
o,t ohscgn ohrmn rat ktrah hbc ,etb ,t h,gna hbt odu
 wudu h,hrc ,t rfztu(v-u)vegzu vkhp, ka vjuf - 

   d'ohrmn ,thmhu sucga ihbg ubt ohtrue ovca ,ugucac ,gf ubt ohtmnb vb
oafu 'inzv ,t ,rrugn ohnhv uktc vthreva 'ausev h"rtv oac v,hta vn gushu
if unf 'ohrmn sucgan o,uspku ung ,t thmuvk iuhkgv iumrv rrug,b ohbpkna
ohrmn ,ukd hf /ohrmn ,bhjcn ktrah ,t thmuvk ohnhv uktc iumr u,ut rrug,n
sjt kfc lhha ohrmn ,ukd ,bhjc hf /vuuv ka ihbg od tkt 'rcg ka ihbg er vbht
tuv grv rmhv hf 'ohausev ohrpxc ,ucr rtucn ihbgvu 'oa tuv ratc ktrahn
ohngpk hf wohrmn ,ukdw ,bhjc uvzu 'ostv kg ukug ,t shcfn uhhu,hpcu 'vgrp whjc
kg rcd,vk tuv vfuz ot odu 'ohhkhkav uh,ubumr ,t kyck ostvk sutn uk vae
vhhpf lu,n uh,ubumr kycna sug kf ,tz kfc 'uc rrugn rmhv rat ,ubumrv ukt
ostv ;ufha ',ukdv vz ,hkf,n tuv vz oda ;t kgu wohrmn ,ukdw rsdc tuv ihhsg
vz iht ihhsg ,tz kfc 'uh,umumhb ,t tuv rrch lf lu,nu 'utruc iumr ohhek unmg ,t
sg 'ohhkhkav ,ubumrv ukt ,t khkf kyck tuv vmrbv ,hkf, hf /vmrbv ,hkf,v

 /wohrmn ,thmhw ,treb vbhjcv vzu 'kkfu kkf ovk vut,h tka
 h,tmuv rat ofhekt wv hbtw :a"reca ,hmhm ,arpc ohrnut ubta uvz    wwwwooooffff,,,,ttttwwww

w h,tmuv rat oa ohrnut tku 'wohrmn .rtnwwwwooooffffhhhh,,,,uuuucccctttt    ,,,,ttttihbg kfa ubsnkk '
vz vhv rcgc /oa tuv ratc hsuvh kfk lhhav wvuvw ka ihbg od tuv wohrmn ,thmhw
ush kg ufzu 'sucga ka sjt cmnc iu,b vhv ukuf kkfv ratf whkkf ohrmn ,thmhw

ofhekt wv hbt hf o,gshu ohektk ofk h,hhvu ogk hk of,t h,jeku
 ohrmn ,ukcx ,j,n of,t thmunv - (z-u)cu,fv ,buuf ruthc

     ihf ugsh ohkusd ohypacu vhuyb gurzc othmuha rjta htsuuc tkv 'ihcvk a
gusn 'ihcvk ah sugu ?wudu o,gshuw rnuk cu,fv lrmuv gusnu 'o,ut thmunv tuv
er itf rnuk uk ehpxv tku 'wthmunv ofheukt wv hbt hf o,gshuw itf rnuk ;hxuv
ktrah hbc kt runt ifkw (wu euxp) if hbpk rnta unfu 'wthmunv wv hbt hf o,gshuw
,j,n of,t thmunvw itf rnuk lrmuv gusn 'ihcvk ah ifu ?wh,tmuvu wv hbt
?wohrmn ,ukcx ,j,n of,t h,tmuvuw (oa) if hbpk rnt rcf hrv 'wohrmn ,ukcx

cu    wwwweeeevvvv    oooohhhhhhhhjjjjvvvv    rrrruuuuttttwwwwah ohrmn ,ukcx ,j,n of,t thmun hbta uhafga" 'cahh 
,ukcx ,j,n of,t thmunvw tuv wofheukt wv hbt hfw vrurc vghshc ,gsk ofk
wudu o,gshuw cu,fv ,buufa 'ubhhvu '"h,ueukt ,ukcx ofhkg ,,k hsf wp 'wohrmn
hsf uhafg ibuc,vk h"bc ,t ,uumk tkt 'wufu ugs,a 'vreha vn ghsuvk ubht
hsf wohrmn ,ukcx ,j,n of,t thmunvw tuv wofheukt wv hbt hfw rurhcc ,gsk
'h,uscgc vgrp ,uscg uphkj,u 'h,ueukt ,ukcx kug ofhkg kcek ohhubp uhv,a

/oan utm,af lf rjt vzk ohbfun uhv, 'uhafg uz vghshu ,ubbuc,v hsh kgu
   wv rhfzv vbv 'wlheukt wv hfubtw 'lrsv vz kg rnuk wv ihufh sug" 'rthc vz lrs kgu

t"fu 'ohbuud vcrvk wohrmn ,thmhw ,bhjc ekjb vuvc ukhtu /sucga u,utn ,tmk
whyrpv ohrmn ,thmhwk tuv euezu 'u,nab ,drsnk lhhav sucgac iu,b ktrahn

/ouh kfcu sjt kfk lhha ihbgva ,gsk 'ouhc ohhngp ,tz ohrue lfku /uka
rat rmhv ,rmc ubt ohssun,nu 'hyrpv ubh,ukd lu,c ohsnug ubsugc 'vbvu    
sxj tuv z"f hf ihcvk ubhkg kyun 'ohhkhka ,ubumr ubc rrugn irsxf ohshn,
,t trc ,hkf,v vzku 'chyvk tuv cuyv iumrn hf 'ubh,hrjtc ubk chyvk ',"hav
'iuatrv iuugv h"g wgru cuy curhgw ordb vthrcv ,khj, og shn f"gu 'okugv
rehg rat urmh ,t ;ufku 'grv in cuyv ,t rrcku kungk tuv ostv ,sucgu
v"cev vag z"fu 'cuyv ,t rhjanu grv ,t icknu ayayna vzc tuv ujuf
usxju ucuy kcek ostv ahhc,ha ugshc hf 'rfac ub,ut ,ufzk hsf 'chyvk .pjv
'grv in cuyv rrcku ohhkkav uh,ubumr kyck kng u,utc u,ut vfhz f"g 'obhjc

 /uhbpk ohjbun obhj ojk hf ahdrha hkcn urfak ostv vfuz kng u,ut rfacu
vkutdc u,ut vfzh rat tuv 'grv in cuyv rrck kngv omg hf ,gsk uk ah od    
rmhv rat ,ubuhxbv uktn ohkd vcrv rucgk lrymhu if,ha ,nt iv 'v,hrjtc
grc ugnyb rat ,umumhb tuv ie,n uvpufa ogp kfc lt 'vru,v kg rucgk u,hxh
obe,ha rjtu 'oc kafba ,urhcg rta ,njn ut 'ousev curhg u,ut ,njn
vfzh ztu 'uc ,urd,vk ,hjanvk ,uar i,bh tk cua 'u,nab aruak ohfhhav
ohaev uh,ubuhxbc ssun,n usugc od ostk uk hutru /ohhu,hpv uktn ,urhju ierupk
tuv ie,n lfc hf vrfv lu,n 'uh,ubumr tuv kycna vga v,utc vjnac ,uhvk
,ubumrv uktn hapj lkv,hu cjrnv kt ,tmk vfzh vz ,ufzcu 'hjmbv unkug ,t
/ohhkhka ohrcsk ostv ,t ovc scgak vxbnv rmhv ,u,ucgf ohrsdun vnv rat
ubnn hf vbuntv shdh vz 'v"huv oa v"c wv u,uhv 'wtv 'ohbhhbg wc uhrcs ,khj,c
'lrc,h u,hhuuv kg shdh odu 'vhvha vnu vhva vn kfu vuuv kf vhv urntncu w,h
'uh,urzdu urntn kcek ovhkga 'aurhp 'wlheuktw rnta vn 'wcvu 'wvhvhu vuuvu vhvw
kf jhrfvk oheuktv tc 'ukt ,ubhjc wc sdbfu 'v-ukt ubfh uhp ,t vrnnv kfu
ratw ,utv lk vz 'wv hfbtw urnut sdbf 'vbgy vhkg ihta vjfuvc ovn ,jt
rea ohrcusv kf uajfuv ohrmn ,thmh ,ugmntc hf gs 'wohrmn .rtn lh,tmuv
lhajvc vnv ohvukt tk hf ,urutnv uajfuv hf 'u,kuz vbunt xju vkhkj aha
.rtv vajfuvu 'osk ofpvu ,u,ut ovc vag wv hf ohnhv uajfuvu 'orutn wv
ezuj okzncu ovc ihta ohhjv hkgc uajfuvu 'ohgr ohmra .ra,u wv v,ufvc
,fnwc ohypa ovc wv ,uagc ,uvuktv kf uajfuvu 'wrcsw ,fnc wv o,hnvc
'hvhu iht kg rzudu ushjfnu vuuv kg ykuau vuuv kf iust tuv wv hf hrvu 'w,urufc
ovhkg ukcek ohfhrma 'wlheuktw a"n sdbfu ',utur ktrah kf hbhg ratf
smk hf 'aurhp 'wohscg ,hcnw rcsv ogy rnt 'uhrcs kf ,t ohheku v-uktk
h,ueukt kce, hf ,b,ub ihsv ,rua 'o,uscgn lh,tmuv hbtu ',kuzk scg ,hhva
lheukt wv hfubt" 'h"ar f"fu /h,uscgc o,uscg uphkj,u '"hrcs kf ohhek lhkg
c,f ifu '"hk ohscguan uhv,a vtmuvv thv htsf 'ohrmn .rtn lh,tmuv rat
ofk ,uhvk ohrmn .rtn of,t h,tmuv rat ofheukt wv hbt" '(t"n u"y rcsnc)

'of,t h,hsp if ,bn kg 'oheuktk/"h,urhzd ,t ofhkg ukce,a 

In Zohar HaKadosh (Raya Mehemna) it is written:

    “wohrmn ,ukcx ,j,n of,t thmunv ofhekt wv hbt hf o,gshu ohvktk ofk h,hhvu ogk hk of,t h,jekuw - This is the first of all

mitzvos, the root of all precepts of the Torah: The knowledge of Hashem in a general way, namely that there is a Supernal

Ruler, a Master of the Universe and all life, a Creator of heaven and earth and all their hosts. When Bnei Yisroel were about

to leave Egypt, they had no knowledge of the Holy One, blessed be He, and Moshe had to teach them the first principle of

Divine knowledge. Without this, they would not have believed in all the signs and wonders they were about to experience.”
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Chacham Rabbeinu Chayim Yosef Dovid Azulai zt”l (Chid’a) would say:

     “wif ovhyvkc ohrmn hnyrj ov od uaghuw - If the Egyptian magicians were, indeed, capable of

performing miracles, then why did they change staffs to snakes, turn water into blood and produce

more frogs? They should have eliminated Aharon’s staff, reverse the plague of blood and kill all

the frogs which devastated their country. This would have clearly proven that they possess true,

magical powers. The answer is: ‘They are wise to perform evil, but do good they do not know.’

They could add one plague after another, bring even more snakes, produce more blood and

generate more destructive frogs. All this wisdom of the gentiles works for the sake of evil, to add

more weapons of destruction and to instill fear. Ultimately, however, ‘Aharon’s staff devoured

their staffs,’ the power of sanctity wins, and the work of evil is quickly overturned.”

A Wise Man would say:

     “Your attitude, not your aptitude, will determine your altitude!”                                                       

Mazel Tov to Ashley &
Bashi Anisfeld and  

Shaya & Tzippy
Friedman on the Aufruf
and upcoming marriage

of their children, 
Daniel & Yitty.Daniel & Yitty.Daniel & Yitty.Daniel & Yitty. 

May they build a bayis
ne’eman b’Yisroel and
bring much Yiddishe

nachas to their families
and to all of Klal Yisroel.

 ,nab hukhgku iurfzk
hk,pb ouka ,c tdhhp vskhv
,cy u"f yhhmrth 'v"g rhtn

 vrurm v,nab tv,
 ohhjv rurmc

v"g vnka ovrct wr ,c kjr tahr u,hgru k"z whcuy wr ic rykt ktuna ;xuh ovrct wr ,nab hukhgk lynp: Pharaoh, King of Egypt, may be likened to that

irreverent servant. He thought himself to be divine. He would

boast, “The Nile river is mine. I created it!” He therefore

refused to obey the orders of Hashem, until, suddenly, a

mighty Hand took hold of his neck, and the Almighty Lord,

    A SERIES IN HALACHA
   LIVING A "TORAH" DAY

"okuf sdbf vru, sunk,u" - The Greatest Mitzvah of All (60)

Horo’ah: Paskening Sheilos. Last week we mentioned certain
times when it is not appropriate to ask a sheila (halachic inquiry)
because the Rav or Posek may not be halachically available to
answer at that time. We continue with another such case.
Paskening After Drinking Wine. The Torah states (1): “Do not

drink any wine when .... you teach Bnei Yisroel halachic rulings

on any of the mitzvos that Hashem gave to Moshe.” This is a
prohibition to give halachic rulings (pasken sheilos) after drinking
wine or any other intoxicating liquid (2). This is explained in the
Gemara (3) and quoted in the Rambam (4) as prohibited only if one
drank a ,hghcr (approx. 3-3.5 oz) of undiluted wine, or more than
that of diluted wine, but if he drank less there is no issur, unless he

feels that his mind is not clear. By other intoxicating liquids there
is no set amount to disqualify him, and it all depends on how
clear his mind is. If he is sure his mind is clear he can pasken.
During a Meal. Drinking wine during a meal doesn’t harm a
person’s clarity unless they drink a lot, as explained in Tosfos (5).

Wine before a meal, i.e. Kiddush wine, has the same leniency (6).

Yom Tov, Purim and Wedding Seuda. Times and places that

the Master of the World, devastated Pharaoh with one plague

after another. Choking and unable to breathe, he ultimately

realized that he could not withstand the finger of Hashem, the

Hand of G-d, and he confessed, “Hashem is the righteous,

and I and my nation are the wicked.” (Dubno Maggid)

   `"hily cltyxid jexa x"den z`n 
qhiid cplailw jexa miig zxhr llek y`x 

people tend to drink a lot of alcohol (seudos) are deemed by the
Rashba (7) as occasions that disqualify a Posek for an entire day,
unless he is sure that the influence of the wine has left him. One
who needs to ask a sheila on Purim should ask it early in the day,
before the Rav might drink alcohol in a way that renders him
unfit to pasken. In that case, he will have to ask another Rav.
Two Parts of a Psak. Every Psak (ruling) has two parts to it.
First, the Posek has to think over the question and decide how to
rule. Then, he must communicate his decision to the one who
asked. Question: What if the Posek thought the sheila through
and came to a decision when he was fully sober, and then drank
wine before communicating his Psak? Is he allowed to give over
the predetermined Psak after drinking wine, even if it was

determined sober? It is clear from the Poskim (8) that it is permitted.
Hearing a Sheila. On the other hand, it is not clear in the Poskim

if one is permitted to hear a sheila after drinking wine and
deciding it later when the wine wears off. Even though his final
decision is being rendered when he is sober, it still might be
problematic, because he might not have caught all the subtle
details of the question.



     The Torah points out: “He is THE AHARON and HE is THE MOSHE” that Hashem told to go to Pharaoh! Well, isn’t this
obvious? Do you know any other Aharon and Moshe that the Torah could be speaking about? R’ Simcha Sheps zt”l has a
beautiful explanation. He says that the Torah says, (d-j rcsnc) "irvt if aghu" and Rashi says that Aharon was appreciated for his
enthusiasm! He lit the menorah the first time and the thousandth time with the same excitement and joy! He was praised for not
changing (vbha tka) and losing his passion and love for this mitzvah. So too with Aharon and Moshe here. Ten times they went to
Pharaoh to carry out their sacred mission to free the Jews from Egypt. Each time Pharaoh changed his mind and refused to let them
go. Under normal circumstances, when you do something over and over and it doesn’t work, you become disheartened. You
lose your cheshek to keep trying. From here we see how one must view every mitzvah that he does. This is a shlichus from
Hashem! This is MY mission! We should imagine Hashem Himself telling us to give tzedaka or keep Shabbos or eat kosher!
     We must live our lives with a passion, because that is the only way to be a true servant of Hashem. R’ Avraham Chaim
Feuer shlit’a says that the numerical value of the word "ktrah" is 541. The numerical value of "at" which is fire is 301. If you
take the fire out of a Jew, which means you deduct 301 from 541, you are left with 240. 240 is the gematria of "ekng"! In fact,
this was exactly what Amalek did to us - "lrsc lre rat" - means that he cooled us off! He made us cold! He took out the fire
that was burning inside us after we experienced the extraordinary miracles of Kriyas Yam Suf and Yetzias Mitzrayim!
    The root of ",ucvk,v" which means excitement is "cvk" - a flame! If the flame of Torah is not ignited within us then we can live
as frum Jews, but totally miss the point! We must always be filled with a fire of excitement and passion to do the will of Hashem.
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     The Gemara (:db ohjxp) comments on the aforementioned posuk: What did Chananya, Mishoel and Azarya see to allow
themselves to be thrown alive into a fiery furnace and almost be killed? They learned a "rnuju  ke" from the gsrpm (frogs),
saying, “If the frogs in Egypt, who were not commanded to die Al Kiddush Hashem, and nonetheless, they willingly jumped
into the ovens of the Egyptians, then we, who are commanded Al Kiddush Hashem, should surely be willing to sacrifice our
lives for that purpose!” This reasoning is quite difficult to understand  since the  posuk explicitly states that the frogs were
commanded by Hashem to enter the houses, beds and ovens of the Egyptians! However, Chananya, Mishoel and Azarya had
no such command to jump into the furnace. My machshava here is that indeed, Hashem commanded the frogs to spread out all
over Mitzrayim and yet, no individual frog was ordered to forfeit its life by jumping into the fiery furnace. The frogs that chose
to jump into the ovens and be burned acted on their own, so to speak, but had no command to do so. It is from these frogs that
Chananya, Mishoel and Azarya deduced their "rnuju  ke" and decided to jump into the furnace Al Kiddush Hashem, saying,
that if a frog who has no deep understanding of its purpose in life for which it was created, can defy its natural instincts to live,
then shouldn’t we human beings who were created with a Tzelem Elokim, be willing to give up our lives if need be? 
     The Torah is the blueprint of our lives and the mitzvos are the keys with which we serve Hashem. While very few people
today are literally asked to give up their lives for Hashem, we all face our own personal situations that entail great mesiras
nefesh to perform a mitzvah or, conversely, to avoid doing an aveira, u"j. Shouldn’t these frogs be a constant inspiration for us
throughout our lives? On a personal note, this past Shabbos, my wife and I celebrated our 60th wedding anniversary. A
milestone in life I wish everyone to reach. May we all draw continuous inspiration from one another, ad meah v’esrim shana!

                                                                                                                                                                                                             

 ///  ohrmnn h"bc ,t uthmuv ovk wv rnt rat vanu irvt tuv(uf-u)

 wufu ungnu uhscgn vgrpn crgv rxu wv kt h,r,gvu lngn tmuh hfbt vbv van rnthu(vf-j)
     Pharaoh asked Moshe to pray to G-d to remove the frogs. Moshe Rabbeinu prayed and the frogs went away. The same
thing happened with the plague of wild animals. Pharaoh suffered and begged Moshe and Aharon. They davened to Hashem
and the wild animals left. Likewise, with the hail and the locust. Pharaoh begs Moshe to daven for him, Moshe davens, the
hail stops, and the locust leave. Why was it necessary that every single time, Pharaoh would ask him to pray, Moshe would
daven, and only then the plagues would cease? The answer, says R’ Yeruchem Levovitz zt”l (Mir Mashgiach) is that this
narration teaches us something very fundamental about life: The way to obtain things in this world is to pray for them.
This is the ONLY way to achieve things in this world. Without prayer, not even Moshe could have prevailed.
     A powerful story told about the holy Rebbe, R’ Yisroel Baal Shem Tov zt”l illustrates this idea. The avodas Hashem
of the Baal Shem Tov is legendary, and any mitzvah he did was on the highest possible spiritual level. On one occasion, he
asked for special wine that was made only in the far-away province of Bessarabia. This wine had special deep and latent
potency and he felt it was necessary for a specific and unique tikkun. The Baal Shem Tov sent his student, R’ Dovid of
Michaleyov zt”l, on the journey, and instructed him to oversee the production of the wine himself so that it would be
kosher according to the highest standards. He was not to allow anyone else to handle this special wine.
     R’ Dovid traveled to the city of Tilnesht in Bessarabia, and stayed there during the months of Elul and Tishrei. He
supervised every stage of the wine-making process with great care and vigilance. He purchased the highest quality grapes,
watched as they were pressed, and guarded the vats as the wine fermented. He remained in Tilnesht throughout the holy
days of Tishrei, forgoing spending them with his Rebbe and mentor, and safeguarded the fermenting wine with his life.
The wine could not have been more kosher. After Sukkos, when the wine was in barrels, he finally decided that it was the
precise time to leave for home. He began the journey but heavy rains turned the roads into rivers of mud, and every mile
required immense effort. To make it even more difficult, there were always gentiles around, and he didn’t want to take his
eyes off the wine, even for a moment. Day and night, in pouring rain and howling winds, R’ Dovid trudged beside the wagon,
guarding its precious cargo. Finally, in a state of weary exhilaration,he arrived in Mezhibuz and parked the wagon in front of
the Baal Shem Tov’s house. With great excitement, he ran in to tell the Rebbe that he had succeeded in bringing the wine. 
   Just at that exact moment, a Russian Cossack rode by on horseback. He was an officer of the local land baron, and had
been ordered to put an end to the illegal importation of vodka. He was a pompous, bombastic and pretentious man, with a
huge self-inflated ego. When he saw the large barrels on the back of the wagon, he began to shout indignantly. Invoking
the full measure of his legal authority, he insisted on opening all the barrels and tasting their contents. Although it would
have been reasonable to stop after finding that the first barrel was wine and not vodka, the Russian was not in a reasonable
mood. Whether it was the obvious dismay of the Jews or the exotic taste of the wine, the Russian was enjoying himself.
Whatever the reason, the man conducted his investigation with dogged thoroughness and refused to leave until he had
tasted from every single barrel. By that time, of course, the wine was entirely forbidden to Jews according to halacha. One
can imagine the tremendous frustration that R’ Dovid felt as he saw months of work being ruined at the last minute. 
     With tears of dismay and confusion, R’ Dovid approached his Rebbe, the Baal Shem Tov, and pleaded for an
explanation. “Rebbe, what did I do to deserve this punishment? I did everything in my power to guarantee the kashrus of
the wine. I had no ulterior motivation and I did it all at my master’s bidding. Why should such a thing happen?” 
     The Baal Shem Tov saw the pain his student’s heart. “No,” he said softly, “there is one thing you did not do. You forgot to
daven. You did not ask the Aibishter to help you guard the wine. And because you forgot the true Source of all protection, you
were punished. As the posuk says, ‘If Hashem does not protect a city, the watchman’s guarding is in vain.’” (Tehillim 127:1)

  rsjcu l,hcc utcu ukgu ohgsrpm rthv .rau
 lh,urtancu lhrub,cu //// l,yncu lcfan(jf-z)

 /// ,tzk od uck ,a tku u,hc kt tchu vgrp iphu(df-z)
  After the plague of blood, the posuk tells us: “Pharaoh
turned away and came to his palace, he didn’t take this to
heart.” The text is seemingly out of order. Shouldn’t it first
state that Pharaoh “didn’t take it to heart” and then he turned
away, since it was only a result that he did not pay attention
to the plague that he turned towards his house?
    The Torah is teaching us a great lesson. When we have a
moment of inspiration we must not let it fade. We must hold
onto the feeling and act upon it. How do we do this? By
putting that inspiration into that which is tangible. An
example of this is if we hear an inspiring talk on Lashon
Hara, we can make it tangible by learning Shmiras Halashon
daily or designating an amount of time daily where we are
careful with our speech. The Ramban interprets the words,
".pj,a sg vcvtv ,t urrug, otu" to mean that when one has
      EDITORIAL AND INSIGHTS ON
    THE MIDDAH OF .... zzzzzeeeeeaaaaadddddlllllzzzzzddddd

CONCEPTS IN AVODAS HALEV            

FROM R’ CHAIM YOSEF KOFMAN    

an awakening of Ahavas Hashem, it is not “real” until he
makes it concrete, like an an actual object (.pj) which is
tangible and concrete. The Alter of Novardok, R’ Yosef
Yoizel Horowitz zt”l, explains based on the famous Medrash:
"///yjn ka usujf j,p hk uj,p" - “Open for Me an opening the
size of the eye of a needle, and I will open for you an opening
the size of a hall.” There are two types of holes. One is like
that of a child who pokes a hole in his sandbox. That is
temporary as the sand quickly fills the space. The other is a
permanent hole, such as that of a needle, which although tiny
in size, is there to say. This is what the Medrash speaks of.
When we have an awakening, we must make it last.
    After the Plague of Blood, Pharaoh had an awakening.
However, in order to lose this feeling, he quickly turned to his
house, diverting his mind. As a result, he didn’t take it to
heart - "uck ,a tku". We need to make sure that the “Pharaoh”
found inside of us doesn’t convince us to do the same.

 FROM THE WELLSPRINGS OF   
R' GUTTMAN - RAMAT SHLOMO  

lyn: A simpleton once made his way to the home of a
wealthy man. He had never met the man, but had heard of his
reputation for immense wealth and lavish possessions. The
visitor was awestruck by the magnificent home, the beautiful
garden and flower-beds. A large path led to stairs laden with

marble, which led to the giant reception hall. His hand
trembling, he knocked on the immense, wooden door. 
    The door opened into an enormous room, illuminated with

stunning chandeliers, with rare pieces of artwork adorning
the walls and a brilliant carpet covering the floor. An aura of
luxury and glory resonated throughout the house.

   “I...I was wondering if perhaps I could speak with the
master of the house,” asked the simpleton politely.
    “I am the master of the house,” answered the man before
him. “What can I do for you?” Suddenly, an arm swung around
and grabbed the neck of the man standing in the hallway.

Angrily, a voice asked, “Are you the master of the house?”
     His eyes rolling in his head and squinting from pain, the
man answered, “I am sorry, Sir. I was just joking.” The owner

of the arm slowly emerged from the shadows and said, “Pay
no attention to this man, he is just one of the servants. Come
with me to my chamber, and we can talk there.”
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By Rabbi Meir Orlian

I loaned my 
digital recorder 
to my friend to 
record shiur. 

After a few days, I needed it. Since the 
recorder I loaned him was in the dorm, 
he loaned me his digital recorder. After 
the shiur, I forgot it was there and left 
without taking it. When I went to retrieve 
it, it was gone.
Q: Am I responsible for the missing 
digital recorder?
A: We will first explore whether you 
were a shoel (borrower) or a socher 
(renter). On the one hand, the reason 
your friend loaned you his recorder 
was in consideration of your loan to 
him. As such, you may be considered a 
socher, even though your favor to him 
preceded you borrowing his recorder 
(Ritva, B.M. 103a; C.M. 72:4; Shach 31). 
On the other hand, you did not pay him 
to borrow his recorder and he did not 
stand to earn or benefit at all by loaning 
you his recorder. Since you received all 
the benefit in the relationship, when 
you borrowed his recorder you should 
be categorized as a shoel (Nesivos 72:18).
Practically, however, it will not make a 
difference. If forgetting the recorder 
carries liability, you are liable even if you 
were a shomer chinam (unpaid custodian). 
Forgetting the recorder is considered 
peshiah (negligence), and although Poskim 
discuss whether forgetting is categorized 
as negligent (see Divrei Geonim 99:10), 
it would seem that each case would be 
evaluated separately.
However, in your situation, even if you 
are categorized as a shoel who has the 
greatest degree of liability, there are 
grounds to exempt you. The rationale is 
called baalav imo (the owner is with him) 
and applies even when the custodian was 

David came to school with a new smartphone. “Look 
what I got yesterday!” he announced to his friends.
“Good morning,” said the Rebbi, Rabbi Bloch, as he 
entered class. David slid the phone under his Gemara, 

and watched some video clips during shiur. Rabbi Bloch noticed that David was not focused 
and as he came near, David slipped the phone under his desk.
The same thing happened the following day, but this time Rabbi Bloch saw the phone. 
“David, please stay after shiur,” he said quietly. “I’d like to talk to you.”
Rabbi Bloch explained that the yeshivah placed a premium on the moral and spiritual 
development of the students, in addition to maintaining a high educational level. 
“The yeshivah strongly advises talmidim to refrain from using smartphones and certainly 
does not allow boys to bring them to school; besides, they can distract in class. Furthermore, 
they may display inappropriate photos and movies. I know you’re excited about it, but you 
may not bring it to yeshivah.” 
David was careful for a month, but then the phone drifted back to school. Rabbi Bloch 
again spoke with David and insisted that he obey the school’s policy regarding the use of 
smartphones and stop bringing it. He sent a letter to David’s parents noting that the use of 
the phone was disturbing their son’s education and harming the class environment. “If the 
issue persists, the school will consider disciplinary actions, including confiscation.”
Two weeks later Rabbi Bloch noticed David huddled with some friends in the corner of the 
schoolyard. As he approached, he caught a glimpse of an inappropriate movie playing. He 
knocked the phone out of David’s hand and it crashed against the wall!
David bent down and saw that the screen was shattered. Rabbi Bloch took David to the 
principal and they discussed what 
transpired and the detrimental effect 
on the boys. 
When they finished talking, David said: 
“I acknowledge that I was wrong, but 
Rabbi Bloch still had no right to break 
my phone. He owes me for the repair.”
“I do not,” Rabbi Bloch countered. “I 
needed to stop you and your friends 
from watching that movie immediately. 
You were warned about the phone, 
and it was an important educational 
lesson for you and your classmates.”
“We will deal with the educational 
aspect of the incident,” the principal 
said, “but you should consult Rabbi 
Dayan about the monetary damage.”
Rabbi Dayan heard the story from 
David and Rabbi Bloch: “If it was 
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poshei’a. Baalav imo involves a situation 
where one borrows an object from a 
friend and at the same time the owner 
of the borrowed object was working for 
the borrower (this also applies to the 
other shomrim [C.M. 291:27]). The Torah 
exempts the borrower from the liability 
that is part of being a shoel (C.M. 346:1).
There are authorities who maintain that 
when a lender of an object (Reuven) is, at 
the same time, borrowing something from 
his borrower (Shimon), the exemption 
of baalav imo applies. Since Reuven (the 
current lender) is borrowing something 
from Shimon (the current borrower), it 
emerges that as Shimon is borrowing 
Reuven’s object, simultaneously, Reuven 
is working for Shimon because Reuven 
must guard the object for Shimon. 
Others reject this position and argue 
that if Reuven borrowed something from 
Shimon, it is not categorized as baalav 
imo since Shimon is not considered to 
be working for Reuven’s benefit. Shimon 
guards the object out of self-interest so 
that he can enjoy the free use of the item 
(C.M. 305:6; Nesivos 2).
This matter is subject to debate (See Taz, 
C.M. 305; Shach 6). Additionally, there 
are authorities who write that even in 
a situation of baalav imo, the borrower 
(Shimon) should pay if he was negligent 
to satisfy his moral obligation (latzeis 
yedei Shamayim) (Ohr Hachaim, Mishpatim 
22:14; Tal Torah, B.M. 97).
It must be emphasized that the exemption 
of baalav imo applies if the recorder 
belonged to the bachur himself rather 
than his father. If the recorder belonged 
to his father, even if he has permission to 
loan it to others, the exemption of baalav 
imo would not apply (C.M. 346:9).

money matters

necessary to confiscate or break the phone — either to prevent David and the other 
students from watching these films or as an appropriate disciplinary measure — Rav 
Bloch is exempt,” he said. “But if it was not necessary, and the educational goal could have 
been better accomplished in another manner, he could be liable.

“There are two exempting factors to consider,” Rabbi Dayan explained. “First, Rema 
states that one who has educational custody of another may restrain him from violating 
a prohibition even through physical means. Certainly he is permitted to restrain him 
through monetary means. Thus, since it was necessary to break or confiscate the phone to 
prevent David from watching inappropriate movies, Rabbi Bloch is exempt” (C.M. 421:13).

“What is the second factor?” Rabbi Bloch and David asked.

“An educator is expected to administer appropriate disciplinary measures to foster the 
spiritual and moral development of his charges,” Rabbi Dayan replied. “However, if he 
punishes in an excessive manner he can be held liable. The determination of ‘appropriate’ 
or ‘excessive’ discipline varies, and depends on beis din’s evaluation of the circumstances. 
Potential factors include whether the educator warned the student sufficiently, what 
alternative disciplinary options were available, and the educational policy and authority of 
the yeshivah” (Y.D. 245:10; C.M. 8:5; Pischei Teshuvah, C.M. 424:4; Aruch Hashulchan 424:17). 

In this case, the yeshivah’s policy clearly permitted the Rebbi to take immediate action to 
prevent future spiritual harm to his talmid.
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Verbal Commitment

Q:  I committed to give a gift, but no longer want to. Am I halachically obligated to 
honor my commitment?
A: A gift requires a kinyan to be binding, like other transactions, with an 
appropriate kinyan for each item. Nonetheless, a person who committed to 
give a moderately expensive gift, which the recipient relied upon, should honor 
his word; otherwise, he is considered untrustworthy (mechusar amanah). Some 
consider it middas chassidus (exemplary conduct) to honor even a commitment 
to give a large gift (C.M. 241:1, 204:8; Pischei Choshen, Kinyanim 15:4).
There is a dispute whether it is considered untrustworthy to retract when the 
commitment was not made in front of the recipient, so that he did not rely on 
it (Minchas Pittim 204:8). 
A commitment to a child carries an additional aspect of chinuch; retracting 
teaches the childhood falsehood (Taz 249:1).
A commitment to give a gift to a poor person, though, even a large gift, must 
be honored, as it is considered a pledge to tzedakah (C.M. 243:2; Sma 243:5).

BUSINESS WEEKLY INSPIRES & INFORMS THOUSANDS ACROSS THE WORLD. 
SPONSOR A WEEK TO JOIN US IN THIS MITZVAH.

7 1 8 . 3 9 9 . 9 5 0 0 

 Distribution in Lakewood is

לעילוי נשמת ר' מאיר ב"ר ישראל ז"ל

bhi hotline

inheritance #20

which halachically may be sold, and selling 
a non-existent loan (davar shelo ba la’olam), 
which is halachically ineffective, since a kinyan 
takes effect only on something that exists (see 
Bris Yehudah 15:[21]). There is a disagreement 
whether a kinyan situmta is effective on 
something that does not yet exist. According 
to some authorities, non-existent debts 
may not be sold even with a kinyan situmta. 
Therefore, the money that is transferred is 
categorized as a loan and thus subject to 
the prohibition of ribbis. Others assert that a 
kinyan situmta is effective on something that 
does not yet exist (see Toras HaKinyanim 12:6). 
However, practically speaking, one must 
draft a heter iska for MCAs, as we will explain. 
Halachah stresses that if Reuven guarantees 
Shimon that he will collect $1,000 even if the 
actual debtor defaults, the “sale” of the debt 
violates the prohibition of ribbis. The reason 
is that if Reuven guarantees the loan, the 
transaction is not halachically a sale, it is a 
loan. To be categorized as a sale Shimon must 
be willing to forgo any claims against Reuven 
if the debtor cannot or will not repay the 
money he owes. Once it is considered a sale 
the prohibition of ribbis does not apply (Y.D. 
173:4).
In most Merchant Cash Advance agreements, 
the merchant (borrower) is obligated to repay 
the investor a specified amount and thus the 
transaction is subject to the prohibition of 
ribbis. This is especially true when rather than 
selling specific debts (e.g., the first $50,000 of 
sales), the merchant sells $50,000 of collected 
sales, regardless of when that amount is 
collected. Since the buyer (investor) does 
not bear any risk of a default from a specific 
debt, the transaction is a loan. Additionally, 
the above parameters are limited to the sale 
of debts, but since the merchant purchases 
collected monies, it is certainly categorized as 
a loan and subject to the prohibition of ribbis. 

money matters

“What about after notification?” asked Shraga.
“The seller is expected to collect the defective merchandise, like other entrusted 
items, i.e., the owner, who is responsible to collect them,” replied Rabbi Dayan. 
“Therefore, after notification, the buyer is considered only a shomer chinam, and is 
no longer liable for theft. However, Aruch Hashulchan writes that the buyer remains 
liable for theft even after notifying until the seller has time to collect it” (Sma 232:51-
52; Aruch Hashulchan 232:35).
“Does it make a difference whether the item was intended for export?” asked Ari.
“The Rambam and Shulchan Aruch write that if the seller knew that the merchandise 
was intended for export, he is responsible to retrieve it from there or sell it there,” 
replied Rabbi Dayan. “However, if the buyer was not expected to take it elsewhere, 
he is responsible to return it to the city of sale. He has to undo what he did when he 
distanced the item from the city and remains liable until then” (Sma 232:53; Nesivos 
232:10; Pischei Choshen, Onaah 13:13,25).
“What about our case?” asked Shraga.
“Since it was expected that you might take the shirts overseas, you are no longer 
liable for theft after notifying the store,” answered Rabbi Dayan. “Of course, this 
assumes that the store believes you that the shirt was defective and missing. I should 
further note that if the store has a standard return policy for defective items, that 
policy is binding, since the initial transaction was made with this understanding.”
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Secular Wills
(Based on writings of Harav Chaim Kohn, shlita)

Q: Are secular wills valid in Halachah? May the non-halachic beneficiaries accept their share?
A: Secular wills usually are not halachically valid, since they usually bequeath the assets after 
death to non-halachic inheritors (Sma 253:72).
Nonetheless, if the halachic inheritors did not contest the will and the estate was 
divided accordingly, many maintain that the beneficiaries of the will may keep what 
was distributed to them. Furthermore, some maintain that the inheritors are required 
to follow the will based on mitzvah l’kayem divrei hames, even though the assets were 
not entrusted, and the beneficiaries can keep what was distributed to them even if the 
halachic inheritors contested the will (Binyan Tzion 2:24; Achiezer 3:34; Igros Moshe, E.H. 
1:104).
To avoid disputes between inheritors, a person should prepare a will that is valid both legally 
and halachically. There are various halachic options that can be discussed. Since they relate to 
civil law as well, a person should consult an expert who deals with wills to draft an appropriate 
will (Pischei Choshen, Yerushah 4:28-35).
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Now You Know 
Aharon married Elisheva bas Aminadav, Aharon married Elisheva bas Aminadav, Aharon married Elisheva bas Aminadav, Aharon married Elisheva bas Aminadav, 

the sister of Nachshon. The Gemara the sister of Nachshon. The Gemara the sister of Nachshon. The Gemara the sister of Nachshon. The Gemara 
(Bava Ba(Bava Ba(Bava Ba(Bava Basra 110)sra 110)sra 110)sra 110)    learns from this that learns from this that learns from this that learns from this that 

one must investigate the brothers of the one must investigate the brothers of the one must investigate the brothers of the one must investigate the brothers of the 
woman he wishes to marry.woman he wishes to marry.woman he wishes to marry.woman he wishes to marry.    

The question is why? Rashi there The question is why? Rashi there The question is why? Rashi there The question is why? Rashi there 
comments that it is because, as the comments that it is because, as the comments that it is because, as the comments that it is because, as the 

Gemara continues, most children are Gemara continues, most children are Gemara continues, most children are Gemara continues, most children are 
like the motherlike the motherlike the motherlike the mother’’’’s brothers.s brothers.s brothers.s brothers.    

This was especially the This was especially the This was especially the This was especially the case case case case when when when when 
married women live near their own married women live near their own married women live near their own married women live near their own 

families, and the children would interact families, and the children would interact families, and the children would interact families, and the children would interact 
with their uncles.with their uncles.with their uncles.with their uncles.    

However, as the Maharsha explains, However, as the Maharsha explains, However, as the Maharsha explains, However, as the Maharsha explains, 

even if they did not live closeeven if they did not live closeeven if they did not live closeeven if they did not live close----by, by, by, by, 
someone who shared the same womb someone who shared the same womb someone who shared the same womb someone who shared the same womb 

as this woman as this woman as this woman as this woman (born of t(born of t(born of t(born of the same mother) he same mother) he same mother) he same mother) 

would have the same tendencies. Thus, would have the same tendencies. Thus, would have the same tendencies. Thus, would have the same tendencies. Thus, 

by seeing what sort of person the by seeing what sort of person the by seeing what sort of person the by seeing what sort of person the 
brother was, a man could see what type brother was, a man could see what type brother was, a man could see what type brother was, a man could see what type 

of woman he was marrying.of woman he was marrying.of woman he was marrying.of woman he was marrying.    

Aharon saw that Nachson was so great Aharon saw that Nachson was so great Aharon saw that Nachson was so great Aharon saw that Nachson was so great 

that he was appointed the Prince of the that he was appointed the Prince of the that he was appointed the Prince of the that he was appointed the Prince of the 
Tribe of Yehuda. ThereforeTribe of Yehuda. ThereforeTribe of Yehuda. ThereforeTribe of Yehuda. Therefore, he knew the , he knew the , he knew the , he knew the 

greatness that could exist in Elisheva.greatness that could exist in Elisheva.greatness that could exist in Elisheva.greatness that could exist in Elisheva.    

However, this investigation is not However, this investigation is not However, this investigation is not However, this investigation is not 

definitive definitive definitive definitive (Shadchanim take heed!)(Shadchanim take heed!)(Shadchanim take heed!)(Shadchanim take heed!): Just : Just : Just : Just 
as in Rivkaas in Rivkaas in Rivkaas in Rivka’’’’s case, s case, s case, s case, where where where where she was she was she was she was 

righteous despite her brother Lavan, righteous despite her brother Lavan, righteous despite her brother Lavan, righteous despite her brother Lavan, a a a a 
girl may have a brother who is not girl may have a brother who is not girl may have a brother who is not girl may have a brother who is not 

righteous yet sherighteous yet sherighteous yet sherighteous yet she    remainedremainedremainedremained    unaffected. unaffected. unaffected. unaffected. 
That, too, is praiseworthyThat, too, is praiseworthyThat, too, is praiseworthyThat, too, is praiseworthy    and worth and worth and worth and worth 
finding outfinding outfinding outfinding out....    

Thought of the week: 

A man can fail many times 
but he is not a failure until 
he blames someone else. 

 (GY-BY:W TWMw) „...Y‰NB LA OWCYW... ?OYTPs LRE YNAW HERP YNEMwY VYAW YLA WEMw AL Y‰NB IH ...‰ 
“And Moshe spoke before G-d saying, “Behold, the children of Israel didn’t listen 
to me, and how shall Pharaoh listen to me, and I am speech impaired?”…And He 
commanded them to the Children of Israel… (Shemos 6:12-13) 

This is one of ten “kal v’chomer”s [lit. light and heavy] in the Torah. Most said, “If the Jews, 
for whom this was good news didn’t listen to me, then certainly Pharaoh, for whom this is a 
loss, will not listen to me. The next verse states that HaShem commanded Moshe and 
Aharon to take out the Jews. Ostensibly, by adding Aharon, HaShem was answering 
Moshe’s question about his own speech by saying, “Aharon can speak, so Pharaoh will 
listen.” But the kal v’chomer is not answered. If the Jews didn’t listen, why would Pharaoh? 

Additionally, Rashi tells us that the extra command in the second posuk is that when they 
lead the Jewish People, they should do so with patience and pleasantness. 

What’s going on here? Previously, at the burning bush, Moshe tried to excuse himself 
because of his speech impediment and HaShem said, “Who do you think gives people the 
ability to speak?” Moshe asked Him to send someone else, and HaShem got angry with 
him. Why now does HaShem not only not get angry, but grant Moshe the long-term job to 
lead Klal Yisrael? Shouldn’t He reprimand Moshe again? What changed? 

The truth is that Moshe’s kal v’chomer had a flaw, though not one he could have known 
about. He asked how Pharaoh could listen if the Jews did not. He did not know that they 
were unable to listen from the difficult slavery they were enduring and the depression and 
stress it caused. So why did he think they didn’t listen? Because he was a poor speaker. 

This is precisely why Moshe was given the long-term leadership role at this specific 
moment. Instead of blaming the Jews for being rebellious, for lacking emuna and trust in 
HaShem, or for not wanting to listen to him, Moshe blamed himself for their inability to 
listen. Perhaps if he’d been able to speak more clearly he’d have gotten them to listen. 

HaShem said, “This is the type of leader I want for My flock; someone who will not be quick 
to condemn them and will seek to clarify his message to get through to them.” Therefore, 
He commanded Moshe and Aharon to lead the Jews with the same patience and kindness. 

This is a lesson for all of us. When we deal with others, it’s easy to blame them for being 
difficult or not working with us. We must learn from Moshe that the better way is to ask 
ourselves if we’ve done all we can. If not, there’s still a chance we can make it happen. 
When all is said and done, it is much easier to change ourselves than to change others. 

One Shabbos, R’ Shach z”l was walking with a talmid when they reached the boundary highway 
dividing Bnei Brak from Ramat Gan. Although there were no cars driving on the Bnei Brak side, 
the same could not be said of the Ramat Gan side. R’ Shach turned to his student and asked 
him to explain why there were no cars on their side only.  

The talmid replied, as expected, that their side was Bnei Brak where religious Jews lived and 
the other side was Ramat Gan where they were irreligious. R’ Shach gently disagreed. “The real 
reason is that the influence of our Shemiras Shabbos in Bnei Brak only extends as far as this 
border. If we would strengthen our care and devotion to Shemiras Shabbos more and more, its 
influence would cross this highway and affect our erring brothers on the other side.”  

R’ Shach added, in the name of the Brisker Rav, that the unusual respect with which even 
many of the irreligious treat Yom Kippur does not come from some recognition or evaluation 
of the day in their eyes. It comes only from the degree of sensitivity and sanctity that Torah 
Jews attach to it, and its effect has reached the extent where others don’t travel on Yom 
Kippur, and they fast and pray. 

©2018 – J. Gewirtz 

H‰E RZEYLA ÂH‰E RZEYLA ÂH‰E RZEYLA ÂH‰E RZEYLA ÂR RBXH TB IYYRB HQBRW   , HwM ÂRH IB AQLEMw LAWMw , ISYN LARsY ÂR TB ABYL N‰ELR RBXH TB IYYRB HQBRW   , HwM ÂRH IB AQLEMw LAWMw , ISYN LARsY ÂR TB ABYL N‰ELR RBXH TB IYYRB HQBRW   , HwM ÂRH IB AQLEMw LAWMw , ISYN LARsY ÂR TB ABYL N‰ELR RBXH TB IYYRB HQBRW   , HwM ÂRH IB AQLEMw LAWMw , ISYN LARsY ÂR TB ABYL N‰EL    
HYAM HRs IB HDWHY ,HYAM HRs IB HDWHY ,HYAM HRs IB HDWHY ,HYAM HRs IB HDWHY ,IYYRB HQBRIYYRB HQBRIYYRB HQBRIYYRB HQBR    TB TB TB TB HZYLE HZYLE HZYLE HZYLE OYRML HMYLw HAWPR TWKZL U‰XLDBY WOYRML HMYLw HAWPR TWKZL U‰XLDBY WOYRML HMYLw HAWPR TWKZL U‰XLDBY WOYRML HMYLw HAWPR TWKZL U‰XLDBY W    

LKAR IB HwM ,LKAR IB HwM ,LKAR IB HwM ,LKAR IB HwM ,HAL IB QZYYA QXCY ,RTSA HYX IB BQEY YwYBAHAL IB QZYYA QXCY ,RTSA HYX IB BQEY YwYBAHAL IB QZYYA QXCY ,RTSA HYX IB BQEY YwYBAHAL IB QZYYA QXCY ,RTSA HYX IB BQEY YwYBA    
    

E-mail Subscribe to info@JewishSpeechWriter.com 

This issue sponsored N‰EL 

L‰CZ HDWHY ÂR IB ÂYRA YBC ÂR 
Mr. Tzvi Aryeh Kantor z”l 

By his grandson,  

Yehudah Zev Grabie and family 
who were so inspired by his 

gentleness and avodas HaShem. 

TBU X‰K UYYCRAY 

Dedicated l’illui nishmas 

R’ Abba Zalka Gewirtz z”l 
 

N‰ELN‰ELN‰ELN‰EL    

L‰Z L‰Z L‰Z L‰Z HNWY ÂR IB AQLZ ABA ÂRHHNWY ÂR IB AQLZ ABA ÂRHHNWY ÂR IB AQLZ ABA ÂRHHNWY ÂR IB AQLZ ABA ÂRH    
 

TBU X‰K UYYCRAY  
By his family who are still influenced by 

having known him.    

 



GET THE APP!

for Iphone & Android

   The
Shmuz
    .com

GET THE NEW SHMUZ APP!  ACCESS HUNDREDS OF AUDIO, VIDEOS, AND ARTICLES FROM THE SHMUZ. 
SIMPLY GO TO THE APP STORE, OR GOOGLE PLAY, AND SEARCH FOR “THESHMUZ”. OR GO TO WWW.THESHMUZ.COM.

The Shmuz - Marriage Seminar, a 12 part, comprehensive guide to a successful Marriage is available 
FREE of charge at www.TheShmuz.com. It is also on the Shmuz App available at the App store, or 
on Google play, or you may listen on Kol Halashon by calling 718- 906 6400, then options 1, 4, 3

Sponsorships available for live shmuz, weekly shmuz on the par-
sha and cd and magnet  distribution. Please contact the shmuz 
@ www.theshmuz.com or 866.613-torah (8672) for details. 

on the ParshaParshas Vaeira

After HASHEM commanded Moshe 
and Aaron to be the emissaries to 
free the Jewish people, the Torah 

lays out their lineage. At the conclusion, 
the Torah repeats the names of Aaron and 
Moshe, this time in reverse order, with Aar-
on mentioned before Moshe.

Rashi seems to be bothered by both the rep-
etition of the names and the reversal of their 
order. He says this comes to teach us that 
Moshe and Aaron were equal. Even though 
from this point forward, Moshe would be 
the leader of the Jewish nation, don’t make 
any mistake. Aaron was just as great.

The difficulty with this Rashi is that ac-
cording to all measures, Moshe Rabbeinu 
was far greater than Aharon. Moshe was the 
leader of the Jewish nation. He brought the 
makkos (plagues) on Mitzrayim (Egpyt). 
He led the Jewish people out of slavery. He 
split the Yam Suf. He went up to receive the 
Torah on Har Sinai. But even more telling, 
he was the greatest Navi (prophet) who ever 
lived. The only human who reached the 
level of seeing HASHEM with total clarity 
was Moshe. There never was, nor will there 
ever be, a person who will reach that level.

So how can Rashi tell us that Moshe and 
Aaron were equals when clearly Moshe Rab-
beinu was on a higher madreigah (level)?

³ TWO SYSTEMS FOR MEASURING 
THE GREATNESS OF A PERSON

The answer to this question seems to be that 
there are two systems for judging a person’s 
greatness, one is absolute and the other is 
subjective. When measuring a man based 
on the absolute standard of greatness in To-
rah and perfection, Moshe was far greater 
than Aaron. He towered over any other hu-
man ever created. However, there is another 
system for measuring a person’s success.

Based on his capacity, and his potential, 
how much did he accomplish? Before each 
person is born, he is predestined to certain 
abilities and talents, a particular level of 
intelligence, and an exact disposition and 
temperament. At the end of his days, he 
will be compared to what he could have 
become. How far did he grow? How much 

did he accomplish with the tools given to 
him? This system is subjective. How much 
of his potential did he fulfill?

Moshe may well have reached 99% of his 
potential, but so did Aaron. So even though 
in the absolute sense Moshe was far greater, 
and others had to treat him as the greatest 
human being ever, in the subjective sense 
of reaching one’s capacity, Aaron was his 
equal, and as such was just as great. That is 
what the Torah is teaching by exchanging 
the order of their names.

³ I WON’T BE COMPARED TO YOU

One of the most sobering concepts is that 
when I finish my job on this planet, I will 
be judged. But I will not be measured in 
absolute terms of how much Torah I mas-
tered or how much I accomplished. That is 
far too inequitable.

I won’t even be compared to others in my 
generation. I won’t be compared to you, or 
to him, or to her, or to anyone else. I will 
be measured by a far more just and exact-
ing standard – me. How much of me did I 
become? 80%? 60%? 50%? And that is who 
I am for eternity.

³ WHEN WE LEAVE THIS EARTH 
– THE SYSTEM IS SUBJECTIVE

In this world, we can’t measure a person’s 
capacity, so we give honor and respect based 
only on the absolute measure of the person. 
If this person is functioning on the level of 
a great person, we are obligated to respect 

him and treat him with honor.

However, when we leave this temporary 
existence, everything will become clear. I 
will understand exactly what I was destined 
to be. And I will also know your capacity 
and what you could have been. There are 
no head starts, no advantages or disadvan-
tages, just percentages of realized potential.

At that point in our existence, there will 
be individuals who appeared to us as great 
while we were occupants of the physical 
world who then will shrink dramatically, 
having only reached 20% of their poten-
tial. They’ll be pygmies. And there will be 
many others who we once cast into the cat-
egory of the insignificant, but who are ac-
tually towering giants, having reached 85% 
of their potential. Just as with Moshe and 
Aharon, it wasn’t the rank or position that 
they held that is the final determinant, but 
rather their subjective greatness in regards 
to who they should have been.

³ WHO I AM FOR ETERNITY

This concept has great relevance to us – 
both positive and negative. It seems to be 
a natural tendency to compare ourselves to 
others. “I am smarter than he is. Better than 
she is. Not as talented as he is. . .” If my dis-
position is to favor myself – being kindly to 
me and tough on you – I become inflated, 
over-confident, and full of myself. If my 
prejudice is to be harsh on myself, then I 
will constantly find others superior, and my 
sense of self will suffer.

The reality is that all of it is irrelevant. It just 
doesn’t matter. It is true that at the end of 
my days I will be compared – not to you, 
but to me. The only question they’ll ask and 
the only criteria that will count is how far 
I took my G-d-given talents and situation. 
How much of me did I become? And that 
will be the rank and station that I will oc-
cupy for eternity.

—

For more on this topic please listen to 
Shmuz #24 –Under-

standing Life Settings.

R’ Ben Tzion Shafier

The
Measure of

the Man
g

“This was Aaron and Moshe to
whom HASHEM spoke....”

— Shemos 6:26 —
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IMPORTANCE OF ....  
The Gemara (Shabbos 118b) quotes R' Yosi who says that he 
would have joined the Kohanim on the platform where they stand 
during duchening if his friends had asked him to. Tosafos 
wonders what the ruxht might be, aside from the possibility of a 
vkyck vfrc. The Magen Avraham (j"ut 128:1) asks: what about 
the Gemara (Kesubos 24b) which states clearly that if a non-
Kohen raised his hands and recited Birchas Kohanim he has 
violated an vag ? Doesn't that make it ruxt ? He answers that the 
Gemara (Eruvin 96b) derives from: lnxu ktrah hbc kt rcs that 
only ktrah hbc (men) lean on the head of a sacrificial animal, but 
not women. R' Yosi holds that men must do so, but women may 
do so. Here too, R' Yosi would hold that Kohanim must duchan, 
while a non-Kohen may. If so, why does Tosafos question the 
brocho ? May not women recite a brocho even for a time-bound 
mitzvah if they wish ? The non-Kohen should also be permitted ! 
The difference is that when women say "ubumu" (even where they 
are not), it means Bnei Yisroel, generally. This could hardly be 
said of "irvt ka u,ausec ubase". As such, the brocho should not 
be allowed. However, placing one's hands on someone's head and 
reciting even 's lfrch, as a Kohen does, is legitimate. The GRA 
reputedly blessed a Chasan before a Chupah and placed only one 
hand on his head, explaining that 2-hand Berachos were only 
permitted for a Kohen. However, many argue and it is commonly 
accepted that one may bless with 2 hands. The Zohar (trtu 97) 
explains that using both hands fulfills lcck kfc - combining both 
the Yetzer Tov and the Yetzer HoRa which is how one must love 
Hashem. Similarly, when the Torah says: irvtu van tuv instead 
of irvtu van ov it is because the combination of Moshe and 
Aharon is a joining of their 2 essential midos into one. As such, 
,gs vujh (5:14) recommends a non-Kohen blessing with one hand 
on top of the other. 

QUESTION OF THE WEEK:  
Which 3 sections of davening should one recite using the Nigun 
commonly used for Mishnayos/Gemara ?          

ANSWER TO LAST WEEK:  
(When would one say okugv lkn ubheukt twice in one brocho ?)  
The Mishna Berurah (139:15) states that if one mistakenly recited 
the brocho of ubc rjc rat after his Aliyah, but only realized his 
mistake after saying h”tc at the end, but did not yet say vru,v i,ub 
he should say okugv lkn ubheukt and finish the brocho properly. 

DIN'S CORNER:  
If one is late for Maariv and cannot catch up before Shemona 
Esrei, he should daven Shemona Esrei with the Tzibur and say 
Shema with the berachos later. If the Tzibur is davening Maariv  
early, and a latecomer has not yet davened Mincha, he should say 
Mincha Shemona Esrei while the Tzibur is saying Maariv Shema 
with its berachos, then say Maariv Shemona Esrei together with 
the Tzibur, and say Shema with its berachos later. (MB 236:11)   

DID YOU KNOW THAT ....   
The Gemara (Chagigah 5a) states that when R’ Yochanan would 
read the Posuk: ,urmu ,ucr ,ugr itmn, hf vhvu, he would weep, 
saying: ,urmu ,ugr uk thmnn ucra scg – [there is no hope for] a 
servant upon whom a master arranges affliction. R’ Shimshon 
from Ostropoli explains why R’ Yochanan in particular was so 
distressed by this Posuk. The Gemara (Berachos 5a) discusses the 
characteristics of ihruxhh (afflictions). One opinion holds that a 
sign of vcvt ka ihruxhh (afflictions brought on by Hashem’s love) 
is that no vru, kuyhc will result from them, while another opinion 
holds that the sign is if no vkhp, kuyhc results. R’ Yochanan holds 
that afflictions can be vcvt ka ihruxhh even if they cause kuyhc of 
vru, and vkhp,. Just as where a master puts out the eye or tooth of 
his slave, the slave goes free, how much more true is it that if 
one’s entire body is racked with ihruxhh, that his pain will free him 
of his sins. Resh Lakish derives the same lesson from a vua vrhzd, 
using the word “,hrc”, which is stated with reference to ihruxhh 
and also with reference to salt. Just as salt “sweetens” meat (by 
removing the blood), so too do ihruxhh purge one of sin. However, 
a slave only goes free if his master actually puts out his eye or 
tooth, not if he just causes it. Therefore, says R’ Yochanan, if the 
ihruxhh are dispensed by Hashem, they will purge sin; if they are 
dispensed by another, even due to Hashem’s ohbp r,xv, they will 
not cleanse one of sin, and remain simply ihruxhh. According to 
Resh Lakish however, salt sweetens regardless of how or by 
whom it was applied. As such, R’ Yochanan was disturbed by a 
master who is thmnn (arranges) ,urmu ,ugr because they are not 
vcvt ka. Similarly,  o,ut ohshcgn ohrmn rat ktrah hbc ,etb 
implies  affliction meted out by Mitzrayim, not directly from 
Hashem, which would be unfortunate for the afflicted according 
to R’ Yochanan. Therefore, the Posuk concludes h,hrc ,t rufztu – 
Hashem remembers Resh Lakish’s Drasha using “,hrc”, which 
purges sin in all cases.    
A Lesson Can Be Learned From:  
The ShLah HaKadosh, R’ Yeshaya HaLevi Horowitz, was a strong 
advocate of the mitzvah to reside in Eretz Yisroel. After spending a 
number of years in European Rabonus in Frankfurt, Cracow, Vienna and 
Prague, he gathered funds sufficient for the trip to Eretz Yisroel, but 
unfortunately, the money was mysteriously stolen from him. The police 
suspected a young Talmid of the ShLah and without evidence, tried and 
sentenced him to death. The ShLah’s intervention was only able to 
change the sentence from execution to the loss of an ear. It took a few 
years to gather the necessary funds again, and the ShLah finally arrived 
in Eretz Yisroel. Living there was difficult and the governing authorities 
constantly levied heavy taxes on the Jews. The ShLah felt compelled to 
go back to Europe and collect. He spent Pesach at the home of a 
wealthy benefactor, and after Pesach, the wealthy man took the ShLah 
into a room, drew a knife and and threatened his life. The ShLah asked 
for a moment to say Viduy and after he finished, the wealthy man said 
“Rebbi, do you not recognize me – your former Talmid ? I lost an ear 
because of you. However, now that I have caused you such distress, any 
guilt that you may have had in the matter is erased. I will also provide 
you with whatever amount you need for my brethren in Eretz Yisroel”. 
P.S. Sholosh Seudos sponsored this week by the Sternberg family.  
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ולא ישמע אלכם פרעה ונתתי את ידי “ 7:4,5

במצרים, והוצאתי את צבאותי את עמי בני 

ישראל מארץ מצרים בשפטים גדולים.  וידעו מצרים כי 

אני ד' בנטתי את ידי על מצרים, והוצאתי את בני 

 ” ישראל מתוכם.

“Paroah will not heed you, and I shall put My 

hand upon Mitzrayim, and I shall take out My 

legions, My people the B’nei Yisroel, from the 

land of Mitzrayim – with great judgments.  

And Mitzrayim shall know that I am Hashem, 

when I stretch out My hand over Mitzrayim, 

and shall take the B’nei Yisroel out from 

among them.”  Hakodosh Boruch Hu gives a 

message to Klal Yisroel through Moshe 

Rabbeinu: Paroah will not listen to Klal 

Yisroel’s demands to leave Mitzrayim despite 

the afflictions that will come upon his nation.  

Hakodosh Boruch Hu will punish the 

Mitzriyim, and the Mitzriyim will know Who 

Hashem is, for Hashem will stretch His hand 

over Mitzrayim, and take Klal Yisroel out 

from among them.  Why does Hakodosh 

Boruch Hu need to state twice that He will 

take Klal Yisroel out of Mitzrayim?  What is 

the significance of Hakodosh Boruch Hu 

calling Klal Yisroel, “צבאותי” – “My legions 

(army)?”  The following Divrei Torah will 

expound on this topic, and support the P’shat 

offered in the closing paragraph. 

והוצאתי את צבאותי את “ 7:4 – אור החיים 

 ”legions“ – ”צבאותי“ Who are the – ”עמי

mentioned in the Posuk?  If it is referring to 

Klal Yisroel, then the Posuk should have said, 

 for by – ”צבאותי“ ,and not – ”צבאות עמי בני ישראל“

saying after this, “My nation B’nei Yisroel” it 

sounds like there are two separate entities 

here: Hashem’s legions and His nation Klal 

Yisroel.  Perhaps this wording is to indicate 

how important Klal Yisroel is to Hakodosh 

Boruch Hu, in that He has no legions, even 

among the Malachei Hashareis, whose service 

is unique to Him like that of Klal Yisroel.  

Had the Posuk said, “צבאות” – it could have 

meant that Klal Yisroel is but one of the 

legions that Hakodosh Boruch Hu has.  The 

Posuk is saying – “My legions” – My one and 

only legions – and who is that, My nation Klal 

Yisroel.  (This reading of the Posuk follows the 

rule of כלל ופרט).   

ם"מלבי  והוצאתי את בני ישראל “ 7:5 – 

 The previous Posuk says that – ”מתוכם

Hakodosh Boruch Hu will take Klal Yisroel 

out of the land of Mitzrayim, and here the 

Posuk says that He will take them out from 

among them (the Mitzriyim).  Even after 

having been afflicted with many Makkos, the 

Mitzriyim were still not convinced beyond a 

doubt of the infinite ability of Hakodosh 

Boruch Hu.  Hakodosh Boruch Hu placed his 

Hand on Mitzrayim and took Klal Yisroel out 

of the land of Mitzrayim.  It is only after that, 

when the Mitzriyim would chase Klal Yisroel 

into the Yam, that Hakodosh Boruch Hu 

would stretch His Hand out and take Klal 

Yisroel out from among the Mitzriyim for 

eternity – for they would never be seen again 

– Mitzrayim would then know that Hakodosh 

Boruch Hu has infinite abilities.   

והוצאתי את בני ישראל “ 7:5 – העמק דבר 

 This refers to a Ruchniyos – ”מתוכם“ – ”מתוכם

freedom – a complete Geulah in Ruchniyos.  

והוצאתי את צבאותי את “ 7:4 - צרור המור 

 The purpose of the Makkos was so that – ”עמי

the Mitzriyim should be forced to allow Klal 

Yisroel to leave. Klal Yisroel had to be 

afflicted with much hard work, so that they 

should cry out to Hashem and to want to leave 

the Tumas Mitzrayim.  If they were just 

visitors of the land, without the work, they 

would have wanted to stay.  Hakodosh Boruch 

Hu placed His Hand over Mitzrayim to inflict 

the Mitzriyim with Makkos and against their 

will, take Klal Yisroel out of the land.  

ח"ברכת הרי  והוצאתי את בני ישראל “ 7:5 - 

 Mitzrayim had a very powerful hold – ”מתוכם

on Klal Yisroel, so that Klal Yisroel could not 
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leave their servitude in Mitzrayim.  “מצרים” – 

The first “ 'מ ” – “Mem”– has an opening, while 

the Mem at the end of the word has no 

opening.  This represents that while one can 

enter Mitzrayim, one cannot rebel and exit 

Mitzrayim.  Hakodosh Boruch Hu added the 

letter ה'  to מצרים, and it became “מצרימה” 

(Shemos 4:21) and the Mem opened, so that 

Klal Yisroel was able to leave Mitzrayim.  The 

reason that the letter ה'  was added to 

Mitzrayim is because the letter Heh has two 

openings; one small opening on top of the leg, 

and one large opening on the bottom.  This is 

a Remez to the two times Klal Yisroel left 

Mitzrayim.  The first one was on the 15th of 

Nisan, the small opening, for they were still 

technically under the domain of the 

Mitzriyim, in that they were to be leaving 

Mitzrayim for a short period of time and then 

returning.  The large opening is a Remez to 

Klal Yisroel leaving Mitzrayim on the 21st of 

Nisan, the seventh day of Pesach.  That was 

at the Yam Suf, where the Mitzriyim drowned 

and no longer had any dominion over Klal 

Yisroel.  The Posuk in Shemos 14:30 says, 

“ ביום ההוא את ישראל מיד מצרים' ויושע ד ” – On 

“that day” – the seventh day of Pesach, 

Hashem saved Klal Yisroel from the hands of 

Mitzrayim.  With this understanding, we can 

also explain, as it says in the Haggadah Shel 

Pesach, that each Makah in Mitzrayim was 

comprised of five Makkos.  This is a Remez to 

the letter ה' , the Gematria five, which was 

added to מצרים, and allowed Klal Yisroel to 

leave Mitzrayim.  “ בנטותי ידי על מצרים' כי אני ד ” – 

This is Remez to the letter ה'  which alludes to 

the hand which has five fingers.   Hakodosh 

Boruch Hu was saying that He will place His 

hand – the letter ה'  onto מצרים, and make it 

 and with that He will take Klal , מצרימה

Yisroel out, “מתוכם” – from among them – they 

would no longer be trapped by the closed 

Mem.   

הואדרת אלי   – 7:5 “ ' וידעו מצרים כי אני ד

והוצאתי את בני ישראל , בנטתי את ידי על מצרים

אני ולא “ – Haggadah Shel Pesach – ”מתוכם

אני הוא ולא אחר' אני ד, מלאך ” – Hakodosh Boruch 

Hu, Himself, took Klal Yisroel out of 

Mitzrayim, and not through a Shliach.  

Kiddushin 32 – “ מלך שמחל על כבודו אין כבודו

 A king cannot be Mochel on the Kovod“ – ”מחול

that must be given to him.  But the Posuk 

says, “ הולך לפניהם יומם' וד ” – Hashem went in 

front of them – this does not seem befitting 

the honor of a king?  Hakodosh Boruch Hu is 

different than a king, for the entire world is 

His, and He can be Mochel on His Kovod. It is 

because Hakodosh Boruch Hu owns the entire 

world that He was able to be Mochel on His 

Kovod, and He, Himself, went into Mitzrayim 

and afflicted the Mitzriyim for the sake of Klal 

Yisroel.  “ 'וידעו מצרים כי אני ד ” – They will know 

that I, Hashem, am the King of the entire 

world – and all is Mine, “בנטתי את ידי על מצרים” 

– when I, Myself, not through a Shliach, will 

afflict Mitzrayim.  Hakodosh Boruch Hu being 

Mochel on His Kovod shows us His greatness, 

as the Gemara in Megilah 31a says, “ במקום

שם מצינו ענותנותו, ה"שמצינו גדולתו של הקב ” – the 

place where we find the greatness of 

Hakodosh Boruch Hu – there we find His 

humility.  Hakodosh Boruch Hu showed the 

world His might with the afflictions of the 

Mitzriyim, and He did so Himself, with 

humility – in that He was Mochel on His 

Kovod.   

“ 7:5 - בן איש חי  בנטתי ' וידעו מצרים כי אני ד

והוצאתי את בני ישראל מתוכם, את ידי על מצרים ” – 

At that time, there was no nation in the world 

more powerful and mighty than the 

Mitzriyim.  There was also no nation as weak 

and downtrodden as Klal Yisroel.  Hakodosh 

Boruch Hu took the weakest nation out from 

among the strongest nation.  This showed that 

Hakodosh Boruch Hu is in fact capable of 

anything, for all is His.  “מצרים” – There is an 
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open Mem in the beginning demonstrating 

that one can enter, and a closed Mem at the 

end demonstrating that there is no way out.  

Hakodosh Boruch Hu took Klal Yisroel, 

“ – the word broken down into ”מתוכם“  –מתוך 

ם"מ ” – through the closed Mem.  Although 

according to the Mazel, Klal Yisroel were 

trapped in Mitzrayim, Hakodosh Boruch Hu 

took them out from among the Mitzriyim.   

“ 7:5 - עוד יוסף חי  ' וידעו מצרים כי אני ד

והוצאתי את בני ישראל , בנטתי את ידי על מצרים

 By Makkas Barad, Paroah began to – ”מתוכם

become humbled, and to admit to the limitless 

capabilities of Hakodosh Boruch Hu.  Makkas 

Barad was מטר, rain, for it is known that one 

cannot make rain through witchcraft, as it 

says in Yirmiyah 14:22 “ היש בהבלי הגיום

 Are there rainmakers among the“ – ”מגשמים

follies of the nations?”  The Ya’aros Devash 

2:7 says that by Makkas Barad, Paroah had 

no way to explain it by way of witchcraft, and 

had no choice but to admit that it was done 

without witchcraft.  There is a Remez to this 

here, in the word, “מצרים” – for the letters 

before the letters of this word is, “ ל"לפקט ” (The 

first letter of the word מצרים is a מ' .  The ל'  is 

the letter before the מ' . After using all the 

letters of the word מצרים you get ל"לפקט ), 

which is the Gematria of מטר.  “  וידעו מצרים כי אני

'ד ” – Mitzrayim will know Hakodosh Boruch 

Hu, “בנטותי את ידי” – when they will be inflicted 

with the Makah of, “מצרים” – the Makah of 

Barad.   

שמשון רפאל הירש' ר  את צבאותי את “ 7:4 – 

 are מופתים and אותות Ultimately, these – ”עמי

intended for the benefit of all of mankind.  

First they are to transform Klal Yisroel into, 

“ 'צבאות ד ” and the “ 'עם ד ,” before they are led 

out to freedom and independence.  The 

recognition of Hashem gained through these 

signs and wonders will unify Klal Yisroel as a 

'עם ד around Hashem, and unite them as צבא  – 

the nation of Hashem.  Hashem says, “Let 

them gather around Me as around their 

leader, follow My instructions, and accept my 

) מצוות צוה -צבא  ), are especially designed for the 

posts to which I have assigned them.  This 

gathering around Me will cause them to be 

united among themselves as a national 

community.”  Klal Yisroel are not called, “ צבא

'ד ” but are called, “ 'צבאות ד ” because Klal 

Yisroel represents a diversity of national 

characteristics, which points to the fact that 

the Torah, the vocation of the Jew, is not 

confined to any particular social or national 

characteristic.  The Torah invites all of 

mankind with all of its diversity, to accept 

Hashem’s authority.  

ד מבעלזא"מהרי   - 7:5 “ ' וידעו מצרים כי אני ד

והוצאתי את בני ישראל , מצריםבנטתי את ידי על 

 It says in the Bais Yosef in Hilchos – ”מתוכם

Pesach (based upon Tosfos in Shabbos 87b) 

the reason for the Shabbos before Pesach 

being called Shabbos Hagodol.  When Klal 

Yisroel took פסחיהם in Mitzrayim – the first 

born of Mitzrayim asked them why they were 

doing so.  Klal Yisroel explained that Makas 

Bechoros was coming and they needed blood to 

place on their doorposts to signify that they 

were homes of Klal Yisroel, and the firstborn 

in those homes should not be killed.  The 

firstborns of the Mitzriyim went to their 

fathers, to the powers that be in Mitzrayim, 

and begged them to allow Klal Yisroel to leave 

so that the Makkas Bechoros should not come 

upon them.  The elders did not agree to allow 

Klal Yisroel to leave, so the firstborns waged 

war with their elders, and many of the elders 

were killed.  The Posuk says, “ למכה מצרים

 this is a – ”בכוריהם“ and not – ”בבכוריהם

reference to there being a Makah – not in the 

firstborn, but with the firstborn – meaning 

that they killed their fathers.  Why did Klal 

Yisroel need this to occur – they were going to 

leave either way?  The way of the world is for 
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a father to have compassion for his children, 

and therefore in this scenario the fathers 

should have had compassion on their children 

the firstborns, and allowed Klal Yisroel to 

leave early so that they not die in Makkas 

Bechoros.  Had Klal Yisroel left Mitzrayim 

with permission from the Mitzriyim, on some 

level, Klal Yisroel would have been forever 

indebted to the Mitzriyim for allowing them to 

leave.  Klal Yisroel would have had some 

Hakoras Hatov for allowing them to leave, 

and would have had some connection to the 

Mitzriyim.  In order for Klal Yisroel to receive 

the Torah, they needed to be completely 

cleansed from the Tumah of Mitzrayim – they 

needed to be completely free from them, 

without being indebted to them.  Therefore 

Hakodosh Boruch Hu said that He would take 

Klal Yisroel completely out from among the 

Mitzriyim, so that they would be completely 

pure and be able to accept the Torah 

Hakdosha.     

י שטייף"מהר   ”בנטתי את ידי על מצרים“ 7:5 – 

– The way that Hakodosh Boruch Hu humbles 

and punishes a nation, is that first He strikes 

the Sar in Shomayim which represents that 

nation, and then He strikes the nation.  First 

Hakodosh Boruch Hu struck the Sar of 

Mitzrayim, and afterwards struck the 

Mitzriyim.   

 is the - ”בשפטים“ 7:4 – רבינו אפרים 

Gematria of “אמת.”  Tehillim 19:10 “ ' משפטי ד

 This is to tell us that this was all in the – ”אמת

Zechus of the Torah.   

 Perhaps now we can understand the 

repetitiveness of the Pesukim, and what the 

significance is of being Hakodosh Boruch Hu’s 

legion.  Klal Yisroel were mired in the filth of 

the land of Mitzrayim.  Aside from the 

physical bondage they were in, they were 

steeped in a bondage of Ruchniyos.  They were 

stuck in the ם'  of Mitzrayim, with seemingly 

no way out.  The first Posuk tells us that 

Hakodosh Boruch Hu was sending a message 

to Klal Yisroel that He was going to strike the 

Mitzriyim harshly.  All would know the 

capability of Hakodosh Boruch Hu, and Klal 

Yisroel would be freed from their physical 

bondage. Hakodosh Boruch Hu was being 

Mochel on His Kovod and He, Himself, went 

in to save Klal Yisroel.   

Why did He do so?  For Hakodosh 

Boruch Hu was taking Klal Yisroel to be His 

legion.  It would be through Klal Yisroel that 

the entire world would have a Kiyum. Klal 

Yisroel would go on to Har Sinai to receive the 

Torah Hakdosha, the most precious gift in the 

world, for it is the Torah learned by Klal 

Yisroel which is the life source of the world.  It 

was not enough for Klal Yisroel to be freed 

from physical bondage, but they also needed 

to be freed from the spiritual bondage of 

Mitzrayim.  Hakodosh Boruch Hu says that 

He would take Klal Yisroel out from, “מתוכם” – 

from being stuck within the Tumah of 

Mitzrayim.  Hakodosh Boruch Hu had to take 

Klal Yisroel out by force, so that Klal Yisroel 

would not be indebted to the Mitzriyim, and 

they would no longer have any connection to 

them.  This way Klal Yisroel would be able to 

serve Hakodosh Boruch Hu in the proper 

manner. Hakodosh Boruch Hu demonstrated 

that He could do as He pleased for the world is 

His – He took Klal Yisroel out physically, as 

well as spiritually.  May we be Zoche to truly 

be deserving of being called Hakodosh Boruch 

Hu’s army.  
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 לע״נ ר׳ ישראל בן אברהם ז"ל 
לע״נ הב׳ ישעיהו דוב ע״ה בן יבלחט״א יצחק צבי נ״י

ת ֵלב ַפְרֹעה    ה אֶׁ ם … ֲאִני ַאְקשֶׁ ת ַעִמי … ְולֹא ִיְשַמע ֲאֵלכֶׁ ת ִצְבֹאַתי אֶׁ ְוהֹוֵצאִתי אֶׁ
ץ ִמְצַרִים  רֶׁ …ְבֵני ִיְשָרֵאל ֵמאֶׁ  

 And I shall harden ַפְרֹעה’s heart … And he will not listen to you 
… And I shall take out My legions, My people ְבֵני ִיְשָרֵאל, from the land 
of Egypt…” (ְשמֹות ז׳:ג׳,ד׳) 
 Why was it necessary to harden ַפְרֹעה’s heart? What would 
have been different if ַפְרֹעה would have allowed the Jews to leave? R' 
Chaim Friedlander ַזַצ״ל explains: Had ַפְרֹעה heeded ה  s demand to’ֹמשֶׁ
release ְבֵני ִיְשָרֵאל from Egypt, we might be grateful in some manner to 
 .to be thankful to anyone but Him ְבֵני ִיְשָרֵאל did not want הקב״ה .ַפְרֹעה
Consequently, He created a situation where it was obvious that only 
 .ִמְצַרִים without any “assistance” – took us out of – הקב״ה
 The ִמְדָרש teaches us the extent to which we must recognize 
our benefactor so that we can feel gratitude towards that person.  ה ֹמשֶׁ
 ,who was striking a Jew. When this became known ִמְצִרי killed a ַרֵבינּו
ה  was forced to flee the country, fearing for his life, and he came to ֹמשֶׁ
 s daughters were pushed away by the local’ִיְתרֹו One day, as .ִמְדָין
shepherds, ה  .stepped in and dispersed the would-be attackers ֹמשֶׁ
When the girls came home, they told ִיְתרֹו that an ִאיש ִמְצִרי had 
rescued them. The simple explanation is that ה  was dressed like a ֹמשֶׁ
 who had intervened on their ִמְצִרי so they thought that it was a ,ִמְצִרי
behalf. 
 The ִמְדָרש interprets the words differently by first citing a 
 A man was bitten by a wild donkey and ran to the river to cool off .ָמָשל

the stinging bite. When he reached the river, he saw a child drowning 
and jumped in to save him. The child told the man, “If not for you, I 
would have drowned.” The man replied, “If not for the wild donkey, I 
would not have been here to save you.” 
 When ִיְתרֹו’s daughters thanked ה  for saving them, he told ֹמשֶׁ
them, “Do not thank me; thank the ִמְצִרי that I killed. If not for him, I 
would not be here today.” Thus, when ִיְתרֹו’s daughters spoke of a 
ה whom ִמְצִרי having saved them, they were referring to the ִמְצִרי  ֹמשֶׁ
had killed. The words of ִיְתרֹו’s daughters can be interpreted as, “a 
ה who caused ִמְצִרי rescued us” — the ִמְצִרי  s running away is what’ֹמשֶׁ
saved them. 
 As noted above, ד׳ did not want us to have any trace of 
gratitude towards ַפְרֹעה. The purpose of hardening ַפְרֹעה’s heart was to 
direct ְבֵני ִיְשָרֵאל to give praises and thanks only to ד׳. If ְבֵני ִיְשָרֵאל would 
have departed from Egypt with misdirected gratitude, it would have 
undermined the entire ְיִציַאת ִמְצַרִים and would have distorted its 
important lessons. 
 There are many valuable lessons we can learn from the fact 
that ד׳ did not want ַפְרֹעה to receive any recognition. However, there is 
one important lesson that can easily be overlooked: We must carefully 
think about all the people who help us (daily, weekly, or even once in a 
lifetime) and then show gratitude to them all. 

Adapted from: Peninim on the Torah (with kind permission from Rabbi A.L. Scheinbaum)  

ַע ְיהּוָדה לֵײּב ַזַצ״ל ר׳  was born in Grodno, Russia, to ר׳ ְיהֹושֻׁ
ין ְנָימִּ יְנָדא  Diskin. At the age of 14 he married ָשָרה and ּבִּ הִּ
יָכה Broide. He received ָרֵחל  at 18. When he was 25 he ְסמִּ

took over his father's position as ָרב of Lomza. He served as ָרב in Lomza, 
Mezritch, Kovno, Shklov, Brisk, and finally, in 1878, he moved to ְשָרֵאל  .ֶאֶרץ יִּ
He became the leader of the י ם community in ַאְשְכַנזִּ  In 1881 he .ְירּוָשַליִּ
established the Diskin Orphanage and opened יָבה ֹאֶהל ֹמֶשה  Together .ְישִּ
with ים ים he fought against the ,ַזַצ״ל Sonnenfeld ר׳ יֹוֵסף ַחיִּ ילִּ  His every .ַמְשכִּ
gesture was dictated by ֲהָלָכה and he valiantly battled those who tried to 
introduce secular institutions and were lax in ֲהָלָכה, especially ְצֹות ָהָאֶרץ  מִּ
like יָטה  .ְשמִּ

 כ״ט טבת
5577 — 5658 
1817 — 1898 

When ַע ְיהּוָדה לֵײּב  moved to ַזַצ״ל Diskin ר׳ ְיהֹושֻׁ
a  new  apartment,  he  hired  a  porter  to 
carry  the  packages.  On  one  trip,  the 
porter carried two chests of ִחּדּוֵשי ּתֹוָרה. 
R'    Diskin    was    uncharacteristically 
adamant that the top chest remain on 
top. As he followed the porter, watching 
that  the  chests  remain  in  the  correct 
order, he explained to the puzzled fellow, 
“The top chest has my father’s writings. It 
would be wrong if my writings would be on top of his, 
even for one moment!”  

TorahThoughts

This week's Pirchei Weekly is dedicated

A talmid in the Philadelphia Yeshivah 
was once feeling very sick and was 

rushed to the hospital.

R’ Elya stayed for a few days, and 
even held several klal meetings in 

the hospital waiting room.

The doctor came back with the information. R’ 
Elya carefully researched all the details and 

was comfortable with the experimental therapy:

The experimental therapy 
was an amazing success.

A new top doctor came to the room.

The complicated blood work 
involved many days of repeat tests.

I ran all the 
usual tests and 
cannot not find 

the cause.

I’m wondering 
if this is a very rare 
disease. Let’s run a 

series of blood work, 
and we’ll have them 
reviewed by a few 
specialized labs.

B’siyatta diShmaya, I 
discussed the experimental 

therapy with the top specialists 
in country. Im yirtzeh Hashem, 

you’re going to be transferred 
tomorrow. Refuah sheleimah. 

Now I can go home.

Please excuse me if 
I have to leave in the middle 

of the meeting. So far, all the 
doctors have no real knowledge 

of the disease. If I notice any 
new doctor I will need to 

interrupt and speak to him…

א‘ ניסן   2009 - 1924  5769 - 5684

R’ Eliyahu Svei זצ״ל, son of R’ Shmuel Leib (a תלמיד מבהק of R’ Boruch Ber Leibowitz) was born 
in Slabodka, Lithuania, on תענית אסתר. As a boy, he studied at the Slabodka תלמּוד ּתֹורה. Before 
his בר מצוה, just prior to WWII, his family fled to the U.S. He first learned at ישיבה ּתֹורה ודעת 
as a close תלמיד of R’ Shlomo Heiman זצ״ל. Later, he studied under ר׳ ַאהרן Kotler and became 
a תלמיד מבהק. After WWII, R’ Elya traveled to ארץ ישראל and learned under the Brisker רב, 
 .Partzovitz ר׳ נחּום of חברּותא He was also a .ר׳ איסר זלמן מלצר Soloveitchik, and ר׳ יצחק זאב הלוי
He returned to the U.S. and married דבֹורה, the daughter of ר׳ ַאברהם Kalmanovitz, ישיבת מיר 
 Philadelphia, a position he held for 52 ישיבת of ראׁש ישיבה In the mid-’50s, he became .ראׁש
years. His התמדה ,ירַאת שמים and שעּורים were legendary. As a leader of the גדולי הּתורה מֹועצת, 

he successfully fought many battles to protect מסֹורת אבֹותינּו.

Doctor, have 
you treated this disease 

before? Do you perhaps know 
of any hospital in the country 

that specializes in this 
disease?

This is a very 
rare disease. I’ve 

recently heard of a 
hospital in another 

state that is working 
on an experimental 

therapy…
Baruch 

Hashem! Gevaldig! Please 
help me. I just need a name 
and number of the person 
to speak to, and I’ll do 

the rest.

Yisrael, I’m going to 
be staying here with you 

until they can come up with 
the diagnosis and suggest 

a cure.

…Rebbi, thank 
you… but … but … it’s 
so close to Pesach! 
Your family, and Klal 

Yisrael, also need 
you…

Yisrael, 
don’t worry 

about me. I have 
permission.

…and R’ Elya 
literally saved my life! 

In fact, his dedication and 
love for every ben Torah was 

the same… but in my case he 
was able to show it very 

obviously!
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*Since we only discuss 1-3 ֲהָלכֹות, it is important to consider these ֲהָלכֹות in the context of the bigger picture. Use them as a starting point for further in-depth study.

לע״נ ר׳ משה צבי בן הר׳ טוביה  הלוי זצ״ל

ָך ֹּאֶמר ה׳ ֶאל מֶֹּשה ֱאמֹּר ֶאל ַאֲהרֹּן ַקח ַמטְּ מֹות ז׳:י״ט(… ַוי )שְּ  
 And ה׳ said to מֶֹּשה, “Say to ַאֲהרֹּן, “Take your staff...” 
״י .was designated to strike the river ,מֶֹּשה not ,ַאֲהרֹּן   ַרשִׁ
explains that the river had protected the infant מֶֹּשה when his mother 
placed  his  basket  in  it.  It  would  be  wrong  for  him  to  be  the 
instrument to inflict a plague upon it. If the ּתֹוָרה considers it proper 
to  demonstrate  gratitude  to  an  inanimate  object,  which  has  no 
feelings, surely one must be careful to show gratitude to a fellow 
man, who has very strong feelings. 

∞ ∞ ∞ ∞ ∞ 
 Baruch  Malinowitz  is  a  great  Jewish  philanthropist.  His 
charitable donations have helped thousands of individuals as well as 
countless ּתֹוָרה institutions. Each year on ֻסּכֹות, Baruch and his family 
travel to spend the יֹום טֹוב in ם רּוָשַליִׁ  One year, he decided to hire a .יְּ
ָדָקה  R' Dovid Ellinson. This individual was hired not to relieve ,ַגַבאי צְּ
him of the responsibility of dealing with the requests, but to allow 
him the time to listen to each story.  
 Baruch  would  hand  each  person  a  card  to  give  to  R' 
Ellinson. There were 5 different cards, each with a code — which only 
R' Baruch and R' Ellinson knew  —  denoting a specific amount of 
money. However, there was one additional interesting stipulation — 
if he ever felt that Baruch had misjudged the situation, R' Ellinson had 
full  rights  to  overrule  Baruch’s  judgment  and  substitute  his  own 
assessment. The system worked perfectly for the first two weeks, 
until R' Yitzchak Kleiner walked through the door. 
 R' Kleiner came to Baruch in tears and began. “Twenty-two 
years ago my nephew was born with a growth near his brain. Since 
this  was  a  non-threatening  tumor,  the  doctors  advised  against 
surgery. Now the young man is engaged and the tumor just became 
aggressive. The doctors have warned that without surgery he has less 
than three months to live. Only the doctors in America are willing to 
operate. But there is no insurance —” 
 Moved by R' Kleiner’s story, Baruch tried to reassure him 

and gave him the highest-level card, indicating that R' Ellinson should 
give him the largest allotted donation. 
 The next morning there was a knock on Baruch’s door. It 
was R' Ellinson, his ָדָקה  .ַגַבאי צְּ
 “I was hoping you would come. I know exactly what this is 
about.” But Baruch had no idea what his trusted ַגַבאי was about to 
tell him.  
 “I have to share with you an incredible story. Twenty-four 
years ago, my wife and I lived in an apartment. We had a 2-year-old 
and a 3-month-old. One day a terrible fire broke out. My wife thought 
that I had run out with both children, but I had taken only our oldest. 
We looked at each other and realized what had happened. We were 
crying and begging the firemen to allow us to go back for our baby, 
but they insisted that if we went back upstairs we would never come 
down alive. 
 “Providentially, at that very moment, a bus stopped at the 
behest of a thoughtful passenger who insisted on getting off to see if 
he could help. He was informed of the situation and was warned not 
to  attempt  to  go  upstairs.  But  —  thankfully  —  he  ignored  this 
warning. He unobtrusively made his way to the back of the building, 
climbed the fire escape and, through Herculean efforts, saved the 
baby’s life and delivered him back into his mother’s arms.” 
 R' Ellinson looked at Baruch, tears rolling down his cheeks. 
“The man who saved my child’s life is R' Moshe Kleiner — the sick 
boy’s father.”  
 Regaining his composure, R' Ellinson continued, “The  ָגָחה ַהשְּ
ית ָרטִׁ  is obvious. Twenty-four years ago he saved my child’s life, and פְּ
now he needs me to help save his son’s life. What would my life be if 
he hadn’t been there at that moment? I owe him everything. I beg 
you to please help the boy have a fighting chance to live.” 
 Baruch needed no further encouragement. He covered the 
entire cost of the surgery, and the young man’s life was saved. 

Adapted from: Aleinu L’shabeyach (with kind permission from ArtScroll) 

 There  are  various  equally  acceptable  methods  that  a 
person may employ to fulfill this obligation. 

 One may read each סּוק  twice followed by the פָּ

corresponding ְרּגּום סּוק The last .תַּ  should be reread after פָּ
the  last  ְרּגּום  so  that  one  ends  off  with  words  of  תַּ
ה ן רפ״ה:ו) תֹורָּ ְלחָּ שֻׁ רּוְך הַּ   .(עָּ
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ַנִים ִמְקָרא  ת ׁשְ ִהְלכוֹו
וּום ְר�ּו ְוֶאָחד תּוַ

Halacha 
Corner

There's a new Pirchei hotline! Call now - 718-663-0212

Learning Contest ערב שבת

Dear Talmid, 
 There is no lack of amazing stories 
that  demonstrate  the  sheer  brilliance  of  R' 
Yehoshua Yehuda Leib Diskin ַזַצ״ל. For example, 
he once looked at a tree and told a companion 
the  number  of  leaves  on  the  tree.  When 
someone questioned the total, he asked the 
person to tear off a branch without showing it 
to him. He then looked at the tree and gave the 
new total, which was the original total minus 
the number of leaves on the branch. 
 However, when it came to learning, R' 
Diskin would put in great effort, and had his 
difficulties too.  
 When R' Diskin was ָרב in Lomza, his 

day of learning and giving shiurim ended with a 
nightly study session with a ַתְלִמיד for six hours 
at a stretch. His ַחְברּוָתא recorded his 
experiences in brief in a ֵסֶפר: 
 "When  reaching  a  difficult point 
during the nightly learning hours, the ָרב would 
sink deep in thought, standing motionless for a 
long time, [and] grappling with the questions ... 
that were overtaking his whole being ... There 
were times when, even after concentrating so, 
the answers still evaded him.  
 “In such an instance, he would ask 
me to repeat the ְגָמָרא aloud, word by word, 
while he paced the length and breadth of the 
room, totally absorbed... until he would burst 

into tears. Turning to the wall, he would cry out 
in prayer, ‘ֲעֵנִני ד׳ ֲעֵנִני — enlighten my eyes with 
Your תֹוָרה.’ He would then put ְצָדָקה in 
a  ֶּפּוׁשקע for the poor in ֶאֶרץ ִיְשָרֵאל and pray for 
 ”.ַרב ֵמִאיר ַבַעל ַהֵנס of ְזכּות s assistance, in the’ד׳
 My ַתְלִמיד, R' Yehoshua Yehuda Leib 
Diskin ַזַצ״ל may have been able to reach great 
heights in תֹוָרה with his brilliance alone, but he 
was learning תֹוַרת ד׳, and wanted to understand 
the true ְּפַׁשט. Is it any wonder that he was from 
greatest ְגדֹוֵלי ִיְשָרֵאל in his generation?  
 

 ְיִהי ִזְכרֹו ָברּוְך! 
 

 ֶרִבי Your  ,ְבְיִדידּות
A letter from a rebbi — based on interviews 

Contest שובבים
The 4th Annual Pirchei

 This week is the second of six weeks of the ׁשֹוְבִבי״ם 
contest.  
 
 The ֲחזֹון ִאיׁש once told someone that  ַמֲאִריִכין לֹו ָיָמיו
  will  be  blessed  with  long  [ַמֲעִביר  ִסְדָרה one who is] — ּוְׁשנֹוָתיו
life (:ְבָרכֹות ַדף ח), a guaranteed ְבָרָכה of long life from ר׳ ַאִמי and  ר׳
 of ְבָרָכה How many weeks would we travel for a .הּוָנא ַבר ְיהּוָדה
ינּו ַהָקדֹוׁש from ִיְרַאת ָׁשַמִים  then added, “If we are ֲחזֹון ִאיׁש The ?ַרבֵּ
lax in this ִחיּוב ְדַרָבָנן, we are lacking in ֱאמּוַנת ַצִדיִקים.” 
 
 It is noteworthy that R’ Moshe Feinstein ַזַצ״ל writes that 
the ִחּיּוב of ְׁשַנִים ִמְקָרא ְוֶאָחד ַתְרּגּום is equal in importance to all 
  .ִמְצֹות ְדַרָבָנן
 
 The   Pirchei   Agudas   Yisroel Newsletter  ְׁשַנִים ִמְקָרא ְוֶאָחד
 :program has been designed as follows ַתְרּגּום
 

Boys from 1st and 2nd grade should complete the ָפָרָׁשה 
until ִני  .ׁשֵּ

3rd grade until ְׁשִליִׁשי. 
4th grade until ְרִביִעי. 
5th grade until ֲחִמיִׁשי. 
6th grade until ִׁשִׁשי. 
7th and 8th grades should complete the entire ָפָרָׁשה. 

 
 To join the contest, please send a weekly fax signed by a 
parent to 718 506 9633 – include your grade, name, school, city, 
state, contact and fax #. Participants will be entered in a raffle for 
a beautiful set of ִמְקָראֹות ְּגדֹולֹות חּוָמִׁשים. 
 
 We will אי״ה be announcing the names of those who are 
entered into the ְׁשַנִים ִמְקָרא ְוֶאָחד ַתְרּגּום contest (faxes must be 
received by Sunday at 7:00 p.m.).  
 
 Below are the current contestants: 
 
Grade 1 – Yoel Baruch Czeisler, Yehuda Fireworker, Elazar Hirsch, 
Ahron Huss,  Moshe Lazor,  Shmuel Lebowitz, Moshe Mandelbaum, 
Chaim Kalman Rubinstein, Nosson Eliyah Teller, Shmuel  
Weingarten;  Yeshiva  Torah  Vodaas;  Brooklyn,  NY; Yisroel Gross, 
Eliyohu Pitter, Fallsburg Cheder School, Fallsburg, NY. 
 
Grade 2 – Avrohom Chaim Toplan, Yeshiva Ketana Bensonhurst; 
Efraim Friedman, Yonatan Dovid Moradi, Shlomo Zalman Salgo, 
Nesanel Vaiselberg, Dovi Worenklein, Yeshiva Torah Vodaas; 
Brooklyn, NY; Shmulie Nebenzahl,  Yeshiva  Orchos  Chaim; Moshe 
Lasar, Yeshiva Shaare Tzion; Lakewood, NJ. 
 

Grade 3 – Nesanel Yehuda Keller, Yeshiva Chaim Berlin; Moshe 
Bentzion Blum, Moshe Brachfeld, Shmuel Hass, Shaya Landau, 
Motti Neuman,  Yisroel Silberberg,  Tzvi Eli Stern,  Yeshiva Torah 
Vodaas; Brooklyn, NY; Nachman Berger, Mordechai Bergstein, 
Yitzchok Daum, Nosson Koppel, Gershon Korb, Yisroel Presser, 
Dovid Lemberger, Menachem Halevi Sommers, Nosson Meir 
Wenger, Aryeh Leib Wikler, Yeshiva Toras Aron; Lakewood, NJ; 
Avromi Atlas, Shmuel Moshe Brody, Yossi Cohen, Dovi Feldman, 
Yissachar Dov Goodman, Binyamin Knoll, Moishe Rosen, Yisroel 
Yaacov Salazar, Shmuel Yakov Schamann, Dovid Shnidman, Avrumi 
Wagner, Binyomin Weinstein, Yaakov Wolf, Yeshivas Kochav 
Yitzchok, Baltimore, MD. 
 
Grade 4 – Eliyohu  Helberg,  Yeshiva  Tiferes  Elimelech;  Gavriel 
Barach, Yaakov Bergman, Avrohom Meir Fried, Moshe Shmuel 
Guttman,  Ari  Korsinsky,  Shuey  Lang,  Yerachmiel  Lasker,  Dovi 
Mendelovitz, Dovid Silbert, Dovi Werner, Yitzy Yaiche, Yeshiva Torah 
Vodaas; Brooklyn, NY; Refoel Shmuel Ehrman, Yeshaya Gross,  
Meshulem Knopfler, Gershon Pitter, Nosson Mayer Weisberger, 
Fallsburg Cheder School, Fallsburg, NY; Aryeh Baron, Uri Simcha 
Ginsparg, Levi Gutkin, Tani Nudell, Yonah Pike, Uziel Ruben, Akiva 
Tukarskiy, Yaakov Meir Tuman, Dovi Weinberg, Yitzchok Simkin, 
Yeshiva Tiferes Tzvi, Chicago, IL; Ami Hefter, Yeshivas Kochav 
Yitzchok, Baltimore, MD. 
 
Grade 5 – Meir Stimler, Mirrer Yeshiva Ketana; Yaakov Ezra Meller, 
Azaria Toplan, Yeshiva Ketana Bensonhurst; Yitzy Merav, Yeshiva 
Torah Vodaas; Brooklyn, NY; Shloime Aron, Yeshivas Ohr Boruch 
D’Veitzen, Chicago, IL; Dovi Danziger, Yaakov Yitzchok Feldman, 
Simcha Hopfer, Binyomin Knopf, Mordechai Radzyner, Mordechai 
Schubert,   Avrohom   Simcha   Stoll,   Yeshivas   Kochav   Yitzchok, 
Baltimore, MD; Dovid Bodenstein, Menachem Klein, Yaakov Klein, 
Eliezer Lerman, Simcha Levovitz, Sholom Nosson Schnurmann, 
Ahron Stein, Sholom Weinberg, Yeshiva Derech Hatorah, Cleveland, 
OH. 
 
Grade 6 – Eliezer Abba Toplan, Yeshiva Ketana Bensonhurst; Yitzi 
Lang, Tzvi Elimelech Levitin, Yeshiva Torah Vodaas; Brooklyn,  NY. 
 
Grade 7 – Moshe Levy, Yeshiva Ketana Bensonhurst; Brooklyn,  NY. 
 
Grade 8 – Sholom Aharon Meller, Yeshiva Ketana Bensonhurst; 
Brooklyn,  NY;  Menachem  Cohen,  Ezra  Doron,  Yeshaya  Fund, 
Nosson Green, Aharon Gudosham, Eliyahu Gutman, Noach Hess, 
Tzvi Kacerman, Yeshaya A. Kanner, Reuven Kassin, Eliezer Kastan, 
Moishy Lesser, Shlomo Malakh, Tzvi Max, Yeshaya Miller, Yossi  
Pollak, Aharon Chaim Roporrowitz, Dovi Weinberger, Nosson Meir 
Weisberg, Yeshiva Bais HaTorah; Lakewood, NJ. 
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*Since we only discuss 1-3 ֲהָלכֹות, it is important to consider these ֲהָלכֹות in the context of the bigger picture. Use them as a starting point for further in-depth study.

לע״נ ר׳ משה צבי בן הר׳ טוביה  הלוי זצ״ל

ָך ֹּאֶמר ה׳ ֶאל מֶֹּשה ֱאמֹּר ֶאל ַאֲהרֹּן ַקח ַמטְּ מֹות ז׳:י״ט(… ַוי )שְּ  
 And ה׳ said to מֶֹּשה, “Say to ַאֲהרֹּן, “Take your staff...” 
״י .was designated to strike the river ,מֶֹּשה not ,ַאֲהרֹּן   ַרשִׁ
explains that the river had protected the infant מֶֹּשה when his mother 
placed  his  basket  in  it.  It  would  be  wrong  for  him  to  be  the 
instrument to inflict a plague upon it. If the ּתֹוָרה considers it proper 
to  demonstrate  gratitude  to  an  inanimate  object,  which  has  no 
feelings, surely one must be careful to show gratitude to a fellow 
man, who has very strong feelings. 

∞ ∞ ∞ ∞ ∞ 
 Baruch  Malinowitz  is  a  great  Jewish  philanthropist.  His 
charitable donations have helped thousands of individuals as well as 
countless ּתֹוָרה institutions. Each year on ֻסּכֹות, Baruch and his family 
travel to spend the יֹום טֹוב in ם רּוָשַליִׁ  One year, he decided to hire a .יְּ
ָדָקה  R' Dovid Ellinson. This individual was hired not to relieve ,ַגַבאי צְּ
him of the responsibility of dealing with the requests, but to allow 
him the time to listen to each story.  
 Baruch  would  hand  each  person  a  card  to  give  to  R' 
Ellinson. There were 5 different cards, each with a code — which only 
R' Baruch and R' Ellinson knew  —  denoting a specific amount of 
money. However, there was one additional interesting stipulation — 
if he ever felt that Baruch had misjudged the situation, R' Ellinson had 
full  rights  to  overrule  Baruch’s  judgment  and  substitute  his  own 
assessment. The system worked perfectly for the first two weeks, 
until R' Yitzchak Kleiner walked through the door. 
 R' Kleiner came to Baruch in tears and began. “Twenty-two 
years ago my nephew was born with a growth near his brain. Since 
this  was  a  non-threatening  tumor,  the  doctors  advised  against 
surgery. Now the young man is engaged and the tumor just became 
aggressive. The doctors have warned that without surgery he has less 
than three months to live. Only the doctors in America are willing to 
operate. But there is no insurance —” 
 Moved by R' Kleiner’s story, Baruch tried to reassure him 

and gave him the highest-level card, indicating that R' Ellinson should 
give him the largest allotted donation. 
 The next morning there was a knock on Baruch’s door. It 
was R' Ellinson, his ָדָקה  .ַגַבאי צְּ
 “I was hoping you would come. I know exactly what this is 
about.” But Baruch had no idea what his trusted ַגַבאי was about to 
tell him.  
 “I have to share with you an incredible story. Twenty-four 
years ago, my wife and I lived in an apartment. We had a 2-year-old 
and a 3-month-old. One day a terrible fire broke out. My wife thought 
that I had run out with both children, but I had taken only our oldest. 
We looked at each other and realized what had happened. We were 
crying and begging the firemen to allow us to go back for our baby, 
but they insisted that if we went back upstairs we would never come 
down alive. 
 “Providentially, at that very moment, a bus stopped at the 
behest of a thoughtful passenger who insisted on getting off to see if 
he could help. He was informed of the situation and was warned not 
to  attempt  to  go  upstairs.  But  —  thankfully  —  he  ignored  this 
warning. He unobtrusively made his way to the back of the building, 
climbed the fire escape and, through Herculean efforts, saved the 
baby’s life and delivered him back into his mother’s arms.” 
 R' Ellinson looked at Baruch, tears rolling down his cheeks. 
“The man who saved my child’s life is R' Moshe Kleiner — the sick 
boy’s father.”  
 Regaining his composure, R' Ellinson continued, “The  ָגָחה ַהשְּ
ית ָרטִׁ  is obvious. Twenty-four years ago he saved my child’s life, and פְּ
now he needs me to help save his son’s life. What would my life be if 
he hadn’t been there at that moment? I owe him everything. I beg 
you to please help the boy have a fighting chance to live.” 
 Baruch needed no further encouragement. He covered the 
entire cost of the surgery, and the young man’s life was saved. 

Adapted from: Aleinu L’shabeyach (with kind permission from ArtScroll) 

 There  are  various  equally  acceptable  methods  that  a 
person may employ to fulfill this obligation. 

 One may read each סּוק  twice followed by the פָּ

corresponding ְרּגּום סּוק The last .תַּ  should be reread after פָּ
the  last  ְרּגּום  so  that  one  ends  off  with  words  of  תַּ
ה ן רפ״ה:ו) תֹורָּ ְלחָּ שֻׁ רּוְך הַּ   .(עָּ
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ַנִים ִמְקָרא  ת ׁשְ ִהְלכוֹו
וּום ְר�ּו ְוֶאָחד תּוַ

Halacha 
Corner

There's a new Pirchei hotline! Call now - 718-663-0212

Learning Contest ערב שבת

Dear Talmid, 
 There is no lack of amazing stories 
that  demonstrate  the  sheer  brilliance  of  R' 
Yehoshua Yehuda Leib Diskin ַזַצ״ל. For example, 
he once looked at a tree and told a companion 
the  number  of  leaves  on  the  tree.  When 
someone questioned the total, he asked the 
person to tear off a branch without showing it 
to him. He then looked at the tree and gave the 
new total, which was the original total minus 
the number of leaves on the branch. 
 However, when it came to learning, R' 
Diskin would put in great effort, and had his 
difficulties too.  
 When R' Diskin was ָרב in Lomza, his 

day of learning and giving shiurim ended with a 
nightly study session with a ַתְלִמיד for six hours 
at a stretch. His ַחְברּוָתא recorded his 
experiences in brief in a ֵסֶפר: 
 "When  reaching  a  difficult point 
during the nightly learning hours, the ָרב would 
sink deep in thought, standing motionless for a 
long time, [and] grappling with the questions ... 
that were overtaking his whole being ... There 
were times when, even after concentrating so, 
the answers still evaded him.  
 “In such an instance, he would ask 
me to repeat the ְגָמָרא aloud, word by word, 
while he paced the length and breadth of the 
room, totally absorbed... until he would burst 

into tears. Turning to the wall, he would cry out 
in prayer, ‘ֲעֵנִני ד׳ ֲעֵנִני — enlighten my eyes with 
Your תֹוָרה.’ He would then put ְצָדָקה in 
a  ֶּפּוׁשקע for the poor in ֶאֶרץ ִיְשָרֵאל and pray for 
 ”.ַרב ֵמִאיר ַבַעל ַהֵנס of ְזכּות s assistance, in the’ד׳
 My ַתְלִמיד, R' Yehoshua Yehuda Leib 
Diskin ַזַצ״ל may have been able to reach great 
heights in תֹוָרה with his brilliance alone, but he 
was learning תֹוַרת ד׳, and wanted to understand 
the true ְּפַׁשט. Is it any wonder that he was from 
greatest ְגדֹוֵלי ִיְשָרֵאל in his generation?  
 

 ְיִהי ִזְכרֹו ָברּוְך! 
 

 ֶרִבי Your  ,ְבְיִדידּות
A letter from a rebbi — based on interviews 

Contest שובבים
The 4th Annual Pirchei

 This week is the second of six weeks of the ׁשֹוְבִבי״ם 
contest.  
 
 The ֲחזֹון ִאיׁש once told someone that  ַמֲאִריִכין לֹו ָיָמיו
  will  be  blessed  with  long  [ַמֲעִביר  ִסְדָרה one who is] — ּוְׁשנֹוָתיו
life (:ְבָרכֹות ַדף ח), a guaranteed ְבָרָכה of long life from ר׳ ַאִמי and  ר׳
 of ְבָרָכה How many weeks would we travel for a .הּוָנא ַבר ְיהּוָדה
ינּו ַהָקדֹוׁש from ִיְרַאת ָׁשַמִים  then added, “If we are ֲחזֹון ִאיׁש The ?ַרבֵּ
lax in this ִחיּוב ְדַרָבָנן, we are lacking in ֱאמּוַנת ַצִדיִקים.” 
 
 It is noteworthy that R’ Moshe Feinstein ַזַצ״ל writes that 
the ִחּיּוב of ְׁשַנִים ִמְקָרא ְוֶאָחד ַתְרּגּום is equal in importance to all 
  .ִמְצֹות ְדַרָבָנן
 
 The   Pirchei   Agudas   Yisroel Newsletter  ְׁשַנִים ִמְקָרא ְוֶאָחד
 :program has been designed as follows ַתְרּגּום
 

Boys from 1st and 2nd grade should complete the ָפָרָׁשה 
until ִני  .ׁשֵּ

3rd grade until ְׁשִליִׁשי. 
4th grade until ְרִביִעי. 
5th grade until ֲחִמיִׁשי. 
6th grade until ִׁשִׁשי. 
7th and 8th grades should complete the entire ָפָרָׁשה. 

 
 To join the contest, please send a weekly fax signed by a 
parent to 718 506 9633 – include your grade, name, school, city, 
state, contact and fax #. Participants will be entered in a raffle for 
a beautiful set of ִמְקָראֹות ְּגדֹולֹות חּוָמִׁשים. 
 
 We will אי״ה be announcing the names of those who are 
entered into the ְׁשַנִים ִמְקָרא ְוֶאָחד ַתְרּגּום contest (faxes must be 
received by Sunday at 7:00 p.m.).  
 
 Below are the current contestants: 
 
Grade 1 – Yoel Baruch Czeisler, Yehuda Fireworker, Elazar Hirsch, 
Ahron Huss,  Moshe Lazor,  Shmuel Lebowitz, Moshe Mandelbaum, 
Chaim Kalman Rubinstein, Nosson Eliyah Teller, Shmuel  
Weingarten;  Yeshiva  Torah  Vodaas;  Brooklyn,  NY; Yisroel Gross, 
Eliyohu Pitter, Fallsburg Cheder School, Fallsburg, NY. 
 
Grade 2 – Avrohom Chaim Toplan, Yeshiva Ketana Bensonhurst; 
Efraim Friedman, Yonatan Dovid Moradi, Shlomo Zalman Salgo, 
Nesanel Vaiselberg, Dovi Worenklein, Yeshiva Torah Vodaas; 
Brooklyn, NY; Shmulie Nebenzahl,  Yeshiva  Orchos  Chaim; Moshe 
Lasar, Yeshiva Shaare Tzion; Lakewood, NJ. 
 

Grade 3 – Nesanel Yehuda Keller, Yeshiva Chaim Berlin; Moshe 
Bentzion Blum, Moshe Brachfeld, Shmuel Hass, Shaya Landau, 
Motti Neuman,  Yisroel Silberberg,  Tzvi Eli Stern,  Yeshiva Torah 
Vodaas; Brooklyn, NY; Nachman Berger, Mordechai Bergstein, 
Yitzchok Daum, Nosson Koppel, Gershon Korb, Yisroel Presser, 
Dovid Lemberger, Menachem Halevi Sommers, Nosson Meir 
Wenger, Aryeh Leib Wikler, Yeshiva Toras Aron; Lakewood, NJ; 
Avromi Atlas, Shmuel Moshe Brody, Yossi Cohen, Dovi Feldman, 
Yissachar Dov Goodman, Binyamin Knoll, Moishe Rosen, Yisroel 
Yaacov Salazar, Shmuel Yakov Schamann, Dovid Shnidman, Avrumi 
Wagner, Binyomin Weinstein, Yaakov Wolf, Yeshivas Kochav 
Yitzchok, Baltimore, MD. 
 
Grade 4 – Eliyohu  Helberg,  Yeshiva  Tiferes  Elimelech;  Gavriel 
Barach, Yaakov Bergman, Avrohom Meir Fried, Moshe Shmuel 
Guttman,  Ari  Korsinsky,  Shuey  Lang,  Yerachmiel  Lasker,  Dovi 
Mendelovitz, Dovid Silbert, Dovi Werner, Yitzy Yaiche, Yeshiva Torah 
Vodaas; Brooklyn, NY; Refoel Shmuel Ehrman, Yeshaya Gross,  
Meshulem Knopfler, Gershon Pitter, Nosson Mayer Weisberger, 
Fallsburg Cheder School, Fallsburg, NY; Aryeh Baron, Uri Simcha 
Ginsparg, Levi Gutkin, Tani Nudell, Yonah Pike, Uziel Ruben, Akiva 
Tukarskiy, Yaakov Meir Tuman, Dovi Weinberg, Yitzchok Simkin, 
Yeshiva Tiferes Tzvi, Chicago, IL; Ami Hefter, Yeshivas Kochav 
Yitzchok, Baltimore, MD. 
 
Grade 5 – Meir Stimler, Mirrer Yeshiva Ketana; Yaakov Ezra Meller, 
Azaria Toplan, Yeshiva Ketana Bensonhurst; Yitzy Merav, Yeshiva 
Torah Vodaas; Brooklyn, NY; Shloime Aron, Yeshivas Ohr Boruch 
D’Veitzen, Chicago, IL; Dovi Danziger, Yaakov Yitzchok Feldman, 
Simcha Hopfer, Binyomin Knopf, Mordechai Radzyner, Mordechai 
Schubert,   Avrohom   Simcha   Stoll,   Yeshivas   Kochav   Yitzchok, 
Baltimore, MD; Dovid Bodenstein, Menachem Klein, Yaakov Klein, 
Eliezer Lerman, Simcha Levovitz, Sholom Nosson Schnurmann, 
Ahron Stein, Sholom Weinberg, Yeshiva Derech Hatorah, Cleveland, 
OH. 
 
Grade 6 – Eliezer Abba Toplan, Yeshiva Ketana Bensonhurst; Yitzi 
Lang, Tzvi Elimelech Levitin, Yeshiva Torah Vodaas; Brooklyn,  NY. 
 
Grade 7 – Moshe Levy, Yeshiva Ketana Bensonhurst; Brooklyn,  NY. 
 
Grade 8 – Sholom Aharon Meller, Yeshiva Ketana Bensonhurst; 
Brooklyn,  NY;  Menachem  Cohen,  Ezra  Doron,  Yeshaya  Fund, 
Nosson Green, Aharon Gudosham, Eliyahu Gutman, Noach Hess, 
Tzvi Kacerman, Yeshaya A. Kanner, Reuven Kassin, Eliezer Kastan, 
Moishy Lesser, Shlomo Malakh, Tzvi Max, Yeshaya Miller, Yossi  
Pollak, Aharon Chaim Roporrowitz, Dovi Weinberger, Nosson Meir 
Weisberg, Yeshiva Bais HaTorah; Lakewood, NJ. 
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 לע״נ ר׳ ישראל בן אברהם ז"ל 
לע״נ הב׳ ישעיהו דוב ע״ה בן יבלחט״א יצחק צבי נ״י

ת ֵלב ַפְרֹעה    ה אֶׁ ם … ֲאִני ַאְקשֶׁ ת ַעִמי … ְולֹא ִיְשַמע ֲאֵלכֶׁ ת ִצְבֹאַתי אֶׁ ְוהֹוֵצאִתי אֶׁ
ץ ִמְצַרִים  רֶׁ …ְבֵני ִיְשָרֵאל ֵמאֶׁ  

 And I shall harden ַפְרֹעה’s heart … And he will not listen to you 
… And I shall take out My legions, My people ְבֵני ִיְשָרֵאל, from the land 
of Egypt…” (ְשמֹות ז׳:ג׳,ד׳) 
 Why was it necessary to harden ַפְרֹעה’s heart? What would 
have been different if ַפְרֹעה would have allowed the Jews to leave? R' 
Chaim Friedlander ַזַצ״ל explains: Had ַפְרֹעה heeded ה  s demand to’ֹמשֶׁ
release ְבֵני ִיְשָרֵאל from Egypt, we might be grateful in some manner to 
 .to be thankful to anyone but Him ְבֵני ִיְשָרֵאל did not want הקב״ה .ַפְרֹעה
Consequently, He created a situation where it was obvious that only 
 .ִמְצַרִים without any “assistance” – took us out of – הקב״ה
 The ִמְדָרש teaches us the extent to which we must recognize 
our benefactor so that we can feel gratitude towards that person.  ה ֹמשֶׁ
 ,who was striking a Jew. When this became known ִמְצִרי killed a ַרֵבינּו
ה  was forced to flee the country, fearing for his life, and he came to ֹמשֶׁ
 s daughters were pushed away by the local’ִיְתרֹו One day, as .ִמְדָין
shepherds, ה  .stepped in and dispersed the would-be attackers ֹמשֶׁ
When the girls came home, they told ִיְתרֹו that an ִאיש ִמְצִרי had 
rescued them. The simple explanation is that ה  was dressed like a ֹמשֶׁ
 who had intervened on their ִמְצִרי so they thought that it was a ,ִמְצִרי
behalf. 
 The ִמְדָרש interprets the words differently by first citing a 
 A man was bitten by a wild donkey and ran to the river to cool off .ָמָשל

the stinging bite. When he reached the river, he saw a child drowning 
and jumped in to save him. The child told the man, “If not for you, I 
would have drowned.” The man replied, “If not for the wild donkey, I 
would not have been here to save you.” 
 When ִיְתרֹו’s daughters thanked ה  for saving them, he told ֹמשֶׁ
them, “Do not thank me; thank the ִמְצִרי that I killed. If not for him, I 
would not be here today.” Thus, when ִיְתרֹו’s daughters spoke of a 
ה whom ִמְצִרי having saved them, they were referring to the ִמְצִרי  ֹמשֶׁ
had killed. The words of ִיְתרֹו’s daughters can be interpreted as, “a 
ה who caused ִמְצִרי rescued us” — the ִמְצִרי  s running away is what’ֹמשֶׁ
saved them. 
 As noted above, ד׳ did not want us to have any trace of 
gratitude towards ַפְרֹעה. The purpose of hardening ַפְרֹעה’s heart was to 
direct ְבֵני ִיְשָרֵאל to give praises and thanks only to ד׳. If ְבֵני ִיְשָרֵאל would 
have departed from Egypt with misdirected gratitude, it would have 
undermined the entire ְיִציַאת ִמְצַרִים and would have distorted its 
important lessons. 
 There are many valuable lessons we can learn from the fact 
that ד׳ did not want ַפְרֹעה to receive any recognition. However, there is 
one important lesson that can easily be overlooked: We must carefully 
think about all the people who help us (daily, weekly, or even once in a 
lifetime) and then show gratitude to them all. 

Adapted from: Peninim on the Torah (with kind permission from Rabbi A.L. Scheinbaum)  

ַע ְיהּוָדה לֵײּב ַזַצ״ל ר׳  was born in Grodno, Russia, to ר׳ ְיהֹושֻׁ
ין ְנָימִּ יְנָדא  Diskin. At the age of 14 he married ָשָרה and ּבִּ הִּ
יָכה Broide. He received ָרֵחל  at 18. When he was 25 he ְסמִּ

took over his father's position as ָרב of Lomza. He served as ָרב in Lomza, 
Mezritch, Kovno, Shklov, Brisk, and finally, in 1878, he moved to ְשָרֵאל  .ֶאֶרץ יִּ
He became the leader of the י ם community in ַאְשְכַנזִּ  In 1881 he .ְירּוָשַליִּ
established the Diskin Orphanage and opened יָבה ֹאֶהל ֹמֶשה  Together .ְישִּ
with ים ים he fought against the ,ַזַצ״ל Sonnenfeld ר׳ יֹוֵסף ַחיִּ ילִּ  His every .ַמְשכִּ
gesture was dictated by ֲהָלָכה and he valiantly battled those who tried to 
introduce secular institutions and were lax in ֲהָלָכה, especially ְצֹות ָהָאֶרץ  מִּ
like יָטה  .ְשמִּ

 כ״ט טבת
5577 — 5658 
1817 — 1898 

When ַע ְיהּוָדה לֵײּב  moved to ַזַצ״ל Diskin ר׳ ְיהֹושֻׁ
a  new  apartment,  he  hired  a  porter  to 
carry  the  packages.  On  one  trip,  the 
porter carried two chests of ִחּדּוֵשי ּתֹוָרה. 
R'    Diskin    was    uncharacteristically 
adamant that the top chest remain on 
top. As he followed the porter, watching 
that  the  chests  remain  in  the  correct 
order, he explained to the puzzled fellow, 
“The top chest has my father’s writings. It 
would be wrong if my writings would be on top of his, 
even for one moment!”  

TorahThoughts

This week's Pirchei Weekly is dedicated

A talmid in the Philadelphia Yeshivah 
was once feeling very sick and was 

rushed to the hospital.

R’ Elya stayed for a few days, and 
even held several klal meetings in 

the hospital waiting room.

The doctor came back with the information. R’ 
Elya carefully researched all the details and 

was comfortable with the experimental therapy:

The experimental therapy 
was an amazing success.

A new top doctor came to the room.

The complicated blood work 
involved many days of repeat tests.

I ran all the 
usual tests and 
cannot not find 

the cause.

I’m wondering 
if this is a very rare 
disease. Let’s run a 

series of blood work, 
and we’ll have them 
reviewed by a few 
specialized labs.

B’siyatta diShmaya, I 
discussed the experimental 

therapy with the top specialists 
in country. Im yirtzeh Hashem, 

you’re going to be transferred 
tomorrow. Refuah sheleimah. 

Now I can go home.

Please excuse me if 
I have to leave in the middle 

of the meeting. So far, all the 
doctors have no real knowledge 

of the disease. If I notice any 
new doctor I will need to 

interrupt and speak to him…

א‘ ניסן   2009 - 1924  5769 - 5684

R’ Eliyahu Svei זצ״ל, son of R’ Shmuel Leib (a תלמיד מבהק of R’ Boruch Ber Leibowitz) was born 
in Slabodka, Lithuania, on תענית אסתר. As a boy, he studied at the Slabodka תלמּוד ּתֹורה. Before 
his בר מצוה, just prior to WWII, his family fled to the U.S. He first learned at ישיבה ּתֹורה ודעת 
as a close תלמיד of R’ Shlomo Heiman זצ״ל. Later, he studied under ר׳ ַאהרן Kotler and became 
a תלמיד מבהק. After WWII, R’ Elya traveled to ארץ ישראל and learned under the Brisker רב, 
 .Partzovitz ר׳ נחּום of חברּותא He was also a .ר׳ איסר זלמן מלצר Soloveitchik, and ר׳ יצחק זאב הלוי
He returned to the U.S. and married דבֹורה, the daughter of ר׳ ַאברהם Kalmanovitz, ישיבת מיר 
 Philadelphia, a position he held for 52 ישיבת of ראׁש ישיבה In the mid-’50s, he became .ראׁש
years. His התמדה ,ירַאת שמים and שעּורים were legendary. As a leader of the גדולי הּתורה מֹועצת, 

he successfully fought many battles to protect מסֹורת אבֹותינּו.

Doctor, have 
you treated this disease 

before? Do you perhaps know 
of any hospital in the country 

that specializes in this 
disease?

This is a very 
rare disease. I’ve 

recently heard of a 
hospital in another 

state that is working 
on an experimental 

therapy…
Baruch 

Hashem! Gevaldig! Please 
help me. I just need a name 
and number of the person 
to speak to, and I’ll do 

the rest.

Yisrael, I’m going to 
be staying here with you 

until they can come up with 
the diagnosis and suggest 

a cure.

…Rebbi, thank 
you… but … but … it’s 
so close to Pesach! 
Your family, and Klal 

Yisrael, also need 
you…

Yisrael, 
don’t worry 

about me. I have 
permission.

…and R’ Elya 
literally saved my life! 

In fact, his dedication and 
love for every ben Torah was 

the same… but in my case he 
was able to show it very 

obviously!
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The issues of Parsha Potpourri in 2018 are generously dedicated 
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Parsha Potpourri 
Parshas Vaeira – Vol. 13, Issue 14 

Compiled by Ozer Alport 
 
 

)6:9וידבר משה כן אל בני ישראל ולא שמעו אל משה מקצר רוח ומעבדה קשה (  
 Parshas Vaeira opens with Hashem responding to Moshe’s concerns by reassuring him that his 
mission will succeed and instructing him to encourage the people through four languages of redemption 
that He will free them from slavery and bring them to the promised land of Israel. However, when Moshe 
conveys this message to the Jewish people, they did not accept it on account of their shortness of breath 
and hard work. Although they should have trusted Moshe’s prophecy, the Meshech Chochmah explains 
that when people are in the midst of intense personal anguish, they are only able to focus on obtaining 
immediate relief from their suffering and are unable to contemplate lofty long-term concepts such as 
having their own land. 
 Parshas Ki Savo begins (Devorim 26:1-11) with the mitzvah of bikkurim, which requires a farmer 
to bring his first ripened fruits to the Beis HaMikdash, where he presents them to a Kohen as a sign of 
gratitude to Hashem for giving him a successful harvest. He then recites a declaration of appreciation for 
Hashem’s role in Jewish history that includes a lengthy discussion of the Exodus from Egypt, verses with 
which we are all familiar due to their prominent placement in the Haggadah. What is the connection 
between the mitzvah of bikkurim and Pesach, and why was this expression of gratitude for the Exodus 
specifically placed here? 
 In his sefer Pachad Yitzchok (Pesach 6), Rav Yitzchok Hutner explains that although the Jewish 
people had mitigating circumstances that partially justified their inability to accept Moshe’s message, 
there was also a component of their refusal to heed the words of a prophet that was considered sinful and 
required atonement. This is the function of the references to the Exodus that are made when bringing 
bikkurim. By declaring, “Hashem brought us to this place,” we repent our prior failure to believe His 
pledge that “I will bring you to the land.” 
 This insight can also help us understand why the section containing the declaration made when 
bringing bikkurim begins (26:5) וענית ואמרת – you shall reply and say. As this is the beginning of the 
paragraph and no dialogue precedes it, in what sense is it called a reply? Rav Hutner suggests that the 
farmer is replying to Moshe’s promise of redemption at the beginning of Parshas Vaeira. Because the 
Jewish people’s first response was lacking, we come back to respond to Moshe by declaring that we 
accept his message and testify that it was already fulfilled. This explains the passage’s inclusion in the 
Haggadah and its connection to Pesach, for it represents our repentance for our initial failure to believe 
Moshe’s assurance of redemption. 
 Along these lines, Rav Avrohom Yaakov Pam remarked that we are accustomed to picturing the 
farmers bring their bikkurim to Yerushalayim with tremendous joy after a successful harvest. In reality, 
there were many farmers who were disappointed by their crops’ yield, yet the Torah still commands them 
(26:11) to rejoice over all the goodness that Hashem bestowed upon him – even if he does not perceive 
the blessing. This requirement is also a component of the teshuvah outlined by Rav Hutner, for after the 
Jewish people in Egypt did not accept Moshe’s promises due to their bitter suffering, the farmer comes to 
correct their behavior by gratefully acknowledging Hashem’s bounty, even at a time when he is not 
personally experiencing it. 
 Applying this lesson to our own lives, Rav Yisroel Reisman notes that we often find ourselves in 
situations in which we act suboptimally due to challenging circumstances that we are experiencing. 
Although these mitigating conditions may reduce our personal culpability, we can derive from Rav 
Hutner’s insight that when the difficult times pass, we should nevertheless look back at the episode in 
hindsight to assess how we could have behaved better, and we should take concrete steps to rectify what 
we did wrong. 
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)24:7ויחפרו כל מצרים סביבת היאר מים לשתות כי לא יכלו לשתת ממימי היאר (  
 Rav Yisroel Reisman points out that the Torah sometimes refers to water as מי, and in other 
places it is called מימי. For example, the great flood is described as (Bereishis 7:7) מי המבול – the waters 
of the flood. On the other hand, the Torah records that as a result of the first plague, all of the water in 
Egypt turned into blood and the Egyptians were unable to drink from מימי היאור – the waters of the river. 
What is the difference between these two seemingly synonymous words? 
 The Tosefes Beracha (Vayikra 13:49) and HaKesav V’HaKabbalah (Shemos 7:19) both explain 
that the term מימי is specifically used to refer to drinkable water. For example, in Parshas Mishpatim 
(23:25) Hashem tells the Jewish people that He will bless your bread and מימיך – your (potable) water. 
Similarly, in Eichah (5:4), Yirmiyahu laments the fact that סף שתינוכמימינו ב  – we pay money to drink 
our own water. In Parshas Chukas (Bamidbar 20:8), Hashem commands Moshe to speak to the rock,  ונתן
 and it will give forth its water to drink. Thus, because the plague of blood was intended to ensure – מימיו
that any drinkable water in Egypt turned into blood, it is appropriately described as striking מימי היאור. 
 The word מי, on the other hand, is used as a general word for water – which may or may not be 
potable. For example, the Torah refers (Bamidbar 19:9) to the water containing the ashes of the red heifer 
as מי נדה, for it was not drinkable. In Parshas Beshalach (Shemos 15:19), the Torah describes the waters 
of the Yam Suf as יםה מי , and Yeshaya (54:9) refers to מי נח – the floodwaters of Noach, for none of this 
water was potable.  
 Rav Reisman sheds light on this distinction between the words מי and מימי by noting that in the 
Hebrew language, whenever a word is doubled, it signifies emphasis. For example, in Parshas Tazria 
(Vayikra 13:49), the Torah discusses an affliction found in a garment that is ירקרק or אדמדם – very green 
or very red. In Parshas Bereishis (3:18), Hashem refers to קוץ ודרדר – thorns, and thorny thorns that 
attach themselves to people’s clothing. In Tehillim (119:92), Dovid describes the Torah as שעשעי – my 
great delight. For the same reason, the term מימי connotes water that is “very watery,” meaning that it is 
pure and clear with nothing else mixed in, thus signifying its drinkability. 

Rav Reisman adds that this insight can help us resolve a difficulty raised by a number of 
commentators. After Moshe and Aharon turned all the water in Egypt into blood, the Torah records (7:22) 
that Pharaoh’s magicians cast aspersions on their abilities by duplicating the feat. However, if all the 
water had already turned into blood, from where did the magicians obtain their water? Rav Reisman 
suggests that only the מימי היאור – potable water – was transformed into blood, so the magicians took 
non-drinkable water that had not been affected and proceeded to turn it into blood as well. 
 The Chasam Sofer (Shu”t Chasam Sofer Even HaEzer 2:14) notes that this issue can have major 
legal ramifications. When a get is written, it identifies the city in which the divorce took place as well as a 
local body of water that can be used to confirm the location (Shulchan Aruch Even HaEzer 126:28). If 
there are wells within the city, the proper wording of the get is  בארותמידיתבא על  – the city that is found 
by the waters of a well. An incident occurred in which a sofer (scribe) incorrectly wrote  מימידיתבא על 

ותבאר , and the Chasam Sofer was asked to rule upon the status of the get. He cites Rav Saadiah Gaon, 
who similarly distinguishes between the words מי and מימי, and suggests that this explains the custom to 
use the more general term מי בארות, for if the sofer writes מימי בארות and the well water is undrinkable, 
the location given in the get is misleading and could cause people to question its validity.  
 
 

Parsha Points to Ponder (and sources which discuss them): 
 

1) I am mentioned by name in Parshas Vaeira, and I was blessed with illustrious progeny. Every 
Kohen but one, and every member of the Davidic line of kings are all descended from me. Who 
am I? 

2) Can a person perform the same miracle more than one time? (Minhagei Maharil Likutim 95, 
Paneiach Raza Bamidbar 22:27, Ichud B’Chidud 5777) 

3) The first plague caused all the water in Egypt to turn into blood (7:20). Which water in Egypt was 
not owned by Jews, but did not turn into blood? (Rabbeinu Ephraim) 
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4) In the first plague, all the water in Egypt became blood (7:20). Did the water literally turn into 
blood, or did it only take on the appearance of blood, and if the latter, why weren’t the Egyptians 
able to drink it? (Daas Z’keinim, Seforno, Ayeles HaShachar) 

 
 

Answers to Points to Ponder: 
 
1) Aminadav was Aharon’s father-in-law (6:23), and as such, every Kohen was descended from him 
except for one: Aharon himself. Additionally, every Davidic king was descended from Aminadav, for he 
was the great-grandfather of Boaz, who was the great-grandfather of Dovid (Rus 4:20-22). 
 
2) As Moshe and Aharon prepared to confront Pharaoh, Hashem told Moshe (7:9) that when Pharaoh 
would demand a miraculous sign demonstrating their legitimacy, Aharon should cast down his staff, and 
it will become a snake. Why did Hashem insist that Aharon perform this sign and not Moshe? The 
Maharil explains that a person cannot perform the same miracle more than once, and because Moshe had 
already performed this exact miracle at the burning bush – throwing his staff on the ground, where it 
became a snake (4:2-3) – he was unable to do it again. Therefore, Hashem instructed Aharon to do it 
instead. As support for this claim, the Maharil cites the episode involving Elisha and the son of the 
Shunamite woman who died (Melochim 2 4:20-37). When Elisha heard what happened, he gave his staff 
to his servant Gechazi and instructed him to place it on the boy’s face, which would bring him back to 
life. However, when Gechazi did so, nothing happened, at which point Elisha himself intervened and 
resurrected the child. Why was the initial plan unsuccessful? The Paneiach Raza explains that Gechazi 
was skeptical that Elisha’s staff had the ability to revive the dead, so he first experimented by placing it 
on a dead dog, which indeed came back to life. However, because Gechazi had already used the staff to 
resurrect the dead, he was unable to do so a second time, and the Shunamite’s dead son did not stir when 
he placed Elisha’s staff on his face. The Paneiach Raza adds that this concept also explains why Bilaam 
did not curse his donkey for obstinately refusing to continue on the path, for he knew that if he did so, his 
power to curse others would be used up, and he would no longer be able to curse the Jewish people. 
 
3) Rabbeinu Ephraim notes that Hashem told Moshe (7:19) to transform all of the water in Egypt to 
blood, including water that was in wooden or stone vessels. From the fact that Hashem did not also 
mention water in metal vessels, he concludes that water that was in cans or other metal containers did not 
turn into blood. This explains why Pharaoh did not beg Moshe to bring an end to this plague as he did 
with many others, for he simply drank water that was stored in metal vessels and did not become blood, 
leaving him personally unaffected by the plague. 

 
4) The Seforno writes that the water literally turned into blood, and as a result the fish died since they 
were unable to survive in blood. The Daas Z’keinim maintains that although the water took on the 
appearance of blood, it still retained the taste of water. In order to prevent the Egyptians from drinking it, 
Hashem additionally caused all of the fish to die and render it putrid and undrinkable. Rav Aharon Leib 
Steinman notes that the verse (7:21) mentions that the Egyptians were unable to drink the water only 
after recording that the fish died and caused the river to stink, which seems to support the explanation of 
the Daas Z’keinim. However, he notes that it is a bit difficult to explain that there was a second 
component of this plague, the putrification of the fish, one which seemingly wasn’t even performed by 
Moshe and Aharon. He also points out that according to this explanation, the Egyptians should have been 
able to drink the water which wasn’t connected to the river and didn’t contain fish, and he suggests based 
on 7:19 that these other water sources must have been turned into actual blood. 
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