
 kjru ;xuh adb rjtu uuj,ahu vhskhu vtk od ad,u
 uuj,ahu(z-dk)v,kgu,u vcuhj � ohbhg ,rhna - 

   tadhb ;xuh kjrc kct 'ohbcv hbpk ,uadb ,uvntv ikufc 'kjru ;xuh adb :h"ar
ubcfgtu vsdbf sungt 'gar u,ut uhbhg vc vk,h tna 'rtu, ,ph hnt rnt /vhbpk
vnf sg snk v,t itfn /ihg hkg (cf 'yn) ,frck ;xuh vfz itfn 'vc kf,xvkn
,kgn ,ufzc vz rfac vfz tk ;xuh hf 'v"cev hbpk ohbhg ,rhna ,umn vchcj
!garv uag ,t ?gbn hn ,tu 'u,kuzn vausev odp gbna ,ufzc tkt 'unmg ,ause
,tz kfc 'ohnudp uhagn uhv hfv utkca 'uagf gar ukhpt hf 'ov ohrcsv ,ugnan
,ufzc vfza ohrcsv hbp ughdv lf hsf sgu /vausev hbhbgc tyjha v"cev vmr tk
hnk 'rnuju ke snuk v,t itfnu /grv ihg ykua ubht ugrzcu uca vkusd vcuyk vz

 /kpufnu kupf urfa hf uhbhg ,ause kg rnua unmgcu 'uagf gar ubhta
ohtur ',utrv odp ka vh,ufkavu v,gpav thv vnf sg ,gsk ubhkg lshtn     
ukafh tna vkusd vtrh uc rrug,v ohrmnk utucca v"g ubhct ovrct kmt ubt
(ch 'ch ,hatrc) cu,fv rntnc ohehhsnafu /ubnt vra kg ,ukf,xvc ohhrmnv
vdts er vz vhv tk hf /u,dts ihbg cyhv ihcvk ubt ohkufh wuhjh l,utu h,ut udrvuw
?vra ,t unhheha uk ,pft vn wuhjh l,utuw urntc iuuhf vn if ots 'uapb sucht kg
ruxht kg urcgh u,ut udrvhaf 'z"hg ukafha ,urhcgv kg vhv uh,uaaj rehg tkt
vruvyv u,rcjna vmr tku /k"r ,ubz ,rynk vz vhvh v,ut uhjhafu 'ohns ,ufhpa
ka vgpav ,gdn ifhv sg ubt ohsnk itfnu 'vrhcgk ost hbc khafvk vchx vhv,

 

 rjav ,ukg sg ung aht ecthu usck cegh r,uhu
 (vf-ck)wcegh og uag ka ura ectnw ihhbgc -

     k c,hhhh""""aaaarrrr rpxcu /"uag ka ura tuva 'k"zr uarhpu" 'hhhhccccrrrr    iiiirrrrnnnnkkkk))))    wwww,,,,uuuurrrrggggvvvv    ....ccccuuuueeeewwww
kkkk""""mmmmzzzz    iiiinnnnrrrrxxxxuuuu    oooobbbbuuuucccc    iiiibbbbjjjjkkkkttttlhrmu" 'vaev (u-u yapv s"g ,usdt hruthck ,utndus '

ih,nv vnks 'oa h"arhpf k-tnx tuv ahtvs 'wung aht ecthuw cu,fa vnc ihcvk
ovrct og rcf oujkk uk vhv 'akuanv yuj rcf vhva cegh sg oujkkn k-tnx
rntw 'wz s"f ,hatrc h"arc wg] okugc ,"hav ,ufkn ,t ghsuva 'ohbhntnv atr)
uh,kdrva iuhf w.rtv heuktu ohnav heuktw tuv uhafg '{uscg rzghktk ovrct} uk

/(uhct lrsc lhann) "ejmhu (u,yhak vrund vrh,xc v,hva vn '[w,uhrcv hpc
 vbvu" 'cahhu    kkkk""""zzzzrrrrttttvsucg iuug kg v"cev r,hu"a '(z"v t"p vdhdj hnkaurhc wg) 

vsct vn kgw rntba 'vru, kuyhc iuug kg r,hu tku 'ohns ,ufhpau ,uhrg hukhd vrz
ogycu '"urna h,ru,u uczg h,ut htukv 'v"cev rnt 'wh,ru, ,t oczg kg '.rtv
kg iujmb sjt smk vhvh ot ukhpt 'vz og vz ohnjkb ihssm hbaafs 'vtrb rcsv
kct 'urhcj jmbh rjnu vz jmbh ouhva rapts 'vnjknv vrndb tk ihhsg 'n"n 'urhc,
vzc 'ihhz hkf tkc rtab urhcju 'ushc vhva ihhz hkfv ,t urhcjn ;yj ovn sjt ot
rat 'r"vmh ,njknc vz ,ndusu 'ihhz hkf tkc ojkhvk t"t hf 'vnjknv vrndb

rrug,h ;fh,u 'okug hrsdn ostv ,t thmuvk uz vhtr vkukg hf ,jt vruxt vhtr
ufrsc vrebv kf ,t ,ujsk ifun vhvhu u,bhcu u,gs ,t scthu 'uckc vrgc,
vhv rcusna ;t kgu /apbv ,dhrvc lurf rcsv ot od 'k"r u,ut, annkn ucfgnu
'onnz gmckn ohtrh ovhkg ,ufkn ,nhta ost hbc o,x lt ',ufkn ka vjufc
,t rufnk tuv ifun ushmnu u,gs ,uhpa ostv sctna lht itfn ohtur z"fc
kfcu 'vzk rg ,uhvk ostk hutr f"gu /vru,ca ,urunjv kg rucgku hjmbv unkug
lrsc rucgk uhkga ihchu ',"havn vtrhv uhbhg sdbk ohah u,hcn u,thmh ory ,g

/uh,unt wsn uhbhg ohrh tku 'uhbhg ,rhnac rapta kff rhvz ,uhvk uhkgu 'vbfx
uktn sjt 'wuru,, tkws utk kkfc ova ohpxub ohrcs kg rrugk ouenv itfu    
tk rat vxbrpv jrfv smn cajnv hkf ubbjnk od xbfba vn tuv ohrcsv
,utcunc cajnv ,ugmntc rucgk ohfhrm jrfvv ,njn rat ahu 'vbudh
,uruxt ,uhtrc ovhbhg ukkjh tka thnas t,ghhxk ov oheezbu ,uctuxn
atr ukeh tku !ann vru, hruxhtc rcusn 'hrv /k"r rac sgu apbn ohkfnv
hsf uagh o,uraptca vn kfu 'ubhapb rupmc ann ohgdup rat ohrcsv uktc
'vz hkfn ,ukhpbv ucr vnf sg rgak kduxn ubht ogv iunv /tua ,utrkn gbnvk
,t kckck vkukg vcuy vbhta ,jt vhhtr vnf sgu 'k"jr thcn tuv ,urmvu
/ohnsv ,jh,rc ubsugaf uhrugb hnhc ke,b u"j ot yrpc 'uhhj hnh kf lank ostv
hk,uf lu,k xhbfvk tka rnahvku rvzhvk ubhkg vnf sg 'iuhgrv kg khvcn    
xupryupt iht (:dh ,ucu,f) k"zjt rcfu 'u,ausec oudpk kukgv rcs oua ,hcv
vfzb vz ,ufzcu 'ubhj,pk vrebv kfk ck ohavku rg ,uhvk ubhkg if kg ',uhrgk

/okug ka ufkn ka ubuhdk kg ohbnb uhvhu 'ohrah hfrsc ubhtmtm ,t ksdk
ihhz hkf ouau '(:k ihaushe) wihkc, vru, uk h,trc r"vmh h,trcwa shgv v"cev
wohrah ,khxnw rpxc lhrtva unfu 'vru,v sunhk er 'r"vmh sdb jkmh tk rjt
hkfv usct 'vru,v sunhkn ihkyc ktrah hbcaf 'f"tu '(yuap vbvu v"s wv erp)
',ubuug rtac ukafb ot f"tan 'r"vmh og ojkhvk vnc ovk ihtu 'ovka ihhz
urrug,h vru,v sunhk hsh kgs rapta 'vue, ovk ah n"n 'ohrunj r,uhv ukhpt
r"vmh 'f"gu /(oa hnkaurhv hrcs lanv) wcyunk irhzjh vca rutnvwu vcua,k
ause vpn h,gna ifu ',uumnv kfn r,uh vru,v sunhkn kyck .nt,nu ezj,n

 kgc ubhcr kakkkkwwwwwwwweeeeuuuummmmzzzz    oooohhhhhhhhjjjj    ....ppppjjjjvvvvktz suh t zt 'yhb yrt r"vmh ogsw iuakv vzc '
tk) igbrgk yahb ktz rg hct 'dty imbtd t igbuuts iut igbhhuu iut igyxtp

/(wsnkh tka sckcu 'ouhv kf kkp,hu vfchu oumh hsuvha grv rmhk uk ,pfht
sxj///i,,w rntbfu) sxjv sung vhv oukav uhkg ubhct ovrct hf 'gush vbvu    
hcd kg urtuum yapa) vsucgv sung vhv v"g ubhct ejmhu '([wf wz vfhn] wovrctk
i,,w rntbfu) vru,v sung vhv v"g ubhct ceghu '(vkug icref yjahvk jcznv
rcg ,hcc anhaa ohba s"hwca 't"h j"f oa h"aru '[{:v ,ufrc} wvru, uzw] ,nt
v,hvafw unt iycc rcug u,uhvc rcfu 'wvru,c exug vhva 'vkhkc cfa tk
f"gu '([c"f v"f] w,tmk xfrpnu .r cegh 'rcgu oa ka vru, hj,p kg ,rcug
'ceghc unf okugv in i,ukfku wv ,sucgn ikyck f"f r"vmh .nt,v tk ikufn

/"vru, kuyhcc h"bc ,t khafvk thv r"vmh ,uks,av kfa 'ohbck inhx od vzu

Rabbeinu Moshe ben Nachman zt”l (Ramban) writes:

     “wekng ,t zphktk sk,u uag ic zphktk adkhp v,hv gbn,uw - It is possible that of the five sons of Eliphaz, he knew that he had

begotten them from his wives, but Amalek who was his son from a concubine was not included in name with his brothers.

He is included here because he was an offspring, but the posuk had to say who his mother was in order to show that he was

not a true son of Esav who will sit with them on Mount Seir, for he would call them a seed (grz) and not a son of the

concubine; because this son will not inherit with his sons, as his father did. In fact, we are commanded not to despise the

sons of Esav and not to usurp their land, for they are called ‘Edom’ however, the son of the concubine is not included

among the sons of Esav, nor in their land; on the contrary, we are ordered to despise him (Amalek) and to erase his name.”
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yh:cnr s"uh l"ac tcuv 's:t asenv ,thc wkv (1)
:dh ,u,hrf (2) oa j"cc arpbu

Gerrer Rebbe, R’ Yehuda Aryeh Leib Alter zt”l (Sefas Emes) would say:

     “wohsxjv kfn h,byew - When one views himself as unworthy and only capable of receiving good

as a chessed, then Hashem will give him what he needs. But when one considers himself as

worthy, then he will only receive the good when he truly deserves it on his own merit. Yaakov was

saying that the fact that I have become smaller and more humble is also a chessed from Hashem.”

A Wise Man would say:

     “There is so much opportunity out there. In a world where you can be anything, be kind.”         
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v"g vnka ovrct wr ,c kjr tahr u,hgru k"z whcuy wr ic rykt ktuna ;xuh ovrct wr ,nab hukhgk lynp: The purpose of Yaakov’s gifts and kind words to

Esav was so that he might soften his stance and lose some

of the hatred he was harboring for his brother for so many

years. Curiously, Yaakov told him, “I lived with Lavan and

I kept all the mitzvos of the Torah. I never learned from his    

    A SERIES IN HALACHA
   LIVING A "TORAH" DAY

"okuf sdbf vru, sunk,u" - The Greatest Mitzvah of All (54)

Learning Halacha: Horo’ah. An important aspect of learning
Halacha, is the concept of Horo’ah (vtruv), commonly referred
to as “paskening a sheila.” In order to focus on this topic, it is

important that we begin by pointing out how the Gemara refers
to it in numerous places as the “highest form of learning” and
those who have mastered it - "vtruvk ghdva j"," - “Torah

scholars who have reached the level of Horo’ah” - are
considered the greatest level of Talmid Chacham.
Bava Metzia 33a states: “There is no bigger study than learning

Gemara.” Rabbeinu Chananel there explains these words as
follows:  ibueh,f ,uumnv rtcnu vrun" vagnk vfkv shdnuvsn lk iht
"uzn vkusd - when one explains the mitzvos properly and answers

“Halacha L’Maaseh” there is no greater learning than that.
Pesachim 3b states: When Hillel heard a promising young
student (Rav) Yochanan ben Zakai, or according to another

version Rebbi heard (Rav) Yochanan, speaking Torah in a
refined manner he said, “I am sure he will become a vtruv vrunw
wktrahc (one who will rule on halachic questions for the Jewish

people).” Indeed, not long afterwards, this happened.
Shavuos 18b states: “Whoever is careful to recite Havdalah

over wine (and not any other beverage that is kosher for

Havdala) will merit having wvtruvk ihhutr ohbcw (sons who can

evil and wicked ways!” How would this have any effect on

Esav? Because Yaakov knew that if he can reach inside and

touch a positive nerve with his brother, perhaps he can bring

him around to good. He told Esav, “Look, I could do it for

so many years. If I can do it, then you can do it too!”   

   `"hily cltyxid jexa x"den z`n 
qhiid cplailw jexa miig zxhr llek y`x 

rule on halachic queries and pasken sheilos).” 

A Morah Horo’ah. The learning of a “Morah Horo’ah” is on a
special level of clarity, knowing the responsibility of ruling
correctly when asked a halacha question. The Rambam (1),

teaches us an amazing halacha which opens up a whole new
depth to our topic (and might have great relevance to many
Poskim). One who drinks wine and is under its influence cannot

rule on a halachic question because his mind is not fully clear. He
is still permitted to learn Torah. However, if he is one who
steadily answers halachic questions (a “Morah Horo’ah”), he

cannot even learn while under the influence of wine (alcohol)
because all his learning is used for issuing Halachic rulings!
The Rambam derives this from a Gemara (2) which he explains in

a  different fashion than the way Rashi does there. As we go along,
we will see that this pertains not only to recognized Rabbanim

and Poskim, but also has potential relevance to many people.

A Few Questions. When should a person aim for this lofty level
in learning? At what point does a person know that he is fit to
pasken a halachic question? When one needs to ask a sheila, is

there any specific criteria of choosing who to ask? Is there any
advice on how to accurately ask or answer a sheila? 
     We will discuss these topics and try to answer these questions

in the coming issues IY”H.



     When Yaakov Avinu fought with the malach of Esav and was injured in his thigh, he was disturbed since he felt that a very
important part of his body is now incapacitated. Hashem wished to set his mind at ease and tell him it is not so bad. By
forbidding the Gid Hanashe, Hashem was saying to him, “Yaakov, do not feel bad that your thigh was hurt. It is not
consequential and to prove it, from now on your descendants, the Jewish people, will not eat this part of an animal!”  This is
incredible, says the Tolna Rebbe shlit’a! Look how far the Torah will go to make sure that Yaakov has peace of mind! All of
Klal Yisroel for all future generations are forbidden to eat the thigh just so that Yaakov Avinu will not feel bad! What a lesson
this is for us! Just see to what great extent we all must go in order that a fellow Jew should be calm and happy! The Gemara
(:the ,ucu,f) teaches that it is better to “show your white teeth than to supply someone with milk.” In other words, it is more
important to smile at a person than to feed him, to take care of another’s emotional and mental health than his physical needs! 
    When it comes to helping others - our children, our spouses or our friends - we often spend much time, energy and resources to
provide them with the best of everything; the most comfortable furniture, the most beautiful clothing, and the most delicious food.
We often buy our loved one’s costly gifts and ensure that they are technologically up to the minute! But the question is: Do we
smile at them enough? Do we spend quality time with them and LISTEN when they talk? Are we there for them emotionally, do
we feed their souls with compliments and kind words? Do we spend as much time adorning their insides with love and joy as we
do adorning their outsides with designer clothing? The Torah teaches us that it is way more important to make others feel good
than to make other’s look good! We MUST avoid the poison of criticism and negativity so that we build rather than destroy!
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     Rashi quotes the Gemara Shabbos (:dk) which tells us that Yaakov Avinu arrived in Shechem "upudc oka" (physically
intact) since he was healed from the injury sustained in the battle with the Malach of Esav, "ubunnc oka" (financially
complete) since his wealth was fully replenished by Hashem after the gifts he gave Esav, and "u,ru,c oka" - he forgot
nothing of the Torah he learned during the fourteen years in the Yeshivah of Shem v’Ever. 
     The Medrash (d:yg) tells us that it was only possible for Yaakov Avinu to retain his Torah knowledge over the many years
living with Lavan since he was an "ohkvt cah o, aht" - a complete ben Torah who never left the Yeshivah world. Another
interesting Medrash teaches us that Yaakov’s three attributes of "oka" would be worthless had he been unable to raise his
children successfully, despite the negative influences he encountered in the home of Lavan. We see that the greatest gift
Hashem gives to a person is to bring up ,umncu vru,c ohexug ohbc hbcu ohbc. This is due to the strong foundation one receives
while young, and it transmits to his  children so that they can raise their children successfully, despite any outside influences.
    My machshava here is a thought based on the words of the beautiful song which is sung at many weddings: ihbec okug truc"
"ihbcv vz okav /// In a homiletic fashion, we can derive that we are singing a tefillah to the Ribbono shel Olam asking Him,
"ihbcv vz okav" - help this young couple complete their "sg hsg ihbc" - their everlasting Bayis Ne’eman B’Yisroel, with the three
attributes of "oka" like Yaakov Avinu - not only giving them parnassa, health and Torah, but also the ",unhka" of beautiful,
healthy children who will follow the Torah values they see growing up from their parents and grandparents. May we all be
zocheh to ohbc hbcu ohbc, children and grandchildren, who provide us the true nachas that we all hope and pray for.                       

                                                                                                                                                                                                             

 vzv ouhv sg /// vabv shd ,t ktrah hbc ukfth tk if kg(dk-ck)

 wudu h,fkv rat lrsc hsng hvhu h,rm ouhc h,t vbgv k-tk jczn oa vagtu(d-vk)
    What is Hashgacha Pratis? Sometimes it is Hashem protecting an individual from harm in ways he never saw coming.
     The life of a Yungerman learning in kollel is generally one that keeps to a set schedule. Many young men learn three
sedorim a day in their yeshivah or kollel and come home in between sedorim (ohrsxv ihc) to help out around the house,
watch the little ones, or just to eat a quiet meal with their wives. A regular pattern tends to develop and continues in this
manner, usually until one of the holiday seasons arrive or Bein Hazmanim (vacation period) is upon them.
    R’ Yitzchok Zilberstein shlit’a tells an incident that occurred to one Yungerman learning in a Jerusalem kollel. The
man’s day started out like any other and he learned with a number of chavrusos (study partners) during the morning,
afternoon and evening sedorim. When the last seder was over, the weary young man donned his hat and jacket and began
to walk home. Suddenly, a boy no more than eleven-years-old met him in the street and asked if he can join him in his
house for a siyum. His older brother had just completed a masechta and it was quite a big simcha in the family. They were
short just one man for a minyan and he asked if the kollel man could stop in for a few minutes.
     The Yungerman was quite tired and eager to get home to spend time with his wife and children, but the simple look of
pleading on the boy’s face was too much to resist. As much as he wanted to get home, he could not disappoint this boy and
his family who apparently were making a big deal about the siyum for one reason or another. He agreed to join them.
     Well, the siyum took a bit longer than he would have liked, but he was happy to complete the minyan and the family
was quite appreciative. Finally, the siyum was over and the man walked out again into the night sky to make his way home
This time, he hurried with an extra bounce in his step and he was just about home, when he heard a voice call to him from
an upstairs apartment. “Excuse me, please. We need one more for a minyan so an avel (mourner) can say Kaddish. Do you
mind, please, to come upstairs and join us for the minyan? It’ll only take a few short minutes and you’ll be on your way!”
    The Yungerman stood still, unsure of what to do. He really, really wanted to get home! Why, his wife is probably
worried about him - but his silent reverie was cut short as the pleading voice called out to him once again, “Please, it is
really important. Please come upstairs and complete the minyan. I know it’s late - but it will only be for a few minutes!”
      How could he say no? Twice in one night, he was called in to complete a minyan. Hashem was obviously sending him
these zechusim (merits) although he had no idea why. Good-naturedly, he trudged up the stairs and was the tenth man for the
minyan in the Bais Avel (mourner’s house). When Maariv was over and he paid his respects, he was once again on his way.
     This time he actually made it home. The moment he opened the door, his wife and children came running towards him,
whitefaced and panic-stricken. His wife looked like she’d seen a ghost and she was so happy to see that he was alright. 
     “What happened?” he asked with concern, and a torrent of words came flowing out. It seems that at precisely the time
he would normally walk in the door from night seder, there was a loud, insistent banging on the door. When she opened
the door, three burly men burst into the house and began asking for her husband. These men were not from around these
parts - in fact, they looked like tough-guy gangsters who were there to “rough up” the man of the house. They insisted on
searching for him throughout the apartment and when he was not to be found, they hustled his wife and children into the
living room and forced them to sit there, terrified, while they all waited together. They claimed, the man of the house owed
them money and needed to pay his debt, and as much as she tried to explain that her husband was a kollel man with very
little money and did not even own the apartment, they continued to sit and terrorize the family. Finally, after waiting for over
thirty minutes, they decided that they probably had the wrong house and stormed out in search of their next victim.
     “Had you come home on time,” she exclaimed, “they would have beaten you up and asked questions later!” Obviously,
Hashem made sure that he would not come home when he normally did - and he even picked up a few zechusim to boot!          

   igbf .rtc rat ofa rhg oka cegh tchu
 wudu rhgv hbp ,t ijhu ort ispn utcc  (jh-dk)

 /// ub,ujt ,t vagh vbuzfv urnthu(tk-sk)
  The entire episode with Dinah and Shechem is mystifying
and Chazal spend numerous quills of ink to explain the
sequence of events and what may be derived from them.
Targum Yonason ben Uziel enlightens us with one short
sentence that makes its mark on the entire incident. When the
two brothers of Dinah stood before their father Yaakov, and
rationalized their actions, they said, "ub,ujt ,t vagh vbuzfv" -
“Shall he make our sister like a harlot?” The Targum
Yonason writes: “It would not have been fit to be said in
the congregations of Israel (ktrahs iuv,ahbfc) that the
worshippers of idols debased the daughter of Yaakov.” 
    R’ Eliezer Friedman shlit’a (Minchas Yirmiyah) notes
that Shechem ben Chamor was precise in choosing Dinah
to kidnap and debase, for he saw this as a way to pollute
and contaminate the children of Yaakov and the future
nation that will become Klal Yisroel. He was not a carefree
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FROM R’ CHAIM YOSEF KOFMAN    

innocent youth who seized on an opportunity to enjoy himself
and later fell for his victim; rather, he was a calculated villain
who understood what he was doing and how his action today
can affect the purity of a future nation for all time. As a result,
the sons of Yaakov recognized that they must fight “fire with
fire” - the future of their nation is at stake - and they issued a
death sentence upon him. This was not something that can be
swept under the rug. They knew they needed to destroy
Shechem, his city, his potential accomplices, and all those
who would rejoice in this debasement of their father and his
good name. Thus, in order that such an action should not
leave a stain of impurity and should never be spoken about
again - in the study halls and synagogues of Israel where the
Torah must reign supreme and pure - they felt the need to
uproot and eradicate anything associated with this incident.
Had Shechem and the story lived on, it could never be
erased, leaving a mark of shame that would haunt and
contaminate the Jewish people and their Torah forever.

 FROM THE WELLSPRINGS OF   
R' GUTTMAN - RAMAT SHLOMO  

lyn: A father and son once entered the home of the Baba
Sali zt”l in Netivot. The father kept Torah and mitzvos, and

had a sincere fear of Hashem. The son, on the other hand,
was casually dressed; his appearance spoke of shirking the
yoke of Torah and its values. The father complained about

his son who was desecrating the Shabbat publicly. His
brazenness was clear to all; even in the home of the holy
Baba Sali, he did not bother to cover his head. The Tzaddik

looked at the young man and asked him, “Why do you not
repent?” The boy stared back defiantly and then left the
house, mounted his motorcycle and was on his way.

    Within moments, the terrible noise of a crash was heard. A
passing car had hit the young man causing him to fly off the

motorcycle. People ran into the street to see what had
happened and to help the victim. The Baba Sali maintained
his composure, and told his assistant to go out to the street

and bring the injured unconscious young man to him. He was
placed on the couch as the Baba Sali had instructed. 
    The Baba Sali looked into his face, lifted his stick, and

tapped the son who opened his eyes. “Was that enough?” he
asked. The young man nodded. The Baba Sali then ordered
him to stand up and handed him a kippah to cover his head.



CHILDREN WATCHING
By Rabbi Shraga Freedman, author of Living Kiddush Hashem 
 
Ralph became interested in Judaism as a child, 
inspired by Mr. Snyder, a kindhearted Jewish 
neighbor. His attraction persisted throughout the 
years that followed.

As a little boy, he asked his mother why Mr. Snyder 
spoke with a European accent. She explained that 
he came from a place far, far away, where they spoke 
a different language, because there were bad people 
over there who wanted to hurt him.

“But who would want to hurt him?” the boy cried. 
“He’s nice. He gives me Twinkies.”

Later, he learned the truth: Mr. Snyder had had a wife 
and three children who were murdered in World War 
II. “Who could hate that much?” Ralph demanded.

“They called themselves Aryans," his mother said. 
They wanted to kill all the Jews."

“Then we should kill all the Aryans!” Ralph shouted.

“You are Aryan too,” his mother said. “You can honor 
Mr. Snyder, who was always kind to you, by mirroring 
his love and kindness to others. He was very good to 
you, an Aryan boy. Keep him in your heart.”

Ralph has never forgotten Mr. Snyder; he can still see 
the man’s smile in his mind’s eye. And along with the 
warm memories, he remains haunted by the question 
he asked his mother: “Who would want to hurt him?”

We are all conscious of chillul Hashem in front of 
adults, but what we do not realize is that the same 
concerns apply to children. In their formative years, 
when prejudice has not yet formed, our actions may 
mold their views and feelings for years to come. 

UNSTABLE POWER
By Rabbi Moshe Pogrow

Based on excerpts from the commentary of Rabbi Shamshon Raphael Hirsch zt"l on Chumash, with 
permission from the publisher. 

The memory of Yaakov’s fight with the angel has been preserved for all time 
for us by the prohibition of the gid hanasheh. Surely it is not meant to simply 
tell us about a historical fact: that their forefather limped because of a 
wrestling match. This fact in and of itself is of little importance. It is marked 
by a Divine commandment because it bears a truth of deep significance to 
our destiny as a people. These truths are given everlasting expression and 
renewal through the commandment. 

Throughout the long struggle, Eisav’s angel was unable to defeat Yaakov, was 
unable to throw him down, but he was able to dislocate his joint and prevent 
him from using his material power. This is how Yaakov will make his way 
through history: limping, unable to stand on both feet, without a firm stance 
and walk. This lack of stability is a necessary condition for opening Eisav's 
eyes to the wonderment of Yaakov's invincible endurance. It is nothing less 

It is good and wonderful, we declare of the Torah every day. It 
asks certain sacrifices of us, none of which stand in the way of 
enjoying the world. We must keep all the laws of kashrus, but we 
can eat so many kinds of delicious foods. As long as our textiles 
contain no shaatnez, we are free to dress ourselves in the finest 
of dignified clothing. We may own cars, houses, and flourishing 
businesses. We may marry and have families. Nothing important 
is withheld from us. All this enjoyment, and we can still spend 
our lives doing mitzvos and earning Olam Haba. Indeed, the 
Torah is good and beautiful. 

Adapted from Biur Tefillah (Ani Maamin Foundation)
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than the etzba Elokim.

Whenever Yaakov's descendants sit down to 

eat, they are confronted by this lesson from 

their life's wanderings: they must willingly 

forgo this sinew, the gid hanasheh, their 

physical strength which is given over to Eisav. 

They must not think that their survival depends 

on that kind of strength. Just because they 

are not armed with the sword like Eisav, just 

because they cannot even walk with a firm 

stride, they should not consider themselves 

unprotected. The strength of Yaakov depends 

on other, higher powers, against which the 

sword of Eisav cannot prevail.

It is precisely through his physical weakness 

that Yaakov becomes Yisrael, testifying to 

Hashem Whose power overwhelms everything 

else. If Yaakov falls, it is not because of his 

limited physical power, but because he failed to 

cultivate G-d's protection. Conversely, if Yisrael 

stands firm, it is not because of his physical and 

material strength, but because G-d bears him 

aloft on eagle's wings. 

STUBBORN FOR GOOD 
by Rabbi Dovid Sapriman Dean Ani Maamin foundation

The history of Am Yisrael reads like fiction – some of the stories are so bizarre 
they are hard to believe. That is because the Jewish people have inherited 
brilliance, tremendous capabilities and talents from their ancestors. When 
we use these abilities for good, we can accomplish superlative benefits for the 
world at large and for Am Yisrael in particular. But when we divert our talents to 
harmful pursuits, we can bring on disaster.

When Moshe Rabbeinu prayed for forgiveness after Cheit Haeigel, he said, 
"Forgive them, for they are a stiff-necked people." This was not just an excuse 
for their sin. He meant to say that although when they sought mischief they 
pursued it relentlessly, when they desired to do good they never gave up on that 
either.

In the narrative of pesel Micha, we find just such an astounding incident. Shevet 
Dan found out that Micha had made an idolatrous shrine, complete with an 
image and all the accompanying accoutrements, and they wanted to take it for 
themselves. Upon their return from conquering the northern territories of Eretz 
Yisroel, a troop of 600 attacked Micha's home and took the image by force. 
When Yehonasan, Micha’s “kohen,” protested, they offered him a job at their 
shrine. Delighted, he went along with them willingly. Anything for a salary! They 
established a shrine in Dan, and it remained there for as long as the Mishkan 
stood in Shiloh.

This entire episode is a source of great shame for our people. When the shrine 
was still in Micha's home, it was situated very close to Shiloh, where the 
Mishkan stood. On a windy day, the smoke of the idolatrous sacrifices mingled 
with the smoke of the korbanos in the Mishkan.

Of course, had there been a central authority in the form of a king, he could 
have closed down the shrine easily. That is why this story is introduced with the 
words, "In those days there was no king in Israel." As a result, no one protested 
this blatant display of avodah zarah, and this episode was considered a great 
accusation against Klal Yisrael.

Shortly afterward, when an act of violence was committed against a pilegesh in 
Givah, the entire nation rose up to do battle with the guilty tribe of Binyamin. 
Tens of thousands fell on both sides. It was Hashem's response: “For My honor 
you did not protest—only for the honor of a flesh-and-blood person?" Therefore, 
He did not prevent the people from this disastrous civil war. 

DIRT CHEAP

If you thought soil was merely insignificant dirt, this article is for you.

Even the soil underfoot is a lesson that cannot be overlooked. In it, a wonderful combination 
of chemical compounds, mixtures, bacteria, fungi, insects, and animals all work together, 
cooperating with the vegetation and the sun and rain and wind.

Soil is not a dead chemical, for it teems with microorganisms, which are a vital component of 
this precious material. Taking into account all life forms, one tablespoon of soil has a population 
greater than that of New York. 

Adapted from the writings of  Rav Avigdor Miller, zt"l
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By Rabbi Meir Orlian

This past Shabbos 
I found a lost 
object that is 
muktzeh.
Q: Was I obligated, 
or even permitted, 

to move it to return it to the owner?
A: There are two issues here to consider. 
Some authorities write that the prohibition 
of muktzeh is put aside to fulfill a mitzvah 
(Mordechai, Sukkah 747, cited by Gra 586:50) 
and the mitzvah of hashavas aveidah would 
be included in this allowance (cf. Biur 
Halachah 266:13, who expresses uncertainty 
about this). Poskim rule that the prohibition 
of muktzeh is not set aside to save money 
(S.A. Harav, Aveidah 40; Chasam Sofer 1:82; 
Minchas Yitzchak 5:42:12).
Chasam Sofer presents many arguments to 
this effect. If a person and his friend lost 
objects, one has the right to pursue his 
own lost object before searching for his 
friend’s lost object (C.M. 264:1). If hashavas 
aveidah permits moving a muktzeh object 
on Shabbos one would have to prioritize 
his friend’s object before his own. He 
may not move his own muktzeh object but 
would be permitted to move his friend’s 
muktzeh object since hashavas aveidah 
would override the Rabbinic restriction of 
muktzeh. Such a circumstance is illogical. 
Secondly, a Kohen is exempt from retrieving 
a lost object located in a cemetery since we 
do not override prohibitions to save money 
(C.M. 272:2). Furthermore, when taking a 
lost object that is beneath the dignity of 
the finder (zaken v’eino l’fi chevodo), the 
owner must forgo his financial interest in 
favor of the finder’s honor (C.M. 263:1). It 
follows that the owner of the lost, muktzeh 
object must forgo his financial interest so 
that the finder does not have to violate the 
prohibition of muktzeh, since the owner 
may not move it himself (S.A. Harav, ibid.; 

During her year in seminary, Rivki often babysat to earn money. 
She charged the going rate in her town, $10 an hour. One of her 
regular families was the Goldbergs.
During the summer, when Rivki was off from school, she would 
sometimes watch the children for the entire day.

During the fall, Mrs. Goldberg inquired about babysitting. “I just got engaged last week!” 
Rivki replied. “I’m too busy now. I don’t expect that I’ll be able to babysit anymore until after 
the wedding.”
Half a year later, Mrs. Goldberg called again. “I have to be at work tomorrow, but the children 
have off,” she said. “Are you available to watch them during the day?”
“Yes, I am,” said Rivki. “It will be nice to see the kids again.”
“I need to leave at 8:00 a.m. and won’t be home until 6:00 p.m.,” Mrs. Goldberg said. “It will 
be a full 10 hours. You’ll have to deal with the kids the whole day!”
“I can handle them,” Rivki laughed. “I’ve done it before!”
At the end of the day when Mrs. Goldberg came home, she gave Rivki $100 for the day. “I 
remember that you charged $10 an hour,” she said. 
“That was before I was married, as a seminary girl,” said Rivki. “Whenever I watch children 
now, I charge $15 an hour. I have a house to maintain.”
“You didn’t tell me that yesterday,” said Mrs. Goldberg. “That’s an extra $50 for the day! I 
assumed that it would cost $10 an hour like before.”
“You didn’t ask, so I assumed you were accepting my current rate,” said Rivki. “I don’t want 
to take what I don’t deserve, though.”
“I can have my husband speak 
with Rabbi Dayan,” suggested Mrs. 
Goldberg.
“That’s a good idea,” said Rivki. 
“Whatever he says is fine with me.”
Mr. Goldberg called Rabbi Dayan. 
“How much do we have to pay Rivki?” 
he asked.
“You are required to pay only what she 
charged in the past,” answered Rabbi 
Dayan. “However, I would recommend 
reaching a compromise with her.” 
“Could you please explain?” asked Mr. 
Goldberg.
“It is advisable to clarify salary 
terms beforehand to avoid 
misunderstandings such as this,” 
replied Rabbi Dayan. “When the salary 
was not clarified, there are a few 
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Kuntres Acharon 8; cf. Even Yisrael 9:29).
Another consideration is if the lost object is 
a kli shemelachto l’issur — a utensil primarily 
used for a Shabbos-prohibited activity, e.g., 
a hammer. Such objects may be moved for 
a permitted use or if one needs the place 
where the object is located. Does hashavas 
aveidah qualify as moving it for a permitted 
use or not? If one may move a hammer to 
open nuts, why should it not be permitted 
to move it to fulfill the mitzvah of hashavas 
aveidah? Authorities maintain that moving 
a lost object to save it is similar to moving 
it to protect it from damage, which is not 
permitted (Rav S.Z. Auerbach, cited in 
Shemiras Shabbos K’Hilchasah 20:[29]). 
If one found a friend’s wallet he is not 
obligated to remain there until after 
Shabbos, even if he would do so for his own 
wallet. The reason is that the mitzvah of 
hashavas aveidah does not begin until one 
lifts the object, and the mitzvah involves 
returning lost objects, not guarding them 
(Shemiras Shabbos K’Hilchasah, ibid.). Proof 
to this principle can be inferred from the 
halachah concerning one who finds a lost 
object that is beneath his dignity to hold. 
Not only is he exempt from returning such 
an object, but he also has no obligation to 
guard it until someone else comes along 
who can return it. Similarly, if one sees 
that a friend’s house is open, there is no 
obligation to remain there until the owner 
returns; it is sufficient for him to inform 
the owner of the situation (Pischei Choshen, 
Aveidah 4:[3]).
Nevertheless, if one can kick the muktzeh 
item to a corner where it will be safe, he 
should do so, and then take possession of 
it after Shabbos (Rav S.Z. Auerbach, cited in 
Hashavas Aveidah K’Halachah 11:3).

money matters

factors to consider.
“When the salary was not set, the worker is entitled only to the lower end of the going rate 
for comparable workers,” explained Rabbi Dayan. “This is because of hamotzi mechaveiro 
alav hare’ayah, but payment depends on the qualifications of the worker and the standard 
of work” (C.M. 331:2; Ketzos 331:3; Pischei Choshen, Sechirus 8:4[11]).
“However, if the worker has a formal, set schedule of fees, it is binding, even if not 
discussed explicitly,” added Rabbi Dayan. “Therefore, in many professional settings, such 
as an established office or repair shop, the client has to pay the standard fee if other terms 
weren’t agreed upon.”
“Would that not apply here?” asked Mr. Goldberg.
“A babysitting fee is hard to consider a formal, set fee,” replied Rabbi Dayan. “It could apply 
only if she watched children on a regular basis and her current rate was well known in the 
community.
“Moreover, if the worker has a previous arrangement and was rehired, the presumption is 
that the same terms of contract remain, if not stated otherwise,” continued Rabbi Dayan. 
“This is true even if the work was not continuous and there was a break between the two 
employments” (Rema, C.M. 333:8; Shevet Halevi 5:20[17]; Mishpetei HaTorah, B.M. #59).
“Nonetheless, if there was a known change of circumstances or a significant time break 
that would affect the salary, it should be considered,” concluded Rabbi Dayan “Since Rivki 
got married, it is likely to expect that her fee would change, so I recommend reaching a 
compromise” (see B’Tzel Hachochmah 3:30[11-15]; Pri Hachaim (Rosenberg), C.M. #8).

For questions on monetary matters, 
Please contact our confidential hotline at 877.845.8455 
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Halachic Wills
(Based on writings of Harav Chaim Kohn, shlita)

Q: How can I draft a will that is both halachically and legally valid?
A: One approach is based on the centuries-old shtar chatzi zachar, which was used to grant 
daughters half a portion in the estate (Rema, C.M. 281:7; Pischei Choshen, Yerushah 4:45 ff.).
The person signs a document in which he acknowledges or takes upon himself a 
large conditional ‘debt,’ greater than the value of his estate, payable a minute before 
death to a certain obligee. The condition states that if all the Torah heirs waive their 
halachic rights and consent to the legal will, allowing each beneficiary his apportioned 
share (as will occur when going through probate), the debt is void and the heirs are 
released from the debt.
Thus, the halachic heirs are effectively forced to abide by the legal will, to avoid 
paying the large conditional debt.
This approach also solves the issue of a bechor, since the bechor is entitled to a double share, 
in principle, but waives his halachic right to avoid paying the conditional debt.
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which halachically may be sold, and selling 
a non-existent loan (davar shelo ba la’olam), 
which is halachically ineffective, since a kinyan 
takes effect only on something that exists (see 
Bris Yehudah 15:[21]). There is a disagreement 
whether a kinyan situmta is effective on 
something that does not yet exist. According 
to some authorities, non-existent debts 
may not be sold even with a kinyan situmta. 
Therefore, the money that is transferred is 
categorized as a loan and thus subject to 
the prohibition of ribbis. Others assert that a 
kinyan situmta is effective on something that 
does not yet exist (see Toras HaKinyanim 12:6). 
However, practically speaking, one must 
draft a heter iska for MCAs, as we will explain. 
Halachah stresses that if Reuven guarantees 
Shimon that he will collect $1,000 even if the 
actual debtor defaults, the “sale” of the debt 
violates the prohibition of ribbis. The reason 
is that if Reuven guarantees the loan, the 
transaction is not halachically a sale, it is a 
loan. To be categorized as a sale Shimon must 
be willing to forgo any claims against Reuven 
if the debtor cannot or will not repay the 
money he owes. Once it is considered a sale 
the prohibition of ribbis does not apply (Y.D. 
173:4).
In most Merchant Cash Advance agreements, 
the merchant (borrower) is obligated to repay 
the investor a specified amount and thus the 
transaction is subject to the prohibition of 
ribbis. This is especially true when rather than 
selling specific debts (e.g., the first $50,000 of 
sales), the merchant sells $50,000 of collected 
sales, regardless of when that amount is 
collected. Since the buyer (investor) does 
not bear any risk of a default from a specific 
debt, the transaction is a loan. Additionally, 
the above parameters are limited to the sale 
of debts, but since the merchant purchases 
collected monies, it is certainly categorized as 
a loan and subject to the prohibition of ribbis. 

money matters

“What about after notification?” asked Shraga.
“The seller is expected to collect the defective merchandise, like other entrusted 
items, i.e., the owner, who is responsible to collect them,” replied Rabbi Dayan. 
“Therefore, after notification, the buyer is considered only a shomer chinam, and is 
no longer liable for theft. However, Aruch Hashulchan writes that the buyer remains 
liable for theft even after notifying until the seller has time to collect it” (Sma 232:51-
52; Aruch Hashulchan 232:35).
“Does it make a difference whether the item was intended for export?” asked Ari.
“The Rambam and Shulchan Aruch write that if the seller knew that the merchandise 
was intended for export, he is responsible to retrieve it from there or sell it there,” 
replied Rabbi Dayan. “However, if the buyer was not expected to take it elsewhere, 
he is responsible to return it to the city of sale. He has to undo what he did when he 
distanced the item from the city and remains liable until then” (Sma 232:53; Nesivos 
232:10; Pischei Choshen, Onaah 13:13,25).
“What about our case?” asked Shraga.
“Since it was expected that you might take the shirts overseas, you are no longer 
liable for theft after notifying the store,” answered Rabbi Dayan. “Of course, this 
assumes that the store believes you that the shirt was defective and missing. I should 
further note that if the store has a standard return policy for defective items, that 
policy is binding, since the initial transaction was made with this understanding.”

For questions on monetary matters, 
Please contact our confidential hotline at 877.845.8455 

ask@businesshalacha.com

BHI  |  1937 Ocean Avenue  |  Brooklyn, NY 11230  |  877-845-8455  |  ask@businesshalacha.com  |  www.businesshalacha.com

To subscribe send an email to subscribe@businesshalacha.com or visit us on the web at www.businesshalacha.com

story line

Secular Wills
(Based on writings of Harav Chaim Kohn, shlita)

Q: Are secular wills valid in Halachah? May the non-halachic beneficiaries accept their share?
A: Secular wills usually are not halachically valid, since they usually bequeath the assets after 
death to non-halachic inheritors (Sma 253:72).
Nonetheless, if the halachic inheritors did not contest the will and the estate was 
divided accordingly, many maintain that the beneficiaries of the will may keep what 
was distributed to them. Furthermore, some maintain that the inheritors are required 
to follow the will based on mitzvah l’kayem divrei hames, even though the assets were 
not entrusted, and the beneficiaries can keep what was distributed to them even if the 
halachic inheritors contested the will (Binyan Tzion 2:24; Achiezer 3:34; Igros Moshe, E.H. 
1:104).
To avoid disputes between inheritors, a person should prepare a will that is valid both legally 
and halachically. There are various halachic options that can be discussed. Since they relate to 
civil law as well, a person should consult an expert who deals with wills to draft an appropriate 
will (Pischei Choshen, Yerushah 4:28-35).
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u’mau’mau’mau’mater l’bracha,” asking for rain in the ter l’bracha,” asking for rain in the ter l’bracha,” asking for rain in the ter l’bracha,” asking for rain in the 
daily Shemona Esrai.daily Shemona Esrai.daily Shemona Esrai.daily Shemona Esrai.    The Gemara in The Gemara in The Gemara in The Gemara in 

Taanis (9b) discusses rain.  The clouds, Taanis (9b) discusses rain.  The clouds, Taanis (9b) discusses rain.  The clouds, Taanis (9b) discusses rain.  The clouds, 
says the Gemara, have holes in them says the Gemara, have holes in them says the Gemara, have holes in them says the Gemara, have holes in them 

like a sieve, and they sprinkle water like a sieve, and they sprinkle water like a sieve, and they sprinkle water like a sieve, and they sprinkle water 
down on the earth. Raindrops form and down on the earth. Raindrops form and down on the earth. Raindrops form and down on the earth. Raindrops form and 

each drop is but a hairsbreadteach drop is but a hairsbreadteach drop is but a hairsbreadteach drop is but a hairsbreadth away h away h away h away 
from its neighbor to show you that the from its neighbor to show you that the from its neighbor to show you that the from its neighbor to show you that the 

day of rain is as great as the day that day of rain is as great as the day that day of rain is as great as the day that day of rain is as great as the day that 
Heaven and Earth were created.  Heaven and Earth were created.  Heaven and Earth were created.  Heaven and Earth were created.      

What does the fact that raindrops are What does the fact that raindrops are What does the fact that raindrops are What does the fact that raindrops are 
separated by a small space have to do separated by a small space have to do separated by a small space have to do separated by a small space have to do 

with Creation and the greatness of rain?with Creation and the greatness of rain?with Creation and the greatness of rain?with Creation and the greatness of rain?    

In our Parsha, the bIn our Parsha, the bIn our Parsha, the bIn our Parsha, the brothers were jealous rothers were jealous rothers were jealous rothers were jealous 
of Yosef because of the extra garment of Yosef because of the extra garment of Yosef because of the extra garment of Yosef because of the extra garment 
he received. They felt he got a larger he received. They felt he got a larger he received. They felt he got a larger he received. They felt he got a larger 

portion of their father’s love and they portion of their father’s love and they portion of their father’s love and they portion of their father’s love and they 
lost out.  This brought about hatred and lost out.  This brought about hatred and lost out.  This brought about hatred and lost out.  This brought about hatred and 

strife only because Yaakov had a finite strife only because Yaakov had a finite strife only because Yaakov had a finite strife only because Yaakov had a finite 
amount of love to give to his childreamount of love to give to his childreamount of love to give to his childreamount of love to give to his children.n.n.n.    

Not so HaShem.  The Maharsh”a, in Not so HaShem.  The Maharsh”a, in Not so HaShem.  The Maharsh”a, in Not so HaShem.  The Maharsh”a, in 

explaining the comparison of rain to explaining the comparison of rain to explaining the comparison of rain to explaining the comparison of rain to 
Creation (7b), says that HaShem is the Creation (7b), says that HaShem is the Creation (7b), says that HaShem is the Creation (7b), says that HaShem is the 

One Who creates something from One Who creates something from One Who creates something from One Who creates something from 
nothing.  If we recognize that rain is a nothing.  If we recognize that rain is a nothing.  If we recognize that rain is a nothing.  If we recognize that rain is a 

euphemism for parnasa, then we can euphemism for parnasa, then we can euphemism for parnasa, then we can euphemism for parnasa, then we can 
understand that one’s flow of parnasunderstand that one’s flow of parnasunderstand that one’s flow of parnasunderstand that one’s flow of parnasa, a, a, a, 
like rain, comes from Heaven but never like rain, comes from Heaven but never like rain, comes from Heaven but never like rain, comes from Heaven but never 

overlaps with others’.overlaps with others’.overlaps with others’.overlaps with others’.    

Just as each raindrop has its path, so Just as each raindrop has its path, so Just as each raindrop has its path, so Just as each raindrop has its path, so 
does each person have his own flow of does each person have his own flow of does each person have his own flow of does each person have his own flow of 

blessing from HaShem and no one else blessing from HaShem and no one else blessing from HaShem and no one else blessing from HaShem and no one else 
can take that away.  HaShem creates can take that away.  HaShem creates can take that away.  HaShem creates can take that away.  HaShem creates 

something from nothing so the fact that something from nothing so the fact that something from nothing so the fact that something from nothing so the fact that 
ssssomeone else has something does NOT omeone else has something does NOT omeone else has something does NOT omeone else has something does NOT 

mean that there is less for us.mean that there is less for us.mean that there is less for us.mean that there is less for us.    

Thought of the week: 

The way to get things done 
is not to mind who gets the 
credit for doing them. 

(D:UL TYwARB) „.WDYB ITN WL wY LKW WTYB LE WHDQPYW WTA TRwYW WYNYEB IX FSWY ACMYW‰ 
“And Yosef found favor in his eyes, and he served him, and he was appointed 
over the house, and [the master] gave everything over into his hand.” (Gen. 39: 4) 

Yosef rose higher and higher in the house of his master, being promoted several times. He 
stopped being a slave and became the personal valet for Potiphar, before being handed 
the entire household to oversee, and even Potiphar’s responsibilities to Pharaoh. 

The beginning of the posuk tells us that Yosef found favor in his master’s eyes, that he had 
a certain charm. Though normally one would imagine that this favor would be earned 
through loyal service at ever-increasing levels, the Torah tells us that this charm came first. 

The catalyst for this favor was that whatever Yosef did, HaShem was with him and blessed 
his actions with success. The Midrash tells us that this is the lot of the righteous, that 
wherever they go, G-d’s countenance accompanies them. This was key in developing 
Yosef’s character in Egypt.  

He recognized that his success was not his own doing, but HaShem’s. Each day we pray 
that G-d give us favor in the eyes of others, and we recognize the same thing. Though 
Yosef succeeded time and again, it was because HaShem put him in the position to do so. 

This is why when he was propositioned by Potiphar’s wife, Yosef protested that if he were 
to do that he would sin to G-d. Shouldn’t he say that he would be betraying his master 
who’d placed so much trust in him? If, however, he recognized that HaShem was behind all 
his success and his reaching this position, then to jeopardize it would be to deny that it was 
the Al-mighty Who placed him in that position. 

This understanding is how he was able to remain humble when Pharaoh said he’d heard 
Yosef could interpret dreams. His response was, “It’s not me. G-d will respond peace unto 
Pharaoh.” However, rather than diminishing his stature in the eyes of the Egyptians by 
downplaying his own G-d-given abilities, this response raised it. 

It was his dedication to doing what HaShem wanted of him in each situation that earned 
him respect and honor from others. This is in line with the Mishna in Avos which says, 
“Mechabdai achabeid,” those who honor Me, shall I honor. 

Perhaps then, the commandment of Shema, which says, “V’ahavta - You shall love 
HaShem your G-d,” which Chazal explain to mean, “that the Name of Heaven should 
become more beloved through you,” is not just about giving ourselves over to HaShem, but 
adjuring us to emulate Yosef and earn prestige and respect not only for HaShem, but for 
ourselves. It teaches us that when we seek the glory of HaShem, He accompanies us in all 
we do and showers us with grace and charm. 

An American Kollel family had been living in Israel for several years and decided to buy an 
apartment.  When one makes Aliyah, he is entitled to various assistances and grants from the 
government and other organizations. 

One particular grant was worth $15,000 for families making Aliyah, but this amount was being 
reduced by $4,000 as of January 1. Many people hurried to beat the deadline, or at least get close to 
it. Our Kollel yungerman went to a lawyer to fill out paperwork for the grant when he was ready to 
buy. Knowing that the deadline had just passed, she asked him, “What date shall I put on the 
application?”  He hesitated for but a moment and then said, “Today is the 2nd, put down January 2nd.” 

The lawyer, a non-observant middle-aged woman, stared at him with a mixture of disbelief and 
admiration. “I have dealt with thousands of people in similar situations,” she said, “and you are the 
first one who has not asked me to backdate the application.  You are truly an observant person.”  

©2017 – J. Gewirtz 
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on the ParshaParshas Vayishlach

Shechem, the son of Chamor, set his 
sights on Dina. He carefully laid 
a trap to entice her out of her tent, 

and then kidnapped and defiled her. When 
Yaakov and his sons heard what had been 
done, “they were extremely distressed . . . [and 
said] “So shall not be done!’” 
Shechem became infatuated with Dina, 
and came to ask for her hand in marriage. 
“Name your price and I will pay it,” he said 
to Yaakov.  The brothers of Dina answered 
Shechem, “To marry into our family, a per-
son must have a Bris Milah.” Shechem and 
Chamor agreed, and they convinced the 
people of their town to be circumcised as 
well. On the third day of their Milah, Re-
uvain and Shimon took up their swords and 
killed out every male in the city. 
After they were finished, the posuk says, “the 
sons of Yaakov came upon the corpses of the 
city that had defiled their sister.” The Siforno 
is bothered by the expression “the city that 
defiled their sister.” After all, it was Shechem 
alone who committed the act, not the city. 
The Siforno answers by explaining that in 
that society, forcibly taking a woman was not 
considered abhorrent. If it had not been so-
cially acceptable, Shechem never would have 
done it. Therefore, it is considered as if they 
were all participants. 
The problem is that the Siforno doesn’t seem 
to have answered his question. Granted the 
entire town may have been responsible for 
creating the social atmosphere that accepted 
such conduct, but all they did was to give 
Shechem the opportunity to act as he wished. 
They didn’t join him in the act. They didn’t 
aid him. They didn’t tempt him to do it. The 
most we can blame them for is giving the op-
portunity to Shechem to do as he chose. If so, 
how can the posuk say the city defiled Dina? 

³  A COG IN THE WHEEL OF 
A KILLING MACHINE

On April 14, 1944, the deportation of Hun-
garian Jewry began. Within 56 days, almost 
500,000 men, women, and children were trans-
ported to Auschwitz for their final solution.
Imagine that you were a German train 
switch operator at a station near Auschwitz. 
You came of age at a time when Hitler had 
been long accepted as the Fuehrer. From 
your youth, you were indoctrinated with the 
belief that the fatherland was the glory of all 

true Germans, and that Hitler alone was the 
savior of the new Germany. 
It would be hard for you to deny your knowl-
edge of where this human cargo was head-
ed, as the air hung heavy with the smell of 
burning flesh. But you never killed anyone. 
In fact, you may not even have completely 
bought into the racial theory thing. Your job 
was just to keep those trains rolling. So you 
aren’t guilty of murder. Are you? 
At the Nuremberg Trials, the Nazis defended 
themselves with the mantra, “We were only 
following orders.” Each participant denied his 
guilt by claiming he was just a cog in the wheel 
– not a murderer himself, not a decision-mak-
er – just a lackey. Yet, even the secular world 
didn’t accept this because being a cog in the 
wheel of a killing machine makes you a part of 
a machine that kills. As such, you are a killer.
The Siforno is teaching us that even if a per-
son is not an active participant in an act, he 
can be considered responsible for its happen-
ing. In a normal society, basic human rights 
are a given. If the society has failed to keep 
safeguards in place, then that society has 
failed in its most basic responsibilities. Every 
member of that group is therefore held ac-
countable for that failure.
In the case of Dina, the townspeople made it 
possible for Shechem to do what he did. With-
out their easing the standards, it never would 
have happened. Once they lowered the ac-
cepted behavior, they paved the way for him, 
so they are held responsible for what he did. 

³  A PERSPECTIVE ON MUMBAI

This concept is especially relevant in our times 
when the murder of innocent people has be-

come an accepted manner of protesting for 
one’s political rights. Inflicting terror on men, 
women, and children is almost part of the po-
litical process – because it advances my cause. 
And who is to blame? Certainly in a society 
that fosters such beliefs, every member of 
the society is guilty. When a mass murderer 
has succeeded in his wanton killing, and his 
hometown comes out en masse to celebrate, 
that town is a participant in the murder. If 
a culture encourages the brutal torture of 
civilians by teaching it as an expression of 
religion and a “beautiful thing,” then every 
member of that group shares responsibility 
for the outcome. If the National Palestinian 
Authority TV programming regularly shows 
messages of hatred that promote murder and 
self-mutilation, then the TV anchors, the ac-
tors, the scriptwriters, the camera men, and 
all of the support staff are part of the crime. 
However, the guilt doesn’t end there. 

³  LET CNN BE THE JUDGE 

The first and primary role of government 
is the protection of its people. That is self-
evident – unless the population is Jewish. In 
that case, self-preservation isn’t a given, it is 
deemed amoral.
While it is unclear who empowered the 
media to be the judge and jury on issues of 
morality, judge they do. Their bias is clear 
in every report of the so-called peace process 
and “liberation” attempts.
Every CNN reporter who through his per-
verse version of social consciousness excuses 
away murder as a justified expression of “Arab 
anger and humiliation” becomes a willing 
accomplice with acts of terror. By creating 
a world order that condones the killing of 
Jews, they become accomplices to the very 
acts they are reporting. While they haven’t 
pulled the pin on 20 kilos of explosives, their 
words have created the social climate that 
encourages this, and as such, they are guilty. 
Every media outlet whose bias and prejudic-
es condemn Israel for defending itself makes 
it more acceptable for global terrorism to go 
on unchecked, allowing and encouraging 
more of the same.
The events that we are suffering through, and 
the clear obstruction of truth that enables them, 
are but one last stage of our 
long and bitter exile. May 
HASHEM speedily redeem us.

R’ Ben Tzion Shafier

An 
Accomplice 

to Evil
g

“The sons of Yaakov came upon the 
corpses of the city that had defiled 

their sister.”
— Bereishis 34:27 —
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IMPORTANCE OF ....  
The Gemara (Kidushin 49b) states that if a man says to a woman:  
ehsm hbta ,bn kg hk hase,v – become betrothed to me on condition 
that I am a Tzadik, even if he is an unequivocal Rasha, the 
betrothal is valid, as he may have had thoughts of Teshuvah in his 
mind. The Shulchan Aruch (z”gvt 38:31) adds the word epxn, 
which means that the betrothal is uncertain, and a Get would be 
required, because we do not know for sure if he did Teshuvah.  
Rashi notes that Eisav’s wife Bosmas was also known as 
Machalas, and the Midrash states that 3 people are forgiven for all 
their sins: a convert, one who achieves greatness and one who 
marries. Since the root of Machalas is kjn, we learn from here 
that when a man marries, his sins are forgiven. If so, why isn’t the 
man who betrothed a woman ehsm hbta ,bn kg betrothed without a 
epx, since all of his sins will be forgiven anyway, even if he 
doesn’t have thoughts of Teshuvah ? The Pri Megadim (j”ut 
573:1) states that one is forgiven for his sins upon marriage, not 
betrothal. As such, to create even a ihause epx at betrothal time, 
his Teshuvah would be necessary. However, how does being 
forgiven for his sins turn him into a Tzadik ?! It must be that his 
Teshuvah is Teshuvah vcvtn which the Gemara (Yoma 86b) says, 
changes sins to mitzvos. Only such a Teshuvah would satisfy the 
condition. The Imrei Emes raised a number of questions regarding 
the ,ubuug ,khjn when one gets married. 1) Does it forgive even 
heinous sins (murder, adultery etc..) ? 2) Is Teshuvah necessary ? 
3) Is the Kallah also forgiven her sins ?    He concluded that since 
this is derived from Eisav’s marriage to Machalas, and Eisav was 
guilty of heinous sins, the forgiveness must wipe away those sins 
as well. There is no indication that Eisav did Teshuvah so it 
would seem to work even without Teshuvah. And since it all 
stems from the Kallah’s name Machalas, it must apply to forgive 
her sins as well, as Rashi notes - vh,ubug ukjnba.     

QUESTION OF THE WEEK:  
Why are we not concerned with the issue of ,uduz (pairs) when 
reciting HaMotzi on Shabbos over Lechem Mishneh ?    

ANSWER TO LAST WEEK:  
(When would one be chhj for doing an aveirah, but be ruyp if he repeats it ?)  
The Kesef Mishna (Avodas Kochavim 6:4) states that if one 
sacrificed his child for the avodah zarah of Molech, his sentence 
of execution is not immediately carried out. If he has more 
children and he sacrifices them as well, he is released from his 
Chiyuv, as Chazal darshen: lgrz kf tku lgrzn. If he does not 
sacrifice all his other children, the execution will be carried out.     

DIN'S CORNER:  
It is the minhag to knead dough in one’s home in an amount 
sufficient to require that a portion of the dough be separated to 
fulfill the mitzvah of Challah, in order to bake Challos for 
Shabbos and Yom Tov. As this is an act of Kavod for Shabbos and 
Yom Tov, one should not change the custom. (Rema j”ut 242:1) 
Those women who instead, purchase Challos from the baker, are 
lessening the Kavod of Shabbos. (Biur Halacha) 

DID YOU KNOW THAT ....   
The Gemara (Avodah Zarah 43a) states that R' Yehoshua was 
once following R' Elazar HaKapar and saw how he found a ring 
with an (idolatrous) image of a serpent on it. A gentile child 
passed by and R' Elazar said nothing. When a gentile adult passed 
by, R' Elazar asked him to be kycn (nullify) the avodah zarah 
aspect of the ring, but he refused. R' Elazar applied pressure and 
the gentile performed the kuyhc, thus permitting R' Elazar to take 
the ring. R' Yehoshua learned 3 things from this: 1) an idolater 
may be kycn the avodah zarah of another idolater; 2) only an 
idolater familiar with idolatry may perform the kuyhc; 3) an 
idolater may be coerced to do the kuyhc. Yaakov Avinu told his 
family to deposit their items of avodah zarah under a tree rather 
than destroy them or throw them into the sea, as is normally 
required for avodah zarah. The Ramban explains that this was 
because  the avodah zarah had come from Shechem and had 
become kyc before falling into the hands of Yaakov's sons. 
According to the racn kue (1:23), the Ramban meant that the 
Shechem women were forced to perform the kuyhc since their 
men had all been killed. Obviously, as the Ramban states clearly, 
the conversion of Shechem was a sham, leaving them as idolaters  
and empowered to do kuyhc. However, the Panim Yafos maintains 
that the avodah zarah was not kyc, as the Shechem men had been 
killed, the women had been converted to maids and the children 
converted as well. Yaakov had intended to bury the avodah zarah 
under the tree until an idolater would be kycn it for them later. As 
such, if the conversion of Shechem was not a total sham, how 
could Shimon & Levi have killed them ? The Tzafnas Paneach 
notes that Agag, king of Amalek, had agreed to convert and had 
already undergone vkhn. Shmuel, knowing that kcy tku kn is not 
valid, arose early in the morning before Agag had a chance to do 
vkhcy and killed him. Shimon and Levi took the same initiative.  
A Lesson Can Be Learned From:  
R’ Yosef Teumim, author of the Pri Megadim, did his best to avoid any 
public position, preferring to sit and study quietly in the Beis HaMidrash 
supported by R’ Daniel Yaffeh. However, his benefactor had a son-in-law 
who had been secretly influenced by the growing Haskalah movement, 
and he constantly badgered R’ Yosef with inane and humiliating 
questions. One day, when he found R’ Yosef studying Parshas 
VaYishlach, he brazenly asked R’ Yosef why the Torah had to tell us that 
Simna was a concubine of Elifaz. R’ Yosef saw Apikorsus in the son-in-
law’s face and manner, and decided not to answer, saying instead “I am 
unable to answer your question”. The son-in-law ran to his father-in-law 
and complained that he was wasting the 5 Selaim that he paid R’ Yosef 
every week, as he could not even answer a simple question. R’ Daniel 
called in R’ Yosef and asked him if he in fact did not know the answer. 
R’ Yosef assured him that they were getting 5 Selaim of Torah out of 
him each week, and that the Torah wished to show how Simna, a 
princess in her own land, chose to be a concubine in order to be part of 
Avrohom’s family. However, the Gemara (Sanhedrin 99b) includes this 
question in the nonsensical Derashos of Menashe, son of Chizkiyahu, 
which forbids him to engage in such discussions with R’ Daniel’s son-in-
law. Even with such lofty intentions, Simna gave birth to Amalek, the 
symbol of Anti-Semitism, because her children had no commitment to  
Mesorah. R’ Yosef’s veiled comments gave R’ Daniel food for thought.      
P.S. Sholosh Seudos sponsored this week by the Cohnen/Tyberg 
families.  
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וירץ עשיו לקראתו ויחבקהו ויפל על “ 33:4

  ”צוארו וישקהו, ויבכו

“Eisav ran towards him (Yaakov), and he embraced 

him, and fell upon his neck, and kissed him, and they 

wept.”  There are dots above the word, “וישקהו.”  

Rashi explains the reason for the dots is to teach us 

that Eisav did not kiss Yaakov with all of his heart.  

Rebbe Shimon Bar Yochai said that it is a given fact, 

and is well known, that Eisav hates Yaakov.  Here, 

Eisav’s heart warmed towards Yaakov, and he did 

kiss him with all of his heart. The Posuk then says, 

 and they wept,” both Eisav and Yaakov“ – ”ויבכו“

wept.  Why did they cry?   The following Divrei Torah 

will expound on this topic, and support the P’shat 

offered in the closing paragraph.  

 Yaakov Avinu – ”ויבכו“ 33:4 – מדרש הגדול 

cried because he remembered the house of his 

father, that he had left.  

 They cried for they had – ”ויבכו“ 33:4 - רוקח 

not seen each other in many years.  

וירץ עשיו לקראתו “ 33:4 – 78:9 – בראשית רבה 

ויבכו, ויחבקהו ויפל על צוארו וישקהו ” – Rebbe Shimon 

Ben Elazar says that whenever you find undotted 

letters in a word that exceed dotted letters, you are 

to expound the undotted letters.  However if the 

dotted letters exceed the undotted, then the dotted 

letters are to be expounded. Here, there is a dot on 

each and every letter. This teaches us that Eisav’s 

feelings were aroused at that moment and he kissed 

Yaakov with all of his heart.  Rebbe Yannai asked, if it 

was so, that Eisav did kiss Yaakov as is the meaning 

of the word, then why the need for the dots.  Rather 

the dots indicate that Eisav did not intend to kiss 

Yaakov, rather he sought to bite him.  The neck of 

Yaakov miraculously turned to marble, and 

consequently, when Eisav tried to bite him, it 

blunted his teeth.  Yaakov wept because of his neck 

and Eisav wept for his teeth.  

די משהי   – Bereishis Rabbah 78:9 “וישקהו” – 

When the Medrash says that Yaakov wept out of 

fear for his neck, it means that he feared Eisav would 

be successful in biting him.  However, a miracle 

occurred and Yaakov was saved.  

 And he“ – ”וישקהו“ – 37 – פרקי דרבי אליעזר 

kissed him” – should be read as, “וישכהו” – “and he 

bit him.”   

 There are dots – ”וישקהו“ 33:4 – בעל הטורים 

above this word for Eisav’s intent was to bite Yaakov, 

and not kiss him.  The Gematria of, “(427) ”וישקהו is 

the same as the word, “ שכיהולנו ” – “to bite him.”  

שמשון רפאל הירש' ר   That – ”ויבכו“ 33:4 – 

which the Posuk says that, “they wept” attests that 

Eisav was overcome by genuine human emotion.  A 

kiss can be an affected gesture, as opposed to tears 

which flow at such moments, for tears spring forth 

from the depths of the human soul.  The kiss and 

these tears tell us that Eisav was a grandchild of 

Avrohom.  Eisav must have been more than just a 

wild hunter.  Yaakov will be the one to provide Eisav 

with the opportunity of showing to what extent the 

principle of humaneness is truly in his heart. When 

the strong throw themselves on the shoulders of the 

weak and cast away the sword of aggression, only 

then does it become clear that there is justice and 

humaneness in their hearts.  Eisav demonstrated this 

when he threw himself upon the shoulders of the 

weak, Yaakov.  

ם"חדושי הרי   Chazal tell us – ”וישקהו“ 33:4 – 

that when the Posuk says, “And he kissed him” it 

means that he “bit him.”  The kiss was the bite – for 

Eisav was evil, and a connection to Yaakov would 

cause harm to him, like a bite.   

וירץ עשיו לקראתו ויחבקהו “ 33:4 - מטה נפתלי 

ויבכו, ויפל על צוארו וישקהו ” – A Talmid Chochom 

and a leader of Klal Yisroel has responsibilities to the 

people.  He must chastise them and rebuke them 

when appropriate to ensure that they follow in the 

ways of Hashem.  However, the Tzaddikim who have 

to do this, are pained over having to do this.  They 

fear that they may act a little too arrogant, or rebuke 

more than necessary.  Perhaps they will get angry, or 

do something else that is improper. Eisav came to 
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give Yaakov a hug and a kiss, which would appear 

that Eisav is showing his love for Yaakov.  Yaakov 

knew better than that, and knew that Eisav still 

hated him.  Yaakov needed to keep his guard up, and 

not to give in to Eisav – not to befriend Eisav at this 

point for Eisav was a Rasha.  Yaakov was tough like, 

“marble” as Chazal tell us that his “neck” became 

marble.  Yaakov remained tough until Eisav’s teeth 

were blunted.  Eisav then cried for what happened 

to his teeth, and Yaakov cried for he did not want to 

be in this position of being tough like “marble.”  

Although he believed that this was what he had to 

do, perhaps he was acting too harshly (which he 

wasn’t).  

 The dots on top – ”וישקהו“ 33:4 - ישמח משה 

of this word come to minimize the meaning of the 

word.  The assumption is that when one gives a kiss, 

he does so with his full heart, and the dots tell us 

that this was not the case here, and that Eisav did 

not kiss Yaakov with his full heart.  Rebbe Shimon 

Bar Yochai also explains that the dots minimize the 

meaning, but he has a different starting point.  It is 

known that Eisav hates Yaakov, and therefore when 

saying that Eisav kissed Yaakov it would be known 

that it was not done with a full heart.  The dots come 

to teach us that, while we would not have thought 

so, Eisav did indeed give Yaakov a kiss with his full 

heart.  

“ 33:4 – תפארת יעקב  ויבכו, וישקהו ” – We 

know that Eisav cried because he hurt his teeth 

when he tried to bite Yaakov, but why was Yaakov 

crying?  The Zohar Hakodosh tells us that this 

occurred on the ninth of Av, the day of the 

destructions of the Batei Mikdoshos.  Yaakov Avinu 

saw through Ruach Hakodesh that Eisav Harasha 

would be in power over Klal Yisroel, and would 

destroy the Bais Hamikdash. That is why Yaakov was 

crying.   

וירץ עשיו לקראתו “ 33:4 - מעין בית השואבה 

ויבכו, ויחבקהו ויפל על צוארו וישקהו ” – Eisav was 

coming against Yaakov with a vengeance, and sought 

to kill him.  It was an open miracle that Hakodosh 

Boruch Hu caused Eisav to have Rachamim to hug 

and kiss Yaakov.  This was a complete miracle, for all 

knew that Eisav hates Yaakov.   

וירץ עשיו לקראתו ויחבקהו “ 33:4 - חתם סופר 

ויבכו, ויפל על צוארו וישקהו ” – Yaakov and Eisav both 

cried, but they cried for different reasons.  Eisav 

wept for all of his efforts to destroy and eradicate 

Yaakov had not been successful.  Here, once again, 

he was coming to kill his brother and instead was 

hugging him and kissing him.  This was not in Eisav’s 

control and that is why he wept.  Conversely, Yaakov 

cried for he feared the ramification of Eisav’s kiss.  

Yaakov feared that a connection to Eisav would 

cause spiritual damage to himself and or his 

children.   

וירץ עשיו לקראתו ויחבקהו “ 33:4 - חתם סופר 

ויבכו, ויפל על צוארו וישקהו ” – Eisav and Yaakov both 

cried for something monumental was transpiring 

here.  Yaakov broke into tears of wonder at how he 

was able to conquer such a fierce and mighty foe 

such as Eisav’s Minister in heaven, while Eisav cried 

for he did not understand how he could have been 

defeated by such a weak and frail person, Yaakov.  

Sukkah 52a – When Moshiach will come, the wicked 

will see the Yetzer Hara as a small hair, and they will 

be in great sorrow how they were not able to 

conquer this little Yetzer Hara. Conversely, the 

Tzaddikim will see the Yetzer Hara as a big mountain, 

and wonder how they were able to conquer the 

mighty Yetzer Hara.   

 - ”They both cried“ – ”ויבכו“ 33:4 - העמק דבר 

Eisav and Yaakov.  This teaches us that even Yaakov 

mustered up love for Eisav at this time.  This is 

something that occurred throughout the 

generations, that when the progeny of Eisav acted in 

a proper manner, with purity, and recognize the 

descendants of Yisroel and their greatness, then Klal 

Yisroel in return recognizes Eisav as their brother.  

We see this by Rebbe, who had true camaraderie 
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with Antoninus, and there were many others like this 

as well.   

י שטייף"מהר  וירץ עשיו לקראתו “ 33:4 - 

ויבכו, ויחבקהו ויפל על צוארו וישקהו ” – Rashi brings 

down a P’shat that Eisav kissed Yaakov with all of his 

heart, while the Pirkei D’Rebbe Eliezer says that 

Eisav was not looking to kiss Yaakov at all, rather he 

wanted to bite him.  How can we reconcile these 

two disparate explanations?  Really, these two 

P’shatim are not arguing.  Yaakov understood that 

this kiss was not good for him.  He knew that 

although the kiss was meant to demonstrate 

closeness, a bond between the two of them, Eisav 

was trying to infuse Yaakov with Tumah.  He sought 

to bring Yaakov down, to make him fall from his 

exalted level of Ruchniyos.  Yaakov knew that the 

kiss now, could end up being a bite later.  A miracle 

occurred and Yaakov’s neck turned to marble, to 

show that he must remain strong and stiff, and not 

allow Eisav to come close to him and try to taint his 

Ruchniyos.   

וישקהו נקוד “ – Vayishlach 171 – זוהר הקדוש 

 ”וישקהו“ ,There are dots on top of the word – ”לעיל

to teach us that Eisav did not kiss Yaakov willingly.  

We see the same with Bilam, when he sought to 

curse Klal Yisroel, Hakodosh Boruch Hu did not allow 

him to, and he blessed them instead – though he did 

not do it with a full heart.  So too here, Eisav was 

forced to kiss Yaakov, but did not do so with a full 

heart.  

וירץ עשיו לקראתו ויחבקהו ויפל “ 33:4 - חן טוב 

ויבכו, על צוארו וישקהו ” – The reason that there are 

dots on top of the word, “וישקהו” is because Eisav 

wanted to bite Yaakov on the neck, but Yaakov’s 

neck turned to marble, and the teeth of Eisav turned 

to wax.   

וירץ עשיו לקראתו ויחבקהו “ 33:4 - עוד יוסף חי 

ויבכו, ויפל על צוארו וישקהו ” – The Posuk tells us that 

Eisav ran to hug and kiss Yaakov.  Why does the 

Posuk need to tell us that Eisav fell on the neck of 

Yaakov? Additionally, why did they both cry?  A great 

miracle occurred for Yaakov.  When Eisav came to 

kiss Yaakov, his head was not upright, the way one’s 

head would normally be when kissing another 

person.  Had Eisav’s head been upright, then when 

he went to kiss Yaakov, Yaakov would have ended up 

looking at his face, and the Gemara in Megilah 28a 

tells us that it is prohibited to gaze at a Rasha.  Eisav 

did not choose for his head to go down, but 

Hakodosh Boruch Hu made it go down so that 

Yaakov should not have to gaze at his face.  That is 

why the Posuk says that Eisav fell on the neck of 

Yaakov and kissed him there, for Yaakov did not 

need to see his face.  This also alludes to what would 

happen in the future, in the Me’aras Hamachpeilah, 

when Eisav’s head would “fall down” – be chopped 

off, and buried there.  Eisav cried for he feared that 

his teeth would remain soft like wax, and would not 

be able to chew any hard food, and Eisav had an 

insatiable and fierce desire for food.  Not being able 

to chew food would greatly limit his satisfaction, and 

that is why he cried. Yaakov cried that he saw that 

Eisav still wanted to kill him, he saw the wickedness 

that remained in Eisav’s heart – and it was only 

through a miracle that Eisav ended up kissing him 

and not biting him.   

ח"ברכת הרי  וירץ עשיו לקראתו “ 33:4 - 

ויבכו, חבקהו ויפל על צוארו וישקהווי ” – Eisav’s 

weapon was the sword, as his father blessed him 

with.  However, being that Eisav attached himself to 

the wicked Nachash, his weapon became his teeth, 

for the Nachash bites with its teeth.  Eisav sought to 

use his weapon, his teeth, to attack Yaakov.  

However, Hakodosh Boruch Hu performed a miracle 

and his teeth turned to wax, so that he could not 

bite Yaakov, therefore he kissed him.  There are dots 

on top of the word, “וישקהו” – “and he kissed him” 

for he really wanted to bite him, though ended up 

kissing him.  The first letter of a name is the ראש, the 

head, and the second letter is called the צואר, the 

neck, just as the neck is right below the head.  

Yaakov Avinu had two names, יעקב and ישראל.  The 
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second letters of these two names is, “עש,”  which is 

K’neged the first two letters of עשו.  In the future, 

when Yaakov will take the ו'  from עשו, he will be left 

with עש, and will then be eradicated.  (This is a 

Remez to that same ו'  that Yaakov took from Eliyahu 

as collateral that he will come to bring the Geulah).  

 Eisav will completely fall when only – ”ויפל על צואריו“

the letters of Yaakov’s “neck” the ע and the ש will 

remain.   

וירץ עשיו לקראתו “ 33:4 - חכמת התורה 

ויבכו, ויחבקהו ויפל על צוארו וישקהו ” – When the 

Medrash says that Eisav sought to bite Yaakov, it is 

not meant to be taken literally.  For if Eisav sought to 

harm Yaakov, he would have done it in a more 

normal fashion, and not by biting him.  Mishlei 27:6 

 And the kisses of a foe are“ – ”ונעתרות נשיקות שונא“

superfluous” – this means that the kiss of a wicked 

person is bad for the righteous. The kiss creates an 

attachment between the two people, as the Zohar 

Hakodosh explains, and that is why Yaakov did not 

reciprocate the kiss. Yaakov did not want the 

Kedusha within him to become tainted from the 

Tumah of Eisav, while Eisav wanted his Tumah to 

invade the Kedusha of Yaakov.  This kiss was much 

worse and potentially damaging than a bite, and was 

therefore considered as if Eisav bit him.  However, 

Hakodosh Boruch Hu did not allow Eisav’s evil plan 

to be successful.  He foiled the plan by making 

Yaakov’s neck into stone.  A kiss into stone does not 

create any connection, and therefore, there was no 

increased connection that occurred between Eisav 

and Yaakov.      

'אהבת ד – אמונה ובטחון   – The moment a 

person feels love for Hashem, he should act upon it.  

By acting upon it, he creates a vessel with which to 

keep that feeling, for by actualizing and internalizing 

it, he causes that love to last.  If he waits to act upon 

it, the feelings will wane and will dissipate until it is 

no longer there.   

 Perhaps now we can understand why Eisav 

cried, and more importantly, why Yaakov cried.  

Eisav cried for his potential loss of matters of 

Gashmiyos.  He sought to bring Yaakov under his 

spell of Gashmiyos, and instead he himself was 

harmed.  He hurt his teeth, which would infringe on 

his having pleasure from food.  Yaakov on the other 

hand, was crying for Eisav’s Ruchniyos.  A full 

accounting of what occurred is important to note.  

Not only did Yaakov’s neck become marble, but 

Eisav’s teeth also became soft like wax.  Had only 

Yaakov’s neck become marble, Eisav could have 

thought to himself that Hashem was protecting 

Yaakov for he was righteous, and that maybe he 

should try to spread his Tumah elsewhere.  In truth, 

with Yaakov’s neck being marble, he couldn’t be 

harmed, and that should have been the end of the 

story. Why did Hakodosh Boruch Hu also need to 

make Eisav’s teeth into soft wax?  Hakodosh Boruch 

Hu was giving Eisav a chance.  He was letting Eisav 

know that his way of life was wrong, and that he 

should not follow after the Gashmiyos, which was 

represented by the teeth which one uses to chew 

and then eat his food.  Eisav was paying no heed to 

this obvious message.  Even though his teeth 

became wax, he still tried to bite Yaakov’s neck, 

which was marble. Yaakov cried for his brother Eisav, 

for he was Zoche to be receiving a message straight 

from Hakodosh Boruch Hu, but was not taking 

advantage of it.  In life, all of us are given 

opportunities, clear messages from Hakodosh 

Boruch Hu, on what we should be doing.  

Unfortunately, some of us do not take note of it at 

all, for we are not looking for it, and others note it, 

but don’t take immediate action, and therefore the 

message ends up being lost from the person.  May 

we be Zoche to utilize these messages from 

Hakodosh Boruch Hu, by taking immediate action, so 

that we can raise ourselves in our connection and 

love for Hakodosh Boruch Hu.    
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A poor woman used to visit R’ Nachum 
frequently and tell him her problems.

One day she arrived while R’ Nachum was 
giving a shiur to dozens of bachurim.

R’ Nachum searched through his pockets 
until he had a decent sum of money.

R’ Nachum would give the poor woman 
encouragement and money on a daily basis.

Today was 
really difficult - 

one customer was 
so nasty!

Hashem will help; 
please don’t take it 

to heart. Giveret, now 
your tefillos are very 

dear to Hashem.

Please take 
this. I apologize 
that I don’t have 
any more at this 

moment…

Rebbi, thank 
you, thank you. 
You are so very 

generous!

…and a possible proof 
for this thought is from 

the extra wording in 
Rashi…

י”ח חשון   1986 - 1922  5747 - 5683

 מרת קישא and ,רב the city’s ,ר׳ ַאריה צבי Partzovitz was born in Trakai, Poland, to ר׳ נחּום זצ״ל
(a grandchild of the חשק שלמה). At the age of nine, he attended Ramailles ישיבה in Vilna 
under ר׳ שלמה Heiman. He later went to Baranovich, and then to Kaminetz at the age of 14. 
 Wasserman, and based ר׳ אלחנן Leibowitz and ר׳ ברּוך בער ,ר׳ שלמה of תלמיד מבהק was a ר׳ נחּום
many of his שעּורים on their חּדּושים. Upon his father’s request, he joined ישיבת מיר at the 
age of 15, and escaped with the ישיבה to Shanghai. After WWII, he lived briefly in Toronto, 
Canada, before he immigrated to ארץ ישראל, where he joined ישיבת מיר ירּושלים and then 
married עטיל, the daughter of the ר׳ חיים שמּואלביץ ,ראׁש ישיבה. In 1979, he became ראׁש ישיבה. 
His חּדּושי ר׳ נחּום and שעּורי ר׳ נחּום were published posthumously, and have become classics 

in many ישיבֹות today.

Giveret, please 
come inside! I apologize if 
you were waiting there for 
long. How are you feeling 

today?
Rebbi, I’m still 

not comfortable 
about…

Oy, may Hashem help... 
remember, when you daven, 
the gates of shamayim are 

wide open…

Hmm, I 
understand. Remember 

that when you daven, the 
gates of shamayim are wide 

open. So please have the 
yeshivah in mind. Please 

take this money…

Such a beautiful 
Chiddush … With such selfless 

devotion to a simple poor 
woman, is it any wonder that 

Rebbi’s Torah is taught in 
every yeshivah?
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 לע״נ ר׳ ישראל בן אברהם ז"ל 
לע״נ הב׳ ישעיהו דוב ע״ה בן יבלחט״א יצחק צבי נ״י

ֹבָרה  ָקה the wet nurse of ,דְּ                    ... died ,ִרבְּ
ָקה  ֹבָרה ֵמיֶנֶקת ִרבְּ ֵראִשית לה:ח(… ַוָתָמת דְּ )בְּ  

 This week's ָפָרָשה records the death of ָקה  ,s nursemaid'ִרבְּ
ֹבָרה ָקה wonders what ַרִש״י .דְּ  ,s household'ַיֲעֹקב s nanny was doing in'ִרבְּ
such that ַיֲעֹקב should end up burying her. The ָרש ֹבָרה states that ִמדְּ  דְּ
was 133 years old at the time of her death. ַרִש״י says that ָקה  had ִרבְּ
sent her old nursemaid to ַיֲעֹקב in fulfillment of her promise to him that 
she would send word to him when it was time for him to return home 
from ֵראִשית כ״ז:מ״ה) ַפַדן ֲאָרם ֹבָרה .(בְּ  died on the journey back home דְּ
after having carried out this mission. Why would ָקה  choose this ִרבְּ
elderly woman to journey on such a long trip to fulfill this mission?  
 R' Berel Weinberger makes a beautiful comment on this 
 ,had been very reluctant to leave the house of his parents ַיֲעֹקב .ַרִש״י
ָחק ָקה and ִיצְּ  ,רּוָחִנּיּות protested: "What will be with my ַיֲעֹקב .ִרבְּ
spirituality? How can I leave this ָמקֹום ָקדֹוש and survive in the house of 
ָקה "?the swindler ָלָבן  promised, "I will take you back and I will ִרבְּ
restore any רּוָחִנּיּות lost in the years you were away." 
 To accomplish such a mission, one cannot send a youngster. 
This needed a ֵקָנה/ָזֵקן  an older person. They come from the "old ,זְּ
home." Often, we will meet a person who is not from our generation 
or even from the generation of our parents, but from two generations 
ago. It is worthwhile just to observe how an old Jew acts. They have 
lived through earlier eras when the people and the times were more 
spiritually correct. 

 The ָחֵפץ ַחִּיים lived to be 93 years old. He wanted to "retire" 
to ָרֵאל  he ,ֹכֵהן As a .ֲעבֹוָדה and the ָקָדִשים studying the laws of ,ֶאֶרץ ִישְּ
hoped to merit witnessing the coming of  ַָמִשיח and to participate in the 
Divine Service in the rebuilt ָדש  He felt that he was an old, frail .ֵבית ַהִמקְּ
man  and  could  not  contribute  much  more  to  European  Jewry.  He 
consulted with R' Chaim Ozer, the (much younger) leader of European 
Jewry at the time, who advised him not to leave Europe. He told him, 
"Even if you can no longer be in the ִשיָבה  ִשעּוִרים and you cannot give יְּ
anymore and even if you can no longer write because of your age — 
still, if you remain, people will be able to see what a Jew is supposed to 
look like." 
 This can be compared to children sitting at their parents' 
table. Many times they will misbehave. However, when their grandpar-
ent is sitting at the table, the behavior is different. When a member of 
the previous generation is there, a bit of awe and respect is present as 
well. 
 This was R' Chaim Ozer's message to the ָחֵפץ ַחִּיים, and this 
explains ָקה  spiritually ַיֲעֹקב s choice of messenger to retrieve her son'ִרבְּ
from ַפַדן ֲאָרם. To restore the idea of what the House of ָחק  was like ִיצְּ
in ַיֲעֹקב's mind, it was necessary to send someone from the older 
generation. When ָקה  from the ַיֲעֹקב wanted to spiritually retrieve ִרבְּ
house of ָלָבן, she had no choice but to send a delegate who 
represented the previous generation. 

Adapted from: Rabbi Frand Commuter Tape #571 

 ,in Warsaw ַחָנה and ר׳ יֹוֵאל born to ,ר׳ ִיְצָחק הּוְטֶנר ַזַצ״ל
Poland, learned under the ר׳ ָנָתן ְצִבי ִפיְנקל  ,ַאְלֶטר ִמסלֹוּבֹוְדָקה
 .דֶער װַארׁשָא ִעלּוי at age 15, quickly becoming known as ,ַזַצ״ל

In 1925, R' Hutner joined the ֶחְברֹון branch, and remained until after the 
1929 massacre. In 1932, he published  ירזִ ת ַהנָ ּתֹוַר  on  ירזִ ְלכֹות נָ ַרְמַּב״ם ִה . He 
married  Masha  Lipshitz  in  1933,  and  moved  to  the  US  in  1935.  He 
was appointed  יַבת ַרֵּבינּו ַחִיים ּבֶערִליןֹראׁש ְיִׁש  in 1939. His 7-volume ַפַחד ִיְצָחק 
is a collection of his ַמֲאָמִרים on בֹום טֹוַׁשָּבת ְוי . He also authored a ֵפרּוׁש on 
ְּבִעְנָיֵני ִהְלכֹות ֵדעֹות ְוחֹובֹות ַהְלָבבֹות ּתֹוָרהִדְבֵרי  and ִסְפִרי on ֵפרּוׁש s’ַרֵּבינּו ִהֵלל . An 
original thinker, he combined the thoughts of the ַמַהַר״ל and others. His 
fatherly connection to his ַּתְלִמיִדים was legendary.  

 כ׳ כסלו
5667 — 5741 
1906 — 1980 

R' Yitzchok Hutner ַזַצ״ל used to teach his 
 that every character trait has a ַתְלִמיִדים
positive purpose. A ַתְלִמיד once asked 
R'  Hutner,  “What  is  the  positive 
purpose of קרּום, twisted, thinking?” R' 
Hutner explained to his ַתְלִמיד that this 
quality  should  be  used  in  judging 
people favorably. We should employ 
this   faculty   —   that   of   skewed   and 
imaginative thinking — to try to find a positive 
explanation rather than jumping to criticize! 

TorahThoughts

This week's Pirchei Weekly is dedicated
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*Since we only discuss 1-3 ֲהָלכֹות, it is important to consider these ֲהָלכֹות in the context of the bigger picture. Use them as a starting point for further in-depth study.

Chofetz ChaimMoment

לע״נ ר׳ משה צבי בן הר׳ טוביה  הלוי זצ״ל

ים  ֹכל ַהֲחָסדִּ י מִּ ית לב:יא(… ָקֹטְנתִּ )ְבֵראשִּ   
 I have become unworthy through all the acts of kindness …  
 The Vilna Gaon was once asked to explain ֲחַז״ל’s statement 
in (ה.) סֹוָטה: “Said R’ Chiya bar Ashi in the name of Rav: A יד ָחָכם  ַתְלמִּ
must have 1/8 of 1/8 [of haughtiness].” (״י  explains that it is ַרשִּ
essential for a יד ָחָכם  to possess this minute amount of pride in ַתְלמִּ
order to prevent those who are ignorant in תֹוָרה learning from 
making light of him and his words.) Why did ֲחַז״ל choose specifically 
the measure of 1/8 of 1/8? 
 The term “1/8 of 1/8,” answered the ָגאֹון, is not a reference 
to a particular measure. Rather, it is hinting at the 8th ָפסּוק of the 8th 
ְשַלח is תֹוָרה in the ָפָרָשה The 8th .תֹוָרה of the ָפָרָשה  ָפסּוק and the 8th ,ַויִּ
of the ָפָרָשה (i.e. 32:11) begins with the word י  .(I am very small) ָקֹטְנתִּ
While a יד ָחָכם  must possess a certain amount of arrogance, it ַתְלמִּ
must be a very small amount. 

∞ ∞ ∞ ∞ ∞ 
  In 1997, the late  ַיח  ,of Beth Medrash Govoha ַמְשגִּ
R' Nosson Meir Wachtfogel, (1910-1998) ַזַצ״ל, visited ְשָרֵאל  The .ֶאֶרץ יִּ
trip was particularly strenuous at his advanced age, especially since 
many people wished to meet with him and ask him for a ְבָרָכה. 
 Accompanied by one of his students, R' Wachtfogel visited 
many sages and respected תֹוָרה leaders. He observed that many 
times, the topic of conversation related to the coming of  ַיח  After .ָמשִּ
the trip, R' Wachtfogel told his companion, “It seems that we don’t 
know, we are not allowed to know, and we don’t have to know.” The 
יד יחַ  could only guess why the ַתְלמִּ  wanted to expend so much ַמְשגִּ
energy on such an exhausting trip.  R' Zeidel Epstein proposed an 
answer—though the  ַיח  :later denied his explanation ַמְשגִּ
 A story is told about a great sage in Europe in the early part 
of the century. He met a fellow Jew going to ְשָרֵאל  and asked ֶאֶרץ יִּ
him if he could possibly send a letter along. The sage handed the 
traveler a folded note, requesting that he place it between the cracks 
of the stones at the כֹוֶתל. “But, please,” the sage added, “do not look 

at what is written inside.” 
 The  trip  was  a  lengthy  one,  but  the  man  managed  to 
contain his curiosity—until he reached the כֹוֶתל. He was about to tuck 
the  note  inside  the  cracks  when  he  couldn’t  contain  himself  any 
longer. He opened it. “יָנה ְקדֹוָשה  the note read. Shalom ”,ָשלֹום ְלָך ְשכִּ
to You, Holy Splendor. 
 “Perhaps that is why the  ַיח  .came,” concluded R' Zeidel ַמְשגִּ
“To say hello to the Holy Divine Presence.” 

∞ ∞ ∞ ∞ ∞ 
 One day, the  ַיח  After he had .כֹוֶתל went to daven at the ַמְשגִּ
privately conversed with the One Above, the  ַיח  turned around to ַמְשגִּ
see  a  long  line  of  people  waiting  to  talk  to  him!  R'  Wachtfogel 
patiently spoke to each one, listening to their requests and offering 
his blessing. 
 Later that evening, the  ַיח  .reviewed the day’s events ַמְשגִּ
“Who am I, what am I that people should come to me for blessings?” 
the  ַיח  humbly exclaimed to his student. “I want to clearly ַמְשגִּ
acknowledge the truth about myself. I carry a heavy burden on my 
shoulders for all the precious time I’ve whittled away from learning 
יחַ  .תֹוָרה  .will soon come and everyone will find out who I really am ָמשִּ
I will be so ashamed!” 
 The next day, the  ַיח  called on a person who was having ַמְשגִּ
trouble with his personal relationships. The man in question was of 
strong character, and his dominating personality was causing much 
strife. 
 “Yesterday, I went to the כֹוֶתל to daven,” the  ַיח  told ַמְשגִּ
him. “When I finished, I turned around to see a huge line of people 
waiting. For whom were they waiting? For me. Do you know why they 
were waiting for my ְבָרָכה, and not for yours? Because my whole life, I 
have strived to be humble to others.  
 “Please,” the  ַיח  encouraged him gently, “treat others ַמְשגִּ
with respect. Treat people respectfully, be humble. Then they will 
come to you for blessings.” 

Adapted from: Visions of Greatness VII (with kind permission from CIS) 

 ספר ח״ח הלכות רכילות כלל ד׳ סעיף א׳
*Eli was talking with his ַחְברּוָתא, Dovid, about coming on time to ֵסֶדר. It 
was near the end of the ְזַמן and some ַחְברּותֹות were beginning to show 
up late. Dovid reminisced about an episode that had happened in  יָבה ְישִׁ
 I think I know why you are such a stickler with time. Remember“ .ְקַטָנה
in seventh grade, when you were punished by the ְמַנֵהל for coming in 
after Mr. Kahan, the Jewish history teacher, even though you were not 
even late! You should know the ְמַנֵהל was so wrong!”           
What is wrong with Dovid bringing up the seventh-grade incident?  
*Stories adapted from Guard Your Tongue, A Daily Companion, A Lesson a Day and various real-life situations. 

Answer: It is interesting to note that ִׁילּות  is not limited to relating gossip to someone ְרכ
who has never heard it. Even if both parties are aware of the facts, reminding someone 
of a painful story is also considered ִׁילּות       .because this awakens ill will in the listener ְרכ

 It is best to place the ְמנֹוָרה between 3 and 10 ְטָפִחים from 
the ground (i.e., 11.4" to 31.5" based on the strictest ִשעּור). 

 Due to the important role they played in the victory against 

the ְיָוִנים, Syrian-Greeks, women adopted the ִמְנָהג not to 
work as long as the ֲחנָֻכה lights must burn, i.e., for the first 
half-hour period. 

FocusonMiddos
Dear Talmid, 
 Do you have a picture in 
your mind of what many famous 
ְלִמיֵדי ֲחָכִמים  looked like when תַּ
they were young children? After 
you have finished reading the 
stories of our ְגדֹוִלים they often 
seem to be perfect people.  
  Let me share with you 
some excerpts of a letter (#128) 
that R' Hutner ״ל צַּ  wrote to a זַּ
ְלִמיד  about the makings of a תַּ
great person. 
 “… When we observe the 
greatness and perfection of our 
ְלִמיֵדי ֲחָכִמים  we focus on the ,תַּ
highest level of their spiritual 
attainments. We discuss how 
they are complete in many areas 
of ְשֵלמּות (spiritual perfection) 
while failing to mention the inner 
struggles that they encountered 
to attain them. A listener gets the 
impression that these people 
came out of the hands of their 
Creator perfect.  
 “Everyone is awed by the 
purity of speech of the ִיים  ָחֵפץ חַּ
… but who knows of the battles, 
struggles and obstacles, the 
slumps and regressions that the 
ִיים  encountered in his war ָחֵפץ חַּ
with the ע  .ֵיֶצר ָהרַּ

 “… However, I promise 
you that after losing campaigns, 
you will emerge from the war 
with the laurels of victory upon 
your head. Lose the battles, but 
win the war. 
 “… When you feel the 
turmoil of the ע  within ֵיֶצר ָהרַּ
yourself,   know   this   feeling 
enables you to resemble great 
men… In the particular areas 
where you feel yourself falling 
most frequently, you have the 
greatest potential of serving 
 ”.הקב״ה
 My ְלִמיד  now you know ,תַּ
a hidden secret. ְגדֹוִלים are not 
born perfect — nobody is born 
perfect. Most ְגדֹוִלים did not win 
every battle with their ע  ,ֵיֶצר ָהרַּ
but neither did they give up on 
themselves because they failed. 
Who   knows   if   they   did   not 
become  even  better  people 
because they were not always 
successful. They tried and tried 
again and persevered. Until their 
last  day,  they  never  gave  up 
striving to reach their ְשֵלמּות. 
“Never giving up,” says R' Hutner, 
“is the secret behind the success 
of all of our ְיִהי ִזְכרֹו ָברּוְך! ”!ְגדֹוִלים  

 ֶרִבי Your                         ,ְבְיִדידּות
Adapted from a thought by R' Chaim A. Morgenstern שליט״א 

1. What was ו  s reason for changing the name of his wife from’ֵעשָׂ
ה מָׂ ֳהִליבָׂ  ?ְיהּוִדית to אָׂ

2. Name three categories of people who merit that הקב״ה 
forgives them completely for their sins (יו  .(מֹוְחִלין לֹו ַעֹונֹותָׂ

ָׂו .1 ָׂק wished to mislead his father ֵעש  into assuming that his wife had rejected ִיְצח
idolatry (36:2 — ד״ה ָאֳהִליָבָמה). 

2. A) One who becomes a ֵגר B) one who ascends to a position of greatness and     
C) one who gets married. It is for this reason (C) that elsewhere (28:9) ְָׂשַמת  is ב
referred to as ֲָׂחַלת ְָׂמֵעאל) מ ְַׂמת ַבת ִיש  .(36:3 — ד״ה ָבש
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ה מָׂ ֳהִליבָׂ  ?ְיהּוִדית to אָׂ
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forgives them completely for their sins (יו  .(מֹוְחִלין לֹו ַעֹונֹותָׂ

ָׂו .1 ָׂק wished to mislead his father ֵעש  into assuming that his wife had rejected ִיְצח
idolatry (36:2 — ד״ה ָאֳהִליָבָמה). 

2. A) One who becomes a ֵגר B) one who ascends to a position of greatness and     
C) one who gets married. It is for this reason (C) that elsewhere (28:9) ְָׂשַמת  is ב
referred to as ֲָׂחַלת ְָׂמֵעאל) מ ְַׂמת ַבת ִיש  .(36:3 — ד״ה ָבש
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Sage Sayings
A ְלִמיד ״ל of R' Yitzchok Hutner תַּ צַּ  was going to move to ,זַּ
ִיים He brought over a .ֶאֶרץ ִיְשָרֵאל  'to his Rebbi’s home. R ְלחַּ
Hutner smiled and lifted the glass and said, “ נָארמַאל, זָאגן
ִיים, זָאל דֶער ְנָשָמה הָאּבן ַאן ֲעִלָיה  Usually, we — ִמיר אֹויף ַא ְלחַּ
say over a ִיים  The departed one’s soul should have a :ְלחַּ
spiritual growth; !ן ֲעִלָיה זָאל הָאּבן ַא ְנָשָמה ן ְּבָרָכה ִאיז ַאז דײַּ  מײַּ
— My blessing is: Your moving to ֶאֶרץ ִיְשָרֵאל should lead you 
to spiritual growth!”  Source: Reflections of the Maggid (with kind permission from ArtScroll) 

UnderstandingDavening
ים ְוַעל ַהפְֻּרָקן  סִּ …ְוַעל ַהנִּ  

[We thank ד׳…] for the miracles and for 
the redemptions... 

The word פְֻּרָקן is found in the נּוָסח of  ַעל
ים סִּ  What .ְסָפַרד and ַאְשְכָנז for both ַהנִּ
does it mean? The ַתְרּגּום of the word 
ע׳ ַתְרּגּום יֹוָנָתן ) פְֻּרָקָנא salvation, is ,ְישּוָעה
 is the ְישּוָעה If .(ְיַשְעָיהּו מ״ה:י״ז
understanding here, we have two 
problems: 1) we repeat the thought 
with the words ְוַעל ַהְתשּועֹות, and 2) it is 
interesting that the word פְֻּרָקן is 
Aramaic and all the other words of  ַעל
ים סִּ ֶדשְֹלשֹון ַהּק are ַהנִּ . The ְצלֹוָתא ְדַאְבָרָהם 
suggests that it comes from the word 
יַקת עֹול  breaking free of the yoke, and ,ְפרִּ
refers to freedom from the dominion of 
the ים  ,ruler ,ָשְלָטן He uses the word .ְיָונִּ
to demonstrate that ֶדשְֹלשֹון ַהּק  can have 
an Aramaic-like ending.  

14th ְסֵלו יּום ַהַש״ס The 3rd — 1945 / 5706 כִּ  ,סִּ
held just after WWII, was dedicated to the 
memory of the millions of Jews who perished 
in the Holocaust. In an act that demonstrated 
the eternity of ּתֹוָרה and ְשָרֵאל  the most ,ְכַלל יִּ
heroic יּום ַהַש״ס  was the one held by a small סִּ
group of survivors in the Displaced Persons 
camp in Feldafing, Germany. In the United 
States, the יּום ַהַש״ס  was commemorated in סִּ
Boro Park, on Manhattan’s West Side and in 
Detroit. In ְשָרֵאל ֵּתל  there were events in ,ֶאֶרץ יִּ
יב ם and ,ֵחיָפה ,ָאבִּ יּום ַהַש״ס The .ְירּוָשַליִּ ֵּתל  in סִּ
יב  was attended by more than 3,000 ָאבִּ
people, but was delayed one day due to the 
British-imposed curfew. 
15th ְסֵלו י  of יָארצַײט – .C.E 193 / 3954 כִּ ַרבִּ
יא יֵאל son of ,ְיהּוָדה ַהָנשִּ ְמעֹון ֶבן ַגְמלִּ  also ,ר׳ שִּ
known as ַרֵבינּו ַהָקדֹוש, or י  He was the .ֶרבִּ
leader of ְשָרֵאל  during the tumultuous ְכַלל יִּ
period following the destruction of the 2nd  ֵבית
ְקָדש  needed to ּתֹוָרה Foreseeing that the .ַהמִּ
be recorded due to the travails of ֵעת ) ָגלּות

…ַלֲעשֹות ַלד׳ י ,(  gathered, recorded and ֶרבִּ
organized all the teachings of the previous 
generations and wrote them in the order of 
the ְשָנה ְדֵרי מִּ ָשה סִּ י .שִּ  and the Emperor ֶרבִּ
Antoninus had a close friendship and י  was ֶרבִּ
able to secure many benefits for the Jewish 
community. Although י  was extremely ֶרבִּ
wealthy, in his dying hour he lifted both his 
hands to ם  and swore that he had not ָשַמיִּ
benefited from his wealth by even as much as 
his little finger. 

This Week in History
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order to prevent those who are ignorant in תֹוָרה learning from 
making light of him and his words.) Why did ֲחַז״ל choose specifically 
the measure of 1/8 of 1/8? 
 The term “1/8 of 1/8,” answered the ָגאֹון, is not a reference 
to a particular measure. Rather, it is hinting at the 8th ָפסּוק of the 8th 
ְשַלח is תֹוָרה in the ָפָרָשה The 8th .תֹוָרה of the ָפָרָשה  ָפסּוק and the 8th ,ַויִּ
of the ָפָרָשה (i.e. 32:11) begins with the word י  .(I am very small) ָקֹטְנתִּ
While a יד ָחָכם  must possess a certain amount of arrogance, it ַתְלמִּ
must be a very small amount. 

∞ ∞ ∞ ∞ ∞ 
  In 1997, the late  ַיח  ,of Beth Medrash Govoha ַמְשגִּ
R' Nosson Meir Wachtfogel, (1910-1998) ַזַצ״ל, visited ְשָרֵאל  The .ֶאֶרץ יִּ
trip was particularly strenuous at his advanced age, especially since 
many people wished to meet with him and ask him for a ְבָרָכה. 
 Accompanied by one of his students, R' Wachtfogel visited 
many sages and respected תֹוָרה leaders. He observed that many 
times, the topic of conversation related to the coming of  ַיח  After .ָמשִּ
the trip, R' Wachtfogel told his companion, “It seems that we don’t 
know, we are not allowed to know, and we don’t have to know.” The 
יד יחַ  could only guess why the ַתְלמִּ  wanted to expend so much ַמְשגִּ
energy on such an exhausting trip.  R' Zeidel Epstein proposed an 
answer—though the  ַיח  :later denied his explanation ַמְשגִּ
 A story is told about a great sage in Europe in the early part 
of the century. He met a fellow Jew going to ְשָרֵאל  and asked ֶאֶרץ יִּ
him if he could possibly send a letter along. The sage handed the 
traveler a folded note, requesting that he place it between the cracks 
of the stones at the כֹוֶתל. “But, please,” the sage added, “do not look 

at what is written inside.” 
 The  trip  was  a  lengthy  one,  but  the  man  managed  to 
contain his curiosity—until he reached the כֹוֶתל. He was about to tuck 
the  note  inside  the  cracks  when  he  couldn’t  contain  himself  any 
longer. He opened it. “יָנה ְקדֹוָשה  the note read. Shalom ”,ָשלֹום ְלָך ְשכִּ
to You, Holy Splendor. 
 “Perhaps that is why the  ַיח  .came,” concluded R' Zeidel ַמְשגִּ
“To say hello to the Holy Divine Presence.” 

∞ ∞ ∞ ∞ ∞ 
 One day, the  ַיח  After he had .כֹוֶתל went to daven at the ַמְשגִּ
privately conversed with the One Above, the  ַיח  turned around to ַמְשגִּ
see  a  long  line  of  people  waiting  to  talk  to  him!  R'  Wachtfogel 
patiently spoke to each one, listening to their requests and offering 
his blessing. 
 Later that evening, the  ַיח  .reviewed the day’s events ַמְשגִּ
“Who am I, what am I that people should come to me for blessings?” 
the  ַיח  humbly exclaimed to his student. “I want to clearly ַמְשגִּ
acknowledge the truth about myself. I carry a heavy burden on my 
shoulders for all the precious time I’ve whittled away from learning 
יחַ  .תֹוָרה  .will soon come and everyone will find out who I really am ָמשִּ
I will be so ashamed!” 
 The next day, the  ַיח  called on a person who was having ַמְשגִּ
trouble with his personal relationships. The man in question was of 
strong character, and his dominating personality was causing much 
strife. 
 “Yesterday, I went to the כֹוֶתל to daven,” the  ַיח  told ַמְשגִּ
him. “When I finished, I turned around to see a huge line of people 
waiting. For whom were they waiting? For me. Do you know why they 
were waiting for my ְבָרָכה, and not for yours? Because my whole life, I 
have strived to be humble to others.  
 “Please,” the  ַיח  encouraged him gently, “treat others ַמְשגִּ
with respect. Treat people respectfully, be humble. Then they will 
come to you for blessings.” 

Adapted from: Visions of Greatness VII (with kind permission from CIS) 

 ספר ח״ח הלכות רכילות כלל ד׳ סעיף א׳
*Eli was talking with his ַחְברּוָתא, Dovid, about coming on time to ֵסֶדר. It 
was near the end of the ְזַמן and some ַחְברּותֹות were beginning to show 
up late. Dovid reminisced about an episode that had happened in  יָבה ְישִׁ
 I think I know why you are such a stickler with time. Remember“ .ְקַטָנה
in seventh grade, when you were punished by the ְמַנֵהל for coming in 
after Mr. Kahan, the Jewish history teacher, even though you were not 
even late! You should know the ְמַנֵהל was so wrong!”           
What is wrong with Dovid bringing up the seventh-grade incident?  
*Stories adapted from Guard Your Tongue, A Daily Companion, A Lesson a Day and various real-life situations. 

Answer: It is interesting to note that ִׁילּות  is not limited to relating gossip to someone ְרכ
who has never heard it. Even if both parties are aware of the facts, reminding someone 
of a painful story is also considered ִׁילּות       .because this awakens ill will in the listener ְרכ

 It is best to place the ְמנֹוָרה between 3 and 10 ְטָפִחים from 
the ground (i.e., 11.4" to 31.5" based on the strictest ִשעּור). 

 Due to the important role they played in the victory against 

the ְיָוִנים, Syrian-Greeks, women adopted the ִמְנָהג not to 
work as long as the ֲחנָֻכה lights must burn, i.e., for the first 
half-hour period. 

FocusonMiddos
Dear Talmid, 
 Do you have a picture in 
your mind of what many famous 
ְלִמיֵדי ֲחָכִמים  looked like when תַּ
they were young children? After 
you have finished reading the 
stories of our ְגדֹוִלים they often 
seem to be perfect people.  
  Let me share with you 
some excerpts of a letter (#128) 
that R' Hutner ״ל צַּ  wrote to a זַּ
ְלִמיד  about the makings of a תַּ
great person. 
 “… When we observe the 
greatness and perfection of our 
ְלִמיֵדי ֲחָכִמים  we focus on the ,תַּ
highest level of their spiritual 
attainments. We discuss how 
they are complete in many areas 
of ְשֵלמּות (spiritual perfection) 
while failing to mention the inner 
struggles that they encountered 
to attain them. A listener gets the 
impression that these people 
came out of the hands of their 
Creator perfect.  
 “Everyone is awed by the 
purity of speech of the ִיים  ָחֵפץ חַּ
… but who knows of the battles, 
struggles and obstacles, the 
slumps and regressions that the 
ִיים  encountered in his war ָחֵפץ חַּ
with the ע  .ֵיֶצר ָהרַּ

 “… However, I promise 
you that after losing campaigns, 
you will emerge from the war 
with the laurels of victory upon 
your head. Lose the battles, but 
win the war. 
 “… When you feel the 
turmoil of the ע  within ֵיֶצר ָהרַּ
yourself,   know   this   feeling 
enables you to resemble great 
men… In the particular areas 
where you feel yourself falling 
most frequently, you have the 
greatest potential of serving 
 ”.הקב״ה
 My ְלִמיד  now you know ,תַּ
a hidden secret. ְגדֹוִלים are not 
born perfect — nobody is born 
perfect. Most ְגדֹוִלים did not win 
every battle with their ע  ,ֵיֶצר ָהרַּ
but neither did they give up on 
themselves because they failed. 
Who   knows   if   they   did   not 
become  even  better  people 
because they were not always 
successful. They tried and tried 
again and persevered. Until their 
last  day,  they  never  gave  up 
striving to reach their ְשֵלמּות. 
“Never giving up,” says R' Hutner, 
“is the secret behind the success 
of all of our ְיִהי ִזְכרֹו ָברּוְך! ”!ְגדֹוִלים  

 ֶרִבי Your                         ,ְבְיִדידּות
Adapted from a thought by R' Chaim A. Morgenstern שליט״א 

1. What was ו  s reason for changing the name of his wife from’ֵעשָׂ
ה מָׂ ֳהִליבָׂ  ?ְיהּוִדית to אָׂ

2. Name three categories of people who merit that הקב״ה 
forgives them completely for their sins (יו  .(מֹוְחִלין לֹו ַעֹונֹותָׂ

ָׂו .1 ָׂק wished to mislead his father ֵעש  into assuming that his wife had rejected ִיְצח
idolatry (36:2 — ד״ה ָאֳהִליָבָמה). 

2. A) One who becomes a ֵגר B) one who ascends to a position of greatness and     
C) one who gets married. It is for this reason (C) that elsewhere (28:9) ְָׂשַמת  is ב
referred to as ֲָׂחַלת ְָׂמֵעאל) מ ְַׂמת ַבת ִיש  .(36:3 — ד״ה ָבש

1. What was ו  s reason for changing the name of his wife from’ֵעשָׂ
ה מָׂ ֳהִליבָׂ  ?ְיהּוִדית to אָׂ

2. Name three categories of people who merit that הקב״ה 
forgives them completely for their sins (יו  .(מֹוְחִלין לֹו ַעֹונֹותָׂ

ָׂו .1 ָׂק wished to mislead his father ֵעש  into assuming that his wife had rejected ִיְצח
idolatry (36:2 — ד״ה ָאֳהִליָבָמה). 

2. A) One who becomes a ֵגר B) one who ascends to a position of greatness and     
C) one who gets married. It is for this reason (C) that elsewhere (28:9) ְָׂשַמת  is ב
referred to as ֲָׂחַלת ְָׂמֵעאל) מ ְַׂמת ַבת ִיש  .(36:3 — ד״ה ָבש
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Sage Sayings
A ְלִמיד ״ל of R' Yitzchok Hutner תַּ צַּ  was going to move to ,זַּ
ִיים He brought over a .ֶאֶרץ ִיְשָרֵאל  'to his Rebbi’s home. R ְלחַּ
Hutner smiled and lifted the glass and said, “ נָארמַאל, זָאגן
ִיים, זָאל דֶער ְנָשָמה הָאּבן ַאן ֲעִלָיה  Usually, we — ִמיר אֹויף ַא ְלחַּ
say over a ִיים  The departed one’s soul should have a :ְלחַּ
spiritual growth; !ן ֲעִלָיה זָאל הָאּבן ַא ְנָשָמה ן ְּבָרָכה ִאיז ַאז דײַּ  מײַּ
— My blessing is: Your moving to ֶאֶרץ ִיְשָרֵאל should lead you 
to spiritual growth!”  Source: Reflections of the Maggid (with kind permission from ArtScroll) 

UnderstandingDavening
ים ְוַעל ַהפְֻּרָקן  סִּ …ְוַעל ַהנִּ  

[We thank ד׳…] for the miracles and for 
the redemptions... 

The word פְֻּרָקן is found in the נּוָסח of  ַעל
ים סִּ  What .ְסָפַרד and ַאְשְכָנז for both ַהנִּ
does it mean? The ַתְרּגּום of the word 
ע׳ ַתְרּגּום יֹוָנָתן ) פְֻּרָקָנא salvation, is ,ְישּוָעה
 is the ְישּוָעה If .(ְיַשְעָיהּו מ״ה:י״ז
understanding here, we have two 
problems: 1) we repeat the thought 
with the words ְוַעל ַהְתשּועֹות, and 2) it is 
interesting that the word פְֻּרָקן is 
Aramaic and all the other words of  ַעל
ים סִּ ֶדשְֹלשֹון ַהּק are ַהנִּ . The ְצלֹוָתא ְדַאְבָרָהם 
suggests that it comes from the word 
יַקת עֹול  breaking free of the yoke, and ,ְפרִּ
refers to freedom from the dominion of 
the ים  ,ruler ,ָשְלָטן He uses the word .ְיָונִּ
to demonstrate that ֶדשְֹלשֹון ַהּק  can have 
an Aramaic-like ending.  

14th ְסֵלו יּום ַהַש״ס The 3rd — 1945 / 5706 כִּ  ,סִּ
held just after WWII, was dedicated to the 
memory of the millions of Jews who perished 
in the Holocaust. In an act that demonstrated 
the eternity of ּתֹוָרה and ְשָרֵאל  the most ,ְכַלל יִּ
heroic יּום ַהַש״ס  was the one held by a small סִּ
group of survivors in the Displaced Persons 
camp in Feldafing, Germany. In the United 
States, the יּום ַהַש״ס  was commemorated in סִּ
Boro Park, on Manhattan’s West Side and in 
Detroit. In ְשָרֵאל ֵּתל  there were events in ,ֶאֶרץ יִּ
יב ם and ,ֵחיָפה ,ָאבִּ יּום ַהַש״ס The .ְירּוָשַליִּ ֵּתל  in סִּ
יב  was attended by more than 3,000 ָאבִּ
people, but was delayed one day due to the 
British-imposed curfew. 
15th ְסֵלו י  of יָארצַײט – .C.E 193 / 3954 כִּ ַרבִּ
יא יֵאל son of ,ְיהּוָדה ַהָנשִּ ְמעֹון ֶבן ַגְמלִּ  also ,ר׳ שִּ
known as ַרֵבינּו ַהָקדֹוש, or י  He was the .ֶרבִּ
leader of ְשָרֵאל  during the tumultuous ְכַלל יִּ
period following the destruction of the 2nd  ֵבית
ְקָדש  needed to ּתֹוָרה Foreseeing that the .ַהמִּ
be recorded due to the travails of ֵעת ) ָגלּות

…ַלֲעשֹות ַלד׳ י ,(  gathered, recorded and ֶרבִּ
organized all the teachings of the previous 
generations and wrote them in the order of 
the ְשָנה ְדֵרי מִּ ָשה סִּ י .שִּ  and the Emperor ֶרבִּ
Antoninus had a close friendship and י  was ֶרבִּ
able to secure many benefits for the Jewish 
community. Although י  was extremely ֶרבִּ
wealthy, in his dying hour he lifted both his 
hands to ם  and swore that he had not ָשַמיִּ
benefited from his wealth by even as much as 
his little finger. 

This Week in History
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A poor woman used to visit R’ Nachum 
frequently and tell him her problems.

One day she arrived while R’ Nachum was 
giving a shiur to dozens of bachurim.

R’ Nachum searched through his pockets 
until he had a decent sum of money.

R’ Nachum would give the poor woman 
encouragement and money on a daily basis.

Today was 
really difficult - 

one customer was 
so nasty!

Hashem will help; 
please don’t take it 

to heart. Giveret, now 
your tefillos are very 

dear to Hashem.

Please take 
this. I apologize 
that I don’t have 
any more at this 

moment…

Rebbi, thank 
you, thank you. 
You are so very 

generous!

…and a possible proof 
for this thought is from 

the extra wording in 
Rashi…

י”ח חשון   1986 - 1922  5747 - 5683

 מרת קישא and ,רב the city’s ,ר׳ ַאריה צבי Partzovitz was born in Trakai, Poland, to ר׳ נחּום זצ״ל
(a grandchild of the חשק שלמה). At the age of nine, he attended Ramailles ישיבה in Vilna 
under ר׳ שלמה Heiman. He later went to Baranovich, and then to Kaminetz at the age of 14. 
 Wasserman, and based ר׳ אלחנן Leibowitz and ר׳ ברּוך בער ,ר׳ שלמה of תלמיד מבהק was a ר׳ נחּום
many of his שעּורים on their חּדּושים. Upon his father’s request, he joined ישיבת מיר at the 
age of 15, and escaped with the ישיבה to Shanghai. After WWII, he lived briefly in Toronto, 
Canada, before he immigrated to ארץ ישראל, where he joined ישיבת מיר ירּושלים and then 
married עטיל, the daughter of the ר׳ חיים שמּואלביץ ,ראׁש ישיבה. In 1979, he became ראׁש ישיבה. 
His חּדּושי ר׳ נחּום and שעּורי ר׳ נחּום were published posthumously, and have become classics 

in many ישיבֹות today.

Giveret, please 
come inside! I apologize if 
you were waiting there for 
long. How are you feeling 

today?
Rebbi, I’m still 

not comfortable 
about…

Oy, may Hashem help... 
remember, when you daven, 
the gates of shamayim are 

wide open…

Hmm, I 
understand. Remember 

that when you daven, the 
gates of shamayim are wide 

open. So please have the 
yeshivah in mind. Please 

take this money…

Such a beautiful 
Chiddush … With such selfless 

devotion to a simple poor 
woman, is it any wonder that 

Rebbi’s Torah is taught in 
every yeshivah?
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 לע״נ ר׳ ישראל בן אברהם ז"ל 
לע״נ הב׳ ישעיהו דוב ע״ה בן יבלחט״א יצחק צבי נ״י

ֹבָרה  ָקה the wet nurse of ,דְּ                    ... died ,ִרבְּ
ָקה  ֹבָרה ֵמיֶנֶקת ִרבְּ ֵראִשית לה:ח(… ַוָתָמת דְּ )בְּ  

 This week's ָפָרָשה records the death of ָקה  ,s nursemaid'ִרבְּ
ֹבָרה ָקה wonders what ַרִש״י .דְּ  ,s household'ַיֲעֹקב s nanny was doing in'ִרבְּ
such that ַיֲעֹקב should end up burying her. The ָרש ֹבָרה states that ִמדְּ  דְּ
was 133 years old at the time of her death. ַרִש״י says that ָקה  had ִרבְּ
sent her old nursemaid to ַיֲעֹקב in fulfillment of her promise to him that 
she would send word to him when it was time for him to return home 
from ֵראִשית כ״ז:מ״ה) ַפַדן ֲאָרם ֹבָרה .(בְּ  died on the journey back home דְּ
after having carried out this mission. Why would ָקה  choose this ִרבְּ
elderly woman to journey on such a long trip to fulfill this mission?  
 R' Berel Weinberger makes a beautiful comment on this 
 ,had been very reluctant to leave the house of his parents ַיֲעֹקב .ַרִש״י
ָחק ָקה and ִיצְּ  ,רּוָחִנּיּות protested: "What will be with my ַיֲעֹקב .ִרבְּ
spirituality? How can I leave this ָמקֹום ָקדֹוש and survive in the house of 
ָקה "?the swindler ָלָבן  promised, "I will take you back and I will ִרבְּ
restore any רּוָחִנּיּות lost in the years you were away." 
 To accomplish such a mission, one cannot send a youngster. 
This needed a ֵקָנה/ָזֵקן  an older person. They come from the "old ,זְּ
home." Often, we will meet a person who is not from our generation 
or even from the generation of our parents, but from two generations 
ago. It is worthwhile just to observe how an old Jew acts. They have 
lived through earlier eras when the people and the times were more 
spiritually correct. 

 The ָחֵפץ ַחִּיים lived to be 93 years old. He wanted to "retire" 
to ָרֵאל  he ,ֹכֵהן As a .ֲעבֹוָדה and the ָקָדִשים studying the laws of ,ֶאֶרץ ִישְּ
hoped to merit witnessing the coming of  ַָמִשיח and to participate in the 
Divine Service in the rebuilt ָדש  He felt that he was an old, frail .ֵבית ַהִמקְּ
man  and  could  not  contribute  much  more  to  European  Jewry.  He 
consulted with R' Chaim Ozer, the (much younger) leader of European 
Jewry at the time, who advised him not to leave Europe. He told him, 
"Even if you can no longer be in the ִשיָבה  ִשעּוִרים and you cannot give יְּ
anymore and even if you can no longer write because of your age — 
still, if you remain, people will be able to see what a Jew is supposed to 
look like." 
 This can be compared to children sitting at their parents' 
table. Many times they will misbehave. However, when their grandpar-
ent is sitting at the table, the behavior is different. When a member of 
the previous generation is there, a bit of awe and respect is present as 
well. 
 This was R' Chaim Ozer's message to the ָחֵפץ ַחִּיים, and this 
explains ָקה  spiritually ַיֲעֹקב s choice of messenger to retrieve her son'ִרבְּ
from ַפַדן ֲאָרם. To restore the idea of what the House of ָחק  was like ִיצְּ
in ַיֲעֹקב's mind, it was necessary to send someone from the older 
generation. When ָקה  from the ַיֲעֹקב wanted to spiritually retrieve ִרבְּ
house of ָלָבן, she had no choice but to send a delegate who 
represented the previous generation. 

Adapted from: Rabbi Frand Commuter Tape #571 

 ,in Warsaw ַחָנה and ר׳ יֹוֵאל born to ,ר׳ ִיְצָחק הּוְטֶנר ַזַצ״ל
Poland, learned under the ר׳ ָנָתן ְצִבי ִפיְנקל  ,ַאְלֶטר ִמסלֹוּבֹוְדָקה
 .דֶער װַארׁשָא ִעלּוי at age 15, quickly becoming known as ,ַזַצ״ל

In 1925, R' Hutner joined the ֶחְברֹון branch, and remained until after the 
1929 massacre. In 1932, he published  ירזִ ת ַהנָ ּתֹוַר  on  ירזִ ְלכֹות נָ ַרְמַּב״ם ִה . He 
married  Masha  Lipshitz  in  1933,  and  moved  to  the  US  in  1935.  He 
was appointed  יַבת ַרֵּבינּו ַחִיים ּבֶערִליןֹראׁש ְיִׁש  in 1939. His 7-volume ַפַחד ִיְצָחק 
is a collection of his ַמֲאָמִרים on בֹום טֹוַׁשָּבת ְוי . He also authored a ֵפרּוׁש on 
ְּבִעְנָיֵני ִהְלכֹות ֵדעֹות ְוחֹובֹות ַהְלָבבֹות ּתֹוָרהִדְבֵרי  and ִסְפִרי on ֵפרּוׁש s’ַרֵּבינּו ִהֵלל . An 
original thinker, he combined the thoughts of the ַמַהַר״ל and others. His 
fatherly connection to his ַּתְלִמיִדים was legendary.  

 כ׳ כסלו
5667 — 5741 
1906 — 1980 

R' Yitzchok Hutner ַזַצ״ל used to teach his 
 that every character trait has a ַתְלִמיִדים
positive purpose. A ַתְלִמיד once asked 
R'  Hutner,  “What  is  the  positive 
purpose of קרּום, twisted, thinking?” R' 
Hutner explained to his ַתְלִמיד that this 
quality  should  be  used  in  judging 
people favorably. We should employ 
this   faculty   —   that   of   skewed   and 
imaginative thinking — to try to find a positive 
explanation rather than jumping to criticize! 
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)932:2כי שרית עם אלקים ועם אנשים ותוכל (  
After Yaakov ferried his family across a stream, he returned to the other side to retrieve some 

small pitchers that he had forgotten, where he was confronted by an angel who wrestled with him 
throughout the night. After the angel realized that he could not overcome Yaakov, he informed him that 
because he had successfully wrestled with the Divine and with men, his name would be changed to 
ל-ק you fought with – and – שרית which is a combination of the words ,ישראל  – the Divine (i.e. Eisav’s 
guardian angel), and you were victorious. According to this explanation, it would have seemingly been 
more appropriate to change Yaakov’s name to אלתוכל , which is a combination of the word תוכל – you 
prevailed over – mentioned in the verse and ל-ק . Why did the angel emphasize the fact that Yaakov 
fought with him instead of the presumably more important point that he won? 

The S’fas Emes explains that by changing Yaakov’s name to Yisroel and emphasizing his battle 
with Eisav’s guardian angel, the Torah is teaching us that the ikkar (primary focus) in life is to engage in 
battle with our spiritual enemies, while the end results are up to Hashem and not in our control. 
Accordingly, the praise that the angel bestowed upon Yaakov was for his willingness to do battle with 
evil, which became the defining feature of his new name, the name by which his descendants are called. 

Rav Yisroel Reisman adds that this concept also comes up on the approaching Yom Tov of 
Chanuka. In the paragraph known as “Al Hanissim” that we add to Shemoneh Esrei and Birkas Hamazon, 
we thank Hashem for the miracles that He performed for our ancestors at this time. In addition to 
thanking Hashem for the miracles and the redemption, we also thank Him על המלחמות – for the wars –  
which is difficult to understand. Although it is appropriate to thank Hashem for saving us, why do we 
thank Him for the war itself? Wouldn’t it be preferable to be saved without any fighting? 
 Rav Reisman explains that just as the angel told Yaakov, the phrase על המלחמות teaches us that 
the ability to fight against evil is itself valuable and praiseworthy. Having the strength to stand up for our 
convictions and do battle against our enemies helps us grow spiritually and is worthy of being singled out 
for praise of Hashem. As our collective name Yisroel indicates, our mission in this world is to fight 
against those who attempt to oppress us and lead us astray, while the end results are ultimately in 
Hashem’s hands. 

 
 

)33:18ויבא יעקב שלם עיר שכם אשר בארץ כנען בבאו מפדן ארם ויחן את פני העיר (  
After Yaakov successfully placated his irate brother Eisav, he traveled first to Sukkos and then to 

Shechem, where he encamped before the city. The Midrash (Bereishis Rabbah 79:6) teaches that Yaakov 
arrived in Shechem just before the onset of Shabbos and established techumin – a border near the city that 
allowed him to enter it on Shabbos. The Meshech Chochmah points out a fascinating difference between 
Chazal’s descriptions of Yaakov and his grandfather Avrohom. The Gemora (Yoma 28b) teaches that 
Avrohom fulfilled the mitzvah of eiruv tavshilin – a legal mechanism that permits a person to cook food 
for Shabbos on Yom Tov.  

The Meshech Chochmah suggests that the two Shabbos-related mitzvos that are respectively 
associated with Avrohom and Yaakov encapsulate the difference between their approaches to serving 
Hashem. Although their ultimate goal was the same – to create a dwelling place for Hashem in this world 
– they had different approaches to accomplishing this objective. The mitzvah of eiruv tavshilin 
symbolizes Avrohom’s distinct style of inviting guests to his inn, where he educated them about Hashem 
as they enjoyed his food (Sotah 10b). The Rambam (Hilchos Avodas Kochavim 1:3) writes that wherever 



 2 

he traveled, Avrohom gathered people together to prove Hashem’s existence to them. Thus, Avrohom’s 
approach to bringing Hashem into this world was public in nature. 

Yaakov, on the other hand, did not actively attempt to convert others to his religious ideology. He 
was a private person who spent his time dwelling in the tents of Torah study (25:27). Yaakov’s focus was 
on building the Jewish people from the inside out, and therefore he is associated with the concept of 
techumin – boundaries, which symbolize his efforts to protect his family from outside influences. Rather 
than working to bring Hashem to others, he focused on creating a resting place for Hashem within his 
own home. 

With this introduction, the Meshech Chochmah explains that we can now appreciate more deeply 
why Avrohom was willing to travel to Egypt, which he viewed as a new venue to spread his religious 
beliefs by debating their wise men and magicians, than Yaakov, who did not seek to influence others in 
this manner and insisted on dwelling separately in the land of Goshen (46:28). This also explains why 
Yaakov never attempted to persuade his father-in-law Lavan to abandon his idolatrous ways, and was 
disturbed that somebody in his family would attempt to pressure Lavan by stealing his idols. For the same 
reason, Yaakov placed Dina in a box to hide her from Eisav (Rashi 32:23) rather than permit her to marry 
him and attempt to convert him to Judaism, for this was not Yaakov’s methodology. He established 
borders for the purpose of remaining separate and focusing on building the Jewish nation from within. 

Rav Meir Wahrsager of Yeshivas Mir in Yerushalayim points out that according to the Meshech 
Chochmah’s dichotomy, it appears that Yaakov did not advertise his religious ideology as Avrohom did. 
However, the Gemora (Menachos 53a) says clearly that all three of the Avos (Patriarchs) – including 
Yaakov – were involved in making Hashem known throughout the world. How can this be understood if 
Yaakov’s approach was to establish bounadries around him and keep to himself? 

The Ramban (12:8) notes that the Torah refers to both Avrohom and Yitzchok (26:25) calling out 
in the name of Hashem. Although the Torah does not describe Yaakov as doing so, the Ramban explains 
that he also spread emunah (belief in Hashem), albeit in a different manner. By building a family of 12 
righteous and devoted servants of Hashem, Yaakov developed the nucleus of a nation that is predicated 
upon doing Hashem’s will, and he laid the foundation for the continuity of future generations, which is 
the greatest form of publicizing emunah of all. When people saw how the private Yaakov succeeded in 
creating a family and nation of Divine servants, he achieved the same results as Avrohom and Yitzchok, 
even without following in their footsteps of publicly announcing their beliefs. 

Rav Wahrsager adds that this theme is quite relevant to the upcoming Yom Tov of Chanuka, 
which commemorates our victory over the Greeks. More than any other Yom Tov, our observance of 
Chanuka emphasizes the concept of pirsuma nisa (publicizing the miracle). However, our publicizing is 
not done via flashy billboards or neon lights, as Western culture would recommend. Instead of lighting 
our menorahs in the public domain, we (ideally) light them next to the door of our houses, emphasizing 
the boundary that separates the sanctity of our homes from the outside world. Symbolically, we are 
declaring that miracles occur to those who cultivate homes in which Hashem is welcomed inside, while 
the outside world remains where it belongs. 
 
 

Parsha Points to Ponder (and sources which discuss them): 
 

1) Prior to his encounter with Eisav, Yaakov sent him a number of goats, sheep, camels, cows, and 
donkeys as gifts in an effort to appease him (32:15). What other type of animal did Yaakov send 
that is not mentioned in the Torah? (Yalkut Reuveini, Ichud B’Chidud 5777) 

2) After Shechem and his father attempted to convince Yaakov and his sons to permit Shechem to 
marry Dina and offered their daughters in marriage to the brothers, Yaakov’s sons answered and 
explained that they could only do so if Shechem and his townsmen would first circumcise 
themselves (34:13-17). Since Rashi writes (24:50) that Lavan demonstrated his wickedness by 
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speaking up before his father Besuel and not allowing his father to answer, why did the brothers 
answer in front of their father Yaakov? (Tosefos Rid 24:50, Emes L’Yaakov, Mishmeres Ariel) 

3) Dina married at least three different people. How many of them can you identify? (Bava Basra 
15b, Bereishis Rabbah 19:12, Rashi 46:10, Seder HaDoros 2076, Chesed L’Avraham 5:25, Ben 
Yehoyada Bava Basra 15b, Ichud B’Chidud 5777) 

4) Rashi writes (35:8) that the date of Rivkah’s death was hidden so that people wouldn’t curse the 
womb from which Eisav emerged. Why wasn’t the date of Yitzchok’s death concealed for the 
same reason, as he was Eisav's father? (Gur Aryeh, Ayeles HaShachar) 

 
 

Answers to Points to Ponder: 
 
1) The Yalkut Reuveini writes that Yaakov also gave Eisav a נשר – an eagle. Some explain that since 
Eisav was a renowned hunter (25:27), the eagle was intended to assist him in his pursuit of prey, similar 
to hunting dogs that are used today. However, Rav Yehuda HeChassid explains that נשר does not refer 
to a new species of animal that Yaakov gave him, but to the total number of animals he sent, for the Torah 
records (32:15) that Yaakov sent 200 female goats and 20 male goats, 200 ewes and 20 rams, 30 nursing 
camels, 40 female cows and 10 bulls, and 20 female donkeys and 10 male donkeys. This totals 550 
animals, which is the numerical value of the word נשר. The Ichud B’Chidud suggests that the word נשר 
comes from the word נושרות – outcasts, for the Baal HaTurim (Ibid.) points out that all eight words in the 
verse that records the gift of animals end with the letter ם, which teaches us that all the animals Yaakov 
sent to Eisav were בעלי מומין – blemished and disqualified from being offered as sacrifices. 
 
2) The Tosefos Rid answers that Yaakov's sons realized that he was planning to agree to allow Dina to 
marry Shechem, so they had no choice but to speak before him to prevent him from doing so. Rav 
Yaakov Kamenetzky explains that Yaakov understood that the only way to successfully interact with 
people like Shechem and Chamor was to adopt a deceitful approach. However, because doing so was 
antithetical to everything that Yaakov represented and stood for, he was afraid that if he personally 
tricked them, it could end up desecrating Hashem's name. Therefore, he remained silent and allowed his 
sons to speak in the manner which was necessary, but which he himself was unable to do. 
 
3) Rashi explains that after Shimon and Levi killed all the men in Shechem, they went to rescue Dina, but 
she was worried that nobody would marry her after Shechem defiled her and refused to return with them 
until Shimon promised to marry her. The Gemora and Midrash teach that Iyov married Dina. The Ben 
Yehoyada explains that this marriage took place after Shimon died. The Seder HaDoros writes that Dina 
also married Zevulun, who was her twin (Ibn Ezra 30:21). Although Dina was defiled by Shechem, she 
did not marry him, for Shimon and Levi killed him before the wedding could take place. 
 
4) The Maharal answers that the Gemora (Niddah 31a) teaches that the there are three partners in 
creating a child: Hashem, the father, and the mother. Each of them contributes different components and 
features to the child. The mother provides the blood, flesh, and earthly components that are associated 
with the base parts of a person, whereas the father’s contributions are more elevated. As a result, the 
wickedness of the child is more dependent on the components that he received from his mother, and for 
this reason people would hold Rivkah more responsible for Eisav's actions than Yitzchok. Alternatively, 
Rav Aharon Leib Shteinman suggests that because Yitzchok was old and blind and remained in his 
house, people ceased talking about him and there was no concern that they would curse him for Eisav's 
actions. 
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