
ofhkg ,,ku uhjtcu ubcc aht hf wvk ouhv ofsh utkn van rnthu
vfrc ouhv(yf-ck) uh,urusku vnhhenk vumn ka v,gpav - 

   t/ouenk ohbvf ,uhvk ufbj,, vz rcsc 'o,ut ohdruvv o,t 'ofsh utkn :h"ar
oooohhhhnnnnffffjjjj    hhhh,,,,ppppaaaaccccuuuuutyjafu ouenk ohbvf ohrufcv uhv vkj,n aurhp :k"zu uhrcs rtcn 

rntu ouenk ohbvf o,j, uhv, o,tu o,ut udrv o"ufgk icre uchrevu kdgc
vtkvu ouh u,utn ezjun ,uhvk rcsk xbfbaf lubhjv kg vrun sh hukn hf ufbj,,
huk yca ugbnba vzca itfn ubt ohtur /k"fg /vnur, ,arpc khgk h"arhpsf
rpuxnv hpfu /ovhrjt ovh,urusk ivu onmgk iv vzc ufhz kdgv tyjc ekj kuyhkn

 rchs ogpa    kkkk""""mmmmzzzz    oooohhhhhhhhjjjj    ....ppppjjjjvvvv    iiiirrrrnnnnhutrv in :uk rnt uhrcs lu,cu 'hsuvh vzht og
,hc vbchafa thv v,ugnan rat 'ivf ,uhvk h,hfz hbta rcsv ,chx hvn ibuc,,a
tk v,tu 'vrh,h jur ,jb lfc uk ourdku vbuvfc htruc hbpk anak vfzt asenv
ohbvfv hruvk h,skuba ory vcuy vkugp vzht h,hag oukf 'vzf oumg ,ufzc ,hfz
v,tu ,tzc h,hfz hbt vnk if otu 'if tk tukv ?ubhbhc kscvv ,uk,k ohkufh vzca
,ufz ka vjuf tuv ifhv sg vzn ubt ohtur 'ohhj .pjv chav 'jrfvc tkt ?tk
hbpk h,ucta iuuhf lt 'kkfu kkf vkusd v,utk hutr hbbht hshmn ift ',uct
htmuh kfk lfc ov ufhz ifk uc usng tk lh,ucta iuhxbc usng ohba hpkt ,aukaf
vfuz vaug ostva vcuy vkugp kf hf 'vrh,h vausecu vkusdc ovh,urusk ovhmkj
/uc ohkukfv ,uapbv kf kg ot hf sckc unmg kg vbht v,gpavu ,ukg,vk vsh kg
tk 'ohehsmk ovhrat (/zp tnuh) trndc t,hts 'k"zjc od ubt ohtur vz ihgfu     

 cruj rvn ohsg ,t ktrah hbc ukmb,hu(u-dk)oudr,v hrcs ruthc - 
wlbhn lbhz iueh, hsgt igfu-lhkgn lhsg sruv v,guw xukebut

     k c,cwwwwhhhhuuuukkkkvvvv    ,,,,hhhhccccwwww(t"h vum,) tnujb, arsnc t,ht vbv" '(ohypan wp) 
v"cev icchj shn 'wudu vagb wv rcs rat kf urntu hbhx rv kg ktrah usngafw
vryg uk i,ub sjtu 'ubhhz uk rduj sjt vhvu 'ohftkn hba ivn t"ut kfk jkau
rcs rat kfw rnuk ovn sjt kfk vhvs 'ohbhhbg hba hbv rtck vtrbvu 'wuatrc
h,a unmg kg kche ovn t"fs ouan 'wvagbw ohcr iuakc urnt ovu 'wvagt wv
urhcj kg jhdavk uhkg kche odu 'vru,v ohheh unmgc tuva 'vbuatrv ',ukce
(d"h ur,h) tnujb, arsnc t,htsfu 'vhkg rucgk ubjhbh tku vbnhheh urhcj oda
'a"nf uvzu 'wvz kg vz inmg ihbfann uhv///hbhx rv kg ktrah usnga vgacw
oda urhcj kg jhdavk od unmg kg sjt kf kche 'ohcr iuakc wvagbw urntans
'unmg kg kchea vn rucg v,hv vrygvs ',ub,n h,ak ufz ifku 'vbnhheh urhcj
/vrucdu jf lhrm vzks 'ihhz hkfk vfz 'urhcj kg jhdavk od unmg kg kchea vn kgu

 ,t ktrah hbc ukmb,huw rntb kdgv tyj rjt ta, hf wpca vn rtc,h z"hpgu   
truyn iuvhbhz iueh, ,h ktrah hbc uthsgtuw xukebut odrh,u 'wcruj rvn ohsg
(wt t"n) arsnc vbvs 'u,buufc arpk ahu 'wobhhz hkfw ubhhv wohsgwa arpns hrvu 'wcrujs

 

ohbc vnfa /,urusv kf ;ux sg ovhbc hbcku ovhbck ihfzna tkt ihfuz iva ihhs
tkt ohr,ubv (ch 'h trehu) rntba 'tuvhctu csbf ;rahk ihhutra irvtk uk uhv
ihchhjna tkt inmg ihchhjna ihhs tk 'ohgark ovk hut /ovhct ,ufz ovk snga
'lnxhk ihhutra igbfk uk uhv ohbc vcrv /,urusv kf ;ux sg ovhbc hbcku ovhbck
hrv /trndv k"fg /ivk vnrd ovhct ,cuja tkt 'kthknd icr ka uscg 'hcyf
kgu uhkg ohghpan cyunk ivu cuyk iv ostv ka uh,ukugp kfa itfn ubk
u"j otu 'ovhkgu uhkg cuyv lanb ohcuy ohagn vaug tuv ot 'uhrjt uh,urus
ah ohhbgbfv kmt ukhpta ohtura unfu 'uh,urusku uk u,jav orud tuv zt lphvk

 /ovhagn jfn ogrz kg vgrk vgpav
ut vrhcgn aurpk vae iuhxb ostk uk inszbaf oumg euzhj tuv vz rcs     
rmhv shcfh ohrcsv ,uchaj ,njnu 'r,uhc vnr v,kgn rat vumn vzht ohhek
u,kufhc rcsv iht ukhtf ohbp uk vtrhu 'ostvn ,tz gubnk ukean scuf kf ,t
sungha lhha ubhta uvh,ph if unfu ',ubuanu ,ubua ,uchx ,njn uz vuumn ohhek
'uhagnk ,ut,kntu ohr,hv uk thmnhu 'wv hp ,t rucgkn gbnvku vaev ubuhxbc
hf ,gsk uhkg lt 'uh,ujrut ,t rahhk sutn ostv vae,h ohhu,hpv ukt ,njnu
'uh,urusku unmgk chyh lf u,uezj,v ksud hpfu (df 'v ,uct) 'trdt trgm oupk
rfhba hpf] 'sutn oumg iuhxb if od vhv kdgv vagn hrva 'itf ubt ohtura hpf
ohxhb utra rjt vc ohkafb uhvha ,tzf lhha tk ,rjt hrva ohrcsv omgn
ht rat [vga v,ut sgu ohrmn ,thmh ,gn ovhkg vpujv ,"hav sxju ohtkpb
ufz 'vaev obuhxbc huk hbc usnga iuhfu 'rmev ubhkfac ,tz ihcvk kkf rapt

/,urusv kf ;ux sg vrh,h vausec ukg,bu
rat kfw rnuku vru,v ,t kcek ubh,uctk vhv vtb 'injb rc ktuna r"tw
'wtvn,t wktrah lhvukt vktw rnuk ovk vhv vtb tna 'wudu vagb wv rcs
,kcews 'rnuku 'ohbhhbgv hba hbv rcjk lhha smhfvs 'kkf icun ubht vrutfku

/ann luphvv rcs tuv hf 'vtb vhv tk wcvzv kdgw ukhtu 'vtb v,hv wvru,v
 wubhvuktw rnuk ovk vhv vrutfku 'wktrah lhvukt vktw urnt ovs 'ihhbgv er  

'unmg kg tku ohrjtk rcsnf wlhvuktw urnt ov kct 'kkfc rnutv od vhvu
huk, urehg er 'tsujk vagnc huk, ubht vrz vsucg ka tyjv rehgs 'ihhbgvu
uhkg vkcen ubhtu z"gk vuj,anv hrvs 'ckc vbuufv od vagnvk ;rymvc
'vuktc vhkg vhkce tks htuw (/c"x) ihrsvbxc t,htsfu 'uhkg chhj ubht vuktc
'uk uuj,avu utyja o,utn ukhpt t"fs 'wlhvuktw urnt v"anu 'wtuv oukf utk
ukcek unmgc vagn ,uagk vmr tku 'abugvn trh vhvu upeub uchk vhv n"n
z"gk vsucg oua oa vhv tka tmnbu 'wlhvukt vktw urhcjk rnt er 'vuktc uhkg

ta vn kg urcga er 'kkf ckv ,uhnhbpc g"g kche t"fs 'wvagbw urnjhdavk od
vhv vtbw arsnv ,buuf uvzu 'wufu wlhvukt vktw urhcjk sjt urnt ovu 'urhcj kg
kg t"f kcek o,kcec uphxuva vns 'wvagb wv rcs rat kf rnuk ubh,uctk
sjt rnuk ovk vhv vtb tnaw okut 'vtb rcs vhv urhcj kg jhdavk od unmg
ovk wv rnt 'uz vkce kg urcga iuhfu 'wufu wtvn,t wktrah lhvukt vktw urhcjk

rucg uhkt ufza ihhzv hkf usctu 'wlhkgn wlbhz iueh,w 'hsg sruv v,guw/"uz vkce 

Chacham Rabbeinu Yosef Chayim of Baghdad (Ben Ish Chai) would say: 

     “On Purim we gave a Machatzis Hashekel, and this week’s parsha begins with this mitzvah. Each person is required to

give the same size coin; the wealthy shouldn’t give more, the poor may not give less. There is a hint here to a general

attitude one must have in mitzvah performance. A wealthy man, not in money, but one who is wealthy in mitzvos, should

not increase. His ego should not increase and become inflated because compared to the greatness of Hashem he is nothing.

The poor, not in money but in mitzvos, should not decrease. He should not feel sad or rejected due to his low performance,

because that is the strategy of the yetzer hara to make us feel sad. He should do the mitzvos with joy, with a drive to excel.”
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R’ Yaakov Yisroel Kanievsky zt”l (Steipler Gaon) would say:

    “wkvtv lu,n ahnh tk iub ic gauvhw - Yehoshua bin Nun became great in Torah because he never left the

‘Ohel’ of Torah. There was no ‘bein hazmanim’ when he went off on vacation. Some bachurim think

that this is a time of hefker, but I know personally many Torah scholars who became Gedolim through

using their vacation time wisely. For two reasons: One, a person gets more siyata d’shmaya when he

learns at a time that others don’t. Two, one can learn whatever he wants and broaden his mind in Torah.”

A Wise Man would say: 

     “Change your opinions, keep to your principles; change your leaves, keep to your roots.”

dnily d`etx zekfl
milegd cra

oa ikcxn l`tx 
i"p dxeac zinley

i"p lrk`x oa dyne
z`etxe ytpd z`etx
ileg x`y jeza sebd

l`xyi
Mazel Tov to Avraham Alter Kurz on his BarMazel Tov to Avraham Alter Kurz on his BarMazel Tov to Avraham Alter Kurz on his BarMazel Tov to Avraham Alter Kurz on his Bar

Mitzvah and to the Kurz & Hecht families. May heMitzvah and to the Kurz & Hecht families. May heMitzvah and to the Kurz & Hecht families. May heMitzvah and to the Kurz & Hecht families. May he
grow in grow in grow in grow in h"yrne y"xi ,dxez and be a true source of and be a true source of and be a true source of and be a true source of

nachas to his entire family & all of Klal Yisroelnachas to his entire family & all of Klal Yisroelnachas to his entire family & all of Klal Yisroelnachas to his entire family & all of Klal Yisroel

v"g vnka ovrct wr ,c kjr tahr u,hgru k"z whcuy wr ic rykt ktuna ;xuh ovrct wr ,nab hukhgk lynp: R’ Yisroel explained. “This Queen, whose sole

objective is to prevent distress from her one and only son, is

not concerned about the anticipated, expected everyday

distresses he will encounter. However, You, Hashem, Your

mercies are apparent even in such circumstances, as Chazal

    A SERIES IN HALACHA
   LIVING A “TORAH” DAY

"okuf sdbf vru, sunk,u" - The Greatest Mitzvah of All (67)

Learning Dikduk (Hebrew Grammar). Last week we
explained some of the Dikduk rules that can change the meaning
of a word when said improperly, including "suehb" (vowelling),
and the laws of "jbu tb tua", the pronounced and silent shva. The
third rule is "khgknu grkn", and when a person should stress the
last syllable of a word or stress an earlier syllable in the word.
This is very relevant rule: In Krias Shema, there are six
examples of this, and in Birchas HaTorah, here are two.
Examples in Krias Shema. As per above, there are a number of
words in Krias Shema which, if the wrong syllable is stressed, it
can alter the meaning of a word. The word ",cvtu" in the first
parsha should be pronounced with a stress on the last syllable,

under the letter "T". The reason is because, the word ",cvt" with
a stress on the second syllable, means “you have loved,” in the
past tense. When we add a "u" to the word, it can be for one of two
reasons: To add the word, “And ...” However, it still remains in
past tense, “And you have loved,” and therefore the stress stays in
the same place. Or, the "u" can be added to change the word to
future tense, “And you shall love,” which is the true meaning of
the posuk in this case. Then, the stress shifts to the last syllable of
the word. The same is true for the following words in Shema:
",rcsu" in the first parsha, ",kftu ',pxtu" in the second parsha

 

tell us (:zy ihfrg): ‘What is the extent of yissurim? Even if a

man puts his hand into his pocket to take out three coins, and

he only takes out two coins.’ This tiny, minimal

inconvenience is considered ‘Yissurim’ which will cleanse a

sinful Jew from sins that he has transgressed.”

   `"hily cltyxid jexa x"den z`n 
qhiid cplailw jexa miig zxhr llek y`x 

and ",rntu" in the third parsha. In all these, the correct meaning is
in future tense - “And you shall speak,” “And you shall eat,” “And
you shall say” - with a stress on the last syllable. Technically, the
word ",gcau" which comes right after ",kftu", should also be the
same, however, this word is an exception to the rule. The reason is
because at the end of a sentence or phrase, it is hard to stress the last
syllable, so we push back the stress (rujt duxb) on the syllable
before. Another example in Krias Shema is in the word "h,,bu" in
the second parsha, where stressing the last syllable puts it into
future tense. In all of these, the correct stress is on the last syllable.

In Birchas HaTorah. In the word,  (l,ru, hrcs ,t)"ubhpc" , the
correct pronunciation is to stress the second syllable and not the
last one. Then, it appropriately translates as “in our mouths.”

However, if one were to put the stress on the last syllable, it
would then change the meaning to, “when we cleaned out,”
which is obviously not the correct intention. However, in “Al

HaNissim” on Chanukah, when we say, "lkfhv ,t ubhpu", there
it clearly does mean, “we cleaned out the Heichal,” and one
should place the stress on the last syllable. Also, in Birchas

HaTorah, when one say,  (rjc rat)"ubc" , he should stress the
first syllable, which means, “us,” and not the last syllable, which
means, “they built.” We will explain next week iy”H if mistakes
in these pronunciations invalidate Krias Shema or not.



     When Moshe Rabbeinu was coming down from Har Sinai, he already saw that something was not right in the Jewish
camp, but he remained silent. He did not say anything about the Golden Calf until he was 100% sure of what happened.The
Yerushalmi (v-s ,hbg,) tells us: ",usnut is ost tvh tka ifhn" - “From here we learn out that one should not jump to
conclusions.” The Pnei Moshe adds that one should not assume anything until he sees it with his own eyes and is absolutely
clear about the matter! What a great piece of advice! How many arguments and negative feelings could be avoided if we would
simply stop what we were doing and find out all the information before we make a judgment! 
     Pirkei Avos is the Masechta in which we are taught how to get along with others. It is a book filled with the great wisdom of
our Sages who provide us with hundreds of tips on how to develop our "urhcjk ost ihc". What is the very first thing they tell us
to do? "ihsc ohbu,n uuv" - “Be deliberate in judgment.” Think it through before jumping to conclusions! Often, the reason we get
angry at others is because we don’t give them a chance to explain their behavior. We automatically think negative. 
    R’ Gamliel Rabinovitch shlit’a adds that although Aharon Hakohen was held responsible for the egel, Moshe Rabbeinu did
not get angry at him. Moshe  said to himself, “This is strange! There must be a  reason! It is not like Aharon to do such a thing.”
These are the words we must get used to saying when people act in a way we don’t approve of. We must STOP and THINK.
There must be a reason. Try not to jump to conclusions. Remember that people are innocent until proven guilty! 
     Give yourself a gift and give the other person the benefit of the doubt. Want to know how? Here is a 2-point formula on how
to ACT to keep your interpersonal relationships INTACT! #1 Make sure you know each FACT. #2 Only then REACT.

 wudu ojrt rat ,t h,njru ijt rat ,t h,bju lhbpk wv oac h,treu lhbp kg hcuy kf rhcgt hbt rnthu(yh-dk)
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     After the Egel, Moshe pleaded with Hashem. “Why should Your anger flare up at those You have taken out of Mitzrayim?”
This posuk, which also begins the Torah reading on a public fast day, is Moshe’s response in defense of Klal Yisroel, to the
anger of Hashem after they worshipped avoda zara. The Medrash (shemos 43-9) describes at length the conversation between
Moshe and Hashem - how Moshe tried valiantly to defend his people from Hashem’s wrath. “Those You have taken out of
Mitzrayim,” says the Medrash, refers to Klal Yisroel who sinned. Moshe begged on their behalf and said, “Ribono Shel Olam,
didn’t You just take them out of Mitzrayim, a land filled with avoda zara and deceit? They are yet a young nation, as the posuk
says, “Now they are young and I love them.” Wait just a bit and You will see that they will yet do good deeds for you!”
        This was the thrust of Moshe’s defense of his people - although they had received the Torah a mere 40 days before, they
had quickly diverted to avoda zara. Moshe was saying that they were still young and uneducated in the ways of  the Torah.
Let them see the sweetness of the Torah and in no time they will do better. The same can be said of our present generation.
Millions of Jews whose parents and grandparents survived the Holocaust are being destroyed in a spiritual holocaust. The
influence of secular society all around has poisoned their minds and hearts to the point that a Torah way of life means nothing
to them - yet they are still young and can be influenced to return to the faith of their forefathers. All it takes is a willingness on
the part of the parents to reach out to the children to help them experience the light of the Torah and the beauty of the mitzvos.
    May we all be zoche that our children should enjoy the learning of the Torah as we daven, "/// ubhekt wv tb crgvu" and in
this zechus may our children give us much nachas always, and bring Moshiach tzidkeinu B’mhaira b’yameinu.                  
    

                                                                                                                                                                                                             

 /// ,kjnu kdgv ,t trhu vbjnv kt cre ratf hvhu(yh-ck)

 wudu ase ruvy jknn jeur vagn jer ,rye v,t ,hagu(vk-k)
    According to Chassidic tradition, when the Vilna Gaon zt”l passed away in 1797 (5558), his soul was transmigrated
into a baby boy who was born two years later, who went on to become the holy Rebbe of Kaminka, R’ Shalom  Halevi
Rosenfeld zt”l. In his youth, R’ Shalom studied Torah from some of the greatest Torah sages in Poland and at the tender
age of nine, he had already completed the whole Talmud and was known as an incredible prodigy. Many prominent rabbis
were amazed at his brilliance and his father took him to visit the Chozeh of Lublin zt”l who described the child as the
“Chacham of the generation” and even invited him to partake in “shrayim” from his plate when he was still a youngster.
     When his son, R’ Yeshiele (Yehoshua) of Kaminka zt”l did a shidduch with the Sanzer Rav zt”l, funds for the
wedding and the young couple were in short supply (it was well-known that the Sanzer Rav was a poor man), and R’
Yeshiele himself was forced to go out and collect money. He traveled to numerous cities in Poland and Galicia, and even
went as far as the Austro-Hungarian empire. In one Hungarian city, he arrived at the home of a Jewish Graf (count) who
was exceedingly wealthy. The man asked him what he was collecting for and when he found out that it was for the
wedding of the grandson of R’ Shalom of Kaminka, he became visibly excited. Instantly, he went to his desk and pulled
out 600 gulden (an enormous amount in those days) and handed it to R’ Yeshiele. Speechless for a moment, R’ Yeshiele
finally managed to ask the Graf why he gave him so much money. There must be a story behind this - and there was.
     The Graf turned to R’ Yeshiele and said, “Look around you. All that you see here is due to the greatness of your father,
R’ Shalom Rosenfeld of Kaminka.” He paused to gauge the look of shock on R’ Yeshiele’s face. “Let me explain. When
you were a small child - three years old perhaps - you became very sick. The disease progressed and the doctors had just
about given up hope for your recovery. I lived in Kaminka at the time and I was in your father’s house quite often. In fact,
I was his shamash at times in my youth. I will never forget that day, when your father heard the report. He immediately
stood up and went to the mikvah by himself. When he returned, he asked to see the potions and medications that the
doctors had prescribed for you. I showed him the medicine and he told the members of the family, to take all the potions
and pour them under the bed of the sick patient. They did not ask questions and at once, they poured out all the medicine
under your bed. Within a few short hours, a noticeable change took place and soon you made a complete recovery.”
     The Graf’s eyes glistened as he recalled the memory. “When I was a young man, I traveled to a number of cities on
business and other personal matters. In one city, I heard people talking in the street about a rich man whose daughter was
quite ill. Doctors had been trying any and all treatments available but it was to no avail. Nothing seemed to be working.
The rich man was overly distraught and had announced that if anyone can figure out how to heal his daughter, he would
give up all his worldly possessions and give it over to that person. Well, I was young and ambitious, and I recalled what I
had seen your father do when you were sick. I went to the rich man’s house and said that I think I know what to do to heal
his daughter. I asked him to show me all the medications, pills and potions that his daughter had been taking and he
quickly brought them to me. I went into the girl’s room and took all the potions and spilled them out under the bed of the
sick patient. Then, with a prayer to Heaven I quickly added the following words: wr iup vbuuf hs ;hut zht uy lht xtuu xwykt"
"tybgh ic ouka (“All that I am doing is included with the intentions of R’ Shalom ben Yenta.”).
     “Would you believe it? It didn’t take more than a few minutes and suddenly, the rich man’s daughter opened her eyes.
She asked for water and slowly but surely, her strength began to return. Day by day, I watched as she got better and after a
while, she did indeed have a complete recovery. The rich man was so thankful to me and he wanted to keep his word. He
didn’t just give me all of his possessions - he gave me his daughter in marriage! So as you can see,” said the Graf, “I must
give you all that you need for your simcha because all that I have comes from you and your holy father!”                               

 vrjh wv vnk rnthu uhekt wv hbp ,t van kjhu
 /// ohrmn .rtn ,tmuv rat lngc lpt(th-ck) 

 /// ohc,f ov vznu vzn ovhrcg hban ohc,f ,jk(uy-ck)
    Rashi writes: “The Luchos were inscribed from both sides:
the letters could be read (front and back). This was a mira-
culous phenomenon.” What was the purpose of this miracle?
    R’ Yankel Galinsky zt”l answers by way of a story. An
old crafty businessman once came to a rabbi and described a
potential business deal that could earn him a great fortune of
money. However, in order to get people interested in
investing in the deal, he had to be less than 100%
forthcoming with the details. “It’s not a lie,” he explained
with an air of self-righteousness, “it’s just not the absolute
truth. You see, it’s a small ‘drey’ here and there, but in
essence, it’s not dishonest.” In fact, he told the Rav, it’s not as
if he was forcing anyone into the deal. He expected them to
do their due diligence, and if they were still interested, he
would take their money. “I just need the Rav to sign off on
the deal, so that people will believe it is fully above-board.”
         EDITORIAL AND INSIGHTS
   ON THE MIDDAH OF .... zzzzzeeeeepppppiiiiizzzzznnnnn

CONCEPTS IN AVODAS HALEV            

FROM R’ CHAIM YOSEF KOFMAN    

    The Rav stood up and exclaimed, “Just a little ‘drey’ here
and there? Well, I’m glad you came to me with this because
you have answered a question I’ve had for quite some time.”
The surprised businessman asked him what was his question.
    “According to Chazal,” said the Rav, “Hashem does not
perform miracles for no reason. The world runs on nature, and
an open miracle is not a common occurrence. And yet, when
Hashem created the Luchos, He did so in miraculous fashion,
as Rashi tells us, ‘He inscribed them from both sides,’ so that
they may be read front and back. What was the need for this
miracle? Based on your brilliant idea, though, I think I now
understand. In the Luchos, it states: ‘Lo Signov’ - Do not
steal. If one were to ‘drey’ the letters just a bit, one might be
able to understand the meaning differently. In fact, one might
find a way to permit it! But now that Hashem caused the
letters to be read exactly the same from both sides - front and
back - no matter how you ‘drey’ it, the understanding remains
the same: You may not steal - under any circumstances!”

 FROM THE WELLSPRINGS OF   
R’ GUTTMAN - RAMAT SHLOMO  

lyn: It is told that R’ Yisroel Salanter zt”l was once
invited to an audience with the Queen of England. Seated in
the palace, the Queen described all of the effort she made to
protect her beloved and cherished only son, who was born
after thirty childless years of marriage. The Queen told him

about the honor, distinction and prestige that is given to him
and carried out on his behalf. All the palace personnel were
instructed to ensure that the prince would never feel pain,

harm or hardship in any form. In addition, she made sure to
provide anything he wanted, immediately. In this way. she
hoped to ensure that he be in a perpetual state of happiness. 

     “And how will her majesty alleviate the distress he will feel
if he puts his hand in his right pocket, hoping to take out his
handkerchief, and he discovers it was really in his left pocket?
How will you prevent that?” R’ Yisroel asked the Queen. 
     “I am trying to prevent things that are avoidable. I don’t

mean the inevitable, everyday occurrences that are bound to
happen anyway. Those don’t even bother me,” she replied.
    When R’ Yisroel left the palace, he raised his eyes

Heavenward and said: “Master of the Universe, how great is
Your compassion, and how much more remarkable and
superior are Your mercies than the mercy of human beings.”
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By Rabbi Meir Orlian

I gave my son 
some mishloach 
manos to deliver. 
After he left I 
called him and 
told him not 
to deliver one 
of them since I 

wanted to send it to someone else. My son 
pointed out that the Gemara (Gittin 14a) 
indicates that once I gave him the mishloach 
manos to deliver I may not renege on that 
gift.
Q:  Am I permitted to cancel that one?
A: The essential question is whether your son 
acquired the mishloach manos on behalf of 
the intended recipients. If one instructs an 
agent to “acquire” (zechi) a gift or repayment 
for someone, the intended recipient acquires 
that item when the agent received it, and the 
sender may not recall the gift (C.M. 125:6, 
243:1). If one instructs the agent to “deliver” 
(holeich) the gift or payment [or “give” it (tein) 
(Shach 125:2)], it depends on whether the 
sender is sending a gift, making a payment 
or returning the recipient’s object.
Regarding gifts, “deliver” is not comparable 
to “acquire.” If the sender told the agent to 
“deliver” a gift, it may be recalled (C.M. 125:5, 
243:2). When returning an object or repaying 
a loan, “deliver” is comparable to “acquire.” 
Therefore, if a lender instructs an agent to 
“deliver” his payment, he may not recall that 
payment (C.M. 125:1).
One explanation of this distinction maintains 
that when the sender is obligated to send the 
item, even when he says “deliver,” his intent 
is for the agent to acquire it for the recipient. 
Consequently, if one instructs an agent to 
deliver money to a poor person, the poor 
person acquired the gift. Since a tzedakah 
pledge obligates one by virtue of a vow 
(neder) to give that money, “deliver” means 
“acquire” (Ketzos 243:1, 125:2; Nesivos 243:1).

“What are your children dressing up as on Purim?” 
Mrs. Kahn asked her neighbor.
“Our whole family chooses a theme,” answered 

Mrs. Lieber. “My husband also dresses up. This year the family is going to be Noach’s teivah.”
“My son dressed up as a lion last year,” exclaimed Mrs. Kahn. “We bought this great 
costume. It was so realistic and amazing!”
“Do you still have it?” asked Mrs. Lieber.
“Yes,” replied Mrs. Kahn. “We keep the Purim costumes in a closet.”
“Would you mind lending it to me?” asked Mrs. Lieber. 
“With pleasure,” replied Mrs. Kahn. “We’re not using it this year.”
On Purim morning, Mrs. Lieber dressed up her son as a lion with the costume borrowed 
from Mrs. Kahn. Throughout the day, the “lion” romped around the neighborhood. By 
evening, the costume was stained and slightly torn.
After Purim, Mrs. Lieber washed the costume, but one stain and the slight tear remained.
“What should I do?” Mrs. Lieber asked her husband. 
“We’ll have to buy a new one,” said Mr. Lieber. “We’re borrowers and completely liable for 
the costume. But I suggest you first show it to Mrs. Kahn and see what she says. It’s only a 
costume, and she may not mind.”
“My son used the lion costume on Purim,” Mrs. Lieber said to Mrs. Kahn. “Unfortunately, it 
got stained and slightly torn. If you want, we’ll buy you a new one.”
Mrs. Kahn looked at the costume. “It’s only a costume,” she said. “I can sew the tear and, 
anyway, I don’t know when we’ll use it again. I’ll show my husband.”
“Whatever you think,” said Mr. Kahn. 
“However, if it got ruined through 
normal use on Purim, I’m not sure that 
Mrs. Lieber is liable! I’ll talk it over with 
Rabbi Dayan at his weekly shiur, which 
Mr. Lieber also attends.”
After the shiur, Mr. Kahn and Mr. 
Lieber approached Rabbi Dayan. “My 
wife lent Mrs. Lieber a lion costume for 
Purim, which got slightly ruined,” Mr. 
Kahn said. “Are they liable for it?”
“A person who borrows an item is not 
allowed to lend it to others,” explained 
Rabbi Dayan. “This parallels the 
halachah that one who is entrusted 
with an item is not allowed to entrust 
it to others” (C.M. 342:1).
“Nonetheless, it is expected that a 
guardian will rely on his wife and 
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gifts#9

Others explain that it is easier for the agent 
to acquire for the recipient when the item 
previously belonged or was owed to the 
recipient. In contrast, sending a gift that 
never belonged to the recipient requires 
clearer language for the agent to acquire it 
for him (Sma 125:22; Shach 25). Accordingly, 
an agent sent to “deliver” money that was 
pledged to tzedakah does not acquire it for 
him since he never possessed those funds 
(Sma ibid.; Shach 27).
According to the second rationale, since the 
recipient never possessed any rights to the 
mishloach manos, “deliver” does not mean 
“acquire.” However, according to the first 
approach, one could argue that since there 
is a Rabbinic obligation to send mishloach 
manos, “deliver” is comparable to “acquire,” 
and the sender may not recall them. On 
the other hand, one could argue that it 
should be compared to a gift since there is 
no obligation to give any specific person 
mishloach manos and thus one could recall it 
even after instructing an agent to “deliver” it 
(Chug HaAretz, Algazi 18).
The same uncertainty applies if one 
instructed an agent to “deliver” mishloach 
manos and they became lost or stolen. If it is 
considered as though the recipient received 
it already, the mitzvah was fulfilled (Eshel 
Avraham, Tinyana 695) but if not, the sender 
has not yet fulfilled the mitzvah (Erech Shai 
694). See also regarding this issue: Shaarei 
Teshuvah 695:7; Yafeh Lalev 695:19.
Regarding the original question, if your child 
is an adult there is a debate whether you 
can recall the gift (see O.C. 366:10). It seems 
that one may adopt a lenient approach. 
If your child is a minor you may certainly 
recall the mishloach manos since a minor 
cannot acquire property on behalf of others. 
(Regarding mechusar emanah, see Minchas 
Pitim 204:8; 243:2; Pri Yitzchak 51.)

money matters

mature children,” continued Rabbi Dayan. “Similarly, it seems permissible to allow them 
to use a borrowed item. However, a guardian may not rely on his young, minor children. 
Similarly, a borrower cannot allow them use of the borrowed item; doing so would 
constitute negligence on his part” (C.M. 291:21).
“What about a child’s costume?” asked Mr. Lieber.
“In our case, a costume intended for children was clearly borrowed for them,” replied 
Rabbi Dayan. “As such, it is logical that usage by children, and any ensuing typical 
damage, is par for the course, and included in normal wear and tear. The parent cannot 
be expected to constantly supervise and protect the borrowed item from any blemish 
typical for children of that age.
“Even a borrower is not liable for meisah machmas melachah, when the item died, broke 
or was damaged through normal use, and certainly not for normal wear and tear of the 
item,” added Rabbi Dayan. “Therefore Mrs. Lieber is exempt regarding stains or small 
tears that are customary when children wear such a costume. 
“However, a parent would still be liable for excessive damage not typical for such an age, 
since that could not be called damage due to normal usage” (C.M. 340:1; Pischei Choshen, 
Pikadon 9:9[24]).
Clarification: In light of responses received regarding the article: “Deny It!” I would like 
to reiterate that, as stated in the article, lying in beis din is unequivocally prohibited! Even 
the opinions that expressed some element of leniency in certain situations did not allow 
this!
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Maamad Sheloshtan
(Based on writings of Harav Chaim Kohn, shlita)
Q:  I lent a sefer to a classmate. At a class get-together, I told him that when he 
finished using it he should return it to a friend who was standing there, as a gift. I 
later changed my mind. Can I insist that he return it to me?
A: Although a gift requires a kinyan to be binding, the Sages instituted that a gift of assets held 
by a third party is binding through maamad sheloshtan. This means that the three involved 
parties — the giver, the recipient, and the third party holding the asset — are present 
together. When the giver instructs the holder to give the asset to the recipient in the latter’s 
presence, he immediately acquires it. Thus, the gift is binding (C.M. 126:1).
According to the Shulchan Aruch and most authorities, maamad sheloshtan is valid 
even when the holder dissents. The Shach, however, maintains that consent, or at 
least silent acquiescence, of the third party is required, but if the holder refused the 
order, the recipient does not acquire the asset (C.M. 126:5, 7; Shach 126:26, 28; Aruch 
Hashulchan 126:2; Pischei Choshen, Halvaah 11:5)
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which halachically may be sold, and selling 
a non-existent loan (davar shelo ba la’olam), 
which is halachically ineffective, since a kinyan 
takes effect only on something that exists (see 
Bris Yehudah 15:[21]). There is a disagreement 
whether a kinyan situmta is effective on 
something that does not yet exist. According 
to some authorities, non-existent debts 
may not be sold even with a kinyan situmta. 
Therefore, the money that is transferred is 
categorized as a loan and thus subject to 
the prohibition of ribbis. Others assert that a 
kinyan situmta is effective on something that 
does not yet exist (see Toras HaKinyanim 12:6). 
However, practically speaking, one must 
draft a heter iska for MCAs, as we will explain. 
Halachah stresses that if Reuven guarantees 
Shimon that he will collect $1,000 even if the 
actual debtor defaults, the “sale” of the debt 
violates the prohibition of ribbis. The reason 
is that if Reuven guarantees the loan, the 
transaction is not halachically a sale, it is a 
loan. To be categorized as a sale Shimon must 
be willing to forgo any claims against Reuven 
if the debtor cannot or will not repay the 
money he owes. Once it is considered a sale 
the prohibition of ribbis does not apply (Y.D. 
173:4).
In most Merchant Cash Advance agreements, 
the merchant (borrower) is obligated to repay 
the investor a specified amount and thus the 
transaction is subject to the prohibition of 
ribbis. This is especially true when rather than 
selling specific debts (e.g., the first $50,000 of 
sales), the merchant sells $50,000 of collected 
sales, regardless of when that amount is 
collected. Since the buyer (investor) does 
not bear any risk of a default from a specific 
debt, the transaction is a loan. Additionally, 
the above parameters are limited to the sale 
of debts, but since the merchant purchases 
collected monies, it is certainly categorized as 
a loan and subject to the prohibition of ribbis. 

money matters

“What about after notification?” asked Shraga.
“The seller is expected to collect the defective merchandise, like other entrusted 
items, i.e., the owner, who is responsible to collect them,” replied Rabbi Dayan. 
“Therefore, after notification, the buyer is considered only a shomer chinam, and is 
no longer liable for theft. However, Aruch Hashulchan writes that the buyer remains 
liable for theft even after notifying until the seller has time to collect it” (Sma 232:51-
52; Aruch Hashulchan 232:35).
“Does it make a difference whether the item was intended for export?” asked Ari.
“The Rambam and Shulchan Aruch write that if the seller knew that the merchandise 
was intended for export, he is responsible to retrieve it from there or sell it there,” 
replied Rabbi Dayan. “However, if the buyer was not expected to take it elsewhere, 
he is responsible to return it to the city of sale. He has to undo what he did when he 
distanced the item from the city and remains liable until then” (Sma 232:53; Nesivos 
232:10; Pischei Choshen, Onaah 13:13,25).
“What about our case?” asked Shraga.
“Since it was expected that you might take the shirts overseas, you are no longer 
liable for theft after notifying the store,” answered Rabbi Dayan. “Of course, this 
assumes that the store believes you that the shirt was defective and missing. I should 
further note that if the store has a standard return policy for defective items, that 
policy is binding, since the initial transaction was made with this understanding.”
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Secular Wills
(Based on writings of Harav Chaim Kohn, shlita)

Q: Are secular wills valid in Halachah? May the non-halachic beneficiaries accept their share?
A: Secular wills usually are not halachically valid, since they usually bequeath the assets after 
death to non-halachic inheritors (Sma 253:72).
Nonetheless, if the halachic inheritors did not contest the will and the estate was 
divided accordingly, many maintain that the beneficiaries of the will may keep what 
was distributed to them. Furthermore, some maintain that the inheritors are required 
to follow the will based on mitzvah l’kayem divrei hames, even though the assets were 
not entrusted, and the beneficiaries can keep what was distributed to them even if the 
halachic inheritors contested the will (Binyan Tzion 2:24; Achiezer 3:34; Igros Moshe, E.H. 
1:104).
To avoid disputes between inheritors, a person should prepare a will that is valid both legally 
and halachically. There are various halachic options that can be discussed. Since they relate to 
civil law as well, a person should consult an expert who deals with wills to draft an appropriate 
will (Pischei Choshen, Yerushah 4:28-35).
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Now You Know 
When Moshe was defending the 
Jewish People after the sin of the 

golden calf, he beseeched HaShem to 
forgive then. 

Then, he gave G-d an ultimatum – 
either forgive them of erase me from 
the book You’ve written. 

Though HaShem DID forgive us, 

Moshe was “erased” from Parshas 
Tetzaveh, and Chazal remind us that 
a righteous person’s words, even if 
conditional, will come true. 

Why Tetzaveh? Some say that if we 

read this week’s Parsha when Moshe 
made the remark, and then read 
through a whole year of the Torah 
and came back to this spot to see 

that it hadn’t happened, it would 
seem that his words didn’t come true. 

Therefore, the last parsha before this 
statement doesn’t have Moshe’s 

name mentioned. However, we also 
see the beneficence of HaShem.  

Though Moshe’s NAME was “erased,” 
HE was not. In Parshas Tetzaveh 
Moshe is referred to repeatedly in the 

more-familiar second person, “You 
should command,” and “You shall 
bring to yourself.” 

Though the tzaddik’s words had to 
come true, HaShem did it in a way 

that showed His love for Moshe even 
more – by speaking directly to him 
making his name unnecessary. 

Thought of the week: 

I would not want to worship 
a G-d whose ways I could 
understand completely. 

 (A:BL TWMw) „.WL HYH HM WNEDY AL OYRCM JRAM WNLEH RwA wYAH HwM HZ YK...‰ 
“The nation saw that Moshe delayed coming down the mountain and they gathered upon 

Aharon saying, “Arise, make us a god, for this man Moshe, who took us from the 
land of Egypt – we don’t know what happened to him.” (Shemos 32:1) 

One of the darkest episodes in the history of the Jewish People takes place in Parshas Ki 
Sisa. Just 40 days after the greatest Divine Revelation known to Mankind, the Jews 
worshiped a golden idol in the form of a calf. How did this happen? How could a people, or 
even a portion of a people, fall so far, so fast? 

The answer lies in this verse. The men who approached Aharon and urged him to form a 
“leader” for them did so because of a very strong human tendency. When we don’t know 
why something is happening, or we don’t have a clear understanding of what will happen, 
we fall apart. Moshe had been the backbone of the Jewish People, guiding them from 
Egypt to Sinai en route to the Promised Land. 

“We don’t know what happened to him.” Worse, they didn’t know what would become of 
them; or who would lead them. They opted to rush into action by taking matters into their 
own hands instead of trusting in HaShem and thereby brought calamity to the world. 

What is it about the need for omniscience that does this to people? When Amalek attacked 
the Jews, the Torah says, “they happened upon you on the way.” Chazal say that Amalek 
tried to convince the Jews that things occur by chance, that the world is chaotic, and 
anything can happen. They knew it was a way to bring us down. 

The Gemara (Chulin 139b) asks, “Where do we find Haman in the Torah?” In Beraishis when 
HaShem asked Adam, “Hamin Ha’aitz – from the tree I commanded you not to eat did you 
eat?” The word ‘Hamin’ has the same letters as Haman. But what is the connection? 

The tree that seemed so tempting was the tree of knowledge. Adam and Chava wanted to 
know everything and see things as G-d did. That human desire has never left us and 
Amalek played on it. If we don’t know about something, we begin to question G-d because 
we can’t imagine He has a plan. Enter Esther. 

Where do we find Esther in the Torah? “V’anochi Hastir Astir es Panai – I will surely hide 
My face” (Devarim 31:18). When G-d’s “face” is hidden, it means we can’t understand what’s 
happening. He’s doing things that defy explanation to our limited psyches. The antidote to 
Amalek, original sin, and the need to fully know what’s going on, is to be like Esther and to 
leave things in HaShem’s hands. 

Mordechai told Esther, “Who knows if this is why you became queen?” He was pointing out 
that even though it seemed obvious, as humans we never know exactly what HaShem has 
in mind or in store for us. They could be wrong, and they were OK with that. 

On Purim, we are to imbibe wine until we don’t “know” the difference between Baruch 
Mordechai and Arur Haman. We show that we’re willing to put ourselves into a state where 
we don’t know the true nature of things. We dress up and make jokes to declare that we’re 
going along for whatever ride G-d is taking us on. This faith counters the power of Haman 
and his ilk and will lead us to a renewed connection with our Heavenly King. 

When R’ Chaim of Sanz had his fourth son, he asked his rebbi, R’ Naftali of Ropshitz, what he 
should name him. “Aharon,” said R’ Naftali. “for Aharon HaKohain.” 

When R’ Chaim told his father-in-law, R’ Baruch Frankel-Teumim, he responded by asking, “Do 
we come from converts so you had no one to name after?” The mystery was solved many years 
later when R’ Aharon passed away on Rosh Chodesh Av – the Yahrtzeit of Aharon HaKohain. 
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Esther Toby.  
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Moshe Rabbeinu was the single 
greatest human being who ever 
lived. The Rambam tells us that 

of all the navi’im, he alone was able to speak 
to HASHEM directly. Normally, a prophet 
must go into an altered state of conscious-
ness to experience HASHEM. Otherwise 
the experience would cause sensory over-
load, and he would die. Moshe was able to 
speak to HASHEM in a totally clear, con-
scious state of mind. At any time, he could 
approach HASHEM and speak, experienc-
ing HASHEM as I do a neighbor or friend. 
Moshe was also granted access to the entire 
Torah, in all its depths and its secrets.  
Right after the sin of the Golden Calf, 
HASHEM told Moshe, “Go down.” Rashi 
explains this didn’t simply mean, “Go down 
to see what the nation is up to. Rather, “Go 
down”, from your greatness. You have lost 
access to the upper worlds. The ability to 
enter the Bais Din of Heaven has been taken 
from you. I only gave you that access be-
cause of the Klal Yisroel. They are no longer 
worthy, so you must go down.” 
This Rashi becomes difficult to understand 
when we take into account that Moshe 
was on a fantastic level because of his ac-
tions and ways. He spent his life dedicated 
to serving HASHEM. Clearly, this access to 
the upper worlds and his ability to perceive 
and understand Torah were things that he 
had earned because of his hard work. So 
why should they be taken from him? 
The answer to this can be better understood 
by focusing on the relationship we have to 
one another. 

³  TWO SYSTEMS IN THE 
WORLD TO COME

The Chovos Ha’Levovos explains that there 
are two systems of measurement in the 
World to Come, the internal and the ex-
ternal. The internal system is based on my 
personal growth: improving my character 
traits, increasing my awareness of HASH-
EM, learning Torah… The external system 
is based on merits outside of myself: how 
much I affected others and the influence 
that I had on people. These are accomplish-
ments that don’t directly change my state of 
spirituality, but because I was the cause of 
them, they are credited to me. 
As an example, the Chovos Ha’Levovos describes 
two individuals. The first has sterling character 
traits, is steeped in Torah knowledge, and is so 

great that he can be compared to the angels 
above. The second individual is but a plain 
person. He’s nowhere near as developed in 
his service to HASHEM as the first man. Yet 
when they both come to the World to Come, 
the second individual will tower over the first. 
Why? Because the first person brings with him 
his own merit while the second toiled to im-
prove others. Therefore, he has his own merit 
plus the merits of all of those whom he helped. 

A moshol to this would be looking at how peo-
ple become wealthy. In 2001, Microsoft Cor-
poration reported 40 billion dollars in excess 
cash. That means money that was not needed 
for operating expenses, research and develop-
ment, or marketing — extra money. Bill Gates, 
as the largest single shareholder of the compa-
ny, had become one of the richest men in the 
world with billions of dollars in discretionary 
income. It would take a successful lawyer, doc-
tor, or account 10,000 years of hard work to 
earn that kind of wealth. The question is, how 
does a person acquire so much money? 
The answer is he cannot. No single man can 
ever earn that type of prosperity. The secret 
to building wealth is to have other people 
on your payroll. A successful dentist can 
drill, fill and bill, but he is only one man do-

ing a job. Bill Gates had 20,000 workers in 
his employ. In a good market, with a good 
product and a team of thousands churning 
it out, your profits will be multiplied expo-
nentially, and you can realize that which no 
single individual can even dream of.  
This is how the Chovos Ha’Levavos explains 
these two individuals. The first person may 
have been great, but he was working for him-
self. He was a one-man operation. While he 
may have attained prominence, it was lim-
ited. The second man had many people in his 
employ. Because of him, many people grew 
closer to HASHEM. And since their growth 
came about because of him, he is credited 
with it, so he is fantastically rich in merit. 

³  MOSHE WAS WORKING 
FOR THE KLAL

The answer to this Rashi seems to be that 
when it comes to aiding others in their 
spiritual  growth, not only does HASHEM 
reward someone with the external merit 
of what others accomplished, He gives the 
person all the tools he needs to accomplish 
his mission. Moshe was the representative of 
the multitude and was therefore allowed ac-
cess to the highest level of Torah knowledge 
and understanding — not in his own merit, 
but in the merit of the entire nation. 
As important as Moshe Rabbeinu was, he 
was a man, and man isn’t allowed access to 
the upper worlds. When the Jewish nation 
was deserving, Moshe represented them and 
therefore was allowed to enter the Heavens. 
He was the conduit for bringing Torah to 
the multitudes. Once the Jews fell from 
that level, they were no longer worthy, so 
he as their shaliach was no longer permit-
ted in Shamayim. It wasn’t as a punishment 
to him, but a reality. He no longer had the 
merit of that great nation catapulting him 
to those heights. 
We see a powerful concept from this Rashi.  
When you help other people grow, not only 
do you receive reward for everything that 
they accomplish, you receive S’yata D’Shmaya 
to do things that you might not have been 
able to otherwise. Whether as a rebbe teach-
ing a difficult Gemarah, a worker for the klal 
taking on a bold project, or a parent trying to 
create a wholesome environment for his or 
her family, the merit of the 
entire group works in your 
favor, and you will be able 
to do things that would 
otherwise be unthinkable.

The Merit 
of Others
g

“And HASHEM spoke to Moshe 
saying, “Go down, for your nation 

that you have brought up from 
Egypt, has sinned”

Shemos 32:7
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IMPORTANCE OF ....  
The Gemara (Kidushin 30a) states that one must divide one's days 
in 3 parts - one third for Mikra, one third for Mishna and one third 
for Talmud. The Shiltei HaGiborim defines Talmud as the 
analysis of Mishna and its details, adding that even if one studied 
Mikra and Mishna, but did not attend a Talmid Chochom to 
[observe and] learn Talmud from him, such a person is deemed an 
Am HaAretz who will destroy the world with his rulings. If one 
only studied Mishna but not Mikra, he is a Boor (coarse); if he 
studied neither, he is deemed a beast. The Midrash (Ki Sisa 41:5) 
derives from rcsk u,kff van kt i,hu, that a Talmid Chochom is to 
be compared with a Kallah (bride), and just as a Kallah is 
adorned with 24 ornaments, so too is a Talmid Chochom 
obligated to be fluent in the 24 sacred writings (of Tanach).  A 
certain Talmid Chochom was an accomplished Lamdan and an 
acknowledged authority on Shulchan Aruch, but in his youth, he 
had not studied Mikra properly. As a result, he constantly made 
mistakes in reading Tanach, both grammatically as well as in the 
Trup (tune), to the point where someone called him a Boor. The 
Torah LiShmah (254) was asked if this constituted disgracing a 
Talmid Chochom, to which he replied that one who makes so 
many reading mistakes is obviously very far from fluent in the 24 
Kisvei Kodesh and in fact, bears a likeness to one who has never 
studied Mikra. Such a person (as mentioned above) may rightfully 
be called a Boor. The analogy between a Kallah and Talmid 
Chochom is given further Halachic energy from a Psak written by 
the Chasam Sofer (Likutim B'Kovetz Teshuvos 11) regarding a 
request made to the Gabbai of a Hachnosas Kallah fund to 
allocate money for the support of a Talmid Chochom. The 
Chasam Sofer ruled that a Talmid Chochom has "the Din of a 
Kallah" and may be supported from such funds, based on u,kff.  

QUESTION OF THE WEEK:  
Since Matanos LaEvyonim is a form of Tzedakah, should it not be 
given vgbmc (privately) so as not to embarrass the recipient ?    

ANSWER TO LAST WEEK:  
(Why do we not fast 3 days before Purim, as the Jews did in the Megilah ?)  
Many Meforshim explain that Taanis Esther is to commemorate 
the Jews fasting before defending themselves against attack on 
Adar 13. But even according to those who say it is to 
commemorate the fast in the Megilah, the Levush (686:3) opines 
that a 3-day fast would be too difficult for the Tzibur, especially if 
it is ouhu vkhk, like in the Megilah.      

DIN'S CORNER:  
If one is davening Shemona Esrei on Chanukah or Purim, and he 
reaches ohxb kg just when the Shliach Tzibur begins Chazoras 
HaShatz, he may not skip ohxb kg in order to complete his 
Shemona Esrei in time to say Kedushah with the Tzibur, even 
though not saying ohxb kg is not cfgn. Similarly one may not skip 
tchu vkgh during Maariv on Rosh Chodesh in order to be able to 
say tcr ‘hna tvh, even though not saying tchu vkgh is not cfgn.  

DID YOU KNOW THAT ....   
The Mishna (Succah 45a) describes the activities of Hoshana 
Rabba, adding that the custom was to grab the Lulavim away 
from the children, and eat their Esrogim. Rashi explains that this 
was not Gezel nor inappropriate because it was the custom to 
celebrate the Simcha of Yom Tov this way. Tosafos adds that from 
here we may derive that young men who injure each other while 
wildly celebrating before a Chasan are also Potur from any 
liability, since this is the customary conduct of Simcha. Similarly, 
the Gemara (Bava Kamma 32a) establishes that one who injures 
or damages while running is liable, unless it is Erev Shabbos 
during twilight, since at that time his running is justified. The 
Shulchan Aruch and Rema rule accordingly, with the Rema (j”ut 
695:2) adding that one is also not liable for damage perpetrated as 
part of the Purim celebration. However, the Rambam (Nizkei 
Mamon 14:13) holds liable a storekeeper whose Chanukah 
candles kindled a passing bale of flax, because he should have sat 
and watched to make sure that this didn’t happen. Why is there no 
obligation to be careful Erev Shabbos, Purim or for Simchas 
Chasan as well ? The Shoshanim L’Dovid suggests that there is a 
fundamental difference between one who fulfills a mitzvah and 
one who is engaged in a mitzvah. Those who damage on Erev 
Shabbos, Purim and for Simchas Chasan are doing so while 
engaged in a mitzvah, where Chazal did not impose the 
extraordinary care required to guard against damage at such a 
moment. However, once the Chanukah candles were lit, the 
storekeeper transforms from an vumnc exug to a vumn ohhen. His 
mitzvah is active, but he is no longer actually engaged in the 
mitzvah. He is therefore held to a greater standard of care. 
Interestingly, the Rema states: ruyp … ohrnut ahu regarding Purim 
damages, indicating some dispute over this exemption. The point 
in question may be the fact that the mitzvah on Purim is to drink, 
and only damage that is inflicted while drinking is forgiven. If he 
should inflict more damage later when drunk, he may be fulfilling 
gsh tks sg, but he might not qualify as “engaged” in the mitzvah.  
A Lesson Can Be Learned From:  
A Chasid once came to R’ Mordechai of Slonim on Purim day and said 
that he had prepared and brought with him Mishloach Manos for the 
Rebbe. “And where is the Mishloach Manos ?” the Rebbe asked. The 
man replied that on the way, he had slipped on a patch of ice, spilling 
out the Mishloach Manos from its container, and rendering all the 
contents inedible. “So what do you want ?” the Rebbe asked. “I want 
tjry rfa (reward for the effort)” the man replied. The Rebbe thought 
for a moment and agreed that the man was deserving of reward for his 
failed efforts. R’ Mordechai then added that the same thing could apply 
to a person, who comes before Hashem’s Heavenly throne after slipping 
and falling in this difficult world for 120 years, and when he is asked, 
“What have you brought me ? Where is your Torah study and your 
mitzvos ?” he will reply that although he may not have any Schar due to 
him for Torah and mitzvos, he is still deserving of tjry rfa for having 
made the effort. And such an argument may very well be successful !    
P.S. Sholosh Seudos is sponsored by the Miller and Tyberg families. 
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ויאמר ד' אל משה גם את הדבר “ 33:17

הזה אשר דברת אעשה, כי מצאת חן בעיני 

 ”ואדעך בשם

“Hashem said to Moshe, ‘Even this thing of 

which you spoke I shall do, for you have found 

favor in My eyes, and I have known you by 

name’.”  Rashi explains that when Hashem 

said, “גם את הדבר הזה” – Hashem was going to 

fulfill Moshe Rabbeinu’s request not to rest 

His Shechina upon the other nations of the 

world. The words of Bilam, a known prophet 

who was not Jewish, did not come about 

through the resting of the Shechina upon him, 

rather when he was in a state described as, 

“fallen with eyes revealed,” as it says in Iyov 

 Meaning that Hakodosh  ”.ואלי דבר יגנב“ 4:12

Boruch Hu did not in fact rest His Shechina 

upon Bilam or anyone else from other nations 

of the world, rather it is as if they hear the 

word of Hashem through a messenger. 

(Sanhedrin 89b – explains the Posuk in Iyov 

referring to overhearing that which is said in 

Shomayim, rather than being addressed 

directly – which is equivalent to hearing it 

from a messenger).  The reason for Hakodosh 

Boruch Hu to accede to Moshe’s request is 

because he found favor in the eyes of Hashem, 

and Hashem knows him by name.  How did 

Moshe find favor in Hakodosh Boruch Hu’s 

eyes, and what does it mean when Hakodosh 

Boruch Hu said, “And I have known you by 

name?” The following Divrei Torah will 

expound on this topic, and support the P’shat 

offered in the closing paragraph. 

שמשון רפאל הירש' ר  כי מצאת חן “ 33:17 – 

 ,Hakodosh Boruch Hu says to Moshe – ”בעיני

“Even since I chose you, you have proven that 

you are worthy of having been chosen and of 

finding increasing favor in My eyes.” 

 – ”כי מצאת חן בעיני“ – 1983 – ספר חסידים 

Hakodosh Boruch Hu tells Moshe that he has 

found favor in Hakodosh Boruch Hu’s eyes 

when he Davened to Hakodosh Boruch Hu 

regarding how to identify the different Middos 

of Hakodosh Boruch Hu.  “ואדעך בשם” – with 

every Midah that I act with when dealing with 

Klal Yisroel, I will hide from Moshe. It would 

be good for Moshe to understand the Sod of all 

the Middos of Hakodosh Boruch Hu so that he 

should know how to achieve חנון, and how to 

bring forth the Midah of Rachamim of 

Hakodosh Boruch Hu.   

יוסף בכור שור' ר   ”גם את הדבר הזה“ 33:17 – 

– Hakodosh Boruch Hu told Moshe that not 

only would He fulfill his request of going with 

Klal Yisroel through the Midbar, but He 

would also let Moshe know His Middos, for 

then Moshe could be calm and convinced that 

Hakodosh Boruch Hu had in fact forgiven Klal 

Yisroel for the Chet Ha’eigel, and would not 

destroy them due to His anger.  When Moshe 

heard this, he realized that it was an עת רצון, 

an auspicious time for his requests to be 

fulfilled, he asked Hakodosh Boruch Hu, 

 – ”Show me Your glory“ – ”הראני נא את כבודך“

Moshe wanted to see and hear it.   

ם"רשב   – ”גם את הדבר הזה“ 33:17 – 

Moshe was requesting of Hakodosh Boruch 

Hu that in addition to Him escorting Klal 

Yisroel, Moshe himself should be 

distinguished amongst Klal Yisroel – that all 

should recognize him through the Nevuah 

that he received, different than everyone else.  

Hakodosh Boruch Hu fulfilled Moshe’s 

requests with Moshe’s face becoming radiant, 

as it says 34:30 “ וירא אהרן וכל בני ישראל את משה

וייראו מגשת אליו, והנה קרן עור פניו ” – “Aharon and 

all of B’nei Yisroel saw Moshe, and behold, the 

skin of his face had become radiant; and they 

feared to approach him.”  (We know that 

Moshe was the greatest עניו of them all – he 

was exceedingly humble.  Perhaps Moshe 

wanted to be distinguished amongst Klal 

Yisroel so that he could lead them properly.  

Klal Yisroel needed to have great respect for 

Moshe Rabbeinu, so that they should trust in 

what he told them was the desire of Hakodosh 

Boruch Hu.  In this way, they would follow the 
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ways of Hashem at all times, and not Chas 

V’sholom fall to sin again, as they did by the 

Chet Ha’eigel). 

 – ”גם את הדבר הזה“ 33:17 - אברבנאל 

Aside from Moshe wanting to know the ways 

of Hashem, he wanted that Klal Yisroel 

should not leave Har Sinai until Hakodosh 

Boruch Hu’s anger was completely abated 

from the Chet Ha’eigel.   

“ 33:17 - רבינו סעדיה גאון  הדבר הזה גם את ” 

– Moshe had four requests which Hakodosh 

Boruch Hu fulfilled: That Klal Yisroel should 

be distinguished from all other nations of the 

world, that Hakodosh Boruch Hu should 

travel with them, that Moshe should find 

favor in Hashem’s eyes, that Moshe himself 

should be known by his name  - he should be 

distinguished from amongst Klal Yisroel.  

Although Hakodosh Boruch Hu wanted good 

for His nation, He did not want to forgive 

them one time for their great sin of the Eigel, 

for He feared that if the forgiveness seemed to 

come too easily, Klal Yisroel would sooner sin 

again.  Klal Yisroel needed to see that it is not 

easy to achieve an atonement, and it is a 

process to do so, and therefore they must 

remain far away from sin. First, Hakodosh 

Boruch Hu agreed not to destroy Klal Yisroel, 

then He agreed to send a Malach before them, 

then He agreed that He Himself would be 

among them.   

ח"ברכת הרי   – 33:17 “ אל משה גם ' ויאמר ד

כי מצאת חן בעיני , את הדבר הזה אשר דברת אעשה

 It says in Vayikra Rabbah 1:3 – ”ואדעך בשם

that Moshe Rabbeinu had ten names: זכר, ירד ,

, שמעיה, טוביה, אבי זנוח, אבי סוכו, אבי גדור, יקותיאל

משה, לוי, נתנאל .  Moshe’s ten names consist of 

55 letters, and that is why when it was time 

for Moshe to die, the Posuk in Devorim 31:14 

says, “ למותהן קרבו ימיך  ” – “Behold, your days 

are drawing near to die” – the word “הן” was 

used for it has a Gematria 55, which alludes 

to the number of letters in Moshe’s names, as 

the lifeline of a person is dependent upon the 

letters of a person’s name.  The Arvei Nachal 

explains on the Posuk in Bereishis 2:19 “ נפש

 Each living being, that was his“ – ”חיה הוא שמו

name” – the name of the person is the lifeline 

of the person.  Shemos 2:10 “ ותקרה שמו משה כי

 And she (Bisyah) called his“ – ”מן המים משיתיהו

name Moshe, for she drew him out of the 

water.”  The Da’as Zekeinim asks why the 

Posuk says, “מן המים” – instead of “ממים” – 

which both mean, “from the water?”  The 

Torah added the letters “הן” to “ממים” and 

made it, “מן המים” as a Remez to the letters of 

Moshe’s names, 55 letters, which was the 

Zechus that he remained alive at that time.  

While Moshe did have ten names, his main 

name was משה, and not only that, but the 

name משה was doubled, as it says in Shemos 

3:4 “ ויאמר הנני, ויאמר משה משה ” – When Hashem 

called to Moshe, He called to him, “ משה, משה .”  

If we add this double name of משה to the other 

55 letters of his ten names, we have a total of 

58 letters, which is the Gematria of חן, favor.  

The Posuk says here, “כי מצאת חן בעיני” which is 

a Remez to the “חן” letters in Moshe’s names 

with which he was Zoche to favor in Hakodosh 

Boruch Hu’s eyes.  If one will ask, but Moshe’s 

names are only a total of 55 letters and not 58 

letters, “ואדעך בשם” – “ שם' ב ” – I know you with 

2 names, משה twice.  Hakodosh Boruch Hu 

was saying, I doubled your main name, and 

called you, משה, משה  – thereby completing the 

   .letters in your names חן

י שטייף"מהר  הודיעני נא את דרכך “ 33:13 – 

 ,Moshe says to Hakodosh Boruch Hu – ”ואדעך

“Make Your ways known to me, so that I 

should know you.”  Moshe was requesting to 

know the ways of Hakodosh Boruch Hu - how 

He runs the world, and with which Middos.  

Devorim 13:5 “ אלקיכם תלכו' אחרי ד ” – One is 

supposed to follow the ways of Hashem.  

Moshe was asking to know the ways of 

Hashem, for in order to follow them like one 

should, he must know them.  Hakodosh 

Boruch Hu responded to Moshe, “ אני אעביר כל
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 ,I will teach you how to do good – ”טובי על פניך

“ לפניך' וקראתי בשם ד ” – and I will teach you the 

ways of the Midas Harachamim.  When you 

will go in My ways, it will be good, for it will 

bring forth to the world their knowing Me, 

and My glory.  

ויאמר אני אעביר כל טובי “ 33:19– בן איש חי 

 And He said, ‘I shall make all My“ – ”על פניך

goodness pass before you.” It is known that 

the letters of names are the צינורות השפע, 

pipelines of Shefa.  The Brocha comes from 

the “מילוי” of the names, as the Arvei Nachal 

explains that Klal Yisroel are known by two 

names, יעקב and ישראל, as the Posuk says in 

Shemos 19:3 “ ותגיד לבני , כה תאמר לבית יעקב

 יעקב Yaakov and Yisroel.  The name – ”ישראל

spelled out ( ת"בי, ף"קו, ן"עי, ד"יו ) has a total of 

twelve letters- 12 conduits for Shefa, and the 

name ישראל spelled out ( , ף"אל, ש"רי, ן"שי, ד"יו

ד"למ )  has a total of fifteen letters – 15 

conduits for Shefa.  Moshe Rabbeinu was the 

leader and head of Klal Yisroel, and all of the 

Shefa that Hakodosh Boruch Hu sent down to 

Klal Yisroel all went to Moshe, and then 

Moshe would distribute it.  “אעביר כל טובי” – 

“ all of My goodness, Shefa,  is – ”טובי“ י"ב –ו "ט ” 

– which is the 15 letters of the name of 

Yisroel, and the 12 letters of the name of 

Yaakov, is distributed, “על פניך” – pass through 

you – Moshe, for it is through Moshe that Klal 

Yisroel received all of its Shefa.  

 Haftorah Parshas Ki Sisa – אדרת אליהו 

– Melachim 1:18:31 “ ויקח אליהו שתים עשרה

אליו ' אשר היה דבר ד, כמספר שבטי בני יעקב, אבנים

ישראל יהיה שמך: לאמר ” – The Haftorah speaks 

about the times of King Achav and his wicked 

wife Izevel, who ruled the Northern Kingdom 

of Klal Yisroel, which consisted of the ten 

Shevatim, who broke off from the Davidic 

dynasty.  In a long line of wicked kings, Achav 

was one of the worst, and his queen, Izevel 

was exceedingly wicked.  She worshipped 

Avodah Zarah and sought to kill out every 

Navi of Yisroel.  She filled her household with 

false prophets and Avodah Zarah.  Achav 

implanted Avodah Zarah throughout his 

kingdom. Eliyahu Hanavi was his arch enemy, 

and was extremely courageous in his carrying 

the word of Hashem to the people, despite the 

threats of death to his life.  There was a great 

confrontation between Achav and Eliyahu at 

Har Hakarmel, where Eliyahu challenged all 

of Izevel’s charlatans to a test that would 

prove conclusively Who was G-d and what was 

a fraud.  It was Eliyahu against the 450 men 

of Izevel.   They were to take one bull and 

place it on the Mizbe’ach to be brought as an 

offering, and Eliyahu was to do the same.  

However, there was to be no fire, instead, they 

were to call out to their G-d to bring a fire 

down from Heaven.  The 450 men went first, 

and they called out repeatedly to their g-d, 

they cut themselves and had blood spurting 

from themselves as was their custom, all to no 

avail – no fire came.  Then it was Eliyahu’s 

turn. The Posuk tells us - “Eliyahu took 

twelve stones, corresponding to the number of 

Shevatim of the children of Yaakov, to whom 

the word of Hashem came, saying: Your name 

shall be Yisroel.”  Why does Eliyahu state at 

this time the name of Yaakov, and then the 

name becoming Yisroel?  The name, “יעקב”, 

although it is written here Chaseir, without a 

'ו , in its full form it does have the ו'  and is 

written as, יעקוב.  The Meforshim explain that 

in the future, his name will be spelled with 

the ו' , for he will take it from עשו, leaving עשו 

without the ו'  and he then becomes עש – as the 

Posuk in Yeshaya 50:9 says, “עש יאכלם” – “a 

moth will devour them” – meaning that they 

will be destroyed. יעקוב and ישראל are a total of 

ten letters, which are K’neged the ten Sefiros 

of the world, the ten Ma’amoros with which 

the world was created, and the ten Dibros 

which Klal Yisroel accepted on Har Sinai.  

These two names together with the Kolel, the 

whole names, totals twelve.  Therefore, 



L'zecher Nishmas R’ Yehuda Ben R’ Chaim,  R’ Nissan Ben R’ Shmuel, Mala Frimet Bas R’ Yeshaya Menachem / Zechus for a Shidduch for Freidel Shaindel Bas Mindel Miriam                                       ד"בס  

For questions, comments, to purchase the Sefer “Parshah Pshetl”, or to receive a free weekly Dvar Torah on the Parsha- Please email: ParshaPshetel@gmail.com  Thank you, Y. Schechter 

Eliyahu explained why he took specifically 

twelve stones, K’neged the twelve Shevatim as 

well as the two names of Yaakov and Yisroel.  

This was the Zechus with which Eliyahu 

sought to have a fire brought down from 

Shomayim. A fire did come down, and it 

convinced Klal Yisroel to shout in joyous 

unison, “ הוא האלקים' ד ” – “Hashem – He is the 

G-d!” It is these words of great feeling which 

are said at the climax of Tefilas Ne’ilah on 

Yom Hakippurim which is proclaimed with 

great emotion.  The goal of Teshuva is to come 

to this recognition that Hashem – He is the G-

d.  Eliyahu demonstrated to all that Hashem 

is the G-d, and that he was the messenger of 

G-d.  This was accomplished through the 

Zechus of the 12 – the two names of Yaakov 

and Yisroel, and the twelve Shevatim.   

“ 33:17 – שפתי כהן  אל משה גם את ' ויאמר ד

 Hakodosh Boruch Hu told Moshe – ”הדבר הזה

that He will fulfill Moshe’s request for he 

found favor in Hakodosh Boruch Hu’s eyes.  

 Hashem said, “And I will know – ”ואדעך בשם“

you with your name” – for the Gematria of 

 is the same ,משה with the three letters of משה

Gematria as שליח.  In the Zechus of Moshe 

being the Shliach for Klal Yisroel, he was 

Zoche to find favor in the eyes of Hakodosh 

Boruch Hu.    

 Perhaps now we can understand why 

Moshe found favor in the eyes of Hakodosh 

Boruch Hu, and what Hashem meant when 

He said that He knew Moshe’s name.  A 

person’s name is his essence.  Moshe 

Rabbeinu had many names, all of them real 

names which represented himself.  Moshe was 

truly a great individual, and as the Torah 

states explicitly, the most humble of all.  If so, 

how could Moshe request that he be 

distinguished from amongst Klal Yisroel – as 

if he was more important than them, the same 

way Klal Yisroel was to be distinguished from 

all of the nations of the world, for they are 

superior?  Moshe wanted to be distinguished 

from amongst Klal Yisroel so that they would 

listen to him and follow in the ways of 

Hashem.  Moshe was going to know the ways 

of Hashem, and he wanted to teach it to Klal 

Yisroel.  Moshe was completely not for 

himself, rather he was all for Klal Yisroel.  

Hakodosh Boruch Hu offered to make a new 

nation come from Moshe, and to Chas 

V’sholom forget Klal Yisroel.  Moshe did not 

want that, rather he was prepared to do 

anything to save Klal Yisroel, and achieve an 

atonement for their grave sin of the Eigel.  

Moshe was the Tzinor, the conduit, through 

which Klal Yisroel received Shefa from 

Hakodosh Boruch Hu.  It was important for 

Klal Yisroel to recognize that, so that they 

should follow everything that Moshe told 

them.  We Lain the Haftorah with the 

showdown between the fake prophets and 

Eliyahu Hanavi, for it is directly connected to 

this Parshah.  Eliyahu as well was showing 

Klal Yisroel that Hashem is the true G-d of 

the world, and that he was the conduit, a true 

Navi from Hashem.  The word of Hashem 

came through Eliyahu, and all were to believe 

and follow it.  Eliyahu was invoking the 

Zechus Avos to have the great miracle occur, 

and for the fire to come from Shomayim.  It is 

not our own Zechusim which will bring us 

Shefa, rather it is the Zechus Avos.  The true 

leaders of Klal Yisroel are truly humble, yet at 

the same time do all in their power to ensure 

Klal Yisroel follow the path of Hashem.  It is 

not the “fake leaders” who we must follow, but 

the true humble leaders.  May we be Zoche to 

have much Shefa heaped upon us, through the 

Tzinoros, the pipelines, of the great leaders of 

Klal Yisroel, and in the Zechus of following 

their words – as messengers of Hashem, may 

we be Zoche to the ultimate Geulah,  במהרה

 !בימינו אמן
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)2:9אסתר ( ואת שבע הנערות הראיות לתת לה  
 When Esther was taken to Achashverosh’s palace as one of the candidates to replace Vashti as 
queen, she found favor in the eyes of Hegai, who was in charge of guarding the women, and he arranged 
for her to have seven young attendants who were fit for her. In what way were Esther’s assistants 
specifically suitable for her? The Nesivos HaMishpat explains that even though Esther refused to disclose 
her identity or nationality, she was miraculously provided with seven Jewish girls to serve her. This made 
her feel more comfortable, and it was a sign from Hashem that He had not forgotten about her even while 
she appeared to be abandoned and forlorn in the king’s palace. 
 What did Esther’s attendants do to take care of her? The Targum writes that they specifically 
made sure to bring her kosher food. Additionally, the Midrash (Pirkei D’Rabbi Eliezer 50) teaches that 
the reason Mordechai walked around in front of the court of the women’s house (2:11) was to try to 
ensure that Esther would not eat any non-kosher food. Why were Esther’s helpers and Mordechai more 
concerned about the food she ate than about her observance of other mitzvos? 
 The Vilna Gaon explains that that the Jewish people committed two sins for which they were 
threatened with destruction. They went to Achashverosh’s party where they ate non-kosher food, and they 
bowed down to a statue in the times of Nevuchadnezzar. In order to rectify these two sins, they had to 
engage in both teshuvah (repentance) and fasting. The teshuvah corrected the sin of bowing down to the 
idol, while refraining from eating during the 3-day fast (4:16) rectified the sin of eating the food at 
Achashverosh’s party. For this reason, there were two redeemers in the Megillah: Mordechai and Esther. 
Mordechai atoned for the sin of bowing down to the statue through his refusal to bow down to Haman 
(3:2), while Esther’s mission was to correct the sin of eating at Achashverosh’s party. 
 In light of this explanation, Rav Yitzchok Sorotzkin writes that we now appreciate why there was 
such a specific focus on Esther not eating non-kosher food while she was in the king’s palace, for her role 
was specifically to rectify this sin through her dedication to eating only kosher food. He adds that perhaps 
this was one of Mordechai’s deeper intentions in commanding Esther not to reveal her identity (2:20), 
because if Achashverosh knew that she was an observant Jew, he would gladly give her kosher food, and 
she would lose the merits she created through her challenges and struggles. 
 
 

)8:16( ליהודים היתה אורה ושמחה וששן ויקר  
 After Haman was killed, Achashverosh bequeathed his estate to Mordechai and Esther and gave 
them permission to write a new decree in his name, and they issued a royal order permitting the Jewish 
people to gather together and kill their enemies. Mordechai then went out wearing royal garments, which 
caused the Jews in Shushan to rejoice, and they had light, gladness, joy, and honor.  

On a literal level, the Megillah is informing us that after so much darkness and sadness, the Jews 
now felt redeemed and experienced happiness, and respect. However, the Gemora (Megillah 16b) 
interprets each of these four expressions as a reference to a mitzvah that the Jewish people were now able 
to keep. Orah (light) refers to Torah, simcha (happiness) describes Yom Tov, sasson (joy) corresponds to 
circumcision, and yekar (honor) represents tefillin, which is somewhat perplexing.  

If the Megillah wanted to tell us that the Jews now had these four mitzvos, why did it do so using 
code words instead of explicitly writing, “The Jewish people had Torah, Yom Tov, bris milah, and 
tefillin?” Further, the Megillah’s statement that they now had these mitzvos seems to imply that they were 
lacking them until now. As Haman never attempted to prevent them from observing mitzvos, why would 
that have been the case?  
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 Rav Gedaliah Schorr explains that these were not new mitzvos that the Jewish people suddenly 
received at this time, and they performed them long before the events recorded in the Megillah. The 
problem was that they were performing the mitzvos half-heartedly, by rote. They were going through the 
motions, but their hearts and minds were elsewhere.  
 The Gemora (Megillah 13b) records that when Haman approached Achashverosh with his plan to 
annihilate the Jews, Achashverosh responded that he was scared that he would be punished like 
everybody else who had attempted to harm them in the past. Haman responded that this time was 
different, because the Jewish G-d had grown old and no longer had the strength to save them, an argument 
that Achashverosh accepted. This dialogue is difficult to understand. If Achashverosh acknowledged 
Hashem’s power and believed in the miracles He had performed on our behalf previously, how could he 
be so naïve as to think that Hashem suddenly aged and no longer had the ability to protect us? 
 Rav Eliezer Ginsburg explains that Hashem kavayachol (so-to-speak) receives His strength from 
us, and to the extent that we are strong and committed to doing mitzvos with joy and alacrity, He displays 
might in protecting us, but when we perform mitzvos weakly and without vigor, His manifested power 
correspondingly diminishes. Therefore, when Haman observed that the Jews in his generation were doing 
mitzvos without energy, as if they had grown old and weak, he argued that Hashem would now conduct 
Himself as if He was also old and weak, and He would no longer allow Himself to come to their defense. 
 The Gemora (Megillah 16a) teaches that while Haman was busy plotting against the Jews and 
building the gallows, Mordechai was engaged in teaching Torah. The Midrash (Esther Rabbah 10:4) adds 
that he was learning Torah with children. Why was Mordechai specifically teaching Torah to children? 
Rav Ginsburg explains that although the adults were also studying Torah, they had lost their excitement 
and zeal. Mordechai recognized that everything children do, they do with enthusiasm, and the merit of 
their learning Torah with passion and fervor would kavayachol make Hashem young again and give Him 
energy to save the Jews. 
 With this introduction, we can now appreciate that at this point in the Megillah, the hidden 
miracles that the adults witnessed while living through these events inspired them to reaccept the Torah. 
In contrast to the initial acceptance at Mount Sinai that took place under duress, this time they accepted it 
willingly and lovingly (Shabbos 88a).  

As a result, they no longer felt that they were doing mitzvos because they had to. They now 
learned Torah because they wanted to, as they recognized that Torah is the true and only light. They now 
kept Yom Tov not because of a fear of punishment for desecrating it, but because they understood that 
Yom Tov is the real source of simcha. They circumcised their sons not only because the Torah required 
them to do so, but because they realized that bris milah is synonymous with sasson, and they wore tefillin 
not just to fulfill the daily obligation to do so, but because they internalized that tefillin are the true source 
of Jewish honor. 
 Rav Dovid Feinstein suggests that for this reason, the Megillah refers to itself (9:26) not as a sefer 
(book), but as an iggeres (letter), which is unusual. The Megillah is one of the 24 books of Tanach; why 
should we call it a letter? The difference between a book and a letter is that after a person has read a book 
once, he knows the plot and isn’t interested in reading it again. If somebody compels him to reread it, he 
will do so, but his heart won’t be in it. A letter, on the other hand, is something that a person looks 
forward to receiving in the mail, and as soon as it arrives, he tears it open and reads it with excitement. 
The Megillah refers to itself as a letter to teach us that although we read it year after year, we should do so 
with excitement and enthusiasm, as if we are opening a newly-delivered letter that we have been 
anxiously awaiting. 
 
 

)32:18שמות ( ויאמר אין קול ענות גבורה ואין קול ענות חלושה קול ענות אנכי שמע  
A mere 40 days after accepting the Torah at Mount Sinai, the Jewish people committed the worst 

sin in national history: making and bowing down to a golden calf. Rashi writes (32:7) that the 
transgression was only perpetrated by members of the Erev Rav (Egyptians who converted and joined the 
Jews at the time of the Exodus), some 3000 people (32:28) out of millions of Jews present at the time. 
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Why is the episode of the golden calf considered a communal sin of unparalleled proportion if so few 
people actually took part in it? 

The Chasam Sofer points out that as Moshe and Yehoshua approached the Jewish camp while the 
people were prostrating themselves to the golden calf, Yehoshua remarked that he heard the sound of 
battle in the camp (32:17). Moshe responded that the sounds they heard were not those of battle, but of 
distress. Why was it relevant for the Torah to record this exchange involving Yehoshua’s mistaken 
impression about the nature of the noise they heard? 

The Chasam Sofer explains that Hashem had already informed Moshe (32:8) that the Jewish 
people had sinned by creating a golden calf and offering sacrifices to it. Nevertheless, Moshe and 
Yehoshua assumed that at least some of the righteous tzaddikim would refuse to stand by silently and 
would put up a fight against them. Accordingly, Yehoshua attributed the noise he heard to a spiritual 
battle taking place between good and evil.  

To Moshe’s great disappointment, he recognized that this was not the case, and he corrected 
Yehoshua by telling him that the sounds they were hearing were sounds of distress, not of tzaddikim 
standing up against the Erev Rav. Thus, aside from the relatively small number of Jews who actually 
bowed down to the golden calf, the primary sin was a refusal to challenge and protest against those who 
did, which rendered the entire nation complicit in their crime, for Rabbeinu Yonah writes (Shaarei 
Teshuvah 3:72) that a person who neglects to rebuke a sinner is deemed an accessory to his transgression. 
  
 

Parsha Points to Ponder (and sources which discuss them): 
 

1) In light of the Talmudic teaching (Shabbos 156a) that ein mazal l’Yisroel (the Jewish people are 
not subject to the influences of mazal), why did Haman decide to cast lots (Esther 3:7) in an effort 
to determine the most auspicious time to annihilate the Jews? (Shu”t Rashba 1:19, Peirush HaGra, 
Rinas Yitzchok) 

2) The Megillah concludes (10:1) by recording that Achashverosh levied new taxes on the countries 
in his kingdom. Why is this seemingly irrelevant and anti-climactic information included in the 
Megillah? (The King’s Treasures) 

3) If a poor person owes money to another Jew, may his debtor fulfill the mitzvah of Matanos 
L’Evyonim by forgiving the debt on Purim? (Halichos Shlomo Vol. 2 19:24) 

4) Which three items mentioned in Parshas Ki Sisa got broken? (Ramban, Abarbanel, Akeidas 
Yitzchok, Ibn Ezra and Chizkuni 38:26, Ichud B’Chidud 5777) 

5) Which type of tree mentioned in Parshas Ki Sisa came from Yerushalayim? (Shabbos 63a, 
Paneiach Raza Shemos 30:23, Ichud B’Chidud 5777) 

6) From the time that the golden calf was produced until the time that Moshe ground it up (Shemos 
32:20), what did the calf do? (Rashi 32:5, Oznayim L’Torah) 

 
 

Answers to Points to Ponder: 
 
1) The Vilna Gaon writes that Haman’s intention was not to determine which day’s mazal would be 
worst for the Jews, for we are not governed by mazal. Rather, the casting of lots was to determine when 
Haman’s mazal would be at its peak and he would be most likely to succeed with his scheme. The 
Rashba maintains that the Jewish people are only exempt from the influence of mazal when we are 
observing the mitzvos, but if our sins separate us from Hashem, then yesh mazal l’Yisroel (we are subject 
to its impact). In light of this opinion, Rav Yitzchok Sorotzkin explains that because Esther’s very name 
alludes to Hashem appearing hidden at a time of hester panim (Chullin 139b), and the Jews’ sins of 
bowing down to Nebuchadnezzar’s statue and enjoying Achashverosh’s party had distanced them from 
Hashem, Haman believed that they would be ruled by mazal, so he cast lots to determine when their 
mazal would be at its weakest. 
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2) Rav Eliezer Ginsburg suggests that the information about taxes is included to inform us about another 
miracle at this point in the Megillah. If Achashverosh levied a new tax on his empire, it must have been 
due to the government running out of money and needing new sources of income. If so, it would seem to 
be logical to begin raising revenue by confiscating the estate of Haman, who was one of the wealthiest 
person in history. Instead, Achashverosh voluntarily gave Haman’s house and possessions to Esther and 
Mordechai even at the expense of the dwindling national treasury, which is yet another hidden miracle in 
the Megillah. 
 
3) Rav Shlomo Zalman Auerbach rules that a person may not perform the mitzvah of Matanos 
L’Evyonim in this manner, as we are required to actually give money to poor Jews on Purim, which is not 
accomplished by merely forgiving debts that they owe. Additionally, even when giving them money, the 
mitzvah is to give it unconditionally, to be used in any manner that they desire. If a person stipulates that 
the money must be used to pay off a certain debt, or if he discreetly approaches a storekeeper on Purim 
and pays off a poor Jew’s accumulated balance, he has not fulfilled his obligation. 
 
4) When Moshe witnessed the Jewish people dancing around the golden calf, he threw down the Luchos 
(Tablets) and broke them (Shemos 32:19). He then proceeded to break the calf itself by burning it and 
grinding it into a fine powder (32:20). Additionally, Parshas Ki Sisa begins (30:13) with the annual 
mitzvah of contributing a half-shekel to help cover the cost of that year’s communal sacrifices (Rashi). 
The Abarbanel and Akeidas Yitzchok both write that the mitzvah is to take a complete shekel, break it 
in half, and donate one of the two pieces to the Temple treasury. The Ichud B’Chidud notes that this also 
appears to be the opinion of the Ibn Ezra and Chizkuni. Similarly, the Ramban writes that Moshe 
minted a one-shekel coin, and he adds that throughout their sojourn in the wilderness and during the first 
Temple period, there was no half-shekel coin, which only came into existence during the second Beis 
HaMikdash. How were they able to fulfill the mitzvah of giving a half-shekel if there was no half-shekel 
coin? They broke a one-shekel coin in two and donated one of the halves. The Ichud B’Chidud also cites, 
the refrain in the Yotzros recited on Parshas Shekalim, in which we request:  אור פניך עלינו אדון נשא ושקל

ית נכון ונשאאשא בב  – Master, lift up the light of Your face upon us, and I will raise a shekel in the firm 
and exalted Temple. Why do we ask Hashem for the opportunity to contribute a shekel to the Beis 
Hamikdash when the Torah specifically emphasizes (30:15) that no Jew may give more than a half-
shekel? This teaches us that the custom was to bring a full shekel, break it in two, and contribute one of 
the halves. 
 
5) The Paneiach Raza points out that the phrase (30:23) וקנמן בשם (fragrant cinnamon) has the same 
numerical value (588) as the word בירושלים (in Jerusalem), which teaches us that the cinnamon bark used 
in the preparation of the anointing oil had to come from Jerusalem, or else the oil would be invalid. 
Similarly, the Gemora teaches that the trees in Jerusalem were cinnamon trees, and when they were 
burned, their fragrant aroma wafted throughout the entire country. However, the Ichud B’Chidud notes 
that the Rambam writes that cinnamon is a pleasant-smelling wood that comes from India, not Jerusalem. 
Rav Chaim Kanievsky suggests that the Rambam is simply explaining what cinnamon is, while the 
cinnamon used in the Beis HaMikdash indeed came from Jerusalem. 
 
6) Rashi explains that Aharon saw that the golden calf was alive, as Dovid writes in Tehillim (106:20), 
“They exchanged their glory for the likeness of an ox eating grass,” indicating that the golden calf grazed 
prior to its destruction. The Oznayim L’Torah questions why a calf was made instead of one of the other 
images on Hashem’s Divine chariot: lion, eagle, and man. He notes that the other three all eat meat, and 
suggests that the Erev Rav specifically chose the ox for its vegetarian, grass-eating nature. 
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