
 wv hbt o,t o,hagu h,umn o,rnau(tk-cf)
 -vzc vz ohhuk, vbuntvu ,uumnv

   `,uumnk ,ufzk lhtv ,umg d"hr, ov ,uumn d"hr,v kfa (:cp c"j) e"vuzc t,h
ubk i,b tuvu othmnbv kf ,t thmnv v"ceva vbuntv thv uz vumn /wlhekt wv hfbtw
kf ouhe ,hkf,a 'e"vpxc od ,ucr rfzun vz rcs /vnhhek ubhkg vuhmu vru,v ,t
uz vumn vuv rcs ka u,hntka ;t kgu 'uz vumn ouhe hshk tuck tuv vru,v ,uumn
er hf 'uz vumnn vtmu, ot hf obht ,uumnv kf hf ',uumnv kf rtak htb,u vnsev
,tz kfc 'uh,uumn ohheku uhbpk sucgk tuv .pj okug truc aha ostv ihntna rjt

 /,uumnv kf rta ouhe rjt ot hf vrhvcu vfz vbuntk ,ufzk kufh ostv iht
    ,t dhvbnv okug truc ah hf vyuap vbuntc ihntvk ostv kg kyun vkhj,n ift

ubhagnc jhdanu okugvunmg kg kcek u,kufhc vhv, uz vyuap vbunt lu,n eru '
 ohheku 'ohna ,ufkn kugf,bhjc ot hf obht ,uumnv ukt lt /vru,v hypan k

ubhtu 'u,buntc uchhj, rat vdav ouak ostv vfz tk ihhsg hf 't,,ks t,urg,t
tuv vzv okugv hf 'uh,uctn kche rat vbuntv smn ot hf ,"hav ,uumn ,t ohhen
kg kcek ostv kg kyun kfk vkhj,u 'uc adrun lrc,h u,ueukt ihtu 'r,xvv okug
hgmntu vkj,v ot hf ubht uz vbunt lt 'vyuap vbunt lu,n ohna ,ufkn kug unmg
ukt jfn hf ',uumn d"hr,v ouhe jfn tuv vzu 'hnmgv u,dav jfn vbuntk ,ufzk
/,"hav ,uthmnc r,uhu r,uh rhfvk vfzh osh kgu 'vbuhkg vause uhkg lhanh ,uumnv

gca vpub,v rnug ,t ofthcv ouhn ,cav ,rjnn ofk o,rpxu
 vbhhv, ,unhn, ,u,ca- (uy-df)wofk o,rpxuw ,khn ,buuf ruthc 

k   sg wjxpwn ,ubnk lhrma 'ubhhv ',cav ,rjnn ofk o,rpxu" 'wrunv rurmwc c,
'ihsv khj,n zta 'vkhkv ,khj,c tuva 'w,cav ,rjnnw ,ubnk khj,nu 'w,ugucaw
'vkhkc r,uhc ykuav rnugv hnh ka ihsv jf ,t yheavk hsf 'vkhkc u,uumn ifku

l,tbvk lk lkw unfu 'of,cuyk 'wofk o,rpxuw rnt ifku 'vrhpxv ,umn jfc wl,cuyku
/"rnugv hnhc ,ykuav vaev wihsv ,shnw ,t ughbf, lfca '(wt c"h ,hatrc h"ar)

c ukhtu       wwwweeeevvvv    oooohhhhhhhhjjjjvvvv    rrrruuuuttttwwwwornut s"g 'wofk o,rpxuw urnutc znr 'znr lrscu" 'rthc
,tnuyu apbv htukj, ,ugmntcu ',ujukv ,bhjcc iv ktrah hbc og ,unab hf 'k"z
vzku 'uhv iubhrpbx ka ,ujukv hf 'k"z ubh,ucr urntu 'orut lhajhu ufkfk,h cugh,v
/"ofnmg ,t iubhrpbxf ohrhtn o,t vz ihbn ,ugmntca 'aurhp 'wofk o,rpxuw rnt

    c okut    ((((ttttzzzzkkkkggggcccc    ,,,,hhhhccccnnnn))))    wwwwaaaassssuuuueeee    hhhhrrrrnnnntttt    yyyyeeeekkkkwwwwoacgggg""""hhhhzzzz    wwwwttttzzzzkkkkggggccccnnnn    ssss""""hhhhrrrrvvvvnnnnwwwwvvvv    'vrthc 
hf 'ouan tuv"a 'w,caw oac itf jxp ka iuatrv cuy ouh ,thre ogy rcxv osevc
v"cev rntwa (/z"y vmhc) t,hts unfu 'wtkhgks t,urg,tw jufn thv w,cawv ,ause
ktrah ogk vb,hk vmur hbtu 'vna ,cau 'hzbd ,hcc hk ah vcuy vb,n 'ubhcr vank
og ka ihs ,hc aushew vfhrm tku w,hatrc hnh ,aan tnhheu tghcew thvu 'wufu

ukhtu 'vtuc hbpk unmg ausheu ruvhy tkk od vc ,ufzk rapt ifku 'wktrah,ause 
 

    hf 'ruchju curhe kg vrun u,ugnana wt,uumw iuakn wvumnw vch,v ,ugnan uvzu
'lrc,h u,uthmnc ish kg ahdrvk tuv vfuz hf 'ohekt ,crek ostv vfuz inuhe h"g
vc aha vbuntk tuv vfuz ',uasj ohbp whfbtw ,umn ,ugnan ukmt kcen ifa iuhfu

hkcen ,uumnv ,rhna od lfn vtmu,fu ',uannvagb ',rjt ,ugnan ukmt o
'r,uh adrun vtrhv lf r,uh vrhvc vbuntva kff hf wv rcsk r,uhc srj tuv
'vcvt hshk od ostv ,t thc, rat thv vtrhvu 'tyjv in r,uhc tuv ejr,nu
ostv ,t ohfzn ,uumnv 'vkhkj rzuj lfu 'sutn w,h uh,uumnc tuv .upjh z"hgu
'hgcsf r,uhu r,uh ,"hav ,uumn ,t ohhek u,ut vfzn vbuntvu 'vrhvc vbuntc
o,hagu h,umn ,t o,rnauw urntc cu,fv iuuf,b vzk hf raptu /unhjru ukhjsc
vrh,h vrfvku vdavk ufz, inuheku ,uumnv ,rhnak ufz,a h"g hf wwv hbt o,ut

/runtf ,rjt ,ugnan ofkmt kce, wlhekt wv hfbtw ,uumnu woav hbtw hf 
 ohbaca 'hpruj hnhn sug hsng rufz    kkkk""""mmmmzzzz    hhhhrrrruuuunnnn    hhhhcccctttt    iiiiuuuuttttddddvvvvaaaauruchjc exg 

iufbk vtr 'rusv hbck rpxv .ujb vnf sg ugshcu wijkuav hbsgnw gsubv
,t czg sgunu dj ory ogp kfc lt /rehv ubnzn vcrv lf lrumk ahsevk
asuj /dj u,utk ohgdubv ,ufkvv sunhkk ohnhv ,t ahsevu 'vz uruchjc ueuxhg
ohrup osue sugu /hra, hsgunu hdj ka ,ufkvv sunhkk asue ukuf kf vhv kukt
tku /ohcurnv jxpv ,ufkvc khj,v rcf vhrjtk shnu ohrup ,ufkvc exg rcf
iezf ,ufkvv uktc vhv hec rcfa ;t kgu /ohdjv hrjt sg uruchjk vbp,v
rrugk hsf ',uumnv ukt ouhe ory usunk, kg ruzjk iufbk vtr ,tz kfc 'khdru

/,ufkvv hyrp kfk iurfhzv ,t
og ka ihs ,hc aushew vfhrm thv hrva 'wt,,ks t,urg,tw jufn thv y"uh

/vtuc hbpk unmg ausheu ruvhy tkk vc ,ufzk rapt ht ifku 'wktrah
vtnuy hrga y"nc ohguea ktrah hbc uhv wohrmn ,thmhw ,gac 'vbvu    
vause ,davu ,hbjur ,unnur,vk ohhutr uhv tku 'ohcuy ohagnn wohnurgwu
'unmgcu usucfc v"cev ohfknv hfkn lkn ovhkg vkdb okut 'oan othmuha
ru,cu wtkhgks t,urg,tw jufn r,uhc oasheu onhrva hsh kg oan othmuvu
dj ka iuatrv cuy ouhw 'ztnu /rtc,bfu ,cav ,ause ,dav hcdk unfu 'wvb,nw
v,unnur,vk ohfuza w,cawk vnus 'ohrmnn ubh,thmhu wubh,urhj inz 'jxpv

/w,caw vtrek rapt rhpau 'wvb,nw ru,cu wtkhgks t,urg,tw jufn v,auseu
    ru,cu wtkhgks t,urg,tw jufna uz vauseu ,unnur,v rehg 'vz ouh rjt 'okut

djc asjn vc ,ufzk hsuvhv ,t rrugna oaur er rtab vbnnu ',ek,xn wvb,nw
vc ,ufzk uk raptnu wrnugv ,rhpxw hnhc unmg ,t asehu rvyha h"g ,ugucav
thv lfcu 'vkcenv kmt ,rtabv wvb,nwc uk vb,hba hbpn od ,ukec asjn
rvyk hsf) o,rpxuw cu,fv ,buuf ,t rtck ah v,gnu /wukaw vhv,u ukmt rtah,
vgpauva vauseu ,unnur,vv rehgc asjn ufz, ,ukec lfcu ofnmg ,t aseku
'vek,xvu wvb,nw ru,cu wtkhgks t,urg,tw jufn jxpv dj ka iuatrv y"uhc
y"uhw 'w,cav ,rjnn (uz ausheu ruvhy 'wvrhpxwa iuhf) ofk(a vhv,u ofkmt rtah,u

bv wjxpv dj ka iuatrvjufn vauseu ,unnur,v uc ,gpauna ouan w,caw tre
/"vkcenv kmt ,rtab vb,n hrvu 'w,cawc unf wvb,nw ru,cu wtkhgks t,urg,tw

Pele Yoetz, Rabbeinu Eliezer Papo zt”l (Chessed L’alafim) would say:

     “wrz ahtk vhv, hf ivf ,cuw - The Gemara (Pesachim 49a) asks: we learn that a Yisroel who marries a Bas Kohen, will

not see good fortune (cuy kzn). On the other hand, we also learn that if a person wishes to become wealthy, he should

marry a Kohenes. The Gemara justifies that one is referring to a Torah scholar and the other refers to an Am Ha’aretz. I

have heard that it goes even deeper. Since she is from a holy family of Kohanim, she requires more respect than a

typical woman. If one marries a Kohenes and is very careful to honor her properly, he will become wealthy and wise.” 
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,nab hukhgk ase,b
k"z ihhke vsuvh rhtn r"c hcm ohhj crv

v"cmb, * rhht d"f g"ckb

v"g vnka ovrct wr ,c kjr tahr u,hgru k"z whcuy wr ic rykt ktuna ;xuh ovrct wr ,nab hukhgk nply : The Torah commands us to acknowledge the sanctity

of Kohanim by showing them respect and giving them

preferential treatment, since they are the ones who are

entrusted to perform the sacred Avodah in the Mishkan and

Bais HaMikdash. Even when a kohen is unfit to do his priestly

    A SERIES IN HALACHA
   LIVING A "TORAH" DAY

"okuf sdbf vru, sunk,u" - The Greatest Mitzvah of All (75)
Torah Study vs. Other Obligations: Introduction. Many
times, situations (one-time or ongoing) arise where a choice
must be made to learn Torah or do another activity which
could/should be done. Sometimes this clash will occur during a
person’s only time of the day to learn, and sometimes it clashes
with additional times of learning. These situations may include:

Mitzvos Bein Adam L’Makom, such as stopping one’s
learning in order to answer Amen, Yehei Shmei Raba or
Kedusha. This can occur by an individual learning, or with a
chavrusa, or even with a whole shiur.
Mitzvos Bein Adam L’Chaveiro, such as Kibbud Av V’em,
taking care of guests, chessed, participating in a wedding or
funeral, etc. (Sometimes it might be both together such as
stopping to learn to help nine other Jews make a minyan.)
Hiddur Mitzvah, such as spending hours upon hours
searching for a beautiful Lulav and Esrog, when a regular
kosher one is readily available.
Social Obligations, such as attending a Bar Mitzvah or other
such simcha, of the son of a friend.
Activities that Boost Ahavas and Yiras Hashem, such as
an inspiring Kumzitz, etc.
Tzorchei Tzibbur, such as attending to communal needs.

1)

2)

3)

4)

5)

6)

duties and another person is more capable, nevertheless, the

kohen is still honored due to his ancestral roots. Many

people are unaware of the stringency of this halacha and

may come to violate a serious prohibition. It would be wise

to practice this necessary honor in our day-to-day activities. 

   `"hily cltyxid jexa x"den z`n 
qhiid cplailw jexa miig zxhr llek y`x 

Kavod HaTorah, such as organizing a Kabbolas Panim for
a special Rov or Talmid Chacham that is visiting the city.

Torah Study vs. Mitzvah Performance. To understand the
general guidelines for the above situations, we need to first clarify a
number of points. For example, is Talmud Torah bigger than
Kiyum HaMitzvos or not, and does that decide which one
prevails? There are numerous statements in Mishna and Gemara

which seem to indicate that Talmud Torah is greater. These
include the t,hhrc we recite daily: "okuf sdbf vru, sunk,u" (1).
Also, the Gemara tells us (2) that Torah study is greater than
saving lives (,uapb ,kmvn r,uh) and building the Bais HaMikdash.
On the other hand, the Mishna in Avos (3) states: rehgv arsnv tk"
"vagnv tkt - “Studying is not the main point, but rather action.”

Furthermore, the Gemara (4) as explained by Rashi, states that
fulfilling mitzvos is greater than learning (sunhkn ;hsg vagn). 
     There are differing opinions in the Rishonim as to how to
reconcile the above contradictory statements Tosfos (5) quotes a
few opinions as to which is truly greater. However,
notwithstanding, these do not automatically decide which one
prevails when they clash. To illustrate this, the Taz (6) writes that
even though one must stop learning to go and save a life, had the
opportunity (to save a life) not come to him, his merit (of Torah

learning) would have been greater. (To be continued)

7)

R’ Pinchos Koritzer zt”l (Imrei Pinchos) would say:

     “wosgunc o,t utre, rat ase htren wv hsgun vktw - I heard in the name of Rav Mendel M’Premishlan zt”l, that

although in Eretz Yisroel, there is no Yom Tov Sheni (they only keep one day), in Chutz L’aretz, the main focus of any Yom

Tov is the second day (,uhkd ka hba y"uh). The reason is because the Divine illumination which descends on Yom Tov and

provides its innate holiness, first goes to the Holy Land and only reaches the Diaspora on the second day of Yom Tov. (For

this reason, mitzvos that cannot be done on Shabbos [Shofar, Lulav] can never be missed out on Yom Tov Sheni.)”

A Wise Person would say:

     “When one door of happiness closes, you can sure that another opens. However, we often continue to look back

at the closed door for such a long time that we do not notice the one that has just been opened for us.”                             



     This week is the midda of HOD. Hod means splendor. Splendor is a special shine that illuminates a person’s life. Hod
comes from “Hodaya” which means appreciation. A Korban Toda was brought by someone who had survived a life
threatening situation - "ohhj" - "j" for Choleh (sickness), "h" for Yam (sea), "h" for Yissurim (jail), and "n" for midbar (desert) -
and overcome with gratitude and appreciation to Hashem, he brings a Korban Toda. Can one bring a Korban Toda for other
things? The Har Tzvi deduces from the Gemara (Kiddushin 55b) that it is surely permissible to bring this korban voluntarily.
     R’ Avraham Pam zt”l once spoke at a kiddush, which people often sponsor when they want to thank Hashem for a simcha,
and remarked how the kiddush takes the place of a Korban Toda. He went even further and said that people often thank
Hashem only when they are saved from danger. This is wrong. A person should make a kiddush “Stam Azoiy” - for no other
reason than because he woke up this morning! A person can and should bring a Korban Toda every minute of his life! The fact
that we can move, see, walk, breathe, talk, etc. are no less miraculous then coming through the desert or the ocean! The fact that
a miracle happens all the time does not make it any less miraculous. We get used to it and this causes us to forget to appreciate
it. The key to real happiness in life is to truly appreciate what we have. The key to misery is to take everything for granted.
We can go through the motions of life and do what must be done but if we want to truly shine with HOD, then we must
open our eyes and thank Hashem at every possible opportunity for all the miraculous chassadim that he does for us. 
     Make sure to bring a Korban Toda every day. How? Try this: Close your eyes, take a deep breath, think about the
miracles you take for granted and say from the depths of your heart, “THANK YOU HASHEM.”
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    Picture this scenario: a stranger walks into shul and tells the gabbai he is a kohen and requests the first aliya? Can he be
given this aliya or must he show proof of his ancestry? The Mechaber (g"vt g"ua) rules that he must bring a witness to
establish that he is in fact a kohen. The Rema, however, writes that in times gone by and iy”H soon when Teruma will once
again be given to the kohen, one had a monetary incentive to mislead people in order to get Teruma. Thus, a witness was
required. These days, however, giving him the first aliya obviously will not lead someone to mistakenly give him Teruma.
    The true reason we honor a kohen with the first aliya is because of the mitzvah of "u,aseu" - which is an obligation to
honor a kohen in as many ways as possible. The question is, in the above scenario, why take a risk on a stranger who wants
am aliya, and not just choose a person whom we know for sure to be a true kohen? The reason, says the Chasam Sofer
zt”l, is because if we give the stranger the aliya and he turns out not to be a kohen, he will get punished in Shamayim, but
we will still get the schar for honoring a kohen. By honoring someone even if he is not on the caliber that we thought, we
don’t lose out - just as the gabbai gets the reward for honoring a kohen who isn’t actually a kohen.
     R’ Avraham Pam zt”l once remarked that sometimes people can hold a certain Talmid Chacham in higher regard than he
truly deserves. People might think he is a great scholar and righteous individual but deep in his heart he knows he is not as
learned or as righteous as others. Based on this Chasam Sofer, he can take comfort in knowing that he isn’t “tricking” people
or cheating them because they will get the reward for honoring a Talmid Chacham anyway! My machshava here is that
having known R’ Pam personally, it is very possible he was humbly referring to himself, since we know that he was an
extraordinary Talmid Chacham, however in his own mind, he never thought he was great. It is our obligation to honor
Talmidei Chachamim even if we don’t know their true status. In this zechus, may we merit all the berachos in the Torah.          

 ///ujcz, ofbmrk wvk vsu, jcz ujcz, hfu(yf-cf)

                                                                                                                                                                                                              

Adapted from “Torah Talks”
A Targum Press Publication

 wudu ofasen wv hbt ktrah hbc lu,c h,asebu hase oa ,t ukkj, tku(ck-cf)
     A number of years ago, Rabbi Ezriel Tauber shlit’a gave a lecture on the Holocaust in New York city to a secular
audience. At the end of his talk, a young lady walked over and told him that she came from an assimilated family in Austria.
She explained that her father had been religious before the war, but as the sole survivor of his family, he became so bitter
against G-d that he went back to Vienna to raise an assimilated family. The woman had been fascinated to hear a positive
interpretation of the Holocaust and eventually she became a complete baalas teshuvah. Her father was devastated. “I ran
away from all that. Are you crazy to go back?” But she did go back and even made aliyah, settling in Jerusalem. 
     Some time later, Rabbi Tauber was invited to deliver a lecture in a hotel in Tiberias over Shabbos Chanukah. The very
same woman was there and she told him that her father was visiting from Vienna and she was spending some time with
him in Tiberias. Rabbi Tauber suggested that maybe if she brought her father that evening to his lecture, it might soften
him up a bit towards Judaism. She brought him to the packed lecture hall where Rabbi Tauber spoke eloquently. He drove
home the message that each and every Jew is an ambassador of Hashem and as a result, every Jew has the chance to
sanctify G-d’s Name. Hashem gave every Jew a pure neshama, a candle to light up the dark, and no one can replace the
light he will spread. The light that is not spread leaves a dark area in the world, which prevents Mashiach from coming. 
     Rabbi Tauber explained that there are two types of Kiddush Hashem. One is to die for Him and one is to live for Him. The
second is more difficult. He illustrated this idea with a true story. In Treblinka, one of the worst concentration camps, the
Germans eliminated more than 800,000 Jews in less than one year. But they were not satisfied in killing them alone. They
hung a paroches, the covering from an Aron Kodesh, at the entrance to the gas chambers inscribed with the words, “This is
G-d’s gate; the righteous shall pass through it.” These cynical Germans thought they could humiliate the Jews in the last
moments of their lives, hoping they would curse G-d before they died. The exact opposite happened. Even the assimilated
Jew, without understanding why, would sing, “Ashreinu mah tov chelkeinu” - How fortunate are we that we are being killed
as Jews. This drove the Germans crazy. Instead of humiliating the Jews, they lifted them up. 
     “This,” said Rabbi Tauber, “is called dying Al Kiddush Hashem. And if you are going to die, you might as well die
sanctifying His Name. The challenge is for those who survived Treblinka. Finding themselves alone in this world without
their family, those who walked with Hashem without complaints, who raised a family, made a new paroches that says, ‘This
is the gate of Hashem.’ In this generation, we are all Holocaust survivors. Every one of us is a victim of the gas chambers. We
are victims of the Western gas chambers. Spiritually we are being poisoned. Our brains do not function. We are addicted to
the stupidity of Western society. Those who live in the warmth of Yiddishkeit, are like those liberated from the camps. This is
the time to rebuild ourselves by becoming proud Jews. This is the reason Hashem made miracles for us, enabling us to survive!”
     When the lecture was over, this young lady ran over to Rabbi Tauber. She said that her father was in the audience and he
wanted to talk to him. A few moments later she escorted her father to the front. He walked with his head down, and when he
lifted his face up, Rabbi Tauber could see that his eyes were swollen with tears. He said in a Polish Yiddish, “I was in
Treblinka working at that gas chamber. I saw my family killed in front of my eyes. I saw the paroches which you spoke
about, and that made me an apikorus. I couldn’t forgive G-d for keeping me alive with all these horrific memories.” 
    Rabbi Tauber asked him whether he had found his answer tonight. Hadn’t he thought that he could get away with raising an
assimilated family? And look, one daughter was married to a gentile and the other, who had been non-religious, had come
back to Hashem. “Your daughter is the one who is making that new paroches with her own hands,” he told him. “This is the
Gate of Hashem. Can you run away from that?” Slowly but surely, the Yid from Vienna became a baal teshuvah.                       

   ase chren tuv lhekt ojk ,t hf u,aseu
 wudu ofasen wv hbt ause hf lk vhvh   (j-tf)

 //// vsgv kf uc undrh oudr ,nuh ,un wv oa ceubu(zy-sf)
    The Gemara (:c vkhdn) tells us that the rules pertaining to
the letters "lpmbn" (elongated final letters) were forgotten,
then recalled and reinstated. The Vilna Gaon zt”l adds that
"lpmbn" is a remez (allusion) to the five halachos that Moshe
Rabbeinu forgot (vnkg,b) in the desert and required Divine
intervention to get it right. "n" - "ohmg aauen" - the man who
chopped wood on Shabbos; "b" - "oa ceub" - the man who
cursed Hashem; "m" - "sjpkm" - daughters of Tzelafchad; "p"
- "hba jxp" - the people who brought the extra Korban
Pesach; "l" - "hczf" - who brazenly sinned and only Pinchos
recalled the halacha of "uc ihgdup ohtbe ,hnrt kguc".
     The Shinover Rav, R’ Yechezkel Halberstam zt”l

comments that in each individual situation, Hashem caused
Moshe Rabbeinu to forget the halacha in order to derive an  
      EDITORIAL AND INSIGHTS ON
       THE MIDDAH OF .... dddddiiiiiccccceeeeeddddd

CONCEPTS IN AVODAS HALEV            

FROM R’ CHAIM YOSEF KOFMAN    

important lesson. It was specifically done through Moshe and
not anyone else since as leader and teacher of all Klal Yisroel,
it was appropriate that the lesson should come through him.
Why? Because Moshe, the most humble of all men, taught
the people about the Middas HaEmes, the attribute of
truthfulness. In these five instances, Moshe was made to
forget the true halacha and he was forced to admit that he
didn’t know. Thus, he turned to the Almighty for guidance.
    Similarly, we find on Rosh Chodesh Nissan, during the
inauguration of the Mishkan, it was Aharon Hakohen who
explained to Moshe the halacha regarding eating the Korban
Chatos. What was Moshe’s reply? Rashi tells us: “He was
not embarrassed to admit saying, ‘I had not heard (this din).’”
     Here too, we can learn how a Gadol B’Yisroel must show
his people the importance of Emes. If Moshe can admit that
he doesn’t know, shouldn’t we follow in his holy footsteps?

 FROM THE WELLSPRINGS OF   
R' GUTTMAN - RAMAT SHLOMO  

lyn: A kohen who was new to religious observance,
became engaged to a Giyores (convert). Although he was
told he may not marry such a woman, he adamantly insisted.
A concerned friend brought him to R’ Moshe Feinstein zt”l

in the hopes that he could convince him to change his mind.
    R’ Moshe asked him, “How do you know you are a kohen?”
The man responded that his father had told him so before he
passed away. “And where is he buried?” asked R’ Moshe. 
     The man smiled sadly and said, “My father lived and died
in a small town in  Middle America. I was at his gravesite
which is in the first row near the road, and on the tombstone is
a picture of two hands forming the priestly benediction.”

     R’ Moshe nodded. “Tell me, does your father have any
other relatives buried there?” The man replied that his
father’s brother had died a few years earlier and was buried
there too, although not in the first row like his father.
     “What did your father do?” asked R’ Moshe. 
     “He was the Shamash in the local synagogue.”
     R’ Moshe shook his head. “How is it possible that your
uncle and father were both Kohanim but were not buried
together in the first row? It is because they really were not
Kohanim. Your father was the Shamash and he probably
took care of all the communal activities, including arranging
for a Pidyon Haben, so people mistook him for a kohen!”



SELFLESS GIVING
Reproduced from "Living Kiddush Hashem" by Rabbi Shraga Freedman, 
with permission of ArtScroll/Mesorah Publications. 
 
What motivates a person to give selflessly to others?

Steven Rosedale runs a nursing home. In this job, it’s 
easy to condescend to patients, some so dependent 
that caregivers may be tempted to relate to them as 
inferior rather than with the dignity they deserve. 
Mr. Rosedale’s nurses are trained to treat each 
patient with dignity and respect, viewing them as 
human beings, not a collection of physical needs.

“I studied under Professor Morrie Schwartz,” Mr. 
Rosedale recalls. “In 1970, institutions treated their 
patients in a terribly dehumanizing fashion—at 
best like children, and often subhuman. Schwartz 
promoted a revolutionary concept called the 
‘therapeutic milieu.’ It means that if you treat others 
with dignity, they will react by acting with dignity. I 
was excited to put the theory into action and resolved 
to hire only employees who shared these values, who 
could see past the superficial.” The key to giving is 
recognizing the tzelem Elokim in every human being, 
that every person deserves kindness.

Today, relationships tend to be casual. When people 
connect on a deeper level, they recognize the tzelem 
Elokim, see past minor superficialities and recognize 
that every person is a being of immense value.

We live in a world focused on physicality, and we tend 
to evaluate ourselves and others based on clothes, 
money, and social status. But we must look past the 
insignificant externals that seem to mark others as 
inferior. If we learn to respect every human being 
as a tzelem Elokim, if we learn to open our hearts to 
others, we can surely achieve incredible things. 

TO STUDY AND TO DO 
By Rabbi Moshe Pogrow

Based on excerpts from the commentary of Rabbi Shamshon Raphael Hirsch zt"l on Chumash, with 
permission from the publisher. 

Toras Kohanim tells us that mishpatim are written in the Torah, but would 
deserve to be written even if they weren't, whereas chukim are rejected by 
our yetzer haras and the non-Jewish world. The truth is that both chukim 
and mishpatim are expressions of divine wisdom, but since mishpatim 
govern social relations of people and things, their purpose is easily grasped 
by the mind. Chukim are different. The reasons for mishpatim are easily 
understood; chukim, on a superficial level, appear to be without meaning.

At first glance, one would think that studying mishpatim is unnecessary. 
These are mitzvos sichliyos, which we recognize as self-evident. On the other 
hand, one must be careful in fulfilling mishpatim, for the harm caused by 
their nonfulfillment is obvious.

With chukim, it is the opposite. The study of the chukim is absolutely 
necessary, for their origin can never be discovered by the human mind. On 

A person must know that his health is completely dependent on 
Hashem. The Torah allows us to take medicine and go to doctors 
when necessary, but the doctor is only a messenger; their success 
depends on the will of Hashem.

Asa, the king of Yehuda and great-great-grandson of David 
Hamelech, had severe problems in his legs. The Navi tells us that 
he sought medical help, but not Hashem's. He didn't think to 
daven. Although he was a great tzaddik, this was a terrible error 
on his part. We must always remember Who the true healer is. 

Adapted from Biur Tefillah (Ani Maamin Foundation)
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the other hand, there will be those who will 
content themselves with studying the chukim, 
but will not be careful about fulfilling them, for 
the harm of neglecting them is not obvious.

Hence, the Torah says first es mishpatai taasu, 
for to an extent one can fulfill Hashem’s laws 
of justice even without study: everyone has 
some consciousness of justice. However, justice 
as G-d sees it requires study no less than do 
chukim: u’shemartem es chukosai v’es mishpatai.

Human laws are utilitarian, seeking to stabilize 
the community by curtailing rights. In contrast, 
mishpatei Hashem emes—Hashem’s laws are the 
absolute truth, and tzadku yachdav: they do not 
sacrifice one person's rights for another's, but 
are always fair. They require of every person the 
effort appropriate to who he is.

The Torah then goes on to say v’es chukosai 
tishmaru—in contrast to mishpatim, chukim 
first require shemira, constant penetrating 
study, for were they not revealed by Hashem, 
man would never have come aware of them. It 
immediately adds: laleches bahem. The purpose 
of the shemira and the study is their fulfillment.

Lo hamedrash ha’ikar ela hamaaseh. One can 
attain true knowledge of Torah only if he learns 
in order to practice. Even a non-Jew who keeps 
Hashem’s law is equal to the kohen gadol, for it 
says, “which a man shall do and live thereby.” 
Torah and mitzvos bring life, happiness, and 
closeness to Hashem not just to klal Yisrael, but 
to anyone who elevates himself by fulfilling the 
Torah’s chukim and mishpatim.

The chukim and mishpatim are not designed 
to boost us to superhuman levels. Rather, they 
restore us to the level that was the original 
destiny of all mankind. This is the whole 
purpose of G-d’s guidance in history.  

DOMINO EFFECT
by Rabbi Dovid Sapirman, Dean, Ani Maamin Foundation

The Tanach tells us that when Shlomo Hamelech became old, his wives turned 
his heart away from Hashem, just as the Torah says will happen if a king takes 
too many wives. Although the pasuk states that Shlomo himself worshipped 
idols, the Gemara says that this is an exaggeration. Shlomo’s wives secretly 
worshipped avodah zarah, and because of his age, he was no longer as focused 
on their activities as he had once been. As a result, he is blamed for their sin as if 
he had committed them himself. As the Midrash tells us, he would rather have 
been a ditch digger all his life rather than be king and have it said about him that 
his wives had turned his heart away from Hashem.

The Gemara makes an amazing statement about this episode. “Rabbi Yehuda 
said in the name of Shmuel, ‘At the time that Shlomo married the daughter of 
Pharaoh, Gavriel came down and inserted a reed into the Mediterranean Sea. It 
gathered soot, and upon it was built the great metropolis of Rome.’” The Gemara 
continues, "We learned in a beraisa that on the day that Yeravam brought the 
two golden calves—one into Beis El and one into Dan—the first hut was built (in 
that location) and that is Italia shel Yavan."

We could understand the Gemara connecting Shlomo’s marriage to the 
destruction of the Bais Hamikdash that he would build, but what does his sin 
have to do with Rome?

The answer is that Hashem’s actions mirror ours on earth. As it says in Tehilim, 
“Hashem tzilcha,” Hashem is your shadow. Shlomo's actions indirectly caused 
not only the destruction of the first Beis Hamikdash, but that of the second 
Bais Hamikdash as well. As a punishment for his wives’ avodah zarah, his 
kingdom was split after his death. Yeravam, the first king of Yisrael, corrupted 
the people even more, so Hashem further prepared His retribution. Eventually, 
the waywardness of the ten tribes filtered back into the kingdom of Yehuda, 
causing the destruction of the first Bais Hamikdash and sending them into 
Galus Bavel. A spiritually weakened nation later returned to rebuild the second 
Bais Hamikdash, but the problems continued to grow, eventually leading to 
the rise of Rome over the Jewish people and the destruction of the second Bais 
Hamikdash.

Shlomo merely set up the first domino. The process could have been reversed, 
but it never was. Therefore, Hashem mirrored him: hashgacha set up its 
dominoes, and when klal Yisrael fell, the chain reaction was set in motion until 
their final destiny had been reached. 

ANIMAL INSTINCT

Who teaches baby animals to hunt?

Once, two biologists in the Siberian wilderness discovered two orphaned tiger cubs.  They 
“adopted” the babies, bringing them home to the lab and bottle-feeding them. But when the cubs 
grew bigger, the biologists could no longer care for them.  With no other choice, they released the 
unprepared babies into the wild. But from the moment the cubs entered the forest for the first 
time, they began hunting. They began stalking deer, crouching, waiting, pouncing. They knew how 
to kill, and which organs to eat first. No mother had taught them; no other tiger had modeled these 
behaviors. But invested within them were all the instincts necessary to keep their species alive.  

Adapted from Rabbi Bentzion Shafier on Chinuch.org.
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By Rabbi Meir Orlian

I own a 
s u p e r m a r k e t 
where many 
religious Jews 

shop. Many of the customers buy on credit. 
It has come to my attention that some food 
items sold in my store since Pesach were 
in the possession of a Jewish distributor 
on Pesach who did not sell his chametz and 
thus are prohibited for benefit after Pesach 
(chametz she’avar alav haPesach). 
Q: Am I obligated to deduct from each 
customer’s account the money I received 
for the sale of those chametz products? Am 
I obligated to refund the money I received? 
Would it matter whether or not the chametz 
they purchased is still around and can be 
returned?
A:  Chazal prohibit benefiting from chametz 
that a Jew retained in his possession on 
Pesach and penalize those who do so. Even if 
he retained it in his possession inadvertently 
or accidentally, the penalty applies (O.C. 
448:3). Chazal apply the prohibition broadly 
and prohibit the chametz even to others who 
did not violate the prohibition of owning 
chametz (Pri Chadash 448:3; Shulchan Aruch 
Harav 448:1). Chazal are concerned that 
since chametz is a food staple throughout the 
year, if they did not prohibit it even to others, 
people would retain chametz and simply 
exchange it with one another to avoid the 
restriction (Aruch Hashulchan 448:7).
When food prohibited for consumption was 
sold but not yet consumed, the customer 
may cancel the sale by returning the food for 
a refund. If the food was consumed, there 
is a distinction between food that is Biblically 
prohibited and food that is Rabbinically 
prohibited. When the food is Biblically 
prohibited, the merchant must refund the 
money (C.M. 234:2; Y.D. 119:13; Shach, Y.D. 
119:25). Two reasons are given in explanation: 
(1) The merchant is penalized since he caused 

Aharon was visiting another city with three classmates. 
“I have an uncle nearby,” Aharon said. “While you eat, I 
want to hop over and visit him.”

“Could you borrow $300 for me?” asked Shalom. “I need some cash.”
“I can ask,” replied Aharon.
“One of my friends needs $300,” Aharon said to his uncle at the end of his visit. “Would you 
mind lending it to him?”
“I’m happy to,” said his uncle. “Here’s $300.”
Aharon returned to his classmates and gave Shalom the money.
Two months later, Aharon visited his uncle again. “What’s with the $300 that I lent you?” his 
uncle asked.
“I gave it to my classmate,” said Aharon. “It’s now bein hazmanim and we’re on vacation. I’ll see 
him again in another month, when we resume learning.”
“Then I’d like you to pay me,” said his uncle. “Deal with your friend when you see him again.”
“I appreciate that you helped my friend,” said Aharon. “I did not borrow the money, though; 
it was for him.”
“I think that you are considered the borrower,” said his uncle. “You asked me for the money 
and I handed it to you.”
“But I said that it was for him,” argued Aharon.
“I don’t know your friend at all,” replied his uncle. “I relied on you!”
“I’m tight on cash right now,” said Aharon. “I’ll pay you if I’m liable; if not, you’ll have to wait.”
“I’m not interested in waiting,” said his 
uncle. “It’s already been two months. By 
the time you start learning again, each 
one will have his own issues…”
“Perhaps we should ask Rabbi Dayan 
whether I am liable,” suggested Aharon.
“Let’s do that!” concurred his uncle.
The two went to Rabbi Dayan. “I 
borrowed money from my uncle for a 
friend two months ago,” said Aharon. 
“Am I liable for the loan?”
“A person can serve as an agent to 
borrow on behalf of others, as with 
any other transaction,” replied Rabbi 
Dayan. “Thus, if someone stated that 
he is borrowing on behalf of so-and-so, 
only so-and-so is liable” (Chavas Daas, 
Y.D. 160:8).
“Conversely, if the agent never stated 
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guarantor #4

the customer to consume a prohibited food 
(Rashi, Bechoros 37a). (2) Eating prohibited food 
is not a benefit; indeed it is painful to know that 
one violated a Biblical prohibition, even though 
it was done inadvertently (Sma 234:4).
The difference between these explanations 
comes into play when the merchant 
inadvertently sold the prohibited food. If it is 
a penalty, Chazal did not penalize inadvertent 
violators, but if the reason is that the customer 
did not benefit from the food, even if the 
merchant sold the food inadvertently, he 
must refund the customer’s money (Shach, 
Y.D. 119:25; Aruch Hashulchan, C.M. 234:1 and 
he follows the first approach. See also Kaf 
Hachaim, Y.D. 119:78).
When the question involves food that is only 
Rabbinically prohibited, once the customer 
ate the food, the merchant is not obligated 
to refund anything (C.M. 234:3; Y.D. 119:13). A 
food that is prohibited for benefit (issur hanaah) 
even if only Rabbinically, cannot be sold, and 
the merchant must refund the purchase price 
(C.M. 234:4). In fact, the money the merchant 
received is considered stolen (see Nachal 
Yitzchak 81:6:2). Even though the customer 
enjoyed the food and cannot return it, the 
merchant must refund the purchase price.
If the merchant realized that he was selling 
chametz that was owned by a Jew on Pesach, 
the customer must destroy whatever food 
remains so that no one should benefit from it. It 
is not returned to the merchant out of concern 
that he will sell it to a gentile (Sma 234:2). This 
concern applies to any item prohibited for 
benefit, since selling it to a gentile also involves 
benefit, i.e., profit from the sale (Rosh, Nedarim 
7:5; Rambam, Hil. Maachalos Asuros 8:16). In 
this situation, the merchant must refund the 
money, even though the customer will not 
return the food that was sold.

money matters

that the loan is for another,” continued Rabbi Dayan, “the lender has a direct claim against 
the agent as the borrower, since he was not aware that the loan was for another. If the agent 
subsequently gave the money to the one who sent him, it is as if he lent him his own money, 
and he now becomes a lender to him.” 
“A similar halachah is found regarding one who bought an item on behalf of another and did 
not indicate to the seller that he was an agent,” added Rabbi Dayan. “If the agency is void — 
e.g., the agent did not follow the instructions of the one who sent him — the sale remains 
valid to the agent, and he has to deal with the sender” (C.M. 182:2).
“I told my uncle that the money was for my classmate,” noted Aharon.
“Even so, Chavas Daas writes that if the lender does not know the one who sent the borrower 
at all,” replied Rabbi Dayan, “he retains a claim against the agent, since he has no recourse 
but to rely on the agent. Thus, you must pay your uncle” (Chavos Daas, Y.D. 168-9:20).
“If the agent did not tell the lender that he is an agent, does he have any claim whatsoever 
against the one who sent him?” asked Aharon. “Alternatively, could the agent decide to keep 
the money for himself?”
“Chavas Daas maintains that if the agent fulfilled his agency properly, the lender has a claim 
against the one who sent him as well,” replied Rabbi Dayan. “Furthermore, in such a case, 
the agent acquires the money on behalf of the sender (zachin) and cannot keep it for himself.
“However, others maintain that the lender has no claim against the sender,” concluded 
Rabbi Dayan. “Thus, they maintain that the agent can choose to keep the money” (Machaneh 
Ephraim, Hil. Shluchin #12; Pischei Choshen, Halvaah 7:17-18).

For questions on monetary matters, 
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story line

Guarantor of Asmachta
(Based on writings of Harav Chaim Kohn, shlita)

Q: Someone borrowed an item and agreed to pay a $500 penalty if he did not return the item 
on time. I committed to be a guarantor of the penalty. Am I liable?

A: This penalty arrangement is considered asmachta (insincere conditional obligation). Unless 
the borrower made a kinyan to strengthen the agreement, he is not liable for the penalty.

There is a dispute whether a guarantor is liable for asmachta without a kinyan. Some maintain 
that if the borrower is not liable, the guarantor cannot be held liable (Shach 129:20).

Others reason that every guarantor commitment is essentially asmachta, since he expects 
the borrower to pay, but is binding nonetheless because of the lender’s reliance on him. 
Therefore the guarantor is liable even for asmachta that the borrower is not liable for. Some 
limit this to the principle that the lender laid out the money, but others obligate even beyond 
the amount laid out, as in this case (Rema, C.M. 129:8; Sma 129:25; Tumim 129:7; Imrei Binah, 
Kinyanim #2).

Due to the dispute, you are liable only with a kinyan (see Pischei Choshen, Halvaah 13:9).
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inheritance #9

employee and an oness occurs, the employee is 
not obligated to refund the money, even if they 
did not stipulate that it is non-refundable. The 
rationale is that since the employer paid before 
the commencement of the employment of his 
own volition, even though he is not obligated to 
pay until the end of the period of employment, 
that indicates that he wants the employee to 
have the money even in the event of an oness 
(Tosafos, B.M. 79b, cited by Shach, C.M. 334:2). 
Accordingly, if the employee demanded 
payment in advance and the employer did not 
pay of his own volition, there is no evidence 
that the employer agreed that the employee 
can keep the money unconditionally, and in the 
event of an oness he must refund the money 
(Maharach, Ohr Zarua 66).
Others write that the reason the employee 
loses when an oness occurs is that since he 
did not make any stipulation to the contrary, 
he is the one seeking to collect and bears the 
burden of proof (hamotzi me’chaveiro alav 
haraayah). Therefore, if the employee was 
paid in advance, he is not required to refund 
the money. This would apply even when the 
employee demanded payment in advance, 
since he is in possession of the money and the 
employer is the one seeking a refund (Erech Shai 
334:1; see also Mishpetei Hachoshen, pp. 227-
235). Accordingly, the caterer cannot be forced 
to refund the customer’s money, though it may 
be appropriate to negotiate a compromise if the 
caterer had no damage (see Chukos Hachaim, 
Falagi, 47).
As far as the mashgiach is concerned, he has no 
claim against the caterer. The caterer does not 
work as the mashgiach’s agent; the mashgiach 
is an employee of the caterer and is paid as an 
employee. Therefore, since an oness occurred 
and there was no job to perform, absent any 
contractual agreement or known custom, they 
are not required to pay him.

money matters

more so one’s life (hashavas gufo)!
“Regarding hashavas aveidah of property, a person is not required to forgo his own 
money to save another person’s property,” continued Rabbi Dayan. “However, a 
person is required to forgo money to save another’s life, such as by hiring rescuers or 
equipment. Because of the prohibition to stand idly by, a person is even required to give 
up all his wealth to save another Jew from imminent danger!” (C.M. 426:1; Marcheshes 
1:43; Encyclopedia Talmudis 10:344).
“Then why is the person liable?” asked Mr. Zimmerman.
“This is derived from the case of a person who is being chased by murderers and 
escapes by damaging other people’s property en route,” said Rabbi Dayan. “One who 
saves himself at another’s expense is liable for the damage. Similarly, the rescued man is 
required to reimburse you here if he can pay” (C.M. 380:3; Sma 426:1; Rema, Y.D. 252:12).
“What if I knew beforehand that the person is unable to pay?” asked Mr. Zimmerman.
“That is not a reason to avoid saving his life,” replied Rabbi Dayan. “The obligation 
remains to save a fellow Jew” (Meiri, Sanhedrin 73b; Shulchan Aruch Harav, Hil. Nizkei 
Haguf #7).
“In your case, since seconds were critical, the person whom you saved is liable for 
damage to your phone,” concluded Rabbi Dayan. “If you could have easily removed the 
phone, he would be legally exempt, since the loss was not necessary for the rescue. It 
would be common decency to pay, nonetheless, since it is difficult when saving a life to 
consider all the monetary ramifications.”
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story line

Who Is the Bechor?
From the writings of Harav Chaim Kohn shlita

Q: An assimilated Jew had a son with a non-Jewish wife. The man became a baal 
teshuvah and married a divorced Jewish woman, who had a son from her previ-
ous marriage. The man later learned that he was a Kohen and prohibited to a di-
vorced woman. He married a third woman, who did not have children previously, 
and had another son. Who is the bechor for inheritance?
A: Bechor for purposes of inheritance (in contrast to pidyon haben) is dependent on 
the father. However, the son from the non-Jewish woman is not considered a hala-
chic descendant and does not deny rights of bechor from the subsequent son (C.M. 
277:8,10).

Thus, the son born from the second woman is the man’s bechor, even though it 
was a prohibited marriage and she already had a son (who is also a bechor to his 
father). The son from the third wife, while a bechor for purposes of pidyon haben, is 
not a bechor for purposes of inheritance (C.M. 277:9)
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One particularly frigid winter day, R’ Chaim 
Ozer was walking home after his shiur.

After 25 minutes of trekking through 
alleyways and obscure streets...

On the way back...

The Rosh Hayeshiva was only a 
block away from his home...

He might 
have found 

my directions 
confusing, and 

would have to ask 
other passersby 
again along the 
way. This would 

probably be very 
embarrassing for 

him. With every step 
of our walk we 

saved a Yid from 
unnecessary 
humiliation!

Shalom 
Aleichem, young 
man. How can I 

help you?

Maybe a famous 
person’s son? Who 
could it have been?

C-could the 
R-rosh Y-yeshiva p-p-
lease t-tell m-me how 

t-to g-g-get to th-this 
str-street?

My son, this 
is the street you are 

looking for. Zei Gezunt 
and hatzlachah in all 

inyanim!

Well... that bachur 
obviously has difficulty 

speaking, and his 
destination was far 

from my home!

Why didn’t the Rosh 
Yeshiva simply give the 

bachur directions instead 
of walking almost an hour 

in the frigid cold?

Th-Th-Thank 
you!

??

My son, Do you 
know who that 

was?

ה’ מנחם אב   1940 - 1863   5700 - 5623

R’ Chaim Ozer Grodzinski, זצ״ל, was born in Ivye, Lithuania, to R’ Dovid Shlomo. At the 
age of 15, he learned in the Volozhin ישיבה under R’ Chaim of Brisk, זצ״ל. When he was 
20 years old he married the daughter of the Vilna דין, who was the son-in-law of 
R’ Yisrael Salanter. Upon his father-in-law’s 2 ,פטירה years later, he served as the 
unofficial רב of Vilna for 55 years. His only child, a girl, was נפטרת at 20. He was one of 
the founders, and the first president, of אגדת ישראל and was the leader of European 
Jewry. As the יֹושב ראׁש of the ועד הישיבֹות, he distributed funds to the European ישיבֹות. 
His love for the יחיד and the כלל were legendary. With his brilliant mind, phenomenal 

memory and unusual מסירת נפׁש, he authored שו״ת אחיעזר (3 volumes).

Most certainly! I 
know exactly where 
this street is. Come, 

give me your arm.

As we walk, let 
me share with you 
today’s chiddush...
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 לע״נ ר׳ ישראל בן אברהם ז"ל 
לע״נ הב׳ ישעיהו דוב ע״ה בן יבלחט״א יצחק צבי נ״י

kzfr ban, rw nav ci rw jhho hvusv z"k

ה    ְשחָּ ֹּאשֹו ֶשֶמן ַהמִּ יו ֲאֶשר יּוַצק ַעל ר דֹול ֵמֶאחָּ א כא:י(… ְוַהכֵֹּהן ַהגָּ ְקרָּ )ַויִּ  
 The כֵֹּהן who is raised above his brothers, upon whose head 
the anointment oil has been poured. 
 The כֵֹּהן גָּדֹול is chosen above the other ים  as a result of כֲֹּהנִּ
certain qualities. ֲחַז״ל list five areas in which he was "greater" than the 
others, one of which was strength. The כֵֹּהן גָּדֹול had to be physically 
strong. This is learned from ַאֲהרֹּן ַהכֵֹּהן's ability to pick up each one of 
the 22,000 ם יִּ  and wave them back and forth and up and down. The ְלװִּ
magnitude of this task is evident when one realizes that this waving 
was all performed in a single day! This incredible feat was certainly not 
physically possible; it obviously required a miracle. If so, how do we 
learn from this that ַאֲהרֹּן had amazing physical strength? Furthermore, 
what difference does it make if the כֵֹּהן גָּדֹול possesses physical 
strength? Does this make him a better, more virtuous person? 
 We find another mention of the concept of strength in the 
א רָּ ים לח.) ְגמָּ רִּ ינָּה which states that the ,(ְנדָּ  rests only on one who is ְשכִּ
strong. The ה ז:א) ַרְמַב״ם ְלכֹות ְיסֹוֵדי ַהּתֹורָּ  s statement as'ֲחַז״ל explains (הִּ
a reference to one's ability to fully control his ע רָּ  .evil inclination ,ֵיֶצר הָּ
However, some ים ְרשִּ  understand that this specifically refers to ְמפָּ
physical strength. Why does a כֵֹּהן need to be physically strong? 
 R' Chaim Shmuelevitz ַזַצ״ל defines strength as one's ֵחֶשק, 
desire, especially to do the will of ד׳. He explains that the true reason 

behind our excuses not to carry out a task is our lack of a sense of 
purpose. Why are we lazy? It is because we do not appreciate or value 
the task at hand. When one is יב  ,appreciates, a given opportunity ,ַמֲחשִּ
he will somehow find the strength to perform the task.  
 It is difficult work to paint an entire house; but when it is 
one's own house, the difficulty seems to disappear. Why? Because the 
individual is יב  his house more. He overcomes any challenge that ַמֲחשִּ
confronts him. Laziness creeps in when one does not have ֵחֶשק, desire. 
 One who comes home after a day's work and finds the 
"strength" to learn ה ה demonstrates his esteem for ּתֹורָּ ימּוד ַהּתֹורָּ  One .לִּ
who is יב ה the ַמֲחשִּ  will always find a way to study it. One who finds ּתֹורָּ
excuses to justify his laziness is showing that he is not יב ה the ַמֲחשִּ   !ּתֹורָּ
 Lifting 22,000 ם יִּ  had ַאֲהרֹּן .in one day was truly impossible ְלװִּ
every reason to at least question מֶֹּשה and ask how he should do it … 
but he did not — he undertook the impossible without questioning. 
When one is יב  ד׳ .s command, nothing deters him'ד׳ ,values ,ַמֲחשִּ
responded to ַאֲהרֹּן's effort by miraculously transforming the 
impossible into the achievable. 
 R'   Chaim   explains   further   that   a   person   with   an 
overwhelming desire to fulfill ְצַות ד׳  creates the physical strength that מִּ
makes him worthy of having the ינָּה  .rest upon him ְשכִּ

Adapted from: Peninim on the Parashah IX (with kind permission from Rabbi Scheinbaum) 

ֹלֹמה ֶאִליֶעֶזר א the ,ַזַצ״ל Alfandri ר׳ שְׁ א ַקִדישָּ  was born in ,ַסבָּ
Constantinople, Turkey, to ר׳ ַיֲעֹקב and ַחנָּה, who both came 
from families of ִנים ה He was recognized for his .ַרבָּ  ּתֹורָּ

learning at a young age. In 1851, he accepted an offer to join the local  ַוַעד
ִני ה and was appointed ַהרּוחָּ ִשיבָּ ִמיִדים His .רֹאש יְׁ ֵדי ֶחֶמד included the ַּתלְׁ ר׳ ) שְׁ
ִקיָּה ַבע and the (ַזַצ״ל Medini ַחִיים ִחזְׁ ַית ַארְׁ ק) ִקרְׁ חָּ  ,In 1856 .(ַזַצ״ל Alarish ר׳ ִיצְׁ
he was elected to the ֵבית ִדין. In 1897, at age 71, after receiving a letter 
from the Ottoman Government appointing him ם ַבאִשי כָּ  he ,(Chief Rabbi) חָּ
moved to Damascus, Syria. In 1903, he became ם ַבאִשי כָּ ַפת of חָּ  a position ,צְׁ
he held until he moved to ַלִים רּושָּ אֹון in 1918. Known as a ,יְׁ  he ,ַצִדיק and גָּ
authored שו״ת מהרש״א and א א ַקִדישָּ  .שו״ת ַסבָּ

 כ״ב אייר
5586 — 5690 
1826 — 1930 

The ר׳ ַחִיים ֶאְלָעָזר ,ִמְנַחת ֶאְלָעָזר Spira 
(Munkatcher ֶרִבי) ַזַצ״ל, longed to meet  ר׳
ַסָבא  the ,ַזַצ״ל Alfandri ְשֹלֹמה ֶאִליֶעֶזר
 at least once in his lifetime. After ,ַקִדיָשא
many letters, he finally received ְרשּות to 
visit. When he met the ַסָבא ַקִדיָשא for 
the first time, the ִמְנַחת ֶאְלָעָזר excitedly 
recited the ְבָרָכה of ֶשֶהֱחָינּו. The next day, 
the ַסָבא ַקִדיָשא and the ִמְנַחת ֶאְלָעָזר spoke 
privately. During this final meeting, the  ַסָבא
 He then .בֹוֵרא ְנָפשֹות and said ,ְלַחִיים made a ַקִדיָשא
closed his eyes and was ִנְפָטר. 

Rabbi Moshe Sherer

TorahThoughts

This week's Pirchei Weekly is dedicated

PIRCHEI 



Water SanctificationLiving   Torahwith 
the

*Since we only discuss 1-3 ֲהָלכֹות, it is important to consider these ֲהָלכֹות in the context of the bigger picture. Use them as a starting point for further in-depth study.

Chofetz ChaimMoment

לע״נ ר׳ משה צבי בן הר׳ טוביה  הלוי זצ״ל

ל ְשָראֵׁ י יִׁ י ְבתֹוְך ְבנֵׁ ְקַדְשתִׁ י ְונִׁ ם ָקְדשִׁ ְקָרא כ״ב:ל״ג(…)ְולֹא ְתַחְללּו ֶאת שֵׁ ַויִׁ  
 You  shall  not  desecrate  My  holy  Name,  [but,]  I  should  
be  sanctified  among  ל ְשָראֵׁ י יִׁ   … ְבנֵׁ
 The ָפסּוק is teaching us that the opportunity to prevent ד׳s 
name from being desecrated is the same opportunity to sanctify ד׳’s 
name.   
 The  ים אִׁ יָמן מו) ְירֵׁ  explains that if a person shows a lack of (סִׁ
seriousness toward any ְצָוה לּול ד׳ that is considered a מִׁ  Based on  .חִׁ
the teachings of the ָפסּוק, the same is true when it comes to making a 
דּוש ד׳ ְצָוה A person who demonstrates love towards a .קִׁ  is creating a מִׁ
דּוש ד׳  .קִׁ
 The ים אִׁ לּול ד׳ also explains that ְירֵׁ  can happen in all חִׁ
different circumstances and there is no limit to the ּסּור  Similarly .אִׁ
when it comes to sanctifying ד׳’s name, there are unlimited 
opportunities throughout the day that are moments to create  דּוש קִׁ
  .ד׳
 The effects of a דּוש ד׳  change the world around us קִׁ
forever!  

∞ ∞ ∞ ∞ ∞ 
 As Reb Aaron Yosef Berger was on his way to ל  one ּכֹולֵׁ
morning, he saw a large truck from the city’s water department 
parked in front of a neighbor’s house, with some workers outside.  
 “Oy,” he thought as he went into the ְדָרש ית מִׁ  I know my“ ,בֵׁ
neighbor is struggling to manage; these workers must be shutting off 
the water here because he couldn’t pay the bill.” He remembered 
that the city had recently cut off the water to his house by mistake, 
and it had been terribly inconvenient not to have any running water. 
 “How can I just go about my day when my neighbor is going 
to have such aggravation?” he asked himself. He turned around and 
went back to his neighbor’s house. The water truck was just about to 
drive away. 
 “Wait!” he called. “Please stop!” 

 “Whatsa matter?” the driver demanded as he got out of the 
truck. 
 “Did you just shut off their water?” 
 “Yeah, so?” 
 “Please can you turn it back on? I’ll pay whatever they 
owe!” 
 “What  are  you  talkin’  about?”  the  worker  asked  in 
confusion. 
 R’ Aaron Yosef became flustered. “Didn’t you say you shut 
off the water?” 
 “Yeah…” 
 “So if he didn’t pay the bill, I’ll pay it right now.” 
 “Do you live here?” asked the worker. 
 “No…” 
 “You’re just passing by and you want to pay some 
stranger’s bill?” he asked in astonishment. 
 “Uh, yes. He’s my neighbor,” R’ Aaron Yosef replied. 
 “Well, it just so happens that we’re not shutting off the 
water ‘cause of an unpaid bill. There’s a water main leak and we need 
to shut off the water to fix the leak … but I cannot believe you were 
gonna pay his bill!” 
 R’ Aaron Yosef watched in shock as the worker pulled a 
chain off his neck and cursed as he stamped on the religious symbol 
he had been wearing. “This is no religion! You Jews are amazing! 
Unbelievable! You must have the right G-d!” 
 The man called to the other worker in the truck, “You hear 
this? This man wanted to pay his neighbor’s bill!” 
 R’ Aaron Yosef started to worry that his neighbor would 
come outside and find out what had happened. He apologized to the 
men for interrupting their work and hurried back to ל  satisfied ,ּכֹולֵׁ
that he had begun his day by making a דּוש ד׳  .קִׁ

Adapted from: Visions of Greatness VIII (with kind permission from CIS) 

 ספר ח״ח הלכות רכילות כלל ו׳ סעיף ב׳
*Eli was running to be class president and heard that his closest rival, 
Levi, was openly spreading false rumors about him. When Levi was 
challenged regarding his false rumors in front of group of classmates 
during recess, he was silent. There was no denying the ‘facts.’ When 
someone showed him up, Levi always reacted impulsively; yet, in this 
case, he turned red and remained silent. It seemed certain that Levi did 
not react the way he usually did because the accusation was true. 
How should Eli respond to this open confrontation?  
*Stories adapted from Guard Your Tongue, A Daily Companion, A Lesson a Day and various real-life situations. 

Answer: Levi’s silence is not absolute proof that the story is true. The ִּים  offers a ָחֵפץ ַחי
few reasons why people will remain silent even though they usually react and rarely 
allow anyone to show them up. Eli should defend himself, but cannot believe the story, 
as he heard it, to be the absolute truth. 

 Since the counting of ְסִפיָרה should be done while 
standing, if you are lying in bed and suddenly remember 
that you forgot to count ְסִפיָרה, you must get out of bed, 

stand up and count ְסִפיָרה. 
 The אּור ֲהָלָכה ִבְרַכת  that we learn that all ְגָמָרא quotes the בֵּ

 .ְסִפיָרה of ִמְצָוה should be said while standing, from the ַהִמְצֹות

FocusonMiddos
Dear Talmid, 
 R'   Shlomo   Eliezer 
Alfandri ַזַצ״ל, the א ישָּ א ַקדִּ  was ,ַסבָּ
awarded the title of י ם ַבאשִּ כָּ  חָּ
(chief rabbi) by the Sultan Abdul 
Hamid  II  after  the  following 
episode.   
 Originally, the Jews who 
fled the Spanish Inquisition to the 
Ottoman Empire were exempt 
from the army; however, the 
powerful  new  sultan,  Abdul 
Hamid   II,   decreed   that   all 
non-Muslims must enlist. The 
city's ים נִּ  tried unsuccessfully to ַרבָּ
reverse the edict. Ultimately, 
they   decided   to   accept   the 
decree rather than provoke the 
Sultan. 
 The א ישָּ א ַקדִּ  was the ַסבָּ
only one who protested. At the 
י נִּ  ,meeting, he declared ַוַעד ַהרּוחָּ
"Since serving in the Turkish army 
involves ת ּלּול ַשבָּ and eating non חִּ
-kosher food, enlisting is consid-
ered a ם ּלּול ַהשֵּׁ  We must not .חִּ
yield to Sultan Abdul Hamid II. If 
we are firm, ד׳ will help us." After 
this declaration, he burst into 
tears. 
 One wealthy community 
member,    who    had    some 
influence in the sultan's court 
during a visit to the palace, fell 

unconscious  and  died.  It  was 
customary for the א ישָּ א ַקדִּ  to ַסבָּ
deliver the first ד  at every ֶהְספֵּׁ
יָּה  but that day he stayed ,ְלוָּ
home. The ר ְפטָּ  s sons offered’נִּ
him large sums of money to 
come, but he refused. "Yesterday, 
I visited your father and asked 
him to help his people. He defied 
my request and I cannot honor 
him." None of the city's rabbis 
eulogized the man. 
 Sultan Abdul Hamid was 
furious when he heard about the 
א ישָּ א ַקדִּ  s refusal to deliver a'ַסבָּ
ד  He summoned the rabbi to .ֶהְספֵּׁ
the palace, intending to punish 
him, but when the sultan met the 
א ישָּ א ַקדִּ  and heard his ַסבָּ
position, he was very impressed. 
He granted him the title of  ם כָּ חָּ
י  with the power to issue ,ַבאשִּ
edicts in the Jewish community, 
and the draft was not enforced. 
 My יד א  the ,ַתְלמִּ ַסבָּ
א ישָּ  taught by example that ַקדִּ
when ד׳ wants to shower us with 
ה כָּ  He often sends us a difficult ,ְברָּ
test.  If  we  are  successful,  we 
create the ְזכּות to receive His 
ה כָּ  !ְברָּ

רּוְך! ְכרֹו בָּ י זִּ   ְיהִּ
ידּות י Your                         ,ְבְידִּ  ֶרבִּ

A letter from a Rebbi (based on interviews) 

1. How do we know that we take only ONE לּוָלב from the 
word פֹּת  ?which is (or seems to be) in the plural ,כַּ

2. What 2 reasons does ״י שִׁ  offer to explain what prompted רַּ
the י ְצרִׁ יש מִׁ ן אִׁ  ?הקב״ה to speak with such anger against בֶּ

1. The word ַּפֹּת ְָּמִרים) ”ו“ is spelled missing a כ ַּפֹּת ת  .(23:40 — ד״ה כ
2. i) When he heard the ֲהָלָכה that the ִׁים ַָּפנ ֶּם ה ֶּח  sat for 9 days until it was finally ל

eaten, he mocked it, saying, “The practice of a king is to have fresh, warm bread 
daily!” ii) After losing the ִׁין ּתֹוָרה ֶּן  about where he should pitch his tent, the ד ב
ִׁי ְִׁצר ִׁיש מ ֶּן ִאָשה) became belligerent א ֵּא ב ַּיֵּצ  .(24:10 — ד״ה ו
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 Questions    weekof רש"י
the

ָמא:  :  ת ִעְנָיֵני ְדיוֹו ִהְלכוֹו
ֶמר  ת ְסִפיַרת ָהעוֹו ִהְלכוֹו

Halacha 
Corner

There's a new Pirchei hotline! Call now - 718-663-0212

Learning Contest ערב שבת

Sage Sayings
During WWI, the Jews of ְצַפת suffered from a food shortage. A 
well-dressed Turkish pasha, riding together with his soldiers on 
a groomed white horse, noticed the א ישָּ א ַקדִּ  and asked him ַסבָּ
for a ה כָּ א  Only the humble can receive blessings," the" .ְברָּ ַסבָּ
א ישָּ יר " .replied (in Turkish) ַקדִּ יְך קֶען אַײְך בֶענטשן נָאר אֹויב אִּ אִּ
 I can bless you only if you come — קּומט ַארָאּפ פּון דֶעם פֶערד!
down from your [high] horse." The Pasha smiled and agreed. In 
return for the ה כָּ  !he sent food for the duration of the war ,ְברָּ

*Goal: Teaching Yiddish with a meaningful lesson 

ְנָחה ֲחָדָשה …    ם מִּ ְקַרְבתֶּ ים יֹום, ְוהִּ שִּ ְסְפרּו ֲחמִּ תִּ
…ַלד׳  

 [as it says in the ּתֹוָרה]… you shall count 50 
days, and then offer a meal offering to ד׳… 

This ָפסּוק is the source that explains why we 
count the 49 days of the עֹוֶמר. Why do we 
continue the ָפסּוק and mention the  ִמְנָחה
י  the meal offering — the ,ֲחָדָשה ָקְרָבן ְשּתֵּ
י ַמַהִרי״ח( ְמֹפָרִשים Some ?ַהֶלֶחם  explain )ִלקּוטֵּ
that this part of the ָפסּוק is not relevant to 
the counting of the עֹוֶמר, but is simply the 
end of the ָפסּוק, and it would be 
inappropriate to stop in the midst of a ָפסּוק. 
Other י ַחִיים ְוָשלֹום( ְמֹפָרִשים  explain that )ַדְרכֵּ
the counting of the עֹוֶמר is based on the 
offering of the י ַהֶלֶחם  We .ָשבּועֹות on ָקְרָבן ְשּתֵּ
hope that by ָמִשיחַ  ,ָשבּועֹות will be here so 
that we will be able to bring the  י ָקְרָבן ְשּתֵּ
 we will ,ְפָשט and, according to this 2nd ַהֶלֶחם
be ְמַקיֵּם the full ה  ְסִפיַרת ָהעֹוֶמר of ִמְצַות ֲעשֵּ
retroactively. 

 The  current  Pirchei  Newsletter 
contest is designed to make your  ֶעֶרב
ת בָּ  fulfilling and memorable. The שַׁ
contest: During the weeks leading up to 
ה ּתֹורָּ ת הַׁ לַׁ בָּ ח and until קַׁ לַׁ ת שְׁ שַׁ רָּ ת פָּ בָּ  ,שַׁ
learn at least 45 minutes before ה חָּ  ִמנְׁ
every ת בָּ ה in either your ,ֶעֶרב שַׁ ִשיבָּ  or יְׁ
local ש רָּ ית ִמדְׁ  If you learn for an hour or .בֵּ
more you will get an additional entry into 
the raffle. 
 The contest’s basic rules: There 
is no particular ִלּמּוד to learn and you can 
even review ּגּום רְׁ ד ּתַׁ ֶאחָּ א וְׁ רָּ ִים ִמקְׁ נַׁ  If .שְׁ
you arrange for a group, and you have a 
ת to learn about ִשעּור בָּ כֹות שַׁ ת  or  ִהלְׁ ִקּדּושַׁ
ת בָּ  you will receive an extra entry in ,שַׁ
the raffle. This contest is open for all ages 
up to 12th grade.  
 If you are interested in joining 
this program, please send in your signed 
faxes by Monday 2:00 pm to 718 506 
9633. Please include your name, grade, 
ה ִשיבָּ  city and state, your contact and ,יְׁ
fax #’s and your name will be entered 
into a drawing for a beautiful set of 
ִשים דֹולֹות חּומָּ אֹות ּגְׁ רָּ  !ִמקְׁ

Learning ערב שבת
Contest

UnderstandingDavening



Water SanctificationLiving   Torahwith 
the

*Since we only discuss 1-3 ֲהָלכֹות, it is important to consider these ֲהָלכֹות in the context of the bigger picture. Use them as a starting point for further in-depth study.

Chofetz ChaimMoment

לע״נ ר׳ משה צבי בן הר׳ טוביה  הלוי זצ״ל

ל ְשָראֵׁ י יִׁ י ְבתֹוְך ְבנֵׁ ְקַדְשתִׁ י ְונִׁ ם ָקְדשִׁ ְקָרא כ״ב:ל״ג(…)ְולֹא ְתַחְללּו ֶאת שֵׁ ַויִׁ  
 You  shall  not  desecrate  My  holy  Name,  [but,]  I  should  
be  sanctified  among  ל ְשָראֵׁ י יִׁ   … ְבנֵׁ
 The ָפסּוק is teaching us that the opportunity to prevent ד׳s 
name from being desecrated is the same opportunity to sanctify ד׳’s 
name.   
 The  ים אִׁ יָמן מו) ְירֵׁ  explains that if a person shows a lack of (סִׁ
seriousness toward any ְצָוה לּול ד׳ that is considered a מִׁ  Based on  .חִׁ
the teachings of the ָפסּוק, the same is true when it comes to making a 
דּוש ד׳ ְצָוה A person who demonstrates love towards a .קִׁ  is creating a מִׁ
דּוש ד׳  .קִׁ
 The ים אִׁ לּול ד׳ also explains that ְירֵׁ  can happen in all חִׁ
different circumstances and there is no limit to the ּסּור  Similarly .אִׁ
when it comes to sanctifying ד׳’s name, there are unlimited 
opportunities throughout the day that are moments to create  דּוש קִׁ
  .ד׳
 The effects of a דּוש ד׳  change the world around us קִׁ
forever!  

∞ ∞ ∞ ∞ ∞ 
 As Reb Aaron Yosef Berger was on his way to ל  one ּכֹולֵׁ
morning, he saw a large truck from the city’s water department 
parked in front of a neighbor’s house, with some workers outside.  
 “Oy,” he thought as he went into the ְדָרש ית מִׁ  I know my“ ,בֵׁ
neighbor is struggling to manage; these workers must be shutting off 
the water here because he couldn’t pay the bill.” He remembered 
that the city had recently cut off the water to his house by mistake, 
and it had been terribly inconvenient not to have any running water. 
 “How can I just go about my day when my neighbor is going 
to have such aggravation?” he asked himself. He turned around and 
went back to his neighbor’s house. The water truck was just about to 
drive away. 
 “Wait!” he called. “Please stop!” 

 “Whatsa matter?” the driver demanded as he got out of the 
truck. 
 “Did you just shut off their water?” 
 “Yeah, so?” 
 “Please can you turn it back on? I’ll pay whatever they 
owe!” 
 “What  are  you  talkin’  about?”  the  worker  asked  in 
confusion. 
 R’ Aaron Yosef became flustered. “Didn’t you say you shut 
off the water?” 
 “Yeah…” 
 “So if he didn’t pay the bill, I’ll pay it right now.” 
 “Do you live here?” asked the worker. 
 “No…” 
 “You’re just passing by and you want to pay some 
stranger’s bill?” he asked in astonishment. 
 “Uh, yes. He’s my neighbor,” R’ Aaron Yosef replied. 
 “Well, it just so happens that we’re not shutting off the 
water ‘cause of an unpaid bill. There’s a water main leak and we need 
to shut off the water to fix the leak … but I cannot believe you were 
gonna pay his bill!” 
 R’ Aaron Yosef watched in shock as the worker pulled a 
chain off his neck and cursed as he stamped on the religious symbol 
he had been wearing. “This is no religion! You Jews are amazing! 
Unbelievable! You must have the right G-d!” 
 The man called to the other worker in the truck, “You hear 
this? This man wanted to pay his neighbor’s bill!” 
 R’ Aaron Yosef started to worry that his neighbor would 
come outside and find out what had happened. He apologized to the 
men for interrupting their work and hurried back to ל  satisfied ,ּכֹולֵׁ
that he had begun his day by making a דּוש ד׳  .קִׁ

Adapted from: Visions of Greatness VIII (with kind permission from CIS) 

 ספר ח״ח הלכות רכילות כלל ו׳ סעיף ב׳
*Eli was running to be class president and heard that his closest rival, 
Levi, was openly spreading false rumors about him. When Levi was 
challenged regarding his false rumors in front of group of classmates 
during recess, he was silent. There was no denying the ‘facts.’ When 
someone showed him up, Levi always reacted impulsively; yet, in this 
case, he turned red and remained silent. It seemed certain that Levi did 
not react the way he usually did because the accusation was true. 
How should Eli respond to this open confrontation?  
*Stories adapted from Guard Your Tongue, A Daily Companion, A Lesson a Day and various real-life situations. 

Answer: Levi’s silence is not absolute proof that the story is true. The ִּים  offers a ָחֵפץ ַחי
few reasons why people will remain silent even though they usually react and rarely 
allow anyone to show them up. Eli should defend himself, but cannot believe the story, 
as he heard it, to be the absolute truth. 

 Since the counting of ְסִפיָרה should be done while 
standing, if you are lying in bed and suddenly remember 
that you forgot to count ְסִפיָרה, you must get out of bed, 

stand up and count ְסִפיָרה. 
 The אּור ֲהָלָכה ִבְרַכת  that we learn that all ְגָמָרא quotes the בֵּ

 .ְסִפיָרה of ִמְצָוה should be said while standing, from the ַהִמְצֹות

FocusonMiddos
Dear Talmid, 
 R'   Shlomo   Eliezer 
Alfandri ַזַצ״ל, the א ישָּ א ַקדִּ  was ,ַסבָּ
awarded the title of י ם ַבאשִּ כָּ  חָּ
(chief rabbi) by the Sultan Abdul 
Hamid  II  after  the  following 
episode.   
 Originally, the Jews who 
fled the Spanish Inquisition to the 
Ottoman Empire were exempt 
from the army; however, the 
powerful  new  sultan,  Abdul 
Hamid   II,   decreed   that   all 
non-Muslims must enlist. The 
city's ים נִּ  tried unsuccessfully to ַרבָּ
reverse the edict. Ultimately, 
they   decided   to   accept   the 
decree rather than provoke the 
Sultan. 
 The א ישָּ א ַקדִּ  was the ַסבָּ
only one who protested. At the 
י נִּ  ,meeting, he declared ַוַעד ַהרּוחָּ
"Since serving in the Turkish army 
involves ת ּלּול ַשבָּ and eating non חִּ
-kosher food, enlisting is consid-
ered a ם ּלּול ַהשֵּׁ  We must not .חִּ
yield to Sultan Abdul Hamid II. If 
we are firm, ד׳ will help us." After 
this declaration, he burst into 
tears. 
 One wealthy community 
member,    who    had    some 
influence in the sultan's court 
during a visit to the palace, fell 

unconscious  and  died.  It  was 
customary for the א ישָּ א ַקדִּ  to ַסבָּ
deliver the first ד  at every ֶהְספֵּׁ
יָּה  but that day he stayed ,ְלוָּ
home. The ר ְפטָּ  s sons offered’נִּ
him large sums of money to 
come, but he refused. "Yesterday, 
I visited your father and asked 
him to help his people. He defied 
my request and I cannot honor 
him." None of the city's rabbis 
eulogized the man. 
 Sultan Abdul Hamid was 
furious when he heard about the 
א ישָּ א ַקדִּ  s refusal to deliver a'ַסבָּ
ד  He summoned the rabbi to .ֶהְספֵּׁ
the palace, intending to punish 
him, but when the sultan met the 
א ישָּ א ַקדִּ  and heard his ַסבָּ
position, he was very impressed. 
He granted him the title of  ם כָּ חָּ
י  with the power to issue ,ַבאשִּ
edicts in the Jewish community, 
and the draft was not enforced. 
 My יד א  the ,ַתְלמִּ ַסבָּ
א ישָּ  taught by example that ַקדִּ
when ד׳ wants to shower us with 
ה כָּ  He often sends us a difficult ,ְברָּ
test.  If  we  are  successful,  we 
create the ְזכּות to receive His 
ה כָּ  !ְברָּ

רּוְך! ְכרֹו בָּ י זִּ   ְיהִּ
ידּות י Your                         ,ְבְידִּ  ֶרבִּ

A letter from a Rebbi (based on interviews) 

1. How do we know that we take only ONE לּוָלב from the 
word פֹּת  ?which is (or seems to be) in the plural ,כַּ

2. What 2 reasons does ״י שִׁ  offer to explain what prompted רַּ
the י ְצרִׁ יש מִׁ ן אִׁ  ?הקב״ה to speak with such anger against בֶּ

1. The word ַּפֹּת ְָּמִרים) ”ו“ is spelled missing a כ ַּפֹּת ת  .(23:40 — ד״ה כ
2. i) When he heard the ֲהָלָכה that the ִׁים ַָּפנ ֶּם ה ֶּח  sat for 9 days until it was finally ל

eaten, he mocked it, saying, “The practice of a king is to have fresh, warm bread 
daily!” ii) After losing the ִׁין ּתֹוָרה ֶּן  about where he should pitch his tent, the ד ב
ִׁי ְִׁצר ִׁיש מ ֶּן ִאָשה) became belligerent א ֵּא ב ַּיֵּצ  .(24:10 — ד״ה ו

1. How do we know that we take only ONE לּוָלב from the 
word פֹּת  ?which is (or seems to be) in the plural ,כַּ
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the י ְצרִׁ יש מִׁ ן אִׁ  ?הקב״ה to speak with such anger against בֶּ

1. The word ַּפֹּת ְָּמִרים) ”ו“ is spelled missing a כ ַּפֹּת ת  .(23:40 — ד״ה כ
2. i) When he heard the ֲהָלָכה that the ִׁים ַָּפנ ֶּם ה ֶּח  sat for 9 days until it was finally ל

eaten, he mocked it, saying, “The practice of a king is to have fresh, warm bread 
daily!” ii) After losing the ִׁין ּתֹוָרה ֶּן  about where he should pitch his tent, the ד ב
ִׁי ְִׁצר ִׁיש מ ֶּן ִאָשה) became belligerent א ֵּא ב ַּיֵּצ  .(24:10 — ד״ה ו

 Questions    weekof רש"י
the

ָמא:  :  ת ִעְנָיֵני ְדיוֹו ִהְלכוֹו
ֶמר  ת ְסִפיַרת ָהעוֹו ִהְלכוֹו

Halacha 
Corner

There's a new Pirchei hotline! Call now - 718-663-0212

Learning Contest ערב שבת

Sage Sayings
During WWI, the Jews of ְצַפת suffered from a food shortage. A 
well-dressed Turkish pasha, riding together with his soldiers on 
a groomed white horse, noticed the א ישָּ א ַקדִּ  and asked him ַסבָּ
for a ה כָּ א  Only the humble can receive blessings," the" .ְברָּ ַסבָּ
א ישָּ יר " .replied (in Turkish) ַקדִּ יְך קֶען אַײְך בֶענטשן נָאר אֹויב אִּ אִּ
 I can bless you only if you come — קּומט ַארָאּפ פּון דֶעם פֶערד!
down from your [high] horse." The Pasha smiled and agreed. In 
return for the ה כָּ  !he sent food for the duration of the war ,ְברָּ

*Goal: Teaching Yiddish with a meaningful lesson 

ְנָחה ֲחָדָשה …    ם מִּ ְקַרְבתֶּ ים יֹום, ְוהִּ שִּ ְסְפרּו ֲחמִּ תִּ
…ַלד׳  

 [as it says in the ּתֹוָרה]… you shall count 50 
days, and then offer a meal offering to ד׳… 

This ָפסּוק is the source that explains why we 
count the 49 days of the עֹוֶמר. Why do we 
continue the ָפסּוק and mention the  ִמְנָחה
י  the meal offering — the ,ֲחָדָשה ָקְרָבן ְשּתֵּ
י ַמַהִרי״ח( ְמֹפָרִשים Some ?ַהֶלֶחם  explain )ִלקּוטֵּ
that this part of the ָפסּוק is not relevant to 
the counting of the עֹוֶמר, but is simply the 
end of the ָפסּוק, and it would be 
inappropriate to stop in the midst of a ָפסּוק. 
Other י ַחִיים ְוָשלֹום( ְמֹפָרִשים  explain that )ַדְרכֵּ
the counting of the עֹוֶמר is based on the 
offering of the י ַהֶלֶחם  We .ָשבּועֹות on ָקְרָבן ְשּתֵּ
hope that by ָמִשיחַ  ,ָשבּועֹות will be here so 
that we will be able to bring the  י ָקְרָבן ְשּתֵּ
 we will ,ְפָשט and, according to this 2nd ַהֶלֶחם
be ְמַקיֵּם the full ה  ְסִפיַרת ָהעֹוֶמר of ִמְצַות ֲעשֵּ
retroactively. 

 The  current  Pirchei  Newsletter 
contest is designed to make your  ֶעֶרב
ת בָּ  fulfilling and memorable. The שַׁ
contest: During the weeks leading up to 
ה ּתֹורָּ ת הַׁ לַׁ בָּ ח and until קַׁ לַׁ ת שְׁ שַׁ רָּ ת פָּ בָּ  ,שַׁ
learn at least 45 minutes before ה חָּ  ִמנְׁ
every ת בָּ ה in either your ,ֶעֶרב שַׁ ִשיבָּ  or יְׁ
local ש רָּ ית ִמדְׁ  If you learn for an hour or .בֵּ
more you will get an additional entry into 
the raffle. 
 The contest’s basic rules: There 
is no particular ִלּמּוד to learn and you can 
even review ּגּום רְׁ ד ּתַׁ ֶאחָּ א וְׁ רָּ ִים ִמקְׁ נַׁ  If .שְׁ
you arrange for a group, and you have a 
ת to learn about ִשעּור בָּ כֹות שַׁ ת  or  ִהלְׁ ִקּדּושַׁ
ת בָּ  you will receive an extra entry in ,שַׁ
the raffle. This contest is open for all ages 
up to 12th grade.  
 If you are interested in joining 
this program, please send in your signed 
faxes by Monday 2:00 pm to 718 506 
9633. Please include your name, grade, 
ה ִשיבָּ  city and state, your contact and ,יְׁ
fax #’s and your name will be entered 
into a drawing for a beautiful set of 
ִשים דֹולֹות חּומָּ אֹות ּגְׁ רָּ  !ִמקְׁ
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One particularly frigid winter day, R’ Chaim 
Ozer was walking home after his shiur.

After 25 minutes of trekking through 
alleyways and obscure streets...

On the way back...

The Rosh Hayeshiva was only a 
block away from his home...

He might 
have found 

my directions 
confusing, and 

would have to ask 
other passersby 
again along the 
way. This would 

probably be very 
embarrassing for 

him. With every step 
of our walk we 

saved a Yid from 
unnecessary 
humiliation!

Shalom 
Aleichem, young 
man. How can I 

help you?

Maybe a famous 
person’s son? Who 
could it have been?

C-could the 
R-rosh Y-yeshiva p-p-
lease t-tell m-me how 

t-to g-g-get to th-this 
str-street?

My son, this 
is the street you are 

looking for. Zei Gezunt 
and hatzlachah in all 

inyanim!

Well... that bachur 
obviously has difficulty 

speaking, and his 
destination was far 

from my home!

Why didn’t the Rosh 
Yeshiva simply give the 

bachur directions instead 
of walking almost an hour 

in the frigid cold?

Th-Th-Thank 
you!

??

My son, Do you 
know who that 

was?

ה’ מנחם אב   1940 - 1863   5700 - 5623

R’ Chaim Ozer Grodzinski, זצ״ל, was born in Ivye, Lithuania, to R’ Dovid Shlomo. At the 
age of 15, he learned in the Volozhin ישיבה under R’ Chaim of Brisk, זצ״ל. When he was 
20 years old he married the daughter of the Vilna דין, who was the son-in-law of 
R’ Yisrael Salanter. Upon his father-in-law’s 2 ,פטירה years later, he served as the 
unofficial רב of Vilna for 55 years. His only child, a girl, was נפטרת at 20. He was one of 
the founders, and the first president, of אגדת ישראל and was the leader of European 
Jewry. As the יֹושב ראׁש of the ועד הישיבֹות, he distributed funds to the European ישיבֹות. 
His love for the יחיד and the כלל were legendary. With his brilliant mind, phenomenal 

memory and unusual מסירת נפׁש, he authored שו״ת אחיעזר (3 volumes).

Most certainly! I 
know exactly where 
this street is. Come, 

give me your arm.

As we walk, let 
me share with you 
today’s chiddush...
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 לע״נ ר׳ ישראל בן אברהם ז"ל 
לע״נ הב׳ ישעיהו דוב ע״ה בן יבלחט״א יצחק צבי נ״י

kzfr ban, rw nav ci rw jhho hvusv z"k

ה    ְשחָּ ֹּאשֹו ֶשֶמן ַהמִּ יו ֲאֶשר יּוַצק ַעל ר דֹול ֵמֶאחָּ א כא:י(… ְוַהכֵֹּהן ַהגָּ ְקרָּ )ַויִּ  
 The כֵֹּהן who is raised above his brothers, upon whose head 
the anointment oil has been poured. 
 The כֵֹּהן גָּדֹול is chosen above the other ים  as a result of כֲֹּהנִּ
certain qualities. ֲחַז״ל list five areas in which he was "greater" than the 
others, one of which was strength. The כֵֹּהן גָּדֹול had to be physically 
strong. This is learned from ַאֲהרֹּן ַהכֵֹּהן's ability to pick up each one of 
the 22,000 ם יִּ  and wave them back and forth and up and down. The ְלװִּ
magnitude of this task is evident when one realizes that this waving 
was all performed in a single day! This incredible feat was certainly not 
physically possible; it obviously required a miracle. If so, how do we 
learn from this that ַאֲהרֹּן had amazing physical strength? Furthermore, 
what difference does it make if the כֵֹּהן גָּדֹול possesses physical 
strength? Does this make him a better, more virtuous person? 
 We find another mention of the concept of strength in the 
א רָּ ים לח.) ְגמָּ רִּ ינָּה which states that the ,(ְנדָּ  rests only on one who is ְשכִּ
strong. The ה ז:א) ַרְמַב״ם ְלכֹות ְיסֹוֵדי ַהּתֹורָּ  s statement as'ֲחַז״ל explains (הִּ
a reference to one's ability to fully control his ע רָּ  .evil inclination ,ֵיֶצר הָּ
However, some ים ְרשִּ  understand that this specifically refers to ְמפָּ
physical strength. Why does a כֵֹּהן need to be physically strong? 
 R' Chaim Shmuelevitz ַזַצ״ל defines strength as one's ֵחֶשק, 
desire, especially to do the will of ד׳. He explains that the true reason 

behind our excuses not to carry out a task is our lack of a sense of 
purpose. Why are we lazy? It is because we do not appreciate or value 
the task at hand. When one is יב  ,appreciates, a given opportunity ,ַמֲחשִּ
he will somehow find the strength to perform the task.  
 It is difficult work to paint an entire house; but when it is 
one's own house, the difficulty seems to disappear. Why? Because the 
individual is יב  his house more. He overcomes any challenge that ַמֲחשִּ
confronts him. Laziness creeps in when one does not have ֵחֶשק, desire. 
 One who comes home after a day's work and finds the 
"strength" to learn ה ה demonstrates his esteem for ּתֹורָּ ימּוד ַהּתֹורָּ  One .לִּ
who is יב ה the ַמֲחשִּ  will always find a way to study it. One who finds ּתֹורָּ
excuses to justify his laziness is showing that he is not יב ה the ַמֲחשִּ   !ּתֹורָּ
 Lifting 22,000 ם יִּ  had ַאֲהרֹּן .in one day was truly impossible ְלװִּ
every reason to at least question מֶֹּשה and ask how he should do it … 
but he did not — he undertook the impossible without questioning. 
When one is יב  ד׳ .s command, nothing deters him'ד׳ ,values ,ַמֲחשִּ
responded to ַאֲהרֹּן's effort by miraculously transforming the 
impossible into the achievable. 
 R'   Chaim   explains   further   that   a   person   with   an 
overwhelming desire to fulfill ְצַות ד׳  creates the physical strength that מִּ
makes him worthy of having the ינָּה  .rest upon him ְשכִּ

Adapted from: Peninim on the Parashah IX (with kind permission from Rabbi Scheinbaum) 

ֹלֹמה ֶאִליֶעֶזר א the ,ַזַצ״ל Alfandri ר׳ שְׁ א ַקִדישָּ  was born in ,ַסבָּ
Constantinople, Turkey, to ר׳ ַיֲעֹקב and ַחנָּה, who both came 
from families of ִנים ה He was recognized for his .ַרבָּ  ּתֹורָּ

learning at a young age. In 1851, he accepted an offer to join the local  ַוַעד
ִני ה and was appointed ַהרּוחָּ ִשיבָּ ִמיִדים His .רֹאש יְׁ ֵדי ֶחֶמד included the ַּתלְׁ ר׳ ) שְׁ
ִקיָּה ַבע and the (ַזַצ״ל Medini ַחִיים ִחזְׁ ַית ַארְׁ ק) ִקרְׁ חָּ  ,In 1856 .(ַזַצ״ל Alarish ר׳ ִיצְׁ
he was elected to the ֵבית ִדין. In 1897, at age 71, after receiving a letter 
from the Ottoman Government appointing him ם ַבאִשי כָּ  he ,(Chief Rabbi) חָּ
moved to Damascus, Syria. In 1903, he became ם ַבאִשי כָּ ַפת of חָּ  a position ,צְׁ
he held until he moved to ַלִים רּושָּ אֹון in 1918. Known as a ,יְׁ  he ,ַצִדיק and גָּ
authored שו״ת מהרש״א and א א ַקִדישָּ  .שו״ת ַסבָּ

 כ״ב אייר
5586 — 5690 
1826 — 1930 

The ר׳ ַחִיים ֶאְלָעָזר ,ִמְנַחת ֶאְלָעָזר Spira 
(Munkatcher ֶרִבי) ַזַצ״ל, longed to meet  ר׳
ַסָבא  the ,ַזַצ״ל Alfandri ְשֹלֹמה ֶאִליֶעֶזר
 at least once in his lifetime. After ,ַקִדיָשא
many letters, he finally received ְרשּות to 
visit. When he met the ַסָבא ַקִדיָשא for 
the first time, the ִמְנַחת ֶאְלָעָזר excitedly 
recited the ְבָרָכה of ֶשֶהֱחָינּו. The next day, 
the ַסָבא ַקִדיָשא and the ִמְנַחת ֶאְלָעָזר spoke 
privately. During this final meeting, the  ַסָבא
 He then .בֹוֵרא ְנָפשֹות and said ,ְלַחִיים made a ַקִדיָשא
closed his eyes and was ִנְפָטר. 

Rabbi Moshe Sherer
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ספר החינוך - מצוה שו 

משרשי המצוה על צד הפשט, לפי שכל עיקרן של 
ישראל אינו אלא התורה

והיא  נגאלים  הם  זה  שבשביל  הגדול  העיקר  שהיא 
תכלית הטובה שלהם. וענין גדול הוא להם, יותר מן 

החירות מעבדות:

ובעבורה  ישראל  של  עיקרן  כל  היא  כי  כן,  ומפני 
נגאלו ועלו לכל הגדולה שעלו אליה, נצטוינו למנות 
התורה,  נתינת  יום  עד  פסח  של  טוב  יום  ממחרת 
הנכבד  היום  אל  הגדול  החפץ  בנפשנו  להראות 
הנכסף ללבנו, כעבד ישאף צל, וימנה תמיד מתי יבוא 

העת הנכסף אליו שיצא לחירות

Sefer HaChinuch: �e Torah commands us 
to count the Omer so we can relive the Exodus 
from Mitzraim. Just as the Jews back then anx-
iously anticipated the great day when they were 
to receive the Torah, so too we count the days till 
Shavous, the Yom Tov that commemorates the 
giving of the Torah. To the Jews then, accepting 
the Torah on Har Sinai was even greater than 
their redemption from slavery. So we count each 
day to bring ourselves to that sense of great en-
thusiasm of. When will that day come?
�e di�culty with this Sefer Hachinuch is 
the statement that to the Jews then “receiv-
ing of the Torah was even greater than be-
ing freed from slavery.” �is seems di�cult 
to understand when we envision what it was 
like to be a slave then in Mitzraim. 

  A LIFE OF SUFFERING 
AND BLOODSHED

�e life of a Jew in Mitzraim was one of misery 
and su�ering. �ey had no rights. �ey had no 
life. �ey couldn’t own property, choose their 
own destiny, or protect their own children. 
�ey didn’t even have the right to their own 
time. A Mitzri could at any moment demand a 
Jew’s utter and complete compliance to do his 
bidding. If a Jew walked in the streets, it was 
every Mitzri’s right to whisk him away, without 
question and without recourse, and force him 
into slave labor for whatever he saw �t.   

  THE WORK WAS CONSTANT 
AND RELENTLESS

Waking in the early morning to the crack of 
the Mitzri’s whip, the Jews were pushed to the 
limit of human endurance till late night when 
they fell asleep in the �elds. Without rest, 
without breaks, the Jews lugged heavy loads 
and lifted huge rocks. Sweat, tears, and blood-
shed were their lot. In the heat of the swelter-
ing sun and in the cold of the desert night, at 
the risk of life and limb, the Jew was oppressed 
with a demon-like fury. A beast of burden is 
treated wisely to ensure its well-being, not the 

Jew who was pushed beyond all limits… Fi-
nally, when Pharaoh was asked to let the Jew-
ish People go, he increased their load, taking it 
from the impossible to the unimaginable.  
How is it possible to imagine anything in 
the world being more desirous to them than 
freedom? How could it be that anything, 
even something as great as receiving the To-
rah, could mean more to them than being re-
deemed from slavery? 

  WHAT THE JEWS EXPERIENCED BY 
LIVING THROUGH THE MAAKOS 

�e answer to this question lies in under-
standing the great level of clarity that the Jews 
reached by living through the Maakos and 
then the splitting of the sea. 
For 10 months, each Jew saw with ever-increas-
ing clarity that HASHEM created, maintains, 
and orchestrates this world. With absolute cer-
tainty they experienced HASHEM present in 
their lives. �is understanding brought to them 
to recognize certain core cognitions.  
Every human has inborn understandings. Of-
ten times they are masked and subdued, whether 

by environment or by desire, the human spends 
much of his life running from the truths that 
he deeply knows. When the Jews in Mitzraim 
experienced HASHEM’s power and goodness, 
they understood the purpose of Creation. �ey 
knew that we are creations, put on this planet for 
a reason. We were given a great opportunity to 
grow, to accomplish, to mold ourselves into who 
we will be for eternity. We have a few short, pre-
cious years here, and then forever we will enjoy 
that which we have accomplished. Because they 
so clearly experienced HASHEM, their view of 
existence was changed -- �ey got it.
Because of this, the currency with which they 
measured all good changed. �ey recognized 
that the greatest good ever bestowed upon man 
is the ability to change, to mold himself into 
something di�erent, so that he merits cling-
ing to HASHEM. �ey now recognized that 
everything that we humans value as important 
pales in comparison to the opportunity to grow 
close to HASHEM. Because they understood 
this point so vividly, to them the greatest good 
possible was the receiving of the Torah -- G-d’s 
word, the ultimate spiritual experience. 
And so, while they anxiously anticipated the 
redemption from slavery as a great good that 
would free them from physical oppression, 
they valued even more the reason they were 
being freed: to receive the Torah. 

  DAVENING IS ME TALKING 
TO HASHEM, LEARNING IS 
HASHEM TALKING TO ME

�is concept has great relevance in our lives, 
as we have the ability to tap into this instinc-
tive knowledge of the importance of learning. 
When a person gets caught up in the temporal 
nature of this world, the currency with which 
he rates things changes. �e value system now 
becomes honor, power, career, or creature 
comforts. �at is what he views as good, and 
that is what he desires. �e more a person in-
volves himself in these, the more important 
they become, and the less precious the Torah 
becomes. �at natural appreciation of Torah 
becomes clouded over by other desires and an 
ever-changing value system.  
However, the more a person focuses on his 
purpose in the world, the more he values the 
Torah. He recognizes it as the formula for hu-
man perfection. He now sees the Torah as the 
ultimate gift given to man because it is both the 
guide and the fuel to propel his growth. With 
this changed perspective, the very value system 
with which he measures things changes, and 
now his appreciation, love, and desire to learn 
increase until �nally he becomes aligned with 
that which HASHEM created him for - perfec-
tion and thereby being close to HASHEM .

Why We 
Count, What 

We Count

ספר ויקרא פרק כג 

(טו) וספרתם לכם ממחרת השבת מיום הביאכם 
את עמר התנופה שבע שבתות תמימת תהיינה:

And you shall count for yourselves from 
the day after Pesach. From the day of the 

bringing of the Omer, seven complete 
weeks they should be.
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Now You Know 
The Torah in Parshas Emor discusses The Torah in Parshas Emor discusses The Torah in Parshas Emor discusses The Torah in Parshas Emor discusses 
blemishes, but not the kinblemishes, but not the kinblemishes, but not the kinblemishes, but not the kind d d d 
mentioned in Tazria or Metzora. mentioned in Tazria or Metzora. mentioned in Tazria or Metzora. mentioned in Tazria or Metzora. 

Unlike Tzora’as that can go away, Unlike Tzora’as that can go away, Unlike Tzora’as that can go away, Unlike Tzora’as that can go away, 
thethethethesssse are permanent imperfections e are permanent imperfections e are permanent imperfections e are permanent imperfections 
that remain.that remain.that remain.that remain.    

Kohanim with such debilities are not Kohanim with such debilities are not Kohanim with such debilities are not Kohanim with such debilities are not 

allowed to perform the Avoda, the allowed to perform the Avoda, the allowed to perform the Avoda, the allowed to perform the Avoda, the 
Temple service. They may not be Temple service. They may not be Temple service. They may not be Temple service. They may not be 
allowed to give the people the Birchasallowed to give the people the Birchasallowed to give the people the Birchasallowed to give the people the Birchas    

Kohanim from the duchan.Kohanim from the duchan.Kohanim from the duchan.Kohanim from the duchan.    

Animals with certain deformities are Animals with certain deformities are Animals with certain deformities are Animals with certain deformities are 
precluded from becoming sacrifices. precluded from becoming sacrifices. precluded from becoming sacrifices. precluded from becoming sacrifices. 
Only perfect specimens can become Only perfect specimens can become Only perfect specimens can become Only perfect specimens can become 

korbanos.korbanos.korbanos.korbanos.    

That said, the Torah teaches that one That said, the Torah teaches that one That said, the Torah teaches that one That said, the Torah teaches that one 
may sanctify such an animal for its may sanctify such an animal for its may sanctify such an animal for its may sanctify such an animal for its 
monetary value and donate it to the monetary value and donate it to the monetary value and donate it to the monetary value and donate it to the 
TemTemTemTemple.ple.ple.ple.    

The message toThe message toThe message toThe message to    Kohanim who are not Kohanim who are not Kohanim who are not Kohanim who are not 
able to do the Avoda is that just able to do the Avoda is that just able to do the Avoda is that just able to do the Avoda is that just 
because they were excluded from because they were excluded from because they were excluded from because they were excluded from 
this, doesn’t mean there’s no place this, doesn’t mean there’s no place this, doesn’t mean there’s no place this, doesn’t mean there’s no place 

for them in the service of HaShem.for them in the service of HaShem.for them in the service of HaShem.for them in the service of HaShem.    

Similarly, just because a person Similarly, just because a person Similarly, just because a person Similarly, just because a person 
doesn’t fit into the specific mold that doesn’t fit into the specific mold that doesn’t fit into the specific mold that doesn’t fit into the specific mold that 
peoplepeoplepeoplepeople    have manufactured, doesn’t have manufactured, doesn’t have manufactured, doesn’t have manufactured, doesn’t 

mean he or she can’t serve HaShem. mean he or she can’t serve HaShem. mean he or she can’t serve HaShem. mean he or she can’t serve HaShem.     

Everything in this world is made and Everything in this world is made and Everything in this world is made and Everything in this world is made and 
able to be used for HaShem’s glory. able to be used for HaShem’s glory. able to be used for HaShem’s glory. able to be used for HaShem’s glory. 
It’s up to us to follow the Torah’s It’s up to us to follow the Torah’s It’s up to us to follow the Torah’s It’s up to us to follow the Torah’s 
guidance and discover how.guidance and discover how.guidance and discover how.guidance and discover how.    

Thought of the week: 
If things don’t work out as 
you thought they should, it 
doesn’t mean everything is 
ruined, just that your mission 
in life is different than you 
realized. 

 (GY:BK ARQYW) „.WB LKAY AL RZ LKW LKAT HYBA OXLM ...HL IYA ERZW HwWRGW HNMLA HYHT YK IHK TBW‰ 
“And the daughter of a Kohain who is widowed or divorced and she has no 
children… she eats from her father’s bread and no stranger shall eat of it.”(22:13) 

While living in her father’s house, the daughter of a Kohain may eat Teruma. So may 
his slaves if he owns them outright. They are not considered “strangers.” If the 
daughter marries a non-Kohain, however, she may no longer partake of her father’s 
food. Though she was born into a Kohanic family, her status changes when she weds. 

If her husband dies or divorces her, she may return to eat at her father’s table, 
provided that she has no children. Our posuk states this clearly.  

The question is why the verse reiterates the phrase, “no stranger shall eat of it.” The 
Ibn Ezra says this is referring to her son, if she had one, because of whom she would 
be unable to eat Teruma. However, the posuk clearly identifies her as a woman who 
did not have a child. Why then the need to mention that if she had a child she would be 
unable to eat? 

The Toras Kohanim explains that were she to eat the Teruma incorrectly, she would 
not be liable for the extra fifth which a person who misappropriates Teruma would have 
to give. This is because she was not always a “stranger” to it so the requirement to pay 
extra doesn’t apply to her. 

However, following on the Ibn Ezra’s commentary, we can learn something about the 
Kohain’s daughter and the bigger picture. This woman is widowed, she has no 
children, and no one to care for her. She goes back to her father’s home. She doesn’t 
have a legacy of her husband, no reminder of what that home was. It seems rather sad 
to think about. Why couldn’t HaShem have given her a child if He was going to take 
away her husband? 

Now we understand that she can only go back to her father’s house if she has no child, 
“because no stranger may eat of it.” Perhaps the reason she had no child was because 
if she did she would be unable to go back to her father’s house and would have no 
source of livelihood. 

That means the very fact that HaShem didn’t bless her with children may have been in 
order to provide her with sustenance after her husband’s death. Perhaps if given the 
choice she might have preferred having a child, but the bottom line is that HaShem has 
multiple calculations and reasons behind everything He does. Events interlock, 
situations overlap and G-d’s plan unfolds. This verse reminds us of that and gives us 
strength to persevere through the difficulties of life. 

The young man working in the Sporting Goods department at a Montgomery Ward 
department store applied for the manager position. During the Depression, jobs were 
hard to come by and Montgomery Ward jobs paid well and were known to be stable. 

However, he was passed over for the job and had to look elsewhere for work. He left 
Dixon, Illinois and pursued a career in broadcasting, eventually becoming an actor in 
Hollywood and then Governor of California. 

“If I’d gotten that job at Montgomery Ward,” wrote President Ronald Reagan in his 
memoirs, “I’d probably have never left Dixon.” 

©2018 – J. Gewirtz 
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)21:12ומן המקדש לא יצא (  
 After detailing the laws governing Kohanim, the Torah turns to the unique requirements for the 
Kohen Gadol, one of which is that he may not leave the Beis HaMikdash. Rashi explains that this doesn't 
mean that he may never leave the Temple. Rather, it means that even if a close family member dies, he 
may not leave the Beis HaMikdash to follow the funeral procession. Rashi adds that from the requirement 
to remain behind in the Temple even if a close relative has died, the Gemora (Zevachim 99a) derives that 
the Kohen Gadol is permitted to continue serving there even at a time when he is legally classified as an 
 somebody whose close family member has died and has not yet been buried - even though other - אונן
Kohanim are not permitted to perform the Divine Service in such situations. 
 Rav Shneur Kotler explains that the reason that regular Kohanim are disqualified from serving in 
the Temple at such a time is that their hearts are so overwhelmed with grief and their minds are so 
distracted by the recent turn of events that they are unable to joyfully serve Hashem with the proper focus 
and concentration. However, from the fact that the Torah obligates the Kohen Gadol to continue working 
in this situation, we may derive that even at a time when his close relative has died and hasn't yet been 
buried, he is expected to overcome his personal pain to the point that he is able to serve Hashem in the 
with complete perfection and joy as if nothing unusual had occurred.  
 Implicit in the command that the Kohen Gadol not leave the Temple is a requirement for him to 
elevate himself above all of the temporary events and circumstances surrounding him and to remain 
constantly focused on and connected to Hashem. Although the extent of this obligation is unique to the 
Kohen Gadol, it opens our eyes to the ability that every person possesses to remain calm and tranquil 
even in the most trying of circumstances. 
 
 

)23:15וספרתם לכם ממחרת השבת מיום הביאכם את עמר התנופה שבע שבתות תמימת תהיינה (  
Parshas Emor contains the mitzvah of Sefiras HaOmer – counting the Omer. During each 

successive day of this 7-week period, we are commanded to count the passing days and weeks as we 
eagerly await our commemoration of the giving of the Torah on Shavuos. Rav Gedaliah Schorr explains 
that this 49-day interval is divided into three parts, which correspond to the three pillars that sustain the 
world (Avos 1:2): Torah, Avodah (Divine Service), and Gemilus Chasadim (acts of kindness). 

The first third of Sefiras HaOmer corresponds to Avodah, as it begins with Pesach, when every 
Jew participates in offering and eating a Passover-offering. The next part of Sefiras HaOmer represents 
Gemilus Chasadim, as it contains Pesach Sheini, when Hashem mercifully gave a make-up opportunity to 
those who were unable to participate in the Korban Pesach because they were impure or far away 
(Bamidbar 9:6-13).  

The final portion of Sefiras HaOmer corresponds to Torah, for these are the weeks in which we 
prepare ourselves to reaccept the Torah on Shavuos. For this reason, this period begins on Lag B’Omer, 
when we celebrate the revealing of the secrets of the hidden Torah by Rabbi Shimon bar Yochai just 
before his death (B’nei Yissaschar Iyar 3:3). The Chasam Sofer writes (Shu”t Chasam Sofer Yoreh Deah 
233) that the Jewish people ate the matzah that they brought out with them from Egypt for 30 days, and 
after going without bread for three days, the Manna started to fall for the first time on 18 Iyar – Lag 
B’Omer. The Midrash teaches (Tanchuma Beshalach 20) that the Torah was only given to those who 
purified their bodies by eating Manna, hinting that the arrival of the Manna on Lag B’Omer set the stage 
for the giving of the Torah. 

The kabbalists teach that the seven weeks of Sefiras HaOmer correspond to the lower seven 
mystical sefiros (Divine attributes) – chesed (kindness), gevurah (strength), tiferes (beauty), netzach 
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(eternity), hod (splendor), yesod (foundation), malchus (kingship). Applying Rav Schorr’s insight, Rav 
Yisroel Reisman points out that the first two weeks correspond to חג, which is an abbreviation for chesed 
and gevurah as well as the word for the Yom Tov of Pesach, since these are the weeks of Avodah. The 
middle third of the Omer parallel the sefiros of tiferes, netzach, and hod. The first letters of each of these 
three attributes spell תנה, which is the Hebrew word for “give,” as this portion of the Omer represents 
Gemilus Chasadim. The final weeks in this period correspond to yesod and malchus, which can be 
abbreviated ים, an allusion to the yam (sea) of Torah that we should focus on in preparation for Shavuos. 

However, this time of the Jewish calendar is bittersweet, for at the same time that we 
enthusiastically count toward the giving of the Torah on Shavuos, we also adopt certain practices of 
mourning because of the tragic deaths of 24,000 of Rabbi Akiva’s students during these weeks. 
Nevertheless, there is a universal custom to rejoice on Lag B’Omer, for on this day, his students stopped 
dying (Shulchan Aruch Orach Chaim 493:2). As there are no coincidences in Judaism, why did they 
specifically cease dying at this time? 

According to Rav Schorr’s explanation, Rav Reisman suggests that while Rabbi Akiva’s students 
may have had shortcomings in certain areas of their lives, with respect to their Torah study, their 
commitment and dedication were impeccable. Thus, when the portion of the Omer that corresponds to 
Torah arrived, they stopped dying. 

My dear cousin Shaya Gross z”l, whose fourth yahrtzeit was this past Shabbos (13 Iyar), points 
out that the Gemora teaches (Yevamos 62b) that Rabbi Akiva’s disciples died because they didn’t display 
appropriate respect toward each other. The kabbalists teach that just as each of the seven weeks of Sefiras 
HaOmer parallels one of the seven sefiros, so too does each of the seven days of each week also 
correspond to one of the sefiros. According to their calculations, the mystical attribute for Lag B’Omer is 
hod shebe’hod.  

Each of the seven sefiros is aligned with one of the seven ushpizin, and hod is the attribute of 
Aharon. Thus, Lag B’Omer, which corresponds to hod shebe’hod, is the day of the Omer that represents 
the ultimate embodiment of Aharon’s unique greatness, which was to love and pursue peace, and to love 
all people and draw them close to the Torah (Avos 1:12). Not surprisingly, the day on which Aharon’s 
dedication to shalom reigns supreme was the day on which Rabbi Akiva’s students rectified their 
interpersonal squabbles and stopped dying.  

Additionally, in the Torah’s list of the Jewish people’s 48 encampments in the wilderness 
(Bamidbar 33:1-49), the 33rd stop was Mount Hor, the place where Aharon died and is buried (Bamidbar 
20:25-26). This further underscores the connection between Aharon and Lag B’Omer, which traditionally 
falls during the week of Parshas Emor, the parsha that deals with the laws governing Aharon’s 
descendants, the Kohanim. 

 
 

Parsha Points to Ponder (and sources which discuss them): 
 

1) Which gender has a shorter average lifespan? (Ibn Ezra, Rambam Peirush Mishnayos Niddah 5:6, 
Tosefos Kesuvos 52a and 83b, Toldos Yitzchok, Tzror HaMor, Ichud B’Chidud 5777) 

2) A mother cow and her calf were knowingly ritually slaughtered within seconds of one another, 
yet nobody transgressed the prohibition (21:28) against shechting a mother and her offspring on 
the same day. How is this possible? (Chullin 5:5, Meshech Chochmah) 

3) Parshas Emor contains the mitzvah of counting the Omer (23:15). Was this mitzvah in effect 
during the time that the Jewish people were in the wilderness? (Sefer HaChinuch 306, Ran 
Pesachim 28a, Ohr HaChaim HaKadosh, Keren Orah Menachos 66a, Ichud B’Chidud 5777) 

4) As the mitzvah of counting the Omer (23:15) has a fixed time and is begun only once each year, 
why don’t we recite the שהחינו blessing on the first night that we count? (Minhagei Maharil 
Seder Birkas HaOmer 16, Rabbeinu Yerucham quoted in Eliyahu Zuta 493, Baal HaMaor 
Pesachim 28a, Shu”t Rashba 1:126, Orchos Chaim Hilchos Berachos 73, Hagahos Maimonios 
Hilchos Milah 3:4) 
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Answers to Points to Ponder: 
 
1) Parshas Emor begins with the prohibition against Kohanim becoming impure through contact with the 
dead, except for his wife, mother, father, son, daughter, or brother (21:1-2). Why is the Kohen’s mother 
mentioned before his father when the father is ordinarily mentioned first? The Ibn Ezra explains that men 
typically live longer than women, so the Torah lists the Kohen’s mother before his father, as he is likely 
to become impure through contact with her dead body first. Tosefos cites the Yerushalmi that also says 
that men have longer life expectancies and suggests that this is due to the dangers of childbirth. The 
Rambam writes that vows made by women become legally binding at a younger age than those made by 
men because women generally do not live as long. However, the Toldos Yitzchok points out that the 
Torah subsequently says (21:11) that the Kohen Gadol is not allowed to become impure through contact 
with his dead father or mother. If men have longer lifespans, why is his father mentioned first? The Ichud 
B’Chidud answers that the Kohen Gadol normally receives his position by inheriting it upon his father’s 
death. Thus, in practical terms, the first close relative whose funeral he may not attend is usually his 
father, so he is listed first. 
 
2) The Mishnah teaches that for the purposes of the prohibition against slaughtering a mother and her 
offspring on the same day, the day is defined as beginning and ending at sunset. Accordingly, the 
Meshech Chochmah writes that if a mother is separated from her child and they are located in separate 
time zones, such that it is still daytime in one of their locations while nightfall has already come for the 
other, it is permissible to knowingly shecht both of them, for they are not legally being slaughtered “on 
the same day.” 
 
3) The Keren Orah notes that the Torah’s discussion of this topic (23:10) begins with the words, “When 
you enter the land of Israel,” which teaches us that the obligation to count the Omer did not begin until 
they reached Eretz Yisroel. The Ohr HaChaim HaKadosh disagrees and maintains that the mitzvah of 
counting the Omer was in effect during their sojourn in the wilderness, as evidenced by Moshe telling the 
Jewish people (23:15): וספרתם לכם ממחרת השבת – You shall count for yourselves, starting after the first 
day of Pesach. As support for this position, the Ichud B’Chidud cites the Sefer HaChinuch, who 
explains that the primary reason we merited being redeemed from Egypt was to accept the Torah at Har 
Sinai, and he implies that they immediately began counting from the day after the Exodus until the giving 
of the Torah on Shavuos. Additionally, the Ran writes that when Moshe told the Jewish people that they 
would serve Hashem at Mount Sinai, they asked him when this would take place. Moshe told them that it 
would occur at the end of 50 days, so each Jew began his own personal count, which is one of the sources 
for Sefiras HaOmer. 
 
4) The Maharil and Orchos Chaim posit that counting the Omer is only a hechsher mitzvah (preparation 
for another mitzvah), since it chiefly serves as a countdown to ensure that we celebrate the Yom Tov of 
Shavuos on the 50th day, so שהחינו is not said until the primary mitzvah arrives seven weeks later. The 
Maharil also notes that the mitzvah of counting the Omer is fulfilled verbally, while the שהחינו blessing 
is only said when doing a mitzvah that involves an action. Rabbeinu Yerucham explains that the period 
from Pesach to Shavuos is a time of strict judgment, as evidenced by the death of Rabbi Akiva’s students, 
so it is inappropriate to recite the שהחינו blessing. The Baal HaMaor and Rashba maintain that שהחינו is 
said as an expression of pleasure and happiness. As we begin counting the Omer, we are simultaneously 
reminded of our inability to bring the Omer offering in the Temple, which is a source of sadness, so no 
 שהחינו is said. Similarly, the Hagahos Maimonios writes that some commentators explain that no שהחינו
is said at a bris mila due to the pain that the baby experiences during the circumcision. 
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IMPORTANCE OF ....  
The Gemara (Chulin 33a) asks: Can there be anything that is 
permitted to Bnei Yisroel and yet prohibited to Bnei Noach ? The 
premise of this question is based on that which the Rambam 
(Melachim 9:1) details, that Adam HaRishon was instructed on 6 
mitzvos - idolatry, murder, immorality, theft, cursing Hashem and 
to setup a justice system; the prohibition against eating from a 
live animal was added by instruction to Noach, resulting in the 7 
Noachide mitzvos; the mitzvos of Milah, Maaser and Gid 
Hanasheh were given to Avrohom, Yitzchok and Yaakov 
respectively, until the Torah was completed when given to 
Moshe. Thus, Bnei Yisroel were originally obligated in the 7 
Noachide mitzvos, and the rest of the mitzvos of the Torah were 
added on, prompting the above Gemara's question. As such, when 
the kken who, according to Rashi was a Ger, transgressed the 
prohibition against cursing Hashem (i.e. Birchas Hashem), he 
violated an Issur that he was bound by from before his 
conversion, and he should have been executed with ;hhx 
(beheading), which is the punishment for transgression of all the 7 
Noachide mitzvos. Therefore the Posuk needed to specifically 
state: jrztf rdf … undrh oudr to teach us that vkhex (stoning) is the 
proper form of execution for this transgression, and it applies 
equally to Jews from birth as well as to converts. ceghk ,nt 
suggests that the same theory may explain why the Posuk states 
kkeh hf aht aht where aht aht traditionally comes to exclude a 
minor. Why would we need to exclude a minor from execution if 
a minor is not punishable ? The answer may be that a minor is not 
subject to punishment under the Torah’s laws. However, under 
the rules of the 7 Noachide mitzvos, once a person understands 
what he is doing, even at a young age, he is liable for his acts. 
Thus, a bright minor might have been subject to execution for 
Birchas Hashem in which he was obligated prior to the addition 
of the remaining mitzvos of the Torah. It was therefore necessary 
for the Posuk to clearly exclude a minor with the words aht aht.  

QUESTION OF THE WEEK:  
Why is Mincha laining (Shabbos, Taanis) before Shemona Esrei ?    

ANSWER TO LAST WEEK:  
(When is Kadish said only if something was not done properly ?)  
The Mishna Berurah (234:7) states that if a Tzibur davened 
Mincha just before nightfall, and then said Avinu Malkeinu, or 
Tachanun etc… until it became night, the Kadish Tiskabel should 
not be said, as the Mincha it supposedly belongs to was davened 
the “day before”. However, if the Shemona Esrei itself was said 
after dark, the Kadish could be said, as both are on the same day 

DIN'S CORNER:  
When one removes a Mezuzah from his doorpost in order to have 
it checked by a Sofer, even if it is found to be kosher, he must re-
affix it with the brocho of vzuzn gucek ubumu, and certainly where 
the Mezuzah is found to be Posul and he puts up a new one, he 
must do so with a brocho. (,gs vujh 3:80)  

DID YOU KNOW THAT ....   
The Gemara (Berachos 61b) relates that when R' Akiva was 
being executed, he started to recite Krias Shema in order to 
[finally] fulfill lapb kfcu. The Rambam (Sefer HaMitzvos 9) states 
that based on the Posuk ktrah hbc lu,c h,asebu, there is a mitzvah 
to give up one's life for Kidush Hashem, without fear, to publicize 
our Emunah in Hashem. The Acharonim agree that one recites a 
brocho at that time, although they disagree about the Nusach. If 
so, should not R' Akiva have been reciting a brocho instead of 
saying Shema ? The Gemara (Pesachim 112a) describes a strange 
conversation between R' Akiva and R' Shimon b. Yochai, in 
which R' Shimon asked the imprisoned R' Akiva to teach him 
Torah, and R' Akiva responded lsnkn hbht - I will not teach you. 
R' Shimon threatened R' Akiva that if he refused to teach him 
Torah, that R' Shimon would tell his father Yochai, who would 
then inform on R' Akiva to the authorities. Thereupon, R' Akiva 
taught R' Shimon 5 things: 1) If you wish to be choked, hang 
yourself from a tall tree; 2) Teach your son from an error-free 
book; 3) Do not cook in a pot that another has used; 4) Do a 
mitzvah and lend money in exchange for grain; and 5) Do a 
mitzvah and remain pure by marrying to have children. Rashi 
explains that these unusual lessons all mean something more 
Torah-oriented, and Meforshim try to explain why they were said 
with a Remez. ,reju ,arsu cites a Tosafos  (Yevamos 105b) 
which relates that a man once gave Chalitzah to his sister-in-law 
privately [while in prison]. R' Yochanan dressed up as a peddler, 
walked past R' Akiva's prison cell and called out: "Who wants 
needles ? Who wants knitting tools ? What is the rule for a private 
Chalitzah ?" R' Akiva came to the window and said "Do you have 
spindles ? Do you have Kosher ?" which R' Yochanan understood 
to mean that the Chalitzah was valid. Apparently, they were 
disguising their Torah discussions in the middle of mundane 
conversations to hide them from the authorities, who forbade 
Torah study. This explains why R' Akiva's lessons were likewise 
conveyed in disguise, as was his original conversation with R' 
Shimon, all intended to be misleading to the Romans. Certainly, if 
this method worked well, there would be no need for self-
sacrifice, even Al Kidush Hashem, by engaging in public Torah 
study. However, when R' Akiva was being executed, the mitzvah 
of Kidush Hashem required an absence of fear. The Gemara 
(Megilah 3a) states that reciting Krias Shema removes fear from 
one’s heart, which is why R’ Akiva recited Shema at that time. 

A Lesson Can Be Learned From:  
One of the Talmidim of R’ Yisroel Salanter told him that he was in  
serious financial difficulty, as he had no means of Parnasah. R’ Yisroel 
suggested to him that he seek a position as a Rav. The Talmid said: 
“Rebbi, I cannot, for I am afraid that I might give an incorrect ruling”. R’ 
Yisroel replied: “Who then should become a Rav ? Someone who is not 
afraid of ruling incorrectly ? Find a position and with Hashem’s help you 
will succeed !”    
P.S. Sholosh Seudos sponsored this week by the Sorscher family. 
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שור או כשב או עז כי יולד והיה “ 22:27

שבעת ימים תחת אמו, ומיום השמיני 

 ”והלאה ירצה לקרבן אשה לד'.

“When an ox or a sheep or a goat is born, it shall 

remain under its mother for seven days; and 

from the eighth day on, it is acceptable for a fire-

offering to Hashem.”  The Torah is discussing the 

physical disqualifications of Korbonos, and then 

goes on to discuss the requirements of minimum 

age and various other rules of offerings.  After 

this, the Torah begins the Parshah of the “ מועדי

'ד ”.  Megilah 32a – Moshe was Mesaken that Klal 

Yisroel should ask and Darshen regarding Yomim 

Tovim on their respective days, therefore Chazal 

were Mesaken that one should Lain from the 

Torah that which is related to Yom Tov, and 

“ 'מועדי ד ” is Lained. Why were Chazal Mesaken 

that the Yom Tov Laining should begin with this 

Parshah of, “שור או כשב” which seems to have no 

connection to what is Lained after about Yom 

Tov?  Why not just begin the Laining with, “ מועדי

'ד ”?  The following Divrei Torah will expound on 

this topic, and support the P’shat offered in the 

closing paragraph. 

שמשון רפאל הירש' ר  שור או כשב “ 22:27 - 

 The requirements stated in these – ”או עז

Pesukim about the animals which would be 

potential Korbonos teach us of the relationship of 

the mother animal to her young.  We venture to 

say that this idea reflects that aspect of animal 

life that shows the beginning of a resemblance to 

human character.  Egotism, love, and concern for 

self, are the powerful motivators that stimulates 

animal life.  The sacrifice of self for the existence 

of another creature and the devotion for its 

welfare, as manifested in the mother’s love and 

care for its young, comprise the first elevation to 

that selflessness that characterizes human love.  

The love of all men one for another is the 

godliest trait in the human character.  This trace 

of humanity in an animal’s character must not be 

blurred; rather it must be emphasized with 

particular care in our treatment of those animals 

that represent, in an offering, the moral ideal to 

which man should aspire.   

שור או כשב או “ 22:27 – מעין בית השואבה 

 The first thing the Torah tells us here is that – ”עז

the animal needs to be eight days old before it is 

eligible to be brought as a Korbon.  Then the 

Torah tells us of the prohibition to Shecht a cow 

and her offspring on the same day.  The Torah 

then speaks about the Korbon Todah which must 

be brought by one who survives one of four types 

of dangerous experiences.  The Torah concludes 

this Parshah with the Mitzvah of Kiddush 

Hashem. The following Parshah speaks about 

Yomim Tovim.  Rashi explains that one must be 

Mekadesh Shem Shomayim, for that was the 

purpose, and the condition for which Hakodosh 

Boruch Hu took us out of Mitzrayim.  Yetzias 

Mitzrayim occurred so that Klal Yisroel would be 

Mekadesh Shem Shomayim, to the point of being 

prepared to give up their lives for it – for this is 

the highest level of serving Hakodosh Boruch Hu. 

Prior to telling us of the Mitzvah of Kiddush 

Hashem, the Torah is emphasizing the value of 

life itself.  The animal which will be brought as a 

Korbon must first live for at least seven days, and 

that which it is prohibited to Shecht a cow and its 

offspring on the same day stresses to us the 

importance of life – even that of the life of an 

animal.  The obligation of bringing a Korbon 

Todah when one’s life is spared from danger 

teaches us that we must be grateful for our lives.  

An animal’s life has much value, and all the more 

so do our lives have great value. Life is the most 

important thing a person is Zoche to have in this 

world that he can be Mekadesh to Hakodosh 
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Boruch Hu.  After inculcating us with this fact and 

strengthening within us as to how precious our 

lives are, we must now be prepared to give it up 

for Hashem.  The Mitzvah of Kiddush Hashem 

obligates one to give up his life rather than 

transgress the sins of Avodah Zara, Gilui Arayos, 

and Shefichas Domim.  During a time of Shmad 

(decrees which seek to have one turn away from 

Hashem), one must even give his life rather than 

change even one of his Jewish customs 

(Sanhedrin 74a). From where does a Yid get this 

powerful inner strength to act in this manner? 

The Torah tells us it comes from, “ 'מועדי ד .”  

Shabbos and Yom Tov are מקראי קודש – holy 

events which infuse Klal Yisroel with Ahavas 

Hashem so that he can deal with all challenges he 

faces, including being Moser Nefesh if need be.  

In Kiddush we say, “ מקראי קודש זכר ליציאת

 which would seem to make sense for us – ”מצרים

to say on Pesach, the Yom Tov we left Mitzrayim, 

but not on Shabbos or other Yomim Tovim.  

However, now that we understand that the 

reason why Hakodosh Boruch Hu took us out of 

Mitzrayim was so that we can be Mekadesh 

Shem Shomayim, and Shabbos and Yom Tov are 

what give us the inner strength to perform the 

ultimate sacrifice for Hakodosh Boruch Hu, it 

makes sense to mention Yetzias Mitzrayim in 

every Kiddush. We are to be reminded that 

Shabbos and Yom Tov are the purpose of our 

leaving Mitzrayim – so that we are prepared to 

be Moser Nefesh for Hakodosh Boruch Hu.   

ומיום השמיני והלאה “ 22:27 – נחל קדומים 

 The first Korbon brought in the world by – ”ירצה

Odom Harishon was on Sunday, two days after 

Odom was created, which was the eighth day 

from the creation of the world.  Hakodosh 

Boruch Hu said that just as Odom Harishon 

brought a Korbon on the eighth day, so too all 

animals cannot be brought as Korbonos before 

the eighth day.  Were the animals created on the 

first day of creation, so that on the eighth day of 

the world they were actually eight days old?  The 

Medrash tells us that everything was created on 

the first day of creation, and when the Torah 

describes the creation by days, it was to set into 

place that which was already created. 

 – ”שור או כשב או עז“ 22:27 – הדר זקנים 

Why is the שור, ox, listed first from all the 

animals by Korbonos?  Moshol – there were 

rumors about a מטרנותא of the king that she 

acted inappropriately.  The king launched an 

investigation and the results were that the 

 had not acted inappropriately.  The king מטרנותא

then made a large feast and had her sit up front 

in a prestigious place, so that all would know that 

the rumors were false.  The world was saying that 

Klal Yisroel transgressed a grievous sin against G-

d; they made an Eigel.  Hakodosh Boruch Hu 

performed an investigation, Kevayachol, and 

found that it was only the Eirav Rav who made 

the Eigel, and not Klal Yisroel.  Therefore, He 

placed the שור, (an Eigel) first on the list of 

Korbonos, to show that there was nothing bad 

associated with this animal – namely, that Klal 

Yisroel did not sin with the Eigel.   

 – ”ומיום השמיני והלאה ירצה“ 22:27 – זוהר 

The reason that the animal must wait for the 

eighth day of its life is because it must go through 

at least one Shabbos.  A child who is born does 

not receive his Koach from Above until he 

receives a Bris Milah.  When he is Zoche to toil in 

Torah, he is Zoche to receive more Hisororos, 

Koach, from Above.  When he is Zoche to 

perform the Mitzvos of the Torah, when he 

becomes thirteen years old and is obligated in 

the Mitzvos, he receives more Hisororos.  When 

he is Zoche to be married, he receives more 
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Hisororos.  When he is Zoche to have a child, and 

he teaches that child how to follow in the ways of 

Hamelech Hakodosh, he is then a complete 

person in every way.  An animal is not so, for it 

receives all of its Kochos the moment it is born.  

However, until it goes through a Shabbos, it does 

not have the Koach of life.  It is Shabbos which 

gives the Koach of life, and that is why one must 

wait for eight days to ensure that the animal 

went through a Shabbos and is a viable, living 

animal.   

 – ”והיה שבעת ימים תחת אמו“ 22:27 – טור 

Hakodosh Boruch Hu said, “If a person would 

slaughter an animal on the first day, it would 

appear as if he were slaughtering for the sake of 

heavens and earth which were created on the 

first day.  If he slaughters on the second day, it 

would appear as if he were slaughtering to the 

 firmament, which was created on the ,רקיע

second day. On the third day, to the seas and the 

dry land; on the fourth day, for the sake of the 

luminaries; on the fifth day, for the sake of 

teeming creatures; on the sixth day to man.  

Rather, he should wait until seven days have 

passed, and thus it will be known that I created 

the world in six days, and rested on the seventh.  

Then he may slaughter it for My sake.” 

“ 22:27 - מנחה בלולה  ב או עזשור או כש ” – 

The Torah should have written, “ או גדי, שה, עגל ” 

which is what these animals are called when they 

are first born.  However the Posuk does not do so 

in order to teach us the advantage a human 

being has over other living things.  When a 

human being is born, he does not yet have 

knowledge and is not really a complete 

individual.  He is Zoche to make something great 

of himself, while the animal is born complete. 

The Torah is telling us here that the animal that is 

born is already at its full potential of what it will 

be when it is fully grown – the animals are 

already a או עז, כשב, שור . 

 - ”השומר שבת כהלכתה“ 2:10 – יערות דבש 

The Gemara in Shabbos 118a says that one who 

heeds Shabbos properly according to Halacha, 

even if he transgresses Avodah Zara, he is 

forgiven.  The Chachomim told us that we must 

be joyous on Shabbos.  One of the reasons for 

this is because the Mazal on Shabbos is one of 

worry and despair.  One who is joyous is showing 

that he understands that Shabbos is above 

nature, Tevah, and above the Mazalos.  One who 

is joyous on Shabbos and recognizes that 

Hakodosh Boruch Hu really controls everything, is 

forgiven for his sin of Avodah Zarah, for he is 

showing that he does not really believe in the 

Avodah Zara, but only in Hakodosh Boruch Hu.   

 – ”שור או כשב או עז“ 22:27 - טיב לבב 

There is a Medrash Pliah brought in the Sefer 

Damesek Eliezer that says this Posuk is a Remez 

to Techiyas Hameisim from the Torah.  How does 

this Posuk allude to Techiyas Hameisim?  The 

reason that an animal must not be slaughtered 

prior to the eighth day is that the animal must 

first go through a Shabbos. In truth, if one sins he 

should not be able to obtain an atonement, but 

should be punished for it.  However, one who 

understands that Hakodosh Boruch Hu controls 

everything, and works above הטבע, the nature, 

which is the same Gematria as אלקים, which is 

the Shem Hashem of Midas Hadin, is able to 

obtain a Kapparah by bringing a Korbon. The 

reason that a Korbon must live through a 

Shabbos, as the Ya’aros Devash says (above), for 

by going through Shabbos it shows that the 

Korbon is like Shabbos, in that it is above nature 

as well.  The Torah Hakdosha is also above nature 
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and Mazalos.  In which case, it should not be 

necessary for a Korbon to go through Shabbos, 

for one was commanded to bring a Korbon from 

the Torah Hakdosha, which is also above nature. 

However, it does not work from the Torah for 

those who are not truly connected to the Torah, 

and therefore, going through Shabbos is 

necessary.  There are those who explain that the 

reason that there is no set order in the Torah, 

“ בתורה אין מוקדם ומאוחר ” is because the Torah is 

above nature, and it is only nature that has to 

follow order.  What about for those who are not 

truly connected to the Torah?  Therefore we 

must give a different answer which is stated in 

Medrash Shocher Tov 83 – that had the Torah 

been given in order, anyone who learned the 

Torah would be able to create worlds, be 

Mechayeh Meisim and create wonders.  The 

Torah was not written in order so one who has 

not yet come to the Sod Hashem, would not be 

able to access these Kochos. The Torah tells us 

that one must wait for an animal to go through 

Shabbos to be brought as a Korbon, for a Korbon 

must be above Tevah.  It cannot be learned 

directly from the Torah, for not all have a true 

connection to the Torah. This teaches us that the 

reason that אין מוקדם ומאוחר בתורה is because 

had it been in order, all would be able to be 

Mechayeh Meisim.  Now that it is not in order, 

only the great Tzaddikim, who truly understand 

the Sod of Torah, can tap into that power.  This is 

how the Halacha of waiting eight days for an 

animal to be brought as a Korbon alludes to 

Techiyas Hameisim.     

והיה שבעת ימים תחת “ 22:27 - זוהר הקדוש 

 The Koach of Shabbos gives physical life to – ”אמו

the animal, and that is why it must pass through 

a Shabbos before being brought as a Korbon.  For 

man, there are two Kochos one receives on 

Shabbos Kodesh; there is the physical Koach, 

which is the life source of all living things, and in 

addition, it gives a person tremendous Kedusha 

and Ruchniyos Koach when heeded properly.   

השמיני והלאה ירצה “ 22:27 – רבינו יואל 

 The first letters of these words – ”לקרבן אשה

spell, “אליהו.” 

 Now we can understand why the Parshah 

of מועדי ד'  begins with the Parshah of שור או כשב 

on Yomim Tovim.  Shabbos is part of מועדי ד'  just 

as Yom Tov.  Shabbos has greater Kedusha, but 

Yom Tov has a part of that Kedusha as well.  

Shabbos and Yom Tov are days that one is to 

work on his connection to the Borei Olam.  They 

are infused with much Kedusha, and it is during 

these days that a person can reach great heights 

of Ruchniyos.  An animal needs to go through 

Shabbos Kodesh to get its lifeline, so much more 

so do we need to focus on the Kedusha we can 

receive from Shabbos and Yom Tov.  One must be 

Mekadesh himself during these days so that 

throughout all the days of one’s life he has the 

Koach to serve Hakodosh Boruch Hu properly.  

He needs to have within himself the Koach to be 

Moser Nefesh for Hakodosh Boruch Hu.  The 

Torah Hakdosha has all the secrets of the world, 

the eternal world.  Our job in this world is to 

serve Hakodosh Boruch Hu so that we prepare 

for the next world.  We must beseech Hakodosh 

Boruch Hu that we be Zoche to the coming of 

Eliyahu Hanavi, which is the harbinger to the 

coming of Moshiach, and the true lifeline that we 

seek.  May we be Zoche to see the Geulah 

Shlaima במהרה בימינו אמן! 
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