
    dgggg""""hhhhzzzz    iiiihhhhkkkkrrrrtttteeeennnn    kkkkuuuussssddddvvvv    iiiirrrrvvvvtttt    hhhhccccrrrr    eeee""""vvvvrrrr,hrjak sungv hbpk adhb ratf '
vsrj srjb '"l-k-n-v" rnuk truncu khjc ausev uhp j,pu vbav atrs
u,kp, ,sucgc lhanvu ujur uhkt vcaa sg inz lrt ',uakjc kpba sg vkusd
khj,vafa vbg ?,uakjc ;e,b vn kac uvuktaaf vkp,v rjt 'vausev
ibjuh hcra rpuxn vc (/ub ,ca) vgushv wndv hrcs uhbhg sdbk vkg wlknvw rnuk
ht" :ibjuh hcr ,t xubhhxpxt kta '"lkn" - rxhe xubhhxpxtk tre htfz ic
gusn 'lknk h,ut zjut ,ntc v,t ot" !?"hfvk sg ,h,t tk htnt tbt tfkn
uz ,ceub vktac h,rfzbaf :rntu e"vrv lhanv !?"v,g sg hkt ,tc tk ift
hbpk ubt ohadhbaf ubhkg ,ktab vvhn, v,uta ,uhvc 'vkjkju sjp hkg kpb
ubnhv ubrfzb gusn lknk u,ut ohzjut ubt ift ot hf 'wlknvw uk rnuk ,"hav

!?vf sg ubhhv ifhv ?v,g er
    veung ,ugnan tkt 'lfc vn ka rcs okugc ,"hav ,fknv ihta ubt ohsnk

wshn, hsdbk wv h,huawv ,t ohhea 'kusdv irvt hcr kmt otu 'vzc vbuny ,sjuhnu
rsvu wv sjpn ,uyyun,vk wlknvw ,ch, uk vnrd 'vbav ,unhn gdru gdr kfc
sg 'tbt tfkn ht" :uzv ,ceubv vktav kg 'rhev hcuzt ibt vbgb vn 'ubutd

 ///!?vf sg ubvnvn,vu ubhva ifhv "!?htcdk ,h,t tk htnt tbshtv
....rrrrttttvvvv    kkkkffff    kkkkgggg    llllkkkknnnn    ttttuuuuvvvv    hhhhffff    ,,,,uuuukkkkddddvvvvkkkkuuuu    ggggssssuuuuuuuu,,,,vvvvkkkk    

 okug htc kfku ubnmgk ghsuvku ,ukdk 'vfknvv 'vbav atrc vsucgv hvuz    
- vfknvv ouh - vz cdab ouhc w/sucfc lukn, sg hnkugku thv lka ,ufknv hfw
kfc - sjtu sjt kf shcu 'ukuf okugv kf kgu ubhkg ,"hav ,t ohfhknn ubt
vaecc 'ouhv ,kp,c ohrnut sjtf ubkuf ',"hav ,t lhknvk vhvha cmn
.rtv kf kg tabvu 'lsucfc ukf okugv kf kg lukn" :vfknvcu vkhp,c
v,t hf kugp kf gshu 'lmrt kc, hcauh kf kg lzg iutd rsvc gpuvu 'lrehc
hekt wv - uptc vnab rat kf rnthu 'u,rmh v,t hf rumh kf ihchu 'u,kgp

"/vkan kfc u,ufknu - lkn ktrah
lf vkgnk vynkn rsxvaf' uz kgn uz ,unkug vgcrt obaha gush vbv     

 lf kg tcun /,ukhmtu vthrc 'vrhmh 'vhag :tuv,,,,nnnnttttvvvv    ,,,,nnnnffffjjjj    hhhhrrrrppppxxxxccccp"g) 
aaaauuuusssseeeevvvv    hhhh""""rrrrttttvvvv    rrrruuuusssshhhhxxxx'"ukuf okugv kf kg lukn" ,khp,ca '(c 'dx v"r ,khp, - 

okug znrn "u,kgp v,t hf kugp kf gshu" :ukkv ,unkug vgcrtv ohznrb
kf ihchu" /,"hav ,ufkn kg tnkgc wvghshw er lhha vc 'okufn lunbv vhagv
wvbcvw od rcf ah vc 'r,uh vkgbv vrhmhv okug kg vrun "u,rmh v,t hf rumh
rcf vc 'vthrcv okug kg znur "uptc vnab rat kf rnthu" /,hnhbp vdavu
vbcvu vghsh tyck kduxn rcfa sg hajun vf iputc vfuknv ,t ohahdrn

R’ Zalman Guttman shlit’a (Darga Yeseira) would say:

     “It is said in the name of the famous Kotzker Rebbe zt”l, that everything in this world has a purpose, even

"kfa rgnure" - distorted logic. It is meant to be used with a vivid imagination to figure out a way to get people off

the hook and judge them favorably, to be ,ufz ;fk is. On the holy day of Rosh Hashana, there is probably nothing

more important than applying this midah. We must remember that Hashem works ‘midah k’neged midah’ -

measure for measure. Thus, if one will ‘sit in judgment’ and look down on others, Hashem will sit on His Throne

of Judgment looking carefully and even harshly at him. However, if one looks away from people’s faults and

focuses only on the positive, Hashem will do the exact same thing for him! So here’s a bit of ‘legal’ advice: Be

smart and ‘hire’ Hashem as your attorney for the Yom Hadin - by judging others favorably!”

 zcearl mc`d z` xxerl miyexite zepirx                                                                    odkd l`ilnb iax v"dbduiaepiax`"hily 
 z`n oeghae dpen`a zewfgzde z"iyd                                                          w"dir milyexia minyd xry zaiyi y`x

lrehc .rtv kf kg tabvu lsucfc ukf okugv kf kg lukn(vbav atrk g"una ,khp,)  l,ufkn tabh, ucu - 
vca ',ukhmtv okug kg vkug "vkan kfc u,ufknu" /wvrhntw hsh kg uhpn ,tz
kg od 'vrhmhv kf kg ,ykjun vyhkac ykuau lkun u,ausec ,"hava vkd,n

/uzug iutd hbpc ohrcabu ohgbfb rat ,uphkev
vvvvhhhhkkkkhhhhssss    ttttddddrrrrssss    oooouuuuppppkkkk    ssssjjjjtttt    kkkkffff

,sucgc ,udrsn ws ov ukkv ,unkug vgcrta 'sug ;hxuvk ah vz lrsc     
ihc 'tmnb ostva vdrsn kfca tc ,uruvku 'sjtu sjt kf ka ,hyrpv ,"hav
wv ,t lhknn tuv ot ihcu ',unkugv rtan lunbv vhagv okugc snug tuv ot
,gsk uhkg shn, ',ukhmtu vthrc vrhmh ka ,ubhjcc 'r,uh ,uvucdv ,udrsc
ihtu trucu vaug 'rmuhv tuvu lknv tuv ,"hava ubhhv '"vkan kfc u,ufkn"a
tkt vz iht 'vaug tuva uk vnsba vn kfu 'xptu iht tuv ostvu 'usckn sug
,"hava inzcu /oka cckc uscgk ohkfu ,ujuf uk i,ub tuva 'uhkg wv ,knjc
kfa ihch sjt kfu 'vkudnu vrurc vhv, vbuntv 'w.rtv kf kg lknwk vkd,h

/vzf cmnk uxhbfva ,"hav iumrn tuv 'tmnb tuv uc cmn
ost ihc ohb,ana vfknvv ,udrsc od ,ugnan hshk ohtc uz vsucg hfrs     
ukt - wvhagv okugwn ova ohabt obaha 'ausev h"rtvn gush hrva 'uvbank
ohsnukv vnv tkv - vrhmh okugn ova uktf ahu 'onjk ,p jhuurvk ohscugv
sjt kfa lf ',ubuav vh,udrsu vfknvv iput rrc,h vkt ohrcs hpku 'wufu
uvz /uhagn kf kg ,"hav ,t lhknh 'tmnb tuv uc cmn kfcu vhkhs tdrs oupk
okugw ka v,ujp vdrsnc tuva hn ukhpt - wu,kgp v,t hf kugp kf gshuw
tuva hn - wrumh kf ihchuw /kfv vag ,"hava vghshv ,t ucrec rhsjh 'wvhagv
v,t hfw vbcvv ;t uc vhvh rcf 'r,uh vvucd vdrsn uza 'vrhmhv okugn rcf
uk ah lf r,uh vvucd vdrsc tmnba vnf kf lf /lrc,h wvn kfva 'wu,rmh

/ajunc r,uhu vbcvc r,uh ,"hav ,t lhknvku dhavk
ssssjjjjtttt    uuuunnnnaaaauuuu    ssssjjjjtttt    wwwwvvvv    ssssjjjjttttffff    ooookkkkuuuuffff    iiiiuuuusssshhhhddddhhhh    iiiiuuuusssshhhhgggghhhh

sg uhagn kf kg ,"hav ,t lhknvk ks,an sjt kfa 'ohrcsv ,hkf,     
lrsf 'uhbhg sdbk snug ,"hav ,t vtur vauga vn kfcu ',gdn usha vnf

 ubhcr exp lfu '"shn, hsdbk wv h,huau" (j 'zy ohkv,) lknv sus rntatttt""""nnnnrrrrvvvv
gggg""""uuuuaaaacccctuv '(j 'zy ohkhv,) shn, hsdbk wv h,hua" :uase iuak lk tvu '(wt ;hgx) 

,chah iht hf 'ohektv hbpk ohfkuv rat ohehsmv ,ukgncu vru,c kusd kkf
hbpk tuvu uhexgu uh,ugub,u u,chahf 'u,hcc usck tuvu uhexgu uh,ugub,u ostv
urucsf 'uhcureu u,hc habt og tuvu ubumrf uhp ,cjrvu urucs tku 'kusd lkn
tkn rat 'v"cev kusdv lknva uck kt ostv ohahaf ifa kf /lknv caunc

 aht r,xh otw :rntba unf 'uhagnc vturu uhkg snug 'usucf .rtv kf
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 sh:k ohrcs (2) s:dr, (1)
wc erp ihaurhd wkv ocnr (3)

Gerrer Rebbe, R’ Yehudah Aryeh Leib Alter zt”l (Sefas Emes) would say:

    “Shabbos Shuva is the first Shabbos of the new year and the Jewish people must be

careful in its observance, as Chazal say: ‘Had the Jewish people kept the first Shabbos (in

the desert), no nation or people would ever be able to conquer them.’ Since Rosh Hashana

starts the New Year, the first Shabbos of the year ‘sets the tone’ for the rest of the year.”

R’ Yehoshua Leib Diskin zt”l (Mahari’l Diskin) would say:

     “Help improve another’s behavior even if the improvement will last a short duration. Yonah

HaNavi saved the city of Ninvei from impending disaster - and that only lasted for 3 months!”      

 ,nab hukhgk aseun
 ic ktpr ovrct r"rv
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   A SERIES IN HALACHA
  LIVING A "TORAH" DAY

"okuf sdbf vru, sunk,u" - The Greatest Mitzvah of All (45)

Learning Mussar. Rosh Hashana and Aseres Yimei Teshuvah

are very appropriate days to devote a discussion to the study of
Mussar, for it helps a person to realize his goal of doing
Teshuvah during this important period of repentance. 

Mussar: What to Learn. Regarding the practical way to learn
Mussar, we previously quoted the sources of this obligation
and how one should start with the later Mussar works which
quote earlier sources, gathering the scattered topics into an
organized order, explaining them, and bringing them into
practical application in a down-to-earth manner.
How Much Time? The advice of the Gedolei Hadoros, the
Sages of the generations, is to allot a specific amount of time
daily for the study of Mussar - but not to overdo it. After urging
people to learn Mussar, the Mateh Ephraim (a Posek) writes
(1) that one should not make Mussar ALL of his learning,
because devoting too much of one’s “brain power” to Mussar

for long periods of time, takes away from the changing effect
that Mussar can have on a person. However, if a person learns a
small amount daily until he feels the urge to improve himself
and thus become closer to Hashem, that is a good idea and the
rest of his learning time should be used for Shas and Poskim.
Indeed, the custom in most Yeshivos is to set aside twenty
minutes or half an hour daily for Mussar seder. The Chasam
Sofer zt”l used to learn Chovos Halevavos (the classic Mussar

work which includes much of what all the other Mussar

 

`"hily cltyxid jexa x"den z`n  
qhiid cplailw jexa miig zxhr llek y`x

seforim discuss) for fifteen minutes every day with his students,
before he started his Gemara shiur. 

How to Learn it. The basis of how to learn Mussar is derived
from the posuk "u,uagk lcckcu lhpc stn rcsv lhkt cure hf" -
“This thing (Torah) is very close to you; it is in your mouth and

in your heart, so that you can fulfill it.” (2) Keeping the Torah

and fulfilling the mitzvos is very attainable for it is in your
“mouth and heart” to fulfill it. This posuk teaches us (by
mentioning mouth before heart) that if one utters words of
Torah Mussar with his mouth, his heart will follow along, and
he will begin to actually feel the spoken utterences of his mouth.
If one talks a lot about Emunah, he will have Emunah, and if he
talks a lot about Bitachon, he will have Bitachon. It might take
quite a bit of repetition, but in the end, it sinks in. Therefore, says
R’ Yisroel Salanter zt”l, learning Mussar should be with
passionate verbalization of the text, and with repetition.
How this Works. The above method works in two ways. First,
it is natural that ",uhnhbpv ,t ,rrugn ,uhbumhj" - one’s outer actions
and verbalizations make an impression on his inner feelings and
attitudes. Second, it is well known from the Rambam (3) that the
innermost essence of every Yid is to do the wv iumr, the will of
Hashem, to the greatest extent. Unfortunately, many times this
“will” gets covered up, blocked or even forgotten. The
verbalization of Torah Mussar and Emunah, which covers topics
that inspire a Yid to be better, will bring out into the open, those
very concepts that are often buried deep within him. 
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 `"hily lxrt mely axd z`n                                                                                          zexxerzd ixace miig igwl
reayd zeiyxt i"tr excqp                                                                                            yny zia w"wa mixyin cibn

ubhektk ksud ucv tret wv oa hf(d-ck ohrcs)  - wiyav ,t ccrgk hsfw trndv hrcs ,buuf ruthc

lyn: In London, there is a Jewish photography studio that has been around for many years. At one time, a very striking
portrait of a regal-looking African man and woman hung prominently on one of the walls. When asked, the proprietor
would relate how this African couple once came into his studio and commissioned an official portrait. “I am a king in my
village back in Africa, and this is my queen,” said the distinguished-looking gentleman, as they posed for the photograph.
     The photographer had to arrange the shot just so, as the man was quite tall and his wife was short, but in the end, the
picture was a triumph and the king was pleased. He even permitted the proprietor to hang his portrait on their studio wall.
     Years later, a large and well-to-do Jewish family came into the studio looking to take family portraits for an upcoming
celebration. As the family walked in, their black nanny followed behind carrying the baby in her arms. The moment she
looked up, the nanny suddenly let out a scream and fainted on the floor! When they revived her, they asked her what
happened to cause her to scream. “I saw the picture on the wall,” she said as she pointed. “Back home, he is my king!”
lynp: As the Chazan begins to intone the Shacharis Tefillah on Rosh Hashana, he calls out in a loud voice, "lknv" -
“The King!” What is our reaction when we hear the King of all Kings being announced? Do we flush with excitement
and tremble with fear or do we just continue casually with our prayers? This year, make sure your reaction is the right one!   

                                                                                                                                                                                                          

                                                                                                                                                                                                          

Hashana, Rav Elyashiv was makpid (extremely careful) to
hear tekias shofar according to all the various opinions.
After davening, he would sit in his room absorbed in his
learning, and people would walk into his house at will. First,
the door opened and a Yemenite baal tokeia entered with a
long, winding shofar in hand. As soon as he saw him, Rav
Elyashiv quickly rose and listened attentively as the shofar
was blown in the unique Yemenite fashion with the long,
undulating sounds of the teruah. He would say, “A
Teiminer tekia iz a chashuve zach veil si shteit in di
Rishonim.” (A Yemenite tekia (sound) is an important thing
(to listen to) because it follows the words of the Rishonim.)
In fact, Rabbeinu Saadia Gaon zt”l describes the
Yemenite manner of tekios as a wavy, billowing sound.) 
     A few minutes after the Yemenite Baal Tokea exited,
the door would open again and this time another expert
Baal Tokea entered. Once again, Rav Elyashiv would
stand up and listen to the shofar being blown according to
a number of different opinions, including the Chassidishe
way of blowing shevarim. The Rav commented a number
of times, “If there is such a hiddur, then I also want to hear
the tekios according to that hiddur.”

 lhbugc ,kaf hf lhekt wv sg ktrah vcua(vcua ,cak)
    R’ Mordechai Gifter zt”l would urge parents to use
Shabbos Shuvah for good purpose in discussing with their
child, at his/her level of understanding, the meaning of the
Yomim Noraim. Stories concerning the Gedolei Yisroel of
the past and their observance of these holy days are a great
source of inspiration and leave an indelible impression upon
a child. The devastating feelings of remorse for having
fallen short of Hashem’s expectations is an integral part of
the Yomim Noraim, and a critical factor in controlling the
influences of one’s ego; yet these emotions can hamper the
healthy spiritual development of the child and must be dealt
with wisely. If done properly, said Rav Gifter, the 10 Days
of Repentance will teach a child that man is the greatest on
his knees in humble submission to Hashem’s will.

    

    

     Additionally, the great lesson that mistakes and misdeeds
can be rectified through sincere Teshuvah is vital to the
development of a child’s personality. And if the concept of
Teshuvah is painted for the child in his own colors, it will
remain with him as a never-forgotten picture. 
     The Telzer Rosh Hayeshivah would illustrate this point
with the following personal story: “I remember as a young
bochur in Telz Yeshivah in Lithuania that the month of Elul
was a time of great fear in the town. My friends and I would
sigh with such a feeling of relief when Yom Kippur was
over. This yirah (fear) of the Yomim Noraim was a feeling
that permeated the entire town of Telz like mist after rain.
You could feel it; it penetrated your bones and became a part
of you. We grew up breathing this feeling into our neshamos
the same way one takes in vitamins and minerals with one's
food. It was a spiritual diet. Somehow we need to recapture
this and convey it to our students today.”

 //// ypan uhfrs kf hf ukgp ohn, rumv(tk-dn ohrcs)
   The word "rum" - “Rock” is a term used to connote
strength and might. When Hashem must act harsh and
severe to punish man, He acts in a manner of "ohn," -
“simpleness,” kufhcf. ("o," means both “simple” and
“perfect”) Just as a "o," does not know from cheating and
fraud, Hakadosh Baruch Hu acts as if He does not know
about man’s wicked acts and shows mercy even though man
does not deserve it. If so, why does Hashem act strictly at
all? Why doesn’t He abandon the attribute of din and
judgment altogether? Therefore, Moshe continues and says,
"tuv rahu ehsm /// ypan uhfrs kf hf" - “For all His ways are
justice...He is righteous and just.” The Noam Elimelech, R’
Elimelech of Lizhensk zt”l explains: The world must run
both according to law and beyond the letter of the law. "ehsm"
(righteous) refers to strict justice and keeping within the law,
for the righteous receives reward based on the strict letter of
the law. "rah" (just) refers to going beyond the letter of the
law, since Hashem is just and fair, granting reward even to
the undeserved and going beyond the letter of the law. 

tshpe ,me v,kg ohshnk,v ka o,cajncu 'u,khp, ,t ohhxha sg ruvyv
o,cajnc ahdrva wshdnwv' ohshnk,v rhgmk ih,nvk .ktb hcrva lf kg
zz ubht 'wu,kgp v,t hf kugp kf gshuw :rnut wuhbnkzw ratf" :ovk rnt
v,tw hf ahdrn sungv oda sg 'kkp,n tuv uhkga [rsbyxv] sungvn
kf kg ,"hav ,t lhknvk ubcck kfc wv ,t sucgk rxun jehb vznu /"wu,kgp
kg ureh tabh,u ukuf okugv kfc u,ufkn sucf yap,,a vfzb hztu 'ubhagn

/sucfc luknh sg hnkugku tuv uka ,ufknv hf '.rtv kf

vjna h"g vagb vzu 'cvutk lpvbu sxjv ,shnc e,unn tuv hzt 'n"kxt
,scgu 'wudu vjnac lheukt wv ,t ,scg tk rat ,j,w ch,fsfu 'wv ,sucgc
luscgh 'vjnac wv ,t sucg,afa 'luphvv od ubnn gnabu 'wufu lhchut ,t
,t ohrnzn wvrnzs heuxpw hsh kg 'if ouanu 'ohcvutk lk ufpvhu lhchut
vz hpku 'rhau vjnac (wvk jcan vca) wv ,sucg tuva iuhf 'ohjujvu ohmhrgv

w cu,fc znrk ahtttt v,xxxx r,kkkk hnnnn ,"r tuv wrmnnnn""""kkkkxxxxttttoac ckuan o"x tuva '
u wvrnzs heuxpw) wykp hbrw hsh kg 'vz vagb vn hsh kgu 'k"tvvvvbbbbhhhhrrrrrnznv '

u ohjuju ohmhrgyyyykkkkppppnnnn/(ovn ostv ,t 
,urmumjc o,ge,u ofhasj hatrcu ofhsguncu of,jna ouhcuw rntb vbvu   
,urpuau ,urmumjc gue,k uhkg ktrah og ,jna ouhca ubhhvu 'wofh,ukug kg
vbav atrc kct /r,uhc vrrugku vrh,hv u,jna ,t tyck hsf (/h ihfrg wg)

c wg) vrh,h vjna ka ouh ubhtu trunu sjpu ihs ouh tuva,,,,uuuuhhhhbbbbaaaannnnvvvv    aaaauuuurrrrhhhhppppwwww
oooo""""ccccnnnnrrrrvvvvkkkk,ufkvn d"p wvezjv shw urpxcu 'wz vban ws erp vbav atr ,fxn '

'(/z"y v"r wg) wuge, rnt tbnjrwa ouan er ,urpuac gue,k uhkg '(u"v vfubj
hsf odu) wofk vhvh vgur, ouh///asujk sjtc hghcav asujcw rntb hrva
wv ypan kg ,utku '[s"v vcua, ,ufkvn d"p o"cnrc wg] vcua,v rrugk
hsh tmhu cauhns ,ughe, ge,a rjt okut /(ufhknvk hsfu 'uc ohhe,nv
snug tuv '(wufu uvct hcr ihe,tw /s"k v"r wg) ,uehpxv kfs tchkt u,cuj
tyck hsf tkt 'u,cuj hsh ,tmk hsf tk vc geu,u ihpxunv ,khp, kkp,vk
hsh kgu 'rhak geu,fu 'wrpua ,ghe,w ,umn ,t ohhek vfza vnc u,jna ,t
'iyav ka una ccrg,bu 'ohbhsv ohe,nb 'vcuchju vumn ka vjnav uz

/rtc,bfu 'cvutk ihyanu chutn lpvbu 'wo"kxtw vhvb wk"tnxwna
ihgeu,u ihcauh ovaf ihgeu, vn hbpnw 'thv trndv hrcs ,buuf z"pku     
lfcu 'o"kxtw vhvh wk"tnxwna) wiyav (ka una) ,t ccrgk hsf 'ihsnug ovaf

 'h"ar c,fa vn vzu '(cvutk ihyanu chutn lpvhhkkkkttttrrrraaaahhhh    ,,,,tttt    vvvvttttuuuurrrraaaaffffaaaawwww
cccchhhhuuuuttttnnnn    llllppppvvvvbbbbuuuu    uuuunnnnaaaa    ccccccccrrrrgggg,,,,bbbbuuuu    oooohhhhbbbbhhhhssssvvvv    uuuueeee,,,,nnnnbbbbaaaa    ggggssssuuuuhhhh    ttttuuuuvvvv    ''''wwww,,,,uuuuuuuummmmnnnnvvvv    ,,,,tttt    iiiihhhhccccccccjjjjnnnn

////""""wwwwuuuuhhhhrrrrccccssss    iiiihhhhnnnn,,,,,,,,xxxxnnnnwwwwuuuu    ccccvvvvuuuuttttkkkk    iiiihhhhyyyyxxxxnnnnuuuu
'wohbhsv ohe,nb vcvtu vchju vjnac wv ,sucg hsh kgaw 'vz suxh hp kgu     
vn ,t (wudu tret wv oa hf v"s wd c"k ohrcs) wvru,v kg rpux o,jwv rtcn

 ahrc rntbauuuubbbbhhhhzzzzttttvvvv    ,,,,aaaarrrrpppp'"ubheuktk ksud ucv 'tret wv oa hf" (oa) 
wihsv ,shnw ,fpv,n vcvtu vjnac wv ,sucg hsh kga gush vbvs 'aurhp"
wokug ,cvt - vcr vcvtw - wvcvtwv ,frc rjt ifku 'wohnjru sxjv ,shnwk

w ohaecn ubt vcu 'vcvtu vjnac wv ,sucg kg ,znurv)uuuubbbbcccckkkkcccc    iiii,,,,uuuuihcvk vbhc 
 snkku sunkk gunak khfavkuhhhhrrrrccccssss    kkkkffff    ,,,,tttt    oooohhhhhhhheeeekkkkuuuu    ,,,,uuuuaaaaggggkkkkuuuu    rrrruuuunnnnaaaakkkksunk, 

vvvvccccvvvvttttcccc    llll,,,,rrrruuuu,,,,- wubhektw ,bhjcc v,g tuva wv ktrah gnaw ohrnut ubt '(w
sxjv ,shnk lpvh, ihsv ,shn odwa - wsjt wv ,uhvk sh,g wihsv ,shnw oaw
wv ,sucg hsh kga zunrk hsf '(wohnjru sxjv ,shnw oa) wv vhv,u 'ohnjru

/(e,nh,u wohnjru sxjv ,shnwk wihsv ,shnw lpvh, vcvtu vjnac
iuak 'vthrew 'wt wt trehu h"ar wg) vchj iuak tuv wvthrew hf gush vbvu     

w 'thv cu,fv ,buuf vz hpku '(wvchjhhhhffff oa wwwwvvvv) wtret cccc    ssssuuuuccccggggttttu vjnavvvvcccchhhhjjjj
uz 'lksd ,tw 's"f wd ohrcs h"ar wg] sxjv ,shn) ksud ucvw vz hsh kg '(vcvtu

/"ueh,n,u 'wihsv ,shnw oa 'wubheuktk (ohnjru [[wufu lsxju lcuy ,shn

vtrhv uhkt ghdh shn '(sf 'df vhnrh) wwv otb ubtrt tk hbtu ohr,xnc
"/(cb erp d"j ohfucb vrun) shn, ubnn u,aucu ,"hav sjpc vgbfvvu

ovhagn kfc ,"hav ,t ohfhknn uhva ohausevu ohehsmv ,sucg v,hhv uz    
rpuxnf 'ohnkugv hjk vkannvu vfuknv hf vshgv vthrcv kfa sg ovhfrsu

 kgwwwwtttthhhhbbbb,,,,wwwwvvvv    kkkkggggcccc        ''''gggg""""hhhhzzzz    hhhhssssttttkkkknnnn    iiiinnnnkkkkzzzz    rrrruuuutttthhhhbbbbaaaa    hhhhccccrrrr    eeee""""vvvvrrrrvvvvucr kmt vhv ratfa '
gggg""""hhhhzzzz    aaaayyyyhhhhrrrrzzzzggggnnnnnnnn    wwwwsssshhhhddddnnnnwwwwvvvv    eeee""""vvvvrrrrvvvvatr khkc u,khp, ,t wshdnwv ohhx rcfu '

ubjkua ,fhrgc uk ih,nv wshdnwv 'u,khp,c wthb,wv kgcv sng ihhsgu 'vbav

     t"'tkt 'uge, rnt tbnjr 'ihgeu, vnk 'vbav atrc ihgeu, vnk 'ejmh r"
ivaf ihghrnu ihgeu, vnk 'tkt 'vgur, iurfz rnt tbnjr 'ihghrn 'ihghrn vnk
'ihsnug ivaf gue,k ihsh,ga iuhf 'aurhp) ihsnug ivaf ihghrnu ihgeu,u ihcauh
haushj] ihcauh ivaf ihghrnu ihgeu, vnk 'rehg ,ufrc rsx kga ,ughe,s

c arhpu /"iyav ,t ccrgk hsf '([i"rvwwwwiiii""""rrrrvvvv    hhhhaaaauuuusssshhhhjjjjwwwwrmh ,t ghbfvk 'aurhp" '
rmh ubhhv wiyaws 'wusrjh tk ogu 'rhgc rpua ge,hh otw ch,fsfu '(r,uhc) grv
/"w,uunv ltkn tuv 'grv rmh tuv 'iyav tuvw (/z"y c"c) rnts ahek ahrsfu 'grv

 ukhtu     hhhh""""aaaarrrrktrah gnahafa 'ihyah tka 'iyav ,t ccrgk hsf" 'rthc 
] inuhec ohshn,n ov ifka) ,uumnv ,t ihccjnhhhhrrrrhhhhttttnnnn/"uhrcs ihn,,xn '([

 rpxcu     kkkk""""mmmmzzzz    rrrrggggyyyykkkktttt    kkkkttttuuuunnnnaaaa    ccccrrrrvvvvnnnn))))    wwwwhhhhyyyyuuuueeeehhhhkkkk    rrrr,,,,cccc    hhhhyyyyuuuueeeehhhhkkkkwwww'x"av ,usdt kg '
v kgc arhpa vn ,t thcv (:z"y v"rwwwwvvvvttttkkkkppppvvvvwwww urpxc)     wwww,,,,uuuupppphhhh    oooohhhhbbbbppppwwwwu"f wv trehu]

 urpxcu '[wufu ubarhp vz ihhbgcuw 'wufu vagh rat kfn v"sx    wwwwvvvvbbbbeeeennnnvvvvwwwwtj,pw]
 rpxcu) 'h"ar hrcsc ([wufu ubarhp vz ihhbgcuw 'wy ,ut wtrhgzwwwwssssuuuussss    hhhhffffrrrrsssswwww] ccccrrrrvvvvnnnn

kkkk""""mmmmzzzz    iiiihhhhuuuukkkk    ssssuuuussss    hhhhffffssssrrrrnnnn oac vz aurhp thcv [oa v"r 'tttt""""eeeeggggrrrrddddvvvvt,ht hrvs" '(
',uddaf uk ,uagb ,ubusza vcua, vkusd 'ahek ahr rntw :u"p tnuh trndc
teu 'tuv shzn iuug tv 'wlbuugc ,kaf hf 'lheukt wv sg ktrah vcuaw rntba
',uhfzf uk ,uagb ,ubusza vcua, vkusd 'ahek ahr rntvu 'hbht 'kuafn vhk hre
kg od) ovhkg 'vesmu ypan vagu 'u,garn gar cuacuw rntba
vcvtn itf 'thae tk '(w,uhfzf uk ,uagbwa iuhf) wvhjh tuv (wuh,ubuszw-wu,garw

wa),,,,uuuubbbbuuuusssszzzzu 'w,uhfzf uk ,uagb ,,,,uuuunnnnnnnnuuuurrrr,,,,nnnnc rntb uz vcua, ,usutu ',,,,ccccaaaa    ,,,,rrrryyyyppppvvvv
vvvvccccuuuuaaaa wudu uhkt urnt /wv kt ucuauw ''''iiiiuuuusssszzzz]]]]    wwwwiiiiuuuuuuuugggg    [[[[vvvv    ,,,,tttt    oooonnnnuuuurrrr,,,,]]]]    ttttaaaa,,,,ubcaj,u 

 ifku '(w,uddaf uk ,uagb ,ubuszwa) wvtrhn itf '([,ufzfiiiihhhhggggeeeeuuuu,,,,ssss    iiiiyyyyaaaavvvv    vvvvttttuuuurrrraaaaffff
vvvvccccuuuuaaaa,,,,wwww    jjjjuuuuffffnnnn    ttttccccaaaa    ''''vvvvuuuummmmnnnnvvvv    ccccuuuucccchhhhjjjj    oooouuuuaaaannnn    uuuubbbbhhhhhhhhvvvvuuuu    ''''oooohhhhssssnnnnuuuugggg    oooovvvvaaaaffff    oooodddd    iiiihhhhgggghhhhrrrrnnnnuuuu
iiiihhhhyyyyaaaahhhhaaaa    vvvvnnnn    kkkkffffaaaa    ggggssssuuuuhhhhaaaa    iiiiuuuuhhhhffff    ''''iiiihhhhyyyyaaaavvvvkkkk    ttttrrrrhhhhhhhh,,,,nnnn    ttttuuuuvvvv    ''''uuuubbbbuuuummmmrrrr    oooouuuuhhhheeeekkkkuuuu    wwwwvvvvkkkk    wwwwvvvvccccvvvvttttnnnn

////""""wwwwuuuuhhhhrrrrccccssss    iiiihhhhnnnn,,,,,,,,xxxxnnnnwwww    llllffffccccuuuu    ''''wwww,,,,uuuuhhhhffffzzzzffff    uuuukkkk    ,,,,uuuuaaaaggggbbbb    ,,,,uuuubbbbuuuusssszzzzwwww    hhhhffff    '''',,,,uuuuhhhhffffzzzzvvvv    vvvvbbbbhhhhccccrrrr,,,,    rrrr,,,,uuuuhhhh
cu     wwwwkkkkttttuuuunnnnaaaannnn    ooooaaaawwww(wufu ,scg tk rat ,j, v"s d"gr, 'tuc, hf ,arp) 

vcvtn vcua, ihauga hrv ',uumnv ,t ihccjna vtura rjtna" 'r,uh rthc
ka ,ukhcj sug thcvku dryek trhh,n tuv if otu ',uhfzf ,uagb ,ubuszvu
kvc,nu ',uhfz uhvh uktv ,urhcgv inu ukt kg od vcua, uag ip ',urhcg
tkt vc rhfn ihtu 'ckk ruxnv rcs thv vcua, hf ',uagk vn gsuh ubhtu
aauj ubht ',uumnv ,t ihccjn ktrah ,t vtr tka sug kfu ',unukg, gsuhv
vturaf kct 'vb,ab tka uk thv vezj hf 'vcvtn vcua, uag tna rnuk
rcsv cureu 'u,ezjn rcsv tmh 'vcvtc ubumr ouheu wvc iheucs ktraha
'if otu 'rcf ivhkg dryea uktv ,urhcgv kg od vcvtn vcua, uaga uhbhgc
vcua, uag tna auajk uk ah ',urhcg ka ,ukhcj thcvku dryek ;hxuh ot

/"uatr kg v,uj tuv ohkjda tmnbu 'ukt kg od vcvtn
 ,uarswc okut   xxxx"""",,,,jjjjvvvv,buuf rthc (wufu ihgeu, vnk h"rt v"s /s 'wt ekj) w

ktraha vturafa 'h"ar arhp 'iyav ,t ccrgk hsf" 'rjt iputc h"ar hrcs
v,tw rntb hrva 'lf vbuufva hk vtrbu 'uhrcs ihn,,xn ,uumnv ,t ihccjn
hbr (hbrna,) hbrm, rmn (uh,j, r,xhvk kfuta km hkhcac v,t) hk r,x
vn kg znrn tuva rnuk ahu 'vkx hbccux, (rmn h,yhkp ,usut ohrha) ykp
'vzf k"t oac ckuah otu 'k"tnx una hf 'k"t oac tuv iyav eu,hn rehga
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No remembrance ... Yimach shemo.” Then she raised her head and announced, “Hodu l’Hashem ki tov ki l’olam chasdo.” 
    Her son turned to his mother. “It’s getting late. There’s no minyan here to say Kaddish, but at least you can light a candle.”
Liba lit a yahrtzeit candle and recited the names of her lost family members. But she was upset. “All I want is to say Kaddish for
my family. That is why I came here. Why won’t Hashem allow me to do this?” She started to sob loudly. Her son felt terrible,
and tried to comfort his mother. Suddenly, he said. “Mummy, you won’t believe this, but I see nine Jews walking toward us!” 
     Turning to the group, he asked, “Tell me, where are you from? Why are you here?” 
    “We work for an American corporation, and we’re here for a business conference. The hotel accommodations are not very
pleasant, so we decided to take a drive. Our boss told us to avoid Auschwitz because he didn’t want us to be distracted. But
he never said anything about Birkenau, so we came here. We heard a woman crying, so we came over to investigate.”
    “My parents who died al kiddush Hashem, must have sent you so we can say Kaddish. Sruly, please say Kaddish.”
Slowly and carefully, her son Sruly intoned the holy words. The emotion was palpable, and everyone was moved.
Afterward, Mrs. Eckstein addressed the men. “Do you think that we merely recited Kaddish for my family? I want to tell
you that we have just now buried my parents, brothers, and sisters. Now is their burial. And now I have peace, knowing that
I have buried them. Thank you, everyone.” This was a pivotal moment for Liba Eckstein. At last, she found herself at peace. 
      She merited seeing all her requests fulfilled. She survived the war, married a ben Torah, and proudly raised a frum
family. All her children were married, and she derived tremendous nachas from her grandchildren. As she lay ill in bed
right before her passing, her son whispered into her ear, “Remember the Kaddish in Birkenau.” 
    “I will never forget that.” She passed away later that day. (Adapted from “Vignettes of Virtue” by Rabbi Yosef Weiss)

************************************************

CONCEPTS IN AVODAS HALEV                                                                                           

 /// uyca ,j, ubtm rhcgn ursg vgr ,recf(;eu, vb,b)
    The second Mishna in Maseches Rosh Hashana (/zy)
teaches us that on Rosh Hashana, the awesome Yom
Hadin, every individual will pass before the Ribono shel
Olam for judgment, in the same manner as sheep pass
before their owner to be counted. However, the Gemara
then quotes an opinion that each person is judged not only
on Rosh Hashana, but every single day we are judged as
well. How can we reconcile this apparent contradiction:
are we judged once a year or every day of the year? 
     R’ Eizele Charif zt”l tries to correlate these two
conflicting statements by introducing a new concept: in
reality there are two types of judgment. When a person
starts the new year, it has been determined in Heaven that
he maintains certain abilities, capabilities, status and
financial attributes. Thus, his status quo for the coming
year is determined on the day of Rosh Hashana. However,
Chazal tell us that this baseline can be altered during the
course of the year, for better or for worse, based on an
individual’s actions. Therefore, when we approach Rosh

 lk urnthu lhbez lsdhu lhct kta(,ca)
    The simple translation of this posuk is: “Ask your
father and he will tell you, (ask) your grandfather and he
will say it to you.” This posuk reminds us of the
importance of maintaining our traditional Mesorah - our
glorious tradition - and transferring it to all future
generations. However, the question arises: Why must we
ask our father and our grandfather? Why can’t we just rely
on our parents - our father - and leave the grandparents
alone? And vice versa, if we ask our Zaida, our grandfather,
why bother to ask our father about the same thing? 
     Additionally, many meforshim wish to understand the
wording of the posuk. Why is the verb "lsdhu" used for the
father, whereas by the grandfather it simply says urnthu"
"lk? Why is it a seemingly harsher tone for the father and a
softer tone for the Zaida?
     My machshava here is as follows: The Torah is telling
us in this posuk that indeed, both parents and grandparents
are necessary, with regard to transferring Mesorah, for
often, things are forgotten or not given over clearly, and it
requires a combined effort. We must be able to rely on our
parents and grandparents to transfer the true Mesorah to
our children who will then transfer it to their children. 
     In the Haggada shel Pesach, we derive from the posuk,
"lbck ,sdvu" that there is a chiyuv of “Maggid” - which is
not just to simply relate the story, but to explain, elaborate,
educate and answer any and all questions the children may
have. We must leave no stone unturned in our quest to
teach our children the holy words of Torah. Contrast this
with the arua (root) of the word "urnth" which is "rnt" -

FROM R’ CHAIM YOSEF KOFMAN

Hashana, we all lose our status quo and chazaka. What
was, was - and now we begin anew. We do not walk into
shul, with a smug confident smile, saying, “Boruch
Hashem, I have a good life. I am healthy; I am wealthy; I
have nachas - without a doubt, this is the way things will
continue throughout the coming year.”
    This is what is meant when we say in Selichos, ohksf"
"lh,ks ubeps oharfu - “Like the poor and destitute, we knock
on Your door.” R’ Avraham Hakohen Pam zt”l explains
that all the chazakos that we presume we have are lost when
we go through the Yom Hadin. If we think about things that
have happened just this past year it will become clear to all
how life can change in a minute. People are swept away by
natural disasters, personal tragedies, by sudden changes of
fortune and by unexpected health diagnoses. Yesterday,
B”H, everything was wonderful. But overnight, things can
change and a person may no longer be able to function.
     Im yirtza Hashem, all the tzedaka and chessed we do
should be a zechus by the Ribono shel Olam to grant us a
raut ,bau 'raug ,ba with nachas, beracha and Hatzlacha.

where there is no dialogue, no give and take, just one
person “saying” it over to another. I once said a pshat that
when a child asks his father a question, and there is a
grandfather present as well, what the father should do is
defer any answer to the Zaida. He should say to the child,
"lk urnthu lhbez" - “go ask your Zaida and he will know the
answer. He will say it over to you correctly.” That is true
Mesorah.
     For those who are zoche, B”H they have a Zaida and
Bubba, Saba and Savta, Grandpa and Grandma, Opa and
Oma - whichever expression suits you - who remember the
days of yore and how people used to serve Hashem. These
are the kinds of individuals who have the ability to transfer
the correct Mesorah to their children. 
    It is told that a person was once a guest at the table of the
Chofetz Chaim zt”l and when it came time to make
Kiddush, the Choftez Chaim used a small becher (silver
Kiddush cup) that had a minimum shiur. All the guests who
were with him looked surprised. After Kiddush, someone
asked the Tzaddik about his small cup wondering about the
psak (ruling) he himself had written in the Mishna Berura.
He answered them, “The Mishna Berura I wrote for Klal
Yisroel, but for myself, the shiur I use for Kiddush is the
same shiur my father used all the  years.”
    Let us cap this off with a gematriya. The words, ,t scf"
"lnt ,tu lhct equal 928, which is the exact same total as the
words, "vcuy vnh,ju vch,f". Following the instructions of
parents and grandparents is not just a mitzvah requirement;
it is an actual beracha that we can employ to secure a
happy and sweet New Year, for ourselves and our families!

   

//// lsucf txf hbpk h,kp, uthch ,ukp, hkgup ohftknv kfa
   The Gemara (/u ,ufrc) extols the virtue of maintaining a
"guce ouen" - “set place” for one’s davening. The Alter of
Kelm, R’ Simcha Zissel Ziv zt”l (Chochmah U’Mussar)
offers an enlightening interpretation of this idea: A person
should daven for things that have a “place” in his prayers.
For instance, if a person beseeches Hashem for wisdom,
yet he makes no effort to engage in Torah learning, his
tefillah will be out of place. The same goes for atonement
if the person makes no effort to do Teshuvah. A person’s
prayers must be sincere and reflected by his actions.
    Rabbi Shragie Freedman shlit’a (Living Kiddush
Hashem) writes that on Rosh Hashana and Yom Kippur,
we daven fervently for kavod shomayim. Those prayers,
however, must be mirrored by our actions; we must lead our
lives in a way that shows that we feel a powerful desire to
foster the honor of Hashem. Indeed, there is a wide array of
possible ways that we can demonstrate this desire; whether
in the beis medrash or in the workplace, whatever our
professions may be, there is always a way to turn our work
into a quest for kiddush Hashem. If we keep this lesson in
mind, we will surely excel at transforming our mundane
workaday pursuits into the greatest accomplishment
possible - serving Hashem by bringing honor to His Name.

 //// ubh,urhjk kusd rpuac ge,(;xunc ,urpua rsx)
   A significant portion of the Yom Tov liturgy relates to
blowing the great “Shofar shel Moshiach” - gathering the
Jewish Nation in from our exile and returning us to Eretz
Yisroel where we will rebuild the Bais HaMikdash.
     What is this great shofar we wish to have blown?
    When Avraham Avinu brought his only son Yitzchak as
ef

    

a korban on the Akeidah, only to be told by a malach of
Hashem not to touch him or slaughter him, he yearned to
actualize the special closeness he felt towards Hashem at
that moment. In response, Hashem caused a ram to get its
horns stuck in a nearby bush. Avraham offered that ram to
Hashem in place of his dear son Yitzchak. The left horn of
this ram was blown at Har Sinai by Kabbolas HaTorah.
The right horn will be blown when we are finally
redeemed and gathered back into the Holy Land of Israel.
     Of course it’s not the actual horn from three thousand
years ago that will be blown when Moshiach arrives, but
rather, the spiritual devotion that Avraham Avinu invested
in the Korban Pesach is what enabled us to receive the
Torah later and it is what will give us the merit to finally
be redeemed from our long and enduring galus. 
    This is the event that Yeshaya Hanavi prophesied when he
said, "//// kusd rpuac ge,h tuvv ouhc vhvu" - “And it will come to
pass on that day that a great shofar will be sounded and
those who were lost in the land of Ashur will return as well
as those who were dispersed in Egypt. They will bow to
Hashem on this holy mountain in Yerushalayim.”
    Because this blessing is so vital, we must be careful to
recite it with concentration and a broken heart and beg
Hashem to redeem us from our long and bitter exile. If our
Father in heaven sees how much His children really want
to come home, He will surely bring us back home.
(“Portraits of Prayer” Vol. II by Rabbi Eliezer Abish)

  Many people perform mitzvos because they are
obligated. The Gaon, R’ Yosef Shalom Elyashiv zt”l,
however, fulfilled mitzvos because he genuinely desired to
follow halacha and derived much joy from it. On Rosh
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look and asked him about it. The student explained that he was hired to blow the shofar in a certain synagogue for an
agreed-upon amount of money, but when he came to get paid, he was short-changed by a considerable amount.
      Chacham Yehuda was sympathetic to the boy and nodded in commiseration, commenting that indeed, the Gabbaim

were wrong for doing what they did. But then, suddenly, he caught himself and pounded on his chest. “How could I have
said these words when they possibly contain Lashon Hara?”
     He was perturbed and immediately took off to find the Gabbaim and apologize for his words. He soon found the men
in the synagogue and quickly said, “I have come today to ask forgiveness for I think I spoke Lashon Hara about you.”
     The Gabbaim looked at each other and then back at the Tzaddik with surprise. “Lashon Hara? About us? What could
the Chacham possibly have said?” R’ Yehuda was hesitant to reveal what he said but this only made them more curious. 
      They continued to pester the rabbi and ask, “What did the Chacham say? According to halacha, one must publicly
declare what his sin was before he can ask forgiveness for it!”
     The Rosh Yeshivah was silent for a moment. Then, in short and almost cryptic terms, he told the Gabbaim about the
yeshivah bochur who had been hired to blow shofar in their Temple over the holiday, and how he felt he wasn’t paid
what he was supposed to receive.
     At this, the group of Gabbaim became animated. “What? This was his complaint? Well, if the Chacham must know,
we feel that he tricked us! He told us that he was an expert Ba’al Tokea and we agreed to pay him a nice amount based
on his expertise. However, in truth, the moment he began to blow, it was clear that this was not the case! He did not blow
expertly and he mixed up the order of the Tekios ...”
     “That’s enough!” the Chacham cut in and halted them in mid-sentence. “I understand everything very clearly now.
Do you know who caused this young man to blow the way he did? It was you! You obviously scared him so badly that
when it came time, he got mixed up.” R’ Yehuda looked at the men sharply and said, “In that case, you owe him the
money just for the embarrassment you caused him!” The Gabbaim looked down at their shoes sheepishly, as they
accepted the words of the great Chacham unquestioningly. In the end, they paid the yeshivah bochur the full amount.

 /// ubhektk ksud ucv tret wv oa hf(d-ck ohrcs)     
   Mrs. Liba Eckstein survived the horrors of the Holocaust as a prisoner in Auschwitz. Eventually, she married and

settled in Manchester, England. During her ordeal, Liba begged Hashem for three things. First, that she should survive

Auschwitz and tell her story to the world. Second, that she should marry a ben Torah. Finally, she prayed that if she ever

merits having children, all her offspring should remain Shomer Shabbos and marry before her death. 
     Seven months after her last brush with death, the Russian army liberated the camp. The Russians offered citizenship
to anyone who was willing to accept, and Liba was sorely tempted by the promise of safety, plentiful food, and security.
Many others accepted this proposal, in spite of the spiritual dangers of living in atheist Russia. But Liba joined a small
group of girls who were returning to their old homes with the hope of finding some surviving family members.
     Liba spent a few days in the local train station, waiting and hoping for news. As time passed and nobody stepped
forward, she arrived at the dreadful understanding that she was the only survivor of her family. This realization was more
painful than all the suffering she had endured. Eventually, she made her way across the English Channel where she met and
married her ben Torah and merited to raise a family of Torah-observant Jews. As she saw her prayers answered, she
became consumed with a burning desire to exact some form of vengeance for her murdered family. What could be better,
she reasoned, than to say to Kaddish at the very site of the Auschwitz crematoria, the place where the Germans tried to
liquidate the Jewish Nation? This desire became an obsession, and she continually asked her son to arrange the trip. At first
he was unsure as their family Rav steadfastly refused to give them permission to go. When she turned 73, Mrs. Eckstein
learned about a tour to Poland that would include a short visit to Auschwitz and this time she was not to be denied. She took
her son and together they arrived at the gates with the famous inscription “Arbeit Macht Frei” (work brings freedom).
    Mrs. Eckstein hesitated at the gates, trying to find her bearings. “Sruly, this is not Auschwitz; I was never in this place.”
She became very agitated, and the tour guide rushed to her aid. “Tell me, when were you here?” he said. “In 1944.” 
    “In that case, you were in Birkenau. They used to be called Auschwitz I and Auschwitz II.” Liba and her son hailed a taxi
and were driven to the camp that she remembered so well. The driver dropped them off near the crematoria and as the pair
solemnly entered the valley of death, Mrs. Eckstein finally got her bearings. “This is it! This is where I was! That building
there was my barracks.” Taking her son by the arm, she guided him to the entrance of the forbidding structure. “Look at the
sign! It’s C13.” The two entered the building. “There are two rooms here. The other one was for the kapos, and I slept right
here, on this very spot. Five agonizing months of my life were lost to these evil men.” She stomped on the floor. “Hitler,
where are you? I’m here with my son. I have children. I have grandchildren. You have nothing. Nothing is left from you.

4

   A Chassidishe Rebbe, in general terms, is categorized as a Tzaddik, a scholarly saintly man, who is able to transcend
matter, gain a spiritual connection with Heaven, and reassure his faithful followers in the truth of the Ribono shel Olam

and his Torah. A Chasid is one who turns to his Rebbe for inspiration, guidance, advice, solace and an expectation that
he will intercede on his behalf for the benefit of financial prosperity, health and any other pressing need.
     One year, a few weeks before Rosh Hashana, the Rebbe of Dzhikov, R’ Meir Horowitz zt”l (Imrei Noam) was
taking a much needed rest at a nearby inn. As he prepared to leave and settle his bill, the innkeeper adamantly refused to
accept any payment for the Tzaddik’s stay. He insisted that it had been his great honor to host the Rebbe and this
privilege alone was worth more to him than any monetary payment. 
     But the Rebbe would not let it go. “Perhaps,” he suggested, “you have a spiritual request to make of me?”
     The innkeeper was delighted to have the opportunity to ask the Rebbe for a beracha, since he and his wife had been
childless for many years. He poured out his heart and then made his direct request. The Dzhikover Rebbe was quiet for a
moment before he responded, “If you come to me this year for Rosh Hashana, I will guarantee you a son.” 
     The innkeeper was beset with mixed emotions. On the one hand, he was elated at the Rebbe’s promise. On the other
hand, he was a staunch and devoted chasid of R’ Moshe (Rozvidover) Horowitz zt”l, the Imrei Noam’s brother, and
had spent the Days of Awe in his company for many years. How could he now abandon his Rebbe and go to his brother
for Rosh Hashana? It didn’t feel right to him. He presented the dilemma to his wife, who was surprised that he should
have any doubt as to the proper course. “Of course, you should go to Dzhikov,” she exclaimed. “The Rebbe promised
that our dreams and hopes will finally be realized!” However, the innkeeper was still not convinced, and after much
discussion the couple agreed that he should go to his Rebbe, R’ Moshe, and present him with their quandary. 
     When the Rozvidover Rebbe heard the innkeeper’s problem, he assured him that it was perfectly in order for his
chasid to go to Dzhikov, and that his brother’s merit would surely bring them the child he had promised them. 
     Erev Rosh Hashana found the innkeeper on his wagon, riding to Dzhikov. As he rode, one thought gave him no
peace. “How can I do such a thing - to forsake my Rebbe after all these years? And what if I do have a son? It will be
said that R’ Moshe is not as great a Tzaddik as his brother. After all, all these years I remained childless, and after being
in Dzhikov just one Rosh Hashana, I was already blessed with a son! Aside from the Lashon Hara, it will be hard for me
to remain close to my Rebbe.” These thoughts continued to rage within him and he was terribly conflicted.
     Finally, in a moment of clarity, he pulled on the horse’s reins and halted his wagon. “I am sure it’s the Satan that has
convinced me to go to Dzhikov!” he declared out loud. “But the Satan will not succeed - I am going to Rozvidov! I have
decided that it is better to remain childless than to terminate the bond between the Rebbe and myself.” He resolutely
turned his wagon around and proceeded to Rozvidov, with firm determination and a light heart. 
     After Maariv on the first night of Rosh Hashana, the chassidim lined up and waited their turn to wish the Rebbe “Gut

Yahr” (“Good Year”) and receive his blessing. Suddenly, R’ Moshe looked up and saw his chasid, the innkeeper, standing
there. In surprise, he exclaimed, “What are you doing here? I gave you my blessing for a safe journey to Dzhikov!”
     “Yes, Rebbe, I know,” replied the innkeeper, “but as I was on my way to Dzhikov, I changed my mind.” He
proceeded to tell the Rozvidover exactly what went through his mind and how it led to his decision to reverse course. 
     “Rebbe,” he declared, “I very badly wish to be blessed with a child, but I am not prepared to lose my Rebbe in order
to accomplish this!” R’ Moshe stood there and listened to his chasid’s words. He was truly amazed. When the innkeeper
finished speaking, the Rebbe closed his eyes and declared with great fervor, “For such mesiras nefesh (self-sacrifice),
you deserve to be blessed with a child!” And so it was. (Adapted from “A Gut Voch” R’ Avraham Barash)

 wufu ub,ghe, kuek chaenu yhcn ihztnu ihcn /// lhbpk crgh ub,pa ,art(;xun ,khp,)     
   It is common practice, in many Sephardic synagogues and Temples, for a Ba’al Tokea to be hired to blow the shofar

on Rosh Hashana. Many married students who are adept at this seasonal talent, and need the extra cash to supplement

their income, get paid to blow shofar in the Beit Midrashim, and sometimes even bochurim are hired. One student from

Yeshivat Porat Yosef was hired by a large Sephardic Temple to blow the shofar and in return he was to get paid a tidy

sum. The student performed on the two days of Rosh Hashana and immediately following Yom Tov, he came to the

Gabbaim and asked for his wages. To his surprise and dismay, the Gabbaim refused to pay him the full amount and in

the envelope he was handed, was a sum far short of the agreed-upon amount. The student was modest and humble and

didn’t want to make a scene so he simply took the envelope and trudged away disappointed.

    The Rosh Yeshivah of Porat Yosef, Chacham Rabbi Yehuda Tzadka zt”l happened to notice the boy’s dejected



SUBTLE IMPRESSIONS II
By Rabbi Shraga Freedman, author of Living Kiddush Hashem 

After attending Toastmasters for several months, 
Rabbi Bernstein’s* schedule grew too busy for the 
sessions. He announced his decision to leave.
The group’s members sent him letters of farewell. 
One of the most memorable came from his self-
appointed mentor.
“Dear Rabbi Bernstein,” the man wrote. “You are the 
first rabbi I ever met, and it has been a true pleasure 
to get to know you. Your perspective in every 
thought-provoking speech you have given, is worthy 
of contemplation. I consider you a holy man, and I 
have never known anyone else I would place in that 
category. I am honored to have mentored someone I 
hold in such high esteem. Please know that you have 
left a sizable fan club behind.”
One of the first brachos we say every day is shelo asani 
goy, thanking G-d for not creating us as non-Jews. 
Rav Shamshon Raphael Hirsch explains that the 
purpose of this bracha is not to dismiss the rest of 
the world, but to thank Hashem for the privilege of 
fostering kavod shamayim. Through our status as a 
holy nation, we have the opportunity to generate 
awareness of Him in the nations that surround us. It 
is this unique privilege that causes us to give thanks.
This also explains why shelo asani goy comes right 
after asher nasan lasechvi binah. Roosters announces 
the arrival of morning when it is still dark, before it 
is evident to any other creature that day has come. 
Likewise, the Jewish people are aware of Hashem 
even in the darkness of galus, when He conceals His 
Presence, and we communicate that awareness to 
the rest of the world.  

MAN'S RELATIONSHIP WITH G-D
By Rabbi Moshe Pogrow, director, Ani Maamin Foundation

Based on excerpts from the commentary of Rabbi Shamshon Raphael Hirsch zt"l on Chumash, with 
permission from the publisher.

The words of the people during Cheit Haeigel show that it was not a typical 
case of idolatry. They wanted Aharon to make a replacement of Moshe, not 
of Hashem. They assumed Moshe had died, and therefore demanded that 
Aharon make for them a replacement “Moshe” who would never be lost.

But pinning their hopes on the existence of a “Moshe” is totally antithetical 
to Jewish beliefs. Hashem had warned them at Matan Torah that man may 
not represent the godly in physical form, instead drawing himself near to 
Hashem by filling himself with spirituality and subordinating his life to G-d’s 
commandments. To become close to Hashem and secure His guidance, man 
must not influence G-d, but himself. He should focus on shaping not his fate, 
but his actions. The only way to influence his fate is to suit his way of life to 
the ratzon Hashem. Obedience to G-d out of free will is all it takes to bring 
blessing to man, community and individual. Nothing can take its place.

Those who said to Aharon, “Make us gods to go before us, for we do not know 
continued on reverse side
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This pasuk is where we learn the mitzvah to recite Krias Shema 
twice a day, once in the morning and once at night. The details 
of each and every mitzvah have been explained to us in the Oral 
Torah, which Hashem Yisbarach gave to Moshe Rabbeinu on 
Har Sinai. Therefore, even though it is not explicit in the pasuk 
exactly what obligations are included in vedibarta bam, we were 
taught at Har Sinai that Krias Shema is the mitzvah that is being 
referred to here.  
Adapted from Biur Tefillah (Ani Maamin Foundation)
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what happened to Moshe” were caught up in a 
delusion. They saw Moshe not as an instrument 
of G-d, but as a human being who had surpassed 
nature to become godlike. They thought his 
influence assured them of Hashem’s protection. 
In their eyes, it was not Hashem Who brought 
them out of Egypt through Moshe, but Moshe 
who caused Hashem to perform miracles.

To them, the eternal bond with Hashem was 
not formed by the Torah. They considered 
Moshe, a man who was close to Hashem, to 
be the vital link in their connection; only as 
long as he was alive could they be certain of 
Hashem’s protection. Hence, they reasoned, if 
there was no Moshe, they must take action to 
force G-d’s hand. They had not yet absorbed the 
Jewish idea that as long as he conducts himself 
in accordance with G-d’s Will, man has direct 
access to G-d, with no need for an intermediary.

One who makes an offering to Hashem and His 
Torah subordinates himself to Hashem through 
it. He surrenders himself to the dictates 
of a holy moral law. He renders homage to 
something exalted and noble that towers above 
man and invites him to aspire to its level.

But offerings to a god of one's own making 
spring from egotism. They do not imply any 
sacrifice by the individual—he believes he can 
force the master of his fate to comply with his 
wishes. He seeks to control not his desires, but 
his god. Such an offering—the antithesis of a 
Jewish offering—leads to self-centered pleasure 
seeking, unleashing individuals' base instincts.

The moment the Torah entered the world, the 
guarantor of the link between Hashem and klal 
Yisrael, the Jewish people learned that even the 
slightest deviation from allegiance to one G-d, 
in no matter what form, inevitably leads to a 
denial of the law. 

DAY OF JUDGMENT
by Rabbi Dovid Sapirman, dean, Ani Maamin Foundation

The Anshei Knesses Hagedolah, the Sanhedrin at the beginning of the second 
Bais Hamikdash era, put together the siddur for us, including brachos, Kiddush 
and Havdalah. Although many additional prayers were inserted later on, the 
bulk of our tefillah consists of text that they originated.

Throughout the entire year, the first three and last three blessings of Shemone 
Esrei never change. The middle section, on weekdays, consists of thirteen 
brachos in which we ask Hashem for our various needs. On Shabbos and Yom 
Tov, however, we exchange the entire middle section for a single bracha that 
expresses the special sanctity of the day. The exception is Mussaf of Rosh 
Hashanah, which has three brachos in the middle section: Malchuyos, Zichronos 
and Shofaros.

Everyone knows that Rosh Hashanah is the Day of Judgment. On this day, every 
human being in the world is scrutinized and their destiny for the coming year 
determined. Rosh Hashanah’s judgment is specific to worldly privileges, such as 
health, wealth and life.

Most people are in the category of beinonim, whose judgment is dependent on 
their teshuvah and good deeds during the Aseres Yemei Teshuvah. Thus, at this 
time, the future is uppermost in everyone's mind. One would therefore assume 
that on Rosh Hashanah, the special bracha of the day would express a request 
for a good and tranquil year. Yet to our great surprise, it does not even merit the 
slightest mention. And with teshuvah uppermost in our minds, we do not say 
vidui even once on Rosh Hashanah.

What should Rosh Hashanah mean to us? What are we supposed to accomplish 
on this holy day?

Rosh Hashanah is the anniversary of the creation of Adam Harishon, his 
judgment, his teshuvah and his forgiveness. It is also the anniversary of 
Hashem’s coronation, the first day He reigned over subjects with free will. On 
this day, we reaffirm our commitment to be His loyal subjects, to live our lives 
only according to His will, and to bring the whole world to recognize Him too.

Although doing teshuvah requires us to realize what we have done wrong in 
the past, on Rosh Hashanah, the past is not our focus. Therefore we do not say 
vidui—that is left for Yom Kippur. On Rosh Hashanah, we focus exclusively on 
loyally serving Hashem. Our judgment is dependent on our success in doing so. 
If our resolve is solid, G-d will surely ensure that His loyal servants are taken 
care of. So our tefillos revolve around kiddush Hashem, and our fervent desire to 
see His malchus accepted the world over.  

FINDING YOUR VOICE

Why do we get choked up?
Your ability to speak is thanks to your vocal cords. Vocal cords are folds of membrane located 
in the larynx, at the top of the windpipe. When air passes through the larynx, the vocal cords 
vibrate, producing sound. We shape this raw sound into language by moving our mouths.

The most common cause of voice problems is when the muscles of the larynx start to 
contract in an abnormal way. Since the larynx is very sensitive to emotions, you might feel a 
lump in your throat  during stressful periods, such as a difficult time at work or among family 
members, or right after giving birth.  

Adapted from Emunah: A Refresher Course (Melohn Edition: Ani Maamin Foundation/Mosaica Press)
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Now You Know 
During the Aseres Yemei Teshuva, the 
ten days of Repentance between Rosh 
HaShana and Yom Kippur, the 
Shulchan Aruch cites the practice to 
be more stringent than usual on 
things such as the bread of a non-Jew 
at this time.   
Though it may be permissible and one 
eats it the rest of the year, during 
these days one does not partake of it. 
The intent of it is not to “fool” G-d, 
Heaven forbid, and doing so is not 
“bribing” Him, nor is it a falsehood to 
imply that one will maintain that level 
after Yom Kippur. 
Rather, each undertaking follows its 
beginning and by starting the year off 
right, we impart a loftier spirit to it.   
Additionally, though you may not have 
practiced these customs before, and 
you do not intend to practice them 
later, for now, today, you have acted 
in a superior manner.  

It is worthwhile for that alone, and for 
that you shall be rewarded.  

Thought of the week: 
Before asking HaShem for a 
good new year, be sure to 
thank Him for the good year 
that just passed. – R’ Avigdor Miller 

(A:AK TYwARB) “.RBD RwAK HRsL ‘H sEYW ,RMA RwAK HRs TA DQP ‘HW”  
“And the L-rd remembered Sarah as He had said, and did for Sarah as He had 
spoken.”(Beraishis 21:1) 
On the first day of Rosh HaShana, we read of the miraculous conception and birth of 
Yitzchak to Avraham and Sarah who were extremely old. A year earlier, just after 
Avraham’s circumcision, three angels visited and announced to Sarah that in a year’s time 
she would have a child. She thought it unlikely at the time, but it happened. 

On the second day of Rosh HaShana we read the story of the Akeida, when Yitzchak was 
bound up to be slaughtered as a sacrifice to HaShem. Avraham was stopped from carrying 
this out and instead sacrificed the ram, from where we get the shofar horn blown on these 
days. We must ask if the only reason the first Torah reading was chosen was to introduce 
the reading of the second day which has an obvious connection to Rosh HaShana. 

In truth, there is good reason to read this parsha on the first day. Of course, we learn that 
one who prays for his fellow and has the same need is answered first. This is good advice 
for a day when we have great need. If we pray sincerely for others, we have a better 
chance of being answered ourselves. The Midrash Tanchuma, though, gives us more. 

It says that this verse refers to what Bilaam said (Bamidbar 23:19), “G-d is not a man that He 
lies, nor a human who repents. If He has said, will he not do it? If He has spoken will he not 
keep His word?” When HaShem promises to do something good, He doesn’t renege on it. 
Unlike a person who might promise a gift but when the recipient displeases him he’ll 
change his mind, HaShem always follows through.  

However, Bilaam said, “If He says, will He not do?” The Midrash doesn’t phrase this as a 
rhetorical but as a statement. Sometimes HaShem will say something and not follow 
through. When? When He says He will bring something bad or painful. G-d says, “I am not 
arrogant like Man that I must follow through on a punishment.” 

When the Torah says that HaShem remembered Sarah as He had said, this was G-d 
keeping the promise to do good. But Sarah laughed. This sin should have cost her this 
child, but G-d is not a Man who goes back on His word to do good. 

Now it makes sense that we read this on Rosh HaShana. Last year G-d promised us good 
and perhaps decreed some bad. Most of us survived the year and realized all the good and 
missed some of the bad. This should make us love and appreciate that HaShem is our 
King, and not a person of flesh and blood. 

Further, it coalesces with the increase of pious behavior leading up to Rosh HaShana and 
between it and Yom Kippur. Though we may falter later, for now we are behaving in a way 
that we are deserving of good and that is something G-d will not take back. When we 
repent for our sins, He tears up the evil decree. That is something good, and He will not go 
back on it either! 

The purpose of this story is to help us understand just how magnanimous HaShem really 
is, and why we should feel fortunate to call Him our King. 

 (U:BL OYRBD) “.WTLXN LBX BQEY WME ‘H QLX YK”  
“For the portion of G-d is His nation; Jacob, the rope of His inheritance. (Beraishis 21:1) 
Rashi tells us that Yaakov, the third of the Patriarchs, is considered the third strand along with 
Avraham and Yitzchak, making a strong “rope” connecting the Jewish People to HaShem. 
A chain is only as strong as its weakest link because each works independently. A rope, though, 
which intertwines and whose fibers work together, is not broken until the strongest of its strands 
gives out. This unity is the secret to the eternal strength of Klal Yisrael. 
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on the ParshaRosh hashana

R’ Ben Tzion Shafier

 MOSHE WAS COMMANDED 
TO MAKE GARMENTS FOR THE 
KOHANIM

Moshe was commanded to make 
garments for the Kohanim. In-
cluded in these was the ephod, a 

piece of clothing similar to an apron, with 
two shoulder straps on top holding the av-
nei shoham, gold settings that contained 
precious stones. HASHEM told Moshe 
to engrave the names of the twelve shva-
tim (tribes) onto these stones as a remem-
brance. Rashi explains that this was so that 
the memory of Reuvain, Shimon, Levi, etc. 
would be invoked when the Kohain Gadol 
did the avodah, and HASHEM would then 
remember their righteousness. 

 THE SHVATIM SINNED 
This Rashi seems to be difficult to under-
stand. The avodah (service) of the Kohain 
Gadol is vital and highly sensitive; the 
world’s very existence depends upon it. As a 
result, there are many items that are avoided 
in the avodah so as not to bring up even 
the faintest memories of sin. While there 
is no question that the shvatim were men 
of extraordinary greatness, that greatness 
was also tainted with the sin of selling their 
brother. Didn’t that sin permanently affect 
who they were? Shouldn’t that be reason 
enough not to mention their names in such 
a critical situation?

 EVERY DIAMOND HAS A FLAW
The answer to this is based on an issue of 
perspective. 
Imagine that there are two large diamonds 
in front of you, one a beautifully cut jewel 
with a minor flaw, and the other the same as 
the first, but flawless – a perfect diamond.  
If we were to ask a diamond expert to ap-
praise the two, there is no doubt that he 
would tell us that the difference between 
them is huge. He would say that the dia-
mond with the minor flaw is worth a for-
tune while the completely flawless diamond 
is almost worthless — because it is a fake. 
One of the signs that a diamond is real is 
that it has a flaw. While it may be a very mi-
nor imperfection and almost unnoticeable, 
all genuine diamonds have flaws. The only 
perfect diamonds are made of cubic zirco-
nium, and are costume jewelry. 

 HASHEM CREATED THE HU-
MAN, KNOWING HE WOULD SIN
When HASHEM formed man, it was not 
for him to be perfect. Perfection rests in the 
realm of the Molochim (angels). A moloch 
will spend its entire existence without sin. 
Molochim are perfect. But molochim aren’t 
man. Man and man alone was given the 
unique opportunity in all of Creation: to 
determine his destiny, either becoming the 
greatest of all, or sinking below the animals.  
To allow man to create who he would be 
for eternity, HASHEM gave him free will. 
However, free will doesn’t mean the theo-
retical ability to choose; it means being put 
into situations where either choice is viable 
and either option is real. Man has to be 
challenged. To allow for that, man has to be 
tempted to choose either good or bad and 
be given the ability to make mistakes. Every 
man has, and every man will make mistakes. 
Some are large, and some are small, but the 
idea of man living without sin isn’t part of 
the picture. 

 THE SHVATIM WERE LIKE 
FLAWED DIAMONDS
The answer to the question on Rashi seems 
to be that the shvatim were in fact men of 
unimaginable greatness, but they also had 
flaws and sinned. Each would be compared 
to a 200-carat diamond – with an imperfec-
tion. They were huge, beautiful diamonds, 
with flaws. 
When viewing a diamond, you don’t see 
the flaw. To perceive it, you need to look 

through a jeweler’s loop that magnifies the 
stone by a power of ten times or more. Only 
via direct scrutiny does the flaw become 
noticeable. It is always present, but the eye 
doesn’t see it. All the eye sees is glimmer 
and reflected light in an object of extreme 
beauty.  

 WHAT WILL I BE LIKE IN OLAM 
HABBAH?
This concept has great relevance to us. Peo-
ple often wonder, “What will it be like for 
me in the World to Come? I’ve done many 
good things in my life, but I’m no tzaddik. 
I’ve also done plenty wrong, and I can’t even 
say that I did teshuvah for everything.” 

“For eternity, I will be exactly what I made 
myself into. So what kind of Olam Habbah 
am I going to have? Forever I will walk 
around with my faults permanently part of 
me. How will I ever enjoy eternity when I 
am sullied – permanently stained?” 

 I WILL BE LIKE A DIAMOND 
WITH A FLAW
This Chazal tells us that our imperfections 
are what they are, and unless we remove 
them with the process of teshuvah, they 
will be on our permanent record. However, 
all that means is that I will have flaws, like 
a diamond. Maybe I’ll be a two-carat dia-
mond, maybe a four-carat – but a precious 
gem nonetheless. While the blemishes will 
be there, so too will the shining brilliance 
of a jewel. One doesn’t cancel out the other. 
The flaw isn’t eliminated, nor is the bril-
liance eradicated. Both are there. I will be a 
diamond with a flaw. 

My work now, as long as I have time left, is 
to improve the quality of the diamond and 
to eliminate its faults. By learning Torah, 
doing mitzvahs, and working on my mid-
dos, I change the weight, color, and clarity 
of the stone. Who I will be for eternity is in 
my hands. If I focus my attention and ener-
gies on growth, my reward will be perfec-
tion more valuable than the finest diamonds 
ever mined.

—
For more on this topic please listen to 

Shmuz #16 - Olam Habbah as a Motivator

A Diamond 
with a Flaw  
g

“You shall place both stones on 
the shoulder straps of the ephod, 

remembrance stones for 
the Children of Israel.”

Shemos 28:12
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 לרפו״ש ר׳ יוסף בן איטא חיה, ור׳ אלטר חיים בן יהודית, ור׳ ברוך מרדכי בן טעסיל, ור׳ אברהם בן רחל, ור׳ מתתיהו חיים בן עטיל  
 ולרפו״ש לאה בת שרה ריבא, ורחל בת חיה ביילא בתוך שאר חולי ישראל

 
Yahrtzeits of our 

 ְגדֹוֵלי ִיְשָרֵאל
 ג׳ תשרי  

5631 - 5689 

1871 - 1928 

ִלי ְצִבי  ,born in Grodna, Belarus ,זצ״ל Trop ר׳ ַנְפתָּ
to ה ְשמּוֵאל ה the ,ר׳ ֹמשֶׁ ה and ,רֹאש ְיִשיבָּ שָּ  was ,נעֶׁ
taught by his father until age 14. In 1886, he 
left to learn under the לם ר מ׳קעֶׁ  and, 2 years ַאְלטֶׁ

later, under זֶׁר ִליעֶׁ ַתְלִמיד  Gordon in Telz. He became a ר׳ אֶׁ

ק  of R' Itzele Ponevezh in Slabodka in 1889. He was ֻמְבהָּ
engaged to ִמְריָּם, the א ְדקָּ ר מ׳ְסַלבָּ  ,s daughter, in 1893’ַאְלטֶׁ
but she was ר  In 1895, he married .ֲחֻתנָּה before the ִנְפטָּ
א ֵלָאה שָּ זֶׁר ַיֲעֹקב ַחַװס daughter of ,ּפעֶׁ ִליעֶׁ  and returned to ,ר׳ אֶׁ
Kelm. In 1899, he returned to Slabodka to serve as  רֹאש

ה ֵפץ ַחִיים In 1904, the .אֹור ַהַחִיים of ְיִשיבָּ  appointed him חָּ
ה  and warm personality ִשעּוִרים of Radin. His רֹאש ְיִשיבָּ

attracted חּוִרים  became ִשעּוֵרי ַהְגַרַנ״ט from all over. His בָּ
a classic in ְיִשיבֹות worldwide, until today! 

  

 
 

 

Understanding תקיעת שופר 
 לע״נ ר׳ משה צבי בן הר׳ טוביה  הלוי זצ״ל  

R' Saadia Gaon offers 10 thoughts for ר  :ְתִקיַעת שֹופָּ
1) It announces the coronation of a new king. נָּה  רֹאש ַהשָּ
is the day ד׳ became עֹולָּם ל הָּ לְֶׁך ַעל כָּ לְֶׁך Like a (2 .מֶׁ  offers מֶׁ
a pardon before punishing, so it declares, “Whoever 
wishes can do ה  now; if not, let him not complain ְתשּובָּ
later!” 3) The ר ה was sounded at שֹופָּ  and inspires ַמַתן תֹורָּ
us to renew our commitment to ה  It recalls (4 .תֹורָּ
ְזֵקאל ה s words to do’ְיחֶׁ  … When I bring a sword“ ,ְתשּובָּ
blow the ׁשֹוָפר and warn the people!” ( ג-ל״ג:ב ). 5) It reminds 
us to daven for ש ַהְשִליִשי ) ִבְנַין ֵבית ַהִמְקדָּ כ-ִיְרִמיָּהּו ד:י״ט ). 6) The 
ר ק of ְזכּות to remember the ד׳ causes שֹופָּ  It (7 .ֲעֵקיַדת ִיְצחָּ
inspires trembling in the heart (עָּמֹוס ג:ו). 8) It reminds us of 
the 9 .(ְצַפְניָּה א:ט״ז) יֹום ַהִדין) Sounding the שֹופָּר arouses in us 
the desire for ִליֹות ְיַשְעיָּהּו ) the in-gathering of exiles ,ִקבּוץ גָּ

ר The (10 .(כ״ז:י״ג  which ,ְתִחַית ַהֵמִתים reminds us of שֹופָּ
will be accompanied by ר   !ְתִקיַעת שֹופָּ

  

 
 

 
  

Torah Thoughts Adapted from: Rabbi Frand on the Parashah 2 
(with kind permission from ArtScroll) 

ִרים ל:א…)ץ רֶׁ אָּ ע הָּ מַ שְ תִ וְ … ִים מַ שָּ ִזינּו הַ אֲ הַ     (ְדבָּ

 Listen, O heavens … and may the earth hear …                      
 The ִסְפִרי remarks on the difference between these opening words of ה  s prophecy and the words used’ֹמשֶׁ

by ְיַשְעיָּהּו ַהנִָּביא. We find that (א:ב) ְיַשְעיָּהּו ַהנִָּביא prophesied:  ָּץיִ מַ ִשְמעּו ש רֶׁ ם ְוַהֲאִזיִני אֶׁ , Hear, O heavens, and listen, earth. 
םיִָׁמַָׁש ָׁ hear, next to ,ִשְמעּו earth, and ,ֶאֶרץ listen, next to ,ְוַהֲאִזיִני placed ְיַשְעיָּהּו , heavens. ה ַרֵבינּו  s prophecy, on the’ֹמשֶׁ

other hand, was the opposite. ה םיִָׁמַָׁש ָׁ listen, next to ,ַהֲאִזינּו placed ֹמשֶׁ , and ְוִתְשַמע next to ָׁ ץֶרָׁא ָׁה .  
 The ִסְפִרי explains that the word ַהֲאִזינּו means listening at close proximity. The people in the generation of 
ה םיִ מַ שָּ  were very spiritual and were [so to speak] closer to ֹמשֶׁ ה .  when referring to the ַהֲאִזינּו therefore used ֹמשֶׁ

heavens — since that generation was closer to heaven. The prophecy of ְיַשְעיָּהּו was referring to the destruction of 
the ש ץ That generation was not as spiritual; they were [so to speak] closer to .ֵבית ַהִמְקדָּ רֶׁ  therefore used ְיַשְעיָּהּו ַהנִָּביא .אֶׁ
 .when referring to the earth ַהֲאִזינּו

 The ִדים  to explain the ending of ִתְשַמע and ַהֲאִזינּו s distinction between’ִסְפִרי uses the (אֹוַרח ַחִיים תקצ״ב) ְּפִרי ְמגָּ
רֹות ף in the שֹופָּ נָּה of ְתִפַלת מּוסָּ   .רֹאש ַהשָּ

 We end the portion of רֹות ה  with the words שֹופָּ ר  שֹוֵמעִַָׁכי ַאתָּ ְך ּוַמֲאִזיןקֹול שֹופָּ ה לָּ ה ְוֵאין דֹומֶׁ ְתרּועָּ  — for You hear 
the sound of the ׁשֹוָפר, and listen to the רּוָעה ִדים and there is none comparable to You. The ,(blasts ׁשֹוָפר short) תְּ  ְּפִרי ְמגָּ
asks, what does ה׳ listening to the sounds of our blowing of the ר  have to do with and there is none comparable שֹופָּ

to You?  
 The ִדים ה explains that the ְּפִרי ְמגָּ ה The .ַצִדיק the straight and clear sound, represents a perfect ,ְתִקיעָּ  the ,ְתרּועָּ

series of short blasts, represents a ה  ַצִדיק is naturally closer to a perfect ה׳ It would be logical to assume that .ַבַעל ְתשּובָּ
than He is to a ה ה has no sins, whereas a ַצִדיק After all, a .ַבַעל ְתשּובָּ  has many sins for which he has repented ַבַעל ְתשּובָּ
and for which he seeks forgiveness. However, we find that just the opposite is true, for we know that a ה  ַבַעל ְתשּובָּ

stands in a place where even a perfect ַצִדיק cannot stand. ה׳ seeks to bring the ה  .closer to Him ַבַעל ְתשּובָּ
 This, then, is the translation:  
ר  ה שֹוֵמַע קֹול שֹופָּ ה hears, the sounds of the ,שֹוֵמעַ  is ה׳ — ִכי ַאתָּ ר of the ְתִקיעָּ  ,the straight and clear sound ,שֹופָּ

representing the perfect ַצִדיק. 
ה  רּוָעה He listens [from even closer] to the sound of a [,However] — ּוַמֲאִזין ְתרּועָּ  ,a series of short blasts — תְּ

representing a ה  .ַבַעל ְתשּובָּ
ה לְָּך  ה There is none like You, Who showers extra compassion on a — ְוֵאין דֹומֶׁ  and lovingly ,ַבַעל ְתשּובָּ

embraces the ה  .to come closer to Him ַבַעל ְתשּובָּ

 

 

The reverence and בֹוד  כָּ
that the ֵפץ ַחִיים ר׳  held for חָּ

ִלי ְצִבי  was ַזַצ״ל Trop ַנְפתָּ
remarkable. On his 33rd 
birthday, ִלי  received a ר׳ ַנְפתָּ
letter from the ֵפץ ַחִיים  חָּ
inviting him to become  רֹאש

ה  This was at a time when .ְיִשיבָּ
Europe was blessed with  
many  renowned, older  ַתְלִמיֵדי

ִמים  When he was older, the .ֲחכָּ
ֵפץ ַחִיים  would direct people חָּ
to go speak to ִלי  For 25 .ר׳ ַנְפתָּ
years, on the 1st night of  רֹאש

נָּה ִלי he would ask ,ַהשָּ  to ר׳ ַנְפתָּ
give ִדְבֵרי ִהְתעֹוְררּות! 

 

  

 

 

 

 

 

 

 
 

 לע״נ לאה בילא בת אלכסנדר משה ז״ל, לע״נ אסתר בת יהושע ע״ה,  לע״נ ר׳ דוד שמעלקא בן אברהם אביגדור ז״ל, לע״נ שפרה בת ר׳ מרדכי ז״ל
 לע״נ ר׳ אברהם אליעזר בן ר׳ נתן בנימין ז״ל,  לע״נ ליבא ע״ה בת ר׳ דוד זאב הי״ד,  לע״נ טשרנה בת ר׳ מאיר ליבער ז״ל

 לע״נ הב׳ ישעיהו דוב ע״ה בן יבלחט״א יצחק צבי נ״י,  לע״נ הב׳ מתתי׳ ע״ה בן יבלחט״א משולם זישא הלוי נ״י
 לזכות לשידוך בקרוב לר׳ מנחם צבי בן איטקה שליט״א  ור׳ אברהם בן זיסל בתי׳ שליט״א
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Mr. & Mrs. Dov and Miriam Schechter 
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ִלי ְצִבי טרָאּפ זצ״ל  ר׳ ַנְפתָּ
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The editorial staff of this 
publication would like to 
take this opportunity to 
express our heartfelt 
prayers that our loyal 
readership and all of  כלל

 be inscribed and ישראל
sealed for a year full of 
 .רפואות, ישועות, ובשורות טובות

 כתיבהָׁוחתימהָׁטובה
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 :Questions of the week ַרִש״י 
1.Why would the Hebrew word ר  ,which is translated as hair ,ֵשעָּ

also be used to describe fear? 
2.What did ֵאל  intend to do in order to prevent the ְכַלל ִיְשרָּ

impending death of ה  ?ֹמשֶׁ

Answers 

1. When a person is frightened, his hair bristles and stands up on end ( ד״ה לֹא

ָּרּום ֲאֹבֵתיֶכם  .(32:17 — ְשע
ֵָּאל .2 ֶׁה planned to stop ְכַלל ִיְשר  Two ways to understand .ַהר ְנבֹו from going up ֹמש

this are: a) through their  ַֹכח of ַהכַָּרת ַהטֹוב [see ָּר ל״ב:י״ג  or b) by [ִשיחֹות מּוס
physically holding him back (32:48 — ד״ה ַוְיַדֵבר ה׳). 

For sponsorship or comments, please call: 718 972 2188 or Fax: 718 506 9633. 

 

ִבים  ה ְלַקֵבל שָּ ה נֹוֵתן יָּד ַלּפֹוְשִעים ִויִמיְנָך ְּפשּוטָּ …ַאתָּ  

 You extend a hand to transgressors, and Your right hand is stretched 
forth to receive the sinners  
 The א רָּ  that arouses a person and ַבת קֹול says that there is a (חגיגה ט״ו.) ְגמָּ
stimulates him to do ה א of Lublin quoted the חֹוזֶׁה The  .ְתשּובָּ רָּ ת in ְגמָּ  If a :(ק״ד.) ַשבָּ
person desires to cleanse himself of sin, they will help him. Not only does הקב״ה 
arouse a desire for ה  in the person, but He also provides others who can help ְתשּובָּ
the ה  .ַבַעל ְתשּובָּ

∞ ∞ ∞ ∞ ∞ 
 A ִסיד  of Lublin that he had no money to provide חֹוזֶׁה complained to the חָּ
his daughter with a dowry. “Go to Krushnik,” the חֹוזֶׁה said. 
 The bewildered ִסיד  ,s words, and went to Krushnik’ַצִדיק had faith in the חָּ
where he checked into an inn. The proprietor appeared to be a very fine, pious 
person. For several days the ִסיד ה did nothing other than pray and study חָּ  .תֹורָּ
Several days later, at midnight, while reciting ִתקּון ַחצֹות, the ִסיד  heard a knock at חָּ
the inn’s door. Since the household was asleep, he opened the door. In walked a 
man who said, “I must ask a favor of you. Many years ago, the proprietor of this inn 
engaged me to tutor his children. One time the proprietor returned from a 
successful business trip, bringing a large sum of money which he concealed under 
one of the floorboards … I succumbed to an uncontrollable urge to take the 
money. The next day, the proprietor discovered that the money was gone. He 
searched all around the house, thinking that perhaps he had hidden the money 
elsewhere … Their trust in me was so great that it did not occur to them that I 
might be the guilty party. I had no way of returning the money without admitting 
my crime, and I could not get myself to do that. It hurt me to see the pain that I 
had caused, but I saw no way of rectifying the situation. Eventually, I left the 
proprietor’s employ, taking the money with me. It is many years since then and I 
have been unable to find a means to return the money without acknowledging my 
own guilt … but you, as a stranger here, could never be personally implicated, and I 
see you are a ה  scholar. Surely you can find a way to return the money without תֹורָּ
exposing me.” With that, the man placed a bag of money on the table and left. 
 The following morning the ִסיד  called the proprietor aside. “I have חָּ
something important to tell you, but you must promise not ask me how I came 
upon this knowledge.” The proprietor made the promise. 
 “Did you lose a large sum of money that was never recovered?” the ִסיד  חָּ
asked. 
 The proprietor thought for a moment, then said, “Yes, but I have long 
since put that out of my mind. Why do you ask?” 
 The ִסיד  then placed the bag with the money on the table. “Is this the חָּ
money that was stolen?”  
 “Yes, this is it. But how …?” 
 The ִסיד  ”.smiled. “You must remember your promise חָּ
 The proprietor counted the money. “It is all here, to the last kopek, as if 
untouched.” 
 He began talking to the ִסיד  and asked him what business he had in חָּ
Krushnik. The proprietor smiled and said, “Obviously the חֹוזֶׁה sent you here to be 
the instrument of my reclaiming my loss, and to reward you appropriately. What 
do you need for your daughter’s dowry?” He then gave the ִסיד  the amount חָּ
needed. 
 The ִסיד  who said, “I indeed wished to help you get ,חֹוזֶׁה returned to the חָּ
the money for your daughter’s dowry, but my main concern was to enable the ְמַלֵמד 
to return the money. He had been praying for הקב״ה to show him a way to do 
ה ה His sincere desire to do .ְתשּובָּ  caused me great anguish. I could not sleep at ְתשּובָּ
night. When you told me your needs, I davened that you may be the tool הקב״ה 

has chosen for this man’s ה  ”.ְתשּובָּ
 The hand that הקב״ה extends to sinners is not empty; it contains a 

key. We just need to utilize it. 

 *The word ַמֲעֵשר is based on the number ר שֶׁ ֵפץ ַחִיים ten. The ,עֶׁ  therefore חָּ
continues that taking a tenth [of the profits] is the appropriate practice 
when separating ִפים  One who would like to contribute more, may .ַמֲעֵשר ְכסָּ

contribute a fifth [of his profits]. ֲחַז״ל learn this from the double words used by  ַיֲעֹקב

ְך :ד׳ He promised to .ַמֲעֵשר when he promised to give ָאִבינּו נּו לָּ ן ִלי ַעֵשר ֲאַעְשרֶׁ ר ִתתֶׁ  ,ְוֹכל ֲאשֶׁ
and from all [the wealth] that you give to me, I will give a tenth to You. It could have 
said simply נּו נּו  .ֲאַעְשרֶׁ   .implies two times one tenth which is equal to one fifth ַעֵשר ֲאַעְשרֶׁ
 *This is intended only as a brief synopsis. Review of the ד סֶׁ ר ַאֲהַבת חֶׁ  .is far more extensive and appropriate ֵספֶׁ

A Loving Kindness Moment: ָׁחלקָׁב׳ָׁפרקָׁי״ט:גָׁ —ֵסֶפרַָׁאֲהַבתֶָׁחֶסד  

The ִבְרֵכי יֹוֵסף explains that giving the fifth for ִפים  should be done by taking a tenth two times. The ַמֲעֵשר ְכסָּ
ה ה adds that to receive the ִפְתֵחי ְתשּובָּ כָּ ִפים associated with ְברָּ  one must be exact. If one wants to ,ַמֲעֵשר ְכסָּ

give more than a fifth, the extra should be given directly to ה קָּ ִפים and not mixed with ְצדָּ   .ַמֲעֵשר ְכסָּ
  

Living with the Torah 
Lose the Battle but Win the War 

Adapted from: Touched by a Story (with kind permission from ArtScroll) 
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*Since we only discuss 1-3 כֹות כֹות it is important to consider these ,ֲהלָּ  in the context of ֲהלָּ
the bigger picture. Use them as a starting point for further in-depth study. 

*Halacha Corner:  
  ִהְלכֹות ִעְנָיֵני ְדיֹוָמא: רֹאש ַהָשָנה

 During the sounding of the ר  one must listen intently in order to ,שֹופָּ
hear every single blast from beginning to end.  

 One should, if possible, follow the notes in one’s ַמֲחזֹור or ִסדּור so that 
one is always aware of which note (ה ִרים\ְתרּועָּ ה\ְשבָּ  is being (ְתִקיעָּ
sounded at any given moment.  

   
ִלי ְצִבי  Genechovsky, related that ר׳ נָּחּום ,ַתְלִמיד s’ַזַצ״ל Trop ר׳ ַנְפתָּ
he tried to impress ִלי  by mentioning the fact that both his ר׳ ַנְפתָּ
father and grandfather were noted ִמים  and wrote ַתְלִמיֵדי ֲחכָּ
several ִרים ִלי .ְספָּ פַארװָאס דַארפסטּו דָאס “ .smiled and said ר׳ ַנְפתָּ

ן? רצֵײלעֶׁ נסט  — ?Why do you need to tell me this — דעֶׁ רעֶׁ ַאז דּו לעֶׁ

נסטּו זַײן? ר קעֶׁ נטעֶׁ עֶׁ ה, ִביסטּו דָאְך מַײנעֶׁ זּון. װָאס נעֶׁ  If you — דָא ִאין ְיִשיבָּ
learn here in the ה  you are my son. How much closer [to ,ְיִשיבָּ

me] can you be?” 

Sage Sayings 
Source: Traveling with the Maggid (ArtScroll) 

 

 
 

 Focus on Middos בס״ד
Sources: Traveling with the Maggid (ArtScroll) 

and heard from various other sources 

 

Dear Talmid, 
 R' Naftoli Zvi Trop ַזַצ״ל, also known as ַהְגַרַנ״ט, was considered 
to have one of the fastest, sharpest and most creative minds of all of 
the Lithuanian  הְגדֹוֵלי תֹורָּ  of his time. 
  R' Chaim Shmuelevitz ַזַצ״ל said that there were 4 ה  רֹאֵשי ְיִשיבָּ
who restored ה  ,to its former glory: R' Chaim Brisker, R' Naftoli Trop תֹורָּ
R' Boruch Ber Leibowitz, and R' Shimon Shkop. R' Yaakov Kamenetsky 
was so enamored with R' Naftoli’s lifestyle of ה דָּ  תֹוָרה diligence in ,ַהְתמָּ
study, and ש  mental and spiritual faculties, that he called him a ,ֹכחֹות ַהנֶׁפֶׁ
  .an angel ,ַמְלָאְך
 In 1900, at the age of 29, R' Naftoli became the ה  of רֹאש ְיִשיבָּ
a small ה יםִשעּוִר  in Slabodka. His ְיִשיבָּ  and יםשִ ִחדּו  were so astounding 
that pamphlets of his ה יבֹותשִ יְ  were disseminated in all תֹורָּ . Aside from 
his creative mind, R' Naftoli had a deep, sincere love for every ַתְלִמיד. He 
knew the name of every חּור ש in every בָּ  ,he had ever taught ֵבית ִמְדרָּ
even when there were hundreds of חּוִרים  He rejoiced at the progress !בָּ
of every ַתְלִמיד, to the point where he would sing and dance when a 
 question, or gave an ,קּוְשיָּה either asked an exceptional ַתְלִמיד
exceptional ֵתרּוץ, answer. 
 R' Dovid Zaritzky related the following story. It was the 2nd 
year after the ה  of R' Naftoli Trop, and he was walking down the ְּפִטירָּ
road with one of the older חּוִרים  ,ֵבית עֹולָּם of Radin. As they passed the בָּ
the חּור  left him. He jumped over the cemetery wall and prostrated בָּ
himself on the ר בֶׁ ִבי“ ,of R' Naftoli. He cried קֶׁ ִבי ,רֶׁ  In whose care did !רֶׁ
you leave us?” while shedding bitter tears. 
 R' Dovid related that the cries were so bitter he was sure that 
a child never cried over his father with such intensity. Only then did he 
understand the love between R' Naftoli and his  ִיםַתְלִמיד .  
  My ַתְלִמיד, the everlasting ִבי  bond is forged through ַתְלִמיד/רֶׁ
the ה  learned together. How much more eternal is the bond תֹורָּ
between you and א ְבִריְך הּוא ַחד הּוא! !ד׳ א ְוֻקְדשָּ ֵאל ְואֹוַרְיתָּ  ִיְשרָּ

רּוְך!  ְיִהי ִזְכרֹו בָּ
ִבי Your                   ,ְבְיִדידּות   רֶׁ
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By Rabbi Meir Orlian

Q: Is a kollel 
m e m b e r 
categorized as 
an employee, 
so that the Rosh 

Kollel may not dismiss him without just cause? 
Does the prohibition of bal talin — delaying 
timely payment of an employee — apply?
A: The following discussion is theoretical and 
should not be implemented without expert 
guidance. 
The question is whether he is an employee 
and the stipend is categorized as a salary, 
or whether he is not an employee and the 
stipend is a donation to support a ben Torah. 
According to the second approach, the 
Rosh Kollel could stop making that donation 
whenever he chooses. Earlier authorities 
write that kollel members are categorized as 
employees (Maharam ben Chaviv 225; Torah 
Chaim 1:53).
Some rule that nowadays a kollel member is 
categorized as an employee. He is similar to a 
teacher, and if he began the zman (semester) 
he may not be dismissed without just cause, 
for at least that zman. The reason is that 
when someone financially supports a Torah 
scholar but does not obligate him to study in 
kollel, those funds are a donation rather than 
a salary. 
In contrast, when a kollel is supported 
by donors, the members are certainly 
categorized as employees. Kollel members 
are chosen based on their commitment to 
observe the sedarim (learning sessions). 
Furthermore, the caliber of the members 
generates a strong reputation that assists in 
fund-raising efforts, all of which are services 
characteristic of employees. Accordingly, they 
may not be dismissed without cause in the 
middle of the zman since it is unlikely that 
they will be able to find an opening in another 
kollel in the middle of the zman (Shevet HaLevi 
8:315).
Others question whether one could truly 

“Go buy yourself a new dress for Rosh Hashanah,” Mr. 
Singer encouraged his wife, a few days before Rosh 
Hashanah.
“With a three-day Yom Tov coming up, I don’t have time to 

go shopping,” Mrs. Singer sighed.
“Give yourself a few hours to look after work tomorrow,” suggested Mr. Singer. “I’ll watch 
the children.”
Mrs. Singer browsed in a few stores and finally found a beautiful dress, which needed 
alterations. She bought it and headed straight to her seamstress neighbor, Mrs. Horowitz.
“I just bought this dress and need it altered for Rosh Hashanah,” Mrs. Singer said. 
“The alterations are $50,” said Mrs. Horowitz. “I have a lot of other clothing waiting, though. 
If you need the dress for Rosh Hashanah, you can add $20 for priority service.”
“Definitely!” exclaimed Mrs. Singer. “Whatever it costs to have the dress ready for Yom Tov!”
At 12 p.m. on Erev Yom Tov the seamstress called Mrs. Singer. “I began working on the 
dress,” she said, “but unfortunately will not be able to finish the alterations before Rosh 
Hashanah. The previous jobs took longer than anticipated.”
Mrs. Singer was crushed. “There’s no way you can do it?” she asked.
“I’m very sorry, but there’s absolutely no way,” Mrs. Horowitz replied. “I’ll do it first thing 
after Yom Tov; you’ll have the dress for Yom Kippur or Sukkos.”
After Rosh Hashanah, Mrs. Singer asked her husband: “Do I have to pay Mrs. Horowitz 
the full cost for the alterations? She ruined my Yom Tov! If anything, she owes me for the 
heartache she caused.”
“I empathize with your frustration,” 
said Mr. Singer, “but I don’t know 
whether that justifies withholding part 
of her pay!”
“Could you please check with Rabbi 
Dayan?” asked Mrs. Singer.
Mr. Singer called Rabbi Dayan. “My wife 
bought a dress for Rosh Hashanah,” 
he said. “The seamstress promised to 
finish the alterations by Yom Tov, but 
couldn’t complete the job! Must we pay 
the full amount for the alterations?”
“When the employer stipulated clearly 
that the work must be done by a certain 
time, failure to complete it on time is 
a breach of contract,” replied Rabbi 
Dayan. “Kesef Kodashim (C.M. 375:1) 
rules that the worker is not entitled 
to the full amount agreed upon, but 
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stipend or 
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did you know?
Buying and/or serving non-kosher 

food in business settings can 
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or serves non-kosher food, please 
speak to your Rav or contact the 
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guidance.
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categorize a kollel member as an employee 
when he is “working” for himself, in the 
sense that he is learning primarily out of self-
interest rather than as a task assigned by an 
employer. Poskim rule that one who is hired 
to perform a job that he had to do for himself 
anyway — e.g., one who is hired to build his 
own sukkah or write his own pair of tefillin — is 
not truly an employee (Nesivos 81:2; Minchas 
Pitim 131:9). Similarly, since a kollel member 
would learn in any case out of his own self-
interest, he is not categorized as an employee 
(Mishpetei Hachoshen 339:[9]).
Some write that the type of relationship 
depends on the character of the agreement. 
If a wealthy person commits to give a 
stipend to a number of people to learn (this 
was the arrangement before the advent of 
contemporary kollelim), the parties have 
created an employer/employee relationship. 
On the other hand, most kollelim nowadays do 
not have this character and thus the parties 
have not created such a relationship, and 
the stipend is considered a gift. Even though 
Roshei Kollel are not technically employers, 
nevertheless, they should conduct themselves 
according to normal kollel standards and 
protocol, similar to a tzedakah collector who 
also is expected to follow normal standards 
and protocol (see Y.D. 256).
In some situations, a Rosh Kollel is responsible 
for a kollel member’s stipend due to the fact 
that the fellow passed up an opportunity 
to join another kollel in favor of this one (cf. 
Nachalas Tzvi 292:7; Mishpat Shalom 176:14). 
Alternatively, the commitment to provide a 
stipend may constitute a vow to perform a 
mitzvah (see Ahavas Chessed 1:1:11; Nesivos 
290:12; cf. Mishpat Shalom 212:7). At the very 
least, absent extenuating circumstances, 
deciding not to pay a kollel fellow’s stipend in 
the middle of the zman is mechusar amanah 
— lacking trustworthiness and inappropriate 
behavior of a Rosh Kollel (Rav Mendel Shafran, 
Hayashar V’hatov 17). 

money matters

rather as someone who worked unsolicited (yored shelo b’reshus), at a basic cost.
“However, if the work was required, regardless, even after the set time,” added Rabbi 
Dayan, “the worker is entitled to the normal wages due for such work, like a yored 
b’reshus. If the worker charged more than typical for this kind of work, his wages would 
be reduced.
“In this case,” Rabbi Dayan concluded, “the alterations had to be done in any case. Your 
wife can still benefit from the dress on other holidays or next year. Thus, she must still 
pay the normal rate for the alterations, but does not have to pay the extra $20 fee for the 
priority service” (Pischei Choshen, Sechirus 13:4[4]).
“Can my wife demand damages from the seamstress for ruining her Yom Tov?” asked 
Mr. Singer.
“No; damages are for monetary loss,” answered Rabbi Dayan. “Your wife suffered 
emotional distress and disappointment, but there was no monetary loss by not having 
the dress for Rosh Hashanah. This would be true even had the work been irrelevant 
afterwards, such as a gown to wear at a child’s wedding. At most, it would be grama, for 
which one is not legally liable.”
“What if it had caused an actual monetary loss?” asked Mr. Singer.
“There is a dispute on this issue and it depends on a number of factors,” replied Rabbi 
Dayan. “According to some authorities, a worker is liable also for a loss of revenue that he 
caused through failure to complete his work responsibly.” (See Rema, C.M. 333:6; Shach 
333:39; Nesivos 183:1.)

For questions on monetary matters, 
Please contact our confidential hotline at 877.845.8455 

ask@businesshalacha.com
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Revoking the Bechor’s Right
From the writings of Harav Chaim Kohn shlita

Q: Can the father revoke the bechor’s right to a double portion?
A: Chazal derive from the verse “Lo yuchal l’vaker — He cannot give priority” (Devarim 
21:16) that the father cannot revoke the bechor’s extra portion, even by increasing the 
share of the other brothers, unless the father granted his assets as a shechiv mei’ra or as a 
gift with a kinyan during his lifetime (C.M. 281:4, 7).
If the bechor died during his father’s lifetime, his right passes on to his children, who 
inherit the extra portion in their grandfather’s estate (C.M. 277:15).
Some suggest that the father can revoke the extra portion with the bechor’s consent, 
or from the bechor’s descendants if the bechor died during his father’s lifetime, but 
these opinions are not accepted (Nesivos 278:9, 281:6; Pischei Teshuvah 281:1; Rabi 
Akiva Eiger 281:4; Aruch Hashulchan 281:9).
Even if the common practice is to not grant the bechor a double share, we do not follow 
this practice, which is against Torah law (Rema 281:4).

BUSINESS WEEKLY INSPIRES & INFORMS THOUSANDS ACROSS THE WORLD. 
SPONSOR A WEEK TO JOIN US IN THIS MITZVAH.

7 1 8 . 3 9 9 . 9 5 0 0 

 Distribution in Lakewood is

לעילוי נשמת ר' מאיר ב"ר ישראל ז"ל



                                     L'zecher Nishmas R’ Yehuda Ben R’ Chaim,  R’ Nissan Ben R’ Shmuel, Mala Frimet Bas R’ Yeshaya Menachem / Zechus for a Shidduch for Freidel Shaindel Bas Mindel Miriam                                       ד"בס  

For questions, comments, to purchase “Parshah Pshetl”, or to get a weekly Dvar Torah on the Parsha- Please email: ParshaPshetel@gmail.com  Thank you, Y. Schechter 

 ראש השנה
 

 

 דברי תורה

 

 ראש השנה

* 

האזינופרשת   

 
 

 

 
 



                                     L'zecher Nishmas R’ Yehuda Ben R’ Chaim,  R’ Nissan Ben R’ Shmuel, Mala Frimet Bas R’ Yeshaya Menachem / Zechus for a Shidduch for Freidel Shaindel Bas Mindel Miriam                                       ד"בס  

For questions, comments, to purchase “Parshah Pshetl”, or to get a weekly Dvar Torah on the Parsha- Please email: ParshaPshetel@gmail.com  Thank you, Y. Schechter 

Blank Page 

 

 

 

 

 

 

 

 

 

 

 

 

 

 
 



                                     L'zecher Nishmas R’ Yehuda Ben R’ Chaim,  R’ Nissan Ben R’ Shmuel, Mala Frimet Bas R’ Yeshaya Menachem / Zechus for a Shidduch for Freidel Shaindel Bas Mindel Miriam                                       ד"בס  

For questions, comments, to purchase “Parshah Pshetl”, or to get a weekly Dvar Torah on the Parsha- Please email: ParshaPshetel@gmail.com  Thank you, Y. Schechter 

Tehillim 81:4,5 “ תקעו בחדש שופר

בכסה ליום חגנו. כי חק לישראל הוא 

 ”משפט לאלקי יעקב.

“Blow the Shofar at the moon’s renewal, at the 

appointed time for the day of our festival.  Because 

it is a decree for Yisroel, a day of judgment for the 

G-d of Yaakov.”  Rashi, along with many others, 

translates the word, “בכסה” as “appointed”.  

However, the Gemara in Rosh Hashanah 8a says 

that the world is judged on Rosh Hashanah, as it 

says in Tehillim, “ . תקעו בחדש שופר בכסה ליום חגנו

 Which Yom  ”.כי חק לישראל הוא משפט לאלקי יעקב

Tov is it that the moon is covered, (from a Loshon 

of בכסה) – it is the Yom Tov of Rosh Hashanah, and 

on that the Posuk says, “כי חק לישראל הוא משפט” – 

that day is a day of judgment.  The other Yomim 

Tovim are in the middle of the months, a time 

when the moon can be seen, while Rosh Hashanah 

is at the very beginning of the month, a time when 

the moon is not visible – it is covered.  What is it 

about the moon being covered that makes it an 

appropriate day for judgment?  The following 

Divrei Torah will expound on this topic, and 

support the P’shat offered in the closing paragraph.    

 Droshos - 1:5 – The Gemara – יערות דבש 

tells us that the world was created with ten 

Ma’amoros, for the Torah states the word “ויאמר” 

nine times and then the actual creation of the 

heavens was also with a Ma’amar, for a total of ten 

Ma’amoros. Why did the Torah not say the word 

 for the first Ma’amar, just as it does the ”ויאמר“

subsequent nine times?  The Gemara in Chagigah 

tells us that for every word that comes out of 

Hakodosh Boruch Hu’s Mouth (Kevayachol), a 

Malach is created.  Hakodosh Boruch Hu did not 

want to say anything when creating the heavens 

for people would then Chas V’sholom say that 

Hakodosh Boruch Hu needed a partner to create 

the world and by not saying anything, there would 

not yet be any Malachim.  How could it be called a 

Ma’amar if Hakodosh Boruch Hu did not say 

anything?  Hakodosh Boruch Hu blew a Shofar.  The 

sound of a Shofar comes from the throat.  On Rosh 

Hashanah, Klal Yisroel use the Shofar as a Tefilah, 

for it is a very powerful Tefilah, although there are 

no words.  Being that it comes from the throat, it is 

not a word that creates a Malach, yet is considered 

a word in respect to being called a Ma’amar.  The 

Shem Hashem of ה-י-ה-א  is the greatest Name of 

Hashem, for all of these letters come from the 

throat, and does not come from the lips or tongue, 

as the Shem Havayah does – the letter Vov needs 

the lips to be sounded.   

ב"רע   – Avos 5:1 “שמאבדין את העולם” – I 

found a P’shat that explains these words to mean 

that one who causes one Nefesh of Yisroel to be 

lost, is as if he caused the loss of an entire world.  

The wicked cause their Nefesh to be lost, and 

therefore it is considered as if they destroyed a 

whole world.  However, I think it means that the 

wicked actually causes the destruction of the 

world.  For with his sins, he causes the entire world 

to be judged unfavorably, and therefore the entire 

world is destroyed because of him. 

 ”תקעו בחדש שופר“ 81:4 – מדרש שוחר טוב 

– Blow the Shofar by the Yom Tov that is “בכסה” – 

“covered.”  What Yom Tov is the moon covered – it 

is Rosh Hashanah.  Hakodosh Boruch Hu tells Klal 

Yisroel, “ חדשו מעשיכם ושפרו מעשיכם ואני מכסה על

 Renew your actions, increase and“ – ”עונותיכם

perform more and more Mitzvos, and rectify and 

beautify your actions, and then I (Hakodosh Boruch 

Hu) will cover your sins.”  רבי ברכיה בשם רבי אבא 

says, just as by a Shofar a person blows into one 

side, and a sound comes out from other side, so 

too when all of the prosecutors come against Klal 

Yisroel, they come in on one side, but Hakodosh 

Boruch Hu covers them, and they do not come out 

of the other side.  (When one blows a Shofar, he 

blows into it and something different comes out – 

a sound, so too all of the prosecutors argues 

against Klal Yisroel, but it does not come out of the 
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other side – it is hidden away and Klal Yisroel is 

protected from it).   

בראש “ – Rosh Hashanah 8a – מדרש יהונתן 

 Its says in Tehillim 81:4,5 that – ”השנה נידון העולם

on the day that the moon is covered is the day of 

judgment – Rosh Hashanah.  What is the 

connection between the moon being covered and 

Rosh Hashanah?  The sun and the moon are two 

witnesses that testify of the sins of Klal Yisroel.  If 

the moon was not covered on Rosh Hashanah, then 

there would be Chas V’sholom two witnesses 

against Klal Yisroel and they would be prosecuted.  

Therefore, the moon is covered, hidden, so that 

there is only one witness, the sun, and Klal Yisroel 

are not prosecuted. Tosfos on Kesubos 21b says 

that witnesses are only valid if they see at the same 

time.  The sun and the moon are at different times, 

and they should therefore not be valid anyways.  

Tosfos explains that it is only for matters of life and 

death that the witnesses need to see it 

concurrently, while for monetary matters it does 

not need to be.  “חוק“ – ”כי חוק” refers to monetary 

issues.   The Posuk is telling us that the moon is 

hidden on Rosh Hashanah so that for the monetary 

judgment on Rosh Hashanah, there aren’t two 

witnesses to help prosecute Klal Yisroel.   

כי “ – Rosh Hashanah 10b – חידושי אגדות 

 – ”בניסן נגאלו ישראל ובתשרי עתידים להיגאל

“Because in Nisan Klal Yisroel were redeemed from 

Mitzrayim, and in Tishrei they will be redeemed the 

final redemption.”  How do we know this?  It says 

in Tishrei, “שופר” and it says by the future 

redemption “שופר”.  If we analyze this Gemara, we 

can understand the reason that we have the 

Mitzvah of Shofar on Rosh Hashanah.  Every time 

that the Torah writes, “שופר” it is a place of being 

saved and redeemed.  Brochos 56b – “ הרואה שופר

יצפה לגאולה, בחלום ” – One who sees a Shofar in his 

dream will yearn for the Geulah. We see clearly 

that the Shofar symbolizes the Geulah, and 

Yeshuah.  Through the sound of the Shofar all of 

Klal Yisroel will gather together in one place, and 

they will be redeemed, as it says in the Posuk in 

Yeshaya 27:13 “ , והיה ביום ההוא יתקע בשופר גדול

.ים בארץ מצריםובאו האובדים בארץ אשור והנדח ”.  At 

the time of judgment, the Satan comes to 

prosecute Klal Yisroel.  Hakodosh Boruch Hu Rises 

on to His throne, and when Klal Yisroel blow 

Shofar, Hakodosh Boruch Rises to His throne of 

Rachamim, mercy, being that the Shofar is a sign of 

Geulah.  Through the sounds of the Shofar, we are 

judged with Rachamim instead of Din.  

 – Halachos Parshas Nitzavim 1 – בן איש חי 

If you take the letters before the word, “שופר” – 

you will have the letters, “עקרה” – “barren.” If you 

take the letters after “שופר” – you will get “תשצז” 

which is the same Gematria as the words, “ שכרך

 Your reward is great.”  This is“ – ”הרבה מאוד

alludes to the fact that before a person does 

Teshuva (represented by the Shofar), his Neshama 

is like an עקרה – barren without any children; the 

Mitzvos and Ma’asim Tovim a person does are his 

spiritual children.  However, after a person does 

Teshuva from love of Hakodosh Boruch Hu, all of 

his sins turn to Zechuyos, and then, “ שכרך הרבה

 His reward is exceedingly great.”  The“ – ”מאוד

place where Ba’alei Teshuva stand, even great 

Tzaddikim cannot stand.  This is also alluded to in 

the Halacha that the minimum size that a Shofar 

has to be is that when one is holding it in his hand, 

it sticks out from both sides.  When one grasps the 

Shofar, or sees the one blowing the Shofar holding 

it, he should contemplate what is on both sides of 

the Shofar, and this will bring him to recognize the 

great power of Teshuva, and will inspire him to do 

a complete Teshuva.  

 – Rosh Hashanah Drush 33 – קהלת יעקב 

 It says in Bereishis Rabbah – ”גדול מעלת הבכיה“

93:12 that just as Yosef only revealed himself to his 

brothers through wailing, tears, so too the final 

Geulah will only happen through tears, as it says in 

Yirmiyah 31:8 “בבכי יבואו” – “With tears it will 

come.”  Yeshaya 55:1 “ הוי כל צמא לכו למים ואשר אין

לו כסף לכו שברו ואכלו ולכו שברו בלוא כסף ובלוא 
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 Ho, everyone who is thirsty, go to“ – ”מחיר יין וחלב

the water, even one with no money, go and eat; go 

and buy wine and milk without money and without 

price.”  “צמא” – “thirst” – refers to one thirsting for 

the Geulah, as it says in Amos 8:11 “ לא רעב ללחם

'ולא צמא למים כי אם לשמוע את דברי ד ” – “Not a 

hunger for bread nor a thirst for water, but to hear 

the words of Hashem” - the Geulah.  “הוי כל צמא” – 

Thirst for the Geulah, and the way to go about it is, 

ואשר אין לו “  .to go to water – to cry – ”לכו למים“

 – ”כסף“ and one who does not have – ”כסף

meaning here the “desire” – cannot bring himself 

to cry for it, should learn Torah first, for the main 

thing which prevents a person from crying is 

because the Yetzer Hara makes his heart hard like 

stone.  Sukkah 52b – If that מנוול (Yetzer Hara) 

accosts you, drag him to the Bais Hamedrash, and if 

your heart is stone, it will soften.  One who’s heart 

is hard should, “לכו שברו ואכלו” – go and acquire 

words of Torah, and that will soften his heart and 

allow him to cry. Tehillim 126:5 “ הזרעים בדמעה

 Those who sow tearfully, will reap“ – ”ברנה יקצרו

with joyous song” – those who cry over the Golus 

will be Zoche to the Geulah.  The Tefilos and the 

sounds of the Shofar on Rosh Hashanah are the 

seeds with which Klal Yisroel are to plant.  The 

purpose of it all is to be Meorer the people to cry 

to Hashem, and that will cause them to have a 

judgment for a good year.  Brochos 32b – All of the 

gates are closed except for the gates of tears.  It is 

clear of the path one must take – it is the path of 

tears that will bring one to a positive judgment.  

The way one can come to tears is through the 

Torah Hakdosha.   

 Rosh Hashanah 2 – Shlah – מטה נפתלי 

Hakodosh, Meseches Rosh Hashanah – It is 

because we say Vidui on Rosh Hashanah that we 

are Zoche that our court cases are brought in front 

Hakodosh Boruch Hu directly, and not in front of 

other ministering angels.  It is only possible to say 

Vidui during the Shofar blowing, and through that 

Vidui that we say then, our judgment is brought 

before Hakodosh Boruch Hu.  With this Shlah, we 

can understand the words of Dovid Hamelech, 

Tehillim 89:16 – “ לכוןבאור פניך יה' ד אשרי העם יודעי  

 Praised is the nation who knows the“ – ”תרועה

Teruah, Hashem, they walk by the illumination of 

Your countenance.”  Those who know what the 

Teruah is all about – they know that at the time of 

Shofar sounding they are to say Vidui, they are 

Zoche to have their judgment brought directly 

before Hakodosh Boruch Hu.  “ תקעו בחדש שופר

כי חק לישראל הוא משפט לאלקי . בכסה ליום חגנו

 We believe that our Mishpat will be before – ”יעקב

the G-d of Yaakov, for we blow the Shofar, and we 

perform Vidui then.   

תקעו בחדש “ – Rosh Hashanah – פלא יועץ 

 At the time of Rosh Hashanah, a time that – ”שופר

is a renewal for the creation of the world, we must 

sound the Shofar to bring upon us that fear of the 

King, a true and complete Yirah. We are to believe 

with a complete Emunah in Hakodosh Boruch Hu, 

that His Presence fills the entire world.  Hakodosh 

Boruch Hu sees all of our actions, and He sees into 

the depths of our hearts.  “שופר” is the same 

Gematria as “יראה שלם” – we must work on Rosh 

Hashanah to strengthen our Emunah in Hakodosh 

Boruch Hu.  As Dovid Hamelech 34:10 “ ' יראו את ד

 Fear Hashem, His holy“ – ”קדושיו כי אין מחסור ליראיו

ones, for there is no deprivation for His reverent 

ones.” Regarding the one who is a true Yarei 

Hashem, Hashem fills anything that he is lacking, 

both in Ruchniyos and in Gashmiyos.   

 Parshas Nitzavim – Rosh – בן איש חי 

Hashanah 27b – The minimum size of the Shofar 

must be that when one is holding it, it sticks out on 

both sides of his hand.  The main part of the Shofar 

is that one must be of complete humble spirit.  He 

should look at one side of the Shofar, from where 

he comes from – a putrid drop, and to where he 

will end up – in the ground. One must look at both 

sides of the hand – one representing where the 

person came from, and the other side representing 

where he is headed.  This is why Chazal were 
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Mesaken a fast day on Erev Rosh Hashanah, so that 

Klal Yisroel should have a humble spirit, and return 

to Hashem.  

 – Sha’ar Habechinah 5 – חובת הלבבות 

 Speech is the quill of“ – ”הלשון הוא קולמוס הלב“

the heart.”  It is through the mouth that it is 

revealed what is inside a person’s heart.   

 Rosh Hashanah 1 – Just as – עבודת עבודה 

the Chovos Halvovos says that “speech is the quill 

of the heart,” so too the sound of the Shofar, which 

comes through the mouth of a person, reveals 

what is in the heart of the person.  Not only does it 

reveal what is in a person’s heart, but it reveals 

what is in the depths of the person – what he really 

feels and thinks.  As it says in the Zohar Hakodosh 

in Bereishis 2:7 “ויפח באפיו נשמת חיים” – “And He 

(Hakodosh Boruch Hu) blew into his (Odom 

Harishon) nostrils the soul of life.”  What comes 

from the breath of a person comes from the depths 

of his soul.  So too, with the Shofar, whose sound 

comes from the breath of a person, it reveals what 

is in the inside of a person’s heart.  In the heart of 

each and every Yid – deep at the core, there is a 

part of Hakodosh Boruch Hu, and this part can 

never be sullied, even when Chas V’sholom one 

sins.  It is this part of a person which is awakened 

by the sound of the Shofar – for it is the quill of the 

heart.  This is why the Mitzvah of Shofar is to hear 

the sound of the Shofar, and not to blow it – as the 

Brocha is, “לשמוע קול שופר” – “To hear the sound 

of the Shofar” – for it is when one hears this sound 

emanating from the Shofar, it reaches deep within 

him and awakens him to do a complete Teshuva 

and return to Hashem.  One can do a proper 

Teshuva and thereby throw away all of his sins, and 

bring himself closer to Hakodosh Boruch Hu.    

 – Droshos Rosh Hashanah – נועם מגדים 

“ כי חק לישראל . תקעו בחדש שופר בכסה ליום חגנו

 There is a Minhag in Klal – ”הוא משפט לאלקי יעקב

Yisroel to blow Shofar throughout the month of 

Elul.  This is supposed to awaken us to do Teshuva.  

However, on Rosh Hashanah, we must know the, 

 the hidden meaning of the Shofar.  We – ”כסה“

must know that through the sounds of the Shofar, 

we must do Teshuva, and be Zoche to a good 

judgment.  

 Perhaps now we can understand why the 

moon being covered makes it an appropriate day 

for the Yom Hadin.  The moon is hidden, and will 

begin again anew.  The Shofar blast is to awaken us 

from our spiritual slumber and instill in us a new 

awareness of Hakodosh Boruch Hu’s sovereignty 

over this world.  When recognizing this, we are to 

reaffirm our commitment to follow in His ways and 

serve Him in the proper manner at all times.  

Within each and every one of us there is a part of 

Hakodosh Boruch Hu.  It is hidden in some of us 

very deep down.  The sound of the Shofar 

symbolizes what is truly in our hearts.  The first and 

most powerful of the Ma’amoros with which the 

world was created was through the sound of the 

Shofar.  It strips away the entire exterior, and 

brings forth what is hidden from within.  On Rosh 

Hashanah one must cry out to Hakodosh Boruch 

Hu.  Just like the breath of a person with which one 

blows the Shofar, so too tears come from the 

depths of a person.  One must bring forth those 

tears, and cry over his iniquities, and tell Hakodosh 

Boruch Hu that he will follow the correct path in 

the future. It is with those tears that one can fulfill 

Vidui on Rosh Hashanah, and that will give him the 

Zechus to be judged directly by Hakodosh Boruch 

Hu.  We must listen to the sound of the Shofar and 

know that far greater than words, this truly reaches 

the depth of the person.  One must do Teshuva 

with all of his heart, and be Mamlich Hakodosh 

Boruch Hu over the world.  In the Zechus of the 

sound of the Shofar, may it truly awaken us to our 

core to do a proper Teshuva, and be Zoche to a 

   .A Gut Gebentched Yur – כתיבה וחתימה טובה
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Shmuel 1:2:1 “ ותתפלל חנה ותאמר עלץ
לבי בד' רמה קרני בד', רחב פי על אויבי כי 

 ”שמחתי בישועתך
“Chanah Davened and said, ‘My heart 
exalted in Hashem, my pride was raised 
through Hashem, my mouth opened wide 
against my antagonists, for I rejoiced in 
your salvation.”  On the first day of Rosh 
Hashanah, the Haftorah is read from Sefer 
Shmuel - the first Perek, and the first ten 
Pesukim in the second Perek.  These ten 
Pesukim are known as Shiras Chanah, the 
song Chanah sang to the Ribbono Shel 
Olam, thanking the Ribbono Shel Olam for 
being Zoche to have a child, Shmuel Hanavi.  
The reading of the Torah on the first day of 
Rosh Hashanah discusses Sarah Imeinu, 
who was Zoche to have a child, Yitzchok 
Avinu.  The Gemara in Megilah 31a says 
that both Sarah and Chanah were 
remembered on Rosh Hashanah, to be 
Zoche to have a child that year.  It seems to 
be very appropriate that we read regarding 
Sarah and Chanah on Rosh Hashanah, for 
that is the day they were remembered.  
However, why do we read the entire first 
Perek in Shmuel and the first 10 Pesukim in 
the next Perek?  Why do we Lain Shiras 
Chanah?  The following Divrei Torah will 
expound on this topic, and perhaps support 
the P’shat offered in the closing paragraph.  
 And“ – ”ולחנה אין ילדים“ 1:3 – אברבנאל 
Chanah had no children.”  Chanah was not 
an Akarah, one who cannot have children.  
Rather Hashem closed her womb so that 
she would be Mispalel to have children.   
והיה כי הרבתה “ 1:12 – מראות הצובאות 
 And it was as she continued to“ – ”להתפלל
Daven to Hashem.”  The Loshon of “והיה” is 
a Loshon of Simcha, joy.  Chanah was not an 
Akarah, just that Hashem closed her womb 

so that she would Daven.  The more she 
was Mispalel, the more, “והיה,” joy there 
was for Hakodosh Boruch Hu.   
מימים ימימה “ – Shmuel 77 – ילקוט שמעוני 

צבקות בשלה' להשתחות ולזבח לד ועלה האיש ההוא  
 This man would ascend from his“ – ”מעירו
city every year to prostrate himself and to 
bring Korbonos to Hashem, Master of 
Legions, in Shiloh.”  The Medrash says, 
 He elevated himself over his“ – ”נתעלה בביתו“
house, over his courtyard, over his city, over 
all of Klal Yisroel – and all of his ascents 
were done on his own.”  The Posuk states 
his prostrating, which represents Tefilah, is 
mentioned before his bringing Korbonos, to 
teach us that Tefilah is even greater than 
bringing Korbonos.   
“ Shmuel 1:5 – אליה רבה  סגר את רחמה' וד ” 
– I was once traveling from town to town 
and an old man asked me why is it that 
some individual  people from Klal Yisroel 
are not given the gift of children.  I 
answered him: “My son, it is because 
Hakodosh Boruch Hu loves them greatly, 
and He wants them to come to Him and 
Daven to Him to increase Rachamim so that 
they will be Zoche to have children”.  We 
learn this from Avrohom and Sarah, as well 
as from Rivkah, Rochel, and Chanah, for 
they were not Zoche to have children until 
there was increased Rachamim in front of 
Hakodosh Boruch Hu.   
י קרא"מהר  וכעסתה צרתה גם כעס בעבור “ 1:6 – 
 Chanah’s rival (Peninah, the“ – ” הרעימה
other wife of her husband Elkanah) would 
provoke her over and over in order to anger 
her.”  Peninah antagonized Chanah so that 
she would Daven for a child.   
ק"רד   She“ – ”ותבכה ולא תאכל“ 1:7 – 
(Chanah) cried and did not eat.”  Her crying 
satiated her, so she did not need to eat.  
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Tehillim 42:4 “היתה לי דמעתי לחם יומם ולילה” – 
“My tears were my sustenance for me, day 
and night.” 
 She“ – ”והיא מרת נפש“ 1:10 – נפש החיים 
was an embittered soul.” Although Chanah 
was an embittered soul, she pushed the 
pain away from her, and she pushed her 
words of Tefilah before Hashem.  The 
Tefilah was for the pain and anguish that 
the Shechina had because she was in pain.  
Moshe Rabbeinu as well used harsh words 
to Hashem.  When the Chachomim Darshen 

that Moshe and Chanah spoke harshly to 
Hashem, they are expounding the Posuk for 
the good of Moshe and Chanah.  They 
spoke “ 'על ד ” – “about Hashem”, not “ 'אל ד ” 
– “to Hashem.”  They were Mispalel that 
the pain of the Shechina should be relieved.   
 And she“ – ”ובכה תבכה“ 1:10 – מלבים 
cried continuously.”  The gates of tears are 
never closed.    
“ – 31a – ברכות  ה הלכתה כמ: אמר רב המנונה
 Rav“ – ”גברוותא איכא למשמע מהני קראי דחנה
Hamnuna said, ‘There are many Halachos 
that are learned from these Pesukim 
regarding Chanah.”  We see that Chanah 
spoke “על לבה” – “On her heart” – regarding 
that which was in her heart.  We learn from 
this that one must have Kavanah when 
Davening.  One should move his lips when 
Davening, though he should not raise his 
voice that others should hear.  One must 
not Daven while intoxicated.   
ואשפך את נפשי לפני “ 1:15 – משנת רבי אהרן 
'ד ”  - “And I (Chanah) have poured out my 
soul before Hashem.”  When one stands 
before his Master to Daven, he must 
remove his Guf (body) from his Nefesh 
(soul).  One must remove all pleasures that 
the Guf has in this world, and all matters of 
the Guf, and pour out his Nefesh completely 

to Hakodosh Boruch Hu.  When one 
accomplishes this, it is as if he departed 
from this world, and becomes from the 
B’nei Aliyah, the elevated ones.   
צדוק הכהן' ר   - 1:15 “ 'ואשפך את נפשי לפני ד ” 

 - Chanah’s entire heart was attached with 
great desire to her soul.  As we say in Krias 
Shema “ובכל נפשך” – “With your entire soul” 
– one’s heart must be complete with his 
Neshama to be close to Hashem.   
י"רש   For“ – ”אל הנער הזה התפללתי“ 1:27 – 
this child I Davened.”  Eili Hakohen told 

Chanah that her son Shmuel would be put 
to death for Paskening a Shaila in front his 
Rebbe, but she need not worry for he would 
Daven that she be Zoche to have another 
child.  Chanah responded that she Davened 
for this child, Shmuel, and she wanted him 
and not a replacement.   
י קרא"מהר   – 1:28 “ כל ' וגם אנכי השאלתהו לד
'הימים אשר היה שאול לד ” – “Furthermore, I have 
lent him to Hashem all the days that he will 
survive he is lent to Hashem.”  Chanah is 
saying that she is now coming to return 
Shmuel to Hashem.   
2:1 – מדרש ילמדנו  "ותתפלל חנה"  - “And 
Chanah was Mispalel.”  Chanah Davened 
eighteen Brochos (the Medrash goes 
through all of the Brochos of Shemoneh 
Esrei and matches each Brocha to words in 
Shiras Chanah corresponding to that 
particular Brocha).  Here is where we learn 
that women are obligated in Tefilah. 
ק"רד   - 2:1 "ותתפלל חנה"  - Chanah had 
Nevuah, and was being Mispalel for all 
future generations of Klal Yisroel.  
Everything in this world is controlled by the 
Ribbono Shel Olam, including all of one’s 
needs.  Chanah is teaching Klal Yisroel how 
to be Mispalel in the proper manner so that 
the Tefilos should be answered – one must 
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be Mispalel with his entire Nefesh, as 
Chanah did.   
א"מהרש   – Brochos 31b - 1:27 “ אל הנער
 Chanah was telling Eili that – ”הזה התפללתי
this child Shmuel would be more precious 
to her than any other child, for this child 
was born through her own Tefilos.   
 – Hashabosos 8:16 – בני יששכר 
-  ”שלפעמים הצדיק נענה אפילו בדיבור בעלמא“ There 
is a fundamental difference between Dibbur 
and Tefilah.  Dibbur is when one speaks to 
the Ribbono Shel Olam and asks for 

something.  If it is an Eis Rotzon, then the 
Ribbono Shel Olam will grant the person his 
request. Then there is Tefilah which is the 
proper form of prayer.  First he praises the 
Ribbono Shel Olam, and then beseeches the 
Ribbono Shel Olam from the depths of his 
heart, that his requests are fulfilled.  The 
salvation of Dibbur is temporary, while the 
salvation of Tefilah, is one that the world 
can attain an everlasting salvation.  The 
Avos and Imahos were speaking to the 
Ribbono Shel Olam in the form of Tefilah, 
and were therefore Zoche to have children, 
Klal Yisroel, an eternal nation.  1:27 “ אל הנער
 Chanah used the Loshon of – ”הזה התפללתי
Tefilah, which meant that Shmuel would 
have a Kiyum.   
 ”הוה ההוא מזיק בי רבנן דאביי“ 31b – קידושין 
– “There was a certain demon that resided 
in the study hall of Abaya.”  Abaya heard 
that Rebbe Acha Bar Yaakov was coming to 
town.  There was a Mazik – a demon, 
terrorizing the people of the town.  
Generally, demons are only active at night, 
and only antagonize those who are alone.  
However, this was an exceedingly 
dangerous demon; it was out by day and 
night, antagonizing people even if they 
were not alone.  Abaya told all of the 

people in the town not to invite Rebbe Acha 
Bara Yaakov to stay in their home.  This way 
he would have no choice but to stay in the 
Bais Hakneses, and there the demon would 
bother him.  The holy Rebbe Acha Bar 
Yaakov would take care of the demon once 
and for all, and the town would have 
tranquility once again.  The people listened 
to Abaya, and Rebbe Acha stayed in the 
Bais Hakneses.  The Mazik went to attack 
Rebbe Acha Bar Yaakov.  Rebbe Acha Bar 
Yaakov Davened to Hakodosh Boruch Hu, 

and he bowed down seven times.  Each 
time he bowed down, one of the seven 
heads of the Mazik fell off, until the Mazik 
was no more.  Rebbe Acha Bar Yaakov said, 
“Had a miracle not occurred for me, I would 
have been in great danger.” 
א"מהרש   – Kiddushin 31b “ הוה ההוא מזיק
 How could it be that Abaya – ”בי רבנן דאביי
did this?  What gave him the right to place 
Rebbe Acha Bar Yaakov’s life in danger?  
Secondly, even if you want to say that 
Abaya knew that a miracle would occur for 
the great Rebbe Acha Bar Yaakov, when a 
miracle occurs for someone, it diminishes 
his Zechusim.  Why did Abaya have the right 
to make Rebbe Acha Bar Yaakov lose of his 
Zechusim?  If one Davens a proper Tefilah 
like Rebbe Acha Bar Yaakov certainly did, 
then it was with certainty that the Mazik 
would be destroyed.  Rebbe Acha Bar 
Yaakov was never in danger.  What did 
Rebbe Acha Bar Yaakov mean when he said, 
“Had a miracle not occurred for me I would 
have been in great danger?”  He meant that 
had he not had a chance to Daven before 
the attack of the Mazik, he would have 
been in danger of losing Zechuyos for the 
miracle that occurred.  However, being that 
he did Daven before, he did not lose any 
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Zechusim.  Apparently, Abaya held that in 
order to save the town from the Mazik, it 
was permissible to place Rebbe Acha Bar 
Yaakov in the situation that he was in.  His 
life was never in danger; it was only a 
question that he may have lost Zechusim, 
and he ended up not losing even that. 
 – ”אל הנער הזה התפללתי“ 1:27 - מדרשי הזהר 
Why did Chanah say “הנער” – “the child” and 
not “הבן” – “the son?”  Chanah was saying 
that it should be Hashem’s will that even 
when Shmuel grows up and becomes an 

adult, he should always be as he is now, a 
child, in his Avodas Hashem.  2:19 “ ומעיל קטן
 His“ – ”תעשה לו אמו והעלתה לו מימים ימימה
mother would make for him a small robe 
and bring it up to him from year to year.”  
This Posuk means that Shmuel’s greatness 
came from his mother’s constant Tefilos 
that he remain like a child – with a burst of 
energy for Avodas Hashem.   
ישראל אינן כשאר בני “ – O”C 581 – טור 
 Klal Yisroel are not like other“ – ”אדם
people.”  When one is being judged to live 
or not – he dresses in black, and is worried 
about the outcome of the case.  Klal Yisroel 
wear white clothes, and are festive and 
merry, for they have Bitachon in Hashem  
that they will be victorious in judgment.   
שבזכות האמונה נגאלו “ – 240 – ילקוט שמעוני 

וכן לעתיד יגאלו בזכות האמונה, ישראל ממצרים ” – “In 
the Zechus of Klal Yisroel’s Emunah in 
Hakodosh Boruch Hu, they were Zoche to be 
redeemed from Mitzrayim, and so too they 
will be redeemed in the future in the Zechus 
of their Emunah.”  
 Rosh Hashanah – Drush – קהלת יעקב 
ביאור הפטרה איך האדם יצא זכאי בדינו ביום “ – 10
 An explanation of the Haftorah how“ – ”הדין
one is Zoche to have a favorable judgment 
of the Day of Judgment.”  When Chanah 

first had a child, she did not know if it was 
for good or not, for she did not know if her 
child would be a Tzaddik or Rasha.  1:27 “ אל
 At this point she knew – ”הנער הזה התפללתי
that it was good, and she said, “It was for 
this child that I was Mispalel.” Chanah, in 
her great humility, did not believe that she 
was Zoche to a child for her merits.  2:1 
“ 'רמה קרני בד' ותתפלל חנה ותאמר עלץ לבי בד ” – 
“Chanah Davened and said, ‘My heart 
exulted in Hashem, my pride was raised 
through Hashem’.”  What is the difference 

between “ ץעל ” and “עלץ“  ?”שמחה” is 
recognizing now that there will be 
happiness in the future, as in one who 
makes a good business deal that will reap 
great profits in the future.  Chanah was 
saying that she knew why she was Zoche to 
have a child – it was because she was “ עלץ
'לבי בד ” – she had complete Emunah in 
Hashem that He would do what is best for 
her.  In the same way, Klal Yisroel have 
complete Emunah that they will be Zoche to 
have a successful judgment on Rosh 
Hashanah.   
 Perhaps now we can understand why 
we read the Haftorah of Chanah on Rosh 
Hashanah, including her Shira.  There are 
many Halachos which we learn from the 
way Chanah was Mispalel.  The most 
important of all is to know how and what 
Chanah was Davening for.  She wanted a 
child to be able to give to the Ribbono Shel 
Olam.  She was Mispalel for the Shechina.  
Her Zechus was that she knew Hakodosh 
Boruch Hu would certainly give her what 
was best for her.  May we be Zoche to be 
Mispalel properly, and be joyous in knowing 
that Hakodosh Boruch Hu always takes care 
of His children, Klal Yisroel.  In the Zechus of 
Tefilah, may we have a  כתיבה וחתימה טובה. 
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בכל “ 4:8 (ירושלמי) ראש השנה

הקרבנות כתיב 'והקרבתם' וכאן 

כתיב 'ועשיתם'- אמר להן הקב"ה, מכיון 

שנכנסתם לדין לפני בראש השנה ויצאתם 

בשלום מעלה אני עליכם כאילו נבראתם בריה 

 ”חדשה

“By all of the Korbonos the Torah uses a 

Loshon of ‘And you shall offer’, and here (by 

the Yom Tov of Rosh Hashanah) the Torah 

uses a Loshon of ‘And you shall 

make’(Bamidbar 29:2).  Hakodosh Boruch 

Hu said to them, ‘Because you came before 

Me in judgment on Rosh Hashanah, and 

you left in peace, I consider it as if you are a 

new creation.”  On Rosh Hashanah, we 

come before the Ribbono Shel Olam and 

beseech His mercy to forgive us for our sins.  

The Ribbono Shel Olam says that He will 

make us like a new creation. What is the 

advantage to that? Why is it not good 

enough to be the same creation as before, 

just without our sins?  Additionally, what is 

the purpose of Tashlich?  The following 

Divrei Torah will expound on this topic, and 

perhaps support the P’shat offered in the 

closing paragraph.  

א"רמ  והולכין אל הנהר לומר “ 583:2 – 

ותשליך במצלות כל חטאתם,'פסוק  ” – “And 

we go to the river and recite  the Posuk 

‘And cast into the depths of the sea all of 

their sin’s (Micha 7:19).” 

המשנה ברור   We – ”הנהר“ 583:8 – 

say Tashlich because it says in the Medrash 

that Avrohom Avinu went into the river 

until the water reached his neck in his quest 

to perform the Akeidas Yitzchok.  Tashlich is 

a Zecher to the Akeida.  It is preferable to 

say Tashlich near waters that have live fish 

for it is a Siman that Ayin Hara should not 

rule over us, and that we should multiply 

like fish.  It is also preferable that the river 

or well be outside the city where one 

resides. 

 Parshas Vayeira 28 – מדרש תנחומא

“ שי וישא אברהם את עיניו וירא את ביום השלי

 On the third day, Avrohom“ – ”המקום מרחק

raised his eyes and perceived the place 

from afar.”  Avrohom traveled with his son 

Yitzchok to Shecht him, as he understood 

from the command of Hashem.  The Satan 

saw that Avrohom was fully prepared to 

pass the test he was given.  The Satan 

caused there to be a great river, which he 

hoped would deter Avrohom from 

continuing on in his mission.  Avrohom went 

into the water until it reached his knees.  He 

continued to walk until the water reached 

his neck.  He then raised his eyes to the 

heavens and told the Ribbono Shel Olam 

that they are both “one”.  Hakodosh Boruch 

Hu is “One” and Avrohom Avinu was the 

“one” who was following Hashem.  

Avrohom Avinu said that it will be a disgrace 

to Hashem if he and his son Yitzchok die in 

the water.  Instantly, Hakodosh Boruch Hu 

made the river dry, and Avrohom forged on 

to fulfill the mission of Hashem.   
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ומנהג ישראל “ – 3:56 – תורת העולה 

תורה הוא במה שהולכין אל מים ואומרים 

'...תשליך' ” – “Minhag Yisroel is Torah and it 

is proper that they go to the water to say 

Tashlich.”  From looking into the depths of 

the water, one can recognize the concept of 

the creation of the world.  There is water 

that goes to depths of the world.  Water 

covers all the land of the world, except for 

the parts specifically chosen by the Ribbono 

Shel Olam to be a place where mortals can 

live.  One goes to Tashlich to awaken him to 

the fact that there is continuously a new 

world.  The Ribbono Shel Olam keeps the 

water off of the land for us.  This should 

bring one to praise the Ribbono Shel Olam 

as the King of the world, to be Mamlich the 

Ribbono Shel Olam, and this will cause him 

to do a compete Teshuva.  When one does 

this, Hakodosh Boruch Hu pardons him for 

all of his sins – his sins are thrown into the 

depths of the water, never to be seen again.   

 – Shlah Hakodosh – 61 – עמק ברכה 

There are those who say (when going to 

Tashlich) that they are going to throw away 

all of their sins.  They grab hold of the 

corner of their clothes and shake it out, and 

believe that  by doing this, they have 

thrown away all of their Aveiros.  Chas 

V’sholom for one to think this, as this is 

truly a great Chilul Hashem.  One must 

know that the main purpose in Tashlich is to 

Daven to Hakodosh Boruch Hu, and 

recognize that the Ribbono Shel Olam is the 

King over the entire world. He runs the 

world constantly, down to the very last 

detail.  When one does this, and says the 

Pesukim of Tashlich, this is what causes his 

sins to be thrown away.  There is a Minhag 

to shake out the corners of one’s clothing, 

which is meant to be shaking out Klipos 

(Ruchniyos waste) from ourselves which 

was caused by our sins.  

והולכים אל “ – 583:30 – כף החיים 

 Ashkenazim have the Minhag to go – ”הנהר

to water to say Tashlich on Rosh Hashanah.  

They say the Pesukim of “…מי קל כמוך” 

three times.  One must make sure to 

understand the meaning of the words and 

to recognize that these correspond to the 

thirteen Middos by which Hakodosh Boruch 

Hu forgives Klal Yisroel.  It is a good and 

worthy Minhag.  There are those who had 

the Minhag to say Tashlich at a pit even if 

there was no water in it.  The main purpose 

of Tashlich is for one to be thinking of the ים 

   .the sea above in Shomayim – העליון

ל"מהרי   – Hilchos Rosh Hashanah – 

The Zohar Hakodosh says that Akeidas 

Yitzchok occurred on Rosh Hashanah, and 

we therefore Lain the Parshas Ha’akeidah 

on Rosh Hashanah.   By the same token, 

Tashlich is done on Rosh Hashanah because 

it too is a Zecher of the Akeidas Yitzchok.   

“ – 583 – בית מאיר   ךתשלי ” – The 

source of the Minhag of Tashlich is from the 

Posuk in Shmuel 1:7:6 – “ מים וישפכו  וישאבו

'לפני ד ” – “They drew water and poured it 
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out before Hashem.” Targum Yonason says 

that this means that they poured out their 

hearts in front of Hashem.  Rashi says that 

this was done as a symbolic gesture of 

pouring out their hearts in “submission” to 

Hashem.  The purpose of Tashlich is to 

humble ourselves before Hashem.     

במקום שיש בו “ – 596 – אליה רבה 

 The Minhag is to go to Tashlich at – ”דגים

“a place that has fish.”  One of the reasons 

for this is because a fish does not have 

eyelids, and its eyes are always open.  This 

is to remind us that the Ribbono Shel Olam 

is always watching over us; He never 

slumbers.   

ת תורה לשמה"שו  תשליך “ – 159 – 

קודם שקיעה  ,אחר תפילת מנחה ” – The 

Arizal says that it is preferable for Tashlich 

to be performed on Rosh Hashanah, after 

Mincha and before Shkiah.  It is known that 

the first half of the day of Rosh Hashanah is 

a time of Chesed in Shomayim, while the 

second half is a time of judgment.  If so, 

why does the Arizal say to perform Tashlich 

during the second half of the day?  The 

Medrash describes the first day of Man in 

Gan Eden hour by hour.  In the ninth hour, 

Hakodosh Boruch Hu told Odom not to eat 

from the Eitz Hada’as.  In the tenth hour, 

Odom ate from the Eitz Hada’as.  In the 

eleventh hour, Odom was judged for the 

action of eating from the Eitz Hada’as.  In 

the twelfth hour, Odom was forgiven (after 

his Teshuva) for eating of the Eitz Hada’as.  

Perhaps the Arizal said to perform Tashlich 

after Mincha, right before Shkiah – during 

the twelfth hour - for that is a time of 

Rotzon, as we see Odom Harishon was 

forgiven then.   

 Droshos Rosh – קהלת יעקב 

Hashanah – “תשליך” – The Gemara in 

Horiyos 12a says that kings are only 

anointed near a spring to symbolize that 

their kingdom will endure.  On Rosh 

Hashanah, we are Mamlich the Ribbono 

Shel Olam and accept to be His servant with 

a full heart.  However after the Yomim 

Nora’im, we often forget what we were 

Mekabel and do not see ourselves as His 

servant.  Therefore there is a Minhag to go 

to a spring as a Siman that we should be 

Mamlich the Ribbono Shel Olam throughout 

the year.  The spring represents the 

endurance throughout the year. That is why 

some have the Minhag to specifically go to 

running water.   

מנערים “ – Sanhedrin 102b – בן יהוידע 

 We shake“ -  ”שיפולי הבגד בסדר התשליך

out the corners of our clothing as part of 

the process of Tashlich.”  There is a Minhag 

that some have to shake the corners of 

their clothes after Kiddush Levanah because 

the evil spirits are jealous of the Brocha, 

and at the end of the Brocha they grab onto 

ones clothes.  Therefore, we shake the 

corner of our clothes to knock them off.  At 
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Tashlich, we have a Minhag to shake the 

corners of our clothes to demonstrate that 

we are knocking away our sins and those 

evil spirits that were created by our 

improper actions.   

 Rosh Hashanah: D’rush – קהלת יעקב 

על ידי התשובה שעושים בימי הרחמים “ – 4

נמחקין העונות לגמרי וכאילו לא עשאם כלל 

בהונחשב כצדיק גמור לא כבעל תשו ” – 

“Through doing Teshuva during the days of 

mercy, one’s sins are completely erased, 

and it is if the sins were never done, and he 

is considered like a complete Tzaddik – not 

like a Ba’al Teshuva.”  The Yerushalmi in 

Rosh Hashanah 4:8 says, “ ליכם מעלה אני ע

 one who does – ”כאילו נבראתם בריה חדשה

proper Teshuva during the Yomim Nora’im, 

he becomes like a new being.  What is the 

advantage of being a “new being” over 

being a Ba’al Teshuva?  There is a point of 

contention as to which is greater: the one 

who was always a Tzaddik, or the Ba’al 

Teshuva?  The Medrash Rabbah in Parshas 

Lech Lecha says that Hakodosh Boruch Hu 

told Avrohom Avinu not to fear that there 

were many years that he served Avodah 

Zarah for it says in Tehillim 102:3 “ לך טל

 You retain the dew-like freshness“ – ”ילדתיך

of your youth.”  Just as dew flies in the air, 

so too your Aveiros are going to fly in the 

air.  The reason being because Avrohom did 

Teshuva, Hakodosh Boruch Hu made him 

like a new creation, pure and Tahor.  It is 

apparent from this Medrash that it is better 

to be a complete Tzaddik.  If this were not 

the case, why would Avrohom fear about 

previous sins he did?  It must be that 

Avrohom was not satisfied with being a 

Ba’al Teshuva, but wanted to be on the 

higher level of a complete Tzaddik.  Teshuva 

is accepted all year, however it can only 

make one a Ba’al Teshuva.  However on 

Rosh Hashanah, one has the opportunity to 

become a Tzaddik Gamur if he does 

Teshuva.   

 Perhaps now we can understand the 

significance that on Rosh Hashanah we can 

be “remade”.  The Ribbono Shel Olam gave 

us a great opportunity to be completely 

reborn, and become a Tzaddik Gamur.  

Avrohom Avinu served Avodah Zarah in the 

beginning of his life.  However, he found 

the Ribbono Shel Olam and his sins flew 

away in the air, making Avrohom Avinu a 

Tzaddik Gamur.  We go to Tashlich as a 

reminder of Akeidas Yitzchok where 

Avrohom Avinu prepared to Shecht his son 

for the sake of Hashem.  Tashlich is not just 

something that we are to do 

ceremoniously; rather we must go to 

Tashlich and do Teshuva.  We must 

remember that the Ribbono Shel Olam is All 

Merciful, and that there are thirteen 

Middos of Rachamim.  The Ribbono Shel 

Olam eagerly awaits our Teshuva.  May we 

be Zoche to properly Mamlich the Ribbono 

Shel Olam and be Zoche to a true Teshuva 

Shlaima. 
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 ”כי חלק ד' עמו, יעקב חבל נחלתו“ 32:9

“For Hashem’s portion is His people, 

Yaakov is the measure of His inheritance.”  Moshe 

Rabbeinu tells Klal Yisroel that this is the song, just 

before the end of his life.  What does the Posuk 

mean when it says that Yaakov is the measure of 

His inheritance?  The following Divrei Torah will 

expound on this topic, and support the P’shat 

offered in the closing paragraph. 

י"רש   – 32:9 “ יעקב חבל , עמו' כי חלק ד

 A rope, which is many strands twisted – ”נחלתו

together, is stronger than any of the individual 

strands.  Therefore, Yaakov Avinu is mentioned 

here as “Hashem’s rope,” because he is like a rope 

in which the strengths of Avrohom and Yitzchok 

were all combined into his own strength, making it 

very strong.  

“ 32:9 - אבן עזרא  יעקב חבל , עמו' כי חלק ד

 Ropes were used to measure a plot of – ”נחלתו

land.  The word rope came to be synonymous with 

the plot itself.  These words are telling us that 

Yaakov’s family is Hashem’s inheritance.   

“ 32:9 - רבינו אפרים  יעקב , עמו' כי חלק ד

נחלתו חבל  – ”חבורה“ is from a Loshon of ”חבל“ – ”

“a group.”  Shmuel 1:10:5 “ופגעת חבל נביאים” – 

“And you will encounter a group of Nevi’im.”  

ן"רמב   - 32:9 “ יעקב חבל , עמו' כי חלק ד

“ – ”נחלתו עמו' כי חלק ד ” – “For Hashem’s portion is 

His people” - Hakodosh Boruch Hu guides the 

affairs of all the nations of the world through the 

medium of Heavenly bodies.  Each nation has their 

ministering angel that is assigned to them.  There is 

one exception to this, and that is Klal Yisroel.  

Hakodosh Boruch Hu directly guides Klal Yisroel’s 

affairs without any intermediaries. “ יעקב חבל

 The image of Yaakov is engraved on the – ”נחלתו

Kisai Hakovod.   

ם שיק"מהר   - 32:9 “ יעקב חבל , עמו' כי חלק ד

 Hakodosh Boruch Hu chose Klal Yisroel to – ”נחלתו

be His nation for eternity, as it says in this Posuk, 

 and inheritance – that which is – ”נחלה“

uninterrupted – goes automatically.  ז"ט  OC 224:1 

– A Chelek, a portion – a part of something, has a 

connection to what it was originally part of.  

Therefore, when one sees Chachmei Yisroel he 

makes a Brocha of, “אשר חלק מחכמתו ליראיו” – 

“That was separated from His wisdom to those 

who fear Him.”  “עמו” – When Klal Yisroel fulfill the 

Rotzon Hashem, they are called, “His nation,” while 

the name of, “יעקב” represents a lower Madreiga.  

“ עמו' כי חלק ד ” – When Klal Yisroel are completely 

attached to Hakodosh Boruch Hu they are called, 

“His nation.” “יעקב חבל נחלתו” – However, if they 

are not on that level, nonetheless, there is no 

separation between Hakodosh Boruch Hu and Klal 

Yisroel, and they are attached to Him forever.  

What Klal Yisroel receive is a part of Hakodosh 

Boruch Hu, while Hakodosh Boruch Hu may give to 

other nations of the world, but it is not a Chelek, a 

part, of Hakodosh Boruch Hu.  

שמשון רפאל הירש' ר   - 32:9 “ , עמו' כי חלק ד

 Unlike all other nations of the – ”יעקב חבל נחלתו

world, Klal Yisroel became a nation before they 

possessed a land.  It was only after they became a 

nation did He bring them to the Land destined for 

them, and commanded them to take possession of 

it.  Hakodosh Boruch Hu did not want Klal Yisroel to 

become a nation in the land that was destined for 

them and develop into a nation in accordance with 

the conditions and influences of the land.  The Land 

of Eretz Yisroel had been cultivated by others.  Klal 

Yisroel only had to maintain the cultivation of the 

soil and the building up of the towns that were 

there before them.  Because Klal Yisroel as a nation 

is G-d’s  people, G-d’s very Own, and with its 

becoming a nation it was to become and remain G-

d’s portion.  What other nations receive from the 

soil of their land, Klal Yisroel receives from its 

relationship with Hashem.  The emergence and 

existence of other nations are rooted in the soil of 

their land.  They prevail over the land and conquer 

it, and by cultivating it and developing it, they turn 

it into the foundation for the development of their 

society.  At the same time, they are subject to the 

climatic influence of their land.  The climatic 

conditions of the land determine the physical, 

intellectual, moral, and social development of their 

culture.  This is not so with Klal Yisroel.  Klal Yisroel 

is to bring into its land its physical, intellectual, 

moral, and social culture already fashioned by 

Hashem.  Klal Yisroel is not to subordinate itself to 
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the land; rather they must make the land 

subordinate to itself as fashioned by Hashem.   

א"מהרש  אשריכם ישראל “ – 66b – כתובות – 

בזמן שעושין רצונו של מקום אין כל אומה ולשון 

ובזמן שאין עושין רצונו של מקום מוסרן , שולטת בהם

 Praised is Klal Yisroel at the“ – ”ביד אומה שפלה

time they fulfill the Rotzon Hashem, for then no 

nation has any power over them.  However, when 

they do not follow the Rotzon Hashem, they are 

given over to the lowest of people.”  Rebbe 

Yochanon said this after the destruction of the 

second Bais Hamikdash.  It does not seem to be 

appropriate to be said at that time, that Klal Yisroel 

are fortunate when they follow the Rotzon 

Hashem, for obviously here they did not do so, and 

that is why the Bais Hamikdash was destroyed.  

This reflects Klal Yisroel’s special relationship with 

Hakodosh Boruch Hu.  Every nation is under the 

influence of a celestial power which sets its 

national destiny.  The only nation not subject to 

this is Klal Yisroel, “ עמו' כי חלק ד ” - for they are 

Hakodosh Boruch Hu’s portion in this world, and 

their fate is completely in His hands.  Therefore, 

when Klal Yisroel follow the Rotzon Hashem, no 

nation can rule over them.  Hakodosh Boruch Hu 

told Avrohom Avinu to look at the Heavens – 

Avrohom’s children would look at the Heavens 

from above, meaning that they would be freed 

from the constraints of the influence of the stars.  

However, when Klal Yisroel fail to fulfill the Rotzon 

Hashem, Hashem distances Himself from them, 

and then they are at the mercy of the most 

debased of the nations, for they do not even have 

the protection of stars that are afforded to other 

nations.   

“ 32:9 - אדרת אליהו  יעקב , עמו' כי חלק ד

 This Posuk can be explained based – ”חבל נחלתו

on the words of the ע"רמ  who says that the holy 

stones of the Bais Hamikdash were never 

controlled by Nevuchadnetzar, rather they were 

hidden away.  Yaakov Avinu took the ו'  from אליהו 

as collateral for the future Geulah – for Eliyahu will 

be the one to bring us the news when Moshiach 

will be here.  This is why there are times in the 

Torah that יעקוב is written with ו'  and אליה is 

written without a ו' .  Why was Yaakov Avinu the 

one to take collateral from Eliyahu for the future 

Geulah, as opposed to Avrohom or Yitzchok?  The 

first Bais Hamikdash was K’neged Avrohom Avinu; 

the second Bais Hamikdash was K’neged the 

Yitzchok Avinu; and the third one, which should be 

built speedily in our days, will be K’neged Yaakov 

Avinu.  Being that the third Bais Hamikdash will be 

in his Zechus, he is more responsible for it, and 

therefore the one to take collateral to ensure that 

it happens.  “ עמו' כי חלק ד ” – read the word Imo, 

with Him – meaning that Hashem’s portion is still 

with Him; the holy stones of the Bais Hamikdash 

were never under anyone else’s control – always  

only under Hakodosh Boruch Hu’s – for they were 

hidden away to be reused for the third Bais 

Hamikdash.  If one will say, this is good if Klal 

Yisroel will be worthy of the Geulah, and a third 

Bais Hamikdash will be rebuilt.  However, if Chas 

V’sholom, Klal Yisroel are entrenched in Golus, and 

are not worthy of the Geulah, then what good is it 

that Hakodosh Boruch Hu hid away the stones?  To 

that the Torah says, “יעקב חבל נחלתו” – Klal Yisroel 

does not have to worry about that because Yaakov 

Avinu already took a Mashkon from Eliyahu Zachur 

Latov, and therefore it is certain that there will be a 

third Bais Hamikdash.  “חבל” – is from a Loshon of 

 collateral, meaning that Yaakov already ,ערבון

ensures our inheritance by taking collateral – the 

third Bais Hamikdash, which in his Zechus will stand 

in the future.  

א"גר   - 32:9 “ יעקב חבל , עמו' כי חלק ד

'א It says in Perek – ”נחלתו  of תנא דבי אליהו that 

one of the Middos of Hakodosh Boruch Hu is, “ שמח

 being happy with His lot.”  How can one“ – ”בחלקו

say such a thing about Hakodosh Boruch Hu, that 

He is happy with His lot, when absolutely 

everything is His?  Hakodosh Boruch Hu’s lot is Klal 

Yisroel – Klal Yisroel is His chosen nation.  Even 

when Klal Yisroel fall in their Ruchniyos, and are 

wallowing in Tumah, nonetheless, Hakodosh 

Boruch Hu is happy with His lot, Klal Yisroel.  No 

matter what, Hakodosh Boruch Hu will always 

remain with Klal Yisroel – He will never abandon 

them, for He is happy with His choice.   
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יוסף בכור שור' ר   - 32:9 “ יעקב , עמו' כי חלק ד

 The word is doubled for it is the way – ”חבל נחלתו

to divide land by using rope to measure it – for 

example, each one receiving 100 rope lengths of 

land.   

“ 32:9 - רבינו זלמן רונקיל  , עמו' כי חלק ד

ויעקב חבל נחלת ” – Hakodosh Boruch Hu had a 

Gorel with all of the nations of the world, which 

nation would win the Gorel and become Hakodosh 

Boruch Hu’s nation.  The חבל, rope - Gorel fell on 

Klal Yisroel, and they would be forever Hakodosh 

Boruch Hu’s nation.   

יונתן בן עוזיאלתרגום    - 32:9 “ , עמו' כי חלק ד

וכיון דנפל עמא קדישא בפיצתיה “ – ”יעקב חבל נחלתו

פתח מיכאל פמיה ואמר ארום חולק טב , דמרי עלמא

פתח גבריאל פמיה בתושבחא , עמיה' דשום מימרא דה

.ואמר דבית יעקב עדב אחסנתיה ” - There was a great 

Gorel made by the Master of the world.  Being that 

the Gorel fell on the nation Klal Yisroel, Michoel 

opened his mouth and spoke about the great 

portion that was given to Hakodosh Boruch Hu’s 

nation, Klal Yisroel.  Gavriel opened his mouth with 

praise, and said that Klal Yisroel received the Gorel 

from the inheritance.   

“ 32:9 - ביאור יונתן  יעקב חבל , עמו' כי חלק ד

 The Malachim said this Posuk after Klal – ”נחלתו

Yisroel were chosen in the Gorel.  “הלא אביך קנך” – 

Hakodosh Boruch Hu purchased Klal Yisroel – from 

whom?  אליעזר מוורמשא' ר  says that when 

Hakodosh Boruch Hu gave to each Malach a nation, 

the nation Klal Yisroel was given to Michoel.  

Hakodosh Boruch Hu told Michoel – “Sell me your 

nation (Klal Yisroel) and I will make you the Sar and 

Kohen over the רקיע.”  Michoel agreed to the deal, 

and so it was that Klal Yisroel was sold to Hakodosh 

Boruch Hu, and became Hakodosh Boruch Hu’s 

nation.   

“ 32:9 - כלי יקר  יעקב חבל , עמו' כי חלק ד

 There are three numbers with which – ”נחלתו

Hakodosh Boruch Hu shows Klal Yisroel’s 

endearment to Him, for Klal Yisroel is equal to 

everything in this world – the world is for them: 

seventy, twelve, and three.  When Yaakov and his 

children headed to Mitzrayim the Posuk says, 

 There were – ”בשבעים נפש ירדו אבותינו למצרים“

seventy who went down to Mitzrayim, K’neged the 

seventy nations of the world, and the seventy  שרים

 The second number is the twelve  .של מעלה

Shevatim, K’neged the twelve Mazalos which 

Hakodosh Boruch Hu divided amongst all the 

nations.  Devorim 4:12 “ ופן תשא עיניך השמימה

לכל העמים' אשר חלק ד...וראית את השמש  ” – and 

here it says, “ עמו' כי חלק ד ” – this is to say that the 

twelve Mazalos were divided amongst all the 

nations of the world, and Klal Yisroel, the twelve 

Shevatim, received a portion compared to all of the 

other nations put together.  The number three is 

the three worlds which include all existence, and 

on that the Posuk says here, “יעקב חבל נחלתו” – 

like a rope intertwined with three strings, so too 

the three Avos are the Yesod of all existence.   

אשרינו מה “ – Tefilas Shachris – משך חכמה 

פה ירשתנוטוב חלקנו ומה נעים גורלנו ומה י ” – “We 

are fortunate as to how good our portion is, how 

pleasant our lot, and how beautiful our heritage.”  

A חלק, portion, is based on the individual, while a 

  .a lot, is not based on the individual at all ,גורל

Avrohom Avinu had a child with his שפחה, named 

Yishmael, and he had a child from his wife Sarah, 

the prophetess, named Yitzchok.  According to the 

rules, Yitzchok should have taken the good, and 

Yishmael the bad being that Yishmael came from a 

 Yitzchok took his  .נביאה and Yitzchok from a שפחה

 ,his portion that he was entitled to.  However ,חלק

by Yitzchok’s children, Yaakov and Eisav, they were 

both born from a holy mother, Rivkah.  Therefore, 

that which Yaakov took was a גורל, his lot, though 

not something that he was necessarily entitled to.  

By Yaakov’s children, they were all pure, and there 

were no impurities; they were all equally worthy, 

and therefore they received their portion – a ירושה.  

 This was Yitzchok, who received – ”מה טוב חלקנו“

his rightful portion.  “ומה נעים גורלנו” – Yaakov was 

Zoche to goodness as through a Gorel.  “ ומה יפה

 This was the Shivtei Koh, who were – ”ירשתנו

completely holy, and were all equally Zoche to 

goodness.  Klal Yisroel are very fortunate to be 

Hashem’s chosen people, and proud to proclaim 

His Oneness.   

ם"מלבי   - 32:9 “ יעקב חבל , עמו' כי חלק ד

 Hakodosh Boruch Hu took Klal Yisroel to – ”נחלתו
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be His portion, meaning that Hakodosh Boruch Hu 

deals with Klal Yisroel beyond the boundaries of 

nature.  In a short time, He made them into a great 

nation with many people. Although Hakodosh 

Boruch Hu promised this to Avrohom Avinu, it was 

only to be Mekuyem through Yaakov Avinu and his 

children, and not Eisav, and therefore, the Posuk 

says Yaakov here.  

“ 32:9  - שפתי כהן על התורה  , עמו' כי חלק ד

 is from a ”חבל“ ,The word – ”יעקב חבל נחלתו

Loshon of a משכון, collateral.  The image of Yaakov 

Avinu is engraved in the Kisai Hakovod, for he is the 

one who is the guarantor for his children that they 

will not switch from Hakodosh Boruch Hu being 

their G-d, to another god.    

על מה “ – Parshas Nitzavim – חתם סופר 

 Nedarim 81a – Hakodosh Boruch Hu – ”אבדה הארץ

explained that the reason that the holy Land of 

Eretz Yisroel was lost to Klal Yisroel was because 

they had forsaken the Torah - they did not say 

Birchas Hatorah before learning the Torah. The 

reason that they did not make a Brocha was 

because they did not believe in Teshuva.  ח"ב  – OC 

46 – The reason that we say the Brocha of “ שלא

 ”,that Hashem did not make us a Goy“ ”עשני גוי

instead of saying, “שעשני ישראל” – “that He made 

me a Yisroel,” is because really it would have been 

better had man never been created.   So too with 

Torah, that without Teshuva one should not make 

a Brocha being that every person sins, and without 

Teshuva, it would have been better had the Torah 

not been given, Chas V’sholom. Being that they did 

not believe in Teshuva, they did not make a Brocha 

on the Torah.  It says in the חובת הלבבות – Sha’ar 

Hatshuva ג'  – One who does not believe in the 

power of atonement through Teshuva, Teshuva 

does not atone for him.  Being that they did not 

have the power of Teshuva to atone for their sins, 

the Land was lost.  

 Shuvah Yisroel – 6 – Haftorah – ברך משה 

Shabbos Shuvah, Hoshea 14:2“ ' שובה ישראל עד ד

קחו עמכם דברים ושובו אל . אלקיך כי כשלת בעונך

'ד ” – “Return Yisroel to Hashem Your G-d, for you 

have stumbled through your iniquity.  Take words 

with you and return to Hashem.” It says in Shemos 

Rabbah 38:64 – “ אין דברים אלא , קחו עמכם דברים

 Take words with you” – “words” means“ – ”תורה

Torah, as it says in Devorim 1:1 “ אלה הדברים אשר

 What do words of Torah have to do  ”.דבר משה

with Teshuva?  Brochos 21a – How do we know 

that Birchas Hatorah is an obligation from the 

Torah?  For it says in Parshas Ha’azinu, “ ' כי שם ד

הבו גודל לאלקינו, אקרא ” – Rashi explains that 

Moshe began with words of Shira.  He then said to 

Klal Yisroel that he will bless Hakodosh Boruch Hu 

and they should answer Amein.  Based on the 

words of the Chasam Sofer (above), who explains 

that without Teshuva Klal Yisroel are not worthy of 

having received the Torah, we can explain the 

words of the Navi here.  This was said in order to 

be Me’orer, awaken and inspire, Klal Yisroel to do 

Teshuva for their sins.  Once Klal Yisroel do 

Teshuva, then they are worthy to having received 

the Torah, and can then make a Brocha on the 

Torah, and thank Hakodosh Boruch Hu for giving us 

the Torah.   

 Perhaps now we can understand the 

meaning of the words, “יעקב חבל נחלתו.”  Yaakov 

Avinu took a Mashkon for Klal Yisroel from Eliyahu 

Hanavi, so that Klal Yisroel will be Zoche to the 

Geulah.  Klal Yisroel are only Zoche to the Torah, 

and can make a Brocha on the Torah, when they 

believe in the power of Teshuva, and return to 

Hakodosh Boruch Hu for their iniquities.  By the 

same token, Klal Yisroel will be only Zoche to the 

Geulah, when they truly believe that the Geulah is 

coming.  As we prepare for Yom Hakippurim, we 

must believe in the power of Teshuva, and truly do 

Teshuva and return to Hashem.  At the same time, 

we must remember that aside from doing Teshuva, 

we must remember that Hakodosh Boruch Hu 

chose us as His nation.  He will never forsake us, 

yet we need to do our part.  We must do a proper 

Teshuva, and be Mispalel that the Geulah should 

come, and we can serve Hakodosh Boruch Hu on 

the most sublime level possible.   May we all be 

Zoche to a גמר חתימה טובה – and this should be 

the year when we are Zoche to the Geulah Shlaima, 

  .במהרה בימינו אמן



 לז"נ הרב מיכל בן ניסן ז"ל
 לז"נ ראובן בן אליהו ז"ל
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על כל מעשיך (תפילת ראש השנה) ד' אלקינו ובכן תן פחדך  
In his sefer Matnas Chaim (Moadim, pg. 4), Rav Mattisyahu Salomon points out that it seems 

counterintuitive to ask Hashem three times a day throughout the year for life, sustenance, and health, yet 
on Rosh Hashana – the day on which the Books of Life and Death are open and we are judged in all these 
areas for the upcoming year – we make no mention of them in our prayers, instead focusing our 
supplications on asking Hashem to reveal Himself and rule over the entire world in all His glory. 
Wouldn’t it make more sense to petition Hashem on the Day of Judgment regarding our lives and our 
needs for the upcoming year, and then to spend the balance of the year beseeching Him to show Himself 
as we do on Rosh Hashana?  

Further, the Midrash (Yalkut Shimoni Tehillim 855) teaches that Dovid prayed that after the Beis 
Hamikdash is destroyed and we no longer have a Temple and Kohen Gadol to atone for us, Hashem 
should instead accept the two prayers that still remain, those that we pray on Rosh Hashana and Yom 
Kippur. Why does Dovid imply that the hundreds of Shemoneh Esreis that we daven throughout the year 
are meaningless, stating that all that remains are the prayers of Rosh Hashana and Yom Kippur? 

Even more perplexing, Rav Chaim Volozhiner writes in Nefesh Hachaim (2:11) that just as a 
loyal soldier casts all his personal needs aside and focuses exclusively on increasing the glory of the king 
in whose army he serves, so too should we – as loyal soldiers in Hashem’s army – disregard our 
individual needs while praying and instead concentrate solely on our desire to maximize Hashem’s honor 
in the world through the universal acceptance of His dominion.  

As proof, he notes that all our prayers on Rosh Hashana revolve around the theme of כבוד שמים 
(the honor of Heaven). He adds that although our daily prayers throughout the year appear to focus 
primarily on our personal needs, this is not the true intention of these requests, for the ultimate motivation 
behind every prayer is the pain that Hashem feels and the desecration of His honor that results when we 
suffer. In other words, Rav Chaim is telling us that our prayers on Rosh Hashana and our prayers 
throughout the year are essentially the same, and the only difference between them is the words we use to 
express ourselves. This is quite a chiddush (novel explanation), for at first glance, the two prayers appear 
to be completely different. 

Rav Mattisyahu resolves these questions with a beautiful mashal (parable) to a rich king whose 
wealth was due to a monopoly he possessed on building materials, which required all contractors to 
purchase their supplies from him. The king was benevolent to all his subjects, particularly to one of the 
builders whom he drew close in his youth and raised in his royal palace.  

One day, this contractor approached the king and told him that after reflecting upon all the 
kindnesses that the king had done for him, he wished to pay him back by building a magnificent palace in 
his honor. The king was obviously quite happy with this proposal, and he instructed the builder to take 
whatever supplies he needed from his royal store for the project. Each day, the contractor would go to the 
king’s store with a list of the items he needed for that day’s work, which the store employees gladly gave 
him for free. The other builders observed this scenario recurring day after day, and they demanded an 
explanation. When they were told that this contractor wasn’t building a project for himself, but rather for 
the use of the king, everything suddenly made perfect sense. 

The nimshal (analogy) is that on Rosh Hashana, Chazal instructed us to concentrate on accepting 
Hashem’s kingship and proclaiming our desire to build Him a palace to increase His honor and glory. If 
we do so sincerely, Hashem rejoices and opens up His storehouses to give us the means – life, health, and 
financial stability – that we need to accomplish our goals. Along these lines, the commentators note that 
Elul is an acronym for (Shir Hashirim 6:3) אני לדודי ודודי לי – I am to my Beloved (Hashem), and my 
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Beloved is to me. The Vilna Gaon explains that when אני לדודי – all my pleas are for the sake of my 
Beloved, then דודי לי – He will grant my requests and give me tremendous bounty and success.  

Rav Mattisyahu adds that even when we do permit ourselves to ask for individual needs on Rosh 
Hashana, we quickly clarify that our intention in doing so is not our own physical pleasure, but solely to 
enable us to serve Hashem better, as  בספר החייםכתבנו  – inscribe us in the Book of Life – is immediately 
followed by למענך אלקים חיים – for Your sake, O living G-d, and  ושמחנו בישועתךשבענו מטובך  – satisfy 
us from Your goodness, and gladden us with Your salvation – is immediately followed by  וטהר לבנו
 .and purify our heart to serve You sincerely – לעבדך באמת

After we have oriented ourselves on Rosh Hashana by declaring our wish to build a palace for the 
King, we then approach the King each day to tell Him – in the form of our weekday Shemoneh Esrei 
prayers – what we need to serve Him, which He is happy to give us since He recognizes that these 
requests are merely outgrowths of our stated desire to build Him a palace to increase His honor and glory. 

With this introduction, we now appreciate the Nefesh Hachaim’s chiddush that our prayers on 
Rosh Hashana and during the week are really two sides of the same coin, for on Rosh Hashana we 
announce our plan for the upcoming year – to build a palace for the King – and throughout the year we 
return to tell Him each day what we need to continue our pursuit of this goal. From this perspective, we 
can also understand the Midrash’s statement that in the absence of the Beis Hamikdash, all that remains 
are the prayers that we daven on Rosh Hashana and Yom Kippur, for these are the prayers that elevate us 
and set the tone for all our other petitions throughout the year. 

As an illustration of this concept, the Meiri writes (Rosh Hashana 11a) that the story of Chana’s 
conception after years of not being able to give birth is read as the Haftorah on the first day of Rosh 
Hashana to show us the power of heartfelt prayer on this special day. However, the Nefesh Hachaim 
(2:12) points out that it is surprising to find Chana’s prayer described as (Shmuel 1 1:10)  ד'עלותתפלל , 
which literally means that she prayed for Hashem. Wouldn’t it have been more grammatically correct to 
say  ד'אלותתפלל  – she prayed to Hashem? 

Rav Chaim explains that Chana was on such a lofty spiritual level that her focus was not the 
intense anguish that she endured as a result of not having a child and being repeatedly taunted by Penina, 
but rather that this situation was causing Hashem pain, as the Gemora (Taanis 16a) teaches that  עמו אנכי
 when we suffer, Hashem suffers along with us. Although the Midrash (Yalkut Shimoni Bereishis – בצרה
78) teaches that Chana was barren for more than 19 years prior to the birth of Shmuel, her only concern 
was that her plight was causing Hashem pain, so she prayed 'על ד – for Hashem, asking Him to give her a 
child not for her sake, but for His, so that He should not have to suffer any more.  

Chana added (Shmuel 1 1:11) that if her prayers were answered and she was granted a child after 
so many years of agony, she was not even intending to keep the child for herself to get nachas from him, 
but was going to give him over to serve Hashem all the days of his life. Just as the Vilna Gaon and Rav 
Mattisyahu prescribe, Chana’s focus in her Rosh Hashana prayers was 'על ד, and not surprisingly, her 
sincere and heartfelt prayer was answered with a son like Shmuel.  

 
 

מוסף דראש השנה)חזרת הש"ץ היום יעמיד במשפט כל יצורי עולמים (  
 Due to the uncertainty that existed in the times of the Beis Hamikdash regarding the declaration 
of the new month, Jews today who live outside Eretz Yisroel keep two days of Yom Tov, while those 
who live in Israel observe only one day of Yom Tov. Rosh Hashana is unique in that it is the only Yom 
Tov that is universally celebrated for two days, even by Jews in Eretz Yisroel.  

Rav Eliyahu Dessler (Michtav M’Eliyahu Vol. 2, pg. 74) points out that while it is understandable 
to observe an additional day of Pesach or Sukkos, which merely requires us to eat additional matzah or 
spend another day in the sukkah, the concept of a second day of Rosh Hashana, on which we repeat the 
same prayers and again declare כל יצורי עולמים פטהיום יעמיד במש  – all creatures of the world stand in 
judgment today – is more difficult to comprehend. Hashem and His Heavenly Court know which day of 
Rosh Hashana is the true Day of Judgment, and on that day they judge the entire world. Once that 
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judgment has been rendered, what is left for them to do on the other day of Rosh Hashana, and in what 
sense can there be an additional Day of Judgment? 

Based on the teachings of the Zohar Hakadosh (Pinchas 231b) and the Arizal, Rav Dessler 
explains that the two days of Rosh Hashana correspond to two different types of judgment that are meted 
out, one called דינא קשיא – harsh judgment, and the other called דינא רפיא – lighter judgment. On the first 
day of Rosh Hashana, each person is judged based on his individual merits and misdeeds. Although we 
tremble at the notion of the exacting judgment of Rosh Hashana, on some level, we assume that because 
we are still alive, we were obviously deemed meritorious, and we convince ourselves that we must be 
better off than we give ourselves credit for.  

In reality, Rav Dessler explains that relatively few people are able to survive the strict judgment 
of the first day of Rosh Hashana. However, if these rare tzaddikim were the only people left in the world, 
they would have nobody to help them with their earthly needs, and instead of spending their time learning 
Torah and doing mitzvos, they would have to invest many hours each day tending to mundane issues such 
as growing food to eat and making clothes to wear.  

Because Hashem wants these righteous individuals to remain free to serve Him, He arranges for 
other people to populate the world to assist the tzaddikim in meeting their needs, and this is the nature of 
the judgment of the second day of Rosh Hashana. After Hashem has determined on the first day who 
deserves to be inscribed in the Book of Life in his own merits, He then reexamines all those who were not 
found worthy in their own right and determines which of them deserve to serve as vital cogs in helping 
the righteous to function. Even though these individuals did not pass the strict judgment of the first day of 
Rosh Hashana, the lighter judgment of the next day gives them a second chance at life. 

Rav Dessler adds that when the Beis Hamikdash stood, the Jewish people were on such a high 
spiritual level that they were able to survive with only one day of Rosh Hashana, for the presence of the 
Temple elevated them to the point that most Jews were so righteous that they could withstand the harsh 
judgment of the first day. In the event that Hashem recognized that the spiritual level of the nation had 
slipped, He would orchestrate circumstances to ensure that the witnesses for the new month arrived so 
late that there would be a second day of Rosh Hashana, which gave the people an additional opportunity 
to merit another year of life. 

The leaders of the mussar movement taught that the best way for a person to prepare himself for 
Rosh Hashana is to help others and connect himself to the community, a concept which takes on new 
depth and significance in light of Rav Dessler’s insight. While the depth of Hashem’s calculations and 
judgments is far beyond our comprehension, understanding the nature of the two judgments that take 
place on Rosh Hashana offers us the opportunity to strive to connect ourselves to our communities and in 
particular to righteous individuals, and in the merit of doing so, we should all be inscribed and sealed for 
a happy and healthy sweet new year. 
 

 
)32:1דברים האזינו השמים ואדברה ותשמע הארץ אמרי פי (  

In the beginning of Parshas Haazinu, the Midrash (Devorim Rabbah 10:1) cryptically asks 
whether it is permissible to treat somebody who is suffering from an earache on Shabbos. The Midrash 
answers that the Sages have taught that saving a person’s life takes precedence over the desecration of 
Shabbos. What is the connection between this Midrash and Parshas Haazinu? Secondly, what is the 
intention of the Midrash, as earaches are generally not life-threatening, and the law that one may 
desecrate Shabbos to save a person’s life is a more general rule not specific to earaches? 

The Chasam Sofer explains the Midrash by noting that there is a legal dispute whether a person is 
permitted to confess his sins on Shabbos. Some maintain that it is permissible since it gives him pleasure 
to repent and atone for his transgressions, while others forbid it because the focus and emphasis on his 
misdeeds causes him anguish. Therefore, it is questionable whether it is permissible for somebody 
lecturing on Shabbos to rebuke the listeners. Even if he feels that they need to hear his reproof to inspire 
them to examine and improve their ways, doing so on Shabbos may be forbidden because it causes them 
pain. 
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However, on the Shabbos preceding Yom Kippur, commonly known as Shabbos Shuva, which 
has the power to rectify all of the Shabbosim of the previous year (Mishnah Berurah 603:2), the rebuke 
which the speaker gives is classified as pikuach nefesh (life-saving) and permissible according to all 
opinions. Proof to this may be brought from the fact that Tosefos writes (Menachos 30a d.h. mi’kan) that 
Moshe died at the time of Mincha on Shabbos. On his final day in this world, Moshe said the harsh words 
of rebuke contained in Parshas Haazinu. Because Moshe realized that this was his final opportunity to do 
so, he considered the admonishment to be pikuach nefesh which was allowable even on Shabbos. 

We may now understand the true intention of the Midrash and its connection to Parshas Haazinu. 
In discussing a person whose ear hurts him, the Midrash doesn’t refer to a medical ailment but rather to a 
person who suffers anguish upon hearing words of rebuke. The Midrash questions whether it is 
nevertheless permissible to “cure” him on Shabbos by giving him needed words of reproof. The Midrash 
answers that although this question is normally subject to a dispute, in a case of pikuach nefesh – such as 
on Shabbos Shuva, when Parshas Haazinu is often read – it is certainly allowed, with the proof coming 
from the rebuke given by Moshe on Shabbos which is contained within the parsha. 
 
 

)14:3הושע  –שובה ישראל עד ד' אלקיך כי כשלת בעונך (הפטרה   
 The Ponovezher Rav once traveled to South Africa to strengthen and encourage the Lithuanian 
Jews who had relocated there in their religious observance. Prior to his journey, he asked his teacher, the 
illustrious Chofetz Chaim, what message he should relate to the Jews there in the name of the leader of 
the generation.  

The Chofetz Chaim replied that he should tell them that it is actually quite easy to do the mitzvah 
of teshuvah – repentance. The minimum requirements to fulfill this obligation are few and are within the 
reach of every Jew: ceasing to sin, expressing regret over one’s past actions, and accepting upon oneself 
not to transgress again. Unfortunately, the evil inclination attempts to convince a person that proper 
repentance is so difficult and involves so many complex components that he will never succeed in 
correctly doing so, thereby causing him to give up the effort without even trying.  

In this vein, Rav Nosson Wachtfogel notes that in our verse, Moshe describes one of the 
commandments as not being hidden or distant from a person. It isn’t in the heavens or across the sea as 
one might have thought, but rather it is very close – in one’s mouth and heart. What is this commandment 
which a person might mistakenly conclude is so far beyond him that its observance requires him to travel 
thousands or millions of miles, yet in reality the keys to its performance lie inside of him? Not 
surprisingly, the Ramban writes that the mitzvah to which Moshe is referring is the mitzvah of teshuvah. 
 The Gemora in Kiddushin (49b) discusses a case in which a wicked man betroths a woman on the 
condition that he is completely righteous. Surprisingly, the Gemora rules that she may be legally engaged, 
explaining that perhaps he had thoughts of repentance in the moment prior to his proposal. We may derive 
from here that a person can literally transform himself from one extreme to the other in a mere moment of 
sincere reflection and regret, a lesson which should inspire and motivate us during the approaching 
Yamim Noraim. 
 
 

Parsha Points to Ponder (and sources which discuss them): 
 

1) The angel that informed Sorah that she would merit to bear a child promised that he would return 
to visit them later, at which time Sorah would have a child (Bereishis 18:10). Where do we find 
that the angel ever returned? (Tosefos Rid) 

2) Was Yitzchok required to recite Birkas HaGomel (the thanksgiving blessing) after being saved 
from sure death at the Akeidah? (Machazik Beracha Orach Chaim 219) 

3) The Gemora in Berachos (21a) derives from Devorim 32:3 that we are Biblically obligated to 
recite a blessing prior to the study of Torah. Is it permissible to study words of Torah with a 
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person who has not recited the appropriate blessing beforehand? (Rav Yosef Shalom Elyashiv 
and Rav Asher Weiss quoted in K’Motzei Shalal Rav) 

4) Rashi writes (32:48) that Parshas Haazinu is one of three places in which the Torah uses the 
expression בעצם היום הזה – in the middle of the day. It is also used in conjunction with Noach 
entering the ark and with the Jews leaving Egypt to emphasize that although others claimed they 
would prevent Noach from entering the ark and the Jews from leaving Egypt, Hashem 
commanded them to do so “in broad daylight” to prove that nobody can thwart His will. When 
the Jews heard of Moshe’s impending death, they claimed they would not permit him to die. 
Hashem commanded him to ascend the mountain and die in the middle of the day to prove that 
they were unable to stop Him. How did the Jews think that they could prevent him from dying, 
something which was beyond their control? (Yalkut Shimoni Parshas Chukas 764, Midrash 
Lekach Tov, Chiddushei Harim, Nesivos Rabboseinu, Yishme’ru Daas, Lev Avrohom and Imrei 
Shammai quoted in K’Motzei Shalal Rav, Ayeles Hashachar) 

 
 

Answers to Points to Ponder: 
 

1) The angel told Avrohom that he would return 'כעת חי. Although Rashi understands this to mean that he 
would come back the following year at this time, the Tosefos Rid translates the expression as saying that 
the angel would return at a time when the child (Yitzchok) would need חיות – life. At the time that 
Avrohom raised his knife over Yitzchok to slaughter him at the Akeidah, Chazal teach that Yitzchok’s 
soul became so frightened that it left him. At that time, an angel called out to Avrohom from Heaven and 
commanded him not to kill Yitzchok, and at that point, Yitzchok’s soul returned to him. The Tosefos Rid 
suggests that the angel who gave this command to Avrohom was the very same angel who had told Sorah 
that she would have a child and promised to return at a time when the child was in need of life. 
 
2) The Chida quotes his father, who maintains that Birkas HaGomel is said only by one who was placed 
in a perilous situation against his will, but not by somebody – such as Yitzchok – who was commanded to 
endanger himself to perform a mitzvah. Additionally, the Midrash (Pirkei D’Rebbi Eliezer 30) teaches 
that when the knife reached Yitzchok’s neck, his soul left him until it heard the angel’s command to 
Avrohom not to kill Yitzchok, at which point the soul returned. Since Yitzchok technically died and was 
resurrected only through a miracle, he was not able to say this blessing. 
 
3) Rav Yosef Shalom Elyashiv was asked whether it is permissible to relate a D’var Torah to a Jewish 
taxi driver who hasn’t recited Birkas HaTorah. He permitted it, explaining that the driver doesn’t intend to 
fulfill the mitzvah of Torah study and therefore isn’t required to say the blessing. Rav Asher Weiss 
questioned this reasoning, as some opinions maintain that Birkas HaTorah isn’t a blessing over the 
mitzvah of Torah study, but is a blessing praising Hashem for giving us the Torah, which the driver 
should be required to recite regardless of his intention to fulfill the mitzvah of Torah study. He concurs 
with the ruling, but for a different reason. Birkas HaTorah is secondary to the actual Torah study, and it 
would be inappropriate to neglect the primary mitzvah because of an inability to fulfill a secondary one. 
 
4) The Brisker Rav notes that Hashem commanded Moshe (32:50) to ascend the mountain and die there. 
Because it was decreed that Moshe must die on the mountain, the Jews could have prevented him from 
ascending and therefore spared him from death. This answer is supported by the Midrash Lekach Tov. 
The Chiddushei HaRim explains that the tremendous gratitude that they felt toward Moshe would have 
inspired them to pray to such an extent that it would have annulled the decree and literally been 
impossible to kill him. This answer is supported by the Yalkut Shimoni. 
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