
tuvv ,gc wv kt ibj,tu - (df-d) jur ,ukpa lu,n ohbubj, ka vjuf
   t,uk,k ohehsmk ovk aha p"gt /obj ,b,n iuak tkt ouen kfc iubj iht h"ar

h"ar lhrtva vzc /obj ,b,n tkt ouenv ,tn ohaecn iht 'ohcuyv ovhagnc
kf chhujn rat lrsv hvuza ,uruvk aehc 'ohehsmv hfrsn ubhv ohbubj,v ,khp,a
rhtn uh,ufhkvcu 'vbjnv hbpk lkuvv rutv ,bhjcc tuv ehsmv hf 'vc ,fkk ost
hf thv ,ut ovhagnc ohku, obht otu 'iuagh rat vagnv ,t urutc ohfkuvvk tuv

uzgv hbhbg kfk lhhav hkkf ihbg tuv runtv ogyv /t"fk vhutrv vrahv lrsv hv'vsuc
curc ohehsmv ukt hf ';xub ogy rnuk ohkufh wobhj ,b,nw ,aec ihbg kg lt
lfc ohtur obht ohcuy ohagnu vru, ucrva ;t kgu 'lnv ofrgc ohrhfn o,buc,
ksudk hf ov ohgsuhu 'w,h u,unnurc ov ohrhfn vcjrv o,gsc hf 'onmgk ,ufz
hsh ,tmk rnujn .urek lhha tka f"uftgu 'uhbhgc ufz tk ohna ukhpt u,unnur
ibt urnth vn onmgk ,ufz ovhagnc ohtur obht ohehsmv ukt otu 'utruck u,cuj
kyun ubhfrm kg aeck ubhtuccu 'ovhfrsc ,fkk ot hf ubk iht f"g ?uvhhr,ct
/obhj ,b,n ohbubj,c aeck ot hf vp iuj,p ubk ihtu 'agn ubc iht hf rhfvk ubhkg

lfc hf 'sjtv 'ohngy hban tuvu 'vguahk r,uhc ,kduxnv thv uzf vrumc vkhp,   
,ubghvk tuv hutr ot od ',ufzc aecnv vz hf ',"hav ,gpavk vcme i,ub tuv iht
u,ufz hpfn r,uh thva rcs aech otcu 'vcmeu kucd ah ,ufz kfk tukv n"n ',ufzc
urnthu uhagnc hpus ub,ha ohdryen ucr,ha sutn if,h od 'vbghh tka sutn if,h
iurjtv vz 'wobhj ,b,nw aecnv vz tuv vbua 'uhagn ,ufzc ,ubghvk hutr ubht kkfa

 lcck kg ouhv lumn hfbt rat vktv ohrcsv uhvu(u-u)ruthc - 
wlcck kg ouhv lumn hfbt rat uktv ohrcsv uhvuw cu,fv ,buuf

k    c,jjjj""""vvvvuuuuttttwwwwccccokmt ohrcsv ukce,ha lrs ktrah hbc snkk vmrh sug" 'wev 
'lknv ,umn ,uagk ubumr ostv jhrfha vagn vbht vcvtv hrv hf 'wv ,t cuvtk
'cvut ubht eajv uc khgpha rcs ahdrh tk ckva kfu 'ckc huk,a rcs tuv tkt
,hshn, vhuv) uhvuw rntu '.guh k-tn vmgv vtc vzku 'jrfv ihn kfc ubjhrfha odv
tngy htn 'wk kfc 'ohrnut ohnfju 'hcr hrcs 'vc,ff 'gna ,thre" /d"h ,ufrc wg]
v,ta wk kfc wgnaw tre rnt 'uvhhngy htn ibcru 'uvh i,hhuvc wuhvuw tre rnt 'hcrs
ohrcsv ,nha shn,hafa wp 'wlcck kg ouhv lumn hfbt rat vktv ohrcsv ([gnua

/"uvuuhm rat kfc wv ,cvtk uchk .urhu ',hbjurv vuut, eaj uckc skuuh 'uck kg
'lcck kg ouhv lumn hfbt rat vktv ohrcsv uhvu" 'whrpxwc t,ht vz lrs kgu    
ohcvut smhf gsuh hbht 'lcck kfc lhekt wv ,t ,cvtuw rnut tuva hpk 'rntb vnk
,t i, 'wlcck kg ouhv lumn hfubt rat vktv ohrcsv uhvuw rnuk sunk, 'v"cev ,t

 /"uhfrsc ecs,nu v"cev ,t rhfn v,t lf lu,na 'lcck kg uktv ohrcsv
    cuwwwwvvvvkkkkcccceeeevvvvuuuu    cccc,,,,ffffvvvvwwwwhuuhmk vz rntn arpk iht 'vktv ohrcsv uhvu" 'uhrcs ,t rthc 

vnf vz kg osuen rhvzv rcf hf 'ckv kg vru,v hrcs ,nha kg vrvztu vnmg hbpc

'thva kf vchxc u,aec vku, tuv iht hf 'u,khp,c vgpavv ,t khcdn ubht
aeck uhkt tuv vbup uh,uhrck chyvk injrv ubhtruc ka ufrs uvz hf ugshc tkt
iht hf 'u,ufz hpfn r,uh vcrv lhanvk u,kufhc vhv, ifa iuhfu 'obhj uhfrm

 /,"hav hnjrk kucdvku, tuv ihta rjtn 'dryek lhha tk uz ihgf vkhp, kgu
v ohtrh e"vpxc tcuna vn hpf 'lphvk 'vagn ouac u,aecdryekn ohdryen

iht kufhcfa rnuk ov ohjrfun uz vkhp, kg dryek hsf hf 'uzf vkhp, kg
,,kn xubn ovk iht if kg 'vzn r,uh ohna ,ufknc vshrn lk ihtu 'injr v"cev

/vcuyk uh,uktan hukhnk aecnv vfuz ztu 'kf iust hbpk kce,vk uz vkhp,k
aecnu vgbfv lu,n u,khp,k ostv adhbaf ,ukhp,v ukce,ha ;xub ogy    
ukce,ha vchx thv u,uhxptc ostv ,rfvu vgbfvv omg hf 'ohbubj,c u,aec
ka ohausev uhrpxc ohngp vnfu vnf ohtcun ohrcsv ukt suxhu 'uh,uaec

gggg""""hhhhzzzz    iiiihhhhkkkkccccuuuukkkknnnn    vvvvzzzzuuuujjjjvvvv    eeee""""vvvvrrrrvvvvuvz lt 'sjt iubdxc shn, urntb tk uhrcsa hf otu '
ubhv v"cev hbpkn rcs aecn ktrahn osta rcsv omg hf 'uhrcs ifu,n tmuhv
rutaw ,bhjc lt 'tuv lkn ic hrva 'vcuyk uh,uktan utknha vchx rcf
iuhfu 'rcsc xd uck vhv lfk vfuz ostv vhv ukht hf ',cfgnv thv uca wvxhgca
o,gs ihta ogv hyuapn sxjv vz tuv gbun f"g ,"hav .pj ohtd,nc tka
tka v"cev gsuhu 'u,ukpac ostv rhfn iftaf lt 'o,u,hjpc rhfvk vcjr
uhpn tmuhv kffu 'sxjv vz u,tn gbun tuv iht zt 'uh,uktan hukhn h"g ucck ourh
rhfb ifta ubhrzgc vhvh ,"hav /,ntc kpa ubhv aecnv vza ;t kg 'vagh
vhv, vz ,ufzcu 'vubgu vgbfv lu,n uhbpk sungk vfzbu 'uhbpk ubhkgpn yughnc

/vcuyk ubhcck ,uktan kf utknhu 'uhbpk iumrk ubh,aecu ubh,khp,
(ofcckc) runakw (wc oa) wohypanvu oheujv kt gnaw (wt ws) vkgnk ohngp
,rnauw (wn oa) wo,hagu (ofcckc) o,rnauw (wu oa) wofheukt wv ,umn ,t
vkuf varpv itfu 'w,hagu (lckc) ,rnauw (wd wu) wuh,umnu uheuj ,t (lckc)
l,hcc l,cac oc ,rcsu lhbck o,bbauw 'vru,v sunhk ,rvztn ,rcsn
'vrvzt kg vrvzt ;hxuvu itf rzja vz uvn 'f"tu 'wlnuecu lcfacu lrsc l,fkcu
unfu 'tuv iuatr ka uaurhp tkt 'iuatrv kg ,pxu, ubht vz tren ,ntc kct
,t ohcvut smhf gsuh hbhta hpk 'k", vn wudu ohrcsv uhvuw hrpxc t,hta
hn ,t rhfn v,t lf lu,nu 'vru, sunk 'wudu ohrcsv uhvuw rnuk sunk, 'v"cev
,ugyk ohkufh ubhhva 'rnukf 'wuhfrsc ecs,nu u,ut cvutu 'okugv vhvu rnta
ostv ,t vthcnv thv ,hgcyv ,hkfav vrhejvu ,hbuhgv vghshva 'rnuku
thv ,h,hntv ,"hav ,cvta tkt 'if ubhta cu,fv rthc ifku ',"hav ,cvtk
harusu ohkusdv ck hrejn vnf une rcfu 'vh,uumn ouheu vru,c iuhgv hsh kg er
u,sucgu ,"hav ,cvt ihta ',ururc ,ujfuvcu ,gsu ogy cuyc utrvu ',ntv

 wg) '",uhkfa ,uhbuhg ,urhejc vhuk, ,h,hntvkkkkttttbbbbccccrrrrccccttttwwwwcccc/([wc v"b vhgah] w
ubh,uct ,udrsn) whn,hs hn,hw ubjbt ukhpt 'vz rcsu" 'wev j"vutv ohhxnu    
'okugv heukt eaju 'ubckc vuut, vcr hf 'ohahdrn (ukyc,ba ubh,uct ,uctu
ekj lrgc 'xnbu vzcnbk 'adrb crg kfu ',ufkn sucfu okug iuv kfn r,uh

/"ubekj cuy vn ubhrat 'ubck kg ohrcsv ,huuv adrvn daunv ygunv

R’ Chaim Kanievsky shlit’a (Ta’ama D’kra) would say:

    “wrugp ,hc kun thdc cabuw - Why does the posuk tell us that the Jews ‘rested in the valley, opposite Bais Peor’? It is based

on the Gemara that Moshe Rabbeinu is buried opposite the site of Bais Peor, in order to protect the people against the evil

idol. Tosfos quotes the Medrash that after the Jews sinned with Bnos Moav, each year the spirit of the Peor would attempt

to rise up and prosecute against Bnei Yisroel and cause them great harm. However, since Moshe is buried right opposite, it

could never lift off the ground and remained buried there forever. Now, since the previous posuk mentions how Moshe was

not allowed to cross into the Holy Land, the Torah adds this posuk to explain why even his bones were not allowed to

enter. It was to ensure that the Baal Peor, could never agitate against the Nation on account of Moshe being buried there.”
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R’ Yehonason Eibeschutz zt”l (Tiferes Yehonason) would say:

    “wugrd, tku /// uphxu, tkw - The Torah is described as a wohhjv oxw - ‘prescription for life,’ a medicine able to purify those

who take it. Thus, we are warned not to add nor detract from the Torah’s words. A prescription drug is a precise mixture of

various substances, and changing the proportions can have toxic effects. So, too, are the commandments of the Torah given

in the exact and correct proportions, and to change even one single word can have a terrible and deleterious effect.”

A Wise Man would say: 

     “You can make more friends by being interested in them than trying to force them to be interested in you.”                

t:d ,", wkv (3) jh:unr s"uh g"ua (2) s:d ,", wkv o"cnr (1)
(6) s'dn ihaushe van ,urcs (5) sh:de vkta engv (4)

(8) tn:uy rcsnc (7) vb wng 'wt ohrntn 'irvt hcr ,ban
cx:d aht iuzj ,urdt .cue (9) 204'207 wng wc rusv rtp

wcf erp vru,v ,ezjv rga (10)
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v"g vnka ovrct wr ,c kjr tahr u,hgru k"z whcuy wr ic rykt ktuna ;xuh ovrct wr ,nab hukhgk lynp: Chazal teach us that this World, Olam Hazeh, is

compared to a vestibule before Olam Haba, the World to

Come. Everything we do in this world is but a preparation

for the World to Come. We eat and drink, so that we are

healthy enough to perform mitzvos which will be our access  

    A SERIES IN HALACHA
   LIVING A “TORAH” DAY

"okuf sdbf vru, sunk,u" - The Greatest Mitzvah of All (87)
Torah Study vs. Mitzvah Obligations: Chessed. Until now, we
have discussed the basic halacha about how one should stop his
learning to do a “needed” chessed, when no one else is available
to do it. This is all regarding a temporary break in learning.
However, sometimes a more challenging question arises. For
example, the community needs a Gabbai Tzedaka, or someone
to head a chessed organization, where in a big community, this
could take up many hours of time weekly. Somebody who is
learning full-time would have a major disruption in his whole
learning schedule if he takes on such a chessed obligation. Does
this figure into the rule of stopping learning for chessed?
Words of the Rambam and Shulchan Aruch. The Rambam
(1) and Mechaber (2) write: “If one has before him a mitzvah to

do and Torah to learn, if the mitzvah can be done by someone

else (who is not learning) he should not refrain from learning,

but if there is no one else to do the mitzvah, he should stop his

learning, do the mitzvah and then return to his learning.” From
this last phrase, “and then return to his learning” many Poskim

and seforim infer that one only stops his learning temporarily for
a mitzvah, because he is able to return to his learning. However,
stopping for a longer, ongoing and time-consuming chessed that
will lower his whole level of learning is different and he should
not stop his learning. This ruling is found in numerous sources

  
 

    

to Olam Haba. This includes Torah study and tzedaka we give

to scholars and Torah institutions. For the limited amount of

Torah that we are able to learn on this world, is nothing

compared to the limitless amount we can attain through the

support of those who devote their lives to Torah study.

   `"hily cltyxid jexa x"den z`n 
qhiid cplailw jexa miig zxhr llek y`x 

including the Shulchan Aruch Harav (3), the Netziv (4), R’

Moshe Feinstein zt”l (5) and R’ Aharon Kotler zt”l (6).

Getting Involved in Chessed. Based on the previous paragraph,
one might wonder: Who will do the “big-time” chessed? Which
person or persons are we referring to that will get involved with
the chessed needed for the larger community? The Netziv (7) (in
his explanation of the words of Shlomo Hamelech in Koheles)
writes that different people are blessed with differents talents in
serving Hashem. Some are meant to be “full-time learners” and
in that category there are different levels and scopes of Torah

study. Some people are able to excel in areas of chessed and
tzedaka, and among them there are many types and causes.
Others are born for greatness in Mussar, Avodah and Askanus.

Everyone is capable of realizing where his strengths lie (or by
seeking the advice of a Talmid Chacham), and those individuals
who have the capacity for full-time Torah learning should leave
the large chessed “projects” to those who are cut out for it. The
full-time learners should realize that they, too, are doing great
chessed for the world with their Torah learning, see Pe’er

Hador (8) and Kovetz Igros Chazon Ish (9).
Extra Chizuk. Sometimes there becomes a necessity to strengthen
Torah and Yiddishkeit in the community. In this case, it may be
necessary for even full-time learners to lessen their learning to
help, see the words of the Chofetz Chaim in Shem Olam (10). 



    Everything in this world has two parts. There is the ,uhbumhj, the outer, physical aspect, and there is the ,uhnhbp, the inner, non-
tangible side. The most obvious example of this is a human being. We are made up of flesh and blood and yet our neshama is
who we really are, the piece of Hashem inside of us that allows us to connect with Him. Every Jew is commanded to love
Hashem with all his heart, his soul and all his possessions. Our goal in life is to come close to Hashem and truly love Him.
But how? How do we bridge the gap between the two eternal enemies constantly pulling us in opposite directions? The
body, only wants us to fulfill our physical pleasures and desires - ";ud" stands for "d ;uu khup"ihxgr  (the body wants to eat!). The
neshama on the other hand is forever pulling us up, to reach greater heights in our relationship with Hashem. 
    After we are commanded to love Hashem, we are told how to accomplish this feat: “And all these things I have commanded
you today on your heart, you shall teach them to your children.” Shouldn’t it say “in your heart” not “on your heart”? The
Kotzker Rebbe zt”l explains that the way to get to the spiritual heart is through the physical one! The heart is the place of
regesh, feelings and emotions. We want to fill our heart with LOVE for Hashem, but what if we don’t feel it? How do we
create this love? We need to put the right messages and ideas ON our heart so that when our heart opens up in a moment of great
inspiration, all the love will fall inside! We must learn about ahavas Hashem and speak about it! We must do actions that will
lead us in that direction! R’ Avigdor Miller zt”l says to say, once a day, out loud, “I love you Hashem!” You don’t really feel
it? That’s okay. Keep saying it. Put it ON your heart, and when the heart suddenly opens up in a moment of excitement, it will
fall deep inside. This does not mean you are a hypocrite. A hypocrite is "ckc sjtu vpc sjt", there is one thing in your heart and
something else in your mouth. But here it is one and the same. What is in your mouth is ON your heart, just waiting to get IN!

 wudu ktrah hbc hbpk van oa rat vru,v ,tzu(sn-s)

OO OO
nn nn
bb bb
ee ee hh hh
aa aa ll ll
ff ff oo oo
ff ff
tt tt hh hh
oo oo uu uu
ss ss aa aa
nn nn dd dd
ss ss
oo oo
ff ff SS SS
hh hh oo oo
mm mm
ee ee rr rr

SS SS
hh hh aa aa
bb bb
bb bb
oo oo ss ss

JJ JJ ee ee
ww ww ss ss

-- -- ww ww
ww ww ww ww
.. .. cc cc
hh hh ii ii
cc cc kk kk
ee ee nn nn
ss ss ff ff
oo oo rr rr
ss ss hh hh
aa aa bb bb
bb bb
oo oo ss ss
.. .. cc cc
oo oo mm mm

-- -- TT TT
hh hh ee ee

cc cc hh hh
aa aa rr rr
ii ii tt tt yy yy

tt tt hh hh
aa aa tt tt
ss ss ii ii
mm mm
pp pp
ll ll yy yy
ff ff ee ee
ee ee dd dd
ss ss
&& &&
cc cc ll ll
oo oo tt tt
hh hh ee ee
ss ss
SS SS
hh hh oo oo
mm mm
ee ee rr rr

SS SS
hh hh aa aa
bb bb
bb bb
oo oo ss ss

JJ JJ ee ee
ww ww
ss ss
ii ii nn nn
EE EE rr rr
ee ee tt tt
zz zz
YY YY ii ii
ss ss rr rr
oo oo ee ee
ll ll ww ww
ii ii tt tt hh hh

zz zz ee ee
rr rr oo oo

oo oo vv vv
ee ee rr rr
hh hh ee ee
aa aa dd dd

     The Ibn Ezra in Shemos (20-14) wonders how the Torah can command a person “Lo Sachmod” - do not covet what your
neighbor has? Is it possible to command a human being not to be jealous? He answers that an intelligent person must realize
that he has what he has only based on the Will of Hashem to grant him such. One must have faith that all his possessions are
what Hashem wants him to have and all of his neighbor’s possessions are what Hashem wants his neighbor to have.
    Ramban cites the following Medrash: Each of the Aseres Hadibros (Ten Commandments) have a corresponding mitzvah
enumerated in Parshas Kedoshim. For example, "wv hbt" (Vayikra 19-3) corresponds the the first commandment and vfxn hvkt"
"ofk uag, tk (19-4) corresponds to the second commandment. The Ramban continues to say that “Lo Sachmod” - the tenth
commandment, corresponds to the mitzvah of "lunf lgrk ,cvtu" - loving one’s fellow Jew. Where do we see this connection?
    My machshava here is as follows: Did you ever hear a father or mother wish that their children should have less material
possessions just because they themselves had less when they were at their stage of life? Of course not! Parents are thrilled
when their children are successful and have more than what they had because they love their children as much - and probably
even more - than they love themselves. Therefore, if we would truly fulfill the mitzvah of "lunf lgrk ,cvtu" and love every
single person as we love ourselves, we wouldn’t feel any jealousy towards them for owning possessions that we could not
afford or acquire. We would be happy for them just as we are happy for our own children who have more than we had.
     Parshas Vaeschanan is always read on Shabbos Nachamu, the Shabbos after Tisha B’Av. Perhaps, if we work at not being
jealous of what our neighbors have, and are even happy for them, then this Ahavas Chinam will bring us the true nechama
(consolation) heralding the arrival of Moshiach and the rebuilding of the Bais Hamikdash.                                                          
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 wv ,t jfa, ip lk rnav /// ,tkn tk rat cuy kf ohtkn oh,cu(ch-th-u)
      Rabbenu Bechaya and Sefer HaChinuch both state that expressing gratitude (Hakaras HaTov) is the essence and
foundation of Judaism. Although Moshe Rabbeinu was told that he will not be permitted to enter the Holy Land of Israel,
nevertheless, he warned the people that when they do go in, they should never forget all the good that Hashem did for them.  
     In many of Jerusalem’s insular Orthodox neighborhoods, many of the local residents glean much of their community
news from placards covering the gleaming stone walls, plastered onto seemingly every available surface. Posters hang on
top of other posters, often in haphazard displays, and the order in which they are maintained can be dizzying for one to
follow. These stark black-and-white announcements, called “Pashkevilim” expound on everything from the dangers of
technology to the latest rulings from important Rabbanim on modest dress, upcoming protests and the correct way to vote
in elections. It also serves as a large broadside obituary column of sorts, as many death announcements are plastered on the
walls on a regular basis, including funeral information and where the family of the deceased will be sitting shiva.  
     A number of years ago, an old and well-established Yerushalmi family lost their elderly father. After the funeral, the
large group of siblings all sat shiva together in their parents’ home and there was a non-stop stream of consolers who made
their way in and out. One day, a buzz could be discerned as a very distinguished guest walked through the front door. R’
Yosef Shalom Elyashiv zt”l, the revered Posek Hador walked in and silently made his way to the mourners as they sat on
low stools. Rav Elyashiv was already in his mid-nineties and the strain of coming all this way to pay a shiva call was not
lost on anyone. People kept asking one another in low whispers, “Was the Rav close to the family?” Even the family
members were asking this question as nobody knew what Rav Elyashiv’s connection to the niftar was. Of course, out of
respect for the Rav, nobody spoke up and Rav Elyashiv sat down for a few short minutes and paid his respect.
     Upon exiting the house, the Rav was whisked away and brought back to his home, where he sat down and began to learn.
Meanwhile, many people were wondering about Rav Elyashiv’s mysterious visit, since nobody knew why he had come. 
    A member of the deceased’s family was friendly with a grandson of Rav Elyashiv and asked him to find out. The
grandson spoke to his grandfather and this is what he related: “As you know, my Zaida is a tremendous masmid who never
wastes a moment of time from his learning. He was always like this, even as a young child, and due to his tenacious ability
to learn even when others weren’t, he often learned by himself. As a teenager, he did not attend a regular yeshivah but
learned in a local Bais Medrash often by himself for hours upon hours. As a result, he did not have very many friends.
     “In 5689 (1929), my grandfather became engaged to my grandmother, Rebbetzin Sheina Chaya Levin a”h, the
daughter of the esteemed ‘Tzaddik of Yerushalayim,’ R’ Aryeh Levin zt”l. A few days before the wedding, my Zaida
realized that he didn’t have too many people coming to the wedding, bochurim who could dance and make it lively, and he
was concerned that there would be a lack of Simchas Chosson V’Kallah. So, he walked into the Chevron Yeshivah and
asked a few boys - some of whom he had learned with in the past - to come to his wedding and liven it up. The boys were
more than happy to accede, and they indeed danced with tremendous gusto, adding a great deal of simcha to the wedding.”
     Rav Elyashiv’s grandson smiled inwardly as he continued the story. “Just yesterday, my grandfather was walking down
a local street and happened to notice one of the Pashkevilim that were hanging, which mentioned the petirah (death) of
your father. Immediately, he remembered that your father was one of the boys from the Chevron Yeshivah he had asked to
come and dance by his wedding and your father came and added a great deal to his simcha. Feelings of Hakaras HaTov
and immense gratitude overcame him and he decided right then and there that he wished to come and be Menachem Avel
(console the mourner) your family. Even though, it was quite difficult and grueling for him, my Zaida made a huge effort
today and came to your house - to thank your father for a kindness that he did for him over seventy years ago!”                        

uvsa lgr ,hc vut,, tku lgr ,at snj, tku 

 wudu lgrk rat kfu urnju urua u,ntu uscgu(jh-v)

 /// ana vjrzn isrhv rcgc ohrg aka van khsch zt(tn-s)
    Rashi explains why the posuk uses the future form "khsch"
instead of the past form "khscv": “Moshe set his heart to
implement the matter to separate them (yken hrg). Even
though they were not to serve as cities of refuge until those of
the Land of Canaan would be separated, Moshe said, ‘Any
mitzvah that is possible for me to fulfill, I will fulfill.’” 
      R’ Yaakov Leiner zt”l (Beis Yaakov) gives an alternate
understanding. When the Jews came to Eretz Yisroel, there
were six cities of refuge: three on the eastern side of the
Yarden (Jordan), and three in the land itself. When Mashiach
will come, the territory of the Jewish people will be
expanded to include the land of Keni, Kenizi and Kadmoni
and an additional three cities of refuge will be designated.
    The Gemara (:tm ihrsvbx) says that there is an allusion to
      EDITORIAL AND INSIGHTS ON
     THE MIDDAH OF .... '''''ddddd     zzzzzaaaaaddddd`̀̀̀̀

CONCEPTS IN AVODAS HALEV            

FROM R’ CHAIM YOSEF KOFMAN    

Techiyas Hameisim (the resurrection of the dead) written in
the Torah, because at the Yam Suf, instead of saying, “Az
shar Moshe” - “then Moshe sang” it says “Az Yashir
Moshe” in a future tense. Similarly, the posuk here was written
in the future tense - “Az yavdil” - to hint to us that when
Mashiach will come and the resurrection of the dead takes
place, Moshe will set aside three additional cities of refuge.
     It is interesting to note that the Yalkut Shimoni draws a
parallel between our posuk here and the posuk, “Az yashir
Moshe” by Krias Yam Suf, and learns from it the following:
When Hashem told Moshe to set aside cities of refuge,
Moshe asked, “Why?” Hashem told him, “In the event one
kills a person unintentionally he shall run to them.” 
    Moshe said, “If so, I have to sing (I can personally appreciate
this concept) because this also happened to me, when I killed
the Egyptian and had to flee to Midyan.” (Vedibarta Bam)      

 FROM THE WELLSPRINGS OF   
R’ GUTTMAN - RAMAT SHLOMO  

lyn: A wealthy man who supported many Torah scholars
and organizations once came to R’ Elazar Menachem
Mann Shach zt”l and explained that he wished to sell his
business and devote the rest of his life to actually learning
Torah, rather than just supporting Torah. 
    While R’ Shach was very touched by the fellow’s true
love for Torah, he responded based on the words of the
Chofetz Chaim zt”l who was addressing an individual who
gave his only son everything in life except for a Jewish
education. “You should know that one who doesn’t learn
Torah in this world will sit in the next world dumb, while

everyone else is learning, because in Olam Haba there is
absolutely nothing else to do! He will feel like a real fool! But
if one, at least, uses his money to support Torah, he will feel
very comfortable up there. He will actually join in their
learning and be part of their pilpul of Torah!”
    Said R’ Shach to the rich man, “I think in Olam Haba you
will know more Torah than me! While I will only know
whatever I have personally learned, you will know all the
Torah that has been learned in the yeshivos and kollelim that
you’ve supported!” The fellow understood that his role in life
was to support Torah for it indeed is a very rewarding job!



DISCIPLINE & DIGNITY II
Reproduced from "Living Kiddush Hashem" by Rabbi Shraga Freedman, 

with permission of ArtScroll/Mesorah Publications. 
 
The disciplined Jewish lifestyle often makes an 
impression on the secular world. Rav Tzvi Steinberg, 
rav of Khal Zera Avraham of Denver, discovered this 
at a meeting with the Denver police force. Every 
year, he is invited to give a presentation about the 
Orthodox Jewish community. To foster greater 
understanding among the police, Rav Steinberg has 
written a booklet explaining our culture and values.

One officer had once responded to a car alarm on 
Friday night. The alarm had prevented the theft, but 
the car window was open, and the officer realized that 
the owner was unaware of the attempt.

He knocked on the owner’s door, and an Orthodox 
Jew answered. The man thanked the officer 
profusely, then added, “Would you mind covering the 
car window with a plastic sheet for me? I don’t want 
the inside to get wet from the rain.”

When the officer recounted this incident to Rav 
Steinberg at the annual presentation, he said, 
“At first, I was indignant. It isn’t my job to cover 
someone’s car, and I felt it wasn’t appropriate that he 
had asked me to do that.

“But then I remembered your booklet, and what 
you explained about Shabbos, and I realized that he 
probably wasn’t able to do it himself.” 

THE LAW OF THE LAND 
By Rabbi Moshe Pogrow

Based on excerpts from the commentary of Rabbi Shamshon Raphael Hirsch zt"l on Chumash, with 
permission from the publisher. 

The pasuk in Vaeschanan gives us a fact to keep in mind: “limadti eschem 
chukim u’mishpatim…laasos kein b’kerev haaretz asher atem ba’im shama”—
You see that I (Moshe) have taught you laws and social rules in accordance 
with G-d’s command, so that you should observe them in the land you are 
about to enter.

Thus, the Jewish people were presented with a fact that is important for 
our calling and for the significance of these laws, which sets us and our laws 
apart from all other nations: we are the only nation in the world that had a 
code of law before it had a land to implement it in.

Furthermore, these laws are not intended as a means to build up a national 
existence and to achieve independence and prosperity in the land. Rather, 
these laws are the end—it is the independence, prosperity, and land that 
are the means. Every other nation became a nation through its land, and 

The Jewish people need guidance. In this bracha, we ask Hashem 
to preserve our tzaddikim for us, and to let us be connected to 
their way of life, to “place our lot with theirs” and let it be known 
that those who trust in Hashem are rewarded with His favor.

 When Avaham Avinu davened to Hashem not to destroy Sedom, 
he was told that if fifty tzaddikim could be found there, Hashem 
would spare the entire city for their sake. The good deeds of a 
tzaddik are a zechus for the world. In this bracha, we pray that 
Hashem let them live and be well for a long time. 

Adapted from Biur Tefillah (Ani Maamin Foundation)
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afterward created laws for it. We, in contrast, 
became a nation through the Torah, and we 
received a land for the sake of observing it.

The laws of other nations are the product of 
their unique character, formed by their land 
and by their changing needs. But our lawgiver, 
Moshe, the man from whose hands we received 
the Torah, never even saw the land. He never so 
much as set foot in it. The fact that his grave is 
in the wilderness is the Divine seal on the law 
that he transmitted; it testifies that these laws 
are eternal and unchanging, no matter where 
we are.

The laws of the Torah are absolute. They do 
not change with the ups and downs of our 
fortunes—rather, our fortunes and the fortunes 
of our land change in accordance with our 
faithfulness to the laws of the Torah.

Now, in Sefer Devarim, the Jewish people stood 
on the border of the land they are to enter, with 
the Torah in their arms, in order to observe it 
there in its entirety. And it was with the Torah 
in their arms that they were temporarily exiled. 
But again and again, we stand as a nation whose 
sole purpose is to live for the observance of this 
Torah.

So we await the moment when we will be able 
to once again enter the Land, which was given 
to us so that we may observe the Torah in its 
entirety. We, Yisrael, are the people of the 
Torah, not the people of a land, and without 
Torah, the land cannot be Eretz Yisrael.  

SOLE SURVIVOR
by Rabbi Dovid Sapirman, Dean, Ani Maamin Foundation

Achav was a very mighty king, and Yehoshafat was enamored with his power. He 
allowed his son Yehoram to marry Achav’s daughter Asalya. As great a tzaddik as 
Yehoshafat was, and in spite of all the great things he did for his people, this was 
a fatal error. Asalya was wicked through and through.

Under her influence, after Yehoshafat's death, Yehoram did what no king of 
Yehuda had ever done before him: he murdered all his brothers to ensure that 
there would be no competition for the throne. He also corrupted the people by 
building altars to avodah zara, just as they did in the kingdom of the Ten Tribes.

In response, a letter came to him from Eliyahu Hanavi, warning him that 
“because you did not follow in the ways of your father Yehoshafat, and in the 
ways of Asa, and corrupted the people as the house of Achav did and murdered 
all your brothers,” Hashem would bring plagues and punishments upon him and 
his people. Indeed, it was not long before Yehoram died, leaving his son Achazya 
the next king.

Achazya was no better than his father, because he took evil advice from his 
mother Asalya. He also consulted with her family, the household of Achav, as his 
guides. Achazya reigned only one year before he was killed by Yehu ben Nimshi, 
who effectively wiped out the house of Achav upon the instructions of Elisha 
Hanavi.

It is hard to believe that so much violence existed in a Jewish country that not 
so many years earlier had been ruled by great kings like David, Shlomo, Asa and 
Yehoshafat. But much worse was to come.

When Asalya heard of Achazya’s death, she usurped the throne of Yehuda. 
Knowing full well that the throne belonged to the descendants of David 
Hamelech, she had her servants murder all of them, down to the children in the 
royal nursery, ensuring that she could reign without competition.

But unbeknown to her, one child, Yoash, was smuggled out of the royal nursery 
by Achazya’s sister Yehosheva and her husband, the kohen gadol Yehoyada. They 
took the boy and hid him in the one place where no one would think of looking: 
the attic above the kodesh hakedashim. For six years they raised him there, and 
only when he was seven years old did they let people know that there was still a 
surviving descendant of David Hamelech, worthy of sitting on the throne.  

BEAT BY BEAT

What is the hardest-working muscle in the body?

Your heart expands and contracts, nonstop, all day and all night for your entire life without a 
break. Unlike the other muscles in your body, however, the heart almost never gets tired.

The average human heart beats 80 times per minute, or about 4,800 times per hour. That's a 
whopping 115,200 times per day. Over the course of a year, your heart beats about 42,048,000 
times. It contracts and expands over a hundred thousand times per day, keeping us alive, without 
any conscious thought or effort on our part.  

Adapted from R. Avigdor Miller zt"l.
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By Rabbi Meir Orlian

Last week 
you discussed 
a summer 

camp’s responsibility when they are paid 
to transport campers’ luggage to camp 
and it was damaged by negligence. I 
dropped off my luggage at the designated 
pick-up location but my suitcases never 
arrived in camp.
Q: Is the camp liable for the lost luggage?
A: In the previous article we addressed the 
camp’s liability as paid custodians, which 
stems from a kinyan that is made on the 
luggage. In the absence of a kinyan they 
can exempt themselves in accordance 
with the authorities who exempt a 
custodian if he does not make a kinyan 
on the objects he will protect (C.M. 291:5). 
We mentioned three different kinyanim 
that may have been performed: 1) The 
gentile employees lifting the luggage; 2) 
paying for the service (kinyan kesef); and 
3) placing the luggage down on the camp 
grounds or on the truck (kinyan chatzer).
In contrast to last week’s discussion 
where the camp was negligent after the 
luggage arrived in camp, in your situation, 
if no one picked up your suitcase to load 
it onto the truck and it was never placed 
on the camp grounds, they never made 
a kinyan. Furthermore, if you did not pay 
to have the luggage shipped, there was 
no kinyan kesef. Even if you did pay, it is 
debatable whether paying for the service 
in and of itself constitutes a kinyan.
There are grounds, however, to exempt 
the camp even if a kinyan was made. The 
camp hired workers to put the luggage 
on the truck and transport it to camp. 
Shulchan Aruch absolves one of liability 
when it is known that he will give it to 
someone else to watch (e.g., an employer 
who gives the objects to his employees), 
since it was never expected that he 

Shlomo was bar mitzvah.
At the celebration, Shlomo approached his close friend, 
Zalman. “Yesterday, I brought in a photo of the Kosel to be 
framed,” he said. “I want to place it on the head table but 

didn’t have time to pick it up. Do you mind getting it?”
“My pleasure,” said Zalman.
Shlomo handed him an envelope with $20 and a small print of the photo. “Show them the 
photo; the money should cover the remaining balance,” he said. Zalman put the envelope 
in his jacket pocket.
Zalman returned half an hour later. “The shop was closed,” he said. “What should I do with 
the money and the photo?”
“Forget about it,” said Shlomo. “You don’t have to return it! I appreciate your efforts.”
But then Shlomo decided that he wanted the money and photo back.
“But it’s already mine,” argued Zalman. “You said that I don’t have to return it!”
“I didn’t exactly say that I’m giving it to you,” reasoned Shlomo. “I said that you don’t have 
to return it.”
“To me, that means the same thing,” said Zalman.
Shlomo didn’t relent. “Even if you’re right,” he said, “we learned many times in shiur that a 
transaction needs an act of kinyan to be binding, so it didn’t become yours yet!”
Just then, Rabbi Dayan arrived at the bar mitzvah. Shlomo’s eyes lit up. “Look who came!” 
he said to his father.
Rabbi Dayan wished them mazel tov. “May your name go forth l’shem ul’siferes b’Yisrael,” he 
blessed Shlomo.
“Amen, thank you,” replied Shlomo. “A 
monetary question just came up; I was 
arguing with my friend Zalman about it.”
“I see we have a budding talmid 
chacham,” Rabbi Dayan laughed.
Shlomo related what happened. “Does 
Zalman have to return the money and 
photo?” he asked.
“Zalman does not have to return the 
money, but has to return the photo,” 
answered Rabbi Dayan. 
“Why is that?” asked Shlomo. 
“Your terminology was one of mechilah 
(forgoing),” replied Rabbi Dayan. “The 
Rishonim derive from the Gemara 
(Kiddushin 16a; Sanhedrin 6a) that 
mechilah does not require a kinyan. 
Thus, regarding the cash, the mechilah is 

bhi hotline
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lost luggage 

did you know?

 Did you know that signing 
a service contract that 
includes a late fee that 

accrues monthly is a 
Ribbis violation? 
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guarantor #16

would watch the object (C.M. 291:22). 
He is exempt from liability even if the 
actual custodian was negligent but does 
not have the means to pay the owner for 
his lost or damaged object (Shach, C.M. 
291:32).
One could argue that this ruling is 
limited to when the owner knows who 
will actually watch the object and it was 
with this understanding that the owner 
handed it over to the first person. On 
the other hand, when the owner does 
not know who will watch his object, the 
person who receives the object is liable. 
Thus, for example, a dry cleaner’s owner 
is liable, at the very least as a guarantor, 
even though it will be the owner’s 
employees who clean the garment (see 
Pischei Choshen, Pikadon 4:[16], for a 
discussion).
Nevertheless, in your situation, when the 
campers and their families saw that there 
were gentile employees at the luggage 
drop-off location, they understood 
that the camp owners would not be 
supervising if something happened to 
the luggage (see Pischei Teshuvah 291:8). 
When they put down the luggage for the 
gentiles to transport it, they knew the 
camp management did not accept any 
responsibility for the luggage (see Kesef 
Hakodashim 291:5; Divrei Geonim 96:32; 
Teshuvas HaRashba 5:166).
This does not justify the camp forcing 
families to drop off luggage under 
such a circumstance. In fact, the camp 
administration behaved improperly by 
not putting controls in place to ensure 
that all the luggage dropped off was 
loaded onto the truck and transported 
to camp. For that reason, it would 
be appropriate to reach a mutually 
acceptable compromise to resolve the 
matter.

money matters

immediately valid; you cannot retract and Zalman is exempt” (C.M. 12:8).
“Nonetheless, the Rosh (Responsa 90:10) writes that mechilah applies only to a loan or 
debt, not to tangible items,” continued Rabbi Dayan. “Thus, regarding the photo, even 
though you were mochel it to Zalman, it does not become his. Transferring ownership of 
a tangible item requires a terminology of granting as a gift, etc.” (C.M. 73:19; Rema 241:2).
“Even if there was a terminology of granting as a gift, where is the kinyan?” asked Shlomo.
“Since the photo was in his pocket, he would acquire it through kinyan chatzer when 
granted to him,” replied Rabbi Dayan. “If it was not in his pocket or premises, the gift 
would require an act of kinyan” (Nesivos 241:3; Aruch Hashulchan 241:2).
“I didn’t exactly lend Zalman the money, though,” pointed out Shlomo.
“Indeed, Sma (241:6; 73:49) maintains that cash that you hold is like any other tangible 
item and mechilah is not valid,” replied Rabbi Dayan. “However, Shach (73:55) and Taz 
(73:1) maintain that in most situations cash is like a debt, since usually you are not 
required to give back the exact bills or coins that you hold” (Shach 292:8).
“Chacham Tzvi, in his comment on the Taz, disagrees with him,” added Rabbi Dayan. “He 
writes that if you hold the original cash, you are required to give back those bills, unless 
there is an indication that you can use the money, e.g., if it were entrusted loose. Despite 
this, Or Same’ach (Hil. Zechiyah 3:3) upholds the position of Shach that mechilah is valid 
for cash” (Pischei Choshen, Halvaah 12:10).
“Regardless,” concluded Rabbi Dayan, “a trustworthy person should uphold his words 
also about the photo, even if not halachically binding” (C.M. 204:7-8).
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story line

Compensation of Guarantor
(Based on writings of Harav Chaim Kohn, shlita)
Q:  I was a guarantor for a loan and repaid it. The borrower claims either: a) I shouldn’t 
have paid; or b) he also repaid. Does the borrower have to compensate me?
A:  a) If the borrower had no assets and you were made to pay, he must compensate 
you (C.M. 130:1). 
However, if you paid on your own initiative without the borrower’s authorization, 
there is a dispute whether he is halachically required to compensate you. If you 
were an arev kablan, he must compensate you (C.M. 130:2). 
b) If the borrower paid first but you did not bother to clarify this, he does not 
have to compensate you. However, if the loan document remained with the 
lender, who showed it to you, but the borrower holds a receipt, there is a dispute 
whether he must compensate you (Taz, Shach and Nesivos 130:1). 
Similarly, if you paid first but did not notify the borrower, who repaid after you, 
there is a dispute whether he must compensate you (Sma 130:6; Tumim 130:2; Shach 
130:4; Nesivos 130:3).
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inheritance #9

employee and an oness occurs, the employee is 
not obligated to refund the money, even if they 
did not stipulate that it is non-refundable. The 
rationale is that since the employer paid before 
the commencement of the employment of his 
own volition, even though he is not obligated to 
pay until the end of the period of employment, 
that indicates that he wants the employee to 
have the money even in the event of an oness 
(Tosafos, B.M. 79b, cited by Shach, C.M. 334:2). 
Accordingly, if the employee demanded 
payment in advance and the employer did not 
pay of his own volition, there is no evidence 
that the employer agreed that the employee 
can keep the money unconditionally, and in the 
event of an oness he must refund the money 
(Maharach, Ohr Zarua 66).
Others write that the reason the employee 
loses when an oness occurs is that since he 
did not make any stipulation to the contrary, 
he is the one seeking to collect and bears the 
burden of proof (hamotzi me’chaveiro alav 
haraayah). Therefore, if the employee was 
paid in advance, he is not required to refund 
the money. This would apply even when the 
employee demanded payment in advance, 
since he is in possession of the money and the 
employer is the one seeking a refund (Erech Shai 
334:1; see also Mishpetei Hachoshen, pp. 227-
235). Accordingly, the caterer cannot be forced 
to refund the customer’s money, though it may 
be appropriate to negotiate a compromise if the 
caterer had no damage (see Chukos Hachaim, 
Falagi, 47).
As far as the mashgiach is concerned, he has no 
claim against the caterer. The caterer does not 
work as the mashgiach’s agent; the mashgiach 
is an employee of the caterer and is paid as an 
employee. Therefore, since an oness occurred 
and there was no job to perform, absent any 
contractual agreement or known custom, they 
are not required to pay him.

money matters

more so one’s life (hashavas gufo)!
“Regarding hashavas aveidah of property, a person is not required to forgo his own 
money to save another person’s property,” continued Rabbi Dayan. “However, a 
person is required to forgo money to save another’s life, such as by hiring rescuers or 
equipment. Because of the prohibition to stand idly by, a person is even required to give 
up all his wealth to save another Jew from imminent danger!” (C.M. 426:1; Marcheshes 
1:43; Encyclopedia Talmudis 10:344).
“Then why is the person liable?” asked Mr. Zimmerman.
“This is derived from the case of a person who is being chased by murderers and 
escapes by damaging other people’s property en route,” said Rabbi Dayan. “One who 
saves himself at another’s expense is liable for the damage. Similarly, the rescued man is 
required to reimburse you here if he can pay” (C.M. 380:3; Sma 426:1; Rema, Y.D. 252:12).
“What if I knew beforehand that the person is unable to pay?” asked Mr. Zimmerman.
“That is not a reason to avoid saving his life,” replied Rabbi Dayan. “The obligation 
remains to save a fellow Jew” (Meiri, Sanhedrin 73b; Shulchan Aruch Harav, Hil. Nizkei 
Haguf #7).
“In your case, since seconds were critical, the person whom you saved is liable for 
damage to your phone,” concluded Rabbi Dayan. “If you could have easily removed the 
phone, he would be legally exempt, since the loss was not necessary for the rescue. It 
would be common decency to pay, nonetheless, since it is difficult when saving a life to 
consider all the monetary ramifications.”
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story line

Who Is the Bechor?
From the writings of Harav Chaim Kohn shlita

Q: An assimilated Jew had a son with a non-Jewish wife. The man became a baal 
teshuvah and married a divorced Jewish woman, who had a son from her previ-
ous marriage. The man later learned that he was a Kohen and prohibited to a di-
vorced woman. He married a third woman, who did not have children previously, 
and had another son. Who is the bechor for inheritance?
A: Bechor for purposes of inheritance (in contrast to pidyon haben) is dependent on 
the father. However, the son from the non-Jewish woman is not considered a hala-
chic descendant and does not deny rights of bechor from the subsequent son (C.M. 
277:8,10).

Thus, the son born from the second woman is the man’s bechor, even though it 
was a prohibited marriage and she already had a son (who is also a bechor to his 
father). The son from the third wife, while a bechor for purposes of pidyon haben, is 
not a bechor for purposes of inheritance (C.M. 277:9)
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     Choshen Mishpat as it applies to the Jewish woman. 
   Shabbos afternoons by Rabbi Yerachmiel Pickholtz  at Khal Chassidim at 4:50.
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Now You Know 
The first HaftorThe first HaftorThe first HaftorThe first Haftorah of the Three Weeks ah of the Three Weeks ah of the Three Weeks ah of the Three Weeks 

introducedintroducedintroducedintroduced    Yirmiyahu HaNavi, the Yirmiyahu HaNavi, the Yirmiyahu HaNavi, the Yirmiyahu HaNavi, the 
prophet Jeremiahprophet Jeremiahprophet Jeremiahprophet Jeremiah    whowhowhowho    explainexplainexplainexplainedededed    the the the the 

sins of the Jewish People.sins of the Jewish People.sins of the Jewish People.sins of the Jewish People.    

““““For my nation has done two evils,For my nation has done two evils,For my nation has done two evils,For my nation has done two evils,””””    
says HaShem. says HaShem. says HaShem. says HaShem. ““““They have forsaken Me, They have forsaken Me, They have forsaken Me, They have forsaken Me, 

a source of living water, to dig for a source of living water, to dig for a source of living water, to dig for a source of living water, to dig for 
themselves themselves themselves themselves cisterns, broken cisterns.cisterns, broken cisterns.cisterns, broken cisterns.cisterns, broken cisterns.””””    

The Gemara says this refers to Avoda The Gemara says this refers to Avoda The Gemara says this refers to Avoda The Gemara says this refers to Avoda 
Zara, idolatry. It truly goes to the root of Zara, idolatry. It truly goes to the root of Zara, idolatry. It truly goes to the root of Zara, idolatry. It truly goes to the root of 

idolatry in thinking that there is any idolatry in thinking that there is any idolatry in thinking that there is any idolatry in thinking that there is any 
force in the Universe that can compare force in the Universe that can compare force in the Universe that can compare force in the Universe that can compare 

to HaShem.to HaShem.to HaShem.to HaShem.    Whereas HaShem is an Whereas HaShem is an Whereas HaShem is an Whereas HaShem is an 
ongoing, consistent source of blessongoing, consistent source of blessongoing, consistent source of blessongoing, consistent source of blessing ing ing ing 

and life, people choose to diand life, people choose to diand life, people choose to diand life, people choose to dig cisterns.g cisterns.g cisterns.g cisterns.    

That means that we prefer to have a That means that we prefer to have a That means that we prefer to have a That means that we prefer to have a 
““““bird in the handbird in the handbird in the handbird in the hand””””    as it were, rather as it were, rather as it were, rather as it were, rather 

than rely on HaShem to provide for us.than rely on HaShem to provide for us.than rely on HaShem to provide for us.than rely on HaShem to provide for us.    

This is This is This is This is aaaa    mistake. We believe thatmistake. We believe thatmistake. We believe thatmistake. We believe that    we we we we 
have powhave powhave powhave power outside of HaShem, or that er outside of HaShem, or that er outside of HaShem, or that er outside of HaShem, or that 

He will not aHe will not aHe will not aHe will not allllways comeways comeways comeways come    through for us.through for us.through for us.through for us.    

After Tisha BAfter Tisha BAfter Tisha BAfter Tisha B’’’’Av, we have gotten a Av, we have gotten a Av, we have gotten a Av, we have gotten a 
reality check. We see that all our reality check. We see that all our reality check. We see that all our reality check. We see that all our 

protests and efforts effect nothing. We protests and efforts effect nothing. We protests and efforts effect nothing. We protests and efforts effect nothing. We 
see that it is solely HaShemsee that it is solely HaShemsee that it is solely HaShemsee that it is solely HaShem’’’’s kindness s kindness s kindness s kindness 

that remains. Wethat remains. Wethat remains. Wethat remains. We’’’’ve finally gotteve finally gotteve finally gotteve finally gotten the n the n the n the 
message.message.message.message.    

Now we are ready for Nachamu, Now we are ready for Nachamu, Now we are ready for Nachamu, Now we are ready for Nachamu, 
Nachamu, the double comfort that Nachamu, the double comfort that Nachamu, the double comfort that Nachamu, the double comfort that 
comes from comes from comes from comes from rectifyingrectifyingrectifyingrectifying    the double sin.the double sin.the double sin.the double sin.    

We are ready forWe are ready forWe are ready forWe are ready for    Tu BTu BTu BTu B’’’’Av, when we Av, when we Av, when we Av, when we 
celebrate the matches that HaScelebrate the matches that HaScelebrate the matches that HaScelebrate the matches that HaShem hem hem hem 

makesmakesmakesmakes    knowingknowingknowingknowing    it is Hit is Hit is Hit is Heeee    Who puts two Who puts two Who puts two Who puts two 
people together.people together.people together.people together.    

HHHHavavavavinginginging    learned learned learned learned to to to to trust in HaShem trust in HaShem trust in HaShem trust in HaShem we we we we 

cancancancan    find the find the find the find the ultimate ultimate ultimate ultimate happinesshappinesshappinesshappiness    and and and and 
peace of mind inpeace of mind inpeace of mind inpeace of mind in    knowing that nothing is knowing that nothing is knowing that nothing is knowing that nothing is 
under [our] control.under [our] control.under [our] control.under [our] control.    

Thought of the week: 

When you understand that 
you do not understand, you 
have begun to understand. 

 (W:D  OYRBD) „.HZH LWDGH YWGH IWBNW OKX OE QR WRMAW HLAH OYQXH LK IWEMwY RwA...‰  
“…When [the nations] will hear all these statutes and they will say, “What a 
unique nation of wisdom and understanding is this great people!”” (Devarim 4:6) 

Here, Moshe reiterates the importance and benefit of guarding and following the Torah. He 
says that keeping the Torah is the source of the admiration of the other nations for the 
Jewish People as they recognize our intelligence. He further points out that even non-Jews 
will see the Jews keeping the Torah and proclaim how wise we are for doing so.  

What’s interesting is that Moshe mentions this in connection with the non-Jews hearing the 
statutes. Statutes are laws that HaShem decreed which may not be logical to us. In other 
places we are urged not to give in to the feelings of disparagement when people ridicule 
our laws which don’t seem to make sense, yet here it is precisely these statutes that make 
them marvel at our brilliance? 

Besides for this, how do statutes show our wisdom? If it were something that we developed 
to counteract a certain problem, such as leaving parts of the field for the poor which eased 
national hunger, we could see how that would be considered smart. But where do statutes 
show that we are people of understanding? 

A key to answering this question is being aware that this is not the first time this phrase is 
used. In fact, it had been used more than two hundred and fifty years earlier when Pharaoh 
spoke to Yosef who interpreted Pharaoh’s mysterious dreams. “Now that G-d has made all 
this known to you, there is none as wise or understanding as you.”  

If HaShem told Yosef the interpretation, and he didn’t have to figure it out on his own, how 
does this show wisdom or understanding?! How did Pharaoh know that in another case 
Yosef would be “given” the correct answers to a challenge? 

The answer lies in the next posuk in our Parsha. “For which is a great nation has G-d so 
close to it like HaShem, our G-d, is when we call out to Him for everything?” Rabbeinu 
Bachye says that Moshe pointed out the great advantage of the Jewish People that we call 
out to HaShem for any need and He answers us. 

The root of this as a praise lies in the fact that we recognize that HaShem is the One 
making everything happen. Yosef would interpret the dreams but said, “It is not I, but 
HaShem Who will reveal the meaning.” When we turn to HaShem for everything, we echo 
his sentiment in recognizing that everything is a gift from HaShem and our wisdom is best 
expressed when we trust HaShem’s statutes even though we don’t understand them. 

The Torah is HaShem’s will and what will enable us to live the best lives possible. When 
we don’t second-guess G-d, and try to figure out our own way, we are showing how wise 
we are to understand that we don’t need to have all the answers ourselves. 

Dr. Andrew Goldfinger is a scientist who was part of the team which earned numerous patents 
for developing workable methods of fiber-optic data transmission.  He agreed to be interviewed 
by a respected scientific magazine on the condition that they would print whatever he told them.  
They laughingly agreed and the interview began.  “Where did you get the idea for the method 
you devised?” they asked.   “From G-d,” he answered. “G-d planted the idea in my head.” 

“We’re a scientific magazine!” they cried, “We can’t print that ‘G-d’ gave you the idea!” 

“I told you from the outset you wouldn’t like my answers,” said Dr. Goldfinger.  “As a scientist, I 
observe the world, and it is clear to me that G-d’s fingerprint is on everything.  The idea for fiber-
optics was put in my head by G-d.  You can print the story or not, but it won’t change the fact 
that that’s where it came from.” 

©2018 – J. Gewirtz 
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The flowers are perfect, The flowers are perfect, The flowers are perfect, The flowers are perfect,     
The food is gourmet.  The food is gourmet.  The food is gourmet.  The food is gourmet.      

Will your guests be impressed Will your guests be impressed Will your guests be impressed Will your guests be impressed     
By what you have to say?By what you have to say?By what you have to say?By what you have to say?    

Your simcha is about so much more than 
gashmius.  Elevate the occasion with 
meaningful words that will entertain, 
inspire, and make your event truly 

memorable. 
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on the Parsha

Rashi explains this posuk to mean that 
HASHEM pays back His enemies in 
this world so that there will be noth-

ing owing to them in the World to Come, 
and then they can be destroyed.
The Rishonim tell us that one of the worst 
punishments a person can possibly suffer 
is to be paid back his reward in this world. 
Since our stay on this planet is so fleeting, 
if a person is paid the reward for his good 
deeds in this world, rather than in the World 
to Come, it is to his eternal misfortune, and 
is something that HASHEM will only do in 
retribution for wickedness.  
This concept is difficult to understand. If this 
person is an enemy of HASHEM, why does 
HASHEM have to pay him back any reward 
at all, whether in this world or the Next? 
Why not simply destroy him? 
To better understand this question, it will be 
helpful to focus our perspective. 

³ HASHEM OWES US NOTHING
One of the manifestations of the immature 
person is a sense of entitlement. I am entitled 
to every benefit under the sun. I am entitled 
to life, health, and well-being. That is a given; 
that is the starting point. It’s all coming to 
me. And even if I grant that you have done 
something for me, what have you done for 
me lately? This attitude of entitlement strains 
many relationships, and is one of the most 
difficult parts of our serving HASHEM.  
The Chovos Ha’Levavos explains that one of the 
realities of life is that a person isn’t entitled to 
anything. A person has to earn what he en-
joys. We are the recipients of much good, not 
because we are entitled, not because anything 
is coming to us, but because HASHEM gives 
freely. HASHEM owes us nothing.
In reality, we are deeply indebted to HASH-
EM for everything that He does for us. If a 
person ever wanted to enter into judgment 
with HASHEM, comparing what HASH-
EM has given to him versus what he has 
given back, even the greatest tzaddik would 
fall woefully short and would have no reward 
waiting for him. However, as long as a person 
lives in accordance with the Torah, then what 
he receives in this world remains a gift, free 
to him without expectation of anything in 
return, and his reward remains intact in the 
World to Come. 
Therefore, this question is powerful. If the To-
rah describes someone as an enemy of HASH-
EM, then HASHEM should simply act with 
strict justice, charge him for all he received in 
this world, and there would be no reward left. 

Why does HASHEM have to bother even 
paying him back with reward in this world?

³ WHY DID HASHEM 
CREATE THIS WORLD?
The answer to this question lies in under-
standing why HASHEM created this world.
The first most basic understanding that a 
person must come to if he wants to relate to 
HASHEM is that HASHEM lacks nothing. 
HASHEM is complete. When HASHEM 
created this world, it wasn’t for Him. It was 
for us. It was to give of His good to others. 
We are the recipients of that good. When 
HASHEM put us on the planet, it was so 
that we could earn our reward in the World 
to Come – the ultimate good for man. There 
we can enjoy HASHEM’s presence, there 
we can bask in His glory, and there we can 
enjoy the ultimate happiness that man can 
find. There is nothing in it for HASHEM. 
HASHEM is the Giver. 

³ WHAT HAPPENS WHEN 
MAN VEERS OFF COURSE?  
HASHEM also recognized that man will 
likely veer of course during his lifetime. Ac-
cording to strict judgment, man should then 
immediately lose his lease on life. The King 
of Kings created you and told you not to do 
something, but you had the audacity to violate 
His will! The punishment should be immedi-
ate and severe. However, man will inevitably 
sin, so the world cannot survive strict judg-
ment. Therefore, HASHEM created the world 
with the system of rachamim. Now when man 
fails, the middah of rachamim calls out to 
forgive him and overlook what he has done. 
According to strict judgment, of course, he is 
completely guilty. But rachamim says, “There 
were mitigating factors that influenced him – 
environmental, social, and personal factors.” 

And so, HASHEM has mercy. 
This seems to be the answer to the question. 
The attribute of mercy is so powerful that it 
comes into play even with someone whom 
the Torah calls an enemy of HASHEM and 
who deserves to be eliminated. The middah 
still calls out in his defense. For that reason, 
if it could be, HASHEM feels obligated to 
at least pay back this wicked person in this 
world, as if to say, “Pay him back for what-
ever good he did so that I can be rid of him.” 

³ WHAT RIGHT DO I HAVE TO 
ASK HASHEM FOR ANYTHING
This concept has great relevance in our lives. 
Many times a person may feel, “What right 
do I have to ask HASHEM for help? After 
everything that HASHEM has showered 
upon me, do I serve Him as I should? Most 
of the time, I don’t even feel grateful for what 
was given to me. How can I now have the 
audacity to ask HASHEM to intervene on 
my behalf?” 
The answer to this dilemma can be found by 
asking one revealing question: Before I was 
created, what did I do to merit being created?  
By definition, the answer is nothing. I didn’t 
exist; therefore, I couldn’t merit anything. 
Once I come to grips with that concept, I 
now have a starting point to understand my 
relationship with HASHEM. 
I am the recipient of good, not because I 
am entitled, not because it is coming to me, 
but because HASHEM gives freely, without 
holding back and without expecting any-
thing in return. 
As I stand here today, I may have sullied 
myself, and I am therefore not deserving of 
anything from HASHEM, but very little has 
changed since my birth. Before I was created, 
I wasn’t worthy of anything. Yet HASHEM 
created me because He is giving. So too now, 
I am surely not deserving, but I can trust in 
the kindliness of HASHEM to have mercy 
and provide for me. Much like a rebellious 
child who knows that his father will always 
love him and that he can always turn to him, 
so too we are called children of HASHEM. 
We can always rely on that mercy. 
For that reason, provided that we follow the 
Torah’s system and sincerely attempt to serve 
HASHEM and improve ourselves, we can al-
ways rely on HASHEM, even if it is true that 
we aren’t deserving. 

—
For more on this topic please listen to Shmuz 

#60- Tidal Waves & Middah Ha’Din

The 
Middah of 
Rachamim 
g

“And pays back His enemies in their 
lifetime to destroy them.”

 — Devarim 7:10 — 
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IMPORTANCE OF ....  
The Gemara (Kesubos 111b) derives from ‘sc ohecsv o,tu that if 
one does thynerp (business) for a Talmid Chochom, such a 
person is deemed as if he had attached himself to the Shechinah. 
The Gemara (Pesachim 53b) states that if one throws business to 
a Talmid Chochom he will merit to sit vkgn ka vchahc. What is 
the difference ? Rashi explains  that the Gemara in Kesubos refers 
to one who invests the Talmid Chochom’s money for him, leaving 
the Talmid Chochom free to learn Torah. The Gemara in 
Pesachim would require the Talmid Chochom’s involvement. 
Presumably, the reward of ‘sc ohecsv o,tu is reserved 
exclusively for the former. However, the phraseology used by the 
Gemara in Kesubos is vbhfac ecs,n ukhtf - as if  he is attached  
to the Shechinah, whereas in Pesachim, the Gemara states 
definitively that he will be vkgn ka vchahc cauhu vfuz.  This may 
be because, as the Rambam (ihjuka ‘kv 6:1) explains, every 
partnership, where one party contributes the money and the other 
does the investing, is called an texg (venture), which is 
considered to be half vukn (loan) and half iusep (bailment), and 
subject to complex rules of responsibility. For example, the 
investing party is only responsible for the theft or (even 
accidental) loss of the portion deemed a loan while the 
contributing party must accept any loss to the iusep half of the 
investment. Because of the potential for abuse, the Gemara 
wishes to stress that anyone who takes upon himself to invest on 
behalf of a Talmid Chochom, who will be learning Torah instead 
of watching his investment’s progress, should do so as if he is 
attached to the Shechinah, who is watching to ensure the highest 
standard of integrity. On the other hand, doing business with a 
Talmid Chochom who is involved, as the Gemara describes in 
Pesachim, is already subject to the applicable laws of rfnnu jen 
and as such, he who does so will be vfuz to sit vkgn ka vchahc.     

QUESTION OF THE WEEK:  
If the Gemara (Arachin 16a) prohibits one from praising someone 
for fear it will lead to Lashon Hora about him, is it permitted to 
praise a Chasan, as is usually done around his Chasunah ?  

ANSWER TO LAST WEEK:  
(Who may eat only with 2 people; not less or more ?)  
The Gemara (Berachos 45a) and Shulchan Aruch (j”ut 170:21) 
state that a waiter may join a meal of 2 in order to provide Zimun, 
without their permission. Otherwise, he may not unless invited to. 

DIN'S CORNER:  
The minhag that one who has Yahrtzeit in the coming week 
davens Musaf on Shabbos as Shliach Tzibur, is a minhag without 
source. Therefore, although compliance with the minhag is 
certainly recommended, in situations where there are two such 
individuals, it is not proper to split off a group from the Tzibur to 
make a 2nd minyan elsewhere, and thereby sacrifice the mitzvos of 
og curc and davening in Shul.  (Teshuvos V’Hanhagos 1:127)  

DID YOU KNOW THAT ....   
The Gemara (Avodah Zara 64a) states that if one of two gentile 
brothers converts, both inherit the estate of the gentile father. 
However, since the estate presumably contains things which a 
Jew may not own, the Jewish son may arrange for the gentile son 
to take all those things (such as vrz vsucg or lxb ihh) while he takes 
only those that are permitted to him. The Gemara asks: does not 
the Jewish son have an interest in the forbidden items remaining 
intact, long enough for the division ? Is this not itself forbidden, 
under the doctrine of unuhec vmurv ? The Gemara answers that this 
is speaking of a case where the vrz vsucg was made of gold and/or 
silver. Since it would still be of value even if  broken, no one 
cares if it remains intact. What about the lxb ihh ? The Gemara 
explains that the lxb ihh was contained in a jug that absorbs wine. 
Even if it broke, the wine could be extracted from the shards. The 
Gemara concedes however, that since both the vrz vsucg and/or 
the lxb ihh could also be lost or stolen, the Jewish son has no 
choice but to be unuhec vmur. Therefore, the Gemara concludes 
that allowing a Jewish son to inherit from his gentile father is a 
special leniency, in spite of unuhec vmurv, to prevent his regretting 
converting. Rashi (Yehoshua 24:30) says that there was a picture 
of the sun on Yehoshua's gravestone, as he had caused the sun to 
stand still. Does this not violate ohnac rat vbun, kf … vag, tk ? 
Some Meforshim hold that it was not the Bnei Yisroel who made 
the sun's image on the stone. However, would not leaving it there 
be unuhec vmurv ? The Tzitz Eliezer (9:44) suggests that, as Rashi 
himself says, the purpose of the image was to encourage 
Teshuvah among those who passed by and noted that even such a 
great man who could do such a thing, also died. For such a 
purpose, there could be no suspicion of possible worship.  

A Lesson Can Be Learned From:  
R’ Ephraim Zalman Margolios merited to what Chazal refer to as Shtei 
Shulchanos (2 tables) – greatness in Torah and financial wealth. A 
steady stream of supplicants could be seen entering and departing his 
home at all hours. One such petitioner, a Talmid Chochom, enjoyed a 
Torah conversation with R’ Ephraim Zalman, after which he received a 
generous donation. Looking to take advantage of his rapport with R’ 
Ephraim Zalman, the petitioner remarked that if their roles were 
reversed, he would have given R’ Ephraim Zalman a much larger sum. R’ 
Ephraim Zalman smiled and replied: “I would like to believe you, but 
Shlomo HaMelech said it’s not true”. When asked to elaborate, R’ 
Ephraim Zalman cited the Posuk: czf ahtn ar cuyu usxj ost ,ut, 
(Mishlei 19:22). “How does the beginning of this Posuk connect with 
the end ? The Posuk is saying that everyone, including the poor, has a 
desire (vut,) to do Chesed. The poor, in particular, make promises that 
if Hashem only gave them wealth they would do much more Chesed 
than everyone else. Why does Hashem not give them the chance to do 
so ? Because Hashem knows the truth, that if they became wealthy they 
would quickly forget their promise, so Hashem prefers to leave them as 
a ar (poor) rather than see them become czf aht – a liar”.      
P.S. Shalosh Seudos sponsored this week by the Chaimowitz family 
L’Zecher Nishmas rhtn ic ktfhn cegh. 

 



       L'zecher Nishmas R’ Yehuda Ben R’ Chaim,  R’ Nissan Ben R’ Shmuel, Mala Frimet Bas R’ Yeshaya Menachem / Zechus for a Shidduch for Freidel Shaindel Bas Mindel Miriam ; Refuah Shlaima Esther Bas Miriam          בס"ד 

For questions, comments, to purchase the Sefer “Parshah Pshetl”, or to receive a free weekly Dvar Torah on the Parsha- Please email: ParshaPshetel@gmail.com  Thank you, Y. Schechter 

 ”ואתחנן אל ד' בעת ההוא לאמר“ 3:23

“Moshe implored Hashem at that 

time, saying.”  Moshe Rabbeinu was pleading with 

Hakodosh Boruch Hu to be allowed to enter Eretz 

Yisroel.  Sotah 14a – “ מפני מה נתאוה משה רבינו ליכנס

 Why did Moshe Rabbeinu desire to – ”לארץ ישראל

enter Eretz Yisroel? Did he need to eat its fruit or 

did he need to sate himself with its bounty?  

Certainly not!  Rather this was what Moshe was 

saying: There are many Mitzvos which Klal 

Yisroel were commanded that could only be 

fulfilled in Eretz Yisroel.  Moshe Rabbeinu 

wanted to enter Eretz Yisroel so that he could 

fulfill all of the Mitzvos of the Torah, including 

those which are exclusive to Eretz Yisroel.  

Hakodosh Boruch Hu said to him; Do you seek 

anything other than to gain reward? I will make 

it as if you performed those Mitzvos.  What is the 

meaning of this Gemara?  We all know that if one 

has the desire to perform a Mitzvah, but cannot 

perform it due to circumstances out of his control, 

then Hakodosh Boruch Hu makes it as if he did it.  

It was clear to all that Moshe wanted to enter the 

Land of Eretz Yisroel, but it was not in his control 

to do so. Therefore, he certainly would receive 

reward as if he did those Mitzvos. What is the 

Chiddush that Hakodosh Boruch Hu told Moshe 

that it will be as if he did them?  The following 

Divrei Torah will expound on this topic and 

support the P’shat offered in the closing 

paragraph. 

אמר רב יהודה אמר רב: בשעה “ – 29b מנחות 

 Rav Yehudah said in the name – ”שעלה משה למרום

of Rav: When Moshe ascended to the Heavenly 

Heights, he found Hakodosh Boruch Hu sitting 

and attaching crowns to the some of the letters of 

the Torah.  Moshe said to Hakodosh Boruch Hu: 

Who is holding you back from giving the Torah as 

it is? (The Torah was complete except for some 

  .(crowns, on top of the some of the letters ,תגין

Hashem told him that this is for one man who is 

destined to exist at the end of many generations, 

Akiva Ben Yosef is his name, and it is he who will 

expound upon each and every point heaps and 

heaps of Halachos.  Moshe said to Hakodosh 

Boruch Hu that He should show Rebbe Akiva to 

him.  Hashem told Moshe to turn around, and 

Moshe found himself in Rebbe Akiva’s classroom.  

Moshe went and sat at the end of eight rows of 

Talmidim, and he listened to the discourse 

between Rebbe Akiva and his students, but did 

not understand what they were saying.  Moshe 

became disheartened that he did not understand, 

until they reached a certain matter which 

required a source, and Rebbe Akiva told his 

students that the source is a Halacha L’Moshe 

Misinai.  When Moshe heard this, he was relieved.   

 – Chelek 1 – Menochos 29b – מכתב מאליהו 

What does it mean when the Gemara says that 

Moshe became disheartened when he did not 

understand the words of Rebbe Akiva and his 

students, and was relieved when they quoted the 

source as a Halacha L’Moshe Misinai?  Rashi says 

that Moshe was relieved when he realized that 

what Rebbe Akiva was saying was based on a 

tradition handed down from him – although 

Moshe had not yet received that specific tradition 

which was why Moshe did not know it.  This was 

not an issue of pride for Moshe, as the Torah tells 

us in Bamidbar 12:3 that Moshe was the humblest 

of all men.  Rather, Moshe was relieved when he 

realized that Rebbe Akiva’s external mode of 

Torah study, the Torah Shebal Peh, all leads back 

to the same internal understanding of the Torah 

that he had received directly from Hakodosh 

Boruch Hu.   

 Shavuos – Menochos 29b – The – באור החיים 

Arizal says that at first Moshe did not understand 

the words of Torah from Rebbe Akiva and his 

students.  Moshe Rabbeinu left, and went to 

perform Mitzvos of the Torah.  When he returned 

to the class of Rebbe Akiva and his students, he 

did understand what they said.  We see from this 

Arizal the great importance of actually 

performing the Mitzvos of the Torah.  It is not 

enough to only study the Torah, but one must 

perform the Mitzvos of the Torah, and he will then 

have a better understanding of the Torah.   

הכל צפוי והרשות נתונה. ובטוב “ 3:15 - רמב"ם 

 Everything is“ - ”העולם נדון והכל לפי רוב המעשה
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foreseen, yet the freedom of choice is given.  The 

world is judged with goodness, and everything 

depends on the abundance of good deeds.” If 

someone has 10 gold coins to give Tzedakah, it is 

better to give one coin to ten people, than giving 

all ten coins to one person.  Although by giving 10 

coins to one person, that is really helping more, it 

is better to give one coin to ten different people, 

for by giving ten times it makes the one giving 

more of a giver – it has a profound effect upon the 

giver.   

הכשילן בבני אדם שאינן “ – 16b – בבא קמא 

 Yirmiyah was – ”מהוגנים, כדי שלא יקבלו עליהן שכר

upset at two people and he was Mispalel to 

Hakodosh Boruch Hu that when they gave 

Tzedakah, “They should give it to people who are 

not worthy of receiving Tzedakah, so that they 

should not receive reward for their giving 

Tzedakah.” 

 Mamar Al Teshuva – The – קובץ מאמרים 

Gemara in Brochos 6a says that if one attempts to 

perform a Mitzvah and something beyond his 

control occurs which does not allow the Mitzvah 

to be performed, Hakodosh Boruch Hu considers 

it as if the person performed the Mitzvah.  

Yirmiyah Davened that the evil people should 

give Tzedakah to those who didn’t really need it, 

thereby they did not actually perform a Mitzvah 

of providing for the needy and would not receive 

reward for their actions (Bava Kamma 16b).  It 

would seem from the Gemara in Brochos 6a, that 

even if these evil people gave Tzedakah to 

inappropriate people, they should still receive 

reward, for they would be considered Oines and 

should receive reward as if they gave the money 

to worthy individuals.  If so, what was Yirmiyah 

Davening for?  When one performs a Mitzvah, 

there are two parts to the Mitzvah: 1 – the 

individual fulfills the command of Hashem.  2 – 

the Mitzvah causes a Tikun, reparation, in the 

world.  On the other hand, when one does an 

Aveira, the action is broken into two different 

parts:  1 – the individual did not listen to the 

command of Hakodosh Boruch Hu, and in essence 

rebelled against Him.  2 – the sin itself causes 

there to be a Kilkul, impairment, in the world.  If 

one were to give Tzedakah for the proper reason, 

because Hashem commanded, he receives reward 

for his desire to fulfill the command of Hashem.  

This person would receive reward whether the 

receiver of the money was worthy or not because 

the giver had the proper intentions.  If one gives 

Tzedakah to one who is truly needy, he receives 

reward for causing a Tikun in this world.  This 

person would receive this reward whether or not 

he had good intentions.  One who gives with the 

proper intention, and gives to a proper person, 

receives double reward.  However, one who does 

not have proper intentions, nor gives it to proper 

individuals, receives no reward.  Yirmiyah knew 

that these people did not have the proper 

intentions of giving Tzedakah, and therefore 

would not receive reward for their intentions.  

Yirmiyah Davened that they should not give their 

charity to worthy people, thereby they would not 

create a Tikun in this world and would receive no 

reward at all for their actions.  

“ – Kiddushin 31b – רש"י   –איסתייעא מילתא 

בעודו גחין לפניו שהבין במדרש מזמור אחד שבספר 

 The – ”תהילים שלא היה מבין בו קודם לכן לדורשו

Gemara says: Rebbe Avahu said that his son, 

Avimi, fulfilled the Mitzvah of honoring one’s 

father completely and with great desire.  One day, 

Rebbe Avahu told his son, Avimi, to bring him 

water to drink. By the time Avimi returned with 

water for his father, his father had fallen asleep.  

Avimi bent over his father and waited for him to 

awake.  While Avimi was waiting, a Divine 

inspiration came to him, and he Darshened the 

Posuk in Tehillim, “מזמור לאסף.”  Rashi says: 

While Avimi was bent over his father, he was 

Zoche to Darshen a Posuk in this Mizmor, that 

which he previously did not understand, but 

suddenly now understood.   

רבה ואביי “ – Rosh Hashanah 18a – תוספות 

 The Gemara says that both – ”מדבית עלי קאתי

Rabbah and Abaye descended from the house of 

Eili.  In Sefer Shmuel, the Navi tells us about the 

sins of the sons of Eili, Chofni, and Pinchos, and 

because of their sins, a decree was issued that all 
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of his male descendants would die as young men.  

The Gemara tells us that despite Rabbah and 

Abaye being from the house of Eili, they did not 

die as young men.  Rabbah, who engaged in Torah 

study, lived for forty years.  Abaye who engaged 

in both Torah study and acts of kindness, lived for 

sixty years.  Tosfos asks, does this mean that 

Rabbah did not have the Zechus of Gemilas 

Chasodim?  We know that Rabbah did have the 

Zechus of Gemilas Chasodim as stated in 

Sanhedrin 98b.  The answer is that while in truth 

both of them had the Zechus of Gemilas 

Chasodim, Abaye spent more time in it.   
יונה רבינו   – Avos 4:2 “ששכר מצוה מצוה” – The 

Mishna in Avos says that the reward for a 

Mitzvah, is a Mitzvah. One who performs a 

Mitzvah is therefore prone to perform more 

Mitzvos.  In addition to that, being that he 

performed a Mitzvah, he is Zoche to have Siyata 

Dishmaya to be Mekayeim more Mitzvos.  The 

reward for performing the Mitzvah will be that he 

will end up with another Mitzvah, and then his 

reward will be double in Shomayim.  He is Zoche 

to reward in this world – that he performs another 

Mitzvah, and the principle is saved for him for 

both Mitzvos to be given to him in Olam Habah.   

 – ”ששכר מצוה מצוה“ Avos 4:2 – רבינו בחיי 

When one is Zoche to perform a Mitzvah, besides 

the reward he will receive in Olam Habah for that 

Mitzvah, he is also Zoche to reward in this world, 

for by his performance of the Mitzvah he purifies 

himself, and thereby brings himself closer to 

Hakodosh Boruch Hu.  The reward for the 

Mitzvah, is the Mitzvah itself – what it does for 

the person by purifying him.   

 – ”ששכר מצוה מצוה“ Avos 4:2 - חסיד יעב"ץ

Mitzvos are something which connect a person to 

the worlds of life – eternal life.  The more Mitzvos 

one performs, the more he is attached.  Therefore, 

the reward for a Mitzvah is a Mitzvah – which 

creates that connection.   

 – ”ששכר מצוה מצוה“ Avos 4:2 - רוח חיים

Hakodosh Boruch Hu gave Klal Yisroel Mitzvos so 

that He can give them good.  Hakodosh Boruch Hu 

is happy when Klal Yisroel is happy, and when 

they are in pain, He is in pain with them.  

Therefore, when one performs a Mitzvah and 

receives reward for it – that is what Hakodosh 

Boruch Hu desires – and that makes Him joyous.  

For making Hakodosh Boruch Hu happy one has 

performed another Mitzvah of making Hakodosh 

Boruch Hu happy.  On the other hand, Chas 

V’sholom, when a Yid sins, Hakodosh Boruch Hu 

has to punish him.  Hakodosh Boruch Hu does not 

want to punish a Yid, and therefore when one sins 

he is making Hakodosh Boruch Hu do that which 

He does not want to do.   Making Hakodosh 

Boruch Hu punish a Yid, is itself an Aveirah – and 

that is what the Mishna means that the reward 

for an Aveirah is an Aveirah – one receives an 

additional Aveirah because of causing Hakodosh 

Boruch Hu pain for having to punish a Yid.   

Now we can understand the dialogue 

between Moshe Rabbeinu and Hakodosh Boruch 

Hu – what Moshe was trying to achieve, and 

ultimately did achieve.  Chazal speak about what 

is greater, learning Torah, or the performance of 

the Mitzvos which we learn from the Torah.  It is 

certainly incumbent upon a person to perform the 

Mitzvos of the Torah, and it is not enough for one 

to just toil in the words of the Torah Hakdosha.  

 One must learn the Torah in – ללמוד על מנת לעשות

order to be able to perform the Mitzvos of the 

Torah.  More than that, we need to understand 

that they are inextricably attached, and each one 

furthers the other.  What did Moshe Rabbeinu 

want?  Did he want to eat the fruits of Eretz 

Yisroel?  The answer is yes! Moshe understood 

that when one performs a Mitzvah, it creates a 

greater connection to the Torah Hakdosha, so that 

he would have a better understanding in the 

Torah Hakdosha.  Moshe Rabbeinu knew that 

because he had a desire to perform the Mitzvos of 

Eretz Yisroel, it is as if he performed them.  This 

is only in respect to receiving reward for them.  

However, when one performs a Mitzvah, it has a 

tangible effect upon him.  Aside from the Tikun it 

creates in the world, it has a profound effect on 

the one who performed the Mitzvah.  He will then 
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have a greater connection to the Torah, and be 

able to have a greater understanding in the Torah 

Hakdosha.  Not all agree, but Rav Chaim 

Volozhin, in his Sefer called Nefesh Hachaim, 

says that Moshe achieved the fiftieth level of 

Binah on the last day of his life, that which eluded 

him until then.  What caused Moshe to achieve 

that level on the last day of his life?  Moshe 

Rabbeinu was not content with it being as if he 

performed the Mitzvos of the Torah, but he 

wanted to actually perform them so that he would 

have a greater Koach Hatorah.   

Let us analyze the words of the 

conversation between Moshe and Hakodosh 

Boruch Hu.  Moshe Rabbeinu says, “ כדי שיתקיימו

 So that all the Mitzvos of the Land“ – ”כולן על ידי

can be fulfilled through my hand” – through “my 

hand” – Moshe is not requesting for reward for the 

Mitzvos, rather he is requesting that he actually 

be able to perform the Mitzvos with his hands – 

physically perform the Mitzvos.  Hakodosh 

Boruch Hu answered Moshe, “Do you seek 

anything other than to gain Schar?  I will make it 

as if you had performed them.”  Hakodosh Boruch 

Hu was saying that He recognized that Moshe 

wanted, שכר.  What is the true reward for the 

performance of a Mitzvah?  The Mishna in Avos 

4:2 tells us that the reward for a Mitzvah is a 

Mitzvah.  The reward for a Mitzvah is that by one 

performing a Mitzvah, he will have a greater 

connection to the next Mitzvah.  The performance 

of the Mitzvah will bring one closer to the 

understanding of the Torah, and therefore will 

bring him closer to the next Mitzvah.  It is cyclical 

– the performance of a Mitzvah brings one to a 

greater understanding of the Torah, which then 

brings him to greater understanding of the next 

Mitzvah he performs.  One brings the other.  

Hakodosh Boruch Hu answered Moshe that which 

had never been done before, will be done for him.  

Hakodosh Boruch Hu made it as if he actually 

performed the Mitzvos of the Land of Eretz 

Yisroel with his hands, and this caused Moshe to 

have a greater understanding in the Torah 

Hakdosha.  It was because Hakodosh Boruch Hu 

did this for Moshe, on the last day of his life, that 

Moshe was Zoche to attain that level of Bina 

which eluded him his entire life for he was not 

able to fulfill the Mitzvos of the Land of Eretz 

Yisroel until then.   

With this understanding of Limud Hatorah 

and the performance of Mitzvos, there are many 

other things we can understand.  Rashi tells us in 

the Gemara in Kiddushin 31b – that Avimi was 

not Zoche to have a certain understanding in 

Torah until that particular time.  Why at that 

time was he suddenly Zoche to have an 

understanding in it?  The reason is because he 

was performing the Mitzvah of Kibbud Av.  Avimi 

brought water for his father and was waiting for 

him to wake up to give him the water.  Being that 

he was actually performing a Mitzvah, he was 

Zoche to have a greater connection to the Torah.  

The Gemara in Rosh Hashanah 18a tells us that 

Abaye was Zoche to live to sixty years old because 

he learned Torah and performed Chesed, while 

Rabbah only lived to forty for he only learned 

Torah.  Tosfos tells us that they both did Gemilas 

Chesed, but Abaye did more Chesed.  In truth, the 

reason that Abaye was Zoche to live an extra 

twenty years is because he had a greater 

connection to the Torah.  Being that he physically 

performed more Mitzvos of Gemilas Chasodim, he 

reached greater levels of understanding in Torah.   

There is a great lesson for us to learn from 

Moshe Rabbeinu here – it is not enough to toil in 

Torah, but we must actually perform Mitzvos with 

our bodies, and this will cause us to be Zoche to 

have a greater understanding in the Torah 

Hakdosha.  This Shabbos is Shabbos Nachamu, 

the Shabbos when we must yearn for the 

rebuilding of the Bais Hamikdash so that we can 

once again be Zoche to actually perform all the 

Mitzvos of the Bais Hamikdash.  May we be Zoche 

to truly combine the two – Limud Hatorah and 

actual performance of the Mitzvos Hatorah, and 

this will allow us to grow to great heights in 

Ruchniyos and our understanding the Torah 

Hakdosha.   
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Shabbos: Ta’am HaChaim  

Vaeschanan-Nachamu 5778

Only HaShem can Truly 

Comfort us 

Introduction 

This week is referred to as Shabbos 

Nachamu, the Shabbos of Consolation. 

One must wonder where the consolation 

is. We just finished mourning the 

destruction of the Bais HaMikdash and 

our long and bitter exile, and now we are 

accepting consolation? How can we 

understand this apparent paradox? Let us 

take a closer look at destruction and 

exile and then we can begin to better 

understand comfort and consolation. 

When one witnesses destruction and 

devastation, what is the initial reaction? 

Certainly one feels that if he has reached 

this point, there is no hope left for him. 

Yet, it is obvious that such thinking is 

not rational, because if something was 

truly destroyed, there would really be no 

point in mourning its loss. We are 

accustomed to mourning and grieving as 

if there is no return, but those who 

acknowledge the truth of this transient 

world know that nothing is ever really 

lost, and one cannot mourn something 

forever. One is commanded to mourn 

and grieve over the loss of a loved one, 

but as the Ramban writes in Toras 

HaAdam, we all know that it has been 

decreed that every man who enters this 

world must die. This being the case, why 

do we cry when someone passes away? 

The Ramban offers us a brilliant insight 

into the purpose of creation. If Adam 

HaRishon, the first man, had not sinned 

by eating from the Tree of Knowledge of 

Good and Bad, he would have lived for 

eternity. Once HaShem decreed that man 

had to die, we cry for the lost potential 

of every person.  

Only HaShem can Truly Comfort us 

Let us apply this idea to the mourning 

that we experience for the Bais 

HaMikdash and the exile. When we sit 

down on the floor on Tisha Ba’Av and 

mourn for our loss, we are in essence 

mourning for the lost potential of the 

Jewish People. We lament the fact that 

we cannot experience closeness to 

HaShem, offer sacrifices to Him, and be 

in a constant state of awareness that 

HaShem controls everything in the 

world. How can we be consoled in this 

state of mourning? We must draw a 

parallel to the person who is in mourning 

for a loved one. The one closest to him 

has just passed on and immediately 

people come and console him. Do we 

deem this sort of consolation to be odd? 

We know that not only is this behavior 

acceptable, it is actually required by the 

Shulchan Aruch, the Jewish Code of 

Law. Similarly, after lamenting our 

current state of affairs in the exile, we 

are required to be comforted. Who, 

however, can comfort us? Scripture itself 

provides the answer to this question. It is 
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said (Eicha 2:13) mah aideich mah 

adameh loch habas Yerushalayim mah 

ashveh loch vanachmeich besulas bas 

Tziyon ki gadol kayam shivreich mi 

yirpah loch, with what shall I bear 

witness for you? To what can I compare 

you, O daughter of Jerusalem? To what 

can I liken you that I may comfort you, 

O maiden daughter of Zion? Your ruin is 

as vast as the sea. The Medrash (Eicha 

Rabbah 2:17) states: The One Who will 

in the future heal the ruin of the sea will 

heal you. Thus, the words “who can heal 

you?” refers to Hashem. The Only One 

Who can truly offer us consolation is 

HaShem.  

The Shabbos Connection 

In Bircas HaMazon on Shabbos we 

recite the words uvirtzoncha haniach 

lanu HaShem Elokeinu shelo sihay 

tzarah yagon vanacha beyom 

menuchaseinu, may it be Your will, 

HaShem, our G-d, that there be no 

distress, grief, or lament on this day of 

our contentment. One may wonder how 

it is possible that there should not be 

distress and grief on Shabbos if we are 

still in exile and we still mourn the 

destruction of the Bais HaMikdash. The 

answer to this question can be found in 

the next passage, where we recite the 

words vihareinu HaShem Elokeinu 

binechemas Tziyon irecho uvivinyan 

Yerushalayim ir kadshecho ki atah baal 

hayeshuos uvaal hanechamos, and show 

us, HaShem, our G-d, the consolation of 

Zion, Your city, and the rebuilding of 

Jerusalem, City of Your holiness, for 

You are the Master of salvations and 

Master of consolations. Thus, we see 

that HaShem is the Only One Who can 

truly console us, and this fact warrants 

our request that we not experience any 

distress or grief on the Holy Shabbos. 

With this thought in mind we can better 

understand why we refer to this Shabbos 

as Shabbos Nachamu, the Shabbos of 

Consolation, because Shabbos is beyond 

exile and destruction, and in the merit of 

Shabbos observance we will witness the 

Ultimate Redemption, speedily, in our 

days. 

Shabbos in the Zemiros 

Dror Yikra 

The composer was Dunash ben Librat, 

the famed medieval grammarian and 

paytan who lived from 4680-4750 

(920990 C.E.). He was born in Baghdad 

and, except for twenty years in Fez, 

lived there his entire life. He was a 

nephew and disciple of Rabbeinu 

Saadiah Gaon and was acquainted with 

many of the Sages of his time. Rashi and 

Ibn Ezra quote him extensively. His 

name appears four times as the acrostic 

of the stiches in stanzas 1,2,3, and 6. 

This zemer is a prayer to HaShem to 

protect the Jewish People, destroy its 

tormentors, and bring the Nation peace 

and redemption.  

ה ִעִמי אֹות ֶיַׁשע ֲעשֵׂ אּוַלִמי. וְּ רֹוׁש ָנִוי וְּ  seek my ,דְּ

Temple and my hall, and show me a sign 

of salvation. This passage appears to be 

puzzling. Is it not the other way around, 

that we beseech HaShem for a sign of 

salvation which will culminate in the 
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rebuilding of the Bais HaMikdash? The 

answer to this question is that here we 

are focusing on the goal, which is that 

we have the Bais HaMikdash which is a 

site of דרישה, seeking out HaShem, as it 

is said (Devarim 12:5)  ׁשּו ּוָבאָת רְּ נֹו ִתדְּ ִׁשכְּ לְּ

 there shall you seek out His ,ָשָמה

presence and come there. For this 

reason, we first request that HaShem 

seek out the Bais HaMikdash, and in that 

manner we will witness our salvation 

through prayer and the offering of 

sacrifices.  

Shabbos Stories 

Studying Torah and reviewing one’s 

studies 

Rabbi Eliyahu Hoffman writes: In his 

preface to Peas Shulchan, R’ Yisrael 

Shklover writes of his master and 

teacher, the Gaon of Vilna, “He 

reviewed all of Talmud Bavli every 

month. His toil in the study of the holy 

Torah defies description. He would 

review each chapter and masechta 

(tractate) hundreds, and even thousands 

of times. Out of immense love for the 

holy Torah, he once spent a long winter 

night reviewing over and over a single 

Mishna in Seder Taharos.” (Quoted in 

For Love of Torah p. 76)  

Sefer Toldos HaAdam (by R’ Yechezkel 

Feivel of Vilna, Dyhrenfurth 1801) 

writes: R’ Leib, son of R’ Ber of Vilna, 

related to me: Once his father R’ Ber 

watched as the tzaddik R’ Zalman (of 

Volozhin, brother of R’ Chaim) paced 

back and forth in a room, as was his 

way, studying and reviewing a Torah 

thought with wondrous desire and 

powerful love, in a clear sweet voice that 

was music to one's ear. The soul of the 

listener was aroused to love of Hashem 

and a desire for wisdom and spiritual 

guidance. He reviewed the thought once, 

twice, three times, fifty times, one 

hundred times... until one lost count! All 

this was with a joyous heart and 

boundless love, which mere words 

cannot describe.  

R’ Ber observed in silent wonder. In his 

heart, he thought, “Torah, Torah, how 

great is the love in ‘' Zalman’s heart for 

you! It is a consuming fire!” He then 

grabbed hold of R’ Zalman and said, 

“My brother, whose soul and flesh is 

part of me, by the love that exists 

between us, I demand you tell me how 

many times you reviewed this matter!”  

When R’ Zalman saw the way that R’ 

Ber was imploring him to reveal the 

absolute truth, he told him, “In truth, I 

have reviewed the matter two-hundred 

and fifty times.” [Ibid]  

It was not a light matter, as far as R’ 

Zalman was concerned, to review his 

studies four or five hundred times. He 

would remind himself of Chazal’s 

allegory (Eiruvin 54b), “Just as a hunter 

who captures birds, if he breaks their 

wings [so that they will not fly away], 

then they are secure with him. If not, 

they will fly away from him... [so too a 

student must review his studies as soon 

as he learns them, or else he will forget 

them].” He used to say that this allegory 

can arouse one's soul from its laziness in 

reviewing one's studies. [Ibid]  
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Sefer Menuchah U-Kedushah writes: “I 

have heard that the Gaon of Vilna would 

submit a prospective disciple to the 

following test (to determine if his soul 

had been sufficiently purified to taste the 

sweetness of the Torah): He would 

instruct him to review a given matter 

many times. If the more he reviewed, the 

more its love grew in his heart, inspiring 

him to continue to review without 

interruption - with this he found favor in 

the Gaon’s eyes to be accepted as his 

disciple.” [Ibid]  

This Friday is the fifteenth of Av. Chazal 

say (Taanis 31a), “From now on (from 

the 15th of Av through the winter) he 

who increases (his hours of Torah study 

as the nights grow longer) adds (days to 

his life). But he who does not increase 

(the hours of his Torah study) decreases 

(the days of his life).” As our hours for 

Torah study increase, we must be sure to 

set aside ample time for proper 

chazarah/review.  

Meriting giving charity 

Rabbi Hoffman writes further: The holy 

Rebbe, R’ Zisha of Anipoli zt”l would, 

as a young man, study Torah for hours 

and days on end without ever breaking 

for a meal. Only when he felt so 

weakened by his fasting that he could no 

longer learn, would he allow himself to 

ask one of the local baalei batim to be so 

gracious as to give him a meal. At some 

stage, R’ Zisha came to feel that asking 

someone for a meal was in some small 

way a breech in his faith, and that if he 

truly believed Hashem takes care of all 

his needs, then Hashem knows when he 

needs to eat, and could take care of him 

without his needing to ask for it. He 

decided that he would no longer ask 

anyone for a meal, but would rely that 

when the need arose, someone surely 

would offer him on their own accord. 

For a time this is exactly what 

transpired: Whenever R’ Zisha felt 

extreme pangs of hunger, someone 

would inevitably offer him a meal.  

After a few months, however, a problem 

arose. There was no one around that in 

the Almighty's eyes deserved to perform 

such a holy and exceptional mitzvah as 

to sustain the very life of a great and 

holy tzaddik! You don't just give away 

such mitzvos for nothing. Lacking the 

right “agent,” Hashem implanted two 

spigots within the tzaddik’s mouth; from 

one he would suckle milk, and from the 

other honey. Thus he was sustained for 

three full months, until someone 

(evidently a very worthy individual) 

came up to him, threw him a few coins, 

and said, “Zisha, take these - you look 

like you need a good meal!" This 

unbelievable story was related by R’ 

Zisha himself to R’ Avraham Mordechai 

of Pintshov zt”l, and recorded by his 

son-in-law R' Yitzchak Isaac of 

Kamarna zt”l in his Heichal Beracha.  

Equally fascinating is the lesson R’ 

Yitzchak Isaac derives from the story. 

Imagine, he says, that given the choice, 

Hashem would “rather” perform an 

extraordinary miracle, than to allow 

someone the merit of performing an 

exceptional mitzvah he doesn't deserve! 

Although there were many Jews through 
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whom the Almighty could easily have 

sustained R’ Zisha, He chose to take care 

of the matters Himself, until such a time 

as someone truly worthy of this great 

mitzvah arose.  

Having made this point, R’ Yitzchak 

Isaac beseeches the wealthy and 

magnanimous Jews of his time to realize 

that simply having money - and even 

giving generously to charity - is not 

enough. He encourages them to “get up 

early in the mornings, say Tehillim, 

examine their deeds, and implore the 

Almighty” to lead them on a path of 

charity and righteousness, that they may 

indeed merit giving generously and 

wholeheartedly, and that their money 

finds its way to worthy and virtuous 

recipients. (www.Torah.org) 

My Son's Different Path 

by Heather deSilva 

When children choose to become 

religious, it doesn't have to cost family 

harmony. 

I can still remember the feeling I had 

when my first child, a son, was born. He 

was planned for, wanted, gorgeous and 

healthy. I was transformed into another 

zone. I wrote a daily journal in his voice, 

dressed and redressed him up each day 

and repeated every wonderful thing he 

did to anyone who would listen. I felt 

that he was my greatest achievement 

ever. When people would ask "What do 

you want him to be when he grows up?", 

I would simply answer, "Happy." 

 

I grew up in a secular household in the 

midst of the newest Jewish ghetto 

Toronto had to offer. Everyone I knew 

was Jewish, yet we never belonged to a 

synagogue. My brother was the only one 

who attended Hebrew school -- when he 

was 12 to learn his bar mitzvah portion 

by rote. It wasn't surprising then that my 

friends and family teased me when we 

signed our son up for Hebrew school at 

the age of four, which required a 

synagogue membership. The only 

synagogue in our city at that time was 

Reform, and we decided that it would be 

a good fit for our multi-cultural, inter-

religious family. That was my first 

synagogue affiliation. 

Since my husband and I had agreed prior 

to marrying on the importance of 

religious training and that the children 

would be Jewish, I became responsible 

for the religious education of our 

children. To do that, I needed the help of 

a community. As I accompanied my 

three and four year-olds to services on 

Friday nights, I felt that I was the only 

one in the room who knew nothing. I 

knew none of the songs, the prayers, the 

bible stories -- it was overwhelming. 

Never one to back away from a 

challenge, I made it my mission to attend 

every week with my kids, took every 

Torah study, Hebrew lesson, and 

discussion group available until slowly, 

over several years, I attained a position 

of comfort. 

By then, with three little boys in tow, I 

started to take leadership roles in the 

running of the synagogue and felt a great 

http://www.torah.org/
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sense of joy in having found a place that 

gladly accepted my odd mixture of a 

family; a place that embraced and taught 

and included us. I decided I would have 

a bat mitzvah to mark my 40th birthday 

and studied long and hard to prepare the 

Torah portion, haftorah and sermon. 

Afterwards, I decided to teach in the 

school to keep my skills honed. I taught 

beginner Hebrew to adults for many 

years and began to feel that I was quite 

learned. 

His Jewish Education 

Each one, in his own way, fell in love 

with the land.  

I had always presented the after-

confirmation trip to Israel to my sons as 

a given. One by one they graduated and 

made their trip, and each one, in his own 

way, fell in love with the land. Quickly, 

while I wasn't looking, the boys became 

young men and my first-born started his 

own personal spiritual exploration. His 

regular synagogue attendance and 

leadership roles in Reform youth group 

led me to believe he was a happy and 

fulfilled religious young man. However, 

as he became involved in the Jewish 

campus groups such as Jewish Student 

Association and Israel Committee, he 

found that things were done in a more 

observant manner in order to allow 

inclusiveness of all students. Slowly he 

began to question parts of his Jewish 

upbringing and gradually took on new 

practices. 

He attended conferences in New York, 

Florida, California and Israel. Although 

he taught at the Reform synagogue in his 

school's city during his first year at 

university, by his second year my son 

was attending the Orthodox synagogue 

and establishing a very close relationship 

with the rabbi. He waited to wear a 

kippah until he felt he could be a model 

for people who would identify him as a 

Jew. He developed a love for Israel and 

through his involvement in all things 

Jewish, managed eight trips during his 

university years. I watched all of this 

happening, trying to be supportive but 

with a fear of rejection and 

complications in my heart. 

Different Schools of Thought 

Some couldn't help but tell me how it 

would divide our family. 

As his observance increased, my friends 

seemed to feel quite entitled to comment 

on this terrible occurrence that had 

befallen my family and pointed out all 

the problems that would arise. Some 

were shocked; others, angry. Some 

found it ironic that my child should 

become "religious" and others couldn't 

help but tell me how it would divide our 

family and end all hopes of a peaceful 

home. I didn't know if I should panic, 

fight or applaud. 

It was my Rebbitzen's mother, who 

knew my zaidy, who told me how proud 

Zaida would have been of my son's 

chosen path -- his courage and 

determination, and how proud I should 

be that I had given him the self-esteem 

and the unfailing knowledge that I would 

always stand beside him, with pride, 
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wherever his path led him. So I stood 

aside and watched him blossom. 

We did have challenges and we butted 

heads on many occasions -- words were 

misinterpreted and feelings were raw, 

but thank God, over a period of time, we 

worked through the issues, and my 

husband and I came to realize that our 

dream for our son was coming true. He 

was happy! He glowed. He wrote about 

the joy of his learning and we could not 

miss it. We began to share his writings 

and everyone saw the same thing; he 

was so happy! Our friends and family 

began to show some interest in what he 

was doing and expressed admiration in 

his strength of conviction. So when he 

finally announced his intention to make 

Israel his permanent home, to marry 

there, study and raise his family in a 

religious setting, I had to be happy for 

him. By that time, he was laying tefillin, 

wearing tzitzit and a kippah, keeping 

kosher, had legally changed his name to 

his Hebrew name, was keeping the 

Sabbath and, most indicative to me of 

his dedication, shomer negiah (not 

interacting physically with the opposite 

gender outside the construct of 

marriage). 

I knew that how I reacted and presented 

to him could determine our future 

relationship. I looked at each problem 

my friends happily laid at my feet as a 

challenge, and quietly began to read and 

study and try to understand this life he 

had chosen and these people who would 

be an integral part of the rest of his life. I 

was also challenged by the distance and 

the basic differences in thinking. In 

North America we hoped for our 

children to do well in the world and that 

was measured by a secular ruler, in units 

of money. There, in Israel, his doing 

well is measured by his love of learning 

and serving God. There, he will work to 

live. Here, we live to work. 

Continuing Ed 

After his aliyah, he sent me information 

of a learning program in Israel for 

women my age called GEM. Having 

only been to Israel once before, the 

thought of returning, studying and 

visiting with my Israeli son and his 

brother (who by then had been accepted 

to work on the Northern Israel Recovery 

Program with Livnot U'Lehibanot), was 

very enticing to me. 

Son number two had gone to Israel 

vowing that he was not religious like his 

brother and that he was not interested in 

being preached to. Yet somehow during 

his six month stay, he was studying with 

a rabbi, keeping the Sabbath, keeping 

kosher, wearing a kippah and tzitzit! I 

was very nervous. I envisioned myself 

starting all over knowing nothing, being 

on the outside, feeling "less than" again 

and the prospect left me filled with 

trepidation. I was determined not to 

conform to a dress and behavior code 

that I felt was disenfranchising to 

women. I jokingly promised all my 

friends that I would not return wearing a 

wig and reassured them that I was just 

going to hear what "they" had to say in 

order to better understand my sons' 

journeys. 
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I arrived in time for Shabbat with my 

eldest in the Jerusalem neighborhood of 

Har Nof. We were the guests of his Rosh 

Yeshiva, head rabbi and another very 

wonderful family of friends for the three 

meals of Shabbat. I was given a room in 

the apartment of a young, North 

American couple, who had chosen to 

become observant like my son. All of 

my hosts warmly welcomed me and 

made me feel like an honored guest. This 

proved to be a recurring theme 

throughout my three week stay in 

Jerusalem. 

The women were modern thinking and 

looking. The men stared into their 

partners' eyes with adoration while they 

blessed them for the work they did in 

preparing for the holiday and they 

helped to serve, change a baby, and 

make a last minute preparation. They 

seemed to love to refer to their partners 

as "my husband" or "my wife" and there 

was a palpable electricity between them; 

a deep understanding of their feelings 

and needs without the need to explain, 

cajole or whine. They had learned that 

they could ensure they would be taken 

care of, loved and respected by their 

family, if they made their priority taking 

care of, loving and respecting their 

family. It was so simple and yet so 

profound. 

I kept looking for the terrible people 

everyone had warned me of... the ones 

with tunnel vision, a hidden agenda and 

a self-righteous attitude. 

The GEM program itself was a most 

amazing, non-threatening, enlightening 

experience. The daily schedule was 

grueling. We studied for four hours most 

mornings with amazing teachers and 

world-known rabbis, had field trips, 

visited renowned yet humble rebbitzens, 

and did a bit of touring. We usually 

finished our activities and returned to the 

hotel by 11 p.m. Much of our time was 

spent in the Old City of Jerusalem and it 

felt very special and very holy. I was 

witnessing incredible things, having 

unique experiences and meeting Torah 

giants -- in their kitchens! -- experiences 

and people that I never would have had 

or met in my world, and, most 

impressive and important, they were 

relevant. It made me glad that I had 

stepped out of my comfort zone. My 

ideas were never dismissed nor was I 

ever spoken to with anything less than 

respect and interest. There was never a 

derogatory comment or inference. 

I kept looking for the terrible people 

everyone had warned me of... the ones 

with tunnel vision, a hidden agenda and 

a self-righteous attitude, who would tear 

my child from my arms and never allow 

him to come home, but all I found (and I 

looked way under the surface) was a 

gracious group of individuals who were 

joyous and steadfast in their deep beliefs 

and ecstatic to share their joy and 

knowledge. I learned so much in the 

classrooms, at the sites, in the dining 

rooms, in the alleyways of the Old City 

and on the streets of Jerusalem. 

 

But even more than the studies and 

sights, the chance to see the community 
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from the inside: to see the peace and 

love in the homes of the families who 

welcomed me on Shabbat; the total trust 

and respect of the families who gave me 

the key to their apartment while they 

were gone and left notes everywhere 

saying, "help yourself"; and the kind 

words from the many, many families 

who have fed and housed my sons, 

worked with them and taught them for 

the pure joy of sharing their knowledge; 

all these things brought me complete 

peace of mind about the decision they 

had made. I realized their choice was not 

a rejection of me and my ways, but an 

adoption of their own course. 

Integrated Reality 101 

I realized their choice was not a rejection 

of me and my ways, but an adoption of 

their own course. 

No, I didn't come back fully observant, 

but I find myself taking baby steps, like 

making a concentrated effort to not 

speak negatively on Shabbat (keeping 

the laws of lashon hara). I am moving 

forward. I have a deeply satisfying 

feeling that my sons are on a good path 

and will attain the peace and happiness 

in their lives that we had always hoped 

for them. I feel so proud of them for 

having the conviction to take a road less 

traveled and choose the life situation that 

is best for them. At the same time, I 

indulge myself a little in having given 

them the self-confidence and character 

to follow their paths away from mine. 

I know that we will continue to have 

many more frank discussions over the 

years and will disagree on many matters, 

but with my new insight and their new 

peace, serenity and belief in the laws of 

Torah, we will work through each of the 

challenges presented to us. We know 

that the love we share is worth all the 

temporary heartache we may experience 

due to a lack of understanding, but that 

rejection, on either side, cannot be 

considered as an option. When a big 

challenge arises, I remind myself of that 

cute little blue bundle they handed me 

and my simple and naive answer to 

people who asked after my wishes for 

my child's future. I wanted him to be 

happy and he most certainly is. 

(www.aish.com)  

Shabbos in Halacha  

 Tying and Untying Knots - ,קושר ומתיר

 

Tying and untying knots are forbidden 

under the Avos Melachos of קושר, tying, 

and מתיר, untying. The halachos of tying 

and untying involve many details, 

including what is deemed a knot and 

differences between permanent and 

temporary knots. Such a discussion is 

beyond the scope of this work; we will 

merely point out several common 

applications of these prohibitions in the 

modern kitchen. 

 

Tying Knots 

 

When one stores food in a plastic bag or 

when filling a garbage bag, one is 

forbidden to gather the top of the bag 

and tie it onto itself in a single knot. One 

is permitted to gather two parts of a bag 

http://www.aish.com/
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and tie them to each other in a single 

knot, but not in a double knot. One is 

also forbidden to tie something with a 

single knot that has a bow on top. 

[Although one is permitted to tie shoes 

with a single knot and bow, one is 

prohibited from tying bags in such a 

manner. One is allowed to use a plastic 

twist-tie on Shabbos to securely close a 

bag. 
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)5:27לך אמר להם שובו לכם לאהליכם (  
 There is a Talmudic maxim (Yevamos 97b) that  דמיגר שנתגייר כקטן שנולד  – a non-Jew who 
converts to Judaism is legally considered newly reborn, and is no longer the person he was with the 
relatives he used to have. In his commentary on Avodah Zara (63b), the Chasam Sofer writes that he was 
troubled his entire life at his inability to locate a source for this ruling which the Gemora in many places 
seems to take for granted. 
 The Meshech Chochmah suggests that this rule may be derived from a verse in Parshas 
Vaeschanan. Moshe’s father Amram was one of the greatest men of his generation and was married to his 
aunt Yocheved, a marriage which is forbidden to Jews but permitted to non-Jews. If one of the leaders 
was married to his close relative, it is reasonable to assume that many other Jews did likewise and married 
family members who weren’t forbidden to non-Jews.  
 After the giving of the Torah, Hashem instructed Moshe to tell the people to return to their tents. 
The Gemora in Moed Katan (7b) understands this as a reference to their wives. Although they were 
required to abstain from marital relations for three days prior to the giving of the Torah in order to receive 
it in a state of spiritual purity, they were now permitted to resume normal family life.  

However, at this point, those Jews who were married to relatives to whom they were now 
forbidden by the Torah should have been required to divorce them. If Hashem told Moshe to permit all of 
the Jews to return to their wives, their conversion must have made them as if they were reborn and no 
longer related to their wives. This permitted them to remain married, and from here we may derive the 
source for the law which the Chasam Sofer sought.  

The understanding of the Meshech Chochmah that all of the Jewish people at Mount Sinai were 
considered converts who were newly reborn is also supported by a fascinating explanation given by the 
Tosefos Yom Tov. The Mishnah in Avos (5:21) teaches that בן ארבעים לבינה – when a person turns 40, 
he begins to understand. In his commentary on this Mishnah, Rav Ovadiah Bartenura writes that the 
source for this statement is when Moshe told the Jewish people at the end of Parshas Ki Savo (29:3) that 
it was only then, after forty years of wandering in the wilderness that Hashem gave them a heart to 
understand. 

The Tosefos Yom Tov points out that the problem with this explanation is that at that time, after 
forty years of wandering in the desert, the people themselves were well over forty years old; how can the 
Bartenura derive from here that בן ארבעים לבינה? The Tosefos Yom Tov answers that when the Jewish 
people converted at Har Sinai, they were considered converts who were newly reborn, such that their 
chronological ages were reset, and at the end of their time in the wilderness, they were all considered as 
though they were 40 years old. 
 The difficulty with this approach is that in Parshas Behaaloscha (Bamidbar 11:10), the Torah tells 
us that Moshe heard the Jewish people crying about their families. Rashi explains that they were crying 
over forbidden relationships. The Sifri says that they were mourning the fact now they had to separate 
from the relatives whom they had been allowed to marry before the Torah was given. According to the 
Meshech Chochmah, why did they have to separate if they all just converted at Sinai and were considered 
newly-reborn converts who were no longer related? The Maharal (Gur Aryeh Bereishis 46:10) answers 
that because they were forced to convert at Har Sinai due to the fact that Hashem held the mountain over 
their heads and threatened them with death, the principle that שנתגייר כקטן שנולד דמי גר  does not apply. 
 What is the connection between these two seemingly disparate concepts? At the end of the day, 
didn’t they convert? The Kli Chemdah explains that the coercion demonstrated that the Torah was 
intended for us from the times of the Avos, and the giving of the Torah was not considered a true change 
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in our status, in which case they were not considered newly reborn, in contrast to a non-Jew who converts 
and truly becomes a new person.  
 However, others disagree and understand the Maharal literally, that if a person is forced to 
convert, the concept of גר שנתגייר כקטן שנולד דמי does not apply. What is the practical difference 
between the two different understandings of the Maharal? One difference is the novel understanding of 
the Ostrovtzer Rebbe, who points out that even though Hashem held the mountain over the heads of the 
Jewish people and forced them to convert and accept the Torah, there was one exception: Moshe was on 
top of the mountain and was not threatened by it, in which case his conversion was considered voluntary 
and he was the only Jew in his generation who was in fact considered newly reborn at Mount Sinai. 
However, this would not be true according to the Kli Chemdah’s interpretation of the Maharal, which 
applies equally to Moshe. 
 
 

)6:5ואהבת את ד' אלקיך בכל לבבך ובכל נפשך ובכל מאדך (  
 The first paragraph of Shema commands us to love Hashem with all of our hearts. This is difficult 
to understand. How can Hashem require a person to love Him, as emotions must be genuine and sincere, 
and mandated love is hardly an ideal level to strive for?  

Rav Akiva Eiger suggests that feelings of love toward Hashem should come naturally. It is human 
nature to instinctively love a person who we feel loves us. Shlomo HaMelech writes in Mishlei (27:19) 

לאדם האדם כמים הפנים לפנים כן לב  – just as water reflects back the face of the person looking into it, so 
too does the human heart mirror the emotions that it receives from others.  

We need merely focus on contemplating and internalizing the unfathomable love that Hashem 
feels for every Jew, and reciprocal feelings of love will automatically well up in our hearts. It is for this 
reason that we conclude the blessing which immediately precedes the morning recitation of Shema with 
the words  באהבההבוחר בעמו ישראל – Who chooses His people Israel with love – and the evening 
recitation with the words עמו ישראלאוהב  – Who loves His people Israel. As we focus on these words and 
remind ourselves of the tremendous love that Hashem feels for us, we can’t help but experience reciprocal 
feelings of love, which will allow us to recite Shema with the proper emotions and concentration. 
 
 

לבניך והיו הדברים האלה אשר אנכי מצוך היום על לבבך ושננתם  
)7-6:6ודברת בם בשבתך בביתך ובלכתך בדרך ובשכבך ובקומך (   

 Rav Yisroel Salanter writes in Ohr Yisroel (27) that the mitzvah of learning Torah isn’t merely a 
requirement to spend one’s time engaged in the study of Torah. It additionally contains a second 
component: the mitzvah of yedias ha’Torah – knowing the entire Torah.  

A group of yeshiva students once approached Rav Shach in the middle of the winter to “speak in 
learning” with him. They began discussing the sugyos (topics) which are dealt with near the beginning of 
the tractate their yeshiva was studying at that time. Rav Shach, who was known for his strong opposition 
to the slow pace of study which has become prevalent in many yeshivos, chided them, “It’s your fault that 
we are currently in the midst of a severe draught. When Hashem looks down at the earth and sees that the 
yeshiva students are only up to daf ד, He assumes that the winter zman (semester) has just begun, and the 
time for rain hasn’t yet arrived. If you would be learning at a faster pace and covering the ground you’re 
capable of, Hashem would realize how much of the zman has elapsed and how desperately we need the 
rains to come!” 
 
 

Parsha Points to Ponder (and sources which discuss them): 
 

1) Moshe’s petitions to enter the land of Israel were denied (3:26). Why didn’t he at least merit 
having his bones buried in the land of Israel so that he could enter it posthumously, as did Yaakov 
and his 12 sons? (Rabbeinu Bechaye) 
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2) The Mishnah Berurah (61:2) writes that all of the 10 Commandments are hinted to in the three 
paragraphs of Shema, and a person should think of them when saying the relevant verses which 
allude to each of them. How many of them can you find throughout Shema? 

3) When would a person be obligated to repeat all three paragraphs of Shema at night, even though 
he said all of them as part of the evening prayers, did not specifically intend not to fulfill his 
obligation, and prayed after nightfall and without any immodest sight or foul odor in his presence 
or vicinity? (Biur Halacha 60 d.h. v’chein halacha) 

4) When is it preferable to sell an item to a person who already has some of it? (Mishpat Kohen 68) 
 

 
Answers to Points to Ponder: 

 
1) Rabbeinu Bechaye suggests that Hashem specifically wanted Moshe to be buried outside of the land 
of Israel for two reasons. First, this was done to show respect to the rest of the Jews in his generation who 
died in the wilderness and were buried there. Second, it gives hope to all Jews throughout the generations 
who lived outside of the land of Israel and who yearned for the ultimate redemption but didn't merit 
seeing it in their lifetimes. The recognition that Moshe himself died and was buried outside of Israel gives 
them encouragement that they will merit being resurrected and entering Israel together with him. 
 
2) The Mishnah Berurah lists the following allusions: the phrase ד' אלקינו – Hashem is our G-d – 
corresponds to the commandment to believe in Hashem, and the expression ד' אחד – Hashem is One – 
refers to the prohibition against believing in other gods. The verse commanding a person to love Hashem 
with all of his heart, soul, and might alludes to the prohibition against swearing falsely in Hashem’s 
name, as somebody who loves a King will not take a false oath in His Name. The commandment to write 
a mezuzah on the doorpost of your house represents the mitzvah of not coveting another person’s 
possessions, as we place the mezuzah on our doorpost and not on that of our neighbors. The verse in the 
second paragraph of Shema which discusses gathering in one’s grain is an allusion to the prohibition 
against stealing, as it implies that one should gather his grain, but not that which belongs to others. The 
verse threatening that one will be destroyed for worshipping idolatry refers to the prohibition against 
murdering, as somebody who kills another person will be killed. The verse promising long life 
corresponds to the commandment to honor one’s parents, for which the Torah promises long life. The 
warning against allowing the eyes to lead one astray hints to the prohibition against adultery. The verse in 
the last paragraph which discusses remembering all of the mitzvos refers to the commandment to 
remember and observe Shabbos, which is considered equal to all 613 mitzvos. The final words  'אני ד
 .I am Hashem your G-d – correspond to the prohibition against bearing false witness – אלקיכם
 
3) The Biur Halacha writes that a person who normally makes “early Shabbos” and recites the Friday 
night prayers before nightfall expects to repeat Shema again after dark. As such, if one week he happens 
to make “late Shabbos” and recites the evening prayers in their proper time, unless he explicitly had clear 
intention to fulfill his obligation, he must repeat Shema again because his default intention is presumed to 
be in accordance with his usual custom, which is to fulfill his obligation not when saying Shema as part 
of the evening prayers, but during his subsequent repetition of Shema. 
 
4) Rashi writes (7:2) that the commandment not to show favor to non-Jews includes a prohibition against 
allowing them to own any part of the land of Israel. The Mishpat Kohen maintains that if for any reason 
a person is selling land in Eretz Yisroel to a non-Jew, it is preferable to sell it to one who already owns 
property in Israel. 
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Pirchei Agudas Yisroel of America 

 לרפו״ש ר׳ יוסף בן איטא חיה, ור׳ אלטר חיים בן יהודית, ור׳ ברוך מרדכי בן טעסיל, ור׳ אברהם בן רחל, ור׳ מתתיהו חיים בן עטיל  
 ולרפו״ש לאה בת שרה ריבא, ורחל בת חיה ביילא בתוך שאר חולי ישראל

 

Yahrtzeits of our 
 ְגדֹוֵלי ִיְשָרֵאל

 כ״א מנחם אב
5640 – 5717 
1880 – 1957 

 born in ,(4th Belzer Rebbe) זַַצ״ל Rokeach ר׳ ַאֲהרֹן
Belz, Ukraine, was the בְּכֹור of שכָׂר דֹוב  and ר׳ יִשָׂ
ה מָׂ ה רּוחָׂ  He was taught by .(née Twersky) ַבאשָׂ
his father and his grandfather,  ַע  the 2nd ,ר׳ יְּהֹושֻׁ

Belzer Rebbe. He was a גָׂאֹון in all facets of ה  and his ,ּתֹורָׂ
father delegated all ַסק ֲהלָׂכָׂה  ,ַמלְּכָׂה He married .ר׳ ַאֲהרֹן to פְּ
the daughter of his father's brother מּוֵאל ב the ,שְּ  רָׂ
of Sokal. He and his wife had 5 sons and 4 daughters. In 
1926, after his father’s ה ִטירָׂ  .he was appointed Rebbe ,פְּ
During WWII, through many נִִסים, he escaped to  ֶאֶרץ

ֵאל רָׂ  devoted the rest of his life to rebuilding ר׳ ַאֲהרֹן .יִשְּ
ה ה He opened a .ֲחִסידּות and ּתֹורָׂ  and a ֶּתל ָאִביב in ַּתלְּמּוד ּתֹורָׂ
ַליִם in יְִּשיבָׂה  He was beloved by all and is buried .יְּרּושָׂ

next to ר׳ מֶֹשה Feinstein and the Tchebiner ב  .רָׂ
  

 

 

 

Understanding ו באב״ט  
 לע״נ ר׳ משה צבי בן הר׳ טוביה הלוי זצ״ל  

The last נָׂה יּו יִָׂמים טֹוִבים  :teaches (ד:ח) ַמֶסֶכת ַּתֲענִית in ִמשְּ לֺא הָׂ

יֹום ַהִכפּוִרים... ר בְָּאב ּוכְּ ה עָׂשָׂ ֲחִמשָׂ ֵאל כְּ רָׂ יִשְּ  There were no ,לְּ
greater ָיִמים טֹוִבים for ָרֵאל ַלל ִישְּ יֹום  and ָאב than the 15th of כְּ

א The .ִכּפּור רָׂ  is equivalent טּו בְָּאב relates why (ַּתֲענִית ל:) גְּמָׂ
to the day of ִחילָׂה ִליחָׂה ּומְּ  were לּוחֹות when the 2nd set of סְּ
given. Three incidents involve the ַאְחדּות of יְִשָרֵאל after 
being split: marriages from one ֵשֶבט to another; allowing 
ָיִמין  removing the ;ֵשֶבט back to marry into another ֵשֶבט ִבנְּ
border guards thus allowing the 10 ָבִטים ֶרֶגל to be שְּ  .עֹוֶלה לְּ
Two demonstrate ד׳’s love even to the sinners in His 
people: the last 15,000 of the ָרִים  did not die; the עֹוֵלי ִמצְּ
bodies of those killed in ֵביַתר did not rot and were buried. 
One shows יְִשָרֵאל’s love to His ּתֹוָרה: after ‘stopping 

cutting wood for the  ִַמזְֵּבח’ ceremony, we used our 
extra time for learning תֹוָרה.  

  

 
 

 
  

Torah Thoughts Adapted from: 
Rav Pam on Chumash 

(with kind permission from ArtScroll) 

ִדיל מֶֹשה       ִרים…) ָלְראּוֵבנִי… ֶאת ֶבֶצר …  ָאז יַבְּ בָׂ מג(-ד:מא דְּ  

 Then Moshe set aside … Betzer … of Reuven … 

 Shortly before his death, מֶֹשה designated three of the six לָׂט ֵרי ִמקְּ  cities of refuge, where a Jew who had ,עָׂ

killed someone accidentally could flee from the pursuit of the victims close relatives. The remaining three cities were 

later set aside by  ַע ֵאל in יְּהֹושֻׁ רָׂ ֵדן proper on the western bank of the ֶאֶרץ יִשְּ עַ  The three cities that .יַרְּ  designated are יְּהֹושֻׁ

listed in a north-to-south order (ַע כ:ז  ,designated are listed from south to north מֶֹשה while the three cities that ,(יְּהֹושֻׁ

with ֶבֶצר, in the territory of אּוֵבן אּוֵבן listed first. Why did ,רְּ  ?merit to have his city mentioned first רְּ

 The א רָׂ אּוֵבן :explains (ַמכֹות י.) גְּמָׂ אּוֵבן ַויִַצֵלהּו  ,as it says ,יֹוֵסף was the first person to attempt to rescue רְּ ַמע רְּ ַויִשְּ

ם  the brothers ,יֲַעקֹב With his dreams and bad reports about their conduct to their father .(בְֵּראִשית ל״ז:כ״א) ִמיָׂדָׂ

considered יֹוֵסף a רֹוֵדף, pursuer. They were convinced that the death sentence against יֹוֵסף was halachically justified. 

When the brothers plotted against יֹוֵסף and wanted to kill him, אּוֵבן  יֹוֵסף attempted to rescue him by suggesting that רְּ

be thrown into a pit instead. His intention was to come back later to rescue יֹוֵסף and return him safely to his father. 

For doing so, he was rewarded by having the city of refuge in his territory, ֶבֶצר, mentioned first. 

 What motivated אּוֵבן ש The ?יֹוֵסף to risk provoking the wrath of his brothers by trying to save רְּ רָׂ בְֵּראִשית ) ִמדְּ

אּוֵבן :tells us (ַרבָׂה פ״ד:ט״ו  counted me among his brothers … I thought that because of my יֹוֵסף ,said, “In his dreams רְּ

sin in the incident of (בְֵּראִשית ל״ה:כ״ב) ִבלְּהָׂה, I would be excluded from ֵאל רָׂ ַלל יִשְּ  Should I not rescue him?” In the .כְּ

merit of this rescue, אּוֵבן לָׂט was rewarded with the privilege of having the first of the six רְּ ֵרי ִמקְּ  established in his עָׂ

territory. 

 This ש רָׂ  contains an important insight. Two people can hear the identical words and can react in ִמדְּ

completely opposite ways. יֹוֵסף’s dream of a sun, moon and eleven stars bowing down to him infuriated his brothers, 

who cried out, “Will you then reign over us? Will you then dominate us?” (ibid. ל״ז:ח). The same dream filled אּוֵבן  s’רְּ

heart with joy and calmed his fears that he and his descendants would be banished forever from ֵאל רָׂ ַלל יִשְּ  Instead .כְּ

of being angered, he felt honored and relieved that he was counted as one of the eleven stars.  

 A person’s remarks may often be interpreted in various ways. Countless friendships have been destroyed 

due to misunderstood remarks. A Jew must train himself to focus carefully on the good in what he hears by 

following the advice of ַכף זְּכּות :ֲחזַ״ל ם לְּ ן ֶאת כָׂל הָָׂאדָׂ ֵקי ָאבֹות א:ו) and judge everyone favorably — ֶוֱהֵוי דָׂ  .(ִפרְּ

 

 

The 4th Belzer Rebbe, 
ר׳ 

 Rokeach ַאֲהרֹן
 was known as ,זַַצ״ל

the ‘Wonder Rabbiner’ by both 
Jews and Gentiles alike. It is 
related that  ַע ם יְּהֹושֻׁ הָׂ רָׂ ר׳ ַאבְּ
 once ,זַַצ״ל ,of Kopycznitz הֶערשל
asked him what he ate for 
breakfast. ר׳ ַאֲהרֹן responded 
that he had fulfilled ַפת ַשֲחִרית by 
putting sugar into his coffee. 
The Kopycznitzer urged him to 
eat more — the world needed 
him to be strong. Four years 
later, when the Kopycznitzer 
visited the Belzer Rebbe once 
again, ר׳ ַאֲהרֹן said him, “Since 
your last visit, I now eat 
another spoonful because it is 

a וָׂה ִמים to listen to ִמצְּ ֵרי ֲחכָׂ   ”!ִדבְּ
 

  

 

 

 

 

 

 

 
 

 לע״נ הב׳ ישעיהו דוב ע״ה בן יבלחט״א יצחק צבי נ״י,  לע״נ הב׳ מתתי׳ ע״ה בן יבלחט״א משולם זישא הלוי נ״י
 לע״נ לאה בילא בת אלכסנדר משה ז״ל, לע״נ אסתר בת יהושע ע״ה,  לע״נ ר׳ דוד שמעלקא בן אברהם אביגדור ז״ל, לע״נ שפרה בת ר׳ מרדכי ז״ל

טשרנה בת ר׳ מאיר ליבער ז״ל״נ לע״נ ר׳ אברהם אליעזר בן ר׳ נתן בנימין ז״ל,  לע״נ ליבא ע״ה בת ר׳ דוד זאב הי״ד,  לע״נ ר׳ שמואל מנחם משה בן ר׳ יצחק הכהן ז״ל, לע  
 לזכות לשידוך בקרוב לר׳ מנחם צבי בן איטקה שליט״א  ור׳ אברהם בן זיסל בתי׳ שליט״א

  

 

ַאֲהרֹן רֹוֵקַח זַַצ״ל ר׳  
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Learning never ends! As the 

school year comes to an end 

and the season changes from 

spring to summer, there are 

many opportunities to enjoy 
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call 212 797 9000 ext# 272 
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  This week’s issue/Pirchei Learning Program are dedicated 

 לע״נ הבחור הנחמד ישעיהו דוב ע״ה בן

נפטר כ״ז תמוז ה׳ תשס״טיבלחט״א ר׳ יצחק צבי שליט״א   

 
This week’s learning program is dedicated: 

 לרפואה שלמה לר׳ יוסף בן איטא חיה שליט״א
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 בס״ד
 לע״נ הב׳ ישעיהו דוב ע״ה בן יבלחט״א יצחק צבי נ״י,  לע״נ הב׳ מתתי׳ ע״ה בן יבלחט״א משולם זישא הלוי נ״י

 לע״נ לאה בילא בת אלכסנדר משה ז״ל, לע״נ אסתר בת יהושע ע״ה,  לע״נ ר׳ דוד שמעלקא בן אברהם אביגדור ז״ל, לע״נ שפרה בת ר׳ מרדכי ז״ל
טשרנה בת ר׳ מאיר ליבער ז״ל״נ לע״נ ר׳ אברהם אליעזר בן ר׳ נתן בנימין ז״ל,  לע״נ ליבא ע״ה בת ר׳ דוד זאב הי״ד,  לע״נ ר׳ שמואל מנחם משה בן ר׳ יצחק הכהן ז״ל, לע  

 לזכות לשידוך בקרוב לר׳ מנחם צבי בן איטקה שליט״א  ור׳ אברהם בן זיסל בתי׳ שליט״א



 

 :Questions of the week ַרִש״י 
1. What was the special ה ֵאל found in הקב״ה that ִמדָׂ רָׂ נֵי יִשְּ  that made Him בְּ

choose us? 
2. Why does הקב״ה promise reward for 2,000 generations by the  ֲעֶשֶרת

רֹו in ַהִדבְּרֹות ַשת יִתְּ רָׂ ה but only 1,000 generations in this week’s ,פָׂ שָׂ  ?ַפרְּ

Answers 

ֵָׂאל noticed how הקב״ה .1 ְּר  are careful not to feel big [and act differently] after בְּנֵי יִש
 therefore chose to make them his הקב״ה .,bestows kindness to them הקב״ה
special nation (7:7 — ד״ה ֹלא ֵמֻרְבֶכם). 

2. The reward for ֲעבֹוַדת ה׳ out of love—(5:10) ַלֲאלִָׂפים לְּאֲֹהַבי—is greater than  ַעבֹוַדת

ָׂו לְֶּאֶלף — due to fear ה׳ ְֵּרי ִמצְֹּות  .(7:9 — ד״ה ְלֶאֶלף ּדֹור) ּולְּשֹמ

For sponsorship or comments, please call: 718 972 2188 or Fax: 718 506 9633. 

 

פָׂט  ֵלא נֵי  ִאיש  ִכי  ַהִמשְּ גּורּו  ִמפְּ עּון  ֹלא  תָׂ מָׂ טֹן  ַכגָׂדֹל  ִּתשְּ ט  ַכקָׂ פָׂ נִים  ַבִמשְּ … ים  הּואֹלקִ ֹלא  ַתִכירּו  פָׂ

ִרים א:יז(.  בָׂ  )דְּ

 You shall not show favoritism in judgment, small and great [people] alike 

shall you hear, you shall not tremble before any man for the judgment is G-d’s. 

∞ ∞ ∞ ∞ ∞ 

 For four years, only R' Chaim Ozer Grodzinski זַַצ״ל and his immediate 

family knew that he had cancer. He showed no visible signs of his terrible suffering; 

a smile was always on his face. He refused to enter a hospital, for he was ever 

aware of how world Jewry, and the יְִּשיבֹות in particular, had rested on his shoulders 

for 55 years...how could he possibly spare time for a hospital stay? When he was 

hospitalized, his כְַּלל work went with him — including the burden of answering the 

steady stream of ֵאלֹות   .from all over the world (halachic queries) שְּ

 On the last Thursday night of his life he issued orders regarding the 

dispersal of all the charity funds in his care. To the many visitors in his room he 

said, "Good night." Then he whispered, "Who can be זֹוֶכה to having a good night? 

Even so, I have no לֹום ,ַטֲענֹות   ".(no grievance to G-d) ִרבֹונֹו ֶשל עֹולָׂם to the ַחס וְּשָׂ

 Friday, before noon, two men were at his bedside, R' Yechezkel 

Mishkovsky and R' Moshe Shatzkes (Lomza Rav) — whispering, not to disturb the 

sleeping ַצִדיק, not realizing that he had already passed on.  

 The hospital was three kilometers from the city, but as soon as the news 

of his passing reached Vilna the entire length of the road was filled with people.  ְּי נֵ ב

ה  ,were assigned to transport his remains on their shoulders until the city limits ּתֹורָׂ

then to place them on a wagon, fearing the reaction of Soviet authorities to any 

unusual demonstration. He was placed in the room where he had studied ה  ,ּתֹורָׂ

rendered decisions on ֵאלֹות דָׂ  and ֶחֶסד dispensed ,שְּ הקָׂ צְּ , for 55 years. There, until 

Sunday,  ְּהי נֵ ב ּתֹורָׂ  recited ִהִלים פָׂ  and pored over his (Psalms) ּתְּ ִריםסְּ  day and night.  

 Those responsible for arranging the  ָׂו היָׂ לְּ  on Sunday, were haunted by an 

ugly experience with the Soviets at the  ָׂו היָׂ לְּ  of R' Lazer, the Minsker לֹוגָׂד : the Soviets 

arrested all the ִפִדים  as well as a number of mourners. Some suggested a quiet ַמסְּ

וָׂ  היָׂ לְּ  for R' Chaim Ozer, but that was rejected as impossible, for surely all of Vilna 

would come regardless of plans … The authorities should be notified — but 

suppose they forbid a mass funeral? … The decision: נֵי ִאיש גּורּו ִמפְּ  they had — ֹלא תָׂ

to do what is right for the ה וָׂ  without fear of the soviets. A public …  כָׂבֹוד ַהּתֹורָׂ היָׂ לְּ  

would be held, without securing permission and avoiding any official refusal. R' 

Yoseif Shuv, secretary to R' Chaim Ozer, would take responsibility if the Soviets 

were to challenge the proceedings.  

 Sunday morning, Vilna's entire Jewish populace gathered, joined by the 

היְִּשיבָׂ   students and the refugees to whom he had been father and sole contact with 

the outside world. The first ֵפד  the ,רֹאש ֵבית ִדין was delivered at his house by the ֶהסְּ

aged R' Henoch Eigesh. The procession then proceeded to the big shul, where R' 

Shatzkes and R' Zalman Sorotzkin (Lutzker  ָׂבר ) spoke. The procession continued, 

stopping every few blocks. A makeshift platform would be raised and a  ָׂבר  would 

speak, adding up to a total of forty ֵפִדים  Instead of interfering, as feared, the !ֶהסְּ

opposite happened — the Soviets dispatched a battalion of militiamen to preserve 

order. Literally thousands of צֶעטלַאְך, with all sorts of requests, were thrown into 

the grave before it was closed. The soldiers made sure all צֶעטלַאְך reached their 

destination, not outside, for fear some might contain anti-Soviet propaganda.  

 The  ָׂו היָׂ לְּ  was an unusual display of ה  in the tumultuous years  כָׂבֹוד ַהּתֹורָׂ

during WWII, for the leader who led  ַלל ֵאלכְּ רָׂ יִשְּ  through one of its darkest 

times with selfless love and devotion. 

 *The ֵפץ ַחיִים ֵמי ִחלּול ד׳ ,that asks (יומא פו.) גְׇּמׇרא quotes the חָׂ  what is an ,ֵהיֵכי דָׂ
example of desecrating ד׳’s [Holy] Name? The גְׇּמׇרא presents an interesting 
response. ַרב taught, “Look how I behave, when ever I buy on credit, I 

always pay back immediately.” The ֵפץ ַחיִים  is teaching us the גְׇּמׇרא explains that this חָׂ
 to not repay ִחלּול ד׳ for anyone who borrows money or buys on credit, that it is a ֲהׇלׇכה
the loan in full immediately, (i.e. as soon as the loan becomes due). The ֵפץ ַחיִים  adds חָׂ
that the ִחלּול ד׳ obviously continues for as long as the loan is not paid up. 
 *This is intended only as a brief synopsis. Review of the ֵסֶפר ַאֲהַבת ֶחֶסד is far more extensive and appropriate. 

A Loving Kindness Moment:  חלק ב׳ פרק כד  —ֵסֶפר ַאֲהַבת ֶחֶסד  

The ֵפץ ַחיִים ן עָׂרּוְך quotes the חָׂ חָׂ לְּ ט צז:ד) שֻׁ פָׂ  .that one must be very careful with borrowed money (חֶֹשן ִמשְּ
There is an ִאסּור to spend borrowed money in a wasteful manner and then be in an uncomfortable position 

to be unable to repay the loan. Such a person is classified by ֲחזַ״ל as a ע שָׂ  .wicked person ,רָׂ

  

Living with the Torah 
Fear No Man 

Adapted from: The Jewish Observer 
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*Since we only discuss 1-3 ֲהלָׂכֹות, it is important to consider these ֲהלָׂכֹות in the context of 

the bigger picture. Use them as a starting point for further in-depth study. 

*Halacha Corner:  
  ִהְלכֹות ִעְנָיֵני ְדיֹוָמא: ט״ּו ְבָאב

 On ט״ּו בְָּאב, the Fifteenth of Av, we observe a partial יֹום טֹוב; we do 
not say ַּתֲחנּון, a ן תָׂ  do not fast on their wedding day, and we ַכלָׂה and חָׂ
should not make ֵפִדים  .ֶהסְּ

 One reason ֲחזַ״ל declared this יו״ט is to celebrate the fact that night-
time starts getting longer, giving us extra opportunity to learn ה   .ּתֹורָׂ

   
When ר׳ ַאֲהרֹן Rokeach זַַצ״ל of Belz was a בָׂחּור, he received a 
pocket watch as a gift. One morning, a passerby asked him for 
the current time. The boy looked at his new pocket watch and 
replied, “Ten minutes and thirty-two seconds past seven.” He 
asked the boy to explain why he was so precise in giving the 
time. The young ר׳ ַאֲהרֹן explained  “ װֶען אֵײנֶער פרֵײגט ַא טֹובָׂה פּון ַא

ֵלימּות!  When someone asks a Jew a — ִײד, ֶער דַארף דָאס טָאן בְּשְּ
favor, he must perform it ֵלימּות  ”!(completely) בְּשְּ

Sage Sayings 
Source: Something to Say — Goldwasser (ArtScroll) 

 

 

 

 Focus on Middos בס״ד
Story adapted: As Heard From Rabbi Wagschal (Feldheim) 

 

Dear Talmid,  
 One of the many Rebbes sought after by the Nazis ימ״ש 
during WWII, was ר׳ ַאֲהרֹן Rokeach, זַַצ״ל, the 4th Belzer Rebbe. The 
Belzer ֲחִסיִדים were מֹוֵסר נֶֶפש to spirit away their Rebbe, who insisted on 
being accompanied by his half-brother, R' Mordechai. There were 
many occasions when they were almost caught; however, the ֲחִסיִדים 
successfully were one step ahead. In one hair-raising escape attempt, 
the brothers were driven out of Poland and into Hungary with the help 
of a friendly counter-intelligence agent. After spending 8 months in 
Hungary, the brothers boarded the Orient Express train to Istanbul, 
Turkey. Finally they arrived in ֵאל רָׂ  in February of 1944, where ,ֶאֶרץ יִשְּ
both men learned that they lost their entire families during the war. 
 s first stop-over was in Haifa. It had a Jewish’ר׳ ַאֲהרֹן 
settlement and he intended to spend his first ַשבָׂת there. His personal 
ג  He .שֹוֵחט custom, in Poland had always been to employ his own ,ִמנְּהָׂ
would always carefully first examine the ַחלָׂף (knife) before the ִחיטָׂה  שְּ
and only then would he be prepared to eat meat.  
 Fully aware of his long-standing ג  ַחִסיִדים his loyal ,ִמנְּהָׂ
arranged to bring a trusted שֹוֵחט from ַליִם  .for this very purpose יְּרּושָׂ
However, the Rebbe stated categorically that as he was an  ַאֹוֵרח, guest, 
in another town, he would only eat from the ה ִחיטָׂ  !of that town שְּ
 “Rebbe,” one of his ֲחִסיִדים said, “we have brought this שֹוֵחט 
over here from ַליִם  especially for this purpose. He is known in יְּרּושָׂ
ַליִם  If you do not avail yourself now of  .שֹוֵחט as an extremely good יְּרּושָׂ
his services, would you not be putting him to shame?” 
  “Indeed it may be unfortunate,” the Rebbe replied, “that I 
may possibly be putting this one man to shame indirectly. But if I do 
not eat from the local ה ִחיטָׂ  ”.I will put to shame a whole town ,שְּ
 My ִמיד  we can understand why R' Yeshayale Tchchoiver ,ַּתלְּ
ה could never commit an ר׳ ַאֲהרֹן once said that זַַצ״ל  was ֲעבֹוַדת ד׳ His .ֲעֵברָׂ
done while thinking about the whole picture! 

 יְִּהי זִכְּרֹו בָׂרּוְך!
יְִּדידּות   ֶרִבי Your                   ,בְּ
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