
 ogv ,t ufrchu utmhu sgun kvt kt irvtu van tchu
 ogv kf kt wv sucf trhu (df-y)uh,ukudxu iuhzcv -

     ttku ohagnv kf uagbu ,ubcrev kf ucrea irvt vtra iuhf :hbav whpc h"ar
tk hkhcacu hkg v"cev xgfa hbt gsuh rntu rgymn vhv 'ktrahk vbhfa vsrh
shn /h,ahhc,bu h,xbfba 'hk ,hag lf hjt van 'vank k"t /ktrahk vbhfa vsrh
vph vnf sg ubt ohsnk itfn /ktrahk vbhfa vsrhu ohnjr uaecu ung van xbfb
txf hbpk sng durye vzht hf thv ,ut vbhfa vsrh tka rjtn hrva 'iuhzc ka ujuf
vhv hrva sutn kusd vhv duryev vzu 'ohbu,j,c u,bhfa lhanvkn ucfgk sucfv
(hbhna wrp trpx) kwwzjta hpf 'ann vthrcv ,hkf,k cajbv rcs cfgk u,kufhc
odu '.rtu ohna uc utrcba ouhf w,h uhbpk vjna vhv ifanv oeuv uca ouh u,uta
hpf ifanv ,csbc sutn ucrvu 'ovhbhc u,bhfa lhanvk sutn ueeu,ab ktrah
ujnau euaju eaujk eajbu euaj ghdva ,tz kf ;t kgu 'vru,v ovhkg vshgva
vhv tk hf kf ihgk vjfuv thv vz rcs 'rcsv cfg,ha durye u,ut ord .rtu ohna
lhanvk ;uxck ufzu ohbu,j,v urcd duryev ksud ;t kgu 'lfc vn ka durye itf
ka uekj ,bn vga v,utc vhva iuhzcv hf 'iuhzc ka ujuf hwwg vz kfu ovhbhc vbhfav
iuhzc ka ujuf vpha ubk hrv 'ubumr ,t tknk hsf ;fv ,t ghrfva vz tuv 'irvt

     /.rtu ohna ,thrc ,hkf,f  kueav runj rcs kg od rpfk u,kufhcu
 shgv vktv ohrcsf iftu     kkkkttttyyyyhhhhuuuu    jjjjwwwwwwwwrrrrvvvvuuuunnnnvhv ukhta 'rnta ucr hpn ognaa 

ostv ,t ohffznu ohebn ov lht hfu iuhzc ka ujuf tuv vph vnf sg gsuh ostv

,ubre kg i,hu osc ugcmt kucyhu uhkt osv ,t irvt hbc uchrehu
uverzhu osv ,t uhkt irvt hbc uthmnhu vkugv ,t yjahu /// jcznv

 chcx jcznv kg(ch 'y-y)osv ,ehrz hcdk ,ubuak hubha cuahh - 
     t rpxc c,fu '"vbnzvu vyauv iuak 'uthmnhu" 'h"arwwwwvvvvkkkkcccceeeevvvvuuuu    cccc,,,,ffffvvvvwwww'uthmnhu" '

kpub wvcrevwa 'wuthmnhuwk wuchrehuw ihc kscv ahu 'vbnzvu vyauv iuak 'h"ar arhp
kpxcw rntba unfu 'ush lu, kt ub,ub ubhta hp kg ;t urhcj kt rcs chrenv kg
vchrev (wohrhst ohncw rntba unfu 'wohrhstw utreba ohn uc ih,uaa) ohrhst

tnj:dhe tne tcc whg) ush lu,k ub,ubaf tkt vbht wvtmnvw kct '(wv ohypua) wv
rnt sckc ,tyjc ifku '(wgnan vhshk ht,ts 'wv,tmnuw hbgbf ,shct ihbgc
uc kcuy irvtu chrenv shc erznv 'if otu 'gcmtc i,ub sckc ,tyj os hf 'wuchrehuw
eruza ohnkau vkugc 'kct 'wuchrevuw uvzu 'wosc ugcmt kucyhuw uhcdk rnt ifu 'ugcmt

/"ushk u,ut uthmnva 'wuthmnhuw uvzu 'ushk erznv ,t ,,k ihfhrm uhv 'erznv in
 lkv uz lrscu         iiiihhhheeeexxxxhhhhssss    kkkk""""hhhhrrrrvvvvnnnnvvvvkfub hfvcu" 'cu,fv iuakc ;xub hubha rthcu

uhktw rntb ikvk ukhtu 'wuhkt osv ,tw rntb itfs 'cu,fv iuakc hubha sug cahhk
uthmnv oa ukhtu 'uhkt osv uca hkfv ,t ucrhe er itfa 'ouan ,tz 'wosv ,t

 /"ush lu,k osv ,t ah uca hkfv ,t uhkt

thmnn vhvu 'oheuuacu ,umujc ,ubuhzhc unmgk apjk tmuh vhv 'vnatu iuug kfn
tkt 'lfk raufv ,ga ovk vhvha hsf 'ubuhzc ,t ohaecnv ukt hbpc unmg ,t
khafn lfc hf 'if ,uagk ruxt $ ausev hwwrtv ;hxuv $ rcs ka u,hntka
,t tuv khafn hf 'wkuafn i,, tk rug hbpkw ka ruxhtv og ost hbck tuv
vre ot hf ,gsk uhkg kyun ohbp kf kg lt /wohbp ,bckvw ruxhtc vzcnv
kusd iueh, tuv iuhzcv hf 'uzn vkusd vcuy uk ihta ihch iuhzc vzht kcheu vrenv
vz tuvu 'uhkg tuck ohkukg uhva rgm hbhn vnfu vnfn ush kg rypbu 'ostvk
iuhzc hsfuw (jh 't r,xt) cu,fv rntn ,t ohausev ohrpxv urthc uhkg rat
kujnku 'v"cev ka upme ,t ubnn rhcgvk hsf wiuhzcwv tuv htsfa 'w;meu

/uekjc jna vhvhu vcvtc okcek vtrh if kgu /uh,ubuug
tk hf ,gsk uhkgu 'rcs uhprujnk chah kck sutn rhvz ,uhvk ostv kgu     
o,prj ohkcuxv ukt ka o,kgn rtck ovhrntnc kwwz ubhnfj ukhsdv obhjk
ahdrn hrv iuhzc kjub ostvaf hf ',uahv kuyhc u,ugnan iuhzcv ihbg hf 'vhnusc
vzc,nu u,ut ihprjna vz lfku 'ubhta hnf tuv hrvu 'u,uvnu ufrg ,jpb hf tuv
kg usucf ,t chavk hsf er vrga vnjkn chavk ubumr zg tukv vz hsh kg
tka sckcu usucf kg r,uuk iufbk vtr ,tz kfc otu wahw whjcc ,uhvku ubufn
w,h una ignk u,uah ,t kycn hf 'ause rsdc tuv hrv ,eukjnv at rhgcvk
vku,w (z 'uf cuht) cu,fv rntn kg ubhnfj uarsa vn rhpa icunu 'oukac .pjv
hf 'vchrn ,gac uhp okuca hn khcac tkt ohhe,n okugv ihta wvnhkc kg .rt
tk (ch 'd ihmeug) kwwz ubhnfj urnta unfu 'vz hsh kg okugv ,t tuv ohhen ift

/oukav tkt ktrahk vfrc ehzjn hkf vwwcev tmn
c kct     wwwwvvvvnnnnffffjjjj    llllaaaannnnwwww'uhkt osv ,t///uchrehu" 'rjt iputc vz hubha rthc 

ifku 'vc lbj,vk hsf vsucgc ;,,avk umru 'vgcrt uhv irvt hbcs 'ihhbgv
i,ub irvt vhv xuf kfnu 'usck xufc sjt kf-vgcrtc ,tyjv os ukche
irvt hbc uchrehuw cu,f ifku 'xufv uhbcn sjt uk yhauv ire kfku ',jt vb,n
og ;fh, uhkt utc tku 'sjt irec sjt kf uhkt utca 'ubhhvu 'wuhkt osv ,t
h,a iugy ovn sjt kfu 'sjtf v,hv ons ,ehrza 'khtu ruac ifu 'osv kf
'usck xufc sjt kf ',uxuf vgcrtc khtvu ruav os ukche 'gcrt iva ,ub,n
er itf ihta vkugc kct 'wuhkt osv ,tw cu,f oa od ifku 'irvtk uyhauvu
ikuf '(,uxuf gcrtc osv ,t ukceh o,gcrta lhha vhv tku) ,ub,n h,a
vc cu,f ifku 'sjtf osv ,t uk uyhauv ikufu 'sjt hkfc sjtf osv ukche

 /"osv ,t uk uthmnvu sjtf uhkt ucre ikufa 'ubhhvu 'wosv ,t uhktw
wvkcevu c,fvw ka umurh, thcva rjt) 'w,uph ohbpwc ubhmn ;xub .urh,     
hf ',uyhapc cahhk ah hrva 'vz cuahhk lrum iht s"gku" (arpk h,gna oac
,hnurs irec osv ,t i,hk khj,vu 'iupmc u,yhja v,hva ,tyjv icre hcdk
vhc ch,f lfku 'oursk iupmn hkfv ,t lhkuvk ihfhrm uhv if ot ',hcrgn
irec i,b,n v,hva ohnkau vkugc kct 'kdrc vfkuv iuak tuva wuchrehuw
lfku 'sckc vyauv tkt 'kdrc vfkuv ohfhrm uhv tk 'vkhj,c ,hbupm ,hjrzn

/"wuthyntuw xukebut odrh,a unfu 'wuthmnhuw uvc ch,f

R’ Menachem Mendel Morgenstern zt”l (Kotzker Rebbe) writes:

     “wtnyh ufu,c rat kf ufu, kt ovn kph rat arj hkf kfuw - An earthen vessel becomes unclean by virtue of its contents,

not because of anything its exterior may have come into contact with. For pottery itself has no intrinsic value, serving

only as a container for whatever it holds inside. A metallic vessel, on the other hand, becomes unclean from the

outside, as the metal itself is valuable. A human being is likened to an earthen vessel; he too, is composed of ‘dust of

the earth.’ Just like pottery, a human being has no intrinsic worth; his value comes from that which is within him.”

(Monsey, NY)
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wxn ;uxc i"rv ifu 'spr:d t"car ,"uac tcuv arsn (1)
haushj (3) d"ka, runt ,arp ,nt ,pa (2) ohjxp

uvhkt ck 'd"xe ;s o"hrv

Mazel Tov to the Hungar family on the marriageMazel Tov to the Hungar family on the marriageMazel Tov to the Hungar family on the marriageMazel Tov to the Hungar family on the marriage
of their son, Yitzchok to Rochel Ausband.of their son, Yitzchok to Rochel Ausband.of their son, Yitzchok to Rochel Ausband.of their son, Yitzchok to Rochel Ausband. May May May May
the young couple be zoche to build a Bayisthe young couple be zoche to build a Bayisthe young couple be zoche to build a Bayisthe young couple be zoche to build a Bayis
Neeman B’Yisroel and bring much nachas.Neeman B’Yisroel and bring much nachas.Neeman B’Yisroel and bring much nachas.Neeman B’Yisroel and bring much nachas.

Special Mazel Tov to Mr & Mrs Beryl Friedman onSpecial Mazel Tov to Mr & Mrs Beryl Friedman onSpecial Mazel Tov to Mr & Mrs Beryl Friedman onSpecial Mazel Tov to Mr & Mrs Beryl Friedman on
the Bar Mitzvah of their son, Ari the Bar Mitzvah of their son, Ari the Bar Mitzvah of their son, Ari the Bar Mitzvah of their son, Ari h"b. May he grow in. May he grow in. May he grow in. May he grow in

y"agnu a"rh 'vru, and continue to be a source of and continue to be a source of and continue to be a source of and continue to be a source of
nachas for his parents and all of Klal Yisroel.nachas for his parents and all of Klal Yisroel.nachas for his parents and all of Klal Yisroel.nachas for his parents and all of Klal Yisroel.
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v"g vnka ovrct wr ,c kjr tahr u,hgru k"z whcuy wr ic rykt ktuna ;xuh ovrct wr ,nab hukhgk nply : Some Jews feel that as long as they are “good Jews”

in their heart, it is not important to actually fulfill the mitzvos. 

Their intentions are good and they mean well, so who cares

if they don’t keep all the mitzvos? The answer is that

intentions without action is like spices without meat. Of course 

    A SERIES IN HALACHA
   LIVING A "TORAH" DAY

"okuf sdbf vru, sunk,u" - The Greatest Mitzvah of All (23)

Understanding Sefiras Haomer. Now that the Yom Tov of
Pesach is behind us, we begin a new “season” of spiritual
growth, both in Torah learning and Avodas Hashem. The
mitzvah of Sefiras Haomer helps us accomplish this goal. When
our forefathers left Egypt, they knew from Moshe Rabbeinu that
they would be receiving the Torah after seven weeks (1). They
used them as preparatory weeks to cleanse themselves of the
undesirable contamination they attracted from living in Egypt
for 210 years. Additionally, they needed to acquire many positive

middos to be suitable recipients of this holy gift on Har Sinai.
They succeeded in changing themselves, and from that time on,
this season is graced with the potential and ability for each and
every Jew to do the same in his/her specific sphere of growth (2). 
Ladders of Growth. There are two distinct “ladders” with finite
steps that Klal Yisroel are climbing at this time: 

Ladder 1. The Sages of Kabalah, in a very factual way (and
also in a mystical way for the few who understand it), give an
exact breakdown of the seven sections of the “ladder,”
corresponding to the seven weeks of Sefirah that we count,
plus the forty-nine rungs of the “ladder” corresponding to the
49 days we count. The seven sections are based on striving to

1)

it is good to be a Jew at heart, but if it is not accompanied by

fulfillment of the Torah - then the intention is meaningless.

Thus, Moshe told Bnei Yisroel, “This is the thing Hashem

commanded you TO DO” - not just to think nice thoughts in

your heart, but to do the mitzvos together with those thoughts.  

   `"hily cltyxid jexa x"den z`n 
qhiid cplailw jexa miig zxhr llek y`x 

be like our holy and illustrious forefathers, Avraham,

Yitzchok, Yaakov, Moshe, Aharon, Yosef and Dovid. The
combining and inter-linking of each of these seven qualities
yields the forty-nine rungs that Bnei Yisroel consciously
worked on day by day in the desert to prepare for Kabbolas

HaTorah. For example, they worked during the first week to
follow the ways of Avraham Avinu. This was "sxj" -
kindness, to all people growing out of a burning love of
Hashem and His children. The second week was "vrucd" -
strength, the middah of Yitzchok, and so on. The seven

aspects of each quality were attained by combining the
characteristics of the other Tzaddikim. 
Ladder 2. In Pirkei Avos (wu erp) are listed 48 stepping stones
to aquire the Torah. There are sources that write about using
forty-eight days of these seven weeks of Sefirah to work on
these acts of acquisition day by day, and using the last day as
a summary to make a complete review (3). Of course, it is
impossible in a weekly column to cover this entire topic in
such a small of space. Yet, even working on parts of these
great ladders, brings us a step closer to Hashem and his
Torah. Also one who starts the climb now can continue to
rise after Shavuos, as we will try to do IY”H.

2)

Rabbeinu Ovadia Bartenura zt”l  writes in the beginning of Avos:

    “When Rabbi Yehuda HaNasi compiled all the Mishnaic teachings, he placed the Mishna describing the transmission

of Torah from one generation to the other to be the opening Mishna of Pirkei Avos, the Book of Ethics. The wise men

of the nations of the world also wrote works providing their disciples with moral instruction. However, they formulated

their teachings based on their own human understanding and what they might have gleaned from their life experiences.

Therefore, Rabbi Yehuda HaNasi began the Ethics specifically with the words, whbhxn vru, kce vanw - ‘Moshe received

the Torah at Sinai,’ to inform us that the moral instruction and the qualities of character mentioned here are not a

product of human invention. They were given to us by Hashem via Moshe Rabbeinu at Har Sinai.”

A Wise Man would say:

     “Everyone is smart but if you judge a fish by its ability to climb a tree, it will live its whole life believing it is stupid.”      



     The Torah describes three animals which are tny (impure) since they have only one kosher sign. However, by the camel
(knd), the posuk says that it’s hoof is not split ("xhrpn ubbht"), present tense. About the rabbit (ipa) it says in future tense that it’s
hoof will not split ("xhrph tk"), while it describes the hare (,cbrt) as it’s hoof was not split ("vxhrpv tk") in past tense.    
     R’ Yissochar Frand shlit’a teaches us a great Mussar lesson in the name of R’ Yisroel Salanter zt”l. He says that all three
posukim end with the Torah telling us that the animal is impure. This teaches us that before you judge something or someone as
"tny" - “impure” - you have to know his past, present and future. We must not be quick to judge others unfavorably because
we really do not know the entire story. If we see someone acting improperly, or we THINK it is improper, it just might be that
we don't know what happened before, what is going on right now or what is about to happen! 
     We all have a special mitzvah to emulate Hashem. The Name of Hashem - “Yud Kei Vav Kei” - represents the middah of
rachmanus. We know that these letters represent the concept of past, present and future. In fact, it is because Hashem knows
EVERYTHING that happened, happens and will happen to a person that He is the quintessential "injr". Hashem knows our
past, present and future and therefore Only He is truly Merciful! One of the ways to practically have mercy on people and
judge them favorably is when we see someone doing something that looks “impure,” we should remember that perhaps we
THINK it is wrong because we don’t see the whole picture! We don’t know the past, present and future. May we all be
zoche to judge each other favorably. It is truly the foundation of mercy and kindness.
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    After the tragic death of Aharon’s two sons, Nadav and Avihu, the posuk says that Moshe Rabbeinu spoke to "ohr,ubv uhbc" -
the two leftover children. Rashi explains that the word "ohr,ubv" teaches us that these two sons of Aharon were also supposed
to die together with their older brothers. However, Moshe davened and Hashem nullified the second half of the decree against
Aharon’s two remaining sons. The word "ohr,ubv" means “survivors,” which in today’s world generally refers to someone who
went through the Holocaust and emerged alive when others perished. The Seforno in Parshas Shemos writes that when Basya
saved Moshe from the Nile river, she called him “Moshe” so he should remember all his life that he was pulled (vanb) out of
the water miraculously and became a survivor, while all the other male children were destined to be drowned. Thus, he had a
special responsibility to become the manhig Yisroel and make the most of his life since he was a survivor from destruction.
   My machshava here is that not only people who survived the camps and other dangerous situations are called survivors, but
even people that were fortunate to come to America before the war, are also called survivors. They were sent there by Hashem
to bring up new generations of Jews to build Torah and Chessed institutions in America. It was hard and the challenges were
extreme, but those that succeeded are truly “survivors.” They were “drawn out” of the dangerous waters of their homelands,
where so many people were killed and lost, and replanted Yiddishkeit on these shores. When we say “Modeh Ani” every
morning, we must thank Hashem for saving our parents and grandparents and consider ourselves not unlike Moshe Rabbeinu
who survived the turbulent waters, and went on to greatness. Our maasim tovim and chinuch habonim must continue
throughout our lives with that thought in mind. Those Gedolim who survived, as well as my own parents who made it to
America in 1925 and helped build Mosdos HaTorah V’chessed, should be lifelong lessons for all of us children and
grandchildren, that we are all fortunate “survivors” and give thanks to Hashem Yisbarach throughout our lives.                        

//// ofk tuv tny xhrpn ubbht vxrpu tuv vrd vkgn hf kndv ,t (c-u)

                                                                                                                                                                                                              

 wudu wv ;ra rat vprav ,t ufch ktrah ,hc kf ofhjtu(u-h)
     After the turn of the 20th century, one of orthodox Jewry’s great rabbinic authorities and a leader who guided his people
with extraordinary wisdom, care and concern was the Lutzker Rav, R’ Zalman Sorotzkin zt”l. His influence and
contributions to Yiddishkeit began well before World War I and continued until his very last day. Virtually no sphere of
Jewish communal life was left untouched by his guiding hands, and his magnum opus, sefer Oznaim L’Torah, is still
considered a classic of Jewish literature until this day. In 1914 (5674), WWI broke out and R’ Zalman fled to Minsk, where
he continued his communal work unabated. It was in Minsk where he met and befriended the Chazon Ish, R’ Avraham
Yeshaya Karelitz zt”l. He worked tirelessly to secure the release of numerous rabbanim and talmidei chachamim from the
Russian army and saw to it that the Chazon Ish also received a deferment. The Chazon Ish was so involved in his studies that
he was almost oblivious to the problem. R’ Zalman filled out the necessary forms without his knowledge and arranged his
deferment. Later the Chazon Ish presented R’ Zalman with his copy of Teshuvos Rabbi Akiva Eiger. On the opening page
was inscribed a poem relating the saga of his release from army service incorporating the initials of Rabbi Sorotzkin’s name. 
    During World War II, the Soviet authorities threatened to arrest R’ Zalman in Lutsk, so he and his family fled to Vilna
and eventually made it to the Land of Israel, which he loved with all his heart and soul. Once in Eretz Yisroel, he continued
to work on behalf of Klal Yisroel by becoming friends with a number of top Polish officials in Palestine and even to the
Polish ambassador himself. This was providential for it allowed him to intercede on behalf of Jews of Polish nationality. 
    Among the many things that the council accomplished was the distribution of money sent from the provisional Polish
government in London to all Polish citizens living abroad as well as those of Polish descent. It was the council who
received the funds and then decided who was eligible to receive them. Since R’ Zalman was a Polish national with a valid
Polish passport, he too, was eligible to receive money which at the time was his only means of income. 
     At that time, R’ Elazar Menachem Mann Shach zt”l, who was then a young maggid shiur in the newly formed Yeshivas
Ponevezh, was receiving this support as well. Rav Shach had escaped the destruction of European Jewry in early 1940. His
uncle, R’ Aharon Levitan zt”l, helped him and his family obtain immigration certificates and took them in after they arrived at
his doorstep in a destitute condition. They managed to live on the meager subsidies received from the provisional government but
times were hard and it was barely enough to survive. Then, the Polish government announced that support would only be
given to people with a proper Polish passport and not the provisional passports distributed during the war. Unfortunately, Rav
Shach did not have a proper passport and he was declared ineligible. He ran to the Chazon Ish for advice what to do.
    The great Posek Hador gave him advice. “When you go to receive your permit, stand in line behind the Rav of Lutsk,
R’ Zalman Sorotzkin,” he told Rav Shach. “If there’s trouble he’ll figure out how to help you.”
     Well, on the fateful day, Rav Shach stood behind R’ Zalman in the government office. The line moved slowly and the
secretary in charge asked many questions of each applicant. Anyone who was not eligible was immediately turned away. 
     When it was R’ Zalman’s turn, the secretary asked him, “How many children do you have and where are they now?”
     This simple question was enough to evoke a painful sigh from R’ Zalman as it brought to fore all his inner pain. His oldest
son had been arrested in some town on trumped up charges and was wasting away in jail. His daughter had remained in Lutsk
and her fate was unknown, (later it became known that she, her husband and their children had all been killed by the Nazis,
ym”s). Two other sons were refugees in Japan, and his two youngest sons were studying in Eretz Yisroel. The moment the
question was asked, all his pent up emotion and stored away tears burst forth in a torrent and he could barely get the words out
of his mouth. The secretary seemed embarrassed at the situation and began apologizing profusely for her question. She
quickly stamped his permit and the permits of all those who were with him - in this case, Rav Shach who had stepped forward
to console Rabbi Sorotzkin. In the meantime, they were both deemed eligible and received their normal stipends.                        

uhbc rn,ht ktu rzgkt ktu irvt kt van rcshu
 wv hatn ,r,ubv vjbnv ,t uje ohr,ubv (ch-h)

 wv hbpk u,nhu o,ut kft,u wv hbpkn at tm,u(c-h)
    The two reasons given in the Medrash for the death of
Nadav and Avihu are closely interrelated, each serving to
explain the other. One Medrash states: “Nadav and Avihu
died only because they had not taken wives.” The other
Medrash states: “They (Nadav and Avihu )would go after
Moshe and Aharon and ask: ‘When will these two old men
die so that you and I can lead the generation?’” 
    It would seem that their failure to marry would not in
itself have made them liable to death by the Hand of
Hashem. Even as the Sages of the Talmud tell us that Ben
Azzai chose to remain unmarried because "vru,c veaj uapb"
- “his soul yearned for the Torah,” it could have been
similarly assumed that Nadav and Avihu also had been so
utterly devoted to the study of Torah that they did not want
to assume the added responsibility of starting a family.
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CONCEPTS IN AVODAS HALEV            

FROM R’ CHAIM YOSEF KOFMAN    

   However, the second statement clearly indicates that their
failure to marry was not motivated by such noble ideals. For
the position of leadership which Nadav and Avihu coveted
would have left them little time for Torah study. Centuries
later, the Tannaim would fast and pray so that they might be
spared the responsibilities of communal leadership which
would have taken them away from their sacred studies. 
     Therefore, explains R’ Alexander Zusia Friedman zt”l

(Mayana shel Torah) in the name of the Maharam of
Vilna, if we know that Nadav and Avihu aspired to become
leaders of the Jewish Nation, we know too, that their
devotion to study could not have been all-absorbing to the
extent that it would have explained their unwillingness to
marry. The fact that they didn’t marry is considered a grave
sin, unless it is  motivated by a passion for the study of
Torah. It was for this transgression that the sons of Aharon
were sentenced to death by the Hand of Hashem.

 FROM THE WELLSPRINGS OF   
R' GUTTMAN - RAMAT SHLOMO  

lyn: The Ben Ish Chai relates a story about a naive young
woman who cooked up a meal for her husband. She plucked
and feathered a plump chicken, stuffed it and cooked it in a
pot until it was ready for consumption. That evening, when
her husband came home, she proudly served the meal she
had made with such effort and tender loving care.
     Her husband, however, did not appreciate her efforts. He
took a bite of the stuffed fowl and complained, “This bird is
missing spices. It needs lots of pepper and saffron.”
     The naive woman wished to please her husband so she

decided to do exactly as he bid her. The next day, she
plucked and feathered another chicken, but instead of filling
it with stuffing, she put in an entire carton of pepper and
saffron. Then, she cooked it up in the oven and prepared for
his arrival home to serve the “delicacy.”
     This time, her husband took one whiff of the fowl and
pushed the plate away. “What’s wrong?” she asked. “I made
it just as you requested!” He shook his head and said, “When
are spices good? When it is mixed with meat and rice. But
when spices are all by themselves - they are inedible!”



AUTOMATIC SUCCESS
By Rabbi David Ashear, Author of Living Emunah (Artscroll)
 
Sometimes, we look around and see what everybody 
else has, and become depressed. There are people 
with success in their marriages, finances and health. 
There are people who struggle to serve Hashem, and 
others who have it easy. It doesn't seem fair. 
Rav Wosner zt"l once visited Maayanei Hayeshua 
Hospital. The rabbi there asked a halachic question 
he had received from a patient who was paralyzed 
from the neck down: should he make the bracha 
she’asa li kol tzarki in the morning, since he couldn't 
tend to his needs by himself? Rav Wosner went to see 
the patient. When he entered, the man gestured that 
he wanted to stand, sighed, and instead smiled.
Rav Wosner told him, "You remind me of a story that 
took place 80 years ago.  I went with my rebbi, Rabbi 
Meir Shapiro, to visit a sick man in very bad shape. 
When Rabbi Shapiro walked in, the man used all his 
strength to give a big smile. We were surprised to 
see him so happy in his condition. The man said, 'I 
should get up to serve you, but Hashem did not allow 
it. But I can smile, so I will do that as best as I can.’”
Rav Wosner continued, "You asked if you should say 
she’asa li kol tzarki. If you are serving Hashem, even 
by smiling at someone else, you are accomplishing 
as much any healthy person. That ability to smile 
is what you need to do your job in life. As long as a 
person has life, Hashem gives him that opportunity." 
The man later said that he got such chizuk from those 
words, it was as if a new spirit had entered him.
Hashem provides our needs. If we trust that we have 
what we need to be successful, we will always be 
happy.  

THE ESSENCE OF SEFIRAH
By Rabbi Moshe Pogrow, director, Ani Maamin Foundation

Based on excerpts from the commentary of Rabbi Shamshon Raphael Hirsch zt"l on Chumash, with 
permission from the publisher.

The mitzvah of counting the omer only began after the people entered their 
land—that is to say, when they had been given not only freedom (leaving 
Egypt), but national independence (entering Eretz Yisrael). When they lived 
on their own land and reaped its harvest, only then did they bring an omer. 
This teaches us that what the land produces is not ours; rather, it has been 
grown for the sake of the Torah, and is used to fulfill the Torah’s purpose.

We celebrate our freedom on Pesach, remembering the independence we 
gained before Hashem. Although freedom is the end goal of other nations, 
we consider ourselves only beginning, and we start counting toward another 
goal. The mitzvah of counting is expressed in Devarim: “When the sickle 
begins to be put to grain, you shall begin to count seven weeks.” Where 
others stop counting, you will begin.

This is because personal freedom means nothing without Torah. Without 

Even after a good night’s sleep, we sometimes wake up groggy. 
The bracha of hamaavir sheina thanks Hashem for enabling 
us to fully awaken, removing the tiredness from our eyes. But 
we want to make sure that we wake up to useful, productive 
lives. Therefore, we ask Hashem to guide us through the day 
productively, to help us learn Torah and do mitzvos. We also ask 
that we not be shamed or tested, that we have the self control 
to resist the yetzer hara, and end by thanking Hashem for the 
kindness that He does for us constantly. 
Adapted from Biur Tefillah (Ani Maamin Foundation)
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Torah, freedom becomes anarchy.

A person who attains freedom must make an 
effort to prove himself a man. He must break 
the chains of his body’s impulses, break his 
stubbornness, which would make him a slave to 
physicality.

This idea contrasts so sharply with the goals of 
other nations. In this worldview, only morality 
has real value—not because it yields prosperity, 
but the opposite: prosperity has meaning only 
because it helps attain morality.

It is easy to receive freedom as a gift from 
Hashem. But if we wish to set ourselves free 
inside, if we seek to attain the freedom required 
for our calling as bearers of the Torah, we must 
aspire to inner growth.

Physical wealth cannot last without spirituality 
to control it. Prosperity has no value without 
Torah and mitzvos, especially for us. We cannot 
possess G-d’s land without His Torah, for the 
land is only ours because of it.

To have land without Torah would be the surest 
way to our downfall. If Klal Yisrael became 
like the other nations, viewing the land as its 
own and prosperity as its supreme goal, we 
would be lost, erased from the Divine record 
of the history of nations. We would be denying 
our mission if we did not begin to count where 
others only stop. And so, we are commanded 
to count from Pesach, the day of our national 
independence, and our counting leads us to true 
freedom.

We must learn to use our freedom and our 
land only in the service of the Torah. Only then 
will our freedom and our land have real value. 
Freedom and prosperity are not the end of our 
national aspirations, but only the beginning. 

IN THE PRESENCE OF A KING
by Rabbi Dovid Sapirman, dean, Ani Maamin Foundation

The tragic deaths of Nadav and Avihu in this week's parsha can teach us a 
fundamental lesson. Although Chazal discuss what exactly their mistake was, 
we will follow the opinion that they entered the Kodesh to offer ketores after 
having drunk wine. When Aharon heard about their deaths, he was silent, 
voicing no complaint and accepting the will of Hashem completely. As a reward, 
one of the mitzvos was given through him instead of through Moshe. Which one? 
The prohibition of doing the avodah after having had wine to drink.

This gives rise to many questions. How could Aharon receive a nevuah while 
mourning his sons, when we know that a navi can only receive his prophecy in 
a state of simcha? Most puzzling, how could Nadav and Avihu be punished for 
entering after drinking, if the mitzvah was only given afterwards?

Common sense demands that one never enter the throne room of a king while 
inebriated. Proper conduct in the presence of a king is so obvious that no special 
command is required. Nadav and Avihu had been drinking in celebration of the 
dedication of the Mishkan. They mistakenly thought that since their drinking 
was in honor of their Creator, it would not be considered a sin. They were wrong. 
Hashem used their tragic deaths as an eternal lesson to the Jewish people that 
the sanctity of the Mishkan must never be taken lightly. It is the dwelling place 
of the Shechina on earth.

The sadness Aharon felt over the loss of his sons did not diminish his state of 
simcha shel mitzvah. Great tzaddikim know that a person's journey through life 
is for the purpose of serving his Creator and ultimately meriting Olam Haba. 
They can juggle their emotions, no matter what they are experiencing. Not only 
was Aharon able to receive nevuah, but the mitzva he was given was the precise 
mitzva that had caused the death of his two sons. But Aharon understood that 
Hashem's judgment was true, and accepted his lot.

When we take three steps forward to begin Shemoneh Esrei, we too enter 
the presence of Hashem. Indeed, halacha forbids davening Shemoneh Esrei 
after drinking a small amount of wine. If the person is inebriated, his prayer is 
considered a toeiva. We may never address Hashem in a manner not suitable for 
speaking to a king.

Imagine what an affront to the king it would be to speak to him while 
mumbling expressionlessly. When we daven, we are addressing Melech Malchei 
Hamelachim, and must always be aware that He is listening.  

A NOSE WITHOUT EYES

How does a blind animal find food?

The star-nosed mole is one of the oddest-looking creatures on the planet. It lives underground, 
and its eyes are poorly developed, leaving it effectively blind. So how does it find worms, fish, and 
other small animals to feed on? It has 22 fleshy tentacles around its snout. Each one contains 
thousands of sensory receptors, making up for its lack of sight with a heightened sense of touch. 
Although the mole cannot see, when it presses its tentacles to the ground, they transmit a three-
dimensional picture of the terrain to its brain, the equivalent of a mental sonogram.  

Adapted from Emunah: A Refresher Course (Melohn Edition; Ani Maamin Foundation/Mosaica Press)
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By Rabbi Meir Orlian

We have 
o b s e r v e d 
numerous times 
that people’s 
ignorance of 
the halachos of 

ribbis generates transgressions, headaches 
and distress. Just this week we were consulted 
numerous times regarding transactions 
that involved ribbis violations. Therefore, 
we feel it is imperative to raise awareness 
concerning several ribbis situations that people 
unknowingly violate. [Note: This is a very basic 
presentation, and the details of each case may 
have different ramifications.]
Interest payments are part of virtually every 
business transaction. From loans to leases, 
late fees to prepayment discounts, questions 
of ribbis arise with great frequency. Slight 
variations can make the difference between 
permitted transactions and ones that involve 
ribbis violations. This makes it essential to 
become familiar with the basic laws of ribbis 
and to learn how to recognize potentially 
problematic transactions.
If identified in advance, most transactions 
can be restructured in compliance with 
Halachah. After the fact, it can be difficult or 
even impossible to rectify the matter without 
someone suffering a financial loss. This 
illustrates how important it is to be forearmed 
with the necessary knowledge to conduct 
financial transactions according to Halachah.
Ribbis is the prohibition against charging or 
paying another Jew interest. Ribbis is defined 
as additional payment that results from a 
time factor of the transaction, i.e., paying 
an additional amount because one had 
possession of the lender’s money for a period 
of time. Ribbis applies even when the borrower 
will use the borrowed funds to earn a large 
profit (Taz, Y.D. 160:1). 
Holding a mortgage in a relative’s name: 
Reuven is in contract for a house and needs 

It was the day after Pesach, and the Pfeiffer family 
finished packing away their Pesach dishes. “Thanks for 
all the help,” Mrs. Pfeiffer said to her family. She turned 
to her husband. “Pinchas, could you please order two 
pizzas for dinner?”

Mr. Pfeiffer dialed the pizza store. “I’d like to order two pies with olive topping,” he said.
“When would you like it?” asked the man in the pizza store.
“In 20 minutes,” said Mr. Pfieffer. “I’d need it delivered; I don’t have a car available.” He gave 
his address and phone number.
“We are extremely busy now,” said the man, “so I can’t promise delivery. I’ll send it if a 
delivery boy becomes available.”
“How will I know—” Mr. Pfeiffer began to say, but the man had already hung up.
“Abba, will they bring the pizza?” asked the children.
“I’m not sure,” replied Mr. Pfeiffer. “They couldn’t promise delivery. They’ll send it if someone 
becomes available.”
Twenty minutes later, Mrs. Pfeiffer turned to her husband. “Pinchas, we need to eat soon. 
We can’t wait half an hour to find out that they can’t deliver,” she said. “Please call and find 
out what’s happening.”
Mr. Pfieffer tried calling the store a few times, but the line was constantly busy. Another 25 
minutes passed. 
“That’s it,” Mrs. Pfeiffer declared. “We can’t wait any longer. Please call the other store.”
Mr. Pfeiffer called the other pizza shop. “I’d like pizza delivered,” he said. “Can you bring it in 
ten minutes?”
“Sure,” said the man. “What would you like 
to order?”
“Two pizzas with olive topping,” Mr. 
Pfeiffer said. He gave his address and 
phone number.
Ten minutes later, one of the kids called 
out excitedly, “The pizza scooter’s here!”
The doorbell rang. Mr. Pfeiffer went to the 
door and saw the delivery boy from the 
first pizza store! “Sorry for the delay,” said 
the delivery boy. “We’ve been extremely 
busy.”
Mr. Pfeiffer stood there dumbfounded, 
deliberating what to do. Meanwhile a 
second scooter arrived. “Here’s your 
pizza order,” said the second delivery boy, 
eyeing the first scooter with suspicion.
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to obtain a mortgage. For several reasons, he 
might buy the house in Shimon’s (a relative 
or friend’s) name, with Shimon taking out the 
mortgage. (The legality of this is not the topic 
of our discussion.) The agreement, of course, 
is for Shimon’s name to be recorded in all the 
legal documents, but Reuven will be the actual 
owner and make all the mortgage payments.  
The bank issuing the mortgage knows nothing 
about Reuven. From their perspective, Shimon 
is the borrower and is responsible for all 
the payments. Halachically, this means that 
Shimon borrowed monies from the bank 
and lent them to Reuven. If Reuven pays any 
more than he borrowed from Shimon, it is a 
ribbis payment. Even though the payment is 
made directly to the bank, when Reuven pays 
the interest that Shimon owes the bank, it is 
considered an interest payment to Shimon 
and prohibited. A stipulation that obligates a 
borrower to pay interest to the bank on behalf 
of his lender constitutes ribbis ketzutzah — 
Biblically prohibited interest (Y.D. 168:17; Taz, 
Y.D. 170:3), even if the lender does not benefit 
from the loan. 
Taking Over Seller’s Mortgage: Similarly, 
when a seller has an existing mortgage and the 
buyer agrees to take over making payments, 
they have made a ribbis agreement. (If the bank 
agrees to switch the loan to the name of the 
buyer it is permitted; see Chelkas Yaakov 3:196 
and Bris Yehudah, Ikrei Dinim 21:26.)
Co-borrower: It shall be noted that many 
Poskim maintain that the same is true regarding 
a Jewish co-borrower. For example, Reuven 
needs a loan but the lender refuses to issue the 
loan without a co-borrower. The co-borrower 
may be considered a borrower of half of the 
money who then lends it to Reuven with interest 
(see Mishnas Ribbis 18:14).This agreement also 
involves the issue of guaranteeing (arev kablan) 
an interest-bearing loan from a gentile to a Jew, 
which also creates a ribbis concern (Y.D. 170:1; 
Chavas Daas 1; S.A. Harav, Ribbis 64). 

money matters

“Hold on a second,” said Mr. Pfeiffer. “I’m going to get money.” He entered the house, 
whipped out his phone and called Rabbi Dayan. He quickly explained what had happened, 
and asked: “Do I buy the first pizza, the second pizza, or do I have to take both?”
Rabbi Dayan ruled: “You are not required to accept the pizza from the first store, even if 
it was a special order.”
After Mr. Pfeiffer dealt with the delivery boys, Rabbi Dayan explained: “If a person places an 
order to make pizza and then buys from elsewhere, he is obligated to cover the store’s loss 
if they cannot sell the pizza to another customer. If they can sell it to another customer, he 
is not legally obligated (C.M. 333:8). Nonetheless, there is a moral obligation not to cancel 
an order unnecessarily” (C.M. 204:7).
“However, all this applies when the order is concluded,” continued Rabbi Dayan. “A person 
is under no moral obligation to honor an agreement to purchase if the price hasn’t been 
settled yet. Presumably, this applies also if other terms of the sale haven’t been finalized. 
“In this case, you explicitly stated that you could not pick up the pizza; you placed the 
order on condition that it would be delivered. Since the pizza store could not commit to 
delivering it, the order is not considered to be concluded. The store should have called to 
notify you that they could deliver the pizza and to confirm the order (C.M. 204:6; Pischei 
Choshen, Kinyanim 1:2).
“Furthermore, even had the store committed to deliver the pizza from the beginning,” 
concluded Rabbi Dayan, “if the delivery was delayed significantly, you are entitled to order 
from elsewhere and cancel the first order” (see Pischei Choshen, Sechirus 10[5]).

For questions on monetary matters, 
Please contact our confidential hotline at 877.845.8455 
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Dismissing a WorkerAdapted from the writings of  Harav Chaim Kohn, shlita

(Based on writings of Harav Chaim Kohn, shlita)
Q: I hired a worker for a certain job, but halfway through decided to dismiss him. 
Can I retract the agreement? 
A: After making a kinyan or after the employee began working, the employer may not 
retract, even if the worker did not have other offers when hired. This applies to both a 
po’el and a kablan (Tur, C.M. 333:1).
If, nonetheless, the employer retracts, he is liable to pay the employee as a “po’el batel” if 
the latter cannot find alternate work. If he found work only at a lower salary, the employer 
is liable for the difference (C.M. 333:2; Shach 333:10; Nesivos 333:7).
There is a dispute whether the employer is liable to pay him as a “po’el batel” if the worker 
found more difficult work that pays accordingly (or the original employer will add to the 
salary), but the worker declined to take it (Shach 333:13; Pischei Choshen, Sechirus 10:6-7).
However, if unexpected circumstances rendered the job unnecessary, the employer is 
exempt for the remaining time (C.M. 334:1).
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Now You Know 
One of the 24 non-Kosher birds listed in 

this week’s parsha is the Chasida. It is a 
white stork, but the Gemara (Chulin 

63a) tells us that it is called this name 
because “it does kindness with its kind” 

by sharing its food. 

This would seem to be a positive 
attribute. Why, then, would this be a 

non-kosher bird? Or, if it was to be non-
kosher, why focus on this aspect of it 

and highlight its good behavior? 

The Chidushei HaRim explains. He says 

that the problem here is that the stork 
does kindness, but only to its own kind. 

Too often we see people who are nice 

to those who agree with them or behave 
as they do, but when someone 

disagrees or practices Judaism 
differently than they, they became cruel 

and heartless. 

This is what the bird does so we stay far 
away from it. 

Perhaps we can also suggest another 

approach. This food practices kindness 
by sharing with its own kind. The act 

itself is admirable, but calling it kindness 
is problematic.  

Rather than viewing something as 
‘chesed,’ a mitzvah act, one should 
seek to benefit others out of love for 

them and a desire to help. To help, 
saying, “I’m doing chesed!” shows that 

one is not truly concerned about the 
other. 

Thought of the week: 

Kindness isn’t something 
you do; it’s something you 
are and become. 

(BK:U ARQYW)‰.OYMLwHW HLEHW TAUXH TsEM DRYW OKRBYW OEH LA WDY TA IRHA AsYW‰  

“Aharon raised his hands towards the nation and blessed them; and he 
descended (the altar) from performing the [various] offerings.”(Vayikra 9:22) 

It’s not entirely clear what blessing Aharon gave the people. Some say it was the 
standard Kohain’s blessing with which we are familiar, though it wasn’t yet 
commanded. That’s why some say he gave his own blessing, as King Shlomo did 
when inaugurating the Bais HaMikdash. On the other hand, perhaps it was 
commanded at this time. Or maybe he used these words and they became 
commanded to be used for generations at a later time. Regardless, he blessed them. 

The Toras Kohanim says that this posuk does not portray the actual circumstances of 
the blessing because he would have come down from the altar after offering the 
sacrifices first, and then blessed the people afterwards. 

Why then does it write it in this fashion? One possibility is that even after doing the 
sacrificial procedures, Aharon saw that the Shechina, HaShem’s holy countenance, did 
not come down to dwell in the Mishkan. Aharon felt it was because he had brought a 
curse upon the Jews with his involvement in the sin of the Golden Calf. He therefore 
sought to bless them to complete the atonement. 

However, there is another aspect which must be mentioned. The Mishna in the first 
chapter of Pirkei Avos (which we learn during the period of Sefiras HaOmer) says, 
“Hillel says: Be of the students of Aharon, loving peace and pursuing peace, loving 
people and bringing them closer to the Torah.” 

Aharon felt a fierce love and devotion to every member of Klal Yisrael. To him, this was 
just as integral to serving HaShem as the korbanos he offered on the mizbeiach. In 
fact, it was proven to be so because the Shechina did not rest on the Mishkan simply 
because he brought the sacrifices. 

Complete service of HaShem requires a person to feel motivated to fulfill his 
obligations to G-d, as well as to feel great obligations towards his fellow man. Not 
because HaShem told him to, but because of his generous spirit and desire to benefit 
others. 

The Sefas Emes, in fact, says that because Aharon had a tremendous urge to bless 
the Jews, the Kohanim were given the mitzvah of Birchas Kohanim. The lesson for us 
to remember is that serving Man is part and parcel of serving HaShem, and we should 
be excited and motivated to do whatever we can for others. 

An oldie but a goodie - R’ Leib Chasman was speaking to a boy who had come to him asking 
how to improve his service of HaShem.  After some discussion, R’ Leib asked the bochur to go 
to the Rebbetzin in the kitchen and ask her for a cup of tea for him.  The boy jumped up to do as 
he was asked. 

As he did, R’ Leib grabbed his arm.  “Wait!  Why did you jump up so quickly?”  The boy 
hesitated, thought a moment, and then replied, “I guess I ran because I have the opportunity to 
serve a Talmid Chacham!” 

“Oy,” sighed R’ Leib.  “It is exactly as I thought.  A young man is presented with the chance to 
improve his Avodas Hashem by doing a true kindness and bringing a feeble old man a cup of 
tea. However, instead of focusing on doing kindness for its own sake, he chooses to focus on 
other considerations like serving Torah scholars, which in my case is even questionable.” 
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³ THE JEW HAS A DISTINCT 
ROLE AMONGST THE NATIONS

The Sefer Ha’Chinuch explains that 
HASHEM separated the Jewish 
people from all the nations. We were 

given a distinct role in this world. Our lives 
and everything that we do must be different 
than any other people. 

To remind us of this, HASHEM gave 
us a sign, a permanent reminder of our 
uniqueness – the mitzvah of milah. The 
change in our bodies shows that just as the 
body of the Jew is different than that of a 
gentile, so too is our soul. 

By all rights, the Jewish baby boy should 
have been born already circumcised, as this 
would have more clearly shown that the Jew 
is unique amongst the peoples. However, 
there is a second lesson that HASHEM 
wanted to impart to us. Just like a person 
can take his body and permanently change 
it, so too, a person can change his very 
essence – his nishoma. Therefore, rather 
than creating the Jew circumcised at birth, 
HASHEM gave us this mitzvah to perform. 

³ QUESTION ON THE 
SEFER HA’CHINUCH

This explanation of the Sefer Ha’Chinuch is 
difficult to understand. Since HASHEM 
wanted us to know that we are a nation 
apart from any other nation, then surely 
as he said, the Jew should have been born 
circumcised. Wouldn’t that difference have 
been more clearly shown had the very 
genetic material of the Jewish person been 
different? The Chinese are clearly distinct 
from the Occidental. The skin colors of 
various peoples show them as distinct races. 
Had the Jew been born without a foreskin, 
the entire world would have known that 
this people is set apart. Throughout the 
millennium, every person would have clearly 
seen that the Jews are unique. From birth 
they were different, so their very essence is 
different. Yet that difference has now been 
lost. Any human can circumcise himself; in 
fact, many non-Jews do. Wouldn’t it have 
been a far more powerful lesson for us as a 
nation to know that we are different because 
we were born that way?

³ A LEOPARD CAN’T 
CHANGE ITS SPOTS 

The answer to this question is based on one 
of the greatest shortcomings of man – self-
limiting beliefs. Often, a person will find 
himself thinking, “I am what I am. This is 
my nature, and there is nothing that I can 
do about it. Granted, I may not be happy 
with the way that I act, granted I may wish 
that I were different, but what can I do? This 
is who I am.” 
Such thoughts become self-fulfilling. If 
I sincerely believe I can’t change, then, in 
fact, I will not be able to. I won’t seek out 
the methods of change, I won’t find the 
necessary motivation, and the reality will be 
that I cannot change. 
This single concept can be the most damaging 
idea that ever crosses a person’s mind. 

³  WE WERE CREATED 
TO CHANGE

The Gra writes, “If not for changing one’s 
character traits, what is the purpose of life?” 

Change isn’t part of the Torah – it is the 
focal point of all of our avodas Hashem. 
The reason we were put on this planet is to 
grow. All of the mitzvahs focus on growth. 
But growth means taking who I am now 
and changing it, taking myself from where 
I am, and willfully, purposefully changing 
me. Whether it is in character traits, beliefs, 
trust, or honesty, whether it is in seeing 
HASHEM more clearly or in treating people 
with greater respect, every part of what the 
Torah demands of me is about change.
If a person were locked into the idea that 
he cannot change, then in fact he won’t be 
able to. To such a person, the Torah has no 
relevance.  
The answer to the question on the Sefer 
Ha’Chinuch seems to be that this concept of 
man’s ability to change is so central to being 
Jewish that it warranted giving up another 
essential lesson. It is true that had Jews been 
born circumcised, it would have taught us 
that just as our body is different, so too is 
our soul. That concept would have aided 
us in recognizing our mission in Creation. 
However, the concept that “I can change 
the essence of who I am” is far more central 
to being a practicing Jew, and therefore, it 
came at the expense of the weakening the 
first lesson. 

³ THE PURPOSE OF 
LIFE IS TO CHANGE

This idea has great relevance to everything 
that we do. We often find ourselves mired 
in thoughts that limit our ability to grow. 
“That’s just the way I am. What can I do? 
I didn’t choose to be born stubborn, hot-
tempered, selfish, and arrogant. Ask my 
Creator why He made me this way.”
While it is true that each individual 
was created with a different nature and 
temperament, and it may well be that one 
person has a greater tendency towards anger, 
jealousy, or arrogance than another, the entire 
focus of our lives is supposed to be towards 
changing our natures. However, to do that, 
we must clearly see change as possible, as 
something within our capacity. For that 
reason, HASHEM gave us the mitzvah of 
milah so that we can have 
a permanent reminder of 
our ability to change.  

A leopard 
can’t change 
its spots, but 
a man can...
g

“And on the eighth day, the flesh of 
his foreskin shall be circumcised.” 

— VaYikrah 12:3 —
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IMPORTANCE OF ....  
The Gemara (Pesachim 104a) quotes R' Yehoshua ben Levi who 
holds that one who says Havdalah must recite separations based 
on those distinctions in the Torah where the word vkscv is used. 
Rava said a Nusach of Havdalah that distinguished between asue 
and kuj, between rut and lauj, and between ktrah to other 
nations, using only three out of a possible seven ,ukscv, leaving 
out distinguishing between tny and ruvy, oh and vcrj, upper ohn 
vs. lower ohn and a vkscv between and among ohbvf, ohhuk and 
ohktrah. The Gemara (Shevuos 18b) quotes R' Chiya bar Abba 
who says that if one makes Havdalah over wine on Motzai 
Shabbos, he will merit male offspring, as derived from the Posuk 
which asks us first to distinguish kujv ihcu asuev ihc (e.g. 
Shabbos), and then ruvyv ihcu tnyv ihc. The latter distinction of 
ruvyv ihcu tnyv ihc is repeated at the end of Parshas Shemini, 
immediately preceding rfz vskhu ghrz, hf vat, and the Gemara 
intends that the similar phrasing extends the reward of male 
offspring to those who make both (or either) ,ukscv. If a 
distinction between tny and ruvy is thus directly linked to 
making  Havdalah on Motzai Shabbos,  why does Rava (and why 
do we) not include it ? The Divrei Yoel notes Rashi's explanation 
near the end of Shemini on the words: ruvyv ihcu tnyv ihc, where 
there was apparently no need for the Torah to repeat that one 
must distinguish between a pure and impure animal, whose signs 
are explicitly stated, so instead, these words refer to the subtle 
distinction between an invalid vyhja where the windpipe is only 
halfway severed, and a valid vyhja where most of the windpipe is 
severed (a”g). As such, since the concept of Havdalah on Motzai 
Shabbos requires ,gs (in ibuj v,t) and the ability to discern clear 
and obvious distinctions, it cannot include ruvyv ihcu tnyv ihc 
whose differences are defined as so minutely subtle.               

QUESTION OF THE WEEK:  
If a Jew who k”jr does not keep the mitzvos wishes to borrow 
money from a Jew who does, may the lender condition the loan 
on the borrower keeping Shabbos ? or is that Ribis ?  

ANSWER TO LAST WEEK:  
(Is there an issue where a Chasan & Kallah have the same first name ? )  
The Sdei Chemed (vkfu i,j 5) brings opinions that suggest this 
may have also been proscribed by R’ Yehuda HaChasid, and 
recommend changing or adding a name to one of them, mostly 
because of Ayin HoRa. The Darkei Teshuva (116:54) cites a 
position however, which says that where a man shares a first 
name with his mother-in-law or daughter-in-law, this does not go 
against the instructions of R’ Yehuda HaChasid, and is permitted.   

DIN'S CORNER:  
One may rent a house or apartment to a non-observant Jew, even 
knowing that he will transgress Shabbos in that residence. One 
may lend him money, knowing he will spend that money on 
Shabbos. However, one may not rent him a truck or taxi (where 
the ownership is known) nor arrange a Shidduch for him, whether 
with an observant or a non-observant Jew. (Be’er Moshe 5:95-97) 

DID YOU KNOW THAT ....   
The Gemara (Makos 5b) derives the rule of: ihsv in ihrhvzn iht 
(we may not establish an ruxht through a Kal V'Chomer) from the 
Torah's description of a sister. The Posuk which states that one 
may not marry one's sister describes her as a half-sister - either 
from the same father or the same mother. The Posuk repeats the 
word l,ujt at the end to include a full sister. Why is this word 
needed ? Wouldn't a full sister surely be forbidden ? It must be 
that we are not permitted to derive prohibitions from our own 
logic. Rashi quotes the Toras Kohanim which explains that since 
the Torah lists forbidden animals such as the camel, rabbit and 
pig, all of whom have one inhx (sign of purity) but not the other, 
we may derive that other animals which have no inhx at all are 
certainly forbidden, from a Kal V'Chomer. The Ramban questions 
this in light of ihsv in ihrhvzn iht and therefore concludes that 
other animals are forbidden not via a Kal V'Chomer but rather 
simply because the Torah states that lack of either inhx renders an 
animal impure. Couldn't that apply to a sister as well, where a 
sister that shared either parent is a prohibited sister ? Acharonim 
disagree over whether the lack of ohbnhx in an animal is just a sign 
to help us know which ones are unclean, or is it actually the 
reason that such animals are forbidden. The Gemara (Bava Basra 
16a) states that Iyov attempted to excuse human sin, saying that 
all is Divinely arranged, comparing it to Hashem’s creation of an 
ox with split hooves and a donkey with closed hooves, which 
renders one pure and the other impure. The Tzafnas Paneach uses 
this comparison to prove that ohbnhx are not simply signs of purity 
but are actual reasons for an animal’s designation. As such, the 
Maharal (Gur Aryeh) suggests that wherever such a reason 
manifests, it would apply, regardless of any other circumstances, 
rendering impure any animal that does not possess both ohbnhx. 
However, with regard to a sister, the Torah does not give a reason 
for the prohibition, but merely states the rule. As such, without 
the repeat of l,ujt, we could not derive more than the rule states, 
which might have prohibited only a half-sister, but not a full one.  

A Lesson Can Be Learned From:  
The father of R’ Nisan Alpert had written a Sefer, and in his final days, 
he wanted to see it published while he was still alive. He asked his son 
to work on its publication, and R’ Nisan arranged with a kindly publisher 
who agreed to push aside his other work to get the Sefer published as 
soon as possible. However, when R’ Nisan looked at the manuscript, he 
saw that although the content was flawless, it had no Mar’eh Mekomos 
(index) to identify the sources for every Posuk, Midrash or Gemara. R’ 
Nisan estimated that to research and compile such an index would take 
him weeks, if not months, time that he was afraid his father did not 
have. When he came to Mesivta Tiferes Yerushalayim to daven Mincha, 
R’ Moshe Feinstein ZTL saw the worry on R’ Nisan’s face and asked him 
what was bothering him. When R’ Nisan explained the problem, R’ 
Moshe agreed that the mitzvah of Kibud Av required him to move 
expeditiously, and offered to help. R’ Nisan grabbed the manuscript and 
followed R’ Moshe home. Sitting together,  R’ Nisan would cite each 
Posuk, Midrash and Gemara, and R’ Moshe would tell him where each 
could be found. In the course of an hour, they finished the entire list, 
and R’ Nisan rushed the completed manuscript to the publisher.    
P.S. Sholosh Seudos is sponsored by the Sternberg family.  
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כי אני ד' המעלה אתכם מארץ “ 11:45

מצרים להית לכם לאלקים, והייתם קדשים 

 ”כי קדוש אני

“For I am Hashem Who brings you up from the land 

of Mitzrayim to be a G-d unto you; you shall be holy, 

for I am Holy.”  Rashi – “For I am Hashem Who brings 

you up” - on the condition that you accept My 

commandments I brought you up.  An alternative 

explanation – In all of the Pesukim which discuss 

Hakodosh Boruch Hu taking Klal Yisroel out of 

Mitzrayim, the Torah uses the Loshon, “הוצאתי” – “I 

brought you out” (יציאה), but here the Posuk says, 

 Who brings you up.”  It was taught in the“ – ”המעלה“

Tanna D’vei Rebbe Yishmael that the Posuk means to 

say that had Hakodosh Boruch Hu not brought Klal 

Yisroel out of Mitzrayim for any reason other than 

that they do not make themselves impure through 

Shekatzim, crawling creatures, as do other nations of 

the world, it would have been sufficient cause for 

them to be redeemed. Abstaining from Shekatzim is 

an elevation for them, and therefore the Posuk says a 

Loshon of “המעלה.” What is so important about Klal 

Yisroel abstaining from Shekatzim, that the Posuk 

says Hakodosh Boruch Hu brought Klal Yisroel “up” 

from the land of Mitzrayim?  The following Divrei 

Torah will expound on these topics, and support the 

P’shat offered in the closing paragraph. 

“ 11:45 – זרע שמשון  המעלה אתכם ' כי אני ד

והייתם קדשים כי , מארץ מצרים להית לכם לאלקים

 says that the prohibition עיון יעקב The – ”קדוש אני

that Klal Yisroel have of eating שקצים ורמשים, insects 

and vermin, is in order to make a visible 

differentiation between Klal Yisroel and the other 

nations of the world. (Shabbos 86 – The Noshim of 

Klal Yisroel are concerned to perform the Mitzvos 

properly.  This causes their bodies to become hot, 

and ruins the seed within them faster than normal.  

The non-Jews eat Shekatzim and Remasim, which 

causes their bodies to become hot and ruin their 

seed.  By Klal Yisroel not eating Shekatzim and 

Remasim there is proof that Klal Yisroel are careful in 

the observance of the Mitzvos of the Torah).   Klal 

Yisroel who refrain from eating Shekatzim and 

Remasim are called זרע אמת, seed of truth, for they 

are heeding the Torah which is called אמת, truth.  

Le’asid Lavo, Shekatzim will be permitted.  In Olam 

Hazeh, Klal Yisroel are under the direct supervision of 

Hakodosh Boruch Hu, while the other nations of the 

world are under the supervision of a Sar, a 

ministering angel, who is under the supervision of 

Hakodosh Boruch Hu.  “המעלה אתכם” – Hakodosh 

Boruch Hu raised Klal Yisroel from the land of 

Mitzrayim to be Kodosh like Hakodosh Boruch Hu is 

Kodosh, and for Klal Yisroel to have a direct 

connection to Hakodosh Boruch Hu, without an 

intermediary for them, the way all the other nations 

have.  Le’asid Lavo, there will no longer be any 

ministering angels supervising nations, rather all the 

nations of the world will be directly the servants of 

Hakodosh Boruch Hu, and therefore, Shekatzim will 

be permitted to all.  (There will no longer be a need 

for a separation between Klal Yisroel and the other 

nations, where Klal Yisroel have a direct connection 

to Hashem, while the other nations do not).  Klal 

Yisroel are זרע אמת, while the other nations of the 

world are זרע שקר.  This world is called a world of 

 as it says in the Yalkut, Shmuel 139, for the ,שקר

nations of the world are under the supervision of 

ministering angels, which is really false, for all are 

under the supervision of Hakodosh Boruch Hu.   

ם שיק"מהר   – 11:44 “ אלקיכם ' כי אני ד

 For I am“ – ”והתקדשתם והייתם קדשים כי קדוש אני

Hashem your G-d – You shall sanctify yourselves and 

you will be holy, for I am Holy.”  Vayikra Rabbah 24:8 

– The “Elyonim” (angels) who do not have a Yetzer 

Hara, one Kedusha is enough for them, while for the 

“Tachtonim” (man) who have a Yetzer Hara, only two 

Kedushos would be enough.  The Medrash is referring 

to placing boundaries around one’s actions to ensure 

that he serves Hakodosh Boruch Hu properly.  The 

Malachim that have no Yetzer Hara have no need for 

boundaries, while man must make as many as he can 

to ensure that he follows the proper path of Avodas 

Hashem.  The Posuk uses a double Loshon of 

Kedusha, that one must sanctify himself to become 

Kodosh – meaning that he must create Gedarim, 

boundaries, to ensure that he becomes and remains 

Kodosh.   

“ 11:45 – דרש משה  המעלה אתכם ' כי אני ד

 Bava Metzia 61b - It was taught in the – ”מארץ מצרים

Tanna D’vei Rebbe Yishmael that the Posuk means to 

say that had Hakodosh Boruch Hu not brought Klal 

mailto:ParshaPshetel@gmail.com
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Yisroel out of Mitzrayim for any reason other than 

that they do not make themselves impure through 

Shekatzim, as do other nations of the world, it would 

have been sufficient cause for them to be redeemed. 

Abstaining from Shekatzim is an elevation for them, 

and therefore the Posuk says a Loshon of “המעלה.” Is 

the reward for complying with the laws concerning 

Shekatzim greater than complying with the laws of 

interest, Tzitzis etc…?  Although the reward is not 

greater, nevertheless it is repulsive to eat them.  

Therefore, those who do eat them are regarded as 

lowly, while those who refrain from eating them are 

elevated.  We can explain this Gemara to mean that 

although Klal Yisroel refrain from eating them 

because they are repulsive, nonetheless, they are 

careful to ensure that they do not eat them because 

the Torah prohibited them.  Although there may be 

those who are also careful not to eat them because 

they are repulsed, which would mean that they are 

performing the Mitzvah Shelo Lishma, now they are 

not eating it is because the Torah prohibited it, and it 

is therefore considered that they are performing the 

Mitzvah Lishma.  Nazir 23b – Balak brought Korbonos 

to Hashem, and from there we see  מתוך שלא לשמה

 one should perform Mitzvos even Shelo – בא לשמה

Lishma, for it will ultimately be Lishma.  There by 

Balak, it was not that it would eventually become 

Lishma, rather his thoughts were for his own benefit, 

yet his actions were Lishma.  By the fact that he 

brought them, he demonstrated that he believed in 

Hakodosh Boruch Hu – Emunas Hashem, and that 

itself is a level of Lishma.  When Klal Yisroel follow 

through on their thoughts and do not eat Shekatzim 

and Remasim, they are doing so because of their 

Emunah in Hashem, a Mitzvah Lishma.   

“ 11:45 - קרן לדוד  המעלה אתכם ' כי אני ד

 The Panim Yafos says that the – ”מארץ מצרים
Gematria of טמא is fifty, representing the fifty gates 
of Tumah. The Arizal tells us that Hakodosh Boruch 
Hu lifted Klal Yisroel out of Mitzrayim before they 
entered the fiftieth level of Tumah.  Had they fallen 
into the fiftieth level, they would have never been 
able to get out of it.  Just as Hakodosh Boruch Hu 
ensured that Klal Yisroel not fall into the fiftieth level 
of Tumah, so too Klal Yisroel must ensure that they 
not become Tamei from Shekatzim and fall into the 
fiftieth level of Tumah.  

“ 11:45  - מעין בית השואבה  המעלה ' כי אני ד

 It says in Parshas Kedoshim – ”אתכם מארץ מצרים

 And I will“ – ”ואבדל אתכם מן העמים להיות לי“ 20:26

separate you from the other nations to be for Me.”  

Rashi - One is not supposed to say, “I don’t want to 

eat that non-kosher meat,” rather one should say, “I 

do want to eat that non-kosher meat, but what can I 

do, My Father in Heaven decreed upon me not to eat 

it.”  One is supposed to serve Hakodosh Boruch Hu 

and follow the dictates of the Torah for the sake of 

Hashem.  Horiyos 11a – One who eats Shekatzim and 

Remasim is called a מומר להכעיס – rebelling against 

Hakodosh Boruch Hu to anger Him, for certainly one 

who eats it is not doing so for his personal pleasure – 

rather it must be that he is doing so in order to rebel 

against Hakodosh Boruch Hu.  We see from this 

Gemara a fundamental difference between the 

prohibition against eating Shekatzim and all other 

prohibitions.  By other prohibitions, one is to say that 

he desires it, but he will not eat it for Hakodosh 

Boruch Hu commanded against it.  However by 

Shekatzim, one does not say that, for a Yid is 

inherently repulsed by it.  The fact that Klal Yisroel is 

repulsed by it is exclusive to Klal Yisroel, for 

Hakodosh Boruch Hu separated Klal Yisroel from all of 

the other nations of the world.  The Nefesh of Klal 

Yisroel is elevated in Ruchniyos, and innately their 

desire is closer to the Rotzon Hashem.  It was at that 

point when Hakodosh Boruch Hu took Klal Yisroel out 

of Mitzrayim, that they were elevated to this level, 

that Klal Yisroel are repulsed by Shekatzim. As the 

Mishna in Avos says, the more that one nullifies his 

own Rotzon to the Rotzon of Hashem, the more 

Hashem will help him that his Rotzon will in fact be 

the Rotzon Hashem.     

“ 11:45 - כתב סופר  המעלה אתכם ' כי אני ד

 The Posuk is telling us that this – ”מארץ מצרים

Mitzvah of refraining from eating Shekatzim elevates 

a person.  If one performs the Mitzvah of Tzitzis, or 

does not charge interest to his fellow Yid, it is obvious 

that he is doing it because the Torah commanded 

him so.  However, with the Mitzvah of Shekatzim, the 

person has no desire to eat them for he is repulsed 

by it.  If he does not eat it because the Torah 

prohibited it, that shows that even when he 

potentially has his own reasons for doing so, he 
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nullifies himself, and does so only because the Torah 

commands it.    

והייתם קדשים כי קדוש “ 11:45 – ילקוט האזובי 

 :to teach ”זאת תורת“ ,The next Posuk begins – ”אני

Who is the one that is Kodosh like Me? It is one who 

heeds the Torah Hakdosha.  

שמשון רפאל הירש' ר   - 11:45 “ המעלה ' כי אני ד

 The redemption from – ”אתכם מארץ מצרים

Mitzrayim is to be an elevation from the moral 

decadence of Mitzrayim.  The goal of this ascent, 

which began with the exodus from Mitzrayim, is 

-so that Hashem should be your G ”להית לכם לאלקים“

d. The whole range of requirements stemming from 

this goal are encompassed in the Mitzvah of, “ והייתם

 You shall be holy, for I am“ – ”קדשים כי קדוש אני

Holy.” 

“ 11:45 - פני דוד  המעלה אתכם מארץ ' כי אני ד

 There is a difference when the Tumah is – ”מצרים

within, and when the Tumah is on the exterior.  “ כי

המעלה אתכם מארץ מצרים' ני דא ” – Although 

Mitzrayim was filled with Tumah, and the appointed 

time for Klal Yisroel to leave had not yet arrived, 

nonetheless, Hakodosh Boruch Hu elevated Klal 

Yisroel from Mitzrayim.  Had Klal Yisroel entered the 

fiftieth level of Tumah, they would have lost their 

chance of being saved.  Hakodosh Boruch Hu told Klal 

Yisroel that He, Himself, went into Tumas Mitzrayim 

and led them out early, all in order to ensure that 

they not reach the fiftieth level of Tumah, the level of 

Tumah which enters deep within a person.  The 

Tumah would no longer have been on the outside, 

but rather from the inside.  Since we see how 

important it is to ensure that the Tumah not be 

within us, we must certainly heed the words of the 

Torah not to ingest Shekatzim and the like, for that 

would cause us to become Tamei from within, 

something that Klal Yisroel must ensure never occurs.   

“ 11:45 - חכמת התורה  המעלה אתכם ' כי אני ד

 Klal Yisroel were in the Tumas – ”מארץ מצרים

Mitzrayim and ate that which was מיאוס – disgusting.  

Being that Klal Yisroel were amongst this Tumah, 

Hakodosh Boruch Hu separated them – elevated 

them from this Tumah and made them Kodosh.   

ם"מלבי   - 11:45 “ המעלה אתכם מארץ ' כי אני ד

 ,First Hakodosh Boruch Hu told Klal Yisroel – ”מצרים

“ אלקיכם והתקדשתם' דכי אני  ”.  Hakodosh Boruch Hu 

was telling Klal Yisroel that they should want to 

become Kodosh of their own accord.  Their own 

intellect should dictate to them that they are to be 

Kodosh, for they are part of Hakodosh Boruch Hu 

from Above, and they should seek to be Kodosh just 

as He is Kodosh.  We see that the Avos Hakdoshim 

followed the Torah based upon their intellect – 

recognizing that all comes from Hashem, and they 

therefore sought to follow in His ways and perform 

all the Mitzvos of the Torah.  Here the Torah is telling 

us that we must heed the Torah for when Hakodosh 

Boruch Hu took Klal Yisroel out of Mitzrayim and 

elevated them, He took them as servants, and 

therefore we are obligated to perform all of the 

Mitzvos of the Torah.  

ג"רלב   - 11:45 “ המעלה אתכם מארץ ' כי אני ד

 Hakodosh Boruch Hu is saying that He took – ”מצרים

Klal Yisroel out of Mitzrayim with the intention that 

He should be Klal Yisroel’s G-d, and that they should 

believe and attach themselves to Him.   That is why 

Hakodosh Boruch Hu elevated Klal Yisroel from that 

place with great wonders and miracles.  Hakodosh 

Boruch Hu gave Klal Yisroel these Mitzvos to make 

Klal Yisroel into beings of Kedusha by separating 

them from the mundane and impurity.  Klal Yisroel 

must be like Hakodosh Boruch Hu as much as 

possible, and they must be Kodosh like He is Kodosh.   

“ 11:45 - ספורנו  המעלה אתכם מארץ ' כי אני ד

 Hakodosh Boruch Hu elevated Klal Yisroel – ”מצרים

from the land of Mitzrayim so that Klal Yisroel should 

be directly under His control, without any 

intermediaries.  We were to be Kodosh and 

everlasting, as Hakodosh Boruch Hu is.   

“ 11:45 - דעת זקנים מבעלי התוספות  ' כי אני ד

 Being that Hakodosh – ”המעלה אתכם מארץ מצרים

Boruch Hu is Kodosh, His servants should also be 

Kodosh.   

“ 11:45 - אבן עזרא  המעלה אתכם ' כי אני ד

 Hakodosh Boruch Hu said to Klal – ”מארץ מצרים

Yisroel, “I elevated you from the land of Mitzrayim 

for Me to be a G-d for you.  If you will not be Kodosh, 

I will not be a G-d for you.  If you want Me to be a G-d 

for you, be Kodosh.”  

והתקדשתם והייתם “ 11:44 - מטה נפתלי 

 There are those who separate – ”קדשים כי קדוש אני
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themselves from worldly matters in order that they 

be called a spiritual person who divested himself of 

his physicality.  However, the חובת הלבבות says that 

one will receive punishment for acting in this manner, 

for one is to do so for the sake of Hashem.  

 You shall make yourself – ”והתקדשתם והייתם קדשים“

holy, “כי קדוש אני” – for the sake of Hakodosh Boruch 

Hu, Who is Kodosh.   

והגבלת את העם “ Yisro 19:12 – משך חכמה 

ב לאמורסבי ” – “You shall set boundaries for the 

people around saying.”  What was the boundary 

made of?  The people themselves were the boundary.  

Klal Yisroel were themselves Kodosh, and were Zoche 

to be the Mechitza, the separation, for the Shechina. 

נ"ר   – Nedarim 30a – “ואשה” – Kiddushin 5b – 

“ הריני , היא שנתנה ואמרה היא הריני מקודשת לך

אינה מקודשת –הריני לך לאינתו , מאורסת לך ” – “If 

she gave money to the man and said: Behold, I am 

Mekudeshes to you, or behold I am Me’oreses to 

you, or behold, I am your wife – in all of these cases 

she is not betrothed to him.” The only way for 

Kiddushin to work is where the man is the active 

agent.  Additionally, the woman has to agree to the 

Kiddushin, and she needs to nullify her Da’as and 

Rotzon to the man.  She makes herself like Hefker, 

and then the man takes her into his Reshus, domain.  

Therefore, it is only the man who can effect 

Kiddushin, and not the woman.   

 – Parshas Va’eschanan – עקידת יצחק 

 The connection between Hakodosh – ”קידושין“

Boruch Hu and Klal Yisroel is like the connection of a 

man and his wife, and is performed through 

Kiddushin, as it says in Hoshea, “ עולםלוארשתיך לי  ” – 

Hakodosh Boruch Hu takes Klal Yisroel as a wife for 

eternity.  Every time the Torah says, “ מקדשכם' אני ד ” 

– It refers to Hakodosh Boruch Hu being Mekadesh 

Klal Yisroel.   

 Igeres at the end of Siddur – שולחן ערוך הרב 

– The connection of the Torah to Klal Yisroel is the 

connection between a man and his wife.  Why is the 

Torah sometimes compared to the man and Klal 

Yisroel to the wife, while at times Klal Yisroel are 

compared to the man and the Torah as the wife?  

They are both true.  When one learns the Torah 

Hakdosha in order to be Mesaken his Nefesh, the 

Torah is the Zochor, the Mashpia, while the person is 

the Nekeivah, the Mekabeles, accepting the 

Hashpa’ah of the Torah.  When one learns Torah 

Lishma, only for the sake of the Torah, he is 

Mechadesh Torah Shebal Peh, and he is the Mashpia, 

while the Torah Hakdosha is the Mekabeles. Tehillim 

1:2 – “ ולילה חפצו ובתורתו יהגה יומם' כי אם בתורת ד ” – 

"A person’s sole desire should be for the Torah of 

Hashem, and in his Torah he should contemplate day 

and night".   Rashi – At first it is called the Torah of 

Hashem.  After one has toiled to understand it, he 

has acquired it as his own, and it is called “His own 

Torah”.  Moreover, once one has toiled and become 

Kodosh, he can produce his own fruit of the Torah 

and add to the Torah – have a Hashpa’ah on the 

Torah.  

 Perhaps now we can understand why the 

Torah uses the word “המעלה” – “elevated” here.   

Hakodosh Boruch Hu took Klal Yisroel out of 

Mitzrayim for them to be His.  The Torah uses a 

Loshon of Kiddushin to teach us that Hakodosh 

Boruch Hu was Mekadesh us.  In order for us to be 

connected to Hakodosh Boruch Hu and the Torah 

Hakdosha, we need to be Kodosh, for only that which 

is Kodosh can be connected to Hakodosh Boruch Hu.  

How are we to become Kodosh?  The only way for us 

to be Mekadesh by Hakodosh Boruch Hu is by 

nullifying our wants and desires to the Rotzon 

Hashem.  If we truly make ourselves Hefker, the 

Torah can infiltrate us, and make us Kodosh.  After 

we become Kodosh, we have the ability to delve into 

the Torah Hakdosha, and to make the Torah ours, 

and have a Hashpa’ah on the Torah Hakdosha. We 

can bring forth fruits from the Torah Hakdosha.  A Yid 

is naturally repulsed from eating Shekatzim and 

Remasim.  It is here where the Torah tells us that 

Hakodosh Boruch Hu elevated us.  It is here, where 

our own thoughts and desires are repulsed by it – to 

nullify our wants and desires, and not eat them 

because Hakodosh Boruch Hu commanded us not to.  

May we be Zoche to truly nullify our wills to 

Hakodosh Boruch and become Kodosh so that we can 

be attached to Hakodosh Boruch Hu.   
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)10:3וידם אהרן (  
 The tremendous joy of the inauguration of the Mishkan was marred by the tragic deaths of 
Aharon’s two oldest sons, Nadav and Avihu. The Torah relates that upon learning of their deaths, Aharon 
remained silent. On this verse, there is a perplexing Medrash Pliah. From the Torah’s emphasis on 
Aharon’s silence, the Medrash understands that there was something which he wished to say but didn’t. 
What complaint was he holding inside? The Medrash answers cryptically that Aharon would have argued 
ימול בשר ערלתו וביום השמיני (12:3)  – When a woman gives birth to a male child, the baby should be 
circumcised on the eighth day. What possible connection could this have to the events of Parshas 
Shemini? 
 The Shemen HaKik explains by noting that the Gemora (Niddah 31b) questions why bris milah is 
performed on the eighth day and not on the seventh. The Gemora answers that when a woman has a male 
child, she becomes impure and forbidden to her husband for seven days. If the circumcision was 
performed on the seventh day, the guests would be rejoicing while the father and mother, the central 
figures at the celebration, would still be sad. On the eighth day, the mother has had the opportunity to 
immerse in a mikvah and become permitted to her husband, allowing them to also enjoy the occasion.  

Based on the Gemora’s reasoning, we may explain that Aharon was the primary participant in the 
joy of the inauguration of the Mishkan, in which he served as Kohen Gadol. After seeing the lengths to 
which the Torah goes to ensure that the parents are able to be happy at their son’s circumcision, Aharon 
was bothered that he lost two of his children on the day which was supposed to be so dear to him.  

Aharon’s argument would have been bolstered by Rashi’s comment (Shemos 24:10) that Nadav 
and Avihu should have been killed at Mount Sinai for irreverently indulging in food and drink while 
gazing at a prophetic revelation of Hashem, but He spared their lives temporarily so as not to mar the joy 
of the giving of the Torah. Aharon could have easily questioned why he wasn’t entitled to enjoy his day 
as the “Baal Simcha” like Moshe at Mount Sinai and the parents at a circumcision, but he remained silent 
and was rewarded for his unquestioning acceptance of Hashem’s just ways. 
 
 

)11:33תוכו כל אשר בתוכו יטמא ואתו תשברו (וכל כלי חרש אשר יפל מהם אל   
 Earthenware vessels are unique in that if a spiritually impure object comes into contact with the 
outside of the vessel, it does not become impure. However, if the impure item enters the interior of the 
vessel, even if it is merely in the airspace and has no physical contact with the vessel, it becomes impure. 
Additionally, once an earthenware vessel has become impure, it cannot be purified through immersion in 
a mikvah, and it must be broken. The laws governing metal vessels are just the opposite. They are 
rendered impure if an impure object comes into contact with their exterior, but not if it merely enters their 
internal airspace without actual contact, and in the event that they become impure, they can be purified 
through immersion in a mikvah. 
 The Kotzker Rebbe explains that the difference in the laws governing these two different types of 
vessels emanates from a fundamental distinction between them. Earthenware vessels are formed from a 
cheap, ephemeral substance and therefore don't have any inherent value. Their entire significance is due 
to their insides, which enable them to store valuable contents. Therefore, they are unable to contact 
impurity through contact with their exterior walls, but as soon as an impure item enters their internal 
airspace, which represents their potential worth and usage, they become impure and must be broken.  
 The value of a metal vessel, on the other hand, is largely based on the material from which it is 
made. As a result, it contracts impurity through contact with its walls, which represents its primary 
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significance, but not its airspace. In the event that it becomes impure, it still retains its inherent value and 
can therefore be restored to its original state via immersion in a mikvah. 
 Although today all of our vessels are assumed to be impure, these laws are still relevant to us. The 
Kotzker Rebbe points out that man is also formed from the earth (Bereishis 3:19). As such, just like an 
earthenware vessel, our entire value comes not from our superficial external appearances, but from the 
values and morals that we contain within, and just as an earthenware vessel must be broken to be purified, 
so too the key to purifying ourselves is a broken and contrite heart. 

 
 

ובין הטהר ובין החיה הנאכלת ובין החיה אשר לא תאכל ... להבדיל בין הטמא  
)11:47 – 12:2אשה כי תזריע וילדה זכר (  

 When he was six years old, the Vilna Gaon was asked if he could explain the juxtaposition of the 
end of Parshas Shemini to the beginning of Parshas Tazria, two parshios with no immediately apparent 
connection. He immediately walked to the bookshelf, brought a Gemora Yoma to the table, and 
proceeded to open to folio 82a.  

The Gemora there discusses an episode in which two women were pregnant on Yom Kippur. 
Both smelled a pungent aroma which caused them to be seized with an overwhelming need to eat 
immediately. The Sages suggested that somebody whisper in the ear of each woman a reminder that it 
was Yom Kippur. One woman was able to regain her senses and successfully completed the fast, while 
the other continued to demand food. Because it was a question of saving her life, she was permitted to eat. 
The Gemora concludes that the first woman gave birth to the righteous Rebbi Yochanan, while the second 
woman gave birth to the wicked Shabsai Otzar Peiri, who used to hoard fruits to drive up the prices, 
thereby causing untold suffering to the poor. 

The Vilna Gaon suggested that the juxtaposition may be read as hinting to this episode. Our 
parsha ends by teaching that a separation between the pure and the impure will be caused by the 
difference between the pregnant woman (often referred to in the Gemora as חיה) who eats (on Yom 
Kippur) and the one who doesn’t, and Parshas Tazria begins by clarifying that the difference in purity will 
be manifested in the sons they will bear. 

 
 

Parsha Points to Ponder (and sources which discuss them): 
 

1) Rabbeinu Bechaye writes that the fire which consumed Nadav and Avihu (10:2) was one of 12 
fires which descended from Heaven at various times. Six represented Divine satisfaction and 
came to indicate the acceptance of offerings, and six exacted punishment as an expression of 
Divine anger. How many of the 12 can you identify? 

2) Parshas Shemini introduces us to the laws governing kosher and prohibited foods (11:1-47). How 
is it possible that a person combined two distinct food items, one kosher and one forbidden, and 
as a result, the kosher food became prohibited, while the forbidden one was rendered kosher? 

3) The Rema rules (Yoreh Deah 82:3) that we may only eat a bird for which there is a mesorah 
(tradition) that it is kosher. If a person travels from a community that does not have a tradition 
that a certain bird is kosher to another community that does have such a tradition, is he permitted 
to rely on their tradition and eat the bird, and if so, does it make a difference whether he plans to 
remain permanently in the new location that has such a mesorah, or if he intends to eventually 
return to his original home that does not? (Rosh Chullin 3:60, Shu”t Rosh 20:20, Divrei 
Chamudos Chullin 3:323, Ayeles HaShachar) 

4) The Gemora in Berachos (53b) derives from 11:44 the requirement to wash one’s hands at the 
end of a meal (mayim acharonim). Are women obligated in this mitzvah? (Halichos Bas Yisroel 
Chapter 3 footnote 11, Shu”t Salmas Chaim 177, Shu”t Shevet HaLevi 4:23, Mor U’Ketzia 181, 
Shu”t Teshuvos V’Hanhagos 1:174, Piskei Teshuvos 181:1) 
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Answers to Points to Ponder: 
 
1) Rabbeinu Bechaye lists six Heavenly fires that descended to accept earthly offerings: the fire that 
descended to accept the offerings that were brought during the inauguration of the Mishkan (Vayikra 
9:24), the fire which came to accept Gideon’s offerings (Shoftim 6:21), the fire that descended to accept 
Manoach’s offerings (Shoftim 13:20), the fire which came to accept Dovid’s offerings (Divrei HaYomim 
1 21:26), the fire that descended to the Beis HaMikdash after Shlomo inaugurated it (Divrei HaYomim 2 
7:1), and the fire which came to accept Eliyahu HaNavi’s offerings in his dispute with the false prophets 
(Melochim 1 18:38). The six Heavenly fires of punishment were: the fire that killed Nadav and Avihu 
(Vayikra 10:2), the fire which punished the people who complained against Moshe (Bamidbar 11:1), the 
fire that killed Korach and his followers (Bamidbar 16:35), the fire which killed Iyov’s sheep and servants 
(Iyov 1:16), and the two fires that were brought by Eliyahu to punish the two captains of 50 and their men 
(Melochim 2 1:9-12). 
 
2) After an animal has been ritually slaughtered, its meat may not be eaten until it has been properly 
salted. Although the salt that is used for this purpose is initially kosher for consumption, through its 
contact with the meat, it absorbs blood and becomes forbidden, while the same process transforms the 
once-prohibited meat and renders it kosher. 
 
3) In his commentary on tractate Chullin, the Rosh writes that one is permitted to rely upon the tradition 
of the new location to permit the bird, even if he plans to return to his original home. Although there is a 
legal concept that a person must respect the stringencies of his original community, in this case their 
stringency is not because they maintain that the bird is forbidden, but simply because they lack a 
definitive tradition to permit it. In such a case, he may rely upon the mesorah of the new community. 
However, the Divrei Chamudos notes that in the Rosh’s responsa, he writes that in a case of conflicting 
traditions, he personally relied upon his original, stricter mesorah. To avoid a contradiction, the Divrei 
Chamudos suggests that in his responsa, the Rosh is discussing a case where one originally has a clear 
tradition that something is forbidden, in which case he may not rely upon the other community’s more 
lenient mesorah. In Chullin, he refers to a case where one initially refrained from a lack of a clear 
tradition in either direction, in which case he is permitted to rely upon the new mesorah. Alternatively, 
Rav Aharon Leib Shteinman suggests that in his responsa the Rosh was referring to a specific case in 
which he felt that the other tradition was unreliable. 
 
4) Many legal decisors, including Rav Yosef Chaim Zonnenfeld, Rav Shlomo Zalman Auerbach, Rav 
Shmuel Vozner, and Rav Moshe Shternbuch, rule that the reasons for this mitzvah apply equally to 
both genders and women are indeed obligated. However, the prevalent custom is that women do not wash 
mayim acharonim, and the commentators struggle to understand why this is. Rav Shlomo Zalman 
suggests that it may come from a mistaken understanding of a Gemora in Yoma (83b), in which this 
mitzvah indirectly resulted in a woman’s death. Rav Vozner and Rav Shternbuch posit that because the 
primary original purpose of this mitzvah – to rinse one’s hands from the salt that they used during the 
meal, which could cause blindness if it came into contact with the eyes – is no longer applicable, the 
primary reason that men continue to perform this mitzvah is based on its Kabbalistic origins, a practice 
which wasn’t accepted by women. The Yaavetz posits that women are careful to eat without directly 
touching the food; because their hands remain clean, they have no need to wash them at the end of the 
meal. However, the Yaavetz and Rav Shternbuch add that if their hands are dirty for any reason, they are 
obligated to wash them before saying the blessing at the end of the meal, although Rav Shternbuch adds 
that they should not do so in a manner that appears overly pious and haughty. 
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