
rutnk ,h,f lz ,hz ina lhkt ujehu ktrah hbc ,t vum, v,tu
shn, rb ,kgvk(f-zf) vru,v ,ukgnc ,ukg,vk - 

   dubh,ru,a rjtn lt 'vrubnk inav ihbg kg rcsn trenv vz ka uyuap 'vb
od varpca ,utren rtacu vz trenc ohbuny jrfvca hrv 'thv ,hjmb vausev
ohrunv ohjekv ukt ,t yekku ovc ibuc,vk hutrv inu 'ubt ubhbnzk ohfhhav ohbhbg
lhtv ufrs ostk ,uruvk iuufn cu,fv hf raptu /gxbu lkb orutku 'ufrs ostk
vhv,u ',ukg,vu lufhz hshk vfzh vz hsh kg hf 'vnumg vghdhc ,"hav ,ru,c ,udvk
hbc ,t vum, v,tuw urnt ,buuf uvzu /rhs, ukhafvk crutv rmhv in vxjnf u,ru,
t,uyap,t hrva 'van whjcc ova ktrah hgurk vrun v"ceva vbuufv wktrah
wvum,w hf 'otruc kt oraek ubhhvs ktrah ,t ,uumk ovhkga 'rusu rus kfc vans
'lfk ufzh lhtvu 'iuhkgv oarak orcjk tuv ,tzc vbuufvu 'ruchju t,uum iuakn tuv
van hrva 'vru,v ubhhvs 'lhkta vnn urrug,ha ubhhvs wlhkt ujehuw unhheha h"g vz
hbc urrug,hafu 'vausev vru,v ,t ovk i,hk ktrahk v"cev ihc ruxrxv vhv

 /otrucc ,h,hnt ,uecsk ufzh zt uhkt vbu,bv vru,v ,t kcek ktrah
thv hrva 'vru,v kg vrun ,hz ina hf wlz ,hz inaw 'vbuufv cu,fv arpna uvzu     
rutnk vpmh - oukjc ,hz ina vturvw (/zb ,ufrc) 'ubhbaa unf vru, hkhngk ghhxnv
:ibjuh hcr rntw (:dh ,uhruv) k"zj urnt ifu 'wlz ,hz ina lhkt ujehuw :rntba 'vru,
'wvba ohgca ka sunhk chan ,hz ina lf 'vba ohgca ka sunhk jfan ,hzva oaf
anju ,uyuap ,uh,ut c"f) iuh,ut z"fn vkukfv vru,v kg vrun wlzw ,ch, od /f"g

ic sjt rp jek hk ivfk o,ut asek ovk vag, rat rcsv vzu
 ohnhn, ohba ohkhtu rec(t-yf)wudu ovk vag, rat rcsv vzuw - 

     k c,wwwwhhhhhhhhjjjjcccc    uuuubbbbhhhhccccrrrrwwwwvzuw lunxc a"nf 'wovk vag, rat vzuw rntha hutr vhv" '
,ubcrev ,arp ,tzv varpva hpk 'wrcsvw ,khn ;hxuvu 'wjcznv kg vag, rat
cu,fa ihbgfu 'uk rpf,hu ohrcs thch icre thcvk kufh ubhta hn hf sh,gv kg znru
'"ubh,pa ohrp ouenc 'wubh,pa ohrp vnkabuw ch,fu 'wv kt ucuau ohrcs ofng ujew
ujew ch,fs tuv tsv 'rcsv vzu" '(ws j"k r"a) arsnc t,hts vn kt thv u,buufu
;t kufh 'wvsu, kuec ghnak 'hpf iuhebc .jrtw cu,fv rnta uvz 'wohrcs ofng
'okugv iuchr 'ohrnut ktraha hpk 'wvsu, kuec ghnakw k", 'ohkhtu ohrp chrevk
'uk rpf,nu icre thcnu tyuj jhan 'ovk rpf,nu icre ohthcnu ohtyuj ohthabv
ihtu ubt ohhbg 'uk urnt 'wudu udah ktrah ,sg kf otuw ovk rnt 'icre ubk iht ubt
'wv kt ucuau ohrcs ofng ujew rntba 'aecn hbt ohrcs 'k"t ',ubcre thcvk ubk
rat ohrcsv vktw wtba 'vru, hrcs tkt ohrcs ihtu 'ofh,ubuug kf kg kjun hbtu
ufc 'ovk rnt 'ihgsuh ubt iht 'uk urnt 'w,tzv vru,v ,t rtc van khtuv///van rcs
,ubcre tku ohjcz tk ofn aecn hbht///vcua,c of,t kcen hbtu hbpk ukkp,vu
'whpf iuhebc .jrtw 'sus rnt lfku 'wv kt ucuau ohrcs ofng ujew wtba 'ohrcs tkt

 

onmg ,t ujeha osuen rnta vzc iuufnva cu,fv arpnu (l"pmbn ,uhpux ,uh,ut
/wlzwfu w,hz inawf ,rsdunv vru,v kt vbuufv v,hv 'van og humnv rcsvk 

zt er hf 'vnumg vghdhc ubhhvs w,h,fw ,bhjcc sunhkv vhv,a cu,fv rntu    
vru, hf ',ukg,vk vfuzu ukuf kf ,t asen hrv vghdh lu,n snuk ostvaf
,uchx vnfu /hrnujv okugv htkj kfn u,rvynu ostv ,cajn ,t lfzn uz ihgn
lfc er hf vhbav vchxvu 'lfznu xcfnv rnujf thv vghdhv omg hf wtv 'rcsc
 /uhbpk ohrvc,n vru,v hkhcaa vfuz lfcu vru, ka venugk ,srk ostv vfuz

ubht vghdhv tkuk hf 'ufrs ostk rhtnv thv uz vru, hf wrutnkw urnt uvzu    
vrusx u,ban iht n"n 'vru,c ,ughsh vcrvk vfuza ;t kgu usunhkc vfrc vtur
ohr,uxv ohrcs ah hf uk vnsb ohngpku 'rcsk rcs ihc ekjk gsuh ubhtu 'uhbpk
esv ihcn vhvu ',urjt ,ubexnk ghdn vhv usunhkc eng,n vhv ukhtu 'vzk vz
'rcs kf ka ueunhbu ungy ihcvk u,kufhc vhvu 'uvbank rcs ihc oheukhjv cyhv
 /thv vrurcu vrhtn uz ihgf vru, eru wrutnwk ,bhjcc thv uzf vru, era tmnbu
hfrsc shn, ,ukg,vk ubhhvs wshn, rb ,ukgvkw ostv vfuz vfrs uz vru,u    

vu wvumn rb hfw (df 'u hkan) f"vtnf vumn kg vrun wrbw hf ',uumnvu vru,ostvaf
ohkyc,n tkhnnu rmhv at ,t tuv vkfn vru,v at jfc hrv 'vru,k vfuz
unfu 'hgcsf ,uumnv kf ,t ohhek vfuzu 'vru,v ,uumn ouhek ,ughbnv kf uhkgn
h,hua (j 'z ohkv,) f"vtnf 'uz vch,c znrbv ,uecs ubhhv wshn,w whjck vfzh if
vfux) k"zjc oharupn ohrcsu rmhv at rgck vru,v ka vjuf /shn, hsdbk wv
'junhb 'tuv ict ot /arsnv ,hck uvfan 'vz kuubn lc gdp ot '(:k ihaushe ':cb

/gkx .muph ahypfu wv outb atf hrcs vf tkv ch,fs '.mup,n tuv kzrc ot
"vru, hrcs kg lk vsun hbta 'wvsu, kuec ghnakw tkt lk chrevk rnut hbht

/(hk rpfnu h,ubuug kf kg hk kjun v,t ovhsh kga ouan od)
c okut    wwwwoooohhhhrrrruuuuyyyyvvvv    kkkkggggccccwwwwruchsc ocre" 'rjt iputc wrcsvw ,khn ,buuf arhp 

cuj rhzjnvw 'wj wh] ,hghca ,fxnc ubhmn ifu 'ruchs kt thv wrcsw ,khn ,buufa)
'wv vban oa] [wufu uyken rhgk vkda jmurw 'wj wc] ,ufn ,fxncu [wufu ,hghcac
"wlrmj iufah cre,u rjc, hratw ovk rnt,a 'ubhhvu '([wufu rnut rhtn hcrw
irvt ,t lhkt crev v,tu" '(wd z"k oa) arsnc t,ht z"sgu '(v v"x ohkhv,)
arhp ifu '"wufu wlhrmj iufah cre,u rjc, hratw ch,fs tuv tsv-wudu lhjt

/"uvfanu ohrcsc ubje-irvt ,t je" (wc wj trehu) inek rntba vn ,t h"ar
  wd sdbf 'vauka hrv 'ohba ohkhtu rec ic sjt rp jek" 'whhjc ubhcrw lhannu  

tsv 'ohba ohkhtu rec ic sjt rp jekw arsncu 'ceghu ejmh ovrct 'okugv ,uct
rzgkt sdbf ohba ohkht 'irvt sdbf sjt rp 'w,hrjt ,hatrn shdnw ch,fs tuv

/"ohba tkt ihanan ihtu 'icre hsh kg ,unk ihsh,g irvt hbc hbaa znr 'rn,htu
    c okutwwwwrrrruuuuaaaa    rrrruuuuffffcccc    ;;;;xxxxuuuuhhhh    hhhhccccrrrrwwwwhbpk ihtfzu ohheb utucha hsf ',tyj rpvk" 'rthc 

,umrk hsf wuhrjt iurus xbfb 'yhkerp vmhrw ibhrntsf 'vkugk sjt khtvu 'v"cev
hsf wvk iurusk vkug ihthcn 'ovk rpf,bu ,tyj uthcva rjta 'ubhhvu 'r,uhc
ubnna ',gs curheu ouka lrs tuva 'ohnka hbav khtv f"jtu 'r,uhc ukmt umrha

/"wudu sjhc ihkfutf ihtrbu 'ohkgck racv rtau 'ivfk euau vzju 'ihrunhtv 'jcznk

Rabbi Aryeh Kaplan zt”l (The Aryeh Kaplan Reader) would say:

     “wthrupc hnuxck ahbht chhjw - In the days prior to Moshiach, who will soon redeem the world, including the blemished

quality of Daas (knowledge), and the posuk of Yeshaya (11:9), ‘The world will be filled with the knowledge of the L-rd,

as the waters cover the sea,’ will be fulfilled, every Jew has his own opportunity to make amends for the initial misdeed

of the first man - Eitz HaDaas. This correction can best be carried out when all Jews fully observe the commandment

on Purim to ‘drink’ (hnuxck) until one does not ‘know’ (gsh) the difference between ‘blessed is Mordechai and cursed is

Haman’ and to celebrate this joyous and important holiday by drinking in a proper and holy manner.”

                                                                                                                                                                                                             

                                                                                                                                                                                                               

Printed By: Mailway Services,

Serving Mosdos and Businesses

Worldwide Since 1980

(1-888-Mailway)

                                                                                                                                                                                                                  

co
u
rt

es
y

o
f

m
yz

m
an

im
.c

o
m

(Monsey, NY)

zwlcd 5:22 - zay zexp
8:48 - ̀ "n / rny z`ixw onf
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dlecb dgpn zlitzl onf -  12:39
ycew zay dngd zriwy - 5:41
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6:53 - mz epiaxl / k"d`v
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wmr, oa (3) oa (2) sh:mr, j"ut g"ua (1)

R’ Menachem Mendel M’Vorka would say:

    “wrutnk ,h,f lz ,hz inaw - ‘Pure olive oil crushed for the light.’ When one speaks crushing

words of rebuke, it must be with the sole purpose of enlightening, illuminating and and

uplifting one’s fellow Jew. Never, G-d forbid, to humiliate and break him.”

R’ Chaim Tirrer of Chernowitz zt”l (Be’er Mayim Chaim) would say: 

     “wshn, wv hbpk uck kg ktrah hbc ypan ,t irvt tabuw - Aharon was the ‘heart’ of the Jewish

people; he profoundly felt their sorrows and their suffering. Deeply empathetic and

compassionate, he prayed ‘before Hashem continually’ that their anguish be relieved.”                  
Mazel Tov to Menachem Mendel Schachter on his BarMazel Tov to Menachem Mendel Schachter on his BarMazel Tov to Menachem Mendel Schachter on his BarMazel Tov to Menachem Mendel Schachter on his Bar
Mitzvah and to the entire Zafir & Schachter families. Mitzvah and to the entire Zafir & Schachter families. Mitzvah and to the entire Zafir & Schachter families. Mitzvah and to the entire Zafir & Schachter families. 
May he grow in Torah & Yiras Shamayim and be a May he grow in Torah & Yiras Shamayim and be a May he grow in Torah & Yiras Shamayim and be a May he grow in Torah & Yiras Shamayim and be a 
source of nachas to his entire family & Klal Yisroelsource of nachas to his entire family & Klal Yisroelsource of nachas to his entire family & Klal Yisroelsource of nachas to his entire family & Klal Yisroel

Mazel Tov to Eli & HadasMazel Tov to Eli & HadasMazel Tov to Eli & HadasMazel Tov to Eli & Hadas
Gelb and Yitzchok & JennyGelb and Yitzchok & JennyGelb and Yitzchok & JennyGelb and Yitzchok & Jenny
Silverstone on the ChasunaSilverstone on the ChasunaSilverstone on the ChasunaSilverstone on the Chasuna
of their children, Adina &of their children, Adina &of their children, Adina &of their children, Adina &

Yonatan. May they bring theirYonatan. May they bring theirYonatan. May they bring theirYonatan. May they bring their
families and all of Klal Yisroelfamilies and all of Klal Yisroelfamilies and all of Klal Yisroelfamilies and all of Klal Yisroel
much nachas in the future. much nachas in the future. much nachas in the future. much nachas in the future. 
ktrahc intb ,hc ubcha r"vh

r"hft ,rtp,ku oak
r"unttkc uvhkt ktezjh r"rv b"hgk

ws yhhmrth 'k"mz .hcuruv gauvh wr d"vrv
ohhjv rurmc vrurm u,nab tv, * rst

Dedicated by Eli & Gitty Katz and familyDedicated by Eli & Gitty Katz and familyDedicated by Eli & Gitty Katz and familyDedicated by Eli & Gitty Katz and family

v"g vnka ovrct wr ,c kjr tahr u,hgru k"z whcuy wr ic rykt ktuna ;xuh ovrct wr ,nab hukhgk
look into when pursuing a shidduch. The Shulchan Aruch

says that one should always try to marry a “bas Talmid

Chacham” - the daughter of a Torah scholar. The Gemara

tells us that when you look into a prospective girl you should

look into her brothers (/he c"c). R’ Yaakov Kamenetzky zt”l

    A SERIES IN HALACHA
   LIVING A “TORAH” DAY

"okuf sdbf vru, sunk,u" - The Greatest Mitzvah of All (66)

Learning Dikduk (Hebrew Grammar). Last week we started
the topic of the importance of learning basic Dikduk for the
proper pronunciation of Tefillos, Berachos, Krias HaTorah, Krias

Megillah, Shnayim Mikra, etc. We concluded with a question
whether improper Dikduk pronunciation can ever invalidate a
mitzvah such as Krias Shma, Krias HaTorah or Megillah. To
understand this we need to explain some basic laws (which can
definitely improve a person’s davening.) There are three main
Dikduk sections that go into a word (not every word has all three):

"suehb": This refers to the concept of “vowelling.”
"tb tuau jb tua": When to use the “silent” Shva and when to
use the “moving” (sounded) Shva. 
"khgknu grkn": When to pronounce a word with stress on the
last syllable "grkn" (such as the word “fulfill”) and when to
place the stress on an earlier syllable "khgkn" (such as the word
“hammer”). In all three areas, we differentiate between
where the incorrect Dikduk alters the meaning of the word
and where it does not change the meaning. This is not
complicated and even a beginner can understand it easily.

"suehb": Vowelling. Sometimes a mistaken vowel will not change
the meaning of a word even though there are sophisticated
Dikduk reasons for that pronunciation. For example in Megillas

 
        

1)
2)

3)

is reported to have said that this no longer applies, as it was

said in a time when girls stayed at home and that was their

primary sphere of influence. Today, though, a girl will be

influenced by a much broader sphere and her brothers are not

as strong of indicators. The father’s brother is not an issue.

   `"hily cltyxid jexa x"den z`n 
qhiid cplailw jexa miig zxhr llek y`x 

Esther (5:7) where it says, "r �nt«T�u" and one reads, "r  nt«T�u", the
meaning is not changed and he is tmuh. However, if he read (Esther
7:8) "k�p"b" - “fell” (past tense) instead of "k#p«ub" (present tense), the
meaning has been changed and for Krias HaTorah he would not
be tmuh. For Megillas Esther (which is also calles Iggeres and not
just a Sefer) there are two opinions in Shulchan Aruch (1) if  one is
tmuh. The Biur Halacha (2) rules that one must read over the
Megillah for such a mistake but since there are two opinions, one
should read it over without a new beracha, even if he was jhxn
,gs (took his mind off of it). The Aruch Hashulchan rules that

if one finished the Megillah he does not have to read it over (3). 
"tb tuau jb tua": The Silent and Moving (Sounded) Shva. In
Krias Shema, we say the word "W %T %c &a %«C". The Shva under the third
letter is silent (b’shiv) while the Shva under the fourth letter is
sounded (ticha). The correct pronuciation is “b’shivticha.”

Some siddurim help the reader know when it is a sounded Shva

by adding a flat line over that letter. Even though most times
using the wrong Shva does not change the meaning of the word,
there are a few cases when it does. Like the word "v"c %r"j" (in the
Mussaf of Shabbos which is on Rosh Chodesh), if one says the
third letter "r" with a sounded Shva, it means “it was destroyed.”
However, if one says it with a silent Shva, it means a command
“Go destroy” (which we wouldn’t want to say in our Tefillos).



     True avodas Hashem is remembering exactly what Amalek did to us. What did they do? Amalek came from far to attack
the Jewish people in their time of weariness and fatigue. They came with great alacrity and enthusiasm to show the world not to
be afraid of Hashem! Although it was a long and difficult journey, and the world was in awe and trembling from the Jews,
Amalek was not deterred! They came with a passion! Nothing would stop them because they were determined to succeed!
     Writes the Shevet Sofer, “Amalek teaches us us how to serve Hashem!” We need to remember Amalek and learn to serve
our "rmuh" - Creator, the way Amalek served their "rmh" - Satan! The way they followed their evil inclination is a powerful lesson
for us how to serve Hashem! Amalek caused a great prosecution against the Jewish people! "lrsc lre rat" - they cooled us
down from our enthusiasm to serve Hashem, "lhrjt ohkajbv kf lc cbzhu" - they cut off all the stragglers from Klal Yisroel. All
those people who just “following the crowd” - who were going through the motions of serving Hashem. Those people were cut
off! The prosecution was against them! If Amalek can serve their Yetzer with so much enthusiasm and zerizus, then shouldn’t
YOU serve Hashem with fire! Amalek caused us to be cold. They took away our fire and this is why we need to remember them. 
    We must remember Amalek every single day. Because one cannot be a “Shayna un Fayna Yid” just by going through the
motions of Yiddishkeit. Of course, we keep Shabbos we eat kosher and we daven daily. But HOW do we keep Shabbos, eat
kosher and daven? How do we keep all the mitzvos? Do you want to know HOW to do it right? Remember Amalek!
Remember what he did and then you will know how to act towards Hashem! Don’t be a straggler! Stragglers get cut off! Serve
Hashem with passion, with determination and a sense of mission. This is the greatest revenge we can take on our enemies!

 wudu vnkjtu uca oak hahkav ruyvu(yh-jf)
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       After the wonderful and glorious story of Purim, and the hidden miracles that resulted in the salvation of the Jewish
people, the final posuk in Megillas Esther reads: “For Mordechai the Jew was viceroy to King Achashvrosh, and great
among the Jews and accepted by most of his brethren; seeking the good of his people and speaking peace to all their seed.”
     The Ibn Ezra makes two interesting comments on this posuk. The first is that Mordechai found favor with the “majority
of his brothers” since it is impossible for a person to find favor with everyone due to the jealousy that exists. Thereafter, the
Ibn Ezra comments that one of the greatest praises we can give a person is that he speaks softly and with serenity - rcusu"
"ugrz kfk ouka - this means that he was on very good terms with "ugrz kf" - all of his progeny. Think of all the children and
grandchildren that Mordechai had. Naturally, one would expect that each child grew up with their holy Zaida, but did each
one turn out exactly like Mordechai would have wanted? Children have a tendency to spread their wings. Yet, with the
various types of children and grandchildren in his family, Mordechai made sure to speak in peace - "ouka rcus" - with all his
descendants and have a relationship with each and every one. This is indeed the highest accolade the Megillah can offer him. 
     My machshava here is that this is a great chinuch lesson for all of us to follow. We try to raise our children with certain
ideals and standards that we hope to see in them as they grow up. But it does not always turn out 100% the way we hoped
or expected. The world is big and scary and children grow in different ways. What is important is for us - parents and
grandparents - to always maintain a peaceful relationship with our offspring, where we can conduct a dialogue of peace and
love - "ouka rcus" - with all of our offspring and enjoy unlimited nachas, simcha and kol tuv always.                                        
    

                                                                                                                                                                                                             

 /// ohrmnn of,tmc lrsc ekng lk vag rat ,t rufz(zh-vf ohrcs)

Adapted from “Rav Belsky” by
Rabbi Shimon Finkelman

 wudu ohnc o,t ,mjru sgun kvt j,p kt chre, uhbc ,tu irvt ,tu(s-yf)
    The kiruv movement has been an unquestioned blessing. Thousands of enthusiastic seekers have joined our
communities, bringing with them a spirit of renewal and inspiration that challenges our rote performance and frozen
spirituality. When Hashem tells Moshe, “Aharon and his sons shall you draw near ... and cleanse them with water,” this
is an allusion to the myriad holy and beautiful souls who are wandering around the world, souls which require a Moshe
Rabbeinu, a teacher, to bring them back, guide them and purify them, preparing them for a life of Avodas Hashem.  
    Sasha (not his real name) immigrated with his mother to America while his father, for the time being, remained in
Russia. Sasha was enrolled in Sinai Academy and quickly developed a love for Torah and mitzvos. When Sasha’s father
sent word that he would soon be arriving in the States, the boy’s mother told him, “Your father does not want you to be
religious. I think that, at least for now, you should ease up on your excitement about religion and your eagerness to observe
the commandments. Otherwise, your father might take you out of the Yeshivah and enroll you in public school.” 
    Soon after the father arrived, he decided that it would be good for the family to become acquainted with the American
landscape. To this end, he planned a family trip to Virginia. It would be a two-day trip, beginning on Erev Shavuos and
ending on the second day of Shavuos, which that year was also Shabbos. Sasha’s rebbi in school arranged for him to meet
with R’ Yisroel Belsky zt”l to find out how he should proceed. R’ Belsky felt that there was no way he could not go on
the trip, for this would surely enrage the father, and the consequences could be devastating. R’ Belsky sat with the boy for
a long time, working out with him how to best deal with every aspect of the trip from a halachic standpoint. For example,
R’ Belsky told him how to enter a car and which foods he was permitted to eat. When they had reviewed every detail of
the trip, R’ Belsky conferred his beracha that the trip should go well and that he should be saved from transgression. 
    Sasha’s father called a car service to take them to the Greyhound bus for the trip to Virginia. But even before they could
start out, the car service had a flat tire. Sasha’s father turned to him and said, “Your Shabbos did this.” They called for
another car and made it to the bus on time. However, not long after the bus began the journey, the transmission suddenly
and inexplicably failed. They were stranded on the road for hours until another bus could take them further. They arrived
in Virginia shortly before sunset. Then the tour leader announced that the truck carrying their food had broken down and
would not be arriving for some time. “But don’t worry, you’ll be reimbursed,” he assured the bewildered tourists. In the
meantime, all they had available were fruits and vegetables - all that Sasha had been planning to eat anyway! 
    The next day it rained the entire day, and all activities were canceled. Sasha returned home after Shavuos very relieved,
while his father was very distraught. However, the man was honest enough to realize that all the mishaps related to their trip
were not coincidental. He knew that his son had not wanted to go on the trip because it interfered with his observance of
Shabbos and Yom Tov. Now, he was curious. What is Shabbos all about? Sasha normally walked from his home in Bay Ridge
to Boro Park to spend part of Shabbos with his rabbi, a walk of some two miles. Sasha’s father decided to follow his son on
foot to his rebbi’s shul to see what Shabbos was about. The rebbi was shocked when his father waked in but quickly recovered.
He handed the man a Chumash in Russian. He flipped the sefer open at random and stared in shock at the posuk before him:
“For a period of six days, work may be done, but the seventh day shall be holy for you, a day of complete rest for Hashem...” 
     That Shabbos marked a turning point for the entire family. No longer was Sasha’s father resistant to Torah and mitzvos.
He and his wife became baalei teshuvah. Sasha eventually studied under R’ Tzvi Kaplan shlit’a in one of Eretz Yisroel’s
premier yeshivos, and has remained there following his marriage. Today, he and his devoted wife are the proud parents of
three children who are growing up in a Torah-true home. Sasha says, “If not for my yeshivah, who knows where I would
be today.” And to top it all off, his father has provided him with financial support all his years in kolel.                                   

 uhjt crk humru ohsuvhk kusd ///hsuvhv hfsrn hf
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     In the first posuk of Parshas Tetzaveh, Hashem issues a
commandment to take pure olive oil for the Menorah oin
the Mishkan. The Sages see an additional significance in
“Taking to you pure olive oil” in that oil and its unique
properties are symbolic of Am Yisroel - the Jewish people. 
     The posuk in Yirmiyahu (zy-th) states: hrp vph ibgr ,hz"
"lna wv tre rt, - “A beautiful olive tree with goodly fruit
Hashem has called you.” Why is Klal Yisroel compared to
oil? The Medrash explains that just as oil is unable to mix
with other liquids, and when combined, oil will always rise
to the top, likewise, Am Yisroel is by nature separated from
the other nations. They cannot be mixed or intercombined.
   Many have questioned this comparison. Oil is
scientifically unable to join other liquids, however, can the
same be said of our nation? If only it were so, and many of
our holy Jewish souls did not fall away to the destructive
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effects of assimilation and intermarriage! Truly, we ought
not to join, and surely preserving our heritage necessitates
that we remain separate, yet if one chooses to mingle with
the nations, is he physically unable to do so? 
     R’ Boruch Sorotzkin zt”l explained that in fact, while it
may appear to the eye as if we may have mixed in with the
gentiles, really, we have not. In truth, we are actually
incapable of it. In order to secure our future, Hashem
implanted within us a uniqueness which does not allow us
to mix and intermingle with the nations of the world. While
at times it seems that members of Am Yisroel have
completely assimilated, the internal spark of the Jew is there
and when it ignites, his exclusive identity is revealed. Why?
Perhaps in the name of anti-Semitism, but essentially because
we are created of a fabric which cannot join the others.
    Let us take pride in our unique identity and may we be
inspired to live up to our exclusive potential as members of
Am Yisroel, Hashem’s chosen nation.

 FROM THE WELLSPRINGS OF   
R’ GUTTMAN - RAMAT SHLOMO  

lyn: A man once came to the Gerrer Rebbe, R’ Yitzchok
Meir Alter zt”l (Chiddushei HaRim) and explained that
his daughter was in shidduchim for quite some time, and
only recently, a shidduch was mentioned that seemed right
for her. The boy was a Torah scholar who contained

sterling qualities and middos. There was just one concern
and it was a big one: the boy’s father has a brother who
became a Maskil and is not religious. The man asked the

Rebbe, “Should I agree to this shidduch or not?”
     The Chiddushei HaRim sat in his study and stroked his
beard pensively. Then, he said, “When the Torah mentions

the stones of the Choshen Hamishpat that was worn by
Aharon Hakohen, it describes them line by line. The third
line contains three stones called, wvnkjtu uca oakw.”
     The Rebbe continued, “These names contain allusions on
many different levels. The Sages tell us that we can learn

out deep and important concepts from every word of the
Torah. So, we may say here as follows: wuca oakw - in other
words, check out his name - the name of the Mechutan - and

make sure he is a fine person. However, wvnk jtw - why must
you be so concerned with the man’s brother?”
lynp: There are a number of prerequisites that one should



PROVING THE TRUTH
Reproduced from "Living Kiddush Hashem" by Rabbi Shraga Freedman, 
with permission of ArtScroll/Mesorah Publications. 
 
Daniel Kravitz knew right away that the customer 
was a neo-Nazi—head shaved, arms tattooed “Kill 
Jews!” Luckily, he wore a cap over his yarmulke. He 
spent an hour showing the man around, offering 
discounts, and finally helping load the purchases into 
a pickup truck. Then, after checking that the man 
was unarmed, he finally spoke. “Tell me,” he said, “do 
you really feel what those tattoos say?”

“You bet I do,” the man replied.

“Have you ever actually met a Jew?” Daniel asked.

“No, but I don’t need to. I hate them anyway!” The 
man spewed every anti-Semitic trope imaginable. 
Daniel waited patiently for him to finish, then took 
off his cap to reveal the yarmulke. “You just spent an 
hour with a Jew,” he said. “You can clearly see that 
I’m not at all like the image you have.” He spent a 
short time trying to convince the youth to reconsider 
his prejudice, then turned to assist another customer.

Six months later, the man came back to the store, no 
longer bald, with long sleeves that hid his tattoos. To 
Daniel’s surprise, the man embraced him. “I need to 
thank you,” he said. “You made me reassess all my 
beliefs. I’ve decided to turn my life around.”

Parshas Vaeschanan says, “You shall keep [the Torah] 
for it is your wisdom in the eyes of the nations who 
will hear these laws….and who is a great nation with 
righteous laws like this Torah that I set before you 
today?” When a Jew conducts himself with integrity, 
his actions will prove the truth, causing non-Jews to 
hold the Jewish people in high regard.   

AMALEK VS. KLAL YISRAEL II
By Rabbi Moshe Pogrow

Based on excerpts from the commentary of Rabbi Shamshon Raphael Hirsch zt"l on Chumash, with 
permission from the publisher. 

Just before Parshas Zachor comes the mitzvah of fair weights, completing 
the ideal picture of klal Yisrael: a people who keep far from any misuse 
of power. We refuse to violate the trust that people must be able to place 
in each other in order to live together in one society. We are firm in our 
conviction that we may only call Hashem Elokeinu if we scrupulously avoid 
doing harm to His creatures, and it is this conviction that is the source of our 
scrupulous honesty in dealing with our fellow men.

This mitzvah—even shleima—is the final stroke of the Torah’s character 
sketch for its people. The people of the Torah should have a national 
character that reflects sympathy, consideration, charity and kindness 
toward all living things; should be ready at all times to do good and be 
constitutionally incapable of causing harm to another. They are called 
“Yeshurun,” the most yashar, honest and upright, of all nations.

There is no limit to Hashem's abilities; He is in complete control 
of everything created. The greatest display of this power will 
be when Hashem returns the dead to life. This idea of techiyas 
hameisim is so important that the bracha begins and ends with it. 
It is one of the Rambam's thirteen ikarei emunah. Although it is 
hard for us to imagine techiyas hameisim, it does have a parallel 
on earth: the caterpillar spins a cocoon around itself, its body 
dissolving completely to reassemble in the form of a butterfly. So 
too will the bodies currently lying in graves: they, too, will once 
again have limbs and veins and be covered with skin. 

Adapted from Biur Tefillah (Ani Maamin Foundation)
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The antithesis of this national ethos is 
presented by Amalek, which glories in its 
triumphant sword, in trampling the weak and 
unprotected. When the Jewish people were 
just taking their first steps into history, Amalek 
immediately attacked. From that very first 
attempt to oppose klal Yisrael, it was decreed 
that Amalek would ultimately be wiped out of 
the memory of the world.

Hence, we are reminded never to forget this. 
By giving a detailed account of Amalek’s 
sudden appearance, the Torah heightens our 
awareness of this antithesis to our essence. 
Whereas in Shemos the struggle against what 
Amalek represents is described as the purpose 
of all Hashem’s maneuverings in history, in Ki 
Seitzei klal Yisrael is required to see itself as an 
instrument in Hashem’s war against Amalek.

Amalek’s wreath of military laurels misleads 
people, blinding them with its glitter. The final 
leaf will fall from that wreath when Amalek’s 
power is broken—not by a sword stronger than 
its own, but by a force upheld solely by G-d’s 
power and based solely on loyalty to His law.

Do not forget this. If we ever wish to forget our 
calling and our mission, we cannot envy the 
laurel wreaths that the foolish world weaves 
for those who successfully wreck human 
happiness. Remember the tear-drenched soil 
from which these laurels grow. Do not forget 
this, when you yourself suffer the brutality and 
violence of Amalek. Stay strong, and maintain 
the humanity and justice that Hashem has 
taught us, for humanity and justice will 
ultimately triumph. 

WHAT IS THIS? WHY IS THIS?
by Rabbi Dovid Sapirman, Dean, Ani Maamin Foundation

When Mordechai was told by Eliyahu Hanavi that there was a divine decree to 
destroy the Jewish people for their sins, he went out into the streets of Shushan 
in sackcloth and ashes, crying out to Hashem for mercy. When Esther heard, she 
was very distressed. She sent her servant Daniel to find out what was going on.

Daniel asked Mordechai ladaas mah zeh v’al mah zeh. Esther wanted to know 
“What is this?” and “What is the cause of this?” There was obviously a heavenly 
reason for the decree. Since the earliest days of klal Yisrael, such a calamity had 
never occurred. Perhaps the Jewish people had denied what they said at the 
Yam Suf, zeh Keili v’anveihu, or perhaps they had denied the words of the luchos, 
which could be read mizeh u’mizeh, from either side?

In return, the Megillah says, Mordechai told Daniel to tell Esther es kol asher 
karahu, all that had happened to him. This was a mysterious answer, because 
it wasn't what had happened to Mordechai that she wanted to  know, but what 
was happening to the entire Jewish people. Mordechai was sending a cryptic 
message, hinting at the real cause of the catastrophe. The descendant of Karahu 
—Amalek, “asher karcha badarech”—had risen against us.

In parshas Zachor, which we will read this Shabbos, the Torah tells us that 
Amalek “happened upon us.” The word karcha has three meanings, all brought 
by Rashi. The first is from the word mikreh, a coincidence. Amalek represents 
the idea that everything that happens in the world is nothing more than 
happenstance—no hashgacha, no involvement on Hashem’s part. The second is 
from the word keri, the defilement of immorality. Amalek denies Hashem and 
His control over the world, believing that a person is free to indulge his lusts as 
he pleases, with no inhibition whatsoever. The third meaning is from the word 
kar, cold. After krias Yam Suf, all the nations were in awe of the Jewish people, 
because they understood that G-d was performing miracles for them. Amalek 
cooled that fear by immediately attacking am Yisrael, right after krias Yam Suf. 
Like a boiling hot pool that everyone is afraid to touch, Amalek removed the 
element of fear. They came out scorched but alive, cooling the impact of the 
miracles for everyone else.

With the word "karahu," Mordechai was hinting to Esther that the Jewish 
people had become influenced by Haman and Persian society in all three ways. 
They were no longer as aware of Hashem's constant intervention in the world. 
They had become somewhat lax in their moral standards, as evidenced by 
their attendance at Achashverosh's indecent party. And finally, they had also 
cooled off in their fear of Hashem and their passion for mitzvos. These were the 
ultimate causes behind Haman's decree of annihilation. 

REACHING FOR IT

What is the purpose of the elephant's trunk?

At full maturity, a male African elephant weighs 14,000 pounds and stands 11 feet tall—a massive, 
graceful animal.  Its most amazing aspect is its trunk, comprised of 40,000 muscles that work in 
tandem. It is so agile that it can pluck a dime from the floor, yet so powerful it can lift logs weighing 
hundreds of pounds. Why do elephants have such an organ?  Elephants eat in proportionate to 
their tremendous size, on average 350 pounds a day, reaching to the ground over and over. With a 
trunk, it doesn’t need to bend down for the food. The trunk allows the elephant to be self-sufficient 
and feed itself. G-d created the world with wisdom, kindness, and a giving nature.  

Adapted from Rabbi Bentzion Shafier on Chinuch.org.
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By Rabbi Meir Orlian

In last week’s 
article you 
d i s c u s s e d 
someone who 
sent a friend 
to purchase an 

item, which was then lost. Assuming the 
agent was not negligent, the principal must 
repay the agent the money he spent, even 
though he never received the item.
Q: Does the halachah change if the principal 
questions whether the agent actually 
purchased the item or if he suspects that 
the agent was negligent? Is the principal still 
obligated to pay?
A: When the principal trusts the agent, he 
must pay him (Chochmas Shlomo 291:26, 
298:2; Minchas Pitim, Sheyarei Minchah 17). 
If the principal does not believe the agent, 
especially when the agent should have 
evidence of the purchase — e.g., a receipt 
or credit-card statement — they should 
negotiate a settlement (see Igros Moshe, C.M. 
1:32).
When the Torah obligates one to take an 
oath — e.g., a custodian who no longer has 
possession of the item placed in his care, 
or one who makes a partial admission to 
the claim against him — the purpose of the 
oath is to exempt himself from financial 
responsibility. Chazal instituted a number 
of oaths where a plaintiff takes an oath to 
collect (Shevuos 44b). One of those situations 
is when a plaintiff claims that he spent 
money for the benefit of the defendant, in 
a situation where the defendant does not 
know if or how much money was spent.
For example, an employer arranged for a 
restaurant owner to feed his employees. 
Later, the restaurateur submits a bill for 
reimbursement but, at the same time, an 
employee claims he was never fed and wants 
payment for the food he never received. The 
halachah is that both the restaurant owner 

Mr. Alter passed away at age 85, leaving behind 
three children and ten grandchildren. When 
the shivah was over, the family opened the will. 

In his will, Mr. Alter divided most of his assets equally among his children, but granted 
significant sums to charity organizations that he had supported regularly during his 
lifetime. 
In addition, he wrote: “I grant the grandchildren $10,000.”
“That was thoughtful of Abba to leave a token amount to the grandchildren,” the oldest 
son, Yaakov, said to his siblings. “$10,000 for the ten grandchildren means $1,000 each.”
“Grandpa left each of the grandchildren $1,000 in his will,” Yaakov said to son, Reuven.
“Can I see the will?” asked Reuven.
“I guess so,” replied Yaakov. “There’s nothing personal in it.”
Reuven looked at the will. “Excuse me,” he said to his father. “I think that Grandpa 
meant to leave each of the grandchildren $10,000, not $10,000 all together.”
Yaakov looked at the will again. “Why do you say that?” he asked. “The will does not say 
to give $10,000 to each grandchild. It says that $10,000 is granted to the grandchildren 
as a group. Divide the sum among you!”
“It’s true that it doesn’t say ‘each’ grandchild, but it also doesn’t say a ‘total’ of $10,000,” 
replied Reuven. “The stated sum, $10,000, can be understood for each!”
“I don’t want money to become a source of conflict and litigation between us,” Yaakov 
said to his son. “Let’s resolve the issue before we go for probate.”
“How do you suggest we do that?” Reuven asked. “You read it your way; I read it my 
way.”
The family agreed to turn to 
Rabbi Dayan for guidance. 
Yaakov, representing the children, 
and Reuven, representing the 
grandchildren, met with him. “Is 
each grandchild entitled to $10,000,” 
asked Yaakov, “or is $10,000 to be 
divided among them all?”
“The Torah states: ‘For the sons 
of Aharon you shall make tunics’” 
(Shemos 28:40), replied Rabbi Dayan. 
“In Talmud Yerushalmi (Yoma 3:6) the 
Sages require two ‘tunics’ for each 
son, whereas Rav Yosi suffices with 
one tunic for each. Thus, according 
to the Chachamim, the word ‘tunics’ 
applies to each one of Aharon’s sons. 
Similarly, the amount of ‘$10,000’ 
should be applied to each grandchild.
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and employee take an oath that they are 
owed money and collect from the employer 
(C.M. 91:1). Similarly, when a partner spent 
money to renovate shared property and the 
second partner has no way of knowing how 
much was spent, the plaintiff takes an oath 
and collects (C.M. 91:3).
In your situation, an agent who was sent 
to purchase something may demand 
reimbursement once he takes an oath that 
a) he made the purchase, and b) that he 
was not negligent (Nesivos 187:5; Mishpat 
Shalom, Kuntres Acharon 178:3; Nachal 
Yitzchak 91:3:3; cf. Biur HaGra 187:4).
Similarly, Poskim write that a paid agent 
who claims that an oness occurred may 
collect the money he earned for his work 
before the oness occurred (C.M. 66:40, 
301:1; Nesivos 303:3). We see from here 
that a plaintiff can collect by taking an oath, 
even when he claims that an oness occurred 
(Nachal Yitzchak 91:1:2 and 91:3:5).
Others write that in your situation, the agent 
is not believed even if he takes an oath. It 
applies only in the case of an employer or 
similar cases in which the defendant realized 
that he will have to trust the plaintiff since 
in such a situation, Chazal instituted that 
the plaintiff is believed when he takes an 
oath. In cases where the defendant never 
anticipated that he would have to trust the 
plaintiff, since he never entertained the 
possibility that the item would be stolen or 
lost, Chazal never instituted that the plaintiff 
should be able to take an oath and collect 
(Tumim 93:10; Teshuras Shai 414).
From the Poskim, however, it appears that 
the plaintiff should be able to collect after 
taking an oath (Nachal Yitzchak; Maharsham 
7:97; see Maaseh Uman Biurim 7:6), and since 
nowadays we do not administer oaths, the 
two parties should negotiate a settlement. 

money matters

“However, the obligation of matanos la’evyonim — Purim ‘gifts’ to the poor — indicates 
otherwise,” continued Rabbi Dayan. “The Gemara (Megillah 7a) interprets this phrase 
to mean a total of two gifts, one each to two needy people. Thus, it seems that the 
word ‘matanos’ applies to the entire group, and so, similarly, would the $10,000.”
“How can we resolve this contradiction?” asked Yaakov.
“Some explain that multiple items to one person remain a single gift, so that the verse 
in the Megillah cannot mean two ‘gifts’ to each,” replied Rabbi Dayan. “Alternatively, 
Pri Chadash (O.C. 694) differentiates based on the word order. The leading word sets 
the tone. Thus, each of Aharon’s ‘sons’ is entitled to two tunics, whereas two ‘gifts’ 
suffice for the mitzvah of matanos la’evyonim. Thus, the language of the will — ‘I grant 
the grandchildren…’ — would indicate $10,000 to each.”
“However, others write that the Talmud Bavli rules like Rav Yosi, that ‘tunics’ applies 
to all the sons,” continued Rabbi Dayan. “Thus, $10,000 is the total for all the 
grandchildren” (Turei Even, Megillah 7b; Sho’el Umeishiv, vol. I, 3:105).
“Can we infer a ruling from the Torah’s language for the language of a will nowadays?” 
asked Reuven.
“The language of the Torah, of Chazal, and of people nowadays may be different. 
Regardless, since the intention here is unclear,” concluded Rabbi Dayan, “we resort to 
the rule yad baal hashtar al hatachtonah, the plaintiff claiming based on the document 
has the weaker hand and burden of proof. Therefore, the grandchildren are entitled 
only to a total of $10,000, to be divided among them” (C.M. 42:7; Yabia Omer C.M. 8:5).
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Gift Contract
(Based on writings of Harav Chaim Kohn, shlita)
Q: Someone signed a contract stating that he would give me a certain gift. He now refuses 
to honor the contract. Do I have halachic recourse?
A: A contract or kinyan to give a gift at a future date is called kinyan etein (“will give”). There 
is a dispute whether such a commitment is halachically binding. Shulchan Aruch cites 
both opinions, but leans toward the opinion that it is not. This is because the act of “giving” 
is not something tangible to which a contract or kinyan can apply (C.M. 245:1-2).
Some authorities state that even according to the opinion that kinyan etein is binding, 
it is considered only a personal obligation, “I obligate myself to give.” The person can 
be made to uphold his commitment, but the item itself cannot be forcibly collected 
(Ketzos Hachoshen 245:1).
Later authorities consider the issue unresolved, so that we rule hamotzi meichaveiro 
alav hare’ayah (Pischei Teshuvah, C.M. 245:2; Beis Shmuel, E.H. 51:10).
Nonetheless, Nesivos Hamishpat (207:2) suggests that a kinyan sudar of etein is binding, 
since a kinyan sudar is generally effective immediately.
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which halachically may be sold, and selling 
a non-existent loan (davar shelo ba la’olam), 
which is halachically ineffective, since a kinyan 
takes effect only on something that exists (see 
Bris Yehudah 15:[21]). There is a disagreement 
whether a kinyan situmta is effective on 
something that does not yet exist. According 
to some authorities, non-existent debts 
may not be sold even with a kinyan situmta. 
Therefore, the money that is transferred is 
categorized as a loan and thus subject to 
the prohibition of ribbis. Others assert that a 
kinyan situmta is effective on something that 
does not yet exist (see Toras HaKinyanim 12:6). 
However, practically speaking, one must 
draft a heter iska for MCAs, as we will explain. 
Halachah stresses that if Reuven guarantees 
Shimon that he will collect $1,000 even if the 
actual debtor defaults, the “sale” of the debt 
violates the prohibition of ribbis. The reason 
is that if Reuven guarantees the loan, the 
transaction is not halachically a sale, it is a 
loan. To be categorized as a sale Shimon must 
be willing to forgo any claims against Reuven 
if the debtor cannot or will not repay the 
money he owes. Once it is considered a sale 
the prohibition of ribbis does not apply (Y.D. 
173:4).
In most Merchant Cash Advance agreements, 
the merchant (borrower) is obligated to repay 
the investor a specified amount and thus the 
transaction is subject to the prohibition of 
ribbis. This is especially true when rather than 
selling specific debts (e.g., the first $50,000 of 
sales), the merchant sells $50,000 of collected 
sales, regardless of when that amount is 
collected. Since the buyer (investor) does 
not bear any risk of a default from a specific 
debt, the transaction is a loan. Additionally, 
the above parameters are limited to the sale 
of debts, but since the merchant purchases 
collected monies, it is certainly categorized as 
a loan and subject to the prohibition of ribbis. 

money matters

“What about after notification?” asked Shraga.
“The seller is expected to collect the defective merchandise, like other entrusted 
items, i.e., the owner, who is responsible to collect them,” replied Rabbi Dayan. 
“Therefore, after notification, the buyer is considered only a shomer chinam, and is 
no longer liable for theft. However, Aruch Hashulchan writes that the buyer remains 
liable for theft even after notifying until the seller has time to collect it” (Sma 232:51-
52; Aruch Hashulchan 232:35).
“Does it make a difference whether the item was intended for export?” asked Ari.
“The Rambam and Shulchan Aruch write that if the seller knew that the merchandise 
was intended for export, he is responsible to retrieve it from there or sell it there,” 
replied Rabbi Dayan. “However, if the buyer was not expected to take it elsewhere, 
he is responsible to return it to the city of sale. He has to undo what he did when he 
distanced the item from the city and remains liable until then” (Sma 232:53; Nesivos 
232:10; Pischei Choshen, Onaah 13:13,25).
“What about our case?” asked Shraga.
“Since it was expected that you might take the shirts overseas, you are no longer 
liable for theft after notifying the store,” answered Rabbi Dayan. “Of course, this 
assumes that the store believes you that the shirt was defective and missing. I should 
further note that if the store has a standard return policy for defective items, that 
policy is binding, since the initial transaction was made with this understanding.”

For questions on monetary matters, 
Please contact our confidential hotline at 877.845.8455 

ask@businesshalacha.com
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story line

Secular Wills
(Based on writings of Harav Chaim Kohn, shlita)

Q: Are secular wills valid in Halachah? May the non-halachic beneficiaries accept their share?
A: Secular wills usually are not halachically valid, since they usually bequeath the assets after 
death to non-halachic inheritors (Sma 253:72).
Nonetheless, if the halachic inheritors did not contest the will and the estate was 
divided accordingly, many maintain that the beneficiaries of the will may keep what 
was distributed to them. Furthermore, some maintain that the inheritors are required 
to follow the will based on mitzvah l’kayem divrei hames, even though the assets were 
not entrusted, and the beneficiaries can keep what was distributed to them even if the 
halachic inheritors contested the will (Binyan Tzion 2:24; Achiezer 3:34; Igros Moshe, E.H. 
1:104).
To avoid disputes between inheritors, a person should prepare a will that is valid both legally 
and halachically. There are various halachic options that can be discussed. Since they relate to 
civil law as well, a person should consult an expert who deals with wills to draft an appropriate 
will (Pischei Choshen, Yerushah 4:28-35).
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Now You Know 
Having discussed the construction of 
the Mishkan and its vessels last week, 

our Parsha begins with the command 
for the Jewish People to bring a very 
special type of olive oil for use in the 
Menorah. 

The procedure to extract this oil was 
that the olive would be pressed by 
hand in a mortar until the first drop 
came out.  

After that, the olive was removed and 

ground in a mill to extract the rest of 
its oil, which could be used for other 
things, but was not to be used for the 
Menorah lighting. 

Since the Menorah and its light 

represent Torah, this teaches us a 
valuable lesson about what Torah is 
and how we are to use it. 

Just as the olive was pressed by hand 
and not ground up, so too is Torah to 

be used gently and not to destroy or 
tear down others. 

The Mishna in Pirkei Avos says one 
should not use the Torah as a spade. 
The Medrash Shmuel comments that 

one should not curse someone who 
offends him that because of his Torah 
the offender will be punished.  

The Torah’s ways are pleasantness 
and peace - it is not a weapon. 

Indeed, the Torah should be used just 
to give ourselves and others the push 
we need to bring out our very best. 

Thought of the week: 

Greatness can only be built 
upon a foundation of 

goodness. 

 (AK:ZK TWMw) „...RQB DE BREM WYNBW IRHA WTA VREY TDEH LE RwA TKRPL JWXM DEWM LHAB‰ 
“In the Ohel Moed, just outside the curtain which is near the testimony, shall 
Aharon arrange (the Menorah) from evening to morning...” (Shemos 27:21) 

Though the phrase “outside the curtain” is used quite often in relation to items in the 
Mishkan, when it comes to the Menorah, it refers to the curtains that are upon or near 
the “testimony,” referring to the Ark and the tablets that rested within it. 

This word ‘Aidus – testimony’ is used only twice, here and in Parshas Emor. Both times 
it refers to the placement of the Menorah and Aharon’s arrangement thereof from 
evening to morning. 

From where do we get the concept of testimony here? The Gemara in Menachos (86b) 
begins by describing the windows in the Mishkan. They were narrow inside the building 
and widened as they went to the outside to spread the light of the Mishkan to the world. 

The Midrash Tanchuma says that HaShem directed them to be made in that fashion to 
prove a point. 

HaShem says, “I don’t need your light. This Menorah is testimony that My presence 
dwells within the Jewish People.” Thus, the windows and the Menorah, specifically the 
western light of the Menorah which lasted long enough to rekindle the others each day, 
showed that HaShem is the true light of the world and through His People is His 
presence appreciated. 

The Jewish People, in turn, are to be a light unto the nations. That light comes not from 
personal moral or rational judgments, but from how well we are conduits for HaShem’s 
light which is communicated through the Torah, symbolized by the Menorah. Not only 
the Mishkan’s windows, but the great people and leaders of Klal Yisrael, are to be 
symbols and testimony to the light of HaShem’s presence. Their greatness comes from 
inside, not from outside. 

Perhaps this is why Mordechai went down in stature in the Sanhedrin once he took on 
a government position. Though he did what was eminently necessary, onlookers might 
ascribe some of his greatness to the fact that he’d reached a high level in the secular 
world. By being recognized by the King, he’d increased his public stature partially from 
outside forces, and this reduced the Kiddush HaShem and testimony of HaShem’s 
Shechinah resting upon him. It was less clear that his greatness came from the Torah. 

Each of us has a spark of that Menorah inside of us, and each of us is supposed to use 
that spiritual greatness born of closeness to HaShem as the light we exhibit to the 
nations. When they look at us, they should be able to say: “Clearly this is a nation 
within whom G-d resides.” 

R’ Moshe Feinstein z”l was asked how he became the accepted leader and posek 
(halachic arbiter) of the Jewish People around the world.  

In his humble way, R’ Moshe smiled and replied that he hadn’t been chosen for or 
appointed to the role. “There was no convention; no vote or caucus that elected me. 

What happened was that someone asked me a question, and I answered it.  More 
people asked, and I answered them too.  Eventually,” said R’ Moshe with a humble 
shrug, “word got around that I was a pretty good person to ask.” 

©2018 – J. Gewirtz 

H‰E RZEYLA ÂR RBXH TB IYYRB HQBRW   , HwM ÂRH IB AQLEMw LAWMw , ISYN LARsY ÂR TB ABYL N‰ELH‰E RZEYLA ÂR RBXH TB IYYRB HQBRW   , HwM ÂRH IB AQLEMw LAWMw , ISYN LARsY ÂR TB ABYL N‰ELH‰E RZEYLA ÂR RBXH TB IYYRB HQBRW   , HwM ÂRH IB AQLEMw LAWMw , ISYN LARsY ÂR TB ABYL N‰ELH‰E RZEYLA ÂR RBXH TB IYYRB HQBRW   , HwM ÂRH IB AQLEMw LAWMw , ISYN LARsY ÂR TB ABYL N‰EL    
HYAM HRs IB HDWHY ,HYAM HRs IB HDWHY ,HYAM HRs IB HDWHY ,HYAM HRs IB HDWHY ,IYYRB HQBRIYYRB HQBRIYYRB HQBRIYYRB HQBR    TB TB TB TB HZYLE HZYLE HZYLE HZYLE OYRML HMYLw HAWPR TWKZL U‰XLDBY WOYRML HMYLw HAWPR TWKZL U‰XLDBY WOYRML HMYLw HAWPR TWKZL U‰XLDBY WOYRML HMYLw HAWPR TWKZL U‰XLDBY W    

LKAR IB HwM ,LKAR IB HwM ,LKAR IB HwM ,LKAR IB HwM ,HAL IB QZYYAHAL IB QZYYAHAL IB QZYYAHAL IB QZYYA    QXCY ,RTSA HYX IB BQEY YwYBAQXCY ,RTSA HYX IB BQEY YwYBAQXCY ,RTSA HYX IB BQEY YwYBAQXCY ,RTSA HYX IB BQEY YwYBA    
    

E-mail Subscribe to info@JewishSpeechWriter.com 

My simcha is coming,My simcha is coming,My simcha is coming,My simcha is coming,    

The food wasn’t cheap.The food wasn’t cheap.The food wasn’t cheap.The food wasn’t cheap.    

If only my speechIf only my speechIf only my speechIf only my speech    

Wouldn’t put folks to sleep!Wouldn’t put folks to sleep!Wouldn’t put folks to sleep!Wouldn’t put folks to sleep!    

Entertaining, meaningful speeches custom-

created for your special occasion by a 

professional. 

JewishSpeechWriter.com 
Your thoughts, the perfect words. 

Spread your light all 

over the world. 

Print, e-mail, and share Migdal 
Ohr with others.  You’ll be glad 

you did.   

E-mail ‘Subscribe’ to 

info@JewishSpeechWriter.com 

 



GET THE APP!

for Iphone & Android

   The
Shmuz
    .com

GET THE NEW SHMUZ APP!  ACCESS HUNDREDS OF AUDIO, VIDEOS, AND ARTICLES FROM THE SHMUZ. 
SIMPLY GO TO THE APP STORE, OR GOOGLE PLAY, AND SEARCH FOR “THESHMUZ”. OR GO TO WWW.THESHMUZ.COM.

The Shmuz - Marriage Seminar, a 12 part, comprehensive guide to a successful Marriage is available 
FREE of charge at www.TheShmuz.com. It is also on the Shmuz App available at the App store, or 
on Google play, or you may listen on Kol Halashon by calling 718- 906 6400, then options 1, 4, 3

Sponsorships available for live shmuz, weekly shmuz on the par-
sha and cd and magnet  distribution. Please contact the shmuz 
@ www.theshmuz.com or 866.613-torah (8672) for details. 

on the ParshaPurim

R’ Ben Tzion Shafier

In the eighth year of Achashverosh’s rule, on 
the thirteenth of Adar, every Jewish man, 
woman and child was to be slaughtered. 

Young or old, wealthy or poor, they were count-
ed as one, and on that fateful day, the Jewish 
people would cease to be. According to the ways 
of the world and according to the natural course 
of events, that is what should have happened. 
But it didn’t. In the greatest reversal of fortune, 
the tables were turned and the Jews were saved. 
In a heartbeat, they went from death to life, from 
despondency to hope, from being sheep led to 
the slaughter to having Mordechai Ha’Tzadik 
paraded through the streets of Shushan. The 
people had lived through an astonishing miracle, 
and they experienced great joy. “And the Jews of 
Shushan were jubilant and celebrated.” 
Yet, when the Gemarah describes their elation, 
it seems to leave out the issue of life and death. 
Where the Megillah says, “To the Jews there 
was light, happiness, joy and elation,” Chazal 
interpret it to mean, “The Jews had Torah, yom 
tov, milah and tefillin,” as if to say that the rea-
son the Jews were celebrating was because they 
again had the opportunity to do these mitz-
vahs. The issue of their being granted their lives 
doesn’t seem to weigh into the equation, it as if 
the Gemarah is saying that their entire celebra-
tion and their source of joy was that they were 
now again able to perform these mitzvahs. 
This is very difficult to understand. Granted, 
these might be additional reasons to celebrate, 
but isn’t life a much greater reason? They were 
going to die, and HASHEM saved them. Isn’t 
that the greatest cause for celebration and giv-
ing thanks to HASHEM? 
(Rashi makes this question even more difficult 
by adding his comment that Haman decreed 
against all of these mitzvahs. But this is not 
true. Haman’s decree wasn’t against the keep-
ing of religion at all. It was quite simply death 
to the Jews. There was no mention of mitzvahs 
whatsoever. What does Rashi mean that Ha-
man decreed against these mitzvahs?) 
To understand this, let’s fast forward to a mod-
ern day, rags to riches story.

³ RAGS TO RICHES
Born in 1934, Sheldon Adelson was the son of 
Ukrainian immigrants. His father drove a taxi, 
and his mother ran a knitting shop. He grew up 
in one of the poorest sections of Boston. But even 
as a young boy, he showed great ambition, first 
selling newspapers on the street corner, and then 
running his first business at the age of twelve. He 
went on to build over fifty businesses, eventually 
owning the Venetian Sands Hotel and Casino in 
Las Vegas. He became a very wealthy man. 

A funny thing, however, happened to Sheldon 
Adelson in 2003 when he took the Sands Cor-
poration public. The stock skyrocketed, and his 
assets went from 1.4 billion dollars to 20 billion 
dollars in a year and a half. Forbes Magazine 
estimates that during this time, his wealth in-
creased at the rate of a million dollars an hour. 
A million dollars an hour is a tidy sum of 
money. To illustrate what that means. Imagine 
that during this time, he sat down to a nice 
leisurely lunch. When he got up and walked 
away, he was a million dollars richer. Or if he 
went for a dip in the pool, by the time he had 
dried his hair, he was seven hundred and fifty 
thousand dollars wealthier. If he took a nice 
Shabbos nap, by the time he woke up, another 
three million dollars were in his coffers. 
Extremely wealthy people describe getting rich 
as exhilarating – almost intoxicating. “It is one 
of the most pleasurable experiences on the 
planet.” It seems that having wealth is nowhere 
near as much fun as acquiring it. And here this 
man was gaining wealth at a dizzying pace. It is 
difficult to imagine the sense of excitement he 
must have felt.  Wow!!! Life is awesome. More 
and more! This is indescribably great!

³ THE ANSWER
This seems to be the answer to the Gemarah. 
When the Jews of Shushan were saved, they 
saw HASHEM taking care of them, orches-
trating events, running the world. They saw 
behind the veil of physicality and recognized 
their Creator. But more than just seeing 
HASHEM, this experience changed their un-
derstanding of life. 
Someone who has had a near death experience 

is a changed man. His interests change. His 
value system changes. The pursuits that once 
gripped him lose their hold. Because he tast-
ed death, he looks at life differently. And he 
questions. Why is life so precious? What is the 
tragedy of death? We all die anyway. Sooner. 
Later. What difference does it make? 
And the real answer is – no difference. Genera-
tions come; generations go. They seem so im-
portant at the time, and then they pass as if they 
were never were, like dust in the wind. And really 
nothing matters. Until you understand the pur-
pose of life. Once you understand that HASH-
EM created us to grow, that HASHEM put us in 
this world to shape ourselves into what we will be 
for eternity, then you understand the value of life. 
Life is valuable because it is time, time to grow, 
time to accomplish, time given as the chance to 
acquire your World to Come. Once you under-
stand that, you understand life, and then you un-
derstand the tragedy of death. Death is dreadful 
because it robs a person of that chance to grow. 
Rav Matisyahu Solomon, shlita, the Lake-
wood Mashgiach, explained that this is what 
Rashi is telling us. When the Jews of Shushan 
celebrated, it was because they had reached a 
different understanding of life. A moment ear-
lier, death was upon them. Yet, suddenly, inex-
plicably, it all turned around. As a result, they 
were a changed people. They no longer valued 
the things they once did; they viewed life from 
a dramatically different vantage point. 
And because it was so sudden and the change 
so complete, it catapulted them to a level of 
understanding that was unprecedented. It was 
all clear. And, they felt tremendous joy – but 
joy for a reason, happiness for a cause. They 
recognized the extraordinary wealth they 
could acquire with one mitzvah. And this is 
what brought them happiness.
They understood the value of life. They under-
stood the reason that HASHEM put us on this 
planet. And so life was precious beyond descrip-
tion because they understood its ultimate value. 
This concept should be very relevant to us, as we, 
too, should be happy beyond description. Every 
moment of life is an opportunity to acquire 
wealth of unimaginable proportions – far more 
than a million dollars an hour. One word of To-
rah learning is a jewel that will last forever. Put-
ting on tefilin once is an eternal treasure far more 
valuable than anything found in this world. 
When a person understands this, his perspective 
changes. He understands the great opportunity 
that HASHEM has given us: a chance to a acquire 
eternity. He will be filled with happiness and joy, 
and he will take on life with a 
passion — he loves life. 

Purim — 
The Joy 
of Life
g

“To the Jews there was light, happiness, 
joy and honor.” — Esther 8:16

Rav Yehudah said, light is Torah, 
happiness is yom tov, joy is milah, and 

honor is tefilin. — Megillah 16b
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King Achashverosh was having a sheepless night:

The king was pleased.

The king herd the noise and asked 
that Haman to be called in:

Haman thought that there was baa none 
deserving such honor as himself!

Haman seemed very sheepish and 
downcast. Little did He realize that 
Hashem was looking after His tzoin 

kodshim - holy sheep!

Haman was m-ewe-sing in the king’s courtyard...

I am still 
counting. I tried “all 

sheeps and sizes!” 
Wool ewe read me 
from my book of 

chronic-ills?

Mordechai 
saved the 

king’s life...

My better hoof 
came up with such a 

great idea!

In the entire יחזקאל פרק לד we find that כלל ישראל are compared to a 
nation of sheep that require a worthy and caring shepherd to guide 
them. ‘ד says, ואתן צאן מרעיתי צאני אתה, You are My sheep, the sheep 
of My pasture… (לד:ל). Sheep can easily wander and become lost in 
the mountains and valleys. Without a dedicated shepherd they are 
unprotected and become prey for the beasts of the field. כלל ישראל at 
the time of the מגילה reestablished the importance of following the 
guidance of their leaders, מרדכי and the סנהדרין. They once again were 
united and protected as the nation of ‘ד‘s holy sheep! הושענא צאן קדשים...  

(See also יחזקאל לו: לח).

Shear brilliance! 
Ewe have such a great 

f-lamb-tastic idea! 
Take Mordechai and ewe 
personally should lead 

him...

Shear up, 
Haman. No ewes 

crying over 
spilled milk.

baa baa 
but, ewe-r 

majesty...I-I…

Haman, it’s 
pasture bedtime! 

Anyway, what wool you 
do to someone whom 

the king wishes to 
honor?

Ewe-r Highness, I would 
make a g-lamb-orous parade. Hoof 
him wear the king’s crown, let the 
people shear as he rides the king’s 

horse....

בס״ד
Pirchei Agudas Yisroel of America

For any inquiries or comments please feel free to call 347-838-0869   •   Illustrated by: Yishaya Suval  www.leilshishi.com

Learning even from our Enemies

kghkuh ban, haghvu suc z”k ci rw hmje mch b”h

Perushei Purim

Dedication opportunities are available. If you would like to sponsor or receive this publication 
via email, please send an email to pircheiweekly@agudathisrael.org

 לע״נ ר׳ ישראל בן אברהם ז"ל 
לע״נ הב׳ ישעיהו דוב ע״ה בן יבלחט״א יצחק צבי נ״י

מה נשתנה של שּכּורים

In honor of the Purim learning program

 is a time of great joy and it is also a time when people ּפּוִרים 
do not take things quite as seriously as they do the rest of the year. It 
is with this in mind that there used to be a (מֹוֶרה ִמִּפי מֹוֶרה) ְמסֹוָרה for 
the young ית ַרָבן  :on this festive day ִּפְזמֹון to sing a complex ִתנֹוקֹות ֶשל בֵּ

“The Itsy-Bitsy Spider climbed up the water spout 
Down came the rain and washed the spider out 

Out came the sun and dried up all the rain 
And the itsy-bitsy spider climbed up the spout again”  

 This ִּפְזמֹון needs אּור  .It is obvious that it has great depth .בֵּ
The י שּוַשן י ּוִמְנָהגֵּ  asks a few perplexing questions, and with his ַטַעמֵּ
answers he opens up a whole new insight into this ִּפְזמֹון: 
 (1) What is meaning of the adjective Itsy-Bitsy? [Ed. Note: 
Itzy cannot be a noun i.e. a name of a spider, for who would name a 
spider Itzy?] (2) How much rain fell and how quickly did the sun dry up 
the rain? 3) Didn’t the spider learn any lesson from being washed out? 
What is the ַגְדלּות of the spider repeating his mistake and climbing up 
the spout again? It will get washed out in the next rain! (4) Why is the 
word “water” missing from the second time the spider climbed up the 
spout? [Ed. Note: The י ִּפְזמֹוִנים י ּוְכִתיב has a ִדְקדּוקֵּ י The .ְקרֵּ  is “water ְקרֵּ
spout,” but his ְמסֹוָרה pictures have a drain pipe. He answers that it 
actually was a drain pipe, but the word spout rhymes with out.] 
 In his introduction to this ַמֲאָמר, the ָאלטֶער ִשיְך explains that 
this is a reference to ַחְרבֹוָנא, but first he elaborates on the basic ְּפַשט 
behind this ָדִוד ַהֶמֶלְך .ִּפְזמֹון had questioned the need for spiders. In 

brief, this “itsy-bitsy” spider was actually a tiny spider that together 
with his brothers created the web that saved ָדִוד ַהֶמֶלְך from  ָשאּול
 The word “itsy-bitsy” is a cute and childish way of saying ‘a little .ַהֶמֶלְך
bit’ or ‘very tiny.’ ָדִוד ַהֶמֶלְך was cornered into running into a cave, but 
 s soldiers assumed that they were mistaken when they saw the’ָשאּול
mouth of the cave covered by a large web. This tiny spider became so 
proud and needed to be taught that everything in ד׳’s world has a 
unique purpose, similarly to even one droplet of rain in ד׳’s creation. 
Some explain that the story of ָשאּול ַהֶמֶלְך is alluded to since the word 
 .of 90 ִגיַמְטִרָיה share the same ַמִים and ֶמֶלְך
 Others explain that rain is really spelled ‘reign.’ Either way, 
just one droplet came down and knocked the tiny haughty spider off 
his feet. He was down and out and quickly learned a lesson in humility. 
He realized that he needed to keep out of the direct path of the rain. 
He changed his strategy and switched sides. The second time he 
climbed up outside of the spout and was not in the direct flow of any 
“water.”  
 Similarly, ַחְרבֹוָנא was on ָהָמן’s “think-tank” team to kill ַוְשִתי 
and build the gallows 50 cubits high. He felt proud, but in one moment 
he saw how the haughty ָהָמן was humiliated. ַחְרבֹוָנא changed his 
strategy and switched sides. The second time he made sure to distance 
himself from ְוַגם ַחְרבֹוָנא ָזכּור ַלטֹוב... !ָהָמן!   

Adapted from: Shoe Shine Serenades (with kind permission from the Purim Rebbe שליט״א)  
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מֹוזְגִין ּכֹוס עֲשִׂירִי וְכַּאן ׁשֹואֵל הַבֶּן

Egg Herbs from a lost הגדה של פורים

Jolly-Jacob Sheep



ד ה ְועו… ת ְמִגּלָ ִהְלכו…

1. Like a glass of wine, all the stages of אּוָלה  .were linked to each other גְּ

2. The גר״א points out that the ָפסּוק uses the word 3 הגלה times, 

alluding to the 3 times that ַכי דְּ ָרֵאל was exiled from ָמרְּ  and he ֶאֶרץ ִישְּ

returned. This showed his tremendous ַחִביבּות for ָרֵאל ְמִגיַלת ) ֶאֶרץ ִישְּ

ר ב:ו  .(ֶאְסתֵּ

1. How many times was ַכי דְּ ָרֵאל exiled from ָמרְּ   ?ֶאֶרץ ִישְּ

2. What is the connection between the four expressions of אּוָלה  גְּ

and drinking four glasses of wine? 

3. How many of the 26 “mistakes” can you find in this week issue? 

1. Like a glass of wine, all the stages of ְּאּוָלה  .were linked to each other ג

2. The גר״א points out that the ָפסּוק uses the word 3 הגלה times, 

alluding to the 3 times that ְַּכי ְּד ְָּרֵאל was exiled from ָמר  and he ֶאֶרץ ִיש

returned. This showed his tremendous ַחִביבּות for ְָּרֵאל ְמִגיַלת ) ֶאֶרץ ִיש

ֵּר ב:ו  .(ֶאְסת

1. How many times was ְַּכי ְּד ְָּרֵאל exiled from ָמר   ?ֶאֶרץ ִיש

2. What is the connection between the four expressions of ְּאּוָלה  ג

and drinking four glasses of wine? 

3. How many of the 26 “mistakes” can you find in this week issue? 

Living   Megillahwith 
the

Halacha 

Corne
r *Since we only discuss 1-3 ֲהָלכֹות, it is important to consider these ֲהָלכֹות in the context of the bigger picture. Use them as a starting point for further in-depth study.

Megillah Moment Questions    weekend תו"ס

לע״נ ר׳ משה בן הר׳ טוביה  הלוי זצ״ל

Focuson

Lomdus

Scholarly

Shmoozing

of 
the

Understanding

Davening
 At night, the proper time for ה ִביםֵצאת  is after ְקִריַאת ְמִגלָּ ה During the day, the .(dawn) ֲעלֹות ַהַשַחר until (when three stars are visible) ַהּכֹוכָּ ֵנץ  may be read from ְמִגלָּ ההָּ ה until (sunrise) ַהַחמָּ  .(sunset) ְשִקיעָּ

 Although there is an ִעְניָּן to eat a small ה ה is only specific to the daytime ְמַשֵּכר to drink wine that is ִחּיּוב at night, the ְסעּודָּ  .ְסעּודָּ

  …
ר ו:יב( ל ַוֲחפּוי רֹאׁש )ֶאְסתֵּ יתֹו ָאבֵּ ְוָהָמן ִנְדַחף ֶאל בֵּ  

 And ָהָמן hastened home, mourning and with his head 

covered.” 

 R' Pam ַזַצ״ל would ask the following question: ֲחַז״ל 

explain that ָהָמן was in mourning because his daughter had 

fallen off the roof and died. Thinking that the man leading the 

horse was ַכי  she had thrown a bucket of smelly garbage ,ָמְרדֳּ

on ָהָמן’s head. When she realized that it was her father ָהָמן, 

she plunged to her death. 

 It would seem that the ָפסּוק is out of order.  It should 

say ל יתֹו ָחפּוי רֹאׁש ְוָאבֵּ  Didn’t the garbage falling .ְוָהָמן ִנְדַחף ֶאל בֵּ

towards his head happen first and only afterward he became 

an ל  ?when his daughter saw her mistake and jumped ,ָאבֵּ

 R’ Pam would answer in the name of R’ Chaim 

Shmulevitz ַזַצ״ל. This can be explained based on a תֹוָספֹות in 

 if a vessel :ְיסֹוד teaches us an important תֹוָספֹות .(יז:) ָבָבא ַקָמא

has   been   thrown   off   a   roof,   it   is   considered   broken 

immediately after it is thrown (ִעיָקָרא  even before it ,(ָבָתר מֵּ

reaches the ground below. Therefore, if someone were to hit 

the vessel with a stick mid-flight, he would not be ַחָיב, held 

accountable, for breaking the vessel. If the vessel is on the 

ground, however, and someone throws a rock at it, then the 

vessel is not considered broken until it is actually hit by the 

rock. If a second person would break the vessel before it is hit 

by the rock, the second person would be ַחָיב. 

ָחפּוי  who was on the ground, was not considered ,ָהָמן 

 ,until the garbage actually hit him. His daughter, however רֹאׁש

who  was  falling  to  her  death,  was  considered  dead  even 

before she hit the ground. 

☺ ☻ ☺ ☻ ☺ ☻ 

 Why do we say ַקִדיׁש after the reading the other ְמִגּלֹות 

but we do not say ַקִדיׁש after the reading of ר  ?ְמִגַלת ֶאְסתֵּ

 Some lomdishe ַאֲחרֹוִנים explain that this is another 

ֶכר  Since .ָהָמן to the destruction of the immediate family of זֵּ

 after ַקִדיׁש s children were killed there was no one to say’ָהָמן

him.  
 Others answer with the same idea, but with a little 

twist. If the ִמְנָהג would be to say ַקִדיׁש after reading  ְמִגַלת

ר  then it could easily be misunderstood. People might ,ֶאְסתֵּ

mistakenly say that the ַקִדיׁש is on the death of ָהָמן and his 10 

children, therefore the ֲחָכִמים instituted [because of ַמְרַאת ַעִין] 

to abolish saying ַקִדיׁש.  

 Still others answer based on the underlying theme of 

 after the beautiful story of ַקִדיׁש It is not necessary to say .ַקִדיׁש

ר ּה  begins with the words ַקִדיׁש .ְמִגַלת ֶאְסתֵּ ִיְתַגַדל ְוִיְתַקַדׁש ְׁשמֵּ

ּה explains that the word טּור The .ַרָבא  ,is really two words ְׁשמֵּ

ם י ה-ׁשֵּ , meaning, the Name ד׳. As long as ק  exists the ַעָמלֵּ

Name of ד׳ is not complete -  ם ֶאָלא ם ָׁשלֵּ ין ַהׁשֵּ ם ְואֵּ א ָׁשלֵּ ין ַהִכסֵּ ֶׁשאֵּ

 is not complete, nor is the ד׳ The Throne of ,ְלַאַחר ֶׁשִיְנקֹום ִמֶמנּו

Name of ד׳ complete, until after the destruction of ק  The .ַעָמלֵּ

story of the ְמִגָּלה shows how ד׳’s Name was recognized after a 

small-scale destruction of a family of ק  after ַקִדיׁש Saying .ַעָמלֵּ

the ְמִגָּלה is just a repetition of the same thought and therefore 

is not necessary. 
Based on the פּוִרים teachings of ל י ִיְשָראֵּ  ְגדֹולֵּ

Dear י  ,ֶרבִּ
 Recently  I   had   the 
privilege to attend the  ים יּפּורִּ ֶרבִּ ’s 
ה שָּ רָּ ים דְּ ת ּפּורִּ בָּ  and heard an שַׁ
amazing דּוש  that I would like to חִּ
share with י  and the rest of the ֶרבִּ
ם  .עֹולָּ
 The  ים יּפּורִּ ֶרבִּ  began by 
asking a bomb question: “Which 
א תָּ יְּ אֹורַׁ ה דְּ וָּ צְּ ה  is also a מִּ וָּ צְּ מִּ
ן נָּ בָּ רַׁ ם The ”?דְּ  was stumped by עֹולָּ
this question and the noise that 
ensued woke up all the ה שָּ רָּ  דְּ
shloffers. The  ים יּפּורִּ ֶרבִּ  continued 
by saying that he would like to 
give the ם  a hint; he would עֹולָּ
present an original proof that 
there is a source found in the 
ה ה for the ּתֹורָּ וָּ צְּ ים on מִּ  to ּפּורִּ
reach the stage where the mind 
is “mindless” and ע לֹא יָּדַׁ ד דְּ  .עַׁ
 The  ים יּפּורִּ ֶרבִּ  then 
explained his דּוש  by asking the חִּ
velt’s question: “Although one is 
required to do every  ה וָּ צְּ מִּ
א תָּ יְּ אֹורַׁ  ,with the correct thought דְּ
which א תָּ יְּ אֹורַׁ ה דְּ וָּ צְּ  can be מִּ
performed only without any 
thought?”  
 The  ים יּפּורִּ ֶרבִּ  then 
continued   with   the   famous 
answer, “Of course, the ה וָּ צְּ  of מִּ
ה חָּ כְּ   ”.forgetting ,שִּ
 “Aah,” he continued with 

his lichtige smile, “there is a  ה וָּ צְּ מִּ
א תָּ יְּ אֹורַׁ ה of דְּ חָּ כְּ  ,of forgetting ,שִּ
and a ן נָּ בָּ רַׁ ה דְּ וָּ צְּ ע of מִּ דַׁ לֹא יָּ ד דְּ  of ,עַׁ
forgetting.” The  ים יּפּורִּ ֶרבִּ  then 
presented his “jaw-dropping” 
דּוש   .חִּ
 “Based on this thought, I 
would like to say that on the ת בָּ  שַׁ
before ים ה we have a ּפּורִּ וָּ צְּ  of מִּ
כֹור ים to remember, and on ,זָּ  ּפּורִּ
there is a ה וָּ צְּ ה of מִּ חָּ כְּ  Each .שִּ
moment that a person is יֵּם קַׁ  his מְּ
ן נָּ בָּ רַׁ ה דְּ וָּ צְּ ע of מִּ לֹא יָּדַׁ ד דְּ  he עַׁ
should have in mind to be יֵּם קַׁ  מְּ
the א תָּ יְּ אֹורַׁ ה דְּ וָּ צְּ ה of מִּ חָּ כְּ  This .שִּ
way he will also be doing a  ה וָּ צְּ מִּ
א תָּ יְּ אֹורַׁ  ”.דְּ
 Some of the עֹולָּם 
earnestly wanted to prepare for 
the יֹום ת הַׁ וַׁ צְּ  as soon as possible מִּ
on ים  Those who started early .ּפּורִּ
were floored before they could 
be יֵּם קַׁ דּוש this מְּ  or any other — חִּ
יֹום ת הַׁ וַׁ צְּ  .מִּ
 My י  I actually ,ֶרבִּ
experienced  a  line  that  you 
constantly repeat: “Surround 
yourself only with people who 
are going to lift you higher!” I was 
around  such  people  and  was 
carried away! 

רּוְך! י בָּ כַׁ דְּ רְּ רֹו ֶשל מָּ כְּ י זִּ הִּ     יְּ
ידּות דִּ יְּ יד Your  ,בְּ מִּ לְּ  ּתַׁ

A letter from יד מִּ לְּ   based on interviews ּתַׁ

Remember ָזכֹור…

An edited selection of כֹור ת זָּ שַׁ רָּ  — יֹוְצרֹות ְלפָּ

Part I 

Remember ו ם who caused ,ֵעשָּ הָּ ְברָּ  to die אַׁ

early before ו  openly murdered, stole and ֵעשָּ

committed adultery. ו ם frightened ֵעשָּ הָּ ְברָּ  אַׁ

with his bad behavior and stole five years 

from ם הָּ ְברָּ  .s life’אַׁ

Remember the one who laughed at ֲעֹקב  for יַׁ

being kind to his bereaved father, ק  who ,ִיְצחָּ

hated  his  brother  for  showing  the  last 

kindness to ם הָּ ְברָּ ו .his grandfather ,אַׁ  ֵעשָּ

acted  like  someone  who  cannot  allow  a 

kindness to be performed between friends. 

Remember the one whose ear does not like 

to hear anything about א בָּ ם הַׁ  who threw ,עֹולָּ

away the birthright for a cup that is drunk by 

mourners. ו  openly threw away the yoke ֵעשָּ

of ד׳, and he even tried to hide the fact that 

he ever had a ְבִרית. 

ֵורֹוש — 3392  ascends the Persian throne ַאַחשְׁ
ֵורֹוש — 3395  s party lasting 180 days’ַאַחשְׁ
ֵתר :ֵטֵבת — 3399 ֵורֹוש taken to ֶאסְׁ  s palace’ַאַחשְׁ
 casts lots ָהָמן  :ִניָסן — 3404
 ָהָמן 1st decrees dispatched by  :ִניָסן — 3404
(13th) 

ֵתר days fast ordered by 3  :ִניָסן — 3404  ֶאסְׁ
(14th-16th) 

 s execution by hanging (16th)’ָהָמן  :ִניָסן — 3404
 2nd decree reversing the 1st(23rd )  :ִסיָון — 3404
 s tens sons executed (13th)’ָהָמן :ֲאָדר — 3405
 Jews successfully fight back (13th) :ֲאָדר — 3405
ֵתר Per :ֲאָדר — 3405  has a שּוַשן ,s request’ֶאסְׁ
repeat hanging / fighting celebrations 
everywhere (14th) 
 (15th) שּוַשן Extra celebrations in :ֲאָדר — 3405
3406 — The ִגָלה  is ּפּוִרים ;is recorded מְׁ
established forever, including the ַמן  ָמִשיחַַ after זְׁ

Shmoozies

14 years of events recorded in the מגלה by month & year



ד ה ְועו… ת ְמִגּלָ ִהְלכו…

1. Like a glass of wine, all the stages of אּוָלה  .were linked to each other גְּ

2. The גר״א points out that the ָפסּוק uses the word 3 הגלה times, 

alluding to the 3 times that ַכי דְּ ָרֵאל was exiled from ָמרְּ  and he ֶאֶרץ ִישְּ

returned. This showed his tremendous ַחִביבּות for ָרֵאל ְמִגיַלת ) ֶאֶרץ ִישְּ

ר ב:ו  .(ֶאְסתֵּ

1. How many times was ַכי דְּ ָרֵאל exiled from ָמרְּ   ?ֶאֶרץ ִישְּ

2. What is the connection between the four expressions of אּוָלה  גְּ

and drinking four glasses of wine? 

3. How many of the 26 “mistakes” can you find in this week issue? 

1. Like a glass of wine, all the stages of ְּאּוָלה  .were linked to each other ג

2. The גר״א points out that the ָפסּוק uses the word 3 הגלה times, 

alluding to the 3 times that ְַּכי ְּד ְָּרֵאל was exiled from ָמר  and he ֶאֶרץ ִיש

returned. This showed his tremendous ַחִביבּות for ְָּרֵאל ְמִגיַלת ) ֶאֶרץ ִיש

ֵּר ב:ו  .(ֶאְסת

1. How many times was ְַּכי ְּד ְָּרֵאל exiled from ָמר   ?ֶאֶרץ ִיש

2. What is the connection between the four expressions of ְּאּוָלה  ג

and drinking four glasses of wine? 

3. How many of the 26 “mistakes” can you find in this week issue? 

Living   Megillahwith 
the

Halacha 

Corne
r *Since we only discuss 1-3 ֲהָלכֹות, it is important to consider these ֲהָלכֹות in the context of the bigger picture. Use them as a starting point for further in-depth study.

Megillah Moment Questions    weekend תו"ס

לע״נ ר׳ משה בן הר׳ טוביה  הלוי זצ״ל

Focuson

Lomdus

Scholarly

Shmoozing

of 
the

Understanding

Davening
 At night, the proper time for ה ִביםֵצאת  is after ְקִריַאת ְמִגלָּ ה During the day, the .(dawn) ֲעלֹות ַהַשַחר until (when three stars are visible) ַהּכֹוכָּ ֵנץ  may be read from ְמִגלָּ ההָּ ה until (sunrise) ַהַחמָּ  .(sunset) ְשִקיעָּ

 Although there is an ִעְניָּן to eat a small ה ה is only specific to the daytime ְמַשֵּכר to drink wine that is ִחּיּוב at night, the ְסעּודָּ  .ְסעּודָּ

  …
ר ו:יב( ל ַוֲחפּוי רֹאׁש )ֶאְסתֵּ יתֹו ָאבֵּ ְוָהָמן ִנְדַחף ֶאל בֵּ  

 And ָהָמן hastened home, mourning and with his head 

covered.” 

 R' Pam ַזַצ״ל would ask the following question: ֲחַז״ל 

explain that ָהָמן was in mourning because his daughter had 

fallen off the roof and died. Thinking that the man leading the 

horse was ַכי  she had thrown a bucket of smelly garbage ,ָמְרדֳּ

on ָהָמן’s head. When she realized that it was her father ָהָמן, 

she plunged to her death. 

 It would seem that the ָפסּוק is out of order.  It should 

say ל יתֹו ָחפּוי רֹאׁש ְוָאבֵּ  Didn’t the garbage falling .ְוָהָמן ִנְדַחף ֶאל בֵּ

towards his head happen first and only afterward he became 

an ל  ?when his daughter saw her mistake and jumped ,ָאבֵּ

 R’ Pam would answer in the name of R’ Chaim 

Shmulevitz ַזַצ״ל. This can be explained based on a תֹוָספֹות in 

 if a vessel :ְיסֹוד teaches us an important תֹוָספֹות .(יז:) ָבָבא ַקָמא

has   been   thrown   off   a   roof,   it   is   considered   broken 

immediately after it is thrown (ִעיָקָרא  even before it ,(ָבָתר מֵּ

reaches the ground below. Therefore, if someone were to hit 

the vessel with a stick mid-flight, he would not be ַחָיב, held 

accountable, for breaking the vessel. If the vessel is on the 

ground, however, and someone throws a rock at it, then the 

vessel is not considered broken until it is actually hit by the 

rock. If a second person would break the vessel before it is hit 

by the rock, the second person would be ַחָיב. 

ָחפּוי  who was on the ground, was not considered ,ָהָמן 

 ,until the garbage actually hit him. His daughter, however רֹאׁש

who  was  falling  to  her  death,  was  considered  dead  even 

before she hit the ground. 

☺ ☻ ☺ ☻ ☺ ☻ 

 Why do we say ַקִדיׁש after the reading the other ְמִגּלֹות 

but we do not say ַקִדיׁש after the reading of ר  ?ְמִגַלת ֶאְסתֵּ

 Some lomdishe ַאֲחרֹוִנים explain that this is another 

ֶכר  Since .ָהָמן to the destruction of the immediate family of זֵּ

 after ַקִדיׁש s children were killed there was no one to say’ָהָמן

him.  
 Others answer with the same idea, but with a little 

twist. If the ִמְנָהג would be to say ַקִדיׁש after reading  ְמִגַלת

ר  then it could easily be misunderstood. People might ,ֶאְסתֵּ

mistakenly say that the ַקִדיׁש is on the death of ָהָמן and his 10 

children, therefore the ֲחָכִמים instituted [because of ַמְרַאת ַעִין] 

to abolish saying ַקִדיׁש.  

 Still others answer based on the underlying theme of 

 after the beautiful story of ַקִדיׁש It is not necessary to say .ַקִדיׁש

ר ּה  begins with the words ַקִדיׁש .ְמִגַלת ֶאְסתֵּ ִיְתַגַדל ְוִיְתַקַדׁש ְׁשמֵּ

ּה explains that the word טּור The .ַרָבא  ,is really two words ְׁשמֵּ

ם י ה-ׁשֵּ , meaning, the Name ד׳. As long as ק  exists the ַעָמלֵּ

Name of ד׳ is not complete -  ם ֶאָלא ם ָׁשלֵּ ין ַהׁשֵּ ם ְואֵּ א ָׁשלֵּ ין ַהִכסֵּ ֶׁשאֵּ

 is not complete, nor is the ד׳ The Throne of ,ְלַאַחר ֶׁשִיְנקֹום ִמֶמנּו

Name of ד׳ complete, until after the destruction of ק  The .ַעָמלֵּ

story of the ְמִגָּלה shows how ד׳’s Name was recognized after a 

small-scale destruction of a family of ק  after ַקִדיׁש Saying .ַעָמלֵּ

the ְמִגָּלה is just a repetition of the same thought and therefore 

is not necessary. 
Based on the פּוִרים teachings of ל י ִיְשָראֵּ  ְגדֹולֵּ

Dear י  ,ֶרבִּ
 Recently  I   had   the 
privilege to attend the  ים יּפּורִּ ֶרבִּ ’s 
ה שָּ רָּ ים דְּ ת ּפּורִּ בָּ  and heard an שַׁ
amazing דּוש  that I would like to חִּ
share with י  and the rest of the ֶרבִּ
ם  .עֹולָּ
 The  ים יּפּורִּ ֶרבִּ  began by 
asking a bomb question: “Which 
א תָּ יְּ אֹורַׁ ה דְּ וָּ צְּ ה  is also a מִּ וָּ צְּ מִּ
ן נָּ בָּ רַׁ ם The ”?דְּ  was stumped by עֹולָּ
this question and the noise that 
ensued woke up all the ה שָּ רָּ  דְּ
shloffers. The  ים יּפּורִּ ֶרבִּ  continued 
by saying that he would like to 
give the ם  a hint; he would עֹולָּ
present an original proof that 
there is a source found in the 
ה ה for the ּתֹורָּ וָּ צְּ ים on מִּ  to ּפּורִּ
reach the stage where the mind 
is “mindless” and ע לֹא יָּדַׁ ד דְּ  .עַׁ
 The  ים יּפּורִּ ֶרבִּ  then 
explained his דּוש  by asking the חִּ
velt’s question: “Although one is 
required to do every  ה וָּ צְּ מִּ
א תָּ יְּ אֹורַׁ  ,with the correct thought דְּ
which א תָּ יְּ אֹורַׁ ה דְּ וָּ צְּ  can be מִּ
performed only without any 
thought?”  
 The  ים יּפּורִּ ֶרבִּ  then 
continued   with   the   famous 
answer, “Of course, the ה וָּ צְּ  of מִּ
ה חָּ כְּ   ”.forgetting ,שִּ
 “Aah,” he continued with 

his lichtige smile, “there is a  ה וָּ צְּ מִּ
א תָּ יְּ אֹורַׁ ה of דְּ חָּ כְּ  ,of forgetting ,שִּ
and a ן נָּ בָּ רַׁ ה דְּ וָּ צְּ ע of מִּ דַׁ לֹא יָּ ד דְּ  of ,עַׁ
forgetting.” The  ים יּפּורִּ ֶרבִּ  then 
presented his “jaw-dropping” 
דּוש   .חִּ
 “Based on this thought, I 
would like to say that on the ת בָּ  שַׁ
before ים ה we have a ּפּורִּ וָּ צְּ  of מִּ
כֹור ים to remember, and on ,זָּ  ּפּורִּ
there is a ה וָּ צְּ ה of מִּ חָּ כְּ  Each .שִּ
moment that a person is יֵּם קַׁ  his מְּ
ן נָּ בָּ רַׁ ה דְּ וָּ צְּ ע of מִּ לֹא יָּדַׁ ד דְּ  he עַׁ
should have in mind to be יֵּם קַׁ  מְּ
the א תָּ יְּ אֹורַׁ ה דְּ וָּ צְּ ה of מִּ חָּ כְּ  This .שִּ
way he will also be doing a  ה וָּ צְּ מִּ
א תָּ יְּ אֹורַׁ  ”.דְּ
 Some of the עֹולָּם 
earnestly wanted to prepare for 
the יֹום ת הַׁ וַׁ צְּ  as soon as possible מִּ
on ים  Those who started early .ּפּורִּ
were floored before they could 
be יֵּם קַׁ דּוש this מְּ  or any other — חִּ
יֹום ת הַׁ וַׁ צְּ  .מִּ
 My י  I actually ,ֶרבִּ
experienced  a  line  that  you 
constantly repeat: “Surround 
yourself only with people who 
are going to lift you higher!” I was 
around  such  people  and  was 
carried away! 

רּוְך! י בָּ כַׁ דְּ רְּ רֹו ֶשל מָּ כְּ י זִּ הִּ     יְּ
ידּות דִּ יְּ יד Your  ,בְּ מִּ לְּ  ּתַׁ

A letter from יד מִּ לְּ   based on interviews ּתַׁ

Remember ָזכֹור…

An edited selection of כֹור ת זָּ שַׁ רָּ  — יֹוְצרֹות ְלפָּ

Part I 

Remember ו ם who caused ,ֵעשָּ הָּ ְברָּ  to die אַׁ

early before ו  openly murdered, stole and ֵעשָּ

committed adultery. ו ם frightened ֵעשָּ הָּ ְברָּ  אַׁ

with his bad behavior and stole five years 

from ם הָּ ְברָּ  .s life’אַׁ

Remember the one who laughed at ֲעֹקב  for יַׁ

being kind to his bereaved father, ק  who ,ִיְצחָּ

hated  his  brother  for  showing  the  last 

kindness to ם הָּ ְברָּ ו .his grandfather ,אַׁ  ֵעשָּ

acted  like  someone  who  cannot  allow  a 

kindness to be performed between friends. 

Remember the one whose ear does not like 

to hear anything about א בָּ ם הַׁ  who threw ,עֹולָּ

away the birthright for a cup that is drunk by 

mourners. ו  openly threw away the yoke ֵעשָּ

of ד׳, and he even tried to hide the fact that 

he ever had a ְבִרית. 

ֵורֹוש — 3392  ascends the Persian throne ַאַחשְׁ
ֵורֹוש — 3395  s party lasting 180 days’ַאַחשְׁ
ֵתר :ֵטֵבת — 3399 ֵורֹוש taken to ֶאסְׁ  s palace’ַאַחשְׁ
 casts lots ָהָמן  :ִניָסן — 3404
 ָהָמן 1st decrees dispatched by  :ִניָסן — 3404
(13th) 

ֵתר days fast ordered by 3  :ִניָסן — 3404  ֶאסְׁ
(14th-16th) 

 s execution by hanging (16th)’ָהָמן  :ִניָסן — 3404
 2nd decree reversing the 1st(23rd )  :ִסיָון — 3404
 s tens sons executed (13th)’ָהָמן :ֲאָדר — 3405
 Jews successfully fight back (13th) :ֲאָדר — 3405
ֵתר Per :ֲאָדר — 3405  has a שּוַשן ,s request’ֶאסְׁ
repeat hanging / fighting celebrations 
everywhere (14th) 
 (15th) שּוַשן Extra celebrations in :ֲאָדר — 3405
3406 — The ִגָלה  is ּפּוִרים ;is recorded מְׁ
established forever, including the ַמן  ָמִשיחַַ after זְׁ

Shmoozies

14 years of events recorded in the מגלה by month & year
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King Achashverosh was having a sheepless night:

The king was pleased.

The king herd the noise and asked 
that Haman to be called in:

Haman thought that there was baa none 
deserving such honor as himself!

Haman seemed very sheepish and 
downcast. Little did He realize that 
Hashem was looking after His tzoin 

kodshim - holy sheep!

Haman was m-ewe-sing in the king’s courtyard...

I am still 
counting. I tried “all 

sheeps and sizes!” 
Wool ewe read me 
from my book of 

chronic-ills?

Mordechai 
saved the 

king’s life...

My better hoof 
came up with such a 

great idea!

In the entire יחזקאל פרק לד we find that כלל ישראל are compared to a 
nation of sheep that require a worthy and caring shepherd to guide 
them. ‘ד says, ואתן צאן מרעיתי צאני אתה, You are My sheep, the sheep 
of My pasture… (לד:ל). Sheep can easily wander and become lost in 
the mountains and valleys. Without a dedicated shepherd they are 
unprotected and become prey for the beasts of the field. כלל ישראל at 
the time of the מגילה reestablished the importance of following the 
guidance of their leaders, מרדכי and the סנהדרין. They once again were 
united and protected as the nation of ‘ד‘s holy sheep! הושענא צאן קדשים...  

(See also יחזקאל לו: לח).

Shear brilliance! 
Ewe have such a great 

f-lamb-tastic idea! 
Take Mordechai and ewe 
personally should lead 

him...

Shear up, 
Haman. No ewes 

crying over 
spilled milk.

baa baa 
but, ewe-r 

majesty...I-I…

Haman, it’s 
pasture bedtime! 

Anyway, what wool you 
do to someone whom 

the king wishes to 
honor?

Ewe-r Highness, I would 
make a g-lamb-orous parade. Hoof 
him wear the king’s crown, let the 
people shear as he rides the king’s 

horse....
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 לע״נ ר׳ ישראל בן אברהם ז"ל 
לע״נ הב׳ ישעיהו דוב ע״ה בן יבלחט״א יצחק צבי נ״י

מה נשתנה של שּכּורים

In honor of the Purim learning program

 is a time of great joy and it is also a time when people ּפּוִרים 
do not take things quite as seriously as they do the rest of the year. It 
is with this in mind that there used to be a (מֹוֶרה ִמִּפי מֹוֶרה) ְמסֹוָרה for 
the young ית ַרָבן  :on this festive day ִּפְזמֹון to sing a complex ִתנֹוקֹות ֶשל בֵּ

“The Itsy-Bitsy Spider climbed up the water spout 
Down came the rain and washed the spider out 

Out came the sun and dried up all the rain 
And the itsy-bitsy spider climbed up the spout again”  

 This ִּפְזמֹון needs אּור  .It is obvious that it has great depth .בֵּ
The י שּוַשן י ּוִמְנָהגֵּ  asks a few perplexing questions, and with his ַטַעמֵּ
answers he opens up a whole new insight into this ִּפְזמֹון: 
 (1) What is meaning of the adjective Itsy-Bitsy? [Ed. Note: 
Itzy cannot be a noun i.e. a name of a spider, for who would name a 
spider Itzy?] (2) How much rain fell and how quickly did the sun dry up 
the rain? 3) Didn’t the spider learn any lesson from being washed out? 
What is the ַגְדלּות of the spider repeating his mistake and climbing up 
the spout again? It will get washed out in the next rain! (4) Why is the 
word “water” missing from the second time the spider climbed up the 
spout? [Ed. Note: The י ִּפְזמֹוִנים י ּוְכִתיב has a ִדְקדּוקֵּ י The .ְקרֵּ  is “water ְקרֵּ
spout,” but his ְמסֹוָרה pictures have a drain pipe. He answers that it 
actually was a drain pipe, but the word spout rhymes with out.] 
 In his introduction to this ַמֲאָמר, the ָאלטֶער ִשיְך explains that 
this is a reference to ַחְרבֹוָנא, but first he elaborates on the basic ְּפַשט 
behind this ָדִוד ַהֶמֶלְך .ִּפְזמֹון had questioned the need for spiders. In 

brief, this “itsy-bitsy” spider was actually a tiny spider that together 
with his brothers created the web that saved ָדִוד ַהֶמֶלְך from  ָשאּול
 The word “itsy-bitsy” is a cute and childish way of saying ‘a little .ַהֶמֶלְך
bit’ or ‘very tiny.’ ָדִוד ַהֶמֶלְך was cornered into running into a cave, but 
 s soldiers assumed that they were mistaken when they saw the’ָשאּול
mouth of the cave covered by a large web. This tiny spider became so 
proud and needed to be taught that everything in ד׳’s world has a 
unique purpose, similarly to even one droplet of rain in ד׳’s creation. 
Some explain that the story of ָשאּול ַהֶמֶלְך is alluded to since the word 
 .of 90 ִגיַמְטִרָיה share the same ַמִים and ֶמֶלְך
 Others explain that rain is really spelled ‘reign.’ Either way, 
just one droplet came down and knocked the tiny haughty spider off 
his feet. He was down and out and quickly learned a lesson in humility. 
He realized that he needed to keep out of the direct path of the rain. 
He changed his strategy and switched sides. The second time he 
climbed up outside of the spout and was not in the direct flow of any 
“water.”  
 Similarly, ַחְרבֹוָנא was on ָהָמן’s “think-tank” team to kill ַוְשִתי 
and build the gallows 50 cubits high. He felt proud, but in one moment 
he saw how the haughty ָהָמן was humiliated. ַחְרבֹוָנא changed his 
strategy and switched sides. The second time he made sure to distance 
himself from ְוַגם ַחְרבֹוָנא ָזכּור ַלטֹוב... !ָהָמן!   

Adapted from: Shoe Shine Serenades (with kind permission from the Purim Rebbe שליט״א)  

Annually
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מֹוזְגִין ּכֹוס עֲשִׂירִי וְכַּאן ׁשֹואֵל הַבֶּן

Egg Herbs from a lost הגדה של פורים

Jolly-Jacob Sheep
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The spiritual highs and lows of Eretz Yehuda

  The story of Purim starts long before the actual episodes recorded in Megilas Esther. We 

will try to supply some of the historical background that will shed light on the Purim 

narrative. 

  The first Bais Hamikdash stood for four hundred and ten years. During that era, there 

were times of spiritual strength and also times of great weakness. Generally, it all 

depended on the king. When the kings of the house of Dovid were righteous, they upheld 

the laws of the Torah and taught the people to abide by it. However, there were some 

wicked kings in the dynasty of Bais Dovid, who supported idol worship and other evil 

practices. In the hundred and fifty years leading up to the churban, there were three major 

instances of kings who corrupted the people and led them astray. In the first two of such 

instances, a king that was a great tzadik followed after the previous rosha, and 

endeavored to undo all the harm that had been perpetrated before him. Achaz worshipped 

idols and forcibly closed the Bais Hamikdash. He did not allow children to learn Torah, in 

the hope that there would be no future talmidei chchomim. After this terrible decline, his 

son Chizkiyahu initiated a massive campaign to teach Torah to the entire people and 

restore the Bais Hamikdash to its former glory. He was very successful at the time, but 

when Chizkiyahu died, his son Menashe, (who reigned for fifty five years), and his 

grandson Amon, coerced the people into idol worship, and even murdered anyone who 

stood in their way. The Tanach attributes the churban to the sins of Menashe, who 

corrupted the people.

  The last truly righteous king of Yehuda was Yoshiyahu, son of Amon. He, too, made 

every effort to undo all the harm that his father and grandfather had wrought. He was not 

completely successful, because, unbeknown to him, there was still much avoda zara 

being performed in secret. With his death, a downslide began for the next twenty two 

years, leading up to the destruction of the Bais Hamikdash, Yerushalayim, and Galus 

Bavel. When Yoshiyahu was killed in battle by the army of Pharaoh, the people anointed 

Yehoachaz, Yoshiyahu's son, to sit on the throne of Yehuda. Yehoachaz was imprisoned 

by Pharaoh and died in Egypt, after a reign of only three months. Pharaoh coronated his 

brother Yehoyakim to be king in his place. Yehoyakim was one of the worst kings that 

ever reigned in Yehuda, and did everything to literally spite Hashem and Torah. His reign 

lasted eleven years, and greatly intensified the spiritual decline in the land. All the above 

took place in a span of about one hundred and fifty years, and now we can begin to 

discuss the events that led directly up to the episode of Purim.

Nevuchadnetzar comes on the scene

  Nineteen years prior to the destruction of Yerushalayim, Nevuchadnetzar conquered 

Ninveh and began his reign. Just one year later he came to Yerushalayim and 

overpowered it. Yehoyakim was subservient to Nevuchadnetzar for three years, but then 

rebelled. After a three year rebellion, Nevuchadnetzar came back and took away 

Yehoyakim, who died on his way out of Yerushalayim. At this time, the very first stage of 
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our exile occurred. Boys of the royal family were taken to Nevuchadnetzar's palace, to be 

trained as servants in the royal retinue. Among these boys were Doniel, Chananya, 

Mishael and Azarya. This all took place eleven years prior to the churban.

  After Yehoyakim's death, Nevuchadnetzar installed his son, whom he renamed 

Yechanya, as the new king. When Nevuchadnetzar returned to Bavel for his victory 

parade, his cabinet told him that it is not wise to put the son of a rebel on the throne, for it 

is certain that he, too, will rebel. Nevuchadnetzar returned to Yerushalayim and 

demanded that they hand over Yechanya to him, which they had no choice but to do. 

Yechanya was carted off to Bavel, where he remained imprisoned for the next thirty 

seven years.

Galus Yechanya

  At this same time, Nevuchadnetzar exiled about ten thousand Jews besides another  

group of one thousand, which the Tanach refers to as the "Charash and the Masger." They 

were the top talmidei chachomim in Yerushalayim, including people such as Mordechai 

Hatzadik and the novi Yechezkel. "Charash" means that when they spoke words of Torah 

everyone was silent and listened, and "Masger" means that when they felt that a subject 

was closed and unclear to them, there was no one who could reopen it and resolve it. 

Now Yerushalayim was depleted of any source of spiritual guidance, and the next eleven 

years were a time of very accelerated decline.

  Although this was a terrible tragedy at the time, both for those who remained in 

Yerushalayim and for those who went into exile, the Gemora tells us that it was a great 

kindliness from Hashem. When the rest of the nation went into Galus Bavel eleven years 

later, the chachomim who had been exiled earlier had already settled in and set up 

yeshivos, so that they could now be available to teach Torah to the new group of exiles. 

Bavel remained a main center of Torah for well over a thousand years.

Yirmiyahu Hanovi's letter

  When this large group went into exile, Yirmiyahu Hanovi sent them a letter, in which he 

advised them to prepare for a very long stay in Bavel. He told them to build houses, plant 

vineyards and marry off their children. "Because when seventy years of Bavel are 

completed, I shall remember you, says Hashem." When would it come to be that the 

Jewish nation had been under Babylonian rule for seventy years? Since they were first 

conquered eighteen years before the churban, this prophecy should have come true fifty 

two years after the destruction of Yerushalyim. (More about this later).

The last king before the churban

  When Nevuchadnetzar deposed Yechanya, he put his uncle Tzidkiyahu (another son of 

Yoshiyahu) on the throne. Tzidkiyahu reigned for eleven years until the churban, and was 

the last king of Yehuda from the house of Dovid, until Moshiach will come. In the ninth 

year of his reign, the siege by Bavel began on Asarah B'teves, and lasted for two and a 
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half years. When the Babylonians finally broke through the wall, they destroyed the Bais 

Hamikdash, perpetrated a massive slaughter, and burnt down the city of Yerushalayim. At 

this time, they force-marched all the remaining Jews to Bavel. This was the beginning of 

what we call Galus Bavel.

Eretz Yisroel becomes deserted

  Nevuchadnetzar allowed some of the poorest elements of Yehuda to remain in the land 

and cultivate it under his appointed governor, Gedalia ben Achikam. A jealous rival had 

him assassinated, and all the remaining Jews fled to Egypt. Now Eretz Yehuda was totally 

devoid of human habitation, and remained so for fifty two years.

Calculations and miscalculations

  Although the ancient nations were never willing to submit to the will of Hashem, they 

were always wary of the promises of the prophets. They did not want the Jewish people 

to be redeemed, and were aware and concerned about the prediction that a redemption 

would come after seventy years. Fifty one years after the churban, Balshatzar, the last 

king of Bavel, a wicked grandson of Nevuchadnetzar, held a magnificent ball to celebrate 

Persia's retreat after a battle between Bavel and Persia. He mistakenly thought that the 

seventy year deadline had already passed, and since the Jewish people had not been 

redeemed, it meant that G-d was not carrying through on His promise. Therefore, he 

spitefully dressed himself in the garments of the Kohen Gadol, and used the vessels of the 

Bais Hamikdash in which to serve wine to his guests. A mysterious hand appeared from 

nowhere and wrote a cryptic message on the wall. No one could decipher it, so Doniel 

was called to do so. He told them that the message was that tonight is the last night of 

Bavel's kingdom. Indeed, that night Persia returned, Balshatzar was killed, and Bavel 

now became a mere province in the greater Persian empire. Vashti, the king's daughter 

and a great-grand-daughter of Nevuchadnetzar, was found hiding during the attack. 

Daryavesh took her and had her married to one of his servants, none other than 

Achashverosh.

The downfall of Bavel

  This defeat by the combined armies of Persia and Mede took place fifty one years after 

the churban of the Bais Hamikdash. The king of Persia was Koresh, the king of Mede 

was his father in law Daryavesh (the first). Out of deference to his father in law, Koresh 

let Daryavesh be the emperor of the new empire. Daryavesh lived only one more year, 

and when he died Koresh became the emperor of the entire Persian empire.

Fulfillment of an ancient prophecy

  Although not Jewish, Koresh had cried and groaned over the destruction of the Bais 

Hamikdash. It is therefore not surprising that Heaven chose him to initiate the rebuilding 

of the Bais Hamikdash. Long before the events recorded here, the Novi Yeshaya had 
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predicted that a great king would arise, Koresh by name, who would allow the Jewish 

people to resettle Yerushalayim and to rebuild the Bais Hamikdash. About two hundred 

years later, Koresh was shown the scroll, verified its authenticity, and was greatly 

impressed. He understood that this was a message from G-d with which he must comply. 

At this time, it was exactly fifty two years after the destruction of the Bais Hamikdash, 

which corresponded exactly with the predicted seventy years from the time Bavel had 

first conquered Eretz Yehuda. The prophecy of Yirmiyahu, that when seventy years of 

Bavel have been completed Hashem would remember them, was being actualized 

precisely at the appointed time.

  Koresh announced to all his people, "So said Koresh, king of Persia: The G-d of Heaven 

has given me all the kingdoms of the earth. He commanded me to build His house in 

Yerushalayim in Yehuda." He granted permission that any Jew who wants to leave his 

country to go up to Yerushalayim may do so, and may also build the house of the G-d of 

Israel in Yerushalayim. He allotted funds for the rebuilding, and returned the vessels of 

the Bais Hamikdash which Nevuchadnetzar had plundered. He even commanded his 

subjects to help fund the poor Jews who didn't have the means to travel to Yerushalayim.

  It is hard to imagine the joy the Jewish people must have felt when they heard this 

proclamation. They had suffered for so long, prior to and during the churban, and 

throughout the long and bitter exile. Here was the novi's promise come true. The 

redemption is at hand!

Koresh is rewarded

  Earlier, when Nevuchadnetzar had been about to die, he did not want to leave over his 

wealth to his son. He loaded all his riches in boats made of copper and hid them under the 

waters of the Euphrates River. On the very day that Koresh granted permission for Bnei 

Yisroel to return and rebuild, he was granted a heavenly reward. The location of all these 

treasures was revealed to him, and he retrieved them.

Zerubavel

  Immediately after the announcement, Jews began preparing for a return to the land of 

their forefathers. Their leader at the time was Zerubavel, a descendant of Yechanya 

Hamelech. It had been foretold that because of Yechanya's evilness he would never have 

any descendants that would sit on the throne. Nevertheless, Zerubavel did descend from 

him, because Yechanya did teshuva while in prison in Bavel. The decree was rescinded, 

and eventually Moshiach will descend from him.

The first Aliyah

  Zerubavel was appointed by Koresh to be the official governor of Yehuda. The first 

group that volunteered to go to Eretz Yisroel under his leadership consisted of over forty 

thousand Yidden. They all went back to resettle the towns and cities from which their 

ancestors had been exiled. Not so many were living in Yerushalayim.
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  This first group included some of the greatest men in our history. Among others, there 

were Doniel, Mordechai, Chagai, Zecharya, Malachi, and the aforementioned chachomim 

known as the Charash V'hamasger.

  On the first Rosh Hashana after their arrival, they built a mizbeach on its original site 

and began bringing korbanos, (which was permissible even without a Bais Hamikdash). 

By the following Iyar, they had already laid the foundation of the Bayis Sheni amidst 

great rejoicing.

Something goes wrong

  History, however, is in the hands of the Creator, Whose agenda, we shall yet see, was 

quite different. Therefore, things did not turn out the way the Jewish people anticipated. 

The Jews had many enemies who were eager to slander them to the king, among them the 

Kusim. They arranged for Koresh to walk through the neighborhood where the Jews who 

had returned to Eretz Yehuda had previously lived. He saw the workshops of silversmiths 

and goldsmiths boarded up. When he inquired as to why these stores were closed, they 

told him that these were the shops of the Jews whom he had allowed to immigrate. Now 

Koresh rescinded his permission. He announced that anyone who had already gone could 

stay in Yehuda and Yerushalayim, but that the border would once again become closed.

  This retraction by Koresh caused great disillusionment for the Jewish people. How 

could they, shorthanded as the were, rebuild the Bais Hamikdash without reinforcements 

from Bavel? Hadn't Yirmiyahu foretold that the redemption was to occur at this time? 

Could it be possible that the Creator was so angry with them that He no longer wanted to 

redeem them?

Even Doniel was in error

  Not only were the masses of our people expecting the geulah to come at this time, but 

even the great Doniel was also waiting for it. When it didn't happen, he fasted and 

dovened to Hashem to reveal to him when the geulah would finally come. It was told to 

him in a vision that the redemption would come, not seventy years after the initial 

conquest by Bavel, but rather seventy years from the destruction of Yerushalayim. The 

exile was an atonement for the seventy Shmita and Yovel years that the people had not 

kept properly. Therefore, the land had to lie fallow a full seventy years before the yeshuah 

would come.

Two contradictory prophecies resolved

  Nevertheless, there seemed to be a contradiction in the prophecies. Was the redemption 

supposed to come seventy years after Bavel's first conquest of Yehuda as stated by 

Yirmiyahu, or was it scheduled for seventy years from the destruction of Yerushalayim? 

There was, after all, an eighteen year discrepancy between the two predictions. The 

Gemora resolves the seeming contradiction. Yirmiyahu's prediction that "after seventy 

years I will remember you" had indeed come true. However, it was not intended to be the 
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final geulah, with the completed rebuilding of the Bais Hamikdash and the full return to 

Eretz Yisroel. It would merely be "a remembrance," a reminder from Heaven that the 

geulah is to come, but nothing more. This reminder was fulfilled when Koresh allowed 

the initial group to return and begin the building, after Yehuda had lain as a waste land for 

fifty two years. But the full geulah would not come until eighteen years later, when they 

would indeed complete the rebuilding of the Bais Hamikdash, and larger numbers of 

Jews would return to the land.

All was foretold

  Ramban in his commentary on Chumash tells us that the tochacha in B'chukosai predicts 

the destruction of the first Bais Hamikdash. He shows how all of the above mentioned 

events were alluded to in the verses about this galus. The pasuk says that Hashem will 

remember His covenant with the forefathers, but then goes on to mention events that 

would happen during the galus, until the land appeases for the broken Sabbatical years. 

Following this, the pasuk says, He will remember the covenant that He made with the 

ones whom He took out of Mitzrayim. First a mere remembrance, no promise of return. 

Then continued galus, till the land appeases for the Sabbatical years, and finally the 

exodus and return. No surprises, all was foretold.

Achashverosh usurps the throne

  Koresh died not long after he retracted his permission to go up to Yerushalayim. 

Through scheming and bribes, Achashverosh became the next emperor of Persia, along 

with Vashti as his queen. In the very beginning of his reign, the enemies of the Jewish 

people banded together and wrote a "hate letter" to Achashverosh. They warned him that 

if the Jews are allowed to rebuild their temple and the city of Yerushalayim, they will 

surely rebel against him and refuse to pay him any taxes. After all, they said, 

Yerushalayim had always been the seat of mighty kings, who endeavored to overpower 

other nations. They stated that their only concern was for the honor of the king, and that 

no loss should happen to the royal treasury.

  When Achashverosh read the letter, he showed it to Vashti. She told him emphatically 

that they should never allow the rebuilding of what her ancestor Nevuchadnetzar had 

destroyed. An official decree came from Achashverosh, explicitly forbidding any further 

construction of the Bais Hamikdash or Yerushalayim. From that moment on, all work of 

rebuilding ceased, until the rise of King Daryavesh II.

Disappointment and despair

  Imagine how discouraged the Jewish nation must have been at this time. They still had 

no inkling as to why the full geulah had not come at the time Yirmiyahu had predicted.  

From the brief moment of exultation they had felt upon Koresh's initial decree, things had 

only gone from bad to worse.
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The Purim story

  Everyone knows the Purim story, so there is no need to repeat it here. However, there 

are some vital underlying points that deserve to be addressed. 

The gala party

  Just as Balshatzer before him, Achashverosh was also concerned about the prophetic 

prediction that the Jewish people would be redeemed. He didn't want them to leave his 

jurisdiction, so he calculated when the seventy promised years would have passed. Just as 

Balshatzer had miscalculated, so did Achashverosh. He mistakenly thought that the 

appointed time had already passed in the third year of his reign. However, he wasn't 

taking any chances. He feared that maybe the Jewish G-d may still change his mind and 

take his people back unto Him. So he consulted Haman, the man most expert on how to 

bring a michshol to Am Yisroel, and arouse the disfavor of Hakadosh Baruch Hu. The 

Midrash says that Haman came with a great plot agains Yisroel…. Haman said to 

Achashverosh, "The G-d of these people despises immorality." Haman advised him to 

invite the Jews to a party, and make the atmosphere at the party very indecent. Do not 

force the Jews to attend, so that they can be held responsible. Then you can be certain that 

their G-d will never take them back. 

Mordechai warns

  Mordechai understood Achashverosh's intention, and warned the Jews not to go so that 

the Satan would not be able to accuse them, but they didn't listen. Eighteen thousand and 

nine hundred Jews went to the party. They ate, drank, and behaved improperly. Then the 

Satan brought this accusation before Hakadosh Baruch Hu. Although Haman's decree to 

annihilate the Jewish people did not come until nine years later, but Mordechai had been 

right. The decree was indeed made because "they had taken pleasure from the seudah of 

Achashverosh." Had the people attended the party out of fear of insulting the king, but 

nevertheless felt disgust over the goings-on at the party, they would not have been held so 

guilty. But for them to disobey Mordechai's warning, and actually enjoy themselves at a 

party which is the antithesis of what a Jew is supposed to be, was considered by heaven a 

heinous crime. There lies herein a great lesson for us in our times, that Hashem Yisborach 

is indeed very displeased when our moral standard is not up to par.

An old sin finally catches up

  Long before the events recorded in Megilas Esther, the Jewish people had not lived up 

to the heavenly standard expected of them. Nevuchadnetzar had erected a statue sixty 

cubits high and commanded everyone in his empire to bow to it. Everyone bowed, 

including Am Yisroel, with the exception of three tzadikim, Chananya, Mishael and 

Azarya. Although according to many Rishonim bowing to the statue was merely giving 

reverence to the king and was not a true avodah zarah, but since it had all the trappings of 

idol worship, and was similar enough to feel as if they were bowing to avodah zarah, they 
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were held guilty. For that reason, Chananya, Mishael and Azarya chose to give their lives 

al kiddush Hashem, and the rest of the people should have done the same. The Gemora 

states that Haman's decree of annihilation was sanctioned in heaven for these dual sins: 

bowing to Nevuchadnetzar's statue, and having hana'ah and pleasure from the indecent 

seudah of Achashverosh. 

Mordechai's message to the people

  When Mordechai heard about the gezeira, and was informed by Eliyahu Hanovi that it 

had indeed been decreed in heaven, he ripped his clothing and went out in the street 

screaming. This was no spontaneous act of hysteria. Not at all. Mordechai communicated 

to the Jewish people precisely what needs to be done under the circumstances: teshuva 

and tefila. His message was very clear: Not thru protests, bribing officials or political 

maneuvers will this decree be averted. There is no other way out than teshuva and tefila. 

The people understood his message very well. That is what the Megilah means when it 

states that everywhere the Jews heard about the decree there was great mourning with 

fasting and crying. They rushed to the shuls to plead for mercy. The decree was having 

the desired effect: to bring the people back to their Creator.

How great was the removal of the signet ring

  The prophets had been rebuking the people long before the destruction of Yehuda. They 

didn't do teshuva then, and they weren't doing teshuva now. It was so easy to just shrug 

off the words of the prophets, and go about their merry business. Accepting fault and 

making change are among the hardest things for a person to do. But there was one thing 

that could not be ignored. When Achashverosh took off his ring and gave it to Haman to 

seal the decree, the people were so shaken up that they actually were receptive to 

Mordechai's instructions. So said the chachomim, "The removal of the ring was greater 

than forty eight prophets and seven prophetesses who had given prophecy to Yisroel. 

None of them were able to bring them back to the good path, but the removal of the ring 

brought them back to the good path."

Bewilderment and fright

  It is hard to imagine the intensity of fright that our people must have felt when Haman's 

evil decree was announced. Not only was the threat of annihilation hanging over their 

heads, but even their characteristic optimism and trust in Hashem's help was very 

weakened. After all, hadn't the fulfillment of the prophecy that they were anticipating not 

materialized? Now there was even a decree of total destruction. There were still nevi'im 

alive amongst them, but there had not been a single message of encouragement 

forthcoming from them. There were certainly some among them, as mentioned in the 

book of Yechezkel, who considered it possible that Hashem had cast them off, as a 

husband who divorces his wife or a master who sells his slave. Without question, the  

disappointment of the unfulfilled promise fueled that belief.
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The eternal covenant

  The story of Purim is actually the story of Klal Yisroel's promised eternal survival. At 

the time of the Purim story, basically the entire Jewish nation was under the rule of 

Achashverosh. Had Haman been able to carry out his threat, it would have meant the 

destruction of the totality of Am Yisroel. However, in the Torah itself we have been 

promised that Hashem will never break his covenant with us by allowing us to perish. 

"Even when they are in the lands of their enemies, I will not loathe them or reject them to 

destroy them, to nullify my covenant with them, for I am Hashem their G-d." The 

prophets told us that the Jewish people will be Hashem's chosen nation as long as the sun, 

the moon and the stars will exist. The mountains may depart, but Hashem's bris will be 

with us eternally. 

Making the connection

  One of the great lessons from the story of Purim is that the heavenly response to what 

we do is not always immediate, and hence not always obvious. The sin of bowing to 

Nevuchadnetzar's statue happened many decades earlier, and the decree of Haman came 

nine years after they had gone to the party. Nevertheless, the shock of threatened 

annihilation made them realize that they must look for the Hashgacha connection through 

the counsel of  Torah, in this case Mordechai Hatzadik.

Their fasts and their outcry

  Just as the cause of the calamity must be determined through Torah insights, the solution 

must also come from Above. The weaponry of Am Yisroel is not like that of other 

nations. "These are with chariots, these with horses, but we recite the name of Hashem.״ 

At the end of the Megila, when summing up the story, the pasuk says," תומוצה ירבד  

םתקעזו ." This is the story of the fasting and their outcry. It was only with z'chus of the 

tefilos and the teshuva that Mordechai and Esther were able to bring about a yeshua. We 

must never lose sight of this vital message.

From the mouths of the children

  There is so much to learn from Purim that this short historical essay could go on and on, 

which of course is impractical. Let us therefore close with the words of the Midrash 

Raba. "R' Abba bar Kahana said, 'there never arose philosophers in the world as Bilam 

ben Beor and Avnimus the tailor. The nations all gathered to him and said, 'Can we start 

up with this nation (the Jews)?' He said, 'Go around to their synagogues and study halls. 

If you find children there chirping with their voices, you are unable to start up with them. 

For so their father promised them and said, 'The voice is the voice of Yaakov and the 

hands are the hands of Esav. When the voice of Yaakov is found in the shuls, then the 

hands are not the hands of Esav. If not, then the hands are the hands of Esav." Mordechai 

knew this well, and he gathered twenty two thousand cheder children in Shushan, who 
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were fasting, dovening  and learning. In the slichos of Ta'anis Esther we recite that their 

learning was the turning point in the story.

  Everything that happens in history is the Divine plan of the Hashgacha. Both the tzaros 

and the salvation follow an exact plan, although sometimes concealed from us. It was the 

will of Hashem to give us the opportunity to return to Him through the fright of the 

g'zaira, and it was indeed the teshuva and the tefilos, both ours and the children's which 

wrought the yeshuah. May we once again commit ourselves fully to Hashem Yisborach's 

Torah, and may He soon bring an end to our galus ונימיב הרהמב קדצ לאוג תאיבב .  Amen!
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)28:9ולקחת את שתי אבני שהם ופתחת עליהם שמות בני ישראל (  
)28:21והאבנים תהיין על שמת בני ישראל שתים עשרה על שמתם פתוחי חותם איש על שמו (  

Parshas Tetzaveh introduces us to the special vestments worn by the Kohanim when serving in 
the Mishkan. Among the eight unique vestments worn by the Kohen Gadol was a large apron called the 
Ephod and a breastplate known as the Choshen, each of which contained precious stones on which the 
names of the twelve tribes of Israel were engraved. One set of stones were called the avnei shoham, which 
were part of the Ephod and were worn on his shoulders, while the other set were known as the avnei 
milu’im, which were part of the Choshen and were worn on his chest. While it is understandable for the 
Kohen Gadol, who represented the entire nation, to have the names of the tribes on his clothing as a 
reminder of his mission, why was it necessary to repeat the list a second time? 

Rabbi Chaim Zvi Senter explains that the names that were engraved on the Choshen were placed 
next to the Kohen Gadol’s heart, which served to remind him of the need to empathize with his brethren. 
However, empathy alone is insufficient. The Kohen Gadol was required to wear an additional set of 
names on his shoulders to teach him that he must also be prepared to act on his feelings by getting 
involved and actually shouldering the responsibilities of the nation. Similarly, when we hear about the 
suffering of our fellow Jews around the world, we must identify with their plights and feel their pain, but 
we must remember that this alone is not enough; we must also get involved and invest our time and 
resources to assist them as much as possible. 
 Rabbi Senter adds that this dichotomy can also be found in the upcoming festival of Purim. One 
of the unique mitzvos of the day is Mishloach Manos, in which we are commanded to give gifts of food to 
our friends and relatives in order to increase feelings of friendship and togetherness. This mitzvah 
corresponds to the heart. There is an additional mitzvah on Purim of Matanos L’Evyonim, in which we 
are specifically commanded to give money to the poor and less fortunate as a way of pitching in and 
shouldering their burdens. 
 Alternatively, Rabbi Amnon Bazak points out a distinction between the two sets of names worn 
by the Kohen Gadol. The names of the tribes that were engraved on the Ephod were all written on the 
same type of stone and were written together to the extent that was physically possible. On the other hand, 
the names of the tribes that were engraved on the Choshen were each written separately and on a different 
type of precious stone. Symbolically, the names on the Ephod represent the fact that all Jews are united in 
their common mission of serving Hashem through studying Torah and performing mitzvos, while the 
names on the Choshen denote the existence and importance of different approaches to fulfilling that 
shared obligation. While both components are necessary, the fact that the Ephod was the larger of the two 
garments indicates that while individuality is valuable, the overarching central mission that unites us all is 
more prominent and fundamental. 
 
 

)לפרשת זכור ההפטר – 15:11 1(שמואל   כי שב מאחרי ואת דברי לא הקים  
On Purim, we celebrate our salvation from Haman’s decree to annihilate the Jewish people. 

Because Haman was descended from Amalek, on the Shabbos before Purim we publicly read the Torah’s 
commandment to remember what Amalek did to our ancestors, and to completely obliterate them. The 
special Haftorah that is read on this Shabbos records the instructions that the prophet Shmuel gave King 
Shaul to kill all the Amalekites and their animals. When Shaul did not do as he was commanded, Shmuel 
reprimanded him and informed him that as a result of his failure to follow orders, he would be punished 
with the loss of his throne. This is difficult to understand, as Shaul was already informed (Shmuel 1 
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13:13-14) that he would lose his kingship for the sin of not waiting for Shmuel in Gilgal. How could 
Shaul be punished with something that had already been decreed upon him?  
 The Rambam (Hilchos Yesodei HaTorah 10:4) writes that if a prophet relays a negative prophecy 
that does not come to pass, he is not deemed a false prophet, for punishments can be rescinded if the 
intended receipient repents his misdeeds, as we see with Yonah and Nineveh. On the other hand, if a 
prophet transmits a positive prophecy that is not fulfilled, he is rendered a false prophet, for Hashem 
never retracts a beneficial prophecy.  
 Applying this distinction to the Haftorah, the Brisker Rav points out that Shaul's original sentence 
in Gilgal did not include a promise to give the monarchy to somebody else. Thus, the message that he 
would lose his power was considered a negative prophecy that could still be altered through teshuvah 
(repentance). However, after Shaul sinned again by not eradicating Amalek, Shmuel told him (Shmuel 1 
15:28) that not only would he lose his position, but it would be given to somebody else superior to him, 
which was considered a positive prophecy (for Dovid) that could no longer be annulled. 
 Nevertheless, even if Shaul's repeated failure to heed Shmuel’s instructions warranted a harsh 
punishment, why did he lose his kingship when his successor Dovid acted inappropriately with Uriah and 
Batsheva, but was not chastised in the same way? 
 Rav Shlomo of Karlin notes that the Torah says (Devorim 14:1) בנים אתם לד' אלקיכם – you are 
children to Hashem, your G-d, so Hashem judges us in the manner that we treat our own children. If we 
respond with love and forgiveness when our children inevitably make mistakes, Hashem will take that 
approach with us as well. On the other hand, if we are strict and exacting with our families, we will 
receive the same treatment from Hashem. 
 Dovid epitomized the first approach, as his son Avshalom had relations with his concubines and 
tried to kill him, yet Dovid continued to love him and ordered his soldiers not to harm him in any way 
(Shmuel 2 18:5). After Avshalom's death, Dovid cried and mourned bitterly (Ibid., 19:1). Shaul took the 
other approach toward his children, and when he discovered that his son Yonason had violated his oath 
against eating any food on the day of the battle against the Philistines, Shaul was prepared to have him 
killed until the people successfully interceded and pled for mercy on his behalf (Shmuel 1 14:24-45). 
Later, when Shaul got angry at Yonason about his friendship with Dovid, he threw his spear at him (Ibid., 
20:33). Thus, it isn’t surprising that Hashem judged His son Shaul strictly, just as he judged his own 
children, while He was lenient in His approach to Dovid, mirroring his compassion for Avshalom. 
 Additionally, the Maharsha (Yoma 22b) points out that Shaul compounded his sin of not 
following Shmuel's instructions by stubbornly refusing to confess. When Shmuel came to rebuke him, 
Shaul greeted him by saying, "I did exactly what you told me to" (Ibid., 15:13). When Shmuel attempted 
to hint to Shaul that the sounds of the sheep and cattle (that Shaul had been commanded to kill) seemed to 
contradict his claim, he still denied responsibility, explaining that the surviving animals were the result of 
the people’s decision to keep them alive and offer them as sacrifices. 
 In contrast, when Nosson confronted Dovid about his error and brought it to his attention, he 
immediately responded by acknowledging that he had sinned and did everything in his power to repent 
and atone for his actions. Dovid understood that a true leader accepts responsibility for his decisions and 
does not attempt to pass the buck by blaming others to protect his reputation, and therefore he was able to 
retain his position. In contrast, Shaul demonstrated that he lacked this essential leadership quality, and he 
was therefore disqualified from continuing in his role as king. 
 
 

Parsha Points to Ponder (and sources which discuss them): 
 

1) Rashi writes (27:20) that the commandment to kindle the Menorah is fulfilled by lighting it until 
the flame can continue burning on its own. This command is repeated in Parshas Beha’aloscha 
(Bamidbar 8:2), but in addition to repeating the explanation given here, Rashi adds that there was 
a step in front of the Menorah on which the Kohen stood while kindling it. Why didn’t Rashi give 
this additional interpretation here instead of waiting to give it much later? (Peninei Kedem) 
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2) Which item mentioned in Parshas Tetzaveh was written by Hashem? (Sotah 48b, Pesach Einayim 
Yoma 21b) 

3) Which object mentioned in Parshas Tetzaveh is an essential component of the Kohen Gadol’s 
vestments, yet there is no actual commandment to make it, nor is its construction recorded in the 
Torah? (Ramban 28:30) 

4) Why is the golden Altar upon which incense was offered (30:1) referred to as a זבחמ , which 
comes from the word זבח (animal sacrifice), when no animals were ever offered on this altar as 
sacrifices? (Zohar HaKadosh Parshas Vayakhel 219a, Shaarei Aharon) 

5) At the end of Parshas Tetzaveh, Hashem commands Moshe to build a golden Altar for the 
Mishkan, on which incense was offered every day, once in the morning and once in the afternoon 
(30:7-8). Which of the two daily incense offerings smelled better, and why? (Rabbeinu Bechaye 
30:8, Ichud B’Chidud 5777) 

 
 

Answers to Points to Ponder: 
 
1) Rav Naftoli Hertz of Slutzk explains that the commandment in Parshas Beha'aloscha was directed to 
all Kohanim, whereas the verse in Parshas Tetzaveh was addressed only to Moshe Rabbeinu, who served 
as a Kohen during the 7-day inauguration of the Mishkan. The height of the Menorah was 3 cubits (4.5-6 
feet), so a step was required for many Kohanim to be able to reach the top of it. However, the Gemora in 
Shabbos (92a) teaches that Moshe was ten cubits tall (15-20 feet) and easily able to light the Menorah 
without any assistance. As a result, Rashi didn't mention the step in Parshas Tetzaveh, which is speaking 
to Moshe, and waited to add it in his commentary on the later verse which is addressed to all Kohanim. 
 
2) The Chida writes that he found in a sefer called Likutei Rav Betzalel that the names of the 12 tribes 
that were written on the stones of the Kohen Gadol’s Choshen and Ephod were not written by a human, 
but by Hashem Himself. However, the Chida notes that this is difficult to reconcile with the statement of 
the Gemora that the names of the tribes were miraculously engraved by the shamir worm. 
 
3) The Ramban points out that although Hashem commanded Moshe to place the Urim V’Tumim, a 
parchment on which Hashem’s Ineffable Name was written, inside the Kohen Gadol’s Choshen 
(Breastplate), nowhere did he receive an explicit commandment to make it, nor is its assembly mentioned 
in Parshas Pekudei together with the other priestly vestments. He explains that the Urim V’Tumim was so 
holy that its secrets were only known to Moshe, and the craftsmen were unable to be involved in its 
construction. Instead, it was either produced directly by Hashem or by Moshe, who subsequently placed it 
inside the Choshen prior to Aharon’s investiture as Kohen Gadol (Vayikra 8:8). 
 
4) The Radak answers that it is still called a מזבח because of the fact that the blood of the Korban Chatas 
offered by the Kohen Gadol on Yom Kippur was placed upon it (Rashi 30:10) to effect atonement. The 
Zohar HaKadosh explains that it is called a חמזב  because the incense which is offered upon it has the 
power to negate evil spiritual forces. Ibn Janach suggests that this name is appropriate simply by virtue 
of the fact that it was built in the form of an altar. 
 
5) Rabbeinu Bechaye writes that the incense that was offered in the afternoon smelled better. The Ichud 
B’Chidud quotes Rav Chaim Kanievsky, who explains that the aroma of the afternoon incense is 
enhanced by the smell of all the offerings that were offered throughtout the day, which are not present in 
the scent of the morning incense offering. 
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ועשית בגדי קדש לאהרן אחיך, “ 28:2,3

לכבוד ולתפארת. ואתה תדבר אל כל 

חכמי לב אשר מלאתיו רוח חכמה, ועשו 

 ”את בגדי אהרן לקדשו לכהנו לי

“You shall make vestments of sanctity for 

Aharon your brother, for glory and splendor.  

And you shall speak to all the wise-hearted 

people whom I have invested with a spirit of 

wisdom, and they shall make the vestments 

of Aharon, to sanctify him to minister to Me.”  

The Torah is speaking about the Bigdei 

Kehunah, the special clothing that the 

Kohanim wore while doing Avodah in the 

Mikdash.  The Kohanim wore four special 

articles of clothing, while the Kohen Gadol 

wore eight articles of clothing.  Why does the 

Torah at times refer to these articles of 

clothing as, “בגדי אהרן” and other times as 

 The following Divrei Torah will  ”?בגדי קדש“

expound on this topic, and support the P’shat 

offered in the closing paragraph. 

ג"רלב  ועשו את בגדי אהרן לקדשו “ 28:3 – 

 We learn from this that that – ”לכהנו לי

Bigdei Kehunah is what made the Kohanim 

Kodosh, elevating them, and allowing them 

to perform the Avodah in the Mikdash.  

However, when they were not wearing those 

special clothing, they were not Mekudesh, 

and they would be like a זר, a stranger – non-

kohen, doing the Avodah in the Mikdash, 

which is punishable by death.   

 – ”ואלה הבגדים“ 28:4 – ילקוט מדרשי תימן 

Just as Korbonos caused there to be a 

Kapparah for sins, so too the Bigdei 

Kehunah caused a Kapparah.   

י"רש   The material – ”בגדי קדש“ 28:4 – 

needed for the Bigdei Kehunah are to be 

taken from the offering that has been 

consecrated for My sake. 

 Rashi – ”בגדי קדש“ 28:4 - מזרחי 

explains that the clothing themselves did not 

have Kedusha intrinsically, rather they were 

called Kodosh for the material that was used 

to make these clothing was taken from the 

Terumah collected for Klal Yisroel.  Being 

that the Terumah that was collected was 

given Lishma, for the sake of Hashem, that 

material was called Kodosh, and by 

extension the clothing made with that 

material was also called Kodosh.   

ח"ברכת הרי  ועשית בגדי קדש “ 28:2 – 

לכבוד ולתפארת, לאהרן אחיך ” – There are two 

differences between Korbonos effecting a 

Kapparah, and the Bigdei Kehunah also 

effecting a Kapparah.  Korbonos are 

Mechaper through the Avodah of bringing 

the Korbon, while the Bigdei Kehunah are 

Mechaper merely by wearing them, in a 

manner of כבוד.  The second difference is that 

the Korbon is Mechaper at the time of 

bringing the Korbon, while the Kapparah of 

the Bigdei Kehunah is Mechaper as long as 

the Bigdei Kehunah are being worn.  This is 

called the “תפארת” – “splendor” of the Bigdei 

Kehunah.  Hence, the Posuk says, “ לכבוד

 the Bigdei Kehunah is to be worn – ”ולתפארת

for it brings Kovod and Tiferes.   

י שטייף"מהר  ואלה הבגדים אשר “ 28:4 - 

 Chazal say in Eruchin 16a that the – ”יעשו

Bigdei Kehunah of the Kohen Hedyet and 

the Kohen Gadol effect a Kapparah.  This 

can be learned from the word of בגד which is 

a Loshon of בגידה – betrayal.  When one sins 

and betrays Hakodosh Boruch Hu, he must 

seek atonement for his sins and for his 

rebellion.  This can be done through the 

 of the Kehunah which counteracts the ”בגדים“

   .of the person בגידה

ועשית בגדי קדש לאהרן “ 28:2 - אבן עזרא 

לכבוד ולתפארת, אחיך ” – They were called 

Bigdei Kodesh for they were utilized in the 

Mokom Hamikdash, a place of Kedusha.  The 

Kohanim were glorified through these 

Begadim for no one else in Klal Yisroel wore 

such clothing.   
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 ”ואלה הבגדים אשר יעשו“ 28:4 – בן איש חי 

– Why does the Torah need to repeat, “ ועשו

ואלה “ ,after already having said ”בגדי קדש

 Additionally, what is the  ”?הבגדים אשר יעשו

Torah teaching us when it says, “ והם יקחו את

 And they took the gold” – it is“ – ”הזהב

obvious that they took the gold, for if not, 

with what did they make the Bigdei 

Kehunah?  That which the Bigdei Kehunah 

were able to effect a Kapparah was not with 

the physical Bigdei Kehunah, but with the 

Ruchniyos Bigdei Kehunah.  Each of the 

eight articles of clothing that were made 

exclusively for the Kohen Gadol, had eight 

corresponding articles of clothing that were 

completely Ruchniyos.  When the Torah uses 

the term, “בגד” it refers to Gashmiyos 

clothing, and when the Torah uses the term, 

 it refers to Ruchniyos clothing ”בגדי קדש“

which were made in the image of the 

Gashmiyos clothing.  How were the בגדי קדש, 

the clothing of Ruchniyos, made?  They were 

made with the holy thoughts and Kavanah 

that they had while making the clothing.  

The ones sewing the clothing needed to have 

great אמונה, and if they were infused with 

Emunah while sewing these clothing, they 

were able to make the corresponding clothing 

of Ruchniyos as well.  If the Gabba’im had 

given them the gold and silver with which to 

make the clothing, they would not have been 

able to steal, for there would have been an 

exact counting of the materials.  Therefore, 

the Torah said that they should take 

themselves, for in this way one would not 

know if they stole or not.  This caused them 

to have the opportunity to act with great 

Emunah and not Chas V’sholom steal 

anything.  It was with this Emunah that 

they had the Koach to make Bigdei Kehunah 

that were completely Ruchniyos.  “ ואלה

 These were the physical – ”הבגדים אשר יעשו

clothing seen to the eyes, yet these were not 

enough to effect a Kapparah, rather one also 

needed, “ קדש יועשו בגד ” – these were the 

images of the physical clothing but in a 

Ruchniyos form, to effect a Kapparah.  “ והם

 ,they – themselves – ”הם“ – ”יקחו את הזהב

needed to take the gold, without anyone 

keeping an accounting of it, so that they 

could act with Emunah, and they could work 

with the Mitzvah of Emunah.  In the Zechus 

of that Emunah they would be able to craft 

beautiful clothing of Ruchniyos.   

ועשית בגדי קדש לאהרן “ 28:2 - חומת אנך 

לכבוד ולתפארת, אחיך ” – Based on the words of 

Rabbeinu Ephraim, “בגדי קדש” refers to the 

Divrei Torah which cloak a person.  It is with 

that clothing that one can defeat the Yetzer 

Hara.  “ועשית” – from these letters we have, 

“ 'ת –עשו  ” – Eisav coming with ת' , four 

hundred men to attack Yaakov.  This refers 

to the Sitra Acher who comes to attack Klal 

Yisroel to get them to sin.  The leftover letter 

'י  from this word represents Chochma, as 

Chazal tell us that it is the Chochmas 

Hatorah which can push away the power and 

might of Eisav and his four hundred men.   

אין תחילת “ – Kiddushin 40b – תוספות 

 When one – ”דינו של אדם אלא על דברי תורה

comes to the final judgment, the beginning of 

the judgment is about Divrei Torah.  These 

are the words from the Gemara here, 

however, the Gemara in Shabbos 31a says 

that when they bring one into judgment, 

they say to him, “נשאת ונתת באמונה” which 

seems to be asking the person if he dealt 

with truth and faith in business matters.  

These two Gemaras seem to contradict one 

another.  To answer this, we can explain that 

the first question is in fact if one dealt 

honestly in business, but the Gemara here 

speaks about what the first punishment will 

be.  The Gemara in Kiddushin is saying that 

one will be punished first for not being 

Kovei’a Itim Latorah, for not setting set 
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times to learn Torah, and then will be 

punished for not dealing in business with 

integrity.    

נשאת ונתת “ Shabbos 31a – בן יהוידע 

 The Gemara seems to say that the – ”באמונה

first question asked in the final judgment is 

if one was honest in his business dealings, 

which seems to contradict the Gemara in 

Sanhedrin 7a, which seems to say that the 

first judgment will be on one’s Torah study 

(as also taught in Kiddushin 40b).  It 

appears to me that when the Gemara says, 

 it is referring to asking ”נשאת ונתת באמונה“

him about Divrei Torah, for Yirah is called 

Emunah – for Yirah is predicated on 

Emunah.   What the Gemara is saying here 

is, “נשאת ונתת בדברי תורה באמונה” – did you 

deal with the words of the Torah Hakdosha 

with Emunah – meaning did you learn Torah 

with Yirah? Tehillim 119:188 – “ואמונה מאד” – 

refers to Torah. It is known that the 

Chachomim broke up their days into three 

parts for which the Siman is: ז "א, ז תשכיל"א

ז תישן"א, תצליח  – that is, eight (the Gematria 

of the word, “אז” is eight) hours for Torah, 

eight hours for Masa Umatan (business 

affairs), and eight hours of sleep.  The 

Chachmei Mussar tell us that it is 

appropriate for one to “steal” time from Masa 

Umatan and from sleep, and to add it to time 

of Limud Hatorah.  One should take time 

from his Chol and add it to his time of 

Kedusha.  That is what we are being told – 

 lift, take away from the time of – ”נשאת“

business and sleep, “ונתת באמונה” – and add it 

to the time called, “אמונה” – which is the 

Torah Hakdosha.  “קבעת עתים” – establish set 

times – one should have time to learn 

Mikroh, Mishna, Gemara, and Zohar 

Hakodosh.   

נשאת ונתת “ Shabbos 31a - בן יהוידע 

 Perhaps we can give another – ”באמונה

answer to the question Tosfos asks as to the 

first question asked in the final judgment a 

person receives – is it Torah, or conducting 

one’s business affairs with integrity?  In 

truth, the question of “נשאת ונתת באמונה” is 

setting up the following question if one set 

aside time to study Torah.  The first question 

will be – “Did you have Emunah in 

Hakodosh Boruch Hu that He is the one who 

prepared your sustenance, and He is the One 

in charge of it? Did you act with integrity 

knowing and believing that it is all from 

Hashem Yisborach?”  He will certainly 

answer, “I placed my Bitachon in Hashem, 

for all comes from Him.”  Then they will ask 

him if he established set times for Limud 

Hatorah?  He cannot say that he was not 

able to set aside time to learn, for he needed 

to earn a livelihood for himself and his 

family, for it was already established that 

the sustenance all comes from Hashem, and 

not based on what he does.  Therefore, there 

would be no reason not to set aside time to 

learn Torah, for Hakodosh Boruch Hu is 

taking care of his sustenance anyways. 

(Certainly one needs to make his Hishtadlus 

and cannot expect the sustenance to come 

without effort, but we are being told that we 

must do the necessary Hishtadlus, and rely 

on Hashem that it will work – while 

ensuring that he takes the amount of time 

needed to tend to his Ruchniyos and Limud 

Hatorah).   

 The – ”חכמי לב אשר“ 28:3 – בעל הטורים 

Gematria of these words is equal to the 

Gematria of the word, “ תירא ” – for it is one 

who is filled with Yiras Hashem who has 

wisdom, as it says in Tehillim 111:10 “ ראשית

'חכמה יראת ד .” 

זכור את אשר עשה “ Purim – יצב אברהם 

“ Tehillim 113:4 – ”לך עמלק 'רם על כל גוים ד ” – 

What is the difference between רם and גדול?  

 is that which is on high, and has no רם

connection to what is below it, while גדול is 
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on high connected to all that is below it.  The 

nations of the world believe in the existence 

of Hakodosh Boruch Hu, but are Kofer in the 

fact that Hakodosh Boruch Hu runs this 

world.  The Gemara in Menochos 110a says 

that they call Him the G-d of the gods, and it 

is beneath His Kovod to deal with and be in 

charge of, the matters of this lowly world.  

This is רם, that Hakodosh Boruch Hu is only 

on high, He rules in higher realms, but does 

not deal with what is below.  However, we 

say the truth, “ אלקינו' מי כד ” – There is no One 

like Hashem, our G-d, “ המשפילי לראות בשמים

 Hakodosh Boruch Hu stoops down to – ”ובארץ

see what is in the Heavens and the earth.  

 Amalek  .רם is the same Gematria as עמלק

tried to get Klal Yisroel to believe that 

Hakodosh Boruch Hu is רם, He remains 

above and has no connection to us – that He 

is not with us.  We need to wipe out the זכר of 

 is the Gematria of 227.  If you take זכר  .עמלק

the (227) זכר out of קעמל  (240) you are left 

with 13, the Gematria of אחד, One, and the 

Gematria of אהבה – referring to the One and 

only Hakodosh Boruch Hu, Who is 

Mashgiach on the entire world at all times, 

and this will bring us to a love for Him.   

 Perhaps now we can understand what 

the Torah means by the words, “בגדי קדש,” 

and how this connects to what we call this 

week – Parshas Zochor.  Every act that one 

does in this world, can have an effect on the 

worlds above.  When we perform Mitzvos and 

have great Kavanah, it creates that 

Ruchniyos. While it may not be that which 

we can see with our physical eyes, it is real 

and it is there.   The Kohanim wore special 

clothing, clothing of Gashmiyos.  However, 

there was something much greater in the 

making of the clothing – more than meets 

the eyes.  The wise hearted ones were to 

make clothing of Ruchniyos as well.  

Where does one find the manual to 

make clothing of Ruchniyos?  It can all be 

found in the Torah Hakdosha. One must 

have Emunah in Hakodosh Boruch Hu, and 

His Torah, and ensure to carve out time from 

his day to learn the Torah Hakdosha.  One 

must learn Torah Lishma and with great 

Yirah.  It was those individuals, who learned 

Torah, and performed Mitzvos with great 

Emunah, that were able to make these 

articles of clothing that were completely 

Ruchniyos.  Those who have true Emunah in 

Hakodosh Boruch Hu and know that all 

comes from Him, have absolutely no reason 

to act improperly in business – for he knows 

that he will get the same amount no matter 

what he does – for it is Hakodosh Boruch Hu 

Who sustains him, and not himself.  There 

were בגדי כהונה that needed to be made, as 

well as בגדי קדש clothing of Ruchniyos for the 

Kohanim. In the final judgment we will all 

be asked: Did you set aside regular times for 

Limud Hatorah with Emunah? Did you 

believe that Hakodosh Boruch Hu runs every 

aspect of the world and your sustenance is 

from Him?  If so, then there is no excuse not 

to set aside time for Limud Hatorah.  One 

must work on it now, so that he will have the 

right answer in that judgment – “yes.” We 

must remember to eradicate the name of 

Amalek – for it was Amalek who wanted us 

to believe that while there may be a G-d in 

the world – He is too busy to deal with 

matters of this world.  That is patently false, 

and we must rise to the challenge.  Let us 

make beautiful clothing of Ruchniyos with 

our actions, through the Torah Hakdosha, 

and with that, may we be Zoche to the 

Geulah Shlaima, במהרה בימינו אמן! 
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ויאמר המלך לחכמים ידעי “ 1:13

העתים, כי כן דבר המלך לפני כל ידעי 

 ”דת ודין

ויאמר המן למלך אחשורוש ישנו עם אחד מפזר “ 3:8

ומפרד בין העמים בכל מדינות מלכותך ודתיהם שנות 

מכל עם ואת דתי המלך אינם עשים ולמלך אין שוה 

 ”להניחם

“And the King spoke to the experts who knew 

the times, for that was the word of the King to 

go in front of all who knew law and judgment.”  

Achashveirosh commanded the queen Vashti 

to appear before him, and she did not obey.  

Achashveirosh needed to know what to do with 

her.  The Posuk tells us that he asked the 

experts who knew the times, for that was the 

rule of the King to ask those who knew the 

laws.  What is the meaning of this Posuk?  

Why was he asking those who knew time, and 

why does the Posuk tell us that he was going to 

ask those who knew the laws?  Isn’t it obvious, 

and the way one operates in a government, 

that they ask for judgment from those who 

know the laws?  The following Divrei Torah 

will expound on this topic, and support the 

P’shat offered in the closing paragraph. 

 “And Haman said to Achashveirosh, 

‘There is a certain people scattered aboard and 

dispersed among the peoples in all the 

provinces of your realm; their laws are 

different from every other peoples, and they 

don’t observe the King’s laws – therefore it is 

not befitting for the King to tolerate them’.”  

Haman is speaking to Achashveirosh about the 

Jews, and without mentioning them by name, 

he is seeking Achashveirosh’s approval to 

destroy this nation.  Why does Haman mention 

that they are scattered, and then mention that 

they have their own laws different than all 

other nations?  Why would that be a reason to 

obliterate them?  Why didn’t Haman just say 

his main point, the one that Achashveirosh 

should care about, and that is that this nation 

should be destroyed for they do not follow the 

laws of the land, the laws of Achashveirosh?   

 – ”לחכמים ידעי העתים“ 1:13 - קרן ישועה 

The Medrash says that the King chose to 

consult with the Jewish scholars for the great 

ministers of the kingdom were כשדיים, from פרס 

and מדי.  Vashti was כשדית.  Achashveirosh 

realized that he would not be able to get a fair 

and honest judgment from any of his 

ministers, for they all may have ulterior 

motives.  The כשדיים may say that Vashti is 

innocent, even though she really wasn’t, for if 

Vashti were convicted and the king were to 

choose another queen, he would ultimately 

take from פרס and מדי – and they wanted the 

queen to be from their people.  The judges who 

were from פרס and מדי may convict Vashti even 

though she really should be exonerated, in the 

hopes that the king will choose a new queen 

from their own people.  Therefore, 

Achashveirosh chose to ask the wise Jewish 

men, for they would have no ulterior motive, 

for they would never even think for a second, 

that the king would choose a queen from their 

people.   

 – ”לחכמים ידעי העתים“ 1:13 – כפלים לתושיה 

“Experts who knew the time” meant those who 

understand the matter at hand based on the 

time and situation.  The situation needed to be 

judged based on what occurred, that 

Achashveirosh called Vashti to come publicly 

in front of everyone, and she refused to come.  

Others explain that there are two types of 

judgment.  There is judgment based on the 

letter of the law, and then there is judgment 

dependent on time – meaning that it does not 

follow the laws, but is based on the specific 

situation at that time.  Prior to calling for a 

judgment based strictly on the letter of the 

law, Achashveirosh sought to hear from the 

ones who judged based on time, for them to 

decide if this matter should be judged on time 

or based on the letter of the law.   

ויאמר ממוכן לפני המלך “ 1:16 – בנין אריאל 

כי על , והשרים לא על המלך לבדו עותה ושתי המלכה

כל השרים ועל כל העמים אשר בכל מדינות המלך 

 And Memuchan declared before“ – ”אחשורוש

the King and the officials: ‘It is not only the 

King whom Vashti the Queen wronged, but 

also the officials and all the people in the 
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provinces of King Achashveirosh.”  How could 

Memuchan say to the King that Vashti 

wronged everyone, the same as the King?  That 

is a rebellious statement, to equate the King 

with everyone else.  The King did not want to 

judge this matter, for he stated that he was a 

Nogei’a B’davar, he was an involved party, and 

would therefore not be able to judge 

objectively.  Achashveirosh sought someone 

who would be impartial to judge.  To this, 

Memuchan stated that in fact, all of the people 

of Achashveirosh’s provinces could not be 

objective, for they were all at the party when 

Vashti chose not to appear, and embarrass the 

King. Memuchan was saying that while the 

King was certainly more important than 

everyone else, all had seen the travesty of 

Vashti, and all were tainted by it.  Therefore, 

the King should judge the case himself, for he 

was not any more impartial than anyone else.   

 – ”לחכמים ידעי העתים“ 1:13 - כתם אופיר 

It’s brought down in the Likutei Torah that 

Tzaddikim have the ability to change the 

Yetzer Hara into a Yetzer Hatov, a Malach 

Kodosh.  In Koheles it says that there are 28 

“times” – with 14 of them being good and 14 

being not good.  Moed Koton 16b – “ ה גוזר "הקב

 Hakodosh Boruch Hu decrees and – ”וצדיק מבטל

the Tzaddik can annul it.  The Tzaddik can 

turn the 14 times of sorrow into 14 times of joy.  

The Tzaddikim know how to bring a Zechus for 

others, so that they can be saved from 

judgment.   

ישנו עם אחד מפזר ומפרד “ 3:8  - מגילת ספר 

בין העמים בכל מדינות מלכותך ודתיהם שנות מכל עם 

 – ”ואת דתי המלך אינם עשים ולמלך אין שוה להניחם

Why is Haman so verbose, and gives a whole 

“Megilah” about this nation that should be 

destroyed?  Why not just say, “They don’t 

follow the laws of the King, and therefore you 

have no need for them?” The kingdom of 

Achashveirosh basically consisted of two great 

nations: פרס ומדי.  The kings cabinet and 

ministers were primarily from these two 

nations.  There was one foreigner, who 

Achashveirosh gave power to, and he was from 

Amalek – a different nation than the rest of 

them.  They were not happy that 

Achashveirosh gave Haman any power.  These 

powerful people in Achashveirosh’s kingdom 

began to lobby the king to depose the wicked 

despot, Haman, from his position of power, and 

were beginning to rebel against the king.  In 

order for Haman to save himself, he told the 

King that the reason all the people were 

against him, is really because the Jews are 

pinching their wallets. The Jews are charging 

them much interest, and that is why they are 

really upset – it really has nothing to do with 

Haman.  Haman says, “There is a certain 

people scattered aboard and dispersed among 

the peoples” – for had he said that they resided 

in one location, the king would have asked 

Haman, “If so, why are there people in other 

locales rebelling against me when they are not 

in contact with Jews?”   Haman continues, that 

even if the King were to make rules that the 

Jews are not allowed to charge interest, it will 

not help, for, “Their laws are different from 

every other peoples,” and they say that it is 

completely permitted to take interest from 

non-Jews.  Haman then concluded, “Being that 

they do not follow the laws of the King, they 

are not worth anything to the King, and he 

should eradicate them.”  With this 

understanding, we can explain the Gemara in 

Chulin 139b that says that we know Haman in 

the Torah from, “המן העץ.”  What is the 

connection between Haman and the Eitz 

Hada’as?  Odom sinned and ate from the Eitz 

Hada’as, and when Hakodosh Boruch Hu 

asked him about it, instead of taking blame 

and apologizing, he blamed it on his wife, 

Chava, that Hakodosh Boruch Hu gave him. 

Odom blamed someone else, as did Haman.  He 

blamed everything on the Jews, even though it 

was he who the people were against.   

ויאמר המלך לחכמים ידעי “ 4:1 – אסתר רבה 

 Who were the, “wise ones who knew – ”העתים

the times?”  Rebbe Simone said that this refers 

to Shevet Yisochor, as the Posuk in Divrei 

Hayomim 1:12:33 says, “ ומבני יששכר יודעי בינה
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 Rebbe Tanchuma  ”.לעתים לדעת מה יעשה ישראל

explains that this means that they had a keen 

understanding of when to establish the Yomim 

Tovim.  Rebbe Yose Bar Ketzarta said that it 

means that they possessed the knowledge of 

when and how to add a day to a month, and a 

month to a year.    

ויאמר המלך לחכמים ידעי “ 1:13 – קרן ישועה 

 The Medrash tells us that – ”העתים

Achashveirosh consulted with the wise Jewish 

sages as to whether he should kill Vashti.  

Why did he specifically consult with them, 

more than other wise men – and what does it 

mean that they, “knew the times?”  It says in 

the Ya’aros Devash 2:8 that when the Gemara 

in Sanhedrin 17a says that one does not 

appoint a person to Sanhedrin unless he knows 

how to make a Sheretz Tahor, means that he 

can say on that which is Tamei, that it is 

Tahor – he can on some level substantiate that 

it is Tahor – even though it isn’t.  Tosfos asks, 

what is the point in this silliness, of bringing 

proofs on that which is in fact Tamei, may be 

Tahor?  If one kills another in front of Bais Din 

and they all convict him, the final rule is that 

he is not punished.  We know that in order to 

convict someone for death, it cannot be that all 

the judges convict him, rather there must be at 

least one judge who votes to acquit the alleged 

perpetrator.  If so, does that mean that this 

person will get away with his murderous 

actions, and Jewish blood will fill the streets 

without any repercussions?  If such a scenario 

were to occur, there would be one of the judges 

who would find some reason based on the 

Torah to acquit this person.  Being that one 

wants to acquit and all the others want to 

convict, the perpetrator would be punished.  

This takes great wisdom – like one who comes 

and says on a Sheretz that it is Tahor.  So, in 

order to be a Jewish judge, one needs to be 

exceedingly wise, so that in a case where 

something is clearly one way, yet bring an 

argument on the other side – despite it not 

really being correct.  Achashveirosh knew that 

the Jewish judges had this sharp great 

wisdom, a wisdom that no other nation had, 

that even if the entire world was saying one 

was guilty, they could find an opening to say 

the person is innocent.  Achashveirosh did not 

want to kill his beloved wife, yet he did not 

want there to be an embarrassment for the 

kingdom.  He wanted Vashti to live despite her 

disrespecting the King.  Therefore, 

Achashveirosh went to these wise men for 

counsel, for he wanted them to come up with a 

way that it can be said that according to the 

law Vashti is innocent, in this way Vashti 

would be saved, and at the same time the 

respect of his kingdom would remain intact.   

 – ”לחכמים ידעי העתים“ 1:13 - ישועה גדולה 

The Medrash seems to say that Achashveirosh 

chose to ask the Shevet Yisochor what to do 

with Vashti, who ignored his command, 

because of their great knowledge of the 

calendar and how to change it when necessary.  

The glaring question is how is this knowledge 

relevant to an assessment as to Vashti’s guilt?  

The expertise of Shevet Yisochor was to 

determine if Vashti was old enough to be 

punished for her misconduct. There are 

standards where one under the age of twenty 

years old is not punished for their 

transgressions.  The Yalkut Shimoni 1049 says 

that Achashveirosh married Vashti after the 

death of her father, Balshatzer, when she was 

twelve and half years old. The Gemara in 

Megilah 11b tells us that Achashveirosh 

became king five years later, and made his 

gala banquet at the beginning of the third year 

of his reign. If we add the 12 and half years, 

plus the five years, until Achashveirosh 

became king, and two full years, (we are 

counting two years because the banquet was in 

the beginning of the third year of his reign), 

that would mean Vashti was approximately 19 

and half years old when the banquet began.  

Achashveirosh ordered Vashti to appear after 

the 180 day banquet, and then on the seventh 

day of the extended banquet, which at that 

point Vashti was 20 years old, and should be 
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punished for her not listening to 

Achashveirosh.  However, if that year was a 

leap year, a second Adar being added to the 

year, Vashti would have been just shy of 20 

years old, and not liable for punishment.  (The 

Megilah uses the Jewish months – for the 

Persians followed the same months as the 

Jews). Achashveirosh consulted with those 

who knew the calendar to know if there was a 

leap year that year, which would have direct 

ramifications if Vashti was culpable for her 

actions or not.     

 – ”ודתיהם שנות מכל עם“ 3:8 – קרן ישועה 

Achashveirosh chose to consult with the wise 

Jewish scholars as to what should happen to 

Vashti, for they were exceedingly wise, wiser 

than all the other scholars in the kingdom.  

The Jews had the ability to “change the laws” 

and make one who is guilty be innocent.  

Achashveirosh wanted a judgment in favor of 

Vashti, so that he would not have to kill her.  

Haman went to Achashveirosh and attempted 

to convince him to kill the Jews.  He explained 

that it was the Jews fault that Vashti was 

killed, for although they could have come up, 

with their great brilliance, a way to save 

Vashti, they declined to answer the King.  

Haman, who said that Vashti should in fact be 

killed, did not have the ability to come up with 

an argument to save her, nor did the other 

ministers and wise men.  It was only the wise 

Jews who could have saved her, and by their 

refusing to judge, they were completely at fault 

that Vashti was killed.  “דתיהם שנות” – The 

Jews have the ability to change the laws, “ ואת

 yet they did not do so for - ”דתי המלך אינם עושים

the king.  Haman was going on the opinion 

that Vashti was a better queen than Esther, 

and therefore, by the Jews refraining from 

judging, they caused the king a loss, for he 

used to have Vashti, and then he ended up 

with an inferior queen.  However, if in fact 

Esther was greater than Vashti, whereby the 

king had no loss – but benefited from the death 

of Vashti, then Haman said, “אם על המלך טוב” – 

if this situation is good for the King, 

nonetheless decree that they be destroyed, for 

 for I will pay you – ”ועשרת אלפים ככר כסף אשקול“

a great sum of money.   

 Perhaps now we can understand why 

Achashveirosh chose to consult with the Jews, 

and why that was what Haman used to 

convince Achashveirosh to enact a decree 

against them – to have them annihilated. The 

power of the Chachomim was known to all, and 

Achashveirosh wanted them to use that power 

to save Vashti.  The Chachomim knew that 

either way they would lose: If they came up 

with a way to save Vashti, it would be said 

that they had no right to save her, and she 

should have been killed.  Had they said that 

she deserved to be punished, they would have 

been blamed for her death.  They therefore 

recused themselves from judging.  Haman used 

their recusal as a reason for Vashti’s death – 

basically that it was the Jews fault that Vashti 

was killed, and they therefore should be wiped 

out.  Haman blamed all of the problems of the 

kingdom on the Chachomim – the Jews. It was 

those attributes which Haman used in an 

attempt to have Klal Yisroel killed; that is the 

basis for the lifeline of Klal Yisroel.  It is the 

Chachomim who have the power to save Klal 

Yisroel, to guide Klal Yisroel on the path of 

Avodah, to Daven for them, and to change the 

14 evil times to the 14 times of bliss and 

happiness.   

Purim is when Klal Yisroel accepted 

upon themselves the Torah Shebal Peh, the 

Torah from our Chachomim.  Purim is a time 

that we must strengthen ourselves in Torah 

Shebal Peh – we must use the Torah Shebal 

Peh and the words of the great Chachomim, in 

order to truly understand how we must serve 

Hakodosh Boruch Hu.  May it be in the Zechus 

of our keeping the Torah Shebal Peh that we 

be Zoche to have all the decrees against us be 

turned to good, and be Zoche to the ultimate 

goodness, with the coming of Moshiach,  במהרה

  !בימינו אמן
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Esther 9:22 “ כימים אשר נחו בהם

היהודים מאויביהם והחדש אשר נהפך 

להם מיגון לשמחה ומאבל ליום טוב, 

לעשות אותם ימי משתה ושמחה ומשלח מנות איש 

 ”לרעהו ומתנות לאביונים.

“As the days on which the Jews gained relief from 

their enemies, and the month which had been 

transformed for them from one of sorrow to 

gladness, and from mourning to festivity.  They were 

to observe them as days of feasting and gladness, for 

sending Mishloach Manos to one another, and giving 

gifts to the poor.”  The Torah tells us that we must 

give Tzedakah to the poor and needy.  Certainly it is 

wonderful to give gifts to the poor all the time.  The 

Megilah tells us that because of the great miracle 

that occurred for Klal Yisroel, a month of sorrow 

turned to gladness and they are days of joy and 

feasting, and giving gifts to one another.  The giving 

of gifts to one another creates Achdus, oneness, 

amongst Klal Yisroel, and allow Klal Yisroel to 

celebrate as one.  The Posuk ends with telling us that 

we are to give gifts to the poor.  There is always a 

Mitzvah to give to the poor, but why is there a need 

to explicitly state it here, that on Purim one should 

give Tzedakah to the poor?  The following Divrei 

Torah will expound on this topic, and perhaps 

support the P’shat offered in the closing paragraph. 

“ – קרן ישועה   –משלוח מנות ומתנות לאביונים 

 Mishloach Manos and Matanos – ”כנגד ניסי החג

L’evyonim are K’neged the miracles of the Yom Tov of 

Purim.  “משלוח מנות” – is two Manos to one person, 

while “מתנות לאביונים” are one Matanah to two 

people. Mishloach Manos is performed with one 

individual, while Matanos L’evyonim is performed 

with a Rabbim, more than one.  Initially, the miracle 

happened with an individual, Mordechai, who was 

given great honor as he was clothed in the king’s 

clothing and rode on his horse in his rise to power to 

become the viceroy; we have the Mitzvah of 

Mishloach Manos K’neged this miracle.  After what 

occurred with Mordechai, a miracle happened with 

the Rabbim of Klal Yisroel, and they defeated their 

enemies.  We have the Mitzvah of Matanos 

L’evyonim K’neged this miracle. 

ומשלח מנות איש לרעהו “ 9:22 – מנות הלוי 

 The purpose of the Mishloach  – ”ומתנות לאביונים

Manos is to increase friendship and unity in Klal 

Yisroel. The purpose of Matanos L’evyonim is to 

make the day of Purim like a Yom Tov (in that there is 

a special obligation on Yomim Tovim to ensure that 

the poor have what they need for Yom Tov).  

ומשלח מנות איש לרעהו “ 9:22 - אבן יחיא 

 There is a Mitzvah to give – ”ומתנות לאביונים

Tzedakah to the poor on Purim so that all should be 

equal and be joyful in the Yom Tov of Purim.   

משלוח מנות ומתנות “ – Purim – חסד לאברהם 

 Why do we have the Mitzvos of – ”לאביונים

Mishloach Manos and Matanos L’evyonim on  Purim?  

Klal Yisroel were Mekabel the Torah anew, and being 

Mekabel the Torah needs Ahavas Yisroel, one Yid to 

another.  As Rashi explains on the words of the 

Torah, “כאיש אחד בלב אחד” – that Klal Yisroel were 

as one person with one heart – complete Achdus.  

Rebbe Akiva tells us that the Klal Gadol in the Torah 

is, “ הבת לרעך כמוךוא ” – “Love your friend like 

yourself.”  We have the Mitzvos of Mishloach Manos 

and Matanos L’evyonim on Purim, when we were 

Mekabel the Torah anew, because they demonstrate 

and cause more Ahavas Yisroel.  Another reason for 

these Mitzvos can be explained based upon a 

Medrash in Shemos.  When Klal Yisroel said, “ נעשה

ויקחו “ ,immediately Hakodosh Boruch Hu said ,”ונשמע

 – ”נעשה ונשמע“ ,When Klal Yisroel said  ”.לי תרומה

they were Mekabel upon themselves to serve 

Hakodosh Boruch Hu, “ פשךבכל לבבך ובכל נ ” – for 

words come from the heart and soul.  In response to 

that, Hakodosh Boruch Hu told them, “ ויקחו לי

 that they should go to the next step of – ”תרומה

serving Hakodosh Boruch Hu, “בכל מאודך” – “With all 

of their possessions.”  So too on Purim, after Klal 

Yisroel were Mekabel the Torah anew, which was in 

their hearts, they were Mesaken that they should 

also serve Hakodosh Boruch Hu with their 

possessions, and therefore there is a specific Mitzvah 

of Matanos L’evyonim.   

“ Purim – תפארת שלמה  וניםמתנות לאבי ” – 

102:1 “ ישפך שיחו' ולפני ד, תפלה לעני כי יעטף ” – “A 

prayer of the afflicted man when he faints, and in 

front of Hashem he pours forth his supplications.”  
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The Zohar Hakodosh says on this Posuk that the poor 

person has a great Koach that his Tefilos are easily 

accepted by Hakodosh Boruch Hu, and “ וכל התפלות

 all of his Tefilos cloak him.”  How is“ – ”נתעטפים בו

this so?  This occurs when the poor person accepts 

the pain and suffering of his poverty, and does not 

question the ways of Hashem.  Brochos 60b – “ כי כל

 For everything that“ – ”מה דעביד רחמנא לטב עביד

Hakodosh Boruch Hu does is for good.”  One who 

Davens with this attitude causes his Tefilos to break 

through the heavens.  We learn this from Yaakov 

Avinu, who had a Havtacha from Hakodosh Boruch 

Hu that He would always be there with him, and 

through all of the difficulties of his life, he never 

questioned the ways of Hashem – for he knew they 

were all good. This is the lesson of Purim – “ קבל

 Klal Yisroel accepted” – we must always“ – ”היהיודים

accept everything from Hashem with love for Him.  

We give money to the poor to remind us that the 

poor have this closeness to Hakodosh Boruch Hu 

when they accept their pain and suffering with love, 

so too must we always accept all of our Yisurin with 

love.   

ם"רמב   – Hilchos Megilah 2:17 “ מוטב לאדם

להרבות במתנות אביונים מלהרבות בסעודתו ובשלוח 

 It is better for a person to increase“ – ”מנות לרעהו

his giving gifts to the poor, than increasing his Seudah 

and his giving Mishloach Manos to his friends.”  There 

is no greater Simcha than to gladden the hearts of 

the poor, orphans, widows, and Geirim.  One who 

gladdens the hearts of these people is compared to 

the Shechina, as it says in Yeshaya 57:15 “ להחיות רוח

 that the Shechina is with – ”שפלים ולהחיות לב נדכאים

the despondent and lowly of spirit, “to revive the 

spirit of the lowly and to revive the heart of the 

despondent.” 

אין מדקדקים במעות “ OC 694:3 – שלחן ערוך 

אלא כל מי שפושט יד נותנים לו, פורים ” – “One should 

not be particular regarding money of Purim, rather all 

who stretch out their hand to him he should give 

them money” (Yerushalmi, Megilah 1:4). 

 Purim 5686 – All who stretch out – אמרי אמת 

their hand should be given money.  One who gives 

money to the poor will be Zoche to receive a gift from 

Shomayim.  

ש אוזידא"הרביאור    – ”ומתנות לאבינים“ 9:22 -  

'ו is written Chaseir, without the ”לאבינים“  ( ניםולאבי ) 

as a Remez that on Purim one should not look into 

the אביון, the destitute person, to see if he is really 

worthy of receiving Tzedakah.  Rather, one should 

give money to anyone who stretches out his hand, 

even if the person is not a complete אביון or עני. 

 The – ”ומתנות לאבינים“ 9:22 - כתם אופיר 

Gematria of these two words is 1045 which is the 

same Gematria as “חמשים שערי בינה.” Klal Yisroel 

reach an exalted level of Binah on Purim in the 

Zechus of giving much Tzedakah to the אביונים.  On 

this auspicious day, one can reach the fiftieth level of 

Binah, which is the Sod of חירות, freedom, which 

causes one to be Zoche to be freed from all evil 

decrees.  This level of Binah encompasses all of the 

levels of Binah.   

 Drush Zayin Adar: 24 – The – חתם סופר 

Rishonim (Ramban and Ritva in Bava Metzia 78b) 

bring down a Yerushalmi in Megilah 1:4 that says that 

on Purim one should not be particular with whom he 

gives money, rather one should give to all who 

stretch out their hand.  Why is this so on the day of 

Purim, while the rest of the year one does not act in 

this manner?  In the entire story of the Megilah, 

where do we see the greatest Chesed of Hakodosh 

Boruch Hu towards Klal Yisroel – what was the 

greatest miracle?  The fact that Hakodosh Boruch Hu 

listened to the Tefilos and the cries of Klal Yisroel, 

and that they were saved, was not a miracle – that is 

what Hakodosh Boruch Hu does.  Even the city of 

Nineveh was saved after they sinned, when they 

cried out to Hashem.  Achashveirosh made a feast to 

revel in the fact that the Bais Hamikdash was 

destroyed.  Klal Yisroel attended that feast of the 

wicked Achashveirosh, a feast which was the 

antithesis of what a Yid is and stands for.  Their 

attending that feast is something that inherently 

pushed them away from the Torah Hakdosha and 

Hakodosh Boruch Hu.  Nonetheless, at that feast, 

Hakodosh Boruch Hu was preparing the Geulah for 

Klal Yisroel, by having Vashti killed which was the first 
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step in Klal Yisroel’s miraculous victory. The story of 

Vashti and her being killed was completely out of the 

realm of Teva, nature, and was a miracle from 

Hashem. Hakodosh Boruch Hu never forsakes Klal 

Yisroel and would never let them be destroyed.  

(Hakodosh Boruch Hu also did not turn away and 

leave Klal Yisroel when they sinned and bowed to the 

Avodah Zara in the days of Nevuchadnetzar and 

Haman).  Bava Basra 10a – Turnusrufus asked Rebbe 

Akiva how was it permitted for one to support the 

poor when they are called “עבדים” – “slaves” of 

Hashem, for if Hashem punished the person and 

made him poor, who gives one the right to go against 

the King and give him sustenance?  (This was based 

on the premise that when Klal Yisroel perform the 

Rotzon Hashem they are called “בנים” – “children” of 

Hashem, while when they do not do His Rotzon, they 

are called “עבדים”). Rebbe Akiva answered that his 

premise was incorrect for Klal Yisroel are always 

called בנים of Hashem, children of Hashem.  If a king 

banishes his son because of sins, and an outsider 

takes care of his son, the king will not be angry but 

will be thankful, for the person is taking care of the 

prince, his precious son.  Klal Yisroel are always 

children of Hashem, even when they Chas V’sholom 

sin. It was based on this Yesod that Mordechai was 

Mesaken that on Purim one should give Tzedakah to 

all who stretch out their hands, even to those who 

are not worthy for they are sinners.  The Mitzvah is 

called מתנות לאביונים – the Loshon of אביונים was 

specifically chosen here and not, רשים ,עניים, or דלים, 

for the term אביון refers to a poor person who is a 

Ba’al Ta’avah, and sins. Therefore, he is technically 

not worthy of Tzedakah.  Nonetheless, Mordechai 

was Mesaken that on Purim one should give 

Tzedakah even to this type of person, as a reminder 

that all of us, even when we Chas V’sholom sin, we 

are still children of Hakodosh Boruch Hu.  The 

greatest Chesed of Hakodosh Boruch Hu was that 

even when Klal Yisroel were in midst of sinning in a 

most abominable way against Him, He was 

nonetheless preparing their Yeshuah.   

משלוח מנות ומתנות “ - Purim – זרע שמשון 

 They were Mesaken that the Mitzvah of – ”לאביונים

Mishloach Manos should be two Manos to one 

person, alluding to the two crowns which each and 

every person in Klal Yisroel were Zoche to when they 

said, “נעשה ונשמע.”  However after Klal Yisroel 

sinned, they lost one of the crowns, and were left, 

 ”.אביונים“

 One Friday – ”חד בי שמשי“ – 25a – תענית 

evening at twilight, Rebbe Chanina Ben Dosa saw that 

his daughter was sad.  He asked her why she was sad.  

She replied that she mistook a container of vinegar 

for a container of oil, and she poured the vinegar into 

the lamp and lit the Shabbos candles with it.  Rebbe 

Chanina Ben Dosa responded to his daughter that the 

One Who commanded oil to burn can command the 

vinegar to burn as well.  A Tanna taught that the lamp 

continued to burn the entire day of Shabbos until 

they took the flame for Havdalah on Motzai Shabbos 

from it. 

 From – ”חד בי שמשי“ – Tanis 25a – בן יהוידע 

the wording of the Gemara, it seems that Rebbe 

Chanina Ben Dosa’s daughter had already put the 

vinegar in the lamp and it lit the same as oil does.  If 

so, what was Rebbe Chanina Ben Dosa telling her that 

she didn’t already know, and why was she sad?  She 

was sad because something above nature occurred, a 

miracle.  She feared that it would diminish her merits.  

Rebbe Chanina Ben Dosa was telling her that she did 

not need to fear for they lived in a world above 

nature.  They had the keen awareness that the same 

Hakodosh Boruch Hu Who told the oil to burn, told 

the vinegar to burn.  If one lives in this exalted 

manner, then there is no need to fear that miracles 

will diminish his merits, because on this level, it is all 

considered “nature” of Hakodosh Boruch Hu, and not 

a miracle.   

יביאו לבוש מלכות אשר “ Esther 6:8 – רוקח 

 Have them bring a royal robe that“ – ”לבש בו המלך

the King has worn.”  Mordechai was going to be 

adorned with the royal clothing.  The royal clothing 

refers to the royal clothing with the Shem Hashem.   

 – ”שם השם“ – Shir Hashirim 2:17 – תרגום 

The two crowns that Klal Yisroel received when they 

said, “נעשה ונשמע”, had the Shem Hashem engraved 

in it.  

ל"מהר  ויאמר המלך להמן מהר קח את “ 6:10 – 

הסוס כאשר דברת ועשה כן למרדכי היהודי  הלבוש ואת
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 – ”היושב בשער המלך אל תפל דבר מכל אשר דברת

“Then the King said to Haman, ‘Hurry, then, get the 

robe and the horse as you have said and do all of this 

for Mordechai the Jew, who sits at the King’s gate. Do 

not omit a single detail that you have suggested.”  In 

Posuk 8, when Haman was telling Achashveirosh his 

thoughts as to what should happen to the one who 

found favor in the eyes of the king, he mentioned, 

 One with a royal“ -”ואשר נתן כתר מלכות בראשו“

crown on his head.”  Why didn’t Achashveirosh 

mention the crown when he told Haman what to do?  

Achashveirosh only mentions to Haman what others 

should do for Mordechai, however Achashveirosh 

himself wanted to place the crown on Mordechai’s 

head.  Achashveirosh wanted to do it himself to 

dispel any potential rumors that Mordechai really 

sought to replace Achashveirosh, by wearing his 

crown.  If all would see that the king himself is placing 

the crown upon Mordechai’s head, all would know 

that it is not the desire of Mordechai to replace the 

king, rather it is the desire of the king to bestow 

honor upon Mordechai.   

ומשלח מנות איש לרעהו “ 9:22 - קרן ישועה 

 ”מתנות לאביונים“ ,Why is it called  – ”ומתנות לאביונים

– “gifts to the poor” instead of calling it “ צדקה

 ,charity to the poor?”  Haman said“ – ”לאביונים

“Paroah was a fool in that he only decreed that the 

boys should be killed, and not the girls.”  Haman 

decreed “two” deaths - to male and female.  In the 

end, it was Haman who was hanged from a fifty foot 

tree – fifty which is the Gematria of נ' .  Haman 

decreed “deaths” – “מתות” – and we stick a נ'  in 

middle of the word as a Remez to the great miracle 

that Hakodosh Boruch Hu performed.  Instead of 

those deaths, of the men and women of Klal Yisroel, 

Haman was hanged on a fifty foot tree.  As a Remez 

to this, we use the terminology of “מתות“ – ”מתנות” 

with a נ'  in the middle to remind us of this great 

miracle.    

י"רש   – Megilah 12b – “ממוכן זה המן” – Why 

was Haman called ממוכן  ?ממוכן means prepared – 

Haman was prepared for פורענות, calamity.  The 

calamity was that he would be hanged.  

 Perhaps now we can understand the great 

significance of the Mitzvah of Matanos L’evyonim to 

the Yom Tov of Purim.  On Purim, Klal Yisroel were 

once again Mekabel the Torah Hakdosha, this time 

willingly.  Hakodosh Boruch Hu Himself placed the 

royal garments, the crowns, upon their heads, that 

had the Shem Hashem engraved in it.  This was a 

reminder that no matter what Klal Yisroel does, they 

are always, and will always be, children of Hashem.  

He will never forsake us. As we know, every time that 

Megilah says, “המלך” – “the King,” it refers to 

Hakodosh Boruch Hu.  Hakodosh Boruch Hu, Himself, 

wanted to place the crown upon Mordechai, who 

represented Klal Yisroel, and not through one of his 

ministers.  Everything that Hakodosh Boruch Hu does 

is Nitzchiyus, everlasting.  This teaches is that we will 

always be the children of Hashem.  We need to 

constantly work on our being good children and 

serving Hashem properly, but we must never become 

despondent if our Avodas Hashem is not where it 

should be.  We must know that Hashem is still our 

Father, and He eagerly awaits for us to do Teshuva 

and come close to Him.  Hakodosh Boruch Hu has our 

best interests in mind at all times, and even when we 

are Chas V’sholom sinning, He is preparing the 

Yeshuah for us.  In the beginning of the Megilah we 

are introduced to ממוכן, who unwittingly was used in 

the preparation of the Yeshuah for Klal Yisroel, 

despite the terrible sins of Klal Yisroel.  We give 

Matanos L’evyonim, to those who are lacking, to 

those who are lacking in Avodas Hashem, as a 

message to them, and perhaps more importantly to 

ourselves, that no matter what we are lacking, 

Hashem desires us to become close to Him.  No 

matter what level of Ruchniyos one is on, Purim is a 

time for one to do soul searching to come up with 

ways in which he can become closer to Hashem.  We 

must realize that nature and miracles are all one – it 

is all Hashem.  The great miracles of Purim are to be a 

reminder to us that Hakodosh Boruch Hu is the 

Master of the world, and we must seek to connect to 

Him through Torah and Tefilah.  May we be Zoche to 

see the ultimate Geulah, במהרה בימינו אמן! 
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Esther 2:22 “ ויודע הדבר למרדכי

ויגד לאסתר המלכה, ותאמר 

 ”אסתר למלך בשם מרדכי

“The plot became known to Mordechai, who 

told it to Queen Esther, and Esther informed 

the king in Mordechai’s name.” Bigsan and 

Seresh, two of Achashveirosh’s chamberlains, 

plotted to kill Achashveirosh.  Mordechai 

discovered their plot and revealed it to 

Esther, who subsequently told Achashveirosh.   

It was verified that they were in fact 

attempting to kill the king, and they were 

killed.  Mordechai’s name was written down 

in the king’s book of chronicles as the one 

who saved the king.  Ultimately, this helped 

bring about the downfall of Haman, and 

saved Klal Yisroel.  It says in Megilah 15a, and 

in Pirkei Avos 6:6 that we learn from Esther 

informing the king of the news in the name of 

Mordechai that “ האומר דבר בשם אומרו מביא

 Whoever repeats a thing in“ – ”גאולה לעולם

the name of the one who said it, brings 

redemption to the world.”  Why did 

Mordechai not tell the king himself? How are 

we to understand that one who says 

something in the name of another brings 

redemption to the world?  Why is this so? 

The following Divrei Torah will expound on 

this topic, and perhaps support the P’shat 

offered in the closing paragraph.  

י"רש   – ”ויודע הדבר למרדכי“ 2:22 – 

Bigsan and Seresh were plotting in the 

presence of Mordechai.  They were speaking 

in Loshon Tarsi, and were not aware that 

Mordechai knew the language.  Mordechai 

knew all seventy languages, for he was a 

member of the Sanhedrin Hagodol and it was 

a requirement to know all seventy languages 

(Megilah 13b).   

א"גר   Mordechai – ”בשם מרדכי“ 2:22 – 

did not want to receive the credit for saving 

the king’s life, and therefore did not tell the 

king himself, rather he told Esther who would 

tell the king.  Esther told the king in the name 

of Mordechai because she understood that a 

miracle would occur through this.   

ל"מהר   Exile is a – ”בשם מרדכי“ 2:22 - 

state where people are displaced, in both a 

physical and spiritual sense.  The physical 

expression of redemption is when people are 

returned to their natural habitat.  It is a 

concept of returning something to its roots.  

One who returns an idea to its natural place 

by citing it in the name of the one who 

originally said it, is causing it to return to its 

roots, which brings about the redemption.   

כל האומר דבר “ – Purim 24 – פחד יצחק 

 Saying – ”בשם אומרו מביא גאולה לעולם

something in the name of the one who 

originally said it is returning a branch to its 

roots.  When Klal Yisroel initially accepted the 

Torah, they did so under duress.  The original 

 that Klal Yisroel said was not so נעשה ונשמע

great, for they did not say it willingly.  Purim 

was when Klal Yisroel once again accepted 

the Torah, however this time they did it 

willingly.  By their accepting the Torah during 

the days of Mordechai and Esther, it was 

Mesaken the first time they said it 

unwillingly.  Repeating something in the 

name of another is returning it back to its 

source.  Klal Yisroel brought back the words 

of נעשה ונשמע to their roots, and there is no 

greater Zechus.   
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 – ”ויודע הדבר למרדכי“ 2:22 - אלשיך 

One should not say that everyone should 

worry about himself, and Hashem will take 

care of everyone else.  It is the reverse.  If 

one does not worry about his friend, 

Hakodosh Boruch Hu does not worry about 

him.  Bava Kamma 92a – One who Davens to 

Hashem for another, Hashem answers the 

one who Davened first.  The Mitzvah of 

 loving your friend like ,ואהבת לרעך כמוך

yourself, encompasses the entire Torah.  

Mordechai and Esther both had this positive 

attribute.  They both cared about others, and 

wanted only what was best for those around 

them.  Mordechai found out about the evil 

plot of Bigsan and Seresh and told Esther 

about it so that she would benefit from it by 

telling the king.  She would thus find favor in 

the eyes of the king for saving his life.  Esther 

saw the great kindness of Mordechai, and 

wanted to be kind as well.  She relayed the 

news in the name of Mordechai so that he 

too would receive benefit from this 

information.   

 Why – ”בשם מרדכי“ 2:22 - אור חדש 

didn’t Mordechai tell the king about the plot 

to assassinate him?  Mordechai wanted 

Esther to be in the good graces of the king 

together with him.  He therefore wanted her 

to be the one to tell the king.  Another reason 

is that Mordechai feared that if he were to 

tell the king himself, perhaps he would not be 

believed.  The king may have said that 

Mordechai is fabricating this story so that he 

can make himself appear to be a hero who is 

saving the king’s life.  Therefore he told it to 

Esther, who repeated it to the king.  

Achashveirosh assumed that Mordechai was 

not looking for any recognition, for 

Mordechai did not tell him directly, and the 

king may never have known who actually 

saved his life.   

אתחוי פתגמא ברוח “ 2:22 – תרגום שני 

 Mordechai received Ruach – ”קודשא למרדכי

Hakodesh that revealed the plot of Bigsan 

and Seresh.   

“ – 7a מגילה  אסתר : רבי מאיר אומר

שנאמר ויודע הדבר , ברוח הקודש נאמרה

 Rebbe Meir says: Megilas Esther“ – ”למרדכי

was said with Ruach Hakodesh as it says in 

the Posuk, ‘And it became known to 

Mordechai’.”   

שמואל אוזידה' ר  ויודע הדבר “ 2:22 - 

 The Posuk says that it became – ”למרדכי

known to Mordechai, and does not say that 

Mordechai heard the discussion between 

Bigsan and Seresh.  We learn from this that 

their plot was revealed to Mordechai through 

Ruach Hakodesh.  

 - ”ויודע הדבר למרדכי“ – 13b מגילה 

Mordechai overheard Bigsan and Seresh 

plotting to kill the king.  

“ – 35 – שער הגלגולים  ' הגדה'לשון 

 The Loshon of“ – ”מורה על אמירה ברמז

‘Hagadah’ teaches us that it is alluding to 

something.” 

ש מבעלזא"מהר  ויודע הדבר “ 2:22 - 

 It says in Megilah 7a, as well as in – ”למרדכי

Targum Sheini, that Mordechai was told of 

the plan of Bigsan and Seresh through Ruach 

Hakodesh.  However, the Gemara 13b says 

that Mordechai overheard their conversation 

conspiring to kill the king.  Did Mordechai 

overhear their conversation, or did he find 

out through Ruach Hakodesh?  Mordechai 

was informed through Ruach Hakodesh to 
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eavesdrop on the conversation of Bigsan and 

Seresh.  If not for the Ruach Hakodesh, 

Mordechai would not have attempted to 

overhear their conversation.  Although they 

were speaking quietly, as one is wont to do 

when plotting to assassinate the king, they 

were not overly cautious for they spoke in 

the language of Tarsi, a language they 

believed that Mordechai did not understand.  

Why did Mordechai expose their plot of 

killing the wicked king, Achashveirosh?  

Mordechai knew that he was to expose their 

plot because he had Ruach Hakodesh to listen 

in to their plot.  The Ruach Hakodesh must 

have been given to him so that he should 

save Achashveirosh.  “ויגד לאסתר המלכה” – 

The Posuk uses a Loshon of Hagadah when 

Mordechai told Esther the plot, alluding to 

the fact that he had received Ruach 

Hakodesh and knew that the Yeshuah would 

sprout from this.   

 ”ויודע הדבר למרדכי“ 2:22 - חתם סופר 

– Chazal tell us that Mordechai overheard 

Bigsan and Seresh plotting to kill the king 

(Megilah 13b), and that Mordechai knew of 

their plan through Ruach Hakodesh.  Both of 

these reasons are true and necessary.  Had 

Mordechai reported that he had Ruach 

Hakodesh that they were plotting to kill the 

king, he would not have been believed.  Had 

he only overheard their plans, perhaps they 

would change their minds, and Mordechai 

would look foolish when they would 

investigate and find nothing.  Mordechai 

overheard their conversation, and knew 

through Ruach Hakodesh that they were 

going to act on their plans, and therefore told 

Esther. 

ויגד לאסתר “ 2:22 – כפלים לתושיה 

ר אסתר למלךותאמ, המלכה ” – Why does the 

Posuk use the Loshon “הגדה” when 

Mordechai told Esther, and the Loshon of 

 is ”הגדה“  ?when Esther told the king ”אמירה“

a Loshon of certainty, while “אמירה” is a 

Loshon of uncertainty.  Mordechai knew with 

certainty that Bigsan and Seresh planned to 

kill the king.  Esther told the king with 

uncertainty, for although they had planned to 

kill the king, perhaps something would occur 

or they would change their minds, and they 

would not end up following through on their 

plans.   

תנחומא מדרש   – Bamidbar 24 – “ וידבר

אל משה ואל אהרן לאמר' ד ” – Rebbe 

Chizkiyah said in the name of Rebbe Yirmiyah 

Bar Abba in the name of Rebbe Yochanon – 

Mishlei 22:22 “אל תגזל דל כי דל הוא” – “Do 

not rob the destitute, for he is destitute.” – 

When one hears something from another, if 

he repeats it, he must repeat in the name of 

the one who said it.  Regarding a Halacha, it 

is not enough to repeat in the name of the 

one who said it, but he must even state the 

name of the person whom he heard it from.  

(Ex. I heard in the name of Ploni, who heard it 

in the name of Ploni). 

 ”ויודע הדבר למרדכי“ 2:22 – מנות הלוי 

– It says in Pirkei Avos that one of the 48 

Ma’alos that the Torah is acquired with is 

saying it over in the name of the one who 

said it.  How does this assist one in acquiring 

the Torah?  This can be explained with the 

Medrash Tanchuma in Bamidbar 24.  The 

main qualification for one to be the Goel, the 

one who helps bring about the redemption, is 

to be humble - one who does not look to take 
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recognition for himself.  A Siman to this is in 

Zechariah 9:9 “עני רוכב על החמור” – “A poor 

person riding a donkey.”  Why did Mordechai 

not tell the king himself so that he could 

receive recognition for saving the king’s life?  

Mordechai told Esther the information so 

that she could repeat it to the king in order 

for her to receive recognition instead of him.  

Esther did not become arrogant now that she 

would be able to report the information that 

would save the king’s life.  Rather, she said it 

in the name of Mordechai, so that she would 

not receive the recognition- instead, 

Mordechai would receive the recognition he 

truly deserved.  We see her great humility, 

and it is that character trait that made her 

worthy to bring about the redemption.  From 

this we learn a Kal V’chomer to the Torah 

Hakdosha.  If one repeats something in the 

name of another, he brings Geulah to the 

world.  Certainly someone who repeats Torah 

in another’s name is Zoche to bring about the 

Geulah.  One who repeats Torah in the name 

of another is demonstrating his humility, and 

that is a key character trait in acquiring the 

Torah.     

ויגידו להמן “ Esther 3:4 – קדושת לוי 

לראות היעמדו דברי מרדכי כי הגיד להם אשר 

 They told Haman to see“ – ”הוא יהודי

whether Mordechai’s words would prevail; 

for he told them that he was Jew.”  What 

does it mean that Mordechai told them that 

he was Jew?  Certainly Haman knew who 

Mordechai was, and that he was a Jew.  All of 

the people were to bow down to Haman, but 

this did not apply to Mordechai, for he was of 

great stature in the kingdom.  Mordechai had 

a good reason not to bow down to Haman.  

When he was asked why he did not bow to 

Haman, he could have said that he was an 

equal to Haman and therefore did not need 

to bow down to him.  Instead Mordechai said 

that the reason he was not bowing down was 

because he was a Jew.  Even had he been 

required to bow down to Haman as the rest 

of the people had to, he still would not have 

bowed down, for he was Jew.   

 Perhaps now we can understand why 

Mordechai did not tell the king himself, and 

why one who repeats something in the name 

of the one who said it is worthy of having the 

Geulah brought about through him.  

Mordechai and Esther were righteous 

individuals.  Their goal in life was to be 

Mekadesh Shem Shomayim, and follow the 

will of Hashem.  They did not seek their own 

personal honor or fame.  Mordechai told the 

information to Esther, and she said it in the 

name of Mordechai, for they both were not 

looking for recognition.  Rather, they were 

both happy to have others benefit from their 

actions.  When it came the time to make a 

public statement for the sake of Shomayim, 

Mordechai was prepared and ready to risk 

everything in the Name of Hashem.  He let it 

be known that he was a Yid, and was not 

bowing down to Haman because he was a 

Yid.  Purim is a time to focus on what our 

purpose is on this world.  Purim is the time 

when Klal Yisroel re-accepted the yoke of the 

Torah upon themselves.  The Torah is to be 

learned L’shem Shomayim, and not for our 

own personal gain to receive prestige and the 

like.  May we be Zoche to learn the Torah 

Hakdosha through true humility, thereby 

bringing about the Geulah, במהרה בימינו אמן! 
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 Esther 1:1 “ ויהי בימי אחשורוש, הוא

אחשורוש המלך מהדו ועד כוש שבע 

 ”ועשרים ומאה מדינה

“And it was in the days of Achashveirosh, he was 

Achashveirosh who reigned from Hodu to Kush over 127 

provinces.”  Why does the Posuk need to say, “He was 

Achashveirosh”?  Rashi explains that these words teach 

us that Achashveirosh was wicked from the beginning 

until the end.   Ultimately, he had the evil Haman killed 

and allowed Klal Yisroel to defeat their enemies.  What 

was the great evil that Achashveirosh perpetrated, and 

where do we see that he was evil from the beginning 

until the end?  The following Divrei Torah will expound 

on this topic, and perhaps support the P’shat offered in 

the closing paragraph. 

“ Esther 1:1 – אור חדש  הוא , ויהי בימי אחשורוש

 The Posuk repeats that “He was – ”אחשורוש

Achashveirosh”,  because there was another king with 

the same name who was the king over Modai and 

Paras.  The Posuk comes to exclude this.  Megilah 11a – 

 teaches us that Achashveirosh was evil ”הוא אחשורוש“

from the beginning until the end.  The good which we 

see he did at the end of the Megilah was the result of 

Hakodosh Boruch Hu forcing him to be good for the 

sake of Klal Yisroel.  This is revealed to us right at the 

beginning of the Megilah so that we should know and 

understand that being good to Klal Yisroel came from 

Hakodosh Boruch Hu and not from Achashveirosh.   

“ 1:1 – אסתר רבה  הוא אחשורוש, אחשורוש ” – 

 He was the one who killed his wife for his – ”אחשורוש“

friend.  “ אחשורוש הוא ” – He was the one who killed his 

friend for his wife.  

“ 1:1 - עץ יוסף  הוא אחשורוש, אחשורוש ” – The 

Posuk says, “הוא אחשורוש” to teach us that Hakodosh 

Boruch Hu was protecting Klal Yisroel at all times.  One 

could have said that the fact that he killed his friend 

Haman because of his wife Esther, was not something 

unusual.  This would have diminished the true miracle 

which occurred.  Therefore, the true nature of 

Achashveirosh is revealed to us at the beginning.  He 

killed his wife because of his friend.  That was his true 

nature.  Hakodosh Boruch Hu turned his heart, the one 

who killed his wife for his friend, to the Achashveirosh 

who killed his friend for his wife.  This was all done to 

save Klal Yisroel.  

כל מקום שאמר ויהי “ – Pesicha 11 – אסתר רבה 

 Every place where the Posuk“ – ”בימי אינו אלא צרה

says, “ויהי בימי”, refers to a Tzarah.” 

 – ”ויהי בימי אחשורוש“ Esther 1:1 – נחל אשכול 

Why doesn’t the Posuk say, “And it was in the days of 

King Achashveirosh?”  Was he not the king?  Chazal ask 

what was the Tzarah of, “ויהי בימי”, and they answer 

that there was a decree to destroy Klal Yisroel.  

Everyone knows of this decree.  What is the question?  

Chazal tell us that “ 'ם ביד דלב מלכים ושרי ” – “The hearts 

of kings and officers are in the hands of Hashem.”  If so, 

how is it that there have been kings, specifically evil non 

Jewish kings, who seemed to have acted against the will 

of Hakodosh Boruch Hu?  The hearts of the kings and 

officers are only in the hands of Hashem as long as they 

don’t sin great sins.  However once they do, their hearts 

return to their own control.   Achashveirosh did perform 

a grievous sin; he halted the building of the Bais 

Hamikdash, and therefore his heart was returned to his 

control.  “ויהי בימי אחשורוש” There was a great Tzarah 

that Haman wanted to eradicate Klal Yisroel.  One could 

have asked, so why didn’t Hashem, who controls the 

hearts of kings, just have King Achashveirosh kill 

Haman?  The Megilah answers, “הוא אחשורוש”, he was 

Achashveirosh, not King Achashveirosh.  He had 

reverted to be like a commoner, one whose heart 

Hashem does not control.  Therefore, the Yeshuah of 

Klal Yisroel came through Achashveirosh killing his wife, 

Vashti, and then ultimately killing Haman because of his 

new wife, Esther Hamalka. 

“ Esther 1:1 – ראשון לציון  הוא , אחשורוש

 The Posuk seems to be saying that this is – ”אחשורוש

the “well known Achashveirosh.”  “ויהי בימי” teaches us 

that there was a Tzarah.  There was not really a Tzarah 

there because that which ends good is not called a 

Tzarah.  “ויהי בימי אחשורוש” – There was a Tzarah, and 

what was the Tzarah?  “הוא אחשורוש”; Achashveirosh 

was the Tzarah; he was evil from the beginning until the 

end.  Everything which came from him was evil.  The 

good that Klal Yisroel saw was from Hakodosh Boruch 

Hu. 

למגדול ועד קטן “ Esther 1:5 – ילקוט שמעוני 

עשה המלך לכל העם הנמצאים בשושן  משתה שבעת ימים

 The King made a week-long feast for the“ – ”הבירה

people who were present in Shushan the Capitol, great 

and small alike.”  Achashveirosh made this feast of 

seven days specifically for Klal Yisroel.  It was known 
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that Klal Yisroel did not eat the same food as other 

nations of the world.   Achashveirosh wanted Klal 

Yisroel to have Hana’ah from his feast for that would be 

a reason for them to remain in Golus.   

כי כן יסד המלך על כל “ Esther 1:8 – מנות הלוי 

 For so the king“ – ”רב ביתו לעשות כרצון איש ואיש

ordered his officers of his house that they should do 

according to every man’s desire.”  The Megilah 

describes how this feast was to satiate each and every 

individual’s desire of food, wine, couches, linen, and so 

on.  However, there is no mention of music.  There was 

no music at this feast.  Music has a special strength.  

When one listens to sweet music he can fall into a 

trance.  One can become so attached to the music that 

he is not aware of his surroundings, or where he is at 

all.  This can be to an extreme, to a point where it is as if 

the Neshama ascended above and left the Guf below 

like a dead person.   Achashveirosh feared that if Klal 

Yisroel had music, they would in fact not eat because of 

it, or they would use it as an excuse not to eat from the 

feast.   

ם"רמב   – Hilchos Yesodei Hatorah 7:4 “ כל

 Nevi’im do not“ – ”הנביאים אין מתנבאין בכל עת שירצו

receive Nevuah at any time that they want.” Rather 

they must channel their thoughts to Hashem, and be in 

a state of happiness.  One who is sad does not receive 

Nevuah.  Therefore, Nevi’im had with them a harp, 

drum, flute, and violin to be used when they wanted to 

receive Nevuah.   

ועתה קחו לי “ Melachim 2:3:15 – מצודת דוד 

'והיה כנגן המנגן ותהי עליו יד ד, מנגן ” – “And now, bring 

me (Elisha) a musician.  It happened that as the 

musician played, the hand of Hashem came upon him.”  

When the musician began to play music, Elisha received 

Nevuah.  

יש “ – Meseches Megilah 1 – מעשה רוקח 

ו פסוקים"במגילה קע ” – “In Megilas Esther there are 

176 Pesukim.  Mechiyas Amalek, eradicating Amalek, is 

written twice in the Torah.  Shemos 17:14 “ כתוב זאת

 Write this as a remembrance in the“ – ”זכרון בספר

Book.” Megilah 7a – “זאת”, this that is written in the 

Torah and Mishna Torah, “בספר” – The “Book” refers to 

Megilas Esther.   In Parshas B’shalach there are 9 

Pesukim and in Parshas Ki Saitzai (Mishna Torah), there 

are 3 Pesukim.  In these 12 Pesukim, there are a total of 

176 words.  The 176 Pesukim in Megilas Esther (בספר) 

are a Remez to the 176 words in the Torah of Parshas 

Amalek. 

ש מבעלזא"מהר   – Inyanei Krias Hamegilah – 

“ ה מוחל "אזי הקב, הנה כשבני ישראל קוראין את המגילה

תיהם של ישראלעוונו ”  - “Behold, when Klal Yisroel Lain 

the Megilah, then Hakodosh Boruch Hu forgives them 

for their sins.”  A Remez to this is that “מגלה” is the 

same Gematria as “78 ,”מחל.  Medrash Tehillim 18:6 

says that if a miracle occurs to someone and he says 

Shira, he is forgiven for all of his sins.  Megilah 14a – 

The Laining of the Megilah is the praise to Hakodosh 

Boruch Hu, in the place of Hallel.  When we Lain the 

Megilah, we praise the Ribbono Shel Olam and this 

causes us to be forgiven for our sins.   

“ – Vayikra D’rush 36 – תורת המנחה   חיובים ' ג

להלל לשמוח ולשמח, בפורים ” – “There are three 

obligations on Purim: to praise Hakodosh Boruch Hu, to 

be merry, and to make others merry.”  On Purim, we 

must praise Hakodosh Boruch Hu for the miracles He 

performed for us and our forefathers.  We must make 

others happy as a Chesed, just as the Ribbono Shel Olam 

performed great Chasadim for us, and caused us to be 

happy.  

 Perhaps now we can understand what the great 

evil Achashveirosh perpetrated, and why we needed to 

know at the beginning of the Megilah that 

Achashveirosh was evil from the beginning till the end.  

Achashveirosh wanted Klal Yisroel to rebel against the 

Ribbono Shel Olam.  He did all that he could to make it 

happen.  He did not allow music at the feast for he 

feared that would cause Klal Yisroel to not partake in his 

feast, and not rebel in the Ribbono Shel Olam.  The 

Koach of music is very great.  One who listens to the 

proper music can be in the proper frame of mind to 

further his Avodas Hashem.  Music can cause someone 

to disconnect from this world and tap into the Kedusha 

of Olam Habah.  Amalek came after Yetzias Mitzrayim 

and tried to shake Klal Yisroel’s Emunah in Hakodosh 

Boruch Hu.  The Megilah lets us know at the very 

beginning that we must know that all good comes from 

Hakodosh Boruch Hu, not from anyone else, certainly 

not from an evil person such as Achashveirosh.  May we 

be Zoche to understand the true meaning of Purim; 

strengthening our Emunah that everything comes from 

the Ribbono Shel Olam, and that we are His children 

whom He takes care of at all times. 
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IMPORTANCE OF ....  
The Gemara (Zevachim 88b) states that when the special 
garments of the Kohanim became soiled, they would not be 
laundered, but instead were discarded and new garments were 
provided. This was based on the rule: ,urhag ouenc ,uhbg iht – 
there is to be no concern or appearance of poverty (laundering) in 
a place of affluence (the Avodah in the Beis HaMikdash). Perhaps 
for this reason, Achashveirosh wore these garments, to reflect that 
rule. However, the Gemara (Yoma 44b) states that every day, a 
Kohen would gather coals for the Ketores using a silver shovel, 
and then transfer the coals to a golden shovel. This was because 
the Torah is ktrah ka ibunn kg vxj - concerned for the money of 
Bnei Yisroel, and since gathering would grind away at the shovel, 
an intervening silver one was used instead of using the gold 
shovel directly. How are these two conflicting sentiments 
reconciled ? The Tiferes Yisroel (Tamid 5:5:27) suggests that both 
positions are correct, and the relative circumstances determine 
which is applied. Thus, a small loss will be of no consequence 
where Bigdei Kehuna are to be ,rtp,ku sucfk, but wasting gold 
where silver will do serves no purpose. The Gemara (Menachos 
89a) states that the Menorah was to burn the entire night, and the 
Chachomim determined that this would require ½ of a log of oil 
per lamp. How did they come to this amount ? One opinion says 
that they began with a full log, and when that burned far too long, 
they decreased the amount until they reached ½ of a log. Others 
say that they began with ¼ log, and then increased the amount 
until ½ log met their requirement. The Gemara concludes that 
beginning with ¼ log and then increasing the amount reflected the 
view of ktrah ka ibunn kg vxj vru,v by not wasting any oil 
during the trials. The other opinion held ,urhag ouenc ,uhbg iht 
and concern over wasting a small amount of oil was not befitting 
the splendor of the Beis HaMikdash. 

QUESTION OF THE WEEK:  
Why don’t we fast Taanis Esther for 3 days before Purim, to 
commemorate the 3 day fast instituted by Esther in the Megilah ?    

ANSWER TO LAST WEEK:  
(Which of the 5 senses is specifically connected to Adar ?)  
The Gemara (Beitzah 15b) states that if one wants his assets to be 
preserved, he should plant them in Adar. The Bnei Yissachar 
(Adar 1:9-10) quotes the Ari Z”L  who says that Adar is the nose, 
which is able to smell, because all the other senses were involved 
in the sin of the ,gsv .g, but not smell. Since the nose is 
connected to the eternal vnab, planting in Adar will also last long.     

DIN'S CORNER:  
One should dress in Shabbos clothing on Purim and daven 
Mincha on Purim day early, so as to have more time for the 
Seudah, most of which should be eaten during the day. Although 
there may not be an absolute obligation to eat meat at the Seudah 
(racc tkt vjna iht), still it is a mitzvah to eat meat, and for 
Purim purposes, chicken is also meat. (Rivevos Ephraim 1:350) 

DID YOU KNOW THAT ....   
The Gemara (Sanhedrin 20b) states that Bnei Yisroel were 
instructed to perform 3 mitzvos when entering Eretz Yisroel: to 
appoint a king, to destroy Amalek and to build a Beis HaMikdash. 
Rashi comments on the words: ekng rfz ,t vjn, that this 
includes the destruction of men, women, babies, oxen, sheep etc.. 
so that no one may point to anything and say – this was from 
Amalek. (Rashi seems to derive this from the Mechilta in 
BeShalach) The Ibn Ezra also defines vjn, this way, citing a 
Posuk (ktuna 1:15:3) which lists men, women, infants and 
animals to be killed by Shaul. However, the Rambam (Mitzvah 
188) and (ohfkn 5) does not mention the destruction of Amaleki 
animals. Does the Rambam argue with the Mechilta ? The Hadras 
Kodesh suggests that since the Mechilta was referring to the 
Posuk in BeShalach: ekng rfz ,t vjnt vjn hf, any destruction of 
Amaleki animals stems from there, which the Posuk refers to as 
rus rusn ekngc ‘sk vnjkn. The vnjkn that Hashem (kufhcf) wages 
against Amalek flares up from time to time at the instruction of a 
Navi, which is different from the mitzvah that Bnei Yisroel are 
obligated in under ekng rfz ,t vjn,. Thus, when Shmuel told 
Shaul to kill everything Amaleki, including the animals, it was 
based on Hashem’s statement ekng rfz ,t vjnt. For this reason, 
when Shaul returned from destroying Amalek, and Shmuel was 
angry with him for having spared Agag and the animals, Shaul 
said: lhrcs ,tu ‘s hp ,t h,rcg – I transgressed the mitzvah of 
Hashem’s mouth (i.e. ekng rfz ,t vjn, by not killing Agag) and 
your [Shmuel’s] [a Navi’s] words, by not killing the animals, 
which was required under a Navi’s periodic application of 
Hashem’s ekng rfz ,t vjnt. The Meshech Chochmah points out 
that Dovid HaMelech also periodically attacked Amalek (ktuna 
1:27:9) but spared the animals, and no one questions this. 
However, since killing the animals would only be required when 
a Navi instructed it, Dovid was not under that obligation.  
A Lesson Can Be Learned From:  
A wealthy man by the name of Shtokshtil came to see the Sanzer Rov 
regarding his son Yosef, who was sitting and learning. The father was 
afraid that he would soon be drafted into the Austrian army. It was very 
difficult to escape the Austrian draft in those days, especially since the 
government focused specially on the Jewish draftees. The Sanzer Rov 
heard Mr. Shtokshtil’s request, and his only response was to murmur 
over and over, the word “TzuKneicht”. This word did not make any 
impression on Mr. Shtokshtil and he continued to press the Rov again, 
for a brocho on behalf of his son. The Sanzer Rov continued to express 
his one-word response, until Mr. Shtokshtil left. Despite Mr. Shtokshtil’s 
fears, his son Yosef was not bothered by the draft for all the years of his 
eligibility, which no one could explain. When Yosef reached old age, he 
decided he wanted to visit Eretz Yisroel. For this, he needed a passport. 
After he turned in his application, there was an unexpected delay, as his 
name could not be found in the birth records. Finally, someone noticed 
that Yosef’s name was the last one on the page, and that it had been 
folded over and wrinkled on that spot, which apparently had also 
prevented the draft board from calling him up. TzuKneicht.  
P.S. Sholosh Seudos is sponsored by the Sternberg family. 


	19-Tetzaveh
	67 - Pulse of Emunah Tetzaveh 5778
	BW 398 Tetzaveh 5778 print
	Migdal_Tetzaveh_Zachor20
	Parsha_Shmuz_Purim
	Titaveh - Zachor - Purim 18
	A historical background of Purim v.ii
	TetzavehShortWithAnswers5778.pdf
	Parsha Potpourri
	Parshas Tetzaveh/Purim – Vol. 13, Issue 20
	Compiled by Ozer Alport
	כי שב מאחרי ואת דברי לא הקים  (שמואל 1 15:11 – הפטרה לפרשת זכור)
	Additionally, the Maharsha (Yoma 22b) points out that Shaul compounded his sin of not following Shmuel's instructions by stubbornly refusing to confess. When Shmuel came to rebuke him, Shaul greeted him by saying, "I did exactly what you told me to" ...
	Parsha Points to Ponder (and sources which discuss them):




