
ugnah ohnxe ktu ohbbgn kt o,ut aruh v,t rat vktv ohudv hf
 lhekt wv lk i,b if tk v,tu(uy'sh-jh)shxpnu hk gnua ost iht - 

     tvrav hrva ohnxue ktu ohbbugn kt gunak 'lhvkt wv lk i,b if tk :h"ar
cu,fv vz tc vn 'ktahu vn,h htsu ibuc,nv 'vbv /ohnu,u ohrutu ohthcbv kg vbhfa
ova 'ktrah ka i,kgn kg rpxk ot hf tc ubht tren ka uyuap hf 'ubghsuvk
rat ktrah if tku 'ohbbugnvu ohnxuev rjt ohfanbv ,unutv r,hn ohkscun
rcs rhfzvk lrum vhv vn oak 'ruthc lhrm rcsvu /ovhkg ,tz rxtu v"cev okhscv

 utkv omg tukv 'aurhpc vz hf 'lf kg shgn vru,c runtvkhscnv ,ut tuv vumn kf
iufbk vru,v v,tr vnku 'ohrcsv ,t khpfvk lrumv in ihtu ',unutk ktrah ihc
 ?vru,ca ,uumnv rtan r,uh ohpafnvu ohnxuev ,rvzt kmt teus vbhbg rhfzvk

hsfn injb crk t,kh vhk vrnt :(:ye ihkuj) trndv rntn ,t vkhj,n ohseb     
ckj 'rvuy os vsb 'tscf ik tra tns ik rxt 'vh,uuf ik tra tbnjr ik rxts kf
hhjc vaurd aht ,at 'truufs tbahk t,urhd 'tyuchas tjun rhzj 'vhj ckj vnvc
cr uvk rnt !tckjc trac kfhnk ibhgc /rtu, ,ph ,h,uf 'vnch jt ,at 'vkgc
rcs ubk vkdn rntnv vz /(h"ar /supac kjf vk ub,) hkjf vk uehuz 'hjcyk injb
ostv ,t thcn v,njn vkcdvv rat vru,v ,uumnn vumn lk iht hf 'sutn kusd
'ujur kg vkugv kf ,t ,uagkn i,njn ostv kcduna odv hf /u"j ruxjn vzht hshk
h"g dhavk tuv kufh ,ukhcdnv ,uumnv tkuk ehpvk u,kufhc vhv rat vtbvv n"n
omg hf ,gsk uhkg n"n 'vkcdv kf ka vbur,p gsuh ostv ihta ;tu /ohrjt ohfrs

 

vhj, ignk ;sr, esm esm - (f-zy) w;sr, esm esmw ,ukhpfv cuahh
     ih"ar f"ann vz kg cuahh ubsnku 'w;usr, esm esmw ,ukhpfv ,t ihcvk a

cks"cu 'htfz ic ibjuh icr ka s"c rjt) "vph ihs ,hc rjt lkv ';usr, esm esm" :rt
v c,fu /[hrpx] rzghkt wr kawwwwvvvvhhhhrrrrtttt    rrrruuuuddddwwwwen ova rjtna 'rnt, otu" '[s"f ,ut] ohkc

'o,gsn ohkjun uhv ukht htsuus k"hu 'uhkg kcek oshc vjnh hn rec hgur vauka ,t
ihsk ihc ovhkg oukche tks hrhht tkt rhpa huv ',ugyk ihc ihsk ihc o,ut ohkcenu
rrc,h tku 'ohguy ohbhhsv ohngp vnfs 'vph s"c rjt lkhk vumn ztu ',ugyk ihc

/("tfpht ut 'ihsf tka iunn thmuv ot gc,bv ,t kzud gcu,v vhvh f"tu ',ugyv
c okut    wwwwttttrrrrzzzzgggg    iiiiccccttttwwwwohngp hba urnt ogyu" 'ohrjt ohbputc ,ukhpfv ,t rthc 

ogp rjt ogp esmv rjt ;usr,a ut 'uc shxph ut uc jhuurha esm rcsk 'wesm esmw
u /"euzhjk ukpfa ut 'l,uhj hnh kfiiii""""ccccnnnnrrrrcccc'kpfv ogyu" ',rjt lrsc v,ut rhcxv 

esmv ;usrk lhrm v,t odu 'esm ypan ogv ,t uypaha ihfhrm ihbhhsva 'rnuk
rjt 'vbchk htfz ic ibjuh icr rjt 'ohkusdv ohnfj ouen kt lnuenn lk,a 'shn,

c wg) '"ohrga ,hck hcrwwwwvvvvrrrruuuu,,,,vvvv    kkkkgggg    rrrruuuuaaaa    rrrruuuuffffcccc    ;;;;xxxxuuuuhhhh    hhhhccccrrrr    aaaauuuurrrrhhhhppppwwww/(if c,fa 
cu    ((((tttt""""sssshhhhjjjjrrrrvvvvkkkk))))    wwwwllllbbbbtttt    ,,,,nnnnuuuujjjjwwwwesm esmw cu,fc zunrk raptu" 'znrv lrsc vrthc 

',uesm h,af vcuaj vrvn vesmv ,bh,bs rxunv hnfj urnta vn kt w;usr,

vdvbvv ka v,uvn omg kg jhfun kgupc iur,pv ,t v"cev thmnva rcsv
ut ezhv vzhtk uhsuehp rnuav tuch kck ,uchxv ccxnv tuv v"cev hf 'vbuhkgv
kf ka vbur,p ,t ,ukdk vru,v v,mr tk teuusc hf 'ostv gshhu /i,njn rgm
,t thcvk ,uumnv kf ,hkf, uvzu 'vrhjcv ihbg kych, lfc hf 'vru,ca vkcdv
lhha z"f lt 'utruck jur ,jb ourdh cuyc rujchaf ztu 'vrhjc hshk ostv
'vkcdv kfk aha iur,pv rcs ,t uk gsuuh otc lt 'lfk urmh ,t ;ufk lrymhaf

/f"hg vcr,, tk ohna sucfu 'vrhcgk u,hxvk rmhk vp iuj,p vhvh tk cua 
kg ,ukdk itf vru,v v,mr tk ift 'rfzbv cu,fv ,buuf icun runtv hp kg    
,ut kf runtf hf 'tre lhrm ubht vz ihbg hf 'og kfn ohbua ubh,uhv omg
gnua ost ihta 'vz ihbg ubk ,ukdk vru,v v,mr tkt 'lf kg shgn vru,ca
rjt ufanh kck vrhvzv ohnsuev ,utrenca rjt ifku 'shxpnu utruc kuec
vtrb rac hbhgca odva ubk ghsuvk cu,fv vz lhanv 'ohbbugnvu ohnxuev
hf 'oapbk ojub ohnxuev hsh kg ohtmun .rtv hhud rta hf sxpvf rcsv
kfc ',ush,g h"g o,ut ohnjbn ukkvu ohnxuev kt ov ohbup veumu vrm ,u,gc
vnutvn rmcb ,tzv ,uraptv wlhekt wv lk i,b if tkw cu,fv ubk rnut ,tz
iur,pv vcrstu 'oukf ohshxpn ov iht hf ,gsk ovhkg ,tz kfc lt ',hktrahv
hpf 'vzk ohfuz tk kkf ,unutv rat h,hnt iur,p tuv ovh,ueumn ihbgk
uhkt lhekt wv lk oheh hbnf lhjtn lcren thcbw ikvks cu,fv lhanna
iputc ohrcsv ,t ,uagk ohfhrm ofbht ,ush,g ,gsk ufrym, otc wiugna,
,gsk ukfu, ofrs rat 'ohnu,u ohrutu ohthcb v"cev ofk shngn hrva 'ruxtv

/ofhsh hagn kfc vfrcu vjkmvk ufz, vsh kg rat lrsvu ofnn arus wv vn
/"vesmv ,bh,b ,t rvn,u w;usr,w ot lk cajhh ,uesm h,a wesm esmwfa ubhhvu

vesm ,treb vru,va 'hkan arsnc a"nf b"t" 'arsv lrsc vrhcxvu    
lk iht 'txus ic tbhbj hcr rnt" 'wufu wv chgrh tk rjt rcs v"s oa t,hts)
vesmuw rntba 'sckc vru, tkt obvhd ka vbhsn ostv ,t ,kmna vesm
rcsc ost chhj,b ukhptu 'ihsv ouhn u,ut khmvk jf vc aha 'w,uunn khm,
gar tuchu '.kjb vrmn ehsmw rntba 'ihsv ouhn u,ut khmvk vkufh 'vrhcg
r"t 'ohnv hbp kg lnjk jkaw 'wt ,ut t"h h,cr ,kvec k"zr urntu '("wuh,j,
itf runtv ohn ihta 'vru, hkng og v,ut vag 'vesm ,uagk ,aehc ot 'hchc
(:t"he) ,ucu,f wxn ;uxc urntu 'wohnk ufk tnm kf huvw rntba 'vru, hrcs tkt
'vru,v in vbe, ivk h,tmn///oh,nv ,hhj,c tuck sh,gk ohhj obht .rtv hngw
ch,fvu 'vbhfac heucsk rapt hfu 'wouhv ofkf ohhj ofhekt wvc ohecsv o,tuw
uhkg vkgn uhxfbn ohnfj hshnk, vbvnv kf tkt 'wtuv vkfut at lhekt wv hfw
tuva wesmw og vag 'vesm thva wesmw 'rnta vzu 'wvbhfac ecsn ukhtf cu,fv

/"oh,nv ,hhj,k vfz, vzca 'wvhj, ignkw 'vru, hkng og 'rnukf 'vru,k hubhf
     ,bh,b ,ufzcs 'wjhankw vhrynhdc e"sm e"sm" 'vhrynhdv lrsc varhpu 

 jhanv ,unhk vfzb vesm((((oooohhhhrrrrpppptttt    uuuubbbbhhhhccccrrrr)))),ufzcs ';"aj thrynhdc e"sm e"sm /
'ohhudv kf hbhgk uase gurz ,t wv (vkhd) ;ajw ,jycv ouhek vfzb vesmv

/"ubheukt ,guah ,t .rt hxpt kf utru

Rabbeinu Bechayei zt”l writes:

     “wktrah crec uhbcu tuv u,fknn kg ohnh lhrth ignkw - Succession is by heredity and there is no need to anoint the son of the

previous king (th ,uhruv). However, if there should break out a quarrel involving succession, the choice that the people

agree on will require anointing. This is the meaning of wktrah crecw - if there is no dispute and all agree who should

ascend the throne after the death of the previous king, only then is anointing not required. The reason Shlomo Hamelech

had to be anointed was precisely because there had been a quarrel about which of Dovid’s sons should rule after him”

(Monsey, NY)
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v"g vnka ovrct wr ,c kjr tahr u,hgru k"z whcuy wr ic rykt ktuna ;xuh ovrct wr ,nab hukhgk nply : The cities of refuge were instituted as a remedy for a
Jew who kills another unintentionally: “And this is the case

of the killer who will flee there, so that he may live: Whoever

strikes his fellow (to death) unintentionally, whom he did not

hate in times past.” Chazal tell us that if a person shows hatred  

    A SERIES IN HALACHA
   LIVING A "TORAH" DAY

"okuf sdbf vru, sunk,u" - The Greatest Mitzvah of All (41)

How to Learn Gemara. Exact Wording. All those accustomed
to learning Gemara know and see constantly how the language
and wording of Gemara, as well as Rashi and Tosfos, is very
exact and precise. Therefore, one must put extra concentration
into grasping each and every word of the texts.
B’iyun: Detailed Research. The depth of Gemara comes in
numerous layers and there are two basic ways to learn it, or
combinations of both. The first is called "iuhgc" (scrutiny and
analysis) in which a person delves deep into a topic using the
earlier commentaries known as Rishonim, and later ones known
as Acharonim, to uncover layer after layer of the Gemara. This
reveals insights one might not have known without such deep
reflection and contemplation. It is usually a lengthy approach to
Gemara learning and it tends to minimize the amount of
Gemara text one can cover at a time. 
B’kius: Broad Fluency. The second approach is to learn in a
quicker manner, covering more ground and understanding the
basic text of the Gemara. This method is known as ",uthec"
(proficiency) which allows for broad fluency, because it can
make one become fluent in large portions of the Gemara. It also
helps with iuhg learning since that style requires a certain amount
of general knowledge, that is acquired through ,uthec sunhk.
Which Way to Learn? Earlier Gedolim such as the Ramcha’l

to another Jew and kills him, he does not go to any of these
cities for this cannot be considered unintentional. How
careful must we be with our feelings towards our fellow Jews
for even if we do not mean to, we might “spill blood” through
our hatred and be held accountable for the rest of our days.

   `"hily cltyxid jexa x"den z`n 
qhiid cplailw jexa miig zxhr llek y`x 

(1), Shela Hakadosh (2) and Pele Yoetz (3), and more recent
Gedolim such as the Chofetz Chaim zt”l (4), plus many Roshei

Yeshivos (who run their yeshivos in this style) advise that those
who have time for two learning sessions in different topics of
Gemara, should divide their time and learn one session of Iyun -

slower, deeper study, so as to acquire the sunhkv lrs (set style of
learning), and another session for B’kius, covering ground with
the goal of finishing Shas. This must be done with a review
system that leaves a person fluent in what he learned. Many
Gedolim (5) suggest a Daf (two-sided page) daily. The Daf Yomi

idea of R’ Meir Shapiro zt”l was not to learn a daf a day, but
that all should learn the same daf every day. If a daf a day is too
much, one can do less. Many have found an amud (one side of a
daf) per day to be very rewarding. NOTE: When doing this
learning and a difficulty comes up, one should not spend too
much time trying to answer the question. Rather, he should jot
down the difficulty to ask a Talmid Chacham and proceed.
Combination of Both. Those who don’t have time for two-topic
learning, or tend to learn more deliberately and need all their
learning time to retain one topic, are advised to try to combine
both elements of iuhg and ,uthec into that one topic. This can be
done either by learning at a “medium” pace with a certain
amount of iyun mixed in or by learning one out of every three or
four topics (possibly two days a week) with a bit more iyun.

R’ Nachman of Breslov zt”l (Likutei Moharan) would say:

     “wucckf uhjt cck ,t xnh tku u,hck cahu lkh cckv lru trhv ahtv hnw - Moshe Rabbeinu told the people who were going

out to wage war, ‘Who is the man there that is fearful and fainthearted? Let him go and return to his house.’ Rabbi

Yosi Haglili said: This refers to one who is afraid because of his sins (/sn vyux). The worst thing is when a person

dwells on his transgressions and sinks into a depression. When the Yetzer Hara (Evil Inclination) tries to entice a

person to sin, it is more interested in the depression following the wrongdoing than the sin itself. The damage done

by depression is greater than the damage done by the gravest transgression.” 

A Wise Man would say: 
   “Attitude is important. You can lose when you outscore somebody in a game. And you can win when you’re outscored.”   



     Parshas Shoftim teaches us that in order to establish true judgment, it is absolutely forbidden for a judge to take a bribe.
This does not only refer to money, but even a bribe of words is forbidden. This includes accepting any type of favor and the
Gemara gives examples. Putting out one’s hand to help another cross a bridge (or a street) would be considered a “bribe” and
would render the recipient invalid to judge the case of the one who helped him! Another example is a man who was sitting and
judging a case when a feather fell onto his head. Another man came along and removed it. The first man asked him what he
was doing there and he answered that he came to beis din and would like him to judge his case. The first man answered that he
cannot render judgment in this case. These situations seem so insignificant; such small acts of kindness couldn’t possibly carry
so much weight that they would be considered bribery for a judge. And yet, says R’ Avraham Pam zt”l, we see how our great
Sages had such appreciation for even the tiniest favor. When someone does a small act of kindness, it makes an impression -
but only on someone who doesn’t believe that he DESERVES everything. When a person feels that everything is coming to
him then he will not appreciate anything and will never be happy! The recipe for misery is to take everything for granted, and
the recipe for joy is gratitude. We are all recipients of so much kindness from all the people around us, and certainly from
Hashem! If we could learn to truly feel gratitude in our hearts for the smallest things, we could completely upgrade our
happiness in life! Let us learn from the laws of judges to become people who judge everything with appreciation - even the
smallest things that people do for us. Let us feel and show hakaras hatov and become truly happy people.
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   Why does the posuk say "lk i,," in singular form and end with "ogv ,t uypau" in plural form? The Kli Yakar points out
that the posuk says that you shall appoint judges "lk" for yourself and then you will judge others favorably. All of the
parshiyos that we read between Rosh Chodesh Elul and Yom Kippur contain allusions to the "rmhv ,njkn", our battle with
the Yetzer Hara, the teshuva process and spiritual improvements of Elul, without which we will not be properly armed for a
successful trial on Rosh Hashana. Additionally, the word "lk" advises one to look at himself and then treat others as he
would treat himself. As R’ Simcha Bunim of Pshischa zt”l tells us: when we are constantly evaluating our own behavior,
we will realize that we are not perfect and it will lead us to judge others favorably. Therefore, says the Torah, we must
appoint “Shoftim” - judges, leaders, teachers - for ourselves, in order to then be able to judge others favorably.  
     The Sifrei Mussar and the Shela Hakadosh offer us a different perspective on the word "lhrga" (your gates). Hashem, in
His infinite wisdom and kindness, gave us gates which can be easily opened and closed and this is a command from Hashem
to control the gates that we are blessed with. To reach spiritual perfection, we must set up a system to monitor what goes into
and out of these gates, such as what we allow ourselves to see, to hear, to speak. R’ Chaim Volozhin zt”l (Ruach Hachaim)
tells us that teshuva is like a ladder - you cannot reach the top of the ladder quickly, you must go up one step at a time. The
Ribbono Shel Olam, kusdv ucuyc, just wants to see that we lift our foot onto the first rung and try our best.  Then, He will help
us and ensure that we reach the top successfully! He will reciprocate by assisting us in reaching our goal. My machshava here
is that Hashem has given us this special time called Chodesh Elul to concentrate on our own self improvement so that He will
only see the good in us and will judge each individual favorably for a life filled with bracha v’hatzlacha and kol tuv.            

   

                                                                                                                                                                                                              

 /// sja je, tku ohbp rhf, tk ypan vy, tk(yh-zy)

Adapted from Chishukei

Chemed, Haggadah shel Pesach 

 wudu ktnau ihnh lk ushdh rat rcsv in rux, tk vag, lk urnth rat ypanv kgu luruh rat vru,v hp kg(th-zh)
    The Ramban writes about the mitzvah to listen to our Torah Sages: “Its intention is that in accordance with their
opinion does Hashem give us the Torah. Even if it is in your eyes like replacing the right with the left - and all the more so,
when they say about the right that it is right - you must think that the Spirit of G-d is upon them ... ‘He will not leave His
pious ones, they will always be protected,’ from erring and from stumbling. And the language of the Sifrei is: ‘Even if they
show to your eyes about the right that it is the left and the left that it is the right, nevertheless, listen to them.’” 
     The Rav of Ramat Elchanan, R’ Yitzchok Zilberstein shlit’a, records a remarkable story that illustrates how simple
trust in our Torah sages (ohnfj ,bunt) can bring about salvation, for when they speak, they do so with a “Spirit of G-d.”
     There were two prominent families of talmidei chachamim from Bnei Brak who concluded a shidduch between their
children. Despite the fact that both families were of extremely limited means, the chosson and kallah agreed to sacrifice
many of their own wants and would be satisfied with whatever their families could give them. As is the custom in Israel,
the parents of both families exuded great effort to put together money to buy an apartment for the young couple. In the
end, they were able to scratch together the sum total of $40,000. It wasn’t much but it was all they had.
     R’ Zilberstein relates how the parents went to one of the Gedolim in Bnei Brak to ask him where to purchase an
apartment for the young couple, explaining that they had only $40,000. The Rav heard all the details and instructed them to
buy an apartment in Bnei Brak. Then, he extended his hand to them, blessing them with bracha and hatzlacha.
     The parents were unsure if they had heard correctly. Forty thousand dollars is not enough to buy half an apartment, let
alone in the exorbitant real estate market of Bnei Brak! The parents continued to speak to the Rav, clarifying that they
wished to buy an apartment, not rent, but the Rav repeatedly told them that they should buy an apartment in Bnei Brak.
      Although it seemed impossible that they’d succeed in buying an apartment with so little money, both families had very
strong emunas chachamim. They went to all the real-estate agents in town, saying they were looking for an apartment
selling for $40,000 - even though it was clear that the cheapest and smallest two-room apartment cost over $110,000.
     Naturally, the agents did not take them seriously, but nevertheless listed the request. The parents, as well as the chosson
and kallah, though, had no doubt in their mind that if the tzaddik told them to purchase in Bnei Brak, they would succeed.
     Sometime afterward, one of the agents called with great news: he had an apartment whose owner was finally persuaded
to sell for exactly $40,000. “But there’s a catch,” the agent explained. “The owner is a single older man. He has a spacious,
three-room apartment in a great location. He’s not selling the whole apartment per se; rather, he is willing to sell two of the
rooms to a young couple on condition that he continues living in the third room with them. Also, he insists that the new
residents take care of all his needs, including food, laundry, etc. In the event the buyers meet his conditions satisfactorily,
they will then inherit the third room after the man passes away, and the entire apartment will be theirs.” Quite a deal
indeed! The families discussed the idea and put it before the prospective bride and groom. In the end, they felt that landing
this apartment for this price was a sign from Heaven, and agreed to all the conditions. That same day, they signed a contract.
     The wedding was set for another month and a half. The couple had mixed feelings at first, realizing that they would be
burdened with the care of the older single, which would not be easy for them, especially at the beginning of their marriage.
However, they saw it as a miracle that Hashem was fulfilling the words of the tzaddik, who had instructed them to buy a
home in Bnei Brak, something that had not seemed feasible. They would just have to put up with the added issues.
     After they had purchased the apartment, or more correctly, the two out of three rooms of the man’s apartment, the
parents felt that a weight had been lifted from their shoulders, and proceeded with preparations for the wedding. And
wouldn’t you know, five days before the wedding, the older single man passed away. On the table in his apartment, lay the
contract stating that upon his passing, the entire apartment would be bequeathed to the young couple!  

      ///// lhrga kfc lk i,, ohryau ohypa
 wudu esm ypan ogv ,t uypau         (jh-zy)

 /// lhekt wv og vhv, ohn,(dh-jh)
    A Jew must faithfully place his trust in Hashem and not
become involved in “fortune-telling” and occult practice.
Each of these practices is a nullification of the mitzvah of
"lhekt wv og vhv, ohn," - “You shall faithfully trust Hashem,
your G-d,” which truly defines emunah in Hashem. 
    In ancient times, the reason why people sought out the Ov
and Yidoni (forms of sorcery), was because they were
confused or frightened by the vicissitudes of life. They were
in need of a cure and looked for reassurance and hope. The
practitioners of Ov and Yidoni offered them a solution to
their problems and people fell for these tricks. The Torah
understands the mind of a human being and therefore
categorized all of these various methods: kosem kesamim,
mechashef, ov, yidoni, and nichuch. These are the basic
classifications of fortune-telling and occult practices.
  Today, these same practices operate under new names - but 
      EDITORIAL AND INSIGHTS ON
      THE MIDDAH OF .... dddddkkkkkxxxxxrrrrrddddd

CONCEPTS IN AVODAS HALEV            

FROM R’ CHAIM YOSEF KOFMAN    

they are just as forbidden, cautions R’ Chaim Yisroel Halevi
Belsky zt”l. In Western society, they are categorized as “New
Age Medicine” or “Alternative Healing.” The ubiquitous
practices of new age medicine come in numerous forms.
Most of them originate from India, China and Japan - all
countries from the Far East - and despite their often modern
or pseudo-scientific facades, these practices are, in many
cases, real, raw, and ancient idolatrous or occult practices. It
is impossible for the Jewish people, to be sanctified as the
Torah commands, while at the same time consulting with
oracles, and the like. If a person wants to be holy, he must
keep away from these practices, stay removed from sorcery,
the occult, and the supposed healing powers of idolatry, and
instead rely solely on the Ribbono Shel Olam. Any perceived
cure brought about by “healing techniques” forbidden by the
Torah will carry with it the devastating side effect of
becoming distanced from the Ribbono Shel Olam, the Healer
of all flesh. What could possibly be worse than that?

 FROM THE WELLSPRINGS OF   
R' GUTTMAN - RAMAT SHLOMO  

lyn: Near the center of downtown Cleveland, Ohio, sits
the Intercontinental Hotel, which is the hotel of choice for
wealthy magnates, oil rich sheiks and foreign dignitaries. 
    In 1985, Jordan’s King Hussein was admitted to the
nearby Cleveland Clinic to undergo treatment for a terrible
illness, and he stayed in the posh hotel during the duration
of his visit. A group of Jewish activists and Israeli
sympathizers decided to make a point. Rather than protest
the monarch’s anti-Israel policies outside his hotel, they
organized a blood drive at the nearby clinic which was to

the benefit of the king. Their main purpose was not to
protest but rather to show the world that Jews can do good
even for an Arab who was a sworn enemy of Israel.
     Of course, a little humor wouldn’t hurt anyone and so,
when the blood drive was complete, one of the organizers
asked if he could include a personal note to the King from
the members of his group. The wish was granted. 
     On the note, the man wrote in big bold letters, “Your
Excellency, enjoy this gift! This is the only Jewish blood
you’ll ever get!”



OF LIFE AND DEATH
By Rabbi Shraga Freedman, author of Living Kiddush Hashem 

Rosh Hashanah in Auschwitz. For 1400 young boys, it 
was the last day of their lives. The day before, a brutal 
selection had weeded out all boys under 18, who were 
locked up in a separate cellblock. The boys would be 
gassed and their bodies burned in the crematorium.
Rav Tzvi Hirsh Meizlish had smuggled a shofar into 
the camp, and he spent the day going from barrack 
to barrack to sound a series of 100 blasts for the 
inmates, despite the risk. When he passed the block 
where the 1400 boys were being held, they pleaded 
with him to blow the shofar for them, too, so they 
could perform one more mitzvah before their deaths.
Rav Meizlish began, “Min hameitzar karasi Kah—I 
called out to G-d from the straits.” Tears streamed 
down every face as the shofar's wails blended with 
the sobs of children slated for death. One bachur 
cried, “Let us accept ol malchus shamayim in our final 
moments of life,” and all the boys said Shema Yisrael 
together. That night, they went to their deaths.
This story captures the essence of v’nikdashti b’soch 
bnei Yisrael, the precept that teaches us to sanctify 
Hashem’s Name. Its message is that nothing in our 
lives is more valuable than Hashem’s honor and 
Will, that our lives have value only if they lead to 
kavod Shamayim. This was the attitude embodied by 
these young boys, who wanted only to keep another 
mitzvah even as they neared the end.
Even when it does not cost our lives, we must make 
Hashem's honor the key factor in all our decisions. 
When you choose, ask yourself one thing: what will 
bring about a greater kiddush Hashem? The answer 
to that question is all that really matters.  

CHASING PROPHECY
By Rabbi Moshe Pogrow, director, Ani Maamin Foundation

Based on excerpts from the commentary of Rabbi Shamshon Raphael Hirsch zt"l on Chumash, with 
permission from the publisher.

Tamim tihyeh im Hashem Elokecha, we are told, but what does it mean to be 
tamim? Not even the smallest details of our lives can be detached from G-d. 
Consequently, all the supernatural fortune-telling practices described in the 
parsha are banned. Only G-d is the Director of our fate.

Sticks, black cats, or even the dead cannot predict what lies in store for us. 
We may not use them to decide what to do. We can ask only Hashem about 
our future—assuming that knowledge of the future is even necessary for 
a person who is tamim with Hashem. We can only seek instruction from 
Hashem—assuming Hashem had not already given us the instructions of the 
Torah. One who is tamim is so engrossed in Hashem that he thinks only of 
his duties at the present moment. As for his success and his future—he puts 
his trust in Hashem. One who is tamim is serene, immune to worry.

Other nations lack such trust in G-d. They need success to satisfy their 
passions, and chasing after success makes one feel helpless in the 

continued on reverse side

 F R I D A Y  A U G U S T  2 5 T H ,  2 0 1 7  |  3  E L U L ,  5 7 7 7I S S U E  #  4 2  |  P A R S H A S  S H O F T I M

We are asked to sacrifice for Hashem, but usually our sacrifices 
are small. Less often, we are required to do something harder—
and sometimes, we have to give up our lives. In the 3,000 years of 
our history, thousands of Jews faced this test. Greeks, Romans, 
Christians, Muslims: all have tried to force their religions upon 
us at the pain of death. Virtually always, the Jews said no.

When you say the words b’chol nafshecha, picture yourself tied to 
the stake or held at gunpoint. Imagine being ordered to give up 
Yiddishkeit for something else. What would your response be?  
Adapted from Biur Tefillah (Ani Maamin Foundation)
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Question of the Week
What does the discovery of seemingly ancient fossils

and their DNA demonstrate to us?
email your answers to answers@animaamin.org!

(Hint: listen to 
"The World Has 

an Owner Part 2," 
by Rabbi Dovid 

Sapirman on 
torahanytime.com)

All correct 
answers will 
be entered 
into a raffle! 



randomness of the external world. And so they 
resort to soothsayers and fortune-tellers to 
conduct their affairs.

But for us? G-d drew us close and entered into 
a relationship with us. Torah, both written and 
oral, contains everything we need to accomplish 
our life’s mission. Lo bashamayim hi—the Torah 
is entrusted to the intellect. To study, teach, and 
observe it, we do not need supernatural insight. 
In the study of Torah, not even prophecy carries 
weight. We have no need for further disclosure 
from the heavens.

We do have prophets, but not in place of the 
superstitions found in other nations. Hashem 
sends us nevi’im not so that we can find out 
what we want to know, but so that the navi may 
tell us what Hashem wants us to know. The 
pasuk says eilav tishma’un, not oso tish'alun- 
not that you shall consult him, but that you 
shall obey him. The prophet is not our tool; he 
is G-d’s.

Generally, miracles and predictions are not the 
real mission of nevi’im. Prophets give the people 
insight into themselves and Hashem. They 
give over an understanding of the present and 
expectations for the future, so as to encourage 
their people to do good. They inspire courage 
and faithfulness to Hashem and the Torah 
through all the trials of the ages.

That is the real calling of the nevi’im. Thanks 
to them, we became a people who go through 
history with open eyes that see G-d. 

REGRET AND FORGET
by Rabbi Dovid Sapirman, dean, Ani Maamin Foundation

With Elul having begun in earnest, our thoughts turn to the upcoming Yamim 
Noraim. The idea of teshuva is often taken for granted—if we have sinned, we 
can say Selichos, add extra tefillos, fast, and presto! Yom Kippur will atone and 
we will be clean again. But teshuva is not so simple at all.

The very concept is antithetical to human logic. How can a person erase what 
has already been done? How can one undo the defilement of the neshama? After 
all, an aveirah is to the neshama what a stab is to the physical body. Yet Hashem 
has promised us through the nevi’im that the power of teshuva is so great that it 
can erase wrongdoing retroactively.

When the elders of Yehuda came to the prophet Yechezkel, they told him 
that they would like to do teshuva, but were too embarrassed. They simply 
couldn’t believe that teshuva would actually undo their wrongdoing. So the navi 
promised them in the name of Hashem that even if a person has sinned all his 
life, if he does teshuva on his death bed, none of his sins will be mentioned to 
him at his final judgement. They will be simply erased from the video of life that 
each person is shown after death.

Although one of the basic requirements for teshuva is regret, Hashem accepts 
even the most minimal amounse of remorse, even if that remorse is not 
commensurate with the severity of the sin. If you bump into another person 
without causing real harm, a quick “I'm so sorry; please forgive me” is sufficient. 
But if the other person was knocked down and is injured, such an meager 
apology would be an insult. It's just not enough. With Hashem, even if the sin is 
very serious, a minimal regret—“I wish I hadn’t done that”—will be enough.

And what if someone has wronged his friend three times, and asks for 
forgiveness only twice, because he is not sorry for the third? Most likely the 
person will not forgive him at all. Hashem, in His infinite kindness, responds 
otherwise. Any sins we do teshuva for can be forgiven, even if we have not done 
proper teshuva for all of them. His chesed is overwhelming, and is available for 
us all, if we only take advantage.  

FEEDING FRENZY

What happens after food reaches your stomach?
After reaching the stomach, food is churned into a thick liquid called chyme. The stomach 
muscles contract, pushing chyme into the duodenum and then the small intestine. The 
presence of chyme tells the pancreas to secrete chemicals that neutralize stomach acids, as 
well as enzymes that break down fats into small-chain fatty acids.

Fatty acids do not mix with water, but the small intestine is full of water. The liver secretes 
bile into the duodenum, in a function similar to soap’s: a chemical with two ends, one sticking 
to fats and the other to water. This allows the fatty acids to travel within the small intestine.  

Adapted from Emunah: A Refresher Course (Ani Maamin Foundation/Mosaica Press)

To receive this newsletter in your inbox each week, send an email to subscribe@animaamin.org
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By Rabbi Meir Orlian

My office is 
replacing the 
old carpet with 
new flooring. 
Part of the 

process involves smearing glue on the floor 
prior to putting down the new flooring. The 
glue is invisible and when I walked into the 
area, I slipped, and various pieces of clothing 
were ruined. The office wants to pay, and I 
would like to know:
Q: Is the office responsible to pay for the 
clothing? 
If yes, are they responsible for new clothing? 
I would not have purchased new items had 
the old ones not been damaged. Or are they 
responsible for the value of used items, or 
the difference between the two?
A: We must first identify who is the mazik — 
damager — in this situation. No person caused 
the damage (adam hamazik) and directly 
damaged the clothing.
The Mishnah (B.K. 2a) enumerates different 
categories of mazik, and one of those 
listed is bor (lit. a pit). The damage of bor is 
characterized as damage that results when 
someone passes over a hazard. A bor does 
not move; it remains stationary and the 
person passing over it becomes damaged. 
A bor could be a person’s possession or a 
hazard that he created and the owner/
creator is obligated for the full value of the 
damages (C.M. 410:1).
In your situation, the one responsible for the 
bor (the owner or the contractor, depending 
on the circumstances: see C.M. 410:4, 30) 
must pay for the damage (see also 410:9 
with Shach 1, but it would seem that one 
must put up a warning sign or cones when 
doing this type of construction since the 
glue is invisible).
However, we must consider whether one 
is liable for damages caused by a bor on 
his own property when the damaged party 

Mr. Gordon had sued his neighbor, Mr. Schuster, in beis din. 
This was their first experience appearing before a beis din and 
they did not know what to expect.
When it was time for their hearing, the secretary ushered Mr. 

Gordon and Mr. Schuster into the room where the Dayanim were seated for the din Torah. The 
two litigants stood there, unsure how to proceed.
Rabbi Dayan welcomed them and said: “Please have a seat.”
Beis din heard both parties and questioned them. Afterward they called on Mr. Gordon’s first 
witness, who entered and took a seat alongside Mr. Gordon.
“Please stand up,” Rabbi Dayan instructed the witness, “in respect of beis din.” The witness 
stood up and delivered his testimony.
The scene repeated itself with the second witness, who was also instructed to stand.
After hearing the testimony, Rabbi Dayan said to the litigants: “Please step out for some time 
while we deliberate.”
Mr. Gordon and Mr. Schuster stepped outside and waited for a half-hour. The secretary then 
called them back in. “The Dayanim have reached a decision,” he said. “Please enter.”
Mr. Gordon and Mr. Schuster entered and took their seats, as before.
“Please stand up,” Rabbi Dayan instructed the two, “in respect of beis din.” 
Mr. Gordon was puzzled. Were they disrespectful beforehand for sitting? Why had Rabbi Dayan 
initially offered them a seat and now required them to stand? 
Rabbi Dayan issued the verdict and announced that the proceedings were over.
Mr. Gordon mustered the courage and said: “Before we leave, can I ask a question about the 
proceedings?”
“Certainly,” answered Rabbi Dayan.
“When we initially entered, you offered 
us seats,” Mr. Gordon said. “Yet when 
the witnesses entered, you instructed 
them to stand, in respect of beis din. The 
same thing happened when we entered 
for the verdict. Why is that?”
“I’m happy to explain,” Rabbi Dayan 
replied. “The Torah states: ‘The two 
people who have the dispute should 
stand before Hashem’ (Devarim 19:17). 
The Gemara interprets this verse as 
follows: ‘The two people,’ i.e., the 
witnesses, and those ‘who have the 
dispute,’ i.e., the litigants, ‘should stand 
before Hashem,’ i.e., the beis din, who 
are a tribunal of G-d” (Sanhedrin 19a; 
Shavuos 30a)
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invisible 
Hazard

did you know?
Buying and/or serving non-kosher 

food in business settings can 
present shailos of benefiting from 
basar b'chalav and shailos of doing 

commerce with neveilos?  

If your business purchases and/
or serves non-kosher food, please 
speak to your Rav or contact the 

Business Halacha Institute for 
guidance.
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had permission to be there (See Aruch 
Hashulchan, C.M. 410:4; Pischei Choshen, 
Nezikin 7:[14]; Even Ha’ezel, Nizkei Mammon 
10:11). 
Even though the bor owner is liable when 
the damage occurs on his property, in this 
situation he would be exempt. The reason 
is that when the Torah discusses a bull or 
donkey that falls into a bor, Chazal infer from 
this passage that one is liable for damages 
only to a person or an animal caused by his 
bor. One is not obligated to pay for utensils 
damaged by a bor (chamor v’lo keilim) (C.M. 
410:21). Anything that is not a living creature 
is categorized as a “utensil,” and thus the 
bor owner is not liable to pay for damaged 
clothing.
Some authorities contend that there is 
a moral obligation (chayav latzeis yedei 
Shamayim) to pay for damaged utensils 
(Birkas Shmuel, B.K. 2), whereas others 
maintain that once the passuk exempts 
the bor owner, there is not even a moral 
imperative to pay for clothing (Minchas 
Shlomo, B.K. 29:4; see Chazon Ish, B.K. 
2:7, which expresses uncertainty about 
the matter; see also Maharsham 2:138). 
However, since most people consider it 
proper and decent to take responsibility for 
damage they caused, if the bor owner wishes 
to pay, the damaged party may accept 
payment, provided that he does not indicate 
to the bor owner that he is obligated to pay.
Concerning the question of whether the bor 
owner would pay for a replacement garment 
or the value of the used garment, see issue 
#346 [Inyan Feb 8, 2017] stating that one is 
liable only for the garment’s value before 
the damage. Since it is generally difficult 
to appraise the value of a used garment, 
the parties should negotiate a settlement. 
However, as discussed, in this situation, the 
bor owner is not obligated to pay anything 
for the damaged garment.

money matters

“Then how could you initially offer us a seat?” asked Mr. Gordon.
“The verse applies primarily while testifying or rendering the verdict,” answered Rabbi Dayan. 
“During the adjudication, the court can allow either sitting or standing, provided that both 
parties are treated equally” (C.M. 17:1; Sma 17:5)
“Furthermore, the judgment is valid even if the witnesses or litigants sat throughout,” 
continued Rabbi Dayan. “Therefore, if one litigant is an esteemed talmid chacham (or his wife), 
he should be seated, along with the other litigant. The mitzvah of honoring Torah supersedes 
the mitzvah of standing before the court.”
“Why did you choose to seat us initially?” asked Mr. Schuster
“The Shulchan Aruch cites the Rambam that the practice evolved to seat the litigants and 
witnesses throughout to avoid dispute that could arise from differentiating,” said Rabbi 
Dayan. “This remains the practice in many batei din. Nonetheless, some authorities write that 
it is proper for the litigants and witnesses to stand of their own accord to show respect. Aruch 
Hashulchan writes that some batei din continue to have the witnesses and litigants stand, 
especially while delivering the verdict” (C.M. 17:3; Shach 17:7).
“What about arbitration?” asked Mr. Gordon.
“There is no need to stand for arbitration, since arbitrators do not function as a tribunal of 
Hashem,” replied Rabbi Dayan. “Some maintain that this is true also if relatives or disqualified 
people were accepted as Dayanim, since that is not a true din Torah. Even so, although beis din 
is legally construed nowadays as binding arbitration, it maintains the halachic right to issue 
a Torah ruling and deserves its due respect” (Responsa Rashba 2:64; Minchas Chinuch #234).

For questions on monetary matters, 
Please contact our confidential hotline at 877.845.8455 

ask@businesshalacha.com
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Debt Future Inheritance
From the writings of Harav Chaim Kohn shlita

Q: A person passed away leaving behind debt greater than the value of his entire estate. 
His elderly father subsequently passed away, leaving assets that were passed on to the 
grandsons. May the person’s creditors collect the remaining debt from these assets?
A: The creditors may not collect the remaining debt from the grandfather’s estate. 
Some explain that the inheritance flows directly to the grandsons, who stand in their 
father’s place, “skipping” the father. Thus, the assets never became subject to the 
person’s debt (B.B. 159a; Shach, C.M. 104:21).
Others explain that a creditor may not collect from assets that the debtor never 
possessed, even if the inheritance were not to “skip” the debtor (Rema, C.M. 
104:16; Ketzos 104:15).
Collection from life insurance policies, retirement accounts and other benefits paid 
to the inheritors depends on the terms of the agreement and local state law. In most 
cases, the proceeds are paid directly to the beneficiaries and protected from the 
deceased’s creditors, unless the deceased estate is named as the beneficiary, such as 
to pay off a mortgage (see Cheishev Ha’efod 3:50).
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Now You Know 
To many, the month of Elul is a 
somber one, with fears of upcoming 

judgment in the Days of Awe on 
people’s minds. But it needn’t be this 
way. 

Elul is an acronym for the words, “Ani 

L’dodi V’dodi Li,” I am devoted to my 
Beloved, and He is [greatly] devoted 
to me.” Found in Shir HaShirim, these 
words represent the love affair 

between the Jewish People and 
HaShem. 

To the untrained eye, Shir HaShirim 
seems almost lustful, but our Sages 
teach us that if all scriptures are holy, 
Shir HaShirim is the holy of holies.  

Just as the Holy of Holies is off-limits 
to anyone but the Kohain Gadol, the 
relationship of Klal Yisrael and 
HaShem is one upon which no other 
nation can impinge. 

Just as Shir HaShirim follows the 
allegorical tale of a young maiden 
seeking her beloved beau, Elul, which 

bears the Zodiacal sign of 
Besula/Virgo – a young maiden – is a 
time for us to enjoy the breathless 
quest to find our Beloved (G-d) and 
be caught up in His embrace. 

This is not a time to be sad and 
fearful, but to be excited, happy and 
optimistic.  

We must be confident that when we 
find HaShem and connect with Him, 

He will protect us from all our 
detractors and because of His love for 
us, He will purify us and bless us with 
a sweet New Year.  

Thought of the week: 

We see G-d all the time; we 
just don’t recognize Him. 

(UY:ZY) „...WYQLA ÂH TA HARYL DMLY IEML WYYX YMY LK WB ARQW WME HTYHW‰  
“And it shall be with him and he shall read from it all the days of his life so 
that he shall learn to fear HaShem his G-d...”(Devarim 17:19) 
Unlike the Constitution of a country which a president or prime minister is sworn to uphold, 
the Jewish king’s responsibility is to uphold the Torah of G-d, something far beyond any 
document written by mortal man. 

The king had a special mitzvah to write his own Sefer Torah. He had to have two, one 
which he carried with him and one which he put in safekeeping. Even if he inherited two 
from his father, he had a special obligation to write or commission a Torah of his own. 

Then, he was to read from it each day, as our posuk tells us, “so he shall learn to fear G-d.” 
If the point was to read the Torah, why couldn’t he use an existing one? And if he had 
already come to fear HaShem, why would he need to study the Torah every single day for 
that purpose? Perhaps he had an obligation to study Torah, but what about the stated 
intent: that he “learn to fear G-d”? 

The Ramban comments that “it shall be with him” literally refers to the above-referenced 
Torah which he had an obligation to write. In truth, however, says the Ramban, what is 
supposed to be with him is the Torah itself; the wisdom and will of HaShem conveyed to 
Moshe at Sinai. 

One way to ensure that the king will keep the spirit of Torah with him is to require him to 
write one for himself. By doing so, he makes a public statement that he values the Torah 
and believes in what it says. In order not to go back on this statement, he will, in fact, 
reiterate his dedication to Torah. Then, when things happen that must be seen through the 
prism of Torah, that is how he will see them. He is utilizing his own pride and desire not to 
seem wishy-washy or weak to strengthen his commitment to Torah. 

By studying the Torah, a person comes to an appreciation of how HaShem looks at the 
world and how He wants us to view it as well. He sees in the Torah how HaShem guides us 
each day (see Sforno) and he uses that understanding to see G-d’s hand in the world today.  

The word for fear, ‘yirah,’ can also mean to see. By studying the Torah each day, 
something which he has publicly declared is meaningful to him, one will begin to see 
HaShem and His actions in everything. When that happens, then he will be very careful to 
guard all the words of the Torah, and uphold the performance of its statutes. 

This is the mission of a Jewish king, so he must do what it takes to keep him on track. Of 
course, we are all “b’nai melachim,” princes and princesses, charged with the same duty, 
so we should make every effort to ensure that each day we are growing in our knowledge 
and recognition of HaShem, His Torah, and the Divine fingerprints which He leaves over all 
His creation for us to find. 

When R’ Paysach Krohn was 21, his father became very ill.  The hospital was in Washington 
Heights and he spent Shabbos with R’ Shimon Schwab z”l.  R’ Schwab asked him how his 
father was doing. 

“I have bitachon, (faith)” replied the young man, “that he will be OK.”  R’ Schwab quietly 
corrected him.  “That is not what bitachon means,” he said.  “Bitachon is not trusting that 
everything will be OK.  Bitachon is believing that EVERYTHING happens because HaShem 
wants it to happen.” 

A few weeks later, young Paysach’s father passed away.  But before he did, his son had 
learned to see the Divine nature of all occurrences, whether he understood them or not. 
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on the Parsha

The Torah commands us to appoint a 
king to rule over the Jewish people. 
However, there are various warnings 

given to the king. He should not acquire too 
many horses, he should not take too many 
wives, and he should not amass too much 
gold and silver. 
The Daas Zakainim explains that each of these 
excesses is singled out to protect the king from 
a particular danger. The danger of amassing 
too much wealth is that it leads to arrogance. 

³ WE ARE OBLIGATED TO TREAT 
A KING WITH GREAT RESPECT
This Daas Zakainim is difficult to understand 
because, as the Rambam explains, we are ob-
ligated to treat a king with great honor; it is 
vital for his effectiveness as a ruler. As a re-
sult, any individual, even the greatest talmid 
chacham or Navi, who walks into the cham-
bers of a king must bow down full face to the 
ground. No person is allowed to sit down in 
his presence. Additionally, the king himself 
must guard his kavod. He isn’t allowed to 
stand up for any man in public. He isn’t al-
lowed to use titles of honor for anyone else. 
If he commands a person to leave the room 
and that man refuses, the king has the right to 
have him killed. 
At the same time, a king is expected to remain 
humble. The Torah isn’t afraid that the great 
honor accorded to him will bring him to arro-
gance. He is capable of maintaining his sense 
of balance by understanding that honor isn’t 
due to him, but rather his position. He is still 
a mortal human. As a servant of HASHEM, 
he plays his role as everyone else does. 
Why is money more dangerous than honor 
and power?
The question then becomes obvious. If the 
king is capable of maintaining his humility 
despite the extraordinary honor accorded to 
him, why is the Torah so fearful that he will 
become arrogant if he amasses wealth? It’s as 
if the Torah is saying, “Honor he can handle, 
but wealth? Impossible!” 
Why would it be so difficult for him not to be 
conceited if he acquired wealth? The answer 
to this question is based on a deeper under-
standing of the human personality. 

³ THE ANTIDOTE TO HONOR 
Honor is a difficult life test. When a person is 
given status and accord, it is natural for him 
to feel different, apart and above the rest of 
the human race. Power, too, is a grave test. 

When a person feels that he can control the 
destiny of other people, he runs the risk 
of feeling self-important, significant, and 
mighty. However, these are situations that a 
person can deal with. 
The antidote to honor is to remember where 
I came from and where I am going. I must 
understand that today I am being given great 
honor, but it will pass quickly. Very quickly. 
Today they sing my praises; tomorrow they will 
forget my name. That is the way of the world. 
Power is also something that a person can 
learn to deal with. As I stand here now, I con-
trol the destiny of others. But do I? Do I re-
ally have power? I can’t even control whether 
I will be alive tomorrow or not. When I lay 
my head on the pillow this evening, it is not 
in my control to will myself alive tomorrow. 
When my time is up, it’ll be over, and there 
is nothing that I can do to change that. The 
big, powerful, mighty me can’t even control 
whether I exist or not. 
In that sense, honor and power are potentially 
dangerous, but a person can be humble de-
spite them. 

³ THE DANGER OF WEALTH
Great wealth is different. Wealth brings a per-
son to a much more dangerous sense of himself 
— a sense of independence. “I am rich! I don’t 
need anyone! I don’t need my wife. I don’t need 
my children. I don’t even need HASHEM! I 
can buy and sell the whole world!” 
This seems to be the answer to the Daas Za-
kainim. Because this sense of independence is 
almost a natural outgrowth of wealth, the To-
rah warns a king of Israel not amass too much 
of it. He may be a great man, and he might be 
able to keep his sense of balance despite many 
temptations, but wealth will almost certainly 

lead to arrogance, and it is something that 
even a man as great as a king in Israel will not 
be able to resist. 

³ IN OUR WORLD

This concept has great relevance to us. 
Whether we are wealthy as compared to oth-
ers or not, the reality is that we enjoy great 
bracha living in the 21st century. Today, we all 
enjoy material possessions, luxuries, and op-
portunities that were unheard of in previous 
generations.  
One of the great dangers of living in these 
times is the sense of independence. “I am 
young, strong, and healthy. I can forge my 
own way. I don’t need anyone; I can make it 
on my own. I am independent.” 
While on one level, this sense is central to being 
an effective human being, it is also fraught with 
danger. A person must remain clear-headed in 
his understanding of Who is really in charge 
here. I am not the Master of the universe, nor 
even the master of my destiny. I am dependent. 
I depend on my Creator for my daily bread, my 
health, my success, and my existence. With this 
understanding, a man can enjoy great bracha 
and still remain humble. 
When a person is humble, the rest of his char-
acter traits naturally fall into place. But when 
a person is arrogant, the rest of his middos are 
out of balance as well. An arrogant person 
becomes angry easily. A humble man doesn’t. 
An arrogant individual doesn’t feel the pain 
of others, but a humble man does. The pivot 
point of all good middos is humility.
Just as humility is the center of a person’s 
character development, so too is it the cor-
nerstone of his avodas HASHEM. The Chovos 
Ha’Levovos explains that just as a master needs 
a servant, a servant needs a master. One can-
not exist without the other. Any sense of ar-
rogance is a denial of my dependence upon 
HASHEM. It revokes my status of a servant 
of my Master. 
This sense of dependence upon my Creator 
brings a person balance and internal happi-
ness because he is in synch with his himself. He 
doesn’t need to self-inflate and create illusions 
about his worth. Ultimately, it leads a person to 
success in this world and the World to Come. 

—

For more on this topic 
please listen to Shmuz #58: Arrogance: 

Misdirected Greatness of Man, and 
#59: Humility: An Issue of Perspective

If I Were a 
Rich Man

 g
“Place upon yourself a king… 

He shall not greatly increase silver 
and gold for himself.” 

 Devarim 17:16-20
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IMPORTANCE OF ....  
The Gemara (Sanhedrin 21b) states that a king must write 2 
Torah scrolls - one to fulfill the obligation on all Jews to write a 
Sefer Torah, and the other to fulfill: vru,v vban ,t uk c,fu. The 
Chinuch notes the advantages of having many new Seforim 
available - to provide for those who cannot afford their own, and 
to provide the pleasure of studying from a new Sefer, and extends 
the mitzvah beyond a Sefer Torah to other Seforim written on 
Torah subjects. The Gemara (Kesubos 52b) relates that Rav Papa 
went to the house of Abba to discuss how big a dowry Abba was 
prepared to give Rav Papa's son for marrying Abba's daughter. R' 
Yehudah b. Mereimar did not wish to accompany Rav Papa into 
the house, fearing that his presence would put pressure on Abba 
to give more than he needed to. Based on this Gemara, Rav 
Pinchas Teitz ZT"L objected to the custom of authors to mail out 
the Seforim they wrote “coldly” to a mailing list, without prior 
permission from the recipient(s). Such an arrangement creates 
unfair pressure, which, according to R' Yehudah b. Mereimar 
should be avoided. The Sefer asj rut (2:8) disagrees, pointing out 
that in the end, Rav Papa persuaded R' Yehudah to accompany 
him, and as a result, Abba gave away everything he had, thus 
proving that one may exert such pressure. As such, where the 
issue is supporting a Talmid Chochom who studies hard and 
diligently, we assume that the recipient will certainly pay 
willingly, as he should. However, if an author merely prepares a 
new edition of a previously published Sefer, he takes on a 
merchant's role. Not only is there no obligation to support him; he 
should be discouraged for damaging the market for true authors.  

QUESTION OF THE WEEK:  
If a Baal Kriah is paid to lain, and he makes a mistake which 
means the Tzibur was not tmuh, must he return the wages ?    

ANSWER TO LAST WEEK:  
(What restriction is there on davening Shacharis early in the summer ?)   
The Magen Avraham (j”ut 591:9) points out that when someone 
davens without a minyan, his deeds are examined with more 
scrutiny, and he will likely be found wanting. However, if he 
davens at a time when the Tzibur is davening, he may avoid that 
danger. Therefore, in the summer, when the day starts very early, 
if one must daven Shacharis without a minyan, he should be 
careful not to daven at first light because it is likely that no Tzibur 
will be davening yet at that time.  

DIN'S CORNER:  
It is customary during the month of Elul to: 1) add the Mizmor 27 
of hrut 's susk after Shacharis and Mincha; 2) blow 4 blasts on the 
Shofar each day after Shacharis; 3) enclose a vcuy vnh,ju vch,f 
wish in all correspondence; 4) be especially careful with fulfilling 
mitzvos; 5) perform vbck aushe, if possible immediately after 7 
days; 6) check one's Tefilin and Mezuzos; 7) say 10 chapters from 
Tehilim each day and 8) do Teshuvah on one’s misdeeds and 
tendencies. (Mateh Ephraim 581)  

DID YOU KNOW THAT ....   
The Gemara (Yoma 80a) states in R’ Elazar’s name that if 
someone unintentionally eats Chelev (forbidden fat) today, he 
must write down how much he ate, because a later Beis Din may 
change the amount for which one must bring a Korban to atone. 
The Sefas Emes asks, should we also be concerned that a later 
Beis Din may change the amount of Matzoh that one must eat on 
Pesach ? If so, it may turn out we will have never been tmuh the 
mitzvah ! The Sefas Emes answers, that we derive from the words: 
“ovv ohnhc ‘hvh rat ypuav” that lhnhca ypua tkt lk iht – one 
need only be concerned with the rulings of the Poskim in his day. 
Therefore, one needs to eat only as much Matzoh as they require, 
at that time. The Rav Poalim (j”ut 4:2) was asked what one 
should do when he discovers that his Tefillin are Posul. Could it 
be that he did not fulfill the mitzvah for a while, and had also said 
many Berachos LeVatalah ?! The Rav Poalim cited the Chida 
who explains the Gemara (Makos 11a) where Rav saw R’ Chiya’s 
Tefillin sewn with flax and said it was an invalid material for 
Tefillin. Since we should not assume that R’ Chiya did not fulfill 
Tefillin, it must be that since he had a pure Kavanah to fulfill the 
mitzvah, he receives the Schar for it, even though he unwittingly 
wore Tefillin that were Posul. However, the Rav Poalim asks 
from the Mishna (Succah 2:7), where Beis Shammai tells R’ 
Yochanan HaChorani, who was sitting in a Succah but his table 
was outside the Succah, “If this is how you’ve always done it, 
you’ve never fulfilled the mitzvah of Succah !” Clearly, R’ 
Yochanan’s pure Kavanah would not have been enough ! In Har 
Tzvi (j”ut 1:35), R’ Tzvi Pesach Frank uses the Svara of the 
Sefas Emes to distinguish between a case where the invalidity of 
the Tefillin or the Succah is based on a Halachic ruling, versus a 
,uthmn (physical reality). The authority of a Halachic opinion 
depends on the Poskim of the day. R’ Chiya and R’ Yochanan, as 
Poskim, fulfilled the mitzvah as they understood it, regardless of 
how the Psak might change later. However, missing letters in 
Tefillin is always a fatal Pesul and does not depend  on a Psak.  

A Lesson Can Be Learned From:  
Government regulations permitted the Volozhin Yeshiva to house only 
200 students, which was less than half of the over 400 students that  
studied there. The inspectors were regularly given incentives to look the 
other way. When R’ Chaim Brisker became the Rosh HaYeshiva, the 
Hanhala was notified that the Minister of Education himself, a man 
known never to accept a bribe, was coming to inspect. As the newly 
appointed Rosh HaYeshiva, R’ Chaim requested an audience with the 
Minister. He arrived on a hot summer day wearing a heavy coat and 
boots. The Minister asked why he was dressed this way and R’ Chaim 
explained that his grandmother told him it would rain that evening. The 
Minister laughed and said that was impossible. R’ Chaim offered to 
wager 100 rubles that it would rain. The Minister jumped at the 
opportunity, and the next day (after no rain), R’ Chaim sent over the 100 
rubles. He then told the Netziv, “Now you can send someone with a 
bribe and the Minister will accept it." When R' Chaim was proven 
correct, he explained that the Torah states: ohehsm hrcs ;kxhu regarding 
a bribe. How can one remain a Tzadik after taking a bribe ? It means that 
even if one received money legally, but connected to a judgment, it is 
deemed bribery and it will corrupt even Tzadikim.       
P.S. Sholosh Seudos is sponsored by the Miller family. 
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שפטים ושטרים תתן לך בכל שעריך “ 16:18

אשר ד' אלקיך נתן לך לשבטיך, ושפטו את 

 ”העם משפט צדק

 ”לא תטה משפט, לא תכיר פנים…“ 16:19

“You shall appoint judges and officers in all of your 

cities which Hashem, your G-d, gives you for your tribes; 

and they shall judge the people with righteous 

judgment.  You shall not pervert judgment…”  The Torah 

tells us that the people should be judged with righteous 

judgment and then says that judgment should not be 

perverted.  Why does the Torah need to tell us that 

judgment should not be perverted when it just told us 

that the judgment should be righteous?  The following 

Divrei Torah will expound on this topic, and support the 

P’shat offered in the closing paragraph. 

שפטים ושטרים תתן לך בכל “ 16:18 – חן טוב 

 Chazal say that the Talmidei Chachomim who – ”שעריך

will Pasken for Klal Yisroel will come from Shevet Levi, 

Yehudah, or Yisochor.  The Torah tells us here that each 

and every Shevet shall appoint Shoftim in their own 

cities.  How can that be, when the P’sak only comes 

from Shevet Levi, Yehudah, or Yisochor?  That which 

Chazal said regarding these three Shevatim refers to the 

Sanhedrin Hagodol.  The Sanhedrin Hagodol was chosen 

from these three Shevatim.   

ןשמן אפרסמו   This is – ”לא תטה משפט“ 16:19 – 

a warning to Klal Yisroel that they must appoint judges 

who will not pervert the true judgment.  For if the 

judges will pervert the judgment, then that perversion 

of judgment will be attributed to those who appointed 

the judges, as if they themselves came forth with the 

evil judgment.  The one who causes something to 

happen, even though he himself did not perform the 

action, is attributed with that action.  Sotah 38b – Eglah 

Arufah – The Zekeinim of Bais Din say, “Our hands did 

not spill his blood, and our eyes did not see anything.”  

Does anyone think that the Ziknei Bais Din did such 

atrocities that they must make these statements?  The 

Ziknei Bais Din state that they certainly provided the 

person with food, and were Melaveh (escorted) him out 

of the town. Had the Ziknei Bais Din not provided the 

person with food, and been Melaveh him, then the 

person’s death would have been attributed to them, for 

by not giving food and being Melaveh him, they were 

the cause of his death – though they certainly did not 

actually kill him with their hands.   

זכריה' ר   Hakodosh – ”לא תטה משפט“ 16:19 - 

Boruch Hu is telling every judge – “Do not pervert 

judgment for you will be sending yourself to the 

purgatory.” 

 The Torah – ”לא תטה משפט“ 16:19 - אברבנאל 

is giving a stern warning to the Shevatim to make sure 

to appoint appropriate judges for the position.  No one 

should be coerced or convinced into choosing a judge 

who is not appropriate.  “ולא ישאו פנים ולא יקחו שחד” – 

A judge should not be chosen in order to gain favor with 

that person, nor shall you be influenced in choosing the 

right person by outside factors.  Rather, the truly 

worthy individual is to be chosen to be the judge.   

שמשון רפאל הירש' ר   – ”לא תטה משפט“ 16:19 - 

It says in the Sifre that לא תטה משפט refers to ממון, 

money, while, “ולא תכיר פנים” refers to דין, judgment.  

Money is the object of the dispute, Din is the decision 

reached by the judge, and Mishpat is rendering 

judgment – issuing a verdict.  Justice can be perverted 

in two ways.  The judge can form a true judgment in his 

mind regarding a legal status of the money in question, 

yet issues a verdict against his legal conviction and 

awards the money to one who is not entitled to it.  This 

constitutes a perversion of judgment in money;  מטה

 The other way is when the judge forms his  .משפט בממון

legal opinion, the Din, not on the basis of considerations 

that are objective and substantive, but rather the 

personalities of the litigants influences his legal 

judgment.  This constitutes a perversion of judgment in 

Din, לא תכיר פנים בדין.   

 The Torah – ”לא תטה משפט“ 16:19 - מלבים 

seems to be repeating what was already taught in 

Devorim 1:16,17.  Therefore, here the Torah must not 

be speaking about how the judges must judge, rather 

the Torah is telling us about choosing the judges.  One 

should not choose a judge for the individual needs to 

earn a livelihood, and by being a judge, he will receive 

compensation; nor should one choose a judge who is 

nicer to wealthy people, and you are wealthy – or is 

nicer to the poor and needy, and you are poor and 

needy.   

עמק דברה   This – ”לא תטה משפט“ 16:19 - 

cannot be referring to a time where the judge knows 

what the correct verdict should be, yet renders 

judgment differently, for that is not called perverting 

judgment – rather he is causing גזילה, theft.  Rather, the 
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Torah is speaking about a situation where while the 

judge is listening to the litigants, he is not impartial, and 

listens better to one of the litigants, and tries to 

understand it better, which will ultimately cause him to 

rule for that litigant even though it may not be the 

truth.  

 The – ”לא תטה משפט“ 16:19 - באר משה 

previous Posuk begins speaking directly – “ שופטים

 ,you,” then switches to indirectly“ – ”ושוטרים תתן לך

 and then reverts back in ”,ושפטו את העם משפט צדק“

this Posuk to speaking directly, “לא תטה משפט” – “You” 

shall not pervert judgment.  The Torah begins by 

speaking to those who are choosing the judges, that 

they shall be careful to choose proper individuals to 

judge.  For if one does so, then, “they”, the judges will 

judge properly – a Mishpat Tzedek.  However, if you do 

not choose properly, then, “לא תטה משפט” – you will 

be responsible for their corrupt judgment – it will be as 

if you yourself perverted the judgment.    

ש מבעלזא"מהר   One – ”לא תטה משפט“ 16:19 - 

should not pervert judgment.  The letters before the 

letters of the word, “תטה” is “שחד.”  Taking a bribe 

causes the judgment to be perverted.  The letters 

before the letters of the word, “שחד” is “רגז”.  A judge 

who is angry at one of the litigants will end up 

perverting the judgment.  The letters before the letters 

of the word , “רגז” is “ וקב ” which is the Gematria of 

 Sanhedrin 7a – A judge should always visualize as .גיהנם

if Gehinom is opened below him – for if he does not 

judge properly, he will fall straight into Gehinom.  

Conversely, one who judges properly becomes partners 

with Hakodosh Boruch Hu in the creation of the world, 

as it says in Shabbos 10a.   

 Mishpatim 2 – What is the meaning of – יד יוסף 

the Loshon of, “אמת לאמתו”?  The truth of the truth 

means understanding what is meant, and getting to the 

root of the truth.  Moshol – The Torah says, “ עין תחת

 An eye in the place of an eye.”  While the Posuk“ – ”עין

actually says an eye for an eye, Chazal tell us that the 

truth of this is that one must pay money, and not with 

an eye.  

גנים יןמעי   – Parshas Naso 122a -  “אמת לאמתו” 

– One should not distort judgment and make a P’shara, 

a compromise.  This applies after one has already 

determined what the correct ruling is.  However, prior 

to coming to a determination, compromise is certainly 

permissible.   

“ Avos 1:18 – דרכי חיים  העולם  על שלשה דברים

על הדין ועל האמת ועל השלום –קים  ” – Shabbos 10a – 

One who judges properly, who judges “אמת לאמתו” 

“complete truth”, becomes a partner with Hakodosh 

Boruch Hu in the creation of the world.  The Yad Yosef 

explains that “אמת לאמתו” means the intrinsic truth, 

and not the truth of what is seen on the surface. The 

 says based on the Gemara is Shavuos 31a – if זהב שבא

one is sitting in front of his Rebbe and his Rebbe is 

about to rule improperly, he should not say to himself 

that he will allow his Rebbe to rule improperly, and then 

he will come and rebuild the case and the ruling, so he 

will get all the credit, and the correct ruling will be 

attributed to him.   We learn this from the Posuk, " מדבר

"שקר תרחק  - “From words of falsehood one must 

distance himself”.  If one uses falsehood in his ruling, 

certainly the Shechina will leave, and he will not be 

partners with Hakodosh Boruch Hu in the creation of 

the world. The Mayan Ganim says that one should not 

make compromises after coming to a determination in a 

case.   “על הדין” – One should rule “אמת לאמתו” – not 

necessarily like the actual words of the Torah, but by 

the meaning of the words of the Torah, as the Yad Yosef 

says (see above).  “ועל האמת” – One should rule “ אמת

 by remaining far away from falsehood, as it – ”לאמתו

says in the Sefer, “ועל השלום“  .”זהב שבא” – One should 

rule “אמת לאמתו” – One should not make a P’shara 

after determining the outcome of the case, as it says in 

the מעיין גנים (see above).   

על שלשה דברים “ Avos 1:18 – תפארת ישראל 

ן ועל האמת ועל השלוםעל הדי –העולם קים   ”על הדין“ – ”

– One should not wrong his fellow man, not to his body, 

his money, his honor, or to his Neshama.  “ועל האמת” – 

One should not cause any lies or evil speech against his 

fellow man, including his own speech should be true.  

 Not only should one not do evil to his – ”ועל השלום“

fellow man, even if one sees another person doing evil 

to his fellow man, he should assert himself to create 

peace between them. Additionally, one should be good 

to his fellow man with his own body, money, and 

advice, for through that it will create peace in the 

world.  

על שלשה דברים “ Avos 1:18 – תפארת ישראל 

על הדין ועל האמת ועל השלום –העולם קים  ” – One 
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needs to serve Hakodosh Boruch Hu through Ma’aseh 

(action), Dibbur (speech), and Machshavah (thought).  

 This – ”ועל האמת“  .This refers to action – ”על הדין“

refers to speech.  “ועל השלום” – This refers to thought; 

one should not even have evil thoughts about his fellow 

man. 

על שלשה דברים “ Avos 1:18 – מדרש שמואל 

על הדין ועל האמת ועל השלום –העולם קים  ” – Shabbos 

10a – One who judges properly, who judges “ אמת

 complete truth”, becomes a partner with“ ”לאמתו

Hakodosh Boruch Hu in the creation of the world. What 

is the double Loshon of truth?  If a judge is friends with 

one of the litigants, he may hope that his friend will win 

the case.  Although he will not sway the case towards 

his friend, for he is a man of truth, nonetheless he will 

be happy if the ruling is in favor of his friend, and will be 

sad if the ruling is against his friend.  This may result in 

the truth, but that is not “אמת לאמתו”.  When judging a 

case, the judge must have no other thoughts or desires 

than coming to the truth.   

על שלשה דברים “ Avos 1:18 – ברכת אבות 

על הדין ועל האמת ועל השלום –העולם קים  ” – The 

Roshei Taivos of the words, “אמת” and “שלום” spell אש 

– fire.  Without Din there is fire, the fire of Gehinom.  If 

one adds דין, then the Roshei Taivos spell דשא, a 

vegetable which is impervious to fire.  This is a Remez 

that if one does all three, he will be protected from the 

fires of Gehinom, and the world will not be burned 

through the Midas Hadin.   

י"רש   – Avos 1:18 – Zechariah 8:16 “ שנאמר

אמת ומשפט שלום שפטו בשעריכם' ” – This is a promise 

to Klal Yisroel that if they will appoint honest judges, 

they will be granted life and a peaceful existence in its 

Land. 

מביא רמז מן “ – Choshen Mishpat 1:1 – לבוש 

התורה לשלשה דברים הכתובים במשנתינו שעליהם 

 There is a Remez from the Torah for the“ – ”העולם עומד

three things that the Mishna says that world stand 

upon.”  Bereishis 1:11 “תדשא הארץ דשא עשב” – The 

word “דשא” seems to be extra.  The Posuk is coming to 

be Meramez that the word “דשא” is the Roshei Taivos 

of “שלום“ ,”דין”, and “אמת” – that these three things are 

what plant the seeds of Sholom.   

על שלשה “ Parshas Vayakhel - 1:18 – פני דוד 

על הדין ועל האמת ועל השלום –ולם קים דברים הע ” – 

The main purpose of these three things is to bring the 

Shechina to rest down here with us.  Din causes the 

Shechina to rest down here, as it says in Tehillim 82:1 – 

 G-d stands in the Divine“ – ”אלקים נצב בעדת קל“

assembly.”  Tehillim 101:7 “דבר שקרים לא יכון לנגד עיני” 

– “One who tells lies shall not be established before My 

eyes.”  This Posuk means that one who lies causes the 

Shechina to depart.  Therefore saying the Emes, the 

truth, causes the Shechina to remain.  Sholom – 

Shechina does not remain with Klal Yisroel unless there 

is Achdus in Klal Yisroel.  Sholom as well is what allows 

the Shechina to rest with us.  The focus of this Mishna is 

just so that we should have the Shechina with us.  The 

Medrash says that every morning when it is time for the 

Neshama to come back to this world to return to the 

same body it was in the previous day, it does not want 

to go, for it wants to remain with the Shechina.  When 

the Neshama sees that the Shechina is down here, then 

it is willing to return to the body of the person.   

 – ”לא תטה משפט“ 16:19 - שפתי כהן על התורה 

 Is one of the three legs upon which the world ”משפט“

stands, as it says in Avos 1:18 that the world stands on 

three legs, judgment, truth, and peace.   

 One – ”לא תטה משפט“ 16:19 - יצב אברהם 

should not say regarding חייב that it is זכאי or that זכאי 

is חייב.  It is the way of the Yetzer Hara to convince a 

person that regarding a Mitzvah that it is really an 

Aveirah, or regarding an Aveirah that it is really a 

Mitzvah.  As the Ba’al Shem Tom explains on the 

Gemara in Shabbos 75a – that the Yetzer Hara colors 

everything to make things appear different than they 

actually are, thereby perverting one’s judgment.  Do not 

be fooled by the Yetzer Hara, and do not pervert 

judgment of what is virtuous and Rotzon Hashem, and 

what is not.   

 The – ”לא תטה משפט“ 16:19 – עוד יוסף חי 

Torah commanded us that we should all place Shoftim 

and Shotrim, judges and officers, upon ourselves – 

meaning that our intellect and our hearts should control 

our actions to perform Avodas Hashem.  After that, the 

Torah now commands us that we should admit to the 

Emes, the true judgment, and that we should not be like 

a relative judging ourselves, to judge ourselves 

favorably when we should be judging ourselves 

unfavorably.  A person naturally does not see his own 

faults, and judges himself favorably even when it is not 

so.  This can cause a person to fall and to lose out on 
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opportunities to better himself.  There are times when 

one can come up with reasoning and logic why his 

actions were righteous, yet he should not rely upon 

them.  Rather, if there is a chance that he acted 

incorrectly, he should assume that he acted so, and 

attempt to rectify his actions.  One who acts in this 

manner will cause his own judgment in Shomayim to 

always look for ways to view him favorably.  We learn 

this behavior from Dovid Hamelech.  When Shaul 

Hamelech was chastised by Shmuel Hanavi for his 

actions regarding Amalek, Shaul advanced an argument 

to exonerate himself, yet it did not help and he was 

condemned in Shomayim for his actions.  Conversely, 

although Dovid Hamelech had valid arguments to 

indemnify himself, when Nosson Hanavi came to rebuke 

him, he immediately responded, “ 'חטאתי לד ” – “I sinned 

against Hashem.”  In response to the way Dovid 

Hamelech acted, Nosson Hanavi told Dovid, “ ' גם ד

  ”.Hashem has commuted your sin“ – ”העביר חטאתך

 do not change the judgment against – ”לא תטה משפט“

yourself to always find it in your favor, rather admit 

when you err. Additionally, “ תכיר פנים לא ” – Do not 

take your actions only at face value; rather understand 

what will sprout forth from those actions.  There are 

actions which on the surface do not seem to be bad, yet 

it will cause other things to happen which will most 

certainly be bad.   

ומתחילין לתקוע בראש “ – 581:11 – אלף למגן 

 We begin to blow – ”חודש שלשים יום קודם ראש השנה

the Shofar on Rosh Chodesh, thirty days before Rosh 

Hashanah.  This is a resemblance to a Ba’al Chov, one 

who is in debt, who was given by Bais Din thirty days to 

repay his debt, and be absolved from the consequences 

of not repaying his debt.  So too, each Yid is given thirty 

days before the big judgment, to do Teshuva, Tefilah, 

and Tzedakah, to be Mesaken what they were Pogem, 

sullied.  Choshen Mishpat 100:1 – Bais Din gives the 

debtor thirty days to repay what he owes before they 

begin to repossess from his possessions to repay the 

debt. So too, the Bais Din Shel Ma’alah gives a person 

thirty days to repay the debt in this world, before things 

are seized from him.  

 Perhaps now we can understand why the Torah 

needs to stress, that not only must the judgment be 

righteous, but we must not pervert it.  There are times 

that the truth is placed before us, and we look for 

excuses to veer from the truth, and not admit the 

obvious truth.  That is a perversion of judgment, that 

causes great harm.  After the grave sin of Kayin killing 

his brother, Hakodosh Boruch Hu asked him where his 

brother was.  That was the opportunity for Kayin to 

come clean and admit that he killed him.  However, 

Kayin did not take that opportunity, and perverted the 

judgment by responding, “Am I my brother’s keeper?”  

We can go back even further, to the first man of 

creation, to Odom Harishon, to see this perversion of 

judgment.  Odom Harishon was given one command, 

not to eat from the Eitz Hada’as.  He sinned and ate 

from it.  Hakodosh Boruch Hu asked Odom Harishon 

why he ate from it, against the explicit command not 

to?  Instead of admitting his iniquity, Odom tried to put 

all the blame on Chava and said, “It was the woman that 

You gave to me who gave me to eat.” Had Odom 

Harishon owned up to his sin, and immediately 

admitted to his sin and taken responsibility for his 

actions, he would have received an immediate pardon.  

However, when one does not own up to his sins, and 

perverts Din, by saying that what he did was not so bad, 

was not his fault, was unavoidable, etc… that is what 

brings Churban to the world.  We are now in the period 

of thirty days before the Day of Judgment.  We blow the 

Shofar to remind us that we must prepare.  A Shofar is 

not words, it is just a sound which cannot be 

misinterpreted.  The sound of the Shofar is a resounding 

cry for us to prepare for the Day of Judgment by owning 

up to our deeds.  We must not allow the Yetzer Hara to 

color what we see, and convince us that our sins are not 

our fault, and they are not bad.  Conversely, if one takes 

upon himself responsibility that he will put in his full 

effort to serve Hakodosh Boruch Hu properly, he will 

certainly have much Siyata Dishmaya, and will grow in 

Ruchniyos.  We must own up to all of our iniquities, and 

do Teshuva for them.  At the same time, we must make 

a firm commitment to our service in our Avodas 

Hashem. If we perform righteous judgment, Hakodosh 

Boruch Hu will judge us in kind.   May we be Zoche to 

utilize these days of reflection to be Zoche to a Ksiva 

V’chasima Tovah.   
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Pirchei Agudas Yisroel of America 

 לרפו״ש ר׳ יוסף בן איטא חיה, ור׳ אלטר חיים בן יהודית, ור׳ ברוך מרדכי בן טעסיל, ור׳ אברהם בן רחל, ור׳ מתתיהו חיים בן עטיל  
 ולרפו״ש לאה בת שרה ריבא, ורחל בת חיה ביילא בתוך שאר חולי ישראל

 
Yahrtzeits of our 

 ְגדֹוֵלי ִיְשָרֵאל
אלול  ד׳  

5603 - 5686 

1843 - 1926 

ֵהן ַזַצ״ל  was born in Latrimentz ר׳ ֵמִאיר ִשְמָחה ַהכֹּ
(near Vilna), Russia to ר׳ ְקלֹוְנמּוס ַקְלַמן. At age 17, 
he completed his classic ֶמֶשְך ָחְכָמה, but his 
father advised him against printing it at that 

time. He listened to ר׳ ְקלֹוְנמּוס and never printed the ֵסֶפר 
in his lifetime. At age 17, he married ַחָיה, the daughter of 
 Makovsky of Bialystock. For the next 23 ר׳ ְצִבי ַפְלִטיֵאל
years, he learned day and night. In 1888, at the request 
of the ֵבית ַהֵלִוי, he became ָרב of the ָפרּוִשים of Dvinsk. For 
nearly 40 years he served as the beloved leader of  ְכַלל

ֲאגַֻּדת  that founded ְגדֹוֵלי ִיְשָרֵאל and was one of the ִיְשָרֵאל

 ,אֹור ָשֵמַח ַעל ָהַרְמַב״ם ,His brilliant and classic work .ִיְשָרֵאל
considered one of the all-time greatest works of its 

kind, is studied in all ְיִשיבֹות today.   
  

 
 

 

Understanding Davening 
 לע״נ ר׳ משה צבי בן הר׳ טוביה  הלוי זצ״ל  

(ְתִהִלים כ״ז)  …ְלָדִוד ה׳ אֹוִרי ְוִיְשִעי   
… ַאַחת ָשַאְלִתי ֵמֵאת ה׳ אֹוָתּה ֲאַבֵקש: ִשְבִתי ְבֵבית ה׳ ָכל ְיֵמי ַחַיי   

One thing I asked of ה׳, that I shall seek: Would that I 
dwell in the House of ה׳ all the days of my life …  

The  observes: A person’s needs and desires are  ַמְלִבי״ם
constantly changing. A person may need to be healed 
from an illness; another time, one may need money for 
food or to be saved from an enemy — every moment 
brings with it new needs and fresh requests. ָדִוד ַהֶמֶלְך, 
however, tells us that he has had only one desire:  ִשְבִתי

 ה׳ Would that I dwell in the House of — ְבֵבית ד׳ ָכל ְיֵמי ַחַיי
all the days of my life, because, in reality, this request 
includes all of his desires — to serve ד׳ and to 

understand His ways. When a person is close to ד׳, 
he does not worry about any problem.  

  

 
 

 
  

Torah Thoughts Adapted from: Peninim on the Torah 
(with kind permission from Rabbi Scheinbaum) 

ִמי ָהִאיש …  ּוִמי ָהִאיש ֲאֶשר ֵאַרש ִאָשה ְולֹּא ְלָקָחּה …  ּוִמי ָהִאיש ֲאֶשר ָנַטע ֶכֶרם ְולֹּא ִחְללֹו   … ִמי ָהִאיש ֲאֶשר ָבָנה ַבִית ָחָדש ְולֹּא ֲחָנכֹו  …  

…ַהָיֵרא ְוַרְך ַהֵלָבב ֵיֵלְך ְוָישב ְלֵביתֹו    

 Who is the man who has built a new house and has not inaugurated it? … And who is the man who has 

planted a vineyard and not redeemed it? … And who is the man who has betrothed a woman and not married her?... 

Who is the man who is fearful and fainthearted, let him go and return to his house … ( ח-ְדָבִרים כ:ה ) 

 The תֹוָרה presents an interesting scene. The  ֵַהן ַהָמשּוח ֵהן  specially designated and anointed similar to the ,כֹּ כֹּ

 addresses the soldiers as they prepare to go to battle with four situations in which the soldier must return ,ָגדֹול

home. First, the person who recently built a new house and has not yet had the opportunity to live in it. Second, a 

farmer who did not yet redeem his vineyard. Third, is the ָחָתן who is engaged, but has not yet married his ַכָלה. Last is 

he who is “afraid” of battle.  

 The תֹוָרה’s exceptions from battle are difficult to comprehend. It is understandable to send home the 

soldiers who are fainthearted. Fear is dangerous, it can often be contagious and can be worse than the real enemy. 

But why send home the other three groups? Why does planting a new vineyard, building a new house or betrothing 

a woman, exempt a person from battle?  

 is ה׳ .way of thinking תֹוָרה give us a beautiful answer, one that truly describes the essence of the ֲחַז״ל 

concerned with the dignity of each and every human being. If only the “fearful and fainthearted” leave the battlefield 

they would be publicly shamed. Everyone would know that these soldiers are frightened of being killed. Therefore, ה׳ 

made the ruling to include other possible scenarios for why a person might have good reason to leave the battlefield. 

In this way the onlookers will watch their fellow soldiers leave and say, “Perhaps he built a new house, planted a 

vineyard or betrothed a woman.” Imagine, the תֹוָרה is willing to lose three good soldiers, so that the fourth soldier 

would not suffer from being shamed and disgraced when he walks off the battlefield.  

 Who really is this fearful soldier? ֲחַז״ל explain: “fearful” and “fainthearted” do not define their attitude 

towards battle, but rather refers to the fear because of their spiritual failings. This soldier is fearful because of his 

sins which he has committed. Such a person feels unsure and  undeserving of ה׳’s protection. He is insecure because 

be has sinned, and he questions whether he deserves to be protected. For this wayward soldier, who is fearful 

because of his sins, the תֹוָרה is still willing to lose three good soldiers in order not to cause him any shame 

leaving the battlefield!  

 

 

ֵהן ַזַצ״ל   ר׳ ֵמִאיר ִשְמָחה ַהכֹּ
was offered the position of ָרב 
of ְירּוָשַלִים after ר׳ ְשמּוֵאל ַסַלְנט’s 
 in 1906, but he bowed to ְפִטיָרה
the entreaties of his ְקִהָלה to 
remain in Dvinsk. Twenty 
prominent leaders of Dvinsk 
wrote to ְירּוָשַלִים as follows: 
“...We, of the Russian גֹוָלה in 
the city of Dvinsk, rise up in 
response to the report that the 
 wish to take away ְבֵני ְירּוָשַלִים
our ֶרִבי, our teacher ... not only 
will they destroy us, but [it will 
destroy] the entire גֹוָלה for 
whom he is the ֶרִבי and the 
address for all who seek the  ְדַבר

 ”…ד׳ word of ,ד׳
 

  

 

 

 

 

 

 

 
 

 לע״נ לאה בילא בת אלכסנדר משה ז״ל, לע״נ אסתר בת יהושע ע״ה,  לע״נ ר׳ דוד שמעלקא בן אברהם אביגדור ז״ל, לע״נ שפרה בת ר׳ מרדכי ז״ל
 לע״נ ר׳ אברהם אליעזר בן ר׳ נתן בנימין ז״ל,  לע״נ ליבא ע״ה בת ר׳ דוד זאב הי״ד,  לע״נ טשרנה בת ר׳ מאיר ליבער ז״ל

 לע״נ הב׳ ישעיהו דוב ע״ה בן יבלחט״א יצחק צבי נ״י,  לע״נ הב׳ מתתי׳ ע״ה בן יבלחט״א משולם זישא הלוי נ״י
 לזכות לשידוך בקרוב לר׳ מנחם צבי בן איטקה שליט״א  ור׳ אברהם בן זיסל בתי׳ שליט״א

  

 

PAI NEWS 
 
Due to tragic events taking 
place in ארץ ישראל and around 
the world, please try to say 
extra תהלים for אחינו בני ישראל in 
all of our תפלות and before/
after all of our learning and 
doing מצות. Every תפלה counts! 
In the זכות of the collective 
תינוקות של בית  of מצות and תפלות

 may we גאנץ כלל ישראל and רבן
be זוכה to the גאלה שלמה בקרוב! 

 

 This week’s question of the week winner is: 
Dovid Yehuda Borchardt 

 This week’s learning program is dedicated: 

 לרפואה שלמה לר׳ יוסף בן איטא חיה שליט״א
 ולע״נ הבחור הנחמד ישעיהו דוב ע״ה בן יבלחט״א יצחק צבי נ״י

 

ֵהן ַזַצ״ל  ר׳ ֵמִאיר ִשְמָחה ַהכֹּ
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 לע״נ לאה בילא בת אלכסנדר משה ז״ל, לע״נ אסתר בת יהושע ע״ה,  לע״נ ר׳ דוד שמעלקא בן אברהם אביגדור ז״ל, לע״נ שפרה בת ר׳ מרדכי ז״ל בס״ד
 לע״נ ר׳ אברהם אליעזר בן ר׳ נתן בנימין ז״ל,  לע״נ ליבא ע״ה בת ר׳ דוד זאב הי״ד,  לע״נ טשרנה בת ר׳ מאיר ליבער ז״ל

 לע״נ הב׳ ישעיהו דוב ע״ה בן יבלחט״א יצחק צבי נ״י,  לע״נ הב׳ מתתי׳ ע״ה בן יבלחט״א משולם זישא הלוי נ״י
 לזכות לשידוך בקרוב לר׳ מנחם צבי בן איטקה שליט״א  ור׳ אברהם בן זיסל בתי׳ שליט״א
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 :Questions of the week ַרִש״י 
1.Is there any part of ֶאֶרץ ִיְשָרֵאל that we are forbidden to even 

plant a tree? If so, where? 
2.Which part of ֶאֶרץ ִיְשָרֵאל is considered to be higher than any 

other place in the world? 

Answers 

1. Yes. It is forbidden to build or to plant anything on the ַהר ַהַבִית — the Temple 
Mount (16:21 — ד״ה לֹּא ִתַטע ְלָך ֲאֵשָרה). 

2. The ֵבית ַהִמְקָדש is the highest of all other places. Although physically, the  ֵבית

 may not be the place of highest elevation in the world, this has a much ַהִמְקָדש
deeper spiritual meaning ( ָ17:8 — ד״ה ְוַקְמָת ְוָעִלית). 

For sponsorship or comments, please call: 718 972 2188 or Fax: 718 506 9633. 

 

ְוָשְפטּו  ֶאת  ָהָעם  ִמְשַפט  ֶצֶדק )ְדָבִרים טז:יח(…    

 … and  they  shall  judge  the  people  with righteous judgment. 
ָתף להקב״ה :tell us ֲחַז״ל   A judge who - ָכל ַדָין ֶשָדן ִדין ֶאֶמת ְלַאִמתֹו ְכִאלּו ַנֲעֶשה שֻּ
judges a case with integrity, it is considered as if he has been made a partner with 
 would also explain this to mean that if a ַזַצ״ל R' Yosef Chaim Sonnenfeld .הקב״ה
rabbi has to ַפְסִקין (render a halachic decision), he is not acting alone. He will be 
blessed with a certain measure of Divine assistance that will ensure that the proper 
ruling emerges, even if it might have been built using an “erroneous” proof. 

∞ ∞ ∞ ∞ 

 R' Yitzchak Elchonon Spektor, the ָרב of Kovno, Lithuania, was traveling 
from Kovno to another city to take care of an important community matter. Feeling 
very tired, he asked the wagon driver to pull into one of the tiny villages scattered 
off the main road. The driver obliged and they rode into town and located the local 
rabbi’s house. 
 The local ָרב, shocked to see the famous Kovno ָרב knocking at his door, 
became nervous. The Kovno ָרב calmed him down, explaining that he just 
happened to be passing near his village and needed a place to rest for an hour or 
two. The local rabbi was not the most learned Torah scholar, but he was very 
hospitable, and directed the Kovno ָרב to a comfortable bed in a side room of the 
house. 
 As soon as the Kovno ָרב’s head hit the pillow, there was a knock at the 
front door. Two simple Jewish farmers had come to talk to the local ָרב. “Rebbe,” 
they announced, “we have a ִדין תֹוָרה for you to settle!” 
 “Well, you are in luck, then,” the local rabbi informed them. “You’ll never 
believe who is here in my house! The Kovno ָרב! He came here to rest for a while. 
I’ll go see if he is still awake.” 
 The local rabbi tiptoed over to the ָרב’s room and peeked in to see if he 
was available. The Kovno ָרב was totally exhausted and did not have the strength to 
litigate, so he pretended to be sleeping. The local Rabbi went back and forth to the 
Kovno ָרב’s room a few times. The local Rabbi apparently preferred not to get 
involved in the case if he could pass the matter on to a big-city, expert ָרב. 
 “I’m afraid the Kovno ָרב is sleeping,” he finally told his callers. 
 “It doesn’t matter,” they said, growing impatient. “Anyway, you are our 
 ”!not some rabbi from Kovno! Please hear our case and give us your decision ,ָרב
 The Kovno ָרב overheard the two men presenting their arguments to the 
rabbi. But then he fell asleep. When he woke up, the local rabbi told him what had 
happened. “Just after you went to sleep, two men came and asked me to arbitrate 
a monetary dispute for them. I tried to get them to wait and present their case to 
you, but they were impatient, so I was obliged to handle the matter myself.’ 
 “And what was the nature of the case?” the Kovno ָרב asked. The local 
rabbi reviewed the statements of the two litigants, which R' Yitzchak Elchanan had 
already heard. Then he told the Kovno ָרב how he ruled in the matter. The Kovno ָרב 
was flabbergasted. It was an uncommon and somewhat complicated case, yet the 
rabbi’s clear decision was exactly on the mark, in accordance with the words of the 
 How, R' Yitzchak Elchanan wondered, did this rabbi .(halachic authorities) פֹוְסִקים
come to such an erudite conclusion? 
 “That’s a fine ruling!”, the Kovno ָרב congratulated him. “Can you please 
show me the exact source upon which you based this decision?” 
 The local rabbi pulled a ְלָחן ָערּוְך  off the shelf, opened it up, and pointed שֻּ
to a comment made by ְבֵאר ֵהיֵטב (one of the commentators). “That’s where I got it 
from!” he told the Kovno ָרב. 
 R' Yitzchak Elchanan looked at the passage that he showed him, and was 

flabbergasted once again. The local rabbi had completely misread the ְבֵאר ֵהיֵטב, 
whose comment had almost nothing to do with the case at hand, but made 

the correct ruling in such an extremely difficult, complicated case! 

 *The ָחֵפץ ַחִיים briefly lists the basics of creating and running a fund to be 
 When starting the (1 .ַמֲעֵשר ְכָסִפים of ְבָרכֹות and receive all the ִמְצָוה the ְמַקֵים
fund, accept that this ִמְצָוה is being done ְבִלי ֵנֶדר, without the obligation of a 

promise. 2) Write down all monies earned and the all associated costs and keep a 
periodical total of the profit. 3) Tally all monies used for ְצָדָקה (even pennies) and keep 
a periodical total. 4) At least once a year, any net profits remaining after deducting the 
expenses of ְצָדָקה, should be distributed to ְצָדָקה or ֲעִנִיים    immediately.       
 *This is intended only as a brief synopsis. Review of the ֵסֶפר ַאֲהַבת ֶחֶסד is far more extensive and appropriate. 

A Loving Kindness Moment:  חלק ב׳ פרק י״ח:א —ֵסֶפר ַאֲהַבת ֶחֶסד  

The ָחֵפץ ַחִיים explains that if one doesn’t find a ְצָדָקה or ֲעִנִיים to distribute the extra net profit to immediately, 
he may hold the money until an appropriate time. The ָחֵפץ ַחִיים also stresses the importance of starting 

this ִמְצָוה without the obligation of a promise (ְבִלי ֶנֶדר) in case, ח״ו, there is a loss at the end of year.   
  

Living with the Torah 
Divine Judgment 

Adapted from: Rabbi Yosef Chaim Sonnenfeld on the Parsha (Artscroll) 
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*Since we only discuss 1-3 ֲהָלכֹות, it is important to consider these ֲהָלכֹות in the context of 
the bigger picture. Use them as a starting point for further in-depth study. 

*Halacha Corner:  
 ִהְלכֹות ִעְנָיֵני ְדיֹוָמא: ֶאלּול

• The person who serves as the ְשִליַח ִצבּור for ְסִליחֹות should preferably 
meet the same requirements/qualifications as those of the ְשִליַח ִצבּור 
who serves on רֹּאש ַהָשָנה and ִכפּור יֹום . 

• It is proper that the person who is a ְשִליַח ִצבּור for ְסִליחֹות should try to 
understand the words he is saying. 

   
ֵהן ַזַצ״ל  fought valiantly against the reform ר׳ ֵמִאיר ִשְמָחה ַהכֹּ
movement. In 1860, he wrote (ַתי קֹּ  that those (ֶמֶשְך ָחְכָמה, פ׳ ְבחֻּ
who forget their origins, thinking “Berlin is ְירּוָשַלִים”, are doomed 
to destruction. During WWI, many Jews left Dvinsk to a safer 
haven. He did not join, explaining that he would stay as long as 
there was a ִמְנָין of Jews in town. “?װֶער װֵײסט װָאִסיז בֶעסֶער — Who 
knows what is better? —  יֶעדֶער בָאמבֶער הָאט זַײן אֵײגנֶער ִפינקטלֶעכֶע

 ”!Each bomb has its own precise destination — בַאשִטימטֶער ִציל!

Sage Sayings 
Source: Heard around the Shabbos table 

 

 
 

 Focus on Middos בס״ד
A letter from a Rebbi (based on interviews)  

 

Dear  Talmid, 
ֵהן ַזַצ״ל   of his ְגדֹוֵלי ַהדֹור was one of the leading ר׳ ֵמִאיר ִשְמָחה ַהכֹּ
time. In Dvinsk, he received visitors from the entire region, and was 
frequently consulted on issues that affected the community at large, 
including Poland and Lithuania. He repeatedly refused offers for the 
  .New York and Kovno ,ְירּוָשַלִים in various large cities, including ַרָבנּות
 His brilliance in תֹוָרה was evident as a young child, and can be 
seen through his original writings on the ָפָרָשה written at the tender age 
of 17 years old. In 1906, someone claimed to have discovered, and 
published, two ַמֶסְכתֹות of the ַתְלמּוד ְירּוַשְלִמי which had been considered 
to have been lost for hundreds of years. Many ְגדֹוֵלי ִיְשָרֵאל embraced 
the work, and one even wrote a ֵפרּוש on it. ר׳ ֵמִאיר ִשְמָחה (as well as the 
Rogatchover ָגאֹון, the Gerer Rebbe and several others) was one of the 
prominent ַרָבִנים who discovered the work to be nothing more than a 
very clever forgery. He denounced it as such and was proven correct.  
 To what did his parents attribute the ְזכּות of having such a 
child? His father was ֵהן  a highly respected, wealthy ,ר׳ ְקלֹוְנמּוס ַקְלַמן ַהכֹּ
merchant from Latrimentz, near Vilna. His home was always open to 
any of the many visiting ַרָבִנים and ר׳ ְקלֹוְנמּוס .ַתְלִמיֵדי ֲחָכִמים helped the 
travelers recover their strength before continuing on their way. 
 One such wayfarer, who stayed for several months, was the 
 of Titkin. When he finally took his leave, he ר׳ ֵמִאיר ִשְמָחה ַזַצ״ל ,ָגאֹון
blessed his host with the fervent hope that he would have a son who 
would be a credit to his parents and a light of learning to ְכַלל ִיְשָרֵאל. In 
1843, his ְבָרָכה was fulfilled. The childless couple, ר׳ ְקלֹוְנמּוס ַקְלַמן and his 
devoted wife, named their only son ֵמִאיר ִשְמָחה, in honor of their one-
time great guest and well-wisher. 
 My ַתְלִמיד, when you perform a ֶחֶסד, you often will see that 
you will actually be helping yourself. You will be adding ְזכּוִתים and 
planting the seeds of  ַָמִשיח. Through acts of ֶחֶסד, we will be זֹוֶכה to see 
our ְגדֹוִלים, including ר׳ ֵמִאיר ִשְמָחה ַזַצ״ל. 

 ְיִהי ִזְכרֹו ָברּוְך!
  ֶרִבי Your  ,ְבְיִדידּות

  

 

  

 

 

 
 



In honor of the marriage of 
Uri Fixler and Sari Salamon 
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)16:19לא תטה משפט לא תכיר פנים ולא תקח שחד כי השחד יעור עיני חכמים ויסלף דברי צדיקם (  
In Parshas Shoftim, the Torah admonishes judges against accepting bribes, warning that doing so 

will blind the eyes of the wise and twist the words of the righteous. Similarly, in the beginning of Parshas 
Devorim (1:16-17), Moshe mentions that he warned the judges to mete out justice fairly and not to show 
any favoritism to either of the litigants. The Gemora (Kesubos 105b) teaches that bribes do not always 
come in the form of money, and it gives several examples of Amoraim who recused themselves from 
being involved in cases in which they had received relatively minor favors from one of the litigants, 
which they worried may distort their judgment. 

For example, when Shmuel was struggling to cross a rickety footbridge across a river, somebody 
extended his hand to help him across. Shmuel asked him what he was doing in the area, to which he 
responded that he had an upcoming court case. When Shmuel heard this, he remarked that he could not 
take part in adjudicating the case because he was afraid that the benefit he received would warp his 
evaluation of the case.  

Similarly, Ameimar was once sitting in his Beis Din when a bird flew onto his head, and 
somebody walked over and removed it. When Ameimar heard that the man had a case scheduled before 
him, he disqualified himself from participating in the proceedings. Lastly, Rav Yishmael bar Yossi’s 
sharecropper normally delivered his share of the crops each Friday. One week, he needed to come to town 
on Thursday to appear in Beis Din, so he brought the produce with him. Rav Yishmael bar Yossi was 
afraid that receiving his crops one day early would cloud his ability to remain impartial, so he recused 
himself from the case. 

Rav Avrohom Yaakov Pam finds this Gemora extremely difficult to understand. Were these 
Amoraim really so fickle that such trivial favors could corrupt their reasoning and preclude them from 
rendering unbiased rulings? Why didn’t they give themselves more credit than to assume that they would 
pervert justice as a result of such inconsequential interactions? 

Rav Pam explains that the underlying issue in this Gemora is not the power of bribes, but rather 
the strength of feelings of hakaras hatov (gratitude) that we should feel toward those who help us out. 
These Rabbis were certainly not impulsive and capricious, but they took favors much more seriously than 
we do. We have difficulty comprehending these incidents because the benefits being discussed seem so 
minor that they wouldn’t even register on our mental radar screens. However, to the Amoraim who had 
worked to develop a proper sense of hakaras hatov, they viewed these trivial acts as deserving of so much 
gratitude that they feared that their judgment would be skewed as a result. 
 Rav Pam adds that our lack of appropriate feelings of hakaras hatov is responsible for so many 
interpersonal problems that we face today. For example, many spouses regularly take each other for 
granted, and the chores and errands that one spouse does for the other are dismissed as undeserving of 
gratitude because “he (or she) is only doing his job.” If we would instead work to appreciate these favors 
and take them as seriously as the Amoraim did, our marriages would be far more peaceful and fulfilling. 
Similarly, in our interactions with friends, neighbors, and coworkers, if we view their actions with an eye 
toward feeling gratitude, we will get along much better with others. 

As we begin the month of Elul and the process of self-improvement, let us resolve to begin this 
period by striving to emulate the Amoraim and inculcating within ourselves genuine feelings of 
appreciation toward all those who help us out in any way, no matter the magnitude or motivation, which 
will serve to improve all our relationships and make us happier people. 
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 והיה כשבתו על כסא ממלכתו וכתב לו את משנה התורה הזאת על ספר
)19-17:18מלפני הכהנים הלוים והיתה עמו וקרא בו כל ימי חייו (   

 Parshas Shoftim contains the laws governing a Jewish king, one of which is a requirement that in 
addition to the regular Torah scroll that every Jew is instructed to write, a king must also write a second 
Sefer Torah. The Gemora (Sanhedrin 22a) teaches that this second Sefer Torah was quite small and hung 
on the king’s arm like an amulet so that he could carry it with him wherever he went, in fulfillment of the 
Torah’s commandment that he read from it at all times.  

Although the Rambam (Hilchos Melochim 3:1) codifies the mitzvah for a king to write a second 
Sefer Torah, the Lechem Mishneh (Ibid.) and Kesef Mishneh (Hilchos Sefer Torah 7:2) note that he omits 
the requirement to wear it like an amulet and carry it with him wherever he goes. The Rogatchover Gaon, 
who is renowned for finding novel sources and proofs in the most unexpected places, suggests that the 
Rambam intentionally left out this condition due to a seemingly completely unrelated Talmudic 
discussion regarding the laws of muktzeh.  

The Gemora (Shabbos 30b) rules that if a person dies on Shabbos, his body has no use on 
Shabbos, and it therefore becomes muktzeh and cannot be moved. The Gemora continues and recounts 
that when Dovid Hamelech died on Shabbos, his son Shlomo was concerned about preserving and 
protecting his body, so he asked the Sanhedrin whether there was any way to permissibly move his 
father’s body. They advised Shlomo to place a non-muktzeh object, such as bread, on top of Dovid’s 
body, which could then be moved together with the non-muktzeh item. At first glance, this Gemora 
appears to have no connection to Parshas Shoftim. 
 However, the Rogatchover brilliantly points out that if the presence of a non-muktzeh object on a 
dead body renders it permissible to transport, there should have been no need for the Sanhedrin to instruct 
Shlomo to place bread on Dovid’s body since at the time of his death, he should have been wearing his 
small Torah scroll on his arm, which would have served the same function and enabled Shlomo to move 
the body even without the bread. 
 The Rogatchover posits that this difficulty is a proof that the Gemora in Shabbos disagrees with 
the Gemora in Sanhedrin and maintains that the king does not wear his Sefer Torah and carry it with him 
wherever he goes, and this is why the Sanhedrin had to to advise Shlomo to place bread on Dovid’s body, 
because there was no Sefer Torah already there to serve that purpose. When the Rambam saw this dispute 
between the two Gemoras, he ruled in accordance with the opinion of the Gemora in Shabbos and 
therefore makes no mention of a requirement for the king to wear his Sefer Torah on his arm and carry it 
with him.  

In addition to offering a most original source for the Rambam’s perplexing omission, the 
Rogatchover’s explanation also helps us appreciate how great scholars are able to see the entirety of the 
Torah before their eyes, a level which we may never reach, but which should inspire us to recognize the 
depth of Torah and redouble our efforts to understand it to the best of our abilities.  
 
 

 ואתה תבער הדם הנקי מקרבך (21:9)
If a murdered body is found in a field, the Torah requires the elders of the nearest city to perform 

a ritual known as eglah arufah (the axed heifer), in which they slaughter a cow in a valley with an axe to 
atone for the innocent blood which was shed. How does this procedure help rectify the fact that an 
innocent Jew was murdered? 

The Targum Yonason ben Uziel writes that after the elders properly perform this ritual, a large 
swarm of insects miraculously emerges from the belly-button of the dead cow and flies straight to the 
house of the murderer of the unidentified corpse. At this point, the Sanhedrin is able to judge him for 
committing this atrocity.  

Rav Menachem Recanati suggests an interesting hint to this concept by noting that the last letters 
of the words in our verse – which speaks of removing the innocent blood from your midst – spell the 



 3 

word רימה (insect). Additionally, the Seichel Tov notes that העגלה (the cow) has the same numerical 
value as התולע בא – the bug will come.  

Nevertheless, it is difficult to understand how the Sanhedrin is permitted to punish a person based 
solely on the miraculous actions of the insects in the absence of the two required witnesses to the murder. 
However, this would be resolved according to the version of the Paneiach Raza, who writes that the bugs 
themselves attack the murderer and put him to death. 
 
 

Parsha Points to Ponder (and sources which discuss them): 
 

1) It is forbidden to plant a tree anywhere on the Temple Mount (Rashi 16:21). Is it permitted to 
plant a tree next to a synagogue? (Hagahos Rav Akiva Eiger Orach Chaim 150, Shu”t Maharam 
Schick 79, Shu”t Binyan Tzion 9, Shu”t Maharsham 1:127, Torah L’Daas Vol. 8) 

2) A person who kills accidentally is required to flee to one of the cities of refuge and remain there 
until the death of the Kohen Gadol (19:4-5). In the event that the accidental murderer exits the 
city of refuge before this time, even temporarily, the גואל הדם – redeemer of the blood – is 
permitted to kill him (35:26-27). If the accidental murderer encounters the blood-avenger, is he 
allowed to kill him in self-defense, or would that be considered an act of murder? (Mishneh 
L’Melech Hilchos Rotzeach 1:15) 

 
 

Answers to Points to Ponder: 
 
1) Rav Akiva Eiger rules that while the Biblical prohibition only applies to planting a tree on the Temple 
Mount, it is Rabbinically forbidden to plant a tree next to any synagogue. The Rav of a synagogue where 
trees were planted without his knowledge or consent asked the Maharam Schick for guidance on what to 
do. The Maharam Schick responded by quoting the opinion of Rav Akiva Eiger, and he added that the 
presence of the trees will encourage people to gather and idly waste time near the synagogue, and he 
therefore advised the Rav to attempt to have them uprooted. However, the Binyan Tzion argues and notes 
that no such prohibition is mentioned in legal sources. He adds that this apparent stringency can result in 
an unintended transgression, as fruit-bearing trees planted next to a synagogue could be destroyed, which 
is Biblically forbidden. Additionally, he maintains that even on the Temple Mount itself, any trees which 
may have been there prior to the building of the Beis HaMikdash or which subsequently grew on their 
own need not be removed. The Netziv also writes that we cannot create prohibitions based on our own 
reasoning, although he respectfully notes the opinion of Rav Akiva Eiger and is therefore unsure about 
the matter. The Maharam also permits planting trees next to a synagogue, and he maintains that even 
according to the stringent opinion, trees which were already planted need not be removed. However, he 
adds that in a place where the practice of non-Jews is to plant trees next to their houses of worship, it 
would be forbidden to do so at a synagogue due to the separate prohibition against following in the 
customs of the non-Jews, unless they are planted in a manner different than the practice of the non-Jews. 
 
2) The Mishneh L’Melech cites the Gemora in Sanhedrin (82a), which rules that when Pinchas entered 
Zimri’s tent to kill him for engaging in forbidden relations, Zimri would have been permitted to defend 
himself by killing Pinchas who was pursuing him to kill him. He suggests that the situation with Pinchas 
and Zimri should be analogous to our situation, in which the redeemer of the blood is planning to kill the 
accidental murderer, which would indicate that the murderer is permitted to kill the redeemer of the blood 
in self-defense. However, he ends off by noting that this proof is not conclusive.  
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