
ktrah hbc kgn h,nj ,t chav ivfv irvt ic rzgkt ic xjbhp
ofu,c h,tbe ,t utbec  - (th 'vf),uct ,ruxnc vfhkvv ,kgnc

   dvuuymb wrugp kgcwc ogv ukafba rjta lht ohtur ubt ,nsuev varpc 'vb
vgav uzc teusu 'vkhexc ukt uchhj,b hf 'ohtyujv ,t gheuvk v"cev hpn van
ujuf ,t vtrvu 'iugna yca ka uthab hrnz tuv 'ogn orunv ahtv van hbpc ghpuv
kuckc ourdk hsfc ovc vhv ,tz kfc 'kkf ohbf uhrcs uhv tka odvu 'trh,vk
v"cev hpn ,uarupn gnaa rjt van ukhpta ohrcsv hbp ughdvu 'kusd auyayu
vghs ,uujku ,udvk u,kufhc vhv tk z"fc 'vkhex ohchhj iuugv vzc ukafba ukta
'wuc ohgdup ohtbe ,hnrt kgucv kfw vfkvv ubnn vnkg,ba (u 'vf) h"arpfu 'usdb
'wtndtc thbe hkyew vhv tk vz hrnz 'vfkvv ubnn vnkg,b obhjk tka htsucu
ihta ohngy i"ec jhfuvk khj,vu 'vru,c ukhj ,t uhbpk vtrv van hbpk utuccu
vrhvcv vfkvvau ',hnrt kgucv vz kkfc tuv ihta jhfuvk jhkmvu 'ruxht oua itf
ohrafvk vae vga v,hv vga v,ut 'uhkg kkf cxun ubht wuc ohgdup ohtbewa
ohrcsv hbp ughdv lf hsf sgu 'vhnus e,,ab van oda o,utrc 'ktrahca
cchx hsfc tk lt /ohtmnb ov vc vkusdv vfucnv ,t o,utrc ohfuc ukhj,va
 /uk hutrv ,t kuyhu xjbp tucha hsf vz vhva 'oa h"ar thcna hpfu ',tz kf v"cev
'ifk osuen vrfaku vumn v,utk hutr xjbp vhv rcfa ohtur ubt h"ar hrcsn    
thcvu 'vrfac u,ufzk raufv ,ga itf vtr ,uchxv ccxnu 'xjbpk uk vsng ,ufz
hutrv ,t v,ufzc kuyhu vagn hshk xjbp tucha hsf 'van hbhgn vfkvv ,nkgv hshk

wudu uc jur rat aht iub ic gauvh ,t lk je van kt wv rnthu
(jh-zf)wuc jur rat ahtw ohkhnv ,buuf ruthc - 

   z odrhwwwwxxxxuuuukkkkeeeebbbbuuuuttttwwwwc ;hxuvu '"vhc vtucb jur hs rcd" 'wwwwkkkktttthhhhzzzzuuuugggg    iiiicccc    iiii,,,,bbbbuuuuhhhh    oooouuuuddddrrrr,,,,wwww'
 okut /"hukg thra wv ose in vtucb jurs rcd"hhhh""""aaaarrrrcccch"arc wg) ,kta ratf" 'arhp 

hpk sjtu sjt kf kcux tvha dhvbn ovhkg vbn ',ujurv heukt wv suephw 'z"y khgk
cu /"sjtu sjt kf ka (u,gs) ujur sdbf lukvk kfuha '(wu,gswwwwttttrrrrzzzzgggg    iiiiccccttttwwww'rthc 

wg] uckc ruchdk) "wahtk ,hhvu ',ezjuw unf ogyv er 'jur uc ah hj aht kf tkvu"
'[wufu ohabt ogyu v"s wc d"h rcsnc} {iuug taub v"s ahr wz s"k oa} wtrzg ictw
uh,ughdbu grv urmh ,t acufu 'hutrv hpk ovc an,anu uapb ,ujuf kg lkunv
vnkak lknv sus vuuhma '(,czufv u,gsc caj,nu ogv iunvn trh ubhtu ',uhahtv
ktrah og kg luknk kfuha hsf ',udhvbnvu vfuknv ,t ubnn ,ark sng ratf ubc
,czufv ogv iunv ,gsc ,ucaj,vu ,uhaht ,ughdb kf tkk hutrv hpk udhvbvku
hp ,t h,rcg hf 'h,tyjw thcbv ktunak urnutc lknv kuta vsuu,va unf tksu)
,buuf z"pku '([s"f u"y 'wt ktuna] wokuec gnatu ogv ,t h,trh hf 'lhrcs ,tu wv
luknk uk raptha uckc vrucd jur kt thv wuc jur rat (uckc ruchd) ahtw ohkhnv

/ogv iunv ,gsc ,ucaj,vu ,uhaht ,ughdb kf tkk hutrv hpk udhvbvku ogv kg

/vagbv kfk hutra sg xjbpk uk snga oumgv ,ufzv uvn ,gsk ubhkg kyunu /uk
,t xjhhk ubhbpka trenc cua rzjk iufbk vru,v v,tr ogyv vzka raptu     

 'uh,uct rjt xjbpwwwwiiiivvvvffffvvvv    iiiirrrrvvvvtttt    iiiicccc    rrrrzzzzggggkkkktttt    iiiicccc    xxxxjjjjbbbbppppwwww,nsuev varpca ;t kgu 
ubk ,ukdk hsf cu,fv ovhkg rzj ,tz kfc 'uxujh kf rhfzv rcf (z 'vf khgk)
,urhvcu vrfv hshk uthcv rat rcsv ,chx hvnu 'u,umnk orda u,ufz hvn
hfrsc ,unhn,c u,fhkv ,chxc vz vhv hf 'auyayu kuckc ka vga v,utc
vz hf 'irvt ubheznu rzgkt uhctn kchea vnn tuva kf zhz ,ubak hkcn ',uct
'ovhkg ofj,n ubhtu 'kzrc heuj uhbpk vnvu 'uhkdrk rb ov uh,uct hfrsa ostv
hf ',ubuanu ,ubua ,urcxc u,gs ayayku vkucj,c tuck t"t ostv vzk

 ,hcc ruxt vhva vn hf gsuh ostv vz 'kkf trcxc kyun rcsv iht vhshskuhct
 hbhgc sutn chcj uh,uct ,ruxnc ehzjnv ostv vzu !okugk ruxt ubhviuhfu 'v"cev

rcsv vza ccxk aehc f"g 'kkfv vzc ohehzjnv uktn tuv xjbpa v"cev gsha
/uk hutrv urfac v,ufzc vfzhu 'vagn hshk xjbp ,t thc, tpud

 - wxjbp trhuw (z 'vf) cu,fv rntn kg khgk h"ar thcva vn vzu   vvvvaaaaggggnnnn    vvvvttttrrrrwwww
wwwwvvvvffffkkkkvvvv    rrrrffffzzzzbbbbuuuuhf 'rtav ihck xjbp ihca hubhav uvn ubhbzt ,t rcak iuuhf lfc /

kf lt 'hrnz ka u,gs ,uuj gna uhjt rtafu 'vagn ,gac jfub vhv xjbp od
ka ubhs uvn rfzb vhp kgu wvagn vtrw tuv 'tnhb tuknf uhkt gdb tk ,tz
er 'vaga vn ,uagk iufbk hrnz vtr vnku vn kg u,ut ihhbg tk kkf 'wvaugwv
kga 'van hpn irvtu 'irvt uhct hpn kchea rzgkt uhctn kche lfa 'gsh ,tz
,t rhvcvu ou,c lkva vz tuvu 'wv htben h"g crjc reshvk ohhutr tyjv vz

 lfw vank urntc 'ohrcsvllllnnnnnnnn    hhhhbbbbkkkkccccuuuueeeennnn/wuc ohgdup ohtbe ,hnrt kgucv 
heukt wv suephw ,"havk urnutc ubhcr van aehc vzf aht kga ';hxuvk ahu     
heuktw itf urnut ,buuf ihcvk ah hrva 'wvsgv kg aht rac kfk ,ujurv
thva ukt ohkhn ,buufc arpk aha vn osevc cahhk ahu 'wrac kfk ,ujurv
hrnujv ubumr kg wukfau u,nabw-ujur ,t yhkana ostc ifua oheukta vn kt
,bhfa ,travk u,ut ,rafnv lrsc dvb,vk u,kufhc vz hsh kgu hracu
hsf ,tza 'wrac kfk ,ujurv heuktw itf rnt gusn icun z"pku 'uhkg oheukt
tuva ost tuva 'ktrah ,sg kg luknk rjchha vmura ostv dux ,t rt,k
hsh kgu hracu hrnujv ubumr kg wukfau u,nabw-ujur ,t yhkan rat uckc ruchd
kfuh lfca 'uhkg oheukt ,bhfa ,travk u,ut ,rafnv lrsc dvb,n tuv vz
,gsc ,ucaj,vu ,uhaht ,ughdb kf tkk hutrv hpk udhvbvku ogv kg luknk

/wvsgv kg (rtc,bfu 'uckc ruchd-) ahtwv ,uhvk tuv hutru 'ogv iunv
     arhp z"pkuoooo""""hhhhcccckkkknnnnvvvv,fknu 'jet (ogcrh) l,utu" '(zk-th wt ohfkn) cu,fv ,t 

luknk kufh ubht tkv 'ihcvk aha '"ktrah kg lkn ,hhvu 'lapb vuut, rat kfc
i,hba vsuvh yca kg od luknk vuut,n uapb hrva 'uapb vuut, rat kfc
orya 'vfuknv kt htb, uk rnt"a 'thv cu,fv ,buuf tkt 'uhkg luknk ogcjrk
an,avku uapb ,ujuf kg luknk uhkg 'wktrah kg lkn ,hhvuw 'ogv kg luknh
hkan) cu,fv ,buufc kkfb od vzu /",hnvcv uapb ,uut, kgu 'hutrv hpk ovng

/(ohrjt kg) "ufuknh (,hnvcv oapb ,uut,u oapb ,ujuf kg) ohfkn hc" '(uy-j

R’ Yosef Patzanovsky zt”l (Pardes Yosef Hachadash) would say:

       “wokug ,bvf ,hrc uhrjt ugrzku uk v,hvuw - According to some, Pinchos became a Kohen only after he killed Zimri, while

others hold that at the time he was an ordinary Kohen and afterwards he was awarded Kehunah Gedolah (See Zevachim

111b). The Rambam rules (Hil Tefilah 15:3) that a Kohen who kills someone, even unintentionally, is disqualified to give

the Priestly Blessing (and may not perform the avodah in the Bais HaMikdash, see Tosfos Yom Tov, Bechoros 7:7). If so,

according to the opinion that he was already a Kohen, how was Pinchos permitted to be Kohen Gadol? We may answer

based on the Zohar (217a), that when Pinchos killed Zimri, his soul departed and Hashem revived him by placing the souls

of Nadav and Avihu in him. Thus, when he became a Kohen Gadol he was a new person and the fact that in a previous

lifetime he had been a Kohen and had killed someone did not have any bearing on his current status.”
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Rizhiner Rebbe, R’ Yisroel Friedman zt”l (Tiferes Yisroel) would say:

     “  vkug ouhk ohba wvk uchre, rat vatv vzwshn,w  - Two thoughts must remain with a person every

second of the day:  hsdbk wv h,huawshn,w  - ‘I have set Hashem before me always.’ and hsdbk h,tyjuw
shn,w  - ‘My sin is before me always.’ This is the daily ‘sacrifice’ of a Jew.”

A Wise Man would say: 

     “A good friend is a person who listens attentively while you say nothing.”                         
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v"g vnka ovrct wr ,c kjr tahr u,hgru k"z whcuy wr ic rykt ktuna ;xuh ovrct wr ,nab hukhgk nply : The parsha of the Moadim (holidays) falls out every

single year during the Yimei HaMetzarim, the Three Weeks

of aveilus for the destruction of the Bais HaMikdash. The

Seforim tell us that the significance of this is rooted in the

fact that there are 21 days of Yamim Tovim throughout the 

    A SERIES IN HALACHA
   LIVING A "TORAH" DAY

"okuf sdbf vru, sunk,u" - The Greatest Mitzvah of All (84)
Torah Study vs. Mitzvah Obligations: Chessed and Tzedaka.
Last week we concluded with the basic rule that if one is

learning Torah and a chessed situation comes to him, his course
of action depends on the following: If it can be taken care of
satisfactorily by someone else who is not learning, one should

not stop his learning, but rather allow the other person to do it. If
he is specifically needed, he should stop his learning and do the
mitzvah. So, if while one is learning, another person comes and

asks for tzedaka, or a guest arrives and needs help settling in, or
someone needs the chessed of a car ride and the one learning is
needed, he should stop learning and do the chessed. 

Tzedaka Interruption During Learning. Even though one
must stop his learning to give tzedaka, there are circumstances
where this does not apply. For example, if a person is constantly

being asked for tzedaka, time and time again, as many of our
"og hchsb" are, it can literally ruin the time he has for learning (and
family time). In such a case, a person is entitled to limit the times

he is available for tzedaka requests. The proper way to do this is
to post signs on his door, or publicize when and where he can be
seen. This way, the people collecting money know when he is

available and don’t have to waste his time or their time waiting.
Minimizing Bitul Torah. It is inferred from Sefer Chasidim (1),
written by Rav Yehudah HaChassid one of the Ba’alei Tosfos,

 

    

year, opposite the 21 days of mourning during the Three

Weeks. In other words, these days may be sad, but it doesn’t

have to take over a Jew’s perspective. If he serves Hashem

with simcha, like he must, then these days will see no evil in

the future and the joy Moshiach brings will soon be upon us. 

   `"hily cltyxid jexa x"den z`n 
qhiid cplailw jexa miig zxhr llek y`x 

that even when one does the mitzvah, he should try to talk or

think in learning while going to and doing the mitzvah, so as to
minimize the interruption of his Torah learning. 
Going Out to Look for Chessed. The obligation to stop learning

if one is needed for chessed is only if the chessed situation came
to him already. In that case, he should do the chessed, however,
he does not have to stop learning in order to go out and look for

chessed opportunities. This is similar to the famous words of the
Chelkas Mechokek (2) who writes that the Talmudic rule that
one should stop learning Torah for “Hachnossas Kallah”

(money for a bride’s expenses) is only if he happens to see the
wedding ceremony (or needs to be there socially). He does not
have to go out of his way especially to be there. The Chofetz

Chaim zt”l in Ahavas Chessed (3) writes that this refers to going
out on an ongoing basis. However, it is proper from time to time,
even for a masmid to take off some time from his learning to go

find what chessed is needed and become a helper.
Learning with a Chavrusa. From the simple reading of the
halacha it sounds like that even if one is learning with a chavrusa

(study partner), he should stop learning when needed to do
chessed, even if this will cause the chavrusa to also stop learning.
This applies to just the two chavrusos, however, if the interruption

concerns a "ohcr ka vru, kuyhc" (public loss of learning), then the
halacha is different. We will IY’H discuss it next week.



    The Gemara (:ux ihause) tells us that the letter vav in the word "ouka" is cut in half. The letter vav is known as a “connecting
letter” because it often connects two ideas together. If it is a connecting letter then why is it cut in half - and why in the word
SHALOM, which means peace? The Chasam Sofer zt”l explains that the vav is divided to created two yuds. The word now
can be read as "ohkah" - “He should make peace!” If a person wants to have shalom, don’t wait for it to happen by itself - go out
and make peace! How often do families get into a dispute that gets passed down from generation to generation? People know
that they don’t speak to THOSE cousins but they don’t even know why! A tiny spark of resentment carries a fire of hatred in its
wake and our job as Yidden, especially during this time of Bein HaMetzarim is to  rid our hearts of even the tiniest drop of sinas
chinam. We need to realize that loving other people does NOT mean that you totally agree with them! All Yidden are beloved
to Hashem and we are all  different - “Just as no two people look alike, so too, no two people think alike.” It’s not a bad thing,
says R’ Leibel Eiger zt”l, it’s actually a good thing! We need to stop trying to mold others into being what WE think they need
to be,  and start accepting and appreciating people for who THEY are! Everyone is a unique and individual Jew and as long as
we are all keeping halacha, we certainly don’t have to be exactly the same. If we would just agree to disagree and appreciate
others even with opposing opinions than our own, we would realize that there is so much to learn from every yid. 
     Sefer Kisrei Osios writes that "guye ouka" - a partial peace, is better than "vnhn, ,eukjn" - a full fight! A person should
make every effort to ensure peace with others, even with people who are difficult and you know that the relationship will never
be perfect! The message of the split vav is that any slight improvement in the  area of shalom is a worthwhile endeavor.
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     Chazal tell us that the zekainim, elders of the generation, complained: “The face of Moshe Rabbeinu was like the sun, while
the face of his disciple Yehoshua was like the shine of the moon.” This means that Yehoshua was only a reflection of Moshe’s
greatness, but not his equal. To this complaint, our Sages denote: “Woe is to us for that shame and woe is to us for that
disgrace” - what a shame that the majesty of the next manhig, Yehoshua bin Nun, was that much lower than the majesty of the
rebbi, the great Moshe Rabbeinu. What in reality were our zekainim saying with this expression of disappointment?
     My machshava here is as follows: Chazal tell us that Yehoshua merited to be Moshe’s successor due to his devotion to
little things. He would clean up the Beis Medrash every night; he returned every chair and sefer to its original place. To the
elders, it was beneath their dignity to carry out such menial labor. But when they saw Yehoshua succeeding Moshe Rabbeinu,
they became envious of him and said, “Woe to that shame and disgrace” that we claimed was below our dignity but did not
stop Yehoshua from doing what was right. Now we are becoming Yehoshua’s talmidim instead of being the teachers...
    It happens all the time. We refuse to get our hands soiled and we delegate the role of “shlepper” for someone else to do. We
become convinced that these jobs are demeaning and beneath our dignity. Only later do we discover that this was the true path
to greatness and we let it slide right past us. Any activity that is Torah related cannot be disgraceful. Just look at the reward
that Yehoshua bin Nun received, and let that serve as an inspiration for all of us. Let us not look at these three weeks before
Tisha B’av as a sad time to “get over with” but rather as a spiritual journey of hope and growth. This way, Tisha B’av will
become a “moed” - a holiday - and we will be zoche to the rebuilding of the Bais HaMikdash, b’mhaira b’yameinu amein!

 /// ouka h,hrc ,t uk i,b hbbv rnt ifk(ch-vf)

                                                                                                                                                                                                              

 wudu iub ic gauvhu vbph ic ckf ot hf /// ivfv irvtu van hsuepn aht vhv tk vktcu(vx'sx-uf)
      This story is quite recent; it only occurred a few months ago. It is about a boy who was diagnosed with the dreaded
disease not too long ago r”l, and was undergoing treatment. With Heavenly assistance, about a year ago, he was found to
be in remission and the family was hopeful that he will merit a full recovery very soon. Unfortunately, during the past
year, the boy experienced a severe blood clot which had the potential to cause major complications and his doctors felt it
was necessary for the boy to be placed in a medically-induced coma. The situation was dire; there were communal
gatherings of prayer and dozens of people accepted upon themselves all sorts of tikkunim in his merit. 
      Many of the boy’s friends, as well as numerous young boys of all ages from his neighborhood decided, on their own, to
get together every evening and recite Tehillim on his behalf. It is well-known the power of the Tefillos of the “Tinokos shel
Beis Rabban,” the children’s prayers, and it started out very strong, with dozens of sweet voices rising in unison with
heartfelt prayer. Over the course of the year, the group finished the entire Tehillim multiple times and the children were
very excited each time they heard good news about the patient. Boruch Hashem, all the tefillos, berachos, tikkunim and
zechusim seemed to work as the boy was taken out of the coma to the doctor’s satisfaction, although he still faced a long
road ahead to a complete recovery. After Pesach this year, when the clock changed to Daylight Savings Time and the
weather started getting nicer, it was difficult for all those boys to maintain their steady Tehillim group. They decided to
recite the whole Tehillim one final time and make a Siyum, which they did. However, six of the boys said, “We know how
much he needs our prayers and our help,” and they were willing to continue the group even into the summer.
     During Sefirah time, there was a neighborhood baseball game going on and one of the boys in the game was from those
six who accepted upon themselves to continue saying Tehillim. The game was heating up and it seemed it was going to run
late. The boy looked at his watch and realized that his Tehillim group was going to be gathering in just a couple of minutes.
He frowned because he was due to hit next in the order and he really didn’t want to miss his at-bat. The game was close
and his hit could make all the difference. However, the little soldier that he was, he fought his inner urge and told himself
that the right thing to do was to leave right now and not miss the Tehillim - even for a minute! He told his teammates, “I’m
sorry, I have to go,” and he did just that. He ran all the way to the Shul and said Tehillim with the other five boys. 
     Afterwards, he came home and told his father what he did. His father told him how proud he was and more importantly,
how proud Hashem was of him, and he said, “I am sure that your act of self-sacrifice accomplished a lot for your friend.” 
     The following evening, this boy’s father called the father of the boy who was sick to see how he was doing. In the
course of their conversation, he told him about his son’s act of giving up his turn at-bat to say Tehillim, just to let him
know how much everyone cares and how much everyone is pulling for the boy to get better.
     There was a long pause on the other line. Finally, the man replied, “It is absolutely amazing! I cannot believe what you
are telling me! You don’t know this but just this very morning we had a major breakthrough with my son’s therapy.” He
relayed how the doctors and therapists finally got his son to walk and they’re very hopeful that he is going to improve.
     He then sent a video of the therapy session. It showed the young patient in his hospital clothes holding a baseball bat.
Someone was pitching him a ball. The boy swung the bat and hit the ball, and one of the doctors was saying, “Run to
first!” And he took a couple of steps. Then they said, “Run to second!” And he took a couple of more steps, “Run to third,
run home!” And they all cheered, “You hit a homerun!” This was the therapy that they thought of - playing baseball with
him. Just twelve hours after the other boy had given up his turn at-bat to say Tehillim. 
    When we hear of people going through difficult times, our immediate reaction is to think of ways in which we could
help them. Hashem says, “I see your efforts; I appreciate all that you’re doing!” May he have refuah shleimah b’karov.        

       ugnah ignk uhkg lsuvn v,,bu
 wudu ktrah hbc ,sg kf(f-zf)          

 /// van shc wv rcs ratf uvumhu uhkg uhsh ,t lnxhu(df-zf)
    Hashem commanded Moshe not only to do semicha, but to
bestow some of his majesty (hod) upon him. There were two
mesoros that Moshe transferred to Yehoshua. One is the
tradition of Torah learning, of lomdus. The second mesorah,
the hod, was experiential. One can know the entire Maseches
Shabbos and yet still not know what Shabbos is. To truly
understand what Shabbos is, it is insufficient to merely know
the halachos of Shabbos - one has to spend time in a
Yiddishe home. Rabbi Joseph Ber Soloveitchik zt”l

elaborates on this idea: To contemporary Orthodox Jews the
Torah is revealed in cold thought and logic. However, it has
not merited being revealed in a living “sensory” mode. They
recognize the Torah as an idea, but not as an unmediated
reality that one can taste, see, and feel. I can explain Yom
Kippur to my students. From an intellectual standpoint there
is much I can transmit. But I cannot pass on the experiences I
      EDITORIAL AND INSIGHTS ON
        THE MIDDAH OF .... mmmmmeeeeelllllyyyyy

CONCEPTS IN AVODAS HALEV            

FROM R’ CHAIM YOSEF KOFMAN    

myself underwent on Yom Kippur. The American Jew has no
awareness of the sublime experience of the sanctity of this day.
     I want to describe to them the feel of Rosh Hashana and
Yom Kippur that once existed in Europe, but I can’t! I
would have to bring them to the house where I was raised
and show them how (my zaida) Reb Chaim (Brisker zt”l)
said viduy on Yom Kippur: "ehsm v,tu" ... gasping for breath,
"ubgarv ubjbtu" ... gasping for breath. In shul, the echo of the
“Amen” that followed the Shehecheyanu blessing after Kol
Nidrei ... I cannot impart this - it has to be lived!
    Yehoshua not only received the Torah from Moshe
Rabbeinu, but also how to live Yiddishkeit. Yehoshua never
left Moshe’s side: he saw how Moshe davened Mincha, how
he ate, how he bentched, how he accepted Shabbos, how he
said viduy on Erev Yom Kippur. He therefore merited both
mesoros: the mesorah of the mind and the mesorah of the
heart. And although others may have been smarter, only
Yehoshua could transmit Torah to the next generation.      

 FROM THE WELLSPRINGS OF   
R' GUTTMAN - RAMAT SHLOMO  

lyn: As the city of Bnei Brak expanded considerably after
the second world war, and many elderly and sick survivors
moved in, the local cemetery likewise expanded and the
work of the chevra kadisha (burial society) was constant.   
     One year, a few days before Yom Tov, a number of
members of the chevra kadisha came to the home of the
great Chazon Ish, R’ Avraham Yeshaya Karelitz zt”l,
with an unusual request. They wished to know if it was
permitted for them to dig extra graves before Yom Tov, in
order to limit their work and toil on Chol HaMoed.
     The Chazon Ish looked at them questioningly and then

said, “You are worried about burying people on Chol
HaMoed? Who says you will even need graves at all over
the course of the Yom Tov?”
     The leader of the chevra kadisha replied evenly, “Until
this time, there has never been a holiday in which we didn’t
have to perform a burial. All the digging and effort we do
on Chol HaMoed might be a shaila of ‘Melacha’ and we
just wanted to know if we can do it beforehand.”
     The Chazon Ish replied, “This year, you won’t need it.”
     Amazingly, that year, not one person passed away over
Yom Tov and Chol HaMoed, just as the Tzaddik said. 



PALACE DECORUM
Reproduced from "Living Kiddush Hashem" by Rabbi Shraga Freedman, 
with permission of ArtScroll/Mesorah Publications. 
 
A few years ago, Rabbi Avi Shafran received a video 
of a shul custodian. “No understand,” the man said. 
“When they come to the synagogue—15 minutes, 20 
minutes, 30 minutes, one hour, whatever—it’s for 
the G-d, not for the phone. Somebody call? ‘Oh, wait, 
G-d! Somebody call me.’” The non-Jewish janitor 
adjured his listeners to turn their phones off in shul, 
or at least to refrain from answering them during 
tefillos.

The Mishnah Berurah cautions us to avoid lashon 
hara in a shul. “These are severe sins,” he explains, 
“[and] the sin is magnified in a holy place, for it is an 
affront to the honor of the Shechinah. There is no 
comparison between one who sins in private and one 
who sins in the palace of the King.” 

Potential chillul Hashem is a major concern. When a 
palace visitor shows lack of respect, his crime is not 
only his attitude toward the king, but his dishonoring 
the king in others' eyes. In the king's domain, people 
expect his subjects to be on their best behavior. If 
they are not, they tarnish the image of royalty.

It is logical, then, that actions that are not inherently 
wrong but are not in keeping with proper decorum 
should be eschewed in a shul or beis midrash. For 
instance, a number of poskim prohibit smoking in 
a shul on the grounds that non-Jews refrain from 
smoking in their houses of worship, as well as in 
courthouses. The same is true of cell phones. Even if 
it is not halachically prohibited, it stands to reason 
that a person should refrain from using such a device 
out of respect for the shul’s special status. 

PEACE THROUGH ACTION 
By Rabbi Moshe Pogrow

Based on excerpts from the commentary of Rabbi Shamshon Raphael Hirsch zt"l on Chumash, with 
permission from the publisher. 

One day,  there will be perfect peace across the whole earth, between each 
other and with Hashem. This is an absolute promise of Hashem, a bris 
that will come to pass. Hashem aims to bring about the realization of His 
promise, and the world can rest assured that ultimately it will be realized.

However, the realization of that harmony will come through the spirit and 
activism that passive people—who claim that their neglect of duty is merely 
a “love of peace”—often condemn as “disturbances of the peace.” Peace is a 
precious thing for which one is obligated to sacrifice everything, all of one’s 
own rights and possessions, but one may never sacrifice the rights of others 
for it, and one may never sacrifice what Hashem has declared to be true to 
earn it. There can be true peace among people only if they are all at peace 
with Hashem. One who dares to fight against the enemies of what is good 
and true in the eyes of Hashem is, by definition, a fighter for the bris shalom 

In this bracha, we ask Hashem to remove from us yagon v’anacha, 
sorrow and sighs. What sadness are we referring to, and what 
does it have to do with the return of the Sanhedrin?

The Torah is our guide for life, Hashem’s gift to us so that we 
know exactly how to succeed in accordance with His Will. When 
we have confusion in halacha, we endure “sorrow and sighing” as 
we struggle to understand what the Torah asks of us. During the 
days of the Sanhedrin, however, we always had absolute clarity 
on all issues. 

Adapted from Biur Tefillah (Ani Maamin Foundation)
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on earth.

Conversely, a passive person who gives up 
without protest for the sake of what he imagines 
to be peace with his fellow men, and allows 
them to stir up strife with Hashem—through 
his very love of peace, he makes common cause 
with the enemies of the bris shalom on earth. 
What saved the people after the sin of Baal Peor 
was not the apathy of the masses, nor even the 
tears of sorrow shed by those who stood idly at 
the entrance to the ohel moed. It was the brave, 
seemingly unpeaceful actions of Pinchas that 
saved the people, restoring the basis for true 
peace.

And in response to his kana’us, Hashem 
rewards Pinchas with a bris shalom. When 
Pinchas was born, his father Elazar had not yet 
been made a kohen, so he had not inherited the 
title that his first cousins had. But just as shevet 
Levi attained a special status through its actions 
during cheit ha’eigel, Pinchas acquired kehuna 
here; he carried out in practice the symbolic 
atonement of the avodah. We are told that every 
subsequent kohen gadol was a descendant of 
Pinchas.

Pinchas himself was granted a very long life. As 
late as the incident of pilegesh b’Givah in the 
time of the shoftim, we find Pinchas ben Elazar 
ben Aharon serving as a kohen gadol. According 
to one opinion, Pinchas is Eliyahu Hanavi, 
who in the future will bring about the true bris 
shalom on earth.  

A FLAWED ALLIANCE
by Rabbi Dovid Sapirman, Dean, Ani Maamin Foundation

Like his father Asa, Yehoshafat was among the very best kings of the land of 
Yehuda. Yet like his father, Yehoshafat had a serious flaw that brought about dire 
consequences. (The Tanach’s frankness in this regard is a testimony to its truth; 
no one’s errors are concealed and no one is depicted as perfect. This is in stark 
contrast to other religions, lehavdil, where no blunders are ever attributed to 
their heroes.)

Yehoshafat had one fault: he made peace with his counterpart, Achav, king 
of Yisrael, and befriended him. Achav was a terrible rasha, married to a non-
Jewish princess who worshipped the idol Ba’al with a passion. When a man 
named Navos refused to sell Achav a vineyard adjacent to the royal estate, the 
queen, Izevel had him murdered. Achav was more than happy to take over the 
field once he was dead.

While visiting Achav, Yehoshafat was asked to enter an alliance against Aram 
over territory Aram had once taken from Yisrael. He agreed enthusiastically, 
and the two nations went to war with Aram. The king of Aram ordered his 
army not to aim at anybody except Achav. The soldiers mistakenly thought 
Yehoshafat was Achav, and were about to kill him when Yehoshafat cried out to 
Hashem. At the last moment, the soldiers realized they had the wrong person. 
The Vilna Gaon zt”l says that it is from this incident that the Sages derived, 
“Even with a sharp sword at one’s neck, do not refrain from asking for mercy.”

When Yehoshafat arrived home, he was confronted by a navi, who said to him, 
“You go to help a rasha?! You love the enemy of Hashem?! However, many good 
things have been found in you, for you cleared the asheira trees out of the land 
and prepared your heart to seek out Hashem.”

Yehoshafat did not respond to this rebuke. But his lesson had been learned, and 
he went back to his righteous ways. When there was an attack on Eretz Yehuda 
by Moav and Amon, Yehoshafat gathered the people to daven and seek help 
from Hashem. He spoke with such bitachon that his tefillah was immediately 
answered. A navi got up and told the people not to fear, because Hashem would 
be fighting for them.

When David Hamelech speaks in Tehilim about the people Hashem favors, he 
mentions one “who honors those who fear Hashem.” Chazal say that Yehoshafat 
exemplified this middah. When he saw a talmid chacham, he would get off his 
throne, hug and kiss him, and say “Rebbi, rebbi, my teacher, my teacher.”  

ICE MOUNTAINS

How are plants watered in the summer?

Sometimes we can only marvel at Hashem's wisdom in creating of our world. During the winter, 
lots of water enters the world—snow, rain, hail.  Plants and animals have fresh water in abundance. 
But a few months later, summer turns up the heat, and the overflowing rivers shrink. To ensure 
His creatures get the water they need, Hashem stores huge amounts of fresh water in His “freezer” 
—glaciers, solid blocks of ice that form in very cold climates, where snow does not melt in the 
summer. Each winter, snow piles up, its weight compacting the layers under it into ice. Come 
summer, Hashem “defrosts” them a bit, and melted water replenishes parched rivers and lakes.  

Adapted from the Jewish Center for Science.
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By Rabbi Meir Orlian

A friend called 
and asked to 
borrow my 
chasunah dress. 
Q: If I send it 

to her via a messenger service and it does 
not reach her, who is responsible? I want to 
make sure that I do not suffer the loss.
A: Obviously, if you arrange the delivery 
service without explicit instructions from 
the borrower and it becomes lost, you would 
suffer that loss (C.M. 340:5). The question 
arises when the borrower asks you to send 
it with a messenger service. If something 
happens to the item, is the borrower liable? 
There is an opinion that maintains that a 
shomer (custodian) is not liable unless he 
makes a kinyan on the object (Rambam, 
cited by Shulchan Aruch 291:5, 303:1, 307:2, 
340:4). Even the opinion that maintains that 
a kinyan is not necessary will agree that 
one becomes a custodian only when the 
owner ceases to watch his item because the 
shomer will watch it (Rosh cited in Shulchan 
Aruch ibid.). However, before a kinyan is 
made or the owner ceases to watch his item, 
the shomer has no liability.
Nevertheless, even if one does not become 
a shomer, there are other factors that could 
make him liable. Some authorities contend 
that when the borrower instructs the owner 
to send the object to him via a messenger, 
the intent is that the owner will appoint the 
delivery person to act as the agent of the 
borrower. Accordingly, from that moment 
it is considered as though the object has 
reached the possession of the borrower 
and he is liable (Shitah Mekubetzes, B.M. 98b, 
citing Raavad).
This rationale does not apply in your case if 
the delivery service is not a Jewish one, since 
halachically, a gentile cannot serve as an 
agent. Even if the delivery service is owned 
by a Jew, the borrower is not liable unless 

The Brauns and Wolfs shared rights in a summer home 
for the months of July and August. The two families had 
no formal agreement and were flexible, but typically 
alternated weeks.

This year, the Wolfs spent all of July and the first week in August in Eretz Yisrael for a bar 
mitzvah and wedding. Meanwhile the Brauns made good use of the summer home and 
were there for all of July. 
When Mr. Wolf returned, he called Mr. Braun. “I heard that you used the summer home 
well,” he said.
“Sure, why not?” replied Mr. Braun. “We both own it, so why not use it fully!”
“There are three weeks left to the summer,” Mr. Wolf said. “We’d like to use the home for 
the rest of August.”
“We planned to use it toward the end of August,” replied Mr. Braun. “It’s unpleasant to 
spend the rest of the summer in the city.”
“You had the home for all of July,” reasoned Mr. Wolf. “It’s only fair that we should have it 
for the remainder of August.”
“I see no reason to give up our rights for August,” argued Mr. Braun. “You chose to go away. 
You could have stayed and used the home.”
“If you want to split August,” said Mr. Wolf, “then pay me rent for half of July.”
“Rent?” responded Braun. “The home is mine the same as it’s yours! Why should I have to 
pay you rent?”
“You used my half for all of July and are not allowing me to use your half for August,” 
insisted Mr. Wolf. “It’s only fair, then, that you should pay for my half that you used.”
The two approached Rabbi Dayan. “Do 
I have a right to demand use for the 
remaining weeks?” asked Mr. Wolf. 
“Alternatively, does Mr. Braun owe me 
rent?”
“Rashba (Responsum 2:141) addresses a 
similar case of two partners who shared 
a permanent seat in shul,” answered 
Rabbi Dayan. “One partner used it for a 
number of years. He rules that the other 
partner cannot demand to sit there for 
an equivalent time or receive rent.”
“Why not?” asked Mr. Wolf. 
“Rashba explains that for the duration 
of the partnership, each party awards 
his share to the other temporarily while 
using it,” replied Rabbi Dayan. “In the 
absence of an arrangement, whoever 
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the owner informed the delivery service that 
the borrower asked the owner to appoint 
the messenger as an agent of the borrower 
(Rabi Akiva Eiger, C.M. 340:5).
Another reason to obligate the borrower is 
based on the principle of arev (guarantor). 
Once the borrower instructs the owner 
to send him the object via the delivery 
service, the borrower is responsible based 
on the principle of arev, similar to anyone 
who spends money in accordance with 
another’s instructions. It is similar to one 
who tells a lender, “Loan Ploni money and I 
guarantee the money” (Nimukei Yosef to B.M. 
98b). Accordingly, even if the owner sent it 
with someone who is not trustworthy, the 
borrower is liable (Nesivos 120:1; 340:11).
Others argue that the borrower is not liable 
based on the arev principle since the arev 
principle is limited to circumstances in which 
someone receives some sort of benefit 
(C.M. 380:1). In this case, since the one who 
received the object, i.e., the delivery person, 
did not benefit from receiving the object and 
it will not remain in his possession, no one 
benefited from the fact that the owner gave 
it to the delivery person, so the borrower 
would be categorized as an arev (Erech Shai 
121:1; Teshuras Shai 2:121; see also Chelkas 
Yaakov, C.M. 7). Others contend that when 
the delivery person receives it, it is indeed 
considered as though he benefited from 
receiving the object (Nesivos 120:1, 340:11, 
176:43; Rashei Besamim 73:8; Divrei Malkiel 
5:221; Nachal Yitzchak 77; see also Nesivos 
121:1 and 121:4).
Therefore, if you want to ensure that 
the borrower will be responsible for the 
garment, you should arrange for a Jewish 
delivery man and inform him that he is 
taking it on behalf of the borrower. If you do 
so, there is no doubt that the borrower will 
be liable (C.M. 340:5). 

money matters

comes first to shul that day can use the seat, and while he is using it, it is completely his. 
Therefore, he does not have to pay rent or allow the other party an equivalent usage, 
since the seat was his while he sat there.
“Rema cites the Rashba,” continued Rabbi Dayan. “The Rashba and Rema are speaking 
about something that cannot be divided, such as a seat or small courtyard, but the 
Rashba is explicit that the same is true for something that could be divided, such as a 
large courtyard, as long as the two are partners” (C.M. 171:8; Beis Shlomo, vol. 1, C.M. #48).
“Rashbatz (3:208) also exempts, but for a different reason,” added Rabbi Dayan. “Since 
the property was not intended for rental, and the party who was away had no loss, the 
person who was there and used his partner’s half is exempt because of ‘zeh neheneh v’zeh 
lo chaser’” (C.M. 363:6; Beis Yitzchak C.M. #44). 
“Would this apply even if one party prevented the other from using the joint property?” 
asked Mr. Braun.
“If the other party also wanted to use the property, but the one using it prevented him, he 
is required to pay for the usage,” replied Rabbi Dayan. “The rationale of the Rashba and 
Rashbatz is that the other party also could have used the property and suffered no loss. 
Therefore, when the person who used the joint property prevented the other party from 
using it, he is required to pay for having used the other party’s share” (Beis Shlomo, ibid.; 
Maharsham 1:8; Pischei Choshen, Shutfim 4:33[63]).
“In the future,” concluded Rabbi Dayan, “I recommend reaching an agreement 
beforehand.”
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story line

Claims of Borrower
(Based on writings of Harav Chaim Kohn, shlita)
Q: The borrower claims, without evidence, that he repaid the loan or denies it. Is the 
guarantor liable?
A: The guarantor is liable only when the borrower is; when the borrower is not liable, neither 
is the guarantor (C.M. 49:10; 130:2). 
Therefore, when the lender holds a loan document (shtar), the borrower is not believed that 
he repaid; thus, the guarantor is also liable. 
Similarly, when the borrower does not know whether he repaid, he is liable; thus, the 
guarantor is also liable (C.M. 75:9; Chochmas Shlomo 129:8; Ketzos 39:5; Nesivos 39:10).
However, when the lender does not hold a loan document (even if the loan was granted 
before witnesses), the borrower is believed that he repaid the loan; thus, the guarantor is 
also exempt. There is a dispute whether an arev kablan, who accepts direct responsibility 
without the need to sue the borrower first, is liable in this case (C.M. 129:8; Rema 129:15; 
Shach 129:32; Pischei Teshuvah 129:12).
If the guarantor knows that the borrower exempted himself falsely, e.g., by denying the 
loan outright, there is a dispute whether he must pay (Rama 129:8; Pischei Teshuvah 129:6).
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inheritance #9

employee and an oness occurs, the employee is 
not obligated to refund the money, even if they 
did not stipulate that it is non-refundable. The 
rationale is that since the employer paid before 
the commencement of the employment of his 
own volition, even though he is not obligated to 
pay until the end of the period of employment, 
that indicates that he wants the employee to 
have the money even in the event of an oness 
(Tosafos, B.M. 79b, cited by Shach, C.M. 334:2). 
Accordingly, if the employee demanded 
payment in advance and the employer did not 
pay of his own volition, there is no evidence 
that the employer agreed that the employee 
can keep the money unconditionally, and in the 
event of an oness he must refund the money 
(Maharach, Ohr Zarua 66).
Others write that the reason the employee 
loses when an oness occurs is that since he 
did not make any stipulation to the contrary, 
he is the one seeking to collect and bears the 
burden of proof (hamotzi me’chaveiro alav 
haraayah). Therefore, if the employee was 
paid in advance, he is not required to refund 
the money. This would apply even when the 
employee demanded payment in advance, 
since he is in possession of the money and the 
employer is the one seeking a refund (Erech Shai 
334:1; see also Mishpetei Hachoshen, pp. 227-
235). Accordingly, the caterer cannot be forced 
to refund the customer’s money, though it may 
be appropriate to negotiate a compromise if the 
caterer had no damage (see Chukos Hachaim, 
Falagi, 47).
As far as the mashgiach is concerned, he has no 
claim against the caterer. The caterer does not 
work as the mashgiach’s agent; the mashgiach 
is an employee of the caterer and is paid as an 
employee. Therefore, since an oness occurred 
and there was no job to perform, absent any 
contractual agreement or known custom, they 
are not required to pay him.

money matters

more so one’s life (hashavas gufo)!
“Regarding hashavas aveidah of property, a person is not required to forgo his own 
money to save another person’s property,” continued Rabbi Dayan. “However, a 
person is required to forgo money to save another’s life, such as by hiring rescuers or 
equipment. Because of the prohibition to stand idly by, a person is even required to give 
up all his wealth to save another Jew from imminent danger!” (C.M. 426:1; Marcheshes 
1:43; Encyclopedia Talmudis 10:344).
“Then why is the person liable?” asked Mr. Zimmerman.
“This is derived from the case of a person who is being chased by murderers and 
escapes by damaging other people’s property en route,” said Rabbi Dayan. “One who 
saves himself at another’s expense is liable for the damage. Similarly, the rescued man is 
required to reimburse you here if he can pay” (C.M. 380:3; Sma 426:1; Rema, Y.D. 252:12).
“What if I knew beforehand that the person is unable to pay?” asked Mr. Zimmerman.
“That is not a reason to avoid saving his life,” replied Rabbi Dayan. “The obligation 
remains to save a fellow Jew” (Meiri, Sanhedrin 73b; Shulchan Aruch Harav, Hil. Nizkei 
Haguf #7).
“In your case, since seconds were critical, the person whom you saved is liable for 
damage to your phone,” concluded Rabbi Dayan. “If you could have easily removed the 
phone, he would be legally exempt, since the loss was not necessary for the rescue. It 
would be common decency to pay, nonetheless, since it is difficult when saving a life to 
consider all the monetary ramifications.”
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story line

Who Is the Bechor?
From the writings of Harav Chaim Kohn shlita

Q: An assimilated Jew had a son with a non-Jewish wife. The man became a baal 
teshuvah and married a divorced Jewish woman, who had a son from her previ-
ous marriage. The man later learned that he was a Kohen and prohibited to a di-
vorced woman. He married a third woman, who did not have children previously, 
and had another son. Who is the bechor for inheritance?
A: Bechor for purposes of inheritance (in contrast to pidyon haben) is dependent on 
the father. However, the son from the non-Jewish woman is not considered a hala-
chic descendant and does not deny rights of bechor from the subsequent son (C.M. 
277:8,10).

Thus, the son born from the second woman is the man’s bechor, even though it 
was a prohibited marriage and she already had a son (who is also a bechor to his 
father). The son from the third wife, while a bechor for purposes of pidyon haben, is 
not a bechor for purposes of inheritance (C.M. 277:9)
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Now You Know 
Unfortunately, mUnfortunately, mUnfortunately, mUnfortunately, many people any people any people any people questionquestionquestionquestion    

the ethical nature of Korbanos. They the ethical nature of Korbanos. They the ethical nature of Korbanos. They the ethical nature of Korbanos. They 
feelfeelfeelfeel    that one should not be allowed to that one should not be allowed to that one should not be allowed to that one should not be allowed to 
harm animals, and they even go so far harm animals, and they even go so far harm animals, and they even go so far harm animals, and they even go so far 

as to say that HaShem would not want as to say that HaShem would not want as to say that HaShem would not want as to say that HaShem would not want 
us to hurt them.us to hurt them.us to hurt them.us to hurt them.    

The TorahThe TorahThe TorahThe Torah, however,, however,, however,, however,    is clear that human is clear that human is clear that human is clear that human 

bbbbeings take eings take eings take eings take precedenceprecedenceprecedenceprecedence    over animals. over animals. over animals. over animals. 
The animals were created for us to use. The animals were created for us to use. The animals were created for us to use. The animals were created for us to use. 

That said, That said, That said, That said, we are prohibited from we are prohibited from we are prohibited from we are prohibited from 
causing themcausing themcausing themcausing them    pain for no purpose, and pain for no purpose, and pain for no purpose, and pain for no purpose, and 

meat was not permitted meat was not permitted meat was not permitted meat was not permitted to eat to eat to eat to eat until until until until 
Mankind was imbued with care and Mankind was imbued with care and Mankind was imbued with care and Mankind was imbued with care and 

concern for animals through Noaconcern for animals through Noaconcern for animals through Noaconcern for animals through Noacccch who h who h who h who 
dedicated a year of his life to caring for dedicated a year of his life to caring for dedicated a year of his life to caring for dedicated a year of his life to caring for 
the animals on ththe animals on ththe animals on ththe animals on the Ark.e Ark.e Ark.e Ark.    

Our parsha teaches us that animals are Our parsha teaches us that animals are Our parsha teaches us that animals are Our parsha teaches us that animals are 
supposed to be used for sacrifices and supposed to be used for sacrifices and supposed to be used for sacrifices and supposed to be used for sacrifices and 

this is a benthis is a benthis is a benthis is a beneeeefit to the animalfit to the animalfit to the animalfit to the animal    (such as (such as (such as (such as 
in the story of the bull at Har Carmel in the story of the bull at Har Carmel in the story of the bull at Har Carmel in the story of the bull at Har Carmel 

that would notthat would notthat would notthat would not    go to the prophets of the go to the prophets of the go to the prophets of the go to the prophets of the 
BaalBaalBaalBaal))))    by fulfilling its purpose.by fulfilling its purpose.by fulfilling its purpose.by fulfilling its purpose.    

In last weekIn last weekIn last weekIn last week’’’’s parsha ws parsha ws parsha ws parsha we founde founde founde found    another another another another 

place where Gplace where Gplace where Gplace where G----dddd’’’’s approach to animals s approach to animals s approach to animals s approach to animals 
versus humans is made clear.versus humans is made clear.versus humans is made clear.versus humans is made clear.    

The angel told Bilaam, The angel told Bilaam, The angel told Bilaam, The angel told Bilaam, ““““I almost slew I almost slew I almost slew I almost slew 

you and left the donkey alive.you and left the donkey alive.you and left the donkey alive.you and left the donkey alive.””””    Chazal Chazal Chazal Chazal 
teach us that the donkey of Bilaam was teach us that the donkey of Bilaam was teach us that the donkey of Bilaam was teach us that the donkey of Bilaam was 

kkkkilled by the angel so people would not illed by the angel so people would not illed by the angel so people would not illed by the angel so people would not 
ridicule ridicule ridicule ridicule him by him by him by him by saying, saying, saying, saying, ““““This is the This is the This is the This is the 
donkey that beat Bilaam.donkey that beat Bilaam.donkey that beat Bilaam.donkey that beat Bilaam.””””    

Even Even Even Even just just just just the embarrassment of that the embarrassment of that the embarrassment of that the embarrassment of that 
wicked man twicked man twicked man twicked man tookookookook    precedence over the precedence over the precedence over the precedence over the 

life of an animal. This slife of an animal. This slife of an animal. This slife of an animal. This should be a hould be a hould be a hould be a 
lesson to those who put the lesson to those who put the lesson to those who put the lesson to those who put the ““““rightsrightsrightsrights””””    of of of of 

animals over those of human beings.animals over those of human beings.animals over those of human beings.animals over those of human beings.    

Thought of the week: 

We can’t choose what life 
sends our way; just what we 
do with it when it comes. 

 (AY:HK RBDMB) „.YTANQB LARsY YNB TA YTYLK ALW ...YTMX TA BYwH... SXNP‰  
“Pinchas… turned back my anger… and I did not destroy the Children of Israel 
with My zealousness.” (Bamidbar 25:11) 

At the end of last week’s Parsha, Pinchas took a spear and killed two people. They were 
committing a lewd act made worse by the fact that the woman was a Gentile. Pinchas 
confirmed with his teacher and great-uncle Moshe that when a Jewish man cohabits with a 
non-Jewish woman, zealots may take action against him. Only after asking the halacha did 
he take the spear to put an end to the sin. 

When this happened, the terrible plague that had thousands of Jews dying immediately 
ceased. Our parsha begins with HaShem telling Moshe that in return for his act, Pinchas 
would be given the blessing of peace, and he would become a Kohain. (Though he was 
Aharon’s son and Elazar’s grandson, he was born before they were made Kohanim.) 

How is it fitting that Pinchas who did such a violent act should be rewarded with HaShem’s 
covenant of Peace? Not only that, he merited to have 380 Kohanim Gedolim descend from 
him. HaShem treats people as they act, measure for measure, so this reward seems odd. 

The truth is, though, that what Pinchas did was the highest level of peace. He was able to 
take a violent act, that of killing someone, and turn it into one of peace. He achieved this by 
not acting out of personal motives, but only to appease HaShem and stop the tremendous 
desecration of G-d’s name that Zimri was committing. 

HaShem said that Pinchas “turned back” His anger. What Pinchas essentially did was 
channel a negative force for a positive purpose. When this happened, it opened the door 
for HaShem’s anger, a very destructive force, to be channeled as well. 

Parshas Pinchas is the most-commonly read Parsha over the course of the year. That’s 
because it contains the list of korbanos of each holiday, from Shabbos to Rosh Chodesh to 
the Festivals and High Holidays. A sacrifice is counter-intuitive. You take an animal and 
slaughter it as a way of making peace between Man and G-d. Why would HaShem want us 
to destroy His creation? However, just as Pinchas took a seemingly violent act and diverted 
HaShem’s wrath, when we offer an animal as a korban we are channeling the seeming 
violence and bloodiness into something that brings us closer to HaShem. 

By learning to manipulate and use even violence for peaceful purposes, we are doing the 
highest form of co-creation with HaShem. We show that everything can be used in His 
service if the intentions are completely noble. 

Perhaps this is why Pinchas’s children merited the role of Kohain Gadol, the High Priest, 
who set the standard and example for serving HaShem using whatever they have at their 
disposal, turning even the most seemingly barbaric act into one of peaceful connection. 

The Tiferes Yisrael at the end of Kiddushin tells the story of a king who hired a portrait 
artist to paint a picture of Moshe Rabbeinu. In looking at the portrait, the king was able to 
see that the person pictured had many evil character traits so he decided this could not 
be Moshe. He made the journey himself and Moshe told him that though he was indeed 
born with many horrible midos, he worked on turning them around and became holy. 

A boy once wrote a letter to the Lubavitcher Rebbe z”l. “My Rebbi in school picks on me,” wrote 
the child. “He is so mean to me.” The Rebbe investigated the matter and found it was true. He 
told the Principal that the teacher had to be fired. 

“But the teacher is poor. If I fire him what will he do for parnasa?”  Replied the Rebbe, “Let him 
become a shochet.” [Seeing as how he was already shedding his students’ blood.] 

©2018 – J. Gewirtz 
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³ THE DEATH KNELL OF 
AMON AND MOAV

The nation of Moav heard about Bnei 
Yisroel coming, and they were seized 
with fear. For many years, they had 

known “all that HASHEM had done for the 
Jewish people while taking them out of Mitz-
rayim,” and they were well aware that the land 
of Israel was consecrated for the Jews. Now the 
inevitable was coming to fruition. 
Recognizing that there was little hope in waging 
war against the Jews, Balak, the king of Moav, 
hired Bilaam to curse the Jews. However, not 
only didn’t Bilaam curse the Jews, he gave them 
a bracha, saying the prophetic words: “Ma tovu 
ohalecha Yaakov.” When Balak confronted Bi-
laam about this, Bilaam’s truthful response was, 
“It is not in my power to curse them. But if you 
want advice in fighting this nation, you must 
get HASHEM to be angry with them. Their 
G-d hates promiscuity. If you can get them to 
sin, you can conquer them.” 
With that was launched a fatal attack against the 
Jews. Balak sent out the Bnos Moav to entice the 
Jewish men. The plot was successful and thou-
sands of Jewish men succumbed. At the height 
of the debacle, Zimri, the head of Shevet Shi-
mon, took a Moabite woman into the very camp 
of Israel and publicly committed a sin with her. 
When Pinchas saw this, he stood up, and at the 
risk of his life, miraculously killed them both.
After the events, the posuk describes HASHEM 
saying, “Pinchas took my revenge amongst 
the people, and now I do not have to destroy 
the Jewish nation.” The Siforno explains 
that because the entire nation saw what had 
transpired and didn’t act, they all deserved to 
die. By acting in public for all to see, Pinchas 
atoned for their sin, and now HASHEM 
didn’t have to kill out the nation.  

³ TWO DIFFICULTIES 
WITH THE SIFORNO
This Siforno is difficult to understand on two 
levels. First, what was the sin of the Jewish peo-
ple? They weren’t accused of doing acts of im-
morality. Their “crime” was in not protesting an 
act done in their midst. Where do we see that 
the punishment for not giving rebuke is death?  
Even more troubling is what seems to be a grave 
inequity. If Pinchas had not killed Zimri, then 
HASHEM would have had to wipe out an 
entire nation. Pinchas’s act of killing one man 
evened out the score so that now the death pen-
alty against the generation didn’t have to be car-
ried out. How does killing one man equal the 
death of millions? 
The answer to this question can be best under-
stood with a moshol:

³ IN THE ROYAL THRONE ROOM
Imagine that you are in the royal throne room 
when a commoner enters and requests an au-
dience with the king himself. The monarch 
in a very generous act grants the request. The 
peasant then asks for even more. He requests 
permission to step forward and whisper some-
thing highly confidential into the king’s ear. 
The monarch charitably grants even this ap-
peal. The commoner steps forward, leans over, 
and with a resounding smack, slaps the king 
squarely in the face. The guards jump forth and 
grab him. Every person in the throne room is 
in utter shock and disbelief. The affront to the 
king is appalling. Such an act in the royal cham-
bers to the king himself is an affront beyond 
description. 
There is little question that this person has lost 
his lease on life. Likely, he would be killed on 
the spot. 
Let’s take this same scenario but instead of a 
commoner, it is the king’s son who hits him. 
Now the affront is increased dramatically. Not 
only was such an act committed, but it was 
done by nobility, by someone respected in the 
kingdom, by someone who is expected to love 
and honor the king. The affront would now be 
outrageous. 
To fully appreciate the gravity of what was hap-
pening in Zimri’s time, we need to add one 
more dimension. Imagine that at the time of 
the act, the entire royal family was gathered for 
an affair of state. All of the sons and daughters 
of the king together with their spouses, the 
king’s brothers, and their children are there. 
Included are the dukes and earls, the ministers 
and advisers — the entire assemblage represent-
ing all of those who love and support the king.
The king’s son stands up, walks to the throne 
and sharply smacks the king. Then he sits back 
down in his seat — and no one says anything. 

Not a single royal responds. No one protests. 
No one comes to defend the honor of the 
king. Now this situation has intensified expo-
nentially. Not only is the affront itself dramat-
ic, the marked silence of the king’s friends is 
even worse. How can you not speak up? How 
can you not defend the honor of the king? 
This seems to be the answer to the question. 
When Zimri publicly committed this sin, it was 
a colossal affront to the honor of HASHEM. 
He was a nasi, one of the leaders of the genera-
tion. For such a man to commit this crime was 
horrific, but the silence of Bnei Yisroel was even 
worse. How is it that no one protested? Wasn’t 
there even one person loyal to HASHEM? Isn’t 
there even one individual who will defend the 
king’s honor? The chillul HASHEM was be-
yond description, and every person standing 
there was a part of it and made it even worse. 
By Pinchas standing up and acting, not only 
was he defending the honor of HASHEM, 
he was taking off a powerful claim against 
the entire nation. Before Pinchas acted, every 
person there was a part of the silent majority, 
and by tacit agreement were part of the chillul 
HASHEM. Now that Pinchas stood up to 
defend the honor of HASHEM in front of 
them, they became inactive participants in that 
act as well, and so they were redeemed. 

³ A MEMBER OF THE ROYAL FAMILY
This concept is very relevant to us in realizing 
what it means to be a Jew. By dint of being 
born Jewish, a child now enters the ranks of 
HASHEM’s people. We represent HASHEM; 
we are His Chosen Nation and His children. 
That comes with tremendous rights and re-
sponsibilities. When a Jew acts in a manner 
that is proper, it brings great honor to the 
King, and that person is rewarded accord-
ingly. However, when a Jew acts in a manner 
not befitting his station in life, it isn’t consid-
ered the act of one individual, it is the act of a 
representative of HASHEM himself, and that 
single action becomes magnified many times 
over. When that act is done in public, there are 
two issues to deal with: the act itself and the 
reaction of those witnessing, especially if those 
around are themselves of royal lineage. 
One of the most fundamental obligations of 
a Jew is in kiddush HASHEM. By acting as 
the Torah directs us, we bring more honor to 
HASHEM. By acting in a manner that is in-
appropriate, we bring dishonor to HASHEM. 
Because we are children of HASHEM, what we 
do reflects onto HASHEM. This greatly magni-
fies the significance of our every move. When 
we recognize our royal lineage, we can under-
stand our great potential to accomplish as well 
as the grave responsibilities we have in life. 

The
Responsibilities 

of a Jew 
g 

“Pinchas, the son of Elazar, the son of Aharon 
HaKohain, appeased my anger against the 
Bnei Yisroel by taking My revenge amongst 
them, and now I do not have to destroy the 

Bnei Yisroel in My vengeance.” 
— Bamidbar 25:11 —
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IMPORTANCE OF ....  
The Yalkut states: iug ushcu ohkaurhc ost ik tk – no one who spent 
the night in Yerushalayim would arise in the morning with any 
sins, because any sins he may have had or committed during the 
night would have been forgiven and atoned-for by virtue of the 
Korban shn, that was brought each morning. Why was this 
feature unique to the rja ka shn, ? Was there not also a shn, 
brought every afternoon as well ? The ,uph ohbp cites the Gemara 
(Menachos 41a), explaining how one is punished for the neglect 
of positive mitzvos (vag ,umn kuyhc) during Hashem’s moment of 
anger (tj,hr ishgc). The Gemara (Berachos 7a) places this 
moment at the same time that the rja ka shn, is brought, so that 
it will provide a vrpf for all vag ,umn kuyhc. Therefore, since 
everyone, no matter how righteous, has a propensity for a possible 
vag ,umn kuyhc, the value of the rja ka shn, increases, extending 
to everyone. The Gemara (Megilah 3a) states that Kohanim are 
obligated to be kycn (preempt and cancel) the morning shn, in 
order to hear the reading of the Megilah. Tosafos asks why it is 
necessary to be kycn the Korban. Could they not simply postpone 
it and bring it  later ? Tosafos answers that once postponed, it is 
considered kuyhc, even if brought later. The Turei Even asks, 
would it not be more appropriate for the Gemara to use the word 
ihnhsen (precedes) rather than ihkycn (cancelling) when arranging 
the schedule of Megilah before the Korban ? He concludes that 
the use of ihkycn indicates a reference to the afternoon shn,, 
which would not be brought if evening is quickly approaching 
and the Megilah has not yet been read. However, as stated above, 
the rja ka shn, was scheduled to soothe the moment of 
Hashem’s anger. Missing that moment and bringing the Korban 
later in the morning does more than simply allow Megilah to go 
first; it is truly a kuyhc of the Korban’s purpose.   

QUESTION OF THE WEEK:  
When the residents of a town undertake to build a Shul, should 
they locate it in the center of town for equitable convenience, or 
near the edge of town to benefit residents of a neighboring area ?         

ANSWER TO LAST WEEK:  
(When may one not wear a Yarmulka under one’s hat ?)    
The Mishna Berurah (301:153) states that normally, one may go 
out on Shabbos wearing a hat without fear that he may come to 
carry it if it falls off, since he would not walk 4 Amos bareheaded. 
However, if he is wearing a Yarmulka under it, he may not go out 
wearing a hat that is not tight on his head. a"g  

DIN'S CORNER:  
One must approach the performance of mitzvos with the following 
points in mind: 1) one should look forward to doing it, with 
anticipation; 2) one should run to do it; 3) one should try to spend 
money on it; 4) one should perform the mitzvah with a mixture of 
vjna, vcvt and vtrh; 5) one should perform it with all its 
aspects; 6) one should try to do it with others.  (ost hhj 68:11-18) 

DID YOU KNOW THAT ....   
The Daas Zekainim MiBaalei HaTosfos cites the Midrash which 
comments on the Posuk: ohacf hba ,cav ouhcu that Shabbos 
complained to Hashem about its Korban Musaf - every Yom Tov 
required many (usually 7) lambs for its Korban Musaf, whereas 
Shabbos only had two lambs. Hashem replied that everything 
about Shabbos was double – its Shir (rha runzn), its form of Oneg 
(scufn … dbug ,cak ,treu), its punishment (,nuh ,un ‘hkkjn), and 
[of course] its Lechem (vban ojk). As such, it is appropriate (hutr) 
that the Korban Musaf also be double - ohacf hba. This may 
explain why we say in Musaf: hutrf ,ca ;xun icre vc chrevk, as 
the Shabbos allotment was specifically intended to be “hutrf”.  
However, the Daas Zekainim views the Lechem Mishnah of Mon 
in the Midbar as the basis for ohacf hba. The Netziv (rcs chan 
1:21) reports that his father-in-law, R’ Itzikel of Volozhin, once 
approved the use of 2 partial loaves for Lechem Mishna, and the 
Netziv then proceeds to establish that a partial loaf may also be 
referred to as Lechem from the minhag of the GRA to only use 2 
matzos at the Seder, which means that he would only have one 
full matzoh and one partial matzoh (after Yachatz) upon which to 
recite thmunv. However, the Rema (j”ut 291:4) states that one 
needs two full loaves for each Shabbos meal, and scghsc at least 1 
full loaf for Shalosh Seudos. According to the Netziv’s position, 
why couldn’t one take the 1 full loaf at Shalosh Seudos and break 
it in 2, to have Lechem Mishnah ? The Netziv elaborates that a 
partial loaf can only qualify if we received it as such. However, if 
one took a full loaf and broke it in 2, he has made it a rxj 
(missing) and it may not be used. He brings proof from the 
following: The Mishna (Bava Kamma 78b) states that if one stole 
an animal and then sold 99% of it, he is not liable to pay the 4 or 
5 times penalty, because he has not fully sold what he stole. The 
Gemara adds, that if he stole an animal that was missing a limb 
and then sold it, he is liable for the full penalty because he has 
sold everything that he stole. So too, the Netziv states, if the bread 
was presented to him as a partial loaf, it may be considered 
“whole” for him, but if he broke it in half, the pieces remain rxj.         
A Lesson Can Be Learned From:  
R’ Dovid Luria (the RaDaL), was one of the Talmidei Chachomim in early 
19th century Russia doing spiritual battle with Maskilim. Unfortunately, 
he was accused of disloyalty to the Czar, and imprisoned for several 
months, while the authorities “examined” all of his Torah writings. At 
long last, he was brought before a tribunal made up of distinguished 
government officials who planned to grill him on his patriotism. At one 
point, the members of the tribunal began conferring with each other in 
French, so that the accused would not understand what they were 
saying. R’ Dovid appeared to be somewhat fidgety, moving back and to 
the side from his designated spot. When one of the officials ordered him 
to stand still, R’ Dovid replied in French: “Your excellency, I saw that 
you were conferring in French, presumably so that I would not 
understand. However, since I do speak French, it would be unethical for 
me to stand in my place and pretend that I did not understand what you 
were saying, so I tried to move away”. The tribunal was impressed with 
R’ Dovid’s principles and shortly thereafter, he was set free.  
P.S. Shalosh Seudos sponsored this week by the Zelcer family.  
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פינחס בן אלעזר בן אהרן הכהן “ 25:11

השיב את חמתי מעל בני ישראל בקנאו את 

 ”קנאתי בתוכם

“Pinchos the son of Elazar the son of Aharon 

Hakohen, turned back My wrath from upon 

B’nei Yisroel, when he zealously avenged My 

vengeance among them.” Pinchos was not a 

Kohen at this time, yet in the Zechus of his act 

of Kano’us, he was Zoche to become a Kohen.  

Why was Pinchos not a Kohen initially, when 

his father and grandfather became Kohanim, 

and why was he Zoche to become a Kohen after 

his act of Mesiras Nefesh?  The following 

Divrei Torah will expound on this topic, and 

support the P’shat offered in the closing 

paragraph. 

והיתה לו ולזרעו “ 25:13 – מעין בית השואבה 

 And it shall be for him“ – ”אחריו ברית כהונת עולם

and his offspring after him a covenant of 

eternal Kehunah.”  Zevachim 101b – Pinchos 

did not become a Kohen until he killed Zimri.  

When Aharon was Zoche to receive the 

Kehunah, it was only given to Aharon and his 

children who were then anointed, and to any 

future offspring that would come from any of 

them.  It did not include Pinchos, who was 

born from Aharon’s child, Elazar, prior to 

Elazar being anointed.  Why wasn’t Pinchos 

anointed as a Kohen, along with his father?  

Additionally, once Pinchos received his own 

Kedusha, and was Zoche to the Kehunah in his 

own right, how can the children of Pinchos say 

the words of the Brochos said by all Kohanim, 

 that they – ”אשר קדשנו בקדושתו של אהרן וצונו“

became holy through the Kedusha of Aharon – 

when the Kedusha of Pinchos seems not to be 

connected to Aharon?   

The Midah of Aharon Hakohen was that 

he was an, “אוהב שלום ורודף שלום” – “Lover of 

peace, and pursuer after peace.”  He sought to 

bring people closer to the Torah, as it says in 

Meseches Avos.  Malachi 2:6 “ תורת אמת היתה

בפיהו ועולה לא נמצא בשפתיו בשלום ובמישור הלך אתי 

 The teaching of truth was in“ – ”ורבים השיב מעון

his mouth, and injustice was not found on his 

lips; he walked with Me in peace and with 

fairness, and turned many away from 

iniquity.”  Aharon sought to teach the truth, 

and to bring people close to Hakodosh Boruch 

Hu.  When the people converged upon him and 

commanded him to make for them an Eigel, 

Aharon’s love for his people took over him, and 

superseded his zealousness for the sake of 

Hakodosh Boruch Hu.  He did not give his life 

in order to protest what they wanted to do – as 

Chur did.  The outcome of this was the terrible 

sin of the Eigel.  Therefore, when Aharon did 

receive the Kedusha of the Kehunah, there 

was a small P’gam there, and the Kedusha of 

the Kehunah only went on Aharon and his 

children – not the grandchildren.  This left 

Pinchos without the Kedusha of the Kehunah.  

When Pinchos showed his great zealousness 

for the sake of Hakodosh Boruch Hu, he 

rectified and removed the P’gam that came 

with Aharon receiving the Kehunah, and then 

the Kedusha of the Kehunah spread to Pinchos 

as well.  The great act of Pinchos caused the 

original Kedusha to be complete, and to be 

spread to him as well.  With this 

understanding, it is clear why the children of 

Pinchos also represent the Kehunah of Aharon, 

for the Kedusha of the Kehunah of Pinchos 

also came from Aharon.   

ליתגבול בני נפ   - 25:11 “ נחס בן אלעזר בן פי

 It says in Bamidbar – ”אהרן הכהן השיב את חמתי

Rabbah 11:7 – “ ר' מאיר אומר: גדול הוא השלום שלא

 – ”ברא הקב"ה מדה יפה מן השלום שניתנה לצדיקים

“Rebbe Meir says: Great is the Midah of peace, 

for Hakodosh Boruch Hu did not create a 

greater Midah than peace – and He gave it to 

the Tzaddikim.”  When a Tzaddik passes from 

this world, three groups of Malachei Hashareis 

greet him with Sholom. There are times that 

Tzaddikim are taken from this world as a 

Kapparah for the generation.  There are some 

who may have questioned the actions of the 

Tzaddikim, especially the Tzaddikim who were 

in the public eye; there may be some faction of 

people who disapproved of some of their 

actions.  However, the Tzaddikim are given the 

Midah of Sholom, making it known to all that 
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the actions of the Tzaddikim were virtuous, 

and then even those who questioned them, will 

come to recognize their goodness.  This will 

then make them yearn for peace upon the 

Tzaddik. After Pinchos killed Zimri, there were 

many who questioned his action, and how dare 

he kill a Nasi from Yisroel, when he and his 

family are supported by Klal Yisroel. (Shevet 

Levi did not have their own fields – rather they 

were supported by the rest of Klal Yisroel).  

Hakodosh Boruch Hu gave Pinchos the Bris 

Sholom, the covenant of peace.  This was a 

guarantee that in the future, all would 

recognize that the act of Pinchos was virtuous, 

and they would all have a great love for him 

for they will recognize how he risked his life 

and his sustenance in order to be Mekadesh 

Shem Shomayim. This was the Bris Sholom. 

פינחס בן אלעזר בן אהרן “ 25:11 - יגל יעקב 

בדין “ ,The Medrash says – ”הכהן השיב את חמתי

 According to the Din Pinchos“ – ”הוא שיטול שכרו

should take his reward.”  It sounds like from 

this, that one may have thought that he should 

not receive reward for his action, so the 

Medrash comes and tells us that he does.  Why 

would one think that he does not receive 

reward for his action?  At that time, due to the 

terrible sin of Zenus, Klal Yisroel deserved to 

be destroyed, Chas V’sholom, if not for the 

Zechus of Pinchos which saved Klal Yisroel 

from the terrible plague.  Why would Klal 

Yisroel have deserved to be destroyed, if one 

Yid, Zimri, sinned?  Even if you say that there 

were many thousands who sinned as well, still, 

most of Klal Yisroel did not sin.  There are 

some who explain that because Klal Yisroel did 

not protest the sins that were taking place, 

they deserved to die.  This really needs an 

explanation. While it is certainly a Mitzvah in 

the Torah for one to rebuke his fellow Yid if he 

sins, it is only a Mitzvas Aseh, and the 

punishment for not fulfilling a Mitzvas Aseh is 

not so great, that Klal Yisroel deserved to be 

wiped out.   

Bilam sought to curse Klal Yisroel.  He 

knew that there was a brief moment every day 

that Hakodosh Boruch Hu becomes angry, and 

he wanted to curse Klal Yisroel at that 

moment.  All the days that Bilam sought to 

curse Klal Yisroel, Hakodosh Boruch Hu did 

not become angry at all during those days, so 

that Bilam could not curse Klal Yisroel.  Once 

Bilam despaired from cursing Klal Yisroel, 

Hakodosh Boruch Hu returned to His ways of 

becoming angry every day. Regarding 

Hakodosh Boruch Hu becoming angry, the 

Posuk says, “ ל זועם בכל יום-'א .”  The Zohar 

Hakodosh asks why is the Shem of ל-א , which 

is the Midah of Chesed, used regarding 

Hakodosh Boruch Hu becoming angry?  The 

Mahari Mintz answers that if Hakodosh 

Boruch Hu were to be angry for a longer period 

of time in one shot, it would be very bad for 

those Who He is angry at.  Therefore, 

Hakodosh Boruch Hu only becomes angry for a 

very short time each day – and this is because 

of His great Chesed.  It is for this reason that 

the Shem of ל-א  is used here.  Being that 

Hakodosh Boruch Hu did not become angry all 

those days that Bilam sought to curse Klal 

Yisroel, when He returned to becoming angry, 

it was for an extended period of time to make 

up for all the days He did not become angry at 

all.  This was a very dangerous time for the 

world. It was at that time, the time that 

Hakodosh Boruch Hu’s anger was great, that 

Klal Yisroel sinned with Ba’al Pe’or and the 

daughters of Moav.  The anger, which 

normally would have been for small amounts 

of times, was great then.  Menochos 41a – 

 During – ”דבעידן ריתחה ענשינן גם אעשה“

dangerous times, one gets punished harshly 

even for a Mitzvas Aseh, even for that which at 

other times one would not receive such a harsh 

punishment.  While normally, for not rebuking 

their fellow Yidin they would not have been 

punished, but at that time, Klal Yisroel were 

going to be destroyed.  The בכור שור explains 

that the reason that there is no reward in this 

world for Mitzvos is because if one does not 

perform a Mitzvah Aseh, he is not punished for 

it in this world.  In this world, one is not 
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punished for not performing Mitzvas Aseh, and 

also does not receive reward for performing 

them.  However, here, due to these 

extenuating circumstances, where great 

punishment was going to come upon Klal 

Yisroel for not performing a Mitzvas Aseh, 

then according to the Din, Pinchos is entitled 

to reward in this world for performing a 

Mitzvas Aseh.   

פינחס בן “ 25:11 – שפתי כהן על התורה 

 By Elazar – ”אלעזר בן אהרן הכהן השיב את חמתי

the Posuk does not say, “הכהן” to tell us that 

when Pinchos was, “בן אלעזר” – “the son of 

Elazar,” as if Elazar was not a Kohen in his 

own right, and therefore Pinchos was also not 

a Kohen. However, after Pinchos performed an 

act which was like an act of Aharon Hakohen, 

he was Zoche to become a Kohen. Aharon 

Hakohen was an אוהב שלום and a רודף שלום – he 

cared about Klal Yisroel and always sought to 

bring Sholom between Klal Yisroel and 

Hakodosh Boruch Hu.  So too, Pinchos sought 

what was in Klal Yisroel’s best interest, and to 

bring Sholom between Klal Yisroel and 

Hakodosh Boruch Hu. Due to the heroic act of 

Pinchos on behalf of Klal Yisroel, he was Zoche 

to the Bris Sholom.   

י כהן על התורהשפת  פינחס בן אלעזר “ 25:11 - 

 Why does the – ”בן אהרן הכהן השיב את חמתי

Posuk say that Pinchos is the son of Elazar, 

the son of Aharon Hakohen?  When Pinchos 

killed Zimri, Shevet Shimon gathered together 

to kill Pinchos because he killed their Nasi.  

The Neshama of Pinchos left him, and the 

Neshomos of the children of Aharon, Nadav, 

and Avihu, entered into the body of Pinchos.  

Although generally only one Neshama can 

enter a body, being that they never married 

while they were in this world, they were each 

considered only as a half, and therefore both of 

them were able to go into the body of Pinchos.  

When the Neshama of Pinchos left his Guf, his 

Guf died.  When the Neshomos of Nadav and 

Avihu then entered the Guf, this Guf was now 

the son of Elazar, for it was a purified Guf of 

Pinchos, and it was also the Neshomos of the 

sons of Aharon.  It is for this reason that the 

Posuk tells us, “בן אלעזר בן אהרן הכהן,” and being 

that this Guf also combined the Neshomos of 

the sons of Aharon, it had eternal life. (As we 

know, Pinchos is Eliyahu, who never died).  

לכן אמר, הנני נותן לו “ 25:12 – אדרת אליהו

 Therefore, say: Behold! I give“ – ”את בריתי שלום

him My covenant of peace.”  Rav Chaim Vital 

says in the name of the Arizal regarding 

Pinchos, that when Pinchos was born, the 

Posuk says, “ ואלעזר בן אהרן לקח לו מבנות פוטיאל לו

 Bava Basra 109b says  ”.לאשה ותלד לו את פינחס

that, “פוטיאל” refers to Yosef, who was, “ פטפט

 ,that he fought with his Yetzer Hara – ”ביצרו

and it also can refer to Yisro, who was, “ פיטם

 who fattened his calves for – ”עגלים לעבודה זרה

Avodah Zarah.  Rav Chaim Vital explains that 

Pinchos had drops of each of these Neshomos 

within him.  “פוטיאל” – is from a Loshon of, 

 drops, for Pinchos had drops from the – ”טיפין“

Neshama of Yisro and Yosef.  When Pinchos 

killed Kozbi and Zimri, he was Zoche to have 

the Neshomos of Nadav and Avihu enter him.  

 – Haftorah Parshas Pinchos – ברכת חיים

Melachim 1:19:14,15 – “ ואותר אני לבדי ויבקשו את

נפשי לקחתה. ויאמר ד' אליו לך שוב לדרכך מדברה 

 So that I (Eliyahu Hanavi) alone“ – ”דמשק

remained, and they seek to take my soul. Then 

Hashem said to him, ‘Go return to your way, to 

the Wilderness of Damascus.”  The Arizal says 

in Sha’ar Hagilgulim, that at the time of 

Pinchos killing Zimri, the Neshomos of Nadav 

and Avihu entered into him.  After the incident 

at Har Hakarmel, when all of Klal Yisroel said, 

(Melachim 1:18:39) “ד' הוא האלקים” that was the 

complete Tikun needed for the Neshomos of 

Nadav and Avihu, and they left Eliyahu 

Hanavi. (Eliyahu and Pinchos are one and the 

same).  Izevel, the wife of king Achav, was 

exceedingly wicked.  She was a great sorceress, 

and through her witchcraft, she knew that the 

Neshomos of Nadav and Avihu had left 

Eliyahu.  Being that Eliyahu recognized that 

he lost those Neshomos, it lowered his 

Madreiga, and he therefore feared Izevel, and 

ran to Har Chorev.  Melachim 1:19:3 “ ויירא ויקם
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 ,When Eliyahu saw the danger“ – ”וילך אל נפשו

he arose and went for his life.”  “נפשו” – When 

Eliyahu realized that he only had, “his Nefesh” 

– and not that of Nadav and Avihu, this caused 

him to fear Izevel. Here the Posuk tells us, 

 They sought “my soul” – my – ”ויבקשו את נפשי“

one and only soul, for he no longer had the 

souls of Nadav and Avihu.  Hakodosh Boruch 

Hu responded to him, “לך שוב לדרכך” – return to 

the way it was before, “מדברה דמשק”.  The 

Gematria of, “מדברה דמשק” with the letters and 

the words is equal to 705, the same Gematria 

as, “קח עוד נפש נדב ואביהו” – Hakodosh Boruch 

Hu was telling Eliyahu that he need not fear, 

for the souls of Nadav and Avihu would return 

to him. (Although the souls of Nadav and 

Avihu had received a full Tikun and did not 

need to be down here in this world, they came 

back down just to help Eliyahu).   

פינחס בן אלעזר בן אהרן “ 25:11 - מנחה בלולה

 The Torah tells us that – ”הכהן השיב את חמתי

Pinchos was the son of Elazar, who was the 

son of Aharon Hakohen, to teach us that 

although Pinchos received the Kehunah due to 

his act of Kano’us, zealotry, nonetheless, there 

was also a connection to him receiving it 

because he was a grandson of Aharon 

Hakohen.   

פינחס בן אלעזר בן אהרן “ 25:11 - רבינו אפרים

 Pinchos was a – ”בן אלעזר“ – ”הכהן השיב את חמתי

son who Hakodosh Boruch Hu, “עזרו” – “helped 

him” (עזרו from a Loshon of אלעזר).  “בן אהרן” – 

Pinchos was the son of Aharon, meaning that 

he was also Zoche to the Kehunah Gedolah.  

פינחס בן אלעזר בן “ 25:11 - תולדות יצחק

 Being that 24,000 of – ”אהרן הכהן השיב את חמתי

Klal Yisroel died in the plague, Klal Yisroel 

thought that the reason the plague stopped 

was that all who needed to be punished had 

died in the plague.  Hakodosh Boruch Hu told 

Moshe that no one should think that, and it 

was only in the Zechus of Pinchos and his act 

of Kano’us which saved Klal Yisroel, and 

caused the plague to stop.  Pinchos was 

entitled to more reward than had someone else 

potentially done the same act, for Pinchos was 

not familiar with weapons, and did not have 

any, yet for the sake of Hakodosh Boruch Hu, 

he grabbed a weapon and killed the enemies of 

the King, Hakodosh Boruch Hu.  The Posuk 

stresses that Pinchos was a Talmid Chochom, 

the son of a Talmid Chochom, who was the son 

of a Talmid Chochom.  Pinchos had no 

connection to weapons and fighting, and for 

the sake of the honor of Hakodosh Boruch Hu 

he risked his life, and thereby saved Klal 

Yisroel.   

Now we can understand why Pinchos 

was not initially Zoche to have the Kehunah, 

and why this great act of Mesiras Nefesh 

caused him to be entitled to the Kehunah.  

Aharon and his children were Zoche to the 

Kehunah, but there was a dark cloud hanging 

over them.  There was the Eigel that was made 

by Klal Yisroel, and of which Aharon had a 

part.  While he had noble intentions, for he 

thought that Moshe would return prior to their 

completing it and it would never come to 

fruition, he nonetheless had a hand in it.  The 

Kohanim are supposed to be the 

representatives of Klal Yisroel for the service 

that they perform in the Mikdash.  Aharon and 

his children received the Kehunah, and 

Aharon was certainly one who gave away from 

himself for Klal Yisroel. Yet the one flaw 

caused Pinchos not to be a Kohen, and it 

needed a Tikun.  Pinchos was Moser Nefesh for 

the Shem Hashem on behalf of Klal Yisroel. 

Klal Yisroel were in a perilous state and he 

saved them.  This was the Tikun for what 

occurred with the Eigel, and once there was a 

Tikun, the one who created that Tikun was 

Zoche to the Kehunah. While not everyone has 

the opportunity to be Moser Nefesh for 

Hakodosh Boruch Hu, one must constantly 

work on his Avodas Hashem, and care about 

others in Klal Yisroel – so that if the situation 

were to arise – he would in fact be Moser 

Nefesh.  
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Shabbos: Ta’am HaChaim  

Pinchas 5778

A Glimpse of Redemption 

Introduction 

(This was written in 5768.) The period 

referred to as Bain Hametzarim, the 

Three Weeks, is almost upon us, and it is 

worth our while to reflect on our current 

situation. This week we heard about the 

Israeli and terrorist group prisoner swap, 

where the Israelis received the bodies of 

two soldiers who were killed al Kiddush 

HaShem, sanctifying G-d’s Name, while 

the terrorists received in exchange live 

murderers with Jewish blood on their 

hands. Although I normally refrain from 

using current events and politics as a 

springboard for insights in the weekly 

Torah portion, it is noteworthy what the 

terrorist declared when he reached his 

safe haven in Lebanon. According to 

news reports, the terrorist announced, “I 

return today from Palestine, but believe 

me, I return to Lebanon only in order to 

return to Palestine.” 

Returning to Eretz Yisroel 

Leaving aside the intent of this 

murderer’s words, let us focus on how 

this statement can be applied to us. We 

have been in exile for almost two 

thousand years. Every day in our prayers 

we declare that we wish to return to 

Eretz Yisroel. What does it mean to 

return to Eretz Yisroel? Are we saying 

that we wish to live a life completely 

according to the Torah, or are we merely 

engaging in some form of nostalgia? 

Every individual must decide for 

themselves what returning to Eretz 

Yisroel means, but there is one thing that 

we can all agree upon. The idea that we 

are all still in exile is a fact that no one 

can dispute. The Gemara (Kesubos 

111a) states that the Jewish People are 

cautioned from ascending to Eretz 

Yisroel in a forceful manner. 

Nonetheless, it is incumbent upon every 

Jew to anticipate the arrival of Moshiach 

and yearn for the day when we will all 

return to the Land that HaShem 

promised to our forefathers. Thus, we 

should also declare, “we have left Eretz 

Yisroel to reside in the exile, against our 

will, but believe me, I am only in the 

exile in order to return to Eretz Yisroel.” 

The Mitzvah of Seeking out the Bais 

HaMikdash 

The Ramban (Parashas Korach) is of the 

opinion that there is a biblical 

commandment to seek out the 

construction of the Bais HaMikdash. Are 

we seeking to reach the point where we 

can be confident that the Bais 

HaMikdash will be rebuilt? Fortunately, 

we have an opportunity every week to 

tastes a semblance of the redemption and 

this occurs on the Holy Day of Shabbos. 
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The Messianic Era is to Study Torah 

The Rambam (Hilchos Melachim 12:4) 

writes that the sages and the prophets did 

not desire the Messianic Era for the 

purpose of dominating the nations of the 

world or for the purpose of eating and 

drinking and being merry. Rather, they 

desired the Messianic Era so that we 

should be free from oppression and thus 

we will be able to study HaShem’s 

Torah and thereby merit a portion in the 

World to Come. 

The Shabbos Connection 

Shabbos is a day when we rest from our 

labor and toil of the week and we have 

the opportunity to engage in praying to 

HaShem and studying His Holy Torah. 

The Gemara (Shabbos 118b) states that 

were the Jewish People to observe two 

Shabbosos properly, they would be 

redeemed immediately. We have the 

opportunity, this Shabbos, to observe the 

Shabbos as an entire nation. If we will 

all observe the Shabbos properly, we 

will not need the reminder of the Three 

Weeks and Tisha Baav to remind us that 

we are still in exile, longing to return to 

Eretz Yisroel. May we see today the 

fulfillment of the verse that states 

(Yeshaya 52:8) kol tzofayich nasu kol 

yachdav yiraneinu ki ayin biayin yiru 

bishuv HaShem Tziyon, the voice of 

your lookouts, they raise their voice, 

they sing glad song in unison; with their 

own eyes they will see that HaShem 

returns to Tziyon. 

 

Shabbos in the Zemiros 

Shimru Shabsosai 

The composer of this zemer is Shlomo, a 

name formed by the acrostic of the first 

four stanzas. Nothing definite is known 

about him, although some speculate that 

he was the famous Shlomo ben Yehudah 

ibn Gabriol. The zemer concentrates on 

the requirement to honor the Shabbos 

with culinary delights and closes with 

the assurance that the observance of the 

Shabbos will herald the final 

Redemption.  

ז ִתְתַעַנג ַעל י ַני, ְלִוַיי ְוֹכֲהַני, ְואָׁ ם ְרנָׁ -ֹוָׁ -ְה-ְיׁשֹוְררּו ׁשָׁ

 there my singers will exult, my ,ה

Levites and Priests, and then you shall 

take pleasure with HaShem. The Sages 

constantly exhort us to refrain from 

construction of the Bais HaMikdash on 

Shabbos. We learn from this that the 

holiness of the Bais HaMikdash is akin 

to the holiness of Shabbos. Perhaps this 

is the message of this passage, that when 

the Bais HaMikdash is rebuilt, there we 

will take pleasure with HaShem, similar 

to what it said regarding Shabbos 

(Yeshaya 58:14) ז ִתְתַעַנג ַעל יְ -ה-ו-ָׁה  then ,אָׁ

you will delight in HaShem. 

Shabbos Stories 

The Heilege Rebbe, The Rebbe Reb 

Meilech from Lizhensk 

The Sabba Kaddisha of Radoshitz, in his 

sefer, Niflaos (vol. 1, pp. 21– 22), 

recorded an amazing story about the 

formulation of this “Prayer before 

Praying.” The story goes like this: When 
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he was a child, the Sabba Kaddisha was 

once visiting Rebbe Elimelech of 

Lizhensk. He was conversing with 

chassidim from the Rebbe’s inner circle 

in front of the Rebbe’s home when 

several extremely tall men came and 

hurried into the house. When they 

reached the doorway, they had to stoop 

down to enter since they were so 

unusually tall. 

The holy Rebbe closed the door behind 

them before the chassidim could catch a 

glimpse of their faces. They waited 

outside until the visitors left to see if 

they could recognize them. Again the 

chassidim were astonished when the 

men left. They did so in such a hurry that 

they could not make out the men’s 

features and just saw their backs; they 

left so fast they almost vanished. The 

chassidim realized that something 

unusual had just taken place, and they 

decided to investigate and find out what 

had occurred. The elder chassidim 

among them approached the Rebbe and 

asked him to explain the strange 

incident. 

This is what the Rebbe told them: 

“When I realized that most people 

cannot concentrate properly on their 

prayers anymore due to the awesome 

burdens of earning a livelihood, and they 

lack the time and the understanding to 

concentrate fully, I decided to rewrite 

the standard formula for the prayers. I 

would write a new, short and concise 

version that would be equally 

understood and grasped by everyone. 

The holy Members of the Great 

Assembly, the Anshei Knesses 

HaGedolah (the original authors of the 

standard prayers from the time of the 

Talmud), realized what I intended. They 

came here to ask me not to change even 

one prayer from their established 

formula. I took their counsel and 

discussed the matter with them. They 

advised me to establish a prayer to pray 

before the formal prayer service. This 

would help anyone who lacks the 

concentration and proper devotions that 

are necessary for all formal prayers.” 

This “prayer before prayers” is the Yehi 

Ratzon prayer printed in many siddurim 

in the name of Rebbe Elimelech of 

Lizhensk. [Reprinted from a Free 

Download from the book “Mipeninei 

Noam Elimelech” translated and 

compiled by Tal Moshe Zwecker by 

permission from Targum Press, Inc.] 

There is a story told of the Rebbe’s 

brother the Rebbe Reb Zisha of 

Hanipoli. After Rebbe Elimelech passed 

away he was approached by his brother’s 

students to be their new leader. Rabbi 

Zisha declined and explained his reason 

with a parable. “The possuk in Bereishis 

2:10 states “And a river went forth from 

Eden to water the garden and from there 

it split into four paths.” The Torah is 

eternal and alludes to all events above 

and below for all generations. Eden 

alludes to our holy master the Baal Shem 

Tov. The river was his student the holy 

Mezritcher Maggid. The garden refers to 

my brother the Rebbe Elimelech. This 

then is the meaning: a river flows from 

Eden to water the garden, the Torah 

flows as water from the Baal Shem Tov 



 
 

4 

by way of the Mezritcher Maggid to the 

Rebbe Elimelech. From there it separates 

into four paths: they are 1. The Holy 

Rebbe the Chozeh or Seer of Lublin. 2. 

The Holy Rebbe Avodas Yisrael the 

Koznitzer Maggid. 3. The Holy Rebbe 

Mendel Rimanover and 4. The Holy 

Ohev Yisrael the Apta Rav. You need no 

Rebbe other than them.” 

Don’t Slander Anyone, Even Yourself 

The pious and humble Tzadik, Rabbi 

Yisroel Meir Kagan of Radin, known as 

the Chofetz Chaim, was once riding a 

train to Radin. He wore a simple cap and 

traveled alone, and hardly anyone knew 

who he was. A middle-aged Jew sat 

down beside him and asked him where 

he was going. The Chofetz Chaim 

answered softly, “to Radin.” 

The man was excited. “Do you know the 

saintly Chofetz Chaim? I am going to 

Radin just to see him!” 

The Chofetz Chaim was unimpressed. 

“M’nyeh,” he shrugged. “I don’t think 

he is so saintly.” 

The visitor was so appalled that he 

slapped the old man and left his seat 

shouting. “How dare you make light of 

the leader of our generation!” A week 

later the man came to the humble abode 

of the great Tzadik. Lo and behold, the 

old man from the train was sitting by the 

table in the dining room. The man 

collapsed in shock. 

He could not stop apologizing for the 

incident on the train when the Chofetz 

Chaim halted him. 

“Do not worry, you taught me a great 

lesson,” said the sage. “One may not 

even slander himself.” 

Shabbos in Halacha  

Opening Food Packages 

 

II Practical Applications 

As we mentioned previously, it is 

preferable that one opens all containers 

and packages prior to Shabbos. The 

following procedures should be followed 

in the event that one inadvertently did 

not open the container prior to Shabbos. 

 

D. Paper and Plastic Bags 

 

Bags also fall under the prohibitions of 

tearing and forming an opening, and one 

may only tear bags in a destructive 

manner (without tearing any words or 

pictures.) 
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)27:8ואל בני ישראל תדבר לאמר איש כי ימות ובן אין לו והעברתם את נחלתו לבתו (  
 A young man suddenly became ill and found himself on his death-bed. He realized that he hadn’t 
yet prepared a will regarding the division of his estate. Although he didn’t have any children, his wife was 
pregnant at the time. Uncertain as to the baby’s gender, he instructed that if his wife gives birth to a boy, 
the son should inherit 2/3 of his possessions, with the remaining 1/3 going to his wife. In the event that 
she gave birth to a girl, the daughter should inherit 1/3 of the estate, with the remaining possessions 
belonging to his widow. After he passed away, to the surprise of all, his wife gave birth to twins – one 
boy and one girl. 
 Unsure about how to adapt the deceased’s instructions to the strange turn of events, they 
approached Rav Chaim Soloveitchik for guidance. He explained to them that the solution is simple. The 
man made it clear that he wanted any son he may have to receive two times the inheritance of his wife, 
while he also desired that his widow should inherit double the portion of any daughter she may bear. In 
light of this understanding, the estate should be divided into seven equal portions, with the son receiving 
four of them, the wife two, and the daughter one … just as the man himself would have wanted it! 
 
 

)27:16יפקד ד' אלקי הרוחת לכל בשר איש על העדה (  
 After Hashem showed Eretz Yisroel to Moshe and told him that he could not enter due to the 
episode at Mei Merivah, Moshe asked Hashem to to appoint a successor who could lead the people into 
the land of Israel. Specifically, Rashi writes that Moshe requested a successor who would understand that 
every Jew has individual foibles and needs, and who would be able to patiently bear the burden of 
interacting with each person and his idiosyncrasies.  

The Midrash (Tanchuma 10) expresses this concept by commenting that “just as no two people 
look the same, so too every person’s thought processes are also different,” which seems needlessly 
verbose. It is universal knowledge that people do not look identical, and this information does not appear 
to be relevant to Moshe’s entreaty. Why does the Midrash begin with this superfluous preamble instead of 
succinctly stating the salient point that people are unique in their opinions and beliefs? 
 Rav Bunim Eiger explains the depth of the Midrash by pointing out that we are not disturbed by 
the fact that other people’s appearances differ from our own. When interacting with others, we naturally 
accept that as a result of factors beyond our control, we do not look alike, but we do not judge or 
condemn people on this basis, for no set of physical attributes is more inherently right than the other.  

In contrast, when somebody sees a situation differently than we do, we are often upset and even 
enraged by his audacity in not viewing the world through the same set of lenses that we use. Therefore, 
the Midrash comes to teach us that just as we chalk up other people’s appearances to the result of genetics 
and are not bothered by them, so too should we be equally unperturbed when those around us – especially 
our spouses and children – look at life with priorities and philosophies that often differ from our own. 
 
 

)27:20ונתתה מהודך עליו למען ישמעו כל עדת בני ישראל (  
As the end of Moshe’s life began to approach, Hashem commanded him to appoint his disciple 

Yehoshua to succeed him as the leader of the Jewish nation. Although Yehoshua was a faithful student, 
Rashi writes that he wasn’t on the same level as his teacher. While the face of Moshe was comparable to 
the sun, the face of Yehoshua was similar to the moon. How is it to be understood that their faces were 
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comparable to celestial bodies, and why was each of them specifically likened to the sun and moon, 
respectively?  

The Shelah HaKadosh writes that if a person wishes to know the true inner meaning of any word, 
he need only examine the meaning of that word the first time it appears in the Torah. Searching for the 
word גדול, we needn’t go too far. It first appears in Bereishis 1:16 ( לממשלת היום ואת הגדולאת המאור 
 where the Torah relates that Hashem made the large light – the sun – to rule ,(המאור הקטן לממשלת הלילה
by day and the smaller one – the moon – to dominate by night. On a simple level, it would appear that the 
first use of this word merely refers to the mundane fact that the sun is physically larger than the moon, 
hardly inspiring in our search to understand the Torah’s definition of greatness.  

However, Rav Yosef Dov Soloveitchik notes that in searching for some deeper significance, we 
must consider the scientific relationship between the sun and the moon. To the naked, uneducated eye, it 
would seem that the sun provides our light during the day and the moon by night. However, we all 
learned in science that this isn’t exactly accurate, as the moon is incapable of independently generating its 
own light. More correctly, the sun gives us light during the day, and at night the moon reflects the sun’s 
light. In this sense, the sun is the giver and the moon is the receiver.  

Applying this understanding to people, we realize that the Torah is teaching us a profound lesson. 
In our quest for true greatness, we must bear in mind that success isn’t measured by how hard we work, 
pray, or study Torah, but by how much we emulate the “great” sun by sharing our warmth and light with 
others. 

Rav Dovid Povarsky notes that the Gemora in Shabbos (87a) relates that there were three 
episodes in which Moshe acted of his own accord. Each time Hashem agreed with Moshe’s decision and 
logic, a phenomenon that we don’t find in conjunction with Yehoshua. Just as the sun generates its own 
heat, so too Moshe was capable of producing and developing original insights. Yehoshua, like the moon 
that has no source of light of its own, was only able to lead the nation based on that which he directly 
received from Moshe. 
 
 

 וביום השבת שני כבשים בני שנה תמימם ושני עשרנים סלת מנחה בלולה בשמן ונסכו
)10-28:9עלת שבת בשבתו על עלת התמיד ונסכה (  

 Parshas Pinchas concludes by detailing the communal sacrifices that were offered each day of the 
year, as well as the additional Mussaf offerings that were brought on special occasions. Rav Yitzchok 
Hutner notes that although the Mussaf offering on every Yom Tov and on Rosh Chodesh includes a goat 
(e.g. 28:15) that is sacrificed as a Korban Chatas (sin-offering), Shabbos is unique in that its Korban 
Mussaf is the only one that does not require a Korban Chatas. Why is Shabbos different in this regard? 
 Rav Hutner explains this anomaly by pointing out that the first case of the principle of  אין מוקדם
 is in Parshas Bereishis, which (the Torah is not always written in chronological order) ומאוחר בתורה
begins by recounting what Hashem made on each of the first six days of Creation, followed by a 
description of Him resting on Shabbos. The Torah’s narrative is not written in sequential order, for it 
discusses Shabbos before the sin of eating from the forbidden fruit, which took place before Shabbos, on 
the sixth day of Creation. Why are these events written in this potentially misleading manner? 
 Rav Hutner posits that this textual aberration is intended to teach us that the intrinsic sanctity of 
Shabbos gives us the ability to access an idyllic, pre-sin existence and connect to Hashem in a way that is 
not sullied by sin. If the events were recorded in the Torah in chronological order, with the episode of 
eating from the Tree of Knowledge coming first, the first Shabbos in world history would be a Shabbos 
that was tainted by transgression. Therefore, the Torah goes out of its way to mention Shabbos first to 
hint to us that if we utilize Shabbos properly, it offers us a unique opportunity to rise above wrongdoing 
and interact with Hashem in a pure, unsullied manner. 
 With this introduction, we now understand why Shabbos – which is above and beyond the world 
of sin – is alone among the special days on the Jewish calendar in not needing a Korban Chatas to be 
offered, for a Chatas is a sacrifice that can only be brought after a person has transgressed. Rav Yisroel 
Reisman adds that for this reason, we say in the Mussaf prayers on Shabbos שבת רצית קרבנותיה תכנת  – 
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You established the Sabbath and found favor in its offerings. Unlike other Yomim Tovim that require a 
Korban Chatas, the offerings of Shabbos are special in that they are unrelated to sin and are brought 
solely because Hashem desires them. 
 
 

Parsha Points to Ponder (and sources that discuss them): 
 

1) Rashi writes (26:1) that just as Moshe began his leadership of the Jewish nation by counting them 
after the exodus from Egypt, so too he was commanded to count them at the end of his leadership 
as the time of his death approached. After the sin of the golden calf, the male Jews between ages 
20 and 60 numbered 603,550 (Shemos 38:26), while 39 years later they numbered only 601,730 
(26:51). In what way is it considered a compliment to Moshe that the total number of Jews 
actually decreased during the period of his leadership? (Darash Moshe) 

2) There were two groups of people who came to Moshe with grievances that he was unable to 
answer and for which he needed to ask Hashem to clarify: the men who were impure at the time 
of the Korban Pesach and the daughters of Tzelafchad who wanted to inherit their father’s portion 
in the land of Israel. Moshe told the first group (9:8) to stand and wait while he went to ask 
Hashem for guidance, but to the daughters of Tzelafchad he said nothing before taking their claim 
to Hashem (27:5). Why did he treat the two groups differently? (Tal’lei Oros pg. 206) 

3) Does a firstborn son delivered through Caesarian-section receive a double portion in the 
inheritance of his father, and if he does not, does the son who is born after him receive a double 
portion instead? (Rambam Hilchos Nachalos 2:11) 

 
 

Answers to Points to Ponder: 
 
1) Rav Moshe Feinstein explains that there is no comparison between the generation of Jews included in 
the first census and that which comprised the second counting. The first census was taken of the 
generation who left Egypt, who were easily enticed to commit grave transgressions such as the sin of the 
golden calf and the sin of the spies. The counting in Parshas Pinchas, on the other hand, was of the 
generation that was to enter and settle the promised land of Israel. Although their total numbers appear 
similar in quantity, there is a vast difference between them in terms of quality. Our Sages teach (Koheles 
Rabbah 7:40) that normally, it takes 1000 people to produce one true Torah scholar. It is quite 
praiseworthy that Moshe was able to take an entire generation and, in a mere 40 years, use his leadership 
to transform it from one with raw potential into one full of righteous people while still maintaining the 
total population. 
 
2) The B’nei Yissachar explains that the difference lies in the fact that in the first episode Moshe was 
speaking to a group of men who were impure, while in this case he was interacting with the daughters of 
Tzelafchad. Because the Mishnah (Avos 1:5) teaches that one shouldn’t talk to women any more than 
necessary, Moshe viewed it as excessive to tell them to wait while he sought a response to their claim. 
 
3) The Rambam notes that the Torah (Devorim 21:15) limits the double inheritance to a son who was the 
first child "born" to his father, but because a child delivered via Caesarian-section is not born in the 
traditional manner, he is not legally considered the firstborn for this purpose. Nevertheless, a son who is 
born after him is also not entitled to a double portion because at the end of the day, he is not the firstborn. 
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ב:ג(-)ירמיהו א:א… בטרם אצרך בבטן ידעתיך … דברי ירמיהו הפטרה:   פרשה: פנחס  בס״ד  

  6מצות עשה: אבות פרק א',   דף יומי: זבחים פ״ה       
(06:49+  8)מולד יום ששי בשעה:  חלקים מברכים ראש חודש מנחם אב                         9שבועות לראש השנה:    
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Pirchei Agudas Yisroel of America 

 לרפו״ש ר׳ יוסף בן איטא חיה, ור׳ אלטר חיים בן יהודית, ור׳ ברוך מרדכי בן טעסיל, ור׳ אברהם בן רחל, ור׳ מתתיהו חיים בן עטיל  
 ולרפו״ש לאה בת שרה ריבא, ורחל בת חיה ביילא בתוך שאר חולי ישראל

 

Yahrtzeits of our 
 ְגדֹוֵלי ִיְשָרֵאל

 כ״ח  תמוז
5670 – 5772 
1910 – 2012 

יב זַַצ״ל לֹום ֶאְליַשִׁ  ,born in Siauliai ,ר׳ יֹוֵסף שָׁ
Lithuania, to הָׁם  Erener, Chief Rabbi of ר׳ ַאְברָׁ
Gomel, Lithuania, and א  daughter of) ַחיָׁה מּושָׁ
the famous לש״ם, the יב  ,ַבַעל ַקבָׁלָׁה ר׳ ְשֹלמֹה ֶאְליַשִׁ

ֵפץ ַחיִׁים was an only child. Upon the advice of the (זַַצ״ל  ,חָׁ
the family surname was changed to יב  to match the ֶאְליַשִׁ
papers needed for emigrating to ֵאל  He arrived .ֶאֶרץ יְִׁשרָׁ
there before his ְצוָׁה  in 1922. A quiet boy, he was ,ַבר מִׁ
recognized as a יד עָׁצּום  with an unusual analytical ַמְתמִׁ
mind while he was yet a young בָׁחּור. In 1929, he married 
 s daughter. His myriads of’זַַצ״ל R' Aryeh Levin ,ֵשיינָׁא ַחיָׁה
ים קִׁ  .קֹוֵבץ ְתשּובֹות were published in the multi-volume ְפסָׁ

He held no official position for the last 40 years, but 
was the פֹוֵסק ַהדֹור and ה ֵאל  of ַדַעת תֹורָׁ   .ְכַלל יְִׁשרָׁ

  

 

 

 

Understanding ָצִרים ין ַהמְּ  בֵּ
 לע״נ ר׳ משה צבי בן הר׳ טוביה  הלוי זצ״ל  

ָצִרים  ין ַהמְּ  The Three Weeks — בֵּ
Starting from the five tragedies that began on י״ז ַתמּוז 
through the destruction of the ש ְקדָׁ  the ,ט׳ ְבָאב on ֵבית ַהמִׁ
three weeks between י״ז ַתמּוז and ט׳ ְבָאב are referred to 
as ים רִׁ … :(א:ג) ֵאיכָׁה This is based on the words of .ֵבין ַהְמצָׁ
ים רִׁ יגּוהָׁ ֵבין ַהְמצָׁ ָרֵאל) all her … — כָׁל רְֺדֶפיהָׁ הִׁשִׁ ַלל ִישְּ  (s’כְּ
pursuers reached her in between narrow straits 
(cornering them). Although this is low point in the Jewish 
calendar, it is also the most opportune time to become 
closer to ד׳. The ים רִׁ  find this hinted in the phonetical ְספָׁ
reading of these words:  ף ָקהכָׁל ים רֺדֵּ רִׁ יגּוהָׁ ֵבין ַהְמצָׁ שִׁ הִׁ  — all 
those who pursue ד׳ can reach Him during “ָצִרים  .”ֵבין ַהמְּ
Just like ד׳ was closest to ֵאל  during their time of ְכַלל יְִׁשרָׁ

national tragedy, so too, ד׳ is closest to us during our 
own (personal) most difficult times.     

  

 
 

 
  

Torah Thoughts Adapted from: Rabbi Frand on The Parashah  
(with kind permission from ArtScroll) 

ינַי    יָׁה ְבַהר סִׁ ֲעשֻׂ יד הָׁ מִׁ ְדבָׁר כח:ו(… עַֹלת תָׁ )ַבמִׁ  
 A regular Olah offering such as was made at Mount Sinai …  
 Every day of the year, even on ַשבָׁת and יֹום כִׁפּור, there is a ְצוָׁה יד to bring the מִׁ מִׁ ן תָׁ ְרבָׁ  the regular daily ,קָׁ
sacrifice, one in the morning and the second in the afternoon. The ה  that apply to the ֲהלָׁכֹות describes the תֹורָׁ
יד מִׁ ן תָׁ ְרבָׁ  .and then adds the curious remark that it should be like the one made at Mount Sinai קָׁ
 What additional information about the יד מִׁ ן תָׁ ְרבָׁ יד are we meant to learn by examining the קָׁ מִׁ ן תָׁ ְרבָׁ  קָׁ
brought at ינַי י The ?ַהר סִׁ ְפרִׁ א and the סִׁ רָׁ ים discuss this question, and the (ַחגִׁיגָׁה ו:) ְגמָׁ  offer various opinions ֲחכָׁמִׁ
regarding the learning of specific ֲהלָׁכֹות. 
 Rav Yosef Salant points out that there is also a very important point that we can learn from the words 
ינַי  יָׁה ְבַהר סִׁ ֲעשֻׂ יד that is a lesson for today, even though we can no longer bring the ,הָׁ מִׁ ן תָׁ ְרבָׁ  .קָׁ
 Think about the very first time that a person puts on ין לִׁ  It takes him a long time. He makes sure to .ְתפִׁ
set his alarm clock the night before to wake him up with plenty of time to shower and get dressed and walk to 
shul. The ְצוָׁה ין boy then lovingly pulls the ַבר מִׁ לִׁ  from the velvet bag and carefully unwraps the straps. He ְתפִׁ
makes the כֹות  slowly, reading each word clearly. Then he winds the straps around his arm with full ְברָׁ
concentration.  
 For some people, however, things change with time. There was a power outage in his neighborhood 
and he forgot to check the setting on his alarm clock and he overslept, so he comes running into shul late, puts 
his ין לִׁ  .on in a flash, and before you know it, he is caught up to the people who came on time ְתפִׁ
 When something is done day in and day out, as wonderful as it may be, it is at risk of becoming done 
by rote. It starts to become an automatic habit, performed without thought. The thrill is gone. 
 This could have been the pitfall of the יד מִׁ ן תָׁ ְרבָׁ  the sacrifice that was brought every day, day in and ,קָׁ
day out, morning and evening, as long as the ן ְשכָׁ ש and the מִׁ ְקדָׁ  were standing. After a while, there was a ֵבית ַהמִׁ
risk that the novelty would wear off, the excitement would fade. The יד מִׁ ן תָׁ ְרבָׁ  would possibly become a קָׁ
habitual service, without feeling or inspiration. 
 Therefore, the ה ינַי reminds us, “Bring the daily sacrifice as you made the one at תֹורָׁ  when ,ַהר סִׁ

everything was still new and fresh, when your heart beat faster and you caught your breath with 
excitement. This is what you should do every day. Reach for that moment of inspiration. It can be 

done.” 

 

 

לֹום  Elyashiv ר׳ יֹוֵסף שָׁ

 suffered from many ,זַַצ״ל
illnesses throughout his 
childhood and adult life. He 
overcame all of his physical 
obstacles and kept a rigorous 
schedule of ה ה and תֹורָׁ  all ֲעבֹודָׁ
his life. He began his day at 
3:00 AM and learned with 
minimal interruptions till the 
late evening. Until R’ Shach 
 asked that he join the זַַצ״ל
public leadership, he kept 
away from the public eye, 
except for his popular daily 

עּור  !for close to 80 years ,שִׁ
 

  

 

 

 

 

 

 

 
 

 לע״נ הב׳ ישעיהו דוב ע״ה בן יבלחט״א יצחק צבי נ״י,  לע״נ הב׳ מתתי׳ ע״ה בן יבלחט״א משולם זישא הלוי נ״י
 לע״נ לאה בילא בת אלכסנדר משה ז״ל, לע״נ אסתר בת יהושע ע״ה,  לע״נ ר׳ דוד שמעלקא בן אברהם אביגדור ז״ל, לע״נ שפרה בת ר׳ מרדכי ז״ל

טשרנה בת ר׳ מאיר ליבער ז״ל״נ לע״נ ר׳ אברהם אליעזר בן ר׳ נתן בנימין ז״ל,  לע״נ ליבא ע״ה בת ר׳ דוד זאב הי״ד,  לע״נ ר׳ שמואל מנחם משה בן ר׳ יצחק הכהן ז״ל, לע  
 לזכות לשידוך בקרוב לר׳ מנחם צבי בן איטקה שליט״א  ור׳ אברהם בן זיסל בתי׳ שליט״א

  

 

 This week’s newsletter and learning program are dedicated 

 נפטר כ״ז תמוז ה׳ תשס״טלע״נ הבחור הנחמד ישעיהו דוב ע״ה בן יבלחט״א ר׳ יצחק צבי שליט״א, 

 ולרפואה שלמה לר׳ יוסף בן איטא חיה שליט״א

יִַשיב זַַצ״ל ף ָשלֹום ֶאלְּ  ר׳ יֹוסֵּ
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Learning never ends! As the 

school year comes to an end 

and the season changes from 

spring to summer, there are 

many opportunities to enjoy 

exciting learning programs in 

your area. Contact your local 

Pirchei branch coordinator or 

call 212 797 9000 ext# 272 
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 בס״ד
 לע״נ הב׳ ישעיהו דוב ע״ה בן יבלחט״א יצחק צבי נ״י,  לע״נ הב׳ מתתי׳ ע״ה בן יבלחט״א משולם זישא הלוי נ״י

 לע״נ לאה בילא בת אלכסנדר משה ז״ל, לע״נ אסתר בת יהושע ע״ה,  לע״נ ר׳ דוד שמעלקא בן אברהם אביגדור ז״ל, לע״נ שפרה בת ר׳ מרדכי ז״ל
טשרנה בת ר׳ מאיר ליבער ז״ל״נ לע״נ ר׳ אברהם אליעזר בן ר׳ נתן בנימין ז״ל,  לע״נ ליבא ע״ה בת ר׳ דוד זאב הי״ד,  לע״נ ר׳ שמואל מנחם משה בן ר׳ יצחק הכהן ז״ל, לע  

 לזכות לשידוך בקרוב לר׳ מנחם צבי בן איטקה שליט״א  ור׳ אברהם בן זיסל בתי׳ שליט״א



 

 :Questions of the week ַרִש״י 
1.Where is there a ֶרֶמז, hint, in the ה ַהַמיִׁם ּוְךנִׁס for תֹורָׁ , pouring of 

the water? 
2.What is the ֶדֶרְך ֶאֶרץ, proper conduct, that the ה  teaches us תֹורָׁ

regarding how one should treat a guest? 

Answers 

1. On the 2
nd

 day, it says: ְונְִׁסֵכיהֶ ם; on the 6
th

ָׁכֶ יהָׁ  , on the 7 ;ּונְס
th

ְִׁשפָׁטָׁ ם ,  The .ְכמ
highlighted extra letters spell the word (29:11 — ד״ה וְּנִסְּכֵּיֶהם) ַמיִם. 

2. Just as the number of animals offered on each day of סּוכֹות decreased daily, so, 
too, a person should progressively decrease the richness of the food that is 
prepared for a guest (29:35 — ד״ה ֲעֶצֶרת ִתהְּיֶה ָלֶכם). 

For sponsorship or comments, please call: 718 972 2188 or Fax: 718 506 9633. 

 

ה … יְִׁפקֹד ה׳ … ַויְַדֵבר מֶֹשה ֶאל ה׳  ֵעדָׁ יש ַעל הָׁ יש … אִׁ ן נּון אִׁ ַע בִׁ ַויֹאֶמר ה׳ ֶאל מֶֹשה ַקח ְלָך ֶאת יְהֹושֻׂ

ְדבָׁר כז:טו… ֲאֶשר רּוַח בֹו   טז,יח(-)ַבמִׁ  

ה   said to ה׳ … appoint a man over the assembly … ה׳ May“ … ה׳ spoke to מֹשֶׁ

ַע ִבן נּון ַע ִבן נּון Take to yourself“ :יְּהֹושֻׁ  ”… a man in whom there is spirit ,יְּהֹושֻׁ

 “G-d of the spirits” — ה ל עֹוָלם“ :said מֹשֶׁ  the thoughts of each and ,ִרבֹונֹו שֶׁ

every person are revealed and known before You, and (it is also known to You) that 

no two people think alike. Appoint a leader for them who will be able to deal with 

each individual.” 

 “[Take  ַע  a man in whom there is spirit” — who is able to deal with [,יְּהֹושֻׁ

each individual [according to that person’s way of thinking and needs]” (based on 

 .(ַרִש״י

 The late Bluzhever Rebbe, R' Yisrael Spira זַַצ״ל, is well known for his 

heroism during the Holocaust. This, however, is only one aspect of his incredible 

life story. He was a distinguished ב  in Poland during World War I and a leader of רָׁ

Galician Jewry before World War II. After enduring unspeakable suffering during 

the Holocaust, the Rebbe came to America and became one of its most influential 

and beloved ה  .leaders תֹורָׁ

 Wherever he went, scores sought the Bluzhever Rebbe’s כֹות  ,ְברָׁ

encouragement and advice. He was warm, sensitive and perceptive. His advice was 

always on the mark; the Rebbe knew what to say and how to say it. Those who 

sought to develop a relationship with the Rebbe, learned that it was very easy to 

feel close to him. A man who was especially close to the Rebbe once remarked: 

“There are probably very many people who consider themselves among those 

closest to the Rebbe — and for good reason. The Rebbe exuded warmth, concern, 

and ַפְשטּות (simplicity), and he made you feel that you really were close to him.” 

∞ ∞ ∞ ∞ ∞ 

 A man once came to the Rebbe complaining of a severe sinus-related 

problem. Doctors had advised that the man, who was of modest means, be 

hospitalized for a very costly procedure. The Rebbe told the man, “This coming 

Monday I have an appointment with a renowned ear, nose, and throat specialist at 

New York University Hospital. Come along with me; I think the doctor can help 

you.” 

 The doctor examined the man, prescribed some medication, and 

instructed him to return the following week when the Rebbe was scheduled for 

another appointment. At the next appointment, the doctor examined the man 

briefly, then winked to the Rebbe and said, “Sir, you are in need of a minor surgical 

procedure which I will perform here in the office right now.” 

 The procedure was performed successfully and the man was cured. After 

leaving the doctor’s office, the man asked the Rebbe about the wink that he had 

noticed. The Rebbe explained, “After last week’s visit, the doctor told me that he 

would probably have to perform the procedure. However, I elected not to inform 

you of this so that you would not spend an entire week worrying about what was 

actually minor surgery. The wink was the doctor’s signal to me that his suspicions 

were confirmed.” 

 The man then commented that the doctor had made no mention of a 

fee. The Rebbe replied, “It’s none of your concern.” 

 The man protested, “I do not want the Rebbe to pay my doctor bills … !” 

 The Rebbe responded, “When I brought you here, I made up my mind 

that no one would know about this — including you!” 

 And that was the end of the matter. 

 *The ֵפץ ַחיִׁים ְדַרש ַתְדֵשא quotes a חָׁ  which explains that there are (ֶפֶרק יב) מִׁ
three different services in regards to ְרבָׁנֹות ים ,עֹולָׁה :קָׁ את and ְשלָׁמִׁ  These .ַחטָׁ
are similar to the three categories of ים יקִׁ ה  ,ד׳ loving ,ַאֲהבָׁה — ַצדִׁ שָׁ  ,ַבקָׁ

davening to ד׳, and יְִׁרָאה, fearing ד׳. The עֹולָׁה, which is fully burned, represents ַאֲהבָׁה, 
similar to the ים יקִׁ  for ד׳ who only see the good in this world and constantly thank ַצדִׁ
what ever happens in their lives. The ים ה represents ְשלָׁמִׁ שָׁ ים similar to the ,ַבקָׁ יקִׁ  who ַצדִׁ
constantly daven to ד׳ for all types of personal requests for themselves and for others. 
 *This is intended only as a brief synopsis. Review of the ֵסֶפר ַאֲהַבת ֶחֶסד is far more extensive and appropriate. 

A Loving Kindness Moment:  ֶפר ַאֲהַבת ֶחֶסד חלק ב׳ פרק כג:ג  —סֵּ  

The את ים represents the type of ַחטָׁ יקִׁ  with fear and are constantly concerned that no harm ד׳ who serve ַצדִׁ
happens to themselves or to ֵאל ש Each type of service is accepted in the .ְכַלל יְִׁשרָׁ ְקדָׁ  All are offered by .ֵבית ַהמִׁ

all כֲֹהנִׁים, all are beloved by ד׳ and are ְלֵריַח נִׁיחַֹח ַלד׳ to teach us that any service to ד׳ is loved equally.  

  

Living with the Torah 
A Man of Spirit 

Adapted from: Shabbos Stories (with kind permission from ArtScroll) 
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*Since we only discuss 1-3 ֲהלָׁכֹות, it is important to consider these ֲהלָׁכֹות in the context of 

the bigger picture. Use them as a starting point for further in-depth study. 

*Halacha Corner:  
  ִהְלכֹות ִעְנָיֵני ְדיֹוָמא: ֵבין ַהְמָצִרים

 The יַח צִׁבּור לִׁ בְמנֵַחם ָא uses the name שָׁ  when announcing the month 
on the  ַבָׁתש  before רֹאש חֶֹדש. 

 Some people have the ג נְהָׁ  that when they date a letter during this מִׁ
period, they refer to the month as ָאב from רֹאש חֶֹדש till  ְָאבט׳ ב  and 
then, for the rest of the month, they write בְמנֵַחם ָא . 

   
R' Yosef Sholom Elyashiv זַַצל, noticed his son-in-law reading the 
introduction to the ַש״ְך. He writes that the work was written 
only after tremendous ים ְלפּול ֲחֵברִׁ  R' Elyashiv related that he .פִׁ
has a ַקבָׁלָׁה that in ַת״ח ְוַת״ט, three ֵאל  were meant to be ְגדֹוֵלי יְִׁשרָׁ
 but he ,ַש״ְך was meant to be the ְגדֹולִׁים One of these three .נְִׁפטָׁר
was spared. “!ה ים גֶעדַארפט הָאבן פַאר זַײן תֹורָׁ יר הָאט אִׁ  We— מִׁ
needed to have him for his ה ה The ”!תֹורָׁ  learned ַש״ְך that the תֹורָׁ

with his ים   !is what saved him ֲחֵברִׁ

Sage Sayings 
Source: טּוְבָך יַבִׁיעּו  

 

 

 

 Focus on Middos בס״ד
Story adapted from Borchi Nafshi (Zilberstein) 

 

Dear Talmid, 
 It is impossible to fathom the enormous loss to the Jewish 
nation when any Jew is נְִׁפטָׁר. Who, except for ד׳, knows all the ה תֹורָׁ
learning and ים טֹובִׁים  good deeds, that a person does without ,ַמֲעשִׁ
people knowing. In fact, it is the opposite that is true. It is the myriads 
of beautiful and thoughtful acts that are done without any fanfare that 
create the biggest ים ֵאל and are a protection for זְכּותִׁ  In this .ְכַלל יְִׁשרָׁ
light, we can better understand the ה ירָׁ  R' Yosef ,גָׁדֹול ַהדֹור of the ְפטִׁ
Sholom Elyashiv זַַצ״ל, who sat and learned ה דָׁ ה ְבַהְתמָׁ  for hours on תֹורָׁ
end every single day for over 90 years!    
 There is a story told about a couple in ֵאל  that had ֶאֶרץ יְִׁשרָׁ
been married for 15 years without children. They decided that it was 
best to divorce, despite their harmonious marriage. Shortly afterwards, 
the woman discovered she was pregnant. The joy had a very sad side 
— as a כֵֹהן, the husband was forbidden to remarry his former wife.  
 The husband went to R' Chaim Kanievesky ״א  who ַשלִׁיטָׁ
suggested that he should consult with R' Elyashiv. R' Elyashiv told him 
that it is forbidden for a כֵֹהן to remarry his former wife. "The only thing 
I can tell you is that you should go to the כֹוֶתל, and daven to ד׳!" 
 The כֵֹהן went straight to the כֹוֶתל and poured out his heart. 
An ַאְבֵרְך, who watched his unrestrained davening, asked him what had 
happened. He poured out his heart again. The ַאְבֵרְך suggested that he 
should discuss the issue with his father. The כֵֹהן’s father was very old 
and living in a nursing home in America, and barely spoke.   
  He saw this as a יַד ד׳ and traveled to America. He explained 
his situation to his elderly father and the man started crying. With tears 
rolling down his cheeks the father broke the news. The father and his 
former wife had adopted this boy after the holocaust. They brought 
him up with all the love and care, just like a son, but he was not a כֵֹהן.     
 My יד  this is the time, when we feel orphaned, that we ,ַתְלמִׁ
must daven for the final reunion of ד׳ with  ֵאל  !ְכַלל יְִׁשרָׁ

י זְִׁכרֹו בָׁרּוְך!  יְהִׁ
ידּות י Your                          ,ְביְדִׁ   ֶרבִׁ

  

 

 

 

 

 



 

 רב יהודה בוים שליט"א                                                                                                                                          
 

 פנחס
סלואזמרי בן  killed פנחס  and ended the אידין 22,000 .מגיפה died. Who knows what would have 
happened had פנחס not done what he did? Every איד was, and always will be, indebted to פנחס for his 
 which was taking place, and in turn, he saved חילול ה' He literally risked his life to end the .מסירת נפש
 would have lifted him up on a chair and marched כלל ישראל We would have expected that .כלל ישראל
throughout the מחנות – singing, praising and wishing him a יישר כך. But the opposite occurred! The 
 in order to embarrass him, and said to each other פנחס ganged up on שבטים tells us that the מדרש
“did you see who killed the נשיא of שבט שמעון? The ‘stuffer’! The grandson of the one who stuffed 
calves for עבודה זרה (יתרו – before he became part of כלל ישראל)”! Let’s explain: 
The סוקפ  meaning that "ואלעזר בן אהרן לקח לו מבנות פוטיאל לו לאשה, ותלד את פנחס" tells us (שמות ו' כה) 
 served יתרו Since .פנחס was the grandfather of יתרו ,Accordingly .יתרו married the daughter of אלעזר
 used this information to minimalize the courageous act of שבטים the ,’תשובה before ‘doing עבודה זרה
 It .עבודת ה' They contested that his action was nothing other than anger or murder without .פנחס
wasn’t coming from being an אוהב שלום ורודף שלום like his grandfather – אהרן הכהן. Rather, it was 
coming from a wrong place. A heroic act led by a תאוה to kill. To counter this attack, the פסוק, when 
mentioning the name of פנחס, recounts his lineage "רש"י ."פנחס בן אלעזר בן אהרן הכהן relates that this 
was a subtle hint coming from 'ה that he was acting with his paternal genes (אהרן הכהן – the  אוהב שלום
  .(יתרו) and not his maternal genes (ורודף שולם
This is shocking for two reasons: 

1. Firstly, why would they want to rob פנחס of the credit due? Weren’t they all so thankful to him?  
2. Secondly, the criticism seems so lame: Who cares what his grandfather did? יתרו did תשובה. 

 became a great פנחס ,תשובה And even if he wouldn’t have done !שווער took him as a משה רבנו
man. What difference does it make that his grandfather served עבודה זרה. Are we to say that 
everyone with ancestors who weren’t frum can’t become great and do great things?! Let’s keep 
in mind “מתחילה עובדי עבודה זרה היו אבותינו” - we all have such 'יחוס'.  

The חתם סופר brings a most interesting מהלך. He says that the שבטים were afraid that this heroic act 
of saving כלל ישראל might prove to be too much for one ego to handle. They were afraid that his 
courageousness would ‘get to his head’ and cause him to have גאוה. This would reduce his זכותים. In 
order to protect him, they embarrassed him. In this way, he was protected of any גאוה and was זוכה 
to become a כהן and receive a "ברית עולם". (I would add, that usually חז"ל use the expression “the  ליצני
ותליצנ It wasn’t .”שבטים But this time it says “the .”הדור  – it was earnestness.) 

There was once an אדם גדול who worked tirelessly collecting funds for פדיון שבוים. When he managed 
to have הצלחה, rumor began that he pocketed some of the money that he collected. When his friends 
informed him of the circulating rumors, they were rather shocked to see him visibly happy. He 
explained, “I was very concerned. I thought that when I get to עולם הבא and hope for שכר for doing 
this מצוה they would tell me – you! שכר? You got more than enough. Look how much כבוד you 
received. As a matter of a fact, you owe us! But now that some “צדיק” started rumors about me, I 
don’t need to worry about getting too much כבוד. Hopefully there will be some שכר left”. 

But the בעלי מוסר explain differently. The שבטים were demanding and disbelieving. They didn’t believe 
that פנחס was acting from pure 'עבודת ה. They believed that part of his actions were driven by  מידות
 What difference does it make? It makes all of the difference. Even .יתרו that he inherited from רעות
when one is right, if there are מידות רעות involved, he will need to give a דין וחשבון. The שבטים taught 
us, if killing זמרי isn’t 100% pure – לשם שמים, then it’s murder. 'ה informed us that פנחס was 100%.  

אל ידי 'קהל בית תפילה' רמת אשכול ירושלם תובב"ע                   
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The (פסחים קיג:) גמרא explains that when the תורה told us the מצוה of פריקה (unloading an animal that 
is struggling under its load) the פסוק says: משאו תחת רבץ שנאך חמור תראה כי  – when you see the donkey 
of someone that you hate. The גמרא explains that we are referring to someone that there is a מצוה to 
hate because of his wrongdoings. 'תוס is bothered by this because a different '(ב"מ לב:) גמ tells us that 
there are two מצות in the פריקה :תורה and פריקה .טעינה is to unload an animal who is overloaded and 
struggling under his load. טעינה is to help the owner of the animal reload his animal after the load fell 
off. What does one do if he comes to a scene where there are two animals; one is in need of פריקה 
(unloading), and the other is in need of טעינה (reloading)? The halacha is that you should first help 
with the פריקה because of צער בעלי חיים – the animal is suffering. The 'גמ asks: what if the פריקה animal 
is owned by your friend and the טעינה is owned by someone you hate? Here it says that one should 
first help with the טעינה in order to work on one’s (כדי לכוף את יצרו) מידות. Asks 'תוס – why should one 
work on my מידות if there is a מצוה to hate him? He answers, although there is a מצוה to hate him, 
however, now that I hate him, he will hate me back ( פניםפנים להכמים  ). This will cause me to add to 
my hatred towards him. This is what needs work. The extra ‘hate’ might be a result of an permissible 
hatred, but it is not purely לשם שמים and therefore אסור. One must work on removing the personal 
hatred. Hating רע is a מצוה (as the פסוק in משלי ח, יג writes - יראת ה' שנאת רע); hating a איד is wrong.  

This is what happens every time we hate someone. It begins with the right reasons: He cheated me of 
שע מרושער .$10,000 ! She messed up my (daughter’s) shidduch… It’s a מצוה to hate her!… He speaks 
 The problem is, it doesn’t end there. It always snowballs. It !ובערת הרע מקרבך – גדולי הדור all the כנגד
never remains a לשם שמים hatred. We aren’t capable of pure  ה' שנאו רעאוהבי . We add a little (or a lot) 
of our own emotion. We end up being מקיים this מצוה of hating לפנים משורת הדין – רע!  

We hear and hear about שנאת חינם. But we excuse ourselves because “he’s a רשע and it’s a מצוה to 
hate him…”! But, it doesn’t work for us. שנאה, even for the right reasons, results in everyone getting 
hurt. One can know that another person is wrong and sometimes there is a need to take active 
measures. Sometimes discontinuing a relationship is necessary. But when anger and emotions are 
involved, the result is המקדש חורבן בית . So it’s not for naught that פרשת פנחס comes out in the Three 
Weeks. May we all be זוכה to true אהבת ישראל and see the rebuilding of the בית המקדש soon.   

 הלכה למעשה

Dancing/Playing/Listening to Music During the Three Weeks 
Dancing 
One may not dance during the three weeks. (מ"ב ס' תקנ"א ס"ק ט"ז) This is not only at a simcha but even in 
one’s own house. Whether it is a group or even an individual, both are prohibited. 

Playing instruments 
One may not play musical instruments during the three weeks. (בה"ל שם סע' ב' ד"ה ממעטים) One may teach 
or learn music until (הגרי"ש אלישיב זצ"ל אשרי האיש סע' ט' וכן שמעתי ממו"ר הגר"י ברקוביץ שליט"א) .ראש חודש אב One 
who is part of a singing class where music is played may continue with the class until ר"ח אב (assuming 
that the class is important – such as a necessary outlet). (כך שמעתי ממו"ר הגר"י ברקוביץ שליט"א) 
 
Listening to music 
It is prohibited to listen to music. (קיצשו"ע ס' קכ"ב סק"א ואג"מ או"ח ס' כ"א) Some Poskim prohibit listening to 
non-instrumental recorded singing also (i.e. acapella). ( שם סע' ה', הגרש"ז  ל הובא בס' אשרי האיש”גרי"ש אלישיב זצה

(ביץ שליט"א., שו"ת שבט הלוי ח"ח ס' קכ"ז ב', וכן שמעתי ממו"ר הגר"י ברקוע"חאויערבאך זצ"ל בספר שלמי מועד עמ' ת  
Listening to music while driving in order to stay awake is permitted. ('הגרי"ש אלישיב זצ"ל שם סע' ז) 

Children's tapes 
Children’s music tapes may be played for small children. ( 508)הגר"י קמניצקי זצ"ל, אמת ליעקב, עמ' רכ"ד הערה   

Answering Machine/phone ring 
One needn’t change the musical recording of an answering machine or the ring of his phone, if doing 
so is difficult.   (ח' והוסיף, שעל זה נאמר "אלו דברים שאין להם שיעור")הגרי"ש אלישיב זצ"ל 
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