
kkkkggggnnnn////iiiinnnnzzzzkkkk    iiiinnnnzzzznnnn    vvvvttttccccvvvv    vvvvuuuummmmnnnn    ,,,,    lanb vumn kfna wev h"rtv oac t,ht 'vbv
ecs,vku utruc kt cre,vk vnhhenv ahtv ,kufhc vsh kga ,heukt vrtv
vumnc hf 'inzk inzn vtcv vumn ihck ,hrhs, vumn ihc rcsv vbua lt 'uc
;t kg hf ubhhvu 'ihphy ihphy gcubv ihhgn ,bhjcc uz vrtv lanb ,hrhs,
ahtk vaeu 'rhgzn ygn ot hf vbht ,tz kfc 'ohnav in uz vrtv lanba
v,ut lanb inzk inzn vtcv vumnc lt 'uz vrtvc ahdrvk rnujc geuanv
kf ,kufhc ztu wohnav ,ucurt ,jh,pw ,bhjcc thv ztu 'vausd vshnc vrtv

 /v,ujb vdrsnc tuvaf od utruc kt cre,vk ktrah aht
////iiiinnnnzzzzkkkk    iiiinnnnzzzznnnn    vvvvttttccccvvvv    vvvvuuuummmmnnnnkkkk    vvvvrrrrhhhh,,,,hhhh    ,,,,uuuucccchhhhccccjjjj    ohrhfn ohause ktraha ubt ohtur iftu

'inzk inzn vtcv vumnc ohchhj,n ov uc ,gv tuccu 'ukt ,uumn ,kgnc ov
hsf 'tcuy ,ugn vrucg khzuvk ov ohbfun odu 'unhjru ukhjsc vzk ov ohbbuf,n
ihkhp, ouh kfc jhbnv hbunv ahta lht ,utrk ubt ohkufh 'cr rushvc vnhhek
vauses yvkv uc ihtu 'uekjc kpba kusdv ,ufzv kg r,uhc kgp,ha hkcn
ohnufx khzuvk tuv ifun ,ufuxv dj tucc ,tz kfcu 'vnhhenk ,ntc vhutrv
;t kg ift hf 'rushvv ,hkf,c ohrsuvn ohbhn ws u,uarc vhvha hsf ohscfb
eukhj hktrahv apbv ahdrn ,tz kfc 'ub,b sjt truc hpn uktv ,uumnv hbaa
gpa rrugn vburjtv uz hf 'inzk inzn vtcv vumn ihck ,hrhs, vumn ihc oumg
h,n eeu,anu 'rutv vzn rrug,n hbunvv ahtv oda sg 'vausd vshnc heukt

 /oheukt ,crek vsh kg ,ufzku 'uz vumn ohhek vfztu hshk tuch
////ddddjjjjvvvv    ,,,,uuuuuuuummmmnnnn    jjjjffffnnnn    vvvvaaaauuuusssseeeekkkk    ,,,,uuuuccccrrrreeee,,,,vvvvvvvv    vtcv vumn kf kg ohrntb ohrcsv ukt

ukt hf ',ufuxv dj ,t dujk ubhtucc rnthvk ohrcsv ohhutr r,uhc lt 'inzk inzn
ov ohrun 'inzk inzn ohtcv ,uumn o,uhv sckn djv vzc ubt ohnhhena ,uumnv
rrugk ohkufh ,uumnv ukt ,uvnc ,ubbuc,vv omgu 'ktrahk ,wwhav ,cvt kg
sckn 'ohbpv kt ohbp ohnf ,bhjcc 'oheukt ,creku ,wwhav ,cvtk ostv ,t

/inzk inzn ohtcv ,uumnv in i,uhv smn ,heukt vrtv vkgnkn rrug,na vn
////kkkkaaaannnn    llllrrrrssss    kkkkgggg    vvvvffffuuuuxxxx    ,,,,uuuummmmnnnn    iiiihhhhbbbbgggg    hrcsc iv ,ucr rtucn vfux ,umn ka ubhbg hf

tuv kanu 'vausev vbhfav ,mhjnc vhvav thva 'ohausev ohrpxc ivu k"zj
uhkg umhknva ohrudhbx vnfu vnf uhv ypanv ,gcu 'vae ypan uk vhva sjtk
uhagn hf jhfuvku uhkg dryek uxhba ohbhyan vnfu vnf uhv lshtn lt 'vcuyk
ohdryenv ukt ohmpj 'u,cuyk ohypuav ughrfva rjt odu 'ov ohkekuen
ohdryenv ukta kg urgm vb,nu 'lknv kt ostv vz vbup ifa iuhfu 'uc ,urd,vk
ekxk lknv ,gn tuv aecnu 'uc ,urd,vk ohxbnu 'u,grc ,gf od ohmpj uhkg
lu,k xbfhvk uhkg vumn shn 'u,eumn ,t lknv gnaaf /ohdryenv ukt uhkgn

R’ Naftali Tzvi Hurvitz zt”l of Ropshitz (Zera Kodesh) would say:

     “w ohrmn .rtn o,ut hthmuvc ktrah hbc ,t h,cauv ,ufxc hf ofh,rs ugsh ignkw - ‘In order that future generations will

know ... when I brought them out of Egypt.’ Bnei Yisroel had fallen to the 49th level of Tumah, the very abyss of

spiritual contamination, in the Land of Egypt. By taking them out of Egypt and giving them the Torah, however,

Hashem lifted them up to the peak of kedushah. This posuk is telling us that future generations should know that

the same thing happens every single year. By forgiving our sins on Yom Kippur and bringing us into the holy

environment of the sukkah, Hashem takes us from the depth of Tumah, raising us to the peak of kedushah.”

 zcearl mc`d z` xxerl miyexite zepirx                                                                    odkd l`ilnb iax v"dbduiaepiax`"hily 
 z`n oeghae dpen`a zewfgzde z"iyd                                                          w"dir milyexia minyd xry zaiyi y`x

 wudu lcehnu lbrdn lpxtc ohnh ,gca lk vag, ,fxv dj (dh-zy ohrcs) - i,kudxu djv ,uumn
ohbhyanv uktk hrva 'urucg r,uhc cuyv rmcnv tuv oaa rjtn 'ubhkery rmj
rmjk tuv xbfbu lknv kuek ostv vz gnua iftu 'itfk xbfhvk ,uar oua iht
,hcc rat cuyv kfk tuv vfuz tkhnn ,ufknv rmjc tuv vvuaa iuhfu 'ihkeryv
iht cua ahtv vz kg u,uxj ,t khyn unmgc lknva ohturv ohbhyanvu ',ufknv
vzht ,njn abugk hutr tuva rnuk ovhp umph ot hf 'rcs chavk vp iuj,p ovk
,t khyn lknva tmnb ovhrcsk hf 'lknv ,dvbvc hpus ohkhyna tmnb 'vchx
hf tuv gsuh hrv 'lknv ,dvbvc hpus khyvk vmur h,p hnu 'iudv ubht ostk u,uxj
?lknv ,dvbvc hpus khyvk tuv lfc vn ka rcs hfu 'scf abug uhkg lhann vzc

////vvvvffffuuuuxxxx    ,,,,uuuummmmnnnn    ,,,,uuuuffffzzzzcccc    ddddrrrryyyyeeeennnnvvvv    hhhhpppp    ,,,,nnnnhhhh,,,,xxxx    hf 'vfux ,umn ka ubhbg tuv vz kf
ohbhyanv ,kufhc ifk ypan cvut tuv vwwcevu h"bc ,t ohbs vcua, hnh ,ragc
'vbav ,unh kf lanc osh ,j, urcga ohkuafnv kf kg 'ovhkg dryeku tuck
'iut kf lfc iht hf osgc .hknvk ohtc rat rauh hmhkn vnfu vnf ah lshtn lt
',utk, vnfu vnf ovhkg ohrcugu 'kpav ocmnc ohtmnb ktrah hbca rjtn
ghrfnu ovhrcs kcen ift v"cevu 'ofrm kf cauhn o,gs iht o,njn rat
ifa iuhfu 'ktrahc ,urd,vk ov ohuen ihhsg ohdryenv ukt kt 'ktrah ,cuyk
ohbhyanv ,kufhc vhvh tk oau 'ukhm ,j, xbfhvk ktrah ,t vwwcev vumn
'ukhm ,j, ktrah ,t xhbfn vwwceva lht ohtur ohbhyanvafu 'ovk grvk
?hutrf tka dvb,n kufhcf vwwcev hf iugyhu tuch h,p hn hf 'ovh,ubgy un,,xb

////ttttuuuuvvvvaaaa    kkkkffff    vvvvhhhhaaaagggg    ttttkkkkcccc    vvvvuuuummmmnnnn    oooouuuuhhhheeee    ,cvt kg vrun vkuf kf uz vumn hf ubk hrv
h,gnaa vn hpfu ,uumnv rta kfn uz vumn vbua ifa iuhfu 'uhbck ,wwhav

kkkk""""mmmmzzzz    hhhhrrrruuuunnnn    hhhhccccttttnnnn og rcsk ogp uk inszba zzzzhhhhhhhhrrrrddddbbbbuuuuhhhh    ssssuuuussss    hhhhccccrrrr    iiiiuuuuttttddddvvvv    ssss""""ccccttttrrrrvvvv    iiiirrrrnnnn
kkkk""""mmmmzzzzuz vumna sus wr uk rnt vauses ,uadr,v lu,nu 'uz vumn ,kgn cdac 

vkugp ouak oheezb ubt iht vnhhek hsfc hf 'ohnav in vb,n rsdc thv
ubt ohkufh 'vumnc ub,ut vfzn vfuxv hk,uf ihc vhvav omg tkt ',hbpud
ub,ut vfzn sckc vzcu vbhau vkhft ubhfrm ,t ,uagk hsf vfuxk xbfhvk
vumn oua lk iht hf 'tkp rcs tuv hf ihch vzc ibuc,nvu 'vumnc vwwcev
hpku 'uz vumn sckn vkugp vzht ,uagk ohuumn ubt iht vnuhe ,gca vru,ca
ka ukhmc ,uvak vfux ka ubhbg kf hvuz runtf hf 'ohrcsv hbp ohbcun ubhrcs
vnhhe,b rcf vfuxk ubh,xhbf omgcu 'ohbhyxnv kf hbpn ibud,vku 'v"cev

/ohrcsc ;hxuvk lrum iht cuau 'uz vumn ,hkf,
////,,,,uuuuffffuuuuxxxxvvvv    ddddjjjjcccc    llllaaaannnnbbbbvvvv    aaaasssseeeennnnvvvv    ,,,,hhhhcccc    ,,,,aaaauuuusssseeee    ouhe h"g od ubt ohfuz vbhjc v,utk

kyhb ckuk vhv vbuatrc (/tn vfux) kwwzjc t,ht vbvs 'ohbn wsv ,khyb ,umn
htfz ic ibjuh icr ihe,v asenv ,hc crjan /sjt ouh vbhsncu 'vgca asenc
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A Wise Man would say:

     “Success is to be measured not so much by the position that one

has reached in life as by the obstacles which he has overcome.”            
Mazel Tov to Akiva & Miri Topper on the birthMazel Tov to Akiva & Miri Topper on the birthMazel Tov to Akiva & Miri Topper on the birthMazel Tov to Akiva & Miri Topper on the birth

of twin girls, and to the Mehl and Topperof twin girls, and to the Mehl and Topperof twin girls, and to the Mehl and Topperof twin girls, and to the Mehl and Topper
grandparents. May they only see nachas fromgrandparents. May they only see nachas fromgrandparents. May they only see nachas fromgrandparents. May they only see nachas from

them and from the entire mishpachathem and from the entire mishpachathem and from the entire mishpachathem and from the entire mishpacha

v"g vnka ovrct wr ,c kjr tahr u,hgru k"z whcuy wr ic rykt ktuna ;xuh ovrct wr ,nab hukhgk

 

   A SERIES IN HALACHA
  LIVING A "TORAH" DAY

"okuf sdbf vru, sunk,u" - The Greatest Mitzvah of All (47)

Learning Mussar (cont.). The study of Mussar is part of the

Teshuvah process. Although Yom Kippur has passed, and it is

now the “Zman Simchaseinu” of Chag HaSukkos, we are still

officially in the “Teshuvah season” before Hoshana Rabba.

(In addition, Teshuvah is a mitzvah during the whole year.) In

our ongoing series, it is important to bring out another aspect

of learning Mussar - how it is part of the process of Teshuvah. 

     The mitzvah of Teshuvah is a gift that was provided by

Hashem for a person who sins, is lacking in his performance

of mitzvos, or does not display middos tovos. Through the

three-step process of Teshuvah - (1) regret, (2) accepting to

improve in the future, (3) verbal confession of the misdeed - a

person can wipe off his record anything undesirable. The

acceptance to improve must be real and tangible, not vague

and theoretical. If one accepts to learn Mussar regularly, this

is an automatic acceptance to improve because all of the

above categories (sin, performance of mitzvos and middos

tovos) are discussed in the Mussar Seforim and learning about

them is the best way way to improve upon them.

Mussar with a Chavrusa. There are definite advantages to

learning Mussar with a chavrusa (study partner), as with

other parts of the Torah, because the understanding of the text

is always greater when two study together. However, some

areas of Mussar study should be done alone, so that an

`"hily cltyxid jexa x"den z`n  
qhiid cplailw jexa miig zxhr llek y`x

individual can personally apply the lessons he learns to his

own Avodas Hashem. Also, as mentioned previously, one of

the methods of learning Mussar successfully, is to learn with

passionate verbalization and repetition (some even have a

special tune), which is easier done when learning alone. 

Mussar from the Weekly Parsha. Apart from Sefer Devorim,

which is almost entirely Mussar, one can learn Mussar from

all the stories of the great Tzaddikim, and even the not-so-great

people mentioned. If one takes on the attitude that everything

written in the Torah is meant to teach people how to think,

talk and act, he is absorbing the Mussar of the Torah.

Does Mussar put one in a Bad Mood? A common

misconception among people is that since in the process of

Mussar, faults and negative attributes are pointed out in a

person, it can make him feel down and blue. This is untrue!

The Baalei Mussar explain that this is indeed a mistake and

that as one learns Mussar he is fulfilling the posuk: ,t o,knu"
"ofcck ,krg as well as other mitzvos. Rather than being a

negative experience, learning Mussar is an inspiring

experience of perfecting oneself and growing spiritually,

which as the Vilna Gaon zt”l says in Mishlei (4:13) is the real

purpose of life. (The GR’A uses a very strong expression: “If

not for this (mode of) self-improvement what is life for?”) As

soon as one opens a Mussar sefer, his mood should be one of

accomplishment, which is always uplifting.

R’ Chaim (Brisker) Soloveitchik zt”l (Toras Chaim) would say:

     “wvru,v ,jnac ujnau uahaw - The Shulchan Aruch writes (tx:yxr, j"ut) that the reason why we call the final day

of the Yom Tov, ‘Simchas Torah’ is because on this day, ‘we are joyously happy and we make a feast of drinking

(v,an ,sugx) to celebrate the completion of the Torah.’ This is why it is called ‘Simchas Torah’? For this reason, the

holiday should be called ‘Simchas Yisroel’ - since it is Bnei Yisroel who are rejoicing and celebrating! It is clear,

though, that the mitzvah on this day is not just that Klal Yisroel should rejoice with the Torah - the most important

thing is that the Torah should rejoice with the Jewish people!”
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 `"hily lxrt mely axd z`n                                                                                          zexxerzd ixace miig igwl
reayd zeiyxt i"tr excqp                                                                                            yny zia w"wa mixyin cibn

 /// hbnnurh rumc ukvt r,xc hbrh,xh vgr ouhc vfxc hbbpmh hf(v-zf ohkv,),ufuxv djc wiujyhcv ,shnwc ,uezj,v ihhbgc - 

2

 wudu vgrk hc gudbk hchut kf ukfuh tk lf lc gudbk kufh hbhtu lsdbf seur hbta oaf(vbck aushe)
    The following story took place on Simchas Torah 5758 (1998). R’ Nassan Einfeld shlit’a, the Rosh Yeshivah of
Yeshivah Be’er Sheva, was in the middle of davening Shacharis when he suddenly felt a sharp pain in his left leg. At first
he tried to ignore the pain but as davening went on, it got stronger and ever more painful. Throughout Hallel, R’ Nassan
winced as the pain intensified and by the time the yeshivah was up to Hakafos, R Nassan was barely able to walk, let
alone dance,  and he could not join in the festivities. He was called up to the Torah for his aliya and it took a great deal of
effort, patience and assistance by the men and students around him to simply walk up to the Bimah.
     In his sefer “Minchas Nassan,” the Rosh Yeshivah recounts the rest of the story in intricate detail: how he managed to
hobble through davening, how he was forced to be taken home in a wheelchair since he could not walk at all, and how he
suffered greatly from the throbbing pain in his left leg the rest of the day. On Motzei Yom Tov, he went to the nearby
hospital where he was seen by a specialist who probed and prodded his leg - every slight touch made R’ Nassan
practically jump in agonizing pain. The doctor conducted a series of tests, scans and x-rays until finally he made the
devastating prognosis: Rabbi Einfeld had contracted a rare form of cancer in his leg.
     The excruciating pain in his leg was now coupled with the gripping and intense fear in his heart. R’ Nassan struggled
with both. Turning to the most prominent expert in the field, he contacted Reb Elimelech Firer shlit’a, an angel in the
form of a man, who devotes his very existence to providing medical knowledge and assistance to whomever he can. Reb
Elimelech put him in contact with Professor Benjamin Dekel from Ramat Gan, a specialist in the area of stem cell
research, cancer development, and nephrology. Professor Dekel agreed to look at R’ Nassan’s case and after studying his
scans, he was not convinced of the cancer prognosis. In fact, he concluded that it was not what the previous doctors had
assumed and in his educated opinion, an application of novel therapeutic regimens is what the rabbi needed. He
prescribed a six-week course of treatment, which he said would take away R’ Nassan’s pain forever, however, it would
need to be supplemented with a year-long treatment of Physiotherapy. 
     R’ Nassan asked a friend of his to go into R’ Chaim Kanievsky shlit’a and ask the Rav to daven on his behalf. The pain
had not subsided in the least, and after close to a week, nothing seemed to help. No pills, shots or painkillers were able to
alleviate R’ Nassan’s pain and he suffered immeasurably. He lay in bed much of the day and was barely able to stand up.
     On Thursday afternoon, a few days after Simchas Torah, Rebbetzin Einfeld told her husband she was going to the
local makolet (grocery store) to purchase food for Shabbos. As he was unable to walk to the door, he told her to lock it
from the outside. A short while after she left, R’ Nassan suddenly heard noise coming from downstairs. It sounded like
someone was knocking on his door and calling his name! He listened closely - yes, someone was definitely calling him.
“Harav Einfeld, Harav Einfeld ... the Rav is here in the car. He wants to come upstairs to visit you!” 
     R’ Nassan was in shock; the great Gaon, R’ Chaim Kanievsky had come all the way to his home to visit him! With
incredible difficulty, R’ Nassan stood up and barely hobbled around the apartment looking for a key to open up the door.
But he couldn’t find one since the Rebbetzin had taken the key and locked the door from the outside!
     In the end, R’ Chaim did indeed perform the mitzvah of Bikur Cholim - albeit from behind the locked front door! R’
Nassan sat down on a chair. “Rebbe,” he called out in anguish, “the pain is tremendous! I don’t know what to do!” From
behind the closed door, R’ Chaim responded, “Rav Nassan, Refuah Shleimah! Refuah Shleimah!” And then he left.
     R’ Chaim walked down the stairs and got into the waiting car. R’ Nassan forced himself to stagger out onto the porch
to see the great Tzaddik leave. As R’ Chaim was getting into the car, he looked up at R’ Nassan, and once again said,
“Refuah Shleimah!” Then, he got into the car and was driven back to his home in Bnei Brak.
     Standing there in awe, rooted to the spot, R’ Nassan contemplated the incredible zechus he merited to have R’ Chaim
Kanievsky come to visit him! He was humbled by the experience and was unable to take his eyes off the car as it receded
down the street. Finally, as it turned the corner, R’ Nassan turned and walked back into his home! He walked back into
his home! He was suddenly thunderstruck - without even thinking, he had walked back into his apartment and he did not
feel any pain! He looked down - he was standing on both feet - and there was no pain! He thought he was dreaming. He
lifted his left leg and brought it back down - still no pain! He touched it and poked it - nothing! His pain was gone!
     In a spontaneous burst of joy and gratitude, R’ Nassan began to dance! He could not only stand on his left leg - he
could dance and spin - and he still felt no pain! He didn’t even hear the door open and his Rebbetzin walked in shocked
to find her husband laughing and crying - and yes, dancing! “What are you doing?” she asked incredulously.
      “I am completing the Hakafos that I missed on Simchas Torah!” replied R’ Nassan, and he continued dancing. 
     When R’ Chaim was told the news, he did not look surprised. “What’s the wonder?” he asked. “Chazal already told
us: "lhbhgc vke yuhsv ,frc hv, kt" - “The blessing of a simple person should not be light in your eyes.” 

wu ,utk ckukvu 'uca vbuatr wvk ohbuufn ,ucrg wcvu vwwhuvca whk ohbuufn
ah kufhcf hrv ohbhnv uktc ubt ohzjutaf tmnbu 'vburjtv wvk iuufn dur,tvu
iuuhfk v,uagk ubhkg ohgubgbv ohaugaf k"z h"rtv h"pgu 'vwwc vwwhuv whjc ubhshc

/ckv ,uhnhbp lu,k vbuhkgv vausev lhanvk ubhbumrc hf 'rcsc ah znru 'ckv
''''vvvvbbbbaaaavvvv    kkkkffffkkkk    ,,,,uuuupppphhhheeee,,,,vvvv    rntn kg ohehsmn t,hta vn ihhmk hutr runtv hp kgu

;uxtk ubt ohkufh djv vzca 'vbav ,pue, ;hxtv dju (cf 'sk ,una) cu,fv
vnf sg 'uhbpk rat ,t ihchu ost kf vtrh itfn /vbav kfk rmhv sdb ,uphe,
'ohnhv ukt ,t kmbh iftafu vsucgv ,ukgnc ,ukg,vk ohnhv ukt ohkduxn

/utrucc eucs shn, ,uhvku ,ukg,vk vsh kg vfzh

ihcb vz hp kgu 'uckc vbea vbuntv hp kg kgupc hj ostva vn tuv wiujyhcv
ubckc ezjk thv vsucgv f"vuhu v"rca 'hra, asuj ka vsucgv rsx kf ,t
ohbhhbg uezj,ba rjtu 'rtc,bfu vcua, kt vthcnv lrc,h u,ufkn ,rfv
,shnwc ub,ut ezjk thva ',ufuxv dj ka ouhv ,sucgk ohtc ubt 'ubkmt ukt
tkhmw 'u,fux kmc cauhu 'u,hc ,urue ,j,n ostv tmuh uc hrva 'wiujyhcv
kg jyuc ubhta ,utrvk hsf ,tzu 'cehu irud ,kuxpn vhuagv wt,ubnhvns
lfcu 'iuhkg ,rhzdc huk, ajr,na vn kfa ihntn tuvau 'wv kg er u,hc ezuj

/wiujyhcv ,shnw ,t uckc ahran tuv
znr ah wf"vuh vz-hgahu v"r vz-hrut wv suskw ohkhnv rjt shn 'ifku     
zugn wv 'trht hnnw oa rntb hrva ',ufuxv djc wiujyhcv ,shnc ,uezj,vwk
ukaf vnv 'hk hchutu hrm 'hrac ,t kuftk ohgrn hkg curec /sjpt hnn hhj
jyuc hbt ,tzc vnjkn hkg oue, ot 'hck trhh tk vbjn hkg vbj, ot /ukpbu
f"vuhu v"rca rjta 'ubhhvu 'wukvt r,xc hbrh,xh vgr ouhc 'vfxc hbbpmh hf ///
unmgk rnutu uc jyuc tuv 'kfv kg yhka tuvau lrc,h u,ufknc ostv rhfv
hkg curecw odu 'wsjpt hnn (if otu) hhj zugn wv (a rhfn hbt tkv) trht hnnw
ouanu 'hhj zugn wva iuhf 'ovn sjup hbbht 'hb,hnvk) hrac ,t kuftk ohgrn
'hrucgc 'rnukf) hk hchutu hrm (ohtc uhvaf ,ucr ohngpa h,htr rcfa

) wukpbu ukaf vnv (hb,hnvku hbkhafvkeeee""""ssssrrrrvbjn hkg vbj, otw ifu '(oa 
ka ouhv ,sucg thv ,tzu 'wjyuc hbt ,tzc vnjkn hkg oue, ot 'hck trhh tk
rcs ouan dtsh tku trhh tka wiujyhcv ,shnw ,t uckc ahravk ',ufuxv dj
hbbpmh hfw 'runznv lhanna vn vzu 'sck wvc ubujyc ohah tkt 'okugca
km ,j, vfuxc vchah hsh kga 'ubhhvu 'wukvt r,xc hbrh,xh vgr ouhc 'vfxc
wukvt r,xc hbrh,xhwu hbbpmh wva aju wiujyhcv ,shnw hchkc ahran hbt 'wv

/"wvgr ouhwn hbkhmhu
 rpxc odu     wwww,,,,uuuupppphhhh    oooohhhhbbbbppppwwww(wufu runznv kf arpk vtrbu v"s t"f z"y trehu) 

kg znur - hhj zugn wv" - w,ufuxv dj kg ,uznur "hhj zugn wv" ohkhnva c,f
sdbf (ov lfcu 'ohba rag sdbf tuv ovn ouh kfu) gca ova ',ufuxv dj hnh
vhjha wiujyhcv ,shnw ,t vbue tuv ovcu) '"ostv ka uhhj ,uba ohgca

/(wuhhj ,uba ohgcaw kf lanc vk ot,vc
,t rtck ah 'wiujyhcv ,shnc ,uezj,vw tuv ,ufuxv dj ihhbga iuhfu     
arsnc t,ht hrva 'uz ,uezj,v ubhmn cegh kmt oda iuhf 'wceghwk u,ufhha
kt hbhg tat ',ukgnk rhaw 'j,p injb rc ktuna hcr" '(wc j"x vcr ,hatrc)
wusdbf rzgw thva 'h,at) whrzg tuch ihtn 'ohruvv kt hbhg tat - ohrvv
ch,f vn vecr ,t thcvk lkva vgac (hruv scg) rzghkt '([j"h wc ,hatrc]
snga /// sjt shnm tku sjt ozb tk hbtu 'wudu ohknd vrag scgv jehuw 'vhc
oukau xj 'hhrc in hrcx scun tbt vn 'rntu rzj 'ubnn vkybu uag ic zphkt
ohna vaug wv ogn (tuc, h,at) hrzgw tkt 'hhrc in hrcx scun tbt ,hk
/ktrah rnua iahh tku oubh tk vbv /lrnua oubh kt 'lkdr yunk i,h kt /.rtu

/"wufu icknu uagn - gr kfn lrnah wv /// lrnua wv

vbe, v,ut ka v,uvnc ibuc,baf /asenk rfz 'vgca vbhsnc kyhb ckuk tvha
htfz ic ibjuh icr lhanv vbe,v vzc hf 'vbhjc v,utk ubhfz vc od hf jfuuhb
,unuen kfc ohruzpv ,uhxbf h,c kfc ,ufuxv djv hnhc asenv ,hc ,ause
'e"nvc ka vrh,h vbhjck ohnhv uktc vfuz ,xbfv ,hc kf 'ktrah ka o,ucan
ohtcv ktrah hf rcs ka u,ugnanu 'jczn ,bhjcc thv vca ,hgmntv vch,vu
'asenv ,hcc vbhfav kmc utc ukhtf rcsv cajb ,uhxbf h,cc ohnhv uktc

 /asenc jcznv ,t ov ohphen ukhtf rcsv cajb vch,v ,t ohphenaf
////iiiisssshhhh    kkkkgggg    ttttyyyycccc,,,,nnnnvvvvuuuu    oooohhhhgggguuuubbbbggggbbbbvvvv    ubhbumr kg vrun uz vumn ,kugp oda vn scknu

ohxsv wdv hf 'vwwhuv oak ohbuufn ohbhnv ukta t,ht hf 'ubhtrucc ecs,vk
 

     k c,rrrruuuuyyyyvvvvsdbf jxp ',uctv sdbf ube,b ohsgunva" '(z"h, whx j"ut) 
rpua ,ghe,a ejmh sdbf ,uguca 'vhv jxpu w,udug hagu haukw ch,fs ovrct
uvbenkuw ch,fs cegh sdbf ,ufux 'ejmh ka ukhtn rpuac vhv vru, i,n ka
,tz kf vbuntuwc) ,ufuxv djs wt khkk ,hcrgnc ohrnut ifu '"w,ufux vag
'",ufuxc vbj '(,uken) kmpnv o, (aht cegh) rucg 'kmk vhv, vfux" '(wufu
cegh"a '(wt ,ut ahr wt rntn ,cy 'ukxf hasj hrntn) wrfaah hbcwv c,fu
znrv in 'ubhshca vkcev hpf ',ufuxv djs wt ouhc vyhnv kt uhkdr ;xt
,tza rnuk ahu '"w,ufuxv djc-v,ufux (cuy ukufa okugk) gxb ceghuw euxpc

/vz dj kt u,ufhha ouan
?wceghwk w,ufuxv djw ka ,ufhhav ,t ihcvk ahu      

 .cuec vbvu      wwwwvvvvrrrruuuu,,,,vvvv    kkkkuuuueeeewwwwrthc (v"a wng 'vsdtu vcajn rusn 'y"n ekj) 
suxhv kg vhubcv ohruphfv ouhu vbav atr ,sucg lu,nu" 'w,ufuxv djw ihhbg
cuy rfa i,ubu kfv kg jhdanu yhka tuvau lrc,h u,ufknc vrfv ka
runznca "hrut wv" ohkhnv ,t uars k"zj hrva) uhagn kf kg ostk ahbgnu
rrua vbav kf lancs 'ubhhvu 'v"r vzw '[wt z"f ohkhv,] whgahu hrut wv suskw
vc rrua vbav atr c ukhtu 'lrc,h u,ufkn r,xvu lauj ka cmn vthrcc
ahdrn u,dhrsn hpk ost kf uc ifku 'lrc,h u,ufkn hukhdu rut ka cmn
ostk ahbgnu cuy rfa i,ubu kfv kg jhdanu yhkau okugv lkn tuv v"ceva
vbuntv ,usuxh ahravk thv vbav atr ka ouhv ,sucg kfu 'uhagn kf kg
uca ',urpuau ',uburfz ',uhfknw ,rhnt ihhbg uvz rat 'ubcck lu,c uktv
'uz varavu vadrv lu,nu /// uc wktrah ogk tuck sh,gv rfav ,t ohrhfzn
uhkt cuak thvu 'ohruphfv ouhu vcua, hnh ,rag ka ouhv ,sucgk ohadhb ubt
kfv kg yhka tuvau lrc,h u,ufknc ihrhfn ubta rjt er hrva 'lrc,h
ostk ahbgnu cuy rfa i,ubu aht hfrs kf kgu .rtv kfc ,uyyuan uhbhgu
'lrc,h ubnn jurcku xubk ,urapt kf ubk ihta ohgsuh ubt 'uhagn kf kg
,ufzku uhkt cuak er thv ohruphfv ouhc ubkhcac ,hshjhv vguahvau

 iuakfu 'gauuhvku u,jhkxkoooo""""ccccnnnnrrrrvvvvhcdk [wz ws] v"r ,fxnc ,uhbanv aurhpc 
trunu sjpu vgbfvu vsucg hnh ovwa ouan ,tza 'f"vuhu v"rc kkv ,rhnt ht
'vjhkxu vrpf ,aecu ohbubj,u vcua,u uhkt xubnu jrcnu 'ubnn vtrhu oavn
,sucg rehg uvzu 'wkkv ,rhntu vjnavu eujav iudv ubht ohbhhbgv ukt kfcu
runznca "hgahu" ,khn ,t k"zj uarsa vn ihhbg vzu 'ohruphfv ouh ka ouhv
,fhhan runznva vn icun vzcu 'wf"vuh vzw '[oa ohkhv,] whgahu hrut wv suskw
rut rhtna rjt ers 'wf"vuh vz-hgahu v"r vz-hrut wv suskw 'v"rk f"vuh ,t
gauuh lrc,h uhkt cuaha h"g era ostv rhfn 'vbav atrc lrc,h u,ufkn

/,ufuxv djk ohxbfb ubt '(rtc,bfu 'ohruphfv ouhc
 vbvs 'tuv vzc ihhbgvu     tttt""""uuuuzzzzjjjjvvvvkkkk))))    wwwwiiiiuuuujjjjyyyyhhhhccccuuuu    vvvvbbbbuuuunnnnttttwwww    rrrrppppxxxxcccc(wc ,ut wc erp '

'vfkv ,bhjcc vbuntv 'k"zu 'wiujyhcv ,shnwk vbunt ihc eukhjv ,t rtcn
ihntn ostva vn thv wvbuntwv hf 'ubhhvu 'k"fg 'vagnk ,bhjcc iujyhcvu
'uz vbuntk ur,xh uhagna lhha ihhsg kct 'lrc,h u,tn vagb kfva uckc
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******************************************************************************

//// jna lt ,hhvu ldjc ,jnau (uy 'h zy ohrcs)
    During the holiday of Sukkos, we must be full of joy. Of
course you have to learn how to enjoy things. You have to
enjoy the Yom Tov; not only the seudos (meals). You have
to learn how to enjoy the celebrations of simchas bais
hashoeiva (Sukkos water-drawing festival) and Simchas
Torah. All these things require a certain amount of
acclimation. You have to learn how to rejoice, but when you
have learned how to rejoice, understand that the rejoicing is
a means of shleimus. Use the simcha that Hashem gives you. 
      "wvc ohehsm ujna" - learn how to rejoice and come closer
to Hashem. Sukkos comes after Yom Kippur because it’s a
test. The Yom Hadin is important, the day of teshuva is
important. Now comes the great test. Are you ready for the
avodas Hashem of simcha? Writes R’ Avigdor Miller zt”l,
THAT’S Zman Simchaseinu! In the ancient times, when
they brought in their harvest, they were so full of happiness
that they began to thank Hashem. They brought in their
grain, barley, oats, spelt, and rye. They brought in the grapes
and olives and they pressed them, and they had full barrels
of olive oil and wine cellars full of wine. ,frcu ,gcau ,kftu"
"lhekt wv ,t - “You will eat, you will be satiated, and you
will bless Hashem, your G-d.” Everybody agrees that if you
are satiated, you must say this blessing to thank Hashem. 
     That’s the great function of serving Hashem: enjoying
and using every happy occasion in life. From this you can
take a model to rejoice on other happy occasions. You have
nachas (pride) from your children, you’re able to sleep well,
your health is great, you’re succeeding in everything that
Hashem is giving you to do, you’re learning well, your
children are going in the derech hayashar (path of Torah).
There are many ways of being happy. Use all your
happiness for the purpose of showing that you love Hashem
greatly, more than ever before, just because He’s giving you
these opportunities to serve Him in joy and in happiness.

 /// v,t uagu ufk vna vfxu hk ah vke vumn(/d vrz vsucg)
    In the future, Klal Yisroel will be granted their reward in
the Next World. The nations will come to Hakadosh Baruch
Hu and demand that they also be given an opportunity to
gain their reward. “It’s not fair,” they will claim, “that the
Torah was given only to Yisroel and we didn’t have a
chance. Let us also perform the mitzvos of the Torah.”
Hashem will agree. “I have one easy mitzvah - Sukkah. Go
and perform it.” They will all run to build a sukkah on their
roofs. Hashem will send out a scorching hot summer sun.
Each one will kick his sukkah down and run away. Then
Hakadosh Baruch Hu will sit and laugh. (Avodah Zara 3a)
   The nations were given a last opportunity to gain the Next
World and they failed. Why? They kicked the sukkah down.

 

     The Gemara poses the obvious question: when it’s that
hot you no longer have an obligation to sit in the sukkah!
True, says R’ Eliezer Parkoff shlit’a (R”Y Medrash
Chaim), but look at the difference. When Klal Yisroel suffer
a scorching hot Sukkos, they leave the sukkah humbly. They
find it difficult to leave and feel bad upon losing the mitzvah.
But the gentiles kick it down and run away. 
    After studying this Gemara we are still left perplexed. The
nations were given a mitzvah and then it was taken away
from them. They were placed in a situation where they no
longer had any obligation, and so, they weren’t given a fair
chance. They never got their opportunity to perform a
mitzvah. Why did Hashem only give them one chance, and
then make it a scorching hot day? Furthermore, they didn’t
really do anything wrong. The only claim against them was
the degrading way they treated the sukkah as they left. There
was no sin. It was merely an expression of a subconscious
attitude. Why should they lose Olam Haba for an attitude?
    The answer is really quite simple. The claim against them
had nothing to do with the performance of mitzvos or lack
thereof. Rather, Hakadosh Baruch Hu wanted to prove to
them that they had no claim to begin with. At the time of
Matan Torah, Hashem offered all the nations an opportunity
to accept the Torah. He never prevented them from doing
mitzvos. It was their rotten attitude that prevented them from
receiving it together with its mitzvos and Olam Haba.
Mitzvos and Olam Haba represent the connection between a
person and the Creator. This isn’t expressed in the dry
performance of mitzvos. It is one’s subservience and humility
towards his Creator. With such a humble attitude one comes
to fulfill mitzvos and abide by his Creator’s commands. 
     When a Jew is faced with the realization that the Creator
isn’t interested in his mitzvos k"r, and sends down a burning
hot sun (or rain) to force him out of his sukkah, or when he is
faced with temptation and violates the Torah by doing a sin,
his heart breaks inside of him. He starts examining his soul
and his actions and humbles himself even further. In that
way he now merits the ability to truly perform mitzvos. 
     The non-Jews are different. When they see that G-d is not
interested in their performance of a mitzvah, they kick it
down and run away. They refuse to be humiliated. They
cannot humble themselves. In this way they prove that they
have no relationship to the service of the Creator or the
performance of His mitzvos. This is why Heaven prevents
teshuvah from one who disgraces and laughs at mitzvos.

 ,ct .g ;bgu /// iuatrv ouhc ofk o,jeku(n-df trehu)
    In Shulchan Aruch (O.C. 646:6-9) it states that if the
leaves of the Hadassim are slightly wilted they are still
acceptable for use in the bundle, as they are still considered
enumerate the significance of each number - with respect

   

    CONCEPTS IN AVODAS HALEV

 stn cuy vbvu vag rat kf ,t ohekt trhu(tk-t ,hatrc)
   In this world nothing is perfect. Life consists of
successes and failures. The Torah tells us that on the first
day of creation, Hashem announced, “Let there be light!
And there was light. And Hashem saw it was good.” 
     Rashi quotes the Medrash Raba which states that this
original light was far too intense to be used for this world
so Hashem removed it and hid it away it for Olam Haba
(zubdv rut). On the third day of creation, Hashem created
fruit trees, decreeing that the bark should have the same
taste as the fruit itself (uhrp ogyf umg). However, the
Medrash says that this is not exactly what happened. The
trees produced fruit but the bark did not retain the fruit’s
taste. Rashi says that because of this failure to follow
Hashem’s command, the earth was cursed. On the fourth
day, Hashem created two great lights - the sun and the
moon. Immediately, an argument arose and Hashem had
to reduce the size of the moon because it was impossible
for “two kings to rule with one crown” at the same time. 
     Notwithstanding all these seeming “setbacks,” upon
completion of the sixth day of creation, the Torah says that
Hashem saw all He had made “and it was very good.” Not
merely good, but VERY good. My machshava here is that

 
 vxd vghxp ghxph kt ,xbfv ,hcn tmuhv(:u ,ufrc)djv ,khgb - 

   While sitting in shul during the simcha of "djv ,khgb" and
looking out the window, it’s easy to notice that the Yamim
Tovim of Tishrei, the period of enormous opportunity for
spiritual growth, is coming to an end. We can’t stop
thinking what will happen tomorrow. How can we
somehow retain the kedusha and take it with us as we
approach the long winter season ahead? 
    When someone asks me, “How did your Yom Tov go?” I
always respond, “Boruch Hashem, it isn’t gone and
hopefully it will remain with me throughout the year!” I
don’t translate "djv ,khgb" as the ending of Yom Tov, but
rather it is a time when we are "djv kgub" - we close the door
and lock in the Yom Tov! We shut out the outside influences
and attempt to permanently absorb all the wonderful ,ugpav
and spiritual ,uhkg that we’ve gained over the past month,
so that it stays with us throughout the entire year.
    Based on this, my machshava here is an insight into the
Gemara (:u ,ufrc) which teaches us that when a person
leaves a shul, he should walk out slowly and not take long
strides ("vxd vghxp ghxph kt ,xbfv ,hcn tmuhv"). Rashi
explains that when a person runs out of shul, he shows that
he impatiently wishes to be released, to get away from the
Bais Hashem, like a child who waits for the bell to ring so
he can run out of the classroom - "rpxv ,hcn jrucv eubh,f")
(/zy ,ca. Homiletically, a new interpretation can be offered
as well. A shul and Bais Hamedrash is a Makom Kadosh.

   

FROM R’ CHAIM YOSEF KOFMAN    

this is a great lesson throughout our lives. It is a rare
occasion when a public speaker will inspire his audience
with pearls of wisdom for the entire duration of his
address. The same applies to a well-written, thought-
provoking book where one or two chapters miss the mark.
This does not make the entire book a failure. If a wife
works hard and prepares a sumptuous Shabbos meal and
one dish may be over-salted, it is certainly unfair to
overlook the hours of preparation and planning she
invested to satisfy her husband and children. 
     One doesn’t need large sums of money to do acts of
chessed, explains R’ Avraham Hakohen Pam zt”l, this can
be accomplished with a single word and brief compliment;
telling a Baal Tefillah or chazzan that he davened nicely,
thanking a speaker for a moving speech, or a wife for a
delicious meal. A person must always look at the "cuyv sm"
(good side) and offer kind words - even just a few. This is no
less a chessed than an actual good deed. 
     Let us not lose the opportunity to do chessed with words
and learn from the Ribono shel Olam to focus on the
positive of a situation, and not the reverse. Learn from the
Ribono shel Olam Who said, “Tov Meod” - it is very good,
even when He knew it might have been lacking a bit.

Every time we say Borchu, Kedusha, Amen and Yehei
Shmei Rabba, our neshama grows and we can sense a
unique spiritual uplifting. Therefore, when the davening
concludes, one should not just pack up and leave this great
oasis of kedusha. The transition should be undertaken
slowly so that the kedusha we sustained is not lost. 
      Likewise, for one full month - the month of Tishrei -
we have been living in a special, spiritual world. We have
cried and prayed, fasted and feasted, bowed and begged,
pounded our chests and danced with the Torah! But this
incredible period of time is coming to an end and
tomorrow is Isru Chag, when we return to our regular
mode of existence. Although we cannot expect to be on a
Yom Kippur “high” all year round, we should try to cling to
the accomplishments we’ve gained over the Yamim
Noraim and avoid taking long strides that can quickly
remove us from this exalted existence and turn the Yamim
Noraim into a very distant memory. 
     This Shabbos is called “Shabbos Beraishis.”
Traditionally, it is the time of year when Jews start to learn
new sugyos, hear new shiurim and renew old ones. There
is a certain freshness in the air as we try to channel the
energy of Yom Tov to become part of our daily lives by
learning a bit more, doing a bit more chessed, and most
importantly, spending more time with our children and
family, and growing together. May the Ribono shel Olam
help carry us through the winter months ahead. 
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 `"hily lxrt mely axd z`n                                                                                          zexxerzd ixace miig igwl
reayd zeiyxt i"tr excqp                                                                                            yny zia w"wa mixyin cibn

 wudu .rtv ,tu ohnav ,t ohekt trc ,hatrc (t-t)wvru,v exg jufn okugv ouhew ihhbgc -

      GEMATRIYOS AND RAMAZIM                                    l"vf uiaexeed edil` l`wfgi x"den z`n

 /// ofh,rs ugsh ignk(dn-df trehu)  ... On this posuk, the Gemara (/c vfux) teaches: “‘That your generations may know that I

settled the children of Israel in booths.’ A sukkah (booth) up to twenty amos high, a man ‘knows’ that he is dwelling in it,

but higher than twenty amos he does not ‘know’ that he is dwelling in a booth, since his eye is not trained on it.”

The Gematria of the words: "ktrah hbc ,t h,cauv ,ufxc hf ofh,rus ugsh ignk" (3205) is exactly equal to the 
Gematria of "uc ,ykua ihgv ihta 'vfuxc rsa gsuh ostv iht vnt wfn vkgnk 'vfuxc rsa gsuh ostv vnt wf sg" (3205)

 /// l,cu lbcu v,t ldjc ,jnau(sh-zy ohrcs)  ... Rashi quotes the Medrash: “These are My four, corresponding to your four ...

‘Your son, and your daughter, your manservant, and your maidservant’ - If you shall gladden Mine, I will gladden yours.”

The Gematria of: (f"g) "lhrgac rat vbnktvu ou,hvu rdvu hukvu l,ntu lscgu l,cu lbcu v,t ldjc ,jnau" (4247) is equal to
the Gematria of "lka ,t jnan hbt ;t 'hka ,t jnan v,t ot /// lka vgcrt sdbf ov hka vgcrtv ukt" (4247)

/// ofk vhv, ,rmg hbhnav ouhc (vk-yf rcsnc)  ... Rashi quotes the Gemara (:vb vfux): “During the days of the festival (Sukkos)

the Jews brought offerings symbolizing the seventy nations, and (on Shemini Atzeres) when they came to leave, the

Omnipresent said to them, “Please make Me a small feast, so that I can have some pleasure from you (alone).”

The Gematria of the words: "ofk vhv, ,rmg hbhnav ouhc" (1473) is exactly equal to the 
Gematria of "ofn vbvta hsf vbye vsugx vzc hk uag ofn vaecc" (1473)

Meyer. “Until today, I don’t know what I believed. But I promise you that I can go home tonight and tell my wife and kids that
there must be a G-d because of your Gali. We are doctors who use statistics and proofs. But this is clearly the working of G-d!” 
      The doctors left and Charlene knew that now would be the best time to inform Jonathan of the changes she had
committed to. But she didn’t know how to break it to him. Finally, she mustered up the courage to broach the subject. 
     “Jonathan,” she said, “there are a few things I need to tell you. First of all, no more bathing suits for me. Second of all, I
will no longer be able to shake any of your business partners’ hands because I am shomer negia. Thirdly, all my gowns and
clothes that have slits will have to be closed. Additionally, the movie theater which you just finished building in our
basement is not going to be plugged into cable. And lastly,” she said, holding her breath, “I am going to cover my hair.” 
      He thought for a moment and just stood there. Charlene could only imagine what was running through his head. Then he
spoke. “When you reached over for your shawl, I realized right away what you were about to do. To be honest, I was so
happy with your decision because I knew that there was no way I would be able to get Gali back on my own. And in fact,
you actually inspired me to offer a little sacrifice of my own. As I saw you wrapping your shawl, I turned to Hashem and
said, 'Hashem, I have given You 20 years of work in Hatzalah. Now I am cashing in all those merits. If You give me back
my daughter, I promise You 20 more years in Hatzalah. At the moment I finished with my promise for Hatzalah and you
finished with your Shehechiyanu, I felt Gali’s pulse! So ... I am going to be in Hatzalah until I am 58 years old!” 
     When they later arrived back home in New York, they hosted a huge seudas hoda’ah (meal of thanks) as per one of the
vows Charlene made. They also hosted a private meal for local rabbis and some other rabbis from Israel. Telling them that
they had been the recipients of an enormous, open miracle from Hashem, the rabbis suggested that they accept upon
themselves something uniquely special as a sign of thanks and appreciation for Gali’s survival. And so, Jonathan and
Charlene went on to create Gali’s Contour Wigs, a shaitel company based out of Great Neck, New York.    

      One year, it rained incessantly, and the Sar Shalom of Belz, R’ Sholom Rokeach zt”l, was very distressed that he
had been prevented from eating in the sukkah. His Rebbetzin begged her husband to eat but he just couldn’t. Suddenly, in
an anguish-filled voice, he cried, “How can I eat? Look how it is raining - it is obvious that Hashem is angry with me!” 
     The chassidim were astonished: How could the Rebbe take the blame for the rain? Perhaps it was actually because of
their sins that Hashem had sent the rain! Realizing the seriousness of the situation, each one engaged in introspection,
pondering thoughts of teshuvah. When R’ Shalom saw that his chassidim were repenting wholeheartedly, he sent someone
out to see if the rain had stopped. The messenger returned, declaring that it was still pouring; it would doubtless continue
raining for days! Ignoring this dire prediction, the Rebbe waited a few moments and then sent his scout out again to report on
weather conditions, certain that since his chassidim had turned the tide. They had done teshuvah the sky would clear. 
     This time the person returned with the joyous tidings that the rain had stopped!                                                                           
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ohygn,n 'iuhprc vc ubexg u"j otu 'kucxku kcek kfuha u,ause lrg hpk
/u"j rxju lkuv ufrg hpk sjt kf ',unkugv kfn vru,v ka iuhkgv rutu vausev

,unkugv od 'kfu kfn vc exg,vkn v,ut ohjhbznu ohjhbn ubkuf ubhhv u"j otu    
v"s v"f erp ws rgac vzc lhrtva vn wgu) u"j kfu kfn ohkyc,n uhv gdrf okuf
v,gac ratw) vkhp,v ,umn ukhptu ,uumnv rta hcdk f"tanu '(wufu kct
vfrcu vause ka ,upxu, ,fann thva /// ,unkugk iuznv rehg thv 'vk ,sjuhnv
ohjhbn ktrah kf u"j uhv ot oda '([wy erp wc rga khgk] wihnkg kfk urhvbu
ifku 'uvucu uvu,k vz rucg ,unkugv ohrzuj uhv tk 'w,h uk kkp,vkn ohczugu
k"z orntnf 'wokug hhjw ,treb vru,vu 'wvga hhjw k"zr hrcsc ,treb vkp,v
okug hhj ihjhbn 'rnt 't,ukmc lhrtn tes tbuv crk vhhzj tcrw '(/h) ,cas e"pc
vause ,upxu,c ,unkugc iueh, ,pxuv tuv vkhp,v ihhbga 'wvga hhjc ihexugu
,, ;hxuvk kkf ukhguh tk i,ga vrcg otu 'ovk gucev ,g u,utc vfrcu
,uhjv omgk gdub tuv vru,c exgv ihhbg 'obnt 'vfrcu vause ,upxu, ,unkugc
kfc vc ,udvku euxgk chhj ostv ifku 'hrndk uxrvh kck ,unkugv ,shngu ouheu

fu gdr kfc ,unkugv kf ohheku shngvk hsf 'shn, ,gx"ac euxp ihsv ifku 'wu
hkgn te hhukgs ouan 'arsnv ,hc u,uagk r,un ,xbfv ,hcwa '(/z"f vkhdn)
rutu vauseu ,uhj gpa ,b,ub thv era 'vru,v ka vrunj r,uh vausek wvhk
/(vkhp,v unf 'ihnkg kfk urhvbu vfrcu vause ,upxu, er tku) ",unkugv kfk

     kkgcwc ;hxuvu /"wufrs ,hatrw ,treba vru,v khcac ',hatrc" 'h"ar c,
'c,fca vru,w ',uru,v h,a oa kg///;"ktc tku ,"hcc j,p lfk"a 'wohruyv
khcaca 'ubhhvu) okugv trcb vhsnuku vru,v ,ufzca lsnkk 'wvp kgca vru,u
,hatrc /(.rtv ,tu ohnav ,t oheukt trc wufrs ,hatrw ,utrebv ,uru,v wc
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v,ut ohfnu,u ohehzjnu vc ohexug ubjbt ota 'vru,c ubhbuhdvu ubexg cur hpf
',ufrcvu ,uausev ruen iuhkgv varua ruen ohrrugn ubt 'kkf iuhpr hkc hutrf
okug kf ',unkugv f"g vtrub vauseu okug hhju vfrc ,pxu, ehrvku lhanvk

fresh. If the majority of the Hadassim’s leaves are totally
dried out but one is left with a group of three fresh leaves at
the top of each of the three stalks, they are also acceptable.
However, if these too are wilted they are all invalid. 
     The Chofetz Chaim, R’ Yisroel Meir Hakohen Kagan
zt”l applies these rulings allegorically to the worldwide
situation of Klal Yisroel. Just like the Hadassim, when the
majority of the Jewish people are fresh, i.e. committed to the
Torah’s values, then even if they are somewhat flawed, it is
acceptable to Hashem. If however, the majority is totally
dried out, i.e. behaving in a manner that has no semblance to
fulfilling the Torah’s precepts, then the few who are faithful
must be fresh, totally committed to Hashem’s Torah with no
shortcomings, to be able to protect the rest of the nation.
     When a Jew takes his Arba Minim (four species) in a
bundle and performs the "ohgubgb" (waving), the Medrash
compares this to a person who emerges victorious from a
courthouse and waves his hands up in triumph. Similarly,
once the judgment has been sealed on Yom Kippur, we are
confident of victory and passing the din securely and thus
we wave the Lulav, Esrog, Hadas and Arava on Sukkos.
    But even more than that, says Rabbi Shmuel Choueka
shlit’a, we should take our Arba Minim and wave them as a
symbol that we are proud of our mitzvos and we want them
to be seen by others. Unfortunately, there are Jews who are
embarrassed by our customs and try to keep them hidden,
like holding the Lulav and Esrog in an inconspicuous
manner so as not to be seen with them. From the Medrash it
is clear that we must hold them upright in a way that shows
we are proud of our mitzvos and customs. Indeed, the Lulav
is akin to the spine of a human being which symbolizes the
backbone of a Jew, which must remain straight and tall. A
Jew must be proud of the mitzvos and hold them up straight
and tall - for all to see and recognize that it is these mitzvos

and customs that have kept us going for all these years. They
should make us proud to be a Jew and we should feel that
confidence and security in their symbolic beauty.

 lhrgac rat lrdu ;yvu ohabvu ohabtv ogv ,t kvev(ch-tk)
    The shmittah year provided Klal Yisroel with a glorious
opportunity to immerse themselves in Torah study.
Forbidden to work the fields, they had an entire year to
occupy themselves with the pursuit of shleimus, complete
subserviency to Hashem. The end of the year, however,
presented a nisayon for many people. Eager to return to their
fields and commence working with vigor, their enthusiasm
might diminish the effects of the spirituality they had
attained during shmittah. 
    R’ Meir Simcha Hakohen zt”l, (Meshech Chochma),
writes that that is one reason why Hashem gave the
mitzvah of Hakhel - to gather on Sukkos immediately
following the shmittah year to hear the Jewish king read
from his Sefer Torah in the Bais HaMikdash. This
reinforced the level of ruchniyus they had attained during
the shmittah year before they recommenced their regular
commercial activities, and insured they would act in
accordance with Hashem’s Torah. 
     We see from this that when something new is initiated, it
must be approached according to halacha and in the spirit of
Torah. Shlomo Hamelech tells us in Koheles (j-z), cuy"
"u,hatrn rcs ,hrjt - “The end of something is better than
its beginning.” Rashi explains that when a project is started
with the proper intention, it will be completed successfully. 
     We are now standing at the threshold of a new year. If
we desire the coming year to be one of hatzlacha in
ruchniyus, we must approach it properly at its outset. Then
we can look forward, with Hashem’s help, to a year of
great hatzlacha. (R’ Yissochor Dov Loriner zt”l)



   EDITORIAL AND INSIGHTS                                                                     FROM THE WELLSPRINGS OF

    ON THE WEEKLY MIDDAH                                                                           R' GUTTMAN - RAMAT SHLOMO

//// htrg ,rhsc cau gce ,rhsn tm ohnh ,gca kf - ohnh ,gca uca, ,ufxc(/c vfux) 

lyn: One year, on erev Sukkos, a boy whose father had
passed away, was walking along a Jerusalem street, while
another lad ran towards him, carrying a large bundle of
schach. In his haste, the lad with the heavy bundle bumped
into the orphan boy, scraping the boy’s face in the process. 
    With warm blood streaming down his cheek, the
unfortunate orphan cried out in pain. Upon seeing her son’s
face, the orphan’s mother took his arm and ran with him to
the house of R’ Shmuel Salant zt”l. With bitter tears she
lodged a complaint against the other boy and insisted that
he be duly punished for his recklessness. R’ Shmuel sat the
boy down and spoke with him in a soothing voice, asking
him what had happened and calming him down. 
     Subsequently, R’ Shmuel asked the boy which Mesechta
he was learning, to which the boy replied, “Bava Kama.” 
     “Have you learned the third perek (jhbnv)?” asked the
Rav. The boy nodded. “And do you remember what the
Mishna said about two people walking in the street?”
     “Yes,” stated the boy, his head bobbing up and down
now with excitement. “It says that if one person is walking

in the street and bumps into another person, he is exempt
(ruyp) from paying damages.” 
    R’ Shmuel smiled and nodded. “Why is he exempt?”
asked R’ Shmuel. The boy thought for a moment, trying
to recall the case. Suddenly remembering, he jumped up
and declared, “Because in that case he was justified in
running, as it was erev Shabbos!” 
    R’ Shmuel beamed with joy. “Excellent. That is exactly
right.” Then, he turned serious for a moment and
continued. “Now, think carefully. Since the other boy was
running with the schach today in such great haste only
because it is erev Sukkos, don’t you think that he should
also be exempt for accidentally bumping into you?” 
    The boy was thoughtful before he replied, “Yes.”
Together with his mother, he left the Rav’s house, feeling
very satisfied that he had been able to arrive at the correct
resolution of the case all by himself, even if it meant
giving up his claim.
lynp: There are many ways to get a point across, but as
we have seen, a good teacher does not just convey
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 /// lna ignk ubghauvu lhbpk vcuy vmgc ubbe,u lnuka ,fx ubhkg xurpu(chrgn ,khp,)

   One of the most important messages from Chag HaSukkos is appreciation! We leave our comfortable and pleasant
residences and move into our small makeshift homes for one week. Why? So that we may realize just how much we
have and how thankful we must be for the bounty in our lives that we take for granted. R’ Avraham Hakohen Pam zt”l

provides an extraordinary explanation for the permanent dwelling and the temporary dwelling. He says that the
permanent dwelling of a person is his own thoughts which primarily revolve around himself. The temporary dwelling of
a person is his thoughts about others. He visits that “place” from time to time but usually he is focused on his own needs. 
    The physical manifestation of the mitzvah of sukkah - to move into your temporary dwelling place and remain there
for a full seven days - is equal to the spiritual comprehension of sukkah - to stop thinking about yourself and start
thinking about others! This is one of the ways to truly achieve the goal of Yom Tov: "jna lt ,hhvu ldjc ,jnau". One of
the greatest ways to achieve real simcha in this world is by thinking about other people rather than about yourself! 
     There is a famous chazal that tells us: "okugv trcb hkhcac" - “The world was created for me.” This quote is often
misinterpreted. It does not mean that the whole world was created just for ME and therefore the world owes ME and
should treat ME a certain way. That is the selfish interpretation. The selfless interpretation is that the whole world was
created for me to make the world a better place! I was given unique talents and abilities that I must use to help others! 
     R’ Yissachar Frand shlit’a has a term he uses for the singleminded servicing of the self: I-DOLATRY! When life is
all about the I. One of the main causes for depression is when people take themselves too seriously. When people are
overly concerned about their honor, their money, their feelings and needs, they can never truly be happy. There is always
going to be someone who steps on their toes. But if a person realizes that “it’s not about me - it’s about us,” then their
proverbial “toes” - their needs, feelings and honor will not get easily stepped on, since they put others before themselves.  
     These are the KAVANOS (intentions) we must have as we hold the Arba Minim each day of Sukkos in our hands.
They represent all types of Jews. There are the “Esrog Jews” who have a good taste and a good smell - the righteous
Jews who contain both Torah and good deeds. But there are also the “Arava Jews” who have no taste and no smell.
These people have no Torah and no good deeds. Then there are “Lulav Jews” and “Hadassim Jews” who represent all
the various Jews in between. On Sukkos, we hold them all together and raise them up in the air, because all Jews are
special and only with unity and love for one another, can we truly bring nachas to Hashem, and simcha to ourselves. 
     Just as the name of Hashem is made up of two yuds together, may the combined efforts of all  Jews to tolerate, accept
and truly love each other make this a time when we truly feel the name of Hashem smiling down on His beloved children.

  

using his faculty of Divine intuition and Ruach Hakodesh that this was “his” Esrog.

 /// ostv kf vz hf runa uh,umn ,tu trh ohvktv ,t gnab kfv rcs ;ux(dh-ch ,kve)     
   The convictions of a mother and father can save their little daughter. A modern-Orthodox family from Long Island, New

York, was spending some quality time together in Miami Beach, Florida. They chose to spend a day at the beach, going

wave running on jet-skis. The teenage boys were looking forward to the excitement and the three-week-old baby was asleep

in her crib. The 2-year-old girl, Gali, however, had fallen asleep next to the pool. Not wishing to disturb her daughter and

wake her up, Charlene, asked her housekeeper if she could keep an eye on her while they were away. She said of course.
     The jet-skiing was fun - it didn’t all work out as planned - but they had fun and by 3:30 pm, they decided to call it a day.
The family headed back to their hotel where they decided to make their way down to the pool and have a late lunch. 
      Walking closer to the pool, as they arrived, they were met by yelling and screaming. “Somebody call 911! Somebody
call 911!” Jonathan, the father, an experienced medic for Hatzalah for over 20 years, immediately sprang into action.
Turning to the man screaming, he asked, “What’s the matter? I can help you!” It was at that moment that they saw what the
source of the commotion was. There stood a man holding the lifeless body of a little girl in the pool. It was 2-year-old Gali,
who was supposed to have been sleeping. Jonathan grabbed Gali from the man’s arms and started performing CPR. Yet
although he was keeping his cool, he was yelling, “Gali, come back to daddy! Gali, come back to daddy!” As for Charlene,
all she could do was stand there and stare at her daughter. Her eyes were open, face was blue and nails, purple. At that
moment, one thought raced through Charlene’s mind. While she hadn’t been religious her whole life, one major connection
she always had with Judaism was Tehillim. She thought of the posuk, “And I cried out with all my heart, answer me
Hashem; I will keep Your ways.” Instantly, she realized what she had to do. She would have to give something back to
Hashem. She would have to offer something big of herself to Hashem if she wished to change the circumstances. 
        There was only one thing she could think of, though: her long, beautiful hair. She didn’t really cover her hair properly
and always felt that her luxurious blond locks stood out as her identity. She loved her hair and although she knew she must
cover it according to Torah law, she just  kept on pushing it off. Until one day, when that all changed.
   That day was July 26, 2010. As she stood watching her husband perform CPR on her little daughter, she grabbed her
shawl and started screaming and sobbing, “Shehechiyanu, v’kiyimanu, v’higianu laz’man hazeh!” And with that, she
wrapped her long, thick blond hair. It took a few moments to wrap it all and she continued screaming, sobbing and
wrapping over and over again. All she could imagine was how all the jewelry, money and luxuries she owned would not
matter at all if she would wake up tomorrow and not have Gali. At that moment, all her priorities in life drastically shifted. 
     She looked over at her husband. He recognized what she had done and knew that she had just accepted upon herself a
lifelong vow, regardless of Gali’s outcome. She was going to be covering her hair for the rest of her life! 
     As for Jonathan, he too realized that now was the time to turn to Hashem. And so, he began storming the heavens.
Shaking and begging Hashem to revive his daughter, he was having an intensely emotional conversation with G-d. He had
seen Charlene wrapping her hair, and he knew that he needed to do something if he wished Gali to stay amongst the living. 
       By the time she finished saying Shehechiyanu and tucking the last strand of hair into her shawl, Jonathan had finished
his short tefillah to Hashem. And then, at that very moment, he started screaming, “I got her pulse! I feel her pulse!” 
     To this day, those four words, “I got her pulse!” were the best words he ever spoke. The stretcher was waiting, and they
quickly loaded Gali into the ambulance and headed off for the hospital. A tense few minutes passed before a doctor came
out and told Jonathan that he had saved Gali’s life. She would live! The doctors explained that they had carefully reviewed
the entire event on a DVD. Using the pool-side camera which captured the entire incident, the doctors were able to replay
the episode from beginning to end to see if there had been any trauma. Did Gali bang her head? How long was she
underwater for? They found that Gali was clinically dead for 3 minutes and 10 seconds. A little 2-year-old weighing 22
pounds remained underwater without taking a breath for 3 minutes and 10 seconds. And somehow she had survived!
   Over the next eight hours, Jonathan flew down some of the most prominent neurologists to Miami Beach. They knew that
Gali was alive, but knew nothing about her neurological state. It took hours of tearful waiting to hear a definitive result.
Finally, the doors opened, and out walked the senior neurologist, Dr. Keith Meyer, joined by his entourage. 
     “Charlene and Jonathan,” he said, “we are doctors and we practice medicine. And the basis for medicine is science.”
Right there and then, Dr. Meyer started crying. “But your daughter, Avigail Chana, is not science. She is a miracle!” 
      No trace of brain damage, her lungs were clear and no trace of abnormal blood gas results. “We cannot make sense of
this,” Dr. Meyer said. But Charlene, with her shawl tightly covering her head, pointed upward. She turned to Dr. Meyer and
asked him, “Are you Jewish?” He nodded affirmatively. “Do you believe in G-d?” she asked again.
    Dr. Meyer looked at the other doctors, and together they all nodded. “Look, I am going to be honest with you,” said Dr.
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information; he or she makes sure that the students are able
to apply their learning to real life situations. Of course, one
must be vigilant not to harm others in the haste of pursuing

lyn: There was once an ignorant farmer who decided to
visit the big city for the first time. When he arrived at the
city he was amazed by the hustle and bustle, the gigantic
buildings, and the endless congestion of traffic. He spent
his day staring at the crowds who hastily brushed him by
without giving him much of a second glance. 
     When he arrived at the outskirts of the city, he began to
walk through the fields that ran adjacent to the city limits.
While doing so, he noticed a long metal pole at his feet that
continued as long as his eyes could see. About two feet away
he noticed a parallel pole that was embedded in the ground
evenly distanced with the first one. In between the two poles
were slabs of wood attached to the poles with shiny looking
buttons. The farmer decided that one of those shiny buttons
would make a perfect memento for his trip to the big city. So
he set to work trying to pull out the stubborn button.
     What the farmer didn’t see was while he busied himself
with the “button”, a locomotive was barreling down the
tracks at full speed. When the conductor noticed a man on
the tracks in the distance, he urgently tugged on the train’s
whistle with all his might. Two powerful blasts resonated
and caught the attention of the naive farmer.
     In the farmer’s town they only played music at a
wedding or a festive occasion. The farmer decided that a
celebration must be approaching so he folded his arms
across his chest and began dancing the “kazatzka” on the
tracks. The conductor could hardly believe his eyes; some

and performing mitzvos - even when they pertain to the
Yom Tov preparations. Our simcha should never be
expressed at the expense of another individual. 

lunatic was dancing on the tracks! He frantically tugged
on the whistle with all his might. But the more he blew
the whistle, the faster the farmer danced.
     The conductor was forced to pull the emergency
brake. The locomotive stopped inches from the dancing
farmer. Two security guards immediately jumped off the
train and began hauling the farmer off the tracks. As they
did so, one commented to the other that the crazy dancer
must be deaf. The other one disagreed, “He is not deaf at
all. In fact, he is dancing because he heard the whistle.
It’s not that he didn’t hear; it’s that he doesn’t understand
what it is that he is hearing!”
lynp: On this posuk, Rashi writes: “The end of a thing
is good from its beginning: when it is good from its
beginning, i.e., that they had good intentions when they
started it.” Torah education is defined as impressing
others with a greater appreciation for Hashem’s wisdom.
One must not force an answer, for the sake of an answer.
This lacks comprehension - both in the teacher and the
student. A wise rabbi once said we should offer answers
that are “demanded” by the texts - not half-baked ideas
that we come up with to “make it fit”! Let us strive to
uncover Torah gems, withholding our tongues if our
theories are not demanded by the texts. In the words of
R’ Shalom Schwadron zt”l, the famed Maggid of
Yerushalayim, may we not be deaf or misunderstand the
beautiful music of the Torah.
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 //// jur vcdn jur lrt cuy u,hatrn rcs ,hrjt cuy /vb,n ck ,t scthu ofj kkuvh eagv hf(j 'z-z ,kve)

    “What is it? What’s the big rush?” asked R’ Kook. He urged his friend to calm down.
     Instead, R’ Shimshon Aharon launched into a detailed plea about a wonderful young man, a Talmid Chacham and
individual of sterling character, whose house was positively bare. “They literally have nothing to eat,” cried R’
Shimshon Aharon, “let alone the basic necessities for Yom Tov. If we do not help them, how will they make Yom Tov?
How will they feed their children? Hurry, R’ Raphael, let’s go out and raise money for these people - whatever we can,
so they can have at least some sort of Simchas Yom Tov!”
     R’ Raphael stood there for a moment and then said, “Tepliker Rav, of course I want to help. But must it be right at this
very moment? As you can see, it’s erev Sukkos and so many things still need to be taken care of. I haven’t even chosen
my Aravos for the Arba Minim yet, or completed decorating my sukkah as I usually do. Perhaps, when I finish all my
preparations, we can go out a little later and collect money for this unfortunate Talmid Chacham?”
     The Tepliker Rav stood straight and tall but he would not be denied. He looked around at the simple house and saw
the work that needed to be done. Then with a voice imbued with a deep sense of Ahavas Yisroel, he exclaimed, “You
need Aravos? You need to decorate your sukkah? Believe me, Hashem does not care if we have the most perfect Arba
Minim, or if our sukkos are Mehadrin min Hamehadrin! Even if we did not have a Lulav or Esrog at all - Hashem does
not care. Do you know why? Because people like you and me have a ‘chazaka’ (presumption) that we will fulfill the
mitzvos properly. We can walk into any shul and people will give us their beautiful Arba Minim and we can make a
beracha on it and fulfill our obligation. We have nothing to worry about nor do we need to stress over it!” R’ Shimshon
Aharon was infused with emotion and his passion for mitzvos seemed to have carried him away. “But this young Talmid
Chacham .... this wonderful, righteous man ... what does he have? He is so poor, he is sitting in his bare house right now
worrying how he will make Yom Tov. Believe me, if this pauper will go hungry tonight in his empty sukkah and even
one single tear will he shed .... Hakadosh Boruch Hu will cry along with him! And then, what will we have to say ....?”
      The moment he heard these fervent words, R’ Raphael dropped whatever he was doing, and went around with the
Tepliker Rav raising money for the poor Talmid Chacham and his family. 

 //// kkufv og dur,t ihbnf vkuga vru, ihcvk ruvy ck hk i,,u(ckukv ,t ihsduta vgac vkhp,)     
  Year after year, R’ Chaim Elazar of Pietrokov zt”l would send R’ Yechiel Dancziger of Aleksander zt”l a beautiful
Esrog for the upcoming Sukkos holiday. It was a special honor for R’ Chaim Elazar. One year, though, the Aleksander
Rebbe took a long look at the Esrog which the Rav of  Pietrokov had sent him and decided that this Esrog was not for
him. He handed the Esrog to his shamash and asked the attendant to return it and ask for a new one in exchange.
     When the attendant arrived with the Rebbe’s request, R’ Chaim Elazar was distressed, since he had no other Esrogim
of equal beauty to offer the Rebbe. Then he had an idea. He told the Rebbe’s attendant, “Come let us visit a certain rabbi
in town whom I also sent a beautiful Esrog. I am sure that when he hears that we need it for the Aleksander Rebbe, he
won’t be able to refuse us!” They arrived late at midnight and when they knocked on the door, they roused the sleeping
rabbi in a fright. When he saw who his guests were and heard the reason why they had come he was sorely disappointed
to part with the beautiful Esrog, but he had no choice; how could he turn away the Aleksander Rebbe’s gabbai like that?"
     The shamash was delighted and he set off for the Rebbe’s home. However, no sooner did he arrive in Aleksander and
his foot crossed the Rebbe’s threshold when R’ Yechiel turned to him in dismay and said, “What despair and foul waves
of depression have you brought with you when you entered? Tell me what happened to you during your journey!”
     When the attendant related the entire episode to his Rebbe, R’ Yechiel urged him, “Quick, make the return trip to
Pietrokov and give that poor despondent rabbi back his own Esrog!” The shamash hurried to do as the Rebbe had said. 
      Sukkos was fast approaching but the Aleksander Rebbe still had no Esrog. Suddenly, he remembered something and
called his son. “Please come here,” he called. “You know that every year, the Rav of Pietrokov sends me a beautiful
hadar Esrog, but he also sends me a box of simple Esrogim to hang in the sukkah for decoration. Perhaps, we can check
that pile and examine it’s contents. Maybe there is an Esrog in there for me, who knows?”
     They opened the box and sure enough the Rebbe took out one of the Esrogim and held it up. He proceeded to sing its
praises and describe its beauty. Now they say that beauty is in the eyes of the beholder, but standing there looking at the
Rebbe praise the Esrog, the shamash looked at the Esrog and was disappointed. Compared to the Esrog the Rebbe had
given back and the other one he had returned to the local rabbi,  this one did not seem nice to him at all!
     Suddenly, R’ Yechiel turned to the chasid and saw the expression of doubt on his face. He declared: “And what do
you know about Esrogim anyway, eh? You think you know what a beautiful Esrog is, do you? Well, let me tell you - an
Esrog alludes to the heart! Are you a maven in hearts? Do you understand a Jewish heart?”
     The shamash turned white and stammered a response. All those present understood that the Rebbe could discern
using his faculty of Divine intuition and ruach hakodesh that this was "his" Esrog.

 f"g vtb ckuku vtb vfux uhbpk vag ,umnc uhbpk vtb,v - uvubtu hke vz (:dke ,ca)    

   The days between Yom Kippur and Sukkos are traditionally characterized by frenzied activity, as Jews all over the
world prepare for the upcoming holiday. This period is described in the Medrash as a time when the Jewish people are
“preoccupied with mitzvos ... this one is occupied with building his sukkah, this one is occupied with purchasing and
tying his Lulav ...” Jewish men and boys eagerly begin the construction of the sukkah. Building a sukkah is a mitzvah in
and of itself and non-assuming studious young men - scholars and students all year-round - suddenly become
transformed into master builders, replete with tool belts, diagrams, work gloves and of course, the ever present electric
drill. It is also a time when a careful scrutinizing and selection of the most beautiful Arba Minim (four Species) takes
place - often costing more than people can afford. All in all, it is a time of joy, festivity and hours of exhaustive and
sometimes back-breaking labor - all in the name of preparing for the Chag HaSukkos.
     R’ Raphael Kook zt”l, Chief Rabbi of Tiberias (Teveria) and head of the Rabbinical Court of Tzefas, lived in
Jerusalem for a long period of time, and was a close confidant of the renowned Tepliker Rav, R’ Shimshon Aharon
Polansky zt”l. R’ Polansky immigrated to Eretz Yisroel in 1922 from the city of Teplik, Ukraine, where he served as
Rav, and settled in the Beis Yisroel area of Jerusalem. The two great Tzaddikim would often collect money, door to door,
for needy individuals, as well as organizations, and the two collaborated on numerous mitzvah functions.
     As R’ Kook tells it, he was once in the midst of his Yom Tov preparations, when he heard an urgent knock at his door.
It was his good friend, the Tepliker Rav, and the moment he entered the room, he quickly called out, “Hurry, we must
run! We have a mitzvah to attend to!” He was breathing heavy from the exertion but he would not sit down.



BREAKING THE SILENCE
By Rabbi Shraga Freedman, author of Living Kiddush Hashem 

When we talk kiddush Hashem, we tend to focus on 
non-Jews, but sadly, there is often tension within our 
nation as well. It is understandable that irreligious 
Jews might be uncomfortable interacting with 
religious Jews. It's only natural to imagine that frum 
Jews feel superior, or for non-practicing Jews to feel 
inconvenienced by those who adhere to the dictates 
of halacha. But if we give them the silent treatment, 
discomfort may erupt into full-scale hostility.
Dialogue should not revolve around the issues that 
divide us. It is closeness between people that calms 
tensions. A friendly greeting in the street, on the 
bus, or in the store can be the first step in a positive 
relationship. There is a vast difference between a 
person who has never interacted with frum Jews 
and a person who has had the occasional pleasant 
conversation. A casual exchange can go a long way.
A Lev L’Achim activist set up a chavrusa with a 
man from an irreligious kibbutz. When he arrived, 
the guard refused to let him in; official kibbutz law 
barred religious Jews from entering. He phoned 
his chavrusa, who met him at the gate, and they 
went somewhere else to learn. It became routine: 
each week, the frum Jew would arrive, exchange 
pleasantries with the guard, and wait for his friend. 
After a few months, the guard, a hardened chiloni, 
had develop a genuine respect for religious Jews.
When we make an effort to speak to someone else, 
we demonstrate that we are not indifferent, that we 
are aware they exist and are human beings, worthy of 
our acknowledgment. Instead of allowing suppressed 
tensions to fester, let's break the silence. You’ll be 
surprised at how much goodwill you can create.  

JOY IN THE WILDERNESS
By Rabbi Moshe Pogrow, director, Ani Maamin Foundation

Based on excerpts from the commentary of Rabbi Shamshon Raphael Hirsch zt"l on Chumash, with 
permission from the publisher.

Alef Tishrei is a yom teruah, a day that shakes us awake us. Yud Tishrei 
sees us before Hashem, stripped bare of even the right to exist. And tes-vav 
Tishrei bears the fruit of that day: the Yom Tov for which we build sukkos 
with full trust in Hashem, for which we take the earth's produce and rejoice 
before Him in all our existence and creativity. The sins of our past deprive 
us of the right to exist and create. Yom Kippur erases them, and Sukkos 
restores us to life. The same G-d who commanded v’anisem es nafshoseichem 
on Yom Kippur commands v’lakachtem lachem pri eitz hadar on Sukkos. 
Thus He renews our right—even our duty—to take the good things of His 
earth. On Yom Kippur, our lot was inuy; now, we acquire the most precious 
treasure of earthly existence: v’samachtem lifnei Hashem Elokeichem!

Thinking about Sukkos, one might conclude that it could easily be 
celebrated during any month of the year, especially Nissan. Our dwelling 
in sukkos lasted for forty years, without connection to any particular day. 
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The mezuzah contains the first two parshiyos of Shema. When we 
enter or leave our homes, we put our hand to it and give it a kiss. 
This is because the ideal of kabbalas ol malchus shamayim, which 
is contained inside it, is precious to us.

On the outside of the mezuzah is written a name of Hashem: 
Shakai, the Almighty. It is also an acronym for shomer dalsos 
Yisrael, Guardian of Israel’s doors. The zechus of the mitzvah and 
the kabbalas ol malchus shamayim stands as a guard, protecting 
the Jewish home from harm.  
Adapted from Biur Tefillah (Ani Maamin Foundation)
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Its lessons are not bound to a particular time. 
Hashem's protection in the wilderness is an 
idea that must be realized in every moment of 
our lives. Moreover, the Torah connects Sukkos 
with yetzias Mitzrayim. We might expect the 
mitzvos of Sukkos to apply on Pesach.

Perhaps this is the reason the Torah repeatedly 
emphasizes that only on 15 Tishrei does Sukkos 
fall. When we gather in the harvest, when our 
lives are the opposite of our days in the midbar, 
we remind ourselves of it. For 40 years, we lived 
in the wilderness, where we came to awareness 
that turned into certainty, which became the 
foundation of our lives. During harvest season, 
people are normally tied to their fields. We, 
however, leave them and are oleh regel, going up 
to the spiritual center of the nation.

When we think that our lives depend on our 
ability to fight for our existence, when we fail 
to understand that self-preservation is itself 
a Torah duty—our livelihood and our mission 
will seem to be two separate spheres. We will be 
lured into thinking that bringing home bread to 
our families overrides the fulfillment of duty.

G-d, however, wishes to create a singleminded 
people. He led us to the midbar so that over 40 
years we would be cured of the obsession with 
earning a living. This is the test a Jew must pass: 
even if he is poor, even in a midbar, he must not 
despair. In the wilderness, he should trust in 
Hashem, living only for the sake of his mission. 
That is the test of Jewish faithfulness to duty.

“He fed you man, which you and your fathers 
did not know, to teach you that man cannot live 
on bread alone, but on the word of G-d.” Our 
years in the midbar freed us from overrating 
our own power. The message of the sukkah is 
one of a wilderness filled with G-d’s providence, 
a wilderness made home by G-d’s care. 

PERMANENT JOY
by Rabbi Dovid Sapirman, dean, Ani Maamin Foundation

The Rambam tells us that the year’s highest levels of simcha shel mitzva are 
reached on Sukkos, during the simchas bais hashoeiva. The Yom Tov itself is 
called zman simchaseinu, the time of our joy. Not only is it the culmination of 
the agricultural process, but it comes on the heels of Yom Kippur, in the wake of 
forgiveness for our sins. It is a marvelous time.

There is, however, a puzzle that needs to be resolved. On Sukkos we are 
commanded, “Go out of your permanent home and live in a temporary 
dwelling.” Besides its plain meaning, this alludes to the transience of life—this 
world is a sukkah, and we should be preparing ourselves for a permanent 
dwelling in the afterlife. But isn’t this morbid thought out of place, on a Yom 
Tov devoted to joy? Similarly, we read Koheles on Shabbos Chol Hamoed, and 
its themes also seem in stark contrast to the Yom Tov mood. Shlomo Hamelech 
speaks of the futility of life, its frustrations and disappointments.

How can he speak so negatively about this world when its Creator saw it as 
“very good”? And is there no more suitable time to read this megillah than at the 
height of the year’s simcha? 

No, there is not. The Targum in Koheles is clear. This world is indeed a "very 
good" place, if we devote ourselves to it as its Creator had in mind. However, 
if we focus on indulgence and entertainment, then we have wasted the 
opportunity in favor of walking away with nothing but disappointment and 
futility. Whatever we have, whatever we accomplish, all eventually comes to an 
end. Hevel havalim. Our happiness in this world is marred by the realization that 
we will one day exit stage left.

Not so for the person who lives in a sukkah. If we go through life with the 
awareness that although this world is temporary, we look forward to an 
everlasting life, a permanent dwelling, it makes all the difficulties and 
frustrations of this world worthwhile.

At the simchas bais hashoeiva, it was the elders and pious tzaddikim who danced 
in the middle, as the crowd watched. What did they sing? “Happy is the person 
who has never sinned—and one who sinned can do teshuvah and be forgiven!”

This is the essence of simcha. Everyone on earth can connect with Hakadosh 
Baruch Hu if he really wants to!

So see your temporary dwelling for what it is. Realize that a life focusing only 
on olam hazeh is nothing but hevel havalim. Devote your life to your permanent 
dwelling, earn your world to come, and you will achieve true happiness in this 
world as well. This is the essence of zman simchaseinu.  

SCHEDULED FEEDINGS

When can a new mother first feed her baby milk?
Only a woman who has given birth can produce milk to feed her child, yet for the first four 
days after being born, the baby has enough nutrition in its system left over from gestation, so 
the milk is not needed yet. However, the baby is still susceptible to diseases, and also needs 
its system to be flushed out and cleaned. So for the first few days postpartum, the new mother 
produces a different liquid called colostrum, which is full of antibodies and encourages the 
baby’s system to clear out. After four days, when the baby’s reserves have been used up and it 
will need new milk, the mother’s body begins to produce it.  

Adapted from Emunah: A Refresher Course (Melohn Edition: Ani Maamin Foundation/Mosaica Press)
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By Rabbi Meir Orlian

Q: If a family 
has only one 
set of arbaah 
minim, how 
should they 

share it so that each family member can fulfill 
the mitzvah?
A: The Rema writes: Every person should 
endeavor to acquire his own lulav and esrog 
to properly fulfill the mitzvah (O.C. 658:9). 
Commentators explain that most people do 
not know the laws of conveying ownership 
to others (Magen Avraham 12; M.B. 42). It 
is therefore prudent to discuss this issue 
properly.
On the first day of Yom Tov one must own 
the dalet minim and does not fulfill the 
mitzvah with a borrowed set, or one owned 
in partnership. Therefore, rather than 
borrowing a set, it must be received as a gift 
(O.C. 658:3,7).
However, the gift need not be permanent. 
Gifting a set on condition that it is returned is 
also a gift, and the recipient fulfills the mitzvah 
if it is ultimately returned (ibid. 4). Most 
poskim maintain that gifting dalet minim for a 
limited duration of time (matanah lizman) is 
not sufficient, since a gift whose time expires 
is comparable to a loan (ibid. 3; cf. Ketzos, 
C.M. 241:4). The gift must be absolute for the 
recipient to be considered the owner. The 
condition that it must be returned does not 
undermine the validity of the gift, like any 
other condition attached to a sale or gift.
Poskim disagree regarding one who asked 
to “borrow” a friend’s dalet minim. Some 
maintain that it is assumed that the intent 
was to gift it on condition that it is returned so 
that the “borrower” should be able to fulfill the 
mitzvah (Magen Avraham 14:4, 658:3). Others 
contend that one does not fulfill the mitzvah 
if he merely asked to borrow a friend’s dalet 
minim (Taz, O.C. 14:5; Beis Yaakov 114). 
The conclusion is that if it was not gifted 

Aharon was a kollel fellow. He and his wife 
barely eked out enough to make ends meet, but 
Aharon felt fortunate to be able to dedicate his 
life to Torah. They were frugal with their money 
and avoided unnecessary expenses. Despite 

their tight budget, Aharon and his wife set aside each month a tenth of their earnings for 
tzedakah as maaser kesafim.
As Sukkos approached, expenses mounted. “We need to sit down and review our budget,” 
Aharon’s wife said. “We gave additional donations for the Yamim Nora’im and we need new 
clothes and extra food for Yom Tov. We’re coming to Sukkos with very little money left.”
Aharon carefully reviewed with his wife the expenses for the remainder of the month. “We are 
at our limit,” she said. “We can’t afford anything beyond the Yom Tov shopping.” 
“What about lulav and esrog?” Aharon asked. “I could use someone else’s, but I would like to 
buy my own!”
“Of course!” his wife replied. “But if we want to end the month without deficit, we have no 
available money to buy our own. If we cut back on certain other expenditures, we could afford 
$50.”
“That’s not nearly enough for the kind of beautiful set I would like to buy,” said Aharon. “It 
would cost about $100.”
“Maybe we can use some of our maaser money to buy the esrog?” his wife asked.
“I don’t know whether I can use maaser money to purchase a mitzvah,” said Aharon.
“Can you find out?” asked his wife. “It would make the situation much simpler.”
“I’ll ask Rabbi Dayan,” replied Aharon.
Aharon met Rabbi Dayan in the beis 
medrash. “Can I use my maaser money 
to purchase an esrog?” he asked. “What 
about to purchase a more beautiful 
[mehudar] one?”
“A person is not allowed to fulfill his 
obigations, even mitzvos, with maaser 
money,” replied Rabbi Dayan. “Rema 
cites from Maharil that a person should 
not use his maaser money even for 
optional mitzvos, such as sponsoring 
candles for the shul or purchasing 
kibbudim, but should give it to the poor. 
However, later authorities allow the 
person to do so if he stipulated initially 
that he would use the maaser money 
also for optional mitzvos, especially if he 
would not do the mitzvah otherwise or if 
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explicitly, the “borrower” should take them 
again without repeating the brachah (M.B. 
658:9; cf. M.B. 649:15). It is clear, however, 
that if the owner does not realize that it must 
be gifted on condition that it is returned and 
erroneously thinks that gifting it for a short 
period of time suffices, the “borrower” does 
not fulfill the mitzvah (M.B. 649:15).
Similarly, when returning the dalet minim 
it is necessary to convey ownership back to 
the owner and the owner must perform a 
kinyan (proprietary act) to reacquire it; for 
example, to lift it (hagbahah). Although some 
authorities require the “borrower” to state 
explicitly that he is conveying ownership back 
to the owner (Pri Megadim, Eishel Avraham 
658:12; Machatzis Hashekel 6), others contend 
that we assume that the borrower’s intent 
is to convey ownership back to the owner 
(Shaar Hatziyun 25; see Toras Hakinyanim, 
Daled Minim, pp. 55, 125 when the recipient 
was unaware of this halachah). 
Regarding children below the age of bar 
mitzvah, on the first day one should not give 
them dalet minim before the adults fulfilled 
the mitzvah. (Some maintain that outside 
of Eretz Yisrael one should not convey 
ownership to a child at all on the first day, 
since the adults must own them on the second 
day of Sukkos as well; see Pri Megadim, Eishel 
Avraham 658:8; M.B. 2). The reason is that 
children can acquire when an adult conveys 
ownership to them but they can’t convey 
ownership back. Since the child would have 
to convey ownership to the next adult and 
cannot do so, that adult would not own the 
set and thus cannot fulfill the mitzvah (op. cit. 
658:6). Even if it was stipulated that the child 
must return it, since that condition cannot 
be fulfilled the condition is meaningless and 
the child acquires it unconditionally, thereby 
preventing subsequent adults from fulfilling 
the mitzvah (Ran cited by Biur Halachah, d.h. 
Eino). 

money matters

the proceeds of the mitzvah will ultimately benefit the poor” (Y.D. and Taz 249:1; Shach 249:3; 
Pischei Teshuvah 249:2).
“Is an esrog considered an obligatory mitzvah or an optional one?” asked Aharon.
“Esrog is an obligation; it is also for personal use, unlike purchasing sefarim and allowing 
public use of them,” replied Rabbi Dayan. “However, since one does not need to purchase 
his own esrog and can use the communal esrog or a friend’s, some consider purchasing an 
esrog an optional mitzvah” (Nachalas Shivah 8:7b; Minchas Yitzchak 8:82; B’tzel Hachochma 
4:164).
“What about using maaser for hidur mitzvah, to buy a nicer esrog?” asked Aharon.
“The Gemara (B.K. 9b) states that one should be willing to add a third for hidur mitzvah,” 
replied Rabbi Dayan. “Some allow even the initial third from maaser; some allow only 
beyond the initial third; and some don’t allow using maaser money at all for hidur mitzvah” 
(Hilchos Maaser Kesafim 14:24-26).
“What is the halachah, bottom line?” asked Aharon.
“Harav Shlomo Zalman Auerbach rules that one who is very tight on funds should not 
purchase an esrog from maaser money, but rather use someone else’s,” replied Rabbi Dayan. 
“However, if he designated a maximum amount that he can afford to purchase an esrog, he 
may add part of his maaser to purchase a more mehudar one. Bear in mind, though, that 
the ideal is to give maaser kesafim to the poor. You need to carefully weigh the hidur of a 
beautiful esrog versus the hidur of supporting the poor” (Halichos Shlomo, Mo’adim 11:1).

For questions on monetary matters, 
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Inheriting an Esrog
From the writings of Harav Chaim Kohn shlita

Q: A person was niftar shortly before Sukkos, leaving an esrog. Can one of his sons 
use the inherited esrog without receiving explicit consent from the other sons?
A: On the first day(s) of Sukkos, a person must own the four species completely (“lachem”). 
Partners in an esrog can fulfill the mitzvah only if they grant their share to each other, in 
turn, for the duration of the mitzvah (O.C. 658:7).
Children who inherit an esrog are partners in the estate. Thus, they can use the esrog 
by granting their shares in turn.
If one son wants to take an esrog for himself, the Gemara (B.B. 137b) states that if there are 
multiple esrogim he can take one, even if they are not of identical quality, since the other 
sons presumably won’t mind. However, if there is only one esrog, he needs their explicit 
consent. Rashbam writes that it suffices if there are esrogim readily available in the city or 
the others already have their own esrogim (O.C. 658:8; Aruch Hashulchan 658:18-19; Pischei 
Choshen, Shutfim 10:17).
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Now You Know 
On Shabbos Chol HaMoed Sukkos, most 

congregations read Koheles, 
Ecclesiastes. 

This book contains the wisdom of 

Shlomo HaMelech and eschews pursuit 
of the physicality of this world, 

preferring a focus on spirituality and 
knowledge of HaShem. 

Reading it on Shabbos during the 

festival at harvest time combines these 
concepts, reminding us to seek the 

spiritual even while in the midst of the 
physical enjoyment of our crops. 

The Netziv in Harchev Davar tells us that 

on Sukkos, all the nations of the world 
would gather in Jerusalem to celebrate 
the festival and pray for the rains.   

They did this in the days of Dovid and 
Shlomo and will do so again when 
Moshiach is here.   

This means that the nations were there 
when Shlomo HaMelech spoke his words 

of Koheles. For this reason, G-d’s name 
of justice, “Elokim,” is used exclusively 

in it, because the nations do not know 
more of Him. Only Klal Yisrael merits 

knowing G-d’s name of mercy, His 
attribute of “HaShem.” 

Thought of the week: 

Do you know why we have to 
go outside on Sukkos? 
Because our homes are so 
full of blessing there’s no 
more room! ☺ 

“Take for yourselves on the first day…” (Lev. 23:40)(M:GK ARQYW)  „...IWwARH OWYB OKL OTXQLW „ 

One of the primary mitzvos of Sukkos, we are commanded on the first day of the festival to 
take four species, the lulav – date palm, hadasim – myrtle branches, aravos – willow 
branches, and esrog – the highly-prized citron, and bind them together. 

Unlike other mitzvos, one only makes a bracha the first time each day. If one put on 
Tefillen, then took them off and later put them on again, he would make a new bracha 
because he is fulfilling a new mitzvah. Not so with the lulav. If one picks the species up 
again later in the day, he does not make a new bracha, and it is not a fulfillment of the 
Biblical mitzvah to take the arba minim.  

(This is why some people wait to make a bracha on lulav until they are about to say Hallel, 
so they keep the original mitzvah going longer as they hold and wave the lulav during that 
prayer too.) 

What can we learn from the unique mitzvah of “taking” the lulav and esrog? While we find a 
command to “take” a sheep for Korban Pesach, that is a preparation for the mitzvah of the 
korban. Here, the taking is the entire mitzvah! 

Perhaps we can suggest that this mitzvah occurs at harvest time. We’ve reaped what 
we’ve sown and can feel good about the honest effort we put in and the results we 
attained. Now we take the lulav and esrog. We pick them up, and then move them in each 
direction, the four points of the compass, up and down, before bringing them back close to 
our hearts. 

Maybe what we are supposed to realize is that these wavings, representative of G-d’s 
mastery of the world in the four directions, above and below – hence EVERYWHERE, 
remind us that we don’t really “take” anything. Rather, no matter from whence it comes, 
everything we have is “given” to us by HaShem. Once we realize that, we can’t “take” the 
species again that day. We would have to feel that we were gifted. 

The joy we feel on Sukkos is in realizing that we are not just constantly benefiting from 
HaShem’s grace, but that we are not able to fail. HaShem is guiding our every move, and 
ensuring we have what we need. 

Rabbeinu Bachya says that when it says G-d opens His hand and gives each creature 
‘ratzon,’ the word ‘ratzon,’ desire, is defined as – “what I would want if I knew what was 
best for me.” This is what HaShem does, and this is commemorated on Sukkos. 

We go out into our Sukkos. Though we make our efforts, we do not have solid roofs 
because it is G-d’s choice whether it will rain on us or not. Or walls must be strong enough 
to withstand a normal wind, but though an abnormal one might come and destroy them, 
that’s not our problem. On Sukkos we remind ourselves that whatever we do, it is HaShem 
Who truly controls the world and constantly showers us with blessing. 

A couple became engaged and paid the customary gift to the shadchan, the matchmaker. 

Some time later, they had a falling out and broke the engagement, until another fellow 
intervened and helped them reconcile. He asked for the honorarium for making the match. 

R’ Aryeh Levin z”l was asked to advise on the matter and he said the man was not entitled 
to payment as if it were a new match. “A sukkah built on Chol HaMoed,” he explained, “is 
not Kosher for it must stand all seven days. If it was built before but fell down, one may use 
it because putting it back together constitutes using an “old” sukkah, not making a “new” 
one. The same reasoning would apply here.” 
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YOUR NAME, YOUR ESSENCE 
 

ויצר ד' אלקים מן האדמה כל חית השדה ואת “ 2:19,20

כל עוף השמים ויבא אל האדם לראות מה יקרא לו, וכל 

אשר יקרא לו האדם נפש חיה הוא שמו. ויקרא האדם 

שמות לכל הבהמה ולעוף השמים ולכל חית השדה, ולאדם לא מצא עזר 

 ”כנגדו.

“And Hashem Elokim formed out of the ground every beast of the field 

and every bird of the sky, and brought them to Odom to see what he 

would call each one; and whatever the man called each living creature, 

that remained its name.  And the man assigned names to all the cattle 

and to the birds of the sky, and to every beast of the field, but as for 

man, he did not find a helper corresponding to him.”  Why didn’t the 

Torah first say that Odom assigned names to the creatures of the world, 

and then say that those assigned names were what remained with all 

the creatures? Additionally, the Torah seems to be saying that there is a 

connection between Odom assigning names to the creatures of the 

world, and Odom not having a companion, for in the same Posuk it says 

that he assigned names, and for himself he did not find a companion.  

What does assigning names to creatures of the world have to do with 

Odom having a mate?  

 Odom Harishon demonstrated his superiority over the 

Malachim by answering all of the questions Hakodosh Boruch Hu asked 

him - what was Hashem’s Name, and the names of the creatures of the 

world. It showed the Malachim that Odom’s wisdom was not just a 

wisdom of this world, but was a lofty wisdom of matters of Ruchniyos as 

well.   

 A Yid’s name that he is given – his Hebrew name, is not 

merely a means of identification.  The name expresses the true essence 

of the person; his strengths, and what his tasks are in this world.  It 

defines who his Neshama is, which is who he truly is.  ( ל"מהר ) 

 Although a person’s name is generally chosen by the 

individual’s parents, the choice is influenced from Above.  Hakodosh 

Boruch Hu inspires the parents to give their child the name by which 

Hakodosh Boruch Hu, Himself, calls the Neshama of that child in 

Shomayim, before coming down to this world.  That Hebrew name 

reflects the deep spiritual nature of each person, that which is unique to 

his Neshama.  (שער הגלגולים) 

 Hebrew words are not just words by which to identify things, 

rather the Hebrew word identifies what the person or object really is.  

The world was created with Loshon Hakodesh (Hebrew).  Hakodosh 

Boruch Hu looked into the Torah and created the world.  The holy letters 

of the Torah are the ingredients with which the world was created.  

Other languages are just an agreement of the minds to decide to identify 

things with certain words.  The Hebrew word is the true essence of what 

the person and object is.  (שפת אמת) 

 In Parshas Bereishis, why doesn’t the Torah say that to Ploni, 

a son was born, and he was called Ploni? When the Torah tells us of the 

generations between Odom Harishon, and Sheis, the Torah does not use 

the words, “They were called the name.”  The calling of a name 

represents that it is something that has a Kiyum, an endurance which 

will last.  The generations between Odom and Sheis were all going to be 

killed in the Mabul, and therefore the Torah does not say, “They were 

called the name…”  ( הרשבא ת"שו ) 

 Tehillim 8:2 “ אדנינו מה אדיר שמך בכל הארץ' ד ” – “Hashem, 

our Master, how mighty is Your Name throughout the earth.”  Writing, 

“How mighty is Your Name” is like writing, “How mighty are You.”  “ כי

והוא שמו, שמו הוא ” – “For His Name is He, and He is His Name.”  The 

name of a person is at most a description of a person, more often just a 

way to identify the person.  By Hakodosh Boruch Hu, His Name is not 

just a Name, it is a description of Who He is.  What we know of the 

Ribbono Shel Olam is only the Name, only the Midah. For there is no 

person in the world who can actually have an understanding of Who, or 

What, is Hashem.  The only way we know Hashem is the way He appears 

to us, the way He reveals Himself to us, and those are the Sheimos, His 

Names.  Hakodosh Boruch Hu, Himself, does not have a Name, rather 

they are just ways for us to have a little understanding of Hakodosh 

Boruch Hu.  Therefore, when one wants to say something to the 

Ribbono Shel Olam, and he says Your Name, it’s one and the same 

(based on the understanding of Rav Hillel David, Shlita). ( ק"רד ) 

 The Gematria of the word, “(346) ”שמו is the same Gematria 

as “נצח נצחים” – for eternity.  It defines the person for eternity.  The 

words, מקור and רצון each are also the Gematria of 346 – the same as 

 The name of a person is the source, the root of a person, as well as  .שמו

it giving the person the willpower to make something of his name.  

( דוד גורביטץ' ר -מזמור לדוד  ) 

 Reb Shlomo Kluger explains that a name depicts the nature of 

that which is being called by that name.  Hakodosh Boruch Hu did not 

place any nature upon anything when creating the world, rather He 

placed it on Odom.  When Odom Harishon assigned each creature a 

name, that caused its nature.  Hakodosh Boruch Hu did not want the 

Malachim to come antagonize Klal Yisroel after He gives them the Torah.  

He showed them in the beginning of the creation that it was Odom 

Harishon who created the nature of the animals by assigning them 

names, that which the Malachim were not able to do.  Man’s 

intelligence is greater than that of the Malachim, and that is why P’sak 

Halacha for the Torah is down here in this world, with Man – Klal Yisroel.    

 The name of a person is the true essence of the person.  We 

refer to the Names of Hakodosh Boruch Hu, for He is infinite, and the 

Names are how we can connect to Him, for the Names represent our 

understanding of Him. This is only a miniscule understanding, for man 

cannot possibly truly understand What and Who Hakodosh Boruch Hu is.  

Malachim are given one job to do, and are not able to accurately assign 

names for they do not understand humans and other creatures who are 

multifaceted.  It was Odom Harishon who was able to assign names to all 

creatures, for he understood.  However, more important than all of that, 

is that by Odom assigning the names of the creatures, he created their 

natures.  Their nature was going to follow the essence of the name he 

gave them.  How powerful is the mouth and the mind which put the 

words into the mouth? It can control one’s nature.   

Before Hakodosh Boruch Hu gave Odom his mate, Chava, He 

wanted Odom to know that the power lies within him to create his own 

nature, and to decide to follow the Rotzon Hashem or not.  No matter 

what Chava would do, Odom was in control of his own destiny.  

Unfortunately, Odom did not heed this, and blamed his sin on Chava. 

 Odom was prepared to – ”וכל אשר יקרא לו האדם נפש חיה הוא שמו“

assign names to all of the creatures of the world, and what “he would 

call them” – “הוא שמו” – “that would be their name” – that would 

determine their essence.  After he was given that Koach, “ קראוי ” – he 

assigned names to all of the creatures of the world.  Hakodosh Boruch 

Hu tells us that we need not fear for our name, Yisroel and Yaakov, have 

Hakodosh Boruch Hu’s Names in us.  He is always with us, however, for 

it to have an effect upon us, we must recognize this.  We are in control 

of our destiny, and it is we who have the Koach to follow the Rotzon of 

Hashem.  If we truly recognize that we are intermingled with Hakodosh 

Boruch Hu, it will have a profound effect upon us and our Avodas 

Hashem.  May we be Zoche to recognize our true essence, that 

Hakodosh Boruch Hu is a part of us, and our goal should be to 

continuously connect ourselves to Him.   
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THE GRATITUDE ATTITUDE 
Bamidbar 23:36 “ ,'שבעת ימים תקריבו אשה לד

 ”ביום השמיני מקרא קדש יהיה לכם

“For a seven day period you shall offer a fire-
offering to Hashem, on the eighth day there shall be a holy 
convocation for you.”  There is the Yom Tov of Sukkos for seven 
days, which is followed by another Yom Tov called Shemini Atzeres.   
We go straight from the Yom Tov of Sukkos, into the Yom Tov of 
Shemini Atzeres.  What is the connection between the two Yomim 
Tovim?  Part of the Yom Tov of Shemini Atzeres is Simchas Torah.  If 
we already have Shavuos, the day we received the Torah Hakdosha, 
then why is it necessary to have another Yom Tov to celebrate the 
Torah?   

 The Tur in Orach Chaim 417 says, “ דכתיב , סוכות כנגד יעקב

ולמקנהו עשה סוכות( ז"י:ג"בראשית ל) ” – “The Yom Tov of Sukkos is 
K’neged Yaakov Avinu, as it says in the Posuk , ‘For his livestock he 
made shelters’.”   The three Avos represent Pesach, Shavuos, and 
Sukkos – but who represents the Yom Tov of Shemini Atzeres?  The 
Ohr Gedalyahu says - “ שמיני עצרת , אבות' רגלים הם כנגד הג' כמו הג

 The Sholosh Regalim are K’neged the“ – ”הוא כוחו של יוסף הצדיק
Shlosha Avos, and Shemini Atzeres is from the Koach of Yosef 
Hatzaddik.   

י"רש   – Bereishis 39:11 “ ויהי כהיום הזה ויבא הביתה לעשות

 There was an opportune day when he (Yosef) entered the“ -”מלאכתו
house to do his work.”  Yosef had intended to sin with the wife of 
Potifar.  Gemara in Sotah 37 that says that Yosef saw the “ דמות

אביו דיוקנו של ”, the image of his father, and that helped him 
withstand the Nisoyon and not sin with the wife of Potifar.   

 Bereishis 39:9 – “ ואיך אעשה הרעה הגדולה הזאת וחטאתי

 How can I perpetrate this great evil (against your“ – ”לאלקים
husband who was so good to me) and have sinned against 
Hashem?”  Yosef told the wife of Potifar that he cannot sin with her 
because her husband was always good to him, and because it is an 
Aveirah against G-d. 

 Yaakov built Sukkos (huts) for - ”ולמקנהו עשה סוכות“ 33:17 
his cattle, and because of that, he called the name of the place 
“Sukkos.”  What was so monumental about building these huts that 
the place should have the name “Sukkos?”  Yaakov was the first to 
built huts, “Sukkos”, for animals.  Until this point, animals were 
always kept outside without any protection.  Yaakov invented barns 
for animals; therefore he called the place “Sukkos.” (אור החיים) 

 What are we supposed to learn from the holy Yaakov 
Avinu being the first person to make barns?  Yaakov was a Makir 
Tov.  Yaakov realized that he was not self sufficient.  Hakodosh 
Boruch Hu created a world in which no individual is completely self-
sufficient.  If someone receives a favor from someone, he is 
supposed to show his gratitude.  Moshe Rabbeinu didn’t want to hit 
the water (to initiate some of the Makkos that Hashem inflicted on 
the Egyptians) because the water had saved him.  The water doesn’t 
feel pain.  How was Moshe showing Hakoras Hatov when the water 
was not receiving any benefit?  The answer is that the Midah of 
Hakoras Hatov is for the benefit of the one who has to show 
Hakoras Hatov.  The recipient is not the sole beneficiary of Hakoras 
Hatov.  A person needs to show himself that he is not self sufficient.  
Not hitting the water was showing Moshe that he was the 
beneficiary of the favor.  Hakodosh Boruch Hu told Moshe Rabbeinu 
to go fight Midyan, and Moshe sent Pinchos.  If Hashem told Moshe 
to do it, how could he send Pinchos?  After Moshe killed the Mitzri, 
Midyan kept him safe.  Moshe knew that Hashem wanted him to 
have Hakoras Hatov, and he obviously couldn’t go fight himself, so 
he sent someone in his stead.  Yaakov called the place “Sukkos”.  He 
wanted his children to know how important the Midah of Hakoras 
Hatov is.  He got rich from the animals.  Of course it wasn’t the 

animals that made him rich, rather it was Hakodosh Boruch Hu.  This 
was just a reminder.   
 Perhaps with this understanding we can explain why Yosef 
Hatzaddik seeing the image of his father helped him withstand his 
Nisoyon.  Yosef saw the “Demus Deyukno” of his father.  The Midah 
of his father is Emes – truth.  What comes along with the Midah of 
Emes is Hakoras Hatov.  Yaakov taught his children that they must 
always show Hakoras Hatov.  Yosef told the wife of Potifar that he 
was not able to sin because that would be showing a lack of Hakoras 
Hatov.  Certainly Yosef did not want to sin against the Ribbono Shel 
Olam, but what the wife of Potifar should easily understand is that 
he was not able to do something which would go against his 
Hakoras Hatov. 
 Bamidbar 23:36 “ ביום השמיני ', שבעת ימים תקריבו אשה לד

 The Yom Tov of Sukkos is to commemorate – ”מקרא קדש יהיה לכם
the Ananei Hakovod which protected Klal Yisroel in the Midbar.  
Why don’t we have a Yom Tov to commemorate the מן and water 
which Klal Yisroel had in the Midbar?  Klal Yisroel could not have 
survived without מן and water.  However, the Ananei Hakovod was 
“extra”, not necessary, and therefore we have a Yom Tov to thank 
Hakodosh Boruch Hu for it.  (מביט) 
 The Dubno Maggid explains in his Sefer Ohel Yaakov why 
Simchas Torah is not on the Yom Tov of Kabbalas Hatorah – the Yom 
Tov of Shavuos. He gives a Moshol to explain. There was king who 
wanted to marry off his daughter.  However, he did not allow any of 
the prospective suitors to meet his daughter, the princess, before 
they would be married.  The king found a prince willing to marry his 
daughter with this condition.  The prince came to the wedding, and 
met his wife for the first time at the wedding. A few months later 
the prince requested of the king to make him and his wife a grand 
gala affair.  The prince explained that although when he married the 
princess there was a great feast, he did not know her then.  He did 
not appreciate her, and was not cognizant of the treasure he was 
blessed with.  After spending time with his wife, he realized her 
value, and now wanted to have a gala affair to celebrate the 
treasure that he understood he had gotten.  With this Moshol we 
can understand the difference between Shavuos and Simchas Torah.  
Shavuos is the day that Klal Yisroel were Zoche to receive the Torah 
Hakdosha.  They did not know the treasure that they were blessed 
with.  Months later, after recognizing the greatness and infinite 
treasure of the Torah Hakdosha, there is Simchas Torah.  

 Now we can understand why Shemini Atzeres follows 
Sukkos.  Yaakov Avinu represents the Yom Tov of Sukkos.  Yaakov 
Avinu had the Midah of Hakoras Hatov.  On Sukkos, we must have 
Hakoras Hatov to the Ribbono Shel Olam for taking us out of 
Mitzrayim, en-route to giving us the Torah Hakdosha.  Not only did 
He provide us with basic necessities, He went above and beyond and 
provided us with the Ananei Hakovod.  For this we must 
demonstrate Hakoras Hatov.  

The Yom Tov of Shemini Atzeres follows, and continues, 
the Yom Tov of Sukkos.  Yosef Hatzaddik represents the Yom Tov of 
Shemini Atzeres.  Yosef took the Midah of Hakoras Hatov and used it 
to overcome his Nisoyon.  The Yom Tov of Simchas Torah/Shemini 
Atzeres, is a Yom Tov when we express our Hakoras Hatov to the 
Ribbono Shel Olam for the greatest treasure in the world, the Torah 
Hakdosha.  While on Shavuos we received the Torah, Simchas Torah 
is a time when we must appreciate the Torah.  The more one learns 
the Torah Hakdosha, the more he realizes the great treasure that 
the Torah is, and therefore he can achieve a greater level of Hakoras 
Hatov.  Every year we must try to accomplish more in our toiling of 
the Torah Hakdosha.  This way, each year on Simchas Torah, we will 
have a higher level of Hakoras Hatov for it.  May we be Zoche to 
have a true Kinyan in the Torah Hakdosha! 
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Bavel: A HOME AWAY FROM HOME 
 

יהי רצון מלפניך, ד' אלקי ואלקי “ - כשנכנס לסוכה 

אבותי, שתשרה שכינתך בינינו ותפרוש עלינו סכת 

שלומך בזכות מצות סכה שאנו מקימין...ובזכות צאתי 

 ”מביתי החוצה ודרך מצותיך ארוצה – יחשב לי בזאת כאלו הרחקתי נדוד

“May it be Your will, Hashem, my G-d and the G-d of my forefathers, 

that You cause Your Presence to reside among us; that You spread over 

us the Sukkah of Your peace – in the merit of the Mitzvah of Sukkah that 

we are fulfilling…And in the merit of my leaving my house to go out – 

and I will enthusiastically pursue the path of Your commandments – may 

this be reckoned for me as if I have wandered far.”  Upon entering the 

Sukkah, there is a יהי רצון said that discusses the Mitzvah of Sukkos, and 

what we want to accomplish.  “May this be reckoned for me as if I have 

wandered far” – what are we speaking about when we request of 

Hakodosh Boruch Hu that our living in the Sukkah should be reckoned 

for us as if we have wandered far?    

 “Why do we make Sukkos after Yom Hakippurim?”  On Rosh 

Hashanah, Hakodosh Boruch Hu sits in judgment on everyone in the 

world, and on Yom Hakippurim, He seals the judgment.  Perhaps the 

judgment upon Klal Yisroel is that they must go to Golus.  Therefore, Klal 

Yisroel made Sukkos, and by our going out into our Sukkah – being exiled 

into our Sukkah, Hakodosh Boruch Hu considers it as if we were exiled to 

Bavel. (פסיקתא דרבי כהנה) 

 The Yad Yosef explains that this Medrash is not explaining the 

reason for the Mitzvah of Sukkah, for the Torah explicitly says in Vayikra 

23:43 that the reason to dwell in Sukkos is so that your generations shall 

know that I (Hakodosh Boruch Hu) sat B’nei Yisroel in Sukkos when I 

took them out of the land of Mitzrayim.  (There is a Machlokes between 

Rebbe Eliezer and Rebbe Akiva as to if the Posuk refers to the Ananei 

Hakovod or to actual huts – but they all agree that the Mitzvah of 

Sukkah commemorates that time when Klal Yisroel were protected by 

Hakodosh Boruch Hu).  The Medrash is only coming to explain why the 

Mitzvah of Sukkah is in the month of Tishrei, and not the month of Nisan 

– when Klal Yisroel were taken out of Mitzrayim.  The Medrash explains 

that there is something else to be gained by having Sukkos after Yom 

Hakippurim, and that is that in addition to remembering what Hakodosh 

Boruch Hu did for us then, it also acts to serve as Golus so that we can 

attain atonement.   

 Rav Tzadok Hakohen says that when Hakodosh Boruch Hu 

sent Klal Yisroel to Golus Bavel, while it was exile, the purpose of the 

exile was to bestow much good upon them.  When Klal Yisroel 

descended to Bavel, Klal Yisroel were distraught, yet the Navi, Yechezkel 

was happy.  He foresaw how Torah would thrive in Bavel, and the entire 

Klal Yisroel would bathe in the light of its Torah.  The great light of the 

Talmud Bavli came from Golus Bavel.  The Holy Torah was lifted to great 

heights, even greater and brighter than it was in the Land of Eretz 

Yisroel.  The root of Torah Shebal Peh came from that Golus – Golus 

Bavel.  The Anshei Kneses Hagdolah in Bavel enacted many Takanos to 

enhance Klal Yisroel’s Kedusha and to help bring them closer to 

Hakodosh Boruch Hu through careful fulfillment of the Mitzvos.  In the 

days of Achashveirosh, during Golus Bavel, Klal Yisroel did Teshuva for 

their sins, and re-accepted Torah Shebal Peh – this time out of love.  

The Golus was the cause of the flowering of Torah, and their 

love for the Torah – to want to be Mekabel it again.  Sukkah 20a – When 

the Torah was forgotten in the Land of Eretz Yisroel, Ezra came up from 

Bavel and re-established it.  When it was forgotten again, Hillel the Bavli 

arose and re-established it.  When it was forgotten again, Rebbe Chiya 

and his sons, from Bavel, came and re-established it.  The Torah was so 

great in Bavel, to the point that Rebbe Yehudah made a Takanah and 

prohibited leaving the land of Bavel – even to go to Eretz Yisroel.  

Hakodosh Boruch Hu created the Yetzer Hara, and the antidote to it is 

the Torah.  Sukkah 52a – In Bavel, because the Torah became so strong, 

we were redeemed from the Yetzer Hara, the greatest enemy of all.  Klal 

Yisroel received priceless benefits from Bavel – due to the great Torah 

that came from there.   

This is the meaning of the Posuk in Michah – through Bavel – 

through the Torah, Hakodosh Boruch Hu shall redeem Klal Yisroel from 

all of their enemies. Through the Torah of Bavel, Klal Yisroel can unite 

itself under Hakodosh Boruch Hu, with a single heart and lofty purpose.   

Just as Golus Bavel magnified the Torah and Kedusha in Klal Yisroel and 

brought them closer to our Father in Shomayim, the Mitzvah of Sukkah 

can cause similar results.  After doing Teshuva during Aseres Yemei 

Teshuva, and through the holy day of Yom Hakippurim, we are cleansed 

of our sins – to the point that we are as innocent as a newborn child.  

We leave our homes and enter the Sukkah, to absorb even more 

Kedusha and purity, and to be surrounded.  Hashem’s protection 

envelopes us in the Sukkah, and affords us the opportunity to come 

close to Hakodosh Boruch Hu.  In turn, He sends His loving Hand down to 

caress us, and brings us even closer under His care, so that no evil can 

ever reach us.   

 “A Sukkah atones just as Golus atones.”  Why is the Mitzvah of 

dwelling in a Sukkah right after Yom Hakippurim?  On Yom Hakippurim, 

all do Teshuva from Yirah – fear.  When one does Teshuva from fear, it 

turns all of his intentional sins into non-intentional sins.  Golus atones 

for unintentional sins.  We therefore are exiled from our homes into the 

Sukkah to atone for the unintentional sins we still have with us.  ( מראה

 (יחזקאל

 The Guf of the Sukkah, with its walls and covering, are the Guf 

of the Mitzvah.  However, that is not the Ikar of the Mitzvah, rather the 

Ikar of the Mitzvah is the Neshama of the Mitzvah – that is that when 

the person enters the Sukkah with his entire body – enters into the 

shade of the Sukkah, which is the Shem of Havayah and Adnus of 

Hakodosh Boruch Hu.  The person does not want to be under any other 

shade, only under the shade of Hakodosh Boruch Hu, where he accepts 

the Oneness of Hakodosh Boruch Hu, with complete Emunah.  In truth, 

all Mitzvos of the Torah are supposed to bring one to recognize the 

Oneness of Hakodosh Boruch Hu.  When one enters the Sukkah, he 

should have in mind that he is entering into the Reshus Hayachid, the 

private domain, of Hakodosh Boruch Hu.  One should seek to think 

about matters of Ruchniyos in the Sukkah, and how he can further his 

Avodas Hashem, and be completely connected to Him.  (באר מים חיים) 

 We must see the Sukkah as a remembrance of Hakodosh 

Boruch Hu taking us out of Mitzrayim – the Sukkos, the Ananei Hakovod, 

as well as Golus.  We are already in Golus, and are not Zoche to have a 

Bais Hamikdash, a place where we can come close to Hakodosh Boruch 

Hu. We must remember the Sukkos when we left Mitzrayim, and that 

will help us understand Golus.  While Golus seems to be a harsh and 

great punishment, in fact, it is what we need to come closer to Hashem. 

The Medrash specifically says, “a Golus like Bavel.”  It was in Golus Bavel 

that it was clear to all, that it was very beneficial to Klal Yisroel and their 

relationship with Hakodosh Boruch Hu.  It was through Golus Bavel that 

the primacy of Torah was brought back to Klal Yisroel – not as an 

academic study, but as a way of life – a way of coming closer to 

Hakodosh Boruch Hu.  May we be Zoche to utilize the Sukkah, as a tool, 

through the Torah Hakdosha, to come closer to Hakodosh Boruch Hu – 

and when we do it properly, be Zoche to see the rebuilding of the Bais 

Hamikdash, במהרה בימינו אמן! 
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 לרפו״ש ר׳ יוסף בן איטא חיה, ור׳ אלטר חיים בן יהודית, ור׳ ברוך מרדכי בן טעסיל, ור׳ אברהם בן רחל, ור׳ מתתיהו חיים בן עטיל  
 ולרפו״ש לאה בת שרה ריבא, ורחל בת חיה ביילא בתוך שאר חולי ישראל

 
Yahrtzeits of our 

 ְגדֹוֵלי ִיְשָרֵאל
תשרי  כ״ה  

5697 - 5773 

1936 - 2012 

ר׳  to ֶאֶרץ ִיְשָרֵאל born in ,ר׳ ַאְבָרָהם ֶגְנחֹוְבְסִקי ַזַצ״ל
ֲחזֹון  was very close to the ,ִגיָטה and ֵאִלָיהּו ֹמֶשה
ְיִשיַבת אֹור  who lived nearby. He learned in ִאיש

 and ְיִשיַבת פֹוִניִבז׳ then in ,ֶפַתח ִתְקָװה in ִיְשָרֵאל
later in ְיִשיַבת ְסַלּבֹוְדָקה. He was a ַתְלִמיד ֻמְבָהק of  ר׳ ְיֶחְזֵקאל

 Branfeld, a ֶאְסֵתר ֲהַדָסה After his marriage to .ַאְּבַרְמְסִקי ַזַצ״ל
descendent of the ֲחַתם סֹוֵפר, he became close to the 
Steipler and ר׳ ֹדב ֵּבִריש ִויֶדְנֶפְלד ִמְטִשיִּבין ַזַצ״ל. He 
received ְסִמיָכה from ר׳ ִויֶדְנֶפְלד and ר׳ ֶאְלַיִשיב ַזַצ״ל. By 
directive of ר׳ ִויֶדְנֶפְלד’s ַצָּוָאה, he was appointed as a 
leading ַמִגיד ִשעּור in ְיִשיַבת ְטִשיִּבין, where he served for 
over 45 years and taught thousands of ַתְלִמיִדים. A leader 

in both תֹוָרה and ֶחֶסד, he organized large ְצָדָקה 
operations. His ְסָפִרים include,  ִגְליֹונֹות ֲחזֹון ִאיש ַעל

  

 
 

 

Understanding Davening 
 לע״נ ר׳ משה צבי בן הר׳ טוביה  הלוי זצ״ל  

ם   שֶּ יד ַהגֶּ יב ָהרּוַח ּומֹורִּׁ …ַמשִּׁ   
Who makes the wind blow and makes the rain descend… 
As a young ָּבחּור, R' Moshe Schwab ַזַצ״ל went through a 
difficult period. An older ָּבחּור came over one day and 
related a reoccurring dream about him. An old man had 
asked him to tell the young Moshe, “ ֶַשמֹוִשיב  - ַמִשיב ָהרּוח

 - ּומֹוִריד ַהֶגֶשם ,he should lift up his spirituality — ָהרּוָחִניּות
 ”!he should lower his physical needs — ֶשמֹוִריד ַהַגְשִמיּות
Deeply moved by this dream, R' Moshe showed the ָּבחּור 
a family photo to check if it was a family member. The 
 recognized the man in the dream to be R' Moshe’s ָּבחּור
grandfather. R' Moshe wrote to his parents about the 

dream. His father replied, “ְוָאִביו ָשַמר ֶאת ַהָדָבר … my 
father has agreed to you! Stay and learn!”   

  

 
 

 
  

Torah Thoughts Adapted from: 
Talilei Oros 

(with kind permission from Feldheim)  

ְּבֵראִשית ָּבָרא ֱאֹלִקים ֵאת ַהָשַמִים ְוֵאת ָהָאֶרץ )ְּבֵראִשית א:א(    
 In the beginning of G-d’s creating the heavens and the earth …  
 identifies the Creator by the Name of תֹוָרה notes that in the very first account of Creation, the ַרִש״י 
 ,Attribute of Strict Judgment. However, once the Creation is completed ,ִמַדת ַהִדין which represents the ,ֱאֹלִקים
the תֹוָרה speaks about  …ְּביֹום ֲעשֹות ד׳ ֱאֹלִקים ֶאֶרץ ְוָשָמִים  —  the day upon which ד׳, the L-rd, made the earth 
and the heavens (ְּבֵראִשית ב:ד). Here we find the Creator is also identified by the Name of ד׳, which 
represents ִמַדת ָהַרֲחִמים, the Attribute of Merciful Judgment. 
 but then He saw ,ִמַדת ַהִדין intended to create the world only with the ד׳ ,explains that at first ַרִש״י 
that the majority of this world could not survive under such demanding conditions. He then decided to 
create the world through a combination of ִמַדת ַהִדין and ִמַדת ָהַרֲחִמים. 
 The ְשַפת ֱאֶמת finds it difficult to understand that ד׳ changed His mind, so to speak, about the 
correct approach to Creation. Does ד׳ have to test things out in order to know what the results will be? ד׳ 
knows what is right without first testing His ideas. Furthermore, the ְשַפת ֱאֶמת points out, the תֹוָרה says 
clearly, ְּבֵראִשית ָּבָרא ֱאֹלִקים, In the beginning of ד׳ creating … ד׳ actually “created” the heavens and the earth. 
How can ַרִש״י say that He only intended to create the world with ִמַדת ַהִדין but that He did not actually do 
so? 
 The ְשַפת ֱאֶמת explains ַרִש״י in a different light. ד׳ understood from the very start of His creation that 
the world could not survive under conditions of ִמַדת ַהִדין. Nevertheless, the ideal and greater form of 
running His world would have been with ִמַדת ַהִדין. Therefore, ד׳ included His intention of only using ִמַדת ַהִדין 
into the Creation. Although in practicality, ד׳ included His ִמַדת ָהַרֲחִמים as well, His intention to use the higher 
level of ִמַדת ַהִדין would forever imbue the world with a will to reach for higher levels. 
 Moreover, by doing so, ד׳ had set an example for people to follow in the conduct of their personal 
lives. A person must strive to always serve ד׳ with one’s highest level. Although in practice this is all but 
impossible, the intention itself has special and eternal value. ד׳ taught us, by showing His intention as part 

of the creation, that our goals to constantly grow higher are very significant. Each intention to grow 
higher will be reckoned in the same way ד׳ reckoned His intentions at the time of the creation of 

the world.  

 

 

Although he tried to 
hide it, ר׳ ַאְבָרָהם ֶגְנחֹוְבְסִקי ַזַצ״ל’s 
greatness was noticed by all 
who came in contact with 
him. ר׳ ַיֲעֹקב ִיְשָרֵאל ַקִנֶיְבְסִקי ַזַצ״ל, 
the Steipler Gaon, would 
stand up in his honor 
whenever ר׳ ַאְבָרָהם entered 
the room. The רֹאש ְיִשיָבה of 
Slabodka, R' Dov Landau 
 as a ר׳ ַאְבָרָהם described ַשִליָט״א
complete ַלְמָדן. He explained, 
 was not only a ר׳ ַאְבָרָהם“
 but he was also ,תֹוָרה in ַלְמָדן
a ַלְמָדן in ִמדֹות, fine character, 

and ִיְרַאת ָשַמִים, fear of ד׳.  
 

  

 

 

 

 

 

 

 
 

 לע״נ לאה בילא בת אלכסנדר משה ז״ל, לע״נ אסתר בת יהושע ע״ה,  לע״נ ר׳ דוד שמעלקא בן אברהם אביגדור ז״ל, לע״נ שפרה בת ר׳ מרדכי ז״ל
 לע״נ ר׳ אברהם אליעזר בן ר׳ נתן בנימין ז״ל,  לע״נ ליבא ע״ה בת ר׳ דוד זאב הי״ד,  לע״נ טשרנה בת ר׳ מאיר ליבער ז״ל

 לע״נ הב׳ ישעיהו דוב ע״ה בן יבלחט״א יצחק צבי נ״י,  לע״נ הב׳ מתתי׳ ע״ה בן יבלחט״א משולם זישא הלוי נ״י
 לזכות לשידוך בקרוב לר׳ מנחם צבי בן איטקה שליט״א  ור׳ אברהם בן זיסל בתי׳ שליט״א

  

 

 

 This week’s issue and learning program are dedicated 

 לע״נ ר׳ אברהם אליעזר בן ר׳ נתן בנימין ז״ל
 למשפחת עקשטיין, יארצייט כ״ו תשרי

 This week’s learning program is dedicated: 

 לרפואה שלמה לר׳ יוסף בן איטא חיה שליט״א
 ולע״נ הבחור הנחמד ישעיהו דוב ע״ה בן יבלחט״א יצחק צבי נ״י

 ר׳ ַאְבָרָהם ֶגְנחֹוְבְסִקי ַזַצ״ל

PAI NEWS 
 ישיבת חול המועד

Pirchei would like to take this 
opportunity to express our 
thanks to all the enthusiastic 
participants in this year's 
רבונו של  May the .ישיבת חול המועד

 כלל ישראל and all of עולם
continue to enjoy much נחת 
from all the Pirchei boys for 
many years to come. 

Reb Chaim Peretz Levin 
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 :Questions of the week ַרִש״י 
1.From where do we derive a most powerful lesson regarding the 

importance of ֶדֶרְך ֶאֶרץ and humility? 
2.Which day did the herbs of the field begin to grow above the 

ground? (hint: the day of the first rain) 

Answers 

1. When ד׳ created man, He first showed consideration to the angels by discussing  
His idea with them, even at the expense of seeding heretics with a false 
‘proof’  (1:26 — ד״ה ַנֲעֶשה ָאָדם). 

2. The 6
th

 day. Only after ָאָדם realized the importance of rain and began davening 
for it, did rain fall and the herbs grew (2:5 — ד״ה ְוָכל ֵעֶשב ַהָשֶדה). 

For sponsorship or comments, please call: 718 972 2188 or Fax: 718 506 9633. 

 

 In the beginning …      (ְּבֵראִשית א:א) …ְּבֵראִשית  
ּוּו  ָאַמר ר׳ ִיְצָחק, לֹא ָהָיה ָצִריְך ְלַהְתִחיל ֶאת ַהּתֹוָרה ֶאָלא ֵמַהֹחֶדׁש ַהֶזה ָלֶכם ֶׁשִהיא ַהִמְצָוה ִראׁשֹוָנה ֶׁשִנְצטַ 

א:ו; קי ָבּה ִיְשָרֵאל, ּוַמה ַטַעם ָפַתח ִבְבֵראִׁשית, ִמּׁשּום ֹכַח ַמֲעָשיו ִהִגיד ְלַעּמֹו ָלֵתת ָלֶהם ַנֲחַלת גֹוִים )ְּתִהִלים
ַּתְנחּוָמא ָיָׁשן יא( ֶׁשִאם יֹאְמרּו ֻאּמֹות ָהעֹוָלם ְלִיְשָרֵאל ִליְסִטים ַאֶּתם ֶׁשְכַבְׁשֶּתם ַאְרצֹות ִׁשְבָעה גֹוִים, ֵהם  
ֹו  אֹוְמִרים ָלֶהם ָכל ָהָאֶרץ ֶׁשל הקב״ה ִהיא, הּוא ְבָרָאּה ּוְנָתָנּה ַלֲאֶׁשר ָיַׁשר ְבֵעיָניו, ִבְרצֹונֹו ְנָתָנּה ָלֶהם, ּוִבְרצֹונ

                                                                                            ְנָטָלּה ֵמֶהם ּוְנָתָנּה ָלנּו )ב״ר א:ב( 

ַהֹחֶדׁש “ should have begun with ּתֹוָרה said: It would seem that the ר׳ ִיְצָחק 

…ַהֶזה ָלֶכם רֹאׁש ֳחָדִׁשים   — this month [of ִניָסן] shall be for you the beginning of 
months,” (ְׁשמֹות יב:ב) because that was the first ִמְצָוה given to [all of] ְבֵני ִיְשָרֵאל. Why, 
then, does the ּתֹוָרה open with “ …ְבֵראִׁשית  — In the beginning …”?  The ּתֹוָרה began 
this way because it wished to convey the message of the verse, The power of His 
acts He told His people, in order to give them the estate of nations. So that if the 
nations of the world will say to ְבֵני ִיְשָרֵאל, ‘You are bandits! — for you seized the 
lands of the seven [Cannanite] nations,’ then they will respond: ‘All the land belongs 
to הקב״ה; He created it and He gives it to whomever is proper in His eyes. With His 
desire, He gave it to you, and with His desire, He took it from you and gave it to 
us.’” (ַרִש״י ָשם). 
 This ַרִש״י explains why the תֹוָרה opens with the narrative of Creation; 
however, it does not explain why the rest of ֵסֶפר ְּבֵראִשית precedes the first ִמְצָוה 
given to ְּבֵני ִיְשָרֵאל. 
 The late Slonimer Rebbe, the ְנִתיבֹות ָשלֹום, explains: In ֵסֶפר ַשַעֵרי ְקֻדָשה, the 
 not contain specific תֹוָרה R' Chaim Vital asks: Why does the ַתְלִמיד s famed’ַאִריַז״ל
 ,ַגֲאָוה speak about ֲחַז״ל ,character traits? For example ,ִמדֹות regarding many ִמְצֹות
arrogance, in very harsh terms, yet there is no prohibition in the תֹוָרה against being 
arrogant. R' Vital answers that ִמדֹות precede the ִמְצֹות; they are the foundation upon 
which all of תֹוָרה stands. Without good ִמדֹות, proper observance of תֹוָרה is 
impossible. 
 The stories of ֵסֶפר ְּבֵראִשית all contain vital lessons in proper ִמדֹות. These 
stories, therefore, are the foundation of the תֹוָרה and the תֹוָרה had to begin with 
them. תֹוָרה leaders are, by definition, people who have learned these lessons 
thoroughly. This is why ְגדֹוִלים excel in virtually every good ִמָדה, as this story 
illustrates. 

∞ ∞ ∞ ∞ ∞ 
 When he was in his nineties, R' Shach found himself grappling with a 
difficult ְשֵאָלה facing the תֹוָרה community. One morning immediately following 
 to consult with R' Yosef Sholom Elyashiv. After an ְירּוָשַלִים for ְּבֵני ְּבַרק he left ,ַשֲחִרית
exhausting trip, he met with R' Elyashiv for about an hour and a half. Then R' Shach 
decided that it would be good to discuss the issue with R' Shlomo Zalman Auerbach 
as well. 
 For a few hours every day, R' Shlomo Zalman learned alone in a small 
 lined room a few blocks from his home. Only his family could interrupt him-ספרים
during these hours for urgent matters. 
 R' Shach went to R' Shlomo Zalman’s house unannounced and informed 
the family that he came to discuss a matter of utmost urgency. Someone went to 
call R' Shlomo Zalman, while another family member invited R' Shach to be seated, 
but R' Shach refused to sit down until R' Shlomo Zalman arrived. 
 The man who had accompanied R' Shach on his journey asked him, “The 
 is weak and this day has been particularly exhausting. Why doesn’t the רֹאש ְיִשיָבה
 ”?sit down רֹאש ְיִשיָבה
 R' Shach replied, “It is enough that I have called on R' Shlomo Zalman 
without warning. For me to sit down before he arrives and act as if I own the house 
is something that I cannot do. I will wait until R' Shlomo Zalman comes and invites 
me to sit down.” 

 Only after R' Shlomo Zalman arrived and invited his honored guest to 
be seated did R' Shach sit down. 

 *The ָחֵפץ ַחִיים learns (ֵיש אֹוְמִרים) that the scenario where a person is not 
allowed to give away to ְצָדָקה more than a fifth of his possessions is only 
 If the person has starving or .ְצָדָקה requesting ֲעִנִיים if there are no ָאסּור

raggedly clothed ֲעִנִיים requesting ְצָדָקה, then ַעל ִפי ִמַדת ֲחִסידּות, (higher level) ethically, 
one has the responsibility to fulfill ֵדי ַמְחֹסרֹו ֲאֶשר ֶיְחַסר לֹו, [giving the poor person for] the 
needs that he is lacking (ְדָבִרים טו:ח). This ֲהָלָכה is also applicable for redeeming a 
captive, even if he is not in any life threatening situation.     
 *This is intended only as a brief synopsis. Review of the ֵסֶפר ַאֲהַבת ֶחֶסד is far more extensive and appropriate. 

A Loving Kindness Moment:  ד סֶּ ר ַאֲהַבת חֶּ חלק ב׳ פרק כ:ב  —ֵספֶּ  

The ָחֵפץ ַחִיים continues that if there is a life threatening situation, then there is ִחיּוב to give away far more 
than a fifth of a person’s possessions to ְצָדָקה. He concludes that there is no ִשעּור, limit, to how much must 

be given away, even if it is might make the person giving the ְצָדָקה to lose his wealth.  
  

Living with the Torah 
A Time to Stand 

Adapted from: Living the Parashah (with kind permission from ArtScroll) 

 Please be careful to handle this sheet in the proper manner as required ַעל ִפי ֲהָלָכה.                                   For newsletter &/or learning sponsorship opportunities: 212 797 9000 ext 272. 

 
 

 

 

 

*Since we only discuss 1-3 ֲהָלכֹות, it is important to consider these ֲהָלכֹות in the context of 
the bigger picture. Use them as a starting point for further in-depth study. 

*Halacha Corner:  
ם  ִהְלכֹות ִעְנָיֵני ְדיֹוָמא: ַמִשיב ָהרּוַח ּומֹוִריד ַהגֶּשֶּ

 The second ְּבָרָכה of ְשמֹוֶנה ֶעְשֵרה is ְגבּורֹות and since rain is referred to 
as ְגבּוַרת ה׳, we add  ַַמִשיב ָהרּוח in the second ְּבָרָכה. 

 One who remembers neglecting to say  ַַמִשיב ָהרּוח before ending the 
הְּבָרכָ   of ְמַחֵיה ַהֵמִתים, should say  ַַמִשיב ָהרּוח at the place he is up to 

when he realizes the error. 

   
A young ַמִגיד ִשעּור once came to ר׳ ַאְבָרָהם ֶגְנחֹוְבְסִקי ַזַצ״ל with 
a difficult question. ר׳ ַאְבָרָהם praised the question saying “ זֵײֶער ַא

 A very good question!” However, he did not offer — גּוטֶע קּוִשָיה!
an answer. The ַמִגיד ִשעּור wasn’t satisfied. “I have to give a ִשעּור, 
and it won’t help if I just ask a קּוִשָיה, I also need a ַא, ס׳ִאיז “ .”,ֵתרּוץ

 responded. He ר׳ ַאְבָרָהם ”!?ִשעּור Ahh, it is for a — פַאר ַא ִשעּור!
immediately recited a list of ְסָפִרים that discuss the קּוִשָיה and 

then listed the ֵתרּוִצים they offered. 

Sage Sayings 
Source: From the fond recollections of a תלמיד 

 

 
 

 Focus on Middos בס״ד
Adapted: From the fond recollections of a תלמיד 

 

Dear Talmid, 
 in his lifetime, a ְסָפִרים only printed two ר׳ ַאְבָרָהם ֶגְנחֹוְבְסִקי ַזַצ״ל 
tip of the iceberg of the many ִחדּוִשים he left behind.  
 One ֵסֶפר was ֶחֶדר הֹוָרִתי on ַמֶסֶכת הֹוָריֹות. It was published when 
his mother ע״ה passed away. His father asked him to publish a ֵסֶפר in 
memory of his mother. ר׳ ַאְבָרָהם printed the ֵסֶפר as an act of  ִכּבּוד ָאב

 was out of print, he refused ֵסֶפר but only printed it once. When the ,ָוֵאם
the requests of ַתְלִמיִדים to reprint it. 
 The story is told about a ַתְלִמיד ָחָכם who was preparing his ֵסֶפר 
on a certain topic. However, he had a perplexing question based on a 
 decided he ַתְלִמיד ָחָכם and didn’t have the answer. The הֹוָריֹות in ְגָמָרא
would hold back the printing of the ֵסֶפר until the answer was found.  ר׳
 in a dream, telling him to look in ַתְלִמיד ָחָכם s mother came to the’ַאְבָרָהם
her son’s ֵסֶפר [which was written in her honor] where he will find an 
answer. The next morning the ַתְלִמיד ָחָכם looked for ֶחֶדר הֹוָרִתי and found 
that it indeed deals with the question and offered a brilliant answer. 
This was the reason behind the 2nd ֵסֶפר he allowed to be printed. What 
was the story behind the first? 
  It happened when ר׳ ַאְבָרָהם was still a ָּבחּור and his father 
printed a special edition of a ַש״ס. The young ר׳ ַאְבָרָהם anonymously 
compiled the ִגְליֹונֹות ֲחזֹון ִאיש, a summary of the ֲחזֹון ִאיש’s explanations 
on  ַש״ס found in his ְסָפִרים. The work was printed at the back of the new 
 heaped praise on the excellent work, little knowing ְגדֹוֵלי ִיְשָרֵאל The .ַש״ס
that the author was an 18-year-old ָּבחּור.  
 My ַתְלִמיד, the (קמ״ד ס׳ כ״א) ִקּצּור ֻשְלָחן ָערּוְך explains that the 
most beautiful ִכּבּוד ָאב ָוֵאם is when a child gives his parents honor by 
performing ִמְצֹות correctly and learning תֹוָרה. This child will cause 
people to say ַאְשֵרי יֹוַלְדתֹו, happy are the parents who bore the child. 
Imagine the greatness of the תֹוָרה that ר׳ ֶגְנחֹוְבְסִקי  published, and that 
will be remembered also because of his ִכּבּוד ָאב ָוֵאם! 

     ְיִהי ִזְכרֹו ָּברּוְך!
  ֶרִּבי Your                         ,ְּבְיִדידּות
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 לרפו״ש ר׳ יוסף בן איטא חיה, ור׳ אלטר חיים בן יהודית, ור׳ ברוך מרדכי בן טעסיל, ור׳ אברהם בן רחל, ור׳ מתתיהו חיים בן עטיל  
 ולרפו״ש לאה בת שרה ריבא, ורחל בת חיה ביילא בתוך שאר חולי ישראל

 
Yahrtzeits of our 

 ְגדֹוֵלי ִיְשָרֵאל
 י״ט תשרי
5480 - 5558 

1720 - 1797 

 ,(ְגָר״א/known as the Vilna Gaon) ר׳ ֵאִלָיהּו  ַזַצ״ל
born in Vilnius, Lithuania, to ר׳ ְשֹלֹמה ַזְלַמן and 
 displayed extraordinary talent while still ,טריינא
a young child. He married his first wife ַחָנה at 

age seventeen. By age twenty, ַרָבִנים were submitting 
their difficult ֲהָלָכה problems to the ְגָר״א. His writings are 
on ת ֵאִלָיהּו) ַתַנ״ְך רֶּ ְלָחן ָערּוְך ,ְירּוַשְלִמי ,ַבְבִלי ,ִמְדָרש ,(ַאדֶּ ִבאּור ) שֻׁ

ְלֵקי ַהתֹוָרה and many more (ְשנֹות ֵאִלָיהּו) ִמְשָנה ,(ַהְגָר״א  חֶּ
including ַקָבָלה. None of his writings were published 
during his lifetime. Though he lived during the period 
known as the ַאֲחרֹוִנים, he is held by many to have the 
authority of the ִראשֹוִנים. One of his most famous ַתְלִמיִדים 

was R' Chaim Volozhin ַזַצ״ל, who established the 
learning method used in many of today's ְיִשיבֹות. 

  

 
 

 

Understanding Davening 
 לע״נ ר׳ משה צבי בן הר׳ טוביה  הלוי זצ״ל  

ָפֶלת… ָהַרֲחָמן הּוא ָיִקים ָלנּו  .ֻסַכת ָדִוד ַהנֹּ   
The Compassionate One, May He erect for us ָדִוד’s סּוָכה 

which is fallen. 
These words are based on a ָפסּוק in ַבּיֹום — (ט׳:י״א) ָעמֹוס

ת לֶּ ַכת ָדִויד ַהֹנפֶּ ת סֻׁ  On that day I will raise up — ַההּוא ָאִקים אֶּ
the fallen succah of ָדִוד (the ית ַהִמְקָדׁש  in ְגָמָרא The .(בֵּ
ְדִרין  When is the“ ,ר׳ ִיְצָחק asked ר׳ ַנְחָמן :recounts (צז.) ַסְנהֶּ
ַבר  replied, “Who is ר׳ ִיְצָחק ”?fallen one, coming ,ַבר ַנְפִלי

 asked, “Why did ר׳ ִיְצָחק ”!ָמִשיחַ “ ,retorted ר׳ ַנְחָמן ”?ַנְפִלי
you give  ַָמִשיח such a name?” ר׳ ַנְחָמן explained that he 
referred to  ַָמִשיח as ַבר ַנְפִלי based on this ָפסּוק in ַנְפִלי .ָעמֹוס 
also links ָאָדם, the beginning of Creation, and ָדִוד, the end 
of time,  ַָמִׁשיח. Both were meant to die the same day that 

they were born [ַנְפִלי is the plural of ל  ,ֵנפֶּ
miscarriage].  

  

 
 

 
  

Torah Thoughts Adapted from: Rav Pam on the Festivals 
(with kind permission from ArtScroll) 

ַבע ְוֵשב ְבִדיַרת ֲעַראי  ֵצא ִמִדיַרת קֶּ  
 Leave the permanent dwelling and settle in a temporary dwelling (.סּוָכה ב).     
 There is much symbolism in the requirement for a סּוָכה to be a temporary dwelling. סּוכֹות follows the forty-
day period of ְתשּוָבה that begins on לּול ש אֶּ  It is an opportune time to .יֹום ִכפּור and ends with the conclusion of רֹאש חֹודֶּ
absorb a fundamental lesson of the סּוָכה — to consider one’s time on this earth as temporary. Although a person 
needs a place to live, clothing to wear and food to eat, this should not be the focus of his existence. He should realize 
that this world is a temporary dwelling.  
 There is another way to explain these words. Occasionally one meets a person whose entire life revolves 
around himself. His “permanent dwelling” is his own mind. From time to time, he thinks of other people and even 
gives up some of his own desires to fulfill their needs. This is his “temporary dwelling.” 
 The ְגָמָרא is telling us that the underlying theme of ְזַמן ִשְמָחֵתינּו ,סּוכֹות, the season of our rejoicing, is to leave 
one’s permanent dwelling and settle in a temporary dwelling. This means that if a person truly desires to attain 
happiness and satisfaction in life, he must spend more time thinking about the needs of other people, and not be self
-centered. By trying to bring ִשְמָחה into the lives of those around him, especially the unfortunate and forsaken, he will 
bring joy into his own life as well. 
 The ת ַרָבה א:לד) ִמְדָרש לֶּ  says: A person does not leave this world with even half his desires fulfilled. This is (ֹקהֶּ
perhaps an overstatement; many people go through life without attaining even a tenth of what they want. Life is a 
continuous string of hardships, disappointments, frustration and misery — if their lives revolve around themselves. 
However, if a person concentrates on helping others overcome their problems and lightening their “peckel,” he 
himself will feel a sense of joy in his own life. 
 It is human nature for a person to be self-centered. A baby thinks only of itself. It is not in the least 
concerned that its crying at night will deprive its tired, overworked parents of their sleep. As a child develops 
physically, his mind also matures, and he is taught to think about others, not only about himself. 
 Yet for many people this trait remains underdeveloped. The (סֹוָטה יד.) ְגָמָרא says that a Jew is required to 
emulate the ways of his Creator. ד׳ created His world in order to bestow kindness on His creations. He obviously 
considers the continuing existence of the world to be worthwhile, as we say, In His goodness, He renews daily, 
uninterrupted, the work of creation (ְתִפַלת ַשֲחִרית). Thus, a Jew should strive to ease the burdens that lie so heavily 

upon the shoulders of those around him.  
 Helping others is the formula for a life of ִשְמָחה. The theme of סּוכֹות is that one must leave his permanent 

dwelling — his own mind — and settle in a temporary dwelling — thinking of others. In doing so, he will 
find contentment in his own life and will enjoy a year-round ְזַמן ִשְמָחֵתינּו. 

 

 

When he was lying on 
his deathbed, the Vilna Gaon 
 s family called for the'ַזַצ״ל
local doctor, Dr. Yaakov 
Lubashitz ַז״ל. The Vilna doctor 
checked him over. As he bent 
down to listen to the ָגאֹון's 
heartbeat, he heard the ָגאֹון 
quietly mumbling to himself. 
After the doctor straightened 
up, one of those present 
asked him nervously, " װּו הַאלט

ר?  Where is he holding — עֶּ
[health-wise]?" The doctor 
smiled and said, " ר הַאלט ִאין עֶּ

ת ֵכִלים! כֶּ  He is holding in — ַמסֶּ
ת ֵכִלים כֶּ  "!ַמסֶּ

 

  

 

 

 

 

 

 

 
 

 לע״נ לאה בילא בת אלכסנדר משה ז״ל, לע״נ אסתר בת יהושע ע״ה,  לע״נ ר׳ דוד שמעלקא בן אברהם אביגדור ז״ל, לע״נ שפרה בת ר׳ מרדכי ז״ל
 לע״נ ר׳ אברהם אליעזר בן ר׳ נתן בנימין ז״ל,  לע״נ ליבא ע״ה בת ר׳ דוד זאב הי״ד,  לע״נ טשרנה בת ר׳ מאיר ליבער ז״ל

 לע״נ הב׳ ישעיהו דוב ע״ה בן יבלחט״א יצחק צבי נ״י,  לע״נ הב׳ מתתי׳ ע״ה בן יבלחט״א משולם זישא הלוי נ״י
 לזכות לשידוך בקרוב לר׳ מנחם צבי בן איטקה שליט״א  ור׳ אברהם בן זיסל בתי׳ שליט״א
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 לע״נ ר׳ ישראל בן שבתי ז״ל, יארצייט כ״ט אלול
 ור׳ קלמן יהודה בן יהודה ע״ה, יארצייט ד׳ אלול

ָר״א ַמן )גְׁ ה ַזלְׁ ֹלמֹּ ָנה( ַזַצ״ל-ר׳ ֵאִלָיהּו ֶבן ר׳ שְׁ ַהָגאֹון ֵמִװלְׁ  

PAI NEWS 
 ישיבת חול המועד

 learning programs אבות ובנים
are being held in various 
locations during  חול המועד
 For the location of .סוכות
the program nearest you, 
please contact your local 
branch coordinator or our 
National Office at: 

212 797 9000 ext. 274 

 חג שמח!
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 :Questions of the week ַרִש״י 
1.Where do we find that ה  ַחְשמֹוָנִאים davened that the few ֹמשֶּ

should win against the many myriads of the Greek army? 
2.Who wrote the last eight ְפסּוִקים of the תֹוָרה which describe 

ה  ?s death’ֹמשֶּ

Answers 

1. When ֶּה ֶּט ֵלִוי blessed ֹמש ָבֵרְך ה׳ ֵחילֹו ּוֹפַעל ָיָדיו “ ,he said to them ,ְפִטיָרה before his ֵשב

ֶּה  .(33:11 — ד״ה ְמַחץ ָמְתַנִים ָקָמיו ) ”ִתְרצ
 ;ְפסּוִקים wrote the last few ְיהֹושֻׁעַ  offers two possible explanations. First, that ַרִש״י .2

second, according to ִֶּבי ֵמִאיר ֶּה told הקב״ה that ,ר ֶּה the words and ֹמש  wrote ֹמש
them with tears (ֶׁה  .(34:5 — ד״ה ַוָיָמת ָשם ֹמש

For sponsorship or comments, please call: 718 972 2188 or Fax: 718 506 9633. 

 

ה, מֹוָרָשה ְקִהַלת ַיֲעֹקב… תֹוָרה ִצָּוה  ֹמשֶּ   

 The ּתֹוָרה that ה  commanded us is the heritage of the Congregation of ֹמׁשֶׁ

 .(ְדָבִרים לג:ד) ַיֲעֹקב

 Do not read the word מֹוָרָׁשה (heritage), rather [read it as if it is spelled] 

 is “married” to the entire congregation of ּתֹוָרה married, meaning that the] ְמאֹוָרָסה

 .(ַרִׁש״י with ְפָסִחים מט:) [ַיֲעֹקב

 The תֹוָרה is like a groom and every single Jew is like its bride. Every 

individual, rich and poor alike, has an equal share in תֹוָרה and deserves an equal 

opportunity to study its holy words. It is the community’s responsibility to ensure 

that every child, regardless of his background or abilities, is provided with a תֹוָרה 

education. 

∞ ∞ ∞ ∞ ∞ 

 Rabbi Yaakov Zaretsky ַזַצ״ל was an outstanding ַתְלִמיד ָחָכם who spent the 

last twenty years of his life studying in ְבֵני ְבַרק’s Kollel Chazon Ish. He related the 

following: 

 He grew up in the Polish city of Lechovitch and attended the local ר  .ֵחדֶּ

When he was eleven years old, his class was visited by a young man who looked 

about twenty-five years of age. The young man was on his way to the ְיִשיָבה in 

Kletzk and had to switch trains in Lechovitch. His next train would not be leaving 

for another few hours, so he had decided to use the time to visit the local ר  .ֵחדֶּ

 The young man asked permission of the class’s ִבי  to test the boys orally רֶּ

in their studies. His request was readily granted. 

 The test proved to be an uplifting experience for the entire class. A 

number of the boys in the class showed themselves to be sharp and quite 

knowledgeable in their learning. Afterwards, the young man asked the ִבי  where רֶּ

the boys would be continuing their learning when they would outgrow the ר  ,ֵחדֶּ

which would be soon. The ִבי  of ְיִשיָבה replied that, unfortunately, there was no רֶּ

higher learning in Lechovitch and the boys’ parents had no intention of sending 

them away to study. Upon leaving the ר  each boy would probably be taught a ,ֵחדֶּ

trade and hopefully would remain an observant Jew who would make תֹוָרה study a 

fixed part of his day. 

 The young man was most distressed by this answer. This group of 

precious children showed such promise in their learning — and their תֹוָרה 

education was going to end at such a young age? He felt strongly that something 

had to be done. 

 The young man looked at his watch. He still had some time to spare 

before his train was due to depart. He asked the ִבי  ’to summon the students רֶּ

parents for an emergency meeting at the ר  .ֵחדֶּ

 At the meeting, the young man told the parents how impressed he had 

been by the knowledge which their children had shown. These boys all had great 

potential and were only beginning to blossom. How tragic it would be if they would 

not be able to continue their תֹוָרה education after leaving the ר  .ֵחדֶּ

 The young man offered to arrange for the placement of these boys in a 

 The only thing that the man requested from the parents was their .ְיִשיָבה ְגדֹוָלה

consent. 

 The parents of six of these boys agreed to go along with the young man’s 

proposal. He took down their names, discussed some details and hurried to the 

train. 

 Each of the six boys did go on to study in a ְיִשיָבה ְגדֹוָלה and all of these 

boys became outstanding ַתְלִמיֵדי ֲחָכִמים. R' Yaakov Zaretsky was one of them. 

 And who was the young man who made it all possible? It was the late 

Ponovezh רֹאש ְיִשיָבה, R' Eliezer Menachem Man Shach ַזַצ״ל. 

 *The ָחֵפץ ַחִּיים quotes the ְגָמָרא in בֹות  that a person should never give (נ.) ְכתֻׁ
away to ְצָדָקה more than a fifth of his possessions. The ְגָמָרא explains the 
reasoning for this ֲהָלָכה: giving away too much would possibly end up in a 

situation where the giver could become a needy person. A very wealthy person could 
easily survive with far less than four fifths of his wealth. Therefore, the ָחֵפץ ַחִּיים 
teaches, in the name of פֹוְסִקים, that such a person does not fall within the  parameters 
of this ֲהָלָכה and is allowed to give more than a fifth of his possessions to ְצָדָקה.  
 *This is intended only as a brief synopsis. Review of the ד סֶּ ר ַאֲהַבת חֶּ  .is far more extensive and appropriate ֵספֶּ

A Loving Kindness Moment:  חלק ב׳ פרק כ:א  —ֵסֶפר ַאֲהַבת ֶחֶסד  

The ָחֵפץ ַחִּיים continues that someone who is close to their death or allocating ְצָדָקה in their will, is also 
exempt from the restriction of only giving away up to a fifth of their possessions to ְצָדָקה. They will need all 

the ְזכּוִתים they can get, therefore they can give as much as a third or even a half of their possessions.  
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*Since we only discuss 1-3 ֲהָלכֹות, it is important to consider these ֲהָלכֹות in the context of 
the bigger picture. Use them as a starting point for further in-depth study. 

*Halacha Corner:  
 ִעְנָיֵני ְדיֹוָמא: ִהְלכֹות סּוּכֹות

 The לּוָלב should be tied in 3 places, with the last binding at least 3-4 
inches from the top of the ִשְדָרה, spine from which all the leaves 
grow out, NOT the top of the לּוָלב. 

 For ְסַכְך made from bamboo poles, some poles should be at right 
angles to the rest to break up any long, uninterrupted air space. 

   
The Vilna Gaon's life was totally dedicated to תֹוָרה and ֲעבֹוָדה. 
He inspired his ַתְלִמיִדים to do the same. His ַתְלִמיד, R' Chaim 
Volozhin ַזַצ״ל opened the Volozhin ְיִשיָבה which became the 
model for ְיִשיבֹות to the present day.  It is said that he would 
offer words of encouragement when he heard the term 
“Vilna Gaon”: " ר װָאס  ט זַײן ַא ָגאֹון!ִװיל נָארדעֶּ , וועֶּ  — If you only 

have the will, you too will become a ָגאֹון!" 

Sage Sayings 
Source: 2,000 Years of Jewish History (ArtScroll) 

 

 
 

 Focus on Middos בס״ד
Letter from a Rebbi (based on interviews)  

 

Dear Talmid, 
 In 5551 (1791), the Vilna Gaon ַזַצ״ל sent a message to R' 
Yaakov Kranz ַזַצ״ל, the Dubno Maggid (5500-5564/1740-1804), to 
please come and revive his ְנָשָמה ַעֵיָפה, tired soul. The two shared an 
unusually close relationship. It is said that the ַמִגיד originally met the 
 many years before, in 5518 (1758), when he was 18 years old. At ָגאֹון
that time, the ָגאֹון gave him special instructions and set him on his path 
to become a successful ַמִגיד.  
 The only letters that were ever found in which the Vilna Gaon 
wrote terms of endearment and longing were the ones written to the 
Dubno Maggid. The Maggid's warm, outgoing personality and  ֵבין ָאָדם

ה  in both ָגאֹון He was a .ִיְרַאת ָשַמִים were matched by his ַלֲחֵברֹו תֹוַרת ִנְגלֶּ

 and he refrained from any ,ּתֹוָרה the revealed and secret parts of ,ְוִנְסָתר
worldly pleasures or honors.  
 There is a well-known episode about an unusual debate that 
is said to have taken place between the Vilna Gaon and the Dubno 
Maggid. On one occasion, the ָגאֹון asked him, "You give מּוָסר 
everywhere you go; why don’t you give me מּוָסר as well?" The ַמִגיד grew 
ill at ease. How could he rebuke the ָגאֹון? But the ָגאֹון was insistent. 
Finally, the ַמִגיד spoke: "ִבי ּומֹוִרי  you sit at home with your doors ,רֶּ
closed. Is it any real קּונץ, wonder (literally, trick) that you are a ַצִדיק? 
Perhaps if you went out into world you would be a different person!" 
 The Vilna Gaon is said to have cried for a few moments. He 
then responded that the basic imperative for a Jew is to become a 
 It is not written anywhere that a person has any obligation .ַתְלִמיד ָחָכם
to produce קּונצן, magic, in order to become a ַתְלִמיד ָחָכם.  
 My ַתְלִמיד, the ָגאֹון and the ַמִגיד both left their legacy in  תֹוָרה

 that only a few people in the centuries after them ever left. Both ּוְמסֹוָרה
of these men served ד׳ to the best of their ability and were successful 

accordingly. ד׳ is only asking you to be the best you!  
ִבי Your                         ,ְבְיִדידּות   רֶּ

  

 

 
 

 

 

 

 



L'zecher Nishmas R’ Yehuda Ben R’ Chaim,  R’ Nissan Ben R’ Shmuel, Mala Frimet Bas R’ Yeshaya Menachem / Zechus for a Shidduch for Freidel Shaindel Bas Mindel Miriam                                       ד"בס  

For questions, comments, to purchase “Parshah Pshetl”, or to get a weekly Dvar Torah on the Parsha- Please email: ParshaPshetel@gmail.com  Thank you, Y. Schechter 

 

 דברי תורה
 

 סוכות
 

* 

 קהלת

* 

 שמיני עצרת

* 

 פרשת בראשית



L'zecher Nishmas R’ Yehuda Ben R’ Chaim,  R’ Nissan Ben R’ Shmuel, Mala Frimet Bas R’ Yeshaya Menachem / Zechus for a Shidduch for Freidel Shaindel Bas Mindel Miriam                                       ד"בס  

For questions, comments, to purchase “Parshah Pshetl”, or to get a weekly Dvar Torah on the Parsha- Please email: ParshaPshetel@gmail.com  Thank you, Y. Schechter 

 
Blank Page 

  

 

 

 

 

 

 



L'zecher Nishmas R’ Yehuda Ben R’ Chaim,  R’ Nissan Ben R’ Shmuel, Mala Frimet Bas R’ Yeshaya Menachem / Zechus for a Shidduch for Freidel Shaindel Bas Mindel Miriam                                       ד"בס  

For questions, comments, to purchase “Parshah Pshetl”, or to get a weekly Dvar Torah on the Parsha- Please email: ParshaPshetel@gmail.com  Thank you, Y. Schechter 

יהי רצון מלפניך, “ – כשנכנס לסוכה

ד' אלקי ואלקי אבותי, שתשרה 

שכינתך בינינו ותפרוש עלינו סכת שלומך בזכות 

מצות סכה שאנו מקימין...ובזכות צאתי מביתי החוצה 

ודרך מצותיך ארוצה – יחשב לי בזאת כאלו הרחקתי 

 ”נדוד

“May it be Your will, Hashem, my G-d and the G-d 

of my forefathers, that You cause Your Presence to 

reside among us; that You spread over us the 

Sukkah of Your peace – in the merit of the Mitzvah 

of Sukkah that we are fulfilling…And in the merit of 

my leaving my house to go out – and I will 

enthusiastically pursue the path of Your 

commandments – may this be reckoned for me as 

if I have wandered far.”  Upon entering the Sukkah 

there is a יהי רצון said that discusses the Mitzvah of 

Sukkos, and what we want to accomplish.  “May 

this be reckoned for me as if I have wandered far” 

– what are we speaking about when we request of 

Hakodosh Boruch Hu that our living in the Sukkah 

should be reckoned for us as if we have wandered 

far?  The following Divrei Torah will expound on 

this topic, and support the P’shat offered in the 

closing paragraph. 

כי “ Parshas Ki Saitzai – 21:10 – חתם סופר 

אלקיך בידך ושבית ' ונתנו ד, תצא למלחמה על איביך

 When you shall go out to war against your“ – ”שביו

enemies, and Hashem, your G-d, will deliver him 

into your hand, and you will capture his captivity.”  

It says in the Sefer ראשית חכמה – Sha’ar Hatshuva 

Perek 5 – When one sins, he must return to 

Hashem with his entire heart.  One should not be 

extreme in his return to Hashem, rather he should 

do it step by step.  So too, when the Yetzer Hara 

comes to convince one to sin, he does so step by 

step, little by little, until he gets him to transgress a 

great sin.  Shabbos 105b – Today the Yetzer Hara 

says do this, and the next day do that…. Meaning 

that he will not try to get someone to commit a 

grave sin at one time.  He will do so step by step – 

get the person to do something very minor, and 

then a little bit more serious etc…  If at first, if he 

tries to get the person to transgress a great sin, he 

certainly will not abide.  This is what the Posuk is 

telling us here – when we will go out to war with 

our enemies, this refers to the Yetzer Hara.  “ ושבית

 We must capture the Yetzer Hara’s captivity – ”שביו

– meaning that we must act in the same manner 

that he does when comes to induce us to sin.  He 

first tries to get us to commit a minor transgression 

against Hashem, and then more and more severe.  

So too, when we return to Hakodosh Boruch Hu 

with Teshuva, we must do it in stages.  If we try to 

grab too much, we will not grab anything.  We 

must take small steps, make small Kabolos, in our 

return to the ways of Hakodosh Boruch Hu.   

 ,Sukkos Shaleim – 19 – The Tur – ברך משה 

in Orach Chaim 625 asks why were we commanded 

to perform the Mitzvah of Sukkah in the month of 

Tishrei, and not at the time that Klal Yisroel left 

Mitzrayim, which was in the month of Nisan?  The 

answer given there is that if we were to go out of 

our homes and dwell in Sukkos in Nisan, it would 

not be apparent that we are doing so because 

Hashem commanded, rather we are doing it when 

the spring time comes, a time when many dwell 

outside.  Therefore, we have the Mitzvah in the 

month of Tishrei, a month when people do not 

dwell outside of their homes, so it is apparent that 

we are doing it only because Hakodosh Boruch Hu 

commanded us so.  Perhaps we can explain an 

additional reason, and that is the Torah is teaching 

us the proper way to do Teshuva in a way that the 

Teshuva can last.  After we pass through the days 

of Aseres Yemei Teshuva and Yom Hakippurim, we 

must work on returning to Hashem, in a step by 

step process.  As the Chasam Sofer explains on the 

Posuk in Parshas Ki Saitzai, that we must do 

Teshuva is a process, and not seek to do it in one 

fell swoop.  Avodah Zara, 3a – “ מצוה קלה יש לי

 I have an easy Mitzvah, and Sukkah“ – ”וסוכה שמה

is its name.”  The Mitzvah of Sukkah is given to us 

after Yom Hakippurim, so that we can have an easy 

Mitzvah to fulfill immediately after Yom 

Hakippurim.  We are to learn from this that we 

must first work on the easy Mitzvos in our Teshuva 

process, and then continue to progress until we 
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have done a complete and proper Teshuva – 

become a true Eved Hashem.  With this 

understanding we can explain the words that we 

say when entering the Sukkah, “ חשב לי בזאת כאלו י

 We ask Hakodosh Boruch Hu that  ”.הרחקתי נדוד

with the performance of the Mitzvah of Sukkah, it 

should be considered that we have, “wandered far” 

– that we have done much demonstrating that we 

seek to serve Hakodosh Boruch Hu and do a full 

Teshuva.  Although it is only an “easy Mitzvah” – 

nonetheless, it should be seen as a great act, for 

this is the first step of a proper Teshuva.  

למה “ – Sukkos 29 – פסיקתא דרב כהנה 

 Why do we“ – ”עושים אנו סכה אחר יום הכפורים

make Sukkos after Yom Hakippurim?”  On Rosh 

Hashanah, Hakodosh Boruch Hu sits in judgment 

on everyone in the world, and on Yom Hakippurim 

He seals the judgment.  Perhaps the judgment 

upon Klal Yisroel is that they must go to Golus.  

Therefore, Klal Yisroel made Sukkos and by our 

going out into our Sukkah – being exiled into our 

Sukkah, Hakodosh Boruch Hu considers it as if we 

were exiled to Bavel. Michah 4:10 “ חולי וגחי בת ציון

כיולדה כי עתה תצאי מקריה ושכנת בשדה ובאת עד 

מכף איביך' בבל שם תנצל שם יגאלך ד ” – “Be in pain 

and groan like a woman in childbirth, O daughter of 

Tziyon; for now you will leave the city and dwell in 

the field, you will come to Bavel and there you will 

be rescued – there Hashem will redeem you from 

the palms of your enemies.”  (Also found in Yalkut 

Shimoni Emor 653).   

טעמי “ – Sukkos Drush 88 – קהלת יעקב 

 There are two main reasons for the – ”מצות סוכה

Mitzvah of Sukkah.  One is as it says in the Posuk, 

that it is a Zecher for Yetzias Mitzrayim, for the 

Sukkos and the Ananei Hakovod.  The second 

reason is as it says in the Yalkut Shimoni, that the 

Sukkah is in place of exile – and as we say in the  יהי

 upon entering the Sukkah.  Tehillim 27:4-6 רצון

“ כל ' שבתי בבית ד, אותה אבקש' אחת שאלתי מאת ד

כי יצפנני בסכה . ולבקר בהיכלו' ימי חיי לחזות בנעם ד

ועתה ירים . יסתרני בסתר אהלו בצור ירוממני, ביום רעה

...ראשי על איבי ” – “One thing I asked of Hashem 

that I shall seek, that I dwell in the house of 

Hashem all the days of my life to behold the delight 

of Hashem, and to contemplate His Sanctuary.  

Indeed He will hide me in His shelter on the day of 

evil, He will conceal me in the concealment of His 

Tent upon a rock He will lift me.  And now, my head 

is elevated above my enemies…”  The Torah is 

called, “ 'בית ד .”  Dovid Hamelech was requesting of 

Hakodosh Boruch Hu that he should be Zoche to 

dwell in Hashem’s Sukkah in a way that it is a 

reminder of the Ananei Hakovod, and not in the 

place of Golus.  When Klal Yisroel were sitting on 

their Land, and were not yet in Golus, then the 

Sukkah may represent Golus.  However, when Klal 

Yisroel are already in Golus, and are exiled from 

their Land, then the Sukkah cannot be instead of 

Golus, for they are already in Golus.  Therefore, the 

Sukkah must be as a remembrance for what 

Hakodosh Boruch Hu did for Klal Yisroel when they 

left Mitzrayim.  “ כל ימי חיי לחזות ' שבתי בבית ד

ולבקר בהיכלו' בנעם ד ” – Dovid Hamelech was 

saying that he always wants to behold the delight 

of Hashem in the Sukkah, and not Golus.  “ בצור

ועתה ירים ראשי על איבי. ירוממני ” – When Klal 

Yisroel are already in Golus, at a time of Tzarah for 

Klal Yisroel, Hakodosh Boruch Hu shelters Klal 

Yisroel in His Sukkah – and that is a Siman of the 

coming Geulah, which should come speedily in our 

days.   

 – סוכה כגלות בבל – Sukkos – פרי צדיק 

When Hakodosh Boruch Hu sent Klal Yisroel to 

Golus Bavel, while it was exile, the purpose of the 

exile was to bestow much good upon them.  When 

Klal Yisroel descended to Bavel, Klal Yisroel were 

distraught, yet the Navi, Yechezkel was happy.  He 

foresaw how Torah would thrive in Bavel, and the 

entire Klal Yisroel would bathe in the light of its 

Torah.  The great light of the Talmud Bavli came 

from Golus Bavel.  The Holy Torah was lifted to 

great heights, even greater and brighter than it was 

in the Land of Eretz Yisroel.  The root of Torah 

Shebal Peh came from that Golus – Golus Bavel.  

The Anshei Kneses Hagdolah in Bavel enacted 

many Takanos to enhance Klal Yisroel’s Kedusha 
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and to help bring them closer to Hakodosh Boruch 

Hu through careful fulfillment of the Mitzvos.  In 

the days of Achashveirosh, during Golus Bavel, Klal 

Yisroel did Teshuva for their sins, and re-accepted 

of Torah Shebal Peh – this time out of love.  The 

Golus was the cause of the flowering of Torah, and 

their love for the Torah – to want to be Mekabel it 

again.  Sukkah 20a – When the Torah was forgotten 

in the Land of Eretz Yisroel, Ezra came up from 

Bavel and re-established it.  When it was forgotten 

again, Hillel the Bavli arose and re-established it.  

When it was forgotten again, Rebbe Chiya and his 

sons, from Bavel, came and re-established it.  The 

Torah was so great in Bavel, to the point that 

Rebbe Yehudah made a Takanah and prohibited 

leaving the land of Bavel – even to go to Eretz 

Yisroel.  Hakodosh Boruch Hu created the Yetzer 

Hara, and the antidote to it is the Torah.  Sukkah 

52a – In Bavel, because the Torah became so 

strong, we were redeemed from the Yetzer Hara, 

the greatest enemy of all.  Klal Yisroel received 

priceless benefits from Bavel – due to the great 

Torah that came from there.  This is the meaning of 

the Posuk in Michah – through Bavel – through the 

Torah, Hakodosh Boruch Hu shall redeem Klal 

Yisroel from all of their enemies. Through the 

Torah of Bavel, Klal Yisroel can unite itself under 

Hakodosh Boruch Hu, with a single heart and lofty 

purpose.   Just as Golus Bavel magnified the Torah 

and Kedusha in Klal Yisroel and brought them 

closer to our Father in Shomayim, the Mitzvah of 

Sukkah can cause similar results.  After doing 

Teshuva during Aseres Yemei Teshuva, and through 

the holy day of Yom Hakippurim, we are cleansed 

of our sins – to the point that we are as guiltless as 

a newborn child.  We leave our homes and enter 

the Sukkah, to absorb even more Kedusha and 

purity and to be surrounded.  Hashem’s protection 

envelopes us in the Sukkah, and affords us the 

opportunity to come close to Hakodosh Boruch Hu.  

In turn He sends His loving Hand down to caress us, 

and brings us even closer under His care, so that no 

evil can ever reach us.     

למה “ - Yalkut Shimoni Emor 653 – יד יוסף 

 The Medrash is – ”עושים אנו סכה אחר יום הכפורים

not explaining the reason for the Mitzvah of 

Sukkah, for the Torah explicitly says in Vayikra 

23:43 that the reason to dwell in Sukkos is so that 

your generations shall know that I (Hakodosh 

Boruch Hu) sat B’nei Yisroel in Sukkos when I took 

them out of the land of Mitzrayim.  (There is a 

Machlokes between Rebbe Eliezer and Rebbe Akiva 

as far as if the Posuk refers to the Ananei Hakovod 

or to actual huts – but they all agree that the 

Mitzvah of Sukkah commemorates that time when 

Klal Yisroel were protected by Hakodosh Boruch 

Hu).  The Medrash is only coming to explain why 

the Mitzvah of Sukkah is in the month of Tishrei, 

and not the month of Nisan – when Klal Yisroel 

were taken out of Mitzrayim.  The Medrash 

explains that there is something else to be gained 

by having Sukkos after Yom Hakippurim, and that is 

in addition to remembering what Hakodosh Boruch 

Hu did for us then, it also acts to serve as Golus so 

that we can attain atonement.   

 A“ – ”סוכה מכפר כמו גלות“ – מראה יחזקאל 

Sukkah atones just as Golus atones.”  Why is the 

Mitzvah of dwelling in a Sukkah right after Yom 

Hakippurim?  On Yom Hakippurim, all do Teshuva 

from Yirah – fear.  When one does Teshuva from 

fear, it turns all of his intentional sins into non-

intentional sins.  Golus atones for unintentional 

sins.  We therefore are exiled from our homes into 

the Sukkah to atone for the unintentional sins we 

still have with us.   

 Chag Hasukkos 8 - Psikta D’rav – פרי צדיק 

Kahana – Sukkos 29 – Sukkos is after Yom 

Hakippurim so that if Golus is necessary for 

atonement, going out into the Sukkah serves as 

that Golus.  We know this from the Posuk in 

Michah 4:10 “…You will come to Bavel and there 

you will be rescued…”  Why did the Psikta use this 

Posuk regarding exile in Bavel, as opposed to the 

many other Pesukim which discuss our nations 

exile to Bavel?  Yerushalmi Yuma 1:1 – “ כל שלא

 Any“ – ”נבנה בית המקדש בימיו כאילו נחרב בימיו
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generation in whose days the Bais Hamikdash is 

not rebuilt, is considered as if it was destroyed in 

their days.”  If Yom Hakippurim passes, and we see 

that the Bais Hamikdash has not been rebuilt, that 

is a telltale sign that we have not made the 

necessary corrections to rectify our actions.  Had 

we done a proper Teshuva, and completely 

cleansed ourselves, the Bais Hamikdash would be 

rebuilt. We leave our homes and dwell in a Sukkah 

so that it may be considered as if we have been 

sent off to wander in a distant land.  Dwelling in 

the Sukkah symbolizes us leaving the security of 

our permanent homes, and finding shelter under 

the care of Hakodosh Boruch Hu.  If we do this 

properly, it will affect a Kapparah, and will thereby 

rectify what was not accomplished on Yom 

Hakippurim.  Every time we are in exile, and suffer 

the pain of exile, we realize the Hashgacha Pratis 

with which Hakodosh Boruch Hu controls the 

world.  We recognize that we are alone in this 

world, and are completely in the hands of 

Hakodosh Boruch Hu.  Like a woman in childbirth, 

we turn to Hashem, and because of our suffering, 

we reaffirm our commitment to Hakodosh Boruch 

Hu and serve Him with greater devotion.  Due to 

our increased devotion to Him, He saves us from 

Golus.  When we see that we are sent into Golus, 

and then saved from terrible harm, we realize that 

everything that happens to us is all for our good.  

We are to go into the Sukkah and place ourselves 

completely under the protection of Hashem.  We 

must realize that the exile we are in is all for our 

good.  The Psikta chose this Posuk regarding Golus 

Bavel, for the Posuk tells us that it is because of the 

Golus that we will be redeemed.  It is in the Golus 

where we will realize that everything that 

Hakodosh Boruch Hu does is for our good, we will 

return to Him, and He will return to us.   

עיקר “ – Parshas Tetzaveh – באר מים חיים 

 The Guf of the – ”הסוכה היא הנשמה שבה וכוונתה

Sukkah, with its walls and covering, are the Guf of 

the Mitzvah.  However, that is not the Ikar of the 

Mitzvah, rather the Ikar of the Mitzvah is the 

Neshama of the Mitzvah – that is that when the 

person enters the Sukkah with his entire body – 

enters into the shade of the Sukkah, which is the 

Shem of Havayah and Adnus of Hakodosh Boruch 

Hu.  The person does not want to be under any 

other shade, only under the shade of Hakodosh 

Boruch Hu, where he accepts the Oneness of 

Hakodosh Boruch Hu, with complete Emunah.  In 

truth, all Mitzvos of the Torah are supposed to 

bring one to recognize the Oneness of Hakodosh 

Boruch Hu.  When one enters the Sukkah, he 

should have in mind that he is entering into the 

Reshus Hayachid, the private domain, of Hakodosh 

Boruch Hu.  One should seek to think about 

matters of Ruchniyos in the Sukkah, and how he 

can further his Avodas Hashem, and be completely 

connected to Him.   

 Perhaps now we can understand the 

meaning of the words we say when we enter the 

Sukkah, and the meaning of the Psikta and Yalkut, 

which is our going into the Sukkah is like going into 

Golus.  We must see the Sukkah as a remembrance 

of Hakodosh Boruch Hu taking us out of Mitzrayim 

– the Sukkos, the Ananei Hakovod, as well as Golus.  

We are already in Golus, and are not Zoche to have 

a Bais Hamikdash, a place where we can come 

close to Hakodosh Boruch Hu. We must remember 

the Sukkos when we left Mitzrayim, and that will 

help us understand Golus.  While Golus seems to 

be harsh and great punishment, in fact, it is what 

we need to come closer to Hashem. The Medrash 

specifically says, “a Golus like Bavel.”  It was in 

Golus Bavel that it was clear to all, that it was very 

beneficial to Klal Yisroel and their relationship with 

Hakodosh Boruch Hu.  It was through Golus Bavel 

that the primacy of Torah was brought back to Klal 

Yisroel – not as an academic study, but as a way of 

life – a way of coming closer to Hakodosh Boruch 

Hu.  May we be Zoche to utilize the Sukkah, as a 

tool, through the Torah Hakdosha, to come closer 

to Hakodosh Boruch Hu – and when we do it 

properly, be Zoche to see the rebuilding of the Bais 

Hamikdash, במהרה בימינו אמן! 
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Vayikra 23:40 “ ולקחתם לכם ביום הראשון פרי עץ

 ”הדר כפות תמרים וענף עץ עבת וערבי נחל

Vayikra 23:42 “בסכת תשבו שבעת ימים” 

“You shall take for yourselves on the first day the fruit of a citron tree, 

the branches of date palms, twigs of a plaited tree, and brook willows.” 

“You shall dwell in Sukkos for seven days.”  This is the first time in the 

Torah that it mentions the Yom Tov of Sukkos and tells us about the 

Mitzvos of Sukkos.  First, the Torah tells us that we should take a Lulav, 

Esrog, Hadassim, and Aravos.  Then the Torah tells us that we should sit 

in the Sukkah for seven days.  The Yom Tov is called “Sukkos” and we are 

to dwell in it for all seven days, while the Lulav and Esrog are only a 

Mitzvah of the Torah for the first day (Chazal were Mesaken that we 

take a Lulav and Esrog all of the days as a Zecher L’mikdash). 

Additionally, when the Yom Tov begins, at night, the Mitzvah of dwelling 

in the Sukkah is at night, while the Mitzvah of Lulav is not until the next 

morning.  Being that it would appear the focus of the Yom Tov of Sukkos 

is the Sukkah, and chronologically this Mitzvah comes first, why does the 

Torah mention the Mitzvah of Lulav and Esrog first?  The following Divrei 

Torah will expound on this topic, and support the P’shat offered in the 

closing paragraph.  

“ 23:34 – תוספות ברכה  'חג הסכות שבעת ימים לד ” – “The 

festival of Sukkos, a seven-day period for Hashem.”  In this Posuk, the 

first time the Torah mentions the Yom Tov of Sukkos, it is spelled 

'ו Malei, full, with a – ”הסכות“ .  However, in Posuk 42, the words בסכת 

are spelled Chaseir, lacking, without the ו' .  Then again in Posuk 43, the 

Torah reverts to spelling it Malei.  Why does the Torah switch? There 

seems to be a Machlokes in the Gemara between Rebbe Eliezer and 

Rebbe Akiva whether the word Sukkos refer to the Ananei Hakovod, the 

clouds of glory, or to the same types of Sukkos that we sit in on Sukkos – 

huts.  Perhaps it is not a Machlokes at all and they had two types of 

Sukkos.  At the time of the Exodus, Klal Yisroel dwelled in the Ananei 

Hakovod, as Rebbe Eliezer says.  Later on, when they were fighting wars, 

they dwelled in physical structures called Sukkos that they built 

themselves (Shmuel 2 11:11).  When the Torah first mentions the Yom 

Tov, it spells Sukkos in the Malei form, for during the Yom Tov it is 

proper and fitting to remember both types of Sukkos.  In Posuk 42, when 

it spells it Chaseir, this is a command to fulfill the Mitzvah even after we 

are not Zoche to have the Ananei Hakovod.   It is spelled Chaseir for in 

those times only one type of Sukkah will be available, the physical ones.  

The next Posuk reverts to Malei form for even when we are not Zoche to 

the Ananei Hakovod, we should still remember both types of Sukkos.  

(We cannot re-enact the Ananei Hakovod, so the physical Sukkah 

represents both).  

 Klal – ”משה אהרן ומרים“ – Ta’anis 9a – 54 – נצח ישראל 

Yisroel had three great benefactors stand up for them: Moshe, Aharon 

and Miriam.  In their merit, Klal Yisroel were Zoche to three amazing 

gifts: The Mon, the Ananei Hakovod, and the well.  The Mon in the 

Zechus of Moshe, the Ananei Hakovod in the Zechus of Aharon, and the 

well in the Zechus of Miriam.  Chazal tell us that Aharon was an Oheiv 

Sholom and a Rodeif Sholom, he loved peace and he ran after peace.  He 

sought to bring people close together and to live in harmony and unity.  

So too in the Mishkan, Aharon was the one Kohen Gadol to serve the 

One G-d.  Through his service at the Mizbe’ach he restored peace and 

unity amongst Klal Yisroel and their Father in Heaven, Hakodosh Boruch 

Hu.  When Hakodosh Boruch Hu gave Klal Yisroel the Torah at Har Sinai, 

He revealed Himself to the greatest extent ever.  As it says in Shemos 

 a thick cloud.”  When Hakodosh Boruch Hu“ – ”ענן כבד“ 19:16

descended on the mountain, the Shechina’s revelation was by means of 

a cloud.  Again in Bamidbar 12:15 Hakodosh Boruch Hu reveals Himself 

by the Mishkan in a pillar of a cloud.  By means of the supernatural 

cloud, the Shechina came closer to Klal Yisroel.  It therefore follows that 

the cloud was in the merit of Aharon, who brought the people closer to 

Hashem.   

בחמשה עשר יום לחדש השביעי הזה “ – Vayikra 23:34 – אלשיך 

'חג הסכות שבעת ימים לד ” – “On the fifteenth day of this seventh month 

is the festival of Sukkos, a seven-day period for Hashem.”  23:39 “ אך

' בחמשה עשר יום לחדש השביעי באספכם את תבואת הארץ תחגו את חג ד

 But on the fifteenth day of the seventh month, when you“ – ”שבעת ימים

gather in the crop of the Land, you shall celebrate Hashem’s festival for 

a seven-day period.”  First the Torah just tells us that the Yom Tov of 

Sukkos is for Hashem. A few Pesukim later the Torah tells us – “But… 

when you gather in the crop of the land…”  What is the “but” coming to 

exclude, and why do we discuss the crop being gathered while in the 

beginning we did not mention this?  Rosh Hashanah and Yom 

Hakippurim are days of Teshuva from Yirah, while Sukkos, a time of joy, 

is a time for Teshuva from Ahavah.  In order to awaken the hearts of the 

Amei Ha’aretz, the women and the children, who are not on the level of 

having joy with the Simcha of Hashem without having any personal 

benefit, they therefore are to be happy with the gathering of the grain, 

which is a personal benefit for them.  We see this by Avrohom Avinu – 

Bereishis 18:19 “ כי ידעתיו למען אשר יצוה את בניו ואת ביתו אחריו ושמרו

ת אשר דבר עליועל אברהם א' למען הביא ד, לעשות צדקה ומשפט' דרך ד ” – 

“For I (Hashem) have loved him (Avrohom), because he commands his 

children and his household after him that they keep the way of Hashem, 

doing charity and justice, in order that Hashem might then bring upon 

Avrohom that which He had spoken of him.”  Could it be that Avrohom 

Avinu would only serve Hashem if he would receive something in 

return?  Didn’t Avrohom Avinu serve Hashem from love, and not for 

reward; how could the Posuk say, “למען הביא?”  Rather the reward 

referred to in the Posuk was for his “בניו ואת ביתו” – his sons and his 

household, who had not yet come to serve Hakodosh Boruch Hu through 

Ahavah, therefore, in order to awaken their hearts they were told of the 

reward they would receive for serving Hakodosh Boruch Hu properly.   

והנה יעצה לנו התורה “ – Aseres Yemei Teshuva 6 – יערות דבש 

לקבל על עצמו גלות, שהוא סוף ימי תשובה, בסוכות ” – “The Torah advises 

us on Sukkos, which are the end of the days of Teshuva, to accept upon 

ourselves Golus, exile.”  We should see the whole world as emptiness, 

not to think about physicality.  Sukkah 2a – “ צא מדירת קבע ושב בדירת

 Go out of your permanent abode and reside in a temporary“ -”עראי

abode.” This is to remind us that we are strangers on this land without 

permanence.  Sukkah 2a – The Schach should be placed in a way that the 

stars can be seen through the Schach.  We should place our hearts 

Heavenward.  This is great advice for one to do during the seven days of 

Sukkos in preparation of the judgment still hanging and not complete.  

This will help ensure a positive judgment for us.  While this is excellent 

advice for the seven days of Sukkos for the true Yarei Hashem, it is 

excellent advice for all year around.  All year round one should feel and 

recognize that this world is a temporary world, and he is only a 

sojourner here.  He should always be looking Heavenward, and place all 

his trust in Hakodosh Boruch Hu.  23:42 “בסכת תשבו שבעת ימים” – On 

the days of Sukkos you shall sit in a Sukkah, and it will help you be 

successful in judgment.  “ ח בישראל ישבו בסכתכל האזר  This – ”האזרח“ – ”

refers to the Tzaddikim who are called “אזרח” as Avrohom Avinu was 

called.  All the Tzaddikim will be Zoche to “ישבו בסכת”, to dwell in the 

Sukkah, without ever leaving it.  They are always on an exalted level and 

near Hakodosh Boruch Hu, for they recognize this world as nothing more 

than a temporary abode.   

 It is – ”בסכת תשבו שבעת ימים“ Sukkos - 23:42 – דעת משה 

known that the Sukkah is a Remez to the Ananei Hakovod which 

surrounded Klal Yisroel on their journey from Mitzrayim.  Avos 4:1 “ איזהו

המכבד את הבריות, מכובד ” – “Who is honored, he who honors others.”  

 He Who constantly creates anew.  Each – ”הבריאות“ refers to ”הבריות“

moment Hakodosh Boruch Hu constantly imbues life into everything in 

this world with more life.  If He were to stop for a moment, life would 

cease to exist on this world.  Who is honored?  It is he who honors 

Hakodosh Boruch Hu, Who creates anew every moment.  He knows that 
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all life is from Hakodosh Boruch Hu, and his Nefesh, Ruach, Neshama, 

Chaya, Yechida, are all sustained every moment from Hakodosh Boruch 

Hu.  This is the Yesod of the Ananei Hakovod, to recognize that we are 

constantly surrounded by Hakodosh Boruch Hu. This is what the Sukkah 

is to teach us, that we should constantly be thinking about the 

Hashgacha of Hashem.  סוכה is the Gematria of 91, which is the same 

Gematria as the Shem Adnus and the Shem Havayah of Hakodosh 

Boruch Hu ( ה-ו-ה-י, י-נ-ד-א ).  The Shem Havayah is Meramez the world 

above, and the Shem Adnus is Meramez to the world down here.  It is all 

controlled by Hakodosh Boruch Hu.   

 Why is – ”בסכת תשבו שבעת ימים“ Vayikra - 23:42 – ראש דוד 

there a Mitzvah of Sukkos as a Zecher to the Ananei Hakovod that Klal 

Yisroel had in the Midbar, and there is no Yom Tov as a Zecher for the 

other two great miracles that occurred for Klal Yisroel – the Mon and the 

well?  The Zohar Hakodosh says that the Mon and the well were for all 

who journeyed through the Midbar, including the Eiruv Rav, while the 

Ananei Hakovod were exclusively for Klal Yisroel.  The Yom Tov of 

Sukkos, commemorating the Ananei Hakovod, is to remind us that Klal 

Yisroel is Hakodosh Boruch Hu’s nation, for we are the children of the 

Almighty.   

ויעקב נסע סכתה ויבן “ Sukkos 74 – Bereishis 33:17 – דברי יואל 

ולמקנהו עשה סכת, לו בית ” – “And Yaakov journeyed to Sukkos, and 

built himself a house, and for his livestock he made shelters.”  The Zohar 

Hakodosh says (Emor 100b) that Yaakov journeyed to Sukkos, refers to 

the Yom Tov of Sukkos. If this part of the Posuk refers to the Yom Tov of 

Sukkos, what is the connection of the rest of the Posuk to Sukkos?  From 

Avrohom Avinu there was פסולת, waste – meaning that all of his 

progeny were not pure and holy, as he fathered Yishmael and the 

children he had with Keturah.  From Yitzchok Avinu there was פסולת, 

waste, that was Eisav.  Yaakov Avinu did not have any P’soles, for all of 

his children were כשרים, were holy, like him.  Yaakov’s progeny was 

pure, with no mixture of evil.  The Sukkah represents the Ananei 

Hakovod which represents Klal Yisroel being pure and separated from all 

evil.  As it says in the Rosh Dovid, that the Ananei Hakovod was 

exclusively for Klal Yisroel, and did not include the Eiruv Rav. This is the 

meaning of the rest of the Posuk – Yaakov grabbed hold of the concept 

of Sukkos, the concept of separation.  “ויבן לו בית” – He built for himself 

and his household a house – a house of elevated Kedusha.  “ ולמקנהו

 And for his livestock he made Sukkos, which included – ”עשה סכת

everything except his family – his servants, and “Eiruv Rav” who were 

referred to as his livestock.  He did this so that they should not mix with 

his children, and that his children should remain pure and holy.   

אלקים דבר בקדשו “ Sukkos 72 – Tehillim 60:8 – קהלת יעקב 

 G-d spoke through His holy“ – ”אעלזה אחלקה שכם ועמק סכות אמדד

one (Metzudos – Hashem spoke through His prophets saying that Dovid 

Hamelech’s reign would be glorious and powerful), I would divide 

Shechem, and the valley of Sukkos I would measure out.”   What is the 

meaning of this Posuk?  The Torah first tells us about the Mitzvah of 

Lulav which is to be performed on the Yom Tov of Sukkos, and then tells 

us of the Mitzvah of dwelling in the Sukkah.  The Torah is telling us about 

the Yomim Tovim that are in the month of Tishrei.  First we have Rosh 

Hashanah, then Yom Hakippurim, and then Sukkos.  The Mitzvah to 

dwell in a Sukkah begins on the night of the fifteenth of the month, and 

the Mitzvah of taking a Lulav is not until the day of the fifteenth.  If so, 

the Torah should have first told us of the Mitzvah of dwelling in the 

Sukkah, and then the Mitzvah of taking a Lulav, yet the Torah first 

mentioned Lulav, and then the Mitzvah of dwelling in the Sukkah.  Why?  

The reward one receives for taking a Lulav is in Olam Hazeh, with which 

he can use as a Zechus for Olam Habah, as it says in the Medrash, while 

the reward for dwelling in a Sukkah is all in Olam Habah.  Meseches Avos 

4:16 “ התקן עצמך בפרוזדור כדי שתכנס . עולם הזה הוי פרוזדור לעולם הבא

 This world is an antechamber for next world.  Prepare“ – ”לטרקלין

yourself in the antechamber (Olam Hazeh) so that you will be able to 

enter the palace (Olam Habah).” Being that one needs to prepare 

himself in this world for the next world, this world was created first, and 

then the next world was created.  As it says in Yeshaya 26:4 “ ' ה ד-כי בי

עולמים צור ” – “For in G-d Hashem, is the strength of the worlds.”  The 

worlds were created with the Shem Hashem of the letters י and ה.  This 

world was created with a י while the next world was created with a ה.  

The Yud is the first letter in this Shem Hashem, for this world was 

created first.  Bereishis Rabbah 11:9  - This world was created on Yom 

Aleph (1), and Gan Eden was created on Yom Gimel (3). Once again we 

see that this world was created before the next world, for that is the 

order – prepare yourself in this world so that you can enter the next 

world.  Being that the Lulav is connected to this world, and the Sukkah is 

connected to the next world, the Torah first states Lulav, for that is Olam 

Hazeh which comes first.  However, that’s only in words, for what is the 

purpose of the reward one receives in this world for taking a Lulav?  The 

purpose is not to use the Brocha for his own personal gain and 

gratification, rather it is to be used so that he could further his 

Ruchniyos and build himself a palace in the next world.  The Mitzvah of 

Sukkah is given first for it is a Mitzvah which begins at night.  Night time 

is a time of thinking while day time is a time of action.  Therefore, the 

Torah mentions Lulav first for it represents Olam Hazeh which comes 

first.  However, in actuality, to perform that Mitzvah of Olam Hazeh 

properly, one must perform the Mitzvah of sitting in the Sukkah.  One 

needs to contemplate the reason for the Mitzvah of Lulav and what the 

purpose of this world is.  Its purpose is to progress to the next world – 

prepare for the next world – build a palace for the next world.  So while 

the Torah mentions Lulav first for that is the correct order of Olam 

Hazeh before Olam Habah, nonetheless the Mitzvah of Sukkah is actually 

performed first, for the purpose of the Mitzvah of Olam Hazeh is for 

Olam Habah, which is represented by the Sukkah.  Now we can 

understand the sweet words of Dovid Hamelech – “ אלקים דבר בקדשו

 one – ”אחלקה שכם“ ,This refers to the Lulav, through which – ”אעלזה

can receive physical reward (Shechem is a reference to the physical 

world).  However the Posuk continues – “ועמק סכות אמדד” – the depth 

of the Sukkah is what must be measured – that is what’s most 

important.  For the Sukkah represents Olam Habah, and that is the 

purpose of this world.   

 Perhaps now we can understand why the Torah mentions 

Lulav first, and then the Mitzvah of dwelling in a Sukkah.  The Sukkah 

represents us being ensconced within the Shechina. It is us, Klal Yisroel, 

the children of Hakodosh Boruch Hu who are under the direct 

Hashgacha of Hakodosh Boruch Hu.  We need to recognize what this 

world is all about and what our purpose is.  We just went through 

Yomim Nora’im and hopefully did a proper Teshuva and brought 

ourselves closer to Hashem. Sukkos is a time to look forward and to 

contemplate who and what we are.  We want Olam Hazeh for the 

purpose of Olam Habah.  The more time and resources we have in this 

world, the more we can build our palace in the next world.  We must 

grow to the level of being happy just being with Hashem, without having 

to have physical pleasures in order to bring us to Simcha.  The Sukkah – 

representing the Ananei Hakovod were in the Zechus of Aharon 

Hakohen.  He was not passive in his Avodas Hashem, rather he was 

proactive. He ran after opportunities to bring people together and bring 

people closer to Hashem.  As we sit in the Sukkah (representing Olam 

Habah), we must think about the Mitzvah we are to perform the next 

morning – a Mitzvah of Olam Hazeh.  We are to use this as a springboard 

to teach us about Olam Hazeh.  We must be proactive and perform 

Avodas Hashem in the optimal manner so that we can build our palace.  

During these great days of Sukkos, may we be Zoche to truly take to 

heart the message of Sukkos, and build ourselves a great palace in Olam 

Habah.   
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Devorim 16:13 “ ,חג הסכת תעשה לך שבעת ימים

 ”באספך מגרנך ומיקבך

Vayikra 23:42 “בסכת תשבו שבעת ימים, כל האזרח בישראל ישבו בסכת” 

“You shall make for yourself the festival of Sukkos for a 

seven-day period, when you gather in from your threshing 

floor and from your wine vat.”  “You shall dwell in Sukkos for 

a seven-day period; every native in Yisroel shall dwell in 

Sukkos.”   Why does the Posuk in Devorim say that you shall 

make the Sukkah, “for yourself,” while the Posuk in Vayikra 

does not mention about making it for yourself, just to dwell in 

the Sukkah?  The following Divrei Torah will expound on this 

topic, and perhaps support the P’shat offered in the closing 

paragraph.  

 Sukkah is a“ – ”סוכה היא בחינת נח“ – 3:256a – זוהר 

Bechina (similar concept) of the Teivah of Noach.”  The 

Bechina of Teivas Noach is the Shemira.  

שמירה לדרגת  –עבודת הסוכות  – Sukkos 574 – מכתב מאליהו 

"יום כיפור ” – “The Avodah of Sukkos is to retain the Madreiga 

one reaches on Yom Kippur.”  On Yom Kippur, one has 

tremendous Hisororos, awakenings, for Teshuva.  On Yom 

Kippur, one does not need to contend with the Yetzer Hara, 

for the Gemara in Nedarim 32b tells us that on Yom Kippur 

the Yetzer Hara is not present.  If so, it would seem that 

immediately after Yom Kippur, when the Yezter Hara returns, 

one could have a relapse and go back to his improper ways.  

The Mitzvah of Sukkah, is the Mitzvah of Shemira, guarding.  

“ ובצל כנפיך תסתירנו...ופרוס עלינו סוכת שלומך ” – “Spread over us the 

shelter of Your peace…and in the shadow of Your wings 

shelter us” (Tehillim 17:8).   As the Zohar says 3:256a – that 

the Sukkah is to be a Shemira.  If one sits in the Sukkah and 

thinks about having Yiras Shomayim, and has desire to learn 

the Torah, he can keep out the Yetzer Hara.  Chazal tell us 

that we are to sit in the Sukkah the way we live in our homes 

(Sukkah 28b).  This means bringing one’s items of Gashmiyos 

into the Sukkah with him.  The purpose is that even that of 

Gashmiyos and the mundane should be elevated to that of 

Ruchniyos.  One would think that perhaps the Sukkah should 

only be for that of Ruchniyos – however, not only is eating 

permitted in the Sukkah, but it is prohibited to eat outside of 

the Sukkah.  The reason for this is because by eating in the 

Sukkah, one can easier attain the level of eating for 

Ruchniyos.  The Daled Minim, as well, are to send away all the 

evil spirits, so that one can stay connected to the Ribbono 

Shel Olam – this is also a Shemira.   

י"רש   – Sukkah 9a – “סוכה לשם חג” – Vayikra 23:34 “ חג

'הסוכות שבעת ימים לד ” – “The Yom Tov of Hashem, a seven-day 

period for Hashem.”  That Sukkos “for Hashem” means, “ לשם

 it has to be performed with the intentions to – ”מצות המלך

fulfill the Mitzvos of the King, Hakodosh Boruch Hu. 

 The – ”לשם מצות המלך“ Sukkah 9a – Rashi – בניהו 

Maharsha in Shabbos 63a explains that the letters מ'  and צ'  of 

the word מצוה in “At Bash” are changed to a י'  and a ה' .  When 

you change these letters, the word מצוה is transformed to the 

Shem Hashem – Havayah.  Rashi explains that the Mitzvah of 

Sukkah must be for Hashem, מצות“ – לשם מצות המלך” it must be 

done so that one can complete the Shem Havayah.   

ב"נצי   – Sukkos 11b – “בסכת תשבו שבעת ימים” – There is a 

Machlokes why there is a Mitzvah to sit in the Sukkah.  Rebbe 

Eliezer says that Hashem had us dwell in “Sukkos” when He 

took us out of Mitzrayim, in reference to the Ananei 

Hakovod, the clouds of glory.  Rebbe Akiva says that the word 

Sukkos connotes physical structures that Klal Yisroel built 

themselves.  Both of these explanations are in fact correct.  

Bamidbar 10:34 "בנסעם מן המחנה, עליהם יומם' וענן ד"  – “And in the 

daytime when they would travel from an encampment the 

Cloud of Hashem would be over them.”  When they were not 

travelling, physical structures would protect them from the 

heat and sun.  Vayikra 23:34 “ ידעו דרתיכם כי בסכותלמען  ” – “So 

that your generations will know that in Sukkos” – “סכות” – 

referring to both the Ananei Hakovod as well as the physical 

structures.   

יוסף נחמיה' דרשות ר   – Devorim 16:13 “ חג הסכת תעשה לך

באספך מגרנך ומיקבך, שבעת ימים ” – Sukkah 12a – “ בפסולת גורן ויקב

 The Torah speaks of the refuse of the threshing“ – ”הכתוב מדבר

floor and the wine vat.”  There is a Machlokes between the 

Tanna Kamma and Rebbe Yehuda.  The Tanna Kamma says 

the Sukkah must be a temporary dwelling, while Rebbe 

Yehuda says the Sukkah is to be permanent.  Sukkos time, 

when one harvests his grain, he can potentially become 

arrogant and forget its origin, and to thank Hashem for it.  

The Posuk tells us of the refuse of the threshing floor and the 

wine vat for us to visualize the nothingness of Olam Hazeh – 

this world’s pleasure.  The Tanna Kamma says that the 

Sukkah is to be temporary to teach us that this world is 

temporary.  Rebbe Yehuda views this from the opposite 

direction.  After the High Holy Days, days of tremendous 

Kedusha, we can practically taste the Kedusha.  We received a 

Kapparah, and are now prepared to sit in the permanent 

abode, the Sukkah – which represents Kedusha, for we are 

sitting in the Shade of the Shechina.  When we reach this 

level, we recognize that this world is nothing more than 

refuse from the threshing floor.  We are not on this 

Madreiga, and we Pasken like the Tanna Kamma.  May we be 

at least be on the level of recognizing what this world really 

is.   

בטעם הדבר שצוותה תורה “ – Sukkos Shaleim 9 – ברך משה 

 The reason that the Torah“ – ”לעשות זכר לשני מיני סוכות אלו

commanded us to make two types of Sukkah”.  On one hand 

it is to be permanent, and on the other hand it is to be 

temporary.  The Noam Megodim says – Bereishis 33:17 “ ויעקב

 Yaakov journeyed to“ – ”נסע סכתה ויבן לו בית ולמקנהו עשה סוכות

Sukkos and he built himself a house, and for his livestock he 

built shelters.” It says in Avos 6:9 that when one passes on 

from this world, his gold and silver will not escort him, only 

his Torah and Ma’asim Tovim will escort him.  None of one’s 

physical possessions are called “שלו”, “his”, aside from that of 
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Ruchniyos, for that will always accompany him.  “ויבן לו” – And 

Yaakov made “לו” for himself, that of Ruchniyos.  This refers 

to the Sukkah of permanence; ones’ Ruchniyos will be with 

him always.  “ולמקנהו עשה סוכות”  - for his livestock, Yaakov 

made a shelter - referring to Gashmiyos, for which Yaakov 

just made a shelter, that which is temporary.   

שור או כשב או עז כי  –איתא במסורה " – Sukkos – מדרש יהונתן 
אבל רשעים שכפרו בתחיית המתים , מכאן רמז לתחיית המתים מן התורה, יולד

"האיך נוטלין לולב בימינו ואתרוג בשמאלו  – “From this Posuk we have 

a Remez in the Torah to Techiyas Hameisim, however the 

wicked who are Kofer (deny) in Techiyas Hameisim, how will 

they take a Lulav in their right hand and an Esrog in their left 

hand?” What is this question of the wicked person taking the 

Lulav in his right hand?   It says in the Hagahos Ashri, that the 

reason that we take the Lulav in the right hand is because the 

Lulav is more Choshuv than the Esrog.  The Lulav is compared 

to the spine of man.  In the spine, there is a bone called the 

“Luz bone”, which never rots, and it is from this bone that 

one will reawaken at Techiyas Hameisim.  With this we can 

understand why we question the wicked taking the Lulav in 

the right hand, when the reason it is taken with the right 

hand is because of Techiyas Hameisim.   

חג הסכת תעשה לך “ Sukkos 1 - Devorim 16:13 – קרן לדוד 

מיקבךבאספך מגרנך ו, שבעת ימים ” – We need to understand why 

the Torah says, “תעשה לך” – “You shall make for yourself.”  It is 

known that the Gemara in Sukkos 9a says that we learn from 

this to exclude a stolen Sukkah from use in being Mekayeim 

the Mitzvah. Yet we still need to understand these words 

according to P’shat.  The days prior to Sukkos are holy days 

where we do a complete Teshuva on all that we marred.  

However, it is not enough only to do Teshuva for improper 

acts.  We also need to elevate our mundane actions such as 

eating, drinking, and all other actions which are considered a 

Reshus, that which is allowed.  Chovos Halvovos – Sha’ar 

Avodas Elokim 4 – It is not as we think that there is that which 

called Reshus.  Rather all actions fall under one of two 

categories: A Mitzvah or an Aveira.  If one eats and drinks for 

the proper purpose with the proper intentions, those acts are 

elevated to acts of Kedusha and are considered Mitzvos.  

Chas V’sholom, if one eats only to fulfill his desire, that is a 

sin.  There is a Machlokes in Meseches Eiruvin 13b – if it was 

better had man never been created.  However, now that we 

were created, we must examine our actions and ensure that 

they are done properly.  If one does more Mitzvos, then it 

was better for him to be have been created.  The Torah says 

that one shall make “לך” – he should make himself.  He 

should make it that it was better that he was born.  How does 

one accomplish this?  We must elevate all of our actions, 

even mundane ones, to Kedusha.    

א"גר   – Siddur – “ א חושךיוצר אור ובור ” – “Who forms light 

and creates darkness.”  For the creation of light the word 

 is used.  The Loshon of ”בורא“ is used, while for darkness ”יוצר“

 is a stronger Loshon of creating.  One would think that ”בורא“

the light should have the stronger Loshon of creation.  The 

reason that darkness has the greater Loshon is because in 

truth it is really a great light.  The light is so great, that it is 

blinding and therefore appears to us as darkness.   

לא “ Sukkos Ma’amar 9 – Yeshayah 29:22 – פחד יצחק 

יעקב ולא עתה פניו יחורו עתה יבוש ” – “Yaakov will not be ashamed 

now, and his face will not pale now.” Bamidbar Rabbah 2:13 

– Avrohom is compared to the sun, Yitzchok to the moon, and 

Yaakov to the stars.  In the future, Yaakov will not be 

embarrassed for he is compared to the stars, while Avrohom 

and Yitzchok will be embarrassed, for only the sun and the 

moon will bear embarrassment.  Yeshaya 24:23 “ וחפרה הלבנה

 The moon will be humiliated, and the sun will“ – ”ובושה החמה

be shamed.”  Why is it that only Yaakov, the stars, will not be 

shamed?  When it is no longer day, and not yet night, the 

Chachomim call that time period, “ השמשות בין ” – literally 

translated means “between the suns”.  Why call it this, when 

it is in between the sun and the moon?  When the stars come 

out, it is really a time of greater light than the day time, as the 

Gra explains on the words, “יוצר אור ובורא חושך”.  The time we 

call Bein Hashmoshos is a time when the sun no longer reigns, 

yet the greater sun, the moon does not yet reign either.  It is 

a time between this world and the next world.  The stars have 

a great light, yet we are so far away from it that we cannot 

appreciate or revel in its light.  Avrohom is the Midah of love, 

and Yitzchok is fear.  These are Middos from this world.  

Yaakov is the perfect mix of the two, something which in this 

world does not exist, for there is not fear and love in one 

place.  The light of the stars is the light of Olam Haba’ah, that 

which there is no comparison to in this world.  The sun and 

the moon will be embarrassed of the light of Olam Haba’ah, 

the light of the stars.  One is to be able to see the stars 

through the Schach, for it is known that Yaakov represents 

the Sukkah.   

 Perhaps now we can understand why the Torah tells 

us that the Sukkah is for us, and at the same time the Sukkah 

is for Hakodosh Boruch Hu.  During the Yomim Nora’im, we 

beseech Hakodosh Boruch Hu for atonement of our sins.  

They are days of fear.  Then we are Zoche to the Yom Tov of 

Sukkos, represented by Yaakov Avinu.  Yaakov Avinu 

represents the next world, where fear and love for Hakodosh 

Boruch Hu are in perfect tandem.  The Sukkah is to be a time 

of great light for Klal Yisroel.  We need to internalize the 

messages, the permanent, and the temporary. This world, 

Gashmiyos, being temporary; and the next world, Ruchniyos, 

being permanent.  What is for us and what is for Hakodosh 

Boruch Hu are to meld into one.  May we be Zoche to glean 

these messages from this great Yom Tov, and be Zoche to the 

hidden light, במהרה בימינו אמן! 
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Sukkah 50a - “ החליל חמשה וששה

 ”זהו החליל של בית השואבה

“The flute is played five or six days, this is meant in 

reference to the flute playing of the celebration of 

the place of the water drawing ( שמחת בית

 Rashi explains that the Simcha of the  ”.(השואבה

Bais Hasho’eivah was for the Mitzvah of Nisuch 

Hamayim, pouring of water, which is done during 

the Yom Tov of Sukkos, as it says in the Posuk ישעיה 

 You can draw water“ ,”ושאבתם מים בששון“ 12:3

with joy.”  Tosfos quotes a Yerushalmi in Sukkah 

5:1 – the rejoicing participants of the drawing of 

the water would draw Ruach Hakodesh because 

the Shechina resided with those who were 

B’simcha.  Yonah went to Yerushalayim for Sukkos 

and was at the Bais Hamikdash for Nisuch 

Hamayim when he received Nevuah, Ruach 

Hakodesh.  What is so special about Nisuch 

Hamayim, the Simchas Bais Hasho’eivah, which can 

bring one to Ruach Hakodesh?  Why is this Mitzvah 

performed specifically on Sukkos?  The following 

Divrei Torah will expound on this topic, and 

perhaps support the P’shat offered in the closing 

paragraph. 

מי שלא ראה “ – Sukkah 51a – שפת אמת 

לא ראה שמחה מימיו, שמחת בית השואבה ”  – “One 

who did not see the Simchas Bais Hasho’eivah 

never saw rejoicing in his life.”  What did the 

Chachamim attempt to accomplish by saying this?  

 connotes “seeing with one’s heart.”  The ”ראה“

true joy in this world is rooted in that joy in the 

Bais Hamikdash.  One must attempt to visualize the 

great Simcha Klal Yisroel had in serving the Ribbono 

Shel Olam.  One who did not experience the 

Simchas Bais Hasho’eivah, never saw true Simcha 

in his life. 

החליל חמשה “ Sukkah 50a – ברך משה 

”וששה זהו החליל של בית השואבה  – What was so 

great about Nisuch Hamayim from all of the other 

Avodos that were performed on the Bais 

Hamikdash?  Tehillim 137:1 “  על נהרות בבל שם

ו בזכרנו את ציוןישבנו גם בכינ ” – “By the rivers of 

Bavel, there we sat and also wept when we 

remembered Tziyon.”  Why were they crying over 

the Churban Bais Hamikdash specifically at the 

rivers, at water?  The חוט המשולש explains – 

Rabbeinu Bachya says that when the world was 

originally created, there was only one body of 

water, which was then separated into two bodies - 

one upper and one lower.  The lower waters cried 

because they were separated from the Shechina.  

The Ribbono Shel Olam appeased the lower waters 

by telling them that with the waters below there 

would be Nisuch Hamayim, and there would be salt 

on the Korbonos.  Certainly when the Bais 

Hamikdash was destroyed, the lower waters cried 

once again.  The appeasement they had been given 

was no longer. “ בכינו גם “– They, Klal Yisroel, cried 

along with the water when the Bais Hamikdash 

was destroyed.  They both cried because they were 

in the same boat; they were both distanced from 

the Shechina.  With this we can understand the 

significance of Nisuch Hamayim.  Klal Yisroel would 

rejoice along with the water.  The water was happy 

that they were close to the Shechina, and certainly 

Klal Yisroel were joyous to be close to the Shechina 

in the Bais Hamikdash. 

כשהיינו שמחים “ – Sukkah 53a – זרע קודש   

אינו שינה בעינינולא ר, שמחת בית השואבה ” –

“When we would rejoice at the Simchas Bais 

Hasho’eivah, our eyes would see no sleep.    “שינה” 

is the Gematria of 365 – which is the amount of  לא

 in the Torah.  Although they may have מצות תעשה

transgressed Aveiros throughout the year, they 

were Mesaken it through Teshuva.  When they 

were at the Simchas Bais Hasho’eivah, they were 

pure and did not see the P’gam in themselves of 

violating the commandments of the Torah.  

החליל חמשה “ - Sukkah 50a – דרש משה 

 The Mitzvah  - ”וששה זהו החליל של בית השואבה

of Nisuch Hamayim demonstrates that even those 

who are poor and destitute are able to have the 
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Zechus, and request of Hakodosh Boruch Hu to 

have Gashmiyos for the upcoming year.  One who 

has money is able to give much Tzedakah, and 

bring many Korbonos to obtain Zechusim to be 

Zoche to a successful year.  Those who are poor 

should not feel that they don’t have this great 

opportunity to beseech Hakodosh Boruch Hu for a 

successful year.  Hakodosh Boruch Hu wants Klal 

Yisroel’s hearts; we must serve Hakodosh Boruch 

L’shem Shomayim.  Water can be obtained by the 

poorest of people, and they as well can be Zoche to 

a שנה טובה ומתוקה.  

ם שיק"מהר   – Derush 50 - 12:3 ישעיה 

 The Posuk says a Loshon of – ”ושאבתם מים בששון“

 ששון joy.  What is the difference between ,ששון

and כנף רננים  ?שמחה- Perek Shira 2 – ששון is joy 

from something that once was, it disappeared, and 

then returns.  שמחה is a joy of something which is 

new.  Which joy is greater?  שמחה, one who has 

this form of joy, demonstrates that something 

which occurred is important and of great value to 

him. It is something which he perceives as good for 

him, and he is therefore happy.  ששון has two parts 

to the joy – one is that it removes the anguish he 

had over losing the original שמחה, and the second 

part is his joy at having the good back again.  The 

second part is the actual joy. ששון is greater than 

 .because it has double joy שמחה

 Bereishis – 7 מאמר קדישין – ייטב פנים 

Rabbah 70:8 – “ למה היה קוראים אותה בית

שמשם שואבים רוח הקדש, השואבה ” – “Why did 

they call it Bais Hasho’eivah?  Because from there 

they drew Ruach Hakodesh.”  Sotah 3a – One only 

does an Aveira if a רוח שטות enters him.  However 

one who is careful not to sin or does Teshuvah, on 

him it is said, (Yeshaya 11:2) “ רוח ', ונחה עליו רוח ד 

ה ובינהחכמ ” – “The spirit of Hashem will rest upon 

him, a spirit of wisdom and understanding.”   

מי שלא ראה “ - Sukkah 53a – בן יהוידע 

לא ראה שמחה מימיו, שמחת בית השואבה ” – The 

Gemara says that the pious men and men of good 

deeds, as well as the Ba’alei Teshuva would both 

say, “ ומי שחטא ישוב וימחול לו, אשרי מי שלא חטא ”  - 

“Happy is he who never sinned, but as for he who 

sinned, let him do Teshuva and be forgiven.”  Why 

was this said specifically at the Simchas Bais 

Hasho’eivah?  This was said for those who had not 

yet done Teshuva.  Although one’s din may have 

been sealed on Yom Kippur for bad, nonetheless 

there is still a chance. The Ribbono Shel Olam, with 

great Chessed, gave those who did not yet do 

Teshuva one more chance.  One has until Tefilas 

Musaf of Shemini Atzeres to return to the Ribbono 

Shel Olam.  If one does so before then, the Ribbono 

Shel Olam will be Mochel him, and allow him to 

return to the Ribbono Shel Olam.   

 Perhaps now we can understand the great 

significance of Nisuch Hamayim, and why it was 

performed on the great Yom Tov of Sukkos.  The 

Ribbono Shel Olam, in His infinite mercy, 

continuously gives Klal Yisroel a chance to do 

Teshuva.  We start with the month of Elul.  We 

listen to the Shofer and try to awaken ourselves to 

do Teshuva.  Then comes Rosh Hashana, Aseres 

Yemei Teshuva, and Yom Hakippurim.  These are 

days which the Ribbono Shel Olam is near and 

awaits our Teshuva.  However even after all of 

these opportunities, if one did not take advantage 

of them, there is one last chance.  Nisuch 

Hamayim, drawing water, demonstrated the 

opportunity of drawing Ruach Hakodesh. The 

greatest among Klal Yisroel had the greatest level 

of joy.  They had done Teshuva, and were Zoche to 

draw Ruach Hakodesh.  The pouring was done with 

water to show those who did not yet do Teshuva 

that they can as well be Zoche to draw Ruach 

Hakodesh.  It was not too late to do Teshuva.  It 

was water, something which is easily attainable by 

all.  May we be Zoche to take advantage of this 

great gift from the Ribbono Shel Olam.   May we be 

Zoche to do a complete Teshuva, and reconnect 

ourselves to the Ribbono Shel Olam.  
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דברי קהלת בן דוד מלך “ 1:1,2

בירושלים.  הבל הבלים אמר קהלת הבל 

 ”הבלים הכל הבל

“The words of Koheles son of Dovid, king in 

Yerushalayim: Futility of futilities said Koheles, futility 

of futilities, All is futile.  On Shabbos Chol Hamoed, 

we Lain Megilas Koheles.  The Megilah begins by 

telling us that everything in this world is futile.  What 

is the meaning of these words?  Why does the 

Megilah repeat “ יםהבל הבל ”?  What is the 

connection between the Yom Tov of Sukkos and 

Megilas Koheles?  The following Divrei Torah will 

expound on this topic, and perhaps support the 

P’shat offered in the closing paragraph. 

תן חלק לשבעה “ Koheles 11:2 – מחזור ויטרי 

 Give a portion to seven and also to“ – ”וגם לשמונה

eight.”  “Seven” refers to the seven days of Sukkos, 

and “eight” refers to Shemini Atzeres.   It is for this 

reason that we Lain Koheles on Sukkos. 

ואומרים קהלת לעולם בשבת “ 663:2 – לבוש 

י עצרת שחל להיות או ביום שמינ, דחול המועד דסוכות

 We Lain Koheles on Shabbos Chol Hamoed“ – ”בשבת

Sukkos or on Shemini Atzeres which falls on Shabbos.”  

We Lain Koheles on Sukkos for it is a time of Simcha, 

and Sefer Koheles praises and lauds one who is happy 

with his lot and does not run after an abundance of 

money.  One who is happy with his gift from 

Hakodosh Boruch Hu is he who is truly B’simcha.   

דברי קהלת בן דוד “ Koheles 1:1 -  ספר המגיד 

 We Lain Koheles on Sukkos because – ”מלך בירושלים

it teaches us the difference between real happiness 

and that which is perceived to be happiness but is 

really wasting life on meaningless things.  Sefer 

Koheles implores us to follow the path of true 

happiness, the path of the Torah Hakdosha.   

י"רש  הבל הבלים אמר קהלת הבל “ 1:2 – 

”הבלים הכל הבל  – It says the word “הבל” three 

times and the word “הבלים” twice.  “הבלים” is a 

Loshon Rabbim, thereby each time it is stated counts 

as two, for a total of four - plus three times “הבל” – 

for a grand total of seven.  The seven refers to the 

seven days of creation. 

מה יתרון לאדם בכל עמלו “ 1:3 – רבינו יונה 

 What profit does man have“ – ”שיעמל תחת השמש

for all his labor which he toils beneath the sun.”  Man 

does not have profit from things below the sun, 

things of this world, yet he does profit from things 

above the sun, the Torah.  Only ones spiritual labor 

on this world will produce everlasting fruits.  

הבל הבלים אמר קהלת הבל “ 1:2 - מצודת דוד 

”הבלים הכל הבל  –  all ”הבלים“ ,Make futile – ”הבל“

futilities.  Whatever is utterly futile in this world 

should be abhorred.   

הבל הבלים אמר קהלת הבל “ 1:2 - שפת אמת 

”הבלים הכל הבל  – After Rosh Hashana and Yom 

Kippur, Klal Yisroel are purified of their sins and their 

mouths become empty (הבל פיהם) of sin, like the 

mouths of young children whose mouths are empty 

of sin, and through their mouths they keep the world 

standing.  We Lain Koheles on Sukkos for our mouths 

are purified and free of sin.  

הבל הבלים אמר קהלת הבל “ 1:2 -  אהל יעקב 

”הבלים הכל הבל  – There was a group of blind beggars 

in the street.  A man approached one of them and 

said, “Take this money and share it with the others.”  

However, the man walked away without actually 

giving the beggar any money.  The other beggars 

overheard the conversation and demanded their 

share of the money and a fight broke out.  Such is 

mankind.  Man looks at another and assumes that 

others have achieved wealth and happiness – and 

believes that he as well is entitled to have that.  In 

truth, there is not true pleasure in things of this 

world, only in following the path of the Torah and its 

Mitzvos. 

הבל הבלים אמר קהלת הבל “ 1:2 - אגודת אזוב 

”הבלים הכל הבל  – It says in the Zohar 3:123 that 

there is Hevel which is good and Hevel which is bad.  

Devorim 8:3 “ יחיה האדם' על כל מוצא פי ד ” – “From 

everything which emanates from the mouth of 

Hashem does man live – this is Hevel which is good.  

Yirmiyah 10:15 “הבל המה מעשה תעתועים” – “They 

are vanity, the work of deception.” The word “הבל” is 

written five times in this Posuk K’neged the Chamisha 

Chumshei Torah.  The word “הבל” is the same letters 

as “הלב” – “the heart.”  One must work on the good 

Hevel of this world, by putting his heart into following 

the Chamisha Chumshei Torah.  

כל “ Sukkos 50 – Avodah Zara 18b - עצי חיים 

 Anyone who is haughty will“ – ”המתייהר נופל בגיהנם
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fall into Gehinom.”  Kiddushin 30a –Man’s Yetzer 

Hara overpowers him each and every day, and wants 

to kill him.  If not for the help of Hakodosh Boruch Hu, 

he would not be able to resist the Yetzer Hara.  Sotah 

5a – Hakodosh Boruch Hu only rests His Shechina on 

one who is humble.  If one is not humble, Hakodosh 

Boruch Hu is not with him and he will have no way to 

overpower the Yetzer Hara.   

מה יתרון לאדם בכל עמלו “ 1:3 - ברך משה 

 We learn out the Midas – ”שיעמל תחת השמש

Anavah from the sun.  The Maharam Shif explains 

(Gitin 36b) that when the moon went to Hakodosh 

Boruch Hu complaining that there cannot be two 

equal lights in the world, and that the moon should 

be the great light, the sun remained quiet.  There are 

seven times “הבל” for the seven levels of Gehinom.  If 

one occupies himself with things of “הבל”, he will end 

up in Gehinom.  What is the antidote?  “ שיעמל תחת

 one should toil beneath the sun – be – ”השמש

humble so that Hakodosh Boruch Hu will help you 

defeat the Yetzer Hara.  

 If – ”הבל הבלים אמר קהלת“ 1:2 – לב אליהו 

one will say that it is hard to hold back from the 

pleasures of this world – Shlomo Hamelech is telling 

us that everything in this world is emptiness, and we 

are not missing anything by refraining from pleasures 

of this world.  

דברי קהלת בן דוד מלך “ 1:1 - ייטב פנים 

ושליםביר ” – Shlomo Hamelech “קהלת”, gathered, all 

the wisdom of the world and understood that 

because he was “בן דוד”, the son of Dovid, “ מלך

  .he was Zoche to be a king of Yerushalayim ,”בירושלים

Shlomo Hamelech attributed everything he was Zoche 

to was in the Zechus of his father, and not his own. 

הבל הבלים אמר קהלת הבל “ 1:2 – ייטב לב 

 The root of the month of Chodesh – ”הבלים הכל הבל

Tishrei is things of the heart.  Mitzvas Shofar of Rosh 

Hashana is “הבל הלב”, “emanations of the heart.”  

The main part of Vidui on Yom Hakippurim is the 

heart regretting the Aveiros.  Vayikra 23:42, 43 

“ למען ידעו דורותיכם... בסוכות תשבו ”- Tur, Bach and 

Magen Avrohom (625) all say that “שיכוין בלב” – one 

must have Kavanah with his heart that he is sitting in 

the Sukkah as a Zecher to Yetzias Mitzrayim.  We Lain 

Koheles on Sukkos for Koheles tells us that we must 

work on our “הבל הלב”, our emanations of the heart, 

and the month of Tishrei is filled with Mitzvos which 

we must use “הבל הלב”. 

ב"י ט"מהר    - 1:2 “  הבל הבלים אמר קהלת הבל

 One who follows after the Hevel – ”הבלים הכל הבל

of this world, the foolishness and emptiness of this 

world, after a period of time he will be completely 

ensconced in Havalim, emptiness.  Avos 2:2 – “ עבירה

 An Aveira causes another Aveira.  If“ – ”גוררת עבירה

one follows in the pursuit of the follies of this world, 

he will come to think that he is being virtuous and 

then all of his actions will become ones of futility.   

הבל הבלים אמר “ Sukkos - 1:2 – תורת המנחה 

 In the six days of the – ”קהלת הבל הבלים הכל הבל

creation of the world, the Shem Hashem, “אלקים” is 

mentioned 32 times K’neged the 32 levels of wisdom 

with which the world was created. (Perhaps these 32 

times represent the “לב”, the heart.  The purpose of 

creation is to serve Hashem with our heart.)  On the 

seventh day of creation it says “אלקים” three times 

K’neged the 3 Shabbos Seudos one should have.  

Shlomo Hamelech mentions “40 ”אלקים times 

K’neged the 40 days it takes for the formation of a 

fetus to teach us that the main purpose of the 

creation of the world was for man.   

 Perhaps now we can understand the reason 

for the double L’shonos of “הבל”, and why we Lain 

Koheles on Sukkos.  Rosh Hashana and Yom Kippur 

are a time to serve Hakodosh Boruch Hu through 

Yirah, fear.  After we have attained Yiras Shomayim, 

we then must work on our Ahavas Hashem.  On 

Sukkos, we go outside of our permanent dwellings 

and live in a temporary one.  We demonstrate that 

this world really is Hevel Havalim.  This world is not 

the true world; it is a way to get to the next world, 

the true world.  The Ribbono Shel Olam, in His infinite 

mercy and love for Klal Yisroel, gives us Mechila and 

Kapparah during the Yomim Nora’im.  We must 

return that love to Hakodosh Boruch Hu.  The Posuk 

repeats the word “הבל” stressing that we must not 

only serve the Ribbono Shel Olam with our bodies, 

but we must also serve him with “הלב” – our hearts.  

May we be Zoche to truly attain the Madreiga of 

Ahavas Hashem.   
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וזאת “ 33:1,2 – פרשת וזאת הברכה

הברכה אשר ברך משה איש האלקים 

את בני ישראל לפני מותו. ויאמר ד' מסיני בא וזרח 

משעיר למו הופיע מהר פארן ואתה מרבבות קדש 

 ”מימינו אשדת למו.

“And this is the blessing that Moshe, the man of G-d, 

bestowed upon B’nei Yisroel before his death.  He 

said: Hashem came from Sinai – having shone forth to 

them from Seir, having appeared from Mount Paran, 

and then approached with some of the holy myriads 

– from His Right Hand He presented the fiery Torah 

to them.”  Before Moshe is about to pass from this 

world, he was going to give Brochos to Klal Yisroel. 

Why does Moshe begin giving Brochos by speaking 

about the Torah that Hakodosh Boruch Hu gave to 

Klal Yisroel?  The following Divrei Torah will expound 

on this topic, and support the P’shat offered in the 

closing paragraph. 

 From“ – ”ממינו אשדת למו“ 33:2 – רבינו בחיי 

His Right Hand came a fiery Torah to them.”  The 

Torah is referred to as “אשדת", which translated 

literally is, “a fiery law,” because it was originally 

written as black fire on top of white fire.  The Gemara 

in Yuma 72b says that the Torah is compared to a 

strong potion which can either be beneficial or 

detrimental to a person depending on the merit of 

one who studies it.  This is the same reason that the 

Torah is compared to fire, for fire as well is a double 

edged sword.  When utilized properly, fire provides 

heat, light, cooking, etc… At the same time, fire also 

possesses the power to destroy.   

א"גר   There is a – ”ממינו אשדת למו“ 33:2  – 

Remez in these words to Torah Shebiksav and Torah 

Shebal Peh.  The מ'  of מימינו with the letters “אש” is 

the same Gematria as “מקרא” – Torah Shebiksav.  

The letters of “דת” and “למו” spell “תלמוד” – Torah 

Shebal Peh.   

 Klal Yisroel – ”וזאת הברכה“ 33:1 – העמק דבר 

received Brochos from Yaakov Avinu, and from Bilam 

(although he did not intend for it to be Brochos).  The 

Torah tells us that, “זאת הברכה” – this is the special 

Brocha, greater than the previous ones, for the 

Brochos here were given when he was, “איש האלקים” 

– the Shechina was speaking through his throat – 

they were Brochos directly from the Shechina.  The 

Shira of Parshas Ha’azinu was sung when the 

Shechina was not within Moshe Rabbeinu – it was 

Shira from Moshe.  The Posuk ends with the words, 

 this was the time right before the death – ”לפני מותו“

of Moshe.  The Posuk is telling us that these Brochos 

were given to Klal Yisroel, by Moshe Rabbeinu, who 

was an איש האלקים, at the height of Moshe’s 

Kedusha – the Shechina was completely within him.  

The Neshama is like a flame.  Right before a flame is 

about to extinguish, it gives one last jump up – flicker 

– boost, before going out.  The same is true with the 

Neshama of Tzaddikim, right before the Neshama is 

about to be extinguished from this world, and is 

about to be returned, it gives one last boost – that 

which is very great.  We see the same thing with 

Eliyahu who said to Elisha immediately before his 

death, that if Elisha will see Eliyahu as he leaves this 

world (although we know that Eliyahu did not die, but 

his Neshama left this world and ascended to the 

World Above, and therefore had the same impact as 

when one dies) then he would be able to get twice 

the Koach of Eliyahu.  It was at the time of Eliyahu 

leaving this world that he had the greatest Koach 

which he was able to impart to his Talmid, Elisha - 

double of what he had.  So too here, Moshe was 

about to leave this world, and it was then that he 

gave these Brochos to Klal Yisroel.   

“ 33:2 – רבינו אפרים  מסיני בא' ויאמר ד ” – “He 

said: Hashem came from Sinai” - It begins first with 

praise for Klal Yisroel as Hakodosh Boruch Hu went to 

all of the other nations of the world and offered them 

the Torah, and He found no one willing to accept the 

Torah except for Klal Yisroel.  Therefore, Klal Yisroel 

are certainly worthy of receiving Brocha.   

 One – ”וזאת הברכה“ 33:1 - ילקוט מדרשי תימן 

should read the word “ברכה” as “בריכה” – a pool of 

water. Why is this Brocha compared to a Breicha?  A 

Breicha is a pool of water in which one goes to Toivel 

oneself and becomes pure.  However, before one can 

Toivel themselves, they must count seven days prior 

to it.  It is only then that the Tevilah works.  So too, 

with these Brochos given by Moshe Rabbeinu, the 

Brochos work only for those who do Teshuva and 
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purify themselves.  One who does Teshuva, but is still 

transgressing those sins, is like one who goes into the 

Mikvah while holding a Sheretz in his hand – the 

Tevilah does not work.   

 ”ממינו אשדת למו“ 33:2 - שפתי כהן על התורה 

 refers to Torah Shebiksav, as it says in ”אש“ –

Devorim Rabbah 3:12 that the Torah was given as 

black fire upon white fire.  דת, which is the Roshei 

Taivos of “דברי תורה” refers to Torah Shebal Peh.   

 This can – ”וזאת הברכה“ 11:3 – דברים רבה 

be understood with the Posuk in Mishlei 31:29 “ רבות

 Many women“ – ”בנות עשו חיל ואת עלית על כלנה

have amassed achievement, but you surpassed them 

all.”  What does it mean, “You surpassed them all?”  

This Posuk refers to Moshe who surpassed everyone.  

How?  Odom Harishon said to Moshe, I am greater 

than you, for I was created in the image of Hakodosh 

Boruch Hu.  Moshe replied to him: “I surpassed you, 

for regarding you, the glory that was given to you was 

taken from you, while regarding me, the radiant 

countenance that Hakodosh Boruch Hu blessed me 

with is still with me.”  As it says in Devorim 34:7 “ לא

 ,His (Moshe’s) eyes did not dim“ – ”כהתה עינו ולא נס

and his vigor did not leave him.”  Moshe had a similar 

conversation with Noach, Avrohom, Yitzchok, and 

Yaakov, where Moshe explained to them why he was 

greater than them.  

 Al Harambam 5 – Hakdamah – The – אבי עזרי 

Medrash in Devorim 11:3 discusses conversations 

that Moshe had with Odom, Noach, Avrohom, 

Yitzchok, and Yaakov.  In all of the conversations, 

Moshe proved to them that he was greater than 

them.  What are we to learn from this Medrash?  The 

Medrash is not only coming to extol the praises of 

Moshe Rabbeinu, but more importantly, it is coming 

to extol the Ma’alos of the Torah Hakdosha, which is 

greater than any Ma’alah in the world.  The Avos 

Hakdoshim all had Nevuah, Hakodosh Boruch Hu 

spoke to them, but it does not compare to the Torah.  

The revelation of the Torah Hakdosha, that which 

Moshe brought down to Klal Yisroel, is even greater 

than Odom Harishon, who was directly created with 

the Hands of Hakodosh Boruch Hu.  Why is this?  For 

the foundation of the entire world, and the creation 

of man, is all from the Torah – Hakodosh Boruch Hu 

looked into the Torah and created the world.  

Everything that would ever be Mechadesh in Torah 

was all given to Moshe at Har Sinai.  One who learns 

Torah, and is Mechadesh Torah, is bringing the Torah 

to its completeness, and his reward is eternal.   

“ 33:2 - זרע שמשון  מסיני בא' ויאמר ד ” – The 

Ba’al Haturim learns from the fact that this Posuk 

begins and ends with a ו'  as a Remez that the 12 

(Gematria of ו'  twice is 12) Shevatim were given 

Brochos. Why doesn’t the Ba’al Haturim learn this 

from the previous Posuk, “וזאת הברכה” – which 

explicitly says “ברכה” and also begins and ends with a 

'ו ?  The Ikar Brocha comes in the Zechus Hatorah.  In 

this Posuk, it speaks about the giving of the Torah at 

Har Sinai, and is therefore it is appropriate to learn 

that all of the Shevatim received Brochos in the 

Zechus of the Torah.   

אשר “ – Parshas Mishpatim – קדושת יום טוב 

 Hakodosh“ – ”בחר בנו מכל העמים ונתן לנו את תורתו

Boruch Hu chose us from amongst all of the nation 

and gave us His Torah.”  How can we understand this 

Brocha, which states that Hakodosh Boruch Hu chose 

us to receive the Torah, when Chazal tell us that 

Hakodosh Boruch Hu went to all the nations of the 

world and offered the Torah, which they rejected? 

Even Klal Yisroel were not ready to accept it, and 

Hakodosh Boruch Hu had to force Klal Yisroel. The 

Ran in Drush 7 explains that when it says that 

Hakodosh Boruch Hu gave us His Torah, it means that 

He gave the Torah over to us – in our hands, in our 

possession, so that we can interpret the Torah 

according to our understanding in each generation.  

This concept that we can extrapolate and so to say 

add on to the Torah – what we call Torah Shebal Peh, 

was only given to Klal Yisroel.  The other nations of 

the world, although they have to heed the Sheva 

Mitzvos B’nei Noach, they have no right to add on, 

and be Mechadesh anything. When we say the 

Brocha that Hakodosh Boruch Hu chose us from all of 

the nations – He chose for us to be the only nation to 

be allowed to add on to what we are commanded.   

כה תברכו את בני “ Bamidbar 6:23 – ייטב לב 

אמור להם, ישראל ” – “So you shall bless B’nei Yisroel, 
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say to them.” “Say to them” Chiddushei Torah which 

will cause much Brocha to come upon them.  

 It says in – 31 – אושפיזין עילאין – ברך משה 

Devorim Rabbah 11:2 “וזאת הברכה” – This Posuk can 

be understood with the Posuk in Tehillim 24:3 “ מי

...'יעלה בהר ד ” – “Who may ascend the mountain of 

Hashem.”  The Chachomim tell us that this Posuk is 

speaking about Moshe Rabbeinu. Tehillim 24:5 “ ישא

'ברכה מאת ד ” – “He will receive a blessing from 

Hashem.  Do not read the Posuk as, “ישא”, to receive, 

rather read it, “ישיא” – he will convey a blessing to 

others.” What do these Pesukim in Tehillim have to 

do with our Parshah of Moshe giving Brochos to Klal 

Yisroel?  Nedarim 38a – Rebbe Yose Bar Chanina said 

that the Torah was given to Moshe and his 

descendants.  Moshe had a “טוב עין” – “good eye” 

and gave it to Klal Yisroel.  Rebbe Chisda asked – but 

the Torah says, Devorim 4:14 “ בעת ההיא ' ואותי צוה ד

 Moshe said that Hakodosh Boruch Hu – ”ללמד אתכם

told him that he must teach Klal Yisroel Torah – if so, 

how could Rebbe Yose Bar Chanina say that the 

Torah was given to Moshe and not to Klal Yisroel?  

Rather it was the פלפולא בעלמא that was given to 

Moshe and his descendents, and that is what he gave 

to Klal Yisroel with a good eye.  Rashi explains that 

 to - להבין דבר מתוך דבר ,means ”פלפולא בעלמא“

understand one thing that is built upon another 

thing.  We need to understand this Gemara, if Pilpul 

Hatorah was in fact given exclusively to Moshe, why 

did he give it to Klal Yisroel?  The Kedushas Yom Tov 

(see above) explains according to the Ran that Klal 

Yisroel were the only nation in the world that 

Hakodosh Boruch Hu chose them to be allowed to 

add on to the Torah.  Being that Moshe knew that, he 

assumed Hakodosh Boruch Hu wanted Klal Yisroel to 

have the Koach Hapilpul to be Mechadesh and add on 

to the Torah properly to bring forth blossoms and 

flowers of the Torah Hakdosha.  The Parshas begins 

with, “וזאת הברכה” and then segues into Torah from 

Sinai.  With what will Klal Yisroel be Zoche to the 

Brocha – it is through the Torah, specifically the 

Koach Hapilpul, which Moshe gave over to Klal 

Yisroel.   

שיקם "מהר   – 33:2 “ מסיני בא וזרח ' ויאמר ד

משעיר למו הופיע מהר פארן ואתה מרבבות קדש 

 Ruach Hakodesh and revelation – ”מימינו אשדת למו

of the Shechina are contingent upon toiling in Torah, 

knowledge of Torah, and the fulfillment of Mitzvos.  

As it says in Shemos Rabbah 33:1 – Moshol of a king 

who gives away his only daughter to a prince.  The 

king says, “make for me a room everywhere you go, 

so that I can also be with my daughter – while you 

can have her at the same time.”  The Posuk says, 

 Hakodosh Boruch Hu gave us the – ”ועשו לי מקדש“

Torah Hakdosha, and wherever we go, we must a 

make a place for Hakodosh Boruch Hu to reside with 

us.  The more one adds to his Torah knowledge and 

toils in Torah, the closer he becomes to Hakodosh 

Boruch Hu.  The Kuzari says that the great 

philosophers, as much as they delved into great 

wisdoms, they never received Nevuah from 

Hakodosh Boruch Hu.  It is only one who delves into 

the Torah Hakdosha who is Zoche to Nevuah, to 

Hakodosh Boruch Hu revealing Himself.   

וזאת הברכה אשר ברך משה “ 33:1 – בן איש חי 

 Why does – ”איש האלקים את בני ישראל לפני מותו

the Posuk need to tell us here that Moshe blessed 

Klal Yisroel when the Torah will go on to delineate 

every Shevet of Klal Yisroel?  Additionally, why does 

the Torah need to tell us that Moshe gave these 

Brochos before his death, when it is apparent at the 

end of the Parsha that his death was imminent?  The 

end proves the beginning, as it says in Koheles 12:13 

 At the time of the death of  ”.סוף דבר הכל נשמע“

Moshe Rabbeinu, it was apparent the great love that 

he had for Klal Yisroel, more than his own children.  

The custom of the world is that immediately before 

one’s death, his only thoughts are about his wife and 

children, for his love for them is a true love from the 

depths of his being.  One who loves someone and 

thinks about him at the time of his death, 

demonstrates that he loves this person as a child – 

and all the more so, if he forgets his family, and only 

thinks about this outsider.  At the time of Moshe’s 

death, he was not concerned with his wife and 

children, rather his only concern was Klal Yisroel – 

each and every Shevet.  This demonstrated without a 
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doubt his great love for Klal Yisroel.  The Posuk tells 

us that this was the Brocha that Moshe gave to Klal 

Yisroel – and not to his children, as this was “before 

his death.”  This is to teach us of the great love 

Moshe had for Klal Yisroel.   

וזאת הברכה אשר ברך “ 33:1 – אדרת אליהו 

 Ta’anis 21a – The letters after – ”משה איש האלקים

the Shem Havayah are, “כוזו” – and it is also a Holy 

Name of Hashem.  The first two letters, “ ו"כ ” 

represents the Rachamim of Hakodosh Boruch Hu, as 

these letters equal 26, the same Gematria as the 

Shem Havayah, the Shem Hashem of Rachamim.  The 

last two letters, “זו” represent Din, judgment.   נחום

 Nachum was – ”גם זו לטובה“ ,always said איש גם זו

saying that even Din would be for good, for it would 

be sweetened and turned into Rachamim.  “ וזאת

 This was the Brocha of – ”וזו את הברכה“ – ”הברכה

Din – even the Midas Hadin admitted to this.   

אש דודר   –7:38 “ את משה בהר ' אשר צוה ד

 .Yaakov Avinu and Eisav split the two worlds - ”סיני

Yaakov got Olam Habah and Eisav got Olam Hazeh. If 

this is the case, how can Klal Yisroel have any benefit 

from anything in this world?  It is all Eisav’s, therefore 

if we have any benefit from this world we are 

stealing.  Maharash Primo – Shabbos 88a – The entire 

world was at risk when Klal Yisroel was contemplating 

accepting the Torah.  If they had not accepted the 

Torah, the entire world would have been destroyed. 

Klal Yisroel’s acceptance of the Torah kept this world 

intact.  It is like the Din of someone of saves 

something from an ocean, he is allowed to keep it.  

Perhaps this is Merumez in the Pesukim.  7:38 “ אשר

את משה בהר סיני' צוה ד ” After telling us the laws of 

various Korbonos, the Torah says that it was 

commanded to Moshe at Har Sinai. Har Sinai is where 

Klal Yisroel received the Torah.  One might ask, how 

can Klal Yisroel bring any of these Korbonos, they are 

all Eisav’s animals? Klal Yisroel’s acceptance of the 

Torah gave them all rights and ownership of this 

world as well. 

וזאת הברכה אשר ברך “ 33:1 - אך פרי תבואה 

 this” – implies“ – ”זאת“ – ”משה איש האלקים

confinement, boundaries, this and not something 

else; while “ברכה” is a Loshon of something without 

boundaries.  Megilah 21b – One receives reward 

measure for measure – based on his actions, he 

receives reward.  With each positive act one 

performs, he creates a vessel to hold the Brocha, the 

reward, that he will receive from Hakodosh Boruch 

Hu.  At the same time, the reward that Hakodosh 

Boruch Hu gives out is endless – without boundaries.  

One needs to make himself into a Kli, something with 

boundaries, in order to receive the boundless Brocha 

from Hakodosh Boruch Hu.  If one does not create 

that Kli, he will not have anything with which to grasp 

the Brocha.  The Mitzvos give us the ability to receive 

the Brocha from Hakodosh Boruch Hu.   

 Perhaps now we can understand why Moshe 

speaks about the giving of the Torah before giving 

Klal Yisroel their Brochos.  Moshe Rabbeinu loved Klal 

Yisroel like they were his own children.  He wanted to 

give them Brochos that would be eternal.  When we 

make a Brocha we say, “ 'ברוך אתה ד ” – some of the 

Meforshim explain that ברכה means בריכה – we are 

saying that Hakodosh Boruch Hu is the pool, the 

source of all Brocha in the world.  How can we tap 

into that eternal and never ending Brocha?  It is really 

only through the Torah Hakdosha.  Moshe was going 

to give each Shevet their Brochos, but he wanted 

them to know that the way to have the Brochos 

Mekuyeim in its completeness and to be everlasting 

is only through the Torah Hakdosha.  We Lain this 

Parsha on Shemini Atzeres / Simchas Torah, a day 

that we rejoice with the Torah. We traversed Rosh 

Hashanah, Yom Hakippurim, and then we sat in 

Hakodosh Boruch Hu’s home, the Sukkah.  We want 

to be Zoche to have a good year, full of Brocha – how 

are we to do that?  It is only through the Torah 

Hakdosha.  It is a time to truly appreciate the most 

wonderful gift in the world, that we were Zoche to 

receive from Hakodosh Boruch Hu, and it is the 

source of all Brocha and goodness in the world.  May 

we reinforce and reaffirm our commitment to Torah, 

and in that Zechus, be Zoche to boundless and 

eternal Brocha.   
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ויצר ד' אלקים מן האדמה כל “ 2:19,20

חית השדה ואת כל עוף השמים ויבא אל 

האדם לראות מה יקרא לו, וכל אשר יקרא 

לו האדם נפש חיה הוא שמו. ויקרא האדם שמות לכל 

הבהמה ולעוף השמים ולכל חית השדה, ולאדם לא מצא 

 ”עזר כנגדו.

“And Hashem Elokim formed out of the ground every 

beast of the field and every bird of the sky, and 

brought them to Odom to see what he would call 

each one; and whatever the man called each living 

creature, that remained its name.  And the man 

assigned names to all the cattle and to the birds of 

the sky, and to every beast of the field, but as for 

man, he did not find a helper corresponding to him.”  

Why didn’t the Torah first say that Odom assigned 

names to the creatures of the world, and then say 

that those assigned names were what remained with 

all the creatures? Additionally, the Torah seems to be 

saying that there is a connection between Odom 

assigning names to the creatures of the world, and 

Odom not having a companion, for in the same Posuk 

it says that he assigned names, and for himself he did 

not find a companion.  What does assigning names to 

creatures of the world have to do with Odom having 

a mate?  The following Divrei Torah will expound on 

this topic, and support the P’shat offered in the 

closing paragraph. 

וכל אשר יקרא לו האדם “ 17:4 – בראשית רבה 

 When Hakodosh Boruch Hu was – ”נפש חיה הוא שמו

about to create Man, He consulted with the Malachei 

Hashareis.  He said to them, “Let us make man.” 

(Certainly Hakodosh Boruch Hu did not need to 

consult with them, nor did He need their help – He 

made it appear as if He was consulting them so that 

He would be able to demonstrate the wisdom and 

justification for creating man).  The Malachim 

responded, “This man – what is his nature?”  

Hakodosh Boruch Hu told them, “His wisdom is 

greater than yours.”  After the creation of man, 

Hakodosh Boruch Hu brought all of the animals, 

beasts, and birds before the Malachim and asked 

them the names of these creatures.  They did not 

know.  Hakodosh Boruch Hu then brought all of these 

creatures before Odom and asked him their names, 

and he said, “This is an ox, this is a donkey, this is a 

horse, and this is a camel etc…”  Hakodosh Boruch Hu 

asked Odom what his own name was, and Odom 

responded, “It is appropriate for me to be called 

Odom (man) for I was created from the אדמה, 

ground.”  Hakodosh Boruch Hu then asked Odom 

what His Name was, and Odom responded, “It is 

appropriate for You to be called Hashem ( ה-ו-ה-י  – we 

say with the Shem Adnus) – for You are the Master of 

all Your creatures.”  Yeshaya 42:8 “ הוא שמי' אני ד ” – “I 

am Hashem, that is my Name” – that is My Name that 

Odom Harishon called Me.  

ואני מה “ Bereishis Rabbah 17:4 – עץ יוסף 

 The Shem Havayah, the Tetragrammaton, is – ”שמי

the Name of Hakodosh Boruch Hu that Odom 

Harishon knew.  The Name indicates that Hakodosh 

Boruch Hu is eternal, and that He is the Creator and 

Source of everything that exists.   

ואני מה “ Bereishis Rabbah 17:4 - אמרי יושר 

 ,Hakodosh Boruch Hu asked Odom questions – ”שמי

such as the names of creatures, and His own Name.  

By Odom being able to answer all of these questions, 

it showed the Malachim that Odom’s wisdom was 

not just a wisdom of this world, but was a lofty 

wisdom of matters of Ruchniyos as well.   

ל"מהר   – Chiddushei Aggados – Sotah 34b – 

 A Yid’s name that he is given – his – ”לא נתכונו“

Hebrew name, is not merely a means of 

identification.  The name expresses the true essence 

of the person; his strengths, and what his tasks are in 

this world.  It defines who his Neshama is, which is 

who he truly is.   

“ 2:19 – חכמת התורה  קרא לו האדם וכל אשר י

 Why did Hakodosh Boruch Hu – ”נפש חיה הוא שמו

bring the creatures of the world to Odom to name 

them, and why now, when He was going to a create a 

partner for him?  The Medrash says (see above) that 

Hakodosh Boruch Hu demonstrated to the Malachim 

that Odom was wiser than them, and that was why 

He created man.  Hakodosh Boruch Hu was 

explaining to the Malachim that the Torah cannot be 

fulfilled without the Ma’alah of Korbonos.  The only 

way to be able to bring Korbonos, is to understand 

the Shoresh, the root, of each animal and its purpose.  
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Being that the Malachim did not understand animals, 

as they could not name them, they could not have 

the Torah.  However, Odom was able to name the 

animals, for he understood what they represented, 

and therefore it is man that would receive the Torah.  

Odom was able to understand the root of the 

creatures for they have some similar characteristics 

to him, and was therefore able to name them.  Prior 

to Chava being created, Hakodosh Boruch Hu had 

Odom name the animals, so that Odom would know 

since that he understood the animals, he would be 

able to bring a Korbon to atone for the sin which 

Chava would cause him to transgress.  To have a 

helper opposite Odom had great benefits, although 

with it came the potential for sin. It is only now that 

Odom named the animals and would be able to 

rectify his sin through a Korbon, that Hakodosh 

Boruch Hu would create Chava. 

 Each living – ”קריאת השמות“ 1:2 – סוד ישרים 

creature receives its life support from the letters of 

its name – the letters of its Hebrew name, for that is 

the source of its life. Hakodosh Boruch Hu gave 

Odom tremendous wisdom for him to be able to 

know the root life source of each creature and to 

therefore be able to name it appropriately.  Why did 

Hakodosh Boruch Hu not name these creatures 

Himself?  Everything that Hakodosh Boruch Hu does 

is Nitzchiyus, everlasting.  Had Hakodosh Boruch Hu 

given the creatures their names, that would have 

meant that their life source would have been 

everlasting.  Hakodosh Boruch Hu did not want that 

to be, and therefore had Odom assign them their life 

source – their names, and this way it would not be 

everlasting.   

י שטייף"מהר  וכל אשר יקרא לו האדם “ 2:19 - 

 The Shlah Hakodosh explains – ”נפש חיה הוא שמו

that the name of something teaches one about the 

essence of that thing.  Everything that is below in this 

world, has its Shoresh corresponding to it in the 

world above.  As the Ramban says, that everything 

that is down here, is in the world above as well – with 

the same name.  Everything that Odom named down 

here in this world, “הוא שמו” – it was its actual name 

in Shomayim – he named all the creatures 

appropriately to correspond to that creature in 

Shomayim.  Odom was able to understand the 

makeup of the creatures, so that he could name the 

creatures for what their essence was.   

 – ”שמות“ – Hakdamah 23 – שער הגלגולים 

Although a person’s name is generally chosen by the 

individual’s parents, the choice is influenced from 

Above.  Hakodosh Boruch Hu inspires the parents to 

give their child the name by which Hakodosh Boruch 

Hu, Himself, calls the Neshama of that child in 

Shomayim, before coming down to this world.  That 

Hebrew name reflects the deep spiritual nature of 

each person, that which is unique to his Neshama.   

וכל אשר יקרא לו האדם נפש חיה “ 2:19 - חזקוני 

 If the Posuk was speaking – ”הוא שמו“ – ”הוא שמו

about Odom naming all of the creatures of the world 

it should have used a Loshon Rabbim, “שמם” – “their 

names.”  Rather the Posuk is referring to Odom 

calling Hakodosh Boruch Hu with the four letter 

Name. 

“ 2:19 - מדרש הגדול  אשר יקרא לו האדם  וכל

 Not only did Odom assign names – ”נפש חיה הוא שמו

to all of the Beheimos, Chayos and birds, but he also 

assigned names to lands and deserts.  Everything that 

Odom assigned a name to – that it is what it was.   

“ 2:19 - אמת ליעקב  קרא לו האדם וכל אשר י

 That which Odom was able to – ”נפש חיה הוא שמו

name all of the Beheimos, is one thing, for he was 

able to see them and thereby able to determine their 

makeup.  However, there were many wild animals 

and certainly birds, that he had never seen.  How 

could he have named them without ever seeing 

them?  An image of each creature, made from the 

 from the dirt of the earth, was brought to אדמה

Odom.  This image did not have life, yet Odom was 

able to name that image, and that was the name of 

the living creatures that it represented.   

וכל אשר יקרא לו האדם נפש “ 2:19 - דעת תורה 

 Bereishis Rabbah 89:10  - This is – ”חיה הוא שמו

similar to the “פתרון חלומות שהכל הולך אחר הפה” – 

“interpretation of dreams, which all goes after the 

interpretation.”  We see from this the Koach of the 

mouth.  The Koach of words which one says is very 
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powerful.  The name that Odom gave the creatures, 

was the name that identified the creature’s essence. 

וכל אשר יקרא לו האדם “ 2:19 - רבינו אפרים 

 At that time of the assigning of – ”נפש חיה הוא שמו

the names of the creatures of the world, it was 

decreed that the ox would be the king of the 

Beheimos, the lion the king of the wild animals, and 

the eagle the king of the birds.   

ויקרא האדם שמות לכל “ 2:20 – חכמת התורה 

ל חית השדההבהמה ולעוף השמים ולכ ” – The previous 

Posuk stated that whatever names Odom assigned 

the creatures of the world, that was their name.  

Then the Posuk tells us that Odom assigned names to 

all of the creatures.  The Pesukim seem out of order – 

for the Torah should have first said that he assigned 

them names, and then tell us that those names 

remained with them.  Odom first identified the 

creatures of the world that would be Kosher to eat, 

creatures that had the most connection to man.  The 

first Posuk is telling us that what Odom said would be 

Kosher, would always remain kosher.  Then the Torah 

tells us that Odom named all of the creatures of the 

world.   

ג"רס  ויקרא האדם שמות לכל הבהמה “ 2:20 - 

 Not only did Odom – ”ולעוף השמים ולכל חית השדה

name all the creatures of the world, but he also 

named the vegetation, vessels, stars, and 

measurements.   

 Divrei Hayomim 1072 – Odom – ילקוט שמעוני 

assigned names to everything, even to Moshiach. 

וכל אשר יקרא לו האדם “ 2:19 - באר מים חיים 

 How could the Yalkut Shimoni – ”נפש חיה הוא שמו

say that Odom assigned the name Moshiach (see 

above), when we know that the Neshama of 

Moshiach was already created before the world was 

created (Bereishis Rabbah 1:4)?  The Posuk is telling 

us, “הוא שמו” – meaning that which he assigned 

names was to be that which already had a name – 

and Odom called him by “that name” which was 

already there.   

 – ”שמות“ – Shemos 5657 – שפת אמת 

Hebrew words are not just words by which to identify 

things, rather the Hebrew word identifies what the 

person or object really is.  The world was created 

with Loshon Hakodesh (Hebrew).  Hakodosh Boruch 

Hu looked into the Torah and created the world.  The 

holy letters of the Torah are the ingredients with 

which the world was created.  Other languages are 

just an agreement of the minds to decide to identify 

things with certain words.  The Hebrew word is the 

true essence of what the person and object is.   

א"ת הרשב"שו   ויקרא את שמו פלוני“ 4:30 – 

 Why doesn’t the“ – ”למה לא אמר יולד לפלוני בן

Torah say that to Ploni, a son was born, and he was 

called Ploni?” When the Torah tells us of the 

generations between Odom Harishon, and Sheis, the 

Torah does not use the words, “They were called the 

name.”  The calling of a name represents that it is 

something that has a Kiyum, an endurance which will 

last.  The generations between Odom and Sheis were 

all going to be killed in the Mabul, and therefore the 

Torah does not say, “They were called the name…”   

ק"רד   – Tehillim 8:2 “ אדנינו מה אדיר שמך ' ד

 Hashem, our Master, how mighty is“ – ”בכל הארץ

Your Name throughout the earth.”  Writing, “How 

mighty is Your Name” is like writing, “How mighty are 

You.”  “ והוא שמו, כי שמו הוא ” – “For His Name is He, 

and He is His Name.”  The name of a person is at 

most a description of a person, more often just a way 

to identify the person.  By Hakodosh Boruch Hu, His 

Name is not just a Name, it is a description of Who He 

is.  What we know of the Ribbono Shel Olam is only 

the Name, only the Midah. For there is no person in 

the world who can actually have an understanding of 

Who, or What, is Hashem.  The only way we know 

Hashem is the way He appears to us, the way He 

reveals Himself to us, and those are the Sheimos, His 

Names.  Hakodosh Boruch Hu, Himself, does not have 

a Name, rather they are just ways for us to have a 

little understanding of Hakodosh Boruch Hu.  

Therefore, when one wants to say something to the 

Ribbono Shel Olam, and he says Your Name, it’s one 

and the same (based on the understanding of Rav 

Hillel David, Shlita). 

) מזמור לדוד  דוד גורביטץ' ר  The – ”שמו“ –(

Gematria of the word, “(346) ”שמו is the same 
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Gematria as נצח נצחים – for eternity.  It defines the 

person for eternity.  The words, מקור and רצון each 

are also the Gematria of 346 – the same as שמו.  The 

name of a person is the source, the root of a person, 

as well as it giving the person the willpower to make 

something of his name.   

וכל אשר יקרא לו האדם “ 2:19 - חכמת התורה 

חיה הוא שמו נפש ” – The name depicts the nature of 

that which is being called by that name.  Hakodosh 

Boruch Hu did not place any nature upon anything 

when creating the world, rather he placed it on 

Odom.  When Odom Harishon assigned each creature 

a name, that caused its nature.  Hakodosh Boruch Hu 

did not want the Malachim to come antagonize Klal 

Yisroel after He gives them the Torah.  He showed 

them in the beginning of the creation that it was 

Odom Harishon who created the nature of the 

animals by assigning them names, that which the 

Malachim were not able to do.  Man’s intelligence is 

greater than that of the Malachim, and that is why 

P’sak Halacha for the Torah is down here in this 

world, with Man – Klal Yisroel.    

 Yeshaya 43:5 – Haftorah – ברכת החיים 

Parshas Bereishis  “אל תירא כי אתך אני” – “Do not 

fear (Yaakov) for I (Hakodosh Boruch Hu) am with 

you.”  The Shem Havayah ( ה-ו-ה-י  = 26) and the Shem 

Adnus ( י-נ-ד-א  = 65) two times (65+26=91 times 2 = 

182) is equal to the Gematria of יעקב. The two times 

is a reference to the beginning and the end. 

Hakodosh Boruch Hu is telling Yaakov – Klal Yisroel, 

to have no fear because He is with them at the 

beginning and at the end.  It also says a few Pesukim 

earlier, “קראתי בשמך לי אתה” – “I have called you by 

name for you are Mine.”  Hakodosh Boruch Hu is 

saying that Klal Yisroel is his, and the name ישראל 

begins and ends with “לי” – Hakodosh Boruch Hu is 

stating clearly that Yisroel is, and will always be, His.   

 Perhaps now we can understand the order of 

the Pesukim, and why Hakodosh Boruch Hu had 

Odom name the creatures of the world prior to giving 

him a mate.  The name of a person is the true 

essence of the person.  We refer to the Names of 

Hakodosh Boruch Hu, for He is infinite, and the 

Names are how we can connect to Him, for the 

Names represent our understanding of Him. This is 

only a miniscule of understanding, for man cannot 

possibly truly understand What and Who Hakodosh 

Boruch Hu is.  Malachim are given one job to do, and 

are not able to accurately assign names for they do 

not understand humans and other creatures who are 

multifaceted.  It was Odom Harishon who was able to 

assign names to all creatures, for he understood.  

However, more important than all of that, is that by 

Odom assigning the names of the creatures, he 

created their natures.  Their nature was going to 

follow the essence of the name he gave them.  How 

powerful is the mouth and the mind which put the 

words into the mouth? It can control one’s nature.  

Before Hakodosh Boruch Hu gave Odom his mate, 

Chava, He wanted Odom to know that the power lies 

within him to create his own nature, and to decide to 

follow the Rotzon Hashem or not.  No matter what 

Chava would do, Odom was in control of his own 

destiny.  Unfortunately, Odom did not heed this, and 

blamed his sin on Chava. “ וכל אשר יקרא לו האדם נפש

 Odom was prepared to assign names – ”חיה הוא שמו

to all of the creatures of the world, and what “he 

would call them” – “הוא שמו” – “that would be their 

name” – that would determine their essence.  After 

he was given that Koach, “ויקרא” – he assigned names 

to all of the creatures of the world.  Hakodosh Boruch 

Hu tells us that we need not fear for our names, 

Yisroel and Yaakov, have Hakodosh Boruch Hu’s 

Names built in us.  He is always with us, however, for 

it to have an effect upon us, we must recognize this.  

We are in control of our destiny, and it is we who 

have the Koach to follow the Rotzon of Hashem.  If 

we truly recognize that we are intermingled with 

Hakodosh Boruch Hu, it will have a profound effect 

upon us and our Avodas Hashem.  May we be Zoche 

to recognize our true essence, that Hakodosh Boruch 

Hu is a part of us, and our goal should be to 

continuously connect ourselves to Him.   



 לז"נ ליבא בת משה ז"ל
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 הרחמן הוא יקים לנו את סכת דוד הנופלת (ברכת המזון)
 On Sukkos we add a request to Birkas Hamazon (Grace after Meals) in which we ask Hashem to 
rebuild the fallen sukkah of Dovid. This expression is based on a verse in the Haftorah for Parshas 
Acharei Mos which states (Amos 9:11) פלתביום ההוא אקים את סכת דוד הנ  – On that day I will raise up 
the fallen sukkah of Dovid, which the Mahari Kara writes is a reference to the Beis Hamikdash. In his 
sefer Netzach Yisroel (35), the Maharal points out that the word “sukkah” connotes a temporary hut and 
is therefore an unusual term to use to describe the Temple, which was a sturdy building that stood for 
centuries. Wouldn’t it be more accurate to call it a house? 
 The Maharal explains that if a house is destroyed and subsequently rebuilt, any new structure 
constructed there – even in the same location – will be considered a new house, not an extension of the 
previous one. In contrast, a sukkah is intended to be a temporary dwelling, so each time it is taken apart 
and reassembled, the rebuilt sukkah is viewed as a continuation of what stood there previously. With this 
distinction, he beautifully suggests that Amos specifically refers to the Beis Hamikdash as a sukkah to 
express that although it has been destroyed twice, each rebuilt Temple is an extension of those that 
preceded it. By extension, the sukkahs that we erect each Tishrei are also continuations of our sukkahs of 
years past. 
 With this insight, Rav Yisroel Reisman explains that we can now understand the Mishnah’s 
teaching (Shabbos 12:3) that the walls in the Mishkan were labeled so that they would always be used in 
the same location each time it was reassembled. If the walls were identical, why weren’t they 
interchangeable? Since the Mishkan was a sukkah, each time it was reassembled was not the creation of a 
new structure, but rather the restoration of the previous iteration, and therefore care had to be taken to 
ensure that the walls remained in their designated locations. 
 Rav Reisman adds that the Gemora (Sukkah 6b) derives the requirement for a sukkah to have at 
least three walls from the fact that the word “sukkah” appears three times in the Torah. On two occasions 
it is written חסר (missing the letter ו) – סכה – while once it is written מלא (complete) – סוכה. In light of 
Amos’s comparison of the Beis Hamikdash to a sukkah, we now understand that the first two Temples 
were missing in the sense that they were not lasting, while the third Beis Hamikdash will be complete and 
permanent, may it be speedily in our days. 
 
 

)23:16ת שמווחג האסף בצאת השנה באספך את מעשיך מן השדה (  
The Torah initially refer to Sukkos as חג האסיף – the festival of the ingathering – and not by its 

more well-known name, “Sukkos,” which is not used in conjunction with the festival until much later 
(Devorim 16:13). Additionally, the Tur (Orach Chaim 425) points out that if the Yom Tov of Sukkos 
commemorates the Ananei HaKavod (Clouds of Glory) that surrounded and protected the Jewish people 
in the wilderness, seemingly it should logically be celebrated in the spring when the Clouds of Glory first 
began to escort the Jews after their Exodus from Egypt, not in the fall when we are commanded to 
observe it. 

The Vilna Gaon answers the second difficulty by explaining that although the Ananei HaKavod 
first appeared in the month of Nissan, they subsequently departed after the sin of the golden calf. It wasn’t 
until 15 Tishrei, five days after the forgiveness of Yom Kippur, that the Clouds returned, this time to 
remain for the duration of the 40 years that the Jews traveled through the desert. It is this return of the 
Clouds of Glory that we commemorate by celebrating the holiday of Sukkos at this time.  
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Using this insight, the Meshech Chochmah resolves the first question by explaining that at this 
point in time, the Jewish people still had not sinned with the golden calf and the original Clouds of Glory 
were still present. The reason for celebrating Sukkos in the fall was not yet applicable, and the Torah had 
to refer to it by an alternate name based on the ingathering of the yearly harvest. In Parshas Re’eh, on the 
other hand, the clouds had already disappeared and returned, and it was appropriate to refer to the holiday 
at that time as Chag HaSukkos, the festival which commemorates the restoration of the Clouds of Glory. 
 
 

ף עץ עבת וערבי נחלכפת תמרים וענולקחתם לכם ביום הראשון פרי עץ הדר   
)23:40(ויקרא  יכם שבעת ימיםקאל 'ד ושמחתם לפני   

Rav Shlomo Zalman Auerbach related that there was a Jew who brought his esrog to the 
synagogue each year and proudly showed it to the other men present. After asking how much they 
thought it was worth, he would smugly boast that he had paid only one shilling (a very small amount). 
When they asked him how he was able to get such a beautiful esrog for such a cheap price, he explained 
that most people go shopping for an esrog immediately after Yom Kippur. Because demand is high at that 
time, the merchants can raise prices to very elevated levels. Recognizing this, he delayed his shopping 
until the afternoon of Erev Sukkos. At that time, the sellers realized that they had no chance of selling 
their remaining inventory and were happy to receive any token price. 

The story bothered Rav Shlomo Zalman, and he approached the man to rebuke him. He told the 
man that the Gemora in Beitzah (16a) records a dispute between Shammai and Hillel regarding the proper 
manner in which to honor Shabbos. Shammai maintained that a person should already begin preparing for 
Shabbos on Sunday. Whenever Shammai found a nice animal for sale, he would purchase it for Shabbos. 
If he subsequently found a nicer one later in the week, he would buy the new one for Shabbos and eat the 
first one. The Gemora relates that Hillel had a different approach – היתה לו מידה אחרת . He trusted 
Hashem each day to provide him with his needs for that day. He would immediately consume anything he 
purchased at the beginning of the week and would wait until Friday to purchase his Shabbos needs. 

Rav Shlomo Zalman questioned why Hillel didn’t conduct himself in the manner that Shammai 
did, which seems to be the preferable approach. Further, what is the meaning of the Gemora’s phrase 
 He explained that the Gemora emphasizes this to teach that Hillel conducted himself ?(he had) היתה לו
with this bitachon in all areas of his life, both in mitzvah performance and in his personal affairs. If he 
needed to purchase a new shirt, he didn’t do so in advance. He waited until just before he needed to wear 
it, trusting that Hashem would provide him with it at that time.  

Because this was Hillel’s style across-the-board, he was permitted to use this approach for doing 
mitzvos. However, a person who conducts himself differently in areas relating to his personal needs, 
preparing in advance to guarantee himself the best item, but waits until the last minute in spiritual matters 
isn’t demonstrating financial savvy but a cavalier lack of respect for Hashem’s mitzvos. 

 
 

)33:21דברים וירא ראשית לו כי שם חלקת מחקק ספון (  
 Just prior to Moshe’s death, he blessed each of the twelve tribes. In the blessing that Moshe gave 
to the tribe of Gad, he invoked the fact that they saw and requested for themselves the first portion (a 
reference to the territory of Sichon and Og, which was the first part of the land of Israel that was 
conquered), because they knew that that is where Moshe’s burial plot would be hidden.  

However, in Parshas Mattos (Bamidbar 32:1-5), the Torah explicitly records that the reason they 
wanted this portion of land was because it was well-suited for grazing their abundant livestock. How 
could Moshe say that their motivation was based on the fact that he would be buried there when the Torah 
gives a completely different explanation and says that it was due to their animals? Further, Moshe himself 
alluded to the fact that his actual burial spot would remain hidden, in which case it would be impossible 
for future generations to go there to pray. Why did the tribe of Gad want to have Moshe buried in their 
portion of the land if they would never know where he was actually buried? 
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 Rav Yisroel Belsky explains that during their 40-year sojourn in the wilderness, the Jewish 
people became very dependent on Moshe, who led them and taught them Torah on a daily basis. As they 
prepared to enter Eretz Yisroel, they grew concerned about how they would manage in his absence. They 
decided that the only way to continue was to understand the secret behind Moshe’s greatness and to 
emulate him. After contemplating the source of Moshe’s growth and development, they recognized that 
the period of his life in which he worked as a shepherd was a critical prerequisite to his being selected as 
the redeemer and leader of the Jewish people.  

Rabbeinu Bechaye explains (Shemos 3:1) that working as a shepherd gives a person time alone to 
think. Focusing on the magnificent world of Hashem which surrounds him will lead him to focus his 
thoughts on Hashem, which is conducive for prayer and prophecy. Being around people often leads to sin, 
while separating from them as a shepherd does can help keep a person pure and holy. Additionally, a 
shepherd develops feelings of compassion and empathy for others, as he is concerned about the welfare of 
his sheep. 
 When the tribe of Gad requested the land on the east side of the Jordan River to pasture their 
livestock, their intentions were not mundane and materialistic as they would appear at first glance. Rather, 
they were motivated by a genuine desire to emulate their soon-to-depart leader Moshe by following in the 
path that made him great. In this light, Rav Belsky novelly suggests that the two seemingly disparate 
explanations given for their request are in reality one and the same. When Moshe mentioned in his 
blessing to the tribe of Gad that they desired the portion in which he was “hidden,” Moshe was referring 
not to his burial plot which would be hidden, but rather to the hidden secret behind his success and 
accomplishments that they wished to emulate, namely his work as a shepherd. 
 
 

 ויאמר ד' אליו זאת הארץ אשר נשבעתי לאברהם ליצחק וליעקב לאמר
)34:4לזרעך אתננה הראיתיך בעיניך ושמה לא תעבר (   

 In Parshas Chukas, Hashem informed Moshe (Bamidbar 20:12) that he would not be permitted to 
lead the Jewish people into Eretz Yisroel as punishment for his sin at Mei Merivah. Although Moshe was 
not allowed to physically enter the land of Israel, Hashem subsequently commanded him (Ibid., 27:12-13) 
to go up on the mountain to at least see the land. In fulfillment of this command, the Torah tells us in 
Parshas V’zos Haberacha that just before Moshe’s death, he ascended Mount Nevo, from which Hashem 
showed him the entire land of Israel. However, Hashem quickly added that although He had enabled 
Moshe to gaze upon the beauty of Eretz Yisroel, he was forbidden to enter it.  

Rav Yissocher Frand notes that Hashem’s interactions with Moshe seem difficult to understand. It 
almost appears as if He is rubbing salt in Moshe’s wounds by insisting on dangling the object of his 
intense desires in front of him, only to remind him that he cannot have it. Since this obviously was not the 
case, what was Hashem’s intention in dictating that Moshe gaze upon the land that he was prohibited to 
enter? 

Rav Uziel Milevsky explains that the kabbalists write that Moshe embodied the attribute of 
netzach – eternity. Every endeavor in which Moshe was involved became infused with his quality of 
nitzchiyus and endures forever. He was instrumental in the formation of the Jewish nation, the giving of 
the Torah, and the building of the Mishkan, all of which became everlasting. For this reason, Moshe was 
unable to lead the Jewish people into Israel and build the Beis Hamikdash, as they would also become 
eternal. Hashem recognized that if He was unable to take out His wrath at the Jewish people on the 
Temple, He would instead need to take it out on us, so He therefore forbade Moshe to lead the nation into 
Eretz Yisroel. 
 At the same time, Hashem wanted Moshe to imbue one facet of the land of Israel with his 
attribute of nitzchiyus. Hashem recognized Moshe’s burning desire and yearning for Eretz Yisroel, and 
He specifically wanted to exacerbate Moshe’s longing by showing him the entire land, cognizant that he 
would not be allowed to enter it. The powerful emotions that Moshe experienced for the land of Israel 
became eternal components of the Jewish DNA and were bequeathed to all Jews in future generations. 
The strong connection and often inexplicable yearning for Eretz Yisroel that Jews have felt throughout 
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the generations, and that many of us have personally experienced, are rooted in the feelings that welled up 
within Moshe as he gazed upon the beauty of Eretz Yisroel and eternally bonded his soul – and ours – to 
every nook and cranny of the land just before his death.  
 
 

)2:21בראשית תחתנה (ויפל ד' אלקים תרדמה על האדם ויישן ויקח אחת מצלעתיו ויסגר בשר   
 The Midrash (Bereishis Rabbah 17:6) points out that in relating the details and order of Creation, 
it isn’t until the 52nd verse in the Torah that the letter ס appears. The Torah records that after creating 
Adam, Hashem cast a deep sleep upon him. After taking one of his ribs to form his wife Chava, Hashem 
closed (ויסגר) Adam’s flesh.  

As an aside, the Midrash points out that the letter ס does appear a few verses earlier (2:11 and 
2:13) in the word הסובב, but explains that in that case it is referring to the river so it doesn’t count.  One 
of the commentators on the Midrash, the Matnas Kehuna, explains that the word הסובב is merely 
describing where the river runs, not an act of creation. The first ס used in describing the Creation is in the 
word ויסגר in reference to the creation of Chava.  Why doesn’t the letter ס appear for so long, and what is 
the significance of the fact that it is first used in this verse? 
 Rabbi Paysach Krohn explains that when spelled out, the letter ס is written סמך, which is also the 
word which means “support.” The Gemora teaches (Yevamos 62b) that a man who dwells without a wife 
is lacking many things, one of which is a חומה – wall. The commentators explain that a supportive wife 
can serve to protect and encourage her husband.  

The Torah relates that Hashem created Chava to serve as an עזר כנגדו – helpmate opposite him – 
for Adam. The numerical value of this phrase is 360 – the number of degrees in a circle which surrounds 
and protects what is inside of it. The Targum renders the word “helpmate” into Aramaic as סמך – 
supportive wall. For this reason, a bride walks around the groom under the wedding canopy to symbolize 
this function, and the groom marries the bride by giving her a circular ring. Therefore, the very letter 
which means support and is written as a circle is used for the first time to describe the creation of the first 
person – Chava – who fulfilled this role. 
 
 

)3:11( ויאמר מי הגיד לך כי עירם אתה המן העץ אשר צויתיך לבלתי אכל ממנו אכלת  
 The Gemora (Chullin 139b) teaches that the verse in which Hashem asks Adam העץ ֲהִמן  – From 
the tree (that I prohibited to you, have you eaten) – contains an allusion to Haman. On a basic level, this is 
a play on words. Since the Torah is not written with vowels, the word ֲהִמן can also be pronounced 
“Haman.” However, if the Torah chose to hint to Haman here, there must be a more profound connection 
between his errors and Adam’s sin of eating from the forbidden fruit. 
 The Torah records (1:27) that Adam and Chava were created in Hashem’s image, and Chazal 
teach (Avos D’Rabbi Nosson 1:8) that they enjoyed great honor in Gan Eden, as heavenly angels 
prepared food and drink for for them. Hashem told them that the entire world was theirs, with one 
exception: They were forbidden to eat from the Tree of Knowledge. Although one would think that they 
could overlook one item being withheld from them in light of everything else they had, the serpent 
succeeded in persuading them to sin by partaking of the one object that they were commanded not to eat. 
 Rav Aharon Kotler points out that this sounds remarkably similar to Haman. At the same time 
that he arrogantly boasted of his tremendous wealth and prestige, he lamented (Esther 5:13) that it was all 
meaningless to him as long as one old Jew named Mordechai refused to acknowledge his greatness by 
bowing to him. Haman is alluded to in the sin of eating from the Tree of Knowledge because just as the 
serpent convinced Adam and Chava to focus on the one item that was denied to them, so too Haman was 
unable to appreciate his good fortune due to his obsession with the one thing that he did not have. 
 The Midrash (Bamidbar Rabbah 14:12) points out another fascinating parallel between the events 
of Parshas Bereishis and those of Megillas Esther: There are 70 verses from the beginning of Sefer 
Bereishis until the curse of the serpent. Similarly, there are also 70 verses from Achashverosh’s 
promotion of Haman (3:1) until Haman’s death (7:10). What is the significance of this parallel? 
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 The Maharal explains that Yaakov descended to Egypt with 70 people (Bereishis 46:27), who 
formed the foundation of the Jewish nation and correspond to the 70 nations of the world. The mission of 
the Jewish people is to keep their core of 70 holy and separate from the 70 nations of the world, in which 
case they will prevail. Unfortunately, at the end of their 70 years of exile in Babylon, the Jews sinned by 
attending Achashverosh’s party at which people were drinking יין (wine), which has a numerical value of 
70. Because they sinned by knocking down the barriers between themselves and the non-Jews, they were 
punished with the resurrection of the evil of the primordial serpent for an additional 70 verses in the form 
of the menacing ascent of Haman. 

 
 

Parsha Points to Ponder (and sources which discuss them): 
 

1) In our nightly prayers, we ask Hashem כת שלומךעלינו ס שופרו  – spread over us Your sukkah of 
shalom. What is the connection between a sukkah and peace, two concepts that seem unrelated? 

2) Is rain always considered a curse on Sukkos, and if not, under what circumstances is it deemed 
so? (Peirush Mishnayos L’Rambam Sukkah 2:9, Ritva and Meiri Taanis 2a-b, Bikkurei Yaakov 
639:39, Aruch HaShulchan 639:20, Piskei Teshuvos 639:18) 

3) The Mishnah in Sukkah (51a) teaches that a person who did not merit witnessing the Simchas 
Beis Hashoeivah in the Beis Hamikdash never saw true joy. Why was Simchas Beis Hashoeivah 
specifically a cause for such tremendous happiness? (Darash Moshe Parshas Pinchas) 

4) In blessing the tribes prior to his death, why did Moshe give the shortest blessing to Yissachar 
(Devorim 33:18), the tribe of Torah scholars, saying only, “V’Yissachar b’ohalecha” – and 
Yissachar in your tents? (Rabbeinu Bechaye, Taima D’Kra Hosafos) 

5) On what day of Creation were kangaroos created? (Ichud B’chidud 5777) 
6) One of Chava’s punishments for eating from the forbidden fruit was (Bereishis 3:16), “You shall 

crave your husband, and he will rule over you.” What widespread practice that women still do 
today has its roots in this curse? (Pirkei D’Rabbi Eliezer 14) 

7) Who was the first person in history born with separated, distinct fingers? (Paneiach Raza) 
8) In Parshas Bereishis, there is a verse that contains five consecutive 2-letter words, an unusual 

phenomenon that occurs only six times in Tanach. How many of them can you identify?   
 
 

Answers to Points to Ponder: 
 
1) Rav Moshe Meir Weiss points out that although the sukkah is intended to serve as our dwelling place 
for one week each year, there are a number of unique leniencies that render it kosher even if it provides 
very little shelter. For example, unlike most homes that possess four walls, a sukkah may be built with 
only three, and the third wall need not even be complete. Additionally, the walls are not required to touch 
each other, nor to reach the roof or ground, and the roof is allowed to have gaps in it. Although at first 
glance a structure built with these loopholes hardly warrants being called a shelter, Jewish law deems it a 
valid sukkah. Rav Weiss suggests that just as we perform mental gymnastics to make the suboptimal 
sukkah kosher, so too must we learn from this exercise to do the same in our interactions with imperfect 
people, an approach that will give us a life of peace. Along these lines, Rav Avrohom Yitzchok Kook 
explains that just as a sukkah need not be ideal to be kosher, so too an imperfect peace can also be 
valuable. There are often people in our lives with whom we cannot have the ideal relationships that we 
seek, yet it is still worthwhile to strive to reduce conflict and tension as much as possible. 
 
2) The Rambam, Ritva, and Meiri write that rain is only considered a curse on the first night of Sukkos, 
when there is a specific mitzvah to eat in the sukkah that we are prevented from fulfilling due to the rain. 
On the other hand, the Bikkurei Yaakov argues that the first night of Sukkos is the only time when rain 
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is not considered a curse, for it increases the reward we will receive for persevering and eating in the 
sukkah despite the inclement weather. The Aruch HaShulchan cites an opinion that rain is only 
considered a curse in Eretz Yisroel. The Chemdas Hayamim posits that rain is only considered a curse if 
it was not raining prior to Sukkos, but not if the rains begin before Sukkos and continue during Yom Tov. 
 
3) Rav Moshe Feinstein notes that the joy of Sukkos in the Beis Hamikdash was associated with the 
pouring of the water-libation on the Altar, which is unusual in that water is tremendously abundant and 
has virtually no monetary value. However, this is precisely the point, as the fact that the entire nation can 
serve Hashem using something as cheap and readily available as water teaches that every individual is 
capable of serving Hashem with whatever abilities and possessions he was granted. A poor person should 
realize that poverty doesn't preclude him from serving Hashem at the highest level, as even water can be 
elevated and transformed into an offering in the Temple, and it this message of the water libations which 
caused such tremendous joy at the Simchas Beis HaShoeivah. 
 
4) Rabbeinu Bechaye explains that the blessing that Moshe gave to the tribe of Yissachar was that they 
should rejoice in two tents: the tents of Torah study in this world and in the Heavenly tent, where their 
happiness will be complete. Because this blessing subsumes all other blessings, there was no need for 
Moshe to append any additional blessings. Rav Chaim Kanievsky points out that there is no indication 
that Moshe directly blessed the tribe of Yissachar, and indeed, Rashi implies that Yissachar was merely 
included in the blessing given to the tribe of Zevulun. The Torah is considered the source of all blessings, 
and through their diligent Torah study, the tribe of Yissachar automatically received every blessing, and 
Moshe had no need to explicitly bless them at all. 
 
5) Although most people will answer that kangaroos, along with other animals, were created on the sixth 
day (1:24-25), the Ichud B’chidud points out that Rashi writes (1:14) that the celestial lights were 
created on the first day, and on the fourth day Hashem commanded them to take their places in the 
heavens. Rashi adds that similarly, all products of the heavens and the earth – including animals – were 
formed on the first day and were subsequently placed in the world on the day designated for each. 
Accordingly, kangaroos were created on the first day. 
 
6) The Pirkei D’Rabbi Eliezer teaches that the practice of women to pierce their ears is a fulfillment of 
Chava’s curse and is intended to demonstrate their submissiveness to their husbands, just like a servant 
who refuses to go free has his ear pierced as a show of servitude to his master (Shemos 21:5-6). 
 
7) When Noach was born, the Torah records (5:29) that his father Lemech remarked, “This one will bring 
us rest from our work and from the toil of our hands from the ground.” The Paneiach Raza cites a 
Midrash that says that until Noach was born, people’s hands were like mittens, and he was the first baby 
born with separated individual fingers. When his father saw this, he immediately recognized that this 
would enable him to manipulate farming tools with ease, without suffering the same pain in his hands that 
others endured due to their lack of distinct fingers. 
 
8) In Parshas Bereishis, we find (5:32) (ויולד) נת את שם את חם – Noach (begot) Shem and Cham. In 
Parshas Vayishlach, Rochel’s midwife tells her (35:17) כי גם זה לך בן – this one is also a son for you. At 
the end of Parshas Beshalach (Shemos 17:16), Moshe says ה-כי יד על כס י  – for the hand is on Hashem’s 
throne. In Shmuel (1 20:29), Yonason tells Shaul (שלחן המלך) על כן לא בא אל  – therefore Dovid did not 
come (to the king’s table). In Melochim (1 3:26), one of the women arguing over the living baby says to 
the other (יהיה) גם לי גם לך לא  – he shall not be mine or yours. In Nechemia (2:2), King Artaxerxes asks 
says to ‘Nechemia (אין) זה כי אם רע לב – this can only be evil in your heart. 

 
 
© 2017 by Ozer Alport. To subscribe, send comments, or sponsor an issue, email oalport@optonline.net 


	49-Chag-HaSukkos-Beraishis
	48 - Pulse of Emunah Sukkos 5778
	BW 379 Sukkos 5778 print
	Migdal_Sukkos19.01
	PPJ Parshas Bereishis 5778
	PPJ Shemini Atzeres 5778
	PPJ Sukkos 5778
	Shmini Atzeret-B'reishis 17
	Succos - V'zos Habracha 17
	Sukkos Booklet LARGE 5778
	Sukkos-Shemini Atzeres-BereishisShortWithAnswers5778
	Parsha Potpourri
	Sukkos / Parshas Bereishis – Vol. 13, Issue 1
	Compiled by Ozer Alport
	הרחמן הוא יקים לנו את סכת דוד הנופלת (ברכת המזון)
	On Sukkos we add a request to Birkas Hamazon (Grace after Meals) in which we ask Hashem to rebuild the fallen sukkah of Dovid. This expression is based on a verse in the Haftorah for Parshas Acharei Mos which states (Amos 9:11) ביום ההוא אקים את סכת ...
	The Maharal explains that if a house is destroyed and subsequently rebuilt, any new structure constructed there – even in the same location – will be considered a new house, not an extension of the previous one. In contrast, a sukkah is intended to b...
	With this insight, Rav Yisroel Reisman explains that we can now understand the Mishnah’s teaching (Shabbos 12:3) that the walls in the Mishkan were labeled so that they would always be used in the same location each time it was reassembled. If the wa...
	Rav Reisman adds that the Gemora (Sukkah 6b) derives the requirement for a sukkah to have at least three walls from the fact that the word “sukkah” appears three times in the Torah. On two occasions it is written חסר (missing the letter ו) – סכה – wh...
	ויפל ד' אלקים תרדמה על האדם ויישן ויקח אחת מצלעתיו ויסגר בשר תחתנה (בראשית 2:21)
	The Midrash (Bereishis Rabbah 17:6) points out that in relating the details and order of Creation, it isn’t until the 52PndP verse in the Torah that the letter ס appears. The Torah records that after creating Adam, Hashem cast a deep sleep upon him. ...
	As an aside, the Midrash points out that the letter ס does appear a few verses earlier (2:11 and 2:13) in the word הסובב, but explains that in that case it is referring to the river so it doesn’t count.  One of the commentators on the Midrash, the Mat...
	Rabbi Paysach Krohn explains that when spelled out, the letter ס is written סמך, which is also the word which means “support.” The Gemora teaches (Yevamos 62b) that a man who dwells without a wife is lacking many things, one of which is a חומה – wall...
	The Torah relates that Hashem created Chava to serve as an עזר כנגדו – helpmate opposite him – for Adam. The numerical value of this phrase is 360 – the number of degrees in a circle which surrounds and protects what is inside of it. The Targum render...
	Parsha Points to Ponder (and sources which discuss them):


