
vkgk khtu ,tyjk rec ic rpc asev kt irvt tch ,tzc
(d-zy),ughdbvu ,uhbpv rjt arak vsucgv - 

     nvbac sjuhnv ouhc asuec rpfk utucc ivfv irvt kg rntb tukv vz tre
,t ostk vrun thv vhrntn kfcu 'thv ,hjmb tukv ubh,ru, lt 'ohruphfv ouh tuv
od ufrs ostk vrun trenv vza jrfvc if otu 'ohbnzv kfc vagh rat vagnv
znrbv iuhkgv ubumrc ibuc,vk utruc ,t ,gsk .pjv ostv kg kyun f"gu 'vzv inzc
.pjv ahtvk vru, vznr itfa 'rapt lrsc rnuk hbuhgrc vkg vbvu /trenv vzc
ot uhagn ,t shn, reck uhkga 'utruc kt cre,vku vsucgv ,ukgnc ,ukg,vk
tcvku itfna vtrhu uhkg cuah shnu ;fh, ovc hpus vzht tmnh otcu 'iueh, ohbugy
ubht rat vagn vzht vag ot er euscha vbuufv ihtu 'ukuekek rcsv ruzjh tk cua
ohdhx ovc ohcrugn ot eusch vaga ohcuyv uhagn ,t od er 'u"j iuhkgv iumrk
ovhrjt arahu ovhkg cuah ohdhxv uktc ihjchaf ztu 'vnv oavk tk rat ,uhbpu
hf uk jycun ztu 'utruc ,t shn, sucgh lrsv vz kgu 'vbuatrcf uhkt ucuah kck
 /orntnf ,uumn ohaugv ukt kkfc vhvhu 'uhagnc utruc ,t ,umrk vfzh inzv ,ucrc
sxj whjc kg vrun irvt wasuev kt irvt tuch ,tzcw urntc cu,fv iuuhf vzku     
ahtv kg itf vbuufv ubhbhbgku 'sxj whjc tuv vbuvf hf ohausev ohrpxc rtcnf
kt tucku wv rvc ,ukgk shn, tuv eeu,an tukv ahtv vz 'utruc og sxj,nv
uvzu 'vnv ohhumr uhagn ot shn, recha vmg vru,v vthan ahtv vzku 'asuev

 

 /// wvk ohkukhv asue uhrp kf vhvh ,hghcrv vbac(sf-yh) 
wvk ohkukhv asue uhrp kfw ohkhnv ,buuf ruthc -

     kkfuw uc cu,fa hba ragnf 'wvk ohkukhv asue uhrp kf vhvh" 'h"ar c,
tkt ohkaurh ,nujk .uj kftb ubht hba ragn vn 'wvk asue /// .rtv ragn

/"ohnak kkvku jcak oa utauba 'tuv wvk ohkukhv vz rcsu 'if vz ;t 'iuhspc
c okut    wwwwoooohhhhbbbbvvvvffff    ,,,,rrrruuuu,,,,wwwwohkukhv asue" 'rjt iputc wohkukhvw ,khn ,buuf rthc 

ostk ruxt 'tcheg hcr rnt itfn 'ovhrjtku ovhbpk vfrc ohbugya 'snkn 'wvk
 arhpu '"lrcha osue oukf ougyhaoooo""""hhhhcccckkkknnnnvvvvvnfc wv ,t ukkvha 'ohkukhv asue" '

'vru,v in ubht iuznv hbpka vfrca ;tu 'uhrjtkau uhbpka vfrcv ubhhvu 'ohkukhv
ovhbpk lrck ,"vn ocuhj vhv hba ragnu hgcr gybca k"h ',urhpv ,frc ifu
(th-v hba ragn wxn) vbanc t,hta vna 'rnuk kfub vz hp kgu 'ovhrjtku
arhpu) 'wuhkg lna rhfzvku lfrckn-h,jfa tkuw '(wz texhp tuc, hf) whrpxwcu

cccc""""ggggrrrrvvvvhbau iuatr ragn ,arpv kg ifu 'vkju vnur, ,arpv kg ohfrcna hpkw 
wndc t,htsfu ,ufknu oac vfrc tuv '(whba ragn iuhsp kg ifu 'hbg ragnu
vc ihta vfrc kf hcdk ibjuh hcru crs t,dukpt uz vbank h,hhnsw 'k"bv ,ufrc
hba ragnc vru,v in vc chhujna vhrjtku vhbpk iuznv ,frc tuvu 'w,ufknu oa

tcheg hcr lnx vznu 'wohkukhvw ovhcdk rntba vnn hgcru oukfn ougyh tka

ruxht kg rcugvk vbe, tuv ,tyj icre hf wvkugk khtu ,tyjk rec ic rpcw
rnuk cu,fv iuuhfu 'vag ,uumn kg rcugvk vbe, tuv vkug icreu 'vag, tk
ush lu,n vddav v,mha ubhhvs ,tyj whjcc chhj,v ot shn, eusck uhkga
vaga ubhhvs 'vkug whjcc chhj,v tna ut 'iuhkgv iumrk ubht rat vagn vagu
ohcrugnv ,uhbpvu ,ughdbv hf 'vhkg rcga hnf vz hrvu ,uhbp lu,n vumn
ka ufkn hbpk tucku ,ukg,vkn i,ut ihcfgnu uhrfugc vnv ost ka uhagnc
cua eusck uhkg kyun if kgu 'ann vumn kyhca hnf vz hrv ifa iuhfu 'okug
ubhhvs vkug whjcc ova tuv vtur otcu 'ohna oak uhagnc iuuhf ot cuau
i,ub odu 'vnmg vumnv ,t ie,n vzcu 'vz kg cuah shn vhumr vbuuf ovc rxhja

 /ohna oak kgupc uhagn uhvh v,gnu 'sug vkxfk cuah kck uck kt
hf sutn if,h uhagn rjt rech tk ot hf 'ostvk sutn thv vmujb uz vsucg     
ostv hrva 'hgcsf ,jt vumn ukhpt ,uagk vfzha hkcn uhkg urcgh uhhj hnh kf
kkua lkuv tuv lht ck kg oa tuv iht ifku 'uh,ubumrku uh,uadrk sutn eust
kf hf uck kg ohavk hkcn ohcuy ohagncu ,uumnc ,ucrvk tuv kufh /ovhrjt
;tu 'kkfu kkf ovn vjub ouenv jur ihta ohhkhka ,ubumr jfn tuv ughdh
ibuc,vk ohgdr rpxn ubnzn ahseha tk ot 'i,rnujc rhfn ubht uhgdbc rhfnaf

/u,cuj rjt tknk uhagnc iuufn ift otvu unkugc u,cuj vn ovc
lf hsf sgu ',uhaht ,ughdb ohcrugn ohcuyv uhagnc hf ahdrn ubht ostv     
,t reck ostvk ,ujb sutn vn if kgu 'unu, hpk ohrcsv ,t tuv jhxna

 /tuv lurc trucv urmuhc ecsvk tuv vfzh vzcu uhagn
/"ibcrsn tuvu 'lrcha osue

,t thcvk 'uhrp kf vhvh" 'wuhrp kfw ,khn ,buuf od rthc wohbvf ,ru,wcu     
v arhpu '"kkv ,hc hrcsf ',ukkugv ,tu yrpvwwwwoooo""""hhhhcccckkkknnnnwwww,khn ;hxuva vn" '

iunnu asue tuva hbpn 'ohhbgk yrpu ,ukkug ubnn rhtah tka 'snkk tc wkfw
vua vrhzd usnka (wu vban wz erp vtp ,fxnc wg) kkv ,hc ,gsfu 'vucd

/"wvk asue///.rtv ragn kfuw cu,f oa ods 'wragnn asue asuew
    cuwwwwttttzzzzkkkkggggccccnnnn    tttt""""rrrrvvvvnnnnwwwwc c,f vbv" 'znrv lrsc uz vkhn ,buuf rthc wwwwlllluuuubbbbhhhhjjjjvvvv    rrrrppppxxxxwwww

'uh,urhpn ohkaurhc kuftk vuumn u,uhvc ostk ,kgu, ah suguw '(z"nr vumn)
vru, usnkha hsf oa uhbcn ,me caun gceh lf lu,n hf 'hba ragnu hgcr iudfu
'wohkaurhn wv rcsuw rntbfu 'vru,v rehg oa hf 'oa ohtmnba vru,v hrunn
ohtreb ov oda uhbcn ,me ,ucrk tca 'wasue uhrp kfw ,khn ,buuf k"h z"hpku
uhbcn ,me caun gceh 'hgcr ,urhpn ohkaurhc kuftk vuumna h"gw hf 'uh,urhp
sunhk hrva 'uase,h lfcu 'woa ohtmnba vru,v hrunn vru, usnkha hsf oa

 'asen vru,v exgu t,htsfurrrrvvvvuuuuzzzzcccciubht ihtfzw (/p d"j) ohause ,arp ahr wev 
uvhhnrd hasenu 'tuv lhrc tasues hujrt ihgshu 't,hhrutc hks,ans thhehsm

 oa) lhannu 'wtkufc ihahse ujf,atu tfkns vausecvause t,hhrutuw '('t"p-:p
'ts kgu 'vtkg tahse tna thvs t,hhrut tsu 'wv hbt ause hfw ch,fs 'hre,t
hbt ause hf) wuhv, ohausew ch,fs 'ase,t r,cku hfs,t vc ks,ats itn

tkt 'ch,f tk wuhvw ohause-(vc ohexug o,ta vru,v-wv/"whtsu-wuhv,w 'wuhv,w 

R’ Avraham Borenstein zt”l (Admor M’Sochatchov) would say:

     “wcrgv sg tnyu /// vpryu vkcb kft, rat apb kfuw - With regard to eating forbidden (unkosher) food, the posuk does

not say, wkfth rat aht kfuw - ‘And any man that eats ...’ but rather, wkft, rat apb kfuw - ‘And any soul that eats ...’ The

reason is because if a person eats forbidden food, vkhkju xj, it does not simply affect his body; it goes all the way

through and affects his soul. Like the famous words of the Ramban who said that ,uruxt ,ukftn cause the entire

person to become impure - not just his body - but his entire essence (,uvn) and his pure soul is sullied.”

(Monsey, NY)
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Mazel Tov to Eli & Esti Neumann on the birthMazel Tov to Eli & Esti Neumann on the birthMazel Tov to Eli & Esti Neumann on the birthMazel Tov to Eli & Esti Neumann on the birth
of a baby girl, and to the Golding andof a baby girl, and to the Golding andof a baby girl, and to the Golding andof a baby girl, and to the Golding and

Neumann grandparents. May they all meritNeumann grandparents. May they all meritNeumann grandparents. May they all meritNeumann grandparents. May they all merit
to see much nachas from her in the future.to see much nachas from her in the future.to see much nachas from her in the future.to see much nachas from her in the future.

Mazel Tov to Mr. & Mrs. Meir Blonder andMazel Tov to Mr. & Mrs. Meir Blonder andMazel Tov to Mr. & Mrs. Meir Blonder andMazel Tov to Mr. & Mrs. Meir Blonder and
Rabbi and Mrs. Nosson Adler on theRabbi and Mrs. Nosson Adler on theRabbi and Mrs. Nosson Adler on theRabbi and Mrs. Nosson Adler on the

engagement of their children, Tzvi and Bracha.engagement of their children, Tzvi and Bracha.engagement of their children, Tzvi and Bracha.engagement of their children, Tzvi and Bracha.
May they build a Bayis Ne’eman B’Yisroel. May they build a Bayis Ne’eman B’Yisroel. May they build a Bayis Ne’eman B’Yisroel. May they build a Bayis Ne’eman B’Yisroel. 
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v"g vnka ovrct wr ,c kjr tahr u,hgru k"z whcuy wr ic rykt ktuna ;xuh ovrct wr ,nab hukhgk nply : We are commanded to observe all the mitzvos of the

Torah “and live by them.” Rashi says that this means a life in

the Next World, in Olam Haba. Hashem shows us what we

need to do in order to pass through the “Gateway” and merit

a life of eternal bliss. We must learn His Torah and keep His

    A SERIES IN HALACHA
   LIVING A "TORAH" DAY

"okuf sdbf vru, sunk,u" - The Greatest Mitzvah of All (25)

Learning Torah: Introduction. We discussed earlier about the
obligation to learn Torah daily and whenever time allows, but
we also have to detail what a person should learn. Is there any
guidance in the Torah itself about what topics should be studied?
Obviously there might not be one answer to fit all, because each
person has different time schedules, different learning and
remembering abilities, different attention spans, different needs
for knowledge in specific areas, and other variables. This makes
consultation with a Rebbi or a Rov who knows the person, a

basic aid. Nevertheless, going through the general guidelines
given by Chazal can help a person to organize himself and set
proper priorities and goals. Even if one cannot learn the ideal
curriculum of Chazal, he can do proper portions of the whole.
Torah Topics. The Gemara (1) says: ahka /// ost akah okugk"
"sunk,c ahka vbanc ahka trenc. A person should divide his
learning into three parts: 1/3 Posukim; 1/3 Mishna; 1/3 Talmud

(Gemara). This is ruled as halacha (2). Even though some
Poskim, including the Mechaber himself, explain this to mean
splitting one’s time into three, we rely on other opinions that
since Talmud requires extra time, the Gemara’s intention is that
one should allot appropriate (not equal) portions of time to
acquire knowledge in all three areas. This is the opinion of the
RM’A (3) as explained by the Rav Shulchan Aruch (4).

mitzvos; we must be moral, G-d-fearing and caring to one

another. The young rabbi concluded his unique parable with

these words: “Only if we have a ‘Global Entry Pass’ will we

pass through unscathed, a pass that is generated for those who

follow the mitzvos and guidance of our Rabbanim.” 

   `"hily cltyxid jexa x"den z`n 
qhiid cplailw jexa miig zxhr llek y`x 

Daily Application. The Mechaber writes (5): “They (the Sages)

set up to learn the Parsha of Korban HaTamid daily and after

that to learn the perek of "inuen uvzht" (chapter 5 of  Zevachim)

and the Braisa of R’ Yishmael in order that a person should

(minimally) learn Mikra, Mishna and Gemara daily, since the

Braisa of R’ Yishmael (which lists the 13 ways to derive halachos

from posukim) counts as Gemara because Midrash (deriving

laws from posukim) is included in Gemara.”  

Defining Mikra. Mikra includes not only Chumash (which one
should be fluent in by doing oudr, sjtu tren ohba and listening
to Krias HaTorah weekly), but also the rest of Tanach. 
Defining Mishna. Mishna as explained in Poskim, refers to: 

Halachos on a simple level in Mishna, parts of Gemara, and
in halacha seforim, from Shulchan Aruch till now.
Explanations of Tanach and Agados connected to l"b, heuxp.

Defining Talmud. Talmud refers to: 
learning topics in depth with all the reasons (ohngy),
answering questions related to those topics with possible new
insights (vru, haushj ) and new applications of the above.
Midrashei Chazal that bring out halachos and concepts that
are found in the posukim, as per S”A in previous paragraph. 
Mussar and Kaballah. Anything which is not an open halacha

or an open explanation of a posuk or Agada, is included in
Talmud. (This paragraph is based on a number of sources (6)) 

1)

2)

1)

2)

3)

R’ Yisroel Salanter zt”l would say:

    “Many people make the mistake that holiness pertains only to spiritual matters. However, in Parshas Kedoshim, the

Torah establishes the conditions necessary for true holiness: ‘You shall not steal, you shall not deny falsely, you shall not

lie to one another,’ ‘You shall not cheat your fellow, you shall not rob.’  Holiness depends on all these things, ‘for I am

holy, Hashem your G-d’ - in Heaven, I am holy. If I demand holiness from you, it is in the material realm, in transactions,

work, commerce, and in your relationship with others. The Gemara (/se ohjxp) states, ‘Who is the son of holy men? Rabbi

Menachem ben Simai ... because he did not look at the image of a coin.’ His holiness pertained to financial matters.”

A Wise Man would say:

     “I’ve learned that I can always pray for someone when I don’t have the strength to help him in some other way.”                                        



     The Torah makes it very clear to us that one may not marry a close relative. Why? When looking for a prospective
spouse, don’t we always try to find someone who comes from a similar background, to make the couple more compatible?
Marriage is challenging enough and it would certainly make things easier if the couple was coming from the same place! 
     Rabbeinu Bachyei tells us no. The Torah forbids a marriage of two people that are too close because they will not be able
to grow. There will be no real fruit from a union that is too similar! The fact that a husband and wife are different from each
other, in fact opposites in many aspects of their personalities, is meant to be a clash. This clash is not to create strife; it is meant
to achieve greatness! This idea applies in all spiritual endeavors. One cannot come up with a brilliant Torah chiddush unless
there is a question that bothered him to make him think! One does not stretch his middos muscles unless he is pressured to do so. 
     R’ Ezriel Tauber shlit’a speaks about the art of diamond polishing. He says that the only thing strong enough to polish a
diamond is an opposing diamond! They are put on a wheel that causes them to turn in different directions and rub against each
other. The machine makes loud shrieking noises as they are literally polishing each other by pushing the other to it’s limit. If
both diamonds were to turn in the same direction, they would never touch each other and simply go in circles, never bringing
out the other’s shine. So it is with marriage and any other area of spiritual growth. The only way to raise oneself up is to have an
opposing force pushing one to his limit in avodas Hashem. Undergoing difficult times in life do not pull a person down and make
him miserable. Quite the contrary; it is the areas in life that are hardest which contain the greatest potential for growth,  greatness
and happiness! So don’t get upset at the hardships of life - tell them: “Thank you for being the diamond that polishes mine!”
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    The Gemara in Yuma (vp) teaches us a great lesson on this posuk: "ovc ,unha tku /// ovc hju" - If you must eat chametz on
Pesach, or desecrate the Shabbos, or eat non-kosher food, in order to save your life, you are required to do so. Your first
priority is to live by the mitzvos and not to die for them! This halacha refers to every mitzvah except the three cardinal sins:
idol-worship, murder and immorality. Targum Onkelos and Rashi both agree that the words "ovc hju" refer to life in Olam
Haba. R’ Moshe Feinstein zt”l says that the most precious thing in life is doing mitzvos because we “live by them” - in other
words, through them we will be zoche to a great eternal life in the Next World. And, R’ Moshe adds, one may be mechalel
Shabbos to save another person’s life in order that he should be able to observe many more Shabbosos for the rest of his life. 
     They once asked the Brisker Rav zt”l, “How come  you  are machmir (stringent) in all your rulings, except for those
pertaining to apb juehp (saving a life) where you are maikil (lenient)?” He answered, “I am not maikil at all. I am extremely
machmir on the mitzvah of pikuach nefesh!” The Gerrer Rebbe zt”l (Sefas Emes) offers a chassidishe interpretation of
the words "ovc hju". Not that it is a "cuhj" (obligation) to do the mitzvos, but rather, the way to do mitzvos is with ",uhj" - with
life! With liveliness! Doing a mitzvah should be your spark of life, it should bring you excitement! 
     My machshava here is that since doing mitzvos is our passport into Olam Haba, the way we do mitzvos and our kavanos
constitute the kind of exciting life we will live in Olam Haba. As we know, our bodies consist of "ohrcht j"nr" (248 limbs) and
"ohshd v"xa" (365 sinews). Together, they total 613, each one representing one of the Taryag mitzvos. Therefore, each mitzvah
that we do has a designated rct (limb) that it represents and brings it to life, and it will remain living in Olam Haba as well.
May we all be zoche to: "h,umn kf ,t o,hagu" - and do all the mitzvos so that our life in Olam Haba will be complete.                  

//// vurg ,ukdk ucre, tk urac rta kt aht aht (u-jh)

                                                                                                                                                                                                              

Adapted from “A Legacy of

Leaders” by Yehuda Azoulay

 wudu ofhekt wv hbt ovc vtnyk uaec, kt ohbgshv ktu ,ctv kt ubp, kt(tk-yh)
     In ancient times, evil eye and black magic curses were real and people suffered from damage to their person, property and
relationships. The Torah warns against people who dabble in the occult and use it for their benefit. The Gemara discusses
numerous instances of Sages employing amulets, or “kameiyos,” to counteract the effects of those “charmers” and charlatans
who attach themselves to the powers of impurity. Many contemporary Rabbanim are adamantly opposed to these amulets for
they believe that the “kabbalists” who issue them are unworthy. Only select few kameiyos are considered worthy of use. 
      An American yeshivah student received the terrible diagnosis that he had a brain tumor. Surgery took place the following
week but the boy was far from a full recovery. The boy and his father flew to Eretz Yisroel three weeks later to visit the
renowned Kabbalist, Chacham Rabbeinu Yitzchak Kaduri zt”l, before any further post-operative medical treatment could
be done. The boy encountered difficulties obtaining a private appointment with the Chacham, but was finally successful. 
      “We first spoke to his gabbai,” he recounted later, “who told us of our scheduled appointment with Rav Yitzchak. We
waited in a room that was host to all different types of people, from a wide variety of backgrounds. After about five
minutes, I was shown to Rav Yitzchak’s room. His attendants were very protective of him and were insistent that only the
person receiving the beracha enter the room. My father was not allowed to enter. I sat down to the right of Rav Yitzchak. I
did not know Hebrew very well, so I showed Rav Yitzchak a paper on which my father had written, in Hebrew, my entire
ordeal. After reading the paper, Rav Yitzchak reached over to a pile of klafim (sheets of parchment) that was on the table. 
     “He proceeded to write something on the parchment and then blessed me. I did not understand what he was saying; it
was in Arabic, and it was followed by, ‘Yevarechecha Hashem ....’ Later I recognized my name amid the cryptic writing. 
     “After exiting Rav Yitzchak’s room, I was given a paper with instructions for the kameiyah (amulet) that I had just been
given. I was instructed to dip the special amulet in water twice a day for ten days, each time drinking the water afterward. I
was told to roll it up from left to right, wrap it in plastic, sew it up in a cloth, and attach it to a string. Finally, I was
instructed to wear it around my neck, but was not told for how long.” As they were leaving the building, the gabbaim
offered the boy and his father wine that was made by Rav Yitzchak himself. They said to use it for the Pesach Seder and
drink the four cups of wine from it. This would be a great merit toward his full recovery.
    The boy recounted that after the interesting meeting with Rav Yitzchak, his father took him to another great Tzaddik,
Chacham Dovid Abuchatzera shlit’a in Nahariyah. His father told the chacham all that had transpired by Rav Kaduri
and how he had given his son a special amulet to wear. They had heard about Kameiyot and how many, if not most, rabbis
were against them. R’ Dovid told them that he too was skeptical about most Kameiyot for they were usually ineffectual or
fraudulent - except those from Rav Yitzchak Kaduri - especially if he had written it himself. He said that if the Tzaddik
gave it to the boy, he must wear the kameiyah from Rav Yitzchak every single day, and that it would surely help him attain
a full and complete recovery from his ordeal. “I have been wearing it every day since,” said the student. 
     The bachur returned to the United States and underwent the necessary chemotherapy treatments. About a month later,
he somehow could not find the kameiyah. He looked all over his house and his parents’ house, but to no avail. It was
Pesach time and there were many garbage bags around. After searching every trash bag that lay inside and outside the
house, they eventually found the kameiyah in the very last garbage bag - in an outdoor receptacle! Somehow it had wound
up in a used cream cheese container, protected from all the other garbage in the bag. Although the string was soiled, the
kameiyah itself was perfectly clean, and the relieved boy immediately hung it back around his neck. 
     Another day, as he was driving a car, he blacked out and crashed into a utility pole. “Baruch Hashem, I walked away
unscathed,” he says, “but I immediately realized that I had forgotten to put on the kameiyah that day.” The student
survived the trying ordeal and is extremely careful to wear the kameiyah from Rav Kaduri. He is now learning in a kollel
and has a beautiful family.                                                                                                                           

      rat hypan ,tu h,ej ,t o,rnau
 wv hbt ovc hju ostv o,t vagh      (v-jh)

 /// uhv, ohause ovk ,rntu ktrah hbc ,sg kf kt rcs(c-yh)
    Rashi quotes the words of the Medrash: “This parsha was
stated in the assembly (kvevc) because most of the
fundamental teachings of the Torah are dependent on it.” If
this is the main point, why doesn’t the posuk say so
explicitly, or at least emphasize this point? Let it say, “Speak
to the congregation,” (kve) or “Speak to the people” (ogv).
Those terms are general; the word ",sg" which is used here,
connotes a special segment of the population rather than the
entire group. It does not refer to the whole congregation. So,
why does our posuk say, "ktrah hbc ,sg"?
     R’ Nison Alpert zt”l (Limudei Nison) suggests that
kedushah (holiness) can be acquired in no other way than
through ",gs" - wisdom. What this means is that only by
having a knowledge of the truth and content of a mitzvah
can one achieve becoming a "ause"  - a person imbued with
      EDITORIAL AND INSIGHTS ON
     THE MIDDAH OF .... zzzzzeeeeeyyyyybbbbbpppppzzzzzddddd

CONCEPTS IN AVODAS HALEV            

FROM R’ CHAIM YOSEF KOFMAN    

holiness with with regard to that mitzvah. Thus, the word
",sg" is used because it is related to the word ",gs". This is
how the Jewish people are able to fulfill the commandment
of "uhv, ohause". And perhaps this is also why Rashi states
that the words “Adas Yisroel” in the context of the posuk,

 kf otu"ktrah ,sg(dh-s trehu) "udah  refers to the Sanhedrin.
Why? Because what is the Sanhedrin if not those with the
highest level of wisdom and "vru, ,gs" as well as those who
are most urgently charged to employ the methods of ",gs"? 
     Furthermore, the word "ause" is similar to "suea", as in
the words of Rabbi Elazar (Pirkei Avos 2:19): “One must
strive to be totally immersed and uninterrupted - "suea" - in
the way he learns Torah.” True holiness stems from the
ability of a Jew to immerse himself in Torah and mitzvos, so
if one is "suea" this will enable him to be "ause". So too with
one’s attitude toward mitzvos; one must be always ready,
always available. In other words, "ause".

 FROM THE WELLSPRINGS OF   
R' GUTTMAN - RAMAT SHLOMO  

lyn: While traveling to Eretz Yisroel, a young rabbi noticed
something interesting as he was going through airport
security. The lines were long and he observed that after
people emptied their pockets into the plastic tubs to be
x-rayed, they were then directed to walk through an
entrance-way which served as a metal detector. He noticed
that most people who walked through the gateway cringed
uneasily, as they hoped there were no unknown metal objects
on them that would buzz as they went through. Very few, if
any, walked confidently through the gateway.

     The rabbi turned to his wife and quipped, “Do you see
this? This is what happens after 120 years, when we come up
to Shamayim and the first thing we are told is to empty our
pockets - money can’t help anymore. Our neshama is brought
to the ‘spiritual gateway’ where an all-clear means we are
heading to Gan Eden and Olam Haba, but a buzz means that
we have something on us that doesn’t belong. Can we walk
confidently through that gateway? Can we be sure we won’t
be stopped by heavenly security guards? If we are uneasy in
an airport, can you imagine what it’ll be like upstairs?”



FORGIVEN
By Rabbi David Ashear, Author of Living Emunah (Artscroll)
 
Mishlei says, “Birtzos Hashem darchei ish, gam oyvav 
yashlim ito—when Hashem loves a man’s actions, He 
will cause his enemies to make peace with him.”
I read about an Auschwitz survivor named Chana 
Rosenthal, who was haunted with memories of Anna, 
a Jewish kapo who had showed no mercy to the 
prisoners. Chana still had nightmares about her.
After liberation, Chana and her bunkmates stayed in 
touch. One made a daughter's wedding, and Chana 
was there. She was dancing, when suddenly she froze.
It was Anna. Her face was aged, her eyes sunken, her 
head was lowered in shame. "Hello, Chana," she said. 
She started to cry. "I know you hate me. But please, 
will you do me a favor? I have surgery this week to 
remove a brain tumor. Will you come with me?”
Pitying her, Chana agreed. In Anna’s home the day 
of the surgery, she saw a family portrait of Anna, her 
husband, and two children. Where were they?
"I'm alone,” Anna said. “I remarried after the war 
and rebuilt my life. Then one by one, my husband 
and children died. I went to a rav. He told me that as 
part of my teshuvah, I should volunteer in an old-age 
home. I desperately wanted to repent for my actions, 
so I did. But now I'm so scared. I don't know if I'm 
going to make it through surgery. Please forgive me. 
Ask everyone from the barrack to forgive me. Tell 
them that Anna begs for your forgiveness. Please."
Anna never woke up from her surgery, but Chana 
forgave her.  Although Anna caused much suffering, 
she felt true remorse, and in the last moments of 
her life, Hashem gave her the opportunity to die 
forgiven.   

FREEDOM TO CHOOSE
By Rabbi Moshe Pogrow, director, Ani Maamin Foundation

Based on excerpts from the commentary of Rabbi Shamshon Raphael Hirsch zt"l on Chumash, with 
permission from the publisher.

In creating man, Hashem tells us to be a miniature likeness of G-d, granting 
us the freedom and the power to master the forces of nature. We are to use 
that freedom and power to master our own impulses, subordinating them to 
His laws.

Implicit in the concept of freedom, however, is the possibility of opposing 
G-d’s will. Without the ability to sin, man ceases to be man. His dignity is 
contingent upon it. If desire were not attractive, if man could not resist 
God’s will, if all evil were bitter to him, and all good were sweet; if he could 
not resist G-d’s will, as he can resist the urges of his senses; then, he, too, 
would be subject to compulsion, like nature. Nature never deviates from its 
assigned task. Nature cannot sin, but neither does it have morals.

We are all faced with the decision between Hashem and Azazel. We all stand 
at the entrance to the Beis Hamikdash, choosing between G-d and the power 
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The central tefillos of Shacharis begin after Barchu. However, 
Pesukei Dezimrah put us in a state of simcha shel mitzva and a 
serious frame of mind, before we begin communicating with 
our Creator. Dovid Hamelech used to speak to Hashem all the 
time. Sefer Tehillim is his words of praise and thanks, his song 
of Hashem’s greatness. In it, he states time and again what a 
privilege it is to communicate with Him, and how dependent we 
are on Him for everything. Most of Pesukei Dezimrah is taken 
from Tehillim, and from Dovid’s words in Divrei Hayamim. 
Adapted from Biur Tefillah (Ani Maamin Foundation)
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of our senses. Inside, in the kodesh hakedashim, 
rests the Torah. With our eyes on the Torah, we 
make our decision.

We can decide laHashem, in favor of G-d. 
We can muster all our power of resistance 
to become like Him, fulfilling His will. With 
a sharp knife of kedusha, we renounce the 
animalistic side of life. In doing so, we draw 
near to Hashem even in our physical life by 
doing His Will on earth.

On the other hand, a person can decide 
laAzazel. Confronted by the demands of the 
Torah, he can use his power of resistance to 
defy Hashem’s will. He can refuse to surrender 
the animal within to his own knife. But in doing 
so, he surrenders to Azazel, to the power of 
uncontrolled sensuality.

Such a person has no place in the Sanctuary, no 
place in the sphere of human or national life. 
That life can flourish only in the light of the 
Torah. His place is in the wilderness. There, the 
earthy world is not elevated into the sphere of 
freedom through the actions of moral man.  

This choice is up to us. It is not determined by 
physical appearance, social standing, financial 
status—none of our circumstances determine 
our decision. Great or humble, rich or poor, 
today or tomorrow, no matter the extent of 
one’s powers or possessions, at any time—
anyone can become laHashem or laAzazel.

One’s decision to choose Hashem has meaning 
only if he could have chosen otherwise, and the 
opposite is also true. Without temptation, he 
cannot become a free man and servant of G-d. 
Desire was given to man not to control him, but 
in order that he control it. 

SERVICE OF THE HEART II
by Rabbi Dovid Sapirman, dean, Ani Maamin Foundation

When the Tanna R’ Eliezer was on his deathbed, his talmidim came to visit. 

They said, "Our master, teach us the ways of life, and through them we will 

merit the World to Come." They meant to say that since there was little time 

left for lengthy discussion, they wanted the key to Olam Haba in a nutshell. R’ 

Eliezer gave them three concise points. One was, "When you daven, know before 

Whom you stand." When we enter a shul to daven, we should realize that a shul 

is a mikdash me’at, a miniature Bais Hamikdash, a place where the Shechinah 

resides.

At the very end of davening, in Aleinu, we thank Hashem for the great privilege 

of speaking to Him. There we reiterate how awesome that opportunity is. 

We say: Thank You, Master of all, Creator of the universe, Who spread out 

the heavens and founded the entire earth. You are so exalted, and we, Your 

insignificant creations, have been given the opportunity to speak to You on a 

regular basis.

It was written in the name of Rav Aharon Leib Shteinman shlit”a that the 

reason davening has become so weak in our generation is because of lack of 

sufficient emunah that we are actually standing in Hashem's presence. Focusing 

on the idea that we are speaking to the Creator, and that He is listening, makes 

davening an amazing and uplifting experience. When we do this on a regular 

basis, our emunah increases, our spiritual lives are enhanced, and we become all 

the more deserving of the ultimate reward to come—Olam Haba.

Chazal tell us that tefillah stands in the highest place in the world, but people 

treat it cheaply. Although many do waste the opportunity, with a little effort, 

we can take an task that repeats three times a day and infuse it with boundless 

passion.

Now that we have learned that it is a key to Olam Haba, when we hold a siddur 

in our hands, we should visualize a door opening before us. Let us not waste this 

most precious opportunity.  

RIPE FOR THE PICKING 

How can we tell which fruits are ready to be eaten?

Fruits tend to be drab when unripe—they get their beautiful coloring only when they are ready for 
eating. Color is found only on the outside, to attract the eater. The inside of a peel is never colored.

Unripe fruits are very difficult to pull off the tree. When they are ready, an inner mechanism 
causes the stem to release its hold, and the fruit is easily picked. Should it stay on the tree too long, 
however, the tree will release it completely and it will drop to the ground. The outside of the fruit 
is waterproof, enabling it to last a long time after being picked. Fruits were designed for eating!  

Adapted from Emunah: A Refresher Course (Melohn Edition; Ani Maamin Foundation/Mosaica Press)

To receive this newsletter in your inbox each week, send an email to subscribe@animaamin.org
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By Rabbi Meir Orlian

Q: What is 
a heter iska 
and when is it 
needed? Is there 
a standard form 
to fill out?
A: Many 

potentially prohibited transactions could be 
avoided by structuring the transaction as a 
heter iska (Y.D. 167:1). A full explanation of 
the heter iska is beyond the scope of this 
column. However, since Poskim emphasize 
the importance of understanding the basic 
principles of how the heter iska operates 
(Shelah, Chullin; Tzemach Tzedek, Y.D. 88; Igros 
Moshe, Y.D. II:62) we will briefly explain how a 
heter iska works. 
The heter iska is based on the distinction 
between a loan and an investment. Interest on 
a loan is prohibited, whereas investment profits 
are permitted. Borrowed money belongs to the 
borrower and the profits are his. Sharing the 
profit with the lender in consideration of his 
waiting for payment (agar natar) violates the 
prohibition of ribbis. 
In contrast, invested funds remain the investor’s 
and therefore the profits are his. The factor that 
distinguishes a loan from an investment is risk. 
A loan must be repaid regardless of whether the 
borrowed funds generate a profit. In contrast, 
an investment is subject to risk and carries no 
guarantee of profit or even the return of the 
principal. 
The heter iska restructures the deal from a loan 
to an investment. To minimize the investor’s 
exposure to risk, it is stipulated that any claim of 
loss requires confirmation by two halachically 
valid witnesses. It is also stipulated that the 
“manager” (i.e., borrower) will not be believed 
that the “anticipated profit” was not realized 
unless he takes a severe oath. He is then given 
the option to pay the amount of “anticipated 
profit” (i.e., interest) to be relieved of the 
requirement to verify his claim. In virtually all 
cases, the manager will choose to make the 

Summer was fast approaching; the days were 
getting longer and the weather warmer. Mr. 
Wasser was looking forward to using the 
swimming pool that he had recently constructed 
in his back yard.

“When are you going to fill your pool?” his neighbor Mr. Farber asked one afternoon.
“I’m waiting for the weather to get a bit warmer,” said Mr. Wasser. “Anyway, I haven’t 
installed the fence yet. The contractor warned me that local safety code requires a 
barrier around the pool. He’s supposed to come in two weeks to install it.”
“When he installs the fence, ask if you can help with the final part,” suggested Mr. 
Farber.
“Why?” asked Mr. Wasser, puzzled. “You don’t trust him?”
“I had to install a railing on my upstairs porch,” said Mr. Farber. “My Rabbi told me 
that if I participate in the completion of the railing I can make a blessing, since it’s 
a mitzvah.”
“What’s the mitzvah?” asked Mr. Wasser.
“The Torah states in Parashas Ki Seitzei: ‘When you build a new house, make a fence 
(maakeh) for your roof’ (Devarim 22:8),” answered Mr. Farber. “This mitzvah requires 
a brachah, like any other mitzvah.”
“The pool is not a roof, though!” said Mr. Wasser. “Other than the safety code, I 
don’t think there is any halachic requirement for a fence around the pool.”
“I think there is,” argued Mr. Farber. “What’s the difference whether it’s a porch or 
a pool? Either way, it’s a danger that requires a fence. Check it out!”
Mr. Wasser decided to consult Rabbi 
Dayan. “Is there a halachic need for 
a fence around my pool?” he asked. 
“Can I make a brachah on it?”
“The Torah requires putting a fence 
around a roof that is used,” replied 
Rabbi Dayan. “Just as a person has 
responsibility not to injure someone 
else, he is responsible to make sure 
that he does not endanger himself. 
The final siman in Choshen Mishpat 
deals with this mitzvah” (C.M. 427:1-8).
“Does it apply beyond a roof?” asked 
Mr. Wasser.
“Taking proper safety measures is 
included in the mitzvah of maakeh 
(a railing),” Rabbi Dayan answered. 
“There are in fact two mitzvos. The 
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payment to avoid providing the mandated 
verification.
Heter iska is usually structured as palga milveh 
palga pikadon, meaning that half of the capital is 
a loan and the other half remains the investor’s. 
The investor keeps the profits generated by his 
funds (pikadon) and the manager profits from 
the funds that he borrowed (milveh). However, 
since the managing partner (borrower) manages 
the investor’s funds, he must be compensated, 
often with a dollar or a higher percentage of the 
profits, for his managerial responsibilities. This 
is essential since managing the investor’s funds 
for free, in consideration of the loan, would 
constitute a form of interest.
Sometimes the heter iska is structured as kulo 
pikadon, meaning that the entire capital and 
profits remain the investor’s. The managing 
partner profits only if the profits exceed the 
investing partner’s anticipated returns, as per 
their agreement. This structure is crucial when 
the investor demands a high return, which 
cannot be realistically realized from half of the 
funds.
There are many ‘standard forms,’ but before 
filling out a standard form one should contact 
someone who is familiar with the halachos of 
ribbis, because different deals require different 
language or solutions. Therefore, whenever 
possible an individualized heter iska should be 
drafted.
Q: If one realizes that he made a prohibited 
ribbis agreement, is it possible to rectify the 
transgression by drafting a heter iska?
A: Drafting a heter iska at this point cannot 
rectify the transgression that was already 
committed. Furthermore, merely making a 
declaration that the relationship should now 
be subject to the parameters of a heter iska is 
not sufficient to avoid future transgressions. 
Instead the borrower must make a kinyan, 
thereby conveying to the lender assets equal 
to the amount of the balance and thereby 
partnering with the lender to transform the 
“loan” into an investment. 

money matters

positive command, ‘Make a fence for your roof,’ applies only to a roof that is used. 
The passuk concludes, though, with a prohibition: ‘Do not place blood in your 
house.’ Chazal teach that this additional prohibition includes any danger, such 
as an open pit, unfenced swimming pool, unstable ladder, defective electrical 
equipment, etc.” (see Pischei Choshen, Nezikin 2:3).
“So, can I make a brachah on the pool barrier if I complete it?” asked Mr. Wasser.
“Blessings are made only for fulfillment of positive commands,” replied Rabbi 
Dayan. “Making a fence around a pool, unlike a roof, is not a fulfillment of the 
positive command but rather to avoid the prohibition. Thus, there is no blessing.”
“What are the halachic requirements for the fence?” asked Mr. Wasser.
“The height of the rail must be 10 tefachim, about 40 inches,” replied Rabbi Dayan. 
“It also must be strong enough to hold back a person from falling through. In 
most places, the local requirements for a pool barrier are more stringent than 
those of the Torah. The safety code generally requires a 4- or 5-foot barrier. On 
the other hand, the Torah requires a fence even when the pool is empty and no 
children are present, to forestall injury.”
“If I fulfill the halachic requirement of 40 inches, is there a need to follow the 
safety code?” asked Wasser.
“The halachic requirement is the minimum required by the Torah,” replied Rabbi 
Dayan. “We are still required to eliminate danger as perceived in each generation. 
Thus, a person must also follow the safety code.”

For questions on monetary matters, 
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Davar HaavedAdapted from the writings of  Harav Chaim Kohn, shlita

Q: I am an accountant. I hired an assistant to help during tax season, 
but he quit in the middle of April! What recourse do I have?
A: We previously learned that a po’el (time-based worker) can quit even 
after beginning work. However, he may not retract if it causes a significant 
loss of principal or urgent service to the employer (davar ha’avud), unless 
due to uncontrollable circumstances (e.g., illness) or if alternate workers are 
available at similar cost (C.M. 333:5, 7; Shach 333:29).
If the employee retracted nonetheless, and you cannot find another worker 
at similar cost, you can trick the original employee and offer him higher 
wages to complete the job, which you are not required to pay. Alternatively, 
you can hire more expensive workers and charge the difference to the 
employee (C.M. 333:6).
If you cannot find alternate workers to complete the job and suffer a loss 
of principal, there is a dispute whether the worker is legally liable as garmi 
(Shach 333:39; Pischei Choshen, Sechirus 11:9-18).
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Now You Know 
If you ask most people, “Where does 
the Torah tell us not to steal?” they will 

tell you it is one of the Ten 
Commandments.  This is actually 
inaccurate. 

In the Aseres haDibros, the phrase, “Lo 
Tignov,” most often translated as, 

“Thou shalt not steal” is actually a 
reference to kidnaping, a capital 
offense. 

The true source for the prohibition of 
stealing money or property is in Parshas 

Kedoshim, 19:11, where “Thou shalt 
not steal” is accompanied by “Thou 

shalt not deal falsely” and “Thou shalt 
not lie” to each other. 

The two verses before this discuss that 

when one harvests his field, he must 
leave one part over for the poor and the 
stranger.  What is the connection? 

The answer is that people don’t plan to 
steal or cheat.  However, when it comes 

to what they’ve grown in their fields, 
they feel that they worked for it and they 

have a “right” to it.  They may balk at 
leaving it for the poor. 

When one gets that attitude, forgetting 

that everything comes from HaShem, he 
may come to rationalize in other 
situations that something is “rightfully” 

his, and do things to retain or acquire 
things that actually belong to others. 

One thing leads to another and if one is 

not giving, generous, and 
understanding that whatever he has is a 

gift from G-d, he may well come to deny 
others what is coming to them, thereby 

stealing or dealing falsely with others. 

Thought of the week: 

It’s not enough to be good. 
You must always strive to 
be “better.” 

(WK:K ARQYW) ‰.YL TWYHL OYMEH IM OKTA LDBAW ÂH YNA wWDQ YK OYwDQ YL OTYYHW‰  

“And you shall be holy to me because I, G-d, am holy, and I have set you apart 
from other nations to be mine.”(Vayikra 20:26) 

The directive to be holy is one that is a recurring theme in this week’s Parsha. Parshas 
Acharei Mos lists a number of things to avoid, including illicit relationships. This follows 
the concept of sur mi’ra v’asaei tov, abandon evil and do good, meaning that you first 
rid yourself of evil and then you can become holier, which leads us right into Parshas 
Kedoshim where we are adjured to be holy (19:2). 

The Parsha of Kedoshim then lists a number of behaviors that are inappropriate for 
Jewish people, such as stealing, lying, cursing the deaf, or withholding someone’s pay. 
There are laws about how we treat our bodies, how we relate to G-d, and how we 
respect others. 

Then, the Torah once again urges us to be holy, “Sanctify yourselves and be holy, for I 
am the L-rd your G-d.” (20:7) Suddenly, after that, we’re back to forbidden relationships. 
Then HaShem warns us that if we don’t keep His laws we won’t be worthy of dwelling 
in the land of Israel and it will expel us. It places the burden upon us, to choose to act 
properly and set ourselves apart, and finally, (20:26) the command to be holy is reiterated 
once more, as we are told, “And you shall be holy for I, G-d, am holy, and I’ve set you 
apart from the nations to be Mine.” 

Why does the Torah seemingly repeat itself? We are supposed to be holy and we’re 
supposed to avoid bad behavior to do so. Why keep mentioning it? 

Perhaps the Torah is teaching us the nature of life. One does not simply reach a level 
of holiness and remain there. It is a constant struggle. One must keep working to 
sanctify himself and, once he has done so, proceed to sanctify himself more. 

The Ramban famously says, “Sanctify yourself through that which is permitted to you.” 
That is to say that just because something is technically permitted according to 
halacha, that doesn’t make it a good idea. 

As one grows in his sanctity and purity, he sets new standards for himself; new things 
he “won’t do.” Those become his norm and he is then adjured, “Sanctify yourself!” He 
must keep on growing and trying to become holier. Why? Because G-d is holy, and we 
who are destined to be paired with Him must try to come closer to His essence and 
eschew our likeness to the rest of the world with all its baseness and impurity. It is 
repeated three times to remind us to keep at it.  

We can do this – it’s who we are and what we were built to do. 

A fellow once commented to the Vilna Gaon, who towered head and shoulders above 
the rest of his generation, “I wish I had your Yetzer Hara.” 

The Gaon whitened and exclaimed, “Chas V’Shalom! Heaven forbid!” He explained. 
“Do you think I became who I am because I have no evil inclination? On the contrary. 
Chazal teach us that the greater one is the greater is his evil inclination. 

The more I learn and the more I grow, the harder I must fight back. You do not truly 
wish you had my Yetzer Hara for if you were suddenly faced with that temptation you 
would never be able to withstand it.” 

©2017 – J. Gewirtz 
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³ WHY SHOULD I BE 
PUNISHED FOR YOUR SIN

When the Torah mentions the obliga-
tion to rebuke a fellow Jew, it ends 
with the words, “and do not carry 

a sin because of him.” The Targum translates 
this as, “and do not receive a punishment for 
his sin.” 
According to the Targum, it appears that if Re-
uvain ate a ham sandwich and I didn’t rebuke 
him, I would be punished for his sin. This 
seems difficult to understand. Why should I 
be punished for his sin? At most, you might 
argue that if I was capable of rebuking him 
and didn’t, I would be responsible for the sin 
of not rebuking him. But how do I become 
responsible for the sin that he perpetrated? He 
transgressed it; I didn’t. 
³ ONE NATION, ONE PEOPLE
The answer to this question is based on un-
derstanding the connection that one Jew has 
to another. 
The Kli Yakar brings a moshol. Imagine a man 
who is on an ocean voyage. One morning, he 
hears a strange rattling sound coming from 
the cabin next to his. As the noise continues, 
he becomes more and more curious, until fi-
nally, he knocks on his neighbor’s door. When 
the door opens, he sees that his neighbor is 
drilling a hole in the side of the boat. 
“What are you doing?” the man cries.
“Oh, I’m just drilling,” the neighbor answers 
simply. 
“Drilling?”
“Yes. I’m drilling a hole in my side of the boat.”
“Stop that!” the man says. 
“But why?” asks the neighbor. “This is my cab-
in. I paid for it, and I can do what I want here.” 
“No, you can’t! If you cut a hole in your side, 
the entire boat will go down.” 
The nimshol is that the Jewish people is one 
entity. For a Jew to say, “What I do is my 
business and doesn’t affect anyone else,” is 
categorically false. My actions affect you, and 
your actions affect me — we are one unit. It 
is as if I have co-signed on your loan. If you 
default on your payments, the bank will come 
after me. I didn’t borrow the money — but I 
am responsible. So too, when we accepted the 
Torah together on Har Sinai, we became one 
unit, functioning as one people. If you default 
on your obligations, they come to me and de-
mand payment. We are teammates, and I am 
responsible for your performance. 
The Targum is teaching us the extent of that 
connection. What Reuvain does directly af-
fects me — not because I am nosy or a busy-
body, but because we are one entity, so much 
so that I am liable for what he does. If he sins 
and I could have prevented it, that comes back 

to me. A member of my team transgressed, 
and I could have stopped it from happening. 
If I did all that I could have to help him grow 
and shield him from falling, I have met my 
obligation and will not be punished. If, how-
ever, I could have been more concerned for his 
betterment and more involved in helping to 
protect him from harm and didn’t, then I am 
held accountable for his sin. 
³ DON’T REBUKE OTHERS– 
IT DOESN’T WORK
This perspective is central to understanding 
why rebuke doesn’t work. 
When Reuvain goes over to Shimon and 
“gives it to him good,” really shows just what 
did wrong, the only thing accomplished is that 
now Shimon hates Reuvain. 
To properly fulfill the mitzvah of tochacha, 
there are two absolute requirements. The first 
is in regards to attitude, and the second relates 
to method.   

³ WHAT IS MY INTENTION?
When I go over to my friend to chastise him, 
the first question I must ask myself is, “What 
is my intention?”
If my intention is to set him straight and stop 
him from doing a terrible sin, then I will al-
most certainly fail. The only intention that fits 
the role of a successful mochiah is: “This is my 
friend; I am concerned for his good.” 
If I am looking out for kavod Shamayaim, or 
if I am a do-gooder concerned for the better-
ment of the world, then my words will accom-
plish the exact opposite of their intended pur-
pose. I won’t succeed in separating my friend 
from the sin; I will only succeed in separating 
him from me. The first requirement for the 
proper fulfillment of tochacha is that it must 
be out of love and concern for my friend.
The second condition for tochacha to be effec-
tive has to with the way it is delivered. 
³ DO YOU SHOUT WHEN 
YOU PUT ON TEFILLIN?
The Chofetz Chaim was once approached by 
a certain community leader who complained 
that no matter how much he reproached the 
people of his town, they didn’t listen. The 
Chofetz Chaim asked this person to describe 
how he went about rebuking his townspeople. 
The man described his method of yelling fiery 
words at them. The Chofetz Chaim asked him, 
“Tell me, when you put on tefillin, do you shout 
and carry on? Why do you feel the obligation to 
do so when you do this mitzvah?”
One of the most basic concepts of human re-
lations is that people hate criticism. We hate 
it worse than poison, and we avoid it like the 
plague. When you criticize me, I become hy-
persensitive. If you whisper, I hear it as loud 
speech, and when you speak quietly, I hear it 
as if you are shouting in my ears. Being aware 
of this is vital in choosing the method, tone, 
and words with which I approach my friend. 
The mitzvah of tochacha is to help my friend 
improve. Without a strategy that is sensitive to 
human nature, even the best of intentions will 
backfire. To succeed in this mitzvah, I need to 
choose my words very carefully, making sure 
that they are as soft and non-offensive possible. 
This is the second requirement of the mitzvah.
³ OUT OF CONCERN AND LOVE 
The reality is that this is a very difficult mitz-
vah to perform correctly. Typically, we find 
ourselves either not wanting to get involved 
or saying things that cause more harm than 
good. But when the driving force in doing this 
mitzvah is concern for the good of our friends, 
and we carefully study human nature and 
choose our words guardedly, HASHEM will 
help us to perform it properly.

Rebuke – The 
malpractice 
of a mitzvah
g
ספר ויקרא פרק יט 

)יז( לא תשנא את אחיך בלבבך הוכח תוכיח את 
עמיתך ולא תשא עליו חטא:

תרגום אונקלוס על ויקרא פרק יט פסוק יז 

 יז( לא תשני ית אחוך בלבך אוכחא תוכח ית(
:חברך ולא תקבל על דליה חובא

“You shall not hate your brother 
in your heart; you shall reprove 

your fellow and do not bear a sin 
because of him.”  
— Vayikrah 19:17 —
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It was a cold winter night...

The front door was unlocked, and they were 
even more shocked when they found their Rebbi 

resting on the floor of the living room.

The plumber arrived, and the 
house was already freezing.

Rabbi, I’ll be 
over within 
the hour.

It’s in the 
basement. Let 
me take you 
downstairs...

I wonder why the 
plumber’s van is 

parked outside the 
Mashgiach’s house 

so late.

All the lights are 
on in the house. Let’s 

check if everything 
is ok!

Rebbi, what’s 
going on? And why 

is Rebbi lying on 
the floor?

It’s freezing 
in here. Is 

everything ok?

י“ד אלול  1977 - 1910  5737 - 5670

R’ Hirsh זצ״ל was born in Pinsk to R’ Avrohom Shmuel and Chasha Feldman. He learned 
in Baranovitch under R’ Elchonon Wasserman הי״ד, and also developed a close 
relationship with the משגיח, R’ Yisroel Yaakov Lubchansky הי״ד. In 1930, he went to the 
Mir and stayed for 8 years. He became a תלמיד מוהק of R’ Yeruchem Levovitz זצ״ל. He 
then traveled to Kelm to absorb their דרך in מוסר. During WWII, he was arrested and 
sent to Siberia. In 1945 he married Miriam Lieberman. After the war he was a menahel in a 
yeshiva ketanah in Versailles, France. In 1950, he moved to America and was appointed 
by R’ Avrohom Kalmanowitz as משגיח of Mir. He delivered va’adim in חכמה ומוסר from the 
Alter of Kelm and never missed or repeated a שיעור for close to 30 years. He was a 
surrogate ‘father’ to his talmidim and served as a bridge to the Kelmer מוסר of Europe.

...It’s just not right 
that I should sleep 

comfortably in bed while 
he is working on the 

basement floor…

Everything is fine... I 
woke up the plumber in 

the middle of the night to 
repair my heat. He had to 

get out of bed and is now 
in the basement working 

to fix the system...

This is Rabbi Feldman. I sincerely 
apologize for disturbing you so late at 

night, but this is an emergency. The heat just 
stopped working a few minutes ago, and it’s 

already getting very cold.

so, where’s 
the boiler?
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 לע״נ ר׳ ישראל בן אברהם ז"ל 
לע״נ הב׳ ישעיהו דוב ע״ה בן יבלחט״א יצחק צבי נ״י

א יט:יז(.… יו ֵחְטא )ַוִיְקרָּׂ לָּׂ א עָּׂ הֹוֵכַח ּתֹוִכיַח ֶאת ֲעִמיֶתָך ְולֺא ִתשָּׂ  
 … you shall surely rebuke your fellow man, and you shall not 
bear a sin over him. 
יו ֵחְטא explains the words ַרִש״י  לָּׂ א עָּׂ  and you shall not ,ְולֺא ִתשָּׂ
bear a sin over him, as follows: If, through your admonishment, you 
embarrass the person, then you have committed a sin. This is a very 
important guideline for the ִמְצוָּׂה of giving rebuke. It must be done 
sensitively and discreetly.  
׳ שָארר ַזַצ״ל   offers a further interpretation of the words ר׳ ְגַדְליָּׂ
יו ֵחְטא לָּׂ א עָּׂ  do not raise up the sin over him. Don’t reprove by ,ְולֺא ִתשָּׂ
saying, “How could you do such a terrible thing?” You are raising up 
the ֵחְטא above him, dwarfing him for what he did. This is offensive and 
ineffective. It is better to say, “How could a person such as you do such 
a thing?” Raise him up over the ֵחְטא; show him that such an act is 
beneath him. If done properly, the rebuke will have a lasting effect. 
 A ב  who was speaking to a group of people in Florida about רָּׂ
the power of a proper reprimand related: 
 “In the early 1900s, there were many pressures on חּוִרים  .בָּׂ
Some חּוִרים  .were leaving their faith and seeking ‘greener’ pastures בָּׂ
One חּור ֵפץ ַחִײם in the בָּׂ ה s’חָּׂ ת was caught smoking on ְיִשיבָּׂ ֵפץ  The .ַשבָּׂ חָּׂ
חּור was informed about it, and he summoned the ַחִײם  .to his room בָּׂ
The חּור ֵפץ ַחִײם stayed in the בָּׂ  .s room for about two minutes’חָּׂ

Afterwards, he walked out quietly, and from then on kept ת  ַשבָּׂ
scrupulously. 
 “Imagine what the ֵפץ ַחִײם  s rebuke was like! If only we’חָּׂ
could have heard what went on in that room! We do not know what 
he said, but we know how effective it was.” 
 Afterwards, one of the old men there, with a tear-stained 
face, approached the ב  .רָּׂ
 “Rabbi, I can tell you what the ֵפץ ַחִײם  said to that boy,” he חָּׂ
declared. “You see, I was that boy.” The ב   .was stunned רָּׂ
  The man went on, “When I was called to the ֵפץ ַחִײם  s’חָּׂ
room, I was terrified. What could I say to the great ַצִדיק? How could I 
justify smoking on ת  I entered his room and, with a grimace of ?ַשבָּׂ
pain, the ֵפץ ַחִײם  .approached me and took my hand in his חָּׂ
ת‘“   ,he said softly, and he began to weep. After a minute ’,ַשבָּׂ
he looked up at me and said it again: ‘ת  His hot tears dripped onto ’.ַשבָּׂ
my hand, and the sound of his weeping penetrated my heart. That’s all 
it took – two minutes of the ֵפץ ַחִײם  ”.s pain’חָּׂ
 The ֵפץ ַחִײם חּור did not berate, belittle or put down this חָּׂ  .בָּׂ
He simply impressed on the חּור  how much he was pained by his בָּׂ
desecration of ת  .ַשבָּׂ

Those hot tears were the most effective rebuke. 
Adapted from: Rabbi Frand on the Parashah (with kind permission from ArtScroll) 

 of Lodz, was born in ַאב ֵבית ִדין ,ַזַצ״ל Meisels ר׳ ֵאִלָיהּו ַחִיים
the town of Hordock, Lithuania. Recognized as a young ִעּלּוי, 
he received the title מֹוֵרנּו and was authorized to teach and 

render decisions on halachic issues at the tender age of 12. At the age of 
19, he became the ָרב of his hometown. In 1843, he moved on to become 
 He .ָרב in Darczin for 8 years, before spending 6 years in Prozzanyi as the ָרב
then became the ָרב of Lomza, where he dedicated himself to raising funds 
to ransom as many Jewish boys as possible from the army. R' Elya Chaim 
remained in Lomza for 12 years before becoming the Chief Rabbi of Lodz. 
He is remembered for his humility and total dedication to the welfare of the 
Jewish people. 

 י״ד אייר
5581 — 5672 
1821 — 1912 

 The genius and ִצְדקּות of R' Elya Chaim Meisel 
 .were surpassed only by his humility ַזַצ״ל
When he accepted the position as Chief 
Rabbi of Lodz, he arrived there one day 
later  than  originally  scheduled.  The 
community       leaders       explained 
apologetically that they had prepared a 
large crowd for his anticipated arrival date 
a day earlier to greet him and pay the proper 
respect. The ָרב smiled and said, “I am not 
accustomed to accepting payment in advance!” 
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*Since we only discuss 1-3 ֲהָלכֹות, it is important to consider these ֲהָלכֹות in the context of the bigger picture. Use them as a starting point for further in-depth study.

Chofetz ChaimMoment

לע״נ ר׳ משה צבי בן הר׳ טוביה  הלוי זצ״ל

א יט:יז( … יו ֵחְטא )ַוִיְקרָּׂ לָּׂ א עָּׂ הֹוֵכַח ּתֹוִכיַח ֶאת ֲעִמיֶתָך ְולֺא ִתשָּׂ  
 … you shall reprove your fellow, and you shall not bear a sin 
because of him. 
 Although we are commanded to reprove one who sins, we 
are  not  to  do  so  in  a  way  that  will  cause  embarrassment.  To 
embarrass someone – even when he has clearly done wrong – is a 
very grave sin (based on ַרִש״י). 

∞ ∞ ∞ ∞ ∞ 
 When the ֵפץ ַחִיים  was already in his 90s, he informed his חָּׂ
family that he would be journeying by train to the town of Lida, 
where  he  had  lived  for  a  time  in  his  younger  years.  Despite  his 
children’s protests that his frail health did not permit such a trip, the 
ֵפץ ַחִיים  was very insistent. He said that he would be going there to חָּׂ
attend an important meeting at which his presence was absolutely 
necessary. He drew up a list of some 30 men from Lida whom he 
wanted present at the meeting. 
 On the day of the meeting, the Jews of Lida gathered at the 
town’s train station to welcome the ַצִדיק of the generation. All those 
who had been invited were in attendance. The ֵפץ ַחִיים  wasted no חָּׂ
time in explaining the purpose of his visit.  
 “When a person prepares to visit a certain city, it is proper 
that he inform his friends and neighbors of this to afford them the 
opportunity to send packages, messages, or merely regards to their 
acquaintances there. Now, I will soon be going on a trip, and this 
concerns all of you. I am a very old man, and will soon be heading the 
way of all men, to the ֱאֶמת ם הָּׂ  In my younger years, I lived in this .עֹולָּׂ
town, with your parents and grandparents. Surely, I will meet them in 
א ם ַהבָּׂ  .and they will expect me to bring them regards from you ,עֹולָּׂ
ִניֵאל“  ֵפץ ַחִיים the ”,דָּׂ  now said, turning his attention to one חָּׂ
particular man, “what shall I tell your father, who was so dear to me? 
Can  I  give  him  ‘good’  regards  and  tell  him  that  his  children  and 

grandchildren faithfully follow the path of ה  ?by which he lived ּתֹורָּׂ
Tell me, my dear ִניֵאל  ”?what do you wish me to say ,דָּׂ
 Tears welled up in ִניֵאל  .s eyes. He said nothing’דָּׂ
 In this way, the ֵפץ ַחִיים  ,addressed each man in the room חָּׂ
recalling his fondness for that person’s ancestors, and asking what he 
could relate to those ancestors when he would reach א ם ַהבָּׂ  .עֹולָּׂ
 By the time the ֵפץ ַחִיים  finished, the face of every man חָּׂ
was wet with tears and each heart was filled with remorse. Every one 
of them firmly resolved to mend his ways and live a life that would 
bring his ancestors joy and pride in א ם ַהבָּׂ  .עֹולָּׂ

∞ ∞ ∞ ∞ ∞ 
 R' Aryeh Levin and a companion were walking down a 
ַלִים ת street on ְירּושָּׂ  A well-built young man was walking toward .ַשבָּׂ
them, smoking. As their paths crossed, R' Aryeh said, in a friendly 
way, “Today is ת ת One is not permitted to smoke on .ַשבָּׂ  ”.ַשבָּׂ
 “And how do you know I’m Jewish?” the man retorted. 
 R' Aryeh was not deterred. “You do not understand,” he 
said. “It is only because I love you that I tell you it is ת  You are my .ַשבָּׂ
brother,   and   it   pains   a   person   when   he   sees   his   brother  
harming himself. This is why I took the trouble to say something to 
you.” 
 The man’s angry look softened. He asked quietly, “Shall I 
throw the cigarette down, or should I put it out?” 
 “Just put it down; it will go out by itself.” said R' Aryeh. 
 The young man did as he had been instructed. He then said, 
“I have been criticized many times in my life, but this is the first time I 
felt that the person really meant it for my good. I am not about to say 
that I will keep ת  forever, but I do give you my word that I will keep ַשבָּׂ
the remainder of this ת ת Please, Rabbi, tell me, what time does .ַשבָּׂ  ַשבָּׂ
end?” 
   R' Aryeh replied, wished him well, and continued on his way. 

Adapted from: Shabbos Stories (with kind permission from ArtScroll) 

 ספר ח״ח הלכות רכילות כלל ב׳ סעיף א׳
*During ְקִריַאת ַהּתֹוָרה, the same table would always be the focal point of all the 
noise between ֲעִליֹות. As soon as the ַבַעל קֹוֵרא completed the last word, the 
hum and noise level would start to grow. The talking often drowned out the 
ר ָנַתן ָלנּו of ְבָרָכה  would make the regular appeal for quiet, but was ַגַבאי The .ֲאשֶׁ
often unsuccessful. On Monday, Chaim had a few words to tell the עֹוָלם about 
the ַגַבאי. He had heard the ַגַבאי mention the names ֵלִוי and יֹוָנה, the main 
talkers, to the ָרב. 
Is ְרִכילּות lessened if said in public, since it will obviously get back to the one spoken about?  
*Stories adapted from Guard Your Tongue, A Daily Companion, A Lesson a Day and various real-life situations. 

Answer: Like any ְרִכילּות ,ִאּסּור is amplified if it is said ְבַרִבים, in public. One might imagine 
that ְרִכילּות said directly is not ָאּסּור, and ְבַרִבים is like being spoken to directly; however, 
heard directly or indirectly, it is ְרִכילּות. As the ָחֵפץ ַחִיים often says, ֶׁת ֲעֵבָרה ֶׁר  is ֲעֵבָרה גֹור
seen clearly with ָלשֹון ָהָרע and ְרִכילּות. 

 ִני ַסח שֵׁ ה has its own special (ִאיָּר 14) פֶּ ֻדשָּ  with regard to קְּ
the eating of the ַסח ן פֶּ בָּ רְּ ג and most have the ,קָּ הָּ  not to ִמנְּ
say ַתֲחנּון. 

 We do say ַתֲחנּון at ה חָּ ִני on ִמנְּ ַסח שֵׁ ב פֶּ רֶּ   .(ִאיָּר 13) עֶּ
 Some have a ג הָּ ה to eat ִמנְּ ִני on ַמצָּ ַסח שֵׁ  during the day as פֶּ

a ַסח ן פֶּ בָּ רְּ קָּ ר לְּ כֶּ  .(ִאיָּר others also eat the following night — 15) זֵׁ

FocusonMiddos

Sage Sayings
One winter, R' Elya Chaim Meisels ַזַצ״ל was collecting 
money for firewood for the poor. At one ִביר  s home, he’גְּ
spoke to the ַבַעל ַהַבִית at the open door. When asked by 
the shivering man why he didn’t come in, the ָרב told him, 
“The house is warm.” R' Meisels was sending this ִביר  the גְּ
message: “ַא זַאטֶער קֶען דֶעם הּונגֶעִריקן ִניׁשט פַארׁשטֵײן — 
One who is satiated cannot understand a hungry man!”   

Source: Men of Distinction 

UnderstandingDavening
ית ַהִמְקָדׁש …ָהַרֲחָמן הּוא ַיֲחִזיר ָלנּו ֲעבֹוַדת בֵּ

ַח ִבְנִגיֹנת ִמְזמֹור … ָאָנא ְבֹכַח ְגֻדַלת ְיִמיְנָך… ַלְמַנצֵּ
ל עֹוָלם …ִרבֹונֹו ׁשֶׁ  

There are different ִמְנָהִגים regarding what is 
said after the actual counting of  ְסִפיַרת
ָהַרֲחָמן  There are those who say only .ָהעֹוֶמר

ית ַהִמְקָדׁש …הּוא ַיֲחִזיר ָלנּו ֲעבֹוַדת בֵּ  as a ְתִפָלה to 
 ָקְרָבן ָהעֹוֶמר to bring the זֹוֶכה that we be ד׳
next year, and hopefully bring the י ַהֶלֶחם  ְׁשתֵּ
this year! The ִמְנָהג to add  ַח ִבְנִגיֹנת ַלְמַנצֵּ

…ִמְזמֹור  is based on the fact that this קַאִפיטל 
is focused on the yearning for the time when 
the entire world will recognize ד׳. This 
 has 49 words, representing the 49 קַאִפיטל
days of ְסִפיָרה. The ְלָחן  writes that the ָערּוְך ַהׁשֻׁ
paragraph ִרבֹונֹו ֶׁשל עֹוָלם…  is a mystical ְתִפָלה 
whose words contain great depth. He 
continues, “Even though this ְתִחָנה really 
should not be publicized, nowadays it is said 
with great fervor and ִהְתָפֲעלּות ַהֶנֶפׁש!” 

 ,to Shmuel Avigdor Zabrowsky, Grade 2 ַמָזל טֹוב!
Bais HaTorah, Lakewood, NJ, and to everyone 
who joined the 3rd International ִהְלכֹות ַחג ְבַחג 
program! Besides the grand prize, we also must 
give special mention to Binyomin Schwartz, 
Grade 4, Kesser Torah, Sydney, Australia, Yisroel 
Zev   Zabrowsky,   Grade   1,   Bais   HaTorah, 
Lakewood, NJ and Yaakov Nisenfeld, Grade 5, 
Politz Hebrew Academy, Philadelphia, PA, who 
completed the learning every day!   
The next Pirchei Newsletter contest is designed 
to make your ֶעֶרב ַשָבת fulfilling and memorable. 
The contest: During the weeks leading up to 
 learn at ,ַשָבת ָפָרַשת ְשַלח and until ַקָבַלת ַהּתֹוָרה
least 45 minutes before ִמְנָחה every ֶעֶרב ַשָבת, in 
either your ְיִשיָבה or local ית ִמְדָרש  If you learn .בֵּ
for an hour or more you will get an additional 
entry into the raffle. 
The contest’s basic rules: There is no particular 
ְשַנִים ִמְקָרא  to learn and you can even review ִלּמּוד
 If you arrange for a group, and you .ְוֶאָחד ַּתְרּגּום
have a ִשעּור to learn about ִהְלכֹות ַשָבת  or  ִקּדּוַשת
 .you will receive an extra entry in the raffle ,ַשָבת
This contest is open for all ages up to 12th grade.  
If you are interested in joining this program, 
please send in your signed faxes by Monday 2:00 
pm to 718 506 9633. Please include your name, 
grade, ְיִשיָבה, city and state, your contact and fax 
#’s and your name will be entered into a drawing 
for a beautiful set of ִמְקָראֹות ְּגדֹולֹות חּוָמִשים! 

Dear Talmid, 
 R' Elya Chaim Meisels 
 ,Chief Rabbi of Lodz, Poland ,ַזַצ״ל
was not only renowned for his 
concern  for  the  poor  and 
downtrodden,   but   was   also 
legendary for his insightful ָחְכָמה 
and intellect.  
  It once happened that he 
heard   complaints   that   the 
milkmen watered down the milk. 
He summoned them to his home. 
Once   they   were   seated,   he 
addressed them as follows: 
 a very serious ,ַרּבֹוַתי“ 
problem of ַכְשרּות has come to 
my attention. It concerns a mixing 
of meat and milk. It may result in 
terrible  losses,  for  if  it  proves 
correct, I shall have to prohibit all 
the ִלים  in town from being כֵּ
used.   Now,   I   thought   of   a 
solution, but I need you to be 
honest. If I can be sure that the 
milk sold here is not absolutely 
pure, then I may be able to 
pasken otherwise. That is why I 
have called you here.” 
 The  milkmen  readily 
confirmed that their milk was 
diluted.  
 “And none of you sell 
pure milk? Undiluted milk?” 

asked the ָרב innocently.  
 “None of us,” they all 
cried in unison. 
 R' Elya Chaim Meisels 
rose to his full height and, looking 
down    upon    the    seated 
tradesmen, said sternly: 
 “Very well. Let me warn 
all  of  you:  Adding  water  is 
stealing! From now on you are to 
stop diluting your milk. Should 
any of you continue the practice, 
I shall declare your milk unfit to 
drink…” 
 R'     Meisels     wisely 
understood that one who acts 
improperly often overlooks the 
ָרה  in his actions. The milkmen ֲעבֵּ
diluted the milk, blinded to the 
fact that this was theft. It was 
insignificant in their eyes, and 
they would readily admit this to 
the ָרב to solve his “dilemma.”  
 My ַתְלִמיד, when 
discussing a wrongdoing with a 
sibling or friend, keep in mind the 
wisdom of R' Elya Chaim, and 
understand that others don’t 
necessarily see their actions in 
the same way that you do. 

      ְיִהי ִזְכרֹו ָּברּוְך!
 ֶרִּבי  Your                         ,ְּבְיִדידּות

Story adapted from Men of Distinction 

1. What is ״י סּוק s interpretation of the words of the’ַרשִׁ ַחי  of פָּ וָּ
ֶהם  ?and you shall live by them — בָּ

2. If a person used an animal for a sin, why was the animal put to 
death? 

ֶָּהם .1 ַָּחי ב ָּא must mean in ו ָּם ַהב ָּא .In this world it is man’s destiny to die .עֹול ָּם ַהב  עֹול
is the only place where life is eternal (18:5 — ד״ה ָוַחי ָבֶהם). 

2. Even though the animal had no understanding, it caused a man to be killed;  ַקל
ָֺּחֶמר  for man who understands good and evil and causes evil to his fellow man by ו
causing him to sin … (20:15 — ד״ה ְוֶאת ַהְבֵהָמה). 

1. What is ״י סּוק s interpretation of the words of the’ַרשִׁ ַחי  of פָּ וָּ
ֶהם  ?and you shall live by them — בָּ
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death? 

ֶָּהם .1 ַָּחי ב ָּא must mean in ו ָּם ַהב ָּא .In this world it is man’s destiny to die .עֹול ָּם ַהב  עֹול
is the only place where life is eternal (18:5 — ד״ה ָוַחי ָבֶהם). 

2. Even though the animal had no understanding, it caused a man to be killed;  ַקל
ָֺּחֶמר  for man who understands good and evil and causes evil to his fellow man by ו
causing him to sin … (20:15 — ד״ה ְוֶאת ַהְבֵהָמה). 
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*Since we only discuss 1-3 ֲהָלכֹות, it is important to consider these ֲהָלכֹות in the context of the bigger picture. Use them as a starting point for further in-depth study.

Chofetz ChaimMoment

לע״נ ר׳ משה צבי בן הר׳ טוביה  הלוי זצ״ל

א יט:יז( … יו ֵחְטא )ַוִיְקרָּׂ לָּׂ א עָּׂ הֹוֵכַח ּתֹוִכיַח ֶאת ֲעִמיֶתָך ְולֺא ִתשָּׂ  
 … you shall reprove your fellow, and you shall not bear a sin 
because of him. 
 Although we are commanded to reprove one who sins, we 
are  not  to  do  so  in  a  way  that  will  cause  embarrassment.  To 
embarrass someone – even when he has clearly done wrong – is a 
very grave sin (based on ַרִש״י). 

∞ ∞ ∞ ∞ ∞ 
 When the ֵפץ ַחִיים  was already in his 90s, he informed his חָּׂ
family that he would be journeying by train to the town of Lida, 
where  he  had  lived  for  a  time  in  his  younger  years.  Despite  his 
children’s protests that his frail health did not permit such a trip, the 
ֵפץ ַחִיים  was very insistent. He said that he would be going there to חָּׂ
attend an important meeting at which his presence was absolutely 
necessary. He drew up a list of some 30 men from Lida whom he 
wanted present at the meeting. 
 On the day of the meeting, the Jews of Lida gathered at the 
town’s train station to welcome the ַצִדיק of the generation. All those 
who had been invited were in attendance. The ֵפץ ַחִיים  wasted no חָּׂ
time in explaining the purpose of his visit.  
 “When a person prepares to visit a certain city, it is proper 
that he inform his friends and neighbors of this to afford them the 
opportunity to send packages, messages, or merely regards to their 
acquaintances there. Now, I will soon be going on a trip, and this 
concerns all of you. I am a very old man, and will soon be heading the 
way of all men, to the ֱאֶמת ם הָּׂ  In my younger years, I lived in this .עֹולָּׂ
town, with your parents and grandparents. Surely, I will meet them in 
א ם ַהבָּׂ  .and they will expect me to bring them regards from you ,עֹולָּׂ
ִניֵאל“  ֵפץ ַחִיים the ”,דָּׂ  now said, turning his attention to one חָּׂ
particular man, “what shall I tell your father, who was so dear to me? 
Can  I  give  him  ‘good’  regards  and  tell  him  that  his  children  and 

grandchildren faithfully follow the path of ה  ?by which he lived ּתֹורָּׂ
Tell me, my dear ִניֵאל  ”?what do you wish me to say ,דָּׂ
 Tears welled up in ִניֵאל  .s eyes. He said nothing’דָּׂ
 In this way, the ֵפץ ַחִיים  ,addressed each man in the room חָּׂ
recalling his fondness for that person’s ancestors, and asking what he 
could relate to those ancestors when he would reach א ם ַהבָּׂ  .עֹולָּׂ
 By the time the ֵפץ ַחִיים  finished, the face of every man חָּׂ
was wet with tears and each heart was filled with remorse. Every one 
of them firmly resolved to mend his ways and live a life that would 
bring his ancestors joy and pride in א ם ַהבָּׂ  .עֹולָּׂ

∞ ∞ ∞ ∞ ∞ 
 R' Aryeh Levin and a companion were walking down a 
ַלִים ת street on ְירּושָּׂ  A well-built young man was walking toward .ַשבָּׂ
them, smoking. As their paths crossed, R' Aryeh said, in a friendly 
way, “Today is ת ת One is not permitted to smoke on .ַשבָּׂ  ”.ַשבָּׂ
 “And how do you know I’m Jewish?” the man retorted. 
 R' Aryeh was not deterred. “You do not understand,” he 
said. “It is only because I love you that I tell you it is ת  You are my .ַשבָּׂ
brother,   and   it   pains   a   person   when   he   sees   his   brother  
harming himself. This is why I took the trouble to say something to 
you.” 
 The man’s angry look softened. He asked quietly, “Shall I 
throw the cigarette down, or should I put it out?” 
 “Just put it down; it will go out by itself.” said R' Aryeh. 
 The young man did as he had been instructed. He then said, 
“I have been criticized many times in my life, but this is the first time I 
felt that the person really meant it for my good. I am not about to say 
that I will keep ת  forever, but I do give you my word that I will keep ַשבָּׂ
the remainder of this ת ת Please, Rabbi, tell me, what time does .ַשבָּׂ  ַשבָּׂ
end?” 
   R' Aryeh replied, wished him well, and continued on his way. 

Adapted from: Shabbos Stories (with kind permission from ArtScroll) 

 ספר ח״ח הלכות רכילות כלל ב׳ סעיף א׳
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talkers, to the ָרב. 
Is ְרִכילּות lessened if said in public, since it will obviously get back to the one spoken about?  
*Stories adapted from Guard Your Tongue, A Daily Companion, A Lesson a Day and various real-life situations. 
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The next Pirchei Newsletter contest is designed 
to make your ֶעֶרב ַשָבת fulfilling and memorable. 
The contest: During the weeks leading up to 
 learn at ,ַשָבת ָפָרַשת ְשַלח and until ַקָבַלת ַהּתֹוָרה
least 45 minutes before ִמְנָחה every ֶעֶרב ַשָבת, in 
either your ְיִשיָבה or local ית ִמְדָרש  If you learn .בֵּ
for an hour or more you will get an additional 
entry into the raffle. 
The contest’s basic rules: There is no particular 
ְשַנִים ִמְקָרא  to learn and you can even review ִלּמּוד
 If you arrange for a group, and you .ְוֶאָחד ַּתְרּגּום
have a ִשעּור to learn about ִהְלכֹות ַשָבת  or  ִקּדּוַשת
 .you will receive an extra entry in the raffle ,ַשָבת
This contest is open for all ages up to 12th grade.  
If you are interested in joining this program, 
please send in your signed faxes by Monday 2:00 
pm to 718 506 9633. Please include your name, 
grade, ְיִשיָבה, city and state, your contact and fax 
#’s and your name will be entered into a drawing 
for a beautiful set of ִמְקָראֹות ְּגדֹולֹות חּוָמִשים! 

Dear Talmid, 
 R' Elya Chaim Meisels 
 ,Chief Rabbi of Lodz, Poland ,ַזַצ״ל
was not only renowned for his 
concern  for  the  poor  and 
downtrodden,   but   was   also 
legendary for his insightful ָחְכָמה 
and intellect.  
  It once happened that he 
heard   complaints   that   the 
milkmen watered down the milk. 
He summoned them to his home. 
Once   they   were   seated,   he 
addressed them as follows: 
 a very serious ,ַרּבֹוַתי“ 
problem of ַכְשרּות has come to 
my attention. It concerns a mixing 
of meat and milk. It may result in 
terrible  losses,  for  if  it  proves 
correct, I shall have to prohibit all 
the ִלים  in town from being כֵּ
used.   Now,   I   thought   of   a 
solution, but I need you to be 
honest. If I can be sure that the 
milk sold here is not absolutely 
pure, then I may be able to 
pasken otherwise. That is why I 
have called you here.” 
 The  milkmen  readily 
confirmed that their milk was 
diluted.  
 “And none of you sell 
pure milk? Undiluted milk?” 

asked the ָרב innocently.  
 “None of us,” they all 
cried in unison. 
 R' Elya Chaim Meisels 
rose to his full height and, looking 
down    upon    the    seated 
tradesmen, said sternly: 
 “Very well. Let me warn 
all  of  you:  Adding  water  is 
stealing! From now on you are to 
stop diluting your milk. Should 
any of you continue the practice, 
I shall declare your milk unfit to 
drink…” 
 R'     Meisels     wisely 
understood that one who acts 
improperly often overlooks the 
ָרה  in his actions. The milkmen ֲעבֵּ
diluted the milk, blinded to the 
fact that this was theft. It was 
insignificant in their eyes, and 
they would readily admit this to 
the ָרב to solve his “dilemma.”  
 My ַתְלִמיד, when 
discussing a wrongdoing with a 
sibling or friend, keep in mind the 
wisdom of R' Elya Chaim, and 
understand that others don’t 
necessarily see their actions in 
the same way that you do. 

      ְיִהי ִזְכרֹו ָּברּוְך!
 ֶרִּבי  Your                         ,ְּבְיִדידּות

Story adapted from Men of Distinction 

1. What is ״י סּוק s interpretation of the words of the’ַרשִׁ ַחי  of פָּ וָּ
ֶהם  ?and you shall live by them — בָּ

2. If a person used an animal for a sin, why was the animal put to 
death? 

ֶָּהם .1 ַָּחי ב ָּא must mean in ו ָּם ַהב ָּא .In this world it is man’s destiny to die .עֹול ָּם ַהב  עֹול
is the only place where life is eternal (18:5 — ד״ה ָוַחי ָבֶהם). 

2. Even though the animal had no understanding, it caused a man to be killed;  ַקל
ָֺּחֶמר  for man who understands good and evil and causes evil to his fellow man by ו
causing him to sin … (20:15 — ד״ה ְוֶאת ַהְבֵהָמה). 

1. What is ״י סּוק s interpretation of the words of the’ַרשִׁ ַחי  of פָּ וָּ
ֶהם  ?and you shall live by them — בָּ

2. If a person used an animal for a sin, why was the animal put to 
death? 

ֶָּהם .1 ַָּחי ב ָּא must mean in ו ָּם ַהב ָּא .In this world it is man’s destiny to die .עֹול ָּם ַהב  עֹול
is the only place where life is eternal (18:5 — ד״ה ָוַחי ָבֶהם). 

2. Even though the animal had no understanding, it caused a man to be killed;  ַקל
ָֺּחֶמר  for man who understands good and evil and causes evil to his fellow man by ו
causing him to sin … (20:15 — ד״ה ְוֶאת ַהְבֵהָמה). 
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It was a cold winter night...

The front door was unlocked, and they were 
even more shocked when they found their Rebbi 

resting on the floor of the living room.

The plumber arrived, and the 
house was already freezing.

Rabbi, I’ll be 
over within 
the hour.

It’s in the 
basement. Let 
me take you 
downstairs...

I wonder why the 
plumber’s van is 

parked outside the 
Mashgiach’s house 

so late.

All the lights are 
on in the house. Let’s 

check if everything 
is ok!

Rebbi, what’s 
going on? And why 

is Rebbi lying on 
the floor?

It’s freezing 
in here. Is 

everything ok?

י“ד אלול  1977 - 1910  5737 - 5670

R’ Hirsh זצ״ל was born in Pinsk to R’ Avrohom Shmuel and Chasha Feldman. He learned 
in Baranovitch under R’ Elchonon Wasserman הי״ד, and also developed a close 
relationship with the משגיח, R’ Yisroel Yaakov Lubchansky הי״ד. In 1930, he went to the 
Mir and stayed for 8 years. He became a תלמיד מוהק of R’ Yeruchem Levovitz זצ״ל. He 
then traveled to Kelm to absorb their דרך in מוסר. During WWII, he was arrested and 
sent to Siberia. In 1945 he married Miriam Lieberman. After the war he was a menahel in a 
yeshiva ketanah in Versailles, France. In 1950, he moved to America and was appointed 
by R’ Avrohom Kalmanowitz as משגיח of Mir. He delivered va’adim in חכמה ומוסר from the 
Alter of Kelm and never missed or repeated a שיעור for close to 30 years. He was a 
surrogate ‘father’ to his talmidim and served as a bridge to the Kelmer מוסר of Europe.

...It’s just not right 
that I should sleep 

comfortably in bed while 
he is working on the 

basement floor…

Everything is fine... I 
woke up the plumber in 

the middle of the night to 
repair my heat. He had to 

get out of bed and is now 
in the basement working 

to fix the system...

This is Rabbi Feldman. I sincerely 
apologize for disturbing you so late at 

night, but this is an emergency. The heat just 
stopped working a few minutes ago, and it’s 

already getting very cold.

so, where’s 
the boiler?

Learning from our Leadersבס״ד Pirchei Agudas Yisroel of America
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 לע״נ ר׳ ישראל בן אברהם ז"ל 
לע״נ הב׳ ישעיהו דוב ע״ה בן יבלחט״א יצחק צבי נ״י

א יט:יז(.… יו ֵחְטא )ַוִיְקרָּׂ לָּׂ א עָּׂ הֹוֵכַח ּתֹוִכיַח ֶאת ֲעִמיֶתָך ְולֺא ִתשָּׂ  
 … you shall surely rebuke your fellow man, and you shall not 
bear a sin over him. 
יו ֵחְטא explains the words ַרִש״י  לָּׂ א עָּׂ  and you shall not ,ְולֺא ִתשָּׂ
bear a sin over him, as follows: If, through your admonishment, you 
embarrass the person, then you have committed a sin. This is a very 
important guideline for the ִמְצוָּׂה of giving rebuke. It must be done 
sensitively and discreetly.  
׳ שָארר ַזַצ״ל   offers a further interpretation of the words ר׳ ְגַדְליָּׂ
יו ֵחְטא לָּׂ א עָּׂ  do not raise up the sin over him. Don’t reprove by ,ְולֺא ִתשָּׂ
saying, “How could you do such a terrible thing?” You are raising up 
the ֵחְטא above him, dwarfing him for what he did. This is offensive and 
ineffective. It is better to say, “How could a person such as you do such 
a thing?” Raise him up over the ֵחְטא; show him that such an act is 
beneath him. If done properly, the rebuke will have a lasting effect. 
 A ב  who was speaking to a group of people in Florida about רָּׂ
the power of a proper reprimand related: 
 “In the early 1900s, there were many pressures on חּוִרים  .בָּׂ
Some חּוִרים  .were leaving their faith and seeking ‘greener’ pastures בָּׂ
One חּור ֵפץ ַחִײם in the בָּׂ ה s’חָּׂ ת was caught smoking on ְיִשיבָּׂ ֵפץ  The .ַשבָּׂ חָּׂ
חּור was informed about it, and he summoned the ַחִײם  .to his room בָּׂ
The חּור ֵפץ ַחִײם stayed in the בָּׂ  .s room for about two minutes’חָּׂ

Afterwards, he walked out quietly, and from then on kept ת  ַשבָּׂ
scrupulously. 
 “Imagine what the ֵפץ ַחִײם  s rebuke was like! If only we’חָּׂ
could have heard what went on in that room! We do not know what 
he said, but we know how effective it was.” 
 Afterwards, one of the old men there, with a tear-stained 
face, approached the ב  .רָּׂ
 “Rabbi, I can tell you what the ֵפץ ַחִײם  said to that boy,” he חָּׂ
declared. “You see, I was that boy.” The ב   .was stunned רָּׂ
  The man went on, “When I was called to the ֵפץ ַחִײם  s’חָּׂ
room, I was terrified. What could I say to the great ַצִדיק? How could I 
justify smoking on ת  I entered his room and, with a grimace of ?ַשבָּׂ
pain, the ֵפץ ַחִײם  .approached me and took my hand in his חָּׂ
ת‘“   ,he said softly, and he began to weep. After a minute ’,ַשבָּׂ
he looked up at me and said it again: ‘ת  His hot tears dripped onto ’.ַשבָּׂ
my hand, and the sound of his weeping penetrated my heart. That’s all 
it took – two minutes of the ֵפץ ַחִײם  ”.s pain’חָּׂ
 The ֵפץ ַחִײם חּור did not berate, belittle or put down this חָּׂ  .בָּׂ
He simply impressed on the חּור  how much he was pained by his בָּׂ
desecration of ת  .ַשבָּׂ

Those hot tears were the most effective rebuke. 
Adapted from: Rabbi Frand on the Parashah (with kind permission from ArtScroll) 

 of Lodz, was born in ַאב ֵבית ִדין ,ַזַצ״ל Meisels ר׳ ֵאִלָיהּו ַחִיים
the town of Hordock, Lithuania. Recognized as a young ִעּלּוי, 
he received the title מֹוֵרנּו and was authorized to teach and 

render decisions on halachic issues at the tender age of 12. At the age of 
19, he became the ָרב of his hometown. In 1843, he moved on to become 
 He .ָרב in Darczin for 8 years, before spending 6 years in Prozzanyi as the ָרב
then became the ָרב of Lomza, where he dedicated himself to raising funds 
to ransom as many Jewish boys as possible from the army. R' Elya Chaim 
remained in Lomza for 12 years before becoming the Chief Rabbi of Lodz. 
He is remembered for his humility and total dedication to the welfare of the 
Jewish people. 

 י״ד אייר
5581 — 5672 
1821 — 1912 

 The genius and ִצְדקּות of R' Elya Chaim Meisel 
 .were surpassed only by his humility ַזַצ״ל
When he accepted the position as Chief 
Rabbi of Lodz, he arrived there one day 
later  than  originally  scheduled.  The 
community       leaders       explained 
apologetically that they had prepared a 
large crowd for his anticipated arrival date 
a day earlier to greet him and pay the proper 
respect. The ָרב smiled and said, “I am not 
accustomed to accepting payment in advance!” 

TorahThoughts



 לז"נ יעקב בן אביגדור ז"ל
 לרפו"ש מלכה בת חיה בריינדל

 לז"נ לאה בת שמואל ז"ל
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Parsha Potpourri 
Parshas Acharei Mos – Vol. 12, Issue 27 

Compiled by Ozer Alport 
 
 

)16:30( תטהרו 'דכם לטהר אתכם מכל חטאתיכם לפני כי ביום הזה יכפר עלי  
 The Gemora in Kesuvos (103b) relates that when Rebbi – Rav Yehuda HaNasi – passed away, a 
piece of paper fell from Heaven. On the paper was written that all who were present at the time of his 
death would merit a share in the World to Come. Although Rebbi’s level of holiness and spirituality was 
tremendous, why don’t we find similar episodes in conjunction with the deaths of other righteous 
individuals? 
 Rav Yitzchok Elchonon Spektor answers that the Gemora in Yoma (85b) records a dispute 
between Rebbi and the other Sages with respect to the atonement effected by Yom Kippur. The Sages 
maintain that Yom Kippur is only effective together with confession and repentance for one’s misdeeds, 
but Rebbi maintains that the Holiness of the day intrinsically causes atonement and forgiveness for all. It 
is also known that the death of the righteous is compared to Yom Kippur in its ability to effect atonement 
(Gur Aryeh Bamidbar 20:1). Although the law is decided in accordance with the majority of the Sages, in 
deference to the honor of Rebbi his death was treated in accordance with his opinion, and all who were 
present received forgiveness, even if they didn’t repent! 
 
 

)18:6איש איש אל כל שאר בשרו לא תקרבו לגלות ערוה אני ד' (  
The Seforno notes that marriage to one’s closer relatives would actually seem to be ideal. Their 

shared values, backgrounds, and personalities should combine to produce wonderful children. As 
evidence for this claim, he cites Amram, who married his aunt Yocheved (which was permissible prior to 
the giving of the Torah). From this close relationship were born Moshe, Aharon, and Miriam, the greatest 
leaders a generation of Jews ever enjoyed. If so, what could be the problem with such relationships, and 
why does the Torah prohibit a person from marrying his close relatives? 

The Seforno writes that this would indeed be the case if the intentions of the couple were solely 
for noble purposes. Unfortunately, human nature makes this scenario incredibly rare. Along with the 
Rambam and the Ibn Ezra, the Seforno explains that Hashem ideally prefers that people be completely 
focused on and dedicated to serving him. Because we are human, He had no choice but to permit marital 
relations. However, in an effort to minimize them, the Torah forbids relations with all of a person’s close 
relatives. Because he is so frequently surrounded by them, the regular contact could easily lead to 
constant involvement in our base human desires. As this would distract us from focusing on elevating 
ourselves and achieving our true spiritual purposes, the Torah therefore prohibited these relationships. 
 The Ramban questions this explanation. He points out that a man is Biblically permitted to marry 
as many wives as he wants, something which should clearly be forbidden if the Torah’s goal was to 
minimize his involvement in marital relations in order to free him to pursue spiritual endeavors. He 
argues that it is illogical that marrying one’s daughter or sister should be punished so severely when 
somebody else may marry 1000 wives with impunity. As a result, the Ramban suggests that the entire 
concept of the forbidden relationships falls into the category known as חוקים, mitzvos which seem to defy 
human logic and which we perform only because Hashem commanded us to do so, even though we are 
unable to understand the rationale behind them. 
 
 

)20:6לזנת אחריהם ונתתי את פני בנפש ההוא והכרתי אתו מקרב עמו (... והנפש אשר תפנה אל האבת   
The Torah commands us in no uncertain terms not to turn for guidance or assistance to 

practitioners of sorcery and necromancy, discussing the prohibition against doing so three times in 
Parshas Kedoshim alone. Toward the end of Shaul’s life, he was faced with a battle against an army of 
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Philistine forces (Shmuel 1 28). When Shaul saw their army’s encampment, he was terrified and confused 
about what to do, and he attempted every technique at his disposal to inquire of Hashem for guidance 
about how to proceed, but Hashem ignored Shaul and refused to answer him through his dreams, through 
prophets, and through the Urim V’Tumim. 
 After Shaul had exhausted all of his traditional options without any success, he told his servants 
to seek out for him a בעלת אוב (sorceress), and he proceeded to enlist her services to summon the spirit of 
the deceased prophet Shmuel to advise him about how to proceed. The tremendous difficulty with this 
episode is: How is it possible that Shaul, for all of his shortcomings and mistakes in judgment, could 
think that it was permissible to inquire of the dead using sorcery, something which is explicitly forbidden 
by the Torah?  

The Ohr HaChaim HaKadosh (Devorim 18:14) and Oneg Yom Tov (Introduction) explain 
Shaul’s reasoning by pointing out that the prohibition in Parshas Shoftim against turning to sorcerers and 
necromancers is immediately followed by the following explanation for the mitzvah (Devorim 18:14-15): 

ד' אלקיך נביא מקרבך אתה יורש אותם אל מעננים ואל קסמים ישמעו ואתה לא כן נתן לך  כי הגוים האלה אשר
 For these nations that you are possessing hearken to – מאחיך כמני יקים לך ד' אלקיך אליו תשמעון
astrologers and diviners, but not so has Hashem your G-d given for you. Hashem your G-d will establish 
for you a prophet like me from your midst, from your brethren; to him shall you hearken. 

In other words, the Torah seems to say that the reason Hashem does not want us to turn to 
magicians and sorcerers is because these were the practices of the non-Jews who inhabited the land of 
Israel before us, but we do not need them since Hashem gives us prophets whom we can consult instead. 
As such, Shaul assumed that it is only forbidden to consult a sorceress or necromancer if one has an 
option of going to a prophet instead. However, in a situation in which that is not an option, such as in this 
case where he tried to do so but was not answered, Shaul thought that the prohibition did not apply and he 
was allowed to go to the בעלת אוב.  

Although the Ohr HaChaim HaKadosh and Oneg Yom Tov maintain that Shaul was incorrect in 
his judgment and they only give this explanation as a way of understanding Shaul’s thought process and 
judging him favorably, the Netziv (HaEmek Davar 18:14) writes that not only was this Shaul’s rationale, 
but he was in fact correct in his logic, as in a time of danger when no prophet is available to be consulted, 
it is in fact permitted to consult a sorcerer or necromancer for guidance. 
 Along these lines, the Shach (Yoreh Deah 179:1) rules that if a person is ill, it is permissible to 
use magic and sorcery to heal him due to the fact that we do not have prophets to ask. Although the 
Maharshal (Shu”t Maharshal 3) disagrees and maintains that if the person is merely sick it is forbidden to 
do so since it is not a case of pikuach nefesh (saving a life), this implies that it would be permissible if 
somebody's life is truly in danger, just like the Netziv writes regarding Shaul. 
 
 

Parsha Points to Ponder (and sources which discuss them): 
 

1) Parshas Acharei Mos begins by describing the special Avodah (Divine service) that was 
performed by the Kohen Gadol on Yom Kippur to effect atonement for the entire Jewish nation 
(16:2-34). However, although the passage refers to Aharon by name seven times, it makes no 
mention of his position until near the end of the entire discussion (16:32), even though the 
Avodah can only be done by the Kohen Gadol. Why does the Torah go out of its way to avoid 
mentioning Aharon’s title which made him eligible to perform this job? (Oznayim L’Torah) 

2) How is it possible that a healthy person ate on Yom Kippur a quantity of edible food larger than 
the size of a large date in a normal manner and in less than two minutes, and yet he is exempt 
from punishment for eating on Yom Kippur (16:29)? (Shulchan Aruch Orach Chaim 612:6) 

3) How is it possible that somebody became Biblically impure and was able to become pure without 
having to wait for sunset? (Ibn Ezra and Ayeles HaShachar 16:26) 

4) The Torah forbids the consumption of orlah, the fruits produced by a tree for the first three years 
(19:23). The Gemora in Shabbos (33b) relates that when Rabbi Shimon bar Yochai was forced to 
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flee to a cave to save his life, a carob tree miraculously sprouted there to provide him sustenance. 
How was he permitted to eat the fruits, which are considered orlah? (Imrei Daas, Derech Emunah 
Hilchos Maaser Sheini 10:6, M’rafsin Igri, Ma’adanei Asher Lag B’Omer 5769) 

 
 

Answers to Points to Ponder: 
 
1) Rav Zalman Sorotzkin explains that the Yom Kippur Avodah was complex and required intense 
concentration and physical dexterity. It was the only time when the Kohen Gadol was permitted to enter 
the Kodesh HaKodashim (Holy of Holies). The Mishnah teaches (Yoma 7:4) that after making it through 
an emotion-laden day fraught with danger and successfully completing his job, the Kohen Gadol made a 
celebratory feast for his friends and family. Due to the unparalleled holiness of Yom Kippur and his 
unique role in bringing about atonement for the Jewish people on this day, the Kohen Gadol may be 
tempted to haughtily take credit for his accomplishments. Accordingly, the Torah goes out of its way to 
repeatedly refer to Aharon not by his title but by his name, as a way of symbolically warning him, and all 
future High Priests who follow, of the need to remain humble. Even though they have important titles and 
fill powerful and irreplaceable roles, the Torah specifically reminds them that at the end of the day, they 
are still just Aharons, regular people who need to ensure that their power and prestige doesn’t go to their 
heads. 
 
2) The Shulchan Aruch rules that if a person eats food at the beginning of Yom Kippur, when he is still 
so full from the meal that he ate before the fast began that he finds the food loathsome and has no benefit 
from it, he is exempt from punishment. 
 
3) Although a living animal is ritually pure, the Torah decrees that the man in charge of transporting the 
goat to Azazel on Yom Kippur becomes ritually impure as soon as he exits the walls of Jerusalem. After 
completing his mission, the Torah requires him to immerse both his clothing and himself in a mikvah, at 
which point he may reenter the Jewish camp. The Ibn Ezra comments that the immersion alone suffices 
to render him pure, and he is not required to wait until sundown. Rav Aharon Leib Shteinman notes that 
this is quite unusual, as it is the only case of a person who is Biblically impure, yet able to become pure 
even before sunset. 
 
4) Rav Yissochar Dov of Belz cites the Yerushalmi (Orlah 1:1), which rules that if a tree grows in a 
place which isn't designed for human settlement, which was the case with the cave of Rabbi Shimon, it is 
exempt from the laws of orlah. Rav Chaim Kanievsky notes that the Rambam rules that if a tree grows 
on its own in a public area, such that its fruits are ownerless and available to all, the laws of orlah do not 
apply to it. The M'rafsin Igri gives a few answers. First, a tree which grows miraculously is exempt from 
all laws governing fruits, such as orlah and ma'aser. Second, the tree may have already been planted 
elsewhere for more than three years, and if it was transferred to the cave together with its roots, its fruits 
would be immediately permissible. Alternatively, Rabbi Shimon may have eaten the carob fruits while 
they were still small and not yet legally classified as fruits which are forbidden as orlah. The Ma'adanei 
Asher writes that the fruits were permissible to Rabbi Shimon due to the principle of pikuach nefesh - one 
may transgress any prohibition, with three exceptions, in order to save one's life - and since he was 
trapped in the cave with nothing else to eat, he was permitted to eat fruits which would normally be orlah. 
However, he notes that it would be unusual for Hashem to miraculously save Rabbi Shimon's life in a 
manner which would require him to eat otherwise-forbidden food, especially when many opinions 
maintain that forbidden food eaten to save one's life still causes spiritual damage to a person. 
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IMPORTANCE OF ....  
The Gemara (Sanhedrin 107a) relates that after Avshalom 
rebelled against Dovid, Chushai asked Dovid why he had married 
Avshalom’s mother, who had been captured in war as a Yefas 
Toar. Dovid replied that the Torah permitted it. Chushai pointed 
out (and Dovid should have realized) that the Torah places the 
laws of a Ben Sorer U’Moreh closely following the laws of a 
Yefas Toar, connecting the two, to illustrate that one who takes a 
Yefas Toar will end up with a rebellious son from her. The 
Gemara (Kidushin 21b) describes how taking a Yefas Toar “gives 
in” to ones Yetzer HoRa, and analogizes it to one who rushes to 
Shecht a dying animal so that he may eat it legally after a proper 
Shechitah, rather than eat from it as a Neveilah, after it died from 
its illness. Rashi comments that it is better to eat from such meat 
after proper Shechitah, although it is repugnant to do so. 
Accordingly, the Shulchan Aruch (vgs vruh 17:3) states on this 
subject that “ohnfj hkusd” would not eat from such a Shechitah, 
although there is no Issur to do so, and that whoever wished to be 
Machmir is to be praised. However, if eating such meat and 
taking a Yefas Toar are similar in that they are both permitted but 
not recommended, why is one punished with a Ben Sorer 
U’Moreh in one case, and simply excluded from the category of 
“ohnfj hkusd” and/or Machmirim in the other ? The Mital 
HaShomayim suggests that having a Ben Sorer U’Moreh is not a 
punishment for having married a Yefas Toar, but is rather a 
consequence based on the rule of vsn sdbf vsn. One who takes a 
Yefas Toar has ignored the mitzvah of uhv, ohause whereby the 
Torah commands that one engage in that which is permitted to 
him, with sanctity. Certainly many marriage arrangements are 
permitted, but it is clear that the Heter of a Yefas Toar is to satisfy 
an unsanctified desire. As such, the consequential birth of a Ben 
Sorer U’Moreh, whom the Torah describes as a tcuxu kkuz (a 
glutton) which is also behavior that is technically permitted, but 
certainly not consistent with uhv, ohause, is a natural result.   

QUESTION OF THE WEEK:  
If one wishes to help, whom should one assist first: a man whose 
wife wants money to accept a Get from him, or a woman whose 
husband wants money to give her a Get ?  

ANSWER TO LAST WEEK:  
(When could Hashovas Aveidah of a Muktza item be done on Shabbos ? )  
The Chasam Sofer (j”ut 82) rules that one may not transgress 
Muktza to return a lost item, since the owner himself is prohibited 
from moving it. However, if (e.g.) one sees another person’s lost 
animal, he may yell at it, causing the animal to return to its owner.  

DIN'S CORNER:  
One is permitted to walk (but not hurriedly) over grass on 
Shabbos despite the possibility that some blades may be uprooted 
thereby. However, one who is eating over grass must be careful 
not to drip any enriching liquid onto the grass as this would 
constitute both gruz and possibly aruj. (MB 336:25-26) 

DID YOU KNOW THAT ....   
The Rambam (,utuen 1:9) states: vbudn vz hrv vuenc ohhngp kcuyv – 
immersing oneself twice in the Mikveh is disgraceful. Although 
this certainly cannot apply to the Kohen Gadol who immersed 
five times during the Avodah of Yom Kippur, it can raise a 
question regarding all those who immerse annually on Erev Yom 
Kippur. The Mishna Berurah (606:21) cites an opinion that 
recommends one immerse three times on Erev Yom Kippur, and 
the Machatzis HaShekel cites the SHLaH who brings opinions 
that recommend fourteen times and among Chasidim, thirty nine 
times. The Rambam (vtnuyv ,uct 6:16) lists several instances 
where someone, in a Mikveh, touches objects that are Tomay, 
which result in his becoming Tomay, and it is only when he 
emerges from the Mikveh that he becomes Tahor. The Kesef 
Mishna cites, as a source, a Beraisa in Machshirin (2:7) which 
states as much, that within the Mikveh he is still Tomay, and only 
upon coming out does he become Tahor. The HaDrash V’HaIyun 
suggests that the Rambam was therefore speaking about one who 
completed his immersion, came out of the Mikveh completely 
Tahor, and then went back in. Since an onlooker might suspect 
that he is immersing a second time for the enjoyment of a cool (or 
hot) Mikveh, the Rambam deems that disgraceful. However, the 
multi-immersions on Erev Yom Kippur are fulfilled merely by a 
limb or a finger emerging momentarily from the water, and then 
going back in, to add to the count. As long as he has not come 
completely out of the Mikveh, he is still engaged, for purposes of 
the Rambam, in one Tevilah. This would also seem to explain the 
opinion of the SHLaH, cited by the Be’er Heiteiv (vgs vruh 200:1) 
who recommends to “vagn habt” that they advise their wives to 
first immerse, then to recite the brocho, and then to immerse 
again. Since they are in the Mikveh the entire time, it is 
considered to be one Tevilah, and thus does not constitute a 
second Tevilah which the Rambam deems vbudn.  

A Lesson Can Be Learned From:  
When R’ Yaakov Galinsky traveled to the United States for the first time 
to collect money for yeshivos in Eretz Yisroel, he visited the Satmar 
Rebbe ZTL and asked for a brocho. The Rebbe asked what he wanted 
and R’ Yaakov said he wanted a brocho that he should be Matzliach in 
strengthening the Mosdos HaTorah in Eretz Yisroel. The Rebbe turned 
to his Gabbai and instructed him to give R’ Yaakov $1,000. R’ Yaakov 
said he only came for a brocho, not money, but the Rebbe said that a 
brocho cannot rest upon an empty vessel. R’ Yaakov left and later visited 
a wealthy Satmar Chasid who wanted to know if the Mosdos HaTorah 
that he was collecting for received assistance from the Israeli 
government. R’ Yaakov said that they received a very small amount, 
barely ¼ of their budget. “If so”, the Chasid said, “as a Satmar Chasid I 
am not permitted to give to Mosdos who take money from the 
Medinah”. When R’ Yaakov informed him that the Rebbe himself had 
given $1,000, the man replied “The Rebbe is allowed to make an 
exception to his own ruling, but I am not”. R’ Yaakov said to him “I 
would not tempt you to violate your Rebbe’s ruling if you follow his 
every ruling completely. But if you make some exceptions, then your 
response is merely a dodge”. The Chasid smiled and gave him $500.  
P.S. Sholosh Seudos is sponsored by the Sternberg family.  
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וידבר ד' אל משה אחרי מות “ 16:1

שני בני אהרן, בקרבתם לפני ד' 

 ”וימתו

“Hashem spoke to Moshe after the death of 

Aharon’s two sons, when they approached 

before Hashem, and they died.”  Rashi – What is 

the Posuk teaching us here?  Rebbe Elazar Ben 

Azaryah would explain it with a Moshol.  A doctor 

told a sick person not to eat cold food, nor lie in a 

damp, chilly place.  Another doctor told him not 

to eat cold food and not to lie in a damp chilly 

place, so that he will not die like his colleague 

died.  In the Moshol, the second doctor roused 

the person to follow his instructions more than 

the first one.  That is why the Posuk says, “After 

the death of Aharon’s two sons” and then says, 

“And Hashem said to Moshe: Speak to Aharon, 

your brother…he may not come…so that he will 

not die the way his sons died.”  Rashi is telling us 

that the Torah mentions the deaths of Aharon’s 

two sons before telling Aharon the rules of 

entering the Mishkan, to impress upon Aharon a 

strong message that he must heed the words or 

die the way his sons died.  We are speaking here 

of Aharon Hakohen, a great and holy man.  

Numerous times in the Torah it says about 

Aharon that, “He did just like Hashem 

commanded him.”  It would seem that Aharon 

Hakohen would have heeded the command of 

Hashem without being given a clear threat that 

he would die if he did not comply.  Why the need 

to tell Aharon in this manner?  The following 

Divrei Torah will expound on this topic, and 

support the P’shat offered in the closing 

paragraph.  

“ 16:1 – מעין בית השואבה  אל ' וידבר ד

' בקרבתם לפני ד, משה אחרי מות שני בני אהרן

 Rashi explains by way of a Moshol why – ”וימתו

the Torah mentions the death of Aharon’s two 

sons before mentioning the rules of when it is 

forbidden to enter the Kodesh.  Generally, a 

Moshol is used to explain something which is not 

easily understood, and a Moshol helps clarify the 

scenario. Had we been told that the death of 

Aharon’s sons were mentioned here as a warning 

that if ones enters the Mikdash when it is 

forbidden he will die like Aharon’s sons, it would 

seem very clear and obvious to us.  Why is there 

a need for a Moshol here?  Korach 16:4 “ וישמע

 Moshe heard and he fell“ – ”משה ויפל על פניו

upon his face.”  Rashi says that this was the 

fourth sin for Korach, and therefore he would not 

have a way out of this sin. Yuma 86b – Hakodosh 

Boruch Hu forgives for the first three sins, 

however on the fourth, He is not Mochel.  As it 

says in Amos 2:6 “ ועל  –על שלשה פשעי ישראל 

 For three sins [I have“ – ”ארבעה אל אשיבנו

looked away], but for four I will not pardon 

them.”  The Da’as Zekeinim MiBa’alei Tosfos says 

in Parshas Nitzavim 30:2 that there are three 

Mechitzos, partitions.  The first time a person 

sins, the ramifications of the P’gam, blemish, 

caused by his sin, only reaches the first Mechitza.  

With Tefilah and crying out to Hashem, one can 

be Mevatel the Kitrug, prosecution, against him 

and calm the anger against him.  The same 

applies with the second sin, which reaches the 

second Mechitza, and the third sin which reaches 

the third Mechitza.  However, by the fourth sin, 

the sin and P’gam reach a place called, (Tehillim 

 and His“ – ”וסביביו נשערה מאד“ (50:2

surroundings are exceedingly turbulent,” and 

then Hashem will not pardon him.  We see from 

this that when one is close to Hashem, sins 

cannot be pardoned.  When one goes into the 

Kodesh Kodoshim, a place where the Shechina is 

found – it is past the three Mechitzos and right 

near Hashem.  When one is so close to Hashem, 

the punishment is immediate.  The Moshol of the 

doctor saying that one should not eat cold foods, 

is not speaking of a healthy person.  Rather it is 

speaking of one who is very ill, and if he eats the 

cold food it will have immediate ramifications 

which will have an extremely harmful effect upon 

him.  The Moshol is to explain to us that although 
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before going into the Mikdash, a person may 

have time to atone for his sins, those who go into 

the Mikdash – close to Hashem, will have harsh 

and swift repercussions for their actions.  The 

second doctor is needed so that the person will 

understand that he is in fact in great danger, and 

must proceed with caution.   

“ 16:1 - קרן לדוד  אל משה אחרי ' וידבר ד

וימתו' בקרבתם לפני ד, מות שני בני אהרן ” – Rashi 

gives us a Moshol of a doctor who tells someone 

that he should not eat cold food, etc.. and a 

doctor who tells the person not to eat cold food 

for he will die like that other person.  The Moshol 

does not seem to fit with what we are speaking 

about here.  Where is there a sick person?  It 

would seem to be that the Moshol should have 

discussed one who told his friend not to eat 

something.  Additionally, did Aharon Hakohen 

need to be warned in a harsh way to ensure that 

he kept the commands of Hashem? What was 

the sin that caused Aharon’s sons to die?  Here 

the Posuk tells us that they died, but not the 

cause of their death.  Rashi in Shemos 24:10 tells 

us that they sinned grievously in that they gazed 

at the sacred vision while irreverently indulging 

in food and drink.  They deserved to die 

immediately, but Hakodosh Boruch Hu did not 

want to mar the joy of the giving of the Torah.  

Therefore, the punishment of Nadav and Avihu, 

Aharon’s sons, were deferred until the Chanukas 

Habayis.  The question is, why did Hakodosh 

Boruch Hu defer their punishment in order not to 

mar the giving of the Torah, but punished them 

at a time that would mar the great Simcha of the 

Chanukas Habayis?  Chazal tell us that the closer 

that one is to the Shechina, the more they are 

critical of him, and even for a small infraction 

they would be punished.  It is because when one 

is Zoche to be so close, even a small infraction is 

a P’gam, stain, and must be cleansed 

immediately.  Although Aharon’s sons 

transgressed a light sin, and did not receive 

punishment at the time, once they went into the 

Mikdash, the place of the Shechina, the light sin 

now had a much larger effect, and needed to be 

dealt with immediately. The Moshol is telling us 

that when Nadav and Avihu went into the 

Mikdash, they were in a precarious position, like 

a sick person, who needs to be exceedingly 

careful.   

ד מבעלזא"מהרי   - 16:1 “ אל משה ' וידבר ד

וימתו' בקרבתם לפני ד, ןאחרי מות שני בני אהר ” – 

The Ohr Hachaim says on the Posuk, “ בקרבתם

וימותו' לפני ד ” – that because they connected 

themselves so much so to Hakodosh Boruch Hu, 

through their intense connection, their 

Neshomos left them, and they were no longer 

alive down here.  That is why when the Kohen 

Gadol performs the Avodah on Yom Hakippurim, 

he wears a Me’il, an apron that has bells on the 

bottom, and the constant clanking of the bells 

does not allow the Kohen Gadol to be completely 

attached to Hakodosh Boruch Hu, so that he 

remains on this world, and his Neshama does not 

leave him.   

“ 16:1 - חכמת התורה  אל משה ' וידבר ד

וימתו' בקרבתם לפני ד, אחרי מות שני בני אהרן ” – 

The Torah tells us that after the death of 

Aharon’s two sons, he was told the rules 

regarding when he was permitted to enter the 

Kodesh Kodoshim.  It appears that the Torah 

states the death of Aharon’s sons as a warning 

not to go into the Mikdash at the wrong time, for 

if one does, he would meet the same fate as 

Aharon’s two sons – he would die.  However, 

how do we know that Aharon’s sons died as a 

result of entering the Mikdash at an improper 

time?  Chazal tell us that from the words, “ ונקדש

 that someone holy would die and would ,”בכבדי

thereby make the Mikdash holy.  After the death 

of Nadav and Avihu, Moshe told Aharon that he 

thought that it would be himself or Aharon who 

would die to sanctify the Mikdash.  Now that he 

saw that Nadav and Avihu died, that means that 
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they were greater than Moshe and Aharon.  

Being that the Mikdash needed to be sanctified 

by the death of a Tzaddik, why do we assume 

that Nadav and Avihu died because they entered 

the Mikdash – perhaps they only died because 

they needed to sanctify the Mikdash?  If this 

were in fact so, there should not have been a 

need for both of them to die – one of them dying 

should have been enough, as Moshe himself said 

that either he nor Aharon would die – meaning 

that it was only necessary for one of them to die.  

Both of them dying teaches us that their deaths 

were not only to sanctify the Mikdash, rather it 

were because of their entering the Mikdash 

when they were forbidden to.   

יעקב קניזל' ר    - 16:1 “ אל משה ' וידבר ד

וימתו' בקרבתם לפני ד, אהרןאחרי מות שני בני  ” – 

Rashi gives a Moshol involving two cases, one 

where the doctor tells the sick person what not 

to eat, and one where the doctor tells the person 

not to eat or he will die as his friend died.  The 

first part of the Moshol, where the doctor just 

tells the person what not to eat, refers to the 

Posuk in Vayikra 10:9 “יין ושכר אל תשת” – where 

the Torah says not to perform the Avodah while 

inebriated.  

“ 16:1 – תפארת יונתן  ' בקרבתם לפני ד

 ”Had Aharon’s sons been like “regular – ”וימתו

people, they would not have died. Their action 

was a mistake, and they did not act intentionally 

against Hakodosh Boruch Hu. It was only 

because, “ 'בקרבתם לפני ד ” – for they were close 

to Hakodosh Boruch Hu, and on an exalted level 

of Ruchniyos, that they were punished harshly 

even for a slight infraction.   

“ 16:1 – טיב לבב  אל משה אחרי ' וידבר ד

וימתו' בקרבתם לפני ד, מות שני בני אהרן ” – This 

Posuk says that Hakodosh Boruch Hu spoke to 

Moshe after the death of two sons, when they 

came close to Hakodosh Boruch Hu.  The next 

Posuk begins with, “ אל משה דבר אל ' ויאמר ד

 telling Moshe to tell his brother – ”אהרן אחיך

Aharon the commands and responsibilities of the 

performance of the Avodah in the Mikdash, and 

when it is prohibited to enter.  The second Posuk 

tells us what Moshe was to tell Aharon.  

However, what did Hashem tell Moshe in this 

Posuk?  All it says is that Hashem spoke to Moshe 

and then the next Posuk again says that Hashem 

spoke to Moshe.  The Posuk is teaching us 

something very important here.  The way of the 

Yetzer Hara is to induce Klal Yisroel to sin, to 

change the way they act, in that they no longer 

repeat the actions of their forefathers.  He 

convinces them that they should perform new 

acts, and that they are indeed L’shem Shomayim.  

By performing these acts they will come close to 

Hakodosh Boruch Hu.  The Posuk is here to 

counteract this fallacy of the Yetzer Hara.  Who 

was greater than the great Tzaddikim, Nadav and 

Avihu?! They wanted to bring themselves even 

closer to Hakodosh Boruch Hu than they already 

were, by bringing a “strange”(one that was not 

commanded to do so, and therefore not 

permitted) fire, as the Posuk testifies that they 

died, “ 'בקרבתם לפני ד ” – when they were 

attempting to come close to Hashem.  

Nonetheless, being that they did not receive a 

Mesorah from Moshe Rabbeinu to perform this 

act, and it was something new that Hashem did 

not command them to do, though they thought it 

was appropriate to do, therefore they were 

punished for it.  We need to know that this 

applies to all new things for which we do not 

have a Mesorah from our ancestors.  Even if one 

calculates in his mind that he is performing a 

proper action for his intention is L’shem 

Shomayim, in order to come close to Hashem, if 

it is not what was set by our ancestors, then it is 

prohibited for him to do so.  One must follow in 

the ways of his ancestors and come close to 

Hakodosh Boruch Hu the way they set as an 

example for us, and then surely we will be Zoche 

to come closer to Hashem.   
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“ 16:1 – באר משה  אל משה אחרי ' וידבר ד

וימתו' בקרבתם לפני ד, מות שני בני אהרן ” – 

There are times that a person can receive a 

minor warning not to do something, and he will 

heed the warning.  Then there are other times 

that the person will only heed the warning if it is 

a very severe warning that explains the harsh 

ramifications of not heeding the warning.  In 

Avodas Hashem, there are two levels of Yirah: 

Yiras Ha’onesh, fear of punishment, and Yiras 

Haromomos, fear from the greatness and 

exaltedness of Hakodosh Boruch Hu, as it says in 

the Zohar Hakodosh 1:11:2 - One who is on the 

level of Yiras Ha’onesh, will only heed the 

warning if he hears the ramification of not 

heeding the commandment, namely, there being 

a punishment.  On the other hand, the one who 

has Yiras Haromomos, it is enough for him to be 

told not to do that which Hakodosh Boruch Hu 

told him to, and he will comply.  The Posuk is 

telling us that Aharon is told that he should not 

enter the Mikdash at the improper time, for one 

who does will be killed, just like his sons.  One 

can ask, why would Aharon Hakohen need to be 

warned in this manner, when we know that he 

certainly had Yiras Haromomos, and should not 

have needed to hear the warning of punishment 

that comes along with not heeding the warning?  

The answer is that this was a warning for all 

future generations, which applied to those who 

only had Yiras Ha’onesh, and needed to hear the 

punishment, so that they would take the warning 

seriously.  Another answer can be given, that 

although Aharon Hakohen had Yiras Haromomos, 

being that his sons were killed, which was Yisurin 

for Aharon, he must also have Yirah Ha’onesh, 

and examine his actions to see what he may have 

done to deserve the punishment, and rectify his 

actions – as the Gemara in Brochos 5a tells us.   

 Perhaps now we can understand the 

Moshol of the doctor warning his patients to 

refrain from certain foods.  Nadav and Avihu 

were great individuals, individuals of great 

stature in Ruchniyos who had grown close to 

Hakodosh Boruch Hu.  Nonetheless, they made a 

crucial mistake that cost them their lives.  They 

came up with their own method of how to come 

close to Hakodosh Boruch Hu – that which they 

were not told by Moshe Rabbeinu, the Rebbe of 

Klal Yisroel.  There are times that one knows that 

he is “sick” and needs to be careful, and there 

are times that one does not know that he is sick, 

but is in fact sick.  Each and every one of us has a 

Yetzer Hara within us, whose goal is to get us to 

sin.  For those who are on the proper track of 

Avodas Hashem, the Yetzer Hara has his devious 

tricks with which he attempts to veer us away 

from Hakodosh Boruch Hu.  He plays on what we 

believe is correct to turn us away.  He convinces 

us that there are certain actions that we can 

perform that will bring us much closer to 

Hashem.  We are all “sick” and need to beware of 

that Yetzer Hara at all times. Even those who 

have reached the level of Yiras Haromomos, 

need to fear this sickness, for that which we 

believe to be our invincible strength, is actually 

our weakness.  The Torah warns Aharon, and all 

of us, to be careful not to fall into the trap that 

Nadav and Avihu fell into.  How can we ensure 

that we do not fall into this trap of believing that 

we are acting in a way that should bring us closer 

to Hashem, when in reality it makes us further 

from Him?  We must follow our Mesorah, follow 

the commands and the Minhagim of our 

forefathers.  We are not to decide on our own 

what makes us feel good - makes us feel that we 

are coming closer to Hashem.  Rather we must 

follow the directives of our ancestors, and then 

we will be assured that our actions will in fact 

bring us closer to Hakodosh Boruch Hu.  May we 

be Zoche to follow our Mesorah and truly come 

close to Hashem.   
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