
ohrmnn ub,hkgv vnk vancu ohektc ogv rcshu - (v-tf) utrh, hasenu
   khrva 'iyuapf ohrcsv ihta ihcvk ubt ohfhrm 'cu,fa trenv vz ubt ohtura

wohektc ogv rcshuw cu,fv ,buuf ihta htsucu 'rusv u,ut habtc kkf vdav ubk iht
es odp vzht oruchsc zt vhv vnrv o,kgn hpka raptu 'ubhkfa ye ,dav hpf
ohrcsv uhv tka ;t kg lt 'lf kg abghvk uhv ohhutr o,kgn our hbpn ovu 'esca
tuv ,ut 'vru,c ohrcsv uc,fb ot hf ,gsk ubhkg kyun ,tz kfc 'i,ugnanf zt

 /ohhj ,ujrutu rxun hjek snkb ubh,udrsnu ubh,bhjc hpk ubt oda vru,v v,mra
 ohtur ifu    aaaauuuusssseeeevvvv    rrrrvvvvuuuuzzzzcccckg ohrrugnv ohrcs cu,fv vz kg thcna (:/dpe ;s d"j) 

hn vfuz vk vausev vdrsnv ,tu 'ruchsv ihbg kg jhdan ubhta vz ka ubuug rnuj
 :ruchsc ohhuk,v ohruxhtv kfc kafhvkn rhvz tuvajjjj,,,,pppp    eeeejjjjmmmmhhhh    hhhhccccrrrr,t arpk 

cu,fv ,buuf rtck iufbk vtr lfk vnsevfu 'wvancu ohektc ogv rcshuw cu,fv
 (t 'v r,xt) r,xt ,khdncawwww,,,,uuuuffffkkkknnnn    rrrr,,,,xxxxtttt    aaaacccckkkk,,,,uuuu    hhhhaaaahhhhkkkkaaaavvvv    oooouuuuhhhhcccc    hhhhvvvvhhhhuuuuwwwwosueu 

 tukv :rntu ohsev varpaiiiihhhhcccc    vvvvccccuuuu,,,,ffff    llllffff    iiiihhhhddddccccuuuu    ''''vvvvrrrrnnnnttttbbbb    aaaassssuuuueeeevvvv    jjjjuuuurrrrcccc    rrrr,,,,xxxxtttt    ,,,,kkkkhhhhddddnnnn
    ''''oooohhhhccccuuuu,,,,ffffvvvvah if kgu ',urusk sunhk jrfvc uc ah 'ohrpx s"fv kkfc thva rjtnu

 :lf cu,fv arpk    hhhhaaaahhhhkkkkaaaavvvv    oooouuuuhhhhcccc    hhhhvvvvhhhhuuuu v,hbg,k''''ttttppppuuuuddddssss    ttttkkkkhhhhjjjj    aaaakkkkjjjj,,,,ttttssssjf akjb zt 
 ;udv''''ttttppppuuuudddd    ttttkkkkcccc    ttttjjjjuuuurrrrcccc    ttttnnnnhhhhhhhheeee    ttttvvvvuuuu,hagb ukhtfu ';udv auyhc ka cmnc v,hv zt 

 ;ud tkc jur ,kgcf''''iiiihhhhssssffffurntc cu,fv iuufn uz vkgnku ',hbjur vkgnk v,fz zt 
    ////,,,,uuuuffffkkkknnnn    rrrr,,,,xxxxtttt    aaaacccckkkk,,,,uuuu',hbjur vkgnk tuv iuufnva rnuk lrum ah jrfvca rtcnu

vbjnk .ujn kt v,ut thmuvu ivfv rzgkt kt v,ut o,,bu(d-yh) 
   ztsujk v,h epbvhu 'thbvf idx rzgktk v,h iub,,u" 'wkthzug ic i,buhw odr

'vng ,rjt thmuha tku 'v,ut thmuvuw 'whrpxwc t,ht ifu 'vsck v,ut thmuhu)
tka vruja vng ihthmun iht ',tmk vmur vrpv v,hv tk ota 'urnt itfn
oav in tk 'rnut hcr 'uyja oh,a urnth tka vnust tku 'uyja vruja urnth
ruzj ruzj rsxhu 't,hrank trcnk (wvsck 'v,ut thmuvuw rntban tkt 'vz tuv
irjut tbvfu '(ohbt, hmg ,ufrgn vk chcxn lurghu) thbh,s ihxhe hrushx vk
;tu ',unvc rtan unf) irhgc rtanf 'thbnhx ihr,c hunse v,h xufh (rjt)
v,ut euschu) "iphry hrxhbn,c vbehschu '(vcrevk ut vkhftk ,snug vbhta
vkuxpa v,yhjac vkcb,b otc unf 'vkuxp vphry thv ota ',uphry j"hc

/(wvkuxp v,yhjac vkcb,b ota shdn 'v,ut yjauw 'whrpxwc t,htsf
tcurc od tcur r,c khz ibcr hrnts t,khn tv tbn" '(/th ihkuj) wndc 'vbvu    
';rau yjauw tbnjr rnts 'vnust vrpn th,t 'rnt tkha r"c vcr 'ine vh,hks
thv vphry tnkhs aujhku 'wvnka thvaf v,phra ;t 'vnka thvaf v,yhja vn
khz ibhrnts ouan utk tkt '(vnhka thvaf ,praba iuhf vbnn vesuck t"tu)
'vphry thv ot) vbhn tepb htn tnh, hfu '(,uphry ibht ,unvc curu) tcur r,c
/([h"ar] wthv ,tyjw wtba) "tbnjr vhhre ,tyj '(,creb ut ,kftb vbht hrv
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 grv iuak rcsk uhp vyna    ''''vvvvhhhhkkkkgggg    ttttaaaahhhhcccc    vvvvkkkknnnn    ttttuuuuvvvvvvvv    hhhhttttssssuuuu    ttttvvvvgr ruchs u,ut vrua

 'uahbgvk uhkg''''uuuuttttkkkk    hhhhttttuuuu uahbgn ruchsv ;ud iht otu iiiisssseeeeuuuunnnnssss    ,,,,ggggrrrrmmmm    uuuutttt    oooohhhhggggddddbbbb    ttttvvvv
    ''''vvvvhhhhkkkkgggg    tttthhhhuuuujjjjffffohhxnu /,grm ut ohgdbf ohajbf ohpruav ohrcs ostv kg ohtc

 wev rvuzv    ''''vvvvuuuunnnneeeeuuuutttt    ttttvvvvuuuu/rjt ouenc ohrcsv ukt k"z ubhnfj ukhd rcf
uc vrd,n rmhva ,g kfc ostv hkdrk rb ,uhvk ohfhrm wev rvuzv hrcs    
ohgushv ohrcsv kkfcu 'uk vph veh,ava inzc uhp ,t ju,pk iuhxb hshk uthcnu
ihbg sug ubah lt /vp ,ukcbu 'ohrcs ,tbuvu 'gr oa ,tmuv 'rea 'grv iuak :ov
ka ihbg tuvu 'ocegc uc ohas ohcr ohcrv ubh,ubuugc lt 'vruxtv vrhnt ka

vostv ihtu 'wudu wvcr vhna hvhwu 'wintw ohbugu ohkkp,n ruchmva vgac vjha
,gac rcsnv vz cajb (:tke c ekj) rvuzc h"car hrcsku 'ohrcsv ,rnujk gsun

/ohcr ,c rgac lf kg rrugku ohrcsc tuck hutrv in f"gu 'k"r rpuff vkhp,v
     ,arsn k"x tku) ,upryn vesuck uhkg ifta rtucn wg"ch,wv hrcsc okut

otu 'wvnhka thvaf vphra ;t vnhka thvaf vyhja vn ';rau yjauw trndv
tk gusn 'ihcvk ahu 'tcurt vc ibhfnx tku (vbnn vesuck ohkufh ift 'if
vh,hks tcurc od tcur r,c khz ibcr hrntw h,fus kfc tkv 'tcurt vc ibhfnx

 hrcs osevc k"hu/winetttt""""aaaarrrrvvvvnnnnvvvv'trndc t,hts vn kg) esesk ah lt" 'oa 
ibhahhj vezj hsvc tyughn tfhts tfhv tvs '(tcur r,c ibhkzt vnust vrpca
'ubhhv) vezj hsvc tyughn tfht vrpc hrvu 'wufu tcur r,c ibhkzt tku tyughnk
tyughnk ibhahhj tks 'k"hu '(vrpv hnn uhkg ihzna ahtv ka ,n ,tnuy ,ezj
ukhpt tcur r,c ibhkzt t,hhrutsn kct 'ibcrsn tkt vsvc vezj tfhts tfhv
lunxw tnhb tk tjhfa tks tyughnks 'k"h sugu 'tyughn hsvc vezj tfhtsc

/"tjhfa tk hnb vrp(v ,upry)s tyughn htvu 'wufu vezjk tyughn
   tnhbs wndv kg t"arvnv ,hhauef k"x ifts k"hs 'wg"ch,wv hrcsc k"h z"pku

vbehschuwa k"x ifku 'tcur r,c vc khzhb tku wvezjk tyughn lunxw vrpc
tyughn lunxws uvc rnhnk tfhks ,unvc rtacf tksu 'wiphry hrxhbn,c
ah ifu ',upryn iesuck lhrm iht t,hhrutsnu tcur r,c uvc ibhkztu wvezjk
hbnhx hba ,yhja hcdk era 'wkthzug ic i,buh oudr,wv ka cvzv ubuakc ehhsk
'wirhgc rtanf thbnhx ihr,c hunse v,h xufh irjut tbvfuw c,fu ;hxuv vrpv

c wg) 'wiphry hrxhbn,c vbehschuw er c,f ,uphry j"hn v,ehsc hcdk ukhtu,,,,ggggsssswwww
    [[[[ddddrrrruuuuccccaaaarrrrpppp    ssss""""ccccttttdddd    kkkk""""mmmmzzzz    rrrrppppuuuuxxxx    ttttcccchhhheeeegggg    ccccrrrrvvvvkkkk]]]]    wwwwrrrrppppuuuuxxxx/(lf cahha 'cu,fv kg

Rabbi Dovid Gurwitz shlit’a (Mizmor L’Dovid) would say:

     “wkvtc ,unh hf ostw - The value of the last letters of each word (n - 40, h - 10, ,- 400, k- 30) equals 480, which is the

same value as the word wsunk,w. How do we remain focused and uninterruptable when we learn Talmud? The answer lies

at the signs found at the back of these four words. We must keep our eyes on the end goal: The letter ‘Mem’ starts and

ends the entire Talmud - "ouka /// h,nhtn". The ‘Yud’ is the letter that Hashem used to create Olam Haba - the World to

Come (Menachos 29). The ‘Saf’ is the last letter, again signifying the World to Come - Aleph to Saf. The ‘Lamed’ is the

tallest of the letters, and it signifies that learning and teaching (snkku sunkk) stand above all!”
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(Monsey, NY)
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R’ Shimon Maryles zt”l, Yaruslaver Rebbe (Toras Shimon) would say:

    “wl,trek tmt crjc ip hc rcg, tk oust uhkt rnthuw -‘You pride yourselves upon the voice (Tefillah) which your father bequeathed

you ... I too will come at you with my father’s (Esav) bequest: ‘By your sword, you shall live!’” (Rashi) How can this be?

As we know, when ‘the voice is the voice of Yaakov, the hands are no longer the hands of Esav (they have no power over

us).’ This only holds true as long as Bnei Yisroel do not ‘pride themselves’ on having inherited the right to have their

prayers answered for once they do, their prayers are no more than a vehicle of conceit, and are thus rendered meaningless.”

A Wise Man would say: “Be thankful for the acquaintances you know. If it weren’t for them you’d be a total stranger!”     
Dedicated by Mrs. Rochel Blonder in 

memory of her father on his fifth Yahrzeit
p"irl  fenz e"h 'tp * l"f dcedi xi`n oa oxd` 'x

miigd xexva dxexv eznyp `dz  

v"g vnka ovrct wr ,c kjr tahr u,hgru k"z whcuy wr ic rykt ktuna ;xuh ovrct wr ,nab hukhgk
person should never hold himself back from the House of

Study, nor from Torah study, not even as he is dying: “Rav

Yonason said, One should never abstain from the Beis

Hamedrash and from Torah study, even in the hour of death

for it is said, ‘This is the Torah, when a man dies in a tent’ - 

    A SERIES IN HALACHA
   LIVING A "TORAH" DAY

"okuf sdbf vru, sunk,u" - The Greatest Mitzvah of All (82)
Torah Study vs. Mitzvah Obligations: Torah Sheets. Since
we’ve written the last two weeks about learning Torah during
davening and related topics, we must mention the following. As
we see on a weekly basis, placing Torah sheets in shuls has
become a new and successful method of spreading Torah to tens
of thousands of people. Those who distribute them only want to
be ohcrv vfzn and not bring people to do anything undesirable. It
is therefore important to halachically analyze a few points.
Reading Torah Sheets. The shuls and Batei Medrashos of Klal

Yisroel are places where many many Yidden come on a daily
basis, and Torah sheets can and should be learned there. Before
and after davening are optimal times for this. Many people take
them home and read them to their families. During Krias

HaTorah between Aliyos, if time is taken to make a “Mi

Sheberach,” this would also be an appropriate time to read the
Torah sheets - with the clear intent to go back to answering and
listening when the Mi Sheberach is over. Also, ihsv rehgn, after
the silent Shemona Esrai while waiting for the Shatz to begin is
permitted, however, the sefer Pesach HaDvir (1) brings from an
earlier Gadol who felt a hardship came his way because this
sometimes caused him to not listen to the first beracha of
Chazaras HaShatz properly until he got his concentration back.
He writes that one should not learn during this time.
Reading While Davening. While one is actually saying words

    

even in the hour of death one should be engaged in the

study of Torah. Resh Lakish said, The words of the Torah

can endure only with he who sacrifices himself for it, as it is

said, ‘This is the Torah, when a man dies in a tent.’” Rav

Shach, the ultimate masmid, lived these words all his life.

   `"hily cltyxid jexa x"den z`n 
qhiid cplailw jexa miig zxhr llek y`x 

of Tefillah, it is prohibited to read Torah sheets or even learn
from other seforim. The Mishna Berura rules (2) that while
reciting any beracha or Tefillah, one is forbidden to do any other
activity, including looking at words of Torah. This is based on
the posuk (3), "///hrec hng ufk, otu" - “If you (undesirably) behave

with Me casually...” The Taz (4) explains that this refers to
somebody who performs mitzvos or serves Hashem “casually”
by doing something else at the same time. 
Pausing in the Middle of Davening. Even if one pauses from
his tefillos, it is still prohibited to look at Torah sheets.
Halachically, one may not stop davening to talk out from lurc"
"rnta till after Shemona Esrai (5). The Chavas Yair (6) adds that
one cannot stop to look in a sefer because he is "vcajnc ehxpn" -
taking a break to think about other things. The Shelah agrees (7).
Ruining One’s Concentration. The Shulchan Aruch rules (8):
“One is not permitted to start davening right after concentrating

on a monetary Din Torah, or learning words of Halacha that

will disturb his concentration when he davens. Simple, straight-

forward Halacha is permitted.” We see from here that there are
Torah thoughts that remain in a person’s mind when he starts to
daven and this will disturb his concentration. This might apply to
Torah sheets as well. I, and many others, can say from personal
experience, that even a quick look while the Chazan stretches out
certain portions of Kedusha, can disturb myself and others from
answering the next part of Kedusha properly.



    One of the foremost challenges of our time is that we live in the “instant generation”! WORK has become a bad word and
will soon be taken out of the dictionary! Since people can have what they want instantly with the press of a button, they
conclude that anything important in life can be attained immediately. If not, then obviously it is not so important. Working hard
and toiling to accomplish something is ridiculed, causing lazy and selfish behavior. This physical laziness is causing spiritual
laziness and people do not have the tools to invest in the most important areas of life, namely self-awareness and growth. When
a person does not take the time to know and improve himself, it is very difficult for him to get along with anyone else. 
     My son, R’ Yitzchok Guttman shlit’a explains the words that describe the Para Aduma. "oun vc iht rat" - one does not see
any blemish in himself, "kug vhkg vkg tk rat" - when he takes no responsibility (kug) for his life. When a person does not make an
effort to work hard at his own spiritual growth, he will find nothing wrong with himself. I once heard that the best way to be a
tzaddik is NOT to learn Mussar, because then you think you are perfect and have nothing to fix! You walk around thinking that
you know best, you are smarter than everyone else! Once a person learns Mussar, he realizes that he has so much to improve!
    So if you don’t want to see the blemishes in yourself, don’t take life too seriously. Sit back, relax and assume that everything
is coming to you. But don’t be surprised if the most important parts of your life unravel and disintegrate. We see r”l so many
divorces, so many families torn apart, people suffering from depression and resorting to all kinds of “quick fixes” like drugs,
smoking and alcohol. This is the wrong approach. There is no instant blissful marriage, no instant spiritual growth. The
important things in life take time and lots of hard work. Don’t be afraid or lazy to achieve the truly important things in life!
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     When Aharon Hakohen was niftar, the entire nation showed an unprecedented outpouring of grief. Rashi explains that this
was attributed to Aharon’s relationship with the entire nation. He was a man who was a giver. He gave of his time and he gave
of his koach and moach to keep peace and break up any discord that arose between friends, family, husbands and wives. 
    Unlike Aharon, Korach was a taker. Last week’s parsha begins with, "jre jehu" - “Korach took.” With his Ruach Hakodesh
he foresaw a long line of distinguished grandchildren in his future, among whom was the Navi Shmuel. Korach was sure that
in the zechus of Shmuel he would be spared any and all consequences of his rebellion against Moshe Rabbeinu. He said to
himself, “Can it be with all this greatness destined from me that I should remain silent?” This turned out to be his downfall. 
    My machshava here is as follows: there are two types of people in this world. One is a "i,ub" - a giver, while the other is a
"kyub" - a taker. The optimal relationship of a husband and wife will be realized when both practice the virtue of giving. Then
their affection for each other will never cease and their lives will be filled with happiness as long as they live. 
     R’ Eliyahu Dessler zt”l would tell a young couple on their wedding day: Fill your hearts at this moment and remember to
give happiness to each other. May this remain fresh in your minds as it is tonight, on your wedding day. During his entire
marriage, R’ Dessler used a small silver cup for Kiddush. This was the becher (cup) his wife brought with her from her
father’s home. However, on the Shabbos following his wife’s passing, he asked to make Kiddush from a larger becher in
accordance with the shiur of the Chazon Ish. He said, “During my wife’s lifetime, I made Kiddush on her becher, despite the
fact that it was of a lesser size. It was my way of according her respect and honor. Now that she is no longer here, I am certain
that she will not take offense and be happy that I’m using a larger becher.” What a beautiful way to ensure marital harmony!     

 /// kg vhkg vkg tk rat oun vc iht rat(c-yh)

                                                                                                                                                                                                              

 wudu iubrt ohkjbv ,tu vpuxc cvu ,t wv ,njkn rpxc rnth if kg(uy'sh-tf)
      Klal Yisroel sang a special Shirah upon learning of the hidden miracle Hashem did for them, as they passed through the
mountains of Arnon. The Amoriyim lay in ambush, hoping to destroy the nation as they crossed the canyon, but instead,
Hashem caused the mountains on both sides to come together crushing the would-be attackers and saving the Jewish people.   
      One of the great Kabbalists of Aram Sova (Allepo, Syria) who emigrated to the Holy Land around the turn of the 20th
century, was Chacham Rabbi Aharon Tawil zt”l. The Sephardic Tawil family traces their ancestry back to the great Eli
Hakohen, the Kohen Gadol who was cursed by a prophet from Heaven that all his male descendants would die before
reaching old age and they will be placed in positions subservient to prophets from other lineages. Most of the Tawil family
were originally “HaCohen” and they died young. They were renamed Tawil many years ago by a great Rabbi who blessed
them with a longer life expectancy. Tawil means long in Arabic. Chacham Aharon Tawil authored a work anonymously in
1913 called Sefer Yissachar U’Zevulun, in which he hoped to show the importance of supporting Torah scholars and
institutions. It includes words from the holy Zohar, Tikkunei Zohar, and Medrashim in praise of one that reaches the
stature of holding the hand of those studying Torah. Toward the end of his life, he established his residency in Jerusalem
and was adored by the community for his scholarship, extreme piety and modesty. He spent his days and nights in the
Kabbalah Yeshivah, Shaar HaShamyaim, and received support from that institution as well.
      The Chacham was known for his unusually long davening. Long after everyone else in the minyan had finished, Chacham
Aharon was still standing ramrod straight, in his customary place, pouring out his heart in prayer. Almost every day, he was
the last person to leave the synagogue, as the rest of the congregation had long since finished and left. Somehow, a local Arab
vagrant became aware of the Tzaddik’s practice, and he could not contain his innate sense of hostility toward all Jews;
perhaps he felt it was his religious responsibility. In this case, he intended to do harm to the venerable Jewish scholar. 
     For a few days, he watched and plotted. It was obvious that the Chacham would stand in prayer for a very long time,
and the Arab decided to kill the Jew as he stood in his place. He relished the revenge he believed he was taking on behalf
of his poor Arab brethren. It shouldn’t be too hard, he reasoned. On most days, the entire synagogue let out and this rabbi
was the only one still inside. It would not be too difficult to enter quietly, and shoot the rabbi - who didn’t even move a
muscle while he stood - with his pistol. Nobody would see him and no one would ever find out who did it.
     On the day of action, the Arab hid around the corner, and waited until every last person left the synagogue. He entered a
side door cautiously and looked around to make sure there was nobody else there. When he was sure he was alone with the
rabbi, he walked quietly to the front of the synagogue and stood a number of rows behind the spot where Chacham Aharon
customarily stood. As usual, he was there, standing straight, eyes closed, lips moving quietly, and his mind was completely
focused and absorbed with his prayers. He did not hear a thing, nor did he sense any impending danger. The Arab took out
his pistol and cocked it. Still, the Chacham did not move as he obviously hadn’t heard a thing. 
     The wicked Arab raised his hand and held the pistol aloft. He squeezed the trigger and a mighty explosion ensued. The
bullet propelled forward - but miraculously, it missed its mark! At the exact moment that the Arab shot his gun, Chacham
Aharon began to bow down as he said the words, “Modim Anachnu Lach.” Totally oblivious to the gun being held a few
feet from his head, he bent his knees and bowed down, giving thanks to his Creator, as the Sages instituted thousands of
years ago. Meanwhile, the Arab fired his weapon and the bullet missed the rabbi’s head by literally millimeters.
     Shocked, the Arab could not believe that the rabbi had escaped death in such amazing fashion. But the sound of the
explosion had alerted people and others were entering the synagogue to find out what happened. The Arab had no chance
to reload and fire again - and he ran away amazed at how the G-d of Israel always looks out for the welfare of His beloved.  

     ,t ufchu irvt gud hf vsgv kf utrhu
 ktrah ,hc kf ouh ohaka irvt     (yf-f)

 /// vsgk ohn vhv tku /oa rce,u ohrn oa ,n,u(c't-f)
    After the death of Miriam the Torah relates, “There was
no water for the nation (to drink),” as the Be’er Miriam, the
well of Miriam, had ceased to provide. Rashi explains that
evidently it was in the merit of Miriam, the sister of Moshe
and Aharon, that Klal Yisroel was given the well. Following
her death they lost this miraculous source of sustenance. 
     The Telzer Rosh Yeshivah, R’ Aizik Ausband zt”l

points out that based on the words of Chazal in Bava Metzia
(:up) it would seem otherwise. The Gemara states that it was
in the merit of the kindness of Avraham Avinu who
graciously offered the malachim (angels) to drink when they
came to visit him, that his children, Klal Yisroel were also
given to drink from this special water source. If so, how are
we to understand this seemingly obvious contradiction?
    The answer, says R’ Aizik, can be explained as follows:
       EDITORIAL AND INSIGHTS ON
    THE MIDDAH OF .... llllleeeeerrrrr     zzzzz`̀̀̀̀iiiiiyyyyyppppp

CONCEPTS IN AVODAS HALEV            

FROM R’ CHAIM YOSEF KOFMAN    

R’ Avraham Kagan zt”l, the son of the holy Chofetz
Chaim zt”l, once asked his father: “Why is the Torah
referred to as ‘Toras Moshe’ - Moshe Rabbeinu’s Torah,
when in fact it is really ‘Toras Hashem’?”
    The Chofetz Chaim responded by quoting a Talmudic
dictum: “Though the wine belongs to the owner, the thanks
are given to the butler.” (Bava Kama 92b) Indeed, the Torah
is Toras Hashem, however we find ourselves connected to the
teachings of the Torah through Moshe Rabbeinu, our Rebbi,
thus from our perspective we refer to it as Toras Moshe. 
     Similarly, regarding the Be’er. In truth, the well itself
was created in the zechus of Avraham Avinu. Klal Yisroel
however only gained access to it through the zechus of
Miriam, and ultimately lost it after her petirah. In every
generation, Torah and Mussar is transmitted by exclusive
messengers of Hashem and it is through them and in their
zechus that we can access these precious gifts.

 FROM THE WELLSPRINGS OF   
R' GUTTMAN - RAMAT SHLOMO  

lyn: Each and every day, in his younger years, R’ Elazar
Menachem Mann Shach zt”l would deliver a shiur in the
Ponevezh Yeshivah. Aside from these shiurim, Rav Shach
would go once a week to Yeshivas Grodno in Ashdod (a
branch of the Ponevezh Yeshivah) to give a shiur there as
well. The talmidim looked forward to this special weekly
lecture from the distinguished Rosh Yeshivah. He continued
this practice well into his old age, despite his weakness. 
     On one of his trips to Ashdod, Rav Shach’s companion
realized that the Rosh Yeshivah didn’t look well; he was
quite pale and in fact, he seemed to be burning with fever!

The man suggested that due to his condition, they should
return to Bnei Brak and Rav Shach’s home immediately.
After all, the man claimed, Rav Shach put every ounce of
energy into his shiurim and in his present state, it would be
dangerous for his health to give shiur! 
    It was quiet in the car for a few moments before anything
was said. “True,” responded Rav Shach finally, with the
hint of a smile on his lips, “but if my days are in fact ending
now, how marvelous it would be to die while in the midst of
lecturing words of Torah!”

nply : The Gemara (Shabbos 83b) derives from here that a



THE LEADER WITHIN
Reproduced from "Living Kiddush Hashem" by Rabbi Shraga Freedman, 
with permission of ArtScroll/Mesorah Publications. 
 
Melissa Poe was worried about pollution. She wrote 
a letter to the president, but there was no response. 
If she wanted change, she would have to do it herself. 
Melissa encouraged her family to recycle, plant trees, 
and avoid wasting electricity. She contacted her 
mayor and the media, and founded a club to preserve 
the environment. Members cleaned litter, planted 
trees, and advocated for environmental protection. It 
began with six members. Today, it has over 350,000.

Melissa was in fourth grade. “Change begins in your 
own backyard," she said. "You can’t look for the man 
behind the curtain. Everything you need, you have.”

Many people think leadership is exclusive. They 
are passionate, but are reluctant to pursue their 
cause. Those who do often try to connect with large 
organizations, and despair when they are rejected. 
But many worthy endeavors were started by ordinary 
people who decided to lead on their own.

There is no need to wait. There are many things the 
average person can do to engender greater kiddush 
Hashem, beginning in your backyard. On your street, 
you can be the one to shovel snow or rake leaves; you 
can put away children’s riding toys every night, see 
to it that garbage is contained. If there are tensions 
on your block, you can communicate with neighbors 
by placing letters in the mailbox, explaining frum 
culture and fostering mutual respect.

If we do not take the small steps, our goals will not 
be achieved. But if we recognize that we all have the 
capacity for leadership, we may find that we will 
achieve far more than we ever dreamed. 

MASTER OF THE BODY 
By Rabbi Moshe Pogrow

Based on excerpts from the commentary of Rabbi Shamshon Raphael Hirsch zt"l on Chumash, with 
permission from the publisher. 

Let us consider the laws of parah adumah and tumas meis, and the ideas 
they express. The Torah classifies the mitzvah of parah adumah as a chatas. 
It is a chok, and a fundamental institution of tumah and tumas meis. Since 
the Torah refers to parah adumah as chatas, it is clearly directing us to the 
sphere of morality, and that is where we should seek the meaning of the laws 
of tumah and taharah in general, and of parah adumah in particular.

The Torah has already established ideas regarding the laws of tumah 
and taharah. Moral freedom—so we assert—is the first condition for the 
sanctification of life which the Torah obligates us to strive for. This truth is 
threatened by the sight of the human corpse, for in it the superficial observer 
perceives nature’s ultimate power. If man succumbs to death; if the corpse 
lying before us, overwhelmed by the forces of nature, represents all that man 
is, then man is no different from any other living thing.

The Torah commanded us to appoint judges in every city, in 
every shevet. These judges made up a beis din called Sanhedrin, 
and in Yerushalayim was the Beis Din Hagadol, which had 71 
dayanim. The Sanhedrin disbanded many years ago, during 
the era of the Tannaim, and in Shemone Esrei, we ask Hashem 
to bring them back, as He promised to us through Yeshayahu 
Hanavi: “v’ashiva shoftayich k’varishona, v’yoatzayich k’vatchila” 
(1:26). The bracha of Hashiva Shofteinu borrows these words:  
bring back our judges as before, and they will advise us as they 
once did. 

Adapted from Biur Tefillah (Ani Maamin Foundation)
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If all this were so, then physical “must”s leave 
no room for moral “thou shalt.” Moral freedom 
is an illusion, G-d’s law is inconceivable, and 
any demand to dedicate one’s existence to 
purity rests on baseless suppositions.

But the laws of taharah negate this. These laws 
confront the illusion of physical servitude with 
a guarantee of moral freedom. Throughout 
our lives, whenever we are threatened with 
reminders of bondage to physical forces, the 
Law reminds us of taharah and its freedom.

Here, tumah and taharah laws proclaim the lay 
down the truth before the eyes of klal Yisrael: 
man can clear himself of sin, and can remain 
free of it. Such is the meaning of this chatas, 
this symbolic clearing of sin performed outside 
the Sanctuary. The sin offerings brought inside 
symbolize a vow to remain faithful from now 
on. This chatas, on the other hand, publicly 
proclaims that it is possible to be free of sin, 
that man is capable of controlling himself in the 
face of temptation, that man has willpower.

In proclaiming man’s freedom, parah adumah 
recognizes that he is subject to physical force. It 
does not teach man to close his eyes and ignore 
nature's reality. Rather, it shows man as a 
contrasting whole. He is mortal, yet eternal; he 
is fettered, yet free; he is endowed with physical 
power along with moral power. By placing him, 
with his dual nature, before G-d, this chatas 
elevates transient man to the eternal sphere of 
G-d.

The parah adumah tells us: Do not be misled 
by the sight of corpses and death. Become free. 
Become immortal, not despite but along with 
all those aspects of your existence that are 
physically limited. Be the master of your moral 
body. In the midst of tumah, preserve your 
taharah.  

A TRULY RIGHTEOUS KING
by Rabbi Dovid Sapirman, Dean, Ani Maamin Foundation

When Aviyam died, his son Asa inherited the throne. Asa was one of the 
outstanding kings of Yehuda, about whom the pasuk says that “He did what 
was right in the eyes of Hashem, as David his forefather had.” During his 41-
year reign, he led the people to total loyalty to the Torah, removing all vestiges 
of idol worship that had been introduced during the reign of his grandfather 
Rechavam and his father Aviyam. His own mother was an idol worshipper, and 
he destroyed her idol and removed her from the position of queen mother. 

Asa’s army, made up of men from Yehuda and Binyamin, totaled over half a 
million soldiers. After ten years of peace, the kingdom was attacked by Zerach 
Hakushi, whose army consisted of one million foot soldiers and 300 chariots. 
Asa did not lose his cool. He davened for assistance, saying that he relies only on 
Hashem, to Whom numbers mean nothing—and was granted a stunning victory. 
A navi named Azaryahu even received a prophecy of encouragement, praising 
Asa and the people for their total reliance on Hashem. Afterward, strengthened 
by the words of the navi, Asa rose to cleanse the newly-conquered territory from 
any idols. He gathered together all his subjects to Yerushalayim, where they 
happily entered into a covenant and swore allegiance to Hashem.

However, much later in Asa’s reign, Basha, the king of the Ten Tribes, made an 
alliance with Aram and attacked the land of Yehuda. This time, inexplicably, Asa 
lost his nerve. Instead of confronting the enemy, he bribed the king of Aram to 
nullify his alliance with Basha and attack Yisrael from the North, which he did. 
This was considered a grave lack of bitachon on Asa's part.

The chachamim tell us that this incident happened exactly 36 years after the 
Ten Tribes had broken away from beis David. The schism was only supposed 
to last 36 years, as a punishment for the 36 years that Shlomo was married to 
the daughter of Pharaoh. This was Asa's chance to conquer Aram and the Ten 
Tribes, bringing the entire klal Yisrael back under the rule of the house of David. 
There would again never be another opportunity like this, and the Ten Tribes 
were eventually lost.

A navi, Chanani, came and rebuked Asa with a message from Hashem. When the 
Kushim had attacked, a much greater challenge than the Yisrael-Aram alliance, 
he had relied completely on Hashem, and Hashem had given them into his 
hands. Now he would have to endure more wars, but without miraculous help.

We learn from Asa that when it comes to emunah, there are no package deals. 
Just because a person has bitachon in one situation is not a guarantee that he 
will be able to keep it up at all times.  

RING OF FIRE

How did the continents drift apart from each other?

The ground seems solid, but it is actually floating on a sea of fire. Beneath the earth’s surface, it 
is so hot that rock melts, forming magma. It is hard to believe that rock could turn to liquid, but 
just look at a world map. The continents seem to fit together like puzzle pieces. For a long time, 
scientists had no idea how they could have separated. The Ibn Ezra says that Hashem made one 
continent, which He then divided into seven.  Similarly, Pirkei d’Rabbi Eliezer teaches that “The 
earth is made up of plates covering the depths, as a ship floats on the sea.” Later, scientists found 
that the continental plates had drifted apart on currents of magma beneath the earth’s surface.  

Adapted from the Jewish Center for Science.
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Now You Know 
When the Jews saw that they were not When the Jews saw that they were not When the Jews saw that they were not When the Jews saw that they were not 

going through the land of Edom, they going through the land of Edom, they going through the land of Edom, they going through the land of Edom, they 
became distraught.became distraught.became distraught.became distraught.    

They thought, They thought, They thought, They thought, ““““We were so close and We were so close and We were so close and We were so close and 

now wenow wenow wenow we’’’’re turning back. When that re turning back. When that re turning back. When that re turning back. When that 
happened to the last generation, it happened to the last generation, it happened to the last generation, it happened to the last generation, it 

added thirtyadded thirtyadded thirtyadded thirty----eight years of wandering in eight years of wandering in eight years of wandering in eight years of wandering in 
the wilderness. Now thatthe wilderness. Now thatthe wilderness. Now thatthe wilderness. Now that’’’’s going to s going to s going to s going to 

happen to us too!happen to us too!happen to us too!happen to us too!””””    

They couldnThey couldnThey couldnThey couldn’’’’t handle the thought of that t handle the thought of that t handle the thought of that t handle the thought of that 

and theyand theyand theyand they    turned on HaShem and Moshe.turned on HaShem and Moshe.turned on HaShem and Moshe.turned on HaShem and Moshe.    
They complained and asked why they They complained and asked why they They complained and asked why they They complained and asked why they 

had been taken from Egypt to die in the had been taken from Egypt to die in the had been taken from Egypt to die in the had been taken from Egypt to die in the 
desert.desert.desert.desert.    

HaShem sent snakes into the camp and HaShem sent snakes into the camp and HaShem sent snakes into the camp and HaShem sent snakes into the camp and 

many people were bitten and died.many people were bitten and died.many people were bitten and died.many people were bitten and died.    The The The The 
people came to Moshe and admitted people came to Moshe and admitted people came to Moshe and admitted people came to Moshe and admitted 

that they were wrong, so he prayedthat they were wrong, so he prayedthat they were wrong, so he prayedthat they were wrong, so he prayed    for for for for 
them. HaShem told him to make a them. HaShem told him to make a them. HaShem told him to make a them. HaShem told him to make a 

serpent and affix it to a pole.serpent and affix it to a pole.serpent and affix it to a pole.serpent and affix it to a pole.    

Moshe made a copper snake and Moshe made a copper snake and Moshe made a copper snake and Moshe made a copper snake and 

whoever looked at it realized his whoever looked at it realized his whoever looked at it realized his whoever looked at it realized his 
mistake and was healed.mistake and was healed.mistake and was healed.mistake and was healed.    

The very thing which was the cause of The very thing which was the cause of The very thing which was the cause of The very thing which was the cause of 

the suffering the suffering the suffering the suffering (the snake) (the snake) (the snake) (the snake) becamebecamebecamebecame    the the the the 
conduit of thconduit of thconduit of thconduit of the salvation.e salvation.e salvation.e salvation.    

One message of this was that we One message of this was that we One message of this was that we One message of this was that we 
shouldnshouldnshouldnshouldn’’’’t assume the worst, nor that we t assume the worst, nor that we t assume the worst, nor that we t assume the worst, nor that we 

automatically know what will happen.automatically know what will happen.automatically know what will happen.automatically know what will happen.    

HaShem has His plans and nothing HaShem has His plans and nothing HaShem has His plans and nothing HaShem has His plans and nothing that that that that 
happens to ushappens to ushappens to ushappens to us    is necessarily good oris necessarily good oris necessarily good oris necessarily good or    

bad. It depends on what HaShembad. It depends on what HaShembad. It depends on what HaShembad. It depends on what HaShem’’’’s s s s 
intention isintention isintention isintention is....    

When faced with When faced with When faced with When faced with adversityadversityadversityadversity, we should , we should , we should , we should 

remember that HaShem is keenly aware remember that HaShem is keenly aware remember that HaShem is keenly aware remember that HaShem is keenly aware 
of our needs and nothing happens by of our needs and nothing happens by of our needs and nothing happens by of our needs and nothing happens by 
chance.chance.chance.chance.    If we were close to a goal and If we were close to a goal and If we were close to a goal and If we were close to a goal and 

were turned back, there is a reason, but were turned back, there is a reason, but were turned back, there is a reason, but were turned back, there is a reason, but 
we cannot assume the same outcome.we cannot assume the same outcome.we cannot assume the same outcome.we cannot assume the same outcome.    

Thought of the week: 
When one door closes: 
1. another one opens.  
2. Open it again. It’s a door; 
that’s how they work. 

(BK:K RBDMB) „.WYLEM LARsY UYW WLBGB RBE LARsY TA ITN OWDA IAMYW‰  
“Edom refused to give Israel passage through its border and Israel turned from 
upon them.” (Bamidbar 20:22) 

Upon reaching the border of Edom, the descendants of Esav, Moshe sent messengers 
asking them to allow the Jews to pass through their land. They refused, and HaShem 
commanded Moshe to move on and not fight with Edom. From the discussion, however, we 
can learn how to deal with others. 

First, Moshe begins by referencing their family connection. He calls the Jews, “your 
brother, Israel.” An important first step in negotiations between two parties is finding 
common ground. By putting them on the same side and highlighting similarities, it reduces 
tensions and allows people the chance to be generous. 

When Moshe mentions the travails of the Jewish People in going down to Egypt, he is not 
complaining or looking for sympathy. Rather, he was reminding Edom that Yaakov willingly 
accepted the purification process while Esav was allowed to avoid the suffering entailed 
with becoming the Am HaShem. Another reason to let the Jews through, therefore, was 
because they had borne the burden instead of Edom.  

When he recounts the exile in Egypt, Moshe mentions that we cried out to HaShem and He 
saved us. This was a veiled reference to the “voice of Yaakov” which could overpower the 
“hand of Esav.” Though he didn’t threaten Edom, Moshe reminded them that they did not 
want to fight with the Jews. It wouldn’t be an easy battle. From here we learn not to bully or 
intimidate others. Our strength may be implied but should not be an overt threat. 

Then Moshe offered that we would be extremely careful and sensitive to Edom’s needs. 
We would not allow our animals to graze on their land, and we would not consume the 
Manna and water we had. Instead, we would buy food and drink from the Edomite people 
so they could benefit from our passage. The lesson here is that one should not be above 
giving in a bit for the sake of peace. If it costs a few shekels, it’s worth it. 

Finally, when the king of Edom refused and threatened to make war, Moshe backed off (as 
HaShem commanded) and the Jews continued on their way. It was not the specter of 
violence that made us give up the hope of going through the land of Edom. Rather it was 
HaShem’s will. 

This teaches us not to believe our salvation has to come from one place alone. HaShem 
has many messengers and any, all, or none of the things we try may be the ones that work. 
When something doesn’t work out, our hopes should not be dashed. Instead, we should 
assume that HaShem has other plans for us and move forward in discovering what they 
might be, with an open mind and a confident stride. 

The fight over Eretz Yisrael is nothing new. The very first Rashi in Beraishis discusses that 
HaShem began the Torah with Creation instead of the first national Jewish mitzvah so that 
when fighting over the Land of Israel, we could tell the nations, “HaShem created the world and 
gave Eretz Yisrael to whomever He chose. He then took it away and gave it to us.” 

We don’t claim exclusive rights to Israel because it has ALWAYS been our homeland, but rather 
because it has been promised and gifted to us by the One Who created and runs the world. 

R’ Elozor Menachem Schach z”l was asked if it was allowed to trade land for peace in light of 
the Biblical prohibitions of giving non-Jews a place to live in Eretz Yisrael. 

“100%!” he replied. “You may definitely trade land for peace. However, the problem is that if you 
give these people land, you will NOT receive peace in return.” 

©2018 – J. Gewirtz 
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³ THE BE’ER DISAPPEARED 
WHEN MIRIAM DIED

For almost forty years while the Jews 
were traveling in the desert, their 
source of water was the be’er, a large 

rock that provided the water they needed to 
survive. The Jewish nation then consisted of 
about three million people. They had also 
taken many animals with them when they 
went out of Mitzrayim, so they required 
millions of gallons of water each day. The 
be’er provided all they needed and more. 
When Miriam died, the rock disappeared, 
and the Klal Yisroel recognized that their sur-
vival was in jeopardy. HASHEM told Moshe 
Rabbeinu to go out into the desert, speak to 
the rock, and bring the water back. When 
Moshe and Aharon went to the rock, they 
spoke to it and received no response. Moshe 
then assumed that just as it was necessary to 
hit the rock when the Jews first went out into 
the desert, so too now. When he hit the rock, 
it began pouring forth water. 
Later, HASHEM told Moshe and Aaron 
that they had erred. HASHEM told them 
to speak to the rock, and it was through 
the power of speech that the miracle was 
to come about. On some level, they were 
lacking in their trust in HASHEM, and this 
caused them to miscalculate. Had they been 
more complete in their trust, they would 
have used words alone, and the rock would 
have provided the water. 
Rashi tells us that because of this mistake, 
the Jewish people lost out on a great lesson. 
Had Moshe only spoken to the rock, the 
Jews would have said to themselves, “A rock 
doesn’t require sustenance, yet it listens to the 
word of HASHEM; surely, we, who rely on 
HASHEM for parnassa, must listen to Him.” 
However, since Moshe hit the rock instead of 
speaking to it, that lesson was lost.
Rashi seems to be saying that if Moshe 
had spoken to the rock, the Jewish people 
would have increased their level of service to 
HASHEM. They would have realized that 
their livelihood was dependent upon their 
doing mitzvahs, and this would have added 
focus and precision in the way that they ful-
filled them.

³ REWARD FOR MITZVAHS ISN’T 
IN THIS WORLD

There are two problems with understanding 
this Rashi. One is that the Gemara tells us 
that the reward for mitzvahs is not in this 
world. While it is true that HASHEM re-

wards every good a person does, the place 
of that reward is in the World to Come. In 
fact, it is considered a curse to use up your 
payment in this world – something that is 
reserved for wicked people. So it doesn’t 
seem to be correct that their livelihood was 
dependent upon listening to HASHEM. 
The second problem with this Rashi is that 
any motivational system must be tailored to 
fit the audience. The people of this genera-
tion received the Torah on Har Sinai. They 
spent almost forty years surrounded by the 
Clouds of Glory, completely immersed in 
Torah study, and sustained by the mon. 
They were on the highest madreigah of any 
generation in history. So even if their par-
nassa was dependent upon their listening, 
how would they be motivated by something 
so mundane as earning their daily bread? 

³ OBSTACLES THAT PREVENT US 
FROM SERVING HASHEM 

The answer to this question is based on un-
derstanding the Rambam (in Hilchos Tshu-
vah, Perek 9). He explains that even though 
we don’t receive reward for doing mitzvahs 
in this world, if a person keeps the Torah 
properly, then HASHEM will remove all of 
the obstacles that normally prevent a person 
from keeping the mitzvahs. Sickness, war, 
poverty, and hunger prevent a person from 
learning or fulfilling the mitzvahs. If a per-
son is happy and dedicates himself to keep-
ing the Torah, HASHEM will shower him 
with all of the requirements to better serve 
Him, including peace, tranquility, well-be-
ing, sustenance, and all else that a person 
needs to follow the Torah.  
The Rambam is telling us that since HASH-

EM created the world in order to have man 
follow the Torah, when a person uses the 
world properly, then HASHEM allows him 
to have his needs met in this world with-
out strain. This will help him better serve 
HASHEM. 
HASHEM was telling Moshe and Aharon 
that this lesson would have greatly affect-
ed the generation of the desert, but it was 
lost. Had the people seen the rock obeying 
HASHEM’s command, they would have 
been moved to a powerful realization: “The 
rock doesn’t have needs, yet it listens to 
HASHEM. How much more so should we, 
who have so many needs? HASHEM has 
promised that if we follow in his ways, He 
will remove all obstacles from our path. But 
if we don’t listen. . .” 
That was a lesson that would have affected 
even this generation because their very sur-
vival depended on it. While people may have 
many lofty motives, one of our strongest 
drives is self-preservation. Had that genera-
tion come to a more clear recognition that 
their existence was dependent upon keeping 
the Torah, it would have changed even their 
appreciation — but it was a lesson lost. 

³ EARNING A LIVING ISN’T EASY

The concept that HASHEM takes care of 
our needs when we use our lives properly 
can be a great source of motivation. Earn-
ing a living isn’t easy. Market economies 
rise and fall. Entire industries come and 
go. Careers that are in high demand in one 
decade are outsourced and sent overseas the 
next. Financial security in an ever-changing 
world is fragile at best. 
While our main motivation to keep the To-
rah is that HASHEM commanded us to do 
it for our benefit in the World to Come, the 
reality is that we live in this world. We have 
bills to pay, children to put through school, 
and many, many financial obligations. 
Knowing that HASHEM will remove the 
obstacles standing in our way, as long as we 
dedicate ourselves to passionately keeping 
the Torah, can be a great impetus to growth. 
This is not to say that life will be a bed of 
roses. There will still be nisyonos, life tests and 
different settings that we need for various 
reasons. However, the basic starting position 
is that HASHEM will take care of my needs 
so that I can better serve Him. That under-
standing can aid us to focus on our true pur-
pose in this world and allow us a much great-
er degree of success in all of our endeavors. 

on the Parsha
Parshas Chukas R’ Ben Tzion Shafier

Earning a Living 
Doesn’t Have

To Be Difficult
g

“And HASHEM said to Moshe and Aharon, 
‘Because you did not believe in Me to sanctify 

Me in the eyes of the children of Israel, 
therefore, you will not bring this congregation 

to the land that I have given them.’”
 — Bamidbar 20:12 — 
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By Rabbi Meir Orlian

I borrowed 
money at a 
rate of 12% 
per year with 

a heter iska. After three months I was able to 
obtain a loan for only 4%. The lender refused 
to accept the principal plus 3% for the three 
months of the iska, claiming that I may not 
pay back the loan before it matured. 
Q: Is his claim correct?
A: Generally, a borrower may repay a loan 
early, even if the lender protests. The due 
date is intended to benefit the borrower 
by preventing the lender from demanding 
repayment early, but the borrower may 
prepay the loan (C.M. 74:1, 2). However, when 
the due date benefits the lender as well — for 
example, the money was loaned with a heter 
iska to earn a profit, which he will lose if the 
borrower prepays the loan — the lender may 
protest prepayment (C.M. 74:3, Sema 7).
Others contend that even with a heter iska, 
the borrower may prepay the iska. The 
reason is that when a business owner takes 
an investor’s money he commits to work 
to earn profits. Even if they agreed that the 
investment would continue for a set period, 
the business owner may prepay the investor 
since he is an employee, and employees 
may renege, even in the middle of the term 
of employment. The Torah decrees that we 
are servants to Hashem and not servants 
to people, and thus cannot be compelled to 
work (C.M. 176:23; Y.D. 176:36).
Similarly, one who borrowed money with 
a heter iska has made an employment 
agreement with the lender/investor and 
agreed to pay a settlement amount to avoid 
taking an oath about the exact amount that 
was earned (see Business Weekly #357 for 
an elaboration). Accordingly, the recipient/
borrower may renege on the agreement 
in the middle of the term by returning the 
remaining balance (Tumim 74:6 and Shaarei 
Deah 177:15).

The Goldbergs decided to go to the mountains for the 
weekend. They contacted an agent regarding a rental 
house.

“We need at least four bedrooms,” Mr. Goldberg said. “We have three boys and three girls 
and a married couple who need their own room.”
“I have a house with four bedrooms,” said the agent. After some bargaining, they settled on 
a price.
The Goldbergs arrived three hours before Shabbos. The boys bounded out of the car and 
ran inside to choose a bedroom. Upstairs they saw a master bedroom, obviously for the 
parents. They found two other bedrooms.
“Where’s the fourth bedroom?” they asked one another.
They ran back downstairs. There was a kitchen, a dining room and living area, but no bedroom.
“There are only three bedrooms,” they announced. “Where are we all supposed to sleep?”
“This is a problem,” Mr. Goldberg said to his wife. “I asked the agent and he told me that 
there were four bedrooms.”
“Call the agent and see if there is another house nearby,” said Mrs. Goldberg. 
Mr. Goldberg tried calling the agent, but there was no answer.
“We don’t have much choice now,” Mr. Goldberg said. “It’s too late to get back to the city and 
there’s no better option here. I’ll take it up with the agent when we return.”
Mrs. Goldberg called the boys over. “I’m sorry, there was a mistake,” she said. “You’ll have 
to sleep in the living room. There’s a couch and extra mattresses in one of the rooms. We’ll 
arrange the Shabbos clock so that you can sleep.”
After Shabbos, Mr. Goldberg prepared to speak with the agent. He felt that they had been 
overcharged and planned to demand a 
significant discount from the price they 
had agreed on. 
Mr. Goldberg decided to consult Rabbi 
Dayan first. “What are my rights if the 
rental was smaller than advertised?” 
he asked. “Can I claim that I was 
overcharged?”
“The Gemara (B.M. 56b) teaches that the 
laws of onaah (unfair pricing) apply also to 
rental,” replied Rabbi Dayan. “However, it 
also teaches that claims of onaah do not 
apply to real estate, whether purchase or 
rental” (C.M. 227: 29, 32, 35).
“So I can’t claim that he misled me in the 
rental?” asked Mr. Goldberg.
“We differentiate between an exaggerated 
price (onaah) and defective merchandise 
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guarantor #11

There are authorities who maintain that 
nowadays the recipient/borrower may not 
renege because the agreement does not 
obligate the recipient/borrower to work; the 
agreement focuses on the payment he makes 
to avoid taking an oath (Shvus Yaakov 2:184 
cited by Pischei Teshuvah, C.M. 176:27; Atzei 
Levonah 177:36; and Chelkas Yaakov 3:201). 
Many other authorities disagree since the 
fundamental element of a heter iska is the 
commitment to work to generate profits, and 
thus the recipient/borrower may renege on 
the agreement.
Another school of thought contends that the 
matter depends on whether the recipient/
borrower is willing to take an oath or produce 
witnesses regarding the profits earned, in 
which case he can renege on the agreement. 
When he wants to pay the settlement rather 
than take an oath, he must pay the full, 
agreed-upon amount that would have been 
earned had the agreement remained in force 
until the end of the terms. The investor/
lender may assert that his agreement to the 
settlement was established in consideration 
of the duration of their partnership and refuse 
to take less because the recipient/borrower 
wants to renege on the agreement (Nesivos 
74:4 and Pischei Teshuvah, Y.D. 176:27). 
If, however, the investor/lender regularly 
invests money for short periods of time, 
the recipient/borrower may renege on the 
agreement (Aruch Hashulchan, Y.D. 176:45). 
Obviously, if there is a common practice for 
these matters, that practice is binding.
Others differentiate depending on whether 
the terms are set per year, month or week 
(see Beis Ephraim, C.M. 17 cited by Pischei 
Teshuvah, Y.D.: 176:27 and Chelkas Binyamin, 
Hilchos Ribbis, p. 708).
Since it is common for the borrower/investor 
to pay early, it is essential to include guidelines 
for how the iska will be ended early and how 
much the recipient/borrower will have to pay, 
in order to avoid later disagreements.

money matters

(mekach ta’us),” explained Rabbi Dayan. “If the real estate was not as advertised, in a 
manner that cannot be rectified, that is considered defective merchandise. Mekach ta’us 
applies also to real estate” (C.M 232:4; Sma 218:27, 232:2). 
“The consumer who received defective merchandise can retract from the sale and 
invalidate it,” continued Rabbi Dayan. “Similarly, a person who rented a unit of a certain 
size, and found it is smaller than advertised, can retract from the rental” (Pischei Choshen, 
Sechirus 4:4).
“What about the fact that we used it?” asked Mr. Goldberg.
“In general, a person who uses the defective merchandise despite the defect voids his 
claim,” replied Rabbi Dayan. “Since he has no right to use another’s property without 
permission, through his usage he indicates that he wants to uphold the sale and forgo 
(mochel) his claim” (C.M. 232:3).
“This does not apply here for a few reasons, though,” continued Rabbi Dayan. “Some 
maintain that when the customer informs the owner beforehand that he does not forgo 
his claim of onaah, usage does not void the claim. 
“Furthermore, when there is no realistic option not to use the defective item, usage does 
not necessarily indicate mechilah. Others suggest that usage of a defective rental does not 
indicate mechilah, since the rental item is intended for usage regardless, even if the initial 
contract is not upheld” (Pischei Teshuvah 232:1; Pischei Choshen, Sechirus 4:[10]).
“Thus,” concluded Rabbi Dayan, “the initial rental agreement is void and you have to pay 
only the going rate for a three-bedroom unit” (see Dvar Chok U’mishpat, pp. 78-81).

For questions on monetary matters, 
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story line

Multiple Guarantors
(Based on writings of Harav Chaim Kohn, shlita)
Q: What is the liability of each co-guarantor when there are multiple guarantors and 
the borrower defaults?
A: Halachah treats co-guarantors somewhat differently than civil law (Pischei Choshen, 
Halvaah 14:25, 27). Each co-guarantor is inherently liable for the full sum if the other 
co-guarantors are unable to contribute their share. 
However, there is a dispute whether the lender can immediately collect the entire 
amount from one guarantor, who can then turn to the other co-guarantors for their 
contribution (“joint and several”), or he must first attempt to collect the proportionate 
share from each, and only if he is unable to may he collect the remainder from the 
others (similar to co-borrowers). 
Some differentiate between co-guarantors who committed together at the time of 
the loan and co-guarantors who committed later with a kinyan (C.M. 77:3-4, 132:3-4; 
Sma 77:3,11; Ketzos 77:3). Nonetheless, if the lender stipulated that the liability is joint, 
certainly he can collect from any party immediately. Similarly, if the co-guarantors 
are arev kablan, the lender can collect from whomever he wants (Gra 77:18).
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inheritance #9

employee and an oness occurs, the employee is 
not obligated to refund the money, even if they 
did not stipulate that it is non-refundable. The 
rationale is that since the employer paid before 
the commencement of the employment of his 
own volition, even though he is not obligated to 
pay until the end of the period of employment, 
that indicates that he wants the employee to 
have the money even in the event of an oness 
(Tosafos, B.M. 79b, cited by Shach, C.M. 334:2). 
Accordingly, if the employee demanded 
payment in advance and the employer did not 
pay of his own volition, there is no evidence 
that the employer agreed that the employee 
can keep the money unconditionally, and in the 
event of an oness he must refund the money 
(Maharach, Ohr Zarua 66).
Others write that the reason the employee 
loses when an oness occurs is that since he 
did not make any stipulation to the contrary, 
he is the one seeking to collect and bears the 
burden of proof (hamotzi me’chaveiro alav 
haraayah). Therefore, if the employee was 
paid in advance, he is not required to refund 
the money. This would apply even when the 
employee demanded payment in advance, 
since he is in possession of the money and the 
employer is the one seeking a refund (Erech Shai 
334:1; see also Mishpetei Hachoshen, pp. 227-
235). Accordingly, the caterer cannot be forced 
to refund the customer’s money, though it may 
be appropriate to negotiate a compromise if the 
caterer had no damage (see Chukos Hachaim, 
Falagi, 47).
As far as the mashgiach is concerned, he has no 
claim against the caterer. The caterer does not 
work as the mashgiach’s agent; the mashgiach 
is an employee of the caterer and is paid as an 
employee. Therefore, since an oness occurred 
and there was no job to perform, absent any 
contractual agreement or known custom, they 
are not required to pay him.

money matters

more so one’s life (hashavas gufo)!
“Regarding hashavas aveidah of property, a person is not required to forgo his own 
money to save another person’s property,” continued Rabbi Dayan. “However, a 
person is required to forgo money to save another’s life, such as by hiring rescuers or 
equipment. Because of the prohibition to stand idly by, a person is even required to give 
up all his wealth to save another Jew from imminent danger!” (C.M. 426:1; Marcheshes 
1:43; Encyclopedia Talmudis 10:344).
“Then why is the person liable?” asked Mr. Zimmerman.
“This is derived from the case of a person who is being chased by murderers and 
escapes by damaging other people’s property en route,” said Rabbi Dayan. “One who 
saves himself at another’s expense is liable for the damage. Similarly, the rescued man is 
required to reimburse you here if he can pay” (C.M. 380:3; Sma 426:1; Rema, Y.D. 252:12).
“What if I knew beforehand that the person is unable to pay?” asked Mr. Zimmerman.
“That is not a reason to avoid saving his life,” replied Rabbi Dayan. “The obligation 
remains to save a fellow Jew” (Meiri, Sanhedrin 73b; Shulchan Aruch Harav, Hil. Nizkei 
Haguf #7).
“In your case, since seconds were critical, the person whom you saved is liable for 
damage to your phone,” concluded Rabbi Dayan. “If you could have easily removed the 
phone, he would be legally exempt, since the loss was not necessary for the rescue. It 
would be common decency to pay, nonetheless, since it is difficult when saving a life to 
consider all the monetary ramifications.”
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story line

Who Is the Bechor?
From the writings of Harav Chaim Kohn shlita

Q: An assimilated Jew had a son with a non-Jewish wife. The man became a baal 
teshuvah and married a divorced Jewish woman, who had a son from her previ-
ous marriage. The man later learned that he was a Kohen and prohibited to a di-
vorced woman. He married a third woman, who did not have children previously, 
and had another son. Who is the bechor for inheritance?
A: Bechor for purposes of inheritance (in contrast to pidyon haben) is dependent on 
the father. However, the son from the non-Jewish woman is not considered a hala-
chic descendant and does not deny rights of bechor from the subsequent son (C.M. 
277:8,10).

Thus, the son born from the second woman is the man’s bechor, even though it 
was a prohibited marriage and she already had a son (who is also a bechor to his 
father). The son from the third wife, while a bechor for purposes of pidyon haben, is 
not a bechor for purposes of inheritance (C.M. 277:9)
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 לרפו״ש ר׳ יוסף בן איטא חיה, ור׳ אלטר חיים בן יהודית, ור׳ ברוך מרדכי בן טעסיל, ור׳ אברהם בן רחל, ור׳ מתתיהו חיים בן עטיל  
 ולרפו״ש לאה בת שרה ריבא, ורחל בת חיה ביילא בתוך שאר חולי ישראל

 
Yahrtzeits of our 

 ְגדֹוֵלי ִיְשָרֵאל
ב  תמוז״י  

5635 — 5701 

1874 — 1941 

ִנים  ,born in Biržai ,ַזַצ״ל Wasserman ר׳ ֶאְלָחָנן בֻּ
Lithuania, to ר׳ ַנְפָתִלי בֵײנּוׁש and ׁשֵײָנא ָרֵחל, learned 
in Telshe under R' Gordon ַזַצ״ל and R' Shkop ַזַצ״ל 
and also in Volozhin. In 1897, he studied under  ר׳

 Atlas, in 1907, he ִמיְכָלא Brisker. After his marriage to ַחִיים
moved to Radin where he learned in the ּכֹוֵלל ָקְדִׁשים and 
was a ְבָהק  In 1910, he served as .ָחֵפץ ַחִיים of the ַתְלִמיד מֻּ
 in Brisk, but returned during WWI. Later, he moved ַר״ם
to Baranowicze, Poland, and founded his famous ְיִׁשיָבה. 
He was a dynamic leader and force in גּוַדת ִיְשָרֵאל  He .ַאֲ
was ִנְפָטר ַעל ִקדּוׁש ד׳ together with his ַתְלִמיִדים, and 5000 
other Yidden. Renowned for his analytical ְפַׁשט and his 

 and other קֹוֶבץ ַמֲאָמִרים ,קֹוֶבץ ִׁשעּוִרים he authored ,ִצְדקּות
 .ִעְקְבָתא ִדְמִׁשיָחא including the famous ִחדּוִׁשים

  

 
 

 

Understanding ערב שבת פרשת חקת 
 לע״נ ר׳ משה צבי בן הר׳ טוביה  הלוי זצ״ל 

Heard from R' Lipa Geldwirth שליט״א 

נֹות… ְתעַּ ים ְלהִׁ ידִׁ גּו ְיחִׁ ת נָּהַּ ת ֻחקַּ שַּ רָּ י פָּ שִׁ שִׁ ּיֹום הַּ …בַּ  
… On the Friday [before] ת ת ֻחקַׁ שַׁ רָּ  there is a custom of פָּ

[scrupulous] individuals to fast …  )ם תק״פ הָּ ֵגן ַאְברָּ  )מָּ
The ָמֵגן ַאְבָרָהם explains that a ָצָרה, calamity, happened on 
this day [in the year 5004] — 24 cartloads of ְסָפִרים were 
publicly burned in France. The ֲחָכִמים of the time chose 
this day and this ָפָרָׁשה rather than the usual calendar 
date based on a ְׁשֵאַלת ֲחלֹום, a divine revelation. The 
calamity was tied to this ַתְרּגּום .ָפָרָׁשה translates  ַקת זֹאת חֻּ
 which could mean, "This is the ,ָדא ְּגֵזַרת אֹוַרְיָתא as ַהתֹוָרה
decree about the ה  ַרְמַח״ל the ,ֶרִבי In a letter to his "!ּתֹורָּ
writes that the burning of the ָפָרה ֲאדָֻּמה was a divine ַּכָפָרה 
to save ְּכַלל ִיְשָרֵאל. Similarly, the calamity of the burning 

of the ְסָפִרים served as a ַּכָפָרה to save ְּכַלל ִיְשָרֵאל. So 
too, learning תֹוָרה saves ְּכַלל ִיְשָרֵאל from calamities.   

  

 
 

 
  

Torah Thoughts Adapted from: 
  ספר אור גדליהו

ַקת ַהתֹוָרה  ֲאֶׁשר ִצָּוה ד׳    )ַבִמְדָבר יט:א(… זֹאת חֻּ  

 This is the statute of the ה  …commanded ד׳ which ,ּתֹורָּ

 The word ָקה ָקה that cannot be understood by way of human logic. The ִמְצָוה decree, describes a ,חֻּ  that חֻּ

follows is the very mystifying ִמְצֹות surrounding ָפָרה ֲאדָֻּמה, the red cow. One of the most intriguing laws of the ָפָרה ֲאדָֻּמה 

is that the ָטֵמא, spiritually unclean, person becomes ָטהֹור, clean, using its ashes and the person who carries the  ֵמי

 .ָטֵמא becomes ַחָטאת

  Many ְמָפְרִׁשים ask about the introductory words of ַקת ַהתֹוָרה ה This is the statute of the ,זֹאת חֻּ  When the .ּתֹורָּ

ַקת ַהֶפַסח with the words ִמְצֹות introduces the תֹוָרה the ,ֶפַסח of ִמְצֹות teaches the תֹוָרה  this is the statute regarding ,זֹאת חֻּ

the ח סַׁ ַקת ַהָפָרה should use תֹוָרה Logically, it follows that the .פֶּ ַקת ַהָטֳהָרה the statute regarding the cow or ,חֻּ  the ,חֻּ

statute regarding becoming pure. The expression of ַקת ַהתֹוָרה  .תֹוָרה refers to the whole ִמְצָוה indicates that this זֹאת חֻּ

What connection does the laws of ָמה  ?תֹוָרה have to do with the entire ָפָרה ֲאדֻּ

 R’ Gedalya Schorr ַזַצ״ל answers this by explaining the unusual wording of ַתְרַי״ג ִמְצֹות ַהְתלּוִײם ָבה, the 613 ִמְצֹות 

that are dependent in this [ִמְצוָּה], that is recited in the ְלֵׁשם ִיחּוד before performing a ִמְצָוה. Every ִמְצָוה has a lesson or 

purpose that is applicable is some way to the rest of the 613 ִמְצֹות. For instance, ַמָצה we know must be made quickly, 

so that the dough does not rise and become ֲחַז״ל .ָחֵמץ tell us — ְּכֶדֶרְך ֶׁשֵאין ַמֲחִמיִצין ַעל ַהַמצֹות ַּכְך ֵאין ַמֲחִמיִצין ַעל ַהִמְצֹות, just 

like we rush so that the צֹות ֵמץ should not become מַׁ  are teaching us ֲחַז״ל .ִמְצֹות so we must move quickly to perform all ,חָּ

that the lesson of ְזִריזּות, diligence and speed, is the lesson of ַמָצה, but it has an application that is important for all 

other ִמְצֹות as well. 

 The ִמְצָוה of ָמה  the wisest of all men, could not understand the meaning ,ְׁשֹלֹמה ַהֶמֶלְך .ֹחק is the greatest ָפָרה ֲאדֻּ

of the laws surrounding this ִמְצָוה. The lesson of ָפָרה ֲאדָֻּמה is that we are performing ד׳’s commandment even though 

we don’t understand it. This message is applicable to the rest of the 613 ִמְצֹות. Although there are many ִמְצֹות that 

seem quite logical, there is a level in every ִמְצָוה that is above our understanding.  

 The words ַקת ַהתֹוָרה  to the ֹחק that teaches the lesson of ִמְצָוה is the ָפָרה ֲאדָֻּמה of ִמְצָוה mean that the זֹאת חֻּ

rest of the תֹוָרה. We must always remember the lesson from the ָמה  that ִמְצָוה there is a level in every ,ָפָרה ֲאדֻּ

we don’t understand. Nevertheless, we must perform the ִמְצָוה simply because it is the Will of ד׳. 

 

 

When he wanted to 
emigrate to ֶאֶרץ ִיְשָרֵאל, a 
committee of ְּגדֹוִלים pleaded 
with the ָחֵפץ ַחִיים to stay on. 
One asked, "ֶרִבי, in whose 
hands do you leave us?" The 
 replied, ''I leave you ָחֵפץ ַחִיים
with ר׳ ֶאְלָחָנן!" As ר׳ ֶאְלָחָנן was 
about to address a large 
gathering of ר׳ ַיֲעֹקב ְיִחיֵאל ,ַרָבִנים 
Weinberg ַזַצ״ל, swiftly preceded 
him and recited aloud the ְבָרָכה 
which is said upon seeing an 
outstanding ַתְלִמיד ָחָכם. 
Stunned, ר׳ ֶאְלָחָנן yelled, “Oi no! 
Absolutely not!” ר׳ ֶאְלָחָנן’s 
modesty was equal to his  ַּגְדלּות 

in תֹוָרה! 
 

  

 

 

 

 

 

 

 
 

 לע״נ הב׳ ישעיהו דוב ע״ה בן יבלחט״א יצחק צבי נ״י,  לע״נ הב׳ מתתי׳ ע״ה בן יבלחט״א משולם זישא הלוי נ״י
 לע״נ לאה בילא בת אלכסנדר משה ז״ל, לע״נ אסתר בת יהושע ע״ה,  לע״נ ר׳ דוד שמעלקא בן אברהם אביגדור ז״ל, לע״נ שפרה בת ר׳ מרדכי ז״ל

טשרנה בת ר׳ מאיר ליבער ז״ל״נ לע״נ ר׳ אברהם אליעזר בן ר׳ נתן בנימין ז״ל,  לע״נ ליבא ע״ה בת ר׳ דוד זאב הי״ד,  לע״נ ר׳ שמואל מנחם משה בן ר׳ יצחק הכהן ז״ל, לע  
 לזכות לשידוך בקרוב לר׳ מנחם צבי בן איטקה שליט״א  ור׳ אברהם בן זיסל בתי׳ שליט״א

  

 

 
This week’s issue and learning program are dedicated by: 

Mr/Mrs Avrohom & Shaindy Pomerantz 
לע״נ אמינו מלכה ביילה בת אשר ראובן ע״ה, 

 )יארצייט י״ג תמוז תשכ״ט(

 This week’s learning program is dedicated: 

 לרפואה שלמה לר׳ יוסף בן איטא חיה שליט״א
 ולע״נ הבחור הנחמד ישעיהו דוב ע״ה בן יבלחט״א יצחק צבי נ״י

 ר׳ ֶאְלָחָנן ּבּוִנים ַוֶסְרַמן ַזַצ״ל

PAI NEWS 
 
If would like a PDF copy of 
the newsletter emailed to you 
weekly during the summer, 
please email your request to: 
thepircheinewsletter@gmail.com. 
Please indicate in the body of 
the email if this is only for 
the summer. 
 

Have a  relaxing summer! 
The editors 
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 לע״נ הב׳ ישעיהו דוב ע״ה בן יבלחט״א יצחק צבי נ״י,  לע״נ הב׳ מתתי׳ ע״ה בן יבלחט״א משולם זישא הלוי נ״י בס״ד
 לע״נ לאה בילא בת אלכסנדר משה ז״ל, לע״נ אסתר בת יהושע ע״ה,  לע״נ ר׳ דוד שמעלקא בן אברהם אביגדור ז״ל, לע״נ שפרה בת ר׳ מרדכי ז״ל

טשרנה בת ר׳ מאיר ליבער ז״ל״נ לע״נ ר׳ אברהם אליעזר בן ר׳ נתן בנימין ז״ל,  לע״נ ליבא ע״ה בת ר׳ דוד זאב הי״ד,  לע״נ ר׳ שמואל מנחם משה בן ר׳ יצחק הכהן ז״ל, לע  
 לזכות לשידוך בקרוב לר׳ מנחם צבי בן איטקה שליט״א  ור׳ אברהם בן זיסל בתי׳ שליט״א



 

 :Questions of the week ַרִש״י 
1.Why are ֹמֶׁשה and הקב״ה’s names not included in the ִׁשיָרה 

regarding the ְבֵאר? 

2.Who sent emissaries to ask permission to pass through ִסיחֹון — 
one ָפסּוק says (20:14) ֹמֶׁשה another says (21:21) ְבֵני ִיְשָרֵאל.? 

Answers 

1. It would be inappropriate to mention ֹמֶׁשה because he was punished on account 
of the ְבֵאר. Since ֹמֶׁשה’s name was omitted, הקב״ה removed His name as well [see 
 .(21:19 — ד״ה ִּבְמֹחֵקק) [to a king ָמָׁשל s’ַרִׁש״י

 is equal to his ָנִשיא are one and the same. This teaches that a ְבֵני ִיְשָרֵאל and ֹמֶׁשה .2
generation. They are interchangeable (21:21 — ד״ה ַוִיְשַלח ִיְשָרֵאל). 

For sponsorship or comments, please call: 718 972 2188 or Fax: 718 506 9633. 

 

ֲעִלי ְבֵאר ֱענּו ָלּה )ַבִמְדָבר כא:י״ז(… ָאז ָיִׁשיר ִיְשָרֵאל ֶאת ַהִשיָרה   

 Then ֵאל  !sang this song: Come up, O well! Call out to it ִיְשרָּ

 The ֱאֹמִרי had planned to ambush ְבֵני ִיְשָרֵאל as they passed through a deep 

gorge near the border of מֹוָאב. The ֱאֹמִרי hid in caves over a narrow pass ready to 

shoot arrows and push huge boulders down as the Jews passed through. 

Miraculously, the cliffs that formed the walls of the gorge moved together and 

stones that jutted outward moved into the caves on the other side, crushing the 

 .who were hidden inside ֱאֹמִרי

 The Jews down below were unaware that this great miracle had 

occurred. Then, the river of the ֱאֹמִרי’s blood and bones flowed into the gorge. ד׳ 

routed the miraculous ְבֵאָרה ֶׁשל ִמְרָים, wellspring of Miriam, into the gorge, from 

which it swept up the blood and limbs so that the Jews could see what had 

happened and realize what ד׳ had done for them. 

 prophetic song, in which they expressed their ,ִשיָרה then sang a ְבֵני ִיְשָרֵאל 

gratitude to ד׳ for having given them this well and its constant supply throughout 

their 40 years in the ִמְדָבר. 

 R' Feifer then spoke of a personal miracle: 

∞ ∞ ∞ ∞ ∞ 
 “It was a Monday afternoon during the summer of 2008. I was driving my 

son to camp in the Catskill Mountains and we were going to have lunch together in 

a park before I dropped him off. We reached the entrance to the park and I 

signaled that I would be making a left turn. 

 “I checked that there were no cars coming in the opposite lane and then 

began my turn. Suddenly, I felt a tremendous impact as a car crashed into my van, 

causing it to flip over and land in a ditch. I was later told that a driver behind me 

had decided to zoom out and pass me in the opposite lane, but he misjudged and 

caused a major crash. 

 “My son and I were now upside down in the van, suspended by our seat 

belts. My son managed to release my seat belt and his own. Someone who had 

witnessed the accident opened the back door of the van and we crawled out 

through the broken glass. 

 “Within minutes, Hatzolah arrived on the scene and drove us to the 

nearest hospital. The doctors confirmed that, indeed, a miracle had occurred. 

Except for some minor bruises and being shaken up, my son and I were fine … 

ְסֵעי  ת מַׁ שַׁ רָּ  begins by listing many places at which the Jews camped in the פָּ

ר  they traveled from … and they camped at … “ again and again. R' Avigdor“ .ִמְדבָּ

Miller ״ל  asked: What is the purpose of this list? Why is it important for us to זַׁצַׁ

know the name of every travel stop in the ר  ?ִמְדבָּ

 R' Miller answered: The ה  is teaching us that if my journey from point A ּתֹורָּ

to point B was safe and uneventful, that is reason enough to feel a deep sense of 

gratitude to ְך רַׁ  .ד׳ ִיְתבָּ

 Nothing is this world should be taken for granted. Every time we enter a 

car and arrive at our destination safely, we should feel a sense of gratitude to ד׳. 

 From here, said R' Menachem Feifer ״א ִליטָּ  we learn that when one ,שַׁ

experiences a great miracle, it is a time to reflect on the daily miracles that ד׳ 

performs for each and every one of us, and to express our gratitude to Him. Though 

the ל ִמְריָּם ה שֶּ ֵאל gave forth water miraculously, it had been with ְבֵארָּ  for 40 ְבֵני ִיְשרָּ

years and they were used to it. But their miraculous deliverance from the  inspired 

them to express their gratitude for the water of the past 40 years. 

 “And so, as I express my gratitude to  for the miracle that He wrought for 

my son and me this week, I thank Him for the miracles that He does for me 

every day, on the road and at home, wherever I might be. 

 *The ָחֵפץ ַחִיים discusses the importance of engaging in the ִמְצָוה of ְצָדָקה 
even if it is performed ֶׁשלֹא ִלְׁשָמּה, for other reasons [e.g. to have ַהְצָלָחה in a 
certain matter, to be considered a philanthropist, etc.]. ֲחַז״ל teach that 

 for non-altruistic תֹוָרה or learns ִמְצָוה when a person starts a ,ִמתֹוְך ֶׁשלֹא ִלְׁשָמּה ָבא ִלְׁשָמּה
reasons, the person will eventually internalize the ִמְצָוה and it will reach the high level 
of ִלְׁשָמּה. The (ְפָסִחים נ:) ְּגָמָרא interprets that a ִמְצָוה ֶׁשלֹא ִלְׁשָמּה is still considered  a ֶחֶסד 
and creates a ְבָרָכה that effects the entire universe until the ָׁשַמִים. 
 *This is intended only as a brief synopsis. Review of the ֵסֶפר ַאֲהַבת ֶחֶסד is far more extensive and appropriate. 

A Loving Kindness Moment:  ת ֶחֶסד חלק ב׳ פרק כג:ב  —ֵסֶפר ַאֲהבַּ  

The reward for any ְצָדָקה is limitless and the ָחֵפץ ַחִיים quotes the ֲחַז״ל that teaches us this point. ֲחַז״ל say, If a 
person loses a ֶסַלע, coin of silver, and the ֶסַלע is found by a poor person who uses the ֶסַלע to feed himself 

and his family,  then the loser of the ֶסַלע still receives a ְזכּות. 
  

Living with the Torah 
Miracles, Miracles 

Adapted from: Living the Parashah (with kind permission from ArtScroll) 
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*Since we only discuss 1-3 ֲהָלכֹות, it is important to consider these ֲהָלכֹות in the context of 
the bigger picture. Use them as a starting point for further in-depth study. 

*Halacha Corner:  
  ִהְלכֹות ִעְנָיֵני ְדיֹוָמא: ֵבין ַהְמָצִרים

• When זּוי״ז ַתמ  and ט׳ ְבָאב coincide with ַׁשָבת, as they do this year, the  
 .are deferred until Sunday; however, there are differences ַתֲעִניֹות

•The restrictions of ֵבין ַהְמָצִרים begin on י״ח ַתמּוז, with no ִהְלכֹות ֲאֵבלּות 
applicable on the  ַָבתׁש  of זּוי״ז ַתמ  whatsoever. 

•On the  ַָבתׁש  of ט׳ ְבָאב, certain ִהְלכֹות ֲאֵבלּות ְבִצְנָעה do apply after ֲחצֹות. 

   
R' Naftoli Tropp, ַזַצ״ל, once commented on the unusual 
and phenomenal memory of ִנים ַוֶסְרַמן הי״ד ֶער  “ .ר׳ ֶאְלָחָנן בֻּ

ִניׁשט צּוִליב  — ;He never forgets anything — פַארגֶעסט גָארִניׁשט

נָאר צּוִליב זַײן  — ,not due to his great mind — זַײן גרֹויסֶע קָאפ

 but [rather] due to his great heavenly — גרֹויסֶע ִיְרַאת ָׁשַמִים
fear [ִיְרַאת ָׁשַמִים] —  ֶער הָאט מֹוָרא צּו פַארגֶעסֶען ַאִפילּו אֵײן װָארט

 ”!תֹוָרה He is afraid to forget even one word of — פּון תֹוָרה

Sage Sayings 
Source: ִׁשיעּוִרים ְוַהָגדֹות ֲחַז״ל ַמֶסֶכת ָהִריֹות 

 

 
 

 Focus on Middos בס״ד
Story adapted from Visions of Greatness (CIS) 

 

Dear Talmid, 
   R' Elchonon Wasserman ַזַצ״ל and the Ponevezher Rav ַזַצ״ל 
learned together in Radin. Once, they came to a difficulty. R' Elchonon 
had to research a particular ֵסֶפר, and recalled that it was mentioned in 
a notation in the ִמְׁשָנה ְברּוָרה. Together they went to the ָחֵפץ ַחִיים’s 
house. 
 The ָחֵפץ ַחִיים came to the door. R' Elchonon explained what 
they were learning and asked if he could borrow the ֵסֶפר. The ָחֵפץ ַחִיים 
replied that he did not own the ֵסֶפר. He had borrowed it. Then the  ָחֵפץ
 .on the shelf, and let out a sigh ְסָפִרים glanced at the thirty or so ַחִיים
 R' Elchonon turned to his ֶרִבי and asked, “May I ask why the 
 didn’t answer. R' Elchonon didn’t want to ָחֵפץ ַחִיים gave a sigh?” The ֶרִבי
go. He waited as both of them stood there in silence. 
 Finally, R' Elchonon asked again. “Can I ask why the ֶרִבי gave 
a sigh? Is it, perhaps, because the ֶרִבי looked at his few ְסָפִרים?” 
 The ָחֵפץ ַחִיים shook his head. “No, that is not why.” But he 
didn’t offer the reason for his sigh. 
 R' Elchonon was not one to give up easily. Once again, he 
asked, “If that was not the reason, can I know what the reason was?” 
 Finally, the ָחֵפץ ַחִיים began to speak. “When I looked at my 
 I had a thought. From where did I obtain the money to buy these ְסָפִרים
 .salary ְיִׁשיָבה I set aside a small amount of money from the ?ְסָפִרים
Perhaps it wasn’t worth the time raising the money which I had used to 
buy the ְסָפִרים. Perhaps it would have been better to utilize those 
moments for studying תֹוָרה. That is why I gave that sigh.” 
 My ַתְלִמיד, R' Elchonon was puzzled by his ֶרִבי’s sigh. He 
realized the importance of asking a question. Imagine how much his 
love and understanding for learning the תֹוָרה grew from his ֶרִבי’s 
answer. We often assume we know the reason behind what we see 
without ever asking, but rarely is that the complete picture. Next time 
you see something that is bothering you, do not remain silent —  ask! 
You may be surprised by the answer! 

 ְיִהי ִזְכרֹו ָברּוְך! 
  ֶרִבי Your                         ,ְבְיִדידּות  
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Shabbos: Ta’am HaChaim  

Chukas 5778

The Tribe of Levi, A Higher 

Standard 

Introduction 

 בי האמנתם לא יען אהרן ואל משה אל' ה ויאמר

 את תביאו לא לכן ישראל בני לעיני להקדישני

להם נתתי אשר הארץ אל השה הקבל , HaShem 

said to Moshe and Aharon, “Because 

you did not believe in Me to sanctify Me 

in the eyes of the Children of Israel, 

therefore you will not bring this 

congregation to the Land that I had 

given them.” (Bamidbar 20:12) 

In this week’s parasha we learn about 

how the Jewish People complained 

about the lack of water and HaShem 

instructed Moshe to take his stick and 

speak to the rock to draw forth water for 

the people. Moshe instead hit the rock, 

thus causing a desecration of HaShem’s 

Name and forfeiting his privilege of 

entering into Eretz Yisroel. The Ibn Ezra 

and the Ohr HaChaim HaKadosh cite 

many opinions regarding Moshe’s sin. 

Some commentators posit that Moshe’s 

sin was that he became angered with the 

Jewish People and for this reason 

HaShem punished him by not granting 

him entry into Eretz Yisroel. Other 

commentaries write that Moshe sinned 

because he disobeyed HaShem’s 

commandment of speaking to the rock 

and instead he struck the rock and this 

was not the correct method for 

producing water. There are also opinions 

that maintain that Moshe should only 

have hit the rock once and not twice. 

Many of the commentators cite the verse 

in Tehillim (106:32-33) where it is said 

vayakitzifu al mei merivah vayeira 

liMoshe baavuram ki himru es rucho 

vayivatei bisfasav, they provoked at the 

Waters of Strife and Moshe suffered 

because of them, because they acted 

contrary to His spirit, and He 

pronounced with His lips, as proof for 

their opinions. The Medrash (Shemos 

Rabbah) states that matters that Moshe 

did not explain fully were elaborated on 

by Dovid HaMelech in Tehillim. What 

message is Dovid HaMelech conveying 

to us with these words?  

Are Miriam and Aharon different 

than Moshe? 

Surprisingly, most of the commentaries 

seem to ignore an explicit verse in the 

Torah that sheds much light on the 

incident of Moshe deviating from 

HaShem’s instructions. It is said 

(Devarim 33:8) uliLevi amar tumecha 

viurecha liish chasidecha asher nisiso 

bimassah tiriveihu al mei merivah, of 

Levi he said: Your Tumim and Your 

Urim befit Your devout one, whom You 

tested at Massah, and whom You 

challenged at the waters of Merivah. 

Rashi writes something that at first 

appears to be very puzzling. Citing the 

Sifri, Rashi writes that HaShem, so to 
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speak, came upon Moshe with a libel. If 

Moshe uttered the words (Bamidbar 

20:10) shimu na hamorim, listen now, O 

rebels, what did Aharon and Miriam do? 

The Sifri is perplexing, because it 

appears to be asking a rhetorical 

question. The explanation of the 

question at first glance seems to be as 

follows: “we understand what Moshe did 

wrong, and thus was deserving of a 

punishment, but Aharon and Miriam did 

not do anything, so why were they also 

punished?” This, however, is difficult to 

understand, because in this verse Moshe 

is blessing the tribe of Levi, so why 

would he publicly reprimand himself? 

Furthermore, how can it be that there is a 

libel against members of the tribe of 

Levi? Aharon was faulted for his 

involvement in the fashioning of the 

Golden Calf, and Miriam sinned by 

gossiping about Moshe. Why does the 

Sifri deem Moshe’s act at Mei merivah 

to be different?  

The tribe of Levi is held to a higher 

standard 

In order to gain a better understanding to 

what occurred at Mei merivah, we need 

to focus on the uniqueness of the tribe of 

Levi. The Medrash (Shemos Rabbah 

5:16) states that Moshe told Pharaoh that 

every nation has spiritual leaders that 

guide the nation, and the Jewish People 

are no different. Pharaoh therefore 

allowed for one tribe to be exempt from 

the slavery, and that tribe was the tribe 

of Levi. Thus, while the entire Jewish 

People was enslaved to the Egyptians 

and were bitterly persecuted, the tribe of 

Levi was free to do as they pleased. 

When Moshe was on his way to Egypt, 

he was required to circumcise his son, 

and his delay almost cost him his life. 

The reason for Moshe being liable the 

death penalty was not because he had 

delayed in the circumcision, as a father 

is not liable the death penalty for not 

circumcising his son. Rather, it would 

appear that Moshe was being held to a 

higher standard than other Jews, and 

HaShem deemed his delay to be a 

desecration of His name, which was only 

atoned for through death. Similarly, 

when Aharon abetted the fashioning of 

the Golden Calf, he may have violated a 

negative commandment of fashioning an 

idol, but the consequences could have 

been more severe, if Moshe had not 

interceded on his behalf. HaShem 

wished to punish Aharon by killing all of 

his sons, and Moshe’s prayers were 

effective to save two of them from death. 

Aharon, as a member of the tribe of 

Levi, was held accountable because his 

tribe was placed on a pedestal, and he 

did not conform to the high standard that 

his tribe exemplified. Similarly, Miriam 

gossiped about Moshe and was 

punished. What was it that was so 

serious about Miriam’s act? The 

Medrash states that Miriam questioned 

why Moshe was able to separate from 

his wife and other prophets were not 

required to do this. In truth, however, 

Moshe was from the tribe of Levi, and 

the tribe of Levi always went beyond the 

letter of the law. An example of their 

transcending the normal laws is from the 

Gemara (Yevamos 72a) that states that 
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while sojourning in the Wilderness, the 

Jewish People did not circumcise their 

children because they required the 

northern wind to blow to heal the 

wound. HaShem did not allow the 

northern wind to blow because the wind 

would have dispersed the Clouds of 

Glory. The tribe of Levi, however, put 

their lives at risk by leaving the clouds 

and circumcising their children. Thus, 

we see that the tribe of Levi went 

beyond the letter of the law to fulfill 

HaShem’s will. Similarly, Moshe 

separated from his wife so he could 

always be connected to HaShem. This 

conduct was in line with the tribe of Levi 

always beings separated for spiritual 

pursuits. 

When Moshe deviated from his calling 

he was punished 

We can now better understand what 

occurred regarding the Jewish People’s 

complaint for water and why Moshe was 

punished so severely. The fact that the 

Jewish People requested water was not 

unique, as the Torah records other 

instances where they asked for water and 

HaShem provided for them. The 

uniqueness of this incident was that 

Miriam had just died, and the Gemara 

(Taanis 9a) states that it was in her merit 

that the Jewish People had the water 

source. When the Jewish People 

complained about the lack of water, 

HaShem decided to test Moshe and 

Aharon to see if they would go beyond 

the call of duty. Whereas in the past 

Moshe had used his staff to produce the 

water, here HaShem desired that he 

should talk to the rock, thus transcending 

the laws of nature. Moshe did not fulfill 

HaShem’s instructions to the letter, and 

it was for this reason that he was 

punished by not being granted entry into 

Eretz Yisroel. In truth there is a pattern 

to this action and reaction, as we see that 

when Moshe complained to HaShem 

that by going to Pharaoh he had only 

made matters worse for the Jewish 

People. HaShem informed Moshe that he 

would see what He did to Pharaoh but he 

would not witness what HaShem would 

do to the gentile kings when the Jewish 

People entered Eretz Yisroel. 

Furthermore, in the Song of the Sea it is 

said (Shemos 15:16-17) ad yaavor 

amchah HaShem am zu kanisa tivieimo 

visitaeimo bihar nachalascho, until Your 

people passes through, HaShem – until 

this people You have acquired passes 

through. You will bring them and 

implant them…. Rashi writes that in this 

verse Moshe was prophesying that he 

would not enter Eretz Yisroel. Why did 

Moshe mention this prophecy in middle 

of the Song? The answer to this question 

is that after describing the Jewish People 

as the nation that HaShem acquired, 

Moshe alluded to his own future, as he 

was required as a member of the tribe of 

Levi to set the standard for everyone 

else. By failing to adhere to this 

standard, Moshe was punished. Thus, in 

his blessing for the tribe of Levi, Moshe 

was praising the tribe for their 

steadfastness in fulfilling HaShem’s 

will. The subsequent verses testify to the 

tribe of Levi going beyond the call of 

duty by punishing the sinners who were 
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involved in worshipping the Golden 

Calf. The passage further alludes to the 

battle that the Chashmonaim waged 

against the Greeks. Similarly, Dovid 

HaMelech in Tehillim depicts a nation 

that provoked HaShem at Mei merivah, 

and Moshe suffered on their account. 

The words ki himru es rucho, because 

they acted contrary to his spirit, is 

interpreted by some of the commentators 

(see Radak and Ibn Ezra Ibid) to be 

referring to Moshe. We can therefore 

suggest that the verse is alluding to the 

idea that the Jewish People caused 

Moshe to act contrary to his calling as a 

member of the tribe of Levi. This 

deviation resulted in Moshe being 

punished for his sin. 

The praises of Levi allude to the 

higher standard 

We can now understand the words of the 

Sifri mentioned earlier. The Sifri is not 

asking a rhetorical question. Rather, the 

Sifri is noting that Moshe sinned, and the 

Torah records his punishment. 

Regarding Aharon and Miriam, 

however, one would be led to think that 

their actions did not warrant a severe 

punishment of not being granted entry 

into Eretz Yisroel. The Torah therefore 

continues to describe the praise of the 

tribe of Levi, thus hinting to the idea that 

Aharon and Miriam, as members of that 

tribe, were also held to a higher 

standard. 

 

 

The Shabbos connection  

The role of the tribe of Levi is to serve 

as spiritual guides for the Jewish People, 

and as the Rambam writes (end of laws 

of Shemitah and Yovel) every Jew is 

capable of aspiring to the level of the 

Levites. Throughout the week we may 

not be able to rise to these heights, as the 

burden of earning a livelihood weighs us 

down and we struggle to transcend the 

world of physicality. With the arrival of 

Shabbos, however, we are all given the 

opportunity to become connected to 

HaShem and His Torah. The word Levi 

means to become attached, and HaShem 

should allow us to attach ourselves to 

His Torah and to those who study it. 

Shabbos in the Zemiros 

Shimru Shabsosai 

The composer of this zemer is Shlomo, a 

name formed by the acrostic of the first 

four stanzas. Nothing definite is known 

about him, although some speculate that 

he was the famous Shlomo ben Yehudah 

ibn Gabriol. The zemer concentrates on 

the requirement to honor the Shabbos 

with culinary delights and closes with 

the assurance that the observance of the 

Shabbos will herald the final 

Redemption.  

ֶעְליֹון ֹלִהים-א   ל-אֵּ , ִקְרָיִתי ַחזֵּק , strengthen my 

City, O exalted G-d. The City that is 

referred to here is Yerushalayim. Why 

are we asking HaShem to strengthen the 

City when for all practical purposes, the 

City lies in ruins, awaiting to be rebuilt 
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with the Ultimate Redemption? The 

answer to this question is that it said 

(Yirmiah 49:25) יְך ( תהלה) ִעיר ֻעְזָבה לֹא אֵּ

ְמׂשֹוִׂשי ִקְרַית ְתִהָלת , how was the city of 

glory not spared, the city of my delight. 

The word ֻעְזָבה, while normally 

translated as forsaken, can also mean 

strengthened (see Rashi Devarim 32:36). 

Thus, we are beseeching HaShem here 

to strengthen the City that has been 

forsaken for so many centuries and 

rebuild it, speedily, in our days.  

Shabbos Stories 

Rav Shlomo Zalman Auerbach the 

Husband 

"Although it is customary to ask 

forgiveness from one who has died," R' 

Shlomo Zalman Auerbach said at his 

wife's funeral, "I shall not do so. 

Throughout our entire marriage we 

never offended or hurt one another. We 

conducted our lives according to the 

Shulchan Aruch, and I have no reason to 

ask her forgiveness." 

The following is an example of R' 

Auerbach's exquisite sensitivity towards 

his wife combined with his exactitude in 

fulfilling the Shulchan Aruch. R' 

Yitzchak Yeruchem Borodiansky told 

this story in one of the eulogies during 

the shivah week. 

Once, R' Shlomo Zalman's sister came to 

his house to ask about a certain bachur 

who was suggested as prospective match 

for her daughter. When she first entered 

the house, there were a few people 

waiting to speak to R' Shlomo Zalman. 

She waited until they left, and finally she 

was alone with R' Shlomo Zalman and 

his Rebbitzen. She asked him about the 

bachur, and he answered, "He's a fine 

boy." 

When R' Shlomo Zalman' sister was 

about to leave, he asked her if she was 

planning on visiting their sister in Sharei 

Chessed before she went home and she 

answered in the affirmative. Later, when 

she left the house of their sister, she 

found R' Shlomo Zalman waiting 

outside. He approached her and said, 

|"Regarding the bachur, you should 

know that you should only ask about 

others in privacy." "But who was there?" 

she said. "The Rebbitzen was there," he 

said, "and she doesn't need to hear 

lashon hara." Then he told her, "Don't 

follow through with this shidduch. He's 

not for your daughter." 

R' Shlomo Zalman felt responsible to 

convey the proper information to his 

sister, but he was so sensitive to his 

Rebbitzen’s feelings that he didn't even 

want to ask her to leave the room. 

Instead, he used his precious time to 

meet his sister in another location, 

saving his wife from hearing lashon hara 

and from being insulted! (Source: The 

Man of Truth and Peace)  

A Lawyer Meets His Match 

A Rav in England had a friend who was 

a lawyer, and who knew very little about 

Yiddishkeit. Once, this lawyer 

approached the Rav with a very serious 

dilemma. He was currently defending a 

non-Jew who had become involved in 
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criminal activities. This man was 

extremely cunning and deceitful, and the 

judge who saw right through his lies, 

decided to prosecute his lawyer as well, 

since he was a partner to the criminal's 

deceit. It is common practice in England 

that the judges can implicate the 

lawyers, to ensure that they do not 

become tainted by their clients' 

wrongdoings. This lawyer was in great 

danger of not only of losing his right to 

practice his profession, but of also of 

receiving a heavy punishment and fine. 

The lawyer was anguished and worried, 

and at a loss of what to do.  

The Rav said to him, "Listen, my friend, 

the best advice I can give you is to do 

what all of Klal Yisrael does. Simply 

daven to the Ribbono shel Olam, and 

He'll save you from this tzara." The 

lawyer replied, "What! I should ask 

HaShem? It's not possible, and I'll tell 

you why. Once I already asked for help 

from Him, and I promised that I 

wouldn't ask for anything else." 

The lawyer explained that few years 

prior, he traveled to Australia for work, 

and stayed there for six months. While in 

Australia, his only daughter, who was 

then seven years old, suddenly became 

critically ill. After many tests, it was 

determined that it was cancer, and she 

began treatment. Unfortunately, she did 

not respond well, and she grew sicker. 

One day, which happened to be Shabbos, 

the doctor told the lawyer that her 

situation is critical, and she has only a 

few hours to live.  

The distraught father decided 

immediately to find a shul. Despite his 

ignorance of Yiddishkeit, he 

remembered that when he became Bar 

Mitzvah, his father took him to shul. He 

searched for a shul, and eventually found 

one, which was unlocked. It was the 

middle of the day, and the shul was 

empty. He burst out crying and 

continued crying without a stop for two 

hours. Amidst his tears he said, 

"HaShem, I need to ask You something, 

and I promise You that I'll never ask for 

anything else. I ask of You that my 

beloved daughter remain alive." 

Eventually, the lawyer felt a sense of 

relief, and returned to the hospital. 

He was greeted at the hospital with 

miraculous news - his daughter had 

opened her eyes. She began improving 

little by little, and eventually fully 

recovered. In fact, her new X-rays 

showed no sign of a cancerous growth at 

all, and even the doctors admitted that it 

was a complete miracle.  

The lawyer finished speaking, "So, 

didn't you hear that I promised HaShem 

never to ask for anything else? How can 

I break my promise?" 

The Rav said, "Your promise is not 

valid! HaShem is not a person. You can 

continue to request whatever you need 

from Him."  

The lawyer followed his advice, and was 

declared innocent. (Shaal Avicha 

Veyegadcha) (www.Revach.net)  

 

http://www.revach.net/
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The Chasid who Built a Church 

by Tobi Ash 

Why was a church saying a perpetual 

mass for my father, a prominent 

Chasidic rabbi? 

 

Ten days after my father, Rabbi Chaim 

Grosz, of blessed memory, passed away, 

I received a large manila envelope with a 

beautiful card inside from a Catholic 

church in New Jersey. The front of the 

card had a woman named “Mary Queen 

of the Missions”. The inside had a 

preprinted form in which the church was 

going to say a Perpetual Mass for the 

soul of Chaim Grosz, his name carefully 

handwritten. 

How could a Perpetual Mass be said for 

him? My father, a prominent Chasidic 

rabbi, was born in January 1944 in 

Hungary. Miraculously, he survived 

being deported to Bergen Belsen, and 

when it was liberated 18 months later in 

April 1945, my father still weighed little 

more than a newborn. His mother, 

father, and siblings survived the camps, 

but they were physically and 

emotionally broken. Like most of the 

survivors of the Holocaust, they were 

unable to return to their homes, and 

while waiting for legal permission to 

emigrate, were sent en masse to DP 

camps (Displaced Persons camps.) 

My father and his family sojourned 

briefly to a DP camp in Italy just before 

they came to the United States. My 

father’s father was a well-known Rabbi. 

Like most Chasidic Hungarian Rabbis, 

my grandfather wore a long black caftan 

and a round short hat made of beaver, 

and as was the custom for a "man of 

God," he walked with his hands clasped 

behind his back. And so, confusing my 

grandfather for a priest, the old Italian 

women would rush at him and attempt to 

kiss him in their religious fervor. 

My grandfather went to great lengths to 

avoid this situation, going so far as to 

change his clothes and to do everything 

he could to rush his emigration out of 

Italy. What would he think of this 

Perpetual Mass card that was sent on 

behalf of my father, a scion of a 

Chasidic dynasty? 

As the “next of kin” and the executrix of 

his estate, I was sent the card. But I 

didn't tell anyone about it; it didn't make 

sense! I called the church looking for 

answers. The secretary who answered 

the phone had a flat Boston accent. She 

didn’t know anything about it but 

promised that she would get the "Father 

himself" to call me. O Father who art in 

Heaven? What did my father do? 

Ten days later, I got the call. The priest 

explained that the church had had some 

legal problems and when they went to 

court, they used my father’s case as legal 

precedence – and they won! My father’s 

case… 

My throat closed up and my eyes got wet 

thinking about "The Case." In the mid-

1970’s, my grandfather had a heart 

attack and he could no longer walk to 

synagogue. Jewish law prohibits driving 

on Shabbos and there was no "eruv," the 

aerial demarcation line that would have 

allowed him to be pushed in a 

wheelchair where he lived. There was 

simply no way he could get to 

synagogue on the holy Sabbath and his 

pitiful cries were heartbreaking. 

http://www.aish.com/authors/485799861.html
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So my father solved the problem by 

transforming our family room into an 

ersatz synagogue, a shteibelwhich is 

Yiddish for “room.” One day a week, we 

lost out on the room that symbolized that 

we were a nice American family. Other 

Holocaust survivors, longing for 

Chasidic style prayers as well as the 

customary Slivovitz and herring also 

came. All told, there were maybe 15 old 

men, some with numbers tattoos on their 

arms and some without, but all were 

scarred in some way by the war. They 

would come on Friday nights and 

Saturday mornings not so much to pray 

to God, but to see each other, clinging to 

each other in their reminiscences about a 

way of life that no longer existed. 

But this was not to last. After three 

weeks of these weekend gatherings, the 

neighbors decided to put a stop to it and 

they called Code Enforcement. 

The city of Miami Beach wanted to 

close down these Friday night and 

Saturday day prayer groups. To the city 

officials, this was purely a zoning issue. 

We lived in a single family residential 

area – the law clearly stated that we 

could not hold prayer services in our 

home – case closed. 

The fearlessness that had fueled his 

entire existence clicked into gear and 

he was not going to back down. 

My father, who spent his first two years 

of life with a rag stuffed in his mouth so 

that no one could hear him cry or make 

any sort of sound, had only one volume 

once it was removed: Bellowing. The 

fiery fearlessness that had fueled his 

entire existence clicked into gear and he 

was not going to back down. He was 

bombastic. Furious. This was America! 

This was his beloved father! This was 

just a room in his house where he was 

hosting once a week prayer gatherings 

with 15 old men! 

No lawyer would take his case. This was 

against the City of Miami Beach zoning 

rules and the old saying “You can’t fight 

City Hall” appeared to be true. Except 

Chaim Grosz didn’t get the message. 

As the son of a rabbi, my father was only 

allowed to go up to the fourth grade in 

English or secular studies. At the tender 

age of 17, his brilliance was recognized 

and he received his rabbinical ordination 

from one of the most revered Chasidic 

Rabbis in the world. Fearless as well, he 

decided that if no lawyers would take his 

case, he would do it himself and rely on 

his prodigious background in Talmudic 

law. 

With the purchase of an IBM Selectric 

typewriter with the drop-in ball in Times 

New Roman along with three packages 

of legal-size paper, I became my father's 

legal assistant. I learned words like 

"heretofore," "plaintiff," "defendant," 

how to type in justified margins, and we 

relied on a legal dictionary for authority. 

My father was going to square off 

against Janet Reno in the Supreme 

Court of the State of Florida. 

My father lost the first round because of 

the zoning laws that prohibited a 

synagogue in a residential area. Filled 

with fury at what he perceived to be an 

anti-God and anti-Jewish action, he 

provoked the judge and got a 60 day 

suspended sentence. 

Janet Reno, the State Attorney who 

became the Attorney General of the 

United States 
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In 1979, representing himself, armed 

with conviction, two religious books (a 

massive Code of Jewish Law and 

Talmud), his nephew Heshy and my 

carefully worded and typed briefs, he 

squared off against Janet Reno in the 

Supreme Court of the State of Florida. 

Lawyers do not like "common people" 

representing themselves. My father came 

prepared to the high court dressed in suit 

and tie – clothes he did not normally 

wear. He was a short round man, no 

more than 5’3” in black pants that were 

poorly hemmed. He looked like a child 

next to the over 6-foot Janet Reno. 

The State asserted the claim that my 

father created a house of worship in an 

area that was prohibited by the zoning 

code – a mere ordinance. In return, he 

decided to fight them with Constitutional 

law. He laid out his strategy stating that 

the First Amendment had both freedom 

of religion and the right to assemble 

peacefully. He then quoted the 14th 

Amendment which ratified the States to 

allow peaceful assembly. The State 

called up their expert witness who would 

explain to the court what a synagogue 

looks like. 

When it was my father’s turn to cross-

examine, he hoisted up the two large 

Hebrew books onto the witness stand. 

He asked the expert to read in Hebrew 

the requirements for a synagogue, but 

the expert could not read Hebrew! 

My father then turned to the judge and 

said, “Your Excellency, there is no way 

that this could be an expert on Jewish 

synagogues. He cannot read Hebrew, the 

original language of the Jewish people.” 

He continued, “Even the Founding 

Fathers spoke Hebrew! They even spoke 

Hebrew at Harvard! How could a Jewish 

expert on Jewish law not know the 

language in the original?” 

Perhaps the judge was charmed by the 

“Your Excellency,” but despite vigorous 

objections from the State Attorney, he 

removed the expert. My father explained 

how a synagogue operates versus a 

prayer group meeting: There were no 

dues; he made no money; it occurred 

only on the weekend. Furthermore, no 

one drove, as it was the holy Sabbath, 

and so no cars were clogging up the 

swales. Finally, there were never more 

than 15 men. It was a religious meeting, 

pure and simple, protected under both 

the first and fourteenth amendments. 

He won the appeal and was featured 

on all the major news channels. 

He not only won the appeal, he was 

featured in the Miami Herald, and on the 

three news channels (ABC, NBC, and 

CBS) that existed then. It was a 

tremendous victory. He went up against 

City Hall, the State of Florida, the State 

Attorney who became the Attorney 

General of the United States and the 

Supreme Court of Florida. 

His case set a precedent. And this 

Catholic church in New Jersey, a Korean 

temple in Hawaii, a Santeria church in 

Hialeah, and hundreds of others used his 

case as precedence to fight their own 

religious and zoning battles. 

I still have the Perpetual Mass card 

along with his papers and his wallet in 

my safety deposit box. It’s a testament to 

a man who once born, wasn’t allowed to 

speak, who built a small synagogue to 

please his father, and ended bringing 

God everywhere. (www.aish.com)  

http://www.aish.com/
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Shabbos in Halacha  

Opening Food Packages 

 

II Practical Applications 

As we mentioned previously, it is 

preferable that one opens all containers 

and packages prior to Shabbos. The 

following procedures should be followed 

in the event that one inadvertently did 

not open the container prior to Shabbos. 

 

B. Bottle Caps 

 

One is permitted to remove on Shabbos 

a bottle cap which lifts off or screws off 

without breaking. However, one is 

forbidden from opening a bottle cap that 

will break when unscrewed, as this 

violates the prohibition of מכה בפטיש, 

completing the formulation of a utensil. 

One who needs to open such a container 

should first puncture the cap (without 

cutting any printed words). One may 

then unscrew the punctured cap as it is 

no longer fit for use and cannot be 

deemed a ‘complete utensil.’ 
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 וישלח משה מלאכים מקדש אל מלך אדום כה אמר אחיך ישראל ...
)16-20:14וישמע קלנו וישלח מלאך ויצאנו ממצרים ( 'דונצעק אל    

Moshe sent messengers to the king of Edom requesting permission to travel through his land. He 
instructed the messengers to recount to the king their national history, including a mention of how much 
they suffered at the hands of the Egyptians until Hashem sent an angel to free them. Rashi explains that 
the angel refers to Moshe. How could the humble Moshe refer to himself as an angel? 

The following story will help us appreciate the answer to this question. One of the leading Torah 
scholars in Vilna encountered an ignorant, uneducated farmer riding in a wagon which was being pulled 
by a horse and a cow in violation of the Torah prohibition (Devorim 22:10) against coupling two different 
species for any kind of work. The Rav warned the man that what he was doing was forbidden, but the 
farmer refused to listen.  

After several more attempts to convince the man of the severity of his actions fell on deaf ears, 
the Rav finally proclaimed, “Do you know who I am? I’m the greatest Rabbi in Vilna, and if you refuse to 
stop what you’re doing, I will publicly excommunicate you!” Cognizant of the stature of the man whose 
opinion he had been ignoring and the dire consequences of continuing to do so, the farmer quickly 
unharnessed his horse and cow. 

The Oznayim L’Torah explains that although the nature of a Torah scholar, and certainly one as 
great as Moshe, is to be humble and unassuming, he must also realize that there are times when 
circumstances require him to acknowledge his greatness. By disclosing his true identity and stature to the 
farmer, the Rav was able to intimidate him into compliance with a Torah commandment in a way which 
no other form of rebuke was able to accomplish.  

Similarly, when Moshe wanted to lead the Jewish people through the land of Edom on their way 
to the land of Israel, he hoped to instill fear and terror into the Edomites so that they would permit the 
Jews passage through their land. Moshe understood that the odds of his request being approved would 
increase greatly if he would not-so-subtly inform them that it was being made by no ordinary human, but 
by one as great as an angel. 
 
 

 ותקצר נפש העם בדרך וידבר העם באלקים ובמשה למה העליתנו ממצרים
)5-21:4למות במדבר כי אין לחם ואין מים ונפשנו קצה בלחם הקלקל (   

 After Aharon’s death, the Jewish people became impatient and frustrated with their travels and 
began to complain against Hashem and Moshe, questioning why they brought them out from Egypt to die 
in the wilderness, where they were disgusted by the inadequate Manna that they were forced to eat daily. 
Hashem responded to their improper protests by sending fiery serpents that bit and killed many people. 
As there were numerous punishments and plagues meted out in the wilderness, why were snakes 
specifically considered the appropriate response to this sin?  

The Targum Yonason ben Uziel explains that the serpents were Hashem’s way of saying that in 
contrast to the Jewish people who were gifted Manna from heaven every day but repeatedly complained 
about it, snakes are condemned to eat dust every day of their lives (Bereishis 3:14), but do so without any 
objections. Therefore, the serpents that willingly eat dust were sent to punish the Jews who criticized the 
Manna. 
 In his sefer Yalkut Yehuda, Rav Yehuda Jacobowitz provides a deeper insight into the connection 
between the complaints about the Manna and the attacking serpents. The Alshich HaKadosh writes that 
the objections to the Manna were unrelated to its taste, for the Manna was able to taste like virtually any 
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food the eater wished to experience (Yoma 75a). Rather, their frustration was due to the fact that they 
could only obtain a 1-day supply of Manna at a time, and it could never be stockpiled. Thus, they 
expressed their resentment about a system that required them to go to sleep every night with a completely 
bare kitchen and anxiety about whether they would find more Manna in the morning. They desired an 
arrangement that would allow them to feel more secure and independent by accumulating Manna. 
 Why did Hashem set up the Manna delivery scheme in this manner? The Midrash (Yalkut 
Shimoni 260) compares it a king who granted his son an allowance that would tide him over for an entire 
year. For the next year, the king did not see or hear from his son, who felt that he had no need for his 
father as long as his bank account had sufficient funds. When his supply was depleted at the end of the 
year, the son returned to his father to restock, but this time, the king only gave him a 1-day supply, which 
as intended forced his son to visit him on a daily basis and deepened the relationship between them.  

Similarly, Hashem wants us to relate to Him as more than an intermittent ATM machine. He 
desires that we interact with Him on a daily basis, so He created a framework in which we would 
constantly feel dependent upon Him, with a new supply of Manna arriving each morning that cannot be 
left over for the following day (Shemos 16:19). Thus, the primary grievance that the Jewish people had 
against the Manna – its daily arrival in precisely-measured quantities – was in fact the very reason that 
Hashem established this system: to keep us connected to Him. 

After tempting Chava to eat from the forbidden Tree of Knowledge, the serpent was cursed that it 
would travel on its stomach and eat dust all the days of its life (Bereishis 3:14). In contrast, man was 
cursed (Ibid., 3:19), “By the sweat of your brow shall you eat bread.” In what way was the serpent’s 
sentence deemed a punishment, when its diet – dust – can be found wherever it travels, while humans 
must work much harder for his sustenance?  

The Kotzker Rebbe explains that this point is precisely the curse. Man is dependent on Hashem to 
help him succeed in his professional pursuits so that he can provide for his family. Although the 
requirement to work is itself a punishment, it also contains a hidden blessing, for this arrangement 
compels us to develop a relationship with Hashem and engage in ongoing dialogue with Him. The snake, 
on the other hand, slithers horizontally across the earth. It never goes hungry and needs to look upward, 
for it is totally cut off from any connection to Hashem, and therein lies the greatest curse imaginable. 
 With this introduction, Rav Jacobowitz explains that when the Jewish people began complaining 
about their daily reliance on Hashem to give them Manna, they were specifically punished by snakes. The 
snakes, whose diet consists of ubiquitous dust, were intended to hint to the Jews that the ability to find 
food at any time in any place is not considered a blessing, but a curse. More than any other creature, the 
serpent understands that being permanently severed from interacting with Hashem is the greatest 
punishment of all. Therefore, when the Jewish people lamented their empty cupboards, Hashem sent 
snakes to attack them and symbolically teach them that their desire to have food stored away and always 
available would cut them off a close, personal relationship with Hashem, which is the most valuable 
blessing of all. 
 
 

Parsha Points to Ponder (and sources that discuss them): 
 

1) Which two people had X-ray vision in the wilderness? (Targum Yonason ben Uziel and Rashi 
Bamidbar 19:3, Tosefos Gittin 2b, Tosefos Shabbos 22b, Ichud B’Chidud 5777) 

2) How is it possible that a person sprinkled the ashes of the parah adumah (red heifer) onto a person 
who was tamei (impure) through contact with a dead body but did not become impure in the 
process? (Niddah 9a, Tosefos Yoma 14a, Rashi 19:21, Rambam Hilchos Parah Adumah 15:1) 

3) Will Moshiach be smarter than King Shlomo, who is described (Melochim 1 3:12) as the wisest 
person ever to live? (Yalkut Shimoni Melochim 178, Rashi and Gur Aryeh Bamidbar 19:2, 
Rambam Hilchos Teshuvah 9:2, Rambam Hilchos Parah Adumah 3:4, Shelah HaKadosh, Ichud 
B’Chidud 5777) 
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Answers to Points to Ponder: 
 
1) The Torah (19:3) says that the parah adumah (red heifer) shall be given to Elozar the Kohen, who shall 
take it outside the camp, where it should be shechted (ritually slaughtered) before him. Rashi explains 
that Elozar did not actually slaughter the red heifer, but supervised while somebody else did so. As 
Tosefos points out that there is no halachic (legal) requirement for shechita to be observed by another 
person, why was Elozar’s presence required, and what was he watching for? The Targum Yonason ben 
Uziel writes that Elozar was checking the cow to ensure that it did not possess any of the 18 fatal physical 
injuries that would render it treif (non-kosher; see Chullin 3:1). Tosefos writes that Aharon used X-ray 
vision to determine the contents of barrels in the wilderness without needing to open them up. Similarly, 
the Divrei Chaim suggests that because the parah adumah was burned whole, there was no way to 
physically inspect its organs after it was shechted. Rather than rely on the fact that the majority of healthy 
animals are not treif, Elozar used X-ray vision to see through the cow’s hide to examine its innards and 
confirm its kosher status with absolute certainty. 
 
2) This is a trick question, as contrary to popular wisdom, every qualified Jew who sprinkles the ashes of 
the parah adumah onto a tamei person remains pure. There is a widespread misconception that the red 
heifer purifies those who became impure through contact with the dead while simultaneously rendering 
impure those who sprinkle its ashes onto them. However, the Gemora and Tosefos say clearly, as does 
Rashi in his commentary on this verse, that this is incorrect, and the person who sprinkles the ashes 
remains just as pure as he was at the beginning of the procedure. The misunderstanding is based on the 
Torah’s stipulation (19:21) that “the person who sprinkles the ashes shall immerse his clothing,” which 
seems to imply that he becomes tamei. However, the Gemora explains that the person who becomes 
impure is not the one who puts the ashes, but one who carries them unnecessarily. What is the minimum 
quantity of ashes that contaminates a person who carries them? The amount needed to sprinkle on a 
person, which is why the Torah refers to the person who sprinkles the ashes washing his garments, not 
because he becomes tamei, but because any person who carries enough ashes to be sprayed onto a tamei 
person becomes impure. This is the true paradox of the parah adumah: It purifies those who are tamei, 
while the people who are involved in preparing its ashes can become impure in the process. This is also 
the ruling of the Rambam. 
 
3) The Rambam writes that Moshiach will be smarter than Shlomo. From where is this derived? The 
Midrash says that although Shlomo was extremely wise, there was one mitzvah that he was unable to 
understand: parah adumah, the secrets of which were only revealed to Moshe. Rashi comments that the 
parah adumah will always be associated with Moshe and called by his name. Why was it credited to 
Moshe when it was prepared by a Kohen (Rashi 19:3)? The Maharal explains that because Moshe was 
the only person who fully understood the depths of the mitzvah, it is therefore eternally linked to him. The 
Shelah HaKadosh adds that this explains why all future red heifers were sanctified from Moshe’s 
original parah adumah. Since a mitzvah should ideally be performed with knowledge of its mystical 
secrets and nobody in future generations grasped the red heifer’s depths, they sanctified their parah 
adumahs through Moshe’s as a means of tapping into the insights with which his was imbued. However, 
the Rambam writes that there have been nine parah adumahs throughout Jewish history, and the tenth 
and final one will be prepared by Moshiach. Since Moshiach must be descended from Dovid and will not 
be a Kohen, in what sense will he make the last parah adumah? Rav Michel Zilber suggests that just as 
the initial red heifer was called by Moshe’s name due to his unique understanding of the mitzvah, so too 
the final parah adumah will be called by Moshiach’s name, for he too will also know these secrets, and 
for this reason he will be wiser than Shlomo, to whom this information was not revealed. 
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IMPORTANCE OF ....  
The Gemara (Eruvin 64b) states that if one has (been fortunate to 
have) seized the ownerless property of a Ger who died childless, 
if he wishes to ensure that he will see enjoyment from those assets 
he should use them to buy a Sefer Torah. R’ Nachman bar 
Yitzchok  suggests that he should use the money to have a pair of 
Tefillin written. Rav Sheshes adds that even a husband whose 
wife came into money, where he now has the right to “use” her 
assets, should also use his windfall for such mitzvah purposes. 
Rava includes a man who has realized a profit from a business 
venture and Rav Papa advises even someone who has found a lost 
article (which may be kept) to use it as described above. All of 
these are derived from the Posuk: rsb ktrah rshu, where the Bnei 
Yisroel vowed to sanctify and donate the loot to be captured from 
Amalek, if Hashem delivered them into the Bnei Yisroel’s hands. 
The MaHarsha explains that each of these examples represents a 
separate form of Bitachon - acceptance that everything is a gift 
from Hashem. One might imagine that seizing rdv hxfb requires 
speed and/or cunning – the Gemara therefore shows that it must 
be viewed as Hashem’s gift. Rav Sheshes adds that even where 
the assets won’t belong to the husband, who only receives the 
,urhp, he must also acknowledge Hashem’s hand. Rava stresses 
that a profit should not be viewed against previous unsuccessful 
tries, but as a gift, which must be secured through financing a 
mitzvah. Rav Papa includes a vthmn, which seems to appear by 
chance and would not usually be something that one contemplates 
when making a vow. R’ Nachman bar Yitzchok’s use of “writing” 
Tefillin, as opposed to “buying” a Sefer Torah is explained as yet 
another form of recognition, where although the Anshei Knesses 
HaGedolah endured 24 fast days in order that Sofrim who write 
Tefillin should not grow rich from it, still, the small profit that 
they do make should be preserved through buying a Sefer Torah.   

QUESTION OF THE WEEK:  
Where do we find that an animal is forbidden to be eaten until we 
feed it Kosher food ?       

ANSWER TO LAST WEEK:  
(Where would a Kohen’s father not be a Kohen ?)  
The Shulchan Aruch (z”gvt 4:29) rules that a father is believed to 
state that his son is a Mamzer, or that he himself is the child of a 
marriage between a Kohen and a divorcee, which will make his 
son a Chalal. However, if the son has sons of his own, the 
(grand)father’s testimony is not accepted, because he cannot 
“Pasel” his grandchild. But his testimony is accepted for his own 
self. So if a Kohen grandfather says that he himself is not a 
Kohen, he “becomes” a non-Kohen, but his son remains a Kohen.    

DIN'S CORNER:  
Although one may normally not say a vfhrm vbhta vfrc 
(unnecessary brocho), still, if fruits are placed on the Shabbos 
table prior to bentsching, one may leave them until after 
bentsching in order to then say the berachos before and after 
eating them, to complete his 100 berachos. (Yechave Daas 6:26) 

DID YOU KNOW THAT ....   
The Gemara (Pesachim 3b) relates that R Kahana was ill, and the 
Chachomim sent R' Yehoshua to check on his status. When R' 
Yehoshua arrived and discovered that R' Kahana had died, he tore 
his garment and turned it around, so as to make it non-
immediately obvious that R' Kahana had passed away, and thus 
avoid shocking people (Rashi). When R' Yehoshua returned, the 
Chachomim asked him: "Did R' Kahana pass away ?", to which R' 
Yehoshua replied "I did not say [but] khxf vcs thmunu" -  one who 
utters [such unfortunate] things is a fool (Mishlei 10:18). The 
MaHarsha understands R' Yehoshua's behavior a little differently, 
suggesting that R' Yehoshua was simply explaining why he had 
turned his garment around, for if he had left the tear facing 
forward, that would have been tantamount to actually saying that 
R' Kahana had died,  which he did not wish to do because of the 
Posuk in Mishlei. The Shulchan Aruch (s”uh 339:5)  states that it is 
customary to throw out all gathered water from the vicinity when  
someone dies, and one explanation suggests that the purpose is to 
notify others of the passing without having to say anything. Some 
offer a Remez to this from the Torah, where the Posuk states: 
vsgk ohn vhv tku …ohrn oa ,n,u – after Miriam’s death, there 
was no water for the congregation, because they had thrown out 
all previously collected water.  According to the MaHarsha, 
would not this act of throwing out all the water be tantamount to 
actually saying that someone had died ? Similarly, the Gemara 
(Kesubos 62b) relates that R’ Yanai’s son-in-law would return 
home from the Beis HaMidrash every Friday night. When he 
failed to appear one week, R’ Yanai assumed he had died and 
instructed the household to turn over his bed, which was a custom 
in the home of mourners. Would not the MaHarsha say that this 
is too overt a sign ? The cegh hngyn cites the Rema (s”uh 402:12) 
who says that sometimes, such as where there are sons who need 
to say Kadish, clear notification is necessary, and one need not be 
concerned to avoid the dictum of khxf vcs thmunu.       

A Lesson Can Be Learned From:  
A young man with a swollen cheek came knocking on the door of a 
Chasidishe dentist one Shabbos afternoon. Amid grunts of pain, he 
informed the dentist that he had just been to see a Moreh Horaah 
(Posek) and had received a Psak allowing him to seek relief from his 
toothache. The dentist took the young man down to his dental office 
and said that if the Posek had indeed ruled as such, then he was 
prepared to do whatever he could to alleviate the pain. “However”, the 
dentist continued, “from what I can see, your treatment here today will 
involve the use of electric machinery. The “honor” of turning these 
machines on and adjusting them, I give to you. I am not obligated to be 
,ca kkjn for you in areas that you yourself are capable of functioning. 
I will only do those things for you that you yourself cannot”. The 
surprised patient stood still for a moment, and then quietly said, “I think 
the pain has subsided a little. I’ll be back after Shabbos”.            
P.S. Sholosh Seudos sponsored this week by the Sternberg family.  
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זאת חקת התורה אשר צוה ד' “ 19:2

לאמר, דבר אל בני ישראל ויקחו אליך פרה 

 ”אדמה תמימה...

“This is decree of the Torah, which Hashem 

has commanded, saying: Speak to the 

Children of Yisroel, and they shall take to 

you a completely red cow.” The Torah tells us 

here about the Parah Adumah, that purifies 

those who are Tamei.  Why does the Torah 

call it, “חקת התורה” – as if this is the law of 

the entire Torah, instead of saying, “ חקת

 The following Divrei Torah will  ”?הפרה

expound on this topic, and support the P’shat 

offered in the closing paragraph. 

 – ”זאת חקת התורה“ 19:2 – נחל קדומים 

The Parah Adumah purifies the one upon 

whom the process is done, while it makes 

Tamei the one who does it.  Why is this so?  

The Parah alludes to חומר, the baseness and 

mundane essence of the Guf, and therefore 

one who toils in it becomes Tamei, for it 

represents following after חומר, which is 

Tamei.  The ashes of the Parah Adumah 

purifies those who are Tamei, for one who is 

Machnia the חומר, and burns it to create 

ashes, those ashes leaves him clean and 

pure.   

זאת חקת התורה אשר צוה ד' “ 19:2 - פני דוד 

 It says in Bamidbar Rabbah that – ”לאמר

Shlomo Hamelech said that he understands 

the reasons for all of the Mitzvos, yet the 

Mitzvah of Parah Adumah he analyzed and 

spent much time trying to understand it, but 

was unable to.  Koheles 7:23 “ כל זה נסיתי

 All this“ – ”בחכמה אמרתי אחכמה והיא רחוקה ממני

I tested with wisdom, I thought I could 

become wise, but it is beyond me.”  Shlomo 

Hamelech became exceedingly wise when 

Hakodosh Boruch Hu appeared to him, he 

was given a choice as to what he desired.  

Shlomo Hamelech did not request gold and 

silver, rather all he desired was wisdom.  

Shlomo Hamelech desired wisdom so that he 

could have a better understanding of the 

Torah Hakdosha.  Shlomo Hamelech wanted 

this wisdom and was willing to leave behind 

all the potential riches, and Shlomo was 

given this gift (he was given other gifts as 

well, because he chose this), “ויחכם מכל אדם” – 

and he became wiser than all man.  Despite 

this great wisdom that Shlomo received, it 

was only Moshe Rabbeinu who knew the 

reason for the Parah Adumah, while Shlomo 

did not.  Shlomo was perplexed as to why he 

did not understand the reason for the Parah 

Adumah.  He said, “When I was given the 

opportunity, I did not request any physical 

desires, rather all I asked for was wisdom, 

and it was given to me.  Yet, this Parsha of 

Parah Adumah was revealed to Moshe 

Rabbeinu, yet it is far from me.”  It is far 

from me – but Moshe was able to understand 

it.  How could this be?  This was what 

perplexed Shlomo Hamelech, but that is how 

it remained and will remain until Moshiach 

comes, when it will be revealed to all.   

זאת חקת התורה אשר צוה “ 19:2 – כלי יקר 

 The other nations of the world all – ”ד' לאמר

taunt Klal Yisroel regarding the Mitzvah of 

the Parah Adumah, for the reason for this 

Mitzvah is withheld from all the living 

(except for Moshe), and they ask Klal Yisroel 

what is this Avodah that they are doing.  

One must be very careful in how he answers 

this question, for if he tries to answer it and 

his answer is refuted, it may turn them away 

from the Torah Hakdosha.  One must answer 

those who question this Mitzvah that this is 

a Chok of the Torah, it is a Chok of the King, 

Yisborach Shemo, that He placed upon us, 

and we have no right to contemplate it, and 

decide the reason for it.  The Torah says 

here, “זאת חקת התורה” as opposed to, “ זאת חקת

 that this is the Chok of the Torah as – ”הפרה
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opposed to saying that this is the Chok of the 

Parah, for the Torah is telling us how to 

respond to those who question this Mitzvah.  

This is the Chok of the Torah, which was 

given by Hakodosh Boruch Hu – so the word 

Torah here refers to Hakodosh Boruch Hu, 

and we do not need to understand its 

meaning, but we must follow it.    

זאת חקת התורה אשר צוה “ 19:2 - בן איש חי 

 – Yalkut Shimoni Vayikra 20:626 – ”ד' לאמר

“ אי אפשי בבשר חזיר, אלא יאמר אפשי אל יאמר אדם 

 Man should“ – ”ואפשי, אלא אבי שבשמים גזר עלי

not say that it is not possible for me to eat 

pig’s meat, rather one should say that I can 

eat pig’s meat if I wanted to, however, I will 

not for my Father in Heaven decreed it 

prohibited to me, and therefore I will not eat 

it.”  This is what the Posuk is telling us here, 

 One should not say that I – ”זאת חוקת התורה“

cannot eat pig’s meat, rather one should say 

that I am following the rules of the Torah, 

    .for Hashem commanded us so – ”כאשר צוה ד'“

ויקחו אליך פרה אדמה “ 19:2 – בן איש חי 

 Yalkut Reuveini, Parshas Chukas – ”תמימה

33a – There were nine Parah Adumahs from 

the time of Moshe Rabbeinu until now.  The 

tenth one will be in the future, when the 

Melech Hamoshiach will burn the Parah, 

 Tumah distances a person  .במהרה בימינו אמן

from Hakodosh Boruch Hu, and Taharah 

brings him closer to Hakodosh Boruch Hu.  

When the ashes of the Parah Adumah 

stopped, man was distanced from Hakodosh 

Boruch Hu, for when they serve Him, they do 

so in a state of Tumah, Tumas Meis.  They 

are not able to make wonders with the 

Names of Hashem, for they cannot utilize the 

Sheimos Hakdoshim when they are Tamei.  

Yeshaya 6:12,13 “ ורחק ד' את האדם, ורבה העזובה

 – ”בקרב הארץ. ועוד בה עשריה ושבה והיתה לבער

“And Hashem will drive the people far away, 

and abandonment will be great amid the 

land. There will be ten more in it, then it 

shall regress and become barren.” Rebbe 

Chaim Vital explains from the Arizal– “ ורחק

 Hakodosh Boruch Hu will – ”ד' את האדם

distance man from Him because of the 

Tumah that is attached to man, “ ורבה העזובה

 and therefore, they cannot – ”בקרב הארץ

utilize the Sheimos Hakdoshim to repair that 

great distance between man and Hashem.  

However, that distance will not be for 

eternity, “ועוד בה עשריה” – there will be ten 

Parah Adumahs, “ושבה והיתה לבער” – with the 

tenth one being burned by Melech 

Hamoshiach.  There are ten letters in the 

words, “אדומה תמימה” – which represent the 

ten Parah Adumahs that there will be, with 

the final one being burned by Moshiach.  

However, the word “אדומה” is spelled in the 

Torah חסר, without the 'ו, and is only four 

letters, “אדמה” for a total of nine letters 

between the two words.  The reason is, for in 

this world now we only see that there were 

nine, and the tenth one is hidden from us, 

until the coming of Moshiach.   

זאת חקת התורה אשר “ 19:2 - עוד יוסף חי 

 The Parah Adumah was given – ”צוה ד' לאמר

to Klal Yisroel in order to purify them from 

the Tumah of Tamei Meis.  It is known that 

Tumas Meis comes from the sin of eating 

from the Eitz Hada’as, for as a result of that 

sin, it brought death to the world.  If Klal 

Yisroel were to heed the Mitzvah of Parah 

Adumah properly, it could create a Tikun for 

the sin of the Eitz Hada’as.  One of the 

effects of the eating of the Eitz Hada’as was 

that it caused a P’gam, a deficiency, in the 

letter 'ד of אחד, and by there being a drop less 

of the letter 'ד it turned into a ר, and make it 

 is regarding אחד Chas V’sholom(The אחר

Hashem, and instead of being אחד that 

Hashem is One, it could Chas V’sholom 
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become אחר).  Bereishis 3:18 “ קוץ ודרדר תצמיח

 Thorns and thistles shall it sprout for“ – ”לך

you.”  The difference in Gematria between 

the letters '(4)דand '(200)ר is דרדר“  .(196)קוץ” 

because you made the 'ד into a 'ר.  In order to 

create a Tikun, we must square the top of the 

letter 'ר to change it into a 'ד.   

זאת חקת התורה אשר “ 19:2 - מטה נפתלי 

 that 14 פסיקתא רבתי It says in – ”צוה ד' לאמר

everything that Avrohom Avinu did for the 

Malachim, Hakodosh Boruch Hu paid back 

to Avrohom’s children.  Avrohom Avinu gave 

the Malachim water, and Hakodosh Boruch 

Hu repaid that to his children with the water 

that the ashes of the Parah Adumah are 

mixed into it.  The ashes are taken and 

sprinkled on an individual, and that purifies 

him.  The ones who caused the sin of the 

Eigel were the Eirav Rav.  The question is, 

why did Klal Yisroel allow there to be an 

Eirav Rav?  Klal Yisroel should have been 

scared that they were coming from a place of 

great Tumah, and it could have a 

detrimental effect on Klal Yisroel.  Klal 

Yisroel accepted the Eirav Rav, for they 

learned it from Avrohom Avinu. The three 

Malachim who appeared to Avrohom Avinu 

were dressed in the guise of idol worshippers.  

Nonetheless, Avrohom did not turn them 

away.  Avrohom thought that they 

worshipped the dust of their feet, so he gave 

them water to wash it away before they 

entered his abode.  Avrohom then went on to 

prepare a fresh meal for them.  This was all 

done despite the Tumah they had come with.  

Avrohom Avinu recognized that one can 

purify others, and in return for that, 

Hakodosh Boruch Hu gave to his children 

the Mitzvah of Parah Adumah, which has 

the ability to purify people.  The Parah 

Adumah is what shows us that we are 

allowed to accept Geirim, and that was why 

Klal Yisroel accepted the Eirav Rav.   

זאת חקת התורה “ 19:2 - 4 – קובץ שיחות 

 It says in the Medrash – ”אשר צוה ד' לאמר

that when Moshe Rabbeinu went up to 

Shomayim to bring down the Torah, He 

found Hakodosh Boruch Hu had a Sefer is 

His hands, and He was reading from Parshas 

Chukas, the Parshah of Parah Adumah.  

What was Hakodosh Boruch Hu teaching 

Moshe Rabbeinu by the fact that He was 

learning about the Parah Adumah at that 

time? The Torah is the epitome of Taharah, 

and one cannot learn Torah properly while 

being Tamei.  Hakodosh Boruch Hu was 

learning the Parsha of Parah Adumah at 

that time, and Moshe was to go down to Klal 

Yisroel with the Torah and tell them about 

the vision he saw.  He saw that Hakodosh 

Boruch Hu was learning about Parah 

Adumah, the Parsha of Taharah, for in order 

for one to learn Torah, it must be done with 

purity.   We must purify ourselves prior to 

learning Torah.  The Medrash Tanchuma 

says that the first thing we teach our 

children is Parshas Vayikra, the Parsha of 

Korbonos. The Korbonos purify a person.  

That is the prelude to Limud Hatorah.  We 

seek to ingrain this message in our children, 

a message that must stay with them for the 

rest of their lives – that they must be pure to 

learn the Torah Hakdosha.   

זאת חקת התורה אשר צוה ד' “ 19:2 - בת עין 

 – ”ישראל אשר בך אתפאר“ Yeshaya 49:3 – ”לאמר

“Yisroel, in you I shall take glory.”  

Hakodosh Boruch Hu takes Glory in, 

“Yisroel.”  When are Klal Yisroel called, 

“Yisroel” – when they perform Ma’asim 

Tovim and act in the manner that a Yid is 

supposed to act.  When Klal Yisroel stood at 

Har Sinai, they were of the caliber of 

“Yisroel.”  The impurity was removed from 
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them, and they reached exalted levels of 

Ruchniyos.  They reached the level of the 

Avos Hakdoshim, which was the fiftieth level 

of Kedusha.  Devorim 10:15 “רק באבותיך חשק” 

“ ,is the Roshei Taivos of ”חשק“ – ערי שמישים ח

דושהק ” – the fifty levels of Kedusha.  When 

the sin of the Eigel was transgressed, Klal 

Yisroel fell from this exalted level, as they 

sullied the name of Yisroel – they were no 

longer worthy of being called, “Yisroel” – 

with which Hakodosh Boruch Hu takes glory 

in.  In order to be Mesaken it, Klal Yisroel 

needed to strengthen within themselves that 

the glory of Hakodosh Boruch Hu fills the 

entire world – and through that, they could 

once again reach the level of being called, 

“Yisroel.”  “זאת“ – ”זאת חקת התורה” – 

Gematria of 408, which is the same Gematria 

as, “חמישים שערי קדושה“ – ”חשק”- If Klal 

Yisroel want to reach the level of the fiftieth 

gate of Kedusha, “דבר אל בני ישראל ויקחו אליך” – 

Klal Yisroel need to take Hakodosh Boruch 

Hu, “אליך” – for themselves – to feel 

Hakodosh Boruch Hu, and recognize that His 

glory fills the entire world – and then they 

can reach the exalted level of the Avos 

Hakdoshim, and be worthy of being called, 

“Yisroel” through which Hakodosh Boruch 

Hu takes Glory in.   

 – קידוש וסעודת הודאה – שער הבטחון 

When we make Kiddush on Leil Shabbos, we 

say ויכלו over a cup of wine.  Why do we need 

to recite Kiddush over a cup of wine?  One 

would think that Kiddush is that which is 

Ruchniyos, and if it needs to be done “over 

something” it should be done over a Blatt 

Gemara, or something else of Ruchniyos.  

When someone wants to give special thanks 

to Hakodosh Boruch Hu, he makes a Seudas 

Hoda’ah.  He serves food and drinks, that 

which is Gashmiyos.  Why not just get 

together and learn a Blatt Gemara?  If we 

were to say ויכלו over a Blatt Gemara we 

would be declaring from an intellectual 

standpoint that Hakodosh Boruch Hu 

created the world.  It would be a 

philosophical testimony to what Hakodosh 

Boruch Hu did.  Conversely, a cup of wine 

and a piece of cake is real and tangible to us.  

It enters our body and we feel it.  We use 

food and drink in our service to Hakodosh 

Boruch Hu because we want to convey that 

Hakodosh Boruch Hu, too, is real and 

tangible.  His creation of the world is not 

philosophy.  It is fact.  

 Now we can understand why the 

Torah calls this Mitzvah of Parah Adumah, 

the “חקת התורה” – the commandment of the 

entire Torah.  Moshe Rabbeinu went up to 

Shomayim and saw Hakodosh Boruch Hu 

learning the Parsha of Parah Adumah.  This 

was to teach Moshe, who was to teach it to 

Klal Yisroel, that in order for one to learn the 

Torah properly, first he must be pure.  How 

does one become pure? When there was a 

Parah Adumah, one was sprinkled with the 

ashes from the Parah Adumah and that 

purified him.  However, there was really 

another step to true purity in order to learn 

Torah, and that is purity of the mind.  One 

must recognize that Hakodosh Boruch Hu’s 

Glory fills the entire world.  He is here – we 

just need to feel Him.  We must bring into 

our hearts and minds that Hakodosh Boruch 

Hu is real, and His relationship with Klal 

Yisroel is real.  It is as real as the food we eat 

and the liquids we drink.  When we become 

of pure mind, that is when the Torah and 

Mitzvos will truly have an uplifting effect 

upon us.  May we be Zoche to truly learn 

 – the command of the Torah – ”חקת התורה“

and that is to feel Hakodosh Boruch Hu is 

real, and then we can perform all of the 

Mitzvos properly.   
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קתח  

In קתפרשת ח  we find, what appears to be, the most tragic incident in our history. The אידין complain 
about a lack of water and משה רבנו is driven to the point of עבירה. He sinned, and was punished with 
not being allowed to enter משה רבנו .ארץ ישראל, who was more מלאך than human, sinned?! What 
exactly was the sin? The רמב"ן brings a few different possibilities. The אור החיים הקדוש brings ten! 
Maybe it was that he hit the rock. Maybe the fact that he became angry. Maybe that he called  כלל
 .Etc. etc ."ממרים הייתם" a derogatory term ישראל

 was, accentuates עבירה comments: the fact that there is such uncertainty as to what the רב אליהו דסלר
how minute the עבירה must have been. But, regardless of what it was, certainly this is an episode that 
we aren’t all that comfortable with. 

Incongruously, we find quite the opposite. On שמיני עצרת we say "גשם". There, we have the פיוט which 
begins with the words "זכור אב". It contains six stanzas, each asking 'ה to remember the מעשים טובים 
of the אבות and grant us water/sustenance/ברכה in their merit. We begin with אברהם and follow with 
 we remember how at birth ,משה רבנו When we discuss .שבטים and finally the ,אהרן ,משה ,יעקב ,יצחק
he was put in the water. And how he saved the בנות יתרו and gave their sheep water. And how when 
 HE HIT THE ROCK AND BROUGHT OUT WATER! And – "על הסלע הך ויצאו מים" were thirsty כלל ישראל
then we finish with "בצדקו" – in his merit, we should be זוכה to water. How can we bring this apparent 
wrongdoing as a זכות for כלל ישראל? 

 told him to ה' complaining again. Then אידין heard the משה רבנו :answers as follows רב שמעון שוואב
speak to the rock and "והשקית את העדה" – give them to drink. Why does משה רבנו need to serve them? 
Why can’t they help themselves?  

 ,עגל served the אידין believed that this was the ‘final straw’. When the משה רבנו explains that רב שוואב
the obviously guilty ones were slain by שבט לוי. The ones that didn’t have עדים and התראה, were forced 
to drink a mixture of water with עגל powder. It was a מי סוטה – water, that did a ruchnius audit. Those 
who were עובר, died.  

 once again this must ,("והשקית את העדה") water אידין told him to serve the ה' understood that if משה
be another deadly potion. After the entire יוצאי מצרים perished in the מדבר, now more are going to 
die?! משה רבנו saw it as his duty to protect כלל ישראל from another calamity. By hitting the rock instead 
of speaking to it, water came flowing out in large quantities, as it says "ויצאו מים רבים". And then it says 
""ותשת  – they drank. It doesn’t say that משה רבנו gave it to them, rather, they helped themselves. משה 

did this with the knowledge that he would be the one to pay the heavy price. But it will save כלל ישראל. 
That’s his job. The shepherd saves the sheep. He knew that it was 'רצון ה for him to ‘disobey’ the exact 
orders, to hit the rock and produce plenty of water. 

So this episode is marked in our history as the ultimate example of selflessness. A literal act of  מסירת
 gave away his promising future for his ‘flock’ by producing an abundance of water. In משה רבנו .נפש
his זכות we daven yearly that 'ה do the same - give His undeserving flock - water, sustenance, and ברכה. 

אל ידי 'קהל בית תפילה' רמת אשכול ירושלם תובב"ע                   
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That was משה רבנו. Most of us aren’t great leaders in כלל ישראל. (At least not the ones reading this!) 
But we lead our family, our children. They are our flock. Is there anything in life that we shouldn’t give 
up for them? Time? Sleep? Comfort? Money? Why do we have these things, if not to give/use them 
for our family? It isn’t called ‘giving up’. It’s called using it properly.  

Just this week, I witnessed a disturbing incident. A principal, who was dealing after school hours with 
a teenaged student who was in some sort of trouble, said to her: “You’re stealing my time. You stole 
two hours of my time”. I told the principal “Your time belongs to your student. She didn’t steal it and 
you didn’t give it to her. If that’s what she needed, then it belongs to her!” 

Often it’s a real challenge. Real מסירת נפש. Maybe, one day, someone will compose a פיוט and ask 'ה 
to bring ברכה to כלל ישראל in the זכות of your מסירת נפש. Maybe your children will be the composers! 

 הלכה למעשה

 )כ"א, ט( והיה אם נשך הנחש את איש והביט אל נחש הנחשת וחי

 משקים מגולים
Years ago, poisonous snakes were a common sight. There was true fear that they would “taste” your 
drink while simultaneously ejecting venom inside your cup. For this reason, חז"ל prohibited drinking 
uncovered משקים (beverages), which were left unsupervised. This is known as (גמ' ע"ז ל.) .משקים מגולים 

 Beverages include water, soda, coffee, tea, beer, wine (אינו מבושל), milk, and honey. Real fruit 
juices and oils are not included. (רמב"ם הל' רוצ"ח י"א ז' וח', טור ס' קט"ז, פרישה ס"ק י"ב, ס' שמירת הגוף והנפש י"א כ"ח( 
Uncovered refers to completely uncovered. Even a napkin loosely draped on top is sufficient. If it 
was left uncovered inside the refrigerator, it remains permitted. (ס' שמירת הגוף והנפש שם)  

 This halacha is only when there is an opening in the container large enough for a small snake to 
fit through (about the size of a child’s pinky). (ב"י שם) An open can/bottle of soda, pitcher of water 
etc. can be a problem. A kettle is also a problem unless there is a screen inside the spout.  

 Snakes don’t touch hot food. Therefore, if the liquid was steaming hot, there is no issue. For 
example, a pot of hot water and pasta may be left unsupervised. ('רמב"ם שם הל' ח) 

 Unsupervised means that the beverage was out of sight for a few seconds. ( ערוה"ש סק"גע' גמ' חולין י. ו ) 
As long as someone (even a baby) was in eyesight of the beverage  it is permitted. The person 
needn’t be actually watching the beverage but must be awake. (ע' פר"ח וערוה"ש) 

Nowadays, it is unusual to find snakes in most urban neighborhoods and therefore in most locations 
it is no longer necessary to prohibit שו"ע יו"ד קט"ז א', שו"ע או"ח ס' רע"ב א', ומ"ב ס' ק"ס ס"ק כ"ג( .משקים מגולים( 

However, people often do find themselves in places with snakes (albeit non-venomous), and in such 
places, one must practice all of the halachos above.1 This is common when people go hiking, camping, 
or to the mountains for vacation. One should be careful to not allow liquids to remain unsupervised, 
even momentarily.2 Where it was accidentally unwatched, the beverage should be thrown away.  

Visit our website: beistefillahramateshkol.org 

                                                           

הגר"י ברקוביץ שליט"א שאפילו אם רק ידוע שמקום זו הוי מצוי לנחשים לא ארסי עדיין יש לחוש לדין זו כיון שאין אנו מו"ר ושמעתי מ 1
 איזה הוי ארסי ואיזה לא הוי ארסי. בקיעין

פתחי תשובה ס' קט"ז סק"א בשם השל"ה דמ"מ כדאי להוסיף, שיש מחמירים מאוד בענין זה אפילו במקומות שלא מצוי נחשים. וכן הביא הב 2
רת אליהו פרשת בראשית . ומשמעות הגר"א באדצ"השומר נפשו ירחק מזה וכו'. עוד הביא שהגר"א היה נזהר מאד בזה וכן הוא במעשה רב אות 
ובאורחות רבינו  בקיצשו"ע ל"ג סע' ה' כתב להחמיר.עה"פ ועפר תאכל דהוא משום רוח רעה וע' בס' שמירת הגוף והנפש ס' מ"ד הערה ב'. וגם 

נפלא. אמו של  בספר טובך יביעו ח"א עמוד ס"ו כתב מעשה ח"א דף ר"ו הביא שהחזו"א והסטייפלר היו נזהרים מאוד בזה ואפי' לנטילת ידים.
הגר"ח קניבסקי )אשת הסטייפלר אחותו של החזו"א( הקפידה מאד על מים מגולים, פעם שאל הגר"ח את אמו על זה "הרי לא מצויים נחשים 
בינינו ומדוע לחשוש?" ולאחר קצת זמן גילינו נחש ארסי בתוך קערה של חלב שעמדה בבית. וכשגילינו את המעשה הזה להחזו"א אמר "כמה 

 כים חכמי ישראל שראו הכל ברוח קדשם."ברו
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