
/// lk cyhh ignk lumn hfbt rat vktv ohrcsv kf ,t ,gnau rna
 lhekt wv hbhgc rahvu cuyv vag, hf(jf-ch)vfkv uz wv rcs - 

     twtba ihbgf /jfa, tka lbycc vrnak lhrm v,ta vban uz - runa :h"ar
kkfc ubhta kf tv 'ohhe,u gna,a rapt ,hba otu /wlbycc orna, hf ohgb hfw
'vagn hshk vthcnv thv ,uhbanv sunhk hf 'uhrcsn tmuhv /vagn kkfc ubht vban
o,uhv smn ,uhbanv sunhkc ah vkusd vkgna ohexupv hrpxc tuv rcsv ogyu
sunhk kg vrun 'vru,c runtv wrunaw ,ch, hf h"ar arhp ifku /,ueuxp ,ufkv

 /ouhe hshk thcnv sunhkc lrum ah ohhek hsfu wouhew kg vrun wrunaw hf /,uhbanv
vru,c runtv wrunaw huuhmv ohhek t"t ubt ubhnhc hf 'ubhtmnb ohrcsv ukt hp kg     
u,gak ot hf urntb tk h"ar hrcs hf /uhkf htaubu lurg ijkuav sunhk h"g ot hf
ihta ouhvf lt /vbanv rutk oh,,aun uhv ovh,ufhkva 'uk ohnsuev ,urusku
sunk,k vfzba hsf g"uav sunhkc ,udvk ubt ohjrfun 'vfkvv ,nh,j vbanv

 rpxc vtru /vagn hshk thcnv    wwwwtttt,,,,hhhhhhhhrrrruuuuttttssss    ttttrrrruuuuvvvvbbbbwwww ka rcj shnk, urchjakkkkggggcccc    ccccrrrrvvvv
gggg""""hhhhzzzz    tttthhhhbbbb,,,,vvvv,unab hukhgk ,ueuxp ,ufkv sunkk hutrv in tuv ouhvfa c,fa '

/s"u,fg vbanvn tku expv hruchjn ohexup ouhv hf ,uhbanv sunhk ouenc ohrypbv
vnk ogyv uvzu 'vagn hshk thcnv sunhkv tuv vru,v sunhk ,hkf, rehg vbv      
urndu ubnbw (v 'c r"ava) urnt ifu 'wokuf sdbf vru, sunk,uw (t 't vtp) urnta
iht n"n 'vcdabu vkusd vumn kfa ;t kg hf /wvagn hshk thcna sunk,v tuv kusd
vfuz hrv vru,c exugv ukhtu 'sckc vumn v,ut ot hf vga v,utc ohhen vc exugv

 

snk, ignk///oa una ifak rjch rat ouenc lhekt wv hbpk ,kftu
 ohnhv kf lhekt wv ,t vtrhk(df-sh)wvtrhk snk, ignkw ruthc - 

     tv arhwwwwttttrrrrzzzzgggg    iiiiccccttttwwwwoa 'sucfv ouen kt lk, ratf hf 'ogyv 'wudu snk, ignk" '
c rthc ifu) lusnkhwwwwhhhhhhhhjjjjcccc    uuuubbbbhhhhccccrrrrwwwwohbvfv oa tmn, hf 'wudu vtrhk snk, ignkw '

wsnk, ignkw ,uhvk ',hba ogyu /(wvtrhvu vsucgv l,ut usnkhu 'vru,v hrun ohhukvu
/"hbhgc rahv tuvu ',ukhdr 'ogyvu 'wvsnukn vkdgw ogyf

   cu wwwwhhhhhhhhjjjjcccc    uuuubbbbhhhhccccrrrrwwwwlcyhvk l,uxb ignku l,ubg ignk" 'r,uh rthc (z"y wj ohrcs) 
hsf tkt vhv tk 'uc ktrahk vhva kusdv jruyv 'rcsnv hubhg kfa '"l,hrjtc
wv ,bunt ochkc xhbfvku iujyhcv ,shnc ogcy khdrvku iuhxhb hshk othcvk
lchyhvkw ohkhnv ,buuf vzu) gcyk vsucgv ,ukhdr ovk ruzjha sg lrc,h

c c,fa unfu 'wl,hrjtcwwwwrrrrccccssss    eeeennnnggggvvvvwwwwl,hntc hbfhrsvw cu,fa ihhbgfu '(oa 
v"g lknv sus aehc hf 'wvsnukn vkdgw 'wrcsn sunk trpw iuakn 'whbsnku
iuak uvzu 'rund gcyk u,sucg vagn uk ruzjha sg u,hntc lrc,h wv uvfhrsha
kdrunu snukn vhv,a 'rnukf 'wwudu lhvkt wv ,t vtrhk snk, ignkw vru,v
hgcy rcs vtrhv vagn vhvhu 'uhkg juryk lrym, tka sg 'lrc,h wv ,sucgc

 /"gcyc vaug v,t rat ohhgcyv ohrcsv rtaf 'u,uagk lkmt
 

 /,uumnv kf rtan r,uh thv vcuaj ifku 'vkuf vru,v kf ohhek h"g
hsnuku 'tarsn hcs hkxpx v"c ucr,b hf 'trs raft hf rnuk ohkufh ouhvf     
vfkvv sunhk ubhbuctsk lt /urcga ,uruscn r,uh vcrv ouhvf ohhumn vru,

 rhsdv cyhvu 'ouhvf sutn thv huprkkkk""""mmmmzzzz    rrrrzzzzuuuurrrreeee    kkkkssssbbbbuuuuzzzz    hhhhccccrrrr    dddd""""vvvvrrrrvvvv'ohrcsv hbp ,t 
ouhn :tkugs vhnan hnt rc thhj r"t (/j ,ufrc) trndv kg u,ut h,ktaaf
vfkv ka ,unt gcrt tkt unkugc tuv lurc ausevk uk iht asenv ,hc crja
tjhb 'wvfkv ka ",unt ws" ,uch,v uktc iuufnv uvn 'iutdv ,t h,ktau 'sckc
tuv vzc iuufnva 'sckc vfkvv exg tkt vwwcevk uk iht urnt ukht vhv
tkt hgcsf jur ,jb vwwcevk uk iht cua asenv ,hc ,sucg vkyc,bu rjtna
,t urhsdva vzc vbuufv uvn lt /vru,v hypanu heuj ova ',ufkv ohbuav uktn
hsnuk hf jfuuh,u vtru tm :rntu ksbuz wr vbgb lfk vcua,f ?",unt ws"c rcsv

 /sckc ,unt wsf vzv sunhkv ,t ,ubfk rapta sg lf kf ov ohygun ,ufkv
kfcu 'g"uac veuxp vfkv kg rucgkn tuv rhvz vru, ic hf ohgsuh uhv rcgc     
if vaug tuv ot hf okuf ugsh hf 'u,chcx kfk tndusu ,utf anha uh,ufhkv
ouhvf 'ohrcsv hbp ub,ab ubhbuctsk lt /vfkvv hp kg r,un rcsva tuv ,ut
hkvtc ouhv kf ov ohbupxu 'o,ubnut o,ru, rat ohfrct tumnk ubt ohkufh
vfkvv in ov ohyux lht ,utrk ohkufh 'vhagv ouj,k otucc f"pgtu 'vru,
tuv lht ihjcvku vkhp,c snugv lrct rjt cuegk ohngpk ohkufh 'vpurmv
ubhv u,khp, kfa sg 'vagnk ohgdubv ,ufkv hyrp kg gdr kfc ygnf rcug
sunhk rucg inz r,uh ohahsen uhv ukht hf tuv rurcu /rund scghsc ka rsdc

/oav htrh vru, hduv hshn ohtmuh ukt ohkuafn uhv tk vfkvv
ragnva shdn" ',pxub lrsc wsnk, ignkw ohkhnv ,buuf arhp whrpxwc okut    

 "vru, sunk, hshk ostv ,t thcnh"ga 'ohna ,trh hshk uthcn ,",u)wsnk,wa 
shdn" '(/t"f c"c) wxu,v hrcsc vrtc,b u,buufu /(wlheukt wv ,t vtrhkw ghd,
sg ohkaurhc cfg,n vhva hpk 'vru, sunk, hshk ostv ,t thcn ragnva
ohbvfu vkusd vause oa vtur vhvu 'uka hba ragnv kf kuftk rundha
ohna ,ftknc ohexug okufu osngnc ktrahu ornzu orhac ohhuku o,sucgc

 /"vru,c exugu ohna ,trhk uchk ,t iuufn tuv od vhvu 'vsucgcu
) iugn rhacu     hhhhuuuukkkkrrrrggggnnnn    kkkk""""mmmmzzzz    rrrrppppuuuuxxxx    iiiiuuuuggggnnnnaaaa    hhhhccccrrrrkkkkhrcs ,t arhp (trehu ,arp '

sg f"f vc gcyunu kdrun tuvu ,uhnadc er shn, exugu rpfc rsv 'vbv" 'wxu,v
cajb rz unf 'wv ,sucgcu vru,c euxg lk uk urnth ot 'u,ndnu ueaj kf vza
er tkt 'ovc euxghu uktv ohrcsv ,t chajh rat sjt ;t oa vtur ubht hf 'uk
ifku 'vsacu ,hcc vsucgc vkhku onuh ohsnugu ,uhnadv ,t ohchajnv ohabt
tuch tuc ratf okut 'wv ,sucgcu vru,c euxgk vhhybu iumr kf uk iht
er vhabta vtur tuv inzv kfu 'uc cfg,hu ohektk vkusd rhg e"vhg vnhkaurh
o,sucgc ohbvfu vkusd vause oa vturwu 'o,ndn kf vru,v exgu wv ,sucgc
rubff uchku uc iuhnvh ucck hadr hzt /// osngnc ktrahu ornzu orhac ohhuku
'vmhpj apbcu oka ckc uscgku u,sucgku u,ru,ku uheukt wvk cre,vk vnvh

/"wvru,c exugu ohna ,trhk uchk ,t iuufn tuv od vhvhuw

Rabbeinu Moshe ben Maimon zt”l (Rambam Hilchos Daos 6:1) writes:

     “wwiuecs, ucu uscg, u,tu ugna, ukecu urna, uh,umn ,tu utrh, u,tu ufk, ofhvkt wv hrjtw - It is the nature of man to be

influenced in opinion and action by his friends and colleagues and to behave like the people around him. Therefore, we

must cleave to righteous people and sit near scholars in order to learn and be influenced by their actions. We must keep

away from the wicked in order not to learn from their behavior. If you live in a place where the people do not behave

properly, you should move to a place where the inhabitants are righteous. If this is not possible, you should dwell alone.”

(Monsey, NY)
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v"g vnka ovrct wr ,c kjr tahr u,hgru k"z whcuy wr ic rykt ktuna ;xuh ovrct wr ,nab hukhgk nply : Everything that is lofty contains the danger of causing

real harm in the world if it is misused. In the physical realm,

we can see this with fire, which gives light and warmth, but

can also destroy whole buildings and even towns. In the

realm of spirituality, one must be vigilant with regard to rituals  

    A SERIES IN HALACHA
   LIVING A "TORAH" DAY

"okuf sdbf vru, sunk,u" - The Greatest Mitzvah of All (40)

Learning Gemara. In our ongoing discussion regarding how a
person should include Mikrah (Tanach), Mishna and Gemara

into his regular learning schedule, we have already explained the
limudim of Mikrah and Mishna, and now we come to the third
section called “Gemara.” In Bava Metzia (1) it seems that
learning Gemara is the main type of limud. This is also apparent
from the words of the Shulchan Aruch (2) who writes that only
in the beginning of an individual’s learning, should he divide his
time into three parts of Mikrah, Mishna and Gemara; once he has

mastered the texts, his main focus of learning should be Gemara.
Why is Learning Gemara so Important? We must
understand this question. Here are a few reasons: 

The depth of the Gemara discussions makes it the biggest
vnfj (wisdom) of all the ,unfj (3). Learning Gemara is the
way to know and understand the sources and nature of all the
facts and halachos of Torah She’Bal Peh. 
We know from Rashi at the beginning of Parshas Bechukosei

(4) the importance of "vru,c ,ukng" - toiling in Torah study,
which is the maximum way of becoming wvc  eucs - clinging
(coming close) to Hashem. This can only come about
through learning Gemara with its deep concepts.
The limud of Gemara, with its "trcx", deep levels of logic,

1)

2)

3)

and practices that can seem lofty and serve as an individual’s

expression of devotion, while at the very same time, it is an

abomination in the eyes of Hashem and can lead one down a

dark and twisted path. We must follow our great leaders and

trust in their wisdom to show us right from wrong.

   `"hily cltyxid jexa x"den z`n 
qhiid cplailw jexa miig zxhr llek y`x 

methods of proving laws, analyzing concepts and differentiating
between topics, a person learns how to think in a “Torah way.”
When Poskim are consulted about new shailos (queries) that
come up in every day and age, they must know all the
Gemaros that apply to similar topics and have them fluent in
their hands in order to compare and/or differentiate between
old halachos and these new cases. This applies to topics of
halacha, lomdus, and even in worldly matters. The reason
why we consult Gedolei Torah, even on worldly matters that
are not learning related, is because the Gemara that they have

learned gives them the Torah mindset on how to think on all
matters. That is what the Beraisa at the beginning of the sixth
perek in Avos means when it says that one who learns Torah

L’shma, "vhau,u vmg ubnn ihbvb" - people benefit from all sorts
of good advice that he gives them.
The Aggadah (t,sdt) portion of the Gemara includes the
Mussar of Torah She’Bal Peh, as well as many forms of
guidance from the Torah in how one should serve Hashem

and deal with his fellow man.
Included in Gemara. The Shulchan Aruch Harav (5) writes
that when one learns the words of the Rishonim which explains
the logic, nature and depth of each halacha, that too, is included
in the limud of Gemara.

4)

R’ Moshe Sternbuch shlit’a (Taam V’daas) would say:

     “wjna lt ,hhvu lhsh vagn kfcu l,tuc, kfc lhekt wv lfrch hfw - If a person goes up to Jerusalem for the festivals,

unconcerned that his property may be pillaged while he is gone, or the loss of time when he could be at work, it proves

that he has complete trust in Hashem and such a person can truly rejoice in the work of his hands. This is why the posuk

that promises prosperity says, ‘I will pour blessing on you - hs hkc sg - until the point beyond satiety,’ (Malachim 3:10) on

which the Sages comment, ‘Until your lips are weary (ofh,u,pa ukcha) of saying enough (hs).’ This indicates that

satisfaction stems not from having enough, but from the realization of sufficiency which leads one to say, ‘Enough!’” 

A Wise Man would say: 

   “Things turn out best for the people who make the best of the way things turn out.”               



    The foundation of Yiddishkeit is belief in Hashem. The Rambam composed the thirteen “Ani Maamins” that are recited
every day to attest to this fact. We teach our children from the day they are born to say the words “Shema Yisroel ....” before
going to sleep and “Modeh Ani...” upon awakening. Our entire education is based on the belief that Hakadosh Boruch Hu is
the One - and Only One - Who created and is in control of everything. We trust that all He does is good - and for this we thank
Him. As we walk outside on a sunny day holding our child’s hand, we often remark to him or her, “Look at the sky - see how
blue it is? Do you know Who made it so beautiful?” And of course the child knows to answer: Hashem.
     R’ Avigdor Miller zt”l asks a question. When Hashem created the world - the Heaven and Earth - the first thing He made
was light, as it says, "rut hvhu rut hvh ohekt rnthu". Later, on the fourth day of Creation, Hashem created the sun. Why did
Hashem need the sun if there already was light in the world? What did the sun add to the light that was already there? 
     The answer is quite illuminating! We say every day in Shacharis, "vhkg ohrsku .rtk rhtnv" - “(Hashem) is the One who
lights up the earth and all those who live upon it.” The sun doesn’t light up the world; it is merely Hashem’s way of making
His light seem natural! Hashem created light and lit up the world on the first day of Creation, but on the fourth day, He hid
Himself in the form of the sun. All of nature is meant to hide Hashem. And all of us are meant to seek Him out and find Him.   
     Hashem is mechanech us to seek Him out and find yeshuah and hatzlacha even when they are hidden from view. So, too, must
we be mechanech ourselves and our children to find Hashem in the sun and the sky and in every seemingly natural occurrence.

/// ovhvktk ars, ipu lhbpn osnav hrjt ovhrjt aeb, ip lk rnav(th-j) 
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   The parsha opens with the word vtr (see) in the singular form but then switches to plural with the word ofhbpk (before you).
This change must signify some sort of message for us. Also, many Rishonim are puzzled as to why Moshe Rabbeinu prefaces
his intention of giving Bnei Yisroel berachos and klalos with the word vtr? I remember speaking to Maran HaRav Dovid
Feinstein shlit’a, regarding this posuk and would like to build my machshava on his derech hachaim, as follows.
     Berachos are not always so obvious. Each person must make an effort to see them. Our lives are full of blessings and life
itself is actually the greatest beracha we receive from the Ribono Shel Olam! Most of us recite Modeh Ani every morning
without realizing how blessed we really are. Thus, Moshe says vtr - singular, to teach us that each individual should look, see
and appreciate the berachos he receives daily from Hashem. Then, he must understand that this same beracha is given ofhbpk,
plural, to so many people. Berachos from Hashem are universal, but the perception of them is always individual! Therefore,
the Torah uses the word vtr in singular form, but expresses the beracha ofhbpk, in plural form.
     With this machshava, we can understand the Gemara Taanis (30:): "v,jnac vturu vfuz ohkaurh kg kct,nv kf". When we
speak about someone mourning the destruction of Yerushalayim, shouldn’t he be rewarded by being zoche to see it rebuilt?
Why do Chazal say he will merit to see it "v,jnac" - in its joy? My machshava here is that when we will finally be zoche to
the rebuilding of Yerushalayim in all its glory with the splendor of the Bais Hamikdash and the light of the Shechina, not
everyone will realize the greatness of the beracha he is receiving with the same understanding, gratitude and joy. Chazal are
telling us that a person who truly mourns the destruction of Yerushalayim with his whole heart, will not only be zoche to see its
physical rebuilding but he will also be zoche to a special beracha of enjoying its joy, may it be int ubhnhc vrvnc.                          
   

                                                                                                                                                                                                              

 /// jyc o,cahu chcxn ofhcht kfn ofk jhbvu (h-ch)

 unt ckjc hsd kac, tk lhekt wvk v,t ause og hf /// vkcb kf ukft, tk(tf-sh)
    Traveling today for a religious Jew is quite different than it was years ago, and a simple airplane ride has come a long
way. For example, food is readily available for a religious Jewish traveler and kosher meals, snacks, drinks and even
alcoholic beverages can be had at one’s beckoning; a person is not lacking when he travels on a plane. When R’ Yaakov
Moshe Kulefsky zt”l, the Rosh Yeshivah of Ner Yisroel in Baltimore, would travel, however, he refused to eat the plane
food even if it had a proper hechsher and instead, his wife would prepare him the requisite meals for his travels. On one
occasion, R’ Yaakov was flying to another city for the purpose of meeting an important donor to the Yeshivah. The flight
duration was a few hours, and since he wouldn’t eat the food being served anyway, his wife had prepared a sandwich for
him prior to the flight. A short time after takeoff, when the Rosh Yeshivah saw that the flight attendants began to give out food
trays to the other passengers, he opened up his hand luggage and took out the package that his wife had prepared for him. 
     The sandwich she had made contained bread and meat, and R’ Yaakov rose from his seat in order to wash his hands
before partaking, as per Jewish law. On his way to wash, he suddenly remembered that he had left his food unattended on
the folding tray in front of his seat - and there was meat there. The people sitting next to him were non-Jews and according
to halacha, one is not permitted to eat meat that has been left without supervision - in Talmudic terminology this is known
as: "ihgv in okg,ba rac" - “Meat that has been hidden from the eye.” At first, a thought entered his mind: what kind of
prohibition could be involved here? Each one of the gentiles was having the food served to him personally, and there was
no reason to suspect that anybody would tamper with his food package. Why would they even want his sandwich?
However, he knew that he had no right to question the validity of Jewish law in any case. It was incumbent upon him to
follow this halacha, too, although according to human reasoning there was seemingly no cause for concern. 
     Immediately, R’ Yaakov returned to his seat and sat down. He left his meal on the tray without touching it since the main
part of the sandwich consisted of meat. The non-Jew sitting next to him ate his meal with great appetite and noticed that the
Rosh Yeshivah was not eating anything at all. The non-Jew started to ask him questions about why he did not eat. When the
Rosh Yeshivah replied that he was not hungry, the non-Jew said, “But I saw you open your case and take out your personal
food package. Obviously, you were preparing to eat your meal. If so, what is the reason why you are not eating now?” 
     R’ Yaakov was unsure how to respond. Perhaps, he thought, he should not respond at all. How could he explain to this
gentile that Jews don’t eat meat that had been concealed from his eyes because of the non-Jews sitting next to him? 
     However, his non-Jewish neighbor did not want to let the matter go. For some reason, he kept repeating his question
time and time again: why isn’t the rabbi touching his food? Was there something wrong? Did he suddenly lose his
appetite? Was it because he saw the food that the airline was serving and it caused him distress? 
     With such an persistent seat-mate, the Rosh Yeshivah felt he had no choice but to explain the true reason. “Well, you
see, I am Jewish and we follow a strict code of law called halacha. The Jewish people are very particular about eating only
kosher food. One of the halachos or laws for keeping kosher states that meat that was left unattended cannot be eaten,
since somebody might substitute this meat for non-kosher meat. One might think that this law is a bit archaic, however, the
nature of halacha is that it still applies even in a situation like this where there is no real reason for such suspicion.” The
non-Jew listened intently and with alertness to his explanation.
     After a long pause of silence, the gentile smiled sheepishly and responded, “Rabbi, I’m going to tell you the whole
truth. When you rose from your seat in order to wash your hands, I smelled the tempting aroma from the meat you had put
on the tray. It actually looked much tastier than the food being served to me on the flight. I was unable to resist the
temptation, and I exchanged the meat portions, putting my meat in your package, and I ate your meat! I hope that you will
forgive me for what I did. It is quite clear that G-d watches over the Jews who fulfill His wishes!”                                            

 vkkeu vfrc ouhv ofhbpk i,b hfbt vtr(uf-th)  

 /// iuhctv lhjtn lsh ,t .pe, tku lcck ,t .nt, tk(z-uy)
    The gemara (/tf ,hbg,) tells of Nochum Ish Gam Zu,
who was blind. He was missing both his hands and feet, and
his entire body was covered in boils. His house was in
danger of collapsing and his disciples wished to remove his
bed from the house. Nochum told them, “First remove the
furniture and then remove my bed, for as long as I am in the
house it will not collapse.” The students did as he said. As
soon as Nochum was out of the house, it collapsed. 
     His students asked him, “Our teacher, since you are such a
righteous man, why is it your lot to suffer so much?”
     Nochum replied, “I brought this upon myself. I was once
traveling on the road to my father-in-law’s house with three
donkeys; one laden with food, one with drink, and one with
delicacies. A poor man approached me and asked for food. I
told him to wait until I would unload a donkey. Before I had
a chance to finish unloading, the man died. I fell near his face
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and said, ‘My eyes that did not have compassion on your eyes,
should go blind. My hands that did not have compassion on
your hands should be cut off. My feet that did not have
compassion on your feet should be severed.’ I wasn’t satisfied
until I said that my entire body should be covered with boils.” 
     The talmidim said, “Woe to us that we see you in this
condition,” to which Nochum replied, “Woe to me if you
would not have seen me in this condition.” 
    R’ Shimon Shkop zt”l explains Nochum’s behavior by
comparing it to a high moral official who fails to meet his
responsibilities. This official should resign of his own accord
for his failure to fulfill his obligations properly. Nochum’s
arms and legs were merely agents to fulfill Hashem’s will.
When they failed to respond with sufficient alacrity, they
literally resigned. If a person realizes that all of his faculties
are given to him for one purpose, to fulfill the will of
Hashem, he will gladly share all that he possesses with others.
This applies to both his wealth and his knowledge.

 FROM THE WELLSPRINGS OF   
R' GUTTMAN - RAMAT SHLOMO  

lyn: Once, when R’ Yechiel Epstein zt”l, author of the
Aruch HaShulchan, paid a visit to the Tzemach Tzedek, R’
Menachem Mendel Schneerson zt”l, the third Lubavitcher

Rebbe, he noticed that the Rebbe was learning Shulchan

Aruch with the commentary of the Vilna Gaon. As it was
well known that the Baal Shem Tov zt”l and the Chassidic
movement faced fierce opposition at its outset, led by the

Vilna Gaon zt”l and others, he wondered why the Rebbe

was studying from the works of the Gaon.
     The Tzemach Tzedek related that he once heard from

his grandfather, the holy Baal HaTanya zt”l, that indeed
something very good came out of the sharp opposition that
the Vilna Gaon had towards Chassidus, for without that
opposition, Chassidus might have retreated from where it

was headed and taken a different twist of fate - the study of
Torah might have been scorched from the fire of Kabbalah

and Chassidus. The opposition of the Gaon led the leaders

of Chassidus to feel that without a doubt the Shulchan

Aruch is the backbone of Yiddishkeit and not to budge from
it. This prevented any mistakes in later generations!



OUR PRIVATE COACH
By Rabbi Shraga Freedman, author of Living Kiddush Hashem 

Until the surprise attack on Pearl Harbor, Hawaii, on 
December 7, 1941, America had been neutral in World 
War II. The attack cost the U.S. three battleships and 
hundreds of lives, and the Japanese general who had 
planned it declared, “We have awakened a sleeping 
giant.” Sure enough, in the aftermath, all of America 
rallied to the war effort, understanding that it faced 
the same foe as Europe. It was a decision that would 
have an incalculable impact on the war's outcome.
The yetzer hara exists for us to develop our spiritual 
strength. It's like a boxing coach, who trains students 
by fighting them. For a coach, there is no greater 
joy than being defeated. In an era rife with nisyonos, 
opportunities to sin are everywhere. But when the 
yetzer hara entices us, it is trying to empower us.
The Rambam teaches that when a person refrains 
from sin for no other reason than to serve Hashem, 
he creates a massive kiddush Hashem. Rav Avrohom 
Schorr points out that the challenges of technology, 
by nature, are private. When a person resists the pull, 
he does so solely to serve Hashem.
Steve Jobs, creator of the iPhone, is now in the 
World of Truth, undoubtedly weeping as boys and 
girls, young and old, are glued to his inventions. If 
he could, Jobs would certainly exhort them to resist. 
“These things weren’t invented for you to use!” he 
would exclaim. “They exist for you to say no, to build 
your willpower and strengthen your fear of G-d!”
The United States entered World War II only when 
it recognized that it had an enemy.  We, too, must 
realize that we are facing an existential threat. We 
must awaken the sleeping giant within ourselves.  

CHARITABLE ATTITUDES
By Rabbi Moshe Pogrow, director, Ani Maamin Foundation

Based on excerpts from the commentary of Rabbi Shamshon Raphael Hirsch zt"l on Chumash, with 
permission from the publisher.

“Ki yihyeh becha evyon” is a duty that falls equally on everyone. Caring 
for the poor is the only mitzvah that requires so much from both klal and 
individual alike. Its requirements cannot be met by an individual alone, nor 
by a community alone. Both must work side by side.

The pasuk’s next order, lo se’ameitz es levavcha, literally means “do not 
harden your heart.” The implication is that when Jewish hearts are given 
free rein, they naturally do good, that only calculated selfishness can 
suppress that impulse. Jewish hands are open to the poor.

Again and again, the needy man is referred to as achicha. Every needy 
person, even if you don’t know him, is your brother, a child of your Father 
in heaven. The duty to provide everything for the needs of the poor means 
that the poor are the concern of every Jewish community.  A community is 
even allowed to force its members to donate. But the cultivation of Jewish 
benevolence depends on two factors.

continued on reverse side
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One of the 613 mitzvos is to love Hashem. The Rambam tells us 
that there are two ways to reach this level: by looking at nature 
and witnessing the infinite wisdom of Hashem, or through 
learning Torah.

Perhaps this is the reason that we say the brachos of Yotzer Ohr 
and Ahavah Rabbah before Shema. One is a “thank you” and a 
praise for the works of nature, and the other is a plea that He 
grant us success in Torah. After these two prayers, we can accept 
upon ourselves the mitzvah to love Hashem.  
Adapted from Biur Tefillah (Ani Maamin Foundation)
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Question of the Week
How do we explain to our children things we have never seen, 

like olam habah and the coming of Mashiach?

email your answers to answers@animaamin.org!

(Hint: listen to 
"Emunah: The 

Test of Our Time," 
by Rabbi Dovid 

Sapirman on 
torahanytime.com)

All correct 
answers will 
be entered 
into a raffle! 



In Jewish thought, gemilas chesed is considered 
tzedakah. One who does not help the poor as 
much as he can commits a sin. This approach 
makes “doing good” independent of the donor’s 
mood, and instead classes it as an obligation. 
The recipient is thus spared humiliation, since 
he does not receive “alms,” gifts of mercy.

Additionally, Chazal set the minimum amount 
of tzedakah: one must give one-tenth of all 
yearly income. As a result, every Jew becomes 
the administrator of a charity fund entrusted 
to him by Hashem. These assets are no longer 
his; hence, he is pleased when he finds an 
opportunity to do a good deed with them.

Under Jewish law, support is assured to every 
poor person, and tzedakah does not shame the 
recipient. Moreover, one who is unable to work, 
but out of pride refuses the tzedakah to which 
he is entitled, is called a shofech damim.

However, the same law attaches great value to 
self-sufficiency. One should be prepared to live 
simply and work menial jobs to avoid charity. 
Some of our heroes—Hillel, Rabbi Yehoshua, 
Rabbi Chanina, Rav Sheishes, Rav Huna—eked 
out a living as woodcutters, blacksmiths, water 
carriers. “Skin a dead animal in the marketplace 
and be paid,” Chazal tell us. “Do not say, ‘I am a 
priest and a scholar; such work is beneath me.’”

Chazal tell us that one who does not need 
tzedakah but takes it anyway will not leave 
this world without needing it—but one who 
is entitled to charity and yet manages to live 
without it will not leave the world without 
having supported others.

With tzedakah, communities rest assured that 
no one is driven to theft. Through the efforts 
of communities and individuals, everyone can 
earn an honest living, saving society from the 
degeneration of the masses into crime. 

DAYS OF GOODWILL
by Rabbi Dovid Sapirman, dean, Ani Maamin Foundation

This Shabbos, we are mevarech Rosh Chodesh Elul. It seems to catch us by 
surprise every year. Once again, it's open season on teshuva, no license required. 
In the coming weeks, we will try to focus on the meaning of Elul, the Yamim 
Noraim and the mitzvah of teshuva.

The month of Elul incorporates two distinctly different concepts. On the one 
hand, it ushers in the annual season of judgment—an austere and sobering 
thought. On the other hand, Elul is a time of great favor from Hashem, an 
exceptional opportunity for closeness.

In Hilchos Rosh Hashanah (klal 138), the Chayei Adam says: "Although teshuva 
is good at any time, nevertheless the month of Elul is the choicest and most 
suitable time for a person's repentance to be accepted, more than all the rest 
of the year. The reason is that these days have been days of goodwill from the 
time that we were first chosen as His people. Following Cheit HaEigel, the 
luchos were broken on the 17th of Tammuz. Afterwards, Moshe went up to the 
mountain and davened until Hashem told him, ‘Psal lecha shnei luchos,’ carve 
yourself two tablets, and agreed to give him new ones.

"Moshe went up on Rosh Chodesh Elul and stayed there until Yom Kippur, the 
completion of the atonement. We find in Tanna D'vei Eliyahu that all those days, 
klal Yisrael were conducting themselves with fasting. The very last day [Yom 
Kippur], they decreed an overnight fast. Therefore, that day was affixed as Yom 
Kippur for atonement forever. Since those days were days of goodwill then, 
therefore every year Hashem's mercy is aroused above, and they are still days of 
good will.”

One Yom Kippur over fifty years ago, between Kol Nidrei and Maariv, I heard 
the Ponevezher Rav speak about this. He quoted from another midrash that 
when Moshe came down with the luchos, the Yidden ran to him with tears of 
teshuva in their eyes. The rav slapped his forehead with the palm of his hand and 
exclaimed with deep emotion, "What a teshuva! What a teshuva!"

The month of Elul is both a challenge and a marvelous opportunity. Let's not 
miss out on our chance to draw close to our Creator.  

BEWARE OF ACID

If stomach acid dissolves food, why doesn't it dissolve your stomach?
Gastric acid is produced by millions of glands in your stomach lining. Normally, coming into 
contact with acid burns the body terribly, but your stomach is not harmed. Along with acid, 
the stomach lining produces mucus and bicarbonate that protect it from damage.

Gastric acid and digestive enzymes break foods into amino acids, fatty acids, and simple 
sugars. Each cell in the body has a particular diet. For example, the sugar found on our tables 
is sucrose. The brain needs glucose, not sucrose, to function. The stomach breaks down table 
sugar into simple sugars fructose and glucose, sending the glucose off to where it is needed.  

Adapted from Emunah: A Refresher Course (Ani Maamin Foundation/Mosaica Press)

To receive this newsletter in your inbox each week, send an email to subscribe@animaamin.org
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By Rabbi Meir Orlian

I loaned 
s o m e o n e 
money and 
insisted that 

the borrower have a guarantor. The loan 
document was drafted and signed by 
all the parties as well as the witnesses. 
I subsequently discovered that one of 
the witnesses is the guarantor’s first 
cousin through marriage.
Q: Is the entire transaction voided?
A: In terms of obligations, if the borrower 
and guarantor acknowledge the loan, 
the loan and guarantor’s obligation 
remain in force, even if the witnesses 
and the loan document are invalid. 
Witnesses are necessary only when one 
of the parties denies the agreement 
(C.M. 195:1). The question that would 
arise is whether the witnesses remain 
valid vis-à-vis the borrower — to whom 
they are not related — if the borrower 
denies the loan.
In the Gemara (Makkos 7a) Rav Huna 
the son of Rav Yehoshua rules that 
witnesses to a loan agreement who 
are related to the guarantor may not 
testify about any aspect of the loan. 
Since the guarantor is responsible if the 
borrower defaults, any testimony about 
the borrower has direct impact on the 
guarantors (C.M. 33:16). Accordingly, in 
your case, the witnesses are invalid.
However, a point that requires 
consideration is whether the fact 
that the borrower and guarantor also 
signed on the loan document makes a 
difference.
The Gemara (Gittin 4a) indicates that 
an internal disqualification (mezuyaf 
misocho), like invalid witnesses, 
invalidates the document altogether, 
even if it is ultimately delivered to the 

Mr. Weil was rushing to shul. He found an empty 
spot in the shul’s parking lot and quickly pulled in. 
However, the spot was a bit tight and he bumped 
into the adjacent car, scratching the paint and 

denting the door slightly. He scribbled a note with his name and number and 
went inside. 
After davening, Mr. Weil returned to the parking lot and saw the owner of the 
damaged car, Mr. Braun, standing there. “Sorry about the damage,” Mr. Weil 
said. “I was rushing to daven and misgauged the parking.”
“The damage doesn’t seem severe,” Mr. Braun said, “but it has to be repaired.”
“I probably won’t invoke my insurance,” said Mr. Weil. “Most of the cost will be 
my deductible, anyway. Check what it costs to repair and I’ll pay you directly.”
Two days later, the two met again. “I checked with two dealer-authorized body 
shops,” Mr. Braun said. “One wants $500 for the job and the other $600.”
“That’s strange,” replied Mr. Weil. “I showed a photo of the damage to my body 
shop. He said that he would repair it for about $400.”
“I’d like the repair done at a dealer-authorized shop, though,” said Mr. Braun. 
“I don’t know the quality of work of your body shop.”
“The body shop I use is reputable and does good work,” said Mr. Weil. “Many 
people in the shul use him.”
“Still, the car is still new and under warranty,” said Mr. Braun. “I want to make 
sure that it’s kept in best condition. Slight changes in the color might also 
affect the price if I decide to sell 
the car later. It’s also a hassle to 
go to someone new; I prefer my 
regular shop.”
“That’s your prerogative, but I 
don’t think I have to pay more 
for that,” said Mr. Weil. “I’ll pay 
you the $400 that it costs at my 
body shop and you can repair it 
wherever you want.”
“My desire to use a dealer-
authorized shop is fair,” said 
Mr. Braun. “You’re liable for the 
damage at his cost, $500!”
The two decided to approach 
Rabbi Dayan. “Mr. Weil damaged 
my car,” said Mr. Braun. “I’d like 
to have it repaired at a dealer-
authorized body shop, but he has 
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testimony of 
relatives

did you know?
Buying and/or serving non-kosher 

food in business settings can 
present shailos of benefiting from 
basar b'chalav and shailos of doing 

commerce with neveilos?  

If your business purchases and/
or serves non-kosher food, please 
speak to your Rav or contact the 

Business Halacha Institute for 
guidance.
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other party in the presence of valid 
witnesses (eidei mesirah karti; see C.M. 
45:12 and 51:3 with Nesivos 4) and even 
if the borrower signed the document 
(see Mechiras Chametz K’Hilchasa, 
Shevivei Eish 24).
The above is true regarding a contract 
that presents the testimony of the 
witnesses. However, when the contract 
is written from the perspective of the 
borrower, e.g., “I hereby acknowledge 
borrowing money, etc.,” it is technically 
not a contract (shtar) and does not 
involve testimony about the loan (C.M. 
69) even though witnesses also signed 
the document (Erech Shai 69:3; Divrei 
Geonim 102:4). Since such a document 
is essentially an admission of the 
borrower, if the witnesses are invalid, 
it does not undermine or invalidate 
the borrower’s written admission (see 
Kinyan Torah 3:53; Minchas Yitzchak 
10:36).
It is important to note that not every first 
cousin by marriage is an invalid witness. 
When it comes to defining relatives for 
testimony-related matters, the rule of 
thumb is ishto k’gufo — one’s wife is like 
himself. Meaning, if one may not testify 
for someone because that person is a 
relative, e.g., a brother testifying for 
his sister, he may not testify for her 
husband either (C.M. 33:3). This extends 
even to someone testifying for his wife’s 
sister’s husband (i.e., two men married 
to two sisters) even though it involves 
invoking the principle of ishto k’gufo 
twice. When it comes to first cousins, 
however, the disqualification applies 
only when the principle of ishto k’gufo is 
invoked once, and does not apply when 
it must be invoked twice. Therefore, 
a man may testify for his wife’s first 
cousin’s husband (C.M. 33:4).

money matters

a cheaper estimate. Is he liable for the full cost?”
“A person who damages is liable for the loss in the item’s value,” replied 
Rabbi Dayan. “However, if the item is meant to be repaired, not replaced, he 
is liable for its repair. The Shach indicates that he is responsible for the actual 
repair, while the Chazon Ish writes that he owes the cost of the repair at the 
time of the damage (C.M. 387:1; Shach 95:18, 387:1; Chazon Ish, B.K. 10:3).
“If the same repair can be done at different prices, Mr. Weil is not liable to 
pay more than it costs at the cheaper place,” continued Rabbi Dayan. “This 
is like any other case of hamotzi mechaveiro; you can demand only the lower 
amount.” 
“What if the cheaper place is less convenient?” asked Mr. Braun.
“That is usually not a sufficiently valid reason to pass a greater charge to Mr. 
Weil,” said Rabbi Dayan. “If you had to pay and were tight on money, you 
would seek a cheaper place, even if less convenient.
“However, if the other shop is less qualified and will not repair as well,” 
concluded Rabbi Dayan, “or if there is some other valid reason that the 
average person would choose to repair at the more expensive place, such as 
if using an unauthorized dealer would void the warranty or lower the value 
of the car, this decision is at the discretion of the dayan” (See Pischei Choshen, 
Nezikin 10:7[18]; Tzohar #11, 5763, p. 293; Tel Talpios #66, 5767, p. 233).

For questions on monetary matters, 
Please contact our confidential hotline at 877.845.8455 

ask@businesshalacha.com
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story line

Rights of Inheritor
From the writings of Harav Chaim Kohn shlita

Q: A person borrowed or rented something before he passed away. Do his inheritors 
inherit his usage rights? What about other rights, such as legal claims against others?
A: The inheritors inherit the rights to use an item borrowed or rented by the 
deceased (unless the agreement states otherwise) for the duration of the stipulated 
term. There is a dispute whether the inheritors can discontinue a rental and avoid 
paying the remaining fee (C.M. 341:3; 334:1; Shach 334:2).
However, a partner of the deceased can refuse to continue a partnership with the 
inheritors, since he can claim that he does not have confidence in them as he had in 
the deceased. The same is true for a “silent” partnership based on a heter iska (C.M. 
176:19; Sma 176:50; Nesivos 176:35).
The inheritors inherit any money owed to the deceased, or claims that he has against 
others for theft, damages, etc. (C.M. 278:3; 367:4).
Similarly, they inherit in his place the deceased’s share in the estate of relatives 
who subsequently pass away (C.M. 276:3).
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Now You Know 
The Parsha begins with the words, 
“See I give before you, today, 
blessing and curse. 

The blessing: that you shall hearken 

to the commandments of HaShem 
your G-d that I command you today. 

The curse: if you do not hearken to 
the commandments of HaShem your 
G-d, and you stray from the path that 

I command you today; to go after 
other gods that you haven’t known.” 

From here, our Sages learn that one 
who acknowledges Avoda Zara, that 

there could be any other forces in the 
Universe than G-d, has effectively 
negated belief in any of the Torah. 

What is unusual is that the blessing is 

“that” you will hearken while the 
curse is “if you will not.” 

We may explain as follows: There are 
myriad mitzvos and appropriate 

behaviors that a Jew is supposed to 
follow. A person might feel it is 
beyond him; an impossible task. 

When one tries, however, and 

succeeds, he will realize the 
greatness imbued in him by G-d. 
Achieving this lifestyle is the greatest 
blessing because one takes pride and 

pleasure in his mastery of himself. 

Alas, when one casts off the yoke of 
mitzvos, and thinks there is another 
way to live, he fails to realize his own 
potential. This is a terrible curse. 

Thought of the week: 

True success is finding 
satisfaction in giving a little 
more than you take. 

(BY:BY) „VME HLXNW QLX WL IYA YK OKYREwB RwA YWLHW ...OKYNBW OTA OKYQLA ÂH YNPL OTXMsW‰  
“You shall rejoice before G-d, you, your children… and the Levite in your 
gates for he has no portion or inheritance with you.”(Devarim 12:12) 

When HaShem has brought the Jews into their land, and vanquished their enemies, they 
are commanded to bring sacrifices in the holy site of G-d’s choosing, the Bais HaMikdash. 
One may not bring offerings wherever he desires, but rather must come to the designated 
place of HaShem. 

In bringing these korbanos and rejoicing in HaShem’s salvation and bounty, the people are 
commanded to celebrate completely. Such a celebration must include their sons and 
daughters, servants and maids, and the Levite who has no portion in the land. 

It makes sense that the person must include his children, and even his servants, as they 
are an extension of himself. However, why is the Levi included? Even if one has an 
obligation to take care of him, how does it belong in the same context as his family? 

The Haamek Davar (Yahrzeit 28 Av) explains that this joy is not simply a celebration of a good 
meal, but rather it must be spiritual, as it says, “before HaShem, your G-d.” Further, one 
might think that the Levi has no connection to the blessing of HaShem’s magnanimity so 
why should he be included in the joy of the man and all those touched by his prosperity? 

It is precisely because he has no portion of his own, and you have excess in your home to 
share, so he becomes a partner in your joy. 

What this means to us is that for one to be happy “before HaShem,” in a way that is 
acceptable to HaShem, he must ensure that his own joy is only manifest when everyone is 
taken care of. If someone else doesn’t have, his joy isn’t complete. 

Indeed, the Rambam writes that one cannot fulfill the mitzvah of Simchas Yom Tov if he 
has not given charity and made efforts to ensure the poor have their needs for the holiday. 
We are commanded to emulate HaShem Who is merciful and clothes the naked, shelters 
the homeless, and feeds the hungry. This Levi was not given a portion specifically to give 
the other celebrants a way to complete their joy by seeing to his needs along with their 
own. 

For this, too, we celebrate and thank G-d for enabling us to see beyond ourselves and find 
joy in making others happy. This is something worth celebrating more than any pleasure 
we could find in purely physical satisfaction. 

A wealthy philanthropist came to the Satmar Rav z”l (Yahrzeit 26 Av) with a problem.  “Many 
charities have come to depend on me, but my family is growing; I have children in kollel 
and pay tuition for grandchildren.  I simply can’t meet all of my obligations.” 

The Satmar Rav showed him the posuk in parshas R’eh (16:11), which says regarding 
Yom Tov, ‘You are to rejoice in the presence of HaShem --- you, and your son and your 
daughter, and your male slave and your female slave, and the Levite who is in your city, 
and the proselyte, and the orphan and the widow who are among you.’ “You may think this 
verse tells you that you must support all eight people, but that is not true.  

Rashi on this posuk says, ‘Four of Mine and four of yours.  If you make My four happy 
(Levi, ger, orphan, widow) I will make your four happy (your children and servants.)”   

“R’ Yid,” continued the Satmar Rav, “Keep supporting the schools and tzedakos that count 
on you and HaKadosh Boruch Hu, Himself, will see to taking care of your family.” 
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³  THERE ARE TWO PATHS 
IN FRONT OF YOU…

In these posukim, the Torah sets out two di-
vergent paths. One path leads to ultimate 
success and blessing, and the other to devasta-
tion and curses. If you follow in the ways of 
HASHEM, you will be richly rewarded. You 
will look back at your years of sacrifice with 
enormous joy and satisfaction, saying to your-
self, “Whatever price I paid was so worth it. I 
am now being compensated beyond anything 
I could have imagined.” On the other hand, 
if you don’t follow the Torah’s ways, there will 
come a time when you will deeply regret your 
mistake and you will look back and say, “Woe 
is me! How could I have been so foolish? How 
could I have chosen so poorly?” 

³ A MOSHOL FOR LIFE
The Daas Zakainim brings light to this con-
cept with a moshol. He says it is comparable 
to a crossroads. One road begins as a difficult 
thorny trail, then it opens up, and the rest of 
the way is clear. The other path begins as a 
smooth passageway, but ends in a thicket of 
thorns. An old man sits at the crossroads and 
warns the passersby, “Be careful. This road be-
gins smoothly, but ends up all thorns. Rather 
choose the other road. Even though it begins 
as a difficult path, it opens up and will carry 
you well.” Anyone who listens to the man will 
work at the outset of his journey, but will trav-
el in peace the rest of the way; whereas anyone 
who ignores the advice of the old man will get 
caught in the thorns for rest of his passage. 
The Daas Zakainim explains that this is what 
the Torah is telling us. If a man sins and follows 
his inclinations, he will find comfort in this 
world, but when he dies, he will go to Gehen-
nom, which is all thorns. However, if one works 
in this world and labors in Torah study and 
mitzvahs, he will merit the World to Come, 
which is all goodness, joy, and happiness. 

³  WHAT DO WE GAIN 
FROM THE PARABLE?

This Daas Zakainim is difficult to understand 
because the meanings of the posukim seem 
self-evident – serve HASHEM and you will 
receive blessing; violate the mitzvahs and you 
will be cursed. It doesn’t seem that he is adding 
much to our understanding with this moshol. 
If the point is that punishment and reward 
aren’t in this world, but rather in the Next, 
that concept doesn’t need a parable. Simply 
state, “the Torah is referring to the World to 
Come.” What point is the Daas Zakainim try-
ing to bring home to us with this moshol? 

To understand this, we need a different per-
spective of life. 

³  PROGRESSIVE WEIGHT TRAINING
A rather yeshivishe fellow went to a power-
lifting gym to learn how to work out. As a 
kid, he had little experience with sports and 
was clearly out of his element. Recognizing 
this, the coach showed him various exercises 
and worked closely with him. One day, this 
fellow was overheard saying, “That coach, I 
don’t know what’s with him. Every time I 
get the exercise right, he goes and adds more 
weight to the bar. What’s wrong with him?”
The point this fellow missed was that pro-
gressive weight training is all about in-
creasing the load. The goal of the activity 
is to coax the body to grow. By gradually 
increasing the work load, the body is called 
upon to respond. The work should never be 
easy. The nature of the activity is to incre-
mentally increase the demand placed on the 
body, thereby causing it to grow. 
This is a good parable because in life we are 

put into many situations. If a person doesn’t 
understand why he is on this planet, he will 
have many questions. Why is life so diffi-
cult? Why is it that when I finally get things 
under control, a whole new set of circum-
stances arises that sets everything out of kil-
ter? Why can’t life just be easy?
The point that he is missing is the very pur-
pose of life. HASHEM put us on this planet 
to grow. Many of the challenges and situa-
tions are given to us specifically for that rea-
son. It isn’t by accident, and it isn’t because 
HASHEM doesn’t pay attention. Quite 
the opposite, these situations were hand-
designed to demand from us. They are cata-
lysts to change who we are. 
In weight training, the movement of the bar 
isn’t the significant part; the demand on the 
body is. So too in life, the situations I face 
are far less significant than my reactions to 
them. Who I become is a result of my at-
titude and the way I handle my challenges. 
When a person understands this perspective, 
then life itself makes sense. If not, then the 
situations in life seem arbitrary and unfair.

³  THE ANSWER: WHY THE DAAS 
ZAKAINIM USED A MOSHOL

The answer to the Daas Zakainim seems to 
be that this moshol defines our path in life. 
The road that we are being asked to take 
isn’t easy. It isn’t laden with roses and doesn’t 
smell like lilacs. It has thorns. A life properly 
led will have moments of doubt, pain, and 
confusion. That doesn’t mean that we are on 
the wrong path. Quite the opposite, if life is 
going too smoothly, it’s a bad sign. Since the 
purpose of life is to grow, we need the chal-
lenges of life to help us reach our potential. 
If the road is too level, that is likely a sign 
that we have chosen the wrong path. 
HASHEM wants us to enjoy our stay on this 
planet, but there is a plan and a purpose to it 
all. If a person lives his life in accordance with 
the Torah, he finds deep satisfaction, an inner 
sense of peace and tranquility, and true simcha. 
But it isn’t a walk in the park. There is much 
work along the way. There are trials, travails, 
and circumstances that demand growth. If a 
person responds appropriately, he finds a sense 
of inner peace because he is in synch with his 
purpose in life. That sense of balance is an indi-
cator that he is on the right path, and the work 
that he puts in on that path will bring him to 
true joy, happiness, and elation in this world, 
and much more so in the 
World to Come.

Life: The 
School of 
Growth
g 

“See I have placed in front of you today a 
blessing and a curse. The blessing: if you will 

listen to all of the mitzvahs of HASHEM your 
G-d as I have commanded you today…” 

— Devarim 11:21 — 
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IMPORTANCE OF ....  
The Gemara (Kidushin 40a) states that if one intended to do a 
mitzvah, but was xbtb - prevented from doing it, he is credited as 
if he had performed the mitzvah. On the other hand, a thwarted 
intent to do an aveirah is ignored. However, the ShaCH (n”uj 
21:3) cites the Yerushalmi quoting R’ Yochanan as saying that 
although an xbut is an acceptable excuse and one is credited for 
the intent, it is not shcgs itnf – as if he had actually done the act 
physically. Thus, if a merchant fails to deliver goods because of 
an xbut, he can’t demand payment “as if” he had delivered. The 
Gemara (Succah 52a) states that the Yetzer Hora is constantly 
growing, uk kufh vhv tk urzug v”cev tknktu – if not for Hashem’s 
assistance, no one would be able to overcome it. Thus, in the 
performance of every mitzvah, Hashem is a partner. Mishna 
Halachos (6:215) suggests that if one tries his utmost but is 
prevented from completing the mitzvah because of an xbut, that 
means that he is missing Hashem’s assistance, and he is rewarded 
for having done as much as he could. This would seem to be the 
rule regarding mitzvos that are ouenk ost ihc where the purpose 
of the mitzvah is to fulfill the ‘s iumr. However, with regard to 
mitzvos that are urcjk ost ihc, such as Tzedaka, if the money does 
not reach the poor person because of an xbut, can we say that he is 
credited as having fulfilled the mitzvah because he did all he 
could ? The Tosefta (Peah 4:17) states that if one said he would 
give and then he gave, he gets S’char for the saying and the 
giving; if he was prevented from giving, he only gets S’char for 
saying.  Perhaps for this reason, the Posuk states: i,, iu,b  - a 
double Lashon, when speaking of giving Tzedaka to a pauper, 
where the mitzvah is only fulfilled with an actual giving. On the 
other hand, when instructed to donate to the Mishkan, the Posuk 
says hk ujehu – where “taking” i.e. setting aside with an intent to 
donate (vnak) fulfills the mitzvah, even if an xbut might prevent 
the actual giving.   

QUESTION OF THE WEEK:  
What restriction is there on davening Shacharis early during the 
summer ?   

ANSWER TO LAST WEEK:  
(When would the Kohen or Levi return to read the Haftarah ?)   
The Shaarei Teshuvah (j”ut 566:1) cites the Noda BiYehuda 
(2:110) which states that on a Taanis, if the one called up for the 
Maftir Aliyah is unable to say the Haftarah, it is preferable to ask 
the Kohen or Levi who had the first 2 Aliyos to say it for him. If 
they are also unable, then someone else should be asked.  

DIN'S CORNER:  
One is permitted to begin Mincha within the 13 ½ minute period 
after Shekiyah, even where he knows that he will be unable to 
finish Shemonah Esrei until after the 13 ½ minutes have passed. 
This is derived from Tosafos (Berachos 7b) which states that 
Bilaam’s curse would have been effective, despite lasting longer 
than Hashem’s moment of “anger”, since it would have begun 
properly. (Yabia Omer  j”ut 7:34) 

DID YOU KNOW THAT ....   
The Tur (j”ut 603) cites the Yerushalmi (Shabbos 1:3) where R’ 
Chiya tells Rav, even if you are not careful to eat all year vrvyc, 
do so seven days out of the year. The Avi HaEzri says that these 
seven days are the days between Rosh HaShanah and Yom 
Kippur, and based on this, the minhag in Ashkenaz was to refrain 
from eating bread baked (even commercially) by non-Jews during 
those days. Of what value is such a temporary restriction ? Why 
not suggest extra vigilance in davening, Torah study or Lashon 
HoRa ? The Gemara (Shabbos 12b) relates that R’ Yishmael once 
read on Shabbos to the light of a candle (against the Chachomim’s 
recommendation) and almost tilted the candle to improve the 
light. Tosafos asks why he wasn’t protected from such a possible 
aveirah the same way that (even) the donkey of R’ Pinchas b. 
Yair refused to eat grain that was not permissible, and Tosafos 
answers that this protection only applies to eating prohibited food, 
which is particularly shameful for a Tzadik. Why is eating 
prohibited food, which is a simple utk, so shameful that it merits 
Hashem’s protection, more than more serious aveiros ? The 
Gemara (Avodah Zara 34b) states that a ship carrying muryas (a 
fish product) docked at the port of Aco, and R’ Abba sent men on 
board to guard the muryas and prevent contamination with 
anything not kosher. Should we not need a Mashgiach to guard 
against other aveiros ? Why only for food ? The Tikunei Zohar 
(90b) states that the task of Tzadikim in this world is to rectify the 
consequences of the first aveirah – that of Adam HaRishon eating 
what was forbidden, which generated under vrhcg ,rrud vrhcg, all 
subsequent aveiros. As such, it would be particularly shameful for 
a Tzadik to suffer even an inadvertent lapse in this area, so extra 
care is taken to watch what we eat, and in addition, Hashem 
provides protection. This may also be why during vcua, hnh ,rag, 
when we hopefully do Teshuvah on all of our aveiros, we are 
elevated temporarily, closer to the status of a Tzadik, and as such, 
we are rhnjn in the manner of a Tzadik, to refrain from rykp ,p.     

A Lesson Can Be Learned From:  
A man was trying to marry off his daughter, and several times, the 
Shidduch neared completion, only to fall apart at the last moment. He 
was advised by Gedolim that although generally, Hashem works with 
Hester Panim (concealment), the Hester Panim does not apply to 
punishments, and therefore he should examine his conduct to find the 
reason for what was happening to him. The father sat and thought for a 
long time but could not find anything in his behavior to explain this 
unusual consequence. He davened earnestly, asking Hashem to open his 
eyes until one day, someone approached him with an observation. He 
said to the father “I notice that you prepare a drink every morning and 
after reciting the brocho of SheHakol with Kavanah at the beginning, 
you continue to consume several cups throughout the day. Is it possible, 
that when you finish the last cup of your drink, that you neglect to recite 
the brocho of Borei Nefashos ? It is a very common occurrence that one 
forgets to do so, and it might explain why your Shidduchim fall apart at 
the last second, because you begin the mitzvah of thanking Hashem for 
the drink with a brocho, but without completing it with Borei Nefashos”.   
The father took his words to heart, and soon completed a Shidduch.       
P.S. Sholosh Seudos is sponsored by the Grossman family. 
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כי לא יחדל אביון מקרב הארץ, על “ 15:11

כן אנכי מצוך לאמר פתח תפתח את ידך 

 ”לאחיך לעניך ולאבינך בארצך.

“For destitute people will not cease to exist within 

the land, because of this I command you saying: 

Open, you shall open your hand to your brother, to 

your poor one, and your destitute in your land.”  The 

Posuk is telling us that one should open up his hands 

to his brothers – to the poor ones, because there will 

always be destitute people.  The Torah seems to be 

saying that Hakodosh Boruch Hu commanded us to 

give charity to the poor, “because” there will always 

be poor people, which implies that if there would not 

always be poor people, then there would be no 

command to give Tzedakah.  Why is this so?  The 

following Divrei Torah will expound on this topic, and 

support the P’shat offered in the closing paragraph. 

י"רש   Being – ”על כן אנכי מצוך לאמר“ 15:11 – 

that there will always be destitute people in your 

land, “לאמר” – this is good advice – for your benefit, 

that you give money to your brethren who are poor 

and destitute.   

ג"רלב   The Torah – ”כי לא יחדל אביון“ 15:11 – 

is telling us here that in addition to the Mitzvah of 

giving charity to the poor, there is an additional 

incentive to give charity, as well as to provide loans 

to the needy.  Poverty is a constantly changing 

phenomenon, and today’s wealthy can be 

tomorrow’s paupers.  The charity one gives today, 

when he has the money, may result in it being 

returned to him in the future, if his fortunes are 

reversed and he becomes a pauper.   

נתון תתן לו ולא ירע לבבך “ 15:10 – בן איש חי 

אלקיך' כי בגלל הדבר הזה יברכך ד, בתתך לו ” – “You 

shall surely give him, and let your heart not feel bad 

when you give him, for because of this, Hashem, your 

G-d, will bless you.” This can be explained with a 

Moshol from the Sefer עת רצון, on the Posuk in 

Mishlei 19:17 “ וגמולו ישלם לו, חונן דל' מלוה ד ” – “One 

who is gracious to the poor has lent to Hashem, and 

He will pay him his reward.” A borrower repays a loan 

to the person who lent him the money, and the 

lender shows his tremendous gratitude for returning 

his money.  The borrower says to the lender, “Why 

are you so grateful to me, when all I did was return 

your money to you?”  The lender responds, “In my 

eyes I consider it as if you gave this money to me as a 

gift, for there are many others who owe me money, 

and they refuse to return my money to me.  If you 

were to do the same thing, and said that you will not 

repay me - what would I do?!  Therefore I consider it 

like a gift.”  This is really what Tzedakah is, for one is 

obligated to give Tzedakah according to his wealth, as 

it says in Shemos 22:24 “את העני עמך” – you must 

feel with the poor, and take care of him.  However, 

there are many wealthy individuals whom Hashem 

gives riches to, and they do not give the proper 

amount of Tzedakah.  Hakodosh Boruch Hu gives 

everyone the choice if they will give Tzedakah or not.  

The wealthy individual who gives Tzedakah is not 

really giving from his own wealth, rather he is doing 

nothing more than paying his debt.  However, being 

that there are those who are obligated to give 

Tzedakah, yet do not, therefore Hakodosh Boruch Hu 

considers it as if the person gave his own money, and 

therefore Hashem will reward him for it.  “ נתון תתן

 You shall give what was already given, meaning – ”לו

that the money you shall give to Tzedakah is not 

really yours, rather it is Hashem’s, and He left it with 

you to give to the poor.  “ולא ירע לבבך בתתך לו” – 

You shall not hold back from giving him, by saying 

that why should you give, when you see that others 

are not giving.  “כי בגלל הדבר” – It is “because” there 

are many others who do not give, “ אלקיך' יברכך ד ” – 

that Hashem blesses those who do give – like the 

lender who is grateful to the one who returned the 

borrowed money.   

 One who – ”על כן אנכי“ 15:11 – העמק דבר 

gives to the poor will be blessed by Hakodosh Boruch 

Hu, for one who has Rachamim on Hakodosh Boruch 

Hu’s creations, is shown Rachamim from Shomayim.  

“ 15:10 - נחל קדומים  לו ולא ירע לבבך  נתון תתן

אלקיך' כי בגלל הדבר הזה יברכך ד, בתתך לו ” – The 

Rambam says in Avos on the words, “ הכל לפי רוב

 that one who gives a hundred Dinar at one – ”המעשיו

time to charity, it is considered one Mitzvah.  

Therefore, one should give many times so that he can 
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accumulate many Mitzvos.  “נתון תתן” – Give, and 

give more – keep giving, for each time you give, it is 

another Mitzvah. There are times though that it is 

appropriate to give a large sum of charity at once, 

and one may think that he is losing by not giving out 

that same amount in smaller denominations so that 

he can receive many Mitzvos.  “ולא ירע לבבך” – 

However, do not fear if you give a large sum at once, 

 being that the time calls for it to be – ”כי בגלל הדבר“

given in one large sum, “יברכך” – you will receive a 

special blessing and will not have any loss from it.   

כי לא יחדל אביון מקרב “ 15:11 – אדרת אליהו 

 Shabbos 88b – When Moshe Rabbeinu went – ”הארץ

up to receive the Torah, the Malachim advanced an 

argument and said that they were Zoche to this 

precious treasure for 974 generations before the 

creation of the world. If the Malachim had a desire to 

have the Torah, why didn’t they ask for it years 

before Moshe came?  Why did they wait until Moshe 

wanted to take it, for them to come and ask for it?  

The Malachim were of the opinion that “ מי שאינו

 One who is not“ – ”מצווה ועושה עדיף מן מצווה ועושה

commanded to do it, but does it, is greater than one 

who is commanded to do it, and does it.”  However, 

after they saw Moshe come to Shomayim to receive 

the Torah, and Hakodosh Boruch Hu wanted to give it 

to him, they realized that they were wrong, and that 

in fact, “מצווה ועושה עדיף” – “One who is 

commanded and does so is greater.”  Therefore, they 

now wanted the Torah, to become מצווה ועושה, so 

they complained that Moshe was taking the Torah. 

Hakodosh Boruch Hu told Moshe to answer them. 

The Malachim do not have a Yetzer Hara, and being 

that they do not have a Yetzer Hara, “ אינו מצווה ועושה

 it is better for them not to be commanded.  It – ”עדיף

is only for man, who has a Yetzer Hara, for when he is 

given the commandments, the Yetzer Hara tries to 

get him not to do those Mitzvos. If man defeats his 

Yetzer Hara, being that his battle is great, he receives 

more reward.   Therefore, it is only for man that 

אינו " ,is better, while for the Malachim ”מצווה ועושה“

"מצווה ועושה  is better. In summary, when there is no 

Yetzer Hara it is better to be "אינו מצווה ועושה"  while 

it is better to have a battle with the Yetzer Hara, and 

therefore, “מצווה ועושה” is better.  If so, Hakodosh 

Boruch Hu should not have commanded that there 

be a Mitzvah of Tzedakah, that way there would be 

the optimal, “אינו מצווה ועושה” yet there would still 

be a battle with the Yetzer Hara.   The Yetzer Hara 

would come to hinder the person from giving 

Tzedakah so that the poor person would not have 

food, and die.  This is incorrect, for in fact, no one 

ever dies due to a lack of food.  If he does not receive 

charity, Hakodosh Boruch Hu will sustain him in 

another way.  Hakodosh Boruch Hu made the poor 

person poor in order so that Klal Yisroel could receive 

the Mitzvah of giving Tzedakah.  Therefore, if there 

was no Mitzvah to give Tzedakah, the Yetzer Hara 

would not attempt to thwart the giving of charity, for 

it would not have an effect on the poor person 

anyways, as he would not die from a lack of receiving 

charity.  “כי לא יחדל אביון מקרב הארץ” – know that no 

poor or destitute person dies due to his poverty, for if 

Hashem wants him to live, he will receive his 

sustenance another way.  Therefore Hashem 

commanded, “ ...יךפתוח תפתח את ידך לאחיך לעני ” – 

give charity to the poor.  The Yetzer Hara will attempt 

to thwart your giving - but do not let him, and receive 

much reward.   

רבי חנינא “ – Bava Basra 9b – בן יהוידע 

, מה בגד זה כל נימא ונימא מצטרפת לבגד גדול...אומר

לחשבון גדול כל פרוטה ופרוטה מצטרפת –אף צדקה  ” 

– Just as regarding an article of clothing, where each 

and every strand is combined to make the larger 

article of clothing, so too by Tzedakah, each and 

every Perutah given to Tzedakah combines to create 

a great number.  What is the Chiddush that each and 

every Perutah that one gives is added up to come to 

the total number?  There are times that by one giving 

a Perutah he is not really adding anything.   For 

example, if 1,000 Perutos is needed to save a Jewish 

captive.  If a person only contributes one Perutah, he 

may in fact be adding nothing.  Presumably, the 

captors would accept 999 Perutos, and therefore his 

Perutah is really of no consequence.  Nonetheless, 

Chazal teach us, that the one who donated one 

Perutah has a share in the Mitzvah along with the 
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rest of those who contributed.  Another example 

would be where the town is collecting for one 

hundred poor individuals.  Although the person giving 

is giving such a small amount that it is only going to 

one of the poor people, he still has a share in the 

Mitzvah of helping all 100 poor people.  Another 

example would be with diamonds. While a one karat 

diamond may be worth ten Dinar, a ten carat 

diamond would be worth one thousand Dinar 

(although the carat is ten times greater, the value 

went up a hundred times). The Mishna in Avos says 

that if one learns a lot of Torah, he will receive a lot 

of reward.  This means that all of his learning 

continually becomes more valuable, just as when the 

size of the diamond gets larger, each carat it becomes 

more valuable.  The Gemara over here is telling us 

that each and every Perutah that one gives becomes 

combined to a greater Cheshbon – so that each 

Perutah becomes more and more valuable with each 

Perutah he gives.  

נתון תתן לו ולא ירע “ 15:10 - אך פרי תבואה 

אלקיך' כי בגלל הדבר הזה יברכך ד, לבבך בתתך לו ” – 

Rosh Hashanah 4a – If one says that he is giving this 

Sela to Tzedakah so that his child should live, it is 

complete Tzedakah.  Why is  this so?  Mishlei 15:27 

“ מתנות יחיה אנשו ” – “One who hates gifts shall live” – 

one should not seek to acquire gifts.  One who is poor 

and destitute may have no choice but to accept gifts 

from others.  However, if the person giving him the 

gift is not doing it for the benefit of the poor person, 

rather his main goal is so that his child shall live, or 

something of the sort, that type of gift is not a 

problem to accept.  This is the reason that one who 

gives Tzedakah so that his child shall live is 

considered as giving complete Tzedakah, for the one 

receiving the Tzedakah is not really beholden to the 

giver.  The Posuk uses a double Loshon of giving, to 

tell us that one should even give the same person 

numerous times.  Although by nature one is not wont 

to do so, one must break his nature and give because 

the Torah says to give.  

א"גר  נתון תתן לו ולא ירע לבבך בתתך “ 15:10 - 

אלקיך' כי בגלל הדבר הזה יברכך ד, לו  – ”נתון“ – ”

Give, and do not know who you are giving to, and the 

receiver should not know who he received it from.  

 ,Give and do not know who you are giving to – ”תתן“

although the one receiving the money knows who it 

is coming from.  “לו” – To him – the giver knows who 

he is giving to, but the one receiving it does not know 

from who it came from.  “בתתך לו” – Both the giver 

and the receiver knows where it is going and where it 

came from.  “הזה“ – ”כי בגלל הדבר הזה” – is the 

Gematria 17 – for one who gives Tzedakah is Zoche to 

six Brochos, and one who speaks and treats the poor 

person nicely is Zoche to eleven Brochos (Bava Basra 

9b), – Therefore one who gives Tzedakah in the 

proper manner is blessed by Hakodosh Boruch Hu 

with all 17 Brochos.   

נתון תתן לו ולא ירע לבבך “ 15:10 - אלשיך 

אלקיך' כי בגלל הדבר הזה יברכך ד, בתתך לו ” – There 

is a double Loshon of “giving” here to teach us that 

the wealthy man should always consider the funds he 

has as being a deposit that Hashem “gave” him, so 

that he could “give” it to the poor.  When a father 

places his entire estate in the hands of one of his 

children, the assumption is that it was because he 

trusts the son to properly disburse all of the funds 

amongst the entire family.  Similarly, when Hashem 

places a huge sum of money in the hands of one 

individual, it is not for that person to keep and use all 

of that money. Rather it was given to him, and he is 

being trusted, to distribute from those funds 

appropriately to those in the family, Klal Yisroel, who 

need it.   

נתון תתן לו ולא ירע לבבך “ 15:10 - אהל יעקב 

אלקיך' כי בגלל הדבר הזה יברכך ד, בתתך לו ” – 

Moshol – A man went to the market to conduct his 

business.  Upon his return home, he realized that he 

had lost a hundred coins that he had been carrying.  

He hurried back to the market place in search of his 

coins.  He searched and searched, but to no avail.  As 

he was about to leave, he found a different wallet 

with two hundred coins (with no markings or proof – 

meaning that he would be able to keep it).  While he 

was very happy finding the two hundred coins, he still 

thought that had he not lost his hundred coins, he 
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would now have three hundred coins, instead of two 

hundred coins.  A different man was walking through 

his field carrying a sack full of seeds.  Unbeknownst to 

him, the sack broke open, and as he walked the seeds 

slowly slipped out onto the field.  When he reached 

his home, he realized his sack was empty.  He 

returned to the field and found that the seeds that 

had fallen from the sack had sprouted and now he 

had enough wheat to fill many sacks.  His joy knew no 

bounds, for he would say, had his sack not broke 

open, he would only have a single sack of seeds, 

while now that it did, he has a silo full of grain.  The 

Torah tells us not to be stingy.  One should never 

think that if he withholds from the poor, he will be 

left with more money.  On the contrary, because we 

give to the poor, we are being blessed from 

Hakodosh Boruch Hu and our silos will overflow.   

 ”כי לא יחדל אביון מקרב הארץ“ 15:11 – מלבים 

– It was already stated that if all will do the Rotzon 

Hashem, then there will not be any poor people.  

Therefore, when you see that there are Evyonim, you 

will know that all are not doing the Rotzon Hashem.  

The Torah gives sound advice: make sure to do 

Rotzon Hashem, open up your hands and give 

Tzedakah, so that you will remain the wealthy and 

give Tzedakah, and not become the one who does 

not do Rotzon Hashem, and become the one 

receiving the Tzedakah.   

כי לא יחדל אביון מקרב “ 15:11 - תורת גבריאל 

על כן אנכי מצוך לאמר, הארץ  Who is this – ”לאמר“ – ”

to be repeated to?  Bava Basra 70 – “ גדול המעשה

 Greater is the one causes others to“ – ”יותר מהעושה

do, than one who does himself.”  A person can only 

accomplish a certain amount on his own, while if he 

gets others involved he can accomplish so much 

more.  A person gives Tzedakah to a poor person, and 

then feels that he has performed his duty – he gave 

Tzedakah.  He does not follow through to see if the 

poor person has enough money to pay for all of his 

expenses.  Another may give Tzedakah to that poor 

person as well, but more importantly, he sees to it 

that the person has what he needs. He speaks to 

many other people, and raises money from them to 

make sure that the poor person has enough food, 

clothing, and all of his other necessities.  Hakodosh 

Boruch Hu treats one the way he treats others.  If one 

just gives Tzedakah to the poor person, then 

Hakodosh Boruch Hu will give him reward in return.  

However, if one takes upon himself to ensure that 

the poor person has all he needs – then Hakodosh 

Boruch Hu makes sure that this person as well has 

everything he needs.  “לאמר” – say it to others – get 

others involved to make sure that the poor person 

truly has all that he needs.   

 There is a – ”נתון תתן לו“ 15:10 – אפריון 

double Loshon of giving to teach us that even the 

poor person who accepted Tzedakah is obligated to 

give Tzedakah to others.   

 Perhaps now we can understand the meaning 

of the Posuk, that there is a Mitzvah to give 

Tzedakah, because there will always be poor people.  

The Torah is saying that people should not feel secure 

with their money.  People who have a lot of money 

often have a sense of security that they will never 

become reliant upon anyone else, for they are very 

wealthy and can purchase whatever they would ever 

need.  The Torah is stressing that there will never be 

a lack of poor people.  Even one who is wealthy can 

himself become a pauper.  The power of money is 

great, and Hakodosh Boruch Hu can transfer that 

power at any time.  The wealthy person must know 

that he was given the money in order to do good with 

it.  He must assist those who need his assistance, in 

the proper manner.  He should not feel arrogant and 

all powerful, rather he should see it as a great 

responsibility that Hakodosh Boruch Hu granted him 

with, and he should make his best effort to fulfill his 

responsibility to Klal Yisroel.  Don’t just give, but think 

and care about what you are doing, and how you can 

be the messenger to make a difference in the lives of 

others.  It is a Brocha to be the giver, and if you are in 

that position, don’t take it for granted.  May we be 

Zoche to see the Geulah Shlaima, when we will all be 

Zoche to have all of our needs fulfilled directly by 

Hakodosh Boruch Hu.   
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 שמור את חדש האביב ועשית פסח לד' אלקיך כי בחדש
)16:1האביב הוציאך ד' אלקיך ממצרים לילה (   

 Parshas Re’eh concludes with the laws of the three annual pilgrimage festivals. In its discussion 
of Pesach, the Torah commands us to bring a Korban Pesach (Passover-offering) in the springtime, 
explaining that this is when Hashem took us out from Egypt at night. This seems to indicate that the 
redemption from Egypt occurred during the night. Similarly, in Parshas Bo (Shemos 12:29-39), the Torah 
implies that the Jews were freed from Egypt immediately after the slaying of the first-born, which took 
place at night. The problem with this is that a different verse in Parshas Bo (Shemos 12:41) states 
explicitly that Hashem took us out from Egypt בעצם היום הזה – in the middle of the day. Similarly, in 
Parshas Re’eh, the Torah (Devorim 16:3) proceeds to command us to remember the day of our departure 
from Egypt. 
 Rav Shimon Schwab resolves the apparent contradiction by explaining that there were two 
different exoduses: There was a departure from Mitzrayim (Egypt), and there was an additional departure 
from Eretz Mitzrayim (the land of Egypt). What is the difference between them? The exit from Eretz 
Mitzrayim refers to physically going out of Egypt. However, there was also a departure from Mitzrayim, 
which represents leaving behind the moral and spiritual influences of Egyptian culture. 
 With this dichotomy, Rav Schwab points out that when the Torah discusses the Jewish people 
leaving Egypt at night, it always speaks about going out from Mitzrayim, for it was during the night of the 
slaying of the first-born that the Jews separated themselves from the impurity of Egyptian society. The 
Torah then proceeds to command us to remember the day of the Exodus from Eretz Mitzrayim, because 
they did not begin the process of physically exiting the land of Egypt until the following day. 
 Along these lines, Rav Moshe Shternbuch notes that we conclude the Maggid portion of the Seder 
with a blessing in which we express our desire to thank Hashem על גאולתנו ועל פדות נפשנו – for our 
redemption, and for the deliverance of our souls. He explains that the double expression corresponds to 
the dual nature of the Exodus, with גאולתנו referring to the physical redemption from slavery and  פדות
  .referring to the spiritual deliverance from the impurity of life in Egypt נפשנו

Similarly, the Satmar Rebbe, Rav Yoel Teitelbaum, points out that the Exodus from Egypt is 
described in the Mishnah (Berachos 1:5) as יציאת מצרים instead of the seemingly more grammatically 
precise יציאה ממצרים. He suggests that Chazal are hinting to us that just as important as taking the Jews 
out of Egypt was taking Egypt out of the Jews.  
 Extending this concept, Rav Mordechai Jofen notes that the Ramban writes (Vayikra 23:36) that 
Shavuos is considered the עצרת (solemn gathering) of Pesach, comparable to Shemini Atzeres, and the 
days of Sefiras HaOmer in between are likened to Chol HaMoed. However, this is extremely difficult to 
understand, as in Parshas Re’eh (16:8), the Torah clearly refers to the seventh day of Pesach as the עצרת 
of the Yom Tov. How can the Ramban disagree with an explicit verse and say that Shavuos is the עצרת of 
Pesach?  

Rav Jofen explains that because Pesach celebrates two distinct components of freedom from 
Egypt, it is therefore appropriate that each element be marked by its own separate עצרת. The seventh day 
of Pesach commemorates the splitting of the Yam Suf and the drowning of our Egyptian oppressors, 
which represents the עצרת that cemented our physical redemption from Egypt. However, at that time, we 
were still sunk in spiritual impurity and had not yet fully extricated ourselves from the negative influences 
of Egyptian culture and values. The culmination of this component of our freedom came seven weeks 
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later when we merited receiving the Torah at Mount Sinai on Shavuos, which the Ramban therefore refers 
to as an additional עצרת for Pesach. 

In addition to helping us appreciate the deeper significance of the Exodus from Egypt, this 
dichotomy is also quite relevant to each of us. Whether we are fortunate enough to live in Eretz Yisroel or 
whether we live elsewhere, we are all still in exile and are influenced by the “Eretz Mitzrayim” around us. 
As the leisurely days of summer drift to a close and the month of Elul begins with the shofar calling us to 
wake up and return to Hashem in preparation for the impending Day of Judgment, let us strive to extricate 
ourselves from the pervasive foreign influences of the culture that surrounds us. 
 
 

ושמתי כדכד שמשתיך לא נחמה הנה אנכי מרביץ בפוך אבניך ויסדתיך בספירים עניה סערה  
הפטרה) – 12-54:11' אקדח וכל גבולך לאבני חפץ (ישעי ושעריך לאבני   

 The Haftorah for Parshas Re’eh is the third of the seven Haftorahs read after Tisha B’Av that 
contain messages of comfort, and it begins, “Afflicted, storm-tossed one, who has not been consoled: 
Behold, I will set down gems as your floor stones and lay your foundation with sapphires. I will make 
your windows of rubies and your gates of garnets, and your entire boundary of precious stones.” Hashem 
informs us that after all the affliction and travails that we have endured, He will comfort us by placing 
valuable stones and precious gems in our foundations, floors, and windows.  

The Gemora (Bava Basra 75a) records that upon hearing Rav Yochanan expound upon this topic, 
one of his students wondered how it is possible for Hashem to find pearls and gems large enough to create 
walls and windows. The Gemora concludes that this student was killed as punishment for his disbelief in 
the words of our sages. The Haftorah’s message of consolation and the related story recounted in the 
Gemora are difficult to understand. What is the significance of buildings made of valuable jewels, and 
what was the underlying cause of the student’s skepticism? 
 In his sefer Iyun Tefillah (pg. 364-5), Rav Shimon Schwab discusses the nature of these precious 
stones, and he explains that each gem is a Jewish prayer for Moshiach and the ultimate redemption. Every 
time that we beseech Hashem to rescue us from this bitter exile, our prayer adds to the rubies and 
sapphires of the eventual rebuilding of Yerushalayim.  

Similarly, at the end of Parshas Mishpatim, the Torah records (Shemos 24:9-10) that Hashem 
appeared at Mount Sinai with sapphire brickwork under His feet. What were these sapphires? The prayers 
of the Jewish people for redemption from Egypt. When Rav Yochanan’s student heard this idea, he 
incredulously wondered how it is possible that our prayers possess the ability to rebuild the Beis 
HaMikdash, and it was for the grave, unforgivable offense of questioning the potency of heartfelt Jewish 
prayers that he was deserving of the death penalty. 
 On a deeper level, Rav Yisroel Reisman adds that these supposedly “precious” stones – rubies, 
sapphires, and pearls – actually possess no inherent worth. Intrinsically, they are all useless rocks. The 
only reason that they are prized and desirable is that we have mentally decided to ascribe value to them 
because many people enjoy wearing them as jewelry.  

The concept of prayer works similarly. Merely uttering words does not have the ability to change 
anything; the power of prayer comes from the mental concentration and fervor that we invest in our pleas. 
Therefore, Hashem approaches the storm-tossed and seemingly inconsolable Jewish nation and informs 
them that He will personally console them through promises of ruby windows.  

How does this message cheer us up? Is our yearning for Moshiach due to our desire for ruby 
windows? Rav Reisman explains that the consolation is the knowledge that every prayer and every sigh 
that we utter in exile has value and ascends to Heaven, where they are transformed into precious stones 
that come together to form the foundation and structure of the ultimate rebuilding of Yerushalayim, may 
it be speedily in our days. 
 
 
© 2017 by Ozer Alport. To subscribe, send comments, or sponsor an issue, email oalport@optonline.net 

mailto:oalport@optonline.net


 

ה(-יז,נה:א-)ישעיהו נד:יא… עניה סערה לא נחמה הפטרה: פרשה: ראה       בס״ד  

38מצות לא תעשה:    17יום כפור קטן ביום ב׳                       דף יומי:סנהדרין ל״ד,  אבות ו׳,  מצות עשה:    
4שבועות לראש השנה: (  10:44+  15)מולד יום שלישי בשעה:  חלקים מתחילים לאמר לדוד ה׳ אורי ביום רביעי בשחרית     מברכים ר״ח אלול      
Please do not read this publication during קריאת התורה ,קדיש or 27      .חזרת הש״ץ Menachem Av, 5777 — Aug. 19, 2017     Vol: 18  Issue: 43 

Pirchei Agudas Yisroel of America 

  

 לרפו״ש ר׳ יוסף בן איטא חיה, ור׳ אלטר חיים בן יהודית, ור׳ ברוך מרדכי בן טעסיל, ור׳ אברהם בן רחל, ור׳ מתתיהו חיים בן עטיל  
 ולרפו״ש לאה בת שרה ריבא, ורחל בת חיה ביילא בתוך שאר חולי ישראל

 

Yahrtzeits of our 
 ְגדֹוֵלי ִיְשָרֵאל

 כ״ח מנחם אב
5673 - 5761 
1913 - 2001 

 studied in Kovna as a ר׳ ַאְבָרָהם יֲַעקֹב ּפַאם זַַצ״ל
young boy. His family later migrated to the US 
where his father, R' Meir זַַצ״ל, was appointed 
to the faculty of ין ְרלִׁ יָבה ר׳ ַחיִׁים בֶּ  At the age .יְשִׁ

of 13, he studied in ּתֹוָרה ְוַדַעת, becoming very close with 
the יָבה  and R' Shraga ,זַַצ״ל R' Dovid Lebowitz ,רֹאש יְשִׁ
Feivel Mendlowitz זַַצ״ל. He married Sarah Balmuth in 
1943. R' Pam taught in ּתֹוָרה ְוַדַעת for 60 years. On  ב רֶּ עֶּ

 interwoven ָּפָרָשה he gave a shmuess on the weekly ַשָבת
with ָלְמדּות and ַהְדָרַכת ַהַחיִׁים. After R' Feinstein זַַצ״ל’s 
יָרה יא he served as ,ְּפטִׁ י of נָשִׁ ּנּוְך ַעְצָמאִׁ  He was also active .חִׁ
in the מֹועֶּצֶּת of ֲאגַֻדת יְִׁשָרֵאל and ּתֹוָרה ּוְמסֹוָרה. He founded 

Shuvu, an organization for the ּנּוְך  of thousands of חִׁ
Russian and Israeli children in ץ יְִׁשָרֵאל רֶּ  .אֶּ

  

 

 

 

Understanding Davening 
 לע״נ ר׳ משה צבי בן הר׳ טוביה  הלוי זצ״ל  

ים כ״ז)  …ְלָדִוד ה׳ אֹוִרי ְוִיְשִעי  לִׁ (ְּתהִׁ  

… ֶאְפָחד ִמִמי …ָמעֹוז  ה׳ ִמִמי ִאיָרא,  — whom shall I fear?   ד׳

is my … strength, whom shall I dread?  

The יק tells of a  חֹוַבת ַהְלָבבֹות  who would sleep alone ַצדִׁ
and unprotected in the wilderness. One man asked the 
יק  Are you not fearful of the wild lions that roam“ ,ַצדִׁ
around?” The יק  replied, “I would be embarrassed in ַצדִׁ
front ד׳, if I would be afraid of anything else besides 
Him!” The יק  implied: imagine if a bee would fly past at ַצדִׁ
the same time that a lion approached. Would the יק  ַצדִׁ
be concerned about the bee’s sting? The יק  ד׳ s fear of’ַצדִׁ
was constant at every moment. He had no place for any 
other fear. This is what לְֶּך  ,is my light ד׳ — meant ָדוִׁד ַהמֶּ

my savior, my life’s strength, whom shall I fear? I 
 

  

 
 

 
  

Torah Thoughts Adapted from: Peninim on the Torah 
(with kind permission from Rabbi Scheinbaum) 

… ַעֵשר ְּתַעֵשר ֵאת ָכל ְּתבּוַאת זְַרעֶָּך     

 You shall tithe the entire crop of your planting … (ים יד:כב  (ְדָברִׁ
 The ְגָמָרא in כֶּת ַשָבת ַעֵשר  makes a well known  comment on the double expression of (קי״ט) ַמסֶּ

ְתַעֵשר ;notes that hidden in these words is a very special blessing ְגָמָרא The .ְּתַעֵשר ּתִׁ יל שֶּ  take — ַעֵשר בְִׁשבִׁ
from your own produce (or monies) a tenth (ַמֲעֵשר) and, in return, you will be blessed with wealth.  
 R' Shimon Schwab זַַצ״ל poses a very powerful question. This ְבָרָכה of affluence does not seem 
to be in line with everything that we have learned in many places in ֲחזַ״ל. Do we not find a consistent 
message throughout the ים ְשֵלי of ְסָפרִׁ לֶּת and מִׁ לְֶּך that קֹהֶּ  the wisest of all men, despised wealth ,ְשֹלמֹה ַהמֶּ
and all of its trappings? What is the value of a ְבָרָכה of riches if wealth, owning riches as an end 
reward, is so scorned? 
 R' Schwab explains this with a ְגָמָרא in ים כֶּת נְָדרִׁ  ,ר׳ יֹוָחנָן says in the name of ְגָמָרא The .(ל״ח) ַמסֶּ
that ה׳ only rests His ינָה  on a person who is blessed with certain qualities. One of the qualities that ְשכִׁ
is listed is being wealthy. Again, we have the same question.  
 The ַרְמַב״ם answers that the ְגָמָרא does not mean to say that in order to be eligible to be a יא  ,נָבִׁ
you must possess great wealth. The terminology of יר יא regarding a ָעשִׁ  refers to that which we learn נָבִׁ
in ְרֵקי ָאבֹות ק ד:א)  ּפִׁ רֶּ ְלקֹו :(ּפֶּ יר, ַהָשֵמַח ְבחֶּ  .Who is considered rich? One who is satisfied with his lot ,ֵאיזֶּהּו ָעשִׁ
The ַרְמַב״ם explains that being satisfied with what you have and not being wishful about what you 
could have had, is an essential quality in becoming a יא ה׳  .נָבִׁ
 With this understanding of the necessary quality to be a יא ה׳  ְגָמָרא Rav Schwab explains our ,נָבִׁ
in כֶּת ַשָבת  One who is able to be happy with his lot and share his G-d given wealth with others will .ַמסֶּ
be זֹוכֶּה to reach the highest  level of wealth, ְלקֹו  that of being satisfied with his lot. This is the ,ָשֵמַח ְבחֶּ
truest form of riches, for this type of wealth will last forever. 
 The ְגָמָרא in כֶּת ַּתֲענִׁית י in ָּפסּוק on the (ט׳) ַמסֶּ י ָלכֶּם ְבָרָכה ַעד ְבלִׁי ָדי…  (ג:י) ַמְלַאכִׁ יקֹתִׁ ַוֲהרִׁ , and I will pour 

out upon you blessing without end, interprets the ְבָרָכה as follows: you will have so much plenty 
that you will say ַדי — enough. Says Rav Schwab: in the same vain, you will be able to say ַדי 

— enough — because you will be truly satisfied — ְלקֹו  .ָשֵמַח ְבחֶּ

 

 

My י בִׁ  ,זַַצ״ל Rav Pam ,רֶּ
taught three short cuts that 
will help us be successful on 
 start by taking (1 .רֹאש ַהָשנָה
on a small ַקָבָלה, undertaking 
— A token payment shows 
that the borrower really 
wants to pay; 2) be  יר ַעל ַמֲעבִׁ

דֹוָתיו  control oneself when ,מִׁ
slighted — ד׳ will be the 
same; and 3) become part of 
a ַרבִׁים, community — your 
judgment will not only be as 
an individual, but together 
with the ַרבִׁים! 

(As related by R' Yisroel Reisman שליט״א) 
 

  

 

 

 

 

 

 

 
 

 לע״נ לאה בילא בת אלכסנדר משה ז״ל, לע״נ אסתר בת יהושע ע״ה,  לע״נ ר׳ דוד שמעלקא בן אברהם אביגדור ז״ל, לע״נ שפרה בת ר׳ מרדכי ז״ל
 לע״נ ר׳ אברהם אליעזר בן ר׳ נתן בנימין ז״ל,  לע״נ ליבא ע״ה בת ר׳ דוד זאב הי״ד,  לע״נ טשרנה בת ר׳ מאיר ליבער ז״ל

 לע״נ הב׳ ישעיהו דוב ע״ה בן יבלחט״א יצחק צבי נ״י,  לע״נ הב׳ מתתי׳ ע״ה בן יבלחט״א משולם זישא הלוי נ״י
 לזכות לשידוך בקרוב לר׳ מנחם צבי בן איטקה שליט״א  ור׳ אברהם בן זיסל בתי׳ שליט״א

  

 

PAI NEWS 
 

Due to tragic events taking 

place in ארץ ישראל and around 

the world, please try to say 

extra תהלים for אחינו בני ישראל in 

all of our תפלות and before/

after all of our learning and 

doing מצות. Every תפלה counts! 

In the זכות of the collective 

 

 This week’s issue & Learning Program are sponsored by 

  Reb Leivi and Mrs. Hochhauser  
 לע״נ אבי מורי משה בן לוי ז״ל

 This week’s issue is sponsored by: The Gesser & Family 
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 סוף זמן תפלה 

 שקיעה 

  מוצש״ק 

ה(-יז,נה:א-)ישעיהו נד:יא… עניה סערה לא נחמה הפטרה: פרשה: ראה        

38מצות לא תעשה:    17יום כפור קטן ביום ב׳                       דף יומי:סנהדרין ל״ד,  אבות ו׳,  מצות עשה:    
4שבועות לראש השנה: (  10:44+  15)מולד יום שלישי בשעה:  חלקים מתחילים לאמר לדוד ה׳ אורי ביום רביעי בשחרית     מברכים ר״ח אלול      
Please do not read this publication during קריאת התורה ,קדיש or 27      .חזרת הש״ץ Menachem Av, 5777 — Aug. 19, 2017     Vol: 18  Issue: 43 

 בס״ד
 לע״נ לאה בילא בת אלכסנדר משה ז״ל, לע״נ אסתר בת יהושע ע״ה,  לע״נ ר׳ דוד שמעלקא בן אברהם אביגדור ז״ל, לע״נ שפרה בת ר׳ מרדכי ז״ל

 לע״נ ר׳ אברהם אליעזר בן ר׳ נתן בנימין ז״ל,  לע״נ ליבא ע״ה בת ר׳ דוד זאב הי״ד,  לע״נ טשרנה בת ר׳ מאיר ליבער ז״ל
 לע״נ הב׳ ישעיהו דוב ע״ה בן יבלחט״א יצחק צבי נ״י,  לע״נ הב׳ מתתי׳ ע״ה בן יבלחט״א משולם זישא הלוי נ״י

 לזכות לשידוך בקרוב לר׳ מנחם צבי בן איטקה שליט״א  ור׳ אברהם בן זיסל בתי׳ שליט״א



 

 :Questions of the week ַרִש״י 
1.When freeing an י ְברִׁ ד עִׁ בֶּ  one should give him more than he ,עֶּ

deserves. Why? 
2.Who are the four recipients of הקב״ה’s ְבָרָכה if we complete our 

responsibilities to the יָתֹום ,גֵר ,ֵלוִׁי, and ַאְלָמנָה? 

Answers 

1. Because when we left ְִׁצַריִׁם בִׁיזַת  twice: once from ,הקב״ה we received from ,מ

ְִׁצַריִׁם  after the splitting of) בִׁיזַת ַהיָם and then a second time by (before leaving) מ
the ד״ה ְוזַָכְרתָ ) יַם סּוף … — 15:15). 

2. Your son, daughter, servant and maid servant are the four (of ours) that corre-
spond to the יָתֹום ,גֵר ,ֵלוִׁי, and ד״ה ְוַהֵלִוי) ַאְלָמנָה … — 16:11). 

For sponsorship or comments, please call: 718 972 2188 or Fax: 718 506 9633. 

 

ְפנֵי ד׳  ָך ְוַהֵלוִׁי… ְוָשַמְחָּת לִׁ ָך ְוַעְבְדָך ַוֲאָמתֶּ נְָך ּובִּׁתֶּ …ְוַהֵגר ְוַהיָתֹום ְוָהַאְלָמנָה … ַאָּתה ּובִׁ  
 You shall rejoice before ד׳ … you, your son, your daughter, your slave and 
your maidservant … and the Levite … and the convert, and the orphan and the 
widow… (ים טז:יא  (ְדָברִׁ
"י  ְדָרש ַּתנְחּוָמא offers an interesting ַרשִׁ  ְבָרָכה that explains the powerful מִׁ
that comes when one gives ְצָדָקה to the poor, especially before יֹום טֹוב. The ְדָרש  מִׁ
teaches us that ד׳ is saying, “If you support My four needy ‘children’ — the Levi 
(who has no share of the land), convert, orphan and widow, I will look after your 
four ‘children’ — your son, daughter, slave and maidservant” 

∞ ∞ ∞ ∞ 
 About 50 years ago, R' Dovid Schochet, was asked to speak to a group of 
Jewish and non-Jewish participants in Buffalo. He consulted with a ָרב and was 
advised that due to certain circumstances it was advisable to go. He focused his 
lecture on the theme of ְצָדָקה, charity, due to its universal appeal. He mentioned the 
following story:  
 A wealthy miser lived during the time of the ּתְֹספֹות יֹום טֹוב. After he died, 
the יָשא ְבָרה ַקדִׁ ְקֵדש decided to bury him in the area of the cemetery called חֶּ  ,הֶּ
reserved for society’s outcasts. A few days later, a tumult developed in Cracow. The 
butcher and baker, who had hitherto been very charitable, suddenly stopped their 
funds distribution. The poor people brought the matter before the ּתְֹספֹות יֹום טֹוב. He 
asked the men why they had so abruptly terminated their worthy acts. They 
explained that in the past, this ‘miser’ had supplied them with funds for charity. He 
had warned them to never disclose anything, as he wanted the ְצָוה  .to be pure מִׁ
Now that he was dead, they could not continue. Awed by the unassuming “miser’s” 
behavior, the ּתְֹספֹות יֹום טֹוב asked to be buried next to this humble individual. 
 After he concluded his lecture, a priest asked R' Dovid that he repeat the 
story. Not wishing to be seen having a drawn-out dialogue with a priest, he 
arranged to meet with the priest the next day in his hotel room.  
 After R' Dovid concluded his repetition of the story, the priest paced 
nervously back and forth across the room. Finally, the priest turned to him and 
said, “Rabbi Schochet, that ‘miser’ was my ancestor.”  
 Skeptical, R' Dovid tried to calm the young man, saying that there was 
absolutely no connection between him and the story of the miser, which had taken 
place hundreds of years ago. “Furthermore,” he told him, “you are not Jewish. This 
man was a Jew.” 
 The priest looked at R' Dovid intently and whispered, “Rabbi, now I have 
a story to tell you! … I grew up in Tennessee. My father was a US Army major 
during the WWII who met a Jewish girl in Europe and married her. No one knew 
her background. A short time later, my parents were blessed with a son, who ... 
eventually trained to become a priest. In my early adulthood, my mother died 
young. On her deathbed … after reciting ְשַמע, she confessed, ‘I want you to know 
that you are Jewish.’ She informed me of my heritage and that her ancestor was 
buried next to a great sage called the ּתְֹספֹות יֹום טֹוב. She then told me, almost 
verbatim, the story that you related in your lecture last night. At the time, I 
imagined that my mother was delirious. Although I felt uneasy from my mother’s 
parting words, it was only a temporary, fleeting emotion. I soon forgot the entire 
episode. 
 “Rabbi, I realize now that the story must be true. What am I to do? I am a 
reputable priest with a large congregation of devoted followers.” 
 R' Dovid encouraged him to explore his heritage and put the man in 
contact with people in his city who could guide him. 
 Several years later, a bearded Jew approached R' Dovid at the ל ָשלֹום “ .כֹותֶּ

 Do you recognize me, R' Schochet? I am the former priest you met in !ֲעֵליכֶּם
Buffalo!” R' Dovid gasped as he realized how powerful is the eternal merit of the 

miser’s ְצָדָקה and the guiding hand of the ּתְֹספֹות יֹום טֹוב. R' Dovid was a direct 
descendant of the ּתְֹספֹות יֹום טֹוב! 

 *Battling the ר ָהָרע  is never easy, especially when it involves giving away יֵצֶּ
hard-earned money to ים / ְצָדָקה  offers a ָחֵפץ ַחיִׁים Therefore, the .ַמֲעֵשר ְכָספִׁ
solution, especially when taking from the ן רֶּ  original money, without ,קֶּ

feeling any loss. The owner should set aside a 1/10 of the ן רֶּ  and use it to create a קֶּ
 loan fund for the needy. It is then permissible for the owner of the fund to borrow ,גְַמ״ח
money from the fund on the condition that he accepts upon himself to lend an eligible 
     .requesting a loan (and will willingly lend up to the amount borrowed) ָענִׁי
 *This is intended only as a brief synopsis. Review of the ֵספֶּר ַאֲהַבת חֶּסֶּד is far more extensive and appropriate. 

A Loving Kindness Moment:  חלק ב׳ פרק י״ח:א —ֵסֶפר ַאֲהַבת ֶחֶסד  

The ָחֵפץ ַחיִׁים clarifies: this solution follows the ַרְמַב״ם and may satisfy most opinions if the ים  was ַמֲעֵשר ְכָספִׁ
originally set up to be used as a loan [and the loan is temporary]. The ַרְמַב״ן holds that that one cannot 

fulfill ים  .ְצָדָקה was originally designated to be used for גְַמ״ח with a loan especially after if the ַמֲעֵשר ְכָספִׁ

  

Living with the Torah 
My Father and the Priest 

Adapted from: Divine Whispers (with kind permission from Targum) 

 Please be careful to handle this sheet in the proper manner as required י ֲהָלָכה  .For newsletter &/or learning sponsorship opportunities: 212 797 9000 ext 272                                   .ַעל ּפִׁ

 
 

 

 

 

*Since we only discuss 1-3 ֲהָלכֹות, it is important to consider these ֲהָלכֹות in the context of 

the bigger picture. Use them as a starting point for further in-depth study. 

*Halacha Corner:  
 ִהְלכֹות ִעְנָיֵני ְדיֹוָמא: ֶאלּול

 From לּול ש אֶּ ת until רֹאש חֹודֶּ ינִׁי ֲעצֶּרֶּ ְלָדִוד ה׳ אֹוִרי ְוִיְשִעי “ we recite ,ְשמִׁ

ים כ״ז) ”… לִׁ ית two times each day — once by ,(ְּתהִׁ  and once by ַשֲחרִׁ
נְָחה יש יָתֹום This recitation is followed by .מִׁ  .ַקדִׁ

 Some people have a נְָהג ין to check their מִׁ לִׁ  during the ְמזּוזֹות and ְּתפִׁ
month of לּול   .אֶּ

   
Rav Avrohom Yaakov HaCohen Pam זַַצ״ל, the יָבה  of רֹאש יְשִׁ
ָחֵפץ  would often describe, in the name of the ,ּתֹוָרה ְוַדַעת

ד מּוז זַײן גּוט, פרּום  “ .the way a Jew must lead his life ,ַחיִׁים ַא ײִׁ

 A Jew must be good, sincere in his observance — אּון קלּוג
of the ּתֹוָרה, and be smart in how he observes the ּתֹוָרה! [i.e. 
the observance of any ְצָוה  must be weighed with the מִׁ
consideration of others! — יְִׁשָרֵאל יִׁם ֵמד׳ ּומִׁ ם נְקִׁ  ”[וְִׁהיִׁיתֶּ

Sage Sayings 
Source: Heard from R' Y. M. Schorr יָט״א  ְשלִׁ

 

 

 

 Focus on Middos בס״ד
Story adapted from a שעור by R’ Yisroel Reisman שליט״א  

 

Dear Talmid, 
 R' Pam זַַצ״ל once said, “A יָבה ָבחּור  who has absorbed the יְשִׁ
light of ּתֹוָרה, radiates a special beauty! This beauty is the badge of 
honor of being a ן ּתֹוָרה  .and must be preserved with the utmost care בֶּ
Even a small stain can spoil it. Especially in our times, when people are 
so quick to find fault, יָבה  must endeavor to preserve the beauty ְבנֵי יְשִׁ
of the ּתֹוָרה!”  
 R' Yisroel Reisman יָט״א יד a close ,ַשלִׁ  of R' Pam, once told ַּתְלמִׁ
over the following true story: 
 A member of the כֹוֵלל of ּתֹוָרה ָוַדַעת was once in a used book 
store, leafing through the books in the Judaica section. He opened one 
book and was surprised to find a 100 dollar bill tucked into a page. He 
turned further and found another 100 dollar bill, and then yet another! 
Clearly, the store owner was not aware of the money, and since the 
books were sold ‘as is’, it seemed like a book worth buying. But what 
was the right thing to do? 
 The young man behaved in the way of a true ן ּתֹוָרה  He .בֶּ
went straight to the owner of the store and informed him about the 
money. Later, when he was asked why he was so quick to return the 
money, he answered simply, “Because I am a יד   ”!of R' Pam ַּתְלמִׁ
 This young כֹוֵלל man could have tried to find legitimate 
reasons why he rightfully deserved to keep the money more than the 
store owner. However, he knew in his heart that keeping the money 
was not what his י בִׁ ן ּתֹוָרה expected of a רֶּ   !בֶּ
 My יד  ,man said were כֹוֵלל the first words that this ,ַּתְלמִׁ
“Because I am a יד י of R' Pam!” His ַּתְלמִׁ בִׁ  wasn’t physically standing רֶּ
next to him—he was much closer. His י בִׁ  s teaching were very much’רֶּ
alive and were forever absorbed and engraved deeply in his heart. He 
radiated and preserved the beauty of being a ן ּתֹוָרה  !בֶּ

י זְִׁכרֹו ָברּוְך!  יְהִׁ
ידּות י Your                         ,ְביְדִׁ בִׁ   רֶּ
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