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R’ Mordechai Gifter zt”l (Telzer Rosh HaYeshivah) would say: 

     “wuhct hrudn .rtc cegh cahuw - Yaakov yearned to dwell in peace and tranquility. The Satan accused him, ‘The righteous

are not content with what is waiting for them in the World-to-Come; they seek peace in this world as well!’ Consequently,

the trouble of Yosef sprung upon him. R’ Chaim Volozhiner zt”l says that serenity in this world is not deleterious. There

are many righteous people who lived lives of tranquility. Yaakov was faulted, however, for not accepting his lot in life, for

yearning for a change of circumstances. This non-acceptance of reality as a manifestation of Hashem’s will, and the desire

to lead a ‘better life’ is to some extent, a function of man’s material nature attaching too great a value to the physical

world, and drawing him away from the true good. However, as we shall see, the ‘trouble of Yosef’ ultimately brought

Yaakov to the point that he was totally liberated from his preoccupation, slight as it was, with the corporeal world.”
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v"g vnka ovrct wr ,c kjr tahr u,hgru k"z whcuy wr ic rykt ktuna ;xuh ovrct wr ,nab hukhgk lynp: When Yosef was asked to interpret the dreams of the
baker and the wine steward, he immediately gave them
legitimate answers. R’ Chaim Kanievsky shlit’a writes in
Orchos Yosher, that generally a Chacham will respond to a  

    A SERIES IN HALACHA
   LIVING A "TORAH" DAY

"okuf sdbf vru, sunk,u" - The Greatest Mitzvah of All (54)

Horo’ah: Paskening Sheilos in Halacha. Last week, we
introduced the topic of “Horo’ah” and the ultimate level of
Torah learning which qualifies an individual to be considered a
"vtruvk ghdva ofj sunk,". We asked: Is this something everyone
can aspire to? Or only the rare few? Technically, this should be a
common goal of every ben Torah, but if one sees that his time
and/or level of clarity in learning, temperament, etc. precludes
him from reaching this level, then it is not for him. Although this
might be discouraging for some, it still might be relevant to more
people than is commonly thought, based on the following:
Becoming a Posek in a Limited Area of Halacha. Throughout
the years, there were always Gedolim who paskened in all areas,
and other Poskim who were specialists in certain areas. In fact, this
was the way it worked in many big cities as far back as the times
of the Gemara and earlier generations. For example, in the city of
Prague, the famous Noda B’Yehuda was the Chief Rabbi, but
beneath him were lower authorities who ruled on specific
questions. Some ruled on cases of Shechita, some on Treifos,
while others took care of the Mikvaos issues. There were Poskim

who only answered Orach Chaim questions, or Safrus questions,
and those who saw to minor monetary disputes. If they could not
answer a question that came up, they would forward it to the Chief
Rabbi of the city (and the Posek Hador for all of Klal Yisroel), the
Noda B’Yehuda. In fact, many of the Rabbanim in smaller cities

question posed to him based on his wisdom and knowledge,
but many times, Heavenly words are placed in his mouth,
and even if he is not aware, he “feels” that this is the correct
response, and in the end, it is proven to be true and accurate.     

   `"hily cltyxid jexa x"den z`n 
qhiid cplailw jexa miig zxhr llek y`x 

could not always rule in all areas and forwarded questions to the
Noda B’Yehuda. Most of the Teshuvos in Sefer Noda B’Yehuda, 
and Chasam Sofer, were to small-town Rabbanim, while regular
people who asked questions would never go beyond their Rav.
Contemporary Examples. It is good to be aware of some of the
many examples of a field of Poskim that we have today.

In the big Shechita productions, there are special Poskim

trained to rule on the special knives used by shochtim (as well
as resharpen them with smoothness). There are those who
rule on the possible Treifos of chickens only and some who
rule on Treifos of cows only. 
There are people who become experts in the laws and
practices of the Arba Minim and can correctly advise others
even if they are not fluent in other areas of Halacha. 
Every Sofer who checks Tefillin and Mezuzos for others is a
Posek who rules on the Kashrus of these items. 
Kashrus in the food industry requires many different Poskim

who are experts in many different areas: wine production, fish,
meat, Terumos and Maasros (in Eretz Yisroel), just to name a
few. These people only pasken in their area of expertise. 
In medical Halacha, their are experts in end-of-life issues,
fertility, obstetrics, and mild to severe sicknesses.
There are Dayanim who deal full-time with monetary
matters, having mastered Choshen Mishpat, even though they
may not have mastered the other sections of Shulchan Aruch.

1)

2)

3)

4)

5)

6)

Rabbi Yosef Eisen shlit’a (in the name of an Adam Gadol) would say:

     “wunukj aht ovhba oukj unkjhuw - The past is w,unukjw (dreams), the future is w,ubuhnsw (fantasies), and the present is w,ubuhxbw
(trials). Alternatively, the past is your rebbi, the future should be your talmid, and the present is your best friend!”

A Wise Man would say:

     “In three words I can sum up everything I’ve learned about life: it goes on.”                         



     The Medrash tells us that the word "cahu" is a lashon of "rgm" - it denotes pain and anguish. As Rashi famously states: “When
Yaakov sought to dwell in tranquility, the troubles of Yosef sprang upon him.” Why is this so? What is wrong with settling down? 
     What the Medrash is telling us is that concept of “settling down” is  dangerous. It goes against everything we believe in! A Jew
must know that this world is temporary, transient. It is not the real world. It is a place we pass through in order to reach our goal! It
is a place of action. Every minute in this world is an opportunity for the next world! This is not the place to “sit down” - it is the
place to “chap arayn”!  Imagine being allowed into a king’s storehouse 12 hours. You are given a large empty sack to fill with
any precious stone of your choosing. Whatever you put in your sack is yours to keep! As soon as you enter, the big clock on the
wall begins ticking! You figure 12 hours is a long time and start to explore! You walk from room to room marveling at the riches
which will soon be yours. But then you allow yourself to get distracted and begin to enjoy the lavish food and the wonderful music
being played. Look, there are comfortable beds beckoning you to come and lay down for a minute. You give in to the urge to
enjoy the material pleasures all around you and before you know it, times up! The king’s guards have come to take you away. You
leave with the sick feeling that by “settling down” for a few extra minutes, you wasted the greatest opportunity of your life! 
     The Pardes Yosef adds that when the Jews become too settled in golus, the gentiles will always be there to remind us that we
are not here to “settle down” in this world! When we lose focus and forget why we’re here, our enemies will do us the  favor of
“reminding” us through torture, persecution and expulsions! It’s time to wake up and smell the coffee, BEFORE  our enemies do it
for us! Let us never forget that the goal of a Jew is spirituality, not to “settle down” and enjoy the comforts of this temporary world!  
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     Yosef HaTzaddik did all he could to resist the advances of Potifar’s wife. “How can I do such an evil thing to my employer,
Potifar?” he asked. But she persisted and one day she grabbed him by his garment. He immediately fled and ran outside,
leaving the garment in her hands. In Hallel, we say the famous words from Tehillim (114) "xbhu vtr ohv" - the sea saw and fled.
The Medrash asks: what did it see that caused it to flee when Bnei Yisroel were about to cross the Yam Suf? The sea had
insisted that it would not split for the Jewish people who, it maintained were idol-worshippers; but when it saw ";xuh ka uburt"
(Yosef’s coffin), it quickly split because it saw a tzaddik who rose above nature and fled, and in his merit, it split for Bnei Yisroel. 
     My machshava here is that when Hashem took Bnei Yisroel out of Egypt, the people were busy emptying out the riches of
Mitzrayim, enriching themselves in the process. Moshe Rabbeinu, however, was busy doing something else. He went
searching for the ";xuh ,unmg" - the bones of Yosef HaTzaddik, which were lying at the bottom of the river. At that time, no one
but Moshe understood how important this matter was because without these bones and the ";xuh ka uburt", the nation would
have been stranded on the banks of the Yam and the Egyptians would have overrun them. It was only when "xbhu vtr ohv" thanks
to the incredible ability of Yosef to overcome the demands of this evil woman, did it split and allow them to cross to safety!
   The days of Chanukah come out during Parshas Vayeshev, which matches the supernatural occurrences of the Chashmonaim
with the supernatural control of Yosef Hatzaddik. Let us never forget the true koichos that went into Yosef’s resistance and
apply it to our our lives the way Klal Yisroel did during the nes of Chanukah. May we be zoche to see the nissim throughout
our lives that sometimes fly over our heads and realize that nothing happens without the Ribono shel Olam holding our hand.

                                                                                                                                                                                                             

 /// igbf .rtc uhct hrudn .rtc cegh cahu(t-zk)

 /// ubhjt ,t drvb hf gmc vn uhjt kt vsuvh rnthu(d-vk)
    A group of three men walked into a restaurant in Washington D.C. on January 23, 2017. They wore red “Make
America Great Again” hats, a symbol of Republican support, and spoke with a heavy southern drawl. The group had
flown into the capital from their homes in Texas to attend President Donald Trump’s inauguration, and two days after the
event, they were in great spirits. They sat down in a booth at Busboys & Poets, a liberal eatery in Washington D.C. right
below the massive wall paintings of famous African American icons and leaders like Barack Obama, Rosa Parks, and
Harriet Tubman. The restaurant is open to everyone, but it embodies a strong sense of community with the presence of art,
culture, and political conversation. It is just about as liberal a restaurant as you can find anywhere, making it the last place
you’d expect to see three white, conservative, Republican cowboys from the southern midwest.
     It must have been an odd sight to see, but the waitress, a 25-year-old left-wing African American, walked over and in a
friendly tone, she introduced herself. She then proceeded to serve the men just like she would anyone else. She assumed
they were Trump fans, based on their hats and attire, and the fact that the inauguration was just three days before. It was
pretty obvious. The waitress knew that she and the three men came from very different backgrounds, and had opposing
political views. She had recently attended a Woman’s March and was active in the Black Lives Matter movement. She
was most definitely not a Trump supporter and had rallied and voted for his opponent. She wondered if they knew what
she believed in or who she supported. She assumed that in this restaurant, they probably did. Despite all of this, she put
judgment aside and served the men with the same smile and hospitable service she gave to everyone else.
     The meal was pleasant and the bill at the end came out to be $72.60 total. Waiters and waitresses in the U.S. typically
hope for a nice tip and she was expecting what any waitress would expect - around a $13-$14 tip on the bill.
     One of the three men, Jason White, footed the bill for him and his friends, paying with a credit card. He appreciated the
way she had acted and left a $450 tip with a note on the receipt explaining his generosity. The waitress didn’t know what
to think; she had treated White and his friends the same way she everyone else. She didn’t give them any special treatment
or “hook them up” with free food or drinks. So what would motivate him to leave her so much?
     The note read: “We may come from different cultures and may disagree on certain issues, but if everyone would share
their smile and kindness like you did, our country will come together as one people. Not race. Not gender. Just American.
God Bless!” White admitted that he was inspired by walking around and visiting the Capitol landmarks, by spending time
in the liberal restaurant and being served by a kind young woman without any bias. It was clear that White found her
warm, professional service to be very respectful. Little did he know how much she desperately needed the added cash. 
     She had been picking up extra shifts at the restaurant in order to afford her move to a new apartment. White had no idea
how badly she needed that money. This was her second job, and that she only took it to supplement her income. When she
received this random act of kindness, the amazing gift of generosity on White’s part, she was shocked and thrilled at the
same time. It taught her that people must strive to get along. It also solidified her mentality to not judge a book by its
cover. She could have walked over to the group of men with a bad attitude and a predetermined opinion of them. Many
others would have done so. She could have hated them simply for what they stood for and who they supported, because it
went against everything she believed in. But she didn’t. She was respectful and kind to other human beings.
     “This definitely reshaped my perspective. Republican, Democrat, and Liberal are all subcategories to what we are
experiencing. We are all people. It instills a lot of hope,” she said. For his part, White recognizes that there is a problem
with acceptance in the world today, and that people are quick to jump to conclusions about one another. He quotes the
words of a well-known civil rights leader,  “I have decided to stick with love. Hate is too great a burden to bear.”                   

    czghu hng vcfa rntk usdcc uvap,,u
 wudu vmujv tmhu xbhu vshc usdc      (ch-yk)

 /// vrv hfbt uk vkt rat ahtk rntk vhnj kt vjka thvu(vf-jk)
  Tamar, the daughter-in-law of Yehuda, was being taken
out to death. She had accepted her fate even though she knew
that she was right to do what she did. Rashi quotes the
famous Gemara (:h vyux): “She did not want to embarrass
him ... She said, “If he confesses by himself, let him confess,
and if not, let them burn me, but I will not embarrass him.”
From this our Sages said, “It is better for a person to be cast
into a fiery furnace than to embarrass his fellow in public.”
     A Torah scholar once came to the Chiddushei HaRim,
R’ Yitzchok Meir Alter zt”l, to talk in learning. The Rebbe
said over a chiddush and the man brazenly contradicted the
Rebbe’s words. Rather, then enter into a prolonged
argument, the Rebbe was silent and did not respond. 
    A number of chassidim were present and decided to look
into the sugya. What they found was that the man was totally
wrong and had not understood the Rebbe’s words at all. When
      EDITORIAL AND INSIGHTS ON
       THE MIDDAH OF .... dddddaaaaaiiiiiyyyyyiiiii

CONCEPTS IN AVODAS HALEV            

FROM R’ CHAIM YOSEF KOFMAN    

they asked why he did not disprove him, the Rebbe
responded, “I knew he was wrong but I still felt it was
important to keep quiet so as not to embarrass him.”
    The chassidim did not let the matter rest and went to the
scholar, showing him that he was wrong. He realized his error
and hurried to apologize to the Rebbe. 
     R’ Yitzchok Meir waved him away and said, “In the Bais
HaMikdash, there were many instruments used by the Leviim.
One was a harp-like instrument called the wkcbw. The Yerushalmi
in Sukkah asks, why is it called ‘Navel’ which is not a flattering
title? Because it ‘shames’ the other instruments. It has such a
beautiful sound, that the other instruments cannot match up to
it.” The Rebbe looked at him. “I would think that such a
beautiful sound should have a beautiful name. But this is not
the case. We learn from here that no matter how wonderful
something or someone is, he has no right to shame another. If
he uses his ‘beauty’ to hurt another person, he is worthy of
being called a wkcbw because he has done a nasty act (wvkcbw).”

 FROM THE WELLSPRINGS OF   
R' GUTTMAN - RAMAT SHLOMO  

lyn: There was once a woman whose husband disappeared
and she didn’t know if he was alive, dead or maybe he ran
away to convert to another faith. She went to the Beis
Halevi, R’ Yosef Dov Halevi Soloveitchik zt”l, and cried,
“Rebbi, please tell me, is my husband alive?” 
    The Rav looked up and said, “He is alive.”
     Surprised, she asked again, “Rebbi, did he convert?”
     “No, he didn’t convert,” was the instant reply.
     This time, the woman was emboldened to forge ahead.
“Rebbi, will my husband come back to me?”
     The Rav of Brisk replied, “Yes. He will come back.”

    The woman left the house encouraged and incredibly, a
few days later, her husband returned home, safe and sound.
     People were abuzz with the “miracle” that the Beis Halevi

seemed to have effected, and his obvious Ruach Hakodesh. 
    When he heard the rumors, he shrugged modestly and said,
“I don’t know what’s the big deal. I told her that her husband is
alive because every person has a ohhj ,ezj (assumption of
life) as long as it isn’t disproven. I said he didn’t convert
because every Jew has ,uraf ,ezj (assumption of
credibility). And I told her he will come back. Why? Because
if he is alive and a kosher Jew - why wouldn’t he come back?”  
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The Gemara 
(Shabbos 23a) 
states that a guest 
who does not have 
someone kindling 
Chanukah lights 

for him at home must give a coin (perutah) 
to his host to acquire some of the oil (O.C. 
677:1). This practice is surprising since 
Chazal suspend the use of kinyan kesef and 
mandate that one must lift (hagbahah) or pull 
(meshichah) movables to acquire them.
Q: How does one acquire some of the host’s 
oil by giving him money without actually 
lifting it?
A: We will offer a few answers presented by 
some authorities.
Biblically, giving money to a merchant 
effects a kinyan (B.M. 47b).   Chazal, however, 
are concerned that a merchant may have 
possession of a customer’s merchandise but 
did not take physical possession of it, and 
if a fire breaks out where the merchandise 
is stored, the merchant has no incentive to 
salvage it. To incentivize the merchant to 
salvage the merchandise, Chazal instituted 
that money does not effect a kinyan and 
required in order for a kinyan to take effect 
either lifting or pulling the merchandise. 
When a customer pays for merchandise he 
commits only to complete the kinyan, and at 
that point if either party reneges he is subject 
to a curse (mi she’para) in beis din for not 
keeping his word.
There are two ways to understand this 
enactment. One approach assumes that 
Chazal uprooted the kinyan of money 
altogether, and in place of the kinyan they 
instituted the curse. Alternatively, Chazal did 
not uproot the effectiveness of kinyan kesef 
but enacted that if one accepts the curse, 
the kinyan is ineffective. Accordingly, if one 
did not accept the curse, the Biblical kinyan 
remains effective. (See Ramban, B.M. 49a. See 
also Divrei Geonim 63:9, 14; Noda BiYehudah, 

Mr. Muller was being sent by his company on a 
business trip for the first time. “I’d like to know the 
company’s policy for travel expense allowances, so 
that I can plan accordingly,” he told his boss.
“I’ll send you a link to the company’s policy,” replied 

his boss. “I’ll also give you a copy of the company’s travel expense reimbursement form.” 
Mr. Muller noticed that the form required receipts for most expenditures. There was 
a maximum allowance for food and lodging. For use of a personal car, there was a 
standard mileage rate. He was a thrifty person by nature, and did not expect to spend 
the maximum allowance.
Mr. Muller spoke with some of the senior employees who traveled often. He heard from 
them different approaches regarding travel expenses.
“I fill out the form carefully,” said one worker. “The point of expenses is exactly that. 
To take any more than I spent is dishonest and stealing from the company. Even an 
allowance that doesn’t require a receipt — I won’t take if I didn’t actually spend it!”
“I look at it differently,” said another worker. “Most people don’t like to travel. The least 
the company can do is compensate properly. If there is an allowance, I try to maximize it! 
Sometimes I even pick up spare receipts from other people to add to the report.”
“I’m somewhere in the middle,” said a third worker. “I won’t list expenses that I didn’t 
incur, but allowances that don’t require receipts, I’ll take the full allowance.”
Mr. Muller decided to consult Rabbi Dayan. “Am I allowed to declare the full amount 
of the allowance on the expense form?” asked Mr. Muller. “If I’m thrifty, can I keep the 
difference between the allowance 
and the actual expenditure?” 
“This depends on the policy and 
expense form of your company,” 
answered Rabbi Dayan. “Most 
companies require you to list actual 
expenses and submit receipts. It is 
prohibited to falsely list expenses or 
provide receipts from others. This 
is considered geneivas daas (deceit) 
with monetary ramifications, which is 
prohibited even from a non-Jew” (C.M. 
228:6).
“On the other hand, the employer 
often compensates for mileage of 
a personal car at a standard rate, 
without consideration of the actual 
gas cost incurred,” added Rabbi 
Dayan. “You are entitled to the 
standard mileage allowance even if 
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did you know?
Buying and/or serving non-kosher 

food in business settings can 
present shailos of benefiting from 
basar b'chalav and shailos of doing 

commerce with neveilos?  

If your business purchases and/
or serves non-kosher food, please 
speak to your Rav or contact the 

Business Halacha Institute for 
guidance.
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Y.D. 1:69; and Maharsham 1:115.) If Chazal 
uprooted the kinyan of money entirely, how 
does a guest acquire the oil?
One resolution is based on the rationale 
for Chazal’s enactment. As mentioned, 
Chazal were concerned that if the kinyan 
was completed upon payment, a merchant 
would not have any incentive to save the 
merchandise from a fire. Therefore, when 
that concern does not apply, the kinyan of 
money remains in force. In our situation, 
since the host owns most of the oil, he has 
an incentive to salvage it and thus the guest 
can acquire a share by simply giving his host a 
perutah. On the other hand, one could argue 
that once Chazal instituted that money does 
not effect a kinyan it is never effective, even 
when the rationale does not apply (Nesivos 
198:4; Choshen Aharon 199:3 and Teshuvos 
Rav Shlomo Eiger, C.M. 10).
Others write that when the situation involves 
fulfilling a mitzvah, Chazal’s enactment does 
not apply and money remains an effective 
kinyan. Therefore, if one pays for wine for 
Kiddush, he acquires it, even without lifting it 
(Pri Megadim , A.A. 656:1; Machazeh Avraham, 
O.C. 149). Others challenge this principle (Rav 
Akiva Eiger 656; Gra 656:6; Aruch Hashulchan 
656:5; see Mishpat Shalom 199 that money 
does not effect a kinyan for Rabbinic mitzvos).
Some authorities write that one does not 
need to own the oil to partner with the host, 
and it is sufficient to make a partial kinyan 
that subjects the parties to the curse, or even 
assist in some other manner. This approach 
is based on the opinion (Machazeh Avraham, 
op. cit.; and Shevet HaLevi 3:80) that maintains 
that ownership of the oil is not necessary 
to fulfill the mitzvah (Pnei Meivin, O.C. 223; 
cf. M.B. 677:3). Even those authorities who 
require ownership of the oil or candles 
(Shevus Yitzchak 8: ch. 8) may agree that 
Chazal did not require anything more than a 
partial kinyan that subjects the parties to the 
curse (Halichos Shlomo 13:[29]).

money matters

your car is fuel efficient and you used cheap gas.” 
“What about food expenses?” asked Mr. Muller. 
“This also depends on the nature of the report required,” replied Rabbi Dayan. “Some 
companies require an actual listing, with or without receipts, up to a maximum 
amount. Others provide a flat per-diem rate. Some have an option of a detailed listing 
with receipts or a lower, flat rate with no need for receipts.
“If there is a flat per-diem allowance and, in addition, the form does not require you 
to declare the actual food expenses, you can keep the difference,” continued Rabbi 
Dayan. “In this case, if you are thrifty and eat at a lesser expense, the saving is yours. 
However, you can save on food expenses only if it will not impinge on your work. For 
example, if you will be weaker and less effective by not eating properly, you cannot do 
so” (C.M. 337:19-20).
“What about car rental or taxi fares, if I could suffice with public transportation?” asked 
Mr. Muller.
“Many businesses do not request this,” replied Rabbi Dayan. “Some educational 
institutions or nonprofit organizations encourage it, and require a reason for rental. 
The personal habits of the employee can also be a factor. Of course, if by traveling via 
public transportation you will not be utilizing work time efficiently, you should use the 
allowance for rental or taxi service” (C.M. 331:1-2; see Asei Lecha Rav 4:63).
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Halachic Wills Part 2
(Based on writings of Harav Chaim Kohn, shlita)

Q: How can I draft a will that is both halachically and legally valid?
A: Last week we mentioned one approach, based on shtar chatzi zachar. A second 
approach is based on a conditional gift to the beneficiaries during the decedent’s lifetime.
The Gemara (B.B. 136a) mentions the concept “mehayom ul’achar misah — [the assets] 
from today and [the usage] after death.” In this context, a person grants his assets 
to others effective immediately, but retains usage rights of the assets until the end 
of his days.
Applying this concept to halachic wills, the assets are granted to the beneficiaries 
immediately upon making the will, in principle, so that there is no issue of inheritance. 
However, in practice, the person retains rights to use his property for the duration of 
his lifetime. [In Israel, civil law requires that the usage be granted just before death.]
The gift is further made on condition that the person may retract if he wishes. Thus, the 
person can change his will, even though the assets are granted immediately, since the gift is 
conditional (C.M. 257:6-7).
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which halachically may be sold, and selling 
a non-existent loan (davar shelo ba la’olam), 
which is halachically ineffective, since a kinyan 
takes effect only on something that exists (see 
Bris Yehudah 15:[21]). There is a disagreement 
whether a kinyan situmta is effective on 
something that does not yet exist. According 
to some authorities, non-existent debts 
may not be sold even with a kinyan situmta. 
Therefore, the money that is transferred is 
categorized as a loan and thus subject to 
the prohibition of ribbis. Others assert that a 
kinyan situmta is effective on something that 
does not yet exist (see Toras HaKinyanim 12:6). 
However, practically speaking, one must 
draft a heter iska for MCAs, as we will explain. 
Halachah stresses that if Reuven guarantees 
Shimon that he will collect $1,000 even if the 
actual debtor defaults, the “sale” of the debt 
violates the prohibition of ribbis. The reason 
is that if Reuven guarantees the loan, the 
transaction is not halachically a sale, it is a 
loan. To be categorized as a sale Shimon must 
be willing to forgo any claims against Reuven 
if the debtor cannot or will not repay the 
money he owes. Once it is considered a sale 
the prohibition of ribbis does not apply (Y.D. 
173:4).
In most Merchant Cash Advance agreements, 
the merchant (borrower) is obligated to repay 
the investor a specified amount and thus the 
transaction is subject to the prohibition of 
ribbis. This is especially true when rather than 
selling specific debts (e.g., the first $50,000 of 
sales), the merchant sells $50,000 of collected 
sales, regardless of when that amount is 
collected. Since the buyer (investor) does 
not bear any risk of a default from a specific 
debt, the transaction is a loan. Additionally, 
the above parameters are limited to the sale 
of debts, but since the merchant purchases 
collected monies, it is certainly categorized as 
a loan and subject to the prohibition of ribbis. 

money matters

“What about after notification?” asked Shraga.
“The seller is expected to collect the defective merchandise, like other entrusted 
items, i.e., the owner, who is responsible to collect them,” replied Rabbi Dayan. 
“Therefore, after notification, the buyer is considered only a shomer chinam, and is 
no longer liable for theft. However, Aruch Hashulchan writes that the buyer remains 
liable for theft even after notifying until the seller has time to collect it” (Sma 232:51-
52; Aruch Hashulchan 232:35).
“Does it make a difference whether the item was intended for export?” asked Ari.
“The Rambam and Shulchan Aruch write that if the seller knew that the merchandise 
was intended for export, he is responsible to retrieve it from there or sell it there,” 
replied Rabbi Dayan. “However, if the buyer was not expected to take it elsewhere, 
he is responsible to return it to the city of sale. He has to undo what he did when he 
distanced the item from the city and remains liable until then” (Sma 232:53; Nesivos 
232:10; Pischei Choshen, Onaah 13:13,25).
“What about our case?” asked Shraga.
“Since it was expected that you might take the shirts overseas, you are no longer 
liable for theft after notifying the store,” answered Rabbi Dayan. “Of course, this 
assumes that the store believes you that the shirt was defective and missing. I should 
further note that if the store has a standard return policy for defective items, that 
policy is binding, since the initial transaction was made with this understanding.”

For questions on monetary matters, 
Please contact our confidential hotline at 877.845.8455 
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Secular Wills
(Based on writings of Harav Chaim Kohn, shlita)

Q: Are secular wills valid in Halachah? May the non-halachic beneficiaries accept their share?
A: Secular wills usually are not halachically valid, since they usually bequeath the assets after 
death to non-halachic inheritors (Sma 253:72).
Nonetheless, if the halachic inheritors did not contest the will and the estate was 
divided accordingly, many maintain that the beneficiaries of the will may keep what 
was distributed to them. Furthermore, some maintain that the inheritors are required 
to follow the will based on mitzvah l’kayem divrei hames, even though the assets were 
not entrusted, and the beneficiaries can keep what was distributed to them even if the 
halachic inheritors contested the will (Binyan Tzion 2:24; Achiezer 3:34; Igros Moshe, E.H. 
1:104).
To avoid disputes between inheritors, a person should prepare a will that is valid both legally 
and halachically. There are various halachic options that can be discussed. Since they relate to 
civil law as well, a person should consult an expert who deals with wills to draft an appropriate 
will (Pischei Choshen, Yerushah 4:28-35).
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Now You Know 
While traveling back to his homeland, 

Yaakov had to bury Devorah, the 
nursemaid of Rivka. She was buried 
under a tree which was called the tree 
of tears. Mention of this is very 

important, as the Midrash relates that 
while still involved with the mourning 
for Devorah (some say she was 

actually Rivka’s mother) – Yaakov 
received word that his mother, Rivka, 
had died. 

It is for this reason, says the Midrash, 
that HaShem appeared to Yaakov and 

blessed him. What blessing did 
HaShem give him? It was the 
mourner’s blessing. 

Then the Torah tells us that HaShem 
changed his name and said, “You are 
no longer Yaakov but Yisrael.” 

The name Yaakov connotes 
suppression, as something crushed 
underfoot, while Yisrael conveys that 

this man grappled with Angel and Man 
and succeeded, as we see after he 
fought the Angel of Esav. 

Perhaps, then, the “mourner’s 
blessing” that HaShem gave him was 

that he be consoled for his loss in the 
fact that he had been able to grow 
from the difficulties he faced and was 
now a different being than he had 
been previously. 

While we are adjured at a house of 
mourning to remain silent and not try 
to rationalize with the mourner, for 
HaShem it was appropriate to do so 

and Yaakov was comforted. 

Thought of the week: 
If you’re going through hell – 
keep going.     – Winston Churchill 

(DY:BL TYwARB) „.WYXA WsEL HXNM WDYB ABH XQYW AWHH HLYLB Ow ILYW‰ 
“And he lodged there that night and he took from what he had in hand a gift for 
Esav, his brother.” (Gen. 32:14) 

When he worked for Lavan, Yaakov barely slept. For fourteen straight years in the Yeshiva 
of Shem and Eiver, he didn't lay down in a bed. The only reason he stopped to lay down in 
Jerusalem was because he knew it was G-d's plan since the sun set early and it was 
intended that he have his prophetic dream. Why now, when Esav was coming for him, does 
the Torah tell us he stopped for the night? 

Of course, this time Yaakov was traveling with his family and his flocks and they could not 
travel continuously. Even if he, himself could have kept going, it would not be right to push 
others to extremes. However, it's possible that the Torah was teaching us a very valuable 
lesson.  

The Midrash tells us that Yaakov prepared to meet his brother in three different ways: he 
prayed to HaShem, he prepared for war, and he sent a tribute to Esav.   

This posuk teaches us that even though he was frightened, and even though his instinct 
might have been to keep traveling and get as far from Esav as possible, there comes a 
time when you have to stop running.  

It's a time when you take what comes to your hand and you deal with it. You may not know 
exactly what to do, but you try your best and make the effort. Yaakov sent a gift, he let 
Esav know that he was prepared to fight if necessary, and he davened to HaShem to be 
saved from this situation. Instead of quaking and cowering, he got busy doing everything 
he could to handle it. 

No life can be peaceful and tranquil all the time. Few lives are serene even most of the 
time. And you simply can't run away from adversity.  It will pursue you until you learn to 
deal with it. That's why HaShem sends it to you.  

Yaakov knew he had to face the challenges head on and couldn't run away. He did 
whatever he could and tried whatever he could think of to face Esav.  

He put this power into all our souls. We inherited his resilience and determination and the 
ability to face our fears. Later in life Yaakov thought he was done. He thought he'd learned 
all the lessons and earned the right for some peace and quiet. HaShem showed him that 
as long as you live, you are meant to grow, face the daily challenges He sends your way, 
and learn the lessons of life.  

A girl from the Midwest came to New York for a date so the guy wouldn’t have to travel all 
the way out. Staying with family, she arranged for the fellow to pick her up in Brooklyn. 

That evening, waiting for him to show up, she noticed an insistent car horn honking on the 
street below the 2nd floor apartment.  

“There’s no way that’s the guy,” she told her cousin. “Of course he’d come up and knock on 
the door.” But there was still no knock on the door and the horn kept honking. Her cousin 
went down to investigate. 

“Hi,” the driver said, relieved to be speaking to someone, “I’m here to pick up Esti.” 
Incredulous, she went upstairs to inform the visiting girl, who said, “If he can’t be bothered 
to come to the door I’m not going out with him.” The New York cousin dutifully went back 
downstairs and told the guy, “She said she’s not going out with you.” 

“Oh, man!” the driver exclaimed in disbelief and frustration. “They ALWAYS say that!” 
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on the ParshaParshas Va’YeisheV

R’ Ben Tzion Shafier

 THE MOST DIFFICULT PERIOD IN 
YOSEF’S LIFE

Yosef was about to begin the most 
difficult period of his life. His own 
brothers left him to die in a pit of 

scorpions. He would soon be sold numerous 
times as a slave, then he would spend twelve 
months being hounded by the wife of his 
master, followed by imprisonment in a dank, 
dark dungeon where he would not see the 
light of day for twelve years. Clearly, Yosef 
was heading for hard times. 

Rashi tells us that this posuk shows us the 
great reward that is given to tzaddikim. 
When Yosef was bound and sold as a slave, 
the wagon that took him down to Egypt was 
carrying spices that emitted a fragrant smell, 
as opposed to the normal cargo that gives off 
an obnoxious odor. Clearly, HASHEM loved 
the tzaddik and arranged for something out 
of the ordinary to protect him.

The obvious question on this Rashi is that if 
the Torah wants us to show the reward for 
tzaddikim, it could have done a much more 
convincing job by saving Yosef from this 
entire event. If HASHEM is watching the 
tzaddikim, then why couldn’t He just save 
Yosef from all of the suffering that he was 
about to endure? 

 A COMFORTABLE PILLOW IN THE 
AMBULANCE

This is comparable to a situation in which 
a man is in a catastrophic car crash that 
breaks almost every bone in his body. The 
Hatzalah crew rushes to the scene, puts him 
on a stretcher, and as they are speeding to 
the hospital, his friend riding with him says, 
“Look how HASHEM watches over you. 
They even put a comfortable pillow under 
your head.” One would have the right to 
ask, “If HASHEM is concerned with this 
person’s well being, then why didn’t He 
arrange for the drunk driver who hit him to 
crash into a pole instead of his car? Save him 
from the ordeal; don’t give his broken neck a 
comfortable pillow to lie on!” 

 SOME LIFE SITUATIONS ARE 
INEVITABLE

The answer to this question seems to be that 
there are certain situations in life that are 
unavoidable, not because HASHEM isn’t 
capable of preventing them, but quite the 
opposite, because HASHEM orchestrated 
them according to the needs of that person 
or that generation.

Yosef was to be sold as a slave and in that 
state, brought to Mitzrayim. As the prelude 
to his future, the future of his family, and 
the future of the Jewish nation, this was a 
vital ingredient. Ultimately, for his destiny 
and for the good of the Jewish nation, this 
situation needed to happen. It was part of 
the master plan.

However, even within the difficult times, 
HASHEM showed loving kindness to Yosef. 
He had to be sold as a slave, but why should 
he suffer unnecessarily? The Arabs normally 
carried petroleum; why should Yosef 
have to suffer the offensive odor? For that 
reason, HASHEM arranged something very 
uncharacteristic: the caravan was carrying 

perfume and not oil. 

 ALL SUFFERING IS CAREFULLY 
WEIGHED AND MEASURED 

There is a great lesson for us to take from 
this. In life, we will suffer through many 
situations, trials and tribulations. Not only 
are they are part of life, they are needed – 
for us, for our growth so that we can reach 
the purpose for which we were put on this 
planet. In that sense, they are inevitable, not 
because HASHEM is uncaring, but because 
we need them. They are for our good. In the 
scheme of life, they serve us well, but with 
them comes some suffering. The amount 
of suffering that a person experiences 
on this planet is weighed, measured and 
administered in exact dosages. The pain is 
delivered precisely and exactly, not an iota 
more and not an iota less. We get exactly the 
measure we need. 

Many times it is clear to see that HASHEM is 
bringing pain, preplanned and preordained, 
right to my doorstep. But it is hard to see 
that it is for my good and that HASHEM is 
doing it out of loving kindness. 

 SEEING THE KINDNESS IN THE 
TORTURE

When I discover the kindness within the 
torture, when I find the “comfortable 
pillow in the ambulance,” this can change 
my perspective on the entire situation. It 
reminds me that HASHEM cares for me 
and has brought about this event for my 
good. I may not see it as good, I may not 
understand how it is for my best, but it is 
clearly orchestrated by HASHEM. I see that 
HASHEM has gone out of His way – if it 
could be – to make part of my situation 
more comfortable. This shows me the great 
love that HASHEM has for me. It allows 
me to know that just as the pillow was 
planned out of love, so too were the rest of 
the circumstances. This viewpoint colors the 
entire situation in a different light, allowing 
me to understand that it was brought 
by HASHEM, and despite the pain and 
suffering, it is something 
that I need for my good. 

I Never 
Promised 

You a Rose 
Garden 
g

“And they sat to eat bread, and they 
lifted their eyes and saw a caravan 
of Yishmaelim coming from Gilad, 

and their camels were carrying 
spices, balsam, and birthwort to 

bring down to Egypt.”
— Bereishis 37:25 —
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Mendel was new to the area. An elderly 
chassidishe gentleman told him that 

Minchah would be starting in 10 minutes.

After davening Mendel stood on line 
together with other chassidim.

Oy! I must have dropped my 
gartel... Now what do I do? 

Maybe that elderly Yid whom 
I asked about Minchah has a 

spare gartel?

reb yid, all is 
well. I made a simple 
cheshbon: Both of us 
daven better with a 

gartel....

Oh, my! That man is 
the Gerrer Rebbe - and 

the Rebbe is without HIS 
gartel now! Oy!

ו‘ סיון   1948 - 1866  5708 - 5626

 ,(Kaminer) יֹוכבד רבקה and ר׳ יהּודה ַאריה לײּב was born to ,אמרי אמת the ,ר׳ ַאברהם מרדכי ַאלתר זצ״ל
of Gora Kalwaria, Poland. At the age of 15, he married חיה רָאדע יהּודית, daughter of נח 
Czarny, with whom he had 8 children. Sometime after her פטירה in 1922, he married his 
niece, פײגא מינטשא Biderman, the mother of his youngest child, פנחס מנחם. He promoted 
unity among all Jews, and was a founder of אגדת ישראל. He was instrumental in the 
establishment of יסֹודי ּתֹורה schools for boys and בית יעקב schools for girls. In 1940, 
he escaped to ארץ ישראל with several of his sons and began to slowly rebuild the חסידּות 
of גּור. Most of his writings were buried in Warsaw. His אמרי אמת ,ספר, was published by his 

grandson.

Rebbe, please forgive 
me. I didn’t realize that I 
was wearing the Rebbe’s 

gartel! I... I...

reb yid, would 
you possibly have 
a spare gartel?

Of course! 
Here, please 

take this one!

...but if you 
are wearing my 

gartel during Minchah, 
I’ll be davening better 

AND will be doing 
a chesed. Nu, do 

you agree with my 
cheshbon?
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 לע״נ ר׳ ישראל בן אברהם ז"ל 
לע״נ הב׳ ישעיהו דוב ע״ה בן יבלחט״א יצחק צבי נ״י

יֹוֵסף ַוִיְשָכֵחהּו )ְבֵראִשית מ:כג(.… ְולֹא ָזַכר ַשר ַהַמְשִקים     
 Yet the chamberlain of the cupbearers did not remember 
 .but he forgot him ,יֹוֵסף
 s sentence by an’יֹוֵסף increased הקב״ה comments that ַרִש״י 
extra two years. This was because he had placed his trust in the  ַשר
 What would .ַפְרֹעה by asking him twice to remember him to ,ַהַמְשִקים
have happened if יֹוֵסף had asked him only once? Would he have been 
punished with only a single year? 
 R' Shimon Shkop ַזַצ״ל asked this question when he rebuked 
some of his ַתְלִמיִדים for behavior that was unbefitting a ן תֹוָרה   .בֶּ
 What happened? The difficult economic conditions in the 
 left much ,רֹאש ְיִשיָבה of Grodno, in which R' Shimon Shkop was ְיִשיָבה
to be desired. A group of ַתְלִמיִדים, wishing to express their feelings 
about the situation, left the ְיִשיָבה’s ֵבית ִמְדָרש for a day to study in a 
different ֵבית ִמְדָרש nearby. The protest was very clear, and left its 
mark. At the end of that day, the רֹאש ְיִשיָבה sent a message to the 
young men that they were expected to return the next morning for 
  .ִשעּור
 R' Shkop walked into the room and began to reprove their 
actions of the previous day. He began his מּוָסר schmuess with the 

above question: “Would יֹוֵסף have been punished with one year had 
he asked only once that the ַשר ַהַמְשִקים remember him?” 
 Looking very serious, the רֹאש ְיִשיָבה answered, “No, he 
would not have been punished. Everyone is allowed to make an effort 
to improve his lot, especially if he is in a bad situation. By asking the  ַשר
 .did not demonstrate any lack of faith יֹוֵסף ,to remember him ַהַמְשִקים
This was the correct way to handle his problem. 
 “When יֹוֵסף asked him to remember him the second time, 
however, he demonstrated that his previous request had also been 
inappropriate. One request is permissible. A second request, however, 
is a different story. It is inappropriate and indicates distance from the 
 s second request showed that even his first’יֹוֵסף .perspective תֹוָרה
request lacked the correct reason, and this doubled his punishment. 
 “Likewise, my dear ַתְלִמיִדים,” said R' Shkop, “the first time 
you left the ְיִשיָבה, you made a statement which does not necessarily 
demonstrate inappropriate behavior on your part. If you entertain the 
thought of going a second time, however, be aware that you will be 
crossing the boundary of right and wrong. Return to the ֵבית ִמְדָרש 
immediately! You have made your point and now, go back and learn!” 

Adapted from: Peninim on the Torah (with kind permission from Rabbi A. L. Scheinbaum) 

R' Sholom Mordechai Schwadron ַזַצ״ל, born in ַלִים ר׳  to ְירּושָׁ
ק  was named after his grandfather, the ,פרֵײדָא ֵלָאה and ִיְצחָׁ
 in Galicia. He lost his father at age ּפֹוֵסק a leading ,ַמַהְרַש״ם

seven and lived in an orphanage for a short time. After his ה  he ,ַבר ִמְצוָׁ
studied in the Lomza Yeshiva in ה ַתח ִתְקוָׁ  under R' Elya Dushnitzer, and ּפֶּ
later in ה ְברֹון ְיִשיבָׁ ַלִים in חֶּ  under R' Yehuda Leib Chasman. He married ְירּושָׁ
ה a sister of R' Shlomo Zalman Auerbach. He learned in ,ֵלָאה ל תֹורָׁ  ּכֹוֵלל ֹאהֶּ
and later became ַמְשִגיַח in ת ְצִבי רֶּ ה and then ְיִשיַבת ִתְפאֶּ ְיִשיַבת  in רֹאש ְיִשיבָׁ
ֵלי ֵשם  he published ,ְירּוַשְלִמי ַמִגיד Affectionately known as the .ֹאהָׁ
approximately twenty-five of his grandfather's works, as well as ֵלב ֵאִליָׁהּו (R' 
Lopian) and the writings of R' Chasman, אֹור יה״ל.  

 כ״ב כסלו
5673 — 5768 
1913 — 1997 

Once, a boy did not attend the voluntary 
עּור  gave ַזַצ״ל R' Shalom Schwadron שִׁ
because of a local soccer game. The ָרב 
went to the boy’s house and offered an 
interesting challenge: “Let’s go to the 
field and kick the ball into the net with 
nobody stopping it!” The boy laughed 
and said, “Only if there is a goalie is it 
considered   an   accomplishment!”   R' 
Shalom smiled. “Your coming to עּור  is more שִׁ
valuable when you overcome challenges!”  

TorahThoughts

This week's Pirchei Weekly is dedicated



Pleading for PrivacyLiving   Torahwith 
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*Since we only discuss 1-3 ֲהָלכֹות, it is important to consider these ֲהָלכֹות in the context of the bigger picture. Use them as a starting point for further in-depth study.

Chofetz ChaimMoment

לע״נ ר׳ משה צבי בן הר׳ טוביה  הלוי זצ״ל

ֹּאֶמר ַהֶכר ָנא ְלִמי ַהחֶֹּתֶמת ְוַהְפִתיִלים ְוַהַמֶטה ָהֵאֶלה. )ְבֵראִשית לח:כה(  ... ַות  
 ...And she said, “Identify, if you please, whose are this seal, 
this cloth wrap, and this staff.” 
 knew prophetically that she was destined to bring the ָתָמר 
family of ָדִוד, and ultimately  ַָמִשיח, into this world. Yet, the righteous 
 was prepared to be burned to death rather than to embarrass ָתָמר
 publicly. She reasoned: “If, upon recognizing his seal, cloth ְיהּוָדה
wrap and staff, he will admit voluntarily, that would be well and good; 
if not, let them burn me, but let me not publicly disgrace him.” 
 It is from this incident that our Sages derive the dictum, 
 It is — נֹוַח לֹו ְלָאָדם ֶשַיִפיל ַעְצמֹו ְלִכְבָשן ָהֵאש ְוַאל ַיְלִבין ְפֵני ֲחֵברֹו ָבַרִבים“
preferable  for  a  person  to  allow  himself  to  be  thrown  into  a 
fiery  furnace  and  not  to  make  his  friend’s  face  [turn]  pale in 
public” (:סֹוָטה י). ַרֵבינּו יֹוָנה learns from here that embarrassing 
someone, to the point that his face changes color, is also  ֵיָהֵרג ְוַאל
  .we must give up our life rather than embarrass someone ;ַיֲעבֹור

∞ ∞ ∞ ∞ ∞ 
 R' Yitzchok Elchonon Spektor ַזַצ״ל’s renown as a genius in 
 was surpassed only by his reputation as a person who was תֹוָרה
unusually kind and sensitive to his fellow Jews and their needs and 
concerns. It was a common daily occurrence that there was a stream 
of people at his door, all of them coming for different and personal 
reasons. He not only listened to and counseled them, he also went 
around  on  a  routine  basis,  soliciting  help  for  troubled  and  needy 
individuals. 
 Once, R' Yitzchok Elchonon undertook the cause of a man 
who  suffered  dreadfully  from  financial  difficulties.  The  man  was 
assumed to be a successful and wealthy individual and had initially 
hesitated to share his financial difficulties and reveal his personal 
problems. R' Yitzchok Elchonon reassured him that his troubles would 
never be publicized, and took on the man’s cause. 

 R' Yitzchok Elchonon approached several of the town’s 
wealthier individuals and pleaded for help on the man’s behalf. Most 
did contribute generously. In fact, one potential donor offered him 25 
rubles, but only on condition that he be allowed to know the details 
of the man’s difficulties. R' Spektor thanked the potential benefactor 
for  his  generous  offer,  but  apologetically  declined  to  reveal  the 
private information. He explained that while it may sometimes be 
appropriate to reveal the nature of the person’s problems, in this 
particular case the situation was under control and there was no ֶהֵתר.  
 The man said he would increase his donation to 50 rubles, 
quite a hefty sum in those days, but R' Yitzchok Elchonon refused, 
insisting that maintaining the individual’s privacy was non-negotiable. 
Not  one  to  give  up  easily,  the  man  offered  100  rubles,  with  a 
commitment to assist in gathering the remaining funds that were 
needed, but he had to know from which problems the person was 
suffering. 
 “I appreciate your offer, but I have to tell you that even if 
you were to promise to give me the entire contents of your home, 
and  even  the  home  itself,  I  still  would  not  be  able  to  accept.  I 
apologize, but I am protecting the honor and respect of another Jew, 
and that is worth far more than all the money in the world.” 
 Amazed, the potential donor said to R' Yitzchok Elchonon, 
“Do you mean to tell me that there is nothing in the world that I 
could give you to make you tell me what problems this man has? 
Then, ֶרִבי, I would like to speak to you privately.” 
 He then began to pour out his heart. 
 “I’ve needed for so long to share my problems but I never 
found someone I could trust. Now I have found that person.”  
 He looked up at R' Yitzchok Elchonon with tears in his eyes. 
 ”.now I know that I can trust you ,ֶרִבי“

Adapted from: Touched by a Story 2 (with kind permission from ArtScroll) 

 ספר ח״ח הלכות רכילות כלל ד׳ סעיף ב׳
*During ין ַהְזַמִנים חּוִרים most of the ,בֵּ  in the neighborhood learned in בָּ
the local shul. Shuey told his ַחְברּותֹות that he wanted to learn in a 
different place. He explained that Ari was very disruptive and never 
learned. When Ari arrived, one of Shuey’s ַחְברּותֹות told him what Shuey 
had said. To verify the truthfulness of the first boy’s story, Ari went to 
Shuey’s other א  ,who had heard the same story, at the same time ,ַחְברּותָּ
to verify exactly what it was that Shuey had said about him.            
Is there an ִאּסּור of ְרִכילּות to repeat to Ari what he already knows?  
*Stories adapted from Guard Your Tongue, A Daily Companion, A Lesson a Day and various real-life situations. 

Answer: ְרִכילּות is relating information that will potentially cause ill will between Jews. 
Although Ari was fully aware of the ְרִכילּות that Shuey spoke about him from the first 
boy, it is still strictly forbidden for the second boy to repeat the gossip, because this will 
increase Ari’s ill will towards Shuey.    

 If one forgot to recite ים סִּ זֹון during ְוַעל ַהנִּ ְרַכת ַהמָּ  or בִּ
 and realizes this error before reaching the ְשמֹוֶנה ֶעְשֵרה
name of ד׳ of the next ה כָּ ְוַעל  he should go back to ,ְברָּ

ים סִּ  .and continue from there ַהנִּ
 If one realizes the error after saying the name of ד׳, he 

does not repeat זֹון ְרַכת ַהמָּ  .ְשמֹוֶנה ֶעְשֵרה or בִּ

FocusonMiddos
Dear Talmid, 
 R' Sholom Schwadron 
 stayed in America until the ַזַצ״ל
end of the ְבָעה  of R' Shneur שִׁ
Kotler ַזַצ״ל and was asked to be 
one of the ים ידִׁ ְדָרש  in ַמְספִׁ ית מִׁ בֵּ
   .ָגבֹוהַ 
 R' Sholom Schwadron's 
words rose up in tongues of 
flame, a powerful and bitterly 
mournful speech, accompanied 
by a storm of tears. His message 
was clear and to the point. At the 
conclusion of the ד  R' Sholom ,ֶהְספֵּ
got into the car that would take 
him  back  to  where  he  was 
staying. 
 They    were    nearly 
halfway there when R' Sholom 
turned to the driver, who was a 
close acquaintance of his, and 
asked  him  if  he  had  a  tape 
recorder in the car. Receiving an 
affirmative  reply,  he  took  a 
cassette from his pocket and 
asked the driver to play it. “They 
taped my ד  and gave me a ֶהְספֵּ
copy of it. I want to listen to it,” 
he said.  
 R' Sholom sat quietly, 
listening to his own words. All at 
once,  he  began  to  cry.  The 
weeping grew stronger, the tears 
falling profusely. The driver was 

surprised by the tears and said in 
a soothing manner, “R' Sholom, 
you are already in the car. Why 
do you have to cry so bitterly 
now?” 
 Calming  himself,  R' 
Sholom turned to the driver and 
said, “Let me explain. When a 
person  speaks  in  front  of  an 
audience, it is hard for him to 
hear himself. He invests a lot of 
energy in being heard and in 
arousing his listeners, but he 
does not manage to internalize 
the talk for himself. But I, too, 
want to hear the ד  'for R ֶהְספֵּ
Shneur Kotler.” 
 He turned on the tape 
recorder again. As the car wound 
its way home, it was filled once 
more  with  another  storm  of 
emotion as R' Sholom listened to 
the ד  .ֶהְספֵּ
  My יד  this episode ,ַתְלמִׁ
explains why R' Shalom's ְדָרשֹות 
were ב ים ֶאל ַהלֵּ ְכָנסִׁ  they ,נִׁ
penetrated  through  the  thick 
barriers of the heart — his words 
were ב ן ַהלֵּ ים מִׁ ים ַהיֹוְצאִׁ  ,ְדָברִׁ
flowing from his heart, therefore 
he could listen to himself and be 
inspired. 

ְכרֹו ָברּוְך! י זִׁ       ְיהִׁ
ידּות י Your                         ,ְבְידִׁ  ֶרבִׁ

Adapted from קול חוצב (with kind permission)  

1. How did ד׳ squelch the slanderous libel spread by ת ּפֹוִטיַפר  ֵאשֶׁ
against her faithful servant יֹוֵסף? 

2. We learn from the words of the last סּוק ִקים that the ּפָּ  ַשר ַהַמשְׁ
“forgot” יֹוֵסף twice. When were these 2 “forgetful” occasions? 

1. To divert attention from יֹוֵסף as a topic of conversation, the ְִׁקים ַשר  and ַשר ַהַמש
ָּאֹוִפים ְָּבִרים ָהֵאלֶּה) were thrown into prison ה  .(40:1 — ד״ה ַאַחר ַהד

2. i) On that same day [when the ְִׁקים  was reinstated to his former ַשר ַהַמש
position] (ְִּקים ְּלֹא ָזַכר ַשר ַהַמש  ii) afterwards [for the next two ;(40:23 — ד״ה ו
years, until ְֹׁעה ְָּכֵחהּו) [had his dreams ַּפר  .(ibid — ד״ה ַוִיש

1. How did ד׳ squelch the slanderous libel spread by ת ּפֹוִטיַפר  ֵאשֶׁ
against her faithful servant יֹוֵסף? 

2. We learn from the words of the last סּוק ִקים that the ּפָּ  ַשר ַהַמשְׁ
“forgot” יֹוֵסף twice. When were these 2 “forgetful” occasions? 

1. To divert attention from יֹוֵסף as a topic of conversation, the ְִׁקים ַשר  and ַשר ַהַמש
ָּאֹוִפים ְָּבִרים ָהֵאלֶּה) were thrown into prison ה  .(40:1 — ד״ה ַאַחר ַהד

2. i) On that same day [when the ְִׁקים  was reinstated to his former ַשר ַהַמש
position] (ְִּקים ְּלֹא ָזַכר ַשר ַהַמש  ii) afterwards [for the next two ;(40:23 — ד״ה ו
years, until ְֹׁעה ְָּכֵחהּו) [had his dreams ַּפר  .(ibid — ד״ה ַוִיש
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Sage Sayings
On his last visit to England at age 75,  ֵהן ְשַבְדרֹון ְרְדַכי ַהכֹּ לֹום מָׁ ר׳ שָׁ
 slipped twice, once while in the street and again when he ַזַצ״ל
arrived home. לֹום  — פַארװָאס הָאּב ִאיְך גֶעפַאלן?“ ,asked himself ר׳ שָׁ
Why did I fall?” He called on ה ְזֵאב ֶסַגל ַזַצ״ל ה ,ר׳ ְיהּודָׁ ֹּאש ְיִשיבָׁ  of ר
the Manchester Yeshiva. After an hour, he returned smiling. “ ִאיְך
ַרת ַהטֹוב ַרת ַהטֹוב I need to work on — דַארף ַארּבֶעטן אֹויף ַהכָׁ  He ”!ַהכָׁ
had not gone to the wedding of a close supporter in America. 
Now he bought a plane ticket and arrived just in time for the last 
כֹות  (with kind permission) קול חוצב :Source .ֶשַבע ְּברָׁ

UnderstandingDavening
ים  סִּ ה … ְוַעל ַהנִּ ֵהם ַבְזַמן ַהזֶּ ים הָּ …ַביָּמִּ  

And for the miracles…in those days, at that 
time… 

In  the  literal  sense,  this  phrase  can  be 
understood to mean that we are thanking ד׳ 
for the miracles of ה  that (ּפּוִרים and) ֲחנֻכָּ
occurred to our forefathers (ֵהם ִמים הָּ יָּ  in — בַּ
those days) during this season (ה זֶּ ן הַּ מַּ זְּ  — בַּ
at this time). The בּו״ׁש  ,however ,לְּ
understands  this  phrase  differently.  It 
contains a double measure of praise: for the 
miracles of the past (ֵהם ִמים הָּ יָּ  in those — בַּ
days)  and  also  for  the  countless  hidden 
miracles that are being performed constantly 
for us every day (ה זֶּ ן הַּ מַּ זְּ   at this  time)  to — בַּ
preserve   our   life   and   health.   For   the 
miracles that have happened ֵהם יִָּמים הָּ  we ,בַּ
include in our celebration a “thank you” for 
all the continuous daily miracles that are 
happening ה זֶּ ן הַּ מַּ זְּ   !בַּ

25th ְסֵלו  ר׳ יֹוָחָנן of יָארצַײט — 1998 / 5769 כִּ
Twersky. He was born on 10 1905 / 5555 ֶאלּול 
in Tultchin, Russia, to ר׳ ָדִוד ָמְרְדַכי and ַחָוה ִציֶרל. 
When he turned seven, his father was forced to 
flee to America, taking his family with him. At 
his ַבר ִמְצָוה, he asked that his parents allow him 
to ascend to ֶאֶרץ ִיְשָרֵאל as his ַבר ִמְצָוה gift. 
Hesitant to send him so far away at such a 
young  age,  his  parents  initially  refused  his 
request, but eventually they acquiesced.  
When he returned to New York after 7 years, he 
married the daughter of R' Moshe Langner, the 
Strettiner Rebbe of Toronto. After their ֲחֻתָנה, 
the couple lived in Toronto, where ר׳ יֹוָחָנן took 
upon himself to do all he could to increase 
public awareness of ּתֹוָרה and ִמְצֹות. 
In  1934,  he  moved  to  Montreal.  With  the 
outbreak   of   World  War   II,   the   British 
government   erected   a   number   of   large 
detention camps in Canada for Jewish refugees 
who had fled to England from Germany and 
Austria. ר׳ יֹוָחָנן was instrumental in freeing 
hundreds   of   Yidden   from   the   camps   by 
accepting  them  as  part  of  his  family  and 
agreeing to be responsible for their support. 
After the end of the war, he campaigned for the 
Canadian authorities to admit the survivors of 
the Holocaust. His efforts bore fruit and a large 
number of survivors were granted entry. 
Although he was beloved by all in Montreal, 
and his home and ֵבית ִמְדָרׁש were a hub of 
activity day and night, he longed to return to 
 and settle there. In 1955, his dream ְירּוָׁשַלִים
became a reality. 

This Week in History



Pleading for PrivacyLiving   Torahwith 
the

*Since we only discuss 1-3 ֲהָלכֹות, it is important to consider these ֲהָלכֹות in the context of the bigger picture. Use them as a starting point for further in-depth study.

Chofetz ChaimMoment

לע״נ ר׳ משה צבי בן הר׳ טוביה  הלוי זצ״ל

ֹּאֶמר ַהֶכר ָנא ְלִמי ַהחֶֹּתֶמת ְוַהְפִתיִלים ְוַהַמֶטה ָהֵאֶלה. )ְבֵראִשית לח:כה(  ... ַות  
 ...And she said, “Identify, if you please, whose are this seal, 
this cloth wrap, and this staff.” 
 knew prophetically that she was destined to bring the ָתָמר 
family of ָדִוד, and ultimately  ַָמִשיח, into this world. Yet, the righteous 
 was prepared to be burned to death rather than to embarrass ָתָמר
 publicly. She reasoned: “If, upon recognizing his seal, cloth ְיהּוָדה
wrap and staff, he will admit voluntarily, that would be well and good; 
if not, let them burn me, but let me not publicly disgrace him.” 
 It is from this incident that our Sages derive the dictum, 
 It is — נֹוַח לֹו ְלָאָדם ֶשַיִפיל ַעְצמֹו ְלִכְבָשן ָהֵאש ְוַאל ַיְלִבין ְפֵני ֲחֵברֹו ָבַרִבים“
preferable  for  a  person  to  allow  himself  to  be  thrown  into  a 
fiery  furnace  and  not  to  make  his  friend’s  face  [turn]  pale in 
public” (:סֹוָטה י). ַרֵבינּו יֹוָנה learns from here that embarrassing 
someone, to the point that his face changes color, is also  ֵיָהֵרג ְוַאל
  .we must give up our life rather than embarrass someone ;ַיֲעבֹור

∞ ∞ ∞ ∞ ∞ 
 R' Yitzchok Elchonon Spektor ַזַצ״ל’s renown as a genius in 
 was surpassed only by his reputation as a person who was תֹוָרה
unusually kind and sensitive to his fellow Jews and their needs and 
concerns. It was a common daily occurrence that there was a stream 
of people at his door, all of them coming for different and personal 
reasons. He not only listened to and counseled them, he also went 
around  on  a  routine  basis,  soliciting  help  for  troubled  and  needy 
individuals. 
 Once, R' Yitzchok Elchonon undertook the cause of a man 
who  suffered  dreadfully  from  financial  difficulties.  The  man  was 
assumed to be a successful and wealthy individual and had initially 
hesitated to share his financial difficulties and reveal his personal 
problems. R' Yitzchok Elchonon reassured him that his troubles would 
never be publicized, and took on the man’s cause. 

 R' Yitzchok Elchonon approached several of the town’s 
wealthier individuals and pleaded for help on the man’s behalf. Most 
did contribute generously. In fact, one potential donor offered him 25 
rubles, but only on condition that he be allowed to know the details 
of the man’s difficulties. R' Spektor thanked the potential benefactor 
for  his  generous  offer,  but  apologetically  declined  to  reveal  the 
private information. He explained that while it may sometimes be 
appropriate to reveal the nature of the person’s problems, in this 
particular case the situation was under control and there was no ֶהֵתר.  
 The man said he would increase his donation to 50 rubles, 
quite a hefty sum in those days, but R' Yitzchok Elchonon refused, 
insisting that maintaining the individual’s privacy was non-negotiable. 
Not  one  to  give  up  easily,  the  man  offered  100  rubles,  with  a 
commitment to assist in gathering the remaining funds that were 
needed, but he had to know from which problems the person was 
suffering. 
 “I appreciate your offer, but I have to tell you that even if 
you were to promise to give me the entire contents of your home, 
and  even  the  home  itself,  I  still  would  not  be  able  to  accept.  I 
apologize, but I am protecting the honor and respect of another Jew, 
and that is worth far more than all the money in the world.” 
 Amazed, the potential donor said to R' Yitzchok Elchonon, 
“Do you mean to tell me that there is nothing in the world that I 
could give you to make you tell me what problems this man has? 
Then, ֶרִבי, I would like to speak to you privately.” 
 He then began to pour out his heart. 
 “I’ve needed for so long to share my problems but I never 
found someone I could trust. Now I have found that person.”  
 He looked up at R' Yitzchok Elchonon with tears in his eyes. 
 ”.now I know that I can trust you ,ֶרִבי“

Adapted from: Touched by a Story 2 (with kind permission from ArtScroll) 

 ספר ח״ח הלכות רכילות כלל ד׳ סעיף ב׳
*During ין ַהְזַמִנים חּוִרים most of the ,בֵּ  in the neighborhood learned in בָּ
the local shul. Shuey told his ַחְברּותֹות that he wanted to learn in a 
different place. He explained that Ari was very disruptive and never 
learned. When Ari arrived, one of Shuey’s ַחְברּותֹות told him what Shuey 
had said. To verify the truthfulness of the first boy’s story, Ari went to 
Shuey’s other א  ,who had heard the same story, at the same time ,ַחְברּותָּ
to verify exactly what it was that Shuey had said about him.            
Is there an ִאּסּור of ְרִכילּות to repeat to Ari what he already knows?  
*Stories adapted from Guard Your Tongue, A Daily Companion, A Lesson a Day and various real-life situations. 

Answer: ְרִכילּות is relating information that will potentially cause ill will between Jews. 
Although Ari was fully aware of the ְרִכילּות that Shuey spoke about him from the first 
boy, it is still strictly forbidden for the second boy to repeat the gossip, because this will 
increase Ari’s ill will towards Shuey.    

 If one forgot to recite ים סִּ זֹון during ְוַעל ַהנִּ ְרַכת ַהמָּ  or בִּ
 and realizes this error before reaching the ְשמֹוֶנה ֶעְשֵרה
name of ד׳ of the next ה כָּ ְוַעל  he should go back to ,ְברָּ

ים סִּ  .and continue from there ַהנִּ
 If one realizes the error after saying the name of ד׳, he 

does not repeat זֹון ְרַכת ַהמָּ  .ְשמֹוֶנה ֶעְשֵרה or בִּ

FocusonMiddos
Dear Talmid, 
 R' Sholom Schwadron 
 stayed in America until the ַזַצ״ל
end of the ְבָעה  of R' Shneur שִׁ
Kotler ַזַצ״ל and was asked to be 
one of the ים ידִׁ ְדָרש  in ַמְספִׁ ית מִׁ בֵּ
   .ָגבֹוהַ 
 R' Sholom Schwadron's 
words rose up in tongues of 
flame, a powerful and bitterly 
mournful speech, accompanied 
by a storm of tears. His message 
was clear and to the point. At the 
conclusion of the ד  R' Sholom ,ֶהְספֵּ
got into the car that would take 
him  back  to  where  he  was 
staying. 
 They    were    nearly 
halfway there when R' Sholom 
turned to the driver, who was a 
close acquaintance of his, and 
asked  him  if  he  had  a  tape 
recorder in the car. Receiving an 
affirmative  reply,  he  took  a 
cassette from his pocket and 
asked the driver to play it. “They 
taped my ד  and gave me a ֶהְספֵּ
copy of it. I want to listen to it,” 
he said.  
 R' Sholom sat quietly, 
listening to his own words. All at 
once,  he  began  to  cry.  The 
weeping grew stronger, the tears 
falling profusely. The driver was 

surprised by the tears and said in 
a soothing manner, “R' Sholom, 
you are already in the car. Why 
do you have to cry so bitterly 
now?” 
 Calming  himself,  R' 
Sholom turned to the driver and 
said, “Let me explain. When a 
person  speaks  in  front  of  an 
audience, it is hard for him to 
hear himself. He invests a lot of 
energy in being heard and in 
arousing his listeners, but he 
does not manage to internalize 
the talk for himself. But I, too, 
want to hear the ד  'for R ֶהְספֵּ
Shneur Kotler.” 
 He turned on the tape 
recorder again. As the car wound 
its way home, it was filled once 
more  with  another  storm  of 
emotion as R' Sholom listened to 
the ד  .ֶהְספֵּ
  My יד  this episode ,ַתְלמִׁ
explains why R' Shalom's ְדָרשֹות 
were ב ים ֶאל ַהלֵּ ְכָנסִׁ  they ,נִׁ
penetrated  through  the  thick 
barriers of the heart — his words 
were ב ן ַהלֵּ ים מִׁ ים ַהיֹוְצאִׁ  ,ְדָברִׁ
flowing from his heart, therefore 
he could listen to himself and be 
inspired. 

ְכרֹו ָברּוְך! י זִׁ       ְיהִׁ
ידּות י Your                         ,ְבְידִׁ  ֶרבִׁ

Adapted from קול חוצב (with kind permission)  

1. How did ד׳ squelch the slanderous libel spread by ת ּפֹוִטיַפר  ֵאשֶׁ
against her faithful servant יֹוֵסף? 

2. We learn from the words of the last סּוק ִקים that the ּפָּ  ַשר ַהַמשְׁ
“forgot” יֹוֵסף twice. When were these 2 “forgetful” occasions? 

1. To divert attention from יֹוֵסף as a topic of conversation, the ְִׁקים ַשר  and ַשר ַהַמש
ָּאֹוִפים ְָּבִרים ָהֵאלֶּה) were thrown into prison ה  .(40:1 — ד״ה ַאַחר ַהד

2. i) On that same day [when the ְִׁקים  was reinstated to his former ַשר ַהַמש
position] (ְִּקים ְּלֹא ָזַכר ַשר ַהַמש  ii) afterwards [for the next two ;(40:23 — ד״ה ו
years, until ְֹׁעה ְָּכֵחהּו) [had his dreams ַּפר  .(ibid — ד״ה ַוִיש

1. How did ד׳ squelch the slanderous libel spread by ת ּפֹוִטיַפר  ֵאשֶׁ
against her faithful servant יֹוֵסף? 

2. We learn from the words of the last סּוק ִקים that the ּפָּ  ַשר ַהַמשְׁ
“forgot” יֹוֵסף twice. When were these 2 “forgetful” occasions? 

1. To divert attention from יֹוֵסף as a topic of conversation, the ְִׁקים ַשר  and ַשר ַהַמש
ָּאֹוִפים ְָּבִרים ָהֵאלֶּה) were thrown into prison ה  .(40:1 — ד״ה ַאַחר ַהד

2. i) On that same day [when the ְִׁקים  was reinstated to his former ַשר ַהַמש
position] (ְִּקים ְּלֹא ָזַכר ַשר ַהַמש  ii) afterwards [for the next two ;(40:23 — ד״ה ו
years, until ְֹׁעה ְָּכֵחהּו) [had his dreams ַּפר  .(ibid — ד״ה ַוִיש
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Sage Sayings
On his last visit to England at age 75,  ֵהן ְשַבְדרֹון ְרְדַכי ַהכֹּ לֹום מָׁ ר׳ שָׁ
 slipped twice, once while in the street and again when he ַזַצ״ל
arrived home. לֹום  — פַארװָאס הָאּב ִאיְך גֶעפַאלן?“ ,asked himself ר׳ שָׁ
Why did I fall?” He called on ה ְזֵאב ֶסַגל ַזַצ״ל ה ,ר׳ ְיהּודָׁ ֹּאש ְיִשיבָׁ  of ר
the Manchester Yeshiva. After an hour, he returned smiling. “ ִאיְך
ַרת ַהטֹוב ַרת ַהטֹוב I need to work on — דַארף ַארּבֶעטן אֹויף ַהכָׁ  He ”!ַהכָׁ
had not gone to the wedding of a close supporter in America. 
Now he bought a plane ticket and arrived just in time for the last 
כֹות  (with kind permission) קול חוצב :Source .ֶשַבע ְּברָׁ

UnderstandingDavening
ים  סִּ ה … ְוַעל ַהנִּ ֵהם ַבְזַמן ַהזֶּ ים הָּ …ַביָּמִּ  

And for the miracles…in those days, at that 
time… 

In  the  literal  sense,  this  phrase  can  be 
understood to mean that we are thanking ד׳ 
for the miracles of ה  that (ּפּוִרים and) ֲחנֻכָּ
occurred to our forefathers (ֵהם ִמים הָּ יָּ  in — בַּ
those days) during this season (ה זֶּ ן הַּ מַּ זְּ  — בַּ
at this time). The בּו״ׁש  ,however ,לְּ
understands  this  phrase  differently.  It 
contains a double measure of praise: for the 
miracles of the past (ֵהם ִמים הָּ יָּ  in those — בַּ
days)  and  also  for  the  countless  hidden 
miracles that are being performed constantly 
for us every day (ה זֶּ ן הַּ מַּ זְּ   at this  time)  to — בַּ
preserve   our   life   and   health.   For   the 
miracles that have happened ֵהם יִָּמים הָּ  we ,בַּ
include in our celebration a “thank you” for 
all the continuous daily miracles that are 
happening ה זֶּ ן הַּ מַּ זְּ   !בַּ

25th ְסֵלו  ר׳ יֹוָחָנן of יָארצַײט — 1998 / 5769 כִּ
Twersky. He was born on 10 1905 / 5555 ֶאלּול 
in Tultchin, Russia, to ר׳ ָדִוד ָמְרְדַכי and ַחָוה ִציֶרל. 
When he turned seven, his father was forced to 
flee to America, taking his family with him. At 
his ַבר ִמְצָוה, he asked that his parents allow him 
to ascend to ֶאֶרץ ִיְשָרֵאל as his ַבר ִמְצָוה gift. 
Hesitant to send him so far away at such a 
young  age,  his  parents  initially  refused  his 
request, but eventually they acquiesced.  
When he returned to New York after 7 years, he 
married the daughter of R' Moshe Langner, the 
Strettiner Rebbe of Toronto. After their ֲחֻתָנה, 
the couple lived in Toronto, where ר׳ יֹוָחָנן took 
upon himself to do all he could to increase 
public awareness of ּתֹוָרה and ִמְצֹות. 
In  1934,  he  moved  to  Montreal.  With  the 
outbreak   of   World  War   II,   the   British 
government   erected   a   number   of   large 
detention camps in Canada for Jewish refugees 
who had fled to England from Germany and 
Austria. ר׳ יֹוָחָנן was instrumental in freeing 
hundreds   of   Yidden   from   the   camps   by 
accepting  them  as  part  of  his  family  and 
agreeing to be responsible for their support. 
After the end of the war, he campaigned for the 
Canadian authorities to admit the survivors of 
the Holocaust. His efforts bore fruit and a large 
number of survivors were granted entry. 
Although he was beloved by all in Montreal, 
and his home and ֵבית ִמְדָרׁש were a hub of 
activity day and night, he longed to return to 
 and settle there. In 1955, his dream ְירּוָׁשַלִים
became a reality. 

This Week in History
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Mendel was new to the area. An elderly 
chassidishe gentleman told him that 

Minchah would be starting in 10 minutes.

After davening Mendel stood on line 
together with other chassidim.

Oy! I must have dropped my 
gartel... Now what do I do? 

Maybe that elderly Yid whom 
I asked about Minchah has a 

spare gartel?

reb yid, all is 
well. I made a simple 
cheshbon: Both of us 
daven better with a 

gartel....

Oh, my! That man is 
the Gerrer Rebbe - and 

the Rebbe is without HIS 
gartel now! Oy!

ו‘ סיון   1948 - 1866  5708 - 5626

 ,(Kaminer) יֹוכבד רבקה and ר׳ יהּודה ַאריה לײּב was born to ,אמרי אמת the ,ר׳ ַאברהם מרדכי ַאלתר זצ״ל
of Gora Kalwaria, Poland. At the age of 15, he married חיה רָאדע יהּודית, daughter of נח 
Czarny, with whom he had 8 children. Sometime after her פטירה in 1922, he married his 
niece, פײגא מינטשא Biderman, the mother of his youngest child, פנחס מנחם. He promoted 
unity among all Jews, and was a founder of אגדת ישראל. He was instrumental in the 
establishment of יסֹודי ּתֹורה schools for boys and בית יעקב schools for girls. In 1940, 
he escaped to ארץ ישראל with several of his sons and began to slowly rebuild the חסידּות 
of גּור. Most of his writings were buried in Warsaw. His אמרי אמת ,ספר, was published by his 

grandson.

Rebbe, please forgive 
me. I didn’t realize that I 
was wearing the Rebbe’s 

gartel! I... I...

reb yid, would 
you possibly have 
a spare gartel?

Of course! 
Here, please 

take this one!

...but if you 
are wearing my 

gartel during Minchah, 
I’ll be davening better 

AND will be doing 
a chesed. Nu, do 

you agree with my 
cheshbon?

בס״ד
Pirchei Agudas Yisroel of America

For any inquiries or comments please feel free to call 347-838-0869   •   Illustrated by: Yishaya Suval  www.leilshishi.com

Learning from our Leaders

For any inquiries or comments please feel free to call 347-838-0869   •   Illustrated by: Yishaya Suval  www.leilshishi.com kzfu, krputv akhnv krw anutk nbjo nav vfvi b"h ci prtshk jhhkt g"v
urw ardt phhuuk ci ktv g"v

Yahrtzeits    Gedolimof 
our Gedolim Glimpses

Dedication opportunities are available. If you would like to sponsor or receive this publication 
via email, please send an email to pircheiweekly@agudathisrael.org

 לע״נ ר׳ ישראל בן אברהם ז"ל 
לע״נ הב׳ ישעיהו דוב ע״ה בן יבלחט״א יצחק צבי נ״י

יֹוֵסף ַוִיְשָכֵחהּו )ְבֵראִשית מ:כג(.… ְולֹא ָזַכר ַשר ַהַמְשִקים     
 Yet the chamberlain of the cupbearers did not remember 
 .but he forgot him ,יֹוֵסף
 s sentence by an’יֹוֵסף increased הקב״ה comments that ַרִש״י 
extra two years. This was because he had placed his trust in the  ַשר
 What would .ַפְרֹעה by asking him twice to remember him to ,ַהַמְשִקים
have happened if יֹוֵסף had asked him only once? Would he have been 
punished with only a single year? 
 R' Shimon Shkop ַזַצ״ל asked this question when he rebuked 
some of his ַתְלִמיִדים for behavior that was unbefitting a ן תֹוָרה   .בֶּ
 What happened? The difficult economic conditions in the 
 left much ,רֹאש ְיִשיָבה of Grodno, in which R' Shimon Shkop was ְיִשיָבה
to be desired. A group of ַתְלִמיִדים, wishing to express their feelings 
about the situation, left the ְיִשיָבה’s ֵבית ִמְדָרש for a day to study in a 
different ֵבית ִמְדָרש nearby. The protest was very clear, and left its 
mark. At the end of that day, the רֹאש ְיִשיָבה sent a message to the 
young men that they were expected to return the next morning for 
  .ִשעּור
 R' Shkop walked into the room and began to reprove their 
actions of the previous day. He began his מּוָסר schmuess with the 

above question: “Would יֹוֵסף have been punished with one year had 
he asked only once that the ַשר ַהַמְשִקים remember him?” 
 Looking very serious, the רֹאש ְיִשיָבה answered, “No, he 
would not have been punished. Everyone is allowed to make an effort 
to improve his lot, especially if he is in a bad situation. By asking the  ַשר
 .did not demonstrate any lack of faith יֹוֵסף ,to remember him ַהַמְשִקים
This was the correct way to handle his problem. 
 “When יֹוֵסף asked him to remember him the second time, 
however, he demonstrated that his previous request had also been 
inappropriate. One request is permissible. A second request, however, 
is a different story. It is inappropriate and indicates distance from the 
 s second request showed that even his first’יֹוֵסף .perspective תֹוָרה
request lacked the correct reason, and this doubled his punishment. 
 “Likewise, my dear ַתְלִמיִדים,” said R' Shkop, “the first time 
you left the ְיִשיָבה, you made a statement which does not necessarily 
demonstrate inappropriate behavior on your part. If you entertain the 
thought of going a second time, however, be aware that you will be 
crossing the boundary of right and wrong. Return to the ֵבית ִמְדָרש 
immediately! You have made your point and now, go back and learn!” 

Adapted from: Peninim on the Torah (with kind permission from Rabbi A. L. Scheinbaum) 

R' Sholom Mordechai Schwadron ַזַצ״ל, born in ַלִים ר׳  to ְירּושָׁ
ק  was named after his grandfather, the ,פרֵײדָא ֵלָאה and ִיְצחָׁ
 in Galicia. He lost his father at age ּפֹוֵסק a leading ,ַמַהְרַש״ם

seven and lived in an orphanage for a short time. After his ה  he ,ַבר ִמְצוָׁ
studied in the Lomza Yeshiva in ה ַתח ִתְקוָׁ  under R' Elya Dushnitzer, and ּפֶּ
later in ה ְברֹון ְיִשיבָׁ ַלִים in חֶּ  under R' Yehuda Leib Chasman. He married ְירּושָׁ
ה a sister of R' Shlomo Zalman Auerbach. He learned in ,ֵלָאה ל תֹורָׁ  ּכֹוֵלל ֹאהֶּ
and later became ַמְשִגיַח in ת ְצִבי רֶּ ה and then ְיִשיַבת ִתְפאֶּ ְיִשיַבת  in רֹאש ְיִשיבָׁ
ֵלי ֵשם  he published ,ְירּוַשְלִמי ַמִגיד Affectionately known as the .ֹאהָׁ
approximately twenty-five of his grandfather's works, as well as ֵלב ֵאִליָׁהּו (R' 
Lopian) and the writings of R' Chasman, אֹור יה״ל.  

 כ״ב כסלו
5673 — 5768 
1913 — 1997 

Once, a boy did not attend the voluntary 
עּור  gave ַזַצ״ל R' Shalom Schwadron שִׁ
because of a local soccer game. The ָרב 
went to the boy’s house and offered an 
interesting challenge: “Let’s go to the 
field and kick the ball into the net with 
nobody stopping it!” The boy laughed 
and said, “Only if there is a goalie is it 
considered   an   accomplishment!”   R' 
Shalom smiled. “Your coming to עּור  is more שִׁ
valuable when you overcome challenges!”  

TorahThoughts

This week's Pirchei Weekly is dedicated
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IMPORTANCE OF ....  
The Gemara (Gittin 21b) states that if a man hands his wife a Get 
on condition: ihh h,a, tka - that she not drink wine, or on 
condition: lhct ,hck hfk, tka that she not go to her father’s 
house, if the condition’s term is only for 30 days, the divorce is 
valid; if the term is forever, the divorce is invalid because the 
husband retains a non-expiring control over her, which is 
incompatible with the intended severance of a Get. Tosafos asks, 
surely if the father sells his house or dies, the condition will no 
longer hang over her, as the house will no longer be his. As such, 
since it can expire, why should it not be a valid Get ? The Rashba 
suggests that the simple meaning of the condition was to forbid 
her to enter the house that was currently owned or occupied by 
her father, but that the ruxht was to exist forever, regardless of 
any later developments, such as the father dying or selling it. The 
MaHarsha opines that the ruxht will travel with the father, so that 
if he sells the first house and buys a second, the ruxht then applies 
to the second. However, Tosafos is unwilling to concede that the  
words lhct ,hc in the context of a Get condition refer to a 
physical house or property. Instead, he suggests that the phrase 
“uhct ,hc” is generally used to point to and include offspring, 
which means that as long as there is family, uhct ,hc continues to 
exist. In fact, the father himself need not be alive, as the Posuk: 
lhct ,hc vbnkt hca (return as a widow to your father’s house) 
indicates, since Tamar was the daughter of Shem, who was no 
longer alive when Yehudah told her to return to her father’s 
house. This would apply to keep the condition active, even if the 
father sold the house, or never owned a house, since it refers to 
family, and not a physical structure.   

QUESTION OF THE WEEK:  
What may one not do on Chanukah that one may do on Shabbos 
and Yom Tov ?    

ANSWER TO LAST WEEK:  
(Why are we not concerned with ,uduz on Shabbos for Lechem Mishneh ?)  
The Meforshim explain that ,uduz are not a problem on Shabbos 
because Mazikin (demons) have no dominion on Shabbos, and 
that vumn hjuka are in any case, protected, especially if Lechem 
Mishnah is Scriptural. The Sefer hrdht ihxprn (2) cites a 
suggestion that the problem of ,uduz would only apply where one 
is under an obligation to consume a pair of Challos. However, the 
mitzvah of Lechem Mishneh may very well be fulfilled with the 
consumption of only one of the two Challos, and require merely 
that two Challos be present on the table when the brocho is said.      

DIN'S CORNER:  
Those who wait 72 minutes to end Shabbos all year, as is proper 
for Bnei Torah and Yirei Shomayim, should do so on Motzaei 
Shabbos Chanukah as well, before lighting Chanukah candles 
afterwards. (Igros Moshe j”ut 4:62) But those who wait 72 
minutes only on occasion, should not do so on Motzaei Shabbos 
Chanukah. (R’ Shlomo Zalman Auerbach ZTL, quoted in Shevus 
Yitzchak, p. 75) 

DID YOU KNOW THAT ....   
The Gemara (Kidushin 39b) describes how a boy was sent up a 
tree by his father to perform the mitzvah of iev jukha. Despite 
having thus fulfilled two mitzvos whose reward is ohnh ,fhrt, the 
boy fell during his descent and died. The Gemara suggests that 
perhaps the boy had a sinful thought at that moment, and died as a 
result. But the conclusion is that a sinful thought without a sinful 
deed is not held against a person. Tosafos adds that this is not the 
case with idolaters, where a sinful thought is held against the 
thinker as a deed, but a good thought is not given credit, as it is 
for a Jew. Rashi in Chumash explains that Yosef reported to 
Yaakov how the brothers degraded the sons of Bilhah and Zilpah, 
calling them slaves. Binyan Ariel explains the relative positions of 
Yosef and the brothers as dependent on whether they were still 
considered jb hbc (non-Jews) or if they were already considered 
ohktrah. If they were Jews, as Yosef maintained, then Yaakov 
would certainly not have married a forbidden vjpa without first 
converting her. As such, her sons would be bona fide Jews, and 
not slaves. The brothers held that they were still jb hbc and as 
Yaakov was thus permitted to marry a vjpa, her sons would 
remain slaves. The Midrash (rvc 34:9) says that if Reuven had 
known that the Torah would later describe and write about him: 
oshn uvkhmhu icutr gnahu, he would have picked up Yosef on his 
shoulders and carried him back to Yaakov. Was Reuven so 
media-conscious ? Should he not have saved Yosef regardless ? 
However, Reuven did not know whose characterization of their 
status was correct - Yosef's (in which case he should be saved), or 
the brothers' (which made Yosef v,hn chhj), so he did nothing. If 
Reuven had known that the Torah would give him credit for 
having saved Yosef even though he had only intended to, he 
would have realized that this proves they were deemed ohktrah 
and that Yosef was right.   
A Lesson Can Be Learned From:  
R’ Yerucham Yehudah Leib Pearlman, known throughout most of his life 
as the Gadol from Minsk, had established a reputation as an Iluy while 
still a young boy. When he was 11 years old, his father took him to see 
R’ Yaakov Meir of Padua, who was interested in the boy’s development. 
R’ Yaakov asked Yerucham what was being studied currently in the Beis 
HaMidrash. Yerucham replied that the Kollel men and older bachurim 
were discussing the topic of yken hrg  - where the Gemara says that in 
and near the city of Gilad, murderers were commonly found. They 
disagreed over the meaning of the MaHarsha‘s comment on this 
Gemara. R’ Yaakov asked what each side held, and Yerucham told him. 
“And what do you think ?” asked R’ Yaakov. Yerucham replied that he 
didn’t see the need to spend so much time arguing over the words of an 
Acharon (contemporary)  that were written cryptically, especially when it 
concerned an Aggadaic  statement that had no Halachic significance. 
Imagine how much “real” learning could have been done during that 
time. R’ Yaakov gently chastised the young boy, explaining to him that 
analyzing the words of the MaHarsha on such a topic has value in 
helping us to understand how the MaHarsha’s mind works. We must 
know that because one of the rules we live by is ,uyvk ohcr hrjt - 
follow the majority. Without understanding their cryptic comments, we 
might never know what the majority says.      
P.S. Sholosh Seudos sponsored this week by the Sternberg family.  
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אלה תלדות יעקב יוסף בן שבע “ 37:2

עשרה שנה היה רעה את אחיו בצאן והוא 

נער את בני בלהה ואת בני זלפה נשי 

 ”אביו...

“These are the progeny of Yaakov, Yosef, at 

the age of seventeen years, was a shepherd 

with his brothers by the flock, but he was a 

‘youth’ with the sons of Bilah and the sons of 

Zilpah…”  Rashi says that the term Na’ar 

implies that Yosef would do things associated 

with youth: he would fix his hair and groom 

his eyes, so that he would look attractive.  

Could it be that the holy Tzaddik, Yosef, was 

busy with his physical appearance as is the 

way of youths? Even if Yosef acted like a 

youth and was into his physical appearance 

when he was young – why does the Torah 

need to tell us this?  The following Divrei 

Torah will expound on this topic, and support 

the P’shat offered in the closing paragraph. 

יוסף בן שבע עשרה שנה “ 37:2 – באר יוסף 

היה רעה את אחיו בצאן והוא נער את בני בלהה ואת 

 Regarding Yosef it is said – ”בני זלפה נשי אביו

that he was בן זקונים to Yaakov, and Rashi 

quotes Onkelos saying that these words mean 

that Yosef was very wise, and that everything 

that Yaakov learned from Shem and Eiver, he 

transmitted to Yosef.  The Ramban says that 

Yaakov transmitted to Yosef the wisdom and 

the secrets of the Torah, and Yaakov found 

Yosef to be exceedingly wise, as if he was an 

elder. If so, how can it say here that Yosef was 

a Na’ar, and performed actions of a Na’ar, 

when that is the antithesis of his being a Ben 

Zekunim?  Yosef did not want to appear to his 

brothers as the “wise one,” as if he is better 

than them.  Therefore, when he was with 

them, he acted as a Na’ar, so that they would 

not be intimidated by him.  It was only when 

he was with his father that he showed his true 

self.  Yosef was truly wise, yet due to his 

humility at times he would act contrary to the 

ways of a Ben Zekunim.  His brothers saw the 

way he acted with them, and at the same time 

how he acted with Yaakov.  They believed that 

Yosef was in fact a Na’ar, and was fooling 

Yaakov by acting as a Ben Zekunim when in 

his company.  Being that Yosef acted like a 

Ben Zekunim around Yaakov, and Yosef 

tattled on his brothers, Yaakov loved Yosef 

more than the rest of the brothers.  The 

brothers firmly believed that Yosef’s inside 

was not like his outside, and that he was a 

fraud.  This was the antithesis of the Middos 

of the Shevatim, who as Rashi tells us were 

 what they really were – ”אחד בפה ואחד בלב“

inside was how they acted outwardly. 

Pesachim 113b – One who speaks one way in 

his heart, and one way from his mouth is one 

of the three that Hakodosh Boruch Hu hates.  

Therefore, the brothers hated Yosef and could 

not make peace with him.  

והוא נער את בני בלהה ואת “ 37:2 – אפריון 

 Rashi says that Yosef acted in a – ”בני זלפה

youthful manner, by fixing his hair and 

grooming his eyes, and this is to tell us that 

he was regularly with the sons of Bilah and 

Zilpah.  Rashi is connecting his acting in the 

ways of a Na’ar with his being with the sons of 

Bilah and Zilpah.  What is the connection?  

Shabbos 114a says that a Talmid Chochom 

who is found with a stain on his shirt is 

Chayiv Misa.  There are also other places in 

Gemara which state that one must have his 

body and his clothing clean and neat – he 

should be well groomed.  On the other hand, it 

is inappropriate for one to busy himself with 

his looks, and pretty himself up, to make 

himself feel important, for that activity is due 

to his arrogance.   Why was Yosef fixing his 

hair and grooming his eyes?  Rashi is 

explaining that the Torah is telling us that 

Yosef was not arrogant and was only doing so 

for the sake of Hashem.  The proof is that 

Yosef was spending a lot of time with the sons 

of Bilah and Zilpah, who were considered the 

inferior brothers, even though Yosef was not.  

This proved that when Yosef was acting as a 

Na’ar, it was for the correct reasons.  
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והוא נער את בני בלהה “ 37:2 - אך פרי תבואה 

 The Torah says that the – ”ואת בני זלפה

brothers saw that Yaakov loved Yosef more 

than the rest of them, and therefore they 

hated him.  Why was it Yosef’s fault that their 

father favored him – what was Yosef supposed 

to do differently?  The brothers and Yosef had 

a difference of opinion on how one is supposed 

to act.  The brothers were of the opinion that 

one must recognize his position in life, and 

nonetheless be Machnia himself to Hakodosh 

Boruch Hu, for that shows Kovod Shomayim.  

However, the person is not to be Machnia 

himself to those inferior to him.  Yosef held 

that he must make himself humble in front of 

every person, as it says in Avos 4:4 “ מאוד מאוד

 and as the Torah says that Moshe ”הוי שפל רוח

was the most humble of all men on the face of 

the earth.  Yosef humbled himself in front of 

the sons of the maidservants ,and the brothers 

thought that Yosef was acting incorrectly.  In 

truth, it is a very proper Midah for one to be 

exceedingly humble before all people. 

Chochma, wisdom, comes from the Midah of 

humility.  When the brothers saw that their 

father treated Yosef differently, they felt that 

it meant that one should treat people 

differently – namely that they were correct in 

their argument, and one should not humble 

himself in front of others.  They felt that Yosef 

was portraying himself as as if he had more 

humility than their father, Yaakov, and that 

while Yaakov did differentiate, Yosef did not.  

That caused the brothers to hate Yosef.  Then 

when the Yosef told them the dream, which 

implied that Yosef would be the ruler over 

them all, they hated him even more, for then 

they were convinced that Yosef was not really 

humble, rather he was constantly thinking 

about ruling over them.  

 The – ”והוא נער“ 37:2 – שפת אמת 

Chiddushei Harim says that only a fool would 

take this characterization of Yosef being a 

Na’ar at face value.  The meaning is that to 

the great Tzaddik Yosef, the way he was 

acting, was like a Na’ar.  There is a concept of 

a Tzaddik Elyon and a Tzaddik Tachton.  

First the Tzaddik is Mesaken his Guf, and at 

that point he is a Tzaddik Tachton, and then 

afterward he raises himself to the level of a 

Tzaddik Elyon.  The Na’ar represents the 

Tachton, while the Zakein represents the 

Elyon.  At this point in time Yosef was a 

Na’ar, a Tzaddik Tachton, and said evil words 

about his brothers, and agitated them with his 

words.  When Yosef rose to the level of a 

Tzaddik Elyon and was more connected to 

matters in Shomayim, at that point he saw all 

of the Zechusim of his brothers and advocated 

on their behalf.  The Torah is telling us that 

Yosef was a Na’ar here, he was on the lower 

level of a Tzaddik, and that allowed there to 

be strife between himself and his brothers.   

“ 37:2 - שפת אמת  וא נערוה ” – The 

difference between a Zakein and a Na’ar, is 

that the Zakein has the wisdom with him at 

all times, and this is a state of serenity, while 

the Na’ar needs constant Hisororos. At this 

stage in Yosef’s life, he appeared as a Na’ar.  

The Shevatim did not want to learn anything 

from Yosef because he was a Na’ar, as the 

Mishna tells us that one who learns from 

Ketanim (Na’arim) is compared to one who 

drinks wine directly from the vat, in that the 

wine is mixed with sediment.  One who listens 

to the young is generally not getting good 

advice, for it is not a purified thought and 

there are many thoughts mixed in which are 

not pertinent.  Yaakov saw Yosef as a Ben 

Zekunim, that he already surpassed the level 

of Na’ar and was on the level of a Zakein, like 

an aged wine, which is superior.  The true 

Chochom and Zakein know that the inside is 

what matters most, and does not need to be 

exhibited to all.  What the brothers saw of 

Yosef was that he was with the sons of Bilah, 

they saw him as a Na’ar, while in fact he was 

a Zakein.   

 How – ”והוא נער“ 37:2 - מעין בית השואבה 

could it be that Yosef Hatzaddik, who was the 
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apple of his father’s eye, fixed his hair and 

groomed his eyes, as Rashi tells us?  

Vayishlach 34:19 “ ולא אחר הנער לעשות הדבר כי

 The Na’ar did not delay for he“ – ”חפץ בבת יעקב

wanted the daughter of Yaakov.”  The Na’ar is 

referring to Shechem, and we know that it 

does not mean that he was a “youth,” for he 

was the most honored in his father’s 

household, and the Posuk says that he was 

the, “נשיא הארץ” – “the prince of the region.”  

Rather the word Na’ar can refer to one who is 

lacking patience, is impetuous, as a youth 

generally acts.  The youth cannot control their 

desires, and take action without thinking it 

through.  Yosef knew through his Nevuah that 

he would end up being a ruler.  The Gemara 

in Sanhedrin tells us that a king is supposed 

to take a haircut every day, as the Posuk in 

Yeshaya 33:17 says, “מלך ביפיו תחזינה עיניך” – 

“Your eyes will behold the King in His 

splendor.”  Therefore, Yosef acted in the way 

of a Na’ar to be Mekayeim that a king must 

take a haircut every day, so that he would 

look extremely well groomed and regal, even 

though he was only seventeen years old, and 

would not be king for quite a number of years.  

When Yosef became responsible for the house 

of the Sar Hatabachim, he was convinced that 

it was already the beginning process of when 

he would be king, and therefore we are also 

told over there that he was fixing his hair, as 

if he was already the king.   

 The term – ”והוא נער“ 37:2 - העמק דבר 

“Na’ar” has two meanings: youth and 

Meshareis (one who serves another).  As we 

see that Yehoshua was called a Na’ar, for he 

served Moshe Rabbeinu, he was a Talmid 

serving his Rebbe.  The Torah says that Yosef 

was a Na’ar pertaining to the sons of Bilah 

and Zilpah, for he served them and they 

served him.   

 ,Generally – ”והוא נער“ 37:2 - חתם סופר 

the name “Yaakov” is used to refer to matters 

of Gashmiyos, while the name “Yisroel” refers 

to matters of Ruchniyos.  The Rambam in 

Mishnayos Kinim 3:6 says that the more one 

is developed in matters of Ruchniyos, the 

more his Guf is weaker.  The strength of the 

Neshama and the Guf are contrarians, the 

stronger one is, the weaker the other is.  The 

Torah calls Yosef a Na’ar, for he was 

physically weak, due to his greatness in his 

Ruchniyos.  The Torah uses “Yaakov” when it 

says that Yaakov put Yosef, his Na’ar, 

together with the children of Bilah and Zilpah, 

who were his best shepherds, for being that 

Yosef was weak, he needed the most help.  

The Torah uses “Yisroel” when it says that he 

loved Yosef from all of his children for he was 

a Ben Zekunim, for the reason for his love was 

a Ruchniyos matter – Yosef was on a much 

higher spiritual plane.  

 Haftorah Parshas – ברכת חיים 

Vayeishev 3:2 “ רק אתכם ידעתי מכל משפחות

 Only you have I loved from all the“ – ”האדמה

families of the earth.”  The word “רק” is used 

for the Midah of Anavah, humility, for it is the 

humble person who sees himself as “ריק” – 

“empty.”  Yerushalmi Brochos 9:7 – every time 

the Posuk says, “רק” it is a מיעוט. The letters of 

the word “רק” spelled out is “ריש” and “קוף.”  

 refers to one who is humble, sees himself ”ריש“

as having nothing.  “קוף” is the same Gematria 

as “מקום” which refers to Hakodosh Boruch 

Hu.  It is because of the Midah of humility 

that Klal Yisroel have, that they were chosen 

by Hakodosh Boruch Hu.  Chulin 89a – 

Hakodosh Boruch Hu says to Klal Yisroel: I 

have a great desire for you, for as much as I 

give you greatness, you minimize yourselves. 

It is because of “רק”, the humility of Klal 

Yisroel, that “ידעתי” – I, Hakodosh Boruch Hu 

know, that I have chosen you, “ מכל משפחות

 from all the others nations of the“ – ”האדמה

earth.” 

 Targum – ”והוא נער“ 37:2 - עוד יוסף חי 

says that when it says that Yosef was a Ben 

Zekunim, it means that he was wise, while 

here the Posuk says that Yosef was a Na’ar, 

one who was busy with his physical 
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appearance and clothing.  The elderly and 

wise do not really care about the external 

unimportant things such as that, while the 

youth sometimes get caught up in this 

silliness that is transient with no true 

meaning.  One who is great in Torah wisdom 

and possesses the ability to transmit that 

wisdom, if he transmits it to a fool who does 

not appreciate or understand the value of that 

wisdom, then it is embarrassing, and better 

that he not transmit it to such a person. It 

would be like sewing precious stones and gold 

onto tattered and smelly clothing.  However, if 

he passes that wisdom on to a wise person, 

understanding the significance and value, 

then he is elevating the wisdom as well as the 

individual.  This is like putting precious 

stones on a fine expensive silk, which makes it 

look even nicer.  A person who is beautiful 

who also wears beautiful clothing, it makes 

him look nicer and the clothing look nicer, 

while if worn by one who is very unattractive, 

the clothing is downgraded and he is 

downgraded by wearing fancy clothing.  

Yaakov Avinu was very wise and Yosef 

Hatzaddik was also very wise, and astute, 

that even compared to Yaakov Avinu he was 

called wise. Yaakov knew this about Yosef and 

was therefore very happy to transmit his 

wisdom to Yosef, a proper vessel to be the 

holder of this valuable commodity.  That is 

also why Yaakov had so much love for Yosef, 

for in Yosef he found the proper receptacle. 

Yaakov made K’sones Passim, a beautiful 

article of clothing, so that others would 

understand why he loved him so much, and 

why he was transmitting the precious secrets 

of the Torah to him.  When Yosef wore that 

K’sones Passim it was apparent to all that he 

made the K’sones Passim look even better, 

and it caused him to look more regal.  The 

same was with Yosef’s Ruchniyos, and that 

was why Yosef was the one Yaakov loved.   

(Why did Yaakov call Yosef his Ben Zekunim, 

when in fact Binyamin was the youngest?  

Yaakov loved his wife Rochel and did not want 

to be constantly reminded of her death.  He 

called Yosef his Ben Zekunim, for it brought 

back memories of Yosef being in the bosom of 

his mother, Rochel.  Had he called Binyamin 

his Ben Zekunim, which he technically was, it 

would have reminded Yaakov every time of 

the death of Rochel, for Binyamin was never 

in the bosom of Rochel – she died at his birth).    

 Perhaps now we can understand why 

the Torah mentions here that Yosef was a 

Na’ar.  The Torah is not Chas V’sholom telling 

us something disparaging about Yosef 

Hatzaddik, but rather it is explaining the 

cause for what occurred, and how Yosef was 

truly very righteous.  Yosef was a true Anav.  

The Torah is letting us know that it was his 

humility that caused him to be a Ben 

Zekunim, one of great wisdom in Torah, and 

which was thus the cause for Yaakov’s great 

love for him.  Yosef acted as if he was no more 

important than any of the other brothers, and 

he was perfectly content with being around 

the brothers who were considered inferior.  

While Yosef was extremely wise, he was still 

missing one part of his wisdom, and was not 

able to predict accurately how his brothers 

would react to his actions.  While he intended 

for them to think that he was no one special, 

they thought otherwise.  They thought that he 

was in fact nothing special, yet tried to pass 

himself off as someone special and thereby 

gain their father’s love.  That caused hatred 

amongst the brothers.  While the Torah is 

teaching us of the greatness of Yosef 

Hatzaddik, there is also a lesson to be learned 

in one’s acting with his fellow man.  One must 

try to put himself in their position, and try to 

figure how others will see his actions.  When 

done correctly, there will be more Ahavas 

Yisroel, love for a fellow Yid, which will 

certainly bring the Geulah closer.  May we be 

Zoche to be a proper receptacle for the wisdom 

of the Torah, and at the same time keep peace 

and tranquility amongst our fellow Yidin.   
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)37:1וישב יעקב בארץ מגורי אביו בארץ כנען (  
After emerging triumphant from his struggles against Lavan and Eisav, Yaakov returned to live in 

Canaan, his homeland. Rashi notes that the word וישב – he settled – connotes permanence, and explains 
that the Torah deliberately used this phrase to teach us that after his lengthy exile, Yaakov desired to 
settle down and live in tranquility. However, Hashem rejected his plan, maintaining that the tremendous 
reward waiting for the righteous in the World to Come makes it inappropriate for them to seek comfort in 
this world as well. As a result, Yaakov’s suffering continues with the kidnapping of his beloved son 
Yosef. It is difficult to understand the error in Yaakov’s reasoning. After the emotional roller coasters that 
he recently experienced, wasn’t he entitled to a bit of peace and quiet?  
 Rav Shimon Sofer explains that a person who has everything he wants and has accomplished all 
his objectives will become disgusted with his life, for he has nothing left to achieve or look forward to. 
For a person to be happy, it is vital that he always have goals that he is striving to reach. Moreover, 
something that is attained after intense efforts and longing will be far more pleasurable than something 
that is handed to a person on a silver platter without him sensing its lack and desiring it.  
 Rav Sofer suggests that the well-known verse in Ashrei (Tehillim 145:16) that states  פותח את ידך
 which literally means, “You (Hashem) open Your hand and satisfy the desire of every ,ומשביע לכל חי רצון
living creature,” can also be interpreted as saying, “You open Your hand and provide every living 
creature with רצון – goals and aspirations,” thereby giving meaning to our lives and enabling us to 
experience the sweet sense of accomplishment after we work hard and fulfill our objectives.  
 With this introduction, Rav Sofer writes that Rashi’s comment about Yaakov can be interpreted 
as saying that if the righteous enjoy an idyllic existence in this world, with no struggles or setbacks, they 
will not be able to fully appreciate the perfection of the World to Come. To give them the proper reward 
for their righteousness, including the ability to fully appreciate it, Hashem causes the righteous to 
experience suffering in this world to make them yearn for tranquility. This craving will maximize their 
pleasure and enjoyment when their goal is met and they experience the utopia of the World to Come.  
 Extending this concept, Rav Yisroel Reisman adds that as praiseworthy as it is to finally reach a 
sought-after milestone, it is also fraught with danger. People spend years counting down to retirement, but 
the day they finally reach it is bittersweet, for they often discover that they no longer have any goals to 
imbue their lives with meaning. According to an unauthenticated story, when Alexander the Great 
finished conquering the world, he began to cry, explaining that there was nothing left for him to 
overcome, and he died shortly thereafter. 
 Rav Reisman cites the Gemora’s teaching (Sanhedrin 106a) that wherever the word וישב appears 
in Tanach, it is a precursor to suffering. The Gemora cites three examples of this theme, one of which 
comes from the opening verse of Parshas Vayeishev, which is a prelude to the sale of Yosef into slavery 
in Egypt. What is the deeper connection between the word וישב and suffering? In his Derech Chaim 
commentary on Pirkei Avos (2:2), the Maharal explains that a person who relaxes and sits comfortably 
(as connoted by the term וישב), showing that he views himself as already complete, is spiritually lacking. 
This person’s deficiencies make him prone to sin, which is a precursor to punishment. 
 
 

)37:33חיה רעה אכלתהו (  
To convince Yaakov that Yosef had been killed, his brothers slaughtered a goat, dipped his 

special coat in the goat’s blood, and took it home to show it to their father. Yaakov immediately 
recognized the garment and was overwhelmed with grief at the realization that a wild animal had 
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devoured his beloved Yosef and torn him to pieces. However, the Rogatchover Gaon ingeniously finds a 
deeper meaning in Yaakov’s words. 

The Gemora in Niddah (19b) relates a fascinating biological fact: The blood of a male who has 
not had relations before the age of 20 will be redder, like that of an ox, than the blood of one who has 
done so. Additionally, the Gemora in Yoma (56b) says that the blood of a goat is very light in color. The 
Rogatchover explains that when Yaakov saw the pale goat’s blood on the garment, which he was led to 
believe came from the 17-year-old Yosef, he was astonished to realize that it was much lighter in color 
than he would have expected. Yaakov feared that the light shade of Yosef’s blood revealed that he had 
engaged in immoral behavior. 

Yaakov’s concern that “a wild animal has devoured him” can also be interpreted as referring to 
the wildest animal of all, the yetzer hara (evil inclination), to which he suspected Yosef had fallen prey. It 
was Yaakov’s fear that he had been misled about the spiritual level of his beloved son that left him 
inconsolable. Although this was in reality not the case, Chazal teach (Kesuvos 62b) that the words of the 
righteous are fulfilled and accomplish even unintended consequences, and it was this pronouncement of 
Yaakov’s that caused Yosef to be tempted by the wife of his master Potiphar. 
 
 

)39:9ואיך אעשה הרעה הגדלה הזאת וחטאתי לאלקים (  
Rashi writes (37:2) that Yosef told Yaakov that he witnessed his brothers sinning by eating meat 

from a living animal, which is very difficult to understand. How can this grave accusation be reconciled 
with the elevated spiritual status of Yosef’s brothers, and if they were innocent, how could Yosef 
fabricate such egregious claims to falsely slander them to their father?  

The Parshas Derochim (Derech Ha’asarim 1) explains that although the prohibition of eating 
meat from a living animal applies to both Jews and non-Jews, there is one key difference between their 
pertinent laws. Once an animal has been ritually slaughtered, a Jew is immediately allowed to eat it, even 
if it is still convulsively moving about, but for non-Jews, such an animal is still legally considered alive 
and may not be consumed until it is completely dead. Yosef’s brothers maintained that even before the 
giving of the Torah, they were legally considered to be fully Jewish, and therefore they had no qualms 
about eating a convulsing animal. Yosef disagreed with them and argued that until the Torah was given, 
they were not yet full-fledged Jews and were still required to observe the stringencies of non-Jews, so he 
reported to Yaakov that his brothers were eating meat from an animal that he viewed as still alive. 
 With this insight, the Ostrovtzer Rebbe brilliantly explains the back-and-forth between Yosef and 
his master’s wife. When a non-Jewish man marries a non-Jewish woman, she is legally considered a 
married woman with respect to non-Jewish law, but not according to Jewish law. Thus, when Potiphar’s 
wife attempted to persuade Yosef to sin with her, she claimed that because he was Jewish, he should view 
her as legally unmarried and permitted to him.  

Yosef responded that his master Potiphar “has denied me nothing but you, for you are his wife,” 
which was his way of telling her that he maintained that prior to the giving of the Torah, he was still 
bound by the legal stringencies of non-Jews, in which case she was forbidden to him as a married woman. 
Further, were he to accept her opinion that she was permitted to him because he was fully Jewish, he 
would be contradicting the position he took previously vis-à-vis his brothers, in which case  וחטאתי
 I have sinned against G-d. Yosef felt justified in informing Yaakov about his brothers’ “sin” of – לאלקים
eating meat from an animal that he viewed as legally alive, but if he now contradicted himself and acted 
in accordance with the opinion that they had a legal status as full-fledged Jews, he would retroactively 
render his accusations against his brothers invalid, and for this reason he told his master’s wife that if he 
acquiesced to her position, “I have sinned to Hashem,” in the past tense. 

 
 

Parsha Points to Ponder (and sources which discuss them): 
 

1) Yaakov is associated with the attribute of truth (Micha 7:20). Where is his dedication to truth 
demonstrated in the Torah? (Tiferes Torah) 
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2) Branding sinners was a medieval form of punishment. Where in Parshas Vayeishev was this 
punishment almost used? (Baal HaTurim and Paneiach Raza 38:24, Rav Simcha Zissel Broide 
quoted in M’rafsin Igri, Torah L’Daas) 

3) There are 12 dreams in Parshas Vayeishev. How many of them can you identify? (Berachos 55b, 
Chizkuni, Hadar Z’keinim, Amar Naka, Ohr HaChaim HaKadosh 41:1, Arvei Nachal, Ichud 
B’Chidud 5777) 

 
 

Answers to Points to Ponder: 
 
1) Rav Shimshon Pinkus explains that the fact that Yaakov endured so many trials and hardships and 
remained unwavering in his spiritual ideals demonstrated his commitment to truth and that his beliefs 
were genuine. In particular, Rashi writes (37:35) that Hashem guaranteed Yaakov that if none of his sons 
died in his lifetime, he would be spared from Gehinnom. For 22 years Yaakov was convinced that Yosef 
had been killed, which meant that all of his work was in vain, yet he persisted in his service of Hashem 
instead of despairing and aborting his efforts, again proving the truth and authenticity of his convictions. 
 
2) When Yehuda suspected Tamar of immoral behavior, he ordered her to be taken out and burned 
(38:24). The Baal HaTurim and Paneiach Raza quote Rav Yehuda HaChassid, who maintains that 
Yehuda did not plan to burn her alive and kill her, but rather to brand a mark on her cheek as a sign that 
she had engaged in forbidden relations. However, several commentators (Rav Yitzchok  Katz (son-in-
law of the Maharal), Rav Simcha Zissel Broide, and Torah L’Daas) point out that the Gemora in Sotah 
(10b) derives from Tamar’s willingness to be killed rather than shame Yehuda that a person should allow 
himself to be thrown into a fiery furnace rather than publicly embarrass another person. The Gemora adds 
that a bas kol (Heavenly voice) proclaimed that in the merit of Yehuda rescinding his decree and sparing 
Tamar and her two unborn sons from being burned to death, Hashem would similarly spare three of 
Yehuda’s descendants – Chanania, Mishael, and Azariah – from being burned alive. These statements 
indicate that Yehuda’s plan was to literally burn Tamar, not to merely brand her as an immoral harlot. 
 
3) The Chizkuni and Hadar Z’keinim explain that Yosef had not two dreams, but three. When he told 
his brothers about his dream in which their sheaves bowed down to his sheaf, the Torah records (37:8) 
that they hated him because of his (plural) dreams. What was the other dream for which they also hated 
him? In his commentary on the Torah, Rav Ovadiah Bartenura posits that Yosef’s first dream was that 
ten lights cannot extinguish one light (see Rashi Bereishis 50:21). This dream was Yosef’s way of 
informing his brothers that although they hated him because of the preferential treatment he received from 
Yaakov, they would not be able to eliminate him. This dream was fulfilled when they threw Yosef into a 
pit full of scorpions and snakes (Rashi 37:24), yet he survived. Yosef’s third dream involved the sun, 
moon, and eleven starts bowing down to him (37:9). The Arvei Nachal points out that Yosef told 
Pharaoh (41:32) that dreams that will come true are repeated, and he suggests that Yosef similarly 
dreamed each of his dreams twice, for a total of six dreams. At the end of Parshas Vayeishev (40:5), the 
baker and cupbearer each had dreams. The Gemora teaches that in addition to their own dream, each of 
them also dreamed the interpretation of the other one’s dream. Thus, each of them had two dreams, which 
brings us up to ten. Finally, the Ohr HaChaim HaKadosh writes that every night for two years, 
beginning on his birthday at the end of Parshas Vayeishev (40:20) and continuing until his birthday two 
years later at the beginning of Parshas Mikeitz, Pharaoh had the same two dreams about seven gaunt cows 
eating seven robust cows, and seven thin stalks of grain consuming seven healthy stalks. Pharaoh forgot 
these dreams when he woke up, until the final night, when he remembered them. Pharaoh’s two dreams 
brings us to a total of 12 dreams in Parshas Vayeishev. 
 
 
© 2017 by Ozer Alport. To subscribe, send comments, or sponsor an issue, email oalport@optonline.net 

mailto:oalport@optonline.net

	08-Vayeshev
	BW 387 Vayeishev 5778 print
	Migdal_Vayishlach20
	Vayeishev 17
	p171208
	Parshas Vayeishev LARGE 5778
	vayeishev1
	VayeishevShortWithAnswers5778
	Parsha Potpourri
	Parshas Vayeishev – Vol. 13, Issue 9
	Compiled by Ozer Alport
	וישב יעקב בארץ מגורי אביו בארץ כנען (37:1)
	Rav Shimon Sofer explains that a person who has everything he wants and has accomplished all his objectives will become disgusted with his life, for he has nothing left to achieve or look forward to. For a person to be happy, it is vital that he alwa...
	Rav Sofer suggests that the well-known verse in Ashrei (Tehillim 145:16) that states פותח את ידך ומשביע לכל חי רצון, which literally means, “You (Hashem) open Your hand and satisfy the desire of every living creature,” can also be interpreted as sayi...
	With this introduction, Rav Sofer writes that Rashi’s comment about Yaakov can be interpreted as saying that if the righteous enjoy an idyllic existence in this world, with no struggles or setbacks, they will not be able to fully appreciate the perfe...
	Extending this concept, Rav Yisroel Reisman adds that as praiseworthy as it is to finally reach a sought-after milestone, it is also fraught with danger. People spend years counting down to retirement, but the day they finally reach it is bittersweet...
	Rav Reisman cites the Gemora’s teaching (Sanhedrin 106a) that wherever the word וישב appears in Tanach, it is a precursor to suffering. The Gemora cites three examples of this theme, one of which comes from the opening verse of Parshas Vayeishev, whi...
	Parsha Points to Ponder (and sources which discuss them):


