
ohknd vbvu trhu uhbhg tahu crg ,ubpk vsac juak ejmh tmhu
 wudu ohtc(dx-sf)vjbnv ,khp,c tkt vbgb tk uvhkt - 

   l,t rrugk tuv hutrv inu 'vjbn ,khp, ieh, ejmha (:uf ,ufrc) k"zj usn
vkkfc vkhp,v ihbg kg vbv /v,kgn cda kgu uz vkhp, ka vjuf ihbg kg ,ucckv
'vc ohkzkzn ost hbcu okug ka unurc ohsnugv ohrcsvn thv hf k"z ubhnfj urnt
ubhnfj hf sjt smn ubt ohtur uz vkhp,c /vjbn ,khp,c sjuhnc ubt ohtur vz ihbgu
,khp, uz 'iumr ,g h,nht (ug erp) ,hatrc ,sdtc t,htsf 'v,kgnc ufhrtv k"z
(:u ,ufrc) urnt if unfu /vjbnv ,ukgc hvhu (uk 'jh /wt ohfkn) rntb lfk 'vjbn

 /vjbnv ,khp,c tkt vbgb tk uvhkt hrva 'vjbnv ,khp,c rhvz tvh okugk
hf ijch ijucvu ',ukhp,v kf rtan thv vrh,h uz vkhp,c kuzkzv ihbg lshtn lt     
thvu 'iuzphjc osh kg ,rntb thv 'uz vkhp,c ,uchaj ohtur obhtu ygnf ohbunvv
uz vkhp,c vakuj vzht ah ohcdabv ohnhc ukhptu /adrb ubhta rcsf okmt ann
,ukhp,v kf ohrntb ohruphfv ouhc hf jfa,u eus ',ukhp,v rtan r,h
hrv ,hcrg ,khp,c hf 'iuhpr uzht vc ah vjbnv ,khp, ukhtu vrh,h ,urrug,vc
,urrug,v lu,n thv ,rntb if kg ubhb,nc ihhsg ubhjufu oumv ,khj,c ubt ohsnug
tucc ouh ka ureucc shn thv hf 'vhumr vbuuf lu,n ,rntb ,hrja ,khp, od 'vrh,h
thv hrv ;xun ,khp,u 'vz vkgb ouhc hgcsf ju,p ckcu ohasujn ,ujuf og ostv
thvu 'ouhv vzc kusd ivf ,sucgc ohexug ubt vgmntcu ,ukhp,v ka whbpvw ,bhjc

ubhnmgc vsucgv ubhag ukhtf ubhrucg vcuajv,utc ubt ohsnug tukv vkhgb ,khp, 
 

ut gr lhkt rcs kfub tk rcsv tmh wvn urnthu ktu,cu ick ighu
 cuy(b-sf)wcuy ut gr lhkt rcs kfub tkw ohkhnv ,buuf ruthc - 

     k c,hhhh""""aaaarrrr" ''gr rcs ,cua, hsh kg tk 'vzv rcsc itnk 'lhkt rcs kfub tk
'"lk vbnhza lhrcs hpk rcsv tmh wvna rfhba hpk 'iudv rcs ,cua, hsh kg tku

cuwwwwhhhhjjjjrrrrzzzznnnnwwwwurcsh tka tk 'vz rcsc itnk lhkt rcs kfub tk" 'uhrcs ,t rthc 
ljrf kg tkt 'wlku je lhbpk vecr vbvw orntc uhkt urcs hrva 'ugnanf 'uhkt
ut grw aurhpu 'vz rcsc itnk vghbn ka vcua, oua lhkt rcs kfub tka 'rnuk
tmh wvnw ihta hbpn 'iudv rcs ,cua, hsh kg ut gr rcs ,cua, hsh kg 'ubhhv wcuy
kmt kcuenu iudv rcs og ukhpt 'vghbn ka vcua, uchah tka tkt chhjn wrcsv

] vntu vhct cuzgk kfu, tku ohba wd ,c thv vbye 'shdba) kfaviiiiuuuurrrrffffzzzzvvvv    rrrrppppxxxx'([
tuv hn 'shdba) kfav kmt kcuen ubhta gr rcs og vghbn ka vcua, tku
wvna rfhba hpkw '([oa] ub,c ,t ubck kutak lck ltkn rat uchy vnu lhbust
rzghkt ka unmg kf hrva 'onmgn vz ugsh tk ov hf 'wlhrcs hpk rcsv tmh
'rnuk ljrf kg lfkv 'rcsv tmh wvna oghsuvk tkt vhv tk ruphx u,utc
'wlk vbnhzaw rnt 'wlk vbnhzaw 'uhrcs hpk er v,hv tk wrcsv tmh wvnw ,hhbga

c arhp ifu '"vbnzvv jfn er rcsv tmh wvna gsh tk unmg rzghkta hbpnrrrruuuuddddwwww

,ubhj,c ohgher geucu ,uesv ukt ,t kmbn t"fu 'ohrgav ,khgb osue vga
 /uck enugn ohbubj,cuoumv ,akuju unmgk xujh vzht vk iht vjbnv ,khp, lt

hf khgk ohrfzbv k"zj hrntnn jfun uz vkhp, kg teus lt /r,uhc vc ,rfhb
unurc v,shngu v,kgn ksudf hf 'vbuhpr ka ungy uvz hf raptu 'vcurn v,kgn

 /vc ohkzkzn ost hbc ka ihbg r,uhc vc ohhe,n lf 'okug ka
zrzk iufbk v,tru 'iuhprv vzn vru, vgsh rcf hf jfuuhb trenc ehhsbafu    
vag, hbav acfv ,tuw (j 'jf trehu) b"anfu 'uz vkhp,c rrug,vk ostv ,t

 ohcrgv ihc    uuuuffffxxxxbbbbffffuuuu    rrrreeeeccccvvvv    ,,,,jjjjbbbbnnnnffffka shn,v icre ka ubnz 'vbvs 'wudu wvag,
zt vhvu 'ohasujn ,ujufc uhvu 'o,ban ohbvfv urrug,va vgac vhv rja
vumn ,uchcju eaj lu,n vsucgv ,t uagu 'asenv ,sucg hbhbgk kukm o,gs
'ouhv vzk lhhav vsucgv kf ,t uag rcfa rjt ohcrgv ihc inz tucc lt 'vrh,h
ohaukju oha,un uhv rcf 'ohhcrgv ihc ka shn,c vnhkavk ,gf ohtcu
u,uagk o,u,pku ovhkg rcd,vk rmhv jfc vhvu 'asenca ,uaev ,usucgvn
,jbnfw u,uagk rntu cu,fv zrhz if kg 'vsucgca ,uchcjc oudpku iuhprc
,jbnf unhjru ukhjsc v,uagk ,ucckv ,t cua rrugk ubhhvs 'ann wreucv
shn,k iuufnv thv hrva 'vjbnv ,khp, kg od iuufn rcsv vz /ufxbfu reucv
ihtu 'ouhv kngn a,unu ;hg vagb rcf uz vkhp,k ostv ghdvcu 'ohcrgv ihc ka

vhumr vbuufc ,uch,v ,t rnuk uhpc ujuf    ''''kga vrntu vru, vbuuf vhkg od ifku
 /r,uhc vcdabu vkusd vjuf runtf hf wreucv ,jbnfw asjn vc rrug,vk ostv
'vjbnv ,khp,c vrh,h ,uchaj ,utrk ost kf kg kyun 'runtv rutk     

/ohbu,j,cu ohbuhkgc jur ,rue vsh kg ,uagku vc esesku
wwwwvvvvhhhhrrrrtttttk hf rnuk vmur ihta 'aurhp 'iudv rcs ,cua, hsh kg tku" '(t"k ,ut) 

tkt 'cuy rcs rcsk ukfuh tk vnk lk vaeh if ots 'kkf lhkt rcsk kfub
wcuy rcsw treb vzu 'iudv rcs ,cua, hsh kg itnk kfub tka 'rnuk vmur lfa

/"itnk thv vcua,v v,uta cd kg ;t 'iduvf tuva ruchs kf
 ukhtu      eeee""""ssssrrrrvvvvratf rcsv lk inszba iuhf 'wudu rcsv tmh wvn" 'rhcxv 

'ubhshc ihtu gr tuv tk rntb otu 'iv ut iht lhkt rcsk ubhshc iht 'rpxn v,t
kgu '"v,g sg lhfrs jhkmva tuv wv shc hf 'ubhshc ihtu cuy tuv iv rntb otu

 if od rthc vz lrsoooo""""ccccaaaarrrrvvvvhuk, ihhbcv tku vrh,xv tk 'wudu rcsv tmh wvn" '
,kufhva 'vag tuv lurc ausev hf 'wohmur tku ohmurw 'ubjrf kg hf ubhbumrc

vu '"ushcwwwwuuuubbbbrrrruuuuppppxxxxwwww'v,ut ohhek 'cuy ut /u,rhzd kyck 'gr lhkt rcsk kfub tk" '
/"ubka ouhek vfhrm v,hv ukhtf

cu     wwwwhhhhhhhhjjjjcccc    uuuubbbbhhhhccccrrrrwwwwlk ugrhta ohagnv 'rnukf 'rcsv tmh wvn" 'arpk ;hxuv 
urnta ihbgf 'ohnav in rzdb tuv duuhzv ihhbga ubsnk itfnu /lf kg ohjhfun
,c ,rnutu ,tmuh kue ,c 'skuuv ,rhmh osue ouh ohgcrtw (/c vyux) k"zj
,hcw (s"h y"h hkan) v"g vnka rhfzva uvzu 'ohk rcgn ukhptu 'whbukpk hbukp
ohbck ohkhjbn ,uctva vn cu,fv rthc 'w,kfan vat wvnu ',uct ,kjb iuvu
hf 'ovk v,ut khjbvk oshc juf iht ,kfan vat kct 'iunnvu oh,cv tuvu

/"tuc, wv ,tn

Chacham Rabbeinu Chayim Yosef Dovid Azulai zt”l (Toras HaChida) would say:

     “wrjxk rcg ;xf kea ,utn gcrtw - The words wrjxk rcgw (negotiable currency) are interesting. wrcgw means to precede as in

wi,hhagk rcugw (before an act is done). If we take the letters immediately prior to wrjxw we spell out the word wezbw (damage) -

before x is a b, before j is a z, and before r is a e. Furthermore, wrjxw is comprised of the same letters as jwwrx  (lacking).

By extorting Avraham for the plot of land, Efron damaged himself (ezb) in that he lost out (rxj) and is now remembered

as a greedy person.  It also proves how Efron was a dishonest person, who was totally lacking (rxj) in integrity.”   

R’ Yosef Patzanovsky zt”l (Pardes Yosef, b’shem R’ Michael Hurvitz zt”l) would say:

     “According to Pirkei d’Rebbi Eliezer and Yalkut Shimoni, Eliezer the trusted servant of Avraham Avinu, was none

other than the giant Og, who later became the king of Bashan (iacv lkn dug). He was so large that he required a special bed

made of iron to hold his incredible size and weight (Rashbam). According to this, we can understand why he asked

Rivkah, wihkk ubk ouen lhct ,hc ahvw - ‘Is there room in your father’s house for us?’ He was so huge that he couldn’t be sure

he would actually fit in the house! His mind was put to rest when Lavan came out and assured him, hfbtu .ujc sng, vnkw
w,hcv h,hbp - ‘Why are you standing outside? I cleaned out the house’ - now that the house is empty we have room for you!”

A Wise Man would say:

     “Don’t do something permanently stupid because you are temporarily upset.”                                                              
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r,xt ,nab hukhgk aseun
'v"g (xurd) ihhke ktuna ,c
v"cmb, iuaj z"y yhhmrtvh

v"g vnka ovrct wr ,c kjr tahr u,hgru k"z whcuy wr ic rykt ktuna ;xuh ovrct wr ,nab hukhgk
exactly how Momma made the soup!” (Parsha Parables)

lynp: Losing a loved one is extremely tough, and when

Avraham Avinu lost his wife Sarah, he cried and mourned for

her, as one would do for a spouse of so many years. Chazal

tell us, however, that Avraham did not wallow in his sorrow;   

    A SERIES IN HALACHA
   LIVING A "TORAH" DAY

"okuf sdbf vru, sunk,u" - The Greatest Mitzvah of All (51)

Importance of Learning Halacha. Previously, we mentioned
the two basic pathways for learning halacha. The first is to learn
the psak halacha - the final ruling to determine the correct
course of action, e.g. Kitzur Shulchan Aruch. The second is to
study a topic in depth from its Gemara source and trace it
through the Shulchan Aruch and its commentators, till one
derives the final ruling, thereby understanding all the opinions
and logic of the halacha. We need to add clarification.
Combining Both Paths. Even one who wishes to learn
halacha from its source (Gemara) through the Shulchan
Aruch, cannot just do this alone. It is a long process until one
arrives at the final ruling and in the meantime, one may not

stumble in his daily observance. This necessitates a shorter
way to cover the relevant halachos, until he reaches the level
of learning needed to know the entire halacha from its source.
For this reason, many Yeshivos and day schools have short
halacha sedorim (sessions) intended to cover the basic
halachos from the Mishna Berura or Kitzur Sh”A. They
also try to give the talmidim a path in learning Gemara deeply
and that way they can eventually reach the ability to learn
halacha from its source on their own.
A Compromise. In order to maximize one’s learning, there are

rather he used his time to remember the many great attributes

of his wife Sarah. He wrote the famous song that we sing on

Friday night, "tmnh hn khj ,at" and this became the eulogy he

delivered at her burial. Celebrating a life of accomplishment

is far greater than immersing in the sorrow of one’s loss.   

   `"hily cltyxid jexa x"den z`n 
qhiid cplailw jexa miig zxhr llek y`x 

ways for him to somewhat acquire the source material, logic and
reasoning, without delving too deeply into the Gemara section.
This can be done in one of two ways: 

Start learning the halachos with the Tur and Beis Yosef,

where the sources are quoted but in brief, and proceed from
there to the Shulchan Aruch and beyond.
If one does not have time for the first way, he can use certain
seforim that were authored after the classical commentators
on the Shulchan Aruch. These seforim were written in such
a way that they can be learned independently (without

needing to go through all the Gemaros) and still attain a clear
understanding of the halacha summarized with the final
Psak. These seforim include the Chayei Adam, Shulchan

Aruch Harav, Aruch Hashulchan and Mishna Berura,
whose rulings are widely accepted. 

Besides Halacha. Even though learning halacha takes
precedence, and there is quite enough halachic topics to take up
all of one’s learning schedule, nevertheless, a person should not
ignore the many other areas of Limud HaTorah. Both the
Shach (1) and the Chofetz Chaim (2) stress that even those who
primarily learn halacha should also study other parts of the
Talmud, even if they are not relevant nowadays, like Seder

Kodshim and most of Taharos.

1)

2)



     We make a fascinating declaration every time we bentch. We say: lrch if /kf kfn kfc ceghu ejmh ovrct 'ubh,uct ufrc,ba unf"
"int rntbu vnhka vfrcc sjh ubkuf ub,ut - “Just as He blessed our forefathers, Avraham, Yitzchok and Yaakov, ‘in all things’ ‘by
all things’ with ‘all things’ so may He bless all of us together (Bnei Yisroel) with a complete blessing, and let us say, Amen.” 
     The Avos are mentioned with three variations of the word “everything” (kf) and we ask Hakadosh Boruch Hu to bless us
with the same “COMPLETE BLESSING” that they were blessed with. What is the nature of this blessing; what is it all about?
    The answer is that this “COMPLETE BLESSING” is the ability to find happiness in our lives. By Avraham Avinu, it says

 ovrct ,t lrc wvu"kfc"  - Hashem blessed him with EVERYTHING (kfc). Avraham was wealthy monetarily, intellectually and
in all areas of his life. But he chose to utilize all the gifts that Hashem showered upon him for the sake of others. Avraham
Avinu teaches us that the first key to happiness is to stop thinking about ourselves and start GIVING to others - to do
chessed and kindness with everyone around us. This brings us far greater joy in our lives than being on the receiving end.
    Regarding Yitzchok Avinu, it says:  kftu"kfn(dk-zf) "uvfrctu tuc, oryc  - Yitzchok gained sustenance from EVERYTHING
(kfn). From every situation in life - good or bad - he learned valuable lessons and rather than get angry, frustrated or wallow
in self-pity, Yitzchok Avinu grew and became a righteous person. The second key to happiness, then, is GROWING.
    The third key to happiness is learned from Yaakov, who said:  hk ah"kf(th-dk) "  - I am content with EVERYTHING (kf) and I
am GRATEFUL to Hashem for giving me exactly what I need. Yaakov Avinu was happy because he was completely satisfied.
    Let us all attain true happiness like the Avos, by GIVING, GROWING and being GRATEFUL, so we too shall be blessed!

 wudu v,fcku vrak spxk ovrct tchu igbf .rtc iurcj tuv gcrt ,hrec vra ,n,u(c-df)

OO OO
nn nn
bb bb
ee ee hh hh
aa aa ll ll
ff ff oo oo
ff ff
tt tt hh hh
oo oo uu uu
ss ss aa aa
nn nn dd dd
ss ss
oo oo
ff ff SS SS
hh hh oo oo
mm mm
ee ee rr rr

SS SS
hh hh aa aa
bb bb
bb bb
oo oo ss ss

JJ JJ ee ee
ww ww ss ss

-- -- ww ww
ww ww ww ww
.. .. cc cc
hh hh ii ii
cc cc kk kk
ee ee nn nn
ss ss ff ff
oo oo rr rr
ss ss hh hh
aa aa bb bb
bb bb
oo oo ss ss
.. .. cc cc
oo oo mm mm

-- -- TT TT
hh hh ee ee

cc cc hh hh
aa aa rr rr
ii ii tt tt yy yy

tt tt hh hh
aa aa tt tt
ss ss ii ii
mm mm
pp pp
ll ll yy yy
ff ff ee ee
ee ee dd dd
ss ss
&& &&
cc cc ll ll
oo oo tt tt
hh hh ee ee
ss ss
SS SS
hh hh oo oo
mm mm
ee ee rr rr

SS SS
hh hh aa aa
bb bb
bb bb
oo oo ss ss

JJ JJ ee ee
ww ww
ss ss
ii ii nn nn
EE EE rr rr
ee ee tt tt
zz zz
YY YY ii ii
ss ss rr rr
oo oo ee ee
ll ll ww ww
ii ii tt tt hh hh

zz zz ee ee
rr rr oo oo

oo oo vv vv
ee ee rr rr
hh hh ee ee
aa aa dd dd

     Human nature is such that when a young person passes away, people consider it a terrible tragedy, and the funeral is usually
very tearful. When an older person passes on, the attitude tends to be, “Well, he lived a long, happy and productive life.” The
second posuk in the parsha says that Avraham Avinu came home to mourn for Sarah and to cry for her. If we look in the Sefer
Torah we will see that the letter "F"in the word "v,fcku" is smaller than the other letters. The Baal HaTurim explains that it is
written smaller to denote that since Sarah lived to a ripe old age, Avraham  Avinu did not cry excessively. Interestingly,  the
ages of all the Avos are documented in the Torah, but only Sarah’s lifespan is  recorded. Furthermore, the Torah tells us that
the life of Sarah was one hundred + twenty + seven years - "vra hhj hba" - these were the years of Sarah’s life. Why repeat that
these “were the years of her life”? Isn’t it obvious? Rashi quotes a Medrash that the juxtaposition of the passing of Sarah
Imeinu and the Akeida reveals to us that the shock of Yitzchok’s near death at the Akeida was what caused her to die. The
Torah is telling us that this is not accurate because these were  "vra hhj hba" - the years she was destined to live, and no more. 
     My machshava here is a valuable lesson to be learned from Avraham  Avinu’s approach to his wife’s death. When a family
member passes away, often relatives start blaming themselves saying, “If only we had done this, if only we had changed
doctors, if only we had changed hospitals - he or she would still be alive.” From the Torah’s account of Sarah’s life, we see
that the Torah is teaching us that feelings of guilt are not in order. Once a loved one is gone, we must mourn in proportion to
the tragedy. We are not to view the loss as indictment of our own actions. Therefore, no matter what we feel we could have or
should have done, every person has a predestined lifespan, as the Torah tells us,"vra hhj hba" - these  were the only years of Sarah’s
life. May we always focus on the joy and simcha in our lives with those we hold dear and lose any misplaced feelings of guilt. 

                                                                                                                                                                                                             

 /// kfc ovrct ,t lrc wvu ohnhc tc iez ovrctu(t-sf)

 wudu l,n rce lk vh,,b hng hbc hbhgk vh,,b lk uc rat vrgnvu lk h,,b vsav hbgna hbst tk(th-df)
    During the most recent Presidential election campaign in the United States, then candidate Donald Trump made a
speech in which he recalled how his father Fred Trump built a synagogue in New York. He remembered the location well,
and he recalled the work that his father had sent him to do in the residential buildings around the Jewish neighborhood
near the shul. Rabbi Shmuel Wagner shlit’a, mashgiach ruchani of Yeshivas Ohr Yerushalayim in Moshav Beit Meir,
shares the incredible story of how Fred Trump built a shul for the congregation headed by his father, Rabbi Yisroel
Wagner zt”l, and went on to make annual donations to the kehillah and for many Jewish families in financial distress.
    Rabbi Yisroel Wagner survived the Holocaust and made his way to Bolivia, in South America, where he served as the
Rav of a Jewish community. In 1950, he and his wife moved to California and a few years later to New York, where he
became a rabbi in a residential area of Brooklyn, near Brighton Beach. Fred Trump owned thirty-one buildings in the area,
with many Jewish tenants. Despite the fact that most of the local residents were not religious, they took an interest in the
new rabbi. Reb Shmuel recalls: “There were Jews from Europe there, and they all cared about davening. The shul operated
in the parking garage of one of the buildings, and began with thirty members, but it experienced tremendous growth in just
a few years, to the point that it came to serve hundreds of families. They might not have been observant Jews, but they
loved the experience of the shul and listening to my father’s Torah classes. And he, with his kindhearted manner and his
trademark warmth for every single Jew, taught them Torah and chassidus, at least to some degree.”
     Eventually, the shul’s membership grew to the point that the garage facility was no longer large enough to house the
congregation. “My father had an idea,” Reb Shmuel recalls. “He offered to approach Fred Trump, the millionaire landlord,
although he didn’t know him personally. He hoped that he could convince the man to supply an adequate space for the
synagogue. He knew that Fred Trump was a generous soul, a man of faith, and he was likely to relate to the request.”
    Rabbi Wagner met with the landlord and his request indeed appealed both to Trump’s emotions and his shrewd business
mind. Instantly, the two men hit it off and they became close friends. Rabbi Wagner and Fred both understood that a
kehillah that revolved around a synagogue would be a community whose members lead a proper spiritual lifestyle, and his
business would benefit from that. Trump was very moved by the proposed idea and he proceeded to donate a piece of real
estate at 723 Avenue Z, which became the Beach Haven Jewish Center, and is open and active to this very day, offering
programs for youth and the elderly. He even made a very generous donation so that a beautiful edifice could be built.
     According to Reb Shmuel, not only did Fred Trump donate the plot of land where the shul was built and cover most of
the expense of the construction, but he also attended the ceremony in 1956 at which the cornerstone was laid. “Fred was
very moved by my father’s speech at the ceremony. He was highly impressed, and he became my father’s close friend.”
Over time, Fred Trump’s donations grew progressively more generous. Many times, Rabbi Wagner would tell him about
various Jewish families in the area who were poor and needy, and he would give large sums to help them out as well.
    Later, the Beach Haven Jewish Center housed a local Talmud Torah, a school for Jewish studies that held classes after
public school was over. Fred Trump used to donate large sums to that institution as well. He was a very pleasant person
with a kind heart, very serene and delicate. He was responsible for the beginning of Donald’s business career.
     Reb Shmuel has vivid recollections of Fred Trump’s son, a wild, blond-haired youth of 14 and 15. “I still remember
going to shul with my father for Shachris every Sunday morning. The laundry room, where all the tenants washed their
clothes in coin-operated machines, was in the basement of one of the buildings. Fred used to send his son Donald early
Sunday to collect the coins from the laundry machines. Fred taught his children from a very early age to take
responsibility; he gave them no breaks. Donald may have been wild as a youth, but his father raised him well.”                      

     vba ohragu vba vtn vra hhj uhvhu
 wudu vra hhj hba ohba gcau(t-df)       

 hbck vat ,jeku lhbpk uftkn jkah tuv /// ohnav hekt wv(z-sf)
    A student in the Radin Yeshivah was involved in a
shidduch, and since the girl was reluctant to commit to him,
there was no progress. The boy’s friends advised him to
shave off his beard, thinking that the beard was the reason
for the girl’s hesitation. They claimed that most yeshivah
students shaved their beards, and he should do the same.
     The Chofetz Chaim zt”l heard the boy’s plight and
invited him to his home. He told him the following mashal:
A locomotive was pulling more than one hundred loaded
cars up a steep mountain. Even though the engine driver had
put the engine on full steam, the locomotive was still moving
quite slowly due to the extremely heavy load. One passenger
thought he was clever and figured out a way to speed up the
pace of the train. He got out and walked to the back of the
last car and began pushing the train with both hands certain
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CONCEPTS IN AVODAS HALEV            

FROM R’ CHAIM YOSEF KOFMAN    

that with his help, the train would now move faster.
    The other passengers laughed at him and said, “What is
your strength compared to the strength of the locomotive?
You are like a mosquito compared to that of an ox!”
     The Chofetz Chaim ended his mashal and said to his
student, “The same thing applies to shidduchim. Even though
every shidduch is announced in Heaven forty days before the
formation of a child, it is still as hard to accomplish as the
splitting of the Yam Suf! We know that Hashem Himself
makes the shidduchim. You might suddenly have the idea to
help Hashem by shaving your beard so that the girl will like
you more, but then you will be similar to the ‘clever’
passenger who pushed the heavy train with his hands, thinking
he was ‘helping’ a hundred train cars up the mountain!”
    The Chofetz Chaim reminded his student that everything is
in the hands of Hashem We must turn to Hashem with prayer,
faith and trust, and everything will work out for the best!   

 FROM THE WELLSPRINGS OF   
R' GUTTMAN - RAMAT SHLOMO  

lyn: A man was happily married to his dear and loving
wife for nearly half a century. Her sudden death cast him
into a terrible depression for which there was almost no
cure. His son graciously invited him to stay at their home
and share everything with them. His daughter-in-law

cooked every meal with care and love - but the man was
never pleased. No matter how carefully she prepared the
meals, he would sigh and mutter, loud enough for all to

hear, “This was not the way Momma made the soup.”
    His daughter-in-law poured through her mother-in-law’s
old recipe books and tried to recreate the taste for which her

father-in-law longed. But the man could not be pleased.
    One day, while the soup was on the fire, one of the
grandchildren fell down and in her haste to help her child,
the daughter-in-law dropped almost an entire pepper shaker
into the bubbling soup. In addition, by the time the child

was washed and bandaged, the soup was totally burned!
    There was nothing to do but serve the severely spiced,
burnt soup. The young woman stood in agony as her elderly

father-in-law brought the soup to his lips. His complaints
would be deafening. But it was not to be. “Delicious my
dear,” he said with a tear in his eye. “Truly delicious! This is



A NATION LIKE NO OTHER
By Rabbi Shraga Freedman, author of Living Kiddush Hashem 

As a society, we tend to focus on the negative, partly 
because news reports are usually negative, and partly 
because our quest for self-improvement naturally 
focuses on our flaws. But critical as it is to work on 
ourselves, we cannot allow ourselves to lose sight of 
the other side of the coin: the greatness of our nation.
Avi Cohen (name changed) was on his way from 
the Galil to Rosh Hanikra with his family and some 
friends, expecting an uneventful trip. The two cars 
drove along rough dirt roads in the hot sun when 
there was a sudden loud boom. Avi stopped his car 
and found that two tires had blown out. The Cohens 
waited at the side of the deserted road, while their 
friends drove down the road to look for help.
A few miles away was a small, rundown gas station. 
The Arab owner listened to the Cohens’ plight and 
leapt into action. He made phone calls, spent hours 
procuring tires of the correct size, and then insisted 
on installing them. When he had finished, he asked 
for a typical tire-changing rate, despite the effort he 
had invested and the Cohens’ desperation.
“You probably wonder why I spent so much time on 
you,” he said. “Whenever I see Jews, I do my best to 
help. I am Druze; my cousin was Zidan Seif, the first 
police officer on the scene of the terror attack in Har 
Nof. He shot at the terrorists, ending the attack, but 
paid for it with his life. Hundreds of Jews came to the 
funeral and to mourn with us. I will never forget the 
outpouring of compassion, love, and caring.”
In every community in klal Yisrael are caring, selfless 
people prepared to help others in need, a a beautiful 
testament to the results of the Torah way of life.  

CHOSEN PEOPLE: WHY?
By Rabbi Moshe Pogrow, director, Ani Maamin Foundation

Based on excerpts from the commentary of Rabbi Shamshon Raphael Hirsch zt"l on Chumash, with 
permission from the publisher.

Why did Hashem choose Avraham? Not to make him rich and powerful, but 
to be the founder of a nation charged with a noble mission. Avraham was to 
instill in his son the guiding principles of the future nation, so that long after 
he passed away, his children would still live on the basis of these principles.

Their mission: lishmor derech Hashem laasos tzedakah u’mishpat. Lishmor 
derech Hashem means to walk before Hashem in holiness and purity, 
symbolized by the mitzvah of milah. Laasos tzedakah u’mishpat refers to 
decency in human relationships, exemplified by Avraham’s hospitality. Just 
as Hashem made milah the cornerstone of His people, just as later the Torah 
will place chukim before mishpatim, setting limits for the body and only then 
rules for relationships with each other—so too here it says first v’shamru 
derech Hashem, and only then laasos tzedakah u’mishpat. Walking with G-d 
in moral purity is a precondition for just human relationships. Mitzvos bein 
adam lamakom are the root of mitzvos bein adam lachaveiro.

continued on reverse side
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There are many other parshiyos in the Torah that mention yetzias 
Mitzrayim. Nevertheless, Chazal chose Vayomer for daily recital 
because it contains other points that sit well with the theme of 
Shema. The parsha of tzitzis is a reminder to obey all of Hashem’s 
commandments, in keeping with the declaration of Shema. In the 
pasuk of velo sasuro, we are reminded not to allow our thoughts 
to stray to false ideas that contradict the  Torah, and not to let 
our eyes wander to see things we shouldn't. All these ideas are 
perfectly suited to be part of Krias Shema.  
Adapted from Biur Tefillah (Ani Maamin Foundation)
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Mishpat, justice, is what a person is entitled 
to demand. Tzedakah, benevolence, is not 
inherently one’s own. Typically, mishpat is 
mentioned before tzedakah; you cannot steal 
with one hand while dispensing charity with the 
other hand. In this pasuk, however, tzedakah is 
first, to protest the policies of Sedom.

Sedom shows us that a pleasure-seeking world, 
one that values a person only to the extent 
that he is useful, may twist justice into the 
double-edged sword of “what’s mine is mine; 
what’s yours is yours.” Under this philosophy, 
selfishness is sacred, helplessness is a crime, 
and offering assistance is foolish. In Sedom, 
what you are entitled to is dictated by your 
achievements, not your needs. A wealthy 
man like Lot, who provides jobs and profit, is 
granted rights; but those who cannot support 
themselves are punished, imprisoned, and 
deported. Mishpat without tzedakah is deprived 
of a humane spark and turns to cruelty.

In contrast, Avraham’s descendants place 
tzedakah ahead of mishpat. In certain cases, 
tzedakah is a legal obligation! We give Jewish 
tzedakah—not spare change that makes the 
giver proud and the recipient humiliated, nor 
public aid designed to insulate the rich from the 
anger of the poor. We give tzedakah, entitling 
the needy to the rights given to them by G-d. 
Tzedakah helps the poor stand tall, and the rich 
to realize that they are merely custodians of 
money that rightfully belongs to the poor.

True tzedakah and mishpat cannot be practiced 
in isolation, but are part of a G-dly life. This 
cannot be legislated by government, nor 
achieved through a Communist revolution. 
Only the soul can produce people with a sense 
of duty and commandment who will transmit 
Avraham's testament to generations: v’shamru 
derech Hashem laasos tzedakah u’mishpat. 

THE CYCLE OF SHOFTIM
by Rabbi Dovid Sapirman, dean, Ani Maamin Foundation

Every action begets a reaction, especially when the Ribbono shel Olam warned 
us in advance of the consequences of not cleansing Eretz Yisrael of the seven 
Canaanite nations: “What I thought to do to them, I will do to you.”

After each of the twelve tribes failed to complete their prescribed conquest, 
Pinchas was sent to rebuke them. He blasted them in the name of Hashem 
and revealed that Hashem would no longer help them fight their enemies. The 
people cried so much that the place was named “Bochim,” crying. But crying 
alone is not the solution. Actions speak louder than words, and louder than 
tears. In the days that followed, the Jews deteriorated even further and began 
worshipping the gods of the surrounding nations.

In order to understand the happenings of the Tanach, we must understand 
what is called yitzra d'avoda zara, the attraction to idol worship. From our 
perspective, it makes no sense whatsoever to make an idol and then bow down 
and pray to it. But every era has its own test, its own yetzer hara. When one 
challenge is over and the next one has begun, we look back on the past as a 
moment of insanity. But when Hashem causes something to be the nisayon of 
the time, it seems true and enchanting. The yetzer hara for avoda zara was a 
passion that we cannot grasp, but it was as real as the temptations of our time. 
Even learned and wise people were liable to stumble.

The era of the shoftim lasted almost 400 years. During that time, am Yisrael 
was conquered, controlled, pillaged and oppressed by foreign nations. Moav, 
Canaan, Midyan, Amon, and the Pelishtim all took their turn subjugating our 
people. And all this was the result of taking the easy way out, ignoring Hashem’s 
instructions to us.

Those periods of oppression total more than a quarter of Sefer Shoftim. Each 
time, Hashem sent a shofet to rebuke the Jews and bring them back in teshuva. 
Sometimes the teshuva lasted as long as the shofet lived, but there were times 
when the Jews slipped back to their old ways during the shofet’s lifetime. And 
when they did, their situation worsened.

One of the great gifts of Tanach is the ability to see patterns of hashgacha in the 
world. Just as a person does not notice the daily growth of a baby, so too do we 
fail to discern the cycle of reward and punishment from day to day, or even from 
year to year. But when we look upon the entire panorama of history, seeing the 
forest rather than individual trees, it is clear that the more faithfully we adhered 
to the will of Hashem, the better we faired. One would think, after years of 
reverting to idol worship and paying the penalty, that we would finally learn our 
lesson, but such is human nature.  

BUZZ WORDS

Why do bees need stingers?
The sting of a bee, which unthinking people may consider a disadvantage to the world, is 
really the means to a great blessing. The bee is an essential factor in the pollination of over a 
hundred thousand species of plants, including all trees bearing pitted fruits, and numerous 
others—in addition to the honey it produces. Without the sting to protect its honey and hive, 
the bee could not survive, and the world would be deprived of a hundred thousand benefits. 
Instead of thinking of the bee's sting as a disadvantage, we must be grateful to the Creator for 
all the delicious fruits and beautiful flowers that it makes possible.  

Adapted from the writings of  Rav Avigdor Miller, zt"l
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By Rabbi Meir Orlian

A friend 
a s k e d 
me to 
b u y 

something for him at the store. When I 
arrived at the store I saw a sign that read, 
“Buy one, get second one at half off.” 
Since my friend wanted only one of the 
items, I decided to buy one for myself.
Q: Who receives that benefit? Do we 
share it, meaning each one of us receives 
25 percent off, or can I keep the entire 
discount for myself since my friend 
intended to pay full price for his item?
A similar question arises when one is 
sent to purchase $90 of merchandise in 
a store that advertises, “Customers who 
spend $100 receive a free gift.” My friend 
would not have earned the free gift since 
he wanted only $90 of merchandise. If I 
decide to purchase merchandise worth 
at least $10 may I keep the gift for myself 
or must I share it with my friend?
A: This question also relates to the 
articles we published the past two weeks 
regarding an agent who was sent to 
purchase merchandise and the merchant 
gave the agent more merchandise than 
requested. The halachah is that if the 
agent was sent to purchase merchandise 
that does not have a fixed price, the extra 
merchandise is part of the transaction 
performed on behalf of the principal, 
who keeps the extra merchandise. 
In contrast, if the agent was sent to 
purchase merchandise that has a fixed 
price, the principal and the agent share 
the extra merchandise, as we explained 
in those articles.
Practical questions that involve these 
principles are not thoroughly addressed 
in the writings of the earlier Poskim; 
therefore we will cite the applications of 
more recent Poskim. Some authorities 

Avi had lost his mobile phone and borrowed a spare 
one from Yitzi.
“Can I see the phone?” Yaakov asked Avi. 
“Sure,” replied Avi. He gave it to Yaakov. 

While Yaakov was looking at the phone, it slipped out of his hands and the screen 
cracked.
“I’m sorry,” said Yaakov. “I’ll cover the repair. Here’s $40 meanwhile; let me know what 
it comes to.” 
“I’m really sorry,” Avi apologized to Yitzi. “I let someone look at the phone and the screen 
cracked. How much does it cost to repair?”
“It costs $50, but don’t worry about it,” said Yitzi. “I have a repair kit that cost me $15 and 
can do it myself. We’ll settle for $15.”
Later, Avi met Yaakov. “How much does the repair cost?” Yaakov asked.
“It usually costs $50, but Yitzi settled for $15,” answered Avi. “He was able to fix it himself.”
“If so, you should give me back $25,” said Yaakov. “You lost only $15.”
“So what?” replied Avi. “The damage was $50; you should pay the full amount.”
“The phone is not even yours,” said Yaakov. 
“But I borrowed the phone, so your liability is to me,” responded Avi. “Who cares what 
went on between me and Yitzi!”
“I do,” argued Yaakov. “I shouldn’t pay for a loss that you never incurred.”
The two brought the case to Rabbi Dayan. “Yaakov broke a phone that I had borrowed,” 
said Avi. “The repair costs $50, but the 
owner settled with me for $15. How 
much does Yaakov owe?”
“This question is the subject of a 
dispute,” replied Rabbi Dayan. “Shiltei 
Gibborim (Rif, B.B. 6a) writes that if a 
person stole from a borrower and the 
borrower settled with the owner for a 
small sum, the thief needs to pay the 
borrower only that amount.”
“What is his source?” asked Yaakov.
“He bases his ruling on a case in Bava 
Kama (78b),” answered Rabbi Dayan. 
“Someone pledged to bring a korban 
olah (burnt offering) and afterward 
designated an ox for his sacrifice. If a 
thief stole the ox, he has to pay only 
the cost of a lamb, since the person 
can still fulfill his pledge with a lamb. 
This indicates that the thief must pay 
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write that the agent who purchases 
additional merchandise with his own 
money to receive the gift may keep it 
for himself. The rationale is that the 
gift was earned only because the agent 
contributed some of his own funds. Since 
the principal’s funds were not sufficient 
to earn him a gift, he does not have a 
claim to that gift (Mishpetei HaTorah 1:69).
Others argue that since the principal’s 
money also contributed to the acquisition 
of the gift or benefit, and without his 
money the agent would not have earned 
the gift or benefit, the agent must share 
the benefit or gift with the principal.  
How the gift or benefit is shared is also 
subject to debate.  According to some, 
since both parties contributed money 
that earned the gift or benefit, they share 
the profit equally, i.e., each party receives 
50 percent of the benefit (Kovetz Asifas 
Zekeinim II, p. 41). Others disagree and 
contend that the gift or benefit should 
be shared based on the percentage that 
each one contributed (Shimru Mishpat 
2:31; Kovetz Hayashar V’hatov, vol. 16, p. 
213). Some add that in a case where the 
sale is “Buy one, get second one at half 
off,” the intent is to sell the two items 
for the combined price. For example, if 
the items sells for $300 each, so that the 
cost for two is $450, it is seen as though 
the sale price for each item is $225, in 
which case the principal receives half of 
the benefit of the sale (Halichos Hachaim 
235). However, this understanding of the 
sale is disputable.
If, rather than receiving something extra, 
the merchant gave the agent a discount, 
see issue #164 for a discussion as to 
whether the agent receives a portion of 
those saved funds. 

money matters

only the actual loss incurred. This law would presumably apply also to damage.”
“However, the Shaar Mishpat (C.M. 72:12) rejects this ruling,” continued Rabbi Dayan.
“Why is that?” asked Avi.
“In that case, once the ox was designated as a korban olah, the person no longer has 
any monetary rights in it; it belongs to hekdesh,” explained Rabbi Dayan. “The liability 
to the person is because he now has to designate another animal, davar hagorem 
l’mammon. Thus, since he can designate a lamb, this is the extent of his loss. However, 
a borrower has monetary rights in the item. Therefore, Shaar Mishpat maintains that 
the thief is liable to the borrower for the full value of the item, even though he did not 
suffer the full loss.”
“Does Shaar Mishpat have proof for his position?” asked Yaakov.
“He bases it on a mishnah (B.M. 35b),” replied Rabbi Dayan. “A person rented an 
animal and subsequently lent it to another, and the animal died (oness). The renter 
is exempt from oness, whereas the borrower is liable. Tanna Kamma maintains that if 
the renter swears that the animal died naturally and exempts himself from payment, 
the borrower has to pay him the value of the animal, although the renter suffered no 
monetary loss.” (See, however, C.M. 307:5; Pischei Choshen, Pikadon 8:[24].)
“How do we rule?” asked Avi. “Yaakov gave me $40, meanwhile.”
“On account of the dispute, hamotzi mechaveiro alav hare’ayah,” concluded Rabbi 
Dayan. “Yaakov is not required to pay the remaining $10, but you do not have to return 
the extra $25 that he already paid you.”

For questions on monetary matters, 
Please contact our confidential hotline at 877.845.8455 
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Mitzvah L’kayem Divrei Hames

Q: What does this rule mean? When does it apply?
A: Chazal state (Kesubos 69b): “It is a mitzvah to fulfill the words of the deceased.” Thus, if a 
person gave instructions, whether oral or written, to grant his property to others after his 
death, there is a mitzvah to fulfill his words (C.M. and Minchas Pittim 252:2).
According to most authorities, beis din can force the inheritors to fulfill the decedent’s 
instructions, but the recipient does not automatically acquire the item upon his 
death. Therefore, if the inheritors sold the property, the sale remains valid (Ketzos 
252:3; Machaneh Ephraim, Zechiyah Umatanah #29).

Shulchan Aruch rules that mitzvah l’kayem divrei hames applies only if the person entrusted 
the item to a third party when he gave the instructions. However, if the property remained 
in the decedent’s possession or was already entrusted, this rule does not apply. Some 
maintain that if the person instructed his children, there is a mitzvah even if he did not 
entrust the item (Shach 252:7; Pischei Teshuvah 252:3).
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Now You Know 
This week’s Parsha is called Chayei This week’s Parsha is called Chayei This week’s Parsha is called Chayei This week’s Parsha is called Chayei 
Sarah, which lSarah, which lSarah, which lSarah, which literally means the iterally means the iterally means the iterally means the 
“lives” of Sarah. It begins by saying, “lives” of Sarah. It begins by saying, “lives” of Sarah. It begins by saying, “lives” of Sarah. It begins by saying, 
“The “The “The “The liveslivesliveslives    of Sarah of Sarah of Sarah of Sarah werewerewerewere    one hundred one hundred one hundred one hundred 
years, and twenty years, and seven years, and twenty years, and seven years, and twenty years, and seven years, and twenty years, and seven 
years, the years of the lives of years, the years of the lives of years, the years of the lives of years, the years of the lives of 
Sarah.”Sarah.”Sarah.”Sarah.”    

While one could explain it to be similar While one could explain it to be similar While one could explain it to be similar While one could explain it to be similar 
to the “life and times” of Sarah, to the “life and times” of Sarah, to the “life and times” of Sarah, to the “life and times” of Sarah, 
meaning thmeaning thmeaning thmeaning the experiences she had e experiences she had e experiences she had e experiences she had 
over the course of her lifetime, or that over the course of her lifetime, or that over the course of her lifetime, or that over the course of her lifetime, or that 
it is simply it is simply it is simply it is simply aaaa    poetic expressionpoetic expressionpoetic expressionpoetic expression,,,,    there there there there 
is another explanation as well.is another explanation as well.is another explanation as well.is another explanation as well.    

Rashi tells us that all the years of Rashi tells us that all the years of Rashi tells us that all the years of Rashi tells us that all the years of 
Sarah’s life were “equal for good.” Sarah’s life were “equal for good.” Sarah’s life were “equal for good.” Sarah’s life were “equal for good.” 
Really? She was estranged for her Really? She was estranged for her Really? She was estranged for her Really? She was estranged for her 
religious belireligious belireligious belireligious beliefs, barren, kidnaped, efs, barren, kidnaped, efs, barren, kidnaped, efs, barren, kidnaped, 
held hostage, and disrespected by held hostage, and disrespected by held hostage, and disrespected by held hostage, and disrespected by 
her maid. Was that all really, “good”?her maid. Was that all really, “good”?her maid. Was that all really, “good”?her maid. Was that all really, “good”?    

The answer, of course, is that to The answer, of course, is that to The answer, of course, is that to The answer, of course, is that to 
Sarah, everything happened for a Sarah, everything happened for a Sarah, everything happened for a Sarah, everything happened for a 
purpose, and she was satisfied with purpose, and she was satisfied with purpose, and she was satisfied with purpose, and she was satisfied with 
that. She understood that Gthat. She understood that Gthat. She understood that Gthat. She understood that G----d only d only d only d only 
does good. When we expdoes good. When we expdoes good. When we expdoes good. When we experience erience erience erience 
difficulties, they are for our own difficulties, they are for our own difficulties, they are for our own difficulties, they are for our own 
growth, and perhaps to atone for  sin. growth, and perhaps to atone for  sin. growth, and perhaps to atone for  sin. growth, and perhaps to atone for  sin. 
Regardless, whatever HaShem sends Regardless, whatever HaShem sends Regardless, whatever HaShem sends Regardless, whatever HaShem sends 
us is for a purposeus is for a purposeus is for a purposeus is for a purpose    and wand wand wand when you hen you hen you hen you 
understand that, everything is good.understand that, everything is good.understand that, everything is good.understand that, everything is good.    

Only one who believes in an afterlife, Only one who believes in an afterlife, Only one who believes in an afterlife, Only one who believes in an afterlife, 
that this isn’t that this isn’t that this isn’t that this isn’t our only existeour only existeour only existeour only existence, can nce, can nce, can nce, can 
feel thefeel thefeel thefeel the    equanimity and serenity in equanimity and serenity in equanimity and serenity in equanimity and serenity in 

whatever happens. Sarah’s life was whatever happens. Sarah’s life was whatever happens. Sarah’s life was whatever happens. Sarah’s life was 
good because she had two worlds in good because she had two worlds in good because she had two worlds in good because she had two worlds in 
mind mind mind mind ––––    this one and the world to this one and the world to this one and the world to this one and the world to 

come.come.come.come.    

Thought of the week: 
Faith is to believe what we 
cannot see and the reward for 
this faith is that one day we 
will see what we believe. 

(Z:DK TYwARB) „.OwM YNBL HwA TXQLW VYNPL WKALM XLwY ... YNXQL RwA OYMwH YQLA ÂH‰ 
“The L-rd, Master of the Heavens Who took me from my father’s home…will send 
His angel before you and you will take a wife for my son from there.” (Gen. 24:7) 

Entrusted with the mission of finding a wife for Yitzchak and a mother for the future Jewish 
People, Eliezer took his job very seriously. He was concerned, however, that the girl he 
might find in Avraham’s homeland would not be willing to return with him. When he voiced 
these concerns, Avraham responded by saying that G-d would send His messenger to 
make Eliezer successful in his mission. 

How could Avraham suggest that if the girl didn’t want to go, HaShem’s angel would 
manipulate her to agree? What happened to the concept of free will? Because of free will, 
Eliezer’s question was a valid one. This is why Avraham then added that if she chose not to 
go, Eliezer would be freed from his oath to find a girl from Avraham’s homeland. But in that 
case, why did Avraham even initially say that HaShem would send His messenger to make 
the girl wish to come back with him?  

The answer is a fundamental understanding in the concept of bechira - free will. The world 
is like a big machine which has many moving parts but they all work together to produce a 
finished item. The Torah is the blueprint, the laws of nature are the gears and moving parts, 
and the people are the raw materials. 

When HaShem has a plan for something, it will happen. If our free will gets in the way, then 
He has many contingency plans for getting things back on track. Sometimes our hands are 
forced when decisions are out of control. Other times, after our choice, HaShem will set 
into motion another series of events that make us change our minds or choose something 
that will have the same effect as the first choice. 

Avraham felt that he was supposed to take a daughter-in-law from his family. He 
understood this to be the Will of Heaven so he gave Eliezer those orders. Since it was part 
of G-d’s plan, Avraham knew it would work out as it was supposed to and His messengers 
would do their part. If the girl balked? Then back off and HaShem will find another way to 
make it happen. 

It is interesting to note that Avraham said, “The L-rd of Heaven” will send His angel. 
Previously, when he asked Eliezer to swear, it was, “By the L-rd of Heaven and Earth.” The 
Ibn Ezra remarks, “For the daughter of so-and-so [shall marry] so-and-so” on Earth, comes 
from Heaven. (For more on this Heavenly proclamation, see Sota 2a, Sanhedrin 22a.) 

Therefore, when Eliezer asked, Avraham said, “The L-rd of Heaven,” Who has already 
decreed who Yitzchak’s bride will be from the moment of conception, will put His plan into 
motion. If, for some reason, the people on Earth aren’t ready to accept it, then HaShem will 
find a workaround and I want you to desist and let Him do what He will. 

Jews from around the world seek out R’ Chaim Kanievsky Shlit”a, for advice, blessings, and 
help. Once, a fellow came to him for a bracha.  He was in his 30’s, single, and he desperately 
wanted to get married and have a Jewish family.  R’ Chaim is known for his brief responses, 
typically just the words, “Bracha v’hatzlacha,” blessing and success.  This time, though, he 
inexplicably added a line.  “Your bashert (intended) hasn’t been born yet.  Bracha v’hatzlacha.”  
The man was visibly shaken.   

A few months later, he came to tell R’ Chaim he was engaged.  His kallah was a giyores 
(convert) whom our Sages say is like a new-born child.  She had not yet converted at the time 
of his last visit to R’ Chaim, and thus had not “been born yet,” just as the Chacham had said.  

©2017 – J. Gewirtz 
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GET THE NEW SHMUZ APP!  ACCESS HUNDREDS OF AUDIO, VIDEOS, AND ARTICLES FROM THE SHMUZ. 
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sha and cd and magnet  distribution. Please contact the shmuz 
@ www.theshmuz.com or 866.613-torah (8672) for details. 

on the ParshaParshas Chayei sarah

³ ELIEZER WAS GIVEN A MISSION

Eliezer, the loyal servant of Avrohom, was 
charged with the mission of finding a wife 
for Yitzchak. Before sending him out, Av-
rohom Avinu cautioned him, “Only take 
a girl from my family and my father’s 
house.” Eliezer then asked HASHEM for 
a sign: “The girl who, when I ask her for 
water, responds, ‘Not only will I give you to 
drink, but your camels as well,’ is to be the 
girl that You have chosen for my master.” 
(Bereishis 24:14) Her response was to be 
the indication. If it happened exactly as he 
outlined, then it would mean that this was 
the woman intended for Yitzchak.
No sooner did Eliezer finish this request 
than Rivka appeared at the well. Eliezer 
said the words, “Please give me to drink,” 
and Rivka answered, “I will give your cam-
els as well.” She then moved with such 
alacrity and enthusiasm that Eliezer was 
astounded. He was so certain that she was 
the right one that he immediately gave her 
the golden bracelets, formally engaging her 
to Yitzchak. Only later did he ask her name 
to find out that she was, in fact, from Avro-
hom’s family. 

³  WHEN TELLING LAVAN, 
ELIEZER CHANGES THE ORDER

When Eliezer met Lavan and Besuel, he 
told over the events exactly as they trans-
pired, but with one change. He said, “First, 
I asked her name and then I gave her the 
bracelets.” 
Rashi, in explaining why Eliezer changed 
the order, explains that Eliezer was afraid 
that Lavan would never believe him if he 
said that he first gave the bracelets and then 
asked her name. He would assume Eliezer 
was lying. Therefore, Eliezer reversed the 
order, “First, I asked her name and then I 
gave her the bracelets.” 
Eliezer wasn’t afraid to say a miracle hap-
pened to him. This becomes difficult to 
understand when we recall that just a few 
moments before this, Eliezer told Lavan of 
a striking miracle that had occurred to him. 
When he began telling over the events, he 
started with the expression, “Today I left, 
and today I arrived,” recounting a startling 
phenomenon.
Avrohom lived many days’ journey from 

Charan. Eliezer had said that he set out 
from Avrohom’s house that very morning 
and arrived the same day. It was physi-
cally impossible for Eliezer, who was trav-
eling with ten camels laden with goods, to 
have covered that distance in such a short 
time. Chazal explain that he had a Kifitzas 
Ha’Derech. The land literally folded under 
him like an accordion so that his few steps 
took him over vast distances, something so 
supernatural that it is hard to imagine. 
Apparently, he wasn’t afraid to tell this to 
Lavan. He didn’t assume that Lavan would 
call him a liar. Yet he was afraid to mention 
that he trusted that HASHEM had brought 
him to the right woman for Yitzchak. The 
question is — why? If Eliezer felt that La-
van could believe that HASHEM did mir-
acles for him, why couldn’t Lavan believe 
that Eliezer trusted HASHEM?

³  SEEING THE WHOLE WORLD 
THROUGH MY EYES ONLY 

It would seem the answer is that Lavan lived 
by the golden rule: Do onto others before 
they do you in. Lavan was devious, deceit-
ful, and lived a ruthless existence. Because 
he was untrustworthy, he didn’t trust any-
one else, either.
Lavan assumed that since he was too smart 
to trust anyone, then anyone who “had 
brains in his head” would never be so fool-
ish as to trust. He saw the whole world 
through his eyes. The idea that someone 
could trust HASHEM was something he 
couldn’t accept. Miracles, as unlikely as 
they may be, he knew could happen. But 

for someone intelligent to actually trust — 
that couldn’t be.
Lavan was engaging in what is known as 
projection: projecting his worldview onto 
others, assuming that the way he was, the 
way that he approached life, is the same 
way that all others do. He could never 
accept that someone would let his guard 
down and actually trust. Therefore, Eliezer 
was afraid to mention that he acted with 
complete trust in HASHEM. He knew 
Lavan wouldn’t believe him and would as-
sume he was lying.

³ THE WAY WE SEE THE WORLD

This concept has great relevance to both the 
way that we relate to others as well as the 
way we relate to HASHEM. 
If a person is a giving and caring individual, 
it is easy for him to see the good in man. 
If I am a giver, then intuitively I see that 
in others. I assume their motivating force is 
generosity. However, if I am self-centered, 
then I tend to see that as the driving force 
in others, and the nature of man appears to 
me to be dark. 
This concept applies to our relationship 
with HASHEM as well. Often times we 
find it difficult to discern the kindness of 
HASHEM. Where is the chessed? Where is 
the loving generosity that HASHEM is re-
ported to exhibit throughout Creation? 
The more that I practice doing for others 
without expecting anything in return, the 
more I can see that quality in the way that 
HASHEM created and runs this world. 
The more that I train myself to be a giver, 
the more accurately I learn to see giving in 
HASHEM. 
Quite simply, my character traits and per-
sonal bias shape not only the way that I act 
towards others, but the very way that I view 
the world. My view of people, my view of 
those close to me, and ultimately my view 
of my Creator are based on my perception. 
My perception is based on me — who I am, 
how I act, and how I think. The more that 
I adopt the nature of a giver, the better a 
person I will become, and additionally, the 
more easily I will identify that same trait in 
others and in HASHEM. 
The whole world takes on 
a different view.

R’ Ben Tzion Shafier

Everyone 
Views Things 
Just As I Do...
g

“And I asked her and said: “Who is 
your father?” and she said, “I am the 

daughter of Bisuel…” and I placed the 
bracelet on her hands.”

— Bereishis 24:47 —
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 לרפו״ש ר׳ יוסף בן איטא חיה, ור׳ אלטר חיים בן יהודית, ור׳ ברוך מרדכי בן טעסיל, ור׳ אברהם בן רחל, ור׳ מתתיהו חיים בן עטיל  
 ולרפו״ש לאה בת שרה ריבא, ורחל בת חיה ביילא בתוך שאר חולי ישראל

 

Yahrtzeits of our 
 ְגדֹוֵלי ִיְשָרֵאל

 כ״ב חשון
C. 5612 - 5687 
C. 1852 - 1926 

שכָּׂר דֹוב רֹוֵקַח זַַצ״ל  ,was born in Belz, Poland ר׳ יִשָּׂ
to  ַע ה ִמְריָּׂם and (2nd Belzer Rebbe) ר׳ יְהֹושֻׁ  .ִרְבקָּׂ
Following his father’s ה  in 1894, he served ,ְפִטירָּׂ
as the 3rd Belzer Rebbe until his own ה ר׳  .ְפִטירָּׂ

שכָּׂר דֹוב  was the accepted leader of Galician Jewry and יִשָּׂ
was renowned as a ַבַעל מֹוֵפת, attracting thousands who 
sought his כֹות ַבְתיָּׂה  ,In 1867, he married his first wife .ְברָּׂ

ה מָּׂ  .Twersky, and they had two children together רּוחָּׂ
After her ה ה he married ,ְפִטירָּׂ  Pytshnik. They had ַחיָּׂה ְדבֹורָּׂ
six children together. שכָּׂר דֹוב  יֹוְשִבים initiated the ר׳ יִשָּׂ
program, which encouraged married and unmarried 
men to learn all day in local שִטיבלֶעְך. He fled to Hungary 

with many of his ֲחִסיִדים during WWI, and returned to 
Belz in 1925 to re-establish his court. 

  

 

 

 

Understanding Davening 
 לע״נ ר׳ משה צבי בן הר׳ טוביה  הלוי זצ״ל  

…ְוֵתן ַטל ּוָמָטר ִלְבָרָכה ַעל ְפֵני ָהֲאָדָמה …    
… And give dew and rain for a blessing upon the face of 

the earth … 
There is an important difference between mentioning 
rain in the 2nd כָּׂה  ,ַמִשיב הָּׂרּוַח ּומֹוִריד ַהֶגֶשם) ְשמֹונֶה ֶעְשֵרה of ְברָּׂ
Who makes the wind blow and makes the rain descend, 
or ל  Who makes the dew descend) and ,מֹוִריד ַהטָּׂ
mentioning rain in the 9th כָּׂה ֵלינּו — ְברָּׂ ֵרְך עָּׂ כָּׂה The 2nd .בָּׂ  ְברָּׂ
expresses praise to ד׳, the One Who gives us life, and 
provides wind and moisture as needed in the seasons of 
the year. In the 9th כָּׂה  we are making a request. We ְברָּׂ
are asking ד׳ to give us rain; therefore, this request is 

made only when rain is actually needed (ז׳ ַמְרֶחְשוָּׂן in 
ֵאל   .(December 4th / 5th elsewhere ,ֶאֶרץ יְִשרָּׂ

  

 
 

 
  

Torah Thoughts Adapted from: עלינו לשבח 

(with kind permission from ArtScroll) 

קֹום לָּׂלּון )ְבֵראִשית כד:כה(…  נּו ַגם מָּׂ ַגם ֶתֶבן ַגם ִמְספֹוא ַרב ִעמָּׂ  
 … Even straw and feed is plentiful with us as well as place to lodge        
 The ק  Wouldn’t it have been more correct to say, “is .פָּׂסּוק is puzzled by the language in this תֹוְלדֹות יְִצחָּׂ
plentiful for us”? What did ה ה mean by “is plentiful with us”? He answers that ִרְבקָּׂ  was aware that her home and ִרְבקָּׂ
riches were a gift from ד׳ to be used responsibly. Therefore, she told ֱאִליֶעזֶר with ה ְכמָּׂ  with us” — meaning, with us“ ,חָּׂ
as a deposit from ד׳; we do not own it. ֱאִליֶעזֶר would feel more comfortable when hearing that he was not taking 
away anything from anyone. 
 Rav Pam זַַצ״ל would also point out that ה ה not only used ִרְבקָּׂ ְכמָּׂ ה to give חָּׂ קָּׂ  but she also taught us many ,ְצדָּׂ
eternal lessons in how to give ה קָּׂ  ,When she was presented with the opportunity to give from the water in her jug .ְצדָּׂ
she also gave consideration to the man’s other needs. She surpassed ֱאִליֶעזֶר’s test when she mentioned that his 
entourage and camels must also be thirsty, hungry, and would all need a place to rest after traveling through the 
desert. That was a complete ֶחֶסד! 
 It is very special to give ‘at the door’ — but do you ever stop to think about an additional act of ֶחֶסד that 
you can do for the poor man? It is likely that he has been walking the streets for many hours and is cold, tired and 
hungry. Why not invite him inside for a little rest or some food and drink? 
 The ֵפץ ַחיִים  :that add up for one who acts in such a way ִמְצֹות enumerates the ,ַאֲהַבת ֶחֶסד in ,חָּׂ
 First of all, the פָּׂסּוק says: ֵעב ַלְחֶמָך רָּׂ יְַשְעיָּׂהּו ) Surely you should break your bread for the hungry — ַהלֹוא פָּׂרֹס לָּׂ
ה This is the best .(נח:ז קָּׂ  to give him food, which has the advantage of allowing him to enjoy it immediately (unlike :ְצדָּׂ
money, which is worthless in and of itself and can be used only as a medium with which to buy food). 
 A לָּׂח  is sometimes insulted as he goes from door to door. One who welcomes him pleasantly and invites ְמשֻׁ
him to sit down and have a cup of coffee greatly cheers and encourages him. We must relate respectfully to the נִי  עָּׂ
who knocks on our doors. He is ד׳’s messenger, coming to collect what is owed to him, and is doing you a great favor 
by allowing you to perform the ִמְצוָּׂה of ה קָּׂ  .without leaving your home ְצדָּׂ
 Just think about the trouble involved in doing other ִמְצֹות. How many hours/days are spent searching for 
the perfect set of ה ִמינִים עָּׂ  do his parents arrange to provide him with a ַבר ִמְצוָּׂה How many years before a boy’s ?ַאְרבָּׂ
beautiful pair of ְתִפִלין? With the ִמְצוָּׂה of ה קָּׂ נִי however, the ,ְצדָּׂ  presents himself on your doorstep to offer you the עָּׂ
merit of this ִמְצוָּׂה! Doesn’t he deserve at least a thank you? Isn’t the נִי  knocking on your door like one who brought עָּׂ
a beautiful set of עָּׂה ִמינִים  .He deserves your utmost respect ?ַאְרבָּׂ
 The ֵפץ ַחיִים א ט:) have taught us ֲחזַ״ל“ ,concludes חָּׂ בָּׂא ַבְתרָּׂ ִרים,  :(בָּׂ כֹות; ְוַהְמַפיְסֹו ִבְדבָּׂ ֵרְך ְבֵשש ְברָּׂ נִי, ִמְתבָּׂ ה ְלעָּׂ ַהּנֹוֵתן ְפרּוטָּׂ

ֵרְך ְבַאַחת כֹות-ִמְתבָּׂ …ֶעְשֵרה ְברָּׂ  — One who gives a penny to a poor man is blessed with six כֹות  one who speaks ;ְברָּׂ
pleasantly to him is blessed with eleven כֹות   ”…ְברָּׂ

ה  ק was rewarded by becoming the wife of ִרְבקָּׂ ֵאל of ֵאם the future ,יְִצחָּׂ  because she performed ְכַלל יְִשרָּׂ
her selfless ֶחֶסד with ה ְכמָּׂ  !ֶחֶסד and it was a complete חָּׂ

 

 

The 3rd Belzer Rav, ר׳

שכָּׂר דֹוב רֹוֵקַח זַַצ״ל  was יִשָּׂ
renowned for his ה  ְפַסק ֲהלָּׂכָּׂה ,תֹורָּׂ
and keeping the ה  ,ְמסֹורָּׂ
tradition, especially when it 
came to ִחּנּוְך, education. He 
would say, “Teaching our 
children is mentioned in  ְקִריַאת

 and ְמזּוזָּׂה together with ְשַמע
 This is to demonstrate .ְתִפִלין
how even the tiniest deviation 
renders the education פָּׂסּול, as 
it would ְמזּוזָֹּׂות and ְתִפִלין!” 
However, with great foresight, 
he gave his warm כֹות  to ְברָּׂ
Sarah Schenirer’s new girls’ day 
school, that blossomed into the 

  !movement ֵבית יֲַעקֹב
 

  

 

 

 

 

 

 

 
 

 לע״נ לאה בילא בת אלכסנדר משה ז״ל, לע״נ אסתר בת יהושע ע״ה,  לע״נ ר׳ דוד שמעלקא בן אברהם אביגדור ז״ל, לע״נ שפרה בת ר׳ מרדכי ז״ל
 לע״נ ר׳ אברהם אליעזר בן ר׳ נתן בנימין ז״ל,  לע״נ ליבא ע״ה בת ר׳ דוד זאב הי״ד,  לע״נ טשרנה בת ר׳ מאיר ליבער ז״ל

 לע״נ הב׳ ישעיהו דוב ע״ה בן יבלחט״א יצחק צבי נ״י,  לע״נ הב׳ מתתי׳ ע״ה בן יבלחט״א משולם זישא הלוי נ״י
 לזכות לשידוך בקרוב לר׳ מנחם צבי בן איטקה שליט״א  ור׳ אברהם בן זיסל בתי׳ שליט״א
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As the handles of the clock 

have been turned back,  מוצאי

 Learning Programs are שבת

resuming ... Please join the 

 Learning מוצאי שבת אבות ובנים

Program nearest you. Please 

contact your local Pirchei 

Branch Coordinator for the 

time and location in your area 

 
This week’s issue and learning program are dedicated by: 

Rabbi Avrohom & Mrs. Shaindy Pomerantz 
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 בס״ד
 לע״נ לאה בילא בת אלכסנדר משה ז״ל, לע״נ אסתר בת יהושע ע״ה,  לע״נ ר׳ דוד שמעלקא בן אברהם אביגדור ז״ל, לע״נ שפרה בת ר׳ מרדכי ז״ל

 לע״נ ר׳ אברהם אליעזר בן ר׳ נתן בנימין ז״ל,  לע״נ ליבא ע״ה בת ר׳ דוד זאב הי״ד,  לע״נ טשרנה בת ר׳ מאיר ליבער ז״ל
 לע״נ הב׳ ישעיהו דוב ע״ה בן יבלחט״א יצחק צבי נ״י,  לע״נ הב׳ מתתי׳ ע״ה בן יבלחט״א משולם זישא הלוי נ״י

 לזכות לשידוך בקרוב לר׳ מנחם צבי בן איטקה שליט״א  ור׳ אברהם בן זיסל בתי׳ שליט״א



 

 :Questions of the week ַרִש״י 
1.Where do we learn that one is obligated to thank ד׳ upon 

hearing good news? 
2.What do we learn from the fact that the ה  enumerates the תֹורָּׂ

137 years of ֵעאל  ?s life’יְִשמָּׂ

Answers 

1. When ֱאִליֶעזֶר heard from לָּׂבָּׂן and ְבתּוֵאל that they were willing to let ִרְבקָּׂה go, he 
turned to thank ְׁצָּׂה) הקב״ה ְַׁתחּו ַאר  .(24:52 — ד״ה ַויִש

2. From the fact that the ָּׂה  s life, we can’יְִשמֵָּׂעאל enumerates the 137 years of תֹור
deduce that יֲַעקֹב spent 14 years in the יְִשיבָּׂה of ֵעֶבר before he went to ד״ה ) לָּׂבָּׂן

ְׁמֵָּׂעאל ְׁנֵי ַחיֵי יִש  .(25:17 — וְֵׁאלֶּה ש
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 The matter stemmed from בָּׂר …               (ְבֵראִשית כד:נ) .ה׳ …ֵמד׳ יָּׂצָּׂא ַהדָּׂ  
 Three words — בָּׂר  Even the .ד׳ the matter stemmed from ,ֵמד׳ יָּׂצָּׂא ַהדָּׂ
wicked ן בָּׂ  saw what many refuse to acknowledge: Everything comes ְבתּוֵאל and לָּׂ
from ד׳; He is the source of all that occurs. When we take note of what happens 
around us and how the various pieces of the puzzle that many of us call life just 
“seem” to fit together, we will realize that it can only be attributed to ד׳’s guiding 
Hand.  

∞ ∞ ∞ ∞ 
 R' Yehudah Leib Wittler is a ֶרִבי in one of the יְִשיבֹות in Gateshead, 
England. One ַתְלִמיד misbehaved constantly and was a bad influence on his 
classmates and others in the dormitory. Eventually, the administration wanted him 
expelled permanently. 
 R' Wittler wanted to give the ַתְלִמיד one more opportunity to succeed. 
After discussing the matter with his wife, he told the ַהנְהָּׂלָּׂה that the 3rd floor in his 
home had 2 small vacant rooms. The ַתְלִמיד would live in their home in his own 
apartment. They would give him some independence in the hope that he would 
mature. The Wittlers felt they could limit how much he would influence their 
children. They would provide his meals, but he would be responsible for getting to 
 .on time יְִשיבָּׂה
 Late one Friday afternoon R' Wittler was on the way to shul with his 5-
year-old son Avraham. Suddenly the little boy said, “Oy, Tati! I forgot my ַשבָּׂת קַאפל 
(yarmulke).” 
 “Run home and get it,” said R' Wittler. “I’ll wait right here …” 
 They had only walked a block, so R' Wittler could watch his son scamper 
home. Little Avromele ran home and up to his parents’ room where the yarmulke 
was kept. He turned on the light to find it, located it, slapped it onto his head and 
ran out in a hurry because he knew his father was waiting. In his rush, he forgot to 
turn off the light. 
 After the family ate the ְסעּוַדת ַשבָּׂת the Wittlers saw that the light in their 
room had been left on. It was already late. There was nobody who could be 
summoned to shut the light. R' Wittler could not fall asleep with the bright light. He 
went back downstairs and began learning a new ֵסֶפר that piqued his interest, but 
soon his eyes began closing. Yet he could not fall asleep in his room. Suddenly he 
thought of an idea — the 2nd small room on the 3rd floor! It was empty, dark and 
even had an old bed in it. R' Wittler went up to the 3rd floor, put a fresh sheet on 
the mattress and tried to fall asleep. 
 R' Wittler dozed a bit, restlessly. As he closed his eyes to catch a few 
more winks, he heard a crackling sound. Then he smelled smoke! He ran out of his 
room and saw that the smoke was coming from the next room. He opened the 
door and saw the ַתְלִמיד lying on the floor surrounded by a fire on the carpet. R' 
Wittler called out to the ַתְלִמיד, grabbing him off the floor. Together they ran 
downstairs. R' Wittler woke up his wife and, together, they grabbed all their 
children and ran out of the house. By the time the fire brigade came and put out 
the fire, the roof and 3rd floor were extensively damaged. More importantly, 
however, there were no injuries or lives lost. 
 The ַתְלִמיד had wanted to read before going to sleep. Before ַשבָּׂת, he had 
taken a lamp and bent it downward facing the floor to illuminate his book. He fell 
asleep while reading and the lamp fell to the floor and heated the carpet until it 
caught fire.  
 Each time Rabbi Wittler retells this story, he ends it off by asking the 
same question: “Was it really terrible that my son left the light on in my room? 
That was the only reason I ended up on the third floor and had the opportunity to 
smell the smoke before the fire spread.” 
 What seemed like an inconvenience actually was the catalyst for the 
rescue of a family. At times we get immediate answers; other times, it takes 

longer. (And speaking of rescue, today this special ְלִמיד ּכֹוֵלל  is a fine תַּ

ק in יּונגֶערמַאן  (.having been saved by the Wittlers — ְבֵני ְברַּ

 *The ֵפץ ַחיִים  advises that a person with wealth should spend his money חָּׂ
prudently and decries those that spend money on lavish clothing, housing 
and live an expensive lifestyle. Firstly, the maintenance of ‘high-style’ 

living is more likely to lead to even a wealthy person's money running dry quicker. 
Spending money lavishly will mean that the children will think that their father has 
wealth and will also continue in this lifestyle. The children’s spending habits are even 
more lavish and they will continually waste away their father’s money even faster.    
 *This is intended only as a brief synopsis. Review of the ֵסֶפר ַאֲהַבת ֶחֶסד is far more extensive and appropriate. 

A Loving Kindness Moment:  חלק ב׳ פרק כ:ה  —ֵסֶפר ַאֲהַבת ֶחֶסד  

The ֵפץ ַחיִים  explains that it is all too common for people of means to choose to live extravagantly and then חָּׂ
be forced to act as if they still have wealth. Their children will not be aware and add to the problem by 

overspending. Happy is the person who can be careful with his money and use it for ה וֶָּׂחֶסד קָּׂ  .ְצדָּׂ

  

Living with the Torah 
Birthright 

Adapted from: It Happened in Heaven (with kind permission from Feldheim) 
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*Since we only discuss 1-3 ֲהלָּׂכֹות, it is important to consider these ֲהלָּׂכֹות in the context of 

the bigger picture. Use them as a starting point for further in-depth study. 

*Halacha Corner:  
 ִהְלכֹות ִעְנָיֵני ְדיֹוָמא: ְוֵתן ַטל ּוָמָטר ִלְבָרָכה

 ַמִשיב הָּׂרּוַח ּומֹוִריד ַהֶגֶשם is an additional praise of ד׳, not a direct request 

for rain; therefore, if one accidentally says מֹוִריד ַהטָּׂל instead of  ַמִשיב

  .it is an added praise and no correction is needed ,הָּׂרּוַח ּומֹוִריד ַהֶגֶשם

 טָּׂר  is a direct request for rain; therefore, one who missed ְוֵתן ַטל ּומָּׂ

טָּׂר כָּׂה or said ,ּומָּׂ טָּׂר must correct himself and say ,ְוֵתן ְברָּׂ  .ְוֵתן ַטל ּומָּׂ

   
When שכָּׂר דֹוב רֹוֵקַח זַַצ״ל  for the ִמְקוָּׂה took his son to the ר׳ יִשָּׂ
1st time, the boy said, “Oy! Oy!” as he entered the hot water. As 
he exited, he murmured, “Ah! Ah!” Smiling, the ֶרִבי said, “ ַאזֹוי טּוט

 This is — מֶען ַא ִמְצוָּׂה. ִאין ָאנפַאנג ס׳ִאיז אֹוי! אֹוי! אּון צּום סֹוף ס׳ִאיז ַא! ַא!
how one does a ִמְצוָּׂה. When it starts out, it is ‘Oy! Oy!’ and in the 
end, it is ‘Ah! Ah!’ —  !ִמיט ֲעֵברֹות ס׳ִאיז פַארקֶערט: צּום ֶערשט ס׳ִאיז ַא! ַא

 it is the opposite: at first ֲעֵברֹות With — ָאבֶער צּום סֹוף ס׳ִאיז אֹוי! אֹוי!
it’s ‘Ah! Ah!’, but in the end, it’s ‘Oy! Oy!’”   

Sage Sayings 
Source: Men of Distinction 

 

 

 

 Focus on Middos בס״ד
Story adapted from Rescuing the Rebbe of Belz (ArtScroll) 

 

Dear Talmid, 
 The third Belzer Rebbe, שכָּׂר דֹוב רֹוֵקַח זַַצ״ל  was known as ,ר׳ יִשָּׂ
a גָּׂאֹון and ַצִדיק from his early youth and was a ִקי  at ַש״ס ַבְבִלי ְויְרּוַשְלִמי in בָּׂ
a young age. Although he spent the first forty years of his life before 
becoming Rebbe absorbed in learning day and night, he was a master 
at understanding and advising people on worldly matters.  
 As the reform movement made strides, the assimilationists in 
the Austrian Reichsrat [Parliament] passed a law that all נִים  in the ַרבָּׂ
Hapsburg Empire must be fluent in German and well versed in secular 
subjects. The Rebbe, accompanied by his aide, went to meet with the 
Minister of Culture in Lemberg (Lvov), Poland. He took a ְתִהִלים and 
davened that ד׳ should put the right words in his mouth. On their way 
up the stairs to the minister’s office, they met Baron Von Horowitz – a 
secular Jewish die-hard reformer.  
 “And where is the Rebbe going?…Up to the minister? You’re 
wasting your time…” said the Baron scornfully.   
 At the meeting, the minister first argued, “Rabbis ought to 
have some secular education; it is for their own good!” 
 The ב  then respectfully replied that if the minister wanted רָּׂ
to construct a new home, he would surely consult experts. It should be 
the same with נִים נִים He should value the expert opinion of the .ַרבָּׂ  ַרבָּׂ
themselves, and not take advice from amateurs like the Baron who had 
never officiated as a ב  The minister listened, and they continued !רָּׂ
speaking. He was genuinely impressed by the ב  s sharp insight and’רָּׂ
wise perspective on worldly matters. After their hour-long audience he 
cancelled the decree, reprimanding the Baron for dismissing the Belzer 
Rebbe as a simpleton. The Baron’s influence declined from then on.  
   My ַתְלִמיד, the Belzer Rav lived a life of pure ה יְִרַאת and תֹורָּׂ

ַמיִם א ִדְשַמיָּׂא All he need was .שָּׂ ֶבן for the minister to converse with a ִסיְַעתָּׂ

ה  The minister would recognize from just seeing and talking with .תֹורָּׂ
him that the ה          !we study is timeless and its wisdom is eternal תֹורָּׂ

  ֶרִבי Your ,ְביְִדידּות
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Parsha Potpourri 
Parshas Chayei Sorah – Vol. 13, Issue 5 

Compiled by Ozer Alport 
 
 

)24:12ויאמר ד' אלקי אדני אברהם הקרה נא לפני היום ועשה חסד עם אדני אברהם (  
 When the Torah is read publicly, each word is chanted based on the Masoretic trop (cantillation 
symbols) that indicate how it is to be read. The shalsheles symbol, which indicates that the word is to be 
chanted in an elongated manner, is one of the rarest. It is found only four times in the entire Torah, one of 
which is on the word מרויא , in which Eliezer asks Hashem to help him to find the correct marriage partner 
for Yitzchok that day.  

What is the deeper significance of this rare symbol, and what is the common thread linking the 
four episodes in which it appears? Rav Dovid Singer notes that the word shalsheles means “chain,” and 
explains that this symbol is used to connote that an event is being viewed not only for its immediate 
impact, but also from the perspective of the shalsheles hadoros – ramifications it will have on the chain of 
future generations.  

To illustrate this concept, Rav Yisroel Reisman recounts that when Rav Shlomo Heiman, the 
Rosh Yeshiva of Torah Vodaath, gave a shiur (lecture), his delivery was passionate and involved. One 
day, there was a massive snowstorm and only a handful of students were able to come, yet he was just as 
active and engaged as if the room was full. After the class, one of the students asked why he got so 
worked up when there were so few people present for the shiur. Rav Heiman replied, “You’re making a 
mistake. You think that I’m only speaking to the handful of you who are here in attendance today, but in 
reality, I’m also speaking to your children, your grandchildren, your students, and all your future 
generations. I see a classroom that’s just as full today as it is when the weather is good, and that’s why I 
delivered the lecture with my usual excitement.” 
 With this introduction, we now understand that when Eliezer was praying to Hashem, he wasn’t 
only focused on the immediate issue of finding a suitable spouse for Yitzchok. The shalsheles teaches us 
that Eliezer understood that the ramifications of his selection were not only for the welfare of Yitzchok’s 
marriage, but for all the generations of descendants who would come from it, and therefore he beseeched 
Hashem to arrange for the success of the shalsheles of Yitzchok’s progeny. 
 This concept can similarly be used to explain the other three occurrences of the shalsheles in the 
Torah. In last week’s parsha, the Torah tells us (19:16) that Lot hesitated when the angels pressed him to 
leave Sodom to save himself and his family from its imminent destruction, so the angels grabbed the 
hands of Lot, his wife, and his daughters and escorted them out of the city to safety. There is a shalsheles 
on the word ויתמהמה – he tarried, which alludes to the reason the angels were so insistent on rescuing Lot 
and his family: the chain of offspring who were destined to be descended from him, which includes Rus, 
Kings Dovid and Shlomo, and ultimately Moshiach. 
 The third shalsheles in the Torah appears in Parshas Vayeishev, where the Torah records (39:8) 
that Yosef spurned the advances of the wife of his master Potiphar. The shalsheles on the word וימאן – he 
rebuffed – hints to the reason for Yosef’s adamant refusal. The Gemora (Sotah 36b) teaches that the 
visage of his father Yaakov appeared to him and informed him that if he gave in to her enticements, his 
name would be excluded from the list of tribes on the Kohen Gadol’s Ephod. When Yosef understood the 
potential future ramifications of his actions, he steeled his resolve and withstood the temptation to sin. 
 The final shalsheles appears in Parshas Tzav, where the Torah discusses the process of 
consecrating Aharon and his sons as Kohanim. When Moshe reached the ram that served to inaugurate 
Aharon as a Kohen (Vayikra 8:23), there is a shalsheles on the word וישחט – he slaughtered – for 
Moshe’s actions affected not only Aharon, but the entire chain of future generations who would also be 
Kohanim as a result of this process. 
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 Many times in life we find ourselves in doubt regarding the proper course of action in a 
challenging situation. At such times, we should remember the lesson of the shalsheles and recognize that 
the decisions we make often have long-term consequences that can significantly impact future 
generations. 
 
 

)17-24:16( אמר הגמיאיני נא מעט מים מכדךוירץ העבד לקראתה וי ותרד העינה ותמלא כדה ותעל  
 While Eliezer was still praying to Hashem to help him find an appropriate wife for Yitzchok, he 
noticed Rivkah approaching with her jug. After she filled it from a spring, Eliezer ran toward her and 
asked her to please give him a little water to drink. Why was he so enthusiastic to meet her? Rashi 
explains that as Rivkah approached the spring to draw water, Eliezer observed the water miraculously rise 
to greet her. He hoped that this was an indication of her piety and virtue, which would make her a suitable 
choice to marry Yitzchok. 
 Rav Yisroel Reisman recounts an incredible contemporary application of this story, which he 
heard firsthand from the parties involved. The wife of a middle-aged man tragically passed away. After 
some time had gone by, he decided that he wanted to remarry. When he informed his family of his 
intentions, one of his sons who was himself of marriageable age questioned him about his plans. He 
maintained that it is much easier for a young couple to go on a date, for the newness makes the outings 
exciting and creates the potential for romance. However, when a person is older and already has an 
established family, the dating experience is fundamentally different. Thus, his son asked him how he 
expected to interact with potential spouses and determine whether they would be a good match for him. 
 The widower told his son that he had also thought about this issue and was aware that his 
circumstances were different this time around. However, he took comfort in the fact that in Parshas 
Chayei Sorah, Eliezer did not set out to find a shidduch (spouse) for Yitzchok based on emotional or 
intellectual connections. Rather, he asked Hashem to give him a sign that would let him know when he 
had found the right girl, and when Eliezer saw the water miraculously rise to greet Rivkah, he interpreted 
this as a Divine omen. The man told his son that he would also trust in Hashem to guide him and to give 
him a similar sign when he had met the right woman. 
 A short while later, a mutual acquaintance told him about a widow who was also looking to 
remarry, and the widower arranged a time to speak with her. However, when he called at the designated 
time, the woman apologized that she was unable to speak to him due to an emergency. She explained that 
her young children had just stopped up the toilet and the water in the toilet was rising up toward her, so 
she needed to tend to the crisis before she could speak to him.  

Presumably, this poor widow was distraught by the thought that she finally found a suitable man 
who was interested in calling her to schedule a date, and at the worst possible moment, her children 
sabotaged her dating prospects by creating a flood in the bathroom that required her immediate attention. 
In reality, Hashem runs the world, and when the widower heard that water was coming up toward her just 
as it did to Rivkah, he took this as a Divine indication that this woman was destined for him, and the 
precise event that the widow thought had spoiled her opportunity to get remarried became the mechanism 
that enabled her to joyfully march down the aisle with her new soulmate. 
 
 

)24:50יצא הדבר לא נוכל דבר אליך רע או טוב ( מד'ויען לבן ובתואל ויאמרו   
 After Eliezer recounted his interactions with Rivkah and requested permission to take her to 
marry his master’s son Yitzchok, her brother and father Lavan and Besuel responded that this episode 
came from Hashem, and they could not speak negatively or positively about this potential shidduch 
(match). Their refusal to voice an opinion is difficult to understand. If they were opposed to the marriage, 
they should have argued that it was a bad idea, and if they supported the match, they should have 
responded with their endorsement. Shidduchim is an area in which it is exceedingly rare for people not to 
have any opinion. 
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 Rav Shimon Sofer, a grandson of the Chasam Sofer, explains that when people are looking for a 
suitable marriage partner, they typically believe that a potential spouse must be like them for their 
marriage to be harmonious and successful. However, the Torah (Bereishis 2:20) describes the ideal wife 
as an עזר כנגדו – helpmate opposite her husband. Many times it is not in our best interest to marry 
somebody who is too similar to us, and spouses benefit when they are different from one another and 
capable of compensating for each other’s shortcomings.  

For example, Rav Sofer writes that people have widely varying approaches to spending money. If 
a spendthrift marries somebody with the same attitude toward money, they will quickly go bankrupt. 
Similarly, if a miserly person marries a spouse who is equally tightfisted, they will save a lot of money for 
the future, but will be incapable of enjoying the present. To prevent these scenarios from occurring, 
Hashem specifically arranges shidduchim in which the couple have different backgrounds, styles, and 
personalities, so that they will be able to compromise and reach a healthy balance. Rav Sofer adds that 
this concept is not limited to a person’s attitude toward money, and for the same reason, Hashem often 
pairs intense people with more laid-back spouses and strict disciplinarians with those who have a more 
relaxed philosophy about childraising, for it is the synthesis of their disparate approaches that creates a 
healthy harmony in the home.  

Rav Sofer suggests that Lavan and Besuel’s lack of opinion regarding the proposed shidduch 
between Rivkah and Yitzchok was due to this concept. By telling us that they were unable to speak 
negatively or positively regarding the match, the Torah is hinting to us that when it comes to shidduchim, 
what we view as desirable may in fact be problematic, while the traits that we view as unacceptable 
dealbreakers may in reality be in our best interest. 
 
 

Parsha Points to Ponder (and sources which discuss them): 
 

1) Was the year in which the shidduch (match) between Yitzchok and Rivkah took place a 
Shemittah (Sabbatical) year? (Ichud B’Chidud 5777) 

2) Who in Parshas Chayei Sorah walked upside down? (Moshav Z’keinim, Paneiach Raza) 
 
 

Answers to Points to Ponder: 
 
 
1) The Ichud B’Chidud notes that Rashi writes (24:53) that Eliezer brought with him fruits from Eretz 
Yisroel, which he gave to Rivkah’s family to eat. The Rambam (Hilchos Shemittah V’Yovel 5:13) rules 
that it is forbidden to take fruits that grow in Israel during the Shemittah year outside of the country, and 
it is also prohibited to give these fruits to non-Jews. From the fact that Eliezer took the fruits with him 
outside of the land of Israel and gave them to Rivkah’s non-Jewish family, we can conclude that it was 
not a Shemittah year. 
 
2) When Rivkah observed Yitzchok for the first time, she asked Eliezer (24:65), “Who is that man 
walking in the field?” What prompted her to inquire about Yitzchok when she surely did not ask Eliezer 
about every other man they encountered on their journey? The Moshav Z’keinim and Paneiach Raza 
quote a Midrash that says that Yitzchok was walking upside down, with his feet in the air. They explain 
that Avrohom wounded Yitzchok when he was bound up to be offered as a sacrifice, so angels took him 
to Gan Eden to recover and heal, and when people return from Gan Eden, it is customary for them to walk 
upside down (see Rashi Shmuel 1 28:12). Thus, when Rivkah observed Yitzchok walking in this highly 
unusual manner, her curiosity was triggered and she asked Eliezer about his identity. 
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IMPORTANCE OF ....  
The Gemara (Yoma 28b) derives from the Posuk: ejmh iez hf hvhu 
that Yitzchok was a vchahc cauhu iez - an old man, sitting [and 
studying] in a Yeshiva.  The Gemara also derives from the words: 
ohnhc tc iez ovrctu that Avraham too was a vchahc cauhu iez. The 
Gemara (Bava Metzia 87a) derives from the same words, that 
Avraham had asked Hashem for signs of aging, to help 
distinguish between him and Yitzchok. The connection between 
these two ,uars can be as follows: The Panim Meiros wonders 
whether a rcjn (an author) must reveal his identity in his rpx or 
whether it is better not to. The Yetev Lev points out that in matters 
of Halacha, a rcjn is obligated to reveal his name, especially 
where his opinions disagree with earlier Poskim. This is implied 
by Chazal in the Gemara (Berachos 31a) where the Gemara says 
that one should not take leave of one’s friend without mentioning 
a vfkv rcs upon parting, uvrfuz lf lu,na – through this [Halacha] 
he will remember him, i.e., one tends to remember he who 
disseminates Halacha. However, concerning Agadah (statements 
of a non-Halachic nature), the Yetev Lev holds that the author’s 
identity is not important - the writings will survive on their own 
merit if they find favor. Therefore, since both Avraham and 
Yitzchok were labeled: vchahc cauhu iez, it was critical that those 
who learned Halacha from them be able to identify which one of 
them was their source. As Avraham and Yitzchok looked the 
same, the potential for confusion was obvious. Therefore, 
Avraham asked for signs of old age, to help their respective 
Talmidim distinguish between him and Yitzchok.          

QUESTION OF THE WEEK:  
Where do we find that kosher food mixes with non-kosher food, 
and the kosher becomes non-kosher while the non-kosher 
becomes kosher ?   

ANSWER TO LAST WEEK:  
(When would it be necessary to listen carefully to Chazoras HaShatz ?)  
The Shulchan Aruch (j”ut 126) rules that if a Chazan becomes 
confused or is too weak to continue Chazoras HaShatz, a 
substitute takes over from the beginning of the brocho he was at. 
Ateres Zekainim says that vkhj,fk the substitute should be one 
who had listened well to Chazoras HaShatz. Otherwise, some 
hold that he must start over from the beginning. 

DIN'S CORNER:  
One who believes his cognitive ability and memory to be weak, 
may not use such an excuse to refrain from establishing regular 
times for Torah study. One receives S’char for the time spent 
studying, rather than based on what he retains. If one does so, he 
will merit that in future (Olam HaBa) he will be able to grasp 
what was too difficult for him to understand in Olam HaZeh. 
Additionally, he should daven for enhanced ability and memory, 
he should spend extra time and Kavanah when saying Birchos 
HaTorah and the Tefilah of Ahavah Rabbah, and he should 
involve himself in those activities deemed a Segulah such as 
studying in a Beis Medrash, out loud, and kissing the Sefer before 
and after using it. (Piskei Teshuvos 155:2) 

DID YOU KNOW THAT ....   
The Mishna (Kesubos 59b) lists several things that a wife must do 
for her husband, such as cooking, baking, laundering and other 
household tasks. The Gemara (ibid 58b) discusses the right of a 
wife to state: vaug hbhtu ,buzhb hbht  - I relinquish all claim of 
support from my husband (which is a Rabbinic obligation) in 
return for which I will keep any income from my work. If a 
woman exercised such a right, would she also be relieved from 
performing the tasks listed in the Mishna ? The Rishonim disagree 
over this - the Rashba and RaN obligating her; Tosafos and the 
Rosh relieving her. Apparently, the Rashba and RaN consider the 
enumerated tasks in the Mishna to be Torah obligations, which 
she cannot be relieved of by exercising her right to give up  
Rabbinic support. The Mishna (Kidushin 22b) states that a gentile 
slave can be acquired through a Kinyan Chazakah, which is 
performed when the slave does something for the master which 
demonstrates the master’s ownership of him. Kinyan Chazakah is 
also effective when acquiring real property, where the buyer 
performs a proprietary act on the property to demonstrate 
ownership. The Gemara (Kidushin 2a) establishes that betrothal 
of a woman may be performed in one of 3 ways – with ;xf 
(money), rya (document) or vthc (relations). Money is derived 
from: iurpg vsan vjhe vjhe – a Gezerah Shaveh using the word 
je to describe Avraham’s acquisition of Ephron’s field, as well as 
to describe betrothal (vat aht jeh hf). Tosafos asks: if we derive 
the use of money as a Kinyan for betrothal from its use in 
Avraham’s real property transaction, perhaps we should also 
derive the use of Chazakah as a valid Kinyan for betrothal, as it 
also works to acquire real property. By performing one of the 
above tasks for her husband, perhaps his “mastery” is 
demonstrated, which should effect betrothal. The Divrei Yatziv 
(zg”vt 57) suggests that with Gezerah Shaveh derivations, the 
subject matter is rarely if at all stated. Here too, vjhe vjhe alone 
would have been sufficient. Why are the words iurpg vsan always 
used ? It is to teach that we are not simply deriving acquisition 
methods from real property for betrothal, but that we must derive 
from the actual transfer of Ephron to Avraham. And when a non-
Jew transfers to a Jew, Kinyan Chazakah may not be employed.           
A Lesson Can Be Learned From:  
A non-observant man whose married daughter was very ill asked his 
“Rabiner” to travel to Sanz and receive a brocho from the Sanzer Rav. 
The Rabiner arrived on Tuesday and immediately gave in a Kvitel to the 
Rebbe, who did not respond. He did so again on Wednesday, Thursday 
and Friday. Finally, on Motzai Shabbos, the Sanzer Rav told him that the 
daughter would recover if the family agreed to 3 conditions: 1) She 
must cover her hair; 2) They must kasher their whole house; and 3) 
They must close their stores for Shabbos. Having “no choice”, they 
agreed, and the woman recovered. After a year went by, the father and 
son-in-law agreed that enough time had passed, and they reopened their 
stores on Shabbos. On the first such Motzai Shabbos, the daughter 
suddenly and inexplicably passed away.    
P.S. Sholosh Seudos sponsored this week by the Sternberg family.  
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 ”ויסף אברהם ויקח אשה ושמה קטורה“ 25:1

ויקברו אתו יצחק וישמעאל אל מערת “ 25:9

  ”המכפלה

“Avrohom proceeded and took a wife whose name 

was Keturah.”  “And Yitzchok and Yishmael 

buried Avrohom in the Me’aras Hamachpeilah.” 

Avrohom was living with Sarah and their child, 

Yitzchok, as well as with his maidservant, Hagar, 

and their child Yishmael.  Sarah wanted Avrohom 

to throw Hagar and Yishmael out of the house.  

Hakodosh Boruch Hu told Avrohom that he 

should listen to Sarah, and so he did.  Rashi says 

that “Keturah” was Hagar.  Why did Avrohom 

marry Hagar, and why was Yishmael on the scene 

when Avrohom died, when he had previously 

thrown both of them out?  The following Divrei 

Torah will expound on this topic, and support the 

P’shat offered in the closing paragraph. 

י"רש   This is Hagar, and – ”קטורה“ 25:1 – 

she was called as such because her deeds were as 

beautiful, pleasing, as Ketores – incense.   

 How can Rashi say – ”קטורה“ 25:1 - חזקוני 

here that Keturah refers to Hagar, when Rashi 

says in 21:14 that once Hagar left Avrohom’s 

house she reverted back to Avodah Zarah?  While 

she did in fact revert back to Avodah Zarah, 

Avrohom only took her for a wife after she did 

Teshuva.  (There are those who are of the opinion 

that Hagar did not do Teshuva, and according to 

that opinion, Keturah was not Hagar – Avrohom 

did not marry someone who served Avodah Zara).  

ק"רד  ויקברו אתו יצחק וישמעאל אל מערת “ 25:9 - 

 The Posuk only mentions Yitzchok and – ”המכפלה

Yishmael burying Avrohom, and not the children 

of Keturah and Avrohom, for only Yitzchok and 

Yishmael were important.   

ויקברו אתו יצחק וישמעאל “ 25:9 - מדרש הגדול 

 The Posuk states Yitzchok’s – ”אל מערת המכפלה

name first, for Yishmael honored Yitzchok in all 

matters, and always placed him first, even though 

Yishmael was older than him.  Yishmael was 

Zoche to a life of Olam Habah because of this.   

 – ”קטורה“ – Chayei Sarah 8 – מדרש תנחומא 

According to Rebbe Yehudah, Keturah was Hagar, 

the very same person whom Sarah had brought to 

Avrohom to be his Pilegesh.  After the death of 

Sarah, Yitzchok went to the well in the wilderness 

to bring Hagar to Avrohom.   

פאל הירששמשון ר' ר  ויסף אברהם ויקח “ 25:1 – 

 That Avrohom remarried is not – ”אשה ושמה קטורה

surprising, considering the he lived for another 

thirty eight years, as Chazal tell us in Bereishis 

Rabbah 17:2 that a man is not complete without a 

wife.  The task of a human being is always too 

great for one person to fully accomplish by 

himself.  The Medrash Tanchuma tells us that 

Yitzchok went to bring Hagar to Avrohom, after 

the death of his mother, Sarah.  Let’s understand 

this – Yitzchok brought his future stepmother to 

his father.  Yitzchok loved his mother very much 

and had not yet found consolation for the loss of 

his mother, yet he went to the well to bring Hagar 

to his father.  How pure and humane was the 

relationship between child and stepmother in the 

eyes of Chazal.  Whether one takes the foregoing 

Medrash as a historical fact, or as homiletic 

teaching, in any case, it reflects the view that was 

prevalent in the times of Chazal.  What a decline 

in our times, in which tension – if not hostility – 

often prevails between adult children and their 

father, in the event of a second marriage.  

According to Rebbe Yehudah, “ויסף ויקח” means “he 

took again” – the same way he was told by 

Hakodosh Boruch Hu when Sarah told him to 

send Hagar away, he was told to marry Hagar – 

and he listened to both commands.  From when 

Hagar was sent out of Avrohom’s home, she was 

known as קטורה, which in Aramaic means “knot.”  

She was closed up like a knot, was by herself 

without involvement with another man.  It was 

only because she acted this way that Avrohom 

was  able to take her back.   

ואלה תולדות ישמעאל בן “ 25:12 – אמרי שפר 

ה הגר המצרית שפחת שרה לאברהםאברהם אשר ילד ” – 

“These are the descendants of Yishmael, 

Avrohom’s son, whom Hagar the Mitzri, Sarah’s 

maidservant, bore to Avrohom.”  Why does the 

Torah need to tell us here that Hagar was the 

maidservant of Sarah, something which we 

already know?  The Torah is coming to teach us 

how good humility is, so much more than seeking 

greatness.  Keturah, was actually Hagar.  When 

Hagar was the maidservant of Sarah and 

Avrohom took her for a Pilegesh, she was Zoche to 

give birth to Yishmael, who was an important 

person, and at the end of his days did Teshuva, 
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and had twelve children, who were all important 

individuals.  After Sarah died, Avrohom took 

Hagar as his main wife. Hagar became conceited 

because she was now Avrohom’s wife, and then 

she had extremely inferior children.  When Hagar 

saw herself with humility, she was Zoche to have 

better children than when she thought of herself 

as important.  

ויקברו אתו יצחק וישמעאל “ 62:6 – בראשית רבה 

כאן בן האמה חולק כבוד לבן “ – ”אל מערת המכפלה

 Here, the son of the maidservant“ – ”הגבירה

accorded honor to the son of the main wife.” 

ו"פירוש מהרז   – Bereishis Rabbah 62:6 “ כאן

 The Posuk says that Yitzchok and – ”בן האמה

Yishmael buried Avrohom.  The Posuk says 

Yitzchok first, for Yishmael afforded him honor at 

the funeral, and placed Yitzchok in front of 

himself.  It says in Bava Basra 16b that we see 

from here that Yishmael did Teshuva (Rashi).  As 

opposed to when Yitzchok was buried, the Posuk 

says, “ויקברו אותו עשו ויעקב בניו” – Eisav did not 

afford honor to Yaakov, and he did not do 

Teshuva.   

כאן בן “ Bereishis Rabbah 62:6 - יפה תואר 

 Initially, Yishmael had been saying that – ”האמה

he was the Bechor of Avrohom, and he would take 

a double portion of the inheritance.   He also 

claimed that he was greater than Yitzchok for he 

had his Bris Milah was he was thirteen years old, 

which is much more difficult than having it at 

eight days old like Yitzchok.  However, he 

changed his position, and gave honor to Yitzchok, 

demonstrating that he recognized Yitzchok was 

greater than him – for Yishmael did Teshuva.  

כאן בן “ Bereishis Rabbah 62:6 - נזר הקודש 

 Perhaps the Medrash is telling us that – ”האמה

Yishmael only gave Yitzchok honor here, for he 

knew that he was the child of a maidservant, and 

it was Yitzchok who was born from Avrohom’s 

wife, and was buried next to her.  However, aside 

from this one situation, he remained in his wicked 

ways.  

ויקברו אתו יצחק וישמעאל אל “ 25:9 – רבינו בחיי 

 Yishmael was the Bechor, and – ”מערת המכפלה

therefore should have been mentioned first.  We 

learn from the Posuk putting Yitzchok first that 

Yishmael did Teshuva during the lifetime of 

Avrohom.  Although he used to act like the 

Bechor, here he deferred to Yitzchok out of respect 

for him.  Additionally, there are different L’shonos 

of death written in the Torah, and the L’shonos 

written regarding Yishmael’s death, 25:17 “ ויגוע

  .are only used for the righteous ”וימת ויאסף אל עמיו

We therefore conclude that Yishmael did Teshuva 

before his death.  

ויקברו אתו יצחק וישמעאל אל “ 25:9 - העמק דבר 

 Avrohom told Yishmael the word – ”מערת המכפלה

of Hashem, that although Yishmael was 

Avrohom’s son, in regard to Yitzchok, he was like 

an outsider.  Yishmael accepted this, and did not 

dispute that the inheritance was Yitzchok’s and 

he afforded Yitzchok the honor of allowing him to 

go first.  Chazal learn from this that Yishmael did 

Teshuva, and accepted upon himself that where 

Yitzchok was involved, he was considered an 

outsider. For other matters however, he was a 

real son, and was part of the burial of his father, 

Avrohom, as the Posuk says, that Yitzchok and 

Yishmael buried Avrohom.   

ויסף אברהם ויקח אשה ושמה “ 25:1 - ברך משה 

  .Rashi says that Keturah was Hagar – ”קטורה

How was Avrohom  permitted to take Hagar back?  

Wasn’t he commanded by Hashem to listen to the 

words of Sarah, and Sarah told him that he must 

send Hagar away? Vayeira 21:11 “ וירע הדבר מאד

 The matter greatly“ – ”בעיני אברהם על אודת בנו

distressed Avrohom regarding his son”.  Hakodosh 

Boruch Hu told Avrohom that he is to listen to the 

words of Sarah, for Avrohom’s lineage was going 

to go through Yitzchok.  Avrohom was distressed 

that Sarah thought that Yishmael would have a 

negative influence on Yitzchok.  It would have 

been a terrible calamity if Yitzchok were to learn 

from the actions of Yishmael.  As we see by 

Yaakov Avinu, that he knew he needed to stay 

away from the influences of Lavan, and he said, 

“ ג מצוות שמרתי"עם לבן גרתי ותרי ” – even though 

Yaakov lived with Lavan, he made sure not to 

learn from the wickedness of Lavan, and heeded 

all of the Taryag Mitzvos.  However Sarah knew 

through Ruach Hakodesh, that which Avrohom 

did not, that Yishmael would have had a 

detrimental effect on Yitzchok.  Yaakov was 

completely pure, so he was able to withstand the 

effects of Lavan.  While Yitzchok still had the 

Koach of Eisav in him, and had Yishmael 
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remained with him, it would have brought forth 

that Koach.  Hakodosh Boruch Hu told Avrohom 

to listen to Sarah, כי ביצחק יקרא לך זרע – For “in 

Yitzchok” – a part of Yitzchok, which was Yaakov, 

and not the entire Yitzchok, for because there was 

still the Koach of Eisav in Yitzchok, therefore it 

was the correct decision to have Yishmael sent out 

of the house and not to be near Yitzchok.  It says 

in Bereishis Rabbah 63 regarding the birth of 

Yaakov Avinu, Mishlei 23:24 “ יולד , גיל יגיל אבי צדיק

 The father of a righteous person“ – ”חכם וישמח בו

will be mirthful, one who begets a wise child will 

rejoice in him.”  When Yitzchok was born, there 

was certainly much joy, however it was followed 

with sadness, when Avrohom was told that only 

part of Yitzchok would be called his lineage. This 

caused there to be pain in Avrohom’s heart.  

However, by Yaakov, it was complete joy, for he 

was pure without any refuse, and all of his 

progeny was Kodosh La’Hashem.  Being that the 

reason for sending away Hagar and Yishmael was 

because of the fear that Yitzchok would learn from 

the actions of Yishmael, once Eisav was born, and 

that evil Koach came out, there was no longer any 

concern for Avrohom to take back Hagar, and for 

Yishmael to be near Yitzchok.   

ויסף אברהם ויקח אשה “ 25:1 - חכמת התורה 

 And he added” – as if to say that“ – ”ושמה קטורה

Avrohom added another wife.  This does not seem 

to be the proper word, for Sarah was no longer 

alive, and Avrohom did not add another wife, 

rather now this was his only wife.  Avrohom did 

not marry Hagar in order to have a wife, but 

rather to demonstrate the greatness of Sarah 

Imeinu – her righteousness.  Avrohom and Sarah 

were Zoche to have an exceedingly righteous child, 

Yitzchok.  In whose Zechus were they Zoche to 

have the righteous child – Avrohom or Sarah?  

Avrohom wanted it to be known that it was the 

Zechus of Sarah, and not his own Zechus.  He 

therefore married Hagar and had children with 

her.  They were inferior children, not important 

individuals. This proved that it was not Avrohom 

who had the Zechus, but it was the righteous 

Sarah. Avrohom having Yishmael prior to 

Yitzchok was not a proof that it was only through 

Sarah that he would have good children, for he 

had Yishmael before he had a Bris Milah, and 

because he was significantly younger – and 

Chazal tell us that when he was older Avrohom 

had vanquished more of the Yetzer Hara, and was 

more pure than his younger years. There was 

actually something which proved Sarah’s 

righteousness prior to this.  There were three 

special things which occurred in the tent of Sarah 

while she was alive: the candles burned from Erev 

Shabbos to Erev Shabbos, there was always 

Brocha in her, her dough was blessed, and a cloud 

(signifying the Divine Presence) hung over her 

tent.  When Sarah died, these three things 

stopped.  It only returned when Rivkah came to 

marry Yitzchok.  So we know from this that Sarah 

was indeed a righteous individual.  “ויסף” – In 

addition to the righteousness that we already 

know of Sarah, Avrohom wanted to add to it.  He 

did so by marrying Hagar, and it then being 

apparent to all that it was in Sarah’s Zechus that 

they were Zoche to have the Tzaddik, Yitzchok.  

There was another reason that Avrohom wanted 

everyone to know that everything was in the 

Zechus of Sarah.  He wanted to give away all of 

his possessions to Yitzchok, and not to his other 

children, for he felt that everything he had was in 

the Zechus of Sarah.  By Avrohom marrying 

Hagar, and having children with her, it proved to 

all that it was Sarah who was righteous and she 

had the Zechusim.   

ויקברו אתו יצחק וישמעאל אל “ 25:9 - משך חכמה 

 How does Yishmael showing – ”מערת המכפלה

honor to Yitzchok prove that he did Teshuva?  

Yishmael’s fundamental sin was the denial of 

Yitzchok’s birthright as a legitimate child of 

Avrohom.  Although Yishmael was there when the 

Malachim promised Avrohom and Sarah a child, 

he denied it.  He was among those who said that 

Yitzchok was a child of Avimelech and not 

Avrohom.  Now, when Yishmael allowed Yitzchok 

precedence at the funeral of Avrohom, he was 

acknowledging Yitzchok’s birthright.  This was his 

Teshuva.   

“ 25:9 - מעין בית השואבה   ויקברו אתו יצחק

 Rashi quotes from the – ”וישמעאל אל מערת המכפלה

Gemara in Bava Basra that we see from this 

Posuk that Yishmael did Teshuva, as he allowed 
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Yitzchok to go in front of him at the funeral of 

their father, Avrohom Avinu.  Why here do we 

bring a proof that Yishmael did Teshuva, when 

Avrohom died, when we could learn it out from a 

time long before he died?  On the way to the 

Akeidas Yitzchok the Posuk says in Vayeira 22:3 

 And he (Avrohom) took the“ – ”ויקח את שני נעריו אתו“

two lads with him.”  Rashi quotes the Targum 

Yonason that the “two lads” were Yishmael and 

Eliezer.  It appears that at that point, 

approximately thirty eight years before Avrohom 

died, Yishmael had already returned to the house 

of Avrohom (Chazal tell us that Yitzchok was 

thirty seven at the time of the Akeidah.  Avrohom 

had Yitzchok when he was one hundred years old, 

which means that Avrohom was 137 years old by 

the Akeidah.  Avrohom died at the age of 175, 

which means that the Akeidah took place 175-

137= 38 years before his death).  If he was allowed 

to return, it must be that he did Teshuva. Why 

not bring this instance as the proof that Yishmael 

did Teshuva?  One can be concerned that perhaps 

that which Yishmael did do Teshuva at the time 

of the Akeidah was only for the honor of his 

father, Avrohom.  However, perhaps as soon as 

his father would die, he would revert to his old 

wicked ways.  Therefore, we bring a proof from 

after the death of Avrohom, where we see he was 

still acting properly, and that must mean that he 

did a proper Teshuva, and remained on the proper 

path.  More than that, we see from here the way a 

real Ba’al Teshuva acts.  Even had Yishmael done 

a real Teshuva, at the funeral of Avrohom he 

could have said that he should go first, for he was 

the oldest child of Avrohom.  Yishmael did not do 

so, rather he was very humble and said that 

Yitzchok should go first for he was more worthy 

than him, and it would also increase the honor of 

Avrohom by Yitzchok going first.  This is proof 

positive of a true Ba’al Teshuva, where he acts 

with great humility, and worries about the honor 

of others instead of his own.  It is from here that 

we know without a doubt that Yishmael did a 

complete and pure Teshuva.   

 Perhaps now we can understand why 

Avrohom married Hagar, and why Yishmael was 

at the funeral of Avrohom when they had both 

been thrown out of Avrohom’s house.  Sarah was 

exceedingly righteous.  She did not have anything 

personal against Yishmael or Hagar, rather her 

only concern was for the Ruchniyos of her son.  

She saw that their presence would hinder 

Yitzchok’s growth, and was therefore compelled to 

send them away.  Avrohom was truly humble and 

his eyes believed that everything he was, and 

accomplished, was all because of Sarah.  He was 

concerned that people would say that Sarah was 

not only lacking in righteousness, but she was 

thoroughly evil.  How could she have thrown 

Hagar and her child, Yishmael, out of her house – 

with nowhere to go?  Avrohom wanted Yishmael 

to go with him to the Akeidas Yitzchok, and 

Yishmael acquiesced.  Avrohom thought that he 

would be Shechting Yitzchok at that point, and 

therefore he no longer needed to protect him from 

Yishmael.  As it turned out, Avrohom was not to 

Shecht Yitzchok, and they returned home.  When 

Avrohom revealed to Yitzchok that it would be 

him who would be Shechted, Yitzchok did so 

willingly and joyfully. Avrohom saw the way 

Yitzchok acted, and he knew that he need no 

longer fear of the influence of Yishmael.  

Obviously, Yitzchok had achieved great heights in 

Ruchniyos, a place where Yishmael would no 

longer be able to influence him.  Sarah Imeinu 

died at that time – the Akeidah, and it was 

afterwards that Avrohom married Hagar.  

Although Hagar had done Teshuva, she was not 

righteous like Sarah, perhaps because she became 

arrogant from marrying the great Avrohom, and 

had inferior children.  We learn from this story a 

great lesson – the great humility with which 

Avrohom always acted, and how he only thought 

of others.  His concern was about Sarah Imeinu, 

what would others say about her?  He therefore 

did all in his power to prove beyond a doubt that 

Sarah acted in the proper manner, and was a 

truly righteous individual.  May we be Zoche to be 

humble in all that we do, and truly care about the 

ones around us.     
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