after destruction 
are imbued with a sense of mission.

Years ago, every yeshiva bachur in America was a 
pioneer. Nowadays, bachurim sometimes feel that 
they are just another number. This sometimes drives 
them to seek fulfillment in other areas.

Torah educators must walk a delicate line. Even 
students not destined for long-term learning must 
be inculcated with talmud Torah k’neged kulam, yet 
they cannot be made to feel unaccomplished because 
their path in life lies outside the beis medrash.

If every child is taught that their mission is to live 
kiddush Hashem, many more avenues of avodas 
Hashem are opened. Some create a kiddush Hashem 
by maintaining their kedushah, others with integrity 
in business, some through wealth, others through 
poverty. Each and every Jew has his own unique, 
special, and distinct path to follow. 

WHAT BLESSINGS TEACH 
By Rabbi Moshe Pogrow

Based on excerpts from the commentary of Rabbi Shamshon Raphael Hirsch zt"l on Chumash, with 
permission from the publisher. 

The mitzvah of bentching, birkas hamazon, has become the prototype of 
the institution of brachos which the Sages, seeking to mold the spirit of the 
Jewish people, wove into the fabric of our lives.

The Torah itself lays down the rules for partaking of the fruit of the land: 
we are to direct our thoughts from the fruit to the One who gave it, both the 
fruit and the land. This concept is what determines our conduct and decides 
on our actions.

Similarly, the Sages have turned all the phenomena we experience in our 
lives into tutors, teaching us about Hashem and our obligations toward Him. 
We learn to acknowledge Him anew with each event and to renew our pledge 
to serve him with the words “Baruch ata.”

Every pleasure we enjoy, every stirring phenomenon of nature, every 
significant event in our lives, any occasion to perform a mitzvah—all these 

The last three brachos of Shemone Esrei—Retzei, Modim and 
Sim Shalom—are one unit, just as are the first three. If we make 
a mistake in any one of them, if we have already started the next 
bracha, we must return to Retzei.

The Gemara compares these three last brachos to the words of a 
servant who has received a gift from his master. Prior to taking 
his master's leave, he first expresses his gratitude. 

Adapted from Biur Tefillah (Ani Maamin Foundation)
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afford us an opportunity to recite the pledge 

that is the words “Baruch ata Hashem,” 

attaining the appropriate perspective toward 

G-d, our G-d, Elokeinu.

What is more, the root and flower of our service 

of Hashem, our avodah shebalev, is “bracha,” 

which expresses the dedication of our lives to 

the fulfillment of Hashem’s will.

In this regard, the bracha recited in the service 

of prayer resembles the olah offered in the 

service of korbanos. Just as the olah signifies 

that the continual ascent to the height of 

our life’s mission is the essence of our every 

heartbeat, the service of prayer translates this 

essence into words.

Indeed, the idea expressed by the words 

“Baruch ata Hashem” includes the truth that 

forms the basis of our lives: that Hashem has 

a special relationship to every individual; that 

every individual is in the service of Hashem; 

and that Hashem has endowed man with moral 

freedom.

By granting man his freedom and free will, 

Hashem has entrusted His world to man, 

making the fulfillment of His purpose on earth 

dependent on him. The man who dedicates 

himself to Hashem’s service can express this 

dedication by addressing Him with the word 

baruch.  

THE COURAGE OF CHIZKIYAHU
by Rabbi Dovid Sapirman, Dean, Ani Maamin Foundation

One of the themes of Tanach is that the better klal Yisrael behaved, the better 
things were for them. They may not have been able to see this at the time, but if 
we step back and view the panorama of history, the pattern becomes very clear. 

Achaz was one of the worst, most corrupt kings of Yehuda. He was attacked by 
an alliance of Aram and the ten northern tribes. Aram took very many captives, 
and the ten tribes killed 120,000 soldiers from Yehuda in one day. Edom 
attacked, and so did the Pelishtim. Achaz never got the message. He continued 
to spread idolatry until he had erected idols in every corner of Yerushalayim. 
When he was overpowered by Ashur, he brought sacrifices to the idols of 
Damascus, because he believed that they were responsible. When he died, the 
sun miraculously set ten hours earlier than its normal time, so that there would 
be no time to say hespedim. Now his son Chizkiyahu took the throne.

Chizkiyahu was unique, even among the righteous kings of Yehuda. He had the 
courage to do bold things that might not have been looked upon favorably by the 
masses. One of the first things he did was exhume his father's bones and have 
them dragged around Yerushalayim on a stretcher. This sent a strong message 
to the nation: the days of Achaz's corruption were over. He also placed a sword 
at the doorway of the beis midrash, proclaiming, "Whoever does not study Torah 
will be stabbed with this sword!"

Klal Yisrael immersed themselves in limud Torah. From one end of Eretz 
Yisroel to the other end, there was no boy or girl who was not fluent in the 
complex laws of tumah and tahara. Just as Achaz knew that by doing away with 
tinokos shel beis rabban he could eradicate the Torah, Chizkiyahu knew that he 
must begin the revival by reinstating Torah chinuch for the children.

Chizkiyahu removed all the altars where the Jews had been bringing korbanos 
outside the Bais Hamikdash, something that not even the best kings who 
preceded him had managed to accomplish. He hid the copper snake that Moshe 
Rabbeinu had made in parshas Chukas because some people were treating it as 
a deity. No one before him had had the audacity to touch what Moshe Rabbeinu 
had made, but Chizkiyahu was undaunted. He was driven by a passionate 
desire to do what Hashem wanted, and did not look at the difficulties or the 
consequences.

Thanks to this passion, he was able to usher in an era of tremendous 
righteousness, to the point that there was never a rainbow seen in that 
generation, a sign of heavenly favor. It was not for naught that Chizkiyahu 
almost became the Mashiach.  

MUTUAL BENEFIT

Are all animals either predator or prey?

While there are many beastly battles taking place in nature, some animals get along quite nicely. 
When two creatures live in harmony and benefit from one another, it is called mutualism. One 
example is the relationship between the oxpecker bird and the zebra. Zebras are plagued by ticks 
that they can’t get rid of by themselves. The oxpecker benefits from this relationship by eating the 
ticks off the zebras, which gives them a nutritious meal, while the zebras welcome the relief from 
the bugs. But the relationship goes beyond ticks. When the oxpeckers sense danger, they let out a 
warning call to alert their four-hoofed friends that it's time to get galloping.  

Adapted from Fundamentals of Life Science by Rabbi Yaakov Lubin
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By Rabbi Meir Orlian

Reuven kicked 
Shimon’s new 
ball and it got 
caught in a tall 

tree. It will be necessary to hire a cherry-
picker truck to retrieve the ball. 
Q: Is Reuven obligated to pay for Shimon’s 
ball?
A: If Reuven was playing ball with Shimon 
in the normal way and it happened to get 
caught in the tree, Reuven is exempt. When 
Shimon played ball with Reuven, he realized 
that such a thing could occur and it is as if 
he gave Reuven permission to inadvertently 
damage the ball (C.M. 421:5; Sma 11; see 
also Rema 378:9). Even if Shimon was 
not playing ball with Reuven but loaned 
the ball to Reuven so that he could play 
with it, Reuven is exempt. The reason is 
that a borrower is not liable for damages 
that occur in the normal course of using 
the borrowed object — meisah machmas 
melachah (C.M. 340:1). 
Reuven’s liability, if he did not have 
permission to use the ball, depends on 
the following. If he lifted the ball before 
kicking it, he is certainly responsible to 
either return the ball or pay for it. Taking 
something without permission is an act 
of theft — shoel shelo midaas, gazlan (C.M. 
292:1). As a thief, he is obligated to return 
the stolen object or pay for it (Shach 386:8). 
[Poskim debate whether kicking an object 
without lifting it by hand qualifies as an act 
of acquisition — kinyan, which in our case 
would be an act of theft — kinyan gezeilah 
(see Shach 198:3; Sma 197:3; Imrei Binah, 
Kinyanim 6).]
Whether Reuven is exempt if he had 
permission to use the ball (shoel) and 
carelessly kicked the ball in such a manner 
that he does not qualify for the exemption 
of meisah machmas melachah is subject 
to debate. One issue is that according to 

The Gruens, who were new in town, did not yet have a regular 
shul, and did not plan to buy seats for the Yamim Nora’im. 
“The simplest thing is to daven in the basement minyan 

around the corner,” Mr. Gruen said to his wife. “The gabbai said they have empty seats.”
“That’s fine with me,” replied Mrs. Gruen. “By the way, the Browns down the block invited us 
for the seudah the first day of Rosh Hashanah.”
“That was nice of them!” said Mr. Gruen. “I’m looking forward to meeting our neighbors.”
On Rosh Hashanah morning, when it was time for shofar blowing, Mr. Gruen was awestruck by 
the shofar. When the toke’a blew, the sound of the shofar was loud and booming, but crystal 
clear. “Look at that shofar!” he exclaimed to his son afterwards. “Have you ever seen such an 
exquisite one?”
After shul, the Gruens walked over to the Browns. “Where did you daven this morning?” Mr. 
Brown asked. 
“I davened at the basement minyan around the corner,” replied Mr. Gruen. “The shofar there 
is amazing!”
“I know…,” Mr. Brown replied sadly. “We used to use it…” He looked upset.
“Is there some problem?” Mr. Gruen asked.
After pondering for a moment, Mr. Brown replied: “It’s Rosh Hashanah; I have to be careful 
what I say.”
“Is there something that I should know?” asked Mr. Gruen. 
“That minyan is a breakaway from our shul,” said Mr. Brown. “When they broke off, they took a 
number of items with them, including the shofar. We took them to a din Torah, and the ruling 
was that they have to return it, but they refuse to do so. I consider it a stolen shofar!”
“Oh!” said Mr. Gruen. “Does that mean I 
didn’t fulfill the mitzvah?”
“I don’t know,” said Mr. Brown. “I know 
that a stolen lulav can’t be used for the 
mitzvah. I’m not sure about a shofar. 
After the meal, I’ll introduce you to Rabbi 
Dayan; you can ask him.” 
The two went to Rabbi Dayan. “Does one 
fulfill his mitzvah with a stolen shofar?” 
Mr. Gruen asked.
“The Gemara (Sukkah 30a) explains that 
a stolen lulav is disqualified because it 
must be yours,” replied Rabbi Dayan. 
“Furthermore, a mitzvah accomplished 
through sin (mitzvah habaah baaveirah) 
is invalid.
“Talmud Yerushalmi has a dispute 
whether shofar is the same,” continued 

bhi hotline

THE WERDIGER EDITION לע"נ הרה"ח ר' נחמי'ה בן הרה"ח ר' שלמה אלימלך ז"ל DEDICATED BY HIS SON R’ SHLOME WERDIGER

UNDER THE AUSPICES OF HARAV CHAIM KOHN, SHLITA

story line

stolen shofar

Issue #425   |    Nitzavim      |      Friday, September 7, 2018      |   27 Elul 5778

play ball! 
part i

In lovIng memory  
of our dear son and brother 
 הבחור חיים דוד בן יצחק מאיר 

ע״ה

  נפטר כ״ד אלול תשע״ג

ת.נ.צ.ב.ה

the lItchfIeld famIly  



bhi hotline

dina dimalchusa dina #1

many authorities, the borrower must make 
a kinyan — act of acquisition — to become 
liable as a borrower, and in the absence 
of that kinyan he is not liable (see Business 
Weekly #418). Even if Reuven picked up the 
ball, there is a debate whether a shomer 
has an obligation to return the object that 
he borrowed.
According to the Nesivos every shomer 
(custodian) has an obligation to return the 
item in his care and if he cannot do so, must 
pay the owner for the object (Nesivos 86:1, 
340:3). The Ketzos (86:4, 198:5, 300:1, 340:4, 
344:2, 351:3) differs and contends that 
shomrim do not have an obligation to return 
the object in their care and if the item is not 
damaged, his liability depends on whether 
he qualifies as a mazik — damager.
If Reuven never lifted the ball and kicked it 
without permission, intending that it should 
get stuck in the tree, there are authorities 
who maintain that he is categorized as a 
mazik even though the ball is not physically 
damaged. The very fact that Shimon will 
have to pay money to retrieve the ball 
obligates Reuven to pay, since this type of 
indirect damage borders on actual damage 
(garmi) (C.M. 386:1). Others argue that 
this is no different from any other type of 
indirect damage, since he did not physically 
damage the ball. The expense in hiring 
someone to retrieve it is indirect, and thus 
Reuven cannot be forced by beis din to pay 
for the ball but has a moral obligation to 
pay for it (Rema, C.M. 386:3).
If Reuven did not intend for it to get stuck 
in a tree, but merely intended to kick it far, 
he is exempt. Although generally, someone 
who damages property inadvertently is 
liable, when one causes damage indirectly, 
even if it borders on direct damage (garmi) 
but was done inadvertently, he is exempt, 
provided that he did not act negligently 
(Shach, C.M. 386:5).

money matters

Rabbi Dayan. “Two reasons are given for those who distinguish. First, ‘lachem’ (yours) is not 
required by shofar. Second, the mitzvah is fulfilled with the sound, not body, of the shofar.”
“How do we rule?” asked Mr. Gruen.
“Most Rishonim and the Shulchan Aruch rule that one fulfills the mitzvah,” answered Rabbi 
Dayan. “The Rambam (Hil. Shofar 1:3) explains that the mitzvah is through the sound only. 
There is no need to touch the shofar or pick it up, and there is no law of theft regarding 
sound. Some explain that this also neutralizes the problem of mitzvah habaah baaveirah” 
(O.C. 586:2).
“Nonetheless, while b’di’eved one fulfills the mitzvah, l’chat’chilah one may not use a stolen 
shofar or blow against the owner’s wishes,” he added. “The shofar is meant to serve as a 
sanegor (defense attorney) on our Day of Judgment, so we shouldn’t do something that will 
serve as a source of prosecution” (M.B. 586:9; Pri Chadash, O.C. 586:2).
“What about making a brachah?” asked Mr. Brown.
“Many Poskim write that although one fulfills the mitzvah, he cannot make a brachah,” replied 
Rabbi Dayan. “Nonetheless, if the shofar passed to the hands of other people, some allow 
them to make a brachah” (Pischei Choshen, Geneivah 6:17[42]).
“Would this apply to borrowing someone’s shofar without permission?” asked Mr. Gruen.
“If you need the shofar to fulfill the mitzvah,” replied Rabbi Dayan, “generally we can assume 
that the owner is willing, like other mitzvos — tefillin, tallis, etc., provided that you don’t take 
it elsewhere” (Shaar Hatziyun 586:20).
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story line

Definition
(Based on writings of Harav Chaim Kohn, shlita)
Q: I heard that halachah gives credence to the “law of the land.” Does this mean that all 
civil law is binding, even among Jews?
A The Gemara (Nedarim 28a; Gittin 10b) teaches that dina d’malchusa dina — the law of 
the kingdom is law. This ruling is cited unequivocally in Shulchan Aruch (C.M. 369:6-11).
The ruling applies both to governing by a king, as previously common, and in a 
democracy, as common nowadays. Either way, though, the government’s authority is 
rooted in its acceptance by the populace. However, one who rules by force and whose 
authority is not accepted by them is considered a thief. Furthermore, some maintain 
that the king cannot create new laws, but can rule only based on the accepted rulings 
of former kings. Others maintain that he can create new laws if they apply fairly to all 
(Ramban, B.B. 55a; Maggid Mishneh, Hil. Gezeilah 5:14).
In the coming articles, we will try to understand the basis, scope, and details of this ruling, 
and its application to monetary disputes among Jews (Pischei Choshen, Geneivah 1:2[4]).
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employee and an oness occurs, the employee is 
not obligated to refund the money, even if they 
did not stipulate that it is non-refundable. The 
rationale is that since the employer paid before 
the commencement of the employment of his 
own volition, even though he is not obligated to 
pay until the end of the period of employment, 
that indicates that he wants the employee to 
have the money even in the event of an oness 
(Tosafos, B.M. 79b, cited by Shach, C.M. 334:2). 
Accordingly, if the employee demanded 
payment in advance and the employer did not 
pay of his own volition, there is no evidence 
that the employer agreed that the employee 
can keep the money unconditionally, and in the 
event of an oness he must refund the money 
(Maharach, Ohr Zarua 66).
Others write that the reason the employee 
loses when an oness occurs is that since he 
did not make any stipulation to the contrary, 
he is the one seeking to collect and bears the 
burden of proof (hamotzi me’chaveiro alav 
haraayah). Therefore, if the employee was 
paid in advance, he is not required to refund 
the money. This would apply even when the 
employee demanded payment in advance, 
since he is in possession of the money and the 
employer is the one seeking a refund (Erech Shai 
334:1; see also Mishpetei Hachoshen, pp. 227-
235). Accordingly, the caterer cannot be forced 
to refund the customer’s money, though it may 
be appropriate to negotiate a compromise if the 
caterer had no damage (see Chukos Hachaim, 
Falagi, 47).
As far as the mashgiach is concerned, he has no 
claim against the caterer. The caterer does not 
work as the mashgiach’s agent; the mashgiach 
is an employee of the caterer and is paid as an 
employee. Therefore, since an oness occurred 
and there was no job to perform, absent any 
contractual agreement or known custom, they 
are not required to pay him.

money matters

more so one’s life (hashavas gufo)!
“Regarding hashavas aveidah of property, a person is not required to forgo his own 
money to save another person’s property,” continued Rabbi Dayan. “However, a 
person is required to forgo money to save another’s life, such as by hiring rescuers or 
equipment. Because of the prohibition to stand idly by, a person is even required to give 
up all his wealth to save another Jew from imminent danger!” (C.M. 426:1; Marcheshes 
1:43; Encyclopedia Talmudis 10:344).
“Then why is the person liable?” asked Mr. Zimmerman.
“This is derived from the case of a person who is being chased by murderers and 
escapes by damaging other people’s property en route,” said Rabbi Dayan. “One who 
saves himself at another’s expense is liable for the damage. Similarly, the rescued man is 
required to reimburse you here if he can pay” (C.M. 380:3; Sma 426:1; Rema, Y.D. 252:12).
“What if I knew beforehand that the person is unable to pay?” asked Mr. Zimmerman.
“That is not a reason to avoid saving his life,” replied Rabbi Dayan. “The obligation 
remains to save a fellow Jew” (Meiri, Sanhedrin 73b; Shulchan Aruch Harav, Hil. Nizkei 
Haguf #7).
“In your case, since seconds were critical, the person whom you saved is liable for 
damage to your phone,” concluded Rabbi Dayan. “If you could have easily removed the 
phone, he would be legally exempt, since the loss was not necessary for the rescue. It 
would be common decency to pay, nonetheless, since it is difficult when saving a life to 
consider all the monetary ramifications.”
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story line

Who Is the Bechor?
From the writings of Harav Chaim Kohn shlita

Q: An assimilated Jew had a son with a non-Jewish wife. The man became a baal 
teshuvah and married a divorced Jewish woman, who had a son from her previ-
ous marriage. The man later learned that he was a Kohen and prohibited to a di-
vorced woman. He married a third woman, who did not have children previously, 
and had another son. Who is the bechor for inheritance?
A: Bechor for purposes of inheritance (in contrast to pidyon haben) is dependent on 
the father. However, the son from the non-Jewish woman is not considered a hala-
chic descendant and does not deny rights of bechor from the subsequent son (C.M. 
277:8,10).

Thus, the son born from the second woman is the man’s bechor, even though it 
was a prohibited marriage and she already had a son (who is also a bechor to his 
father). The son from the third wife, while a bechor for purposes of pidyon haben, is 
not a bechor for purposes of inheritance (C.M. 277:9)
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During Selichos, we say, “He Who answered Avraham at Mount Moriah, answer us! He Who answered 

Yitzchak when we was bound on the altar, answer us! He Who answered Yaakov at Bais Kail, answer us!” But 

what was their question or prayer that was being answered? 

Avraham could not have asked for his son’s life to be spared, as we find that the angel had to call him twice 

to stop him. Yitzchak could not have begged for his own life as he asked his father to tie him up lest he flinch 

and invalidate the sacrifice. Yaakov’s prophecy came before his request. So what are we saying? 

Each of our Avos asked that HaShem’s will be done. Avraham wanted to sacrifice his son if that’s what G-d 

wanted. Yitzchak wanted to ensure he would do nothing to flout HaShem’s will. They were both answered 

with HaShem accepting the Akeida as a full korban.  

Yaakov laid down because the sun went down. He realized G-d wanted him to stop even if he wanted to 

continue. Our Avos declared: “Please make Your will, OUR will!” On Rosh HaShana, this is the merit that 

stands with us. We declare that HaShem is our King and do not ask for anything other than what He desires. 

This is the secret of the Akeida and zechus Avos. 
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Zmanim for TBwTBwTBwTBw    
Wesley Hills, NY 

7:00   -                           TWRN TQLDH 
7:18 -                                             HEYQw 
8:59  -                                     A‰M w‰QZ 
9:41  -                                   A‰RG w‰QZ 
10:45  -                       HLYPT IMZ FWS 
7:17 -                                             HEYQw 
7:59* -                         OYBKWKH TAC 
8:30  -                                           72 TAC 

H‰R YNMZH‰R YNMZH‰R YNMZH‰R YNMZ 
12:53   -                             H‰RE TWCX 
6:57    -              TWRN TQLDH 
7:15    -                                         HEYQw 
9:00    -                                A‰M w‰QZ 
9:42      -                             A‰RG w‰QZ 
10:45     -                  HLYPT IMZ FWS 
12:52    -                                          TWCX  
7:14   -                                        HEYQw 

After7:56(8:25 for 72 min) –TWRN TQLDH 
7:12    -                          ÂB OWY HEYQw  
7:33   -                       OYBKWKH TAC 
8:03   -                                        72TAC 

! HBWU HMYTXW HBYTK A 
* Based on Emergence of 3 Stars  
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Now You Know 
On Rosh HaShana, there is a strong On Rosh HaShana, there is a strong On Rosh HaShana, there is a strong On Rosh HaShana, there is a strong 
custom to make ‘simanim,’ signscustom to make ‘simanim,’ signscustom to make ‘simanim,’ signscustom to make ‘simanim,’ signs,,,,    as as as as 

harbingers of a good judgment.harbingers of a good judgment.harbingers of a good judgment.harbingers of a good judgment.    

The apple in honey is probably the The apple in honey is probably the The apple in honey is probably the The apple in honey is probably the 
most common, but there are most common, but there are most common, but there are most common, but there are 

numerous others signs that people numerous others signs that people numerous others signs that people numerous others signs that people 
incorporate into their holiday meincorporate into their holiday meincorporate into their holiday meincorporate into their holiday meals.als.als.als.    

The source is a Gemara in Horayos The source is a Gemara in Horayos The source is a Gemara in Horayos The source is a Gemara in Horayos 
that discusses various things that that discusses various things that that discusses various things that that discusses various things that 
Abaye would “see” to evoke Abaye would “see” to evoke Abaye would “see” to evoke Abaye would “see” to evoke 
auspicious feelings.auspicious feelings.auspicious feelings.auspicious feelings.    

These signs have no magical power, These signs have no magical power, These signs have no magical power, These signs have no magical power, 
no special significance other than that no special significance other than that no special significance other than that no special significance other than that 

they can put us in a positive frame of they can put us in a positive frame of they can put us in a positive frame of they can put us in a positive frame of 
mind mind mind mind ––––    but THAT is ebut THAT is ebut THAT is ebut THAT is extremely xtremely xtremely xtremely 
powerful.powerful.powerful.powerful.    

On Rosh HaShana, if one is cheerful On Rosh HaShana, if one is cheerful On Rosh HaShana, if one is cheerful On Rosh HaShana, if one is cheerful 
and upbeat, that strengthens his and upbeat, that strengthens his and upbeat, that strengthens his and upbeat, that strengthens his 
mazel and enables him to trust in mazel and enables him to trust in mazel and enables him to trust in mazel and enables him to trust in 

HaShem. Trusting in HaShem leads to HaShem. Trusting in HaShem leads to HaShem. Trusting in HaShem leads to HaShem. Trusting in HaShem leads to 
Him supporting and uplifting you and, Him supporting and uplifting you and, Him supporting and uplifting you and, Him supporting and uplifting you and, 
yes, judging you for a sweet new year.yes, judging you for a sweet new year.yes, judging you for a sweet new year.yes, judging you for a sweet new year.    

Thought of the week:  
The new year doesn’t ask if 
we’re ready. It just arrives 
and we’d better be. 

(GY:UK  OYRBD) „.TAZH HLAH TAW TAZH TYRBH TRK YKNA OKDBL OKTA ALW‰  
“And not only with you alone do I establish this covenant and curse.” (Devarim 29:13) 

Moshe declared that he was enabling all the Jews to enter the covenant of G-d. That said, he 
explained that it was not limited to the people standing there that day. Rather, their unborn 
future generations would also be inducted into this agreement for all time. The question is: if the 
people were not yet born, how could they be liable for a covenant to which they did not agree? 

One answer is that Moshe established the covenant with the living and HaShem established it 
with the souls of everyone else, which were in His presence at the time. Another explanation is 
that we have a principle called, “zachin l’adam shelo b’fanav,” one can benefit another even 
when he is not here.  

Someone might acquire an object for another, for example, or a father might convert his son. 
Since being a Jew is a benefit, the father can do it for his son. While this makes sense for the 
benefits, such as the blessings and rewards one gets for doing mitzvos, how can this work for a 
curse, which is specifically mentioned in this verse? 

The answer is that the curses too are a benefit. How so? Since having a relationship with 
HaShem is the greatest pleasure on can have, and it involved acquiring life in this world and the 
next, anything that leads to that relationship is a benefit. Knowing that the promise of reward is 
not sufficient to motivate people, HaShem promises punishment. This has a two-fold purpose. 
First, it acts as a deterrent. A person won’t sin and harm the relationship for fear of punishment. 
Second, the punishments or tribulations serve to purify the person and enable them to grow and 
repent. 

If we recognize that all the difficulties that befall us are intended not to hurt us but to guide us in 
the right direction for our benefit, then hopefully we will achieve the desired goal and no longer 
need the curses. 

The parents of a boy in R’ Moshe Feinstein’s Yeshiva told R’ Moshe they wanted their son to leave 
Yeshiva and begin college. R’ Moshe felt it would be in the boy’s best interest to stay in Yeshiva. The 
father, a mathematician, said, “I understand what you mean, but the Sages tell us there are three partners 
in a child: the mother, the father and G-d. You may represent G-d’s portion that wants him to stay in 
Yeshiva but since his mother and I both want him to leave, that’s 2 to 1, and the Torah itself says we 
always follow the majority.” The man seemed quite pleased with his logic. 

R’ Moshe shook his head and said, “Your math is wrong. Let’s imagine that in your son there are nine 
parts. G-d has three parts, and you and your wife each have three parts. However, one third of each of you 
belongs to G-d, Who wants him to continue studying Torah. That makes 5/9s in favor of him staying and 
only 4/9s for him to leave. Majority rules and he must stay in Yeshiva.” 

The man was so impressed with R’ Moshe’s answer that he allowed his son to remain in Yeshiva and he 
never regretted it. 

©2018 – J. Gewirtz 
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on the Parsha
³ THE MOLOCHIM’S POSITION
Molochim have no physical limitations or 
impediments, and therefore, they see with 
a brilliant, piercing clarity. They know and 
understand reality to an extent that we mor-
tals can only dream about. The question 
then is, why did the Molochim think that 
the Jewish People should say Hallel on Rosh 
Hashanah? Isn’t obvious that the solemnity 
of the day makes it inappropriate to sing? 
What was the Molochim’s perspective, and 
what did HASHEM made clear to them? 

³ ISSUES OF THE DAY 
The answer to this is based on a different un-
derstanding of Rosh Hashanah. The Mishnah 
tells us that on Rosh Hashanah, “Every occu-
pant of the planet stands in front of HASH-
EM and is judged.” Small or great, young or 
old, from the most prestigious to the most 
simple, every human being is examined, and 
his fate for the coming year is decided. 
But it isn’t just individual lives that are ex-
amined. Global issues are also weighed, mea-
sured, and determined. Which nation will 
go to war? Which will enjoy peace? Which 
lands will enjoy great prosperity and success? 
Which will suffer? Which new technologies 
will be brought to the marketplace? Which 
cures will be discovered? Which diseases 
will suddenly appear? Which epidemics will 
spread? Which dictator will refuse arm in-
spections, even though he doesn’t have weap-
ons of mass destruction? And which will play 
the game, speaking words of hatred from the 
United Nations floor? All of the issues of the 
coming year are reviewed, assessed, and arbi-
trated. The entire globe is one multi-dimen-
sional chess game, and the Master maps out 
the moves.
The headlines of the New York Times are 
written on Rosh Hashanah and sealed on 
Yom Kippur. But it isn’t only the headlines of 
the coming year that are written; every arti-
cle, feature, and news scoop from the global 
down to the local is considered, appraised, 
and deliberated. 
Recently, the New York Times reported that it 
employs 350 full-time reporters and a string 
of hundreds of freelance contributors spread 
amongst 53 distinct news bureaus that are 
divided by local, national, and foreign terri-
tories. A single issue of the Times has far more 
words in it that the entire Tanach. If a person 
were to read it aloud, it would take him more 
than 20 hours from front page to back.  

The reason for this is that there are many, 
many issues that affect the over six and half 
billion occupants of this planet. And every 
one of those issues is judged by HASHEM 
on Rosh Hashanah. Hurricanes, typhoons, 
earthquakes, and famine, economic expanse 
and collapse -- even issues as grave as old 
baseball stadiums being torn down -- are 
judged and decided. The issues of the day are 
awesome, their magnitude encompassing the 
breadth of the human experience. 
We, the Jewish People, are servants of 
HASHEM, and we are also fans of HASH-
EM. We are his Chosen Nation, and He is 
our Master. During the course of the year, 
we suffer through the insolence and audac-
ity of arrogant people who deny HASHEM’s 
rule and control over the world, and during 
this time of year, we revel in the fact that 
HASHEM sits as the true Judge, meting out 
the fate of mankind. As such, we should feel 
a tremendous sense of joy, an outpouring of 
emotion, as we contemplate the magnifi-
cence of the Din. As Rav Dovid Khronglass, 
ZTL, mashgiach of Ner Israel once com-
mented, “On Yom Kippur, if it weren’t for 
the fear of the Din, I would dance a rikud.” 
That is the natural outpouring of happiness 
that a person experiences when the Creator 
is shown in His glory.

³ HA’MELECH HA’KADOSH
During these days, we refer to HASHEM in 
the Shemoneh Esreh as Ha’Melech Ha’Kadosh 
- the Holy King. The name of HASHEM re-
fers to the way that He manifests Himself 

in the world. The Mishnah Berurah explains 
that during this time, HASHEM shows His 
rule and dominion, so it would be incorrect 
to refer to HASHEM as HaKel HaKadosh - 
the Holy G-d, as we normally do. Now it is 
the holy King.  
It is also easier to feel HASHEM’s presence, 
to literally feel like I am standing in front of 
my Creator and begging, imploring, and be-
seeching because HASHEM is more acces-
sible now during this time than in the rest 
of the year.
That is the Molochim’s position. From their 
shining, lucid perspective, they see that there 
is something missing from the Yom Tov of 
Rosh Hashanah. We wear Yom Tov clothing, 
we eat a festive meal, and we bathe and shave 
in honor of the day. By all rights, Hallel 
should be a part of the davening, too, yet it 
is noticeably absent. Why? If we understand 
the magnitude of the issues being decided 
on that day, and we are able to envision 
HASHEM sitting on the throne of justice, 
meting out exactly what is proper, we should 
be overcome with a sense of jubilation and 
wish to sing out with Hallel. 

³ HASHEM’S ANSWER
However, HASHEM answers the Molochim, 
“On a global level it is magnificent, but the 
judgment is on a personal level as well, each 
person must recognize that, ‘My fate for the 
coming year is being decided. Will I live or 
die? Will I be healthy or sick? Will I enjoy 
great prosperity or not? The fate of family, 
my community, those that I love, and those 
that depend upon me is being decided. The 
human race is judged and I too am a human, 
so it is inappropriate to sing on such a day.” 

³ THE BALANCED PERSPECTIVE
Both emotions should be present. I should 
feel great simcha during these days as I ex-
perience HASHEM’s closeness and con-
template the awesomeness of the day. Yet 
that emotion must be tempered with the 
understanding that my future, the future of 
my spouse, the future of my children, my 
parents, my extended family, and my com-
munity is being decided.
This balanced perspective allows us to expe-
rience great simcha during this time period 
mixed with the awe and solemnity appropri-
ate for this time. 
May HASHEM grant us a sweet, good year 
with health, happiness and success in all of 
our endeavors.

Rosh HaShanah: 
Issues of 
the Day

 g
“Rebbe Abahu taught: The Molochim asked 

HASHEM, “Why is it that the Jewish nation doesn’t 
sing Hallel on Rosh Hashanah and Yom Kippur?” 

HASHEM answered them, “Is it possible that 
a king sits on the throne of judgment, with 
the books of life and death open in front of 
Him, and the Jewish Nation should sing?”

— Rosh Hashanah 32b —
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 לרפו״ש ר׳ יוסף בן איטא חיה, ור׳ אלטר חיים בן יהודית, ור׳ ברוך מרדכי בן טעסיל, ור׳ אברהם בן רחל, ור׳ מתתיהו חיים בן עטיל  
 ולרפו״ש לאה בת שרה ריבא, ורחל בת חיה ביילא בתוך שאר חולי ישראל

 

Yahrtzeits of our 
 ְגדֹוֵלי ִיְשָרֵאל

 ב׳ תשרי
5629 – 5682 
1868 – 1921 

ָרֵאל פֶּרלֹוב זַַצ״ל  ,of Stolin, Belarus יַּנּוָקא the ,ר׳ יִשְׂ
was an only child, born to the Karlin Rebbe,  ר׳
בֹוָרה ,and his Rebitzen ,ָאֵשר  after many ,ָשָרה דְׂ
years. Orphaned of his father at the age of 4, 

the ִלין  made the monumental decision to crown ֲחִסיֵדי ַקרְׂ
the child as their ִבי  ֲחִסיִדים One of his father’s close .רֶּ
became the ִבי  s mentor. He was a gifted child and was’רֶּ
given ִמיָכה ָוה by his סְׂ ָרָכה שֵײנדל He married .ַבר ִמצְׂ  ,בְׂ
daughter of ר׳ ָדִוד Twersky of Rachmastrivke. The יַּנּוָקא 
was an extremely popular ִבי  and made it his practice to רֶּ
spend his ַשָבתֹות in other places. He imbued his ֲחִסיִדים 
with ָחה ַאת ָשַמיִם and ִשמְׂ ָטר He was .ּתֹוָרה וְׂיִרְׂ  at the age of נִפְׂ

53. As per his ַצָּוָאה, he was buried in place he died, 
which was Frankfurt, Germany. 

  

 

 

 

Understanding תקיעת שופר 
 לע״נ ר׳ משה בן הר׳ טוביה  הלוי זצ״ל

R' Saadia Gaon offers 10 thoughts for ִקיַעת שֹוָפר  :ּתְׂ
1) It announces the coronation of a new king. רֺאש ַהָשנָה 
is the day ד׳ became לְֶּך ַעל ָכל ָהעֹוָלם לְֶּך Like a (2 .מֶּ  offers מֶּ
a pardon before punishing, so it declares, “Whoever 
wishes can do שּוָבה  now; if not, let him not complain ּתְׂ
later!” 3) The שֹוָפר was sounded at ַמַּתן ּתֹוָרה and inspires 
us to renew our commitment to 4 .ּתֹוָרה) It recalls 
זְֵׂקאל שּוָבה s words to do’יְׂחֶּ  … When I bring a sword“ ,ּתְׂ
blow the ׁשֹוָפר and warn the people!” ( ג-ל״ג:ב ). 5) It reminds 
us to daven for ִליִשי ָדש ַהשְׂ ) ִבנְׂיַן ֵבית ַהִמקְׂ ִמיָהּו ד:י״ט כ-יִרְׂ ). 6) The 
ָחק of זְׂכּות to remember the ד׳ causes שֹוָפר  It (7 .ֲעֵקיַדת יִצְׂ
inspires trembling in the heart (ָעמֹוס ג:ו). 8) It reminds us of 
the ַפנְׂיָה א:ט״ז) יֹום ַהִדין  arouses in us שֹוָפר Sounding the (9 .(צְׂ
the desire for ִקבּוץ ָגִליֹות, the in-gathering of exiles ( יָהּו יְַׂשעְׂ

ִחיַת ַהֵמִתים reminds us of שֹוָפר The (10 .(כ״ז:י״ג  which ,ּתְׂ
will be accompanied by ִקיַעת שֹוָפר   !ּתְׂ

  

 
 

 
  

Torah Thoughts Adapted from: 
Rabbi Frand on the Parashah 2 
(with kind permission from ArtScroll) 

 You are standing here today …                ם  נִָצִבים  ַהיֹום ָבִרים כט:ט(… ַאּתֶּ )דְׂ  
ָרֵאל explains that the leadership of ַרִש״י  ַלל יִשְׂ ה was about to pass from כְׂ עַ  to מֹשֶּ ה When .יְׂהֹושֻׁ ַלל  gathered מֹשֶּ כְׂ

ָרֵאל  a standing ceremony — the purpose was to urge them to behave properly — ַמֵצָבה he made the gathering, a יִשְׂ
after his ִטיָרה   .פְׂ
 R' Eliyahu Meir Bloch זַַצל wonders, why it was necessary to make a “standing” ceremony? What was it that 
ה ָרֵאל was trying to accomplish by having מֹשֶּ ַלל יִשְׂ  which he could not have accomplished מּוָסר stand and listen to his כְׂ
had they been sitting? 
 R' Bloch answers that the word  נִָצִבים in this instance is not referring to the act of standing on one’s feet, 
but rather to the idea of remaining in one place (i.e., to “stand still”). We rarely take the time to stop and think about 
where we came from, where we are trying to go, and how we are going to get there. In order to succeed in life, we 
have to know what we are trying to achieve and have a plan to reach those goals. It is very important that we stop 
every so often and think —  have we grown? Are we accomplishing our goals?  
 The beginning of each year in school/ָרש/יְִׂשיָבה גְׂדֹוָלה  getting married, having a first child, and ,ֵבית ִמדְׂ
marrying off a child are all occasions when we should stop and think: What was I supposed to achieve up until now? 
What do I need to change? What am I supposed to achieve in the next stage in life? How can I accomplish all that I 
want to accomplish? 
 This is what ה ָרֵאל had in mind in bringing מֹשֶּ ַלל יִשְׂ   to a standstill when it came time to hand over the role of כְׂ
leadership to his successor. He used the special occasion of a “changing of the guard” to point out that the nation 
was at a major crossroads, and that such a crucial time calls for serious thought. ה  brought the nation to a מֹשֶּ
standstill and caused them to take note of the defining moment they had reached, so they would not waste the 
opportunity to take stock of their spiritual standing.  
 But we do not have to wait for a major turning point in life to evaluate our spiritual state. Each ַשָבת is an 
opportunity to stop and think. Each יֹום טֹוב is an opportunity to consider our status in life. Most significantly, we have 
an annual turning point called רֹאש ַהָשנָה. Appropriately, we read ָפָרַשת נִָצִבים on the last ַשָבת before רֹאש ַהָשנָה. Perhaps 
ה so that ָפָרָשה designed the timing of this ֲחזַ״ל  will remind us to come to a full stop and engage in serious ַמֵצָבה s’מֹשֶּ
thoughts as we start a new year. 
 As we read this ָפָרָשה each year right before רֹאש ַהָשנָה, the choice is ours. We can continue in the same 

ways that we have lived until now, but we can also change. We can — and should — use the powerful 
freshness that the new year provides to start off with renewed excitement and hope for a year of 

spiritual growth. 

 

 

ָרֵאל פֶּרלֹוב זַַצ״ל  was ר׳ יִשְׂ
barely 12 years old, when he 
received a letter from  ָחק ר׳ יִצְׂ

ָחנָן לְׂ  ,of Kovno זַַצ״ל Spector אֶּ
addressed to him with the title 
 s people’ָרב One of the .ַהָגאֹון
was so surprised that he asked 
ָחנָן לְׂ ָחק אֶּ  if this title was ר׳ יִצְׂ
written in error. ָחנָן לְׂ ָחק אֶּ  ר׳ יִצְׂ
replied, “There is no mistake in 
my referring to the יַּנּוָקא as a 
 I met him when I visited .ָגאֹון
Stolin and had a lengthy 
discussion with the יַּנּוָקא. There 
is no doubt that he is an 
outstanding ִמיד ָחָכם  of ַּתלְׂ
extraordinary ability. He has 

  ”!at his fingertips ּתֹוָרה
 

  

 

 

 

 

 

 

 
 

 לע״נ הב׳ ישעיהו דוב ע״ה בן יבלחט״א יצחק צבי נ״י,  לע״נ הב׳ מתתי׳ ע״ה בן יבלחט״א משולם זישא הלוי נ״י
 לע״נ לאה בילא בת אלכסנדר משה ז״ל, לע״נ אסתר בת יהושע ע״ה,  לע״נ ר׳ דוד שמעלקא בן אברהם אביגדור ז״ל, לע״נ שפרה בת ר׳ מרדכי ז״ל

טשרנה בת ר׳ מאיר ליבער ז״ל״נ לע״נ ר׳ אברהם אליעזר בן ר׳ נתן בנימין ז״ל,  לע״נ ליבא ע״ה בת ר׳ דוד זאב הי״ד,  לע״נ ר׳ שמואל מנחם משה בן ר׳ יצחק הכהן ז״ל, לע  
 לזכות לשידוך בקרוב לר׳ מנחם צבי בן איטקה שליט״א  ור׳ אברהם בן זיסל בתי׳ שליט״א
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 :Questions of the week ַרִש״י 
1.Which word in the ּתֹוָרה indicates that ד׳ will, יָכֹול  go together ,ִכבְׂ

with us into exile and will only return when we return? 
2.What lesson must we take from the fact that heaven and earth 

never change their nature? 

Answers 

1. The word ד׳ — וְָׂשב will bring you back — should have been written וְֵׂהִשיב. The 
word וְָׂשב can also mean and He will return (with you) (ֶֹּלקֶּיָך  .(30:3 — ד״ה וְָׂשב ה׳ א

2. Just as heaven and earth, which do not have any incentive of reward, never 
deviate from their functions, should not Jews, who do receive reward, be more 
careful? (30:19 — ד״ה ַהִעדִֹתי ָבכֶּם). 

For sponsorship or comments, please call: 718 972 2188 or Fax: 718 506 9633. 

 

ָבִרים כח:כט( ָבנֵינּו )דְׂ ָּתרֹות ַלה׳ ֱאֹלֵקינּו וְַׂהּנִגְֹׂלת ָלנּו ּולְׂ  ַהּנִסְׂ

 The hidden [sins] are for ד׳ our G-d, but the revealed [sins] are our and our 
children’s [responsibility] … 
 The נְִׂצ״ב explains that the ָּתרֹות  .ד׳ refers to the hidden ways of ּנִסְׂ
Sometimes we wonder why bad things happen to good people. We have to realize 
that it is all part of ד׳’s grand plan. Even if we don’t understand it now, one day ד׳ 
will reveal that it was the best for us and our children!  

∞ ∞ ∞ ∞ ∞ 
 The following is taken from a translation of part of the ֵפד סְׂ  eulogy, that ,הֶּ
R’ Moshe Aharon Stern זַַצ״ל, the late  ִַגיח נִיץ of ַמשְׂ  gave for his ,יְׂרּוָשַליִם in ,יְִׂשיַבת ַקמֶּ
mother*, who was ת רֶּ טֶּ  :at the age of 92 years נִפְׂ
 When my father זַַצ״ל was 26 years old, he was stricken with a terrible 
disease of the kidneys. He consulted the best doctor, Professor Loeb, at a medical 
center in Manhattan. In those days, they did not have the level of medical 
technology which they have today, whereby kidneys can be transplanted. My 
mother accompanied my father to be with him when he underwent treatment.  
 One day, the doctor called my mother aside and said, “It hurts me to tell 
you this, but there is nothing else we can do for your husband. Take him home. We 
need the bed for someone whom we can help; we cannot help him. It is a question 
of a matter of weeks, and no more.” Here was a young, 26 old man, a person who 
feared and carefully followed the word of ד׳, a בֶּן ּתֹוָרה — and his wife had just been 
told that medically, his situation was hopeless.  
 My pained mother told her mother-in-law and her father-in-law, my 
grandfather, R' Yosef [Stern] זַַצ״ל, the doctor’s dire prediction. R' Yosef sent a 
telegram to the ָחֵפץ ַחיִים, and asked him, “ִבי  tell me: There is a concept that it is ,רֶּ
possible to give away years of one’s life to someone else. I am a healthy person. I 
do not know how many years I have left, but I am healthy. I have already reached 
the age of 65. I am fully prepared to give however many years I have left to my 
dear son and to take upon myself his illness. Am I permitted to do so?”  
 The ָחֵפץ ַחיִים answered him that it is permissible to do so, and instructed 
him regarding the procedure. My grandfather then bestowed whatever years he 
had left upon my father. Immediately thereafter, my grandfather became sick, and 
my father slowly began to regain his kidney function. A few months later my 
grandfather, R' Yosef זַַצ״ל, passed away, and my father became well again. In fact, 
my father lived another 31 years. That means that had my grandfather not given 
away his remaining years, he would have lived for 96 years. 
 Let me tell you an unbelievable story about an event that occurred 40 
years ago, when my father passed away. At that time, my mother sat ָעה  in ִשבְׂ
America with my brother, R' Yisroel Meir and my sister, while we sat ָעה  here in ִשבְׂ
ָעה During the .יְׂרּוָשַליִם  .in the States, an elderly gentleman entered the room ִשבְׂ
They could see that he was a very old man. He came in with his wife, and sat down 
to be נֵַחם ָאֵבל   .מְׂ
 The man asked my mother, “Do you recognize me?” 
 My mother said, “No.” 
 “I am Professor Loeb. I treated your husband 31 years ago,” he replied. 
 My mother broke down into tears, and lamented, “Doctor, my 57-year-
old husband, a young man in the best years of his life, has been taken from me”. 
 The doctor, who was not a religious Jew, raised his voice and said, “You 
have complaints against G-d? 31 years ago, your husband was as good as dead. G-d 
gave you a present for 31 years. Give thanks to G-d!” 
 My mother heard that, and she stopped crying and said, “You have 
comforted me.”  

∞ ∞ ∞ ∞ ∞ 
* Rebitzen Stern’s last words on this world were, “I’m happy to be going to the next 

world with a son like R’ Moshe Aharon!” 

 *The ָחֵפץ ַחיִים continues to explain the ַמֲעלֹות associated with the ָוה  ִמצְׂ
of ִחים נַָסת אֹורְׂ  it is ,[ate at his table ָענִי and the] ָענִי If someone feeds an .ַהכְׂ
considered as if he has brought up a ָבן  This is based on the .ִמזְֵׂבחַ  on the ָקרְׂ

words of ר׳ יֹוָחנָן and (ֲחגִיגָה כז) ֵריש ָלִקיש that during the time of the ָדש ֵבית  the ,ֵבית ַהִמקְׂ

ָדש ָבנֹות would atone for sin (via ַהִמקְׂ  in our times, a person’s table (through hosting ;(ָקרְׂ
guests) atones for all his sins. Imagine, even today, with all the ָאה  that is happening טּומְׂ
in the street, if a person feeds an ָענִי, it is as if he brought up a ֵריַח נִיחֹוַח ַלד׳ ָבן לְׂ  .ָקרְׂ

*This is intended only as a brief synopsis. Review of the ד סֶּ ר ַאֲהַבת חֶּ  .is far more extensive and appropriate ֵספֶּ

A Loving Kindness Moment:  חלק ג׳ פרק א  —ֵסֶפר ַאֲהַבת ֶחֶסד  

The ָחֵפץ ַחיִים adds a beautiful ָרָכה ִמיד ָחָכם to someone who hosts a בְׂ  in his home and feeds him. This is ַּתלְׂ
based on the ָרכֹות י:) גְָׂמָרא ן יֲַעקֹב that says in the name of (בְׂ זֶּר בֶּ  /if someone feeds/gives to drink :ַרִבי ֱאִליעֶּ

offers any ַהנָָאה from his possessions to a ִמיד ָחָכם ִמיִדים it is considered as if he brought the ,ַּתלְׂ ָבן ּתְׂ  .ָקרְׂ

  

Living with the Torah 
Adapted from: (Pure Fire) אש תם 

(with kind permission from Feldheim) 
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*Since we only discuss 1-3 ֲהָלכֹות, it is important to consider these ֲהָלכֹות in the context of 

the bigger picture. Use them as a starting point for further in-depth study. 

*Halacha Corner:  
  ִהְלכֹות ִעְנָיֵני ְדיֹוָמא:  ֹראש  ַהָשָנה

 During the sounding of the שֹוָפר, one must listen intently in order to 
hear every single blast from beginning to end.  

 One should, if possible, follow the notes in one’s ַמֲחזֹור or ִסדּור so that 
one is always aware of which note (רּוָעה ָבִרים\ּתְׂ ִקיָעה\שְׂ  is being (ּתְׂ
sounded at any given moment. 

   
ָרֵאל פֶּרלֹוב זַַצ״ל  of Stolin, was approached by a man יַּנּוָקא the ,ר׳ יִשְׂ
who believed that he had caused his father’s death. This man 
had suggested that his father have a surgery, which had resulted 
in his father's death. “If only I would have not suggested it”, the 
man bemoaned, “my father could have still been alive”. The יַּנּוָקא 
explained: “!ִפיָרה ן כְׂ נעֶּ ן הָאבן' זעֶּ ר 'ווָאלט הָאבן' אּון 'קעֶּ  The — ִדי װעֶּרטעֶּ
words ‘would have’ and ‘could have’ are כְִׂפיָרה! — if a person’s 

time is up, ד׳ makes it happen, not us!” 

Sage Sayings 
Source: Heard around the Shabbos Table 

 

 

 

 Focus on Middos בס״ד
Story adapted from Men of Distinction 

 

Dear Talmid, 
 The יַּנּוָקא’s ָוה  was the major turning point in his life as ַבר ִמצְׂ
ִבי ָרָשה He wrote his own .רֶּ ָוה דְׂ  and delivered it to a large assembly ַבר ִמצְׂ
of ֲחִסיִדים and guests. The audience was awed by his masterful display 
of  knowledge and deep understanding of the ִראשֹונִים ,גְָׂמָרא and ֲחִסידּות. 
On that day, he also received ִמיָכה ָחן ָערּוְך for his knowledge in סְׂ לְׂ  It .שֻׁ
was obvious that this child had been learning diligently for many years 
before his ָוה  were intrigued and before he was ֲחִסיִדים A group of .ַבר ִמצְׂ
honored to recite ַכת ַהָמזֹון  and asked him the יַּנּוָקא they came to the ,ִברְׂ
following question: 
 “Tell us, ִבי  — 'what was your reply to the 'Stupid Old King ,רֶּ
the ר ָהָרע  when he tried for thirteen years to lure you away from — יֵצֶּ
the ֹות  which could not protect you until now that you have reached ִמצְׂ
the age of ָוה  ”?ַבר ִמצְׂ
 The יַּנּוָקא gave them his bashful, still very youthful smile and 
said, “I told that 'Stupid Old King' to go away and pointed out to him 
that the ּתֹוָרה specifically prohibits one from judging upon the ֵעדּות of 
only one side in the matter. Thus, as I was not old enough yet to have 
had the benefit of the advice of the 'Good and Wise King' — the  ר יֵצֶּ
 and had not heard his side of the matter, I was not permitted to — ַהטֹוב
judge solely upon the word of the ר ָהָרע  I told him, therefore, I have .יֵצֶּ
to wait until my ָוה  when I would have the knowledge and ,ַבר ִמצְׂ
protection of ֹות  ”.then I would reply to his enticements … ִמצְׂ
  My ִמיד  the King of Kings, on the ,ד׳ as we stand before ,ַּתלְׂ
special day of רֹאש ַהָשנָה, let us remember the underlying message of 
the smart רֹאש ַהָשנָה .יַּנּוָקא is the time of the year to shake up and wake 
up. If we would stop and think, we would ‘mix’ up the 'Stupid Old King'. 
With one moment of thought we would immediately realize that his 
advice is not for any long-term gain. Let us listen to קֹול שֹוָפר and 
internalize the message to wake up and start thinking! 

   יְִׂהי זִכְׂרֹו ָברּוְך!
תּוָקה! ַכת ָשנָה טֹוָבה ּומְׂ ִברְׂ  בְׂ

יְִׂדידּות ִבי Your                         ,בְׂ   רֶּ
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Shabbos: Ta’am HaChaim  

Nitzavim 5778-Rosh HaShanah 5779

Humility for a Good 

Judgement  

Introduction 

This week is Parashas Nitzavim, which 

will be followed this coming week by 

Rosh HaShanah. The general approach 

to Rosh HaShanah is that it is a day of 

judgment, when HaShem judges the 

whole world and decides what will be 

the outcome for the coming year. It is 

difficult, however, for a person to feel 

like he is being judged when he cannot 

see the Judge and is uncertain of what 

actions he performed in the past that 

require judgment. When one commits a 

felony, he is aware of his crime and he 

usually has an idea of what is in store for 

him regarding his punishment. 

Regarding the Heavenly judgment, 

however, one has performed so many 

actions in the past that it is virtually 

impossible to recall what he did right 

and what he did wrong. Furthermore, it 

is impossible for a human to grasp the 

depth of the Heavenly judgment, as it is 

said (Tehillim 36:7) mishpatecha tihom 

rabbah, Your judgments are like the vast 

deep waters. Additionally, the main 

theme of the day on Rosh HaShanah is 

prayer, as we declare HaShem’s 

kingship and pray for our materialistic 

needs. How do we reconcile the idea that 

on the one hand, we are standing in 

judgment, and on the other hand, we are 

given the opportunity to pray for our 

lives and our sustenance?  

Rosh HaShanah is Truly the “Head” 

of the Year 

In order to gain insight into the essence 

of Rosh HaShanah, it is worth 

examining a Gemara that sheds light on 

this matter. The Gemara (Rosh 

HaShanah 16b) states: Rabbi Yitzchak 

said: a year that is impoverished in the 

beginning will be wealthy at the end, as 

it is said (Devarim 11:12) mereishis 

hashanah, from the beginning of the 

year. The word mereishis is written 

without an aleph, thus the root word is 

from the word rash, meaning poor. It is 

said further in that verse viad acaharis, 

and until the end, and this denotes that 

there is an end. Rashi and Tosfos explain 

that the Gemara means to say that when 

the Jewish People make themselves like 

poor people on Rosh HaShanah, 

supplicating before HaShem, HaShem 

has compassion on them and favors 

them. One must wonder, however, why 

the Gemara deemed it necessary to quote 

a verse that appears to be unrelated to 

Rosh HaShanah, and derive this idea 

from the fact that the word for beginning 

is spelled without the letter aleph. I 

would like to suggest a novel approach 

to explain this Gemara. We refer to the 

upcoming holiday as Rosh HaShanah, 

which is literally translated as the head 

of the year. I once heard someone 

explain that the reason why this day is 

referred to as the “head” of the year is 

because the head is the most important 

organ of the body. Similarly, our future 

is dependent on Rosh HaShanah. What 

are we supposed to be thinking about on 
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this most significant day? We are 

required to declare HaShem as king, and 

we accomplish this by blowing the 

shofar. The Rambam (Hilchos Teshuvah 

3:4) writes that although the mitzvah of 

shofar is mandated by the Torah, there is 

also a rationale to blowing the shofar. 

The sound of the shofar is meant to 

arouse us from our slumber and to 

exhort us to repent from our evil ways. 

Thus, on Rosh HaShanah, we are 

required to take a second look at 

ourselves and see how we fit into 

HaShem’s Master Plan.  

Kingship is Aligned with Humility 

In order for one to offer himself an 

objective perspective of his alignment 

with HaShem’s will, it would be prudent 

for one to become as close as possible to 

HaShem. How does one become close to 

HaShem? Scripture offers us the answer 

to this dilemma. It is said (Yeshaya 

57:15) ki choh amar ram vinisa shimo 

marom vikadosh eshkon vies daka ushfal 

ruach lihachayos ruach shefalim 

ulihachayos leiv nidkaim, for thus said 

the exalted and uplifted One, Who 

abides forever and Whose Name is holy: 

I abide in exaltedness and holiness, but I 

am with the despondent and lowly of 

spirit, to revive the spirit of the lowly 

and to revive the heart of the 

despondent. The Gemara (Sota 5a) offers 

a homiletic interpretation to the words es 

daka. One opinion maintains that the 

words can be read iti daka, with Me is 

the humble one, which Rashi explains to 

mean that HaShem is declaring, “I 

elevate the humble one until he resides 

with Me.” The second opinion maintains 

that the words can be interpreted to 

mean ani es daka, that HaShem, so to 

speak, lowers His Presence to the one 

who is humble. According to both 

opinions, however, one who is humble is 

deemed to be with HaShem. Armed with 

this perspective, we can gain a better 

understanding into this Day of 

Judgment. On Rosh HaShanah one must 

demonstrate true humility. A true king is 

not one who lords it over his subjects. 

Rather, the real king is one who acts 

with humility. HaShem Himself is 

humble, as depicted in the verse in 

Yeshaya and in numerous statements in 

the Gemara and Medrash. HaShem 

desires that we emulate His ways, and 

when we act in a humble fashion, then 

we can be close to HaShem. With this 

premise we can better understand the 

verse that states (Tehillim 36:7) 

tzidkasecho kiharirei kel mishpatecha 

tihom rabbah adam uviheimah toshia 

HaShem, Your righteousness is like the 

mighty mountains; Your judgments are 

like the deep vast waters; You save both 

man and beast, O HaShem. The Gemara 

(Chulin 5b; see Rashi Ibid Tehillim) 

explains that the verse refers to those 

who are cunning in knowledge, and yet 

they still humble themselves like an 

animal. Perhaps it is for this reason that 

Scripture juxtaposes the idea of 

judgment to the idea of humility. If one 

wishes to gain a glimpse into the ways of 

HaShem’s judgment, one must humble 

himself, and then he will be with 

HaShem. This, then, is the meaning of 

the Gemara that states that a year that is 

impoverished in the beginning will be 

wealthy at the end. When one humbles 

himself on Rosh HaShanah, he will be 

with HaShem and one who is with 

HaShem is guaranteed wealth, as it is 

said (Mishlei 10:22) bircas HaShem hi 
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taashir, it is the blessing of HaShem that 

enriches. We can now also understand 

why the Gemara in Rosh HaShanah cited 

the verse that states ((Devarim 11:12) 

eretz asher HaShem Elokecha doreish 

osah tamid einei HaShem Elokecha bah 

mereishis hashanah viad acaharis 

hashanah, a Land that HaShem, your G-

d, seeks out; the eyes of HaShem, your 

G-d, are always upon it, from the 

beginning of the year to year’s end. The 

Sefarim write that the word eretz, 

translated as land, can also be interpreted 

as ratzon, which means will. Thus, we 

can suggest that the verse is alluding to 

the idea that we mentioned that HaShem 

seeks out the one who is humble, i.e., the 

one who is performing His will. Thus, 

on Rosh HaShanah, HaShem seeks out 

those who humble themselves before 

Him with prayer and repentance, and 

those people will be guaranteed a 

wealthy year.  

The Shabbos Connection 

It is noteworthy that the Medrash 

(Bereishis Rabbah 11:1) interprets the 

verse of bircas HaShem hi taashir to be 

referring to Shabbos. On Shabbos we 

rejoice in HaShem’s kingship, and the 

method of recognizing HaShem as our 

king is by humbling ourselves before 

Him. HaShem should allow us to merit 

this great sense of humility, and then He 

will shine His glory upon us, and the 

whole world will know of HaShem’s 

existence. The entire Jewish People 

should merit a Ksiva Vachasima Tova 

and the arrival of Moshiach Tzidkienu, 

speedily, in our days. 

 

Shabbos in the Zemiros 

Dror Yikra 

The composer was Dunash ben Librat, 

the famed medieval grammarian and 

paytan who lived from 4680-4750 

(920990 C.E.). He was born in Baghdad 

and, except for twenty years in Fez, 

lived there his entire life. He was a 

nephew and disciple of Rabbeinu 

Saadiah Gaon and was acquainted with 

many of the Sages of his time. Rashi and 

Ibn Ezra quote him extensively. His 

name appears four times as the acrostic 

of the stiches in stanzas 1,2,3, and 6. 

This zemer is a prayer to HaShem to 

protect the Jewish People, destroy its 

tormentors, and bring the Nation peace 

and redemption.  

ִגָנה מֹוג ֵלָבב ּוִבמְּ  crush ,ֲהדֹוְך ָקַמי ֵאל ַחי ַקָנא. בְּ

my foes, O jealous G-d, with melting 

heart and grief. It is noteworthy that the 

word ָקַמי, my foes, equals in gematria 

the word ַקָנא, jealous, as this alludes to 

the idea that HaShem is “jealous” 

because our enemies spurn His will. 

Furthermore, the words ִגָנה מֹוג ֵלָבב ּוִבמְּ  ,בְּ

with melting heart and grief, equal in 

gematria the miluy (letters spelled out) of 

the name )המן )ה"א מ"ם נו"ן, archenemy 

of the Jewish People, alluding to the idea 

that all our enemies should suffer a 

downfall similar to Haman.  
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Shabbos Stories 

We’ve Been Through It All 

Rabbi Mordechai Kamenetzky writes: 

After World War II, the Klausenberger 

Rebbe, Rabbi Yukisiel Halberstam, of 

blessed memory, a survivor of the 

concentration camps held a minyan in 

the Beth Moses Hospital in the Bedford-

Stuyvesant section of Brooklyn. Parshas 

Ki Savo arrived and with it, the section 

known as the tochacha (admonishment), 

which is filled with foreboding warnings 

of doom and destruction, lest the Jewish 

nation stray from the will of G-d. The 

verses warn of unimaginable horrors: 

exile, starvation, rape, robbery, and 

torture - to name just a few. The custom 

of Jews world-over is to read the verses 

of tochacha quietly, so as not to rile up 

enemies, celestial and otherwise, who 

may think those calamities a good idea 

to cast upon the Jewish Nation. It was 

the portion of Ki Savo, and the 

Klausenberger Rebbe and his minyan of 

ravaged survivors were about to read the 

tochacha and re-live horrors of their 

recent history through the words of the 

ancient prophecies. The Torah-reader 

started the verses of doom in a hushed 

tone. He began reading them quietly and 

quickly. Suddenly the Rebbe banged on 

his lectern. “Hecher!” he shouted. 

(Yiddish for louder.) The reader looked 

up from the Torah with a puzzled look 

on his face. Perhaps he was reading the 

Torah a bit too low. He raised his voice a 

notch, and continued in a louder 

undertone. But the Rebbe was not 

satisfied. “Louder!” he exclaimed. By 

now the reader was reading as loudly as 

his normal recitation, and yet the Rebbe 

continued to bang on the lectern and 

exclaim, “HECHER!” The reader could 

not contain his puzzlement and instead 

of shouting the portion he stopped and 

looked to the Rebbe for an explanation. 

“We no longer have to read these 

miserable curses quietly,” the Rebbe 

exclaimed. “There is no curse we have 

not experienced. There is no affliction 

we have not suffered! We saw it all. We 

lived it all. Let us shout with pride to our 

Father in Heaven that we have already 

received all the curses! We have 

survived these curses, and now it is His 

turn to bring us the blessings and the 

redemption!” And with that the reader 

continued reading the tochacha loud and 

clear as if singing an anthem to his 

nation’s tenacity. (www.Torah.org) 

Shabbos in Halacha  

Wringing and Laundering 

 

Two melachos that pertain to washing 

dishes and cleaning spills on Shabbos 

are סחיטה; wringing, and כיבוס: 

laundering. Previously we discussed 

sechita as it applies to extracting juice 

from fruits. Here we will discuss the 

halachos of wringing liquid from an 

absorbent fabric. We will also briefly 

discuss the laws of laundering as applied 

to common situations.  

 

1. Wringing Liquid from a Fabric 

 

B. Materials to Which Sechita Applies 

 

The Torah Prohibition of sechita applies 

only to truly absorbent fibers, such as 

wool, cotton, linen, sponge and paper 

http://www.torah.org/
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towels, and to fabric made of these 

absorbent fibers. Non-absorbent 

materials, such as leather and plastic, are 

not subject to the melacha de’oraysa 

(Torah Prohibition). 

 

Nevertheless, miderabbanan (by 

Rabbinic Decree) one is prohibited from 

wringing out a fabric woven of non-

absorbent fibers, i.e. steel wool, for 

although the fibers themselves do not 

absorb liquid, the fabric traps liquid 

between its fibers. 

 

Only articles which neither absorb nor 

trap liquid are exempt from sechita. This 

applies to items like a nylon bottle brush, 

whose bristles are widely spaced and do 

not trap water. There are also synthetic 

scouring pads whose fibers are widely 

spaced and do not trap water.  
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)29:9אתם נצבים היום כלכם לפני ד' אלקיכם (  
In Parshas Nitzavim, Moshe begins his address to the Jewish people by emphasizing, “All of you 

are standing today before Hashem your G-d.” Since it was self-evident that they were all gathered together, 
why did Moshe need to stress this fact? The Darkei Mussar suggests that he was teaching then the 
importance of achdus (unity) and togetherness among the Jewish people. When all Jews come together as 
one nation, they are spiritually uplifted and able to stand in Hashem’s presence.  

Similarly, last week’s parsha – Ki Savo – is known as a parsha of tochacha (rebuke). However, it 
is not the first parsha of reprimand in the Torah, as Parshas Bechukosai also contains a long list of 
punishments for those who do not keep the mitzvos. This raises two questions: Why was there a need to 
repeat the threats after they were already described in such detail, and why don’t the curses in Ki Savo end 
off with words of nechama (comfort) like those in Parshas Bechukosai (Vayikra 26:44-45)? 

The Ohr HaChaim HaKadosh answers both questions by pointing out that the curses in Parshas 
Bechukosai are written in the plural, while those in Ki Savo are in the singular. He suggests that the 
punishments mentioned earlier are communal in nature and will only happen if the entire nation sins, and 
for this reason they are written in the plural. Parshas Ki Savo, on the other hand, is expressed in the singular, 
as it is addressing individuals who sin even when the rest of the populace is behaving properly.  

With this distinction, we now understand that the tochacha in Parshas Bechukosai ends with words 
of consolation because it is talking to the entire nation, and no matter how low they sink, Klal Yisroel is 
guaranteed that it always continue to exist. However, each person within the community isn’t necessarily 
as fortunate, and because Parshas Ki Savo discusses individuals who sin, it does conclude with any words 
of nechama, for they do not have any such promise. 

With Rosh Hashana almost upon us, this theme is quite timely, as the Alter of Kelm uses this 
concept to resolve an apparent contradiction regarding the nature of the Yom Tov. Rosh Hashana is legally 
considered a festive day, on which we dress in our finest clothes and eat enjoyable meals, yet the tone of 
the day is quite solemn. Hallel is not recited due to the fear and trembling that accompany the knowledge 
that the books of life and death are open on this day. The Alter explains that as a community, we are 
confident in Hashem’s mercy and conduct ourselves with joy and optimism. At the same time, each 
individual is filled with dread and terror at the recognition that he has no such guarantee.  

As the Day of Judgment approaches, we may find comfort in the message of the Alter. If we live 
in our own vacuums, we will be judged on our own merits in less than a week, a truly scary thought. 
However, as Moshe stresses in this week’s parsha, if we affiliate ourselves with a community by becoming 
part of our shuls and volunteering to help with communal organizations, we will share in their collective 
virtues. In that merit, may we all enjoy an inscription for a year of good health, happiness, and berachos. 

 
 

)29:9אתם נצבים היום כלכם לפני ד' אלקיכם (  
The Gemora (Rosh Hashana 16b) teaches that three books are opened on Rosh Hashana: one for 

the completely righteous, one for the totally wicked, and one for those in the middle. Those who are found 
to be totally good are immediately written and sealed for life. Those who are completely evil are 
immediately written and sealed for death. The judgment of those in between is suspended until Yom Kippur, 
at which point they are written for life if they are found meritorious and for death if they are not.  

Based on this Gemora, it comes out that people who are completely righteous will have their final 
judgments sealed after 30 days of repentance in the month of Elul, while others are not sealed until after 40 
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days, on Yom Kippur. However, the mystics teach that there are some whose judgment is not complete 
until Hoshana Rabbah, which is 52 days from the beginning of Elul, and there is a final group whose fate 
is not sealed until Zos Chanuka (the eighth and final day of Chanuka), which is after 122 days. 

My dear cousin Shaya Gross z”l cites Rav Ephraim Wachsman, who brilliantly suggests that these 
four different time periods are alluded to in the Torah portions which are read during this time of the year. 
This Shabbos we read Parshas Vayeilech, which contains 30 verses and alludes to the completely righteous 
who are sealed in the book of life immediately on Rosh Hashana. We also read Parshas Nitzavim, which 
has 40 verses and alludes to those whose judgment is finalized on Yom Kippur. Next Shabbos we will read 
Parshas Haazinu, which is comprised of 52 verses, symbolizing the group whose judgment is completed on 
Hoshana Rabbah.  

Finally, adding up the total number of verses in these three portions yields 122, which represents 
the final group whose verdict remains unsealed for 122 days. This final group, whose judgment is finalized 
on Zos Chanuka, is also alluded to by the very first word of the following Torah portion, which begins 
V’Zos (HaBeracha). We should all be fortunate to use the remaining time until Rosh Hashana to repent 
wholeheartedly, and in that merit, we should be written and sealed at the earliest possible time – on Rosh 
Hashana – for a year of spiritual growth, success, happiness, and good health. 
 
 

  השנהראש
 The name given to each Yom Tov is intrinsically linked to the theme of the day. As such, it is 
curious to note that the upcoming Yom Tov is called Rosh Hashana (“Head of the Year”). Why was this 
name selected to encapsulate the essence of the day instead of a seemingly more appropriate name, such as 
Yom HaDin (the Day of Judgment) or Yom Teruah (the Day of Blowing the Shofar), the name by which it 
is referred to in the Torah (Bamidbar 29:1)? 
 Rav Shimshon Pinkus explains that Rosh Hashana is the most crucial day of the year, and 
everything that happens to us throughout the year is dependent upon this day. Every important event in our 
personal lives and in Jewish history – both triumphs and tragedies – was conceived on Rosh Hashana, 
regardless of the calendar date when it actually took place. This unparalleled significance is alluded to by 
the name “Rosh Hashana,” as the head is different than every other limb and organ in the body. If a person 
stretches his hands skyward, he can extend his reach by approximately two feet. If he raises up his legs by 
climbing to the top of a tall building, he can add several hundred feet, but by definition, all parts of the body 
have finite power, with one exception: The head is effectively unlimited in its abilities.  

The nose can perceive distant scents, the ears can hear sounds like thunder that come from many 
miles away, and the eyes can see the light of distant stars that are thousands of light years from earth. Even 
more powerful is the brain, which can produce thoughts that reach all the way to the Kisei Hakavod (Throne 
of Glory). Even while standing on earth, a person’s mind can be completely connected to Hashem. Thus, 
just as the head is more far-reaching than every other part of the body, so too Rosh Hashana – the Yom Tov 
named for the head – is more influential than every other day of the year. Just like the head, the potential 
inherent in Rosh Hashana – into which we are able to tap – is boundless and infinite. 
 While this explanation is inspiring, it begs the question: Why in fact is this Yom Tov so powerful? 
Rav Pinkus explains that Rosh Hashana is the anniversary of the creation of Adam. Adam was so spiritually 
great that he was capable of altering the future of the entire world through one transgression. In the positive 
direction, had he refrained from sinning, he would have brought the universe to its ultimate rectification, 
and the final redemption would have arrived immediately. On Rosh Hashana, the entire universe is 
recreated, and just as at the time of the original Creation, Hashem’s Omnipotence is on full display, with 
no limitations, and just like Adam, each of us possesses the ability to build worlds or destroy them.  

The name of the Yom Tov alludes to this phenomenon by telling us that just as the reach of the 
head is unbounded, so too on Rosh Hashana – the “head” of the year – anything is possible. The Gemora 
(Yevamos 64b) teaches that Sorah was not only barren, but she did not even have a womb. Nevertheless, 
her prayers were miraculously answered and she conceived and gave birth to Yitzchok. When were Sorah’s 
supplications answered? On Rosh Hashana (Rashi Rosh Hashana 11a), the day when the world is recreated 
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with no restrictions. Just like Sorah, we have the opportunity on Rosh Hashana to reinvent ourselves with 
new strengths and abilities for which we have always longed, no matter how impossible it may seem.  

Unfortunately, Rav Pinkus notes that most people do not take advantage of this unparalleled 
opportunity to change because we do not truly believe that it could happen, and we limit our prayers to 
things we view as within the realm of possibility. As we prepare for Rosh Hashana, one of the key tasks we 
must work on is internalizing that for one day, there are no laws of nature and the sky is the limit. Just like 
the force possessed by the head, the “head” of the year is a day of unlimited potential, just waiting for us to 
recognize and utilize it as we begin life anew. 

Rav Pinkus adds that just as Hashem created the world through ten utterances (Avos 5:1), so too 
our mission is to use the ten days from Rosh Hashana until Yom Kippur to fashion our lives. Unlike the 
original Creation when Hashem laid the framework, this time it is up to us to determine the paths that our 
lives will take as we are given a clean slate and fresh start.  

However, together with this tremendous opportunity comes tremendous responsibility. Rav Pinkus 
illustrates this idea by comparing it to a person who has a worn-out, dilapidated table in his house. As long 
as it still serves its basic function, he will often elect to keep it, but once he makes a decision to buy a new 
table, his standards go up immeasurably. He expects the best and won’t even consider purchasing a table 
that’s slightly damaged or defective.  

Similarly, throughout the year, we periodically become run-down and deficient in our service of 
Hashem, yet just like the table, He elects to continue tolerating us. However, on Rosh Hashana, when 
Hashem recreates the world, He seeks the same superior “merchandise” that we look for when shopping. 
Accordingly, we must strive to uplift ourselves to a level that will satisfy the requirements to warrant being 
retained for another year. The absence of grounds for a death sentence is insufficient. Through our prayers, 
teshuvah, and mitzvos, we must demonstrate to Hashem our intention to take advantage of this opportunity 
to remake and elevate our lives and provide Him with affirmative justification to grant us another year. 
 
 

)583:1בדבש ואומרים תתחדש עלינו שנה טובה ומתוקה (רמ"א אורח חיים  מתוק ויש נוהגין לאכול תפוח  
 The Rema records a custom to dip a sweet apple into honey on Rosh Hashana and pray that it 
should be a good omen for us to have a sweet new year. For this purpose, we traditionally use honey made 
by bees. In Parshas Ki Savo (Devorim 26:9), the Torah describes Israel as a land flowing with milk and 
honey. This expression also appears in Parshas Bo (Shemos 13:5), where Rashi writes that the honey for 
which Eretz Yisroel is praised is that which flows from dates. Similarly, Rashi writes in his commentary 
on the Gemora (Eiruvin 4b) that whenever the Torah discusses devash (honey), it is referring to honey that 
comes from dates. If so, why do we use honey made by bees instead of date-honey, which is the devash of 
the Torah? 
 Rav Yisroel Reisman notes that a key difference between the two types of devash is that date-honey 
flows naturally from the sticky fruit and is therefore easily gathered, while the sweet honey produced by 
bees can only be obtained with significant effort and danger. To remove honey from a beehive, one must 
cover his entire body in special garments to protect him from the angry swarming bees, and even then, there 
is a risk that some of the bees will manage to sting him as he takes their precious honey. 
 When we dip an apple into honey as a symbolic sign for a sweet year, we do not use date-honey 
because something that is easily acquired does not represent the sweetness that we desire, which is the 
product of hard work and the occasional painful sting. As we know from our own life experiences, an 
accomplishment that is only reached after much struggle and exertion is far more gratifying than one handed 
to us on a silver platter, and for this reason, we specifically use bee honey on Rosh Hashana to denote the 
type of sweetness we seek in the year ahead. 
 Rav Reisman adds that this insight can also help us appreciate why the Rema specifies that we 
should use a sweet apple for this practice, even though sweet apples are typically red, which is a color 
associated with sin. However, although the apple appears red externally, it is white on the inside. Sweet 
years are never purely white, and there is always an element of redness mixed in. The true sweetness comes 
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when we persevere in spite of the setbacks and challenges represented by the red peel and uncover the 
whiteness waiting within. 
 
 

)583:1ויש אוכלים רמונים ואומרים נרבה זכויות כרמון (רמ"א אורח חיים   
 There is a universal custom on Rosh Hashana to eat foods that are considered auspicious signs for 
the year ahead. Many people are accustomed to eat pomegranates while expressing a prayer  שירבו זכויותנו
 that our merits should increase like a pomegranate. This is commonly understood as a reference to – כרמון
the fact that pomegranates have many seeds, as we petition Hashem to enable us to do many mitzvos in the 
coming year. However, if that were the intention of the request, we should ask  רמוןכגרעינישירבו זכויותנו  – 
that our merits should increase like the seeds of a pomegranate. The wording we employ suggests that our 
focus is on the fruit itself, not its seeds. 
 My friend Michael Kopinsky writes that he was troubled by this question for many years, until he 
traveled to Eretz Yisroel and studied in a yeshiva with pomegranate bushes on the grounds. As he observed 
the growing fruits, he noticed that as the seeds expanded, the skin did not. Instead, the peel hardened, and 
the developing seeds eventually cracked through, thereby enabling them to break out and propagate. With 
this insight, he posits that our prayer is not that we should have many merits, but rather that they should 
continue to grow and expand until they break through our self-imposed limitations and spread out around 
the world to propagate further. 
 
 

Parsha Points to Ponder (and sources which discuss them): 
 

1) Moshe began his speech to the Jewish people (Devorim 29:9-10) by emphasizing that all of them 
were present, even the converts. Since one of the essential components of conversion is 
circumcision, how were they able to accept converts in the desert, where the Jews themselves were 
unable to circumcise their newborns because the climate made it too dangerous and risky to perform 
circumcision (Rashi 33:9)? (Panim Yafos, Derech Sicha, M’rafsin Igri) 

2) The Torah refers (30:11) to a commandment which isn’t hidden or distant from a person. It isn’t in 
the heavens or across the sea, but rather it is very close – in a person’s mouth and in his heart. While 
it is possible to err regarding the location of an item or its distance from oneself, how is it feasible 
to mistakenly think that an item which is as close to oneself as is physically possible is in reality 
thousands or millions of miles away? (Ohr Yahel Vol. 3) 

3) How is it possible that two adult Jewish males blow the same shofar on Rosh Hashana in the same 
place and under the same circumstances, yet one performs a mitzvah while the other does not? 
(Ritva Niddah 26a, Biur Halacha 586:9, Agan Hasahar pg. 783, Ichud B’Chidud Nitzavim-
Vayeilech 5777) 

4) Did Avrohom sleep the night before setting out with Yitzchok for the Akeidah (Bereishis 22:3)? 
(Har Tzvi, Nesivos Rabboseinu, Ayeles HaShachar 20:8) 

 
 

Answers to Points to Ponder: 
 
1) Rav Pinchas Horowitz answers that the likelihood of danger resulting from circumcision in the 
wilderness was small. Although the Jewish people refrained from circumcising themselves because the 
Torah commands us not to place ourselves into potential peril even to perform a mitzvah, the non-Jews who 
were coming to convert were permitted to endanger themselves for the purpose of converting. Rav Chaim 
Kanievsky suggests that if a potential convert is unable to circumcise himself due to danger to his health, 
he need not do so and can still convert by immersing himself in a mikvah and accepting the mitzvos upon 
himself. Several additional answers are offered in M’rafsin Igri. The Medrash Tanchuma explains that the 
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Canaanites were not accepted as full-fledged converts, but rather as servants to the Jewish people. 
Alternatively, Rashi writes (Devorim 33:9) that the tribe of Levi circumcised their children who were born 
in the wilderness. The Medrash explains that because they didn’t take part in the sin of the golden calf, they 
weren’t endangered by doing so. Since the prospective converts didn’t take part in this sin, they were also 
able to circumcise themselves safely. An additional possibility is that the Canaanites were already 
circumcised, as was practice by many non-Jewish nations, in which case they were only required to draw a 
drop of blood for the purpose of their conversions, which didn’t present the same danger as a full-fledged 
circumcision. Finally, it is possible that these Canaanites came to convert before the sin of the golden calf, 
at which time even the Jews were able to circumcise themselves. 
 
2) Rav Leib Chasman explains that a person is made up of two diametrical opposites: a lofty soul and an 
earthly body. Our mission in this world is to ensure that our soul becomes dominant. If we do so, spiritual 
matters will come naturally to us, but if not, they will seem completely foreign. The Torah alludes to this 
by teaching that if we properly repent our ways and become spiritual people, the proper path will be as clear 
and easily accessible as our mouths and hearts. If we veer from this path, however, it will indeed seem so 
distant and unfamiliar that it appears to be across the seas and in the heavens. 
 
3) The Gemora (Niddah 26a) rules that a shofar must be long enough that when a person grasps it, the 
shofar protrudes and is visible on both sides of his hand so that observers will see the shofar and not 
mistakenly believe that he is producing the sounds by blowing into his hands. The Gemora specifies that 
the minimum length of a kosher shofar is one tefach. Rashi explains that a tefach is the width of four thumbs 
(Menachos 41b), and because the thumb is thicker than other fingers, when a person holds the shofar with 
the other four (thinner) fingers of his hand, it will stick out on both ends. The Biur Halacha writes that the 
size of a tefach is universal and is calculated based on an average person’s hand. However, he notes that 
the Ritva disagrees and maintains that the minimum shiur (length) of a shofar is determined by the hand of 
the person blowing it. Thus, a man whose hands are larger than average would be required to have a 
correspondingly larger shofar. Accordingly, the Ichud B’Chidud says that if two people, one with average-
sized hands and one with large hands, blow a shofar that is exactly one tefach long, the first person has 
performed the mitzvah, but the second one has not. What would be the halacha if the shofar is large enough 
for the person blowing it, but not for one of the people listening whose hands are larger? According to the 
Ritva, can the listener fulfill his obligation by hearing sounds from a shofar that would not be big enough 
if he himself was blowing it? Rav Avrohom Genechovsky maintains that he would fulfill his obligation, 
since the shofar producing the sounds is kosher for the person blowing it, but Rav Aharon Leib Shteinman 
disagrees and argues that a person must hear a shofar that is long enough for him to blow himself.  
 
4) As Avrohom prepared to set out for the Akeidah, the Torah records (Bereishis 22:3) וישכם אברהם בבוקר. 
The Brisker Rov maintains that the word וישכם means “to wake up early” and can only be used if the 
person was sleeping during the night. He explains that this reveals the greatness of Avrohom, who was calm 
enough to sleep the night before setting out for the Akeidah, which he viewed as just another mitzvah to 
perform. However, Rav Tzvi Pesach Frank and Rav Aharon Leib Shteinman point out other places 
where the word וישכם is used even though it is clear that the person did not sleep the night before. For 
example, the verse records (Shmuel 1 15:11) that Shmuel davened to Hashem the entire night, and the next 
verse states וישכם שמואל לקראת שאול בבקר – Shmuel rose up early in the morning to great Shaul – even 
though he clearly did not sleep the previous evening. Additionally, the Mishnah in Sanhedrin (40a) teaches 
that in certain cases, the judges on the Beis Din should remain awake discussing a case, and in the morning, 
 they should get up early and come to the Beis Din, even though they were awake – משכימין ובאין לבית דין
the entire night. As such, they argue that there is no proof whether or not Avrohom slept the night before 
setting out for the Akeidah. 
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IMPORTANCE OF ....  
The Gemara (Rosh HaShanah 16b) quotes R’ Kruspedai’s 
statement that three books are open on Rosh HaShanah – the 
book of complete Tzadikim (who will be awarded life), the book 
of complete Reshaim (who will be sent to death) and the book of 
Beinonim, whose status in the “middle” suspends their fate, 
allowing them ten days to qualify on one side or the other. The 
Ramban understands these designations as the outcome of the 
Rosh HaShanah adjudication, and not necessarily as the 
straightforward result of weighing the year’s deeds. Thus, one 
whose constant behavior indicates that he is a Tzadik may not 
necessarily emerge from Yomim Noraim with a “favorable” 
ruling, and vice versa. The Radvaz (6:2263) suggests that his 
ruling may depend on some of the specific mitzvos or aveiros that 
a person does. Some mitzvos have a particular Schar, and are in 
fact a Segulah for long life, success etc.., while certain aveiros 
lead to condemnation, resulting in unavoidable and immediate 
punishment. A Tzadik may have transgressed one aveirah, but it 
may be one that has such an inevitable consequence. The Rasha 
may have done one mitzvah but it may have been one with a very 
fortunate “built-in” Schar. The Rambam (vcua, 3:2-3) shares this 
outlook. However he adds that the Beinoni resolves his fate by 
doing Teshuvah, not by simply doing more mitzvos (or u”j the 
opposite). Pachad Yitzchok (Rosh HaShanah 18) suggests that 
“Tzadik” and “Rasha” are character identifiers – which define 
one’s essence, regardless of his behavior. Just as a very patient 
person may occasionally get angry without changing who he is, 
so too a Tzadik may transgress, and theoretically even have more 
aveiros, without changing his essence. Thus, a Beinoni is one 
without an identity. Simply doing more mitzvos might not change 
that. He must define himself as a new person – something only 
Teshuvah can accomplish.       

QUESTION OF THE WEEK:  
When is the Nusach of the brocho recited before blowing the 
Shofar: rpuac gue,k u"cet ?       

ANSWER TO LAST WEEK:  
(When should one split davening between 2 places, LeChatchila ?)   
The Be’er Heiteiv (j”ut 90:11) cites the Yad Eliyahu (42) who 
says that if a group of people form a Minyan on Shabbos morning 
to daven iheh,uf, they should go to Shul later for Musaf (if it’s not 
too much later) to fulfill lkn ,rsv og curc.   

DIN'S CORNER:  
One may not go into Shabbos dressed in the same clothing that 
he/she was wearing on Friday. It is not sufficient to fulfill the 
obligation to change one’s clothing for Shabbos by wearing 
different clothing starting on Shabbos morning. Wearing weekday 
clothing Friday night may cause one to forget briefly that it is 
Shabbos and it gives the impression that Shabbos begins in the 
morning, which is a gentile concept. (Tzitz Eliezer 14:34) 

DID YOU KNOW THAT ....   
The Gemara (Kidushin 49b) states that if a man betroths a woman  
ehsm hbta ,bn kg (on condition that I am a Tzadik) the betrothal 
may be valid, even if he has always been a Rasha, because he 
may have had a Teshuvah thought in his mind. However, the 
Mishna (Sanhedrin 43b) states that before being executed, all 
condemned people confess their sin and repent. The Gemara (ibid 
112b) states that an animal in an ,jsbv rhg  that was consecrated 
for a Korban cannot be salvaged, and must be put to death, 
because vcgu, ohgar jcz – the sacrifice of a Rasha is a disgrace. If 
the resident of the ,jsbv rhg  repented before being executed, why 
is his animal considered the sacrifice of a Rasha ? Should not his 
thoughts of Teshuvah render him a Tzadik, like the Rasha who 
betrothed a woman with such a thought ? The MaHaRam of 
Lublin (81) ruled that where a witness to a Get was later found to 
be a thief, the Get is nevertheless valid, even though a thief is 
clearly a Rasha, because the custom was for the Rav who 
administered the Get to instruct the witnesses to be vcua,c rvrvn 
before witnessing the Get process. Since the thief had presumably 
done so, his Teshuvah thought removed his Rasha status. This 
may be because in ohna, a positive intent is classified as a deed. 
As such, where a man betroths a woman conditioned upon his 
qualifying as a Tzadik, his Teshuvah intent is deemed sincere and 
sufficient to satisfy that condition. However, the repentance of a 
condemned person is done out of the fear of his pending 
execution, thoughts of which will not achieve the necessary 
Kaparah for him to qualify as a Tzadik. As such, his planned 
Korban remains the Korban of a Rasha. The MaHarsha (Eruvin 
54a) darshens: u,uagk lcckcu lhpc stn rcsv lhkt cure hf as 
referring to Teshuvah, adding that speaking (lhpc) guides the heart 
(lcckcu) to completing (u,uagk) a successful Teshuvah. When the 
betrothing man actually says: ehsm hbta ,bn kg, those words guide 
his heart and bring him closer (cure) to sincere Teshuvah.  

A Lesson Can Be Learned From:  
A Rebbe in Bnei Brak was giving a Drasha to a large number of his 
Chasidim on the subject of studying Torah. As he elaborated on the 
value and necessity of establishing a schedule for study, he remarked 
that without constant study, a Jew’s life and that of his family is not a 
life. “Learning Torah is the Benzene (fuel) of life” the Rebbe said with 
passion. One of the young men in attendance approached the Rebbe 
afterwards and said that he appreciated the Rebbe’s words “But what 
can I do ? I have not been blessed, not with a ic (son in Hebrew), nor 
with a ihz (son in Yiddish)!”  The Rebbe recognized the pain of the young 
man, understood what he wanted, and blessed him (successfully) that he 
should be vfuz to a ihz-ic in the coming year. Although Remazim such 
as these seem to be nothing more than a word game, their effectiveness  
may find basis in the same root as the Simanim of Rosh HaShanah, 
where we eat for example, carrots, which are called Merrin in Yiddish, 
to be znrn on its accompanying Tefilah of ub,uhufz ucrha iumr hvh where 
Merrin in Yiddish equates to ucrh in Hebrew. We hope, that such 
Remazim will break through any obstacles and reach the  sucfv txf.       
P.S. Shalosh Seudos sponsored this week by the Sternberg family. 
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You’re a King 
 

אתם נצבים היום כלכם לפני ד' אלקיכם, ראשיכם “ 29:9

 ”שבטיכם זקניכם ושטריכם כל איש ישראל

“You are standing today, all of you, before Hashem, 

your G-d: the heads of your tribes, your elders and your officers – 

all the men of Yisroel.” The Posuk seems to be repetitive, as it says, 

כל איש “ ,All of you,” and then the Posuk ends by saying“ – ”כלכם“

 that the Torah is speaking to כלכם We already know from  ”.ישראל

all of Klal Yisroel.  Why does there need to be a double Loshon?  

 It is well known that the letter כ'  is a Remez to “כתר” – 

“crown.”  The Arizal says on the words we say in Shemoneh Esrei 

during Tefilas Mincha on Shabbos, “יכירו בניך וידעו כי מאתך מנוחתם” – 

“And your children will recognize and know, that from You comes 

their rest,” that the word, “מאתך” – should be broken down to, “ מאת

כ' – ” that one should have in mind that it comes from the כתר, the 

crown.  The Zohar also says this in numerous places, that the 'כ 

represents the crown.   Shabbos 88a – Hakodosh Boruch Hu offered 

the Torah to Klal Yisroel, and they responded, “נעשה ונשמע,” we will 

do and we will listen.  When Klal Yisroel said those words, Malachei 

Hashareis crowned each and every Yid with two crowns; one for 

saying, “נעשה” and one for saying, “נשמע.”  After Klal Yisroel sinned 

with the Eigel, destructive Malachim came down and removed the 

crowns from Klal Yisroel. Moshe took all the crowns from the 

Malachim.   

The Arizal tells us that each and every Shabbos, those 

crowns that were removed and given to Moshe, are returned to Klal 

Yisroel, and taken away again immediately after Shabbos.  This is 

the Sod of the Neshama Yeseira, the “extra Neshama” that Klal 

Yisroel receive on Shabbos.  This is the meaning of the words that 

we say on Shabbos, “ישמח משה במתנת חלקו.”  The Mishna in 

Meseches Shabbos 14:4 discusses one rubbing oil from a rose on 

Shabbos – if it is permitted to do so on Shabbos. The question 

revolves around whether it looks like it is being used as healing 

agent.  The Tanna Kamah says that one is not allowed to use it on 

Shabbos, but for princes, sons of kings, it is permitted for they 

regularly use it during the week, and therefore their using it does 

not seem as if they are doing so for medicinal purposes.  Rebbe 

Shimon says that all of Klal Yisroel are permitted to use rose oil on 

Shabbos, for he is of the opinion that all of Klal Yisroel are B’nei 

Melachim.  We see from this Mishna that Rebbe Shimon is of the 

opinion that on Shabbos, Klal Yisroel are “princes.”  Shabbos 117b 

– the word, “היום” - “the day” is a reference to Shabbos.   “אתם נצבים” 

– you are standing, “היום” – on the day, Shabbos, “כלכם” – if you move 

around the letters you get, “כמלך” - like kings, and are therefore 

allowed to apply oil on yourselves.  “לפני ד' אלקיכם” – the reason Klal 

Yisroel are considered like kings is because they are always so 

humble in front of Hakodosh Boruch Hu.  While Klal Yisroel may 

at times be looked at by other nations disparagingly, in the eyes of 

Hakodosh Boruch Hu, which is the only thing that matters, they 

are looked upon as princes. (עוד יוסף חי) 

 The Gemara in Gittin 62 says that Hakodosh Boruch Hu’s 

kings are the Rabbonon, as it says in Mishlei 8:15 “בי מלכים ימלוכו.”  

We need to understand why it says that the Rabbonon are like 

kings.  The Rabbonon enact various decrees and guidelines in order 

to protect the words of the Torah.  Yerushalmi Sanhedrin 11:4 and 

Eiruvin 21b – “ דברי סופרים  כי חביבים דברי סופרים מדברי תורה, שהעובר על

 The words are the Sofrim (the Chachomim) are more – ”חייב מיתה

precious than the words of the Torah, for one who transgresses the 

words of the Sofrim is Chayiv Misa.  In each generation, there is a 

power given to the Chachomim of that generation to make Gezeiros 

and Takanos according to the place and time, and all are obligated 

to listen to them.  This is as it says in the Posuk in Devorim 17:11 

 We see from this that their  ”.לא תסור מכל הדבר אשר יגידו לך ימין ושמאל“

rules, judgments, are upheld like that of a king, whose rules and 

judgments are upheld.  Just as one who rebels against the king is 

Chayiv Misa, so too one who transgresses the words of the 

Chachomim are Chayiv Misa.  Avos 2:15 “ ,והוי זהיר בגחלתן שלא תכוה

קרב, ולחישתן לחישת שרף, וכל דבריהם שנשיכתן נשיכת שועל, ועקיצתן עקיצת ע

 And beware of their (Chachomim) glowing coal lest you“ – ”כגחלי אש

be scorched, for their bite is the bite of a fox, their sting is the sting 

of a scorpion, their hiss is the hiss of a serpent, and all their words 

are like fiery coals.”  We see clearly that the Chachomim have a lot 

of power, similar to a king.   

Why are they Zoche to have this power?  The Torah must 

be performed in two ways: one must toil in the words of Torah, and 

must also perform the actions mandated by the Torah.  The same 

way one is obligated to fulfill the 613 Mitzvos of the Torah, one is 

also obligated to toil and learn each of the 613 Mitzvos of the Torah 

via words. There are 248 ,רמ"ח, Mitzvos Aseh in the Torah, which 

one must perform with actions and words.  Two times 248 (once for 

action and once for words) is 496, which is the Gematria of “מלכות.”  

Being that the Chachomim are complete in the 248 Mitzvos Aseh in 

the Torah, in action and words, they are Zoche to מלכות, and their 

words must be heeded like that of a king.  Aside for the Chachomim 

having their words heeded in the world like words of a king, so too 

do their words have the power of a king in the world Above, as they 

decree, Hakodosh Boruch Hu fulfills that decree.  As it says in Moed 

Koton 16b “צדיק גוזר והקב"ה מקיים גזרתם” – “A Tzaddik decrees 

something, and Hakodosh Boruch Hu fulfills that decree.”  Shmuel 

1:16:1 “ לי מלךראיתי בבניו  ” – “For I have seen a king for Myself among 

his sons” – the Meforshim explain this Posuk to mean that 

Hakodosh Boruch Hu says that it is as if I have a king over Me, 

Kevayachol.  The meaning of this is that being that Hakodosh 

Boruch Hu fulfills the words of the Tzaddikim, it is as if they are 

kings whose words are fulfilled.  Shemos 19:6 “ ואתם תהיו לי ממלכת

 ,And you shall be to Me a kingdom of ministers“ – ”כהנים וגוי קדוש

and a holy nation.”  Meforshim ask why the Posuk says, “לי” – as it 

appears to be extra.  However, based on our explanation, Hakodosh 

Boruch Hu is saying that even to Me, Hakodosh Boruch Hu, they 

will be like kings, for they will decree and I will fulfill those decrees.   

Bereishis 37:7 “והנה קמה אלמתי וגם נצבה” – “And behold My sheaf 

arose and remained standing.”  The Alshich Hakodosh says on this 

Posuk that the word, “קמה” refers to rulership, and the word, “נצבה” 

refers to Malchus, as it says in Melachim 1:28:48 “אין באדום נצב מלך.”  

The Posuk here says, “אתם נצבים היום” – meaning that you, Klal 

Yisroel, are like kings today, “לפני ד' אלקיכם” – in front of Hashem 

your G-d – meaning that even in front of Hashem, you are like 

kings, for you can make a decree and Hakodosh Boruch Hu will 

fulfill it.  “כלכם” – are the letters, “כמלך” – for Klal Yisroel have the 

Din of a Melech.  (ברכת הרי"ח) 

 The world כלכם is telling us something else – not like the 

end of the Posuk of לכל איש ישרא  which is telling us that everything 

that was said in the Posuk refers to all of Klal Yisroel.  The word 

 The Tzaddikim are Kevayachol  .כמלך has the same letters as כלכם

like a king over Hakodosh Boruch Hu, in that the Tzaddik decrees 

something, and Hakodosh Boruch Hu fulfills it.  As Klal Yisroel 

stand before Hakodosh Boruch Hu in judgment, there is something 

we need to know. The Posuk here is telling us that all of Klal Yisroel 

are like a king to Hakodosh Boruch Hu, and He gives us all the 

opportunity to be Mispalel to Him, and if we do so correctly, we will 

be like a king, and He will fulfill our Tefilos. It is a very difficult 

task, but it is what we must all strive for.  We must do a complete 

Teshuva for our past sins, and be Mispalel to Hakodosh Boruch Hu 

with all of our hearts.  No matter what we did during the past year, 

now is the time to try to fix it.  May we be Zoche to a  כתיבה וחתימה

   .טובה

mailto:ParshaPshetel@gmail.com
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What does Nachor have to do with Rosh Hashanah? 
 

Bereishis 22:10 “ וישלח אברהם את ידו ויקח את המאכלת

 ”לשחט את בנו

ופילגשו ושמה ראומה, ותלד גם הוא את טבח ואת גחם “ 22:24

 ”ואת תחש ואת מעכה

Avrohom and Yitzchok came to the designated place that 

Hashem selected for Avrohom to Shecht Yitzchok.  Avrohom built a 

Mizbe’ach, arranged the wood, and bound Yitzchok on the Mizbe’ach.   

“And Avrohom stretched out his hand and took the knife to slaughter 

his son.” “And his (Nachor’s) concubine, whose name was Reumah, also 

bore children: Tevach, Gacham, Tachash, and Ma’achah.”  On the 

second day of Rosh Hashana, we Lain the Parsha of the Akeidas 

Yitzchok.  It speaks about how Avrohom was prepared to Shecht his son 

for the sake of Hakodosh Boruch Hu – for no other reason than Hashem 

commanded him to do so.  We understand that for us, being children of 

Avrohom and Yitzchok, it is certainly a great Zechus that our 

forefathers were such faithful servants of Hakodosh Boruch Hu on the 

holy day of Rosh Hashanah, the Yom Hadin.  After we Lain the Parsha 

of the Akeidah, we continue to Lain in Parshas Vayeira, where it tells 

us of the children of Nachor.  The Torah tells us that Besuel had a child 

called, Rivkah, who we know would marry Yitzchok Avinu.  It does not 

seem to be part of the Akeidah, and reading about Rivkah being born 

does not seem to be a Zechus for Klal Yisroel in any way.  However, we 

end the Laining with the Posuk of Nachor’s concubine, and list the 

children he had from her.  This is completely perplexing.  Why does the 

Torah state it at all, and even more so, why the need to Lain it on one 

of the holiest days of the year?   

 Rosh Hashana 16a – Rav Avahu asked – Why do we blow 

Shofar from a ram on Rosh Hashana?  Hakodosh Boruch Hu said that 

we should blow from the Shofar of a ram to remember the Akeidas 

Yitzchok Ben Avrohom.  Thereby, it would seem to the Ribbono Shel 

Olam that we bound ourselves in front of Him.  Why does it say Yitzchok 

Ben Avrohom?  We know that Yitzchok was the son of Avrohom.  Why 

is it called “Akeidas Yitzchok”?  What was significant about Yitzchok 

being tied?  It should have been called the העלעה of Yitzchok - Yitzchok 

being raised on the Mizbe’ach to be Shechted for a Korbon to the 

Ribbono Shel Olam.  Pirkei D’ Reb Eliezer, Perek 31 – Yitzchok told 

Avrohom to tie him tightly.   Yitzchok feared that his trepidation might 

make him squirm during the Shechita.  This might cause Avrohom, his 

father, to do a Posul Shechita. The Korbon of his son would not be 

accepted.   Yitzchok was concerned about being Mekayeim the Mitzvah 

of Kibbud Av.  The Be’er Yosef explains, this is why the Gemara says 

Yitzchok Ben Avrohom.  It was because Yitzchok’s father was doing the 

Shechita, that he asked to be tied down to ensure that he would not be 

the cause of his father performing a non-kosher Shechita.  This is why 

it is called the Akeidas Yitzchok.  Aside from all of the greatness we see 

in Avrohom Avinu who was ready to Shecht his son, Yitzchok asked to 

be tied down in order to be Mekayeim the Mitzvah of Kibbud Av.  We 

see complete and total Mesiras Nefesh. (באר יוסף) 

 The Shlah explains from the Zohar – At the time of the 

Akeidah, the Neshama of Yitzchok left, and a new Neshama entered.  It 

was the new Neshama that enabled Yitzchok to have children.  The Ohr 

Hachaim explains that this is why the birth of Rivkah is stated right 

after the Akeidah.  Now that Yitzchok was able to father children, his 

future wife Rivkah was born.  We learn a very important lesson from 

this.  One could have thought; how could Hashem ask Avrohom to 

Shecht Yitzchok? Hashem had said earlier that Klal Yisroel was going 

to come through Yitzchok.  In fact, it was the Akeidah that caused 

Yitzchok to get a new Neshama which enabled him to have children. 

 (אור גדליהו)

 Bereishis 21:1 “ כאשר אמר, ויעש ד' לשרה כאשר דברוד' פקד את שרה  ” 

– “And Hashem remembered Sarah as He said, and Hashem did for 

Sarah as He had spoken.”  Sarah, at the age of ninety, was Zoche to have 

her first child.  The name שרה is the Roshei Taivos for, “שופר ראש השנה.” 

It is known that the שופר alludes to the Sheimos of אלקים.  The Shem 

Elokim in the full form (אלף, למד, הי, יוד, מם) is the Gematria of 300 – 'ש.  

The Shem Elokim squared ( ם-י-ה-ל-י, א-ה-ל-ה, א-ל-ל, א-א, א ) is the 

Gematria of 200 – 'ר. The Gematria of the Shem Elokim is 86, which is 

 is also a Remez to the Shem שרה The name  .שופר These letters spell  .פ"ו

Elokim.  The Shem Elokim in the full form is 'ש, the Shem Elokim in 

the squared form is 'ר, and the 'ה represents the five letters of the Shem 

Elokim.  Rashi says that we learn from the incident with Sarah Imeinu, 

that one who is Mispalel on behalf of others, is answered first.  Great 

advice for one to have his Tefilos be Niskabel in Shomayim, is by being 

Mispalel over the Tza’ar and anguish over the Shechina.  If one is 

Mispalel for the sake of the Shechina, that completely immobilizes all 

of the accusers from trying to stop the Tefilos from reaching their 

intended destination.  This will cause his Tefilos to be answered, and 

this will remove the personal Tza’ar from the individual being Mispalel, 

for as is stated, when one is Mispalel for another, he is answered first.  

When the Gemara says, “חברו“ – ”המתפלל בעד חבירו” refers to the 

Shechina Hakdosha, as it says in the Zohar Hakodosh in Parshas 

Beshalach. “והוא צריך לאותו דבר, הוא נענה תחלה” – being that the person is 

being Mispalel to remove the Tza’ar from the Shechina, he is answered 

immediately.  Avrohom was Mispalel for אבימלך, is a reference to the 

Shechina.  Being that Avrohom was Mispalel for the sake of the 

Shechina, he was answered first.  We Lain the Parsha of Sara Imeinu 

having a child.  שרה represents the Shem Elokim, as does שופר. What 

we are to learn from this is that one must be Mispalel for the sake of 

Elokim, Hakodosh Boruch Hu. We blow the Shofar as a sign of our 

Tza’ar over the Tza’ar of the Shechina. One must be Mispalel for the 

Tza’ar of the Shechina in this world.  Rosh Hashanah is a time that our 

focus must be on the Shechina – Hakodosh Boruch Hu. If we will be 

Mispalel properly for the Shechina, then all of our Tefilos will be 

answered.  (אמרי יוסף) 

 It is the Yemei Hadin, days of judgment.  What are we to do 

on these days of Judgment?  We need to be Mamlich Hakodosh Boruch 

Hu over us, accept Him as our King.  What does it mean to accept 

Hakodosh Boruch Hu as our King?  We must recognize that Hakodosh 

Boruch Hu is the King of the entire world, and He is the One who makes 

everything happen.  In addition, we must recognize that Hakodosh 

Boruch Hu knows exactly what He is doing, and it is all for our good.  

We must never question Hakodosh Boruch Hu and think that perhaps 

that which He is doing is incorrect – for He is always correct.   

Avrohom Avinu had no questions for Hakodosh Boruch Hu.  

Hakodosh Boruch Hu told him to slaughter the son he was Zoche to have 

miraculously when he was a hundred years old, and he went to do it. By 

the Torah telling us about Nachor having lots of children, it is telling us 

that Avrohom didn’t have questions.  Avrohom could have said, I don’t 

understand, that while I serve Hakodosh Boruch Hu, I struggle to have 

children, and my brother Nachor, who is not an Oved Hashem, has lots 

of children, seemingly without effort.  It is not a question.  There are no 

questions.  Hakodosh Boruch Hu knows exactly what He is doing.  Each 

person is given a specific set of circumstances – tailor made for him, and 

only he can serve Hakodosh Boruch Hu through his circumstances.  We 

must remember that our purpose is all for the sake of Hakodosh Boruch 

Hu.  The Shechina is with us, and we must see It.  We must be Mispalel 

to the Ribbono Shel Olam for the sake of the Ribbono Shel Olam, for 

that is what this world is all about.  May we be Zoche to be Mekabel 

upon ourselves the Kingship of Hakodosh Boruch Hu, and be Zoche to 

have a כתיבה וחתימה טובה, so that we can continue to focus on our service 

to Hakodosh Boruch Hu, and be true Ovdei Hashem.   
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 רב יהודה בוים שליט"א                                                                                                                                            
   

 נצבים 
 :מדרש תנחומא brings the רש"י

 "לפי ששמעו ישראל מאה קללות חסר שתים הוריקו פניהם, התחיל משה לפייסם אתם נצבים היום כולכם".

Last week, in פרשת כי תבא, we read of the קללות – the petrifying consequence of what happens if we 

 their – הוריקו פניהם – קללות heard the 98 כלל ישראל tells us that after מדרש The .ה' stray away from ח"ו

faces paled. They were paralyzed. משה רבינו needed to soothe them with the words  אתם נצבים היום

  .you are all here. You weren’t destroyed – כולכם

This requires explanation. Imagine, a father tells his quarrelling children “I’ve had it with the fighting. If 

there is one more fight I’ll … and … and also …”. The children are stunned. Barely breathing. In comes 

Mommy – “hey, that’s just the way Tatty talks. Don’t worry. ‘Been there/done that’. You’ll live.” 

So you have to decide who is worse – the threatening father or the pacifying mother? We would never 

do either. So how can משה רבינו ‘water down’ the קללות and announce, “אתם נצבים – you’ve made it 

until now – don’t be too worried.”? 

Although there are many answers to the above question, there is one that could be quite helpful for 

 it“ ,כלל ישראל told משה רבינו .כולכם explain that the emphasis is in the word ספרים The .ערב ראש השנה

isn’t that the קללות aren’t petrifying. They are and should be. However, there is a way to assure 

yourselves that you won’t truly experience such אתם נצבים היום כולכם .קללות – as individuals you will all 

fall. You don’t stand much of a chance. But when its כולכם – when you are part of the ציבור of כלל ישראל, 

you - are נצבים – able to stand on your own feet.  

The בעל הטורים comments on the word כדרך שנאמר בסיני "ויתיצבו בתחתית ההר" :נצבים. Meaning, the זכות 

that you are here today is due to your כלל ישראל .אחדות had אחדות at הר סיני and due to that אחדות they 

are נצבים היום.  

So before the ימים נוראים arrive, we need to be sure that we are one of many. That we are needed and 

useful. In what way are we helpful in our shul? In our neighborhood? In our immediate and extended 

family? If we will be כולכם – one of many – we will be נצבים. We will remain standing and never fall.  

It goes without saying that in case there is any true existing מחלוקת, that one sees to it, by hook or by 

crook, that it ceases to exist. Make that phone call. It doesn’t matter who is right and who is wrong. We 

need to be כולכם. Now, before the year ends.  

This year, when we eat fish on ראש השנה, maybe we can have a new כוונה. We say  יהי רצון... שנפרה ונרבה

 .Fish travel in ‘schools’. Sometimes thousands ?נרבה and נפרה What is the difference between .כדגים

 .means we should stick together as a group נרבה .means we should have many children, as fish do נפרה

So we wish each other that we should all have children and they should ‘get along’! We should all travel 

in a school, in one direction - the one that brings us closer to 'ה.   

אל ידי 'קהל בית תפילה' רמת אשכול ירושלם תובב"ע                   
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 הלכה למעשה

 ראש השנה on סימנים
 מקור to the סימנים 

The (כריתות ו.) גמרא tells us that one should eat various foods on ראש השנה as a good סימן. The purpose 
of this is to become aroused to תשובה and remind us to daven. (של"ה מס' ראש השנה הובא במ"ב ס' תקפ"ג סק"ב)    
For instance, when we see the apple and honey we are reminded to daven for a sweet year.1  
 

 The order to eat the סימנים 
Upon eating the different סימנים, one is first מברך on the date since it is from the שבעת המינים. One is 
 Afterwards, one eats apple with honey and then all .ברכת העץ to include all the other fruits in the מכוון
of the other סימנים. If there are no dates present, one should eat the pomegranate first. Some have a 
  .עיקר סימן to eat the apple and honey first since it is the מנהג

 יהי רצון – with or without Hashem’s name 
When saying the יהי רצון, some say with Hashem’s name and some say without.2 Those without a מנהג 
should say with Hashem’s name. (א”י ברקוביץ שליט”ר הגר”כך שמעתי ממו)  

 יהי רצון – when to say 
If the סימן requires a ברכה (האדמה or העץ), one first says the ברכה, taste a bit of the fruit, and only then 
says the יהי רצון and finishes the fruit.3 (מט"א אלף המגן ס"ק י"ג ומ"ב ס' תקפ"ג סק"ד) If one mistakenly said the  יהי
) .ברכה prior to eating the fruit, he does not need to repeat the רצון ל”בשם הגרי"ש אלישיב זצאשרי האיש סע' ה'  ) 
If no ברכה is required, one says the יהי רצון before eating the fruit. (מ"ב ס' רט"ו סק"ט)  
Upon hearing someone say the יהי רצון one should answer (שם) .אמן 

 האדמה on leek 
It is questionable if one should make a ברכת האדמה on leek during the meal if eaten separately (as 
opposed to in soup where one certainly does not make a ברכה). If one has leek as a סימן and wishes to 
alleviate the ספק he may eat a peanut, strawberry, piece of banana, etc. which unquestionably requires 
a ברכת האדמה. ( ל”זצואשרי האיש שם סע' ח' בשם הגרי"ש אלישיב  13פסקי תשובות סי' תקפ"ג הע'  ) 

 Repeating ברכה at dessert 
One who already said a העץ or האדמה on the סימנים does not repeat the ברכה on his dessert. ( ’שם אות ב ) 

 יהי רצון when not eating the סימן 
One may recite a יהי רצון on a סימן even if one wishes not to eat it. Some omit the name of Hashem.4 

 סימנים on the second night 
There are two different opinions whether to eat the סימנים on the second night of 5.ראש השנה 
 

 The best of all סימנים 
The  ברורהמשנה  tells us that the greatest סימן for ר"ה is to refrain from becoming angry, and only be 
 So when Yanky drips honey over the brand (סק"ה) .מעשים טובים and תשובה through בטוח בה' and בשמחה
new tablecloth – just give ‘your honey’ a little more honey – and a smile! 

Visit our website: beistefillahramateshkol.org 

                                                           

בהגהות חכמת שלמה או"ח ס' תקפ"ג וז"ל "מש"כ בשו"ע לאכול דברים מתוקים, אין הכוונה דרך תפילה  חולק על זה גר"ש קלוגר זצ"לאבל ה 1
 דאין מקום לתפילה בשעת אכילה ורק הוא לבטחון ואמונה כי מראה שהוא מאמין שכך יהיה". 

סע' ו'( והגר"ז )סע' א' פסקי הסידור קידוש הא"ר )ס' תקפ"ג סע' א'( בשם הכלבו והמ"ב )שם סק"ב( כתב לומר עם שם ה'. הח"א )כלל קל"ט  2
כל  לראש השנה( והקישו"ע )ס' קכ"ט סע' ט'( כתבו לומר בלי שם. הגר"ש וואזנר זצ"ל )הובא בקובץ מבית לוי ח"ד עמ' י"ז אות ב'( כתב לומר על

בהליכות שלמה פ' א' הע' ע'( והגרי"ש אלישיב  אחד ואחד עם שם ה'. וזהו גם הלשון של הא"ר )"וכן בכולן"(. אבל הגרש"ז אויערבאך זצ"ל )הובא
 זצ"ל )הובא בספר אשרי האיש פ' י"ד סע' ה'( נהג לומר רק על הראשון ואח"כ בלי שם אלא "יהי רצון מלפני אבינו שבשמים...". 

 ומוסיף המ"ב )שם סק"ב( וז"ל "וכתב בא"ר בשם של"ה יתעורר אדם בתשובה כשיאמר י"ר ויתפלל ע"ז בלב שלם". 3
א שמותר לומר אם השם. ”י ברקוביץ שליט”ר הגר”ע' כף החיים או"ח ס' תקפ"ג סק"ו ושו"ת תשובות והנהגות ח"ב ס' רס"ו. אבל שמעתי ממו 4

 ולכאורה מהגמרא יש משמעות שהעיקר הוא לראות את הסימנים וזה שאוכלים הסימנים הוא מנהג חדש.  
ני וע' מט"א ס' ת"ר סע' י"ד שכתב ג"כ שאוכלים בליל שני ואומרים היהי רצון כמו בליל א'. לאכול גם ביום ששיטות ע' בשע"ת סק"א שהביא  5

ובאלף המגן שם הביא הבני יששכר חודש תשרי מאמר ב' אות י"א שאין המנהג לאכל ביום שני, ובא"א בוטשאטש ס' תקפ"ג כתב שאין צריך 
עלהו לא יבול ח"א עמ' ר"ח אות שמ"ה כתב שהגרש"ז אויערבאך זצ"ל נהג לאכול ובספר ו .35לאכול ביום ב'. ופסקי תשובות ס' תקפ"ג הערה 

 ון. סימנים גם בליל ב'. ובספר אשרי האיש פ' י"ד סע' ד' וסע' י' כתב בשם הגרי"ש אלישיב זצ"ל שאפשר לאכול הסימנים ביום ב' ולומר היהי רצ
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