
 ovhgxn vktu wv hp kg ovhgxnk ovhtmun ,t van c,fhu
 wudu ovhtmunk(c-dk)ost ka uh,ugxn c"n - 

     aohrmnn o,tm ,gn ktrah hbc uaga ,ugxn c"nv ,t ubt ohtrue ubh,arp
sckn 'ukkv ,ugxnv ohyrupn ovc rat ,utrenv ukt 'ktrah .rtk uxbfba sg
ktrahn ost kfk ohfhhav ohhjmb ohbhbg kg if od ov ohrun yuapv o,ugnan
,ugxnv uktc uhv tk ukhtu ',hjmb thv ubh,ru,a gushv hp kg ,tzu 'hjfubv vuvc
rcf iftu /,urusk vc oheejb ,utrenv ukt uhv tk ufrs ostvk ohrunv ohznr
'vzv okugc ostv ka uh,ugxn kg ohrun ,utrenv ukta 'ohausev ohrpxc ufhrtv
rcak ohhgmntf urucg uanaha hsf ohnav in uhbpk ohbhnzn rat uh,ubuhxb h"g
ost ka utuc ,hkf, uvz hf 'vsucgv ,ukgnc ,ukg,vku uh,ushn lfzku uhgcy
kyun lf oaku 'utruc sucfk ohhrnujv uhgcy ,rhca h"g uh,ushn ,t lfzk okugc
wgxnw whjc tuv lufhz kf hf w,ugxnw ,bhjcc ov rat ohbua ohfufhz c"n rucgk uhkg
ohhgmnt ohbhnzn sjt kfku 'uvbank ,jt vdrsnn ostv ,t vkgnu ghxn rat

/,ugxnv uktc ,ukg,vk u,kufhc vhvh ofrs rat 'ugcyu udznk ohntu,v ohrjt
kfc ibuc,vk uchhjn ',ugxn c"nv ,t rucgk sjt kf kg kyun hf vghshv omg     
lhtv ostv gshh lfu 'ohhaev ukt ,bh,bc ,"hav iumr uvn uhkg ohrcugv ohhaev
kg uhbpk utc ohhaev ukt hf ostv rhfh tk u"j ot hf 'ovng ssun,vk uhkg kyun
uk ,b,hbv vgav ,t .hnjvk tuv kukg 'osh kg ,ukg,vk hsf vbuhkgv vjdavv hp
kkf ubthch tk ,ubbuc,vv rsgv hf 'hkhka iputc ovng ssun,ha h"g 'ohnav in

 

ubhshc rat vnjknv habt atr ,t utab lhscg van kt urnthu
"wv hbpk ubh,apb kg rpfk///wv icre ,t crebu /aht ubnn sepb tku

(b'yn-tk)wubh,apb kg rpfk///wv icre ,t crebuw ohkhnv ,buuf - 
     k c,iiii""""ccccnnnnrrrrvvvv'rntk wubhshc rat vnjknv habt atr ,t utab lhscgw ogyu" '

tcmv habt kfn sjt vnjknc ,n tka 'ubhsh kg vkusd vgua, vag wv vbv
icre chrevk ohmpj ubjbt lfhpku 'tcmv in sephha 'crjc vfuv tku ubhshc rat
/"crj hshn vnjkncu ,uunn vsp rat ubh,uapb rpuf uhbpk ,,k 'ub,ut khmnv wv

     c ;hxuvuwwwwhhhhhhhhjjjjcccc    uuuubbbbhhhhccccrrrrwwwwohxhbvnu 'oumg tkp vhv vz 'aht ubnn sepb tku" 'ohkusdv 
,pa kg rat kujf cr og uhva 'ihsn ,njknc itfc ovk grht ktrahk ugrhta
ktrahn rxj tka shgn cu,fvu ',uccru ohpkt ovn ucau ovn ktrah udrvu ohv
uhva ouan tuv vzv kusdv xbvu 'waht ubnn sepb tkuw rnta uvzu 'vnjknc sjt
'aht ubnn sepb tku 'ubhshc rat vnjknv habtw k"zj uarsa tuvu ',ufzc ohnka
kt tcmc rat ubhjtn aht sepb tku 'ubhshc ,g kfc uhva 'rnuk) wvrhcg rcsk

/([[wufu uars ubh,ucruw 'oa i"cnrv hrcs lanv] vrhcg rucgk hsf rjt ouen
 okut     oooo""""ccccaaaarrrrvvvv'ubhshc rat vnjknv habt atr ,t utab lhscg" ',rjt rthc 

'wubh,uapb kg rpfk///wv icre ,t crebuw lfhpku 'vphdnc 'aht ubnn sepb tku

hf tmnbu 'ovhp kg uhhae og ssun,h lfn vtmu,fu 'ohhkhkav uh,ubuf,c rhfvk
osh kg unmg khdrh sug vmrbv u,hkf, kt uvthch ohhaev ukt rat ouenc
iuak wgxnw kf rjt rntb ,tzk hf raptu /u"j ohhkhkav uh,ubuf, og r,uhc
rntha lfc vhv hsu 'iuakv vz rhfzvk lrum vhv tk rcs ka u,hntk hf wvhbjw

 ugxhuwnnnn hbukp ouenkkkkuc ugxba ouen u,utka ihbhgsh vuv tkhnnu whbukp ouen
hf ,tz iht ?gxn kf rjt wubjhuw rnuku ,uch,c ,ucrvk cu,fvk uk vnku 'ubj
wvhbjw ,uagk ostv kg kyun gxnk gxnn ,ukg,vk hsfa ,uruvk hsf ot
osh kg ,gsku uh,ugrutncu uhrenc ibuc,vk unmgk juur i,hk ubhhvs 'gmntc
kg uhhae og ssun,vk lhtv vrfv hshk tuch vz hsh kg eru 'unhgn arus wv vn

/gxnk gxnn ,ukg,v lu,n ohhrnujv uhgcy ,t lfzku kycku ',"hav iumr hp
ruvy i,h hnw (s 'sh cuht) cu,fv rntn ,t ohausev ohrpxc uarpa vn uvzu     
otca 'sjt wtkwc tkt ubht tnyv in ruvyv ka iur,hv kfa wsjt tk tnyn
rucgk hsf hf tuv vtur lrsv ,khj,n rcfu 'vae iuhxb ruvyv kg rmhv shngn
uhsh ohrn ubht f"pgt wtkw urmhk ohngp rupx iht rnuku ,ucrvk lrymh ,tz
,gf uk rnut 'wtkw hrmhk rnuk hbt kufh hrv ,jt ogp :unmgk tuv rnutu 'shn
ouh hshn vkhkj rzuj rcsvu ',rjnv ouh ka ubucaj ,gf ,uagk hk vnu wtkw
iuhxbv kf ,t rcug rat sg 'sckc wsjt tkw ka whjc ukmt tuv ouh kf hf unuhc
,t tuv sctn urmhc oujkk tuv lrymh vnf sg u,utrc tnyv u,nugk /oukac

 /k"r urmh ka uh,gurzk auth lu,n tuv kpubu 'ufrs ,khj,n rcf uh,ubu,ag
gxnn ,ukg,vku rmhv hkd kf ,t oukac rucgk kfuba ubhrzgc vhvh ,"hav     

/,ucuy ,usncu ohagnc ohn, ,uhvk vfzb rat sg 'gxnk
v"cev vum lfhpku ';db ubc yukah tka hsf ubhbnba iucajv hbpkn ubrsba
atr ,t ta, hfw 'ta, hf ,arp ahrc ubhmn ifa 'sgun kvt ,sucg kg u,,k
;db ovc vhvh tku o,ut suepc wvk uapb rpf aht ub,bu ovhsepk ktrah hbc
,sucg kg u,ut ,,bu ktrah hbc ,tn ohruphfv ;xf ,t ,jeku///o,ut suepc
jehuw itf ;tu 'wofh,uapb kg rpfk wv hbpk iurfzk ktrah hbck vhvu sgun kvt

 ,utnvu ohpktv hra ,tn cvzv ,t ivfv rzgktu vansgun kvt kt u,t uthchu
ktrah hbck iurfz/"rehgu uz vyha h,gna rhtn hcr crv hrun tctn wwv hbpk 

     v arhp ifuwwwwhhhhbbbbuuuueeeezzzzjjjjwwwwhbpkn ubrsba 'ubh,uapb kg rpfk///wv icre ,t crebu" '
ubhmn ifu 'sgun kvt kt uvuthcv lfku ';db ubc yukah tka hsf ubhbnba iucajv
hbc ,tn ohruphfv ;xf ,t ,jekuw 'ihhbnv ,gc ,b,hbv wkeav ,hmjnw hcdk

 rhcxv ifu /"wsgun kvt ,sucg kg u,ut ,,bu 'ktrahoooo""""hhhhcccckkkknnnnvvvv'wudu utab lhscg" '
vank rnt wvu ';dbu ,uun rrugn vhv ihbnva ta, hf ,arpc rtc,b rcf
ykua vhva ;dbvk vtupr vz vhvh wvk oapb rpuf ub,hu ktrah ,t vbnh otca
uagu 'vnjknv habt ,t zt ubn tcmv habtk rat ohsuepv ifu 'thvv ,gc
uahsev zta 'wudu wv icre ,t crebuwa h"g ,tzu 'aht ubnn sephh tka hsf vbe,
,ykuaa ,unv vksj uz vcsb h"gu 'wufu shnmu vsgmt tmn rat aht ,hcv esck
unfu 'wubh,uapb kg rpfkw hsf vhv vzv icreva cu,fv rnt vz kgu 'ihhbnv ,gc

/"wofh,uapb kg rpfkw 'ihhbnv ,gc ,b,hbv wkeav ,hmjnw hcdk rntba

R’ Meir Simcha Hakohen of Dvinsk zt”l (Meshech Chochma) would say:

     “wvumn hbst ratf uagh lhscg rntk van kt icutr hbcu sd hbc rnthuw - Rashi comments, that Bnei Gad and Bnei Reuven

answered Moshe ‘all like one man.’ In unison, they agreed to stay away from home for fourteen years until the Land of

Israel was fully conquered and divided. We must say that their wives all waived the obligation of wvbugw (that requires one to

be with one’s wife at specified times) during those years. This teaches us that the men of those tribes were so righteous that

they were not troubled at all by evil thoughts, since Moshe would not made an arrangement that leads to sinful thoughts.”

(Monsey, NY)
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This issue is dedicated in memory of  
R’ Moshe Shmuel ben R’ Zev Safrin A”H, Yahrzeit on 29 Tammuz.

He was a person of great honesty and integrity
‘Holech Tamim, Poel Zedek, Dover Emes.’ Yehi Zichro Boruch !

 ycegl clen
b`hpef :a`

  PM10:00
miwlg 14 hin 

v"g vnka ovrct wr ,c kjr tahr u,hgru k"z whcuy wr ic rykt ktuna ;xuh ovrct wr ,nab hukhgk nply : Klal Yisroel’s travels in the desert, Rabbeinu

Bechaye explains, did not follow any organized format. In

one place they encamped for nineteen years; in another, only

a day or a night. One could think they were lost! But no,

every detail was Divinely planned, all according to the signal

    A SERIES IN HALACHA
   LIVING A "TORAH" DAY

"okuf sdbf vru, sunk,u" - The Greatest Mitzvah of All (36)

Talmud Torah: Related Topics on Traveling and Vacations. 
Honoring Seforim. While traveling in a car, bus, train or
airplane, a Torah Jew always takes seforim along with him.
There are a number of halachos regarding preserving the honor
of seforim and holy books that must be observed. This includes
even printed seforim that are not written by the human hand, but
rather by electric-powered machines and printers.

Liable to Fall. One may not place a sefer in a spot where it is
liable to fall (1). For example, when one places seforim on the
car seat beside the driver (front-seat passenger). If one does
not set them down carefully, a quick short-stop that tends to
happen on occasion, will send the seforim flying off the seat and

onto the floor of the car where they are not supposed to be.
On Floor. A sefer cannot be placed on the floor of a car. If they
are in a box, or even inside a thin plastic bag, it is permitted (2).

Placing seforim on the floor of the car trunk is permitted, even
without a bag or box, since no one steps inside a trunk.
In a Bathroom. When traveling with a sefer in an airport and
one has to enter a bathroom; if he has somebody trustworthy
to leave it with, obviously that is a better choice. If he does not
have someone to watch his sefer, he is permitted to bring the
sefer inside the bathroom, rather than take the risk of it getting

1)

2)

3)

given by the Pillar of Cloud. It is to teach us that they traveled

in the desert, not like lost sheep, like the proverbial

“wandering Jew,” but in pleasant circumstances, with all their

needs provided by the Almighty. A Jew is never lost - he is

always guided by the Divine light and the path of Torah.

   `"hily cltyxid jexa x"den z`n 
qhiid cplailw jexa miig zxhr llek y`x 

stolen or misplaced, as long as it is covered. Many Poskim

rule that a single covering is enough to enter. However, others
argue and require two covers (3). Placing it inside a bag and
under a jacket is considered like being inside two bags. 
Storing in a Sefer. It is prohibited to store mundane items
inside a sefer (4). While traveling on a plane or train, for
example, one cannot put his boarding pass or toll ticket inside
his sefer. However, if he uses the pass or ticket as a book
mark to help him keep the place, Shu”t Torah Lishmah
permits it (5). From these Poskim it seems apparent, that just
storing blank paper inside a sefer is always prohibited. R’
Moshe Feinstein zt”l is lenient (6) if he stores them there for
the sake of writing Torah notes later as he learns the sefer.

Upside Down. One is not permitted to leave a sefer upside
down (top page facing towards the ground). When packing
seforim in a suitcase, one should be careful to place them in
such a way that when the suitcase is in its transport position
the seforim are right-side-up. Also, it is highly preferable not
to leave a sefer, even when closed, with the front cover facing
down and the back of the book facing up. (This case is not
clearly prohibited and might not be worse then learning the
last page, when the rest of the sefer is under it. See Mikdash

Me’at (7) and Ginzei Hakodesh (8) for more on this.

4)

5)

R’ Klonymos Kalman Halevi Epstein zt”l (Maor V’Shemesh) would say:

     “wu,kjb ,t yhgn, ygnku u,kjb ,t ucr, crkw - Even though the Land of Israel is the most holy place on earth and the most

suited for doing mitzvos, it also possesses the most forces of ,uphke, impurity. The posuk is hinting that the greater the person,

the more responsibility he is given for driving out these forces and inheriting the Land. If each person fails to do his share,

the next posuk warns that these kelipos will be wofhbhgc ohfakw - thorns in your eyes. People who help support Torah

study in Eretz Yisroel are not only supporting Torah but also helping to conquer the Land from the forces of impurity.” 

Skulener Rebbe, R’ Yisroel Avraham Portugal zt”l (quoted in Talelei Oros) would say: 

   “Parshas Maasay is always read during the Three Weeks before Tisha B’av. Just as all the journeys were for the purpose

of enabling the Jews to reach Eretz Yisroel, the journeys of our exile are to enable us to merit and reach the vnhka vkutd.”                                           



    The names ",uyn" and "hgxn" depict the message of the time-period we are currently in. We read these parshiyos now to tell
us that when we get “Matos” - beaten with sticks, it is time to “Maasay” time to travel! Rather than become downtrodden and
depressed when we get a potch, or feel that life is pulling us down, now is a time to pick ourselves up and move onward. Our
people have risen to the occasion time and time again. In fact, at every point in the Jewish calendar, there is a different way to
come close to Hashem. During the Yamim Noraim, we connect to Hashem through Teshuva. On Chanukah, we attach
ourselves to Hashem through miracles and on Purim, we do it through joy. Pesach through freedom and Shavuos through
Torah. During the Three Weeks we connect to Hashem through sadness. We recall our affliction and mourn our loss. We feel
the potch from our sins, but we utilize this time to move forward, to travel to our destination - to come close to Hashem.
     R’ Nosson Wachtfogel zt”l would say that we must all become "iuhm hkhct". We must not let these special days of Bein

Hametzarim whiz by without using the great opportunity that lies therein. Being a “Mourner of Tzion” means to CRY over the
loss of the Bais HaMikdash, Hashem’s Holy Mishkan. Yes to cry! It’s really not so hard! We cry so easily for many other
things; we complain about all the difficulties in our lives. Unfortunately, there is no shortage of Jewish suffering. So many

people are going through terrible pain and anguish. Take a few moments every day to think about them, to daven for them, to
cry for them! By feeling the pain of others, we are feeling the pain of Hashem! As we enter the month of Menachem Av, it is
our job to do just that - to be “Menachem” - to comfort our “Av” - our Father. We can hopefully regain our loss by comforting

Him, Who is so close to us, by sharing in His sadness and truly experiencing being a mourner of Tzion and Yerushalayim.

wudu irvtu van shc o,tcmk ohrmn .rtn utmh rat ktrah hbc hgxn vkt(j-tf) 
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     The posuk tells us that Aharon Hakohen was niftar  "wv hp kg" which Chazal interpret as a "vehab ,,hn", a form of death
through the “kiss” of Hashem. The Medrash in Bereshis (ch-g) discusses several descriptions regarding the significance of a
kiss.  There is a "vkusd ka vehab" - a kiss when one attains a position of greatness (when Shaul became king), a ka vehab"
"oherp - a kiss which marks a special occasion (the reunion between Moshe and Aharon in Egypt) and a ",uahrp ka vehab",
a kiss of departure. This type of kiss connotes mixed feelings; sadness that we are bidding farewell, but also hope, as we
realize that this goodbye can bring with it an opportunity for growth and new visions for the future.  
    This Shabbos we read of no less than 42 departures that Bnei Yisroel took when leaving Mitzrayim and heading into Eretz
Yisroel.  At times, the Jewish people were so comfortable where they were and reluctant to leave; yet sometimes they were
happy to move on, knowing that this was a step towards their new destination in life and imagining a brighter future.  
     The Baal Shem Tov zt”l posits that these 42 journeys are analogous to a human being’s lifespan, beginning with birth and
continuing until our final destination in Olam Haba. He breaks down life to 42 steps. Often we are  comfortable in our position
and wish to keep the status quo. However, a Yid knows that he must never remain stagnant, he must constantly progress both
physically and spiritually. As we journey through life, we must learn to appreciate each “kiss of departure” and understand that
it is also a kiss of opportunity, for growth, and a kiss of hope for the future. The Maharsha discusses the true essence of the
Three Weeks and the reasons that Tisha B’av is called a "sgun", a Yom Tov. Let us not look at these three weeks as a sad
time to “get over with,” but rather as a spiritual journey of hope and growth. This way, we will indeed merit the time when
Tisha B’av will truly be a joyous holiday and we will be zoche to the rebuilding of the Bais Hamikdash, int ubhnhc vrvnc!          

                                                                                                                                                                                                              

Adapted from “Abir Yaakov” 

by Chanoch Regal

 wudu vagh uhpn tmhv kff urcs kjh tk uapb kg rxt rxtk vgca gcav ut wvk rsb rsh hf aht(d-k)
    The following incident has been passed down through the generations and was told over by the Baba Sali, Rabbeinu
Yisroel Abuchatzeira zt”l, who was the grandson of the Abir Yaakov, Rabbeinu Yaakov Abuchatzeira zt”l. 
     On one of Rabbeinu Yaakov’s journeys in a caravan together with a number of his followers, as well as some Arabs from
Tafilalet, Morocco, a gang of armed bandits lay in wait for them in a cave beside the road. These bandits would cold-
bloodedly ambush innocent wayfarers who were simply going about their daily business. There is no need to state the obvious
- from a trap like that no one ever returned. The bandits were ready for their prey: the Abir Yaakov and the considerable sum
of money he had amassed to feed the poor students of his city. As the convoy approached the bandits’ hideout, one of the
Arab travelers suddenly noticed them, but they were already too close, and the narrow path made it impossible to turn back to
flee in the direction from which they had come. In fear and desperation, the Arab called out, “What have we come to?” 
     Rabbeinu Yaakov whose heart was filled with complete confidence in Hashem, calmed his companions, saying, “You
have nothing to fear at all, for we have arrived here on a mitzvah mission and no one can harm us.” 
    The wagon driver was instructed to drive on; the bloodthirsty bandits rushed towards them pointing their guns at Rabbeinu
Yaakov and his entourage. They demanded with hair-raising threats that they get off their wagons and hand over all of their
valuables and belongings. Unlike Rabbeinu Yaakov, the rest of the Jews in the convoy had already begun to murmur Viduy. 
     The Abir Yaakov alighted with confidence from the wagon and instead of cowering in fear like the others, he walked
straight towards the surprised bandits. He raised his hand and asked the leader, “Are you with us or with our enemies?” 
     His companions were now doubly afraid. Was the answer to Rabbeinu Yaakov’s question not clear before it was even
asked? Asking a bandit pointing a gun at you if he is “with you” suggests a lack of elementary understanding and the shaking
victims began to fear that perhaps the rabbi was not in his full mental capacity. This caused them even greater anguish.
    A moment later the mystery was solved and they understood that Rabbeinu Yaakov’s question was not meant as an
interrogation but rather as a means of action, for “a wise man’s question is an answer and a half.” Within moments after
asking the bandits the question, Rabbeinu Yaakov walked away leaving them as immobile as statues with harmless sticks
thrust in their hands. Their voices could be heard but their bodies failed to move - it looked as if the local residents had
used their limp and lifeless bodies as scarecrows to guard against animals and shoo away the crows. 
     When the paralyzed robbers realized their fate, they raised their voices, crying to the holy rabbi to forgive them for their
evil plans and pleading that he should pray that they regain their faculties. His companions were awestruck but Rabbeinu
Yaakov grasped this opportunity to intercede on behalf of all the local Jews who were constantly exploited by these
corrupt bandits. He agreed to release them on the condition that they no longer inflict harm on anyone - Jew or Arab. 
     When the bandits promised to repent from their evil ways and desist from robbery, they were returned to their natural
state. The latter miracle was greater than the former, for one cannot compare turning people into stones to turning stones
into people. These erstwhile bandits, witnessing Rabbeinu Yaakov’s holiness and being in awe of him, accompanied the
great Jewish rabbi to his home, guarding him the entire way from wild animals as well as other wild people. 
     “See,” said one of the gang members to his accomplice, “if we think we understand the ways of this holy man and the
few words he said, we have not realized how profound they really are.” The end of the story provides us with an answer to
Rabbeinu Yaakov’s question, “Are you with us or with our enemies?” In the end, Heaven provided these bandits for
Rabbeinu Yaakov’s journey, so that they would fear him and protect him and his fellow passengers for the remainder of
the road. Although the bandits as well as Rabbeinu Yaakov’s entourage understood quite clearly that they were “with the
enemy,” Rabbeinu Yaakov knew that they were “with us.”                                                                  

  oa ,nhu wv hp kg rvv rv kt ivfv irvt kghu
 ohrmn .rtn h"bc ,tmk ohgcrtv ,bac (jk-dk)

 /// ofk ,tzv .rtv v,hvu ktrahnu wvn oheb o,hhvu(cf-ck)
   Chacham Shlomo ben Rabbi Shimon Duran zt”l,
commonly known as the Rashbash, was once asked about a
synagogue in Algiers founded by Jews who had come from
Spain, in which some of the mispallelim insisted that anyone
entering the shul must remove their shoes. This was in
keeping with the custom of the local Muslims, who removed
their shoes before entering their own houses of worship.
These mispallelim viewed it as an expression of disrespect
for the synagogue if congregants would enter with their
shoes on. Incredibly, the Rashbash agreed with their position. 
    “It is known that a synagogue should be glorified,
exalted, honored, and protected from any disparagement.
‘Honor’ is whatever people consider to be honorable.”
    The Rashbash explains that it would not be considered
disrespectful to wear shoes in a shul located in a Christian
      EDITORIAL AND INSIGHTS ON
     THE MIDDAH OF .... '''''ddddd     zzzzzaaaaaxxxxxwwwww

CONCEPTS IN AVODAS HALEV            

FROM R’ CHAIM YOSEF KOFMAN    

country, since their society does not view such conduct as
demeaning. However, in a Muslim land, where the societal
norm was to remove one’s shoes as a sign of respect for any
house of worship, or before meeting any important person,
it is certainly required of the congregants to show the same
modicum of respect to a shul, the “house” of Hashem
(Shu”t Rashbash 285; quoted in Birkei Yosef 151:8).
     The Mishna in Shekalim (3:2) states: “A person must be
vindicated before others, just as he must be vindicated
before Hashem.” Even if we observe every halacha in the
Torah to its fullest, we must still beware of another potential
source of chilul Hashem: disregarding societal norms that
change based on the time and place. What may be deemed
normal in one neighborhood may be considered disgraceful
or disrespectful in another. This concept can extend to our
driving habits, our manners and exercise of proper etiquette,
when and how we greet others, and many other areas.

 FROM THE WELLSPRINGS OF   
R' GUTTMAN - RAMAT SHLOMO  

lyn: R’ Yaakov Kamenetzky zt”l had a keen sense of
direction, not only in spiritual life, but on the mundane
streets of the city as well. He was once in a car with another
Rosh Yeshivah who was a nervous individual and panicked
when their driver got lost on one of the busy city streets.

“Please,” he pleaded of his student, “ask a policeman!”
    R’ Yaakov said, “You needn’t ask. I know the way.” He
looked at the driver and said, “Continue for two blocks, make

a left. After the first light, make another left. Then a right and
you will see the entrance to the highway that we need.”
   But R’ Yaakov’s colleague was not convinced. “Please,”

he begged the driver, “ask a policeman!” The student felt
obliged to listen to his Rosh Yeshivah, and spotted a police car
on the other side of the street. He made a U-turn, drove the
two blocks, and stopped the officer. “Excuse me, sir,” asked
the nervous driver, “how do I get back on the Expressway?”

    The officer looked up and began to explain the directions.
“First of all, turn back around and go four blocks. Then make a
left. After the first light, make another left. Make an immediate

right and you will see the entrance to the Expressway.”
    R’ Yaakov turned to his colleague and smiled. “Nu,” he
whispered, “now that a stranger said it, do you feel better?”



R e s t o r i n g  t h e  p r i m a c y  o f  C h o s h e n  M i s h p a t
businessWEEKLY

WERDIGER EDITION

By Rabbi Meir Orlian

An optometrist 
examined my 
eyes and wrote 
a prescription. I 

took the prescription and purchased a pair 
of glasses. It turns out that the optometrist 
made a mistake regarding my prescription.
Q: Is the optometrist financially 
responsible for his error?
A: The Gemara (B.K. 99b) discusses a man who 
consulted a money-changer regarding the 
quality of a coin to decide whether to accept 
it or not. The money-changer said that the 
coin was good quality, so the man accepted 
the coin. It was subsequently discovered that 
the coin was not good quality, and thus the 
man lost money. The Gemara rules that the 
money-changer is liable for the loss his wrong 
advice caused, as long as he is an expert 
and was paid for his professional opinion. 
(If he was not paid, he is exempt if he wasn’t 
outright negligent. Some authorities exempt 
a recognized expert even when paid since the 
error is categorized as an oness — beyond 
one’s control.) The reason he is liable is that 
he is a mazik b’garmi — a category of indirect 
damage that borders on direct damage (C.M. 
306:6).
The Gemara relates that Resh Lakish asked 
Rav Chiya to examine a coin and informed him 
that he would rely on his opinion. He explained 
that the reason he said that he was relying on 
him was that if Rav Chiya erred, he would be 
obligated to reimburse Resh Lakish for his loss. 
Rif derives from this that the money-changer 
is not liable unless the customer states that 
he is relying on his expert opinion, but if the 
customer does not make that statement, the 
money-changer is exempt, even if he was 
mistaken. Rosh (9:16) disagrees, contending 
that it is not necessary to verbalize reliance 
on his expertise when it is clear that he will be 
doing so. 

Shalom and Ari were learning at a table right in 
front of Rabbi Dayan. “I’d like to borrow $200 to 
buy sefarim on the way home,” Shalom said to Ari. 
“Do you happen to have money with you?”

“I usually don’t walk around with that amount of cash,” replied Ari, “but I just took out 
money this morning.”
Ari took $200 out of his wallet. He said to two friends at the adjacent table: “For the 
record, see that I’m lending Shalom $200.”
Meanwhile, Rabbi Dayan was watching. “Shalom is reliable, but it’s good that you lent 
before witnesses,” he said. “To prevent misunderstandings, there should always be proof 
of a loan” (C.M. 70:1).
A month later, a dispute arose between Shalom and Ari over payment of the loan. They 
tried to resolve the issue between themselves, but were not successful.
Finally, Ari submitted a claim against Shalom in Rabbi Dayan’s beis din. The beis din issued 
a summons for a din Torah before Rabbi Dayan and his colleagues.
Shalom was surprised to see the summons by Rabbi Dayan. “Before Rabbi Dayan?” 
exclaimed Shalom. “He was sitting right there; it’s not fair that he should serve as a dayan! 
How can he be objective?”
“What’s wrong?” asked Ari. “Do you suspect him of being partial?”
“Chas v’chalilah,” replied Shalom, “but I don’t think that someone who was present at the 
event should be able to serve as a dayan afterward. I also remember learning somewhere 
that a witness cannot serve as a dayan.”
“Let’s ask Rabbi Dayan himself 
whether this is a problem,” said Ari. 
Shalom agreed.
“I summoned Shalom to a din Torah 
about something that you were 
witness to,” Ari said to Rabbi Dayan. 
“Are you allowed to serve as a dayan 
for such a case?”
“Indeed, the Gemara (Kesubos 21b; 
B.B. 114a) states that a witness cannot 
serve as a dayan,” replied Rabbi Dayan. 
“However, the Rishonim dispute when 
to apply this principle.”
“What are the various opinions?” 
asked Shalom.
“Rashbam (B.B. 113b-114a) maintains 
that anyone who intended to testify 
is considered a ‘witness’ and can 
no longer serve as a dayan, even 
if ultimately he did not testify,” 
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wrong lenses

did you know?
Buying and/or serving non-kosher 

food in business settings can 
present shailos of benefiting from 
basar b'chalav and shailos of doing 

commerce with neveilos?  

If your business purchases and/
or serves non-kosher food, please 
speak to your Rav or contact the 

Business Halacha Institute for 
guidance.
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Poskim point to these discussions as precedents 
for other cases where one suffers financial 
loss by following an expert’s advice. In other 
words, when someone consults an expert and 
suffers a loss by following the expert’s advice, it 
is considered as though the expert caused the 
loss and is liable, since he understood that his 
advice would be followed.
Poskim debate how clear it must be to the 
expert that his opinion will be followed. It 
is universal, however, that if the expert is 
informed or if it is evident that one will rely 
on his expertise and will not obtain a second 
opinion, the expert is liable (C.M. 306:6). There 
are several applications of these principles:
An employee in charge of receiving who 
miscounts the number of units received, 
resulting in the business paying for 
merchandise it did not receive,  is liable for his 
error.
An architect who submits drawings with 
incorrect measurements, and consequently 
some of the construction had to be torn down 
and rebuilt, must pay all the related expenses, 
since builders rely on his drawings.
Someone directing a driver who cannot see 
where he’s going who miscalculates, so that 
the driver backs into a wall and damages his 
car: the one who gave instructions is liable 
if it is clear that the driver is relying on him.
It must be emphasized that whenever one’s 
liability is garmi, one is not liable if the bad 
advice was issued inadvertently (shogeg) or due 
to circumstances beyond one’s control (oness). 
Liability applies only when the expert was 
negligent (Shach 386:6).
In your case, since the optometrist was 
negligent by not double-checking that it was 
the correct prescription, he is liable.

money matters

explained Rabbi Dayan. “He suggests that the source for this rule is the verse ‘The two 
men … should stand before [the court] of Hashem’ (Devarim 19:17), which indicates 
distinct roles of witnesses (‘the two men’) and dayanim (‘the [court of] Hashem’).”
“Conversely, Tosafos and the Rosh maintain that it is only a witness who testified who 
cannot serve as a dayan,” continued Rabbi Dayan. “This follows from the verse cited by 
Rashbam; only when the witnesses actually ‘stand before the court’ are they disqualified. 
Alternatively, the rule is a corollary of the principle that testimony must be open to 
hazamah — total rejection by opposing witnesses. If a witness who testified were to 
serve as the dayan, he would not accept opposing witnesses to reject his testimony.
“There is a third, compromise position of the Ramban and Ran,” added Rabbi Dayan. 
“One who intended to testify can serve as a dayan if he didn’t testify, but not one who 
was explicitly appointed to serve as a witness of the event.”
“What is the halachah?” asked Shalom.
“Shulchan Aruch (C.M. 7:5) rules according to Tosafos and the Ramban, and disqualifies 
only a witness who testified or was explicitly appointed as a witness,” replied Rabbi 
Dayan. “Thus, although I observed the case, since I was not explicitly appointed a 
witness and did not testify, I am allowed to serve as a dayan, whether I initially intended 
to testify or not.”
“I should point out,” concluded Rabbi Dayan, “that to authorize signatures (kiyum shtaros), the 
Sages allowed even a witness who testified about the signatures to subsequently serve as a 
dayan, since the requirement for kiyum shtaros is Rabbinic” (C.M. 46:24).

For questions on monetary matters, 
Please contact our confidential hotline at 877.845.8455 

ask@businesshalacha.com
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story line

Paternal Family
From the writings of Harav Chaim Kohn shlita
Q: How is “family” defined in Halachah regarding inheritance?
A: Sons (or daughters, in the absence of sons) inherit from both their father and their 
mother. However, paternal family defines other inheritors. Thus, half-brothers from the 
father can inherit from each other when the deceased has no descendants, but not half-
brothers from the mother. If one brother did chalitzah, the practice is to grant him a larger 
share, in order to encourage the performance of chalitzah (C.M. 276:4; E.H. 165:4; Aruch 
Hashulchan, E.H. 165:24).
Furthermore, since we follow paternal lineage, a mother does not inherit her child 
who has no descendants, but rather the father’s family. In cases where the father’s 
identity was impossible to establish (sh’tuki) the property becomes hefker (ownerless); 
if the father’s identity was known but forgotten, the property remains in trust until 
resolved — yehei munach (Pischei Teshuvah, C.M. 276:2). 
An adopted child inherits from his biological parents, not his adoptive ones.
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Now You Know 
During the "Nine Days," commencing from 

the eve of Rosh Chodesh Av until chatzos 
on 10th of Av (unless the 10th of Av falls 

out on a Sunday), in addition to the 

limitations of the Three Weeks – i.e., 
refraining from haircuts and shaving, 

celebrations and music - the following 

restrictions apply on week days (i.e., days 
other than Shabbos): 

1. No meat (including poultry) may be 

eaten, and no wine may be drunk. 

2. Clothing should not be laundered or 
dry-cleaned even for use after Tisha B’Av.   

3. Clothing which was previously laundered 

or cleaned should not be donned for the 
first time during this period, except for on 

Shabbos.  

One way around this prohibition is to wear 
the clothing for a short amount of time 

(e.g. ten minutes) prior to Rosh Chodesh 

Av.  It is then not considered to have the 

full freshness and cleanliness of a freshly-
laundered garment and may be worn. 

However, putting on weekday clothing on 

Shabbos for the sole purpose of wearing it 
after Shabbos would be considered 

“hachana,” preparation for after Shabbos, 

which is forbidden. 

4. One should refrain from bathing for 

pleasure during this period. (Washing or 

showering in cool water to remove dirt or 
perspiration is permitted, as is washing or 

showering for Shabbos.)  

If anyone has special circumstances 

regarding his personal hygiene and 
discomfort as a result of these laws, he 

should consult his Rabbi. 

Thought of the week: 

To handle yourself, use 
your head; to handle 
others, use your heart.  

(B:L RBDMB) „...RMAL LARsY YNBL TWUMH YwAR LA HwM RBDYW‰ 
“And Moshe spoke to the heads of the tribes for the Children of Israel saying...” (30:2) 

This week’s parsha begins with the subject of vows. Specifically, one who makes an oath 
to do something or not to do something must fulfill his word and follow through. Simply 
understood, we are to recognize that are mouths are powerful. 

The Torah also tells us that if a woman makes a vow while in her father’s domain, or in her 
husband’s, the father or husband has the opportunity to annul the vow when he hears it. If 
she is older or either widowed or divorced, then she, too, must be sure to fulfill her vows. 

The question is why the tribal leaders were mentioned here. Rashi tells us that as a means 
of giving them honor, they were taught the Torah’s laws before the rest of the populace. 
This was the case everywhere but it was mentioned here regarding vows because just as a 
husband or father can annul a vow, a Torah Scholar can offer an out as well depending on 
the circumstances. 

The Ohr HaChaim says the verse states it was said to the heads of the tribes “of the 
Children of Israel,” to tell us that it was taught to the tribal leaders AND to the children of 
Israel. The fact that it says “for the B’nai Yisrael” and not “AND to the B’nai Yisrael,” he 
says, is not uncommon in the syntax of the Torah. But perhaps we can learn a valuable 
lesson from it anyway. 

The idea that a father or husband can annul the vow is based on the fact that the girl or 
woman has obligations towards him that may be affected by her vow, but the phrasing 
above gives us another perspective. When the Tribal Heads were told about annulling 
vows, they were told this “for the Children of Israel.” When a person made a vow that he 
regretted, he could go to a Chacham for help in retroactively canceling the vow based on 
the fact that had he known then what he knows now, he would not have made the vow to 
begin with. In other words, the leader’s job is to help his followers. 

The same can be said for the father and husband. They have a responsibility to look out for 
their daughters and wives and that includes annulling a vow that will be detrimental to her 
or their relationship (and thus to her.) The Torah prefaced these laws with the responsibility 
of the leaders to shed light on the responsibility of the husband or father.  

Though he may have been allowed to annul a vow that impinged on the woman’s 
obligations to him, he ought to see how SHE will be affected by it. He should use this 
power to cancel her vows to benefit her, just as a leader is required to look for the welfare 
of his flock.  

The same goes for all of us. In any situation, we must seek the welfare of others and 
balance it with our own needs. Sometimes we can protect people from themselves and 
sometimes we can uphold their commitments and help them to fulfill their goals. 
Regardless, we must always be cognizant that our decisions do not only affect ourselves, 
but the entire inter-connected world. 

A fellow in Kollel in Lakewood did not daven in the Yeshiva minyan as was the accepted 
practice at that time.  He davened at a different minyan, and arrived at the study hall when he 
was supposed to, but was asked to explain why he broke from the norm. 

He said, “There’s a woman in town with five children and she can’t get them off to school alone.  
This one needs breakfast; that one needs help getting dressed, and so on.  That is where I am 
at that time and why I need to daven at a different minyan.” 

“Who is this woman?” he was asked, “We’ll help too!”  He replied, “The woman is my wife.” 
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on the ParshaParshas Mas’ei
R’ Ben Tzion Shafier

The parshah begins with a catalog 
of the forty-two stops that 
the Jewish nation made in the 

desert. Rashi explains this with a mashal. 
Imagine a king whose son was critically 
ill. In search of a cure, he travelled with 
his child to a faraway land.  The journey 
was successful, and on their way back 
home, the king pointed out to his son 
each of the stops they had made along 
the way. With great joy, he said, “This 
is where your fever peaked. This was 
the place where we rested…” So, too, 
HASHEM recounted with great delight 
the various stops in the Jewish people’s 
travels. 

³ THE PROBLEM

This Rashi is very difficult to understand. 
These “stops along the way” weren’t part 
of the plan. In fact, they were quite the 
opposite. 

The Jewish nation left Mitzrayim amidst 
great fanfare and glory. With the entire 
world taking note, they were to make 
one stop at Har Sinai to receive the Torah 
and then move on toward the Holy Land 
to occupy it forever. 

That wasn’t, however, the way things 
turned out. Because of their sins, the 
entire generation was decreed to wander 
from place to place for forty years and 
then to die in the desert. And even then 
the lesson wasn’t learned. Time after 
time, they failed; time after time they 
sinned. HASHEM’s description of this 
period was, “For forty years you tested 
Me…”  How then can Rashi say that 
these stops were joyfully recounted by 
HASHEM?

The answer to this can best be understood 
by asking a somewhat irreverent question. 

³ WHAT CAN YOU DO TO 
MAKE HASHEM ANGRY?

Let’s say that you decided, “That’s it. 

I’ve had it. I’m fed up with Hashem! I’m 
going to do something to get Him angry.” 
What could you do to make Hashem 
really mad? The answer is nothing. 

Because we are physical beings, by 
definition we are confined. We exist for 
a given amount of time. We take up a 
given amount of space. We can run just 
so fast, walk just so far. Hashem, on the 
other hand, is beyond all boundaries 
and beyond all confines. Hashem is in 
all places at all times, existing before 
and after time. Hashem is so above all 
of nature that there is nothing that is 
beyond His powers and nothing that He 
can’t do. Hashem said, “It should be,” 
and everything — energy, matter, quarks, 
atoms, and molecules — came into 
being. Hashem is also the Maintainer of 
physicality. Nothing can exist without 
Him constantly infusing energy into it.

The reason I get angry is because I’m 
frustrated by my lack of power and 
control. But nothing is beyond Hashem; 
nothing is out of His control. Therefore, 
anger doesn’t apply to Him. 

When Hashem gave free will to man, He 
gave us the ability to make choices — 

but He governs the outcome. 

If man chooses evil, there are times when 
Hashem will allow those actions to come 
to fruition. But at no point, is Hashem 
not in control. The very notion of 
Hashem being angry stems from a lack 
of comprehending His greatness. 

³ HASHEM ACTS WITH 
ANGER FOR OUR BENEFIT

This seems to be the answer to the 
question on Rashi. HASHEM wasn’t 
“angry” with the generation. HASHEM 
took corrective actions to help them 
realize their mistakes. Once the end came 
about and the Jewish nation was ready to 
enter the Holy Land, HASHEM looked 
back over the stops with great fondness, 
as each one was part of the healing 
process.  

This concept is essential for us in 
understanding our relationship with 
HASHEM. During our lives, there will 
be many times when we experience pain, 
suffering, and setbacks. However, not 
only doesn’t HASHEM save us from 
these situations, often, we see the hand 
of HASHEM bringing them about. 
From our mortal, limited perspective we 
tend to experience this as “HASHEM 
is annoyed with us — vengefully 
punishing us for our transgressions.” It 
is then that we need to be mindful that 
HASHEM is never angry. HASHEM 
has a much broader vision than we do. 
Like a loving parent carefully guiding 
his child, HASHEM directs our lives 
with loving kindness, bringing about 
situations for our benefit. Often times we 
don’t see it until the end, but everything 
that HASHEM does is for the best and 
is done out of love for us, His beloved 
creations. 

For more on this topic please listen to 
Shmuz #51 Bitachon and Hishtadlus 
– Finding the Balance

What Can 
You Do to 

Make 
HASHEM 

Angry?
g

“These are the journeys of the Children of 
Yisrael, who went forth from the land of 

Egypt according to their legions, under the 
hand of Moshe and Aharon.”

— Bemidbar 33:1 — 



BEYOND THE NORM
By Rabbi Shraga Freedman, author of Living Kiddush Hashem 

A few years ago, Detroit was hit by major floods. In 
the aftermath, a group of young men launched the 
Detroit Chessed Project, procuring new mattresses 
and recruiting volunteers to clean out flooded 
basements. While flood response was the group’s first 
endeavor, it would not be its last.
The group met for a simchas beis hashoevah. One man 
suggested that they share their accomplishments: 
soliciting clothing donations, convincing a retail 
chain store to donate bedding. One man, a caterer, 
stunned the group with the number of food packages 
he distributed each week. Inspired, the others began 
volunteering to sponsor them, and thousands of 
dollars were pledged in just a few minutes. When the 
spontaneous fundraising session ended, the singing 
began again. The festivities continued into the night.
The party ended, the band packed up. The host went 
to a non-Jewish saxophone player, thanking him for 
staying late. “How much do we owe you?” he asked.
“Please, take the money and put it toward your 
wonderful program,” the musician said. “I have never 
seen such incredible generosity in my life. You are 
the most incredible group of people I have ever seen.”
As Jews, we must conduct ourselves in an elevated 
manner, a way that earns us the world’s admiration 
and leads others to recognize the greatness of G-d. 
To accomplish this, we must go beyond the ordinary 
parameters of human behavior. We must show such 
incredible character that it is clearly G-dly in nature. 
It must be clear to the world that the traits we exhibit 
aren’t simply due to our being nice people, but are a 
function of our service of G-d.  

BROKEN PIECES II
By Rabbi Moshe Pogrow, director, Ani Maamin Foundation

Based on excerpts from the commentary of Rabbi Shamshon Raphael Hirsch zt"l on Chumash, with 
permission from the publisher.

Chazal tell us that the luchos were engraved on both sides—the Aseres 
Hadibros could be read no matter which way you stood. They had no front 
and back; the writing pierced through, yet they could be read either way.

Like the luchos, the Torah must not have a one-sided effect on us. It must 
penetrate us through and through, it must set its stamp indelibly on every 
part of our being. Whichever way we are turned, the writing of Hashem must 
be visible on us. Don’t engrave the Torah only on one side of you, so that you 
appear a Jew when seen from the right angle. Be a Jew through and through, 
on both sides, in all aspects of your life. To Hashem, there is no reverse side. 
Everything faces Him.

Just as the luchos fell helplessly to the ground, klal Yisrael, left to itself, falls 
prey to every act of violence. But when we are embraced by the power of the 
Divine word, all political horoscopes are meaningless. Proof of Hashem’s 

continued on reverse side
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In this bracha, we plead with Hashem to have mercy and give 
us the chance to learn Torah. How important is this? When we 
daven for Mashiach in bentching, we say "racheim." In Ahava 
Rabbah, we say Av Harachaman, hameracheim, racheim aleinu—
invoking rachmanus three times! Similarly, Mishlei says, “Ki ner 
mitzvah, v’torah ohr”—a mitzvah is a ner, but Torah is a light. The 
mitzvos are compared to the cup that holds the oil, while Torah 
learning itself is the fire that ignites it. This is why we ask lilmod 
u’lilamed, and only after that lishmor v’laasos.  
Adapted from Biur Tefillah (Ani Maamin Foundation)
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Question of the Week
What basic principle of emunah is implied in the words 

"Elokeinu v'Elokei avoseinu"?
email your answers to answers@animaamin.org!

(Hint: The answer 
can be found on 
Lecture #1 of the 
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series.)

All correct 
answers will 
be entered 
into a raffle! 



hashgacha can be seen not in our downfall, but 
in our existence. When Hashem hides His face, 
klal Yisrael’s catastrophes are a natural result.

Trusting in the power of Torah, adhering to 
it unswervingly—this is the condition our 
salvation requires. A lack of such trust in the 
power and support it alone can give us is the sin 
that causes all our catastrophes. With the Torah 
in our arms, we defy all the storms of the world.

But even with it, throughout history, we have 
looked around for other gods to protect us. We 
have cast sidelong glances at the shields other 
nations fashioned out of human power and 
natural forces. We lacked the courage to fly on 
the wings of Torah alone. The word of Hashem 
was not enough. It shriveled up into a religion, a 
cult, representing only one aspect of life.

From time to time, Hashem tested His people, 
to see whether the miracle of their existence 
through centuries of galus has finally taught 
them to reject the gods of the earth. But they 
always showed signs of not yet being ready. 
They ran the risk of devoting their lives to 
other things—the political independence, social 
freedom, civil rights that their hosts in galus 
provide. They ran the risk of finding room for 
the Torah only in the synagogue.

So again and again, Hashem has allowed their 
hosts to become less hospitable. And He has 
again and again committed us to the wings of 
His Torah. And He will sustain us and teach us 
until we finally reach full and lasting maturity, 
until all our old errors have been atoned for.

What was said after the luchos were restored 
will be fulfilled: that Hashem will walk with 
us, though we are a stubborn people, and grant 
forgiveness to our sins and errors, until we 
finally return to Him with open arms, as His 
own everlasting inheritance. 

BLIND SPOTS
by Rabbi Dovid Sapirman, dean, Ani Maamin Foundation

The Torah commands us to listen to the words of neviim, and indeed, one of the 
Rambam's 13 principles of faith is to believe that everything our prophets have 
told us is true. The era of prophecy lasted from the time of Moshe Rabbeinu all 
the way until the second Bais Hamikdash. Although the Tanach contains only 
eight of their books, the Gemara tells us that there were actually 1,200,000 
neviim in total! However, only those prophecies that would have eternal 
relevance were recorded.

As Tisha B'Av approaches, we should be aware that the destruction of the Bais 
Hamikdash and Yerushalayim was no surprise. The navi Yirmiyahu had been 
delivering a prophetic message day in and day out for the preceding 40 years. In 
his very first nevuah, he foresaw an attack from the North, Bavel, a full 21 years 
before Nevuchadnetzar became king.

But he had competition. False prophets had lulled the people into complacency, 
proclaiming that no nation would attack and no harm would come to them. 
Yirmiyahu's harsh prophecies were met with animosity. How dare he foretell 
that the land would be overrun and the Bais Hamikdash consumed in fire! They 
beat him, jailed him, and even threw him into quicksand. His own city, Anasos, 
tried to poison him. Kohanim put him on trial, accusing him of false nevuah.

It was surely confusing for the people, who did not know who to believe. Despite 
their sins, there were many good people among them. They believed that 
Hashem would never destroy the Bais Hamikdash, which was understood to 
be eternal. The walls of Yerushalayim were so strong that Yirmiyahu himself 
declares in Eicha that no one believed an enemy could ever penetrate them.

But an excuse only lasts so long. Perhaps at the beginning of Yirmiyahu’s 40-
year career, the people might have been swayed by false prophets. As one after 
another his prophecies came true, simple common sense should have told them 
that the predictions of good were deceiving them, but they did not veer from 
their course of destruction until it was too late.

The lesson is clear, albeit harsh. Yirmiyahu told them that they had serious 
faults that needed change. They didn't want to hear his words, so they conjured 
up every excuse to negate them.

This is something we should contemplate as we proceed through the Three 
Weeks: when we don't want to get the message, we just don't get it.  

BREATH OF FRESH AIR

How are lungs structured?

For the body to have a sufficient supply of oxygen, it must be absorbed into the bloodstream 
constantly. When you inhale, air travels down the trachea and into the bronchi, then enters the 
lungs. In them are 700 million alveoli, air sacs that look like little clusters of grapes. Each “grape” 
is lined with blood vessels, giving the body maximum surface area for oxygen to be diffused into 
the bloodstream. These very same air sacs also help rid the body of carbon dioxide—when you 
breathe out, the body delivers carbon dioxide to the alveoli, and you release it in an exhale.   

Adapted from Emunah: A Refresher Course (Melohn Edition; Ani Maamin Foundation/Mosaica Press)
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Yahrtzeits of our 
 ְגדֹוֵלי ִיְשָרֵאל

 א׳ מנחם אב
5668 - 5760 
1908 - 2000 

R' Shlomo Halberstam זַַצ״ל, was born in Bobov, 
Galicia, to R' Benzion, a grandson of the founder 
of the Bobov dynasty, and Chaya Friedel. During 
WWII, he escaped with his father to Lemberg. 

His parents were killed in 1942. R' Shlomo and his family 
escaped to the Bochnia Ghetto, where he lost his wife 
and 2 of his children. He escaped with his only surviving 
son, ִלי  to Budapest, and later to Bucharest. During ,נְַפתָּ
the war, he disguised himself as a Polisher officer, and 
once as a nun, and smuggled out hundreds of Yidden. He 
arrived destitute in the USA in 1946. With his great  ַאֲהַבת

ֵאל  he rebuilt the ,ִשְמַחת ַהַחיִים boundless energy and ,יְִשרָּ
Bobover community to tens of thousands of  ֲִסיִדיםח  

worldwide, virtually single-handedly. 
  

 

 

 

Understanding ָצִרים ין ַהמְּ  בֵּ
 לע״נ ר׳ משה צבי בן הר׳ טוביה  הלוי זצ״ל  

ָצִרים ין ַהמְּ  The Nine Days - בֵּ
During the Nine Days (רֺאׁש חֶֺדׁש ָאב through ִתְׁשעָּה ְבָאב) the 
communal mourning of ֵאל ׁש for the ְכַלל יְִשרָּ  ֵבית ַהִמְקדָּ
intensifies. ֲחזַ״ל tell us,  ַליִם זֹוֶכה ְורֹוֶאה כָּל ַהִמְתַאֵבל ַעל יְרּוׁשָּ

ה )ַתֲענִית ל:( תָּ  all who mourn for the destruction of ,ְבִשְמחָּ
ַלִים ְוֶׁשֵאינֹו ִמְתַאֵבל ַעל  ,will merit and see in its happiness ְירּושָׁ

ה תָּ ַליִם ֵאינֹו רֹוֶאה ְבִשְמחָּ  and those who fail to mourn ,יְרּוׁשָּ
over the destruction of ַלִים  will not merit to see its ְירּושָׁ
happiness. It has been related that Emperor Napoleon 
Bonaparte once passed a shul on ִתְׁשעָּה ְבָאב and saw that 
the people were sitting on the floor. Upon inquiry, he 
was told that the Jews were bewailing the loss of their 
land. Astonished, he declared, “A nation that still sheds 

tears over their lost country will never die; such a 
nation will eventually regain their land!”   

  

 
 

 
  

Torah Thoughts Adapted from: Peninim on the Torah 
(with kind permission from Rabbi Scheinbaum) 

ֵאל ִתְׁשְלחּו     )ַבִמְדבָּר לא:ד(… ֶאֶלף ַלַמֶטה ֶאֶלף ַלַמֶטה ְלכֹל ַמטֹות יְִשרָּ  

 1000 from a tribe, 1000 from a tribe, for all the tribes of ֵאל  … shall you send ִיְשרָׁ

 The ׁש  According to one point of view, each .ִמְדיָּן discusses how many soldiers went out to battle against ִמְדרָּ

tribe sent three-thousand men. These men were divided into three groups: 1) twelve-thousand of these were 

soldiers who fought in battle; 2) twelve-thousand of these men were in charge of the various vessels and weapons; 

and 3) twelve-thousand of these men were there to pray. 

 We might wonder why there was a need to have an equal number of men to be designated specifically for 

prayer. This was ה׳’s war; He commanded ֵאל  had done to ִמְדיָּנִים to avenge what the ,ִמְדיָּנִים to wage war on the ְבנֵי יְִשרָּ

ֵאל  ?to cleanse the world of this evil nation. Why would prayer be a factor in their success ,ְבנֵי יְִשרָּ

 Horav Yechezkel Levenstein, זַַצ״ל, derives from here that ֵאל  resorted to the power invested in their ְבנֵי יְִשרָּ

mouths — the power of ְתִפלָּה. Furthermore, as נֲַחַלת ְצִבי notes, so great is the significance of ְתִפלָּה that the number of 

soldiers designated to pray was equal to the number of soldiers that were selected for battle. This comes to teach us 

that we must not attribute any greater distinction to those who go out to fight on the battlefield. We very quickly 

forget that our power lies in our ability to reach ה׳ through ְתִפלָּה. Just as one cannot do battle without soldiers, one 

cannot triumph without those who pray. 

 .ְתִפלָּה through ה׳ plays a special role in a Jew’s life: every observant Jew daily brings himself closer to ְתִפלָּה 

Yet, many do not devote themselves to probing the inner meaning that ְתִפלָּה communicates. Central to the service of 

the heart that is ְתִפלָּה is נָּה נָּה intent. Proper ,ַכּוָּ  Nonetheless, it is an area in which .ְתִפלָּה is a halachic requisite for ַכּוָּ

many of us fail to maintain the proper standard.  

 As the Baal Shem Tov was about to enter an abandoned shul, he stopped, refusing to cross the threshold. 

As it would soon be too late to daven ִמנְחָּה, his ֲחִסיִדים asked why he refused to enter. 

 The Baal Shem Tov replied, “I cannot go in there because it is so crowded, there is no room for us. A ְתִפלָּה 

uttered with sincerity and wholehearted devotion, always sprouts wings and soars up to the ִכֵסא ַהכָּבֹוד of the Creator 

Himself. I sense, however, that the people who once prayed here had no נָּה  therefore, had no wings ,ְתִפלֹות Their .ַכּוָּ

and collapsed and fell upon one another, so that the shul is now crammed with dead, wingless prayers. There is 

no room for us”. 

 In this time of crisis for ל ָראֵּ ַלל יִשְּ ל especially for our brethren ,כְּ ָראֵּ  let us all try to daven with ,ֶאֶרץ יִשְּ

extra ַכָונָה and send our ִפּלֹות א ַהָכבֹוד soaring straight to the תְּ  !ִכסֵּ

 

 

 ,ר׳ ְׁשֹלמֹה ַהְלֶברׁשטַאם זַַצ״ל
the Bobover Rebbe, taught his 
granddaughter a life-lesson 
about the purpose of money. 
When she was a young child, 
he took her to the exquisite 
home of a wealthy benefactor. 
“Ooh, Tatte, what a beautiful 
house,” the little girl whispered. 
The Rebbe softly replied. “My 
daughter, Does it help our 
 to own such ,ד׳ serving ,ֲעבֹוַדת ד׳
a home? [If it does not help], 
Der Eibishter should save me, 
my children, my grandchildren 
and all of our generations from 
owning such a [worthless] 

house!” 
 

  

 

 

 

 

 

 

 
 

 לע״נ לאה בילא בת אלכסנדר משה ז״ל, לע״נ אסתר בת יהושע ע״ה,  לע״נ ר׳ דוד שמעלקא בן אברהם אביגדור ז״ל, לע״נ שפרה בת ר׳ מרדכי ז״ל
 לע״נ ר׳ אברהם אליעזר בן ר׳ נתן בנימין ז״ל,  לע״נ ליבא ע״ה בת ר׳ דוד זאב הי״ד,  לע״נ טשרנה בת ר׳ מאיר ליבער ז״ל

 לע״נ הב׳ ישעיהו דוב ע״ה בן יבלחט״א יצחק צבי נ״י,  לע״נ הב׳ מתתי׳ ע״ה בן יבלחט״א משולם זישא הלוי נ״י
 לזכות לשידוך בקרוב לר׳ מנחם צבי בן איטקה שליט״א  ור׳ אברהם בן זיסל בתי׳ שליט״א

  

 

PAI NEWS 
 

Due to tragic events taking 

place in ארץ ישראל and around 

the world, please try to say 

extra תהלים for אחינו בני ישראל in 

all of our תפלות and before/

after all of our learning and 

doing מצות. Every תפלה counts! 

In the זכות of the collective 

 

 This week’s learning program is dedicated: 

 לרפואה שלמה לר׳ יוסף בן איטא חיה שליט״א

  This week’s issue/Pirchei Learning Program are dedicated 

 לע״נ הבחור הנחמד ישעיהו דוב ע״ה בן

נפטר כ״ז תמוז ה׳ תשס״טיבלחט״א ר׳ יצחק צבי שליט״א   

 

ֶברשטַאם זַַצ״ל ֹלמֹה ַהלְּ  הרבי מ׳בבוב הר׳ שְּ
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 :Questions of the week ַרִש״י 
1.What do we learn from מֶֹׁשה directing his anger at the 

commanding officers? 
2.Why does a person who killed inadvertently, and sought refuge 

in the designated cities, go free with the death of the כֵֹהן גָּדֹול? 

Answers 

1. The גְדֹוֵלי ַהדֹור are responsible for their followers because they have the ability 
to protest ( ְּצֹף ד״ה ַויִק … —  31:14). 

2. One reason: the כֵֹהן גָּדֹול is somewhat responsible for the killing. He should have 
davened that no fatal accidents should occur in his lifetime. See ַרִׁש״י for 
another reason given by the ד״ה ַעד מֹות ) ִסְפִרי … — 35:25). 

For sponsorship or comments, please call: 718 972 2188 or Fax: 718 506 9633. 

 

ה הָּרֵֹצַח  מָּ נֻס ׁשָּ ט ֲאֶׁשר ִתְתנּו לָּ ֵרי ַהִמְקלָּ ִרים ֲאֶׁשר ִתְתנּו ַלְלִויִם ֵאת ֵׁשׁש עָּ )ַבִמְדבָּר לה:ו(.… ְוֵאת ֶהעָּ  
 The cities that you shall give to the Levites: the six cities of refuge that 
you shall provide for a murderer to flee there …  
 The ה  mandates that one who kills another person unintentionally תֹורָּ
must flee to one of the ֵרי ִמְקלָּט  cities of refuge, where he is to remain until the ,עָּ
death of the כֵֹהן גָּדֹול, High Priest. It is not coincidental that these were cities that 
belonged to the ְלִויִם. 
 Though the murderer did not act willfully, his crime could have been 
prevented had he exercised proper caution. As the א רָּ  makes clear, his (ַמכֹות יא:) ְגמָּ
act requires a ה  .atonement, and that is the purpose of his exile ,ַכפָּרָּ
 The ְלִויִם were teachers of their people and served in the ׁש  Their .ֵבית ַהִמְקדָּ
cities were permeated with an atmosphere of ה  .and heightened spirituality תֹורָּ
Such a place would surely make an impact upon the murderer so that he would 
eventually leave as a better, more refined individual (based on ה  .(ָאזְנַיִם ַלתֹורָּ

∞ ∞ ∞ ∞ ∞ 
 A distinguished כָּם  'once presented the following question to R ַתְלִמיד חָּ
Yitzchok Zev Soloveitchik זַַצ״ל, the Brisker ב ַליִם during his years in ,רָּ  :יְרּוׁשָּ
 He was a member of a small ה  community in an Israeli city, whose girls תֹורָּ
attended a ֵבית יֲַעקֹב school in neighboring city which had a much larger religious 
population. There was no pressing need to open a ֵבית יֲַעקֹב school in his area, since 
all the observant girls had a school nearby and the secular population had no 
interest in a ֵבית יֲַעקֹב. On the other hand, if this community were to open their own 
 .perhaps a few secular families would also enroll their daughters there ,ֵבית יֲַעקֹב
 The Brisker ב  :responded with a story רָּ
 In Brisk, the ֵבית יֲַעקֹב school was stituated in a predominantly secular 
neighborhood. Near the school lived a secular couple who enrolled their daughter 
there merely as a matter of convenience. The girl was profoundly influenced by her 
 .experience ֵבית יֲַעקֹב
 It happened that her father and mother had to go away for the weekend. 
They left their daughter in charge of their hardware store and warned her that the 
store was to be open on ַׁשבָּת as usual. The girl was afraid to totally disobey her 
parents, but she was determined to do everything possible to avoid engaging in 
any transaction on ַׁשבָּת. 
 day, a gentile entered the store, pointed to a small decorative item ַׁשבָּת 
in the store window and asked its price. “One hundred zlotes!” the girl replied 
confidently. The gentile stormed out of the store in fury, for he knew that the item 
was worth only one half-zlota. 
 A short while later, the gentile returned. “I really should not offer you 
another zlota,” he said, “but I am willing to raise my offer to five zlotes.” 
 “I am sorry,” the girl replied firmly, “one hundred zlotes and not a zlota 
less.” 
 Throughout the day, the gentile returned time and again, each time 
raising his offer a bit more, and each time he left empty-handed as the girl stood 
her ground. After ַׁשבָּת had ended, the gentile returned again. 
 “Okay,” he said grudgingly, “I am willing to pay your price.” He placed 
one hundred zlotes on the table. “Let me explain why I am doing this: I recently 
redecorated my entire home. Everything looks beautiful, but I need one small item 
to make it complete. When I passed by your store and saw this item in the window, 
I knew that this was the item I needed. I know that I am overpaying by a lot, but it’s 
worth it to me to be able to have this item displayed in my dining room.” 
 When the girl’s parents returned home, she told them the entire story. 
So impressed were they by their daughter’s steadfastness and by the result of her 
refusal to desecrate ַׁשבָּת, that they began to show interest in Jewish tradition and 

eventually became fully observant. 
 “And so,” concluded the Brisker ב ֵבית  it is obvious that having a“ ,רָּ

 (ְפנִינֵי ַהגְִרי״ז) ”!in one’s city can have a very positive effect יֲַעקֹב

 *The ֵפץ ַחיִים ן פ׳ ג) with a powerful story ֶפֶרק ends this חָּ  about a (ָאבֹות ְדר׳ נָּתָּ
ִסיד ה who was regularly involved in חָּ קָּ  He was once on a ship in a storm .ְצדָּ
and the boat capsized and sank. א  observed the dramatic scene and ר׳ ֲעִקיבָּ

saw that it was impossible for anyone to have survived. He went to the city’s ֵבית ִדין to 
give eye-witness testimony of the ִסיד  s death so that his wife could remarry. While’חָּ
waiting his turn, the ִסיד  said, “Are you not the ר׳ ֲעִקיבָּא ,Shocked .ֵבית ִדין showed up in חָּ
ִסיד ִסיד that I saw drown?” The חָּ ה replied, “Yes but my חָּ קָּ       ”!saved me ְצדָּ
 *This is intended only as a brief synopsis. Review of the ֵסֶפר ַאֲהַבת ֶחֶסד is far more extensive and appropriate. 

A Loving Kindness Moment:  ֶפר ַאֲהַבת ֶחֶסד חלק ב׳ פרק י״ז —סֵּ  

ִסיד asked the ר׳ ֲעִקיבָּא  ִסיד how he knew this. The חָּ  replied, “As I was sinking into the depths of the sea, I חָּ
heard a mighty noise coming from the waves as they passed a message one to the next, “Quickly, rush! 

Pull up this man from the sea, he gave ה קָּ        !and thanked Him ד׳ turned to ר׳ ֲעִקיבָּא  ”!all his life ְצדָּ

  

Living with the Torah 
The Right Surroundings 

Adapted from: More Shabbos Stories (with kind permission from ArtScroll) 
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*Since we only discuss 1-3 ֲהלָּכֹות, it is important to consider these ֲהלָּכֹות in the context of 

the bigger picture. Use them as a starting point for further in-depth study. 

*Halacha Corner:  
  ִהְלכֹות ִעְנָיֵני ְדיֹוָמא: ֵבין ַהְמָצִרים

 The ִליַח ִצבּור בְמנֵַחם ָא uses the name ׁשָּ  when announcing the month 
on the  ַבָּתׁש  before רֹאׁש חֶֹדׁש. 

 Some people have the ג  that when they date a letter during this ִמנְהָּ
period, they refer to the month as ָאב from רֹאׁש חֶֹדׁש till  ְָאבט׳ ב  and 
then, for the rest of the month, they write בְמנֵַחם ָא . 

   
R' Shlomo Halberstam זַַצ״ל once promised to give a large 
donation to a certain out of town יְִׁשיבָּה. The Rebbe asked 
to send a בָּחּור returning after ֵבין ַהזְַמנִים to collect a check. 
In his limited Yiddish, the בָּחּור said he was sent to collect 
the חֹוב, loan, from the Rebbe. The Rebbe smiled and said, 
ה ִאיז נִיׁשט נָאר ַא חֹוב, ס׳ִאיז ַא גרוסע זְִכיָּה!“ קָּ קָׁה — ְצדָּ  is not just ְצדָׁ
an obligation, it [קָׁה  ”!is a righteous opportunity [ְצדָׁ

Sage Sayings 
Source: Heard from R' Paysach Krohn ״א  ְׁשִליטָּ

 

 

 

 Focus on Middos בס״ד
Story adapted from Gedolei Yisroel (Feldheim)  

 

Dear  Talmid, 
 A few years after World War II, a West Side Jew, related the 
following story about R' Shlomo Halberstam זַַצ״ל: 
 “It was the first night of בּועֹות  A friend and I were walking .ׁשָּ
along the streets seeking a ׁש ֵבית  We stumbled upon the .ֵבית ַהִמְדרָּ

ׁש  of the Bobover Rebbe and walked in. The Rebbe was deeply ַהִמְדרָּ
engrossed in the middle of reciting בּועֹות  .ִתּקּון ֵליל ׁשָּ
 “Every hour I noticed the Rebbe rise from his seat and leave 
the ׁש  ,returning approximately ten minutes later. My friend ,ֵבית ַהִמְדרָּ
who had never before been in a Chassidic  ׁש  asked me why ,ֵבית ַהִמְדרָּ
the Rebbe kept getting up. He asked me whether this was a Chassidic 
custom, but I did not have an answer. 
 “After davening in the morning, the Rebbe invited us for 
 My friend, whose curiosity got the best of him, questioned the .ִקדּוׁש
Rebbe about this unusual custom. 
 “The Rebbe smiled and answered, ‘I realized that staying in 
the ׁש  all night must be difficult for many people, and many ֵבית ַהִמְדרָּ
wish to go home and rest. However, when they see me, the Rebbe, 
sitting in front of them, they may be embarrassed to leave. Therefore, I 
get up and leave for ten minutes at the beginning of every hour so they 
will be able to avoid being ashamed. On the contrary, they will be able 
to go home, reasoning that if the Rebbe is leaving, they can leave, too.” 
     My ַתְלִמיד, if you had been watching the Bobover Rebbe 
getting up every hour, what would you have assumed? Often, we are a 
little bit too quick and will judge a situation as it we see it. During the 
time of the year let’s remember the ם ְלַכף  :(ָאבֹות א:ו) ִמְשנָׁה ָאדָׁ ל הָׁ ן ֶאת כָׁ ֶוֱהֵוי דָׁ

  we must judge every person in a positive light! We would save — זְכּות!
ourselves untold ַמֲחֹלֶקת, strife, and ִשְנַאת ִחנָׁם, needless hatred, if we would 
realize that there is usually another side to the story. 

 יְִהי זְִכרֹו בָּרּוְך!

  ֶרִבי Your                         ,ְביְִדידּות
  

 

  

 

 



Shlomo ben Mahnav Malka לרפו"ש 
Sponsored by an anonymous supporter 
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Parsha Potpourri 
Parshas Mattos-Masei – Vol. 12, Issue 38 
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 ומקנה רב היה לבני ראובן ולבני גד עצום מאד ויראו את ארץ יעזר ואת ארץ גלעד
)32:1והנה המקום מקום מקנה (   

At the end of Parshas Chukas, the Jewish people conquered the lands of Sichon and Og, which 
were just across the Jordan River to the east of the land of Israel proper. In Parshas Mattos, the tribes of 
Gad and Reuven approached Moshe with a request. They observed that these lands were particularly well-
suited for raising animals, and since these two tribes were blessed with an abundance of livestock, they 
asked Moshe for permission to receive and settle this area as their portion in the land of Israel. 

Moshe responded harshly, questioning why their brethren should go to battle to conquer the 
remainder of the land of Israel while they remain behind living comfortably. He also argued that their 
actions could dissuade the rest of the Jewish people from wanting to enter and conquer the land, in a 
manner similar to the negative report brought back by the spies. 

The tribes of Gad and Reuven clarified their intentions, explaining that after they built cities for 
their families and animals in this region, they would join the rest of the Jews in the battles for the land of 
Israel. Only after it was fully conquered and settled by the other tribes would they return to their families. 
Upon hearing this, Moshe acceded to their request. Nevertheless, the Medrash (Tanchuma Matos 5) 
criticizes the tribes of Gad and Reuven for their decision to live in Ever HaYarden – on the other side of 
the Jordan River – which was motivated by their material wealth. Because they placed excessive value on 
their money and possessions, they elected to separate themselves from their brethren and denied 
themselves the opportunity to inherit land inside of the land of Israel proper. As a result, they were 
punished by being the first tribes sent into exile (Divrei HaYomim 1 5:26). 
 The sefer Shivtei Yisroel makes an interesting observation regarding the tribes that lived in Ever 
HaYarden: All three of them were firstborns, as Reuven was a firstborn of both his father Yaakov and his 
mother Leah, Gad was the firstborn of his mother Bilhah, and Menashe was the firstborn of his father 
Yosef. Firstborns present a certain paradox. On the one hand, the Torah clearly recognizes the position as 
one which commands honor and privileges, as their younger siblings are obligated to show them respect 
(Kesuvos 103a), and they are entitled to a double portion of their father’s inheritance (Devorim 21:17). 
Additionally, from a psychological perspective, firstborn children naturally tend to be energetic leaders.  

On the other hand, when firstborns act upon their drives in a rash manner, they can make grave 
errors in judgment. For this reason, Yaakov rebuked his firstborn son Reuven by telling him (Bereishis 
49:4) that he lost his right to leadership because he was פחז כמים – impetuous like rushing water. This 
deficiency was not limited to Reuven, and unfortunately it extends to many firstborns. Not surprisingly, 
the Torah is replete with firstborn children who stumbled and made great mistakes: Cain, Yishmael, 
Eisav, Reuven, and Menashe (who was eclipsed by his younger brother Ephraim), all of which may be 
related to some degree to the character trait of being impatient and acting with hasty recklessness. 
 This explanation helps us appreciate on a deeper level why the firstborn tribes of Reuven, Gad, 
and Menashe impetuously requested that the territory of Ever HaYarden be given to them as their 
inheritance in Eretz Yisroel after they recognized that it was well-suited for grazing their flocks, in 
contrast to the other tribes who were willing to patiently wait to see the promised land that awaited them 
on the other side of the river. 
 In addition to being punished by being exiled prior to the other tribes, some opinions maintain 
that these tribes also lost the opportunity to perform the mitzvah of bikkurim (bringing the first fruits to 
the Temple in Jerusalem), as the Mishnah (Bikkurim 1:10) quotes the opinion of Rav Yossi HaGelili, who 
rules that bikkurim are not brought from Ever HaYarden. Why did they specifically lose this mitzvah?  
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The Mei Shiloach writes that one of the lessons of the mitzvah of bikkurim is the importance of 
being patient, as just when a farmer sees fruit appearing on his trees after an entire year of working his 
field, the Torah tells him that he may not run to the tree and take the fruits for himself; rather, he must 
bring them to the Kohen in Jerusalem and wait patiently before he can enjoy the rest of his harvest. In 
light of this explanation, the Shivtei Yisroel posits that the tribes of Reuven, Gad, and Menashe, who 
demonstrated impatience in hastily selecting their inheritance in the land of Israel, were denied the ability 
to bring bikkurim, which is designed to promote the importance of being patient. 
 
 

 זה הדבר אשר צוה ד' לבנות צלפחד לאמר לטוב בעיניהם תהיינה לנשים
)6:36אך למשפחת מטה אביהם תהיינה לנשים (   

The Torah requires a daughter who inherits land from her father to marry somebody from her 
father’s tribe to prevent the ownership of the land from being transferred to another tribe upon her death 
(36:7-9). Although the Torah seems to require the daughters of Tzelafchad to marry men from their 
father’s tribe (Menashe) for this reason, the Gemora in Bava Basra (120a) teaches that this wasn’t a 
commandment, but rather a piece of good advice that Hashem told Moshe to give them. As this section of 
the Torah was taught in response to the argument of the tribe of Menashe (36:1-4) that the marriage of the 
daughters of Tzelafchad to men from other tribes would bring about a reduction in the size of their tribal 
land, why wasn’t this advice indeed made an obligation incumbent upon them? 

The Steipler answers by noting that the Rambam rules (Hilchos Nachalos 1:8) that a husband 
only inherits his wife’s possessions through a later Rabbinical enactment. If one of the daughters of 
Tzelafchad married a man from another tribe, there was no fear that her land would pass over to him. The 
only way for the land to pass to another tribe would be in a case where her son, whose tribe is determined 
by his father, inherits it from her.  

The Gemora teaches that each of the daughters of Tzelafchad was already over the age of 40 at 
this time. The Gemora questions this claim by noting that if it were true, they would no longer be able to 
biologically bear children. The Gemora answers that although this should have been the case, Hashem 
made a miracle for them due to their righteousness and allowed them to have children. 

In light of this Gemora, it is difficult to understand why the tribe of Menashe argued that the 
daughters of Tzelafchad shouldn’t be allowed to marry men from other tribes. Their husbands wouldn’t 
inherit the land, and they weren’t biologically capable of having children who might inherit it. We must 
conclude that their tribesmen recognized their piety and feared that they may miraculously give birth to 
sons. However, this miracle could only take place before Hashem gave the commandment regarding the 
transfer of tribal property. Once this mitzvah was given, there was no longer any basis for worry. In the 
event that the daughters of Tzelafchad would ignore Hashem’s preference and marry men from another 
tribe, they would no longer be considered sufficiently righteous to merit the miraculous birth of sons, 
which would result in the transfer of their tribal land.  

With this understanding, it is now clear that there was no prohibition for the daughters of 
Tzelafchad to marry men from another tribe. Their husbands wouldn’t inherit their land, and they 
wouldn’t give birth to sons who could inherit it, thus leaving the land firmly in the hands of their relatives 
from the tribe of Menashe. Nevertheless, Hashem gave them a piece of “good advice.” If they married 
men from the tribe of Menashe, they could miraculously merit children, as in that case the children’s 
inheritance would pose no threat to the ownership of the tribal land. 
 
 

Parsha Points to Ponder (and sources which discuss them): 
 

1) Are vows made by non-Jews binding upon them, and if so, can they be annulled like vows made 
by Jews? (Yerushalmi Nazir 9:1, Mishneh L’Melech Hilchos Melochim 10:7, Gilyonei HaShas 
Avodah Zara 5b, Shu”t Avnei Nezer Yoreh Deah 306, Chavatzeles HaSharon) 
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2) Moshe told the tribes of Gad and Reuven that they must fulfill their conditions in order to be 
clean in the eyes of Hashem and the Jewish people (32:22). Chazal derive from here several laws 
requiring a person to exceed the strict letter of the law in order that he not appear to be doing 
something inappropriate to those who observe him, often referred to as “maris ayin.” If somebody 
is doing something only to prevent a case of maris ayin but which would require a blessing if it 
was required according to the letter of the law, may he recite a blessing? (Shu”t Rashba 525, Ran 
Shabbos 23a, Besamim Rosh 283, Pri To’ar 19:1, Kreisi U’Pleisi 13:4, Michtam L’Dovid Orach 
Chaim 23, Chavatzeles HaSharon) 

3) Which letter in the Hebrew alphabet is not found in the names of any of the 42 places in which 
the Jewish people encamped during their travels through the wilderness, and why is it omitted?  

 
 

Answers to Points to Ponder: 
 
1) The Yerushalmi, as explained by the Mishneh L’Melech, quotes a dispute about the legal status of 
vows made by non-Jews. One opinion maintains that Jews are able to annul their vows, while non-Jews 
are bound by their vows and are unable to rescind them. A second opinion argues that only Jews are 
required to annul their vows if they do not wish to be bound by them, but non-Jews are not required to do 
so because they are not even obligated to fulfill them, since the section in the Torah teaching the laws of 
vows was only directed to the Jewish people. Rav Akiva Eiger writes that while a non-Jew may make a 
vow to bring an offering in the Beis HaMikdash and it is accepted if he brings it, he is not obligated to 
fulfill his commitment if he subsequently changes his mind. The Avnei Nezer suggests that although the 
mitzvah of fulfilling one’s vows is not one of the seven Noahide mitzvos in which non-Jews are 
commanded, there are numerous sources who maintain that non-Jews are also required to observe mitzvos 
that are matters of basic logic. In this case, because it is common sense that a person must keep his word, 
non-Jews are therefore obligated to fulfill their promises. 
 
2) The Gemora in Chullin (75b) rules that if a pregnant animal is ritually slaughtered, its fetus may be 
Biblically eaten without being slaughtered. However, if the fetus walks or moves on the ground, the 
Rabbis required its slaughter because of “maris ayin.” The Rashba rules that one should say a blessing on 
this slaughter just as one says a blessing on any Rabbinical commandment. However, the Besomim Rosh 
and Pri To’ar disagree, arguing that no blessing is made on a mitzvah which is solely due to maris ayin. 
The Gemora in Shabbos (23a) rules that if a person has windows facing different directions, he must light 
a Chanukah menorah in each of them due to “chashad,” so that somebody passing an empty window 
won’t suspect him of neglecting the mitzvah. The Ran writes that no blessing is made when lighting the 
additional menorahs. The Pri Chodosh and Pri To’ar equate the concepts of maris ayin and chashad and 
maintain that the Ran disagrees with the Rashba, although the Kreisi U’Pleisi differentiates between the 
two concepts and argues that there is no disagreement between the Ran and Rashba. The Michtam 
L’Dovid suggests that there is no dispute, as the Ran is discussing a case in which a person already said a 
blessing when lighting his first menorah. 

 
3) The letter ז does not appear in any of the names of the 42 places to which the Jewish people traveled 
during their 40-year sojourn in the wilderness. Some explains that this alludes to the fact that they did not 
travel on Shabbos – the seventh day of the week, as the numerical value of the letter ז is seven. Others 
point out that the name of this letter – zayin – also means weapons, and its omission hints to the fact that 
the Jewish people did not need to use traditional weapons to fight their battles, which were miraculously 
orchestrated by Hashem. 
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IMPORTANCE OF ....  
The Gemara (Bava Basra 106a) states that where brothers agree 
to divide up an inheritance by casting lots (Goral), as soon as the 
first lot is drawn, the apportionment is effective for all of them. R’ 
Elazar explains that this is derived from the division of Eretz 
Yisroel among the Shevatim by Yehoshua, which also used a 
Goral. Although the portions of Eretz Yisroel were divided 
Divinely through use of the Urim V’Turim, R’ Ashi points out 
that a division by Goral will always work, as long as everyone 
has agreed beforehand to abide by it. This prior agreement is 
necessary because reliance on a Goral is in essence an Asmachta, 
similar to gambling, which on its own is not effective. Therefore, 
the Goral is used only to assign who gets what, but the actual 
Kinyan to acquire must be additionally performed. The Gemara 
(Yoma 22a) describes how a lottery was used to assign Kohanim 
to various tasks, such as cleaning out the ashes from the 
Mizbeyach. Initially, the young Kohanim had raced to the 
Mizbeyach for the honor, which had tragic consequences. R’ 
Nachman said that the lottery would be held with the Kohanim 
dressed in their “street” clothes, because if they were wearing the 
Bigdei Kehunah, a Kohen who “lost” the Goral might be tempted 
to just run up and do it anyway. Clearly, the Goral did not confer 
on the winner any ownership, but served only to assign.  The 
Gemara (Sanhedrin 43b) states that Yehoshua determined by use 
of a Goral that Achan had illegally taken some of the spoils from 
Yericho, and he asked Achan to please confess. Achan replied 
that a Goral was not reliable, because it has to fall on someone, 
and it is limited to those who are in the group. The Gemara 
explains that for this reason Yehoshua “asked” Achan to “please” 
confess, so as to preserve the validity of a Goral, by which all of 
Eretz Yisroel was going to be divided.  

QUESTION OF THE WEEK:  
Should/must one lend money to someone when he will have to 
chase the borrower to get it paid back ? 

ANSWER TO LAST WEEK:  
(When should one not sleep so as to sleep later iuct,k ?)   
The Leket Yosher (p. 144) states that one should not sleep in the 
afternoon of Erev Succos so that he will be able to sleep that 
evening with purpose, as the act of sleeping in the Succah 
establishes the ,ughce of the Succah as one’s vrhs.  

DIN'S CORNER:  
One is not permitted to lure away a gentile maid or cleaning lady 
from another (observant) Jew with the promise of more money, 
better conditions etc.. unless the maid has already left the employ 
of the first Jew. However, as long as she is still employed there, 
even if she says she wants to leave, one may not even hint to her 
that another opportunity exists for her. One may only reiterate 
“As long as you work for another, I have no interest; if you no 
longer work for another, I may be interested.” (Teshuvos 
V’Hanhagos 2:714)    

DID YOU KNOW THAT ....   
The Gemara (Menachos 64a) records a Machlokes regarding a 
fisherman who threw his net into the sea on Shabbos, intending to 
catch fish, and upon retrieving the net, discovered that he had 
caught both fish and a live child who had fallen into the sea. Rava 
says he is chhj because of his intent to commit Chilul Shabbos 
while Rabba holds him to be ruyp, focusing on his act, which was 
retroactively permitted because of the ,uapb ,bfx of the child. 
However, where a woman transgresses a vow that she had made, 
unaware that her husband had already nullified it, the Torah says: 
vk jkxh ‘su – she still requires atonement and forgiveness from 
Hashem for her disregard of the vow, even if she did not actually 
violate it. If so, why is Rabba so willing to absolve the fisherman, 
whose intentional sinful act should also require a vjhkx ? It may 
be that Rabba agrees, and when he says that the fisherman is ruyp, 
he means that he is ruyp only from having to bring a Korban, but 
that he nevertheless does require a vjhkx. If so, according to Rava 
who would then obligate him in a Korban as well, why is the 
woman who transgresses her vow vruyp from a Korban ? She 
should be no different than the fisherman ! The Zichron Moshe 
distinguishes between a sinful intent which resulted in a sinful 
deed, versus a sinful intent that did not. The fisherman is liable 
for his sinful intent (according to Rava) because in the end, he did 
catch fish as he intended to. However, the woman who 
transgressed her vow is not liable because at the time of her act, 
the vow was no longer binding. The Mekor Chaim (j”ut 8) cites 
this Gemara in ruling that where a healthy Jew has a non-Jew 
cook for him on Shabbos (ruxhtc) and later, a sick Jew can 
benefit from that food, the food should be given to the sick 
person, thereby “fixing” the sin of cooking. Since the Rambam 
rules according to Rabba that the fisherman is ruyp, it appears that 
a sinful deed performed with sinful intent (catching fish) can be 
rectified by an accompanying permissible result (saving a child).     

A Lesson Can Be Learned From:  
In1947, Rav Isser Zalman Meltzer was learning late at night and seemed 
to be having difficulties understanding a certain Rambam. Ignoring the 
British-instituted curfew, he walked outside and strolled over to the 
home of a younger relative, with whom he enjoyed discussing such 
topics. Rav Isser Zalman quickly engaged the young man in his problem 
with the Rambam and after an hour or so, was pleased with the rationale 
put forward by the young man. Bidding him a good night, Rav Isser 
Zalman turned for home. For many years, the relative's family would 
recount this incident as indicative of Rav Isser Zalman's love of learning. 
Years later they discovered another side to the story. On that very day, 
Rav Isser Zalman had met the publisher who was prepared to publish 
Rav Isser Zalman's Sefer kztv ict the very next day. When Rav Isser 
Zalman sat down to review the manuscript for the last time, he 
discovered that he had quoted in it from two brothers-in-law, Talmidei 
Chachomim, relatives of his. However, there was yet a third brother-in-
law, who was not quoted in his Sefer. Concern for a possible slight 
made Rav Isser Zalman visit that third brother-in-law the night before 
publication with an apparent “difficult Rambam”, in order to obtain 
something from him as well, to include in the Sefer.      
P.S. Sholosh Seudos is sponsored by the Zelcer family.  
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אלף למטה אלף למטה, לכל “ 31:4

 ”מטות ישראל תשלחו לצבא

“A thousand from a Shevet, a 

thousand from a Shevet, for all the Shevatim of 

Yisroel you shall send to the legion.”  Klal Yisroel is 

preparing for battle against Midyan for they caused 

Klal Yisroel to sin with immorality and Avodah Zarah, 

resulting in a plague causing the death of 24,000 of 

Klal Yisroel.  Why does the Posuk repeat, אלף למטה – 

a thousand from a Shevet? The following Divrei Torah 

will expound on this topic, and support the P’shat 

offered in the closing paragraph.   

י"רש  For all the“ – ”לכל מטות ישראל“ 31:4 – 

Shevatim of Yisroel” is written to include Shevet Levi.   

 The Posuk says – ”לכל מטות ישראל“ 31:4 - מזרחי

there was to be a thousand from each Shevet.  It then 

says, “For all the Shevatim of Yisroel” to teach us that 

although Shevet Levi did not receive a portion of Land 

in Eretz Yisroel, they were included here.  

 Rashi – ”לכל מטות ישראל“ 31:4 - משכיל לדוד 

tells us that Shevet Levi is counted here amongst the 

Shevatim who sent 1,000 individuals to battle 

Midyan. Whenever Shevet Levi is counted, Ephraim 

and Menashe are counted together under Shevet 

Yosef, to keep the equilibrium of twelve – there were 

twelve thousand soldiers.  

 There are – ”אלף למטה“ – 22:3 במדבר רבה 

some who say that each Shevet sent 2,000 soldiers, 

and others say that each Shevet sent 3,000 soldiers - 

there were 12,000 (1,000 from each Shevet x 12 

Shevatim) who watched כליהם – their vessels, and 

12,000 for Tefilah.  It says, “אלף למטה אלף למטה” – 

1,000 and 1,000 and then the next Posuk says, “ וימסרו

 – which is another 1,000 – ”מאלפי ישראל אלף למטה

for a total of 3,000 per Shevet.  What does, “וימסרו”  - 

“They were given over” mean?  One P’shat is that 

they were paired up with each other.  Another P’shat 

is that they were given over against their will because 

the revenge of Midyan was connected to the death of 

Moshe.  They did not want to fight Midyan, so that 

Moshe would remain alive.  A Gorel was performed 

to decide who would go, and they were forced to go.   

 ”אלף למטה אלף למטה“ 31:4 - תוספות ברכה 

– Rashi says that the Posuk teaches us that Shevet 

Levi was included in this battle.  The Chiddush of 

Rashi is that although Shevet Levi did not receive a 

portion of Land in Eretz Yisroel, and they therefore 

did not go out to war when Klal Yisroel went to 

conquer the Land, here they did join Klal Yisroel.  This 

was not a war of Gashmiyos, to conquer land, rather 

this was to rectify the terrible failing of Klal Yisroel in 

that they sinned.  In this failing, all of Klal Yisroel are 

included, and therefore Shevet Levi also needed to 

join this battle.   

ם"מלבי   The – ”אלף למטה אלף למטה“ 31:4 - 

 says: Rebbe Yishmael says that there were a ספרי

total of 24,000 who went to war, while Rebbe Akiva 

says there were only 12,000.  The reason that this 

Posuk is repetitive is to teach us that even Shevet 

Levi went. (Menashe and Ephraim were combined 

into one so that there were only 12 Shevatim).  

Rebbe Yishmael extrapolates from, “ החלצו

לכל מטות ישראל...מאתכם ” – that there were 12,000 

thousand who actually went to war and exacted 

revenge against Midyan. Then there were 12,000 

who were just there to watch the Keilim.   

ל"חידושי הרד   – Bamidbar Rabbah 22:3 – 

 There were 12,000 who went to fight – ”אלף למטה“

and another 12,000 to watch the vessels.  The 12,000 

who went to watch the vessels went against their 

will, for they were needed for the soldiers going into 

battle.  The 12,000 who went to be Mispalel, went 

out of their own volition – they chose to go.   

“ 31:4 - חן טוב  לכל , אלף למטה אלף למטה

 Being that the Posuk – ”מטות ישראל תשלחו לצבא

said, “אלף למטה אלף למטה” – we know that one 

thousand from each Shevet was sent.  Why does the 

Posuk need to say, “לכל מטות ישראל” – basically 

reiterating, from each Shevet?  Perhaps we can say 

that it comes to tell us that even Shevet Shimon was 

included – that they too sent 1,000 soldiers, even 

though they had just suffered a devastating plague 

for the sins, that wiped out 24,000 of them.  

However, Rashi says that it comes to include Shevet 

Levi.  If it in fact includes Shevet Levi, that would 

mean that 13,000 were sent – in which case how 

could the Posuk says that only 12,000 were sent?  

וימסרו מאלפי ישראל אלף למטה שנים עשר אלף חלוצי “
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 From the thousands of Yisroel, 12,000 armed“ – ”צבא

for the legion were given over.”  For the army, there 

were 12,000 soldiers from each Shevet who went out 

to war, not including Shevet Levi. However, there 

were also a thousand individuals from each Shevet 

who were Mispalel to Hakodosh Boruch Hu that Klal 

Yisroel should be victorious in battle, and it is there 

that Shevet Levi is included, so that there were 

13,000 individuals being Mispalel. “לכל מטות ישראל” 

– Each and every Shevet was included for Tefilah.   

 Moshe – ”לכל מטות ישראל“ 31:4 – העמק דבר 

Rabbeinu wanted to have the Zechus of all of the 

ה-שבטי י  with which to fight Midyan, and they would 

all have the Zechus of defeating Midyan.  

“ 31:4 – רוקח  טה אלף למטהאלף למ ” – “A 

thousand per Shevet, a thousand per Shevet” – a 

total of two thousand per Shevet.  Twenty four 

thousand Yidin went to war against Midyan, 

corresponding to the twenty four thousand Yidin 

whose death they had caused.   

“ 31:4 - בעל הטורים  , לף למטה אלף למטהא

 The Posuk begins – ”לכל מטות ישראל תשלחו לצבא

and ends with an א'  to teach us that all of those who 

went to war were of א'  – one, heart.  They were all 

dedicated to their Father in Heaven.  

שמשון רפאל הירש' ר  אלף למטה אלף “ 31:4 - 

כל מטות ישראל תשלחו לצבאל, למטה ” – Those who 

went out to fight Midyan were emissaries of the 

whole community and fulfilled a duty that devolved 

on the whole community.  Each Shevet was 

represented by an equal number of men.  Klal Yisroel 

were going to fight Midyan here, and not Moav – for 

while Moav attempted to harm Klal Yisroel physically, 

Midyan sought to harm them spiritually.  Klal Yisroel 

needed to come together completely – equally, and 

eradicate the breaches in spirituality caused by 

Midyan.   

“ 31:4 - אדרת אליהו  , אלף למטה אלף למטה

 Odom Harishon was – ”לכל מטות ישראל תשלחו לצבא

Pogem, sullied, the א'  from אדם, man, and what 

remained was דם – blood.  He was also Pogem in the 

'א  of אמת, and what remained was מת.  This brought 

blood and death to the world.  Due to the sin of 

Odom Harishon, Nitzotzos, sparks, from the 

Neshomos of Klal Yisroel fell out, and Klal Yisroel 

need to separate and collect those Nitzotzos in every 

generation until the Geulah Shlaima.  “ אלף למטה אלף

 s’א represent the two ”אלף“ ,The two words – ”למטה

from אדם and אמת that were sullied by the Chet of 

Odom Harishon.  “למטה” – from a Loshon of “below” 

meaning that the sin of Odom caused the Nitzotzos 

to fall down from the Neshomos to this world.  

Regarding this, Hakodosh Boruch Hu commands us, 

“ אתשלחו לצב ” – which is a Remez to the Shem 

Havayah and the Shem Adnus of Hakodosh Boruch 

Hu, which together with the Kolel equal 93, the same 

Gematria as אצב .  We must seek to serve Hakodosh 

Boruch Hu through these Names, and with that 

Zechus, we will be Zoche to create a Tikun for the 

Chet of Odom, and thereby be Zoche to see the 

Geulah Shlaima.    

 – Haftorah Parshas Masei – ברכת חיים 

Yirmiyah 2:21 “ואנכי נטעתיך שורק כלה זרע אמת” – “I 

had planted you a noble sapling, full of true seed.”  

Hakodosh Boruch Hu gave ג"תרי , 613, Mitzvos to Klal 

Yisroel, and gave to B’nei Noach only seven.  This 

means that Klal Yisroel have 606 more Mitzvos than 

B’nei Noach.  There are exactly 606 more Mitzvos for 

a very specific reason. The Arizal says that each and 

every Yid has a נשמה, רוח, נפש  that come from 

Kedusha.  While the other nations of the world do 

not have these three, even from Klipos (the opposite 

of Kedusha – a source of Tumah) – rather all they 

have is a Nefesh which comes from the Klipah.  Klal 

Yisroel are called a בן, a son, to Hakodosh Boruch Hu.  

That which Klal Yisroel are called the son of Hakodosh 

Boruch Hu applies to the Nefesh, Ruach, and 

Neshama, as it says in the Posuk Devorim 14:1 “ בנים

אלקיכם' אתם לד ” – “You are the sons of your G-d,” for 

they all come from Kedusha Above.  In Targum, בן, is 

called בר.  Klal Yisroel are בר from the Nefesh of 

Kedusha, from the Ruach of Kedusha, and from the 

Neshama of Kedusha.  Three times בר is the Gematria 

606.   Due to Klal Yisroel’s exalted level of being the 

son of Hakodosh Boruch Hu on three different levels 

greater than all the other nations of the world, they 

are Zoche to the Gematria of בר three times, to 

receive an additional 606 Mitzvos.   
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הלוא מעתה קראת לי אבי “ 3:4 – ברכת חיים 

 Will you not from this time call to“ – ”אלוף נערי אתה

Me, ‘My Father! You are my Master of my youth.” 

Shlomo Hamelech counts fourteen times for 

something and its opposite, for a total of twenty 

eight times.  The fifth time is “ ועת לשחוק, עת לבכות ” 

– “A time to cry, and a time to laugh.”  The time to 

cry is the Churban Bais Hamikdash, and the time to 

laugh is the building of the Bais Hamikdash, as it says 

in Tehillim 126:2 “אז ימלא שחוק פינו” – “Then our 

mouth will be filled with laughter.”  A time to cry is 

also when doing Teshuva, for the main part of 

Teshuva is through crying, as it says in Tehillim 6:9 “ כי

קול בכיי' שמע ד ” – “For Hashem has heard the sound 

of my weeping” – and Klal Yisroel will only be Zoche 

to the Geulah in the Zechus of crying, as it says in 

Yirmiyah 31:8 “ ובבכי יבוא ” – “With weeping they will 

come.”  Zohar 3:122a – The Sod of תשובה is  תשוב– 

'ה  – returning to the ה' , the fifth time, which is crying 

– a person can complete his Teshuva with crying.  

When one does Teshuva in this manner, he is then 

called a בן of Hakodosh Boruch Hu, and is therefore 

allowed to call Hakodosh Boruch Hu – “אבי אתה” as it 

says in Yirmiyah 3:19 “ ומאחרי לא , ואומר אבי תקראי לי

 And I said, ‘Call Me my Father’, and do not“ – ”תשובי

turn away from behind Me.” “הלא מעתה” – “  –מעת 

'ה ” – from the fifth עת, time, which is crying; “ קראת

 ,one is Zoche to call Hakodosh Boruch Hu – ”לי אבי

Father, because of his Teshuva.  “ בעתה ', אני ד

“ – ”אחישנה 'בעת ה ” – with the fifth “time” (crying / 

Teshuva) “אחישנה” – will be a Zechus for the Geulah 

to come.  Zohar 1:146a – Klal Yisroel will be Zoche to 

the Geulah Shlaima in the Zechus of crying.   

“ 31:4 – פלא יועץ   לכל , אלף למטה אלף למטה

 One needs to make – ”מטות ישראל תשלחו לצבא

complete the three א’s of the Shem Hashem of י"דנ'א , 

מת'א , and דם'א .  The completeness of the Bechina of 

'א is to recognize the אדם  – the של עולם ואלופ  – the 

Master of the world.  The דם represents the physical 

desires and lusts of a person.  One must place the א'  

in front of it, and take control of his physical desires 

by recognizing Hashem is there at all times.   The 

completeness of אמת is to connect one’s thoughts to 

his words during Limud Hatorah and Tefilah.  One 

should do these with great desire and feeling, and 

then it is considered that his words are אמת – pure 

truth.   Chas V’sholom, if one just speaks words of 

Torah and Tefilah, without thoughts connected to his 

words, then his words are called מת, dead, for they 

have no life and are not true words. The א'  of the 

Shem Hashem is that one must have complete 

Emunah that there is a Master and Ruler over the 

world, Who sees all of his actions.  Sanhedrin 22a – 

One who Davens must see it as if the Shechina is 

opposite him while he is Davening.  If one Chas 

V’sholom separates that א'  and does not have that 

Emunah, then there is Chas V’sholom דין which will 

come upon him.  When Klal Yisroel were Zoche to 

have the Bais Hamikdash, through the Korbonos – the 

throwing of the blood, and bringing the Ketores etc… 

it was a Tikun for the Nefesh – for the blood 

represents the Nefesh.  With this, they were Zoche to 

be complete, to be called אדם.  Brochos 28b – When 

there was a Bais Hamikdash standing, one was to 

make his heart have Kavanah towards the Kodshei 

Hakodoshim, and that was called אמת.  When we 

were Zoche to have the Bais Hamikdash, and Klal 

Yisroel were Oleh Regel, they were demonstrating 

their acceptance of Ol Malchus Shomayim, and 

recognized that there is a Master and Ruler over the 

entire world, Who sees all actions – thereby making 

complete the Shem Hashem.  Yerushalmi Yuma 1:1 – 

“Each generation in which the Bais Hamikdash is not 

rebuilt in his days, it is as if it was destroyed in his 

days.”  When we were Zoche to have the Bais 

Hamikdash, we were Zoche to be able to complete 

the three א’s.  During the Yemei Ham’tzorim, the 

three weeks, we must yearn for the Bais Hamikdash 

with all of our might, and must fix these three א’s, for 

it will be in that Zechus that the Bais Hamikdash will 

be rebuilt.  What Midyan wanted to do was to 

separate the א'  from these three things, so that Klal 

Yisroel would have דין, מת, דם  – Chas V’sholom.  

Hashem told Moshe that Klal Yisroel should go out 

and fight Midyan.  “ החלצו מאתכם אנשים לצבא ויהיו על

 complete אדם First Klal Yisroel must make the – ”מדין

– separate man from his Ta’avos.  After that, he will 

be able to be Mesaken the other two א’s as it says, 
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 referring to the – ”אלף“ – ”אלף למטה אלף למטה“

letter א' . There is also a Remez to this in the 

Haftorah’s Lained during the three weeks of, “ , דברי

חזון, שמעו  where one’s אמת is a Remez to דברי  ”.

words must be connected to his thoughts in Torah 

and Tefilah.  שמעו is a Remez to אדם, for one must 

tame the desires of his heart, and listening is with the 

heart.  חזון is a Remez to the Shem Hashem, that one 

must have complete Emunah in Hakodosh Boruch Hu, 

and always “see Him” in front of himself.   

ח"ברכת הרי   - 31:4 “ , אלף למטה אלף למטה

 Hakodosh Boruch – ”לכל מטות ישראל תשלחו לצבא

Hu is alluded to in the letter א' , for He is the Oneness 

in the world, and is the של עולם ואלופ , the Ruler of 

the world.  That is why the letter א'  is comprised of a 

'ו  (the line from top to bottom of the letter on an 

angle) and two י’s (the two smaller lines sticking out 

of the middle line) which totals 26 (6 – ו ,10 – י ,10 – י 

= 26) – the same Gematria as the Shem Havayah – י-

ה-ו-ה .  Hashem Yisborach is One, and His Name is 

One, in the Heavens and the earth.  Klal Yisroel are 

also alluded to in the letter א' , for they are called “ גוי

 the one nation of the land (Shmuel – ”אחד בארץ

2:7:23) and as it says in Bamidbar 23:9 “ הן עם לבדד

וים לא יתחשבישכון ובג ” – Klal Yisroel resides alone, 

and they are not counted among the other nations of 

the world.  When Klal Yisroel sinned with the 

daughters of Midyan, they were Pogem in the letter 

'א  which is a Remez to the Achdus of Klal Yisroel, that 

they are separate from the other nations of the 

world.  Why was it that exactly 24,000 of Klal Yisroel 

died in the plague due to their sin with the daughters 

of Midyan?  The א' , which represents 1, when spelled 

out is אלף – the full Gematria of אלף is 24,000 (אלף – 

1x30x800 [a regular פ'  is 80, and a ף'  is 800] =24,000).  

Being that the sin brought about a P’gam in the א' , 

24,000 of Klal Yisroel died.  Now, when Klal Yisroel 

are taking revenge from their enemy, to complete the 

Tikun of their Chet, Hakodosh Boruch Hu wanted that 

each Shevet should send אלף men, for a Tikun of the 

P’gam of the א' .   

ע"מאמרי הרמ   – Ois Chof – גלגולי נשמות - 

“ ד אלף "ד אלף שהמית משבט שמעון הם הכ"הכ

 – ”תלמידי רבי עקיבא שמתו שלא חלקו כבוד זה לזה

“The twenty four thousand who died from Shevet 

Shimon (during the plague caused be Klal Yisroel 

sinning with Avodah Zarah and Gilui Arayos with 

Midyan) are the same twenty four thousand 

Talmidim of Rebbe Akiva who died because they did 

not give the proper honor, one to another.” 

 Perhaps now we can understand why the 

Posuk repeats, “אלף למטה” – and what is the great 

significance in the אלף.  The אלף, which represents 

the number of a thousand, is also the letter אלף, 

which represents one.  That One represents 

Hakodosh Boruch Hu, Who is complete Oneness, and 

Klal Yisroel, who are one nation amongst all the other 

nations of the world.  The letter אלף also represents 

Hakodosh Boruch Hu, Who is the של עולם ואלופ , the 

Ruler of the world.  Klal Yisroel are Zoche to be called 

 However, by the sin with the Midyan, they  .אדם

were Pogem themselves, they were Pogem in the א'  

of the אדם, which caused 24,000 Yidin to die – as the 

'א  represents the number 24,000.  Their sin caused a 

rift between the connection of Klal Yisroel with 

Hakodosh Boruch Hu.  We must always keep that 

connection of the Oneness, the Achdus we must have 

with Hakodosh Boruch Hu, and not to turn away from 

Him.  The Rama Mipano says that the 24,000 who 

died by the sin of Midyan were the same 24,000 

Talmidim of Rebbe Akiva who died.  What is the 

connection between them?  That letter א'  is one that 

we must maintain between ourselves and Hakodosh 

Boruch Hu, as well as amongst ourselves.  While by 

the Chet of Midyan, Klal Yisroel were Pogem in their 

connection with Hakodosh Boruch Hu, by the 

Talmidim of Rebbe Akiva, they were Pogem in the 

Achdus amongst Klal Yisroel.  We need both in order 

to be Zoche to see the rebuilding of the Bais 

Hamikdash. As Tisha Ba’av approaches, we must truly 

mourn over the loss of the Bais Hamikdash.  We must 

utilize the fifth “time” – crying.  If we do a proper 

Teshuva, we will be Zoche to see the Bais Hamikdash.  

Through the Zechus of our working on our connection 

with Hakodosh Boruch Hu, as well as amongst 

ourselves, may we be Zoche to see the rebuilding of 

the Bais Hamikdash, במהרה בימינו אמן! 
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