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h"arhpa unf 'u,ut tuv arhh ovrct ,unh ota 'u,cuyk tkt ovrct ,cuyk vhv
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("/vcuyk vcaj ifk 'iunnc uhbhg i,ba iuhf ovrct ,t udrvhu thv u,at vraa
rhvz ,uhvk ostv kg kyun vnf sgu 'hvn vkhn ka vjuf ubt ohtur itfn     
vzc chrjvku 'hutr ubhta ouenc vkhn vzht rnuk ostv kufh ohngpk 'uhrucsc
tuv sug vz hsh kg keken ubhta vn sckn 'vgav uzc e,uaaf lshtnu ',unkug
ovrct ,buuf ihcn vhv yuk hrv 'ibuc,bu vcv /if ,njn ,utkpb ,ub,nk vfuz
hrehgv raev ,t ovrct ohkgn obhjk tka ihcv tuv wthv h,ujtw rnta vgac
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kt gahkt kkp,hu" '[wf-j"h wu 'wc ohfkn] a"nfu) iurnuak ufkvu ,rjt rhgk ,fkk
ovhkt rnthu /gahkt rcsf ohruubxc ofhu ohruubxc vzv hudv ,t tb lv 'rnthu wv
'iuaec, rat ahtv kt of,t vfhkutu hrjt ufk 'rhgv vz tku lrsv vz tk 'gahkt
'utrhu vkt hbhg ,t jep wv 'gahkt rnthu 'iurnua otucf hvhu /vburnua o,ut lkhu
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ohruubxc vfuv 'j,pv kt crea hn kfu 'ours smc tuv ukhtf uvtrh iupm smc tuva
utc ov hf 'kusd sgu iyen ufuva sg 'ov od ufuvu ohrjtv ucre ztu 'oan lkvu
ohbezv ucre 'ufkvafu 'vkj, ufuvu ,hcv kt lunx ohrgbv usngu 'iez sgu rgbn

 uek okufa rjt 'uz vagnc up,,av okuf hf gsub vznu 'ov od ufuvuifu) "ohruubxc

vxbn lhtv u,utrcu 'u,ujt v,uhv rcs ,t er rhfznu 'vra og uk aha
iumrv uc rrug,b o,xv in 'vnhzc ohpuyav ohhrmnv hbrpmn enj,vk ovrct
lf kg znrk er u,kufhc vhvu 'exgv ihcnu jkunn u,uhv omg ,t ,ukdk
ukhtu /jubghp vfhrmv vnukg, ovhbpk hf ohshepv ubhcha hsf ihgv ,mhrec
vnutv kfu ovrct ,t ohdruv uhv hf 'scf iuxt orud vhv ts iudfc kafb vhv
'ohgdr vzhtk urmh ,t acfa lfc lt /kgpv kt vtmuh v,hv tk ,hktrahv
vcuy vzc ord sug ',rjcbv vnutv ,ukaka,avk cufhg gbna vn sckn
,tu ovrct ,t khmv tuva oafu 'vshnc vshn v"cev uc dvb hf 'unmgk
,unutv wck vfz ofrsa uh,ubc wc ungu v"cev ukhmv lf 'ubnn ,tmuhv vnutv
sus ,hc ,ufkn ,ukak,avk vchx ,uhvk od vfz tkt sckc uz tku 'ctunu iung

/ush ,j, uhvh ,ufknnv kfu /vsh,gv vkutdk vfzb ush kga jhanku 'ktrahc 
ksud rgak rapt ht 'uhpc iu,bv sh,gv krud kg gsun ,uhvk ostv kg     
,gsk ost ka u,kufhc iht 'cyunk ivu cuyk iv ruchsv in lanbv vgpavv
ruchs vzht rcsk tka tuv rhvzaf u,kuzn tuv lxuj apb ,ndgu rgm vnf
uhkg od lshtnu /unmgk od vgr oruda vn sckn 'uc vghdp hshk thcvk kukgv
euezv shnk, ut shsh u,utrcu uruchsc chynaf tuv thcn vcuy vnf ,gsk

/occuskn uh,pa ,t rmug ubht vcuy vkhn vzhtk
ubhpk ouxjn ,,ku weu,ak ,gwv tuv h,n ihcvk ubhkg kyun runtv rutk    
,gwv tuv h,n ihcvk lshtnu 'hutrf ubhta rcs rnuk iumr ubc rrug,naf
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ifku 'vcrv ohj,pf vnsbu vtrb wt j,p 'vtrbv rcs ,t vcrnv iuruug ihn thv
 /"obuhnsc ohj,p vcrv uaphj ratc 'h,hntv j,pv ,t tumnk utkb

c vbvu     wwwwuuuubbbbrrrruuuuppppxxxxwwwwohnav in ohfun uhva p"gta 'j,pv tumnk utkhu" 'c,f 
'(/y"h ihcurhg) k"z orntfu ',ksv rucak hsf j,pv tumnk ujry 'ohruubxc

/"wvcua,c ohrzuj obht 'oubvhd ka uj,pc ohsnug ukhpt 'ohgarw
c ;hxuvu    wwwwrrrruuuunnnnvvvv    rrrruuuurrrrmmmmwwwwhsf 'wohruubxc ufhv ,hcv j,p rat ohabtv ,tuw rntu" '

vhv hutrv in hf 'vcua,v hfrs ovn un,xb lhtu 'ousx habt ,gar kg zunrk
rapt lht hrva ',tz v,hv wv sha rntk oapb kt ub,hu uahdrh ohabtv ukta
chcx uhva rhgv habt kf ka ijrf kg ,hck uvuxhbfhu yukc uehzjh ohabt hbaa
'oav ,tn vfn thva ohruubxc okuf ufuv lht uahdrha hutrv in vhv ifu ',hcv
cur hpk hf 'rnt kct 'vcua,c urzjhu vzc tuvv vkhkc ucajha vhv hutrv inu
vzu 'vzc uahdrv tku ,uh,pv hrhuubxc ufuvu vcua,v hfrs ovn un,xb rcf obuug
ck inavw (wh wu vhgah) urnutf 'cuak umr tka rjt ohgarv ahbgvk oav hfrsn
ihch uccku gnah uhbztcu uhbhgc vtrh ip '(rhx,) gav uhbhgu scfv uhbztu vzv ogv
ufuva rnt vzku 'wudu vgrp ck ,t vaet hbtuw (wd wz ,una) ifu 'wuk tpru cau

ua, ka] ,ksv ,tuwa iuhf) '"vcua,v j,p 'wj,pv tumnk utkhuw ohruubxc[vc
} [ohftknv] wurdxwwwwcccckkkk    ccccyyyyhhhhhhhhwwww/({wufu vaeuh vrutfkw 'wudu tb urux v"s trhu ,arp 

R’ Yechezkel Halberstam of Shinov zt”l (Divrei Yechezkel) would say:

     “wofhkdr umjru ohn ygn tb jehw - Rashi tells us that Avraham Avinu believed the three visitors were merchants, ‘who bow

down to the dust of their feet, and he was strict not to allow any idolatry into his house.’ Why would anyone bow down to

the dust of their feet? Isn’t that ridiculous? The answer is that merchants who work themselves to the bone believing their

parnassah comes from the amount of work in their hands or the lengths they go to with their feet, are wasting their time.

They are self-serving - in this case serving the Avodah Zara known as ‘self’! They bow down, in a sense, to the dust of

their feet, for they believe in their own power to control their destiny. Thus, Avraham told them to wash off this dust!”   

Gerrer Rebbe, R’ Avraham Mordechai Alter zt”l (Imrei Emes in the name of the Sefas Emes) would say:
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     “wohnh ,bna ic ubc ejmh ,t ovrct knhu /ejmh vra uk vskh rat uk skubv ubc oa ,t ovrct trehuw -
Based on the posukim, it seems that Avraham named his son Yitzchok before his Bris Milah.

Why didn’t he name it at the Bris like we normally do? Because naming Yitzchok was in

itself a mitzvah, as Hashem previously commanded him: wejmh una ,treuw. He therefore

hastened to fulfill this commandment right away and did not wait till the eighth day.”

A Wise Man would say:
     “A mind that is stretched by a new experience can never go back to its old dimensions.”       
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v"g vnka ovrct wr ,c kjr tahr u,hgru k"z whcuy wr ic rykt ktuna ;xuh ovrct wr ,nab hukhgk
this point home, I decided to act like a blind man to feel what
he’s going through, so I can appreciate all that I have!”

nply : It is undeniable that if Hashem does not want you to
have something, you won’t get it. And if Hashem doesn’t
want people to perpetrate a specific act, he will make sure it   

    A SERIES IN HALACHA
   LIVING A "TORAH" DAY

"okuf sdbf vru, sunk,u" - The Greatest Mitzvah of All (50)

Importance of Learning Halacha. The Mishna Berura in
his Hakdama (Introduction) writes: “Even though one fulfills
the mitzvah of learning Torah with any topic he learns ...
there is special importance to learning practical halacha as
the Gemara (1) says Hashem loves the gates of halacha more
than the other Batei Medrash and shuls. Therefore, the
Shach (2) writes in the name of the Prisha that one has to
learn practical halacha daily ("vagn hshk thcnv"). By doing so
one is assured a portion in the world to come, as the Gemara

tells us (in Megillah (3) and at the end of Niddah): hcs tb,"
"tcv okug ic tuva uk jycun ouh kfc ,ufkv vbuav kf uvhkt.” This
refers to Halacha L’Maaseh - halachos and laws that bring a
person to do actions. The Mishna Berura continues and says
that of all the four portions of Shulchan Aruch, Orach Chaim

is the most relevant since the daily, weekly, and yearly
halachos that apply to all, are explained there. 
Two Types of Learning Halacha. Before documenting the
exact Torah sources about the obligation to learn halacha, it
is important to point out the two basic paths to learning
halacha, in order to understand the possible (and probably
obligatory) manner in which to combine both.  This concept
includes two types of learning, and when quoting Chazal’s

doesn’t get done. Thus, when the people of Sodom surrounded
Lot’s house with the intention of breaking down the door and
apprehending his guest, Hashem made them all go blind and
they couldn’t find the front door! There’s no point in testing
Hashem - He will win  one hundred percent of the time!

   `"hily cltyxid jexa x"den z`n 
qhiid cplailw jexa miig zxhr llek y`x 

words about learning halacha, it might become debatable
which they are referring to, or if they mean both.

The first type means learning the Psak - the final ruling of
what to do in any given situation. An example of this
would be when one learns Kitzur Shulchan Aruch,
which only brings the final psak, while the source and
often the logic, are not given. This allows a person to
know what to do in many situations and he can cover
many topics in a short time. On the other hand, one only
has knowledge of the exact halacha that he learned and
cannot infer what to do in a slight variation of the case, or
a situation where multiple halachos come together. 
The other end of the spectrum is referred to as: heuxt"
"t,fkhvs tchkt t,,gna - learning the halacha from its
source in the Gemara and earlier Poskim; tracing it from its
roots, and seeing how the halacha develops in the Shulchan

Aruch and "ohkf taub" (commentators), till the bottom-line
ruling is clear. This enables a person to know all the variat-
ions in all scenarios, and when not to apply a given halacha.
All the Gedolei Hadoros who had to rule on real-life
situations, and even newer more recent cases, learned this
way and were able to pasken the questions asked about
situations not directly mentioned in the Shulchan Aruch.

1)

2)



     The Tiferes Shlomo writes that Avraham Avinu begged Hashem to spare the people of Sodom, even though they were
the absolute antithesis of everything he stood for. Although Sodom was not saved since they were unworthy, because of the
beautiful ayin tov that Avraham had for ALL people, he was considered a man who was able to bring salvation to the world.
     The Yerushalmi (c-h ihrsvbx) relates that there were certain kings of Israel who were unworthy of a share in the World to
Come. Some wished to include Shlomo HaMelech among them, but Dovid HaMelech would not allow it. A man named Hadar
Ila was one of those who supported this. The Gemara tells us that Hadar Ila was a righteous man - some say he was even a
member of the Anshei Knesses Hagedolah - who would pray for rain and always be answered. However, after what he said
about Shlomo, his prayers and tefillos stopped being answered! His "vkhp,v jf" (power of prayer) was removed from him. 
     The Alay Tamar explains that this is a tremendous lesson for us. Only one who sees the good in others is given the power
min hashamayim to pray and beseech Hashem on behalf of others! "rudhbx vagb rudhye iht" - a prosecutor cannot be a defender!
If we wish to have our prayers answered, then we must become people who only see the good in others - even people who are
as wicked as the citizens of Sodom! People who speak negatively about Gedolei Yisroel, like Hadar Ila did, lose their ability to
daven! How careful must WE be to never judge or speak ill of others, ESPECIALLY Gedolei Yisroel, who are greater than us and
we don’t necessarily understand all that they do. The Chofetz Chaim zt”l tells us that through tefillah, our lips have the power to
perform surgery and alter a situation. But if the surgical “utensil” we use is not sterile, we will cause more damage than good. Our
mouths must be clean from lashon hara, which means we must see only good in others, so that our tefillos will be answered.
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     The three Malachim (angels) asked Avraham Avinu where his wife Sarah was. He told them that she is in the tent. Rashi
quotes the gemara (/zp tghmn tcc) which teaches us that in truth, the angels really knew where Sarah was. Nevertheless,
they asked this question to make it known to Avraham that she was a "gubm" (modest woman). Why? In order to make her
more precious and endearing to her husband, Avraham Avinu. R’ Shlomo Wolbe zt”l once gave a shiur to talmidim who
were engaged to be married and asked a simple question: Avraham Avinu was already one-hundred-years old and Sarah
was almost ninety! You would think that by now, Sarah was endeared enough to Avraham Avinu! What is the need for the
angels to further endear her to her husband? He answered that from here it is abundantly clear that increasing endearment is
something that is necessary for the entire lifespan of a couple, even when they are married fifty or sixty years!
    Rashi also states that the word "uhkt" has dots on top of it and quotes Rav Shimon that the malachim  asked Sarah as well
where Avraham was, even though they already knew. They did this in order to endear Avraham to Sarah. A beautiful
homiletic machshava came to me while I was davening Mussaf on Yom Kippur, that I would like to share with you. There
is a well-known custom that when the chazzan recites the word "vht" in Kedusha, he stretches it out a bit so the people can
say the "iumr hvh" which is a request for three things: ,urhag (wealth), asuev jur (Divine Spirit) and ohrafu ohcuy ohbc (good
children). Just as the angels asked Avraham: "l,at vra vht", every chosson and kallah should likewise ask each other: "vht"
- where is this marriage heading? What do we want for ourselves? Wealth? Homes? Cars? Or ... special children to follow
in our footsteps who will bring us nachas and continue our great mesora? Hopefully, the young couple will make the right
choice and be zoche to a wonderful life together with ,urhag, vause and healthy, beautiful, Torahdika children, amen!        

                                                                                                                                                                                                              

 /// wv hbpk sng ubsug ovrctu vnsx ufkhu ohabtv oan ubphu(cf-jh)

Adapted from “Road Work” 

from Chabad of Bel-Air

 wufu vkec gna vra lhkt rnt, rat kf l,nt kgu rgbv kg lhbhgc grh kt /// vbc ,tu ,tzv vntv ard ovrctk rnt,u(ch'h-tf)
    Sarah Imeinu demanded that Avraham send her handmaid Hagar away from their home since her son Yishmael was a
grave threat to Yitzchok. Hashem told Avraham to, “listen to whatever Sarah tells you,” and Rashi explains: “From here
we deduce that Avraham’s prophetic powers were secondary to Sarah’s.” Hashem commanded him to listen to his wife’s
voice because she had a clarity that he did not. R’ Shamshon Raphael Hirsch zt”l elucidates this: “Avraham was told to
listen to the voice (kue) of Sarah, rather than the words (rcs) of Sarah. True obedience is to the person, regardless of
whether or not the listener understands the reason for the command or agrees with it. Avraham was told to rely on
Sarah’s judgment because, as women generally do, she had a deeper insight into human character than he did.”
    The following story is told by Rabbi Chessed Halberstam, who served as the personal attendant of the Lubavitcher
Rebbe zt”l, from 1971-1988, and as Rebbetzin Chaya Mushka Schneerson’s driver for the last 17 years of her life: 
     “The Rebbe requested that I try to see to it that the Rebbetzin gets out of the house every day for fresh air. Usually I
would drive her out to a park on Long Island. In the years that my son, Ari, was a young child, I would often drive by his
school on Ocean Parkway to take him along; the Rebbetzin, who was unfortunately childless herself, enjoyed playing with
him, pushing him on the swings in the park playground, etc. One day, as we neared the park, we found our regular route
blocked off due to road work, and we were forced to proceed instead on a parallel street. I drove cautiously and when I
stopped at the next traffic light, the Rebbetzin turned to me and said, ‘I heard a woman screaming in Russian. Do you mind
going back to see what that was all about?’ I turned the car around and drove back to the beginning of the street. 
     “There we saw a Jewish woman standing on the curb and weeping, while near her workers were carrying furniture and
household items from a house and loading them on to a truck belonging to the county marshal. 
     “At the Rebbetzin’s request, I parked behind the marshal’s truck and went to learn the details of what was going on. The
marshal explained that the woman had not paid her rent for many months and was now being evicted from her home.
When I reported back to the Rebbetzin, she asked me to go back and inquire from the marshal how much the woman
owed, and if he would accept a personal check. She also asked that I should not say anything to the family being evicted. 
     “At this point, I still did not realize where all this was heading, but I fulfilled the Rebbetzin’s request. The sum that the
family owed was approximately $6,700. The marshal said he would accept a personal check as long as he confirms the
account with the bank. He also said that if he received the payment, his men would carry everything back into the house. 
    “When I informed the Rebbitzin of the details, she took out her checkbook and, to my amazement, wrote out a check for
the full amount, and asked me to give it to the marshal. The marshal made a phone call to the bank, and then instructed his
workers to take everything back into the house. The Rebbetzin immediately urged me to quickly drive away, before the
woman realized what had transpired. I was completely amazed at what I had seen and later, when we were in the park, I
could not contain myself and asked the Rebbetzin what had prompted her to give such a large sum to a total stranger? 
     “‘Do you really want to know?’ asked the Rebbetzin with delight. ‘Yes, I do,’ I replied. 
     “‘Then I’ll tell you,’ she said. ‘Once, when I was a young girl, my father (R’ Yosef Yitzchok Schneersohn zt”l, previous
Lubavitcher Rebbe) took me for a walk in the park. He sat me down on a bench and started to tell me about the idea of
hashgachah pratis. ‘Every time,’ he said, ‘that something causes us to deviate from our normal routine, there is a divinely
ordained reason for this. Every time we see something unusual, there is a purpose in why we’ve been shown this sight.’
     “‘Today,’ continued the Rebbetzin, ‘when I saw the detour sign instructing us to deviate from our regular route, I
remembered my father’s words and immediately thought to myself: Every day we drive by this street and suddenly the
street’s closed off and we’re sent to a different street. What is the purpose of this? How is this connected to me? Then I
heard the sound of a woman crying and screaming. I realized that we have been sent along this route for a purpose.’”            

          l,at vra vht uhkt urnthu
 wudu kvtc vbv rnthu(y-jh)              

 /// ejmh ,t kndv ouhc kusd v,an ovrct aghu(j-tf)
    Chazal tell us that Avraham Avinu fulfilled all 613
mitzvos in the Torah even before it was given. Thus, after
Yitzchok’s long-awaited birth, the posuk tells us that
Avraham circumcised his son on the eighth day. According
to Rashi, twenty-four months later, Avraham made a large
celebration, inviting many of the “Gedolei Hador,” on the
day, "ejmh ,t kndv" - “He weaned Yitzchok.” What we do not
find in any of the posukim, is that Avraham made a Pidyon
Haben, redeeming his son. After all, unlike Yishmael who
was not a "ojr ryP" (first in mother’s womb) because Hagar
miscarried (see Rashi v-uy), Yitzchok was the first issue of
his mother Sarah’s womb, and was required to have a Pidyon
Haben. Why do we not find that Avraham made him one?
    R’ Moshe Tzvi Landau zt”l of Kleinwarden (Mevaser
Shalom) illuminates our eyes. The Gemara (:ck ohrsb) tells
      EDITORIAL AND INSIGHTS ON
        THE MIDDAH OF .... dddddllllliiiiitttttzzzzz

CONCEPTS IN AVODAS HALEV            

FROM R’ CHAIM YOSEF KOFMAN    

us that the ranking kohen in those days, was Shem ben Noach.
However, when Shem blessed Avraham (after the war with
the four kings), he first gave his own blessing followed by
the blessing of the Almighty (ubue ,frck scg ,frc ohsev). As
a result, his kehuna was taken away from him and given to
Avraham Avinu. Since Avraham was now a kohen, and a
kohen is excluded from the mitzvah of Pidyon Haben, he
did not make his son Yitzchok a Pidyon Haben.
     Not everyone agrees to this, so even according to those
who argue, Yitzchok was still excluded from Pidyon Haben.
Since he was a rufc (firstborn) and the bechorim were the
ones who did the Avodah before the kohanim (even after
Matan Torah) they were excluded from Pidyon Haben until
they were switched with the Leviim after the sin of the Egel
(Ramban in Parshas Bo). Since Yitzchok Avinu brought
korbonos on an altar that he built, and he was a firstborn,
therefore, he was certainly excluded from the mitzvah.   

 FROM THE WELLSPRINGS OF   
R' GUTTMAN - RAMAT SHLOMO  

lyn: The Golden Age of Spain produced some magnificent
Jewish scholars. One of these was R’ Avraham Ibn Ezra
zt”l. He was born in 1089 and lived a life of extreme poverty
and deprivation. No matter what sort of enterprise he tried his
hand at, he was never successful. All his life, he barely scraped
together enough money to live and he once joked that if he
would try to sell candles, the sun would never set at night and
if he would sell Tachrichim, people would stop dying!
     His good friend, R’ Yehuda HaLevi zt”l once tried to
help the Ibn Ezra out and he took a pouch of gold coins and

sprinkled them out in front of R’ Avraham’s house, so that
when he came home, he would find the coins and have some
money to live on. He waited to see what would happen and
was shocked when the Ibn Ezra came to his house, and
groped along the wall until he reached the front door. He
found the handle and walked inside, never seeing the coins.
     Later, he asked him why he behaved that way. The Ibn

Ezra said, “While I was walking home, I wondered about my
bad mazel and why I have no money. Then, I thought, ‘I have
no right to complain - look, I have my health!’ So as to drive



RIPPLE EFFECT
By Rabbi Shraga Freedman, author of Living Kiddush Hashem 

Nowadays, everything we do is public knowledge. 
Privacy is a thing of the past. The potential for 
chillul Hashem is many times greater—but so is the 
potential for kiddush Hashem.
A chassid from Montreal recently wrote, “Robert 
Davis* is a filmmaker who lives near the chassidish 
neighborhood here, a secular Jew who once made a 
film about going off the derech, portraying frum Jews 
in a very negative light. I met him in a supermarket 
and we struck up a conversation. He has visited me 
for Shabbos, Sukkos, and other occasions. Although 
he is far from frum, he joined a weekly chaburah and 
completely changed his view of religious Jews.”
The writer related that Davis recently forwarded him 
an article by a Modern Orthodox Jew who had moved 
to Williamsburg. When he first arrived, the author 
was afraid to go to shul on Shabbos. Every week 
he read more horror stories about Williamsburg's 
insularity; would he be judged and branded an 
outsider? To his surprise, he was warmly welcomed. 
The mispallelim supplied him with a tallis, siddur, 
and Chumash, found him a seat, and gave him an 
aliyah. After Mussaf, he was invited to a kiddush. 
His new neighbors, the author wrote, had redefined 
hachnassas orchim for him. He had passed judgment 
on them, but the divide had proved insignificant.
Davis forwarded this to his friend, writing, “Great 
story. Very similar to what I experienced with you!”
The next time Robert Davis produces a documentary 
about Orthodox Jews, his work is likely to be a source 
of kiddush Hashem. This chassid, and the mispallelim 
of a Williamsburg shul, deserve the credit.  

THE SPIRIT OF AVRAHAM
By Rabbi Moshe Pogrow, director, Ani Maamin Foundation

Based on excerpts from the commentary of Rabbi Shamshon Raphael Hirsch zt"l on Chumash, with 
permission from the publisher.

Hashem revealed to Avraham His decision to destroy Sedom and its 
neighbors. It is explicitly stated that He did this because Avraham was 
destined to become the ancestor of the people who would inherit the land.

As an individual, Avraham did not need to be told the reason for the 
destruction. After all, his very life was a contrast to the spirit of Sedom, even 
the way Hashem spoke to him: sitting at the entrance of a tent in the heat of 
the day, on the lookout for weary travelers, pleading with strangers to accept 
his hospitality as though they were doing him a favor. He did not need to be 
commanded to avoid the ways of Sedom. There was no need to warn him.

But it was necessary to warn his descendants. When they inherited the land, 
it was necessary to ensure that Avraham’s children would not become like 
Sedom; to ensure that they never lost sight of the way of Avraham, serving 
Hashem and loving their fellow man; to ensure that their wealth never 
erased the spirit of Avraham from their consciousness. In short, it was 
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There is a mitzvah to mention yetzias Mitzrayim morning and 
night. It is for this reason, we recite Vayomer as part of Shema, as 
the last pasuk mentions yetzias Mitzrayim.

Krias Shema is a suitable opportunity to do so. Just as Shema 
is our declaration that we accept the yoke of Hashem and 
His mitzvos, so too does Vayomer remind us that we became 
Hashem’s servants when He redeemed us from slavery.  

Adapted from Biur Tefillah (Ani Maamin Foundation)

VAYOMER HASHEM:

WHY DO WE SAY IT?

call 845 418 2122
or email

info@animaamin.org
for details

Our family reads the Pulse of Emunah every Friday night. 
We derive tremendous chizuk in emunah from its most 

enlightening contents.
- The Schachters
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necessary to preserve the eternal distinction 
between Avraham and Sedom. For this reason, 
the destruction of Sedom on one hand, and 
Avraham sitting in front of his tent on the other, 
are juxtaposed here in one image, engraved 
forever on the minds of Avraham’s children.

Judaism has often been disparaged: we are 
arrogant, we regard ourselves as the only ones 
Hashem cares about. The bris milah that sets 
us apart has erased any feelings of brotherhood 
for the rest of mankind. We reduce the G-d of 
heaven and earth and of all human souls to a 
G-d of our tribe and our small country alone.

But here sits the first Jew—and where is he 
sitting? Elonei Mamrei. With Aner, Eshkol, 
and Mamrei, who were not anshei briso but 
baalei bris Avraham; as baalei bris, they had 
enlisted him in their alliance. Although he was 
now circumcised, Avraham’s relationship to 
mankind remained unchanged.

Avraham here pursues charity and kindness 
more eagerly than people pursue money. He 
seizes the opportunity to show kindness to his 
fellow man. He involves his wife and his son, 
his entire household, in the fulfillment of the 
mitzvah. He has everything freshly prepared, as 
though he had no other refreshments to offer. 
This is the reception that was given to the first 
three guests of the first circumcised Jew.

This spirit of love for his fellow man became a 
legacy that was bequeathed to his descendants. 
Throughout the generations, even the enemies 
of klal Yisrael have not denied that we possess 
this spirit. Thank G-d, this is one spark of 
Avraham's teachings that has been ignited 
among all of mankind, yet wherever open 
hearts and open hands are needed for universal 
humane purposes, even the disparagers of 
Judaism turn, first of all, to the Jews. 

EARLY TANACH HISTORY
by Rabbi Dovid Sapirman, dean, Ani Maamin Foundation

The first four books of Navi are Yehoshua, Shoftim, Shmuel and Melachim, 
a continuous historical narrative of the period beginning with the Jewish 
people’s entrance to Eretz Yisrael and ending with the destruction of the first 
Beis Hamikdash 850 years later. Although we cannot hope to even summarize 
all that history in these short weekly segments, we can present some of the 
highlights.

Yehoshua led the Jewish nation for 28 years, as both a navi and a general who 
led divinely-commanded wars with the 31 malchei Canaan. He conquered about 
half of the territory. Finally, Hashem told him to leave the remaining conquest 
for his successor and to divide up the entire land, including the areas they had 
yet to conquer, among the various tribes. The remaining wars would be the 
responsibility of each individual tribe.

During the entire period of Yehoshua’s leadership, the people were loyal to the 
commandments of the Torah. The miracles of their experiences during the 
Exodus and matan Torah, and under the leadership of Moshe Rabbeinu, were 
still fresh in their memories. After Yehoshua's death, however, they began to 
deteriorate.

Among the benefits of studying history is learning to imitate the good deeds of 
earlier generations. Perhaps even more important is to avoid repeating their 
mistakes. The time after Yehoshua's death was a crucial point in our history, 
and our people made a fatal blunder that ultimately altered the course of Jewish 
destiny.

The Torah has made it crystal clear, numerous times, that we must not allow 
the idol worshippers of the seven nations to remain in our land, nor may we 
make treaties with them. If we do, the Torah warns us, we will forfeit Hashem's 
assistance in driving them out and will ultimately find ourselves subservient 
to them. Although the inhabitants of the land were offered the choice to leave 
peacefully or accept the sheva mitzvos Bnei Noach, they chose war. It was 
therefore incumbent on each tribe to clean them out, leaving Eretz Yisrael the 
holy place it was always intended to be.

The first perek of Shoftim lists the pockets of nations left alive by each 
tribe, contrary to the explicit command of Hashem. This brought terrible 
consequences for our people, and ultimately ushered in an era of weakness and 
decline.  

FRUIT WISE

Why don't banana-flavored taffies actually taste like bananas?
There are so many kinds of fruit—apples, plums, lemons, grapes, oranges, peaches, 
watermelons. It is incredible that so many varieties are created from the same four basic 
materials: water, air, sunlight, and soil. The most prominent researchers in multimillion-
dollar chemical companies, with all the tools at their disposal, can never create a synthetic 
berry. Using acids, alcohols, and plant extracts, they can try to recreate its taste or smell, but 
have you ever eaten a fruit-flavored candy that actually tasted like a fruit? Yet a plant can not 
make a fruit, but can create it from nothing but sunlight, water, air, and a little soil.  

Adapted from the writings of  Rav Avigdor Miller, zt"l
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By Rabbi Meir Orlian

My friend 
a s k e d 
me to 
purchase 

something for him at the store. It turned 
out that they were having a buy-one-get-
one-free sale.
Q: May I keep the second item or am I 
obligated to give it to my friend?
A: Last week we learned that when 
purchasing merchandise that does not 
have a fixed price and the merchant 
gives a greater quantity of merchandise 
than requested, it is assumed that the 
merchant intended to reward the principal, 
the one purchasing the merchandise, 
and the purchaser keeps the additional 
merchandise. Therefore merchandise that 
has a posted price, but the store is willing 
to negotiate with customers concerning the 
final price, is categorized as merchandise 
that does not have a fixed price, and any 
extra merchandise included in the sale 
belongs to the principal (Minchas Tzvi 2:8:6).
On the other hand, if the merchandise 
has a fixed price but extra merchandise 
is included, it is shared by the principal 
and the agent (C.M. 183:6). There are two 
primary explanations for this halachah. 
One explanation is that we are uncertain 
whether the merchant intended to give 
the gift to the principal or the agent, and 
therefore they should split the extra (Rashi, 
Kesubos 98b). 
A second explanation is that the agent 
must share the extra with the principal 
because the principal paid for the original 
item and thus he deserves a portion of the 
extra merchandise (Rif 57b). Accordingly, it 
would seem that in your situation as well, 
if the merchandise has a fixed price, the 
additional item should be split between you 
and your friend.
However, many Psoskim write that 

Mr. and Mrs. Neuman went out to eat. They took advantage 
of the fair autumn weather and chose a table outside, set 
with fancy dishes and a flower arrangement in a glass vase. 

While the couple was talking, they heard a dog barking ferociously not far away. 
“What’s that barking?” Mrs. Neuman asked her husband with concern. 
A big dog was running toward them, with its leash dragging loose behind it. A man was running 
after the dog.
“Oh, good heavens!” exclaimed Mrs. Neuman. “That dog got loose from its owner! It’s heading 
straight toward us!”
The barking got louder and louder as the dog approached.
“Help!” Mrs. Neuman cried out. She jumped up to run away, upsetting the table. The dishes, food 
and vase of flowers all crashed to the floor and shattered. 
The owner finally caught the dog, which had stopped to eat the meat strewn on the ground, and 
he grabbed hold of its leash.
“I apologize for the scare,” the dog owner told Mrs. Neuman, who had managed to calm down and 
come back to the table. “The dog pulled the leash out of my hand and ran off.”
The restaurant manager came out and looked at the damage. “Who’s paying for all this?” he asked.
Mrs. Neuman and the dog owner looked at each other. “It’s your fault,” said Mrs. Neuman. “Your 
dog scared me. You should have held on to its leash.”
“You could have been careful when you got up,” replied the dog’s owner. “You didn’t have to knock 
the table over.”
“I was running for my life!” exclaimed Mrs. Neuman.
“I suggest we discuss the issue with Rabbi 
Dayan,” said Mr. Neuman. The dog’s 
owner and restaurant manager agreed.
The four came to Rabbi Dayan. “Who 
is liable for the damage?” asked the 
restaurant manager.
“There are a few issues to consider here,” 
replied Rabbi Dayan. “First, a person who 
damages a third party to escape danger is 
liable. Although he can damage property 
to save his life, it should not be at the 
expense of the third party; he has to 
reimburse him.”
“Why shouldn’t he be exempt, though, 
based on oness (uncontrollable 
circumstances)?” asked Mr. Neuman.
“Indeed, there is a dispute among the 
Rishonim whether a person who damaged 
through oness is liable,” replied Rabbi 
Dayan. “Nonetheless, the Shach explains 
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nowadays, even though merchandise 
has a known fixed price, nevertheless if 
a merchant offers, for whatever reason, 
two for the price of one or gives some 
other gift together with the purchase of 
merchandise, the agent has no claim to the 
extra merchandise. The reason is that the 
merchant wishes to reward the principal 
who is the actual customer in the transaction 
and is not interested in rewarding the 
agent. Accordingly, the transaction involves 
something that does not have a fixed price, 
in which case all of the extra merchandise 
belongs to the principal (Shevet HaLevi 
9:305; Shimru Mishpat 2:31, 33).
A similar type of application is found in the 
Poskim. They write that when the merchant 
states explicitly that he intends for the extra 
to go to the principal, the agent has no 
right to the extra merchandise, even if the 
merchandise has a fixed price. There is no 
rationale to think that if someone sends a 
gift to his friend via an agent that the agent 
should have any share of that gift (Ketzos 
183:7; see also Mishpat Shalom 183:7). 
The opposite is also true. If it is clear that 
the merchant intended to gift the agent and 
would have given him the gift even if he 
was not someone’s agent, the gift belongs 
exclusively to the agent and the principal 
cannot claim that he owns a share of the 
gift (Ketzos and Nesivos 11). 
It must be emphasized that these halachos 
remain in force even when the agent 
used his own money to purchase the 
merchandise with the understanding that 
the principal would reimburse him. Since 
the understanding was that he would be 
reimbursed, he was lending money to the 
principal, and it is considered as though the 
principal’s money was used to purchase the 
merchandise rather than the agent’s (Ketzos 
183:4; Nesivos 183:5; Shevet HaLevi 9:305; cf. 
Mishpatei HaTorah 1:70). 

money matters

that if someone knowingly damaged while escaping, despite the oness he is liable” (C.M. 378:1; 
Shach 378:2).
“I didn’t knowingly damage,” pointed out Mrs. Neuman. “I didn’t intend to upset the table.”
“Then you are exempt, at least according to the Rishonim who exempt oness,” said Rabbi Dayan 
(Pischei Choshen, Nezikin 1:[21], 12:[36]).
“What about the owner of the dog?” asked the restaurant manager.
“The dog did not damage directly,” replied Rabbi Dayan. “He scared Mrs. Neuman, who upset the 
table. Damage through scaring is considered only grama (indirect damage), for which one is not 
halachically liable. 
“This case is even more indirect, since the dog scared Mrs. Neuman, who upset the table” (C.M. 
420:32).
“Isn’t there at least a moral obligation for grama?” asked the restaurant owner.
“There is when there is intention to damage through grama or at least negligence, such as if the 
owner set the dog on someone or allowed it to run loose,” replied Rabbi Dayan. “However, if the 
dog’s escape was unintended, the owner would not carry even a moral obligation for indirect 
damage caused by the dog” (Pischei Choshen, Nezikin 3:38-39).
“So, neither the dog’s owner nor Mrs. Neuman are liable for the damage?” asked the restaurant 
owner.
“That is correct, unless they want to chip in of their own accord,” answered Rabbi Dayan. “It is an 
unfortunate incident. Chazal discourage keeping dogs, unless properly chained, since they can 
scare others and cause damage, which is not always repairable” (B.K. 83a; C.M. 409:3).

For questions on monetary matters, 
Please contact our confidential hotline at 877.845.8455 

ask@businesshalacha.com
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Transferring Inheritance to Others 
(Haavaras Nachalah)From the writings of Harav Chaim Kohn shlita

Q: How do Chazal view transferring one’s inheritance to others?
A: The Mishnah (B.B. 133b) teaches that Chazal do not view favorably one who trans-
fers his inheritance from his rightful heirs, even if done in a halachically valid man-
ner. However, there is no objection to the heir forgoing or transferring his share 
(C.M. 282:1; Responsa Rema #78).

Some maintain that Chazal disapproved only of transferring to people who are 
not inheritors, but not among the heirs themselves; others do not distinguish. Simi-
larly, there is a dispute whether it is inappropriate for a person to grant more than 
10 percent of his assets for his daughter’s dowry in his lifetime (Yabia Omer, C.M. 
8:9[7]; Rema and Taz, E.H. 113:1).
The Poskim mention several situations in which the practice is to be lenient: if a 
small sum is left for the inheritors; donating to charity; distributing gifts during one’s 
lifetime, not for the purpose of revoking the inheritors (Ketzos and Pischei Teshuvah 
282:1; Aruch Hashulchan 282:3; Minchas Yitzchak 3:135). 
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Now You Know 
URGENT CALCULATIONS 

When Avraham asked G-d to spare 
Sodom and its surrounding cities if 
there were fifty righteous people, he 

figured that ten tzaddikim per city 
would constitute a congregation. If 
there were a righteous congregation 

it would offset the evil congregation 
and save the city. 

When HaShem agreed, Avraham 
changed his calculation. He said, 

“Who am I to assume I understand 
Your ways? Perhaps You wouldn’t 
require a group of ten in each city. 
Perhaps nine would be sufficient.” 

Just as important as Avraham’s 
argument about there being righteous 
people in the city was his 

acknowledgment that he could not 
fathom the ways of G-d. 

While he beseeched the Al-mighty to 
change the decree, Avraham admitted 

that it was a just and proper one. He 
would not deign to second-guess G-d. 

In fact, HaShem would later say to 

Moshe, “I miss the patriarchs who 
didn’t question My attributes and 
didn’t ask Me, “What is Your 
name?”(Sanhedrin 111a – Today’s Daf Yomi!) 

While we may ask HaShem to help us, 
we must always remember that from 
His perspective (which is the right 
one) things may look different than 
they do to us. By trusting in Him to 
take care of us, we will merit 
HaShem’s kindness and salvation. 

Thought of the week: 

It’s never too late to be 
what you might have been. 

(ZK:XY TYwARB) „.RPAW RPE YKNAW ÂH LA RBDL YTLAWH AN HNH RMAYW OHRBA IEYW‰ 
“And Avraham answered and said, behold, I have undertaken to speak to the     
L-rd, and I am dust and ashes.” (Gen. 18:27) 

Upon hearing HaShem’s plan to destroy the cities of Sodom and environs, Avraham 
began to negotiate on their behalf. He suggested that surely if there were fifty righteous 
people there HaShem would not destroy the city with them in it. G-d agreed. 

Then, Avraham took it a step further. He asked if it would be such a big deal if the fifty 
tzaddikim were missing just five. Surely HaShem wouldn’t destroy the city on account 
of five men! HaShem agreed that if there were forty-five He would spare the cities. 

Before he asked that, though, Avraham made the above statement to somehow 
explain his persistence. Many commentaries convey this as a statement of humility. “I 
should have been rendered dust (i.e. dead) by the kings I fought, or ashes by Nimrod 
who threw me into a fire,” but HaShem had saved him. Avraham knew he didn’t have 
merits to use for this request and he acknowledged that.  

Perhaps, though, this was not a statement of humility but of self-worth. Avraham said, 
“I really should have no right to persist in asking You to extend Your mercy. However, I 
have extended myself as You intended.” 

When Man was created, HaShem told him, “You are dust, for from dust you came and 
to dust shall you return.” Avraham agreed that he had been made as dust, but added 
that he now was also ash. By allowing himself to be thrown into the furnace of Nimrod 
for his belief in HaShem, Avraham showed he had grown in his spiritual level and was 
now more than simply the dust as which he started. He had used the basis he was 
given and surpassed his nature. 

Because he utilized what HaShem gave him properly, this gave him the right to ask for 
more than he might have otherwise. Because this is what G-d intended him to do, it 
was not improper to make the request. 

The Gemara (Sota 17a) quotes Rava: “In the merit of the words, ‘I am dust and ashes,’ 
Avraham’s children received two mitzvos: The ash of the red heifer and the dust of a 
Sota.” These two are polar opposites. The dust is used to test a woman suspected of 
adultery, very low actions. The ashes purify people from even the most severe 
impurities. These mitzvos go from the depths of depravity to the heights of holiness. 

This is what Avraham meant. “I am indeed dust, but I am also ash. I may have begun 
as an ignoble creature but I’ve evolved beyond the angels.” In that vein, I beg you to 
spare the lives of those in Sodom, who may yet rise from the quagmire of their 
foundation to the heights that Mankind can achieve. 

When R’ Yechezkel Abramsky z”l was the head of the Bais Din in London, he was 
approached by Dayan Fischer, one of the rabbinical Court judges. 

“Between you and me,” said the judge to R’ Abramsky, “You know that I can learn Torah 
just as well as you can, and you also agree that you speak English as badly as I do.  Why 
then is it that people flock to your speeches, while mine are barely attended, and even the 
attendees don’t pay attention?” 

R’ Abramsky’s simple answer is a message for all of us with buried talents: “The difference 
is,” explained R’ Yechezkel, “that when I get up to speak, I focus on how well I know how to 
learn.  When you get up, you focus on how poorly you speak English.” 

©2017 – J. Gewirtz 
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Avrohom Avinu was commanded 
with a supreme test, and one of the 
greatest challenges ever presented to 

man: “Take your son, your only son, the son 
that you love…” 

One has the right to ask, “What was so 
great about this act?” Even today we wit-
ness people who are willing to slaughter 
themselves – or their children – in the 
name of their beliefs, and we certainly 
don’t consider them great! Why is this act 
considered one of the ultimate accomplish-
ments of man?  
The answer to this question lies in under-
standing not so much what Avrohom did, 
but how he did it. 

³ THE FATHER OF THE 
JEWISH PEOPLE

Avrohom lived to serve HASHEM. His 
every waking moment was devoted to 
spreading HASHEM’s name and bringing 
others to recognize their Creator. However, 
he knew that only through a distinct and 
separate people could the name of HASH-
EM be brought to its glory. His destiny 
and ultimate aspiration was to be the fa-
ther of the Jewish nation. 
Yet for many, many years that dream didn’t 
come true. 
Avrohom was 100 years old when he had 
Yitzchak. He waited month after month, 
year after year, begging, beseeching, and 
imploring HASHEM for this son – but 
to no avail. Finally, in a most miraculous 
manner, at an age when both he and his 
wife couldn’t possibly parent a child, the 
Molochim told him the news: “Your great-
est single ambition, to be the father of the 
Klal Yisroel, will come true through this 
child Yitzchak.”

³ AVROHOM’S RELATIONSHIP 
WITH HIS SON

From the moment that Yitzchak was born, 
he was the perfect child. Not only was he 
nearly identical to Avrohom in look and in 
nature, from the moment that he came to 
understanding, he went in the ways of his 
father. Avrohom had many students, but 
there was only one who was truly devoted 
to knowing and understanding the ways of 
his teacher. That was Yitzchak.  

The bond of love and devotion that Avro-
hom felt towards his “only” son is hard to 
imagine. The nature of a Tzadik is to be 
kindly, compassionate, and giving. When a 
Tzadik connects to an almost equally per-
fect Tzadik, the bond of love and devotion 
between them is extremely powerful. For 
years, this relationship grew. It wasn’t until 
Yitzchak was 37 years old, in the prime of 
his life, that HASHEM tested Avrohom. 
Avrohom wasn’t asked to kill his child; he 
was asked to bring him as an Olah, to per-
form all of the details that are done to a 
sacrifice in the Bais Hamikdash. Many a 
person has difficulty learning the particu-
lars of bringing a Korbon when it is done to 
a sheep or a goat, but this wasn’t an animal. 
This was his son. 
This refined, caring, loving Tzadik was 
asked to slaughter and then prepare his 
most beloved child and talmid as a sacrifice 
– not to sit by and allow it, not to witness 
it, but to do it with his own hands. 
You would imagine that if such a person 
could actually muster the self-mastery to 
do this, it would be with a bitter and heavy 
heart. 
Yet that isn’t how the Torah describes the 
events. 
“And Avrohom got up early in the morning, 
hitched up his donkey,” and set off on his 
journey.
Rashi quotes the Medrash that explains that 
this was out of character. Avrohom was an 

extremely wealthy and honored individual. 
He had hundreds of loyal students, and 
many, many slaves. Hitching up his donkey 
was not something that he normally did. 
It was done for him by a servant. Yet this 
time was different because “love blinds.” 
Avrohom was so enraptured with this great 
act, so caught up in the moment, that he 
got carried away and did something that 
he never would have done himself. He 
hitched up his own donkey. 

³ THE CRESCENDO 

With a calm demeanor and joy in his heart, 
Avrohom set out on a three-day expedition 
to accomplish this great Mitzvah. Along the 
way, Yitzchak discovered that he was to be 
the sacrifice. He said to his father, “Please 
bind me so that I don’t twitch and spoil the 
sacrifice.” A Korbon must be slaughtered in 
a particular manner. Any deviation and the 
sacrifice is invalid. Yitzchak was afraid that 
he might inadvertently move and spoil the 
process. Therefore he said, “Please bind 
me.” (Hence, the term “Akeidas Yitzchak,” 
the binding of Yitzchak.) 
Avrohom did just that. He tied Yitzchak’s 
arms and legs behind him, put him on the 
Mizbeach, and raised up the knife to kill 
his son. 
The Medrash tells us that Avrohom stood 
over Yitzchak, “With tears in his eyes and 
great joy in his heart.” The tears in his eyes 
were the tears of a father parting with his 
most beloved son, but there was joy in his 
heart because of the fantastic opportunity 
to show HASHEM that nothing, not even 
his most beloved son, was more precious to 
him than serving his Creator. 

³ THE ACT IN PERSPECTIVE

And now the question becomes: how is it 
possible for a man to make the ultimate 
sacrifice in a manner that seems to tran-
scend every emotional limitation? 
Akeidas Yitzchak was a singular event that 
actualized the years and years of extraordi-
nary perfection that represented Avraham 
Avinu’s life. Because he lived in this world, 
he felt real love for his child, but even that 
love was something he harnessed to show 
his greater love of HASHEM – the perfect 
balance of a man in complete control. 

More details on other side>>> 

For more on this topic please listen to Shmuz #9 — Akeidas Yitzchak – 
The Anatomy of a Nisayon  “The Shmuz”, an engaging and motivating Torah lec-
ture that deals with real life issues is available for FREE at www.TheShmuz.com. 

SPONSORSHIPS AVAILABLE FOR LIVE SHMUZ, WEEKLY SHMUZ ON THE 
PARSHA & CD AND MAGNET DISTRIBUTION. PLEASE CONTACT THE SHMUZ 
@ WWW.THESHMUZ.COM OR 866.613-TORAH (8672) FOR DETAILS. 

on the Parsha
ShabboS Vayeirah

R’ Ben Tzion Shafier

An Act 
that Echoes 

Though Time
g

“And Avrohom awoke in the morning, 
hitched his donkey, and took his two lads, 
and Yitzchak with him. He split wood for 

the sacrifice and went to the place that 
HASHEM had commanded him to.”  

— Bereishis 22:3 —
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IMPORTANCE OF ....  
The Mishna (Kidushin 41a) states: ujukacu uc asen ahtv – a man 
can betroth [a woman] himself (uc) or with a Shliach. The 
Gemara asks: if he can do so using a Shliach, is it necessary to 
say he can do it himself ? R’ Yosef answers that uc teaches us that 
it is a greater mitzvah when one does it himself. Rashi explains 
that when one is involved in a mitzvah personally, he receives 
more S’char. Is receiving (more) S’char the motivating factor 
behind doing mitzvos ? If one performs mitzvos without thought 
or intention of receiving S’char, as we are instructed in Pirkei 
Avos, is there still some reason to be personally involved ? The 
Gemara (Bava Metzia 86a) states that whatever hospitable service 
Avraham performed for the Malochim personally, the same was 
performed by Hashem for Bnei Yisroel “personally”; whatever 
Avraham did using a Shliach, the same was later provided by 
Hashem through a Shliach as well. Therefore, since the Posuk 
describes how Avraham prepared meat for the Malochim 
personally (ovrct .r recv ktu), Hashem delivered the Slav birds 
Himself to Bnei Yisroel. Thus, in addition to whatever S’char is 
due for the performance of a mitzvah, the fact that one is involved 
personally seems to generate an aspect of Hashem’s personal 
involvement, which is what Rashi meant by “more S’char”. The 
Shach (n”uj 382:3) asks why one who “grabs” a mitzvah away 
from someone has to pay him 10 gold coins. Can’t the “grabee” 
answer int to the “grabber’s” brocho, which Chazal deem greater 
than actually saying the brocho ? Doesn’t the “grabee” get S’char 
as if he had done the mitzvah himself, as an xbut had prevented 
him ? The answer may very well be – yes. The “grabee” does in 
fact get S’char as if he had done the mitzvah. However, he does 
not earn that extra element of generating Hashem’s personal 
involvement in his S’char that he would have earned with his own 
personal involvement. The penalty of 10 gold coins is a symbolic 
recognition of that loss.         

QUESTION OF THE WEEK:  
When would it have been necessary for one who davened his own 
Shemona Esrei correctly to listen carefully to Chazoras HaShatz ?       

ANSWER TO LAST WEEK:  
(When would one not say rnta lurc or jc,ah during Shacharis ?)  
The Pri Megadim (j”ut 53:2) suggests that if one said Tehilim 
before davening Shacharis, and included Ashrei (ohkv, 145) in 
those Tehilim, since rnta lurc and jc,ah were set up as a brocho 
for the purpose of including Ashrei (susk vkv,), and he has 
already been tmuh the saying of Ashrei, he would no longer be 
obligated to say rnta lurc and jc,ah. (a"g for ”workarounds”)   

DIN'S CORNER:  
One may not place the Yad (e.g. silver pointer) commonly used 
by the Baal Keriah on the Sefer Torah while reading, as its level 
of Kedusha is not high. Yet, one may hang it on the Sefer Torah 
for decoration. Although the Yad may be regarded as a Tikun, it is 
not a Tikun for the Sefer Torah, but rather for the one who is 
reading or the one receiving the Aliyah.  (Igros Moshe  j”ut 1:37)    

DID YOU KNOW THAT ....   
The Gemara (Yevamos 62b) asks: From where do we know that 
which the Rabanan say: ohbcf ov hrv ohbc hbc (grandchildren are 
considered as children), and offers a Posuk as a source. Yet, the 
Gemara (Makos 12a) concludes that if a father killed his son 
inadvertently, the dead son’s brother may not avenge his death as 
a osv ktud against his own father, but the dead son’s son is 
permitted to be a osv ktud against his own grandfather. The same 
distinction exists with regard to a son who curses his father (he is  
executed with choking) versus one who curses his grandfather, 
where he is not executed. There is even disagreement among  
Poskim on the obligation of Kavod towards one’s grandfather. 
(See Rema s”uh 240:24) If so, what then does the equivalence of 
ohbcf ov hrv ohbc hbc accomplish ? The Torah Lishmah (265) 
explains that the rule of ohbcf ov hrv ohbc hbc is MideRabanan, and 
the Posuk offered by the Gemara is only support for it. Such is 
also indicated from the wording of the Gemara (above) which 
referred to it as “that which the Rabanan say”. Thus, for purposes 
of ruxht one would never be liable for a Torah offense against a 
grandfather like he would be for the same offense against his 
father. The MaHarik (44) states that application of the rule of 
ohbcf ov hrv ohbc hbc is limited only to matters of v-hcru v-hrp 
where one is deemed to fulfill the mitzvah of procreation with a 
grandchild who is deemed to be like one’s own child for filial 
purposes. However, this too would only provide a “credit” 
MideRabanan, since the Torah’s obligation requires actual 
children. Yet, the fact that for purposes of family identification, 
one’s grandchildren are given the status of one’s child, it was 
appropriate for Avraham to say that since Sarah was a 
granddaughter of Terach, she could also be referred to as Terach’s 
daughter, which would qualify her as Avraham’s sister, as Rashi 
points out.   

A Lesson Can Be Learned From:  
R’ Avraham Abush, Rav of Frankfurt, was known far and wide to emulate 
the example of Avraham Avinu in his dedication to Chesed and 
Hachnosas Orchim. His door was always open to the needy and money 
never spent the night in his house. His students pointed out the Gemara 
(Kesubos 67b) which states that one should not give away more than 
20% of his assets to Tzedaka. How then was he justified in giving away 
much more ? R’ Avraham countered with the Gemara (Kidushin 8b) 
which states that if a man held out a loaf of bread to a woman and said 
to her: uz rffc hk hase,v (be betrothed to me with this loaf) and the 
woman replied “Give it to a pauper”, she is not betrothed to him. The 
Gemara explains that what she is in essence saying is that just as I have 
an obligation to feed the poor, so do you. Therefore, let your loaf go to 
Tzedaka, and not to betroth me. R’ Avraham asked: How could the 
Gemara make such a statement ?! Perhaps the man had already given 
away 20% of his assets and he was no longer obligated ! But from here 
we see that even after one has given away 20% of his assets to Tzedaka, 
he has nevertheless not freed himself from the Tzedaka obligation.  
P.S. Sholosh Seudos sponsored this week by the Sternberg family.  
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ויהי אחר הדברים האלה והאלקים נסה את אברהם, “ 22:1

 ”ויאמר אליו אברהם ויאמר הנני

“And it happened after these things and Hashem 

tested Avrohom; and said to him, ‘Avrohom,’ and 

he replied, ‘Here I am’.”  Hakodosh Boruch Hu is about to test 

Avrohom Avinu with the Nisoyon of the Akeidas Yitzchok, a 

truly great Nisoyon – for Avrohom to Shecht his son.  The Posuk 

tells us that this Nisoyon came, “After these words.”  Rashi 

explains that the Posuk is referring to the words of the Satan.  

The Satan was accusing Avrohom, for he said that Avrohom 

made a big banquet (21:8) when Yitzchok was weaned, but did 

not even bring one Korbon.  Hakodosh Boruch Hu responded to 

the Satan, that he made the banquet for his precious son – 

“Watch, I will tell him to sacrifice his son to me, and he will do it 

without any qualms.”  How are we to understand these words of 

Rashi?  What is Hakodosh Boruch Hu answering to the Satan – 

why in fact did Avrohom Avinu not bring a Korbon to thank 

Hakodosh Boruch Hu for having Yitzchok?  The fact that 

Avrohom is willing to sacrifice his son, does not answer why he 

didn’t bring a Korbon.  The following Divrei Torah will expound 

on this topic, and support the P’shat offered in the closing 

paragraph. 

יוסף בכור שור' ר  ויהי אחר הדברים האלה והאלקים נסה “ 22:1 - 

 After these things” – after Avrohom became great“ – ”את אברהם

and minister, and the other kings sealed covenants with him.  

(After Avrohom became very important in the world, this test 

came to see if even after he became powerful on the world scene, 

would he still fulfill the Rotzon Hashem without question).    

ם"רבינו אברהם בן הרמב  ויהי אחר הדברים האלה “ 22:1 - 

 Hakodosh Boruch Hu waited until the – ”והאלקים נסה את אברהם

time that Yitzchok was thirty seven years old, for the Akeidas 

Yitzchok was connected to the passing of Sarah. 

ניסים ממרסי' ר  ויהי אחר הדברים האלה והאלקים נסה “ 22:1 - 

 Why did Hakodosh Boruch Hu test Avrohom with – ”את אברהם

the Akeidas Yitzchok?  The complaint against Avrohom was that 

he was not thinking about Hakodosh Boruch Hu, and therefore 

did not bring any Korbonos to Hashem.  By Avrohom being 

prepared at all times, without thought, to bring his son as a 

Korbon in front of Hakodosh Boruch Hu, demonstrates that he 

always thought about Hakodosh Boruch Hu.  Avrohom held 

Yitzchok more dear than his own life, yet his love for Hakodosh 

Boruch Hu was even greater than that.   

 Hakodosh – ”והאלקים נסה את אברהם“ 22:1 – אמרי שפר 

Boruch Hu tested Avrohom with this great test to make known 

the righteousness of Avrohom to all, and so that others should 

learn from it that one’s love for Hashem must be greater than all 

of the money and people in the world.   

“ – Sanhedrin 89b – בן יהוידע  אמר השטן , ויגדל הילד ויגמל

ה"לפני הקב ” – Avrohom made a banquet for his having a child, 

and the Satan came to question how he could not bring a Korbon 

to Hashem, to thank Hashem.  At this time, when the Satan 

came to Hakodosh Boruch Hu with the complaint against 

Avrohom, Yitzchok was thirty seven years old.  Why did the 

Satan wait so many years – why not come with the complaint 

immediately after Avrohom had the banquet?  The Satan knew 

that Avrohom had already passed nine tests, and had proven 

himself over and over again.  He knew that if Avrohom was told 

by Hakodosh Boruch Hu to Shecht his son, he would do so 

happily, and he knew that not only would Avrohom not succumb 

to the test, but by his passing it would be a great Zechus for Klal 

Yisroel for all generations.   So the Satan waited patiently many 

years, until Yitzchok came into his own, and become strong like 

cedar, for then, Yitzchok would not allow himself to be Shechted, 

and Avrohom would not be able to fulfill the command of 

Hashem – Klal Yisroel would not have the Zechus of the Akeidas 

Yitzchok.  The Satan did not realize that although Yitzchok did 

not pass Nisyonos like Avrohom, he too would go willingly, with 

a complete heart, to serve Hakodosh Boruch Hu. As it turns out, 

the Satan gave Klal Yisroel a great Zechus to use for all 

generations, the Zechus of Avrohom and Yitzchok, both prepared 

to serve Hakodosh Boruch Hu at all costs.   

אם אני אומר לו זבח את בנך “ – Sanhedrin 89b – בן יהוידע 

ד זובחומי, לפני ” – When the Satan came to complain that Avrohom 

did not bring a Korbon, why did Hakodosh Boruch Hu respond 

with giving Avrohom the test of Shechting his son?  Hakodosh 

Boruch Hu was demonstrating to the Satan why in fact Avrohom 

did not need to bring a Korbon.  When Hakodosh Boruch Hu 

gives someone a gift, they should be joyous with the gift, and 

bring a Korbon to thank Hakodosh Boruch Hu.  Avrohom was a 

great Tzaddik and did not see Yitzchok as a gift for himself.  

Rather he saw Yitzchok as a way to continue on the Name of 

Hashem – and that Yitzchok was Hakodosh Boruch Hu’s, not his 

own.  The Satan says, Avrohom made a party but didn't bring a 

Korbon.  Hashem responded, the reason that he didn't bring a 

Korbon was because Avrohom gave his son, Yitzchok, to Hashem.  

To prove that as far as Avrohom is concerned Yitzchok was not 

his, Hashem said that He will tell Avrohom to Shecht Yitzchok 

and you will see that he will listen to the command implicitly 

without any questions because Yitzchok is Hashem’s.  Being that 

Yitzchok was Hakodosh Boruch Hu’s, Avrohom did not need to 

bring a Korbon for him.   

יוסף חיים' יעקב בן ר' ר   – Sanhedrin 89b “ אם אני אומר לו זבח

מיד זובחו, את בנך לפני ” – Avrohom Avinu did not bring a Korbon 

after the birth of Yitzchok because Yitzchok was the first one to 

have a Bris Milah at eight days old.  There is no greater Korbon 

than that, as Chazal say that the Mitzvah of Milah is as if one 

built a Mizbe’ach and brought a Korbon upon it (Bereishis 

Rabbah 48:4), while others say it is like bringing Ketores, which 

is even greater than a Korbon.   

“ 22:1 - באר משה  והאלקים נסה את  ויהי אחר הדברים האלה

 The Seudah that Avrohom made when he weaned his – ”אברהם

son Yitzchok was like a Korbon.  Arizal Yuma 71a – One who 

wants to do Nisuch Yayin on the Mizbe’ach should fill Talmidei 

Chachomim with wine.    

“ – Sanhedrin 89b – בן יהוידע  עמוד לי בנסיון הזה שלא  עכשיו

 Now, withstand this Nisoyon, so that it“ – ”יאמרו אין ממש בראשונים

should not be said that the other Nisyonos did not count.”  It 

seems from these words, that this Nisoyon of the Akeidas 

Yitzchok was a greater Nisoyon than all the rest.  Why was this 

Nisoyon greater than when Avrohom was cast into the fire, or 

the Nisoyon of a Bris Milah when he was so advanced in age and 

may have caused his own death?  What made this Nisoyon the 

greatest was that Avrohom did it with complete joy from 

beginning till the end, although his Midah was one of 

Rachmanus. Another thing that made Avrohom’s actions here so 

virtuous, was that he did not see it as if he was doing anything 

major, rather he saw it as another regular day in serving 

Hashem. 

ויהי אחר הדברים האלה והאלקים נסה את “ 22:1 - ידי משה 

 What was so great about Avrohom Avinu ready to risk – ”אברהם

his life and his son’s life for the sake of Hashem?  There have 

been many people, throughout the generations who were Moser 

Nefesh for the sake of Hakodosh Boruch Hu – who gave up their 

lives with a Kiddush Hashem.  It would seem that perhaps 

Avrohom’s Mesiras Nefesh was even on a lower level for he was 

told directly by Hakodosh Boruch Hu, while others were not told 

directly.  Avrohom went to perform this Mitzvah of Shechting his 

son with complete and unadulterated joy.  This is something that 

only Avrohom had, while the others who gave up their lives did 

not have that level of joy.  We know that Avrohom was joyous, for 

before he was about to Shecht Yitzchok, he was told not to.  One 

who is not in a state of happiness does not have the Shechina 
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reside with him, and he would have not received that message.  

Avrohom’s acceptance to Shecht his “one” son was irrefutable 

proof that he loved Hakodosh Boruch Hu more than anything 

else in the world.  

 ”ויהי אחר הדברים האלה והאלקים נסה את אברהם“ 22:1 – בניהו 

– “After these words” – what words is the Posuk referring to, 

which prompted the Nisoyon of the Akeidas Yitzchok?  Harav  עיר

 explains that if not for the oath that Avrohom made to דוד

Avimelech that he would not touch his children or grandchildren, 

then the Leitzanei Hador would have said that Avrohom is only 

going to fulfill the command of Hashem and Shecht Yitzchok, 

because Yitzchok is not really his child, rather Avimelech is 

really the father.  However, now, that Avrohom swore that he 

would not harm Avimelech’s children, then if Yitzchok was really 

Avimelech’s child, then Avrohom would be acting against his 

oath by Shechting Yitzchok – and all knew that Avrohom would 

never break his oath.  Therefore, now, after the “words”, the oath 

that Avrohom made to Avimelech, Hakodosh Boruch Hu was 

able to give him the Nisoyon of the Akeidas Yitzchok, for now 

Avrohom’s Shechting Yitzchok would show his commitment to 

Hashem, at the same time dispelling the notion that Yitzchok 

was the son of Avimelech.  This is also why the next Posuk says, 

 now” – it is only now that the oath was made to“ – ”נא“ – ”קח נא“

Avimelech that this Nisoyon can take place.   

 ,And He said“ – ”ויאמר קח נא את בנך“ 22:2 – אדרת אליהו 

‘Please take your son’.”  “נא” in its full form is, “ ף"ן אל"נו ” – the 

same Gematria as, “גבורה”.  It is known that Yitzchok represents 

the Midah of Gevurah, and Avrohom Avinu represents the Midah 

of Chesed.  Through the Akeidas Yitzchok, the Midas Hadin was 

subdued, and the Gevurah was sweetened with Chesed.  “קח נא” – 

Take the Midah of Gevurah - and Avrohom and Yitzchok 

working in tandem for the sake of Hakodosh Boruch Hu, would 

sweeten the Din for Klal Yisroel with Chesed.   

ג"רלב  ויהי אחר הדברים האלה והאלקים נסה את “ 22:1 - 

 Avrohom was told by Hakodosh Boruch Hu to bring his – ”אברהם

son as a Korbon.  The test was to see if Avrohom would have 

doubts, and perhaps think that what he thought Hakodosh 

Boruch Hu had said was not really accurate.  Being that 

Avrohom did not receive a clear Nevuah (as Chazal tell us that 

only Moshe Rabbeinu saw clear Nevuah) he would think that 

Hakodosh Boruch Hu did not really say that he should Shecht 

his son – and not go through with it.  Avrohom had no such 

thoughts - he was commanded to Shecht his son, and he never 

wavered from it.   

ויהי אחר הדברים האלה והאלקים נסה את “ 22:1 - רבינו אפרים 

 Hakodosh Boruch Hu tested Avrohom with this great – ”אברהם

test for Avrohom and his descendant’s benefit.  All would say, 

“Who is like Avrohom who was prepared to be Makriv his son for 

Hakodosh Boruch Hu?”  This would be an eternal Zechus for Klal 

Yisroel.  

ק"רד   ”ויהי אחר הדברים האלה והאלקים נסה את אברהם“ 22:1 - 

– Why did Hakodosh Boruch Hu test Avrohom?  Certainly 

Hakodosh Boruch Hu knows what is in everyone’s hearts, and 

does not need to test them to know what they would or would not 

do.  If the test was so that others should see it, no one else knew 

about the Akeidah.  Even the two lads who went with them were 

not told that Avrohom was going to Shecht Yitzchok.  The 

Akeidas Yitzchok was not for that generation, rather it was for 

future generations – for us.  Once it is written in the Torah 

Hakdosha, for all of us who believe in Toras Moshe, know that 

this happened.  It is for us to learn of the greatness of Avrohom 

Avinu, and for us to try to emulate him, each on our own level.   

 teaches us that ”את“ The – ”את אברהם“ 22:1 – צרור המור 

this Nisoyon was also for Yitzchok – to see if he would allow 

himself to be Shechted.   

י שטייף"מהר  ויהי אחר הדברים האלה והאלקים נסה את “ 22:1 - 

 What was the great Nisoyon of the Akeidas Yitzchok for – ”אברהם

Avrohom Avinu, the firm believer in Hakodosh Boruch Hu?  The 

Leitzanei Hador were saying that Yitzchok was not really 

Avrohom and Sarah’s child.  Now, if Avrohom were to go Shecht 

Yitzchok, it would strengthen their position, and they would 

make fun of Avrohom – that it certainly was not his son, for no 

one would Shecht their own son.  Avrohom strengthened himself 

against this and went to perform the words of Hashem, without 

regards for the ramifications of what people would say.   

ויהי אחר הדברים האלה והאלקים נסה את “ 22:1 -חתם סופר 

 Certainly Avrohom Avinu would not hesitate to – ”אברהם

perform the Rotzon Hashem.  Avrohom Avinu has been listening 

to everything Hashem has told him.  He made him rich, saved 

him from Pharaoh, Avimelech, gave him a son when he was 100 

and his wife was 90, etc…  Avrohom Avinu certainly knew that 

Hashem is in control of this world.  If Hashem wanted Yitzchok 

to die, He can kill him any way that He wants to.  What would 

Avrohom be accomplishing by not listening to Hashem?  What 

was this great Nisoyon of the Akeidas Yitzchok?  Hakodosh 

Boruch Hu performed a miracle and Sarah, at ninety years old, 

gave birth to her first and only child, Yitzchok.  Avrohom Avinu 

was told by Hakodosh Boruch Hu that Yitzchok was going to be 

called his progeny, and Klal Yisroel would come from him.  Then 

Avrohom is told that he should take that very son, and bring him 

as a Korbon.  This test was not to see if Avrohom would listen to 

Hakodosh Boruch Hu, rather to see how he would react.  

Avrohom could have asked a question - "Hashem, whatever You 

say I will do, but I have a question.  You told me that  כי ביצחק

 that the generations through Yitzchok are going to - יקרא לא זרע

be called my children.  Why do you want me to Shecht him?”  

Avrohom passed the test by not even asking this question.  He 

went forward with fulfilling the Rotzon Hashem willfully and 

happily – no questions asked.  

 Perhaps now we can have a better understanding of the 

great Nisoyon, known as the Akeidas Yitzchok.   Avrohom Avinu 

was certainly prepared to do anything and everything for 

Hakodosh Boruch Hu.  Much more than that, he did not see 

anything as his.  His entire existence was nothing more than to 

serve Hashem, be it through giving his own life, or Shechting his 

dear son.  His life’s goal was to serve Hashem, and as long as he 

was doing that, he was completely joyous.  He was happy to have 

the Zechus to serve Hakodosh Boruch Hu, in any way possible.  

Avrohom made a banquet when he weaned his son, and had 

invited others. While he may have not brought actual Korbonos 

even that Seudah was for Hashem. How did Hakodosh Boruch 

Hu prove that Avrohom Avinu did nothing wrong by making a 

banquet, and not bringing a Korbon to Hashem? Without even 

asking Hakodosh Boruch Hu to understand the test of Shechting 

his son – which on the surface is perplexing why Hakodosh 

Boruch Hu would tell him to Shecht this son whom Hakodosh 

Boruch Hu gave him miraculously – he went happily to Shecht 

his son. This is proof positive that Avrohom did nothing wrong, 

for being that all of his actions were for the sake of Hashem, so 

too was that banquet. Whether that banquet was also considered 

as bringing a Korbon – the bottom line is that all of his actions 

and thoughts were completely for Hashem.  At no point on the 

way did he think of asking why he should do it, or ever 

contemplate retracting.  He was serving Hashem, and that made 

him happy.  There is a great lesson to be learned here – we must 

serve Hakodosh Boruch Hu in any way we can and are told – 

whether we understand it or not.  Additionally, we must 

recognize the great Zechus it is to be able to serve Hashem – and 

therefore should do so joyously.  May we be Zoche to make all of 

our actions be performed for the sake of Hakodosh Boruch Hu.   
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 לרפו״ש ר׳ יוסף בן איטא חיה, ור׳ אלטר חיים בן יהודית, ור׳ ברוך מרדכי בן טעסיל, ור׳ אברהם בן רחל, ור׳ מתתיהו חיים בן עטיל  
 ולרפו״ש לאה בת שרה ריבא, ורחל בת חיה ביילא בתוך שאר חולי ישראל

 
Yahrtzeits of our 

 ְגדֹוֵלי ִיְשָרֵאל
 ט״ז מרחשון
5654? - 5762 

1894? - 2001 

 was born in Lithuania ,ר׳ ֶאְלָעָזר ְמַנֵחם ַמן ַשְך ַזַצ״ל
and learned in Ponevezh יָבה  ,at age 7. At 13 ְישִׁ
he moved to Slabodka יָבה  and became a ,ְישִׁ
יד ֻמְבָהק יסר ַזְלַמן ֶמְלֶצר ַזַצ״ל of ַתְלמִׁ יסר ַזְלַמן .ר׳ אִׁ  ר׳ אִׁ

gave him יָכה  s marriage to his’ר׳ ַשְך and also proposed ְסמִׁ
niece, Gittel Golomovsky in 1923. ר׳ ַשְך would often 
remark, “All my תֹוָרה is in her ְזכּות.” From 1927-1939 he 
served as יָבה ר׳  ,in Kletsk and Karlin. During WWII רֹאש ְישִׁ
ְשָרֵאל moved to Vilna. In 1940, he escaped to ַשְך  and ֶאֶרץ יִׁ
was ַר״מ in ים יָבה until 1952. Then he became ֵעץ ַחיִׁ  רֹאש ְישִׁ
of Ponovezh. The יש  The — ָהֱאֶמת ָאהּוב ֵאְצלֹו“ ,said ֲחזֹון אִׁ
truth is beloved to him!” and he stood up for ר׳ ַשְך. The 

Steipler insisted that ר׳ ַשְך must approve every public 
letter and sign on top. He authored י י ֶעְזרִׁ  .ַאבִׁ

  

 
 

 

Understanding Davening 
 לע״נ ר׳ משה צבי בן הר׳ טוביה  הלוי זצ״ל  

ם שֶּ יד ַהגֶּ יב ָהרּוַח ּומֹורִּׁ  ַמשִּׁ
Who makes the wind blow and makes the rain descend 

ים that we mention (ְבָרכֹות לג.) explains ַרב יֹוֵסף  ,ְגבּורֹות ְגָשמִׁ
the Strength of Rainfall, in the ְבָרָכה of ים ַיית ַהֵמתִׁ  ְתחִׁ
because rainfall can be compared to the revival of the 
dead. When a seed is placed into the ground, it first 
disintegrates. When it becomes saturated with rain, it 
begins to develop and then sprouts forth from the earth. 
A tree that is capable of producing thousands of tasty, 
nutritious apples can develop from the decaying seed of 
a rotten apple. Similarly, when a human body is placed 
into the ground, it first disintegrates. At ים ַיית ַהֵמתִׁ  it ְתחִׁ
will come to life again: יַח ְישּוָעה  He causes the ,ּוַמְצמִׁ

ultimate salvation, ים ַיית ַהֵמתִׁ  to sprout forth from ,ְתחִׁ
the ground.  

  

 
 

 
  

Torah Thoughts Adapted from: Talelei Oros 
(with kind permission from Feldheim) 

ים ֶאת ַאְבָרָהם    ְזֹכר ֱאֹלקִׁ ָכר ַויִׁ ים ֶאת ָעֵרי ַהכִׁ י ְבַשֵחת ֱאֹלקִׁ ית יט… ַוְיהִׁ כט(:)ְבֵראשִׁ  
 And  so  it  happened  when  ד׳  was  destroying  the  cities  of  the  plain  that  ד׳  remembered ַאְבָרָהם …  
״י   had done for לֹוט himself who was remembered but rather what ַאְבָרָהם points out that it was not ַרשִׁ
ם were in ָשָרה and ַאְבָרָהם When .ַאְבָרָהם ְצַריִׁ  by not ַאְבָרָהם had protected לֹוט ,claiming to be brother and sister מִׁ
divulging to the royal palace the secret of their true relationship as husband and wife. Therefore, ד׳ protected לֹוט and 
his family during the destruction of ְסדֹום. 
 R' Aharon Kotler asks an interesting question. Why wasn’t לֹוט rescued in the ְזכּות of his high standard of 
hospitality rather than his silence? Indeed, one of the main reasons for ְסדֹום’s destruction was its people’s lack of 
kindness and compassion. It would seem from this, then, that לֹוט’s hospitality should have been the more 
appropriate ְזכּות for the rescue. 
יֶעֶזר .s kindness was found in his children’לֹוט  י ֶאלִׁ ְרֵקי ְדַרבִׁ  went ד׳ tells us that the outcry which ֶפֶרק כ״ה in פִׁ
down to see ( ית יח כא:ְבֵראשִׁ ) was from לֹוט’s daughter. She had taken pity on a poor starving man. She could not, of 
course, bring him food openly, so whenever she went to draw water from the town well, she would bring the man 
some concealed morsels of food from home. The city officials wondered how this poor man was able to survive, 
since the city rules strictly forbade the giving of food to the poor. 
 They put the man under official surveillance and soon discovered the guilty party. לֹוט’s daughter was 
condemned to a painful death, and it was her cries that were “the outcry” that rose up to the Heavenly Throne. If 
 s home, certainly this was a more’לֹוט s own daughter died because of the hospitality that was established in’לֹוט
logical cause for his rescue than his silence about ָשָרה to the royal palace. 
 R' Aharon Kotler cites the Alter of Slabodka, who gives us a powerful insight to understand the difference 
in ד׳’s eyes between לֹוט’s hospitality and his silence. Keeping quiet was a true challenge for לֹוט. It wasn’t natural for 
him; he had to struggle, but he successfully passed a seemingly small test. 
 His family’s kindness did not come with the same struggle. They were brought up as members of ַאְבָרָהם’s 
household and grew up learning from ַאְבָרָהם’s kindness during the years they spent together. His family’s hospitality, 
although of the highest order, could not protect them as much as לֹוט’s personal struggle. לֹוט’s silence, despite being 
a seemingly far smaller act when compared to his family’s brave hospitality, was the result of his own qualities 
gained through personal struggle.  

 Do you realize the value in ד׳’s eyes of succeeding even over a small struggle? ד׳ chose the ְזכּות of לֹוט’s 
private struggle to remain silent and used that ְזכּות to protect both him and his entire family from ְסדֹום’s 

destruction. This ְזכּות was even greater than the heroic and courageous hospitality of לֹוט and his family in 
the face of the threat of death.  

 

 

 The תֹוָרה explains that 
 ,red ,ֱאדֹום was called ֵעָשו
because he asked ַיֲעֹקב for 
red lentils. R' Shach ַזַצ״ל 
asked; “Is that one small 
meal so important that ֵעָשו’s 
name, which defines him, 
should change forever!” He 
answered, “Yes, liking red 
defines ֵעָשו. Just like a child 
has a meaningless love for 
the color red, similarly, ֵעָשו 
was more attracted to the 
colorful red lentils than to 
his everlasting ְבכֹוָרה, 
birthright, or his עֹוָלם ַהָבא!” 

Source: R’ Mattisyahu Salomon שליט״א 
 

  

 

 

 

 

 

 

 
 

 לע״נ לאה בילא בת אלכסנדר משה ז״ל, לע״נ אסתר בת יהושע ע״ה,  לע״נ ר׳ דוד שמעלקא בן אברהם אביגדור ז״ל, לע״נ שפרה בת ר׳ מרדכי ז״ל
 לע״נ ר׳ אברהם אליעזר בן ר׳ נתן בנימין ז״ל,  לע״נ ליבא ע״ה בת ר׳ דוד זאב הי״ד,  לע״נ טשרנה בת ר׳ מאיר ליבער ז״ל

 לע״נ הב׳ ישעיהו דוב ע״ה בן יבלחט״א יצחק צבי נ״י,  לע״נ הב׳ מתתי׳ ע״ה בן יבלחט״א משולם זישא הלוי נ״י
 לזכות לשידוך בקרוב לר׳ מנחם צבי בן איטקה שליט״א  ור׳ אברהם בן זיסל בתי׳ שליט״א

  

 

PAI NEWS 
 
Due to tragic events taking 
place in ארץ ישראל and around 
the world, please try to say 
extra תהלים for אחינו בני ישראל in 
all of our תפלות and before/
after all of our learning and 
doing מצות. Every תפלה counts! 
In the זכות of the collective 
תינוקות של בית  of מצות and תפלות

 may we גאנץ כלל ישראל and רבן
be זוכה to the גאלה שלמה בקרוב! 

 This week’s issue and learning program are dedicated: 

Rabbi & Mrs Yosef Helberg in honor of 
the בר מצוה of their dear son בנימין זאב נ״י 

 As the handles of the clock turn back, מוצאי שבת Learning 
Programs are Resuming ... Join the מוצאי שבת אבות ובנים 
Learning Program near you. Please contact your local Pirchei 
Branch Coordinator for time and location in your area or call 
the National PAI headquarters @ 212 797 9000 ext. 272. 

 ר׳ ֶאְלָעָזר ְמַנֵחם ַמן ַשְך ַזַצ״ל
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Standard Time begins מוצאי שבת 



 

 :Questions of the week ַרִש״י 
1.Why did הקב״ה inform ַאְבָרָהם after the ֲעֵקיָדה that ְלָכה  had מִׁ

borne children to ָנחֹור? 
2.What equality is there between the family of ַאְבָרָהם and the 

family of his brother ָנחֹור? 

Answers 

1. After the ַאְבָרָהם ,ֲעֵקיָדה pondered, “I should have married off ְִׁצָחק  to a daughter י
of ֶאְשכֹול ,ָעֵנר or ַמְמֵרא.” Therefore, הקב״ה told him that ְִׁבָקה ְִׁצָחק ,ר  s intended’י
spouse, had been born (ד״ה ַאֲחֵרי ַהְדָבִרים … — 22:20). 

2. 12 families emerged from each of them; 8 came from the main wives (of ַיֲעק  ֹב
and ָנחֹור) and 4 from the secondary wives (22:20 — ד״ה ַגם ִהוא). 

For sponsorship or comments, please call: 718 972 2188 or Fax: 718 506 9633. 

 

 Avrohom ran to the cattle …    ית יח:ז( …)ְוֶאל ַהָבָקר ָרץ ַאְבָרָהם ְבֵראשִׁ  
  The יָעא פו:) ְגָמָרא  ,served his three guests ַאְבָרָהם teaches us that (ָבָבא ְמצִׁ
three tongues in ַחְרָדל, mustard - one for each guest. 
 The Vilna Gaon was once sitting and teaching a group of his  ים ידִׁ  He  .ַתְלמִׁ
turned to them and said, “There are 3 important characteristics that can be found 
in all ים יקִׁ  :ַצדִׁ
 1. They feel compassion for the poor. 
 2. They need little to live. 
 3. Their hearts are in constant fear of ד׳. 
 These qualities are found in the word ְבַחְרָדל as the letters can be 
rearranged in three different ways: 
 .they choose the poor and love them — ָבַחר ָדל .1 
 .they holdback from having a lot — ָחַדל ָרב .2 
 .ד׳ their hearts are trembling with fear of — ָחַרד ֵלב .3 

 :they choose the poor and love them — ָבַחר ָדל .1
 A European Jew who had acquired unusual wealth and had been an 
exceptionally generous ַבַעל ְצָדָקה, suffered tremendous losses toward the end of his 
life, and was quite depressed. His children took him to see R' Shach for ּזּוק  The .חִׁ
man mentioned to R' Shach that his family were ים ידִׁ  .of a particular group ֲחסִׁ
 “Oy!” cried R' Shach. “That ידּות גּון has a beautiful ֲחסִׁ  that I’ve always נִׁ
admired!” 
  He named the tune and implored the man to sing it with him. R' Shach 
asked the children to join in. A few moments later, R' Shach stood up and 
exclaimed again: “This גּון יָדה is not done justice with just singing! It needs a נִׁ  ְרקִׁ
(dance),” and together – the 90-year-old man and his European guests – danced 
around a rickety table. They continued to do so until a huge smile broke out across 
the poor visitor’s face.  

 .they holdback from having a lot — ָחַדל ָרב .2
 R' Shach was only seven years old when he left home to go to יָבה  In .ְישִׁ
those days, being “away from home” meant years at a time. R' Shach would 
recount how, upon reaching ְצָוה ין he simply put on ,ַבר מִׁ לִׁ  without making any ְתפִׁ
announcements.  
 After R' Shach spent a number of years in Slabodka, World War I broke 
out. R' Shach, along with hundreds of thousands of Jews became a destitute 
refugee on the run. In R' Shach’s flight from one town to the next, his first 
destination was the nearest shul. He would look for the ְגָמָרא he was studying and 
continue to learn as if there was no war. Devoid of food and clothing, he sustained 
himself on the food the residents offered him. In his  ָרמּוס  shmuessen, years later, 
he would describe how he had slept on shul benches for months, and washed 
himself with well water – whenever it was available. It is told that for 2 years, R' 
Shach hid in an attic with only a יָבא ֵאיֶגר ְיָבמֹות ְגָמָרא and a ֵסֶפר ר׳ ֲעקִׁ . He survived, 
thanks to a woman who brought him food and water every day. 
 As a side note: Both the woman and R' Shach survived the war. Many 
years later, he came to her ְלָוָיה, and accompanied the ָארֹון (casket) in pouring rain, 
walking all the way to the ית עֹוָלם  .cemetery, and participated in the burial ,בֵּ

 .ד׳ their hearts are trembling with fear of — ָחַרד ֵלב .3
   When young R' Leizer was four years old his yarmulke fell off. He picked 
it up a bit too slowly for his mother’s expectations, and sure enough, he soon saw 
her crying. “Leizer, how could you fail to jump quickly to get your yarmulke? What 
will be with your ם ְרַאת ָשַמיִׁ  ”?יִׁ

 His mother’s tears made such an impression upon him that, for the rest 
of his life, if his yarmulke slipped while he was putting on ין לִׁ  or while he was ,ְתפִׁ
asleep, he would rush to straighten it. Even as a ָזֵקן ֻמְפָלג – well past age 90 – his 
ים ידִׁ  relate, if his yarmulke slipped off his head in the middle of his sleep, he ַתְלמִׁ

would awaken in a sweat, and would refer on occasion to his mother’s 
words ringing in his ears! 

 *The ים  ר׳ ַאָחא ְבֵשם ר׳ ַתְנחּום based on ֲהָלָכה teaches an interesting ָחֵפץ ַחיִׁ
found in the ְדַרש ֹקֶהֶלת  supporting ,ַהְחָזַקת ַהתֹוָרה regarding (ַעל ָפסּוק ב:י״ח) מִׁ
 If a poor person is so very unfortunate and is ‘cursed’ that he is .ּתֹוָרה

unable to learn anything due to his poverty, he still can find a way to be blessed. If the 
poor person ekes out a way to use any of his money to support תֹוָרה, then he is ְכַלל   בִׁ
[counted under the [special] blessing of] “ ים ֶאת ַהתֹוָרה …ָברּוְך ֲאֶשר ָיקִׁ  — Blessed is the 
ones who supports the ּתֹוָרה... Every curse has an opportunity of blessing.   
 *This is intended only as a brief synopsis. Review of the ֵסֶפר ַאֲהַבת ֶחֶסד is far more extensive and appropriate. 

A Loving Kindness Moment:  ד סֶּ ר ַאֲהַבת חֶּ חלק ב׳ פרק כ:ד  —ֵספֶּ  

The ים ְדָרש continues that this ָחֵפץ ַחיִׁ  If the .ּתֹוָרה supporting ,ַהְחָזַקת ַהתֹוָרה is a valuable lesson in regards to מִׁ
 is applicable even when times are difficult and one’s money situation is very tight, all the more ְבָרָכה

appropriate is the ְבָרָכה if one supports תֹוָרה if he is financially able to support תֹוָרה. 
  

Living with the Torah 
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Adapted from: It Happened in Heaven (with kind permission from Feldheim) 
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*Since we only discuss 1-3 ֲהָלכֹות, it is important to consider these ֲהָלכֹות in the context of 
the bigger picture. Use them as a starting point for further in-depth study. 

*Halacha Corner:  
ם  ִהְלכֹות ִעְנָיֵני ְדיֹוָמא: ַמִשיב ָהרּוַח ּומֹוִריד ַהגֶּשֶּ

 Even if one ends the ְבָרָכה of ים יב ָהרּוחַ  one can still say ְמַחֵיה ַהֵמתִׁ  at ַמשִׁ
that point. One does not repeat ְשמֹוֶנה ֶעְשֵרה unless one has begun 
saying the first word of the ְבָרָכה of ַאָתה ָקדֹוש. 

 30 days after  ְתרֶ י ֲעצֶ ינִׁ מִׁ ש  if a person is unsure if he said ,)כ״ב ֶחְשָון( 
יב ָהרּוחַ   .ְשמֹוֶנה ֶעְשֵרה he need not repeat ,ַמשִׁ

   
R' Shach ַזַצ״ל would say in the name of the ים  that ,ָחֵפץ ַחיִׁ
living ְשָרֵאל  teach ֲחַז״ל .is like owning a pair of shoes ֶאֶרץ יִׁ
us that one must spend a great effort to purchase shoes. 
The ים ין ֶאֶרץ “ ,would explain further ָחֵפץ ַחיִׁ ָאבֶער װֹוינֶען אִׁ

יְך ָאן ַא מֶענטש װָאס קֶען  י הָאבן ַא פָאר שִׁ יז ַאזֹוי װִׁ ְשָרֵאל ָאן תֹוָרה אִׁ יִׁ

ְשָרֵאל However, living in — זֵײ ָאנטָאן  is ,תֹוָרה without ֶאֶרץ יִׁ
like having a pair of shoes with no one to wear them!” 

Sage Sayings 
Source: The Rav Shach Haggadah (ArtScroll) 

 

 
 

 Focus on Middos בס״ד
Story adapted from The Jewish Observer 

 

Dear Talmid, 
 R' Yitzchak Zev (Reb Velvel) Soloveitchik ַזַצ״ל, the Brisker Rav, 
was very close with R' Schach ַזַצ״ל and the Rav enjoyed learning 
together with him. The Brisker Rav would show R' Shach his writings 
and would probe R' Shach’s every subtle reaction as he read them. 
 The Rav chided his other ים ידִׁ  comparing their reactions ,ַתְלמִׁ
to his ים דּושִׁ דּוש with that of R' Shach. He once related a חִׁ ַלת רּות on חִׁ  ,ְמגִׁ
but the ים ידִׁ  did not respond the way he expected. The Brisker Rav ַתְלמִׁ
said to his ים ידִׁ  Wait till I tell this to Reb Leizer. He will understand“ ,ַתְלמִׁ
its depth and react with enthusiasm!” 
 In the Brisker Rav’s ַהְסָכָמה on י י ֶעְזרִׁ  R' Shach’s magnum ,ַאבִׁ
opus, he writes, “Who am I to give an approbation on R' Shach? He is 
one of the ים  ”!ַהְסָכָמה of our time and certainly does not need my ְגדֹולִׁ
 Once the Brisker Rav was saying a עּור  He posed a difficult .שִׁ
ָיה  .and attempted to find a solution. R' Shach walked into the room קּושִׁ
The Rav’s eyes immediately lit up, and then he delivered a brilliant 
answer with excitement. 
 When R' Shach left, the ים  asked their Rebbe why he ָבחּורִׁ
didn’t tell them the answer before R' Shach came in. The Brisker Rav 
responded that the ֵתרּוץ was Reb Leizer’s. They looked on in 
astonishment, as he said, “I want you to know that the ָיה  is Reb קּושִׁ
Leizer’s, the ֵתרּוץ is Reb Leizer’s; it is all Reb Leizer’s! When I learn 
through a סּוְגָיה, there are times that I think that I have no solution to a 
difficult question. But then I think how much enjoyment Reb Leizer will 
have when I am able to offer ְפַשט. So I work harder and harder, until I 
solve the problem. It’s all Reb Leizer’s.”         
 My יד עּור your enthusiasm with the Rebbe’s ,ַתְלמִׁ  will help שִׁ
make it even more geshmake. If you are excited and ask questions, 
then when your י עּור prepares his ֶרבִׁ  he will try to imagine your ,שִׁ
possible probing questions, and will develop his עּור      .accordingly שִׁ

Together, a י יד builds his ֶרבִׁ יד and a ַתְלמִׁ י builds his ַתְלמִׁ     !ֶרבִׁ
ידּות י Your                         ,ְבְידִׁ   ֶרבִׁ
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)4-18:2והנה שלשה אנשים נצבים עליו וירא וירץ לקראתם מפתח האהל וישתחו ארצה ... יקח נא מעט מים (  
 Avrohom excelled in the mitzvah of hachnasas orchim (hosting guests). Three days after he 
circumcised himself at the age of 99, Hashem did not want Avrohom to burden himself with taking care 
of guests, so He brought a powerful heat wave that deterred all travelers on that day. Still, the weak 
Avrohom’s greatest concern was that the unusually hot weather would deny him the merit of welcoming 
guests, so he decided to sit at the entrance of his tent in the hopes that he might spy a stray traveler. When 
Hashem saw Avrohom suffering over his lack of guests, He sent three angels in the guise of people. 
Rejoicing at this improbable turn of events, the elderly and frail Avrohom ran to personally invite them to 
his home and proceeded to serve them a lavish and abundant feast. 
 Rav Yissocher Frand recounts a powerful story regarding the importance of the mitzvah of 
hachnasas orchim. One morning in Toronto, a local man noticed a visiting meshulach (charity collector) 
and invited him to his home for breakfast. He asked the fundraiser about his itinerary, to which he 
responded that he intended to spend most of the day circulating around Toronto, after which he would 
move on to his next destination that evening.  

The local man begged the meshulach to change his plans and to instead sleep in his house that 
night. The collector resisted, explaining that his time was extremely limited and he could not afford to 
spend another night in Toronto. However, the host persisted and told the collector that if he stayed with 
him that evening, he would give him a larger check than he would ever receive in the next city, an offer to 
which the fundraiser acquiesced. The following morning, the host gave his guest an extremely generous 
check as he had promised, jotted down his contact information, and sent him on his way. 
 A year later, the host in Toronto called the meshulach and informed him that he would be making 
a bris for his newborn son the following week, and that he would be sending an airplane ticket so that the 
collector could fly in for the occasion and serve as sandek (person who holds the baby during the 
ceremony). The meshulach was speechless. He barely knew the man and couldn’t fathom why he wanted 
to fly him in and honor him as sandek. Nevertheless, the host was determined, and the incredulous 
fundraiser ultimately agreed to come in for the occasion.  
 After the bris was over, the new father called over the collector to explain his actions. He said that 
he had been married for many years, but had not been blessed with children. He shared his plight with 
Rav Avrohom Yaakov Pam, who advised him that the mitzvah of hachnasas orchim is a segulah (action 
that can change one’s fortunes) for having children. A short while later, the man’s wife was going to the 
mikvah, so he desperately wanted to fulfill the mitzvah of hosting guests that night. When he came to the 
synagogue and saw the meshulach, he saw his opportunity and prevailed upon him to sleep in his house 
that evening. As Rav Pam had told him, the host’s wife became pregnant that month, and that is why he 
insisted that the collector attend the bris that he helped make possible and be honored as sandek. While 
this is certainly a fascinating story, from where did Rav Pam get this segulah? 
 In Tefillas Geshem (the prayer for rain that is said on Shemini Atzeres), we invoke the water-
related virtues of our righteous ancestors and beseech Hashem to grant us water in their merits. The stanza 
pertaining to Yitzchok begins, זכור הנולד בבשורת יקח נא מעט מים – Remember the one who was born 
with the tidings of, “Let some water be brought.” Avrohom and Sorah were married for many years 
without children, yet after they hosted the angels with tremendous self-sacrifice, their guests immediately 
informed them that at this time the following year, they would have a son. Rav Frand suggests that this 
may be the source for Rav Pam’s advice that just as the heretofore barren Avrohom and Sorah were 
blessed with the news of Yitzchok’s birth through their hachnasas orchim, so too would the merit of the 
hospitality of the couple in Toronto enable them to have a long-awaited child of their own.  
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)18:12ותצחק שרה בקרבה לאמר אחרי בלתי היתה לי עדנה ואדני זקן (  
 When Sorah heard the angels herald that she would bear a son at her advanced age, she responded 
by laughing. My good friend Rabbi Dan Lifshitz points out that the theme of laughter recurs too many 
times in Parshas Vayeira to be coincidental. After the angels’ blessing moved Sorah to laugh, Lot’s sons-
in-law laughed when he warned them about Sodom’s imminent destruction (19:14). Sorah’s decision to 
send Yishmael and Hagar away was cemented when she observed him (21:9) מצחק – mocking. When 
Yitzchok was born, his father gave him a name (21:3) that means, “He will laugh,” and his mother 
remarked (21:6), “Hashem has made laughter for me; everyone who hears will laugh over me.”  
 Rav Shamshon Rafael Hirsch explains that it is appropriate that Parshas Vayeira, which discusses 
the foundations of the Jewish nation, is replete with the concept of laughter, for the very existence of the 
Jewish people is absurd from a historical perspective. The notion that a relatively small nation should be 
exiled from its homeland and dispersed around the earth not once but twice, the second time for more 
than 1900 years, and manage to maintain its religious identity and traditions defies logic.  

Yet as preposterous as it seemed to Sorah’s neighbors for a 90-year-old woman and her 100-year-
old husband to give birth to a child and live long enough to raise him and educate him in their 
monotheistic religion and ethical worldview, this was precisely Hashem’s plan for His chosen nation. Our 
continued existence and prosperity in the face of all odds is the greatest proof of the nonsensical nature of 
Jewish history, and ultimately, we will have the last laugh, for Dovid writes in Tehillim (126:2) that when 
the time of our redemption comes and Hashem returns us to Eretz Yisroel, פינו אז ימלא שחוק  – then our 
mouth will be filled with laughter, may it be speedily in our days. 
 
 

 וישא אברהם את עיניו וירא והנה איל אחר נאחז בסבך בקרניו
)22:13וילך אברהם ויקח את האיל ויעלהו לעלה תחת בנו (   

 At the end of Parshas Vayeira, Hashem commands Avrohom to bring up his beloved son 
Yitzchok as an offering to Him. However, just as Avrohom was about to kill him, an angel called out and 
ordered him not to harm Yitzchok. At that point, Avrohom lifted up his eyes and saw a ram trapped in the 
bushes by its horns, which he proceeded to sacrifice in lieu of Yitzchok.  

The Gemora (Rosh Hashana 16a) teaches that one of the reasons we blow the shofar on Rosh 
Hashana is to invoke the dedication and self-sacrifice that Avrohom and Yitzchok displayed in this 
episode as a merit on the Day of Judgment. Since Avrohom offered a ram on the altar he built for 
Yitzchok, we are accustomed to use a shofar made from the horn of a ram. However, Rav Shimon 
Schwab points out that if our goal is to remember the animal that Avrohom sacrificed in place of 
Yitzchok, it would seemingly make greater sense to use a more vital and significant part of the animal 
than its horn. Why was the its horn specifically chosen for this purpose? 
 Rav Schwab explains that the animal that Avrohom offered in Yitzchok’s stead was not an 
ordinary ram. The Mishnah (Avos 5:8) teaches that this ram was created at the end of the week of 
Creation. This means that for more than 2000 years, it managed to successfully hide and escape from 
potential predators. Yet when Avrohom needed an animal to offer as a substitute sacrifice, this hardened 
and experienced ram suddenly became trapped in the bushes and was unable run away.  

The Torah stresses that the means through which this ram finally met its downfall were its horns, 
which became entangled in the undergrowth and prevented it from escaping. Symbolically, the message 
of the horn is that when Hashem wants a person or animal to be in a certain place, there is no way to 
avoid it, a lesson that the prophet Yonah learned the hard way. Therefore, we specifically use a ram’s 
horn to invoke this episode on Rosh Hashana to remind ourselves of this important concept at the time 
when the entire world is being judged for the year ahead. 
 To illustrate this idea, Rav Yisroel Reisman recounts that there was once a Chassidic family 
flying to spend Rosh Hashana with their Rebbe in Brooklyn. Due to engine troubles, the airplane was 
forced to make an unscheduled landing in Texas. Examining their options, they realized that there was no 
way for them to reach New York in time for Yom Tov. The father called the Rebbe and told him that due 
to an unexpected delay, they were stuck in Texas and would not be able to spend Rosh Hashana with him. 
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The sagacious Rebbe responded, “Stuck? A Jew is never stuck! You may not be where you wanted to be 
or where you expected to be, but you are in the exact location that Hashem decided you are supposed to 
be” – just as we learn from the ram’s horn. 
 
 

Parsha Points to Ponder (and sources which discuss them): 
 

1) Which two women got divorced in Parshas Vayeira? (Ichud B’Chidud 5777) 
2) Did Avrohom sleep the night before setting out for the Akeidah (22:3)? (Har Tzvi, Nesivos 

Rabboseinu, Ayeles HaShachar 20:8) 
3) Pharaoh had three chief advisors – Yisro, Bilaam, and Iyov (Sotah 11a). Which two of them were 

brothers and are both mentioned in Parshas Vayeira? (Daas Z’keinim 22:21) 
 
 

Answers to Points to Ponder: 
 
1) The Ichud B’Chidud notes that in Parshas Chayei Sorah (25:1), Avrohom marries a woman named 
Keturah, who Rashi identifies as Hagar. This means that Avrohom divorced Hagar when he sent her away 
with Yishmael (21:14). Additionally, Rabbeinu Bechaye (20:2) writes in the name of Rabbeinu Chananel 
that when Avrohom traveled to Gerar, he learned from his experiences in Egypt when his beautiful wife 
Sorah was taken away from him to be given to Pharaoh. He was worried that the people of Gerar would 
similarly be interested in her, and that he would be killed if he acknowledged that Sorah was his wife. 
Avrohom therefore decided to divorce her prior to their arrival, and after the danger passed, he remarried 
her. However, because the divorce was only due to Avrohom’s fear for his well-being, it was not 
considered a true divorce, and this is why Hashem appeared to Avimelech in a dream and referred to 
Sorah as a married woman (20:3). 
 
2) As Avrohom prepared to set out for the Akeidah, the Torah records (22:3) וישכם אברהם בבוקר. The 
Brisker Rov maintains that the word וישכם means “to wake up early” and can only be used if the person 
was sleeping during the night. He explains that this reveals the greatness of Avrohom, who was calm 
enough to sleep the night before setting out for the Akeidah, which he viewed as just another mitzvah to 
perform. However, Rav Tzvi Pesach Frank and Rav Aharon Leib Shteinman point out other places 
where the word וישכם is used even though it is clear that the person did not sleep the night before. For 
example, the verse records (Shmuel 1 15:11) that Shmuel davened to Hashem the entire night, and the 
next verse states וישכם שמואל לקראת שאול בבקר – Shmuel rose up early in the morning to great Shaul – 
even though he clearly did not sleep the previous evening. Additionally, the Mishnah in Sanhedrin (40a) 
teaches that in certain cases, the judges on the Beis Din should remain awake discussing a case, and in the 
morning, משכימין ובאין לבית דין – they should get up early and come to the Beis Din, even though they 
were awake the entire night. As such, they argue that there is no proof whether or not Avrohom slept the 
night before setting out for the Akeidah. 
 
3) At the end of Parshas Vayeira, the Torah records (22:20-22) that Avrohom’s brother Nachor and his 
wife Milkah gave birth to several children. The oldest son was named עוץ, who is identified by the Daas 
Z’keinim as Iyov based on the first verse in the book of Iyov: איש היה בארץ עוץ איוב שמו – There was a 
man in the land of עוץ whose name was Iyov. The third child of Nachor and Milkah was named קמואל, 
who the Daas Z’keinim writes was Bilaam, for his name hints that he was ל-קם על אומתו של ק  – he rose 
up against Hashem’s nation, in which case Iyov and Bilaam were brothers. 
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