
ofheukt wv rat .rtv ,t ,ark tck isrhv ,t ohrcg o,t hf
 vc o,cahu o,t o,arhu ofk i,b(tk-th),ubyeu ,uksd hnh - 

   d,wwhav ,t scugv ostk ,uruvk cu,fv tca rxunv lrsc rnuk rapt 'vb
,uksd hnh vsucgc aha tuv gush hf 'lkh vc lrsv ,tu 'uhbpk rat ,t gsha
,ubyev hnhc lt 'oav kg dbg,nu kusd rutk ostv vfuz ,uksd hnhcu ',ubyeu

 /,uksdv hnhc vc vfza rutvu ihjunv sctnu 'rmhv uhkg rcd,n
lrsv ,tu 'ohnhv ukt ,hkf, ,ukdku ',ukauf ohhfrc ezjk itf cu,fv tcu     
wisrhw 'w.rtv ,t ,ark tuck isrhv ,t ohrcug o,t hfw rnutu  'ovc ssun,vk
,udhrsnk znurv ktrah .rtk o,t ohtca hbpk ubhhvu ',ushrh iuakn tuv
,wwhav ,t uscg,a hsf ',ubye ,bhjck tucku ,ushrh srhk o,t ohfhrm ',uhbjur
ufz,u ohhutr uhv, vz ,ufzcu 'ohna ,ufkn kug lu,n apb ,urhxnc ohnhv uktc

 /,wwhav ,sucgc ,unr ,udhrsn udha,a ubhhv 'wvc o,cahu o,ut o,arhuwkkkf vzu
ohnav in kcena ,hbjur vdhrsn kf hbpka gsha wv arusu aecn kfk kusd
/oav ,sucgc vasj vrtv kceku ,ukg,vk hutr vhvha hsf 'vshrhc u,ut ohxbn

hkg tre" '(uy 't vfht) ctc vga, rvnbu rnv ouhv kg rntba vn f"d ubhhvu     
ouen kfn 'vkuf vbav kfc ubaha r,uhc kusdv ,ubyev inz tuva ;ta '"sgun
rjt ctc vga,a e"vpxc rtucn if unfu /cuy ouh ubhhvs '"sgun" tuv od treb
teuus hf 'vz ogyn kfvu 'okugk jhan ,nab ,srk vfhrm uca inzv tuv ohhrvmv

/okugc r,uhc kusdv rutv geuc r,uhc ohkusdv laujvu ,ubyev lu,n

ugna, rat vfrcv ,t /vkkeu vfrc ouhv ofhbpk i,ub hfbt vtr
(uf-th)ofhbpk i,ub hfbt vtrw cu,fv ,buuf ruthc -

k   c c,wwwwrrrreeeehhhh    hhhhkkkkffffwwwwohhxu 'shjhk rcsnf wshjh iuak 'vtrw ,khnc cu,fv j,p" '
rzgkt hcrw (:n ihaushe) k"zr urnta hpk 'ohcrk rcsnf wohcr iuak 'ofhbpkw ,khnc
',jt vumn vag 'ucur rjt iushb shjhvu 'ucur rjt iushb okugva hpk 'rnut a"c
ghrfva uk hut ',jt vrhcg rcg ',ufz ;fk okugv kf ,tu unmg ,t ghrfva uhrat

 unmg ,tac 'wvcrv vcuy scth sjt tyujuw wtba 'vcuj ;fk okugv kf ,tutyj khc
shjh kf kt cu,fv rnt lfku 'wvcrv ,ucuy okugv kfnu ubnn usct 'vz tyja hshjh

/ofkrud ,t gcehu 'ofkufk 'wofhbpkw urzjh uhagn kf hf 'ukfa ihgc vtrha 'wvtrw
kg h"arpanfu) kchg rvu ohzhrd rv ihhbgn ,rcsnv uz varpc vz ihbg rhfzvu     
'wkchg rvu ohzhrd rvc ,uruntv 'vkkeu vfrc ouhv ofhbpk i,ub hfbt vtrw cu,fv
'(wkchg rv kg vkkev ,tu ohzhrd rv kg vfrcv ,t v,,buw cu,fv lanvc rntbfu
'shjhv iuugc ohxp,b ohcr ,ucrgv smnu 'vz sgc vz ohcrg ktrah kf uagb oa hf
vzv va vn 'vak ktrah ukanb 'ktrah vruzp va" '[wu ws r"ehu] arsnc t,htsfu)
tyuj ivn sjt 'ktrah iv lf 'ihahdrn uhrcht kfu uhrchtn sjtc ut uatr kg veuk
jsen ivn sjt kyb 'vbhpxc ihcauh uhva ost hbck kan 'h"car hb, /ihahdrn ikufu

 

',uksdv ,davk ohnhv ukt ,ufzc vfzha vn sckn hf ,gsk ubhkg obnt   
ostv vfzha tuv ,wwhav iumra ;t kg hf 'wv ,sucgc rehgf ohnhv ukt ohcajb
tk ihhsgaf jur ,jbk r,uh thv vsucgv omg vagnk n"n ',uksdv ,udhrsnk
dubg, oua uk vhvha hkcn 'u,ufkn kug ,kce lu,n ,wwhav ,t scugu 'lfk vfz

/utruc iumrk hrndk kyc,vk ifun tuva vtrn tuv vzc hf 'hnmg iumru
 rnta unfu     kkkk""""eeeeuuuummmmzzzz    ttttaaaauuuuzzzz    wwwwrrrr    hhhhccccrrrrvvvvrcfa inzv kg rfak kkf vpmn ubhta '

uk vhv tku ,ukusd ,udavk ghdv rcf tuv zt hf 'uh,udhrsnk vfzu vkg,v
uhva ,ubyev hnh kg kceh rfav rehg ,t tkt 'utruc ,t sucgk kkf iuhxb
rcs kfu 'vkusd vfhaj lu,n gzhu osc gdhu kng ratf 'ufrs ,khj,c uk
caj tku uhbpk sh,g oua zt vtr tku 'ohkusd ohpudhxcu ohruxhc uk ghdv

/tcv okugc kusdv rfak vpmn tuv ukt ohnh kg /okugc uvan dhaha
     (/b ohjxp) "vkgnk ohbu,j,u vynk ohbuhkg" k"zjtn ,t e"vpxc urthc lfu

okug tuv oa /vzv okugc ovhkg ycnvn vbua iuhkgv okugc ohrcs kg ycnva
'inzv kf o,uthmn hvuz hrva 'uc ukng tka rcs ovhbhgc cuaj tku 'ohftknv
vcrv iht hf 'vynk ohbuhkgv oa lfku 'ghrpnu rmh ovk ihtu wv kg ,udbg,v
ubhhv '"ohbu,j,"v if ihta vn /ohruxhhu kng tkk utca ohhbjur ohbhhbek lrg
kg ,urcd,v lu,nu kng curc ,wwhav ,t ostv scg ovc ohfunbv ohnhv

 /kusd rfak vfzb ovhkgu 'iuhkgv okugc cr lrg ah ovk 'ohbua ohghrpn
vtur ot ukhptu ',ubyev hnhn kkf kvchvk tk sunkk sjt kf lhrm ifku     
,wwhav ruzghu ',ubyeu lauj er vtur ohbav lanc ot ;tu 'inz vcrv ohfanba
/ubhtruck jur ,jb osh kg ourdku 'oka cckc uscgku uhkt ubhcck sjhhk vfzba

,pfht vn 'ovk rnt 'vaugu cauh v,t vn 'uhrhcj uk urnt 'uh,j, jsue khj,vu
lfu 'vbhpxv ,t ubhkg ihphmnu ihkug ohnva 'uk urnt 'jsue hbt h,j, tk 'ofk
kg ;hxuh hfw uhrhcj uk urnt 'wh,duan ihk, h,t 'h,hda obnt (ot) ;tuw cuht rnt

/("lh,ubuug ,t ubhbhc ehpxn v,t 'weupxh ubhbhc 'gap u,tyj
shjhv ostv ,rhjca vn ,usut ,uruvk tc cu,fva) vzk znr ,unsf ahu     
,uunvu ohhjvw 'vz cu,f kg whrpxwc t,hts vn '(ohcrv krud ,t ,gcue ufrs ,t
,arp kg cauh vhva ostk kan 'ohhjc ,rjcu vkkevu vfrcv lhbpk h,,b
u,khj,a sjtu 'ohmue upuxu ruahn u,khj,a sjt ihkhca hba uhbpk uhvu ohfrsv
vz khca ohtur o,t 'ovk rnutu ohcau ohrcugk ghsun vhvu 'ruahn upuxu ohmue
'ohmuek ,tmk upuxu 'ruahnc lkvn ,ughxp aukau oh,af 'ruahn u,khj,a
'ohmuec lkvn ,ughxp aukau oh,af 'ohmue u,khj,a vz khca ,t ohtur o,tu
iva ohgarv ,t ohtur o,t 'ktrahk van ivk rnt lf 'ruahnk ,tmk upuxu
'vburjtc ,ujshvk ipuxu 'vzv okugc 'ihjhkmn iv ohnh vaukau ohbac 'ohjhkmn
iv ohnh vaukau ohbaf 'vzv okugc ihrgymna ohehsm ohtur o,tu///tcv okugc
,uaucfv ohfrsc khj,va 'wufu vburjtc junak ipuxu 'vzv okugc 'ohrgymn
,usut tuva vz kan ghmva tkt 'ohshjhk ohaucfv ihkhcac ohhxu 'ohcrk
,t shjhv ostv ,rhjc ,usut rcsnv vz cu,f kg 'ufrs ,t shjhv ostv ,rhjc

/"rtc,ba ogyv in wofhbpkw 'ohcr iuakc ohhxu wvtrw 'shjh iuakc khj,nv ufrs

R’ Meir Dan Plotsky zt”l (Kli Chemdah) would say:

     “wofh,cu o,t ofsh jkan kfc o,jnauw - The Rambam (Hil. Yom Tov 6:17) writes that on Yom Tov there is an

obligation to rejoice, but Hashem is not content with one who celebrates privately with his family. We must invite the

needy to our festive meals and make sure that they also rejoice. The word wjkanw comes from the root wjkaw which means

‘to send.’ Thus, when one sits down to a festive meal together with his family, his major joy should be wofsh jkan kfcw -
all the poor that one has ‘sent for’ to be at his table and all the poor to whom he has ‘sent’ provisions and made happy.”
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Rabbi Yehoshua Alt shlit’a (Parsha Sheets.com) would say:

     “wvktv ohejv ,t ,hagu ,rnau ohrmnc ,hhv scg hf ,rfzuw - One reason we may go through a difficult time is in order to

help others when they are in that same predicament. One may go through financial difficulties and then become

wealthy. When the poor now come to him, he can be more sympathetic and help them out. One who loses a relative can

be more sensitive to another who just lost someone. Hashem wants traits of kindness, mercy and righteousness in the

world. He therefore chose us as a nation since we were slaves. Through slavery we can understand the downtrodden. In

this way we can grasp the mitzvah to love a convert, because by loving him, we can bring kindness to the whole world.”

A Wise Man would say:

     “If you always do what you’ve always done you will always get what you’ve always got.”                                         

ohb,j ,puj ihhg (3) oa e"nya (2) /zh ,ucu,f (1)
d:oa (5) c:vx rzgv ict (4) dr:z hukv yca ,"ua 'wz

dr:z hukv yca (7) vx g"vt g"ua (6)
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v"g vnka ovrct wr ,c kjr tahr u,hgru k"z whcuy wr ic rykt ktuna ;xuh ovrct wr ,nab hukhgk lynp: A Jew must be very careful not to follow the

nefarious words of heretics and sinners. Some will try to

convince others to join them because it’s fun or because they

just want to “try something” that they’ve never done before.   

    A SERIES IN HALACHA
   LIVING A “TORAH” DAY

"okuf sdbf vru, sunk,u" - The Greatest Mitzvah of All (89)
Torah Study vs. Mitzvah Obligations: Attending a Chasuna.
The Gemara (1) says: "vkf ,xbfvk vru, ihkycn" - one is obligated
to stop Torah learning to escort a bride to the Chupa. Attending
a wedding brings honor and simcha to a chosson and kalla, and
also adds to the respect and affection they have for one another
seeing how many people took time out to participate in their
joyous event. The Shita Mekubetzes (2) brings a dispute whether
the chosson and kalla deserve an “unlimited” amount of people
at their wedding, with each guest adding to the simcha making it
a mitzvah that cannot be done by others; or there is a “finite”
amount that is enough for them. The leaning of later Poskim is

toward the second opinion (3). Nowadays when these events are
attended by invitation and the hosts recognize that the whole
guest list will not make it, all might agree to be lenient - see further.
The Obligation. In the Gemara’s circumstance, there is a dispute
between the Chelkas Mechokek (4) who says that only one who
is walking nearby and sees the procession or Chupa is obligated
to attend, and the Beis Shmuel (5) who holds that even one who
just hears about it should participate. Again, nowadays, when
people send out invitations, it stands to reason that even one who
sees a Chupa taking place might not have any obligation, and
certainly there is no obligation for one who just hears about it.
The Exact Obligation. The obligation referred to in the Gemara

 

    

However, there are others who are spiteful and wish to entice

fellow Jews away from the path of Torah. These heretics are

much worse and the Torah tells us that such people must be

avoided at all cost - for the sake of ourselves and our children.

   `"hily cltyxid jexa x"den z`n 
qhiid cplailw jexa miig zxhr llek y`x 

is the procession to the Chupa and attending the Chupa (which
should motivate us to be on time to participate in this part of the
wedding). The seuda (meal) and dancing is not the “Hachnosas

Kalla” that the Gemara refers to. However, it is certainly a
mitzvah, as part of the general mitzvah of Gemilas Chasadim - to
gladden the hearts of the chosson and kalla (6) - and by extension
their families - especially if one’s absence will upset the above
even slightly. Yet, doing this can be achieved with minimal
participation according to the circumstances, personal
connections, and reasonable expectations of the Baalei Simcha.
Rule in Yeshivos. About thirty years ago R’ Elazar Menachem
Mann Shach zt”l instituted a policy in the Ponovezh Yeshivah

(and many other yeshivos adopted it as well) that during the official
learning seder, no more than 10 yeshivah friends (or in certain
cases even more who feel very close to the chosson and he will feel
bad if they’re absent) should attend. This was made to keep the
yeshivah sessions strong as well as to strengthen the following
morning’s davening and learning sedorim. When someone asked
R’ Shmuel Wosner zt”l if this policy fits into the above source in
halacha, he answered (7) that the dancing at a chasuna (which the
bochurim are usually there for) is not the obligation mentioned in
the Gemara, and is nowadays a bit overdone as per the Gemara’s

description of "vsgrc ukhdu" (“rejoicing with trembling”) at a
chasuna. Therefore, Rav Shach’s takana is fully correct.



    The famous words of Chazal are: “Tithe (give maaser) in order that you shall become wealthy.” (/y ,hbg,). What is the
connection between maaser (charity) and becoming wealthy? In fact according to the laws of nature, if you give away your
money, you should become poor - not wealthy! The Sages are teaching us precisely this point: that giving to others is not in the
realm of nature! In fact, giving to others supercedes human nature and is a direct emulation of Hashem. A person naturally
thinks about himself. Hashem created the world for the purpose of giving. Giving away what is yours is the exercise to achieve
greatness! The more one trains himself to give, the more G-d-like he becomes, achieving the purpose of his existence. 
     One of our main functions in this world is to help others, says R’ Shimon Shkop zt”l. In fact, if a person is blessed with
wealth, he should see himself as a “money dispenser.” If he carries out his mission properly, then he will be allotted even larger
amounts of money to dispense to others. This is the meaning of "rag, rag". If you give tzedakah properly, you will be given
more wealth, since you understand the purpose of your wealth. He goes on to explain that this does not only apply to money
and tangible items, but to Torah knowledge as well, and any other bounty a person was gifted with! Wisdom is not given to a
person solely for his personal use. If a person will be a reliable transmitter of Torah, then he will be blessed with more and
more Torah knowledge that he can share. Contrary to popular belief, the more one GIVES the more one receives. Giving of
one’s money, wisdom, talent and resources to others will never deplete the person’s supply. The more Hashem supplies, the
more He demands that we give of ourselves to others. Don’t worry that you will have less, just give - and then you will have more!

 wudu oscgbu o,gsh tk rat ohrjt ohvkt hrjt vfkb rntk lhkt rcs rat ,punvu ,utv tcu(d-dh)

OO OO
nn nn
bb bb
ee ee hh hh
aa aa ll ll
ff ff oo oo
ff ff
tt tt hh hh
oo oo uu uu
ss ss aa aa
nn nn dd dd
ss ss
oo oo
ff ff SS SS
hh hh oo oo
mm mm
ee ee rr rr

SS SS
hh hh aa aa
bb bb
bb bb
oo oo ss ss

JJ JJ ee ee
ww ww ss ss

-- -- ww ww
ww ww ww ww
.. .. cc cc
hh hh ii ii
cc cc kk kk
ee ee nn nn
ss ss ff ff
oo oo rr rr
ss ss hh hh
aa aa bb bb
bb bb
oo oo ss ss
.. .. cc cc
oo oo mm mm

-- -- TT TT
hh hh ee ee

cc cc hh hh
aa aa rr rr
ii ii tt tt yy yy

tt tt hh hh
aa aa tt tt
ss ss ii ii
mm mm
pp pp
ll ll yy yy
ff ff ee ee
ee ee dd dd
ss ss
&& &&
cc cc ll ll
oo oo tt tt
hh hh ee ee
ss ss
SS SS
hh hh oo oo
mm mm
ee ee rr rr

SS SS
hh hh aa aa
bb bb
bb bb
oo oo ss ss

JJ JJ ee ee
ww ww
ss ss
ii ii nn nn
EE EE rr rr
ee ee tt tt
zz zz
YY YY ii ii
ss ss rr rr
oo oo ee ee
ll ll ww ww
ii ii tt tt hh hh

zz zz ee ee
rr rr oo oo

oo oo vv vv
ee ee rr rr
hh hh ee ee
aa aa dd dd

       The word "vtr" is written is singular form, while the preposition "ofhbpk" is plural. Why the discrepancy? Furthermore,
why it it necessary to preface this posuk with the word "vtr" - “see”? How can one not “see” when Hashem is offering him a
choice of blessing or curse? Thirdly, why does it say vfrc"u "vkke  and not  vfrc"ut"vkke  - isn’t it one or the other?
     My machshava here is that blessings are not always so obvious. Unless we make an effort to look out for them and “see”
them as blessings, we may not even realize that we are being blessed! In fact the greatest blessing we receive daily is life itself.
R’ Avraham Pam zt”l would say that when we wake up in the morning and say Modeh Ani, we should look at our breakfast
as a seudas hodaa (thanksgiving feast). By employing a singular term, the Torah reminds us that each individual should see
his blessing as an individual, and not as part of the klal because everyone looks at life through his own individual lense. Since
people don’t always realize the beracha they receive daily, it often gets misused and that same beracha can turn into a curse
(klala). For example, affluence. If a person wants to measure his worth in this world, he should realize its not what he has in
the bank that matters. We could be rich in our bank account but if we don’t use the money that Hashem gave us as a beracha to
help others, we are truly destitute. Hence,  vfrc"u"vkke  - what we received as a beracha can turn out not being a beracha after all.
   A young man became a millionaire at age 30 and asked his father, “Aren’t you impressed that I became rich so young?” 
    The father answered, “Well, it depends on how you intend to use the money to help people. That will impress me!” 
     Money has the potential to be used for great things but can be devastating when not used in the proper way.  It must be used
with intelligence, for the manner which we use our wealth will indicate our morality and true worth. 
     Parshas  Re’eh is always read around the month of Elul, which gives us the opportunity to assist others with our blessings.
Then we will realize the gift from the gwwacr is a true blessing, and in that zechus Hashem should send us a healthy new year.    

 /// lgrz ,tuc, kf ,t rag, rag(cf-sh)

                                                                                                                                                                                                              

 wudu unt ckjc hsd kac, tk lhekt wvk v,t ause og hf /// ukft, ruvy ;ug kf(tf'f-sh)
      The literal definition of “Arichas Yamim” is “length of days” which implies someone who lives to a ripe old age, but
in reality, one who uses each and every minute of his day to its fullest has accomplished this very same ideal. R’ Aharon
Leib Shteinman zt”l was a Tzaddik who accomplished both the literal and idealistic sense of the words. He was 104 years
old when he passed away, but the fullness of his days, indeed his insufferable ability to learn, teach, travel, and dispense
advice and wisdom to Klal Yisroel all over the world, made those years seem to stretch out even longer. 
    In the final year of his life, it finally took a toll on his health and he was hospitalized a number of times. In December 2016,
he contracted pneumonia and was taken to Ma’ayanei Hayeshua Medical Center in Bnei Brak. He recovered, but doctors said
at the time that they were concerned that a “general decline” in his physical condition had begun. In January 2017, at 103
years of age, R’ Shteinman was again hospitalized. He was suffering from shortness of breath and an infection-related fever.
He was released after two weeks in intensive care, but was again hospitalized in October 2017 for fever and weakness and
was released after several days in intensive care. Two weeks later, while he was at the hospital for testing, there was an
unexpected deterioration of his health. A few weeks later, he passed away on the 24th of Kislev, 5778, aged 104.
     Whenever the Rav was being taken in, there was much tumult in the hospital as word got out that R’ Shteinman was
being hospitalized. The staff was instructed to find an especially comfortable room as is befitting a Gadol of such stature.
On one occasion, the staff nurse looked at the list of rooms and she realized that the most comfortable room in the hospital
was already taken. This room was constantly occupied for as comfortable as it was, that is how sought after it was. At the
moment, an elderly man who could afford it was occupying the room. He was not scheduled to be released anytime soon.
The nurse thought about it and felt she could approach the old man and ask him to change rooms. She felt that if the
elderly man would hear why she is asking him to change rooms, there was a good chance that he would agree to move. 
     She knocked on the old man’s door and asked him if he would be prepared to switch rooms in deference to the Rosh
Yeshivah who was coming in that very day. The old man did not even hesitate. “Certainly, certainly, what’s the question?
This is a great zechus for me,” he said. He was more than happy to move to a different room with the feeling that he was
very very privileged to give up his room for the great Gaon and Tzaddik. 
    R’ Aharon Leib was brought in and remained in this comfortable room for the length of his hospitalization stay. After a
few days, he was ready to be discharged. On the day he was to leave the hospital, he was informed that there is a certain
old man in the hospital on the same floor, who had given up his room for the Rav. The family asked R’ Shteinman if he
could possibly pass by the old man’s room and give him a blessing for a refuah sheleima.
     “An old man gave up his room for me?” asked R’ Shteinman in wonder. They told him about the sought-after room and
how the man immediately agreed to give it up for the Rosh Yeshivah when he was asked. 
     R’ Aharon Leib smiled. “Now I understand. Now, a very perplexing thing that happened while I was here makes sense
to me. On the window sill of the room, the entire time I was there, I only saw pure (kosher) birds perched there. It says in
the holy seforim that it is the way of pure birds to perch near a holy place. Not so with impure birds. I did not understand
what holiness there was in this room and I could not understand why they were here.  But now that you told me about the
special act of this old man, the chessed of an individual who had no issue giving up his comfortable room for me, it
became clear. It was this special noble act of chessed, of giving by the old man, that brought holiness to this room.”
     It is interesting to note that not only is the the act of giving up for the sake of another person a way to bring holiness to a
particular place, but the humility of R’ Shteinman in this story is so apparent. It never occurred to him, for even a moment,
that he was the source of the holiness for which the kosher birds had come to the room!                                                             

  ,t /vkkeu vfrc ouhv ofhbpk i,ub hfbt vtr
 ofhekt wv ,umn kt ugna, rat vfrcv(uf-th)

 /// lagn kfc lhekt wv lfrch vzv rcsv kkdc hf(h-uy)
        The Vilna Gaon zt”l writes that giving tzedakah can be
compared to a farmer who sows his field. Unlike a merchant
who buys and sells instantly, a farmer invests money to plow
and buy seeds. At first the seeds must rot. They disappear
into the ground and are seemingly lost. But then they start to
grow and at the end of the year there is profit. So too with
tzedakah. When we first give we do not see any results. On
the contrary, we seemingly have “lost” our money, never to
return. Only at a later time do we see results. Hashem sees
our good deeds and rewards us at a later time. As we say in
davening: ",uesm gruz" - If one “plants” tzedaka, charity,
",uguah jhnmn" - eventually a salvation will grow out of it!
   Similarly, writes the Dubno Maggid, tzedakah can be
compared to a farmer who spills a bag of wheat kernels by
accident. He thinks the kernels are lost but soon his field
      EDITORIAL AND INSIGHTS ON
         THE MIDDAH OF .... dddddwwwwwcccccvvvvv

CONCEPTS IN AVODAS HALEV            

FROM R’ CHAIM YOSEF KOFMAN    

starts to sprout and he ends up with three times as much!
Whatever one gives away to others is sure to bring more in
return! It is as if one plants and harvests to receive so much
more in return. This is the beracha that the Torah gives us. 
     The Satmar Rebbe, R’ Yoel Teitelbaum zt”l, once
noticed a man walking around the Beis Medrash collecting
tzedakah. When he approached a Yid, the man refused to give
a donation; instead he felt the need to offer up some free
advice. “My friend, have bitachon and you’ll survive!”
   The Satmar Rebbe reacted and told the Yid, “The general
klal (rule) is that all middos and hashkafos, whether good or
bad, can be used for Avodas Hashem. It is part of our
obligation to follow in His ways. Even kefirah, i.e. not
believing in Hashem and lacking bitachon, can also be used
for the good. How is this possible? When it comes to helping
others. Then, one should forget about Hashem being able to
help, and do your utmost to help your fellow Yid!”         

 FROM THE WELLSPRINGS OF   
R’ GUTTMAN - RAMAT SHLOMO  

lyn: Ahavas Yisroel - loving each and every Jew, was a
hallmark of the great Kapyschnitzer Rebbe, R’ Avraham
Yehoshua Heschel zt”l, who survived the Second World
War with the intention of helping as many of his
unfortunate brethren as possible. On his weak and frail
shoulders he carried the pain and suffering of countless
individuals, and often when he heard of the problems of
others, he would break down weeping uncontrollably.
    One year on Yom Kippur, the Kapyschnitzer Rebbe was
walking to shul when he saw a Jew eating in a non-Kosher
restaurant. What did the Rebbe do? He went, accompanied

by his gabbai (attendant), into the restaurant and walked
straight up to the surprised and somewhat embarrassed Jew.
The Rebbe told the man to have a good Yom Tov and eat
with a hearty appetite. Then, he hastily walked out.
    Stunned by the Rebbe’s action, the attendant asked for an
explanation. The Rebbe explained him that one can eat as a
"xhgfvk rnun" (heretic out of spite) or as a "iucth,k rnun"
(sinning out of desire). “When I saw he was eating wxhgfvkw
out of spite, I told him to rather eat with appetite in order to
lessen his punishment since sinning out of spite is infinitely
worse than just giving in to one’s desires!”



ELUSIVE HAPPINESS
Reproduced from "Living Kiddush Hashem" by Rabbi Shraga Freedman, 

with permission of ArtScroll/Mesorah Publications. 
 
One of the most effective ways to bring others to 
Torah is showing them that observance leads to 
happiness. When people who observe mitzvos are 
happy and fulfilled, the non-observant are more 
likely to be inspired to follow their example. And 
when fill our homes with simcha, our children are 
more likely to remain firm in their Yiddishkeit.

Happiness is the one thing everyone seeks. It is 
crucial for mental and physical health alike. At the 
same time, it is elusive. Everyone is searching for it, 
many in places where it does not exist. People often 
think they have found happiness when they have 
attained nothing more than fleeting fun. Happiness 
can be described as a state of contentment and 
serenity. False happiness, on the other hand, is often 
a temporary feeling of excitement. It may create a 
“high,” but it is no substitute for genuine happiness.

How can one tell the difference between true 
happiness and mere thrills? Rav Pam zt”l said that 
the litmus test is permanence: true happiness lasts, 
while excitement fades after the experience ends.

My talmid was an avid football fan. One day, he came 
to school exhilarated: his team had won the Super 
Bowl! The next day, though, he was dejected. “Rebbi, 
it’s over,” he lamented, as the glow of victory faded. 
“What do I do now?” I gently explained that he had 
discovered the difference between happiness and 
excitement. Pleasure over sports did not afford him a 
lasting sense of contentment. 

PLEDGE OF ALLEGIANCE II
By Rabbi Moshe Pogrow

Based on excerpts from the commentary of Rabbi Shamshon Raphael Hirsch zt"l on Chumash, with 
permission from the publisher. 

In the first pasuk of Shema, Hashem is called “Elokeinu,” Hashem who 
reveals Himself to the entire nation. The paragraph of Ve’ahavta goes on 
to address the individual. Hashem is your G-d, Who carries you specifically 
throughout life and guides you in all your actions. G-d cares about each 
individual and watches over him with love.

Therefore. you should think of Hashem as your G-d, and you should be 
mindful of G-d as He is to you. Only then will your heart be filled with love 
for Him.

The meaning of Ve’ahavta is to seek closeness to G-d by devoting yourself to 
Him with all your heart, with all your soul, and with everything you own. All 
your thoughts and emotions, all your wishes and aspirations, and all your 
possessions, should be seen only as a means for becoming close to Hashem. 
This should be their only value.

Yerushalayim was not only the capital, it was actually designated 
by Hashem as the dwelling place of His Shechina. When the Jews 
first came to Eretz Yisrael, the temporary Mishkan was placed 
in Shilo, with the assumption that a permanent site would be 
chosen eventually. No one knew where it would be. The Torah 
calls it “makom asher yivchar,” a place Hashem would choose.

This was the uniqueness of Yerushalayim, and this is what this 
bracha asks: that the Ribbono Shel Olam once again make it the 
place where His Presence rests. 

Adapted from Biur Tefillah (Ani Maamin Foundation)
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Do not seek G-d in order to keep what you 

have—closeness to G-d should be, to you, the 

greatest good there is. As David Hamelech says, 

“Va’ani, kirvas Elokim li tov” (Tehillim 73:28).

The Torah requires us to love Hashem bechol 

levavcha ubechol nafshecha ubechol meodecha—

to express in our actions our love and our awe of 

G-d. We must be ready to surrender our desires, 

our fortune, our physical existence. Love that is 

not prepared to give something up is a pretense. 

True love expresses itself by sacrificing even 

one’s deepest desires.

In the pasuk, the emphasis is on the word kol. 

If Hashem is the Source of our entire being 

and will, the Source of our spirit, body, and 

possessions, if everything comes to us from 

Him, then we are His in every aspect of our 

being: heart, soul, and possessions.

Every thought, every emotion, every power that 

we have, everything that we possess—all these 

are bonds that join us to G-d.

Everything is given to us as a pledge of His 

love, and we dedicate everything to Him as an 

offering of our love.  

HARD TO BELIEVE
by Rabbi Dovid Sapirman, Dean, Ani Maamin Foundation

Our people have a history to be proud of, but there have been shameful episodes 
with terrible consequences. Last week, we learned that when Yehoyada died, 
the leaders of Yehuda began to worship Yoash as divine, for he had lived over the 
kodesh hakedashim for six years and come out unharmed.

Yehoyada’s son, Zecharya, was kohen gadol after him. The pasuk tells us that “a 
spirit of Hashem cloaked Zecharya, and he stood before the people. He said to 
them, 'So said Hashem: why do you transgress the mitzvos of Hashem? You will 
not be successful. You have deserted Hashem, and He will desert you.’"

The king promptly gave the order to his henchmen, and they stoned Zecharya in 
the courtyard of the Bais Hashem. This heinous crime occurred on Yom Kippur.

The pasuk points out that not only was this public murder committed in 
cold blood, but that Yoash "did not remember the kindness that Yehoyada, 
[Zecharya’s] father, had done." Such ingratitude! Yehoyada and his wife had 
gone to great lengths to save Yoash's life. Now he had murdered their son.

As Zecharya was dying, he said, "Hashem will see and seek out [retribution]!” 
Indeed, this deed did not go unnoticed in Heaven. Not long afterwards, Yehuda 
was attacked by a small troop from Aram, who murdered the leaders of Yehuda 
and carried off tremendous spoils, though they were vastly outnumbered. 
During that war, Yoash was murdered by his own servants.

But the payment for this crime was far from over. Zecharya’s blood was 
never covered; it continued to bubble on the floor of the azarah. When 
Nevuchadnetzar's general entered the Beis Hamikdash 250 years later, he 
asked the kohanim about it. They told him it was the blood of a navi who had 
rebuked them and been murdered. He decided to avenge Zecharya’s blood—by 
murdering elders of Sanhedrin, young men and women, even young children.

Finally he said, "Zecharya, Zecharya! I killed the best of them—do you want me 
to kill them all?" Then the blood subsided.

Eichah bemoans the tzaros that befell am Yisrael: "If [starving] women could 
eat their own babies, if a kohen and a navi could be murdered in the Mikdash of 
Hashem…" Rashi explains the connection—the Jewish people complained about 
their horrendous punishment, and Hashem answered, "What about Zecharya?"

Perhaps the kitrug on am Yisrael was all the greater because the people should 
have risen up over this crime. That protest never took place. Although some 
of Yoash's servants would eventually exact revenge, they did not represent the 
people. The masses let the murder slide without any serious response.  

NOT QUITE PLANTS

What would happen if all algae disappeared?

You might recognize them from the surface of a scummy pond. Algae are similar to plants in that 
they take in carbon dioxide and release oxygen, using energy from the sun to produce food via 
photosynthesis. However, they lack the major features of plants, such as roots, stems, and  leaves.

Algae produce over half of the oxygen on earth, enabling us to breathe! If all the algae were gone, 
first much of the world’s marine life would die as their environment became full of carbon dioxide. 
Then the shortage would reach the shore, and many land dwellers—including us—would suffer.  

Adapted from Fundamentals of Life Science by Rabbi Yaakov Lubin
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By Rabbi Meir Orlian

My family is 
spending the 
summer in the 
Catskills. I made 

arrangements in advance with the owner of a 
15-passenger van, since available slots fill up 
quickly. We were scheduled to go up to the 
mountains on Thursday of Parashas Chukas. 
Some things came up and we decided that 
we would go up to the mountains on Sunday 
of Parashas Balak instead. We called to 
reschedule, but he told us that he is booked 
on Sunday. Furthermore, he wants us to pay 
for the scheduled ride we will not be taking.
Q: Are we obligated to pay for the canceled 
ride?
A: Whether you must pay the driver is subject 
to many conditions.
If the driver does not suffer a loss — i.e., either 
no potential passengers inquired about a ride 
in his 15-seat van, or another passenger hires 
it — even if finding another passenger entails 
effort on the driver’s part, the passenger who 
cancels is exempt from responsibility. But 
although the passenger is not obligated to pay 
the driver, the driver has the right to harbor 
resentment (taarumos) for the cancellation 
(C.M. 333:1). Even when there is no loss to 
the driver, it is generally prohibited for the 
rider to cancel the ride, due to his obligation 
to fulfill his oral commitment (mechusar 
amanah) (Sema 333:1). If the cancellation was 
due to unforeseen circumstances, there are 
many authorities who maintain that one is 
not considered mechusar amanah since it is 
comparable to unforeseen market changes 
(trei tarei) (C.M. 204:11).  
If your cancellation caused the driver a loss 
— e.g, he turned away potential passengers 
because of your reservation, and he can’t find 
a replacement passenger at this point — you 
are obligated to pay him for his loss (C.M. 
333:2). 
There are some authorities who maintain 
that even in this circumstance the employer 

Heshy Rubin finished reviewing his financial summary. 
“The economic downturn took its toll on us,” he 
thought, “but not nearly as much as it affected others.”
He had been getting many requests for loans from 

people affected by the downturn. His brother approached him and asked, “Can you 
lend me $5,000 toward Yoni’s bar mitzvah?”
The neighbor down the block, who had been laid off almost two years ago, 
approached him in confidence. “We’ve depleted our savings. Can you lend us 
$10,000 to cover our bills for the next months?” 
In addition, a business associate approached him. “Heshy, I’m at a crisis point with 
my cash-flow,” he pleaded. “The bank is being extremely tight with my credit line. 
Without $25,000 cash I won’t be able to restock for the coming season.”
Heshy’s head was swirling with the many new requests. Is it better to give more 
charity or loans? How much should he lend? Whom should he lend to? What risks 
should he take? Some people hadn’t paid back. What about the potential interest 
he could earn in the bank? 
“I’d better talk with Rabbi Dayan,” he said to his wife. “Hopefully, he can help me 
sort out this issue.”
Rabbi Dayan opened the Shulchan Aruch and invited Heshy to read: “It is a positive 
commandment to lend to the Jewish poor; it is a mitzvah greater than charity. One’s 
poor relative takes precedence over other poor people, and the poor people of his 
city take precedence over the poor of other cities. It is even a mitzvah to lend a rich 
person who needs to borrow for the moment, to benefit him with words and to give 
him proper advice” (C.M. 97:1).
Rabbi Dayan then explained: 
“Granting a loan is greater than 
charity because it protects the 
person’s dignity while helping him. 
Furthermore, someone who accepts 
charity is already used to turning 
to many people for help, whereas a 
person requesting a loan often is not” 
(Prishah, C.M. 97:1). 
“The Chofetz Chaim dedicated his 
work Ahavas Chessed to the mitzvah 
of gemilus chassadim,” continued 
Rabbi Dayan. “Most of it deals with 
the mitzvah of granting interest-free 
loans. 
“He addresses the question: How 
much is a person obligated to lend, 
and for how long a time period? He 
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guarantor #18

cannot be forced to pay the employee 
because the damage he caused was indirect 
and involves potential loss of profit (meni’as 
revach) rather than an out-of-pocket loss 
(Ketzos 333:2).
However, Shulchan Aruch (C.M. 333:2) and 
other Rishonim reject that perspective and 
obligate the employer to pay (Tehillah L’Dovid). 
One reason to obligate the employer in this 
circumstance is that Chazal instituted that 
an employer may not cancel an employment 
agreement if it will cause the employee a loss 
of income; if he does cancel, he is obligated 
to cover the employee’s loss (Nesivos 333:3). 
Obviously, the employee then receives the 
discounted payment of a poel batel (C.M. 333:2). 
Generally, the employer's obligation is to pay 
the worker k’poel batel — the amount of an 
out-of-work employee (Ulam Hamishpat 335:1, 
cf. Ketzos 316:1). This amount is calculated by 
determining how much the repairman/worker 
would be willing to accept to not have to work. 
A standard amount is half of the anticipated 
salary (Taz 333:1; Maharsham 2:207), but each 
situation must be considered independently 
(Mishpat Shalom).
When it is common for employees to charge 
a fixed amount for canceled appointments 
(e.g., a doctor), that custom is binding and 
the employer (i.e., the patient) must pay that 
amount.
Payment made for canceling a ride is to cover 
the loss that resulted from the cancellation, 
not payment for services. Accordingly, it is 
not subject to the prohibition of paying an 
employee late (bal talin) (Chazon Ish, B.K. 
26:36). It is, however, potentially subject to 
the general prohibition of not paying a debt 
when one has the means to do so (C.M. 96:3, 
339:7).
It must be emphasized that if one cancels 
due to circumstances beyond his control 
(oness) he is exempt from any liability, even 
if the driver suffers a loss as a result of the 
cancellation (C.M. 333:1).

money matters

concludes that each person should lend according to his ability. This depends 
on your available assets, the time frame of your projected expenditures, and the 
financial needs of the borrower” (ibid. 1:4-7).
“If you do not have confidence in the borrower, you are entitled to request means 
to guarantee repayment of the loan, through collateral, postdated checks or 
co-signers. If the borrower does not provide sufficient guarantees, you are not 
obligated to lend, although you should not be overly cautious. 
“If you expect that the borrower will not repay, it is better not to lend than to lend 
and constantly pressure him to pay when he is unable to. In this situation, it is 
best to give the money as charity or to stipulate that if the borrower does not pay, 
it will count toward your charity obligation” (A.C. 1:9; Rema, Y.D. 247:5).
“Priority is given to your relatives and neighbors. However, a poor person who 
provides guarantors takes priority over a wealthy relative who is temporarily in 
need. On the other hand, there is an extra mitzvah to lend to someone who needs 
a loan to keep his business from faltering” (A.C. 6:1; II, ch. 21).
“You do not have to liquidate assets in order to grant a loan. However, if money 
is readily available in a checking, savings or money market account, there is a 
mitzvah to lend even if it is earning a small percentage (A.C. 1:12; 5:5). If you are 
concerned about the lost percentage or the erosion of your money through 
inflation, it is better to lend at a percentage with a heter iska than not to lend at 
all” (Bris Yehudah 40[1]).

For questions on monetary matters, 
Please contact our confidential hotline at 877.845.8455 

ask@businesshalacha.com

BHI  |  1937 Ocean Avenue  |  Brooklyn, NY 11230  |  877-845-8455  |  ask@businesshalacha.com  |  www.businesshalacha.com

To subscribe send an email to subscribe@businesshalacha.com or visit us on the web at www.businesshalacha.com

story line

Levels of Guarantors
(Based on writings of Harav Chaim Kohn, shlita)
Q: What are the various kinds of guarantors in halachah?
A: Sma (129:44) summarizes five kinds of guarantors: 
1 . Regular guarantor (arev stam) — The lender may not sue the guarantor initially, 

even if the borrower does not have known assets.
2 . Expanded guarantor (mimi she’ertzeh efra) — The lender can sue the guarantor 

immediately if the borrower does not have known assets. 
3 . Arev kablan or mimi she’ertzeh efra techilah — The lender can sue the guarantor 

immediately even if the borrower has known assets. 
4 . Nasa v’nasan b’yad — The guarantor took the money from the lender and handed it 

to the borrower. The lender’s direct claim is to the guarantor, and to the borrower 
only through shi’abuda d’Rabi Nasan (A owes B, who owes C), if the guarantor has 
no assets. 

5 . Accepted responsibility for others — The “borrower” did not speak with the lender, 
but the guarantor instructed him to lend to the borrower. Even if the lender 
handed the money to the borrower, his direct claim is to the guarantor, and to the 
borrower only through shi’abuda d’Rabi Nassan.
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employee and an oness occurs, the employee is 
not obligated to refund the money, even if they 
did not stipulate that it is non-refundable. The 
rationale is that since the employer paid before 
the commencement of the employment of his 
own volition, even though he is not obligated to 
pay until the end of the period of employment, 
that indicates that he wants the employee to 
have the money even in the event of an oness 
(Tosafos, B.M. 79b, cited by Shach, C.M. 334:2). 
Accordingly, if the employee demanded 
payment in advance and the employer did not 
pay of his own volition, there is no evidence 
that the employer agreed that the employee 
can keep the money unconditionally, and in the 
event of an oness he must refund the money 
(Maharach, Ohr Zarua 66).
Others write that the reason the employee 
loses when an oness occurs is that since he 
did not make any stipulation to the contrary, 
he is the one seeking to collect and bears the 
burden of proof (hamotzi me’chaveiro alav 
haraayah). Therefore, if the employee was 
paid in advance, he is not required to refund 
the money. This would apply even when the 
employee demanded payment in advance, 
since he is in possession of the money and the 
employer is the one seeking a refund (Erech Shai 
334:1; see also Mishpetei Hachoshen, pp. 227-
235). Accordingly, the caterer cannot be forced 
to refund the customer’s money, though it may 
be appropriate to negotiate a compromise if the 
caterer had no damage (see Chukos Hachaim, 
Falagi, 47).
As far as the mashgiach is concerned, he has no 
claim against the caterer. The caterer does not 
work as the mashgiach’s agent; the mashgiach 
is an employee of the caterer and is paid as an 
employee. Therefore, since an oness occurred 
and there was no job to perform, absent any 
contractual agreement or known custom, they 
are not required to pay him.

money matters

more so one’s life (hashavas gufo)!
“Regarding hashavas aveidah of property, a person is not required to forgo his own 
money to save another person’s property,” continued Rabbi Dayan. “However, a 
person is required to forgo money to save another’s life, such as by hiring rescuers or 
equipment. Because of the prohibition to stand idly by, a person is even required to give 
up all his wealth to save another Jew from imminent danger!” (C.M. 426:1; Marcheshes 
1:43; Encyclopedia Talmudis 10:344).
“Then why is the person liable?” asked Mr. Zimmerman.
“This is derived from the case of a person who is being chased by murderers and 
escapes by damaging other people’s property en route,” said Rabbi Dayan. “One who 
saves himself at another’s expense is liable for the damage. Similarly, the rescued man is 
required to reimburse you here if he can pay” (C.M. 380:3; Sma 426:1; Rema, Y.D. 252:12).
“What if I knew beforehand that the person is unable to pay?” asked Mr. Zimmerman.
“That is not a reason to avoid saving his life,” replied Rabbi Dayan. “The obligation 
remains to save a fellow Jew” (Meiri, Sanhedrin 73b; Shulchan Aruch Harav, Hil. Nizkei 
Haguf #7).
“In your case, since seconds were critical, the person whom you saved is liable for 
damage to your phone,” concluded Rabbi Dayan. “If you could have easily removed the 
phone, he would be legally exempt, since the loss was not necessary for the rescue. It 
would be common decency to pay, nonetheless, since it is difficult when saving a life to 
consider all the monetary ramifications.”

For questions on monetary matters, 
Please contact our confidential hotline at 877.845.8455 

ask@businesshalacha.com
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Who Is the Bechor?
From the writings of Harav Chaim Kohn shlita

Q: An assimilated Jew had a son with a non-Jewish wife. The man became a baal 
teshuvah and married a divorced Jewish woman, who had a son from her previ-
ous marriage. The man later learned that he was a Kohen and prohibited to a di-
vorced woman. He married a third woman, who did not have children previously, 
and had another son. Who is the bechor for inheritance?
A: Bechor for purposes of inheritance (in contrast to pidyon haben) is dependent on 
the father. However, the son from the non-Jewish woman is not considered a hala-
chic descendant and does not deny rights of bechor from the subsequent son (C.M. 
277:8,10).

Thus, the son born from the second woman is the man’s bechor, even though it 
was a prohibited marriage and she already had a son (who is also a bechor to his 
father). The son from the third wife, while a bechor for purposes of pidyon haben, is 
not a bechor for purposes of inheritance (C.M. 277:9)
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     Choshen Mishpat as it applies to the Jewish woman. 
   Shabbos afternoons by Rabbi Yerachmiel Pickholtz  at Khal Chassidim at 4:50.

BUSINESS WEEKLY INSPIRES & INFORMS THOUSANDS ACROSS THE WORLD. 
SPONSOR A WEEK TO JOIN US IN THIS MITZVAH.

7 1 8 . 3 9 9 . 9 5 0 0 

 Distribution in Lakewood is

לעילוי נשמת ר' מאיר ב"ר ישראל ז"ל

20,000 PEOPLE MAY SEE THIS AD

reach your ideal clients!

contact bhi today



Volume 20 – Issue 45                                                                 Parshas R’eh 5778 X‰EwT LWLA X‰R BA OXNM ÂL HAR ÂP 

  
   A publication dedicated to Harbotzas Torah 

 

Zmanim for TBwTBwTBwTBw    
Wesley Hills, NY 

7:43   -                           TWRN TQLDH 
8:01 -                                             HEYQw 
8:44  -                                     A‰M w‰QZ 
9:31  -                                   A‰RG w‰QZ 
10:41  -                        HLYPT IMZ FWS 
8:00 -                                             HEYQw 
8:46* -                         OYBKWKH TAC 
9:13  -                                           72 TAC  

* Based on Emergence of 3 Stars  
Times courtesy of MyZmanim.com 

Now You Know 
The Jews were told that they could not The Jews were told that they could not The Jews were told that they could not The Jews were told that they could not 

serve HaSheserve HaSheserve HaSheserve HaShem “wherever they wanted,” m “wherever they wanted,” m “wherever they wanted,” m “wherever they wanted,” 
but in the place HaShem would choose.but in the place HaShem would choose.but in the place HaShem would choose.but in the place HaShem would choose.    

So long as there was not a “permanent” So long as there was not a “permanent” So long as there was not a “permanent” So long as there was not a “permanent” 
place for HaShem’s shechina, place for HaShem’s shechina, place for HaShem’s shechina, place for HaShem’s shechina, bamos, or bamos, or bamos, or bamos, or 

private altarsprivate altarsprivate altarsprivate altars,,,,    were allowedwere allowedwere allowedwere allowed    for certain for certain for certain for certain 
types of korbanostypes of korbanostypes of korbanostypes of korbanos....    

During the 40 years the Mishlan stood During the 40 years the Mishlan stood During the 40 years the Mishlan stood During the 40 years the Mishlan stood 

in the wildernesin the wildernesin the wildernesin the wilderness, and during the 369 s, and during the 369 s, and during the 369 s, and during the 369 
years ityears ityears ityears it    was established at Shilo wwas established at Shilo wwas established at Shilo wwas established at Shilo with a ith a ith a ith a 

measure of permanence, bamos were measure of permanence, bamos were measure of permanence, bamos were measure of permanence, bamos were 
not permitted.not permitted.not permitted.not permitted.    

Once the Bais HaMikdash was built, Once the Bais HaMikdash was built, Once the Bais HaMikdash was built, Once the Bais HaMikdash was built, 
bamos were prohibited permanently.bamos were prohibited permanently.bamos were prohibited permanently.bamos were prohibited permanently.    

From these guidelines we can infer From these guidelines we can infer From these guidelines we can infer From these guidelines we can infer 
lessons for how we are to interact withlessons for how we are to interact withlessons for how we are to interact withlessons for how we are to interact with    
HaShem.HaShem.HaShem.HaShem.    

When there is no specific halacha, then When there is no specific halacha, then When there is no specific halacha, then When there is no specific halacha, then 
one may choose what he feels brings one may choose what he feels brings one may choose what he feels brings one may choose what he feels brings 

him closer to Ghim closer to Ghim closer to Ghim closer to G----d. For example, if one d. For example, if one d. For example, if one d. For example, if one 
chooses to refrain from meat during the chooses to refrain from meat during the chooses to refrain from meat during the chooses to refrain from meat during the 

week so he has a special simcha on week so he has a special simcha on week so he has a special simcha on week so he has a special simcha on 
Shabbos, he may do so since there is Shabbos, he may do so since there is Shabbos, he may do so since there is Shabbos, he may do so since there is 

no specific law relano specific law relano specific law relano specific law relating to that.ting to that.ting to that.ting to that.    

However, when the halacha is clear, we However, when the halacha is clear, we However, when the halacha is clear, we However, when the halacha is clear, we 

cannot choose to do something cannot choose to do something cannot choose to do something cannot choose to do something 
different. For example, even if music different. For example, even if music different. For example, even if music different. For example, even if music 

would make us feel more joyous, one would make us feel more joyous, one would make us feel more joyous, one would make us feel more joyous, one 
cannot play an instrument on Shabbos.cannot play an instrument on Shabbos.cannot play an instrument on Shabbos.cannot play an instrument on Shabbos.    

The way we relate to HaShem is The way we relate to HaShem is The way we relate to HaShem is The way we relate to HaShem is 

dependent on how He wants us tdependent on how He wants us tdependent on how He wants us tdependent on how He wants us to o o o 
behave, rathbehave, rathbehave, rathbehave, rather than what “feels” righter than what “feels” righter than what “feels” righter than what “feels” right. . . .     

Following HaShem’s commandments Following HaShem’s commandments Following HaShem’s commandments Following HaShem’s commandments 
even when they run counter to our own even when they run counter to our own even when they run counter to our own even when they run counter to our own 

intuitive wants or desires should in fact intuitive wants or desires should in fact intuitive wants or desires should in fact intuitive wants or desires should in fact 
be the greatest source of joy for us.be the greatest source of joy for us.be the greatest source of joy for us.be the greatest source of joy for us.    

Thought of the week: 

Peace is not the absence of 
conflict. It is the ability to 
handle conflict by peaceful 
means. 

 (H:BY  OYRBD) „.HMw TABW ... OKYUBw LKM OKYQLA ÂH RXBY RwA OWQMH LA OA YK‰  
“But only to the place that HaShem your G-d will choose from all your Tribes to 
place His name, to seek out His countenance you shall come there.” (Devarim 12:5) 

Rabbeinu Bachya on this posuk comments that the place being referred to is Har 
HaMoriah, which was already known to be a place of special Heavenly grace by the 
nations, and certainly the Jews in the wilderness already knew of it since it was the site of 
the Akeidas Yitzchak. Why, then, wasn’t it mentioned by name? 

He quotes the Rambam in the Moreh who gives three reasons why Jerusalem wasn’t 
specifically mentioned. First of all, if the nations of the world knew that this was a place 
where prayers and sacrifices were accepted so strongly, they would all fight to capture it 
and make it their own. (Much as many religions today consider it their “holy place.”) 

Secondly, by naming it at this time, Moshe would be alerting the Canaanite inhabitants that 
the Jews planned to conquer it per HaShem’s instructions. They would then do everything 
in their power to destroy, defile, and ravage the place as much as possible. 

Finally, each Tribe of Israel would be fighting with the others to have the Bais HaMikdash in 
its portion. It would have devolved into a machlokes similar to the one over the Kehuna. 
Not mentioning Jerusalem helped because though they all knew the greatness of Har 
HaMoriah, they didn’t know if that would be the place HaShem chose. 

The common denominator in all these reasons is peace. Had Jerusalem and Har HaMoriah 
been named, there would have been discord and fighting. This is anathema to what the 
Bais HaMikdash  stands for. When Moshe says HaShem will “place His name there,” it 
could be referring to G-d’s name which is Shalom – peace. 

The posuk adds the words, “from all your Tribes.” This refers to the fact that all the Tribes 
contributed to the Bais HaMikdash, and that even though it was originally part of 
Binyamin’s portion, it was dedicated to the Bais HaMikdash and became part of an area to 
which all Jews had access. 

It also teaches us that it is important to HaShem that all Jews have an equal connection to 
the Bais HaMikdash and the conduit to HaShem that it represents.  

The lesson we learn from this is that the place HaShem chooses to rest His presence is 
where there is peace between His children. As the Torah says, “They shall make for Me 
(become for Me) a sanctuary and I will dwell in them,” the holiest place is not determined 
by the location, but by the Shalom/peace that is manifest in it. 

The Gemara (Gitin 55b) says that Jerusalem was destroyed because of Kamtza and Bar Kamtza. It 
relates the famous story of the man who made a party and wished to invite Kamtza. Instead the 
invitation went to Bar Kamtza, his sworn enemy. Despite the man’s pleading and offers of 
remuneration, the host insisted that Bar Kamtza leave. He did, and went straight to Rome with a plot 
that led to the destruction of the Temple. 

The famous question is why Kamtza goes down in history as a villain. He wasn’t there and had 
nothing to do with it. Why is he mentioned? The Maharsha says that Kamtza was the father of Bar 
Kamtza. Presumably, raising a child like that is sufficient reason. However, there’s more. It’s highly 
unusual to be friends with a person but sworn enemies with his child. Out of deference to the father 
you care for the son! 

The fact that the party’s host could differentiate between Kamtza and Bar Kamtza means that we 
could also differentiate between HaShem and His children. If we do this, and claim to love HaShem 
while hating His children – our fellow man – then we are destroying what Yerushalayim, a place 
where every Jew belonged and belongs, stands for. 
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For forty years in the midbar the Jewish 
people ate mon. Guided by Moshe 
Rabbeinu, engaged in constant Torah 

study with every physical need taken care 
of, the Klal Yisrael lived on a lofty spiritual 
plane. Now that they were being ushered 
into a different era – entering Eretz Yisroel 
where they would begin living in a natural 
manner – they were given many directives 
to retain their status as an exalted nation. 

One of the points that Moshe Rabbeinu 
made to the Klal Yisrael is that when they 
settled the land and followed the Torah, 
they would find success in their endeavors, 
and HASHEM would expand their borders. 
When this would occur, they would desire 
meat. And they would be allowed to eat it 
anywhere they wished. 

Rashi is bothered by the relationship 
between the expanding of borders and 
the “desire to eat meat.” It almost implies 
that the expansion of borders brings on 
the desire. Rashi explains that the Torah 
is teaching us a principle in derech eretz. A 
person should only desire meat when he 
can afford it. When HASHEM expands our 
borders and we enjoy financial success, then 
it is appropriate to desire meat – not before. 

This Rashi seems difficult to understand. 
What is wrong with desiring meat? The 
Torah might tell me that if I can’t afford 
meat, I shouldn’t eat it. If it is beyond my 
means and purchasing it would create an 
undue expense, I shouldn’t buy any. But 
what is wrong with just desiring it?

 PLEASURES AND LUSTS

The answer to this can be best understood 
with a moshol. Imagine that you find 
yourself shipwrecked on a desert island. 
You haven’t eaten in three days, and you are 
driven by one burning desire – food. As you 
hobble along the island, you notice a brown 
paper bag under a palm tree. You open it up 
to find a dry peanut butter sandwich that 
has sat out in the sun for three months. You 
gulp down that sandwich with more gusto 
than anything that you have ever eaten in 
your life. 

Here is the question: how much pleasure 
did you derive from eating that sandwich? 
There is no question that you had a 

powerful urge, a very real desire, but how 
much enjoyment did you receive from 
that activity? The answer is not much. It 
certainly relieved your hunger, and in that 
sense brought a release from pain, but it 
would be hard to imagine that for the rest 
of your life you would be reminiscing back 
to the sensation of the bitter, spoiled peanut 
butter and dry, cracked bread as it scratched 
your throat when you swallowed it.
This is a good example of the distinction 
between pleasure and lust. You ate that 
sandwich with great desire – a lot of passion 
– but you didn’t derive much pleasure from 
that activity. Lust is the pull to engage in 
a given activity. Pleasure is the amount of 
enjoyment you receive from it. As unusual 
as it may sound, most people fail to make 
a distinction between pleasures and passions. 

 HASHEM WANTS US TO BE 
HAPPY

This seems to be the answer to the Rashi. 
While it is true that life is a battle, and 
exerting self-control is the primary vehicle 
of growth, HASHEM created us to be 
happy. If you bring new desires into your 
world, desires that you can’t possibly fulfill, 
you are destined to be miserable. You will 
be constantly wanting, constantly hungry. 
Your life will become the opposite of a 
pleasurable existence. 

The Torah is teaching us that our desires 
are things that we can and need to control. 
If you have the capacity to meet the desire 
to eat meat, there is nothing wrong with 
allowing those desires to surface. HASHEM 
created many pleasures for man to enjoy, 
and you should use those pleasures to better 
serve Him. But if you don’t have the means 
to fulfill those hungers and you allow them 
to be present, then you will be living a 
very uncomfortable existence, constantly 
hungering for something that can’t be met. 
When HASHEM grants you abundance 
and you can afford luxuries, then you will 
desire meat – but not before. The Torah is 
educating us into a higher form of living. 
When you enjoy the pleasures and control 
your desires, you use this world for its 
intended purpose, thereby living b’ shleimus 
– complete, not lacking.

  CONSUMERISM - A NATIONAL 
CULTURE OF COMPETITIVE 
ACQUISITIONS 

This concept is very applicable as we are 
the Chosen Nation – expected to be above 
the rest of the nations. Unfortunately, that 
sense of living at a higher standard can 
become perverted into materialism, where 
the expectation is that for people like “us,” 
nothing less than the best will do. And so 
our weddings, our wardrobes, our homes, 
and our cars have to be the best. The way 
our children dress and the types of toys 
that they expect are nothing short of top-
notch. And we find ourselves with an 
ever-increasing cost of living. When barely 
surviving in our communities means that 
we are expected to earn three to four times 
the national median household income, 
something is wrong with our lifestyle. 
We live in times of mass prosperity where 
the average person is rich, but to enjoy that 
great bracha, we must maintain control. 
Everything in this world was created for 
man’s use – but it must be used properly, in 
balance, in the right time, and in the right 
measure. When man does that, he enjoys his 
short stay on this planet and accomplishes 
his purpose in Creation.

—
For more on this topic please listen to 

Shmuz #156 –  Get out of Debt 

Consumerism 
and the 

Overspent 
Generation

 g
“When HASHEM your G-d will 

broaden your boundary as He spoke 
to you, and you say, “I will eat meat,” 
for you will have a desire to eat meat, 

to your heart’s entire desire 
you may eat meat.”

 Devarim 12:20
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IMPORTANCE OF ....  
The Gemara (Pesachim 108a) states that Rav Sheshes would fast 
every Erev Pesach in preparation for and anticipation of the 
mitzvah of eating Matzoh. However, Rav Sheshes apparently did 
not fast on Erev Succos in anticipation of fulfilling the mitzvos of 
ldjc ,jnau and uca, ,ufuxc which he would fulfill by eating in 
the Succah that night. The difference may be as follows: There is 
a Machlokes over whether a woman may perform a time-
dependent mitzvah (tnrd inz). According to Rashi, doing so might 
be a violation of ;hxu, kc - adding on extra mitzvos, because she 
has no obligation. The Yeshuos Yaakov asks, the Gemara (Bava 
Kamma 87a) quotes R’ Yosef (who was blind) as saying that he 
would have given a party for anyone who ruled as R’ Yehudah 
did, that a blind person is Potur from mitzvos. This was because 
R’ Yosef initially believed that he was better off fulfilling all the 
mitzvos even though he was in essence Potur. If however, one 
violates Bal Tosif by doing so, what was R’ Yosef’s rationale ? 
He answers that Bal Tosif only applies where one is obligated in 
some mitzvos and yet performs others without obligation. Since a 
blind person is Potur from all mitzvos, he will not violate Bal 
Tosif by performing them. Rav Sheshes, who was also blind, was 
similarly Potur from all mitzvos. However, Vayelaket Yosef points 
out, even blind people are obligated to refrain from violating 
Issurim. As such, since the Gemara (Pesachim 43b) derives from 
the Posuk: ,umn uhkg kft, ohnh ,gca .nj uhkg kft, tk that 
whoever may not eat Chometz is positively obligated to eat 
Matzoh, it stands to reason that even a blind person does have 
some obligation to eat Matzoh. Therefore, Rav Sheshes was 
particularly excited by the opportunity to perform the mitzvah of 
Matzoh as it was apparently, the only mitzvah he was truly 
obligated in. He had no such obligation on Succos.  

QUESTION OF THE WEEK:  
When is it recommended that a father feed a child, rather than the 
mother ?  

ANSWER TO LAST WEEK:  
(If a borrower intended to repay but can’t, is he still called a Rasha ?)   
The Aruch HaShulchan (n”uj 107:2) states that if one borrowed 
intending not to pay back the loan, or he had the money to repay 
the loan and chose not to do so, he falls within the definition of 
okah tku gar vuk, even if later he loses his money and can’t pay 
back. However, if he intended to repay but could never do so, he 
is an xubt, and not a gar. The Shulchan Aruch HaRav (vtukv 5) 
disagrees, stating that an xubt is not required to hire himself out to 
repay the loan, but he does still earn the title of okah tku gar vuk.  

DIN'S CORNER:  
If one unintentionally forgot to disable the refrigerator light  
before Shabbos, a non-Jew may open it for him, and if important 
Shabbos foods are there, the non-Jew may disable the bulb to 
assist for later Shabbos meals. (Igros Moshe j"ut 2:68)  

DID YOU KNOW THAT ....   
The Mishna (Yoma 83a) states that if one was bitten by a mad 
dog, he may not be fed the dog's liver, even though many doctors 
recommended this treatment, because it is not a true medical 
remedy and as such, one would not be permitted to transgress and 
eat from a dog on that basis. The Rambam rules accordingly in his 
commentary on the Mishna, characterizing the liver treatment as a 
Segulah (talisman), adding that only scientifically-based remedies 
permit transgressions. However, the Mishna (Shabbos 67a) states 
that one may go out on Shabbos carrying such "therapeutic" items 
as a locust egg, a fox tooth or a nail from a gallows, and the 
Rambam concurs. Are these not also talismanic in nature ? The 
Radvaz (5:63) answers that as he wears these items on Shabbos as 
part of his costume (auckn lrs), the prohibition is only Rabbinic. 
Any Rabbinic objection, such as its appearance as hruntv hfrs is 
ignored for the smallest therapeutic value. One would not 
however, be permitted to violate a Scriptural prohibition, such as 
eating a dog, for such a purpose. An epileptic was once told by 
experts that he could be cured if he wore a ghne (amulet) written 
on parchment made from deerskin. The only deerskin available 
was that used in a Sefer Torah, and they wished to cut off a piece, 
erase it and then write the ghne on it, despite the prohibition from: 
‘sk if iuag, tk … ona ,t o,sctu against erasing Hashem's 
name. The Shaar Ephraim (90) brought proof to permit it from 
the Gemara (Succah 53b) where Dovid HaMelech, at Achitofel's 
suggestion, wrote Hashem's name on a shard and threw it into the 
abyss to stop a flood, even though the writing was sure to become 
erased. However, would this not be transgressing Scripturally for 
an amulet, a clearly unscientific treatment ? One might argue that 
amulets are important, as we see they may be worn on Shabbos, 
but as the Radvaz said, carrying is only Rabbinic. A man who 
wrote amulets which caused people who swallowed poison to 
vomit, once did so on Shabbos and saved a girl's life. The Birkei 
Yosef (301:6) wrote that what he did was justified by the Ramban 
and Rashba, who argue with the Rambam. If so, erasing 
Hashem’s name from the deerskin parchment to cure the epileptic 
would also be permitted according to the Ramban and Rashba.     

A Lesson Can Be Learned From:  
A bochur from outside Eretz Yisroel visited HaRav R’ Chaim Kanievski 
SHLITA, and was received warmly by the Gaon, who caressed the 
bochur’s hand while being asked many Sheilos. Someone close to R’ 
Chaim witnessed this and mentioned later to him that the Chazon Ish 
was reputed to have said that every bochur needs to be fed daily with a 
spoonful of Kavod. R’ Chaim smiled at this and commented that it was 
very likely that the Chazon Ish had said this, as it was characteristic of 
the Chazon Ish’s views. However, providing such a measure of Kavod is 
an obligation that is properly incumbent upon a bochur’s Rosh Yeshiva, 
not on R’ Chaim or anyone else. “Presumably, many Roshei Yeshiva are 
not fulfilling their obligations in this area, which is why the bochurim 
end up coming to me”. 
P.S. Shalosh Seudos sponsored this week by the Grossman family.  
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ראה אנכי נתן לפניכם היום, “ 11:26

 ”ברכה וקללה.

“See, I present before you today, a 

blessing and a curse.” Why does the Posuk 

say the word, “היום” – “today” here?  It 

would appear obvious that it was 

occurring then, and there should have 

been no reason to say it.  The following 

Divrei Torah will expound on this topic, 

and support the P’shat offered in the 

closing paragraph. 

“ 11:26 – ברכת הרי"ח  אנכי נותן  ראה

 The Gemara in – ”לפניכם היום, ברכה וקללה

Avodah Zara 4a says that the sun is 

called, “יום.”  There is a great Mussar to be 

learned from the sun; in the summer it 

borrows time from the night, and pays it 

back in the winter.  The sun borrows, and 

pays back that which it borrows.  So too, 

man borrows from Hakodosh Boruch Hu 

life and goodness in Olam Hazeh, in order 

to be Mekayeim the Mitzvos of the Torah.  

Avos 3:16 “ החנות פתוחה, והחנוני מקיף, והפנקס

 – ”פתוח, והיד כותבת, וכל הרוצה ללוות יבא וילוה

“The store is open; the Merchant extends 

credit; the ledger is open; the hand writes; 

and whoever wishes to borrow, let him 

come and borrow.” The Medrash Shmuel 

says on the words, “ החנות פתוחה, והחנוני

 the store owner is a reference to – ”מקיף

the Yetzer Hara who has all the desires of 

Olam Hazeh at his disposal.  He uses 

them in an attempt to get man to sin.  Not 

only is he like a storeowner, who stays in 

the store until people come to him to 

purchase items, but he goes out, like a 

peddler, to try to tempt people to purchase 

his items.  We must learn from the sun, 

who borrows and pays back, so too must 

we.  One must be righteous all the days of 

his life, so that he can pay back the life 

and goodness that Hakodosh Boruch Hu 

gave him.  Hakodosh Boruch Hu deals the 

same with man in regards to Klolos, with 

a borrow and pay back arrangement.  

When one sins, there is a set time in the 

future that he will be punished for it.  

However, if Hakodosh Boruch Hu brings 

punishment upon him earlier than that 

day, it is better for him, for doing it earlier 

takes away a part of the punishment.  For 

example: Reuven owes Shimon 100 Dinar 

that must be paid in a year from now. If 

Reuven comes forth immediately, a year 

before the obligation is due, and gives 

Shimon 70 Dinar, Shimon will rip up the 

contract and forgive the other 30 Dinar, 

being that he received 70 Dinar a year 

early.  So too, if one is punished today, it 

is like the sun, which works in a loan and 

repayment deal, and one receiving his 

punishment today is also good for him.   

ראה אנכי נותן לפניכם “ 11:26 - בן איש חי 

 ”,יום“ ,The sun is called – ”היום, ברכה וקללה

and it has two opposite factors in it; it 

whitens clothing and blackens the face.  It 

is good for those who have strong eyes and 

are healthy and is bad for weak eyes.  

Tehillim 34:9 “'טעמו וראו כי טוב ד” – 

“Contemplate and see that Hashem is 

good.” So too, the Torah has good and bad. 

It has Brocha for those who heed it, and it 

has curses for those who do not.  Being 

that the Torah has the same 

characteristic as the sun, the Posuk says, 

 to teach us that we have the choice – ”היום“

to take the Brocha from the Torah, or 

Chas V’sholom the Klalah.   

ראה אנכי נותן “ 11:26 - גבול בני נפתלי 

 The main part – ”לפניכם היום, ברכה וקללה
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of Avodas Hashem is that when one 

performs any action, it should all be done 

with intent to do the Rotzon Hashem.  If 

one is Mispalel to Hakodosh Boruch Hu 

for success or other things, it should all be 

done for the sake of Hashem.  If one is 

Mispalel to Hashem that he have children 

who are Tzaddikim, and he Davens for 

wealth, it should be done so that he has 

the money to raise his children in the 

proper manner, so that they should have 

the desire to learn Torah and serve 

Hashem.  There are times that if a child 

sees his father learning Torah and 

serving Hashem, yet is living in extreme 

poverty, the child may say that he does 

not want to serve Hashem for he does not 

want to live in poverty like his father.  

Therefore, to ask for money so that he can 

live in a respectable manner, and use his 

money to further his children’s Avodas 

Hashem, that is certainly a proper 

request from Hashem.  However, for one 

to Daven for wealth so that he could send 

his children to prestigious schools where 

they will learn things which are not 

proper for a Yiddisha Neshama, then that 

is not Rotzon Hashem.  “ ראה אנכי נותן

 refers to the sun, for – ”היום“ – ”לפניכם היום

there are things which the sun turns 

black, and there are things that the sun 

turns white.  It all depends on that which 

is receiving the sun.  The Brocha of 

wealth, or anything else, can be a Brocha 

or it can Chas V’sholom be a Klalah, for it 

can turn one black – it can turn him away 

from Hashem.  “אשר תשמעו” – One should 

ensure that everything he does is in order 

that he and his family, “will heed the 

words of Hashem” and that is true 

Brocha.   

ראה אנכי נותן “ 11:26 - עוד יוסף חי 

 How is it that – ”לפניכם היום, ברכה וקללה

Klal Yisroel could have a Kiyum in this 

world.  The Torah gives terrible Klolos, in 

Parshas Bechukosai and Parshas Ki 

Savo, if Klal Yisroel do not heed the 

Torah.  Although the Klolos were only 

conditional, if Klal Yisroel do not heed the 

Torah, we know that the Gemara in 

Sanhedrin 90b says that a curse of a 

Chochom, even if it is conditional, 

whether the condition is fulfilled or not, 

there is still damage from that curse.  If 

the conditional curse of a Chochom causes 

damage even if the condition is not 

fulfilled, then certainly the curse of the 

Torah should cause terrible damage to 

Klal Yisroel, whether the condition is 

fulfilled or not.  The Zohar Hakodosh says 

that in all of the Klolos of the Torah, there 

is an explanation of those Klolos which 

are Brochos.  If Klal Yisroel follow the 

Rotzon Hashem, then all of the Klolos will 

be fulfilled based on the Klolos being 

interpreted as Brochos – they will receive 

much Brochos.  If Klal Yisroel follow the 

Rotzon Hashem, then Klolos were never 

really Klolos, rather they were Brochos, 

and that is what Klal Yisroel will receive.  

The Gemara in the Beginning of Meseches 

Brochos tells us that “יום” refers to the 

sun.  Tehillim 34:9 “'טעמו וראו כי טוב ד” – 

“Contemplate, and see that Hashem is 

good.”  The Rishonim explain that from 

the sun we can see that everything that 

happens in this world that is bad, comes 

from man, yet everything that comes from 

Hashem is good.  This can be explained 
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from the sun, for the healthy will delight 

in the rays of the sun, while the sun 

causes great damage to the sick and frail.  

We see that the same source, the sun, can 

have a positive effect and/or a negative 

effect.  Hakodosh Boruch Hu created the 

sun to give off that which is positive, 

nonetheless, there are circumstances 

down here which can cause it to have a 

harmful effect. Hakodosh Boruch Hu did 

the same thing with the Klolos, where 

they were really written down to be 

Brochos, yet if Chas V’sholom, man sins, 

and does not follow in the path of 

Hashem, then those Brochos will turn to 

Klolos, and wreak havoc on those who sin.  

 the Posuk is telling us here that – ”היום“

we must recognize that everything that 

Hakodosh Boruch Hu does is for good.  He 

creates goodness and that is what is 

supposed to come down to this world.  

However, if we corrupt this world, we sin 

and do not follow the ways of Hashem, 

then that which is good will have a 

negative effect upon us, and bring Klolos.   

ראה אנכי נותן “ 11:26 - רבינו אפרים 

, ברכה וקללהלפניכם היום ” – There are times 

that Hakodosh Boruch Hu is heard from 

Shomayim, as it says in 4:36 “ מן השמים

 and there are times that – ”השמיעך את קולו

is appears that Hakodosh Boruch Hu 

comes from the land, as it says in the 

Posuk there, “ אשו הגדולה  ועל הארץ הראך את

 Therefore, the  ”.ודבריו שמעת מתוך האש

Posuk here says, “ראה אנכי” – “See - I” – 

know that there are not two different G-

ds in the world, for Hashem is One. 

 Shabbos Hagodol – In – ברכת פרץ 

the Haftorah of Shabbos Hagodol, we say 

the Posuk from Malachi, “ וזרחה לכם יראי

 And it shall shine for you – those“ – ”שמי

who fear My Name.”  The Gemara in 

Nedarim 8b explains this Posuk.  Rebbe 

Shimon Ben Lakish says that there is no 

Gehinom in the World to Come.  Rather, 

Hakodosh Boruch Hu will take the sun 

out of its sheath; the righteous will be 

healed by it, and the wicked will be 

punished through it - as it says in the 

Posuk regarding those who fear Hashem, 

“And it will shine for you.”  Not only will 

the rays of the sun not harm the 

righteous, but they will even delight in 

the unsheathed sun, as it says, “ ויצאתם

 And you (those who“ – ”ופשתם כעגלי מרבק

fear Hashem) will go out and flourish like 

calves fattened in the stall.”  The wicked 

will be punished through the sun, as it 

says, “הנה היום בא בער כתנור” – “Behold, the 

day is coming, burning like an oven.”  The 

same sun will heal the righteous and burn 

the wicked.  This is referring to Le’asid 

Lavo, when all will be illuminated, and 

the truth will be abundantly clear to all. 

There will be no façade hiding the truth, 

as it says at the end of Koheles, “ סוף דבר

 at the end, everything will be – ”הכל נשמע

heard – everything will be clear.  This 

clarity of truth will bring Gan Eden to the 

Tzaddikim, and Gehinom to the wicked.  

In this world, the wicked convinces 

himself and others that he is a righteous 

individual, and all that he does is well 

thought out, with great wisdom.  They say 

it to themselves and to others so often, 

that they truly begin to believe it 

themselves.  They convince themselves 

that their wicked deeds are in fact 

righteous.  However, Le’asid Lavo, they 
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will be left bare, for the truth will be 

apparent to all.  It will be known that they 

were nothing close to righteous, rather 

they were following after their base 

desires, with no true regard for 

righteousness.   They will be utterly 

embarrassed when their ruse is seen by 

all, and this will be a great Gehinom for 

them.  However, for the Tzaddikim, it will 

be the opposite.  In this world, they are 

constantly worried that although they 

may be doing many righteous acts, 

perhaps they are not doing them properly, 

or not doing enough.  This is what Chazal 

tell us that there is no man on this world 

who does not sin.  They are embarrassed 

of their sins and are constantly striving to 

elevate themselves in Ruchniyos. The 

Yetzer Hara tries desperately to get them 

to sin and at the very least to not perform 

their Mitzvos Lishma. They fight the 

Yetzer Hara tooth and nail, and they do 

as much as they can, with the correct 

Kavonos.  When the day of reckoning 

comes, the sun will make everything in 

this world crystal clear to all.  They will 

take great pleasure in what they 

accomplished, and they will see that 

although they were always fearful they 

weren’t doing enough, their hard work did 

not go to waste and they accomplished 

much.  They will revel in the glow of the 

sun.   

 Now we can understand why the 

Torah used the word, “היום” here.  The 

word, “היום” alludes to the sun, from which 

there is much for us to learn.  The sun is 

good for some, yet bad for others.  The sun 

borrows time and pays it back.  There are 

lessons for life that we are to learn from 

the sun, and specifically here, where the 

Torah is laying out for us Brocha or 

Klalah.  We must know that everything 

from Hakodosh Boruch Hu is pure 

goodness.  Hakodosh Boruch Hu places in 

the sun power to give off goodness.  

However, when the goodness is sent down 

to this world, it can end up being good or 

bad.  How can it be that the goodness can 

turn into bad?  It all depends on the 

Mekabel, the receiver of this goodness.  

Let’s take a simple example of milk.  Milk 

has many nutrients and calcium and is 

inherently good.  A healthy child or adult 

should drink milk and will benefit greatly 

from it.  However, to a newborn baby, who 

has not developed enough for it to utilize 

the nutrition properly, or for one who is 

lactose intolerant, milk will harm them.  

Does that mean that milk is not good?  No! 

It is no good for these people based on 

them, not the milk.  Hakodosh Boruch Hu 

only sends down goodness to us.  It is up 

to us to prepare ourselves to be proper 

receptacles to receive that goodness, so 

that when it comes, it is actually good for 

us.  The Torah is telling us here that we 

should look at the “היום” – “sun” – which is 

truly goodness, though it can be harmful 

to some.  The Torah is beseeching us – 

choose Brocha – choose good.  It is 

goodness that is coming down, but if we 

sin, we will sully ourselves, so that when 

the Brocha comes down it will Chas 

V’sholom turn into Klalah. As we prepare 

for the upcoming Yomim Nora’im, we 

must do our best to do a proper Teshuva, 

so that we are Zoche to receive the 

goodness that is coming down.  
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Shabbos: Ta’am HaChaim  

Re’eh 5778

The Need to be Vigilant 

Throughout the Month of 

Elul 

Introduction 

The month of Elul is approaching. What 

is required of us in this month of awe? 

The Medrash (Pirkei D’Rabbi Eliezer 

§46) states that on the first Rosh 

Chodesh Elul that the Jewish People 

were in the Wilderness, Moshe blew a 

Shofar, signifying to the Jewish People 

that they should be on guard when 

Moshe ascended upon high. This 

sounding of the Shofar would ensure that 

they would not succumb to the 

temptation of sinning through idolatry as 

they had a mere few months earlier. This 

Medrash reflects on the essence of 

Teshuva, repentance. The Jewish People 

had committed a grievous sin by 

worshipping the Golden Calf. Moshe 

entreated HaShem that He should not 

destroy the Jewish People and that He 

should grant them forgiveness. Yet, prior 

to ascending to Heaven to receive the 

second Luchos, Moshe still felt it 

necessary to warn the Jewish People not 

to sin again. Was Moshe really 

concerned that after experiencing severe 

repercussions upon worshipping the 

Golden Calf, the Jewish People would 

actually have the audacity to commit the 

same sin again?  

Constant state of repentance 

The answer to this question is that 

although there may not have been a 

serious concern that the Jewish People 

would sin again, Moshe sought to 

demonstrate to the Jewish people that 

one must always be cognizant of the 

possible temptations to sin. Teshuva is 

not merely a once a year obligation. 

Rather, one must constantly aware that 

the temptation to sin lurks just around 

the corner. In a similar vein, it is well 

known that Rabbeinu Saadia Gaon said 

that he felt the need to repent daily for 

his lack of recognition on the previous 

day of HaShem’s greatness. This form of 

repentance is also an indication of 

vigilance, in that one does not rest on his 

laurels. Rather, he constantly seeks to 

improve his relationship with HaShem.  

The sounding of the Shofar reminds 

us to be vigilant 

The sounding of the Shofar, in addition 

to arousing us to repentance, is also a 

signal of vigilance. It is said (Amos 3:6) 

im yitaka shofar bair viam lo yecheradu, 

is the shofar ever sounded in a city and 

the people not tremble? This refers to the 

initial arousal that one experiences with 

the sounding of the shofar. Yet, there is 

another dimension to the sounding of the 

shofar, and that is the cognizance of 

being vigilant from the attack of the Evil 

Inclination. It is said (Bamidbar 10:9) 
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vichi savou milchama biartzichem al 

hatzar hatzoreir eschem vahareiosem 

bachatzotzros, when you go to wage war 

in your Land against an enemy who 

oppresses you, you shall sound short 

blasts of the trumpets. In the simple 

sense, the purpose of these trumpet 

blasts is to arouse the nation to battle 

against their enemies. On a deeper level, 

however, the Torah is teaching us that 

when one is vulnerable to the enemy, he 

must be vigilant so that the enemy 

cannot attack. Perhaps this is why the 

Torah states al hatzar hatzoreir eschem, 

against an enemy who oppresses you. It 

would have been sufficient to state 

against your enemy, as it is obvious that 

the enemy oppresses. The reason that the 

Torah states that the enemy “oppresses” 

alludes to the Evil Inclination, who is 

constantly seeking ways to destroy his 

opponent. When one is vigilant, he will 

not allow his Evil Inclination to gain a 

foothold in his territory. Evidence to this 

idea can be found in the words of the 

Lev Simcha (Ki Savo) who writes that 

when the Torah instructs a person 

regarding building a fence around his 

roof, it is said (Devarim 22:8) ki sivneh 

bayis chadash viasisa maakeh ligagecho, 

if you build a new house, you shall make 

a fence for your roof. The words a new 

house allude to Rosh HaShanah and the 

words you shall make a fence allude to 

the month of Elul. Thus, we see that the 

month of Elul is a time for one to be 

extra vigilant so that he does not become 

tempted by sin.  

 

The Shabbos connection  

HaShem, in His infinite kindness, 

granted His beloved children one day a 

week, and that is the Holy Shabbos, 

when we do not have to be concerned for 

the overtures of the Evil Inclination. On 

Shabbos we are engaged in spiritual 

pursuits, and sin should be the last thing 

that is on the mind of a Jew. HaShem 

should allow us to enter into the month 

of Elul with recognition of the 

seriousness and awe that these days 

entail, and we should merit repenting 

completely before HaShem, Who desires 

our repentance. 

Shabbos in the Zemiros 

Dror Yikra 

The composer was Dunash ben Librat, 

the famed medieval grammarian and 

paytan who lived from 4680-4750 

(920990 C.E.). He was born in Baghdad 

and, except for twenty years in Fez, 

lived there his entire life. He was a 

nephew and disciple of Rabbeinu 

Saadiah Gaon and was acquainted with 

many of the Sages of his time. Rashi and 

Ibn Ezra quote him extensively. His 

name appears four times as the acrostic 

of the stiches in stanzas 1,2,3, and 6. 

This zemer is a prayer to HaShem to 

protect the Jewish People, destroy its 

tormentors, and bring the Nation peace 

and redemption.  

ָרה ַגם ָבֶבל ֲאֶשר ָגבְּ ָרה. וְּ תֹוְך ָבצְּ רֹוְך ּפּוָרה בְּ  ,דְּ

tread the press in Bozrah, and also 

Babylon which overpowered. Why do 
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we focus so much in our literature on the 

destruction of the nations? Is it not more 

important to focus on our strengths and 

triumphs than on the harm that nations 

of yore sought to inflict on us and on the 

retribution HaShem will mete out to the 

nations? The answer to this question is 

that in the Hagadah Shel Pesach we 

commence our narrative with how we 

suffered at the hands of our oppressors, 

Lavan and Pharaoh in Egypt. This is 

deemed to be the denigration of the 

Jewish People, and we conclude with 

praising HaShem for all that miracles 

that he wrought for us. We can only 

appreciate HaShem’s kindness by first 

mentioning the suffering that we have 

endured from the nations of the world. 

When we witness their punishment, we 

can truly praise HaShem for all the 

kindness that He has performed for us.  

Shabbos Stories 

Washing His Hands Saved His Life 

Another mosquito to swat at! Would he 

have any ears left a month from now? 

Wondered Robert Burns. He never had 

enjoyed hot weather, even in Bayside, 

New York. And, he had to admit, his 

hometown couldn't compete in this 

league. In all his young years he had 

never felt sweat and humidity like what 

he was currently feeling. From where he 

was squatting he was able to see only the 

thicket of trees and a glimpse of the sky. 

The clouds were sweeping in front of the 

full moon, temporarily blocking its 

beams. It didn’t matter; Viet Nam’s 

jungle wasn’t much to look at anyway, 

and you couldn’t spot the enemy by day 

or night until they opened fire. The real 

question just now was, should he do the 

traditional Jewish hand-washing or not? 

There was a stream about 800 feet away; 

he could get water there. Then again, the 

Vietcong weren't far away either. 

Crawling even that far could cost him 

his life. As Robert weighed the options, 

he swatted another mosquito from his 

ear and wondered how he had ended up 

in such a bizarre situation. Until shortly 

before being drafted he had heard neither 

of Viet Nam nor of “netilat yadayim,” 

the traditional Jewish hand-washing. He 

thought back to Bayside and childhood. 

He had attended public school, and three 

times a week went for “Hebrew 

instruction.” The main purpose was 

simply to learn enough Hebrew to read 

his “half-Torah,” which he eventually 

learned from a venerable and rather 

friendly tape recorder... Graduation from 

Hebrew School followed his Bar 

Mitzvah and marked his abandonment of 

what little Judaism he had ever known. 

He never set foot in a synagogue again 

until his grandfather passed away. Then 

his father, by no means a religious man, 

suddenly started going to minyan every 

day. When Robby questioned his father 

about his sudden resurgence of interest 

in religion, his father replied, “I’m 

saying Kaddish for my father. His soul 

won’t get rest unless I say Kaddish every 

day for him.” Robert figured that his 

father would abandon this ritual after a 

week or two. To his astonishment he was 

mistaken. His father took the 

responsibility quite seriously, and made 
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sure to go to synagogue every day, even 

if it conflicted with a football game on 

TV. A few times Robert accompanied 

his father; he sometimes slept late, and 

he was impressed that his father took on 

such consistency for 11 months.  

In the fall of 1965 Robert left for college 

in Oneonta, New York. The student 

protests against American involvement 

in Viet Nam drew little interest from 

him. The summer following his 

graduation Robert was hit with another 

misfortune: his father’s sudden heart 

attack. Robert rushed from his job in the 

rope factory to the hospital. He could 

barely recognize his father with the tubes 

and wires all around him -- he felt as 

though he was gazing at an octopus 

ensnared in a fisherman’s net. Looking 

down at his father, Robert knew the 

condition was serious. Resolutely he 

took a seat at his father’s right. “Dad. 

I’m here. Can you hear me?” Mustering 

the little strength left in his body, Mr. 

Burns responded in barely audible tones, 

“Bobby. Thank G-d you’re here.” The 

strain of talking seemed too much for 

him. Yet like so many times before, he 

persevered: “I want you to make one 

promise to me. You’re my only son. Say 

Kaddish for me if I don’t make it this 

time.” Through his tears, Robert said he 

hoped the occasion wouldn’t arise for 

many years to come. But he knew he 

could not refuse the request, and finally 

choked out, “I promise.” His father 

seemed suddenly at peace, and closed 

his eyes in easy sleep. Robert sat at his 

father’s bedside for about half an hour, 

watching the heartbeat on the monitors. 

The nurse entered: “I’m sorry, but 

visitor’s hours are over now.” Robert left 

Pine Meadow Hospital and returned to 

the rope factory. Unfortunately, his 

Kaddish duty took effect only a few days 

later. Robert felt the loss, and also 

remembered the promise he had made. 

Just as his father had, following the 

seven-day mourning period (shiva) he 

went to synagogue to say Kaddish. He 

found that the only synagogue in his 

neighborhood which had daily services 

was the local Orthodox synagogue, 

Ahavas Torah.  

Robert’s Hebrew was like the buried 

vessels of the Holy Temple: existing 

somewhere, but not visible. Rabbi 

Jacobs immediately took a liking to the 

young man who struggled so hard with 

his Kaddish, and seemed so intent on 

keeping his father’s last wishes. During 

services the young man seemed lost, 

only catching himself when it came time 

for Kaddish. He even needed signals 

from Rabbi Jacobs to know when to 

start; the rabbi willingly gave them. “I 

hope it all went smoothly today,” said 

the rabbi. He was in his early forties, 

with streaks of gray in his light brown 

beard, which reached below his neck 

collar. It occurred to Robert that he 

didn’t even know what the Kaddish 

meant. Looking his elder companion in 

the eye, he asked what would be the first 

of many inquiries. “Can I ask you 

something?” “Certainly,” replied the 

Rabbi. “What does this prayer mean? I 

mean, why do we say anything for the 

dead?” “You asked a very good 

question. Kaddish represents your 
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commitment to Judaism. By saying the 

Kaddish you connect with the Jewish 

people, and announce publicly your 

commitment to keep the 613 mitzvot. 

For the recently departed there can be no 

greater merit in Heaven.” “613 mitzvot? 

I didn’t know they had a number. Uh, I 

also didn’t realize there are so many.” 

“There are many more than just 613, the 

number only represents the main ones. 

You know, we could talk more later. 

Why don’t you come to the class that 

I’m giving tonight in Chumash?” 

“Chumash? What’s that?” asked Robert. 

“Bible.” Robert froze. He was starting to 

get interested, but that term, “Bible,” 

brought images to his mind of a 

televangelist begging his audience to 

send him money and repent their sins, in 

that order. He shrugged his shoulders, 

and mumbled “I’ll try to make it.”  

Tuesday night came and went, but 

Robert never showed up for the class. 

Eventually Robert got to know Rabbi 

Jacobs well enough to know that he 

wasn’t a fanatic. It helped him get over 

his apprehension to discover that the 

term “Bible” is hardly ever used among 

Jews. He first attended a few of the 

rabbi’s classes, then began accepting 

Shabbat invitations. This was the year 

Uncle Sam began drafting by birth date, 

and Robert’s date, May 7th, was number 

35. The top 196 birth dates meant almost 

guaranteed conscription. The expected 

notice arrived shortly thereafter, 

ordering him to report for a physical. Far 

from wanting to flee the inevitable, 

Robert was proud to serve the USA. He 

felt that the country could use a dose of 

patriotism. Shortly following his 11 

months of Kaddish, Robert knocked on 

Rabbi Jacobs’ door. “Rabbi, I just came 

to say goodbye. It looks like they’ll be 

shipping me to South Carolina soon for 

basic training. It’s going to be real hard 

for me to keep any of the 613 mitzvot. 

So tell me, Rabbi -- pick one for me. 

Which one of the mitzvot should I keep 

no matter what?” The rabbi thought for a 

while. Who could answer such a 

question? Too difficult an assignment 

would end in failure. Shabbat? Kashrut? 

Tefillin? Robert clearly wasn’t ready to 

tackle these. Suddenly the Rabbi’s face 

lit up. “Robert, I have just the right one. 

Make sure you do “netilat yadayim,” the 

traditional hand-washing every time you 

eat bread -- even if you don’t say the 

blessings over the food, even if you 

don’t say the Grace after Meals, and 

even if the bread is not kosher.” “Netilat 

yadayim?” “Yes. It’s a mitzvah that 

won’t put undue pressure on you, since 

nobody will think twice about your 

washing your hands before eating. Keep 

that one mitzvah as well as you can, and 

remember, any mitzvah will protect you 

even in the direst circumstances. Best of 

luck to you, and write me when you get 

the chance.”  

During basic training, and even when he 

was shipped out to the base in Viet Nam, 

Robert had little difficulty in performing 

this mitzvah. Nobody noticed anything 

strange about his desire to wash his 

hands before eating bread. But finally, 

about six months after being stationed in 

the jungles of Southeast Asia, the first 

real difficulty developed. The platoon 



 
 

6 

was sent for a late-night raid on the 

fringes of the enemy lines. It wasn’t long 

before the shooting began, and it soon 

developed into a full-scale battle. A few 

of his comrades had dropped and the 

remainder of the unit was trapped behind 

enemy lines. After a few hours’ lapse in 

the fighting, some of the soldiers 

recalled their hunger. In fact, they hadn’t 

eaten for the major part of the day. They 

began to take out their combat rations of 

oranges, sardines, and bread. Robby was 

about to join a few of his colleagues 

when he remembered “netilat yadayim.” 

He quickly and quietly broke from the 

camp, his destination a small stream he 

had seen about 800 feet away. It didn’t 

matter that this excursion was insanely 

dangerous; no argument could convince 

Robert to abandon it. He had promised 

the rabbi, and it was in memory of his 

father, too. That was that. He slipped, 

silent and alone, toward the stream. 

Traversing the ground like a snake 

slithering through the forest, Robert 

quickly reached his destination. He 

poured water over his hands, delighted 

that even in this combat situation he was 

able to keep his mitzvah.  

It was just after he finished pouring the 

cup of water over his other hand when 

he heard the gunfire. Rapid-fire machine 

guns, piercing the stillness of the jungle 

in a long barrage of thunderous noise. 

For what seemed to him hours, Robert 

remained hidden in the grass, long after 

the last sounds of the bullets had faded. 

Mustering up his strength, he slowly 

slithered back to his unit to find not one 

of them alive. 

Shabbos in Halacha  

 Preparing for a Weekday – הכנה

 

One is prohibited on Shabbos to engage 

in any post-Shabbos preparation. This 

prohibition, referred to as הכנה, 

preparing, was instituted by the sages 

because it is a זלזול בכבוד השבת, a 

disparagement to the honor of Shabbos – 

to utilize this Holy Day in preparation 

for a weekday. Thus, one cannot perform 

in preparation for Mo’tzai Shabbos even 

seemingly ordinary activities that do not 

involve melacha and are perfectly 

permissible when performed for the 

purpose of Shabbos. 

 

As an example, one is prohibited on 

Shabbos from preparing foods or setting 

the table for a Melave Malka. Similarly, 

when Yom Tov falls on Mo’tzai 

Shabbos, one is prohibited from 

preparing for the evening Seudah until 

Shabbos ends.  
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Shabbos Ta’am HaChaim: 

Re’eh 5778 

Is sponsored in honor of the upcoming 

wedding of Rena Adler to Natanel 

Zoldan. Mazel Tov to the parents and 

grandparents. May they be zoche to 

build a Bayis Neeman BiYsoreol.  

Sponsorships $180.00 

Have a Wonderful Shabbos!  

Prepared by Rabbi Binyomin Adler 

For sponsorships please call 248-506-0363       

To subscribe weekly by email, please email 

ShabbosTaamHachaim@gmail.com View 

Shabbos: Ta’am HaChaim and other Divrei 

Torah on www.doreishtov.wordpress.com 
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)11:26ראה אנכי נתן לפניכם היום ברכה וקללה (  
 Rav Moshe Aharon Friedman of Yeshivas Mir in Yerushalayim explains that Sefer Devorim 
represents a process, starting with Parshas Devorim which is read on the Shabbos before Tisha B’Av as 
our mourning intensifies, and concluding with Parshas V’Zos HaBeracha, which is read during the height 
of our rejoicing on Simchas Torah. During the three-week mourning period preceding Tisha B’Av, we 
read three Haftorahs that warn of impending doom, which respectively begin with the words דברי ירמיהו 
(the words of Yirmiyahu), 'שמעו דבר ד (hear the word of Hashem), and חזון ישעיהו (the vision of 
Yeshayahu). These correspond to the senses of speech, hearing, and sight, respectively.  

After Tisha B’Av, we start the process of being comforted, and therefore the first three Torah 
portions read during this time begin with the words ואתחנן (I beseeched), עקב תשמעון והיה  (and if you 
listen), and ראה (see). These three portions represent the senses of speech, hearing, and sight, 
respectively, and they come to rectify and comfort us for the suffering and punishments discussed in the 
three preceding Haftorahs. 
 We commence the public reading of Sefer Devorim in the month of תמוז, the letters of which 
stand for זמן תשובה ממשמש ובא – the time to repent is drawing closer. We continue through the month 
of אב, the letters of which spell אלול בא – Elul is coming. Parshas ראה is in the middle of Sefer Devorim 
and stands for ראה אלול הגיע – see that Elul has arrived, as this Shabbos is Rosh Chodesh Elul. The 
Maharsha (Bechoros 8b) points out that there are 21 days of mourning from 17 Tammuz until Tisha 
B’Av, which parallel the 21 days of joy from Rosh Hashana until Hoshana Rabbah, as each 21-day period 
represents an opportunity to draw close to Hashem, one through mourning and destruction, and the other 
through elevation and rejoicing.  
 Rav Nochum Partzovitz lamented the fact that once upon a time, people could palpably sense the 
arrival of Elul, whereas today Rosh Chodesh Elul is more comparable to the yahrtzeit of Elul, in the sense 
that we have a vague recollection and familiarity with the theoretical significance of this time of the year, 
but we have no personal connection or relationship to it.  

The B’nei Yissaschar points out that the period of repentance from Rosh Chodesh Elul until Yom 
Kippur consists of 40 days, which is 960 hours. Similarly, for a mikvah to be kosher, it must contain 40 
se’ah of rainwater. Each se’ah is comprised of 24 lugin (a Talmudic liquid measurement), in which case a 
kosher mikvah must contain a minimum of 960 lugin. Just as the 40 se’ah of rainwater in a kosher mikvah 
have the ability to purify somebody who has become impure, so too the 40-day period that commences on 
Rosh Chodesh Elul possesses the unique ability to transform and uplift a person, no matter how far he has 
fallen in the previous year.  

At the same time, just as a mikvah that is missing only one lug is invalid, so too if we allow even 
one hour of the precious period we are about to begin to go to waste, our Elul will be lacking. The 
Maharal writes that this explains why it is permissible to accept Shabbos and many other Yomim Tovim 
early and make Kiddush before nightfall, but we may not do so on Rosh Hashana, for if we were to start 
Rosh Hashana early, it would come at the expense of a few precious moments of Elul, which would leave 
our mikvah of repentance deficient. 
 As Parshas Re’eh heralds the arrival of Elul, it is not surprising to find this message about the 
importance of growth and change alluded to in the parsha itself. Parshas Re’eh begins by telling us that 
there are two paths placed before us: blessing and curse. The Vilna Gaon (Mishlei 15:24) points out that 
the third option, staying neutral, is curiously omitted. He explains that for a Jew, there are only two 
choices: going up, or going down. It is up to us to consciously and actively choose the path of growth, and 
if we fail to do so, it is impossible to remain standing in place, and we will by necessity fall downward.  
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As the Maharsha teaches us, we can repent and draw close to Hashem either through blessing or 
through curse. However, it is far preferable to come close to Hashem on our own initiative through the 
path of blessing than to compel Him to shake us and wake us up from our spiritual slumber through curse. 
Let us resolve to fully immerse ourselves in the mikvah of Elul and to use the holy days ahead of us 
properly, and in that merit, may we all be written and inscribed for a good and sweet year to come. 
 
 

ונתצתם את מזבחתם ושברתם את מצבתם ואשריהם תשרפון באש ופסילי אלהיהם תגדעון ואבדתם את 
)12:4לא תעשון כן לד' אלקיכם ( ההואשמם מן המקום   

After instructing the Jewish people to break and smash the idolatrous temples and pillars which 
they will find in the land of Israel, the Torah warns against doing the same to Hashem. Rashi questions 
why a Jew would consider destroying the Temple. He explains that the Torah means to prohibit copying 
the immoral actions of the non-Jews which will cause the Beis HaMikdash to be destroyed.  

Rashi also quotes the Gemora in Shabbos (120b), which derives from our verse that although it is 
forbidden to erase Hashem’s name, it is Biblically permissible to cause it to be erased in an indirect 
manner. How can our verse, which the Gemora understands as prohibiting only direct action and 
permitting indirect causality, also be interpreted as forbidding actions which will only indirectly bring 
about the Temple’s destruction?  

Rav Aharon Kotler answers that the Midrash (Shir HaShirim Rabbah 3:6) refers to the destruction 
of the Beis HaMikdash as the grinding of already ground flour. In other words, although our enemies 
carried out the actual destruction of the Temple’s physical edifice, in reality its spiritual beauty and 
splendor had already been removed due to the sinful paths that the Jews followed. Had this not been the 
case, the non-Jewish army would have had no control or power over the place where Hashem’s presence 
dwelled.  

When Rashi interprets the verse as an admonition against following non-Jewish practices and 
causing the destruction of the Beis HaMikdash, he isn’t referring to indirect causality, which is permitted 
according to the Gemora in Shabbos. Rather, just as the Gemora forbids directly erasing Hashem’s name, 
Rashi is teaching us that our sins and immoral choices directly destroy Hashem’s Temple. 
 
 

לא תאמץ את לבבך ולא תקפץ את ידך מאחיך האביון אחיך ... מאחד כי יהיה בך אביון  
)8-15:7(כי פתח תפתח את ידך לו    

The Torah exhorts us to be compassionate toward the poor, commanding us not to close our hand 
to the destitute, but rather to open it. This statement seems redundant. If it is forbidden to close our hand 
to the poor, doesn’t it go without saying that we are required to open it? What is the Torah trying to teach 
us by emphasizing this point? 

The Vilna Gaon explains that although a person is obligated to give tzeddakah, he is not supposed 
to disburse it equally to each poor person. There are laws governing to whom one must give precedence 
when distributing charity, such as family members or people in his community, and the needs of each 
pauper must be assessed when determining how much to give them.  

The Torah alludes to the requirement to take these considerations into account when giving 
tzedakah. When a person closes his hand and looks at his fingers, they all appear equal in length. Opening 
one’s hand reveals that this is not the case, as each finger is a different size. 

The Torah already commanded us to be merciful to our needy brethren. Our verse takes for 
granted that we will help meet their needs and is not coming to repeat this point, as it seems at first 
glance. Rather, it comes to teach that the manner in which we do so should not be one in which we 
indiscriminately give equal amounts to each beggar, as symbolized by a closed hand. Instead, we should 
open our hands and realize that each poor person’s needs as well as our obligation to him aren’t the same, 
and we should disburse our charity accordingly. 
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Parsha Points to Ponder (and sources which discuss them): 
 

1) The Torah prescribes a harsh punishment in the case of one’s maternal brother who attempts to 
entice him to worship idolatry (13:7-11). Why does the verse specifically refer to a maternal 
brother more than to a paternal brother? (Daas Z’keinim, Paneiach Raza) 

2) The Torah prohibits (14:1) various forms of mourning the death of loved ones. Under what 
circumstances would there be a requirement to sit shiva to mourn the death of a person who was 
not a Torah scholar or national leader, and to whom one was not related? (Shulchan Aruch Yoreh 
Deah 376:3) 

3) The Torah requires (15:7-11) a person to be compassionate and merciful toward his poor brethren 
and to generously open his hand to dispense loans and charity to assist them. Rashi writes (15:8) 
that whatever a person had prior to becoming poor, we are required to supply him with. If a 
wealthy man used to give large donations to the synagogue and was honored with the sixth aliyah 
during the reading of the Torah but lost his money and is no longer able to continue his pledges, 
is the synagogue obligated to continue honoring him as if he could? (Lulei Soras’cha, Derech 
Sicha) 

 
 

Answers to Points to Ponder: 
 
1) The Daas Z’keinim and Paneiach Raza explain that maternal brothers are more likely to love one 
another due to the fact that they were born from the same womb, and therefore the Torah warns that it is 
forbidden to listen even to such a close and beloved relative. Additionally, paternal brothers are more 
likely to be jealous and distant from one another due to the fact that they must split their father’s 
inheritance between them, which is generally not a concern with maternal brothers, as women generally 
don’t inherit possessions and therefore don’t typically have large estates to bequeath. 
 
2) The Shulchan Aruch rules that if a person dies without leaving any relatives to sit shiva and mourn his 
death, a quorum of ten people must assemble and sit shiva in his house. However, the Rema there 
comments that he never saw anybody adopt this practice, although he adds that at the very least, a minyan 
of ten men should gather in the house of deceased for prayer services during the week of shiva. 
 
3) An incident occurred in the synagogue of Rav Meir Michel Rabinowitz in Vilna, where a wealthy 
man who had been accustomed to be honored every Shabbos with the sixth Aliyah, for which he gave 
generous contributions to the synagogue, suffered a financial setback and was no longer able to do so. 
Because the synagogue needed large sums of money to cover its expenses, some suggested that the honor 
be given to other wealthy members. Rav Rabinowitz ruled that they must continue to honor the formerly 
wealthy man due to the requirement to provide him with the level of honor to which he was accustomed. 
As proof, he cited the Gemora (Kesuvos 67b) which records that on behalf of a pauper who had grown up 
wealthy, Hillel procured a horse on which he could ride and a servant to walk in front of him. On one 
occasion when he was unable to find a servant, Hillel himself walked in front of the man for almost two 
miles. While the horse was necessary because the man was unaccustomed to traveling by foot, Hillel’s 
inclusion of the servant demonstrates that we must give the poor person not only the physical possessions 
to which he was accustomed, but the level of respect as well. However, Rav Yosef Shalom Elyashiv 
maintains that this principle only applies to somebody who has actually become poor, in which case we 
must provide him not only the basics, but also the level of comfort to which he was accustomed, but in a 
case where he is simply not as well off as before and is only lacking luxuries, there is no such obligation. 
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Pirchei Agudas Yisroel of America 

 לרפו״ש ר׳ יוסף בן איטא חיה, ור׳ אלטר חיים בן יהודית, ור׳ ברוך מרדכי בן טעסיל, ור׳ אברהם בן רחל, ור׳ מתתיהו חיים בן עטיל  
 ולרפו״ש לאה בת שרה ריבא, ורחל בת חיה ביילא בתוך שאר חולי ישראל

 

Yahrtzeits of our 
 ְגדֹוֵלי ִיְשָרֵאל

אלול  ד׳  
5603 – 5686 
1843 – 1926 

ֵֹּהן זַַצ״ל  was born in Latrimentz ר׳ ֵמִאיר ִשְמָחה ַהכ
(near Vilna), Russia to ר׳ ְקלֹונְמּוס ַקְלַמן, a 
wealthy merchant. At age 17 he completed 
his classic ֶמֶשְך ָחְכָמה. As per his father advice, 

he never printed the ֵסֶפר in his lifetime. He was 17 when 
he married ַחיָה, the daughter of ר׳ ְצִבי ַפְלִטיֵאל Makovsky 
of Bialystock. For the next 23 years, he learned day and 
night. In 1888, at the request of the ֵבית ַהֵלִוי, he became 
 of Dvinsk. For nearly 40 years he served ָפרּוִשים of the ָרב
as the beloved leader of ְכַלל יְִשָרֵאל and was one of the 
 His brilliant and .ֲאגַֻּדת יְִשָרֵאל that founded ְגדֹוֵלי יְִשָרֵאל
classic work, אֹור ָשֵמַח ַעל ָהַרְמַב״ם, considered one of the 

greatest works of its kind of all time, is studied in all 
   .today יְִשיבֹות

  

 

 

 

Understanding Davening 
 לע״נ ר׳ משה צבי בן הר׳ טוביה הלוי זצ״ל  

)ְתִהִלים כ״ז( …ְלָדִוד ה׳ אֹוִרי ְוִיְשִעי   
 A psalm of David, ה׳ is my light and my salvation …  

It is a widely accepted ִמנְָהג to recite this ֶפֶרק in ְתִהִלים 
from ֹּאש חֹוֶדש ֶאלּול  is based on ִמנְָהג This .ְשִמינִי ֲעֶצֶרת until ר
the ִמְדָרש which explains: ה׳  — ה׳ אֹוִרי  is my light, refers 
to ֹּאש ַהָשנָה  ,יֹום ִכפּור and my salvation, refers to — ְויְִשִעי ,ר
ֹּה כ  He will hide in me in His shelter, refers to — יְִצְפנֵנִי ְבסֻּ
כֹות ֹּאש ַהָשנָה This implies that on .סֻּ  helps us see the ה׳ ,ר
light, giving us the opportunity to do ְתשּוָבה. On יֹום ִכפּור, 
 provides us salvation by forgiving our sins. When the ה׳
כֹות of יֹום טֹוב  arrives, we have been forgiven for our סֻּ
sins; ה׳ shelters us from our enemies and other dangers, 

just as ה׳ sheltered our forefathers when they were 
in the ִמְדָבר — Wilderness.   

  

 
 

 
  

Torah Thoughts Adapted from: Peninim on the Torah 
(with kind permission from Rabbi Scheinbaum) 

  See, I present before you … a blessing and a curse.                      (ְדָבִרים יא:כו)   ֵֹּתן ִלְפנֵיֶכם ִֹּכי נ ְבָרָכה ּוְקָלָלה… ְרֵאה ָאנ  

 ,on this day ,(ִלְפֵניֶכם) I am offering (literal translation: setting before) you (ְרֵאה) ,See“ :ְכַלל יְִשָרֵאל tells ד׳ 

blessings and curses.” The ַבַעל ַהטּוִרים notes that the word ְרֵאה is the singular form of the verb, but the preposition 

 ?change from singular to plural ָפסּוק is plural. Why does the ִלְפנֵיֶכם

 Furthermore, why was it necessary to explain and introduce the ְבָרכֹות from ד׳ with the word  ְרֵאה, see? If 

you are actually giving someone a present, is it necessary to tell him, “Look, I am giving you a present”? Why is it 

necessary to point out the seemingly obvious? 

 The answer is that the ְבָרכֹות from ד׳ are rarely as obvious as we think. If we do not make a conscious effort 

to notice them, we may not even be aware of the blessings that we receive. In addition, without thought, it is 

impossible to appreciate the full extent of our blessings. We often misunderstand what is our greatest blessing. If we 

would stop to think about it, our life is full of all kinds of ְבָרכֹות. In fact, life itself is the greatest ְבָרָכה. However, we 

take far too many of the ‘normal’ things in our life for granted and we do not realize just how blessed we really are. 

Therefore, ד׳ reminds us to “see” the blessing that He has given us. We have to be aware of all the good that ד׳ has 

given to us and we cannot take our blessings for granted. If we would spend more time and think about our blessings 

from ד׳, that will in turn create the זְכּות to receive even more blessings.  

 The Kotzker Rebbe points out that the same ְבָרכֹות can be given collectively to many people, but each 

individual will perceive the ְבָרכֹות in his own way, depending on his own particular personality and outlook. ְבָרכֹות can 

be universal, but the perception of them is always individual. Therefore, when ד׳ tells us to “see”, He uses the 

singular form, but the placement of the ְבָרכֹות is expressed in the plural.  

 The (ַתֲענִית ל:) ְגָמָרא teaches, “ָכל ַהִמְתַאֵבל ַעל יְרּוָשַליִם זֹוֶכה ְורֹוֶאה ְבִשְמָחָתה — Whoever mourns the destruction of 

ַלִים  should ”,יְרּוָשַליִם will eventually merit to see its joy.” The reward for someone who mourns the “destruction of ְירּושָׁ

be to merit to see it being rebuilt. Why is joy also part of the reward?  

 The reward of seeing its joy is based on the time spent thinking about the destruction of יְרּוָשַליִם. Even 

when יְרּוָשַליִם will be rebuilt, not everyone will “see” the profound depths of its joy; that will be a special ְבָרָכה limited 

to those that spent time and thought about our great loss. The ֲחָכִמים are telling us that if one thinks and 

internalizes the loss cause by the destruction of ַליִם  not only will he see the rebuilding of it, he will also ,יִרּושָׁ

merit to “seeing” its joy. 

 

 

ֵֹּהן זַַצ״ל   ר׳ ֵמִאיר ִשְמָחה ַהכ
was offered the position of ָרב 
of יְרּוָשַליִם after ר׳ ְשמּוֵאל ַסַלנְט’s 
 in 1906, but he bowed to ְפִטיָרה
the entreaties of his ְקִהָלה to 
remain in Dvinsk. Twenty 
prominent leaders of Dvinsk 
wrote to יְרּוָשַליִם as follows: 
“...We, of the Russian גֹוָלה in 
the city of Dvinsk, rise up in 
response to the report that the 
 wish to take away ְבנֵי יְרּוָשַליִם
our ֶרִבי, our teacher ... not only 
will they destroy us, but [it will 
destroy] the entire גֹוָלה for 
whom he is the ֶרִבי and the 
address for all who seek the  ְדַבר

 

  

 

 

 

 

 

 

 
 

 לע״נ הב׳ ישעיהו דוב ע״ה בן יבלחט״א יצחק צבי נ״י,  לע״נ הב׳ מתתי׳ ע״ה בן יבלחט״א משולם זישא הלוי נ״י
 לע״נ לאה בילא בת אלכסנדר משה ז״ל, לע״נ אסתר בת יהושע ע״ה,  לע״נ ר׳ דוד שמעלקא בן אברהם אביגדור ז״ל, לע״נ שפרה בת ר׳ מרדכי ז״ל

טשרנה בת ר׳ מאיר ליבער ז״ל״נ לע״נ ר׳ אברהם אליעזר בן ר׳ נתן בנימין ז״ל,  לע״נ ליבא ע״ה בת ר׳ דוד זאב הי״ד,  לע״נ ר׳ שמואל מנחם משה בן ר׳ יצחק הכהן ז״ל, לע  
 לזכות לשידוך בקרוב לר׳ מנחם צבי בן איטקה שליט״א  ור׳ אברהם בן זיסל בתי׳ שליט״א

  

 

ֵֹּהן זַַצ״ל ה ַהכ  ר׳ ֵמִאיר ִשְמחָׁ
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 הדלקת נרות עש״ק

 
סוף זמן 

 קריאת שמע 

 סוף זמן תפלה 

 שקיעה 

  מוצש״ק 

PAI NEWS 
Due to tragic events taking 

place in ארץ ישראל and around 

the world, please try to say 

extra תהלים for אחינו בני ישראל in 

all of our תפלות and before/

after all of our learning and 

doing מצות. Every תפלה counts! In 

the זכות of the collective תפלות 

and מצות of תינוקות של בית רבן and 

 to זוכה may we be גאנץ כלל ישראל

the גאלה שלמה בקרוב! 

 

 

 

  This week’s Pirchei Learning Program is dedicated: 

 Mr. & Mrs. Dov and Miriam Schechter 

 לע״נ הלל בן אברהם חיים מאיר ז״ל ב׳ אלול

 This week’s learning program is dedicated: 

 לרפואה שלמה לר׳ יוסף בן איטא חיה שליט״א
 ולע״נ הבחור הנחמד ישעיהו דוב ע״ה בן יבלחט״א יצחק צבי נ״י



 

 :Questions of the week ַרִש״י 
1.Who are the four recipients of הקב״ה’s ְבָרָכה if one completes 

ones responsibilities to the יָתֹום ,גֵר ,ֵלִוי and ַאְלָמנָה? 
2.What types of materials are permitted to be used as a covering 

for a סּוָכה? 

Answers 

1. Your son, your daughter, your servant and your maidservant are the four (of 
ours) that correspond to the  יָתֹום ,גֵר ,ֵלִוי and ד״ה ְוַהֵלִוי) ַאְלָמנָה … — 16:11). 

2. We should use materials which grow from the ground and are not susceptible 
to becoming ָטֵמא such as branches of a vine/tree or pieces of straw and the like  
 .(16:13 — ד״ה ְבָאְסְפָך)

For sponsorship or comments, please call: 718 972 2188 or Fax: 718 506 9633. 

 

)ְדָבִרים טו:י(… נָתֹון ִתֵתן לֹו ְוֹלא יֵַרע ְלָבְבָך ְבִתְתָך לֹו ִכי ִבגְַלל ַהָדָבר ַהזֶה יְָבֶרְכָך ה׳ ֱאֹלֶקיָך   

 “You shall surely give him, and let your heart not feel bad when you give 

him, for because of this matter, Hashem, your G-d, will bless you …  

 The תֹוָרה is teaching us a significant lesson: ְצָדָקה is our insurance policy. It 

protects us, as it prevents any evil from coming close to us. 

 The following story is just one of countless episodes that recount the 

remarkable consequence of giving ְצָדָקה. We must add that, as in all instances, 

there are many variables which play a role in a given situation. However, in the 

following episode we do see how giving ְצָדָקה with ְמִסיַרת נֶֶפש, utter devotion and self

-sacrifice, literally saved a life. 

∞ ∞ ∞ ∞ ∞ 

 A very special ַתְלִמיד ָחָכם, a kollel-fellow who devoted himself to תֹוָרה 

study to the fullest extent, was learning at home. It was a very special home — but, 

alas, a very poor one. The couple had been blessed with fourteen children. 

Obviously, money — and even food — was at a premium at this house.  

 The well-mannered children played quietly while their father was 

learning. Even the younger ones were invited to join the game to keep them from 

disturbing their father. 

 Their favorite game was hide and seek. It did not take too long before 

the young children became experts at finding great new hiding places. The children 

were looking high and low for the youngest child, who had eluded everyone and 

was not found in any of the usual hiding places. 

 A poor woman, in desperate need of food, knocked on the door. 

Answering the woman’s knock was the kollel fellow himself. 

 “I need a piece of chicken,” cried the woman. 

 In truth, the kollel-fellow felt sorry for the poor woman, but he really did 

not have very much to offer her in the way of food. 

 “I am terribly sorry, my dear woman,” he replied, “but I cannot help you. 

I have two chickens in the refrigerator which I have put away for the upcoming  יֹום

 so that my family can enjoy the festival with a small piece of meat as ,טֹוב

prescribed by ֲהָלָכה. This is all we have for the entire family.” 

 “Please, I am begging you, I have not had a piece of meat in such a long 

time. I crave a small piece of chicken,” she implored. 

 A few moments passed and the young man decided that this woman’s 

health was certainly as important as his ִשְמַחת יֹום טֹוב, celebrating the festival amid 

joy. If she was so obsessed with eating a piece of chicken that she would beg him 

so profusely, then she should get it. 

 “Ok, I am going to give you a piece of chicken,” he said as he left her to 

go to the refrigerator for a piece of chicken. 

 Suddenly, there came forth a scream from the kitchen, as the young man 

opened the refrigerator door and beheld a shocking sight. His three-year-old son 

had somehow hidden himself inside the refrigerator and had been trapped there. 

His lips were already blue, his skin had turned pale, his breathing was shallow and 

labored — but, he was still alive! A miracle! 

 the emergency rescue team, was immediately summoned and they ,ַהָצָלה 

began to resuscitate the young child, as they hurriedly transported him to the 

hospital. 

 With the help of ה׳, they succeeded in saving his life. All because of a 

piece of chicken. The gesture of giving ְצָדָקה, going out of his way to help a 

woman in need, saved the life of his child. 

 *The ָחֵפץ ַחיִים starts and ends ֵחֶלק ב׳ of ַאֲהַבת ֶחֶסד with the ִהִגיד ְלָך ָאָדם  :ָפסּוק

 ,has told you [ד׳] He - ַמה ּטֹוב, ּוָמה ד׳ דֹוֵרש ִמְמָך, ִכי ִאם ֲעשֹות ִמְשָפט ְוַאֲהַבת ֶחֶסד...
man [ֵאל  expects from you, but to do ד׳ what is good and what ,[ְכַלל ִיְשרָׁ

justice, and loving kindness…(ִמיָכה ו:ח) The ָחֵפץ ַחיִים asks what is the revelation of this 
message? There are numerous ָפָרִשיֹות in the תֹוָרה that discuss the ִמְצֹות of ֶחֶסד and 
 is teaching us that the “value” of wealth, i.e. to keep your wealth, is ד׳ ,however ;ִמְשָפט
to own it rightfully through ִמְשָפט and then to set aside and use a portion for ֶחֶסד. 

*This is intended only as a brief synopsis. Review of the ֵסֶפר ַאֲהַבת ֶחֶסד is far more extensive and appropriate. 

A Loving Kindness Moment:  חלק ב׳ פרק כד  —ֵסֶפר ַאֲהַבת ֶחֶסד  

The ָחֵפץ ַחיִים ends: Retaining wealth through ִמְשָפט and ֶחֶסד will hasten and directly cause the ְגאּוָלה for  ְכַלל

 ,Observe justice and perform righteousness ,ִשְמרּו ִמְשָפט ַוֲעשּו ְצָדָקה ִכי ְקרֹוָבה יְשּוָעִתי ָלבֹוא ְוִצְדָקִתי ְלִהגָלֹות .יְִשָרֵאל
for my salvation will come soon and my righteousness will be revealed(יְַשְעיָהּו נו:א).ַחזַק! 

  

Living with the Torah 
Life Saver 

Adapted from: Peninim on the Torah 11 (with kind permission from Rabbi Scheinbaum) 

 Please be careful to handle this sheet in the proper manner as required ַעל ִפי ֲהָלָכה.                                   Layout used with permission of AIA. Sponsor/comment call: 718 972 2188 fax: 718 506 9633. 

 

 

 

*Since we only discuss 1-3 ֲהָלכֹות, it is important to consider these ֲהָלכֹות in the context of 

the bigger picture. Use them as a starting point for further in-depth study. 

*Halacha Corner:  
 ִהְלכֹות ִעְנָיֵני ְדיֹוָמא: ֹראש חֹוֶדש ֶשָחל ְבַשָבת

 In מּוָסף of ֹּאש חֹוֶדש  Many .ִתַכנְָת ַשָבת instead on ַאָתה יַָצְרתָ  we say ַשָבת ר
add זֶה ָקְרַבן ַשָבת ְוָקְרַבן ַהיֹום ָכָאמּור to introduce the added ָקְרָבנֹות of  ֹּאש ר

ָפק is ִמְשנָה ְברּוָרה .חֹוֶדש  .ֶהְפֵסק if these words are a ְמסֻּ

 The ְבָרָכה of  ַָאָתה יַָצְרת ends with: ְמַקֵדש ַהַשָבת ְויְִשָרֵאל ְוָראֵשי ֳחָדִשים. If one 
forgets ֹּאש חֹוֶדש  .יֹוֵצא he is ,ְבִדיֶעֶבד then ,ְמַקֵדש ַהַשָבת and ends ר

   
ֵֹּהן זַַצ״ל  fought valiantly against the reform ר׳ ֵמִאיר ִשְמָחה ַהכ
movement. In 1860, he wrote (ַֹּתי ק  that those (ֶמֶשְך ָחְכָמה, פ׳ ְבחֻּ
who forget their origins, thinking “Berlin is יְרּוָשַליִם”, are doomed 
to destruction. During WWI, many Jews left Dvinsk to a safer 
haven. He did not join, explaining that he would stay as long as 
there was a ִמנְיָן of Jews in town. “?װֶער װֵײסט װָאִסיז בֶעסֶער — Who 
knows what is better? —  יֶעדֶער בָאמבֶער הָאט זַײן אֵײגנֶער ִפינקטלֶעכֶע

 ”!Each bomb has its own exact address — ַאדרֶעס!

Sage Sayings 
Source: Heard around the Shabbos table 

 

 

 

 Focus on Middos בס״ד
A letter from a Rebbi (based on interviews)  

 

Dear  Talmid, 
ֵֹּהן זַַצ״ל   of his ְגדֹוֵלי ַהדֹור was one of the leading ר׳ ֵמִאיר ִשְמָחה ַהכ
time. In Dvinsk, he received visitors from the entire region, and was 
frequently consulted on issues that affected the community at large, 
including Poland and Lithuania. He repeatedly refused offers for the 
  .New York and Kovno ,יְרּוָשַליִם in various large cities, including ַרָבנּות
 His brilliance in תֹוָרה was evident as a young child, and can be 
seen through his original writings on the ָפָרָשה written at the tender age 
of 17 years old. In 1906, someone claimed to have discovered, and 
published, two ַמֶסְכתֹות of the ַתְלמּוד יְרּוַשְלִמי which had been considered 
to have been lost for hundreds of years. Many ְגדֹוֵלי יְִשָרֵאל embraced 
the work, and one even wrote a ֵפרּוש on it. ר׳ ֵמִאיר ִשְמָחה (as well as the 
Rogatchover ָגאֹון, the Gerer Rebbe and several others) was one of the 
prominent ַרָבנִים who discovered the work to be nothing more than a 
very clever forgery. He denounced it as such and was proven correct.  
 To what did his parents attribute the זְכּות of having such a 
chid? His father was ֵֹּהן  a highly respected, wealthy ,ר׳ ְקלֹונְמּוס ַקְלַמן ַהכ
merchant from Latrimentz, near Vilna. His home was always open to 
any of the many visiting ַרָבנִים and ר׳ ְקלֹונְמּוס .ַתְלִמיֵדי ֲחָכִמים helped the 
travelers recover their strength before continuing on their way. 
 One such wayfarer, who stayed for several months, was the 
 of Titkin. When he finally took his leave, he ר׳ ֵמִאיר ִשְמָחה זַַצ״ל ,ָגאֹון
blessed his host with the fervent hope that he would have a son who 
would be a credit to his parents and a light of learning to ְכַלל יְִשָרֵאל. In 
1843, his ְבָרָכה was fulfilled. The childless couple, ר׳ ְקלֹונְמּוס ַקְלַמן and his 
devoted wife, named their only son ֵמִאיר ִשְמָחה, in honor of their one-
time great guest and well-wisher. 
 My ַתְלִמיד, when you perform a ֶחֶסד, you often will see how 
you will actually be helping yourself. You will be adding זְכּוִתים and 
planting the seeds of  ַָמִשיח. Through acts of ֶחֶסד, we will be זֹוֶכה to see 
our ְגדֹוִלים, including ר׳ ֵמִאיר ִשְמָחה זַַצ״ל. 

 יְִהי זְִכרֹו ָברּוְך!
  ֶרִבי Your  ,ְביְִדידּות
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	ראה אנכי נתן לפניכם היום ברכה וקללה (11:26)
	Rav Moshe Aharon Friedman of Yeshivas Mir in Yerushalayim explains that Sefer Devorim represents a process, starting with Parshas Devorim which is read on the Shabbos before Tisha B’Av as our mourning intensifies, and concluding with Parshas V’Zos Ha...
	After Tisha B’Av, we start the process of being comforted, and therefore the first three Torah portions read during this time begin with the words ואתחנן (I beseeched), והיה עקב תשמעון (and if you listen), and ראה (see). These three portions represent...
	We commence the public reading of Sefer Devorim in the month of תמוז, the letters of which stand for זמן תשובה ממשמש ובא – the time to repent is drawing closer. We continue through the month of אב, the letters of which spell אלול בא – Elul is coming....
	Rav Nochum Partzovitz lamented the fact that once upon a time, people could palpably sense the arrival of Elul, whereas today Rosh Chodesh Elul is more comparable to the yahrtzeit of Elul, in the sense that we have a vague recollection and familiarit...
	The B’nei Yissaschar points out that the period of repentance from Rosh Chodesh Elul until Yom Kippur consists of 40 days, which is 960 hours. Similarly, for a mikvah to be kosher, it must contain 40 se’ah of rainwater. Each se’ah is comprised of 24 l...
	At the same time, just as a mikvah that is missing only one lug is invalid, so too if we allow even one hour of the precious period we are about to begin to go to waste, our Elul will be lacking. The Maharal writes that this explains why it is permiss...
	As Parshas Re’eh heralds the arrival of Elul, it is not surprising to find this message about the importance of growth and change alluded to in the parsha itself. Parshas Re’eh begins by telling us that there are two paths placed before us: blessing ...
	As the Maharsha teaches us, we can repent and draw close to Hashem either through blessing or through curse. However, it is far preferable to come close to Hashem on our own initiative through the path of blessing than to compel Him to shake us and wa...
	ונתצתם את מזבחתם ושברתם את מצבתם ואשריהם תשרפון באש ופסילי אלהיהם תגדעון ואבדתם את שמם מן המקום ההוא לא תעשון כן לד' אלקיכם (12:4)
	After instructing the Jewish people to break and smash the idolatrous temples and pillars which they will find in the land of Israel, the Torah warns against doing the same to Hashem. Rashi questions why a Jew would consider destroying the Temple. He ...
	Rashi also quotes the Gemora in Shabbos (120b), which derives from our verse that although it is forbidden to erase Hashem’s name, it is Biblically permissible to cause it to be erased in an indirect manner. How can our verse, which the Gemora underst...
	Rav Aharon Kotler answers that the Midrash (Shir HaShirim Rabbah 3:6) refers to the destruction of the Beis HaMikdash as the grinding of already ground flour. In other words, although our enemies carried out the actual destruction of the Temple’s phys...
	When Rashi interprets the verse as an admonition against following non-Jewish practices and causing the destruction of the Beis HaMikdash, he isn’t referring to indirect causality, which is permitted according to the Gemora in Shabbos. Rather, just as...
	כי יהיה בך אביון מאחד אחיך ... לא תאמץ את לבבך ולא תקפץ את ידך מאחיך האביון
	כי פתח תפתח את ידך לו (15:7-8)
	The Torah exhorts us to be compassionate toward the poor, commanding us not to close our hand to the destitute, but rather to open it. This statement seems redundant. If it is forbidden to close our hand to the poor, doesn’t it go without saying that ...
	The Vilna Gaon explains that although a person is obligated to give tzeddakah, he is not supposed to disburse it equally to each poor person. There are laws governing to whom one must give precedence when distributing charity, such as family members o...
	The Torah alludes to the requirement to take these considerations into account when giving tzedakah. When a person closes his hand and looks at his fingers, they all appear equal in length. Opening one’s hand reveals that this is not the case, as each...
	The Torah already commanded us to be merciful to our needy brethren. Our verse takes for granted that we will help meet their needs and is not coming to repeat this point, as it seems at first glance. Rather, it comes to teach that the manner in which...
	Parsha Points to Ponder (and sources which discuss them):
	1) The Torah prescribes a harsh punishment in the case of one’s maternal brother who attempts to entice him to worship idolatry (13:7-11). Why does the verse specifically refer to a maternal brother more than to a paternal brother? (Daas Z’keinim, Pan...
	3) The Torah requires (15:7-11) a person to be compassionate and merciful toward his poor brethren and to generously open his hand to dispense loans and charity to assist them. Rashi writes (15:8) that whatever a person had prior to becoming poor, we ...
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