
,grm gdb h,,bu vzjtk ofk i,b hbt rat igbf .rt kt utc, hf
 of,zjt .rt ,hcc (sk-sh)vtsuv ka vjuf -

    t,uhbunyn ohhrunt ubhnyva hpk 'ovhkg ohtc ohgdbva ovk thv vruac :h"ar
.,ub gdbv hsh kgu 'rcsnc ktrah uhva vba ohgcrt kf ovh,c ,urhec cvz ka
kg snkk ov ohtc tkt 'sckc ohgdbv ,rmk ihbg obht ukt h"ar hrcs /itmunu ,hcv
'vcuy oua vzn uk jnmh tk ot ostv kg ohtc ohruxhu rgm oua ihta 'ukuf kkfv
ost tvh okugk (:x ,ufrc) urntc 'tcheg hcr ausev tb,v ub,ut snhk lf hrva
rcak hsf tkt urntb tk ukt h"ar hrcsu 'shcg cyk tbnjr shcgs kf rnuk khdr
'u,ut ohtmunv ,ueumnv kf kg ostv aheh itfnu 'eu,n zgn tmuh lhtv izutv ,t
ostv chhja '(/sb ,ufrc) k"zj urnt lfku 'ohtc ov u,cuyka vnhka vbuntc ihnthu
lrck tuv vbuufva trndc oa arpnu 'vcuyv kg lrcn tuva oaf vgrv kg lrck
ihntvk ost kf lhrma hbpn tuv vzk yuapv ogyvu 'vjna lu,n lf kg ,usuvku
vcuy v,utc rhfn ubht vagn ,gaca ;t kgu 'cuy ka iunyn rcs kfc aha
'chynvu cuyv tuv v"cev hf ihntvk uhkg kyun ,tz kfc 'ubudh ,txc ,r,,xnv

/uk thv vcuy hf vbunt lu,n urgm kg vsuhu jnahu
'vgrv omg kg vtsuv runtf thv vrm ,gc k"z ubhnfj urcs vhkg rat vtsuvv    
,pxub vchx vbah lfk ;xubc lt 'vcuy vnmg thva vbuntv ,chxn tuv vzk cuhjvu
lhanvk t,,kn t,urg,t thv vtsuvv hf thvu ',usuvk ostv hutr vbhdc rat
'vcuyk tuv kfva ihntvk tuv ubh,cujna ;t kg hf ubhhvu 'ohkdb ohsxj tkhgkn

otu /// vkugk u,ba ic acf thc, ,ck ut ick vrvy hnh ,tkncu
vkugk sjt vbuh hbc hba ut ohru, h,a vjeku va hs vsh tmn, tk

 ,tyjk sjtu - (j'u'ch)wva hs vsh tmn, tk otuw cu,fv ihhbgc
d   kg wvk unat ,t thcvu" '(z'v-v) khgk rntb wsruhu vkug icrew hcdk vb

ush ghd, tk otu /,tyjk ohzhg ,rhga ut vcaf itmv in vceb 'tyj rat u,tyj
 ohru, h,a 'tyj rat unat ,t thcvu 'va hs,tyjk sjt 'wvk vbuh hbc hba ut

thcvk ksv kg 'rhagv ka ,tyjk ,jt vnvcv ouenca 'ubhhvu /"vkugk sjtu
otwa varpc cu,fv kg ,uaevk ah f"tu /wvkugk sjtu ,tyjk sjtw ,upug hba
sjtu vkugk sjt 'vbuh hbc hba ut ohru, h,a vjeku 'va hs vsh tmn, tk
,j, (wvkugk sjtu ,tyjk sjtw) ,upug hba thcvk ,chhj vbht gusns 'w,tyjk

/,tyjk hba ;ug thcvk ,chhja vn sckn 'vrhagv ka vkugk ,jt vnvcv
v hrcs osevc 'cahhk ahu        wwwwttttrrrrzzzzgggg    iiiiccccttttwwww'vbuh hbc hba ut ohru, h,a vjeku" 'oa

'wkswv thcna) wvkugk sjtw ogy hf 'ejmh cr rntu 'wudu ,tyjk sjtu vkugk sjt
rucgc '(w,tyjk ohzhg ,rhga ut vcaf itmv in vcebw er thcn wrhagwva odv
'ksv hkfkfv ucmn kg ,ubbuk,v ka) vcajn ujur kg vkg hkut 'ush ghd, tka
ogyc) hkt curevu '(vcajnc tyj kg ,rpfn vkug hrvu 'tyjk vchajvk aha

lhtv aujc ,utrk ubhbumrcu ohsxjv uktc rhfvk tuv ubhmpj tukv ,tz kfc
vkhgun vtsuvv hf 'vtsuvn r,uh lfk khgunv rcs lk ihtu 'ubng chyn v"cev
ubt ohcrn ubhfrm kg aecku kkp,vk ubt ohsnugaf ifku 'vkhp,n r,uh lfk
sug uhbhg ,t ostv jeupaf shn hf ',uaecv ekjcn r,uh vcrv vtsuvv ekjc
'vtsuvc g"uas tbhsn chhj,v rcf uhkgn vtnuyv jur rhcgvk uhsh kyb ory
,ugcyn vnfu vnfc ubt ohfhann ifn rjtku whbt vsunw rnuk uhkg kyun ;fh,
ohb,ub kfk vkhj, 'ubhfrm kg aeck ubt ohtca sg ,"havk vtsuvu jca ka
ohaujv kgu 'ubhfrm kf ,t ,"hav ubk ephxa kg rjav ,frcc vtsuv ubt
heuxpk ubt ohrcug ifn rjtk 'unkugc sngn tuv ehzjn osh kga ostk uk ibja
vthrcv kg lanbv usxju ucuy kg ubhtruc ,t cua ubt ohkkvn ovc 'vrnzs
ohrhfzn cuau 'okugnu ztn ung ktrahk ohrumbv ohhyrpv uhsxj kgu ',ukkfc
kt ubt ohadhbaf odu 'gna ,thre ,ufrcc ubhtucc ,ujcav ukt ,t ubt

/,ubuatrv ,ufrcv wdc vtsuvu vkhv,c vkhj, u,umrk ubt ohnhsen vkhp,v
vaec kf rjt u,ut ohkkvn cua vkhp,ca ,uaecv ekjk rcf ubhtuccu
'ubh,cua,c .pj ift tuvu w,gsv ibujw ift tuv hf vfrcc ubt ohn,uju 'vaecu
uzc ubk chyvk u,shn thv lfa u,ut ohkkvn vaecu vaec kf rjt 'vtkv ifu
kf ouhx rjt ouen ka ujcac ubt ohn,uj cuau 'v,g vz ubaehc vhkga vaecv
ihbg thv vmujb vnf sg ubk jhfun vz kf 'oukavu vtsuvv ,ufrcc ,uaecv
hsf ktrah ka i,khp,k eeu,anu chyvk tuv .pj v"ceva ;t kg hf 'vtsuvv
rhcfvk iufbk ubhbunseu ubhnfj utr if hp kg ;t 'occk ,uktan tknk

/curk ,utsuvc ,peun vbhta sug kf vaec oua aeck tkau ,utsuvc
,tyjca wjczn ,khftw) ohrunhtv sdbf tuv wvkugk sjtwva '(wvkugk sjtw

/"ypanf ,tyj 'hbavu '(w;ugv ,tyjwc vbhta 'vnvcv
v .rh, uhrcs hpku    wwwwjjjjnnnnaaaa    rrrruuuuttttwwwwcahhk okut v"sx d"v hba ragn wkvn z"p) 

ypanf v"s /t"f ihkuj) trndc t,hhrcv hrcs kg ,uaevk aha vn ,t '(wufu
,tyj vn///vnvc ,tyj ypanf 'wypanf vkug vagh hbav ,tuw 'thb," '(wufu
ibhgc gusna '"ouhc tkt vtc vbht ;ugv ,kug ;t 'ouhc tkt vtc vbht vnvc
,t chrevk///ouhcws tren vhpkhnk ah tkv ',tz snkk wypanhws trek
hpks iuhfa 'ih,gst tekx vuv wypanfws tre tkks 'ouan ,tz"a 'wovhbcre
hrvu 'vtc thv vnvcv ,tyjcs ohrunhtv sdbf ;ugv ,kug wtrzg ictwv hrcs
tre k"ne 'vkhkc vthcvk ohkufh if ot 'vkhkc vrhaf ohrunht ,ryev

/"ouhc vthcvk ohfhrma wypanfws
vkug icrewc er hrva 'varpc cu,fv ,t cahhk ah wtrzg ictwv hrcs hpku    
,khftw odu wost ,khftw od vc aha ,tyjk vnvc thcvk rhagv kga wsruhu
wost ,khftw vc aha w,tyjk sjtw ,upug hba vsdbf thcvk ksv kg 'wjczn

ukg oda varpc cu,fv hcdk if tk 'wjczn ,khftw vc aha wvkugk sjtw
,t chhjk ouen kf iht 'wjczn ,khftw vc ihta ,tyjk ;ug thcvk vrhagv
vrhagva vn sdbfu 'wjczn ,khftw khcac ;ugv ,kug usdbf thcvk vhbgv

/wjczn ,khftwk ;ugv ,kug vthcn vhbgv 'wjczn ,khftwk vkugk vnvc vthcn

R’ Shlomo Zalman Auerbach zt”l (quoted in Sefer Mizmor L’Todah) would say:

     “wwu,krg rac kunh hbhnav ouhcuw - Chazal tell us: ‘Just as Milah which needs healing is done on the eighth day, therefore

they (Chazal) instituted wubhtprw as the eighth beracha (in Shemona Esrai).’ Why is this blessing seemingly geared only for

Milah - what about all the other illnesses that need healing? Since when Moshiach comes, there will be no more sickness,

thus the only thing that will require healing will be Bris Milah. This blessing alludes to that glorious day, may it come soon.”
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ic vhgah r"r m"vrv ,nab hukgk
rgrhyxgrgen k"eumz van v"un

 /v"pr,wv rhhtc wd wpb
ohhjv rurmc vrurm u,nab tv,

r"c cegh wr ,nab hukgk aseun
 'k"z dhhzbhhp ivfv vnka

 /rhht wu asue ,ca yhhmrth
ohhjv rurmc vrurm u,nab tv,

v"g vnka ovrct wr ,c kjr tahr u,hgru k"z whcuy wr ic rykt ktuna ;xuh ovrct wr ,nab hukhgk nply : Various sources, including Tosfos in Menachos 20b,

stress the importance of a long-held tradition, culminating in

the statement, "vru, ktrah dvbn" - “the custom of our fathers

is (equivalent to) Torah law.” Custom can thus determine

halachic practice in cases of disagreement among rabbinic

    A SERIES IN HALACHA
   LIVING A "TORAH" DAY

"okuf sdbf vru, sunk,u" - The Greatest Mitzvah of All (73)
Importance of Learning Aggadah (Aggadata) (2). Last week
we began to discuss the topic of  learning Aggadah - the stories
and derashos of Torah Shebal Peh, which inspire proper
conduct and middos. There are two types of Aggadah. The first
type is made up of statements and stories from Chazal that are
easy to understand. These are meant to guide us: 

In what to do, such as: “Whoever makes himself a set place to

daven will merit that the G-d of Avraham will help him.” (1) 

In what not to do, such as: “If one gets angry - if he is a

wise man he can lose his wisdom.” (2)

General good advice, such as: “Three things can cause a

person to lose/lessen his sanity.... one should therefore daven

that they should not happen to him.” (3)

Second Type of Aggadah. There is another type of Aggadah,
where the Gemara talks about things which seem to be
physically impossible, or at least highly exaggerated, like waves
that raise up ships till the stars in heaven, frogs as big as cities (4),
etc. In Gittin (5), the Gemara talks about a mountain in Eretz

Yisroel that had, at the time of Yannai HaMelech, six million
cities on it, each one containing a population of 600,000 people.
Even though some of these Gemaros might be somewhat
possible in a physical sense, many others seem impossible. 

1)

2)

3)

authorities. In numerous instances, the Rema warns that one

should not abolish long-held customs. One who “throws

away” the holy customs of his fathers is prone to “throwing

away” explicit halachos as well, for by questioning the

source he might come to question legitimate laws as well.

   `"hily cltyxid jexa x"den z`n 
qhiid cplailw jexa miig zxhr llek y`x 

Words of the Rambam. In the introduction to his commentary
on Mishnayos (6), the Rambam writes several important points
about learning Aggadah. Here are some of them:

Aggadah is in no way less important than learning Halacha.
Aggadah sometimes contain mystical riddles (,ushj).
These mystical riddles contain much G-dly wisdom and
answer all the intellectual dilemmas philosophers ever had.
Chazal hid many deep concepts in these “impossibilities”
(Aggadata) in order to encourage Talmidim to sharpen their
mental skills and toil in an effort to dig out their secrets.

They also wished that those who are not fit to know these
depths of Torah, should indeed not know them.
One should daven to Hashem that he will be able to
understand these riddles correctly.
Even after one succeeds in digging out the true depths, he
should not reveal them to others and only hint it to those who
are fit to understand the hint, and truly work on self-perfection.

Simple Proverbs. The Ramchal says (7) that Chazal often hid their
secrets not in “impossibilities” but rather in oversimplified
common proverbs. There are close to 200 places in the Gemara

where it says "habht hrnt" - “common folk say.” These statements
usually come across as very simple and basic, but in truth this is
another way in which Chazal hid many of the secrets of the Torah. 

1.
2.
3.

4.

5.

6.

7.

R’ Yosef Shlomo Kahaneman zt”l (Ponevezher Rav) would say:

     “w,hcv ,rhec gdbv vbvu gdbv ,t vtruw - In the beginning, only small signs of tzaraas (leprosy) appear on the walls of the

metzora’s house. However, if the person does not do teshuvah, he will ultimately be excommunicated and forced to remain

outside of the camp for a period of time until he repents completely. From this one can conclude that when a person does

not make an accounting of his deeds, he will begin to deteriorate. There are times when a person transgresses in a trivial

matter. However, because he does not immediately do teshuvah, he becomes accustomed to sinning and thus descends to

the depths of corruption. A person should examine his deeds regularly and do teshuvah for the sins he committed each day

so that his sins do not become deeply rooted within him, making it very difficult for him to do teshuvah.”

A Wise Man would say:

     “Strength is not from winning but from struggle. When you go through hardship and don’t surrender, that is strength.”     



     Speech is one of our most powerful tools. It can be the greatest balm and it can be the deadliest weapon. If we would
realize the awesome ramifications of our words, we would probably be afraid to open our mouths. The Zohar in Parshas
Tazria (46,2) teaches us that just as a Jew is punished for speaking Lashon Hara, so too is one punished if he has an
opportunity to say something nice to someone and he doesn’t! Because his speech really matters! The generation of the
flood was destroyed because of it’s sins. The complete corruption and breakdown of moral society was due to their
inappropriate speech! The "kzd" and "xnj" that caused their downfall was a result of the way they spoke to one another. Hashem
commanded Noach to build a "vch," - which translates as WORD. Noach spent 120 years building this "vch," as a message to
all people that one’s life - his 120 years on this world - must be an exercise in building up speech to a level of greatness.    
     Hashem told Noach: "vch,k vag, rvm" - MAKE YOUR WORDS SHINE! The words that come out of our mouth should
illuminate the world by spreading wisdom and kindness to others! If your words are not sharing wisdom or kindness, says  R’
Avigdor Miller zt”l, then just don’t say them! The way to build the world, as well as our own individual worlds, is through
words. One good powerful WORD can save the world from complete destruction and one good powerful WORD can save
someone’s life! A compliment or a simple word of encouragement can illuminate a person’s self-perception. 
     The word LASHON which means speech is comprised of a "k" which is 30, a "a" (300) and a "b" (50).These were the exact
measurements of the "vch,"! 30x300x50! What a lesson this is from Hashem! We must exert ourselves extensively, all our 120
years in this world to make sure every "vch," - every WORD - we say is truly pleasing in the eye’s of Hashem.
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    The classic work on Hilchos Lashon Hara received its name from the posuk,  ahtv hn"ohhj .pjv"cuy ,utrk ohnh cvut  - “Who
is the man desiring life, who loves days of seeing good? Guard your tongue from talking evil...” R’ Nissen Alpert zt”l suggests
that the question mark in this posuk should be moved, which would offer us a profound insight into the root cause of lashon
hara. It should read "?ohhj .pjv ahtv hn" - “Who is the man who wants life?” and the answer is, “(He) who loves days of
seeing good.” The root cause of lashon hara is not a failure of the tongue, but is due to a failure in perspective. 
     When the meraglim (spies) came back from Eretz Yisroel and spoke negatively about the Land, Hashem punished all of
Klal Yisroel for those few moments of lashon hara. Why? Why were they punished for forty years just because spies spoke
lashon hara for a few moments? My machshava here is that the sin of the meraglim actually began long before they delivered the
negative report. R’ Alpert writes that the spies  already determined to view the subject of their lashon hara with a jaundiced eye.
The meraglim only said lashon hara about Eretz Yisroel because they spent forty days in the Land looking for negative things to
say about it. Had they been looking for the good in the Land, there surely was plenty of good they could’ve seen to bring back
a good report. The more a person views the world with a negative attitude the more he will  find negative things to say. 
     Therefore, the posuk is telling us, if you truly desire life then you must be a person who loves days of seeing good -
"cuy ,utrk ohnh cvut". And if you are determined to see the good in the world, then you will be able to fulfill the next posuk:
"/// grn lbuak rumb - you will already guard your tongue from speaking evil. It isn’t necessarily the event that determines the
reaction, but the pre-existing attitude that determines the future of how an event will be viewed. As long as one’s
perspective is to adopt a positive outlook and stop seeking the negative in others, he will continue to live a beautiful life
without the need to speak lashon hara in the future. May we only be zoche to see the good in everything and everyone.         

//// ,grm gdbk urac rugc vhvu ,rvc ut ,jpx ut ,ta urac rugc vhvh hf ost (c-dh)

                                                                                                                                                                                                              

Adapted from “Rav Shayele”
The Warmth and Wonder of

Kerestir, by Rabbi Yisroel Besser

 wudu ofu,c rat hbfan ,t otnyc o,tnyc u,nh tku o,tnyn ktrah hbc ,t o,rzvu(tk-uy)
     One of the rather famous yahrtzeits that are keenly observed during the days of Sefirah is the third day of Iyar - for the
tzaddik, R’ Shayele of Kerestir (R’ Yeshaya Steiner zt”l). It is interesting to note that the affectionate name “Shayele”
was not a title appended to him by his many followers and adoring Chassidim; he himself would humbly call himself
Shayele, and as a result, the name stuck. He lived in the hamlet of Kerestir, Hungary, around the turn of the 20th century,
and aside from being pious, righteous and scholarly, he was also known as a miracle worker. Many of his “miracles” took
place in and around the Motzei Shabbos seudah. R’ Shayele’s greatest pleasure was to host an elaborate Melave Malka, the
meal that follows Shabbos. He would sing, talk words of Torah and regale his Chassidim with amazing stories.
     In Kerestir, there was an old wagon driver, a simple, unlearned Jew. The wagon driver had a son he had sent to the local
cheder until the age of bar mitzvah; after that, the boy was enlisted to help his father. Life as a wagon driver’s assistant
didn’t do much for the boy’s spiritual development, and when he eventually married and settled in Budapest, the young
man’s Yiddishkeit fell away. The cosmopolitan feel of the big city and liberal influences affected him. In time, he wandered
far from the path of his father raising his own two sons in a secular “cultured” home with neither Shabbos nor kashrus. 
    One summer, the two boys traveled to Kerestir to visit their elderly grandfather. Being unacquainted with Chassidic life,
they found the Rebbe’s court a charming throwback to a different time, and they went to observe the weekly Melaveh
Malka of the world-renown rabbi, R’ Shayele of Kerestir They sat in the corner, enjoying the hum of activity, the many
guests, and the interesting foods. Although they intended to mind their own business, they were shocked when R’ Shayele
summoned them to come over to him as he was doling out shirayim (leftovers). He handed each of the boys a piece of
kugel and told them to enjoy it. The two brothers took their kugel with them but only one brother ate his piece; the other
mocked and jeered and said he had no intention of eating some rabbi’s leftovers!
    On the way back to Budapest, they both laughed at the strange, archaic practices they had seen in their grandfather’s
hometown. When they arrived back home in Budapest, their parents wanted to hear about their experiences and they all sat
down to an elaborate welcoming meal. The food was delicious and one brother ate heartily. For some reason, the other
brother had no appetite. He couldn’t look at the food. The next day, his appetite had not yet returned, and he ate a bit of
fruit but nothing more. His parents worried that he might be ill and watched with increasing anxiety as several days passed
without him eating anything other than fruits and vegetables. They took him to doctors but they too, could find nothing
wrong with the young man, and finally, the second brother who was not ill speculated that he knew what was causing his
brother’s strange condition. He recalled how the Rebbe had given them both kugel, but only his brother had eaten it. 
    “Since then, he hasn’t been able to eat other foods. Perhaps,” he suggested, “my brother suffered some kind of food
poisoning.” The worried parents wasted no time in setting off for Kerestir, their ailing son in tow. They headed straight for the
Rebbe’s home and didn’t mince words. “You harmed our son! Since eating your kugel, he is too sick to eat anything else!” 
    R’ Shayele listened and turned to the gabbai. “Bring a wgrgayguu tbhhaw (good dinner). We will see whether our guest can eat
or not!’ The gabbai returned with a delicious spread of food which the hungry young man ate with obvious appetite. 
    “Why do you say he can’t eat?” R’ Shayele asked the parents. “He can eat perfectly well. It’s treif, impure food, that he
cannot eat!” Following R’ Shayele’s advice, the concerned parents agreed to eat only kosher food at home.
     Upon their return to Budapest, they asked a local Rav to kasher their kitchen utensils in accordance with halacha, and
they ordered meat from the kosher butcher. Seeing their son restored to good health as he ate kosher food had an effect on
the rest of the family It was the beginning of their journey back to the ways of their ancestors and a full Torah life.                 

 lpv tk vbvu gdbv ,t xcfv hrjt ivfv vtru
 tuv tny vap tk gdbvu ubhg ,t gdbv  (vb-dh)

 grmn khj rucd vhv ahtvu wufu ort lkn tcm ra ingbu(s-c ohfkn)
    In this week’s Haftorah, we read the story of Naaman,
general of the army of Aram. He was afflicted with tzaraas
(leprosy) and needed a cure. He was told about Elisha the
prophet, who had the power to affect a cure. He traveled to
the prophet’s house with a grand entourage of chariots and
horses. Elisha was told of his arrival and sent a message that
he should immerse in the Jordan river seven times and he
would be cured. On hearing this he declared, “I thought he
would come to me, that he would stand and call out in the
Name of Hashem...and the afflicted would be healed. Are not
the rivers of Damascus better than all the waters of Israel?
Can I not immerse in them and be healed?” He left in a rage.
    The Manchester R”Y, R’ Yehudah Zev Segal zt”l says
that at first one may have thought that Naaman was angry
      EDITORIAL AND INSIGHTS ON
        THE MIDDAH OF .... xxxxxeeeeeaaaaaiiiiiccccc

CONCEPTS IN AVODAS HALEV            

FROM R’ CHAIM YOSEF KOFMAN    

because he felt that this was a ridiculous cure, that there are
bigger rivers than the Jordan. Yet on closer examination, it is
his opening remarks that give him away: “I thought he would
come to me.” The Metzudos explains that Naaman was
saying, “I thought that because of my importance he would
come to me and stand erect in the way of honor that people
give esteemed officers.” Here we have a man for whom there
is no cure through medication and who is dependent on the
prophet. He then stormed home because he felt he was not
given the honor that was due him, despite the fact that he
would have to continue to live with the disease. The Mesillas
Yesharim says: “One who is bound up in the chains of his
evil inclination cannot see or perceive the truth because he is
blinded, literally.” When one is tied up in pursuing his honor,
even an affliction of tzaraas will seem trivial to him. He
would rather keep the tzaraas and not forgo the honor.

 FROM THE WELLSPRINGS OF   
R' GUTTMAN - RAMAT SHLOMO  

lyn: The minhag of immersing in a mikvah each and every
day is a very important one in the Chassidishe world, and
some men and boys will not begin their morning - no
matter how late it is - without first toiveling in the mikvah.
     When R’ Yissachar Dov Rokeach zt”l of Belz once
visited Hungary, he was approached by a well-known rabbi
from a large community in the upper regions, who
complained to him that the Chassidim in his city hounded
him constantly and refused to accept his authority as Chief
Rabbi, no matter what he does. When the Belzer Rebbe
asked him why this was so, the rabbi answered that they
were upset at him since he does not go to the mikvah every

single morning, but rather once a week. “But they are wrong,”
said the rabbi, “because there is no source in the Torah that
says that a Jew must go to the mikvah every single day!”
    The Belzer Rebbe shook his head. “We have a kabbalah
(tradition) that anyone who questions a valid minhag Yisroel

by asking, ‘Where does it say it in the Torah,’ is apikorsus!
Why? Because every minhag Yisroel is Torah!” 
     The rabbi was stunned but the Belzer Rebbe told him,
“They are right for hounding you and they should not accept
your authority. For it is not about whether or not one must go
to the mikvah every day - it’s about accepting a minhag

Yisroel as Torah. It is not to be treated lightly.” 



TRUE HAPPINESS
Reproduced from "Living Kiddush Hashem" by Rabbi Shraga Freedman, 
with permission of ArtScroll/Mesorah Publications. 
 
In Sefer Tehillim (23:6), David Hamelech states, 
“Ach tov vachesed yirdefuni kol yemei chayai.” The 
Vilna Gaon comments that when a person has “ach 
tov,” it will “pursue” him, tormenting him. A life of 
only pleasure creates a danger of rebelling against 
Hashem.

Today, we are all witness to the results of “only good.” 
21st-century America is a society of luxury. All our 
heart’s desires are at our fingertips, and we enjoy 
access to almost any pleasure we could imagine. It is 
a great blessing, but it is also a daunting challenge.

Excitement and happiness are not the same thing. In 
fact, excitement may impede happiness. Our society 
offers thrills and indulgence, but cheap thrills are a 
drug, an addiction that makes people unwilling to 
invest hard work into achieving true happiness.

For children, the danger is greater. Children delight 
in exciting things, such as new toys, but parents often 
fall into the trap of keeping their children “happy” 
with more and more excitement. The children come 
to identify excitement with happiness. Complaints 
of boredom are often a sign that they have become 
addicted to excitement and are incapable of enjoying 
life without it. The solution is to limit excitement 
and thrills in children’s lives, to allow them to learn 
how to achieve true, genuine happiness.

The material world can bring us superficial pleasure, 
but avodas Hashem can bring us a far more profound 
joy. Children must experience the true happiness 
created by a life of Torah, so that they will not be 
fooled by worldly temptations.   

PARENTAL PURITY 
By Rabbi Moshe Pogrow

Based on excerpts from the commentary of Rabbi Shamshon Raphael Hirsch zt"l on Chumash, with 
permission from the publisher. 

The mitzvah of milah is the fundamental condition of the relationship 
between Hashem and the Jewish people. Milah requires that man 
subordinate his body to G-d’s will. In doing so, we actualize the potential 
for freedom, which is what the laws of tahara are intended to preserve. The 
orlah, representing the undisciplined, unmastered body, is the embodiment 
of belief in man’s lack of freedom, a belief that stems from the idea of tumah.

Thus, we find many mitzvos in which the arel and the tamei are paralleled: 
both are prohibited from eating terumah and kodshim, and both are exempt 
from the mitzvah of re’iya b’regel. It appears that the day of milah restores to 
our consciousness the teaching of moral purity.

Hence, on the day of her son’s bris, the child’s mother too enters the stage 
of returning tahara. Moreover, on account of this day, the tumah and tahara 
cycle of the yoledes is shortened by half.

Even a person who brings a korban must still do teshuva. One 
without the other is unacceptable. But if someone has already 
done teshuva, why is a korban necessary as well?

The answer is that a sin is like a stain on a garment. A very deep 
stain will not come out in just one wash. When a person does an 
aveira, their neshama has been stained; with teshuva, most of 
the stain is washed out, but in the case of a serious sin, there is 
still a stain left behind on the neshama, and a korban is needed to 
“deep-clean” it. 

Adapted from Biur Tefillah (Ani Maamin Foundation)
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When a woman has given birth to a girl, the 
period of tumah and yemei tohar is doubled; 
and the words shvuayim k’nidasa imply that 
this cycle is seen as doubled: one cycle for 
the mother, similar to the cycle that follows 
the birth of a boy; and a second cycle for the 
daughter, as the second cycle of seven and 33 
days takes the place of what would have been 
milah had the infant been a boy.

One of the basic character traits of the Jewish 
woman is her willingness to subordinate herself 
to the measure of morality. By contrast, a 
Jewish man are trained for purity of character 
through the sign dai of milah. Now, it appears 
that the tumah and tahara laws observed by 
women serve as equally forceful aids. 

On the day of his son’s bris, a father fulfills the 
first of the duties incumbent upon him, and 
resolves to prepare his son for life: he must 
train him to walk before Hashem, in complete 
adherence to the Torah, and through his own 
conduct he must serve as a role model for his 
son to emulate in the future. So, too, following 
the birth of a daughter, the mother’s path to 
tahara is twice as long as it is after the birth of 
a son, impressing upon her the solemnity and 
magnitude of her task—to be an example and 
role model for the Jewish women of the future.

Indeed, the mother’s influence on the moral 
standards of her daughters is twice as great as 
that of her sons. With sons, the crucial part of 
their education comes from the father, as the 
sons see in him a model for their own future. 
With daughters, however, the mother is both a 
role model and a molder of character. Hence, 
after the birth of a girl, she must doubly prepare 
herself to ascend the path of purity —for her 
own sake, and for the sake of her newborn 
daughter. 

THE WISDOM OF SHLOMO II
by Rabbi Dovid Sapirman, Dean, Ani Maamin Foundation

The era of Shlomo Hamelech’s reign was the most tranquil and prosperous 
period ever experienced by the Jewish people. The pasuk describes it this way: 
“Yehuda and Yisroel were as numerous as the sand on the seashore, eating and 
drinking and being happy.” During that period, there were no threats of war, and 
all the surrounding nations were subservient to klal Yisrael. Hashem blessed 
Shlomo Hamelech with wisdom in every area of knowledge, not just Torah, and 
he would lecture to the people who gathered in massive assemblies to hear his 
brilliance. He incorporated science and the nature of all living things, and the 
listeners would be astounded. Not only the Jewish people came to hear him, but 
visitors from other nations came as well.

In the introduction to his commentary on Chumash, the Ramban tells us that 
all of Shlomo’s wisdom, even in so-called secular areas, came to him from his 
understanding of Torah. The Torah is infinite, and contains all the knowledge of 
the world for one who knows how to find it.

Once, a couple came to the Chazon Ish zt”l late at night. Their son had 
undergone brain surgery, but had not yet woken up. The doctor had said that if 
he didn’t regain consciousness within 24 hours, he might never wake up at all, 
and 24 hours had already passed. The Chazon Ish bolted up in bed and began 
thinking. He remained engrossed in thought for a very long time, then finally 
said, "According to my cheshbon, he can wake up until 72 hours.” Indeed, the son 
came out of his coma, more than 24 but less than 72 hours after the procedure.

The Chazon Ish’s nephew asked why it had taken so long for him to respond. 
What had he been thinking about for all that time? The Chazon Ish replied 
that he had been reviewing all of Shas in his mind, looking for proof that he 
was right—and indeed, he had found it in Ohalos, at the very end of Shas. Torah 
contains everything for those who know how to find it.

Shlomo, the wisest of all people, originated numerous practices which we 
observe until this day. It was he who instituted netilas yadayim and eruvin. Upon 
his doing so, a heavenly voice proclaimed, "My son, if your heart is wise, My 
heart rejoices as well." Although Shlomo did err in some areas, as we will see, he 
still remains one of our greatest men. Indeed, in Selichos we invoke his merit, 
asking Hashem to answer our prayers as He did for Shlomo long ago. 

HIVE MIND

How do bees defend themselves?

Every animal has a means to protect itself, such as speed or camouflage.  The bee's is interesting: 
it has a stinger.  When a bee feels threatened, it will raise its abdomen, insert the stinger into the 
threat, and fly away. The bee’s stinger will rip off, and the bee dies. What happens?  The stinger 
enters the flesh of the threat, and the serrated outer layer of the stinger is implanted.  On the back 
of the stinger is the muscle, which begins vibrating, pushing the blade further in and digging the 
“syringe” in deeper and deeper.  The muscle then begins to pulsate, pushing poison from a sac via 
the syringe into the blood stream of the animal being stung. Its complexity is astonishing.   

Adapted from Rabbi Bentzion Shafier on Chinuch.org.
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By Rabbi Meir Orlian

In last week’s 
article we 
discussed the 
extent of liability 

that a gemach that rents out clothing and 
costume jewelry may impose on a renter 
without violating ribbis when the rented 
item is damaged. 
Q: Is the renter’s verbal acceptance of 
liability sufficient?
A: Among the various obligations that one 
could place on a renter, some are binding 
even without any stipulation, some are 
binding with a mere verbal agreement, 
some require the renter to perform a 
kinyan and others require very specific 
language. We will begin the discussion in 
this article and conclude it, iy”H, next week.
Theft, loss and oness: A renter is liable for 
negligence, theft and loss but is exempt 
when an oness (circumstance beyond one’s 
control) occurs (C.M. 307:1). A renter can 
upgrade to a higher degree of liability, i.e., 
that of a shoel (borrower) to be liable in 
cases of oness (C.M. 305:4). In consideration 
of the fact that people will think that he 
is a shoel and thereby earn a reputation 
as a responsible, trustworthy person, he 
commits to the higher degree of liability 
(B.M. 94a). Since he receives something by 
accepting a higher degree of liability, his 
verbal agreement is binding.
Some contend that the above is limited 
to cases in which the custodian did not 
have to give the owner a security deposit. 
Since the custodian is trusted, he is willing 
to commit to a higher degree of liability. 
When the owner demands a security 
deposit, he demonstrates that he does not 
trust the custodian. Accordingly, a verbal 
agreement does not suffice and a kinyan is 
necessary for the custodian’s commitment 
to be binding (Beis Ephraim, C.M. 21, cited by 
Pischei Teshuvah, C.M. 305:2; Ketzos 291:16). 
Therefore, when a gemach demands a 

One of Benjy’s computers stopped working. He took it to Shlomi’s 
computer shop to be fixed.
Shlomi examined the computer quickly. “The electric supply and CPU 

have to be replaced,” he said. 
“How much will that cost?” asked Benjy.
“The parts costs $150 and the labor another $150.”
“Wow! That’s a significant amount,” said Benjy. “Maybe I should just upgrade and buy a new one.”
“That’s up to you,” replied Shlomi. “Think about it. If you want, I’ll repair it; if not, you can get a new 
one.”
“Hold off, then,” said Shlomi. “Meanwhile, can I leave the computer here?”
“Certainly,” said Shlomi. “I’ll keep it in the back with 
the other computers waiting for repair. When you 
decide, let me know and I’ll fix it if you want.”
Benjy returned home. He priced other models and 
consulted about the possibility of upgrading, but 
after a week decided to repair the computer. 
Benjy called Shlomi. “I’d like the computer 
repaired,” he said.
“I’m sorry to report that last night my shop was 
robbed,” said Shlomi. “Your computer was stolen!”
“In that case you owe me for it,” said Benjy. “You 
took responsibility for it! Although it needs repair, 
it’s still worth a few hundred dollars.”
“First of all, I took the computer to fix, not to watch 
as a guardian,” replied Shlomi. “Second, even 
if I took responsibility, I was not paid to watch 
it. At most I would be a shomer chinam (unpaid 
guardian), who is exempt for theft!”
“You took the computer because you hoped to 
earn money,” countered Benjy, “so you should be 
a shomer sachar (paid guardian), who is liable for 
theft!”
“I propose that we take up the issue with Rabbi 
Dayan,” suggested Shlomi.
“Agreed!” said Benjy.
The two approached Rabbi Dayan. “Is Shlomi liable 
for the computer?”
“The Mishnah (B.M. 80b) teaches that a craftsman 
who receives an item to fix is considered a 
shomer sachar,” replied Rabbi Dayan. “Although 
the craftsman is not paid to watch, he benefits 
in that he was chosen to do the repair and earn 
the wages. Furthermore, he holds the item as 
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guarantor #2

security deposit a kinyan is necessary for 
the commitment to be binding.
Baalav Imo: When the owner demands a 
security deposit at the time of the rental, 
another issue arises that potentially 
exempts the renter even if the object is 
stolen, lost or damaged from negligence. If 
one lends/rents an object to a friend and 
the owner was working for the borrower/
renter at that time, the borrower/renter 
is exempt from liability. This Biblical 
exemption is called baalav imo (C.M. 346:1).
If a lender takes a security deposit, at 
the moment the borrower’s custodial 
responsibilities begin, the owner is 
“working” for the borrower in that he is 
a custodian of the borrower’s security 
deposit and thus the borrower is exempt 
from custodial responsibility (Tumim 72:18; 
Nesivos 305:3; Mishpat Shalom 185:7). 
Therefore, if the gemach demands a security 
deposit, it is a case of baalav imo, and the 
renter is exempt from liability. [There is a 
debate whether taking a check as a security 
deposit creates a circumstance of baalav 
imo (Mishpetei Hachoshen 346:42). The 
reason for this exclusion is that the renter 
does not essentially require the return of 
his check. His only concern is that someone 
else should not find it and cash it. Others 
disagree and claim that the fact that the 
gemach must protect the check so that the 
renter shouldn’t suffer a loss qualifies as 
baalav imo (see Alon Hamishpat #102).]
Some contend that in this case, a kinyan 
is necessary for the borrower to accept 
full liability because there is no reason to 
think that the owner considered him as 
trustworthy as a shoel, since even a shoel 
is exempt in a circumstance of baalav 
imo (Ketzos 291:18, Shaar Mishpat 346:1). 
Accordingly, it is necessary to perform a 
kinyan to obligate the borrower if the object 
is stolen, lost or damaged from negligence.

money matters

collateral to ensure his wages” (C.M., Sma, Shach and Pischei Teshuvah 306:1).
“Despite this,” continued Rabbi Dayan, “in our case, it is doubtful whether Shlomi can be held 
liable.”
“Why is that?” asked Benjy.
“Kesef Hakodashim (306:1) addresses the case of a tailor who took leather home from a client in 
a distant city to sew it into a garment,” replied Rabbi Dayan. “He questions whether the tailor is 
considered a shomer sachar on the way, since he cannot work en route and the client can still 
retract.
“Pischei Choshen (Pikadon 1:[6]) notes that according to many authorities, once the tailor took the 
hides, the client cannot retract,” continued Rabbi Dayan. “He maintains that the tailor is considered 
a shomer sachar. This case is not comparable to a craftsman who notified the owner that he can 
pick up the repaired item and pay later, who ceases to be a shomer sachar, since the owner can 
take the item back at will and the craftsman no longer benefits, but when the tailor took the leather 
to work on it, he benefits also while on the way home.”
“What about in our case?” asked Shlomi.
“Pischei Choshen might also agree that Shlomi could be exempt, since Benjy did not make a final 
decision to fix the computer,” replied Rabbi Dayan. “Although potential gain often suffices to 
render someone a shomer sachar, here there is no commitment yet. As it stands, there is no 
indication that Shlomi will earn anything. The second reason, that of holding the computer as 
collateral, certainly does not apply.”
“Thus, in light of the doubt raised by Kesef Hakodashim,” concluded Rabbi Dayan, “Shlomi cannot be 
held liable, as the burden of proof is on the plaintiff (hamotzi meichaveiro alav hare’ayah).”
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Language of Guarantor
Q: Someone consulted with me about a potential borrower, and I replied: “I guarantee 
that he’ll pay.” If the borrower defaults, am I liable as a guarantor?
A: We mentioned that a guarantor who was relied upon to grant the loan does not require 
a kinyan, so that a verbal commitment suffices. Nonetheless, the guarantor must commit 
in a language that clearly indicates that he accepts liability.
Thus, “Lend him and I am a guarantor” clearly expresses accepting liability. However, 
saying “I guarantee you that he’ll pay” is not a clear statement of accepting liability as 
a guarantor. Nonetheless, if you knew that the borrower is not reliable and misled 
the lender, you are liable for having caused him damage (garmi), since he relied on 
you to grant the loan (C.M. 129:2, 18; Pischei Choshen, Halvaah 13:1, 3).
Language common in contracts, even if not parallel to the language mentioned 
in classic halachic sources, is binding, since the clear intention of the lender and 
guarantor is to commit in a meaningful manner (C.M. 61:16).
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employee and an oness occurs, the employee is 
not obligated to refund the money, even if they 
did not stipulate that it is non-refundable. The 
rationale is that since the employer paid before 
the commencement of the employment of his 
own volition, even though he is not obligated to 
pay until the end of the period of employment, 
that indicates that he wants the employee to 
have the money even in the event of an oness 
(Tosafos, B.M. 79b, cited by Shach, C.M. 334:2). 
Accordingly, if the employee demanded 
payment in advance and the employer did not 
pay of his own volition, there is no evidence 
that the employer agreed that the employee 
can keep the money unconditionally, and in the 
event of an oness he must refund the money 
(Maharach, Ohr Zarua 66).
Others write that the reason the employee 
loses when an oness occurs is that since he 
did not make any stipulation to the contrary, 
he is the one seeking to collect and bears the 
burden of proof (hamotzi me’chaveiro alav 
haraayah). Therefore, if the employee was 
paid in advance, he is not required to refund 
the money. This would apply even when the 
employee demanded payment in advance, 
since he is in possession of the money and the 
employer is the one seeking a refund (Erech Shai 
334:1; see also Mishpetei Hachoshen, pp. 227-
235). Accordingly, the caterer cannot be forced 
to refund the customer’s money, though it may 
be appropriate to negotiate a compromise if the 
caterer had no damage (see Chukos Hachaim, 
Falagi, 47).
As far as the mashgiach is concerned, he has no 
claim against the caterer. The caterer does not 
work as the mashgiach’s agent; the mashgiach 
is an employee of the caterer and is paid as an 
employee. Therefore, since an oness occurred 
and there was no job to perform, absent any 
contractual agreement or known custom, they 
are not required to pay him.

money matters

more so one’s life (hashavas gufo)!
“Regarding hashavas aveidah of property, a person is not required to forgo his own 
money to save another person’s property,” continued Rabbi Dayan. “However, a 
person is required to forgo money to save another’s life, such as by hiring rescuers or 
equipment. Because of the prohibition to stand idly by, a person is even required to give 
up all his wealth to save another Jew from imminent danger!” (C.M. 426:1; Marcheshes 
1:43; Encyclopedia Talmudis 10:344).
“Then why is the person liable?” asked Mr. Zimmerman.
“This is derived from the case of a person who is being chased by murderers and 
escapes by damaging other people’s property en route,” said Rabbi Dayan. “One who 
saves himself at another’s expense is liable for the damage. Similarly, the rescued man is 
required to reimburse you here if he can pay” (C.M. 380:3; Sma 426:1; Rema, Y.D. 252:12).
“What if I knew beforehand that the person is unable to pay?” asked Mr. Zimmerman.
“That is not a reason to avoid saving his life,” replied Rabbi Dayan. “The obligation 
remains to save a fellow Jew” (Meiri, Sanhedrin 73b; Shulchan Aruch Harav, Hil. Nizkei 
Haguf #7).
“In your case, since seconds were critical, the person whom you saved is liable for 
damage to your phone,” concluded Rabbi Dayan. “If you could have easily removed the 
phone, he would be legally exempt, since the loss was not necessary for the rescue. It 
would be common decency to pay, nonetheless, since it is difficult when saving a life to 
consider all the monetary ramifications.”
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story line

Who Is the Bechor?
From the writings of Harav Chaim Kohn shlita

Q: An assimilated Jew had a son with a non-Jewish wife. The man became a baal 
teshuvah and married a divorced Jewish woman, who had a son from her previ-
ous marriage. The man later learned that he was a Kohen and prohibited to a di-
vorced woman. He married a third woman, who did not have children previously, 
and had another son. Who is the bechor for inheritance?
A: Bechor for purposes of inheritance (in contrast to pidyon haben) is dependent on 
the father. However, the son from the non-Jewish woman is not considered a hala-
chic descendant and does not deny rights of bechor from the subsequent son (C.M. 
277:8,10).

Thus, the son born from the second woman is the man’s bechor, even though it 
was a prohibited marriage and she already had a son (who is also a bechor to his 
father). The son from the third wife, while a bechor for purposes of pidyon haben, is 
not a bechor for purposes of inheritance (C.M. 277:9)
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Now You Know 
There are a number of parshiyos in There are a number of parshiyos in There are a number of parshiyos in There are a number of parshiyos in 

the Torah which are often read the Torah which are often read the Torah which are often read the Torah which are often read 
together. Tazriatogether. Tazriatogether. Tazriatogether. Tazria----Metzora is one such Metzora is one such Metzora is one such Metzora is one such 
pair and they are bound together by pair and they are bound together by pair and they are bound together by pair and they are bound together by 
a single theme, that of tzaraas, a a single theme, that of tzaraas, a a single theme, that of tzaraas, a a single theme, that of tzaraas, a 

spiritual disease caused by, among spiritual disease caused by, among spiritual disease caused by, among spiritual disease caused by, among 
other things, Lashon Hara, gossip.other things, Lashon Hara, gossip.other things, Lashon Hara, gossip.other things, Lashon Hara, gossip.    

It isIt isIt isIt is    interesting to note, however, that interesting to note, however, that interesting to note, however, that interesting to note, however, that 

while Tazria deals with impurity, while Tazria deals with impurity, while Tazria deals with impurity, while Tazria deals with impurity, 
Metzora deals with becoming purified Metzora deals with becoming purified Metzora deals with becoming purified Metzora deals with becoming purified 
from it.from it.from it.from it.    

The Baalei Mussar have an insightful The Baalei Mussar have an insightful The Baalei Mussar have an insightful The Baalei Mussar have an insightful 
approach to this. It is not coincidental approach to this. It is not coincidental approach to this. It is not coincidental approach to this. It is not coincidental 
that the Parsha named “Metzora” is that the Parsha named “Metzora” is that the Parsha named “Metzora” is that the Parsha named “Metzora” is 

about what happens when a pabout what happens when a pabout what happens when a pabout what happens when a person is erson is erson is erson is 
no longer one.no longer one.no longer one.no longer one.    

Tazria is similar to the words, “teetain Tazria is similar to the words, “teetain Tazria is similar to the words, “teetain Tazria is similar to the words, “teetain 

zera,” meaning “producing seeds.”zera,” meaning “producing seeds.”zera,” meaning “producing seeds.”zera,” meaning “producing seeds.”    

Often, people who are talebearers or Often, people who are talebearers or Often, people who are talebearers or Often, people who are talebearers or 
who disparage others think they are who disparage others think they are who disparage others think they are who disparage others think they are 

doing something productive. They feel doing something productive. They feel doing something productive. They feel doing something productive. They feel 
their words must be heard so that their words must be heard so that their words must be heard so that their words must be heard so that 
others are nothers are nothers are nothers are not misled by someone’s ot misled by someone’s ot misled by someone’s ot misled by someone’s 
cunning or deceit, true or not.cunning or deceit, true or not.cunning or deceit, true or not.cunning or deceit, true or not.    

Such people are sunk in impurity and Such people are sunk in impurity and Such people are sunk in impurity and Such people are sunk in impurity and 
will not get out of it.will not get out of it.will not get out of it.will not get out of it.    

However, once we get to Metzora, However, once we get to Metzora, However, once we get to Metzora, However, once we get to Metzora, 
and a person can call it what it is and a person can call it what it is and a person can call it what it is and a person can call it what it is ----    
evil speech evil speech evil speech evil speech ----    and the fellow and the fellow and the fellow and the fellow 
recognizes and admits the error of his recognizes and admits the error of his recognizes and admits the error of his recognizes and admits the error of his 

wwwways, then he is well on the way to ays, then he is well on the way to ays, then he is well on the way to ays, then he is well on the way to 
correcting them.correcting them.correcting them.correcting them.    

Thought of the week: 

Always keep your words 
sweet; you may have to eat 
them. 

 (G:BY ARQYW) „.WTLRE RsB LWMY YNYMwH OWYBW‰ 
“And on the eighth day shall the flesh of his foreskin be removed.”(Vayikra 12:3) 

The parsha begins by introducing the laws of a woman who gives birth. If she has a boy, 
she is impure for seven days and then pure for thirty-three, regardless of seeing more 
blood. If she has a girl, she is impure for fourteen days, followed by a period of sixty-six 
pure days. This posuk about the bris, then, seems to be slightly out of place.  

If the point is to teach us about the pure and impure days of the woman, why interject about 
the circumcision of a baby boy? It’s not relevant to her purity and it’s not even her 
responsibility. If the father doesn’t circumcise the boy, the mitzvah falls on the Bais Din, the 
Jewish court, to ensure he has a bris. 

One answer is based on the famous explanation of why she is impure longer when she has 
a girl than when she has a boy. In truth, she should be impure for fourteen days for a boy 
also. However, HaShem did not want her to miss the joyous occasion of her son entering 
the Covenant of Avraham so, by the eighth day, in time for the bris, she becomes pure. 

The Midrash tells us something else. It explains the juxtaposition that it is in the merit of 
keeping the laws of family purity that the woman was worthy of having a son. Therefore, 
the bris of the boy is not only relevant to, but dependent on, her maintaining the laws of the 
seven impure days. 

The Sforno comments that after seven days, the impure blood which nourished the baby in 
its mother’s womb has been absorbed and gone away. Now the child is ready to enter the 
holy covenant. This, too, explains the connection to the seven days of impurity and the bris 
on the eighth day. 

All these messages surrounding the beginning of a new life should teach us important 
lessons about what life is about to the Jewish People. First and foremost, we must 
remember that HaShem loves us and wants us to be happy. Sometimes, as in the laws of 
family purity, we are challenged or prohibited from doing things we might want to, but it’s 
not to make us unhappy. Rather, it is to prepare us for something wonderful. 

Finally, just as the baby boy was nourished and grew up on the impure blood, it doesn’t 
preclude him from becoming cleansed and coming close to HaShem. So too, any of us who 
wishes can purify himself and cleave to G-d. 

During the weeks of Sefira, when we observe a period of mourning and limit the things we 
may do, it is also the perfect time to grow in closeness to HaShem and prepare ourselves 
for Shavuos, the union between Klal Yisrael and HaShem, and great things ahead. This life 
lesson is so important that it is taught to us from the day of birth. May its motivating 
message stay with us throughout our lifetimes - and beyond. 

A group of travelers stopped at an inn. The woman who ran the inn was very happy to have such a 
large group of paying customers and frantically began seeing to their every need. “Who slaughtered 
the meat?” one asked. “Is the flour Yoshon?” asked another.  Questions about the cook, the sources 
of the food, and various gastronomical stringencies were all asked and satisfactorily answered. 

The men sat and enjoyed themselves, eating and drinking with great gusto. They spoke of their 
journey and when they would arrive at their destination, told stories of their experiences, and as the 
evening wore on, they became a bit rowdy and began using coarse language and discussing people 
who hadn’t made the trip with them. 

The hostess looked on in dismay until she finally said something which stopped them in their tracks. 
“It seems to me,” she said, “that you are very concerned with what goes into your mouths, but not at 
all about what comes out of them!” [Perhaps that is why Tazria-Metzora comes after Shmini and the laws of Kashrus!] 

©2018 – J. Gewirtz 
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³ THE HOLINESS OF THE JEWS 

As Jews, we are commanded to be a 
holy nation. To help maintain our 
spiritual level, the Torah provides 

safeguards to protect us from sin. One of 
these is Tzaraas. In the time of the Bais 
Ha’Mikdash, (which should speedily be 
rebuilt), if a person spoke Loshon Harah, 
he contracted Tzaraas. While the outer 
manifestation was a type of skin condition, 
a Metzorah had entered a stage of Tumah, 
which forced him to be removed from nor-
mal life. Anything that he then came into 
contact with became Tameh, and he had to 
leave the encampment of the Jews and re-
main separated from the rest of the nation 
until he was purified. 

³ THE METZORAH 
BECOMES PURIFIED

To become purified from this state, a Met-
zorah had to go through a complex, three-
part process. After the Kohain looked at his 
neggah and saw that it had healed, the first 
part began. The Kohain was commanded to 
take two live, kosher birds, a piece of cedar 
wood, and hyssop (a branch from a particu-
lar bush), and then tie them together with a 
string of purple wool, and dip them all into 
the blood from the first bird. 
Rashi explains that each of these was part 
of the Kaparah, a correction and atonement 
for his sin. The cedar wood, which comes 
from a tall, strong tree, was to signify that 
his speaking Lashon Harah was caused by 
arrogance. The purple-dyed wool and hys-
sop come from lowly sources, and serve as 
a message to the Metzorah that he should 
lower himself. And the reason that for the 
kosher birds are that birds are constantly 
chirping, and Loshon Harah is an act of 
chirping.

³ HUMAN SPEECH CANNOT BE 
COMPARED TO BIRDS CHIRPING

This Rashi seems difficult to understand. 
The chirping of the birds doesn’t seem to fit 
into the equation. If you listen to the sounds 
of birds chirping on a spring day, you’ll 
hear an unending stream of sound, much 
like turning on the faucet in your kitchen 
sink. The flow begins, short chirps and long 
chirps forming some type of pattern, but it’s 

without thought; the birds just jabber away.
What connection does that have with in-
telligent speech? Speech isn’t merely the 
formation of sounds; speech is the highest 
form of communication, a power given to 
man alone to share his inner thoughts and 
understandings. Each word or phrase can 
represent entire concepts and ideas. Man 
alone can relay a world of understanding in 
but a few expressions. In what way can that 
be compared to the chattering of birds, a 
mindless, thoughtless, automatic reflex? 

³ THERE IS NO INSTINCTIVE 
URGE TO SPEAK DESPAIRINGLY 
ABOUT PEOPLE

The answer to this question is based on 
understanding how Loshon Harah comes 
about. The Chofetz Chaim points out that 
one of the prohibitions that a person vio-
lates by speaking Loshon Harah is Chillul 
HASHEM. He explains that if someone has 
a powerful desire to commit a sin and then 
transgresses it, it may be a serious offence, 
but there is a mitigating factor – he fought a 
battle and lost. Loshon Harah, on the other 
hand, is very different. There is no driving, 

instinctive force that pulls us to speak dis-
paragingly about other Jews. There is no 
magnetic pull that tugs at us. Therefore, if 
a person speaks Loshon Harah, it can be a 
Chillul HASHEM; since he is committing 
this sin without any powerful desire, it must 
be that he utterly disregards the command 
of the King. 

³ LOSHON HARAH USUALLY IS 
MERE CHATTER, MUCH LIKE 
THE CHIRPING OF A BIRD 

What we see from this is that much of 
Loshon Harah isn’t purposeful, malicious 
speech. In fact, it is rare that we engage in 
intentionally divulging great secrets with 
the specific intention of ruining another 
person’s reputation or business. Rather, in 
the course of conversation, we sort of prattle 
on. “Hey, did you hear? I don’t know if you 
know this, but…” Most often, it is simple 
drivel. Without much forethought, and cer-
tainly without regard to the consequences 
of the sounds that are emanating from the 
openings in front of our faces, we fill the 
empty space with chatter. 
In that sense, the bird is the perfect atone-
ment. Since Loshon Harah comes about 
through prattle, the Torah commands the 
Metzorah to bring a bird as the atonement 
for what allowed him to come to this sin.

³ PREVENTING LOSHON HARAH

This concept has great application in our 
lives. There are rare occasions when we 
speak out of malice and desire to avenge 
a perceived wrong, and in those cases it is 
difficult to stop ourselves from speaking 
Loshon Harah. However, the vast majority 
of Loshon Harah that we engage in is sense-
less gossip – prattling like chirping of a bird. 
So while it is common place, it is much 
easier to work on eradicating it. By simply 
being aware of ourselves and by learning 
the halachos of Shmiras Ha’Lashon, we can 
easily prevent much of the damage of our 
spoken words. As we become conscious of 
what flows out of our mouths, we stop the 
mindless prattle that does so much damage 
to others.
For more on this topic please lis-
ten to Shmuz #26 - Loshon Harah – 
Squandering our Olam Habbah

on the ParshaParshas Metzorah R’ Ben Tzion Shafier
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Loshon Harah: 
Stopping 

the Mindless 
Chatter
g
ספר ויקרא פרק יד 

ִרים ַחּיֹות ְטהֹרֹות ְוֵעץ  י ִצפֳּ תֵּ ֵהר שְׁ טַּ ד( ְוִצוָּה ַהּכֵֹהן ְוָלַקח ַלמִּ
ִני תֹוַלַעת ְוֵאֹזב: ֶאֶרז ּושְׁ

רש"י על ויקרא פרק יד פסוק ד 
טהורות - פרט לעוף טמא לפי שהנגעים באין על לשון הרע 

־)חולין קמ ערכין טו( שהוא מעשה פטפוטי דברים לפיכך הוז
קקו לטהרתו צפרים שמפטפטין תמיד בצפצוף קול

ועץ ארז - לפי שהנגעים באין על גסות הרוח: ושני תולעת ואזוב 
- מה תקנתו ויתרפא ישפיל עצמו מגאותו כתולעת וכאזוב:

And the Kohain shall command, and he shall 
take for the person being purified, two live birds, 
cedar wood, a thread of purple wool, and hyssop 

— Vayikrah 14:4 —
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והיה ביום השביעי יגלח את כל “ 14:9

שערו את ראשו ואת זקנו ואת גבת 

עיניו ואת כל שערו יגלח, וכבס את 

 ”.בגדיו ורחץ את בשרו במים וטהר

“On the seventh day he shall shave off all of his 

hair; his head, his beard, his eyebrows, and all of 

his hair he shall shave off.  He shall immerse his 

clothing and immerse his flesh in water, and he 

will become pure.”  The Torah tells us the 

process of how one who has Tzara’as becomes 

purified.  The previous Pesukim told us that as 

part of the purification process, the Metzorah 

needed to bring birds, one which was 

slaughtered and one which was freed.  The 

person needed to clean his clothing, shave his 

hair, and immerse himself.  Then he needed to 

wait for seven days.  On the seventh day, this 

Posuk tells us that he must once again shave off 

all of his hair, and immerse his clothing and 

himself in water.  If he had just shaved off all of 

his hair seven days ago, and immersed his 

clothes and himself - why the need to do so 

again?  The following Divrei Torah will expound 

on this topic, and support the P’shat offered in 

the closing paragraph.  

וגלח את כל “ 14:8 – רבינו יוסף בכור שור 

 ,One should shave his hair immediately – ”שערו

for it cleanses a person well from the Tumah 

that was attached to him.   

יגלח את כל שערו את “ 14:9 – כלי יקר 

 ”ראשו ואת זקנו ואת גבת עיניו ואת כל שערו יגלח

– The Posuk says that all of the Metzora’s hair 

must be shaved off, but only delineates the 

head, the beard, and the eyebrows.  The Posuk 

only mentions these three because these three 

areas symbolize his sin.  The head represents 

haughtiness.  What brought Tzara’as upon 

himself was his being arrogant, and considering 

himself more worthy and important than the 

one he disparaged. The beard frames the mouth 

– and it was the mouth which spoke gossip and 

Loshon Hara.  The eyebrows represent the 

Midah of being a צרת עין, which is jealousy.  This 

causes the person to look with a narrow eye 

towards his fellow man, which brought him to 

destroy the reputation of others.   

שמשון רפאל הירש' ר  וגלח את כל “ 14:8 – 

...שערו ורחץ ” – The Metzorah must go out of the 

camp of Yisroel – he is not to be connected to 

society.  Once he is no longer afflicted with 

Tzara’as, he can begin the purification process to 

be allowed to re-enter society.  A Metzorah has 

to have a bird slaughtered and to be sprinkled 

with blood – in preparation for being allowed to 

return to society.  The next step is for him to 

sever all connection with the past.  This is 

symbolized by his Toveling (immersing in water) 

his clothes and body. The shaving of his hair is of 

equal importance to that of the slaughtering of 

the bird and the sprinkling of blood, for all three 

must be performed in the daytime, and by a 

Kohen. The requirement for all the hairs of one’s 

body to be shaved is found by the inauguration 

of the Levi’im (Bamidbar 8:7).  The common 

denominator of these two cases is that both of 

them are to be led away from a life of devotion 

to self, and instead led into a life of complete 

devotion to the community. For the Leviyim, 

they had led private lives, but from now on they 

were to assume the service of the community.  

The same is for the Metzora, who until this point 

had been living for himself, acting selfishly, and 

this was the root of his sin.  He was not to make 

an about-face and undertake part of the duties 

of the community as his own. He was to think 

about others, and see how he can serve them.  

The significance of removal of the hair is that 

man must cease living only for himself.  Hair is 

intended to protect the body and shield it from 

the effects of the outside world; it is the material 
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that insulates the body.  Stripping a body of all 

hair exposes it to the effects of the outside 

world.  For this reason, “תגלחת” – (the shaving) 

is well suited to awaken the heart to turn away 

from isolating selfishness. There is one key 

difference between the shaving of the Levi and 

the Metzora, and that is that the Levi shaves 

himself, while the Metzora must be shaved by 

the Kohen.  The Levi was not doing anything 

wrong before he gave his life to be in the service 

of the community, and being that he voluntarily 

gave up his previous life, he shaves himself.  

Conversely, the Metzora led a selfish life, which 

was in violation of his duty to Klal Yisroel.  

Therefore, the Kohen, who serves in the 

Mikdash, shaves him as a reminder of his 

obligation to give up his previous ways.     

 – ”את כל שערו את ראשו“ 14:9 – חזקוני 

Here it says that the Metzora must shave his 

entire head, while for the Leviyim it just says 

that a razor shall go over their entire flesh  - 

meaning that it is just as one who cuts his hair 

for beauty, to make himself look more 

presentable and nice.  He cuts his hair, meaning 

he cuts some of his hair, but leaves most of it 

attached to his body, for that makes him look 

well groomed.  One who shaves off all of his 

hair, does not look pleasing, and therefore it 

would not be proper for the Levi to go into the 

Mikdash looking like that.  It is only the Metzora, 

who the Tumah was attached to their skin, that 

must literally remove all of their hair.   

שמשון רפאל הירש' ר  והיה ביום “ 14:9 – 

 Upon returning from unsocial animal – ”השביעי

standing (quarantine) to social human standing, 

the Metzora is obligated to shave off all of his 

hair.  This shaving is to teach him that he must 

devote himself to the community unreservedly.  

This demand is not addressed to him again: 

Upon returning from the social human sphere to 

the sphere of the Jewish godly calling, he must 

do a second shaving.  It teaches him to 

appreciate the moral ideal learned in the 

Sanctuary of the Torah – an ideal that far 

transcends the level of merely a social being, 

and that will lead him to the practice of self-

development.   

 ”וכבס המטהר את בגדיו“ 14:8 – בן איש חי 

– We see that the Taharah of the Metzorah is 

dependent upon three things: washing of the 

clothes, shaving of the hair, and being immersed 

in water.  This Taharah process is a Remez to the 

Taharah process of the Nefesh from sins.  Man is 

supposed to take Mussar from the washing of 

his physical clothing, to the washing of the 

clothing of his Nefesh. In regards to physical 

clothing, if one takes an article of clothing that is 

filthy, the first time he washes it, most of the 

filth will come off the clothing.  When washed a 

second time, a little of the leftover filth will 

come off.  What is left at that point is just a 

 ,a little dirt that is ingrained in the clothing ,רושם

where one can see where the original stain was.  

In order to remove that רושם until the clothing is 

completely clean, more washing and elbow 

grease is needed to remove it.  So too with 

Aveiros Chamuros (grave sins), which cause the 

Ruchniyos clothing of a person to become filthy, 

when the first Vidui is said, it removes the filth, 

for the person has great regret for his iniquities 

against Hakodosh Boruch Hu, and he is Mekabel 

upon himself not to transgress those sins ever 

again.  However it doesn’t accomplish this for 

the “small sins”, the sins that one tramples on, 

for those he does not have great regret, and he 

is not really Mekabel upon himself to never do 

them in the future. Therefore, in order to be 

cleansed of them, it takes a lot of work and 

effort, for these are compared to the רושם, the 
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source of the stain, for the Yetzer Hara 

convinced him that he is permitted to do them.   

 The - ”וגלח את כל שערו“ 14:8 – בן איש חי 

shaving of the hair can be explained based on 

what it says in the Yerushalmi, (brought down in 

the Tanchuma – Tazria 6) of a story about a 

Kohen who fell on hard times financially. Being 

that he could not seem to earn a living in Eretz 

Yisroel, he wanted to go to Chutz La’aretz to 

procure a livelihood.  He told his wife, “People 

are accustomed to come to me so that I can 

inspect their Nega’im.  It is difficult for me to 

leave them, so I will teach you how to inspect 

these Nega’im so that you can do it instead of 

me.  If you examine a man’s hair and see that its 

 fountainhead’ (follicle) has dried up, you‘ – ’מעין‘

should know that he has been afflicted with 

Tzara’as.  Hakodosh Boruch Hu created for each 

hair its own מעין from which it receives its 

nourishment.  If that source dried up, the hair 

will wither.” His wife responded to him, “If 

Hakodosh Boruch Hu created for each and every 

hair its own life source from which it is 

nourished, what about you?  For you, a man who 

has many hairs, as you provide for all of your 

sons, then all the more so Hakodosh Boruch Hu 

will provide sustenance for you.”  The man 

changed his mind and did not leave Eretz Yisroel.  

The hair is a great Mussar for one not to be in 

pain over the future.  Rather he should place his 

hope in Hashem always, and not worry about 

anything.  This a great rebuke to those who after 

having four or five children, separate themselves 

from their wives, meaning that they no longer 

want to have more children, for they worry how 

they will be able to support all of their children.  

This is a שטות, complete foolishness, for it is 

Hakodosh Boruch Hu Who gives the children, 

and it is He Who also prepares sustenance for 

them.  We see how Hakodosh Boruch Hu is 

Mashgiach over each follicle on a person’s head, 

how much more so on a complete person, who 

is considered a complete world.  

 – ”ורחץ במים וטהר“ 14:8 – בן איש חי 

Immersing oneself in water is a great Mussar to 

a Ba’al Teshuva.  One must always be with a 

broken and humble heart, and continuously add 

on to his humility.  By one doing so, his Teshuva 

will be accepted and desired by Hakodosh 

Boruch Hu.  This is as it says in the תנא דבי אליהו 

on the Posuk in Tehillim 51:19 “ זבחי אלקים רוח

.לב נשבר ונדכה אלקים לא תבזה, נשברה ” – “The 

sacrifices Hashem desires are a broken spirit; a 

heart broken and humbled Hashem will not 

despise.” One should accustom himself to being 

humble, until it becomes a part of his nature, 

just like water always naturally flows to the 

lowest point.  

“ 14:8 – ילקוט האזובי  וישב מחוץ ...וכבס

 The washing is a Remez – ”לאהלו שבעת ימים

that the Metzora must do Teshuva and change 

his actions to good ones.  The sitting outside of 

his tent is a Remez to sitting in Aveilus for seven 

days for his sins – this is comparable to 

Gehinom, which is meant to cleanse and purify 

him.   

 After the – ”וכבס את בגדיו“ 14:9 – אלשיך 

Metzora receives purity from his sin, he needs to 

go through another round of cleansing, until his 

clothing in Gan Eden are cleansed.  When the 

Metzora sinned, he caused there to be a stain on 

his clothing in Gan Eden Above, and on his 

Neshama from Above, which is called, “ חלוקא

 One must wash both of these stains with  ”.דרבנן

tears of Teshuva and accepting upon himself not 

to transgress those sins again.    

 – ”יגלח את כל שערו“ 14:9 – טעמא דקרא 

There was a cutting of all the hair that took place 

seven days prior to this.  This first cutting was in 

order so that the hair could grow back for seven 
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days, and then be cut again.  The Torah 

mentions by the second cutting, and gives 

details, that absolutely all of the hair must be 

cut, while by the first cutting it does not, 

because the main purpose of the first cutting 

was not the cutting, rather it was so that the hair 

can re-grow for the second cutting.   

 Haftorah Parshas Metzorah – שמע שלמה 

– Melachim 2:7:3 “ וארבעה אנשים היו מצורעים

 Four Metzora’im, were outside“ – ”פתח השער

the opening of the gate.”  These four Metzora’im 

imparted an important message to Klal Yisroel, 

and it was through them that goodness came to 

Klal Yisroel.  Why would Hakodosh Boruch Hu 

make goodness come through the Metzora’im, 

who were afflicted with Tzara’as for they were 

sinful people?  These Metzora’im had already 

done Teshuva, and were waiting to be healed.  

Being that they showed Hakodosh Boruch Hu 

that they wanted to return to Him, Hakodosh 

Boruch Hu assisted them.  He brought them this 

opportunity to be a part in helping the 

community of Klal Yisroel at large, and because 

they did this good deed, they were Zoche to be 

healed completely.   

כמה דעונשא דהאי בר “ – Tazria 46b – זוהר 

 Just as one receives a – ”נש בגין מלה בישא

punishment for evil speech, so too one is 

punished when one has the opportunity to say 

something good and does not do so.  If one had 

an opportunity to bring joy to another with his 

words, or to be Mechazek one who needs 

Chizuk, and he does not, he is punished for 

refraining from speaking.  Speech was given to a 

person to use in the proper way, to do good, and 

one must do so.  One must ensure that he uses 

his speech for matters of Kedusha and good 

things.    

 Perhaps now we can understand why the 

need to shave off the hair, and then seven days 

later to shave off the hair again.  Hair is truly 

amazing, in that each and every hair has its own 

follicle, its own life source, and one hair does not 

infringe upon the other.  This hair helps protect 

a person, and also gives the person a more 

refined look, when cut and groomed properly.  

One can only imagine if each hair has its own life 

source, and Hakodosh Boruch Hu is Mashgiach 

over it, certainly Hakodosh Boruch Hu is 

Mashgiach over each and every individual.  

There is a dichotomy here, where one is to be 

exceedingly humble, yet at the same time 

recognize that which Hakodosh Boruch Hu gave 

him, and use it for good. The Metzorah shaves 

off all of his hair, and washes himself and his 

clothes – he washes his spiritual clothes, in order 

to be purified.  He then watches each one of his 

hairs grow for seven days.  He is to take note of 

its growth and recognize the Ribbono Shel Olam 

in this world – the Ribbono Shel Olam Who is 

running this world.  The person used the great 

gift of speech in a negative way – he hurt other 

people with it, instead of using it for good.  Now 

that he recognizes that it is all from Hashem, and 

he should not take it for granted, hopefully he 

will see the error of his ways, and truly return to 

Hakodosh Boruch Hu.  Now that he recognizes 

that this is Hakodosh Boruch Hu’s world, and he 

has a great Zechus to be a part of it – in addition 

to being part of society, he is now ready to be a 

true servant of Hashem, and reach great levels 

of Kedusha.  The affliction of Tzara’as lets one 

know he has sinned and must do Teshuva. 

Although the affliction of Tzara’as is no longer a 

way that Hakodosh Boruch Hu interacts with us, 

we must all try to learn the lesson of the 

Metzora.  May we be Zoche to be truly humble, 

and use the great power of speech for good.    
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Pirchei Agudas Yisroel of America 

ור׳ מתתיהו חיים בן עטיל  , ור׳ אברהם בן רחל, ור׳ ברוך מרדכי בן טעסיל, ור׳ אלטר חיים בן יהודית, לרפו״ש ר׳ יוסף בן איטא חיה  
ורחל בת חיה ביילא בתוך שאר חולי ישראל, ולרפו״ש לאה בת שרה ריבא  

 

Yahrtzeits of our 
 ְגדֹוֵלי ִיְשָרֵאל

 ח׳ אייר
5684 – 5774 
1923 – 2014 

ַליִם born in ,ר׳ זּונְדל זַַצ״ל  ר׳ ֵאִליָׁהּו ְצִבי to יְרּושָׁ
and טֹויבָׁא פֵײגָׁא Kroizer, learned in  יְִשיבָׁה ֵעץ

 Porush and was from ַמְלכָׁה He married .ַחיִים
the first to learn in יְִשיַבת ִמיר’s כֹוֵלל. He 

learned in ַליִם  .ֲחזֹון ִאיש of the ַתְלִמיד ֻמְבהָׁק but was a ,יְרּושָׁ
He was a א ן ְצִבי with ַחְבֻרתָׁ ר׳  Finkel and later with ר׳ נָׁתָׁ
 Soloveitchik. For most of his life, he served as a בֶערל
ִרים in ְמַלֵמד ִרים both in ַחדָׁ  He was a .ְבנֵי ְבַרק and ֵמָאה ְשעָׁ
neighbor of the Steipler and was a close friend of ר׳ ַחיִים 
Kanievsky ״א ה He wrote .ַשִליטָׁ ה ַעל ַהתֹורָׁ  during the אֹור ַהַחמָׁ
year he spent in Lugano, Switzerland, establishing a 
ה  In 1990, he .ֲהלָׁכָׁה and ַש״ס He also wrote on .ַתְלמּוד תֹורָׁ

was appointed as a ֵמִשיב in יְִשיַבת טשֶעִבין. Known as a 
נּות and ֶחֶסד in גָׁאֹון he was also a ,ַמְתִמיד  .ַענְְותָׁ

  

 

 

 

55th Annual National Pirchei 
 סיום משניות על שם הרב יהושע זילברמינץ ז״ל

 לע״נ ר׳ משה צבי בן הר׳ טוביה  הלוי זצ״ל  

All boys grades 4 & older 
תשע״ח, ז׳ אייר  

קדושים -יום א׳ לסדר אחרי מות   

This Sunday, April 22th, 2018 

@ Kol Yaakov 

1703 McDonald Avenue 

Doors open 6:00 PM 

Program begins 6:30 PM 
 

  

 
 

 
  

Torah Thoughts Adapted from: Peninim on the Parashah 
(with kind permission from Rabbi Scheinbaum) 

 … He shall dwell in isolation; his dwelling shall be outside the camp.  … בֹו ד יֵֵשב ִמחּוץ ַלַמֲחנֶה מֹושָׁ דָׁ א יג)בָׁ (מו:ַויְִקרָׁ  
 The ע  ,is punished in accordance with his wicked deeds. He has spread rumors, slandered people ְמצֹורָׁ
broken up friendships, and caused the destruction of families; therefore, it is appropriate that he himself have the 
"opportunity" to feel some of the pain of solitude. Let him see how it feels to be alone, away from friends and family, 
an outsider, separated from everyone because of what he himself had done. He is being paid back for what he has 
done to others. Sometimes it is necessary for an individual to experience the hurt that he has caused others before 
he is motivated to repent for his sin. 
 We can infer another message from the ע לָׁשֹון  s punishment of separation. One who speaks'ְמצֹורָׁ
ַרע  ,foolishly thinks that he endears himself to others. After all, every time he comes up with a choice piece of gossip הָׁ
he attracts a crowd of eager listeners. What he does not realize is that in truth, no one really wants the slanderer as 
a friend. Can he be trusted? No! He lives for attention, regardless of the cost to others. Who knows when they will 
be on his list? The slanderer does not really have friends; on the contrary, he has followers who listen to 
his "shmutz." 
 Indeed, the ע ע s friends are as simple-minded as he. When the'ְמצֹורָׁ  is sent into seclusion, he has the ְמצֹורָׁ
opportunity to think. The hope is that the isolation will awaken him to the fact that his slanderous tongue has 
actually caused his seclusion from society. 
 The יְַלקּוט ִשְמעֹונִי cites a dispute between נָׁן ִקיש and ר׳ יֹוחָׁ  concerning the distance one must maintain ֵרש לָׁ
from the ע נָׁן .ְמצֹורָׁ ִקיש cubits, on the eastern side is sufficient, while ,ַאמֹות says that 4 ר׳ יֹוחָׁ  contends that one must ֵרש לָׁ
stay away up to 100 ֲחזַ״ל .ַאמֹות explain that in truth they are not disagreeing. The difference lies in whether or not the 
wind is blowing. If there is no wind, then 4 ַאמֹות is sufficient. If there is a wind, 100 ַאמֹות is required. ֲחזַ״ל add that  ר׳
ִעים would not even enter the street on which the ר׳ ַאִסי and ַאִמי  .lived ְמצֹורָׁ
 At first we might conclude that ֲחזַ״ל were concerned with the contagious nature of this spiritual disease, 
even though it was not technically contagious. If so, what is the meaning of distancing oneself from the ח  eastern ,ִמזְרָׁ
side, of the ע ַרַעת Does one side have a greater proclivity for spreading ?ְמצֹורָׁ  ר׳ ַאִמי than the other? Also, why were צָׁ
and ר׳ ַאִסי wary of entering the street on which the ִעים  who ,ֶרֵביִים lived? Were they more concerned than their ְמצֹורָׁ
distanced themselves only a few ַאמֹות? 
 R' A. Y. Kilav ״א ע suggests that a relationship with a ַשִליטָׁ  can have an adverse spiritual effect upon a ְמצֹורָׁ
person. Surely the ע  If he had accepted his punishment and repented, his .ד׳ is bitter and full of criticism against ְמצֹורָׁ
disease would have disappeared. One should stay away from a person whose sin has so permeated his character that 
it is reflected in ַרַעת  lesions throughout his body. He spreads hatred and contention wherever he goes. We must צָׁ
distance ourselves from his “ח   .This is a metaphor for the essential source of sin — the mouth and the mind ”.ִמזְרָׁ

 The blowing wind is an analogy for the ע  s mouth. If he is finally still, if he has "shut down" the'ְמצֹורָׁ
destructive force that issues forth לָׁשֹון הַָׁרע — his mouth; if the wind is not blowing, then one must distance 

himself only 4 ַאמֹות. If the ע  has, regrettably, not learned his lesson, then one must distance himself ְמצֹורָׁ
up to 100 ר׳ ַאִמי .ַאמֹות and ר׳ ַאִסי were concerned about the harmful influence of the slanderers. 

 

 

R' Zundel Kroizer 
 s relative anonymity’זַַצ״ל
allowed him to spend his 
waking hours learning ה  .תֹורָׁ
R' Chaim Kanievsky ״א  ַשִליטָׁ
observed that this was in 
fact a gift from ד׳. Many 
years ago, he remarked that 
it must be that ד׳ loves R' 
Zundel more than he loves 
R' Chaim, because He kept 
R' Zundel hidden and people 
did not bother him with 
ְרֵכי ִצבּור and ְשֵאלֹות  the way צָׁ

they do with R' Chaim.  
 

  

 

 

 

 

 

 

 
 

לע״נ הב׳ מתתי׳ ע״ה בן יבלחט״א משולם זישא הלוי נ״י,  לע״נ הב׳ ישעיהו דוב ע״ה בן יבלחט״א יצחק צבי נ״י  
לע״נ שפרה בת ר׳ מרדכי ז״ל, לע״נ ר׳ דוד שמעלקא בן אברהם אביגדור ז״ל,  לע״נ אסתר בת יהושע ע״ה, לע״נ לאה בילא בת אלכסנדר משה ז״ל  

לע״נ טשרנה בת ר׳ מאיר ליבער ז״ל, לע״נ ר׳ שמואל מנחם משה בן ר׳ יצחק הכהן ז״ל,  לע״נ ליבא ע״ה בת ר׳ דוד זאב הי״ד,  לע״נ ר׳ אברהם אליעזר בן ר׳ נתן בנימין ז״ל  
 לזכות לשידוך בקרוב לר׳ מנחם צבי בן איטקה שליט״א  ור׳ אברהם בן זיסל בתי׳ שליט״א

  

 

 This week’s learning program is dedicated: 

 לרפואה שלמה לר׳ יוסף בן איטא חיה שליט״א
 ולע״נ הבחור הנחמד ישעיהו דוב ע״ה בן יבלחט״א יצחק צבי נ״י

 This week’s issue and learning program are dedicated by: 

 משפחת קרמן

ה׳ תשמ״ז, נפטר ו׳ איירלע״נ יצחק בן ישעיהו דוב ע״ה   

 ר׳ זּונְדל קרֹויזֶר זַַצ״ל

PAI NEWS 
 

Due to tragic events taking 

place in ארץ ישראל and around 

the world, please try to say 

extra תהלים for אחינו בני ישראל in 

all of our תפלות and before/

after all of our learning and 

doing מצות. Every תפלה counts! 

In the זכות of the collective 

 

 

For Locality Only 

  
 הדלקת נרות עש״ק

 
סוף זמן 

 קריאת שמע 

 סוף זמן תפלה 

 שקיעה 

  מוצש״ק 

 

 

 
 

(כ-ג:מלאכים ב ז… )וארבעה אנשים היו מצרעים : הפטרהמצורע  -תזריע: פרשה         

זבחים ח׳: כ״א לעומר    דף יומי'   אבות פרק ב            
0+2: מצות לא תעשה   11+5: מצות עשה     
Please do not read this publication during קריאת התורה ,קדיש or 6          .חזרת הש״ץ Iyar, 5778 — April 21, 2018      Vol: 19  Issue: 28 

 בס״ד
לע״נ הב׳ מתתי׳ ע״ה בן יבלחט״א משולם זישא הלוי נ״י,  לע״נ הב׳ ישעיהו דוב ע״ה בן יבלחט״א יצחק צבי נ״י  

לע״נ שפרה בת ר׳ מרדכי ז״ל, לע״נ ר׳ דוד שמעלקא בן אברהם אביגדור ז״ל,  לע״נ אסתר בת יהושע ע״ה, לע״נ לאה בילא בת אלכסנדר משה ז״ל  
לע״נ טשרנה בת ר׳ מאיר ליבער ז״ל, לע״נ ר׳ שמואל מנחם משה בן ר׳ יצחק הכהן ז״ל,  לע״נ ליבא ע״ה בת ר׳ דוד זאב הי״ד,  לע״נ ר׳ אברהם אליעזר בן ר׳ נתן בנימין ז״ל  

 לזכות לשידוך בקרוב לר׳ מנחם צבי בן איטקה שליט״א  ור׳ אברהם בן זיסל בתי׳ שליט״א



 

 :Questions of the week ַרִש״י 
1. For what purpose was the ע  obligated to call out to ְמצֹורָׁ

passersby, "ֵמא ֵמא! טָׁ !"טָׁ ? 

2. When did the ְכנֲַענִים hide their wealth in the walls of their 
home? 

Answers 

1. The ָׁע  טּוְמָאה must warn other people to stay away from him lest his ְמצֹור
contaminate them also (13:45 — ד״ה ְוָטֵמא ָטֵמא יְִקָרא). 

2. During the forty years that ֵָׁאל ְבנֵי  In the event that .ִמְדבָׁר were in the ְבנֵי יְִשר
ֵָׁאל ֵָׁאל would capture the land, they did not want יְִשר  to benefit from the ְבנֵי יְִשר
spoils (14:34 — ד״ה ְונַָתִתי). 

For sponsorship or comments, please call: 718 972 2188 or Fax: 718 506 9633. 

 

תֹו ֳהרָׁ ע ְביֹום טָׁ א יד…)זֹאת ִתְהיֶה תֹוַרת ַהְמצֹרָׁ (ב:ַויְִקרָׁ  

 This shall be the law of the צָֹרע  … on the day of his purification מְּ

ע would take note of the הקב״ה   repentance, and heal him of ,ְתשּובָׁה s’ְמצֹרָׁ

his affliction. The כֵֹהן would go outside the ֵאל ע to examine the ַמֲחנֶה יְִשרָׁ  Having .ְמצֹרָׁ

been declared healed by the כֵֹהן, the ע  ,would begin the purification process ְמצֹרָׁ

which included the offering of נֹות ְרבָׁ ה as detailed in the ,קָׁ  The very complex .תֹורָׁ

order of the purification the ע  must undergo is further proof of the severity of ְמצֹרָׁ

the sin of לָׁשֹון הַָׁרע. 

 One may wonder: Why, in our day, are those who habitually speak  לָׁשֹון

ַרע ַרַעת not stricken with הָׁ ֵפץ ַחיִים the ,ֵסֶפר ְשִמיַרת ַהלָׁשֹון In his ?צָׁ  cites the following חָׁ

explanation of the ״א  :ִחידָׁ

 When הקב״ה punishes an individual, He does it for the person’s benefit, 

to purify him of his sins and to stir him towards ְתשּובָׁה. It was only while the  ֵבית

ש ע stood that a ַהִמְקדָׁ ה could attain ְמצֹרָׁ  However, today when, to our great .ַטַהרָׁ

misfortune, the ש  has yet to be rebuilt, there are no sacrifices, and there is ֵבית ַהִמְקדָׁ

no way for the כֵֹהן to perform the other parts of the purification process. 

Therefore, if a person were to be afflicted with ַרַעת  he would remain in his ,צָׁ

impure state for the rest of his life (or until the coming of  ִַשיח  without any ,(מָׁ

possibility of ridding himself of it. Therefore, in our days, the impurity of ַרַעת  clings צָׁ

only to our soul, and not to the person’s body. 

∞ ∞ ∞ ∞ ∞ 

  When R' Yitzchok Blazer זַַצ״ל, a leading disciple of R' Yisroel Salanter זַַצ״ל, 

passed away, the city of ַליִם  ,was grief-stricken. “R' Itzele,” as he was known יְרּושָׁ

was revered as a גָׁאֹון and a ַצִדיק, and was a leader of ַליִם  s community. He was’יְרּושָׁ

irreplaceable. 

 As preparations for his funeral were being made, it became known that 

R' Itzele had left instructions that ֶהְסֵפִדים not be said for him. Such has been the 

way of many גְדֹוִלים throughout the generations. However, the scholars of ַליִם  יְרּושָׁ

were uncertain whether or not this request should be fulfilled. It was well known 

that when R' Yaakov Yehoshua Falk (author of  ְַפנֵי יְהֹוֻשע) had left the same request, 

the renowned ב ה of Prague, R' Yechezkel Landau (author of רָׁ ע ְביְהּודָׁ  had ruled ,(נֹודָׁ

that ֶהְסֵפִדים should be said, for the  ְַפנֵי יְהֹוֻשע was רֹאש כָׁל ְבנֵי ַהגֹולָׁה [i.e. leader of the 

entire generation]. Nevertheless, R' Shmuel Salant, ַליִם  was of ,ַרב s venerable’יְרּושָׁ

the opinion that R' Itzele’s request should be honored. 

 In the end, R' Chaim Berlin, another of ַליִם  s luminaries, spoke at the’יְרּושָׁ

funeral and prefaced his words of ֶהְסֵפד with the following. The ה  relates that תֹורָׁ

when ה רָׁ הָׁם ,died שָׁ ּה came ַאְברָׁ ה ְוִלְבכֹתָׁ רָׁ  to eulogize Sarah and to cry for her ,ִלְספֹד שָׁ

(Bereishis 23:2). R' Chaim explained that ִלְספֹד means to speak the praises of ה רָׁ  ,שָׁ

while ּה ה means to cry over what the generation had lost with ִלְבכֹתָׁ רָׁ  .s passing’שָׁ

Said R' Chaim, “In keeping with the deceased’s request, I will not speak his praises, 

but I will express our pain over the great loss and gaping void which his passing has 

created in our community.” 

 On the following Friday night, R' Itzele appeared to R' Chaim in a dream 

and said, “Thank you for not speaking my praises.” R' Chaim then asked R' Itzele to 

tell him of his judgment before the Heavenly Court. R' Itzele replied that the 

Heavenly Court is very exacting in its judgment; nothing a person has done in his 

lifetime is overlooked. R' Itzele added that, “the judgment is particularly exacting 

regarding forbidden speech that a person has spoken.” 

 R' Eliyahu Lopian would repeat the dream with great emotion and 

conclude, “The sin of לָׁשֹון הַָׁרע is exceedingly awesome! No angel will come 

to defend those who are guilty of this sin.” 

 *The ֵפץ ַחיִים  that are applicable to ֲחזַ״ל explains that all the teachings of חָׁ
ה קָׁ   There is a special ruling taught about .ֶחֶסד are equally applicable to ְצדָׁ
ה קָׁ ה ִבְשִביל ֶשיְִחיֶה ְבנִי :ְצדָׁ קָׁ אֹוֵמר ֶסַלע זֹו ִלְצדָׁ ֲהֵרי זֶה ַצִדיק גָׁמּור... הָׁ  — the one who 

gives ָדָקה  on condition that his child recovers from an illness (lit. remains alive … or any צְּ
other condition such as succeeding in business) is considered to be a perfect יק ִחים ) ַצדִּ ְפסָׁ

כָׁה This special .(ח  It is fully acceptable to express .ֶחֶסד also applies to any act of ֲהלָׁ
before performing any ֶחֶסד that the זְכּות of the ִמְצַות ֶחֶסד should assist any ָׁן  .you need ִענְי
 *This is intended only as a brief synopsis. Review of the ֵסֶפר ַאֲהַבת ֶחֶסד is far more extensive and appropriate. 

A Loving Kindness Moment:  ב :חלק ב׳ פרק כג —ֵסֶפר ַאֲהַבת ֶחֶסד  

The ֵפץ ַחיִים א has a lengthy note about differences in חָׁ רָׁ  performed with ִמְצוָׁה about any ִראשֹונִים s andְגמָׁ
motives that are only ֵמיִם ה it is a ִמְצוָׁה He concludes that if one would anyway perform the .ְלֵשם שָׁ  .ִמְצוָׁה ְגמּורָׁ

A ִמְצוָׁה that is performed only ֵמיִם ה has a higher ְלֵשם שָׁ ֵמיִם in ְקֻדשָׁ  .in both worlds ַמְשִפיעַ  and is ,שָׁ

  

Living with the Torah 
Soul Talk 

Adapted from: Shabbos Stories (with kind permission from ArtScroll) 
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*Since we only discuss 1-3 ֲהלָׁכֹות, it is important to consider these ֲהלָׁכֹות in the context of 

the bigger picture. Use them as a starting point for further in-depth study. 

*Halacha Corner:  
ִהְלכֹות ְסִפיַרת ָהעֹוֶמר: ִעְנָיֵני ְדיֹוָמא  

 If one forgot to count the עֶֹמר at nighttime, he should still count 
without making a כָׁה  during the day until the next night. One then ְברָׁ
continues to count with a כָׁה   .ְברָׁ

 If one is in doubt as to whether or not he has counted, he can still 
continue to count with a כָׁה  .ְברָׁ

   
R' Gedaliah Sheinin related that he once brought a wealthy 
American to R' Zundel Kroizer זַַצ״ל for a כָׁה  The man wished to .ְברָׁ
express his gratitude with a gift of money. R' Zundel refused to 
accept it. “ ִאיְך הָאב ַא . ִאיְך ִבין ַא גְִביר. ִאיְך טָאר נִישט נֶעמֶען גֶעלט פַאר ִמיר

ה !ִאיְך ִבין ַא גְִביר. ִאיְך הָאב װָאס צּו ֶעסֶען. ִדירָׁ  — I must not take money 
for myself. I am wealthy. I have a house. I have what to eat. I am 
wealthy!” he said. He was not saying it in jest. He meant it. And 

hearing him say it, you knew it was true. 

Sage Sayings 
Adapted from: An Appreciation of Rav Zundel Kroizer  

By: Rabbi Pinchos Lipschutz 

 

 

 

 Focus on Middos בס״ד
Adapted from: An Appreciation of Rav Zundel Kroizer  

By: Rabbi Pinchos Lipschutz   

 

Dear Talmid, 
 Learning did not always come easy to R' Zundel Kroizer זַַצ״ל. 
There was a manuscript of his ִחדּוִשים on ַמֶסֶכת ְכתּובֹות that he 
uncharacteristically would not lend out. Finally, a young כָׁם  who ַתְלִמיד חָׁ
was learned in that א  kept asking him to the point that R' Zundel ַמֶסְכתָׁ
loaned it to him. The fellow took it with him to ִרים  but then lost ֵמָאה ְשעָׁ
it. He was shattered; he could not bear to return to R' Zundel without 
the manuscript. Finally, he mustered the courage and told R' Zundel 
the truth: The manuscript was gone. 
 R' Zundel did all he could to console the ַתְלִמיד over the loss. 
The fellow walked away remorsefully, but felt reassured with R’ Zun-
del’s warm response. He assumed this was the end of the story. 
 Sometime later, an antique ִרים  collector was sifting ְספָׁ
through piles of ֵשמֹות. A handwritten pamphlet grabbed his eye, and he 
took it home, miraculously saving it from burial. He later showed it to 
someone, who recognized the handwriting to be R' Zundel’s. The man 
came to R' Zundel with the writings and asked if they were his. Thus, 
the precious manuscript was returned to its owner. 
 R' Zundel thanked the man and told him that those particular 
ַליִם as ,ְמִסיַרת נֶֶפש were written with tremendous ִחדּוִשים  was being יְרּושָׁ
bombed in 1948. With all the neighbors crammed into the dark bomb 
shelter, he found it impossible to learn, so he returned home. 
 “Bombs were exploding. The windows were shattering,” 
related R' Zundel, “but I did not move from that room. It was under 
those harrowing conditions that I learned ְכתּובֹות and was ְמַחֵדש the ה  תֹורָׁ
that is written in that notebook. I knew the fruits of that toil would not 
be permanently lost. I knew it would come back.” 
 My ַתְלִמיד, R' Zundel taught by example that a person’s most 
treasured learning and heights in personal growth happen during his 
most difficult times. You have the opportunity to grow at any time, but 
the potential is greatest in times of challenge.  

!יְִהי זְִכרֹו בָׁרּוְך   
  ֶרִבי Your                         ,ְביְִדידּות
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)13:2( אדם כי יהיה בעור בשרו שאת או ספחת או בהרת והיה בעור בשרו לנגע צרעת  
 Parshas Tazria and Parshas Metzora primarily focus on tzara'as – the different forms in which it 
can appear, the laws determining which afflictions are pure and which are impure, and the purification 
process for a person who was stricken with it. The Gemora (Arachin 16a) teaches that one of the primary 
causes of tzara'as is speaking negatively about others.  

The Midrash (Vayikra Rabbah 16:2) records that a peddler once travelled through the villages 
around the town of Tzippori and announced that he was selling an elixir that guaranteed long life. As 
people gathered around him to learn more about his miraculous product, the merchant pulled out a Sefer 
Tehillim and quoted the verses (34:13-14), “Who is the man who is חפץ חיים – desires life, who loves 
days of seeing good? Guard your tongue from evil, and your lips from speaking deceit.”  

Rav Yisroel Meir Kagan immortalized this passage when he selected the expression “Chofetz 
Chaim” as the title of his legendary work on the laws of forbidden speech, which became the name by 
which he is universally called. Although these verses are quite well-known, Rav Yissocher Frand quotes 
Rav Nissan Alpert, who suggests a novel way of punctuating and interpreting them, which contains a 
valuable insight into how to succeed in not speaking lashon hara.  

When reading these verses, where should the question mark be placed to break up the run-on 
sentence? In other words, where does the question end, and where does the answer begin? We are 
accustomed to punctuating the text as delineated above, as we understand that the question is, “Who is the 
man who wants life, who loves days of seeing good?” Accordingly, the answer is that the person who 
desires life and good days is the one who practices, “Guard your tongue from evil, and your lips from 
speaking deceit.” 
 Rav Alpert suggests an alternative reading of the passage. He posits that the question is simply, 
“Who is the man who desires life?” The lengthy answer to this question begins with the words  אוהב ימים
 .If somebody desires life, he must indeed endeavor to avoid negative and false speech .לראות טוב
However, there is an additional requirement: The key to longevity begins with loving life and seeing 
good. Striving to become a more positive person by actively seeking out the good in people and events 
will inevitably make somebody happier, and as an outgrowth of his newfound optimism, he will naturally 
refrain from speaking critically about others. 
 Rav Frand explains that we see from here that the key to avoiding lashon hara doesn’t primarily 
rest in our mouths, but in our eyes. Every situation can be interpreted in multiple ways. Just as a 
pessimistic outlook can become a self-fulfilling prophecy, so too does a positive attitude become 
contagious. By choosing to view life and other people through a positive lens, we will discover goodness 
all around us. As a result, we will no longer be tempted to gossip about others, and we will merit Dovid’s 
guarantee of long, happy lives. 
 
 

או בשתי פשתים והבגד כי יהיה בו נגע צרעת בבגד צמר או בבגד  
)48-13:47או בערב לפשתים ולצמר או בעור או בכל מלאכת עור (   

 Parshas Tazria concludes by discussing the laws governing tzara’as found in clothing. The Torah 
specifies that this discussion only applies to afflictions found in garments made from wool, linen, or 
leather. For this reason, Rav Aharon Leib Shteinman suggests that clothing made from synthetic materials 
such as polyester or nylon is exempt from these halachos. Thus, if a person discovers an apparent case of 
tzara’as in such a garment, because it is not made from any of the components listed, he does not need to 
show it to a Kohen. The Torah recognized that in the future, articles of clothing may be made from other 
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materials, so it singled out wool, linen, and leather to teach us that garments made from synthetic fabrics 
are not governed by these laws. 
 Along these lines, Rav Yisroel Reisman notes that the consensus of most poskim (including Rav 
Moshe Feinstein, Rav Shlomo Zalman Auerbach, and Rav Yosef Shalom Elyashiv) is that plastic and 
other artificial substances are not m’kabel tumah (susceptible to any form of impurity). Rav Reisman 
suggests that in enabling scientists to develop these manmade materials, Hashem is preparing us for the 
Messianic era, when the halachos of tumah and taharah will once again be in effect. We will be required 
to keep track of our dishes, cars, and other possessions to ensure that they remain tahor, and we will need 
replacements for items that become tamei and cannot be purified. Recognizing how tedious and expensive 
this can be, Hashem in His kindness has helped us discover ways of making many items from artificial 
substances that cannot become tamei, and can therefore always be used without any worries. 
 
 

)14:35(ובא אשר לו הבית והגיד לכהן לאמר כנגע נראה לי בבית   
Parshas Metzora contains the laws governing tzara’as that afflicts a person’s house. If a person 

discovers an irregularity on the walls of his home that he suspects may be tzara’as, he is required to 
approach a Kohen and inform him about the suspicious sighting. Rashi writes that even if the homeowner 
is a Torah scholar who is well-versed in the relevant laws and he knows with complete confidence that the 
affliction is indeed a case of tzara’as, he still should not say, “There is a blemish in my house,” but rather, 
“There appears to be a blemish in my house.” If he knows with certainty that the irregularity is tzara’as, 
why is he required to speak in this ambiguous manner? 
 Rav Chaim Zvi Senter notes that Rashi writes (14:34) that when a house is afflicted with tzara’as, 
it often yields great benefits to the owner. Because the previous Canaanite inhabitants hid their treasures 
in the walls of their homes, the process of removing the afflicted stones can reveal these valuable items. 
Thus, what at first appeared to be a punishing affliction becomes the catalyst that brings tremendous 
wealth. For this reason, when speaking to the Kohen, the owner is instructed not to identify the blemish as 
a definite affliction, but only as something that superficially looks like one. 
 Similarly, in our own lives, we often find that situations that initially appear challenging and 
painful turn out to be extremely beneficial. As we go through life and find ourselves in such 
circumstances, we must never lose faith and should remind ourselves that there may be unfathomable 
treasures waiting to be uncovered. 
 Along these lines, when a Kohen is inspecting a suspected affliction on a person’s skin, the Torah 
commands (13:3), “The Kohen shall look at the affliction … the Kohen shall look at it and declare him 
impure.” Why is the verb “he shall look” repeated? Rav Senter suggests that the Torah is hinting that it is 
insufficient for the Kohen to examine the affliction only once, and prior to pronouncing the person tamei, 
it is incumbent upon the Kohen to take another look. 
 Rav Senter notes that this approach represents the antithesis of the metzora’s underlying problem. 
The metzora only spoke lashon hara because he jumped to conclusions and judged others immediately. If 
he had taken a second look before criticizing his subject based on initial impressions, he likely would 
have seen things differently and refrained from disparaging his victim. By examining the affliction a 
second time before ruling on it, the Kohen is alluding to the metzora that had he taken this approach with 
others, he wouldn’t find himself in this situation, and adopting this technique is the key to his cure. 
 
 

Parsha Points to Ponder (and sources which discuss them): 
 

1) A newborn Jewish boy is circumcised on the eighth day (12:3), traditionally in a synagogue. In 
what case should the bris mila be performed outside the synagogue? (Minhagei Maharil Hilchos 
Mila 20, Shulchan Aruch Yoreh Deah 265:4 with Taz and Shach) 
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2) At present, when people and their possessions are no longer afflicted with tzara’as, where can one 
still see what it looks like? (Shemos Rabbah 3:13, Tanchuma Metzora 2, Ichud B’Chidud 5777) 

3) Is a Kohen who is ineligible to serve in the Beis HaMikdash due to a physical blemish also 
disqualified from ruling on the status of tzara’as? (Rambam Hilchos Tumas Tzara'as 9:5) 

4) In conjunction with an affliction of tzara’as that strikes a house, the Torah writes (14:35) that the 
owner of the house shall come to the Kohen to ask him to examine it. Regarding a tzara’as 
affliction that befalls a person on his skin, the Torah says (13:2) that he shall be brought to the 
Kohen. Why does one of them come to the Kohen on the own, while the other must be brought by 
a third party? (Parparos L’Torah) 

 
 

Answers to Points to Ponder: 
 
1) In the times of the Maharil (1365-1427), a married woman gave birth to a baby who was not fathered 
by her husband, rendering him a mamzer. The Maharil ruled that the baby must be circumcised, but that 
the bris mila should be held in the courtyard of the synagogue as a means of publicizing the child’s legal 
status, which he also had the shammas (beadle) promulgate to ensure that nobody would mistakenly allow 
the baby or his descendants to marry a Jewish woman of proper lineage. He instructed that the baby be 
named Kidor (see Yoma 83b) based on the verse (Devorim 32:20) תהפכת המהכי דור  – for they are a 
generation of reversals. The Maharil instructed the mohel to recite the regular blessing ending in  כורת
 preserve – קיים את הילד הזה but not the additional supplication ,(Who establishes the covenant) הברית
this child – nor did he have the assembled extend the traditional beracha, “Just as he has entered the 
covenant, so may he enter into the Torah, chuppah, and good deeds,” for we do not bless a mamzer with 
longevity. Indeed, when the Maharil heard that this child died at the age of 10, he rejoiced. These rulings 
are codified by the Shulchan Aruch, Rema, Shach, and Taz. 
 
2) The Midrash says that the spotted patterns on snakes are tzara’as, which they received as punishment 
for the original serpent speaking lashon hara against Hashem by claiming (Bereishis 3:5) that He forbade 
Adam and Chava to eat from the Tree of Knowledge because doing so would elevate them and make 
them His equals. The Ichud B’Chidud notes that this is surprising when considering how valuable 
snakeskin articles have become, when in reality the prized designs are actually a form of tzara’as. 
 
3) The Rambam rules that if the Kohen’s defect is related to his eyesight, he may not rule on tzara’as, as 
a Kohen who is blind in even one eye, or whose vision has begun to deteriorate, is disqualified from 
ruling on tzara’as. However, although other physical imperfections prevent a Kohen from serving in the 
Temple, they do not impact his innate status as a Kohen, and he is therefore eligible to continue ruling on 
cases of tzara’as. 
 
4) The Daas Z’keinim writes (14:34) that Hashem punishes in a light manner first by afflicting a person’s 
home. If he doesn’t get the message and repent, his clothes are stricken, and only if he continues to sin 
does tzara’as strike his body. In light of this explanation, Rav Shlomo of Karlin suggests that an 
individual whose house has been afflicted with tzara’as has only recently begun to sin. As such, his 
spiritual compass is still sufficiently intact that he is able to take the message to heart and approach the 
Kohen on his own in an attempt to rectify his ways. On the other hand, an individual who is stricken with 
tzara’as on his body has already been warned multiple times, yet has continued in his sinful ways. 
Because his bad habits have become so deeply ingrained in him, he is not capable of seeking out the 
Kohen in order to repent on his own, and he must be brought to the Kohen by others. 
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