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R’ Moshe Sternbuch shlit’a (Taam V’daas) writes:

   “wvatv atr ,t grpuw - We see from here uncovering a married woman’s hair is a disgrace which compares her to a harlot.

Even the slightest amount of hair may not be uncovered, but the more hair that is uncovered, the greater the disgrace. The

Rambam says that even the sotah’s hair remained partially covered. He writes: “She stands between them without a net

and without a cloth, just in her clothes and with a skullcap on her head.” Even she was forbidden to completely uncover

her hair. This contradicts those who think that any small covering is enough. In fact, no hairs may be visible at all. ”
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Chacham Rabbeinu Chayim ben Attar zt”l (Ohr HaChayim HaKadosh) writes:

     “wlrnahu wv lfrchw - ‘Hashem shall bless you and protect you.’ Chazal tell us that this blessing refers

to parnassa - one’s livelihood. As we know, ‘One who increases his possessions, increases his

worries,’ and the minds of wealthy people are unsettled as they must supervise all their assets. Their

time is always short and their nerves under strain. However, Hashem’s blessing will only enrich a

person ‘and will not add sadness with it.’ For Hashem’s blessing is complete. Thus, after He blesses

us with wealth, He then ‘protects’ us from all the worries and problems associated with prosperity, as

the Torah tells us, ‘You shall be only on top, and you will not be on the bottom.’”

A Wise Man would say: “The reason a dog has lots of friends is that he wags his tail not his tongue.”                          

Mazel Tov to Mazel Tov to Mazel Tov to Mazel Tov to 
Matis & DevorahMatis & DevorahMatis & DevorahMatis & Devorah
Friedman on theFriedman on theFriedman on theFriedman on the
birth of their firstbirth of their firstbirth of their firstbirth of their first

grandchild to theirgrandchild to theirgrandchild to theirgrandchild to their
children, Tuvia &children, Tuvia &children, Tuvia &children, Tuvia &
Ayala, and to theAyala, and to theAyala, and to theAyala, and to the
Lamm, Minzer &Lamm, Minzer &Lamm, Minzer &Lamm, Minzer &

Friedman families.Friedman families.Friedman families.Friedman families.
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v"g vnka ovrct wr ,c kjr tahr u,hgru k"z whcuy wr ic rykt ktuna ;xuh ovrct wr ,nab hukhgk nply : A Nazir is a man who voluntarily takes an oath to

abstain from all worldly pursuits, including drinking wine,

cutting hair, and becoming impure. And yet, the Torah calls

him a "tyuj" (sinner) since such extreme behavior is not

encouraged. One should live his life by the ideals of the Torah

    A SERIES IN HALACHA
   LIVING A "TORAH" DAY

"okuf sdbf vru, sunk,u" - The Greatest Mitzvah of All (78)
Torah Study vs. Mitzvah Obligations (cont.): Answering
vauseca ohrcs. A very common question with regard to the

topic of pausing in the middle of learning is what to do when
one is learning, or taking part in a Torah shiur in a place of
Tefillah, and a minyan reaches certain places where Amen,

Borchu, Kedusha, etc., is recited out loud. Should he/they pause
learning and answer with the congregation, or should he/they
just continue learning without interruption? Since not all these

Tefillah “responses” have the same halacha, we will discuss them
one by one, first as an individual and then as an entire group. 
“Boruch Hu U’varuch Shemo.” If one is in the middle of

learning and Chazarus Hashatz (repeating over Shemona Esrai)
starts, he should not interrupt to answer “Boruch Hu U’varuch

Shemo” because there is no obligation mentioned in the Gemara

to respond to it. Rather, it is proper conduct based on what the
Tur (1) writes that he heard from his father, the Rosh. 
“Amen.” On the other hand, saying Amen is indeed an obligation

for all those who hear a beracha, and at first glance this includes
those who are in the midst of learning Torah and can hear the
beracha. There is a difference of opinions among the earlier

Acharonim whether one who is learning must stop for Amen. The
Kaf Hachaim (2) brings from the Pischei Teshuva that one has

and not think that he must be holier by denying himself in this

world. The Kozhnitzer Maggid zt”l would say: “It is better

for one to not fast all day and fool the rest of the world into

thinking that he is fasting, then to actually fast all day and

fool himself into thinking that he is holier than everyone else!”

   `"hily cltyxid jexa x"den z`n 
qhiid cplailw jexa miig zxhr llek y`x 

to stop and answer Amen like every other mitzvah one has to stop

for when he can’t send another to take care of the mitzvah. The
obligation to answer Amen is on all those who hear and one cannot
take care of that with someone else. However, other opinions (3)

hold that one does not have to stop his learning to answer Amen. 
Opinion of Contemporary Poskim. Contemporary Poskim like
R’ Shlomo Zalman Auerbach zt”l, R’ Shmuel Wosner zt”l

and others (4) rule like the second opinion that one doesn’t have to
stop his learning to answer Amen. They suggest a number of
reasons for this (according to the understanding of this writer):

Answering Amen requires proper concentration to know what
he is answering on and to time it properly so it shouldn’t be a
"vnu,h int" (an “orphaned” Amen that is not said right after

the end of beracha), or a "vpuyj  int" (a “rushed” Amen that
is said before the beracha is completely finished). Since it is
very hard to do this while one is concentrating in the middle

of learning, Chazal never required one to say Amen in this
situation. (Reasoning of Salmas Chaim, ibid)
The obligation of saying Amen was required only when a

person is somewhat involved in that activity. However, if
someone is obviously part of another mitzvah activity, there
was never an obligation put on him to answer Amen.

(Reasoning of Halichos Shlomo, ibid) To be continued.

1)

2)



    Rashi tells us the connection between the mitzvah of giving the kohen his 24 priestly gifts (vbuvf ,b,n) and the parsha of
Sotah: “If a man refrains from bringing the special gifts to the Kohen, in the end he will wind up bringing his wife to the
kohen as a sotah.” What is the message here? Does the punishment truly fit the crime? R’ Avraham Pam zt”l explains that
if we do not give the rabbis, teachers and morahs of our children the respect and honor they deserve, in the end WE will
suffer. Our own children will lose their faith in Torah leaders. When children hear their parents speak negatively about
Gedolim, Roshei Yeshivos, and any Torah figure, it automatically sends a negative message to their brains and they say: “If
I don’t have to listen to THEM, then I don’t have to listen to YOU!” You are in fact doing yourself in by not giving Torah
leaders and teachers their due respect. When children r”l throw off the yoke of Torah and mitzvos, it is because a tiny
negative seed was planted in their minds which grew and developed into a giant tree of doubt and confusion. 
     Perhaps the removal of the head-covering of the sotah is the equivalent of one who removes his connection to Torah and
mitzvos. This can happen from not giving the Kohanim their rightful gifts! Our children’s Rebbis and Morahs should be
spoken about with great respect. This is the greatest gift we can give them. It is also a gift we give our children and the most
important gift we give ourselves. Because the day might come that you will need to bring your son or daughter to a Torah
authority to help make an important decision in life, and if you have spoken against the Rav or Rebbetzin, you can be sure
they will have no influence on your child. Dear parents, we have just accepted the Torah with the famous words “Na’aseh
v’Nishma.” Let us accept our Gedolim, leaders and those who teach Torah with the same devotion, commitment and faith.
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    The end of the sedra  describes all three korbanos the Nesiim brought and the dedication offerings. If you look at them
you’d see that they are all identical. A Bar Mitzvah boy reading this parsha might think it is quite hard due to its size but in
truth, he would find himself reading a sizeable group of the same posukim twelve times. The question is why did they all bring
the same korban and why is it repeated 12 times? After all, every word in the Torah is very valuable.
     The Medrash says that the nasi of shevet Yehuda was Nachshon ben Aminadav and after him came the second nasi,
Nesanel Ben Tzuar, from shevet Yissachar. But Nesanel was faced with a dilemma. What should he bring? My machshava
here is that Nachshon had already brought the first korban. If Nesanel were to “raise the bar” by escalating the size and
value of his korban over that of his predecessor, he realized there would be no end to this practice. Each nasi would want
his korban to be greater than the one before him, and this would just foster anger, resentment and jealousy, with plenty of
lashon hara as well. So Nesanel ben Tzuar did a wonderful thing, setting an example for all the Nesiim after him, by
bringing the same korban as Nachshon did. In fact, it was identical to Nachshon’s korban in every which way. He did this
purposely. As a result, this move enamored everyone after him to do the same thing. Thus, all their offerings were identical.
Nesanel set the tone and everyone followed him. Hashem showed His pleasure to the Nesiim for not trying to outdo the next
nasi, and therefore He repeated every word and ingredient of each nasi’s korban in the Torah itself, since these offerings were
deliberately identical in order to avoid feelings of hatred and jealousy. They promoted a sense of shalom and achdus.
Hashem considered them as a korban tzibbur and allowed them to even be brought on Shabbos. This is the way a ben Torah
thinks and acts. May Hashem grant us a life of gezunt and nachas and of course, shalom - peace, amongst everybody.        

 /// kgn uc vkgnu u,at vya, hf aht aht(ch-v)

                                                                                                                                                                                                              

 vcm lbyc ,tu ,kpb lfrh ,t wv ,,c lng lu,c vgcaku vktk l,ut wv i,h /// ,tnyb hfu laht ,j, ,hya hf ,tu(tf'f-v)
      In his later years, the great Sephardic leader, Chacham Chayim Yosef Dovid Azulai zt”l, renowned throughout the
world by his acronym, Chid”a, remarried and settled in the Italian city of Livorno. After a life spent traveling around the
world raising money for the beleaguered Jewish community of Chevron and strengthening Jewish communities near and far,
the Chida was happy to live out his remaining years focused on his writings and teaching Torah in his yeshivah.
     In “Shem HaGedolim Hachadash,” an amazing story is told about the holiness of the Chida. One day, as he was sitting
in his yeshivah discussing halachic matters with members of the Livorno Beis Din, a well-respected man came to him with
a complaint that he suspected his wife of possible infidelity, since she had been spotted cavorting with another man in
private. The Chida listened to the man’s accusations and whatever proof he claimed he had, and then he declared that
according to the laws of the Torah, he must divorce his wife immediately. This proclamation took the room by storm as
everyone - including the accuser himself - wished to understand upon what basis did the Chida make this ruling? 
     One of the head judges of the Beis Din was outraged. The woman in question was a relative of his as well as a number
of the other judges, and he believed he knew her character well. “Our great and holy master,” he began as he turned to face
the Chida, “teach us from whence you have derived this ruling? There are no witnesses. This man brings no real proof.
What is this? Prophecy? Are you now a prophet who brings down the word of Heaven? Do we not read very clearly that
Torah ‘Lo Bashamayim Hee’ - the Torah did not remain up in Heaven, and we do not abide by Heavenly rulings down on
this earth! Or maybe the master is displaying Ruach Hakodesh, the Divine Spirit, in his words? If so, this can be a very
dangerous precedent, for due to our many sins, we do not have a Temple, nor do we have prophets and priests who can
speak to Hashem. What we do have is the words of our Sages and our understanding of the holy Torah!”
     All those present stared at the Chida indignantly, but he paid them no mind. He looked at the man who had accused his
wife and once again stated matter-of-factly, “You must divorce your wife at once!”
     Well, this didn’t sit well with the judges and they rose to defend the woman’s honor in the city. In due time, a large
scale conflagration broke out and the city of Livorno was torn with strife. The judges and the woman’s family led the
charge against what they considered a “frivolous” ruling, while the defenders of the great Chacham Azulai insisted that if
the Gaon had ruled so decisively in this matter, it was obviously with good cause. 
     The elderly Chida was told about the huge machlokes that was raging in the city and he immediately worked to quell
the argument. His first directive was to call the woman herself to his office in the second floor loft of the Livorno
Yeshivah. He wished to speak with her and he insisted that she come at once so the matter can be put to rest.
    The defiant woman came and stood in the entranceway of the Chida’s office. The moment he saw her, he stood up and
removed a Sefer Torah from the small Aron in his study. He opened it to the parsha of Sotah and began to read aloud in
the familiar sing-song melody of the Trop. The woman stood there for a while and then rudely turned her back and began
to leave. As she was about to walk down the steps, the Chida raised his voice and read out loud, “If you have not strayed
in defilement ... you shall be innocent... but if you have strayed with someone other than your husband ... Hashem will
make you a curse among your people ...” As her foot touched the first step to go down, she suddenly doubled over and her
face began to turn colors. Her eyes bulged in their sockets and she cried out in pain as the Biblical curse of the Sotah came
to pass right before the people’s eyes! A few rushed to help her but it was too late and they screamed, “Hurry and remove
this cursed woman, so that her corpse doesn’t defile the holiness of the Chida.” It was clear to one and all that the Chida
was a saintly Tzaddik and not one to be trifled with. In commemoration of this miraculous occurrence, a number of the
wealthy members of the community paid to have the the steps leading down from the Chida’s study coated in gold.               
     

 /rfaah thab rgum ic ktb,b chrev hbav ouhc
 /// ,jt ;xf ,rge ubcre ,t chrev   (yh'jh-z)

 //// sgun kvtc tan ,scgu vscg ,scg scgk tcv kf(zn-s)
    The Gemara (Erchin 11a) states: "vru,v in vrha rehgk ihbn"
- Where do we know that song is obligatory from the Torah?
As it is says, “Then shall he serve in the name of Hashem, his
G-d.” Which service (Avodah) is done in which Hashem’s
Name is mentioned? You must say: It is song ... R’ Masna
said, It is derived from here: “Because you did not serve
Hashem, your G-d, in joyfulness and with gladness of heart.”
Which service contains joyfulness and gladness of heart?
You must say: It is song. “To perform the service for the
service ("vsucg ,sucg"): This refers to the music with cymbals
and harps, which is a service for another service (Korbanos).” 
   Why must there be a “service for the service”? Rabbeinu
Yitzchok Karo zt”l (Toldos Yitzchok) explains that when
one brings a korban, he must confess his iniquities and come
before Hashem with humility and sadness (iucmg) for his sins.
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CONCEPTS IN AVODAS HALEV            

FROM R’ CHAIM YOSEF KOFMAN    

On the other hand, our Sages teach that one may not perform
a mitzvah with sadness, as it says, “Because you did not serve
Hashem, your G-d, in joyfulness and with gladness of heart.”
Thus, the Leviim sing at this time, for their songs stir the soul
and bring joy. In the end, he writes, the sinner brings his
korban with humility and sorrow, while the Leviim sing and
play music and they take the place of the owner, as if the one
bringing the korban is truly infused with happiness and joy.
   The job of a chazzan is to chant the melodies of the
prayers.  When his voice soars in song, it is meant to inspire
those praying around him. Sometimes, though, the chazzan
gets carried away with the sound of his voice. It is because
of this that many mock the role of a chazzan. “Chazzanim
zenen naranim,” (cantors are naive) they say jeeringly. To
this refrain, Cantor Moshe Koussevitzky would respond,
“Yuh, uber nisht yeder naar ken zayn a chazzan.” (Yes, but
not every naive simpleton can sing like a chazzan!)

 FROM THE WELLSPRINGS OF   
R' GUTTMAN - RAMAT SHLOMO  

lyn: A man spent his days steeped in prayer, fasting and
torturing himself as a way to do Teshuvah for his sins. Many
people were impressed with the penitent’s efforts  and urged
him to go see the holy Rizhiner Rebbe, R’ Yisroel
Friedman zt”l, to receive semicha and enter the rabbinate.  
    He came to Rizhin and appeared before the Rebbe. He
explained that he wore only white, drank nothing but water,
would roll in the snow and stick nails into the soles of his
shoes as "ohpudhx" (self-mortification), as well as hit himself
every day with 40 lashes, to receive the proverbial ,uekn.
     The Rizhiner did not say a word. Instead he focused his

gaze outside, as he watched the stablehands bring the horses
in from the cold winter’s snow, to drink from the trough.
    He turned to the man and said, “Do you think I am
impressed with your actions? It seems to me no different
than the horse outside. He too wears a coat of white fur
every day; he too, is brought to drink water at the drinking
trough. The blacksmith drives nails into the bottom of his
horseshoes as he prances around in the snow. And to top it
all off, his master keeps hitting him with his riding whip”
     The Rizhiner concluded by saying, “But at the end of the
day, he remains nothing more than a horse....!” 



WORKING MAN'S MISSION II
Reproduced from "Living Kiddush Hashem" by Rabbi Shraga Freedman, 
with permission of ArtScroll/Mesorah Publications. 
 
Many people have discovered that their observance 
of mitzvos bein adam laMakom has a profound 
impact on their coworkers, and often protects them 
from the pitfalls of a secular environment.

One man told me that he always feared that his 
yarmulke would put him at a disadvantage, so in 
his first two corporate jobs, he did not wear one. 
Fifteen years ago, he put on a yarmulke at work, and 
has found that the effects have been positive. He is 
highly respected by his peers. The yarmulke protects 
a person from falling prey to tempting corporate 
shenanigans; it reminds him that he represents 
Orthodox Jewry, and must be careful about his 
behavior. 

Another man once went to a meeting in the South, 
in an area where he generally removes his yarmulke 
before meeting prospective clients. After giving a 
long financial presentation, he asked if there were 
any questions. No one had anything to ask, which was 
unusual. When he returned to his car and went to 
retrieve his yarmulke from the glove compartment, 
he realized that he had never removed it! He realized 
that there had been no questions because they had 
seen that he was a religious Jew, and he assumed that 
the deal would not materialize.

A few weeks later, he was surprised to receive a call 
informing him that they wished to proceed with the 
plan. He commented that it was unusual for a client 
to commit to a plan without asking any questions.

“We could see that you are a man of G-d,” the client 
said, “so we trust everything you said.” 

TRUE SACRIFICE 
By Rabbi Moshe Pogrow

Based on excerpts from the commentary of Rabbi Shamshon Raphael Hirsch zt"l on Chumash, with 
permission from the publisher. 

The people’s words to Aharon show that cheit ha'eigel was not a typical case 
of idolatry. They wanted Aharon to make a replacement not for Hashem, 
but of Moshe. But pinning one's hopes for the future on a “Moshe” is totally 
antithetical to Jewish belief in the  nature of G-d’s relationship with man.

Hashem had warned them immediately after Matan Torah that man may not 
represent the godly in physical form; rather, he should draw himself near 
to G-d by filling himself with spirituality and subordinating his life to the 
commandments. To become close to Hashem and secure His guidance, man 
must not influence Hashem, but himself. He should focus not on shaping his 
fate, but his actions. The only way to influence his fate is by suiting his way of 
life to the ratzon Hashem—obedience to G-d is all that is necessary to bring 
blessing to man, community and individual. Nothing can take its place.

Those who said to Aharon, “Make us gods who will go before us, for we do 

In Gan Eden, Adam didn't have to make an effort; everything 
was prepared for him. But after eating from the eitz hadaas, it 
was decreed that he would earn a livelihood by the sweat of his 
brow. Since then, everyone must work. However, our livelihood 
depends on what Hashem decides to give us on Rosh Hashanah. 
Since we must work in order to receive it, it is easy to think that 
we are the ones who make the parnassah. Many smart, talented 
people have been unsuccessful in earning a living, but it is human 
nature to make this mistake. Bareich Aleinu helps us remember 
that our success or failure is in the hands of Hashem. 

Adapted from Biur Tefillah (Ani Maamin Foundation)
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BAREICH ALEINU:

IN THE HANDS OF HASHEM
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not know what happened to Moshe,” were 
caught up in a delusion. They saw Moshe not as 
a tool of Hashem, but as a human being who had 
surpassed ordinary human nature to become 
godlike. They thought that his influence could 
assure them of Hashem’s protection. In their 
eyes, it was not Hashem Who brought them out 
of Egypt through Moshe, but Moshe who caused 
Hashem to perform miracles.

To them, the bond with Hashem was not 
formed by the Torah. They considered Moshe 
to be the vital link in their connection; only 
as long as he was alive could they be certain of 
Hashem’s protection. If there was no Moshe, 
they reasoned, they would have to force G-d’s 
hand. They had not yet absorbed the Jewish 
idea that as long as he conducts himself in 
accordance with G-d’s Will, man has direct 
access to G-d, with no need for an intermediary.

One who makes an offering to Hashem and His 
Torah surrenders himself through it to Hashem 
and to a holy moral law. He renders homage to 
something exalted and noble that towers above 
man and invites him to aspire to its level. But 
offerings brought to a god of one's own making 
spring from egotism. Such an offering does not 
imply any sacrifice of self by the individual—he 
believes he can force the supposed master of 
his fate to comply with his wishes. He attempts 
to control not his desires, but his god. Such an 
offering—the antithesis of a Jewish offering—
leads to self-centered pleasure-seeking, and an 
unleashing of the individual's base instincts.

At the very moment that the Torah entered the 
world, the sole guarantor of the link between 
Hashem and klal Yisrael, the Jewish people 
learned that even the slightest deviation from 
allegiance to one G-d, no matter what its form, 
inevitably leads to a denial of the law.  

THE GREAT HOAX
by Rabbi Dovid Sapirman, Dean, Ani Maamin Foundation

It seems preposterous that the Jewish people could be tricked overnight into 
worshipping golden calves. They all knew what had happened as a result of the 
golden calf that the Jewish people had made shortly after Matan Torah. How 
was it possible to get them to buy into something so silly?

The idols of those days were generally not intended to serve as a replacement 
for G-d, but as a go-between. Yeravam convinced the people that the only reason 
their ancestors had been punished for making a golden calf was because they 
were destined to have a Beis Hamikdash, with two golden keruvim over the aron 
that would serve that purpose instead. Now, however, that G-d had rejected the 
house of David, and the people of Yisrael would no longer have easy access to 
the Bais Hamikdash, it would be acceptable, even desirable, to have such images 
as an intermediary between them and Hashem.

The people might have been skeptical, might have refused to accept such an 
innovative ruling, but Yeravam was prepared. He showed them a document, 
signed by Achiya Hashiloni, stating that one must obey Yeravam even if he 
tells you to worship idols. Though the signature had been obtained under false 
pretenses, the authority of Achiya, combined with the great Torah knowledge of 
Yeravam, was sufficient to soothe any pangs of conscience.

Later in the history of the kingdom of Yisrael, Yehu ben Nimshi was anointed 
king. He followed the prophetic instructions he was given, killing out the 
idolatrous house of Achav, and the navi Yonah told him that he had pleased 
Hashem and would be rewarded with four generations of descendants who 
would sit on the throne of Yisrael. Furthermore, the Gemara tell us that 
Yehu was a great tzaddik. Yet nevertheless, even he still committed the sin of 
worshipping Yeravam’s golden calves. What misled him to do this? He saw 
the signature of Achiya Hashiloni on that ancient document, and erroneously 
thought that the golden calves had a hechsher of sorts.

During Yeravam’s reign, his son became ill. Yeravam sent his wife to Yehuda to 
ask the navi Achiya if he would live. The queen disguised herself, so that the navi 
would not know who she was, but Hashem had told Achiya that she was coming, 
and he greeted her with a terrible prophecy. Yeravam’s family would be utterly 
annihilated, their bodies left to rot in the fields, with only this one son meriting a 
normal grave. What had he done to deserve a dignified burial? He had been one 
of the guards at the Yehuda-Yisrael border, and had secretly left his post to be 
oleh regel to the Bais Hamikdash for Yom Tov. But even he was not spared from 
death, for he should never have returned to his father's home.  

BOUNCE BACK

How do blind bats find their food?

Hashem gave animals an innate desire for nourishment. They do not calculate their diets based on 
nutrition and availability—they instinctively hunger for their staple food, even if it seems illogical.

Most bats are effectively blind, yet their diet consists of speedy insects like mosquitoes, and flies. 
Hashem has given them a special tool to hunt prey in the dark: echolocation. As it flies, the bat lets 
out a screech at a pitch too high for humans to hear, and from the time it takes the echo to return, 
it knows how far away the bug is. It then swoops in, stabs, and ingests it. Despite living in darkness, 
the bat can live on this impractical food source.Hashem has given it the perfect tools to do so.  
Adapted from Rabbi Bentzion Shafier on Chinuch.org.
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By Rabbi Meir Orlian

I received a 
summons to 
appear before 
beis din. I showed 

up on the appointed date but the plaintiff 
did not.
Q: May I demand reimbursement for my 
lawyer and toen (advocate) that I had to pay 
even though beis din did not convene? I also 
had to miss a day of work; is he obligated to 
reimburse me since it was for naught?
A: We have previously explained (Business 
Weekly #152) that when a plaintiff files a 
suit against another, even if he does not 
win, he is not obligated to reimburse the 
defendant for his expenses (C.M. 14:5). But 
if the plaintiff filed a frivolous claim and 
knew he would not win, he is obligated to 
reimburse the defendant for his expenses 
(Yeshuos Yisrael 14:4). 
In your case, let’s assume that the plaintiff’s 
complaint is valid, but since he did not 
appear in beis din at the designated time, 
the money the defendant spent to defend 
himself was wasted. Rema (C.M. 14:5) rules 
that in such a case the plaintiff is obligated to 
reimburse the defendant for his expenses. 
The basis for his liability is garmi (indirect 
damages that border on direct damage, for 
which one is liable [Nesivos 200:13, 232:10]). 
Others explain that the basis of the liability 
is that the defendant spent money based 
on the plaintiff’s instructions. The plaintiff’s 
liability is based on arev (guarantor), since 
he instructed the lender to spend money 
(Imrei Binah, Dayanim 21; cf. Minchas Pitim 
209:4). Seemingly, if he told the plaintiff 
that he would bring a toen, the plaintiff 
would have to compensate him for that 
expense as well. However, some state that 
in many batei din in Yerushalayim they 
do not obligate the plaintiff to pay the 
defendant’s expenses but inform him that 
he has a moral obligation to pay (Teshuvos 

The class was sitting around the table during lunch.
“Jacob, you borrowed $1,000 a year ago and haven’t paid 
up yet,” Ariel said loudly.

“Oh, sure!” replied Jacob, in an audible voice. Many ears perked up.
The following morning, Ariel approached Jacob. “Now that you admit that you owe,” he said, “I 
would appreciate payment!”
“You think that I was serious yesterday?” replied Jacob. “I don’t owe you a penny!”
“But you admitted outright that you owe me,” responded Ariel. “The whole class heard you, 
loud and clear!”
“I was just joking,” said Jacob. “I thought that you were pulling my leg, so I responded in kind.”
“I was 100-percent serious,” Ariel declared. “This loan has been on my mind all year.”
“Well, I wasn’t serious,” Jacob retorted.
“I doubt that such a claim is valid,” argued Ariel. “A monetary admission suffices to obligate you, 
as if there were testimony against you!”
“I did not intend to admit sincerely,” insisted Jacob. “I don’t owe anything and will not pay! You’re 
bothering me for nothing!”
“In that case, I’ll have to sue you,” Ariel declared. “Now I have evidence! A lot of people heard 
your admission.”
Shortly afterward, Jacob received a summons to appear at Rabbi Dayan’s beis din.
“I lent Jacob $1,000 a year ago and he hasn’t paid,” claimed Ariel.
“What do you say to the claim?” Rabbi Dayan asked Jacob.
“I don’t owe him a penny,” replied Jacob. “I never borrowed from him.”
“Do you have any evidence of the loan?” Rabbi Dayan asked Ariel.
“Two weeks ago, Jacob admitted the debt 
before the entire class,” replied Ariel. “I 
brought two witness who can testify to the 
admission.”
Rabbi Dayan heard the witnesses, who 
testified that Jacob acknowledged his debt 
to Ariel.
“What do you have to say in light of your 
admission?” asked Rabbi Dayan. 
“I was just joking,” replied Jacob. “I didn’t 
take him seriously and responded in kind.” 
“Jacob’s claim is acceptable in this case,” 
ruled Rabbi Dayan. “This admission is 
insufficient to obligate him.”
“Could you please explain?” asked Ariel.
“The Gemara (Sanhedrin 29b) addresses 
this case,” replied Rabbi Dayan. “Someone 
said to another, ‘You owe me money,’ 
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guarantor #7

V’Hanhagos 4:303 bases this practice on Biur 
HaGra 14:31).
Concerning the missed day of work, there 
are some authorities who categorize this as 
sheves — unemployment. It is similar to the 
case of an employer who, at the last minute, 
cancels the employment agreement and 
the employee cannot find alternative 
employment, in which case the employer 
must reimburse his employee for the loss 
he caused (C.M. 333:2; Ketzos 333:2). Others 
contend that sheves applies only when one 
directly assaults his friend. Although an 
employer who reneges on an employment 
agreement is obligated to pay, that is due to 
an enactment of Chazal in an employment 
relationship (see Nesivos 333:3). Therefore, 
in your situation, where there is no such 
enactment, the plaintiff cannot be forced 
to reimburse you for indirectly causing loss 
of wages (see Mishpat Hamazik 18:16; Seder 
Hadin 10:27). There is, however, a moral 
obligation (latzeis yedei Shamayim), similar 
to any other indirect damage (see Business 
Weekly #274 as to whether there is a moral 
obligation to reimburse for lost potential 
profit [menias revach]).
Even if the plaintiff is not obligated to 
compensate for sheves, Poskim debate 
whether the plaintiff is liable for the 
defendant’s physical exertion and effort to 
come to beis din (see Erech Shai 14:5, 200:7; 
Be’er Moshe, Slabodka, C.M. 6).
The above applies if the plaintiff intentionally 
skipped the session or did not appear due 
to negligence. If he can demonstrate that he 
was not able to attend due to circumstances 
beyond his control and was not able to call 
and cancel, he is exempt from having to 
reimburse the defendant (Pischei Teshuvah 
14:15; Minchas Pitim 209:4).

money matters

and he replied, ‘Yes,’ but the following day refused to pay and claimed that he was joking 
(meshateh ani). He is exempt, even if witnesses overheard the admission, but is required to 
swear that he does not owe and that he admitted in jest” (C.M. 81:1; Sma 81:2).
“Why is that?” asked Ariel. “Isn’t a person’s admission like the testimony of witnesses?”
“It is, indeed,” replied Rabbi Dayan. “However, that applies when the admission is sincere. 
But a person can claim that he admitted in jest in certain situations. Beis din will not raise the 
possibility of an insincere admission, though, unless the person claims so on his own” (C.M. 
81:3).
“When can such a claim be made?” asked Jacob.
“According to the Shulchan Aruch and most authorities, a person can claim that he admitted 
insincerely only if the other party initiated the demand, but not if he admitted of his own 
initiative,” answered Rabbi Dayan. “The rationale is that the one who admitted can claim: ‘Just 
as you demanded in jest, I responded in jest.’ The Shach, however, maintains that a person 
can claim meshateh ani even if he initiated the admission” (C.M. 81:5; Shach 81:12).
“Are there other limitations on this claim?” asked Ariel. 
“If the admission was made in court, before witnesses who were appointed to hear the 
admission, during severe illness, or when said in a context and tone of complete and sincere 
admission — a claim of insincerity and joking is not accepted,” replied Rabbi Dayan. “Similarly, 
if the other party holds money of the person, we do not accept a claim that the admission was 
insincere” (C.M. 81:2, 6, 8; Pischei Choshen, Shtaros 11:50-62[122]).

For questions on monetary matters, 
Please contact our confidential hotline at 877.845.8455 

ask@businesshalacha.com
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Guarantor After Loan  Was Granted
Q: My friend took out a loan, and after he received the money I agreed to be a 
guarantor. Is such a commitment binding?
A: A verbal commitment after the loan was granted does not suffice to obligate a 
guarantor, since the lender did not initially rely on him. There is a dispute whether 
an informal written commitment suffices (C.M. 129:1, 4).
However, the guarantor becomes obligated in one of these cases:
The guarantor accepted responsibility with a kinyan sudar, even if not done before 
beis din or witnesses but in private (C.M. 129:1; Sma 129:4).
Beis din relied on the guarantor’s commitment to avoid collecting the loan when 
due, or the lender relied on the guarantor to return a collateral item (C.M. 129:2,3).
The lender initially stipulated obtaining a guarantor for the loan, even though he 
committed only after the money was given (footnote, Sma 129:4).
The guarantor signed legal documents that are valid according to the common 
commercial practice and law of the land (Maharsham 7:136)
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employee and an oness occurs, the employee is 
not obligated to refund the money, even if they 
did not stipulate that it is non-refundable. The 
rationale is that since the employer paid before 
the commencement of the employment of his 
own volition, even though he is not obligated to 
pay until the end of the period of employment, 
that indicates that he wants the employee to 
have the money even in the event of an oness 
(Tosafos, B.M. 79b, cited by Shach, C.M. 334:2). 
Accordingly, if the employee demanded 
payment in advance and the employer did not 
pay of his own volition, there is no evidence 
that the employer agreed that the employee 
can keep the money unconditionally, and in the 
event of an oness he must refund the money 
(Maharach, Ohr Zarua 66).
Others write that the reason the employee 
loses when an oness occurs is that since he 
did not make any stipulation to the contrary, 
he is the one seeking to collect and bears the 
burden of proof (hamotzi me’chaveiro alav 
haraayah). Therefore, if the employee was 
paid in advance, he is not required to refund 
the money. This would apply even when the 
employee demanded payment in advance, 
since he is in possession of the money and the 
employer is the one seeking a refund (Erech Shai 
334:1; see also Mishpetei Hachoshen, pp. 227-
235). Accordingly, the caterer cannot be forced 
to refund the customer’s money, though it may 
be appropriate to negotiate a compromise if the 
caterer had no damage (see Chukos Hachaim, 
Falagi, 47).
As far as the mashgiach is concerned, he has no 
claim against the caterer. The caterer does not 
work as the mashgiach’s agent; the mashgiach 
is an employee of the caterer and is paid as an 
employee. Therefore, since an oness occurred 
and there was no job to perform, absent any 
contractual agreement or known custom, they 
are not required to pay him.

money matters

more so one’s life (hashavas gufo)!
“Regarding hashavas aveidah of property, a person is not required to forgo his own 
money to save another person’s property,” continued Rabbi Dayan. “However, a 
person is required to forgo money to save another’s life, such as by hiring rescuers or 
equipment. Because of the prohibition to stand idly by, a person is even required to give 
up all his wealth to save another Jew from imminent danger!” (C.M. 426:1; Marcheshes 
1:43; Encyclopedia Talmudis 10:344).
“Then why is the person liable?” asked Mr. Zimmerman.
“This is derived from the case of a person who is being chased by murderers and 
escapes by damaging other people’s property en route,” said Rabbi Dayan. “One who 
saves himself at another’s expense is liable for the damage. Similarly, the rescued man is 
required to reimburse you here if he can pay” (C.M. 380:3; Sma 426:1; Rema, Y.D. 252:12).
“What if I knew beforehand that the person is unable to pay?” asked Mr. Zimmerman.
“That is not a reason to avoid saving his life,” replied Rabbi Dayan. “The obligation 
remains to save a fellow Jew” (Meiri, Sanhedrin 73b; Shulchan Aruch Harav, Hil. Nizkei 
Haguf #7).
“In your case, since seconds were critical, the person whom you saved is liable for 
damage to your phone,” concluded Rabbi Dayan. “If you could have easily removed the 
phone, he would be legally exempt, since the loss was not necessary for the rescue. It 
would be common decency to pay, nonetheless, since it is difficult when saving a life to 
consider all the monetary ramifications.”

For questions on monetary matters, 
Please contact our confidential hotline at 877.845.8455 

ask@businesshalacha.com

BHI  |  1937 Ocean Avenue  |  Brooklyn, NY 11230  |  877-845-8455  |  ask@businesshalacha.com  |  www.businesshalacha.com

To subscribe send an email to subscribe@businesshalacha.com or visit us on the web at www.businesshalacha.com

story line

Who Is the Bechor?
From the writings of Harav Chaim Kohn shlita

Q: An assimilated Jew had a son with a non-Jewish wife. The man became a baal 
teshuvah and married a divorced Jewish woman, who had a son from her previ-
ous marriage. The man later learned that he was a Kohen and prohibited to a di-
vorced woman. He married a third woman, who did not have children previously, 
and had another son. Who is the bechor for inheritance?
A: Bechor for purposes of inheritance (in contrast to pidyon haben) is dependent on 
the father. However, the son from the non-Jewish woman is not considered a hala-
chic descendant and does not deny rights of bechor from the subsequent son (C.M. 
277:8,10).

Thus, the son born from the second woman is the man’s bechor, even though it 
was a prohibited marriage and she already had a son (who is also a bechor to his 
father). The son from the third wife, while a bechor for purposes of pidyon haben, is 
not a bechor for purposes of inheritance (C.M. 277:9)
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Now You Know 
Each Levi had a special role. Some Each Levi had a special role. Some Each Levi had a special role. Some Each Levi had a special role. Some 

carried the beams and structural carried the beams and structural carried the beams and structural carried the beams and structural 
components of the Mishkan. Some components of the Mishkan. Some components of the Mishkan. Some components of the Mishkan. Some 

carried the various carried the various carried the various carried the various holy holy holy holy vesselsvesselsvesselsvessels. Still . Still . Still . Still 
others carried the Aron, the Holy Ark.others carried the Aron, the Holy Ark.others carried the Aron, the Holy Ark.others carried the Aron, the Holy Ark.    

They had specific ways of packing and They had specific ways of packing and They had specific ways of packing and They had specific ways of packing and 

moving everything, andmoving everything, andmoving everything, andmoving everything, and    each Levi each Levi each Levi each Levi was was was was 
assigned his taskassigned his taskassigned his taskassigned his task,,,,    down to the very item down to the very item down to the very item down to the very item 

he would carry.he would carry.he would carry.he would carry.    

The Sforno adds that not only did they The Sforno adds that not only did they The Sforno adds that not only did they The Sforno adds that not only did they 
have to know have to know have to know have to know what they were supposed what they were supposed what they were supposed what they were supposed 

to do when they were setting up camp, to do when they were setting up camp, to do when they were setting up camp, to do when they were setting up camp, 
or what they were to carry when they or what they were to carry when they or what they were to carry when they or what they were to carry when they 

traveled, but they even had to know the traveled, but they even had to know the traveled, but they even had to know the traveled, but they even had to know the 
name of the item they name of the item they name of the item they name of the item they handled.handled.handled.handled.    

In Shmos (38:21) In Shmos (38:21) In Shmos (38:21) In Shmos (38:21) tttthe he he he Sforno Sforno Sforno Sforno says that says that says that says that 

the various vessels had specific names, the various vessels had specific names, the various vessels had specific names, the various vessels had specific names, 
and tand tand tand they were not merely called by the hey were not merely called by the hey were not merely called by the hey were not merely called by the 

type of item they were.type of item they were.type of item they were.type of item they were.    

Why was it so critical for the LeviWhy was it so critical for the LeviWhy was it so critical for the LeviWhy was it so critical for the Levi’’’’im to im to im to im to 

know the names of the objects?know the names of the objects?know the names of the objects?know the names of the objects?    

As we see by Adam who As we see by Adam who As we see by Adam who As we see by Adam who was Divinely was Divinely was Divinely was Divinely 
inspired to name eachinspired to name eachinspired to name eachinspired to name each    animalanimalanimalanimal, the name , the name , the name , the name 

of an object conveys its essence. There of an object conveys its essence. There of an object conveys its essence. There of an object conveys its essence. There 
is depth and purpose behind each is depth and purpose behind each is depth and purpose behind each is depth and purpose behind each item item item item 

and the Leviand the Leviand the Leviand the Levi’’’’im, in order to im, in order to im, in order to im, in order to treat the treat the treat the treat the 
Mishkan with proper respect, had to Mishkan with proper respect, had to Mishkan with proper respect, had to Mishkan with proper respect, had to 

understand this.understand this.understand this.understand this.    

When King Shaul was upset at Dovid When King Shaul was upset at Dovid When King Shaul was upset at Dovid When King Shaul was upset at Dovid 
HaMelech, he couldnHaMelech, he couldnHaMelech, he couldnHaMelech, he couldn’’’’t bring himself to t bring himself to t bring himself to t bring himself to 

call him by name and referred to him ascall him by name and referred to him ascall him by name and referred to him ascall him by name and referred to him as    
““““Ben Yishai.Ben Yishai.Ben Yishai.Ben Yishai.””””    

This concept reminds us how much This concept reminds us how much This concept reminds us how much This concept reminds us how much 

depth and value there is to each depth and value there is to each depth and value there is to each depth and value there is to each 
person, each animal, and each item in person, each animal, and each item in person, each animal, and each item in person, each animal, and each item in 

the Universe. We should take ththe Universe. We should take ththe Universe. We should take ththe Universe. We should take the time to e time to e time to e time to 
learn all their names, and try to uncover learn all their names, and try to uncover learn all their names, and try to uncover learn all their names, and try to uncover 

the the the the secrets within.secrets within.secrets within.secrets within.    

Thought of the week: 
The smooth surface of the 
ocean belies the raging and 
majestic life forces that hide 
and thrive beneath it. 

(B:H RBDMB)  „wPNL AMU LKW BZ LKW EWRC HNXMH IM WXLwYW LARsY YNB TA WC‰ 
“Command B’nai Yisrael that they must expel from the camp anyone with 
tzora'as, and anyone from whom flows a seminal discharge and anyone who 
became defiled by a [departed] soul.” (Bamidbar 5:2)                       

After discussing the specific roles of the final family of Levi’im, the Torah turns to the 
commandment intended to keep the camp holy. In this case, a person who contracted a 
form of impurity was not allowed to remain within the confines of the camp. What 
connection is there between this topic and the preceding one? 

The commentaries say that since the preceding verses discussed how the Jews would 
travel and encamp, and the Shechina - HaShem’s presence, would be there during that 
time, this command came now to ensure the holiness of the encampment. That said, the 
three mentioned didn’t necessarily need to be expelled from all camps. Though none could 
be in the camp of the Shechina, a Zav could be within the camp of Yisrael, and one with 
corpse contamination could even be in the camp of the Levi’im. 

The question is that in mentioning the count and the roles of the Levitic families, the Torah 
doesn’t specifically discuss how they would camp and arrange themselves. While it does 
correlate according to the Ibn Ezra who specifically discusses breaking camp and the 
Levi’im had certain jobs to do at that time, perhaps there is another lesson here. 

The Levi’im would later have special cities in the Land of Israel. When the Jews had 
conquered the land and settled in, the cities of the Levites would provide refuge and 
asylum to inadvertent murderers just as the specific Arei Miklat, cities of refuge, did. 

The role of the Levi’im was to minister to these poor souls and guide them in Torah. By 
including them in their community, the goal was to bring them closer to HaShem. They 
would hopefully learn from the example of the Levi’im and dedicate themselves to serving 
HaShem rather than selfishly pursue physical and financial objectives. 

In order to do that, the Levi’im had to show these people love and compassion. Though 
they didn’t condone the sin, they did not castigate the sinner. They had a level of 
acceptance of people that enabled them to realize that the inadvertent murderer was not 
truly a murderer, but rather a product of circumstance. Whatever guilt he might have had 
was for HaShem to judge, not the Levi. 

Therefore, before the mitzvah came to cast out these people who were contaminated and 
could contaminate others, mention was made of the Levi’im so that the expulsions should 
be done lovingly and only because it was the will of HaShem, without passing judgment. 

Rabbi Ronnie Greenwald z”l had a school in Monsey for girls who were “at-risk” or even further 
estranged from Torah-observant practice. One day, a teacher approached him to complain 
about a student. 

“Every day,” began the teacher, “she comes in with her top button open. I tell her it is not 
modest and she closes it. Yet, the next morning it is open again, and again I have to tell her to 
close it. It’s been a month already and it’s still going on. I think we should expel her for such 
chutzpah (impudence)!” 

Rabbi Greenwald said, “It’s been happening over and over for a month and you didn’t find out 
WHY she keeps doing it?! Obviously it’s a symptom that something’s troubling her!” 

R’ Ronnie understood that the “WHAT” of a person’s behavior was not nearly as important as 
the “WHY.” That’s what made him successful at reaching these young ladies. In the end, it was 
the teacher who was replaced because she just couldn’t see the goodness beneath the surface. 

©2018 – J. Gewirtz 
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³  THE CONNECTION BETWEEN 
THE SOTAH AND THE NAZIR

If a man suspects his wife of infidelity, he 
is to bring witnesses and warn her not to 
go into private quarters with the man in 
question. If she violates that warning, he 
is to bring her to the kohain, who will give 
her the “bitter waters” to drink. If she was 
falsely accused and was innocent, she will be 
blessed with children. If she was guilty, she 
will die a gruesome death. 
This is the parshah of the sotah. Immedi-
ately after discussing these laws, the Torah 
details the laws of the nazir and his absti-
nence from wine. Since these two sections 
are specifically placed next to each other, the 
Torah is teaching us that there is a connec-
tion between them. 
Rashi is bothered by the connection. What 
does an unfaithful wife have to do with a 
man separating himself from worldly plea-
sure? Rashi explains that since wine brings 
a person to immorality, the man who wit-
nessed a woman become a sotah should 
refrain from drinking wine. The Torah is 
teaching us that if a man sees a woman fall 
to such a low level, he should recognize the 
danger of intoxication and become a nazir 
to abstain from drinking. 
This Rashi is difficult to understand. Either 
wine is dangerous or it’s not. If wine brings 
to sin, then it should be avoided, regardless 
of whether he saw the sotah in her debacle. 
And if wine isn’t inherently dangerous, then 
why should he make this vow, just because 
he saw her fall? 
The answer to this question is based on un-
derstanding how HASHEM runs the world. 

³ LISTEN TO YOUR MESSAGES
The story is told that when the Chofetz 
Chaim learned about a major earthquake 
in Japan, he began crying. Someone asked 
him, “Why is the Rebbe so troubled?” He 
answered, “Chazal tell us:  ‘Calamities only 
come to the world because of Yisrael.’  We 
were meant to hear that message.” 
The Chofetz Chaim was making a signifi-
cant point. For reasons that only HASHEM 
knows, a vast number of people were sup-
posed to die that day. There are, however, 
many ways that their deaths could have 
come about. There are many messengers 
in HASHEM’s employ and many ways for 
Him to fulfill his decree. The reason those 

people died in such a violent manner was so 
that the Jewish Nation would hear about it 
and learn from it. The message was for us. 
The Chofetz Chaim heard the message, and 
he cried. 

³  LEARNING TO LISTEN
This seems to be the answer to the Rashi. 
Nothing in this world just happens. There 
are no random events. Nothing is by chance 
– nothing by happenstance. HASHEM 
speaks to us. There are, however, many 
vehicles and media that He uses to com-
municate with us. Sometimes it’s simply 
by arranging that someone should be in a 
particular place at a particular time. The fact 
that this man was witness to the sotah’s dis-
grace wasn’t by accident. He was supposed 
to see that event. HASHEM was saying this 
to him, “Look how far things can go. Wine 
itself is a tool; it can be used for good or for 
bad. Other people may not have to be con-
cerned, but for you, this is dangerous. See 
what happened to that woman? Take it to 
heart — it could happen to you.” 
A wise man listens to his messages and takes 
corrective action. In this case, the correct 
response is for that man to abstain from 
drinking by becoming a nazir. By putting 
these two unrelated concepts next to each 
other, the Torah is teaching us that we 
should be aware of the way that HASHEM 
speaks to us through events of our lives. 

This concept carries a powerful lesson. 
There is a Master to this World who or-
chestrates every event and every occurrence. 
And He speaks to us. The reason we have 
difficulty hearing the message is because He 
remains hidden behind the veil of natural 
occurrences. Our job is to cut through the 
fog, to see behind the smoke and mirrors, 
to recognize Who orchestrates these events, 
and to understand what He is saying to us. 
When things occur and we happen to be 
present, there is a reason. We were meant to 
hear it and learn from it. Whatever we expe-
rience, whether personally or communally, 
has a message for us, and we are supposed to 
be open to it and learn from it. 

³ A CHANGED WORLD
This idea is especially poignant in our times. 
On August 6, 1945, the Japanese city of 
Hiroshima was wiped off the face of the 
map, and reality was changed. With one 
explosion, neighborhoods, communities — 
an entire modern city — was obliterated. 
Never in the course of history was so much 
force placed into the hands of man. It took 
a while to grasp that we had entered a new 
era — the era of atomic power. 
That power is now a threat to mankind. 
Iran, an evil regime on the brink of nuclear 
armament, thinly veils its aspiration to use 
those weapons against its sworn enemies, 
the United States and Israel. North Korea, 
long known to have both a nuclear and 
chemical arsenal, with a barrage of bellig-
erent acts now threatens its neighbors with 
wanton destruction. Civilization as we 
know it is in jeopardy. 
And there is message in this for us. That 
message is for us recognize that HASHEM 
is in complete control. He alone orches-
trates and coordinates every event under the 
sun. He puts pawns into positions of power, 
using them to deliver his message. Is the 
threat real? In a sense, it is. If we don’t heed 
the message, then the result could be devas-
tation beyond anything we’ve seen before. 
If we do listen, then these pawns become 
revealed for what they were – mere puppets 
in the theater of life. 
All that HASHEM wants from each of 
us is to return to His ways, to follow the 
Torah with all of our heart and soul. He speaks 
to us in different ways. 
We have to listen to our 
messages.

Listen to 
Your 

Messages
g

 )ב( דבר אל בני ישראל ואמרת אלהם איש או אשה
כי יפלא לנדר נדר נזיר להזיר לידוד:

ספר במדבר פרק ו, פסוק ב

סוטה  לפ'  נזיר  פרשת  נסמכה  למה  יפריש.   - יפלא  כי  )ב( 
היין  מן  עצמו  יזיר  בקלקולה  סוטה  הרואה  שכל  לך  לומר 

שהוא מביא לידי ניאוף )סוטה ב(:
רש"י על במדבר פרק ו, פסוק ב 

“Speak to the Jewish Nation and say to 
them, ‘If a man or woman makes a vow 

to separate as a nazir to HASHEM.” 
— Bamidbar 6:2 —
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פרשה: נשא     הפטרה: ויהי איש אחד... ושמו מנוח ואשתו עקרה... )שפטים יג:ב-כה(
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לע״נ הקדושים והטהורים שנהרגו על קדוש שם שמים בימי חרבן אירופא בזמן שבועות, הקב״ה ינקום דמם
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A brokenhearted widow once came to the 
Pinsk-Karlin Rebbe, R’ Aharon Rosenfeld ZT”L, 

and poured out her heart.

The Rebbe rarely missed a day - even on the 
night of his grandchild’s chasunah he learned 

between the chupah and the meal.

The widow told him more details of her troubles.

What shall 
I do? I am all 
alone, and I 

have so many 
hardships...

My daughter, you 
are never alone! 

Hashem, the Father of 
widows and orphans, 

watches over you!

That’s such a 
wonderful chiddush! 
I would like you to 

write it up.

Bring your child 
here every day 
and I will learn 

with him!

Thank you! Thank you! 
This will make such a 

difference for the boy 
...and for me!

כ”ח ניסן   2001 - 1927   5761 - 5687

…and the Cheder Rebbi of my oldest 
son called to tell me that he needs a 

private tutor. I just cannot afford the 
extra expenses, and I wouldn’t know how 

to find one anyway!

I have a very busy 
schedule, but this is an 
opportunity to assist 

an almanah and a 
yasom.

Rav Aharon Hakohen was born in Yerusholayim to R’ Yitzchok Menashe and Hadas Rosenfeld. His 
family descended from R’ Aharon Hagadol of Karlin and R’ Asher Hazakein of Stolin. After his 
marriage he learned under R’ Charlap and later became a מלמד in Yeshivas Seret Viznitz. When he 
was only 30 his wife was nifteres, leaving him with 5 young children. He later married R’ Chaim 
Halberstam’s widow. After the Lelover Rebbe (R’ Shimon Notah ZT”L) requested that the “older 
Karlin Chassidim” find a new Rebbe, the Chassidim chose R’ Aharon. He agreed on condition that 
there would be unity between Karliner Chassidim. His request was accepted and during Pesach 1991 
he was named the Admor of Pinsk-Karlin on the yahrtzeit of his grandfather, Rav Aharon ZT”L. 
He served for 10 years, successfully raising his chassidim to unparalleled heights in עבודת ד׳, 
placing a special emphasis on תורה. His seforim include ארחות אהרן and the popular classic on חינוך 

the משנת חינוך.

After another wedding in Yerushalayim..

Eventually, the Rebbe raised this 
boy as if he were his own son.

I will personally 
take care of both of 

these problems.

It’s very 
late... maybe the 

Rebbe should stay 
overnight instead of 

traveling back to 
Bnei Brak?

Thank you, but 
I insist on going 

back. I do not want 
to miss a single day 
of learning with this 

boy!

בס״ד
Pirchei Agudas Yisroel of America

For any inquiries or comments please feel free to call 347-838-0869   •   Illustrated by: Yishaya Suval  www.leilshishi.com

Learning from our Leaders

For any inquiries or comments please feel free to call 347-838-0869   •   Illustrated by: Yishaya Suval  www.leilshishi.com

Yahrtzeits    Gedolimof 
our Gedolim Glimpses

Dedication opportunities are available. If you would like to sponsor or receive this publication 
via email, please send an email to pircheiweekly@agudathisrael.org

 לע״נ ר׳ ישראל בן אברהם ז"ל 
לע״נ הב׳ ישעיהו דוב ע״ה בן יבלחט״א יצחק צבי נ״י

)ַבִמְדָבר … ְוִאם ֵאין ָלִאיׁש גֵֹּאל ְלָהִׁשיב ָהָאָׁשם ֵאָליו ָהָאָׁשם ַהּמּוָׁשב ַלה׳ ַלכֵֹּהן 
    ה:ח(

 And if the man has no redeemer to whom to return the debt, 
the returned debt is for ד׳, for the כֵֹּהן… 
 This ָפסּוק is the ִמְצָוה which the (ָבָבא ַקָמא קט.) ְגָמָרא refers to 
as ל ַהֵגר זֶּ  ְגָמָרא restitution of theft from a deceased convert. The ,גֶּ
explains that the only possible example of a person who died who has 
no redeemer to whom to return the debt would be the case of someone 
who stole from a ֵגר, convert, who never married after converting and 
therefore has no relatives. This is the only type of Jew who can have 
absolutely no heirs. 
 It seems peculiar that this ָפסּוק refers to an heir as גֵֹּאל, 
redeemer. It would seem to be more appropriate to say, "And if the 
man has no heir…"  
 It is not unusual in ַתַנ״ְך that a relative is referred to as גֵֹּאל — 
such as in ְמִגַלת רּות. When the field of ְך לֶּ  ,was supposed to be sold ֱאִלימֶּ
 refers to as ְמִגַלת רּות in ָפסּוק approached the relative, whom the בֹוַעז
the גֵֹּאל. In that case, the relative was called the גֵֹּאל [redeemer] 
because he had the ability to redeem the field so that it should stay in 
the family. 
 We find that the same expression is used in (כה:כה) ַוִיְקָרא 
regarding a ְשֵדה ֲאֻחָזה, field of inheritance. If a person sells a field that 
is part of a family plot, we give the opportunity to the relative, the גֵֹּאל, 

to redeem it. In that case, the term גֵֹּאל makes a lot of sense. The field 
has left the family line and he is “redeeming” it to bring it back into the 
family. 
 But why — asks the ן ַהטֹוב מֶּ ל ַהֵגר in the case of — ׁשֶּ זֶּ  in גֶּ
ֹּא  They are not redeeming ?גֵֹּאל are relatives referred to as ָפָרַׁשת ָנש
anything. We are not speaking of a piece of land that is in jeopardy of 
leaving the family. The simple way to write the ָפסּוק would be to state, 
“If the person does not have any יֹוְרִׁשים, heirs …” Why is an heir 
referred to here as גֵֹּאל? 
 The ן ַהטֹוב מֶּ  answers, that many times a child can be a ׁשֶּ
redeemer (גֵֹּאל) for a parent. The source for the ִמְנָהג of saying ַקִדיׁש for 
a parent is based on a moving story in the ִמְדָרׁש about ַרִבי ַעִקיָבא. He 
met the son of a man who was suffering in ַרִבי ַעִקיָבא .ֵגיִהנֹּם taught the 
son of this man how to recite ַקִדיׁש. Through the ִקדּוׁש ַהֵשם that the 
son accomplished by reciting ַקִדיׁש, he was able to bring his father out 
of the depths of ֵגיִהנֹּם and into the eternal rewards of ן  .ַגן ֵעדֶּ
 There are people who sometimes live a life that spiritually 
speaking is not necessarily the best. However, if the person leaves 
behind a child then he still has a tremendous spiritual asset. The child 
will serve as his best, eternal insurance policy. That is why children are 
referred to as גֵֹּאל. We have the opportunity to be the redeemers for 
our parents. 

Adapted from: Rabbi Frand’s Commuter Chavrusah Tape # 551  (with kind permission) 

 ,was born in Vassilishok, Belarus ר׳ ִיְצָחק דֹוב קָאּפלמַאן ַזַצ״ל
to ה ַאְרֵיה  He went to Grodno at the age of .פֵײָגא and ר׳ ֹמשֶׁ
12, quickly becoming a ַתְלִמיד ֻמְבָהק of R' Shimon Shkop 

 and taking detailed notes for 18 years. He wrote ,ִשעּוִרים absorbing his ,ַזַצ״ל
ִבי and also saved his ִחּדּוֵשי ר׳ ִשְמעֹון ר used in) ְכָתִבים s’רֶׁ ר ַשֲעֵרי יֹושֶׁ  During .(ֵספֶׁ
WWII, he was deported to Siberia for five years. In 1946, R' Koppelman 
married ל ,ַחָיה כֶׁ  ְיִשיַבת ֵעץ ַחִיים s daughter, and opened’ַזַצ״ל Jaroslowitz ר׳ מֶׁ
in Antwerp, Belgium. In 1956, he moved to the US and opened  ְיִשיַבת ַשֲעֵרי
ר  ,of Lucerne רֹאש ְיִשיָבה He accepted the position of .(Brooklyn) יֹושֶׁ
Switzerland, in 1963, and remained there until his ְּפִטיָרה. He was a ְך רֶׁ ה דֶׁ  מֹורֶׁ
in תֹוָרה and ֲעבֹוָדה to thousands of ַתְלִמיִדים. 

 ט״ו סיון
5669 – 5771 
1909 – 2011 

While still living in NY, ר׳ ִיְצָחק דֹוב קָאּפלמַאן ַזַצ״ל 
gave a weekly ִמְנַחת ִחּנּוְך ִשעּור in shul. Among 
the attendees was ר׳ ִיְצָחק Rokowsky. After 
the רֹאש ְיִשיָבה left for Lucerne, ר׳ ִיְצָחק did 
not  see  him  for  over  50  years.  Shortly 
before his ְּפִטיָרה, the רֹאש ְיִשיָבה was in 
the US for a ר׳ ִיְצָחק .ֲחֻתָנה met R’ 
Koppelman and asked, “ָשלֹום ֲעֵליֶכם, does 
the רֹאש ְיִשיָבה remember me?” The nearly 
100-year-old רֹאש ְיִשיָבה replied, “ װָאס
 He ”?ר׳ ִיְצָחק ,How are you doing — מַאכסטּו
never forgot a single ַתְלִמיד, because each ַתְלִמיד was a 
piece of his ְנָשָמה!  
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The True CrownLiving   Torahwith 
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*Since we only discuss 1-3 ֲהָלכֹות, it is important to consider these ֲהָלכֹות in the context of the bigger picture. Use them as a starting point for further in-depth study.

Chofetz ChaimMoment

לע״נ ר׳ משה צבי בן הר׳ טוביה  הלוי זצ״ל

ם דָּׁ אָּׁ ֹּאת הָּׁ ל ַחט ה ִכי ַיֲעׂשּו ִמכָּׁ ם… ִאיׁש אֹו ִאשָּׁ אתָּׁ ַתן ַלֲאֶׁשר … ְוִהְתַוּדּו ֶאת ַחטָּׁ ְונָּׁ
ר ה:ו ַׁשם לֹו )ַבִמְדבָּׁ ז(.-אָּׁ  

 A man or woman who commits any of man’s sins … they 
shall confess their sin … he shall make restitution for his guilt …  
 In a ה ׁשָּׁ  R’ Moshe Chagiz ,ֶעֶרב יֹום ִכּפּור delivered one ְדרָּׁ
noted that the above סּוק  begins in the singular, switches to the ּפָּׁ
plural, and then concludes by reverting to the singular. This is to 
teach us that all Jews form one nation and we are all responsible for 
one another. 
 They shall confess — on יֹום ִכּפּור, an individual is not only 
required to confess his own sins but even the sins of his fellow Jew. 
To what can this be compared? To a group of individuals who set sail 
together on a large, magnificent ship. Each passenger received his 
own quarters for the duration of the trip. When they had reached the 
very heart of the sea, one of the passengers began to drill a hole in 
the wall of the ship. 
 “What are you doing?” yelled his friends. “You’ll sink the 
ship!” 
 “Why is this any concern of yours?” he asked them. “I am 
making a hole in my quarters, not yours.” 
 “What do you mean?” they retorted. “If there is a hole 
anywhere in the ship, it will endanger all the passengers!”  
 All Jews are responsible for one another. If one Jew sins, all 
of ֵאל  is held accountable. It is incumbent upon every Jew to ְכַלל ִיְׂשרָּׁ
keep this great responsibility in mind. 

∞ ∞ ∞ ∞ ∞ 
 The members of the Komarna shul were wholly consumed 
with the recent tragic events. Just days before, ten Jews in their city 
had been snatched away by the Russian army. All were prominent 
members of the religious community, except for Shmuel Korenbluth, 
who  was  known  to  be  lax  in  his  observance.  Quickly  the  shul 
members sprang into action, raising funds to ransom the captives. 
 Before long nine out of the ten prisoners were released for 
the  designated  amount,  but  when  the  time  came  for  Shmuel 
Korenbluth to be rescued, the funds ran dry. The congregants had to 
delay the freeing of this last detainee until the additional funds could 

be raised from the town’s meager resources. 
 Breaking the news to Shmuel’s family was difficult. His wife 
wept hysterically. Calming her was no easy task, but the congregants 
reassured her that, as soon as possible, they would get her husband 
released. 
 As they prepared to daven ה  Boruch Weingarten, the ,ִמְנחָּׁ
town ַגַבאי, reasoned that those who had been ransomed were all 
learned, prestigious individuals; Shmuel was not only derelict in his 
religious observance, but contributed little to the community welfare. 
Satisfied with his “rationalization,” he turned to appoint someone to 
lead the ה  .prayer ִמְנחָּׁ
 Just then R' Yehoshua Heshel Frankel, ַאב ֵבית ִדין of the city, 
entered the shul. Painfully aware of the ordeal these Jews had been 
through, he quietly and deliberately approached the רֹון קֹוֶדׁש  pulled ,אָּׁ
aside the curtain, slowly opened the door and removed the silver 
crown resting atop the ה  Holding the ornately designed .ֵסֶפר ּתֹורָּׁ
masterpiece high above his head, he gazed at the people intently. 
Then, he turned to the רֹון קֹוֶדׁש ה and addressed the אָּׁ  .ֵסֶפר ּתֹורָּׁ
ה“  ֵאל You are the crown jewel of ,הֵײִליגֶע ּתֹורָּׁ  and thus ְבֵני ִיְׂשרָּׁ
need no adornment. Forgive me as I remove your crown, but there is 
something  even  more  precious  at  this  time  that  requires  our 
immediate attention. A young Jew is being held captive by our hated 
adversaries.  We  are  going  to  have  to  sell  your  crown  in  order  
to procure the funds to redeem him.” 
 And just like that, to the astonishment of everyone in the 
shul, R' Yehoshua Heshel left the shul, crown in hand, and pawned it 
to redeem Shmuel. When the ב  took him home to be reunited with רָּׁ
his family, he informed him of the events that had led to his rescue. 
 “Do you understand that I removed the crown from the 
ה  for your sake? Does that give you an idea of how dear and ּתֹורָּׁ
cherished an individual you are?” 
 The sincerity of the ב  s plea pierced Shmuel’s heart and he’רָּׁ
immediately began to conduct himself differently — like the crown 
jewel he now knew he was. 

Adapted from: Touched by a Story 2 (with kind permission from ArtScroll) 

 ספר ח״ח הלכות רכילות כלל ו׳ סעיף ה׳
*Even though it was only the second day of camp, the head counselor, 
R' Dovid, called Shloimie into his office and warned him about one of his 
bunkmates. He explained that Chaim, the ַמְדִריְך, counselor, had told 
him that he had overheard Yaakov talking with a friend and discussing 
some mischief they were planning to do to Shloimie. While R' Dovid 
mentioned that he was going to do his own research into the matter, he 
was warning Shloimie to be on the lookout. 
Was R' Dovid correct in repeating what he heard to Shloimie?  
*Stories adapted from Guard Your Tongue, A Daily Companion, A Lesson a Day and various real-life situations. 

Answer: Of course. Normally, one cannot repeat what one hears from a second party. 
However, if the story was originally related for a purpose, such as to protect another 
party, then one can trust the story enough to safeguard oneself from harm. One must 
not assume, however, that it is the absolute truth. 

 Some refrain from saying ֲחנּון בּועֹות only on תַּ ג שָׁ  ;ִאְסרּו חַּ
others do not say ֲחנּון ן until תַּ  However, many wait .י״ב ִסיוָׁ
until after ן    .י״ג ִסיוָׁ

 A ל לֵּ ג in a place where the ִמְתפַּ ֲחנּון of saying ִמְנהָׁ  after תַּ
בּועֹות ג differs from his שָׁ קֹום must follow the ִמְנהָׁ מָׁ ג הַּ  .ִמְנהָׁ
Acting differently is wrong and is a violation of לֺא ִתְתֺגְדדּו. 

FocusonMiddos
Dear Talmid, 
 Koppelman ר׳ ִיְצָחק דֹוב 
רֹאׁש  to his ַתְלִמיד was a true ַזַצ״ל
 .ַזַצ״ל R' Shimon Shkop ,ְיִׁשיָבה
Even when most of his ֲחֵבִרים 
went from Grodno to learn in 
Mir, R' Koppelman still chose to 
remain in Grodno. He felt that he 
could not leave his ֶרִבי. 
 As the Nazis  ִיַמח ְׁשָמם
 invaded Poland, most ְוִזְכָרם
 ,learning in Grodno left ָבחּוִרים
traveling to Vilna with their 
 .ַזַצ״ל R' Shlomo Harkavy ,ַמְׁשִגיחַ 
Too  frail  to  travel,  R'  Shimon 
remained  in  Grodno  with  R' 
Koppelman. The ְיִׁשיָבה was forced 
to  close  when  the  Russians 
conquered Grodno and instituted 
anti-religious decrees. 
 On (1939) 5640 ,ט׳ ֶחְׁשָון, 
R' Shimon addressed a meeting of 
 to determine what could be ַרָבִנים
done about the current ִחּנּוְך 
issues in Grodno. While davening 
 'after the meeting, R ִמְנָחה
Shimon suddenly collapsed, and 
his pure ְנָׁשָמה returned to ד׳. Due 
to  the  ongoing  war,  very  few 
people were able to attend the 
 'R' Koppelman, along with R .ְלָוָיה
Shimon’s granddaughter (R' Zelik 
Epstein’s rebbetzin), buried him. 
After    the    war    they    both 
confirmed the exact burial spot 

and a proper ַמֵצָבה was placed 
over the ָגדֹול’s ֶקֶבר. 
 During the most difficult 
war    years,    R'    Koppelman 
managed to smuggle his ֶרִבי’s 
 manuscripts. He carefully ,ְכָתִבים
sewed them into his clothing, and 
watched over them with amazing 
 Even in the Siberian .ְמִסיַרת ֶנֶפׁש
labor camp and in the prison in 
Samarkand, his ֶרִבי’s ְכָתִבים were 
his most treasured possession. In 
the ַהְקָדָמה to R' Shimon’s ִחדּוִׁשים, 
his sons wrote, “May the name of 
our friend, the ָגאֹון R' Yitzchok 
Koppelman, a close and longtime 
 of our father and one of ַתְלִמיד
the most outstanding ַתְלִמיִדים of 
 of Grodno, be ְיִׁשיָבה ַׁשַער ַהתֹוָרה
remembered for the good. It was 
only because of his tremendous 
 that the manuscripts ְמִסיַרת ֶנֶפׁש
of our father were saved from the 
valley of tears and brought here 
to freedom.” 
 My ַתְלִמיד, R' Koppelman 
was the ultimate ַתְלִמיד, and his 
selfless ֶחֶסד ensured that his ֶרִבי 
‘lives     on’     for     all     future 
generations. In truth, any ַתְלִמיד 
who emulates his ֶרִבי’s or 
parents’ good ways will make 
them  ‘live  on’  for  all  future 
generations! 

  ְיִהי ִזְכרֹו ָברּוְך!
 ֶרִבי Your                         ,ְבְיִדידּות

Story heard from the Dinover Rebbe שליט״א 

1. Which animals from the ָקְרָבנֹות brought by the ים יאִׂ  allude to ְנשִׂ
the ים  ?ָאבֹות ַהְקדֹושִׂ

2. Which animals from the ָקְרָבנֹות brought by the ים יאִׂ  have a ְנשִׂ
connection to ָשבּועֹות? What is this connection? 

1. The ַפר (young bull) alludes to ַאְבָרָהם; the ִׂל ְִׂצָחק alludes to (ram) ַאי ֶּש the ;י ֶּב  כ
(sheep) alludes to ִַּיל ֶאָחד, ֶכֶבׂש ֶאָחד …) ַיֲעֹקב  .(7:21 – ד״ה פַּר ֶאָחד, א

2. There were 3 groups of 5 animals. The 3 groups allude to ִׂים ִׂם ,ֹכֲהנ ִׂי  and ְלו
ְִׂשְרֵאלִׂים ִׂים ,תֹוָרה :ַתַנ״ְך and the 3 parts of י ִׂיא ִׂים and ְנב  The 5 alludes to the 5 .ְכתּוב
ִׂים ְִׂברֹות and the 5 חּוָמש   .(7:23 – ד״ה ֵאיִלם) לּוחֹות on each of the 2 ד
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 Questions    weekof רש"י
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ָמא:  ת ִעְנָיֵני ְדיוֹו ִהְלכוֹו
ת בוּועוֹו ֲחֵרי ׁשָ ֲחנוּון אַא תּוַא

Halacha 
Corner

There's a new Pirchei hotline! Call now - 718-663-0212

Learning Contest ערב שבת

More than just a יָבה  and רֹאׁש ְיׁשִׁ
master in teaching ים  how to ָבחּורִׁ
understand clear ט  ,ְגָמָרא in a ְפׁשַׁ
״י ׁשִׁ ְצָחק דֹוב ,ּתֹוָספֹות and רַׁ  ר׳ יִׁ
Koppelman, ״ל צַׁ ְך was a ,זַׁ נֵּ  who ְמחַׁ
felt responsible for every aspect of 
a ָבחּור’s ֲעבֹוָדה. He watched the 
ים  eat and would show his ָבחּורִׁ
dismay if a ָבחּור grabbed the food. 
Once, a ָבחּור pulled out ketchup he 
had   brought   from   home.   R' 
Koppelman reminded him of ָשו  s’עֵּ
words," ן ָהָאֹדם ָהָאֹדם   י ָנא מִׁ נִׁ יטֵּ ְלעִׁ הַׁ
ה זֶּ ר רֹויטעֶּ  — הַׁ עֶּ ר זײֵּ יר פּון דעֶּ ב מִׁ געֶּ
 Give me some of that very — זַאְך!
red stuff!"    (Source: Yated) 

Sage Sayings

 The contest: During the weeks leading up to  ַלת ַקבָּ
ה ַלח and until ַהּתֹורָּ ַשת שְׁ רָּ ת פָּ  learn at least 45 minutes before ,ַשבָּ
ה חָּ ת every ִמנְׁ ה in either your ,ֶעֶרב ַשבָּ ִשיבָּ ש or local יְׁ רָּ ית ִמדְׁ  If .בֵּ
you learn for an hour or more, you will get an additional entry 
into the raffle. 
 The contest’s basic rules: There is no particular ִלּמּוד to 
learn and you can even review ּגּום ד ַּתרְׁ ֶאחָּ א וְׁ רָּ ַנִים ִמקְׁ  If you .שְׁ
arrange for a group, and you have a ִשעּור to learn about  כֹות ִהלְׁ
ת ת or ַשבָּ ּדּוַשת ַשבָּ  .you will receive an extra entry in the raffle ,קְׁ
This contest is open for all ages up to 12th grade.  
 Boys who are interested in joining this exciting program  
should  please  send  in  their  signed   faxes   by Monday 2:00 
pm to 718 506 9633. Please include your name, grade, ה ִשיבָּ  ,יְׁ
city and state, your contact and fax #’s and your name will be  
entered  into  a  drawing  for  a beautiful set of  דֹולֹות אֹות ּגְׁ רָּ ִמקְׁ

ִשים  !חּומָּ
 We will אי״ה be announcing the names of those who 
are entered into the ת  .Learning Contest ֶעֶרב ַשבָּ
Current contestants: 
Grade 1 – Mordechai Tzvi Barasch, Yisroel Meir Maman, Cheder 
D'Monsey; Monsey, NY. 
Grade 4 – Moshe Shmuel Guttman, Yeshiva Torah Vodaath; 
Brooklyn, NY; Nosson Mayer Weisberger, Fallsburg Cheder 
School, Fallsburg, NY; Mordechai Becker, Yeshiva Bais HaTorah, 
Lakewood, NJ. 
Grade 6 – Shlomo Methal, Tzvi Weiss, Yeshiva Darchei Torah; Far 
Rockaway, NY. 
Grade 7 – Nechemia Grossman, Shmuel Grossman, Yeshiva 
Tiferes Moshe; Kew Gardens, NY. 

International ערב שבת Learning Contest



The True CrownLiving   Torahwith 
the

*Since we only discuss 1-3 ֲהָלכֹות, it is important to consider these ֲהָלכֹות in the context of the bigger picture. Use them as a starting point for further in-depth study.

Chofetz ChaimMoment

לע״נ ר׳ משה צבי בן הר׳ טוביה  הלוי זצ״ל

ם דָּׁ אָּׁ ֹּאת הָּׁ ל ַחט ה ִכי ַיֲעׂשּו ִמכָּׁ ם… ִאיׁש אֹו ִאשָּׁ אתָּׁ ַתן ַלֲאֶׁשר … ְוִהְתַוּדּו ֶאת ַחטָּׁ ְונָּׁ
ר ה:ו ַׁשם לֹו )ַבִמְדבָּׁ ז(.-אָּׁ  

 A man or woman who commits any of man’s sins … they 
shall confess their sin … he shall make restitution for his guilt …  
 In a ה ׁשָּׁ  R’ Moshe Chagiz ,ֶעֶרב יֹום ִכּפּור delivered one ְדרָּׁ
noted that the above סּוק  begins in the singular, switches to the ּפָּׁ
plural, and then concludes by reverting to the singular. This is to 
teach us that all Jews form one nation and we are all responsible for 
one another. 
 They shall confess — on יֹום ִכּפּור, an individual is not only 
required to confess his own sins but even the sins of his fellow Jew. 
To what can this be compared? To a group of individuals who set sail 
together on a large, magnificent ship. Each passenger received his 
own quarters for the duration of the trip. When they had reached the 
very heart of the sea, one of the passengers began to drill a hole in 
the wall of the ship. 
 “What are you doing?” yelled his friends. “You’ll sink the 
ship!” 
 “Why is this any concern of yours?” he asked them. “I am 
making a hole in my quarters, not yours.” 
 “What do you mean?” they retorted. “If there is a hole 
anywhere in the ship, it will endanger all the passengers!”  
 All Jews are responsible for one another. If one Jew sins, all 
of ֵאל  is held accountable. It is incumbent upon every Jew to ְכַלל ִיְׂשרָּׁ
keep this great responsibility in mind. 

∞ ∞ ∞ ∞ ∞ 
 The members of the Komarna shul were wholly consumed 
with the recent tragic events. Just days before, ten Jews in their city 
had been snatched away by the Russian army. All were prominent 
members of the religious community, except for Shmuel Korenbluth, 
who  was  known  to  be  lax  in  his  observance.  Quickly  the  shul 
members sprang into action, raising funds to ransom the captives. 
 Before long nine out of the ten prisoners were released for 
the  designated  amount,  but  when  the  time  came  for  Shmuel 
Korenbluth to be rescued, the funds ran dry. The congregants had to 
delay the freeing of this last detainee until the additional funds could 

be raised from the town’s meager resources. 
 Breaking the news to Shmuel’s family was difficult. His wife 
wept hysterically. Calming her was no easy task, but the congregants 
reassured her that, as soon as possible, they would get her husband 
released. 
 As they prepared to daven ה  Boruch Weingarten, the ,ִמְנחָּׁ
town ַגַבאי, reasoned that those who had been ransomed were all 
learned, prestigious individuals; Shmuel was not only derelict in his 
religious observance, but contributed little to the community welfare. 
Satisfied with his “rationalization,” he turned to appoint someone to 
lead the ה  .prayer ִמְנחָּׁ
 Just then R' Yehoshua Heshel Frankel, ַאב ֵבית ִדין of the city, 
entered the shul. Painfully aware of the ordeal these Jews had been 
through, he quietly and deliberately approached the רֹון קֹוֶדׁש  pulled ,אָּׁ
aside the curtain, slowly opened the door and removed the silver 
crown resting atop the ה  Holding the ornately designed .ֵסֶפר ּתֹורָּׁ
masterpiece high above his head, he gazed at the people intently. 
Then, he turned to the רֹון קֹוֶדׁש ה and addressed the אָּׁ  .ֵסֶפר ּתֹורָּׁ
ה“  ֵאל You are the crown jewel of ,הֵײִליגֶע ּתֹורָּׁ  and thus ְבֵני ִיְׂשרָּׁ
need no adornment. Forgive me as I remove your crown, but there is 
something  even  more  precious  at  this  time  that  requires  our 
immediate attention. A young Jew is being held captive by our hated 
adversaries.  We  are  going  to  have  to  sell  your  crown  in  order  
to procure the funds to redeem him.” 
 And just like that, to the astonishment of everyone in the 
shul, R' Yehoshua Heshel left the shul, crown in hand, and pawned it 
to redeem Shmuel. When the ב  took him home to be reunited with רָּׁ
his family, he informed him of the events that had led to his rescue. 
 “Do you understand that I removed the crown from the 
ה  for your sake? Does that give you an idea of how dear and ּתֹורָּׁ
cherished an individual you are?” 
 The sincerity of the ב  s plea pierced Shmuel’s heart and he’רָּׁ
immediately began to conduct himself differently — like the crown 
jewel he now knew he was. 

Adapted from: Touched by a Story 2 (with kind permission from ArtScroll) 

 ספר ח״ח הלכות רכילות כלל ו׳ סעיף ה׳
*Even though it was only the second day of camp, the head counselor, 
R' Dovid, called Shloimie into his office and warned him about one of his 
bunkmates. He explained that Chaim, the ַמְדִריְך, counselor, had told 
him that he had overheard Yaakov talking with a friend and discussing 
some mischief they were planning to do to Shloimie. While R' Dovid 
mentioned that he was going to do his own research into the matter, he 
was warning Shloimie to be on the lookout. 
Was R' Dovid correct in repeating what he heard to Shloimie?  
*Stories adapted from Guard Your Tongue, A Daily Companion, A Lesson a Day and various real-life situations. 

Answer: Of course. Normally, one cannot repeat what one hears from a second party. 
However, if the story was originally related for a purpose, such as to protect another 
party, then one can trust the story enough to safeguard oneself from harm. One must 
not assume, however, that it is the absolute truth. 

 Some refrain from saying ֲחנּון בּועֹות only on תַּ ג שָׁ  ;ִאְסרּו חַּ
others do not say ֲחנּון ן until תַּ  However, many wait .י״ב ִסיוָׁ
until after ן    .י״ג ִסיוָׁ

 A ל לֵּ ג in a place where the ִמְתפַּ ֲחנּון of saying ִמְנהָׁ  after תַּ
בּועֹות ג differs from his שָׁ קֹום must follow the ִמְנהָׁ מָׁ ג הַּ  .ִמְנהָׁ
Acting differently is wrong and is a violation of לֺא ִתְתֺגְדדּו. 

FocusonMiddos
Dear Talmid, 
 Koppelman ר׳ ִיְצָחק דֹוב 
רֹאׁש  to his ַתְלִמיד was a true ַזַצ״ל
 .ַזַצ״ל R' Shimon Shkop ,ְיִׁשיָבה
Even when most of his ֲחֵבִרים 
went from Grodno to learn in 
Mir, R' Koppelman still chose to 
remain in Grodno. He felt that he 
could not leave his ֶרִבי. 
 As the Nazis  ִיַמח ְׁשָמם
 invaded Poland, most ְוִזְכָרם
 ,learning in Grodno left ָבחּוִרים
traveling to Vilna with their 
 .ַזַצ״ל R' Shlomo Harkavy ,ַמְׁשִגיחַ 
Too  frail  to  travel,  R'  Shimon 
remained  in  Grodno  with  R' 
Koppelman. The ְיִׁשיָבה was forced 
to  close  when  the  Russians 
conquered Grodno and instituted 
anti-religious decrees. 
 On (1939) 5640 ,ט׳ ֶחְׁשָון, 
R' Shimon addressed a meeting of 
 to determine what could be ַרָבִנים
done about the current ִחּנּוְך 
issues in Grodno. While davening 
 'after the meeting, R ִמְנָחה
Shimon suddenly collapsed, and 
his pure ְנָׁשָמה returned to ד׳. Due 
to  the  ongoing  war,  very  few 
people were able to attend the 
 'R' Koppelman, along with R .ְלָוָיה
Shimon’s granddaughter (R' Zelik 
Epstein’s rebbetzin), buried him. 
After    the    war    they    both 
confirmed the exact burial spot 

and a proper ַמֵצָבה was placed 
over the ָגדֹול’s ֶקֶבר. 
 During the most difficult 
war    years,    R'    Koppelman 
managed to smuggle his ֶרִבי’s 
 manuscripts. He carefully ,ְכָתִבים
sewed them into his clothing, and 
watched over them with amazing 
 Even in the Siberian .ְמִסיַרת ֶנֶפׁש
labor camp and in the prison in 
Samarkand, his ֶרִבי’s ְכָתִבים were 
his most treasured possession. In 
the ַהְקָדָמה to R' Shimon’s ִחדּוִׁשים, 
his sons wrote, “May the name of 
our friend, the ָגאֹון R' Yitzchok 
Koppelman, a close and longtime 
 of our father and one of ַתְלִמיד
the most outstanding ַתְלִמיִדים of 
 of Grodno, be ְיִׁשיָבה ַׁשַער ַהתֹוָרה
remembered for the good. It was 
only because of his tremendous 
 that the manuscripts ְמִסיַרת ֶנֶפׁש
of our father were saved from the 
valley of tears and brought here 
to freedom.” 
 My ַתְלִמיד, R' Koppelman 
was the ultimate ַתְלִמיד, and his 
selfless ֶחֶסד ensured that his ֶרִבי 
‘lives     on’     for     all     future 
generations. In truth, any ַתְלִמיד 
who emulates his ֶרִבי’s or 
parents’ good ways will make 
them  ‘live  on’  for  all  future 
generations! 

  ְיִהי ִזְכרֹו ָברּוְך!
 ֶרִבי Your                         ,ְבְיִדידּות

Story heard from the Dinover Rebbe שליט״א 

1. Which animals from the ָקְרָבנֹות brought by the ים יאִׂ  allude to ְנשִׂ
the ים  ?ָאבֹות ַהְקדֹושִׂ

2. Which animals from the ָקְרָבנֹות brought by the ים יאִׂ  have a ְנשִׂ
connection to ָשבּועֹות? What is this connection? 

1. The ַפר (young bull) alludes to ַאְבָרָהם; the ִׂל ְִׂצָחק alludes to (ram) ַאי ֶּש the ;י ֶּב  כ
(sheep) alludes to ִַּיל ֶאָחד, ֶכֶבׂש ֶאָחד …) ַיֲעֹקב  .(7:21 – ד״ה פַּר ֶאָחד, א

2. There were 3 groups of 5 animals. The 3 groups allude to ִׂים ִׂם ,ֹכֲהנ ִׂי  and ְלו
ְִׂשְרֵאלִׂים ִׂים ,תֹוָרה :ַתַנ״ְך and the 3 parts of י ִׂיא ִׂים and ְנב  The 5 alludes to the 5 .ְכתּוב
ִׂים ְִׂברֹות and the 5 חּוָמש   .(7:23 – ד״ה ֵאיִלם) לּוחֹות on each of the 2 ד
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 Questions    weekof רש"י
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ָמא:  ת ִעְנָיֵני ְדיוֹו ִהְלכוֹו
ת בוּועוֹו ֲחֵרי ׁשָ ֲחנוּון אַא תּוַא

Halacha 
Corner

There's a new Pirchei hotline! Call now - 718-663-0212

Learning Contest ערב שבת

More than just a יָבה  and רֹאׁש ְיׁשִׁ
master in teaching ים  how to ָבחּורִׁ
understand clear ט  ,ְגָמָרא in a ְפׁשַׁ
״י ׁשִׁ ְצָחק דֹוב ,ּתֹוָספֹות and רַׁ  ר׳ יִׁ
Koppelman, ״ל צַׁ ְך was a ,זַׁ נֵּ  who ְמחַׁ
felt responsible for every aspect of 
a ָבחּור’s ֲעבֹוָדה. He watched the 
ים  eat and would show his ָבחּורִׁ
dismay if a ָבחּור grabbed the food. 
Once, a ָבחּור pulled out ketchup he 
had   brought   from   home.   R' 
Koppelman reminded him of ָשו  s’עֵּ
words," ן ָהָאֹדם ָהָאֹדם   י ָנא מִׁ נִׁ יטֵּ ְלעִׁ הַׁ
ה זֶּ ר רֹויטעֶּ  — הַׁ עֶּ ר זײֵּ יר פּון דעֶּ ב מִׁ געֶּ
 Give me some of that very — זַאְך!
red stuff!"    (Source: Yated) 

Sage Sayings

 The contest: During the weeks leading up to  ַלת ַקבָּ
ה ַלח and until ַהּתֹורָּ ַשת שְׁ רָּ ת פָּ  learn at least 45 minutes before ,ַשבָּ
ה חָּ ת every ִמנְׁ ה in either your ,ֶעֶרב ַשבָּ ִשיבָּ ש or local יְׁ רָּ ית ִמדְׁ  If .בֵּ
you learn for an hour or more, you will get an additional entry 
into the raffle. 
 The contest’s basic rules: There is no particular ִלּמּוד to 
learn and you can even review ּגּום ד ַּתרְׁ ֶאחָּ א וְׁ רָּ ַנִים ִמקְׁ  If you .שְׁ
arrange for a group, and you have a ִשעּור to learn about  כֹות ִהלְׁ
ת ת or ַשבָּ ּדּוַשת ַשבָּ  .you will receive an extra entry in the raffle ,קְׁ
This contest is open for all ages up to 12th grade.  
 Boys who are interested in joining this exciting program  
should  please  send  in  their  signed   faxes   by Monday 2:00 
pm to 718 506 9633. Please include your name, grade, ה ִשיבָּ  ,יְׁ
city and state, your contact and fax #’s and your name will be  
entered  into  a  drawing  for  a beautiful set of  דֹולֹות אֹות ּגְׁ רָּ ִמקְׁ
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Lakewood, NJ. 
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International ערב שבת Learning Contest
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פרשה: נשא     הפטרה: ויהי איש אחד... ושמו מנוח ואשתו עקרה... )שפטים יג:ב-כה(

דף יומי: זבחים מ"ג     אבות פרק א'

מצות עשה: 7     מצות לא תעשה: 11

לע״נ הקדושים והטהורים שנהרגו על קדוש שם שמים בימי חרבן אירופא בזמן שבועות, הקב״ה ינקום דמם
Please be careful to handle this sheet in the proper manner as required ַעל ִּפי ַהָלָכה.                 Please do not read this publication during קדיש, קריאת התורה or חזרת הש״ץ.

A brokenhearted widow once came to the 
Pinsk-Karlin Rebbe, R’ Aharon Rosenfeld ZT”L, 

and poured out her heart.

The Rebbe rarely missed a day - even on the 
night of his grandchild’s chasunah he learned 

between the chupah and the meal.

The widow told him more details of her troubles.

What shall 
I do? I am all 
alone, and I 

have so many 
hardships...

My daughter, you 
are never alone! 

Hashem, the Father of 
widows and orphans, 

watches over you!

That’s such a 
wonderful chiddush! 
I would like you to 

write it up.

Bring your child 
here every day 
and I will learn 

with him!

Thank you! Thank you! 
This will make such a 

difference for the boy 
...and for me!

כ”ח ניסן   2001 - 1927   5761 - 5687

…and the Cheder Rebbi of my oldest 
son called to tell me that he needs a 

private tutor. I just cannot afford the 
extra expenses, and I wouldn’t know how 

to find one anyway!

I have a very busy 
schedule, but this is an 
opportunity to assist 

an almanah and a 
yasom.

Rav Aharon Hakohen was born in Yerusholayim to R’ Yitzchok Menashe and Hadas Rosenfeld. His 
family descended from R’ Aharon Hagadol of Karlin and R’ Asher Hazakein of Stolin. After his 
marriage he learned under R’ Charlap and later became a מלמד in Yeshivas Seret Viznitz. When he 
was only 30 his wife was nifteres, leaving him with 5 young children. He later married R’ Chaim 
Halberstam’s widow. After the Lelover Rebbe (R’ Shimon Notah ZT”L) requested that the “older 
Karlin Chassidim” find a new Rebbe, the Chassidim chose R’ Aharon. He agreed on condition that 
there would be unity between Karliner Chassidim. His request was accepted and during Pesach 1991 
he was named the Admor of Pinsk-Karlin on the yahrtzeit of his grandfather, Rav Aharon ZT”L. 
He served for 10 years, successfully raising his chassidim to unparalleled heights in עבודת ד׳, 
placing a special emphasis on תורה. His seforim include ארחות אהרן and the popular classic on חינוך 

the משנת חינוך.

After another wedding in Yerushalayim..

Eventually, the Rebbe raised this 
boy as if he were his own son.

I will personally 
take care of both of 

these problems.

It’s very 
late... maybe the 

Rebbe should stay 
overnight instead of 

traveling back to 
Bnei Brak?

Thank you, but 
I insist on going 

back. I do not want 
to miss a single day 
of learning with this 

boy!
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Dedication opportunities are available. If you would like to sponsor or receive this publication 
via email, please send an email to pircheiweekly@agudathisrael.org

 לע״נ ר׳ ישראל בן אברהם ז"ל 
לע״נ הב׳ ישעיהו דוב ע״ה בן יבלחט״א יצחק צבי נ״י

)ַבִמְדָבר … ְוִאם ֵאין ָלִאיׁש גֵֹּאל ְלָהִׁשיב ָהָאָׁשם ֵאָליו ָהָאָׁשם ַהּמּוָׁשב ַלה׳ ַלכֵֹּהן 
    ה:ח(

 And if the man has no redeemer to whom to return the debt, 
the returned debt is for ד׳, for the כֵֹּהן… 
 This ָפסּוק is the ִמְצָוה which the (ָבָבא ַקָמא קט.) ְגָמָרא refers to 
as ל ַהֵגר זֶּ  ְגָמָרא restitution of theft from a deceased convert. The ,גֶּ
explains that the only possible example of a person who died who has 
no redeemer to whom to return the debt would be the case of someone 
who stole from a ֵגר, convert, who never married after converting and 
therefore has no relatives. This is the only type of Jew who can have 
absolutely no heirs. 
 It seems peculiar that this ָפסּוק refers to an heir as גֵֹּאל, 
redeemer. It would seem to be more appropriate to say, "And if the 
man has no heir…"  
 It is not unusual in ַתַנ״ְך that a relative is referred to as גֵֹּאל — 
such as in ְמִגַלת רּות. When the field of ְך לֶּ  ,was supposed to be sold ֱאִלימֶּ
 refers to as ְמִגַלת רּות in ָפסּוק approached the relative, whom the בֹוַעז
the גֵֹּאל. In that case, the relative was called the גֵֹּאל [redeemer] 
because he had the ability to redeem the field so that it should stay in 
the family. 
 We find that the same expression is used in (כה:כה) ַוִיְקָרא 
regarding a ְשֵדה ֲאֻחָזה, field of inheritance. If a person sells a field that 
is part of a family plot, we give the opportunity to the relative, the גֵֹּאל, 

to redeem it. In that case, the term גֵֹּאל makes a lot of sense. The field 
has left the family line and he is “redeeming” it to bring it back into the 
family. 
 But why — asks the ן ַהטֹוב מֶּ ל ַהֵגר in the case of — ׁשֶּ זֶּ  in גֶּ
ֹּא  They are not redeeming ?גֵֹּאל are relatives referred to as ָפָרַׁשת ָנש
anything. We are not speaking of a piece of land that is in jeopardy of 
leaving the family. The simple way to write the ָפסּוק would be to state, 
“If the person does not have any יֹוְרִׁשים, heirs …” Why is an heir 
referred to here as גֵֹּאל? 
 The ן ַהטֹוב מֶּ  answers, that many times a child can be a ׁשֶּ
redeemer (גֵֹּאל) for a parent. The source for the ִמְנָהג of saying ַקִדיׁש for 
a parent is based on a moving story in the ִמְדָרׁש about ַרִבי ַעִקיָבא. He 
met the son of a man who was suffering in ַרִבי ַעִקיָבא .ֵגיִהנֹּם taught the 
son of this man how to recite ַקִדיׁש. Through the ִקדּוׁש ַהֵשם that the 
son accomplished by reciting ַקִדיׁש, he was able to bring his father out 
of the depths of ֵגיִהנֹּם and into the eternal rewards of ן  .ַגן ֵעדֶּ
 There are people who sometimes live a life that spiritually 
speaking is not necessarily the best. However, if the person leaves 
behind a child then he still has a tremendous spiritual asset. The child 
will serve as his best, eternal insurance policy. That is why children are 
referred to as גֵֹּאל. We have the opportunity to be the redeemers for 
our parents. 

Adapted from: Rabbi Frand’s Commuter Chavrusah Tape # 551  (with kind permission) 

 ,was born in Vassilishok, Belarus ר׳ ִיְצָחק דֹוב קָאּפלמַאן ַזַצ״ל
to ה ַאְרֵיה  He went to Grodno at the age of .פֵײָגא and ר׳ ֹמשֶׁ
12, quickly becoming a ַתְלִמיד ֻמְבָהק of R' Shimon Shkop 

 and taking detailed notes for 18 years. He wrote ,ִשעּוִרים absorbing his ,ַזַצ״ל
ִבי and also saved his ִחּדּוֵשי ר׳ ִשְמעֹון ר used in) ְכָתִבים s’רֶׁ ר ַשֲעֵרי יֹושֶׁ  During .(ֵספֶׁ
WWII, he was deported to Siberia for five years. In 1946, R' Koppelman 
married ל ,ַחָיה כֶׁ  ְיִשיַבת ֵעץ ַחִיים s daughter, and opened’ַזַצ״ל Jaroslowitz ר׳ מֶׁ
in Antwerp, Belgium. In 1956, he moved to the US and opened  ְיִשיַבת ַשֲעֵרי
ר  ,of Lucerne רֹאש ְיִשיָבה He accepted the position of .(Brooklyn) יֹושֶׁ
Switzerland, in 1963, and remained there until his ְּפִטיָרה. He was a ְך רֶׁ ה דֶׁ  מֹורֶׁ
in תֹוָרה and ֲעבֹוָדה to thousands of ַתְלִמיִדים. 

 ט״ו סיון
5669 – 5771 
1909 – 2011 

While still living in NY, ר׳ ִיְצָחק דֹוב קָאּפלמַאן ַזַצ״ל 
gave a weekly ִמְנַחת ִחּנּוְך ִשעּור in shul. Among 
the attendees was ר׳ ִיְצָחק Rokowsky. After 
the רֹאש ְיִשיָבה left for Lucerne, ר׳ ִיְצָחק did 
not  see  him  for  over  50  years.  Shortly 
before his ְּפִטיָרה, the רֹאש ְיִשיָבה was in 
the US for a ר׳ ִיְצָחק .ֲחֻתָנה met R’ 
Koppelman and asked, “ָשלֹום ֲעֵליֶכם, does 
the רֹאש ְיִשיָבה remember me?” The nearly 
100-year-old רֹאש ְיִשיָבה replied, “ װָאס
 He ”?ר׳ ִיְצָחק ,How are you doing — מַאכסטּו
never forgot a single ַתְלִמיד, because each ַתְלִמיד was a 
piece of his ְנָשָמה!  
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Shabbos: Ta’am HaChaim  

Naso 5778

It Will Be Good in the End 

Introduction 

In this week’s parasha we learn about 

two seemingly unrelated ideas. One idea 

is that of the Sota, the adulteress woman 

who is warned by her husband not to 

have any contact with another man. The 

woman is subject to a humiliating 

process, where, if convicted, her 

stomach swells and her thigh falls, and 

she dies because of her deviancy., If she 

is found innocent, however she merits 

much blessing. The Torah also discusses 

at length the sacrifices that were offered 

by the Nesiim, the leaders of each tribe, 

upon the dedication of the Mishkan. One 

must wonder why the Torah elaborates 

on the offerings of the Nesiim. It is said 

(Shemos 35:27) vihanisiim heiviu eis 

avnei hashoham vieis Avnei hamiluim 

laeifod vilachoshen, the leaders brought 

the shoham stones and the stones for the 

settings for the Ephod and the 

Breastplate. Rashi cites the Medrash 

(Bamidbar Rabbah 12:16) that states that 

the Nesiim chose to be the first to bring 

offerings for the dedication of the 

Mishkan, whereas for the donations 

towards the construction of the Mishkan, 

the Nesiim brought their donations after 

everyone else. Their rationale was that 

the people should bring all the donations 

and whatever would be lacking, they, the 

Nesiim, would make up for. Once the 

Nesiim, saw, however, that the people 

had donated everything, they were left to 

bring the Shoham stones, and it was for 

this reason that the Nesiim chose to be 

the first to bring offerings for the 

dedication of the Mishkan. This act of 

laziness caused that the letter yud was 

left out of their name, and it is written in 

the Torah vihanisiim without a letter 

yud. This Medrash implies that the 

Nesiim were being chastised for their 

laziness. Why, then, does the Torah here 

elaborate on the offerings of the Nesiim, 

reporting the exact same details of each 

of the twelve Nesiiim’s offerings?  

There is always hope 

It would seem that the message that is 

gleaned from the discussion of the Sota 

applies equally to the episode regarding 

the Nesiim. While the Nesiim were 

reprimanded for their laziness with 

regard to their bringing donations for the 

construction of the Mishkan, they 

remained true to their title of Nasi, 

which means to elevate. The Nesiim 

elevated themselves by not despairing 

because of their previous delinquency. 

Rather, they hastened to be the first to 

offer sacrifices for the Mishkan 

dedication, and in fact, the Nesiim were 

ultimately the only ones who offered 

sacrifices in this regard. In a similar 

vein, the Sota is suspected of being 

unfaithful to her husband. She undergoes 

a debasing experience, but there is the 
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possibility that she will be vindicated. 

The Gemara (Sota 26a) states that if she 

is vindicated then she will be rewarded. 

If until now she had given birth in pain, 

she will now give birth with ease. If until 

now she had given birth to girls, she will 

now give birth to boys. Furthermore, she 

will give birth to taller and whiter 

skinned children. Thus, we see that even 

a woman who is accused of infidelity 

has hope that her honor will be restored. 

This is the lesson of this week’s parasha. 

One who has sinned and has despaired 

of ever repenting and being accepted by 

HaShem should study the portion 

regarding the Sota and the portion 

regarding the Nesiim, and he will realize 

that there is hope for everyone.  

The Shabbos connection 

This idea certainly reflects our weekly 

struggles, as every week we face 

challenges of earning a livelihood and 

succumbing to the forces that wish to 

distance us, Heaven forbid, from 

HaShem and His Torah. We must realize 

that despite our struggles during the 

week, Shabbos is a time of repentance 

and an opportunity where we can serve 

HaShem with true joy. It is said 

(Yeshaya 55:12) ki visimcha seitzeiu, for 

in gladness shall you go out. The Gerrer 

Rebbes write that this verse can be 

interpreted to mean that with joy, one 

can exit any situation. Hashem should 

allow us to serve Him with joy and to 

observe His Shabbos properly.  

 

Shabbos in the Zemiros 

Shimru Shabsosai 

The composer of this zemer is Shlomo, a 

name formed by the acrostic of the first 

four stanzas. Nothing definite is known 

about him, although some speculate that 

he was the famous Shlomo ben Yehudah 

ibn Gabriol. The zemer concentrates on 

the requirement to honor the Shabbos 

with culinary delights and closes with 

the assurance that the observance of the 

Shabbos will herald the final 

Redemption.  

ְטחּו י בִּ ְשַמַני ֵיין ּוְשתּו, ֱאמּוַני בִּ ת. מִּ -י-לַ  ַהּיֹום ַשבָּ

ָּה-ֹו-ה , trust Me, My faithful ones, and 

drink wine from My abundance. Today 

is the Shabbos for HaShem. What is the 

connection between trusting in HaShem 

and drinking His wine? Perhaps the 

answer to this question is that we find 

the term (Sanhedrin 99a)  יין המשומר

 wine that is ,בענביו מששת ימי בראשית

preserved in its grapes from the six days 

of Creation. There is a Piyut that si 

found in Siddurim that states as follows: 

 ישר כי להטמינה מהם צר בענביו משומר שורק

באמונה מעשהו וכל ה׳ דבר , a vine, preserved 

in its grapes, He bundled from them to 

conceal it, because just is the word of 

HaShem, and all of His actions are with 

faith. When we observe Shabbos we are 

testifying that HaShem created the world 

in six days and rested on the seventh 

day. We sanctify the Shabbos by reciting 

Kiddush over wine. This, then, is the 

association between trusting in HaShem 

and drinking wine. The “wine preserved 

in grapes from the six days of Creation” 



 
 

3 

can allude to the wine that we use when 

reciting Kiddush on Shabbos. Wine is 

like faith that is often concealed within a 

person, but revealed when one realizes 

the necessity of always relying on 

HaShem.   

Shabbos Stories 

Keeping what is yours 

Rabbi Shlomo Katz writes: The Chofetz 

Chaim (died 1933) once visited the town 

of Slonim, and a certain wealthy 

resident, R' Yosef, asked the sage to 

review his (R' Yosef's) will. R’ Yosef 

want the Chofetz Chaim's opinion of 

whether he had divided his assets 

properly. The Chofetz Chaim looked at 

the will and saw that R' Yosef had 

divided his money into four equal shares 

- 10,000 rubles for each of his three sons 

and 10,000 rubles for his wife. In 

addition, R’ Yosef had willed all of his 

Sefarim to various yeshivos. The 

Chofetz Chaim returned the will to R’ 

Yosef and said, “You find the errors.” 

R' Yosef reviewed his will and replied, 

“I do not see any errors. It looks to me 

like it is all in order.” 

“No!” said the Chofetz Chaim. “Firstly, I 

am amazed that you left all your money 

to your family and your Sefarim to 

yeshivos. Your children, too, will need 

Sefarim, while yeshivos lack money for 

food more than they lack Sefarim.  

“Secondly, you have transgressed the 

verse (Yeshaya 58:7), ‘From your own 

flesh do not turn away.’ True, ‘your 

flesh’ refers to your relatives, but you 

are your own closest relative, and you 

have made no provision for yourself. 

You worked hard for this money, and 

you should give yourself an equal share. 

Create another share of your assets,” the 

Chofetz Chaim said, “and then divide it 

again - one-half for Torah scholars and 

one-half to chesed organizations, for 

example, for bikkur cholim, for poor 

people, and so on. The portion that is for 

Torah scholars also will help feed and 

clothe poor people such that you will 

have a share not only in their Torah 

study but in their very livelihoods.”  

R’ Yosef agreed and promised that he 

would change his will forthwith.  

“Wait,” said the Chofetz Chaim. “My 

advice to you is that you take your 8,000 

ruble share and distribute it to 

appropriate institutions in your lifetime. 

You know how it is; when children see 

that their father has left a large portion of 

his estate to charity, they hire a lawyer to 

prove that their father was insane. 

Imagine the reaction in the Heavenly 

Court if you come there and they hear 

that, not only were your pledges to 

charity not fulfilled, but you were insane 

to boot!  

“This,” concluded the Chofetz Chaim, 

“is the lesson of the verse in Parashas 

Naso (5:10), ‘A man’s holies shall be 

his.’ Only what a person sets aside for 

holy uses will ultimately remain his.”  

(Quoted in Otzrosaihem Shel 

Tzaddikim)  
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Observing Shabbos even in hard times 

A Jewish peasant once came to ask for a 

blessing from Rabbi Chaim of 

Chernowitz. The rabbi was about to give 

his blessing, but paused and asked the 

man, "Tell me, do you keep Shabbos?" 

The farmer averted his eyes and did not 

reply, but the rabbi continued speaking. 

“Perhaps you don’t understand the true 

sanctity of Shabbos. Let me explain: All 

week you toil with farm animals and till 

the earth. You work until you’re so 

exhausted that you fall into your bed. 

What connection do you have with the 

spiritual? On the Shabbos, every Jew 

receives an additional soul, one which is 

completely pure and refined. He rests his 

weary body, forgets his struggle of the 

preceding week and devotes his thoughts 

to G-d. A person who lives without the 

Shabbos has a life of work which never 

ends.” 

The peasant listened to the rabbi’s words 

and they struck a deep chord within his 

heart. He burst into tears at the thought 

of all he was missing in life. “Rabbi, I 

see now how right you are. But perhaps I 

haven't explained the whole reason why 

I don't observe Shabbos completely as I 

should. You see, I rent my farm from a 

poritz (landlord) who requires me to 

produce enough food for his family as 

well as my own. Now that you have 

explained the importance of Shabbos, I 

will try my best to keep it completely. 

Just during the harvest I won't be able 

to.” 

Rabbi Chaim gently asked the farmer 

why he was so certain that he would not 

be able to keep Shabbos during the 

harvest. 

“Rabbi, during the harvest I don't have 

even one minute to spare, and I can't 

take such a long break.” 

Rabbi Chaim smiled and said, “Let me 

tell you a story: A long time ago, a local 

landowner invited his friends to a 

celebration. When they were all seated 

around the table, and had all drunk much 

too much, they began to brag about their 

Jewish employees. ‘My Jewish tenant is 

unique. He’s as loyal as a good hunting 

dog,’ said one. Another countered, ‘He 

can’t be as loyal as my Jewish tenant. 

He's absolutely the best!’ 

“Then the host spoke up. ‘You may all 

have very remarkable tenants, but my 

Jew is unquestionably the most loyal. 

Why, he would do anything I asked 

without hesitation. You know, if I asked 

him to just convert to our religion, he 

would do it in a minute.’ 

“The others began to speak at once. 

‘That would never happen. A Jew, no 

matter how loyal, would never convert 

because he was asked to do so by his 

employer!’ they all contended. 

“'I see you don’t believe me. I will prove 

it to you! Send for Moshke!’ the poritz 

barked to his servant. 

“The Jewish tenant was soon standing in 

front of his landlord and all the drunken 

guests. ‘Moshke,’ began the poritz, 
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‘would you do anything I requested of 

you?’ 

“The frightened Jew didn’t know what 

was about to happen. He just hoped to 

avoid trouble, and so he nodded his head 

and replied, ‘Yes, sir, I certainly would 

obey you.’ 

“'Moshke, I want you to become a 

Christian right now!’ 

"The Jew was shocked at the request, but 

he was too frightened to refuse. He 

needed a livelihood and his family 

needed a roof over their heads. As soon 

as he nodded his head a servant was 

dispatched to bring the priest. Before he 

could think about what he was doing, the 

Jew was baptized. 

“When the poritz came out of his 

drunken haze, he remembered what he 

had done to his Jewish tenant and he 

regretted it very much. He apologized, 

‘Moshke, I was drunk and I didn’t mean 

to offend you. Of course, you may 

become a Jew once again!’ 

“The poritz was shocked at Moshke’s 

reaction to his words. He didn’t express 

his relief or gratitude. In fact, he was 

none too anxious to resume his former 

religion.” 

‘Thank you for your offer, but soon the 

Jewish holiday of Passover will be 

celebrated. It is a very costly holiday. 

So, I was wondering, would you mind if 

I put off changing back until after the 

holiday?’ “ 

Rabbi Chaim looked penetratingly at the 

farmer and asked, “Do you know that the 

Torah states, ‘Six days shall you work 

and on the seventh you shall rest. At the 

time of plowing and harvesting you shall 

rest.’ Doesn’t it seem strange that the 

Torah adds the words ‘at plowing and 

harvesting’ when it says that Shabbos 

must be observed on a weekly basis? 

Why is it necessary to mention plowing 

and harvesting in particular? 

“The reason is to teach us that even at 

the most demanding times of the year, 

when it seems impossible to keep 

Shabbos, even then, we are commanded 

to observe the holy Shabbos.” 

Rabbi Chaim continued. “Our Sages 

explain that the laws of Shabbos were 

taught when the Jews camped near the 

waters of Mara. Mara means bitter. From 

this we learn that even when life appears 

to be especially hard-bitter - and keeping 

Shabbos seems to be impossible, a Jew 

must have faith and must keep it despite 

the hardship. When he expends all the 

energy he needs to observe Shabbos, G-

d will come to his aid, and he will surely 

succeed.” 

A Life Saving Lesson 

Parshas Naso 

Rabbi Label Lam  

Why is the Subject of the Nazir 

juxtaposed to the subject of the Sota? To 

teach you that anyone who sees a Sotah 

in her destruction should refrain from 

wine. -(Rashi) 
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There’s a glaring question in this 

statement of Rashi. With a little 

information, it will become apparent. A 

Nazir is someone who goes on a specific 

30 day spiritual diet to “detoxify” 

himself. The situation involving a Sotah 

is one which arises when a husband 

suspects and formally investigates 

whether his wife has placed herself in a 

position of impropriety. When a doubt 

still lingers over whether there was 

actually an act of infidelity, she is 

offered a sort of truth serum to resolve 

the doubt. If she drinks the Sotah water 

and is found innocent, then she is 

promised a blessing of children. If, 

however she drinks it and she is in 

violation, then she swells up and dies. 

Let’s say you saw a friend drive up to a 

certain non-kosher drive-thru window 

and buy himself a DOUBLE CHEESE 

WHOPPER AND A MILK SHAKE! He 

then surreptitiously pulls his car to the 

side and (without a blessing) opens his 

mouth wide to take the first bite. You 

watch in amazement as a dark rain cloud 

gathers spontaneously as if it had a mind 

and mission of its own. As your friend 

begins to sink in his teeth…WHAM! A 

bolt of lightning is launched from the 

cloud leaving him and his whopper a 

charred piece of toast. 

Are you now more or less committed to 

the discipline of keeping kosher? The 

fright of that experience is enough to put 

a pause before eating anything of 

doubtful kosher status. The lesson could 

not have been taught more clearly. Why 

then if someone witnesses the Sotah in 

her hour of doom, do they then need a 

spiritual realignment? After all, he’s 

seen “the hand of G-d” in action. Why 

should he of all people become a Nazir? 

He is the last one that needs to take on 

this regimen. 

Reb Levi Yitzchok from Berditchov tzl. 

had been working on himself, in a 

private setting, trying to overcome some 

challenge, on whatever high level he was 

struggling, when he resigned to accept 

that it was just not possible for him to 

change. 

Immediately afterward he stepped out 

into the street where he witnessed an 

argument between a wagon driver and a 

store owner. The store owner wanted the 

wagon driver to unload the goods into 

his store. The driver insisted, “I can’t!” 

The store owner barked back. “It’s not 

that you can’t! It’s that you don’t want 

to!” The fight went on like this with ever 

increasing intensity, “I can’t!” “It’s not 

that you can’t! It’s that you don’t want 

to!” Then a surprise! 

The store owner quietly reached into his 

pocket and waved a few bills and said, 

“What if I offered you 50 Zlotas? Would 

you be able to?” The wagon driver 

answered soberly, “I’ll give it try.” Reb 

Levi Yitzchok marveled that the wagon 

driver was indeed then quite capable of 

doing the job. It was not that he was not 

able. It really was because he did not 

really want to. He also understood that 

this incident played out before his eyes 

to instruct him about his own 

circumstance. If he could only meditate 

on and deeply realize the true value of 
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the accomplishment at hand then he 

could gain enough power to leverage 

himself to do the impossible. 

Reb Levi Yitzchok realized immediately 

that if he saw this event it was meant for 

his eyes. He was being shown this scene 

for a pointed reason. That’s how great 

people think! The Torah wants us to 

think like Tzadikim too. If this person 

who was in the Beis HaMikdash one day 

happened to have seen what he saw, then 

it was designed and prepared and acted 

out before his eyes for a special reason. 

Imagine, now, you are hustling on the 

highway at a very fast pace when traffic 

slows to a crawl. Eventually the cause of 

heavy traffic is known as you have your 

turn to rubberneck while passing the 

scene of an overturned car. The police 

and EMT people are standing around 

looking quietly morose. It seems the 

worst has happened. For the next 10 

minutes your foot wishes to press even 

harder on the gas pedal but you recall 

that deadly scene and arrest yourself. 

After a time it is already an ancient 

memory. You might wonder, why 

HASHEM showed you that picture, or 

why you had to hear some other piece of 

distressing news and then figure out how 

you can take that tragedy and switch it 

for a life saving lesson. 

(www.Torah.org)  

Shabbos in Halacha  

Opening Food Packages 

 

B. עשיית פתח – Fashioning an Opening 

 

Another prohibition that applies to metal 

cans, as well as to sealed bags and 

boxes, is the melacha of עשיית הפתח – 

fashioning an opening. One who 

prepares an opening in a sealed 

container, which allows one to remove 

the enclosed item, violates this 

prohibition. 
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וביום השמיני  וכי ימות מת עליו בפתע פתאם וטמא ראש נזרו וגלח ראשו ביום טהרתו ביום השביעי יגלחנו
)01-6:9( יבא שתי תרים או שני בני יונה אל הכהן אל פתח אהל מועד אחד  

Parshas Naso discusses the laws governing a nazir, a person who accepts upon himself three 
prohibitions: not to cut his hair, consume wine or grape products, or come into contact with the dead. In 
the event that he becomes impure through contact with a corpse, all his preceding days as a nazir are 
invalidated, and he must shave off all his hair, offer sacrifices, and begin anew to count the days of his 
nazirite vow.  

The Gemora (Nedarim 9b) records that Shimon HaTzaddik, who served as Kohen Gadol for 40 
years, only ate the meat of an offering brought by a nazir who became impure on one occasion. He once 
noticed a handsome nazir with beautiful hair in the Beis HaMikdash and asked him why he had become a 
nazir, which would require him to shave off his remarkable hair at the conclusion of his term (6:18).  

The nazir explained that he was a shepherd who had gone to draw water from a spring and 
noticed his reflection in the water, at which point his yetzer hara (evil inclination) pounced and sought 

רדני מן העולםולט  – to spiritually destroy me and drive me out of the World to Come. To free himself from 
its grip, the man vowed that he would become a nazir and eventually shave off all his hair for the sake of 
Heaven. When Shimon HaTzaddik heard this story, he kissed him and blessed him, “My son, may there 
be many more nazirites like you in Klal Yisroel.”  

Rav Nissan Kaplan of Yeshivas Mir in Yerushalayim points out that although this incident is 
inspiring, it is also difficult to understand. Why did the nazir respond so dramatically to the mere sight of 
his reflection, and what sin could his yetzer hara have possibly persuaded him to transgress, simply as a 
result of seeing his appearance for the first time, that would cost him his share in the World to Come? 

Rav Kaplan explains that the shepherd’s evil inclination didn’t initially attempt to convince him 
to commit cardinal sins. It simply pointed out how attractive he was and encouraged him to invest more 
effort into his dress and appearance, yet when the man heard this suggestion, he immediately intuited its 
long-term plan. His yetzer hara wouldn’t be satisfied by convincing him to buy nicer clothes and groom 
his hair. Its ultimate goal was רדני מן העולםולט , and all its tactics revolve around this singular objective. 
When the shepherd recognized where he would end up if he heeded its seemingly innocent advice, he 
resolved to become a nazir and swore to shave off all his hair for Hashem. 
 Rav Kaplan adds that this episode reveals to us an essential insight into our lifelong struggle 
against the yetzer hara. Part of our difficulty in resisting our evil inclinations is our inability to recognize 
its true aim: רדני מן העולםולט . As part of its sales pitch, the yetzer hara attempts to convince us that its 
only goal is to get us to relax by sleeping late, skipping class, or going on a short vacation. If we are able 
to see through this front and understand that it is truly out to destroy us, it will be much easier not to 
succumb to its incitement. The war against the evil inclination’s allures is the existential battle of our 
generation. In this case, knowing is truly half the battle, and appreciating its tactics and ultimate objective 
of רדני מן העולםולט  empowers us to spurn its temptations, no matter how minor they may seem. 
  
 

)22:6דבר אל אהרן ואל בניו לאמר כה תברכו את בני ישראל אמור להם (  
 Parshas Naso contains Birkas Kohanim, the Priestly Blessing that is recited daily in Eretz Yisroel 
and on Yom Tov outside the land of Israel. Prior to giving this blessing, the Kohanim recite a beracha in 
which they say that Hashem “has sanctified us with the holiness of Aharon, and commanded us to bless 
His nation Israel with love.” The Taz (Yoreh Deah 28:3) notes that it is highly unusual for the text of a 
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beracha to include halachic details regarding how the mitzvah is to be performed. If so, it is striking that 
the beracha recited by the Kohanim specifies that they must bless the people with love.  

Apparently, this is intended to teach us that a warm emotional connection between the Kohanim 
and the congregation is a prerequisite for Birkas Kohanim. Indeed, the Magen Avrohom (128:18) writes 
that if a particular Kohen does not feel affection toward those present or if the people in the synagogue do 
not feel fondness for one of the Kohanim, then he should not take part in Birkas Kohanim, which must be 
delivered with love. From where is this unusual requirement derived? 

Rav Moshe Dovid Valle was one of the foremost disciples of the Rav Moshe Chaim Luzzatto (the 
Ramchal), who lived in Padua, Italy, and is best known for his classic mussar work Mesilas Yesharim. In 
Rav Valle’s commentary on Sefer Bamidbar, he points out that Hashem introduces the mitzvah of Birkas 
Kohanim by telling Moshe, “Speak to Aharon and his sons, saying, ‘So shall you bless the Children of 
Israel, amor lahem (say to them).’” He suggests that the seemingly superfluous expression “amor lahem” 
alludes to the requirement for Kohanim to convey their blessing with love, for the Italian word for love is 
“amore,” which is virtually identical to the Hebrew word “amor” used here. 

Rav Valle adds that we should not be surprised to find allusions to foreign languages in the 
Torah, for Chazal (Sanhedrin 4b) similarly interpret the word “totafos” (Devorim 6:8) used in conjunction 
with the mitzvah of tefillin based on its etymological connection to similar-sounding terms in other 
languages. This does not mean that the Torah is actually speaking in foreign tongues to describe Birkas 
Kohanim and tefillin, but rather that Lashon Hakodesh is the mother of all languages, and there is no 
word in any language that is not somehow hinted to in Lashon Hakodesh. 
  
 

)7:1ויהי ביום כלות משה להקים את המשכן (  
 Parshas Naso introduces the offerings of the tribal leaders by recording that after all the hard 
work and preparation, the long-awaited day of the completion of the Mishkan finally arrived. Rashi writes 
that the word כלות – completed – is related to the word כלה – a bride, for on the day that Moshe erected 
the Mishkan and anointed its vessels to sanctify them for use, the Jewish people were like a kallah going 
to the chuppah. Rav Yaakov Kamenetzky and Rav Elozar Menachem Shach point out that it is strange 
that the Hebrew word for a bride is associated with the meaning “finished.” As we are accustomed to 
viewing marriage as a time for a fresh start, why is it described as an ending? 
 Rav Yaakov and Rav Shach explain that in life, every experience that ends presents us with a new 
opportunity to move forward to a new phase. This theme is repeatedly manifested in our formative years, 
as a child who finishes learning the Hebrew alphabet progresses to kriah (reading), after which he moves 
on to a Chumash seudah that marks the beginning of actual learning. The study of Chumash eventually 
yields to an emphasis on Mishnayos, which in turn is eventually supplanted by a focus on Gemora. At no 
stage does the budding scholar remain stagnant, for the conclusion of each subject lays the foundation to 
commence the study of new material. This system is a metaphor for life, in which every ending is a new 
beginning, and every period that comes to a close gives us the opportunity to move on to greater 
challenges.  

Rav Shimon Schwab adds that later in life, when a boy finishes a masechta (Talmudic tractate), 
he celebrates his accomplishment by making a siyum, during which he asks Hashem, “Just as You helped 
me finish this masechta, so too may You help me begin other tractates and complete them.” Even if he 
feels that he didn’t fully grasp the material, it is still worthwhile to make a siyum to express appreciation 
for the ability to start anew, for life is about using the termination of one project as an opportunity to 
commence another.  
 Applying this concept to marriage, a woman becomes a kallah through the process of dating and 
engagement, but Rav Avrohom Yaakov Pam used to warn his students that courtship should not end on 
one’s wedding day. As a bride goes to the chuppah and concludes her days as a single girl, she is also 
entering a new phase as a wife, as a new relationship starts to develop on an even deeper level.  
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In this sense, a kallah is a perfect analogy for the completion of the Mishkan, which represented 
the culmination of the communal efforts of the Jewish people. When Moshe finally assembled the 
Mishkan and signaled its completion, their excitement was palpable. At the same time, they also 
recognized that as one stage in their relationship with Hashem was coming to a close, the next – even 
higher – stage was about to begin, as the Mishkan was not an end unto itself, but rather a means to enable 
the Shechinah to dwell in our midst, where we could serve Him and draw even closer to Him. 

 
 

Parsha Points to Ponder (and sources which discuss them): 
 

1) From which verse in Parshas Naso can we derive that a Jewish male becomes responsible for his 
actions at the age of 13? (Shu”t Rosh 16, Rav Ovadiah Bartenura Avos 5:21) 

2) The Shulchan Aruch (Orach Chaim 75:2) rules that it is forbidden to recite holy words of Torah 
or prayer in the presence of a married woman’s uncovered hair. How was the Kohen permitted to 
say Hashem’s name (5:21) when administering the oath to the sotah after he uncovered her hair 
(5:18)? (Tosefos Sotah 8a, Chasam Sofer, Taam V’Daas, Chavatzeles HaSharon, M’rafsin Igri) 

3) Rashi explains (7:19-23) the symbolism of the offerings brought by each of the tribal leaders. 
Given that each of them brought identical offerings, why does Rashi explain the symbolism 
regarding the offering brought by the leader of Yissochar on the 2nd day and not regarding the 
offering brought by the leader of Yehuda on the 1st day? (Chiddushei HaRim, Ayeles HaShachar) 

 
 

Answers to Points to Ponder: 
 
1) Commenting on the Mishnah’s statement that a 13-year-old boy is obligated in mitzvos, the Bartenura 
writes that this is derived from a verse in Parshas Naso (5:6) that discusses an איש – man – who sins by 
stealing and swearing falsely (Rashi) and is required to make restitution. Since the Torah earlier uses the 
term איש to refer to Levi (Bereishis 34:25) at a time when he was 13, we may derive that the איש 
mentioned here as being responsible for his actions also applies once a person turns 13. However, the 
Rosh maintains that the age at which a boy becomes Bar Mitzvah is a halacha l’Moshe miSinai – a law 
that Hashem orally communicated to Moshe at Har Sinai. 
 
2) The Chasam Sofer derives from this difficulty that any ervah – area of the body which is normally 
covered – that must be exposed for the performance of a mitzvah isn’t legally considered an ervah at that 
time. For this reason, the blessing said by the mohel at a circumcision can be made even while in direct 
contact with the exposed baby. Rav Moshe Shternbuch questions this proof, citing the opinion of 
Tosefos, who maintain that the Kohen turned his head away after exposing the sotah’s hair. Additionally, 
although the order of the verses seems to indicate that the verses were said after exposing her hair, the 
Chavatzeles HaSharon and M’rafsin Igri cite the Yerushalmi (Sotah 1:5) and Rambam (Hilchos Sotah 
3:11), who explain that the verses were said first, in which case her hair was not yet exposed. 
 
3) The Ramban explains that although their actions appeared identical on a superficial level, each leader 
had a unique intention behind his selection of the items brought in his offering. The Chiddushei HaRim 
suggests that Rashi explained the intentions of the second leader to hint to this point by implying that 
although these were the meanings for his offerings, the first leader had different intentions. Alternatively, 
Rav Aharon Leib Shteinman cites Rashi (7:19), who explains that the leader of Yissochar merited 
bringing his offering second because it was his idea for the leaders to bring these offerings. Since the 
project was his idea, Rashi explained the intentions behind it specifically in conjunction with his offering. 
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IMPORTANCE OF ....  
The Midrash expands upon the mitzvah to send certain people out 
of the camp of the Bnei Yisroel (vbjnv in ujkahu), deriving from 
gurm, cz and ,n tny respectively, that those who commit the sins 
of vrz vsucg, ,uhrg hukhd and ohns ,fhpa are also to be “kicked 
out”. Accordingly, the Gemara in Sotah (3a) quotes R’ Meir who 
darshens from the Posuk: vtbe jur uhkg rcgu (a jealous spirit will 
pass over him) that if one commits a sin privately, Hashem will 
make it known publicly. One wonders why this just and equitable 
arrangement does not seem to apply today. Instead of sinners and 
purveyors of immorality being hounded and denigrated, it is often 
the Tzadik and ,uumnu vru, hrnua who are maligned and blamed 
for all worldly ills, while the guilty run free. The Mishna (Sotah 
47a) says that although the Torah requires a woman suspected of 
adultery to drink of the ohrnv hn (bitter water), at some point 
adultery had become so rampant that the xb of ohrnv hn was no 
longer effective and the ritual was discontinued. The Yerushalmi 
(Sotah 9:9) explains that the purpose of the ohrnv hn was to set off 
the guilty as an example among the innocent of the nation. When 
so many had themselves become guilty, there was no one left to 
impress. The Ramban adds, there is no other ypan in the Torah 
that depends on a xb, showing how important it was to Hashem 
that the Bnei Yisroel remain pure and insulated from the 
decadence of other nations. Nevertheless, despite Hashem’s 
interest in publicizing punishment of the guilty and reward to an 
innocent woman, the sins of the nation as a whole caused Hashem 
to exercise ohbp r,xv (hiding Himself) thus ending the use of 
ohrnv hn. Hashem told Eliyahu (ohfkn 1:17:3 ) ,r,xbu -  hide 
yourself while I stop the rain and dew. When Eliyahu later 
appeared before the king, Achav told him ktrah rfug vz v,tv 
accusing him of destroying the land and people. Thus, it is a result 
of ohbp r,xv that the innocent are  accused and blamed while the 
guilty run free. 

QUESTION OF THE WEEK:  
If there are 18 Jews in Shul after Mincha – half want to hear a 
Shiur, and half want to daven Maariv. Who wins ?   

ANSWER TO LAST WEEK:  
(Why is Shevuos called ubh,ru, i,n inz instead of vru, i,n inz ?)    
Although there is only one Torah, which would have justified the 
expression vru, i,n inz, The Daas Moshe suggests that each 
member of Klal Yisroel receives his portion of the Torah 
according to the effort he puts in, and his natural talents. As such, 
Shevuos celebrates each person’s individual Torah achievements.            

DIN'S CORNER:  
The Taz (j”ut 101:1) states that one may raise his voice in 
Shemonah Esrei, if he needs to do so for Kavanah, and he would 
not be suspected of being vbnt hbyen. The Dibros Ariel (Sotah 43) 
suggests that if many raised their voice, those who did not would 
be suspected of aveiros which they wished to keep quiet, listing 
them during ubk jkx. As such, everyone should daven quietly. 

DID YOU KNOW THAT ....   
The Gemara (Kidushin 35a) states that a man and woman are 
equally liable to be punished for their sins, as derived from the 
Posuk: ostv ,tyj kfn uagh hf vat ut aht, a Posuk dealing with 
one who steals, swears falsely that he did not steal, and then 
admits that he did. He must pay a surcharge of 20% over whsat he 
stole and offer a Korban Asham. The Panim Yafos suggests that 
the Torah wished to teach this equivalence here, to distinguish 
from the Gemara (ibid 24a) which discusses the 20% surcharge 
imposed on one who redeems his own Maaser Sheni. If one does 
so, preferring to take its monetary equivalent to Yerushalayim 
instead of the crops themselves, the Posuk obligates a man to add 
the surcharge, but not a woman. Therefore, the Torah specifically 
listed vat ut aht in the above Posuk, to obligate both. The 
Chasam Sofer notes that the theft admission is phrased in the 
plural (usu,vu) whereas the Korban obligation is singular (chavu). 
He cites Tosafos (Bava Metzia 104a) which states that a husband 
must pay for the Korban obligations of his wife only where the 
obligation is involuntary, such as after she gave birth, or 
completed her days of impurity or Nezirus, or sinned 
inadvertently. However, where she incurred a debt or vowed to 
offer a Korban without being obligated, the husband need not 
provide the funds, for fear that she might be angry at him, seeking 
merely to squander his money. As such, if a wife were to incur 
suspicion that she stole, come to Beis Din and swear that she 
didn’t steal (truthfully), when she later “confesses”, the husband 
should not have to pay her debt, as it may have all been a ruse to 
cost him money. However, since the confession here also 
obligates a Korban Asham, we would not suspect a woman of 
causing an illegal Korban Asham to be brought, which the Kohen 
would sinfully but unknowingly consume. Therefore, the Torah 
phrases the confession in the plural (usu,vu), as it applies to both 
men and women. But the Korban obligation is singular (chavu), 
because it will always be the husband who pays.   
A Lesson Can Be Learned From:  
The wife of a Bobover Chosid once came to the Bobover Rebbe, R’ Ben 
Zion Halberstam ZT”L, to complain about her husband. Apparently, he 
was a chain smoker, and no amount of nagging or doctors’ warnings 
had any effect on him. She was understandably concerned for his 
health. The Rebbe asked her how he managed at night. She replied that 
he placed a chair next to his bed with cigars and matches. As soon as he 
woke up,  his hand reached out immediately for a cigar. And what 
happens on Shabbos ? he asked. On Shabbos, she explained, he also 
wakes up, reaching for the chair. However, when he sees that the chair 
is not there, he is reminded that it’s Shabbos and he goes back to sleep. 
The Rebbe advised her to prepare a chair with cigars and matches on 
Friday. She should also place a Sefer on the chair, to permit it to be 
moved on Shabbos. As soon as her husband goes to sleep, she should 
place the chair next to his bed, and have someone stand nearby to keep 
an eye on it. When her husband awakens, he will of course stretch out 
his hand toward the cigars. The person watching should yell out 
“Shabbos ! Shabbos ! ” at him. The wife followed the Rebbe’s plan and 
the cry of “Shabbos ! ” remained indelibly on her husband’s mind 
whenever he reached for a cigar. Eventually, he quit smoking altogether.       
P.S. Sholosh Seudos sponsored this week by the Sternberg family.  
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דבר אל בני ישראל איש או אשה כי יעשו “ 5:6

מכל חטאת האדם למעל מעל בד', ואשמה 

 ”הנפש ההוא

“Speak to B’nei Yisroel: A man or woman who 

commits any of man’s sins, by committing 

treachery toward Hashem, and that person 

shall become guilty.” Why does the Posuk say a 

double Loshon of, “למעל מעל”, and why does the 

Posuk need to say, “איש או אשה?” The following 

Divrei Torah will expound on this topic, and 

support the P’shat offered in the closing 

paragraph. 

 The Posuk talks – ”למעל מעל בד'“ – רש"י 

about a case where one withholds money he 

owes another Yid, and then compounds his sin 

by swearing falsely that he does not owe 

anything.  The Torah already stated this in 

Vayikra 5:20-26, and the Torah repeats it here 

because there are two new points introduced.  

The first is that the Torah tells us in the next 

Posuk, “והתודו” – “And they confess” – which 

teaches us that the requirement to bring a 

Korbon and make an additional payment to 

the victim, as both of these things are part of 

the atonement process, do not apply unless the 

person voluntarily confesses his sin.  

Additionally, in the event that the victim was a 

Ger who dies without heirs, the person must 

still make payment to Hashem (and Hashem 

says that the money shall go to a Kohen).   

 Why – ”ואשמה הנפש ההוא“ 5:6 – אור החיים 

does the Posuk begin with Loshon Rabbim and 

end off in Loshon Yachid?  There is both 

Loshon Yachid and Loshon Rabbim in the 

Posuk to teach us that the sin of swearing 

falsely has an extremely detrimental effect 

upon the individual, as well as to the entire 

nation of Klal Yisroel.  By taking someone 

else’s money, and keeping it unjustly, in effect 

one is denying that Hashem acted justly for 

giving the money to the other person in the 

first place.  Furthermore, by taking Hashem’s 

Name lightly through making a false Shevuah, 

the sinner diminishes the awe and reverence 

that all Jews feel for the Divine Presence that 

rests among them.    

איש או אשה כי יעשו “ 5:6 - ר' חיים פלטיאל 

 for – ”האדם“ ,The Posuk says – ”מכל חטאת האדם

the Posuk is referring to one who does 

something against his fellow man, and not one 

who directly is מועל in Hakodosh Boruch Hu.   

וחמישתו יוסף עליו ונתן “ 5:7 – ברכת הרי"ח 

 And a fifth is added to the“ – ”לאשר אשם לו

principal amount, and give it to the one whom 

he is indebted.”  “חומש” is from a Loshon of 

 for a woman ,אשה which is a Remez to an ”צלע“

is referred to a “צלע” – for she came from a rib 

of Odom Harishon.  When man says Vidui, he 

must include his wife for together they are one 

Guf.  “וחמישתו יוסף עליו” – In addition to the 

Vidui one says on his own behalf, he must add 

to it Vidui for, “חמישתו”, his wife, as the 

Gemara in Yuma 2a says, “וכפר בעדו ובעד ביתו” – 

 One will not achieve atonement  ”.ביתו זו אשתו“

for something that is Bein Odom L’chaveiro, 

until he fixes that which he wronged to his 

fellow man. “ונתן לאשר אשם לו” - If he sinned 

with money, he needs to pay back the money, 

and if he hurt one with words, he needs to 

somehow rectify that which he wronged 

through words.  When one sins directly against 

Hakodosh Boruch Hu, then he only needs to 

achieve atonement from Hakodosh Boruch Hu.  

איש או אשה כי “ 5:6 – בן יהיודע על התורה 

 is the ”מעל“ – ”יעשו מכל חטאת האדם למעל מעל בד'

Roshei Taivos of, “מאכל, עושר, לבוש” – “food, 

wealth, and clothing.”  If one is Zoche, all of 

these will be with Kedusha in his Avodas 

Hashem.  He will have וה שבת ויום אכילה של מצ

ממון של מצוה  and ,מלבוש של מצוה שבת ויום טוב ,טוב

 food and clothing to – לצורך צדקה ומצוות אחרים

perform the Mitzvos of Shabbos and Yom Tov, 

money to give Tzedakah, and to perform other 

Mitzvos. One who is not Zoche will use these 

things for himself and not for the Mitzvos.  

 One who sinned and did not heed – ”למעול מעל“
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these Mitzvos of “ואשמה הנפש ההיא“ – ”מעל” – 

and did so in private so that others did not 

learn from his sins, then, “והתוודו את חטאתם” – 

it is enough for him to say Vidui to his Creator, 

and confess his sins.  (However, if one does so 

in public so that others learn from his evil 

ways, then his Vidui will not be enough for him 

to achieve atonement).   

איש או אשה כי “ 5:6 - בן יהוידע על התורה 

 One who – ”יעשו מכל חטאת האדם למעל מעל בד'

sins sullies the Kedusha that was there, and 

mixes Kedusha with the mundane.  One needs 

to heed Kedusha, in order to rectify that which 

he sullied, and that is called, “תשובה” – to 

return the Kedusha to its place. The way for 

one to do so is to be complete in Machshavah, 

in thought, for it is in one’s thoughts where he 

can separate Kedusha and ensure that it is in 

the proper place.  A Tikun that is just speech 

or action but does not have Machshavah 

behind it, is not complete, just as Tefilah 

without Kavanah is like a Guf without a 

Neshama.  Machshavah is the root of the 

Neshama, and Machshavah is attributed to the 

Rosh, the head.  “והשיב את אשמו בראשו” – One 

must return to Hakodosh Boruch Hu with his 

Rosh – his Machshavah, for with that he can 

create a complete Tikun, he can achieve a 

complete atonement.  The Nefesh of a person 

consists of five parts: נפש, רוח, נשמה, חיה, יחידה.  

When one sins, he causes a deficiency in the 

five parts of his soul.  “וחמישיתו יוסף עליו” – By 

doing Teshuva, not only does he rectify the 

deficiency he caused, but something is added to 

the five parts of his soul.  In truth, there are 

many Machshovos that one should have when 

performing Mitzvos; many of them are hidden 

from most people.  If so, how can we perform 

Mitzvos properly when we don’t really know 

the Machshovos we should be having.  At the 

very basic level, when performing a Mitzvah, 

we should have in mind that the action we are 

doing is being done to follow the Rotzon 

Hashem.   There is a Minhag in Klal Yisroel to 

say, “לשם יחוד” prior to performing Mitzvos.  In 

that short Tefilah we say, “בשם כל ישראל” – 

what we are doing with these words is 

connecting ourselves to all of Klal Yisroel in 

the performance of the Mitzvah we are 

performing.  While we may not know all the 

Machshovos, if we connect ourselves to the 

Tzaddikim who do know, then the Machshovos 

of the Tzaddikim help for our Mitzvos, to 

complete them with the proper Machshovos.  

Additionally, not only can we connect ourselves 

to the Tzaddikim who are alive while we are 

performing the Mitzvos, but we can also 

connect ourselves to the Rashbi, the Arizal, 

etc…. and have in mind that Hakodosh Boruch 

Hu should accept our Mitzvos, with the same 

Kavonos that the previous Tzaddikim had.  

Hakodosh Boruch Hu, in His infinite mercy, 

connects our Mitzvos to those holy thoughts, to 

complete our Mitzvos.    

 ”כי יעשו מכל חטאת האדם“ 5:6 – נחל קדומים 

 says that two sins which are רבני אשכנז –

transgressed B’shogeg are considered as a sin 

B’meizid.  What is the source for such a 

statement?  We see that by Eiruv Tavshilin, 

the Halacha is that if one forgets “B’shogeg” to 

make an Eiruv Tavshilin before Yom Tov, 

there are other things he can rely on, and he is 

still allowed to cook from Yom Tov to Shabbos.  

However, if he was a “Shogeg” twice, we call 

him a “פושע” – one who is negligent, and 

cannot rely on anything else, and cannot cook 

on Yom Tov for Shabbos.  We see from this 

that when one does the same thing B’shogeg a 

second time, it takes on the characterizations 

of a Meizid, and he would be called a “ בד' מעל .”  

איש או אשה כי יעשו מכל חטאת “ 5:6 - פני דוד 

 There is a saying that – ”האדם למעל מעל בד'

most people transgress the sin of theft, some 

transgress Arayos, and all transgress Loshon 

Hara. “מעל” is the Roshei Taivos for, “ ,ממון

“ ”.עריות, לשון ה כי יעשו מכל חטאת האדםאיש או אש ” – 
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These are sins which man and woman, are 

very accustomed to transgressing. One should 

not say that since many transgress these sins, 

or that few transgress them, or that all 

transgress them, that these are grounds for 

one to do it too.  The fact that the masses sin, 

does not make it permissible. “והנפש ההיא” – 

The Posuk highlights that the individual who 

sinned will bear the repercussions of his 

actions, without any consideration of what 

others do.  “והתודו את חטאתם” – and one would 

say Vidui for all of Klal Yisroel, for certainly 

others sinned as well and need an atonement 

for it.   

 Why – ”למעל מעל בד'“ 5:6 – עוד יוסף חי 

does the Posuk use a double Loshon of “ למעל

 Tehillim  ”?למעל בד'“ ,instead of saying ”מעל

 For my“ - ”כי עוני אגיד, אדאג מחטאתי“ 38:19

iniquity I admit, I worry because of my sin.”  

An “עון” – “iniquity” refers to sins transgressed 

purposefully, B’meizid, while “חטאת” refers to 

sons transgressed inadvertently, B’shogeg.  

The Posuk seems to say that one should worry 

about the sins he transgresses B’shogeg.  

Shouldn’t one be more worried about the sins 

he transgresses B’meizid?  We will explain the 

Posuk based on the following story.  There was 

an exceedingly wicked man, one who was a 

Ba’al Aveirah, and would denigrate the pious 

Rabbi of the town, and would say about him 

that the Rabbi transgressed many severe sins, 

including Gilui Arayos.  Word got back to the 

Rabbi what this wicked individual was saying 

about him, and approached him in public.  The 

Rabbi said to the evil person: Where do you get 

the information about me – did you see it with 

your own eyes, did you hear it from another 

person – who told you?  The man responded: I 

did not hear it from others, rather I heard it 

directly from your mouth – you admitted that 

you transgressed these sins, and one admitting 

it is like bringing one hundred witnesses that 

attest to it.  The Rabbi said: When did I ever 

admit such things?  He responded: You said 

Vidui before Hakodosh Boruch Hu on Yom 

Hakippurim, and I was standing next to you 

and heard you admit it, and beg for forgiveness 

for your sins.  The Rabbi responded: It is true 

that I confessed the sins you spoke about, and 

many more, to Hakodosh Boruch Hu.  

However, it was not for myself that I was 

saying Vidui, on these grave sins, rather I was 

saying it for others who have transgressed 

these sins – and you know exactly who I am 

speaking about!  I am pure from these sins, but 

because of Arvus, I have liability. Similarly, 

the Mishna in Shabbos 5:4 says that Rebbe 

Elazar Ben Azaryah’s cow went out on 

Shabbos with a strap between its horns.  It is 

not that it was Rebbe Elazar Ben Azaryah’s 

animal did something which was not 

permitted, rather it was his neighbor.  Being 

that Rebbe Elazar Ben Azaryah did not protest 

that which his neighbor was doing incorrectly, 

it is called after him.  I am saying Vidui, but it 

is not for my sins, but for sins of those whom I 

will not mention their names, for they are 

known to all.  The wicked man walked away 

embarrassed in front of everyone, for the Rabbi 

was correct when he said that others had 

transgressed these terrible sins, and was 

actually referring to this wicked person, for in 

fact he transgressed many serious sins. All 

those around believed that the Rabbi was 

indeed pure, and it was this evil man who had 

spoken ill of the Rabbi, was in fact extremely 

wicked and transgressed many serious sins.  

An “עון” is a sin which one himself 

transgresses, while here in the Posuk, when it 

says, “מכל חטאת האדם” it refers to sins which 

someone else does, but nonetheless, has 

liability for it.  “'למעל מעל בד” – Just as in the 

story the Rabbi explained that he is liable for 

the sins of others, so too the Posuk is telling 

us, “למעל” – it is a Meilah, a treachery towards 
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Hashem, “'מעל בד” – because another person 

acted treacherously to Hashem.  The Posuk is 

telling us that one must even say Vidui for the 

sins of others, for the treachery that they 

committed against Hashem. While the sins he 

himself transgresses, he knows about and can do 

Teshuva for them, it is the sins that others do, 

which will be on his record, and should really 

worry him.    

איש או אשה כי יעשו מכל חטאת “ 5:6 - בן איש חי

 It says in the Yalkut – ”האדם למעל מעל בד'

Shimoni 836 – That the עין, eyes, and the לב, 

heart, are what bring a person to sin.  The eyes 

see, and the heart desires – then the limbs take 

the actions based on them.  Although the 

Medrash only mentions the heart, it really also 

includes the מוח, the mind, for the heart and the 

mind work hand in hand.  The intentions are in 

the heart and the thoughts are in the mind.  

These three parts of the body, the עין, לב, מוח – 

eye, heart, and mind are the most important, for 

it is from there that the thoughts come forth.  If 

one sanctifies these three parts of the body, then 

all of the limbs of the person will be Kodosh, and 

if Chas V’sholom one makes them Tamei, it will 

cause all of the limbs in his body to be Tamei.  

 for the ”,יראה“ is the same Gematria as עין, מוח, לב

Yirah of a person is dependent on these three 

parts of the body.  They are also the same 

Gematria as the word, “גבורה” for it is through 

these three that the strength of a person is seen 

in his battle with the Yetzer Hara.  The Roshei 

Taivos of these three, “מוח, עין, לב” spell, “מעל.”  If 

one sanctifies these three, then he is “מעל” – a 

Loshon of being elevated, above, as the Posuk in 

Shemos 20:4 says, “בשמים ממעל.”  However, if one 

Chas V’sholom is not careful with these three, 

and he makes them Tamei, then he is “מעל” – 

from the Loshon of our Posuk here, which means 

that he is being treacherous to Hakodosh Boruch 

Hu.   

 ”פתח התשובה“ – Parshas Naso 123a – זוהר

– There are different types of Teshuva that one 

can do, and while all Teshuva is good, they are 

not equal.  There is a person who is a complete 

Rasha for many years, and transgresses many 

sins, and then regrets his sins, and says Vidui on 

them.  After doing that, he no longer sins, but he 

does not actively seek to do Mitzvos and acts of 

kindness.  This person will certainly receive an 

atonement from Hakodosh Boruch Hu for he 

repented from his sins, however, he does not 

achieve the higher level of Teshuva. He does not 

even achieve the complete lower level of 

Teshuva.  Then there is the person who returns 

from his sins, goes on the path of Mitzvos, and 

performing Chesed.  He uses all his might to fear 

and love Hakodosh Boruch Hu, however, his 

actions are in order to receive reward.  This 

person achieves a complete atonement, and this 

is the complete Teshuva of below.  Finally, there 

is a person who does a complete Teshuva, and 

turns to Hakodosh Boruch Hu, with great 

reverence and love.  He does not do so in order to 

receive reward, rather he does it Lishma, L’shem 

Shomayim.  This person achieves the upper 

Teshuva and is Zoche to the letter 'ו of the Shem 

Havayah, which causes the Shechina to rest 

upon him.  His name becomes attached to “בינה” 

for this word spells, “ ה-בן י ” – this person has 

become a son of Hashem.   

 Perhaps now we can understand why 

there is a double Loshon of מעל, and why the 

Torah stresses, איש או אשה.  When one does 

Teshuva, he must know that not only is he doing 

Teshuva for himself, but he must also seek to do 

Teshuva for his fellow man.  Each Yid is 

responsible for his fellow Jew.  While each 

person has his own personal battle with the 

Yetzer Hara, there is also a global battle between 

Klal Yisroel and the Yetzer Hara.  When the 

Yetzer Hara wins a battle against one Yid, it is a 

blow against the entire Klal Yisroel.  We must 

seek to do a full Teshuva, on behalf of ourselves, 

and the entire Klal Yisroel, and may we be Zoche 

to defeat the Yetzer Hara, and be called a “son of 

Hashem.” 
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