
uh,umn kf ,t ,uagk rnak lhekt wv kuec gna, tk ot vhvu
 wudu ludhavu vktv ,ukkev kf lhkg utcu /// uh,eju(uy-jf)

     dkg tuck ohkukgv ,uhbgrupv kg vru,v ,rvztk vkj,v tuv trenv vz vb
wvhvuw iuak uvn ihcvk hutrv in if otu 'vh,ueuju vru,v hypan kg runah tka vz
'vjna iuak tkt vhvu iht (d 'cn vcr ,hatrc) k"zj urnt tukv 'trenv vzc rntbv
'ihcvk hutrv in sug ?u"j uck ,urhrac lkuv hktrahv ahtva vaug uz vn vjnaku
kfc itf ukhtu 'ohnjrv ,sn kg vrunv oav tuv v"huv oa hf tuv gush vbvs
'upeu,c snug ihsv ,sna inz kg rcsn ovc runtv kfa ;t kg vjfu,v ,utren
ohnjr kg vrunv oa ihbg vn hf 'tkp tuvu 'tuv lurc v"huv oa ovc rntb ,tz kfc

?r,uhc khvcn iputc vju,n ihsv ,sna vgac uc
'sxjv ,shnn rcsv lanb vju,n ihsv ,shna vgac oda cu,fv iuuhf hf raptu    
ov rcs ka u,hntk kct 'ihgk rfhb ubhtu r,xb tuva er 'rund sxj tuv ihsv omg
ohruxhha vturaf junak ostv kg hf vjna iuak wvhvuw rntb lfku 'ohrund ohnjr
/u,hrjtc uk cyhvku 'uh,ubuug ,t ernk ohtc ov u,cuyk hf ,gsku 'uhkg ohtc
chhj :(:x ,ufrc) k"zjta ubhmn ifku /wjhfuh wv cvth rat ,t hfw :(ch 'd hkan) a"nfu
lrck chhj htnw '(:x ,ufrc) ubhmna s"gu /vcuyv kg lrcna oaf vgrv kg lrck ost

/wvjnac uvbhkucek tkt vfrmb tk 'tcr rnt 'vcuyv kg lrcna oaf vgrv kg
ihsv ,shn od hf ,uruvk 'v"huv oa rntb vjfu,v lrut kfk rat vchxv od hvuz    
odu 'ostv ka u,cuyc er tuv .pju 'ohnjr tkn tuv v"cev hf /ohnjr lu,n lanb

 

 vkhptc ruuhgv aanh ratf ohhrvmc aann ,hhvu- (yf-jf)ruthc 
wvkhptc ruuhgv aanh ratf ohhrvmc aann ,hhvuw cu,fv ,buuf

   `ufrcu ahse rnuta 'ubhhv) gna ,t xrup tnux" '(/s"f vkhdn) trndc t,h
f"tu 'wv sucf lurcw 'wufu ause ause ausew 'wvausew vc ohrnuta] rut rmuh ,frcu

) wufu h,asebuw :d"f oa wg} wvragn ,ujpc ubhtwa wvauseca rcsw huviiii""""rrrrwgu oa 
gggg""""uuuuaaaacccctkt ,rntb vbhtu 'vdksn shjh///rmuhca vauseva 't"hw 'wd ;hgx y"b whx j"ut 

iuhfu} ',ushjhc od ,rntbu wvauseca rcsw vbhta wvcr vcvtw ,frc tku '{(wruchmc
khcac '[{wgna ,t (ekjn) xrupw u,rhnt ,treb 'gna ,ufrcn wt vfrc er rnuta
'([wufu ihxrup iht v"s oa h"ar] wgnaw ,t ruchmv utrea rjtk ,xbfv ,hck utca wh
gna ,t xrup ubht (rutv in vbvb tku) uhnhn ,urutn vtr tka kf 'rnut vsuvh hcr
rmuhw ,frc lrcn ht hcdk 'wtnuxwc) tfvs/// (wrut rmuhw ,frc lrck kufh ubhta iuhf)
vtbv vhk ,ht 'ibcru '(ubnn) vtbv vhk ,hk tvu 'tuv (rutv in) vtbv ouan (wrut
aann ,hhvuw 'vz tren kg rgymn h,hhv hnh kf 'hxuh r"t 'thb,s 'hxuh hcrf '(ubnn)
'vrutk vkhpt ihc ruuhgk vhk ,pft vn hfu 'wvkhptc ruuhgv aanh ratf ohhrvmc
h,htru 'vkhptu vkhk iuahtc lrsc lkvn h,hhv ,jt ogp 'hshk vagn tca sg
kf 'hk rntu 'lk vnk uz veuct 'hbc 'uk h,rntu 'ushc veuctu lrsc lkvn vhva tnux

tuv rjuc 'utyj kg rpfk hsf apb ,ndgu rgm kcek ostv kga vtur ot
/ugcyu udzn hpk hutrf ost kfk ohkhgunu ohke r,uhv ohgmntv

 rpxc tcunv trub vagn vtru     wwwwaaaassssuuuueeee    hhhhpppprrrraaaa    jjjjhhhhaaaawwwwvhv ,jt ogp :rcsv vz kg 
 tcvvvv""""vvvvkkkkkkkkmmmmzzzz    wwwwzzzzuuuuccccwwwwzzzzggggnnnnnnnn    kkkkhhhhaaaaggggvvvv    ggggaaaauuuuvvvvhhhh    oooovvvvrrrrcccctttt    hhhhccccrrrr    eeee""""vvvvrrrrvvvvvkhves arsnv ,hck 

',gf h,htra vn ofk rpxt rntu 'vna cr vhva ,gc sug 'wtyptw vause
uktu ',ufzk ohbhnhhn uktu ihsk vkgn ka ihs ,hc hbpk sjt aht uthcva
vnf kcxa lht usgc .hknvu sjt .hkn ltkn tc ofu,cu /vcujk ohkhtnan
vrpf vkt uhv jycu 'uhkg urcg rgmu ,ute,prv vnfu 'vzv okugc ohruxh vnfu
dryen tc lf lu,cu /abugn u,ut ruypk ohmur vhvu 'uhnjr uhkt i,hu 'u,natk
ot ihhgb lt 'u,ut ruypk htsfa 'vcrv ohruxh kcxa tuv if ,nta rntu sjt
'uhkg tcv kf kg rnt otu 'iuug ,rpfk uk vhvha hsf 'vcvtn ihruxhv uhkg kce
ubusk uvurzju 'utmn tku uhrjt uescu /wh,tyj kfk tau hkngu hhbg vtrw :euxpv
vrun,f ohruxhv uanaha hsf hf itfn ubk hrv /k"fg 'uhagn kf kg u,ut chhjku

/vjnac okcek ostv kg kyun oubvhd habug kg
ostvafa ohehsm oac t,ht hf 'ohruxhc jna ostva vzc ah kusd ,kgu, sug   

 shn v"cev ka u,cuyc rhfnohnav inu 'ung chyvk iuhkgv iumrv uhkg rrug,n
/,kpufnu vkupf vcuy uhkg rrug,n shnu 'hvn vcuy uk jhfubu vcv :ohrnut

jnah lknvu (ch 'dx ohkv,) cu,fv ,buuf ,t znr lrsc k"h runtv hp kgu     
u,uhv ,ufzc uvz 'lkn whjc thva vkusdk vbuufvu 'wlknw ,bhjck vfuzva 'ohvktc
,"hav /vhkg treb ohekt oa rat ihsv ,shnc tuv jna hf - wohvktc jnahw
/vcuy vnh,ju vch,fku 'shn, ohhukd ohsxjk ,ufzku 'u,cuyc shn, rhfvk ubhfzh
inu ihmuev inu ih,jpv in h,ut ihkhmnu h,ut ihtur ost hbc hshc veucta inz

/(wghaun ihtuw cu,fv lanvc arupn ifa ';hxuvk ahu) '"ihbercv
 cu   wwwweeeejjjjmmmmhhhh    ,,,,uuuusssskkkkuuuu,,,,wwwwvrutf vfhajf ruuhgva iuhf 'ihcvk ahu" 'r,uh rthc cu,fv kg 

'vkhkv hmjc unf ohhrvmc aann tuv hrva wvkhptcw rnt vnk f"t 'uk vua kfv
ibhxrd ifu 'ost hbc uk urhahh rutc ukhtu 'rahhn uk iht vkhptca ouan ,tza 'k"hu

,u"a vnc tyc,n vz ihhbgu /"wufu hxuh r"t 'thb,w '(:s"f) vkhdnctfkhn ihghc, iuuv
hujn iufc huvh tku '(ofh,urm kfn ofk jhuurvk) iuf,eg hjuurk tcy (vmhg)
(ruuhg) thnx aanns tnfhv '(vcuyu ,h,hnt vmhg shdn ofc vhvh tku) tyaue
ihta) "tjrtc iuv,ubuufnku hnjnk tjrut hsgk ,hks (vkhptc) tkchec

] (lrsc obuufku ,utrk lrs hrcugkwwwwkkkktttthhhhzzzzuuuugggg    iiiicccc    iiii,,,,bbbbuuuuhhhhwwww    oooouuuuddddrrrr,,,,/[cu,fv kg 
c okut   wwwwrrrrppppaaaa    hhhhrrrrnnnnttttwwwwwgu] 'aann ,hhvu euxpc v"s wz wng ohyuehk '.huuruv) 

c    ccccmmmmhhhhwwww{{{{ssss""""hhhhvvvv    rrrrkkkkmmmmbbbbhhhhdddd    hhhhccccmmmm    oooovvvvrrrrcccctttt    ccccrrrrvvvvnnnn}}}}    wwwwoooovvvvrrrrccccttttrthca vn ,t thcv '([lf rhcxva 
gggg""""hhhhzzzz    eeeehhhhbbbbssssuuuurrrrnnnn    llllkkkknnnnhhhhkkkktttt    hhhhccccrrrr    eeee""""vvvvrrrrvvvvkgu vcuyk wvkhptcw ,khn ,tu cu,fv ,t 

,hhvuw (ohhrvmf ,urhtnv) uh,uumnc anank hsuvhv kga 'ubhhv" 'vsucgv lrs
vjnacu uc ,uehcsu u,cvtu wv ,trh ogu ,uhbp tkk uagb ot wohhrvmc aann
hsf uhagnc apapk (grv urmh hhu,hp hsh kg ruug,ba) ihhrcgv kga unf ',uhju

kivhbhc aha wvkhptc ruuhgv aanh ratfw 'ohkptu ohgrv ohagnv ,t tumn
c wg) '"ivhkg cuakuwwwwoooohhhhrrrraaaahhhh    ,,,,kkkkhhhhxxxxnnnnwwww/(wufu vtr,uw [wufu ubughsuv vz rcsu v"s wd erp] 

R’ Yisroel Baal Shem Tov zt”l would say:

     “woa una ifak lhekt wv rjch rat ouenv kt ,fkvu /// vnstv hrp kf ,hatrn ,jekuw - A Jew must know that when he goes

from one place to another, he is not going on his own but is directed from Above. And the intention and purpose of this

is woa una ifakw - ‘to cause His Name to dwell there’ - to make G-d known in the place to which he was Divinely led.”

(Monsey, NY)
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,uct (4) sh:s hkan (3) z:t hkan (2) h:the ohkv, (1)
ch:h ohrcs (7) d"ne kkf ost hhj (6) y:d ,uct (5) zh:d

c:dr, c"n (10) u"f iuhm hrga (9) ch:t c"n (8)

 ,nab hukhgk aseun
d"vrv ic ktpr ovrct r"rv
j"f wpb 'k"mz inpuv ejmh cr

v"cmb, - u"xa, kukt

v"g vnka ovrct wr ,c kjr tahr u,hgru k"z whcuy wr ic rykt ktuna ;xuh ovrct wr ,nab hukhgk
and in response he moved to Warsaw. Never, though, did he

cease caring for his chassidim and bolstering their spirits.

nply : The Tochacha is comprised of ninety-eight curses

which foretell a nightmarish landscape of pain and suffering

when the Jewish people do not follow the ways of Hashem.

    A SERIES IN HALACHA
   LIVING A "TORAH" DAY

"okuf sdbf vru, sunk,u" - The Greatest Mitzvah of All (43)

Learning Mussar. Before documenting the obligation to learn
Sifrei Mussar (loose translation: books on self-improvement in
serving Hashem), here are a number of sources establishing
Mussar as a proper derech to gain the wisdom of Torah learning. 
Posukim. The following posukim serve as a basis for the study
of Mussar: 1) "wv ,trh vnfj ,hatr" - “The beginning of wisdom

is the Fear of Hashem.” (1) 

2) ",gs ,hatr wv ,trh" - “Fear of Hashem is the beginning of

knowledge.” (2) Rashi there explains that Shlomo HaMelech is
informing us in the first chapter, that he wrote Sefer Mishlei

because its Mussar and Yiras Shamayim motivate a person to
pursue the wisdom of Torah. Part of this is what R’ Yisroel

Salanter zt”l once famously told someone who said he only had
a half-hour a day to learn either Gemara or Mussar: “If you
spend half-an-hour learning Mussar, you will be able to make
more time for learning Gemara.” 
3) Shlomo HaMelech added: "lhhj thv hf vhrmb ;r, kt rxunc ezjv"
- “Hold on to Mussar, don’t let it go, because it is your life.” (3)

Chazal. In the words of Chazal: "vnfj iht vtrh iht ot" - “If

there is no fear of Heaven there can be no wisdom of Torah.” (4) 

",nhhe,n u,nfj u,nfjk ,nsue utyj ,trha kf"- “Only if one’s

fear of sin precedes one’s Torah wisdom, will his Torah wisdom

remain.” (5) The Fear of Heaven and sin mentioned here in the
 

Arguably, the lowest point is when, “the Lord will give you a

trembling heart, dashed hopes, and a depressed soul.” A Jew

must always have hope - even in the toughest of times. The

culmination of the Tochacha is this posuk. May we never

reach this level - but maintain our faith in Him at all times.

   `"hily cltyxid jexa x"den z`n 
qhiid cplailw jexa miig zxhr llek y`x 

Mishna can only be acquired through learning Mussar. 
Poskim. The Chayei Adam (6) writes that learning Sifrei Mussar

daily is an obligation, at least for a short period of time. This
subject is greater than any other subject, even greater than the
learning of Mishna (and Gemara) because without the Yiras

Shamayim that Mussar imparts on those who learn it, one’s
Torah learning will not help him. He quotes the posuk: “Now,

Yisroel, what does Hashem ask from you? Only to fear

Hashem.” (7) The Mishna Berura (8) writes: “A person is

obligated to set aside time daily - a lot or a little - to study books

of Mussar, because the greater the person, the stronger his

Yetzer Hara can become and the only remedy for him is the

disciplining words of Chazal as gathered and explained in the

books of Mussar.” He adds there (9) that Mussar is more of an
obligation than learning Mishnayos. He basically repeats the
same idea later (10) in the name of the ARIZA’L and GR’A.
What to Learn. The classic works of Mussar are Sefer Devorim

in Chumash; Koheles and Mishlei in Nach; Pirkei Avos and Ein

Yaakov in Talmud; Chovos Halevavos, Shaarei Teshuva and
Mesilas Yesharim in the Rishonim and soon after. The practical
way to learn Mussar is to start with the later works which quote
the previous sources, gathering the scattered topics into an
organized order, explaining them, and bringing them into
practical application in a down-to-earth manner. (to be continued)

Chacham Rabbi David Chanania Pinto shlit’a would say:

     “w.rtv kt tc, rat ignk lrcgc ,tzv vru,v hrcs kf ,t ivhkg ,c,fuw - Since the survival of the Land is dependent upon the

Torah, Bnei Yisroel were adjured to write it down upon the stones of the earth. Just as stones come from the earth, so is

man created from the earth. When future generations will gaze upon these stones, they will be struck by its potent

message. The Yetzer Hara is hard as stone. The way to overcome him is by learning Torah, which is inscribed on stone.

The Torah diminishes the power of the Yetzer Hara, but does not completely eradicate it. The Yetzer Hara wears many

hats. He comes to a person in a different disguise each time. One must take this subject to heart, constantly standing vigil

against his Yetzer Hara. Hashem says (Kiddushin 30b): ‘I created the Yetzer Hara and I created Torah as its antidote.’” 

A Wise Man would say: 

     “If you really put a small value on yourself, you can be sure that others will not raise your price.”                               



     If the Torah tells us that Hashem’s blessings will “come upon you,” why is it necessary to say “they will reach you”? Isn’t
it obvious that they will reach you if they come upon you? Not necessarily, explains R’ Yissachar Frand shlit’a.Very often in
life people are blessed with many wonderful gifts - health, children, food to eat, etc. - and yet they are unhappy. The blessings
have indeed “come upon them” - but they have not “reached them!” Rashi in Avos (4-1) writes that a person can be the richest
of the rich but if he is not satisfied, then he is no better off than the poorest of the poor! Being satisfied is the true blessing!
     The Beis Av points out that this idea of “V’HISIGUCHA” - the blessings reaching you - can also be applied to the curses, as
we see in the posuk,  lhkt utcu",ukkev vktv ldhavu" . “CURSES” might sound negative, but in truth, they are really messages of
love from Hashem! Every curse is meant to wake us up to return to Hashem. What is the point of sending a message by
constantly causing things to break down in one’s home if all the person does is fix it and go on? If the message “comes upon
him” but doesn’t REACH him, then Hashem will have to send a stronger message, possibly illness or something that will
affect the person in a stronger way, k"r. The meaning of these words regarding blessings and curses are really the same. 
    EVERYTHING that happens to us is sent by Hashem. When good things happen in our lives, it is absolutely imperative that
we appreciate it. If we don’t, why should He continue to shower us with blessings? Conversely, when times are tough, we must
recognize that this is a wake-up call from Hashem! He is sending us a message of love and in both cases, we must make sure,
“V’HISIGUCHA” - that we actually GET IT! The message reaches us loud and clear - for we know Hashem always loves us!
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   The mitzvah of Viduy Ma’asros is one of the most important mitzvos in the Torah! When a Jewish farmer sees his beautiful
harvest, he must show his appreciation to Hashem. He says, “Thank You for all You have bestowed upon me! I have just
distributed what I owe to the Leviim, Aniyim and to those who eat maaser in Yerushalayim. I have done everything You
requested. "lase iugnn vpheav" - please gaze down upon me from Your high vantage point and give me the beracha I deserve. 
    The mishna in Maaser Sheini (5:13) tells us that the beracha he is requesting has nothing to do with financial prosperity
at all. The farmer is now requesting ",ubcu ohbc" - bless me with many sons and daughters. My question is: In Parshas Naso,
when the Kohanim bless Bnei Yisroel, they say:  "lrnahu wv lfrch" and Rashi explains that this beracha is referring to "iunn" -
“may all your possessions increase.” Here, by Bikkurim, though, the beracha is for children, not money. Why is this so?
   My Machshava here is that this mishna is alluding to the fact that the biggest beracha we can daven for is to merit righteous
children who follow the true path of yiddishkeit and are involved in Torah, mitzvos and gemilus chasadim. In the big picture of
life, a person’s parnassa and finances have little meaning and very little effect on his life. It’s time we realize that our biggest
beracha is actually ",umncu vru,c ohexug ohbc hbcu ohbc"  because this is an eternal beracha. Material wealth is not ours to take
with us when we leave this world. Children who live a beautiful life of Torah and Yiras Shamayim, is a blessing that lasts for
generations. We continue to accumulate zechusim through their mitzvos and maasim tovim, forever - even in Olam Haba!
     This week, as Yeshivos and schools are starting a new zman, parents must realize what their main priorities should be, what
they should be mispallel for, and where to invest their kochos.Then, on the Yom Hadin, when we come with our shopping list for
the upcoming year, we will hopefully be blessed with a year of nachas, yeshuos, refuos and nechamos for gantz Klal Yisroel!          
   

                                                                                                                                                                                                              

 /// ldhavu vktv ,ufrcv kf lhkg utcu(c-jf)

Adapted from, “Just One 
Word: Amen” by E. Stern 

 wudu int urntu ogv kf ubgu /// or kue ktrah aht kf kt urntu ohukv ubgu(uy'sh-zf)
    In a room in the heart of the Ma’ayanei HaYeshua Medical Center in Bnei Brak, a unique kollel hums with the sound
of Torah study. Established by Dr. Moshe Rothschild, founder of the hospital, the kollel is designated for Torah scholars
who study complex halachic aspects of medical situations as they arise in the hospital. R’ Yisroel Zicherman shlit’a, Rav
of Brachfeld, Kiryat Sefer, is a former member of the kollel. While there, he became acquainted with a doctor who had
recently arrived on aliyah from the U.S. This man had been raised in a totally assimilated family, in a part of America that
was totally devoid of Judaism. R’ Zicherman was curious to know what inspired a man like that to become religious. 
    The doctor was happy to share his remarkable story with him. “About eighteen years ago,” he recalled, “I was treating a
terminally ill patient. His body was gradually ceasing to function and his days were clearly numbered. After deliberating
the case with a number of specialists, I presented the following option to the patient and his family: He could undergo a
complicated surgery that might lengthen his life by another six months, but it would be expensive and very, very painful. 
    “It is never easy for me when I must leave such intense and difficult decisions to my patients. I understood the agonizing
dilemma I had thrust upon the man and waited tensely for his response. ‘This is not a decision I can make on my own,’ he
replied serenely. ‘Only Rabbi Moshe Feinstein (zt”l) can answer that question.’ I must admit, I had not heard of Rabbi
Feinstein and didn’t understand why an elderly rabbi needed to decide if a man should or should not undergo a painful
procedure. I offered to accompany him to Rabbi Feinstein and personally present the intricacies of the case. In all honesty,
my offer was not entirely free of ulterior motives - I was interested to see how a rabbi would deal with this situation.
     “I will never forget that meeting. After I had clearly explained to R’ Moshe how sick the man was and the level of pain
he would be experiencing if he went through with the operation, do you know what he did? R’ Moshe started to cry! And
not just a little bit. No! He cried and cried, heaving with anguish as tears ran down his cheeks for almost twenty whole
minutes! As a professional, I know how we gradually learn to detach, how years of experience numb our sensitivities. Yet
this rabbi, who met countless people a day, was moved so intensely by my patient’s plight - who was neither a relative nor
a close disciple, only a student from many years ago. And why? Just because he cared so much about all people! This
made a huge impression on me.” The doctor himself was misty-eyed as he recalled the meeting. “But even more than that,
I will never forget what R’ Moshe answered when he finished crying. In a soft voice, he asked both of us - patient and
doctor - to come back the next day. He asked for some more time to think about this complex question.
     “The next day, we came back and sat down with the Tzaddik. After much deliberation, said R’ Moshe, he urged the
man to have the painful operation. ‘Go ahead and do the surgery. We will all pray on your behalf and ask Hashem to grant
you many more healthy years.’ As a physician, I was surprised. The level of pain this man would experience had me
convinced that the eminent rabbi would take this into consideration and decide that he should avoid it. ‘Just pray and
believe in G-d,’ was what I thought he would say - but he didn’t. 
     “When R’ Moshe noticed my surprised look, he turned to me and said, ‘In the half-year reprieve this surgery will grant
our friend, he will have the merit of answering Amen to many blessings. Each Amen will create a guardian angel for him.
These angels will defend him before the Heavenly court and he will be granted a longer life in their merit.’”
     The doctor turned to R’ Zicherman and said, “This meeting with R’ Moshe Feinstein and his answer touched me deep
within my heart. I could see that R’ Moshe understood how hard the operation would be for my patient. But he felt it
would be worth it so the man could live longer in order to answer more Amens. In fact, R’ Moshe felt that the man’s
Amens would have the power to guard him from bad things! At that moment, I realized that I must learn more about Torah
and mitzvos and strive to emulate a righteous man like R’ Moshe.”
     “Incidentally,” the doctor added, “My patient had his operation and he did live longer - just as R’ Moshe had predicted!”     

   ,t lrcu ohnav in lase iugnn vpheav
 wufu vnstv ,tu ktrah ,t lng(uy-uf)     

 ,rtp,ku oaku vkv,k vag rat ohudv kf kg iuhkg l,,ku(yh-uf)
    What is the greatest discovery Judaism has made in the
recorded history of ideas? The stereotypical answer to this
question is monotheism, which is the doctrine or belief that
there is one G-d Who created the world, is all-powerful and
intervenes in (controls) the world. However, on the surface,
the distinction between monotheism and polytheism does
not seem all that great: what is the fundamental difference
between believing in one G-d, or in ten? Is the number of
gods itself really an important, practical concept? 
    Rabbi Joseph B. Soloveitchik zt”l explains that the
greatness of monotheism lies rather in its break with the
cultural and ethical world of pagan antiquity. Monotheism vs
polytheism is not just a metaphysical doctrine. At the
practical level, monotheistic morality is incommensurate
with - or diametrically opposed to - pagan depravity. 
     The difference between pagan and Judaic (monotheistic)
      EDITORIAL AND INSIGHTS ON
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CONCEPTS IN AVODAS HALEV            

FROM R’ CHAIM YOSEF KOFMAN    

ethics lies in how our rituals and ethics are combined into
one performance. Even highly civilized pagans, such as the
Greeks, could not comprehend this fusion. They considered
the gods disinterested in their personal lives. Cultic
sacrifices and ceremonies were required to appease and
satisfy the gods (who were perhaps pleased by man’s act of
humbling himself before them), but once they are
completed, the gods don’t care at all about our ethical life
and our moral norms. Service did not leave the temple. 
    Judaism was the first to tell the world that the Almighty
G-d is interested in our ethics, and that we therefore serve
Him by constantly imitating Him, by becoming a ,fknn"
"ause hudu ohbvf. The Ten Commandments is mostly -
perhaps entirely - concerned with ethics, not with rituals
And even the ritual in Judaism is infused with ethical
motifs, making it “ethicized” to a large extent. In Judaism,
as opposed to any other religion, the practical application
determines its value, rather than its theoretical qualities.

 FROM THE WELLSPRINGS OF   
R' GUTTMAN - RAMAT SHLOMO  

lyn: On the transport train to Treblinka, the Aleksander

Rebbe, R’ Yitzchak Menachem Danziger zt”l Hy”d,
taught those around him about Rabbi Akiva’s martyrdom.
When the train arrived at the death camp, the Rebbe put on

the clothes he had long ago prepared for his funeral. Then
he started to say viduy, sobbing and wailing louder and
louder until he was overcome and died then and there.

    When the war broke out, the Rebbe had spoken up to warn
his chassidim. He indicated to them that the Nazi persecution
would be much worse than anything before, even worse than

the Chmelnicki massacres. These forebodings were voiced in
1939, at the beginning of the war. When his brother, R’
Avraham Chaim, asked how bad it would be, he answered, “I
see more and more and more ...” No one had ever imagined

anything worse than the Ukrainian massacres; no one thought
anyone could be more cruel than they had been.
     When the Nazis arrived in Aleksander, they burned

down his house, including the Torah scrolls kept there, and
the Rebbe’s unpublished writings, which he had left there.
The enemy began to search for the Rebbe more intensively,



IN A FOREIGN LAND
By Rabbi Shraga Freedman, author of Living Kiddush Hashem 

If you ever visit the Charles Bridge in Prague, 
you may be shocked at what you see. Next to the 
600-year-old bridge, you will find a Christian statue 
adorned with gold Hebrew letters spelling “Kadosh, 
kadosh, kadosh Hashem Tzevakos.”
Rabbi Paysach Krohn relates the tragic story behind 
this inscription. In 1696, a Jew passing the statue 
chose to demonstrate disrespect. The angry gentiles 
launched a pogrom. The authorities then ordered the 
Jewish community to pay for the gold letters, which 
were placed around the statue’s neck as a symbolic 
degradation of Judaism. Three centuries later, they 
are still there.
In 2015, Rockland County Executive Ed Day posted a 
photo of a frum family in a park, one of their children 
sitting on the 9/11 memorial there. “As one who 
responded to the first attack on the World Trade 
Center,” he wrote, “I am personally troubled that 
these sites, designed for peaceful, quiet reflection, 
are increasingly being used as jungle gyms.” The 
comment triggered scathing condemnations of 
religious Jews, an important reminder that we are in 
galus, guests in a foreign land that is not our own.
In tefillas haderech, we ask Hashem to give us 
“grace...in Your eyes and in the eyes of all who see 
us.” We need that grace today more than ever. Every 
time we leave our homes, we must recognize that 
our actions can travel much farther than we ever 
imagined. Let us hope that we never do anything, 
chas v’shalom, that tarnishes Hashem’s honor even 
for a moment, let alone hundreds of years.  

HASHEM'S NEIGHBOR
By Rabbi Moshe Pogrow, director, Ani Maamin Foundation

Based on excerpts from the commentary of Rabbi Shamshon Raphael Hirsch zt"l on Chumash, with 
permission from the publisher.

One of the central ideas of Judaism is the concept of Shechina, the presence 
of Hashem. Other religions teach what human beings need to do to be close 
to G-d in the next world; Judaism teaches what we must do for G-d to draw 
near us in this one.

Hashem says, “V’asu li mikdash, veshachanti besocham—let them make their 
lives a sanctuary to Me, and I will dwell among them.” The mission of klal 
Yisrael and the purpose of the Torah is to perfect the world through the 
reign of the Hashem, not only in the heavens, but on the earth. That is why 
all the Torah's promises can come true in this world. Any charlatan can sign 
checks payable in heaven, but only Hashem can make promises that are 
fulfilled on earth.

The Torah's ideal is Shechina. The word shachein means "to dwell," but it 
also means "to be a neighbor." When a person chooses a home, he allows 
another person the space to dwell alongside him. This is true of Hashem 

continued on reverse side
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Since the day Klal Yisrael received the Torah, we have made it 
our #1 priority to transmit it to our children. Without them, 
Judaism would be lost in just one or two generations.

One of the most evil kings of Yehuda was Achaz, who forced all 
yeshivos to close. He knew that without children studying Torah, 
Yiddishkeit would be no more. When he died, his son, the tzaddik 
Chizkiyahu, reversed the policy, ordering his subjects to learn—
or else. Like Achaz and Chizkiyahu, we know that it is critical for 
our children to go to yeshivos and learn Torah.  
Adapted from Biur Tefillah (Ani Maamin Foundation)
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as well. Hashem comes close to man, but He 

allows us to develop in accordance with our 

own free will. Hashem becomes man’s shachein, 

and vice versa, but the two do not merge. Ikar 

shechina b’tachtonim, and yet mei’olam lo yarda 

shechina l’mata.

Klal Yisrael does not produce spiritualists who 

lose their grip on reality and sanity. Though 

we yearn for G-d's closeness, Judaism requires 

clarity and a composed and sober mind. Mystics 

who believe that they merge with the divine are 

in fact lacking freedom of choice. They imagine 

that they themselves are doing nothing, while 

Hashem acts through them.

This is not the way to serve G-d. Our task is to 

make use of the intelligence and freedom that 

Hashem has given us, in the earthly world that 

He has given us. We must serve Him faithfully, 

conscientiously, with a clear mind. This is 

the only way that we can attain the highest 

perfection; it is the only way our actions will be 

sanctified, making us truly worthy of closeness 

to Him. 

LIP SERVICE
by Rabbi Dovid Sapirman, dean, Ani Maamin Foundation

There are two mitzvos of viduy in the Torah. One, of course, is the confession 
that we recite as part of the teshuva process. Anyone who brings a sin offering 
can only atone properly if the korban is accompanied by teshuva and viduy.

The other mitzva of viduy, surprisingly, is not a confession of sins at all, but 
simply a declaration that we have given all necessary gifts to the kohanim and 
leviim. We state that we have fulfilled the mitzvah of bringing ma'aser sheni to 
Yerushalayim and given the special ma'aser for poor people to them.

These two commandments seem very different, but they have a fundamental 
common denominator: what we think in our hearts does not leave the same 
impression as the words we actually say. In order to drive home our regret and 
our resolve not to sin again, we need to hear ourselves say the words, "Hashem, 
I am sorry!" Likewise, in order not to be lax in carrying out our obligations to 
kohanim and leviim, we have to make the verbal declaration, "Hashem, I gave it 
all!" It is assumed that if we have been negligent, our consciences will not allow 
us to tell a lie before Hashem.

We find a similar idea concerning tefillas haderech. Eliyahu Hanavi told one 
of the sages, "Before you go out to a trip, take counsel with your Creator." The 
Gemara explains that he was referring to tefillas haderech. The prayer for 
travelers is a request for heavenly assistance, not a form of taking advice, but 
what Eliyahu meant was this: before you ask Hashem for His help on the road, 
you must consider if the trip you are about to undertake is pleasing to Him. 
If you are going somewhere you shouldn’t be, it is assumed that you wouldn't 
have the nerve to ask Hashem for His help. Thus, by contemplating if He would 
approve, you are asking for His advice.

The essence of tefillah is “service of the heart," not service of the lips. Why, then, 
must we say the words of tefillos with our mouths? Because our thoughts, while 
powerful, do not have the same deep effect on us that our words do. Therefore, 
we must solidify the feelings of our hearts by expressing them in speech, to drive 
home the meaning into our minds.  

GUT INSTINCT

Why don't we have to pay attention to our digestion?
Digestion requires coordination of the stomach and small intestine, a feat achieved by 
the vagus nerve. This nerve originates in the brainstem, just above the spinal cord. An 
involuntary nerve whose actions cannot be purposefully controlled, its branches are found all 
over the stomach, small intestine and large intestine. Contractions of the stomach muscles 
and small intestines are directly controlled and coordinated by the vagus nerve, without any 
thought on the part of the eater. How could this intricate system of digestion merely be the 
result of millions of mutations, unguided by any intelligence?  

Adapted from Emunah: A Refresher Course (Melohn Edition: Ani Maamin Foundation/Mosaica Press)

To receive this newsletter in your inbox each week, send an email to subscribe@animaamin.org



R e s t o r i n g  t h e  p r i m a c y  o f  C h o s h e n  M i s h p a t
businessWEEKLY

WERDIGER EDITION

By Rabbi Meir Orlian

I accidentally 
b r o k e 
something in 
a store, and 

obviously I am responsible to pay the 
owner.
Q: How much do I owe him, the amount 
he charges customers to purchase the 
item or the amount he paid for the item?
A: It seems that Poskim take two different 
approaches concerning this matter. Some 
infer from the Gemara (B.M. 99b) that when 
assessing damages one uses a method that 
is lenient for the mazik, the damager, so 
that when there are multiple options, he will 
pay the lesser amount. However, an item is 
appraised by the price that is paid for the 
individual unit. Therefore, if the merchant 
receives a discount because he purchases 
in bulk and sells the item for what it would 
cost to purchase the unit individually, the 
mazik pays what the item is sold for in the 
store (Erech Shai 340). 
In contrast, some merchants will always 
purchase merchandise for a discounted 
price even when not buying in bulk, since 
they are retailers and must mark up the 
price in order to earn a profit. In this 
situation there are two markets, a cheaper 
market for retailers and a more expensive 
market for customers, and the mazik is 
charged what the retailer paid for the item 
(ibid. and Kisei Mishpat 179). This would be 
consistent with the opinion that maintains 
that the mazik’s obligation is to compensate 
the owner for his loss (Chelkas Yoav 2:90; 
Shaarei Yosher 1:9).
In a situation where a retailer can no 
longer acquire the item for the price that 
he paid — for example, a seasonal item 
that must be ordered in advance — a mazik 
would have to pay the retail price, since 
at this point there is only one market. 
Although the retailer paid less for the item, 

Menachem was a baal teshuvah. He grew close to Torah 
observance through the inspirational and loving efforts 
of Rabbi Goodman. 
As Rosh Hashanah approached, Menachem said to Rabbi 

Goodman, “When I was a teenager, I shoplifted from a certain clothing store. How can I 
make good on this?”
“Teshuvah — repentance — alone suffices for sins between man and G-d,” replied Rabbi 
Goodman. “Since stealing is a monetary violation between you and another person, 
you should find a way to pay the store the amount that you stole from them” (Mishnah 
Berurah 606:1).
“I don’t know exactly how much it was,” said Menachem.
“Make your best estimate,” said Rabbi Goodman. “Do you remember what you stole?”
“I remember some items,” said Menachem. “There was a package of three shirts, a coat, 
four pairs of dress pants and a pack of 12 pairs of socks.”
“How much do you think these items cost?” asked Rabbi Goodman.
“Altogether, I would say about $500,” replied Menachem.
“So find a way to pay the store that amount,” said Rabbi Goodman.
“The question is whether I have to pay the cost of the items in that particular store,” 
said Menachem. “The store was a rather expensive one. Furthermore, the mark-up in 
the clothing industry is usually about 100 percent. That means that if the items cost 
altogether $500, the store owner paid no more than $250 for them. Would it be enough 
if I returned only the $250 that it would cost the store to replace its inventory?”
“That’s a great question!” replied 
Rabbi Goodman. “I never thought of 
that!” 
“So what should I do?”
“I think we speak with Rabbi Dayan,” 
suggested Rabbi Goodman.
Menachem and Rabbi Goodman 
approached Rabbi Dayan. “Before I 
became a baal teshuvah, I stole some 
items from a store,” Menachem 
said. “Do I have to pay for the theft 
according to the price that he sells 
the items for in the store, or the price 
that he pays for the items?”
“The Gemara (B.M. 99b) teaches that if 
someone steals a cluster of 50 dates, 
which can be sold in bulk for a certain 
amount, or one by one for a higher 
amount, the thief needs to pay only 
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nevertheless, since the item currently has 
only one price, that amount is the loss 
the retailer suffered (Chasam Sofer, C.M. 
93, cited by Pischei Teshuvah 176:10). It is 
only when the item can still be purchased 
wholesale that the mazik is not liable for 
more than the wholesale price.
Many other authorities contend that a 
mazik always pays the retail price, which 
is the market value for the item based 
on principles of supply and demand. The 
fact that wholesalers sell items for less 
to retailers does not reflect the true price 
for the item. Wholesalers sell items at a 
discounted rate so that the retailers can 
earn a profit. Accordingly, the mazik must 
pay the value of the object, which is its 
retail value. If the manufacturer sold his 
items directly to the public for significantly 
less than the amount for which it is sold 
by retailers, we would not conclude that 
the manufacturer’s price reflects the true 
market price. 
Similarly, the fact that the retailer paid 
significantly less for the item does not 
reflect the item’s actual value (Mishpetei 
HaTorah, B.M. 74; Mishpat Shlomo 1:7; 
Hayashar V’Hatov 17, p. 274; Mishpat 
Hamazik 32:14). Some explain further that 
the price of an item in a retail store reflects 
the actual price at that point because the 
retailer has overhead that he must cover 
(e.g., rent, employee’s salary, etc.) and 
thus the retail cost reflects the damage the 
owner suffered. If, however, the same item 
can be purchased in another store for less, 
the mazik would not have to pay more than 
the lower retail price (Rav Elyashiv, cited in 
Tel Talpiyot 8, p. 74).
Practically, retailers will often agree to 
negotiate a mutually acceptable settlement. 

money matters

the lower, bulk cost,” replied Rabbi Dayan. “This is a leniency for one who damages or 
steals a bulk unit — to evaluate it at the lower cost.
“This would seem to apply to any item that can be sold in bulk or individually, such 
as a pack of shirts or socks,” continued Rabbi Dayan. “However, something that is not 
typically sold in bulk, we evaluate at the current, local retail price, even if it can be 
purchased elsewhere or in a different season more cheaply. Items are evaluated at 
their current time and place.”
“What if the store typically sells individually or at a price higher than the typical market 
price?” asked Menachem.
“Aruch Hashulchan (362:16) writes that the thief has to pay only the going market rate 
for the bulk item, even if the person from whom he stole sells one by one or at a higher 
price,” answered Rabbi Dayan. “However, if you stole the items one by one, you cannot 
pay the bulk rate. Similarly, for items that are not part of a package but are typically 
sold one by one, you must pay the individual price, even if you stole from a wholesaler 
who sells items in bulk” (Pischei Choshen, Geneivah 5:17[49]).
“Thus, although the store owner buys the item at 50 percent of the selling price,” 
concluded Rabbi Dayan, “you must pay the typical market price of the items, even if this 
store sells at a higher price than usual. The bulk items should be paid for according to 
the bulk price.”

For questions on monetary matters, 
Please contact our confidential hotline at 877.845.8455 

ask@businesshalacha.com
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Bechor of Twins
From the writings of Harav Chaim Kohn shlita

Q: We have twin boys born by C-section after a previous miscarriage. Does the older twin have 
rights of bechor? Can we trust the hospital staff regarding who is the older son?

A: Unlike pidyon haben, even a miscarriage in later stages does not negate rights of 
bechor from the subsequent firstborn son, since the Torah calls the bechor “reishis ono 
— the first of his strength” (C.M. 277:6).

Thus the older twin would be a bechor if born naturally. However, a bechor born through 
a C-section is not entitled to a double portion, based on the verse “v’yaldu lo banim” — 
which indicates a natural birth. A subsequent son is also not entitled, since he is not 
the first (C.M. 277:7).

In the case of twins, a midwife or obstetrician is believed as to who was delivered first 
while the child is in their hands. The mother is believed during the first week after 
birth. The father is believed throughout the child’s life, a concept called “yakir,” to be 
discussed next week, be”H. (C.M. 277:12.)
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Now You Know 
During the month of Elul and through 

the holidays of Tishri, we recite Psalm 
27, L’Dovid HaShem Ori V’Yishi. 

There are numerous references to the 

holidays, but this chapter of Tehillim 
also conveys a very significant message 

for Elul and all year round. 

In it, King Dovid says, “I ask one thing 
from HaShem; it’s something I truly 

seek.” What is this thing? 

“To dwell in the house of HaShem all the 

days of my life, to see the pleasantness 
of G-d, and to visit His Sanctuary.” 

The famous question is that if Dovid is 

dwelling in the “house of HaShem” all 
the days of his life, how can he “visit” 

the sanctuary? He’s already there! 

The standard answer is that Dovid 
realized that one can become 

accustomed to things and was asking 
that even though he would be dwelling 

in the Temple (at least being there 
frequently) he wanted to appreciate it 

like one who sees it rarely, and is still 
awed by it.  

(There are those who live in Israel today 
yet will not visit the Kotel HaMaaravi 
often for fear of losing this reverence.) 

We can also answer, though, that when 

Dovid said he wanted to dwell in 
HaShem’s house every day, he did not 

refer to the Temple. 

He meant that wherever he was, he 

wanted G-d to be close to him, living 
with him constantly, so every place was 

“his home.” Then, Dovid HaMelech 
could also visit the Temple on occasion 

and bask in its glory and holiness. 

Thought of the week: 

Life is full of give and take. 
Give thanks, and take 
nothing for granted. 

(B:WK OYRBD) „...ANUB TMsW VL ITN VYQLA ÂH RwA ...HMDAH YRP LK TYwARM TXQLW‰  
“And you shall take from the first fruits of the land… HaShem gave you, and 
place them into a basket...”(Devarim 26:2) 

The concept of Bikkurim is one that should make sense to most of us. When you are 
the beneficiary of good, you express gratitude. Therefore, for a farmer to bring the first 
fruits of his crop to the Bais HaMikdash would not be so unusual.  

What IS unusual is how many requirements there are for this seemingly obvious ritual. 
There are no less than seven specific requirements for this process, including a special 
place, a special pronouncement, a special offering and more. One requirement is that 
the fruits be brought in a vessel, which the verse seems to suggest must be a basket. 

There is much discussion in the Gemara about the baskets that were used and how 
poor people used wicker baskets while wealthy people used baskets of gold and silver. 
Our focus today will be on the fact that it was a basket as opposed to a different vessel. 

The Ibn Ezra makes two comments on this. First, he says the basket was like a 
breadbasket. Secondly, he says this mitzvah was incumbent on those who were close 
to the place of the Bais HaMikdash. Presumably, those who lived farther away would 
use something sturdier or more protective like a crate. While the halacha is that the 
Bikkurim offering would be brought in a basket by everyone, there is a lesson to be 
learned from these comments. 

The Ibn Ezra says it resembled a breadbasket. This was the basket one would have on 
his table from which everyone would eat bread. What is the significance of this as part 
of the Bikkurim offering? Of course, before we eat we express our gratitude to 
HaShem, so it would make sense to reference our consumption of the food. But there’s 
more. 

The breadbasket symbolizes everyday benefit. It’s normal to have a breadbasket on 
the table, and it should be just as normal to be thinking of HaShem’s beneficence. 
Appreciating that everything we have comes from G-d is not something that should be 
done once in a while when we visit the Bais HaMikdash, but all the time, wherever we 
are. 

That’s why this was incumbent on those who were near the holy site. That which is 
familiar is forgotten or taken for granted. Those who passed the holy Temple each day 
could lose their awe for it. Therefore, the Bikkurim were brought in a common vessel to 
remind them of the holiness in even “ordinary” things. 

As a further lesson, it teaches us that when you bring awareness of HaShem into your 
everyday life, you’re closer to the place of His holiness because He is always with you. 

While driving to a busy mall, Meir and Dovi schmoozed and discussed all sorts of things. 
As they approached, Meir uttered a little prayer. “Please, HaShem, let us find a good 
parking spot close to the door.” 

Amused, Dovi said, “Meir, no offense, but I hope G-d has more important things to do than 
give you a parking space.” “Nope,” replied Meir, “He doesn’t. He does everything.” He then 
added, “Please, HaShem, show Dovi that it’s true.” 

As he finished, a car pulled out of the space next to the entrance, and Meir pulled into the 
close spot he’d asked for, just where G-d wanted him. 

©2017 – J. Gewirtz 
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By their grandchildren who take revenge 

on the murderers every day by living as 

Torah Jews. 

Where is G-d? Wherever 

you let Him in. 
Print, e-mail, and share Migdal 
Ohr with others.  You’ll be glad 

you did.   

E-mail ‘Subscribe’ to 

info@JewishSpeechWriter.com 

 

- (Based on a true story; names have been 
changed to protect the bitachon-deficient.) ☺ 
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on the Parsha

Rashi is troubled by Moshe’s use 
of the word today, implying that 
HASHEM first commanded the 

Jews to do the mitzvahs that day when in 
reality, HASHEM gave the Jewish people 
the mitzvahs almost 40 years earlier.  
Rashi answers this question by explaining 
that Moshe was telling them that, “Every 
day, in your eyes, it should be as if you 
were commanded in them today.” In other 
words, there should be an excitement with 
which we do the mitzvahs, a freshness and 
new energy, as if this was the first time that 
we are hearing about them. 

³ HOW CAN THE TORAH 
EXPECT IT TO STILL BE NEW?

This Rashi is difficult to understand be-
cause we know that for every experience, 
there is a first time. When something is 
new, it is original, exciting, and fresh, but 
that newness quickly fades; the excitement 
wanes. The value of the experience isn’t 
any less, but that certain crisp newness is 
gone. That is a reality of life. So how can 
the Torah expect the Jewish people to look 
at old mitzvahs as if they were given that 
day, when it just isn’t so? And how can the 
Torah expect me today, thousands of years 
after the mitzvahs were given, to view each 
mitzvah as if this is the very first time that 
I am fulfilling it?
The answer to this question lies in under-
standing certain tools that HASHEM gave 
to man.  

³ THE POWER OF IMAGINATION

If you remember reading a well-written 
novel as a child, you may have found your-
self somewhere you had never been before. 
You might have been brought to the 17th 
century as a pirate sailing the seven seas. 
There you were, out on the ocean with the 
buck and the sway of the waves, fighting off 
your enemy as he tried to board your ship. 
The sun glinting in your eyes, you pulled 
your sword from its scabbard, prepared for 
the battle. The enemy boarded your vessel; 
you dug your feet into the deck, tightening 
your fist on your sword, ready to pounce. 
And suddenly, your mother called you to 
dinner. Gone was the pirate ship, gone was 

the scabbard and sword, and rudely you 
were pulled back to reality. 

That is an example of imagination at work. 
Imagination is a powerful tool that HASH-
EM put into a person for a number of rea-
sons. One of its functions is to make a scene, 
a time, or an event real. It can bring me to 
a different time, to a land I never saw, to an 
experience that I never had, and yet it is me 
right there. I feel it. I experience it. And in 
my mind’s eye, those events are actually hap-
pening to me. I may even have physiologi-
cal reactions to the event; my heart rate will 
quicken, my blood pressure will increase, 
and my palms will begin sweating as I live 
that experience. If you have ever cried when 
you read a book even though you knew the 
events in it never happened, it is a classic 
example of this phenomenon. 

³ USING VISUALIZATIONS

Imagination is also a tool that can help a 
person achieve success. Olympic athletes 
are trained to use visualizations. A diver 
will see himself standing high on the plat-
form, the water glistening below. He is 
there in the stadium with the crowd cheer-
ing as he flawlessly performs his dive. He is 
living that experience in his mind, and it af-
fects his performance later. He has already 
been there and done that. 

The results of using visualizations are pow-
erful. Studies show that not only do athletes 
who use them improve, so do many other 

people whose activities require peak perfor-
mance. From a salesman going on a new call 
to a surgeon performing a difficult opera-
tion, performance can be greatly increased 
by seeing the event happen successfully. 
This seems to be the answer for this Rashi. 
The Torah is telling us that a person can 
and should view the mitzvahs as if they are 
brand new, as if I heard about them for the 
very first time today. In my mind, I can 
feel that newness if I use this technique to 
visualize that I have first heard about them 
today. And this can bring freshness and a 
new energy to the manner in which I per-
form these mitzvahs. 
This concept is something that is very use-
ful in our Avodas HASHEM. 

³ MORE PRECIOUS 
THAN FINE GOLD

Dovid Ha’Melech describes that, “The To-
rah is more precious to me than fine gold.” 
Chazal tell us that “a mere whiff of the 
World to Come is more pleasurable than 
all of the enjoyments of this world.” Could 
you imagine the impact it would have 
on your life if you actually felt that way? 
Could you imagine the effect it would have 
on your enthusiasm for the mitzvahs if for 
one minute you sensed that? The change in 
your life would be enormous. 
The problem is that I don’t feel that way. 
It’s not that I don’t want to; I just don’t. 
Granted mitzvahs are important, and I rec-
ognize their place, but to actually feel that 
they are more precious than gold and silver 
just isn’t real. But it can become real if I 
close my eyes and imagine a king’s treasure 
room, filled with chests and chests of gold 
coins, diamonds, sapphires, and pearls. . . 
and then I imagine that every time that I 
open a sefer to learn or daven appropriately, 
I am depositing another precious stone in 
my storehouse of fine gems.
The Torah is teaching us that visualizations 
work, and we can use them. Our imagina-
tion is vivid and powerful. The key is to use 
it without letting it control us. 

—

For more on this topic please listen to 
Shmuz #61 -  Heroes

Using 
Visualiza-

tions
g

“Moshe Rabbeinu told the Jewish people, 
“Today HASHEM has commanded you 
to fulfill all of the statues and laws. . .” 

— Devarim 26:16 — 
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Pirchei Agudas Yisroel of America 

  

 לרפו״ש ר׳ יוסף בן איטא חיה, ור׳ אלטר חיים בן יהודית, ור׳ ברוך מרדכי בן טעסיל, ור׳ אברהם בן רחל, ור׳ מתתיהו חיים בן עטיל  
 ולרפו״ש לאה בת שרה ריבא, ורחל בת חיה ביילא בתוך שאר חולי ישראל

 

Yahrtzeits of our 
 ְגדֹוֵלי ִיְשָרֵאל

 ט״ו אלול
5640 - 5703 
1880- 1943 

 ,ַבַעל ֲעֵקיַדת יְִצָחק the  ,ר׳ יְִצָחק ְמנֵַחם ֶמנדל ַדנְִציגֶר הי״ד
was born in Aleksander, Poland, to ר׳ ְשמּוֵאל ְצִבי, 
(the 4th ַאֶלְכַסנְֵדר ֶרִבי) and ָשָרה ִרְבָקה. From his 
earliest years, the ֶרִבי was known for his 

extremely sharp mind and was a ַמְתִמיד ָעצּום. At age 13, 
he married ַחנָה, daughter of ר׳ יְִחיֵאל ִמיכל Auerbach, of 
Lodz. In 1924, he became the 5th ַאֶלְכַסנְֵדר ֶרִבי, serving for 
19 years. He developed the ַאֶלְכַסנְֵדר ֲחִסידּות to become 
the 2nd largest Polish ֲחִסידּות. During WWII, he escaped to 
the Warsaw Ghetto, refusing to leave his ֲחִסיִדים although 
he had a visa to ֶאֶרץ יְִשָרֵאל. He was נְִפָטר ַעל ִקּדּוש ד׳ along 
with his entire family and most of his ֲחִסיִדים in Treblinka. 

Some of his ִחּדּוֵשי ּתֹוָרה are collected in the ֲעֵקיַדת  ,ֵסֶפר

 .ְפִטיָרה after his ֲחִסיִדים published by his ,יְִצָחק
  

 

 

 

Understanding Davening 
 לע״נ ר׳ משה צבי בן הר׳ טוביה  הלוי זצ״ל  

(ְּתִהִלים כ״ז)  …ְלָדִוד ה׳ אֹוִרי ְוִיְשִעי   

ר ִויֵפַח ָחָמס. קֶׁ  for [my enemies] have … ִכי ָקמּו ִבי ֵעֵדי שֶׁ

arisen against me false witnesses who breathe violence.   

The current state of affairs in the UN bears testimony to 
the timelessness of ָדִוד ַהֶמֶלְך's words. Throughout the 
generations our enemies have made up false stories in 
order to arouse violence against ְכַלל יְִשָרֵאל. R' Pam זַַצ״ל 
gave his insight behind the creation of the UN (United 
Nations) that was formed in 1945 after WWII. ֲחזַ״ל tell us 
that at the time of  ַָמִשיח, the nations of the world will all 
try to claim that everything they developed was for  ְכַלל

 will show each nation the records of ד׳ .s benefit'יְִשָרֵאל
their decrees against  ְבנֵי יְִשָרֵאל  'R .(ע' ְּתִהִלים ז:י״א וַרִש״י ָשם)

Pam explained that the 'official' record of the 193 
member nations are recorded in the UN.  

  

 
 

 
  

Torah Thoughts Adapted from: R’ Sonnenfeld On The Parshah 
(with kind permission from ArtScroll) 

)ְדָבִרים כו:טו(… ַהְשִקיָפה ִמְמעֹון ָקְדְשָך ִמן ַהָשַמיִם ּוָבֵרְך ֶאת ַעְמָך יְִשָרֵאל    
 Look down from Your holy abode, from the heavens, and bless Your people, Israel … 
 The ִמְדָרש tells us that the word ַהְשִקיָפה, look down, always has negative meaning — to cast an ַעיִן ָהַרע, 

hostile eye, on some person or object, as we see from the ַויָָהם … ַויְַשֵקף ה׳ ֶאל ַמֲחנֵה ִמְצַריִם  (ְשמֹות י״ד:כ״ד) ָפסּוק…  ה׳ — 
looked down at the camp of Egypt … and he confounded them … Our ָפסּוק is the only exception to this rule. Here it is 

used to express ה׳’s looking down at us from above in order to bless us. The ִמְדָרש explains the important message of 
the ָפסּוק as follows: The act of giving ְצָדָקה is so powerful that it can even transform [ד׳’s] ִמַּדת ַהִּדין, strict judgement, 
into ִמַּדת ָהַרֲחִמים, mercy. This can be seen by the word ַהְשִקיָפה, which usually has a negative connotation. In this 

instance, where we are discussing ְצָדָקה, where the people do the ִמְצָוה of giving their ַמֲעֵשר to the ְלִויִים and to the 
poor, it is transformed into a pleasant word. 
 The ְכַתב סֹוֵפר asks an interesting question, in the name of his father, the ֲחַתם סֹוֵפר. Why does the ּתֹוָרה use a 

negative-sounding word by the giving of ְצָדָקה in the first place, only to explain that it really has a positive meaning by 
adding the words and bless Your people? It would have been much simpler to just use the word ַהִביָטה, look, which 

has no negative overtones at all, from the outset! 
 The ְכַתב סֹוֵפר answers that being wealthy and having material blessing does not always have a positive 
influence on a person’s life. The more material reward one receives for his deeds in עֹוָלם ַהזֶה, the less the spiritual 

reward will remain for him in עֹוָלם ַהָבא. Furthermore, wealth can sometimes lead a person to sin. Unfortunately, one 
can forget the source from where his wealth originated. The ּתֹוָרה itself testifies:  רּון ַויְִבָעט ֹּש ֱאלֹוַק ָעָשהּו… ַויְִשַמן יְשֻׁ ַויִט  — 
Jeshurun (ָרֵאל ָרֵאל) grew fat and rebelled … and it (ִישְׂ ֹּאַכל … ִהָשֶמר ְלָך  :and ,(ְדָבִרים ל״ב:ט״ו) ”its maker ,ה׳ deserted (ִישְׂ ֶפן ּת

ִֹּבים ִּתְבנֶה ְויָָשְבָּת. .Take care … lest you eat and be satisfied, and build good houses and occupy them — ְוָשָבְעָּת ּוָבִּתים ט  
ֹּאנְָך יְִרְביֻׁן ְוֶכֶסף ְוזָָהב יְִרֶבה ָלְך  …ּוְבָקְרָך ְוצ  — and your cattle and flocks increase, and you amass silver and gold …  ְוָרם ְלָבֶבָך

ֶֹּצם יִָדי ָעָשה ִלי ֶאת ַהַחיִל ַהזֶה… ְוָאַמְרָּת  … ה׳ and your heart becomes haughty and you forget — ְוָשַכְחָּת ֶאת ה׳ ֱאֹלֶקיָך ִֹּחי ְוע כ  and 
you say in your heart, ‘My own strength and the power of my hands earned me all this wealth! (ibid, י״ד, י״ז-ח:י״א ).  
 It is only when a person uses his money and resources for the service of ה׳ — through giving ְצָדָקה, 

supporting ּתֹוָרה study, helping the needy, etc. — that his wealth can be a source of true, eternal blessing and will 
forever remain with him in עֹוָלם ַהָבא.  

 This, explains the ְכַתב סֹוֵפר, is why the ּתֹוָרה uses the word ַהְשִקיָפה; for riches can sometimes be negative. 
It only turns into a true ְבָרָכה through the giving of ְצָדָקה and ַמֲעֵשר; then the negative aspects of wealth are 

transformed into an everlasting reward and the ultimate ְבָרָכה. 

 

 

In his humble piety,  ר׳

 5th ,יְִצָחק ְמנֵַחם ֶמנדל ַדנְִציגֶר הי״ד
Aleksander Rebbe, declined to 
take his father’s place and 
become the next ֶרִבי. It was 
only after he had received his 
mother’s clear mandate to  
accept the appointment that he 
obliged. Even so, he never 
consented to sit at the head of 
the table, instead placing his 
seat at the side, and he never 
stood at his father’s place by 
the ָעמּוד during davening. It is 
no wonder that thousands 
flocked to Aleksander to hear 

his ִּדְבֵרי ּתֹוָרה ַוֲחִסידּות!    
 

  

 

 

 

 

 

 

 
 

 לע״נ לאה בילא בת אלכסנדר משה ז״ל, לע״נ אסתר בת יהושע ע״ה,  לע״נ ר׳ דוד שמעלקא בן אברהם אביגדור ז״ל, לע״נ שפרה בת ר׳ מרדכי ז״ל
 לע״נ ר׳ אברהם אליעזר בן ר׳ נתן בנימין ז״ל,  לע״נ ליבא ע״ה בת ר׳ דוד זאב הי״ד,  לע״נ טשרנה בת ר׳ מאיר ליבער ז״ל

 לע״נ הב׳ ישעיהו דוב ע״ה בן יבלחט״א יצחק צבי נ״י,  לע״נ הב׳ מתתי׳ ע״ה בן יבלחט״א משולם זישא הלוי נ״י
 לזכות לשידוך בקרוב לר׳ מנחם צבי בן איטקה שליט״א  ור׳ אברהם בן זיסל בתי׳ שליט״א

  

 

 

 This week’s issue / Learning Program are sponsored by: 

  שמואל מאיר ולאה שווארץ
 לע״נ מרת פעריל לאה באבציה בת הרב יוחנן ז״ל

 This week’s learning program is dedicated: 

 לרפואה שלמה לר׳ יוסף בן איטא חיה שליט״א
 ולע״נ הבחור הנחמד ישעיהו דוב ע״ה בן יבלחט״א יצחק צבי נ״י

 ר׳ יְִצָחק ְמנֵַחם ֶמנדל ַדנְִציֶגר הי״ד

PAI NEWS 

Welcome Back! 

We hope that all our readers 

enjoyed a relaxing summer 

vacation and are ready to 

resume their regular learning 

with  renewed  energy  and 

enthusiasm. We wish all of 

readers a very successful and 

productive year! 
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 לזכות לשידוך בקרוב לר׳ מנחם צבי בן איטקה שליט״א  ור׳ אברהם בן זיסל בתי׳ שליט״א



 

 :Questions of the week ַרִש״י 
1.The ְפסּוִקים enumerate 11 ֲארּוִרים, which correspond to 11 of the 

ֶֹּשה was deliberately left out by ֵשֶבט Which .ְשָבִטים  ?Why ?מ
2.How do we know that it can take forty years for a student to 

truly appreciate and understand his ֶרִבי? 

Answers 

 before his death; therefore, he did ִשְמעֹון did not have it in his heart to bless מֶֹּשה .1
not want a curse to correspond to his (27:24 — ד״ה ַמֵכה ֵרֵעהּו ַבָסֶתר) ֵשֶבט. 

2. The (29:3) ָפסּוק that starts ְוֹלא נַָתן ה׳ ָלֶכם ֵלב ָלַדַעת  ends with the words  ַעד ַהּיֹום

 explains: a person does not fully assimilate his teacher’s ways of ַרִש״י .ַהזֶה
thinking until 40 years later (29:6 — ד״ה ַוָתבֹאּו). 

For sponsorship or comments, please call: 718 972 2188 or Fax: 718 506 9633. 

 

)ְדָבִרים כו:ה(… ְוָענִיָת  ְוָאַמְרָּת  ִלְפנֵי  ה׳  ֱאֹלֶקיָך   

 Then you should call out and say before ה׳, your G-d …  
 The word  ְָוָענִית has more than one meaning. One translation is: And you 
should answer. This is the explanation for why it is brought in the ַהָגָדה as an integral 
part of the answer to the four questions. 
 The ֹהִּתְפֶאֶרת ְשֹלמ  offers another interpretation based on the word ָענָו — a 
humble person. Before speaking to (ְוָאַמְרּתָ ) ה׳, one must first humble oneself. Only 
with  ְָוָענִית, humbling yourself, can you be  ְָוָאַמְרּת, thanking ִבכּוִרים .ה׳ were brought 
with music and great ִשְמָחה to give glory to ה׳; however, the special ְבָרָכה that future 
crops will be blessed was only after thanking ה׳ in the ֵבית ַהִמְקָדש. Davening to ה׳ 
with humility will create lasting success.  

∞ ∞ ∞ ∞ ∞ 
 Reb Moshe Lichtenstein, the ֹּאש יְִשיָבה  ,in his Eastern European town ר
was a well-respected man. An outstanding ַּתְלִמיד ָחָכם, he had worked extremely 
hard to try to make a success of his יְִשיָבה. Nevertheless, it had not taken off as he 
had hoped. The highest-caliber young men were simply not attracted to it. And 
even those who did come did not seem happy, and their learning was falling short 
of their potential. In the early 1800s traveling was a great challenge and recruiting 
new boys for the יְִשיָבה was difficult. Thus, Reb Moshe’s fledgling institution 
struggled to survive. 
 When news spread that Reb Chaim Volozhin was visiting nearby, Reb 
Moshe decided that he must see him. Who better than the famed Reb Chaim, head 
of the most famous יְִשיָבה in Europe, could one ask about how one goes about 
establishing a successful יְִשיָבה!  
 The line to seek Reb Chaim’s counsel was quite long, but Reb Moshe 
waited patiently. Soon his turn arrived and he had the opportunity to ask his 
question. He poured out his frustrations to Reb Chaim, explaining the difficulties 
the יְִשיָבה was having both in attracting and keeping young men of promise. Reb 
Chaim listened intently as the issues were presented, thought for a few moments, 
and then asked, “Does your יְִשיָבה have a building?” Reb Moshe replied that his 
 .had a beautiful building יְִשיָבה
 “When you began the יְִשיָבה and hosted the ceremony of laying the 
cornerstone dedication for the building, what did you do?” 
 Reb Moshe smiled. This was one area where he felt confident that he 
had done exactly what he was supposed to. “I spared no expense and invited the 
greatest גְדֹוִלים in the region to participate. Some were honored with delivering  ִדְבֵרי

 publicly, while yet others ְּתִהִלים others were given the distinction of reciting ,ּתֹוָרה
were given the privilege of laying the bricks of the building. All were amazed by the 
incredible ָכבֹוד ַהּתֹוָרה of the event.” 
 Reb Moshe waited for Reb Chaim’s response. Instead of nodding, Reb 
Chaim shook his head disapprovingly.  
 What could he have possibly done wrong? Had he not given the proper 
 ?to all those who were deserving of it ָכבֹוד
 “Should I tell you what I decided to do the night before we began 
building the Volozhiner יְִשיָבה? I went to the spot where the building would be built, 
took out a ְּתִהִלים and began to pour out my heart. And I cried. I cried for all the 
hopes and dreams I had for the ָבחּוִרים, for the ָכבֹוד of ּתֹוָרה, and ultimately for the 
honor of ַהָקדֹוש ָברּוְך הּוא Himself. And those tears fell down into the opening that 
had been dug out for the placement of the first stones. And I cried there the entire 
night. I cried like a mother crying for her children. The ground on which the 
Volozhiner יְִשיָבה is built has been soaked with tears — and that is why the יְִשיָבה 
became successful.” 
 Reb Chaim then instructed Reb Moshe, “If you want your יְִשיָבה to 
succeed, don’t worry about big showy gatherings. Rather, daven and cry to ה׳ for 
  ”.יְִשיָבה the help one needs from Heaven — to create a — ִסיְַעָּתא ִדְשַמיָא

 Reb Moshe listened carefully and walked away from Reb Chaim with 
the humble realization that he had had it all wrong.  

ֹּרּו ְֹּרִעים ְבִדְמָעה ְבִרָנה ִיְקצ  ַהז

 *The ָחֵפץ ַחיִים continues the order of distribution for ַמֲעֵשר ְכָסִפים. If family 
members are not ֲענִיִים then the next and most appropriate preference for 
 This is .ּתֹוָרה those that toil in ,ֲעֵמֵלי ּתֹוָרה is to distribute to ַמֲעֵשר ְכָסִפים

clearly implied by the (ָפָרַשת ְרֵאה) ִמְדָרש ַּתנְחּוָמא on the words ַעֵשר :ַעֵשר ְּתַעֵשר — give a 
tenth (ָסִפים  ,give a tenth ,עשר ;so that you will be wealthy — ִבְשִביל ֶשִּתְתַעֵשר ,(ַמֲעֵשר כְׂ
 continues that ִמְדָרש so that you do not lose from what you own. The ,ִבְשִביל ֶשֹלא ִּתְתַחֵסר
these ְבָרכֹות are promised to business people that give their ַמֲעֵשר ְכָסִפים to ֲעֵמֵלי ּתֹוָרה. 
 *This is intended only as a brief synopsis. Review of the ֵסֶפר ַאֲהַבת ֶחֶסד is far more extensive and appropriate. 

A Loving Kindness Moment:  ד סֶׁ ר ַאֲהַבת חֶׁ חלק ב׳ פרק י״ט  —ֵספֶׁ  

As a side note, the ָחֵפץ ַחיִים asks an interesting question. Surely if giving ַמֲעֵשר ְכָסִפים makes one rich, then 
one should not lose money? He answers based on a (סּוָכה כט:) ְגָמָרא that teaches about four behaviors that 

will lead a person to poverty. If such a person gives ַמֲעֵשר ְכָסִפים, he is at least protected from losses. 

  

Living with the Torah 
Building Blocks 

Adapted from: One Shining Moment (with kind permission from ArtScroll) 
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*Since we only discuss 1-3 ֲהָלכֹות, it is important to consider these ֲהָלכֹות in the context of 

the bigger picture. Use them as a starting point for further in-depth study. 

*Halacha Corner:  
 ִהְלכֹות ִעְנָיֵני ְדיֹוָמא: ֶאלּול

 Many of the ְקִהלֹות ַאְשְכנַז have the ִמנְָהג to begin saying ְסִליחֹות just 
after ֲחצֹות ַהַליְָלה every night or at least for the first time that ְסִליחֹות 
are recited on ָצֵאי ַשָבתֹומ . 

 Others awaken early in the morning and say ְסִליחֹות together with 
הנְחָ מִ  before ְסִליחֹות However, if needed, one can even say .ַשֲחִרית . 

   
ר׳  ,son of the Aleksander Rebbe ,ר׳ יְַרְחְמֵאל יְִשָרֵאל יֹוֵסף ַדנְִציגֶר הי״ד
 :related that his mother once told him יְִצָחק ְמנֵַחם ֶמנדל ַדנְִציגֶר הי״ד
 Do you think it is — מֵײנסטּו ס׳ִאיז גִרינג זֹוֶכה צּו זַײן ַא ַמנְִהיג ְביְִשָרֵאל?“
easy to merit being a ַמנְִהיג ְביְִשָרֵאל?” She explained, “Once, when 
your father, the Rebbe, came home from שּול and went to put his 
 he stood for a few moments ,ְסָפִרים שַאנק back into the ַטִלית
immersed in his deep thoughts and, afterward, I had to wipe the 

floor from his tears!” 

Sage Sayings 
Source: Akeidas Yitzchak B'Rachamim Tizkor (Hamodia) 

 

 

 

 Focus on Middos בס״ד
Story adapted from: Akeidas Yitzchak B'Rachamim Tizkor 

(with kind permission from Hamodia) 

 

Dear Talmid, 
 The 5th Aleksander Rebbe, R' Yitzchok Menachem Mendel 
Danziger הי״ד, was a loving father to anyone who sought his advice. He 
knew each one of his thousands of ֲחִסיִדים by name, as well as the 
names of their parents and children.  
 Older ֲחִסיִדים used to recount with amazement that whenever 
a ָחִסיד would come from a distant town in Poland, the Rebbe would 
inquire, in detail, about all his ֲחִסיִדים living in that village, referring to 
each one by name. “How is Yaakov Dovid Moshe’s [Yaakov Dovid the 
son of Moshe], and what’s doing with Reuven Berel’s?”  
 Not only did the Rebbe show his concern on an individual 
level, he was also extremely concerned about the ִחּנּוְך of the young 
generation. He worked tirelessly to establish the network of  ֵבית יְִשָרֵאל
 throughout Poland. He מֹוָסדֹות which included over 30 such ,יְִשיבֹות
engaged only the most superior ַמִגיֵדי ִשעּור to teach the young ָבחּוִרים. In 
the Rebbe’s opinion, this was the way to go about fighting the winds of 
secularism.  
 His concern was not limited to the youths who spent their 
time in יְִשיָבה, but also to those who were forced to help earn a living 
for their family and worked in shops and factories. For these youths, 
the Rebbe founded a Chassidic youth movement called  ַהָרַמת ְוִחּזּוק
 for them in the ִשעּוֵרי ּתֹוָרה In this framework, he organized daily .ַהּתֹוָרה
local שִטיבלֶעְך. Thousands of working young men united under this 
banner and, along with the guidance of specially trained mentors 
(kommandant), continued to grow in ּתֹוָרה and ֲעבֹוַדת ד׳ in their spare 
time. During the Rebbe’s leadership, there were approximately 400 
Aleksander שִטיבלֶעְך across Europe. 
  My יְִשָרֵאלְכַלל  ,ַּתְלִמיד  are compared to myriads of stars. For 
each star, ד׳ has its name ( ָלם ֵשמֹות יְִקָרא…  ְלכֻׁ ). This shows His love and 
concern. The Rebbe understood how much reassurance he was giving 
to each ָחִסיד by referring to him by name. 

 יְִהי זְִכרֹו ָברּוְך!
  ֶרִבי Your                   ,ְביְִדידּות
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 ולקחת מראשית כל פרי האדמה אשר תביא מארצך אשר ד' אלקיך נתן לך
)26:2ושמת בטנא והלכת אל המקום אשר יבחר ד' אלקיך לשכן שמו שם (   

 Parshas Ki Savo begins with the mitzvah of bikkurim (26:1-11), which requires a farmer to bring 
the first ripened fruits of the seven species for which Eretz Yisroel is praised to the Temple as an 
expression of gratitude to Hashem for giving him a successful harvest. Rav Yisroel Reisman points out 
that while the parsha begins with the first mitzvah that a farmer does with his produce, it is followed by 
the final commandment that he performs with his crops, which is known as viduy maaser (26:12-15). 
Following the three-year cycle of tithes that a farmer is obligated to separate from his crops, this mitzvah 
entails him reciting a passage in which he declares that he has properly observed the laws governing the 
separation and distribution of the tithes, concluding, “I have done all that You commanded me.” 
 However, there is a significant contrast between these two mitzvos. The Mishnah in Bikkurim 
(3:3) teaches that as the farmers approached Jerusalem with their bikkurim, they were greeted by a flute 
playing in their honor and dignitaries coming out to welcome them. As they traversed the streets of the 
city, the local artisans stopped working in order to stand up and greet them. However, while a great fuss 
was made to honor those who were engaged in the mitzvah of bringing bikkurim, no parallel requirement 
exists for those who were reciting viduy maaser, nor for those who came to Yerushalayim to do other 
mitzvos. What is so unique about the mitzvah of bikkurim that warrants such special treatment? 
 Rav Reisman explains that Chazal understood the importance of beginnings and the need for new 
endeavors to start out with excitement. Even though these feelings may not last forever, they set the 
appropriate tone and create enthusiasm for a project that will enable it to prosper and flourish. Because 
bikkurim is the first mitzvah that a farmer performs with his new produce, it calls for a celebratory 
environment that will inspire him to continue down this path even after he returns home. This cycle is 
completed three years later when he recites the viduy maaser declaration in the privacy of his own home, 
without any pomp and fanfare. 
 Rav Reisman adds that this message is particularly appropriate for this time of year, as we 
prepare for Rosh Hashana. The lesson of bikkurim is that the outcome of a new undertaking is heavily 
influenced by the passion and zeal with which it is begun. Even though this excitement does not last 
forever, it provides the spark and energy that enable it to be successful. As we work to make meaningful 
kabbalos (resolutions) to help ourselves become better Jews and better people, we must begin our years 
by imbuing our “bikkurim” with enthusiasm and fervor so that we too can look back at the end of the year 
and declare, “I have done all that You commanded me.” 
 
 

)26:5לפני ד' אלקיך ארמי אבד אבי (וענית ואמרת   
 A farmer is required to bring bikkurim, the first ripened fruits of the seven species for which the 
land of Israel is praised, to the Beis HaMikdash. There he presents them to a Kohen as a sign of gratitude 
to Hashem for giving him a successful harvest. He then recites a declaration of appreciation for Hashem’s 
role in Jewish history. Rashi writes that this proclamation is made in a raised voice. Why does the Torah 
require the farmer to make this statement in a loud voice? 
 The Chanukas HaTorah notes that the farmer bringing his first-fruits begins his review of national 
history by noting ארמי אבד אבי – an Aramean (Lavan) attempted to destroy my ancestor (Yaakov). Rashi 
explains that this was Lavan’s intention when he set out to pursue the fleeing Yaakov, but Hashem was 
aware of his malicious idea and warned him in a dream against pursuing his plan (Bereishis 31:23-24). 
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Although Lavan was thwarted from executing his evil scheme, Hashem punishes non-Jews not only for 
their wicked deeds, but also for their thoughts. 

The Gemora in Berachos (31a) derives from the prayer of Chana that one is required to pray 
quietly. The Gemora (Berachos 24b) explains that a person who prays loudly is demonstrating a lack of 
faith in Hashem’s ability to recognize the intentions of his heart and to hear him if he whispers. Included 
in the declaration made by the farmer is a public confirmation that Hashem knows not only the words that 
a person speaks, but even the thoughts that run through his mind. By proclaiming Hashem’s knowledge of 
the unspoken, there is no longer any fear that the farmer will be viewed as questioning Hashem’s ability 
to hear us when we speak quietly, and he may therefore express his gratitude in an appropriately loud 
voice. 
 
 

)28:2ובאו עליך כל הברכות האלה והשיגך כי תשמע בקול ד' אלקיך (  
 Parshas Ki Savo is known as a parsha of tochacha (rebuke), but before discussing the unspeakable 
punishments that will befall those who flout the Torah’s laws, it first lists a number of berachos 
(blessings) that are promised to those who heed Hashem’s commandments. However, in introducing these 
berachos, the Torah uses an unusual expression, stating that they will come upon you והשיגך – and catch 
you, implying that the person is running away from them. Why would somebody run away from 
Hashem’s blessings, such that they need to overtake him? 
 The conventional explanation given is that many times, Hashem showers us with blessings, but 
from our narrow perspective, we are unable to recognize them as such and attempt to run away from 
them, until they ultimately catch up to us and we recognize that what we initially viewed as undesirable 
was in reality a beracha in disguise. 
 While this is certainly a true and valid interpretation, Rav Shlomo Yosef Zevin cites a novel 
explanation from the Kotzker Rebbe, who cryptically remarked that the Raavad’s disagreements with the 
opinions of the Rambam in Mishneh Torah are referred to as השגות. By describing these blessings using 
the similar term והשיגך, the Torah is telling us that they will present questions and difficulties. What does 
this mean?  
 Rav Zevin explains that when a person finds himself in difficult circumstances, such as a painful 
illness or challenging financial straits, he has a mitigating excuse if he is unable to properly dedicate 
himself to Torah study and prayer. However, when a person who is blessed with success and bounty 
struggles to make it to his regular minyan or shiur, he has no defense. When life is going well, a person 
should naturally feel a desire to show his gratitude to Hashem by strengthening his mitzvah observance. 
Therefore, when somebody is blessed with simchas, wealth, and good health, yet fails to express his 
appreciation, there is a puzzling question, no less mystifying than the השגות raised by the Raavad: How 
can somebody take Hashem’s blessings and not use them to come closer to Him?  

Living today in a generation that enjoys unprecedented material prosperity, we must take this 
lesson to heart and ensure that our good fortune does not come to us in the form of והשיגך – perplexing 
difficulties – but rather as means that enable and inspire us to redouble our commitment to learning Torah 
and doing mitzvos. 
 
 

Parsha Points to Ponder (and sources which discuss them): 
 

1) A farmer is required to bring bikkurim – the first ripened fruits of the seven species for which the 
land of Israel is praised – to the Temple. The Medrash teaches (Bereishis Rabbah 1:4) that the 
world was created in the merit of three mitzvos, one which is bikkurim. Why is this mitzvah so 
great that it justified the creation of the entire universe? (Alshich HaKadosh) 

2) After the Jewish people initially accepted the Torah while standing near Mount Sinai, why were 
they required to reaccept it by standing on top of (27:11-26) Mount Gerizim and Mount Eival? 
(Rav Eli Munk quoted in Peninim Vol. 6) 
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3) The Torah teaches (28:47) that the terrible curses described throughout the parsha will come as a 
result of not serving Hashem with gladness. If this is indeed such a terrible sin, why is there no 
commandment to do so? (Yad Av) 

4) Rashi writes (29:12) that Moshe threatened the Jewish people with a total of 98 different curses if 
they fail to observe the commandments. Why did he specifically mention this number of 
punishments? (Tosefos Rid, Yad Av) 

 
 

Answers to Points to Ponder: 
 
1) The Alshich HaKadosh explains that the mitzvah of bringing bikkurim to the Beis HaMikdash teaches 
the concept of הטוב הכרת  – feeling and expressing appreciation for all of the goodness and bounty that 
Hashem bestows upon us. The need to recognize that everything that we have comes from Hashem and to 
transform this intellectual understanding into emotional feelings of appreciation is such a fundamental 
and essential concept that it justified the entire Creation. 
 
2) Rav Eli Munk distinguishes between the initial giving of the Torah at Mount Sinai, where the Jewish 
people were commanded to stand at the bottom of the mountain, and the reaffirmation of their 
commitment at Mount Gerizim and Mount Eival, where they were specifically commanded to ascend and 
stand on top of the mountains. The change in their positions vis-à-vis the mountain wasn't coincidental. 
Symbolically, it alluded to the fact that their original acceptance of the Torah was passive in nature, as 
they didn't yet know what was contained in the Torah. While important and necessary, this level of 
acceptance was insufficient. At this point, they had studied the Torah and its laws and were commanded 
to actively reaccept the Torah in order to transmit it to the next generation, as symbolized by their 
positioning on top of the mountain. Rav Munk adds that this paradigm is a metaphor for the Torah study 
of every individual Jew, as he initially begins by learning the Torah's laws and inculcating them within 
himself. However, there must eventually come a time when he progresses to the higher level of accepting 
a responsibility to actively teach and share his knowledge with others in order to ensure the continual and 
eternal transmission of the Torah. 
 
3) In his sefer Yad Av, Rav Doniel Yehuda Bloch argues that this question is mistaken in its premise, as 
the very complaint against our performing the mitzvos without happiness is that joy should be an 
automatic byproduct of serving Hashem. He compares this to a case of somebody who gives an incredibly 
valuable gift to his friend, who will naturally rejoice upon recognizing what he has been given. It would 
be inappropriate and superfluous to add a request that he enjoy the present. Similarly, if we truly 
appreciated the value of all that Hashem has given us, we would automatically serve Him with joy, and 
for not doing so we are punished severely. 
 
4) The Tosefos Rid notes that the numerical value of the word Gehinnom (גהנם) is 98. Therefore, Moshe 
threatened the people with 98 curses in the hopes that these 98 punishments would exempt them from 
having to experience the actual Gehinnom. Alternatively, Rav Doniel Yehuda Bloch suggests that the 98 
curses correspond to the 98 spiritual levels through which a person can climb or, G-d forbid, fall. When 
the Jewish people were redeemed from Egypt they were on the 49th level of spiritual impurity, and during 
the ensuing seven weeks they extricated themselves and ascended to the 49th level of holiness prior to the 
giving of the Torah. In order to remind us of our constant obligation to grow and climb the spiritual 
ladder and of the danger of falling to the greatest depths imaginable if we fail to do so, Moshe specifically 
mentioned 98 different curses, one for each level of spirituality.  
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IMPORTANCE OF ....  
The Gemara (Gittin 47b) states that if one sells his field to a non-
Jew, he must still buy the first fruits of the field from the non-Jew 
and offer them as Bikurim. Rashi explains that the giving of 
Bikurim is an obligatory mitzvah, unlike Maaser, which is not. 
The MaHaritz Chayes explains that since Bikurim is a ;udv ,cuj - 
a personal obligation, it must be brought to the Kohen irrespective 
of one’s plans for the produce. Maaser, on the other hand, 
obligates one to follow through and deliver only after its 
separation, if he wishes to eat it or sell it. If one chooses to live 
without using his grain at all, he has that option, and need not 
separate or give anything to the Kohen or Levi. However, once he 
uses his grain, he will be held accountable if he has not given the 
proper Matanos to the Kohen and Levi. The Yerushalmi (Demai 
4a) states that Rabbi Pinchas b. Yair happened to visit a city that 
was suffering from an infestation of rats, who were consuming all 
its grain and produce. When the residents asked R’ Pinchas to 
help them, he told them that he had overheard the rats saying to 
each other that the reason they were doing this was because the 
residents of the city were not separating and giving their Maasros  
properly. As soon as the city residents would rectify this laxity, 
the rats would disappear. And so it was. The Meforshim connect 
this with the Gemara (Horios 13b), which warns that if one eats 
of food that a rat has bitten from, he will forget all of his [Torah] 
learning. The connection between these two statements of Chazal 
is manifest in the phrases lh,umnn h,rcg tk - which, as Rashi 
explains, means I separated my Maaser properly, and the words 
h,jfa tku – [therefore] I did not forget. Since, by separating 
Maaser properly, one will eliminate the threat of damage from 
rats, he will also safeguard thereby the Torah that he retains, by 
removing the likelihood of encountering food contaminated by a 
rat’s bite. 

QUESTION OF THE WEEK:  
Where may one sleep unrestricted, not having performed a certain 
mitzvah, but sleep with restrictions if he had (not on Succos) ?    

ANSWER TO LAST WEEK:  
(What may one ask a Jew to do; but not a Jewish servant ?)  
The Sefer HaChinuch (346) describes lrpc uc vsr, tk as giving a 
servant tasks that are unlimited in time or scope (i.e. keep on 
cleaning until I return) or tasks that are assigned for no productive 
purpose (just to keep him busy). The Minchas Chinuch suggests 
that although one may not ask this of a servant (who feels 
compelled to obey), one may ask a free Jew to perform such 
tasks, since he has the power to choose.  

DIN'S CORNER:  
The Magen Avrohom (j"ut 608:3) says that one should only give 
rebuke if the sinner won't hate him for it. The Ksav Sofer (z"gvt 
47) says this is for an individual who happened to see someone 
sin. However, a Rav must seek out (would-be) sinners and 
attempt to strengthen their Torah observance.  

DID YOU KNOW THAT ....   
The Gemara (Avodah Zarah 52b) states that the Chashmonaim 
put away the stones of the Mizbeyach that had been defiled by the 
Greeks, as they were no longer usable. They asked: can we have 
an idolater break the stones, which would constitute Bitul, and 
then use them ? No, the Posuk says ,unka ohbct – only whole, 
smooth stones may be used. Perhaps the broken ones can be 
chiseled and smoothed ? No, the Posuk says kzrc ovhkg ;hb, tk – 
iron cannot touch them.  As a last resort, why couldn’t they get an 
idolater to break them, thus nullifying their use for avodah zara, 
and take them for private use ? The Gemara answers that since 
they had been used for the Mizbeyach, it would be unseemly to 
put them to common use. The Yeshuos Malko (vrhjcv ,hc 1:16) 
derives from here that all kinds of metal – not just iron, were 
included in the Issur of kzrc ovhkg ;hb, tk, because if other metals 
were permitted, they could have been used to smooth out the 
stones. However, the Shulchan Aruch (j”ut 180:5) states that it is 
customary to cover knives during Birchas HaMazon, because 1) 
one’s table is compared to the Mizbeyach, upon which no iron 
could be used, and 2) a man was once so overwrought by the 
Churban, that he stabbed himself at the brocho of ohkaurh vbuc. 
Certainly, the second reason could apply to knives made of any 
metal, but regarding the first reason, the Pri Megadim suggests 
that perhaps kzrc ovhkg ;hb, tk only forbids iron, and explains 
that the Chashmonaim could not have used any other metal to 
smooth the stones because other metals would not have been able 
to smooth them as well as iron. The Tosefta (Bava Kamma 7:2) 
explains that iron was singled out in the Posuk because swords 
are made from iron, and swords represent punishment and 
shortening of lives, whereas the Mizbeyach is a symbol of 
Kaparah and extension of life.  The Shulchan Aruch (ibid) also 
distinguishes between a weekday, when the knife should be 
covered, and Shabbos or Yom Tov when it need not be covered, 
because the Mizbeyach could not be (symbolically) built on 
Shabbos or Yom Tov. However, the Ba’er Haitaiv adds that this 
distinction depends on local custom.  

A Lesson Can Be Learned From:  
At a Chasunah that the Chozeh of Lublin arranged for one of his sons, 
the assembled guests davened Mincha before the Chupah. The Chozeh’s 
Shemona Esrei took an extraordinarily long time, which of course, 
piqued the curiosity of the Chasidim. Later, during the Seudah, the 
Chozeh explained to them that the Gemara (Shabbos 130a) states that 
there is no Kesubah (i.e. wedding) that does not involve some 
disagreement. The Gemara (Sotah 2a) also states that forty days before 
a child is conceived, the Bas Kol calls out: hbukpk hbukp ,c – whose 
daughter will marry whom. At the same time, the Bas Kol also calls out 
when the Chasunah will take place, which year, which month, day, hour 
and even minute. If the Mechutanim attempt to start the Chupah too 
soon, before the decreed minute, then the disagreements spring up, 
delaying until the proper time has arrived. “Since I sensed that the 
moment of my son’s Chupah had not yet arrived, I prolonged my 
Shemona Esrei to take up the time, to avoid the need for Machlokes”.          
P.S. Sholosh Seudos is sponsored by the Sternberg family. 



L'zecher Nishmas R’ Yehuda Ben R’ Chaim,  R’ Nissan Ben R’ Shmuel, Mala Frimet Bas R’ Yeshaya Menachem / Zechus for a Shidduch for Freidel Shaindel Bas Mindel Miriam                                       ד"בס  

For questions, comments, to purchase the Sefer “Parshah Pshetl”, or to receive a free weekly Dvar Torah on the Parsha- Please email: ParshaPshetel@gmail.com  Thank you, Y. Schechter 

ארור האיש אשר יעשה פסל “ 27:15

ומסכה תועבת ד' מעשה ידי חרש ושם 

 ”בסתר, וענו כל העם ואמרו אמן

“Accursed is the man who will make a graven or 

molten image, an abomination of Hashem, a 

craftsman’s handiwork, and emplace it in secret.  

And the entire people shall speak up and say, 

‘Amen’.”  This Parsha has the Tochacha, when Klal 

Yisroel are told what will Chas V’sholom happen if 

they do not adhere to the Mitzvos of the Torah.  

The Torah tells us here about people who are 

“cursed.”  It does not say that anyone who does 

not follow the dictates of the Torah will be cursed, 

rather there are specific cases of those who will be 

cursed.  What is the significance of these specific 

people that they will be cursed?  Additionally, why 

was it necessary for the entire nation of Klal Yisroel 

to answer “אמן” when the curse was recited?  The 

following Divrei Torah will expound on this topic, 

and support the P’shat offered in the closing 

paragraph. 

שמשון רפאל הירש' ר   – ”ארור האיש“ 27:15 – 

All of these sins for which the Torah states that 

there is a curse, are sins which generally escape 

people’s attention, and they cannot monitor them.  

For this reason, they are placed here under the rule 

of Hashem’s dispensation of blessing and curse.  In 

Posuk 15, and 24, the beginning and end of the 

curses, the Torah says that they are sins which are 

performed, “בסתר” – “hidden.”  This is to tell us 

that the entire list has this characteristic of being 

hidden sins.  These are sins which remain secret, 

and it is the secrecy of these sins which deem them 

to be worthy of a curse.  “ארור” is pronounced here 

upon all those who practice moral and social 

depravity beneath the cloak of outward 

respectability.    

א"גר  וענו הלוים ואמרו אל כל איש “ 27:14 – 

 And the Leviyim shall answer and“ – ”ישראל קול רם

say to every man in Klal Yisroel in a loud voice.”  

The reason that this language (the language that 

the Torah is written in) is called “לשון הקודש” is 

because Hakodosh Boruch Hu spoke to Klal Yisroel 

in that language, and gave them the Torah.  Sotah 

33a – “ בקול רם...וענו הלוים ”, and in Shemos 19:19 it 

says, “ ולוהאלקים יעננו בק ” – just like when Hashem 

spoke there it was in Loshon Hakodesh, so too here 

the Leviyim spoke in Loshon Hakodesh.    

ם"מלבי  ארור האיש אשר יעשה פסל “ 27:15 – 

 Cursed is the man who makes a graven or – ”ומסכה

molten image.  One who is arrogant is as if he 

served Avodah Zara.  There are times that one 

makes it appear that he is a humble person, and 

acts in that manner when he is around others.  

Though in the depths of his heart, and the privacy 

of his own home, he is truly arrogant.  This person 

will be lauded in public for his humility, but 

Hakodosh Boruch Hu knows the truth, and he will 

be cursed.   

ארור מקלה אביו ואמו “ 27:16 - משך חכמה 

 is from a Loshon of ”מקלה“ – ”ואמר כל העם אמן

 it is easy for one to perform actions which – ”קל“

pain his father, for he knows that his father will be 

Mochel him.  The father is more concerned about 

the punishment of his son, than the son himself is 

concerned about his own punishment.  Therefore, 

the Torah says that this person is cursed for acting 

in this manner, and not being concerned about his 

father.  This is the meaning of the Yerushalmi in 

Nedarim 9:1 which says that one is more 

concerned about the honor of his father after his 

father dies.  The reason is that for as long as the 

father is alive, if his son does something to affront 

his honor, he will be Mochel him.  However, after 

the father dies, he can no longer be Mochel his 

son, and if the son does something to dishonor his 

father, there will be no Mechilah, and he will 

receive the full punishment for his action.  

וענו הלוים ואמרו אל כל “ 27:14 - העמק דבר 

 It says in the Yerushalmi in – ”איש ישראל קול רם

Bikkurim that anytime the Torah uses the Loshon 

of “עניה” – it means responding to, or answering 

another person.  If so, who were the Leviyim 

responding to when the Posuk says, “וענו הלוים”?  

The Gemara, in the seventh Perek of Sotah, tells us 

that before every Klalah, curse, there was a Brocha 

corresponding to the curse.  Klal Yisroel answered 

Amein after the Brocha.  Brochos 47 says that it is 
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imperative for one to hear an Amein on his Brocha 

before proceeding.  Rashi explains over there that 

the Amein is part and parcel of the Brocha, and it is 

a Mitzvah for the one who makes the Brocha to 

hear the Amein.  Therefore, it was a Mitzvah for 

the Leviyim to hear the Amein said by Klal Yisroel 

on the Brochos, which preceded the Klolos.  When 

the Posuk says, “וענו הלוים” – they were answering 

– meaning they were waiting for the Amein of Klal 

Yisroel on the Brocha, and then they were able to 

proceed with saying the Klolos.   After the Leviyim 

said the Klolos, Klal Yisroel answered Amein on that 

as well.   

דברהעמק   וענו הלוים ואמרו אל כל “ 27:14 - 

 The Yerushalmi in Sotah 7:2 – ”איש ישראל קול רם

that explains that “קול רם” – refers to the Voice of 

Hakodosh Boruch Hu, that the Leviyim joined their 

voices and said it together with Hakodosh Boruch 

Hu.  “קול רם” does not mean very strong, rather it 

means a voice that is average – not weak but not 

strong – a perfect medium.  As the Gemara in 

Sotah 38a says regarding the Kohanim that they 

are to say Birchas Kohanim with a קול רם, and it 

explains that it is to be done with a medium voice, 

a pleasant way one would speak to his friend, and 

it does not refer to yelling and screaming.  If the 

Leviyim were only saying it in a medium voice, how 

could have all of Klal Yisroel, who were not close to 

them, hear?  Therefore we explain that Hakodosh 

Boruch Hu said it with them, and that was how all 

heard it.  The Posuk does not say that the Leviyim 

said it, “בקול רם” – rather it just says, “קול רם” – 

referring to Hakodosh Boruch Hu joining along with 

them.  “וענו” – in response to Hakodosh Boruch Hu 

saying it, the Leviyim joined with Hakodosh Boruch 

Hu and also said it.   

 Yeshaya 60:4 (Haftorah – ברכת חיים 

Parshas Ki Savo) “ שאי סביב עיניך וראי כלם נקבצו

בניך מרחוק יבאו ובנתיך על צד תאמנה, באו לך ” – 

“Lift your eyes about you and see, all of them 

assemble, they come to you; your sons from afar 

shall come, and your daughters shall be nurtured 

alongside royalty.”    Yeshaya announces to 

Yerushalayim that the glory of Hashem is 

imminent, and calls upon her to lift her eyes, and 

gather together.  Certainly, when Klal Yisroel will 

leave Golus and return to the Eretz Hakdosha, they 

will all return together, males and females. Why 

does Yeshaya delineate the males and females 

separately? There was a story with Shlomo 

Hamelech and a bird.  Shlomo Hamelech’s wife, Bas 

Paroah, emphatically requested of Shlomo that he 

decree that all the birds in the world go into a 

structure with four walls and a ceiling.  After all the 

birds are in that one place, they should all be 

slaughtered, and their bones should be used to 

construct a palace.  Shlomo fulfilled her request, 

and decreed that the Sar, minister, of the birds, 

must gather all the birds to this one place by a 

certain date.  All of the birds came by the 

appointed time, except for one bird.  Shlomo was 

very upset, for he had told Bas Paroah that he 

would gather each and every bird in the world.  

Two days after the appointed day, the lone bird 

showed up before Shlomo and bowed before him.  

The bird said to Shlomo: “Pardon me my master for 

I have been delayed. I was in a faraway place on a 

mission.”  Shlomo asked the bird what he was 

occupied with.  The bird responded, “I 

systematically travelled the entire world to count 

the males and females, and to see which is more.” 

Shlomo asked him why he wanted to know that; 

what will he do with the information? The bird 

responded, “I saw that you, my master the king, is 

one individual, yet you took one thousand wives.  I 

therefore assumed that it must be that there are 

many more females than males, and that is why 

one male married one thousand.”  Shlomo asked 

him what were his results from his counting? The 

bird responded that he found that there were 

many more women than men.  Shlomo told the 

bird that he had erred, for in fact there are more 

males than females. The bird responded, “My 

master, you are certainly correct that there are 

actually more males than females.  However, I 

counted many males in the numbers with the 

females, and that is why I came up with more 

females than males.”  Shlomo asked the bird why 
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he did so.  The bird responded, “Any man whose 

wife rules over him I counted amongst the 

females.”  Shlomo Hamelech realized the messages 

of the bird: one reproving him for taking one 

thousand wives, and the other for listening to Bas 

Paroah’s ignorant and foolish idea and allowing her 

to rule over him – to the point that he was going to 

slaughter all of the birds in the world just to make a 

palace for himself.  Shlomo Hamelech said, “ ' ד

 Hashem our G-d“ – ”אלקינו מעוף השמים יחכמנו

makes us wise from the birds of Shomayim.”  

Shlomo allowed all the birds to go free and to 

return to their proper place.  Beitzah 32b – There 

are three lives not worth living: one who needs to 

rely on the table of others, one whose wife rules 

over him, and one whose entire body is afflicted 

with Yisurim.  Know that it is not only those whose 

wives rule them who are not counted amongst the 

men, but it includes those who do not perform the 

Mitzvos of men, such as wearing Talis and Tefillin, 

not going to Shul to Daven, not having a Sefer in 

hand to study, etc…  It is unfortunate that now 

there are more “females” than males.  However, in 

the future, Yeshaya 60:21 “ועמך כולם צדיקים” – all 

will be righteous, and every male in Klal Yisroel will 

be counted as one.  Not only that, but the females 

will follow the ways of the men in Tefilah and 

Talmud Torah, and they will be counted amongst 

the “males.”  “בניך מרחוק יבאו” – The “males” will 

come from afar and will be abundant, and those 

remaining “females”, will not be too many, but 

they will remain on the “side” and be nurtured to 

follow on the proper path.   

ארור מקלה אביו ואמו “ 27:16 – פלא יואץ 

 Accursed is one who“ – ”ואמר כל העם אמן

degrades his father or mother, and the entire 

people shall say, ‘Amein’.”  Certainly one must be 

careful not to embarrass his parents, to whom he 

owes honor.  A father who is Mochel on his Kovod, 

his Kovod can be waived, however this is 

specifically his Kovod, and not his Bizyonos, his 

embarrassment.  The same applies to a Talmud 

Chochom, that one can never embarrass him.   

וענו הלוים ואמרו אל כל “ 27:14 - אמרי שפר 

 That which the Posuk says – ”איש ישראל קול רם

that this was to be said “בקול רם” is a proof to 

what the Bach says in Yoreh Dei’ah 211 that one 

who speaks very quietly, that it cannot be heard to 

one’s own ears, they are called “דברים שבלב” – 

“words of the heart” and they are not called words.  

When Klal Yisroel said, “אמן” – it meant that they 

were accepting upon themselves what was said.  

וענו כל העם “ 27:15 – מעין בית השואבה 

 Why by the first curse, the curse for – ”ואמרו אמן

those who serve Avodah Zarah, does the Posuk use 

a Loshon Rabbim and say, “they” answered Amein, 

while by all of the other curses it says, “ ואמר כל

 in Loshon Yachid?  Unfortunately, at – ”העם אמן

the time when the curses were being said, there 

were some who had hidden an Avodah Zarah on 

their journey from Mitzrayim, and still had it.  

Therefore, when they said אמן, they did not do so 

with a full heart.  Being that they did not do so with 

a full heart, that means that Klal Yisroel were not 

all saying it with one heart.  However, all of the 

other curses, Klal Yisroel accepted with all of their 

hearts with complete unity, and therefore the 

Posuk uses a Loshon Yachid.  

ארור מקלה אביו ואמו “ 27:16 - קרן לדוד 

 Prior to this curse the Torah – ”ואמר כל העם אמן

states the curse of one who makes an Avodah 

Zarah, and then follows with this curse, of one who 

embarrasses his parents.  Kiddushin 30b – The 

honor due to one’s parents is compared to the 

honor that is due to the Ribbono Shel Olam.  The 

reason for this is that as long as one has the proper 

respect and honor for his parents, he will not veer 

from the Emunah that his parents implanted within 

him – an Emunah that goes back all the way to 

Avrohom Avinu.  One who does not show respect 

to his parents is demonstrating that he takes them 

for fools, and believes that he is smarter and knows 

better than them – there is no greater disrespect 

than that.  This is why the Torah places the curse of 

one who degrades his parents after one who 

makes an Avodah Zarah, for one who disrespects 

his parents will come to make an Avodah Zarah.   



L'zecher Nishmas R’ Yehuda Ben R’ Chaim,  R’ Nissan Ben R’ Shmuel, Mala Frimet Bas R’ Yeshaya Menachem / Zechus for a Shidduch for Freidel Shaindel Bas Mindel Miriam                                       ד"בס  

For questions, comments, to purchase the Sefer “Parshah Pshetl”, or to receive a free weekly Dvar Torah on the Parsha- Please email: ParshaPshetel@gmail.com  Thank you, Y. Schechter 

ארור האיש אשר יעשה “ 27:15 - רבנו בחיי 

 The list of these eleven curses – ”פסל ומסכה

begins with the Inyan of Avodah Zarah, for it is 

K’neged the entire Torah.  After Avodah Zarah 

comes the curse of one who disparages his father 

or mother.  The reason for this is because these are 

the three partners in one’s being brought into this 

world: Hakodosh Boruch Hu, father, and mother, 

and therefore one is warned to be careful with 

their honor.  The reason for these specific eleven 

mentioned here is because the punishment for all 

of these is Golus, and the Torah mentions it here 

when Klal Yisroel would be entering Eretz Yisroel.  

ארור האיש אשר יעשה “ 27:15 - אברבנאל   

 ,The Torah listed these specific sins – ”פסל ומסכה

which if one transgresses he will be cursed, 

because all of these are acts that are done in 

private.  If one were to do it in public, they would 

be punished by Bais Din.  Being that there are no 

witnesses and it is not known to others, they will 

not be punished by Bais Din, yet the Torah tells us 

that it does not mean that there will be no 

repercussions for their actions – for they will be 

cursed.  The first curse begins with one who 

transgresses a sin between himself and his Creator, 

and then follows with one who transgresses 

between himself and his father and ancestors.   

 – Parshas Terumah 178a – זוהר הקדוש 

When one answers “אמן” on a Brocha he should 

have in mind the Names of Hakodosh Boruch Hu: י-

ה-ו-ה  and י-נ-ד-א , which together equal the 

Gematria of 91 – אמן.   

“ – Shabbos 119b – תוספות  : אמר רבי יוחנן

ל מלך נאמן-א ” – One must have the words, “ ל -א

  ”.אמן“ ,in mind at the time he says ”מלך נאמן

“ – ענף יוסף  ל מלך נאמן-א ” – These words 

mean that Hakodosh Boruch Hu is “ ל-א ” – G-d – the 

All powerful source of all mercy.  He is “מלך” – 

“King” – Who rules, leads, and supervises all, at all 

times.  He is “נאמן” – “trustworthy” – fair, one 

never receives more suffering or less good than he 

deserves.   

 – Parshas Vayeilech 285a – זוהר הקדוש 

Brochos 53b – “גדול העונה אמן יותר מן המברך” – 

“Greater is the one who says ‘אמן’ after one’s 

Brocha, than the one who actually made the 

Brocha.”  This refers to one who answers אמן with 

the proper Kavanah, with the Kavanah of being 

Meyached the two Names of Hakodosh Boruch Hu: 

The Shem Havayah and the Shem Adnus (See Zohar 

above – Parshas Terumah 178a). This is better than 

one who actually says the Brocha, who is only 

saying the Shem Adnus, while having in mind the 

Shem Havayah (saying “אמן” actually encompasses 

both Names of Hakodosh Boruch Hu when said 

with the proper Kavanah).   

 Perhaps now we can understand why these 

curses were said, and why Klal Yisroel needed to 

answer “אמן” to both the Brochos and the Klolos. 

There are actions which one does in public, where 

people see what he does.  There are ramifications 

to those actions, both in what people think of that 

person, and also potential punishment in Bais Din 

when appropriate.  Then there are actions that one 

does in private, where people do not only know 

what he is thinking, but they do not know what he 

is doing.  The Torah tells is that we must know that 

Hakodosh Boruch Hu knows all.  He sees into the 

depths of our hearts and minds, and knows exactly 

what we are thinking and what we are doing at all 

times.  The word “אמן” was integral to all of these 

Brochos and Klolos, for this word was the key how 

to avoid these curses.  It is a word that is often 

taken for granted, and perhaps because it is said so 

often, is often devoid of Kavanah.  We must 

strengthen ourselves in this word that could help 

us in our Ruchniyos.  This word tell us that there is 

a G-d in this world, Who runs and monitors each 

and every aspect of this world – both what we see 

in the open, as well as everything that occurs 

behind closed doors. May we be Zoche to utilize 

this holy word in the proper manner, which should 

bring us to elevated levels of Kedusha in Ruchniyos.   
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