
sgun kvt j,p kt ubchreh ohn, rfz recv in ubcre vkg ot
 wv hbpk ubmrk u,t chreh(d-t)wv hbpk ubumrk - 

     tsmhf tv /ubumrk k", 'ujrf kgc kufh /u,ut ihpufa snkn 'u,t chreh :h"ar
 hp kg ov ukt h"ar hrcs ruthc /hbt vmur rntha sg u,ut ihpufoooowwwwwwwwccccnnnnrrrrvvvv'c ihaurhd) 

tuv vmur 'ktrahn ,uhvk vmur tuva rjtn 'ardk vmur ubhta vz lfhpk :k"zu (f
aa,a sg vfuva iuhfu 'upe,a tuv urmhu ',urhcgv in ejr,vku ,uumnv kf ,uagk
u,uvn smn ktrah aht kf hf ubk hrv /kwwfg /ubumrk ard rcf 'hbt vmur rntu urmh
rz gyb rsdc tuva rmhv lt ',unkav ,hkf,c utruc iumr ohhek tuv .pj cuyv
od tuv .pj hf ostk uk vnsba sg 'u,gs acanu kckcna vz tuv 'hktrahv ahtc
vzk vjfuvvu 'lfc .pj tuv iht rcs ka u,hntk kct 'rahv lrsvn ohngpk ,uyxk
'trucv iumrk ubhta vagn vzht vaugu 'kgupc urmhk ostv v,p,n uwwj otc hf tuv
rguc rmhv iht cua vaga vn vagu rjt hf 'vyrjv uc rrug,n shnu ;fh, zt
kf rmuh hp ,urnvk u,kufhc vhv lhtv ihcn ubhtu ucrec ostv rrug,n ztu 'ucrec
ubht hkhkav iumrva iuhfu /ush kg vke,v v,agb ift hf ihntn tuv iht 'ohagnv
tka ;tu 'hbt vmur rntha sg u,ut ;ufk ihs ,hc jfc ah ifk ostv ka u,uvnn
ubumr vz ihta tbuud htvfc ohrcsv hbp ohbua 'ubumr ,ubak ostv ,t ;ufk lhha

 /uckc v,hca vbea rz iumrk ihaurhd tkt uz vhpf ka v,ugnan ihtu 'h,hntv
aecnu uhkg rcd,n urmha tuv vtur ratf 'ostvk kusd euzhj tuv vz rcsu     

wudu rntk sgun kvutn uhkt wv rcshu van kt trehu
 (t-t)unumnm hsh kg iyev kg kusdv ,gpav ihhbgc -

     kc c,ttttyyyyppppttttnnnn    wwwwkkkkttttrrrraaaahhhh    ccccvvvvuuuuttttwwwwrcf 'wudu van kt trehu" '(ixhb wv ,cav yhhmrth) 
ah sug obnt 'wtrehuw ,khn ka trhgz ;"ktv suxc vcrv ,usuxu ohngy ubabu urntb
'wufu uhnjrc h,ut ibj rat oheukt ,,n hekj ,t hfubt od vbgtu ihkhn v-uktk
'vchj iuak tuvu 'vthre v,hv ruchsu ruchs kf kgwa 'arsn thcn k"z h"ar vbvs
gsuuh vnc ,gsku 'wvz kt vz treuw rntba unf 'uc ihan,an ,rav hftkna iuak
tuv wvz kt vz treuw cu,fv oudr, vbvs 'rnuk ah vthre iuakc vchjv iur,h vpht
ubnn vkgnka okugn u,gpav kcen okugu okug kf hf 'ubhhvu 'wihs in ihs ihkcenuw

odv 'iuhkgv okugvu 'kukgu vkhg suxc'u,kgnu u,uvnu u,ufht ,dhrsnc kusd tuva 
kcek kfuha hsf ubnn vynka okugc unmg khkfnu ckan tuv ,tz kf og
hsh kg hf ',ukak,avu cukha iuak 'wvz kt vz treuw iuak uvzu 'vcuyv u,gpav
iumr vhvaf 'ifu 'uvgr kt aht rcsnf kufhcf kan lrs kgu 'cukha vagb vthre
khkfn vhv kufhcf 'oukav uhkg ubhcr van og rcsk una lurcu tuv lurc trucv
sux uvzu 'ukcek oukav uhkg ubhcr van kfuha hsf jufc wv kuev ,t ckanu

 /wruchsu ruchs kfc (,urcj,v) vchj ka vthrew ka iuakv
ihhbg oukav uhkg ubhcr van og rcsk una lrc,h trucv iumrc vkgaf 'itf odu     

,gsk uhkg zt hf 'utruc iumr og ,jt vbec ohkug obhta ohrcs ,uagk
hf ;uxck jfuuh unmg ,t ;ufk vxbh otu 'hnmgv ubumr vz iht rcs ka u,hntka
rucg kkak unmg i,b tk rat uekjc jna vhvhu 'yuapv ubumr vz vhv tk ift
vbvu ',ubcrev ihbg kg trenv vzn uvuars tukv vz rcs /kwwr uh,ukhhju rmhv
/oube, ihshn, sdbf ,ukp, :rnt huk ic gauvh hcr (:uf ,ufrc) trndc t,ht
icre ,creva oaf f"gu ',ubcrev hbhbgk vkhp,v hbhbg ahevk ubhkg ifa iuhfu
ohkuckcv kf ekxk ubh,cujn od lf w,h unak lz iumr lu,n v,uagk hutrv in
rz iumr ostvk ohnrud ukt kf hf 'ckv ,ufz lu,n vkhp,n ub,ut ohkckcnv
vcajn tkc ,uch,v ,t ,udvku rvnk umktnu vshcf tan vkhp,vn vaugv
(:jf ,ufrc) kwwzjta unfu 'vnab tkc ;udf thv uz ihgn vkhp,u 'tchks t,ugru
iduvf u,khp, vkgh ostv .pj otu /ohbubj, u,khp, iht gce u,khp, vaugv
u,buntu hnhbpv ubumr rrugku unmg ,t ;ufk uhkg ohjujbu ohat ouenc vhv,u

 /kf iust hbpk iumrk u,khp, kce,,a vfzh ift ztu 'vkhp,v jfc uc vgucyv
vtura rcsv omg tuv vkhp,v ,sucgc iuhpru ,ukmg ohnrudv ohrcsv sjt
kct ',urhp vaug u,khp, iht if hp kg ;tu ohbubj,c tuv vcrna lht ostv
,tz ohtur shn, tk ift ',urhp vaug vbhta vkhp, lk iht rcs ka u,hntk
rcs kfka er 'ohnac vnuahr ,t vkhp, kf vaug epx tkk kct 'shnu ;fh,
lrum ah ohngpku 'vfhanvk hsf kkp,vk ufrymh ,ukhp, vnf ohnac cmeb
hf ihntnv ihnth ,tzc kct 'uaeucn ,t lhanvk hsf ,ukhp, vcrvc ,ucrvk

/tuck u,guah ,rvnn uh,ukhp, jfcu 'ohnac oaur u,khp, vaug epx tkk
ung u,t rcsk lhrm vhva hpk 'ift 'vthre if od v,hv ,ubcrev rsxu vagn
ka ,ubuugu ohtyj kg rpfk ohtcv ,ubcrev vagn hyrpc 'gcyvu inzv okugn
vrpfu vpur,u ruzn ovk thmnv kusdv usxju ucuy curc v"cev rat 'ost hbc
okugn ihhbgv vzc v"g ubhcr van og rcsk vhnrd rhgzts uvht kufhcf 'z"hg
hsf van kt) wtrehuw ,khn ka (wokug ka upuktw kg znurv) ;"ktv 'vzku 'inzv
kt trehu" 'vz hp kg cu,fv ,t rtcnu ;hxunu /"trhgz thv (ihhbgv vzc ung rcsk
'wsgun kvutn uhkt wv rcshuwa ,uhvk hf 'vzk ogyvu '(wtrhgz ;"ktw ,bhjcc) van
urb ukhvcw iuakn tuv wkvutwa 'rutu) ,urhvcn ung rcsk lhrm vhva hpk 'ubhhvu

/",ubcrev vagn ka sgunvu inzv okug ([wd y"f cuht] whatr hkg
kt trehuw ch,f vbv" '(whnjk hbcre ,t wudu rcshu v"s) xjbpc c,f z"sgu    
grdh vnku vn kg 'tkph vrutfku 'trhgz thv wtrehuw ,khn ka ;"ktvu 'wvan
,ubye kg vrunv trhgz ;"kt vch,v ;uxc c,fba v"g ubhcr van ,kgn itf
rtucn lfk cuahhvs lt 'vcvtu vchj iuak gnan wtrehuw ,khn 'vcrstu 'vdavv
'h"bck wrntk sgun kvut(,bhjc)n uhkt wv rcshuwa ouan ,tza 'unmg cu,fc
ohehcs) kvutw ,bhjcc-ohngpk er wvc ohecs uhvu ',ubye ,bhjcc zt uhva

/"(inz) wsgun (k er '[k"bfu wrutwk thv wkvutw ,khn ,buufa] wv rutc
kg ghpavk kfuha hsf u,drs ,t omnmk vdhrsnc kusdv kga 'vz ihhbgu    
tcv jxpv dj ka rsxv khkc ohrmn ,thmh ruphx ,uumn hcdk od ubhmn 'wiyev

/"usnkn uhct 'ic ka u,gs hpk"a '(ws wh ohjxp) vbanc t,htsfu 'vcuyk ubhkg

R’ Simcha Zissel Ziv zt”l (Alter from Kelm) would say:

     “wofn chreh hf ostw - Our Sages denote: wost ihhure okugv ,unut ihtu ost ihhure o,tw - ‘You (Jews) are called a man

(ost), while the gentiles are not called man.’ (/tx ,unch) The famous Darwin was able to formulate his theory of

evolution only because he had never seen a real human being. Had he seen my Rebbe, R’ Yisroel Salanter zt”l, who

developed his character traits to a degree of perfection that fully expressed the essence of the Divine Image, he never

could have entertained the possibility that human beings evolved from monkeys.”

(Monsey, NY)
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(4) vrz v"s oa h"ar (3) dh:jfe (2) :dh ,uhruv (1) (1)
vn:ge vrurc vban ihhg (5) j"be,

Dedicated by the Wiederman Family 
v"g ohhj r ,c vtk vatv ,nab hukhgk

ixhb wd yhhmrth 'itnrgshuu
ohhjv rurmc vrurm v,nab tv,

Dedicated by the Hoffman Family 
,nab hukhgk  ,c kjr vtk h,cx vcuaj vatv

 j"xa, ixhb wz wpb 'inpuv v"g ctz vhrt wr
ohhjv rurmc vrurm v,nab tv,

v"g vnka ovrct wr ,c kjr tahr u,hgru k"z whcuy wr ic rykt ktuna ;xuh ovrct wr ,nab hukhgk nply : The Torah instructs us to include salt with every

korban Mincha. The Chasam Sofer zt”l explains that salt

represents the trait of jealousy because it is offered as a result

of the jealousy of the lower waters towards the upper waters,

when Hashem split them at creation. We see that jealousy has 

    A SERIES IN HALACHA
   LIVING A "TORAH" DAY

"okuf sdbf vru, sunk,u" - The Greatest Mitzvah of All (20)

Memory Assistance (cont.). There are a number of activities
discouraged by Chazal, and other early sources, because doing
them can harm a person’s learning and memory. For some, the
Sages say, “it causes one to forget his learning,” (sunhkk vae)
as per the wording of the Gemara (1). For others, they say, “it

causes a person to forget (in general),” (vjfak vae) without
specifying learning. The following are the main activities listed
in those early sources. 

Leaving a sefer from which a person was learning open, and

leaving the room. (Shach Y”D 277:1)   
Drying one’s hands on the garments he is wearing. (Mishna
Berura 158:45)

Wearing a garment inside out. (Daas Torah of the
Maharsham O. C. 2)
Sewing a garment while wearing it. (Machzor Vitri, end of

Mesechta Kallah)
Sleeping with one’s clothing under his head like a pillow.
(Horiyos 13b)
Looking at the face of a dead person for more than a quick
glance. (Horiyos 13b) For this and other reasons, during a
Tahara (ritual preperation of a dead body for burial) the face

1)

2)

3)

4)

5)

6)

a place in avodas Hashem - "vnfj vcr, ohrpx ,tbe" -  jealousy

among Torah scholars causes an increase in wisdom. It can

motivate one to grow in spirituality when he sees another

performing on a higher level than himself. Accordingly, salt

remains an eternal reminder of this “good” form of jealousy.

   `"hily cltyxid jexa x"den z`n 
qhiid cplailw jexa miig zxhr llek y`x 

is kept covered whenever possible.
Reading the words written on a tombstone. (Horiyos 13b)
The Kitzur Shulchan Aruch (2) writes that this only applies
to those tombstones where the writing sticks out as opposed
to where the writing is engraved into the stone. Those
ordering tombstones should therefore ask for engraving,
rather than embossing, of the letters.
A man walking between two ladies. (Horiyos 13b)
A lady walking between two men. (Horiyos 13b)
Learning and not having in mind to fulfill what he is

learning. (Yoma 72b (3))
Sleeping in a Beis Medrash when it is not permitted
according to halacha. (Sanhedrin 71a) The details of when
this is permitted will be explained IY”H.
Eating the heart of an animal. (Horiyos 13b) The Tashbeitz
Hakatan (4) adds that the heart of a bird is the same (5).
Eating bread that is not fully baked. (Horiyos 13b)
One who is not careful to wash his hands after sleeping,
exiting a toilet or bathhouse, touching his shoes or bare feet,
cutting nails, touching the sweaty, covered parts of his body,
touching a dead body, walking among dead bodies,
escorting a dead body. (Shulchan Aruch O.C. 4:18)

7)

8)
9)
10)

11)

12)

13)
14)

R’ Moshe Sternbuch shlit’a, Ra’avad Yerushalayim (Taam V’Daas) would say:

   “wuk jkxbu ivfv uhkg rpfuw - The Medrash Raba states: ‘The wicked man should leave his way, and the man of sin his

thoughts. Said Rav Bivi bar Abayei, ‘How should a man confess? On the day before Yom Kippur he should say, ‘I

confess all the evil I did before You. I was standing on an evil path, but all that I did, I will do like it no more. May it be

Your will Lord, my G-d, that You forgive all my sins, and forgo all my transgressions, and atone for all my wrong

doings.’ Thus, it says, ‘Let the wicked man leave his way, and the man of sin his thoughts.’’ This prayer teaches us a

new concept in repentance. It is not enough to confess one’s sins. One must also confess, ‘I was standing on an evil

path,’ since if one remains on the same path without altering his behavior, this will lead one to soon sin again.”

A Wise Man would say:

   “Strong minds discuss ideas, average minds converse about events, weak minds talk about people.”                             



     As we enter the month of Nisan, we read Parshas Vayikrah. As we prepare for the holiday of freedom, the Yom Tov of
Emuna, we recognize the connection between Pesach and sacrifices. Even before Bnei Yisroel left Egypt, they shechted their
sheep and sat down to eat the korban Pesach. Until then, a korban was only an "vkug", an offering that was completely burned
on an altar, solely for Hashem. Now, man was actually able to consume the korban and inculcate the message of the sacrifice. 
     A “sacrifice” is the idea of totally giving oneself over to Hashem. It is as if one is saying, “Hashem, I want to be CLOSE to
you. There is nothing else in the world but YOU. Please take this animal instead of me and atone for my sins (or as an
expression of thanks). I just want to be connected to You!” And this, too, is the message of Nisan - "ubh,urhj inz". What does
",urhj" (freedom) really mean? It means to be free of anything that takes us away from Hashem. Pesach is the high point of
"vcrhe" - closeness. We clean our homes, our speech (jx vp), our thoughts. Why? To clean away our doubts. Purim comes right
before Pesach, because we must get rid of Amalek - the source of doubt - before we can be free to serve Hashem with Emuna!
     The word "trehu" can go in two ways. The power of Amalek is the ability to turn everything in life into a "vren" - a
coincidence. Their goal is to remove Hashem from our lives, to enslave us to our worries and fears since living without
Hashem is quite terrifying! "trehu" is also a calling. Parshas Vayikrah is meant to remind us that nothing is a "vren" but rather,
everything is a "tren" - a calling! Everything in this world is “called out” in Heaven. Hashem is with us every second of every
day calling out to us with love that we remain close to Him. This is the connection between Nisan and Pesach, the time of real
freedom, and Vayikrah, a sefer about sacrifices, to remind us that it is only worth living for something you would die for.
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        Many Meforshim say that the trhgz wt (small aleph) in the word "trehu" alludes to our young children and that since the
aleph is the first letter of the Hebrew alphabet, Parshas Vayikrah is the first parsha that our young children start to learn upon
entering Yeshivah or Cheder. The Shulchan Aruch (v"nr s"uh) adds that the day a child begins to learn Torah is a real Yom Tov
and we should wash him and dress him in Shabbos clothing and take him to a Talmid Chacham in the hope that he too will
grow up to be a Talmid Chacham himself. My machshava on this is that when we consider giving our children the proper
chinuch, we must be ready to sacrifice Korbonos of our own, making our own needs and considerations secondary to theirs.
"sunhk rfa" (tuition) is an obligation that must be met even when other domestic necessities may be lacking as a result.
However, the investment and sacrifice we put into our children for their chinuch will surely bring us the nachas we are all
hoping for. That is why we begin teaching Torah from Parshas Vayikrah which introduces the idea of Korbonos - sacrifices.
     The Gemara (tp ohrsb) tells us: "vru, tm, ovna ohhbg hbcc urvzv" - “Do not neglect the children of the poor; from them
Torah will go forth.” Why only the children of the poor? What about the children of the rich? Answers R’ Meir Shapiro zt”l,
Lubliner Rav, of course Torah “goes forth” from children of the wealthy, however, children of the poor who constantly see
their parents sacrificing and making do with less just to be able to educate them, have a unique advantage, as the mesiras
nefesh of their parents leaves an indelible impression upon their young impressionable minds. As a result, they naturally
take their Torah studies a bit more seriously and with great diligence their Torah “goes forth.” We must always appreciate
the “sacrifices” of our parents and how much they had to give up in order for us to learn Torah, and use that lesson to guide
us in the chinuch of our own children. May we be zoche to nachas and having children who are Talmidei Chachamim.        

//// vnvcv in wvk icre ofn chreh hf ost (c-t)

                                                                                                                                                                                                              

 wudu tmn rat vsctv ,t ut u,t sepv rat iusepv ,t ut eag rat eagv ,t ut kzd rat vkzdv ,t chavu(df-v)
     A chasid who grew up in Montreal, Quebec, and was a frequent visitor to the home of the Tosher Rebbe, R’ Meshulem
Feish Lowy zt”l, arrived one day in the small village of Tosh with an urgent appointment to speak with the holy Rebbe.
When he entered the inner sanctum, he immediately burst into tears and needed an extra minute to come to himself. 
    The Tosher Rebbe gently asked what was wrong. The chasid related that he had come to say goodbye to the Rebbe; that he
had taken a job in a distant city and would be leaving with his young wife in the next few days. The Rebbe looked at him with
surprise and told him that he did not think a chasid of his caliber belonged in a far-away city like that. The young man explained
that he really had no choice. He had been in Europe on business and had amassed enough money to buy an apartment in
Montreal, where he had planned to settle down and raise his family. Unfortunately, when he was in Antwerp, someone had
stolen his valise which contained all his money and he was left penniless - barely able to get back to Canada. Although he
wouldn’t have normally moved so far away from his community and his Rebbe, he took the only job he was offered that
would allow him to earn a parnassa for himself and his family. He looked at his Rebbe, his eyes brimming with tears.
      R’ Meshulem held the man’s hand for a few extra seconds before shaking his head. “No, I do not think that it is worth
ruining the Yiddishkeit of your household for this job. I believe you should stay in Montreal and things will get better.”
      The chasid left the Rebbe’s room but he was conflicted. On the one hand, the Rebbe was telling him to stay in Montreal -
that he was risking his family’s Yiddishkeit by moving so far away. On the other hand, nothing short of a miracle could help
him at this point as he literally did not have a viable source of income that would allow him to remain in Montreal.
     The following morning, the chasid went to daven in the Tosher Beis Medrash, after which he planned on returning to
his hovel in Montreal. Deep in thought while was wrapping up his Tefillin, he didn’t notice a stranger enter the Beis
Medrash and walk over to him, staring at his face with unusual focus and intensity. Suddenly, the man tapped him on the
shoulder and said with an obvious European accent, “Reb Yid, were you recently in Belgium, in Antwerp?”
     The surprised chasid scrutinized the man’s face but did not recognize him at all. “Yes, I was there a few weeks ago.”
     The stranger’s face went pale and a look of agony came over him. “I know who you are,” he said in a quiet voice full of
contrition. “When you were in Antwerp, I saw that you had a suitcase full of cash and I was overcome by my Yetzer Hara.
I was in a tight bind and needed money fast. When you weren’t looking, I grabbed your bag and stole the cash. Although it
helped me temporarily, I have been tortured by the notion that I caused another Jew grief and anguish. I cannot imagine
the pain and sorrow you must have felt when you realized that your money was gone. Here is the money - down to the last
penny. I owe you a huge apology and hope you can find it in your heart to forgive me.” With that, the stranger pulled out a
plastic bag filled with tightly bound wads of cash. With another murmured apology, the stranger turned and ran out of the
Beis Medrash before the chasid could even comprehend what had just happened. 
     He counted the money and it was accurate down to the last cent. With joy and excitement, the chasid ran back to the
Tosher Rebbe to tell him that his blessing had come true! The Rebbe smiled in obvious enjoyment and blessed the chasid
with continued success in his family life and business endeavors - and once again told him to settle down in Montreal.
     The chasid followed his Rebbe’s orders and purchased an apartment in the city. Heaven blessed him. His family grew
and he raised a beautiful mishpacha built on solid foundations of Torah and chassidus, and he never failed to tell over the
“miracle” of the Tosher Rebbe’s blessing which had come through just when he needed it most!
     Many years later, this chasid bumped into the “thief” whom he recognized immediately. He told him that he wished to
thank him - because of him he stayed in Montreal and raised a wonderful family. The man looked at him and said, “Don’t
thank me, thank the Tosher Rebbe. I was never even in Antwerp. The Rebbe called me and told me to give you the money
with this story. He handed me the bag filled with cash and I gave it to you. The Tosher Rebbe deserves all the thanks!”              

 sgun kvtn uhkt wv rcshu van kt trehu(t-t)

 ///wv hat kg vjcznv o,t ivfv rhyevuvk-s)(
     The Medrash Raba states that a prideful person is “judged
only in fire.” The Kli Yakar explains that the trait of
Ga’avah (arrogance), in essence, is the desire to lift oneself
up over another. Therefore, one who sins in this regard is
judged with fire because it is the nature of fire to rise upward,
the flames leaping above whatever is in its path. This is also
the reason why a korban (sacrifice) is consumed with fire
because its purpose as well is to atone for this negative trait.
     Before Pesach, which marks the establishment of the
Jewish Nation, a people whose entire purpose is to submit
to the will of Hashem and glorify His Name with our
actions,  we strive to nullify the trait of arrogance within
our hearts. This is done by burning the chametz, the
physical representation of arrogance and pride. This is a
critical component in accomplishing our mission.
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     Sefer Orchos Tzaddikim condemns the trait of Ga’avah
in the strongest terms: “An arrogant person desecrates the
Name of Hashem and causes people to sin. He is like a
carcass that has been cast in the marketplace, that causes
every passerby to cover his nose until he passes it.
Similarly, the prideful person disgraces the Torah and those
who study it and drives people away from the Torah, for
they say, ‘What benefit is there in the Torah if those who
study it are bad?’ As a result, they leave the Torah.”
     Just as arrogance is one of the greatest causes of chilul
Hashem, the opposing middah of Anavah (humility) is one of
the greatest factors in contributing to kiddush Hashem. The
Orchos Tzaddikim writes that a person who is humble will
wield a powerful influence over others. People will naturally be
accepting of whatever such a person does or asks, and he will
inspire others to emulate him, thereby ultimately bringing
greater honor to Hashem. (Living Kiddush Hashem)

 FROM THE WELLSPRINGS OF   
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lyn: A man who fancied himself a Chassidic Rebbe once
came to visit the Vizhnitzer Rebbe, R’ Yisroel Hager
Shit’a, in Bnei Brak. He complained to his host that another
man recently opened up a Beis Medrash using the same title
as his, and this caused him great shame and consternation.
     R’ Yisroel listened to the man’s lament and then asked a
simple question. “Where do you live?”
     The guest responded that he resided in a certain city
outside of Eretz Yisroel. R’ Yisroel nodded and asked,
“And where does this ‘new’ Rebbe live?” 

     The man responded that the “imposter” lived in another
city, but the fact that he took the same title as him has great
bearing, since he uses this name even when he travels.
     R’ Yisroel smiled widely, his clever eyes gleaming. “I
don’t understand,” he said to the man. “You live in one city
and he lives in another. And his city is far away from yours -
what are you afraid of? Look at me. I live here in Bnei Brak
and just a few short blocks away from here, lives my brother
(R’ Mendel Shlit’a) who also calls himself the ‘Vizhnitzer
Rebbe’ - and you know what? Everything is perfectly fine!”



HASHEM'S SETUP
By Rabbi David Ashear, Author of Living Emunah (Artscroll)
 
To avoid getting depressed thinking about what-ifs, 
all we needs to do is internalize one concept: it’s all 
a setup. Hashem is orchestrating from behind the 
scenes. Nothing “just happens.” Each person is living 
his life exactly as Hashem planned. We don't decide 
who gets what, but we can rest assured that we are in 
the right place to fulfill our purpose in this world. 
Rabbi Yosef Palech of Kiryat Harim Levin gave a 
nightly Gemara shiur to a group in Tel Aviv. One 
night the weather was so bad that he was the only 
one to show up. He had never missed a single class, 
and didn't want to start now. Rabbi Palech went out 
to the street, but no one was there. He said, “Please 
Hashem, help me find someone to teach!”
Across the street was a house with a mezuzah. He 
knocked on the door. A clearly secular man opened 
it, exposing a smelly interior. Nevertheless, the rabbi 
politely asked, “I was wondering if you would be 
interested in learning Torah with me tonight.”
The man shouted, "Who brought you here?” After 
surviving the Holocaust, he had wanted nothing to do 
with Judaism. His life had been full of misery. He had 
nothing. He pointed to the ceiling, where a noose was 
dangling. "Tonight I was ready to end it. I cried out, 
'G-d, if You  are there and You really want me, show 
me that You need me and I will come back to You!’ 
Since the day I moved into this house, no one has 
ever knocked on my door. Just now, as I finished my 
prayer, you came. Yes, I will learn with you, Rabbi."
Hashem loves us. He is always with us. Life can be 
hard, but if we realize that everything is planned by 
Him for our benefit, we would be much happier.  

COMING CLOSE
By Rabbi Moshe Pogrow, director, Ani Maamin Foundation

Based on excerpts from the commentary of Rabbi Shamshon Raphael Hirsch zt"l on Chumash, with 
permission from the publisher.

Korban. No word in Western language adequately conveys the concept of 
the Hebrew word. A common translation is “offering,” or “sacrifice,” with 
a connotation of destruction and loss—a connotation that is foreign, and 
antithetical to the Hebrew concept of a korban.

Even the meaning in the sense of “offering” without “sacrifice” does not 
correspond to korban in its full sense. The idea of an offering implies a prior 
request on the part of the recipient; the purpose of the offering is to satisfy 
his needs. There is no distinction between an offering and a gift.

The concept of a korban, however, is far removed from this. It is never to 
be understood as a gift. The word is found solely in the context of man’s 
relationship with Hashem, and can only be understood on the basis of the 
meaning of the root word, karav. The meaning of karav, in its literal sense, is 
to draw close. The purpose and the result of hakrava is positive, the forming 

We rarely think about this great gift that Hashem has given us: 
the ability to move our limbs. Forty muscles work together to 
produce a smile. When we want to raise a hand, signals from the 
brain cause shoulder muscles to contract and lift it. Without 
this ability, we would literally be assurim, tied up. The spine is 
a wondrous machine made of 33 separate bones, spaced with 
cartilage pads for maximum flexibility. All too often, we take 
this for granted. Of all mammals, only man walks upright. Even 
apes, which can stand straight, walk on all fours. The dignity of a 
human being is that we can stand in the presence of Hashem. 
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of a relationship with someone. The opposite—
destruction and loss—should not be ascribed 
to it.

From this definition, it follows that a korban 
serves to meet the needs of the makriv, not the 
One to Whom the korban is brought. The will of 
the makriv is that something of his should come 
to a closer relationship with Hashem. This is 
the very essence of a korban: it is designed to 
bring about hakrava. Kirvas Elokim, seeking 
Hashem’s nearness, is, for a Jew, the sole good 
(Tehillim 73:28).

In the Sanctuary, man understands that 
closeness to Hashem is the sole criterion for 
shaping his outlook on life and evaluating 
his happiness: Ad avo el mikdashei Kel, avina 
l’acharisam (ibid. 73:17). There, he sees clearly 
that his spiritual and material happiness 
flourishes only through closeness to Hashem 
and His Law, his ultimate calling. There, he 
learns that the only way to attain kirvas Elokim 
is through total dedication to the illuminating, 
life-giving fire of the Torah.

There, life’s riddles are solved. There, one’s 
happiness is determined by the measure of his 
closeness to Hashem. There, body and spirit 
yearn for Hashem and to know Him (73:26). 
There, distance from Hashem brings ruin 
(73:27). There, good is found only in closeness 
to Hashem; kirvas Elokim li tov. Hence, 
“happiness” loses its appeal if found far from 
Hashem; near Him, suffering is sweetened and 
even transformed into good.

The essence of an offering is not killing, but 
rebirth and renewal of existence. Spiritual and 
moral awakening, entering into a life more 
noble and pure, renewing strength for life from 
the never-failing source of Hashem’s love—that 
is the Jewish concept of an offering. 

DIRECT CONNECTION
by Rabbi Dovid Sapirman, dean, Ani Maamin Foundation

A major part of Chumash, and over one-sixth of Shas, concerns the mitzvos 
of korbanos. They are an expression of our gratitude to the Creator and can 
bring us atonement when we need it. Adam brought a sacrifice on the first Erev 
Shabbos to give thanks for having been created, and when Noach left the ark, he 
brought korbanos to give thanks for having been saved from the mabul.

However, we see that the function of korbanos is much deeper than showing 
gratitude or atonement. After all, Chazal tell us in Pirkei Avos that avodah, 
korbanos, is one of the three pillars on which Creation stands. Of course, had 
there been no Creation, there would have been no need for anyone to express 
gratitude or atone for a sin. But as we have written here before, the purpose 
of Creation was to bestow kindness on Hashem's created ones. This kindness 
is earned when we cling to Him, and come ever closer and closer through the 
performance of mitzvos.

Every mitzvah has its own special qualities and functions. When a person brings 
a korban, he feels as if he is presenting something directly to Hashem. When 
performing other mitzvos, we are doing things commanded by Hashem, but we 
never present anything to Him except when we bring a korban. The feeling of 
closeness that korbanos engenders is the ultimate goal of all the mitzvos. 

 After the Mishkan Shilo was destroyed, it was permissible for a private 
individual to bring a korban in his own backyard, with no need for a kohen. As 
soon as the Bais Hamikdash was built, however, it became forever forbidden 
to sacrifice a korban anywhere else. But for most of the first Bais Hamikdash 
era, the people could not be weaned off the practice. The awesome feeling 
of connecting with Hashem was irresistible. Even the great and righteous 
king Uziyahu could not resist the temptation, and was severely punished for 
attempting to offer ketores privately.

It has been almost 2,000 years since we were able to bring a sacrifice. 
Nevertheless, we plead with Hashem three times a day to restore the avodah to 
the Bais Hamikdash. Chazal tell us that the next best thing to bringing a korban 
is tefillah. In tefillah, if we invest the effort to make it happen, we can feel the 
bond with Hashem Yisbarach.

This is our main task in life: to bring Hashem into our daily lives, and have 
constant awareness of Him and all that He does for us. Perhaps if we do, we will 
soon merit to fulfill the mitzvah of aliyah l’regel, to actually go up to the Bais 
Hamikdash and offer our korbanos there.  

WALKING ON EGGSHELLS

How do birds survive the egg?

All birds lay eggs, but the thickness of the shell varies between species. If the shell were too thick, 
the chick would not be able to peck its way out. On the other hand, if it were too thin, it would 
crack under the pressure of being laid. Therefore, every single species of bird produces eggs that 
are tailor-made to be just the right thickness for that kind of bird: not too thick and not too thin. 
Most species of birds, since their beaks are not sharp enough to break through the shell, have a 
temporary hook called an egg tooth on their beak. With this hook, the chick makes the first hole in 
the shell, and is then able to peck its way out. Then the egg tooth falls off. Quite a tool!  

Adapted from Emunah: A Refresher Course (Melohn Edition; Ani Maamin Foundation/Mosaica Press)
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By Rabbi Meir Orlian

L a s t 
week we 
exp la ined 
t h a t 
s o m e o n e 
who is 

coerced into a pesharah (compromise) 
because the other party is powerful, rather 
than due to an uncertainty of the halachah, 
is not bound by the agreement. A pesharah 
that is accepted because it was not clear 
who would win the case if it went to beis 
din is binding even if one party was forced 
to accept the agreement. Once accepted, 
neither party may renege on the pesharah 
and pursue their original claim.
Q: Is there something that one could do 
to be able to pursue his claim even after 
agreeing to a pesharah?
A: It is possible for a person to pursue his 
full claim after accepting a pesharah if he was 
moser modaah — gave notice. This is done by 
informing witnesses that he is being forced 
into the compromise against his will. It is 
important to note that there is a difference 
between the modaah of one who is forced 
to “sell” something and one who is forced 
to “give a gift.” When issuing a modaah for a 
sale, the witnesses must have independent 
knowledge that the seller is being forced 
into the sale. The seller informing them of 
the coercion is not sufficient. In contrast, 
independent confirmation is not necessary 
when one is forced to give a gift, and the 
witnesses may rely on the giver’s statement. 
Once he does so, the gift is nullified.
When one is moser modaah he must explicitly 
alert the witnesses that they should serve as 
witness to the declaration. Merely informing 
them of his circumstance is not sufficient (see 
Minchas Pitim 205:1). The witnesses could 
either testify about the modaah orally or 
record it in writing. When issuing a modaah 
on a sale, they must also record that they 

Mr. Taub, a plumber, did some emergency work for 
Benjy amounting to $500. 
“I can’t pay you at the moment,” Benjy said. “Hopefully 
next week.”
Mr. Taub contacted Benjy the following week about 

getting paid. Benjy didn’t deny the debt, but stalled in paying it. 
After Mr. Taub tried a few more times, Benjy finally texted back: “I don’t have money 
to pay you; I also owed money as maaser kesafim and gave your money to tzedakah 
instead.”
Mr. Taub was perplexed by this response. “It’s nice that he gives money to tzedakah as 
maaser kesafim,” he thought. “However, that’s not instead of his debt to me!”
Mr. Taub tried a few more times to contact Benjy, but was unsuccessful. 
“I could continue trying to get the money from Benjy,” Mr. Taub said to his wife. “However, 
I see that it’s going to be a hassle. Even if I sue him in beis din it will be difficult to enforce 
payment, and will take time and money. Do you have any ideas?”
“I have a thought, although I’m not sure that it’s correct,” said Mrs. Taub. “Since Benjy 
says that he gave the money he owes you to tzedakah, that means money of ours was 
already given to tzedakah. Perhaps we could simply deduct $500 from the tzedakah that 
we give!”
“That’s an interesting idea,” Mr. Taub said to his wife. “I’ll check it out with Rabbi Dayan.”
Mr. Taub called Rabbi Dayan and related what happened. “Let’s say that we have $1,000 
of maaser kesafim money to distribute this month,” he said. “Since Benjy gave $500 of 
money he owed me to tzedakah, could 
I withhold $500, since in any case that 
sum of money was already given to 
tzedakah at our expense?”
“There are several factors to consider,” 
said Rabbi Dayan. “First, it is clear that 
Benjy cannot pay his debt to you by 
giving the money to tzedakah instead. 
Although we find that one who cheated 
the masses should give the money for 
public use as a means of atonement, 
one who owes someone specific must 
pay him!” (C.M. 366:2).
“Furthermore, contemporary 
authorities write that one who is unable 
to cover his debts should not give 
maaser kesafim fully, but should first 
pay his debts,” continued Rabbi Dayan. 
“Thus, Benjy was wrong in giving such a 
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have independent confirmation that the 
seller was coerced and consequently issued 
a modaah. 
As mentioned, if they cannot independently 
confirm the coercion, the modaah carries no 
weight, since it is possible that the seller’s 
claim of coercion does not meet halachic 
standards. For example, the seller may have 
been desperate for money and sold his house 
intending to cancel the sale once he has the 
funds. Such desperation is not grounds to 
cancel the sale. Most sales occur because one 
is in need of money, and understandably he 
cannot cancel the sale due to self-induced 
pressure (C.M. 205:12). On the other hand, 
witnesses to a coerced gift or forgiveness of a 
debt, which is treated the same as a coerced 
gift (C.M. 205:3), may record the seller’s 
modaah even if they cannot independently 
confirm the coercion, since it is sufficient to 
know that the gift giver does not want to give 
the gift or forgive the debt (C.M. 205:2).
Since you are being coerced into a 
compromise even though you are certain that 
the debt is owed, independent confirmation 
of the coercion is not necessary and the 
pesharah is not binding. On the other hand, if 
the remaining debt was subject to debate and 
a compromise was reached, that agreement 
is binding and independent confirmation of 
the coercion by the witnesses is necessary. If 
they do not have independent confirmation 
of the coercion, the compromise agreement 
is binding (Nesivos 205:9).
It is important to emphasize that since there 
are many important details necessary for a 
modaah to be valid, it should be drafted by 
someone who is an expert in these halachos. 
In fact, in some places they had a custom that 
only the Rav would write a modaah (Pischei 
Teshuvah 205:8). 

money matters

sum to tzedakah rather than paying his debt to you” (Shevet HaLevi 7:195).
“Nonetheless, the money that Benjy gave to tzedakah was his, even though it would 
have been better given to you,” added Rabbi Dayan. “Thus, we cannot say that your 
money was given to tzedakah or that the money was given on your behalf.”
“Can I claim, at least, that the tzedakah recipient is holding money that is owed to me?” 
asked Mr. Taub.
“There is a concept known as shi’buda d’Rabi Nasan, which means that if C owes B, 
who owes A, A has a claim against C,” replied Rabbi Dayan. “However, while Benjy 
should have given the money to you, as explained, the tzedakah recipient was entitled 
to receive it and does not owe you or Benjy” (C.M. 86:1).
“Is there anything that I can do?” asked Mr. Taub.
“If Benjy is in a very difficult financial situation and entitled to receive tzedakah, the 
Poskim discuss whether you can withhold maaser money as payment of his debt to 
you,” answered Rabbi Dayan. “Many authorities allow you to do so if you are entitled 
to demand payment, but some require that you initially lent with that intention or 
at least receive Benjy’s permission now” (see Y.D. 257:5; Pischei Teshuvah 257:5; Igros 
Moshe, Y.D. 1:153; Teshuvos V’hanhagos 2:471; Hilchos Maaser Kesafim 9:7-9; Tzedakah 
U’mishpat 5:13[50]).
“Thus,” concluded Rabbi Dayan, “you cannot withhold from your maaser kesafim the 
money that Benjy owes you, unless he is entitled to receive tzedakah, as explained.”

For questions on monetary matters, 
Please contact our confidential hotline at 877.845.8455 
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Canceling an AppointmentAdapted from the writings of  Harav Chaim Kohn, shlita

Q: I made an appointment with the dentist, but something came up that morning 
and I canceled. Can he charge me a cancellation fee? 
A: We previously mentioned that if the employer caused the worker a loss by canceling, 
he is liable even if the worker did not yet begin. Thus, if other clients would have taken that 
slot and the dentist can no longer fill it, you are liable (C.M. 333:2).
However, since the dentist now has free time, you are not liable for the full cost of the 
appointment, but only as a po’el batel (idle worker). Some value this as half the cost, 
but it depends on the particular circumstances (Taz 333:1; Mishpat Shalom 176:44).

If the dentist can fill the slot with another client, you are not liable. Similarly, if you 
were forced to cancel due to illness or the like, you are not liable (C.M. 333:5).

Regardless, if the dentist has a standard cancellation policy, you made the appointment 
with that understanding and are liable accordingly.
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Now You Know 
The Torah commands us that every 

sacrifice shall have salt brought upon 
it. The Midrash relates that when 
HaShem separated the water covering 

the earth and put some in the 
Heavens, the water left below 
complained. 

To appease it, HaShem said there 
would be a place for the ocean in the 
Temple. Water libations would take 

place on Sukkos, and sea salt would 
be added to each korban. 

In general, salt does two things: it 
brings out the natural flavor of foods 
and it is a strong preservative. 

The word korban comes from the 
word meaning close, and korbanos 
come to bring us closer to G-d. 

The requirement to put salt on 

korbanos teaches us a lesson not just 
for Temple service but for any mitzvos 
we do, all of which are part of building 
our relationship with HaShem. 

If we want our mitzvos to have staying 

power and want a long-term 
relationship with HaShem, we must 
preserve them by “salting” them and 
adding the spice of life. 

A Jewish existence which is bland and 

boring, simply following the laws 
without joy and excitement, will not 
last. We must approach mitzvos with 
zeal and gusto, much as one enjoys a 

tasty food. Then we will “preserve” 
our heritage and enjoy being Jews. 

Thought of the week: 

It may only take a moment 
of impact to change a 
person for a lifetime. 

(G:D ARQYW)‰...OEH TMwAL AUXY XYwMH IHKH OA‰  

“If the anointed Kohain shall sin to the guilt of the people...”(Vayikra 4:3) 
Parshas Vayikra begins discussing korbanos, the various offerings and sacrifices that were 
done as part of the Temple service. Normally, one who transgressed inadvertently would 
bring a korban chatas, a sin-offering. (One who sinned willfully was not given the 
opportunity to atone via a sacrifice.) Special situations, however, had different sacrifices. 

If a leader or the entire nation sinned, the sacrifice offered was unique. The first one listed 
is that of the Kohain Gadol who sinned. The Torah says that he sins, “to the guilt of the 
people.” Rashi explains that since it is the Kohain Gadol who prays and atones for the 
people, when he falters, they suffer. 

Other explanations say the opposite, that because a leader’s greatness comes from the 
people, when the Jews decline, their leader will as well. (We find that Moshe’s access to 
the upper worlds was limited when the Jews sinned.) Therefore, if the Jews sinned, the 
Kohain was less-protected from sinning himself. 

In describing this Kohain, the Torah calls him the Kohain HaMoshiach, the anointed 
Kohain. Why not just call him the Kohain Gadol? Since this law applied not only to a Kohain 
Gadol who had been anointed but to one who had become sanctified by wearing the extra 
vestments of the Kohain Gadol after his appointment, why single out the anointing? 

The Rambam in Hilchos Klei HaMikdash (1:2) describes the fascinating way the anointing 
oil was made. Each spice was ground individually. They were then combined and mixed 
with water which absorbed their fragrance. Oil was then added to the water and the mixture 
was placed on the fire. The water boiled off, leaving behind only fragrant oil. 

The spices were not mixed directly with the oil, but rather their scent transferred to the 
water, and then to the oil. This can be symbolic of the symbiotic relationship of the Jews 
and their leader, as well as each Jew for the rest of his people. We do not live in a vacuum 
but rather what we do has an effect on others whether they realize it or not. 

The Kohain who sinned was affected by his nation, or was unable to affect his nation 
effectively because he sinned. The Torah underscores the impact we have on each other 
by off-handedly referring to the anointing oil, reminding us that the effects we make or 
receive may be subtle. When it comes to our behavior, we are each like a Kohain 
HaMoshiach. We must realize that everyone is counting on us to do our best, because 
we’re all in this together. 

The Chofetz Chaim wanted to live out his final days in Eretz Yisroel, and several years before 
his passing in 1933 he decided that it was time to go. R’ Chaim Ozer Grodzenski, however, told 
him that he was not permitted to leave Europe. R’ Chaim Ozer asked, “What will happen to all 
the Jews in Europe without you?”  

The Chofetz Chaim responded that he was already an old man who could not go around and 
speak to people and have an impact. “I can no longer do any good for anybody in Europe.” 

R’ Chaim Ozer answered with a parable from R’ Yisroel Salanter who said, “when the 
grandfather sits at the head of the table, everyone at the table acts and behaves differently.”  

“The grandfather does not need to raise his voice or threaten “I’m going to send you to your 
room.” The mere presence of the grandfather at the head of the table has an effect on 
everyone.” R’ Chaim Ozer continued: “We need you in Europe — not to speak, not to write, not 
to give classes, but we need you to sit at the head of the table.”   

The Chofetz Chaim stayed put. 
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The Dos Zakainim explains that the 
reason every korbon must be brought 
with salt is to remind us that just as 

salt is a preservative that allows food to last 
longer, so too the sacri�ces are permanently
ours to cleanse us from our sins. 
He then explains why this concept is cru-
cial. If a man sins and gains atonement 
from that sin, he is clean and will then be 
guarded against committing the sin again. 
However, if he couldn’t become puri�ed, 
once he sinned, he would repeat the act 
over and over again. It can be compared to 
man with a beautiful white garment. When 
he �rst puts it on, he is careful to maintain 
its pristine condition. Once his garment 
becomes soiled, however, he is no longer 
careful about avoiding additional stains. So, 
too, if a man sinned and that sin remained 
with him, he will continue committing that 
sin over and over again. �is is the concept 
that “Once a man sins, the sin becomes ‘per-
mitted’ to him.” �at is why the Torah gave 
us the process of teshuvah. 

 THE SIN IS PERMITTED

�is Dos Zakainim seems to be mixing up 
two divergent concepts. �e �rst is “naseh ko 
kiheter” – once a man sins, the act becomes 
“permitted.” We commonly refer to this as 
rationalization: the ability to distort reality 
and actually believe it, the uncanny capacity 
to something that is forbidden and with a 
�ow of imagination create a credible, “ratio-
nal lie” that is good enough for me to con-
vince myself that the act is really not taboo. 
But this has no connection to the parable 
of a man with a clean garment. �at is a 
natural tendency. If my garment is clean, 
then I will be guarded about maintaining its 
beauty. If it is soiled, I will not be as careful. 
What connection does that have to rational-
ization? Rationalization is a completely dif-
ferent concept. It takes a sin and washes it 
in a coat of white paint so that in my mind’s 
eye, the forbidden becomes permitted. If 
the sin becomes permitted, then even if my 
cloak were cleaned from the sin, I would 
still revisit it since it is, after all, permitted.
�e answer to this question is based on a 
deeper understanding of rationalization. 
One of the most di�cult parts in all of Cre-
ation is how HASHEM fashioned man with 
free will. Free will means the equal ability to 
choose good or evil. �at should be impos-
sible. How do you take man, whose wisdom 

is greater than the molochim (angels), and give 
him free will? Since every mitzvah allows him 
to grow and every sin damages him, not only 
should man never sin, he should never even 
be tempted to sin. Would an intelligent being 
willfully do something that is self-destructive?
To allow for free will, HASHEM implanted 
into the human a power called imagination. 
�is power allows man to create fanciful 
scenes and imaginative events and experi-
ence them as if they were real. �is feature  
allows man to convince himself of whatever 
he wishes. As a result, there is no objective 
truth. �ere is no standard of measure be-
cause man at his whim can create entire 
theories and systems of logic to justify what 
he wants—and actually believe them. Now, 
man can just as easily do what is right as 
what is wrong. . . because he can convince 
himself that it is right. If he desires some-
thing, it is no longer a sin. It is no longer 
damaging to his soul. In fact, it is a mitzvah. 
Now, man has practical free will. 
�is mechanism is the common form of 
rationalization – taking a forbidden action 
and making it permitted. It seems that the 

Das Zakainim is teaching us that there is 
another method, one that is far subtler. 

 THE SECOND TYPE 
OF RATIONALIZING

�is second form only begins after the sin, 
after I �nd myself having done something 
that I never thought I would. I wake up 
and say, “What came over me?” And then 
starts the guilt—that voice inside, my holy 
neshama gnawing deep within me. And it 
speaks. “How could you? What’s wrong 
with you? I’m ashamed of you.” Living with 
that guilt is very di�cult. �e easy way out 
is to make the act permitted—but I’m too 
smart for that. I know it’s forbidden. If you 
were to ask me about it, I could quote you 
chapter and verse what’s wrong with it and 
how wrong it is. So now what? 
�at’s when the second form of rational-
ization kicks in: “Look, I’m not saying it’s 
permitted. I certainly not saying it’s a mitz-
vah — but it’s just one of those things that 
I do. Some Jews wait three hours after meat, 
some put on their te�llin sitting down, and 
I eat non-kosher gum. I’m not saying its 
right, but I do it. But I’m not living in a 
fantasy world. I know that it’s a sin, but for 
me, for where I’m coming from, after what 
I’ve been through — it’s well… you have to 
understand… it’s OK.”
And this is the second form of rationaliza-
tion, where what I create is this fanciful 
state: that for people like me, in my situa-
tion, it’s understandable; it’s OK. 

 THE PROCESS OF TESHUVAH

�e Torah gave us the process of teshuvah to 
allow us to change. By getting rid of the sin, 
I become cleansed. My cloak becomes clean 
and white again, and the act returns to the 
realm of something that I don’t do. I never 
would—it would dirty me, it would sully 
me, and it’s not the kind of thing that I do. 
Now I can properly separate myself from 
the sin and put it back into the category of 
things that a person like me just doesn’t do.  
�is concept is very signi�cant because the 
most di�cult challenge we humans face is 
change. Growth requires a huge amount of 
e�ort, will power, and motivation. How-
ever, it also requires much wisdom. Only 
when a person understands the inner work-
ings of his own psyche and the subtlety of 
how his mind functions can he take on the 
gargantuan task of self-mastery. 

�ings I Do 
and �ings
I Don’t Do  


“You shall salt every meal offering 
with salt; you may not discontinue 
the salt of your G-d’s covenant from 
your meal offering; on your every 

offering you shall offer salt.” 
Vayikrah 2:13
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IMPORTANCE OF ....  
The Gemara (Taanis 27b) relates that Avraham asked Hashem 
what would happen to Bnei Yisroel if they sinned. Would they be 
destroyed like the generation of the Mabul or the Migdal Bavel ? 
Hashem replied that their Korbanos would provide a Kaparah. 
What about when there would be no Beis HaMikdash ? Avraham 
asked. “Then,” Hashem replied, “whenever they would read the 
Parshios dealing with Korbanos I would deem it as if they 
offered the Korbanos before me and I will forgive their sins”. The 
Gemara (Berachos 10b) states that if one provides hospitality to a  
Talmid Chochom it is as if he offered a Korban Tamid. Elsewhere 
Chazal state that if one is jnan a Chasan it is equivalent to a 
Korban Todah; if one puts on Tefillin and says Krias Shema and 
Shemonah Esrei it is as if he built a Mizbeyach and offered a 
Korban upon it; if one gives wine to a Talmid Chochom it is the 
same as a Nesech; taking the Lulav is as if he offered a Korban; 
and one who fasts is deemed to have offered his blood and fat on 
the Mizbeyach. The Daas Zekainim (Tosafos) comments on the 
words: u,ut chreh sgun kvt j,p kt that one may not simply pay 
the Kohen and have him “take care”of the whole Korban, but 
rather the icrev kgc must himself acquire the animal and walk it 
to the entrance of the Beis HaMikdash. At the same time, Tosafos 
points out (vnvcv in) that Hashem did not obligate Bnei Yisroel to 
go off to the forests and work hard to obtain animals for a 
Korban, but required only those animals (sheep and cattle) that 
were readily available. A third observation of the Daas Zekainim 
on the words: tyj, hf apb explains that the tyj is attributed to 
the Nefesh, using a parable which shows that a king will be more 
lenient with a sinner who is a stranger, than with one who is close 
to him. So too, when the Beis HaMikdash stood, a certain amount 
of effort was required for a Korban to achieve Kaparah, as Bnei 
Yisroel were close to Hashem. After the Churban however, as 
“strangers”, less is expected of us, and we are able to achieve 
Kaparah in the many ways that are “as if” we offered a Korban. 

QUESTION OF THE WEEK:  
If one gave a check to a poor person, but the check was never 
cashed, has he nevertheless fulfilled the mitzvah of Tzedakah ? 

ANSWER TO LAST WEEK:  
(When would one not “Klap” in ubk jkx ? )  
The Rivevos Ephraim (8:87:5) cites the Mekor Chaim (115) 
which says that on those days when Tachanun is not said, one 
should also not “Klap” in the brocho of ubk jkx  at ubtyj hf or 
ubgap hf.       

DIN'S CORNER:  
It is forbidden to give one’s animal or pet to a non-Jew over 
Pesach if he knows that the non-Jew will feed it Chometz. If he 
doesn’t know, he need not suspect it. However, the best strategy 
is to sell the animal to the non-Jew in a bona fide, legally 
effective manner, and the non-Jew would then take the animal 
and feed it as he pleases. (MB 448:32-33)  

DID YOU KNOW THAT ....   
The Mechilta quotes R' Yishmael who says that whenever the 
Torah uses the word "ot"  (if), it is a voluntary reference except 
for 3 places:  1) hk vag, ohbct jczn ot, where it is a cuhj to build 
a jczn; 2) vuk, ;xf ot, where one has a cuhj to lend money to 
those in need; and 3) ohrufhc ,jbn chre, otu, which was the 
Korban Omer, an obligatory Korban. The Gemara (Sotah 3a) 
states R' Yishmael’s opinion regarding 3 mitzvos which use the 
word "ot" (warning one’s wife against seclusion with another 
man; a Kohen’s ability to make himself tny for a deceased 
relative; and the prohibition against freeing a gentile slave) that 
are also voluntary. Tosafos asks, won’t there be 3 mitzvos now 
missing from the 613 ? The Chasam Sofer (Gittin 38a) cites an 
answer given by R’ Avrohom Brody that R’ Yishmael is 
consistent with his opinion in Menachos (28a) where he says that 
the four tzitzis on each of the four corners of a garment are really 
a fulfillment of four mitzvos, thus filling in the missing three. 
Chasam Sofer asks, how is this different from eating several ,hzf 
slices of a Korban Pesach, where although one fulfills a mitzvah 
with each slice, it could not be said that each slice is a separate 
mitzvah in the 613 mitzvos. Panim Masbiros points out that this is 
exactly the difference that R’ Yishmael intended. When one eats 
several ,hzf slices of the Korban Pesach, he is merely duplicating 
the same deed several times, which collectively fulfill the mitzvah 
of Korban Pesach. However, according to R’ Yishmael, each of 
the four tzitzis is a separate fulfillment of a distinct mitzvah and 
should therefore be listed as such in the ,uumnv ihbn.   

A Lesson Can Be Learned From:  
A university study of 250 millionaires was once conducted to determine 
what made them successful. Each of them was shadowed by a student  
who documented their daily routines and behavior for several months. 
The students then got together and compared notes. The reports on 
249 of the subjects were basically the same – they were constantly 
engaged in out-maneuvering their competitors, industrial spying and 
safeguarding business secrets. Only one had no enemies or disputes 
with competitors. When asked to explain, he told them that initially, his 
father’s business advice had always been: “Set your goals, and then 
achieve them no matter the price”, which he had followed carefully. But 
a number of years ago he had arranged an international diversity tour 
for his business network, and one of the countries they had visited had 
been Israel. The tour guide took them into a very crowded area in 
Yerushalayim and asked them to estimate what facilities would be 
needed to support a student body of 6,000. They calculated that a 
campus of 150,000 square meters and a staff of 350-400 would be 
required.  He then took them on a tour of Yeshivas Mir, which sat on an 
area of 3,000 square meters and was administered by 20 people. The 
students took up every spare inch in the building and paid the tourists 
no attention. They then met R’ Noson Tzvi Finkel ZTL and asked him 
how such a place was run. He answered that one fundamental 
difference between man and animal is that an animal goes after what it 
wants even if it tramples on others; a man tries to avoid hurting others. 
“At that point, I realized that my father’s advice was for animals, and I 
wanted to behave like a man. I have not suffered at all for that change”.  
P.S. Sholosh Seudos is sponsored by the Sternberg family.  
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וכל קרבן מנחתך במלח תמלח ולא “ 2:13

תשבית מלח ברית אלקיך מעל מנחתך, על כל 

 ”קרבנך תקריב מלח

“You shall salt your every meal-offering with salt; you 

may not discontinue the salt of your G-d’s covenant 

from upon your meal-offering – on your every offering 

your shall offer salt.”  The Posuk begins by telling us 

that we must use salt when bringing Korbon Menochos, 

then tells us that we may not stop using salt because it 

is a Bris with Hashem, and then tells us that on every 

Korbon we must use salt.  What is the importance of 

the salt being brought with Korbonos, and why does the 

Posuk seem to be so verbose?  The following Divrei 

Torah will expound on this topic, and support the P’shat 

offered in the closing paragraph. 

י"רש   One must use salt on – ”מלח ברית“ 2:13 – 

the Mizbe’ach for a Bris was made with salt since the six 

days of Creation.  The waters were split into two; the 

waters that would remain Above and be near Hakodosh 

Boruch Hu, and the waters sent down to this world, 

called the lower waters, which would be far away from 

Hakodosh Boruch Hu. The lowers waters were given a 

guarantee that they would be offered on the Mizbe’ach 

in the form of salt, and at Nisuch Hamayim performed 

on Sukkos.   

“ 2:13 – בעל הטורים  רבן מנחתך במלח וכל ק

 ,is mentioned in the Posuk three times ”מלח“ – ”תמלח

for there were three places in the Mikdash where salt 

was used: In the לשכת המלח (Chamber of the Salt) 

where they would salt the skins of the animal offerings, 

on the  כבש (the ramp of the Mizbe’ach) where they 

would salt the organs, and on the Mizbe’ach itself, 

where they would salt the Kometz (the three-fingers-full 

of flour, oil, and frankincense).   

 These words – ”תקריב מלח“ 2:13 – בעל הטורים 

are the same Gematria as “ יבורזה יביא מלח משל צ ” – 

which teaches us that “he shall bring salt from 

communal funds.”  

 ,Yisurim - ”יסורין“ – 5a – מסכת ברכות 

afflictions, come upon a person to effect an atonement 

for his sins.  Rebbe Yochanon learns from a Kal 

V’chomer that just like by שן ועין, when there is a loss of 

a tooth or an eye a slave goes free on account of it, then 

Yisurim, which purge a person’s entire body, all the 

more so should be free from sin on account of them.  

Raish Lakish learns it out from a Gezeira Shavah: The 

word “Bris” is stated in reference to salt - “ ולא תשבית

 ,and it is also stated in reference to Yisurim ,”מלח ברית

 Just as in the Bris, in reference to  ”.אלה דברי הברית“

the salt, the salt sweetens the meat, so too in the case 

of Bris, in reference to Yisurim, the Yisurim purge a 

person from all of his sins.   

“ - Brochos 5a –פני יהושע  ל "והיינו דאמר רשב

 Just as salt removes impurities – ”נאמר ברית במלח

from meat and renders the meat fit for its intended 

purpose, so too Yisurim purify the Neshama and 

renders it fit for Olam Habah.  

“ – Brochos 5a – בניהו  ל נאמר "והיינו דאמר רשב

 The Maharsham explains the Machlokes – ”ברית במלח

between Rebbe Yochanon and Raish Lakish. If Yisurim 

come upon a person and he does not recognize that it 

comes from Hakodosh Boruch Hu, and thinks it is 

happenstance, according to Rebbe Yochanon, the 

Yisurim will not give him an atonement for his sins.  The 

rule that a slave goes free from the loss of a tooth or an 

eye, is only if the loss is caused by his owner.  However, 

if the cause is something else, he does not go free.  So 

too, Yisurim only bring atonement if the person is aware 

that it comes from his Master, however if he believes it 

comes from elsewhere, he does not attain atonement.  

However, according to Raish Lakish, just like if salt 

happens to fall on meat it makes it fit, so too Yisurim 

works for an atonement, even if the person thinks it is 

happenstance. With this Maharsham, we can explain 

the Posuk in Shemos 6:5 “ וגם אני שמעתי את נעקת בני

ואזכר את בריתי, ישראל אשר מצרים מעבדים אתם ” – “And 

I also heard the groan of B’nei Yisroel whom Mitzrayim 

enslaves, and I have remembered My Bris.”  Klal Yisroel 

were crying out from pain, terrible Yisurim, however 

they did not recognize that it was from Hashem.  

Therefore, they should not have been freed, just as a 

slave does not go free unless the loss comes from the 

owner.  The Posuk ends, that despite that, “ ואזכר את

 Hakodosh Boruch Hu remembered the Bris, as – ”בריתי

per Raish Lakish, and even though they did not 

recognize that it was from Hashem, there was a Bris in 

place, and they received an atonement, and were freed.   

“ 2:13 – אמרי נועם  ת אלקיךולא תשבית מלח ברי ” 

– The Gemara in Brochos 5a explains that just like salt 

sweetens meat, so too Yisurim cleanse a person from 

his sins.  How does the Gemara compare the two, when 

one sweetens while the other cleanses?  Yisurim also 
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sweeten.  Initially, Yisurim cleanse a person from his 

sins, and then when a person does Teshuva from love, it 

sweetens.   

שמשון רפאל הירש' ר  וכל קרבן מנחתך “ 2:13 - 

 The salt is taken from the communal – ”במלח תמלח

supply, even for a private offering (Menochos 21b). 

 Salt, the covenant of your G-d.  Salt – ”מלח ברית אלקיך“

is an essential seasoner of foods, salt has another 

quality which is both tangible and symbolic.  It inhibits 

all plant growth – a field that is sown with salt will yield 

no vegetation.  Additionally, salt has a preservative 

power which prevents decay – decay is the result of the 

beginning of a new structure.  We come to the 

conclusion that salt represents immutability.  Salt forms 

a protective seal over an object, shielding it from 

outside influences that would change it.  From this 

understanding, salt is a perfect symbol for the concept 

of Bris, for it causes the object to remain as is and not 

change.  A Bris is to remain in all circumstances and 

under all conditions – unalterable – never to be 

changed.  Salt being taken from the communal supply 

symbolizes the Bris that is placed in the charge of the 

community.  For the nation as a whole is responsible for 

the Bris, and it is the entire nation that is the guardian 

and guarantor of the Bris.  This Bris is called, “ ברית

 The salt is the symbol of the Torah, which lies in  .”אלקיך

the ארון – and accordingly called “ 'ארון ברית ד ” – which 

exists forever and without change.  One must salt the 

offering on all sides – the salt of the Torah, so that it 

should permeate through and through.  Only through 

the Torah can our aims and endeavors lead to the 

dwelling of Hashem’s Presence in this world.  The 

Mitzvah of salting does not apply to דם, blood (which 

represents the נפש) for the נפש in itself in 

unchangeable.  The Mitzvah applies to לבונה, שמן, סולת ,

איברים, אימורים  – these must bear the stamp of salt, 

which symbolizes the eternal, immutable Torah.  The 

Torah first states the need for salt in regards to the 

Mincha, for that represents material values.  The 

external conditions for acquiring wealth constantly 

change, and one may think that his goals in life must 

also change.  The Torah says that one must have salt, 

and not forget it, for the Torah is always the same, and 

that must be his goal at all times – Ruchniyos.  The 

Posuk then continues and says that with “every 

offering” through which one seeks Hashem’s closeness 

he should offer salt, which is the symbol of the absolute 

covenant.   

וכל קרבן מנחתך במלח “ 2:13 - חתם סופר 

 Hakodosh Boruch Hu made a Bris Melach, a – ”תמלח

Bris based on salt, with Aharon Hakohen, Bamidbar 

 and with Dovid Hamelech and ”ברית מלח עולם“ 18:19

his descendents, Divrei Hayomim 2:13:5 “ לו ולבניו ברית

 Salt has the ability to destroy and at the same  ”.מלח

time it has the power to preserve.  If one applies salt to 

fertile land, it will corrode the soil and permanently 

destroy any vegetation that it comes in contact with.  In 

addition, it has the unique quality that it can preserve 

items that would otherwise spoil and become ruined.  

The destroying and preserving factors is what is needed 

for a Ba’al Teshuva to succeed.  He must seek to 

eradicate his Yetzer Hara, while at the same time 

preserving whatever positive strides he has already 

achieved.  Aharon performed Teshuva for his part in the 

making of the Eigel, and Dovid did Teshuva after the 

tragic incident with Bas-Sheva and Uriah.  Aharon 

sought to eradicate Avodah Zara from Klal Yisroel, while 

at the same time building the Mishkan and serving 

Hakodosh Boruch Hu there.   

וכל קרבן מנחתך במלח “ 2:13 – דברי ישראל 

 You shall salt your every meal-offering with“ – ”תמלח

salt.”  It says in Pirkei Avos 1:4 that one should always 

drink the words of the Chachomim thirstily.  This does 

not seem to make sense, for if one is always drinking 

then one wouldn’t be drinking thirstily.  The Mishna is 

telling us that we should drink up the words of Torah 

from Chachomim as one who drinks salty water.  The 

more one drinks salty water, the thirstier he becomes 

and the more he will have a desire to drink.  This is what 

the Posuk is Meramez, for “וכל קרבן מנחתך” – the 

learning of Torah is in the place of a Korbon.  One must 

always have a great thirst for the Torah Hakdosha, like 

one who drinks salty water.   

וכל קרבן מנחתך במלח “ 2:13 - דברי ישראל 

 says that the bottom waters ילקוט ראובני The – ”תמלח

cried out to Hakodosh Boruch Hu for it did not want to 

be sent down to this world, far away from Hakodosh 

Boruch Hu.  The Posuk repeats the Loshon again at the 

end of the Posuk, “על כל קרבנך תקריב מלח” as a Remez 

to Torah and Tefilah, which is in the place of a Korbon 

(Menochos 110a).  The same way the waters had a 

great desire to be near Hakodosh Boruch Hu, so too one 
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must learn Torah and Daven with a great desire to be 

near Hakodosh Boruch Hu – for the waters were Zoche 

to the Bris Melach because of their great desire.   רבינו

 says salt has the Koach of fire and water. Fire and בחיי

water represent the Middos of Yirah and Ahavah.  We 

are to learn from this that one must learn Torah with 

both Yirah and Ahavah.   

 – ”על כל קרבנך תקריב מלח“ 2:13 - דברי ישראל 

Torah and Tefilah is in the place of Korbonos.  Salt is a 

necessary ingredient for the Korbonos, and it is a 

necessary ingredient in one’s Torah study and Tefilah.  

One must learn Torah and Daven with “flavor” with a 

sweetness and a desire for coming close to Hashem.   

מת התורהחכ  וכל קרבן מנחתך במלח “ 2:13 - 

 Rashi tells us that the salt is brought on the – ”תמלח

Mizbe’ach so that the waters in this world should be 

close to Hakodosh Boruch Hu.  However, once Klal 

Yisroel accepted the Torah, and they perform the 

Rotzon of Hashem, then Hakodosh Boruch Hu comes 

down to this world, and is near the waters down here.  

If so, one would think that at a time when Hakodosh 

Boruch Hu is down here, then there is no need to bring 

salt. Therefore, the Torah stresses that nonetheless, 

one must bring salt with Korbonos.  In general, 

Korbonos are brought for atonement for sins, which 

would mean that they are not following the Rotzon 

Hashem, and certainly salt would be needed.  However, 

the Korbon Mincha is not brought for that reason, as 

the Gemara in Menochos 110a tells us that a Talmid 

Chochom who is Osek in Torah is as if he brought a 

Korbon Mincha.  Hakodosh Boruch Hu is near the 

Talmid Chochom who learns Torah (Brochos 8a) and 

therefore one might think that salt is not necessary for a 

Korbon Mincha.  The Posuk begins by saying that salt is 

needed for a Mincha, and one must ensure to heed this 

 The Posuk  .”ולא תשבית מלח ברית אלקיך מעל מנחתך“ -

ends by telling us that other Korbonos also need salt, 

but there the Torah does not need to give a warning, for 

there we understand that since the Korbon is being 

brought for an atonement, it certainly needs salt.   

וכל קרבן מנחתך במלח “ 2:13 - רבינו אפרים 

 The salt is to be brought with the Korbonos – ”תמלח

K’neged Hakodosh Boruch Hu.  Just as Hakodosh Boruch 

Hu is eternal, so too salt has the message of being 

eternal.  “במלח” is the Notrikin of “ 'ם חה ליוילברית מ .” 

וכל קרבן מנחתך במלח “ 2:13  - חומת אנך 

 It says in the Medrash Shocher Tov 112 – that – ”תמלח

performing a Bris Milah is like bringing a Korbon Mincha 

before Hashem.  We see that when Avrohom Avinu 

performed a Bris Milah on Yitzchok Avinu, he made a 

מחה ומשתהש  – a joyous event, a Seudah, on the day he 

was Zoche to perform the Bris on his son.  “תמלח” is the 

Roshei Taivos “ 'תכין משתה ליום ח ” – “Prepare a feast for 

the eighth day.”  From here we have the Minhag, as per 

the Shulchan Aruch, to make a Seudah on the day of a 

Bris Milah.   

וכל קרבן מנחתך במלח “ 2:13 - ילקוט האזובי 

 This refers to Ma’asim Tovim of a person. Just – ”תמלח

as salt keeps the meat “up” (fresh) so too, the Tzaddik 

who follows after his Yetzer Hatov, his Ma’asim Tovim 

“stand up” for him.   

ד מבעלזא"מהרי   וכל קרבן מנחתך במלח “ 2:13 - 

 Why did the Torah mention the Mitzvah of salt – ”תמלח

specifically by the Mincha?  It says in the מדרש תדשא 

regarding the two Mizbeichos in the Bais Hamikdash, 

that the one outside was a Remez to the Tikun Haguf, 

the body, for the Korbonos that were brought upon it 

were eaten.  The Mizbe’ach that was inside is a Remez 

to the Tikun Hanefesh, the soul, as the Gemara in 

Brochos 43b says that scent is something that the 

Nefesh has Hana’ah from but the Guf does not – and on 

the inside, Mizbe’ach Ketores was brought - which 

releases aroma.  Every day the Avodah was performed 

on both the inside and outside Mizbe’ach, representing 

that one must serve Hakodosh Boruch Hu with his Guf 

and his Nefesh.  The same applies today, when we do 

not have a Bais Hamikdash, we still must serve 

Hakodosh Boruch Hu with our Nefesh and our Guf. The 

salt represents the Shomayim and the Eretz, as the salt 

comes from the water, which was separated into the 

waters above and the waters below.  It says in Shulchan 

Aruch that there is a Mitzvah to bring salt when eating a 

Seudah, as a Remez that one must connect the 

Shomayim and Eretz, and serve Hakodosh Boruch Hu 

with the Nefesh and the Guf, and the table is in the 

place of the Mizbe’ach.  The Mincha is brought on the 

outside Mizbe’ach, though Levonah is also placed on it, 

which emits a scent – it has both the Tikun Haguf 

aspect, of being eaten, as well as the Tikun Hanefesh, 

which is the aroma.  It is for this reason that the 
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Mitzvah of salt is mentioned by the Korbon Mincha, for 

the salt is to be like the Mincha, for it too is Remez to 

the Tikun Haguf and the Tikun Hanefesh.  

 – ”על כל קרבנך תקריב מלח“ 2:13 - מלא העומר 

All parts of Creation have a spiritual element to it, and 

without it they would not be able to exist.  When a 

Korbon is brought, the spiritual is separated from the 

physical and returns to its source, while the material is 

burned on the Mizbe’ach.  Through this process the 

physical is Mesukan, repaired.  The Arizal says that the 

purpose of Korbonos is to be Mesaken all four classes of 

the physical creation: מדבר, חי, צומח, דומם  – those who 

speak, who have life, which grows, and the inanimate.  

The Korbon itself represents those who live.  The 

Mincha, the libations, and the wood used for the fire on 

the Mizbe’ach represent that which grows.  The Kohen 

who is Makriv the Korbon represents the one who 

speaks.  The salt, is the inanimate object – and in this 

way, all four classes of physicality are included in every 

Korbon.   

 ”וכל קרבן מנחתך במלח תמלח“ 2:13 - אלף המגן 

  ”.with bread“ – ”בלחם“ ,is also the letters ”במלח“ –

Chazal tell us that when Klal Yisroel are Zoche to have 

the Bais Hamikdash, the Mizbe’ach is Mechaper.  When 

Klal Yisroel are not Zoche to have the Bais Hamikdash, 

the Shulchan, the table, of a person is Mechaper.  The 

Zohar Hakodosh says that there are two things needed 

for the Shulchan to be Mechaper: Divrei Torah must be 

said at the Shulchan, and Tzedakah must be given to the 

poor.  Giving bread to the poor is a better way to give 

Tzedakah, for the poor can have benefit from the 

Tzedakah immediately.    

 ”וכל קרבן מנחתך במלח תמלח“ 2:13 - ישא ברכה 

– Tosfos in Brochos 40a – Rebbe Menachem was careful 

to have salt on the table, as it says in the Medrash that 

when Yidin are at a table and they wait for each other 

until they have all finished washing their hands (before 

eating bread), they are without Mitzvos, and the Satan 

comes to prosecute against them – but the Bris Melach 

protects them.  What is the meaning of this Tosfos, and 

how does the Bris Melach protect us from the Satan? It 

says in the Medrash and the Yerushalmi that if one 

washes and immediately makes a Brocha on the bread, 

the Satan does not come to prosecute them at that 

meal.  This works when one eats alone.  However, when 

there are a group of Yidin eating together, and one is 

making a Brocha on the bread for all of them (as is 

appropriate because of the rule ברוב עם הדרת מלך) 

inevitably, there will be Yidin waiting. Salt is not 

something used independently; rather it is used in 

conjunction – bread with salt, and meat with salt.  That 

which Klal Yisroel are waiting for another is a Bris of 

brotherhood and friendship amongst Klal Yisroel, that 

they will not eat alone – but will eat together.  

Therefore, salt is placed on the table, as a reminder that 

just as the salt is in conjunction with something else, so 

too, that which Yidin are waiting to make the Brocha is 

because of Achdus, and therefore the Satan does not 

come to prosecute against them.   

 Perhaps now we can understand the 

importance of the salt on the Korbonos and why the 

Posuk is verbose.  Salt represents the synthesis of the 

Ruchniyos working in conjunction with the Gashmiyos. 

Salt is the ultimate in keeping the status quo. It can be 

used for good, to preserve meat and the like, and it 

could be used for bad, by putting it on a field which will 

cause the land to remain desolate.  We must take this 

status quo and use it for good.  We must know that we 

have a Bris with Hakodosh Boruch Hu that is eternal.  

We must do our part to keep the Bris, and serve 

Hakodosh Boruch Hu in the proper manner.  The Posuk 

tells us that we are to use salt when bringing Menochos, 

as well as all Korbonos.  The Menochos refers to 

Ruchniyos, while the other Korbonos refers to 

Gashmiyos.  One may have thought that the salt is only 

necessary for the Gashmiyos.  The Torah tells us that it 

is necessary for Ruchniyos, and we must ensure that we 

use it for Ruchniyos – and of course we should also use 

it for Gashmiyos.  Not only is salt used to extract blood 

from meat, but salt is also used to bring out the true 

flavor in food. For Gashmiyos, we use it to remind us 

that we need to combine Ruchniyos with the 

Gashmiyos.  For Ruchniyos, we use the salt as a 

reminder that just as salt brings out the true flavor, so 

too when performing Mitzvos, we must infuse flavor 

into it; we must do it with joy and love for Hakodosh 

Boruch Hu.  May we be Zoche to truly live up to the Bris 

Melach.   
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Rav Avraham Chaim Brim arrived at a wedding. 
When the band members noticed him, they 

switched to one of Rav Brim’s favorite songs.

Rav Brim walked around the 
hall instead of leaving.

R’ Chaim persisted…

Finally, after the wedding was over, Rav 
Brim discovered the identity of the bachur.

The crowd was dancing with renewed joy…

The bachur on 
the stage just 

stopped singing.

What is the name of the 
bachur who was singing 

before I came in?

Rebbi, I didn’t even 
notice that there was 

someone singing.

Excuse me! Maybe you 
recall who the bachur 
was who was singing 

before I came in? Sorry, Rebbi, 
I was not really 

paying attention to 
the singing.

Please, I beg your 
forgiveness for the 

distress I caused when 
I came in.

What’s that? 
What does Rebbi 

mean? I wasn’t hurt at 
all by Rebbi’s arrival. 

The simcha was so 
much greater!

כ”ה אדר  2002 - 1922  5762 - 5682

 He .(nee Rokeach) הינדא ליבא נעמי and ר׳ מרדכי דוד to ירּושלים was born in זצ”ל Brim ר׳ ַאברהם חיים
learned in ישיבת עץ חיים and was a תלמיד מבהק of R’ Isser Zalman Meltzer זצ”ל. Later he was 
a בן בית and תלמיד מבהק of the חזֹון איׁש. In his youth, he and his brother ר׳ יהֹושע founded the 
Boyaner ּכֹולל. A few years after he married רחמה הינדל, the daughter of ר׳ ישראל Toisig, he 
became a ר״ם in (בני ברק) ישיבת סלּבֹודקה and (ירּושלים) ישיבת מיר. Later he founded ישיבת אהל יעקב 
 ,ירּושלים of Skver. Returning to ראׁש ישיבה He spent several years in America as .(בני ברק)
he founded the ּכֹולל משכן יֹוסף. He was known as an עֹובד ד׳ ,עּלּוי and with his founding of the

.in his time מרביצי ּתֹורה network, is considered one of the great שעּורי ּתֹורה

it doesn’t make it right 
just because everyone 

does it … please, I ask for 
your forgiveness and hope 
that I will be able to share 

in your simcha!

You were singing 
something else, and 

when I arrived you were 
interrupted in the middle 

of the song… Of course, I’m 
moichel… amein!

Rebbi, this is the 
way it always goes 

at chasunahs… 
nothing happened!
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 לע״נ ר׳ ישראל בן אברהם ז"ל 
לע״נ הב׳ ישעיהו דוב ע״ה בן יבלחט״א יצחק צבי נ״י

When a person offers …                   יב י ַתְקרִּ ְקָרא ב:א( …)ְוֶנֶפׁש כִּ ַויִּ  
י. ָאַמר   ְנָחה? ָענִּ ְתַנֵדב מִּ י ַדְרכֹו ְלהִּ ְנָחה. מִּ לֺא ֶנֱאַמר ֶנֶפׁש ְבָכל ָקְרְבנֹות ְנָדָבה ֶאָלא ַבמִּ

יב ַנְפׁשֹו. ְקרִּ לּו הִּ י ָעָליו ְכאִּ  הקב״ה ַמֲעֶלה ֲאנִּ
 soul, was not used in reference to any voluntary offerings except ,ֶנֶפׁש
for the meal-offering. Whose practice is it to dedicate a meal-offering? 
A poor person. ד׳ said, “I consider it as if he offered his soul” (״י  .(ַרׁשִּ
 The ים  explains that the poor man, unable to scrape ַבַעל ַהטּורִּ
together the funds even for a bird offering, would try with every fiber 
of his ֶנֶפׁש, soul, to find a solution to be able to offer ד׳ the  ָןָקְרב  of even 
a small amount of flour and oil. The second of the three daily לֹות  is ְתפִּ
known as ְנָחה ָלה Why is it that we refer to the afternoon .מִּ ְנָחה as ְתפִּ  ?מִּ
What is the connection between this ָלה ְנָחהָקְרבָ  and the ְתפִּ ן מִּ ? 
 The ּנּוְך ְנָחה mentions two possible reasons for the term חִּ  in מִּ
reference to the  ְָנָחהָקְרב ן מִּ : It refers (1) to the small size of this 
offering compared to the ָקְרָבנֹות and means “a small gift,” or (2) in 
most cases it is brought to the ְקָדׁש  on a voluntary basis, and the ֵבית ַהמִּ
meaning is “a voluntary gift.”  
 Some ים ְנָחה connect ְמָפָרׁשִּ ַלת מִּ  to the first explanation of ְתפִּ
the ּנּוְך לֹות The shortest of all the .חִּ ָלה is the afternoon ְתפִּ  which is ,ְתפִּ
said in the middle of a work day. This ָלה  is like the small gift of the ְתפִּ
poor man. It is short. It is important to add that breaking away from 
work is not always easy and sometimes involves self-sacrifice. Similar 
to the small gift of the poor man, this additional self-sacrifice makes 
this brief ָלה ָלה the most precious ְתפִּ ְפֵתי  of the day (based on ְתפִּ שִּ
ים ְבָרכֹות כו:  .(ֲחָכמִּ

 Other ים ְנָחה explain the connection to ְמָפָרׁשִּ ַלת מִּ  based on ְתפִּ
the second explanation of the ּנּוְך  ”.the meaning of ”a voluntary gift ,חִּ
The two לֹות ית of ְתפִּ ית and ַׁשֲחרִּ  .are said when the day changes ַעְרבִּ
When night changes to day, we daven ית  and it brings an ַׁשֲחרִּ
atonement for any of the previous evening’s sins. When day changes 
to night, we daven יב  and it creates atonement for any of the ַמֲערִּ
previous day’s sins. We have already been granted atonement in the 
morning and will hopefully receive atonement in the evening. The 
ָלה ְנָחה of ְתפִּ  is of course obligatory, but is not as ‘necessary’ if we are מִּ
only seeking atonement. This ָלה  This .ד׳ represents our daily gift to ְתפִּ
is similar to “a voluntary gift” which shows our inner love for ד׳ (based 
on י ָפָרַׁשת ַחֵיי ָשָרה ד״ה  אֹו יֺאַמר  .(ְקדּוַׁשת ֵלוִּ
 On a similar note, the י ָיָקר ְנָחהָקְרבָ  explains that the ְכלִּ ן מִּ  is 
least likely to be brought for atonement for a sin, since it is brought by 
the poor and downtrodden, and they are least likely to sin. It is there-
fore listed at the end of all the ָקְרָבנֹות. 
 Using both these explanations we can now appreciate the 
importance of ְנָחה ַלת מִּ ָלה It may be a very short .ְתפִּ  but it shows  ,ְתפִּ
our inner love for ד׳ and involves self-sacrifice. The (ְבָרכֹות ו:) ְגָמָרא 
teaches that one should always be diligent regarding ְנָחה ַלת מִּ  ְתפִּ
because it is the most opportune time to be answered. This is learned 
from יא ָיהּו ַהָּנבִּ ְנָחה at ַהר ַהַכְרֶמל on ד׳ who approached ,ֵאלִּ  time מִּ
because he recognized the value of this time to daven. 

Adapted from: Insights into מצוה קטז  
from The Schottenstein Edition of ֵסֶפר ַהִחּנּוְך (with kind permission from ArtScroll) 

 in ֶעִטיל and ר׳ ִבְנָיִמין בֵײִניׁש was born to ר׳ ַאְרֵיה ֶלִוין ַזַצ״ל
Orlay (near Bialystok), Lithuania. Until age 12, he learned 
with his father, his uncle ר׳ עּוִזיֵאל and local ֶרֵבִיים. He then 

went to learn in ְיִׁשיַבת ְסלֹוִנים. After a year, he went to Slutsk, where he was 
a ַתְלִמיד ֻמְבָהק of the (ר׳ ְרָפֵאל ַיֲעֺקב ָדִוד ֶבן ְזֵאב) ִריְדַב״ז and ר׳ ִאיֶסר ַזְלַמן 
Meltzer. At age 16, he went to Halusk to learn under ר׳ ָברּוְך בֶער Lebovitz 
and was his ַחְברּוָתא. In 1902 he went to Volozhin. At the age of 19, with 
WWI looming, he traveled to ֶאֶרץ ִיְשָרֵאל. There, he met ר׳ ְצִבי ֶפַסח Frank, 
who arranged ר׳ ַאְרֵיה’s ִׁשּדּוְך with his niece, ַחָנה, daughter of ר׳ ָדִוד Shapiro. 
He became the  ַַמְׁשִגיח of ֵעץ ַחִיים and is remembered as the ַאִבי ְיתֹוִמים and 
loving father of the prisoners and the sick. 

 ט׳ ניסן
5645 — 5729 
1885 — 1969 

R' Aryeh Levin ַזַצל's legendary love for Jewish 
prisoners, especially those captured by the 
British for political crimes, was  ִנים ַכַמִים ַהפָּ
ִנים  He often risked his life. Once, he .ַלפָּ
even  threw  himself  in  front  of  the 
moving car of the High Commissioner to 
present his petition. In turn, once, when 
R' Aryeh was making a ַרְך בֵּ  for his ill ִמי שֶׁ
daughter, the prisoners started offering 
years of their own life, in lieu of ה קָּ  to be ,ְצדָּ
donated to her. Such is the true  ַכֺּח of ל אֵּ  !ַאֲהַבת ִיְשרָּ

TorahThoughts
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*Since we only discuss 1-3 ֲהָלכֹות, it is important to consider these ֲהָלכֹות in the context of the bigger picture. Use them as a starting point for further in-depth study.

Chofetz ChaimMoment

לע״נ ר׳ משה צבי בן הר׳ טוביה  הלוי זצ״ל

יַח ִניֺחַח ַלה׳ )ַוִיְקָרא א:יז(.… ה רֵּׁ עֹוָלה הּוא ִאשֵּׁ  
 It is an olah-offering, a fire-offering, a pleasing fragrance to 
 .ה׳
 It says “a pleasing fragrance” about an עֹוָלה offering of 
fowl, and it says “a pleasing fragrance” about an עֹוָלה offering of 
livestock, to tell you that one who gives much is the same as one who 
gives less, as long as his heart is directed toward Heaven (ַרִש״י from 
 .(ּתֹוַרת ֺכַהִנים
 R' Yose taught: ם ָשָמִים יָך ִיְהיּו ְלשֵּׁ  And let all your ,ְוָכל ַמֲעשֶׂ
deeds  be  for  the  sake  of  Heaven  (ָאבֹות ב:יז).  R'  Yeruchom  
Levovitz (ַדַעת ָחְכָמה ּומּוָסר) explains that because the human 
personality is so complex, it can be very difficult for one to know 
which is the path of ּתֹוָרה truth in any given situation. When one’s 
intentions are solely ם ָשַמִים  to ִסַיְעָּתא ִדְשַמָיא then he is granted ,ְלשֵּׁ
help him arrive at the proper course of action. Thus states ְך לֶׂ  ְשֺלֺמה ַהמֶׂ
י ג:ו) יָך :(ִמְשלֵּׁ ר ֺאְרֺחתֶׂ הּו ְוהּוא ְיַישֵּׁ יָך ָדעֵּׁ  In all your paths know ,ְבָכל ְדָרכֶׂ
Him, and He will straighten your ways. 

∞ ∞ ∞ ∞ ∞ 
 During the year of לּות  that R' Shmuel Zvi Kowalsky ַאבֵּׁ
observed in memory of his father, there was only one occasion when 
he missed leading the ִמְנָין for the weekday prayers. 
 It happened in the ת ַהָגדֹול סֶׂ ית ַהְכנֶׂ י ְבַרק in בֵּׁ  a synagogue ,ְבנֵּׁ
where ִמְנָיִנים for ַשַחִרית pray in succession throughout the early hours 
of the morning. It is the custom there that when someone is in לּות  ַאבֵּׁ
or is observing a יָארציַיט and needs to serve as ַחָזן, he stands 
alongside the ָעמּוד and waits for the ִמְנָין in progress to end so that he 
can lead the next one. 

 One morning, R' Kowalsky stood near the ָעמּוד waiting his 
turn as the ִמְנָין in progress neared conclusion. As the ַחָזן completed 
the davening and R' Kowalsky prepared to take over, he noticed an 
elderly man folding his ַטִלית and calling to those who were leaving, 
“Can someone walk me home? I cannot walk home alone…” 
 The previous ִמְנָין was rather small and the few men who 
were leaving were working men in a big hurry to get to their places of 
employment. It seemed that nobody had any extra time to walk this 
old man home. When R' Kowalsky realized that no one there was 
responding  to  the  man’s  request,  he  quickly  walked  over  to  him, 
gently took him by the arm and said, “Come, I would be happy to 
walk you home. Where do you live?” 
 Together, they made their way slowly through the streets, 
with R' Kowalsky whispering to himself every so often, “May this ִמְצָוה 
be a source of merit for my father…” 
 Finally, they reached the apartment building where the 
man lived. He thanked R' Kowalsky warmly, but the ַצִדיק was not 
ready to take leave of him. “Come, let me walk you up the stairs…” 
 By the time R' Kowalsky returned to shul, a ַחָזן was already 
standing at the ָעמּוד, leading that morning’s final ִמְנָין. R' Kowalsky 
quietly took a seat and prayed with the ִמְנָין. He knew that this is what 
his father would have preferred.  
 That night, R' Kowalsky’s father appeared to him in a 
dream, his face radiant with happiness. “Thank you!” he smiled. “I am 
ל  as long as in its place you – ְּתִפָלה at every ִמְנָין your leading the מֹוחֵּׁ
do such ִמְצֹות.” 

Adapted from: More Shabbos Stories (with kind permission from ArtScroll) 

 ספר ח״ח הלכות רכילות כלל א׳ סעיף ט׳
*Levi was excited to read in the letter the school sent home that his father 
would be the guest speaker for the school’s ה  party. Chaim came to Levi the ֲחנֻכָּ
next morning to share a tidbit. He claimed that he had been standing outside 
the teachers’ room and overheard one of the most respected teachers in the 
school saying that the guest speaker for that year’s ה  party was a bad ֲחנֻכָּ
choice. Obviously he wasn't going to say the name, as that would be ְרִכילּות. 
Other than lack of tact, was it ָאּסּור for Levi to repeat what he heard?  
*Stories adapted from Guard Your Tongue, A Daily Companion, A Lesson a Day and various real-life situations. 

Answer: The ִאּסּור of ְרִכילּות applies even if one does not mention names and it could be 
interpreted one way or another. It is quite common when one relates a story without a 
name that another party will repeat other information which, when put together, will 
create an ִאּסּור of ְרִכילּות or ָּע ָּר   .לָּׁשֹון ה

 One may not speak between the ָרָכה  and the start of the בְּ
ִדיָקה ָרָכה If one did speak, he must repeat the .בְּ  .בְּ

 During the ִדיָקה  one may speak only about something ,בְּ

relating to the ִדיָקה  itself. If one did speak during the בְּ
ִדיָקה  one does not make ,(about an unrelated topic) בְּ
another ָרָכה   .בְּ

FocusonMiddos

UnderstandingDavening

Dear Talmid, 
 R' Aryeh Levin ַזַצ״ל, the 
legendary יק ם of ַצדִּ ַליִּ  was a ,ְירּושָׁ
man of rare compassion. Once, a 
distraught, recently widowed 
woman came to him and wept 
bitterly. R' Aryeh did his best to 
console  the  woman,  but  she 
continued to weep.  
 After a long time, the 
woman said, “י  I am prepared ,ֶרבִּ
to    accept    your    words    of 
consolation,   but   there   is 
something in particular that 
troubles me. Please tell me, what 
happened to all my tears? I 
prayed  and  prayed  that  my 
husband   should   get   well.   I 
recited chapter after chapter of 
ים לִּ  .and shed countless tears ,ְתהִּ
What happened to them?” 
 R' Aryeh replied softly to 
the woman, “After 120 years, 
when your soul will return to 
Heaven,  you  will  see  how 
meaningful were all your prayers 
and tears. You will then see that 
 Himself gathered in and ד׳
counted every teardrop that you 
shed and treasured it like a 
priceless  gem.  You  will  then 
perceive   that   when   harsh 
decrees hovered over the Jewish 
people, it was your tears that 
washed away the evil and saved 

our people from danger. Even 
one sincere tear can be a source 
of salvation!” 
 When  R'  Aryeh  had 
finished, the woman began to 
shed  tears  anew  –  tears  of 
gratitude and hope.  
 Sometime later, the 
woman returned to the יק  and ַצדִּ
said, “י  remember what you ,ֶרבִּ
told me? Please tell it to me 
again.”  
 R' Aryeh touched the 
heart of this ה נָׁ  and many ,ַאְלמָׁ
others. Before יֹום טֹוב he would 
make a special point of visiting 
Rebbetzin Bengis and wish her a 
 ,He would explain ”.גּוט יֹום טֹוב“
“This woman used to entertain 
many guests during יֹום טֹוב when 
her husband was alive. In those 
days her home was full of joy. 
Now that her husband has 
passed away, she sits alone. Can 
you imagine her pain?” 
 My יד  is יֹום טֹוב ,ַתְלמִּ
coming,   a   time   of   joy   and 
happiness. Let us learn from R' 
Aryeh  to  share  the  joy  with 
others and reach out to those 
who need and make it a truly 
spiritual joy for all!  

רּוְך! ְכרֹו בָׁ י זִּ  ְיהִּ
ידּות י Your  ,ְבְידִּ  ֶרבִּ

Story: Of Prayers and Tears (More Shabbos Stories — ArtScroll) 

1. Why does the ּתֹוָרה not use the word ַהקֶֹּדׁש regarding the ָפרֶֹּכת 
when discussing an inadvertent sin committed by all of ָרֵאל ַלל ִישְּ   ?כְּ

2. Why would the word ֲאֶׁשר, when, in ֲאֶׁשר ָנִשיא ֶיֱחָטא, be related to 
ֵרי  ?fortunate ,ַאׁשְּ

1. When ְָּרֵאל ְַּלל ִיש ְּדּוָׁשה sins, the כ  is diminished in this world. However, if an ה׳ of ק
individual sins, even an individual as great as a כֵֹּהן ָגדֹול, the ְּדּוָׁשה  is not ה׳ of ק
affected (ָֹּרֶכת ְֵּני ַהפ  .(4:17 – ד״ה ֵאת פ

2. Any generation whose leader seeks atonement for “unintentional” sins is 
fortunate, for he will surely repent his intentional sins (ִׂיא  .(4:22 – ד״ה ֲאֶשר נָּש

1. Why does the ּתֹוָרה not use the word ַהקֶֹּדׁש regarding the ָפרֶֹּכת 
when discussing an inadvertent sin committed by all of ָרֵאל ַלל ִישְּ   ?כְּ

2. Why would the word ֲאֶׁשר, when, in ֲאֶׁשר ָנִשיא ֶיֱחָטא, be related to 
ֵרי  ?fortunate ,ַאׁשְּ

1. When ְָּרֵאל ְַּלל ִיש ְּדּוָׁשה sins, the כ  is diminished in this world. However, if an ה׳ of ק
individual sins, even an individual as great as a כֵֹּהן ָגדֹול, the ְּדּוָׁשה  is not ה׳ of ק
affected (ָֹּרֶכת ְֵּני ַהפ  .(4:17 – ד״ה ֵאת פ

2. Any generation whose leader seeks atonement for “unintentional” sins is 
fortunate, for he will surely repent his intentional sins (ִׂיא  .(4:22 – ד״ה ֲאֶשר נָּש
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ָמא: ִעְנָיֵני ְדיוֹו
ִדיַקת  ַסח - ּבְ ת ּפֶ ִהְלכוֹו

ָחֵמץ

Halacha 
Corner

Contest חג בחג

There's a new Pirchei hotline! Call now - 718-663-0212

An edited selection of דֹול גָּ ת הַׁ בָּ   יֹוְצרֹות ְלשַׁ
ְילָּה לַׁ ֲחִצי הַׁ ְיִהי בַׁ   ּוְבֵכן וַׁ

And it (the redemption) was at midnight! 
You performed many miracles at night: At the beginning of the first 
watch on this night, to the (ַאְבָרָהם) ֵגר ֶצֶדק; You gave victory when the 
night was divided for him (in the battle against the four kings); You 
judged the king of (ַאִביֶמֶלְך) ְגָרר with death in his dream by night (when 
he took ָשָרה). You frightened the Aramean (ָלָבן) in the dark of night 
(when he chased ַיֲעֺקב). (ַיֲעֺקב) ִיְשָרֵאל fought and overcame an angel at 
night; The Egyptian firstborns You crushed at midnight. They didn’t find 
their money when they arose at night. You routed the army of ִסיְסָרא 
that was chased until the town  ֲחרֹוֶשת with the stars of the night (when 
he was chased by ָבָרק).The blasphemer (ַסְנֵחֶרב, who sent ַרְבָשֵקה to 
blaspheme ד׳) had planned to raise his hand against ְירּוָשַלִים; You 
embarrassed him by killing his army as they slept at night; the idol ֵבל 
and  its  pedestal  were  overthrown  in  the  dark  of  the  night;  to  the  
man (ָדִנֵיאל) in whom You delighted, the secret vision was revealed at 

night (the dream of the four exiles and the ְגאּוָלה ְשֵלָמה). He (ַבְלַשַצר) 
who became intoxicated drinking [together with his officers] from the 
vessels  stolen  from  the  ֵבית  ַהִמְקָדש  was  slain  on  that  very  night     
 who was rescued from the lions’ den and (ָדִנֵיאל) he ;(ָדִנֵיאל ה:ל)
interpreted the  dream  that  frightened  [Nebuchadnezzar]  at  night;  
the  Aggagite (ָהָמן) bore hatred in his heart and wrote letters [to 
destroy the Jewish nation] at night. You began the triumph [over ָהָמן’s 
wicked decree] by disturbing his king’s (ֲאַחְשֵורֹוש) sleep at night. The 
 ,is like being squeezed by a winepress; we call out: “Watchman ָגלּות
what of the night [when will the ָגלּות end]?” The Watchman said, 
“Morning is coming, but also the night! [Deliverance is at hand, but 
night will continue for the ְרָשִעים].” Bring closer ה׳’s day [of the coming 
of  ַָמִשיח], which is neither day nor night (ְזַכְרָיה יד:ו); ה׳, show that Yours 
is the day as well  as the night; The watchmen who mourn and pray for 
the restoration of ִציֹון all day and all night (ְיַשְעָיה סב:ו); Illuminate as 
with the light of the day [using the original light that was at the time of 
creation], the depth of the darkness of the night of the ָגלּות! 

Our international ִהְלכֹות ַחג ְבַחג 
contest for a 3rd year is starting 
this שבת: Learn at least 
three ֲהָלכֹות in ַסח ִקצּור in ִהְלכֹות פֶּ
ְלָחן ָערּוְך ַסח every day until שֻׁ  פֶּ
(preferably  together  with  an 
older ַחְברּוָתא, but this is not a 
requirement). The two practical 
ְלָחן ָערּוְך in ִסיָמִנים  totaling) ִקצּור שֻׁ
 chosen for the contest (ְסִעיִפים 23
are: ִסיָמן קי״ח ( ר  י״א  -ַהָכַנת ַהֵסדֶּ
ר ֵליל ) ִסיָמן קי״ט and (ְסִעיִפים ֵסדֶּ

ר  י״ב ְסִעיִפים -ֵסדֶּ ). If you are 
interested in joining this amazing 
program, please send a signed 
fax every week to 718 506 9633 
– include your grade, name, 
school, city, state, contact and 
fax #. 

PLEASE NOTE: 
Due to various factors beyond 
our control, we apologize, but 
the winners of the international 
 contest and this ְשַנִים ִמְקָרא
international ִהְלכֹות ַחג ְבַחג 
contest, will receive their prize 
after  ַסח  .פֶּ



For The Sake of HeavenLiving   Torahwith 
the

*Since we only discuss 1-3 ֲהָלכֹות, it is important to consider these ֲהָלכֹות in the context of the bigger picture. Use them as a starting point for further in-depth study.

Chofetz ChaimMoment

לע״נ ר׳ משה צבי בן הר׳ טוביה  הלוי זצ״ל

יַח ִניֺחַח ַלה׳ )ַוִיְקָרא א:יז(.… ה רֵּׁ עֹוָלה הּוא ִאשֵּׁ  
 It is an olah-offering, a fire-offering, a pleasing fragrance to 
 .ה׳
 It says “a pleasing fragrance” about an עֹוָלה offering of 
fowl, and it says “a pleasing fragrance” about an עֹוָלה offering of 
livestock, to tell you that one who gives much is the same as one who 
gives less, as long as his heart is directed toward Heaven (ַרִש״י from 
 .(ּתֹוַרת ֺכַהִנים
 R' Yose taught: ם ָשָמִים יָך ִיְהיּו ְלשֵּׁ  And let all your ,ְוָכל ַמֲעשֶׂ
deeds  be  for  the  sake  of  Heaven  (ָאבֹות ב:יז).  R'  Yeruchom  
Levovitz (ַדַעת ָחְכָמה ּומּוָסר) explains that because the human 
personality is so complex, it can be very difficult for one to know 
which is the path of ּתֹוָרה truth in any given situation. When one’s 
intentions are solely ם ָשַמִים  to ִסַיְעָּתא ִדְשַמָיא then he is granted ,ְלשֵּׁ
help him arrive at the proper course of action. Thus states ְך לֶׂ  ְשֺלֺמה ַהמֶׂ
י ג:ו) יָך :(ִמְשלֵּׁ ר ֺאְרֺחתֶׂ הּו ְוהּוא ְיַישֵּׁ יָך ָדעֵּׁ  In all your paths know ,ְבָכל ְדָרכֶׂ
Him, and He will straighten your ways. 

∞ ∞ ∞ ∞ ∞ 
 During the year of לּות  that R' Shmuel Zvi Kowalsky ַאבֵּׁ
observed in memory of his father, there was only one occasion when 
he missed leading the ִמְנָין for the weekday prayers. 
 It happened in the ת ַהָגדֹול סֶׂ ית ַהְכנֶׂ י ְבַרק in בֵּׁ  a synagogue ,ְבנֵּׁ
where ִמְנָיִנים for ַשַחִרית pray in succession throughout the early hours 
of the morning. It is the custom there that when someone is in לּות  ַאבֵּׁ
or is observing a יָארציַיט and needs to serve as ַחָזן, he stands 
alongside the ָעמּוד and waits for the ִמְנָין in progress to end so that he 
can lead the next one. 

 One morning, R' Kowalsky stood near the ָעמּוד waiting his 
turn as the ִמְנָין in progress neared conclusion. As the ַחָזן completed 
the davening and R' Kowalsky prepared to take over, he noticed an 
elderly man folding his ַטִלית and calling to those who were leaving, 
“Can someone walk me home? I cannot walk home alone…” 
 The previous ִמְנָין was rather small and the few men who 
were leaving were working men in a big hurry to get to their places of 
employment. It seemed that nobody had any extra time to walk this 
old man home. When R' Kowalsky realized that no one there was 
responding  to  the  man’s  request,  he  quickly  walked  over  to  him, 
gently took him by the arm and said, “Come, I would be happy to 
walk you home. Where do you live?” 
 Together, they made their way slowly through the streets, 
with R' Kowalsky whispering to himself every so often, “May this ִמְצָוה 
be a source of merit for my father…” 
 Finally, they reached the apartment building where the 
man lived. He thanked R' Kowalsky warmly, but the ַצִדיק was not 
ready to take leave of him. “Come, let me walk you up the stairs…” 
 By the time R' Kowalsky returned to shul, a ַחָזן was already 
standing at the ָעמּוד, leading that morning’s final ִמְנָין. R' Kowalsky 
quietly took a seat and prayed with the ִמְנָין. He knew that this is what 
his father would have preferred.  
 That night, R' Kowalsky’s father appeared to him in a 
dream, his face radiant with happiness. “Thank you!” he smiled. “I am 
ל  as long as in its place you – ְּתִפָלה at every ִמְנָין your leading the מֹוחֵּׁ
do such ִמְצֹות.” 

Adapted from: More Shabbos Stories (with kind permission from ArtScroll) 

 ספר ח״ח הלכות רכילות כלל א׳ סעיף ט׳
*Levi was excited to read in the letter the school sent home that his father 
would be the guest speaker for the school’s ה  party. Chaim came to Levi the ֲחנֻכָּ
next morning to share a tidbit. He claimed that he had been standing outside 
the teachers’ room and overheard one of the most respected teachers in the 
school saying that the guest speaker for that year’s ה  party was a bad ֲחנֻכָּ
choice. Obviously he wasn't going to say the name, as that would be ְרִכילּות. 
Other than lack of tact, was it ָאּסּור for Levi to repeat what he heard?  
*Stories adapted from Guard Your Tongue, A Daily Companion, A Lesson a Day and various real-life situations. 

Answer: The ִאּסּור of ְרִכילּות applies even if one does not mention names and it could be 
interpreted one way or another. It is quite common when one relates a story without a 
name that another party will repeat other information which, when put together, will 
create an ִאּסּור of ְרִכילּות or ָּע ָּר   .לָּׁשֹון ה

 One may not speak between the ָרָכה  and the start of the בְּ
ִדיָקה ָרָכה If one did speak, he must repeat the .בְּ  .בְּ

 During the ִדיָקה  one may speak only about something ,בְּ

relating to the ִדיָקה  itself. If one did speak during the בְּ
ִדיָקה  one does not make ,(about an unrelated topic) בְּ
another ָרָכה   .בְּ

FocusonMiddos

UnderstandingDavening

Dear Talmid, 
 R' Aryeh Levin ַזַצ״ל, the 
legendary יק ם of ַצדִּ ַליִּ  was a ,ְירּושָׁ
man of rare compassion. Once, a 
distraught, recently widowed 
woman came to him and wept 
bitterly. R' Aryeh did his best to 
console  the  woman,  but  she 
continued to weep.  
 After a long time, the 
woman said, “י  I am prepared ,ֶרבִּ
to    accept    your    words    of 
consolation,   but   there   is 
something in particular that 
troubles me. Please tell me, what 
happened to all my tears? I 
prayed  and  prayed  that  my 
husband   should   get   well.   I 
recited chapter after chapter of 
ים לִּ  .and shed countless tears ,ְתהִּ
What happened to them?” 
 R' Aryeh replied softly to 
the woman, “After 120 years, 
when your soul will return to 
Heaven,  you  will  see  how 
meaningful were all your prayers 
and tears. You will then see that 
 Himself gathered in and ד׳
counted every teardrop that you 
shed and treasured it like a 
priceless  gem.  You  will  then 
perceive   that   when   harsh 
decrees hovered over the Jewish 
people, it was your tears that 
washed away the evil and saved 

our people from danger. Even 
one sincere tear can be a source 
of salvation!” 
 When  R'  Aryeh  had 
finished, the woman began to 
shed  tears  anew  –  tears  of 
gratitude and hope.  
 Sometime later, the 
woman returned to the יק  and ַצדִּ
said, “י  remember what you ,ֶרבִּ
told me? Please tell it to me 
again.”  
 R' Aryeh touched the 
heart of this ה נָׁ  and many ,ַאְלמָׁ
others. Before יֹום טֹוב he would 
make a special point of visiting 
Rebbetzin Bengis and wish her a 
 ,He would explain ”.גּוט יֹום טֹוב“
“This woman used to entertain 
many guests during יֹום טֹוב when 
her husband was alive. In those 
days her home was full of joy. 
Now that her husband has 
passed away, she sits alone. Can 
you imagine her pain?” 
 My יד  is יֹום טֹוב ,ַתְלמִּ
coming,   a   time   of   joy   and 
happiness. Let us learn from R' 
Aryeh  to  share  the  joy  with 
others and reach out to those 
who need and make it a truly 
spiritual joy for all!  

רּוְך! ְכרֹו בָׁ י זִּ  ְיהִּ
ידּות י Your  ,ְבְידִּ  ֶרבִּ

Story: Of Prayers and Tears (More Shabbos Stories — ArtScroll) 

1. Why does the ּתֹוָרה not use the word ַהקֶֹּדׁש regarding the ָפרֶֹּכת 
when discussing an inadvertent sin committed by all of ָרֵאל ַלל ִישְּ   ?כְּ

2. Why would the word ֲאֶׁשר, when, in ֲאֶׁשר ָנִשיא ֶיֱחָטא, be related to 
ֵרי  ?fortunate ,ַאׁשְּ

1. When ְָּרֵאל ְַּלל ִיש ְּדּוָׁשה sins, the כ  is diminished in this world. However, if an ה׳ of ק
individual sins, even an individual as great as a כֵֹּהן ָגדֹול, the ְּדּוָׁשה  is not ה׳ of ק
affected (ָֹּרֶכת ְֵּני ַהפ  .(4:17 – ד״ה ֵאת פ

2. Any generation whose leader seeks atonement for “unintentional” sins is 
fortunate, for he will surely repent his intentional sins (ִׂיא  .(4:22 – ד״ה ֲאֶשר נָּש

1. Why does the ּתֹוָרה not use the word ַהקֶֹּדׁש regarding the ָפרֶֹּכת 
when discussing an inadvertent sin committed by all of ָרֵאל ַלל ִישְּ   ?כְּ

2. Why would the word ֲאֶׁשר, when, in ֲאֶׁשר ָנִשיא ֶיֱחָטא, be related to 
ֵרי  ?fortunate ,ַאׁשְּ

1. When ְָּרֵאל ְַּלל ִיש ְּדּוָׁשה sins, the כ  is diminished in this world. However, if an ה׳ of ק
individual sins, even an individual as great as a כֵֹּהן ָגדֹול, the ְּדּוָׁשה  is not ה׳ of ק
affected (ָֹּרֶכת ְֵּני ַהפ  .(4:17 – ד״ה ֵאת פ

2. Any generation whose leader seeks atonement for “unintentional” sins is 
fortunate, for he will surely repent his intentional sins (ִׂיא  .(4:22 – ד״ה ֲאֶשר נָּש
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ָמא: ִעְנָיֵני ְדיוֹו
ִדיַקת  ַסח - ּבְ ת ּפֶ ִהְלכוֹו

ָחֵמץ

Halacha 
Corner

Contest חג בחג

There's a new Pirchei hotline! Call now - 718-663-0212

An edited selection of דֹול גָּ ת הַׁ בָּ   יֹוְצרֹות ְלשַׁ
ְילָּה לַׁ ֲחִצי הַׁ ְיִהי בַׁ   ּוְבֵכן וַׁ

And it (the redemption) was at midnight! 
You performed many miracles at night: At the beginning of the first 
watch on this night, to the (ַאְבָרָהם) ֵגר ֶצֶדק; You gave victory when the 
night was divided for him (in the battle against the four kings); You 
judged the king of (ַאִביֶמֶלְך) ְגָרר with death in his dream by night (when 
he took ָשָרה). You frightened the Aramean (ָלָבן) in the dark of night 
(when he chased ַיֲעֺקב). (ַיֲעֺקב) ִיְשָרֵאל fought and overcame an angel at 
night; The Egyptian firstborns You crushed at midnight. They didn’t find 
their money when they arose at night. You routed the army of ִסיְסָרא 
that was chased until the town  ֲחרֹוֶשת with the stars of the night (when 
he was chased by ָבָרק).The blasphemer (ַסְנֵחֶרב, who sent ַרְבָשֵקה to 
blaspheme ד׳) had planned to raise his hand against ְירּוָשַלִים; You 
embarrassed him by killing his army as they slept at night; the idol ֵבל 
and  its  pedestal  were  overthrown  in  the  dark  of  the  night;  to  the  
man (ָדִנֵיאל) in whom You delighted, the secret vision was revealed at 

night (the dream of the four exiles and the ְגאּוָלה ְשֵלָמה). He (ַבְלַשַצר) 
who became intoxicated drinking [together with his officers] from the 
vessels  stolen  from  the  ֵבית  ַהִמְקָדש  was  slain  on  that  very  night     
 who was rescued from the lions’ den and (ָדִנֵיאל) he ;(ָדִנֵיאל ה:ל)
interpreted the  dream  that  frightened  [Nebuchadnezzar]  at  night;  
the  Aggagite (ָהָמן) bore hatred in his heart and wrote letters [to 
destroy the Jewish nation] at night. You began the triumph [over ָהָמן’s 
wicked decree] by disturbing his king’s (ֲאַחְשֵורֹוש) sleep at night. The 
 ,is like being squeezed by a winepress; we call out: “Watchman ָגלּות
what of the night [when will the ָגלּות end]?” The Watchman said, 
“Morning is coming, but also the night! [Deliverance is at hand, but 
night will continue for the ְרָשִעים].” Bring closer ה׳’s day [of the coming 
of  ַָמִשיח], which is neither day nor night (ְזַכְרָיה יד:ו); ה׳, show that Yours 
is the day as well  as the night; The watchmen who mourn and pray for 
the restoration of ִציֹון all day and all night (ְיַשְעָיה סב:ו); Illuminate as 
with the light of the day [using the original light that was at the time of 
creation], the depth of the darkness of the night of the ָגלּות! 

Our international ִהְלכֹות ַחג ְבַחג 
contest for a 3rd year is starting 
this שבת: Learn at least 
three ֲהָלכֹות in ַסח ִקצּור in ִהְלכֹות פֶּ
ְלָחן ָערּוְך ַסח every day until שֻׁ  פֶּ
(preferably  together  with  an 
older ַחְברּוָתא, but this is not a 
requirement). The two practical 
ְלָחן ָערּוְך in ִסיָמִנים  totaling) ִקצּור שֻׁ
 chosen for the contest (ְסִעיִפים 23
are: ִסיָמן קי״ח ( ר  י״א  -ַהָכַנת ַהֵסדֶּ
ר ֵליל ) ִסיָמן קי״ט and (ְסִעיִפים ֵסדֶּ

ר  י״ב ְסִעיִפים -ֵסדֶּ ). If you are 
interested in joining this amazing 
program, please send a signed 
fax every week to 718 506 9633 
– include your grade, name, 
school, city, state, contact and 
fax #. 

PLEASE NOTE: 
Due to various factors beyond 
our control, we apologize, but 
the winners of the international 
 contest and this ְשַנִים ִמְקָרא
international ִהְלכֹות ַחג ְבַחג 
contest, will receive their prize 
after  ַסח  .פֶּ
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Rav Avraham Chaim Brim arrived at a wedding. 
When the band members noticed him, they 

switched to one of Rav Brim’s favorite songs.

Rav Brim walked around the 
hall instead of leaving.

R’ Chaim persisted…

Finally, after the wedding was over, Rav 
Brim discovered the identity of the bachur.

The crowd was dancing with renewed joy…

The bachur on 
the stage just 

stopped singing.

What is the name of the 
bachur who was singing 

before I came in?

Rebbi, I didn’t even 
notice that there was 

someone singing.

Excuse me! Maybe you 
recall who the bachur 
was who was singing 

before I came in? Sorry, Rebbi, 
I was not really 

paying attention to 
the singing.

Please, I beg your 
forgiveness for the 

distress I caused when 
I came in.

What’s that? 
What does Rebbi 

mean? I wasn’t hurt at 
all by Rebbi’s arrival. 

The simcha was so 
much greater!

כ”ה אדר  2002 - 1922  5762 - 5682

 He .(nee Rokeach) הינדא ליבא נעמי and ר׳ מרדכי דוד to ירּושלים was born in זצ”ל Brim ר׳ ַאברהם חיים
learned in ישיבת עץ חיים and was a תלמיד מבהק of R’ Isser Zalman Meltzer זצ”ל. Later he was 
a בן בית and תלמיד מבהק of the חזֹון איׁש. In his youth, he and his brother ר׳ יהֹושע founded the 
Boyaner ּכֹולל. A few years after he married רחמה הינדל, the daughter of ר׳ ישראל Toisig, he 
became a ר״ם in (בני ברק) ישיבת סלּבֹודקה and (ירּושלים) ישיבת מיר. Later he founded ישיבת אהל יעקב 
 ,ירּושלים of Skver. Returning to ראׁש ישיבה He spent several years in America as .(בני ברק)
he founded the ּכֹולל משכן יֹוסף. He was known as an עֹובד ד׳ ,עּלּוי and with his founding of the

.in his time מרביצי ּתֹורה network, is considered one of the great שעּורי ּתֹורה

it doesn’t make it right 
just because everyone 

does it … please, I ask for 
your forgiveness and hope 
that I will be able to share 

in your simcha!

You were singing 
something else, and 

when I arrived you were 
interrupted in the middle 

of the song… Of course, I’m 
moichel… amein!

Rebbi, this is the 
way it always goes 

at chasunahs… 
nothing happened!
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 לע״נ ר׳ ישראל בן אברהם ז"ל 
לע״נ הב׳ ישעיהו דוב ע״ה בן יבלחט״א יצחק צבי נ״י

When a person offers …                   יב י ַתְקרִּ ְקָרא ב:א( …)ְוֶנֶפׁש כִּ ַויִּ  
י. ָאַמר   ְנָחה? ָענִּ ְתַנֵדב מִּ י ַדְרכֹו ְלהִּ ְנָחה. מִּ לֺא ֶנֱאַמר ֶנֶפׁש ְבָכל ָקְרְבנֹות ְנָדָבה ֶאָלא ַבמִּ

יב ַנְפׁשֹו. ְקרִּ לּו הִּ י ָעָליו ְכאִּ  הקב״ה ַמֲעֶלה ֲאנִּ
 soul, was not used in reference to any voluntary offerings except ,ֶנֶפׁש
for the meal-offering. Whose practice is it to dedicate a meal-offering? 
A poor person. ד׳ said, “I consider it as if he offered his soul” (״י  .(ַרׁשִּ
 The ים  explains that the poor man, unable to scrape ַבַעל ַהטּורִּ
together the funds even for a bird offering, would try with every fiber 
of his ֶנֶפׁש, soul, to find a solution to be able to offer ד׳ the  ָןָקְרב  of even 
a small amount of flour and oil. The second of the three daily לֹות  is ְתפִּ
known as ְנָחה ָלה Why is it that we refer to the afternoon .מִּ ְנָחה as ְתפִּ  ?מִּ
What is the connection between this ָלה ְנָחהָקְרבָ  and the ְתפִּ ן מִּ ? 
 The ּנּוְך ְנָחה mentions two possible reasons for the term חִּ  in מִּ
reference to the  ְָנָחהָקְרב ן מִּ : It refers (1) to the small size of this 
offering compared to the ָקְרָבנֹות and means “a small gift,” or (2) in 
most cases it is brought to the ְקָדׁש  on a voluntary basis, and the ֵבית ַהמִּ
meaning is “a voluntary gift.”  
 Some ים ְנָחה connect ְמָפָרׁשִּ ַלת מִּ  to the first explanation of ְתפִּ
the ּנּוְך לֹות The shortest of all the .חִּ ָלה is the afternoon ְתפִּ  which is ,ְתפִּ
said in the middle of a work day. This ָלה  is like the small gift of the ְתפִּ
poor man. It is short. It is important to add that breaking away from 
work is not always easy and sometimes involves self-sacrifice. Similar 
to the small gift of the poor man, this additional self-sacrifice makes 
this brief ָלה ָלה the most precious ְתפִּ ְפֵתי  of the day (based on ְתפִּ שִּ
ים ְבָרכֹות כו:  .(ֲחָכמִּ

 Other ים ְנָחה explain the connection to ְמָפָרׁשִּ ַלת מִּ  based on ְתפִּ
the second explanation of the ּנּוְך  ”.the meaning of ”a voluntary gift ,חִּ
The two לֹות ית of ְתפִּ ית and ַׁשֲחרִּ  .are said when the day changes ַעְרבִּ
When night changes to day, we daven ית  and it brings an ַׁשֲחרִּ
atonement for any of the previous evening’s sins. When day changes 
to night, we daven יב  and it creates atonement for any of the ַמֲערִּ
previous day’s sins. We have already been granted atonement in the 
morning and will hopefully receive atonement in the evening. The 
ָלה ְנָחה of ְתפִּ  is of course obligatory, but is not as ‘necessary’ if we are מִּ
only seeking atonement. This ָלה  This .ד׳ represents our daily gift to ְתפִּ
is similar to “a voluntary gift” which shows our inner love for ד׳ (based 
on י ָפָרַׁשת ַחֵיי ָשָרה ד״ה  אֹו יֺאַמר  .(ְקדּוַׁשת ֵלוִּ
 On a similar note, the י ָיָקר ְנָחהָקְרבָ  explains that the ְכלִּ ן מִּ  is 
least likely to be brought for atonement for a sin, since it is brought by 
the poor and downtrodden, and they are least likely to sin. It is there-
fore listed at the end of all the ָקְרָבנֹות. 
 Using both these explanations we can now appreciate the 
importance of ְנָחה ַלת מִּ ָלה It may be a very short .ְתפִּ  but it shows  ,ְתפִּ
our inner love for ד׳ and involves self-sacrifice. The (ְבָרכֹות ו:) ְגָמָרא 
teaches that one should always be diligent regarding ְנָחה ַלת מִּ  ְתפִּ
because it is the most opportune time to be answered. This is learned 
from יא ָיהּו ַהָּנבִּ ְנָחה at ַהר ַהַכְרֶמל on ד׳ who approached ,ֵאלִּ  time מִּ
because he recognized the value of this time to daven. 

Adapted from: Insights into מצוה קטז  
from The Schottenstein Edition of ֵסֶפר ַהִחּנּוְך (with kind permission from ArtScroll) 

 in ֶעִטיל and ר׳ ִבְנָיִמין בֵײִניׁש was born to ר׳ ַאְרֵיה ֶלִוין ַזַצ״ל
Orlay (near Bialystok), Lithuania. Until age 12, he learned 
with his father, his uncle ר׳ עּוִזיֵאל and local ֶרֵבִיים. He then 

went to learn in ְיִׁשיַבת ְסלֹוִנים. After a year, he went to Slutsk, where he was 
a ַתְלִמיד ֻמְבָהק of the (ר׳ ְרָפֵאל ַיֲעֺקב ָדִוד ֶבן ְזֵאב) ִריְדַב״ז and ר׳ ִאיֶסר ַזְלַמן 
Meltzer. At age 16, he went to Halusk to learn under ר׳ ָברּוְך בֶער Lebovitz 
and was his ַחְברּוָתא. In 1902 he went to Volozhin. At the age of 19, with 
WWI looming, he traveled to ֶאֶרץ ִיְשָרֵאל. There, he met ר׳ ְצִבי ֶפַסח Frank, 
who arranged ר׳ ַאְרֵיה’s ִׁשּדּוְך with his niece, ַחָנה, daughter of ר׳ ָדִוד Shapiro. 
He became the  ַַמְׁשִגיח of ֵעץ ַחִיים and is remembered as the ַאִבי ְיתֹוִמים and 
loving father of the prisoners and the sick. 

 ט׳ ניסן
5645 — 5729 
1885 — 1969 

R' Aryeh Levin ַזַצל's legendary love for Jewish 
prisoners, especially those captured by the 
British for political crimes, was  ִנים ַכַמִים ַהפָּ
ִנים  He often risked his life. Once, he .ַלפָּ
even  threw  himself  in  front  of  the 
moving car of the High Commissioner to 
present his petition. In turn, once, when 
R' Aryeh was making a ַרְך בֵּ  for his ill ִמי שֶׁ
daughter, the prisoners started offering 
years of their own life, in lieu of ה קָּ  to be ,ְצדָּ
donated to her. Such is the true  ַכֺּח of ל אֵּ  !ַאֲהַבת ִיְשרָּ
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)1:1אליו מאהל מועד לאמר ( ד' ויקרא אל משה וידבר  
 Parshas Vayikra teaches the laws governing several of the offerings that were brought in the Beis 
HaMikdash. However, in addition to introducing us to this new topic, this week's parsha is unique in that 
there is an ancient custom for children who are beginning to learn Chumash for the first time to start with 
the study of Parshas Vayikra, which is difficult to understand. Instead of the esoteric subject of sacrifices, 
wouldn’t it make sense to begin with episodes from Sefer Bereishis with which the children are familiar 
and to which they can relate more easily? 
 The Medrash (Vayikra Rabbah 7:3) cryptically comments that because the offering of sacrifices 
restores and enhances one’s purity, it is appropriate for young children, who are naturally pure, to begin 
their studies here. However, Rav Shimshon Pinkus questions this explanation. Although the students and 
the subject matter may share similarities, what value can there be in teaching these concepts to young 
children who are incapable of grasping the intricate laws and underlying ideas behind the various 
offerings?  

Rav Pinkus elucidates the Medrash's explanation with an analogy to a case of a simple villager 
who amasses enough money to purchase his first automobile. Excited to show off his new purchase, he 
drives it everywhere until one day, it suddenly refuses to move. Stunned and baffled by this turn of 
events, he turns for advice to a more sophisticated acquaintance, who advises him to refill the gas tank.  

In his ignorance, the villager argues that enough damage has been done through his prized 
possession ceasing to function. Adding dirty, smelly water to the vehicle could only make the bad 
situation worse. His friend patiently explains that because the villager didn’t produce the car, he is 
incapable of understanding how it works. The manufacturer, who is intimately familiar with its every last 
detail, has made it known that only foul-smelling gasoline is capable of enabling it to continue 
functioning properly. 
 Similarly, even the most experienced educator lacks the ability to fully comprehend the neshama 
(soul) of a child due to the simple fact that he didn’t make it. Hashem, Who inserts each precious soul into 
a Jewish child and possesses the unique understanding of its inner workings, has declared that the essence 
of the soul is its pure source from just underneath His Throne of Glory. As such, He recognizes that the 
“fuel” so vital to the successful growth and nourishment of the neshama is the pure study of sacrifices.  

Alternatively, Rabbi Chaim Zvi Senter suggests that the reason for the practice of introducing 
children to Torah study with the subject of sacrifices is to teach them early on that a vital and critical 
component of Judaism is the need to sacrifice. Whether it involves sacrificing our hard-earned money to 
share it with the less fortunate, sacrificing our valuable time in order to pray and do mitzvos, or 
sacrificing potential pleasure by abstaining from forbidden but tempting foods, it is essential that an 
observant Jew be willing to give up things that he cherishes and desires in order to fulfill Hashem's will.  
 This philosophy stands in stark contrast to the contemporary attitude that a person has the right to 
selfishly pursue his own personal happiness and immediate gratification at all costs, unencumbered by a 
concern for others. In order to inculcate Jewish children with the appropriate perspective and value 
system, we therefore specifically begin their study of Torah by teaching them the concept of sacrificing 
personal comfort and possessions for the sake of Hashem. 
 
 

)1:2אדם כי יקריב מכם קרבן לד' (  
In the times of the Beis HaMikdash, a person who sinned at least had the comfort of knowing that 

he could bring a sacrifice to complete the atonement process prescribed by the Torah. In the absence of 
this option, how can a contemporary person fully repent and cleanse the effects of his transgressions? 
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The Mabit (Rav Moshe ben Yosef of Trani) offers us a tremendous consolation. He writes that in 
the times of the Temple, when Hashem’s presence could be tangibly perceived, the ramifications of sin 
were correspondingly greater, thus necessitating the offering of a sacrifice to fully purify oneself from its 
spiritual damage. Since its destruction, we have been living in an era in which Hashem’s Providence is 
subtly hidden.  

While this makes it more difficult to feel and recognize His constant presence, it also effected a 
change in the amount of spiritual destruction caused by sin. Because a transgression doesn’t cause as 
much damage as it once did, the bringing of a sacrifice is no longer required to earn complete forgiveness. 
Atonement may now be fully accomplished through the other steps of the repentance process, namely 
correcting one’s ways, confessing the sin, and accepting upon oneself never to do so again. 
 
 

Parsha Points to Ponder (and sources which discuss them): 
 

1) Rashi writes (4:22) that a generation whose leader sins and brings an offering to effect atonement 
is praiseworthy. How can this be reconciled which his earlier comment (4:3) that if the Kohen 
Gadol sins, it is considered a communal sin which reflects badly on the people? (Meged Yosef) 

2) The Torah commands (5:23) a thief to return what he stole. If a person stole money, may he 
return it on Shabbos, with the Torah obligation to return it taking precedence over the Rabbinical 
prohibition against handling money on Shabbos? (Shu”t Hisorerus Teshuva Orach Chaim 1:157) 

 
 

Answers to Points to Ponder: 
 
1) Rav Yosef Sorotzkin cites the Gemora in Berachos (34b), which relates that when Rav Yochanan ben 
Zakkai’s son became deathly ill, he asked Rav Chanina ben Dosa to pray on behalf of his son. When the 
prayers were answered, Rav Yochanan remarked that if he had prayed the entire day, he still would not 
have been successful. He explained that Rav Chanina wasn’t necessarily greater than him in his spiritual 
stature, but rather Rav Chanina was comparable to a servant in the King’s palace who may constantly 
enter at will, while Rav Yochanan was similar to a prince, who may be more respected than the servant 
but isn’t accustomed to frequently enter the King’s palace. Similarly, although the generation’s leader is 
more respected than the Kohen Gadol, it is the latter who regularly serves Hashem in the Temple and can 
accomplish more with his prayers. When the leader sins, the people aren’t as affected because they aren’t 
as dependent upon his prayers, but because he is so respected, it is very embarrassing for him to publicly 
admit his sin. When he does so, the generation is considered praiseworthy. On the other hand, the people 
are greatly dependent upon the prayers of the Kohen Gadol on their behalf, and it is reflects upon the 
entire generation when he sins.  
 
2) Rav Shimon Sofer rules that it is permissible to return the money on Shabbos if one handles it in an 
unusual manner. Since the entire prohibition against moving money on Shabbos is only Rabbinical in 
nature, and doing any work in Shabbos in an atypical way is also only Rabbinically forbidden, it is 
permissible to do an action which is considered a shvus d'shvus, meaning that it is Rabbinically prohibited 
on two different levels, for the sake of the mitzvah of returning the stolen money. Even though this 
leniency only applies in a case where the mitzvah must be done on Shabbos and cannot be delayed, which 
is not the case here, he notes that a shvus d'shvus is also permissible to prevent a loss of money. In this 
case, if the thief waits until after Shabbos to return the money, he may change his mind, so to prevent the 
victim from losing out, the thief is allowed to return it on Shabbos by handling it in an unusual way. 
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