
    dhbhbgn obhv hsuep sg vnur,n ,uharpv uktc hregv rcusnv vb
u,nev lrumk ohfrmbv ohrcsv hyrp kf vru,v ,yrpn vkhj,n 'ifanv
o,ut uthmuvu ohrcsv kf unhhe lht cua ,yrpn ifn rjtku 'vsucgv lrumku
vrun rcsv vz 'ohrcsc cua lhrtvku ,ubak vru, v,tr h �sfc tk 'kgpv kt
ktrah hbc ihc uk caunk vuhta vzn vwwcevk uk vhva kusdv jur ,jbv kg
kf vkhj,n vyrpa rjt lf kf vfhrtn vru,v v,hv tk ,tz tkuk hf /uhnujr
ijcac rpxk er vru,v ,buuf v,hv ot hf 'rcsu rcs kf ,uagk lhtv ohyrpv
hbc uaghuw rnuku ohrcsc rmek vhkg vhv 'ovhkg kyunv ,t uaga ktrah ka
rjta ',uumn vnfu vnfc ubt ohtura unf wvan ,t wv vuuhm rat kff ktrah
ksud ,ukdk vru, itf vbuuhf jrfvc tkt /uktv ohrcsf vru, vc,f huuhmv
,uravk u,kufhc vhvu kgpv kt rcsv tmha rcsv omgn vwwcev ka uhguaga

 /ktrah ,unab kg u,auseu u,rtv vz hsh kg lhanvku 'ohbu,j,c u,bhfa
rcaku 'ohbpv kt ohbpv ohnf rrug,vk ubhkg od kyun ',tzc ohbbuc,naf     
tkv ubhagncu ',tz kf ubsct ohcrv ubh,ubuugc rat rgmv ksud kg ubhcck
rapt htu 'u,hcn kufhcf ard,b injrv ubhct rat ,tz kfk ubnrd ohcuy
,ufht hrv ukfhvn ard,ba kg rgmv omg sckn hf 'urgm ksud ,t rt,k
ibuc,h hktrahv ahtafu 'vzk unrda ov uhnujr uhbca ohh,gca vksd vfnv

 /vnhkfu vauc curn unmgk ouen tmnh tk ,tz kfc
,hc ka ubhbg ubk rxj vnf sg ihcvku ibuc,vk ostv kg kyun lfk ;xubc     
ijkua kgn ukda ohbcfu 'vjsb vruzp va rsdc ubt ouhvf tukv 'asenv
omgn tuv oarua yrpv kg ivu kkfv kg iv ubhkg ohtcv ,urmv kfu 'ovhct
ubhbhc ohfxn ohnrud ov rat ohtyjc ubt ohtkn hf 'asenv ,hc icruj
uktu 'ubhkgn kyc,ba shn,v icren vtmu, ov ,tz kf 'ohnaca ubhctk
i,hb lfn vtmu,fu 'ikmk tbnjr ohduryeu ohbsn ohrrugn tukv ohtyjv
vrpfk oheuez ubta rcsv omg tuv ubh,rm rehgu /kwwr kcjk ,hjank ,uar
v,ufzc hf shn,v ,crev ,kgn ksud kwwzj urhfzv ,unuen vnfc hrva 'ihtu
ohtyjv kg rpfn vhv rja ka shn, hf 'ushc tyjaf ohkaurhc ost ik tk
iuhfu 'ouhca ohtyjv kg rpfn vhv ohhcrgv ihc ka shn,u 'vkhkc urcga
ubhkg ykua v,njnu vrpf ubt ohrxj 'vz kfn ohkkuan ubt shn,v kyuca
t,urg,tc rrug,vk ubhkgu 'rvnbvu rnv ubh,ukdc .rt vxfnv laujv
ihfavk ubt ohmur cua 'lfc tuv ubhbumr hf vzc ,utrvku 'z"g aecku t,,ks
,ukgku 'shn, uhkt ohrauenu oheucs ,uhvk ubt ohmur cua 'ubhfu,c u,bhfa
(/c vdhdj) kwwz o,ars ubc ohhe,ha hsf 'vbac ohngp auka uhbpk ,utrhvku

R’ Meir Horowitz of Dzikov zt”l (Imrei Noam) would say:

     “w,rcs rat kfn rcs kp, ktw - On a normal day, if a person speaks words of nonsense, jokes or even wasted sayings

(ohkyc ohrcs), there is a very real concern that these words can fall into the wtrjt tryxw (side of impurity) and cause

harm to him and the world in general. On Purim, however, the world is empowered with a special power to combat

this. If a Jew will channel his thoughts and words into ‘Simchas Purim’ with an elevated state of joy and happiness for

the purpose of celebrating this Yom Tov, then even if he drinks and his words may come out nonsensical or full of

,ubmhk (buffoonery), they will not fall to the ‘dark side’ but will remain as part of the mitzvah (as long as they are not

ohruxt ohrcs). Thus, w,rcs rat kfn rcs kp, ktw - On Purim, your words will not fall (kp,) no matter what you say!”  

 zcearl mc`d z` xxerl miyexite zepirx                                                                    odkd l`ilnb iax v"dbduiaepiax`"hily 
 z`n oeghae dpen`a zewfgzde z"iyd                                                          w"dir milyexia minyd xry zaiyi y`x

 /// shn, ouhk ohba vba hbc ohacf jcznv kg vag, rat vzu(jk-yf) - vbhfav ,travk ,ueeu,avv ,cuj
 /shn, ubhcrec u,ause rut lhanvku w,utrhk tc lf ,utrk tca lrsfw

kfc rat ohrcs vnfc ezj,vk ubhkg kyun vbahv vcvtv rrugk hsf     
,rhnt tuv ohrcsv uktn sjt 'ubhfkn ,t ,utrk ubhbumr hf ubt ohtrn
tuv eeu,an hf ostv vkdn lfc 'vkhp,v osue ,ruyev ,arpu ,ubcrev
vmuru ',ubcrev ka ofrg uvn tuv gsuh hf lfc tuv vkdn ',ubcrev ihbgk cua
'ohrpf,n ovhkgcu ohkfut ohbvfa lht 'o,sucgc ohbvf ,utrk cua tuv
t,htsfu 'o,crev ouenc ubhbnzc ov ,ubcrev ,rhnt omg hrv ,tz scknu
,ru, ,tzu ,tyjv ,ru, ,tz :ch,fs htn 'ejmh hcr rnt (/he ,ucu,f) trndc
oat ,ru,c exugv kfu ',tyj chrev ukhtf ,tyj ,ru,c exugv kf ?oatv
,ubcrev ,rhnt cajb kwwz hwwrtv hp kg hf ,gsk ubhkgu /oat chrev ukhtf

 /sjtu sjt kfk ann vcuj rsdc thvu 'ann vkhp,v hrehgn
,hc ,sucgk vhpmv kg ohrunv ohbhbgvn thv vkhp,v omgc ,urhvzv od     
ohshn, sdbf ,ukhp, huk ic gauvh wr rnt (:uf ,ufrc) t,ht tukv 'asenv
vhv, vkhp,va ubt ohrvzb otcu 'ktrah ka o,rpf huk, vhv ovcu 'oube,
ubt oheeu,anu shn, icre ka ufrg ubt ohgsuh hf ubt ohkdn zt hgcsf hutrf
,rpf ka vbhjcku shn,v icre ka vbhjck ouhvf ubt od vfzb if unfu 'vzk
ohfuz vbueh,f vkhp, ,uumn ubt ohnhhen otc hf ,gsk ubhkg ,tz scknu 'iuug
ot hf vc ,ufzk rapt ht kgupca rcs 'ohasev asuec vxhbf ka whjck ubt
ouhc kusd ivf ubhhvs 'vbaca rjcunv ouhc teusu 'ogca rjcunv ostv
snug ukhtf iuufk ostv lhrm vkhp,v ,gca thv ,arupn vfkv hf 'ohruphfv
,trav ouen rehg tuv oa rat ',rupfv kgn rat ohcurfv hba ihc tuv
,bhjcc tuv ostva tmnb 'tuv oa ost ka u,cajna ouena iuhfu 'vbhfav
jfub snug ann vz hrv ?vzn vrh,h vkgn ubk ah hfu 'ohasev asuec snug

 /uhbpkn uhfrm kf aecnu ujcanu tuv lurc ouenv hbpk
,uhvk tku 'vkhp,v ihbg sutn chajvk iufbu hutr ohrcsv ukt ,njn      
(y 'ch ohkv,) cu,fv rntn ,t kwwz (:u ,ufrc) ubhnfj uars ovhkg rat uktn
ihkzkzn ost hbcu okug ka unurc ohsnugv ohrcs ukta ost hbck ,ukuz ourf
unfu 'tnkgs iuv kfn r,uh vkhp,v chajvk hutru 'vkhp, tuv ivn ,jtu 'ovc
hf 'uhkg rcg rat ,t osuen rphx ratf rjux vzhtk ihzurn ewwvrv thkpva
vre ohbav ,jtc 'rfnu vbea ;ruj hsdcc uhexgn uhjuur kyb rjux u,ut
vhv tka icunu 'u,rujx ube tk ifa iuhf '.rtc utrb tk rupfvu ruevu vrenv
aht vzht ghdv vae ;ruj u,ut ka upuxc hvhu 'u,hc hbc ,t kfkfk vnc uk
ohsnugv ;ruj hsdc ka vkusd ,unf uk aha uhkg gnaa uk rntu veujr rhgn

(Monsey, NY)

5:40 - zay zexp zwlcd
8:34 - ̀ "n /rny z`ixw onf

9:10 - ̀ "xbd/ rny z`ixw onf
10:09 - ̀ "xbdl/dlitz onf seq

ycew zay dngd zriwy - 5:59
6:49 - miakekd z`v  w"yven

7:11 - mz epiaxl / k"d`v
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(3) c:vmr, j"ut (2) rst j"r crgk varsc x",j (1)

(5) oa vkta engv 'z"x ,,khta (4) :zy vkhdn
wkv crv g"ua (8) /d vkhdn (7) /jp ,ca (6) /u ohjxp
jx-zx j"ut (11) oa (10) /d vkhdn (9) dh'ch:c ,",

iy`x sq`zda jln oexyia idie
... l`xyi ihay cgi mr

Special Mazel Tov to Greg andSpecial Mazel Tov to Greg andSpecial Mazel Tov to Greg andSpecial Mazel Tov to Greg and
Elisheva Fragin (Passaic) andElisheva Fragin (Passaic) andElisheva Fragin (Passaic) andElisheva Fragin (Passaic) and

Heshy and Estie SchlosserHeshy and Estie SchlosserHeshy and Estie SchlosserHeshy and Estie Schlosser
(Flatbush) on the engagement of(Flatbush) on the engagement of(Flatbush) on the engagement of(Flatbush) on the engagement of

their children, Racheli andtheir children, Racheli andtheir children, Racheli andtheir children, Racheli and
Betzalel.Betzalel.Betzalel.Betzalel. May the young couple May the young couple May the young couple May the young couple

be zoche to build a Bayisbe zoche to build a Bayisbe zoche to build a Bayisbe zoche to build a Bayis
Neeman B’Yisroel and bringNeeman B’Yisroel and bringNeeman B’Yisroel and bringNeeman B’Yisroel and bring

nachas to their families, friendsnachas to their families, friendsnachas to their families, friendsnachas to their families, friends
and all of Klal Yisroel.and all of Klal Yisroel.and all of Klal Yisroel.and all of Klal Yisroel.
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Golding Family on the 4th

Yahrzeit of their father,
Reb Yosef Friedenson z”l  
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Would you like to know the answer? Send an email to:

Torahtavlin@aol.com, and type in: PURIM PARAGRAPH!

This is a most unusual paragraph. It is so unusual but
you wouldn’t know it! Think! How quickly can you
spot what is so unusual about it? It looks so ordinary
that you’d think nothing was wrong with it - and in fact,
nothing is wrong with it! It is still amazingly unusual
though! Why? Look at it. Study it. Think about it, and
you might find out. Try to do it without coaching. If you
work at it for a bit it might dawn on you. Or not! So
jump to it and try your skill at figuring it out. Good luck

- but don’t blow your cool! Why? It’s Purim!!!
Printed By: Mailway Services,

Serving Mosdos and Businesses

Worldwide Since 1980

(1-888-Mailway)
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   A SERIES IN HALACHA
  LIVING A "TORAH" DAY

"okuf sdbf vru, sunk,u" - The Greatest Mitzvah of All (17)

Learning Between Megillah Lainings. The Chasam Sofer

zt”l in his derashos (1) brings a wonderful segulah in the name

of the Shev Yaakov: One who learns Torah between the night-

time Megillah reading and the day-time reading is assured that

he will be a "tcv okug ic". It probably does not refer to one who

learns the whole night, but rather to one who does some serious

learning during that time. It is not clear why this big reward is

given (possibly because very few people learn at that time - see

story on Page 5), but it is a good idea to keep this segulah.

Learning Before the Purim Seudah. The RM’A (2) writes

that one should do some learning before he begins his festive

Purim meal. He brings a hint from the posuk in the Megillah

(8-16): "vjnau vrut v,hv ohsuvhk" - “For the Jews there there

was light and joy.” The Gemara (3) says that “light” refers to

Torah study. Since it precedes “joy” which refers to Seudas

Purim, one should learn first. Once one starts the meal, especially

after drinking wine or other alcohol, his head might not be clear

enough for him to learn. Of course, during the Purim meal one is

supposed to give special thanks to Hashem for the miracles He

performed and the salvation of the Jewish people (4), which

inevitably ends up being words of Torah about the Megillah.

Hilchos Pesach. The famous dictum of Chazal (5): ohktua"
"ouh ohauka jxpk osue jxp ,ufkvc oharusu - “Thirty days before

Pesach one is supposed to start learning and expounding the

laws of Pesach,” is well known. What is less known, or not

 

`"hily cltyxid jexa x"den z`n  
qhiid cplailw jexa miig zxhr llek y`x

always fully realized, is that thirty days before Pesach is exactly

the day of Purim! Although people are consumed with “Purim

Torah” and divrei Torah on the Megillah, one should make

some time during the day to learn a bit of Hilchos Pesach. Past

and current Gedolim have had a custom to learn the first siman

of Hilchos Pesach in Shulchan Aruch, at the Purim meal.

Accepting the Torah. The Gemara (6) tells us that after being

saved by the Purim miracles, Klal Yisroel reaccepted the Torah

better than the original acceptance at Har Sinai - ukcea vn unhe"
"rcf. We, too, should view the Yom Tov of Purim as a new

commitment to Torah study and observance with the same sort

of enthusiasm that the people in those days had.

Megillah as Talmud Torah. The Gemara (7) says that we are

supposed to “abandon Torah study” ("vru, sunk, ihkycn") to
come and hear the Megillah read publicly. Many Seforim ask

why is it called abandoning Torah study when the Megillah

itself is Torah study, as it is one of the 24 asue hc,f? (The Baal

HaTanya (8) writes that even reading "c,fca vru," without

understanding is called learning.) One of the answers given is

from the Nefesh Chaya (9) that apart from the general obligation

to learn Torah, there is an obligation to set aside time for deeper

learning, according to the abilities of each person. If people are

in the middle of learning deeply and interrupt for a “non in-

depth” reading of the Megillah, there is a certain element of

abandoning deep Torah study. For more answers see Rashash

and Beis Yitzchok (10) and Teshuvos Beis Efraim (11).

A (Drunk) Wise Man would say:

     “A word of advice to the wise: Always borrow money from a pessimist. That way, he won’t expect it back!”
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 greh tk uk vhvh trj, hpf drut vagn chcx uhpk vhvh vpa ufu,c uatr hp vhvu(ck-jf)wgreh tkw ohkhnv ,buuf ruthc - 

(f-zf) shn, rb ,kgvk rutnk ,h,f lz ,hz ina lhkt ujehu ktrah hbc ,t vum, v,tu

                                                                                                                                                                                                          

                                                                                                                                                                                                          

 /// ahtu aht iumrf ,uagk u,hc cr kf kg lknv sxh if hf xbt iht ,sf vh,avu(j-t r,xt ,khdn)
    The Gemara (Megillah 12a) relates that the students of Rabi Shimon bar Yochai believed that the reason there was a
decree to annihilate all of the Jews at the time of the Purim story, was because they had enjoyed the feast of
Achashverosh. The Scripture says about the party: “And the drinking was according to the law; no one was compelled;

for the king had instructed to all the officials of his house, that they should do according to every man's pleasure.”

(Esther 1:8) Chazal interpret the words, “according to every man’s pleasure” to mean the pleasures of Mordechai and
Haman. In other words, the party was organized according to their directives and - according to Rashi - they both served
as the "oheanv hra" - wine stewards, at the party. To be sure, if Mordechai was in charge of the arrangements, and was
even pouring the wine, you know it all must have been strictly kosher according to the highest standards of kashrus. If
so, why was total obliteration decreed against the Jewish people? What exactly did they do wrong?
     The answer, says R’ Leib Chasman zt”l (Ohr Yahel), is that it doesn’t say that they were punished for eating from
the food at the banquet - but for enjoying it - "auruajt ,sugxn ubvba". Okay, but still, for simply enjoying themselves,
they should be wiped out? It would seem extreme. Rabbi Shlomo Price shlit’a explains with the following parable:
    Imagine if some Neo-Nazis decided to make a gala celebration to commemorate the Holocaust. They all got together,
dressed up in Nazi uniforms, displayed swastikas on flags and banners and hung up a giant picture of Adolph Hitler
ym”sh in the center of the hall, to which they all saluted while singing Nazi anthems. To add to their enjoyment, they
force a group of Jewish Holocaust survivors to attend and participate in their festivities. What would be the reaction of those
unfortunate Jews? Surely they would cry and feel devastated as their old wounds were reopened. Some would even faint as
they relive their horrifying experiences. Certainly not one Jew in his right mind would say that he enjoyed the festivities!
     However, at Achashverosh’s palace, that’s exactly what happened. The purpose of the party was to commemorate the
destruction of the Bais HaMikdash, almost seventy years before. The Prophet Yirmiyahu had prophesied that after
seventy years of exile, the Jews would be redeemed and would return to the Land of Israel. According to the Persians’
mistaken reckoning, that time had already passed. Consequently, Achashverosh believed that the Jews were doomed to
remain in exile forever. Therefore, he desecrated the holy vessels of the Temple which he had in his possession by
drinking wine from them at his banquet and he even dressed himself in the clothes of the Kohen Gadol.
     What should the Jews who attended have done? They should have cried! They should have wailed - fainting from the
pain of it all! Yet, the Gemara relates that they actually enjoyed the feast. They went home and said to each other, “That
was some nice party, wasn’t it? I really enjoyed it. We should have more of them!” If the Jews could be so cold-blooded
and apathetic about the Holy of Holies, then they had totally assimilated and there was no spark of Yiddishkeit left within
them. For this, they deserved to be annihilated - had they not repented for their sins under Mordechai’s direction.

 //// hfsrn lurck inv rurt ihc gsh tks sg thrupc hnuxck ahbht chhj(:z vkhdn)
     Our Sages teach us that the two Yom Kippur goats which were brought to the Bais HaMikdash and sacrificed on
behalf of the people, one of which was for Hashem and the other for Azazel, had to be identical in all respects (height,
appearance, value, etc.). The purchaser of these two goats is charged with buying two of the same type, although deep
down, their purpose was entirely different: the one to Hashem representing Yaakov, and the one to Azazel, Esav. 
     So too on Purim. R’ Yitzchok Hutner zt”l in Pachad Yitzchok (page 22 Inyan 7) explains: On the day on which the
seed of Esav is expunged, the flame of the difference between Yaakov and Esav is kindled in its full force. This flame
blazes brightly only when it is fed by the strength of the similarity and depth of equivalence between these two
disparates, and we are intoxicated until we cannot distinguish between “Arur Haman” and “Baruch Mordechai.” 
     At that time we are like the person in the Temple who attempts with all his will to equate the goat for Hashem with
the goat for Azazel, in appearance, height, and value. At this time, he too, is in the category of not knowing between the
goat for Hashem and the goat for Azazel. This is the "gsh tks sg" of Chag HaPurim. On the day of Purim (and Yom
Ha-Kippurim - a day like Purim), we are intoxicated and struggle to conduct the comparison between cursed and
blessed, so that afterwards, making a complete distinction, we may send the cursed to Azazel. We rely totally upon the
defense afforded by our father Yitzchok, so that we will not, Heaven forbid, stumble in the dangerous work of
comparison, for he was the first who, through his love for Esav, caused the blessing to come to Yaakov.
     Due, however, to the magnitude of the danger inherent in the work of comparison, we cannot engage in it any other time
except the Purim meal, in which “the heart of the king is merry with wine,” (h-t r,xt), i.e., the heart of the King of the
World is merry with the wine of differentiation with which He distinguishes between Yisroel and the (non-Jewish) peoples.

    

 /ubnzc ruchmv og kkp,ha sckcu uaufr ,t shxpvk vhv
ukrudc vkg vn ,gsk umpjh htsuc okugv hbca ohhx ewwvrv ,tz rphxaf     
kg r,uuk vhv ifun vkva vagnv omgc ep,xn hnmgc hbt lt 'rjuxv vz ka

 /tscugf hrucg cajb rcf sck vz 'u,khp,c oudph tka sckcu uaufr
/int ubhnhc vrvnc asenv ,hc ,sucgk vfzba ruzgh ,wwhav     

uc ohjhbn vdhrtv ,gaca tkt '(u,dhrt vrndba rjt-) sdcv iueh, u ,gac
/"rtumv ,hc

'grv iuak kg rpfn khgn" '(/z"y ihfrg-:j"p ohjcz) trndc t,ht vbvu      
'(kue ohghnanv ohbungp uc aha-) kueca rcs tuch 'tbhbj cr rnt 'ihbn
vhvh vpaw ohkhnv ,t wohruyv kgcwv rtcn z"pku '"kuev vagn kg rpfhu
iuak kg rpfn khgnva - uhpk vhvh vpa" 'wgrv iuakwk gdubc cu,fca wuhpk
vaghu grv iuakn gbnha - uhpk vpa vagh grv iuakc tyj ota 'grv
hp kg wgrv iuakwk gdubc cu,fv ,t rthc wreh hkfwv ifu '"uk rpf,hu vcua,
h,a lk h,pev///iuakk tuv lurc ausev uk rntw - (:u"y ihfrg) trndv hrcs
uatr hp vhvu" 'w(ohh,pav-) rac ka ,jtu (ohhbhav-) omg ka ,jt-,unuj
- wufu,c uatr hpw vhvha 'if ,uhvk lhrm iuakv od hf - uhpk vhvh vpa ufu,c
'ohh,pav ubhhvs rac ka vnujv sdbfu 'omg ka thvu uk vfunxv vnujv lu,

 'wuhpk vhvh vpaw rntggggrrrreeeehhhh    ttttkkkk    ----    wwwwggggrrrreeeehhhh    ttttkkkkwwww    ((((,,,,uuuunnnnuuuujjjj    hhhh,,,,aaaa    iiiiuuuuaaaakkkkkkkk    aaaahhhhaaaa----))))    llllffffccccuuuu
ssssjjjjttttffff    ,,,,uuuunnnnuuuujjjjvvvv    hhhh,,,,aaaa    ,,,,tttt    iiiiuuuuaaaakkkkvvvv/"

cu      wwwweeeevvvv    rrrrvvvvuuuuzzzzvvvv    rrrrppppxxxx    kkkkgggg    ''''kkkk""""eeeeuuuummmmzzzz    ttttbbbbkkkkhhhhuuuuuuuunnnn    tttt""""rrrrddddvvvvkkkk))))    wwwwrrrruuuutttt    kkkkvvvvhhhhwwwwvnur, ,arp] 
iputc wgrv iuakwk gdubc wgreh tkw ohkhnv ,buuf ,t rthc ([wufu we v"s /c"be

 ,utv" 'rjtwwwwyyyy aht kt ,znur ccccuuuuyyyy;pufn tuv ubuak ,ta 'ouka ;suru 
kg rpfnv wkhgnwv kmt rntba vn 'rcsk inhx 'gr rcskn uhkg rnuau 'ufu,k

 'wufu,c uatr hp vhvuw - wgrv iuakwiiiiuuuuaaaakkkk    rrrrccccsssskkkknnnn    uuuubbbbuuuuaaaakkkkuuuu    uuuuhhhhpppp    kkkkgggg    rrrrnnnnuuuuaaaaaaaa    llllffffccccuuuu
,,,,eeeeuuuukkkkjjjjnnnnuuuu    dddduuuukkkkhhhhppppuuuu    vvvvkkkkssssccccvvvvuuuu    ggggrrrreeee    uuuucccc    yyyyuuuukkkkaaaa,,,,    ttttkkkk    ----    wwwwggggrrrreeeehhhh    ttttkkkkwwww    ggggrrrrvvvv/"

CONCEPTS IN AVODAS HALEV

    The Baal HaTurim points out that Tetzaveh is the only
Parsha in which Moshe Rabbeinu’s name does not appear
(from when he was born) due to the fact that he said to
Hashem, “If You do not forgive their sin (of making the
Egel Hazahav), please take my name out of Your book
(the Torah) which You wrote.” Interestingly, some say
that since Parshas Tetzaveh usually falls out on the week
of Moshe Rabbeinu’s yahrtzeit (7 Adar), perhaps that is
why Hashem chose this parsha to leave him out.
     Chacham Rav Ovadia Yosef zt”l gives another
reason. Since Moshe Rabbeinu said "lrpxn"  - “From Your
book,” this can also read wf rpxn (number 20) and Parshas
Tetzaveh is the 20th Parsha in the Torah. Thus, it was
Moshe Rabbeinu himself who chose from which parsha to
have his name removed.
     Another reason why Parshas Tetzaveh was chosen
could be based on the fact that the words ",c,f rat" -
“Which You wrote,” are extra. The posuk could have said
",c,fa". However, the word "rat" in gematria is 501 and
the word "vum," is also 501. Thus, Moshe added this extra
word in order to indicate which parsha he wished to be
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FROM R’ CHAIM YOSEF KOFMAN

removed from, since this way, the entire Parsha - which
discusses the  vbuvf hsdc - can speak directly to his dear
brother Aharon Hakohen.
     Many meforshim feel that this removal of Moshe’s
name was a punishment for giving an ultimatum to
Hashem. Perhaps, though, we can say that it was really a
“price” that Moshe Rabbeinu was willing to pay for
showing his devotion to Klal Yisroel. Indeed, it was a
zechus for him and a compliment for being such a great
manhig Yisroel - not a punishment. 
     Let us explain by picturing this scenario: Moshe
Rabbeinu spent forty days and nights without water or
bread, receiving the Torah in Heaven. The people thought
he was delayed and they created a Golden Calf, around
which they danced and rejoiced, without even mourning
for a moment the loss of their beloved, faithful leader who
gave his life for them for forty years. Such ingratitude is
unbelievable. Think how Moshe Rabbeinu must have felt. 
     So, when Hashem told him, “For this, I am going to
destroy Bnei Yisroel,” any other leader’s response
would’ve been, “Okay, sure. Do what You have to do. They
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accustomed to his grandfather’s incredible diligence, was astounded by the sight of Rav Elyashiv rising like a lion after a

short rest and launching a three-and-a-half hour seder, delving into his learning with supernatural strength. Rav Elyashiv,

who was determined to take full advantage of the spiritual strength and sanctity of this awesome day, not only did not

waste a moment, but actually maximized every moment to its fullest. 
     When morning arrived, he davened Shacharis and heard the Megillah. Then, he hurried home to perform the mitzvos of
Mishloach Manos. As his home was flooded on Purim with an avalanche of Jews of all stripes bringing him platters,
baskets, and Mishloach Manos in all shapes and forms, Rav Elyashiv himself would not even be home as he would “escape”
to the home of his son-in-law, R’ Azriel Auerbach shlit’a, in Bayit Vegan, where he could sit and learn undisturbed the rest
of the day. R’ Azriel’s home was kept under lock and bolt on Purim, and entry was barred to one and all.
     Once again, this Purim night many Yeshivos institute a scheduled seder of Torah learning. After reading the Megillah,
there will be a learning seder followed by lively music and dancing, as well as a catered meal that is fully sponsored. In
previous years, more than 4,200 men and boys participated in Eretz Yisroel and the United States, in over 40 locations. A
common sentiment often repeated by participants is that it was their best learning seder of the year. One bochur
commented that it felt like Simchas Torah and Shavuos rolled into one - with the best parts of both! 
In order to make the most of your Purim, you need to PLAN in advance. This year why don’t you include in your
PLAN - Purim Learning At Night. Try it, perhaps together with your local yeshivah, mesivta, beis medrash, Kollel, or

shul. The results will amaze you. For more information, please email: ads@ykdir.com                                                                                                                                                                                                          

************************************************

 wudu rehu iuaau vjnau vrut v,hv ohsuvhk(zy-j r,xt ,khdn)

    

 jfa, tk ohnav ,j,n ekng rfz ,t vjn, //// ekng lk rat ,t rufz(rufz ,arpk lhha - yh'zh-vf ohrcs)
   As the American armed forces continued their march through Europe, liberating towns, villages and cities from
German occupation, they came upon numerous sites where atrocities took place, with the evidence in plain sight.
Lieutenant Meyer Birnbaum ob”m, a religious Jew and member of the 59th Signal Battalion, United States Army, arrived
in a camp named Ohrdruff, where death and destruction was everywhere. Apparently, in an attempt to “silence the
witnesses” of their crimes, the Nazis forced all the inmates into the main appelplatz, where they summarily gunned down
thousands of people in cold blood, and left the bodies out in plain sight to rot. When the Americans arrived, only a pitiful
few remained alive, and the enormity of the massacre was too much to bear, even for many of the brave American soldiers. 
    Unlike Ohrdruff, though, there were still hundreds of Jews left alive when the army reached nearby Buchenwald, and
the good lieutenant asked his superior officer for permission to remain in the camp to supply the survivors with any
assistance possible. Since all that remained of the war in Europe was the capture of Berlin, and it looked like the Russians
were, in any event, going to get there first, the officer agreed.
    It was not long before a gentile chaplain came running up to him in Buchenwald and wanted to know whether he was
Jewish. After receiving an affirmative reply, the gentile chaplain asked if he knew how to administer the “last rites” to
those on the verge of death. A makeshift hospital had been set up for the survivors, many of whom had little chance of
living, and there was a shortage of chaplains. Although Birnbaum was a soldier, not a chaplain, and really had little idea
of what to do by the bedside of a dying man, Jew or gentile alike, he assumed that no one else in the vicinity would know
any better than he did, and headed directly for the hospital.
     Indeed, it was a sorry sight. Due to a lack of medical provisions, most of the weak and dying patients stood little
chance of recuperating. The first bed that Birnbaum approached held what appeared to be an extremely emaciated
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don’t deserve any rachmanus!”
    Not Moshe Rabbeinu, though. Not only does he beg the
gwwacr to forgive the Nation, but he even delivers an
ultimatum that if they are not forgiven, he wishes to have
his own name wiped out of the Torah. Why? Because

    The Gemara (zy vkhdn)  writes: “Rav Yehudah said:
"vrut" - ‘Light’ means the Torah ... "vjna" - “Gladness”
means Yom Tov ... "iuaa" - “Joy” means Bris Milah ....
"rehu" - “Honor” means Tefillin....” At a Shabbos Sheva
Berachos for an einikel recently, I discussed the difference
between "vjna" and "iuaa" as it pertains to a wedding
celebration, from the beracha we say:  trc rat"iuaa

vjnau"vkfu i,j  . Allow me to connect that machshava
from simchas chosson v’kallah to simchas Purim.
    As we know, the Hebrew letters “Sin” («a) and “Tzadi” (m)
are interchangeable. Thus, the word "vjna" could also be
read "vjnm" - meaning a flower. A flower blossoms
beautifully and usually has a beautiful aroma; shortly
thereafter, however, the beauty is reduced as a cherished
distant memory. The root of "iuaa" - "aa" is related to ".hm"
meaning budding, as the posuk says: kndhu .hm .mhu jrp tmhu"
(df:zh rcsnc) "ohsea - “It gave forth blossoms, sprouted
buds, and produced ripe almonds.” Aharon’s staff brought
forth a flower and a bud and thereafter it grew almonds. A
bud may sprout either before or after the blossom, but it
always lasts much longer and eventually bears fruit, as

Moshe Rabbeinu had a special relationship with Klal
Yisroel  - like a parent to a child. 
     Let us display an equal amount of devotion to our own
children like Moshe did for his people, and iy”H we will
enjoy simcha and Yiddishe nachas from them. 

Rashi and the Sifsei Chachomim explain there.
     A chosson and kallah look forward to a life filled with
beauty and simcha, like a pretty rose, and it should last a
lifetime like a ".hm", a bud, which blossoms and bears fruit
and children throughout their lifetime. Thus, Chazal teach
us that "vjna" refers to Yom Tov - an intense time of
happiness - but fairly brief, whereas "iuaa" refers to Bris
Milah, which is the only mitzvah that endures throughout a
man’s lifetime. The beracha of "vjnau iuaa trc rat" we
give to a chosson and kallah is meant to include both
intensity as well as timelessness. 
     The Gemara in (yf ,hbg,), says that when Adar begins,
we increase our happiness because Purim and Pesach are
on their way, celebrating great miracles with peaks of
happiness. We want that "vjna" to become a "iuaa" - and
last our entire lives because besides for Simchas Yom Tov,
Purim is a "ukceu unhe" - a day of Kabolas HaTorah, the joy
of accepting the Torah is combined with the intensity of
simcha and the enduring nature of"iuaa" for a lifetime.

"ubk vhv, if rehu iuaau vjnau vrut v,hv ohsuvhk" 
B’ezras Hashem, may it be for us as well!

   

    EDITORIAL AND INSIGHTS

      ON THE WEEKLY MIDDAH     

 //// rupv oa kg ohrup vktv ohnhk utre if kg(uf-y r,xt)
   Purim has a double message for the Jewish people. That
is why it is written as "ohruP" rather than "ruP" which means
a lottery. To Haman a "ruP" is a goral, a “lottery.” When
one spins the dice it is a random outcome. To Haman and
Amalek random means coincidence. The philosophy of
Amalek and the idealism which they use to poison the
world is that everything in life is happenstance. There is
no rhyme and reason, and certainly no Higher Power that
is controlling the world. To us Yidden, the word "ruP"
means something else and this leads us to the essence of
Chag HaPurim and why it was given this double name. 
     Dovid Hamelech tells us (Tehillim 16:5): “Hashem is my
portion and my cup, You guide my destiny - lhnu, v,t
hkrud!” The Megillah tells us that a "ruP" is a goral. Dovid
tells us that a goral means that NOTHING is by chance!
When one spins the dice, the outcome is not random at all -
it is whatever Hashem wants it to be! This is the meaning of
fate or destiny according to Klal Yisroel. And the purpose of
the miracle of Purim was to change the "ruP" of Haman, the
philosophy of random coincidence, to the "ruP" of the
Yehudim, which is total acknowledgment of Hashem.
Hashem is hiding everywhere and our job is to find Him. 
     It is interesting to note that the only sefer in Tanach
which calls the Jews "ohsuvh" is Megillas Esther.
Mordechai is called "hsuvh aht" and Jews who are usually
known as Am Yisroel are referred to as "ohsuvh". This is
because the word YEHUDI means to acknowledge and to
thank. The great KOACH of the Jews, which turned the
decree around, was the Jewish outcry to Hashem and their
complete faith in Him that only He can save them. Purim
is the greatest  

    

FROM THE WELLSPRINGS OF   

R' GUTTMAN - RAMAT SHLOMO   

is the greatest day of joy in the Jewish calendar, because it
is the clarity of Hashem’s Divine Intervention in our lives,
a recognition that fills us with peace and happiness. 
     There is another tremendous KOACH of the Jewish
people that brought about the great salvation of Purim. The
power of ACHDUS - unity and brotherly love between one
another. Wicked Haman knew that because the Jews sinned
and were weak in these two areas, trust in Hashem and
unity, he might have the ability to destroy them. He said,
“There is one Nation scattered and separated among the
nations.” Why the need for a double expression? He meant
that Am Yisroel is "rzpn" - scattered away from Hashem, and
"srpn" - separated from each other! He knew that only when
the Jews maintained both separations - from Hashem and
each other - did he stand a chance to destroy them!
    Thus, Queen Esther tells Mordechai, “Go, gather all the
YEHUDIM.” In other words, we as a Nation, need to
strengthen: 1) Our power of Achdus (xubf), and 2) Our
acknowledgment and faith in Hashem (ohsuvh). When the
Jews activated these two great powers, it was then - and only
then - that they overturned Haman and his evil decree! 
     Purim is the day that we strengthen these two areas with
the four mitzvos of the day. Gifts of food, giving to the poor
and enjoying a festive meal all give us the opportunity to feel
united, and to create harmonious peace between ourselves.
Reading and listening to Megillas Esther is meant to be an
experience of SEEING HASHEM where He is hidden. We
should come out of shul with a deeper appreciation and
emunah in Hashem, Who is controlling all situations and is
completely involved in every detail of our lives! May we
truly be uplifted by the joyous messages of this great day.



5 4

preparing to deliver another ma’amar. The chassidim could barely believe what was happening. The Rebbe had never

delivered two discourses at the same gathering!
     The room was still. No one uttered a sound. The Rebbe began to speak: “After the Czar fell in Russia, it was
announced that the government would be holding elections. The Rebbe Rashab (the fifth Lubavitcher Rebbe) sent word
to the chassidim that they were to participate in the voting process. There was one particular chasid who was completely
removed from worldly affairs; to him the political arena was foreign territory.
     “Nonetheless, having received an explicit instruction from the Rebbe, he set out to fulfill the command. With a sense
of awe and reverence he immersed himself in a mikva, donned his gartel and set out for the polling booth. Of course,
when he got there he had no idea what he was expected to do, but some of the more worldly chassidim helped him cast
his vote. Adjusting his gartel, the chasid did what everyone else was doing. When the votes were cast, smiles broke out
all around, a bottle was passed from hand to hand, and everyone cried out ‘Hoo-rah! Hoo-rah!’ Taking his cue from
those around him, he likewise cried out, ‘Hoo-rah! Hoo-rah! Hoo-rah!’”
     The chassidim back in 1953 Brooklyn were in awe of the spectacle before them: as he uttered these words, the
Lubavitcher Rebbe’s face burned with a holy fire! They were astounded; they realized that more was going on than
meets the eye, but they did not understand the significance of what had just occurred. The Rebbe looked around at the
large gathering as he said the word “Hoo-rah!” Swept up by the powerful emotion that filled the air, the crowd
spontaneously rose to its feet and began copying the Rebbe’s chant shouting, “Hoo-rah! Hoo-rah! Hoo-rah!” three times.
     After this strange preamble, things quieted down and R’ Menachem Mendel delivered his second ma’amar of the
night, a long and detailed understanding of the meaning of Purim.
      In 1953, the fourth day of March coincided with the 17th day of Adar. On that fateful day, the Russian state radio in
Moscow made the startling announcement that two days previously, in the wee hours of the morning, the Supreme
Leader Joseph Stalin had fallen gravely ill and had lost consciousness. The next morning, 18 Adar, the whole truth was
finally revealed: Stalin was dead. The brutal dictator had collapsed the very night - and based on accounts almost at the
exact time - that the chassidim in Crown Heights were shouting “Hoo-rah” at the Rebbe’s gathering. It was further noted
that in Hebrew, the words “Hoo rah” (gr tuv) mean “he is evil”!
     Jews throughout the Soviet Union breathed a collective sigh of relief, tempered, of course, by a realistic apprehension
of the future. No one, however, could have imagined in his wildest dreams a more miraculous end to Stalin’s reign of
terror. At long last the “Doctors’ Plot” was over, and countless prisoners were set free. In the wake of Stalin’s death, the
oppressive atmosphere in the Soviet Union lightened to a large degree, and so ended one of the grimmest chapters in the
annals of Russian Jewish history.

 /// rucgh tku ovhkg ohukbv kf kgu ogrz kgu ovhkg ohsuvhv kceu unhe(zf-y r,xt ,khdn)
   For close to a century, R’ Yosef Shalom Elyashiv zt”l was a fixture in the Meah Shearim neighborhood of

Yerushalayim, studying Torah day and night. Even during the decades that he served as a dayan (Rabbinic Judge) and

played a key role in establishing the structure of the Beis Din Hagadol, his life revolved around his diligent Torah study.

His sweet singsong voice rang out at first in the Ohel Sarah shul, and then resonated to every corner of the Torah world,

through the thousands upon thousands of piskei halachah he issued and the profound guidance - in matters public and

private - that he offered. 
     Rav Elyashiv had his regular learning sedarim which he almost never missed. He also had his intensified “Chizuk
Sedarim” which he used to fortify himself, when he felt the need for it. And then, he had his.... “Purim Sedarim.” If all
his chizuk sedarim were “kodesh” - holy and untouchable, his Purim Sedarim were “Kodesh Kodashim” - these
learning schedules represented the climax of his hasmadah, the peak of his efforts. The tremendous might he invested
into his learning on Purim, harnessing power and strength way beyond his natural capabilities, was truly astounding. 
     To ensure that he would be able to maximize this special day to the fullest, Rav Elyashiv would begin his
preparations in advance for his mighty Purim hasmadah crusade. He prepared his two Mishloach Manos well ahead of
Purim, and set aside money to be distributed on Purim as Matanos L’evyonim.
     On the night of Purim, immediately after Krias HaMegillah, Rav Elyashiv would return home, lock himself in his
room and begin his mighty hasmadah crusade. His ordinary hasmadah, remarkable as it was, paled in significance in the
face of the extraordinary efforts he invested into his learning on this awesome day. Rav Elyashiv bent over his gemara,
toiling mightily, investing tremendous efforts far beyond his normal capacity. When his set time for sleeping finally
arrived, he was completely drained by his massive efforts. His grandson, who stayed with him at night and was

adolescent. All that remained, it seemed, were two prominent eyes, cheekbones, and a protruding nose. Hesitantly, he
approached and asked in Yiddish, “Du bist a Yid?” (“Are you a Jew?”) The young man nodded. 
     “Vos iz dayn numen?” (“What is your name?”) Birnbaum asked, and the sick man whispered that it was Yosef.
Seeing that the conversation was off to a promising start, Birnbaum explained that he was a Yid as well, a Jewish officer
in the American army, and that he had come to help him.
    There was a pause, and the lieutenant was at a loss as to how to proceed. The man looked so sick that Birnbaum was
sure he would expire in a matter of time, but he still felt uncomfortable just asking him to start reciting vidui (the
deathbed confession) with him; especially since he himself didn’t even know it by heart. “When did you last pray to
Hashem?” he finally asked.
    “I always pray to Hashem Yisbarach,” was Yosef’s simple reply, more eloquent than any profession of faith that
Birnbaum had ever heard. He asked for something to eat, and the lieutenant gave him some bread. Anything else, the
soldiers were warned beforehand, could be dangerous for these people in their emaciated state, as their stomachs
probably couldn’t handle heavier food.
    Yosef, lying in the bed, appeared to be not more that seventeen or eighteen. Subsequently, Birnbaum learned that he
was twenty-three and only looked younger because of the starvation. In fact, he was married - his wedding had taken
place in a cellar in the Warsaw Ghetto not long before it was liquidated - and he had been interred in seven different
concentration camps. This was no youngster and the lieutenant had no idea what to do next. Slowly, hesitantly, he began
to recite the words of Shema Yisroel, the basic proclamation of faith, a standard prayer one says before death. 
    The soldier was saying the words but in the middle, he paused. Yosef was looking at him curiously. With a smile, he
asked why the lieutenant was reciting Shema with him. Obviously, Yosef believed he was far from dying and thought it a
bit humorous that this soldier should be treating him in this manner. Embarrassed and having no answer to Yosef’s
question, Birnbaum quickly switched the discussion to other topics.
    He inquired about Yosef’s family, and was told that his family name was Friedenson. His father, R’ Eliezer Gershon
Friedenson z”l, had been one of the leaders of Agudath Israel in Poland and the editor of the Bais Yaakov Journal from
its inception in 1923. He was a close associate of Sarah Schenirer, the founder of the Bais Yaakov movement. Bais
Yaakov was almost unknown in America at that time and Birnbaum did not fully appreciate what it meant to be a close
colleague of Sarah Schenirer. Nevertheless, he did realize that he was talking to the son of someone of considerable
stature in the pre-War, Eastern European Torah world. 
     Fortunately, Yosef Friedenson defied the doctor’s predictions, and that conversation was only the first, of many, over
the next sixty-seven years. The two men, liberator and survivor, would meet again in the Displaced Persons’ camp in
Feldafing, in Israel, and quite often in New York, where R’ Friedenson eventually became the editor of Dos Yiddishe
Vort and one of the most prominent writers in the Jewish world. Their friendship lasted sixty-seven years, but the two
would meet up one final, everlasting time: they passed away less than three days apart and in the Heavenly Tribunal, the
lives of these two men, so deeply intertwined, were undoubtedly celebrated together.

 /// vfknvu lknv hbpkn ,gcb invu vzv grv inv chutu rm aht r,xt rnt,u(u-z r,xt ,khdn)
     The early 1950’s was an especially terrible time for Jews in the Soviet Union, a period filled with terror and dread.
With a maniacal tyrant leading the country, Joseph Stalin’s infamous “Doctors’ Plot” was at its peak, and Russia’s
Jewish physicians were disappearing rapidly. People were being purged left and right, never to be heard from again.
Around the world, Jews wept and pleaded for Divine salvation, but there was none yet in sight.
     The year was 1953. In the Crown Heights section of Brooklyn, New York, a large crowd of Jews had gathered to
celebrate the festive and joyful holiday of Purim with the Lubavitcher Rebbe, R’ Menachem Mendel Schneerson
zt”l. Many of the participants at the Rebbe’s table had themselves just recently escaped from the behind the Iron Curtain.
A good number had personally suffered the wrath of Stalin’s tyranny, wasting away for years in Russian prisons. Still,
many such chassidim could not forget their oppressed brethren across the sea.
     That year at the annual Purim gathering, the Rebbe delivered a lengthy Chasidic discourse. The Rebbe spoke for a
very long time and as he did, his countenance underwent a visible transformation. His face was aflame due to his
elevated state of attachment to Hashem. As soon as he concluded his ma’amar (talk), his face resumed its natural color.
     The gathering continued for the next few hours, during which the Rebbe gave several informal talks, Chasidic
melodies were sung, and numerous glasses were hoisted in “L’chaim.”
     It was late at night - almost dawn, in fact - when an unusual thing occurred. For the second time that evening, the
Rebbe’s holy face began to radiate and shine with that special solemnity and earnestness that meant that he was



LITTLE GIFTS OF LOVE
By Rabbi David Ashear, Author of Living Emunah (Artscroll)
 
In this world, Hashem gives us much more than 
we need to survive. Anything extra we have is a gift 
from Him, just because He loves us. We must train 
ourselves to view life with this perspective. Anytime 
we receive monetary benefit, good news or any 
enjoyment, we have to thank Hashem because He is 
the one who gave it to us.
I know someone who trains his children to recognize 
Hashem’s hand in everything. He told me that his 
eleven-year-old son went out of town last week, 
representing his family at a relative’s bar mitzvah. 
He and his family are Sephardic, and the bar mitzvah 
boy’s family is Ashkenazi, so the boy was nervous 
about the food and about feeling comfortable in shul. 
He made sure to bring his tallis bag, but when he got 
there, he discovered that his siddur was not inside. 
Not knowing how he was going to be able to pray 
in his own nusach, he headed off to shul. When he 
arrived, he went to the bookcase to take a siddur. He 
was shocked to find a single Sephardic siddur on the 
shelf—with his brother’s name inside.
It turned out that his brother had been there 
two years earlier for another bar mitzvah and 
had forgotten his siddur. After Shabbos, the boy 
immediately called his parents. "Look how much 
Hashem loves me,” he said. “He made sure to keep a 
Sephardic siddur on the shelf for two years, just so I 
wouldn’t feel uncomfortable."
What a beautiful thought process in an eleven-year-
old boy. We need to recognize all of the kindnesses 
that Hashem constantly does for us. Then we will 
feel his love. When we train our children to think this 
way, we are giving them the greatest tool for life.  

AMALEK VS. KLAL YISRAEL
By Rabbi Moshe Pogrow, director, Ani Maamin Foundation

Based on excerpts from the commentary of Rabbi Shamshon Raphael Hirsch zt"l on Chumash, with 
permission from the publisher.

The events of the midbar—Marah, the slav, the mann, Shabbos, water from 
a rock—taught the Jewish people about their relationship with nature: by 
subjugating themselves to Hashem, they gained independence from it. But 
there was one more experience they would have to undergo, to teach them 
about their future standing as a nation. Their teacher was Amalek.

The people must have seemed weak as they wandered in the midbar, men, 
women and children seeking a homeland, but the Shechina hovered over 
them, and fear of it paralyzed surrounding nations. Only Amalek rushed 
unprovoked to confront it; only Amalek chose the sword. It sought fame 
in blood. This goal is the greatest enemy of human happiness and Divine 
kingship. Pharaoh used force to further his own interests, but Amalek’s 
sword did not rest as long as one nation did not tremble before it.

Attacked by Amalek, klal Yisrael was compelled to meet the test of battle. 

These brachos are not meant to demean gentiles, women or 
slaves. Their purpose is to thank Hashem for the mitzvos free 
Jewish men have that non-Jews, slaves and women do not have.
Rav Yosef, the blind Amora, said he would throw a party if 
anyone proved that blind people are patur from mitzvos, since 
he did them anyway. Later, when he learned that one receives 
more reward if they are obligated, he said he would throw a party 
if anyone showed that he was. We make bar mitzvah seudos to 
celebrate new obligation in mitzvos, a new chance to earn reward. 
So too, we make brachos to thank Hashem for extra mitzvos. 
Adapted from Biur Tefillah (Ani Maamin Foundation)
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However, it was not the sword of Israel but the 
hands of Moshe that defeated Amalek—and 
it was not magic in those hands, but emunah 
awakened by them, that prevailed over Amalek.

Amalek does not hate nations that equal it in 
violence. It respects their military might, since 
they acknowledge Amalek’s power and share its 
values. Instead, Amalek harbors deadly hatred 
for those who dare dispense with the sword and 
trust in spiritual power that it cannot reach. 
When Amalek looks at the Jews, exemplars 
of peace and human nobility, it sees only a 
mockery of its principles. So with instinct fed by 
hate, it rushed to stamp them out immediately.

What threatens the moral future of mankind is 
not Amalek, but zecher Amalek, its glorification. 
As long as humanity honors the sword, as long 
as those who murder the happiness of mankind 
are not forgotten, later generations look upon 
them with admiration, and their memory will 
awaken the desire to emulate them. Only when 
G-d’s word becomes the sole criterion for every 
action, and recognition of morality increases in 
direct—not inverse—proportion to power and 
greatness; when the greater and more powerful 
the person, the less any lapse in his morality is 
excused; only then will Amalek’s reign end.

G-d’s plan is not just to establish klal Yisrael—
His purpose in building up klal Yisrael is to 
overcome everything inhumane on earth. 
Our nation’s fabric is woven from justice and 
compassion, tzedakah u’mishpat. The example 
we set will spread this trait to all mankind.

Do not envy those who destroy human 
happiness in a bid for honor. Even when you 
yourself suffer from the brutality of Amalek, 
stay firm. Maintain the humanity and justice 
Hashem has taught us, because humanity and 
justice will ultimately triumph over brutality. 

AMALEK'S AGENDA
by Rabbi Dovid Sapirman, dean, Ani Maamin Foundation

Purim is the celebration of a miraculous victory over Amalek, the nation that 
descends from Esav’s grandson. In order to best appreciate this miracle, a little 
analysis of Amalek is in order.

Since the Torah says that Hashem is at eternal war with Amalek, we understand 
that Amalek’s war with klal Yisrael was actually a war against Hashem. As Rav 
Elchanan Wasserman zt”l said, “If Amalek could have placed ladders to climb 
up to heaven and battle with Hashem, they would have done so. Since that was 
impossible, they fought the people who represent Him in the world: Am Yisrael.”

What is Amalek’s complaint against Hashem? Amalek wants to live life without 
any morals or restrictions that would hold back its lusts and whims. Hashem 
insists on morals, ethics and self-restraint, so Amalek wants to eradicate 
any reminder of Him from the world. For that reason, Hashem declares that 
Amalek’s memory will be erased from the world, as if it had never existed.

When Kaiser Wilhelm visited Palestine in 1898, Rav Yosef Chaim Sonnenfeld 
zt”l did not go out to greet him, because he had a tradition from his rebbe, Rav 
Yehoshua Leib Diskin zt”l, that the Germans are the true Amalekim. Indeed, 
Hitler yemach shemo resented the Jews for introducing morality to the world.

When Yitzchak Avinu blessed Yaakov, he said, “The voice is the voice of Yaakov, 
but the hands are the hands of Esav.” Chazal explain that when the voice of 
Yaakov is heard in shuls and batei midrash, the hands of Esav have no power. 
If not, however, the hands of Esav can overpower Yaakov. Tefillah is the most 
effective method we can use to gain an awareness of Hashem in His world.

Now we can understand why, during the first war with Amalek, Moshe Rabbeinu 
went up the mountain and stretched out his hands in fervent prayer for all klal 
Yisrael to see. As long as they looked and thought about Hashem, they were 
victorious. When he rested his hands and they stopped looking up towards 
Hashem, they faltered.

When Mordechai was informed about the decree of annihilation, he went out 
into the street and began to cry out. Those screams were tefillah. He wanted to 
inform klal Yisrael that the only antidote to Amalek’s threat was tefillah. Indeed, 
all the Jews immediately began fasting and praying to Hashem.

The Megillah sums of the story of Purim as “the story of the fasts and their 
outcry.” The story of Purim is the story of a Holocaust averted through a wave of 
national teshuva and tefillah. May we, too, be zoche to daven with full hearts, and 
to merit Hashem’s heavenly protection from all our enemies. 

CAT-AND-MOUSE GAMES

Why don't cats' claws scare away the mice?

Cats catch mice by sneaking up and pouncing on them with their claws. These claws are 
retractable, so that the cat’s soft paws make no sound, allowing it to surprise its prey. At the end of 
a cat’s whiskers is a sensory organ called a proprioceptor, which sends tactile signals to its brain 
and nervous system. Whiskers help the cat gauge whether it can fit into a tight space, and so much 
more. They enable the cat to respond to vibrations in the air, such as when it is chasing prey, and 
to visually measure distance, which is why they are able to leap so quickly and gracefully onto a 
narrow ledge or out of harm’s way. Designed for a purpose!  

Adapted from Emunah: A Refresher Course (Melohn Edition; Ani Maamin Foundation/Mosaica Press)
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By Rabbi Meir Orlian

I own 
a small 
s t o r e , 
a n d 
w h e n 

reviewing my books I discovered that one of 
my customers overpaid me. I have no way 
of identifying which customer gave me the 
extra money.
Q: Should I use the money for tzorchei 
tzibbur — communal needs — since one 
who stole and does not know the identity 
of his victim must donate the stolen funds 
to tzorchei tzibbur? Similarly, I owe one of 
my suppliers money but don’t have a record 
of which supplier it is. Should I donate that 
money to tzorchei tzibbur? Even if I am not 
obligated to give the money to tzorchei 
tzibbur, if I do not wish to benefit from other 
people’s money, should I give the money to 
tzedakah?
A: Last week we discussed the obligation of one 
who stole from others, but cannot identify his 
victims, to donate that sum to tzorchei tzibbur. 
The reason is that the thief obtains partial 
atonement since the victim may benefit from 
the donation. But those halachos are limited 
to one who stole money from others. We do 
not find Poskim advocating this approach for 
someone who borrowed an object or money 
and does not recall the identity of the lender. 
The reason is that one who borrows something 
did not transgress any prohibition that would 
require repentance. Since the rationale to 
donate to tzorchei tzibbur does not apply, there 
is no reason to do so (Rav Elyashiv, cited in 
Kuntres Sim Shalom found at Mishpat K’Halacha 
366).
Accordingly, regarding the person in last week’s 
article who borrowed an umbrella and does 
not recall who lent it to him, it is not necessary 
to donate the umbrella’s value to tzorchei 
tzibbur, but he must retain possession of it until 
he can identify the owner. In the interim, it is 
permitted for him to use the umbrella, since 

“I’m going on vacation tomorrow,” Barry said to his 
friend Saul. “I’m worried about leaving my motorized 
bike in the garage.”
“Would you like me to watch it?” Saul asked.

“If you have room,” replied Barry, “I would feel more secure.”
“How long will you be away?” asked Saul.
“I’m going away for a month,” answered Barry. “I’ll pay you $30 for watching the bike 
during the month.”
“OK,” replied Saul. “That’s fair enough.”
Barry brought over the motorized bike, and Saul put it away in a spare room.
A month later, Barry returned. A week passed by, but he didn’t come to pick up his bike. 
That weekend, there was a burglary in Saul’s house. “Your bike was stolen,” Saul notified 
Barry. “It’s unfortunate that you didn’t pick it up on time.”
“It seems that you are liable for the bike,” said Barry. “You took responsibility for it.”
“I did for the month that you were away,” replied Saul, “but I’m no longer responsible.”
“If you didn’t want to be responsible any longer,” said Barry, “you should have notified me.”
“I didn’t have to,” Saul responded. “You paid me to watch the bike for a month, not beyond 
that. How can I be held liable?”
“I paid you for the month; you’re a paid guardian (shomer sachar),” said Barry. “Until the 
bike is returned or you notify me, you should remain liable for theft. If you want, I’ll pay 
you $5 for the extra week.”
“Paying now won’t help,” said Saul. “Once the month is over, I bear no responsibility 
whatsoever for the bike!”
The two came to Rabbi Dayan. “Is Saul 
liable for the theft?” Barry asked.
“Saul is no longer considered a paid 
guardian liable for theft,” ruled Rabbi 
Dayan. “However, he remains a shomer 
chinam (unpaid guardian), liable for 
negligence — for example, if he forgot 
to lock the door.” 
“What is this based on?” asked Saul. 
“The Gemara (B.M. 81a) teaches that 
a borrower, after the agreed time, no 
longer carries liability of a borrower for 
oness (uncontrollable circumstances),” 
replied Rabbi Dayan. “Beis Yosef derives 
from this that a paid guardian, after the 
agreed time, no longer carries liability 
for theft. Nonetheless, while the item 
remains in his house, he is liable for 
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the owner lent it to him [unless he borrowed it 
for a limited amount of time].
Furthermore, it is possible that one who 
damages another’s object but cannot identify 
the owner (e.g., one who scratched someone’s 
car and drove off) would not have to donate 
funds to tzorchei tzibbur. The reason is that 
only a thief has such an obligation since he 
possesses money that does not belong to 
him and the donation provides him with an 
opportunity to possibly benefit the owner and 
thereby obtain partial atonement. Although 
one who damaged another’s property must pay 
the owner, he is not in possession of someone 
else’s belonging/money that would necessitate 
donating it to tzorchei tzibbur (Mishpat Hamazik 
11:[4]). This would certainly be true for one who 
damaged another’s property inadvertently.
To conclude, the obligation to donate to tzorchei 
tzibbur applies only when one 1) violated a 
prohibition and 2) still possesses someone 
else’s belonging/money. Nevertheless, the 
Gemara (Beitzah 29a) tells of merchants who 
wanted to donate to the Beis Hamikdash 
money that was earned by not filling their 
customers’ containers to the top, either due 
to foam when pouring wine or adhesion of 
oil to the merchant’s pouring utensil. The Beis 
Hamikdash treasurers informed them that this 
money is not stolen, since customers forgo 
(mochel) these small amounts. The merchants, 
however, insisted on donating what they 
considered improperly earned funds and 
were advised to donate those funds to tzorchei 
tzibbur. Apparently, even when not obligatory, 
one who chooses to adopt a stringent approach 
should donate to tzorchei tzibbur rather than 
another tzedakah. 
Regarding your questions, it is clear that you 
are not obligated to donate to tzorchei tzibbur 
(cf. Shraga Hameir 4:118:[3]), but if you want 
to adopt the middas chassidus approach, the 
money should be donated to tzorchei tzibbur.

money matters

negligence, as an unpaid guardian” (C.M. 304:6; 343:1-2).
“However, Ketzos Hachoshen (343:2) cites the Ritva that a paid guardian remains liable 
for theft until he tells the owner that he no longer wants to watch the item,” continued 
Rabbi Dayan. “This is based on an earlier Gemara (B.M. 80b) that a professional cleaner, 
technician, mechanic or the like continues to be considered a paid guardian for the 
entrusted item, even after completing the work, until he notifies the owner to come pick 
it up and pay at his convenience” (C.M. 306:1).
“So maybe Saul should be liable?” asked Barry.
“First of all, some versions of the Ritva read that after the set time, the paid guardian 
has the laws of a shomer chinam, in consonance with the ruling of the Shulchan Aruch,” 
replied Rabbi Dayan. “This version is cited by Machaneh Ephraim (Hil. Shomrim #19) and 
accepted by the Divrei Chaim (Dinei Mechirah #20). Moreover, the Shulchan Aruch clearly 
rules that Saul is no longer liable for theft, so that he cannot be made to pay.”
“What about an unpaid guardian?” asked Saul. “Does he also remain liable for negligence 
after the set time?”
“The Machaneh Ephraim deals with this question, as well,” answered Rabbi Dayan. “He 
is inclined to rule that an unpaid guardian is not liable after the set time, even for 
negligence. Since he initially accepted liability only for negligence, and agreed only for 
a set time, on what basis can he be held liable beyond this? However, the issue is not 
conclusive” (Pischei Choshen, Sechirus 7:2[6]).
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Po’el and KablanAdapted from the writings of  Harav Chaim Kohn, shlita

Q: What is the difference between a po’el and a kablan?
A: A po’el is an employee, whereas a kablan is an independent worker (Rema, C.M. 333:5; Pischei 
Choshen, Sechirus 11:[11]).
More precisely, some define po’el as an employee hired to work specific hours; he 
“rents” his time to the employer for the stipulated work. Similarly, if he is required to 
provide the service immediately, he is considered a po’el. In contrast, a kablan is not 
limited to specific hours, but rather commits to a certain task, or to a certain number of 
hours, at his convenience, even if paid by the hour (Sma 333:16; 227:59; Nesivos 264:8; 
Chochmas Shlomo 264:7).
However, others define po’el as a worker paid based on time, whereas a kablan is one 
paid by the job or for the finished product, even if stipulated to work during specific 
hours (Shach 333:20; Chazon Ish, B.K. 21:20).
Halachah differentiates between a po’el and a kablan in the way they establish a binding work 
obligation and in their ability to retract.
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Now You Know 
The Parsha begins, “You shall 

command the Children of Israel that 
they bring you pure olive oil to light 
the eternal flame.” 

All the work in the Mishkan was done 

by different craftsmen who were 
divinely-inspired to know how to work 
with their specific material.  

Why was it that the oil had to be given 

to Moshe? Could he not simply have 
directed them how to do it? 

The answer is that the Menorah 

represents Torah. That is not 
something that can just be given to a 
person who is merely “creative” or 
“inspired.” 

Rather, Torah can only be entrusted 
to someone like Moshe who 
understands the importance of the 

Torah’s purity and has a direct 
tradition from HaShem. If one ruins a 
woolen curtain it’s a pity, but if he 
corrupts the Torah it is a tragedy and 

a disaster waiting to happen. 

In Shushan, Mordechai told the Jews 
not to go to the King’s feast. They 

thought he was a rabbi who didn’t 
understand politics. He understood 
better than they did, because politics, 
and how we are to behave, are also 

parts of Torah and can’t be trusted to 
just anyone with “an opinion.” 

Thought of the week: 
Christianity is a religion 
created by Man to define   
G-d. Judaism is a religion 
created by G-d to define 
Man.   – R’ S.R. Hirsch 

(G-B:XKTWMw)‰.YL WNHKL WwDQL IRHA YDGB WsEW ...TRAPTLW DWBKL VYXA IRHAL wDQ YDGB TYsEW‰ 

“You shall make holy garments for your brother Aharon for honor and glory... 
and they shall make Aharon’s garments to sanctify him to serve Me.”(28:2-3) 
It is interesting to note that the commandments to make the Kohain’s vestments seem to 
differ between what Moshe was commanded and what the Jews were commanded. 

While Moshe was told was that these garments would serve to give Aharon honor and 
glory, it made no mention of HaShem. When it came to telling the Jews what to make, 
however, the stated purpose was to sanctify Aharon and enable him to assume the role of 
Kohain in service of HaShem. To them, no mention was made of the special benefit Aharon 
would enjoy. 

We can learn a great lesson from this. When someone is receiving honor or enjoying 
success, it is very hard for the average person to be happy for him. We wonder why we 
didn’t get that benefit, and we may begrudge the person who gets it. For this reason, when 
HaShem described the purpose of the clothing that the workers were to know, it was 
phrased as an additional job that Aharon would be responsible for. We are OK with that, 
especially if, as in this case, the additional job was for our benefit. 

This, however, is not the ideal. To be truly successful servants of HaShem, we need to 
understand that He is in control of everything and the success of another doesn’t make us 
jealous, but rather makes us happy for them. Moshe was given the opportunity to show his 
affection for Aharon by being happy for him that he would get this honor and glory from 
wearing the special uniform of the High Priest. 

The goal for us to work toward is to be able to rejoice when others succeed and not feel 
that something has been taken from us. By the same token, when we succeed, we must 
make sure we do not make others who haven’t succeeded feel bad or jealous. Remaining 
modest about these things shows a great sensitivity. But there’s more we can do. 

Though it is possible that Moshe was not jealous of Aharon’s success and special honor 
because he was a spiritually-developed individual, there was something else going in his 
favor. Previously, Aharon had been happy for Moshe and his success in being chosen by 
HaShem to lead the Jewish People. The Torah testifies that Aharon was happy in his heart 
for Moshe, and because of this, he merited wearing the Choshen upon his heart. 

The reciprocal nature of mankind is that the way we feel about others is how they feel 
about us. If we can learn to be happy for the success of others, then they will have an 
easier time enjoying our success with us as well. 

We should all strive to be like Aharon and Moshe, looking for the benefit of our fellow man 
and rejoicing when they get the chance to shine. 

In 1941, the Jewish community in Waterbury, CT narrowed its search for a rabbi to two candidates. 
After having met “the competition,” one approached a board member and said, “This man is a gem. If 
you can get him, grab him. Besides, I have a good job in New Jersey; he needs this more than I.” 

The other candidate, R’ Mordecai Gifter z”l, got the job, but also said, “If someone was more worried 
about my parnasa than his own, I’ve got to get to know him better.” That’s how he and R’ Abba Zalka 
Gewirtz z”l became lifelong friends.  

In 1945, when R’ Gifter left to join the Telshe Yeshiva in Cleveland, Rabbi Gewirtz was hired in 
Waterbury where he served for 25 years, before moving to Cleveland at R’ Gifter’s request and 
serving as Vice President of Telshe for over 40 years. It was a friendship, and a lifetime, built on one 
person’s selfless desire to see someone else succeed. 

©2017 – J. Gewirtz 

H‰E RZEYLA ÂR RBXH TB IYYRB HQBRW   , HwM ÂRH IB AQLEMw LAWMw , ISYN LARsY ÂR TB ABYL N‰ELH‰E RZEYLA ÂR RBXH TB IYYRB HQBRW   , HwM ÂRH IB AQLEMw LAWMw , ISYN LARsY ÂR TB ABYL N‰ELH‰E RZEYLA ÂR RBXH TB IYYRB HQBRW   , HwM ÂRH IB AQLEMw LAWMw , ISYN LARsY ÂR TB ABYL N‰ELH‰E RZEYLA ÂR RBXH TB IYYRB HQBRW   , HwM ÂRH IB AQLEMw LAWMw , ISYN LARsY ÂR TB ABYL N‰EL    
HRs HYX IB DWD ,HRs HYX IB DWD ,HRs HYX IB DWD ,HRs HYX IB DWD ,IYYRB HQBRIYYRB HQBRIYYRB HQBRIYYRB HQBR    TB TB TB TB HZYLE HZYLE HZYLE HZYLE OYRML HMYLw HAWPR TWKZLOYRML HMYLw HAWPR TWKZLOYRML HMYLw HAWPR TWKZLOYRML HMYLw HAWPR TWKZL    U‰XLDBY WU‰XLDBY WU‰XLDBY WU‰XLDBY W    

HKRB TB ÂYX OYRMW HKRB TB ÂYX OYRMW HKRB TB ÂYX OYRMW HKRB TB ÂYX OYRMW HAL IB QZYYA QXCY ,RTSA HYX IB BQEY YwYBAHAL IB QZYYA QXCY ,RTSA HYX IB BQEY YwYBAHAL IB QZYYA QXCY ,RTSA HYX IB BQEY YwYBAHAL IB QZYYA QXCY ,RTSA HYX IB BQEY YwYBA    
    

E-mail Subscribe to info@JewishSpeechWriter.com 

 

Sponsor an issue of the Migdal Ohr 

for just $36 and honor a special 

event or person. 

For Simchas, Yahrtzeits, and 

everything in between, Torah is 

always a perfect enhancement. 
 

info@JewishSpeechWriter.com 

    

If you understand 

you’ll do it. 
Print, e-mail, and share Migdal 

Ohr with others. 
  You’ll be glad you did.   

E-mail ‘Subscribe’ to 
info@JewishSpeechWriter.com 



GET THE NEW SHMUZ APP!  ACCESS HUNDREDS OF AUDIO, VIDEOS, AND ARTICLES FROM THE SHMUZ. 
SIMPLY GO TO THE APP STORE, OR GOOGLE PLAY, AND SEARCH FOR “THESHMUZ”. OR GO TO WWW.THESHMUZ.COM.

This is an excerpt from the Shmuz on the Parsha book. All three volumes are available 
at your local sefarim store, or at www.theShmuz.com. All of the Shmuzin are available 
FREE of charge, at the theShmuz.com or on the Shmuz app, for Android and Iphone.

Sponsorships available for live shmuz, weekly shmuz on the par-
sha and cd and magnet  distribution. Please contact the shmuz 
@ www.theshmuz.com or 866.613-torah (8672) for details. 

On the 13th of Nissan, Haman ap-
proached Achashverosh with his 
plan: the complete annihilation of 

the Jewish people. Achasverosh agreed, and 
the wheels were set in motion.
The Targum tells us that Eliyahu Ha’Navi 
came to Mordechai and informed him of all 
that had transpired. 

Mordechai immediately sent word to Esther, 
asking her to appear before the king to beg 
mercy for her people. 

Esther responded, “Gather together all of the 
Jews of Shushan, and fast for three days and 
three nights. After that I will go to the king.”

Mordechai declared the next three days as a 
fast.  

Rashi notes that the next three next days 
were the 14th, the 15th, and the 16th of Nis-
san. That means that Mordechai decreed a 
fast day on the 15th of Nissan, the first day 
of Pesach. 

³ WHY NOT WAIT?

This seems difficult to understand. Why 
would Mordechai decree a fast day on Pesach? 
The Jews were to be destroyed in Adar, which 
was eleven months away. Not an anti-Semite 
in the land dared to raise a finger against the 
Jews before then for fear that Achasverosh 
might change his mind. If there was almost a 
full year until actual killing was to take place 
why then would Mordechai choose the very 
next day — a Yom Tov — to fast? Shouldn’t 
he have waited and chosen a more appropri-
ate date in those eleven months to organize a 
well-prepared Teshuvah rally?

What makes this even more difficult to un-
derstand is that the Jewish people needed ev-
ery zcus they could get. Mordechai was told 
that the decree was agreed upon in Shamay-
im. The problem wasn’t with the enemies of 
the Jews; it was with us. That being the case, 
surely the more logical approach would have 
been for the Jews to keep all of the mitzvahs 
of the Yom Tov, allowing them to eat Matzah 
on the fifteenth. By doing so, they would be 
in a much better place to stand in front of 
HASHEM and ask for mercy. They could 
make the fast day at a later date. Why the 
urgent rush to act?

The answer to this question is based on un-
derstanding human nature.

³ MASSIVE AND 
IMMEDIATE ACTION 

Bill Gates, founder of Microsoft, went from 
being a college dropout to being the wealthi-
est man in the world in a very short time. 
During an interview about his meteoric as-
cent, he was asked, “To what do you attri-
bute your great success?” 
“I was in the right place at the right time…
I guess you could say that I got lucky,” he 
explained. “But, you know, there were a lot 
of people of other people who were there as 
well …but … I had vision. I saw the poten-
tial that was there… But, there were a lot of 
people at the same place that I was, and a lot 
of people also had vision… the one differ-
ence was that I took massive and immedi-
ate action.”
This seems to be the answer to the ques-
tion on this Rashi. As the head of the San-
hedrin, Mordechai had the responsibility of 
the generation on his shoulders — and he 
recognized human nature. As the Jews of 
Shushan gathered in the central square, the 
great Tzadik was wearing sackcloth and ash-
es. When he told them of the decree from 
Heaven, everyone understood the gravity of 
the situation. They got it. They recognized 
that there was no one to turn to, no one to 
bail them out. According to the ways of this 
world, there was no hope. 
With that clarity of understanding, they 
then had the ability to harness the most po-

tent force on this earth By earnestly turning 
to HASHEM as their only salvation, by beg-
ging for His mercy, they could potentially 
overturn the decree. But doing that required 
the utter and complete perception that there 
was no other way. At that moment in time, 
the Klal Yisroel had the spiritual awakening 
and motivation and to do just that. 
But let’s imagine that Mordechai would have 
set the fast day for the next week, or the next 
month, or in two months. The fire of excite-
ment would have died down, the sense of im-
pending doom would have weakened, and the 
Tshuvah would not have been complete. That 
is human nature. We hear about something, it 
moves and awakens us, and we feel a certain 
way, but that fever pitch fades with time. The 
next day, the next week, the excitement has 
weakened. And with it, the clarity goes as well. 
Recognizing this, Mordechai seized the mo-
ment. He decreed the very next day as a fast. 
Let nothing stand between this moment of 
clarity and the reaction we need — total 
subjugation to HASHEM. Because of this, 
the Jewish people were in fact able to turn 
around the events, and in place of a holo-
caust, we now celebrate Purim. 
This concept has great relevance to us. We all 
have moments of inspiration. At certain points 
of life, events occur that give us a different clar-
ity of vision. We recognize how great our mis-
sion is, how fleeting life is, and how little time 
we have left on the planet. At that moment, we 
understand things from a very clear perspec-
tive. The question is, what do we do at that 
moment? To be truly successful, we need to 
utilize those moments of excitement. We have 
to lock them in; we have to take massive and 
immediate action to harness those moments 
of clarity into concrete actions. Being inspired 
is wonderful, but doing something with that 
inspiration is what allows us to reach greatness. 
If we live through life’s moments of inspiration 
and don’t use them to reach concrete decisions, 
then it is a waste of the precious opportunities 
HASHEM has given us. 
However, when a person does use those mo-
ments of inspiration to change his actions, 
he takes those moments and turns them into 
permanent acquisitions. By doing so, he 
spends his time here on the planet in an ever-
spiraling climb to spiritual greatness. 

•
For more on this topic please listen to 
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In the eighth year of Achashverosh’s rule, on 
the thirteenth of Adar, every Jewish man, 
woman and child was to be slaughtered. 

Young or old, wealthy or poor, they were count-
ed as one, and on that fateful day, the Jewish 
people would cease to be. According to the ways 
of the world and according to the natural course 
of events, that is what should have happened. 
But it didn’t. In the greatest reversal of fortune, 
the tables were turned and the Jews were saved. 
In a heartbeat, they went from death to life, from 
despondency to hope, from being sheep led to 
the slaughter to having Mordechai Ha’Tzadik 
paraded through the streets of Shushan. The 
people had lived through an astonishing mir-
acle, and they experienced great joy. “And the 
Jews of Shushan were jubilant and celebrated.” 
Yet, when the Gemarah describes their elation, it 
seems to leave out the issue of life and death. Where 
the Megillah says, “To the Jews there was light, hap-
piness, joy and elation,” Chazal interpret it to mean, 
“The Jews had Torah, yom tov, milah and tefillin,” 
as if to say that the reason the Jews were celebrat-
ing was because they again had the opportunity to 
do these mitzvahs. The issue of their being granted 
their lives doesn’t seem to weigh into the equation, 
it as if the Gemarah is saying that their entire cel-
ebration and their source of joy was that they were 
now again able to perform these mitzvahs. 
This is very difficult to understand. Granted, 
these might be additional reasons to celebrate, 
but isn’t life a much greater reason? They were 
going to die, and HASHEM saved them. Isn’t 
that the greatest cause for celebration and giv-
ing thanks to HASHEM? 
(Rashi makes this question even more difficult 
by adding his comment that Haman decreed 
against all of these mitzvahs. But this is not 
true. Haman’s decree wasn’t against the keep-
ing of religion at all. It was quite simply death 
to the Jews. There was no mention of mitzvahs 
whatsoever. What does Rashi mean that Ha-
man decreed against these mitzvahs?) 
To understand this, let’s fast forward to a mod-
ern day, rags to riches story.

³ RAGS TO RICHES
Born in 1934, Sheldon Adelson was the son of 
Ukrainian immigrants. His father drove a taxi, 
and his mother ran a knitting shop. He grew up 
in one of the poorest sections of Boston. But even 
as a young boy, he showed great ambition, first 
selling newspapers on the street corner, and then 
running his first business at the age of twelve. He 
went on to build over fifty businesses, eventually 
owning the Venetian Sands Hotel and Casino in 
Las Vegas. He became a very wealthy man. 
A funny thing, however, happened to Sheldon 
Adelson in 2003 when he took the Sands Cor-

poration public. The stock skyrocketed, and his 
assets went from 1.4 billion dollars to 20 billion 
dollars in a year and a half. Forbes Magazine esti-
mates that during this time, his wealth increased 
at the rate of a million dollars an hour. 
A million dollars an hour is a tidy sum of money. 
To illustrate what that means. Imagine that dur-
ing this time, he sat down to a nice leisurely lunch. 
When he got up and walked away, he was a million 
dollars richer. Or if he went for a dip in the pool, 
by the time he had dried his hair, he was seven 
hundred and fifty thousand dollars wealthier. If he 
took a nice Shabbos nap, by the time he woke up, 
another three million dollars were in his coffers. 
Extremely wealthy people describe getting rich 
as exhilarating – almost intoxicating. “It is one 
of the most pleasurable experiences on the 
planet.” It seems that having wealth is nowhere 
near as much fun as acquiring it. And here this 
man was gaining wealth at a dizzying pace. It is 
difficult to imagine the sense of excitement he 
must have felt.  Wow!!! Life is awesome. More 
and more! This is indescribably great!

³ THE ANSWER
This seems to be the answer to the Gemarah. 
When the Jews of Shushan were saved, they 
saw HASHEM taking care of them, orchestrat-
ing events, running the world. They saw behind 
the veil of physicality and recognized their Cre-
ator. But more than just seeing HASHEM, this 

experience changed their understanding of life. 
Someone who has had a near death experience 
is a changed man. His interests change. His 
value system changes. The pursuits that once 
gripped him lose their hold. Because he tasted 
death, he looks at life differently. And he ques-
tions. Why is life so precious? What is the trag-
edy of death? We all die anyway. Sooner. Later. 
What difference does it make? 
And the real answer is – no difference. Gen-
erations come; generations go. They seem so 
important at the time, and then they pass as 
if they were never were, like dust in the wind. 
And really nothing matters. Until you under-
stand the purpose of life. Once you under-
stand that HASHEM created us to grow, that 
HASHEM put us in this world to shape our-
selves into what we will be for eternity, then 
you understand the value of life. Life is valu-
able because it is time, time to grow, time to ac-
complish, time given as the chance to acquire 
your World to Come. Once you understand 
that, you understand life, and then you under-
stand the tragedy of death. Death is dreadful 
because it robs a person of that chance to grow. 
Rav Matisyahu Solomon, shlita, the Lakewood 
Mashgiach, explained that this is what Rashi 
is telling us. When the Jews of Shushan cel-
ebrated, it was because they had reached a dif-
ferent understanding of life. A moment earlier, 
death was upon them. Yet, suddenly, inexplica-
bly, it all turned around. As a result, they were 
a changed people. They no longer valued the 
things they once did; they viewed life from a 
dramatically different vantage point. 
And because it was so sudden and the change so 
complete, it catapulted them to a level of under-
standing that was unprecedented. It was all clear. 
And, they felt tremendous joy – but joy for a rea-
son, happiness for a cause. They recognized the 
extraordinary wealth they could acquire with one 
mitzvah. And this is what brought them happiness.
They understood the value of life. They under-
stood the reason that HASHEM put us on this 
planet. And so life was precious beyond descrip-
tion because they understood its ultimate value. 
This concept should be very relevant to us, as we, 
too, should be happy beyond description. Ev-
ery moment of life is an opportunity to acquire 
wealth of unimaginable proportions – far more 
than a million dollars an hour. One word of To-
rah learning is a jewel that will last forever. Put-
ting on tefilin once is an eternal treasure far more 
valuable than anything found in this world. 

When a person understands this, his perspective 
changes. He understands the great opportunity that 
HASHEM has given us: a chance to a acquire eter-
nity. He will be filled with happiness and joy, and 
he will take on life with a passion — he loves life. 

Purim – 
The Joy
of Life
g

ספר אסתר פרק ח 
 )טז( ליהודים היתה אורה ושמחה וששן ויקר:

תלמוד בבלי מסכת מגילה דף טז/ב 
ליהודים היתה אורה ושמחה וששון ויקר
 אמר רב יהודה אורה זו תורה שמחה זה
 יום טוב ששון זו מילה ויקר אלו תפלין 

רש”י מגילה דף טז/ב 
אורה זו תורה שגזר עליהן המן שלא יעסקו בתורה:

זו מילה - ועל כל אלה גזר:

“To the Jews there was light, happiness, 
joy and honor.” — Esther 8:16

Rav Yehudah said, light is Torah, happiness is 
yom tov, joy is milah, and honor is tefilin. — 

Megillah 16b
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³ HASHEM’S PEOPLE

When HASHEM took the Jewish 
People out of Mitzraim, He did 
it in a highly visible manner. The 

word quickly spread throughout the world 
that these were HASHEM’s people, under 
His direct guidance and protection, and 
the world stood in awe of the Klal Yisroel. 
Shortly after this point, Amalek attacked 
and were severely beaten, their powerful 
warriors dismembered and laid helpless in 
front of the victorious Jews. 
While we won the war, Rashi explains that it 
was still a tragedy for us because now other 
nations were able to fight against the Jews. 
To clarify the point, Rashi offers a Moshol: 
There was once a scalding hot bath that no 
one could enter. Along came one foolish in-
dividual who jumped in. Although he was 
immediately burned, he cooled off the bath 
for others. So too, even though the Amale-
kim were beaten, they cooled off the bath 
and made it easier for others to attack. 

³ HOW DID AMALEK 
COOK THE BATH?

The Rosh Ha’Yeshiva (Rav Henoch Leibow-
itz), ZT’L, observed that this Rashi seems 
to be counterintuitive. When HASHEM 
brought the Jewish people into the desert, 
it was to be assumed that He would defend 
them. However, up until Amalek attacked, it 
was only a theory. What Amalek did was take 
this concept from the theoretical to the actu-
al. It was now a reality; Amalek tried and was 
badly defeated. Anyone hearing of this battle 
understood that G-d fights the Jewish wars. 

In what sense, then, did Amalek cool off the 
bath? If anything, the attack should have 
made it more difficult for others to make the 
same mistake. 

The answer to this question seems to be that 
there are many factors that control a person’s 
behavior. One of them is that we only con-
sider that which is in the realm of the possible. 

³ MURDER ISN’T IN THE 
REALM OF THE POSSIBLE

To illustrate, imagine that you walk out 
of your house one morning and find your 
driveway blocked by another car. You quick-
ly conclude that person who parked that car 

is rude and inconsiderate. Because he had 
somewhere to go, he didn’t care about the 
consequences of his actions, and he blocked 
you in. You might get angry. “The chutzpah 
of that person! Not at all concerned with my 
needs, only with his own!”  

Your sense of righteous indignation might 
even take you so far as to consider taking re-
venge. Letting the air out of his tires might 
cross your mind – or maybe even damaging 
the car. But it would be hard to imagine that 
you would begin fantasizing about murder-
ing the driver. “Let me see, would I rather 
choke him or stab him? A slow painful death 
or a quick violent one?” 

The idea of murder is so far removed from 
your realm of thought that it wouldn’t even 
cross your mind – no matter how angry you 
were. To us, murder is in the realm of the 
unthinkable. 

³ BREAKING THE AURA

The Rosh Ha’Yeshiva explained that when the 
Jewish People left Mitzraim, they were in the 
realm of the untouchable. The concept of 
any nation attacking the Jews was unthink-
able. It wasn’t a thought that would be con-

sidered and quickly rejected – it just wasn’t 
a possibility. The Jews had an air of being so 
far above any other nation that no one would 
attack them – not because they would be 
beaten back, but because it was unthinkable. 
What Amalek did was break the aura. Al-
though they were beaten, they now brought 
the idea of fighting the Jews into the realm of 
a question. –“Should we or shouldn’t we? Do 
we think we will win or not?” Till that point it 
wasn’t a question. Once it became a question, 
then some people would and some wouldn’t, 
but it was a question. And in that sense they 
opened the door for others.  
This concept has great application in our 
lives. The stark difference between the To-
rah’s view of acceptable behavior and that 
which is propagated in the world at large is 
so far apart that it would almost seem that 
we are experiencing a culture war. 

³ THE LEADERS OF S’DOM 
WOULD BE HUMBLED

As an illustration, imagine if the leaders of 
S’dom were reincarnated and given a brief 
tour of the Internet. They would likely fall 
down in humble submission. “We thought we 
led the vanguard of indecency and depravity. 
We now see that we were pygmies compared 
to giants. Such decadence, corruption and 
evil – we didn’t begin to scratch the surface 
of what you’ve brought into the world, and 
not just the world, into every living room and 
workplace. We respect you as true giants – 
how small we are compared to you.”  

³ THE DANGERS OF OUR TIMES

In recent times there has been a destruction 
of all sense of decency and common sense. 
Effectively, we have witnessed the death of 
right and wrong. 
While the idea of being open-minded and 
broad are certainly Torah-based, in these 
times of clouded sense of right and wrong, 
for our sakes and the purity of our children, 
we have to doubly safeguard against any in-
fluences that sell evil as acceptable and devi-
ant as normal. The unthinkable must remain 
unthinkable. 

• 
For more on this topic please listen to 

Shmuz # 135 – Imagination –  
the Devil’s Playground
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Breaking 
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ספר דברים פרק כה 
יז( זכור את אשר עשה לך עמלק בדרך 

בצאתכם ממצרים:
יח( אשר קרך בדרך ויזנב בך כל הנחשלים 

אחריך ואתה עיף ויגע ולא ירא אלהים:

רש”י על דברים פרק כה פסוק יח 
יח( אשר קרך בדרך - לשון מקרה. ד”א לשון 

קור וחום צננך והפשירך מרתיחתך שהיו 
העובדי כוכבים יראים להלחם בכם ובא זה 

והתחיל והראה מקום לאחרים משל לאמבטי 
רותחת שאין כל בריה יכולה לירד בתוכה בא 
בן בליעל אחד קפץ וירד לתוכה אע”פ שנכוה 

הקרה אותה בפני אחרים:
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The Medrash explains to us that 
Achashverosh merited ruling over 
127 states because HASHEM saw 

that he was to marry Esther, who was from 
the lineage of Sarah Imenu. Since Sarah lived 
127 years, it was proper that someone from 
her lineage should rule over 127 countries. 

³ THE MOST COVETED 
OF POSITIONS

Throughout the ages, the most coveted of po-
sitions are those of power and glory. Soldiers 
have risked life and limb; rulers have risked 
fame and fortune, all for a bit of honor. In 
the history of mankind, few individuals mer-
ited the type of status and position that Es-
ther did, queen over the greatest empire in 
her time. Whether she wanted the position or 
not, she enjoyed fantastic honor and accord. 
The Medrash is telling us that the reason 
that Esther merited this prestige had noth-
ing to do with her. It was because she was 
from Sarah Imenu’s lineage. Since Sarah 
lived 127 perfect years, it was only appropri-
ate that one of her descendants should rule 
over most of the earth. Esther enjoyed the 
greatest respect of mankind because she was 
born into the family of Sarah. 
This Medrash becomes difficult to understand 
when we take into account its ramifications. 
First off, Esther lived more than 900 years af-
ter Sarah. And secondly, the fact that Sarah 
lived 127 years doesn’t seem that relevant to 
charting the course of world events. There was 
much that she accomplished during her life, 
there were many milestones that she reached, 
but the fact that she lived to be 127 doesn’t 
seem of any great significance. In short, what 
relevance does Sarah’s living 127 years have to 
Esther’s ruling over 127 countries?

³ HOW HASHEM VIEWS 
THE WORLD?

The answer seems to be based on the value 
system with which HASHEM judges the 
world. There is nothing that HASHEM lacks, 
and therefore there is nothing that man can 
give to HASHEM. HASHEM created the 
world for one purpose: to give to man. When 
man follows the system laid out in the Torah, 
he reaches perfection and is able to receive his 
reward in the World to Come. The ultimate 
good is realized when man leaves this earth. 
The state of perfection that he acquires here, 

he is able to enjoy for in the World to Come.
HASHEM is the ultimate Giver. HASHEM 
created the entire cosmos to give of His good 
to man. As this is the reason that HASH-
EM created all of matter and physicality, 
the accomplishments of man have greater 
value to HASHEM than anything else. The 
only thing in this world that gives nachas to 
HASHEM is a person’s Maasim Tovim. 
Therefore, HASHEM greatly values the ac-
tions of the Tzaddikim. They have merit and 
importance in front of HASHEM, as they use 
this world for its intended purpose, and for 
them alone, HASHEM created this world. In 
the history of mankind, there has not been a 
woman like Sarah; she lived 127 perfect years. 
It was almost as though HASHEM were 
saying, “I want to pay tribute to this great 
woman.” To do this, HASHEM, if it could 
be, was looking for something that would be 
an appropriate recognition for those perfect 
127 years. If someone from her lineage were 
to rule over 127 states, that would be a type of 
monument. Of course, that isn’t a direct cor-
relation, and certainly not a payment, but on 
some level it is a tribute to the woman. 
If it could be, HASHEM was waiting for 
centuries to pay honor to Sarah, and it wasn’t 
until Esther came along that this came to 

fruition. Esther became Empress of the 
World, not because of anything that she did, 
nor because of her own merit, but strictly 
because she was a descendent of Sarah.

³ WE ARE ALL THE 
CHILDREN OF AVOS

This concept has great relevance to us be-
cause we too are children of Avrohom, 
Yitzchak, and Yaakov. We have their merit 
working for us. There may be times that 
we question whether we are worthy of the 
things we ask for. “Do I have the right to 
ask HASHEM for my needs? Do I deserve 
that HASHEM should change around this 
situation just because of me? Do I merit that 
HASHEM should even listen to me?” 
This thinking might be correct. It might well 
be that based on who I am and what I have 
done, I am not worthy. It might in fact be 
true that it is not fit for me to ask, let alone 
to expect, that HASHEM will change things 
for me. Yet Chazal tell us that we should ask, 
and we have the right to ask, not in our own 
merit but in the merit of the Avos and Ima-
hos who came before us. 
When Chazal crafted the Shmoneh Esreh, it 
was with this understanding. We begin our 
entire request to HASHEM by mentioning 
the merit of Avrohom, Yitzchak, and Yaakov. 
This was instituted as a manner of invoking 
their merit so that when we ask HASHEM, 
we begin by saying it isn’t in our merit that 
we ask, but in the merit of our fathers.            

³ WHEN I DAVEN

What this means in plain language is that 
I have the right to ask for whatever I need, 
knowing that I have a reason to expect 
HASHEM to listen. I am the child of the 
Avos. Like the son of an old and trusted 
friend who appears in front of the king, I 
turn to HASHEM and make my requests. 
And my requests may well be granted and 
great blessing may come my way, not because 
of anything that I have done, nor because of 
any merit that I have, but simply because I 
am of the lineage of Avrohom and Sarah. It 
is that Yichus, that great lineage, that we rely 
on when we stand in front of HASHEM.

•
For more on this topic please listen to 

Shmuz #25 - Purim – They Don’t Make 
Anti-Semites Like they used to

I’ve got 
Yichus
g

ספר אסתר פרק א 
א( ויהי בימי אחשורוש הוא אחשורוש המלך 

מהדו ועד כוש שבע ועשרים ומאה מדינה:

And it was in the days of Achasverosh,
he was Achashverosh who ruled from

Hodu to Kus, over 127 states.
מדרש רבה אסתר פרשה א פסקה ח 

  מה זכתה אסתר למלוך על שבע ועשרים
ומאה מדינה אלא כך אמר הקב”ה תבא אסתר 

 בתה של שרה שחיתה שבע ועשרים ומאה
 שנה ותמלוך על שבע ועשרים ומאה מדינה 

Why did Esther merit ruling over 127 
countries? HASHEM said, “Since Sarah 
lived 127 years, let Esther, the daughter of 
Sarah, come and rule over 127 countries.”
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The Megillah opens with a description of 
Achashverosh’s vast empire, “He ruled over 
one hundred and twenty seven nations.” The 

common assumption is that he was in the height 
of his glory. However, Chazal tell us that shortly 
before this, he had ruled over an additional one 
hundred and nineteen nations. At this point in 
time, he was still a powerful ruler, but almost half 
of his kingdom had been taken from him. 
In his commentary on the Megillah, the Nesi-
vos (Megilas Sisarim) explains that by all rights, 
Achashverosh should have been in mourning. 
He had just suffered a striking loss. He had been 
the ruler of the earth, and now his power and 
glory were stolen from him. Yet he was joyful and 
made a party because he understood the ways of 
HASHEM, and he had a sign from the heaven. 
Chazal tell us that throughout our long exile, 
HASHEM has kept the Jewish people scattered 
across the globe so that if an evil king would come to 
power and attempt to kill us, a portion of the nation 
would be living in other parts of the world not under 
his control. Never are all the Jews under one ruler.
Yet that rule was clearly broken. When Achash-
verosh reigned over the entire world, every Jew 
alive had been under his sovereignty. Even now 
that he ruled over only half of the world, every Jew 
was still under his dominion. Whether he would 
keep or lose a province seemed to have been based 
on whether Jews were living there. It was almost 
as if a laser beam were carving out his monarchy. 
If there were Jews in a region, it remained under 
his control. If not, it was taken from him. When 
the rebellion was finished, every Jew was still un-
der his control. Achashverosh took this as a sign 
that HASHEM was delivering His people into his 
hands and therefore he was joyful and made a party.
This concept becomes very difficult when we 
focus on who this man was. 

³ ACHASHVEROSH WASN’T 
THE PILLSBURY DOUGHBOY
If you were to ask a school age child to describe 
Achashverosh, you would likely get an image 
of a short, roly-poly, fun loving guy who liked 
to drink – the Pillsbury doughboy. Chazal tell 
us that is not quite an accurate description. In 
fact, it couldn’t be more off-base. 
Rashi tells us that Achashverosh wasn’t born to 
nobility. He was an ego-driven lout who kicked, 
clubbed, and clawed his way into power. His 
ambition was nothing short of world dominion, 
and he had recently achieved his dream – Em-
peror of the Earth. When the Megillah opens, 
his honor and glory have been ripped out from 
under his feet. How is it possible that he made a 
party? How could he possibly be filled with joy?
The answer to this question comes from a better 
understanding of what actually drove this man.

³ ACHASHVEROSH WAS EVIL
In the first posuk of the Megillah, Rashi explains 
that Achashverosh was consistent – consistently 
wicked from the first verse until the very end. 
Make no mistake; this man hated the Jews as 

much as anyone in his times. But he knew why he 
hated the Jews: the Jews represented HASHEM, 
and he was engaged in a war against holiness. 
As an example, the Nesivos explains why the 
Megillah delineates the details of the party that 
Achashverosh threw. We are told about the tap-
estries on the walls, the food served, and what the 
guests drank. Why, nearly twenty five hundred 
years later, do we need to know that the golden 
benches were covered with butz and agraman? 
The Nesivos explains that this was all part of the 
plan. The focus of the party was the last seven 
days when the “people of Shushan” were invit-
ed. Shushan then was the center of Jewish life. 
Mordechai met with the Sanhedrin there daily. 
It was the epicenter of religious Jewry, and that 
was Achashverosh’s target. He  invited the Jews 
to his palace to get them to sin. Everything in 
the party was focused towards that goal. 
The benches were covered with butz and arga-
man, wool and linen, which is shatnez. The tap-
estries on the walls were placed there to get the 
Torah sages of the generation distracted. Maybe 
their eye would be caught and they would look at 
something inappropriate. The food at this affair 
was “according to each man as he wished.” It was 
kosher by design. Achashverosh knew that if he 
forced the Jews to eat treif food, it wouldn’t be 
considered a transgression; he needed to get them 
to sin willingly. So each invitee was given a private 
waiter and could ask for exactly what he wanted.  
Achashverosh even eliminated the ancient Persian 
custom of forced drinking. At this party the drink-
ing was done willingly. No one was forced. Achash-
verosh knew that if the Jews were drunk, there 
would be much less of a complaint against them. 
He did everything in his power to get them to sin in 
as an egregious manner as possible. He knew that if 
he got them to sin, they would be his for the taking. 

³ THE FARMER WITH THE DIRT, 
THE FARMER WITH THE DITCH
When Haman came with his “plan” to kill the 
Jews, it wasn’t a difficult sell. Chazal give a par-
able: imagine two farmers with adjoining fields. 
One says to his friend, “I have this large pile of 
dirt in my field. Because of it, I can’t plow. You 
have a large ditch in your field. Because of it, 
you can’t plow. I would like to take my pile of 
dirt and put it in your ditch. For this, I will pay 
you handsomely.” The second farmer responds, 
“Pay me? You don’t have to pay me. I will gladly 
let you do it. You benefit, I benefit; there is no 
need to pay me. Go ahead with my blessings.”
When Haman offered the ten thousand talents 
of silver to “pay for the killing of the Jews,” 
Achashverorsh’s response was, “The money is 
yours to keep. As to the Jews, do with them 
what you please.” He didn’t even accept the 
fortune of money being offered to him. 
The key to understanding this man is to recog-
nize that as much as he was set on world con-
quest, he was engaged in an ideological war; a 
war against holiness, the Jews, and G-d.  
This seems to be the answer to the question. 
Granted Achashverosh had just recently suffered a 
great personal setback, the loss of half his empire.  
But he had been given something even sweeter – 
he was given the Jews. He had the ability to elimi-
nate the ultimate source of holiness in the world 
– G-d’s people – and therefore he was joyful and 
celebrated. This man was a real Anti- Semite. 

³ THEY DON’T MAKE ANTI- 
SEMITES LIKE THEY USED TO 
This concept is eye opening because for thou-
sands of years, everyone has hated the Jews, yet 
the vast majority of our modern Anti-Semites 
couldn’t tell you why. If you were to ask one of 
them, “Why do you hate the Jews?  You would 
likely see him take on the glassy-eyed look of 
the semi-conscious. “Why? Why do I hate the 
Jew? I hate him so much that I would drink 
his blood!” His hatred is quite clear, based on 
his fury and drive. But what is his reason? Your 
run-of-the-mill Anti-Semite can’t answer the 
question intelligently. 
Once upon a time, the  Jews faced a different 
sort of enemy, men who hated them and could 
tell you why. “I hate the Jew because he repre-
sents everything holy. I hate the Jew because 
he stands for everything good. He has intro-
duced conscience to mankind. But more than 
anything, I hate the Jew because he represents 
G-d.” Such a man was Achashverosh, and such 
men were common in earlier times.
It is ironic that through the eyes of our enemies, 
we can come to understand the significance of the 
Jew, and the pivotal role that he plays in world 
history – that of G-d’s Chosen People.
May HASHEM 
quickly redeem us, 
and may we regain 
our unique status of 
the Exalted Nation.

They Don’t 
Make Anti 

Semites Like 
They Used To
g

ספר אסתר פרק א 
 )ג( בשנת שלוש למלכו עשה משתה לכל שריו 

ועבדיו חיל פרס ומדי הפרתמים ושרי המדינות לפניו:

אבן עזרא על מגילת אסתר פרק א פסוק ג 
 )ג( עשה משתה - רבים אמרו כי עשה משתה

בעבור שחשב כפי חשבונו וראה שלא יגאלו ישראל

“In the third year of his reign, he made a party 
for all of his officers and servants, the rulers of 
Paras and Madai, the Partamim and rulers in 

front of him.” – Esther 1:2
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IMPORTANCE OF ....  
The Gemara (Menachos  36b) states that one must constantly 
touch his Tefillin (while wearing them) to remind himself of their 
presence, as is stated regarding the Tzitz worn on the Kohen 
Gadol’s forehead, where the Posuk says: shn, ujmn kg vhvu, and 
the Gemara derives that he may not be distracted (,gsv jhxn) 
from a constant awareness (shn,) that he is wearing it. There is a 
Machlokes Rishonim regarding the parameters of ,gsv jxhv. The 
Rosh (Halachos Ketanos 21) rules that only atr ,ukeu euja 
(laughter and light-headedness) are to be avoided as ,gsv jxhv, 
and proves it from the Gemara (Succah 26a) which permits one to 
doze briefly while wearing his Tefillin. Obviously, while dozing 
he cannot be focused on his Tefillin, and yet, he may doze. But 
the Ramban points out that an Aveil is not to put on Tefillin 
because in his distress, he will be unable to concentrate on them, 
which proves that any distraction would constitute ,gsv jxhv – 
not just laughter.The  Rambam (Tefillin 4:13) apparently agrees, 
ruling that one who is in pain and/or is unable to concentrate is 
Potur from wearing Tefillin because one may not be distracted 
from them. However, the Rambam (ibid 4:25) also describes how 
the sanctity of Tefillin is intended to prevent one from engaging in 
vkhyc vjhau euja while wearing them. The Shaagas Aryeh (39) 
asks, if the distractions to be avoided are laughter and idle talk, 
surely one in pain or distress would not engage in such frivolity. 
The rcs chan (1:6) suggests that for this reason, the Rambam used 
the word ruyp regarding one who is in pain, such that one who, 
due to his pain or distress, is unable to concentrate is ruyp from 
Tefillin, because even if he put them on, his distracted head would 
not be involved in the mitzvah, and it would be as if he placed the 
Tefillin on a spot where he could not fulfill the mitzvah anyway. 
However, once one is wearing the Tefillin, it is ruxt for him to 
engage in frivolity as such behavior is a disgrace to the Tefillin.        

QUESTION OF THE WEEK:  
Is one tmuh Mishloach Manos if he sent it by drone ?  

ANSWER TO LAST WEEK:  
(May a Rebbitzin ask Sheilos to another Rav rather than her husband ?)  
The Chasam Sofer (s”uh 149) states that when a woman marries a 
Talmid Chochom, it carries the condition that she will follow his 
rulings, even if they are trnujk. But that is only if there is reason 
to be ihsv smn rhnjn. If however, there is no real ruxht, but the 
husband is uncomfortable being lenient for himself and his wife, 
she may ask another Rav to pasken.   

DIN'S CORNER:  
Every adult male and female must hear or say the Megilah twice 
on Purim. Unlike Krias HaTorah, several men may read together, 
and one who hears it from them is tmuh as long as he hears each 
word clearly from them. The Pri Megadim suggests that everyone 
read from their own kosher Megilah because it’s probable he 
won’t hear and be tmuh every single word from the Baal Koray. 
The Baal Koray may not sit while laining, but he may (for 
Megilah only) lean on the Bimah. (MB 690:2-4) 

DID YOU KNOW THAT ....   
The Shulchan Aruch (j”ut 694:3) states that on Purim, the 
obligation to give Tzedaka is: uk ohb,ub kuyhk ush yaupa hn kf - one 
is not to discriminate, but is to give everyone who extends his 
hand. One might ask, since Tzedaka recipients are always 
prepared to receive - it is the givers who must be roused, why is 
this special mitzvah phrased from the perspective of the recipient, 
who is told to hold out his hand, rather than an instruction to all to 
seek out those who are in need ? The Midrash comments that 
Moshe would wait for Hashem to call him in before entering the 
Ohel Moed, which teaches us that one who does not do so is 
deemed to be a ,gs hkc ofj shnk, - a scholar without intelligence. 
Pachad Yitzchok explains that according to the Yerushalmi 
(Berachos 5:2), Havdalah on Motzai Shabbos and Yom Tov was 
inserted into the brocho of ibuj v,t because ibuj v,t deals with 
,gs, and without ,gs one cannot make distinctions. This is 
because the concept of vghsh is used to express ,urae,v - 
connectivity (gsh ostvu), and unless one is capable of knowing 
where he belongs, it is impossible for him to know where he does 
not belong. A Talmid Chochom is constantly concerned that he 
may be entering areas of vnfj that are beyond his grasp. Not 
waiting to be invited in before entering shows a lack of the 
sensitivity required to make that distinction. However, on Purim 
one need not maintain that sensitivity, because the miracle of 
Purim came about as a result of: lknv kt tck h,treb tk - the 
unbidden appearance of Esther before Achashveirosh. The lack of 
,gs implied by such an entrance is not a problem on Purim, where 
the theme of the day is “gsh tks sg”. (f”g) This may be the 
inspiration directed by the Mechaber specifically at the recipients 
of Tzedaka on Purim - to go where they would normally hesitate 
to go all year, and hold out their hand.  

A Lesson Can Be Learned From:  
Soon after Rav Shamshon Refoel Hirsch assumed one of his first 
positions as Rav, he received a visit from a gentile, who asked him a few 
questions about commercial dealings between Jews and non-Jews. The 
gentile claimed that a Jew owed him money, that the Jew admitted he 
owed the money, but when he took him to court, the Jew swore that he 
did not owe it. Were Jews permitted to swear falsely when dealing with 
gentiles ? R’ Hirsch replied that Jews were obligated to pay all their 
debts, and were never permitted to swear falsely to anyone. However, 
as there are always 2 sides to every story, he would speak to the Jew in 
question and help resolve the matter. The Jew told R’ Hirsch that he 
intended to pay, but needed time. R’ Hirsch asked how that permitted 
him to swear falsely in court. The Jew replied that during Kol Nidray, 
doesn’t everyone say that all oaths and vows made during the coming 
year are null and void ? R’ Hirsch asked him if this was his own “idea”, 
or if he heard it from someone. The Jew said that all the Jews in town 
believed that. R’ Hirsch got the gentile to agree to a payment plan, and 
the debt was paid. On the following Yom Kippur eve, R’ Hirsch stood up 
in Shul near the Amud and announced that the disclaimer in Kol Nidray 
only applied to unilateral oaths that one takes upon oneself, but does 
not apply when one is bidden to swear against another’s claim. As this 
seems to be a source of confusion, R’ Hirsch said that Kol Nidray would 
be skipped that year, and he immediately began to chant Borchu. 
P.S. Sholosh Seudos is sponsored by the Miller and Tyberg families.  
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ואתה הקרב אליך את אהרן אחיך ואת “ 28:1

בניו אתו מתוך בני ישראל לכהנו לי, אהרן 

 ”נדב ואביהוא אלעזר ואיתמר בני אהרן

“And you, bring near to yourself Aharon your brother, 

and his sons with him, from among the B’nei Yisroel to 

be Kohanim for Me – Aharon, Nadav and Avihu, Elazar 

and Isamar, the sons of Aharon.”  Hakodosh Boruch Hu 

tells Moshe Rabbeinu to bring Aharon and his children 

close, and to appoint them as the Kohanim.  The Torah 

just stated two Pesukim before this Posuk, “ ואתה תצוה

 And you” – Moshe Rabbeinu.  Why“ – ”את בני ישראל

does the Torah need to repeat “ואתה” – “And you,” 

when it is apparent that Hakodosh Boruch Hu is still 

speaking to Moshe Rabbeinu, and he is the one to 

perform the action of bringing Aharon and his children 

to be the Kohanim?  The following Divrei Torah will 

expound on this topic, and perhaps support the P’shat 

offered in the closing paragraph. 

“ 37:4 – שמות רבה  הדא הוא , ואתה הקרב אליך

לולי תורתך שעשעי אז עבדתי בעניי, דכתיב ” – The Posuk 

of, “ואתה הקרב אליך” can be understood based on what 

is written in Tehillim 119:92 “Had your Torah not been 

my preoccupation, then I would have perished in my 

affliction.”  When Hakodosh Boruch Hu told Moshe to 

bring Aharon and his sons close, for they were going to 

be the Kohanim, Moshe became unhappy.  Hakodosh 

Boruch Hu told Moshe, ”I had the Torah and I gave it to 

you, and if not for the Torah I would have destroyed My 

world.”  This can be understood with a Moshol – there 

was a wise man who took a relative of his to be his wife.  

She remained with him for ten years without being able 

to bear any children.  After ten years, the man told his 

wife to seek out another wife for him to have children. 

He told her, “In truth I can take another wife for myself 

without your permission, but I ask you for I seek to 

show my generosity of spirit.”  So too, Hakodosh Boruch 

Hu said to Moshe, “I could have made your brother 

Kohen Gadol without your consent, but I seek that you 

should be regarded as a great man concerning him.” 

 – ”הרע לו“ Shemos Rabbah 37:4 – עץ יוסף 

Moshe became “dejected” for he wanted to serve as 

the Kohen Gadol himself, instead of giving it to Aharon 

and his sons.  

שתהא “ Shemos Rabbah 37:4 – מתנות כהונה 

 Hakodosh Boruch Hu was telling Moshe – ”גדול

Rabbeinu that by his giving the Kehunah to Aharon it 

was demonstrating that Moshe was in fact greater than 

Aharon.  Moshe would be the one to appoint Aharon, 

which demonstrates that Moshe was the primary 

position, while Aharon was subordinate to Moshe.  It 

also shows how gracious Moshe was by allowing there 

to be “a second wife” – allowing Aharon to receive the 

Kehunah.   

 ”לולי תורתך“ Shemos Rabbah 37:4 – יפה תואר 

– Without the Torah, there would be no world. 

Hakodosh Boruch Hu was telling Moshe that he should 

be content with his role as receiver and transmitter of 

the Torah, which is superior to the role of Kohen Gadol.  

Additionally, if Moshe were to serve as Kohen Gadol, it 

would inevitably interfere with his dedication to his role 

as the supreme teacher of Torah to Klal Yisroel.   

ל"רד   – Shemos Rabbah 37:4 “משל” – The 

Moshol is given about a man asking his wife of ten years 

to choose a new wife so that he could have children.  By 

the first wife choosing and bringing in the second wife, 

it shows that the first wife is the main one, while the 

second wife is secondary. 

 ”ואתה הקרב אליך את אהרן אחיך“ 28:1 – חן טוב 

- Shemos Rabbah 37:4 “ לולי תורתך שעשועי אז אבדתי

 Moshe Rabbeinu was dejected that while he – ”בעניי

was Zoche to prepare  seven days before Aharon took 

over as Kohen Gadol, he had to relinquish it to Aharon; 

Aharon would be the Kohen Gadol and not him.  “ אז

יאבדתי בעני  which is the Gematria 8 – Moshe – ”אז“ – ”

lost the opportunity to serve in the Mishkan on the 

eighth day; he did the first seven days of preparation 

and then on the eighth day, Aharon took over.  

Hakodosh Boruch Hu answered Moshe that he had no 

reason to be dejected, for he received the crown of 

Torah, which encompasses all of the other crowns.  In 

addition, Moshe was the one who did the preparation 

in the Mishkan for the Avodah, and the fire did not 

come down to the Mishkan until Moshe went into the 

Mishkan with Aharon, and was Mispalel.  The Toras 

Kohanim says that this was done in front of all of Klal 

Yisroel.  It was apparent that Moshe was superior, and 

therefore it was only he who could give it over to 

Aharon.  

ואתה הקרב אליך את אהרן “ 28:1 - מטה נפתלי 

לולי תורתך שעשועי אז “ Shemos Rabbah 37:4 - ”אחיך

 Moshe Rabbeinu served Hakodosh – ”אבדתי בעניי

Boruch Hu for the sake of serving Hakodosh Boruch Hu, 
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and not for any ulterior motives.  The Gemara in Ta’anis 

11b says that Moshe served Hakodosh Boruch Hu in 

white clothing when he did the Avodah for the seven 

days of “practice” before Aharon.  He did not need to 

wear the more “important” clothing for it had no 

meaning to him – he served Hakodosh Boruch Hu from 

love.  When Hakodosh Boruch Hu told Moshe that 

Aharon, “his brother” would be the Kohen Gadol, 

Moshe took it to mean that Hakodosh Boruch Hu was 

telling him that the reason that Aharon was Zoche to it 

was because he was Moshe’s “brother.”  Moshe 

became distressed from this, not because he hoped to 

be the Kohen Gadol, but rather because he did not feel 

that he had any Zechusim.  He believed that he was 

chosen because of the Zechus of his Shevet and the 

Zechus of Klal Yisroel.  Hakodosh Boruch Hu responded 

to Moshe that even according to his belief that he did 

not have Zechusim, there is one thing that Moshe 

himself admitted.  Devorim Rabbah 11:63 – Noach said 

to Moshe, “I am greater than you, for I saved myself 

from the Mabul.” Moshe responded, “I am even greater 

than you, for you saved yourself and did not have the 

Koach to save your generation; however I saved myself 

and my generation, who were Chayiv to be wiped out 

because of the Chet Ha’eigel.”  Hakodosh Boruch Hu 

told Moshe that there is one undisputed Zechus that 

you have, for you saved Klal Yisroel by saying that the 

Torah was given to Moshe, and not Klal Yisroel.  Being 

that Klal Yisroel had not yet received the Torah, it was 

Moshe who received it, therefore they should not be 

punished.   Hakodosh Boruch Hu told Moshe that He 

gave the Torah, “לך” – “to you,” Moshe Rabbeinu – 

meaning that Hakodosh Boruch Hu agreed to Moshe’s 

defense of Klal Yisroel.  It was in this Zechus of Moshe, 

that he saved Klal Yisroel from their being destroyed 

because of the Chet Ha’eigel, that Aharon was Zoche to 

be the Kohen Gadol.  This was a Zechus that Moshe 

conceded he had, and should therefore not be dejected 

– he served Hakodosh Boruch Hu out of pure love, and 

was prepared to do anything for the sake of Klal Yisroel.  

ואתה הקרב אליך את אהרן “ 28:1 - אך פרי תבואה 

לולי תורתך שעשועי אז “ Shemos Rabbah 37:4 - ”אחיך

 ,The Ba’al Ha’ikrim explains that in reality – ”אבדתי בעניי

if someone does something good for the king, he 

receives a temporary reward, while if he sins against the 

king, the punishment is permanent (If he rebels against 

the king, he is killed).  Hakodosh Boruch Hu does not act 

with Klal Yisroel in this manner.  Instead, for every good 

deed, they receive eternal reward, while for their sins 

they receive a punishment which is temporary.  When a 

Yid, Lo Aleinu, is afflicted with Yisurin, he accepts it with 

love from Hakodosh Boruch Hu, and he says, “Being 

that this is the Will of the Ribbono Shel Olam, I accept it 

upon myself with great love.”  By doing this, he is 

performing a Mitzvah, and this Mitzvah can become the 

cause that he be exempt from that punishment.  Moshe 

feared that he was not being chosen as Kohen Gadol 

because when Hakodosh Boruch Hu sent him on a 

Shlichus, he said that he did not want to go.  He was 

dejected for he believed that this was the punishment 

for his earlier actions, and he should have in fact been 

the Kohen Gadol, and the fact that he was being 

punished was an additional sin – as the Mishna is Avos 

4:2 says, “עבירה גוררת עבירה” – “One sin causes 

another sin.”  The second sin is causing Hakodosh 

Boruch Hu to punish the person when he sins (Rebbe 

Chaim Volozhin explains that Hakodosh Boruch Hu does 

not want to punish Klal Yisroel – therefore, if one sins, 

thereby causing Hakodosh Boruch Hu to punish him, he 

receives an additional sin for causing Hakodosh Boruch 

Hu to do something He does not want to do).  Hakodosh 

Boruch Hu explained to Moshe that it is His Will that 

Aharon receive the Kehunah. Moshe then embraced it 

with great love for Hakodosh Boruch Hu, which in turn 

was a Mitzvah for him.   

ואתה הקרב אליך את אהרן “ 28:1 - קרן לדוד 

לולי תורתך שעשועי אז “ Shemos Rabbah 37:4 - ”אחיך

 Moshe Rabbeinu came to Klal Yisroel’s – ”אבדתי בעניי

defense after the Chet Ha’eigel by saying that it was 

only Moshe who had received the Torah.  They had not 

received it yet, and therefore they should not be 

destroyed.  How could Moshe have said this when he 

was accepting it on Klal Yisroel’s behalf?  There are two 

types of Shluchim, messengers: One is a Shliach 

L’kabalah, and one is a Shliach L’holocha – one is where 

the messenger is acting as the sender and as soon as he 

does something it is as if the sender did it, and then 

there is a messenger who until he brings it back to the 

sender it is not the sender’s.  The proof is from the 

Aseres Hadibros, which was written in Loshon Yachid, 

singular, for it was only given to Moshe, and then 

Moshe was to go to give it to Klal Yisroel.  When Moshe 
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Rabbeinu heard that the Kehunah was going to go to 

Aharon, he feared that it would reawaken the Chet 

Ha’eigel by Aharon performing the Avodah of the 

Mishkan, which was to be a Tikun for the Chet Ha’eigel.  

Being that Aharon had a part in the making of it, this 

would cause Klal Yisroel to be destroyed.  This is what 

caused Moshe Rabbeinu to be distressed.  Hakodosh 

Boruch Hu told him not to fear, “התורה שלי ונתתיה לך” 

– “The Torah is Mine, and I gave it to you” – only you, 

and not Klal Yisroel – so that the excuse for their sin is a 

valid excuse and they will not be destroyed.  

ואתה הקרב אליך את “ 28:1 – תוספות ברכה 

תו מתוך בני ישראלאהרן אחיך ואת בניו א ” – Why does 

the Posuk say that Moshe should bring Aharon and his 

sons close to make them the Kohanim, “ מתוך בני

 from among B’nei Yisroel?”  The Torah is“ – ”ישראל

telling us that Aharon Hakohen chose to be among B’nei 

Yisroel, he was not seeking any honor or to be different.  

Hakodosh Boruch Hu was telling Moshe that he would 

have to take Aharon against his will, for his desire will 

be to be with the rest of Klal Yisroel, due to his great 

humility.  

ואתה הקרב אליך את אהרן “ 28:1 - באר משה 

לולי תורתך שעשועי אז “ Shemos Rabbah 37:4 - ”אחיך

 Chas V’sholom to say that Moshe – ”אבדתי בעניי

Rabbeinu was jealous of Aharon and wanted the 

Kehunah for himself.  Moshe did not seek any Kovod.  

Rather, he desired that Hakodosh Boruch Hu give the 

Kehunah to Aharon directly, without him as the 

intermediary – for this would be more honor for 

Aharon.  Hakodosh Boruch Hu responded that He gave 

the Torah to Moshe Rabbeinu, and everything comes 

from the Torah.  Being that Moshe was the one who 

received the Torah, it is proper that he be the one to 

give the Kehunah to Aharon, and is not a lack of respect 

to Aharon.   

ואתה הקרב אליך את אהרן “ 28:1 - העמק דבר 

 Hakodosh Boruch Hu was telling Moshe that he – ”אחיך

should bring Aharon “close” to him, but not quite to 

him.  Moshe had the crown of Torah, which was greater 

than all.  

ואתה הקרב אליך את אהרן “ 28:1 - אדרת אליהו 

יךאח ” – The Kehunah needed to be given to Aharon and 

Moshe himself could not do it.  Had Moshe Rabbeinu 

been the Kohen Gadol, there would have been 

questions as to whether there was really a need for the 

Kohen Gadol to have such magnificent clothing.  

Additionally, there would have been questions as to 

Terumah and all of the Matnos Kehunah that the 

Kohanim receive – perhaps Moshe was just saying it for 

the sake of his family.  Therefore, it had to be that 

someone else was the Kohen Gadol, so that Moshe 

could state all of the Halachos regarding the Kehunah 

without being questioned if he was doing it for his own 

personal motivations.   

ואתה הקרב אליך את אהרן “ 28:1 - זרע שמשון 

 Why did Moshe refuse to perform the Shlichus – ”אחיך

that Hakodosh Boruch Hu requested of him? He did not 

refuse as an act of defying Hashem, rather he did so for 

the benefit of Klal Yisroel.  He wanted that Hakodosh 

Boruch Hu, Himself, take Klal Yisroel out, so that their 

going out would be eternal – as opposed to Moshe 

taking them out, which was not eternal.  Hakodosh 

Boruch Hu was telling Moshe that in the future, He will 

take Klal Yisroel out of Golus, and that will be eternal.  

However, at that point in time, He was not going to take 

them out, for that would nullify their excuse for the sin 

that they will perform with the Eigel.  Moshe Rabbeinu’s 

argument on behalf of Klal Yisroel was that they did not 

have that direct connection to Hakodosh Boruch Hu at 

that time, and therefore they should not be destroyed 

because of their sin of the Eigel.  Moshe was dejected 

here, not because his brother was receiving the 

Kehunah, but because he thought that he had sinned by 

saying that he did not want to do the Shlichus of 

Hakodosh Boruch Hu.  Perhaps had he not told 

Hakodosh Boruch Hu that he did not want to perform 

the Shlichus, there would have been a Zechus for Klal 

Yisroel to be saved.  Hakodosh Boruch Hu responded, 

that He gave Moshe the Torah, and the excuse that 

Moshe received it directly would work to save them, 

despite his reluctance to be the Shliach.   

ואתה הקרב אליך את אהרן “ 28:1 - חכמת התורה 

 Moshe had an intense desire to serve Hakodosh – ”אחיך

Boruch Hu, and therefore also desired the Kehunah.  

The Medrash tells us that Moshe was dejected.  

Hakodosh Boruch Hu responded that He gave Moshe 

the Torah, and without the Torah there is no world.  

Hashem was telling Moshe that he can accomplish more 

deeds – by learning the Torah, not only is he being 

Mekayeim the Mitzvah of Limud Hatorah, but it is also 

as if he is performing the Mitzvos that he learns about.  
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Additionally, we know that one who causes to do is 

greater than the one who does.  Moshe was causing 

Aharon to do, which was greater than that of Aharon.    

ואתה הקרב אליך את אהרן “ 28:1 - ילקוט ראובני 

 Moshe was distressed that the Kehunah was – ”אחיך

not given to any of his children.  Hakodosh Boruch Hu 

told Moshe that the children of his brother, Aharon, 

were like his children, for Moshe taught them Torah, 

and one who teaches his friend’s children Torah is as if 

he created them –they are like his children.  

 ”ואתה הקרב אליך את אהרן אחיך“ 28:1 - פני דוד 

– All of Klal Yisroel were like children of Moshe 

Rabbeinu, for he taught all of them Torah.  Even more 

than that, all Talmidei Chachomim are called by the 

name Moshe.  Moshe was dejected when he was told to 

give the Kehunah to Aharon.  Hakodosh Boruch Hu 

responded to him that he should not be dejected 

because the Torah was given to him. He had something 

much greater than Aharon and his sons.  All of Klal 

Yisroel were his children: in addition to the Kohanim, 

the Leviyim and Yisra’eilim were also his children.  He 

left a legacy of Torah and good deeds for all of Klal 

Yisroel, which is the greatest honor for Hashem.  

 ”ואתה הקרב אליך את אהרן אחיך“ 28:1 - פני דוד 

 explains that when Moshe went to הרב עמודיה שבעה –

Shomayim to receive the Torah, the Malachei Hashareis 

said, “מה לילוד אשה בינינו” – “What is a man from a 

woman (a human being) doing here amongst us?”  

Hakodosh Boruch Hu responded that he was there to be 

Mekabel the Torah.  It says in the Targum that is 

attributed to Yonason (Bamidbar 11:26) that when 

Amram divorced his wife, Yocheved, she went and 

married אליצפן בן פרנך (he was the Nasi of Shevet 

Zevulun as it says in Bamidbar 34:25), and gave birth to 

Eldad and Meidad.  After that, Amram took Yocheved 

back, and she gave birth to Moshe Rabbeinu.  We see 

from this Targum that Amram took back his wife after 

she married someone else, which is prohibited 

according to the Torah.  That is what the Malachim 

were saying when they saw Moshe – how could Moshe, 

who was illegitimate, be allowed to be amongst them?  

Hakodosh Boruch Hu answered that he was there to be 

Mekabel the Torah – meaning that he was not 

illegitimate, for Amram taking back Yocheved occurred 

prior to the giving of the Torah and was permitted. With 

this P’shat we can explain the Medrash on this Posuk 

that Moshe was dejected when Hakodosh Boruch Hu 

told him to give the Kehunah to Aharon.  Moshe was 

dejected for he thought that he was being passed over 

for the Kehunah because he was illegitimate.  Hakodosh 

Boruch Hu responded, “I gave you the Torah” – 

meaning that you were not passed over for the position 

because you were illegitimate – for the Torah had not 

been given yet, and what your father and mother did 

was permitted.   

 Parshas Zochor – Devorim 25:18 – מאור ושמש 

 Rashi explains that Amalek “cooled – ”אשר קרך בדרך“

down” the love that Klal Yisroel had for each other.  

How did Amalek do this?  Through arrogance – for “רם” 

is the Gematria of “עמלק.”  There can only be love 

amongst Klal Yisroel when each one does not focus on 

his attributes, but rather focuses on the attributes of 

those around him.  Klal Yisroel needs to have Achdus in 

order to defeat their enemies and be Zoche to the 

Geulah Shlaima.   

 Perhaps now we can understand why the Torah 

once again states, “And you,” when it was already 

known that Hakodosh Boruch Hu was speaking to 

Moshe.  The Medrash tells us that Moshe was dejected.  

Certainly it was not because of arrogance or because he 

was seeking honor.  Moshe was the most humble 

person, and had no desire for honor.  On the contrary, 

he was dejected for he feared that perhaps he, or those 

around him, had done something wrong. The Torah is 

stressing that Moshe was superior to all, in the sense 

that he had achieved the greatest level of Ruchniyos, 

and he wore the crown of Torah.  In addition to Moshe 

being humble, and just being concerned that perhaps 

he was not receiving the Kehunah because of a sin, 

Aharon was also humble.  The Posuk tells us that 

Aharon was to be found, “Amongst the B’nei Yisroel,” 

not seeking honor, rather being one with Klal Yisroel.  

Amalek is the antithesis of humility, they represent 

arrogance, and when there is arrogance, each person is 

for himself.  We must take lessons from our great 

leaders, the ones who do receive the honor, that they 

do not seek it or desire it.  Their goal is to serve 

Hakodosh Boruch Hu, and to serve His people.  May we 

be Zoche to ward off the Tumah of what Amalek stands 

for, and remain humble in our quest to perfect our 

Avodas Hashem.  
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Esther 9:22 “ כימים אשר נחו בהם

היהודים מאויביהם והחדש אשר נהפך 

להם מיגון לשמחה ומאבל ליום טוב, 

לעשות אותם ימי משתה ושמחה ומשלח מנות איש 

 ”לרעהו ומתנות לאביונים.

“As the days on which the Jews gained relief from 

their enemies, and the month which had been 

transformed for them from one of sorrow to 

gladness, and from mourning to festivity.  They were 

to observe them as days of feasting and gladness, for 

sending Mishloach Manos to one another, and giving 

gifts to the poor.”  The Torah tells us that we must 

give Tzedakah to the poor and needy.  Certainly it is 

wonderful to give gifts to the poor all the time.  The 

Megilah tells us that because of the great miracle 

that occurred for Klal Yisroel, a month of sorrow 

turned to gladness and they are days of joy and 

feasting, and giving gifts to one another.  The giving 

of gifts to one another creates Achdus, oneness, 

amongst Klal Yisroel, and allow Klal Yisroel to 

celebrate as one.  The Posuk ends with telling us that 

we are to give gifts to the poor.  There is always a 

Mitzvah to give to the poor, but why is there a need 

to explicitly state it here, that on Purim one should 

give Tzedakah to the poor?  The following Divrei 

Torah will expound on this topic, and perhaps 

support the P’shat offered in the closing paragraph. 

“ – קרן ישועה   –משלוח מנות ומתנות לאביונים 

 Mishloach Manos and Matanos – ”כנגד ניסי החג

L’evyonim are K’neged the miracles of the Yom Tov of 

Purim.  “משלוח מנות” – is two Manos to one person, 

while “מתנות לאביונים” are one Matanah to two 

people. Mishloach Manos is performed with one 

individual, while Matanos L’evyonim is performed 

with a Rabbim, more than one.  Initially, the miracle 

happened with an individual, Mordechai, who was 

given great honor as he was clothed in the king’s 

clothing and rode on his horse in his rise to power to 

become the viceroy; we have the Mitzvah of 

Mishloach Manos K’neged this miracle.  After what 

occurred with Mordechai, a miracle happened with 

the Rabbim of Klal Yisroel, and they defeated their 

enemies.  We have the Mitzvah of Matanos 

L’evyonim K’neged this miracle. 

ומשלח מנות איש לרעהו “ 9:22 – מנות הלוי 

 The purpose of the Mishloach  – ”ומתנות לאביונים

Manos is to increase friendship and unity in Klal 

Yisroel. The purpose of Matanos L’evyonim is to 

make the day of Purim like a Yom Tov (in that there is 

a special obligation on Yomim Tovim to ensure that 

the poor have what they need for Yom Tov).  

ומשלח מנות איש לרעהו “ 9:22 - אבן יחיא 

 There is a Mitzvah to give – ”ומתנות לאביונים

Tzedakah to the poor on Purim so that all should be 

equal and be joyful in the Yom Tov of Purim.   

משלוח מנות ומתנות “ – Purim – חסד לאברהם 

 Why do we have the Mitzvos of – ”לאביונים

Mishloach Manos and Matanos L’evyonim on  Purim?  

Klal Yisroel were Mekabel the Torah anew, and being 

Mekabel the Torah needs Ahavas Yisroel, one Yid to 

another.  As Rashi explains on the words of the 

Torah, “כאיש אחד בלב אחד” – that Klal Yisroel were 

as one person with one heart – complete Achdus.  

Rebbe Akiva tells us that the Klal Gadol in the Torah 

is, “ואהבת לרעך כמוך” – “Love your friend like 

yourself.”  We have the Mitzvos of Mishloach Manos 

and Matanos L’evyonim on Purim, when we were 

Mekabel the Torah anew, because they demonstrate 

and cause more Ahavas Yisroel.  Another reason for 

these Mitzvos can be explained based upon a 

Medrash in Shemos.  When Klal Yisroel said, “ נעשה

ויקחו “ ,immediately Hakodosh Boruch Hu said ,”ונשמע

 – ”נעשה ונשמע“ ,When Klal Yisroel said  ”.לי תרומה

they were Mekabel upon themselves to serve 

Hakodosh Boruch Hu, “בכל לבבך ובכל נפשך” – for 

words come from the heart and soul.  In response to 

that, Hakodosh Boruch Hu told them, “ ויקחו לי

 that they should go to the next step of – ”תרומה

serving Hakodosh Boruch Hu, “בכל מאודך” – “With all 

of their possessions.”  So too on Purim, after Klal 

Yisroel were Mekabel the Torah anew, which was in 

their hearts, they were Mesaken that they should 

also serve Hakodosh Boruch Hu with their 

possessions, and therefore there is a specific Mitzvah 

of Matanos L’evyonim.   

 – ”מתנות לאביונים“ Purim – תפארת שלמה 

102:1 “ ישפך שיחו' ולפני ד, תפלה לעני כי יעטף ” – “A 

prayer of the afflicted man when he faints, and in 

front of Hashem he pours forth his supplications.”  
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The Zohar Hakodosh says on this Posuk that the poor 

person has a great Koach that his Tefilos are easily 

accepted by Hakodosh Boruch Hu, and “ וכל התפלות

 all of his Tefilos cloak him.”  How is“ – ”נתעטפים בו

this so?  This occurs when the poor person accepts 

the pain and suffering of his poverty, and does not 

question the ways of Hashem.  Brochos 60b – “ כי כל

 For everything that“ – ”מה דעביד רחמנא לטב עביד

Hakodosh Boruch Hu does is for good.”  One who 

Davens with this attitude causes his Tefilos to break 

through the heavens.  We learn this from Yaakov 

Avinu, who had a Havtacha from Hakodosh Boruch 

Hu that He would always be there with him, and 

through all of the difficulties of his life, he never 

questioned the ways of Hashem – for he knew they 

were all good. This is the lesson of Purim – “ קבל

 Klal Yisroel accepted” – we must always“ – ”היהיודים

accept everything from Hashem with love for Him.  

We give money to the poor to remind us that the 

poor have this closeness to Hakodosh Boruch Hu 

when they accept their pain and suffering with love, 

so too must we always accept all of our Yisurin with 

love.   

ם"רמב   – Hilchos Megilah 2:17 “ מוטב לאדם

להרבות במתנות אביונים מלהרבות בסעודתו ובשלוח 

 It is better for a person to increase“ – ”מנות לרעהו

his giving gifts to the poor, than increasing his Seudah 

and his giving Mishloach Manos to his friends.”  There 

is no greater Simcha than to gladden the hearts of 

the poor, orphans, widows, and Geirim.  One who 

gladdens the hearts of these people is compared to 

the Shechina, as it says in Yeshaya 57:15 “ וח להחיות ר

 that the Shechina is with – ”שפלים ולהחיות לב נדכאים

the despondent and lowly of spirit, “to revive the 

spirit of the lowly and to revive the heart of the 

despondent.” 

אין מדקדקים במעות “ OC 694:3 – שלחן ערוך 

אלא כל מי שפושט יד נותנים לו, פורים ” – “One should 

not be particular regarding money of Purim, rather all 

who stretch out their hand to him he should give 

them money” (Yerushalmi, Megilah 1:4). 

 Purim 5686 – All who stretch out – אמרי אמת 

their hand should be given money.  One who gives 

money to the poor will be Zoche to receive a gift from 

Shomayim.  

ש אוזידא"ביאור הר   – ”ומתנות לאבינים“ 9:22 -  

'ו is written Chaseir, without the ”לאבינים“  ( ניםולאבי ) 

as a Remez that on Purim one should not look into 

the אביון, the destitute person, to see if he is really 

worthy of receiving Tzedakah.  Rather, one should 

give money to anyone who stretches out his hand, 

even if the person is not a complete אביון or עני. 

 The – ”ומתנות לאבינים“ 9:22 - כתם אופיר 

Gematria of these two words is 1045 which is the 

same Gematria as “חמשים שערי בינה.” Klal Yisroel 

reach an exalted level of Binah on Purim in the 

Zechus of giving much Tzedakah to the אביונים.  On 

this auspicious day, one can reach the fiftieth level of 

Binah, which is the Sod of חירות, freedom, which 

causes one to be Zoche to be freed from all evil 

decrees.  This level of Binah encompasses all of the 

levels of Binah.   

 Drush Zayin Adar: 24 – The – חתם סופר 

Rishonim (Ramban and Ritva in Bava Metzia 78b) 

bring down a Yerushalmi in Megilah 1:4 that says that 

on Purim one should not be particular with whom he 

gives money, rather one should give to all who 

stretch out their hand.  Why is this so on the day of 

Purim, while the rest of the year one does not act in 

this manner?  In the entire story of the Megilah, 

where do we see the greatest Chesed of Hakodosh 

Boruch Hu towards Klal Yisroel – what was the 

greatest miracle?  The fact that Hakodosh Boruch Hu 

listened to the Tefilos and the cries of Klal Yisroel, 

and that they were saved, was not a miracle – that is 

what Hakodosh Boruch Hu does.  Even the city of 

Nineveh was saved after they sinned, when they 

cried out to Hashem.  Achashveirosh made a feast to 

revel in the fact that the Bais Hamikdash was 

destroyed.  Klal Yisroel attended that feast of the 

wicked Achashveirosh, a feast which was the 

antithesis of what a Yid is and stands for.  Their 

attending that feast is something that inherently 

pushed them away from the Torah Hakdosha and 

Hakodosh Boruch Hu.  Nonetheless, at that feast, 

Hakodosh Boruch Hu was preparing the Geulah for 

Klal Yisroel, by having Vashti killed which was the first 
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step in Klal Yisroel’s miraculous victory. The story of 

Vashti and her being killed was completely out of the 

realm of Teva, nature, and was a miracle from 

Hashem. Hakodosh Boruch Hu never forsakes Klal 

Yisroel and would never let them be destroyed.  

(Hakodosh Boruch Hu also did not turn away and 

leave Klal Yisroel when they sinned and bowed to the 

Avodah Zara in the days of Nevuchadnetzar and 

Haman).  Bava Basra 10a – Turnusrufus asked Rebbe 

Akiva how was it permitted for one to support the 

poor when they are called “עבדים” – “slaves” of 

Hashem, for if Hashem punished the person and 

made him poor, who gives one the right to go against 

the King and give him sustenance?  (This was based 

on the premise that when Klal Yisroel perform the 

Rotzon Hashem they are called “בנים” – “children” of 

Hashem, while when they do not do His Rotzon, they 

are called “עבדים”). Rebbe Akiva answered that his 

premise was incorrect for Klal Yisroel are always 

called בנים of Hashem, children of Hashem.  If a king 

banishes his son because of sins, and an outsider 

takes care of his son, the king will not be angry but 

will be thankful, for the person is taking care of the 

prince, his precious son.  Klal Yisroel are always 

children of Hashem, even when they Chas V’sholom 

sin. It was based on this Yesod that Mordechai was 

Mesaken that on Purim one should give Tzedakah to 

all who stretch out their hands, even to those who 

are not worthy for they are sinners.  The Mitzvah is 

called מתנות לאביונים – the Loshon of אביונים was 

specifically chosen here and not, רשים ,עניים, or דלים, 

for the term אביון refers to a poor person who is a 

Ba’al Ta’avah, and sins. Therefore, he is technically 

not worthy of Tzedakah.  Nonetheless, Mordechai 

was Mesaken that on Purim one should give 

Tzedakah even to this type of person, as a reminder 

that all of us, even when we Chas V’sholom sin, we 

are still children of Hakodosh Boruch Hu.  The 

greatest Chesed of Hakodosh Boruch Hu was that 

even when Klal Yisroel were in midst of sinning in a 

most abominable way against Him, He was 

nonetheless preparing their Yeshuah.   

משלוח מנות ומתנות “ - Purim – זרע שמשון 

 They were Mesaken that the Mitzvah of – ”לאביונים

Mishloach Manos should be two Manos to one 

person, alluding to the two crowns which each and 

every person in Klal Yisroel were Zoche to when they 

said, “נעשה ונשמע.”  However after Klal Yisroel 

sinned, they lost one of the crowns, and were left, 

 ”.אביונים“

 One Friday – ”חד בי שמשי“ – 25a – תענית 

evening at twilight, Rebbe Chanina Ben Dosa saw that 

his daughter was sad.  He asked her why she was sad.  

She replied that she mistook a container of vinegar 

for a container of oil, and she poured the vinegar into 

the lamp and lit the Shabbos candles with it.  Rebbe 

Chanina Ben Dosa responded to his daughter that the 

One Who commanded oil to burn can command the 

vinegar to burn as well.  A Tanna taught that the lamp 

continued to burn the entire day of Shabbos until 

they took the flame for Havdalah on Motzai Shabbos 

from it. 

 From – ”חד בי שמשי“ – Tanis 25a – בן יהוידע 

the wording of the Gemara, it seems that Rebbe 

Chanina Ben Dosa’s daughter had already put the 

vinegar in the lamp and it lit the same as oil does.  If 

so, what was Rebbe Chanina Ben Dosa telling her that 

she didn’t already know, and why was she sad?  She 

was sad because something above nature occurred, a 

miracle.  She feared that it would diminish her merits.  

Rebbe Chanina Ben Dosa was telling her that she did 

not need to fear for they lived in a world above 

nature.  They had the keen awareness that the same 

Hakodosh Boruch Hu Who told the oil to burn, told 

the vinegar to burn.  If one lives in this exalted 

manner, then there is no need to fear that miracles 

will diminish his merits, because on this level, it is all 

considered “nature” of Hakodosh Boruch Hu, and not 

a miracle.   

יביאו לבוש מלכות אשר “ Esther 6:8 – רוקח 

 Have them bring a royal robe that“ – ”לבש בו המלך

the King has worn.”  Mordechai was going to be 

adorned with the royal clothing.  The royal clothing 

refers to the royal clothing with the Shem Hashem.   

 – ”שם השם“ – Shir Hashirim 2:17 – תרגום 

The two crowns that Klal Yisroel received when they 

said, “נעשה ונשמע”, had the Shem Hashem engraved 

in it.  

ל"מהר  ויאמר המלך להמן מהר קח את “ 6:10 – 

הסוס כאשר דברת ועשה כן למרדכי היהודי  הלבוש ואת
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 – ”היושב בשער המלך אל תפל דבר מכל אשר דברת

“Then the King said to Haman, ‘Hurry, then, get the 

robe and the horse as you have said and do all of this 

for Mordechai the Jew, who sits at the King’s gate. Do 

not omit a single detail that you have suggested.”  In 

Posuk 8, when Haman was telling Achashveirosh his 

thoughts as to what should happen to the one who 

found favor in the eyes of the king, he mentioned, 

 One with a royal“ -”ואשר נתן כתר מלכות בראשו“

crown on his head.”  Why didn’t Achashveirosh 

mention the crown when he told Haman what to do?  

Achashveirosh only mentions to Haman what others 

should do for Mordechai, however Achashveirosh 

himself wanted to place the crown on Mordechai’s 

head.  Achashveirosh wanted to do it himself to 

dispel any potential rumors that Mordechai really 

sought to replace Achashveirosh, by wearing his 

crown.  If all would see that the king himself is placing 

the crown upon Mordechai’s head, all would know 

that it is not the desire of Mordechai to replace the 

king, rather it is the desire of the king to bestow 

honor upon Mordechai.   

ומשלח מנות איש לרעהו “ 9:22 - קרן ישועה 

 ”מתנות לאביונים“ ,Why is it called  – ”ומתנות לאביונים

– “gifts to the poor” instead of calling it “ צדקה

 ,charity to the poor?”  Haman said“ – ”לאביונים

“Paroah was a fool in that he only decreed that the 

boys should be killed, and not the girls.”  Haman 

decreed “two” deaths - to male and female.  In the 

end, it was Haman who was hanged from a fifty foot 

tree – fifty which is the Gematria of נ' .  Haman 

decreed “deaths” – “מתות” – and we stick a נ'  in 

middle of the word as a Remez to the great miracle 

that Hakodosh Boruch Hu performed.  Instead of 

those deaths, of the men and women of Klal Yisroel, 

Haman was hanged on a fifty foot tree.  As a Remez 

to this, we use the terminology of “מתות“ – ”מתנות” 

with a נ'  in the middle to remind us of this great 

miracle.    

י"רש   – Megilah 12b – “ממוכן זה המן” – Why 

was Haman called ממוכן  ?ממוכן means prepared – 

Haman was prepared for פורענות, calamity.  The 

calamity was that he would be hanged.  

 Perhaps now we can understand the great 

significance of the Mitzvah of Matanos L’evyonim to 

the Yom Tov of Purim.  On Purim, Klal Yisroel were 

once again Mekabel the Torah Hakdosha, this time 

willingly.  Hakodosh Boruch Hu Himself placed the 

royal garments, the crowns, upon their heads, that 

had the Shem Hashem engraved in it.  This was a 

reminder that no matter what Klal Yisroel does, they 

are always, and will always be, children of Hashem.  

He will never forsake us. As we know, every time that 

Megilah says, “המלך” – “the King,” it refers to 

Hakodosh Boruch Hu.  Hakodosh Boruch Hu, Himself, 

wanted to place the crown upon Mordechai, who 

represented Klal Yisroel, and not through one of his 

ministers.  Everything that Hakodosh Boruch Hu does 

is Nitzchiyus, everlasting.  This teaches is that we will 

always be the children of Hashem.  We need to 

constantly work on our being good children and 

serving Hashem properly, but we must never become 

despondent if our Avodas Hashem is not where it 

should be.  We must know that Hashem is still our 

Father, and He eagerly awaits for us to do Teshuva 

and come close to Him.  Hakodosh Boruch Hu has our 

best interests in mind at all times, and even when we 

are Chas V’sholom sinning, He is preparing the 

Yeshuah for us.  In the beginning of the Megilah we 

are introduced to ממוכן, who unwittingly was used in 

the preparation of the Yeshuah for Klal Yisroel, 

despite the terrible sins of Klal Yisroel.  We give 

Matanos L’evyonim, to those who are lacking, to 

those who are lacking in Avodas Hashem, as a 

message to them, and perhaps more importantly to 

ourselves, that no matter what we are lacking, 

Hashem desires us to become close to Him.  No 

matter what level of Ruchniyos one is on, Purim is a 

time for one to do soul searching to come up with 

ways in which he can become closer to Hashem.  We 

must realize that nature and miracles are all one – it 

is all Hashem.  The great miracles of Purim are to be a 

reminder to us that Hakodosh Boruch Hu is the 

Master of the world, and we must seek to connect to 

Him through Torah and Tefilah.  May we be Zoche to 

see the ultimate Geulah, במהרה בימינו אמן! 
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Megilas Esther 2:5 “ איש יהודי היה

בשושן הבירה, ושמו מרדכי בן יאיר בן 

 ”שמעי בן קיש איש ימיני

“There was a Jewish man in Shushan, the Capital, 

whose name was Mordechai, son of Yair, son of 

Shimi, son of Kish, a Yemini (from the Shevet of 

Binyamin).”  The Megilah is introducing us to the 

great Tzaddik, Mordechai, who was instrumental in 

saving Klal Yisroel from being annihilated.  The 

Megilah introduces him as “ יהודי איש ” – he was a 

man, a Yehudi.  Perhaps one may have thought that 

this meant to tell us that Mordechai was from 

Shevet Yehuda.  This could not be, for the end of 

the very same Posuk says that Mordechai was from 

Shevet Binyamin.  It must mean that the Megilah is 

telling us that Mordechai was Jewish.  We know 

that Klal Yisroel are called “Yehudim”, which is the 

plural for the name Yehuda. Yehuda was one of 

many Shevatim.  Why are Klal Yisroel called after 

Yehuda – “Yehudim”?  Additionally, why does the 

Posuk need to tell us that he was a Yehudi, Jewish?  

We would know he was Jewish from his 

descendants, and from the fact that the Megilah 

tells us that he was from Shevet Binyamin.  The 

following Divrei Torah will expound on this topic, 

and perhaps support the P’shat offered in the 

closing paragraph. 

“ 12b – מסכת מגילה  , איש יהודי היה בשושן הבירה

 If the Posuk – ”ושמו מרדכי בן יאיר בן שמעי בן קיש איש ימיני

wanted to identify Mordechai as coming from 

Shevet Binyamin, why did it stop after three 

generations?  Rather the names; Yair, Shimi, and 

Kish are different designations of Mordechai 

himself.  “בן יאיר” – for he was, “a son who 

brightened,” the eyes of Klal Yisroel through his 

Tefilos.  “בן שמעי” – for he was a son who’s Tefilos 

Hakodosh Boruch Hu “heeded.”  “בן קיש” – for “he 

knocked” on the gates of mercy (begging for Klal 

Yisroel to be saved) and they were opened for him.   

ושמו מרדכי בן יאיר בן “ – Megilah 12b – בן יהוידע 

 If these names were just – ”שמעי בן קיש איש ימיני

designations of Mordechai himself as per the 

Gemara, then it seems to be out of order.  First it 

should have said that he knocked on the gates of 

mercy – “בן קיש”?  The order in the Megilah is 

based on the order of the goodness that came 

forth from Mordechai’s actions.  Mordechai first 

Davened for the downfall of the wicked Haman.  

Klal Yisroel’s eyes were illuminated when they saw 

Haman hanging on a tree on the sixteenth of 

Nissan, and Klal Yisroel rejoiced.  After that, 

Mordechai Davened that king Achashveirosh should 

reverse his decree.  Mordechai’s Tefilos were 

heard, and on the twenty third of Sivan, a new 

letter was sent out in favor of the Jews.  Finally, 

Mordechai knocked on the doors of mercy begging 

that the fear of the Jews should overtake their 

enemies, and that Klal Yisroel should be victorious.  

Once again Mordechai was answered, and what he 

was Mispalel for came to fruition.   

“ 12b – מסכת מגילה  , איש יהודי היה בשושן הבירה

 The Posuk – ”ושמו מרדכי בן יאיר בן שמעי בן קיש איש ימיני

calls Mordechai a “Yehudi”, presumably meaning 

he is from Shevet Yehuda, yet at the end of the 

Posuk it calls him a Yemini, meaning from Shevet 

Binyamin.  Which Shevet did Mordechai belong to?  

Mordechai’s father was from Shevet Binyamin, 

while his mother was from Shevet Yehuda.  The 

families of Yehuda and Binyamin would vie with 

one another for the credit of Mordechai’s birth.  

The family of Yehuda would take credit for the 

birth of Mordechai, for their ancestor, Dovid 

Hamelech, refrained from killing Shimi Ben Geira, 

an ancestor of Mordechai.  Had Dovid Hamelech 

killed Shimi Ben Geira, Mordechai would not have 

been born.  The family of Binyamin took credit for 

Mordechai, for in fact he was from Shevet 

Binyamin.  At that point in time, Klal Yisroel was 

not happy with Mordechai for they saw him as the 

one antagonizing the evil Haman, and they 

rejected the Shevet he came from.  Rebbe 

Yochanon says that Mordechai was called a 

“Yehudi”, for anyone who rejects Avodah Zara is 

called a “Yehudi”.  Mordechai did not bow down to 

Haman, who made himself an object of worship, 

and was therefore crowned with the title “Yehudi”.   
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“ - 1052 – ילקוט שמעוני  , איש יהודי היה בשושן הבירה

 Shmuel – ”ושמו מרדכי בן יאיר בן שמעי בן קיש איש ימיני

2:16:5-13 – Shimi Ben Geira openly cursed Dovid 

Hamelech, and hurled stones at him.  This was an 

act of being מורד במלכות, rebellion against the 

kingdom, which according to Halacha is punishable 

by death.  Dovid Hamelech saw with Nevuah that 

Mordechai, a descendent of Shimi, would save all 

of Klal Yisroel in the future.  For this reason, Dovid 

did not order Shimi’s execution immediately, and 

allowed him to live long enough to have children.  

Dovid commanded his son, Shlomo Hamelech, to 

carry out the execution of Shimi at a later time.  

Being that Dovid was from Shevet Yehuda, and he 

was the one who spared Shimi’s life, all of Shimi’s 

descendents, including Mordechai, were referred 

to as “Yehudim”.  

י"רש   Mordechai was called – ”איש יהודי“ 2:5 – 

a “Yehudi” for he was exiled with Golus Yehuda.  All 

of Klal Yisroel who were exiled along with the 

kingdom of Yehuda, were called “Yehudim”, even if 

they were from a different Shevet.  

“ 2:5 - יוסף לקח  דיאיש יהו ” – During the period 

of the destruction of the first Bais Hamikdash, Klal 

Yisroel were exiled from Eretz Yisroel in waves.  In 

one of those waves, the Sanhedrin (Mordechai was 

part of Sanhedrin as it says in Megilah 13b) and 

Shevet Binyamin (Mordechai was from Shevet 

Binyamin) were exiled together with King Yechanya 

of Shevet Yehuda.  Yechanya was also known as 

“Yehoyachin”, and that Golus became known as 

Golus Yehoyachin.  Being that Mordechai was 

exiled during Golus Yehoyachin, he was called a 

“Yehudi”.   

 Klal – ”איש יהודי“ Purim - 2:5 – שפת אמת 

Yisroel’s strength is their Achdus, their unity.  When 

Klal Yisroel are truly united, the evil forces of 

Amalek have no power over them.   Haman was 

well aware of this, he said, Esther 3:8 “מפזר ומפרד” – 

Klal Yisroel are scattered and spread out – meaning 

that they are not unified.  Their lack of unity 

implied to Haman that he would be able to defeat 

them.  Mordechai gathered Klal Yisroel, and united 

them in fasting and doing Teshuva, which is what 

caused Klal Yisroel to be saved.  Since Mordechai 

was the impetus for the movement to create unity 

in Klal Yisroel, in order to defeat their enemies, he 

is called a “Yehudi”.   

 Being that – ”איש יהודי“ 2:5 - אבן עזרא 

Mordechai was from the Malchus of Yehuda, he 

was called as Yehudi.  

 The Posuk calls – ”איש יהודי“ 2:5 - אבן יחיה 

Mordechai an Ish, which represents him being, 

 great in quality.  He is called a – ”גדול האיכות“

Yehudi, for all of Klal Yisroel, who remained from 

Bayis Sheni, were called Yehudim.  The reason they 

were called Yehudim was because Shevet Yehuda 

was the leader of those who remained of Klal 

Yisroel at that time.    

 There was a great – ”איש יהודי“ 2:5 - תרגום שני 

man in Shushan Habirah, and his name was 

Mordechai.  He is called a great man for he was 

free from sin.   

 Yehuda” is from“ – ”איש יהודי“ 2:5 - תרגום יונתן 

a Loshon of “הודיה” (this word has a dual meaning 

which comes from the same source.  It can mean to 

confess or admit, as well as to thank.  One who 

admits that he is not independent and needs the 

help of others, is able to truly thank them.  See Gra 

and Pachad Yitzchok on Chanukah for further 

explanation).  There was a pious man in Shushan, 

who was Modeh to Hashem, and was Mispalel to 

Hashem for his nation to be saved, and his name 

was Mordechai.   

 What does the Posuk – ”איש יהודי“ 2:5 - אלשיך 

mean when it says that there was a singular 

Yehudi?  Weren’t there many Yehudim, Jews living 

there?  There was in fact only a singular Yehudi 

living is Shushan “Habirah”, for Shushan “Habirah” 

was specifically a settlement for the king and his 

important officers.  All other Jews were not 

allowed to live there; it was only Mordechai who 

was allowed.  The place called Shushan, was 

inhabited by many Yehudim.   

 Mordechai was – ”איש יהודי“ 2:5 - שפת אמת 

called a “Yehudi” for he was a Tzaddik through and 
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through.  He never sinned and did not need to do 

Teshuva.  In order to eradicate Amalek, a Tzaddik 

Gamur, a completely righteous individual was 

needed, and that individual was Mordechai.   

“ 2:5 - ידי משה  הודיאיש י ” – Mordechai was 

called a “Yehudi”, for he was the only one who 

remained entirely pure to Yahadus; he did not 

contaminate himself with forbidden foods.   

 When – ”איש יהודי“ 6:1 – אסתר רבה 

Achashveirosh made his big feast, all of the Jews 

went to join him and eat with him.  Mordechai did 

not eat or drink with them, and was therefore 

called an Ish Yehudi, for he only ate Jewish food.   

 Was – ”איש יהודי“ 2:5 - מדרש פנים אחרים 

Mordechai the only “Yehudi” in Shushan?  

Mordechai was the only one who was called a 

Yehudi, because he was a Yarei Chet, he feared 

sinned, and followed in the ways of Hakodosh 

Boruch Hu at all times.   

 Mordechai was – ”איש יהודי“ 2:5 - שם משמואל 

called a Yehudi in the Zechus of the Torah which he 

held dear.  The Gemara says that Yehudi was from 

his mother side, as the Posuk says, “ אל תטוש תורת

  ”.Do not forsake the Torah of your mother“ – ”אמך

Mordechai always treasured the Torah, and was 

therefore called a Yehudi.   

“ 2:5 - תוספות השלם  , איש יהודי היה בשושן הבירה

בן שמעי בן קיש איש ימיני ושמו מרדכי בן יאיר ” – In the name 

 there are the letters Yud and Heh, which is the ,יהודי

name of Hashem.  Yeshaya 43:7 “כל אשר נקרא בשמי” – 

“Everyone who is called by My Name”.  Yeshaya 

56:5 “ תן לו אשר לא יכרתאשם עולם  ” – “Eternal renown I 

will give them, which will never be terminated.”  

Klal Yisroel are called by the name Yehudi, which 

bears the Shem Hashem, and they will therefore be 

everlasting, and never be terminated.  “שמעי” is the 

Gematria 420, and “קיש” is the Gematria 410.  This 

alludes to the two Batei Mikdoshos (one stood for 

410 years, and the other stood for 420 years) which 

were located in the portion of “ימיני” – Shevet 

Binyamin.   

 Had – ”איש יהודי היה בשושן הבירה“ 2:5 – חתם סופר 

the Posuk said, “איש יהודי בשושן הבירה” – the Roshei 

Taivos would have been “איבה” – “animosity”.  Had 

the Posuk said, “איש היה בשושן הבירה” – then the 

Roshei Taivos would have been, “אהבה” - “love.”  

The Posuk says, “ בשושן הבירה איש יהודי היה ,” which 

has the Roshei Taivos of both “איבה” and “אהבה” for 

Hakodosh Boruch Hu was upset at Klal Yisroel for 

their actions, nonetheless He loved them at the 

same time.   

 The Gemara in – ”בן יאיר“ 2:5 – קרן לדוד 

Meseches Megilah says, that Mordechai was 

referred to as Ben Yair, for he illuminated the eyes 

of Klal Yisroel.  How?  When the decree against Klal 

Yisroel came out, Klal Yisroel did not know what 

the purpose of the decree was, other than to 

destroy them.  Mordechai enlightened them and 

told them that the purpose of the decree was so 

that they would storm the Heavens with their 

Tefilos, Tefilos requesting to be saved, and Tefilos 

of Teshuva, as well as regretting their previous sins.   

איש יהודי היה “ Esther Rabbah– 6:2  - אור חדש 

 Mordechai in his generation, was – ”בשושן הבירה

equivalent to Moshe in his generation.  Bamidbar 

 The man Moshe was“ – ”והאיש משה עניו מאוד“ 12:13

exceedingly humble.”  Esther 2:5 “ יהודי איש ”.  Both 

Moshe and Mordechai are referred to as Ish.  Just 

as Moshe stood in the breach to protect Klal 

Yisroel, Tehillim 106:23 “ בחירו ויאמר להשמידם לולי משה 

 He said He would destroy them, had“ – ”עמד בפרץ

Moshe, His chosen one, not stood in the breach.”  

By Mordechai as well it says that he sought the 

good of his people, “דורש טוב לעמו”.  Moshe and 

Mordechai were given the title “איש” for they both 

did whatever was in their power to save Klal 

Yisroel.   

“ – 2:2 – יערות דבש  ושמו , איש יהודי היה בשושן הבירה

 The Gemara in – ”מרדכי בן יאיר בן שמעי בן קיש איש ימיני

Megilah 12b says that Mordechai was crowned 

with these names.  Mordechai adorned himself 

with Tefillin and Tzitzis, for they are the Names of 

Hakodosh Boruch Hu, and he went around openly 

with them on to demonstrate that there is one true 

King in the world, the Ribbono Shel Olam.  

Mordechai was called a Yehudi, for he 
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demonstrated, for the world to see that he was a 

servant of the King Who runs the world, Hakodosh 

Boruch Hu.   

 ”איש יהודי היה בשושן הבירה“ 2:5 – ילקוט מעם לועז 

– While the Posuk calls Mordechai “Ish Yehudi,” 

connoting a man of importance, he is also called, 

“A Jewish man in Shushan”, indicating that he was 

just a simple Jew like any of the other Jews living in 

the city.  Although Mordechai was a key 

component in the salvation of Klal Yisroel, 

undoubtedly the most important Yid in Shushan, by 

the Megilah referring to him as a Yehudi in 

Shushan, it is emphasizing that the true salvation 

came from Hashem.   

יהודה שקדש שם שמים בפרהסיא זכה “ – 10b – סוטה 

 Yehuda, who“ – ”ונקרא כולו על שמו של הקדוש ברוך הוא

sanctified the name of Heaven in public merited 

that he is called by a name entirely based on the 

Name of Hakodosh Boruch Hu.”  (The name יהודה, 

contains all four letters of the Shem Havayah of 

Hakodosh Boruch Hu). 

א"מהרש   – Sotah 10b – “יהודה שקדש שם שמים” – 

The Torah called Yehuda, “חמיה”, Tamar’s “father-

in-law.”  The Torah uses the name “Yehuda” to 

teach us something.  That is why the Gemara says 

that his name is connected to the fact that he 

made a public confession, thereby sanctifying the 

Name of Hashem.  Yehuda’s mother, Leah, called 

him יהודה, as in the word מודה, meaning to confess.  

The י'  in the front of his name makes it future 

tense.  Hakodosh Boruch Hu caused Leah to name 

her fourth son Yehuda, for his confession that he 

would make in the future.   

 Perhaps now we can understand why the 

Posuk refers to Mordechai as, “Ish Yehudi.”  Leah 

Imeinu called her fourth son Yehuda; she thanked 

Hakodosh Boruch Hu for giving her a fourth Shevet.  

Chazal say that she was the first to thank Hakodosh 

Boruch Hu.   Is it true that no one prior to her 

thanked Hakodosh Boruch Hu?  There were many 

who thanked Hakodosh Boruch Hu, certainly the 

Avos Hakdoshim.  What Leah did that was unique 

was that by naming her child Yehuda, she would 

have a constant reminder, for as long as he 

would live, that she needed to thank Hakodosh 

Boruch Hu.  יהודה has the letters of the Shem 

Hashem in it, along with the letter Daled.  

Chazal say that Daled symbolized דלים, the 

poor.  One who sees himself as poor in front of 

Hakodosh Boruch Hu, is Zoche to have the 

Shem Hashem surround him.  Mordechai was 

given the title Yehudi, for he personified what it 

meant to be a Yid.  He stayed away from sin, 

and remained true to the Ribbono Shel Olam at 

all times, thankful to Hakodosh Boruch Hu for 

everything he had.  Haman, the Koach of 

Amalek, is the exact opposite.  They believed 

that all the good that comes their way was 

happenstance, being in the right place at the 

right time.  Haman was the antithesis of a 

Yehudi, which was why he so despised 

Mordechai.  Mordechai had complete Emunah 

in Hashem, and showed Klal Yisroel that they 

too needed to have that same Emunah.  We 

say the Posuk of “Ish Yehudi” out loud for it is 

the mission statement of the entire Megilah. 

Mordechai knew that whatever it may have 

looked like to others, it was always Hakodosh 

Boruch Hu running the show.   Mordechai was 

an Ish Yehudi, and we as well must become an 

Ish Yehudi.    A true leader does not think about 

himself, but of others.  When it came time to 

confess, Yehuda did not take himself into 

account.  He immediately said, “She is 

righteous”.  The Megilah tells us that 

Mordechai was also a true leader; his thoughts 

were always and exclusively on Klal Yisroel.  

While we cannot all be the leaders of Klal 

Yisroel, we can all be true Yehudim.  We must 

think about our fellow man, and follow in the 

ways of Hashem at all times.  Purim is a time 

for us to strengthen our connection to 

Hakodosh Boruch Hu through Torah and 

Tefilah.  May we all be Zoche to have the name 

of Hakodosh Boruch Hu surround us, and be 

called a “Yehudi.” 
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Esther 2:22 “ ויודע הדבר למרדכי

ויגד לאסתר המלכה, ותאמר 

 ”אסתר למלך בשם מרדכי

“The plot became known to Mordechai, who 

told it to Queen Esther, and Esther informed 

the king in Mordechai’s name.” Bigsan and 

Seresh, two of Achashveirosh’s chamberlains, 

plotted to kill Achashveirosh.  Mordechai 

discovered their plot and revealed it to 

Esther, who subsequently told Achashveirosh.   

It was verified that they were in fact 

attempting to kill the king, and they were 

killed.  Mordechai’s name was written down 

in the king’s book of chronicles as the one 

who saved the king.  Ultimately, this helped 

bring about the downfall of Haman, and 

saved Klal Yisroel.  It says in Megilah 15a, and 

in Pirkei Avos 6:6 that we learn from Esther 

informing the king of the news in the name of 

Mordechai that “ א האומר דבר בשם אומרו מבי

 Whoever repeats a thing in“ – ”גאולה לעולם

the name of the one who said it, brings 

redemption to the world.”  Why did 

Mordechai not tell the king himself? How are 

we to understand that one who says 

something in the name of another brings 

redemption to the world?  Why is this so? 

The following Divrei Torah will expound on 

this topic, and perhaps support the P’shat 

offered in the closing paragraph.  

י"רש   – ”ויודע הדבר למרדכי“ 2:22 – 

Bigsan and Seresh were plotting in the 

presence of Mordechai.  They were speaking 

in Loshon Tarsi, and were not aware that 

Mordechai knew the language.  Mordechai 

knew all seventy languages, for he was a 

member of the Sanhedrin Hagodol and it was 

a requirement to know all seventy languages 

(Megilah 13b).   

א"גר   – 2:22 “ יבשם מרדכ ” – Mordechai 

did not want to receive the credit for saving 

the king’s life, and therefore did not tell the 

king himself, rather he told Esther who would 

tell the king.  Esther told the king in the name 

of Mordechai because she understood that a 

miracle would occur through this.   

ל"מהר   Exile is a – ”בשם מרדכי“ 2:22 - 

state where people are displaced, in both a 

physical and spiritual sense.  The physical 

expression of redemption is when people are 

returned to their natural habitat.  It is a 

concept of returning something to its roots.  

One who returns an idea to its natural place 

by citing it in the name of the one who 

originally said it, is causing it to return to its 

roots, which brings about the redemption.   

כל האומר דבר “ – Purim 24 – פחד יצחק 

רו מביא גאולה לעולםבשם אומ ” – Saying 

something in the name of the one who 

originally said it is returning a branch to its 

roots.  When Klal Yisroel initially accepted the 

Torah, they did so under duress.  The original 

 that Klal Yisroel said was not so נעשה ונשמע

great, for they did not say it willingly.  Purim 

was when Klal Yisroel once again accepted 

the Torah, however this time they did it 

willingly.  By their accepting the Torah during 

the days of Mordechai and Esther, it was 

Mesaken the first time they said it 

unwillingly.  Repeating something in the 

name of another is returning it back to its 

source.  Klal Yisroel brought back the words 

of נעשה ונשמע to their roots, and there is no 

greater Zechus.   
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 – ”ויודע הדבר למרדכי“ 2:22 - אלשיך 

One should not say that everyone should 

worry about himself, and Hashem will take 

care of everyone else.  It is the reverse.  If 

one does not worry about his friend, 

Hakodosh Boruch Hu does not worry about 

him.  Bava Kamma 92a – One who Davens to 

Hashem for another, Hashem answers the 

one who Davened first.  The Mitzvah of 

 loving your friend like ,ואהבת לרעך כמוך

yourself, encompasses the entire Torah.  

Mordechai and Esther both had this positive 

attribute.  They both cared about others, and 

wanted only what was best for those around 

them.  Mordechai found out about the evil 

plot of Bigsan and Seresh and told Esther 

about it so that she would benefit from it by 

telling the king.  She would thus find favor in 

the eyes of the king for saving his life.  Esther 

saw the great kindness of Mordechai, and 

wanted to be kind as well.  She relayed the 

news in the name of Mordechai so that he 

too would receive benefit from this 

information.   

 Why – ”בשם מרדכי“ 2:22 - אור חדש 

didn’t Mordechai tell the king about the plot 

to assassinate him?  Mordechai wanted 

Esther to be in the good graces of the king 

together with him.  He therefore wanted her 

to be the one to tell the king.  Another reason 

is that Mordechai feared that if he were to 

tell the king himself, perhaps he would not be 

believed.  The king may have said that 

Mordechai is fabricating this story so that he 

can make himself appear to be a hero who is 

saving the king’s life.  Therefore he told it to 

Esther, who repeated it to the king.  

Achashveirosh assumed that Mordechai was 

not looking for any recognition, for 

Mordechai did not tell him directly, and the 

king may never have known who actually 

saved his life.   

אתחוי פתגמא ברוח “ 2:22 – תרגום שני 

 Mordechai received Ruach – ”קודשא למרדכי

Hakodesh that revealed the plot of Bigsan 

and Seresh.   

“ – 7a מגילה  אסתר : רבי מאיר אומר

שנאמר ויודע הדבר , ברוח הקודש נאמרה

 Rebbe Meir says: Megilas Esther“ – ”למרדכי

was said with Ruach Hakodesh as it says in 

the Posuk, ‘And it became known to 

Mordechai’.”   

שמואל אוזידה' ר  ויודע הדבר “ 2:22 - 

 The Posuk says that it became – ”למרדכי

known to Mordechai, and does not say that 

Mordechai heard the discussion between 

Bigsan and Seresh.  We learn from this that 

their plot was revealed to Mordechai through 

Ruach Hakodesh.  

 - ”ויודע הדבר למרדכי“ – 13b מגילה 

Mordechai overheard Bigsan and Seresh 

plotting to kill the king.  

“ – 35 – שער הגלגולים  ' הגדה'לשון 

 The Loshon of“ – ”מורה על אמירה ברמז

‘Hagadah’ teaches us that it is alluding to 

something.” 

ש מבעלזא"מהר  ויודע הדבר “ 2:22 - 

 It says in Megilah 7a, as well as in – ”למרדכי

Targum Sheini, that Mordechai was told of 

the plan of Bigsan and Seresh through Ruach 

Hakodesh.  However, the Gemara 13b says 

that Mordechai overheard their conversation 

conspiring to kill the king.  Did Mordechai 

overhear their conversation, or did he find 

out through Ruach Hakodesh?  Mordechai 

was informed through Ruach Hakodesh to 
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eavesdrop on the conversation of Bigsan and 

Seresh.  If not for the Ruach Hakodesh, 

Mordechai would not have attempted to 

overhear their conversation.  Although they 

were speaking quietly, as one is wont to do 

when plotting to assassinate the king, they 

were not overly cautious for they spoke in 

the language of Tarsi, a language they 

believed that Mordechai did not understand.  

Why did Mordechai expose their plot of 

killing the wicked king, Achashveirosh?  

Mordechai knew that he was to expose their 

plot because he had Ruach Hakodesh to listen 

in to their plot.  The Ruach Hakodesh must 

have been given to him so that he should 

save Achashveirosh.  “ויגד לאסתר המלכה” – 

The Posuk uses a Loshon of Hagadah when 

Mordechai told Esther the plot, alluding to 

the fact that he had received Ruach 

Hakodesh and knew that the Yeshuah would 

sprout from this.   

 ”ויודע הדבר למרדכי“ 2:22 - חתם סופר 

– Chazal tell us that Mordechai overheard 

Bigsan and Seresh plotting to kill the king 

(Megilah 13b), and that Mordechai knew of 

their plan through Ruach Hakodesh.  Both of 

these reasons are true and necessary.  Had 

Mordechai reported that he had Ruach 

Hakodesh that they were plotting to kill the 

king, he would not have been believed.  Had 

he only overheard their plans, perhaps they 

would change their minds, and Mordechai 

would look foolish when they would 

investigate and find nothing.  Mordechai 

overheard their conversation, and knew 

through Ruach Hakodesh that they were 

going to act on their plans, and therefore told 

Esther. 

ויגד לאסתר “ 2:22 – כפלים לתושיה 

ותאמר אסתר למלך, המלכה ” – Why does the 

Posuk use the Loshon “הגדה” when 

Mordechai told Esther, and the Loshon of 

 is ”הגדה“  ?when Esther told the king ”אמירה“

a Loshon of certainty, while “אמירה” is a 

Loshon of uncertainty.  Mordechai knew with 

certainty that Bigsan and Seresh planned to 

kill the king.  Esther told the king with 

uncertainty, for although they had planned to 

kill the king, perhaps something would occur 

or they would change their minds, and they 

would not end up following through on their 

plans.   

וידבר “ – Bamidbar 24 – מדרש תנחומא 

אל משה ואל אהרן לאמר' ד ” – Rebbe 

Chizkiyah said in the name of Rebbe Yirmiyah 

Bar Abba in the name of Rebbe Yochanon – 

Mishlei 22:22 “אל תגזל דל כי דל הוא” – “Do 

not rob the destitute, for he is destitute.” – 

When one hears something from another, if 

he repeats it, he must repeat in the name of 

the one who said it.  Regarding a Halacha, it 

is not enough to repeat in the name of the 

one who said it, but he must even state the 

name of the person whom he heard it from.  

(Ex. I heard in the name of Ploni, who heard it 

in the name of Ploni). 

 ”ויודע הדבר למרדכי“ 2:22 – מנות הלוי 

– It says in Pirkei Avos that one of the 48 

Ma’alos that the Torah is acquired with is 

saying it over in the name of the one who 

said it.  How does this assist one in acquiring 

the Torah?  This can be explained with the 

Medrash Tanchuma in Bamidbar 24.  The 

main qualification for one to be the Goel, the 

one who helps bring about the redemption, is 

to be humble - one who does not look to take 
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recognition for himself.  A Siman to this is in 

Zechariah 9:9 “עני רוכב על החמור” – “A poor 

person riding a donkey.”  Why did Mordechai 

not tell the king himself so that he could 

receive recognition for saving the king’s life?  

Mordechai told Esther the information so 

that she could repeat it to the king in order 

for her to receive recognition instead of him.  

Esther did not become arrogant now that she 

would be able to report the information that 

would save the king’s life.  Rather, she said it 

in the name of Mordechai, so that she would 

not receive the recognition- instead, 

Mordechai would receive the recognition he 

truly deserved.  We see her great humility, 

and it is that character trait that made her 

worthy to bring about the redemption.  From 

this we learn a Kal V’chomer to the Torah 

Hakdosha.  If one repeats something in the 

name of another, he brings Geulah to the 

world.  Certainly someone who repeats Torah 

in another’s name is Zoche to bring about the 

Geulah.  One who repeats Torah in the name 

of another is demonstrating his humility, and 

that is a key character trait in acquiring the 

Torah.     

ויגידו להמן “ Esther 3:4 – קדושת לוי 

דברי מרדכי כי הגיד להם אשר לראות היעמדו 

 They told Haman to see“ – ”הוא יהודי

whether Mordechai’s words would prevail; 

for he told them that he was Jew.”  What 

does it mean that Mordechai told them that 

he was Jew?  Certainly Haman knew who 

Mordechai was, and that he was a Jew.  All of 

the people were to bow down to Haman, but 

this did not apply to Mordechai, for he was of 

great stature in the kingdom.  Mordechai had 

a good reason not to bow down to Haman.  

When he was asked why he did not bow to 

Haman, he could have said that he was an 

equal to Haman and therefore did not need 

to bow down to him.  Instead Mordechai said 

that the reason he was not bowing down was 

because he was a Jew.  Even had he been 

required to bow down to Haman as the rest 

of the people had to, he still would not have 

bowed down, for he was Jew.   

 Perhaps now we can understand why 

Mordechai did not tell the king himself, and 

why one who repeats something in the name 

of the one who said it is worthy of having the 

Geulah brought about through him.  

Mordechai and Esther were righteous 

individuals.  Their goal in life was to be 

Mekadesh Shem Shomayim, and follow the 

will of Hashem.  They did not seek their own 

personal honor or fame.  Mordechai told the 

information to Esther, and she said it in the 

name of Mordechai, for they both were not 

looking for recognition.  Rather, they were 

both happy to have others benefit from their 

actions.  When it came the time to make a 

public statement for the sake of Shomayim, 

Mordechai was prepared and ready to risk 

everything in the Name of Hashem.  He let it 

be known that he was a Yid, and was not 

bowing down to Haman because he was a 

Yid.  Purim is a time to focus on what our 

purpose is on this world.  Purim is the time 

when Klal Yisroel re-accepted the yoke of the 

Torah upon themselves.  The Torah is to be 

learned L’shem Shomayim, and not for our 

own personal gain to receive prestige and the 

like.  May we be Zoche to learn the Torah 

Hakdosha through true humility, thereby 

bringing about the Geulah, במהרה בימינו אמן! 
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Compiled by Ozer Alport 
 
 

 שבעת ימים ילבשם הכהן תחתיו מבניו אשר יבא אל אהל מועד לשרת בקדש (שמות 29:30)
 A controversy once broke out when the Rav of a small town in Europe passed away. The leaders 
of the community wanted to appoint an outsider to take his place, while one of the Rav’s sons argued that 
he was suited for the position and deserved precedence as the inheritor of his deceased father. The two 
sides agreed to bring the dispute to the Chofetz Chaim for resolution.  
 The Chofetz Chaim began by agreeing that Jewish law recognizes that all religious positions, 
including Rabbinical appointments, are subject to be inherited by the offspring of the deceased. However, 
the Gemora in Yoma (72b) distinguishes between the son of the Kohen Gadol, who may inherit his 
father’s purely religious position, and the son of the Kohen Mashuach Milchama (the Kohen who leads 
the Jews to battle), who may not. Because the latter position is uniquely intended for a man of war and is 
not purely a religious function, the fact that somebody was suited for the role is irrelevant to his son’s 
capacity to inherit and fill the position.  
 The Chofetz Chaim explained that it was once true that the function of the Rav of a community 
was purely religious in nature – to render legal rulings and to teach the people – and his children were 
legally entitled to be offered the position before other candidates were considered. However, he 
continued, this has unfortunately changed due to the assault of the reform and communist movements on 
traditional religious standards and values. As a result, the role of the Rav has been transformed into that of 
a general leading his troops into a fierce battle, regarding which the Gemora rules that the children are not 
entitled to automatic precedence in inheriting and filling the position of the deceased. 
 
 

)2:20אסתר ( אין אסתר מגדת מולדתה ואת עמה כאשר צוה עליה מרדכי  
 When Esther was initially brought to the royal palace under the charge of Hegai, she found favor 
in his eyes, yet the Megillah records (2:10) that she refused to disclose her nationality or her lineage, as 
she had been commanded by Mordechai. A short while later, after Achashverosh selected her as Vashti’s 
replacement, the Megillah again emphasizes that Esther would not reveal her people or her background. 
As this information was already conveyed a mere 10 verses earlier, why does the Megillah repeat this 
point, and why would we think that her conduct would change in such a short period of time?  

The Vilna Gaon explains that the reason Mordechai told Esther not to reveal her identity was 
because he was afraid that he and all of the Jews would be killed for attempting to hide her instead of 
willingly turning her over like loyal subjects of the king. At this point, Esther had now been selected as 
queen and there had not been any backlash. In fact, the king was so infatuated with her that he threw extra 
parties and gave tax cuts to show his love for her. Seeing this, Esther could have easily concluded that 
Mordechai’s concern was misplaced, and if she told Achashverosh that she was a Jew, not only would he 
not hold it against her people, but he would shower them with favorable decrees. Nevertheless, Esther 
decided that if Mordechai instructed her not to divulge this information, she would follow his orders with 
complete faith. 
 The Gemora in Megillah (13b) teaches that due to Rochel’s tznius (modesty), she merited having 
the modest King Shaul descended from her, and in the merit of Shaul’s tznius, he was rewarded with the 
modest Queen Esther being descended from him. The Gemora explains that Rochel’s tznius was that she 
gave over the simanim (signs) to her sister Leah and did not reveal Lavan’s trickery, and Shaul’s modesty 
was that he did not tell anybody that he had been chosen by Shmuel as the first Jewish king (Shmuel 1 
10:16). As for Esther’s tznius, the Gemora cites the fact that she did not reveal her nation or her lineage. 
In what way do these three episodes demonstrate the attribute of tznius? 
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 Although today tznius has become associated with clothing, the Maharal explains (Nesivos Olam 
Nesiv HaTznius 1) that the quality of keeping something hidden within oneself instead of publicly sharing 
it with others is also considered a form of modesty. Since the Gemora teaches that the trait of tznius is 
passed on to one’s descendants, he adds that somebody who can keep a secret and knows when to keep 
quiet is revealing himself to be meyuchas (of distinguished lineage).  

Taking this one step further, the Maharal writes,  ולא תמצא בכל המדות שהדומה יוליד הדומה כמו
 You will not find in any character trait that a person gives birth – שתמצא אצל הצניעות שהצנוע מוליד צנוע
to somebody similar to him with regards to that trait, as you find regarding the attribute of tznius. In 
biology class, we learned that certain genes are dominant, while other genes are recessive. The Maharal 
teaches us that the most dominant gene of all, and the gene which is most likely to be given over to our 
children is that of modesty, a lesson that we learn from Rochel, Shaul, and Esther. 
 
 

)6:1( בלילה ההוא נדדה שנת המלך  
 The Gemora in Megillah (19a) quotes the opinion of Rav Shimon bar Yochai, who maintains that 
when we publicly read the Megillah on Purim, we should begin from the verse that records 
Achashverosh’s inability to sleep on one fateful night, as this represents is the turning point of the 
Megillah, when Mordechai and Esther’s fortunes begin to overtake Haman’s. 
 The Megillah records that Achashverosh’s sleepless night occurred בלילה ההוא – on that night – 
which implies that it happened on some well-known night. Rashi writes (Megillah 16a) that this night was 
16 Nissan, the second night of Pesach. Why did the turning point of the Megillah specifically take place at 
this time? Pesach is a time of redemption for the Jewish people. The night of 15 Nissan is well-known as 
a time when numerous miracles happened throughout Jewish history, as recorded in the piyut  ואמרתם זבח
 that we say at the end of the Seder. If so, why didn’t the critical miracle of Purim also happen on 15 פסח
Nissan instead of on the following night? 
 Rav Dovid Feinstein explains that 16 Nissan is not Yom Tov in Eretz Yisroel. Only outside the 
land of Israel, where Jews in exile observe two days of Yom Tov, is this day also considered Yom Tov. In 
essence, the second day of Yom Tov perfectly symbolizes the concept of Hashem appearing to hide His 
face from us by reminding us that we are in exile. Because one of the central themes of the Megillah is 
hester panim (Hashem’s concealed face), the most appropriate time for the pivotal miracle to occur is on 
the “hidden” night of Pesach: 16 Nissan, which is only a Yom Tov for a person who is in exile and unable 
to experience Hashem’s revealed Hashgacha (Divine Providence).  
 
 
 ארור המן אשר בקש לאבדי ברוך מרדכי היהודי ארורה זרש אשת מפחידי ברוכה אסתר בעדי (שושנת יעקב)
 After the public reading of the Megillah, we sing a festive song known as Shoshanas Yaakov, in 
which we proclaim that Haman and his wife Zeresh are cursed, while Mordechai and Esther are blessed. 
At that point, we have already finished reading the Megillah, and it is quite clear that Mordechai and 
Esther had much happier endings than Haman and Zeresh, so why is it necessary to reiterate this self-
evident point, and what lesson is it coming to teach us? 
 The Vilna Gaon explains that the term ברוך (blessed) refers to a person who may have endured 
terrible suffering, but eventually comes out happy. On the other hand, somebody who is ארור (cursed) 
might enjoy lengthy periods of great success and joy, but ultimately his end will be bitter. The Lekach 
Tov explains that in the Megillah, Mordechai experienced tremendous anguish: He was exiled from 
Israel, Esther was forcibly taken away from him and given to Achashverosh, and he was challenged and 
threatened by Haman. However, in the end, Mordechai ultimately enjoyed success, as he wore royal 
clothing, received Haman’s estate, and his name and reputation were respected throughout the land. 
 Haman, on the other hand, initially achieved unparalleled bounty and blessing. He had wealth, 
honor, children, and power. As a result of his anger at one individual, he had the ability to issue a decree 
to destroy an entire nation. However, although Haman seemingly had it all, his end was one of disgrace 
and humiliation, as everything he knew and had was reversed in a matter of hours. 
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 This is the lesson of the Megillah. Many times in life, we see people around us who seem to have 
it all, yet no matter how hard we try to perform Hashem’s will, nothing ever seems to go our way. Since 
Chazal would not have included Megillas Esther in Tanach unless it had a relevant message for every 
generation, it is insufficient for us to view it as a one-time historical event, for its message is eternal and 
relevant to each of us. We therefore reiterate in Shoshanas Yaakov the triumph of Mordechai and Esther 
over Haman and Zeresh to help us internalize the recognition that if we follow in the spiritual paths of 
Mordechai and Esther, the time will ultimately come when we will merit following in the footsteps of 
their success and happiness as well, and indeed, many have the custom to add  ברוכים כל הצדיקים ארורים
 .Blessed are all the righteous, and cursed are all the wicked – כל הרשעים

As we learn from the Megillah, there is often much more going on beneath the surface than meets 
the eye. Although Hashem seems even more hidden today than in Mordechai and Esther’s era of hester 
panim, that just means that our job is that much harder to look behind the veil and discover the hidden 
miracles that are still taking place for anybody who wants to find them. 
 There is a well-known tzaddik in Yerushalayim named Rav Gamliel Rabinovitch, to whom 
people turn for blessings and advice with all types of problems. He told a friend of mine that he once took 
a trip to the kevarim (burial sites of the righteous) in the North of Eretz Yisroel. Along the way, he 
noticed a tall office building that had just been built and was advertising for tenants. There was a large 
banner near the top of the building that said מלמעלה הכל נראה אחרת – from up high, everything looks 
different. He pulled over and took a picture of the sign, and when he returned home, he had it blown up 
and taped to the inside of one of his closet doors. He explained that often, when people open up and share 
their pain, they express it in a way that seems to question Hashem’s treatment of them. When that 
happens, he opens the door and shows them the sign with the message מלמעלה הכל נראה אחרת – from up 
High with a capital H, there is another perspective, and the situation may appear quite different. 
 Even in the Megillah itself, where Hashem’s name is not mentioned a single time and He appears 
to have abandoned us, He is still there protecting us through Mordechai and Esther. The Rokeach points 
out that Haman’s name appears 54 times in the Megillah, and the Vilna Gaon notes that there are 54 
letters in the names of Haman’s 10 sons who were hanged on the gallows. Correspondingly, Esther’s 
name also appears 54 times. Memuchan, which is Haman’s other name, appears once, as does Esther’s 
alias, Hadassah. While Haman’s name appears 54 times, the name of his wife Zeresh is mentioned only 
four times. To allude to Mordechai’s ability to thwart them, his name appears 58 times. 
 Another beautiful mathematical “coincidence” is that even the name of the Yom Tov has a 
significant numerical value. The gematria of Purim is 336, which is precisely the number of days from 13 
Nissan, when Haman issued his decree against the Jewish people, until 13 Adar, when the Jews 
successfully defended themselves and killed their enemies, as the Yerushalmi (Megillah 7a) teaches that 
that year was a leap year. 
 Continuing with the theme of numbers in the Megillah, there is a mitzvah to drink on Purim until 
we get to the point that we can no longer distinguish between ברוך מרדכי (blessed is Mordechai) and  ארור
 One of the interpretations of this unusual obligation is based on the fact that these .(cursed is Haman) המן
two expressions have the same gematria, meaning that the mitzvah is to drink until one can no longer do 
the math to calculate that their numerical values are equal.  

However, if one calculates their gematrias, he will find that the numerical value of each phrase is 
502. In the Haggadah, there is a mnemonic device to remember the 10 plagues using the first letter of 
each plague, which is called דצ"ח עד"ש באח"ב. Adding up the numerical value of these letters, we find 
that the 10 plagues have a gematria of 501, one less than ברוך מרדכי and ארור המן. This hints to us that 
while everybody can recognize the clear miracles that Hashem did in Egypt, the higher level is to see and 
acknowledge the hidden miracles that He orchestrated in the times of Mordechai and Esther. 
 Similarly, Rav Dovid Feinstein explains that we begin each new cycle of Yomim Tovim with 
Pesach in Nissan, when we celebrate the open miracles that Hashem performed to redeem us from Egypt. 
It takes us 11 months of going through the calendar and celebrating the full gamut of festivals before we 
reach the even higher level on which we can appreciate the equally miraculous story of the Megillah, 
when Hashem’s miracles were concealed and cloaked in the guise of nature. 
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Parsha Points to Ponder (and sources which discuss them): 
 

1) Hashem told Moshe (Shemos 28:3) to instruct the wise-hearted people to make garments for 
Aharon to sanctify him in order to serve Hashem. Does this mean that the garments of the Kohen 
had to be made לשמה – specifically for this purpose – or could they be used even if they weren’t 
made with this specific intention? (Ramban, Minchas Chinuch 99:15) 

2) The Gemora in Taanis (2a) teaches that there are three “keys” which are uniquely Hashem’s and 
which aren’t given over to intermediaries to execute: conception, resurrection of the dead, and 
rain. Where is this idea hinted to in the Torah? (Peninim MiShulchan HaGra) 

3) Were the Kohen Gadol and ordinary Kohanim required to put on their garments (29:5-9) in a 
specific order, and if so, if they accidentally put them on in the wrong order, were they required 
to remove them and begin again? (Minchas Chinuch 100:13) 

4) If Purim falls on Motzei Shabbos, may one practice reading the Megillah on Shabbos, or is this 
forbidden as an act of preparation for after Shabbos? (Shemiras Shabbos K’Hilchaso 28:fn169) 

5) Achashverosh showed off his wealth by making elaborate feasts full of delicious food and drink 
(1:3-8). Why wasn’t there any musical entertainment at these parties? (Derashos Maharam Schiff) 

 
 

Answers to Points to Ponder: 
 
1) The Ramban writes that the garments of the Kohanim needed to be made specifically for this purpose. 
The Minchas Chinuch cites a dispute in the Yerushalmi (Yoma 3:6) about this requirement. Based on the 
Rambam’s ruling regarding a related dispute, he deduces that the Rambam disagrees with the Ramban. 
 
2) In Parshas Tetzaveh, the Torah states (28:36) קדש לד' ועשית ציץ זהב טהור ופתחת עליו פתוחי חתם  - you 
shall make a Head-plate of pure gold, and you shall engrave upon it, engraved like a signet ring, "Holy to 
Hashem." The Vilna Gaon finds a brilliant allusion to the Talmudic statement about the three keys in this 
verse, which can be interpreted as saying that the opening up (פתוחי) of חתם, which is an acronym for the 
three keys mentioned in the Gemora – חיה, תחיה, מטר (conception, resurrection, and rain) – is קדש לד' , 
exclusively performed by Hashem. 
 
3) The Rambam writes (Hilchos Klei HaMikdash 10:1) that the garments of the Kohanim must be 
donned in a specific order, which he lists. The Minchas Chinuch notes that the tefillin worn on the arm 
must be put on before the tefillin worn on the head, but if the tefillin was placed on the head first, it need 
not be removed. After initially assuming that the law regarding a Kohen who puts on a garment out of 
order should be the same, he notes that the two cases may not be comparable and therefore the law in 
such a case is unclear. 
 
4) Rav Shlomo Zalman Auerbach rules that it is permissible to practice reading the Megillah on 
Shabbos, as even though his actions indicate that he is preparing for after Shabbos, the benefit from his 
actions is immediate as his familiarity with the Megillah increases as he reviews it. 
 
5) The Maharam Schiff answers that on a practical level, the Megillah emphasizes that the drinks and 
food at the party were according to each person’s preferences, but there’s no way for music to be equally 
liked by all. Alternatively, Achashverosh knew that after the destruction of the Temple, the Jewish people 
forbade listening to live music at optional parties. He wanted them to come willingly so that they would 
get punished for participating, but if there was music, they would have to be forced to attend. 
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Haman YM”S was getting ready for bed...

*Apparently Haman was not very 
good at spelling in Yiddish.

He continued...

He never was able to name the game, 
as he was hanged the next day.

In his memory they named the game 
Hang-ha-man!

Haman YM”S woke up in the morning extremely excited 
screaming, “Modeh l’ani!” He had invented a game!

Baruch Ani 
Hamapil es 

morderchai v’es 
Hayehudim...

what a sweet 
dream this 

will be...

Do you know the 
first Hebrew letter 

of the name of 
Morderchai...

ט“ז ניסן  3404

 the son  ,אפלֹוטס son of  ,ּבּוזה son of ,סרח son of ,המדתָא was born to המן הרשע ימח שמֹו
of דיֹוסף, son of דיֹוסים, son of פרֹוס, son of מעדי, son of בלעקן, son of אנתימרֹוס, son of
 who was the son of the wicked ויזתא son of ,פרמשתא son of ,נגר son of ,שגר son of ,הרידֹוס
King אגג. He was a barber who rose to become second to the king and was recognized 
as one of the richest gentiles. המן could not enjoy his power and wealth. He had many 
similarities to the first נחׁש, who was the highest creature, yet he was unhappy with his 
lot. The only sweet memory we have of המן is a hamantash, a 3-cornered cookie. It 
represents the זכּות of the 3 אבֹות, who weakened his power and sealed his fate forever!

And now the letters 
for “Yiddishe Kop” - 

yud and chaf.*

Let’s think of 
a name for this 

game!

What Hebrew 
letter would make 
the hanging part 
thick and strong....

If a person 
is hanged then 

his feet will be... 
“daled”ing - ha!
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 לע״נ ר׳ ישראל בן אברהם ז"ל 
לע״נ הב׳ ישעיהו דוב ע״ה בן יבלחט״א יצחק צבי נ״י

פְּנֵי הַמֶלֶךְ כִּפְּנֵי הַ…
A major ָדג-fish fight en’gulf’ed the ְבֵהמֹות ְדֵלי הַּ  גַּ
in both ֶאֶרץ ִיְשָרֵאל and חּוץ ָלָאֶרץ: How many 
ָזל ֲאָדר fish do you need for a-ָדג  sign? Can מַּ
you just use one ָדג-fish? Since one can be 
ע of ִמְצָוה the יֹוֵצא  in any ְקִריַאת ְשמַּ
language, surely one can be יֹוֵצא a ָזל ֲאָדר מַּ
 sign with one ָדג-fish? Or, if one is ְחִמיר  מַּ
and uses two ָדג-fish on the sign, is he יֹוֵצא, 
since ד  this is really 4 fish? Even though ְבִדיֲעבַּ
it is cold-water fish, they agreed to a פשר, 
warm water solution, and paskened ִצי ֶכֶלב-ֵתק ָדג-תּו חַּ , 
take two half ָדג-fish!     

כנס אדר מרבים בשמחה!
שנ

מ
ה!

שנכנס אדר מרבים בשמח
מ

Rebenwurzel

 is a time of great joy and it is also a time when people ּפּוִרים 
do not take things quite as seriously as they do the rest of the year. It 
is with this in mind that there used to be a (מֹוֶרה ִמִּפי מֹוֶרה) ְמסֹוָרה for 
the young ית ַרָבן  :on this festive day ִּפְזמֹון to sing a complex ִתנֹוקֹות ֶשל בֵּ

Old Mother Hubbard 
Went to the cupboard 

To give her poor dog a bone; 
When she got there, 

The cupboard was bare, 
And so the poor dog had none. 

 This ִּפְזמֹון needs אּור  .It is obvious that it has great depth .בֵּ
The י שּוַשן י ּוִמְנָהגֵּ  asks a few perplexing questions, and with his ַטַעמֵּ
answers he opens up a whole new insight into this ִּפְזמֹון: 
 (1) First of all: Why is the old lady referred to as an “old 
mother” in this (2) ?ִּפְזמֹון What was the ר  alluding to when he ַבַעל ַהְמַחבֵּ
called the “old mother” by the name (3) ?הָאבּורד Why did the “old 
mother” go to an empty cupboard? Was she unaware what was inside 
her own cupboard? (5) Which “old mother” keeps bones inside her 
cupboard?   (6)   The   word   cupboard   is   spelled   “cup-board”   but 
pronounced “cub–bird”; why?  
 In his introduction, the ָאלטֶער ִשיְך explains how this ִּפְזמֹון 
discusses the turning point of the ְמִגָלה. The words  ַבַלְיָלה ַההּוא ָנְדָדה
 that night’s sleep eluded the king, are read more loudly by ,ְשַנת ַהֶמֶלְך

the א  This night of .ְמִגָלה because this is the turning point of the ַבַעל קֹורֵּ
miracles was the night of יל ֶּפַסח  הָאּבּורד as ִגיַמְטִרָיה which is the same ,לֵּ
(218). We also know that רֹוש  had a troubling dream that night ֲאַחְשוֵּ
that kept waking him up. He saw ָהָמן plotting to overthrow him and 
seeking to become king. The ִגיַמְטִרָיה of הָאּבּורד is also equivalent to  ְיִחי
  .ַהֶמֶלְך ָהָמן
ר  רֹוש  called  ֶאְסתֵּ ִמַיד … ַהִציָלה   :when  she  said  ֶכֶלב  a  ֲאַחְשוֵּ
רֹוש .(ְתִהִלים כב:כא) ֶכֶלב  had a constant fear that there was a ֲאַחְשוֵּ
“skeleton in the closet” about the lineage of ר ר .ֶאְסתֵּ  is lovingly ֶאְסתֵּ
described as the “old mother” and she chose her moment to show 
רֹוש  that she came from royal family and there were no bones in ֲאַחְשוֵּ
the closet.  
 The ר  cleverly used the word “cupboard” instead of ַבַעל ַהְמַחבֵּ
“closet” and alluded to an eternal message with another dream that 
also happened on יל ֶּפַסח ַשר  and the ַשר ָהאֹוִפים the dreams of the :לֵּ
 had birds ַשר ָהאֹוִפים held a cup and the ַשר ַהַמְשִקים The .ַהַמְשִקים
eating from his basket. ף  they ;ַהַצִדיק are both called ָמְרְדַכי and יֹוסֵּ
saved their Jewish brothers, and in both cases, the sinner was hanged! 
The  entire  miracle  of  the  ְמִגָלה  hinged  on   ם ר ָדָבר ְבשֵּ ֶשָכל ָהאֹומֵּ
י ָאבֹות ו:ו) אֹוְמרֹו  quoting in the name of the right person. Both ,(ִּפְרקֵּ
ף and ָמְרְדַכי  were honored only because they were given the credit יֹוסֵּ
that was due. 

Adapted from: Shoe Shine Serenades (with kind permission from the Purim Rebbe שליט״א) 

יָלה   ים כב:כא(.… ַהצִּ לִּ י )ְתהִּ יָדתִּ ב ְיחִּ לֶּ ַיד כֶּ מִּ  
Rescue me … my essence [my ְנָשָמה] from the 

hands of the dog.  
In ְזמֹור כב ר ,מִּ ְסתֵּ ָלה s heartfelt’אֶּ  as she ְתפִּ

purposely walked towards רֹוש רֹוש s inner chamber, she refers to’ֲאַחְשוֵּ  ֲאַחְשוֵּ
as a ב לֶּ רֹוש dog. Tradition has it that the bull dog was crowned ,כֶּ ְך ֲאַחְשוֵּ לֶּ  .ַהמֶּ
There are many theories as to why the bull dog represented רֹוש  One .ֲאַחְשוֵּ
possibility is that in a master-dog look alike contest, the bull dog was a clear 
winner. Other commentators hypothesize that רֹוש  was known as a ֲאַחְשוֵּ
bully and this was the most appropriate breed. Recently, yet another an-
swer was brought to light from the ָלה ם ַהֻּפר it was :ְמגִּ  The translation .ַעל שֵּ
of פר is bull.  

Remember: 
A כוס wine test … 

before a new ברכה! 

Annually

A Freilich
in...      

        S
omething...



ד ה ְועו… ת ְמִגּלָ ִהְלכו…

Around the World in 80 Seconds or Less

ה .1 רָׂ ר lived for 127 years and שָׂ   .ruled over 127 provinces ֶאְסתֵּ

2. The גר״א points out that the סּוק  ,three times הגלה uses the word פָׂ

alluding to the three times that ְרְדַכי ל was exiled from מָׂ אֵּ  and ֶאֶרץ ִיְשרָׂ

he   returned.   This   showed   his   tremendous   ַחִביבּות   for    ֶאֶרץ

ל אֵּ ר ב:ו) ִיְשרָׂ  .(ְמִגיַלת ֶאְסתֵּ

1. How many times was ְָׂרְדַכי ֵּל exiled from מ ָׂא   ?ֶאֶרץ ִיְשר

2. What is the connection between  ָׂה ָׂר ֵּרֹוש  and the powerful kingdom of ש  ?ֲאַחְשו

3. How many of the 26 “mistakes” can you find in this week issue? 

ה .1 רָׂ ר lived for 127 years and שָׂ   .ruled over 127 provinces ֶאְסתֵּ

2. The גר״א points out that the סּוק  ,three times הגלה uses the word פָׂ

alluding to the three times that ְרְדַכי ל was exiled from מָׂ אֵּ  and ֶאֶרץ ִיְשרָׂ

he   returned.   This   showed   his   tremendous   ַחִביבּות   for    ֶאֶרץ

ל אֵּ ר ב:ו) ִיְשרָׂ  .(ְמִגיַלת ֶאְסתֵּ

1. How many times was ְָׂרְדַכי ֵּל exiled from מ ָׂא   ?ֶאֶרץ ִיְשר

2. What is the connection between  ָׂה ָׂר ֵּרֹוש  and the powerful kingdom of ש  ?ֲאַחְשו

3. How many of the 26 “mistakes” can you find in this week issue? 
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the
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Corner *Since we only discuss 1-3 ֲהָלכֹות, it is important to consider these ֲהָלכֹות in the context of the bigger picture. Use them as a starting point for further in-depth study.
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This Week in History

 At night, the proper time for ה ִביםֵצאת  is after ְקִריַאת ְמִגלָּ ֵנץ  may be read from ְמִגלָּה During the day, the .(dawn) ֲעלֹות ַהַשַחר until (when three stars are visible) ַהּכֹוכָּ הָּ

ה ה until (sunrise) ַהַחמָּ  .(sunset) ְשִקיעָּ
 Although there is an ִעְניָּן to eat a small ה ה is at the daytime ִחּיּוב The main .ְמַשֵּכר at night, one may not drink anything that is ְסעּודָּ  .ְסעּודָּ

 …

ִדיָנה   ִרים ּוֵמָאה מְׁ שְׁ עֶׁ ַבע וְׁ ַעד ּכּוש שֶׁ ֵורֹוש ַהמֵֺּלְך ֵמהֺּּדּו וְׁ הּוא ֲאַחשְׁ

ִגַלת …) מְׁ
ֵתר א:א( סְׁ  אֶׁ

 … the ֵורֹוש  who reigned from Hodu to Kush over 127 ֲאַחשְׁ

provinces… 

 The ָרש ַרָבה  was once giving a ר׳ ֲעִקיָבא explains that (נח:ג) ִמדְׁ

complicated ִשעּור and some of the ִמיִדים  were falling asleep. In an ַתלְׁ

attempt to awaken the ִמיִדים  and get their attention, he changed ַתלְׁ

the topic of the ִשעּור and asked them, “Why was it seen fit that ֵתר סְׁ  אֶׁ

should rule over 127 provinces? Because thus said ד׳: Let the daughter 

of ָשָרה who lived 127 years come and reign over 127 provinces.” 

 Why would these words alert the sleepy students more 

than the topic of the day? ר׳ ֲעִקיָבא wanted to impress upon his 

ִמיִדים  the importance of time and the importance of using it. It was ַתלְׁ

because ָשָרה’s 127 years were perfect and completely sin-free that 

her granddaughter ֵתר סְׁ  was able to rule over 127 provinces. Each אֶׁ

second meant another person; each minute, a family; each hour, a 

farm; each day, a village; each year, a province. Had ָשָרה idled away 

her time, ֵתר סְׁ  .s kingdom would have been diminished’אֶׁ

 Time is too precious to waste. ָשָרה’s time well spent was 

rewarded during ֵתר סְׁ  s reign. Each of us, too, is presented with the’אֶׁ

fleeting gift of time — and the mission of utilizing it fully and well. 

Who can say what the rewards will be for each minute well spent, or 

the penalty for each minute wasted?  

 As a memory aid to help you quickly remember the story of 

the ִגָלה ֺּא ָיַדע after you have reached מְׁ ל …ַעד דְׁ , we found an abridged 

version and the ִעָקר ֲהָלָכה of ּפּוִרים with an allusion to some of the 127 

provinces. 
∞ ∞ ∞ ∞ ∞ 

 King ֵורֹוש  was Finnish with his disobedient wife, Queen ֲאַחשְׁ

ִתי   .You Congo now!" he ordered her" .ַושְׁ

 After  she  had  Ghana  way,  the  king's  messengers  went 

Roman the land to find a new queen. And India end, the beautiful 

ֵתר סְׁ   .won the crown אֶׁ

 Meanwhile, ַכי ּדְׁ  sat outside the palace, where the Chile ָמרְׁ

  .would Czech up on him daily ָהָמן

 "I Haiti you because you refuse to bow to me!" ָהָמן scolded 

ַכי ּדְׁ  USA very stubborn man. You Jews are such Bahamas! If you" .ָמרְׁ

keep this up, Denmark my words! I will have all your people killed!”  

 “Just Kuwait and see, you Turkey!" replied ַכי ּדְׁ   .ָמרְׁ

ַכי  ּדְׁ  went into mourning and tore his clothes — a custom ָמרְׁ

known as Korea. He urged ֵתר סְׁ  to plead with the king. The Jews אֶׁ

fasted for three days and grew very Hungary.  

ֵתר  סְׁ  approached the king and asked, "Kenya Belize come אֶׁ

to a banquet I've prepared for you and ָהָמן?" 

 At the feast, she invited her guests to a second banquet to 

eat Samoa. The king asked, "ֵתר סְׁ  ?why Jamaica big meal like this ,אֶׁ

Just tell me what you want. Unto half my United Kingdom will I give 

you."  
ֵתר  סְׁ  is ָהָמן replied, "Spain full for me to say this, but אֶׁ

Russian to kill my people." 

 s loud Wales could be heard as he carried Honduran'ָהָמן 

this scene. "Oman!" ָהָמן cried bitterly. 

  "Iraq my brains in an effort to destroy the Jews. But that 

sneaky ַכי ּדְׁ  "!Egypt me — ָמרְׁ

 and his ten sons were hanged and went immediately to ָהָמן 

the Netherlands. And to Sweden the deal, the Jews were allowed to 

Polish off the rest of their foes as well. 

 "You lost your enemies and Uganda friend," the king 

smiled. 
 And that is why the ּפּוִרים story Israeli a miracle. G-d 

decided to China light on His chosen people.  

          So now, let's celebrate! Forget all your Syria's business and just 

be happy! Serb up some wine and Taiwan on! Happy ּפּוִרים! 

Adapted from: Memory Aids for the Intoxicated (with kind permission from the Purim Gabbai) 

ְגָתן* ספר ח״ח הלכות רכילות כלל ?׳ סעיף !׳  stood near the palace ,ֲאַחְׁשֵורֹוׁש two royal servants of King ,ֶתֶרׁש and בִּ
gates conspiring to assassinate the king. ָמְרְדַכי, a ין  member, was ַסְנֶהְדרִּ
standing nearby. Unaware that ָמְרְדַכי was fluent in all of the 70 languages, ְגָתן  בִּ
and ֶתֶרׁש spoke freely in their native tongue. As a loyal servant of the king, 
 who, in turn, reported ֶאְסֵתר reported the information he overheard to ָמְרְדַכי
the matter to the king in ָמְרְדַכי’s name. Upon verification of the report, ְגָתן  בִּ
and ֶתֶרׁש were hanged.  
Why was ָמְרְדַכי required to tell ר ְגָתן about the plot of ֶאְסתֵּ   ?ֶתֶרׁש and בִּ
*Stories adapted from Guard Your Tongue, A Daily Companion, A Lesson a Day and various real-life situations. 

Answer: We have a rule: ְִּמָחה ְִּמָחה ְבש ִּין ש ְִּמָחה This is because the added .ֵאין ְמָעְרב  of the ש
second ְִּמָחה ְִּמָחה would take away from the first ש ְִּגָתן would have allowed ָמְרְדַכי If .ש  ב
and ֶתֶרׁש to kill ֲאַחְׁשֵורֹוׁש, the ְִּמָחה   .being killed would have been compromised ָהָמן of ש

Dear י  ,ֶרבִּ
 I found an interesting 
ֵאָלה  question, in the collections ,שְׁ
of the famous ים ּפּורִּ ֵאָלה ) ָכל בֹו לְׁ שְׁ
י .(ג ָין ַחַמר this question is an ,ֶרבִּ נְׁ  ,עִּ
on  the  subject  of  drink,  and 
definitely one that involves  ים ָברִּ דְׁ
רּומֹו ֶשל עֹוָלם ים בְׁ דִּ  something ,ָהעֹומְׁ
that keeps you standing while the 
world goes round, so I have added 
a   drop   or   two   of   my   own 
additions for clarity.    
 “There   was   a   great 
person (Ed. note: most probably 
he means great in ַאת ָשַמיִּם רְׁ  (יִּ
who lived in our city who was 
known as the town כּור  He was .שִּ
a true כֹוסֹו ין אֹותֹו בְׁ ירִּ  you could ,ַמכִּ
recognize him by what he drank 
(Ed. note: most probably this 
means he could hold down his 
drink). It goes without saying to 
those who are wise that he could 
not fulfill his obligation of  לֺא ַעד דְׁ
 by drinking more than his ָיַדע
usual amount. After each drink he 
would give himself the “Purimlizer 
Prize test.” In one breath he 
would “shmeck” the differences 
between each type of wine, the 
year it was harvested, the amount 
of chalk and rose taste in the 
wine,   and   of   course   the 
differences between ָארּור ָהָמן and 
ַכי דְׁ  He never reached his .ָברּוְך ָמרְׁ

obligation of לֺא ָיַדע  .ַעד דְׁ
קֹו  רֹוב ֵחשְׁ  with his great ,בְׁ
desire (Ed. note: most probably 
this means his love for this ָוה צְׁ  ,(מִּ
he tried to at least be יֹוֵצא the 
ָמ״א יַטת רְׁ  and go to sleep, but שִּ
sleep just diluted him. He found it 
impossible to count the sheep, 
since ֵמרֹוב ַצַערֹו this was a יֲעַבד דִּ  בְׁ
situation and many sheep came 
up  as  double.  Each  time  this 
happened, he was forced to begin 
trying to start falling asleep again. 
ים  ended and he never ּפּורִּ
reached his obligation of  לֺא ַעד דְׁ
ים After .ָיַדע  this person came ,ּפּורִּ
to me. He was crying. He needed 
to do שּוָבה  for his great sin. He תְׁ
fell down at my feet and begged 
me to find a שּוָבה  fitting for such תְׁ
a sin.  
 “I admit,” says the  ַבַעל
שּוָבה ן  that this a“ ,תְׁ יְך ַא ַייִּ ָצרִּ
 ”!ָגדֹול
 My י  you taught me ,ֶרבִּ
the תֹוָרה answer. The most 
important part of every ָוה צְׁ  is מִּ
the preparation. The ָוה צְׁ ַעד  of מִּ
לֺא ָיַדע  is a good example. If a דְׁ
person prepares and reserves his 
drinking only for the day of ים  ּפּורִּ
then he can enjoy לֺא ָיַדע  ַעד דְׁ
according to all יטֹות  !שִּ

ידּות דִּ יְׁ יד Your  ,בִּ מִּ  ַתלְׁ
A letter from a יד מִּ   based on interviews ַתלְׁ

The ּפּוִרים Rebbe was dealing with a difficult issue. How could he 

explain to King ֵורֹוש ֵתר how the story of ֲאַחשְׁ  that was written ֶאסְׁ

in his private historical files became known to the entire world? 

He came up with a plan. He spoke to Vicky, the king’s gardener, 

to “innocently” decorate the king’s office with leek plants. In his 

ָמה ֵורֹוש he spoke to King ָחכְׁ  in a language only understood ֲאַחשְׁ

by a head of state. He pointed to the plant pots and explained 

to the King that he was simply having a “Vicky’s leek” problem.  

Saurce: Stretched by a Story (without permission from SmartScroll) 

Remember ָזכֹור…

An edited selection of כֹור ת זָּ שַׁ רָּ  — יֹוְצרֹות ְלפָּ

Part I 

Remember ו ם who caused ,ֵעשָּ הָּ ְברָּ  to die אַׁ

early before ו  openly murdered, stole and ֵעשָּ

committed adultery. ו ם frightened ֵעשָּ הָּ ְברָּ  אַׁ

with his bad behavior and stole five years 

from ם הָּ ְברָּ  .s life’אַׁ

Remember the one who laughed at ֲעֹקב  for יַׁ

being kind to his bereaved father, ק  who ,ִיְצחָּ

hated  his  brother  for  showing  the  last 

kindness to ם הָּ ְברָּ ו .his grandfather ,אַׁ  ֵעשָּ

acted  like  someone  who  cannot  allow  a 

kindness to be performed between friends. 

Remember the one whose ear does not like 

to hear anything about א בָּ ם הַׁ  who threw ,עֹולָּ

away the birthright for a cup that is drunk by 

mourners. ו  openly threw away the yoke ֵעשָּ

of ד׳, and he even tried to hide the fact that 

he ever had a ְבִרית. 

14 years of events recorded in the ְמִגלָּה by month & year: ֵורֹוש  ascends the Persian throne ……… 3392 ַאַחשְׁ
ֵורֹוש  s party lasting 180 days ……… 3395’ַאַחשְׁ
ֵתר ֵורֹוש taken to ֶאסְׁ  3399 ֵטֵבת s palace’ַאַחשְׁ
 3404 ִניָסן casts lots ָהָמן
1st decrees dispatched by 3404 ִניָסן ָהָמן 
3-day fast ordered by ֵתר  14-16 ֶאסְׁ

 3404 ִניָסן
 3404 ִניָסן s execution by hanging 16’ָהָמן
2nd decree reversing the 1st 23 3404 ִסיָון 
 3405 ֲאָדר s tens sons executed 13’ָהָמן
Jews successfully fight back 13 3405 ֲאָדר Per ֵתר  has a repeat hanging / further fighting; there are celebrations in all the other provinces שּוַשן ,s request’ֶאסְׁ

 3405 ֲאָדר 14

Extra celebrations in 3405 ֲאָדר 15 שּוַשן The ִגָלה ַמן is established forever, including the ּפּוִרים ;is recorded מְׁ  ָמִשיחַַ after זְׁ
……… 3406 
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 Although there is an ִעְניָּן to eat a small ה ה is at the daytime ִחּיּוב The main .ְמַשֵּכר at night, one may not drink anything that is ְסעּודָּ  .ְסעּודָּ

 …

ִדיָנה   ִרים ּוֵמָאה מְׁ שְׁ עֶׁ ַבע וְׁ ַעד ּכּוש שֶׁ ֵורֹוש ַהמֵֺּלְך ֵמהֺּּדּו וְׁ הּוא ֲאַחשְׁ

ִגַלת …) מְׁ
ֵתר א:א( סְׁ  אֶׁ

 … the ֵורֹוש  who reigned from Hodu to Kush over 127 ֲאַחשְׁ

provinces… 

 The ָרש ַרָבה  was once giving a ר׳ ֲעִקיָבא explains that (נח:ג) ִמדְׁ

complicated ִשעּור and some of the ִמיִדים  were falling asleep. In an ַתלְׁ

attempt to awaken the ִמיִדים  and get their attention, he changed ַתלְׁ

the topic of the ִשעּור and asked them, “Why was it seen fit that ֵתר סְׁ  אֶׁ

should rule over 127 provinces? Because thus said ד׳: Let the daughter 

of ָשָרה who lived 127 years come and reign over 127 provinces.” 

 Why would these words alert the sleepy students more 

than the topic of the day? ר׳ ֲעִקיָבא wanted to impress upon his 

ִמיִדים  the importance of time and the importance of using it. It was ַתלְׁ

because ָשָרה’s 127 years were perfect and completely sin-free that 

her granddaughter ֵתר סְׁ  was able to rule over 127 provinces. Each אֶׁ

second meant another person; each minute, a family; each hour, a 

farm; each day, a village; each year, a province. Had ָשָרה idled away 

her time, ֵתר סְׁ  .s kingdom would have been diminished’אֶׁ

 Time is too precious to waste. ָשָרה’s time well spent was 

rewarded during ֵתר סְׁ  s reign. Each of us, too, is presented with the’אֶׁ

fleeting gift of time — and the mission of utilizing it fully and well. 

Who can say what the rewards will be for each minute well spent, or 

the penalty for each minute wasted?  

 As a memory aid to help you quickly remember the story of 

the ִגָלה ֺּא ָיַדע after you have reached מְׁ ל …ַעד דְׁ , we found an abridged 

version and the ִעָקר ֲהָלָכה of ּפּוִרים with an allusion to some of the 127 

provinces. 
∞ ∞ ∞ ∞ ∞ 

 King ֵורֹוש  was Finnish with his disobedient wife, Queen ֲאַחשְׁ

ִתי   .You Congo now!" he ordered her" .ַושְׁ

 After  she  had  Ghana  way,  the  king's  messengers  went 

Roman the land to find a new queen. And India end, the beautiful 

ֵתר סְׁ   .won the crown אֶׁ

 Meanwhile, ַכי ּדְׁ  sat outside the palace, where the Chile ָמרְׁ

  .would Czech up on him daily ָהָמן

 "I Haiti you because you refuse to bow to me!" ָהָמן scolded 

ַכי ּדְׁ  USA very stubborn man. You Jews are such Bahamas! If you" .ָמרְׁ

keep this up, Denmark my words! I will have all your people killed!”  

 “Just Kuwait and see, you Turkey!" replied ַכי ּדְׁ   .ָמרְׁ

ַכי  ּדְׁ  went into mourning and tore his clothes — a custom ָמרְׁ

known as Korea. He urged ֵתר סְׁ  to plead with the king. The Jews אֶׁ

fasted for three days and grew very Hungary.  

ֵתר  סְׁ  approached the king and asked, "Kenya Belize come אֶׁ

to a banquet I've prepared for you and ָהָמן?" 

 At the feast, she invited her guests to a second banquet to 

eat Samoa. The king asked, "ֵתר סְׁ  ?why Jamaica big meal like this ,אֶׁ

Just tell me what you want. Unto half my United Kingdom will I give 

you."  
ֵתר  סְׁ  is ָהָמן replied, "Spain full for me to say this, but אֶׁ

Russian to kill my people." 

 s loud Wales could be heard as he carried Honduran'ָהָמן 

this scene. "Oman!" ָהָמן cried bitterly. 

  "Iraq my brains in an effort to destroy the Jews. But that 

sneaky ַכי ּדְׁ  "!Egypt me — ָמרְׁ

 and his ten sons were hanged and went immediately to ָהָמן 

the Netherlands. And to Sweden the deal, the Jews were allowed to 

Polish off the rest of their foes as well. 

 "You lost your enemies and Uganda friend," the king 

smiled. 
 And that is why the ּפּוִרים story Israeli a miracle. G-d 

decided to China light on His chosen people.  

          So now, let's celebrate! Forget all your Syria's business and just 

be happy! Serb up some wine and Taiwan on! Happy ּפּוִרים! 

Adapted from: Memory Aids for the Intoxicated (with kind permission from the Purim Gabbai) 

ְגָתן* ספר ח״ח הלכות רכילות כלל ?׳ סעיף !׳  stood near the palace ,ֲאַחְׁשֵורֹוׁש two royal servants of King ,ֶתֶרׁש and בִּ
gates conspiring to assassinate the king. ָמְרְדַכי, a ין  member, was ַסְנֶהְדרִּ
standing nearby. Unaware that ָמְרְדַכי was fluent in all of the 70 languages, ְגָתן  בִּ
and ֶתֶרׁש spoke freely in their native tongue. As a loyal servant of the king, 
 who, in turn, reported ֶאְסֵתר reported the information he overheard to ָמְרְדַכי
the matter to the king in ָמְרְדַכי’s name. Upon verification of the report, ְגָתן  בִּ
and ֶתֶרׁש were hanged.  
Why was ָמְרְדַכי required to tell ר ְגָתן about the plot of ֶאְסתֵּ   ?ֶתֶרׁש and בִּ
*Stories adapted from Guard Your Tongue, A Daily Companion, A Lesson a Day and various real-life situations. 

Answer: We have a rule: ְִּמָחה ְִּמָחה ְבש ִּין ש ְִּמָחה This is because the added .ֵאין ְמָעְרב  of the ש
second ְִּמָחה ְִּמָחה would take away from the first ש ְִּגָתן would have allowed ָמְרְדַכי If .ש  ב
and ֶתֶרׁש to kill ֲאַחְׁשֵורֹוׁש, the ְִּמָחה   .being killed would have been compromised ָהָמן of ש

Dear י  ,ֶרבִּ
 I found an interesting 
ֵאָלה  question, in the collections ,שְׁ
of the famous ים ּפּורִּ ֵאָלה ) ָכל בֹו לְׁ שְׁ
י .(ג ָין ַחַמר this question is an ,ֶרבִּ נְׁ  ,עִּ
on  the  subject  of  drink,  and 
definitely one that involves  ים ָברִּ דְׁ
רּומֹו ֶשל עֹוָלם ים בְׁ דִּ  something ,ָהעֹומְׁ
that keeps you standing while the 
world goes round, so I have added 
a   drop   or   two   of   my   own 
additions for clarity.    
 “There   was   a   great 
person (Ed. note: most probably 
he means great in ַאת ָשַמיִּם רְׁ  (יִּ
who lived in our city who was 
known as the town כּור  He was .שִּ
a true כֹוסֹו ין אֹותֹו בְׁ ירִּ  you could ,ַמכִּ
recognize him by what he drank 
(Ed. note: most probably this 
means he could hold down his 
drink). It goes without saying to 
those who are wise that he could 
not fulfill his obligation of  לֺא ַעד דְׁ
 by drinking more than his ָיַדע
usual amount. After each drink he 
would give himself the “Purimlizer 
Prize test.” In one breath he 
would “shmeck” the differences 
between each type of wine, the 
year it was harvested, the amount 
of chalk and rose taste in the 
wine,   and   of   course   the 
differences between ָארּור ָהָמן and 
ַכי דְׁ  He never reached his .ָברּוְך ָמרְׁ

obligation of לֺא ָיַדע  .ַעד דְׁ
קֹו  רֹוב ֵחשְׁ  with his great ,בְׁ
desire (Ed. note: most probably 
this means his love for this ָוה צְׁ  ,(מִּ
he tried to at least be יֹוֵצא the 
ָמ״א יַטת רְׁ  and go to sleep, but שִּ
sleep just diluted him. He found it 
impossible to count the sheep, 
since ֵמרֹוב ַצַערֹו this was a יֲעַבד דִּ  בְׁ
situation and many sheep came 
up  as  double.  Each  time  this 
happened, he was forced to begin 
trying to start falling asleep again. 
ים  ended and he never ּפּורִּ
reached his obligation of  לֺא ַעד דְׁ
ים After .ָיַדע  this person came ,ּפּורִּ
to me. He was crying. He needed 
to do שּוָבה  for his great sin. He תְׁ
fell down at my feet and begged 
me to find a שּוָבה  fitting for such תְׁ
a sin.  
 “I admit,” says the  ַבַעל
שּוָבה ן  that this a“ ,תְׁ יְך ַא ַייִּ ָצרִּ
 ”!ָגדֹול
 My י  you taught me ,ֶרבִּ
the תֹוָרה answer. The most 
important part of every ָוה צְׁ  is מִּ
the preparation. The ָוה צְׁ ַעד  of מִּ
לֺא ָיַדע  is a good example. If a דְׁ
person prepares and reserves his 
drinking only for the day of ים  ּפּורִּ
then he can enjoy לֺא ָיַדע  ַעד דְׁ
according to all יטֹות  !שִּ

ידּות דִּ יְׁ יד Your  ,בִּ מִּ  ַתלְׁ
A letter from a יד מִּ   based on interviews ַתלְׁ

The ּפּוִרים Rebbe was dealing with a difficult issue. How could he 

explain to King ֵורֹוש ֵתר how the story of ֲאַחשְׁ  that was written ֶאסְׁ

in his private historical files became known to the entire world? 

He came up with a plan. He spoke to Vicky, the king’s gardener, 

to “innocently” decorate the king’s office with leek plants. In his 

ָמה ֵורֹוש he spoke to King ָחכְׁ  in a language only understood ֲאַחשְׁ

by a head of state. He pointed to the plant pots and explained 

to the King that he was simply having a “Vicky’s leek” problem.  

Saurce: Stretched by a Story (without permission from SmartScroll) 

Remember ָזכֹור…

An edited selection of כֹור ת זָּ שַׁ רָּ  — יֹוְצרֹות ְלפָּ

Part I 

Remember ו ם who caused ,ֵעשָּ הָּ ְברָּ  to die אַׁ

early before ו  openly murdered, stole and ֵעשָּ

committed adultery. ו ם frightened ֵעשָּ הָּ ְברָּ  אַׁ

with his bad behavior and stole five years 

from ם הָּ ְברָּ  .s life’אַׁ

Remember the one who laughed at ֲעֹקב  for יַׁ

being kind to his bereaved father, ק  who ,ִיְצחָּ

hated  his  brother  for  showing  the  last 

kindness to ם הָּ ְברָּ ו .his grandfather ,אַׁ  ֵעשָּ

acted  like  someone  who  cannot  allow  a 

kindness to be performed between friends. 

Remember the one whose ear does not like 

to hear anything about א בָּ ם הַׁ  who threw ,עֹולָּ

away the birthright for a cup that is drunk by 

mourners. ו  openly threw away the yoke ֵעשָּ

of ד׳, and he even tried to hide the fact that 

he ever had a ְבִרית. 

14 years of events recorded in the ְמִגלָּה by month & year: ֵורֹוש  ascends the Persian throne ……… 3392 ַאַחשְׁ
ֵורֹוש  s party lasting 180 days ……… 3395’ַאַחשְׁ
ֵתר ֵורֹוש taken to ֶאסְׁ  3399 ֵטֵבת s palace’ַאַחשְׁ
 3404 ִניָסן casts lots ָהָמן
1st decrees dispatched by 3404 ִניָסן ָהָמן 
3-day fast ordered by ֵתר  14-16 ֶאסְׁ

 3404 ִניָסן
 3404 ִניָסן s execution by hanging 16’ָהָמן
2nd decree reversing the 1st 23 3404 ִסיָון 
 3405 ֲאָדר s tens sons executed 13’ָהָמן
Jews successfully fight back 13 3405 ֲאָדר Per ֵתר  has a repeat hanging / further fighting; there are celebrations in all the other provinces שּוַשן ,s request’ֶאסְׁ

 3405 ֲאָדר 14

Extra celebrations in 3405 ֲאָדר 15 שּוַשן The ִגָלה ַמן is established forever, including the ּפּוִרים ;is recorded מְׁ  ָמִשיחַַ after זְׁ
……… 3406 
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Haman YM”S was getting ready for bed...

*Apparently Haman was not very 
good at spelling in Yiddish.

He continued...

He never was able to name the game, 
as he was hanged the next day.

In his memory they named the game 
Hang-ha-man!

Haman YM”S woke up in the morning extremely excited 
screaming, “Modeh l’ani!” He had invented a game!

Baruch Ani 
Hamapil es 

morderchai v’es 
Hayehudim...

what a sweet 
dream this 

will be...

Do you know the 
first Hebrew letter 

of the name of 
Morderchai...

ט“ז ניסן  3404

 the son  ,אפלֹוטס son of  ,ּבּוזה son of ,סרח son of ,המדתָא was born to המן הרשע ימח שמֹו
of דיֹוסף, son of דיֹוסים, son of פרֹוס, son of מעדי, son of בלעקן, son of אנתימרֹוס, son of
 who was the son of the wicked ויזתא son of ,פרמשתא son of ,נגר son of ,שגר son of ,הרידֹוס
King אגג. He was a barber who rose to become second to the king and was recognized 
as one of the richest gentiles. המן could not enjoy his power and wealth. He had many 
similarities to the first נחׁש, who was the highest creature, yet he was unhappy with his 
lot. The only sweet memory we have of המן is a hamantash, a 3-cornered cookie. It 
represents the זכּות of the 3 אבֹות, who weakened his power and sealed his fate forever!

And now the letters 
for “Yiddishe Kop” - 

yud and chaf.*

Let’s think of 
a name for this 

game!

What Hebrew 
letter would make 
the hanging part 
thick and strong....

If a person 
is hanged then 

his feet will be... 
“daled”ing - ha!
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 לע״נ ר׳ ישראל בן אברהם ז"ל 
לע״נ הב׳ ישעיהו דוב ע״ה בן יבלחט״א יצחק צבי נ״י

פְּנֵי הַמֶלֶךְ כִּפְּנֵי הַ…
A major ָדג-fish fight en’gulf’ed the ְבֵהמֹות ְדֵלי הַּ  גַּ
in both ֶאֶרץ ִיְשָרֵאל and חּוץ ָלָאֶרץ: How many 
ָזל ֲאָדר fish do you need for a-ָדג  sign? Can מַּ
you just use one ָדג-fish? Since one can be 
ע of ִמְצָוה the יֹוֵצא  in any ְקִריַאת ְשמַּ
language, surely one can be יֹוֵצא a ָזל ֲאָדר מַּ
 sign with one ָדג-fish? Or, if one is ְחִמיר  מַּ
and uses two ָדג-fish on the sign, is he יֹוֵצא, 
since ד  this is really 4 fish? Even though ְבִדיֲעבַּ
it is cold-water fish, they agreed to a פשר, 
warm water solution, and paskened ִצי ֶכֶלב-ֵתק ָדג-תּו חַּ , 
take two half ָדג-fish!     

כנס אדר מרבים בשמחה!
שנ

מ
ה!

שנכנס אדר מרבים בשמח
מ

Rebenwurzel

 is a time of great joy and it is also a time when people ּפּוִרים 
do not take things quite as seriously as they do the rest of the year. It 
is with this in mind that there used to be a (מֹוֶרה ִמִּפי מֹוֶרה) ְמסֹוָרה for 
the young ית ַרָבן  :on this festive day ִּפְזמֹון to sing a complex ִתנֹוקֹות ֶשל בֵּ

Old Mother Hubbard 
Went to the cupboard 

To give her poor dog a bone; 
When she got there, 

The cupboard was bare, 
And so the poor dog had none. 

 This ִּפְזמֹון needs אּור  .It is obvious that it has great depth .בֵּ
The י שּוַשן י ּוִמְנָהגֵּ  asks a few perplexing questions, and with his ַטַעמֵּ
answers he opens up a whole new insight into this ִּפְזמֹון: 
 (1) First of all: Why is the old lady referred to as an “old 
mother” in this (2) ?ִּפְזמֹון What was the ר  alluding to when he ַבַעל ַהְמַחבֵּ
called the “old mother” by the name (3) ?הָאבּורד Why did the “old 
mother” go to an empty cupboard? Was she unaware what was inside 
her own cupboard? (5) Which “old mother” keeps bones inside her 
cupboard?   (6)   The   word   cupboard   is   spelled   “cup-board”   but 
pronounced “cub–bird”; why?  
 In his introduction, the ָאלטֶער ִשיְך explains how this ִּפְזמֹון 
discusses the turning point of the ְמִגָלה. The words  ַבַלְיָלה ַההּוא ָנְדָדה
 that night’s sleep eluded the king, are read more loudly by ,ְשַנת ַהֶמֶלְך

the א  This night of .ְמִגָלה because this is the turning point of the ַבַעל קֹורֵּ
miracles was the night of יל ֶּפַסח  הָאּבּורד as ִגיַמְטִרָיה which is the same ,לֵּ
(218). We also know that רֹוש  had a troubling dream that night ֲאַחְשוֵּ
that kept waking him up. He saw ָהָמן plotting to overthrow him and 
seeking to become king. The ִגיַמְטִרָיה of הָאּבּורד is also equivalent to  ְיִחי
  .ַהֶמֶלְך ָהָמן
ר  רֹוש  called  ֶאְסתֵּ ִמַיד … ַהִציָלה   :when  she  said  ֶכֶלב  a  ֲאַחְשוֵּ
רֹוש .(ְתִהִלים כב:כא) ֶכֶלב  had a constant fear that there was a ֲאַחְשוֵּ
“skeleton in the closet” about the lineage of ר ר .ֶאְסתֵּ  is lovingly ֶאְסתֵּ
described as the “old mother” and she chose her moment to show 
רֹוש  that she came from royal family and there were no bones in ֲאַחְשוֵּ
the closet.  
 The ר  cleverly used the word “cupboard” instead of ַבַעל ַהְמַחבֵּ
“closet” and alluded to an eternal message with another dream that 
also happened on יל ֶּפַסח ַשר  and the ַשר ָהאֹוִפים the dreams of the :לֵּ
 had birds ַשר ָהאֹוִפים held a cup and the ַשר ַהַמְשִקים The .ַהַמְשִקים
eating from his basket. ף  they ;ַהַצִדיק are both called ָמְרְדַכי and יֹוסֵּ
saved their Jewish brothers, and in both cases, the sinner was hanged! 
The  entire  miracle  of  the  ְמִגָלה  hinged  on   ם ר ָדָבר ְבשֵּ ֶשָכל ָהאֹומֵּ
י ָאבֹות ו:ו) אֹוְמרֹו  quoting in the name of the right person. Both ,(ִּפְרקֵּ
ף and ָמְרְדַכי  were honored only because they were given the credit יֹוסֵּ
that was due. 

Adapted from: Shoe Shine Serenades (with kind permission from the Purim Rebbe שליט״א) 

יָלה   ים כב:כא(.… ַהצִּ לִּ י )ְתהִּ יָדתִּ ב ְיחִּ לֶּ ַיד כֶּ מִּ  
Rescue me … my essence [my ְנָשָמה] from the 

hands of the dog.  
In ְזמֹור כב ר ,מִּ ְסתֵּ ָלה s heartfelt’אֶּ  as she ְתפִּ

purposely walked towards רֹוש רֹוש s inner chamber, she refers to’ֲאַחְשוֵּ  ֲאַחְשוֵּ
as a ב לֶּ רֹוש dog. Tradition has it that the bull dog was crowned ,כֶּ ְך ֲאַחְשוֵּ לֶּ  .ַהמֶּ
There are many theories as to why the bull dog represented רֹוש  One .ֲאַחְשוֵּ
possibility is that in a master-dog look alike contest, the bull dog was a clear 
winner. Other commentators hypothesize that רֹוש  was known as a ֲאַחְשוֵּ
bully and this was the most appropriate breed. Recently, yet another an-
swer was brought to light from the ָלה ם ַהֻּפר it was :ְמגִּ  The translation .ַעל שֵּ
of פר is bull.  

Remember: 
A כוס wine test … 

before a new ברכה! 

Annually

A Freilich
in...      

        S
omething...


	20-Tetzaveh-Purim
	18 - Pulse of Emunah Zachor-Tetzaveh 5777
	BW 350 Tetzaveh 5777
	Migdal_Tetzaveh_Zachor19.01
	ParshaShmuz_Purim5777
	p170310
	Purim Booklet LARGE 5777
	Tetzaveh-PurimShortWithAnswers
	Titzaveh - Zachor - Purim 17

