
 o, aht ceghu vsa aht shm gsh aht uag hvhu ohrgbv uksdhu
 ohkvt cah(zf-vf)rmhv ,njknc itmv hrhgmk vfrsv - 
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uhv tk vrag auka hbc o,uhv sg hf itf ubt ohtur 'vbvs /vrahv lrsv in
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'u,uvnu ugcy kg ,ukgvk kkf rapt ht ksd,b ostva sg hf 'thv lfk vcua,v    
kg rcd,n tuv iht ouen kfn 'okugk utuc ouhn ucrec rrug,n grv rmha ;t kg hf
ot ;tu 'uck hkkj lu,k xbfb cuy rmhv ihta sug kf vrahv lrsv in u,uyvk ostv
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rmhv od khj,n ifa iuhfu 'cuy rmh uc xbfb zt ',uksd kkfk tcu ohba vrag auka
uc rrug,n sjt smn 'ohrmh ,njkn ostc uc rrug,n zt er 'ukhj rhcdvk grv
cuy rmhv ka u,xhbfn ,gcubv vfrgv 'vauseca ohrcsk ,h,hnt vfrgv vbuatrk
lanbv 'grvk hkhka eaj ,ta r,hc uc rrug,n lshtn lt 'ckv ,uhnhbp lu,k

 

uk h,,b uhjt kf ,tu lk uh,na rhcd iv uagk rnthu ejmh ighu
 /// hbc vagt vn tupt vfku uh,fnx aurh,u idsu ohscgk(zk-zf)

     k c,hhhh""""aaaarrrrtkt 'vbuatr v,ut vaug tuvu thv ,hghca uz vfrc 'wudu rhcd iv"'
vnwu wlk uh,na rhcdw hrva 'ov uka ohxfb vbe, ot 'vfrcc lk ,kgu, vn 'uk rnt

 /"wucr vbe scg vbeaiiii""""ccccnnnnrrrrccccuuuu,frc ubbht 'ohscgk uk h,,b uhjt kf ,tu" ';hxuv 
rhcdv tuv vhvha if,h kct 'wlk uh,na rhcd ivw rnt rcf hrva 'wlhjtk rhcd vuvw
rnt kct 'wuhjtc rcd vsuvh hfw ihbgf 'ohscgk uk ov uhvh tku uhjtc (cuaju rav)
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ohxfb vbe, ot tkv 'uz vfrcc ,kgu, htn 'uk rnta 'h"arp 'wudu lk uh,na rhcd
kf ,tuw vhk rnts vn od tjhb htsu vz hpks 'vnh, /lk uh,na rhcd hrva 'iv uka
vbea vnwu ,uscg uk rhfzva uz vcua, ihgn ann ubhhvs 'wohscgk uk h,,b uhjt
vhvha if,ha iuhfw) lf kf ,uscg gn,an tk wlk uh,na rhcd ivwns 'wucr vbe scg
rntes htv htn kct '([k"bv i"cnr] wohscgk uk ov uhvh tku uhjtc rhcdv tuv

rmhv ka ujufk u,uuavk hsf ukhj ,rcdvc ep,xn ubht iurjtv vz /grv rmhv in
jmbk hsf hf ohgsuhv ohnjuk ka ofrsf ,ta r,hc uhkg urhcdn tkt 'cuy
vbuatrk ostc uc ohhe,n vgav uzcu 'ohjmubnv kg ojuf rhcdvk ovhkg kyun
v,ut sg hf /ubnhv kusd urmh urhcjn kusdv kf (/cb vfux) k"z ubhnfj rntn
uc vcr,bu ksd,ba iuhf lt 'lf kf vae grv rmh uk vhv tku iye vhv vga
,bhjcc tuv ztu /vrhcgk uck rhgcnv grv rmhv jf od uc vcr,n 'chyvk vdav

/vyub tuv hn rjt yhkjvk uhkgu 'ohfrs ,arpc snug
    /utruc iumr uvz hf ,gsk uhkg kyun cuyc rujck rgbv vfzh ifta hsf vbvu

uhagn kg rfa kcenu wvumn rcw tuv vagb vga v,utn hf ,gsk uhkg sug
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r"vmhva ;t kgu 'vauseca rutv kt unmg ,ubpku cuyc rujck iumrvu jfv
ojufcu 'uckc vtrhv ,ughshv ukt urrug,h n"n 'vz rut rh,xvk upf ohavk vxbn

e ,ughshv ukt hsgkcn hf /vkhj,cf rutv cuah ztu 'grv kg cuyv rhcdhsutn va
r"vmhv rhcdn khgk runtf hf 'ostv ,buf,ca hrnujv gcyv smn cuyc rujck
zugc uhb,n ,t ,ubak vfzh ,ughshv uktc vfzha rjt lt 'y"vmhv kg ujuf ,t

 /cuyv urmh ,mg rjt vfhkvv h"g cuyv jf ucrec rhcdvk ,unumg,u
auka hbc o,uhv sg ohrgbv hagn rjt ueses tk vnk icun runtv hp kg     
',uvnv kg vjfuv vga v,ut sg ohagbv ohagnv uktc iht runtf hf 'vrag
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'rnuk ahu" cahhu '"vzc uagk vhk ,pfht htn tkv 'wuh,fnx aurh,u idsuw vhk
'u,ut tku aurh,u idsc hbfnx, 'scgk uk hbb,ba rjt 'ejmhk uag rnt lfs
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'wuz vfrcc ,kgu, htnw er rnt tk ejmh hrv 'wudu hct lk thv ,jt vfrcvw
'k"hu" 'cahhu '"wucr vbe scg vbea vna iuhf 'ov uka ohxfb vbe, otw hrva
ihhbgn ov ,ufrcv kf hfu 'rnukf 'whct lk tuv ,jt vfrcvw uag rnt lfs
thvu 'cegh ,frc og sjt ihhbgn vbhta vfrcc hbfrck kfu, tk hfu 'sjt
vz kgu 'uk ,fhha vbht hf 'hbnn v,ut kuyhk cegh kfuh tk ztu 'vbnn vfupv
vhvh ([h"ar] iuh ka v"thkyht) .rtv hbnan vbvw (wn 'y"k oheuxp) ejmh ufrc
umrh tku 'vausev .rt vhv, ovk hf 'ktrah ogk lhha ubht vzu 'wlcaun
ohhj ,kycn-v,hnnv vnjknu vchrn) tuvu 'wvhj, lcrj kguw 'vtny vnstc
/s"e ,ca wg] ,nhhe,nv) ,ntvu oukav u,t rat cegh ,shnn luphv (ouheu

 t,ht hrva /// [whte tyaueweeee""""vvvvuuuuzzzzcccc'cegh ts wuhnurnc ouka vaugw" '[:c"h wd] 
rhae oukau ,nts 'wucvt oukavu ,ntvuw ch,fu 'wceghk ,nt i,,w ch,fs

/"uhkt ,ufhha ibhta 'lnn jeh tk ,ufrcv ukt ,tu '("tsc ts

Chacham Rabbi Avraham Saba zt”l (Tzror Hamaor quoted b’Sefer Pla’aos Eidosecha) would say:

     “wiyev vbc cegh ,t ack,u ,hcc v,t rat ,snjv ksdv vbc uag hsdc ,t vecr je,uw - The posuk mentions Esav as ‘the big

son’ and Yaakov as ‘the small son,’ to teach us that a miracle occurred and when Rivka placed Esav’s large clothing on

Yaakov, they fit him perfectly, even though he had a smaller build. The question is: why was this miracle necessary at all if

Yitzchok was blind and couldn’t tell if the clothing fit or not? The answer is that it wasn’t for Yitzchok but for Yaakov.

According to the Medrash, Yaakov was quite upset and even crying that he was part of this deception. The purpose of the

miracle that the clothing fit him was to show him that Min Hashamayim it was agreed that he must take the blessings!”   

Chozeh M’Lublin, R’ Yaakov Yitzchok Hurvitz zt”l (Tehor Rayonim) would say:

     “wlrtum kgn ukg ,erpu shr, ratf vhvuw - There are times when a person must leave the environs of the Beis Medrash and

go out to work and earn a livelihood to sustain himself and his family. This is not a joyous event and he should not feel

happy about it. In fact, it might even be dangerous for him. The posuk states: wshr, ratf vhvuw - Chazal tell us that the word

wvhvuw refers to simcha. If a person feels simcha when he removes (shr,) the crown of Torah (leaves the Beis Medrash),

wlrtum kgn ukug ,erpuw - he is throwing off the burden of mitzvos (kug erup) and allowing ‘Esav’ (gentiles) to control him.”

A Wise Man would say:

     “To succeed in life, do not let what you cannot do interfere with what you can do.”                       
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v"g vnka ovrct wr ,c kjr tahr u,hgru k"z whcuy wr ic rykt ktuna ;xuh ovrct wr ,nab hukhgk lynp: Rashi quotes the Medrash that Yitzchok davened

“opposite his wife” - he prayed in one corner and she prayed

in the other corner, opposite him. Why is it so important to

note where they stood while they davened? Because a

“Makom” - the place where one davens is very significant 

    A SERIES IN HALACHA
   LIVING A "TORAH" DAY

"okuf sdbf vru, sunk,u" - The Greatest Mitzvah of All (52)

Hints to Success in Learning Halacha. If a person maintains
the correct motivations for learning Halacha, it can lead him to
better grasping, retaining and applying the laws he has learned.

Apart from the general and all-encompassing motive of fulfilling
the mitzvah of Talmud Torah, there are three other motives that
connect especially to the area of Halacha. They are as follows: 

uhagnc esesn - Being particular in one’s actions. 
 ,uumnv ,t ccjn - Loving the performance of mitzvos.

tyj ,trh - Fearing sin.

uhagnc esesn. If a person realizes the magnitude and far-
reaching effects of all that he thinks, speaks and does, he will no
doubt want them to all be correct in the eyes of Hashem. This

necessitates learning and remembering Halacha so that each act
he does will accomplish all that it can. For example, there is a set
of “easy” halachos at the beginning of Orach Chaim (1) about

showing preference to “the right” by putting on the right sleeve
first, washing the right arm first, etc. The Seforim quote a
number of sources (2) that “right” represents the kindness of

Hashem (sxjv ,sn) and “left” represents the stern justice of the
Almighty (ihsv ,sn). When one gives precedence to the right as
required by Halacha, he empowers the attribute of Heavenly

kindness over the attribute of strict justice, and as a result, he can

1)
2)
3)

and can assist one’s prayers in rising up to Heaven and

“hitting their mark.” We should attempt to always daven in a

holy place like a shul or Beis Medrash, but even if we cannot

get there, the home of a Tzaddik retains a purity and holiness

too and one can pour out his heart in that place as well.    

   `"hily cltyxid jexa x"den z`n 
qhiid cplailw jexa miig zxhr llek y`x 

merit extraordinary rachamim (mercy). This is an example of

one small halacha with huge implications.
,uumnv ,t ccjn. If a person develops a love for mitzvos (3), he
will constantly look for any and every opportunity to upgrade his

performance, and as he learns Halacha, he picks up lessons and
ideas on how to do mitzvos in the best possible manner.
tyj ,trh. If a person is instilled with fear of sin, he is careful not

to stumble, even unwittingly or out of ignorance. Thus, by
learning Halacha, it allows a person to recognize a potential
problem and know how to avoid stumbling in sin. It also helps

him know when to seek guidance and ask a Rav.
Knowing Shas. Learning Halacha gives a new aspect of clarity
to the Gemara, which is the source of the Halacha. Seeing how

the Poskim derive halachic rulings from every part of the Sugya,
adds depth to one’s learning. The Biur HaGra (4) on the Shulchan
Aruch points out in short succinct lines, how each nuance of the

halacha is sourced in this Gemara or that Tosfos, etc. Connecting
the Gemara to the Halacha, provides extra clarity to both.
Picturing the Case. When one learns Halacha, he should try to

picture the specific case or its parallel, as it applies nowadays to
himself and his life situation. Doing this, arouses a special interest
and concentration that helps a person internalize and remember

the halachic material in a much clearer manner.



     Did you ever hear the expression: “He is sitting and learning”? Do you know what it means? The Torah tells us that Yaakov
Avinu was "ohkvt cah" - “sitting in tents.” Targum Yonason ben Uziel translates these words as "ipkut gc," - “seeking
Hashem” which also is the same Targum for the words "wv aecn kf" - “All who seek Hashem.” R’ Yeruchem Levovitz zt”l

explains that a “Mevakesh Hashem” is used to describe one who is not necessarily the biggest masmid or the biggest lamdan,
but someone whose entire being, his every thought and action, is for one purpose and goal: To fulfill the will of Hashem. Thus,
Yaakov was one who “sat in tents” but his very essence was being a “Mevakesh Hashem.” Dedicating one’s life to Hashem
means that one needs to be focused; one needs to be grounded. In other words, one needs “Yishuv HaDaas” - a settled mind. In
order to learn Torah, one needs to SIT, he needs to be settled with single-minded focus on the goal of doing ratzon Hashem.
    Esav was the exact opposite of this. He is described in the torah as "vsa aht" - “a man of the field.” This connotes the
opposite of being settled and goal-oriented. It describes one who is constantly running - going here and there - pursuing happiness
but never quite finding it. Why? Because he has no real purpose. His days are filled with "vkyc" - nonsense and waste. Every time
Esav killed - he was only killing himself! One might think that the one who is busy running around is doing and accomplishing,
while the one who is sitting still, not moving, is doing nothing. We see from Yaakov and Esav how far from the truth this is.
     The letters before the word "vkyc" are s 'f 'j 't. They can be rearranged to spell "sjtf" - as one. The way to be sure one is not
wasting his life with nonsense is by being “Meyushav” - having a settled, single-minded goal that everything he does is for one
purpose - to do the will of Hashem. So the next time you hear the expression “sitting and learning,” remember that it is so much
more than just physically sitting - it is the only way to be a “Mevakesh” - one whose only desire is to bring nachas to Hashem.
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     The posuk tells  us that after the twins’ bar mitzvah, Yaakov and Esav grew up and took opposite paths in their lives. Esav
became a hunter and gained his father’s love by devotedly serving  him food, as it says, "uhpc shm hf uag ,t ejmh cvthu". Yaakov,
on the other hand, became a huge masmid, learning Torah in the tent at every possible moment, garnering his mother’s love,
as it says, "cegh ,t ,cvut vecru". Any young child can see the difference between "cvthu" and ",cvut" - one is past tense, and
the other is present tense. Why is there a difference here? The Medrash (63) tells us that whenever Rivka heard Yaakov’s
"vru, kue" - the sound of his Torah learning, her love for him increased more and more. She saw in her son a boy wholly
devoted to Torah and avodas Hashem, as the Medrash (76) tells us, she saw Yaakov eventually becoming the ",uctca rhjc" -
the greatest of all the forefathers. Therefore, her love for him grew stronger and stronger - ",cvut" - in present tense, to denote
the constantly increasing level of respect and love Rivka maintained for Yaakov. Yitzchok’s love for Esav, however, is written
in past  tense - "cvthu" - and Rashi tells us it is because he was "uhpc shm" - due to the food that Esav brought him daily. 
     My machshava here is that the way to bring happiness, love and nachas to one’s parents, is by learning Torah and
serving Hashem to the best of one’s ability, which is also a great fulfillment of the mitzva of Kibud Av v’aim, for which, as
we know, the reward is ohbau ohnh ,fhrt, a long life. Many children believe that they honor their parents by buying them
gifts, impressing them with big, fancy houses, expensive cars or lavish vacations. The truth is that real Kibud Av v’Aim is
the kind that Yaakov Avinu gave to his parents: Honoring them through Torah and mitzvos which gives parents nachas,
zechusim and love in this world and in the next as well. The great koach, moach and love that a mother puts into her
children will always remain in the minds of our children and grandchildren in helping them reach their true potential in life. 

                                                                                                                                                                                                             

 /// ohkvt cah o, aht ceghu(t-sf)

 wufu oh,akp oun,xhu uhct ovrct hnhc urpj rat ohnv ,rtc ,t rpjhu ejmh cahu(jh-uf)
    The following story is told over in Chassidishe circles and has been handed down for generations. A local villager
once traveled to the Polish town of Zidichov, to see the Tzaddik, R’ Tzvi Hirsch Eichenstein zt”l, with an urgent request.
He was not a wealthy man but an opportunity to lease a small inn near the city of Helmutz just presented itself and the
local Poritz was awaiting his decision. What would make this deal truly profitable, he told the Rebbe, was if he could dig a
well of water behind the inn and use it for his guests, as well as to sell water to the local populace. As of now, if anyone
needed water in the area, they had to travel into town. The question was where to dig and if he would find water.
     R’ Tzvi Hirsch listened carefully and then told the man, “You should be matzliach in all that you do. Lease the inn and dig
a well in the back yard. But don’t dig all the way down. After a few meters, come back here and I will tell you what to do.”
     The chasid did as he was told. He haggled with the Poritz until they settled on a good price and he began to dig his well.
But after a few meters, he halted the dig and returned to Zidichov. This time, the Rebbe took out a piece of paper and told the
man to write the following words on it: "ohn ubtmn uk urnthu urpj rat rtcv ,ust kg uk usdhu ejmh hscg utchu" - “And Yitzchok’s
servants came and told him about the well that they had dug, and they said to him, ‘We have found water.’” The Rebbe
instructed the man to dig down a bit more and then place the slip of paper inside the pit. The chasid returned to the inn and
placed the paper inside the well and instantly, water began to spring forth and fill up the well. Word spread, and soon the inn
was full of customers. Anyone who was traveling in the area stayed at the Jewish inn and the locals purchased their fill
enjoying the fresh and plentiful supply of water. The villager turned a huge profit and became a very prosperous man.
     This did not sit well with the gentile innkeepers in the area and a jealous streak burned within them. One man ran to the
Poritz and reported that the Jew was extorting the locals and becoming rich at everyone else’s expense. He offered to pay
the Poritz a larger sum of money to take over the inn and the greedy man immediately accepted the offer. The Jewish
innkeeper was duly informed that his lease was being terminated and he must move out within a few short days.
     The chasid quickly ran to Zidichov to ask the Rebbe what to do. R’ Tzvi Hirsch told him: “Take another piece of paper,
and write on it, wrpg outknhu oh,akp oun,x uhct ovrct hnhc uhct hscg urpj rat ,rtcv kfuw - ‘And all the wells that his
father’s servants had dug in the days of Avraham his father, the Pelishtim stopped them up and filled them with earth.’ Then,
throw the paper into the bottom of the well.” The man did it and lo and behold, the water stopped filling the well. By the time
he was ordered to leave the inn, there was no more water in the well. The gentile took over the inn but it was clear that all of
his customers had left. As long as the Jew was there, water filled the well; the moment he was gone, so was the water.
     The man could not bring himself to face the Poritz, but since he had no customers, he was unable to pay the rent. Soon
he had no choice but to tell the Poritz about the miraculous well that only gave water when the Jew was running the inn.
The Poritz was intrigued and called the Jew to his estate. He told him, “You know what? I’ve changed my mind. I should
not have broken our contract and I wish you to return to oversee the inn. What do you say? Will you come back?”
     The Jew looked at him and said, “What good is this inn if the well has no water? How will I ever pay you the rent that is
due?” The Poritz agreed to lower the rent, but the Jew insisted, “I cannot give you an answer until I speak to my Rebbe!”
     The next day, he traveled once again to Zidichov to update the Rebbe on the unusual turn of events. This time, R’ Tzvi
Hirsch told him, “Very good, you should not have to pay the full amount of rent. This is what you must do. Throw a third
piece of paper into the well which says on it: w.rtc ubhrpu ubk wv chjrv v,g hf rnthu ,ucjr vna trehu vhkg ucr tku ,rjt rtc rpjhuw
- ‘And he dug another well, and they did not quarrel over it; so he named it Rechovos, and he said, ‘For now, Hashem has
made room for us, and we will be fruitful in the land.’” The chasid did it and the water returned. Soon, he was once again
running a thriving business, which continued to support his family, his children and grandchildren for many many years.           

uhpc shm hf uag ,t ejmh cvthu      
 wudu cegh ,t ,cvt vecru(jf-vf)       

 /// vbycc onu, vbvu ,skk vhnh utknhu(uf-vf)
    The Medrash teaches: “Why were our Matriarchs
(born) barren? Because the Holy One blessed be He
desires the prayers of the righteous.” By creating them
with the inability to give birth, they were forced to pray an
inordinate amount, which is precisely what Hashem wants.
   The principle underlying this Medrash would seem to be
applicable to any person facing any sort of deficiency. "iurxj"
(deficiency) teaches a person to direct his eyes toward
Heaven. The "hbnsev ajb" (original snake) was “rewarded”
with unlimited and available food: “Dust shall you eat all the
days of your life.” (3:14) Sometimes when things are going
“too well” and one is not dependent on Hashem, this creates
distance and erects a barrier between him and the Almighty.
In Tehillim (104:21) we say: “Young lions roar after their
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CONCEPTS IN AVODAS HALEV            

FROM R’ CHAIM YOSEF KOFMAN    

prey, and seek food from Hashem.” This describes how all of
creation asks the Creator for food, except for the snake, whose
food is always at hand and has little connection to the Creator.
     The Slonimer Rebbe, R’ Avraham Weinberg zt”l, was
once sitting with a group of his chassidim in Tiberias, when a
man walked in and announced, “Mazel Tov! A certain young
man, who is not even married one year, was just blessed with
a baby boy!” All the chassidim lifted their glasses and called
out Mazel Tov wishes and blessings for the young father.
     The Rebbe too offered his blessing, but then he turned
wistful and said, “The older chassidim used to have a
saying: ‘One who gives birth to a baby boy within the first
year of his marriage, it is very doubtful (kusd epx) if he even
knows that there is a Ribono shel Olam!’” 
     When the going is good, we must recognize that it is only
good because Hashem made it this way and thank Him for it!       

 FROM THE WELLSPRINGS OF   
R' GUTTMAN - RAMAT SHLOMO  

lyn: Reb Yosef Buxbaum z”l related: “I was once walking
past the home of the Tchebiner Rav, R’ Dov Beirish

Weidenfeld zt”l, and I saw the Tzaddik of Yerushalayim, R’
Aryeh Levine zt”l standing on the side of the house and
crying his eyes out. I walked over to him and I asked him

what happened? Is there anything I can do to help you?”
    R’ Aryeh looked at him and said, “Right at this moment in
my house, one of my daughters is going through heavy labor.

She is having a very hard time. Now, if we were zoche, I
could go to the Makom HaMikdash and pour out my heart
before the Creator, and he would surely answer my prayers.

However, today, due to our sins, we have no way to get to
that place. Thus, I said to myself, for sure the house where

the Tchebiner Rav lives - where he serves the Ribono shel

Olam and he learns Torah night and day - for sure that is a
very holy place, a place where all prayers are answered, and

therefore I hurried here to daven for my daughter.”
     Reb Yosef was amazed when he heard these words. At
his next opportunity, he told them over to R’ Shlomo

Zalman Auerbach zt”l, who responded, “Well, of course.
Every time I pass by the Tchebiner Rav’s home I raise my
eyes to Heaven and I too say a small tefillah.”



A SHOW OF RESPECT
By Rabbi Shraga Freedman, author of Living Kiddush Hashem 

The Gemara relates that after a devastating plague 
claimed the lives of Rabbi Akiva’s thousands of 
talmidim, he rebuilt the Torah world through a new 
group of just five Torah sages. Rav Yitzchok Hutner 
zt”l has been quoted as explaining that these five 
talmidim succeeded in recreating the Torah that had 
been lost because they demonstrated esteem for 
each other. Their success was not a reward for their 
admirable conduct, but was the natural result of it.
We often fail to realize when we have been guilty of 
disrespect, or to recognize the impact we can make 
by rectifying it. A yeshiva bachur named Pinchas* was 
once about to purchase a drink at a convenience store 
when he noticed a disgruntled man standing behind 
him with his purchases, while a group of bachurim 
waited to pay. He instantly realized that his friends 
had accidentally cut in front of the man in line, so he 
motioned for him to go ahead.
“You go ahead with your friends,” the man snapped.
“Please,” Pinchas said, “you were here first. You 
should go ahead of me.”
The man’s expression transformed. The cashier rang 
up his purchases, then asked, “Anything else?”
“Yes,” the man said. “Please charge me for this boy’s 
drink as well. I want to treat him; he deserves it.”
A demonstration of kavod can have a powerful effect.  
When Rabbi Akiva’s talmidim displayed respect 
toward each other, it enabled them to rebuild an 
entire spiritual world that had been devastated by 
plague. And when we show respect to others, we will 
make it possible for them to live up to their potential 
to fill the world with kavod shamayim.  

ALWAYS A MOTHER
By Rabbi Moshe Pogrow, director, Ani Maamin Foundation

Based on excerpts from the commentary of Rabbi Shamshon Raphael Hirsch zt"l on Chumash, with 
permission from the publisher.

Not for no reason does the Torah stress that Eisav was Rivka’s bna hagadol, 
and Yaakov bna hakatan. Similarly, at the end of the story, it tells us again: 
Rivka, eim Yaakov v’Eisav. This reveals the pure spirit of Rivka and Yaakov.

If a person of base character wrongs someone, he then becomes even more 
ill-disposed toward that person, and seeks all sorts of pretexts and excuses 
by which to justify his action. After wronging someone, a person of base 
character becomes even more inconsiderate than before.

What about Rivka and Yaakov? Rivka finds it only natural that Eisav is 
angry after all that has happened. After all, Eisav could never be expected to 
understand her reasons, much less justify them. As for Yaakov, did he ever 
in any manner exploit the bracha or the bechora? Not in the least. On the 
contrary, Yaakov emerges disadvantaged in every way.

Yaakov and Eisav are twins. Eisav marries when he is forty, brings into the 
continued on reverse side
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The significance of Yetzias Mitzrayim cannot be overemphasized. 
It was the makkos and later events that demonstrated Hashem's 
might: His control over water, land, animals, sky, even human 
minds. Kriyas Yam Suf in particular was an experience our people 
will never forget. Even non-Jews heard of it and were awed.

Hashem is not going to repeat such miracles until Mashiach 
comes. It is our job to pass down the story for generations. We 
mention the miracles every day, and devote one night a year to 
this purpose: leil haSeder.  
Adapted from Biur Tefillah (Ani Maamin Foundation)
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home two daughters-in-law (to whom he later 
adds a third), and takes a share in his father’s 
establishment and household. Yaakov, on the 
other hand, leaves poor and empty-handed, and 
to establish a family he must hire himself out as 
a servant.

Many commentators have wondered why 
Yitzchak—who, by inheritance and by the 
blessing he attained on his own, was a very 
wealthy man—should have sent his son off 
in this manner, empty-handed, with nothing 
but the staff in his hand. The answer to this 
question is deeply rooted in the motives 
underlying the events described here.

After Yaakov—at Rivka’s investigation and 
command—had attained the bracha and the 
bechora, it had to be made perfectly clear that 
neither Yaakov nor Rivka had been motivated 
by greed. After Yaakov’s departure, Eisav 
should not be able to report so much as a pin 
missing. This is a remarkable testimonial to the 
noblemindedness of Rivka and Yaakov.

The words eim Yaakov v’Eisav are Rivka’s 
epitaph, as it were, for this is the last time she 
appears as an active character. In all her actions 
she was “the mother of Yaakov and Eisav”; to 
the end of her days she acted as a mother.

Had Rivka been an ordinary woman, she would 
have gladly seized this opportunity to disclose 
to her husband Eisav’s plan to murder Yaakov. 
In this way she could have shown Yitzchak how 
right she had been all along, that Eisav was 
bound to become a second Kayin, and so forth. 
But she does not do this. Instead, she makes 
Yaakov’s journey to Padan Aram appear quite 
natural and justifiable. 

WHEN THERE WAS NO KING
by Rabbi Dovid Sapirman, dean, Ani Maamin Foundation

The era of the shoftim is generally viewed as a period of lawlessness and chaos. 
There was no central government or police force, only a single shofet who often 
went ignored.

Two shameful episodes are recorded at the end of the sefer: pesel Micha, whose 
idolatrous shrine became competition for the service in the Mishkan, and a 
civil war between the tribe of Binyamin and the others, with tens of thousands 
of casualties including almost the entire tribe of Binyamin. (We will elaborate 
on these stories in a future edition, b'ezras Hashem). Although these events 
happened very early in the period of the Judges, the navi chooses to retell them 
at the end of the sefer, since it would have been disgraceful to present them in 
the very beginning.

Both stories begin with an introduction: "In those days, there was no king in 
Yisrael; each man did what was right in his eyes." This verse gives many people 
the impression that this was an era of wildness, in which everyone did as he 
pleased. However, as Rav Avigdor Miller points out, this is not correct at all. 
Even at the end of the 400-year era, when the people wanted to appoint a king, 
Shmuel Hanavi and even Hashem Himself were very upset with them. Why 
would they be upset if the people so desperately needed a king to control them?

The Gemara calls Shoftim “the book of the upright, as it says: ‘each man did 
what was right in his eyes.’” Although there was idol worship during the periods 
when they disobeyed the judges, Rashi points out numerous times that the 
total years of sin numbered only 111 out of the 400; otherwise, there were long 
periods of tranquility. This was a nation that, for the most part, maintained its 
self-discipline. Each man wanted to do what was right.

True, without the control of a king, without a powerful authority to stop them, 
sometimes grave errors were made. But the words, “In those days, there was no 
king in Yisrael; each man did what was right in his eyes," is mentioned only in 
regard to these two episodes. The majority of the time, the people obeyed the 
Torah.

This lesson in self-discipline did not go lost on our people. Throughout our 
history, scattered all over the globe through 2,000 years of galus, with no 
governing power to coerce us into keeping the Torah, our nation remains loyal 
and devoted to the dvar Hashem.  

A DOG EAT DOG WORLD

How do animals protect themselves from predators?
The wild world is full of animals, each more dangerous than the next. While human beings 
have intelligence and various instruments with which to protect themselves, animals do not. 
Instead, Hashem has equipped them with natural weaponry. Skunks can shoot a suffocating 
stench at their enemies, while porcupines can transform their backs into a field of javelins. 
Snakes can inject poison with teeth that resemble hypodermic needles, and squids can 
release clouds of ink. Eels generate an electric current that shocks their pursuers, while 
fireflies can switch their bellies on and off at will. And these are just a few examples!  

Adapted from the writings of  Rav Avigdor Miller, zt"l
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By Rabbi Meir Orlian

I have a business 
associate who 
has a substantial 
claim against 

me. I am confident that if the matter 
went to beis din I would win the case, but 
knowing this associate, I’m sure he will 
not let go of the claim, and this will cause 
irreparable harm to our relationship.
Q: May I use maaser money to pay his claim 
to maintain peace and our friendship?
A: Before addressing your question, 
let us review some of the halachos of 
maaser kesafim, tithing one’s income. 
Maaser money should primarily be used 
to support the poor (Rema, Y.D. 249:1) or 
to support those who study Torah (Ahavas 
Chessed 2:19:1). Accordingly, there are 
authorities who rule that one may not use 
maaser money for other mitzvah purposes, 
e.g., donations to a shul; it may be used 
only to support the poor (Rema). Others 
disagree and allow one to use maaser 
money to fulfill mitzvos (Taz, Y.D. 249:1 and 
Shach 3). However, even according to this 
opinion, the money may be used only for 
discretionary mitzvos — for example, to 
purchase an aliyah in shul — but may not 
be used for mitzvos that are obligatory — 
e.g., to purchase an esrog (Be’er HaGolah; 
Pischei Teshuvah, Y.D. 249:2). This leniency 
is especially true if without the use of 
maaser money one would not fulfill that 
voluntary mitzvah (see Shach, op. cit.; 
Tzedakah Umishpat 6:4).
Many poskim assert that if one initially 
intends to use his maaser money to 
support the poor, any maaser money that 
he subsequently sets aside is designated 
for the poor and he does not have the 
option to use it for another mitzvah, 
even a voluntary mitzvah [unless he 
does a hataras nedarim — a petition to 
be released from a vow. For this matter, 
some authorities suggest that one may 

Mr. Silver owned a jewelry store. A woman came 
in with a diamond bracelet that she wanted 
repaired. “One of the stones fell out and got lost,” 
she said. “Would you be able to replace the stone 
and fix the bracelet?”

“I would have to find a matching stone,” said Mr. Silver. “I deal with a diamond 
broker, Mr. Stein. If he can find a matching stone, I’ll be able to fix the bracelet.”
Mr. Silver contacted Mr. Stein and described the kind of diamond needed. “I’ll 
look for one,” said Mr. Stein. “I charge a 15-percent brokerage fee for the service.”
Two weeks later, Mr. Stein brought a diamond to Mr. Silver. “I found a matching 
stone,” he said. “The papers seem in order and I tested the stone with my gem 
tester; it beeped positive that the stone is genuine.”
Mr. Silver examined the papers. “I’d like to test the stone again,” he said. His gem 
tester also beeped positive. He gave Mr. Stein money for the diamond and paid 
him the brokerage fee.
“I’ll pass the money on to the seller,” said Mr. Stein. 
A week later, Mr. Silver contacted Mr. Stein. “The woman insisted on having the 
stone rechecked by a professional gemologist,” Mr. Silver said. “I took it to one, 
who reported that the stone was not genuine. I’d like my money back.”
“You’re welcome to deal with the seller,” replied Mr. Stein. “I’ll give you his contact 
information. I was only a broker and passed the money on to him.”
“But I bought the gem from you and gave you the money,” reasoned Mr. Silver. 
“You owe me the money, so you 
should deal with the seller!”
“I did not sell you the stone,” 
insisted Mr. Stein. “I was merely an 
agent who took a brokerage fee. 
You tested the gem and examined 
the papers just as I did.”
The two came to Rabbi Dayan. “Is 
Mr. Stein liable?” asked Mr. Silver. 
“Who is responsible to deal with 
the seller?”
“Had Mr. Stein purchased the 
diamond and then resold it to you, 
he would be directly liable to you, 
even though he was also cheated,” 
replied Rabbi Dayan. “However, 
since he served only as a broker 
between you and the seller, he 
is responsible as a worker or 
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the uses of 
maaser

did you know?
Buying and/or serving non-kosher 

food in business settings can 
present shailos of benefiting from 
basar b'chalav and shailos of doing 

commerce with neveilos?  

If your business purchases and/
or serves non-kosher food, please 
speak to your Rav or contact the 

Business Halacha Institute for 
guidance.
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rely on the hataras nedarim that is made 
on Erev Rosh Hashanah (Minchas Shlomo 
1:91; Salmas Chaim 467; see also Y.D. 
214:1; Shach 5)].  
If, however, when a person first starts 
giving maaser he stipulates that he should 
be able to use the maaser money for 
any mitzvah purpose, he may then use 
it to pay for voluntary mitzvos (Chasam 
Sofer, Y.D. 231, cited by Pischei Teshuvah, 
Y.D. 249:2). Common practice accords 
with this opinion (Minchas Yitzchak 8:83). 
(Some authorities limit this allowance to 
circumstances in which one would not be 
able to fulfill the mitzvah without the use 
of maaser money. However, even in such 
a situation, one should use half of his 
maaser money for the poor [Shevet HaLevi 
10:165].)
In your situation, it is considered a mitzvah 
to prevent a machlokes between family 
members, friends or business associates. 
So according to the lenient opinions, one 
may certainly use maaser funds for this 
purpose. This is particularly true when 
you are, in fact, not obligated to make this 
payment and your interest in doing so is 
to go lifnim mishuras hadin — beyond the 
letter of the law, to prevent machlokes. 
Preventing machlokes is considered a 
great mitzvah and an appropriate use of 
maaser money (Pischei Choshen, Shutfin 
4:[43]).  
However, if you actually owe the other 
party the money that he is claiming, you 
are certainly not allowed to use maaser 
money to pay that debt. This is because 
even according to the lenient opinion 
one may not use maaser money to fulfill 
an obligation, even an obligatory mitzvah. 
Maaser money may be used only if one is 
exempt from paying the other party and 
his interest in doing so is to prevent a 
machlokes.

money matters

guardian, but is not directly liable for the false stone” (Rema, C.M. 232:18).
“Nonetheless, Mr. Stein is responsible to assist you in collecting from the seller,” 
continued Rabbi Dayan. “The Gemara (Bava Kamma 108b) teaches that if an 
armed robber (oness) stole an entrusted item and was caught, the guardian 
is responsible to deal with him. Rashi writes that the guardian must pay the 
owner and collect from the thief, but the Rambam indicates that the guardian 
is responsible only to help deal with the lawsuit. The Terumas Hadeshen (#324) 
derives from this that if a person served as a paid broker for selling a loan 
and the borrower defaulted, the broker has to help the buyer in the legal 
proceedings to secure payment” (C.M. 294:6; Sma 294:7; Shach 294:8).
“The Shach (294:9) disagrees and frees the broker of any responsibility, since the 
loan was intact when sold and the default occurred later, but Pischei Teshuvah 
(294:3) cites others who support the Rema,” added Rabbi Dayan. “In our case, 
the Shach might agree that Mr. Stein must assist in the lawsuit, since the gem 
was not genuine and the sale was problematic from the beginning.”
“What about my brokerage fee?” asked Mr. Stein. “I invested time and effort to 
provide the service, regardless.”
“If someone brokered a sale, and the parties subsequently canceled it, the 
broker is entitled to his fee since he completed his task,” replied Rabbi Dayan. 
“However, if the transaction turned out to be void, he is not entitled to his fee” 
(Pischei Choshen, Sechirus 14:[14]).

For questions on monetary matters, 
Please contact our confidential hotline at 877.845.8455 

ask@businesshalacha.com
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story line

Dina D’malchusa Dina and Minhag 
Hamedinah(Based on writings of Harav Chaim Kohn, shlita)

Q: Are the civil laws of inheritance binding based on dina d’malchusa dina (law of the 
land) or minhag hamedinah (common practice)?
A: The principle of dina d’malchusa dina applies to government issues (e.g., taxes) or 
those necessary for proper functioning of society (e.g., traffic laws). It does not apply to 
the laws of inheritance, which is a private matter, e.g., to grant a share in the estate to 
the wife or daughters (Rema 369:11).
Furthermore, since the Torah refers to inheritance as “chukas mishpat — a statute of 
law,” minhag hamedinah or communal enactments to negate the halachic laws of in-
heritance are not valid. Some authorities uphold communal enactments instituted for 
needs of the time (Radbaz 1:545; Rema 281:4; Toras Chaim 2:19).
Therefore, when the halachic heirs object, the non-halachic inheritors are prohibited 
from suing for their legal share in the estate. The poskim dispute whether they can 
demand compensation for their signature, when needed to waive their legal right; beis 
din should compromise based on the circumstances (Pischei Choshen, Yerushah 1:4[5]).
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Rosh Chodesh Is Sunday 
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Now You Know 
Erev Rosh Chodesh is called Yom Kippur 

Koton because the day before the new 
moon is one of atonement. When Rosh 

Chodesh is Sunday, we read the 
Haftorah of “Machar Chodesh” on 

Shabbos. 

It recounts the story of the plan Dovid 
and King Shaul’s son Yehonason devise 

to confirm whether Shaul indeed wished 
to kill Dovid. 

When Shaul got enraged that Dovid was 

not at the Rosh Chodesh meal, it was 
clear that Dovid must flee. Per the plan, 

Yehonason shot three arrows into the 
field where Dovid was hiding and gave 

his aide instructions that included the 
code words Dovid needed was waiting 

for. When the boy left, the two men 
embraced and swore their descendants 

would remain at peace forever. 

They used a code to avoid openly 
speaking Lashon Hara, even though it 

was urgent, and they vowed to be at 
peace with each other. Both of these 

are things which atone. 

When a person doesn’t speak evil of 
others, the Satan is forbidden from 

speaking ill of him.  

When people are at peace, as they were 

when building the Tower of Babel, they 
can succeed even if they haven’t 

repented on their own. 

Perhaps this is a reason we read this 
Haftorah when Erev Rosh Chodesh is a 

Shabbos. 

Thought of the week: 

Don’t try to bring Heaven 
down to Earth. Bring Earth 
up to Heaven. 

(D:ZK TYwARB) „...YwPN VKRBT RWBEB HLKAW YL HAYBHW YTBHA RwAK OYMEUM YL HsEW‰ 
“And make for me delicacies like I enjoy and bring it to me and I shall eat it so 
that my soul will bless you before I die.” (Gen. 27:4) 

It seems strange to us that Yitzchak, the pure offering, who was bound on the altar and 
became so sanctified that he could not leave the land of Israel, would be so involved in 
food like this. Such a request appears out of character. 

Indeed, the commentaries explain that Yitzchak’s intent in having Esav prepare a meal 
for him (and some say it was the Korban Pesach, the Passover offering) was for Esav 
to merit the blessings Yaakov wished to give. Though he may not have realized the full 
extent of Esav’s wickedness, Yitzchak knew he was not worthy of the brachos yet. 

However, why does Yitzchak Avinu mention the words, “Like I enjoy”? That seems to 
imply he took physical gratification from the food. Are we to imagine that Yitzchak “liked 
to eat?” 

The simplest answer is that in order to fulfill the mitzvah of honoring his father 
completely, Esav’s intent had to be to not just give his father food, but to try to do his 
will by thinking about what Yitzchak would enjoy. When one’s concern is the recipient, 
the giving takes on a new dimension and is much more praiseworthy. 

However, there is also another deep lesson in Yitzchak’s expression of enjoyment. 
HaShem is the ultimate benefactor, and He gives us a world in which to obtain 
pleasure. While we do not chase every pleasure, we would be remiss if we didn’t enjoy 
the world. The physical enjoyment helps to engender feeling and passion, which 
enable us to appreciate and feel positively towards HaShem, Who gives us from His 
bounty. That is also what was necessary for blessing Esav. 

Yitzchak knew he could take the physical sensation and use it as a springboard for 
emotional and spiritual energy so he might give a more powerful bracha. Indeed, the 
Ramban strikingly comments that Rivka preferred to fool Yitzchak than not have him 
give the bracha with desire. 

Yitzchak recognized in Esav a tremendous physical strength and a passionate nature. 
He wanted to show him that these physical desires were created to be channeled and 
teach him how to do it. Yitzchak would eat the food Esav brought him, take pleasure in 
it, and turn that good feeling into a blessing for another person! In this way he hoped to 
teach Esav that our role in the world is to use everything HaShem gives us for a 
positive and lofty purpose – especially the pleasures we encounter and enjoy. 

R’ Moshe Feinstein would often be driven home by students from the Yeshiva. One day, 
when his regular driver was not available, they looked around for a student with a car. 
Seeing one, the boy making the arrangements said, “Goldstein!* You have a car, right? 
The Rosh Yeshiva needs a ride.” 

Rushing to his car, the young man began to prepare it for his prestigious passenger, 
hurriedly cranking the sunroof closed as R’ Moshe approached. 

“No, no, don’t close it,” said R’ Moshe with a smile as he removed his hat and sat down in 
the car. He raised his face to enjoy the sunshine and said, “It’s very nice this way.” 

The sage who was constantly involved in Torah study was not too big or too busy to stop 
and appreciate the simple pleasure of the warmth of the sun.                     *Name has been changed 
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on the ParshaParshas Toldos

To “trick” Yitzchak into giving him 
the bracha, Yaakov donned Aysav’s 
clothing, put the skin of an animal 

on his arms and neck to simulate the hairi-
ness of Aysav, and went in to his father to 
receive the blessing. As they were twins, 
the subterfuge was almost perfect, and it 
seemed as if Yaakov had succeeded. For all 
intents and purposes, he appeared as Aysav, 
spoke as Aysav, and presented himself as his 
twin. Yet something made Yitzchak suspi-
cious, and he said the famous words: “The 
voice is the voice of Yaakov, and the hands are 
the hands of Aysav.”

Rashi explains what tipped Yitzchak off. 
Yaakov used the equivalent of the word 
“please,” as in “Please, my father, get up. 
Please, my father, take this.” These were 
words that Aysav would never utter. 
Therefore, Yitzchak suspected that it 
wasn’t Aysav, but rather Yaakov, and he 
asked to “feel” the person in front of him 
to determine which of the brothers it was. 
This Rashi is very difficult to understand 
when we take into account Aysav’s 
relationship with his father. 

³  NO ONE FULFILLED 
KIBUD AV AS AYSAV DID

Aysav had genuine respect and reverence 
for his father—in fact, he loved him. The 
Medrash Rabbah that, “In the course of 
human history, no man ever treated his 
father with the respect that Aysav treated 
his father. So how is it possible that he was 
gruff and rude to a man who he loved and 
adored? 
The answer to this question lies in under-
standing human nature.

³ THE FORCE OF HABIT

We are engaged in thousands of 
interactions, choices, and decisions 
each day. Unlike an animal, which is 
preprogrammed to perform in a particular 
manner, the human has free will — free 
will to choose how he will respond, react, 
and deal with every situation. If every one 
of his decisions was a conscious choice that 
had to be thought out, he would spend his 
entire day just making them. 

A man is approaching. Do I smile and nod 
or do I look the other way? He’s looking at 
me, do I turn my head to respond or do 
I look out at the trees? When he asks me 
how my day is, does he expect a detailed 
inventory of actions or does he mean it in 
a casual manner?”
To allow us to function productively, 
HASHEM gave us the power of habit. 
Habit allows us to respond almost uncon-
sciously to the thousands of choices that 
we are constantly engaged in. As a result, 
we can talk and eat dinner at the same 
time. We can drive a car, watch the traf-
fic, change lanes, and hold a conversation. 
Most of the actions we engage in are done 
on auto-pilot. We don’t have to think about 
them. We have done them before, created 
our patterns of action and reaction, so now 
we can just go about our business without 
having to use up our conscious minds on 
rote activities. Habit governs and controls 
most of the actions and choices of our day.
This force is a double-edged sword. It 
can allow us to accomplish worlds more 
because of it, but it costs us in the sense 
that bad habits and poor reactions can lock 
us into behaviors and responses that don’t 
accurately represent our will. We’re just 
stuck with them because of the ruts that 
we have created. 
This seems to be the answer to Rashi. There 
is no question that Aysav deeply respected 
his father. But Aysav was gruff. His operat-
ing mode was curt and rude. Those were 

the habits that he developed, the manner 
in which he acted, the patterns that he 
etched into his soul. Even when he was in 
a situation of serving a man that he greatly 
respected, his years of mechanized routine 
surfaced, and he spoke the way that he 
usually spoke. When Yaakov impersonat-
ed Aysav and used polite terms, it was out 
of character. Yitzchak noticed something 
out of synch. This wasn’t the Aysav that he 
had known for so many years.
This concept is very applicable in our lives 
on a number of fronts. 

³ I LOVE HIM, BUT CAN’T 
LIVE WITH HIM

It may well be that we respect our parents, 
love our siblings, and are deeply attached 
to our spouses, but unless a person 
consciously works on his word choices, 
reactions, and responses, he may well 
be putting on a façade — presenting an 
image to others that doesn’t accurately 
reflect how he feels. The message he may 
be giving is very different from his inner 
condition. 
One of the saddest expressions uttered in a 
troubled marriage is: “I love him, but can’t 
live with him.” Often times, it isn’t that 
the man is a selfish lout or a creep. It is 
simply that he has remained with the bad 
habits of being unpolished. “Please,” thank 
you,” and “excuse me” are lacking from his 
vocabulary. This can make all the differ-
ence in the world between a person who is 
pleasant to be around — or not. The most 
amazing part is that these expressions don’t 
always represent who the person is and 
how he feels, but the little niceties of life 
are the grease that smoothes the wheels of 
social interactions.
While middos are the essence of a person, 
social graces often speak louder than 
feelings to those who actually live with 
him. By training our tongues in these 
social conventions, we give off a persona 
that matches our inner condition, and 
those we interact with get to experience 
the considerate, caring 
person that we are.

R’ Ben Tzion Shafier

I Have 
Yichus
g

“And Yaakov approached Yitzchak 
his father, and Yitzchak felt him, 
and said, `The voice is the voice 
of Yaakov, and the hands are the 

hands of Aysav.”
— Bereishis 27:22 —
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IMPORTANCE OF ....  
The Gemara (Sotah 33b) discusses the proximity of the 
mountains of Gerizim and Eival to the Yarden river. R’ Elazar 
maintains that they were very near the Yarden, which was the 
eastern border of Eretz Yisroel. He derives this from the Posuk: 
anav tucn lrs hrjt isrhv rcgc vnv tkv – they are on the other 
side of the Yarden, behind the direction that the sun sets. Rashi 
explains that hrjt means very far, i.e. very far from the west - 
where the sun sets, which places them close to the east, near the 
Yarden. Rashi bases this on the Midrash (Bereshis Rabba 44) 
which distinguishes between rjt which denotes close behind, and 
hrjt which means far behind. As such, how are we to understand 
the Posuk which states: uhjt tmh if hrjtu ? Even if Yaakov was 
not born immediately after Eisav, but rather some time later, as 
the word hrjt would imply, how could he have emerged much 
later if he was holding onto Eisav’s heel ? The Midrash (ibid 
63:9) relates that a monarch once asked one of the Chachomim 
(the Yalkut says it was Rabon Gamliel) who will reign after him. 
Rabon Gamliel produced a pen and paper, writing on it the Posuk:  
uhag cegc ,zjut ushu uhjt tmh if hrjtu, which was a clear 
implication that Bnei Yisroel will rise up and wrest the kingdom 
away from Eisav. Those who heard this, commented that the 
Posuk was an ancient one, but the interpretation was novel. Rav 
Tzvi Rotberg suggests that the novelty of this interpretation is that 
the Posuk may never have intended only to describe the physical 
births of Eisav and Yaakov, but rather the significance of their 
historical relationship as well, whereby Yaakov is always holding 
onto Eisav’s heel, even much later, which is the meaning of hrjt. 
This is further implied by the fact that uhag cegc ,zjut ushu should 
have been stated before Yaakov’s birth, as it was “part of” Eisav’s 
birth. However, the Torah places it later, because it applies later.   

QUESTION OF THE WEEK:  
If someone kills another dduac today, should he undertake a self-
imposed Galus and move to a different city ?  

ANSWER TO LAST WEEK:  
(Where do kosher and non-kosher switch statuses when mixed together  ?)  
Meat, before being kashered with salt, may not be eaten. The salt, 
on the other hand, is perfectly kosher for eating. When one 
combines the meat with the kashering salt, a switch takes place. 
The meat now becomes kosher and the bloody salt - Assur. 

DIN'S CORNER:  
A child may not tie down or restrain a parent who has gone mad 
nor may the child exert any physical force against the parent. If 
such care is required the child must hire someone else to provide 
it. A child may “run away” from the parent only if such 
arrangements to provide the necessary care have been made.  No 
matter how difficult it is to deal with the parent and no matter 
what kind of demands the parent makes, if the parent needs to be 
watched, and the child is the most appropriate candidate for 
giving the best possible care to the parent, he/she should not leave 
them in someone else's hand. (Tzitz Eliezer 12:59) 

DID YOU KNOW THAT ....   
The Gemara in Bava Basra (10a) relates how a widow 
approached Binyomin HaTzadik in his capacity as Gabbai 
Tzedakah, and requested support for herself and her seven sons. 
There was no money in the Tzedakah fund so Binyomin 
supported them from his own pocket. When Binyomin later got 
sick, the Malochim asked Hashem: With such a Zechus, should he 
die ,uygun ohbac (with only a few years) ? Binyomin’s life was 
therefore extended for 22 years.  The MaHarsha notes that the 
number 22 is found when Rivkah told Yaakov to stay with her 
brother Lavan ohsjt ohnh (several days), to which Rashi adds the 
word ohygun (a few). Chazal say that Yaakov agonized 22 years 
over Yosef’s apparent “death” as punishment for his being away 
and neglecting to perform the mitzvah of ct sucf to his father 
Yitzchok for that period, though his absence was in fulfillment of 
his mother’s instructions. As such, Hashem took the words of the 
Malochim: “should he die ,uygun ohbac” and extended his life for 
a period of ,uygun ohba which equaled 22 years. The GRA 
calculates Binyomin HaTzadik’s 22 years as based on the 
following: The Gemara (Sotah 20a) states that an adulterous 
woman with a Zechus can avoid the consequences of the ohrnv hn 
for three months. The Gemara also states that one who gives 
Tzedakah to a pauper is blessed with six berachos while one who 
encourages the pauper is vfuz to eleven berachos. Since Binyomin 
HaTzadik did not simply give Tzedakah but supported the widow 
and her family, he was vfuz to eleven berachos, each of which 
gave him the Zechus to live an additional 3 months. As there were 
eight of them (the vbnkt and 7 children), the formula becomes the 
product of 8 (people) x 11(berachos) x 3 (months) = 264 months, 
which is equal to 22 years  
A Lesson Can Be Learned From:  
There was a man who used to travel periodically to the town of Belz, to 
see the Rebbe, R’ Yehoshua. A neighbor of his asked him what he 
gained by these visits, and the man replied that whenever he had a child 
to marry off, he would go to the Belzer Rebbe, present the different 
Shiduchim that were suggested to him, and ask the Rebbe which he 
should choose. The Rebbe would say to him that he should take 
whichever one his heart pushes him to. The neighbor asked “And for 
this you travel all the way to Belz? I can tell you the same thing. It’s 
Pashut that you should choose the one that your heart pushes you too !” 
The man listened, and stopped going to Belz. After two years, he 
resumed traveling to the Belzer Rebbe, who asked why he had stopped. 
When he told the Rebbe what had happened, the Rebbe asked why he 
had started coming again. The man replied that when the Rebbe used to 
tell him to follow his heart, he found that his heart would in fact push 
him. However, in the past two years, his heart had not pushed him to 
any Shidduch. The Rebbe told him that his experience is the meaning 
behind the Mishna (Avos 6:1) which lists among the attributes of one 
who learns Torah Lishmah: ‘hau,u vmg ubnn ihbvbu – that people benefit 
from his counsel and wisdom. Why doesn’t the Mishna say that he gives 
wise counsel ? It is because in Shiduchim matters, no one may say “Be 
Meshadech with So-and-So”, even if it appears very appropriate. All one 
can do is give advice in a way that brings the proper benefit, by causing 
the heart to push in that direction.      
P.S. Sholosh Seudos sponsored this week by the Sternberg family.  
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ויאמר בא אחיך במרמה, ויקח “ 27:35

 ”ברכתך

“And he (Yitzchok) said, ‘Your 

brother came with Mirmah, and took your 

blessing.”  Although the usual translation for 

“Mirmah” is trickery, Rashi tells us here that 

the word means with “wisdom.”  This whole 

story seems quite perplexing.  The Torah tells 

us that Yaakov is the paragon of Emes, truth.  

Yitzchok tells his son, Eisav, to go out into the 

field to bring him food, and then he will bless 

him.  Rivkah has Yaakov dress up like Eisav 

and bring food to Yitzchok so that he can 

receive the Brochos that Yitzchok said he was 

going to give to Eisav.  Rashi is telling us that 

what Yaakov used to attain the Brochos was 

wisdom, and not trickery.  There are different 

ways to understand this story to explain how 

Yaakov did not lie, and did not do anything 

wrong.  However, with all of those 

explanations, why did Hakodosh Boruch Hu 

make it that the Brochos that Yaakov would 

receive, the Brochos for Klal Yisroel for all 

future generations, should be given in a way 

that can certainly be construed as trickery?  

Why not have Yitzchok give it directly to 

Yaakov, a father blessing his child – the child 

that he believes he is blessing?  The following 

Divrei Torah will expound on this topic, and 

support the P’shat offered in the closing 

paragraph. 

שלא דיבר “ – ”במרמה“ 27:35 – אבן עזרא 

 .That he did not speak the truth – ”אמת

ויאמר בא אחיך “ 27:35 – מעין בית השואבה 

ויקח ברכתך, במרמה ” – Targum Onkelos 

translates the word, “במרמה” as “בחכמתה” – 

“with wisdom.”  The simple translation of the 

word means with trickery, as the Ibn Ezra 

says, “not speaking the truth.”  How could the 

Chachomim call what Yaakov did, “wisdom?”  

Tehillim 18:27 “ ועם עקש תתפתל, עם נבר תתברר ” 

– “With the pure You act purely, and with the 

crooked You act deviously.”  When one acts 

deviously, it is not that you should act 

deviously back to him to take revenge, rather 

the only way to come to the truth is acting in 

kind with this individual.  Eisav lied and told 

Yitzchok that he was the Bechor and was 

worthy of the Brochos, even though he had 

sold it to Yaakov.  Therefore, Yaakov needed 

to tell lies, so that the truth should ultimately 

be revealed that Yaakov was the Bechor, and 

deserved the Brochos.  This is why it is called, 

“with wisdom.”  Even when the Tzaddik needs 

to use “Mirmah,” his purpose is to ultimately 

bring the truth to light and he does not want 

the Mirmah to remain, while the wicked use 

Mirmah and wants it to remain.  This is what 

Dovid Hamelech says in Tehillim 24:3,4 “ מי

ולא נשבע למרמה...נקי כפים...'יעלה בהר ד ” – “Who 

may ascend the mountain…one with clean 

hands…and has not sworn deceitfully.”  

Although one may occasionally use Mirmah in 

order to ascertain the truth, it is only meant 

to last a short time until the truth is 

illuminated to all.  “ולא נשבע למרמה” – The 

Mirmah is not like an oath to him, meaning 

that it is not meant to last.   

שמשון רפאל הירש' ר  אולי ימשני “ 27:12 – 

 Perhaps my father“ – ”אבי והייתי בעיניו כמתעתע

will feel me, and I will seem in his eyes like an 

imposter.”  Yaakov is concerned that he will 

appear “like” a deceiver.  This letter, “ 'כ ” – 

“like” explains everything.  Yaakov is not a 

deceiver; he does not want to deceive anyone.  

He fears that Yitzchok will discover who he is, 

and before Yaakov will have a chance to 

explain that he was just obeying the will of his 

mother, Yitzchok will immediately curse him 

as a deceiver.  By expressing his misgivings, 

Yaakov is telling Rivkah subtly, in a most 

respectful manner, how objectionable the 

whole affair seems to him, and that he regards 

it as a deception deserving of condemnation.   

“ 27:35 - עוד יוסף חי  , ויאמר בא אחיך במרמה

 If Yaakov took the Brochos with – ”ויקח ברכתך

Mirmah, trickery, then the taking is not a 

taking and it should revert to the proper 

owner.  Onkelos tells us that the word 

“Mirmah” here means wisdom – for he is 
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coming to explain why this was not a מקח טעות 

– an improper sale, which would have 

nullified the Brochos given.  The Medrash 

tells us that when Yaakov spoke and used the 

Names of Hashem, Yitzchok knew that it had 

to be Yaakov, for he was used to saying the 

Names of Hashem, while Eisav never did.  

First Yitzchok said, “ויאמר יצחק אל בנו” – he 

spoke to his son – did not know which one, 

and then later we see, “ויאמר יצחק אל יעקב” – he 

spoke to Yaakov, for he knew it had to be him.  

Why did Yaakov use the Shem Hashem when 

speaking to Yitzchok and trying to 

impersonate Eisav – who never would have 

used the Shem Hashem?  Yaakov wanted the 

Brochos to have the full effect.  When one 

gives Brochos to another, in order for it to 

have the full effect, the one giving the Brochos 

must have in mind for the one he is giving the 

Brochos to.  If Yitzchok would have in mind 

Eisav while giving the Brochos to Yaakov, 

they would not be as potent.  Therefore, 

Yaakov wanted to create doubt in Yitzchok’s 

mind, so that he would have in mind to give it 

to whichever son of his was there.  “והקול קול” – 

There were two signs that the person there 

was Yaakov, for the voice sounded like his, 

and because of the words he used – using the 

Shem Hashem.  On the other hand, there 

were two signs that it was Eisav, והידים ידי – 

The hands of Eisav that brought Yitzchok the 

food, and the feel of Eisav’s hands – very hairy 

hands.  Being that it was two signs against 

two signs, Yitzchok was unsure who was 

before him, and therefore had in mind to give 

the Brochos to whichever son was in front of 

him.  

ויאמר בא אחיך “ 27:35 - מדרש הבאור 

ויקח ברכתך, במרמה ” – Mirmah that is 

permitted is called, “Chochma,” and Mirmah 

which is prohibited is called “Armah.”   

“ 27:35 - אמרי שפר  , ויאמר בא אחיך במרמה

 Onkelos and Rashi say that – ”ויקח ברכתך

Yaakov came and took the Brochos with 

Chochma, wisdom. If Yaakov in fact did take 

the Brochos with wisdom, why does the Torah 

say, “במרמה” instead of writing “חכמה” which 

is what it is really trying to tell us?  When 

Yitzchok saw Eisav come to him and go into a 

rage, Yitzchok feared that because of Eisav’s 

great anger for Yaakov, he would kill him.  In 

order to somewhat appease Eisav, Yitzchok 

said that Yaakov took the Brochos with 

Mirmah, with trickery, and therefore the 

Brochos were not really his.  Yitzchok was 

saying that there was no need for Eisav to be 

angry with Yaakov for he did not really 

accomplish anything by his trickery.  Yitzchok 

said that to calm Eisav down, though he was 

thinking in his heart that Yaakov used, 

“Chochma” – “wisdom” – and the Brochos did 

take effect.  The Torah says, “Mirmah” for 

that is what Yitzchok actually said, while 

Rashi and Onkelos are telling us what he was 

thinking when he said it.   

י שטייף"מהר  ויאמר בא אחיך “ 27:35 - 

ויקח ברכתך, במרמה ” – Rashi says that Yaakov 

took the Brochos with Chochma – he means 

Chochma of the Torah.  Yaakov knew all the 

Halachos of Kinyanim, acquisitions, and did 

everything to ensure that he would acquire 

the Brochos given to him.  

ויאמר בא אחיך “ 27:35 - ברכת שמואל 

ויקח ברכתך, במרמה ” – The Zohar Hakodosh 

says that when Yaakov came near Yitzchok, 

he was Mispalel that a lie should not leave his 

lips, so that it should not be the lies that get 

Bentched.   

ויאמר בא אחיך “ 27:35 - חכמת התורה 

ויקח ברכתך, במרמה ” – The Medrash tells us 

that while Yaakov was on one side of the door, 

on his way out from Yitzchok, Eisav entered 

on the other side of the door.  Why did 

Hakodosh Boruch Hu make this so dramatic, 

instead of having Yaakov be home before 

Eisav came, so that Yaakov would not have 

had to fear Eisav catching him?  This was in 

fact for Yaakov’s good.  Why did Rivkah take 

the special clothing of Eisav and put it on 

Yaakov?  Bava Kamma 91b – “ דרבי יוחנן קרא
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 For Rebbe Yochanon referred“ – ”למנא מכבדותיה

to his clothing as, ‘Those things that honor 

me’.”  The same was by Eisav – in that 

Yitzchok held Eisav in high esteem because of 

his clothing, which had special Kochos.  

However, being that Yitzchok’s eyes weakened 

and he was not able to see, he did not know 

that it was only the clothing of Eisav which 

was why he gave honor, and not Eisav himself 

– for he was a Rasha.  Yaakov saying, “I am 

Eisav, your Bechor” was a true statement, for 

Yaakov was saying that you know Eisav only 

because of his clothing, and now that I am 

wearing them, I am for all practical purposes, 

Eisav.  Had Yaakov returned home and taken 

off these special clothing, Eisav would have 

donned them before going to Yitzchok.  When 

Eisav would come to Yitzchok and complain, 

Yitzchok may have cursed Yaakov for taking 

the Brochos.  However, being that Eisav did 

not have that clothing, as soon as he entered, 

Yitzchok realized that he was mistaken the 

entire time, and Eisav was actually a Rasha.  

Yitzchok realized that he had in fact given the 

Brochos to the correct person, and therefore 

did not curse Yaakov.   

“ 27:35 - ישמח משה  , ויאמר בא אחיך במרמה

 How was Yitzchok able to eat – ”ויקח ברכתך

from the Shechita of Eisav?  Eisav was a 

Mumar and served Avodah Zarah, and 

therefore if he slaughters an animal, the 

animal is a Neveilah and prohibited to eat.  

One cannot answer that Yitzchok ate it 

anyways because he thought Eisav was a 

Tzaddik, for certainly Hashem would not 

allow him to eat Neveilah – as the Gemara in 

Chulin 5b says, that Hakodosh Boruch Hu 

does not allow Tzaddikim to sin even by 

accident.  Eisav knew that Yitzchok would not 

eat from the meat that he Shechted – there 

would be no way he would be fooled into 

eating it, for Hashem would protect him.  

Therefore, every time Eisav wanted to give his 

father meat, he took it to Yaakov to Shecht it.  

Yaakov Shechted it properly with all of the 

proper Kavonos, and then he gave it to Eisav, 

who fed it to Yitzchok.  Yitzchok knew that 

the one Shechting the animals he was eating 

was a great Tzaddik, and he thought that it 

was Eisav who was Shechting it.  

 Iyov 42:11 “ ויבואו כל אחיו וכל אחיותיו וכל

יודעים לפנים ויאכלו עמו לחם בביתו וינודו בביתו וינודו 

ויתנו , עליו' לו וינחמהו אותו על כל הרעה אשר הביא ד

ואיש נזם זהב אחד, לו איש קשיטה אחת ” – “All his 

(Iyov’s) brothers and all his sisters and all his 

former acquaintances came to him and ate 

bread with him in his house.  They recalled 

his mourning and consoled him for all the 

misfortune that Hashem had brought upon 

him, and each of them gave him a sheep and 

each a golden ring.”  When Iyov was in 

tremendous pain and distress, left a poor and 

destitute man, there were only four people – 

his four friends, who went to console him.  The 

Posuk stated above was only after he returned 

to his former position, and was once again 

wealthy, that “everyone” came to him to 

console him.  That love was only contingent on 

his position in life, and when he had lost that 

position, so too the love was lost.    

ה"של  – Bereishis 25:28 “ ויאהב יצחק את

ורבקה אהבת את יעקב, עשיו כי ציד בפיו ” – 

“Yitzchok loved Eisav because game was in 

his mouth, and Rivkah loved Yaakov.”  The 

Torah tells us a reason that Yitzchok loved 

Eisav, while it does not tell us why Rivkah 

loved Yaakov.  Being that the love that 

Yitzchok had for Eisav was contingent upon 

something, it would not last, while the love of 

Rivkah for Yaakov would be eternal for it was 

not contingent upon anything.  In regards to 

Yitzchok’s love, the Posuk says, “ויאהב” – “He 

loved” – in past tense, meaning that the love 

was only for a certain amount of time, and 

then would no longer be there.  However, 

concerning the love that Rivkah had for 

Yaakov the Posuk says, “אהבת” – “loves” – in 

present tense, meaning that the love would 

always be there – it would be an eternal love 

for it was not contingent on anything.   
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ושאינה תלויה “ Avos 5:16 - מדרש שמואל 

 The Mishna is coming to tell us in a – ”בדבר

way of a Moshol the obligation one has to love 

Hakodosh Boruch Hu at all times, in all 

situations.  Even if one feels that Hakodosh 

Boruch Hu is not giving him what he needs, 

he still must love Hakodosh Boruch Hu.  It 

must be a love that is not contingent upon 

anything, like the love of Dovid and 

Yehonason.   

ושאינה תלויה “ Avos 5:16 - נחלת אבות 

 The love that Avrohom, Yitzchok, and – ”בדבר

Yaakov had for Hakodosh Boruch Hu, and the 

love Hakodosh Boruch Hu had for them, was a 

love that was not contingent upon anything.  

Therefore, it is a love between Klal Yisroel 

and Hakodosh Boruch Hu that will last for 

eternity.   

כל אהבה שהיא “ Avos 5:16 – שלשלת האבות 

ושאינה תלויה בדבר אינה , תלויה בדבר בטלה אהבה

זו , שהיא תלויה בדבראיזו היא אהבה . בטלה לעולם

זו אהבת , ושאינה תלויה בדבר –אהבת אמנון ותמר 

.דוד ויהונתן ” - “Any love that is dependent upon 

a specific cause, when the cause is gone, the 

love is gone.  However, love that is not 

dependent upon a specific cause, that love will 

never cease.  Which love was dependent upon 

a physical cause? The love of Amnon and 

Tamar.  And which love did not depend upon a 

specific cause?  The love of Dovid and 

Yehonason.” What we are to learn from the 

love that Dovid and Yehonason had for each 

other?  Hakodosh Boruch Hu loves us 

unconditionally.  We must return that 

unconditional love.  Avrohom, Yitzchok, and 

Yaakov – our forefathers, had an 

unconditional love for Hakodosh Boruch Hu.  

It didn’t matter the location or the situation 

that they were in, they always loved 

Hakodosh Boruch Hu even when to the 

human eye it seemed that Hakodosh Boruch 

Hu did not love them.  Although it may 

appear at times that Hakodosh Boruch Hu 

does not love us, know that it appears that 

way, but it is in fact not correct.  Hakodosh 

Boruch Hu loves us at all times, in all 

situations.  What happens to us is for our own 

good.  What we must learn from this Mishna, 

is that we need to work on our love for 

Hakodosh Boruch Hu.  We must make our 

love for Him to be unconditional.   

Perhaps now we can understand why 

Yaakov needed to receive special Brochos from 

Yitzchok in a manner that seems to be 

deceptive.  The Torah does not mention the 

praises of Avrohom Avinu, for Hakodosh 

Boruch Hu’s love for Avrohom was not 

contingent on any of his attributes – or 

anything else for that matter.  Therefore, the 

Torah does not mention his praises.  On the 

other hand, Noach did not receive that level of 

love, and the Torah tells us his praises.  Had 

Yitzchok given the Brochos to Yaakov Avinu, 

knowing that it was Yaakov Avinu, in his 

mind he may have been giving the Brochos to 

Yaakov due to his great attributes.  That 

would not be good for Klal Yisroel, for if Chas 

V’sholom they were to veer from that, that 

would nullify the Brochos.  While we know 

that Yaakov’s children are Zoche to the 

Brochos through Kol, Torah, and Tefilah – 

nonetheless, being that it was given cart 

blanche, they are Brochos that are always 

there for Klal Yisroel. The Brochos needed to 

be given in a way that Yitzchok would have in 

mind to give it to whoever was in front of him, 

and at the same time, in a way that after he 

gave it, he should realize that Yaakov was in 

fact the right person to have received them. 

Yaakov was Zoche to those Brochos 

unconditionally, and Yaakov loved Hakodosh 

Boruch Hu unconditionally.  We must know at 

all times that Hakodosh Boruch Hu loves us 

unconditionally, and we in turn must love 

Him unconditionally.   
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Pirchei Agudas Yisroel of America 

  

 לרפו״ש ר׳ יוסף בן איטא חיה, ור׳ אלטר חיים בן יהודית, ור׳ ברוך מרדכי בן טעסיל, ור׳ אברהם בן רחל, ור׳ מתתיהו חיים בן עטיל  
 ולרפו״ש לאה בת שרה ריבא, ורחל בת חיה ביילא בתוך שאר חולי ישראל

 

Yahrtzeits of our 
 ְגדֹוֵלי ִיְשָרֵאל

 ב׳ כסלו
5652 - 5723 
1891 - 1962 

 ,was born in Svislovitz ר׳ ַאֲהרֹן קָאטלֶער זַַצ״ל
Russia. At 14, he went to the Slobodka יָבה  ,יְשִׁ
where he was known as the יֶצר עִּׁלּוי  He .סביְסָלװִׁ
married the daughter of יֶסר זְַלַמן  Meltzer ר׳ אִׁ

יָבה) זַַצ״ל  in Slutsk). At 24, he became ֵעץ ַחיִׁים of רֹאש יְשִׁ
one of the יָבה  In 1921, due to the Bolshevik .ָראֵשי יְשִׁ
religious persecution, ֵעץ ַחיִׁים was forced to move to 
Kletsk. יֶסר זְַלַמן  ר׳ ַאֲהרֹן and ,ֶאֶרץ יְִׁשָרֵאל emigrated to ר׳ אִׁ
headed ֵעץ ַחיִׁים for almost 20 years. In 1939, the Soviet 
occupation forced him to escape, first to Japan, then to 
the USA, assuming a leading role in the ַוַעד ַהָצָלה. In 1943, 
he opened  ְַדָרש ָגבֹה  in Lakewood, NJ. With dynamic ֵבית מִׁ

drive, he rebuilt ּתֹוָרה in America. ר׳ ַאֲהרֹן also headed 
י ּנּוְך ַעְצָמאִׁ   .in America ֲאגַֻדת יְִׁשָרֵאל and ּתֹוָרה ּוְמסֹוָרה ,חִׁ

  

 

 

 

Understanding Davening 
 לע״נ ר׳ משה צבי בן הר׳ טוביה  הלוי זצ״ל  

ָעָשה ִנִסים   ינּו … ִמי שֶׁ ץ ִנָדחֵּ ל … ִויַקבֵּ ָראֵּ ִרים ָכל ִישְׂ … ֲחבֵּ  
He Who performed miracles … and gather together 

those that are dispersed … all of ָרֵאל ֵני ִישְּ  ...’are ‘friends בְּ
These words of רֹאש חֶֹדש bentching are unique. There is 
no other place in davening where we mention that  ְבנֵי
ים ָכל יְִׁשָרֵאל .’are ‘friends יְִׁשָרֵאל  also does not seem to ֲחֵברִׁ
have a connection with the ingathering at the time of 
יחַ  יחַ  This prayer is a public yearning for .ָמשִׁ  We .ָמשִׁ
announce the exact time for רֹאש חֶֹדש so that any 
appropriate ָקְרָבן needed for the new month could be 
brought. We then declare when ְבנֵי יְִׁשָרֵאל are gathered 
together then the laws of טּוְמָאה applicable to an ַעם ָהָאֶרץ, 

unlearned Jew, are annulled and every Jew has the 
laws of a יד ָחָכם   learned friend (see ,ָחֵבר ַּתְלמִׁ

  

 
 

 
  

Torah Thoughts Adapted from: Rabbi Frand on the Parashah 
(with kind permission from ArtScroll) 

ית כז:כז(… ַויַָרח ֶאת ֵריַח ְבגָָדיו ַויְָבְרֵכהּו… )ְבֵראשִׁ  

 And he inhaled the scent of his garments, and he blessed him.  

 ,s garments’ֵעָשו put on יֲַעקֹב ,lost his sight in his old age, but not his sense of smell. Counting on that יְִׁצָחק 

brought יְִׁצָחק delicacies and asked for the יְִׁצָחק .ְבָרכֹות “inhaled the scent of his garments” and gave him the ְבָרכֹות. And 

the rest is history. 

 The ְדָרש ָגָדיו offers a different interpretation of these words. The word מִׁ  his garments, can be read as ,בְּ

ֹּגְָּדיו  inhaled  the  scent  of  his  rebellious  ones,  sensing prophetically יְִׁצָחק his rebellious ones. In other words, when ,ב

the descendants of יֲַעקֹב who would become rebellious ones to ְבנֵי יְִׁשָרֵאל, he was inspired to give him the ְבָרכֹות. What 

exactly does this mean? 

 The ְדָרש ְקָדש offers the story of the rebellious Yosef Meshisa. When the Romans captured the מִׁ  Yosef ,ֵבית ַהמִׁ

Meshisa served as their native guide. As a reward, the Roman officer permitted him to take any of the valuables he 

wanted. He entered the ֵהיַכל and took the golden ְמנֹוָרה, but the Roman decided it was too extravagant a treasure for 

a mere commoner and told him to go back in and take something else. He refused. When the Roman persisted, 

Yosef Meshisa declared, “I simply can’t. Isn’t it enough that I defiled the ְקָדש  ”?once? Must I do it again ֵבית ַהמִׁ

 “Aha! All of a sudden you act righteous” said the Roman. “I insist that you go back in.” 

 But Yosef Meshisa would not budge. Despite being beaten and tortured mercilessly, he refused to go back 

into the ֵהיַכל. In his agony, Yosef Meshisa cried out, “Woe is me, for I have angered my Creator!” Finally, Yosef 

Meshisa died. 

 What transformed this rebellious Jew into a holy martyr in a matter of minutes? One minute, he was ready 

to loot the ְקָדש  the next moment, he allows himself to be tortured to death rather than ;ְמנֹוָרה and carry off the ֵבית ַהמִׁ

to violate the sanctity of the ֵהיַכל. What, asks the Ponovezher Rav, brought about this amazing change? 

 The Rav answers simply: stepping into a holy place transformed him. Although he entered the ֵהיַכל with the 

worst of motives, once he was in there, and he was exposed to the aura of holiness, he emerged a changed man. 

 According to the ְדָרש  He .ְבָרכֹות the יֲַעקֹב s future that convinced him to give’יֲַעקֹב saw in יְִׁצָחק this is what ,מִׁ

saw that even the lowest of the low among his descendants, such as Yosef Meshisa, would have such strong 

spiritual fortitude that they could be turned around by exposure to holiness. As low as they would fall, they 

would be one mere step from transformation into righteous people willing to die ּדּוש ַהֵשם  This .ַעל קִׁ

lineage was truly deserving of the ְבָרכֹות. 

 

 

At a ְסעּוָדה to raise 

money for the Lakewood יָבה  ,יְשִׁ

R’ Aharon Kotler זַַצ״ל told the 

guests, “I know that in the 

United States people are very 

much interested in ַּתְכלִׁית, 

purpose. I want you to know 

that our יָבה  was not founded יְשִׁ

to produce great יבֹות  or ָראֵשי יְשִׁ

 although we may — ַרָבנִׁים

indeed produce them — but 

our purpose is to perpetuate 

 learning. When we ask ּתֹוָרה

you for your donations for the 

יָבה  ,it is for that purpose ,יְשִׁ

and that purpose alone!” 
 

  

 

 

 

 

 

 

 
 

 לע״נ לאה בילא בת אלכסנדר משה ז״ל, לע״נ אסתר בת יהושע ע״ה,  לע״נ ר׳ דוד שמעלקא בן אברהם אביגדור ז״ל, לע״נ שפרה בת ר׳ מרדכי ז״ל
 לע״נ ר׳ אברהם אליעזר בן ר׳ נתן בנימין ז״ל,  לע״נ ליבא ע״ה בת ר׳ דוד זאב הי״ד,  לע״נ טשרנה בת ר׳ מאיר ליבער ז״ל

 לע״נ הב׳ ישעיהו דוב ע״ה בן יבלחט״א יצחק צבי נ״י,  לע״נ הב׳ מתתי׳ ע״ה בן יבלחט״א משולם זישא הלוי נ״י
 לזכות לשידוך בקרוב לר׳ מנחם צבי בן איטקה שליט״א  ור׳ אברהם בן זיסל בתי׳ שליט״א

  

 

PAI NEWS 
 

Due to tragic events taking 

place in ארץ ישראל and around 

the world, please try to say 

extra תהלים for אחינו בני ישראל in 

all of our תפלות and before/

after all of our learning and 

doing מצות. Every תפלה counts! 

In the זכות of the collective 

 This week’s edition and learning program is sponsored by 

 משפחת ישראל פיטשי

יארצייט כ״ט מרחשוןלע״נ חנה איטא בת יהודה לייב ע״ה,   

 This week’s learning program is dedicated: 

 לרפואה שלמה לר׳ יוסף בן איטא חיה שליט״א
 ולע״נ הבחור הנחמד ישעיהו דוב ע״ה בן יבלחט״א יצחק צבי נ״י

 ר׳ ַאֲהרֺן קָאטלֶער  זַַצ״ל

 

 

 For Locality Only 

  
 הדלקת נרות עש״ק

 
סוף זמן 

 קריאת שמע 

 סוף זמן תפלה 

 שקיעה 

  מוצש״ק 
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 בס״ד
 לע״נ לאה בילא בת אלכסנדר משה ז״ל, לע״נ אסתר בת יהושע ע״ה,  לע״נ ר׳ דוד שמעלקא בן אברהם אביגדור ז״ל, לע״נ שפרה בת ר׳ מרדכי ז״ל

 לע״נ ר׳ אברהם אליעזר בן ר׳ נתן בנימין ז״ל,  לע״נ ליבא ע״ה בת ר׳ דוד זאב הי״ד,  לע״נ טשרנה בת ר׳ מאיר ליבער ז״ל
 לע״נ הב׳ ישעיהו דוב ע״ה בן יבלחט״א יצחק צבי נ״י,  לע״נ הב׳ מתתי׳ ע״ה בן יבלחט״א משולם זישא הלוי נ״י

 לזכות לשידוך בקרוב לר׳ מנחם צבי בן איטקה שליט״א  ור׳ אברהם בן זיסל בתי׳ שליט״א
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 :Questions of the week ַרִש״י 
ְקָדש davened that any non-Jew’s request in the ְשֹלמֹה ַהֶמֶלְך .1  be ֵבית ַהמִׁ

accepted, even if he is unworthy. From where did he learn this?  
2. What similarity was there between the dish that יֲַעקֹב served to 

 ?ָמן and the יְִׁצָחק

Answers 

 only if worthy of ְבָרכֹות who had complete faith, to get the ,יֲַעקֹב wanted יְִׁצָחק.1
them through ִׁין  however, whose faith was lacking, was given an ,ֵעָשו .ּד
unconditional (27:28 — ד״ה וְּיִֶתן לְָּך)  ְבָרָכה. 

2. The dish that יֲַעקֹב served יְִׁצָחק had every flavor that יְִׁצָחק wished to taste, like 
the ָמן which took on its eater’s desired taste (27:33 — ד״ה ָואַֹּכל ִמכֹּל). 

For sponsorship or comments, please call: 718 972 2188 or Fax: 718 506 9633. 

 

ית כה:לד(.… ְויֲַעקֹב נַָתן ְלֵעָשו ֶלֶחם ּונְזִׁיד  ַויֹאַכל ַויְֵשְּת ַויָָקם ַויֵַלְך ַויִֶׁבז ֵעָשו ֶאת ַהְבכָֹרה )ְבֵראשִׁ  
 ;bread and lentil stew, and he ate and drank, got up and left ֵעָשו gave ַיֲעקֹב 
and ֵעָשו disgraced the birthright. 
 as the father of the nation that would one day ַאְבָרָהם had chosen ד׳ 
receive the ּתֹוָרה and live by its sacred teachings. This promise passed from ַאְבָרָהם 
to ד׳ .יְִׁצָחק’s ְבָרָכה to ַאְבָרָהם specified that the ּתֹוָרה would be bequeathed to one, but 
not both, of יְִׁצָחק’s children [see ״י  ,ְבכָֹרה This is why the .[(בראשית כח:טו) ַרשִׁ
birthright, was so important to יֲַעקֹב, for he knew that whoever owned it would 
inherit the blessings that ד׳ had bestowed upon ַאְבָרָהם. 
 ,עֹוָלם ַהזֶה because he lived to enjoy יֲַעקֹב to ְבכָֹרה readily gave up the ֵעָשו 
this world; עֹוָלם ַהָבא, the World to Come, did not concern him. The ְבכָֹרה, and the 
 s way of life. He lived to satisfy his physical’ֵעָשו it represented, had no place in ּתֹוָרה
desires, not to serve his Creator by observing His ְצֹות  .מִׁ
 allude to ְבכֹר points out that the value of the letters of the word ַמַהַר״ל 
what the ְבכָֹרה represented. 10*2 = כ ;2 = ב; and 100*2 = ר. The ְבכָֹרה signified the 
right to ּתֹוָרה, the privilege of becoming ד׳’s chosen nation. It meant realizing that 
the main world is the 2nd world, עֹוָלם ַהָבא, where souls bask in the splendor of the 
Divine Presence and reap the rewards of doing ְצֹות  who ,יֲַעקֹב .in this world מִׁ
understood the value of ּתֹוָרה and appreciated the incomparable reward of  עֹוָלם

 .spurned it ֵעָשו while ,ְבכָֹרה valued the ,ַהָבא
 offered it to the other ד׳ ,was being given ּתֹוָרה teach that when the ַחזַ״ל 
nations, but each refused it because at least one of the ְברֹות  contradicted ֲעֶשֶרת ַהּדִׁ
that nation’s sinful way of life. This means that the majority of that nation rejected 
the ּתֹוָרה. However, there were individuals who wanted the ּתֹוָרה, but were 
outnumbered. These souls reappear in later generations as righteous converts. 

∞ ∞ ∞ ∞ ∞  
 One of the most famous converts to Judaism in recent times was  ַאְבָרָהם

 of Vilna. In an age when the Catholic Church was extremely ֵגר ֶצֶדק the ,ֶבן ַאְבָרָהם
powerful and conversion to Judaism was strictly forbidden, this young son of a 
Polish count, left his native country and secretly became a member of the Jewish 
people. Day and night, he pored over the teachings of ּתֹוָרה with an unquenchable 
thirst and commitment. Eventually, ַאְבָרָהם ֶבן ַאְבָרָהם returned to Poland, where he 
settled in a village and studied ּתֹוָרה throughout the day in a local ְדָרש  The .ֵבית מִׁ
Polish authorities caught up with him; he was arrested and sentenced by the 
Church to be burnt at the stake. According to a tradition related by R' Aharon 
Kotler, the Vilna Gaon sent a message to ַאְבָרָהם ֶבן ַאְבָרָהם in prison in which he 
offered to use his knowledge of ַקָבָלה to free him. The ֵגר ֶצֶדק replied, “Since I first 
recognized the true G-d, I prayed that I might be granted the opportunity to die  ַעל

ּדּוש ַהֵשם  ”.Now that I was granted the opportunity, I do not want to forgo it .קִׁ
 As the brutal Church guards led him to death, they taunted him, “You 
probably plan to get even with us when you get to the next world?” 
 Calmly, sincerely, he replied, “When I was a little boy, I enjoyed making 
soldiers out of clay. Once, I made 10 or 12 handsome soldiers and arranged them 
in a row on my front lawn. Then, along came some peasant children and trampled 
them to pieces! I ran to my father with tears rolling down my cheeks and told him 
of the ‘catastrophe’ that occurred. ‘Father,’ I pleaded, ‘you have power – you must 
punish those awful children at once!’ My father refused to become involved in the 
matter. I vowed to myself that when I grew up, I would take revenge. Well, do you 
think I took revenge? Of course not. After all, the only thing they had done was to 
ruin something of little value – nothing more than dried mud! … You are about to 
take my body of flesh and blood, which was destined to return to the earth at 
some point in time. On the other hand, you cannot in any way harm my soul, which 
lives on forever. Why then should I seek revenge from you in the next world? In 

Heaven, where the true purpose of life is crystal clear, I shall not give any 
thought to your wicked ways.” 

 *The ָחֵפץ ַחיִׁים teaches that giving ְצָדָקה to an ָענִׁי from money that is 
designated to be used as ַמֲעֵשר, is far greater than giving regular ְצָדָקה. The 
 elaborates that this is true even if the amount of money given to ָחֵפץ ַחיִׁים

ְצָוה is attached solely to the ְצָדָקה would be the same. Regular ְצָדָקה  ,however ,ְצָדָקה of מִׁ
a business from which money was given as ַמֲעֵשר is considered a business with a 
partnership directly with ד׳. The entire business dealing and profits all becomes a ְצָוה  מִׁ
unto itself simply because ד׳ is being attached through ַמֲעֵשר to the business deal.      
 *This is intended only as a brief synopsis. Review of the ֵסֶפר ַאֲהַבת ֶחֶסד is far more extensive and appropriate. 

A Loving Kindness Moment:  ד סֶׁ ר ַאֲהַבת חֶׁ פֶׁ חלק ב׳ פרק כ:ו  —סֵּ  

The ָחֵפץ ַחיִׁים offers a suggestion that will elevate any business deal even higher. At the onset of the business 
deal one should accept upon himself to give ַמֲעֵשר and join ד׳ into the entire deal. With ד׳ as a business 

partner - ַמה יֶָפה ֶחְלקֹו, How beautiful is his portion, ים גֹוָרלֹו  .and how pleasing is his lot ,ּוַמה ּנָעִׁ

  

Living with the Torah 
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Adapted from Shabbos Stories (with kind permission from ArtScroll) 
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*Since we only discuss 1-3 ֲהָלכֹות, it is important to consider these ֲהָלכֹות in the context of 

the bigger picture. Use them as a starting point for further in-depth study. 

*Halacha Corner:  
 ִהְלכֹות ִעְנָיֵני ְדיֹוָמא: ְוֵתן ַטל ּוָמָטר ִלְבָרָכה

 In חּוץ ָלָאֶרץ, we start saying ְוֵתן ַטל ּוָמָטר in יב   .on December 4th ַמֲערִׁ

 If one said ְוֵתן ְבָרָכה in the wrong season of the year and already 
completed יְִׁהיּו ְלָרצֹון, he must repeat ְשמֹונֶה ֶעְשֵרה. 

 If one realizes that he said ְוֵתן ְבָרָכה in the wrong season after ending 
 .and continues from there ָבֵרְך ָעֵלינּו he returns to ,ְשַמע קֹוֵלנּו

   
The ֹראש ְיִשיָבה of  ֵַבית ִמְדָרש ָגבֹוה in Lakewood, New Jersey, 
R' Aaron Kotler ַזַצ״ל, kindled in his ַתְלִמיִדים the intense 
desire find the answer to a question. He would often say: 
אױב פּון דֶעם ֻקִשָיא שטַארבט מֶען ִנישט, פּון דֶעם ֵתרּוץ לֶעבט “
 If you do not ‘die’ (feel a profound sense of — מֶען ִנישט!
loss) from the [unanswered] question, then you will never 
‘live’ [and have the full appreciation] from the answer!” 

Sage Sayings 
Source: Heard from R’ Meir Hershkowitz יָט״א  ַשלִׁ

 

 

 

 Focus on Middos בס״ד
Story adapted from a עּור יָט״א by R’ Meir Hershkowitz שִׁ  ַשלִׁ

 

Dear Talmid, 

 In the heart of Manhattan lies the world’s busiest and largest 

bus terminal — the Port Authority of New York and New Jersey. On a 

typical day, 225,000 passengers on 8,000 buses travel through the Port 

Authority terminal. 

  It was opened in the early 1950’s and boasted convenient 

information desks, shops, ticket windows, waiting rooms and the 

quaintly named, but most remarkable, motor stairs [known today as 

escalators]. Within a short period of time the terminal's reputation 

grew. It quickly became a hub for both long and short distance travel in 

and out of New York City. 

 R’ Aharon Kotler, זַַצ״ל, would often travel the three and one 

half hours trip each way from Lakewood to New York by bus, and he 

appreciated the “modernized” Bus Terminal greatly. 

 As he traveled up on the motor stairs his thoughts focused 

on his  ַָרת ַהטֹובַהכ  to the kind and thoughtful inventor. He watched as 

thousands of travelers carrying heavy wooden chests would relax for a 

few moments, instead of sweating and heaving the chest up the stairs. 

His ְצֹות  sensitive mind began calculating the hundreds of thousands of-מִׁ

acts of daily ֶחֶסד that should be attributed to the inventor of the motor 

stairs. However, he sighed as he realized that the inventor was most 

likely not  interested in developing motor stairs for ֶחֶסד. The inventor’s 

focus was to create a product that would make him rich.   

    My יד ים R’ Aharon explained to his ,ַּתְלמִׁ ידִׁ  that the ,ַּתְלמִׁ

inventor of the motor stairs lost a once-in-a-lifetime opportunity of 

accumulating millions of ְצֹות  .because he lacked the correct thought  מִׁ

Imagine how many more ְצֹות  we could amass daily, if we would just מִׁ

have a little more thought!  

ידּות  ֶרבִׁי Your                         ,ְביְדִׁ
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)25:22( ותלך לדרש את ד' ויתרצצו הבנים בקרבה ותאמר אם כן למה זה אנכי  
After 20 years of marriage without any progeny, Yitzchok and Rivka beseeched Hashem to bless 

them with a child. Although their prayers were answered, Rivka’s pregnancy was particularly taxing and 
difficult. Unaware that she had conceived twins and troubled by the complications of her pregnancy, 
Rivka went to ask the prophet Shem למה זה אנכי – why am I so? Her frustration is difficult to understand, 
for it is quite well-known that pregnancy is often challenging and painful. What prompted Rivka to 
believe that there was something unusual taking place inside of her that required a visit to Shem to seek 
an explanation? 

Rav Yissocher Frand cites a novel explanation for Rivka’s anxiety from the Lev Avrohom, Rav 
Avrohom Weinfeld. When Avrohom instructed Eliezer regarding the selection of a wife for Yitzchok, he 
was adamant that Eliezer not choose a wife from among their Canaanite neighbors, but from Avrohom’s 
homeland and family in Charan. However, this stipulation is difficult to understand. In Avrohom’s 
hometown of Ur Kasim, he was mocked and almost killed for his “radical” monotheistic beliefs. In 
Canaan, on the other hand, he was quite successful in promulgating his religion and attracted many 
followers. Seemingly, his experiences should have taught him that he would fare better by selecting a 
daughter-in-law from Canaan. 

The Derashos HaRan (Derush 5) explains that intellectual knowledge and philosophies are not 
genetically transmitted to future generations in the same manner as a person’s character, which originates 
in his very essence. As such, Avrohom’s objection to a Canaanite daughter-in-law was not based on their 
religious practices, but because they lacked the personality traits that he sought. Although his relatives 
worshipped idols, he recognized that at the core, they possessed the innate values and characteristics that 
Avrohom viewed as necessary to form the building blocks of the Jewish nation. Which particular 
personality trait did he see in his homeland but not in his Canaanite neighbors that he deemed essential for 
the welfare of his descendants? 
 The Gemora (Sotah 10b) recounts that Avrohom’s method of converting his Canaanite neighbors 
to his monotheistic beliefs was to invite passersby to his inn, where he welcomed them with 
complimentary food. When his guests attempted to thank him for the sumptuous meal, he replied that 
they should instead recite a beracha (blessing) to thank Hashem, the true Source of the food. Although 
Avrohom was pleased by his successful efforts to introduce the Canaanites to his religious ideology, their 
willingness to convert so readily demonstrated a certain fickleness. A person who is willing to change his 
religion for something as trivial as a few bites of food is clearly not deeply committed to his worldview. 
 Avrohom’s homeland, on the other hand, was a society of stubborn, hard-core atheists who 
refused to sell out their principles for a gourmet meal. Even when they heard that Avrohom was 
miraculously saved from Nimrod’s fiery furnace (Bereishis Rabbah 38:13), they were unmoved. Although 
Avrohom disagreed with them vehemently, he respected the tenacity of their dedication to their 
convictions.  

The Torah describes (Shemos 32:9) the Jewish people as an עם קשה ערף – stiff-necked people. 
The only way for us to survive all the persecutions that we have endured throughout the centuries and 
emerge intact is through an unbreakable determination. For this reason, Avrohom understood that in order 
to lay the necessary foundation for the future of the Jewish nation, Yitzchok needed to marry a woman 
who possessed a dogged inner resolve. Therefore, he forbade Eliezer to choose a wife for Yitzchok from 
his malleable Canaanite neighbors and insisted that he instead find her among the obstinate atheists in 
Charan, the descendants of whom he was confident would remain dedicated to their ideals and values in 
spite of life’s challenges. 
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With this introduction, we can now appreciate Rivka’s confusion in a new light. Rashi writes that 
when she passed the yeshiva of Shem and Ever, the righteous Yaakov struggled to come out, and when 
she passed idolatrous temples, the wicked Eisav attempted to emerge. Unaware that she was carrying 
twins, Rivka ascribed this contradictory conduct to the actions of a wishy-washy child. Worried that this 
ambivalence foretold a confused child who would not remain steadfastly committed to his beliefs, she 
cried out למה זה אנכי, which can be interpreted as asking, “If this is how he’s going to turn out, why did 
Eliezer need to choose me as a wife for Yitzchok?” The entire reason Avrohom was so insistent that 
Yitzchok’s wife come from Charan was because of the strength of our unwavering commitment to our 
values and ideology. However, if Yitzchok’s child was destined to be vacillating and indecisive, he could 
have sufficed with a wife from capricious Canaan.  

To resolve her quandary, Rivka went to speak to Shem, who prophetically informed her that she 
was not pregnant with a single child who was displaying contradictory interests, but with twins, each of 
whom was completely dedicated to his religious ideology. Although this message meant that one of her 
children would be a wicked idolater, Rivka nevertheless found great comfort in the realization that her 
children would follow in their mother’s unwavering footsteps, thereby confirming why Avrohom had 
chosen her as the next link in the chain of Imahos (Jewish Matriarchs). 

We live today in a culture that actively promotes moral relativism, teaching that no belief or 
principle is absolute and emphasizing the need to be flexible and moderate our values whenever the 
situation “calls” for it. Under such external pressures, we must strengthen our inner resolve and proudly 
stand up for our convictions by reminding ourselves that קשה ערף – stubborn inflexibility – is an intrinsic 
part of what makes us Jewish, contributed to our national bloodstream by Rivka Imeinu. 
 
 

)25:31ויאמר יעקב מכרה כיום את בכרתך לי (  
 In his sefer of legal responsa called Shu”t Maharit (1:150), Rav Yosef Trani (1538–
1639) discusses an incident in which a male guest decided during the meal that he wanted to marry the 
minor daughter of another man there. The guest took an apple from the table and presented it to the girl’s 
father as a form of kiddushin (betrothal), which can be effected by giving any object worth more than one 
perutah (approximately 1-5 cents) to the father of a girl who is not yet Bas Mitzvah. The question was 
then raised whether his actions had any legal validity, as one of the halachic requirements to effect 
kiddushin is that the man must own the item that he gives over for this purpose. In this case, although a 
guest has permission to eat the food he is given, it is unclear whether he actually owns it or if the food 
still belongs to the host, an issue that would determine the status of his betrothal. 
 In Parshas Toldos, Eisav came in from the field tired and famished, and he asked Yaakov to share 
his food with him. Yaakov responded that he was willing to sell him the food in exchange for Eisav’s 
birthright, a proposal to which Eisav acquiesced. However, Rav Yisroel Reisman points out that the Torah 
describes Yaakov (25:27) as a wholesome man who dwelled in the tents of Torah study. Yaakov did not 
work and had no possessions or source of income. Presumably, he received the food that he ate from his 
father, yet we see that Yaakov viewed the permission he had to eat the food as bestowing upon him 
ownership of it, to the extent that he was able to engage in financial transactions involving the food. This 
seems to prove that a guest does not only receive the right to eat the food he is given, but full ownership 
of it to do with as he likes, including selling it or using it to betroth a woman. 
 However, the Chasam Sofer writes that this encounter between Yaakov and Eisav specifically 
took place on the day of Avrohom’s death. Rashi writes (25:30) that Yaakov was cooking red lentils, 
because it was customary for mourners to eat lentils after returning from burying the deceased. The first 
meal that a mourner eats after the burial is called the seudas havra’ah (meal of condolence). At this meal, 
the mourners may not eat their own food (Yoreh Deah 378:1) and must eat food that is provided to them 
by relatives or friends. To fulfill this legal requirement, Yitzchok needed Yaakov to own the food he was 
preparing to serve him, so he was makneh (transferred ownership of) the food (or the money used to 
purchase it) –  to Yaakov.  
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As such, this encounter between Yaakov and Eisav specifically took place under unusual 
conditions that prohibited Yitzchok from owning the food and required him to arrange for it to wholly 
belong to Yaakov. Thus, there is no proof from this incident, in which the “guest” (Yaakov) was 
intentionally given full ownership of the food, to the case discussed by the Maharit, where the guest may 
have only had permission to eat it. This episode also shows us how Hashem organized circumstances to 
enable Yaakov, who spent his entire day engrossed in Torah study and had no source of income, to 
acquire the birthright from Eisav at the precise moment when – possibly for the first time in his life – he 
owned something, a possession that Eisav desperately wanted and was willing to trade his birthright to 
obtain. 
 
 

Parsha Points to Ponder (and sources which discuss them): 
 

1) Rashi writes (25:25) that the name Eisav (עשו) was chosen to reflect the fact that he was born 
already formed (עשוי). In addition to being born with as much hair as a much older person, what 
other sign indicated his physical precociousness? (Targum Yonason ben Uziel 25:25) 

2) Which custom of the Pesach Seder commemorates an event that occurred in Parshas Toldos? (Pri 
Megadim Mishbetzos Zahav Orach Chaim 476:3) 

3) The Gemora in Bava Basra (16b) relates that on the day that Avrohom died, Eisav committed five 
terrible sins, one of which was having relations with a נערה מאורשה – an adolescent girl engaged 
to be married. Since the Rambam writes (Hilchos Ishus 1:1) that the legal status of engagement 
did not exist prior to the giving of the Torah, how could there be a נערה מאורשה in the times of 
Eisav? (Yad Yosef Parshas Toldos quoted in Pri Megadim Mishbetzos Zahav Orach Chaim 
476:3) 

 
 

Answers to Points to Ponder: 
 
1) The Targum Yonason ben Uziel writes that Eisav was born with teeth, and in addition to a substantial 
amount of hair on his head, he was also born with facial hair. 
 
2) The Rema writes (Orach Chaim 476:2) that some people have a custom to eat an egg at the Seder as a 
sign of mourning, for Tisha B’Av falls on the same night of the week as the first night of Pesach. The Pri 
Megadim adds that the egg also expresses our mourning for the death of Avrohom, who passed away on 
Erev Pesach.  
 
3) The Yad Yosef explains that Yaakov acquired Eisav’s birthright in exchange for bread and lentil stew 
(25:34). The “bread” that Yaakov gave him was actually matzah for the Pesach Seder later that night. 
However, rather than saving the matzah for the Seder as it was intended, Eisav ate it immediately due to 
his ravenous hunger. The Yerushalmi (Pesachim 10:1) teaches that על ארוסתו  האוכל מצב בערב פסח כבא
 eating matzah on Erev Pesach is tantamount to having relations with one’s fiancée in her – בבית חמיו
parents’ house, for both are only allowed after reciting seven berachos (blessings). Just as there are seven 
berachos that must be said under the chuppah to render the bride permissible to her husband (Masechta 
Kallah 1:1), so too seven blessings precede the eating of matzah:  בורא פרי הגפן, קידוש, שהחיינו, על אכילת
ת כרפסאכיל על and שהחיינו others omit) כרפס, בורא פרי הגפן (כוס ב'), המוציא, על אכילת מצה  from the list 
and instead include אשר גאלנו at the end of Maggid and יםעל נטילת יד ). The matzah that Eisav consumed 
prematurely was the “engaged bride” with whom the Gemora says he had “relations.” 
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	The Gemora (Sotah 10b) recounts that Avrohom’s method of converting his Canaanite neighbors to his monotheistic beliefs was to invite passersby to his inn, where he welcomed them with complimentary food. When his guests attempted to thank him for the...
	Avrohom’s homeland, on the other hand, was a society of stubborn, hard-core atheists who refused to sell out their principles for a gourmet meal. Even when they heard that Avrohom was miraculously saved from Nimrod’s fiery furnace (Bereishis Rabbah 3...
	The Torah describes (Shemos 32:9) the Jewish people as an עם קשה ערף – stiff-necked people. The only way for us to survive all the persecutions that we have endured throughout the centuries and emerge intact is through an unbreakable determination. Fo...
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