
h,trek wv vreh hkut vfktu l,kg kg cmh,v ekck ogkc rnthu
 lk h,sdvu hbtrh vn rcsu - (d-df)vfrc ehzjn hkf 'oukavu ,usjtv

     t/f"g veh,a tkt ung ihta 'yeau hpua iuak 'hshjh unudr,f 'hpa lkhu :h"ar
 ka tkukhvs tnuhk ohfunxv ohnhc ubt ohsnug 'vbvgggg""""hhhhzzzz    aaaauuuusssseeeevvvv    oooohhhhhhhhjjjjvvvv    rrrruuuuttttvvvv    iiiirrrrnnnn'

 /ohhj ,ufhkv uhrcsn ehpvk hsf ohausev uhrntn rhdrd rhfzt f"g (zun, u"y)
whpa lkhuw ,uch,v ka iuufnv ,t tuv od thcn (cf 'cf) i,arpc wev ohhj rutv     

 hrcs hp kgwwwweeeevvvv    rrrrvvvvuuuuzzzzvvvvvtnuyv ,ujuf uhkg vranv ka lrsn hfw :k"zu (:yxe t"j) 
uhkg lhanvk hsf ssuc,vk iufbk vtr gar u,ut hf ubhhvu /f"g 'wshjh ssuc,vk
ohfpua ukt uhrcs /asuev og hatr kg uh,ukke ,t lhanvk lfcu vtnuyv ,ujuf
ka ufukv,v kg trenv ,buuf uarhp ov od 'oudr,vu h"ar ka uaurhp kg od rut
hf /urthc uhrcsc wev ohhjv rutvu 'uarhp tk u,buuf ,gr ,t lt 'hshjh garv ogkc

 /k"r grv unnz gmck u,kufhc vhvha hsf vtnuyv jur uhkg lhanvk hsf vz vhv
u,ehbh ruenn gpav kcek hsf if kg 'vphkek vcfrn vhv tukv gar u,ut     
iufbk vtr ifk 'tsurhps tnkgn thv trjt tryxva iuhfu 'vc ecshvk uhkg kyuv
tk lt /vgpa uhkg lhanvk lfcu vh,ushnc ecsvk hsf unmg ihck ubhc ssuc,vk
hbhbg kg ov ohuumn vausevn o,ehbh rat ktrah hf 'vauses tryxc thv lf
ruen hf /vzk vz ohcrg uagb vru,v ,t ovhkg ukceu ogk uagba ,gnu ',usjtv
znrbf ',usjtv jfn thv vbnn lanbv vauses gpavu 'vru,v thv tukv o,uhj

 /wsjhw ,ch, ihbnk ohkugu c"f vnv rat vh,uh,ut ihbnc
 

 ihhbgc - (v-sf) ktrah lh,ubfan cegh lhkvt ucy vn
wasenv ,hc icruj - ktrah lh,ubfan /// ucy vnw

     trpfk ,ubcre ivc ihchrena 'icuahc ohnkug ,hcu vkha kvt ucy vn" 'h"ar
kg vrpf ibcruju ivhkg iufan iva hpk 'ihcrj ivaf ;tu 'lh,ubfan /ovhkg

/"wiuhmc at ,mhuw-vkhf vncu wu,nj ,t wv vkhfw rntba '(i,kmvu) ,uapbv
    ohekt ';xtk runzn" '(wt y"g ohkv,) cu,fv kg '(s"h ws) h,cr vfhtc t,ht ifu

tre vuv tk" '"ohhgk ohkaurh ,t una 'lase kfhv ,t utny 'l,kjbc ohud utc
'w;xtk runznw rnut tuv vnu 'w;xtk vbhe ';xtk hvb ';xtk hfcw tkt rnhnk lhrm
tku ohbctv kgu ohmgv kg u,nj v"cev lpaa vn kg hbt rnzn :;xt rnta tkt
'wohnjrv ,shnw smn od tuv wasenv ,hc icrujwa 'tmnbu /"ktrah kg u,nj lpa
utc ohektw uhcdk rntbfu 'wihsv ,shn ka oaw 'wohektw oa uhcdk rfzuva ;t 'ifku
'wohnjrv ,shn ka oaw 'wv oa uhcdk rfzuv od 'wlase kfhv ,t utny l,kjbc ohud

/wvh,usuxh kft,u iuhmc at ,mhu///u,nj ,t wv vkhfw rntbfu
uchajv wva oa rntba vn smn od wohnjrv ,shnw smn tuva ';hxuvk ahu    
tne tcc) trndc t,hts vn h"pg ,tzu 'vnmgn vtmha tku wiuhmc at ,mhuwf
tuv hf ',ugrv tm, tk w,h ubnn hf) vnmgn tm, 'ohmue vtmnu at tm, hf"'(:x

 ka urntnc iuufnv uvz hf raptu    gggg""""hhhhzzzz    hhhhkkkkuuuupppphhhhbbbbttttnnnn    ttttaaaauuuuzzzz    wwwwrrrr    hhhhccccrrrrvvvv    eeee""""vvvvrrrrvvvvrthca '
ohbaw :lrsv z"g 'vru, hrcs ovhbhc ihtu ihcauha ohba :(c 'd ,uct) k"zjtn ,buuf
tkt 'ovhbhc ,ucck surhp ihta ubhhv - wovhbhc ihtuw ',jt vrucjc sjh wohcauha

 vz hrv 'vrund ,usjtc ovwwwwvvvvrrrruuuu,,,,    hhhhrrrrccccsssswwwwrubhmv vagnk thv ,usjtv runtf hf /
/vbnn srpb h,kc ekj thv hf tmnbu 'vausevn lanbv gpav lhanvk

'gpav ,fanvk kugbn ut j,pn er ubht ufuphvu ,usjtv 'rcs ka u,hntk    
,ujufk ihta 'ihcvk ubhkg ,tz hf /gpa v,utk iusct ut vrhna od ot hf
tryxn v,ehbh h"g ot hf vbht vk aha vn kfu 'vhkhsn gpa oua trjt tryxv
'ktrah hbc ihc humn ohcrv ubh,ubugc rat surhpv hbpn thv vz rcsu 'vauses
ihmeug) 'k"z ubhnfj a"nfu 'ohbumhjv ,ehbhk jfv vhv i,hb tk surhpv vz tkuku
,hkf,a rjtn hf woukav tkt ktrahk vfrc ehzjn hkf v"cev tmn tkw (ch 'd
hkf ihfvk ovhkg lt 'orucg srhh gpav kfa hutr f"g 'ktrahk v,hv vthrcv
ot hf vbht v,ehbhu grv jfu ',usjtvu oukav uvzu 'orucg sruhv gpav kcek
ratu /k"r ktrah ihc ohhumnv ,ucckv surhpv ovu 'hkf v,utca ohcebv ,njn
ejr,vku 'ovhbhnk ohsurhpv hdux kfn rhvz ,uhvk ktrah kf kg kyun f"g
thv tukv 'ubh,jnac rz crg,ha orud lfc hf ',eukjn jhr kfn ,ae huujynf

/k"r vshc ohruxn gpav ,uj,pn uhvha hsf ',tzf ,gk ,b,nn rat t"xv
 ka urntnc ohhxt     ggggwwwwwwwwhhhhzzzz    iiiihhhhzzzzuuuurrrrnnnn    kkkkttttrrrraaaahhhh    aaaauuuusssseeee    iiiirrrrnnnn,hatrc) w,fv rntn kg '

:rthc vfu 'ohnhv ,hrjtc of,t treh rat ,t ofk vshdtu upxtv (t 'yn
wwwwuuuuppppxxxxttttvvvvwwww 'sjh umce,v - wwwwooooffffkkkk    vvvvsssshhhhddddttttuuuuwwww ',jt vsudtc ,uhvk ufz, z"hgu - rrrraaaatttt    ,,,,ttttwwww

wwwwooooffff,,,,tttt    ttttrrrreeeehhhh w,uthmnv rehw ofkmt vhv, vz rcs - oooohhhhnnnnhhhhvvvv    ,,,,hhhhrrrrjjjjttttccccwwww /w
h"g ,tzu ',ugrv thcvk orud tyjva tkt 'uhkt grv xjhh,h tku 'rundv cuyv

] u,cyvu wv ,jdav eukhxk orud tuv osuenatttt""""aaaarrrrvvvvnnnnvnmgn tm, v"s oa 
,t okak hkg 'tuv lurc ausev rnt 'vrhgcv ,t rhgcnv okah oka '([wufu
sh,g hbtu 'wiuhmc at ,mhuw rntba iuhmc at h,hmv hbt 'h,rgcva vrhgcv

/"wvfu,c vhvt sucfku 'chcx at ,nuj vk vhvt hbtuw rntba atc v,ubck
  uchrjva oa rntba vn smn od ohnjrv ,shn smn tuva 'sug ;hxuvk ahu  

c rthca vn h"pg ,tzu 'wiuhmc at ,mhuw 'at hsh kg teuus    wwwwssssuuuunnnnkkkk,,,,vvvv    oooohhhhwwww)rrrr""""ddddvvvvkkkk
kkkk""""mmmmzzzz    iiiihhhhhhhhyyyyaaaabbbbrrrruuuutttt    kkkkhhhhaaaaggggvvvv    ggggaaaauuuuvvvvhhhh    vvvvaaaannnnvtmnu at tm, hf" 'oa trndv hrcs ,t (

h"g vrhgcvk okugv ,unutk i,b er 'vrhgcv tk wv hf) vnmgn tm, 'ohmue
oka '([u"f ,ut ahr wt erp tyuz vfht arsnc wg] vbnn u,jdav ,t ekhxa
hrva) h,rgcva vrhgcv ,t okak hkg v"cev rnt 'vrhgcv ,t rhgcnv okah
wtm, hfw ch,fs] ubunn hezbc cu,fv j,pw at kmta 'oa trndv hrcsc t,ht
ehksva] uata 'k"k '[ohhshc 'wrhgcnvw utrea] upud hezbc ohhxu ['vnmgn gnans
.j eruzf] uhmj ouan [urhcj ka lu,c veksu vfkvu v,rhnac gapu uka lu,c
v"cev od 'if otu '[shcg vhpud uvht hnb tfvu 'shcg vhpud uvhts 'eujrnk ehzna
vrhgcnf uchajvk ah 'vrhgcvk okugv ,unutk i,bu vbnn u,jdav ,t ekhxa

at h,hmv hbt '(rnt ifku 'unmgcsh,g hbtu 'wiuhmc at ,mhuw rntba iuhmc 
/"wvfu,c vhvt sucfku 'chcx at ,nuj vk vhvt hbtuw rntba atc v,ubck

The Mabit, Rabbeinu Moshe M’Trani zt”l (Beis Elokim, Shaar Hayesodos 52) writes:

     “Hashem revealed many of His prophecies by way of the wicked Bilaam. Bilaam came to curse the Jewish

people, and ended up revealing their greatness for all generations, which ‘smashed his teeth’ and the teeth of Balak,

King of Moav, and the many people who were with them. Hashem caused the greatness of Klal Yisroel to be

revealed when Bilaam became famous among the nations as a teller of the future.”

(Monsey, NY)
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(4) vahck lrg (3) /cg jb ,arp rvz (2) /vf':sf (1)
t:t hukv yca (6) c:vg vrurc vban (5) u:t tbhb, trusvn
c"n (10) j:zy j"ut (9) t:vg vfkv rutc (8) t:vg j"ut (7)

vf:oa (11) t:vg

znyp ielirl 
d"r ail dcedi 'x za lqrt dy`d 

fenz g"i hiivx`i
miigd xexva dxexv dznyp `dz

Dedicated by Mrs. Rochel Blonder in 
memory of her father on his fourth Yahrzeit

p"irl  fenz e"h 'tp * l"f dcedi xi`n oa oxd` 'x
miigd xexva xexv eznyp `dz  

cra dnily d`etx zekfl
zinley oa ikcxn l`tx dlegd
z`etxe ytpd z`etx i"p dxeac
l`xyi ileg x`y jeza sebd

v"g vnka ovrct wr ,c kjr tahr u,hgru k"z whcuy wr ic rykt ktuna ;xuh ovrct wr ,nab hukhgk
Bilaam to curse the Jews, Bilaam initially resisted by

pointing out that Balak was a descendant of Lot, and it was

Avraham who had saved Lot from the destruction of Sodom.

Bilaam himself was a descendant of Lavan’s son, and it was in

Yaakov’s merit that Lavan had a son. “How can we conspire

    A SERIES IN HALACHA
   LIVING A "TORAH" DAY

"okuf sdbf vru, sunk,u" - The Greatest Mitzvah of All (34)

Talmud Torah: Related Topics on Traveling and Vacations. 
Preparing Oneself. There is a halacha learned in the Gemara

(/h ,ca) from the posuk (ch:s xung) "ktrah lhekt ,trek iufv" -
“Prepare to meet your G-d, Yisroel,” that a person should prepare
himself for Tefillah by dressing well - as well as he would dress
when meeting with someone important. This halacha applies
only to Tefillah and not to Torah study, as is clear from the
Gemara in Berachos (1). That is why in many of the yeshivos and
places of learning, people justifiably dress more casually when
learning, whereas they put on a hat and jacket for davening. In
fact, one who has his head covered and is wearing a bathing suit
(vurgk uck ihc ehxpvk) is permitted to say words of Torah as the

Gemara there says, even though the rest of his body is uncovered.
Dressing for Torah Study. The Zohar (2) tells a story about
Rebbi Yehuda who did not want to discuss Torah with a man
until he was dressed properly because of this din of "iufv". Even
though this is not an actual halacha, some seforim such as Pele
Yoetz (3) urge a person to be dressed in a dignified manner even
when he learns Torah, and Shulchan Aruch Harav (4) mentions
the posuk of "iufv" regarding Torah study. Even though one does
not need to dress for learning as he does for Tefillah, and doing so
might take away from the proper "iufv" for Tefillah, nevertheless,

to curse the descendants of those who are responsible for our

very existence?” wondered Bilaam. Not the kind of mussar

you’d expect to hear from Bilaam. Yet, apparently even Bilaam

was unable to ignore the inescapable guilt of being categorized

as a cuy hupf - one who denies the good he has received.

   `"hily cltyxid jexa x"den z`n 
qhiid cplailw jexa miig zxhr llek y`x 

one should try to be dressed in a dignified manner when learning
Torah, i.e. not having too much of the body exposed. This does
not mean that while dressed in sports clothes or a bathing suit,
one cannot say words of Torah. However, when one is able, he
should make an effort to be dressed better.
Forbidden Times to Learn Torah. In the hot summer months,
when many of the people around us (Jews and non-Jews) do not
dress in a manner of tznius, there are many more situations when
one is not allowed to verbalize words of Torah. For example, when
one is facing a lady, Jewish or not, and areas below her neck, front
or back, above the knees (5) (according to some (6) above the ankles)
or above the elbows are not covered, one is not permitted to say
words of Torah (7). This issur applies, according to the Mishna

Berura (8), even on young girls age three and above who are
improperly clad. The Chazon Ish (9) holds that the issur starts at a
later age, estimated at 6 or 7, according to the physical maturity of
the girl. One should not rely on closing his eyes to verbalize Torah

learning (even though when one davens or says a beracha and has
no choice of relocation, he can rely on shutting his eyes) (10).

However, if a glass window separates him from the improper sight,
even though the issue remains, he can rely on shutting his eyes (11).

Thinking or reading without verbalizing is permitted, and even
encouraged, to keep oneself pure in trying circumstances.

R’ Menachem Mendel Schneerson zt”l (Peninei HaGeula) would say:

     “wktrahn yca oeu ceghn cfuf lrsw - Although we find in the Talmud Yerushalmi that this posuk refers to Moshiach,

another interpretation has it referring to every Jew. This seeming contradiction is resolved by the Baal Shem Tov zt”l,

who says that every Jew contains within him a spark of the soul of Moshiach. Furthermore, this spark is more than just

a latent aspect; every Jew is able to bring that spark out into the open, bringing about the actual manifestation of

Moshiach by means of Torah and mitzvos, which effect a purification and refinement of the physical world. This will

be achieved in macrocosm with the coming of Moshiach, who will reveal the world’s goodness and holiness.” 

A Wise Man would say:

      “When you pray for others, the Lord listens to you and blesses them. Sometimes, when you are safe and happy,

and things are going well, remember that someone has prayed for you.”                                                                           



     The Medrash tells us that Hashem is so kind and merciful on all His creations that when the donkey miraculously
opened it’s mouth and rebuked Bilaam, Hashem killed the donkey! Why? So that people should not say, “Here is the
donkey that rebuked Bilaam and he did not have what to answer!” Imagine! Hashem created this miraculous donkey just
after the world itself was created - ,uanav ihc ,ca crg! The donkey carried out it’s mission and rebuked one of the most
wicked people in the world! And Hashem killed the donkey, this precious miraculous creature because it might be a source
of unnecessary humiliation for Bilaam! Such is the consideration of Hashem for the honor of others! 
     What a powerful lesson it is for us! How often do we flippantly say or do things that cause pain or humiliation to others?
We often make a joke about someone in the room and while everyone is laughing, we say, “Just kidding, just kidding.” Are
we really kidding? That should be an indication that this was something that should NOT have been said. 
    When the Mishna in Avos lists the ten miraculous objects that were created bein hashmashos, it lists "iu,tv hp" - the MOUTH
of the donkey! The fact that the donkey opened its mouth to speak was the powerful miracle! But there is also a message for us!
Speech is powerful! Communicating with others is the miracle inside all of us. But at the very same time, we must be careful
not to be the “Donkey’s mouth.” Our words carry great import and how we say it is often scrutinized. We should take to heart
the lesson of how Hashem considers the honor of all people, even the wicked Bilaam, and use our mouths and lips to show
people honor and kindness. And if we have nothing nice to say, or we are not sure ... then let’s just keep our mouths shut!
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    The posuk tells us that Hashem sent an angel holding a sword to block Bilaam’s path and prevent him from cursing the
Jewish Nation. Rashi describes this angel as a "ohnjr ka ltkn" - an angel of mercy. This seems contradictory. If an angel
appears brandishing a sword, how can it be an angel of mercy? When speaking to talmidim who were beginning shidduchim,
R’ Avraham Pam zt”l would explain that a "ohnjr ka ltkn" can appear in all different guises and disguises in order to
accomplish his mission. This angel has many ways to prevent us from going through with a plan which we think is perfect for
us, but would really be detrimental. R’ Pam describes how a young man finds what he thinks is the perfect shidduch. His
checklist is telling him that this girl is surely his bashert. Along comes a "iya" with his sword who gets in the way and blocks
the young man’s path. This "iya" can come in many different shapes and forms: false information, financial disagreements,
negative vibes. On account of this, the shidduch falls apart and the young man is heartbroken. We cannot understand the
intricate plans of the Aibishter but with the passage of time it often becomes clear to us that what seemed to be a “Satan” was
really an angel of mercy, preventing what would not be good for us and orchestrating the events to our ultimate benefit.
     My machshava here is "wv hfrs ohcurn" - Hashem has many different ways to implement His plan for us in life. We must
work on ourselves to overcome our natural feelings of hurt, anger or disappointment when things don’t go our way and realize
that it is all due to Hashem’s boundless kindness and caring for us. This is a concept that applies to people of all ages, in all
circumstances and in all aspects of life. When our plans do not work out as we envisioned, we must realize that it is truly for
our good and will turn out to be a blessing for us. May we all go through life with apbv ,jubn and ,gsv ,cjrv to help us
understand and internalize that everything is in the hands of the Ribono Shel Olam, who only gives us what is good for us!       

                                                                                                                                                                                                              

 //// lk h,hag vn ogkck rnt,u iu,tv hp ,t wv j,phu(jf-cf)

 wudu uc lkn ,gur,u ung uhekt wv ktrahc kng vtr tku ceghc iut yhcv tk(tf-df)
    When asked about her most meaningful accomplishment, Margaret Thatcher, the “Iron Lady” of British politics, did
not typically mention serving in the British government, defeating the Argentine invasion of the Falkans, taming runaway
inflation, or toppling the Soviet Union. The woman who reshaped British politics and served as prime minister from 1979
to 1990 often said that her greatest single accomplishment was helping save a young Jewish Austrian girl from the Nazis.
     On the morning of the12th of March, 1938, the German Wehrmacht crossed the border into Austria. The troops were
greeted by cheering Austrians with Nazi salutes, Nazi flags, and flowers. This was officially referred to as the Anschluss,
the term used to describe the annexation of Austria into Nazi Germany. The campaign against the Jews of Austria began
immediately after the Anschluss. They were herded through the streets of Vienna, their homes and shops were plundered.
Jewish men and women were forced to wash away pro-independence slogans painted on the streets of Vienna. The Nazis
dissolved Jewish organizations and institutions, hoping to force Jews to emigrate. Their plan succeeded. By the end of
1941, 130,000 Jews had left Vienna, 30,000 of whom went to the United States. They left behind all of their property, but
were forced to pay the Reich Flight Tax, a tax on all émigrés from Nazi Germany. The majority of the 65,000 Jews who
stayed in Vienna eventually became victims of the Holocaust - little more than 2,000 survived. 
    In 1938, Edith Muhlbauer, a 17-year-old Jewish girl, the daughter of a wealthy Austrian banking family, wrote to
Muriel Roberts, Edith’s pen pal and the future prime minister’s older sister. Edith was terrified. The Nazis had begun
rounding up the first of Vienna’s Jews after the Anschluss, and Edith and her family worried they might be next. They
were rich and influential, just the type of people the Nazis targeted in their determination to rid the world of its Jewish
influence. She concluded her letter with a furtive plea, asking if the Roberts family might help her escape Hitler’s Austria. 
     Alfred Roberts, the father of Muriel and Margaret, was a grocer in a small town. They lived in a cold water flat above
the grocery with an outhouse; the Roberts’ did not have the time or the money to bring Edith to their home. So Margaret
Roberts, then 12 and her sister Muriel, 17, set about raising funds and persuading the local Rotary club to help. With the
determination that later set her apart from her peers and characterized her tenure as prime minister of Great Britain,
Margaret and her sister were successful in raising money and bringing their new friend to the British Isle.
     Edith stayed with the Roberts family - as well as more than a dozen other Rotary families - for the next two years, until
she joined her relatives in South America. During the months she was in the Roberts’ home, Edith bunked in Margaret’s
room and the two became fast friends. Edith Muhlbauer left an impression on the future prime minister. 
    “She was seventeen, tall and graceful, evidently from a well-to-do family in Austria,” Thatcher later wrote in her memoir.
But the most important thing Margaret learned from Edith was to embrace and assist those who were downtrodden. “She told
us what it was like to live as a Jew under an anti-Semitic regime. One thing Edith reported particularly stuck in my mind:
The Jews, she said, were being made to scrub the streets!” For Margaret Thatcher, who believed in meaningful work, this
was as much a waste as it was an outrage. No human being should ever be treated in this manner.
     Margaret Thatcher never forgot the lesson: “Never hesitate to do whatever you can, for you may save a life,” she would
tell audiences, after Edith had been located, alive and well, in Brazil. Had the Roberts family not intervened, Edith recalled
years later, “I would have been forced to stay in Vienna and they would have killed me and my entire family.”
     When Thatcher visited Yad Vashem during a historic, first visit to Israel by a British prime minister in 1986, she was
visibly shaken as she stood in front of a photo of a German soldier shooting a Jewish mother and child. She exclaimed, “It is
so terrible. Everyone should come and see it so that they never forget. I am not quite sure whether the new generation really
knows what we are fighting against.” Thatcher spoke up with courage and strength. When she believed in an ideal, like saving
a terrified Jew from Austria, she was not afraid to follow through, even if she had to stand up against great odds to do so.           

lrsc wv ltkn cmh,hu tuv lkuv hf ohekt ;t rjhu
 ung uhrgb hbau ub,t kg cfr tuvu uk iyak(cf-cf)

 /// ktrah lh,bfan cegh lhkvt ucy vn(v-sf)
     While the words of this prayer are elegant, they come
from a repulsive source, Bilaam, renowned for his cursing
abilities. With so many other beautiful words and prayers,
why did the Sages choose these words to open up our daily
prayers? They wanted to teach us a lesson - first thing in
the morning. When Bilaam saw the Jewish tents positioned
so as to conform to the highest standards of morality - not
one tent opening facing another - he was dumfounded, and
knew his curse would not work. The sight of these tents
(and, of course, Hashem’s intervention) left him not a
detractor but an advocate for Israel. Every day as we enter
shul, we say the words "cegh lhkvt ucy vn" and remind
ourselves that all eyes are upon us, what we say, what we do,
are observed. We are not only on this earth to see - we are
also here to be seen. Our daily actions can transform the
curses of our detractors into blessings. (Parsha Parables)
      EDITORIAL AND INSIGHTS ON
     THE MIDDAH OF .... dddddttttt     xxxxxeeeeeaaaaaiiiiiccccc

CONCEPTS IN AVODAS HALEV            

FROM R’ CHAIM YOSEF KOFMAN    

     R’ Zalman Posner zt”l writes that Bilaam’s famous
words "ucy vn" can also be viewed as the curse he intended
them to be. The tone of Judaism is growth - constant
advancement of spirit, Torah learning and self-development.
Self-satisfaction and contentment with past achievements will
lead to stagnation. The goodness of Yaakov’s tent is held up
as a model. In spiritual affairs, a goal to strive for gives one a
vantage point from whence to see more enticing horizons
ahead. The higher the attainment - the greater the awareness
of the task uncompleted - the greater the appreciation of
challenges still faced. In fact, Bilaam was telling Israel that
they were good enough already; there was no need to be any
better. He wished to mitigate the Jewish urge to strive and
improve,  since he knew that the soul never stagnates. 
    We are not the same as we were  yesterday - either we go
up or we go down.  Bilaam wanted Israel to believe they had
reached the summit. We must remember this potential curse
in all realms of our lives and always strive to improve.

 FROM THE WELLSPRINGS OF   
R' GUTTMAN - RAMAT SHLOMO  

lyn: Every year, before the fourth of July, R’ Avraham

Hakohen Pam zt”l would put out an American flag in
front of his house. He felt that flying the flag was a show of
gratitude and patriotism to his host country and he would do

it year after year. One year, when he was a bit older, a
granddaughter from out of town had a date that was
scheduled for July 4, to go out from her grandparents’ home. 

     She asked her grandmother, the Rebbetzin, “Can Zeidy

not put out the flag this year?” The boy she was seeing was
“Yeshivish” and she felt embarrassed that he would see it. 

    Her grandmother told her, “Zeidy is feeling a bit weak
today. I doubt he has the strength to put it out today.”
     When the boy rang the bell to the Pam home, there was
no flag up. R’ Pam himself answered the door and

immediately asked the young man, “Excuse me. Would you
mind helping me put out the flag for July 4th? I’m too weak
to do it myself!” And so, R’ Pam together with the

“Yeshivish” boy hung the American flag out front like he
did every year, to show his hakaros hatov.

nply : The Yalkut Shimoni describes that when Balak asked



POSITIVE WORD POWER
By Rabbi Shraga Freedman, author of Living Kiddush Hashem 

The bachurim of Yeshivas Toras Chaim of Denver 
were frightened. For weeks, a local gang had been 
harassing them, shouting threats and calling them 
names. On numerous occasions, hateful graffiti had 
been scrawled on the yeshiva building. When the 
situation had persisted for a while, the hanhalah 
decided that it was time to seek police intervention.
A police officer arrived at the yeshiva and asked 
to hear detailed accounts from the bachurim. 
“Depending on what the gang members have been 
saying, their actions might be classifiable as a hate 
crime,” he explained. “That is a much more severe 
offense than just harassment or vandalism.”
But when he interviewed the bachurim, the officer 
was surprised. One boy after another, none of them 
could bring themselves to repeat the profanities that 
the gang had yelled at them. Each bachur simply 
replaced the expletives with the word “beep.”
The police officer threw up his hands in exasperation. 
“How am I supposed to write a police report like this? 
I can’t report to a judge that those boys called you 
‘beeping beep beep Jews’!” But his tone softened. 
“The truth is, that that’s why we like you boys so 
much. Because of your refined speech, you seem 
much more human than other teenagers on the 
street.”
There are countless ways to use our power of speech 
to be mekadesh shem shamayim. When we speak in 
a refined manner, demonstrating truthfulness, good 
character, and kedushah, we give expression to the 
tzelem Elokim within ourselves.  

BELIEF IS NOT ENOUGH
By Rabbi Moshe Pogrow, director, Ani Maamin Foundation

Based on excerpts from the commentary of Rabbi Shamshon Raphael Hirsch zt"l on Chumash, with 
permission from the publisher.

The Jewish people were not the only believers in monotheism. Already in 
Avraham’s time, in the age of polytheism, there was Malki Tzedek, who was 
kohen l’Kel Elyon, a “priest of G-d the Most High.” This G-d, of course, was 
the same G-d whom Avraham’s descendants would later accept as the One 
and Only. We find that Iyov and his friends also served this one G-d, and in 
this week’s parsha, we discover that Bilam, too, considers himself a servant 
of the one G-d.

Monotheism, important as it is, is not the quintessence and certainly not the 
whole essence of Judaism. Rather, Judaism teaches monotheism with all the 
ramifications that it has for human life: the unity of G-d with the unity of life 
through G-d’s Torah.

However, the spiritual level of Bilam the monotheist was morally inferior, 
and in this respect, he was far below Malki Tzedek and far below Iyov and 

continued on reverse side
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The malachim sing praises to Hashem regularly. Yotzer Ohr, the 
longest bracha in the siddur, describes their shira in detail.

The wisdom in the sun and moon are infinite. The malachim 
never tire of praising Hashem for creating them, setting them in 
motion and keeping them functioning. That is why the bracha of 
light describes the praises of malachim.  We, of course, are not 
malachim and cannot duplicate their excitement. But when we 
think of the praises they sing, we should be reminded that we, 
too, should become inspired as much as human beings can be. 
Adapted from Biur Tefillah (Ani Maamin Foundation)
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his friends. Bilam’s spiritual aptitude to draw 

near to G-d was subordinated to his egoism; he 

placed himself at the service of unholy powers 

and their base desires.

Chazal tell us: Look at what a difference there 

is between the prophets of klal Yisrael and 

the prophets of the nations! Compare a navi 

like Bilam with a Yeshayahu, a Yirmiyahu, a 

Yechezkel.

The neviim of klal Yisrael served as G-d’s 

watchmen, warning the nations against 

sin. Bilam advised the nations to use moral 

seduction as a tool of war, so that people would 

lose their place in the World to Come.

Klal Yisrael’s prophets were full of compassion 

for the Jewish people as well as for the nations 

of the world. Yeshayahu writes, “My heart 

throbs like a harp over Moav’s woes,” while 

Yechezkel says, “Wail lamentations over the 

fall of Tzor!” The prophets of the nation, on the 

other hand, were heartless. Far from sharing 

the pain of another nation, Bilam rose up to 

uproot an entire people, without cause, for 

nothing.

Therefore, the entire story of Bilam was written 

to reveal why G-d removed ruach hakodesh 

from the nations of the world. Bilam was one of 

those who received it—and see how he misused 

his spiritual gift. 

WHY ARE WE CRYING?
by Rabbi Dovid Sapirman, dean, Ani Maamin Foundation

Shiva Asar B'Tamuz, one of four fast days instituted by the prophets, begins a 
three-week period of mourning for the Bais Hamikdash. Although all frum Jews 
observe the various halachos of this period, an accompanying feeling of sadness 
over this loss is not so easy to achieve. It has been almost 2,000 years since we 
had a Bais Hamikdash, and sacrifices are a concept with which we have very 
little connection.

When R' Elya Lopian zt”l was a youth, he entered a shul where ba'alei batim 
davened to find the whole kehilah sitting on the floor and crying. Alarmed, he 
asked, "Oy! What happened?" "Don't you know?” they said. “It's the Three 
Weeks!" They were saying tikun chatzos.

Everyone must attempt to feel the loss of the Bais Hamikdash. Long ago, I heard 
the following mashal in the name of a Yiddish commentary, Maaseh Ilfas: There 
once was a hardworking, industrious shtetl Yid, who every week would skim 
a few rubles off his earnings and put them in the back of a drawer, hoping to 
someday use the money to improve his financial situation. After some years, he 
had saved some 500 rubles.

One day, the nobleman who owned the district came to town and announced, "I 
need 500 rubles in cash, immediately. I will sign over rights to the entire forest 
around the village to anyone who can provide me with this cash." The forest was 
worth tens of thousands of rubles. It was the opportunity of a lifetime. Without 
hesitation, the Yid announced that he would run home and bring the money.

But back home, his four-year-old son was cutting up papers with a scissors, and 
found the 500 rubles. Not knowing any better, he cut them up, too. His mother 
quickly grabbed them away, but it was too late. She began to cry, realizing that 
their life's savings had just been destroyed. The child cried too, wanting the 
pretty colored papers back. Into this scene entered the father, and he too began 
to weep.

Everyone was crying: father, mother and child. But there was a difference 
between their tears. The child cried over some colored paper, the mother cried 
over the 500 rubles, and the father cried over the forest worth tens of thousands.

So it is with our sadness over the Bais Hamikdash. The neviim cried for it on 
their level, for the loss of what they could appreciate. Later tzaddikim mourned 
the same way. During the Three Weeks, what are we crying for? We must take 
the effort to think about what the Bais Hamikdash meant to us, and heighten our 
emotions over the loss.  

IN CIRCULATION

Why do we have so many veins and arteries?

There are 60 trillion cells in the body, each needing constant oxygen as well as nutrients. But not 
all cells have the same diet—bones need calcium for strength, but in your brain it would be deadly.

So how do the right supplies reach the correct destination? The bloodstream serves as the body’s 
delivery service, providing every cell with whatever it needs. For this reason, there are blood 
vessels everywhere in the body, servicing all 60 trillion cells. If all those blood vessels were laid out 
end to end, the line would stretch for 96,000 miles, enough to go around the earth four times!   

Adapted from Emunah: A Refresher Course (Melohn Edition; Ani Maamin Foundation/Mosaica Press)
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Last week you 
a d d r e s s e d 
parents who 
registered their 

child for day camp and then decided to go 
to the Catskills for the summer. The rule 
was that if the family signed a contract (or 
some other kinyan) or if the camp turned 
other children away and cannot replace 
the camper, the family must pay the camp. 
Deciding to go to away on vacation is not 
considered an oness (mishap beyond 
one’s control), and they must honor their 
commitment.
Do the same rules apply to a playgroup? 
For example, a family registered a child for 
a playgroup for the year, and in the middle 
of the year a job opportunity out of town 
arose.
Q: Is moving out of town considered an oness, 
exempting them from fulfilling the remainder 
of their commitment, or does their initial 
commitment remain binding since it was their 
choice to move out of town?
A: Some authorities maintain an oness is a 
situation that prevents one from fulfilling 
his commitment, e.g., a health condition. 
Reneging on an employment commitment 
out of financial considerations, e.g., a more 
lucrative out-of-town position, is not an oness 
and the family’s commitment remains binding 
(Mishpetei HaTorah 2:73:[9]).
Others maintain a different perspective. 
The oness that exempts an employer from 
continuing to pay his employee is not the 
standard oness that exempts one from liability 
for a transgression (oness Rachmana patrei). 
Rather, it is a presumption (umdana) that the 
employment commitment did not include such 
a situation and he did not intend to bind himself 
to this commitment in this situation. Therefore, 
since no one would expect that registering for 
a playgroup should prevent someone from 
taking a job out of town, it qualifies for the oness 

Mrs. Rosenberg was attending the wedding of a 
cousin. Toward the end, an acquaintance, Mrs. 
Fine, approached her. “I have a shidduch for your 
daughter Sara,” Mrs. Fine said, “a fellow named 
Avraham Rubin.”

“What can you tell me about him?” asked Mrs. Rosenberg. Just then, her cellphone rang. 
“Excuse me,” she said. “It’s my husband.”
“Hello, what’s happening?” Mrs. Rosenberg asked her husband.
“We have a ride home with the Steins now,” replied Mr. Rosenberg. “Can you be ready in five 
minutes?” 
“Let me just wish mazel tov and say goodbye,” said Mrs. Rosenberg.
“I’m sorry, but we have to leave now,” Mrs. Rosenberg said to Mrs. Fine. “I’ll be happy to follow 
up by phone.”
While riding home, Mrs. Stein turned to Mrs. Rosenberg. “Can I suggest a shidduch for your 
daughter Sara?”
“Sure, I’m happy to hear,” said Mrs. Rosenberg.
“It’s my next-door neighbor,” said Mrs. Stein. “He’s a budding talmid chacham and has 
wonderful middos.”
“What is his name?” asked Mrs. Rosenberg.
“His name is Avraham Rubin,” said Mrs. Stein. During the remainder of the ride, Mrs. Stein 
and Mrs. Rosenberg discussed the shidduch and decided to pursue it.
Later in the week, Mrs. Fine called. “Avraham’s next-door neighbor also suggested the 
shidduch when they took us home from the wedding,” said Mrs. Rosenberg. “We followed 
through with them.”
A few months later, Avraham and Sara 
got engaged. Mrs. Fine wished Mrs. 
Rosenberg a hearty mazel tov. “Do 
you remember that I first suggested 
Avraham?” said Mrs. Fine.
“Yes, indeed,” said Mrs. Rosenberg. 
“You had the right idea!”
“It would be appropriate to give me 
some shadchan gelt (payment) in 
appreciation,” said Mrs. Fine. 
“But you did nothing other than mention 
his name,” replied Mrs. Rosenberg. 
“Avraham’s neighbors suggested the 
shidduch on their own and followed 
through with it.”
“I still should get something for 
beginning the shidduch by suggesting 
the name,” said Mrs. Fine.
“I don’t know if that is even called 
beginning!” replied Mrs. Rosenberg. “I’ll 
have my husband check with Rabbi Dayan.”
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exemption. 
When a family considers moving to take a job 
out of town, their child’s playgroup is not a major 
factor in that decision. In contrast, deciding to 
go to the Catskills for the summer is not a major 
decision, and existing commitments to send a 
child to a local day camp will be considered. 
Therefore, when one registers his child in 
day camp, it is assumed that the possibility of 
going to the Catskills was rejected and thus the 
commitment to the camp is binding.
Precedent for this is found in the following case. 
Reuven and Shimon pooled together funds so 
that Shimon could lend it to a governor. After 
the loan was issued, Shimon moved to that 
governor’s land, which prevented him from 
demanding repayment of the loan. Although 
Reuven insisted that Shimon collect the loan, 
Poskim wrote that Shimon was not obligated 
to attempt to collect the loan if doing so would 
anger the governor. The fact that Shimon moved 
onto the governor’s property is considered an 
oness, since it is assumed that he could not find 
another place to live and would not be able to 
earn a comparable living if he settled elsewhere 
(Rosh 89:1; Shulchan Aruch, C.M. 176:11, 47; 
Nesivos 26). Partners have obligations to one 
another similar to an employment agreement 
and yet we see that when one partner has to 
move, it is considered an oness that releases 
him from his obligations. This clearly illustrates 
that if Shimon would not refrain from moving 
to the governor’s land even though moving will 
obviate collecting his loan, it is considered an 
oness and he is released from the commitment 
he made to his partner.
Similarly, since it is clear that a family would 
not refrain from taking a better job out of 
town because of a commitment to their 
child’s playgroup, the family is released from 
their original commitment (see Playgroups in 
Halachah, p. 50). 

money matters

“Do we owe Mrs. Fine anything for initially suggesting Avraham?” asked Mr. Rosenberg.
“The primary payment is to the one who carried the shidduch to fruition,” replied Rabbi 
Dayan. “However, partial payment is warranted if Mrs. Fine facilitated the shidduch.”
“Could you please explain?” asked Mr. Rosenberg.
“A shadchan is entitled to payment for facilitating a shidduch,” Rabbi Dayan began to 
explain. “In some cases it suffices to suggest the people to each other, who might not have 
considered the shidduch otherwise. In most cases a more active role is required to mediate 
the meeting of the couple. In other cases the shadchan might have to bring the sides to agree 
to monetary arrangements. However, his actions must always contribute to facilitating the 
shidduch. When one shadchan begins the process and another concludes, the practice is 
to share the payment” (Pischei Teshuvah 185:3; Aruch Hashulchan, C.M. 185:12, E.H. 50:42).
“How does this relate to our case?” asked Mr. Rosenberg.
“Mrs. Fine initially suggested Avraham, but her suggestion did not facilitate the shidduch at 
all; it was suggested independently and pursued by Mrs. Stein,” said Rabbi Dayan. “Although 
one who began the shidduch is entitled to partial payment for getting the ball rolling, even if 
someone else finished, here Mrs. Fine did not accomplish anything” (Shev Yaakov, C.M. #13).
“However, if Mrs. Fine piqued Mrs. Rosenberg’s interest by mentioning the name, so that 
she was more open to hearing the suggestion than she would have been otherwise,” 
concluded Rabbi Dayan, “she deserves some small amount. Regardless, I should point out 
that it would have been proper to follow through with Mrs. Fine, or at least mention to Mrs. 
Stein that someone had already suggested that shidduch, unless you felt that Mrs. Stein 
could follow through more successfully” (Pischei Choshen, Sechirus 14:8).

For questions on monetary matters, 
Please contact our confidential hotline at 877.845.8455 
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story line

Order of Inheritance

Q: What is the order of inheritance according to Halachah?
A: The Torah defines the order of inheritance in Parashas Pinchas (Bamidbar 27:8-11). 
The laws are further delineated in the Gemara (B.B. 115a) and Shulchan Aruch (C.M. 276ff).
The default halachic order of inheritance is: 1) sons; 2) daughters; 3) father; 4) brothers; 
5) sisters; 6) paternal grandfather; 7) uncles [father’s brothers]; 8) cousins [children of the 
uncles]; 9) aunts [father’s sisters]; 10) cousins [children of the aunts]. 
If an inheritor already died but has descendants, they inherit in his place. Thus if a son 
died in his father’s lifetime but left a daughter, she inherits from her grandfather in place 
of her father along with the other sons, and she precedes the person’s own daughters. 
Similarly, children of cousins from the father’s brother precede the aunt.
A husband inherits from his wife and precedes her descendants, but a woman does not 
inherit from her husband. Similarly, a son inherits from his mother in his lifetime, but a 
mother does not inherit from her son.
A man’s firstborn son inherits a double portion of his father’s estate.
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Now You Know 
When the people of Moav heard about 
the escape of the Jews from Egypt, they 

were afraid that they were going to 
vanquished next. 

Balak, King of Moav, approached the 

elders of Midian for help. Why? 
Especially when they were historically 
enemies, why would he go to them? 

He went because it was well-known that 

Moshe had lived in Midian for many 
years. He wanted to know what sort of a 

man Moshe was, perhaps to find his 
weakness. 

The elders of Midian told Balak that 

Moshe’s power lay in his mouth. He 
therefore found Bilaam, whose power 

also lay in his mouth, in order to 
counteract Moshe’s ability. 

Where do we find that Moshe had power 

in his mouth? Bilaam had a track record 
of being able to issue violent curses, but 
Moshe did not do that. 

Moshe prayed to HaShem at various 
times, but he didn’t always get what he 

asked for. Perhaps though, the power in 
his mouth was found in a very specific 
incident. 

When Miriam and Aharon spoke about 
Moshe in an unfitting way, Moshe did 

not speak or defend himself. The only 
thing he did was pray for Miriam to be 
healed. 

This is the tremendous power of his 
mouth – to keep it from saying mean 
words and to use it to help others. 

This is the same power we all have, if we 
only are careful to keep it that way. 

Thought of the week: 

Worry is a misuse of 
imagination that eliminates 
today’s joy but not 
tomorrow’s sorrow.  

( B:BK RBDMB) ‰.LARsY YNB YNPM BAWM JQYW AWH BR YK DAM OEH YNPM BAWM RGYW‰   
“And Moav was afraid of the nation for it was many, and Moav was overcome 
with dread because of the Children of Israel.” (Num. 22: 2)       

As the Jews passed their land on the way to Canaan, the people of Moav were afraid the 
Children of Israel would be like other conquerors and take their land. This fear was so 
strong that they came to the point of being “distressed with their lives” as Rivka said she 
was mortally afraid that Yaakov might marry a daughter of Canaan. 

There is an interesting lesson to be learned from this. It is one that we find in last week’s 
Parsha as well. There, the Jews complained about the Mon. They said, “…our souls are 
distressed by this inferior bread.” Rashi says they were afraid that it was leaving a buildup 
in their intestines since no one had to relieve himself and every food has a waste by-
product. It wasn’t a viable fear because the Mon was unlike any other food and it was 
entirely absorbed by the body. 

Just prior to that, we find that the Jews experienced a “distressing of the soul” due to the 
travel. This, too, was not typical. Rather, when they had to backtrack to go around the land 
of Edom which had refused them passage through its land, the Jews reasoned, “We were 
so close and now we’re turning around. The last time this happened, we spent 38 years 
wandering in the wilderness!” That was too much for them to handle. 

In all these cases, people were afraid of something that hadn’t happened and wouldn’t 
necessarily happen. Despite this, they acted as if it had already happened and they were 
mortally aggrieved. They couldn’t bear the stress and strain - but they did it to themselves. 

The Gemara in Brachos (9b) says that when Moshe asked G-d His name, the reply was, “I 
will be what I will be,” which the Gemara says means, “Just as I was with them in this 
slavery, so shall I be with them in future suffering.” Moshe said, “Daya L’tzara b’shaata, it is 
enough to worry when the time comes to worry, so why should I tell them now that they will 
have future suffering?” HaShem agreed. 

In all these cases, however, people were worried about something that hadn’t happened, 
and, in fact, wasn’t going to happen. They were so focused on the negative possibility that 
they were already suffering from it even though it wasn’t real. 

The lesson to take is to live in the moment and make the most of what comes your way. By 
all means, you must plan for the future and that includes being prepared for the worst-case 
scenario, but being prepared for it doesn’t mean feeling like it’s here. In fact, by having a 
plan how to deal with it, you should become calmer about it. And never forget that HaShem 
is in charge of the world and will be with you, come what may. With that knowledge, you 
will be able to enjoy every moment of life and never give in to despair. 

R’ Shimon of Yaroslav lived to a ripe old age. When asked the secret of his longevity he 
replied: 

“Everything that HaShem does is good.  However, when things happen to people that they 
consider bad, they question Him and say that it was unfair, or should not have happened.  
He therefore has to take them to the Olam HaEmes, the World of Truth of the next world, to 
show them why what He did was not only just, but good and necessary. 

I, on the other hand, am content with whatever HaShem does to me, because I know that 
all He does is for good.  Since He has nothing to prove to me, He has no need to bring me 
to the next world just yet.” 

©2017 – J. Gewirtz 
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GET THE APP!

for Iphone & Android

   The
Shmuz
    .com

GET THE NEW SHMUZ APP!  ACCESS HUNDREDS OF AUDIO, VIDEOS, AND ARTICLES FROM THE SHMUZ. 
SIMPLY GO TO THE APP STORE, OR GOOGLE PLAY, AND SEARCH FOR “THESHMUZ”. OR GO TO WWW.THESHMUZ.COM.

The Shmuz - Marriage Seminar, a 12 part, comprehensive guide to a successful Marriage is available 
FREE of charge at www.TheShmuz.com. It is also on the Shmuz App available at the App store, or 
on Google play, or you may listen on Kol Halashon by calling 718- 906 6400, then options 1, 4, 3

Sponsorships available for live shmuz, weekly shmuz on the parsha 
and cd and magnet  distribution. Please contact the shmuz @ www.
theshmuz.com or 866.613-torah (8672) for details. 

on the ParshaParshas Balak
R’ Ben Tzion Shafier

³ THE STORYLINE

The story of Bila’am, the gentile proph-
et, is most peculiar. It begins when 
Balak, the king of Moav, recognizes 

that he is in danger. The Jewish nation had 
just destroyed Sichon, and Moav was next. 
Out of desperation, Balak sent messengers to 
Bila’am, saying, “Please, curse this nation so 
that we can remain in our land.”

Bila’am was more than willing to curse the 
Jews — he hated them more than Balak did, 
explains Rashi. Balak only asked for help 
defending himself against the Jews; Bila’am 
wanted them dead. Therefore, Bila’am asked 
HASHEM for permission to curse the Cho-
sen Nation. 

HASHEM said to Bila’am, “You may go, 
but do not say anything I don’t tell you to 
say.” Bila’am then set off with his donkey 
on a journey to curse the Jews. Along the 
way, the donkey was stopped by a malach, 
and Bila’am beat it. The donkey contin-
ued. Again a malach stopped it, and again 
Bila’am beat it. Finally, the donkey opened 
its mouth and spoke. An overt miracle. 

The Seforno explains that Hashem brought 
about this miracle so that Bila’am should 
realize his mistake and do teshuvah. Even 
though Hashem doesn’t normally create ob-
vious miracles, He nevertheless did so here 
because He didn’t want a man as important 
as Bila’am to be lost. 

³ PUTTING THIS INTO 
PERSPECTIVE 

This Seforno is difficult to understand. Can 
we imagine anyone more evil than Bila’am? 
He was gifted with the status of a navi, 
thereby granted a fantastic power: the abil-
ity to bless or curse. His words were potent. 
He was now going to use his power to anni-
hilate a people. His intentions were to wipe 
out the Jews — every man, woman, and 
child. And he would have succeeded had 
HASHEM not stopped him. This is a man 
on the level of an Adolph Hitler. 

Why would Hashem allow such a man to 
do teshuvah? And even more, why would 
HASHEM change nature to save such a 
lowlife?   

To answer this question, we need a different 
perspective.

³ WHAT DID YOU DO TO BE 
WORTHY OF BEING CREATED? 

The Chovos HaLevavos says that a person 
should ask himself the following question: 
before I was created, what did I do that 
made me worthy of being created? I recog-
nize that I didn’t exist and that HASHEM 
made me. It must be that HASHEM felt 
that it was worthy to bring me into being. 
What is it that I did that made me worthy 
of being created? 
The answer is nothing. Because before you 
were created, you weren’t. And that is the 
point. There is nothing you did to make it 
fit for HASHEM to create you. He created 
you only out of His loving kindness.
HASHEM is the Benefactor. HASHEM 
wishes to give. Generous and magnanimous, 
HASHEM wishes to shower His good upon 
others. Not because they deserve it, and not 
because they merit it, but because that is the 
nature of HASHEM: to bestow as much 
blessing as He can. HASHEM created ev-
erything — the stars, the sun, the moon, the 
oceans, and the rivers — to give to man. 
Man, however, has to earn that good. To do so, 
he must perfect himself. HASHEM is the source 
of all perfection. HASHEM put man into this 
world charged with the mission of making him-
self as much like HASHEM as humanly pos-
sible. When man is finished his job here, he 
enjoys closeness to HASHEM in accordance to 
the amount that he perfected himself here. 
That, however, is the inherent obstacle. 
HASHEM is beyond time, beyond space, 
and beyond any limitation. By definition, 

HASHEM is beyond human understand-
ing. HASHEM wants man to emulate Him 
— but that is impossible. 
To allow for this, HASHEM manifests 
Himself cloaked in character traits. Those 
traits guide HASHEM’s interaction with 
the world. Now, based on how HASHEM 
acts, man can see Him.  

³ JUSTICE VERSUS MERCY

HASHEM originally thought to create the 
word with din (justice) as the guiding attri-
bute. However, din demands total account-
ability. Din demands absolute responsibility. 
And din demands immediate consequences. 
You are liable for what you did. No excuses. 
No mitigating circumstances. You brought 
this about, this is the result. 
If din were the operating attribute, no hu-
man could exist. Man will err; man will slip. 
Therefore, HASHEM created the world 
with rachamim (mercy) as the predominant 
force. Now, our actions are viewed through 
the lens of understanding. Mitigating cir-
cumstances are taken into consideration, 
and time is granted. Time to recognize our 
errors. Time to correct our ways. 
Therefore, HASHEM manifests Himself in 
the almost human character trait of mercy 
— the key word being almost. HASHEM is 
not human. And HASHEM is not restrict-
ed. When HASHEM wears an attribute, it 
is endless and boundless. When Hashem 
wears the attribute of mercy, it has no limit. 

³ THE EXTENT OF 
HASHEM’S MERCY

This seems to be the answer to Bila’am. 
Granted he was wicked, and granted he set 
out to use his gifts for evil, but HASHEM 
still wished for his good. HASHEM still 
loved him. Despite everything he was plan-
ning to do, HASHEM didn’t want him de-
stroyed. And so, HASHEM tried guiding 
him to teshuvah even if that meant changing 
nature and making a donkey speak.  
There is a vital lesson for us in these words. 
Bila’am was a gentile — a gentile who 
turned to wicked ways. Yet HASHEM still 
waited for his teshuvah. How much more 
so for us, the children of Avraham, Yitzchak 
and Yaakov? We are HASHEM’s nation. We 
are His beloved. HASHEM waits with open 
arms, saying, “Return, My 
children. Return.” 

The 
Extent of 
Hashem’s 

Mercy
HASHEM opened the mouth of the 
she-donkey and she said to Bila’am, 

“What have I done to you that you have 
struck me these three times?””

— Bemidbar 22:28 — 
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Pirchei Agudas Yisroel of America 

 לרפו״ש ר׳ יוסף בן איטא חיה, ור׳ אלטר חיים בן יהודית, ור׳ ברוך מרדכי בן טעסיל, ור׳ אברהם בן רחל, ור׳ מתתיהו חיים בן עטיל  
 ולרפו״ש לאה בת שרה ריבא, ורחל בת חיה ביילא בתוך שאר חולי ישראל

 

Yahrtzeits of our 
 ְגדֹוֵלי ִיְשָרֵאל

 י״ד תמוז
5661 - 5747 
1901 - 1987 

 was born in זַַצ״ל Ruderman ר׳ יֲַעקֹב יְִצָחק ַהֵלִוי
Dolhinov, Russia. He studied in  יְִשיַבת ְכנֶֶסת

 זַַצ״ל Finkel ר׳ נָָתן ְצִבי in Slobodka, under יְִשָרֵאל
(the Alter) and ר׳ מֶֹשה ָמְרְדַכי Epstein זַַצ״ל. 

About the year 1926, he published his only written work, 
 In 1930, he joined his father-in-law, R' Sheftel .ֲעבֹוַדת ַהֵלִוי
Kramer’s יְִשיָבה in Cleveland, Ohio. In 1933, he moved to 
Baltimore and founded the Ner Israel יְִשיָבה. He served as 
its רֹאש יְִשיָבה for 54 years, until his ְפִטיָרה. He also was a 
member of the מֹוֶעֶצת of America. His ַתְלִמיִדים published 2 
volumes posthumously: ִשיחֹות ֵלִוי on the ָפָרָשה, and  ַמְשַאת

 and other areas. He ִמנְַחת ִחּנּוְך on the ִחדּוֵשי תֹוָרה his ,ֵלִוי
was a true תֹוָרה visionary and his boundless love to his 

 .were legendary ְכַלל יְִשָרֵאל and ַתְלִמיִדים
  

 

 

 

Understanding שבעה עשר בתמוז 
 לע״נ ר׳ משה צבי בן הר׳ טוביה  הלוי זצ״ל  

מ  זּוי״ז תַּ  
 as a day of national ט׳ ְבָאב is second only to י״ז ַתמּוז
tragedy. Although the נְִביִאים ordained it as a fast day to 
commemorate its role in the destruction of the  ֵבית

 it simultaneously recalls four other sad events, all ,ַהִמְקָדש
of which are mentioned in the ְסִליחֹות that we recite on 
this day. The five tragedies of this day are: (1) מֶֹשה ַרֵבינּו 
broke the first set of לּוחֹות when he came down from  ַהר

 (2) .ֵעגֶל ַהזָָהב worshipping the ְבנֵי יְִשָרֵאל and found ִסינַי
During ַביִת ִראשֹון, the כֲֹהנִים ran out of sheep for the  ָקְרָבן

 (3) .יְרּוָשַליִם was able to breach the wall of ָבֶבל and ָתִמיד
During ַביִת ֵשנִי, the wall of יְרּוָשַליִם was breached. (4) 
During ַביִת ֵשנִי, a ֵסֶפר תֹוָרה was burned in public by the 

Roman officer Apostomos. (5) An idol was placed in 
the ֵבית ַהִמְקָדש.   

  

 
 

 
  

Torah Thoughts Some מצות and Ideas based on: 

בלק  -ספר החנוך על פרשת השבוע   

 ִחּנּוְך that the ִמְצָוה however there is one ;ִמְצָוה without any direct command of a ָפָרִשּיֹות is one of the ָבָלק 
directly connects to the episode at the end of ָפָרַשת ָבָלק and the beginning ָפָרַשת ִפינְָחס. 

ֵֹּהן -ִמְצָוה תק״ו  ִמְצַות ַמְתנֹות זְרֹוַע ְלָחיַיִם ְוֵקָבה ַלכ  

 from the meat of any kosher כֵֹהן to give three significant gifts to the ִמְצַות ַעֵשה are commanded a ְכַלל יְִשָרֵאל 
domestic animal that is slaughtered. One of the gifts must be the right front leg portion (starting from the knee 
extending all the way to shoulder blade), another is the jaw bone portion (the entire bottom half of the mouth, 
extending from the jaw to the windpipe) and the last gift is the stomach (including all the fats attached to the 
stomach) to the כֵֹהן. This  is learned from ִאם שֹור ִאם ֶשה ְונַָתן ַלכֵֹהן ַהזְרַֹע ְוַהְלָחיַיִם ְוַהֵקָבה…ְוזֶה יְִהיֶה ִמְשַפט ַהכֲֹהנִים ֵמֵאת ָהָעם , This 
shall be due of the ֲֹּהִנים ֵֹּהן from the people … whether of an ox, or whether of the flock: He shall give the כ  ,the foreleg כ
the jaw and the stomach (ְדָבִרים יח:ג).   

 ִמָשָרֵשי ַהִמְצָוה

 The ִחּנּוְך does not begin with his usual introductory words of ִמָשָרֵשי ַהִמְצָוה to explain this ִמְצָוה, but instead 
quotes the (חּוִלין קלד:) ְגָמָרא that explicitly teaches us the reason behind these gifts. This ִמְצָוה is unique in that even a 
  .husband to use her rights and is eligible to receive these gifts כֵֹהן-entitles her non יְִשָרֵאל who marries a ַבת כֵֹהן
 This eternal reward was given by ד׳ to all כֲֹהנִים in the זְכּות, merit, of ִפינְָחס, their forefather, who avenged ד׳’s 
honor. ִפינְָחס bravely risked his life to kill the נִָשיא, leader, of a ֵשֶבט of ְבנֵי יְִשָרֵאל in order to sanctify ד׳’s name, even 
though he was surrounded by throngs of bystanders who would logically try to avenge their leader’s death.   
 The  ַזְרֹוע, right foreleg portion, represents the right arm of ִפינְָחס. The כֲֹהנִים were eternally rewarded because 
 ,ַוּיִַקח רַֹמח ְביָדֹו s honor, as it says’ד׳ in a moment of burning holy anger, took a spear in his right hand to avenge ,ִפינְָחס
and he took a spear in his hand (ַבִמְדָבר כה:ז).  
  The ְלָחיַיִם, lower jaw bone portion, represents the moving mouth of ִפינְָחס .ִפינְָחס also spontaneously 
davened to ד׳ when he felt the deep pain of watching the Jewish people around him dying from a ghastly disease 
that was spreading like wildfire. His heartfelt ְתִפלֹות as he davened that ד׳ spare the precious lives of His distressed 
nation were rewarded by ד׳. We learn this from ַוּיֲַעמֹד ִפינְָחס ַויְַפֵלל… , and ִפינְָחס stood and prayed (ְתִהִלים קו:ל). 
 The ֵקָבה, stomach portion, represents the [miracle of the] piercing of the spear [all the way through] to the 
Midianite woman’s (ָכזְִבי) stomach as it says ְוֶאת ָהִאָשה ֶאל ֳקָבָתה, and the woman into her stomach. 

 The ִחּנּוְך concludes that from the endless reward that ִפינְָחס and all his future descendants received from 
 ,sanctify the Name of Heaven ,ְמַקֵדש ֵשם ָשַמיִם we learn an important lesson about anyone who merits to be ד׳

publically. Not only will the individual’s נְָשָמה be rewarded in עֹוָלם ַהָבא, the next world, but ד׳ will eternally 
acknowledge this זְכּות and reward all his future generations in עֹוָלם ַהזֶה. 

 

 

 In 1982, a close ַתְלִמיד 
came to R' Ruderman’s 
home. When he greeted the 
 he noticed a sad ,רֹאש יְִשיָבה
expression on his  ֶרִבי’s face. 
The רֹאש יְִשיָבה explained, “I 
just heard that R' Schneur 
Kotler is sick. The גְָמָרא says, 
that if a ַתְלִמיד ָחָכם is sick, 
one must beg ד׳ for his 
recovery to the extent that 
one must ‘become sick over 
his plight.’” Right then and 
there, the רֹאש יְִשיָבה burst 

into bitter tears! 
 

  

 

 

 

 

 

 

 
 

 לע״נ לאה בילא בת אלכסנדר משה ז״ל, לע״נ אסתר בת יהושע ע״ה,  לע״נ ר׳ דוד שמעלקא בן אברהם אביגדור ז״ל, לע״נ שפרה בת ר׳ מרדכי ז״ל
 לע״נ ר׳ אברהם אליעזר בן ר׳ נתן בנימין ז״ל,  לע״נ ליבא ע״ה בת ר׳ דוד זאב הי״ד,  לע״נ טשרנה בת ר׳ מאיר ליבער ז״ל

 לע״נ הב׳ ישעיהו דוב ע״ה בן יבלחט״א יצחק צבי נ״י,  לע״נ הב׳ מתתי׳ ע״ה בן יבלחט״א משולם זישא הלוי נ״י
 לזכות לשידוך בקרוב לר׳ מנחם צבי בן איטקה שליט״א  ור׳ אברהם בן זיסל בתי׳ שליט״א

  

 

 

 This week’s issue is sponsored: 

Mr. and Mrs. Eliya and Nechama Yoffe 

 לע״נ ר׳ מאיר בן בנימין ז״ל יארצייט כ״ב תמוז

 This week’s learning program is dedicated: 

 לרפואה שלמה לר׳ יוסף בן איטא חיה שליט״א
 ולע״נ הבחור הנחמד ישעיהו דוב ע״ה בן יבלחט״א יצחק צבי נ״י

 

ֹּב יְִצָחק ַהֵלִוי רּודֶערמַאן זַַצ״ל  ר׳ יֲַעק
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If would like a PDF copy of 

the newsletter emailed to you 

weekly during the summer, 

please email your request to: 

thepircheinewsletter@gmail.com. 

Please indicate in the body of 

the email if this is only for 

the summer. 
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 לע״נ לאה בילא בת אלכסנדר משה ז״ל, לע״נ אסתר בת יהושע ע״ה,  לע״נ ר׳ דוד שמעלקא בן אברהם אביגדור ז״ל, לע״נ שפרה בת ר׳ מרדכי ז״ל

 לע״נ ר׳ אברהם אליעזר בן ר׳ נתן בנימין ז״ל,  לע״נ ליבא ע״ה בת ר׳ דוד זאב הי״ד,  לע״נ טשרנה בת ר׳ מאיר ליבער ז״ל
 לע״נ הב׳ ישעיהו דוב ע״ה בן יבלחט״א יצחק צבי נ״י,  לע״נ הב׳ מתתי׳ ע״ה בן יבלחט״א משולם זישא הלוי נ״י

 לזכות לשידוך בקרוב לר׳ מנחם צבי בן איטקה שליט״א  ור׳ אברהם בן זיסל בתי׳ שליט״א



 

 :Questions of the week ַרִש״י 
1.Why did the clouds split so that the sun could shine on those 

people that had sinned with ְבנֹות מֹוָאב? 
2.What is the famous Aramaic saying that means “If you are the 

one who brought out an idea, then you should carry it out”? 

Answers 

1. The sinners that sinned with serving ֲעבֹוָדה זָָרה together with the ְבנֹות מֹוָאב  were 
spotlighted by the sun for all to see (25:4 — ד״ה נֶֶגד ַהָשֶמש). 

 The one who reads the letter [i.e. the person — ַקְריָנָא ְדִאַגְרָתא ִאיהּו ֶלֱהֵוי ַפְרַונְָקא .2
who proclaims the message in public], let him be the messenger [to carry out 
its contents] (25:7 — ד״ה ַויְַרא ִפינְָחס). 

For sponsorship or comments, please call: 718 972 2188 or Fax: 718 506 9633. 

 

)ַבִמְדָבר יט:יד( … זֹאת ַהתֹוָרה ָאָדם ִכי יָמּות ְבאֶֹהל   

 This  is  the  teaching  regarding  a  man  who  would  die  in  a  tent  …   
 In its simple meaning, this verse discusses the laws of טּוְמָאה from a 
corpse. ֲחזַ״ל also derive another meaning: “תֹוָרה can endure only in one who kills 
himself [ִכי יָמּות] over it” (:ְבָרכֹות סג:, שבת פג). 
 The ָחֵפץ ַחּיִים explains that although there is a command ָוַחי ָבֶהם, and you 
shall live through them (ַוּיְִקָרא יח:ה), meaning that ִמְצֹות are not applicable if there is 
even a remote possibility of a life threatening situation, ֲחזַ״ל are teaching us how to 
approach our daily learning routine. A person must ‘switch off’ from outside 
disturbances [lit. act as if he is ‘dead’ and doesn’t exist] during his set times of his 
daily learning routine. תֹוָרה should be considered a person’s lifeline. 

∞ ∞ ∞ ∞ ∞ 
 About seven years before his passing, R' Ovadia Yosef זַַצ״ל was suffering 
from terrible stomach pains. The doctor was called to his home to examine him, 
but he advised that it would be best that R' Ovadia Yosef be taken to the hospital 
for further testing. 
 R' Dovid drove his father to the one of the best hospital’s in יְרּוָשַליִם. The 
doctors immediately ordered a battery of tests, and they uncovered an issue that 
required emergency laparoscopic surgery. In a younger person this may have been 
considered a minor surgery; however, in a man of R' Ovadia Yosef’s advanced age, 
and weak overall medical condition, the doctors felt that it was dangerous for him 
to undergo anesthesia. They explained that it would definitely take him several 
weeks to recover from the anesthesia, and they could not guarantee how his mind 
might be affected.  
 R' Dovid convened with the surgeon and other top doctors. The team of 
doctors suggested to R' Dovid that they had an alternative solution: they could 
perform the half hour surgery without anesthesia, but warned him that the 
procedure would be extremely painful.  
 “We are going to summon several staff members just to hold him down,” 
they said, “and you must remain outside because you will not be able to handle the 
sight of him suffering so much. If you want to remain right outside the operating 
theater, you may, but be prepared for his shrieks of pain. ” 
  R' Dovid asked the doctors to describe to the ָרב what the procedure 
would be like so that he would not be shocked when the pain began. Upon hearing 
the doctor’s plan, R' Ovadia said, “ְבֵסֶדר — O.K. If this is a pain that I have no choice 
but to suffer, so be it. It should be ַכָפַרת ֲעֹונֹות, an atonement for my sins, but please 
bring me my ְגָמָרא and hopefully I will be able to distract myself from the pain as 
much as possible.” 
  “I brought him his ְגָמָרא – he was learning ָבָבא ַבְתָרא at the time — and I 
left the room,” relates R' Dovid. “A large group of doctors and other hospital staff 
entered the operating room, but I did not hear a single scream emanating from 
within. Finally, after about half an hour, the doctors came out and said, ‘We were 
shocked — he did not utter a peep.’ 
 “I went inside and asked, ‘Abba, how are you feeling?’ Slightly irritated, 
he looked up at me and said, ‘Please ask the doctors how long they’re going to 
make me wait. Let them start already!’” R' Dovid related that his father was so 
completely engrossed in his learning that he had not felt them operating.  
 R' Ovadia unintentionally taught us that it was not just because he had 
the mind of a genius that he had instant recall and could repeat verbatim any piece 
of תֹוָרה he ever learned. He showed us to what degree he ‘switched off’ all external 
disturbances when he learned תֹוָרה. He literally did not see or feel what was 
happening around him. He was openly blessed that he fully received the תֹוָרה’s 

reward for those who are ֵמִמית ַעְצָמן while learning תֹוָרה. The תֹוָרה that he 
learned with such concentration would endure forever. 

 *The ָחֵפץ ַחּיִים continues by enumerating a few of the ַמֲאָמֵרי ֲחזַ״ל about the 
power and opportunity of ְצָדָקה. In (ֶפֶרק א:ח) ָתנָא ְדֵבי ֵאִליָהּו זּוָטא we are 
taught: ְצָדָקה is so potent that since the day of creation until today the 

world is standing because of ֵאִליָהּו .ְצָדָקה learns from various different ְפסּוִקים that one 
who gives ְצָדָקה is most praiseworthy, and ְצָדָקה protects the giver from the harsh 
judgement of ֵגיִהּנֹם in the next world. ֵאִליָהּו continues that our forefathers were praised 
in the תֹוָרה and merited  ַָמִשיח and עֹוָלם ַהָבא because of their acts of ְצָדָקה.   
 *This is intended only as a brief synopsis. Review of the ֵסֶפר ַאֲהַבת ֶחֶסד is far more extensive and appropriate. 

A Loving Kindness Moment:  ת ֶחֶסד חלק ב׳ פרק י״ז —ֵסֶפר ַאֲהבַּ  

 to the seeding process. At the time of seeding, one confidently throws ְצָדָקה compares ָתנָא ְדֵבי ֵאִליָהּו זּוָטא
seeds on the ground knowing that his actions will produce a crop of a hundred times the seed’s value. 

Similarly a person should give ְצָדָקה with the same feeling, knowing confidently that ד׳ will bless him. 

  

Living with the Torah 
Dead To The World 

Adapted from: A Life of Torah (Israel Bookshop Publications) 
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*Since we only discuss 1-3 ֲהָלכֹות, it is important to consider these ֲהָלכֹות in the context of 

the bigger picture. Use them as a starting point for further in-depth study. 

*Halacha Corner:  
  ִהְלכֹות ִעְנָיֵני ְדיֹוָמא: ֵבין ַהְמָצִרים

 During ֵבין ַהְמָצִרים (the 3 weeks from  ט׳ ְבָאב -י״ז ַתמּוז ), one should not 
make a party, unless it is a ְסעּוַדת ִמְצָוה.  

 There are those who are of the opinion that even for a ְסעּוַדת ִמְצָוה 
one should not have a live band. Some even forbid playing a tape 
with music at a ְסעּוַדת ִמְצָוה. 

   
The Steipler זַַצ״ל ,ָגאֹון, once wrote a letter to R' Yaakov Yitzchak 
Ruderman, זַַצ״ל, praising him on his ֲעבֹוַדת ַהֵלִוי ,ֵסֶפר, and 
encouraging the רֹאש יְִשיָבה to write more such ְסָפִרים. After 
showing the letter to a ַתְלִמיד, R’ Ruderman explained his 
thoughts. “ִאיכָאב גֶענּוג ִחדּוִשים צּו שרַײבן נָאְך צֶען ְסָפִרים ִװי ֲעבֹוַדת ַהֵלִוי 
— I have enough ִחדּוִשים to write another ten volumes like  ֲעבֹוַדת

מַײנֶע ַתְלִמיִדים! -ָאבֶער יֶעצט שרַײב ִאיְך לֶעבֶעדיקֶע ְסָפִרים  — ,ַהֵלִוי  — but I 
am now writing living ְסָפִרים, my ַתְלִמיִדים!”  

Sage Sayings 
Source:  Yated Ne’eman 

 

 

 

 Focus on Middos בס״ד
A letter from Rebbi based on interviews 

 

Dear Talmid, 
 Every ַתְלִמיד of R' Yaakov Yitzchok Ruderman, זַַצ״ל, whether 
still in יְִשיָבה or not, knew that the first question they would be asked 
was, “?נּו, װָאס לֶערנסטּו – So, what are you learning?” The רֹאש יְִשיָבה felt 
that no matter what a ַתְלִמיד was doing in his life, תֹוָרה learning was 
absolutely essential and he demanded their commitment to תֹוָרה. 
Therefore, he would not continue with a conversation until he was 
updated on what the ַתְלִמיד was learning. He derived the greatest נַַחת 
from hearing that his ַתְלִמיִדים were all involved in learning.  
 When the רֹאש יְִשיָבה was already 84 years old and infirm he 
decided that he wanted to travel to the ַחתּונָה of a ַתְלִמיד who had once 
learned in the יְִשיָבה. Despite having left the יְִשיָבה, the ַתְלִמיד unfailingly 
devoted a portion of his day to a serious learning ֵסֶדר. At his advanced 
age, travel was very difficult for R' Ruderman. By the time he arrived at 
the ַחתּונָה, he was utterly exhausted. When he saw the ַתְלִמיד, he told 
him, “Even though it was extremely difficult for me to travel, I made 
the special effort because I have heard that since you left the יְִשיָבה you 
are קֹוֵבַע ִעִתים ְלתֹוָרה each day.” These sincere words from the רֹאש יְִשיָבה  
so uplifted the ָחָתן that even today, over 20 years later, he is seriously 
devoted to his learning ֵסֶדר. 
 R' Ruderman, זַַצ״ל was the ultimate ֶרִבי, who guided 
thousands of successful ַתְלִמיִדים.  He once explained the secret of his 
success: “We are taught that ַתְלִמיִדים are like sons; just as a son never 
stops being a son, neither does a ַתְלִמיד stop being a ַתְלִמיד.”  
 My ַתְלִמיד, just like תֹוָרה learning is so different than your 
secular studies so too are your ַרֵבייִם. R' Ruderman taught his ַתְלִמיִדים 
that his most successful ַתְלִמיִדים are those who understand / realize the 
relationship to a ֶרִבי and תֹוָרה. It does not end on the last day of יְִשיָבה, 
but rather continues for a lifetime and beyond. 

 יְִהי זְִכרֹו ָברּוְך!
  ֶרִבי Your                         ,ְביְִדידּות 
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 ויבא אלקים אל בלעם לילה ויאמר לו אם לקרא לך באו האנשים קום לך אתם
ויקם בלעם בבקר ויחבש אתואך את הדבר אשר אדבר אליך אותו תעשה    

)22-22:20( ויחר אף אלהים כי הולך הוא אתנו וילך עם שרי מואב   
 The back-and-forth between Hashem and Bilaam in the beginning of Parshas Balak is difficult to 
comprehend. Initially, when Balak’s representatives came to invite Bilaam to curse the Jews, Hashem told 
Bilaam in no uncertain terms (22:12): ך עמהםלא תל  – do not go with them. Bilaam refused, and Balak 
responded by sending higher-ranking officials. Hashem relented and explicitly permitted Bilaam to go 
with them, which he did the following morning. Curiously, the next verse relates that Hashem was angry 
with Bilaam for going. Why did Hashem change His initial position, and why did He get upset when 
Bilaam followed His instructions? 
 The Vilna Gaon brilliantly explains that there are two Hebrew words which mean “with them” – 
 is אתם is used when the subject is identical to the others, while עמהם The word .אתם and עמהם
appropriate when the subject is similar, but not identical, to the others. 
 Applying this distinction to Bilaam, Balak’s agents wanted him to go with them in kindred spirit, 
united in their plan to curse the Jewish nation. Not surprisingly, Hashem replied  עמהםלא תלך – you may 
not go together with them if your motives are identical to theirs. When Hashem subsequently appeared to 
relent, it was with one critical condition:  אתםקום לך – you may travel with them, but only if you are not 
united with them in your intentions. Hashem permitted Bilaam to say only what He would command him 
to say. Bilaam, with his intense hatred for the Jews, refused to accept this subtle but crucial distinction. 
The Torah records that  שרי מואבעםוילך  – Bilaam went joined with them in their mission, and it was 
precisely at that moment that Hashem got angry at Bilaam’s refusal to follow His directions. 
 Using this dichotomy, we may resolve another difficulty. After repeatedly obstructing the path of 
Bilaam’s donkey, the angel gave him permission to travel with Balak’s officers. Rashi comments (22:35) 
 a person is led in the direction in which he wishes to go. In this – בדרך שאדם רוצה לילך בה מוליכין אותו
case, Bilaam was given permission to go with Balak’s agents to curse the Jews. Why didn’t Rashi make 
this comment previously when Hashem allowed Bilaam to go with them?  

The Vilna Gaon explains that Hashem permitted Bilaam to walk with them but not to be united 
with them in their wicked intentions. After blocking his way, the angel said to Bilaam  האנשיםעםלך , 
giving him permission for the first time to join them in their diabolical scheme. It was precisely at this 
point that Rashi noted that he was permitted to travel on the path that he truly desired. 
 While this is a beautiful linguistic insight to help us understand the events of Parshas Balak, on a 
deeper level, what was Bilaam’s underlying problem? Rav Elchonon Wasserman explains that Bilaam 
was unwilling to completely subjugate his personal wishes to Hashem. Even though he told Balak’s 
messengers that he was unable to transgress the word of Hashem (22:18), internally he still maintained his 
desires and attempted to find loopholes to get Hashem’s permission in backhanded ways. He emphasized 
that he could not violate Hashem’s explicitly-spoken words, but what he could read between the lines and 
infer to be Hashem’s desire was not included. This stands in contrast to the Mishnah in Avos (2:4) which 
teaches בטל רצונך מפני רצונו – nullify your will before that of Hashem. 

In light of the explanations of the Vilna Gaon and Rav Elchonon, it becomes clear that Bilaam’s 
underlying problem was that he only heard what he wanted to hear. He had a clear agenda – his desire to 
curse the Jewish people and destroy them – and he interpreted all of his interactions through this distorted 
lens, instead of being open to viewing them objectively. Not surprisingly, Bilaam’s strong predisposition 
caused him to pervert all of Hashem’s messages to fit his personal agenda. 
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This can be understood more deeply in light of an explanation of Rav Yehoshua Leib Diskin. The 
Gemora (Yevamos 49b) teaches that one of the differences between Moshe and other prophets is that 
Moshe received his prophecies in an אספקלריא המאירה – lucid and polished prophetic vision – while 
Hashem communicated with other prophets through an אספקלריא שאינה מאירה – unclear vision. What is 
the difference between them? The Maharil Diskin explains that Hashem spoke to Moshe directly, as the 
Torah testifies (12:8) פה אל פה אדבר בו – mouth to mouth do I speak to him, with no room for confusion. 
Other prophets received unclear messages in the form of metaphoric parables that had to be deciphered 
and interpreted. This of course does not mean they erred and gave us incorrect information, just that it 
required extra effort on the prophet’s part to correctly figure out and understand Hashem’s message. 

Taking this one step further, Rav Elozar Menachem Shach explains that part of the test of the 
Akeidah (Binding of Yitzchok) was for Avrohom to correctly interpret Hashem's instructions and not to 
distort them in light of his personal biases and love for Yitzchok. Rashi writes that Avrohom was puzzled 
by an apparent contradiction: Hashem had originally promised him (Bereishis 21:12) that Yitzchok and 
his descendants would be considered Avrohom’s offspring, only to apparently change His mind and 
command him (Bereishis 22:2) to offer Yitzchok as a sacrifice.  

Avrohom’s biases could have convinced him to use this difficulty as a basis to reinterpret the 
command and to conclude that Hashem couldn’t have really meant that he should slaughter Yitzchok, but 
Avrohom didn’t hear what he wanted to. He was able to hear what Hashem was truly telling him because 
he was able to push aside his own agenda, in contrast to Bilaam, who could not. 
 
 

)23:21לא הביט און ביעקב ולא ראה עמל בישראל (  
 Bilaam praised the Jewish people for the fact that Hashem doesn’t see any עמל – toil and hard 
work – among them. This is difficult to understand. In what way is it a compliment to say that the Jews 
don’t work hard in their service of Hashem?  

The Ohr HaChaim HaKadosh explains that although the Jews certainly exert themselves to the 
fullest in their study of Torah and performance of mitzvos, these activities should intrinsically be 
enjoyable and invigorating. Thus, no matter how much effort a person puts into doing mitzvos, he won’t 
appear to be toiling, but will always be refreshed. This praise is exclusive to the Jewish people, as nothing 
else in the world has this unique ability to invigorate. 

Of the thousands of parables developed by the Dubno Maggid, there were three which the 
Kotzker Rebbe declared were said with Ruach HaKodesh (Divine Inspiration). With a theme similar to 
the Ohr HaChaim HaKadosh, one of those three was used to explain a verse from the Haftorah for 
Parshas Vayikra (Yeshaya 43:22), in which the Navi rebukes the Jewish people, תי קראת יעקב כי וולא א
 ”.But you did not call Me, Yaakov, for you grew weary of Me, Yisroel“ – יגעת בי ישראל
 The Dubno Maggid explained as follows: a businessman once returned home from his travels and 
hired one of the young porters at the train station to carry his luggage to his home. Upon arriving at the 
man’s house, the porter put down the bags and approached the man to receive his payment. The traveler 
took one look at the boy and informed him that he had mistakenly brought the wrong suitcases.  

The surprised porter questioned how the businessman could make this claim with such certainty 
when he hadn’t even seen the bags, which were still outside. The man explained that it was clear from the 
boy’s appearance that he had sweated and exerted tremendous effort to transport the luggage. As the bags 
which belonged to the businessman were filled with lightweight items which wouldn’t have required such 
exertion, it must be that the porter mistakenly brought the wrong suitcases. 
 Similarly, Yeshaya relates that Hashem told the Jewish people, “You haven’t called Me” in your 
performance of mitzvos. Yeshaya teaches elsewhere (40:31), וקוי ד' יחליפו כח – those who look to and 
trust in Hashem will be constantly strengthened and refreshed. Just as the businessman informed the 
porter of his error, the Navi chastises the Jews that they must not be learning and doing mitzvos for 
Hashem’s sake. The proof of this claim is that instead of feeling renewed and energized, you grew weary 
of Me. 
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Parsha Points to Ponder (and sources which discuss them): 
 

1) The Mishnah in Avos (5:8) teaches that just before Shabbos at the end of the week of Creation, 
Hashem created ten things, one of which was the mouth of Bilaam’s donkey and its miraculous 
ability to speak. Does this mean that Bilaam’s donkey actually existed from the time of Creation 
and was at the time of this incident more than 2000 years old? (Rav Ovadiah Bartenura, Tiferes 
Yisroel, and Tosefos Yom Tov Avos 5:8; Pirkei D’Rebbi Eliezer 30, K'Motzei Shalal Rav) 

2) Hashem attempted to impede Bilaam by sending a sword-wielding angel to block his path, but 
only his donkey saw it. When the donkey tried to turn and avoid the angel, Bilaam grew angry at 
the donkey, striking it and threatening to kill it (22:23). As Bilaam’s power lay in his mouth, why 
didn’t he simply curse his donkey? (Baal HaTurim, Paneiach Raza, Oznayim L’Torah) 

3) The Gemora in Pesachim (111a) teaches that it is forbidden for a woman to walk between two 
men or a man to walk between two women. Should this happen, the Gemora advises saying 
certain verses to minimize the damage caused. The two verses mentioned by Rashi in his 
commentary are both in Parshas Balak. What are they? 
 
 

Answers to Points to Ponder: 
 
1) Rav Ovadiah Bartenura writes that what Hashem created at the end of the first week of Creation was 
the ability for Bilaam's donkey to speak, but not the actual donkey. The Tosefos Yom Tov suggests that 
this explanation is necessary because it would be impossible for the donkey to have been created at that 
time and to have lived for so long. The Tiferes Yisroel adds that if the donkey had lived for more than 
2000 years, the Torah certainly would have mentioned such a tremendous miracle. However, Rav 
Yaakov Emden argues that animals can live for so many years and cites a Medrash (Bereishis Rabbah 
12:18) which says that the bulls donated by the tribal leaders at the time of the inauguration of the 
Mishkan lived until the building of the Temple, where they were brought as offerings after living close to 
500 years. Additionally, the Pirkei D'Rebbi Eliezer teaches that the donkey on which Avrohom rode to 
the Akeidah was the son of Bilaam's donkey which was created at the end of the week of Creation, clearly 
indicating that the donkey itself was created at that time and not just its ability to speak.  
 
2) The Baal HaTurim and Paneiach Raza answer that Bilaam wasn’t able to indiscriminately issue 
curses whenever he wanted. The Gemora (Berachos 7a) teaches that he was able to determine when 
Hashem was angry and to curse at that time. At the time of his confrontation with his donkey, he 
recognized that Hashem wasn’t angry, so he was unable to curse the donkey. Alternatively, Bilaam was 
planning to curse the Jews later that day, and cursing his donkey would “use up” his quota and render him 
unable to curse the Jews. The Oznayim L’Torah explains that Bilaam’s curses didn’t magically take 
effect. Rather, he was able to tap into the sources of impurity in a person to cause him to sin, for which he 
would be punished. However, this concept only applies to people, so he was unable to curse his donkey. 
 
3) The Gemora says that if this happens, one should say verses which begin and end with Hashem’s name 

ל-ק  or which begin and end with the word לא. The example of the former is 23:22-23: ל מוציאם ממצרים -ק
ל-כתועפת ראם לו כי לא נחש ביעקב ולא קסם בישראל כעת יאמר ליעקב ולישראל מה פעל ק  – It is Hashem 

Who brought them out of Egypt according to the power of His loftiness, for there is no divination in 
Yaakov and no sorcery in Yisroel; even now it is said to Yaakov and Yisroel what Hashem has wrought.” 
The example of the latter is 23:19: ל ויכזב ובן אדם ויתנחם ההוא אמר ולא יעשה ודבר ולא יקימנה-לא איש ק  – 
Hashem is not a man that He should be deceitful, nor a son of man that He should relent. Would He say 
and not do, or speak and not confirm?” 
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IMPORTANCE OF ....  
The Gemara (Bava Kamma 38a) relates that the daughter of R’ 
Shmuel b. Yehuda died. The Chachomim of Bavel invited Ulla to 
join them in visiting R’ Shmuel to fulfill the mitzvah of Nichum 
Aveilim. Ulla, who lived in Eretz Yisroel was frequently in Bavel, 
and was often critical of the minhagim in Bavel. Ulla declined the 
Chachomim’s invitation, pointing out that the Babylonian custom 
was to say to bereaved mourners:  scgnk rapt htn – what could 
be done ? , which implies that if there had been something that 
could be done to reverse Hashem’s decree, that it would have 
been done. Ulla considered this to be Kefirah, as it suggests that 
Hashem did not act justly, and that opposing Hashem’s will was 
an acceptable option. The Rema (s”uh 376:2) rules accordingly that 
one may not say scgnk rapt htn to a mourner. (Ulla did in fact 
visit R’ Shmuel later, alone, and extended words of Nichum based 
on recognition that Hashem’s thoughts and plans are different 
than those of humans, a”g.) The ShuT Mayim Chaim notes that 
Bilaam’s response to Balak’s invitation to curse Bnei Yisroel was 
to say that even if Balak gave him a house full of silver and gold 
‘s hp ,t rucgk kfut tk – I am unable to disobey the word of 
Hashem. Chazal have interpreted this negatively, pointing out 
how it indicated Bilaam’s greedy nature. Yet, R’ Yosi b. Kisma 
said a similar thing (Avos 6:7) replying to an invitation that he 
relocate by pointing out that even if he were given all the silver, 
gold and precious stones in the world, he would only live in a 
Makom Torah, and Chazal are effusive in their praise of those 
words. The Mayim Chaim notes by reference to the above 
observation of Ulla, that the words: rucgk kfut tk indicate that if 
Bilaam had been able [to disobey Hashem] that he would have 
done so, knowing full well that Hashem did not want him to. R’ 
Yosi b. Kisma’s words, on the other hand, simply describe the 
value that R’ Yosi placed on Torah – a value greater than all the 
material wealth in the world.        

QUESTION OF THE WEEK:  
May/must one continue an attempt to resolve neighborly disputes 
when the neighbors state that they do not want to make peace ? 

ANSWER TO LAST WEEK:  
(May merchants complain that Tzedaka organizations reduce their Parnasah ?)   
Although merchants would prefer that Tzedaka organizations 
provide ohhbg with money instead of goods, the Rema (n”uj 156:7) 
rules that no one can object if one merchant provides better or less 
costly goods to the public, as the public benefit is paramount. 
Thus, Tzedaka’s bulk purchases are a greater approved benefit. 

DIN'S CORNER:  
If one vowed to fast a certain number of days, even if he made the 
vow in the summer, he may push off fulfilling it until the winter, 
when the days are shorter. However, unless that was his intention, 
he is encouraged to fulfill the vow immediately, for fear he may 
not live to fulfill it later. (MB 568:27-28)    

DID YOU KNOW THAT ....   
The Gemara (Berachos 12b) states that Chazal wanted to include 
a portion of Parshas Balak as part of the daily Krias Shema but 
decided not to, as it would be overly burdensome. What prompted 
the suggestion in the first place ? The Gemara states that the 
Parsha includes the Posuk: ubnheh hn thckfu hrtf cfa grf which 
has elements similar to lnuecu lcfacu, the general theme of Krias 
Shema. When the suggestion was made to just include that Posuk, 
the Gemara replied that we may only make those divisions within 
a Parsha that Moshe made. The hrtf cfa grf Posuk is in the 
middle of a prophetic section, and one may not stop after it. The 
Gemara (Taanis 27b) makes a similar statement, prohibiting 
making breaks within a single Posuk. Where is this rule 
applicable ? Do we not find the Gemara and Sifrei Chazal replete 
with partial Pesukim ? The Magen Avraham (j”ut 282) reviews 
the parameters of the rule as they apply to Krias HaTorah, 
suggesting that partial Pesukim found in davening are permitted 
as allowances are made for Tefilah. (Perhaps the Magen Avraham 
would apply those allowances to areas other than Krias HaTorah 
as well.) If so, why does the Gemara object to hrtf cfa grf in 
Krias Shema, which is Tefilah ? One might suggest that the 
structure and purpose of Krias Shema make it closer to Krias 
HaTorah than to Tefilah. The Chasam Sofer (j”ut 10) points out 
the obvious question of how we may begin Kiddush Friday night 
with haav ouh rec hvhu crg hvhu which is the end of a Posuk.             
The Birchas Aharon cites the Mishna (Sofrim 21:7) which states 
that Krias HaTorah requires a minimum of 10 Pesukim. 
However, on Sunday, those assigned to the Maamados would call 
up 3 Aliyos and read the first two “days” of Parshas Bereishis, 
which collectively consisted of only 8 Pesukim. How could 3 
Aliyos be accommodated ? One opinion suggested that 2 Pesukim 
be repeated (as we do on Rosh Chodesh), and the other opinion 
stated that each of the __ ouh rec hvhu crg hvhu phrases qualified as 
a separate Posuk, which brought the count up to 10. If so, there is 
no reason why all of the __ ouh rec hvhu crg hvhu phrases should not 
be deemed a separate Posuk, which permits it to be used at the 
beginning of Kiddush as a whole Posuk. 

A Lesson Can Be Learned From:  
One Friday morning, the Rebbe R’ Elimelech of Lizensk did not say 
Tachanun during Shacharis, which surprised his Chasidim, as this was 
not his regular minhag. Shortly thereafter, a poor man came to the 
Rebbe and asked for help in marrying off his older daughter. R’ 
Elimelech said he would help him if the man agreed to follow his 
instructions. When the man agreed, R’ Elimelech took him to a bakery, 
where one of the workers was kneading dough. R’ Elimelech took pen 
and paper, wrote out Tenaim between the worker and the man’s 
daughter, and instructed the new ‘Chasan’ to prepare for a wedding later 
that day. The Rebbe then approached two tailors, asking one to sew a 
new suit for the Chasan and the other to sew a dress for the Kallah – 
both to be ready later that day. Just before Shabbos the Chasunah took 
place, and no one danced more excitedly than R’ Elimelech. The 
Chasidim now understood why the Rebbe had skipped Tachanun that 
morning.        
P.S. Sholosh Seudos is sponsored by the Sternberg family.  
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מה טובו אהליך יעקב, משכנתיך “ 24:5

 ”ישראל

“How goodly are your tents – Yaakov, your dwelling 

places – Yisroel.”  Chazal say that this Posuk refers to 

the Batei K’neisiyos and the Batei Medroshos.  Why 

does the Torah allude to them by using tents and 

dwelling places? The following Divrei Torah will 

expound on this topic, and support the P’shat offered 

in the closing paragraph. 

י"רש  Bilam said this – ”מה טובו אהליך יעקב“ 24:5 – 

because he saw the entrances of Klal Yisroel were not 

aligned one opposite the other (Klal Yisroel did this 

for Tznius reasons).   

י"רש   This means, how – ”משכנתיך“ 24:5 – 

goodly are the tents of Shiloh, and the Bais 

Hamikdash.  The “tents” refers to them when they 

stood, and “dwelling places” refers to them in their 

destruction.  “ נתיךמשכ ” – is from a Loshon of a 

 collateral” – meaning that Klal Yisroel“ – ”משכון“

sinned, and Hakodosh Boruch Hu took collateral from 

Klal Yisroel.  He destroyed the Batei Mikdoshos 

instead of venting His anger upon them and 

destroying them.   

ן"רמב   - 24:5 “ טובו אהליך יעקב מה ” – This 

entire Parsha is a blessing from Bilam, beginning with 

Klal Yisroel’s sojourn through the Midbar, when they 

dwelt in tents, and extending to their future, when 

they would dwell in permanence in their Land – the 

Land of Eretz Yisroel.   

 The – ”מה טובו אהליך יעקב“ 24:5 - בן איש חי 

Posuk is telling us that Klal Yisroel’s tents are good 

because of “מה” – “What am I.” This refers to having 

the Midah of Anavah, humility.  Hakodosh Boruch Hu 

only rests His Shechina upon Klal Yisroel because of 

their Midah of humility.  By acting in this manner, Klal 

Yisroel will be Zoche to “משכנתיך” – to attach below 

(down here) with Above. 

 – ”מה טובו אהליך יעקב“ 24:5 – בעל הטורים 

The plural form of “אהליך” – “your tents” is used 

because Yaakov is in an earthly tent, and in a 

heavenly tent, on the Kisai Hakovod (the Throne of 

Glory). 

“ 24:5 - ספורנו  משכנתיך , מה טובו אהליך יעקב

 refers to Batei Medroshos, where ”אהליך“ – ”ישראל

Klal Yisroel learn Torah, and “משכנתיך” refers to Batei 

K’neisiyos, where Klal Yisroel are Mispalel to 

Hakodosh Boruch Hu.   

“ 24:5 - יצב אברהם  , מה טובו אהליך יעקב

 and אהליך The Sforno says that – ”משכנתיך ישראל

 refer to Batei Medroshos and Batei משכנתיך

K’neisiyos.  It says in many sources that Limud 

Hatorah comes before Tefilah.  Limud Hatorah is a 

preparation to have the proper Kavanah in Tefilah, 

and the Limud Hatorah assists in the Tefilos being 

accepted.  “מה טובו אהליך יעקב” – Through Limud 

Hatorah, “משכנתיך ישראל” – Klal Yisroel’s Tefilos will 

be accepted in the Batei K’neisiyos and will bring the 

Shechina to reside there.   

ד מבעלזא"מהרי   - 24:5 “ , מה טובו אהליך יעקב

 Sanhedrin 105a – Chazal Darshen – ”משכנתיך ישראל

that we are speaking about Batei K’neisiyos and Batei 

Medroshos. Why do we call them by the name of 

 tent?”  Megilah 29a – Le’asid Lavo, all of“ – ”אוהל“

the Batei K’neisiyos and Batei Medroshos of Chutz 

La’aretz will be transplanted to Yerushalayim.  Rashi 

in Bereishis 4:20 says that the term אוהל refers to 

that which is מטלטל, movable and not קבוע, fixed 

permanently.  Being that Le’asid Lavo all of the Batei 

K’neisiyos and Batei Medroshos will be transplanted 

to Yerushalayim, they are called אוהל, for they are 

movable.  

“ 24:5 - פני דוד  משכנתיך , מה טובו אהליך יעקב

 Why in respect to Yaakov does the Posuk – ”ישראל

use the Loshon of “אהליך,” while in respect to the 

name Yisroel it uses, “משכנתיך?”  Bereishis 33:17 

“ ולמקנהו עשה סכת על כן , ויעקב נסע סכתה ויבן לו בית

 And Yaakov journeyed to“ – ”קרא שם המקום סכות

Sukkos and built himself a house, and for his livestock 

he made shelters; he therefore called the name of 

the place Sukkos.”  For himself he built a “house” – in 

Olam Habah, but for his flock he built Sukkos – Olam 

Hazeh.  Livestock represents a person’s possessions, 

which is earthly and fleeting.  Yaakov housed his 

“livestock” in “Sukkos” – temporary structures to 

indicate that he saw such matters as having 

secondary and passing importance.  “For himself he 

built a house” – refers to his Olam Habah, for that he 

built a “house” which is permanent and strong. “ מה

 ,How commendable are you – ”טובו אהליך יעקב

Yaakov, that you only build tents for matters of this 

world for you recognize that they are only of 
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secondary importance.  “משכנתיך ישראל” – Yet with 

your “dwelling places” – matters of Olam Habah, you 

make it strong and enduring for they are of utmost 

importance.  You make them with the name, “ישראל” 

– with, “ ל-א, ישר ” – “straightness” and with 

“Hashem” – for that is what everything you do is 

about – it is all about Olam Habah.   

ח"ברכת הרי   - 24:5 “ , ליך יעקבמה טובו אה

 It says in the Arizal, Sha’ar Ruach – ”משכנתיך ישראל

Hakodesh, that there are two צלמים, images, that 

spread through a person and illuminate him.  There is 

one Tzelem from the Shem Havayah which spreads 

through the פנימיות, the insides of a person, and 

there is one Tzelem from the Shem Elokim which 

spreads and illuminates throughout the outside of 

the person.  Bereishis 1:27 “ ויברא אלקים את האדם

 And Hashem created“ – ”בצלמו בצלם אלקים ברא אותו

Man in His image, in the image of Hashem He created 

him.”  The Posuk mentions two צלמים – two images.  

The Tzelem of the letters of the Shem Havayah which 

spreads through a child when he is born with the 

letters, ו"יה .  However, the last ה of the Shem 

Havayah does not spread out and illuminate the body 

until the Bris Milah.  After the Bris Milah, the last 

letter of the Shem Havayah spreads throughout the 

person.  The same applies with the Shem Elokim, that 

only the letters י"אלה  initially spread throughout the 

person, and the last letter – the letter מ' , only 

spreads throughout, and illuminates, the person after 

the Bris Milah.  Before Avrohom Avinu had a Bris 

Milah, he said to Hakodosh Boruch Hu, Bereishis 15:2 

“ אלקים מה תתן לי' ד ” – He asked that from the Names 

of Havayah and Elokim, he should receive the “מה” 

(The last letter of the Shem Havayah – the ה' , and the 

last letter of the Shem Elokim – the מ' ) the two letters 

missing from the Names of Hakodosh Boruch Hu to 

spread throughout his body.  It was only through the 

Bris Milah that he received the complete Kedusha 

and illumination of the Names of Hakodosh Boruch 

Hu. The word “מילה” – is comprised of “ ה"מ –לי  ” – 

To Me, Hakodosh Boruch Hu, are the letters מ'  and ה' .  

 refers to Olam Hazeh – which is ”טובו אהליך יעקב“

only sustained through the Bris Milah, which brings 

down the letters, “מה.”  By having the Bris Milah, it 

brings about, “ ישראל משכנתיך ” – that Klal Yisroel are 

Zoche to both Olam Hazeh, being that it is only in 

their Zechus that the world is sustained, and Olam 

Habah, for that is their portion.  

משה באר   - 24:5 “ , מה טובו אהליך יעקב

 Chazal say that this Posuk refers  – ”משכנתיך ישראל

to Batei K’neisiyos and Batei Medroshos. The 

following Posuk says, “כנחלים נטיו” – “Stretching out 

like brooks.”  What is the connection between Batei 

K’neisiyos and Batei Medroshos and Necholim?  Just 

as Necholim can elevate a person from Tumah to 

Taharah, so too Batei K’neisiyos and Batei Medroshos 

can elevate one from Tumah to Taharah.  Bava 

Kamma 17a – “אין מים אלא תורה” – Water is a 

reference to Torah.  Torah can be Me’orer a person 

to do Teshuva.  It is in the Batei K’neisiyos and the 

Batei Medroshos, where Klal Yisroel learn Torah and 

are Mispalel to Hakodosh Boruch Hu, that they can 

be elevated from Tumah to Taharah.   

“ 24:5 - בן איש חיל  , מה טובו אהליך יעקב

ישראלמשכנתיך  ” – Why did Klal Yisroel receive the 

Torah specifically in the Midbar, and not after they 

entered the Land of Eretz Yisroel?  Torah study must 

be done when one is in a peaceful state of mind in 

order to truly attach oneself to it.  However, when 

one is in Golus, and travelling from one place to 

another, it is very difficult to have Yishuv Hada’as 

needed to understand the depth of the Torah.  The 

Torah was specifically given in the Midbar so that Klal 

Yisroel should know that even when they are in the 

Midbar, or any other place where it is difficult to have 

Yishuv Hada’as, nonetheless, they need to be Moser 

Nefesh, and even in those situations must find the 

Yishuv Hada’as to learn the Torah properly.  “ מה טובו

 How goodly are the temporary tents“ – ”אהליך יעקב

that Yaakov built in the Midbar” – for even in those 

temporary structures they acted like, “ משכנתיך

 as if they were already in a permanent – ”ישראל

dwelling (in Eretz Yisroel) and they did not allow it to 

deter them from learning Torah in the proper 

manner.   

“ 24:5 - ניצוצי שמשון  , מה טובו אהליך יעקב

 Sanhedrin 105b – From the – ”משכנתיך ישראל

Brochos of this Rasha it is apparent that it was in his 

heart to curse Klal Yisroel, for all that Bilam said was 

for the bad of Klal Yisroel.  Where do we see the evil 

in this Posuk?  “אלה פקודי המשכן משכן העדות” – 

Rashi says that the Posuk says משכן twice for there 
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were two Mashkons (collaterals) that occurred, the 

destruction of the two Batei Mikdoshos, because of 

the sins of Klal Yisroel.  The destruction of the Bais 

Hamikdash was an atonement for Klal Yisroel, for 

Hakodosh Boruch Hu poured out His wrath of wood 

and stone instead on Klal Yisroel (Eichah Rabbah 

4:14).  Pesachim 88a – There are three Batei 

Mikdoshos.  The first one in the Zechus of Avrohom 

Avinu called הר, the second one in the Zechus of 

Yitzchok Avinu called שדה, and the third in the 

Zechus of Yaakov Avinu called בית.  The first two 

were destroyed, but the third one will be built by 

Hakodosh Boruch Hu and will be eternal.  The 

destruction of the first two was a great benefit for 

Klal Yisroel, for they achieved an atonement through 

it.  What Bilam meant in his heart was, “ מה טובו

 ,How good are the tents of Yaakov – ”אהליך יעקב

meaning that the first Bais Hamikdash should never 

be destroyed, and then, “ נתיך ישראלמשכ ” – Yisroel 

themselves will be the Mashkon, meaning that they 

will Chas V’sholom be destroyed.  With Chesed 

Hashem Yisborach, He switched this to a Brocha for 

Klal Yisroel.   

ם"מלבי   - 24:5 “ , מה טובו אהליך יעקב

 ,The Ohel, which is temporary – ”משכנתיך ישראל

represents Klal Yisroel in the Midbar, as they 

prepared to enter the Land of Eretz Yisroel.  The 

Mishkan, the permanent dwelling, represents Klal 

Yisroel when they would be dwelling in the Land of 

Eretz Yisroel, and would then be on the higher level 

and called, “ישראל.”  

“ 24:5 - דברי ישראל  , מה טובו אהליך יעקב

 When one goes to a Tzaddik to be – ”משכנתיך ישראל

elevated in Ruchniyos, he must belittle himself and 

humble himself in front of that Tzaddik.  When he 

does so, that is when he can be elevated to the 

greatest heights.  “מה טובו אהליך יעקב” – When Klal 

Yisroel come into the tent of Torah like, “Yaakov” – 

with great humility, then, “משכנתיך ישראל” – that is 

when they are Zoche to reach the elevated level of 

Limud Hatorah of “Yisroel.”  

שראלדברי י   - 24:5 “ , מה טובו אהליך יעקב

 מספר קטן The Shem Havayah in – ”משכנתיך ישראל

(For Mispar Koton you only count the first digit – Yud 

is 1, Heh is 5, Vov is 6, and Heh is 5, for a total of 17) 

is the Gematria of 17 ,טוב.  Klal Yisroel, in reference 

to Hakodosh Boruch Hu, is referred to as עמו – His 

nation, which in Mispar Koton ( 'ע 'מ ,7 = 'ו ,4 =  = 6 for a 

total of 17) is also equal to 17, and the Mispar Koton 

of תורה ( 'ת 'ו ,4 = 'ר ,6 = 'ה ,2 = = 5) is 17.  This teaches 

us that Hakodosh Boruch Hu, Klal Yisroel, and the 

Torah are all one. Mispar Koton is a Remez to the 

Midah of קטן, making oneself small, being humble.  

Chazal say that when a Talmid Chochom learns Torah, 

Hakodosh Boruch Hu sits opposite him and learns 

with him.  This only happens when one is humble.  

  ?is a Loshon of humility, what am I ”מה“ – ”מה טובו“

When one is humble, he is Zoche to “טוב” – to all that 

is connected to טוב – he connects Hakodosh Boruch 

Hu, the Torah and himself.   

“ 24:5 - אך פרי תבואה  , מה טובו אהליך יעקב

 The name “Yaakov” is on a lower – ”משכנתיך ישראל

level than the name “Yisroel.”  It is good for those in 

Klal Yisroel who are on a lower level of Ruchniyos 

who make the Batei K’neisiyos and the Batei 

Medroshos their temporary homes, like tents.  

However how much better are the “Yisroel”, the ones 

on a higher level of Ruchniyos, who make the Batei 

K’neisiyos and Batei Medroshos their permanent 

dwelling.    

עתידין “ – Megilah 29a – 21 – פתגמין קדישין 

...בתי כנסיות ובתי מדרשות שבבל ” – Le’asid Lavo the 

Batei K’neisiyos and the Batei Medroshos of Bavel will 

be transplanted in Yerushalayim.  If the Batei 

K’neisiyos and the Batei Medroshos - places 

designated only for a few hours a day to Torah and 

Tefilah, will be transplanted in Eretz Yisroel, then 

certainly the homes of Yisroel, a place where they 

reside with Kedusha and Taharah, performing 

Mitzvos and Ma’asim Tovim, raising their children 

and grandchildren to be Osek in Torah and Yiras 

Hashem, bring a Nachas Ruach to Hakodosh Boruch 

Hu all day and all night, certainly their houses will be 

transplanted in Eretz Yisroel Le’asid Lavo.   

“ 24:5 - ברך משה  , מה טובו אהליך יעקב

 What is the seemingly double – ”משכנתיך ישראל

Loshon in the Posuk of, “אהליך יעקב,” and “ משכנתיך

וייקץ יעקב משנתו ויאמר אכן “ Bereishis 28:16  ?”ישראל

י לא ידעתיבמקום הזה ואנכ' יש ד ” – “And Yaakov 

awoke from his sleep and said: Surely Hashem is 

present in this place and I did not know.”  Yaakov 
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Avinu was an איש תם יושב אהלים – he had spent his 

years in the Batei K’neisiyos and Batei Medroshos, 

learning Torah and serving Hakodosh Boruch Hu.  He 

knew of the great Kedusha, and the Shechina residing 

there.  However, he assumed that it was only there 

that the Kedusha is great, and not in one’s home.  

When he left, he thought that he was leaving the 

Kedusha and the Shechina.  (He believed that it was 

what he was supposed to do, for he was going to get 

married and raise a family).  When Yaakov slept 

there, the Posuk tell us, that it was then that Yaakov 

realized that a person can reach an elevated level of 

Kedusha even when he is sleeping and not in the Bais 

Medrash.  “ במקום הזה ואנכי לא ידעתי' אכן יש ד ” – 

Yaakov Avinu says, “Until now I did not know that 

Hashem can be in this place – in one’s house or 

elsewhere, for I was in the Bais Medrash and Bais 

Kneses all the time – and I thought that it was only 

there that the Shechina was found.”  Avrohom Avinu 

called the Mokom Hamikdash הר, Yitzchok Avinu 

called it שדה, and Yaakov Avinu called it בית.  

Avrohom and Yitzchok calling it הר and שדה referring 

to the Batei Medroshos and the Batei K’neisiyos, 

where the Shechina is found.  Yaakov was Mechadesh 

that the Shechina also rests in a “בית”, in the home of 

Shomer Torah and Mitzvos, and that Le’asid Lavo 

their homes will also be transplanted into Eretz 

Yisroel.  How daunting is the responsibility of the 

head of the household to ensure that the Tznius and 

the atmosphere in the home is one that is worthy of 

the Shechina’s residing.  The Posuk first mentions the 

Chiddush of Yaakov Avinu, “מה טובו אהליך יעקב” – 

How goodly are the tents of Yaakov, the homes that 

are Shomer Torah and Mitzvos and thereby become a 

place where the Shechina resides, as well as, 

 the Batei Medroshos and Batei – ”משכנתיך ישראל“

K’neisiyos, where Klal Yisroel occupy themselves with 

Torah and Tefilah.  

“ 24:5 - מלא העומר  , מה טובו אהליך יעקב

 There are those who are not able  – ”משכנתיך ישראל

to learn Torah.  However, if they bring the Talmidei 

Chachomim into their homes and support them, then 

about them it is also said, “אהליך יעקב“  ”.מה טובו”, 

the ones on the lower level who cannot learn 

themselves, through, “משכנותיך ישראל” – they take 

care of the Talmidei Chachomim, they are all on the 

same level of goodness.   

מה טובו אהליך “ 24:5 - שפתי כהן על התורה 

משכנתיך ישראל, יעקב  How goodly is it – ”מה טובו“ – ”

that Klal Yisroel, themselves, are a Mishkan for 

Hakodosh Boruch Hu.  Through Torah and Avodah, 

they purify themselves so that the Shechina dwells 

with them.  “אהליך יעקב” – The Shechina is with the 

Tzaddikim, “משכנתיך ישראל” – as well as in the actual 

Mishkan.  One who makes himself into a proper 

receptacle for the Shechina to rest upon, will 

certainly have protection against sinning.   

 Perhaps now we can understand the 

reference of tents and dwelling places to the Batei 

K’neisiyos and Batei Medroshos.  Herein lies the true 

strength of every Yid.  One must go to the Batei 

K’neisiyos and Batei Medroshos to be Mispalel to 

Hakodosh Boruch Hu, and to learn the Torah 

Hakdosha.  However, more important than that, to 

get to the higher level of Yisroel, rather than Yaakov, 

one must bring the Kedusha of the Batei K’neisiyos 

and Batei Medroshos into his permanent dwelling 

place, into his house, and upon himself.  מה טובו

 how great is it for one to go and spend -  אהליך יעקב

time in the Bais Hakneses and the Bais Hamedrash, 

“ ך ישראלמשכנתי ” – however the true level of Klal 

Yisroel, is to make their home, their permanent 

dwelling, and themselves, a place to bring the 

Shechina in.  The Shechina is certainly found in the 

Bais Hakneses and the Bais Hamedrash.  The 

Chiddush of this Posuk is that the Shechina is also 

found in the homes, and upon the righteous 

individuals of Klal Yisroel, who bring the Shechina in.  

One must make his home a home of Tznius, Chesed, 

Torah, and Avodah, and then he will have the 

Shechina dwell in his house with him permanently. 

He must toil in the Torah Hakdosha, and perform 

Mitzvos and Avodas Hashem, and then have the 

Shechina with him. May we be Zoche to make our 

ourselves and our homes into a true Mokom Kodosh, 

a place where the Shechina will reside.    
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