
vhvh uk ivfk i,h rat uhvh uk uhase ,t ahtu - (h-v) vshn sdbf vsn
     t'ib,ub ubhtu uh,uragn cfgna hn 'vsdt arsnu 'uhvh uk uhase ,t ahtu :h"ar

/,uagk vsunk v,hva vragn sjt tkt vaug uvsa ihta ;ux ',uragnv uhvh uk
kg vrun cu,fv vz /vcrv iunn 'vhvh uk /uk ,uhutrv ,ub,n 'ivfk i,h rat aht
uh,uragn ,t cfgn ostvaf ifku 'vshn sdbf vshn ostv og vwwcev ,dvbv
cmeba gpav ,t f"d ubnn ohkyub zt 'ohbvfvk ohnav in i,hbv gpav ova vkhkj
'wv rcsk tuv ,hhmn otu 'uk ohfhhav ,ush vga,v ,t thmun uvsa iht cuau urucg
tuv vtura oafu 'vcuyk vbuhkgv vjdavv uhkg rrugn zt 'hutrf uh,uragn ahrpnu
od lhanvk iuhkgv iumrv rrugn if unf 'osghk utuch ohbvfk lhhav gpava iufbk
icfgk vghbn oua ihtu vkhj,fkn uk umeba ,ush vga,v scknu 'vrh,h gpa uhkt

 /ivfv kt ush kg i,hbv gpav ,ufzc gpa huchrk uhagn ,ufzc vfuz sug
,umnc vz ihbg znrba ogyvu 'unmg ,dvbv hpf ostv og ohdvb,n rcs kfc     
unmg kg ostv rrugha hsf ',hkf,v vzk tuv vbhbg kf uz vumn hf k"h 'ragn
gusnu 'uhturc ,t xrpk hsf ouenk uk ohfrs vcrv hrva 'ohnav in sxjv ,dvbv
rjtn tukv 'ktrah ka ovh,ubh,b h"g uxbrp,h teus ohbvfv uhrhjca vuuhm teus
o,cuyk eeszvk ovhkg teus gusnu 'sucf lrsc uxbrp,ha hutrv in wv ekj ovu
ovhkg rrug,h ovh,ubh,b hsh kga 'ktrah ,t ,ufzk hsf ot hf vz iht 'ohrjt ka
'ohbvfvk ,u,hjp vz iht cua lfc ohbhntn ktraha rjtnu 'o,dvbvk vnusc vdvbv

/osh kg lanb ohfuz ov vk vfrcva ohrhfn ktrah hbca ovk thv ,uchaj 'lphvk
  

ktrah hbc ,t ufrc, vf rntk uhbc ktu irvt kt rcs(df-u) 
ohbvf ,frcu ,urhzb ,uharpc ohcu,fv iuak euses -

     dwwwweeeevvvv    oooohhhhhhhhjjjjvvvv    rrrruuuuttttrtcnu '"rntk" ,khn ohhngp cu,fv rhfzva vn kg snug 
,uar tkt ubhta uhbcu irvt urntha cu,fv aj hf hkut /t :ohruthc vaka vzc
/wrntkw tuv cuhj rat 'wrntk irvt kt rcsw k", '(wvumn cuhjw tku 'wvumn ouhewu)
/,urusk od tkt vumn tuv sck tmnbc zt uhva uhbcu irvtk tka vzc vmrh sug /c
iuak tuvwa h"arpu 'wouhv ,rntv wv ,tw iuakn) ,unnur iuakk vzc iuuf,b sug /d
vc ah odu rcsv ohhek lknv rcs vc ah uz vumn rat 'rnuk '(w,unnur-,rtp,

/"wrntk///rcsw urnut tuvu 'oshc wv irxn ,ufrcv rat 'ohbvfk ,unnuru vkgn
aht 'ovkt ,rntu 'ktrah hbc kt rcsw 'rhzb ,arpc a"n ,t od arhp z"sgu    
rnuk cu,fv kpf-wudu ,rntu///rcs"-wvk rhzvk rhzb rsb rusbk thkph hf vat ut
'urhcjn jcuan sjta 'rhzb hbhn hbak ihufha hkut 'ubuak vbha odu 'w,rntu///rcsw
,jt ogp///ehsmv iugna rntwa (:s) rhzbu (:y) ohrsbc urnta tuvvf ,urhzb tuvu
uh,umuueu htur cuyu ohbhg vph tuva uh,htru 'oursv in rhzb sjt ost hkt tc

 ?vtbv vz lrga ,t ,hjavk ,htr vn 'hbc 'uk h,rnt 'ohk,k, uk ,urusx
h,kf,xbu 'ihhgnv in ohn ,utknk h,fkvu 'hrhgc tctk h,hhv vgur 'hk rnt    

uabgb hf ubt ohtur kucnv hnhc rcf 'okugnu ztn rcf ubt ohtur uz vdvbv    
,uskuu ,rhmhc ouh ohgcrt thna hpkf ujhryv rat kg ouh ohgcrt kucnc
,uhrcv og vwwcev dvb,va lht vru,c ohngp vcrv ubt ohtur ztnu 'ohrznn
kfu ,u,hf wdk uekj,b vdkpv rus habt 'cyunk ivu cuyk iv 'vshn sdbf vshn
u,kmv 'yukc uz vshn ohtur lanvc (/ye ihrsvbx) u,buufk hutrf uabg kche ,f
ka vabugu 'ovrctk vkmv vhvha hsf uruchsc rhvz vhva ,ufzc ousx ,fhpvn
,tz ohtur cuau 'ohjrutv ,cuyk jkn ,,k vcurhx kg jkn chmb ,uhvk u,at
ka uabug ifu 'vba c"f uhct ,hcn vhv rsgba kg ohba c"f urgm cegh kmt
kfa wev ubh,ru,c ubt ohtur lrsv kf lrutk tuv ifu 'uhjt kg u,chs kg ;xuh
'uz vdvbv ,nhhe okug sgu 'vshn sdbf vshn vrun, kche hn ht vaga vkugp

 rthca s"gugggg""""hhhhzzzz    ccccuuuuyyyy    ooooaaaa    kkkkggggccccvvvv,dvbva 'wlkhm wvw (v 'tfe ohkv,) f"vtn ,t 
kmv ,ndusfu ',"hav og dvb,n ostva vshn v,utc 'thv 'ostv og ,"hav

 tcuv) /ostv ,ugub, rjt gbgb,nvoooohhhhrrrrpppptttt    vvvvbbbbjjjjnnnn    kkkkddddsssscccc(kfcu v"s 'rvc ,arp 
gcue ostv ka u,uvn od hf ohsnk ubhtmnb 'vbuhkgv vshnv thv lfa iuhfu    
vubgc unmg ehzjn ostv ot kanku 'ohnav in urucg ohssuna vshnv ,t
rvnn vwwcev tyjc tuv kafbafu 'vshn v,utc if od ung ohdvb,n ',ukpacu
kgu ,ujpv ufrgc rhfn ostv vza vtur cku ,uhkf reujv v"cev hf 'uk kujnk
u,kufhc vhv tk if kg rnujn .ure ubhvu rjtn hf ,ufz if od uhkg snkn if
,t chajnu vtd,n ostvaf ohrcsv hbp ohbua lt 'vaev urmh kun sungk
rta kg od vae vshnc uk ohssun 'vutdv iuug omg sckn zt hf 'kufh kff unmg
 /u,hxnv urmh kun zrtf sng tk vnk ,kufhv kgc tuv u,gsku rjtn hf 'uhtyj
vnk gar uk h,rnt 'okugv in hbsruyk aecu hrmh hkg zjpu 'hka vtuccc

 v,t,hbc,vu vrumv hpk utrca ,"hav ka tkt) lka ubhta okugc vtd,n
kkv,h ktw a"sgu 'trc tuva vnc ,utd,vk lk ah vnu vph ltrcu vc .pja
wy vhnrh] wuragc rhag kkv,h kt u,rucdc rucdv kkv,h ktu u,nfjc ofj

 rthcu [c"foooo""""hhhhcccckkkknnnnvvvv'raugu vrucd vnfjc kkv,nvwa ouan ,tza 'aursv lrsc 
gcy ihfva wv ,tn dhah vz ,t hf 'u,rhjc h"g utbe tka rcsc kkv,n tuv
scknu 'raugv kt ifun ukznu 'vrucdv kt ifun upud gcyu 'vnfjv kt ifun ujun
tku) vgku,u vnhr ,uhvk sh,g tuva (;udc) hnc (,utd,vk vnc lk iht vz
lfcu 'uhkt lrhzjtu 'uka v,tu ltrca) ohnak ljkdta vsucgv '(lkmt ohhe,h
uh,eabu h,sng shn /(wlka ubhta okugcw vtd,, tku uka v,ta okugk rufz,
ahtw rnut w,fv lhkg 'ktrahc ,urhzb hrzub ucrh lunf hbc uk h,rntu uatr kg

 hfovafwa ohrhzbv rtaf tku) 'wv(,sucg oa)k rhzvk rhzb rsb rusbk thkph
uz vbuufa 'wovhkg rpf,vku rgymvk hsf ohrzub 'ovhtyj kg abugvn ohsjpn

 wg] abugn o,kmv oak tkt 'wv ,sucg oak vbhtoooo""""ccccnnnnrrrr/([d"fv ohrsb wkv d"hp 
    ',nnurnvu vkugnv ,urhzb sdbf w,rntuw ',urhzb rta sdbf wrcsw rnt vzku

sdbf rnuk vzc iuuf,ba 'wvk rhzvkw rnt tku 'wvk rhzvk rhzbw rnuk kpf vzku
,urhzb sdbf wvk rhzvkw 'vc unmg rhzha ,urhzb kf sdbf wrhzbw ',urhzb hbhn hba

/"rtc,bf wv ,sucg oak thva

R’ Eliezer Papo zt”l (Pele Yo’etz) writes: 

     “How wonderful it is to greet every man with a cheery countenance and a clear voice! A person should inquire about the

well-being of every person, especially a poor and destitute man. He should say to him, ‘How are you? What are you doing?

Are things well?’ It will be considered a great mitzvah, for he gladdens the hearts of misfortunate people and they are

honored by his nobility. How great will be the punishment of someone who is not concerned about providing satisfaction

to other human beings, especially to impoverished people, which requires no expense and is but a word from his lips.”

(Monsey, NY)
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the Aufruf of their son, Yaakov Yosefthe Aufruf of their son, Yaakov Yosefthe Aufruf of their son, Yaakov Yosefthe Aufruf of their son, Yaakov Yosef    h"b....
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ohkujv sgc vnhka vtupr ,ufzk
 ic hfsrn 'h"b kjr kxhz ic ouka i,b

;udv ,tupru apbv ,tupr 'h"b vrucs ,hnkua
tuck vcure vtupru eugzkn thv y"uhu ,ca

v"g vnka ovrct wr ,c kjr tahr u,hgru k"z whcuy wr ic rykt ktuna ;xuh ovrct wr ,nab hukhgk nply : Three times a day, we go to shul and daven to

Hashem. We ask for our needs and we beseech the

Almighty to bless us with His bounty and graciousness. But

do we really appreciate these blessings? Do we stand with the

    A SERIES IN HALACHA
   LIVING A "TORAH" DAY

"okuf sdbf vru, sunk,u" - The Greatest Mitzvah of All (29)

Obligation to Learn Tanach: In our Tefillos. There are large
segments of Tanach (Torah, Nevi’im and Kesuvim) in our daily
and weekly Tefillos and understanding them well - the simple

translation of each word and the concept of each phrase -
contains a dual purpose: It helps one daven better and bring the
words to life as one connects to the Ruach Hakodesh that rested

on the author of those words when they were penned. Also, this
gives a person general knowledge in the expressions, word
connotations and dikduk (grammar) of Tanach.

P’sukei D’zimra. The first place to start is obviously with
chapters that we say daily, like the weekday P’sukei D’zimra, as
well as those that we say weekly like the Shabbos P’sukei

D’zimra. These are almost entirely posukim from Sefer Tehillim

and the essence of tefillah - which is "ckca  vsucg" (service of the
heart) - obligates every single Jew who davens to know the

meaning of the words so that he or she can plumb its depths time
after time. The study of the words should be done before
davening so that during davening one should say them with the

appropriate feeling. Some are requests (or desperate requests),
some are thanks, some are praises, and the mood (mode) of the
posuk should be according to the content of that posuk.

Shir Shel Yom. The “Shir shel Yom” (daily song) is a special
selection from Tehillim that coordinates to the specialty of each
day. It is important to know the meaning of the “song” well and

to study the Gemara (/tk v"r) which discusses the connection of

utmost respect while the chazan is saying over the Shemona

Esrai? Do we pray with total concentration and really feel the

meaning of the words? How can we expect Hashem to bless

us if we do not appreciate that it all comes from Him?

   `"hily cltyxid jexa x"den z`n 
qhiid cplailw jexa miig zxhr llek y`x 

each chapter to its corresponding day. Doing this will allow an

individual to gain a deeper comprehension of that specific
chapter and it will also help him/her to understand the specialty
of the day that stands before them. 

Friday Night: Kabbolas Shabbos. It is important to know the
meaning of the Friday night tefillos. One should learn not only
the meaning of the words, but he should also work on

understanding the reasons behind why Chazal instituted that we
recite these special chapters as a preparation for the holy day of
Shabbos. Indeed, there are a numerous references in those

chapters to the period of time "tck sh,gk" (in the future) - a general
reference to Moshiach - which is one of the main points discussed
throughout Nevi’im and Kesuvim.

Hallel. Practically the entire Hallel comes from Sefer Tehillim.
When we say Hallel on Yom Tov (which is part of djv ,jna)
and Rosh Chodesh, the tefillah is upgraded immensely if the

individual comprehends the true meaning of the words and what
they are referring to, as explained in the Meforshim on Tehillim.
Malchiyos, Zichronos, Shofros. In the Mussaf of Rosh

Hashana, we recite “Malchiyos” (Kingship), “Zichronos”

(Remembrances) and “Shofros” (blowing the Shofar), which are
posukim gathered from Torah, Kesuvim and Nevi’im (in that

specific order). One should learn not just each posuk, but also the
sections before and after them to know the whole context of the
posuk and thereby acquire the general knowledge of these unique

areas of Tanach. To be continued. 

Rabbi Abraham J. Twerski shlit’a (Living Each Week) would say: 

     “When Shimshon’s mother was told by the angel that her child will be a Nazir, she was instructed to also abstain from

wine and strong drink (s-dh ohypa). Perhaps we may infer from here that if a parent expects a certain standard of behavior

from a child, the parent must serve as an example by action rather than simply by instruction. Parents may think that by

providing their children with quality education, they are fulfilling their obligation to direct their children toward proper

living. As important as education is, it can only reinforce or supplement that which the child observes in the home.”

A Wise Man would say:

      “If you don’t have time to do it right, when will you have time to do it over?”                                                            



     How appropriate it is to read Parshas Naso right after Chag Shavuos! This Yom Tov, as we know, is the wedding between
Hashem and his beloved kallah, Am Yisroel. In Hebrew, “wedding” is "ihtuahb" which derives from the same word as "tab".
Thus, if Shavuos is the wedding day - then Parshas Naso is Shabbos Sheva Brachos! As the Groom and Bride get to know
each other better, these days are filled with joy. Each day of “Sheva Berachos” is meant to gladden the Chosson and Kallah. 
      A man once came to R’ Ezriel Tauber shlit’a and complained about his marital problems. He said, “My wife does nothing
around the house! She doesn’t cook or clean. She does not fulfill any of her duties in the home! On top of that, she is always
unhappy and miserable! She never smiles, never has a good word to say - always negative and sad. Rabbi, please help me!”
    R’ Ezriel answered, “Okay, I will help you. But you must choose: Either I can hire people to teach your wife how to shop,
cook, clean and efficiently run a house. You will have ironed shirts and gourmet meals and she will be domesticated. Or  .... I
can talk to her and figure out what is disturbing your wife. We can work on achieving inner happiness and peace. We can get
her to a place where she will greet you at the door with a smile, with kindness and love! Which would you prefer?”
     Which would ANY of us prefer? It is quite obvious that we all would rather have a happy spouse than a gourmet meal!
Well, Hashem , our Chosson wants the same from us! Yes, He wants us to fulfill our obligations towards Him, but that is not
nearly as important as serving Him with joy and delightful devotion! THIS is our tafkid! So ...  Mazel Tov to all of Am Yisroel
on our special wedding day. Let’s enjoy sheva brachos, and not forget our primary obligation - to serve Hashem with simcha!

wudu ofrct hbtu ktrah hbc kg hna ,t unau(zf-u) 
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     At the end of the parsha, the posuk states, “This was the dedication of the altar on the day it was anointed.” A few posukim
later, it uses almost the exact same expression with a slight variation: “This was the dedication of the altar, after it was
anointed.” My machshava to understand this is based on the words of the Sefas Emes on last week’s Haftorah, where it says:
"okugk hk lh,artu", which refers to the everlasting  “engagement” of Klal Yisroel to the Ribono shel Olam. The Sefas Emes
asks: ihxurht is the step before marriage/Kiddushin. During ihxurht the kallah continues to live in her parents’ home and only
after ihtuahb, she moves into her husband’s domain. If so, why would we want our engagement with Hashem to be "okugk" -
forever? What about our future plans for marriage, for a permanent relationship? He answers that when a bride and groom get
engaged, there is a ,uasj,v, an excitement and freshness to their relationship. It’s a wonderful time, full of joy, promise and
unending optimism. Thus, Hashem urges His chosen bride - Bnei Yisroel - and says, "okugk hk lh,artu" - remain in this state of
perpetual bliss and excitement, look to Me forever, the way a bride and groom look toward one another - with fresh eyes filled
with nothing but love and optimism. Like Dovid HaMelech said in Tehillim (zf): “I shall sit in the House of Hashem all the
days of my life ... and visit His Temple.” If he is sitting there, why must he visit? Because Dovid wished to live with Hashem
in a state of excitement and exhilaration, like the way he felt on his first visit! As Chazal say, "ohasjf lhbhgc uhvh ouh kfc".
     Moshe Rabbeinu completed the building of the Mishkan and the ohthab began to bring korbanos. What an excitement and
exhilaration  to experience! Says the posuk, "u,ut janv ouhc", those special newfound feelings of freshness should remain with
them "u,ut janv hrjt" - throughout our lives as if each day was the first ... forever ... okugk! May we all be zoche to enjoy
watching our ,umncu vru,c ohexug ohbc hbcu ohbc with that special feeling of ,uasj,v that should last forever ... okugk!              

//// ov od iuard hbc atr ,t tab (cf-s)

                                                                                                                                                                                                              

 wudu ohrga jne vphtv ,rhag vhkg vbcre ,t thcvu ivfv kt u,at ,t ahtv thcvu(uy-v)
    When R’ Avraham Yitzchak HaKohen Kook zt”l was the Chief Rabbi of Yaffo, an immigrant couple from
Bialystok came before him. The woman complained terribly about her husband’s behavior and demanded a divorce. After

meeting with them for a while, the Chief Rabbi saw that there was no chance of making peace between them and agreed
that divorce was the only solution. However, the cruel husband refused to free the woman from the torture she suffered at
his hands and would not agree to divorce her. No manner of persuasion was effective. This went on for over two years.
     One day, the couple returned to the Beis Din with good news; the husband finally agreed to give his wife the divorce.
Everyone realized the urgency of the situation and R’ Kook rushed to summon the members of his Rabbinical Court, the
sofer (scribe) and the witnesses. Immediately, he asked the couple their complete Hebrew names and the sofer wrote the
Get (certificate of divorce) in its complete form. However, before the actual ceremony, the Chief Rabbi suddenly
announced that he wanted to daven Mincha first and it must be right now! The people agreed, and they began to pray.
     Uncharacteristically, R’ Kook prayed for an unusually long period of time. By the time Mincha was over, the judges on
the Rabbinical Court looked at the clock and announced that since the sun had already set, the date of the Get was no
longer accurate; rendering it unfit to use. They asked the couple to return tomorrow when it could be rewritten.
     The woman’s family was quite upset. It took over two years to get the husband to agree to give the Get; who knows if
he wouldn’t change his mind by tomorrow. Left with no choice, they had to cooperate with the Beis Din.
     That very night, a man from Bialystok happened to pay a visit at the home of the Chief Rabbi. He was an old
acquaintance of the rabbi and they began to catch up on old times. During the conversation, R’ Kook mentioned the
divorce he was in the midst of performing, as both husband and wife hailed from Bialystok. The visitor knew the couple
but he was surprised when he heard the rabbi say her name. “Her name is not Rivil, as you wrote in the Get. She used to
live in my neighborhood, and I know for sure that her name is Esther Rivka!”
    Of course, the rabbi grilled his guest who insisted that he has no doubt as to her real name since she lived near him for
many years. R’ Kook realized that the Get in its present state was incorrect and had he gone through with it, the couple
would not be legally divorced. The consequences of this proceeding could have been devastating for many reasons.
     The next day, when the couple returned to the court, the Chief Rabbi immediately began asking asking them their
complete Jewish names. The woman once again stated that her name was Rivil, but when R’ Kook persisted in
questioning her, she admitted that Rivil was really a nickname that her friends called her; her actual name was Rivka.
     Word got around and the entire city of Yaffo was humming with excitement at the incredible Divine intervention that their
Chief Rabbi enjoyed. It must be a miracle, they claimed. But when someone mentioned this to the Chief Rabbi himself, he
chuckled and insisted that it was no miracle. “I will tell you what was going through my mind,” said R’ Kook, to the gaggle of
followers who were listening. “You see, one of the witnesses who was brought in to sign the Get was a prominent member of
the community who works at a public institution. Recently, this man had sent me a number of letters pertaining to personal
and communal matters and I noticed that the letters were written on stationary of the firm where he worked.”
    R’ Kook looked at the people and said, “I thought to myself: according to the Torah, this man is considered a thief;
notwithstanding the small amount he is taking without permission from his company. Consequently, he is disqualified from
acting as a witness. If I allow the husband to give his wife this Get, it will not be valid since it does not bear the signature of
two valid witnesses. On the other hand, I did not want to embarrass this man by disqualifying him in public, so I decided to
stall for time and reschedule the entire ceremony for the next day when I could invite someone else to be a valid witness.
    “Since I was careful not to embarrass a fellow Jew, I received Divine assistance on a matter which I was totally unaware of;
the real name of the woman!”                                                                                                                                                                    

     //// u,t janv ouhc jcznv ,fbj ,tz
 u,t janv hrjt jcznv ,fbj ,tz   (jp'sp-z)

 /// obcre ,t uchreh ouhk sjt thab ouhk sjt thab(th-z)
        There is a Medrash Pliah (wondrous Medrash), which
states as follows: “From here it is derived that the offerings
of the nesi’im (princes) were also brought on Shabbos.”
Where do we see this idea from the posuk? 
     The dedication of the Mizbeach (altar) began on the first
day of the month of Nisan, which that year happened to fall
out on a Sunday (Gemara Shabbos 87b). All in all, there
were a total of twelve nesi’im bringing offerings, each one
on a different day. Should they not have been permitted to
bring their offerings on Shabbos, then the twelve offerings
would have extended over two full weeks, and on every
weekday of the first week there would be a different
offering for a total of six, and the same for every weekday
of the following week. Thus, over the two-week period,
two nesi’im would bring offerings on the two Sundays, two
on the two Mondays, etc. However, with offerings occurring
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CONCEPTS IN AVODAS HALEV            

FROM R’ CHAIM YOSEF KOFMAN    

on Shabbos, the dedication would be completed in twelve
days. Thus, in the first week seven nesi’im would bring their
offerings with the remaining five offering on the first five
days of the second week, and Friday and Shabbos would be
the only days to fall once during this period and thus only
one nasi would bring an offering on these days. 
    Carefully analyzing our posuk, the Medrash finds a
difficulty in the fact that the words "ouhc sjt thab" - “One
nasi per day,” are repeated. Isn’t it obvious that one nasi
per day was to bring his offering and two nesi’im did not
bring on the same day? Therefore, the Medrash concludes
that it is not a redundancy, but intentionally phrased to teach
us this lesson: that on two of the days (Friday and Shabbos)
only one nasi offered, while two nesi’im offered on all the
other days which all fell twice during the 12-day period. 
     Hence, we can conclude that the offerings were also
brought on Shabbos, since one Shabbos occurred during
this twelve-day period. (Peninim Yekarim)

 FROM THE WELLSPRINGS OF   
R' GUTTMAN - RAMAT SHLOMO  

lyn: One year, on Rosh Hashana, there were no kohanim
to be found in the Beis Medrash of the Brisker Rav, R’
Yitzchok Zev Halevi Soloveitchik zt”l. The people were
inclined to continue davening even without any kohanim

but the Brisker Rav instructed the chazan not to begin
Chazaras Hashatz (chazan’s repetition) until they could
bring kohanim from elsewhere. This took a substantial
amount of time, and the people soon began to get restless. 
     One of the congregants complained that this scenario is
a clear case of "truchms tjrhy" (inconveniencing the
people). However, the Rav did not respond, but continued

waiting patiently until a kohen finally arrived.
    When davening was over, much later than usual, a group
of congregants went to the Rav and asked why he felt the
need to wait for so long. The Brisker Rav turned to the
people and said, “I do not understand your question. Don’t
people often wait on line for hours to receive their desired
blessings from tzaddikim? How much more so, should we
wait for the blessings for which it is explicitly stated in the
Torah, wofrct hbtuw - ‘And I will bless them.’ Is there any
blessing greater than one issued directly from Hashem
Himself? Is it not worthwhile to wait a little for it?”



AMBASSADORS
By Rabbi Shraga Freedman, author of Living Kiddush Hashem 

Ahavas Hashem is one of the primary sources for 
the mitzvah of kiddush Hashem. The Gemara (Yoma 
86a) quotes a beraisa that infers from, “V’ahavta es 
Hashem Elokecha” that one should cause Hashem’s 
Name to be beloved by others.
Rav Dessler taught his talmidim to actively seek 
out opportunities for kiddush Hashem. One talmid, 
when boarding a bus, sat where the conductor 
would not reach before his stop; he made a point of 
handing his fare to another passenger to pay before 
disembarking. Another talmid walked down a street 
frequented by beggars and gave a coin to each one. 
In all likelihood, Rav Dessler’s intent was not only to 
promote kavod shamayim, but also to inculcate in his 
talmidim a crucial sensitivity to Hashem’s honor.
A frum father was once sitting in a parked car with his 
children when one of the younger ones had a temper 
tantrum. As he kicked and screamed hysterically, the 
man’s eight-year-old son suddenly began shouting, 
“Close the windows! Close the windows!”
“Why do you want the windows closed?” the father 
asked. “It’s warm in the car!”
“I don’t want his crying to make a chillul Hashem,” 
the child said. “There are people passing by.”
We must always be aware that we are walking 
advertisements, wherever we go, in everything we do. 
Cultivating this awareness helps us develop empathy 
and respect for all human beings. It reminds us that 
we do not live in a bubble, that our words and actions 
have repercussions. It provides us and our children 
with a sense of pride and the knowledge that we are 
living with a mission that transcends ourselves.  

PREPARATORY CELEBRATION
By Rabbi Moshe Pogrow, director, Ani Maamin Foundation

Based on excerpts from the commentary of Rabbi Shamshon Raphael Hirsch zt"l on Chumash, with 
permission from the publisher.

As we all know, Shavuos is also called zman Matan Toraseinu, and indeed, a 
look at Shemos reveals that Matan Torah occurred on the sixth or seventh 
day of Sivan—i.e., on or around the 50th day since counting had begun on 
16th of Nissan.

We have a tradition that the day of Matan Torah was a Shabbos. According 
to the Seder Olam, yetzias Mitzrayim took place on a Friday. The Gemara 
(Shabbos 87b), however, says it was Thursday. So only according to the Seder 
Olam could Matan Torah have taken place on the 50th day—according to 
the Gemara, which for us is the decisive authority, Matan Torah was in fact 
on the 51st. Thus, the 50th day of the Omer is not the anniversary of Matan 
Torah, but the day before.

Had the Torah intended us to celebrate the day of the month on which the 
Torah was given, it would have given us the exact date, as it did for Pesach. 

continued on reverse side
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In this perek, Dovid Hamelech tells us to “serve Hashem with 
happiness, and come before Him with rejoicing.” Sometimes this 
is difficult to put into practice. However, if we sometimes feel 
that our service of Hashem is a burden, it is because we lack the 
maturity to appreciate the great favor He has done by allowing 
us to serve him. We don’t perform mitzvos as a burden or an 
obligation—it is a great privilege to be able to speak to Hashem in 
prayer, study His Torah, and keep His commandments.  
Adapted from Biur Tefillah (Ani Maamin Foundation)
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But this is not the Torah’s intention; hence, 
u’krasem b’etzem hayom hazeh. Do not establish 
the Yom Tov on the day of the month on which 
the Torah was given; rather, without taking that 
into account, establish it b’etzem hayom hazeh, 
on the 50th day. The view accepted by the 
nation is that Shavuos falls on the day before 
Matan Torah, that Torah was not given on the 
50th day, but on the 51st.

From this we learn a profound truth. The Yom 
Tov of Matan Torah does not celebrate the 
giving of the Torah. Rather, it celebrates our 
becoming worthy to receive it. The day before 
Matan Torah, the last day of preparation, that 
is the day represented by the 50th day. On 
that day, the people were ready for their great 
mission. We can see this in the name of the Yom 
Tov: Shavuos is not named after the mitzvos 
that apply to it, but after the counting that leads 
up to it.

Matan Torah, too, was not limited to one day 
at Har Sinai. The Torah was received over the 
course of forty years. The Aseres Hadibros 
heard at Har Sinai have no greater holiness that 
any of the other 613 commandments. Hashem 
Himself explains the significance of the day at 
Har Sinai: it was only to prove that Hashem 
does speak to man, so that when we received the 
Torah from Moshe, it was with full confidence 
that he spoke the word of Hashem. Thus, the 
Aseres Hadibros received no special place in 
tefillah, so that one should not mistakenly 
imagine that they are the entirety of the Torah. 
A similar consideration may be the Torah’s 
motive in not designating the day of their giving 
as a Yom Tov. 

THE MOMENT OF DECISION
by Rabbi Dovid Sapirman, dean, Ani Maamin Foundation

When we read Megilas Rus on Shavuos, we encounter one of the most poignant 
stories in the Tanach. After losing her husband and two sons, Naomi is escorted 
back to Eretz Yisrael by her two daughters-in-law, who insist on accompanying 
her. Naomi tries to dissuade them, and Orpah acquiesces. She bids Naomi 
goodbye and departs. Rus, however, is persistent, and declares that she will 
never part from her: "Orpah kissed her mother-in-law, and Rus clung to her."

The rest is history. Rus married the gadol hador, Boaz, and became the great-
grandmother of Dovid Hamelech and the ancestress of Mashiach. Orpah, on 
the other hand, conceived Golyas the same night that she left Naomi. Their 
destinies hung on the decision of that moment. Perhaps Orpah could also have 
become great, had she chosen to continue on and convert to Judaism as Rus had. 
Perhaps if Rus had turned back, she too would have gone on to infamy.

Rav Yaakov Kamenetzky was a rav in Toronto in the early 1950s. He was 
offered the position of rosh yeshiva at Torah Vodaas in Brooklyn, but was having 
difficulty deciding whether or not to take the job. During the reading of Megilas 
Rus that Shavuos, he envisioned the scene of two women standing on the road, 
and the awesome consequences of their decisions. At that moment, he decided 
to accept the opportunity, so that he would have greater opportunities to spread 
Torah and influence the generation. No other considerations could alter his 
decision. He went on to become one of the most renowned gedolei Torah for 
American Jewry until his petirah in 1986.

On a similar note, a very fine, frum baal habayis told me many years ago that 
he lives with a deep sense of regret. Growing up in the early 20th century, he 
attended public school in Toronto. His parents offered to send him to yeshiva in 
New York, but for childish, immature reasons, he refused. Although he remained 
observant and produced a beautiful family, he regretted that decision all his life.

On Shavuos, too, a major decision was made, as we stood at the crossroad of 
history. Just as Rus's determination produced Dovid Hamelech and will one 
day produce Mashiach, the Jewish people made the choice to accept the Torah 
enthusiastically, with the words "naaseh v'nishma."

Every moment you are alive is the first moment of the rest of your life. Mitzvah/
aveira decisions determine your eternity. One mitzvah brings another, while 
every slip-up makes it easier to continue slipping. When we focus on what hangs 
in the balance, and how everything we do can affect the rest of our lives in this 
world and the next, we will be in a better position to shape our destiny with 
positive decisions.  

SUPERPOWERED SCENT

How do bears find food in the forest?

The grizzly bear's main hunting tool is its exceptional sense of smell, one of the most powerful 
on earth. The scent-detecting tissue of a grizzly's nose is one hundred times larger than that of 
a human nose. It bristles with over a billion receptor cells, connected to over ten million nerve 
cells. This enables the grizzly to detect the scent of another bear, prey, animal carcasses, and your 
leftovers, from over 20 miles away. The ability to smell is how the grizzly bear finds food, and it's 
what keeps it alive.  

Adapted from Emunah: A Refresher Course (Melohn Edition; Ani Maamin Foundation/Mosaica Press)

To receive this newsletter in your inbox each week, send an email to subscribe@animaamin.org
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By Rabbi Meir Orlian

A real 
estate agent 
showed me 
a house and 
told me that 
its area is 

65x20 square feet. I trusted him, signed 
the contract and gave the seller earnest 
money. I subsequently discovered that 
the house’s area is actually 65X18. When 
I contacted the agent he told me that he 
had erred; he thought it was that large.
Q: The contract requires me to pay the 
agent. Am I obligated to pay the agent 
when he misled me?
A: The answer to your question depends 
on a couple of factors. The obligation to 
pay a broker arises in two situations.
1. Employment (sechiras po’alim): When 
someone approaches a broker to find 
a house, he is hiring the broker as an 
independent contractor and must pay him 
for the service that he provides.
2. Benefit (neheneh): When a broker 
of his own volition convinces someone 
to purchase a house, he cannot be 
characterized as an employee. The 
obligation to pay stems from the 
obligation to pay when one benefits from 
another’s efforts. Chazal’s precedent for 
this is the obligation to pay for benefit 
an owner receives when a friend makes 
a material improvement to the owner’s 
property (yored l’nichsei chaveiro) — (Biur 
HaGra, C.M. 185:13).
If a real-estate agent brokers a deal and 
the sale is voided because the house is 
defective, the agent does not deserve 
payment. Moreover, if he was already 
paid, he must refund that money since the 
purchase was made in error (Shaar Ephraim 
150; Mishpat Shalom 185:10). However, the 
agent cannot be forced to reimburse the 
buyer or seller for their expenses, even 

On Shavuos night, Rabbi Dayan delivered a 
shiur on the topic “Rus and Conversion.”
“Rus, in addition to being the great-

grandmother of Dovid Hamelech, also serves as the model of a genuine convert,” Rabbi 
Dayan said. “Several of the laws of conversion are derived from the story of Rus, which 
we read on Shavuos. 
“For example, we initially discourage the potential convert, as Naomi did, and present 
before him or her the fundamentals of Judaism and a sampling of the mitzvos, including 
the obligations to give to the poor from the harvest. However, once the potential convert 
expresses a sincere desire to join the Jewish People, we embrace him or her fully” 
(Yevamos 47b; Y.D. 268:2).
“Other laws of conversion are derived from the preparations of Am Yisrael for Mattan 
Torah,” continued Rabbi Dayan, “when the entire nation accepted the commitment to be 
Hashem’s chosen nation and observe His commands. Just as then, the nation entered 
the covenant with Hashem through circumcision, immersion in a mikveh, and offering of 
a sacrifice; these three steps are required for all generations. These steps are in addition 
to the essence of conversion: the acceptance of the yoke of Heaven and commitment to 
the observance of mitzvos” (Kreisus 9a; Hil. Issurei Bi’ah 13:4-5).
“If so,” asked one participant, “how can we accept converts nowadays? Unfortunately, we 
do not have a Beis Hamikdash in which to offer a sacrifice!”
“The Gemara derives from the word ‘l’doroseichem’ that it is possible to accept converts 
in all generations,” replied Rabbi Dayan. “Thus, in the absence of the Beis Hamikdash, we 
suffice with the other elements of conversion. Nonetheless, when the Beis Hamikdash 
will be rebuilt, be”H, the convert will owe a sacrifice.”
“I know that a valid beis din is also 
needed for conversion,” said another 
listener. “What is that based on?”
“The Gemara (Yevamos 46b) derives 
the need for a beis din from the use 
of the word ‘mishpat’ (judgment) in 
the context of conversion,” answered 
Rabbi Dayan. “We therefore require 
the presence of three Dayanim, like 
for monetary rulings that require a 
panel of three” (Y.D. 268:3).
“How are Dayanim nowadays 
considered qualified?” asked one 
learned participant. “After all, 
Torah law requires that Dayanim be 
semuchim, with an unbroken chain 
of formal semichah tracing back to 
Moshe Rabbeinu, which we no longer 
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Conversion Beis Din
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if he intentionally concealed information. 
The reason is that people generally do 
not rely on agents and have the property 
inspected independently. The agent is 
liable only if the buyer and seller informed 
him that they will be incurring expenses 
because they are relying on him (see C.M. 
306:6).
In your case, if you cancel the sale because 
the house was not the size you expected, 
the agent did not perform his job and 
thus you are not required to pay him. 
However, if you decide to go forward with 
the sale anyway, you must pay him for the 
benefit that you derived from the fact that 
he found a house for you to purchase, 
although payment may be the least 
amount of the going rate. Despite your 
claim that the agent did not do what he 
was hired to do, he nevertheless deserves 
payment for the benefit that he provided. 
The buyer can claim, however, that he 
would not have purchased the smaller 
house for the price he paid if he also had 
to pay the agent. If the buyer makes such 
a claim, beis din will have to consider the 
strength of such a claim and how to best 
strike a compromise about the agent’s fee.
The same is true when the buyer wishes 
to cancel the sale but refrains because 
doing so will involve a significant expense 
(e.g., beis din, lawyer’s fees, etc.). Beis din 
will have to decide whether the buyer 
benefited from the agent’s work, even 
though he misrepresented, or he did not 
benefit and is going through with the 
sale only because there is no realistic and 
economical way to back out of the sale. 
It is also possible that beis din will decide 
that the buyer has some degree of benefit 
from the agent’s efforts and will require 
payment commensurate with that benefit 
(Cf. Orchos Mishpatim I, p. 68). 

money matters

have!”
“Indeed, many Rishonim raise this issue,” replied Rabbi Dayan. “Tosafos (Yevamos 46b; 
Kiddushin 62b) explain that Dayanim perform conversions nowadays as agents of 
Dayanim semuchim from generations past, similar to cases of monetary law. Although 
in principle monetary law requires semuchim, the Sages empowered beis din to rule 
nowadays on common cases as the agents of the semuchim of old, so as not to 
discourage people from lending. Similarly, so as not to close the door on potential 
converts, they empowered beis din nowadays to serve as agents of semuchim from 
generations earlier” (B.K. 84b; Gittin 88b; C.M. 1:1).
“I understand this regarding monetary law,” said the questioner. “The Sages can 
institute what they wish regarding monetary matters, but how can they institute this 
regarding conversion, which is a matter of Torah law?”
“Rashba, in fact, poses this question,” replied Rabbi Dayan. “Therefore, he posits that 
we derive from ‘mishpat’ only the need for three Dayanim for conversion, but not 
the need for semuchim. I should note, however, that Nesivos (1:1) maintains that the 
empowerment is of Torah status, but is left to the discretion of the Sages.
“Tosafos (Kiddushin 62a) provides another explanation of why semuchim are not required 
for conversion nowadays,” concluded Rabbi Dayan. “As mentioned, the Torah states that 
conversion is for all generations, so that a sacrifice is not required nowadays, when it is not 
possible. Similarly, when it is impossible to obtain semuchim, the Torah allows conversion with 
other learned Dayanim” (Be’er Heitev, C.M. 1:2).
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story line

Paying a Car Mechanic                    From the writings of Harav Chaim Kohn, shlita 

Q: The mechanic called to say that my car is ready. Do I have to pay him that day if I will not 
pick up the car until tomorrow?
A: While the car is in his hands you are not in violation for delaying payment, since it serves 
as collateral to ensure payment or because time has not yet come for payment (C.M. 339:6; 
Sma 339:10; Ketzos 72:23; Aruch Hashulchan 339:8). 
If the mechanic explicitly asks you to pick up the car and pay that day, Aruch Hashulchan 
maintains that you violate the halachah by waiting to pick it up, whereas Chofetz Chaim 
disagrees. Everyone agrees that there is an obligation not to delay payment without 
reasonable cause (Pischei Teshuvah 339:2; Ahavas Chessed 10 [2]; Biur Halachah, O.C. 242 
s.v. “l’chabed”; C.M. and Aruch Hashulchan 339:8).
If the job involved material provided by the worker, one does not violate the mitzvah (Ketzos 
339:3). These laws apply also to one who brings clothes to a tailor or dry cleaner, since they 
hold the clothes until payment. So when the mechanic returns the car to you, you must pay 
him that day.
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     Choshen Mishpat as it applies to the Jewish woman. 
   Shabbos afternoons by Rabbi Yerachmiel Pickholtz  at Khal Chassidim at 4:50.
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Zmanim will IYH return. 

Shavuos, Tznius, and MoshiachShavuos, Tznius, and MoshiachShavuos, Tznius, and MoshiachShavuos, Tznius, and Moshiach    
On Shavuos, we celebrate the giving of the 
Torah amidst fanfare, splendor and noise.  
Ultimately, the original tablets were broken, 
and had to be replaced with a second set.  
These were given quietly, and Chazal tell us 
they lasted because, “Blessing only rests on 
that which is hidden from the eyes.”  While 
the first set showed us how great Torah is, 
the second set teaches us how to acquire it.  
R’ Akiva had twelve thousand pairs of 
students. His entourage must have been 
something to see.  However, they died and he 
started afresh with only a handful of talmidim, 
and through this more modest group comes 
all the Torah we have today.  The Gemara in 
Kesubos (62b) tells us what Rachel saw in 
the unlearned Akiva.  He was “tz’nua 
u’maali,” modest and had a fine character.  It 
was not his intelligence that would make him 
great in Torah, but his modesty. 

When Rus went to pick grain in Boaz’s field, 
he inquired who she was because he saw 
from the way she conducted herself that she 
was “modest and wise.”  She had been a 
princess and married a prestigious Jew, but 
lost everything.  Nevertheless, she was willing 
to try again, even with an old husband (who 
died the night they married.) Her modesty 
and willingness to make do with less was the 
key to her success as the ancestor of Dovid 
HaMelech and ultimately Moshiach.   

The more modestly we live in the physical 
world, the greater will be our splendor in 
Torah, ruchnius, and Olam HaBa. 

Now You Know 
The word ‘yafli’ meaning separate or 

wonder in regards to the Nazirite vow, 

appears twice in the Torah with that 
spelling, says the Baal HaTurim. 

One is here, and the other is in regard to 

‘erchin,’ the value of people used for 
consecrating money to the Bais 

HaMikdash. 

Perhaps a nice connection is that one who 

chose to become a Nazir was going 

against the common practice of being 
involved with physical pleasures, and one 

who was involved with Erchin recognized 

that everyone, not only himself, has an 

intrinsic value before HaShem. 

It may be further possible to say that it’s 

precisely because he eschews the pursuit 
of his personal physical enjoyment that his 

eyes are opened to the fact that others 

are unique and valuable on their own. 

Thought of the week: 

The biggest obstacle to 
success is the failure to 
make the attempt. 

 (G:UY TWMw) „...RHH IM ÂH WYLA ARQYW OYQLAH LA HLE HwMW‰     
“And Moshe went up to G-d and the L-rd called to him from the mountain.” (Shmos 19:3) 

The Rishonim seem to argue on which came first. Did HaShem call Moshe and then he came, 
or did Moshe approach and then HaShem called to him? 

The Ibn Ezra says that Moshe would not have approached without HaShem’s permission, while 
the Ramban says that Moshe presented himself each day so that HaShem could/would speak 
to him. He bolsters this argument with the fact that the Torah says that he went up before it says 
he was called. The Ibn Ezra says, “he was already called.” 

The Ohr HaChaim says that though HaShem didn’t call to Moshe first here, He had previously 
told Moshe that upon leaving Egypt they would “serve G-d on this mountain.” Thus, it was not 
presumptuous of Moshe to approach, but at this time he initiated the closeness. One final 
nuance is that of the Sforno who says that while the Jews were involved with setting up camp 
Moshe turned his attention to preparing himself for prophecy. 

It would seem, then, that both approaches are correct. Moshe took the initiative to come close 
and show he was ready to be spoken to by HaShem because he knew that HaShem wanted 
him to do so. Whether he was spoken to first or second is irrelevant because both parties want 
the relationship to progress and to build closeness. 

On Shavuos, we celebrate with HaShem as choson and kallah. We count the days to prepare 
ourselves for the interaction, and thereby show our desire to grow and dedicate ourselves to 
HaShem. In turn, He gives us the gift of Torah, as a groom gives gifts to his bride, to build the 
love and cement the relationship (though the Torah is much more useful than diamonds.) 

Whether you’ve heard HaShem calling you or not, know that He wants you to come closer and if 
you take the first step towards Him, He will take many more towards you. 

(B:W TWMw) „.ÊHL RYZHL RYZN RDN ALPY YK HwA WA wYA OHLA TRMAW LARsY YNB LA RBD‰     
“Speak to the Children of Israel and say to them: if a man or woman shall separate 
with a vow to become a Nazir to HaShem.” (Bamidbar 6:2) 

The word used for separation can also mean wonder. For a person to take upon him or herself 
the rigors of being a Nazir is very uncommon. Most people are concerned with their own desires 
while a Nazir pushes those away to be concerned with serving HaShem. 

Despite it being something of a curiosity, the Torah proceeds to give us laws about what to do in 
that situation. The very powerful lesson is that even if what we accept upon ourselves seems 
fantastical, we are enjoined to see it through and pursue that goal – it is attainable. 

At Har Sinai we said, “Naaseh v’Nishma.” How can you accept something you don’t know? The 
answer is that if you’re willing to improve yourself you can get there by taking concrete steps. 
One who sees a Sota’s disgrace should become a Nazir. Why? To show, even if only to 
ourselves, that one can rise above the grime and become something wonderful. 

Chazal say a person is obligated to ask, “When will my actions reach the level of my forefathers, Avraham, 
Yitzchak and Yaakov?” How can one imagine his actions can ever compare to theirs? 

R’ Yehuda Zev Segal, z”l, the Manchester Rosh Yeshiva gave the following parable:  If one were traveling 
by train from Manchester to London, and on the train he turned to his seatmate and asked, “When will we 
get to London?” - that is a legitimate question. 

However, if he is still sitting on his sofa at home, not having even started the journey, the question is not 
only ridiculous, but he has no right to ask it.  Get on the train and start your trip before asking when you will 
arrive! This is the obligation of each Jew.  We must begin the journey and start heading towards our 
spiritual potential.  Then we can ask, in all fairness, “When will my deeds rival those of my holy forefathers; 
when will I arrive?”                                                                        
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Parshas Bamidbar / Shavuos – Vol. 12, Issue 30 

Compiled by Ozer Alport 
 
 

)2:2איש על דגלו באתת לבית אבתם יחנו בני ישראל מנגד סביב לאהל מועד יחנו (  
Our Sages teach that everything written in the Torah is recorded because of its relevance to every 

Jew in every generation. Why are the seemingly trivial details which dominate Parshas Bamidbar, such as 
the arrangement of the encampments of the various tribes, significant and relevant to us? 

Rav Aharon Kotler suggests that although this information seems like historical facts with no 
practical application to our lives, the parsha is in fact teaching us a very relevant lesson: the value that 
Judaism places on seder (organization). Instead of allowing the Jewish people to set up their own camping 
arrangements based on their personal preferences, the Torah insists that they specifically encamp together 
with other members of their tribe and additionally prescribes the positions of the various tribes relative to 
one another. This arrangement was in effect for the duration of their 40-year sojourn in the wilderness.  

Rashi writes in Parshas Emor (Vayikra 24:10) that the blasphemer was the son of Shlomis bas 
Divri and the Egyptian taskmaster that Moshe slew. Because his mother was descended from Dan, he 
attempted to dwell among the tribe of Dan, but they refused him because his father was not from their 
tribe. Although one person camping out of place (which was still the tribe of his mother) would seem to 
be insignificant, the tribe of Dan understood the critical value of preserving order and refused to allow 
him to camp among them. Although the particular laws about the formations and configurations of the 
encampments do not currently apply to us, the lesson about the value of serving Hashem in an orderly and 
disciplined fashion is one that we can each apply in our daily lives. 
 
 

)2:17ונסע אהל מועד מחנה הלוים בתוך המחנת כאשר יחנו כן יסעו איש על ידו לדגליהם (  
In Parshas Bamidbar we are taught that during their 40-year sojourn in the wilderness, the Jewish 

people had fixed locations for their encampments. Each of the tribes had a specific location relative to the 
other tribes where its members were to encamp. Three of the tribes encamped in the north, three in the 
south, three in the west, and three in the east. The tribe of Levi, together with the Ark, encamped in the 
middle of the circle formed by the other tribes. What lesson can be learned from this setup? 

The Chofetz Chaim explains that just as the heart is located in the middle of the body, so too the 
Ark which contained the Torah and Tablets was located in the middle of the camp so that it would be 
equidistant from every Jew. Similarly, the Bimah on which the Torah scroll is placed when it is being 
read is located in the middle of the synagogue. This teaches us that the Torah is equally accessible to 
every Jew. The Chofetz Chaim adds that our Sages teach (Taanis 31a) that in the World to Come, the 
righteous will form a circle to dance around Hashem, who will be in the middle of the circle. Although 
Jews seem serve Hashem in ways radically different from one another, as long as their intentions are for 
the sake of Heaven and they keep the mitzvos, they will all celebrate together. At that time we will 
discover that the Jew who seems diametrically opposed to us is in reality on the other side of the circle but 
just as close to Hashem. 
 
 

שבועותב לימוד התורה  
 There is a widespread custom to stay up at night on Shavuos engaged in Torah study. The Magen 
Avrohom (494) suggests that this custom developed because the Medrash teaches that the Jewish people 
at Mount Sinai overslept on the day of the giving of the Torah, and Hashem had to wake them up in order 
to present it to them. To rectify their mistake and to prevent ourselves from making a similar one, we 
demonstrate our eagerness to once again receive the Torah by remaining awake the entire night. In 
Yerushalayim, many of those who stay awake proceed to the Kosel just before dawn for an uplifting 
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sunrise prayer service, where they can receive the Torah together with countless other Jews who have also 
travelled there from their respective neighborhoods. 
 For many years, Rav Chaim Pinchas Scheinberg adopted this practice, staying awake on Shavuos 
night to learn Torah in his yeshiva, Torah Ohr, and then walking with his students to the Kosel for the 
morning prayers. The trip from his yeshiva in the Mattersdorf neighborhood of Yerushalayim to the Kosel 
is quite lengthy, and one year toward the end of his life, Rav Scheinberg’s wife expressed her concern that 
he no longer had the energy required for the long round-trip walk, and she suggested that he remain 
behind and pray locally. 
 Rav Scheinberg disagreed with her and felt that he was physically capable of making the trip, so 
to resolve their difference of opinion, he decided to conduct the Gorel HaGra, a special procedure 
transmitted through oral tradition to a few select individuals in every generation, which involves opening 
a Tanach and receiving guidance from Hashem based on the verse to which it opens. In Rav Scheinberg’s 
case, the verse to which he opened was (Tehillim 29:11) ד' עוז לעמו יתן – Hashem will give strength to 
His nation, which he interpreted as a Divine message that Hashem would give him the strength he needed 
to make the arduous journey to the Kosel. When one of Rav Scheinberg’s students heard about this 
incident, he pointed out that the end of that very verse states ד' יברך את עמו בשלום – Hashem will bless 
His nation with peace. He suggested that perhaps the Heavenly response was from the latter half of the 
verse, not the former, and was an indication that the Rosh Yeshiva should opt for shalom bayis (marital 
harmony) by heeding his wife’s advice. 
 When Rav Scheinberg heard his student’s interpretation, he was astonished. He explained that 
just because he and his wife disagreed on the proper course of action, their difference of opinion was in 
no way personal and had no bearing on their shalom bayis. He decided to utilize the Goral HaGra to 
clarify the appropriate course of conduct, but regardless of the response it gave, the sublime peace that 
reigned between them would remain intact and unaffected. In addition to opening a window into the life 
of a great Rav, this fascinating story also contains a universal lesson for each of us, that differences of 
opinion between rational, intelligent people are healthy and normal, and as long as we do not allow them 
to become personal, they should have no bearing on our underlying relationships with others. 
 
 

 ויקרא אליו ד' מן ההר לאמר כה תאמר לבית יעקב ותגיד לבני ישראל (שמות 19:3)
Prior to the giving of the Torah, Hashem told Moshe to instruct Bais Yaakov – the women – and 

B’nei Yisroel – the men – a verse which was immortalized by Sarah Schenirer when she coined the name 
“Bais Yaakov” for schools for Jewish girls. Since the Torah refers to the men as the “sons of Israel”, why 
does it describe the women as the “house of Yaakov”, when “daughters of Yaakov” would seem to be the 
appropriate parallel?  

Rav Meir Shapiro explains that when a person becomes ill, there are hypothetically two ways for 
a doctor to treat him. The standard procedure is to prescribe medication, although another theoretical 
option would be to design a room in which the air is saturated with the appropriate antibiotic. The first 
option has the drawbacks that it only helps one patient and requires active administration, whereas the 
latter could benefit many people without any effort on their parts.  

Similarly, in fighting the universal illness known as the yetzer hara (evil inclination), men follow 
the prescription of the Gemora (Kiddushin 30b) to repel it through Torah study. Although the latter option 
isn’t currently feasible for medical purposes, Jewish women nevertheless use it to ward off spiritual 
illness. As the backbones of the family, they imbue the entire home with an atmosphere of holiness and 
spirituality. This automatically benefits not only themselves, but also their husbands, children, and all 
who are fortunate to enter their homes.  

This is alluded to in a well-known verse (Mishlei 1:8) שמע בני מוסר אביך ואל תטש תורת אמך – 
Listen my son to the rebuke of your father, and do not forsake the teachings of your mother. Shlomo 
found it necessary to instruct a person to listen to the lessons of his father, while a mother’s wisdom 
permeates the very air of her house and is absorbed without any effort. It is to teach and emphasize this 
idea that the Torah refers to the women not as the daughters of Yaakov, but as the house of Yaakov.  
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)4:22רות ( וישי הוליד את דוד  
The Gemora in Bava Basra (14b) teaches that Megillas Rus is considered the first book of 

Kesuvim (Holy Writings) and was written by Shmuel Hanavi. There is an opinion in the Gemora that 
maintains that Iyov lived before the events of Megillas Rus, and according to this opinion, the Gemora 
questions why the book of Iyov is not considered the first book in Kesuvim. The Gemora answers that 
Iyov is considered a book of suffering, and we do not want to begin Kesuvim with themes of punishment.  

The Gemora points out that Rus could also be considered a book that contains suffering, and it 
answers that the suffering in Megillas Rus has a happy ending, in that Dovid, who authored songs and 
praises to Hashem, was descended from Rus and justified all of the travails and difficult times that she 
endured. In light of the fact that Shmuel lived several generations after Boaz, it is difficult to understand 
why so many years passed from the time that the episode recounted in Megillas Rus occurred until it was 
written down. Why wasn’t it recorded at the time of the events?  

Rav Shlomo Alkabetz writes that the purpose of Megillas Rus is to teach the halacha (Yevamos 
76b) of ולא מואבית מואבי , that when the Torah forbids (Devorim 23:4-7) a descendant of Ammon or 
Moab to marry into the Jewish people, the prohibition only applies to male descendants, but not to the 
women. As a result, the conversion and marriage of Rus, who was a female descendant of Moab, to Boaz 
was legitimate, and the ancestry of Dovid Hamelech and ultimately Moshiach is proper.  

After Dovid expressed his willingness to fight Goliath and the royal armor of the much taller 
Shaul miraculously shrunk to fit him perfectly, the Gemora (Yevamos 77b) records that Shaul grew 
worried and wondered if this was an indication that Dovid would become the next king. His advisor Doeg 
responded that before asking if Dovid is fit to be king, one must first ask if he is even fit to marry a 
Jewish woman, for Doeg maintained that the prohibition applies to both male and female Moabites. At 
that point, a tremendous legal dispute arose regarding the status of Dovid’s lineage. Only after one of 
those present declared that he had an oral tradition from the Bais Din of Shmuel that the prohibition only 
applies to males was the matter settled, which is difficult to understand. If the Megillah establishes Rus’s 
legitimacy, why was all this necessary? Wasn’t it resolved in the times of Rus and Boaz?  

Rav Shlomo Alkabetz explains that Megillas Rus had not yet been written to clarify the matter, as 
evidenced by this dispute. When the question was raised, it was sent to Shmuel Hanavi for resolution. 
Shmuel ruled upon it by writing a responsum that contained four chapters, a responsum that we call 
Megillas Rus. Because the practical application of the more general legal question about female Moabites 
that was presented to Shmuel was the legitimacy of Dovid’s background, he ended off the Megillah by 
listing Dovid’s lineage as a way of providing his approbation to Dovid by honoring him and tracing his 
ancestry back to Peretz. This ruling was so authoritative that Shaul, who would have been predisposed to 
rule like Doeg and invalidate Dovid, responded by giving his own daughter Michal to Dovid as a wife. 

 
 

Parsha Points to Ponder (and sources which discuss them): 
 

1) Hashem commanded Moshe (1:3) to count every male over the age of 20 who was fit to go out to 
battle. Does this mean that the elderly and sick, who were unfit for war, were not included in this 
count? (Sifsei Chochomim, Aderes Eliyahu, Ohr HaChaim HaKadosh 1:20, HaEmek Davar, 
Ayeles HaShachar, Shaarei Aharon) 

2) The Torah relates (1:47) that in counting the total number of Jews, Moshe did not count the 
Levites. Immediately thereafter, Hashem commanded Moshe (1:49) not to count the tribe of Levi 
together with the rest of the Jews. If he was only commanded not to do so at this time, why did he 
previously refrain from doing so of his own accord, and how did he know that this was Hashem’s 
Will? (Ramban) 

3) The Gemora in Shabbos (88a) teaches that when the Jewish people were encamped at the foot of 
Mount Sinai, Hashem lifted the mountain above them like a barrel and threatened them that if 
they won’t accept the Torah, שם תהא קבורתכם – there will be your burial place. If Hashem’s 
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intention was to frighten them so that they would accept the Torah, why did He transform the 
mountain into a barrel, which isn’t particularly scary, instead of simply picking it up and leaving 
it looming over their heads like the scary mountain that it already was? (V’HaIsh Moshe) 

4) Many mitzvos may be performed by appointing an agent to do so on his behalf (Kiddushin 41a). 
Can the mitzvah of honoring one’s parents (Shemos 20:12) be done via an agent? (Har Tzvi) 

 
 

Answers to Points to Ponder: 
 
1) The Sifsei Chochomim writes that Jews who were sick and unable to go to battle were still included in 
this count. The Vilna Gaon and Netziv disagree and maintain that the ability to serve in the army was a 
prerequisite to being included in this census, which explains why the phrase “who go out to the army” is 
repeated constantly when recording the details of the census. However, the Ohr HaChaim HaKadosh 
suggests that this phrase is repeated to teach that every male Jew over the age of 20 was in fact strong and 
healthy and eligible to serve in the army, in which case the question has no practical application. 
 
2) The Ramban notes that when Hashem initially commanded Moshe to count the Jewish people, He told 
him that one leader from each tribe should stand with him during the census, whom Hashem then 
proceeded to list (1:4-16). When Moshe realized that Hashem didn’t name a leader from the tribe of Levi 
who was to be present for the counting, he inferred that he was not to count them together with the rest of 
the tribes. Moshe was in doubt regarding Hashem’s intentions for the tribe of Levi, but as soon as he 
finished counting the other tribes, Hashem commanded him regarding the separate count of the Levites. 
 
3) Rav Moshe Soloveitchik of Zurich explains that a person who is trapped inside of a barrel is 
technically capable of surviving for a long period of time. However, his life will be incredibly limited, as 
he is barely able to move or experience any variety in his life. Similarly, if the Jews had declined to 
accept the Torah, they would have theoretically been able to survive in this world just like the other 
nations of the world. However, just like the person trapped in the barrel, their existence would have been 
limited to fulfilling mundane needs, without any possibility of growth or spirituality. Hashem transformed 
the mountain into a barrel to symbolize that if they refused to accept the Torah, they could continue to 
survive, but their lives would be limited and empty. When Hashem said that if they didn’t accept the 
Torah they would be buried there, He didn’t mean that the mountain would crush and bury them, but that 
they would live as if they were trapped in barrels, which is the spiritual equivalent of death.  
 
4) Rav Tzvi Pesach Frank quotes Rav Yaakov Klemes, who was the Chief Rabbi of Moscow, as ruling 
that the mitzvah of honoring one's parents cannot be performed via an agent. As proof, he cites the 
Gemora in Kiddushin (32a) which discusses what a child should do if his father asks him to bring him a 
glass of water at the same time that he also has another mitzvah, such as burying the dead, to perform. 
One opinion maintains that the son should fulfill the other mitzvah at the expense of his father's drink, as 
both the father and the son are obligated to honor Hashem by performing mitzvos. A second opinion 
argues that this is not always the proper course of conduct, explaining that if the other mitzvah can be 
performed by somebody else, the son should allow the other person to do the mitzvah and he should tend 
to his father's request. From the fact that the Gemora only discusses the scenario in which the other 
mitzvah can be performed by somebody else but doesn't entertain the possibility that the father's drink can 
be brought by an agent, Rav Klemes concludes that the mitzvah of honoring one's parents cannot be 
performed by an intermediary. However, Rav Tzvi Pesach adds that this argument is not absolutely 
conclusive, and the subject needs further study. 
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Shmuel 1:1:4,5 “ ויהי היום ויזבח אלקנה

ונתן לפננה אשתו ולכל בניה ובנותיה 

מנות. ולחנה יתן מנה אחת אפים, כי את 

 ”חנה אהב וד' סגר את רחמה.

“And it was on that day that Elkanah brought offerings, 

and he gave portions to his wife, Peninah, and to all her 

sons and daughters.  But to Chanah he gave a double 

portion, for he loved Chanah and Hashem had closed 

her womb.”  It says in the Yalkut Shimoni, Shmuel 77 – 

“ זה יומו של עצרת: רבי יהושע בן לוי אומר ” – “Rebbe 

Yehoshua Ben Levi says: this “day”, is the day of 

Atzeres, Shavuos.”  Elkanah had two wives; Chanah and 

Peninah.  While Peninah had many children, Chanah 

had none.  What is the significance of this day being 

Atzeres, the Yom Tov of Klal Yisroel receiving the Torah 

Hakdosha?  The following Divrei Torah will expound on 

this topic, and support the P’shat offered in the closing 

paragraph. 

ויהי “ – Yalkut Shimoni Shmuel 77 – זית רענן 

 it implies – ”ויהי היום“ ,When the Posuk says – ”היום

that it was one specific day, and that day was Atzeres.  

הלא “ Shmuel 77 – Shmuel 1:1:8 – ילקוט שמעוני 

 Elkanah says to his wife – ”אנכי טוב לך מעשרה בנים

Chanah, who did not have any children, “Am I not 

better to you than ten children?”  Elkanah did not say, 

 What Elkanah was saying to  ”.אנכי“ ,rather he said ”אני“

Chanah, “אמר לה ברייך יהא בחלקך” – “Your Creator will 

be your portion.”  As it says in Shemos 20:2 “ ' אנכי ד

 refers אנכי I am Hashem your G-d.”  (The term“ – ”אלקיך

to Hakodosh Boruch Hu).  

 Parshas Vayeitzai 68:2 – Zohar – נזר הקודש 

Hakodosh: Terumah 164a – There is a great difference 

between one who has the Koach Hatorah, and one who 

only has the Koach of Ma’asim Tovim.  One who only 

has the Koach of Ma’asim Tovim, is only assisted 

through Malachim, and only in the ways of Teva, 

nature.  However, one who has the Koach Hatorah, 

Hakodosh Boruch Hu Himself deals with the person, and 

even outside the realm of Teva.   

 Shavuos: Drush 38 – The Medrash – קהלת יעקב 

in Parshas Vayeitzai says that there are three keys that 

Hakodosh Boruch Hu did not give over to a Shliach, and 

one of those is the keys to the opening of an עקרה, a 

barren woman.  This means that in order for an עקרה to 

have her womb opened up so that she can have 

children it can only be done directly through Hakodosh 

Boruch Hu, and not through a Malach.  It says in the 

Nezer Hakodesh, that in order for something to be done 

directly by Hakodosh Boruch Hu, and out of the realm 

of Teva, one must have the Koach Hatorah.  If so, how 

can a woman who is an Akarah ever have her womb 

opened, being that she does not have the Koach 

Hatorah, which means that Hakodosh Boruch Hu, the 

only One with the key to the Akarah, will not help her?  

Rivkah Imeinu was an Akarah, though her husband, 

Yitzchok Avinu, was also barren.  Being that Yitzchok 

had the Zechus Hatorah, it was in his Zechus that he and 

Rivkah were Zoche to have children.  However here, by 

Elkanah, he had plenty of his own children, so he 

certainly was not barren.  Being that it was only Chanah 

who did not have children - how was Chanah Zoche to 

have children?  Bereishis 30:2 – Yaakov says to Rochel, 

“ ?התחת אלקים אנכי אשר מנע ממך פרי בטן ” – “Am I 

instead of Hashem Who has withheld from you fruit of 

your womb?” Certainly Yaakov Avinu was not taunting 

her, rather he was saying, “ממך” – “From you” a child is 

being withheld.  I cannot do anything, for the key in the 

hands of Hakodosh Boruch Hu, and being that I already 

had children, and the Zechus Hatorah is not by you, 

therefore I cannot help you have children.  With all this 

said, the women actually do have the Koach Hatorah, 

one day a year, on Atzeres, for hearing Torah is like 

Limud Hatorah.  Shemos 19:3 “ קבכה תאמר לבית יע ” – 

“So you shall say to the house of Yaakov” – the house of 

Yaakov refers to the women, therefore we see that they 

too received the Torah, and had the command to listen 

to the Torah – thereby on that day, they also have the 

Zechus Hatorah.  The women only had the command on 

that one day to listen to the words of the Torah, and 

therefore, they only have the Koach Hatorah on that 

day.  This is the explanation of the Yalkut, that, “ ויהי

 that day was Atzeres, was a day in which – ”היום

Noshim have a Koach Hatorah.  That is the meaning of 

the Yalkut which says that Elkanah said to Chanah, 

 being that this day is Atzeres, a day – ”ברייך יהא בחלקך“

in which you have the Koach Hatorah, your Creator, 

Hakodosh Boruch Hu, Himself, the only One Who could 

do it, will open up your womb.  While Chanah actually 

became pregnant immediately, on Atzeres, she did not 

know it.  There is another way for women to have the 
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Koach Hatorah, and that is through their sons.  Brochos 

17a – With what are women Zoche? They are Zoche by 

taking their sons to the Bais Medrash for them to learn. 

(She also has a Zechus in the husband’s Torah, though 

there seems to be a stronger Koach Hatorah through 

her sons).The Rif explains that the Gemara is saying that 

while women can have many Zechusim, with what 

Zechus specifically can they defeat their Yetzer Hara?  

The Gemara answers that the Koach Hatorah which 

conquers the Yetzer Hara is achieved through their 

taking their sons to the Bais Medrash to learn Torah.  

Chanah knew this, and that is why she made a deal with 

Hakodosh Boruch Hu, that if He gives her a son, she will 

give that son away completely to Hakodosh Boruch Hu.  

That future Koach Hatorah that she would receive when 

she has a son was the Zechus she sought to use now to 

be Zoche to a child.   

שמשון רפאל הירש' ר   – Devorim 11:19 – 

 from the Loshon of) ”שינון“ – ”ולמדתם אותם את בניכם“

 means teaching the content of the Mitzvah in (ושננתם

short, concise sentences.  Kiddushin 29b – “ בניכם ולא

 The Posuk says, sons not daughters, in – ”בנותיכם

regards to ולמדתם.  We learn from this that a father is 

exempt from teaching Torah to his daughter.  This 

exemption only applies to the obligation of imparting to 

his daughter Torah למדנות, erudition, for למדנות is 

something that the man requires.  However, the 

understanding of Torah literature that applies to 

Judaism, and that knowledge of the Mitzvos, that are 

essential for the fulfillment of, “ אלקיכם ' ויראו את ד

 (Devorim 31:12) ”ושמרו לעשות את כל דברי התורה הזאת

must be imparted to our daughters no less than to our 

sons. We know this from the Mitzvah of Hakhel, as it 

says there, “ למען ...הקהל את העם האנשים והנשים והטף

'ישמעו ולמען ילמדו ויראו את ד .”   

כשעלה משה למרום “ – Bereishis – ילקוט ראובני 

ה שהיה אומר חוה"מצאה להקב ” – “When Moshe went 

up high (to Shomayim to receive the Torah) he found 

Hakodosh Boruch Hu, and He was saying, ‘חוה.’  Moshe 

said to the Ribbono Shel Olam, what is חוה?  Hakodosh 

Boruch Hu responded, because she is, ‘אם כל חי’ – the 

mother of all life.  Moshe said to Hakodosh Boruch Hu, 

‘If so, why not call her, חיה?’  Hakodosh Boruch Hu 

responded because חוה is the same Gematria in  מספר

 is where only the first מספר קטן) ”.אם כל חי as קטן

number is counted. 1 -י ,8 -ח ,3 -ל ,2 -כ ,4 -מ ,1 -א = a 

total of 19.  The Gematria of 5-ה ,6 -ו ,8-ח ,חוה is also 

equal to 19).  

 Yalkut Bais Yaakov – Parshas Yisro – זרע שמשון 

– There is a מדרש פליאה – A Medrash that is a great 

wonder – Yalkut Reuveini that says that when Moshe 

went to Shomayim he heard Hakodosh Boruch Hu 

saying חוה.  Moshe asked what is חוה and Hakodosh 

Boruch Hu answered that she is the אם כל חי.  Her name 

is חוה and not חיה because the מספר קטן of חוה is  אם כל

 What is the meaning of this Medrash?  It says in  .חי

Shemos Rabbah 28:2 on the Posuk 19:3 “ כה תאמר לבית

 this refers to the women.  Why were the – ”יעקב

women given the Torah first?  It is so that they could 

raise their sons to Talmud Torah.  With this Medrash we 

can understand why Hakodosh Boruch Hu said חוה 

when Moshe went up to Shomayim.  Hakodosh Boruch 

Hu was telling Moshe, that החו , the women, were to 

receive the Torah first.  Moshe asked, “What is חוה” – 

why are the women to receive it first? Hakodosh Boruch 

Hu answered, for she is “אם כל חי” – the one who raises 

her children to Talmud Torah.  (She is called the mother 

of all life, for by her raising her children in Limud 

Hatorah, it is keeping the entire world going, for 

without Torah there would be no world).  Maharsha, 

Kesubos 61a – Prior to the Chet of the Eitz Hada’as, she 

was called, “אשה,” as it says in Bereishis 2:22 “ לזאת

...יקרא אשה כי מאיש .”  After the sin, Odom called her 

 to show that despite her sin, her greatness was not ,חוה

diminished, in that she was still the אם כל חי – for all of 

the people of the world would come from her.  Why 

does the Maharsha say that the entire world came from 

her, implying her alone, when the Gemara in Kiddushin 

30b says that there are three partners in the creation of 

a person: Hakodosh Boruch Hu, the father, and the 

mother. The reason that we focus on the mother, is 

because she is the one who raises the children to Torah, 

more than the father.  Sanhedrin 19b – “ , שמירב ילדה

 Meirav gave birth, and Michal raised them – ”ומיכל גדלה

– and the children are called by the name, “מיכל,” as it 

says in Shmuel 2:21:8 “אשר ילדה מיכל.” (Although she 

did not actually give birth – being that she raised them, 

it is as if she gave birth to them).  This is why the people 

of the world are called after the women, for she raises 

them.  The Medrash says that the מספר קטן of חוה is  אם
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 to teach us that the time of her most important כל חי

job of raising the children, is when they are, “ ןקט ” – 

“small.”  

ך"אלשי   – Megilas Rus 4:16 – “ ותקח נעמי את

 Na’ami took the“ – ”הילד ותשתהו בחיקה ותהי לו לאמנת

child, and held it in her bosom, and she became his 

nurse.”  The Posuk is telling us that although Na’ami 

was advanced in age, a miracle occurred, and she had 

milk with which to nurse Rus’s child, עובד.   

ותקראנה לו “ Megilas Rus 4:17 – אם המלך 

ותקראנה שמו עובד הוא , השכנות שם לאמר ילד בן לנעמי

 The neighborhood women gave him“ – ”אבי ישי אבי דוד

a name, saying, ‘A son is born to Na’ami.”  The Alshich 

explains that a miracle occurred and Naomi nursed the 

child of Rus.  Hakodosh Boruch Hu performed this 

miracle to embarrass the naysayers – those who said 

that because Dovid Hamelech was a descendant of Rus, 

he was Posul to be included into Klal Yisroel because of 

what it says in the Posuk in Devorim 23:4 “ לא יבא עמוני

 Klal Yisroel could not accept converts from – ”ומואבי

Amon and Moav.  It is a known rule that Hakodosh 

Boruch Hu does not perform miracles for that which is 

false.  Being that Hakodosh Boruch Hu went against 

nature for the benefit of Oved, the son of Rus, it is a 

proof that he is Kosher to be permitted into Klal Yisroel.  

As the Gemara says in Yevomos 76a –the rule of not 

allowing Amon and Moav into Klal Yisroel only applied 

to the males, not the females.  The Megilah tells us that 

Na’ami nursed the child, and then when the neighbors 

saw that, they knew that it was in fact true, that Rus 

was allowed to enter into Klal Yisroel. It was as if Na’ami 

gave birth to this child, and Na’ami was certainly from 

Jewish lineage and permitted in Klal Yisroel.  The 

neighbors then called the child, the son of Na’ami, as if 

to say that just as Na’ami was certainly Jewish, so too 

this child was certainly Jewish.  Targum says on the 

name, “עשה“ – ”עובד” – “made” – Hashem made a 

miracle on behalf of this child to make known that he 

was, without a doubt, Jewish.   

עיקר הצלחות הבנים “ – Bamidbar – מטה נפתלי 

ובפרט חינוך האם ותפילתה, על ידי הדרכת אבותיהם ” – 

“The main success of children is through the guidance 

of their parents, specifically the Chinuch of their 

mothers, and her Tefilos.”  Yalkut Shimoni 684 – When 

Klal Yisroel were Mekabel the Torah, the other nations 

of the world became jealous as to why Klal Yisroel were 

Zoche become close to Hashem.  Hakodosh Boruch Hu, 

said that they should bring the Sefer Yuchsin, the Sefer 

of lineage.  Klal Yisroel were Zoche in the Zechus of their 

Yichus. There is an obligation upon parents to desire 

that their children become Talmidei Chachomim.  Even 

they cannot actively teach the children Torah, they 

must constantly speak to them about the Torah, when 

they are very young, so that their hearts should be open 

and accepting of the Torah.  When the children 

recognize that the only desire of their parents is that 

they want their children to become Talmidei 

Chachomim, they will want to follow that desire.  It is 

like a field, that must be prepared properly in order that 

there should be a good crop from it.  Parents must instill 

in their children a love of Torah and Mussar, and it is 

crucial for the mothers to Daven that her children 

become Talmidei Chachomim.  An auspicious time for 

the mothers to be Mispalel for this is during  הדלקת

 it is then that they should pour their hearts out to ,נרות

Hashem, that their children should have Hatzlacha in 

Learning and have a great Teshukah, desire, for it.   

גם לנשים “ – Shavuos: Drush 14 – קהלת יעקב 

הלא אנכי טוב לך מעשרה “ Shmuel 1:1:8 - ”יש כח התורה

 Elkanah says to his wife Chanah, who did not – ”בנים

have any children, “Am I not better to you than ten 

children?”  The Medrash (See Yalkut Shimoni earlier) 

explains that אנכי is referring to Hakodosh Boruch Hu.  

What is the meaning of this Medrash?  Why was 

Chanah concerned that she did not have children, when 

the Mitzvah of having children is only upon men 

(Yevomos 65b)?  Brochos 17a – With what are women 

Zoche?  Women are Zoche by taking their children to 

Cheder, and waiting for their husbands to return from 

the Bais Medrash.  The Rif explains that certainly 

women have many Zechuyos, as they are obligated in 

most of the Torah.  The question of the Gemara is with 

what Zechus are they able to defeat the Yetzer Hara.  

Kiddushin 30b – I created a Yetzer Hara, and I created 

an antidote for it, the Torah.  Being that women do not 

have an obligation in Limud Hatorah, the Gemara asks 

which Zechus will help them defeat their Yetzer Hara. 

Chanah was concerned that she did not have the Zechus 

of Limud Hatorah to defeat her Yetzer Hara, for she did 

not have any children.  Elkanah responded to her, “Am I 
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not better to you than ten children?”  Elkanah was not 

saying that his Limud Hatorah was greater than his ten 

sons, rather he said, “אנכי” – referring to “ אלקיך ' אנכי ד

 Why didn’t Hakodosh  ”.אשר הוצאתיך מארץ מצרים

Boruch Hu say, “I am Hashem your G-d Who Created 

you?”  Klal Yisroel were Zoche to be redeemed from 

Mitzrayim due to four things they kept, though they 

could have not accomplished that without the Shechina 

being there with Klal Yisroel in Mitzrayim.  How could 

Hakodosh Boruch Hu give the Torah to Klal Yisroel, 

when not all would have the Koach Hatorah with which 

to defeat the Yetzer Hara? When Hakodosh Boruch Hu 

is there, one can defeat the Yetzer Hara.  That is why 

Hakodosh Boruch Hu, said, “I am Hashem your G-d Who 

took you out of Mitzrayim” –just as I took you out of 

Mitzrayim when you did not have the Zechus Hatorah 

and you were able to defeat the Yetzer Hara, so too 

know always that when one brings Hakodosh Boruch Hu 

into his life, he can defeat the Yetzer Hara.  Elkanah told 

Chanah that while she did not have the Koach Hatorah 

of children, she did have the Zechus of Hakodosh 

Boruch Hu being with her – “אנכי,” for her to defeat her 

Yetzer Hara.   

כל הנשמות “ Birchas Shomayim - 15 – מגדל עוז 

 On Shabbos Night, prior to the Bris – ”זכר ונקבה הן באין

Milah, people go to where the child is, and they eat 

fruits and sweet things.  There are those who say that 

his is called a שבוע הבן, which is mentioned in the 

Gemara.  The reason they come on Shabbos is because 

Shabbos is the purpose of the rest of the week.  It is 

called a Seudas Zochor from a Loshon of Zechira, 

remembering.  One comes to visit the child who is 

mourning over the Torah that he forgot when it came 

out of the womb (Nidah 30b). This is appropriate for 

Shabbos is also called Zochor.  Another reason that it is 

called Zochor is to remind the child of the oath that he 

took to be Mekayeim the Torah.  If so, why don’t we 

make a Shevuas Habas, when a girl is born – for she too 

is warned to keep the Mitzvos of the Torah? First of all, 

it is not such a difficulty, for one cannot compare the 

amount of Mitzvos a man has compared to that of a 

woman, so she did not lose that much Torah. 

Additionally, it says in the Zohar, Parshas Lech Lecha 

91b – that each Neshama is comprised of two parts, a 

Zochor and a Nekeivah.  The Zochor is the main part, 

and the Nekeivah is included in the Zochor.  When the 

Zochor comes out of the womb, he is made to swear 

that he will keep the Torah, and by him swearing it 

includes the Nekeivah which makes up the rest of his 

Neshama.  Therefore, the girl does not take an oath, 

and there is no need for her to have this Seudah as a 

reminder of an oath.   

 Perhaps now we can understand the 

significance of the story of Chanah and Elkanah, and her 

conceiving on Atzeres, the day of Matan Torah.  Not 

only is Shavuos a great Yom Tov for men, it is also a 

great Yom Tov for women.  The Koach Hatorah is truly 

great, and it is that Koach with which one can defeat 

the Yetzer Hara, and serve Hakodosh Boruch Hu 

properly.  Women do not have a direct obligation in 

Limud Hatorah (except to learn those Halachos that 

pertain to them; they do not have that same obligation 

as men do of toiling in Torah, day and night), yet they 

also have the Koach Hatorah.  They were the first ones 

to receive the Torah, for they are the Mesoras Hatorah.  

It is the women who nurture the children with Ahavas 

Hatorah and Yiras Shomayim, in order that the children 

learn the Torah Hakdosha and keep the world going. 

When Moshe went up to Shomayim, the Malachim 

could not believe that a “ילוד אישה”, that which is born 

from a woman, was going to take the Torah.  Moshe 

Rabbeinu was identified as coming from a woman when 

receiving the Torah, for the woman is the first to receive 

the Torah, and women are the ones who instill it in their 

children.  Additionally, the man and woman are part of 

one whole, and therefore they are connected to the 

Torah as well.  Chazal explain that women are 

inherently closer to Hakodosh Boruch Hu, and they 

therefore do not need as many Mitzvos as the men.  

When one brings Hakodosh Boruch Hu into his life, that 

as well is an antidote against the Yetzer Hara, just as the 

Koach Hatorah is.  On the Yom Tov of Shavuos – 

Atzeres, the Koach Hatorah is great.  It is a time for one 

to reconnect himself with Hakodosh Boruch Hu, 

strengthen that bond, so that he will have the antidote 

all year to fight the Yetzer Hara and serve Hakodosh 

Boruch Hu properly.  May we be Zoche to imbue 

ourselves with this Koach Hatorah on this very special 

day, and to continue to do so for the entire year.   
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סיומא דלעלם, ואוף לא “ – אקדמות

לשבועתא. עדב יקר אחסנתיה, חביבין 

דבקבעתא. עבידין ליה חטיבה, בדנח 

ושקעתא. פרישן למנתיה, למעבד ליה רעותא, 

פרישותיה שבחיה, יחוון בשעותא צבי וחמיד ורגיג 

דילאון בלעותא, צלותהון בכן מקבל והניא בעותא. 

 ”קטירא לחי עלמא בתגא בשבועתא

“It is forever at an end, not repeated after seven 

years. However, the portion of His inheritance is 

better for it is constant.  They make His their sole 

desire, at sunrise and at sunset.  Designated as His 

portion to carry out His will, His wonders and His 

praises they recount at every hour.  He desired, 

longed, and coveted that they toil in Torah study.  

Therefore he accepts their prayers; their requests 

are effective.  They are wreathed with an oath into 

a crown for the Eternally Living.”On the first day of 

Shavuos, after the Kohen is called to the Torah, but 

before making a Brocha, Akdamus is read.  The 

Chazan says the first two stanzas, and the Tzibur 

says the next two stanzas.  They take turns saying 

two stanzas until its completion.  What is the 

meaning that it is “forever at an end, not repeated 

for seven years?”  At the time that Moshe 

Rabbeinu was Mekabel the Torah on behalf of Klal 

Yisroel, the Malachim came to argue that the Torah 

should not go to Klal Yisroel, rather it should stay in 

Shomayim with the Malachim.  Didn’t the 

Malachim understand that the Torah was intended 

to go to Klal Yisroel, as the world was created for 

the Torah and for Klal Yisroel?   The following Divrei 

Torah will expound on this topic, and perhaps 

support the P’shat offered in the closing paragraph. 

 Akdamus – The Piyut – 274 – ספר התודעה 

called “אקדמות” was composed by Rebbe Meir Ben 

Yitzchok who lived in Worms, Germany (11th 

century), and was the Chazan of the town. It was 

the same city where Rashi Hakodosh lived, and it 

said that Rashi learned Torah from Rebbe Meir Ben 

Yitzchok.  The son of this composer was killed Al 

Kiddush Hashem during the crusades.  Rebbe Meir 

as well went up against the priests in their 

arguments against the Torah Hakdosha.   Rebbe 

Meir himself a fierce defender of the Torah 

Hakdosha, and had a great love for his people.  

These great arguments sapped him of his life, and 

he died right after the “great argument.”  He left 

over a beautiful Piyut which has praise for 

Hakodosh Boruch Hu, praise for the Torah, and 

praise for Klal Yisroel who were Mekabel the Torah.  

It was accepted in many communities by Klal 

Yisroel to say this beautiful Piyut on the Yom Tov of 

Shavuos, with a beautiful melody and with much 

feeling.  In the city of Worms, this Minhag was not 

accepted, for their pain was aching over the loss of 

the composer, whom they loved dearly.  This Piyut 

reminded them of his death, which caused them 

great sadness.  There are ninety stanzas: the first 

forty are written according to the Aleph Bais (each 

letter twice) and the remaining stanzas spell the 

author’s name and a Brocha.  “ , מאיר ביר רבי יצחק

ואמץ, וחזק, אמן, וביםיגדל בתורה ובמעשים ט ” – 

“Meir, the son of Rebbe Yitzchok, may he grow in 

Torah and in good deeds. Amen, be strong, and of 

good courage.” The Piyut was composed in 

Aramaic so that only Klal Yisroel would understand 

it, those who toil in Torah and the words of the 

Chachomim who spoke in Aramaic.  Each stanza 

ends with the letters “תא” to allude to the praise of 

the Torah that it has no end, as soon as one 

reaches the last letter of the Aleph Bais, the Tav, it 

immediately starts again with the first letter, Aleph.  

In the generations of Shmad, when Klal Yisroel had 

a sword upon their neck, they kept their Emunah in 

Hakodosh Boruch Hu at all times.  They 

strengthened themselves with this Piyut to have 

complete Emunah and never to give in to their 

enemies.  Initially, they were Mesaken to say this 

on Shavuos, in the middle of Laining from the 

Torah.  The Kohen would go up to the Torah for the 

first Aliyah, he would make the Brocha on the 

Torah, they would read the first Posuk of the 

Laining ( בחדש השלישי לצאת בני ישראל מארץ

...מצרים ), and then they would say this Piyut. They 

would finish the entire Piyut, and then continue 

reading in the Torah.  They did this to teach the 

Tzibur the Mitzvah of Kiddush Hashem, that we 

only have the Torah in order to strengthen our 
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Emunah in Hakodosh Boruch Hu.  In later 

generations the Gedolim were against saying this 

Piyut in middle of reading from the Torah, so they 

changed the Minhag to have the Kohen called up 

for his Aliyah, they open the Sefer Torah and cover 

it, and before he makes the Brocha, they say this 

Piyut.      

חביבין ישראל יותר ממלאכי “ – 91b – חולין 

שישראל אומרים שירה בכל שעה, השרת ” – “Yisroel 

is more dear to Hakodosh Boruch Hu than the 

Malachei Hashareis, for Klal Yisroel say Shira to 

Hakodosh Boruch Hu at all times.”  Malachei 

Hashareis only say Shira once a day, and others 

only say it once a week, others once a month, 

others once a year, and others once every seven 

year cycle – Shemitah.   

“ – אקדמות  ואוף לא , סיומא דלעלם

 There are some Malachim who only – ”לשבועתא

say Shira to Hakodosh Boruch Hu once every seven 

years, while Klal Yisroel say Shira to Hakodosh 

Boruch Hu at all times.   This is why Klal Yisroel is 

dearer to Hakodosh Boruch Hu than the Malachei 

Hashareis.   

שני בני אדם “ – Emor 17 – מדרש תנחומא 

ה מקשיב"יושבין ועוסקין בתורה הקב ” – Malachi 

3:16 “ וישמע' איש אל רעהו ויקשב ד' נדברו יראי דאז  ” 

– “Then, those who fear Hashem spoke to one 

another, and Hashem listened and heard.”  

Hakodosh Boruch Hu says, “In the Zechus of Torah 

that you toil in, I will listen, and hear your Tefilos.”   

“ – אקדמות  כן מקבל והניא בעותאצלותהון ב ” 

– Hakodosh Boruch Hu accepts Klal Yisroel’s Tefilos 

because they toil in the Torah Hakdosha.   

“ 21:4 שמות רבה  מה תצעק אלי, דבר אחר ” – 

“Why do you cry out to Me?”  This is related to the 

Posuk in Tehillim 65:3 “ שמע תפלה עדיך כל בשר

ויבא ” – “He who hears Tefilah, ‘עדיך’, does all flesh 

come.”  What does it mean by “he who hears 

Tefilah?”  When Klal Yisroel Daven, they do not all 

Daven as one, at the same time, rather each Tzibur 

Davens by themselves, all throughout the Z’man of 

Tefilah.  After all of the Tefilos are completed (all of 

the Tefilos of that Tefilah for that day), the Malach 

appointed over the Tefilos takes them and fashions 

them into crowns and places them on the head of 

Hakodosh Boruch Hu.  As it says in the Posuk, 

 – ”crown“ – ”עטרה“ ,which means – ”עדיך“

Yeshaya 49:18 “כי כלם כעדי תלבשי” – “You will 

clothe Yourself with them all like jewelry.”  

Hakodosh Boruch Hu crowns Himself with Tefilos of 

Klal Yisroel (Yechezkel 16:12).   

קטירא לחי עלמא בתגא “ – אקדמות 

 The Tefilos of Klal Yisroel are made – ”בשבועתא

into a crown with which Hakodosh Boruch Hu dons 

Himself.   

ם"מ – אותיות דרבי עקיבא   – Why is the 

letter מ'  made up of two מ’s - the letter מ'  spelled 

out is ם"מ ?  This is a very special letter because 

both מ’s stand by the Merkavah at the strength of 

the Kisai Hakovod.  All the letters of the Aleph Bais 

are engraved in the fire of the Kisai Hakovod, and 

tied to their heads are crowns of light.  When 

Hakodosh Boruch Hu comes to reside in the 

Merkavah, all of the Ministers of the Merkavah, 

and all the creatures of the Merkavah, and all of 

the letters of the Merkavah, all sing songs and 

praises to be Mekabel the Shechina.  Both מ’s are 

Mekabel the Shechina at that time and they say 

Shira.  What Shira do they say?  The open מ'  says, 

 Your kingdom is a“ – ”מלכותך מלכות כל העולמים“

kingdom spanning all eternities”, and the closed ם'  

says, “וממשלתך בכל דור ודר” – “And Your dominion 

is throughout generation after generation.”  At that 

time, Hakodosh Boruch Hu takes all the letters and 

hugs and kisses them and ties onto each one of 

them two crowns; one of מלוכה, kingdom, and one 

of כבוד, honor. The open מ'  represents מלכות, 

being a king where the constituents all willingly 

follow and accept the king.  The closed ם'  

represents ממשלה, being a ruler, even if all the 

constituents do not willingly accept the dominion 

of the king.  (While we are in Golus, Hakodosh 

Boruch Hu is a מושל, he rules over all, though not 

all accept His dominion.  When we will be Zoche to 

see the ultimate Geulah, all the world will see who 

is truly the Master of the world, and at that time 

the whole world will see Hakodosh Boruch Hu as a 

   .(a king accepted by all his constituents ,מלך
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בא וראה אשרי “ – B’shalach 49:1 – זוהר 

ה ראה בהם להתדבק בהם "חלקם של ישראל שהקב

 Come and see, praised is the“ – ”ולהיות להם חלק

portion of Klal Yisroel that Hakodosh Boruch Hu 

attached Himself to them, and to be a part of 

them.”  They will be His portion.  Devorim 13:5 

“ אלקיכם' ואתם הדבקים בד ” – “But you who cling to 

Hashem your G-D” – this means that Klal Yisroel 

can actually cling to Hakodosh Boruch Hu.  

Hakodosh Boruch Hu gave us the Kedusha Elyonah, 

the Holy from above, the Torah Hakdosha, as a way 

that we can attach ourselves to him.  It is through 

the Torah that we can follow in the ways of 

Hashem, and be with Him.  

“ – אקדמות  למעבד ליה , פרישן למנתיה

 Klal Yisroel were Zoche to be chosen to – ”רעותא

be Hakodosh Boruch Hu’s nation from all the 

nations of the world.  Klal Yisroel is a part of 

Hakodosh Boruch Hu.   

מה לילוד אשה “ – Shabbos 88b – בניהו 

 When Moshe ascended to Shomayim to – ”בינינו

accept the Torah, the Malachei Hashareis said to 

Hakodosh Boruch Hu – “what is someone born of a 

woman doing among us?”  Hakodosh Boruch Hu 

answered that Moshe came to be Mekabel the 

Torah.  Why did the Malachim use a Loshon of 

 what – ”כאן“ ,among us”, as opposed to“ – ”בינינו“

is Moshe doing “here?”  Man is called a ילוד for he 

is born from a woman, and the Gematria of ילוד is 

fifty.  A Malach is not born from a woman, and the 

Gematria of מלאך is ninety one.  The difference 

between the Gematria of מלאך and ילוד is forty 

one, which is the Gematria of the word “אם”, 

which refers to the Torah.  Mishlei 2:3 “ כי אם לבינה

  ”.Incline your heart to understanding“ – ”תקרא

This was the intention of the Malachim with their 

question – what is this ילוד doing here to take away 

the Torah from us, which is the difference between 

 the Malachim and the Torah (The Gematria (בינינו)

of Malach is 91, the Torah, אם is 41.  If you take 

away the Torah from the Malachim the Gematria is 

50 – the Gematria of ילוד, man).  Hakodosh Boruch 

Hu answered, “לקבל את התורה בא” – “Moshe 

came to be Mekabel the Torah” – meaning Moshe 

was not coming to be Mechadesh anything here – 

there was nothing new here.  Moshe was already 

Zoche to the Torah at Har Sinai before this incident, 

and the Malachim were then quiet.  When Moshe 

was coming to be Mekabel that which he was 

already Zoche in, the Malachim had no right to 

argue.   

הוא “ – ובא לציון – Shavuos – ישא ברכה 

 – ”יפתח לבנו בתורתו וישים בלבנו אהבתו ויראתו

“May He open our heart to His Torah, and imbue in 

our heart with love of Him, and awe of Him.”  

Shemos 20:16 “וירא העם וינעו ויעמדו מרחק” – “The 

people saw and they moved and they stood from 

afar.”  Rashi says that Klal Yisroel drew back twelve 

Mil, the length of their camp, and the Malachei 

Hashareis would come and assist them to return 

them.  Why did Klal Yisroel need the assistance of 

the Malachei Hashareis?  The main Avodah of man 

towards Hakodosh Boruch Hu is to love, as we say 

in the Brocha of Ahavas Olam, “ וקרבתנו מלכנו לשמך

 And You have brought“ – ”הגדול סלה באמת באהבה

us close, our King, to Your name, that is great 

forever, in truth, in Love.”  On the other hand, the 

main Avodah of the Malachim is through Yirah, 

fear, as it says in the Brocha of Yotzer Ohr, “ עונים

 ,Proclaim with trepidation“ – ”באימה ואומרים ביראה

and say with reverence.”  Moshol – Those who are 

close to the king and serve him in his quarters, 

have love for the king, yet they must work on their 

fear, being that they are used to seeing him, and 

become comfortable with him.  However, those 

who are far from the king, are not in close 

proximity on a regular basis, they have the fear, 

and they must work on their love for the king.  

Nimshol – The Malachim who are in close proximity 

to Hakodosh Boruch Hu must work on their fear, 

while Klal Yisroel, who are down here on this 

world, must work on their Ahavas Hashem, their 

love for Hashem.  When Klal Yisroel received the 

Torah, they achieved the level of the Malachei 

Hashareis, they knew the secrets of the Malachim.  

They became so close to Hakodosh Boruch Hu, that 

their fear of Him dissipated.  The Malachim who 

must always work on the Midah of fear, they were 
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the ones who were able to assist Klal Yisroel to 

have the fear return.  It is to be a fear that brings to 

love.  By recognizing the greatness of the Ribbono 

Shel Olam, one can come to love Him.  This is what 

we say in Davening, “ הוא יפתח לבנו בתורתו וישים

 after Kabolas Hatorah, Klal – ”בלבנו אהבתו ויראתו

Yisroel are Zoche to serve Hakodosh Boruch Hu 

through fear and love, fear which brings to a 

greater love than any other love in the world.   

 – ”מעלות נשמות ישראל“ – לחם מן השמים 

“The attribute of the Neshomos of Klal Yisroel.”  

The Malachim had a complaint against Klal Yisroel 

receiving the Torah because of the Din of Bar 

Metzra.  The Din of Bar Metzra would say that the 

Malachim should be entitled to the Torah for they 

are neighbors to it, for they are in Shomayim near 

where the Torah was.  The answer as to why Klal 

Yisroel are in fact entitled to the Torah, is because 

as R’ Chaim Vital says, the Neshomos of Klal Yisroel 

come from below the Kisai Hakovod in Shomayim.  

Therefore, Klal Yisroel were in fact next door 

neighbors with the Torah in Shomayim, and 

therefore they are entitled to the Torah.  The 

Malachim countered that it would be fine for the 

Neshomos to receive the Torah, but why was 

Moshe, a body from down there in Olam Hazeh 

entitled to the Torah?  Hakodosh Boruch Hu 

responded that Moshe completely purified his 

body that it is like he is complete Neshama.  The 

Malachim said that for Moshe it was fine, but he 

was taking it to Klal Yisroel, beings of flesh and 

blood, they should not receive the Torah.  

Hakodosh Boruch Hu told Moshe to respond – 

“Teshuva.”  While Klal Yisroel are beings of flesh 

and blood, and they do sin, because they are 

children of Hakodosh Boruch Hu they are Zoche to 

Teshuva, they achieve atonement for their sins, 

and they become purified as if they never sinned.  

Through Klal Yisroel heeding the Torah and 

Mitzvos, it brings a Kiyum to the entire world, 

including the Malachim.  Klal Yisroel are able to 

perform the Mitzvos of the Torah, and bring out 

the Klipos in this world and make everything 

Kodosh. The Malachim finally conceded that Klal 

Yisroel should in fact be the ones to receive the 

Torah Hakdosha. (Explanation of the Gemara in 

Shabbos 88b).  

 Perhaps now we can have a hint of an 

understanding of this moving Piyut written by 

Rebbe Meir Ben Rebbe Yitzchok.  This Piyut tells us 

that here is a deep connection between Hakodosh 

Boruch Hu, the Torah Hakdosha, and Klal Yisroel.  

We are Hakodosh Boruch Hu’s children, and He 

gave us the Torah as a way to connect to Him.  No 

matter what the situation is for Klal Yisroel, or for 

an individual Yid, we must always keep a rock solid 

foundation of Emunah in Hakodosh Boruch Hu.  

The letter מ'  is a very special letter.  Aside from the 

'מ  representing Malchus, it also represents the 

Torah.  We know that the Torah was given in 40 

days, the Gematria of מ' .  It also represents man, 

for we know that it takes forty days for the creation 

of an embryo.  The letter מ'  connects Hakodosh 

Boruch Hu, the Torah and Klal Yisroel together.  

The Malachim thought that man, as a flesh and 

blood, could not reach spiritual heights to be able 

to accept the Torah.  We have so much more 

capabilities than Malachim, for while they have a 

limit to how much they can sing Shira to Hakodosh 

Boruch Hu, we can sing Shira to Hakodosh Boruch 

Hu continuously – at all times.  The Malachim are 

very spiritual beings, but we must always 

remember that we are the ones who are Zoche to 

have the Torah, and we are the ones to serve 

Hakodosh Boruch Hu primarily with the Midah of 

Ahavah, having a great love for Hakodosh Boruch 

Hu.  As we are about to Lain the Aseres Hadibros, 

we say this beautiful Piyut to strengthen our 

Emunah in Hakodosh Boruch Hu, and to know that 

we are to accept the Torah with great love.  May 

we be Zoche to have a true Kabolas Hatorah, with 

great love for Hakodosh Boruch Hu, and may we be 

Zoche to see Hakodosh Boruch Hu be a מלך, a king 

that all accept His sovereignty, with the coming of 

Moshiach במהרה בימינו אמן! 
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Shabbos 88a “ ויתיצבו בתחתית'

ההר' – אמר רבי אבדימי בר 

חמא בר חסא: מלמד שכפה הקדוש ברוך הוא 

עליהם את ההר כגיגית, ואמר להם אם אתם 

מקבלים התורה מוטב ואם לאו שם תהא 

 ”קבורתכם 

It says in the Posuk (Shemos 19:17) “They 

stood at the foot of the mountain.”  Rav 

Avdimi Bar Chama Bar Chasa said, ‘This 

teaches that Hakodosh Boruch Hu covered 

Klal Yisroel with the mountain as though it 

were an upturned vat, and He said to them, 

‘If you accept the Torah, fine, but if not, 

your burial will be there.”  Rav Acha Bar 

Yaakov said that from here there are strong 

grounds for a notification of coercion 

concerning acceptance of the Torah.  The 

Medrash says that Hakodosh Boruch Hu 

went to the nations of the world and asked 

them if they wanted the Torah.  They all 

said no, except for Klal Yisroel who 

responded, “נעשה ונשמע”.  Why did 

Hakodosh Boruch Hu seemingly force Klal 

Yisroel to accept the Torah, especially when 

they already had accepted of their own free 

will?  The following Divrei Torah will 

expound on this topic, and perhaps support 

the P’shat offered in the closing paragraph.  

י"רש   – Shabbos 88a – “ מכאן מודעה

 From here stem strong“ – ”רבה לאורייתא

grounds for a notification of coercion 

regarding acceptance of the Torah.”  If Klal 

Yisroel will be called to judgment asking 

them why they were not Mekayeim that 

which they accepted upon themselves, they 

will be able to answer that they were forced 

to accept it.   

כפה עליהן “ – Shabbos 88a – תוספות 

 Why did Hakodosh Boruch Hu – ”הר כגיגית

put the mountain over Klal Yisroel’s heads 

when they had already accepted the Torah 

willingly by saying, “נעשה ונשמע”?  Klal 

Yisroel may have changed their minds upon 

seeing the tremendous fire that 

accompanied the Shechina at Har Sinai, 

causing their Neshomos to leave them 

temporarily.   

א"מהרש   – Shabbos 88a - “ כפה עליהן

גיתהר כגי ” – We see from Tosfos that Klal 

Yisroel saying, “נעשה ונשמע” was a valid 

commitment.  However, it could have been 

rescinded on the basis that it was made 

without the knowledge of the 

consequences, namely the great fire that 

caused their souls to leave them.   

כפה עליהן הר “ 32 – תפארת ישראל 

 Why didn’t Hakodosh Boruch Hu – ”כגיגית

wait to see if Klal Yisroel would reconsider 

their acceptance upon seeing the fire.  If in 

fact they would rescind, then Hakodosh 

Boruch Hu could have placed the mountain 

over their heads?  When Klal Yisroel said, 

 it was said out of pure love ,”נעשה ונשמע“

for Hakodosh Boruch Hu.  Had Hakodosh 

Boruch Hu waited to see if Klal Yisroel 

would want to rescind their acceptance, 

their new acceptance would be based upon 

their fear of Hashem, and not out of love.  

By preempting this, Hakodosh Boruch Hu 

was reinforcing their acceptance of the 

Torah which was done with love (albeit, this 

reinforcement was done with fear).   

כה תאמר “ Shemos 19:3 – אמת ליעקב 

“ Avos 1:3 – ”לבית יעקב שמים ויהי מורא 

 One should not serve Hakodosh – ”עליכם
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Boruch Hu to receive reward, but rather 

serve Hakodosh Boruch Hu without wanting 

reward – “and one should have fear of 

Hashem upon him.”  To properly serve the 

Ribbono Shel Olam, one needs both: to 

serve Hashem with love and with fear.  

Avodah Zara 2b – The nations of the world 

complained that had a mountain been 

hovering over their head, they also would 

have accepted the Torah.  The answer to 

them is that would not have been enough.  

That would have only been accepting the 

Torah with fear.  They would not have had 

the crucial aspect of accepting the Torah 

with love as Klal Yisroel did when they said, 

 .”נעשה ונשמע“

כפה “ – Noach 3 – מדרש תנחומא 

 ,When Klal Yisroel said – ”עליהן הר כגיגית

 they were only accepting ,”נעשה ונשמע“

Torah Shebiksav.  Klal Yisroel were reluctant 

to accept Torah Shebal Peh because it 

requires extreme effort and discipline in its 

study and observance.  Therefore Hakodosh 

Boruch Hu had to place the mountain over 

their heads and coerce them to accept it.   

מלמד “ – Shabbos 88a – בן יהוידע 

 What does it – ”שכפה עליהם הר כגיגית

mean that Hakodosh Boruch Hu raised the 

mountain atop Klal Yisroel “like an upturned 

vat?” Would it not have been enough had 

Hakodosh Boruch Hu just raised the 

mountain above them? Additionally, why 

was this needed at all when Klal Yisroel 

already accepted the Torah?  Klal Yisroel 

only accepted the Torah Shebiksav – 

 we – ”שנשמע“ we will do what ”נעשה“

hear.  Hakodosh Boruch Hu placed the 

mountain over them, “like an upturned vat” 

telling them that just as a vat can contain 

thousands upon thousands of drops of 

wine, so too each and every word of the 

Torah has thousands upon thousands of 

Droshos. In Torah Shebal Peh, one can learn 

one Halacha from within another Halacha – 

and keep on building – infinitely.  One who 

accepts the Torah Shebal Peh is called a 

“Ben Olam Habah.”  One who Chas 

V’sholom does not accept the Torah Shebal 

Peh, along with the Torah Shebiksav, has no 

share in Olam Habah.   

 I – ”מלך ביפיו“ 1:19 – בן פורת יוסף 

heard from my Rebbe that Hakodosh 

Boruch Hu placed the mountain above Klal 

Yisroel’s heads to show them that even if 

they do possess a desire for the Torah and 

Avodas Hashem, they still must adhere to it.  

It is certainly better for one to perform the 

Torah with love.  However even if one does 

not, Hakodosh Boruch Hu placed the 

mountain over their heads to tell them that 

they are obligated even if it’s against their 

will.   

יהוידע בן   – Gittin 60b – “ התורה שבעל

תת הבריתפה היא כרי ” – Shemos 34:27 “ כי

 – ”על פי הדברים האלה כרתי אתך ברית

Hakodosh Boruch Hu made a Bris with Klal 

Yisroel because of Torah Shebal Peh (Gittin 

60a).  Why did Hakodosh Boruch Hu make a 

Bris with Klal Yisroel specifically with Torah 

Shebal Peh?  The root of the entire Torah 

Shebal Peh is Emunah.  One must have a 

strong belief in the Chachomim for they 

teach us what it says in the Torah 

Shebiksav.  One who toils in Torah Shebal 
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Peh, is toiling in Emunah and invoking the 

Bris between Klal Yisroel and Hakodosh 

Boruch Hu.  The six parts of Torah Shebal 

Peh are:  קדשים, נזיקין, נשים, מועד, זרעים ,

 for each אמונה Each Seder is called – טהרות

Seder is connected to אמונה.   The Gematria 

of אמונה times six (for the six parts of Torah 

Shebal Peh which are called Emunah) is 

equal to “ברית”.  Hakodosh Boruch Hu 

made a Bris with Klal Yisroel because of 

Torah Shebal Peh – Emunah.  With this 

understanding we can answer an apparent 

contradiction as to the first question asked 

in the final judgment.  Sanhedrin 7a – The 

first judgment when one goes to the next 

world will be regarding Divrei Torah.  

Shabbos 31a – The first judgment will be – 

 did you deal with) ”נשאת ונתת באמונה“

faith in business) and the second will be did 

you set aside time to learn Torah.  From the 

Gemara in Shabbos it seems that the first 

question will not be about Torah. This in 

fact is not a contradiction at all.  “ נשאת

 – does not mean business – ”ונתת באמונה

rather it means did you toil in “Emunah” the 

Shisha Sidrei Mishna, Torah Shebal Peh?  

The second question is if you set aside time 

to learn Torah Shebiksav. 

כפה “ - Shabbos 88a – דברים אחדים 

 Why did Hakodosh – ”עליהן הר כגיגית

Boruch Hu put the mountain over Klal 

Yisroel’s heads when they had already 

accepted the Torah willingly by saying, 

 There are two types of  ?”נעשה ונשמע“

love: there is love one has for a friend, and 

love one has for a child.  The love for a 

friend is called “אהבה רצונית” – when one 

has a love for a friend he tries to fulfill the 

Rotzon, the will, of his friend.  If something 

would be inherently good for his friend, but 

to his friend it would not appear to be good 

– he would not do it.  The love for a child is 

called “אהבה עצמית” – this love that one 

has for his child, is a love that the child is a 

part of himself.  Therefore, something that 

is inherently good for the child, the father 

would do even if the child would see it as 

evil.  The father must do what is best for the 

child at all costs, for the child is a part of 

him.  Hakodosh Boruch Hu’s love for Klal 

Yisroel is immeasurable, greater than that 

of a father to his son.  Hakodosh Boruch Hu 

raised the mountain over them and forced 

them to accept the Torah for Klal Yisroel to 

know the great love He has for them.  Even 

if he has to force them, He will always do 

what is best for Klal Yisroel.   

כפה “ - Shabbos 88a – תפארת ישראל 

כגיגית עליהן הר ” – Hakodosh Boruch Hu 

forced Klal Yisroel to accept the Torah so 

that in the future they would not be able to 

say that their acceptance of the Torah was 

voluntarily, and therefore can decide at any 

given time that they no longer want to keep 

the Torah.   

 Sof Pesicha – Shabbos – ספר המקנה 

88a - “כפה עליהן הר כגיגית” – Hakodosh 

Boruch Hu was not threatening Klal Yisroel 

to accept the Torah or they would be buried 

there.  Torah is what provides life in this 

world.  When the Shechina was on Har 

Sinai, there was great Kedusha there and 

Klal Yisroel were not allowed to go up the 

mountain.  It is man that makes the place, 

and not the place that makes man.  It was 

because Klal Yisroel accepted the Torah and 
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the Shechina was there, that there was 

great Kedusha on the mountain.  Once 

Matan Torah was complete, the Shechina 

left and Klal Yisroel were allowed to go up 

on the mountain.  Hakodosh Boruch Hu was 

telling Klal Yisroel that the existence of the 

world depended on their accepting the 

Torah.  Had Klal Yisroel not accepted the 

Torah – the result would be that the 

Shechina would leave.  Once the Shechina 

left, automatically the mountain would fall, 

thereby burying Klal Yisroel.  Had Klal 

Yisroel not accepted the Torah, by the rules 

of the world, the world would no longer 

exist.  Torah is what gives sustenance to the 

world.   

 It – ”אמנם אפשר“ – 19 – כסא דוד 

says in the Sefer Pesach Ha’ohel and the 

Sefer Leket Yosef that the mountain above 

Klal Yisroel was like a Chuppah – Klal Yisroel 

getting married to Hakodosh Boruch Hu.  It 

says in Devorim Rabbah 3:15 that Klal 

Yisroel receiving the Luchos was like 

Kiddushin.  If so, it seems that the Chuppah 

(Hakodosh Boruch Hu raising the mountain 

above Klal Yisroel) was before the Kiddushin 

(Klal Yisroel receiving the Luchos).  It is for 

this reason the Chachomim were Mesaken 

the Brocha – “על ידי חופה וקידושין” – 

Chuppah is mentioned first because that is 

the order Hakodosh Boruch Hu used when 

marrying Klal Yisroel.   

“ – Shavuos 25 – קהלת יעקב  ה "הקב

ממה שהם  מתאוה לטובת ישראל יותר

 Hakodosh Boruch Hu desires“ – ”מתאוים

good for Klal Yisroel more than Klal Yisroel 

themselves desire.”  With the first of the 

Aseres Hadibros, Hakodosh Boruch Hu says 

that He is the one Who took Klal Yisroel out 

of Mitzrayim.  Why doesn’t Hakodosh 

Boruch Hu say that He is the one Who 

created man and the entire world?  

Hakodosh Boruch Hu made a condition 

while creating the world that if Klal Yisroel 

would accept the Torah, good, if not, He 

would return the world to nothingness.  

When Klal Yisroel accepted the Torah, it 

was like a new creation of the world.  It was 

as if the previous world was no longer, and 

by Klal Yisroel accepting the Torah, they 

were part of creating the new world.  

Hakodosh Boruch Hu did not say that He 

created the world for the Kovod of Klal 

Yisroel – for it was as if they were a part of 

the creating of the world as well, by 

accepting the Torah.   

 Perhaps now we can understand why 

Hakodosh Boruch Hu raised the mountain 

over the heads of Klal Yisroel and in effect 

coerced them to accept the Torah.  Klal 

Yisroel had only accepted upon themselves 

the Torah Shebiksav.  It was necessary for 

them to accept the Torah Shebal Peh as 

well, in order for the world to keep going.  

Shavuos is the Yom Tov when we accepted 

the Torah.  Hakodosh Boruch Hu married 

Klal Yisroel, and has a great love for us.  We 

must learn Torah as much as we can, and 

work to have a desire to learn.  We must 

always remember that we are forever 

connected to Hakodosh Boruch Hu through 

the Torah Hakdosha, and that His love for 

us is immeasurable.  May we be Zoche to 

have a true desire to learn the Torah, and 

properly reciprocate the Ribbono Shel 

Olam’s love.   
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Megilas Rus 3:7 “ ויאכל בעז וישת וייטב

 ”לבו ויבא לשכב בקצה הערמה
“And Boaz ate and drank, and his heart 

was glad.  He went to lie down at the end of the grain 
pile.”  Naomi told her daughter-in-law, Rus, to go down 
to the threshing floor but not to make herself known to 
Boaz until he finished eating and drinking.  The Posuk 
tells us that Boaz’s heart was merry.  Why does the 
Posuk tell us that his heart was merry after eating and 
drinking?  The following Divrei Torah will expound on 
this topic, and perhaps support the P’shat offered in the 
closing paragraph. 
י"רש   – Rus 3:7 “וייטב לבו” – “And his heart was 
merry” means that he learned Torah.  
 – ”ויאכל בעז וישת וייטב לבו“ 5:15 – רות רבה 
Why was Boaz happy?  He was happy because he 
recited Birchas Hamozon on the food he had eaten.  A 
second interpretation is that Boaz ate different types of 
sweets after the meal, for doing so enhances the voice 
for Torah study. A third interpretation is that Boaz 
engaged in Torah study during the course of his meal as 
it says in Tehillim 119:72 “ טוב לי תורת פיך מאלפי זהב

 Better for me is the Torah of your mouth than“ – ”וכסף
thousands in gold and silver.”   A fourth interpretation is 
that Boaz was searching for a wife, as it says in Mishlei 
 One who has found a wife“ – ”מצא אשה מצא טוב“ 18:22
has found goodness.”   
וישת “ Rus Rabbah 5:15 – משנת דרבי אליעזר 

“ Koheles 9:7 – ”וייטב לבו בלב טובושתה  ” - “And drink 
your wine with a glad heart.”  We see that drinking wine 
brings one to a happy heart, and therefore there was no 
need for the Posuk to say “ טוב בלב ”.  This is why the 
Medrash Darshens the meaning of these words.  
ו"מהרז   – Rus Rabbah 5:15 “ שבירך  –ויטב לבו 

 At this point in Megilas Rus, Boaz had – ”על מזונו
gathered his entire crop to the threshing floor and felt a 
keen awareness of all the physical sustenance that 
Hakodosh Boruch Hu had provided for him.   Boaz 
recited Birchas Hamozon with a special appreciation for 
all of the goodness from Hashem.  
ויאכל בעז וישת “ Rus 3:7  - תרגום יונתן בן עוזיאל 

 Boaz Bentched the name of Hakodosh – ”וייטב לבו
Boruch Hu for accepting his Tefilos and bringing an end 
to the famine in Eretz Yisroel.  

מד למראהנח   - Rus Rabbah 5:15 “  –ויטב לבו 

 Every Yid is obligated to recite – ”שבירך על מזונו
Birchas Hamozon after eating a meal.  Why does the 
Posuk tell us that the great Tzaddik Boaz recited Birchas 
Hamozon after eating his meal?  Boaz was indeed a 
great Tzaddik.  When a Tzaddik eats, he is eating so that 
he can perform his Avodas Hashem.  This causes his 
eating itself to be Avodas Hashem.  When a Tzaddik 

eats, it only takes a very small amount of food to be 
satiated because the Ribbono Shel Olam causes that 
food to have much Brocha, so that the Tzaddik becomes 
satiated from that small amount.  The Posuk is telling us 
that Boaz said Birchas Hamozon over “מזונו” – “his 
food”, his small amount of food because the Ribbono 
Shel Olam caused there to be Brocha in his food and he 
became satiated from it.   

תפקידם של הקולות “ – Kallah 1 4 – בן איש חיל 

 The purpose of the“ – ”והברקים במעמד הר סיני
thunder and lightning at Ma’amad Har Sinai.”  When 
Hakodosh Boruch Hu descended Har Sinai to give to His 
nation the Torah, the mountain was ablaze with flames 
reaching the heavens, and there was thunder and 
lightning that was heard from one end of the world to 
the other.  There is a general rule that when there is a 
 sound (meaning “the word is out”) that a certain ,”קול“
woman is married, then she has a Chazakah that she is 
married and is assumed to be married.  However, this is 
only true where there are preparations for Chupah and 
Kiddushin in the house of the Kallah, such as candles 
being lit, and people entering and leaving the house 
stating that this woman was Niskadsha today.  With this 
Gemara, we can understand the need for thunder and 
lightning and Matan Torah.  With the giving of the 
Torah, Hakodosh Boruch Hu was Mekadesh Klal Yisroel 
to be His, just as a man is Mekadesh a woman to be his.  
Hakodosh Boruch Hu wanted it to be known to the 
entire world that He was Mekadesh Klal Yisroel.  He 
made lightning, similar to the lit candles, and thunder, 
similar to people leaving the house of the Kallah saying 
that the woman was Mekadesh.  When the nations of 
the world heard the thunder, they ran to Bilam to ask 
him what the thunder was.  Bilam answered that today 
Klal Yisroel became the Kallah of Hakodosh Boruch Hu.  
At that point, Klal Yisroel became exclusively Hakodosh 
Boruch Hu’s. 

 ”ויאכל בעז וישת וייטב לבו“ Rus 3:7 - משיב נפש 
– The sole purpose in a Tzaddik eating and drinking is so 
that he can have the strength to serve his Creator.  The 
Posuk says that Boaz was of glad heart that day.  It was 
not Shabbos or Yom Tov.  Since Boaz was a Tzaddik, 
obviously there must have been a reason for him to be 
especially happy on a weekday.  That is why the 
Medrash gives different explanations for his happiness 
on that day.   

רבן גמליאל בנו של רבי יהודה “ 2:2 – פרקי אבות 

וד תורה עם דרך ארץיפה תלמ –הנשיא אומר  ” – “Rabban 
Gamliel the son of Rebbe Yehuda Hanasi says – Torah 
study is good together with an occupation, for the 
exertion of both makes sin forgotten.”  All Torah study 
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that is not joined with work will cease in the end, and 
leads to sin. 
יפה תלמוד תורה עם דרך “ Avos 2:2 – רוח חיים 

אמר להו רבא לרבנן במטותא “ – Brochos 35b – ”ארץ

כי היכי דלא , מינייכו ביומי ניסן וביומי תשרי לא תתחזו קמאי

 Rava would say to his“ – ”תטרדו במזוניכו כלא שתא
Talmidim – ‘I beg of you that during the days of Nissan 
and Tishrei do not appear before me, so that you will 
not be preoccupied with your sustenance the entire 
year.”  Rava wanted his Talmidim to go work the fields 
during these two months for they are the best months 
to work the field, thereby they would not have to work 
the field the other ten months of the year.  Chas 
V’sholom that Rava was suggesting that his Talmidim 
should work for two months and not learn Torah during 
that time.  Rather while they were working, their minds 
were to be on the Torah Hakdosha – plumbing the 
depths of the Torah Hakdosha.  We see this concept by 
Boaz (Rus 3:7) where the Medrash explains that “ ויטב

 means that while he was working the land, he ”לבו
learned Torah.  Avos 2:2 – When one learns the Torah 
with his mind while performing physical labor, his sins 
are forgotten.   
שכל העולם כלו כדאי הוא “ Avos 6:1 – רוח חיים 

 For the entire world is worthwhile for his sake“ – ”לו
alone (one who learns the Torah Hakdosha).”  For if for 
one moment words of Torah would cease from this 
world, the world would revert back to emptiness and 
nothingness.  
וישת “ Rus Rabbah 5:15 - משנת דרבי אליעזר 

 Boaz engaged in Torah – ”שעסק בתורה“ – ”וייטב לבו
study.  Bereishis 18:5 “ואקחה פת לחם וסעדו לבכם” – “I 
will fetch a morsel of bread that you may sustain your 
hearts.” Avrohom Avinu was providing food for the 
Malachim who came to visit him.  Rashi explains that 
the Posuk says, “לבכם”, “your hearts” (one heart for 
each of the three Malachim) and not “לבבכם” – “your 
hearts” (two hearts for each person; the Yetzer Tov and 
the Yetzer Hara).  We learn from the Loshon of “לבכם” 
that the Malachim only have one Yetzer, the Yetzer Tov.  
The Medrash knows that Boaz was learning Torah 
because the Posuk says “לבו”, “his heart”, and not 
 his hearts”.  Kiddushin 30b – The antidote“ ,”לבבו“
against the Yetzer Hara is the study of Torah.  Boaz was 
learning the Torah Hakdosha, thereby eradicating the 
Yetzer Hara, being left with “לבו”, one heart – the Yetzer 
Tov. 
לעולם ירגיז אדם יצר טוב “– 5a – מסכת ברכות 

 A person must constantly agitate his“ – ”על יצר הרע
Yetzer Tov to fight against his Yetzer Hara as it says in 
the Posuk – Tehillim 4:5 “רגזו ואל תחטאו” – “Tremble 
and sin not.”  If he vanquishes the Yetzer Hara, good, if 

not he should engage in Torah study as it says further in 
the Posuk “אמרו בלבבכם” – “reflect in your hearts.” 
 How – ”אמרו בלבבכם“ – Brochos 5a – בן יהוידע 
is it derived from these words that one should engage in 
Torah study to vanquish the Yetzer Hara?  “ כי לקח טוב

תורתי אל תעזבי, נתתי לכם ” – “For I have given you a 
good teaching, do not forsake My Torah.”  If one carries 
merchandise, he needs to fear thieves and robbers.  If 
he has Torah, he has nothing to fear for that is within 
his heart, and cannot be stolen.  The heart is the 
storage house for one’s Torah, for there it is safe.  “ אמרו

 Reflect in your hearts” – one should reflect“ – ”בלבבכם
upon what is in the storage house of his heart, the 
Torah Hakdosha. 
כל העוסק “ Shavuos – Pirkei Avos 6:1 – קרן לדוד 

”בתורה לשמה זוכה לדברים הרבה  – “Whoever engages 
in Torah study for its own sake merits many things.”  
Why is Torah called “Torah” and not “Chochma” or 
something of the sort?  The purpose of learning the 
Torah is to perform what it says to do in the Torah.  The 
Torah is called as such from a Loshon of “הוראה” – “to 
instruct.”  The Torah tells us how we are to live our 
lives.  To merit many good things, one should engage in 
Torah study “לשמה”, to follow the meaning of the 
“name” of the Torah – that is to perform what it says in 
the Torah.   
כל עיקרן של ישראל אינו “ – Mitzvah 306 – חינוך 

והיא העיקר והסיבה שנגאלו ממצרים, אלא התורה ” – 
“The Ikar of Klal Yisroel is only the Torah, and that is the 
main reason that we were redeemed from Mitzrayim.” 
The heavens and the earth were only created because 
of the Torah.  The reason that Klal Yisroel were taken 
out of Mitzrayim was so that they would be Mekabel 
the Torah and keep the Torah.  
 Perhaps now we can understand what the 
meaning of the words, “And his heart was merry.”  The 
Medrash gives us different explanations for these 
words, and they all seem to fit together.  Boaz was the 
Godol Hador.  His concern was Klal Yisroel.  He Davened 
that the famine should end, and all of Klal Yisroel should 
have what to eat.  He was happy that there was food for 
Klal Yisroel to eat and that their Tefilos were answered.  
He was learning the Torah Hakdosha.  When a Tzaddik 
eats food, that too is Avodas Hashem. The Torah 
dictates each and every part of our lives.  The Torah 
tells us how we should eat, and how to Bentch the 
Ribbono Shel Olam.  Boaz wanted a wife so that there 
would be more people in the world who would follow 
the Rotzon Hashem.  The Torah is our lifeline in this 
world and in the world to come.  May we be Zoche to 
be Mekabel the Torah Hakdosha properly, and follow its 
 .”הוראה“
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והניף אותם הכהן תנופה לפני ד' “ 6:20

קדש הוא לכהן על חזה התנופה ועל שוק 

 ”התרומה, ואחר ישתה הנזיר יין

“The Kohen shall wave them as a wave-service 

before Hashem; it shall be holy for the Kohen, 

aside from the breast of the waving and the thigh 

of the raising up.  After that, the Nazir may drink 

wine.”  The Torah tells us the rules of one who 

makes himself into a Nazir.  It then tells us the 

process after the completion of the days, including 

the bringing of various Korbonos and waving them.  

After all is complete, the Torah says, “The Nazir 

may drink wine.”  Until the completion of the 

entire process, this person who made himself into 

a Nazir, had the status of a Nazir and was called a 

Nazir.  However, here we are speaking of one who 

has completed the entire process and is no longer a 

Nazir.  If so, why does the Torah called him a 

“Nazir” – that the Nazir can drink wine?   The 

following Divrei Torah will expound on this topic, 

and support the P’shat offered in the closing 

paragraph. 

וכפר עליו “ Nazir 19a – Naso 6:11 – בן יהוידע 

 And he shall provide him“ – ”מאשר חטא על הנפש

atonement for having sinned regarding the soul.”  

 says that his sin was that he רבי אליעזר הקפר

pained himself by abstaining from wine.  What 

does it mean that it is a sin for abstaining from 

wine?  Anyone who abstains from wine is paining 

himself? There are many people who do not have 

any enjoyment or pleasure from drinking wine.  

Does this mean that those who do not like wine 

and take on Nezirus are not called sinners, while it 

is only those who enjoy wine are called sinners for 

becoming a Nazir?  Certainly this cannot be, for the 

Gemara is speaking to all people, whether his 

palate enjoys wine or not.  What is even more 

perplexing is that the Posuk says the one who 

made himself into a Nazir sinned against his 

Nefesh, while the explanation seems to apply 

specifically to his Guf, in that he pained his Guf by 

abstaining from wine.  Why is the explanation of 

the sin against the Nefesh that the Guf was in pain?  

After the Chet of Odom Harishon, there were many 

parts of the Neshama that fell to the depths of 

Klipos (spiritual waste).  Those parts of the 

Neshama became intertwined with various 

different categories of the world: חי, צומח, דומם ,

 sparks of – ניצוצות של קדושה it is known as – מדבר

Kedusha.  All the years of a Jew’s life it is 

incumbent upon him to be “מברר” – “Separate” 

the Kedusha from the Klipos by eating and drinking 

with Kedusha.  When one makes a Brocha before 

and after he eats and drinks, he elevates that 

which he consumes, and separates the Kedusha 

from the Klipos (one should also have proper 

thoughts while eating his foods which would also 

elevate them – such as eating so that he has the 

strength to serve Hakodosh Boruch Hu). This 

Nitzotzos Shel Kedusha which one brings forth is a 

Tikun of the Chet of Odom Harishon, and helps 

bring the Neshama closer to its original form of 

Kedusha.   When one makes himself a Nazir, 

thereby making himself prohibited to consume 

wine, he is withholding from himself the 

opportunity to be Mesaken those Nitzotzos Shel 

Kedusha, which are found amongst the Klipos of 

the wine.  This is why it is called a sin for one to 

make himself into a Nazir.  Rebbe Eliezer Hakappar 

said that one who makes himself into a Nazir is 

paining his Nefesh for he cannot bring forth those 

Nitzotzos Shel Kedusha – irrespective of his 

enjoying drinking wine or not.   

י מבעלזא"מהר  והימים הראשונים “ 6:12,13 – 

וזאת תורת הנזיר. יפלו כי טמא נזרו ” – “And the first 

days shall fall aside, for his status as a Nazir 

became impure.”  Rashi says that those days do not 

count towards the days of Nezirus, for once he 

became Tamei from a Meis, he needs to begin 

again.  The next Posuk then says, “And this is the 

law of the Nazir.”  How could the Torah say, “And 

this is the law of the Nazir” when we are speaking 

of a  Nazir who became Tamei, and invalidated his 

Nezirus – isn’t the law of Nezirus that he must 
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remain holy and pure? Tehillim 116:1,2 “ אהבתי כי

ובימי אקרא...את קולי' ישמע ד ” – “I love Hashem for 

He hears me…so in my days I shall call.” Dovid 

Hamelech is saying that although he is very grateful 

to Hakodosh Boruch Hu that He accepts Teshuva, 

nonetheless, his heart is pained over the sins he 

committed and that he did not serve Hakodosh 

Boruch Hu properly.  How can one rectify days in 

which he did not serve Hakodosh Boruch Hu 

properly?  There are times when one is exempt 

from learning Torah and serving Hakodosh Boruch 

Hu, such as when a person eats and sleeps.  

However, if one takes away time from his eating 

and his sleeping, and sanctifies that time for 

learning Torah and serving Hakodosh Boruch Hu, 

this rectifies those times that he did not learn 

Torah and serve Him.  There is a Remez in the 

Pesukim here to this concept.  If one lost his first 

days, and did not serve Hakodosh Boruch Hu 

properly, “וזאת תורת” – he must take advantage of 

“his time” and use it for Limud Hatorah and Avodas 

Hashem, to retrieve that which he previously lost.   

חיים תורת    – Bava Kamma 91b - Naso 6:11 

 Man is – ”וכפר עליו מאשר חטא על הנפש“

comprised of a Guf and a Nefesh – the Neshama.  

That which a person sins only comes from the Guf, 

for the Neshama comes from Above and is 

completely pure.  Most sins come from one 

wanting to fill his stomach.  Brochos 32a – There is 

a popular saying that one who fills his stomach 

commits all types of evils.  In truth, it is very good 

for the Guf to fast, and to pain itself by refraining 

from wine, in order to weaken his baseness 

(physicality) so that he should not sin.  However, 

from the side of the Neshama, if one fasts, he 

cannot fulfill the needs of the Neshama, for if he 

does not eat and drink properly, he will not have 

the strength to learn Torah and perform Mitzvos.  

Ta’anis 11b – A Talmid Chochom is not allowed to 

fast for it will minimize his Avodas Hashem.  The 

conclusion is that while fasting is a Mitzvah and 

good for the Guf, it is a minor sin against the 

Neshama, for it hinders the performance of the 

person in his Avodas Hashem.  For this reason, the 

Posuk says, “וכפר עליו מאשר חטא על הנפש” – one 

needs to atone for the sin against the Neshama.   

איש או אשה כי יפליא “ 6:2 – נועם אלימלך 

'לנדר נדר נזיר להזיר לד ” – “A man or a woman 

who shall set himself/herself apart by taking a vow 

of Nezirus, to set himself/herself apart to Hashem.”  

The word Nazir, in addition to meaning to abstain, 

also means a tiara, a crown.  This means that one 

who wants to make a crown for Hakodosh Boruch 

Hu, he shall use wine and Sheichar to make this 

crown.  Even from drinking wine one can make a 

crown for Hashem, if one does so with Kedusha 

and Taharah.  In this manner, it is a crown for 

Hakodosh Boruch Hu.  “איש כי יפליא” – There is a 

wonder in the hand of man, for he can reawaken 

the great wonders that Hakodosh Boruch Hu did 

for us, and he can be the cause that Hakodosh 

Boruch Hu fulfills His promise, as it says in Yirmiyah 

 That I (Hakodosh“ – ”אשר נשבעתי לאבותיכם“ 11:5

Boruch Hu) swore to your forefathers.”  One can 

cause this Shevuah to be Mekuyam quickly.  One 

can do this by making a crown for Hakodosh 

Boruch Hu by performing actions, physical 

mundane actions, in a manner of Kedusha and 

Taharah.  One should not overindulge in 

physicality; rather he should use all Gashmiyos as a 

vehicle to make a crown for Hakodosh Boruch Hu.  

 – ”ואחר ישתה הנזיר יין“ 6:20 - באר משה 

Why does this Posuk still call him a Nazir, when his 

term for Nezirus has passed and he is no longer a 

Nazir?  Additionally, what does the Posuk mean 

that after the whole process, he will drink wine?  

Does it mean that he is allowed to drink wine – that 

is obvious, and why would I think otherwise?  Does 

it mean that it’s now a Mitzvah to drink wine?  Why 

would that be?  The Noam Elimelech explains, that 

the purpose of the Nazir is to make a crown for the 

sake of Hakodosh Boruch Hu.  One should perform 

mundane actions for the sake of Hakodosh Boruch 

Hu, with Kedusha and Taharah.  After one has 
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completed his term of Nezirus, he should now 

drink wine still remaining with the status of a Nazir.  

This means that he should now drink wine in a 

manner of Kedusha and Taharah, thereby making a 

crown for the sake of Hakodosh Boruch Hu.  If one 

does so, he is still called a “Nazir.”  Brochos 57a – It 

is good to have a dream about all drinks except for 

wine. However, for the Talmid Chochom, even 

wine is good for him.  Being that the Talmid 

Chochom always drinks wine in a state of Kedusha, 

it is a good sign.   

 Shoftim 13:24 Haftorah – ברכת חיים 

Parshas Naso – “ ותלד האשה בן ותקרא את שמו

'ויגדל הנער ויברכהו ד, שמשון ” – “The woman gave 

birth to a son, and she called his name Shimshon, 

the lad grew and Hashem blessed him.”  Rabbeinu 

Chaim Vital said in the name of his Rebbe the Arizal 

– Shmuel 1:12:11 “ את ירובעל ואת בדן' וישלח ד ” – 

Rosh Hashanah 25a – “בדן” refers to Shimshon, 

who came from Shevet Don.  Shimshon was a 

Gilgul of נדב בן אהרן הכהן – and he was referred to 

as בדן, for if the letters are reversed it spells, נדב.  

Nadav said that the daughters of Klal Yisroel were 

not worthy of his marrying them, and he therefore 

did not marry (Yalkut Shimoni Vayikra 10:524).  

Therefore, Shimshon was punished and was locked 

up in prison with Plishti women who were 

prohibited to him.  Nadav drank wine and went 

into the Mikdash, as a Tikun for that, Shimshon was 

a Nazir from the time he was in his mother’s 

womb, to correct that wrong – that he would not 

drink wine at all.  There is a Remez to these words 

of the Arizal in the name שמשון, which is the 

Gematria of תיקן נדב הכהן – he was a Tikun for 

Nadav, the Kohen.   

ג"רלב   Until – ”ואחר ישתה הנזיר יין“ 6:20  - 

this point in time, it was prohibited for the Nazir to 

drink wine.  This whole process of Korbonos, etc. 

was needed to heal the person from the Yetzer 

Hara.  Therefore, it is only after the process was 

completed, that he was able to drink wine once 

again, and need not fear the Yetzer Hara.   

איש או אשה כי יפליא לנדר “ 6:2 - מאור ושמש 

'נדר נזיר להזיר לד  is Meramez to the ”פלא“ – ”

 Wisdom“ – ”חכמה עליונה“ which is the – ”פלא עליון“

from Above.”  “נדר” is made up of “ 'נ  he – ”דר“ – ”

dwells in the נ' , fiftieth level of Binah.  One who is 

on this exalted level of wisdom, and seeks to – “ נזיר

'להזיר לד ” – to make a tiara and crown for the sake 

of the Name of Hakodosh Boruch Hu, he will 

sweeten the Din for Klal Yisroel and will cause 

there to me much Rachamim for Klal Yisroel.   

 – ”מיין ושכר יזיר“ 6:3 – בניהו על התורה 

Targum Onkelos – “מן חמר חדת ועתיק” – “from 

new wine and old wine.”  The Torah is called wine.  

There are Chiddushei Torah which a person is 

Mechadesh himself, and then there are 

Chiddushim which the Chachomim before him 

were Mechadesh.  The Posuk is Meramez to us that 

from the new Chiddushei Torah, and the old 

Chiddushei Torah – “יזיר” – he should be Zoche to 

use it as a crown upon his head.  However, “ חומץ יין

 which is Meramez to different types – ”וחומץ שכר

of philosophy, new and old, one should not “drink 

it”, for it will harm the person like vinegar that 

causes harm.   

שלוםנתיבות    – 6:2 “ 'נזיר להזיר לד ” – The 

Rambam in the end of Hilchos Nedarim says that 

one who makes Nedarim to fix his actions, is called 

a Zariz and is praised.  Nedarim and Nezirus are 

praiseworthy in one’s Avodas Hashem, as it creates 

boundaries for a person not to sin.  The Ibn Ezra 

says a similar concept to this, and says that taking 

on Nezirus is like making a נזר, a tiara on his head 

like a crown in his Avodas Hashem.  On the other 

hand, the Gemara tells us that we learn from the 

Posuk that one who makes himself into a Nazir is a 

sinner. The Rambam seems to contradict himself, 

for in Hilchos Dei’os 3:1 he says that if one says 

that being that he seeks honor and the fulfillment 

of his desires, as well as has great jealousy, it is not 

proper for him to totally remove himself from all of 

these things – not to eat meat or drink wine, and 

not to marry. (This seems to contradict what he 
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said in Hilchos Nedarim, that making Nedarim, 

separating oneself from his physical desires, is 

praiseworthy). Is one who becomes a Nazir a 

sinner, or is he doing what is proper in his Avodas 

Hashem?  If one has a choice before him: to 

completely remove himself from all pleasures of 

the this world, all Gashmiyos, and only serve 

Hashem – or to use the Gashmiyos of this world 

and elevate it as an  offering to Hashem, which one 

should he choose?  He should choose elevating the 

Gashmiyos of this world, for that is really the 

purpose of this world, for by doing so one connects 

this world with the world Above.  If one is being 

pulled by his Yetzer Hara, and cannot control it, 

then for the sake of Hashem, he should make 

himself a Nazir.  He should do this so that he will 

have the extra strength he needs to stay away from 

sin, and serve Hakodosh Boruch Hu.  If one does so 

for the sake of Hakodosh Boruch Hu, then it is 

proper for him to do so.  The goal should be that 

one should be able to serve Hakodosh Boruch Hu 

through Gashmiyos, such as drinking wine.  One 

who has the ability to do so, yet chooses to 

become a Nazir so that he cannot drink wine, is 

called a sinner, for he is not doing what he can in 

his Avodas Hashem, of serving Him through 

Gashmiyos. One should not seek to run away from 

matters of Gashmiyos of this world, rather one 

should take on Gashmiyos head on, and use it in his 

service to Hashem.  The Noam Elimelech says, one 

should seek to make a crown for Hakodosh Boruch 

Hu, not only from Ruchniyos, but even from the 

Gashmiyos of this world.   

“ 6:2 - קרן לדוד  'נזיר להזיר לד ” – One who 

has already fallen prey to the Yetzer Hara and 

cannot control his desires for physical pleasures, he 

is the one who should make himself a Nazir.  He is 

to use Nezirus as a tool to fight the Yetzer Hara, 

and conquer it.  The higher level of serving Hashem 

is to beat the Yetzer Hara without becoming a 

Nazir, rather taking that Gashmiyos that he so 

desires, and using it in his service to Hashem.   

איש או אשה כי יפליא “ 6:2 – פירוש הטור 

'לנדר נדר נזיר להזיר לד  is from a Loshon ”פלא“ – ”

of “wonderment” for while most of the world 

follows after their physical lusts without restraint, 

he is making himself a Nazir so that he should not 

follow after his physical lusts, and fulfill his physical 

desires.   

 – ”ואחר ישתה הנזיר יין“ 6:20 – אבני נזר 

Why is this person still called a Nazir, when he 

apparently has completed his term of being a 

Nazir?  The purpose of making a Neder, of 

becoming a Nazir, was for one to grow in 

Ruchniyos, and to keep this elevated level even 

after the term of his Nezirus.  Being that this 

person is now a better person than he was prior to 

his term of Nezirus, the Torah leaves the name of a 

Nazir with him, to show that he is one who sought 

to elevate himself in Ruchniyos.  It is an honor for 

him to retain this title.   

 Perhaps now we can understand why the 

Torah calls the person a Nazir even after he 

finished his term of being a Nazir.  A Nazir is not 

just for a specified period of time.  A Nazir needs to 

act and refrain from certain things for a specific 

period of time.  When is it proper to become a 

Nazir? It is only proper when one needs help in his 

service to Hakodosh Boruch Hu.  Being a Nazir is 

supposed to help him curb and overcome his 

intense physical desires.  After the time period – 

and the official Nezirus process is complete, one is 

not to forget about his being a Nazir.  He needs to 

recognize that he is no longer a Nazir who needs to 

abstain from certain Gashmiyos, rather he now 

needs to raise his level and use that Gashmiyos in 

his service to Hashem.  The Torah says – drink the 

wine – do it the correct way, and raise your level of 

Ruchniyos.  Make the Nazir, of abstaining from 

Gashmiyos, and use it as a “Nezer” – a crown in 

one’s Avodas Hashem.  May we be Zoche to serve 

Hakodosh Boruch Hu in the most optimal manner, 

and make for ourselves a crown for the sake of 

Hakodosh Boruch Hu.   
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