
vbv ohkdr auka vz lb,t ,t ,hfv vn kg wv ltkn uhkt rnthu
 hsdbk lrsv yrh hf iyak h,tmh hfbt- (ck-cf)thv t,khn tbnhx 

   akkek u,fhkv omg kg ogkc kg v,hva vbgyv sckn hf ubt ohtur trenv vz
;t kgu 'ubu,t ,t vfhva kg ,pxub vghc, uhkg vhv 'iuhkgv iumrk tka ktrah ,t
itf v,hv ,tz kfc 'iyak uk snug tuva kkf gsh tk ltknv uhkt vkd,ba sga
okugn 'uktv ohrcsf uk ,uagk vf sg dvb tk iu,tva rjtn hf 'ogkc kg vbgy
aha ihcha hutrv in vhv 'rhev kt vnmg vmhjkv tk okugnu 'lknv lrsn v,yb tk
ghdn vhv lf dvub vhv ukhtu 'vff wv vag vn kg ibuc,vk uhkg vhv ztu 'udc ohrcs
vghc,va tmnbu 'ohnak vhumr u,fhkv ihta tuv ,ut hf ihcnu 'uhagnc aupap hshk

/vgav uzc v"cev ka ubumr ughsuvk utca ohnav ,u,utc ibuc,v tk vnk v,hv uhkg 
shjfvk uz vfhkvc iuuhfa garv ogkck ot 'ubhnmg kg rnuju ke iusk ubhkgu     
ubuhzc ,t kceha hsf ufrsk u,ut ujhbha vhv hutrv inu 'ukuf ktrah kkf ,t
'u,kuuhtn uchavku urrugk hsf ohbnhx uk vtrvu 'v"cev uhkg xj ,tz kfc 'urfac
ohhek ohmpjv uhnujr uhbck ohbnhxu ,u,ut ,g kfc tuv vtrna vnfu vnf ,jt kg
tcuna hpfu /uvuscgha tuv .pj lhtvu 'uhbpk vhumrv lrsv hvn ugsha hsf ubumr
ouh kfc hsuvh kfk ohznr ohpkt hpkt ;kt jkua v"ceva ohausev ohrpxc vcrv
rcs kfc shn, ibuc,vk ostv kg kyun if kgu 'unkugc u,cuj kg urrugk hsf 'ann
smn iv 'ungn uheukt oav arus vn lfc u,ukdk inhxu znr itf iht ot uhbpk vrebv

/ohhyrpv uhbhbgc ucuhj smn ivu ',uumnv ,ukkfc chhujn u,uhv

;t rjhu /ctun hra og lkhu ub,t ,t acjhu recc ogkc oehu
 uk iyak lrsc wv ltkn cmhh,hu tuv lkuv hf ohekt(cf'tf-cf)

   t /"vua ockf uck 'ctun hra og"'h"argggg""""hhhhzzzz    ttttzzzzkkkkggggccccnnnn    aaaa""""rrrrvvvvnnnnvvvvuuuuog lkhu" 'c,f 
ah sugu 'tfvn ,tz gnab ifhvn 'ihcvk ahu 'wvua ockf uckw h"arhpu 'ctun hra
lkuv hf ohekt ;t rjhuw gusn f"tu 'wo,t lk ouew osuen uk rnt wv tvs 'ihcvk
,ugnanv ihc ekjk ah vbvs 'cahhk ahu 'wuk iyak lrsc wv ltkn cmhh,hu 'tuv
thv wu,tw ,khn ka ,ugnanvs 'wungw ,khn ka ,ugnanv ihck wu,tw ,khn ka
,khn ka ,ugnanv okut 'vua obumru ock iht kct sjh ost hbc hba ohfkuva
lk ouew ogkck rnt wv vbvs 'cahhk ah z"pku 'vua obumru ock oda thv wungw
vhvh obumr hf 'sjt iumr ofhbak vhvh tku wvua ockfw vhvh tk lck kct wo,t
u,ut lhkt rcst rat rcsv ,t ltuwa vhvh lbumr ukhtu 'ktrah hbc ,t kke,a
(ubumru) uckw 'wctun hra og lkhuwa tkt 'if vag tk tuv okut '(wf khgk) wvag,

/"wudu ohekt ;t rjhuw ifku 'ktrah hbc ,t kkek wvua (obumru) ockf
     cuttttbbbbkkkkhhhhuuuuuuuunnnn    tttt""""rrrrddddvvvvnnnn))))    wwwwuuuuvvvvhhhhkkkktttt    kkkkuuuueeeewwwwohekt rnthuw rntb osuen" ';hxuv (c"h khgk '

ratfa rntb f"jtu 'wudu o,t lk ouew rntb f"jtu 'wudu ovng lk, tk ogkc kt
iuhfns 'oharpnv kf ohaenu 'wudu tuv lkuv hf ohekt ;t rjhu///ctun hra og lkhuw

  

     ka u,ban hp kg ursduv ohrcsv uktgggg""""hhhhzzzz    iiiihhhhhhhhrrrruuuuuuuuttttxxxxnnnn    eeee""""vvvvrrrrvvvvin kue ,cf 
huk ic gauvh hcr ka urntn ,t uvs itn uhbpk rhfzv ratf vz vhv 'ohnav
ovk hut ,rnutu ,zrfnu cruj rvn ,tmuh kue ,c ouhu ouh kfcw (c 'u ,uct)
?kkf gnab ubht kue ,cv vz hrv :vkv ktau 'wvru, ka vbuckgn ,uhrck
ot jfuuhbu .ujk tmb vcv ?gnua lbht ift otv :uktau e"vrv uhkg vn,u
urhcjk rnut sjta lht ugnau 'ohmhb ohhud hbac ubhjcv utmhaf 'lhrcs ohbf
vturv kgnn oheukt ah hrv ?hbunn ,t kuzdku h,ut euagk aauj lbht lhtv
okugv ,unuta lht gunak ohngpk ohkufh 'ouhvf od humna hpf] ?kfv ,t
iht hf tuv lfk vchxva ,utur ubhbhga hpf lt 'vbunt kg rcsk ohcrn
,t ohnhkgn uhv rcf o,ut ohchhjn ohrcsv uhv ukhtu 'oukf o,chhjn vbuntv
?hudv ka uhrcs ,t gnua lbv 'uk rntu 'ktuav kt e"vrv vbp zt [///o,bunt
'vru,v ,t ohhek ub,ut chhjnv .rtc oheukt aha ubgna itf wkue ,cwv hvuz

///krg ka uhpc kue ,cv vack,b ohhutr ubt ihta rjtn lt
ihntnv ostv kgu 'okugca yrpu yrp kfc ack,vk thv vkufh kue ,cv vz     
,t iuufk ohnav in ohmpj uhbpk vkd,nv vzjn kfc hf ,gsk ,hyrp vjdavc
'ohrcsv ,buufc ,hjya vhtr lu,n ihjcvk tuv kufh shn, tk lt 'vtkv ufrs
kt iuufkn u,cajn lkvn ,t vynu 'u,cuyc .pj rmhv iht rcs ka upuxc hf
kfc ibuc,vku uh,uhbp kf ekxk uhkg kyun ufrs chyvk .pjv ostv lt ',ntv

/vgunav vzc ut 'vzjnv vzc uk rnuk v"cev iuufn vn uhbpk vrebv
,uruvk tuv .pj ovca ohrcsv ukt ,t ihcvk vfzbu ubhrzgc vhvh ,"hav      

/uhbpk shn, ohhumr ubhagn uhvhu 'lkb vc lrsv ,t ubk
tuvvw 'ovng ,fkk ,uar f"jt uk i,b lht 'wovng lk, tkw vkhj,n rnta
lkha tkn vpc ,uar uk i,ba iuhfns 'sugu '(y"h d"f inek wg) wojb,hu rnt
ihc eukhj ah hf rtuch obnt 'ovng lkva kg uk vrj htnt f"t 'ovng
hf 'wu,tw ut w,tw ,ch, ka ,ugnanv ihck 'wungw ut wogw ,ch, ka ,ugnanv
vbuuf kg ovhba ,kugpu 'vhc hrhhnes tuvv rcsc huuhav kg vruh wogw ,ch,
sjt iht odu 'sjt iumru vbuuf kg rcsv vz ohaug ovhbaa rcs kfcu 'ann ,jt
vz ohaug ova odva 'vruh wu,tw ut w,tw ,uch, lt 'wogw iuak lhha 'urhcjn kgpb
hbavu kgup sjtva ut 'ohua obht ockcu ',jt vbuuf kg tk lt 'sjhc rcsv
kg kkf lrsc w,tw ,ch, vruha unfu 'wu,tw ut w,tw iuak lhha zt oda 'kgpb
[u"y wt hkan] cu,fv ,buuf k"h z"pku) 'wubc ejmh ,t seghuw wtban iudfu 'kgpbv
/(wvua ockf lckw ihta 'wo,tw ka iputc ukhpt 'ubhhva 'wo,t lrsc lk, kt 'hbcw

    o,buuf hf 'tehhs wovngw 'wovng lk, tkw ogkck wv rnt vkhj,n 'vbvu
rut, tkw 'okkek uz vbuufc lkh tka urhvzv ifku 'ogv ,t kkehu lkha v,hv
wo,tw 'wo,tw ,fkk ,uar uk i,b o,t ,fkk .nt,vaf lf rjtu 'wudu ogv ,t
wvua ockf lckw vhvh tka 'ubhhvu 'wo,t lk oue///uk rnthuw rntba unfu 'tehhs
o,t lkuva iuhf 'uhkg xguf wv vhv tk 'vz lrs kg o,t lkuv vhv otu 'okkek
vzka 'okkek wvua ockf uckw 'wctun hra og lkhuw rntba iuhfn okut 'u,uarc

/u,uarc tka ovng wtuv lkuv hf wv ;t rjhuw ifk ',uar uk i,b tk

R’ Zalman Sorotzkin zt”l (Oznaim L’Torah) would say:

       “wuk iyak lrsc wv ltkn cmh,huw - At times an Angel of Mercy who is trying to save a person will appear to him as an

adversary who is out to harm him. True compassion is based upon seeing the entire picture. For example, a parent who

allows his child to do whatever the child wants just because he doesn’t want his child to cry might allow him to do

things that are destructive, both physically and spiritually. When you really care about someone, you will not want him

to harm himself and will have to be forceful at times to help protect him from his own ignorance or foolishness. Like the

angel of mercy, circumstances and friends who appear to be ‘adversaries’ may in fact be doing so for our own good.”
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Chacham Rabbeinu Chayim ben Attar zt”l (Ohr HaChayim) would say:

     “wufrsk lkv ekc oduw - Where did Balak go? Balak was not a native Moabite, but a Midianite. Fearing the Jewish

people, and cognizant of Balak’s intense hatred of the Jews, the Moavim invited him to become their king. Upon hearing

from Bilaam that the Jews posed no present threat, and only in the times of King David (ohnhv ,hrjtc) would they suffer

losses, the Moavim concluded that there was no longer any need for the arch anti-Semite to be their king. Consequently,

Balak was forced to resign and wufrsk lkvw - he returned to his native country, Midian, so that his reign was short-lived.”

A Wise Man would say: 

     “What lies behind you and what lies in front of you, pales in comparison to what lies inside of you.”                         
Mazel Tov to Mr & Mrs Yeruchem Bertram

& Mr & Mrs Yitzchak Spivak upon the
marriage of their children, Ruchie & Yoni.

r"hft ,rtp,ku oak ktrahc intb ,hc ubcha r"vh

v"g vnka ovrct wr ,c kjr tahr u,hgru k"z whcuy wr ic rykt ktuna ;xuh ovrct wr ,nab hukhgk nply : Bilaam told the ministers of Midyan that all the gold

and silver in the world couldn’t get him to speak against the

Jewish people. In other words, he was asking for as much

wealth and riches as he could get his hands on. Then, and

only then, would he attempt to use his oral powers to harm

    A SERIES IN HALACHA
   LIVING A "TORAH" DAY

"okuf sdbf vru, sunk,u" - The Greatest Mitzvah of All (83)
Torah Study vs. Mitzvah Obligations: Chessed and Tzedaka.
Introduction: Doing chessed and giving tzedaka (charity) are
obligations that are referred to in a number of posukim

throughout the Torah and Tanach. In the introduction to his
sefer Ahavas Chessed the Chofetz Chaim zt”l lists eight (8)
instances where the Torah commands Klal Yisroel to follow in
the kind and merciful ways of Hashem - "uhfrsc ,fkvu" - by
doing and performing acts of chessed. Additionally, every act
and word of chessed is a fulfillment of "lunf lgrk ,cvtu". While
listing other sources, the Chofetz Chaim writes: “The whole
Torah is full of this Topic (the greatness of chessed).” 
     Giving tzedaka is also referred to in a number of mitzvos

found in Parshas Re’eh. These obligations (chessed and
tzedaka) can clash with Torah learning in many scenarios. Since
chessed includes doing favors for others, visiting the sick,
attending a levaya, comforting a mourner, taking care of a guest,
attending a wedding to add joy to the chosson and kalla, etc.,
one can often experience “Time-clashes” when these activities
will take a person away from his Torah learning.
Variations of Torah vs Chessed. There can be numerous
variations of these clashes between Torah and Chessed: 

The “clash” can involve one’s regular learning schedule or at
other times, one’s set (or only) time for learning. 

 

    

1)

the Jews. Bilaam only cared about wealth and power. This

was his entire life. He may have been a prophet but he was as

far from spirituality as one can get. No wonder, he went down

hard in defeat. Hashem refused to let him curse, and he was

killed by the sword at the hands of his nemesis, the Jews.

   `"hily cltyxid jexa x"den z`n 
qhiid cplailw jexa miig zxhr llek y`x 

It can be relevant to the learning of an individual or the
learning of an entire group of people. For example, cancelling
a shiur so the Maggid Shiur can assist a person who is
collecting money or giving someone a ride. 
There is chessed that comes to a person and chessed in which
one goes out to look for it. 
It can involve a temporary bitul Torah, such as a one-time
favor, or a more serious commitment such as accepting a
community responsibility like heading a branch of a chessed

organization, with all the time and effort that needs to be

invested in such a commitment - time which will take one
away from learning. Sometimes the answer will not be
“cut-and-dry” but rather dependent on the individual and the
urgency of the community and/or organization’s need. In
such a case a qualified Talmid Chacham should be consulted
as how to fit the case into the following basic rules. 

Basic Rules. The Gemara in Moed Katan learns from posukim

that if one is learning or is about to start learning, and a mitzvah

like taking in a guest (Hachnassas Orchim) comes his way, it
depends on the following: If somebody else who is not learning
can and will satisfactorily take care of it, or he himself can
satisfactorily take care of it after learning, then he should not stop
his learning. However, if it requires him to take care of it right
now, he should do the mitzvah and then go back to his learning.

2)

3)

4)



    There are only two places in the entire Tanach that we find the word "ukuf" The Cheishev Sofer zt”l makes the connection
between the posuk in Shir HaShirim (5-16): "ohsnjn ukuf" which means, “It is completely delightful,” and here  in Parshas
Balak, "vtr, tk ukufu" which means, “Its entirety you will not see.” He explains that from these two “Kulos” we learn out that
most people do not see ALL the wonderful virtues of others because they do not see the COMPLETE picture! They tend to
focus on the one or two things that disturb them rather than realizing ALL the delightful qualities that other’s possess. The only
reason why we judge people negatively is because we do not understand the ENTIRE situation. If we would make the
concerted effort to look for ALL the good qualities in others, we would uncover so many treasures hidden in the beautiful
people we live with. By seeing ALL the good in others we might actually be able to bring an end to this long and difficult golus. 
     Rabbeinu Yosef Karo zt”l (Beis Yosef) had a Maggid (angel) who came to learn with him. The Maggid told him that his
wife has a most extraordinary neshama and if he would know how lofty she truly is, he would treat her with the utmost respect!
R’ Avraham Pam zt”l would often point out that in fact every single one of us has a holy and lofty soul. Too bad we all don’t
have an angel coming to tell us how special our husbands and wives are! If we did, this world would surely look different! So if
we don’t have anyone telling us the greatness of the people closest to us, then we have to tell it to ourselves! We should also
make every effort to BE that malach - that Maggid - that points out to others the exalted nature of the people around them.
     The Mishna in Avos tells us that a student of Bilaam possesses an evil eye. We must avoid this at all costs. We must look
for ALL the good in others and never see their faults. By doing so, our lives will be "ohsnjn ukuf" - completely delightful.

 vkusd ut vbye ,uagk hekt wv hp ,t rcgk kfut tk cvzu ;xf u,hc tkn ekc hk i,h ot ekc hscg kt rnthu ogkc ighu(jh-cf)
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     Bilaam was a man who wielded extraordinary power with his tongue. His one word could destroy an entire country.
Bilaam struck his donkey who refused to move and miraculously the donkey opened its mouth and spoke to him. Never in the
history of the world had such a thing happened! A donkey holding a conversation with a human? And yet, there it was! Did it
make Bilaam rethink his travel plans? Obviously not, for we see that Bilaam was nonplussed by it and even continued his
journey. The Seforno compares this amazing miracle of Hashem, to the posuk: "l,kv, shdh hpu j,p, h,pa wv"  - “Hashem, open
my lips and let my mouth speak Your praises.” Human speech is a miracle. The ability to communicate, to express oneself
with words, is no less a miracle than a donkey speaking! This should have been clear to Bilaam; he should have realized this
was a Divine message for him. A sign that he should not use his power of speech in a manner Hashem does not approve of.
Yet, Bilaam never stopped to consider the significance of the miracle he’d just witnessed. He missed the proverbial boat!
    My machshava here is this: If it can happen to Bilaam and his donkey, it can happen to us as well! If Bilaam could be blinded
to what was happening, we could also be blinded! As the Steipler zt”l once said: When a person is driven by some personal
motive - money, kavod or power - he becomes blinded to reality. He only sees what he wants to see and only hears what he wants
to hear - and he becomes impervious to all else. Hard to believe that the sudden voice of a donkey that had never spoken before,
did not affect Bilaam’s thinking. Instead of contemplating his own actions, he rationalized his behavior directly to the donkey. 
    The sad reality here is that too often, we also “miss the boat!” We, too, don’t “get it” much of the time! Hashem constantly
sends us messages. Do we realize the significance of what He is trying to tell us? Do we contemplate the tragedies that occur
around us and realize that Hashem is telling us to mend our ways? There are none so blind as those who choose not to see....     

 /// vtr, tk ukufu vtr, uvme xpt(dh-df)

                                                                                                                                                                                                              

 wudu uc lkn ,gur,u ung uhekt wv ktrahc kng vtr tku ceghc iut yhcv tk(tf-df)
      The following story occurred many years ago, and caused a great stir in the comunity at the time. A renowned ba’al
chessed and lay leader who lived for many years in the Boro Park section of Brooklyn, was killed one day in a tragic car
accident. When news got out, people were stunned. Thousands of Jews participated in his funeral, many of whom had
benefitted from his assistance and advice. A number of prominent local Rabbanim delivered tearful eulogies, praising the
countless acts of kindness that the man performed in his lifetime, with great mesiras nefesh and a love for every single
Jew. There was not a dry eye in the crowd. After the hespedim, the funeral procession began to slowly make its way
through the streets of Boro Park as streams of people continued to join in on all sides. As is customary in some circles, the
procession with the aron (coffin) paused next to each shul and Beis Medrash, and Kaddish was recited by the niftar’s
children. This continued on for a very long time, until the aron was taken to the cemetery for its final internment.
     Meanwhile, the funeral of another Jew who had also been killed in the same tragic car accident was taking place. This
Jew was completely secular; he was a Holocaust survivor who had distanced himself from Torah and mitzvos. A small
group of friends and relatives gathered for the funeral, which was over rather quickly. The moment the few eulogies were
completed, members of the chevra kaddisha entered the room, and prepared to take the aron with the secular Jew for
burial. Suddenly, they let out cries of dismay. A terrible error had occurred. The chevra kaddisha had somehow mixed up
the two bodies in the funeral parlor, and the Holocaust survivor was placed in the coffin that was winding its way through
the streets of Boro Park. The well-known askan and ba’al chessed was laying right here before them! The most senior
member of the chevra kaddisha could not remember such a painful error in his forty years of doing this holy work.
     Quickly, and without delay, they rushed out with the coffin to try to remedy the mistake before it was too late. They
placed the aron with the lay leader in a car and speedily drove through the streets of the city, hoping and praying they
could reach the cemetery before the others had completed the burial. Boruch Hashem, they arrived at the field just as the
family and many friends and admirers who had come, were preparing to lower the body into the ground. The senior
member of the chevra kadisha ran out of the car yelling, “Wait, wait! There’s been a mistake; we have to switch the aron!” 
     Shocked, everybody stopped what they were doing and the mistake was explained. Immediately, the switch was made,
and the burial resumed. Hespedim and parting words were repeated, the niftar was buried, and Kaddish was recited again.
     This story made waves throughout the world, and was discussed endlessly during the days of shivah. People could not
understand how a simple Jew, a secular Holocaust survivor, should have been accorded such great honor and fanfare.
Slowly, the pieces of the puzzle were put together, and the hashgacha of the story became clear. The Holocaust survivor
who was zocheh to such an honorable levaya was raised in a religious family which stringently fulfilled the Torah and
mitzvos. This man had learned in yeshivos and grew up fully observant. When the war broke out, his entire family was
deported to Auschwitz where he lost everything. Miraculously, he survived. People came forth and remembered that
during the war, and even after his release from the camp, the niftar was extremely diligent to bring many who had died to a
Jewish burial. This mitzvah was what kept him going. Wherever and whenever he could, he would gather a minyan of
Jews to say Kaddish. It was almost impossible to find ten Jews who would agree to attend and say Kaddish each time
someone died in the ghetto or in the camps, and it was extremely risky, but this Jew put his life on the line each and every
time. Unfortunately, in the course of time, due to his great suffering, he lost his faith along the way, and eventually
abandoned Torah and mitzvah observance, r”l. He married and moved to America, and lived a life devoid of Yiddishkeit. 
     However, no good deed is left unrewarded and when his time came to leave this world, Hashem repaid him, and in the
zechus of his mesiras nefesh, he was zocheh to merit thousands of Jews answering the Kaddish for him. (Shiru Lamelech)        

 vn ogkck rnt,u iu,tv hp ,t wv j,phu   
 ohkdr aka vz hb,hfv hf lk h,hag   (jf-cf)

 /// hrntk ktrah vag rat kf ,t rupm ic ekc trhu(c-cf)
    Balak, the king of Moav, was known as a master of witch-
craft and wizardry, to a greater degree even than Bilaam. He
employed the powers of impurity at will. Why then did he
seek the services of Bilaam to curse Am Yisroel?
     Chacham Chanania Dovid Pinto shlit’a explains that
although Balak had greater powers of evil than Bilaam,
Hashem implanted fear in Balak’s heart, making him believe
he could never succeed in destroying the Jewish Nation. Thus,
he approached Bilaam. Balak knew very well that Hashem
would never allow Bilaam to curse His beloved people. But
Hashem made him think that even a blessing of Bilaam
would bring condemnation upon the Jews. Balak knew that
when Am Yisroel had been in Egypt, the source of all
impurity and defilement, they had scrupulously guarded their
eyes from gazing at forbidden sights. This was the merit that   
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had earned them salvation. They were careful in tznius, in
their purity of speech, and in maintaining pure, Jewish names.
Balak preempted Bilaam with a crucial piece of information:
The secret of the Jews’ success is their detachment from
abominable acts. Therefore, these men must find some sort of
clever scheme to cause Bnei Yisroel to sin in this area. This
will automatically remove Hashem’s Presence from among
them. Without His protection, they would be doomed. In the
end, though, Balak and Bilaam both failed in their evil quest.
     This entire episode shows us how much Hashem loves His
children and confers kindness upon them. Balak and Bilaam
were both evil and clever. Whereas Balak’s methods were
hidden, Bilaam’s were manifest to all. Balak and Bilaam
teach us that Klal Yisroel has two types of enemies: those
who operate secretly and those who operate openly. In His
great kindness, Hashem arranges matters so that even the
plots of those who secretly wish to destroy us become known.    

 FROM THE WELLSPRINGS OF   
R' GUTTMAN - RAMAT SHLOMO  

lyn: It was well-known that the daily shiurim of R’
Shmuel Berenbaum zt”l in the Mir Yeshivah, were
“Kodesh Kodashim”! He would not miss it for the world!
Neither snow, extreme cold nor oppressive heat would stop
R’ Shmuel from walking the few blocks from his home to
the yeshivah to deliver his shiur. R’ Shmuel’s head was
usually bent down, fully absorbed in his thoughts, as he
prepared to regale his talmidim with pearls of wisdom. 

R’ Shmuel also incorporated lessons of life into his
shiurim. It is told that the Rosh Yeshivah once arrived in the
yeshivah building and headed straight for his classroom.

Upon entering, he told his students, “As I walked here today,
I happened to notice an advertisement featuring a picture of a
‘Shpieler’ (ballplayer) who was promoting pasta.” 
    The talmidim were shocked to hear R’ Shmuel tell them
about the billboard. But the Rosh Yeshivah wasn’t finished.
“Why am I telling you this? It’s because I have two problems
with this advertisement. First of all, just because he can play
ball, who says he knows anything about pasta! And second of
all, “Vos vaist a goy fun olam hazeh? (What does a goy know
about the pleasures of this world?) Only one who learns
Torah can truly feel enjoyment - not from eating some pasta!”



CELEBRATION POWER
Reproduced from "Living Kiddush Hashem" by Rabbi Shraga Freedman, 
with permission of ArtScroll/Mesorah Publications. 
 
Michtav Me’Eliyahu likens the heart to an unplowed 
field. To yield crops, it must be softened. The heart is 
naturally apathetic, resistant to inspiration. For an 
experience to affect it, it must be made receptive.

There are two ways to “soften” the heart: via tragedy, 
or via physical enjoyment. When one enjoys good 
food or other pleasures, his heart becomes more 
impressionable. This is why we celebrate Shabbos 
and Yom Tov with lavish meals. Good food opens our 
hearts to an emotional connection with Hashem.

This is true only when the food is used as a tool. 
When enjoyment is an end in itself, it inspires a 
person only to increase pursuit of gashmiyus. For 
crops to grow, one must first sow the seeds.

The Yeshiva of West Bloomfield recently celebrated 
a hachnasas sefer Torah. Afterwards, the menahel 
received an e-mail from an English teacher. “Never 
have I experienced such warmth in religion,” he 
wrote. “If the Catholicism of my youth had a fraction 
of this joy, I might have stayed with it longer.”

A baal teshuvah in Israel related his inspiration. 
“There was a hachnasas sefer Torah in Tel Aviv,” he 
said. “It was met by a group of protestors, including 
me. I was shocked at the excitement and happiness it 
exuded. I had always viewed the Torah as restrictive 
and inconvenient. Once I saw another side, I had to 
investigate further, and I discovered its beauty.”

Sometimes a simple celebration can be the source of 
tremendous kiddush Hashem—and if connected to a 
mitzvah, it can soften even an impervious heart. 

BROKEN WALLS, BROKEN TABLETS 
By Rabbi Moshe Pogrow

Based on excerpts from the commentary of Rabbi Shamshon Raphael Hirsch zt"l on Chumash, with 
permission from the publisher. 

Shiva Assar B’Tamuz. On the day on which the luchos were broken, the 
Jewish state fell. For when klal Yisrael estranges itself from the Torah in 
its practical life, when it has one G-d in its Temple and another for political 
purposes, when it builds a temple to G-d but pays homage to a golden calf, 
then Hashem Himself will extinguish the fire on His mizbei’ach. And why? 
Because Israel has already degraded Him to a dead idol.

On the seventeenth of Tammuz, the Jewish state fell, and on this day the 
Torah began its journey. Look what we have become since then! With the 
very ground pulled from under our feet, powerless, forsaken by the world, 
with only G-d and the Torah, we went on studying and showing the power 
of the Divine word. With the Torah, we are an unassailable witness to the 
majesty of G-d and the vocations of man.

From time to time, Hashem puts His people to the test, to see whether they 

One of the sins mentioned numerous times by the Neviim is that 
of not seeking justice in beis din for those who cannot defend 
themselves.

The Navi Yeshaya advises us, “Shiftu yasom; rivu almana”—seek 
justice for the orphan, argue on behalf of the widow. Judging 
fairly maintains order in the world. It was up to the Sanhedrin to 
see that this was done.

It is this that we daven for in Hashiva Shofteinu. 

Adapted from Biur Tefillah (Ani Maamin Foundation)
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have become ready for the external Torah 
state on earth, whether the miracle of their 
existence through centuries of galus have 
finally eradicated the obstinacy ingrained 
in them, whether they had finally learned to 
devote themselves unreservedly and exclusively 
to the Torah, and whether it could preserve this 
devotion in freedom and wealth.

But Israel had never given a sign of having 
reached this point. True, it has shown that it 
no longer fears the journey through the desert, 
and that, while having no footing on earth, it 
can commit itself with confidence to the wings 
of the Torah. But it has also shown that it still 
fears the ground, that as soon as it touches the 
soil and thinks it has firm land under its feet, it 
runs the danger of abandoning the Divine Law 
and revering as gods the political independence, 
social freedom and civil rights that the soil 
provides. It runs the danger of finding room for 
the Torah only in its synagogues, committing 
afresh all the old sins which brought on the 
Churban.

And again and again, Hashem has caused firm 
land to vanish from under its feet. Again and 
again, He has committed His people to the 
wings of Torah. He will sustain it and teach it 
until it has finally reached maturity, until all 
the old errors shall have been abandoned and 
the old mistakes atoned for, and the words that 
followed the restoration of the luchos will be 
fulfilled: G-d will walk with us in the midst of 
our wrongdoing, and though we are a stubborn 
people to teach, He will grant forgiveness 
to our sins until we fall into His arms as His 
everlasting inheritance.  

A TZADDIK BEN TZADDIK
by Rabbi Dovid Sapirman, Dean, Ani Maamin Foundation

After Asa Hamelech was niftar, his son Yehoshafat reigned for a period of 25 
years. There is much to learn from his story, so we will spend several weeks on it.

The Tanach describes Yehoshafat in glowing terms: he did what was right in 
Hashem's eyes, just as David his forefather and Asa his father had done before 
him. He removed the vestiges of immorality that remained in the land of 
Yehuda. He did away with whatever avoda zara was left. Yehoshafat epitomized 
what malchus was intended to be.

After all, the institution was designated by Hashem in parshas Shoftim. 
Although it was considered a grave sin for bnei Yisrael to ask for a melech, that 
was only because they had done so prematurely—they had still had Shmuel 
Hanavi. But eventually they would need a king, and the king's responsibility was 
to keep the people in line with the Torah and away from breaches in observance. 
Shaul had removed people who performed séances; other good kings did away 
with all idol worship. Yehoshafat was an excellent king from beginning to end.

There was one practice, however, that even the best of kings was unsuccessful 
in eradicating: bringing sacrifices to Hashem on a bamah, a private altar. The 
Torah forbade bringing a sacrifice anywhere but the Mishkan, and, when it was 
built, the Beis Hamikdash. There was a period in between the two, however, 
when it was permissible. That explains how Shaul, Shmuel, Dovid, Shlomo and 
others brought korbanos on private or public altars.

The people became accustomed to offering korbanos themselves, even in their 
own back yards. It was a spiritual thrill to do so, and after the Bais Hamikdash 
was built, the people of Yehuda were unable to tear themselves away from this 
practice. Only much later, during the reign of King Chizkiyahu, were the private 
altars abolished.

Yehoshafat appointed teachers and judges to circulate in all the cities of Yehuda, 
bringing the people close to Hashem. One of the themes of Tanach is that when 
the Jews people observed Torah properly, they were successful and prosperous. 
When they deviated, they suffered. Indeed, the days of Yehoshafat were good for 
the people, because they were loyal to Hashem and to His Torah.  

NATURE'S DISPOSAL

What do fungi eat?

The largest living thing on earth is not a blue whale, but a really big fungus that is over four square 
miles long and weighs over a hundred tons! This monster doesn’t eat people, though—fungi prefer 
things that have already died.

A fungus does not actually have a mouth. Its body, the mycelium, is usually underground, made up 
of a network of threadlike structures called hyphae. When it finds food, the hyphae break it down, 
and the nutrients are then absorbed directly into it. This unique ability enables fungi to grow on 
and eat just about anything.  

Adapted from the Jewish Center for Science.
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Now You Know 
This Shabbos (fast observed on This Shabbos (fast observed on This Shabbos (fast observed on This Shabbos (fast observed on 
Sunday) is the 17Sunday) is the 17Sunday) is the 17Sunday) is the 17thththth    of Tammuz. This of Tammuz. This of Tammuz. This of Tammuz. This 

commemorates when the commemorates when the commemorates when the commemorates when the walls of walls of walls of walls of 
Jerusalem were breached at the time of Jerusalem were breached at the time of Jerusalem were breached at the time of Jerusalem were breached at the time of 

the second Bais HaMikdash. The Temple the second Bais HaMikdash. The Temple the second Bais HaMikdash. The Temple the second Bais HaMikdash. The Temple 
was burned on the 9was burned on the 9was burned on the 9was burned on the 9thththth    of Avof Avof Avof Av....    

The three weeks between these dates The three weeks between these dates The three weeks between these dates The three weeks between these dates 

are a time of mourning during which we are a time of mourning during which we are a time of mourning during which we are a time of mourning during which we 
dondondondon’’’’t take haircuts, listen to music, or t take haircuts, listen to music, or t take haircuts, listen to music, or t take haircuts, listen to music, or 

get married.get married.get married.get married.    

WeWeWeWe’’’’re not merely mourning for the re not merely mourning for the re not merely mourning for the re not merely mourning for the 

destruction, but for the fact that wedestruction, but for the fact that wedestruction, but for the fact that wedestruction, but for the fact that we’’’’re re re re 
still continuing the behaviors that led to still continuing the behaviors that led to still continuing the behaviors that led to still continuing the behaviors that led to 

its its its its destruction, evidenced by destruction, evidenced by destruction, evidenced by destruction, evidenced by the fact the fact the fact the fact 
that it hasnthat it hasnthat it hasnthat it hasn’’’’t been rebuilt.t been rebuilt.t been rebuilt.t been rebuilt.    

The second Bais HaMikdash (as The second Bais HaMikdash (as The second Bais HaMikdash (as The second Bais HaMikdash (as 
opposed to the first) was deopposed to the first) was deopposed to the first) was deopposed to the first) was destroyed stroyed stroyed stroyed 
because of Sinas Chinam which is often because of Sinas Chinam which is often because of Sinas Chinam which is often because of Sinas Chinam which is often 

mistranslated as baselmistranslated as baselmistranslated as baselmistranslated as baseless hatred.ess hatred.ess hatred.ess hatred.    

RRRR’’’’    Dovid Lewin ShlitDovid Lewin ShlitDovid Lewin ShlitDovid Lewin Shlit””””a posits that Jews a posits that Jews a posits that Jews a posits that Jews 

never hate without a reason. Sinas never hate without a reason. Sinas never hate without a reason. Sinas never hate without a reason. Sinas 
Chinam is hating without a Chinam is hating without a Chinam is hating without a Chinam is hating without a ‘‘‘‘sufficientsufficientsufficientsufficient’’’’    

reason.reason.reason.reason.        

When we decide that a person can be When we decide that a person can be When we decide that a person can be When we decide that a person can be 

derided and dislikedderided and dislikedderided and dislikedderided and disliked    because of because of because of because of 
something something something something we would have been able to we would have been able to we would have been able to we would have been able to 

overlook ifoverlook ifoverlook ifoverlook if    we loved them enough, THAT we loved them enough, THAT we loved them enough, THAT we loved them enough, THAT 
is Sinas Chinam.is Sinas Chinam.is Sinas Chinam.is Sinas Chinam.    

During this time, called During this time, called During this time, called During this time, called ““““Bain Bain Bain Bain 

HaMetzarim,HaMetzarim,HaMetzarim,HaMetzarim,””””    between the straits, we between the straits, we between the straits, we between the straits, we 
should work on growing our love for should work on growing our love for should work on growing our love for should work on growing our love for 

others and judging thothers and judging thothers and judging thothers and judging them favorably; em favorably; em favorably; em favorably; 
being sensitive to them and not wishing being sensitive to them and not wishing being sensitive to them and not wishing being sensitive to them and not wishing 

to hurt them.to hurt them.to hurt them.to hurt them.    

Then perhaps when Tisha BThen perhaps when Tisha BThen perhaps when Tisha BThen perhaps when Tisha B’’’’Av comes Av comes Av comes Av comes 

around this year we will be able to around this year we will be able to around this year we will be able to around this year we will be able to 
celebrate it with a feast.celebrate it with a feast.celebrate it with a feast.celebrate it with a feast.    

Thought of the week: 

When you judge another, 
you do not define him; you 
define yourself. 

 (BY:BK RBDMB) „.AWH VWRB YK OEH TA RAT AL OHME VLT AL OELB LA OYQLA RMAYW‰  
“G-d said to Bilaam, “Don’t go with them. Don’t curse the nation [of Israel] for it 
is blessed.”” (Bamidbar 22:12) 

We all know the story: Balak, king of Moav wants to hire Bilaam to curse the Jewish 
People. Bilaam asks HaShem if he can do it. HaShem says no. Bilaam whines about it, and 
HaShem tells him to go. But when it started, HaShem asked Bilaam who the men visiting 
him were. Why ask? HaShem knows. He gave Bilaam the chance to be truthful but he was 
disingenuous. He downplayed their request and did not mention the praise Balak gave him 
that he had the power to cause people to be blessed or cursed. 

HaShem’s response made it clear that not only did He know who the men were, but that 
Balak’s praises were empty. HaShem told Bilaam not to curse the Jews because they were 
blessed. How do we understand this? Would Bilaam’s curse have had an effect if HaShem 
didn’t want the Jews to be cursed? If not, then who cares what he says? If yes, then why 
does HaShem only “say” it and not command it? 

This question speaks to a very basic understanding of free will. When one chooses to do 
evil, can he do so against G-d’s will? If he cannot change the outcome, then where is his 
free will? From the story of Bilaam we can learn much on this topic. 

Bilaam wanted to curse the Jews. HaShem let him go because, as Chazal tell us, “b’derech 
she’adam rotzeh laylech molichin oso – in the way that a person wishes to go he is led.” 
However, just because he could choose to curse them, that doesn’t mean he can actually 
do it. In fact, when he opened his mouth to curse them, a blessing came out. 

Therefore, when HaShem told Bilaam not to curse us, it was not because it would be 
effective, but precisely because it would not. He essentially told Bilaam not to bother 
because nothing he did would change the fact that we are blessed. Why then was Bilaam 
punished later on? Because of his desire to curse us. 

Free will comes down to decisions we make, not necessarily their outcomes. What 
HaShem will make happen doesn’t depend on whether or not we expended effort to do it. 
He doesn’t need our “help.” Rather, HaShem gives us the opportunity to be partners with 
Him in the events of the world much as the parent who guides lets her child hold onto her 
hands and “guide her” as she does her work. The child thinks she’s doing it but really the 
mother is the one making things happen. If the girl tries to do something wrong, the mother 
will correct the direction and ignore the child’s pulling. 

The Torah illustrates how even the man with the most evil intentions and the most power to 
make things happen was powerless against the will of HaShem. It therefore behooves us to 
choose to go “in the direction” HaShem wants us to go, and then we will have a share in 
the world’s plan unfolding as it should. 

The Belzer Rebbe was once in the city of Lublin during the month of Av. When Tisha B’Av 
arrived, the Rebbe was not well and the Lubliner Rav paskened the Rebbe was required to 
eat. Understandably, the Rebbe was very upset by this P’sak but felt obligated to obey the 
Rav’s decision, and so the Rebbe ate.  

Several weeks later, the Rebbe again felt very weak, and began to feel concern over how 
his condition might affect his fasting on Yom Kippur. After Rosh HaShana, the Rebbe 
visited his doctor with this important question in mind. The doctor concluded that the only 
way that he would allow the Rebbe to fast on Yom Kippur was if the Rebbe could assure 
him that he had not fasted on any day during the previous two months. 
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³ THE PLOT TO 
DESTROY THE JEWS

Parshas Balak ends with the daughters of 
Moav enticing the young Jewish men 
to sin. This quickly led to idol worship, 

and many Jewish men served Baal Peor. 
At the height of the debacle, Zimri, one of 
the heads of shevet Shimon, took a Moabite 
princess and brought her into the encamp-
ment of the Jews, making a public spectacle 
of the act. Because he was a leader of the 
Jewish people, this was a grave threat to the 
survival of the nation. A plague broke out, 
and thousands of Jews died.  

³ PINCHAS RUNS TO MOSHE

Pinchas saw what was happening and ran to 
Moshe for advice. Moshe directed him to 
take action. At the risk of his life and against 
all odds, Pinchas walked into the mob and 
miraculously killed both Zimri and the 
Moabite woman. No sooner did their dead 
bodies hit the floor than the plague stopped. 
It was a clear and obvious sign that Pinchas 
had acted correctly. By acting with courage 
and alacrity, he saved the Jews from destruc-
tion. Clearly, he was a hero.
Yet the very next parsha, which is called Par-
shas Pinchas, opens up with a posuk repeat-
ing his lineage: “Pinchas, the son of Elazar, 
the son of Aharon.” Rashi explains that the 
Torah delineates his ancestry because he 
was the subject of derision. The other sh-
vatim mocked him, “Did you see this son 
of idol worshipers? His mother’s father fat-
tened calves to serve to idols, and he has the 
audacity to kill the head of a shevet!” The 
Torah therefore repeats that he was a direct 
descendent of Aharon to let us know that he 
was justified in what he did. 
This Rashi is difficult to understand as it im-
plies that people looked at what Pinchas did 
and assumed that he was wrong. Yet he had 
direct orders from Moshe Rabbeinu. Many 
miracles happened to allow him to suc-
ceed, and a plague that killed 24,000 people 
stopped only when he finally killed Zimri. 
How is that possible that anyone could see 
Pinchas as anything other than a hero? 

³ THE EYES OF HISTORY

The answer to this question is that there are 
often two distinct perspectives of an event: 
the perspective from living in the moment, 
and the perspective of history. While the 

episode is playing out, it is often difficult 
to identify the real issues and motives be-
ing challenged. Changes are happening 
too quickly, things are moving at too fever-
ish a pace, and clarity is elusive. After the 
fact, when the dust settles and some time 
has passed, what transpired is often viewed 
from a different focus, and what was then 
obscure is now obvious. 
When we look back at events in history, all 
is clear and evident. The heroes stand out 
wearing shining armor, the villains appear 
in black garb, and everyone fits nicely into 
their camp. But to those living at the time, 
it wasn’t that neat and clean. The good guys 
didn’t appear as all white, and the bad guys 
didn’t appear as all black. It was somewhere 
in between. 

³  UNDERSTANDING THE 
CRITICISM OF PINCHAS

To the people living during Pinchas’ times, 
there was justification for what Zimri did. 
The rationale might well have been that by 
bringing the Moabite woman into the Jew-
ish camp, she wouldn’t pull the Jewish men 
away to serve idols. But whatever the logic, 
there were arguments for and arguments 
against. The point was that a great man – the 
head of a shevet – did this act, and it wasn’t 
at all clear that he was wrong. It is only now 
after the fact, when we have the perspective 
of history, that we can see the test and the 
temptation with absolute clarity. 
Each generation has it tests, and one of the 

most difficult tasks for a later generation is 
to look back and understand the test of an 
earlier era. Often times, when we look back, 
we can’t understand how the people living 
then could have done what they did. We 
flippantly assume, “We would never have 
acted that way! Had we been living in Spain 
in the mid-1500’s, we would have fled the 
country or given up our lives – no ques-
tion about it. Had we come over to these 
shores in the 1920’s, of course, we would 
have kept Shabbos and kashrus.” In fact, we 
can’t understand how anyone could think 
otherwise.
The reason we can’t even see the temptation 
is that we are judging the generation accord-
ing to our social climate. We are assuming 
that the winds that blew then were the same 
as now. But the social environment was 
vastly different. The norms of society – what 
was expected and accepted, what was valued 
and revered – were quite different. And as 
such, the social pressure was very different 
than it is now.
This concept has great relevance to us. We 
face nisayonos today that previous gen-
erations would laugh at. Most of us live in 
two-income households, are working long, 
hard hours, and are still barely able to make 
ends meet. If our great-grandparents were 
to look down at our generation, they would 
be flabbergasted. “What in the world did 
you need such a fancy house for? A separate 
bedroom for each child? Each family needs 
it own car? Each child gets a new outfit? Dif-
ferent types of shoes for weekdays and for 
Shabbos?” Our great-grandmothers would 
ask us, “What in the world do you need this 
lavish wedding for?” And we would sheep-
ishly answer, “Alta Bubbie, this is only the 
vort!” The reality is that we live a lifestyle 
that previous generations couldn’t envision 
or imagine. 
But it comes at a cost. The greatest cost is 
time. Time to learn. Time to daven. Time 
to be good parents. Time to be a supportive 
spouse. And more than anything, time to 
think about what we are on this planet to 
accomplish. 
While we live in the wealthiest of times, in 
many ways we are the poorest of the poor. By 
refocusing on our priorities and understand-
ing the pull of our times, we can recognize 
the tests of our generation and fortify our-
selves to overcome them. 

Through 
the Eyes of 

History
g

“Pinchas, the son of Elazar, the son of 
Aharon HaKohain, appeased My anger 
against the Bnai Yisroel by taking My 

revenge amidst them, and so I didn’t have 
to destroy them with My vengeance.

 — Bamidbar 25:11 — 
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By Rabbi Meir Orlian

I owed 
Y e h u d a h 
$1,000. I gave 
the money to 

Reuven, who was going to Yehudah’s city, to 
repay him. Reuven stipulated that he does 
not want liability if something happens to 
the money, and then Reuven lost the money. 
Q: Who suffers the loss?
A: The first issue we will address is whether 
Reuven is liable. Generally, custodians are liable 
for negligence. However, a shomer can stipulate 
that he will be exempt from liability even in case 
of negligence (C.M. 296:5 with Pischei Teshuvah 
5). Poskim discuss whether a shomer who 
states that he does not wish to be responsible 
intends to exempt himself from negligence. 
Some maintain that even regarding an unpaid 
custodian (who in any case is exempt from 
liability in cases of theft and loss), it is assumed 
that his intent is to exempt himself from mishaps 
that might occur while traveling but not to 
exempt himself from careless negligence. If he 
leaves the item in a public place where it is likely 
to be stolen, would he not be liable (Maharit 2, 
C.M. 116 and Bach 138)? Most Poskim, however, 
maintain that such a stipulation exempts him 
even in cases of negligence (C.M. 305:4, 72:7 and 
Shevus Yaakov 1:19). 
Since Reuven is exempt, we must consider 
whether you are exempt from repaying 
Yehudah, since you gave the money to Reuven 
to deliver to Yehudah. There are two different 
scenarios to consider:
When the lender did not instruct the 
borrower to repay the money via an agent: 
If the borrower sent someone to repay the 
loan and something happened to the money 
and it did not reach the lender, the borrower 
remains responsible, even if the borrower sent 
the money with someone the lender considers 
trustworthy. Although a shomer is exempt if he 
shipped the object with someone the owner 
considers trustworthy, that is because it belongs 

Mr. Wolf’s son was getting married. The photographer, 
Mr. Schott, was taking pictures before the wedding. 
“Where is the videographer?” asked Mr. Wolf. 

“He’s on his way,” Mr. Schott assured him. “He should be here soon.”
“I hope so,” replied Mr. Wolf. “People are starting to arrive, and the chassan’s tisch will 
soon begin.”
An hour later, the videographer still hadn’t arrived. “What’s going on?” Mr. Wolf asked.
“The videographer called and said that he was in an accident,” replied Mr. Schott. “Baruch 
Hashem, nothing serious, but it delayed him two hours. He’ll be here in ten minutes.”
“Now he tells me?” exploded Mr. Wolf. “Why didn’t he notify me two hours ago? I would 
have made some alternate arrangement. We lost everything until now from the video!”
“Almost everything is recorded in my photos,” Mr. Schott said soothingly. “He was 
probably very caught up with the accident. We’ll deal with the payment after the wedding 
and deduct something.”
Finally, the videographer arrived, just before the chuppah. “I’m glad to see you,” said Mr. 
Wolf, relieved. “I was afraid that we might not have a proper video of the chuppah!”
“There was nothing I could do,” apologized the videographer. “Someone hit me from 
behind. He made a serious dent in the back of my car and blew one of the tires. Until we 
settled everything, it took almost two hours.”
At the end of the wedding, Mr. Wolf sat down with Mr. Schott to negotiate payment. “We 
have to reduce the cost of the videographer,” said Mr. Wolf.
“We will deduct the two hours that the videographer was not here,” said Mr. Schott.
“That’s all?” Mr. Wolf exclaimed. “We lost 
memorable moments forever!”
“Rabbi Dayan is here and still talking 
to people,” said Mr. Schott. “We can 
discuss the issue with him.”
The two approached Rabbi Dayan, and 
Mr. Wolf explained the situation. “How 
much must I pay the videographer?” he 
asked.
“A worker who arrived late and did not 
complete the designated job can be 
compared to a worker who retracted,” 
replied Rabbi Dayan. “The Mishnah (B.M. 
75b) teaches that although a po’el (time-
bound worker) may back out without 
penalty in certain situations, when the 
work involves a davar ha’avud (where 
disruption or delay in the work causes 

bhi hotline

THE WERDIGER EDITION לע"נ הרה"ח ר' נחמי'ה בן הרה"ח ר' שלמה אלימלך ז"ל DEDICATED BY HIS SON R’ SHLOME WERDIGER

UNDER THE AUSPICES OF HARAV CHAIM KOHN, SHLITA

story line

video cut

Issue #415    |    Balak      |      Friday, June 29, 2018      |   16 Tamuz 5778

unreliable 
custodian



bhi hotline

guarantor #12

to the owner and the shomer was not negligent 
since the agent is trustworthy. Regarding loans, 
the borrower remains responsible until the 
money reaches the lender or his agent, and if 
it doesn’t, he must pay again (C.M. 121:9 and 
340:8).
When the lender instructed the borrower 
to send the money via an agent: If the lender 
instructed the borrower to return the money 
via an agent, regardless of whether he gave 
those instructions orally or in writing [seemingly 
email is also effective], the borrower is exempt if 
something happens to the money.
The specific instructions will affect the halachah, 
however. If the lender specified who should 
deliver the money, the borrower is exempt 
regardless of whether the delivery person is 
a gentile, insane or a minor (Nesivos 121:1; cf. 
Ketzos 121:1). Moreover, the borrower is exempt 
even if the specified delivery person denies 
receiving the money and even if that person is 
known to be untrustworthy. 
If the lender empowered the borrower to choose 
a delivery person, the borrower is not exempt 
from liability unless he gave it to someone 
trustworthy (C.M. 121:1). What remains unclear 
is a case where the lender told the borrower to 
find a delivery person and the borrower chose 
someone trustworthy but exempted him from 
liability. Did the lender permit the borrower to 
send it with a delivery person who is exempt 
from liability or not? Therefore, one should 
obtain explicit permission to send the money in 
this manner.
If the lender simply instructed the borrower 
to send the money, and it is common to send 
money via the mail, the borrower is exempt 
if the money becomes lost in the mail (Aruch 
Hashulchan, C.M. 121:2). Nowadays people send 
checks by mail rather than cash, and it may be 
that common practice is to send it only through 
certified mail (Pischei Choshen, Halvaah 5:[57]). 

money matters

an irreparable loss), he may not. Among the examples mentioned is a musician for 
a wedding, since his timely presence is crucial. The same is true for a videographer.”
“If it’s a davar ha’avud, shouldn’t he have to pay me for the loss and aggravation?” 
asked Mr. Wolf. “At least I should be able to deduct a significant amount from his pay.”
“Indeed, a worker who retracted in a case of davar ha’avud is liable for the damage up 
to the amount of his pay,” replied Rabbi Dayan. “Rema cites an opinion that he is liable 
even out of pocket, but qualifies that this is only where there is an actual monetary 
loss, but not davar ha’avud like a wedding, which does not entail monetary damage” 
(C.M. 333:6; Shach 333:39; Pischei Choshen, Sechirus 11:14[37]).
“Moreover, if the worker retracted because of circumstances beyond his control 
(oness), even if davar ha’avud, he is not penalized,” added Rabbi Dayan. “He remains 
entitled to proper pay for the work that he did” (C.M. 333:5).
“Shouldn’t the videographer have notified me, though?” complained Mr. Wolf.
“Indeed, he should have,” replied Rabbi Dayan. “The employer can replace the worker 
if time is of essence for the job. Furthermore, Chazon Ish writes that the worker carries 
greater liability if he retracted from a job and caused a loss without notifying the 
employer. However, in this case, there is no liability, as I already explained” (Rabi Akiva 
Eiger 333:5; Chazon Ish, B.K. 23:25).
“Thus,” concluded Rabbi Dayan, “the videographer should have notified Mr. Wolf 
immediately of the delay so that he could have made alternate arrangements, but 
remains entitled to full pay for whatever hours he did work.”
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story line

Release of Liability; Multiple Loans
(Based on writings of Harav Chaim Kohn, shlita)

Q: When there are two guarantors, does the release of one guarantor exempt the 
other partially?
A: When the guarantee is joint, so that each guarantor is liable for the full amount, 
even if the lender releases (mochel) one of the guarantors from his liability, the 
other guarantor remains liable for the full amount (C.M. 77:8; Bach 77:4).
If the lender did not stipulate that each is fully liable, so that there is a dispute whether 
he can collect the full amount from one guarantor when the other has assets, there is 
a further dispute whether the other guarantor is fully liable in our case of mechilah. 
However, if the guarantor who was released from liability lacks assets in any case, the 
other remains fully liable (Bach 77:9; Sma 77:20; Shach 77:2).
When the guarantor is liable to the lender for two borrowers and pays one of the 
loans, he or the lender should specify whose loan is being paid, so that the guarantor 
can demand compensation from that borrower (C.M. 132:5).
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inheritance #9

employee and an oness occurs, the employee is 
not obligated to refund the money, even if they 
did not stipulate that it is non-refundable. The 
rationale is that since the employer paid before 
the commencement of the employment of his 
own volition, even though he is not obligated to 
pay until the end of the period of employment, 
that indicates that he wants the employee to 
have the money even in the event of an oness 
(Tosafos, B.M. 79b, cited by Shach, C.M. 334:2). 
Accordingly, if the employee demanded 
payment in advance and the employer did not 
pay of his own volition, there is no evidence 
that the employer agreed that the employee 
can keep the money unconditionally, and in the 
event of an oness he must refund the money 
(Maharach, Ohr Zarua 66).
Others write that the reason the employee 
loses when an oness occurs is that since he 
did not make any stipulation to the contrary, 
he is the one seeking to collect and bears the 
burden of proof (hamotzi me’chaveiro alav 
haraayah). Therefore, if the employee was 
paid in advance, he is not required to refund 
the money. This would apply even when the 
employee demanded payment in advance, 
since he is in possession of the money and the 
employer is the one seeking a refund (Erech Shai 
334:1; see also Mishpetei Hachoshen, pp. 227-
235). Accordingly, the caterer cannot be forced 
to refund the customer’s money, though it may 
be appropriate to negotiate a compromise if the 
caterer had no damage (see Chukos Hachaim, 
Falagi, 47).
As far as the mashgiach is concerned, he has no 
claim against the caterer. The caterer does not 
work as the mashgiach’s agent; the mashgiach 
is an employee of the caterer and is paid as an 
employee. Therefore, since an oness occurred 
and there was no job to perform, absent any 
contractual agreement or known custom, they 
are not required to pay him.

money matters

more so one’s life (hashavas gufo)!
“Regarding hashavas aveidah of property, a person is not required to forgo his own 
money to save another person’s property,” continued Rabbi Dayan. “However, a 
person is required to forgo money to save another’s life, such as by hiring rescuers or 
equipment. Because of the prohibition to stand idly by, a person is even required to give 
up all his wealth to save another Jew from imminent danger!” (C.M. 426:1; Marcheshes 
1:43; Encyclopedia Talmudis 10:344).
“Then why is the person liable?” asked Mr. Zimmerman.
“This is derived from the case of a person who is being chased by murderers and 
escapes by damaging other people’s property en route,” said Rabbi Dayan. “One who 
saves himself at another’s expense is liable for the damage. Similarly, the rescued man is 
required to reimburse you here if he can pay” (C.M. 380:3; Sma 426:1; Rema, Y.D. 252:12).
“What if I knew beforehand that the person is unable to pay?” asked Mr. Zimmerman.
“That is not a reason to avoid saving his life,” replied Rabbi Dayan. “The obligation 
remains to save a fellow Jew” (Meiri, Sanhedrin 73b; Shulchan Aruch Harav, Hil. Nizkei 
Haguf #7).
“In your case, since seconds were critical, the person whom you saved is liable for 
damage to your phone,” concluded Rabbi Dayan. “If you could have easily removed the 
phone, he would be legally exempt, since the loss was not necessary for the rescue. It 
would be common decency to pay, nonetheless, since it is difficult when saving a life to 
consider all the monetary ramifications.”
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story line

Who Is the Bechor?
From the writings of Harav Chaim Kohn shlita

Q: An assimilated Jew had a son with a non-Jewish wife. The man became a baal 
teshuvah and married a divorced Jewish woman, who had a son from her previ-
ous marriage. The man later learned that he was a Kohen and prohibited to a di-
vorced woman. He married a third woman, who did not have children previously, 
and had another son. Who is the bechor for inheritance?
A: Bechor for purposes of inheritance (in contrast to pidyon haben) is dependent on 
the father. However, the son from the non-Jewish woman is not considered a hala-
chic descendant and does not deny rights of bechor from the subsequent son (C.M. 
277:8,10).

Thus, the son born from the second woman is the man’s bechor, even though it 
was a prohibited marriage and she already had a son (who is also a bechor to his 
father). The son from the third wife, while a bechor for purposes of pidyon haben, is 
not a bechor for purposes of inheritance (C.M. 277:9)
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 לרפו״ש ר׳ יוסף בן איטא חיה, ור׳ אלטר חיים בן יהודית, ור׳ ברוך מרדכי בן טעסיל, ור׳ אברהם בן רחל, ור׳ מתתיהו חיים בן עטיל  
 ולרפו״ש לאה בת שרה ריבא, ורחל בת חיה ביילא בתוך שאר חולי ישראל

 

Yahrtzeits of our 
 ְגדֹוֵלי ִיְשָרֵאל

 כ'  תמוז
5687 — 5763 
1927 — 2003 

ַצלְֵּאל  ,was born in Frankfurt ,זַַצ״ל Rakow ר׳ בְּ
Germany to ַמן  (studied in Volozhin) ר׳ יֹום טֹוב ִלפְּ
and ַחנָה יְּהּוִדית. In 1939, after Kristalnacht, his 
family was granted asylum in England. Before 

his ָוה  By age .ּתֹוַרת ֶאֶמת he learned in R' Schneider’s ,ַבר ִמצְּ
18 he joined the Gateshead ּכֹוֵלל under R' Dessler זַַצ״ל, 
where he received ִמיָכה  He .ָגאֹון and was recognized a סְּ
married יָם  Shakowitzky (daughter of the Gateshead ִמרְּ
ַצלְֵּאל ,years later. In 1956 3 (ָרב  ,moved to Montreaux ר׳ בְּ
Switzerland, to serve as רֹאׁש יְִּׁשיָבה of ֵעץ ַחיִים, where he 
developed a close relationship with the Brisker ָרב. In 
1964, following his father-in-law's ִטיָרה  he returned to ,פְּ

Gateshead as its new ָרב. He led a vibrant and loyal 
ִהיָלה ַכת יֹום טֹוב for 40 years, and authored קְּ  .ִברְּ

  

 

 

 

Understanding שבעה עשר בתמוז 
 לע״נ ר׳ משה צבי בן הר׳ טוביה  הלוי זצ״ל  

מ  זּוי״ז תַּ  
 as a day of national ט׳ בְָּאב is second only to י״ז ַּתמּוז
tragedy. Although the נְִּביִאים ordained it as a fast day to 
commemorate its role in the destruction of the  ֵבית

ָדׁש  it simultaneously recalls four other sad events, all ,ַהִמקְּ
of which are mentioned in the ִליחֹות  that we recite on סְּ
this day. The five tragedies of this day are: (1) מֶֹׁשה ַרֵבינּו 
broke the first set of לּוחֹות when he came down from  ַהר

ָרֵאל and found ִסינַי נֵי יִשְּ  (2) .ֵעגֶל ַהזָָהב worshipping the בְּ
During ַביִת ִראׁשֹון, the ּכֲֹהנִים ran out of sheep for the  ָבן ָקרְּ

 was able to breach the wall surrounding ָבֶבל and ָּתִמיד
 was יְּרּוָׁשַליִם the wall of ,ַביִת ֵׁשנִי During (3) .יְּרּוָׁשַליִם
breached on this day. (4) During ַביִת ֵׁשנִי, a ֵסֶפר ּתֹוָרה was 

burned in public by the Roman officer Apostomos. 
(5) An idol was placed in the ָדׁש    .ֵבית ַהִמקְּ

  

 
 

 
  

Torah Thoughts Adapted from: Rav Pam on Chumash 
(with kind permission from ArtScroll) 

ַּתח ה׳ ֶאת ִפי ָהָאתֹון    ָּת ָעַלי … ַויִפְּ ָבר כב:כ״ח,ל׳( … ַוּתֹאֶמר ָהָאתֹון ֶאל ִבלְָּעם ַהלֹוא ָאנִֹכי ֲאתֹנְָּך ֲאֶׁשר ָרַכבְּ ַּכנְִּּתי ַלֲעשֹות לְָּך ּכֹה )ַבִמדְּ ֵּכן ִהסְּ ַהַהסְּ  
 Hashem opened the mouth of the donkey … The donkey said to ְלָעם  Am I not your donkey that you have“ ,בִּ
ridden …? Have I been accustomed to do such a thing to you?” 
 When he wanted to curse ָרֵאל נֵי יִשְּ  that he would be unable to do anything that He ִבלְָּעם warned הקב״ה ,בְּ
would not allow. Yet ִבלְָּעם defied הקב״ה’s will and set out to curse ָרֵאל נֵי יִשְּ  with a drawn sword to ַמלְָּאְך sent a הקב״ה .בְּ
stop him, but ִבלְָּעם did not see it; only his donkey did. Terrified, she turned off the road and ִבלְָּעם hit her to turn her 
back. Two more times the ַמלְָּאְך blocked the donkey, causing her to injure ִבלְָּעם, who lashed out angrily at the hapless 
creature. Miraculously, the donkey scolded ִבלְָּעם: “Why did you beat me? Haven’t I served you faithfully for many 
years? Is it my nature to distress and injure you? If I act uncharacteristically, you should realize something 
extraordinary is happening!” What pushed ִבלְָּעם to continue after he admitted the donkey was right? 
 There is an important lesson to be learned from this incident. It is human nature to be blinded by one’s 
desires and to automatically push criticism away from oneself. Although this defense mechanism can be useful at 
times, it can be a great obstacle to spiritual growth and character improvement. 
 To illustrate this point, Rav Pam זַַצ״ל, would recall an incident about his father, R’ Meir Pam זַַצ״ל, who 
served as ָרב of ָרׁש ַהגָדֹול  of Brownsville. Occasionally, R’ Meir Pam would find it necessary to rebuke his ֵבית ִמדְּ
congregation. After one particularly fiery ָרָׁשה  a congregant came over and congratulated him on his powerful ,דְּ
words: “!ֶרִבי! אֹו, הָאסט דּו זֵײ גּוט ַארײן גֶעזָאגט — Rebbe! You really told them off!” R’ Meir bit his lip to refrain from 
uttering the thought that crossed his mind: “I really told ‘them’ off? I meant you!” 
 So often our agendas impede our ability to accept rebuke. If we accept the criticism, we are admitting 
we’ve been wrong until now; we would be compelled to make changes — there are things that we may now have to 
do or must not do. 
 As  ֶֹלמֹה ַהֶמל ְךׁשְּ  says: יָך יֶּ ָה ִכי ִהיא חַּ רֶּ ף ִנצְּ רֶּ ּמּוָסר ַאל תֶּ ֲחֵזק בַּ  and do not let go; guard it, for it is מּוָסר Latch on to — הַּ
your life (ֵלי, ד:יג  leaders who understand ּתֹוָרה Fortunate is the person who accepts the direction and reproof of .(ִמׁשְּ
the shortcomings of the generation and offer practical advice on how to overcome the many pitfalls that life 
presents.  
 There will eventually be a Great Day of Judgment and Reproof. Every individual will be reproved 

according to what he is. It will not be possible to deflect the criticism by saying, “ד׳ does not mean me.” Thus, it 
is prudent to take to heart the well meaning rebuke of one’s ֶרֵביִים and ַרָבנִים. This will certainly go a long 

way in one’s preparation for the Great Day of Judgment. 

 

 

R' Betzalel Rakow זַַצ״ל 
led his unique and loyal 
Gateshead community for 40 
years and made it into an  ִעיר
ָרֵאל יִשְּ  a most glorious ,וְֵּאם בְּ
and outstanding Jewish city. 
He oversaw every ֻדָשה קְּ  ִענְּיָן דְּ
from ִחּנּוְך, to נִיעּות ָקָפה to ,צְּ  ַהׁשְּ
and everything in between. It 
is said that, after arriving in 
ָרֵאל  once ָרב the Brisker ,ֶאֶרץ יִשְּ
said that if he could not live in 
ָרֵאל  the one place he ,ֶאֶרץ יִשְּ
would be happy to live is 
Gateshead. R' Shach once told 
someone that R' Rakow is 
among the last remnants of 

the real  ַרָבנֵי ִליָטא! 
 

  

 

 

 

 

 

 

 
 

 לע״נ הב׳ ישעיהו דוב ע״ה בן יבלחט״א יצחק צבי נ״י,  לע״נ הב׳ מתתי׳ ע״ה בן יבלחט״א משולם זישא הלוי נ״י
 לע״נ לאה בילא בת אלכסנדר משה ז״ל, לע״נ אסתר בת יהושע ע״ה,  לע״נ ר׳ דוד שמעלקא בן אברהם אביגדור ז״ל, לע״נ שפרה בת ר׳ מרדכי ז״ל

טשרנה בת ר׳ מאיר ליבער ז״ל״נ לע״נ ר׳ אברהם אליעזר בן ר׳ נתן בנימין ז״ל,  לע״נ ליבא ע״ה בת ר׳ דוד זאב הי״ד,  לע״נ ר׳ שמואל מנחם משה בן ר׳ יצחק הכהן ז״ל, לע  
 לזכות לשידוך בקרוב לר׳ מנחם צבי בן איטקה שליט״א  ור׳ אברהם בן זיסל בתי׳ שליט״א
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 :Questions of the week ַרִש״י 
1.Why did the clouds split so that the sun could shine on those 

people that had sinned with בְּנֹות מֹוָאב? 
2.What is the famous Aramaic saying that means “If you are the 

one who brought out an idea, then you should carry it out”? 

Answers 

1. The sinners that sinned with serving ֲעבֹוָדה זָָרה together with the בְּנֹות מֹוָאב  were 
spotlighted by the sun for all to see (ֶָּׁמׁש  .(25:4 — ד״ה נֶֶגד ַהש

ְַּונְָּקא .2 ְָּּתא ִאיהּו ֶלֱהֵוי ַפר ְִּאַגר ְּיָנָא ד  The one who reads the letter [i.e. the person — ַקר
who proclaims the message in public], let him be the messenger [to carry out 
its contents] (ְּא פִּינְּחָּׁס  .(25:7 — ד״ה ַויַר

For sponsorship or comments, please call: 718 972 2188 or Fax: 718 506 9633. 

 

ָבר כג:כד(…  נַָשא... )ַבִמדְּ ָלִביא יָקּום וְַּכֲאִרי יִתְּ ָעם ּכְּ  

 …[The ְשָרֵאל  are] a people that will arise like a lion cub and raise itself ְבֵני יִּ

like a lion... 

 The Maggid from Mezeritch explains the comparison of ָרֵאל  initially בְּנֵי יִשְּ

to a lion cub and then to a lion. When a Jew is seeking to find ד׳, he just needs to 

begin his journey as a lion cub. However, in ָׁשַמיִם they take notice and immediately 

send him assistance. They quickly elevated him and push him to reach the status of 

a mighty lion. This is the meaning of ַסייִעין אֹותֹו  those looking to cleanse ,ַהָבא לְַּטֵהר מְּ

themselves are assisted and elevated to reach a far greater level [by ד׳].  

∞ ∞ ∞ ∞ ∞ 
 “I need a rabbi,” said the voice on the other end of the phone. For R' 

Avrohom Alter of the Telshe Yeshiva in Chicago such a call was typical. 

 “Well I am a rabbi,” he responded. “How can I help you?” 

 “My name is Rick Pennington. I’m not a religious Jew, and frankly I don’t 

know anything about being a Jew,” he bluntly declared. There was a moment of 

silence. Rick thought there would be some reaction to his introduction, but R' Adler 

was involved in kiruv long enough to know that nobody calls to simply inform him 

that they are not religious.      

 “But anyway, I do believe in G-d,” Rick now continued, “and I’m going 

through a very difficult time in my life right now. My wife gave birth to a baby boy 

two weeks ago and he has major health problems due to a defective heart. It’s 

doubtful he will survive. I just have to know, why is G-d doing this to us?” 

 “Rick I can’t tell you why G-d did this to your son,” R' Alter replied softly, 

“but you’ve already taken one big step in dealing with the situation, because at 

least you realize that this is coming from G-d. Why don’t you come down to the 

community center and we will learn some ּתֹוָרה together and try to explore the 

possibilities?” 

 Rick began what he thought would be a long journey home, but by the 

second visit to the center he felt he was a native. Soon he was a weekly regular, 

and the ּתֹוָרה became his anchor. The ּתֹוָרה learning was something to keep him 

stable through the rough times of his baby Kevin’s ill health. 

 One night, after R' Adler and Rick finished learning, Rick explained his 

latest dilemma. “My baby, Kevin, is scheduled for open-heart surgery next week. 

We’re going to need a considerable amount of blood. The only source is the city 

blood bank. There are sometime problems with diseases and contamination, I just 

can’t let them give this blood. He's so weak, I am very frightened to use it!” 

  R' Adler put a reassuring hand on his shoulder. “ Don’t worry about a 

thing. I’ll get a bunch of יְִּׁשיָבה ָבחּוִרים and they will willingly go down and donate 

blood. I’m sure that between them, there’ll be enough blood of the right type!” 

 “Yeshiva boys?” Rick repeated. “Why are a bunch of yeshiva boys who I 

don’t know going to take time to go down and give Kevin blood?” 

 “You’ll see,” said R' Adler. “This is a ָוה  ”!and they’ll be glad to assist ִמצְּ

 As Rick noticed the hospital corridor filling with a mass of black-hatted 

young men, his eyes filled with tears. Never had he seen a sight as beautiful as 

these boys, rising up to help him, to give their time — their blood — for no other 

reason than their love for a fellow Jew. All the ּתֹוָרה he learned over the past few 

months sprang  to life in that moment. He knew he had to learn more and more. 

 Today, many years later, Rick is known as Mendel. The seeds planted by 

R' Adler have grown into a full tree with many branches. Mendel’s children are all 

Torah-observant Jews. Two have spent many years learning in ּכֹוֵלל in ָרֵאל  .ֶאֶרץ יִשְּ

Kevin, now called  ַיְּהֹוֻׁשע, requires a pacemaker but he does not let that stand 

in his way. He is known as a fine יְִּׁשיָבה ָבחּור with a bright future.  

 The word צֹום is usually translated to mean fast or fast day. This translation 

presents some difficulty with the words בְּיֹום צֹום ַּתֲענִיֵתנּו. The ִפָלה  ִעיּון ּתְּ

offers an insightful interpretation of the word צֹום to resolve this difficulty. 

His translation gives an entirely different perspective of the public fast days: צֹום means 

joining together, as in the term צֹוֶמת ַהִגיִדין, the joining together of veins (.חּוִלין עו). The 

most significant part of any public fast is the joining together of the ִצבּור, congregation, 

davening to ד׳ together, doing ׁשּוָבה ָדָקה together and giving ּתְּ  .to the needy together צְּ

Understanding Davening:  עננו ד׳ עננו 

The reward for any ָדָקה  say that ֲחזַ״ל .that teaches us this point ֲחזַ״ל quotes the ָחֵפץ ַחיִים is limitless and the צְּ
if a person loses a ֶסַלע, coin of silver, and the ֶסַלע is found by an ָענִי, a poor person, who uses that ֶסַלע to 

feed himself and his family,  then the person who lost the ֶסַלע still receives a זְּכּות. 

  

Living with the Torah 
Miracles, Miracles 

Adapted from: Living the Parashah (with kind permission from ArtScroll) 
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*Since we only discuss 1-3 ֲהָלכֹות, it is important to consider these ֲהָלכֹות in the context of 

the bigger picture. Use them as a starting point for further in-depth study. 

*Halacha Corner:  
  ִהְלכֹות ִעְנָיֵני ְדיֹוָמא: ֵבין ַהְמָצִרים

 During ָצִרים ט׳ בְָּאב -י״ז ַּתמּוז  the 3 weeks from) ֵבין ַהמְּ ), one should not 
make a party, unless it is a ָוה עּוַדת ִמצְּ   .סְּ

 There are those who are of the opinion that even for a ָוה עּוַדת ִמצְּ  סְּ
one should not have a live band. Some even forbid playing a tape 
with music at a ָוה עּוַדת ִמצְּ  .סְּ

   
Once, when R' Bezalel Rakow זַַצ״ל was a young boy, he was 
playing around in class. He was sent out just after the ֶרִבי asked a 
יָה  met ,ר׳ יֹום טֹוב ִליפמַאן ,When his father .ַמַהַר״ם ִׁשיף from the קּוׁשְּ
the ֶרִבי, he told him that Bezalel came home crying bitterly 
because he missed out on the ַמַהַר״ם ִׁשיף’s ֵּתרּוץ’s. The ֶרִבי 
remarked, “!פּון ִאים װֶעט ֶעפֶעס װֶערן — From him, something will 
become! (editor’s note: This is the Yiddish [and most  ַָצנּוע] way of 

saying, “From this child, you will see greatness!”) 

Sage Sayings 
Source: My Father, My Rebbe (Feldheim) 

 

 

 

 Focus on Middos בס״ד
Story adapted from My Father, My Rebbe (Feldheim) 

 

Dear Talmid, 
  Summer has arrived, and with it come the opportunities for 
developing new friendships. Let me share with you the essence of an 
article from a column entitled “Here & There” by Ben Yitzchok (London 
Jewish Tribune): 
 “When I attend communal functions, I am in the habit of 
observing the little things which most people just brush aside.  
 “Last week I attended the 22nd annual עּוָדה  in יָארצײט סְּ
memory of their father, the late and unforgettable R' Yomtov Lipman 
Rakow ז״ל. Sitting at the center of the head table, surrounded by a 
large number of ִמיִדים  and friends, were his two sons, R' Bezalel ַּתלְּ
Rakow, ָרב of Gateshead, and R' Ben Zion Rakow, the רֹאׁש יְִּׁשיָבה of  יְִּׁשיַבת

 .Golders Green ,ַחֵײ עֹוָלם
 “Some יְִּׁשיָבה ָבחּוִרים were serving as waiters. When one of 
them approached the head table, R' Ben Zion [the elder of the two 
brothers], gave the waiter a wink to serve his brother first. As soon as 
the plate was placed before him, the Gateshead ָרב, [R' Bezalel Rakow], 
unobtrusively, passed the plate to his brother. And so the plate passed 
back and forth several times, until the waiter came again and was able 
to place a second plate in its rightful position. 
 “I am convinced they think nothing of it; they probably don’t 
even remember it. But for us, it is just one more lesson of ֶדֶרְך ֶאֶרץ” 
 My ִמיד  if we analyze this story for a moment, we can ,ַּתלְּ
appreciate the important relationship between respect and brotherly 
love. A critical ingredient in any lasting relationship is true respect. We 
usually understand that part of ִּכבּוד, honor, requires that we must 
respect our parents, ֶרֵבִײם and counselors. However, as we can learn 
from the ֶדֶרְך ֶאֶרץ these brothers demonstrated for each other, both 
ָרֵאל  .in their own right, respect is not limited solely to a superior גְּדֹוֵלי יִשְּ
The greater the respect you show towards your friends, the deeper 

your friendship will become. 
יְִּדידּות   ֶרִבי Your                          ,בְּ
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Shabbos: Ta’am HaChaim  

Balak 5778

Integral to Creation 

Introduction 

In this week’s parashah the Torah 

records the dialogue that the donkey had 

with Balaam. It is noteworthy that the 

Mishna in Avos (5:8) states: asarah 

devarim nivriu bierev Shabbos bain 

hashemashos vieilu hein pi haaretz upi 

habieir pi haason vihakeshes vihaman 

vihamateh vihashamir hakesav 

vihamichtav vihaluchos viyeish omrim af 

hamazikin ukivuraso shel Moshe vieilo 

shel Avraham Avinu viyeish omrim af 

tzevas bitzevas asuyah, ten things were 

created on Shabbos eve, at twilight. 

They are: The mouth of the earth; the 

mouth of the well; the mouth of the 

donkey; the rainbow [which was 

Noach’s sign that there would be no 

future floods] the manna; the staff, the 

shamir worm; the script, the inscription; 

and the Tablets. Some say also 

destructive spirits, Moshe’s grave, and 

the ram of our forefather Avraham. And 

some say also tongs, which are made 

with tongs. 

Creations Erev Shabbos are 

associated with Shabbos 

One must wonder why these items were 

specifically created immediately prior to 

the onset of Shabbos. Perhaps we can 

suggest that these items are associated 

with Shabbos in some manner. The 

mouth of the earth was created to 

swallow up Korach and his assembly. 

The Zohar (Korach) states that Korach 

disputed the concept of Shabbos, so it is 

fitting that the mouth of the earth be 

created immediately prior to the onset of 

Shabbos to swallow up Korach and his 

assembly in the future. Regarding the 

mouth of the well, it is noteworthy that 

the Rema writes (Orach Chaim 299:10) 

that one should drink water from a well 

on Motzai Shabbos as the well of 

Miriam circles on Motzai Shabbos and 

all the water that is in wells is healed at 

that time. The mouth of the donkey, as 

we all know, functioned as a vehicle for 

putting Balaam in his place. The 

Halacha (see Mishna Berurah Orach 

Chaim 307:5) is that one should 

minimize his speech on Shabbos, so the 

mouth of the donkey teaches us that one 

should only speak what is necessary. 

The rainbow symbolized that HaShem 

would not destroy the world. 

The manna, the staff, the shamir 

worm, the script, the inscription, and 

the Tablets are associated with 

Shabbos 

In the prayer of Kegavna recited by 

those who pray Nusach Sefard, we recite 

that with the onset of Shabbos, all harsh 

judgments are removed from her. The 

manna is clearly associated with 

Shabbos, as it is said (Bereishis 

2:3) Vayivarech Elokim es yom hashevii 

vayikadeish oso, Hashem blessed the 

seventh day and sanctified it. The 

Medrash (Bereishis Rabbah 11:2) states 

that HaShem blessed the seventh day by 

providing a double portion of manna on 

Friday, and HaShem sanctified the 

seventh day by not allowing manna to 

fall on Shabbos. The staff, which 

belonged to Moshe, reflected the 
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supremacy of Moshe and his prophecy. 

The Gemara (Shabbos 88a) states that 

the Jewish People forfeited the crowns 

that they received when they accepted 

the Torah. The Zohar states that Moshe 

returns the crowns to the Jewish People 

on Shabbos. The shamir worm was used 

to hew the stone for the construction of 

the Bais HaMikdash, as the Torah 

forbids the use of sword or iron to be 

used in the construction of the Bais 

HaMikdash. The reason for this 

prohibition (see Rashi Shemos 20:22) is 

because the Bais HaMikdash and the 

Mizbeiach are symbols of peace and it is 

improper to use weapons that symbolize 

war and strife. Similarly, Shabbos is 

referred to as shalom, peace. The script 

refers to the form of the Hebrew 

alphabet and the inscription and the 

Tablets refer to the inscription on the 

Luchos, the tablets which had the Ten 

Commandments inscribed upon them. 

Destructive spirits, Moshe’s grave, the 

ram of our forefather Avraham, and 

tongs which are made with tongs, are 

associated with Shabbos 

In the Shabbos Shacharis prayers we 

recite the words yismach Moshe 

bematnas chelko ki eved neeman karasa 

lo kelil tiferes birosho nasata lo biamado 

lifanecho al har Sinai ushnei luchos 

avanim horid beyado vichasuv bahem 

shemiras Shabbos vichein kasuv 

bisorasecho, Moshe rejoiced in the gift 

of his portion: that You called him a 

faithful servant. A crown of splendor 

You placed on his head when he stood 

before You on Mount Sinai. He brought 

down two stone tablets in his hand, on 

which is inscribed the observance of the 

Shabbos. So it is written in Your 

Torah… Destructive spirits alludes to 

the idea mentioned previously, that with 

the onset of Shabbos all harsh judgments 

depart from her. Moshe’s grave alludes 

to the idea that Moshe passed away on 

Shabbos (see Tur Orach Chaim 292 and 

commentators ad loc). The ram of our 

forefather Avraham alludes to the 

devotion that Avraham displayed for 

HaShem, as he was ready to slaughter 

his only son for the sake of HaShem’s 

will. This is akin to the statement of the 

Gemara (Yoma 28b) that Avraham 

fulfilled the entire Torah before it was 

given to the Jewish People at Sinai. 

Regarding tongs which are made with 

tongs, perhaps we can suggest that this 

alludes to the idea that everything in 

creation has a counterpart. The Medrash 

(Bereishis Rabbah 11:8) states that every 

day had a mate except for Shabbos and 

HaShem told Shabbos that the Jewish 

People will be its mate.  

The Shabbos Connection 

HaShem should allow us to merit 

preparing for Shabbos properly and 

deriving benefit from all of the wonders 

that He created for us. 

Shabbos in the Zemiros 

Shimru Shabsosai 

The composer of this zemer is Shlomo, a 

name formed by the acrostic of the first 

four stanzas. Nothing definite is known 

about him, although some speculate that 

he was the famous Shlomo ben Yehudah 

ibn Gabriol. The zemer concentrates on 

the requirement to honor the Shabbos 

with culinary delights and closes with 

the assurance that the observance of the 

Shabbos will herald the final 

Redemption.  
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ב ּוְבִהָגיֹון ְבִשְמָחה, ְנָוִתי ֶאת ְוָהשֵׁ , and replace 

my Temple with gladness and words of 

song. Even in exile, Jews celebrate 

weddings and other events and people 

are constantly smiling and laughing. 

Nonetheless, the true joy and happiness 

will only come when HaShem restores 

the Bais HaMikdash and we once again 

merit the Kohanim and Leviim 

performing the service.  

Shabbos Stories 

I don’t know why I’m crying 

Rabbi Mordechai Kamenetzky writes: 

On one of the final days of the Six Day 

War the Israeli troops pierced through 

enemy fortifications and forged their 

way through the ancient passageways of 

Jerusalem. As if Divine gravitational 

force was pulling them, one group of 

soldiers dodged the Jordanian bullets 

and proceeded until there was no reason 

to continue. They had reached the Kotel 

HaMaravi, the Western Wall, the holiest 

place in Judaism, the site of both the 

First and Second Temples. The young 

men, some of whom had yeshiva 

education, others who came from 

traditional backgrounds, stood in awe 

and began to cry in unison. The Kotel 

had been liberated! One young soldier, 

who grew up on a totally secular kibbutz 

in the northern portion of the state gazed 

at the sight of his comrades crying like 

children as they stared up at the ancient 

stones. Suddenly, he too began to wail. 

One of the religious soldiers, who had 

engaged in countless debates with him, 

put his arm around him and asked, “I 

don’t understand. To us the Kotel means 

so much. It is our link with the Temple 

and the holy service. This is the most 

moving experience of our lives. But why 

are you crying?” The young soldier 

looked at his friend, and amidst the tears 

simply stated, “I am crying because I am 

not crying.” 

I’m “the animals’ butcher” 

Rabbi Kamenetzky writes further: A 

pious and very talented Jewish scholar 

was placed on trial in a small Polish 

town outside of Lvov. The charges, 

brought by a local miscreant, were based 

on some trumped-up complaint. The 

young scholar was beloved to his 

townsfolk as he served in the capacity of 

the town's shochet (ritual slaughterer), 

chazzan (cantor), and cheder rebbe. 

Thus, many people in town were worried 

as he appeared before a notoriously anti-

Semitic judge. As he presented the 

charges, the judge mockingly referred to 

him as Mr. Butcher. In fact, all through 

the preliminary portion of the kangaroo 

court, the judge kept referring to the 

beloved teacher and cantor as a butcher, 

meat vendor or slaughterer. Finally, the 

young scholar asked permission to 

speak. “Your honor,” he began, “before I 

begin my defense, I’d like to clarify one 

point. I serve in many capacities in this 

shtetl. The people at the synagogue 

know me as the cantor. The children at 

the school and all of their parents know 

me as the teacher. It is only the animals 

that know me as the butcher!”   
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Rabbi Kamenetsky writes further: Reb 

Shraga Faivel Mendelovitz was the 

founder of Yeshiva Torah Voda’ath. 

Once he stayed in Miami for Shabbos at 

the home of a former student. The man 

escorted the Rebbe home from 

synagogue, but when he opened the door 

the young man was shocked and 

embarrassed. His wife, exhausted from a 

week’s worth of child rearing, and the 

responsibility of keeping a home was 

sprawled on the couch. The Shabbos 

table was half-set, the dishes placed in a 

pile next to the kiddush cup and wine. In 

front of the head seat were two large 

challos sitting uncovered. 

The custom is to cover the challos when 

making kiddush. As the blessing over 

bread normally precedes that of wine it 

is a somewhat an metaphorical 

embarrassment to the bread thus it is 

covered during the kiddush. 

The student, who was embarrassed at the 

state of affairs, called out to his wife in a 

somewhat demeaning manner. “Please 

let us prepare the table in its entirety.” 

Turning to his mentor, he exclaimed, 

“I’m sure that leaving the bread 

uncovered was an oversight! Everyone 

knows,” he exclaimed shifting his self-

inflicted embarrassment upon his wife, 

“that we must cover the challah before 

the kiddush. 

Reb Mendelovitz was annoyed at the 

man’s self-righteous behavior and turned 

to him. “Over the years, I have heard 

many problems that people faced. 

Students, couples, and adults from all 

walks of life have entered my office to 

discuss their personal situations with me. 

Not once did a challah ever enter my 

office, suffering an inferiority complex 

because it was left uncovered during 

kiddush! Do you know why? 

Because we are not concerned with the 

challah! We are concerned with making 

ourselves cognizant of feelings. We 

worry about challahs because the goal is 

to worry about people. How than can 

you embarrass your wife over not 

covering the challah when the act of 

covering is supposed to train you in 

sensitivity?” (www.Torah.org)  

Shabbos in Halacha  

Opening Food Packages 

 

II Practical Applications 

As we mentioned previously, it is 

preferable that one opens all containers 

and packages prior to Shabbos. The 

following procedures should be followed 

in the event that one inadvertently did 

not open the container prior to Shabbos. 

 

C. Cardboard Boxes 

 

One who opens sealed boxes violates the 

prohibitions of קורע, tearing, and  עשיית

 forming an opening. One is allowed ,פתח

to tear or cut open the box (without 

tearing any printed words or pictures) 

only in a manner which damages the 

package.  

 

 

 

 

http://www.torah.org/
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 ויבא אלקים אל בלעם לילה ויאמר לו אם לקרא לך באו האנשים קום לך אתם
)22:20אותו תעשה ( ואך את הדבר אשר אדבר אליך   

 The back-and-forth between Hashem and Bilaam in the beginning of Parshas Balak seems quite 
confusing. Initially, when Balak’s representatives came to invite Bilaam to curse the Jews, Hashem told 
Bilaam in no uncertain terms (22:12), “Do not go with them.” Bilaam refused, so Balak responded by 
sending higher-ranking officials, at which point Hashem relented and allowed Bilaam to go with them, 
which he did the following morning. As Hashem does not “change His mind,” why did He give Bilaam 
permission to travel with the second group after refusing to let him go the first time? 

In his sefer Chavatzeles Hasharon, Rav Mordechai Carlebach notes that when a person asks a 
doctor to make a house call to examine an ill family member, the doctor gets paid for the visit whether or 
not he manages to heal the patient. On the other hand, if a repairman is summoned to fix a broken 
appliance but he is unable to get it working again, he receives no remuneration for his efforts. 

Using this dichotomy, Rav Carlebach explains that when Balak’s original messengers approached 
Bilaam, they offered him a significant sum of money (Rashi 22:5), but only if he succeeded in cursing the 
Jewish people. Hashem knew that Bilaam would not be able to do so, so He told him not to waste his 
time. When Balak’s senior officers arrived, they promised Bilaam that he would be compensated 
regardless of the outcome (22:17), like a physician who gets paid just for coming.  

With a new, fundamentally different offer on the table, Hashem acquiesced and permitted Bilaam 
to travel with Balak’s agents as long as his motivation was not to deliver the curse requested of him, but 
to receive the guaranteed salary for his own personal benefit (Rashi 22:20). However, Rav Yissocher 
Frand points out that this is still difficult to understand. Why was Hashem so concerned about Bilaam’s 
financial well-being, such that He forbade Bilaam to perform the job pro bono, but gave him explicit 
permission to do it once he stood to gain from the transaction? 

Rav Shimon Schwab explains that when a person does something completely lishmah – for its 
own sake, without any ulterior motives – his efforts are extremely powerful. On the other hand, if he does 
the same action not because he believes in it, but because he will profit from doing so, the project loses its 
strength and effectiveness. 

Viewing world history and current events through the unique lenses of a gadol (great Rabbi), Rav 
Schwab uses insight to explain the rise and fall of communism. Although communism began as an 
extremely popular movement, and for most of the 20th century more than one billion people worldwide 
lived under communist regimes, in recent years it has begun to rapidly disintegrate.  

Rav Schwab suggests that communism’s initial success was due to “lishmahniks” such as Marx, 
Lenin, and Trotsky, who sincerely believed in the noble ideal of uprooting capitalism to ensure economic 
equality for all. The dedication and commitment of the campaign’s early adherents, even at the risk of 
their own lives, rendered it extremely potent. However, over the decades, communism lost the element of 
“lishmah.” As the masses discovered that many of their leaders corruptly abused their positions to 
embezzle from the common people and diverted communal funds for their own private use, they no 
longer respected the movement, and it crumbled over time. 

With this introduction, we now understand that when Balak originally presented Bilaam with a 
proposal that would not yield a payout, Hashem could not allow Bilaam to go, for if he went to curse the 
Jewish people not for honor or financial benefit, but solely due to his genuine devotion to the cause, his 
curses would become toxic and lethal. Subsequently, when Balak guaranteed Bilaam’s paycheck, the 
entire situation changed. Hashem informed Bilaam that if his motivation was no longer lishmah but due to 
a desire for personal gain, there was no reason to restrain him from going, for his words would now lack 
the power to inflict any serious harm on the Jews. 
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)24:5מה טבו אהליך יעקב משכנתיך ישראל (  
The primary focus of Parshas Balak is the multiple failed attempts made by the wicked Bilaam to 

curse the Jewish people at the behest of the Moabite king Balak. Bilaam’s efforts were continually foiled 
by Hashem, Who instead caused Bilaam to repeatedly bless the Jews. In one of the most well-known of 
these blessings, Bilaam remarked, מה טבו אהליך יעקב משכנתיך ישראל – How goodly are your tents, 
Jacob, your dwelling places, Israel. Rashi explains that when Bilaam saw that the doors of the Jewish 
people’s tents did not face one another so as to promote privacy and modesty, he was moved to utter this 
blessing.  

The Gemora in Sanhedrin (105b) teaches that Hashem reversed each of Bilaam’s intended curses 
into a blessing. Accordingly, we can deduce that Bilaam’s original plan was to curse the Jewish people 
that they should always see into one another’s dwellings. Although staring into another person’s house is 
certainly rude and impolite, in what way would this have been considered such a terrible curse? 

My good friend Rabbi Dan Lifshitz points out that in addition to non-aligned doorways 
promoting privacy, they also served an additional function: They ensured that people did not look into 
other households to take inventory of their possessions and to observe how their family operates, which is 
a guaranteed recipe for jealousy. In this light, we can appreciate that Bilaam’s desire was to give the 
Jewish people the greatest curse of all: a lifetime of envy, which a wise Rabbi once suggested is the 
single-greatest deterrent to simchas ha’chaim (happiness and enjoying life).  

In the prohibition in the Aseres HaDibros (10 Commandments) against coveting, the Torah 
commands us (Shemos 20:14)  לא תחמד בית רעך לא תחמד אשת רעך ועבדו ואמתו ושורו וחמרו וכל אשר
 ,You shall not covet your friend’s house; you shall not covet your friend’s wife, his manservant – לרעך
his maidservant, his ox, his donkey, and anything belonging to your friend. After such an extensive list of 
items that one may not covet, why does the Torah append the expression, “and anything belong to your 
friend?”  

Rav Zev Smith suggests that this phrase is included to hint to us that somebody who is afflicted 
by the curse of jealousy will always find something of which to be jealous. If he is envious of his friend’s 
wife and finds himself an even better wife, then he will suddenly notice his friend’s domestic help. After 
he responds by acquiring more numerous and better quality servants for himself, he will then realize that 
his friend’s animals and possessions are superior to his. Attempting to remedy this cause of envy by 
purchasing multiple oxen and donkeys will also be unsuccessful, because he will then discover yet 
another source of envy, which will result in an unending cycle sparked by jealousy of כל אשר לרעך – 
everything that belongs to your friend.  

There will always be somebody who is smarter, more accomplished, more attractive, and with a 
better family situation, which guarantees that a person who measures his success and happiness by 
comparing his life to others will never be content with his lot. Bilaam understood the ability of jealousy to 
destroy one’s life, and in his wickedness, he wanted to curse the entire Jewish nation with this poison. 
The culture in which we live, which pressures us to never be satisfied with what we have and to define 
success relative to others, shows us the pernicious effects of this disease in action. Fortunately, Chazal 
teach us (Avos 4:1) איזהו עשיר השמח בחלקו – the truly rich man is not the one whose bank account rivals 
Bill Gates, but rather the man who allows himself to be happy and content with what he has. 
 
 

Parsha Points to Ponder (and sources which discuss them): 
 

1) What lesson did Bilaam derive from Rivka and unsuccessfully attempt to apply in his efforts to 
curse the Jewish people? (Bereishis Rabbah 60:13, Ginzei Yosef, Ichud B’Chidud 5777) 

2) The Gemora in Berachos (7a) teaches that Bilaam’s skill was an ability to determine the moment 
when Hashem was angry and to utter curses at that time, which would then take effect. The 
Gemora explains that this moment lasted a fraction of a second. Tosefos questions what curse 
Bilaam could have uttered in such a brief period of time, and answers that once a person has 
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begun to curse during this time, he may continue doing so even after this period ends. If a person 
realizes that he has not prayed and there is not enough time remaining to complete his prayers 
before the latest time when they may be said, may one derive from here that it is permissible to 
finish after the latest time as long as he begins during the proper time? (Magen Avrohom 89:4, 
Aruch HaShulchan 110:5, Mishnah Berurah 89:5, Shu”t Yabia Omer Orach Chaim 7:34, 
Chavatzeles HaSharon, Bishvilei HaParsha) 

3) What object was buried in Parshas Balak and remained hidden until it was discovered by King 
David? (Masuk Midevash Zohar HaKadosh Vol. 3 198a, Ichud B’Chidud 5777) 

 
 

Answers to Points to Ponder: 
 
1) When the first group of emissaries from Balak approached Bilaam and asked him to curse the Jews, 
Hashem told him in no uncertain terms (Bamidbar 22:12), “Do not go with them. Do not curse the nation, 
for it is blessed.” Rashi elucidates Hashem’s lengthy reaction by explaining that when Bilaam heard, “Do 
not curse the nation,” he replied that he would instead travel with Balak’s agents to bless the Jews. 
Hashem therefore clarified that they do not need his berachos, “for they are blessed.” Why was Bilaam so 
interested in blessing the Jewish people, and why was Hashem so insistent that he not do so? The Ginzei 
Yosef notes that the Midrash teaches that the reason Rivka was barren for so many years was to prevent 
people from attributing her pregnancies to the beracha she received from her wicked brother Lavan, who 
blessed her (Bereishis 24:60) that she should multiply and become thousands of myriads. When Bilaam 
realized that Lavan’s beracha did not help Rivka and actually harmed her, he expressed his desire to 
follow in Lavan’s footsteps by giving similarly deleterious “blessings.” Therefore, Hashem responded by 
explaining that He has already blessed the Jewish people and any success we experience will be attributed 
to those berachos, in which case Bilaam’s attempt to harm us through his blessings would not succeed. 
 
2) The Magen Avrohom maintains that one must finish the entire prayer before the end of the allotted 
time period. The Aruch HaShulchan and Rav Ovadiah Yosef disagree, bringing a proof from Tosefos’s 
explanation of Bilaam’s curse. Hashem’s positive attribute is greater than His negative one, and if curses 
need only begin during the time of Divine anger, certainly prayer should work the same way. However, 
the sefer Bishvilei HaParsha cites the Sefer HaEshkol, Vilna Gaon, and Rav Akiva Eiger as ruling 
like the Magen Avrohom, and this is the ruling of the Mishnah Berurah and Chazon Ish. The 
Chavatzeles Hasharon explains that if prayer was dependent upon a certain time of Divine will, it would 
be similar to the case of Bilaam, but because it has laws requiring the entire prayer to be said and finished 
by a certain time, they are not comparable. 
 
3) The Zohar HaKadosh, as elucidated by Rav Daniel Frisch, teaches that Balak initially assumed that 
Bilaam’s powers came from sorcery, so he asked Bilaam to gather certain grasses and the heads of snakes 
and combine them in a sorcerer’s cauldron to produce a potent concoction that could be used against the 
Jewish people. Subsequently, Balak recognized that Bilaam’s strength came from his mouth, and he asked 
him to instead curse the Jews. Nevertheless, in his tremendous hatred for the Jewish people, Balak did not 
abandon his magical pursuits. As he had requested Bilaam to do, he proceeded to gather the different 
species of vegetation and snakeheads and mixed them in a special pot. Balak then dug a hole 
approximately half a mile deep (1500 cubits) in the future location of the Beis HaMikdash and buried his 
mystical brew there in an attempt to neutralize Dovid’s future endeavors at the site. When Dovid was 
preparing the foundations of the Temple, he excavated the ground to this depth, and when he discovered 
the cauldron, he brought it up and defused its powers. 
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IMPORTANCE OF ....  
The Gemara (Sanhedrin 105b) quotes Rav’s oft-stated rule that 
one should learn Torah and perform mitzvos vnak tka (even with 
an ulterior motive) because it will lead him eventually to doing 
those same things vnak - for Hashem alone. To illustrate, the 
Gemara cites Balak, who offered 42 sacrifices vnak tka, and yet 
was rewarded by the birth of Ruth, whose actions were performed 
vnak. As promising as it sounds, would not those mitzvos  being 
done vnak tka be inferior to those vnak ? The Gemara (Moed 
Katan  9b) relates that R’ Shimon b. Yochai told his son to visit 
R’ Yonasan b. Asmai and R’ Yehudah b. Gairim, describing them 
as “vrum ka ohabt” - men of stature, and advised him to seek their 
blessing. When he did, they “blessed” him that he should sow 
crops but not harvest them, buy merchandise but be unable to sell 
it, that his house should be destroyed and that other similar 
calamities befall him. R’ Shimon’s son returned to his father and 
complained of having been cursed. R’ Shimon assured him that 
each “curse” was in fact a blessing (sow but not harvest = bear 
children & not bury them; buy merchandise etc.. = obtain a 
daughter-in-law & not lose her if her husband dies; etc…). The 
Yismach Moshe comments that the point of bestowing blessings 
“hidden” within words of vkke, is to “fool” the ohdhryen - those 
ohftkn whose function it is to prosecute us.  On the other hand, 
wouldn’t “good” ohftkn be unaware that a brocho had been 
proffered, and as such, not present it before Hashem for 
confirmation ?  As R’ Yonasan and R’ Yehudah were men of 
stature, their berachos did not need intermediary transport, and 
could appear directly before Hashem, even in the guise of a curse. 
f”g. The same may be true regarding mitzvos done vnak tka. In 
order to evade obstacles placed by the ohdhryen, it is necessary to 
“hide” the mitzvos in a form of vnak tka. However, vnak tka 
lu,n - from under and within the vnak tka, emerges the vnak.   

QUESTION OF THE WEEK:  
When may one not wear a Yarmulka under one’s hat ?        

ANSWER TO LAST WEEK:  
(What animal may be eaten only if fed Kosher food ?)    
The Rema (s”uh 60:1) states that if an animal has been fed non-
kosher food, it is still permitted to be eaten. However, if it has 
always been fed only non-kosher food, it may not be eaten. Such 
an animal, if now fed kosher food, would become permitted.  

DIN'S CORNER:  
During the 3 weeks starting 17th Tamuz through 9th of Av we 
conduct ourselves in a semi-mourning manner, such as by 
refraining from cutting hair or shaving, and from activities 
deemed joyous, such as weddings and listening to music. One 
should not purchase or don new clothing to avoid having to recite 
the brocho of ubhhjva, except perhaps on Shabbos. When 17th of 
Tamuz falls on Shabbos, although the fast is pushed off to 
Sunday, all of the 3-weeks restrictions begin on Motzai Shabbos. 
(Igros Moshe j”ut 1:168 & 3:100) 

DID YOU KNOW THAT ....   
The Gemara (Sanhedrin 46a) states that a Beis Din may not 
prosecute and execute more than one person in a single day. 
However, if two people are involved ,jt vrhcgc (in one sin) and 
will be sentenced to the same form of execution, they may be 
judged together on the same day. The Or Sameach notes that 
although Rashi considers two people who are being Mechalel 
Shabbos at the same time as being involved ,jt vrhcgc, the 
Rambam (Sanhedrin 14:10) disagrees, requiring that they actually 
be involved together in one vrhcg (e.g. ,ubz).The Mishna (ibid 
45b) distinguishes the case of R’ Shimon ben Shetach who 
captured and executed 80 witches from Ashkelon on one day as a 
vga ,truv - an emergency Halachic ruling applicable only to that 
moment and circumstance. Rashi explains with difficulty, that all 
the witches were practicing different forms of sorcery. As such, if 
not for the vga ,truv, they could not have been executed on one 
day. However, according to the Rambam, even if they were all 
doing the same type of sorcery, it would still not be ,jt vrhcgc 
and a vga ,truv would still be necessary. If so, how could 
Hashem tell Moshe to execute those who worshipped Baal Peor,  
anav sdb - on that very day ? Even if they all did the same form of 
Avodah Zara,  the Rambam holds they may still not be judged 
together ! The Sifri states that a foreign ruler once arrived from 
overseas, eager to worship Peor. When he was told of its 
demeaning mode of worship, he grew disgusted and withdrew. At 
this point, the Sifri continues, the Posuk says that the Jews began 
to worship Peor: ktrahc ‘v ;t rjhu rugp kgck ktrah snmhu. Kli 
Chemdah explains that Hashem’s anger came from the Chilul 
Hashem of the Avodah Zara, where even the foreign ruler found it 
disgusting. As each Jew succumbed to the vrhcg, the Chilul 
Hashem increased. As such, all those serving Baal Peor were not 
committing individual sins of Avodah Zara but rather one large, 
growing sin of Chilul HaShem, which is clearly ,jt vrhcg and 
warrants judgement together.       

A Lesson Can Be Learned From:  
The Sanzer Rav (author of Divrei Chaim) was talking to a certain Rav 
about the residents of the Rav’s town, and in particular, regarding a 
poor man struggling unsuccessfully to support his starving family. The 
Rav said “I am not embarrassed to say that I had no idea that his 
situation was so severe”. The Sanzer Rav replied: “Saying ‘I didn’t know’ 
is not only a poor excuse but it is deemed a sin, as we see clearly in the 
Posuk, where Bilaam says:  h,gsh tk hf h,tyj. If Bilaam did not know 
[that the angel was standing before him], how did he sin ? But we see 
that sometimes not knowing is a sin. Particularly, a Rav or community 
leader has an obligation to keep an eye on the poor in his town, to be at 
their side, to support them and encourage them, and defend them 
against those who would treat them without sympathy”.  
P.S. Sholosh Seudos sponsored this week by the Sternberg family.  
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וירא בלק בן צפור, את כל אשר עשה “ 22:2

 ”ישראל לאמרי

   -    ”ובלק בן צפור מלך למואב בעת ההוא“ 22:4

 ”בלק בן צפר מלך מואב שלח אלי“ 22:10
“Balak the son of Tzippor saw all that Yisroel 

had done to the Emori.”  “And Balak Ben 

Tzippor was king of Moav at that time.”  

“Balak Ben Tzippor, the king of Moav, sent to 

me.” Why does the Torah keep on telling us 

that Balak was, “בן צפור?” The following Divrei 

Torah will expound on this topic, and support 

the P’shat offered in the closing paragraph. 

“ 22:15 – שפתי כהן על התורה  בלעם,  לויבאו א

 ”ויאמרו לו כה אמר בלק בן צפור אל נא תמנע מהלך אלי

– “They came to Bilam and said to him: So said 

Balak Ben Tzippor, ‘Do not refrain from going 

to me.”  Balak’s messengers told Bilam that he 

must go to Balak.  They did not say because he 

was a king and that Bilam must show honor to 

his kingdom, rather he must go because it was 

Balak Ben Tzippor who was requesting it.  

“Tzippor” – “bird” –Balak received much of his 

information from a bird.  The messengers told 

Bilam that he must listen to them, for Balak 

was greater in knowledge than Bilam, for he 

was strongly connected to the bird.  Being that 

Balak was greater than Bilam, Bilam had to 

show the proper respect and follow his 

command.  Why did Balak say, “מהלך אלי” – 

from going to me, instead of, “מלבוא אלי” – do 

not refrain from “coming to me?”  This was a 

veiled threat to Bilam, that if Bilam would not 

“come to Balak,” Balak would “go” to him – but 

if Bilam made Balak go to him, it would not be 

good for Bilam, for Balak had the ability to 

hurt Bilam.   

וירא בלק בן צפור את כל “ 22:2 – קרן לדוד 

 Bamidbar Rabbah 20:1 – ”אשר עשה ישראל לאמרי

“ זה שאמר הכתוב )דברים ל"ב: ד'(  –וירא בלק בן צפור 

 ,The words – ”הצור תמים פעלו כי כל דרכיו משפט

“And Balak Ben Tzippor saw” are connected to 

the words in the Posuk in Devorim, “The Rock! 

– perfect is His work, for all of His paths are 

justice.”  We can explain the connection of the 

Pesukim based on the words we say in this 

week’s Haftorah from Michah 6:5 “ עמי זכר נא מה

מלך מואב ומה ענה אתו בלעם בן בעור... למען  יעץ בלק

 My people, remember now“ – ”דעת צדקות ד'

when Balak king of Moav plotted and what 

Bilam the son of Beor answered him…that you 

may know the righteous acts of Hashem.”  The 

Gemara in Brochos 33a says that wild animals 

do not kill people, rather sins kill people.  The 

Gemara in Rosh Hashanah 29a says on the 

words, “וכאשר ירים” – when Klal Yisroel gaze 

Heavenward and subjugate their hearts to 

their Father in Heaven, then they conquer all.  

The proof of this is from Balak and Bilam, who 

wanted to do evil to Klal Yisroel in any 

possible way, and nothing worked until Bilam 

suggested that the G-d of Klal Yisroel hates 

Zenus, and that they should try to get Klal 

Yisroel to sin through it.  It was Klal Yisroel 

sinning which caused harm to them, and 

everything else that Balak and Bilam tried had 

no effect upon them. The Torah discusses at 

length the Parsha of Balak and Bilam, for 

Hakodosh Boruch Hu wants us to know and 

remember, that although these two powerful 

individuals sought to harm us, Hakodosh 

Boruch Hu protects us, as long as we cling to 

Him.  This is a lesson for all generations, that 

as long as we truly cling to Hakodosh Boruch 

Hu, and stay away from sin, no harm can come 

to us.   

“ 22:2 - חתם סופר  כל וירא בלק בן צפור את 

 Rashi tells us that – ”אשר עשה ישראל לאמרי

Bilam hated Klal Yisroel more than Balak 

hated them, for Balak said, “ואגרשנו מן הארץ” – 

“And I will drive them away from land.”  While 

Bilam said, “וגרשתיו” – to drive them out, 

without saying from where, for he wanted to 

drive them out of this world.  Why in fact did 

Balak not want to eradicate Klal Yisroel the 

mailto:ParshaPshetel@gmail.com


L'zecher Nishmas R’ Yehuda Ben R’ Chaim,  R’ Nissan Ben R’ Shmuel, Mala Frimet Bas R’ Yeshaya Menachem / Zechus for a Shidduch for Freidel Shaindel Bas Mindel Miriam                                       בס"ד 

For questions, comments, to purchase the Sefer “Parshah Pshetl”, or to receive a free weekly Dvar Torah on the Parsha- Please email: ParshaPshetel@gmail.com  Thank you, Y. Schechter 

way Bilam did?  One should not curse others, 

for one who does, the curse will end up coming 

back to him (Sanhedrin 49a), as we see with 

Dovid Hamelech and Yoav. Sichon cursed 

Moav through Bilam, and ultimately the curse 

returned to Sichon, and Klal Yisroel killed 

them and conquered their land. “ וירא בלק בן צפור

 Balak saw all – ”את כל אשר עשה ישראל לאמרי

that happened to Emori for they cursed 

Yisroel, and therefore he feared cursing Klal 

Yisroel that they should be eliminated from 

the world – for that would eventually happen 

to him in the future.  However, Moav had a 

great disgust Klal Yisroel, and needed to do 

something against Klal Yisroel.  Balak figured, 

he would seek to curse Klal Yisroel to be 

removed from the land.  This way, Moav would 

at least have a temporary reprieve from Klal 

Yisroel, and even if that curse returned to 

them, at least it would only mean that they too 

would be removed from their land, as they 

sought to do to Klal Yisroel, but not that they 

would be destroyed.  On the other hand, Bilam 

had such a great hate for Klal Yisroel, that he 

wanted to curse Klal Yisroel to be removed 

from the world, and if that would mean he too 

would be removed from the world, for the curse 

would come back to him, then so be it.   

וירא בלק בן צפור את כל “ 22:2 - ילקוט ראובני 

 Balak created a bird  – ”אשר עשה ישראל לאמרי

through Kishuf (black magic).  This bird was 

able to fly to great heights, and it provided 

much hidden information to Balak.  The 

reason that the Torah says Ben Tzippor by 

Balak, was because Tzippor is a bird – and he 

created a bird.  This bird was Kishuf that is 

forbidden by the Torah, and its name is ידעוני 

(Vayikra 19:31).  It is called as such for this 

type of Kishuf gives one the ability to, “יודע” – 

know the secrets of the world.  It reveals all to 

the person, including what will occur in the 

future. The only thing that Balak did not know 

from this bird, is how to use the power of 

words.  It was Bilam who had the power of 

words, and he sought to use that at the 

moment that Hakodosh Boruch Hu becomes 

angry, to curse Klal Yisroel.   

וירא בלק בן צפור את כל אשר “ 22:2 - ייטב לב 

 Balak saw all that Klal – ”עשה ישראל לאמרי

Yisroel did to Emori.  Why does the Posuk say, 

 ,a Loshon Yachid, instead of saying – ”עשה“

  ?they did – for Klal Yisroel were many – ”עשו“

Klal Yisroel have two wonderful attributes: 

one is that they are more than all the other 

nations of the world, and the other is that they 

are less than all the other nations of the world.  

All nations of the world have a מספר, a 

definitive number, while Klal Yisroel have no 

number, for each and every individual is so 

great, that he is like an entire world – each 

single Yid is comparable to many other nations 

put together.  On the other hand, Klal Yisroel 

is the least of all nations, as it says in Shmuel 

 Klal – ”ומי כעמך ישראל גוי אחד בארץ“ 2:7:21

Yisroel is one nation amongst all the other 

nations of the world.  The reason that they are 

considered the least, is because they stand tied 

together with a strong bond as one.  They are 

of one heart and the source of their Neshomos 

is one – they all come from beneath the Kisai 

Hakovod.  When there is Achdus and Ahavah 

amongst Klal Yisroel, they are like one.  “ וירא

בלק בן צפור את כל אשר עשה ישראל...ויגר מואב מפני 

 ,Balak saw Klal Yisroel as one – ”העם כי רב הוא

as it says, “עשה” and at the same time he saw 

them as many, as it says, “רב” – they were 

many.  Balak knew that they were many, but 

he knew that when they stood together as one, 

although they were only one, they were so 

powerful that no curse would work on them.   

ויען בלעם ויאמר אל עבדי “ 22:18 – רבינו בחיי 

 And Bilam answered and said to the“ – ”בלק

servants of Balak.”  Earlier in Posuk 13 it calls 

the messengers “שרי בלק”, while here, when 

mailto:ParshaPshetel@gmail.com


L'zecher Nishmas R’ Yehuda Ben R’ Chaim,  R’ Nissan Ben R’ Shmuel, Mala Frimet Bas R’ Yeshaya Menachem / Zechus for a Shidduch for Freidel Shaindel Bas Mindel Miriam                                       בס"ד 

For questions, comments, to purchase the Sefer “Parshah Pshetl”, or to receive a free weekly Dvar Torah on the Parsha- Please email: ParshaPshetel@gmail.com  Thank you, Y. Schechter 

there were more of them and they were more 

important, they are called, “עבדי בלק.”  The 

reason for this is because Bilam was extremely 

haughty, and the first messengers spoke to 

Bilam softly and with humility.  Being that 

they gave Bilam the respect he believed he 

deserved, he referred to them as, “שרים.”  

However here, these messengers spoke to 

Bilam with arrogance and they insisted that 

Bilam had no choice but to comply with the 

will of Balak.  Since they spoke to Bilam in 

that manner, he looked down upon them, and 

referred to them as, “עבדי.”  

ויען בלעם ויאמר אל “ 22:18 - רבינו אפרים 

 What is the difference between the – ”עבדי בלק

messengers in Posuk 13 that called them שרים, 

while here they are called עבדים?  The שרים are 

important people to the king, they do not know 

his inner thoughts, what occurs in the confines 

of the palace.  Conversely, עבדים work within 

the confines of the palace, and they know the 

inner workings of the king and his family.  

They know how great his desire is for money.  

When Bilam speaks about money matters, he 

calls them with a Loshon of עבדים, for they 

would know how much Balak wants to curse 

Klal Yisroel, and to what degree – how much 

money he would be willing to spend, to have it 

carried out.   

רזאפענח   ויען בלעם ויאמר אל עבדי “ 22:18 - 

 What is the difference between the – ”בלק

messengers that Posuk 13 called them שרים, 

while here they are called עבדים?  The Loshon 

of עבדים is a Loshon which connotes people who 

the king trusts.  Being that Bilam was 

speaking about a potential bribe, he called 

them עבדים, meaning that they were trusted by 

the king to deal with such sensitive matters.  

 The – ”וירא בלק בן צפור“ 22:2 - חומת אנך 

 says (and is brought down in the Zohar רמ"ז

Hakodosh) that Balak was a son of Yisro, and 

Yisro was called, “צפור” prior to his conversion 

to Yiddishkeit – hence the Posuk says, the 

Balak was בן צפור.  This name of Tzippor is not 

counted amongst the seven names of Yisro, 

because he had this name only when he was 

not Jewish. Another reason for this name not 

to be counted amongst his names, for this 

name was not well known and was not 

generally used.   The Arizal says that Balak 

was a grandchild of Yisro, and Yisro’s son was 

named Tzippor.    

 -  Haftorah Parshas Balak – ברכת חיים 

Michah 6:8 “ הגיד לך אדם מה טוב ומה ד' דורש

 ,He has told you, Man, what is good“ – ”ממך

and what Hashem seeks from you.”  The 

Medrash Tanchuma describes in great detail 

how Kayin was killed.  Seven generations from 

Kayin was Lemech.  Lemech, who was blind, 

went hunting for animals with his son, Tuval 

Kayin, and he was completely reliant on him.  

When this child, Tuval Kayin, would see an 

animal, he would tell Lemech, and Lemech 

would shoot the animal with his arrow to kill 

it.  One day, when they went hunting, Tuval 

Kayin told Lemech that he sees a species of an 

animal, Lemech fired his arrow, and killed it.  

They went closer to see what they killed, and 

Tuval Kayin saw the form of a person with an 

arrow in his forehead.  Tuval Kayin told his 

father what he saw, and Lemech swung his 

hands to his face with regret for killing this 

person.  As he swung his hands, an arrow he 

was holding hit Tuval Kyain’s head and killed 

him.  Bereishis 4:23 “ כי איש הרגתי לפצעי וילד

 Have I slain a man by my wound“ – ”לחברתי

and a child by my bruise?”  Three people 

remained in the woods: Kayin and Tuval Kayin 

were dead, and Lemech was not able to find his 

way home for he was blind and had no one to 

assist him.  Lemech’s wives noticed that 

Lemech had not returned home and went in 

search of him.  They found Kayin and Tuval 

Kayin, their child, dead, and Lemech standing 
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there not being able to go anywhere.  They 

took Lemech home, and Lemech wanted to be 

with his wives.  They refused to be with him, 

for how could they when he killed Kayin and 

Tuval Kayin.  Lemech said that Kayin was 

killed now, after seven generations, as he 

should have been, for killing Hevel B’meizid. 

Tuval Kayin was killed B’shogeg and therefore 

Lemech should not be punished for it for 

seventy-seven generations.  They went to Bais 

Din – to Odom Harishon for a P’sak. עדה and 

 Lemech’s wives, told Odom that their ,צלה

husband killed their grandfather, Kayin, and 

their son, Tuval Kayin – so they do not want to 

be with Lemech.  Lemech responded that he 

did not do it with intent; Kayin was killed 

based on Tuval Kayin telling him that Kayin 

was an animal, and Tuval Kayin was killed by 

accident.  Odom gave judgment that they must 

go back to Lemech, for he is correct.  The wives 

responded to Odom: “You are telling us this 

when you yourself have separated from your 

wife for 130 years?  Why don’t you take your 

own judgment for yourself?” Odom took their 

words to heart, and immediately took back his 

wife, and they had a child called, “שת” – as the 

Posuk says in Bereishis 5:3 “  וידע אדם עוד את

 There are two  ”.אשתו, ותלד בן ותקרא את שמו שת

lessons that we learn from this story.  

Although these women were not considered 

important people, and they were not 

comparable to Odom, nonetheless Odom 

listened to what they had to say, and accepted 

their words.  The way for one to always stay on 

the straight path is to listen to all who speak 

to him – to listen with an open mind, and if 

what they are saying is correct, to accept what 

they say.  The second lesson is that one should 

first judge himself, and then judge others – 

meaning that one should judge himself by the 

same standards he judges others.  “ הגיד לך אדם

 a person of lesser – ”אדם מה“ If an – ”מה טוב

stature than you, tells you that you are “good” 

– you will listen to him.  However, “ ומה ד' דורש

ךממ ” – what does Hashem want from you – He 

wants you to listen to all who speak to you and 

tell you what you are doing erroneously, and 

that you should judge others the way you want 

to be judged.   

 The name – ”וירא בלק“ 22:2 – בעל הטורים 

Balak implies, “ ללוקבא  ” – “He came to lick” the 

blood of Klal Yisroel.  

 ”בלק“ ,The name – ”וירא בלק“ 22:2 - זוהר 

comes from, “בא לק” – he came to smite – to 

beat and destroy Klal Yisroel.   

 The – ”וירא בלק בן צפור“ 22:2 – בעל הטורים 

name, “צפור” literally means bird, which 

implies that Balak swooped down upon them 

like a bird to curse them.  This is the meaning 

of the Posuk in Mishlei 26:2 “ כצפור לנוד כדרור

 As a bird to be“ – ”לעוף כן קללת חנם לו תבא

wandering, as a wild bird to be flying back to 

its nest, so will an unwanted curse come to 

him.”  (Just as a bird flies from its nest to 

navigate the skies, so does an unwarranted 

curse return to the one who cursed himself.  

The curse went forth from his lips, and it will 

come back to his innards).    

  Now we can understand why the Torah 

calls Balak, בן צפור numerous times.  Balak 

sought to employ the services of Bilam to curse 

Klal Yisroel.  He did not want to do so himself, 

for he saw through his “bird” that Klal Yisroel 

are strong. As long as Klal Yisroel have 

Achdus, and connect themselves to Hakodosh 

Boruch Hu, Balak and Bilam would not be able 

to bring any harm to them.  Balak was relying 

on his “bird.”  We need to take a lesson from 

the foolish Balak, and we are to rely on the 

One and only Who can always be relied upon – 

the Melech Malchei Hamlachim, Hakodosh 

Boruch Hu.   
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 רב יהודה בוים שליט"א                                                                                                                                          
 

 בלק

כלל  happened without בלעם and בלק is unique. The entire episode that took place with פרשת בלק
 would not have told us what happened ‘behind the scenes’, we would ה' knowing a thing. If ישראל
probably never had known.  

In truth, this isn’t a חידוש. Our enemies are always looking to destroy us. עומדים עלינו  ודור בכל דור
 It’s always happening – whether we see it or not. How many times did .לכלותינו והקב"ה מצילנו מידם

סחמ  plan an attack that “didn’t happen”? Once in a while, we are informed about how close we were 
to danger, and how miraculously we were saved. But, countless times it goes unnoticed. The story of 
 to פרשה apportioned an entire ה' could also have gone unnoticed. It must be that if בלעם and בלק
informing us of the near calamity, it is because He wants us to learn something from it.  

  ?He was also smart. How do we know .גוים of the גדול הדור ’was the ‘one and only בלעם
1. He was comparable in נבואה to משה רבנו. The (שנז פיסקא הברכה וזאת) ספרי  writes: 

 "בעור בן בלעם זה ?זה ואיזה קם העולם באומות אבל קם לא בישראל כמשה בישראל עוד נביא קם ולא" 
Regarding כלל ישראל, no one compares to משה in נביאות; however, regarding the עומות העולם there 
is one comparison – בלעם. Since a נביא needs to be a בלעם ,חכם must have been a חכם.  

2. The מדרש tells us that בלעם was one of the three עצי פרעהוי . We can assume that a necessary 
credential to land such a job is to be smart. Furthermore, during מתן תורה, when the world was 
trembling and the גוים thought that 'ה was destroying the world, they ran to בלעם for advice. He 
‘calmed’ them down and explained that its only 'ה giving the תורה. So we see that בלעם was a  בעל
  .and for the world פרעה for – עצה

3. The מדרש (brought here in the בעל הטורים) writes that he was פותר חלומות – a dream interpreter. 
Whether or not his interpretations were true, we can’t be sure. But even if they were false, if 
someone can fool the entire world, he’s smart.  

Yet, when we look at this פרשה, we see no חכמה. On the contrary - בלעם looks like a fool. First, he says 
he can’t curse the אידין; then he changes his mind. Then he has a debate with his donkey. And the 
donkey wins! 'ה told the מלאך to kill the donkey so as not to embarrass (רש"י כב, לג) .בלעם At the end, 
he tries to curse, and instead, ברכות come out. A babbling fool. This is the brilliant בלעם?! 

In the הגדה של פסח we say צא ולמד, מה ביקש לבן הרעמי לעשות ליעקב"" . The מפרשים explain the words 
 פסוקים The .לבן go out and learn”. At first glance, it is hard to know what was so wrong with“ צא ולמד
don’t make him look so bad. Only upon careful inspection (with the help of the מדרשים), do we reveal 
the רשעות. Since ""בלעם זו לבן (ויצא תנחומא מדרש) , , it follows that we need to look beneath the surface.  

So where was the brilliance? בלעם knew the secret. (גמ' מכות י:) בדרך שאדם רוצה לילך מוליכין אותו – 
when a person really wants something, he’ll get what he wants. He’ll even have ‘help from Above’. If 
he has רצון גמור – nothing will stand in his way. The )מהרש"א )שם asks why it says מוליכין (in plural) and 
not מוליך (in singular). He explains that with one’s מחשבה to do anything –  לטוב, בין לרעבין  – he creates 
 It’s a scary thought, but one actually has the help .מחשבה help him carry out his מלאכים These .מלאכים
of a מלאך to accomplish his desires – whether they are good or bad. בלעם asked 'ה permission to curse 
the אידין and 'ה said no. He wasn’t fazed. He knew that if he had real רצון, he’ll get what he wants. Even 
a talking donkey and a מלאך with an outstretched sword didn’t faze him. When there’s a will, there’s 
a way. Even when he lost control of the words coming out of his mouth, he kept trying.  

אל ידי 'קהל בית תפילה' רמת אשכול ירושלם תובב"ע                   
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In truth, בלק also seemed to know this. When בלעם first said no, he used the words "'מאין ה" – Hashem 
doesn’t want me to curse them. But the שלוחים of בלק returned and said "בלעם – "מעין בלעם doesn’t 
want. לבן taught his men well. If 'ה said no, it’s because בלעם doesn’t want it badly enough.  

The בריקר רב once gave a trusted ידתלמ  a most difficult mission. The תלמיד tried and came back to the 
 answered him, “Don’t say I can’t. Say I don’t want to. If you רב and said “I tried, but I can’t”. The רב
would want enough, you would be מצליח”. The תלמיד went again, this time determined not to try, 
rather to do it. He was מצליח.  

So, בלעם was pretty smart after all. He knew that nothing could stop him. Even a מלאך with a sword is 
no match for רצון גמור. So, why wasn’t he מצליח? The פסוק answers: פך ה' אלקיך לך את הקללה "ויה
גלוי נס It was a .לברכה" )דברים כג, ו(  to נס גמור He ‘needed’ to perform a .ברכה into קללה turned the ה' .
change the words into ברכות. But without such a בלעם ,נס would have been successful.  

There are so many seeming ‘impossibilities’ in life. “I’ll never manage to… daven properly, be the best 
spouse, become patient, stop talking לשון הרע, control my תאוות, be a devoted parent, etc.”  בלעם 
knew the secret. 'ה designated an entire פרשה to teach us – בדרך שאדם רוצה לילך מוליכין אותו. “Don’t 
say I can’t - say I don’t want to”. Better yet, say “I can and I will”! If you want to be successful, you will 
be. People may try to stop you. Maybe “talking donkeys”. But even they are no match for רצון גמור.  

לכה למעשהה  

Dangerous Acts During the Three Weeks 

One should be careful not to put himself into any dangerous situation during the three weeks. 
 Beach  

One is permitted to swim in a pool until ר"ח אב. However, some do not go to the beach during the 
three weeks, due to its danger. Others go, albeit carefully.1 There is no truth to the ‘rumor’ that 
one needs to have visited the beach at least once prior to the three weeks. 

 Flying 
      One may fly during the three weeks. During the nine days, one should avoid flying if possible.2 One 

may fly for the sake of a mitzvah such as going to 4,כיבוד אב ואם 3,ארץ ישראל or to prevent  ביטול
 and must attend  a wedding in America ארץ ישראל For example, someone who is learning in .תורה
which will take place right after ט' באב (and there is no time to fly after ט' באב, or there are no 
tickets available). He should not leave before ראש חודש אב; rather he should leave as close to  'ט
כיבוד  as possible and not miss Yeshiva. Someone who must visit his parents for the sake of באב
 should stay in ,ט' באב or closer to ר"ח אב and only has a choice of flying either before אב ואם
Yeshiva as long as possible. 

 Hitting children 
      One should not hit his children or students (not that hitting is advisable for the rest of the year).5 
 Surgery 
      If possible, one should not schedule a surgery or any dangerous medical procedure during this 

time period.6 

                                                           

וז"ל "רחיצה אפילו בחמין לפני ר"ח ליכא מאן דאוסר ומ"מ ראיתי נמנעין מלרחוץ בנהרות מפני הסכנה  (ס' תקנ"א סע' י"ד) חיים ע' מקור 1
( על 'המנהג' העולם שרק מי שהלך כבר פעם הגר"ח קניבסקי שליט"א בהערות לספר קרא עלי מועד )הערה ח' כתבאבל . לרעה"והעת מסוגל 

לזה טעם וריח והוא טעות גדול. וכן כתב הגרש"ז אויערבאך זצ"ל בהליכות שלמה אחד מותר להמשיך ללכת גם אחרי י"ז בתמוז, וכתב דאין 
 . וכן שמעתי ממו"ר הגר"י ברקוביץ שליט"א שמותר ללכת אבל בזהירות יתירה.ש אלישיב זצ"ל )בספר אשרי האיש(והגרי" עמ' תי"ג

, אם מצדו הרבה כסףולשנות עולה  ' ימים,יכות שלמה פ' י"ד סע' כ"ד. ובענין הפסיד ממון כגון שמישהו קנה בטעות כרטית טיסה בתוך הטהל 2
 הוי הפסיד מרובה, אין חייב לשלם. 

 הליכות שלמה שם 3
 ס' אמת ליעקב סוס"י תקנ"א בהערה 4
 בשו"ע שם סע' י"ח כתב על תלמידיו, ובקיצשו"ע ס' קכ"ב סק"ב כתב על ילדיו. 5
 קובץ מבית לוי שם וס' אמת ליעקב שם 6
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