
    nhf 'cegh ovhct kt vwwh hycak uhva kuyhcv ,t ohtur ,utrenv ukt
ukyhcu 'uhrjt urvrv tk ',gsv kg kce,n ubht rat rcs ovk vruva ;t kg
vphfc kaun tukv 'ovhct ,jbnk euez ubht ;xuh hf ugsh cyhv /u,gsk o,gs
kfut rucak utc okuf hf 'uhkt ohghdn uhv okugca ;xfv kf 'vga v,utc vhv
ufrmuv lfku 'uh,u,ut ,t i,ub cgrv vhv ohrmn ,uchcx ohrvc od hrva 'ukmt
kfv ohrmn ,uchcxa ,ugnv kfa tmnbu 'kfut rucak ohrmnc srhk cegh hbc
umrt ,t aht rufnk ujrfuvu ,ugn oua okmt rtab tka sg 'urcgk oruz vhv
tk vjbnvaf yrpcu 'uk vkt kf rat ahtk vjbn jukak lhha vnu 'u,huud ,tu
vprj rsdc vz vhv ',uthmnv reh obhta kftn hbhn vnfn ygn ot hf vkkhf
,t uxhb tk fwwpgtu 'u,gac ;xuhf cuaj vf lknk vz ihgf vjbn jukak ann

 /vkusd vhn,f rcsv vtrb rz ihgk rat ubuhgrn kusjk ovhctn aeck okzn
vcrev rsdc if od vz vhv usucf hbpn er ovhct ,mgk unhfxv ukht     
,gs ,t ,ujsk tka sckcu uz vb,nc onmg khpavk uhv ohbfun hf 'oshmn
v,ut og uexg,v zt hf ;xuh v,hc otucc ubt ohtur if kg r,h lt 'ovhct
uchajv tkt 'ohbpk er ,tz uag tka hrv 'ohrvmc ;xuh ka utuc sg vjbn
v,hv o,gs 'ovk vruva vnc ,ucrvk iufbk utru 'cegh ka u,gs ,t sutn
,uagk ohfhrm lf hf ihcn iezv ovhct ot 'cegh ka u,gsk hrndk vkhyc

 /u,gsn vbua o,gs ,uuj ot od 'uhrcsf ,uagk ovhkg ift kyun
hf 'irusv vzc ohrhny ,ubuuf ceghk uk vhv hf ohausev ohrpxc tcun iftu     
vn iuuhf uz vb,n ujkacu 'tuv hrfb uhbck kfb,nv vz hf vhv rucx tukv cegh
lt 'ovk ehmvk hrfb u,ut sgc cfgh rat vghbn vzht vsh kg lhanvu iuuhfa
kg h"ar thcna unf 'ovhkg kkp,ha ghsuv er ovk hrva ',tz vkhd tk uhbck
ohrxj ofbht v,gn :k"zu wudu ohnjr ofk i,h h"ea k-tu (sh 'dn) cu,fv rntn
vagh tuv oda oghsuv cegha ubk hrv /k"fg /ofhkg kkp,n hbhrv 'vkhp, tkt
lu,n vz vhv ,tzf o,uagc hf if,hu 'ovk rxn tk vz ihbg fwwpgtu 'obgnk

 /ovhct ,gsk rund kuyhc
grz vnv tukv 'ovhrjt ovhbck inhxk od uanaha hutr ukt ,uct vagn     
rat vagnv ,t ubck vrun ctva cmn rmub ohngpk hf /ovh,urusk ktrah
,jt vbec vkug vbht uhct ,gs hf 'uhct hrcs khfvk icvk uk vae lt 'vagh
'kwwr hukdc ,tz vaug ohngpk 'u,gs ,urnvk tuv vxbn if kg rat 'u,gs og
,arupn vumn vz hsh kg rphna vn sckn 'vbvu 'rfhb tka iputc ohngpku
er uck ,urhrac .pj icva sutn if,h hrv wlnt ,tu lhct ,t scfw vru,c

R’ Levi Yitzchok of Berditchev zt”l (Kedushas Levi) would say:

     “wvmrt ohpt uk uuj,ahu ;xuh hjt utchuw - Yosef knew how humiliated his brothers would be if they learned that the man

before whom they were bowing “with their faces to the ground” was Yosef, whom they had ridiculed when he had

revealed to them his dream that they would all bow to him someday. Yosef did not make himself known to them

immediately in order to spare them this humiliation. Someone else in Yosef's position might have taken advantage of this

opportunity to have his revenge, to force his enemy to feel defeat. Yosef did the opposite. When his brothers bowed to

him, he immediately recognized them, but he made himself a stranger in order to spare them the shame of defeat.”
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yku ,tfb acs ygnu hrm ygn vjbn ahtk ushruvu ofhkfc .rtv ,rnzn uje uag ,tz tupt if ot ovhct ktrah ovkt rnthu
 ohseau ohbycn)(th-d-  ojk ukfth oa hf ugna hf ohrvmc ;xuh tuc sg vjbnv ,t ubhfhu (vf-oa) - lhct rxun hbc gna

pnu,gsu ukfa vcr,ha rjt ohnhv ,ucrc hf sutn if,hu 'ksvu rhgmv ukfa hb
kyhc tka vn kg sutn yrj,h ztu 'uhct og vhv esmv hf ihcvk tuv od khfah
icvk uk kt if kgu /k"r ohautc hshk thcv ucurhx hf u,utrc uhct ,gsk u,gs
iht ihhsgu 'uhct ka uh,uba ,t dhav tk ihhsg hf ihcvk uhkgu 'lf kf ofj,vk
'uhct ,gsk rundv ,hkf,c u,gs kyck uhkg tkt 'uhct ,gs ,t dhavk u,kufhc

/lnt ,ru, auy, ktu lhct rxun hbc gna (j 't hkan) cu,fv rntn ohheku 
hkusdn 'kwwmz thhnkuen kkv hcr ka ausev ubuak itf yymk hutrv inu      
tuva hn :k"zu (h kkf t"j) wks kt khfanw urpxc 'rpux o,jv irn ka uhshnk,
kf zhz ukhpt uh,uct ,ukceu hfrs kfn ,uybk tka rvzb tuv ',ntc wv trh

/rcsv ogy gsuh ubhta iv 'rcsv ogy gsuhu ihcna iv 'tuva
',sv ouhek suxhv vagnk thv ,uctv ,gsk kuyhcv omg hf ihcvk ubhkg      
rurc oeunhbu ongy ihtu 'rusk rusn ufanba ktrah hdvbn vnfu vnf tukv hf
o,buuf kgu o,gs kgu 'ubh,uctn ubkche lfa hbpn er o,ut ohnhhenu 'vph
vnf kg ohdksn ubhhv hrv o,kcux ,gsva ohrcs er ohaug ubhhv ukhtu 'sckc
ot hf ohheh tk sjt kfu 'ohrzdk vgure ,bhjcc vru,v v,hvu 'ovn vnfu
er 'vru, ka vfrs thv lf tk lt /uwwj jcak ogy tmnh ovca ohdvbnv
lu,n ',urus hrusn ubk ruxnv kf ,unhn,c ohheku ubh,gs kyck ubhkga
hpn kche rus kfu 'ovhdvbnc ,ntv kt ubuuhf ubh,uct ,uctu ubh,ucta vbunt

 /vrucdv hpn kfv kcea van sg uhbpka rusv
kfu 'ohauckc iudf ovc rhvz ,uhvk ostk uk hutr ohyuapv ohdvbnc od      
ohabv hsdcc rcusnv iht 'uh,uct uacka ohauck i,utc ,fkk uk hutr sjt
,hcf lkha sjt kfk hutr ohabt hsdc ukhpt tkt 'ann vru, hpud ov ukta
ktu 'uvhn ,utf uhbpk ohanan vnvu 'uarua ,t unmgc ahran vzc hf 'uh,uct
,ruxn (dh 'd ,uct) urntc tcheg hcr iuhf vzka raptu /,unsvk uhkg kyun hn
vaucv uc rrug,n ',uct hcegc lukvk ostv .pjaf ohngpk hf 'vru,k dhhx
auckv hbhbgc rcsv rrug,n r,uhcu 'rcsc ah ogy vn unmg ,t tuv vbunu
hp kg ;tu vbua oauck ktrahca ohrafvn ohcr hf 'rmhk vp iuj,p ah vzca
,ruxnw ,uhvk lhrm vz kfk vcua,v lt /u,ru,ku ,wwhavk ov ohbntb if
ohtrjt ubt iht hf 'kfav hp kg rcxvu iuhdv vzk ihtaf od wubhshc ubh,uct
vcua,v % w,ruxnw rfbzv rntnv ,buuf uvzu /tuva kf hubha ka uh,utmu,k
yrp kfc zugc ezj,baf er hf wvru,k dhhxw ubhrucg thv 'ubhshc ,ruxn hvuza

/,uthfu hutrf ,uctv hfrsc sugmk lhanvk vfzb ubh,uctn ubkcea
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   A SERIES IN HALACHA
  LIVING A "TORAH" DAY

"okuf sdbf vru, sunk,u" - The Greatest Mitzvah of All (7)

Understanding Torah Study with Clarity and Depth. Last

week we discussed the obligation a Jew has to make great

efforts to remember his Torah learning. This was based on the

posukim of "o,bbau" and "jfa, ip lk rnav" as well as other

posukim. The Sages go to great lengths to guide us in this area,

leaving us with many suggestions and learning aids to assist us.

One daf (page) in the Gemara upon which much of this is

based is Eruvin 54 (sb) and one should learn this daf well. He

should hone in on the information, wisdom and helpful hints

mentioned there. (Note: On this daf, 54a  lines 31-33, it also

tells us that the true enjoyment of learning and happiness in life

is when one remembers his learning and can later say over with

clarity what he learned. One can see the truth of this in real life,

especially if one can experience or witness the simcha of those

who have just completed a test on Torah material.) These

practical suggestions, both from Masechta Eruvin and other

sources, can be divided into six general categories:

The proper way to learn, and in general, ideas that prompt

better memory.

Reviewing Torah material, and how to review.

Deeds that give a person merits to receive "thnas t,ghhx"
(Heavenly Assistance) to remember his learning. 

Prayer: how, when, and where to daven that one should not

forget his learning.

Segulos (charms): In this context, “Segulos” refer to deeds

that have no logical connection to remembering one’s
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learning, but nevertheless have unique and inexplicable

mystic powers (known to the Sages of the Talmud) that can

help one retain his learning. 

Being careful not to do the things mentioned in the Talmud

that cause an individual to forget things in general or to

specifically forget his learning.

Ways to Learn that Prompt Memory. The very knowledge

that a Jew needs to remember his Torah learning, both as a

mitzvah and as an eternal precious possession (varun), is in itself

useful for better memory. What is this likened to? For example,

if one learns how to drive a car, versus a person learning how to

operate a toy, like a remote control device. The former is

information that one will need in life; he will likely use this

knowledge on a daily basis, whether for parnassa or for whatever

life demands. One retains this knowledge always. Therefore,

when he is learning to drive, his mind automatically opens wide,

engaged with full intensity, concentration, and deep sensory

intake. This knowledge is seared into his brain and his memory

stores it like a sponge. Learning to use a toy is obviously quite

different. One may learn it properly, but after a while, he stops

playing with the toy and his knowledge of its use will not be

retained. The same is true for Torah learning. If one maintains

the correct attitude and mentality, namely that Torah is an

everlasting possession, precious and extremely valuable forever

and ever, it will no doubt remain in his memory much longer. 

     We will continue next week IY”H with the methods Chazal

gave us to learn in ways that help us remember better.

6)

Noda B’Yehudah, R’ Yechezkel Landau zt”l (Drushei Tzlach Chanukah) would say:

     “During the days of Chanukah, a person should attempt to rectify any and all faults that may cause the

Shechina to leave Klal Yisroel, as this was the primary goal of the Greeks. Now, as we know, since the holy

Temple was destroyed the place where Hashem rests his Divine Spirit is in the shuls and Batei Medrashim of Klal

Yisoel (/yf vkhdn). As such, one who talks inside a shul or during davening is literally rebelling against Hashem and

causing the Shechina to move away. He is accomplishing what the Greek armies could not! He is making the air

impure and putting idols in the courtyard (kfhvc okm shngn) for in every sin, one causes a klipah and impure spirit!”

A Wise Man would say:

     “Darkness cannot drive out darkness: only light can do that. Hate cannot drive out hate: only love can do that.”               
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vfubjc ghdnv kusd rutv - uhbcu htbunaj kusd ivf ibjuh ic uvh,,n hnhc /// ohbnav kf utnyu hksdn ,unuj umrpu ohbnaj hnhc hzt hkg umceb ohbuh(rum zugn)
    In the song “Maoz Tzur,” traditionally sung after the Chanukah candles are lit, is the following line: “The Greeks

gathered against me then in the days of the Chashmonaim; they breached the walls of my towers and defiled all the

oils.” Where in the story of Chanukah do we find that a wall was breached? 
     R’ Gedalya Schorr zt”l (Ohr Gedalyahu) explains that we see from the Mishnah (Middos 2:3) that there was a wall
in the courtyard of the Bais HaMikdash called the Soreg. The Mishnah writes that the Greek armies breached the Soreg
in thirteen places, in their quest to capture the Temple mount. Upon their defeat, the Jews rebuilt it, and the Sages
decreed that the nation should bow down at these thirteen locations. The Sages established the prostrations at the Soreg
to show that we submit ourselves to Hashem, that we try to act like Him, that we try to emulate His thirteen attributes. It
was this submission that the Greeks tried to uproot. By breaching the Soreg, they attempted to eradicate our special
relationship with Hashem and put us all on equal footing. Additionally, the Greek Hellenists epitomized the trait of ",uzg"
(boldness). Those who are bold, says R’ Schorr, are not willing to submit to anyone or anything. They will not express
thanks, nor gratitude, nor feel indebted to anyone. It is this negative character trait that the Greeks tried to instill in the
Jews. By breaching the wall, they hoped to ensure that the Jews would not feel any special connection with Hashem. The
submission to G-d that the Jewish people exemplified diametrically opposed the azus of the Greeks. 
     However, the very trait which led to the Chashmonaim’s victory against the Greeks was that of boldness. The Mishna
writes (Avos 5:23): “One should be as bold as a leopard ... in order to carry out the will of your Father in Heaven.” The
Chashmonaim saw the boldness of the Greeks - it was demonstrated to them vividly when they breached the Soreg in the
holy Temple. The Chashmonaim knew that they were clearly not strong enough to wage a victorious battle against the
might of the Greek army, but what they had to do was fight fire with fire. They summoned up their own boldness, their
azus, and motivated themselves to believe that they did not have to be subjugated to the Greeks. They had to fight so that
they could continue their service of Hashem and maintain their close relationship with Him. They fought, and because they
mustered up the courage to do so, Hashem helped them and they were victorious. (Days of Celebration, Rabbi Y. Prero)

 //// kusdv lnak kkvku ,usuvk ukt vfubj hnh ,buna ugceu(ohxhbv kg)
     Unlike the festival of Purim, which is designated as a day of "vjnau v,an" (feasting and gladness), the theme of
Chanukah is expressing thanks and praise - "kkvku ,usuvk" - for the miracles Hashem did for us. The question many
commentators ask is: what is the difference? They are both Rabbinical holidays - why can’t we “feast and be glad” on
Chanukah the same way we do it on Purim? Do we not “thank and praise” on Purim, like we do on Chanukah? 
      The Levush, R’ Mordechai Yoffe zt”l, explains that on Purim, the wicked Haman wanted to destroy our nation, to
exterminate our people. Since the miracle of Purim saved them from physical annihilation, we commemorate the day
with physical celebration. Our feasting - eating, drinking and performing physical mitzvos of kindness - correlate to the
wondrous miracle of our physical salvation. On Chanukah, however, the Jewish nation was saved from spiritual
destruction, for the Greek Hellenists compelled them to abandon the Torah and outlawed the performance of mitzvos. It was
not a physical salvation but the fact that the Jewish people will live on in a spiritual sense. The Torah reigned supreme, the
religion was saved. Chanukah is therefore celebrated in a spiritual way, with praises and thanksgiving to Hashem.  
     R’ Chanoch Henach Hakohen Levine zt”l, the saintly Rebbe of Aleksander (Chashava L’Tova), offers a deeper
insight into the nes of Chanukah. In truth, writes the Rebbe, Haman’s death sentence affected all Jews equally, touching
everyone with the same severity. The Purim miracle is therefore commemorated with something that is enjoyed equally
by everyone - the physical acts of eating, drinking and rejoicing. The miracle of Chanukah is different. The Yevanim

(Greeks) wished to impose their irreligious culture on the Jews by abolishing the study of Torah and the observance of
mitzvos. The Chanukah miracle saved the Jews from spiritual ruin. Unfortunately, not all Jews reacted to the Chanukah

miracle in the same way. For those who were devoted to Hashem and the Torah, the Greek decrees were a source of
anguish and distress. They could not learn their beloved Torah or perform their righteous mitzvos. They were relieved
and ecstatic over the miracle of Chanukah. But those who were indifferent about the Torah and mitzvos were not

concerned about the Greek decrees; the miracle of Chanukah did not excite them. 
      As a result of these divergent attitudes toward the miracle, the Sages instituted that Chanukah should be celebrated
for its spiritual aspect, "kkvku ,usuvk", which is not felt by every Jew with the same intensity. A person on a high spiritual

level will chant Hallel with fervor and ecstasy; another person might rush through Hallel, mumbling and mispronouncing
the words. The more a Jew appreciates the miracle, the more heartfelt and jubilant is his praise of Hashem.

tmuhv ,usvhv jur-(wd wj ohkhv,) wzg ,sxh ohebuhu ohkkug hpnw hrva 'wwufu
'hrva /ubjmbu ubgah ,t tmnb vktc ',usvhv jurc ofubhj 'lhebuhu lhkkug hpn
ohpkt ujhsh ',usvhv kg o,nj kf ,t ufpah 'oapb ,uutf ohbuuhv ukku,ah
iurjtv hsuvhv ckc iurjtv .umhbv ,t uchf tk sug kf lt 'ktrahn ,uccru
'(ws wc ohkhv,) wunk dgkh wv 'ejah ohnac cauhw hrv 'iurjtv jshbv rpfc
,cvka ,t uc ,uckk hsf 'sjt hsuvh ckc cvcvnv sjt .umhbc hs hrva
sjt lpw tkt urh,uv tku 'asuev hbna kf ,t ohhudv utnhy ukhptu ',usvhv
ck lu,ca ,jshb vbhp uzhtc '(:t"f ,ca) wkusdv ivfv ka un,ujc ou,j iye
,t ehksh vz shjh lp 'lrumv ,gac asenv ,t khmvk hsf uc hs hrv 'intb
rb 'wvc usrnu v,ut uzhc ohkusd ohbvfa hrjt 'asenv ,hcc vausev vrubnv

/kusdv ivfv uvh,,n ka u,hcc 'ihghsunc -iye rpfc oa ht eks vz ,nt
ke l,hc lrg hvh kt 'l,hcc vfubj rb ehksvk lhkg od vcuj 'if kgu     
ojuru uherugc oruz ohhcfnv os rat iurjtv shrav v,t ot ukhptu 'lhbhgc
ohevk hsf 'sjt hsuvh ,hccu sjt hsuvhc hs hf 'lk gs 'u,hcc ,rn,an
juru 'vgsk ohrcj lk iht ot ukhptu 'uh,usuxh kg asenv ,hc ,t asjn
runak lanv tkt 'lhsh uprh kt 'l,chcxn oukau xj vrx ohtbunajv

/"l,hcc yken vk ,,ku 'zug r,hcu ,ta r,hc uz jurk ohbunt
;gzv ,ujur kun ssuc sng tuv od hrva 'wrnut vhvw 'vhv wtuvwa vn 'iftu     
h,kcv vnhanvu 'uckc lrun xhbfv tk vzu 'vrurtv vnruphrv - u,pue, ka
tk wu,ru,u wvk vbntbv ,usvhv ,t asjn ,ubckw - ihgv ,htrnk ,hrapt
,ntu ',gcuev vbbht ,unfva 'lf kg zhrfvu gsh tuva iuhf 'auth uc vgyb
ifu 'jmbha upuxu 'u,u,hnt omgc tuv ujufa tkt 'rpxnc huk,v rcs ubht

 c,f    wwwwiiiiuuuuppppmmmm    ,,,,uuuurrrrddddttttwwww    uuuurrrrppppxxxxccccrcsn uathh,h ohpkt ot od"a '(j"h ,rdt ;ux)
kkf vhuk, ,ntv iht 'ktrah oa ovhkgn urhxh ohpkt ot odu 'rutvu ohhjv
'u,sk intbv sjt hsuvh er okugc rtah ot ;tu 'vc ohkdusv rpxnc kkfu
'vjurn rut ,pmun uapbu 'uckc ,bfua wv ,ru,u 'ohhjv rpx ,t ushc zjutu

/"jmb, u,,hntu '(y"f u"y wt ktuna) wreah tk ktrah jmbw
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',uhbjuru vausek r,uhc ,sdb,nv vchcx og rgak ihta vjkmvc ssun,vu
r,uhc rhtvku ase,vk uk vnrd uz ,ussun,vu 'wohjujv ihc vbauawf vhvu
ohrmn .rt habtk vuuhma ubhmn hrva) ohrmn .rt w,ufajw - ,tnuy kycku
uag, ofk rnth rat" v"b t"n ,hatrc h"ar wg] vtnyv o,krg ,t ,urfk
rnut tuv lf k"tu vgrp kmt utcafu ukunha ovk rnut ;xuh vhva hpk -
urnt 'ohtc cgrv hbaa ofk zhrfv tkvu 'rc o,rcm tk vnk 'ovk rnt 'ubk
hrva 'wuag, ofk rnth rat kfw 'if ot 'ovk rnt 'vchervu vcrv ubpxt 'uk
,tnuy ,t kyhc lfcu [",unbu ubhkg ruzdh ot vn 'vchervu vtuc,v kg rzd
arsnc t,htsfu 'ohrmn ,ukdc ktrah hbck hbjur ouhe raptku '(ohrmn .rt
hbc ursdbu 'vurgv in unmg rsdu ohrmnk srh ;xuh"a '(wv c"k vcr trehu)
unfu 'v-h hyca kkfc ,uhvk ohhutr uhvh rat ohbc oa ksdku '"u,ufzc ktrah
.rtc lk ohskubv lhbc hba 'v,gu" (wv j"n ,hatrc) cegh uhct uk rnta

/"hk uhvh iugnau icutrf vabnu ohrpt 'ov hk 'vnhrmn lhkt htuc sg ohrmn
     kg ;xuh ka urfa ,usut ,rcsnv .en ,arpa 'oht,n vz vnf 'f"tu

d"car rnt" wd wm r"cc t,htsfu) wohjujv ihc vbauawf u,uhvu uz u,ussun,v
gdb tka upud 'whng kf eah lhp kguw - vrhcgc eab tka uhp 'uk ub,b ukan ;xuh
cvzv shcr oahuw - vrhcgk ihfrv tka urtuum 'waa hsdc u,ut ackhuw - vrhcgc
i,hu 'ush kgn u,gcy ,t lknv rxhuw  - vrhcgc uanan tka uhsh 'wurtuum kg
cfrhuw - ihfure kg ucfrhu iu,hh 'vrhcgc ugxp tka uhkdr 'w;xuh sh kg v,ut
treh,u tuc, vrhcgc vcaj tka vcajn 'wuk rat vbanv ,cfrnc u,ut
vfubjv djc ,treb '("wohbac lru vnfjc ct 'lrct uhbpk utrehuw - vnfj

jufn ohbuuhv kg ohtbunajv iujmhb kg ddjbv/wohjujv ihc vbauafw o,uhv 

wwwwllllaaaauuuujjjjvvvv    iiiinnnn    vvvvccccrrrrvvvv    vvvvjjjjuuuussss    rrrruuuuttttvvvv    iiiinnnn    yyyyggggnnnnwwww----vvvvffffuuuubbbbjjjj    crvn) wrfaah rgaw rpxc c,f
hnh rntn ,cy-ukxf hasj hrntn ;ux 'aytebunn k"eumz trhpa rzgkt ohhj
'rnuk vtrbu 'wohbauak xbw teuus yeb gusn 'esesk ah" '(v"ne ,ut vrut
wg) wohjujv ihc vbauafw uhv rat 'ohehsmv ohtbunajv kt thv vzc vbuufvs
thv shn,u v,ut ohcebna-ohjujv ihc vbauafw-h"arcu wc wc ohrhav rha
ovhrjt ;usrk v,ut ,u,pna-,ubcv ihc h,hhgr if 'v,unhnstu vhubc ,snug
i,ht usngu '(wv,buntc ,snug thvu 'ohrjt ohvukt hrjt o,unf ,ubzk
ojhfavk ktrah lng kg vgarv iuh ,ufkn vsngafw u,trhu v"cev ,buntc
'ifka) vc ukkucku (vfubjv djk wohxhbv kguw) wlbumr heujn orhcgvku l,ru,
iuhf 'vbckv ka] asuj atrw-vbhck ubhc ,ukhscnv ,uumnv kg sjuhnc vrzd
'wvbckk vbun ktrah ogwa tyc,n uc hrva 'vbhck ubhc kscv tyc,n uca
ktrahw-wv ;ux wu h,cr ohrhav rha wg} wvnjk ohbun okugv ,unutw ukhtu
hsuvhv ka ;udv vsh kga iuhf] vkhn-[{wvnjk okugv ,unutu vbckk ohbun
'ivc kkuc,vk kufh hsuvhv iht 'if otu 'okugv ,unut ka ;udvn vbua
ikuf uuvhk t, 'oujb, hcrk rxhe vhk rntw-/y"k ihrsvbx trndc t,htsfu
rapt hta-} ufhh,uuf huvhn ibhmn tk ibhkvns ibt 'hhjk 'vhk rnt 'sj tngk
sj tngk v"s oa t"arvnv c,fu 'wi,uuf uuvu u,hkvn iu,t '{vkrg ubk ,uhvk
vkhn ,umnc iufbv ogyv tuvu-ufhh,uuf huvhn ibhmn tk ibhkvns ibtw 'wufu
ihcu hbhcwa iuhf] ,ca-[wohhudv kff huvhn ibhmn tks 'ubhracc ,hrc ,ut thva
ukkuc,vu vhrjt urvb ktrah hbc hbunvu ([{z"h t"k ,una} wthv ,ut ktrah hbc
ivfv uvh,,n///iuh ,ufkncw (wu u"y vcr ,una) arsnc t,ht ifu 'ubuuh,vu vc
,hc ,ufkn vrcdwu 'xb ovk vagbu 'wv"cev ka u,buntc usng uhbcu kusdv
wv ,buntk ktrah hbc ,t urhzjvu (:t"f ,ca) wvjmbu iuh ,ufkn kg htbunaj
tkt utmn tku uescwu 'asenv ,hc kfhvk uxbfbu 'ubumr heuju u,ru,u u,trhu
ehksvk tkt uc vhv tku 'kusd ivf ka un,ujc jbun vhva ina ka sjt lp
ygunv rutv 'ucaw-vz xbu 'wohnh vbuna ubnn uehksvu xb uc vagbu 'sjt ouh
xb kg vruv wohnh vbunak eksu r,uhc rcd,v 'sjt ouhk er euksk hutrv
iuh ,ufkn ka wlaujv in vcrv vjswu 'rcd,v wrutv in ygnwv 'uc"a-iujmhbv

 /"r,uhc rhtvu '(wufu iuh ,ukd vz laujuw-ws wc vcr ,hatrc wg)
wwwwuuuu,,,,hhhhccccuuuu    aaaahhhhtttt    rrrrbbbb    vvvvffffuuuubbbbjjjj    ,,,,uuuummmmnnnnwwwwcccc    zzzznnnnrrrrbbbb    vvvvzzzz    iiiihhhhhhhhbbbbggggivf uvh,,nwa - vzk rfz ru,cu 

ohnfj ubhe,vw 'r,uhc urhtvu iuh ,ufkn ka laujv ,t ujs wu,hcu kusd
ouh ohragu vahnj khkn i,khj,a uktv ohnhv ,buna uhvha 'rusv u,utca
kfc oh,cv hj,p kg crgc ,urbv ivc ihehksnu 'kkvu vjna hnh 'ukxf asujc
urhth wu,hcu ahtwu (d"v vfubj wkvn d"p o"cnr) w,ukhkv ,bunan vkhku vkhk

 c,f vz lrs kgu /uvjshu laujv lu, ktaaaarrrrhhhhvvvv    kkkkttttpppprrrr    iiiiuuuuaaaannnnaaaa    ccccrrrrvvvv    eeeehhhhssssmmmmvvvv    iiiiuuuuttttddddvvvv
wwwwvvvvbbbbaaaavvvv    kkkkddddggggnnnnccccwwww    uuuurrrrppppxxxxcccc    kkkk""""eeeeuuuummmmzzzzohhcfnv ,arunw-wd rntn vfubjv dj-wt ekj) 

ohbuuh,nv ka vjsvvu v,xvv ,ucegc" '(sjt hsuvhc hs v"s wrus kfk
,t utnyu kfhjc okm ushngvu asenv ,hc ,t ohbuuhv ukkhj 'wvc ohsrunv
uesc 'oujmbu htbunaj ,hc ,ufkn vrcdafuw 'vruvyv vrubnv ka ohbnav kf
uc vhv tku 'kusd ivf ka un,ujc jbun vhva ina ka sjt lp tkt utmn tku

/wohnh vbuna ubnn uehksvu xb uc vagb 'sjt ouh ehksvk tkt
rtahvk ov ohkufh hf ktrahk ovk jhfuva kusd ivf uvh,,n vz vhv     
hsf 'xufuhybt lknj hjhka uhkt utcaf 'hrva 'ktrah heuktk ohbntb
hud hud lknv hscg kf uruxh obnt otw :ovk rntu vbg 'wv ,ru,n urhcgvk
hf 'h,jpanu hfubt if tk 'ovh,uct ,ueuj ,t rhnvk ukuek iugnahu 'uhvuktn
wv ,uumnn cuak ubk vkhkju 'ubh,uct ,ueuj hrjtn ktnau ihnh ruxb tk
ubh,ueuj ,tu 'vagb tk lknv h,s ,t ifku 'ub,t u,hrc ,t rpvku ubheukt
.nutc htbunajv rchs lf '([d"f-wf 't] ohtbunaj) wlknv ,ueujc rhnb tk

/ohtnyv shn wv asen kmhb lfcu 'vbuntcu vrucdc
u,hcu aht rb 'vfubj ,umnw- ohhcfnv djc vfubjv rb ,t eksvu oue ifku     
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highlight of the night was when he taught them a song about Chanukah in Yiddish. It was a song full of emotion, its

words evocative of the Jewish soul and its strength. The members of the Jewish family could not understand how a

gentile like Stefan could sing such a decidedly Jewish song, but they held their tongues, not saying a word. 

     In 1944, the Germans deported most of Hungarian Jewry to Auschwitz and other death camps. The daughter who had

been present that special Chanukah night, whom we shall call Malka, fell sick at Auschwitz and ended up in a hospital in the

Gypsy camp. Her toes were frostbitten due to the ice and snow that was everywhere. A young woman from Poland was in

the bed next to hers. She was suffering from depression, to the point where she hated the idea of living. Nothing could lift

her spirits, not even the tiny Chanukah Menorah Malka had cobbled together, or the blessings she chanted when she lit. Not

even the festival songs she had learned at home. The Polish woman just lay in her bed, silent, uncaring - until Malka began

quietly singing the Chanukah song Stefan Romak had taught her back in Hungary. This song, of all things, awoke the

woman from her depression. She even began to sing along and then asked Malka to tell her where she had learned the song. 

     When Malka told the woman about Stefan, tears welled up in her eyes, and she choked out, “He was my fiance!” Seeing

Malka’s astonishment, she explained that Stefan Romak was actually a Jew; he had disguised himself as a gentile in order to

escape the Nazis. Sharing her memories planted the seeds of her renewed will to live and she she made a full recovery.

     Malka survived the war, married and moved to the southern part of Israel, the Negev. One year, during Chanukah she

attended a play put on by the local Bais Yaakov students. It was a nice performance, nothing too exciting, until one little

girl suddenly burst out onto the stage. Everyone applauded the song she performed, but Malka wept over it. Word for

word, it was Stefan’s Chanukah song, the one the “Polish gentile” had taught her. Malka went over to the girl after the

play to ask her where she had heard the song and was astonished to come face to face with the girl’s parents: it was the

prisoner woman from Auschwitz and her husband, Stefan, at her side. They had found each other after the war, married,

and created a fine religious family. It was truly a Chanukah miracle in our times!                                                                                                                                                                                                          

************************************************

CONCEPTS IN AVODAS HALEV                                                                                           

ofju iucb aht vgrp trh v,gu wudu (dk-tn)
    On his very first try, Yosef successfully interprets
Pharaoh’s dreams as a prophecy of seven years of plenty
to be followed by seven years of famine. Yosef then
advises Pharaoh to appoint a discerning and wise person to
manage this troublesome situation. The meforshim
famously ask: why did Pharaoh need an "ofju iucb aht"
when all he really needed was a good coordinator, an
organized manager who knew how to best store the excess
grain and provisions during the years of plenty so as to
have them available during the years of famine? 
     My machshava here is as follows: Chazal tell us: uvzht"
"skubv ,t vturv ?ofj - “Who is a wise man? He who sees
the outcome.” In other words, a wise man is one who is
consciously aware of present circumstances so that he can
foresee and shape future development. When a country is
in the midst of an economic boom, many people just ride
the waves of abundance; investing, buying, vacationing -
doing anything and everything but saving for the future.
These people do not realize or do not care that the good
times will not last forever. People who became rich in the
1980’s, for example, couldn’t imagine that the day would
come when the financial boom would decline and take more
than fifteen years to recover. Many of us remember when a
gallon of gas was 35 cents, and a fill-up even included a
window wash! And then, soon after, we were forced to
wait in line for hours to buy rationed gas - a maximum of
ten dollars worth at a time at three dollars a gallon! 

 u,hc ouka ouan ;hsg u,hc rb vfubj rbu u,hc rb(:df ,ca)
    The Gemara (:df ,ca) quotes the words of Raba “It is
obvious to me (that if one must choose between) the house
light and the Chanukah lights, the former is preferable, on
account (of the importance) of peace at home.” Rashi
explains that “House light” refers to lighting the Shabbos
candles on Friday night. Thus, it is not a chiddush to Raba
- it is obvious (tyhap) to him that on Shabbos Chanukah, if
a  person cannot afford to buy neiros for both Shabbos and
Chanukah, he should only buy Shabbos candles, because
they promote shalom bayis, which affects the entire
family, and forgo lighting the Chanukah Menorah. 
     By way of illustrating this point, R’ Avraham Pam
zt”l once told a story about R’ Nochum Kaplan zt”l, the
Rebbi and teacher of the saintly Chofetz Chaim, R’
Yisroel Meir Kagan zt”l. It happened one night during
Chanukah that R’ Yisroel Meir was in the home of his
Rebbi, R’ Nochumke (as he was known). The zman for
lighting the Menorah came and went and R’ Nochumke
still hadn’t lit. The talmid was a bit surprised that his Rebbi
would let the time slip by, but he didn’t dare say anything.
Occasionally, R’ Nochumke would look out the window

 

FROM R’ CHAIM YOSEF KOFMAN

    Yosef Hatzaddik predicted what would happen in
Mitzrayim - the abundance of food before the full force of
the hunger set in. He pleaded with Pharaoh: “Do not hire just
any person to manage your storehouses. Do not choose one
who will be complacent in the days of plenty. Install a man
who will foresee the future days of famine, who recognizes
that the ‘bad times’ are just around the corner, and will
educate the people on how to live, how to get by with less.” 
     The Torah goes to great lengths to teach us an important
lesson in our own lives. We must save now while we still
have the time. Not only in a physical sense, but in a spiritual
one as well. It is told that when the Vilna Gaon zt”l was on
his deathbed, he lifted up his Tzitzis and began to cry. He
told his talmidim, “Olam Hazeh (this world) is our ‘seven
years of plenty’ and for the price of one coin, I can perform
the mitzvah of Tzitzis, which is the gematria Taryag (613)
and a lesson for all our mitzvos. However, Olam Haba (the
next world) is our ‘seven years of famine’ where Tefillin,
Tzitzis, Mezuza and Torah are no longer available to us.
We can only live in Olam Haba based on what we saved
up in the seven years of plenty in Olam Hazeh!”
    Yosef wasn’t simply suggesting this idea to Pharaoh; he
was teaching every person - Jew and Egyptian alike - that
we must all strive to be an "ofju iucb aht" - a wise and
discerning individual, and as descendants of Bnei Yaakov,
we must grab as many mitzvos and good deeds while we’re
living on this world so we can have a beautiful life when
we take along our savings to Olam Haba.

or say a little Tehillim, but he seemed to be in no rush to
light. Suddenly, the Rebbi’s wife arrived and entered the
house. Immediately, R’ Nochumke proceeded to bentch
Chanukah licht. R’ Yisroel Meir was perplexed by his
Rebbi’s delay, knowing he never missed the preferred zman
of hadlaka and he asked him for an explanation. 
     R’ Nochumke replied, “You saw that my Rebbetzin was
not home and we recently learned the halacha that in order
to preserve shalom bayis one is even permitted to forgo the
entire mitzvah of Ner Chanukah in order to light Shabbos
candles. Since there was no question in my mind that had the
Rebbetzin walked in and saw that I did not wait for her to
light the Menorah, her feelings would be hurt, I decided that
it was certainly permissible to delay my usual preferred
zman of lighting so as not to hurt my wife’s feelings.” 
     R’ Shalom Shwadron zt”l would add his own part to the
story. Even after R’ Nochumke lit the Menorah, he didn’t
ask his wife why she was late. He simply continued the
simchas Chanukah as if nothing happened. We should learn
a lesson from this to never cause stress at home - even if it
might be justified - because shalom bayis overrides all. As
it says, “Gadol hashalom bein ish l’ishto...”

   

    EDITORIAL AND INSIGHTS

     ON THE WEEKLY MIDDAH     

 //// ojk unha rnthu ept,hu(tk-dn)
   With superhuman strength, the now viceroy Yosef
controls himself from revealing his true identity to his
brothers. As they stand before him accused of spying
against the Land of Egypt, Yosef pulls back the reigns of
his turbulent emotions and orders his servants to bring out
bread for his guests. The Slonimer Rebbe, R’ Sholom N.
Barzovsky zt”l, has a deep and fascinating explanation of
Yosef’s words. He writes that when a Jew is "ept,n" -
when he controls himself and holds back from fulfilling all
of his desires, Hashem announces, "ojk unha" - Give this
Jew bread! Shower him with sustenance and blessing! The
great reward for one who does not indulge in the
unnecessary pleasures of this world is that he will receive
so much goodness and real beracha from the Almighty! 
     The Nesivos Sholom takes this concept one step
further. If a person refrains from all the forbidden
pleasures of this world, imagine how much blessing he
will receive from refraining from the pleasures that are
permitted! He explains that a person who indulges in the
pleasures of this world can deprive himself of the
pleasures of the next world! One cannot live in two worlds
simultaneously. One must choose the life he wishes to
lead. Will it be a life of meaning and purpose, a life of
avodas Hashem? Or will he spend his time striving toward
physical pleasures and material pursuits?
  This was the question that Matisyahu, the Kohen Gadol,

 

    

FROM THE WELLSPRINGS OF   

R' GUTTMAN - RAMAT SHLOMO 

asked the Jewish Nation in the time of the Chanukah story.
He announced, "hkt wvk hn"! If you are here to perform the
will of Hashem then join with me! Let us go out and do
battle and glorify His Name in the world. But if your raison-
detre is fulfilling your own desires, then you’re no different
than the Greeks! Wasn’t this the philosophy of Yavan?
They, unlike all our other enemies, did not wish to destroy
the Jewish people. In fact, they were quite happy to let us
live - as long as we lived like them - like Greeks! How did
they want us to stop following the Torah and doing mitzvos?
They wanted us to be INTO food, INTO sports, INTO
music, INTO anything that would take us away and distract
us from our real purpose which is to be INTO Hashem!
One cannot be INTO ruchniyus and INTO gashmius at the
same time! Only one can be dominant - the other has to go! 
     The victory of Chanukah was "ohygn shc ohcr" - it was
the lifestyle of "ohcr" - needing a lot, requiring a lot of
materialism, which was the mentality of Yavan, that was
given over into the hands of the "ohygn" - the people who
lived with the mentality of "ept,n" - of not indulging in
worldly pleasures, of being satisfied with less materialism
and more spirituality. This is the philosophy of a Jew. This
is the legacy of Yosef Hatzaddik.
     As we celebrate the Yom Tov of Chanukah, let us
introspect and make sure that we are not Jews living like
Greeks, but rather we are Jews living like Jews - whose
focus and philosophy is to truly serve Hashem.        
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that when a person sitting in New York thinks about somebody living on the other side of the globe - especially

somebody imprisoned for wrongdoing - and seeks out someone to bring him light and warmth, he is a genuine leader.

“And if such a leader sends something for me, I want it as soon as possible,” said the general.

 /// vzv ouhvf ierpu vkusd vgua, ,hag ktrah lngku //// o,neb ,t ,neb obhs ,t ,bs ochr ,t ,cr(ohxhbv kg)     
   In an era when the world is enveloped in bewildering darkness; when the generations are deteriorating at a frightening

pace; the nation’s eyes are weakening and their back breaking under the burden of the two thousand year exile -

suddenly a ray of light shines forth. The radiant image of the Baba Sali, Chacham Rabbeinu Yisroel Abuchatzeira

zt”l,  serves as an inspiring reminder of the holy sage, whose name was whispered with awe by parents and grandparents

wishing to teach their children about his incredible spiritual legacy. So many stories are told documenting the chronicles

of his ascetic life, his conduct, his saintly demeanor and his sanctifying of Hashem’s Name with his miracles.

      The Baba Sali arrived in the Land of Israel at the end of 5724 (1964). Following a short stint in the Bakaa

neighborhood of Jerusalem, he established his residence in the town of Yavne, near the home of his son-in-law, R’

Avraham Abuchatzeira, the son of his brother, the Baba Chaki zt”l. 

      A fascinating incident occurred during the time when the Baba Sali resided in Yavne. When the Six Day War broke

out on June 5, 1967, terror and fear were prevalent among the masses. A complete blackout was issued in most Israeli

cities during the nighttime hours, so that the enemy could not pinpoint Jewish locations and homes for bombing. A

security officer was placed in every city, charged with ensuring the blackout. In Yavne, too, a security officer was

responsible for maintaining the blackout imposed by the civil guard. On the first night of the war, he went around

inspecting the homes, and he noticed lights burning in the Baba Sali’s home. This was a violation of the blackout and he

quickly knocked on the Tzaddik’s door, unaware of who lived there. When a family member opened the door, the officer

explained the danger - how the lights enabled the enemy aircraft to pinpoint settlements and to bomb them. 

     The Baba Sali was sitting in his study and heard a commotion at the door. When he heard the officer’s concern, he

dismissed it saying, “There is no need to worry. The enemy has no more planes; they have all been destroyed.” 

    The security officer viewed this as no more than wishful thinking. Two days later, however, an official report stated

that all enemy planes had been destroyed in the first few hours of the war. Israel’s surprise attack on Egyptian airfields in

the early hours of the war, guaranteed Israeli air superiority for the rest of the war. The large numbers of Arab aircraft

claimed destroyed by Israel on that day were at first regarded as “greatly exaggerated” by the Western press. However,

the fact that the Egyptian Air Force, along with other Arab air forces attacked by Israel, made practically no appearance

for the remaining days of the conflict proved that the numbers were most likely authentic. Throughout the war, Israeli

aircraft continued strafing Arab airfield runways to prevent their return to usability. 

     When Rav Sholom Chaim Porush visited the Baba Sali, soon after the miraculous victory of the Six Day War, the

conversation turned to the war that had just ended. In the course of the conversation, the Baba Sali’s words were

recorded for all posterity: “Before the war, when there was a great threat to the existence of the Jewish nation, people

came to me, very scared ... I calmed them and told them not to fear ... if they wished to recite Tehillim they should do so

... I lit candles in honor of Rabbi Shimon bar Yochai and in honor of the Baal Shem Tov. I then told the people that in the

merit of these righteous people, we would be victorious and down four hundred enemy planes.”  

     Imagine the great fear that people felt on the eve of the war - many testified that they parted from their loved ones in the

way families parted on the way to the death camps. While everyone else was preparing for a difficult war with potentially

grave consequences, the Baba Sali was speaking about a resounding victory for the Jewish army! While everyone else was

talking of land battles with grueling tank combat, the Baba Sali already knew that this war would be won in the air!

 //// jcznv ,fubj runzn rhac rundt zt(rum zugn)     
   The following story was found in “Kehillas Kodesh Torna V’Hasevivah,” the Pinkas (ledger) of the Hungarian city

of Torna. There was a friendly Polish gentile living in Torna by the name of Stefan Romak, a truly righteous gentile,

who disappeared while he was serving a sentence for forced labor because he had helped a Jewish friend escape across

the Polish border for France. Despite the sentence, though, he made it clear he didn’t regret what he had done. “I believe

that the God of Israel will help me one day, too,” he would say after he was released. Everyone loved Stefan.

    One year, during Chanukah he was invited in to a Jewish family to enjoy the holiday food. It was strange to hear

Yiddish coming from Stefan’s mouth, since he always made it known that he was “one hundred percent gentile” by his

own testimony. He claimed to have learned it back in Poland. Stefan regaled the family with stories, although the
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   Rabbi Shabsi Katz, Rabbi of Pretoria, the administrative capital of South Africa, and the Jewish Chaplain for the

Department of Prisons, maintained a relationship with the Lubavitcher Rebbe, R’ Menachem Mendel Schneerson zt”l,

for many years. In December of 1978, a few days before Chanukah, he sat in a private audience with the Rebbe, who

wished to know what was being done for the Jewish prisoners in South Africa. Rabbi Katz explained that conditions in

South African prisons were much harsher than in the United States, although he had managed to exempt them from working

on Rosh Hashanah, Yom Kippur and Pesach. He even acquired Kosher L’Pesach food certified by Pretoria’s rabbinate.

     But the Rebbe just shook his head. “What about Chanukah? Can the inmates light Chanukah candles?” One must

appreciate, the Rebbe said, how important it is for a person sitting alone in a cell to light a Chanukah Menorah. One

cannot fathom the warmth and hope this brings, and how it will uplift his spirits in such a dark environment. Rabbi Katz

promised that when he returned to South Africa he would begin working on the project, so that next year the inmates

could light Chanukah candles. The Rebbe, however, was not satisfied. “What about this Chanukah?” he asked urgently.

     Rabbi Katz pointed out that Chanukah was just a few days away. Since he was in New York, he doubted it would be

possible to do anything at this time. But the Lubavitcher Rebbe was not having it. He told the visiting rabbi that as soon

as their meeting ended, he should use the telephones in the outside office to make any calls that were necessary to get the

job done, and to ensure that the Jewish inmates in South Africa were permitted to light Chanukah candles.

      Rabbi Katz reminded the Rebbe that in South Africa it was four o’clock in the morning; at that hour, he dared not

wake the general in charge of correctional facilities. But again, the Rebbe did not accept Rabbi Katz’s reply, saying that

on the contrary, when the general saw that the matter was so important that he was called from overseas in the middle of

the night, he would be impressed and would appreciate the need for Jewish prisoners to light candles this year.

     As soon as Rabbi Katz left the Rebbe’s office, one of the secretaries led him to a small side room across the hall. He

showed him the phones and told him to make himself at home. Rabbi Katz stared at the phone for a few seconds,

deciding who should be his first call. Then, he picked up the receiver and dialed the number for his secretary in Pretoria

to find the home number of General Sephton, the Dominee of the Dutch Reformed Church and Religious Director of

Prisons. At the same time, he asked his secretary to call the general and tell him he would soon be receiving a call from

overseas. And so, when he called General Sephton a few minutes later, the general was not upset, but instead, inquired

how he could help. Rabbi Katz explained that he had just completed a private meeting with one of the leaders of world

Jewry, who had expressed concern about the Jewish inmates in South African prisons. The leader had explained how

important it was for the prisoners to light Chanukah Menorahs, and how this would bring them warmth, light and hope.

      General Sephton was moved. In spite of the fact that his office was due to close that day - it was December 24 - he

said that if Rabbi Katz was calling at that time of night from overseas, he could understand how urgent the matter was,

and that he would send a telex first thing in the morning to all the prison facilities in South Africa telling them to make it

possible for all Jewish prisoners to light candles during this Chanukah holiday season.

     The next morning, when the Rebbe came to Lubavitch headquarters at 770 Eastern Parkway, Rabbi Katz was waiting

for him. “Nu?” motioned the Rebbe. When he heard that the mission had been accomplished, the Rebbe gave him a

broad smile and told Rabbi Katz that he wanted to see him after the Shachris prayers. When he entered the Rebbe’s room

after davening, the Rebbe told him that as he had done him a personal favor, he would like to do something in return.

     Rabbi Katz was bewildered. The Lubavitcher Rebbe wanted to do something for him! He tried to explain that it was

his privilege to serve the Rebbe and do his bidding, but the Rebbe did not accept this answer. So Rabbi Katz thought

quickly, and asked for a Tanya (authored by the founder of Chabad, R’ Schneur Zalman of Liadi zt”l) for his son, who

would certainly appreciate it. The Rebbe smiled and told him that one would be in the outer office shortly. When he

returned to pick it up, Rabbi Katz found a Sefer Tanya waiting for him, plus a leather-bound, deluxe Hebrew/English

Tanya for his son. There was also a book called “Challenge” (a book on Chabad) for General Sephton in South Africa,

and another book, “Woman of Valor” (an anthology of Chassidic teachings on women) for the general’s wife.

      When Rabbi Katz returned to South Africa, he called General Sephton. Before he could say anything, the general

reassured him that he had sent the telexes the same day he had received the call from America, and that the Jewish

prisoners had indeed kindled Chanukah candles that year. When Rabbi Katz told the general that the Grand Rabbi in

New York had sent gifts for him, the general said he would be right over to pick them up.

     Indeed, within an hour, the general was sitting in Rabbi Katz’s living room. Asked why he had hurried so, he replied



GIVING AND GAINING
By Rabbi David Ashear, Author of Living Emunah (Artscroll)
 
I read a story by Mrs. Anne Goldberg about a day 
school principal named Meir. His yeshivah, just 
outside of Jerusalem, was popular and successful. 
He was dedicated to the students and made himself 
available to them at all hours of the day, providing 
them with love, understanding, and encouragement. 
He was not just their principal; he was their friend, 
counselor and advocate. The one thing Meir would 
not tolerate was machlokes. He always tried to stay 
far from strife, and that's what he taught in school.

One day, he was told that the city could no longer 
afford to fund two religious schools in the same 
neighborhood. He would have to ‘fight it out’ with the 
other school to determine which would be funded.

Meir didn't take long to reach a decision. He told his 
students that their yeshivah would closing and they 
should all enroll in the other one. It was sad, not only 
for Meir, but for the students and their families. 

The following year was very difficult for Meir. He 
didn't find another job, and he wasn't bringing in an 
income. But one day he received a phone call from 
the chairman of the other school—they were looking 
for a new principal. He didn't need to be interviewed, 
nor were letters of recommendation required. They 
already knew about his hard work and dedication. 
What impressed them most was that he was willing 
to close his own school without a word of contention. 
Baruch Hashem, he flourished in his new position 
and was a role model for all educators. 

 The Chazon Ish was wont to say "I don't know who is 
right, but I will tell you one thing. I have never seen 
anybody give in and lose." 

ULTIMATE VICTORY
By Rabbi Moshe Pogrow, director, Ani Maamin Foundation

Based on excerpts from the commentary of Rabbi Shamshon Hirsch zt"l on Chumash, with permission 
from the publisher.

If over the course of time, we have become a gentle nation revolted by 
bloodshed, it doesn’t mean we are weak or cowardly. We too are capable of 
being bloodthirsty. The final days of Malchus Yehuda demonstrated that; the 
strongest of Eisav's legions had to be summoned to combat our courage and 
fighting spirit. It is our gentleness that is not natural—it is a product of the 
education G-d has given us through our history and His Torah.

When Shimon and Levi attacked the city of Shechem, they were rebuked 
only for their methods and the disproportion of their actions. Their motive 
was holy and justified. The fire that spurred them on was indispensable for 
their family, a nation that would endure hardship and humiliation yet stand 
tall, with resilience and nobility, in an eternal march through the ages.

Yaakov Avinu, on his deathbed, cursed Shimon and Levi’s excessive violence, 
but at the same time blessed the spirit that inspired their actions. That 

Netilas yadayim is a mitzvah derabanan, but we say “vetzivanu,” 
because the Torah gave the chachamim the authority to make 
laws. So although netilas yadayim is not explicitly written in the 
Torah, we are commanded by Hashem to obey our chachamim.
When we make a bracha on a mitzvah, we thank Hashem for 
raising us above other nations and making us holy with His 
mitzvos. Some people view mitzvos like paying taxes—something 
they have to do to get on with their lives. But when we say asher 
kideshanu, we declare that mitzvos are a privilege, not a burden. 
Adapted from Biur Tefillah (Ani Maamin Foundation)
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strong temperament, mindful of klal Yisrael's 
moral dignity, would remain a sustaining force 
across all spheres of the nation. The same sword 
that Levi wielded to defend his sister’s honor 
would later be ruthlessly turned by the Levi'im 
on their brethren at cheit ha'eigel, to raise them 
from the depths of moral corruption.

These traits, as revealed in Shechem and 
as at the battle of the kohanim against the 
Misyavnim, can explain why it was necessary to 
refine this particular nation through suffering 
to qualify them as the model for all mankind. 
We were chosen not because we are an obedient 
nation, but precisely because we are stubborn 
and unyielding—az shebe’umos, as our Sages put 
it. G-d chose us as His instrument, forging us 
into toughest steel. By winning us over to His 
Will, He demonstrated the wondrous power of 
His hashgacha and His Torah.

This nation, whose natural tendency is to exact 
revenge and bear a grudge, as unfolded in the 
story of Shechem; a nation who, at the dawn 
of its history, committed kinah and sinah in 
its persecution of Yosef—it is this nation that 
became so elevated by its Torah that gross 
crimes like shefichas damim and giluy arayos 
were unheard of in its midst for centuries.

If this nation can become the most humane 
and brotherly people, if Jewish azus can be 
transfigured into unshakeable faith in the face 
of trial and temptation—it is a triumph of the 
Torah and Divine Law. The Torah’s first glorious 
victory is its conquest of us.

It was this dominance of Torah over personality 
that was the antithesis of the Yevanim and their 
theological heirs. It is this transformational 
power of Torah that they seek to eradicate from 
our midst, to no avail. 

PIRSUMEI NISA - WHY?
by Rabbi Dovid Sapirman, dean, Ani Maamin Foundation

Why is there no seudah on Chanukah, while on Purim it is one of the main 

observances of the day? The Levush explains that on Purim, the threat of 

Haman was against the physical existence of our people. We were not given 

an option to convert to save our lives. Therefore, our thank you to Hakadosh 

Baruch Hu is centered around the physical pleasure of eating a special meal.

Chanukah, however, commemorates the preservation of our spiritual 

existence. After all, had we obeyed the laws of Antiochus and adopted the Greek 

lifestyle, we could have lived on unharmed and unthreatened. Therefore, our 

observances on Chanukah are lehodos u'lehallel, to thank and to praise, but not 

to partake of any special meal.

Both on Purim, when we read the Megillah, and on Chanukah, when we light 

the menorah, the underlying goal is pirsumei nisa, to publicize the miracle that 

was done for us. While we can understand the obligation to thank and praise 

Hashem for the nisim, why is there an additional command to spread the word? 

Therein lies a fundamental principal of  Yahadus.

In Sefer Hamitzvos, the Rambam lists the commandment to love Hashem 

(Positive mitzvah #3) and writes, "This mitzvah also includes the obligation to 

call others to His service and to belief in Him. This is because when you love 

a certain person, you will tell his praises very much, and call on people to love 

him. With Hashem as well, when you truly love Him, without a doubt you will 

call upon the fools and the naive to know the truth as you know it. As expressed 

in Sifri, 'You should love Hashem'—make Him beloved to people, as Avraham 

your forefather did."

The miracles Hashem performed for us were a demonstration of undying love 

and affection for His chosen people. In return, when we light that menorah, we 

are announcing to the whole world, "Look how great is the One we love, and how 

much He loves us as well." 

THE BREATH OF LIFE

Why doesn't the world run out of air?

All animals, as well as humans, need oxygen. Our atmosphere contains oxygen, and we inhale it 
with every breath. But if you're in a room full of people and there are no windows, the room gets 
stuffy as the crowd uses it up—why doesn’t the earth's oxygen get used up too? When we breathe 
in, we exhale carbon dioxide. Plants take it in and give off oxygen—a perfect balance. Vast forests 
surround the Arctic Circle; an unthinking person might assume they have no purpose, but they 
produce a quarter of the world’s oxygen. Everything in the universe serves a purpose. 

Adapted from Emunah: A Refresher Course (Melohn Edition; Ani Maamin Foundation/Mosaica Press)
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By Rabbi Meir Orlian

Last week you 
discussed a 
bechor receiving 
a double portion 
from the sale of 
a house that he 
and his brother 

inherited from their father.
Q: Does the same apply if two sons inherit a 
house on their mother’s death? If the house 
had been jointly owned by both parents, 
how is the house to be divided by the heirs?
A: Your question raises very important issues. 
A bechor receives a double portion from the 
assets he inherits from his father, but does not 
receive a double portion from assets he inherits 
from his mother (C.M. 278:1). Therefore, when a 
father passes away his bechor receives a double 
portion from the sale of the house. Even if the 
father predeceases his wife and she continues 
to live in the house following her husband’s 
passing, it is not because she inherited the 
house, since wives do not inherit assets from 
their husbands (Rambam, Nachalos 1:8). 
The widow has the right to remain in the house 
because the kesubah stipulates that she may 
continue to live in her husband’s home (E.H. 
94:1). However, after she passes away the 
sons divide the house in accordance with the 
halachos of yerushah that apply when inheriting 
from a father, and therefore the bechor receives 
a double portion.
If the house belonged wholly to their mother 
(e.g., if she inherited it from her parents or 
she purchased it before she was married), 
although her husband had use of the home 
during their marriage (E.H. 85:13), once he 
dies the right to use the home returns to her. 
When she subsequently passes away, the sons 
inherit the home from her and therefore the 
bechor does not receive a double portion from 
its sale. If the wife predeceased her husband, 
he inherited her assets (E.H. 90:1), and when 
he subsequently passed away, the sons inherit 
what is now his home and the bechor receives 

sABA#1
Throughout the world, Chanukah menoros burn brightly to 
celebrate Hashem’s miracles and our deliverance from the 
Greeks.
In the evening, the streets in Jewish neighborhoods worldwide 

and especially in Eretz Yisrael are lined with glass boxes containing glowing menoros at the 
house entrances. Yossi had always lit inside the house, but now that he was older his father 
allowed him to light outside.
One evening the box tipped over and the glass door broke. The weather was calm, though, 
and it seemed that the menorah would burn even without the glass door.
“Do you think it’s safe?” asked his friend Yankel. “What happens if something catches fire?”
“Nobody’s supposed to touch the flames,” responded Yossi. “Anyway, the ideal mitzvah is to 
light outside. If something happens, it’s not my fault; I’m just doing what Chazal instituted. In 
Chazal’s time they didn’t have these glass boxes; people just lit bowls of oil outside.”
“I hope you’re right,” said Yankel. 
Yossi lit his menorah and watched the flames dance around in the mild breeze. He shook the 
box gently to make sure that it was stable. After watching the flames for ten minutes he went 
inside. Tomorrow he would get another piece of glass for the box door.
Yossi settled down with some chocolate coins to study for a test on hilchos Chanukah. Suddenly, 
there seemed to be a commotion in the street. He heard cries: “Fire! Fire! Call 911.” 
Yossi ran over to the window, his heart thumping. Sure enough, a small fire had begun 
spreading from his menorah. Fortunately, someone managed to dump a bucket of water on 
the fire and extinguish it, but there was some damage to the neighbor’s property.
When Yossi’s father came home later 
that night, he heard what happened 
and was very upset about the potential 
danger. He was also going to have 
to deal with the neighbor’s damage. 
Although Yossi felt bad, he still wasn’t 
convinced that he was at fault. 
“I was doing the mitzvah,” he protested. 
“What more was I expected to do?”
“I think we should discuss this with 
Rabbi Dayan,” his father said. He called 
Rabbi Dayan and arranged to meet the 
following day.
When Yossi and his father arrived, there 
were a few sefarim on the desk with 
bookmarks at the appropriate places.
“Yossi, you raised an important 
question,” began Rabbi Dayan. “Is a 
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a double portion from the home.
How do heirs divide a house that was 
jointly owned by both parents? The answer 
to this inquiry is not straightforward, as we 
shall explain, and highlights one of the many 
reasons one should engage a halachic expert 
to draft his tzvaah (will).
As mentioned, when the wife predeceases her 
husband, he inherits her half of the house, and 
when he subsequently dies, the sons inherit 
the house from him and the bechor receives a 
double portion. However, when the husband 
dies first, the matter is subject to a debate 
that revolves around the nature of the joint 
ownership.
One possibility is that the couple are equal 
partners in the house (see Beis Yitzchak, C.M. 
72) and each half would be subject to the 
halachos of inheritance that apply when that 
spouse passes away. Even if the father paid for 
the house, by including his wife on the deed, 
he intended to gift her half of the house to 
form an equal partnership. Accordingly, the 
bechor receives a double portion only from the 
father’s half. 
Another possibility is that Halachah might 
recognize the secular laws of joint ownership 
which indicate that when one partner dies, 
the surviving partner becomes the owner of 
the entire house (there are different opinions 
whether Halachah recognizes this right). Others 
contend that having both spouses on the deed 
does not always prove that the intent was to 
form a true partnership (see Aruch Hashulchan, 
C.M. 60:21; 62:6). Consequently, it is necessary 
for the Dayan to research what the intent of 
the couple was and in many instances it will 
be necessary to negotiate a compromise since 
it is difficult to know with certainty the intent 
of the couple (see Igros Moshe, C.M. 1:17). 
Therefore, to avoid potential disagreements 
it is essential that a couple record their intent 
when purchasing a house. 

money matters

person liable for a mitzvah that caused damage?”
“The Mishnah (B.K. 62b) deals with the case of a camel laden with flax that caught fire from 
a candle in someone’s store and caused damage,” continued Rabbi Dayan. “The Mishnah 
concludes: ‘If the storeowner left his candle outside, the storeowner is liable. Rabi Yehudah 
said: Regarding a Chanukah candle, he is exempt.’”
“You see,” said Yossi, “I was right! If the fire was caused by a Chanukah candle left outside, 
Rabi Yehudah exempts the storeowner.”
“Not exactly,” smiled Rabbi Dayan. “This is only Rabi Yehudah’s opinion. The Tosefta (6:13) 
states that the Sages disagree with Rabi Yehudah and hold the storeowner liable, even 
though he had permission to place the Chanukah candle outside. This is the accepted 
halachah.”
“How can the storeowner be liable if the mitzvah requires him to light outside?” asked Yossi. 
“What do Chazal want him to do?”
“The Rambam (Hil. Nizkei Mammon 14:13) and Shulchan Aruch (C.M. 418:12) address this,” 
answered Rabbi Dayan. “When recording the halachah, they add, ‘He could have sat and 
guarded.’ 
“Chazal instituted that one should light outside, yet at the same time they expect you to act 
responsibly. An unattended candle poses a hazard, and therefore Chazal require you to take 
proper precautions or look after the candle so that it should not cause damage or danger.”
“That’s a powerful message!” exclaimed Yossi, “Doing a mitzvah is not an excuse; it’s a 
responsibility that must be carried out carefully." 

For questions on monetary matters, 
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VolunteeringAdapted from the writings of  Harav Chaim Kohn, shlita

(Based on writings of Harav Chaim Kohn, shlita)
Q:  I agreed to work on a volunteer basis, but later decided that I am not willing 
to work without payment. Can I retract?
A: If it is reasonable to expect such work to be done gratis, it is considered untrustworthy 
to retract, whereas if such work is not done gratis and you retract before beginning 
work, the employer would not have a rightful complaint (tar’omess). Furthermore, Rema 
rules that even if retracting will cause the employer significant loss, the worker is not 
liable, since he has no binding obligation and the employer should have considered 
that a volunteer might retract (C.M. 333:5; Mishpat Shalom 204:[8]).
However, Shach (333:31) writes that if retracting now will cause the employer a 
significant loss and he is willing to pay for the service, the volunteer cannot retract 
completely, as with any other davar ha’avud. The worker would then be liable as garmi 
(directly caused damage) if he retracted and refused to work even for pay (Machaneh 
Ephraim, Sechirus Po’alim #6; Chazon Ish, B.K. 22:2; Pischei Choshen, Sechirus 11:10). 
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Now You Know 
Two dreams got Yosef into trouble, 
explains R’ Yeruchem Levovitz, z”l, 
and two dreams got him out. 

The dreams he had about being 

bowed to, which he related to his 
brothers, caused them to feel hurt 
and angry and they sold him into 
slavery. 

Years later, Pharaoh had two dreams. 

When Yosef was able to interpret 
them and ease his mind, plus give him 
a practical solution to address the 

impending famine, he was elevated to 
become the most powerful man in the 
land of Egypt. 

What was the difference? 

It is quite simple, says R’ Yeruchem. 
The first dreams were about himself. 

He retold them because they made 
him feel special even though they 
made others uncomfortable. 

However, when he explained 
Pharaoh’s dreams, he was doing it for 

someone else. He was trying to help. 
Therefore, it served to raise him up. 

On most Menorahs, the Shamash, the 
attendant, is placed higher than the 
other lights. Perhaps that is a 

reminder that when we seek to serve 
others and help them, HaShem finds 
us worthy and uplifts us. 

And, of course, when you seek to 
ignite the holy souls of others, your 

soul shines even more brightly than 
theirs. 

Thought of the week: 

If service is beneath you, 
leadership is beyond you. 

(DM:AM TYwARB) „...WDY TA wYA OWRY AL VYDELBW HERP YNA FSWY LA HERP RMAYW‰ 
“And Pharaoh said to Yosef, “I am Pharaoh, and without you, no man shall lift 
hand or foot in the whole land of Egypt.”(Genesis 41:44) 

Having interpreted the dreams and having advised Pharaoh how to handle the upcoming 
famine, Yosef was chosen to implement the plan. Pharaoh gave Yosef his ring, dressed 
him as a king, and gave him a royal name. Upon giving over the ring, he stated these 
words: “I am Pharaoh, and without your say so, no man shall take action.” 

What is Pharoah’s intention in identifying himself in this sentence? Yosef certainly knew 
with whom he was dealing.  

The commentaries variously explain that Pharaoh was establishing their relationship. 
Pharaoh was at the top of the hierarchy and Yosef, as second-in-command, could only 
have sway over those beneath him. He would not have the right to tell Pharaoh what to do. 
Others say he was expressing Yosef’s extensive power by saying the only thing out of his 
grasp was the title of “Pharaoh.” Everything else was his to do as he saw fit. 

Though Pharaoh may have been petty enough to wish to reassert his position and tell 
Yosef, “You’re not the boss of me,” there is another aspect of this statement which teaches 
us a great lesson. 

Pharaoh was supreme leader of the world’s superpower. He was considered a god. Yet, in 
this situation, he understood that he was not up to the task. Yosef had proven himself to be 
insightful and guided by an other-worldly power, thus making him humble and not a threat. 

The phrase, “I am Pharaoh,” can convey the concept that his understanding that he needed 
help did not diminish his stature in any way. In fact, one who feels or believes he can or 
needs to do everything on his own is only showing his immaturity and limitations. A good 
leader and successful person will choose to surround himself with good people. 

In this case, “I am Pharaoh,” does not change. “I am the leader of this country and hiring 
you to run things only glorifies me for being so wise and insightful about what our country 
needs.” 

This is a valuable lesson for us. If we want to succeed in life, we must be willing to 
acknowledge that others may know something we don’t or be capable in an area in which 
we are not. We must also be able to praise and verbalize their virtues. It doesn’t diminish 
us; on the contrary, it shows just how perceptive we are and why we should be admired 
ourselves. 

This holds true in our relationship with HaShem. We must realize that we must always 
come on to the kindness of HaShem, and praise Him when things go well, instead of 
ourselves. Just as Yosef said, “Not I, but G-d will answer your dreams” and found himself 
uplifted, so will we all find ourselves rising faster when we give HaShem the credit. 

Arnold Bennett, the British novelist, had a publisher who boasted about the extraordinary 
efficiency of his secretary. One day while visiting the publisher's office, Bennett asked her: 
"Your boss claims you're extremely efficient. What's your secret?"  

"It's not my secret," said the secretary, "it's his."  

Each time she did something for him, no matter how insignificant, she explained, he never 
failed to acknowledge and appreciate it.  

Because of this, she took infinite pains with her work, seeking to please him.  
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Eighteen years ago this week the 
first issue of Migdal Ohr rolled off 
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³ AL HA’NISIM: THE 
MIRACLE OF THE BATTLE

The Maharal states that this Gemara seems to 
contradict what we say in Al Ha’Nisim, a tefil-
lah that was written by the Tanaim hundreds of 
years before. In the Al Ha’Nisim, we proclaim 
thanks to HASHEM for the miracle of the 
war. We thank HASHEM for delivering the 
Yivani armies into our hands. “You fought their 
battles, judged their judgments, took their re-
venge. You put the mighty into the hands of the 
weak, the many into the hands of the few…” 
According to the Al Ha’Nisim, the miracle of 
Chanukah was that HASHEM delivered us 
from the armies of the Yivanim. Yet the Gemara 
in Shabbos says that we celebrate Chanukah be-
cause of the miracle of the oil lasting eight days. 
The Maharal asks, “Which one is correct?”

³ THE MIRACLE OF THE OIL 
REVEALED THE MIRACLE OF THE WAR.

The Maharal answers that both reasons are true, 
and both are consistent with each other. The ac-
tual event for which we give thanksgiving and 
sing Hallel is the salvation of the Jewish people. 
We won a war against all odds. However, it wasn’t 
clear that the victory was a miracle. To people liv-
ing in those times, the military success seemed to 
be natural. It was attributed to Jewish resilience 
and bravery. It didn’t appear that HASHEM had 
delivered us from the hands of the Yivanim; rath-
er, it appeared as “their might, and the strength 
of their arms.” It was only through the miracle of 
the oil that they came to understand the miracle 
of the battle. Once people saw the oil last eight 
days – an overt miracle from HASHEM — they 
then came to see that their success on the battle-
field was from HASHEM as well. The miracle of 
the oil revealed to them the miracle of the war.

³ ISRAEL DIDN’T HAVE 
A STANDING ARMY

This Maharal becomes difficult to understand 
when we take into account a basic historical 
overview. 

The events of Chanukah take place around the 
middle of the era of the Second Bais HaMikdash. 
From the time that Bavel destroyed the first Bais 
HaMikdash up until that point, the Jewish peo-
ple lived under the reign of gentile monarchies. 
Our right to exist and our form of self-govern-
ment was decided by the ruling parties. We were 
a vassal state under foreign rule, and when the 
Yivanim entered Yerushalayim, the Jewish peo-
ple did not even have a standing army.  

This wasn’t a war of a stronger army against a 
weaker opponent. It was a war in which the most 
powerful empire in the world was pitted against a 
band of unorganized, unarmed, private citizens. 

While the war itself lasted three years, during the 
entire first year of fighting, there were no formal 
battles. Two armies were not squaring off against 
each other; there was no Jewish army. The fight-
ing consisted of guerrilla skirmishes. Some Jews 
would sneak up on a lone detail of Yivani sol-
diers, kill them, and take their arms. Bit by bit, 
more Jews would join Yehudah Ha’Macabi, but 
at every point during the war, the Jews were far 
outnumbered, outgunned, and preposterously 
less battle-ready than their enemies. 

³ THE LEADERS OF THE 
REBELLION WERE KOHANIM

Even more startling is that almost all of the 
original fighters had no battle experience. The 
leaders of the rebellion were Kohanim. A Koha-
in is a Torah teacher, one who serves in the Bais 
HaMikdash, one who guides the klal Yisroel in 
ruchniyus (spiritual matters). He isn’t a soldier. 
So this was a war led and fought not by soldiers, 
but by roshei yeshiva. It was akin to Reb Shmuel 
Kaminetsky leading the Lakewood Yeshiva in 
battle against the US Marine Corps.

How could anyone not see the miracle of the war?
No intelligent assessment of the situation 
would have predicted a Jewish victory. How 
then is it possible that the Jews at the time saw 
these events as anything other than the miracles 
that they clearly were?

³ THIS SEEMS TO BE 
NATURAL TO THE HUMAN
The answer to this question seems to be that 
when one is many years away and far removed, 
he gains a historical vantage point. He is able to 
see an event in context and can easily recognize 
it as a miracle. But to those living in the day-to-

day heat of the battle, it is much more difficult 
to see the event from that perspective. 

To those involved, it seemed to be a natural 
course of events. Granted the odds were slim, but 
the Jews won. Skirmish after skirmish, battle after 
battle, the Macabees came out victorious. There 
is no question that they did well, which is why it 
seemed that their skill, their cunning, and their 
wisdom in battle won those wars. And as such, to 
people living in those times, the miracle was hid-
den. And then a single event focused their sight. 

When the Kohanim returned to the Bais HaMik-
dash and took out that little bit of oil that 
couldn’t possibly last for eight days and watched 
it remain aglow night after night, everyone knew 
it was miraculous. When they experienced the 
miracle of the oil, it reshaped the previous three 
years in their minds. Then they could see the 
battles themselves as the miracles that they were. 
Exactly as the Maharal said, “The miracle of the oil 
revealed the miracle of the battle.”

³ WE SEE THE SAME 
PHENOMENA IN OUR TIMES

In our own times, we witness an eerie parallel 
to these events and to the same mistaken in-
terpretation. 

For almost two thousand years we have existed as 
a lone sheep amongst seventy wolves. Universally 
hated and oppressed, the Jewish people have sur-
vived. And now, after almost 1900 years of wan-
dering, we find ourselves back in our own land. 

Since 1948, the Jewish nation has witnessed 
profound miracles in the repopulation and de-
velopment of the land of Israel. But it is the sur-
vival of our people that is the greatest miracle.

In 1948, the population in the Middle East 
numbered roughly 650,000 Jews, surrounded by 
some 50 million Arabs. On May 15th, 1948, one 
day after the State of Israel was declared, five na-
tions attacked, each with well-trained armies and 
air forces, each alone capable of annihilating the 
small band of Holocaust survivors. At the time 
there was no Jewish army, navy or air force. Yet, 
against all odds, we won that war, and against all 
odds we continued to win war after war – until 
now, ironically, when the Jews are considered the 
superpower in the region. 

To most people, Jew and gentile alike, it seems 
that this is just the way of the world. To the 
average witness to these events, it isn’t a demon-
stration of the hand of HASHEM. It is just the 
ebb and flow of history.  

The lesson of Chanukah is to see behind the veil 
of nature, to tune our sight into the true cause 
of events, and to see that it is HASHEM Who 
runs the world and fights our 
wars – then as now.

ShabboS Chanukah

R’ Ben Tzion Shafier

24 Kislev 5777 | Dec. 24, ‘16

Chanukah – 
G-d Fights 
Our Wars
g

“When the Yivanim entered the Bais HaMikdash, they 
defiled all the oil set aside for lighting the Menorah. 

When the Chashmonoim were victorious, they searched 
and were able to find only one small jug of oil with the 
Kohain Gadol’s seal intact. It had sufficient oil to last 
only one day, but miraculously it lasted eight days. In 

honor of the miracle of the oil lasting eight days, Chazal 
inaugurated these days for Hallel and thanksgiving.”

— Gemara Shabbos 21b — 
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)41:1(ויהי מקץ שנתיים ימים   

Parshas Mikeitz is traditionally read on Chanuka. The kabbalists teach that the parsha read during 
a Yom Tov is connected to the themes and events of that holiday. The Chida, quoting Rabbeinu Ephraim, 
notes one such connection. He points out that the letters comprising the first four words in the parsha are 
an acronym for  יניחנה , יומי מחנוכה) שמונה(וכאשר יוחנן השמיד יוונים מבית קדשינו צוונו שנדליק נרות תמניא
 When Yochanan destroyed the Greeks from the Holy Temple, we were commanded to – מצד ימין מהיוצא
light candles for the 8 days of Chanuka, and place the menorah on the right side of the door (relative to 
one leaving the house). 

Additionally, Rav Shimon Schwab suggests that Pharaoh’s dreams, in which the weak cows and 
thin stalks swallowed the strong cows and healthy stalks respectively, hint to one of the main themes of 
Chanuka, that Hashem delivered גיבורים ביד חלשום ורבים ביד מעטים – the mighty, strong, and numerous 
Greek army into the hands of a few weak and poorly armed Chashmonaim.  

Finally, Rav Moshe Wolfson points out that the most well-known question asked regarding 
Chanuka is that attributed to Rav Yosef Karo (if there was enough oil to last one day, the miracle was 
only for seven days, so why do we make commemorate it for eight days). Rav Karo is best known for his 
commentaries on the Tur and Rambam, which are respectively entitled בית יוסף and כסף משנה. The 
names of his works appear very rarely in Tanach, but both are mentioned in our parsha (43:18-19, 43:12), 
alluding to his prominent connection with the holiday of Chanuka. 
 
 

)41:33(וישיתהו על ארץ מצרים ועתה ירא פרעה איש נבון וחכם   
After Yosef was freed from prison to interpret Pharaoh’s dreams, he explained that they foretold 

seven years of abundance to be followed by seven years of famine. Therefore, he recommended the 
appointment of a wise advisor to oversee the project of storing for the famine during the years of plenty. 
Upon hearing this proposal, Pharaoh responded that there was nobody more fitting for the role than Yosef 
himself, who demonstrated great insight by suggesting this idea.  

As Pharaoh had only requested Yosef to interpret his dreams, why did he offer advice on how 
best to deal with the ramifications of his interpretation of the dreams, something which wasn’t at all 
requested of him? Further, why was Pharaoh not only not upset that Yosef had overstepped his mandate, 
but he became so impressed with him that he appointed him to oversee the new project? 

The Vilna Gaon answers with a brilliant explanation. A person who is told that his dream refers to 
events in the distant future has no reason to believe the interpretation, as there is no way to test its 
accuracy. In fact, an interpreter who doubts his abilities would be wise to offer such an explanation so that 
there is no way for him to be proved wrong and his reputation ruined. Yosef, on the other hand, told 
Pharaoh that his dream referred to the immediate onset of seven years of plenty, which would directly be 
followed by seven years of famine. Logically, Pharaoh should have believed Yosef’s explanation, for he 
would be foolish to make up an interpretation which would promptly be proven incorrect. 

Still, even when the years of plenty began, Pharaoh didn’t necessarily have to be convinced of 
Yosef’s wisdom. He could have insisted on waiting for seven years to see whether the famine would 
begin as Yosef had predicted, or even for 14 years to see if the famine would end as he had forecasted. 
Hashem recognized the danger of such a potential reaction, as in that case Pharaoh wouldn’t trust Yosef 
sufficiently to appoint him to oversee the project from the very beginning. 

As a result, the Medrash says that Hashem caused Pharaoh to forget part of his dream, 
specifically the part in which Yosef’s recommendation to appoint a wise man to oversee the storage 
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 בית שמאי אומרים יום ראשון מדליק שמנה מכאן ואילך פוחת והולך
:)שבת כא( ראשון מדליק אחת מכאן ואילך מוסיף והולךובית הלל אומרים יום    

 The Gemora in Shabbos (21b) records a dispute between Beis Hillel and Beis Shammai regarding 
the proper procedure for lighting the menorah on Chanuka. Beis Shammai maintains that one should light 
eight candles on the first night, and on each successive night, he should light one less candle than the day 
before, until he lights only one candle on the final night. Beis Hillel’s position is the opposite, arguing 
that a person should light one candle on the first night of Chanuka and should add an additional candle on 
each ensuing night, such that he lights eight candles on the final night.  

The Gemora expounds Beis Shammai’s position as being rooted in the sacrifices that are offered 
on Sukkos (Bamidbar 29:12-34), which decrease in number on each successive day, while the reasoning 
behind Beis Hillel’s opinion is that a person should always seek to add to mitzvos and not detract from 
them. Nevertheless, it is still difficult to understand why Beis Shammai would endorse a position of 
lighting less candles on each subsequent night of Chanuka. 

There is a well-known question regarding Chanuka which is attributed to the Beis Yosef: Since 
the Chashmonaim found enough pure oil to burn for one day, no miracle occurred on that first day, in 
which case Chanuka should only be commemorated for the seven days that the oil burned miraculously. 
Why then do we celebrate Chanuka for eight days if the miracle only lasted for seven?  

The Ramban writes (Shemos 13:16) that when a person sees and experiences clear and open 
miracles, it should lead him to the recognition that even routine and ordinary events that he takes for 
granted are also miraculous, albeit in a hidden form cloaked in the guise of nature. This concept is so 
fundamental to Jewish belief that the Ramban writes that a person who denies it has no portion in the 
Torah. Applying this idea to Chanuka, the Alter of Kelm explains that although we view oil burning as 
the mere functioning of the scientific laws of nature and not miraculous in any way, this is precisely the 
point: The additional day of Chanuka commemorates the recognition that nature itself is a creation of 
Hashem, and just because we are accustomed to it on a daily basis, it is no less miraculous than the open 
miracle that the oil burned for seven days longer than it was supposed to.  

Rav Avrohom Gurwicz, the Rosh Yeshiva of Gateshead, notes that there are some people who are 
unable to see Hashem’s involvement in their lives until they survive a major car accident. For others, that 
would still not be enough, unless the car first spun around multiple times before safely coming to a stop. 
Yet there are some people for whom this would still be inadequate, and the only way to get them to see 
Hashem’s hand would be if they flew out of the car and landed in their beds. 

With this insight, Rav Gurwicz explains that Beis Shammai maintains that we should light one 
less candle each night to demonstrate that we are able to recognize and sense Hashem’s presence and 
involvement in our lives, even when the miracles are less obvious. After the first day of Chanuka, we 
have become closer to Hashem, and even a lesser miracle suffices to enable us to perceive Hashem’s 
hand, until the final night of Chanuka arrives, by which point we have reached an elevated spiritual level 
in which the mere fact that oil burns is enough to allow us to acknowledge and appreciate Hashem’s 
miracles. 
 
 

Parsha Points to Ponder (and sources which discuss them): 
 

1) There are numerous discrepancies between the actual dream of Pharaoh and the way in which he 
related it to Yosef. For example, in his dream he saw himself actually standing on the river, while 
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in telling it to Yosef he claimed to have been standing on the banks of the river (41:17). Why did 
he change this detail when recounting his dream to Yosef? (Rabbeinu Bechaye, Imrei Daas) 

2) There is a Talmudic principle (Bava Metzia 62a) that חייך קודמין – saving one’s own life comes 
before saving others. In the unthinkable situation in which a person may additionally save only 
his father or his son, who has precedence? (Emes L’Yaakov)  

3) As all festivals are observed in the Diaspora for two days due to a doubt about the actual calendar 
date, why didn’t Chazal enact that Chanuka be celebrated for nine days for this reason? 
(Abudraham, Ha’aros Rav Eliyahu Mizrachi on Smag pg. 26a; Pri Chodosh, Birkei Yosef, Daas 
Torah, and Ateres Z’keinim Orach Chaim 670; Nefesh Yehonason, Derashos Chasam Sofer Vol. 
1 pg. 67, Arvei Nachal Parshas Vayechi, Minchas Chinuch 301:6, Shu”t Sh’eilas Yaakov 1:121, 
Toldos Yaakov Yosef, K’Motzei Shalal Rav Chanuka pg. 123 and 265, Ma’adanei Asher 5770) 

 
 

Answers to Points to Ponder: 
 
1) Rabbeinu Bechaye explains that the Nile was one of the Egyptian gods. In envisioning himself 
standing on it, Pharaoh was showing how conceited he was, in thinking himself even more powerful than 
the god he purported to worship. He was embarrassed to admit as such to Yosef, so he doctored it and 
reported having seen himself standing near the river bank. Yosef recognized the change and made no 
reference to the banks of the river in interpreting the dream, since he knew that wasn’t part of the original 
dream. Rav Meir Shapiro suggests that this is hinted to by the verse in Tehillim (81:6) עדות ביהוסף שמו
 Upon Yosef’s rise to greatness in Egypt, he testified that he .בצאתו על ארץ מצרים שפת לא ידעתי אשמע
heard an unfamiliar reference to “the banks” (a play on the word שפת, which also means language – see 
Sotah 36b), which he didn’t know how to interpret since it wasn’t part of the original dream. 
 
2) Yehuda asked Yaakov to send Binyomin to Egypt with him and to entrust him with ensuring 
Binyomin’s safe return. Yehuda explained that if Yaakov agreed, there will be food to eat so that we (the 
brothers), you (our father), and our children won’t die of starvation (43:8). Rav Yaakov Kamenetzky 
writes that the Torah is prioritizing for us who has precedence when it comes to saving lives by 
mentioning the saving of their father before that of their children to teach that one’s father has priority. 
 
3) Rav Eliyahu Mizrachi answers that because the observance of Chanukah is only Rabbinical in nature, 
Chazal were not stringent to require the observance of an additional day due to this doubt. The Eitz 
Chaim points out that because Chanukah is celebrated at the end of the month, there was no doubt about 
the precise date by this time because the messengers of the Sanhedrin had already reached the farthest 
Jewish settlements to inform them of the date on which the new month was sanctified. Rav Yonason 
Eibeshutz suggests that this question can be resolved through the well-known question of the Beis Yosef. 
Rav Yonason writes that Chanuka would have only been seven days as the Beis Yosef suggests, but the 
eighth day was added due to this doubt about the calendar. The Chasam Sofer rejects this explanation, as 
it would mean that in Israel, where there is no such doubt, Chanuka should only be observed for seven 
days. The Pri Chodosh explains that because one of the decrees of the Greeks was to prohibit 
circumcision, which is performed on the eighth day, Chazal wanted Chanuka to be exactly eight days. 
Rav Eliyahu Posek posits that Chazal wanted it to be clear on each day that the law is in accordance with 
Beis Hillel, who maintain that one should light one candle the first night and an additional candle on each 
successive night, and not Beis Shammai, who argue that one should light eight candles on the first night 
and subtract a candle on every night thereafter, but if Chanuka was observed for nine days, this would not 
be clear on the fifth day, when both opinions would rule that one should light five candles. 
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IMPORTANCE OF ....   
The Gemara (Taanis 11a) states that whoever starves himself 
during years of famine will [thereby] be saved from an unnatural 
death, i.e. he will die naturally from old age, rather than by sword 
or starvation (Rashi). The Gemara explains that this is a reward 
for the empathy he expresses by sharing in the difficulty that 
others are experiencing. The Gemara states further that one who 
separates himself from the distress of others and focuses only on 
his own pleasure will carry that sin without Kaparah through 
Olam HaZeh and into Olam HaBa. The Shulchan Aruch (j”ut 
574:4) rules accordingly, stating that it is a mitzvah to starve 
oneself (lower his food intake) during a famine. The Shaarei 
Teshuva cites the Birkei Yosef who quotes his father’s opinion 
that if the difficulty in obtaining food is not due to a lack of 
availability, but rather due to a dramatic increase in price, this 
does not constitute a famine. Some Meforshim point out that this 
distinction may explain Yaakov’s words to his sons when 
instructing them to go down to Egypt for food, where he said:  
,unb tku vhjbu – [and] we will live and not die. Why such a 
superfluity of words ? Yaakov may have been unsure if the 
apparent scarcity of food was due to a true famine, or to an 
increase in price. If the former, then he and his family would be 
required to “starve” themselves as well, and only purchase 
enough food in Egypt to subsist - ,unb tku. However, if it was 
only a matter of cost, then they would be permitted to purchase 
and consume as much as they wished - vhjbu. When the brothers 
returned and informed Yaakov that it was a true famine, and when 
the famine persisted, Yaakov instructed them to descend to Egypt 
a second time and kft ygn ubk urca – purchase for us a small 
amount of food. Why now only a small amount ? Because now 
Yaakov knew that they were required to eat as little as possible, 
so as to share in the global scarcity of food.   

QUESTION OF THE WEEK:  
What difference is there between the Hallel recited on Rosh 
Chodesh Teves, and the one recited on the rest of Chanukah ? 

ANSWER TO LAST WEEK:  
(When might one light Chanukah Licht without a brocho ? ?)  
R’ Akiva Eiger (Teshuvos 13) discusses the case of one who lit 
the first candle without a brocho, and then remembered that he 
hadn’t said the brocho. Since the remaining candles are only a 
Hidur, some Poskim hold that one does not recite a brocho over a 
Hidur. However, if before he attempted to light the rest, the first 
one blew out, all agree that no brocho is said over the rest. a”g 

DIN'S CORNER:  
One who cannot afford a candle for Chanukah and another for 
Shabbos should purchase a candle for Shabbos as its purpose is to 
generate ,hc ouka, which takes precedence. (j”ut 678:1) Today, as 
we have electricity providing light, the utility of a candle to 
protect ,hc ouka is significantly lessened, and one should give 
priority to Chanukah for txhb hnuxrp.  (Igros Moshe j”ut 5:20:30)  

DID YOU KNOW THAT ....   
The Gemara (Berachos 29a) states that one may say ubbhcv (the 
abridged version of Shemona Esrei) all year, except on Motzai 
Shabbos and Motzai Yom Tov, because on those occasions one 
must add Havdalah (ub,bbuj v,t) to the brocho of ibuj v,t. Mar 
Zutra asks: why not just include words of Havdalah in ubbhcv on 
those nights ? The Gemara does not answer this question, but 
Rabbeinu Yonah explains that since ubbhcv consists of a few words 
to correspond to each full brocho of Shemona Esrei, to include a 
few words of Havdalah would suggest that Havdalah is also a full 
brocho, rather than just an inclusion in the brocho of ibuj v,t. A 
similar theory was advanced to exclude addition of special 
occasional phrases in the aka ihgn vfrc (i.e. Al HaMichya) since 
its relationship to Birchas HaMazon is the same as that of ubbhcv to 
Shemona Esrei. As such, to include mention of Shabbos, Rosh 
Chodesh or Yomim Tovim in Al HaMichya would suggest that 
they too stemmed from full berachos of their own, and they 
should therefore not be mentioned. However, our custom is based 
on the Yerushalmi, which says they should be included. The 
Minchas Ani (2) explains that there is a fundamental difference 
between Havdalah, which never has a brocho of its own 
anywhere in Tefilah, versus mentioning Shabbos (vmr), Rosh 
Chodesh or Yom Tov (tchu vkgh) in Birchas HaMazon. The 
Shulchan Aruch (j”ut 188:5) rules that if one finished the brocho 
of ohkaurh vbuc in Birchas HaMazon, and then realized he had 
forgotten to say vmr or tchu vkgh he is to immediately recite a 
brocho beginning with …‘s v,t lurc and continuing with words 
pertaining to Shabbos or Yom Tov, as the case may be, ending 
with a concluding brocho appropriate to the occasion. Thus, since 
a full brocho does exist for Shabbos, Rosh Chodesh and Yom Tov, 
they can be mentioned in Al HaMichya, unlike Havdalah in ubbhcv. 
By the same token, no full brocho exists anywhere for Chanukah 
or Purim, and as such, they are not to be added into Al HaMichya. 

A Lesson Can Be Learned From:  
Chaim held a number of odd jobs in his Rumanian village. One of these jobs was 
to be a Shomer for the Chevra Kadisha, whose function it was to “guard” the 
bodies of those who passed away until burial. A second Shomer had to also be 
present, so that the body would always be guarded if one of the Shomrim 
stepped out temporarily. When the village drunkard passed away, the second 
Shomer suggested to Chaim facetiously that perhaps he wasn’t really dead - just 
passed out in a drunken stupor. To test this theory, they went over to the body 
with a cup of vodka and loudly invited him to “wake up” and drink it. The body 
did not react and soon they grew weary of the joke. The night after the 
drunkard’s burial, he appeared to Chaim in a dream and complained to him that 
he had violated Lo’eg LaRosh – mocking one who is dead, and he wished to 
summon Chaim to a Din Torah. Chaim was shaken by the dream but he ignored 
it, until he continued to be disturbed by it every night. He sought advice from 
the [author of] Atzei Chaim of Sighet, who told him to study a Perek of 
Mishnayos for the Niftar every day. As soon as Chaim began, the dreams 
stopped. But several months later, Chaim forgot to study his Perek one day, and 
that night, the dream returned. Immediately, Chaim jumped out of bed, took the 
Mishnayos, studied that day’s Perek, and went back to sleep without the dream. 
P.S. Sholosh Seudos is sponsored by the Tyberg family. 
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וישלח פרעה ויקרא את יוסף ויריצהו מן הבור, “ 41:14

 ”ויגלח ויחלף שמלתיו ויבא אל פרעה

“And Paroah sent and called to Yosef, and they rushed 

him from the pit, he shaved and changed his clothes, and he came to 

Paroah.”  The Sar Hamashkim told the king of Mitzrayim, Paroah, that 

there was a Jew in prison named Yosef, who knows how to interpret 

dreams.  Paroah had dreams that greatly disturbed him, and was seeking 

one who could interpret the meaning of his dreams.  At the end of 

Parshas Vayeishev, the Torah tells us of Yosef being in prison, and the 

Torah called it בית הסהר, translated to mean “prison”.  The Torah also 

uses the term “משמר” – translated as “ward” which the Torah seems to 

mean as a place in the prison. When the Torah speaks about Yosef, it 

says the term בית הסהר, however in 40:15 when Yosef is speaking he 

says, “ כי גנב גנבתי מארץ העברים וגם פה לא עשיתי מאומה כי שמו אתי

 For I was kidnapped from the land of the Jews, and even here I“ – ”בבור

have done nothing for them to have put me in this pit.”  י"רש מן “ 41:14 – 

 From the pit” means from the prison which is made as a type of“ – ”הבור

hole in the ground. While the בור here refers to a prison according to 

Rashi, why does the Posuk here say that Paroah had Yosef taken out of 

the בור, and why does Yosef, himself, call the place he was in a בור, while 

the Torah seems to call it a Bais Hasohar?  How is this story with Yosef, 

which is Lained on Chanukah, connected to Chanukah?  The following 

Divrei Torah will expound on these topics, and support the P’shat 

offered in the closing paragraph. 

 This prison was like a – ”ויריצהו מן הבור“ 41:14 – צידה לדרך 

pit in that it did not have any windows or openings to allow light in, 

although it was above ground.   

“ 41:14 – חפץ חיים  , וישלח פרעה ויקרא את יוסף ויריצהו מן הבור

 Every Gezeira from Shomayim is – ”ויגלח ויחלף שמלתיו ויבא אל פרעה

for a fixed duration. As soon as the preordained time has passed, 

Hakodosh Boruch Hu does not allow the decree to continue for even an 

extra moment.  It was Yosef’s time to be released, and he was 

immediately taken out of the pit.   

ח"ברכת הרי  וישלח פרעה ויקרא את יוסף ויריצהו מן “ 41:14 – 

 In Posuk 40:15, Yosef says that he did nothing wrong to end up – ”הבור

in the pit. The wife of Potiphar (Yosef’s master before he was placed in 

prison) accused Yosef of wrongdoing, and Yosef said it was absolutely 

untrue.  The Torah says that Paroah sent for Yosef, and does not say that 

he sent for the Jew, or the prisoner.  Why would Paroah be calling him 

by his name, someone who was in prison and presumably not of any 

importance?  Although Paroah was calling him to interpret dreams, it 

still seems peculiar that Paroah calls him by his name.  When the Sar 

Hamashkim told Paroah about Yosef, and what he allegedly did, Paroah 

did not believe the accusations.  Had Yosef in fact done what he was 

accused of, he would have been killed, and not just placed in prison.  Not 

only that, but Yosef was placed in charge of the prison, something that 

certainly would not have happened had he committed the terrible sin he 

was accused of.  Paroah called Yosef by his name, for it was the respect 

he deserved.  By the fact that Yosef was in the “Bor,” was proof that he 

was innocent.  “ויריצהו” is from a Loshon of   רצון, Paroah desired to 

remove him from the place he did not deserve to be – immediately.   

ח פלטיאל"ר  וישלח פרעה ויקרא את יוסף ויריצהו מן “ 41:14 - 

 Why does it say that Yosef was taken out of the Bor when the – ”הבור

Torah stated numerous times that Yosef was in a Bais Hasohar, a prison?  

At the time that Paroah called for Yosef, they placed him in a Bor so that 

Potiphar should not be upset at the prison warden. (Potifar would have 

been upset had he known that Yosef was treated well in prison, and was 

actually placed as the warden of the prison.  They therefore threw him 

in the Bor, so that Potiphar would hear that Yosef was removed from a 

Bor, a pit).   

 – ”וישלח פרעה ויקרא את יוסף ויריצהו מן הבור“ 41:14 - טור 

Initially Yosef was placed in the Bor.  When all recognized his 

righteousness, he was taken out and was placed in charge of the prison.  

Now that he was being called by the king, and they did not know if it was 

for good and bad, they placed him in the Bor again, in case it was not 

good, so that no one would get in trouble for having removed Yosef 

from the pit previously.   

וישלח פרעה ויקרא את יוסף ויריצהו מן “ 41:14 - רבינו אפרים 

 ,implies that the Bor which Yosef was in was very deep ”ויריצהו“ – ”הבור

and there were steps needed to bring him out of the Bor.   

 ”וישלח פרעה ויקרא את יוסף ויריצהו מן הבור“ 41:14 - בכור שור 

   .All of the commands of the king must be done with alacrity - ”ויריצהו“ –

וישלח פרעה ויקרא את יוסף ויריצהו מן “ 41:14 - רבינו יואל 

 is spelled Chaseir, missing a Vov, to teach us that it was ”ויריצהו“ – ”הבור

not Paroah’s messengers who took Yosef out, rather it was Hakodosh 

Boruch Hu Who took him out.  

“ 41:14 - מדרש הבאור  יוסף ויריצהו מן  וישלח פרעה ויקרא את

 is spelled Chaseir, missing a Vov, to teach us that Yosef ”ויריצהו“ – ”הבור

did not want to go to Paroah, and they had to force him to go to fulfill 

the decree of the king.   

וישלח פרעה ויקרא את יוסף ויריצהו מן “ - Mikeitz 194b – זוהר 

את יראיו 'ד רוצה את המיחלים לחסדו“ - Tehillim 147:11 – ”הבור ” – 

“Hashem desires those who fear Him, those who yearn for His 

kindness.”  Hakodosh Boruch Hu’s desire for Tzaddikim is great for they 

bring Sholom to the world Above and the world below.  Who are those 

who yearn for kindness – it is those who toil in Torah by night and 

connect with the Shechina.  When the morning comes, they desire the 

Chut Shel Chesed should be upon them the next day, as it says in Avodah 

Zara 3b. Yosef Hatzaddik received this חן. Even before he was brought 

before Paroah, he found Chain in the eyes of Paroah.  As soon as Paroah 

saw him, he told him his dreams, for Paroah had a pleasant disposition 

to Yosef, and knew that he was going to be the one to interpret his 

dreams.   

יףי שטי"מהר   – Chanukah 1 – The Medrash Shmuel says in 

Meseches Avos 5:6, in the name of the Rambam, that all of the miracles 

that would happen in the world were all created in the six days of 

Creation.  That means that the miracle of Chanukah was also created 

then.  The miracle of Chanukah is alluded to in the Torah by the 

beginning of the Creation of the world, as it says in the Posuk, Bereishis 

 And there was darkness on the surface of the“ – ”וחושך על פני תהום“ 1:2

deep.”  Bereishis Rabbah 2:4 “וחושך” this refers to the Golus of Yavan – 

the Golus in the times of Chanukah – for they darkened the eyes of Klal 

Yisroel with their wicked decrees.  Bereishis 1:3 “ויאמר אלקים יהי אור” – 

“And Hashem said, there shall be light” – refers to the light of Matisyahu 

and his sons, “ויהי אור” – and so it was that there was light, which also 

alludes to the miracle that occurred with a flask of oil to create light for 

Klal Yisroel.   

רק בחנוכה ישראל רואין הטובה “ -  Chanukah – קדושת לוי 

 On Rosh Hashanah and Yom Hakippurim – ”בשכל והוא במחשבה

Hakodosh Boruch Hu counts Klal Yisroel for good; it is then decided that 

Klal Yisroel would have goodness.  It is only by Chanukah that Klal Yisroel 

actually see the goodness with their intellect.  This is why the Mitzvah of 

Chanukah is to “see the candles”; (one can make a Brocha on the 

candles even if he himself does not light the candles, for the main thing 

is to see the candles). 

 Oheiv Yisroel – 1 מנותר קנקנים – Chanukah – ברך משה 

explains on the Posuk in Parshas Pekudei – “ אלה פקודי המשכן משכן

 The Gemara in Bava Metzia tell us that – ”העדות אשר פוקד על פי משה

Brocha is not found in that which is measured, counted, or weighed.  If 

so, how could there have been Brocha in the Mishkan where everything 

was counted and measured?  The reason that Brocha is not found in 

these things is because people look at it with an evil eye, to varying 

degrees.  Wherever Bilam looked, he created an evil eye, causing 

damage, for his essence was evil.  Shir Hashirim 7:5 “ עיניך בריכות

 Your eyes are like the pools in Cheshbon” – However Klal“ – ”בחשבון

Yisroel make exact calculations, and they do so with a good eye.  

Therefore, their looking at something does not detract from it, rather it 
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even adds to it, and that is why the Posuk tells us that the Mishkan was 

counted by the mouth of Moshe.  The Torah is teaching us that although 

it was counted, being that it was done by the great Tzaddik Moshe, not 

only did the counting not detract from it, but it created even more 

Brocha.  Based on this P’shat of the Oheiv Yisroel, we can explain the 

apparent contradiction between the Gemara in Shabbos 21b that says 

that they found a flask of oil which was enough to last one day, while it 

says in the שאילתות דרב אחאי גאון – that there was not enough oil even 

for one night.  There is in fact no contradiction, for at first when they 

found the oil, there was not enough for one night.  However, after Klal 

Yisroel, the holy Kohanim, looked at it with a positive eye, it infused 

Brocha into it, and then there was enough for the first night.  By looking 

at the light of the Chanukah candles, one can make his thoughts holy, for 

gazing at something that is Kodosh causes one’s thoughts to be Kodosh.   

 The“ – ”ההדלקה בשקיעת החמה“ – Chanukah  - דברים אחדים  

kindling of the candles when the sun sets.”  One is to light the Chanukah 

Menorah at that time to be Meorer, to awaken, the Nefesh of the 

person to do Teshuva and perform Ma’asim Tovim.  One should always 

remember the day of death, the day that the sun will set for him, his 

Neshama will leave him.  The Neshama is compared to a candle, as it 

says, “ נשמת אדם' כי נר ד .” This will help one focus on what is important 

in this world, and not run after the pleasures of this world.  Instead, the 

person will look to light up his Neshama through the study of Torah and 

performance of Mitzvos.  The Yivanim sought for Klal Yisroel to forget 

the Torah, so we are to light the candles to reinvigorate ourselves in our 

Avodas Hashem, to counteract the Yivanim.  These holy days of 

Chanukah are days that we should strengthen ourselves in Torah study, 

Kiyum Hamitzvos, Chesed, and Avodas Haborei – all with a tremendous 

sense of Yiras Shomayim.   

 To fix the“ – ”לתקן חוש הראיה“ – Chanukah – עבודת ישראל 

sense of sight.”  One is not allowed to have benefit from the light of the 

Chanukah candles, however one can look at them.  One should gaze at 

the candles in order to be Mesaken everything that he did which caused 

a P’gam, a deficiency, in his eyesight – his Ruchniyos eyesight.  

וישלח פרעה ויקרא את יוסף ויריצהו מן “ 41:14 – בן איש חי   

 Yosef’s brothers sold him for 20 silver coins.  Why only twenty – ”הבור

when Yosef seemed to be very marketable, as the Torah tells us that 

Yosef had a very pleasant and nice appearance?  The brothers were 

jealous of Yosef that he was the “בכור” in the thoughts of Yaakov Avinu 

(for Yaakov saw Rochel Imeinu as his main wife, and Yosef was the 

oldest of Rochel’s children).  If the “thoughts” were followed, that would 

mean that Yosef should have received the Meluchah, for the king is 

called, “בכור.”  Tehillim 89:28 “אף אני בכור אתנהו” – “Also a firstborn I 

will make him.”  The brothers did not want this to happen, and they 

wanted the “בכור” to have a negative connotation, instead of meaning 

that Yosef would receive the Malchus.  Therefore, they placed him in a 

“ which leaves over the letter ,”בור“ 'כ ” from the word “בכור.”  They were 

Mekayeim the כ'  by selling him for twenty, thereby stating that Yosef 

being the בכור was not something good.  The brothers took the “בכור” 

which represented Malchus, and broke it into two parts.  Here, the 

Posuk tells us that Paroah, “יריצוהו“ – ”ויריצהו מן הבור” from a Loshon of 

 and ”בור“ to connect – Paroah was going to reconnect the – ”צירוף“

make it back into one word of “בכור” representing that Yosef was about 

to receive Malchus, that Yosef would rule over the land of Mitzrayim.   

 ”וישלח פרעה ויקרא את יוסף ויריצהו מן הבור“ 41:14 - גנזי יוסף 

– “And Paroah sent – and He called Yosef” – who is the He – it was 

Hakodosh Boruch Hu Who was calling his precious Yosef.  “ויריצהו” is 

from a Loshon “ את יראיו 'ד רוצה ” – “Hashem desires those who fear Him 

(Tehillim 147:11).”   This means that Hakodosh Boruch Hu appeases 

those who fear Him when they accept punishment with love.  Hakodosh 

Boruch Hu called out to Yosef, for He was taking Yosef out of the pit, and 

raising him to a position of power because he accepted his punishment 

from Hashem with love.   

 Yosef – ”וישלח פרעה ויקרא את יוסף“ 89:9 – בראשית רבה 

shaved and changed his clothes before entering Paroah’s presence in 

order to accord honor to royalty. 

ו"פירוש מהרז   – Bereishis Rabbah 89:9 “ ויגלח , ויריצהו מן הבור

 means that Yosef was – ”ויריצהו מן הבור“ – ”ויחלף שמלתיו ויבא אל פרעה

taken out of prison by others, while “ויגלח ויחלף” means that he did it on 

his own.  The Medrash explains that when they came to take him out of 

prison, he was the one who shaved and donned other clothing for he 

wanted to show the proper honor for the Malchus.   

 Yosef – ”ויגלח ויחלף שמלתיו ויבא אל פרעה“ 41:14   - מזרחי 

was being called out of prison, yet he did not know why.  He did not 

know if he was being released from prison as a free man, or was 

temporarily being released, but would return to prison.  One being in 

this situation would not bother to shave and don clean and proper 

clothing, for he may be returning to prison.  Yosef acted differently, for it 

did not matter to him whether he was going to return to prison or not.  

He shaved and donned clean and proper clothing, for he wanted to show 

the proper honor to the Malchus, which was a fraction of the Malchus 

Shomayim.  He wanted to show the proper honor, for that was showing 

that he sought to have the proper honor for the Malchus Shomayim.   

וישלח פרעה ויקרא את “ Bereishis Rabbah 89:9 – מתנות כהונה 

 Rashi says that the Malchus down here in this world is like the – ”יוסף

Malchus of Above, for Hakodosh Boruch Hu separated a fraction of His 

honor to flesh and blood. (Certainly the Malchus of Hakodosh Boruch Hu 

is infinitely greater than any Malchus in this world. Yet the Malchus of 

this world can give us some sort of understanding of a Malchus, and how 

much greater the Malchus Above is. This is why Chazal were Mesaken a 

Brocha for one to say when he sees a king or ruler).  

שמשון רפאל הירש' ר   We should – ”ויריצהו מן הבור“ 41:14 – 

pay attention to the nuances that provide us with insight into the 

character of Yosef.  Paroah’s messengers sought to rush Yosef to the 

king, for the king was distraught over his dreams, and they were going to 

get the lowly prisoner to interpret the dreams.  Yosef did not hurry, as 

the Torah tells us that first he shaved and changed his clothes.  Then the 

Torah tells us “ויבא יוסף” – “He came to Paroah” – but not in a rush.  

Yosef remained fully conscious of his own personality and mission.  This 

was the quality that made him a חכם.  With perceptive observation, he 

grasped what was unique about every person, every relationship, every 

situation.   

 Perhaps now we can understand why the Torah tells us here 

that Yosef was taken out of a Bor, and the connection to Chanukah.  

While Yosef was in prison in Mitzrayim, he saw himself in the Bor that 

his brothers threw him into.  Yosef did not understand the reason for 

what was happening to him, but he had full Emunah that it was all being 

orchestrated by the One Above, and whatever would happen to him 

would be for his good.  When Yosef speaks of where he is, he calls it a 

Bor, and the Torah tells us that Hakodosh Boruch Hu took Yosef out of 

that Bor he was in, and raised him to be the viceroy in Mitzrayim.  The 

Yivanim brought חשך to Klal Yisroel, which is the same letters of שכח 

which means to forget.  The Yivanim wanted Klal Yisroel to forget the 

Torah and Mitzvos.  Yosef was in a dark place in Mitzrayim, yet he kept 

the light of fire within him burning.  בור is the Gematria of אור with the 

Kolel – Yosef was in a Bor, yet all the time he kept the light of Torah 

going.  Chanukah is a time for us to gaze at the light of the Chanukah 

candles, and think about what the true purpose of this world is.  It is not 

to follow after the pleasures of the human body, as the Yivanim focus 

on, rather it is the pleasures of the Neshama which we must focus on.  

We should gaze at the lights, and seek to purify our eyes, our eyes with 

which we should be Zoche to see that Hakodosh Boruch Hu runs the 

world, and that He does countless miracles for us each and every day.  

May we be Zoche to see the ultimate light with the coming of Moshiach, 

 !במהרה בימינו אמן
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One morning the two girls arrived late.After World War II, R’ Yosef Tzvi Dunner ZT”L had hundreds 
of orphaned girls in his care. He served as a guiding father 
for them all. One year, he arranged an enjoyable vacation 

for ‘his’ girls in a countryside school building. His own 
family stayed in a house right next door.

When they returned and told the Rav 
what had happened, Rabbi Dunner asked 
the girls to return the bottles of milk.

The girls came back and related the episode 
to Rabbi Dunner. He realized the severity of 
the issue and went to speak to the farmer.

The farmer turned pale and then asked the 
Rav to go with him to the back of his house...

The girls misunderstood 
the Rav’s instructions:

I don’t want this farmer 
to think that Jews have different 

standards, one for adults and one 
for children. Just return it to him; 
there is no need to discuss getting 

the money back.

Do you see that squared-off 
area? This is where I keep my pigs. I 

supply the whole region with milk. If I’m 
short, I add water to the pig’s milk and 

then mix it with cow’s milk before it is picked 
up! I see that your Rabbis knew what they 
were talking about. You may send your 

girls over tomorrow.

I received 
permission from the 

farmer down the road for 
two girls to supervise the 
early-morning milking of 

the cows.

I’ll 
volunteer…

Me, too!

Rabbi, 
Rabbi - don’t 
come back! 

Besides, you 
don’t even 
trust me!

Hey! You just 
contaminated the 

entire vat! Those bottles 
were unsterilized! Don’t 

ever come back here 
again!

We can’t use it 
for the campers, 

but maybe the young 
children can use the 

milk!

י“ג ניסן  2007 - 1913  5767 - 5673

R’ Yosef Tzvi Halevi Dunner was born in Cologne, Germany, to R’ Boruch Chaim and Selma. 
He was a תלמיד מובהק of R’ Yechiel Yaakov Weinberg (שרידי אש) who gave him סמיכה. In 1936, 
he was appointed Chief Rabbi of East Prussia, serving in its capital, Konigsberg. In 1937 he 
married Ida, the daughter of R’ Zev Fryan, a founding member of Agudath Yisroel. In 1947, 
R’ Schonfeld brought him to Stamford Hill, London, where with the help of R’ Schonfeld, 
he set up a Beis Yaakov Seminary for girls of post-school age, the first of its kind in 
England, which he headed until the mid-1990s. He served as ראש בית דין of the Union of 
Orthodox Hebrew Congregations (UOHC) in London from 1960-2007, taking a leading 
role in revamping the kashrus in the UK. He also served as the רב of the Adath Yisroel 

Synagogue, and was the European President of Agudath Yisroel.

James, of course I 
trust you! It’s just that during 

the Mishnaic period, farmers were 
often short of cow’s milk. They 

would add water to the thick milk of 
a nursing pig to make it taste like 

cow’s milk. Our Rabbis made a ruling 
that a Jew must observe the 

milking process.

Great 
idea! Let’s pay 

for a few bottles 
and take them 
back to camp.
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 לע״נ ר׳ ישראל בן אברהם ז"ל 
לע״נ הב׳ ישעיהו דוב ע״ה בן יבלחט״א יצחק צבי נ״י

ל ָאִחיו ֵלאֺמר, ַמה זֺאת ָעָשה ֱאֺלִקים ָלנּו. )ְבֵראִׁשית מב:כח(…  ְרדּו ִאיׁש אֶּ ַויֶּחֶּ  
 … and they turned trembling one to another, saying, “What is 
this that ד׳ has done to us?” 
 does not reveal himself to his brothers and cleverly יֹוֵסף 
hides his identity by calling them spies. He knew that once he labeled 
his brothers as ‘spies,’ they would be afraid to ask any questions from 
the people in Egypt about this new “harsh” ruler. Yet יֹוֵסף also knew 
that his brothers would look for a ’sin’ if something went wrong. Why 
did he act strangely and refill their sacks with money, causing them to 
tremble and wonder, “What is this that ד׳ has done to us?” Why was 
 ”not concerned that they might logically suspect that the “harsh יֹוֵסף
ruler behind this strange occurrence was יֹוֵסף? After all, they all heard 
 .s dream’יֹוֵסף
 The ַבַעל ַהטּוִרים ( יד-מב: יג ) mentions another difficulty: If יֹוֵסף 
was trying to hide his identity, why, when the brothers first told יֹוֵסף 
that a brother was missing, did יֹוֵסף interrupt and tap on his goblet and 
say, “I see through the magic powers of this cup that his name [the 
missing boy’s] was יֹוֵסף!” What prompted יֹוֵסף to come so close to 
revealing the secret? What difference does it make to their story that 
he should add the name? 
 Here is another one of twelve eye-opening questions posed 
by R’ Eliyahu Meir Finkel ַזַצ״ל: Was it logical for a suspicious ruler to 
send nine ’spies’ home with enough food for their entire families for 
months and keep one ‘spy’ in custody? Wouldn’t it have made more 
sense to send one ‘spy’ home with barely enough food for the trip and 
keep the rest of the ‘spies’ in custody? What was יֹוֵסף’s ָחְכָמה in doing 

something so seemingly illogical? ִׁשְמעֹון was thrown into jail only 
temporarily. As soon as the rest of the brothers returned home he was 
released. What did ִׁשְמעֹון think was happening? Did he reveal what 
happened to his brothers? 
 R’   Eliyahu   Meir   answers   many   difficulties   with   one 
explanation  that  we  all  know  is  true  of  human  nature.  People  
will never be able to see the truth, even it is clear to all, if they have to 
admit on their own that they were wrong. יֹוֵסף used this knowledge 
and acted with great ָחְכָמה. As long as the brothers thought they were 
right, they would continue to think illogically and not see the truth 
even if it should have been obvious. 
 This is similar to the ִאּסּור of לֺא ִלַקח ֺׁשַחד  for a] ,(ִמְצָוה פג) ׁשֶּ
judge] not to take any form of bribery. Even the wisest of people with 
the greatest ִיְרַאת ָׁשַמִים will be persuaded not to see the truth when 
they have a reason forcing them to think differently (e.g. by taking 
money from one of the litigants).   

י ַהִמְצוָׁה שֵׁ רָׁ  ִמשָׁ
 The ִחּנּוְך explains that the prohibition of taking bribery 
applies even when the intention of the judge is noble and he is trying 
to judge honestly. The reasoning behind this ִאּסּור is clear to everyone 
(it is human nature) and does not require any logical proof.  [The ְגָמָרא 
הּוא ַחד :is from two words ֺׁשַחד tells us that the word (ְכתּובֹות קה:)  ,ׁשֶּ
that he is one. The judge becomes one with the person who bribed him 
ה חֹוָבה ְלַעְצמֹו     [.and a person can never see his own faults ,ְוֵאין ָאָדם רֹואֶּ

Adapted from: ספר החנוך על פרשת השבוע 

R' Chaim Leib Shmulevitz, ַזַצ״ל, was born in Stutchin, 
Poland, to the יָבה יל and ר׳ ְרָפֵאל ַאְלֵתר ,רֺאׁש ְיׁשִׁ ַהַסָבא  ,ֶעטִׁ
נֹוְבַהְרדֹוק  s daughter. When he was 18, both of his parents’מִׁ

died within 6 months, leaving ים  to care for his 3 younger siblings. The ר׳ ַחיִׁ
following year, R' Shimon Shkop asked him to be a עּור יד ׁשִׁ  in Grodno. In ַמגִׁ
ים ,1925 יר went to learn in ר׳ ַחיִׁ ְרָים where he married ,מִׁ  Finkel, the ַחָנה מִׁ
יָבה יר s daughter. During WWII, he led’רֺאׁש ְיׁשִׁ יַבת מִׁ  in Shanghai for 5 ְיׁשִׁ
years along with R' Chatzkel Levenstein. After the war, ים  immigrated ר׳ ַחיִׁ
to America before moving to ם יר and was ,ְירּוָׁשַליִׁ יַבת מִׁ  .for 32 years רֺאׁש ְיׁשִׁ
His ַגְדלּות in תֹוָרה and ּדֹות  ,can be appreciated by learning his classic work מִׁ
יחֹות מּוָסר   .שִׁ

 ג׳ טבת
5662 — 5740 
1902 — 1979 

An important ִמָדה, trait, that will lessen 
any harsh ִדין, Divine judgment, on  רֹאׁש
 ,ָדן ְלַכף ְזכּות is striving to be ַהָׁשָנה
judging [people] in a favorable light. 
The (ַׁשָבת קכ״ז:) ְגָמָרא clearly tells us 
 ,ַהָדן ֶאת ַחֵברֹו ְלַכף ְזכּות ָדִנין אֹותֹו ִלְזכּות
He who judges his friend favorably is 
himself judged favorably… By judging 
our friend from the best possible angle, 
we  are  ensuring  that  we  too  will  be  judged 
favorably!    From ִשיחֹות מּוָסר by R’ Chaim Shmulevitz ַזַצ״ל 

We wish a freilichen Chanukah to all of our readers

TorahThoughts

פרשה: מקץ - מפטיר במדבר ז:מח-ז:נג   הפטרה: ...רני ושמחי... )זכריה ב:יד-ד:ז(

דף יומי: בבא מציעא צ״ו        ברכי נפשי )מנחה(        משיב הרוח ומוריד הגשם - ותן טל ומטר

ליל ז׳ דחנוכה

א ליכטיג  און פרייליכן חנוכה!

Agudas Yisroel of America
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*Since we only discuss 1-3 ֲהָלכֹות, it is important to consider these ֲהָלכֹות in the context of the bigger picture. Use them as a starting point for further in-depth study.

Chofetz ChaimMoment

לע״נ ר׳ משה בן הר׳ טוביה  הלוי זצ״ל

ה … ַוְיַצו יֹוֵסף ַוְיַמְלאּו  ֶהם ֵצדָּ ֵתת לָּ יש ֶאל ַשּקֹו ְולָּ יב ַכְסֵפיֶהם אִׁ שִׁ ר ּוְלהָּ ְכֵליֶהם בָּ
ית מד:כה(. ֶהם ֵכן )ְבֵראשִׁ ֶרְך ַוַיַעש לָּ  ַלדָּ

 commanded that they fill their vessels with grain, and יֹוֵסף 
to  return  their  money,  each  one’s  to  his  sack,  and  to  give  the 
provisions for their journey; and so he did for them. 
 The brothers came to ם ְצַריִׁ  during a famine to purchase מִׁ
food for their family. Posing before his brothers as the suspicious 
viceroy of ם ְצַריִׁ  sent them home to their father with יֹוֵסף ,מִׁ
instructions to return with their youngest brother, ין מִׁ ְניָּ  treated יֹוֵסף .בִׁ
them  considerately  by  sending  them  provisions  for  the  road,  in 
addition to the full vessels of grain that they were bringing home. On 
the other hand, יֹוֵסף secretly instructed his assistants to take the 
money the brothers had given as payment, and hide it in their sacks. 
What was יֹוֵסף’s motive in hiding the money in their sacks? We do 
not find any apparent significance to this money. 
 R' Shimon Schwab, quoting the Brisker ב  :suggests ,רָּ
 wanted to ensure that the brothers would return to יֹוֵסף 
ם ְצַריִׁ ם He knew that as descendants of .מִׁ הָּ ק ,ַאְברָּ ְצחָּ  his ,ַיֲעֺקב and יִׁ
brothers would not be at peace with themselves knowing that they 
had someone else’s money in their possession. Thus, they would feel 
forced to return to ם ְצַריִׁ  if for no other reason than to return the ,מִׁ
money that was not their own. 

∞ ∞ ∞ ∞ ∞ 
 R'  Schwab  himself  was  renowned  for  his  integrity  in  all 
areas.  In   monetary   matters,   he   went   far   beyond   the   strict 
requirements of ה כָּ דּוש ַהֵשם and in so doing made a ,ֲהלָּ  .קִׁ
 Once, R' Schwab visited his son R' Myer when the latter was 
a student at Mesivta Rabbi Chaim Berlin. The two then went to a 
subway  station  to  travel  to  Manhattan.  R'  Myer  spotted  a  few 
quarters  lying  on  the  ground  near  the  token  booth.  His  father 
instructed him to give them to the clerk at the token booth. 
 R'  Myer  was  prepared  to  obey,  but  he  was  somewhat 

puzzled, for a subway station is considered a public domain and the 
ה כָּ  clearly allows one to keep an item like money (which has no ֲהלָּ
identifying   characteristics)   when   it   is   found   in   such   an   area. 
Respectfully, he asked his father for an explanation. 
 R' Schwab told his son: “Certainly you are correct — from a 
halachic standpoint, the money is yours. But in our day and age, we 
have to utilize every opportunity to be ם ַמיִׁ  and ְמַקֵדש ֵשם שָּ
demonstrate what ה  Jews are all about. You hand the money to ּתֹורָּ
the man in the booth and I will stick my beard into the window so 
that he will see who we are!” 
 Years later, R' Schwab visited R' Myer in Denver, where he 
serves as dean of the city’s Bais Yaakov. One day, R' Myer brought 
home two of his father’s suits from the cleaners. Upon examining the 
receipt  and  counting  his  change,  R'  Schwab  realized  that  he  had 
mistakenly been charged for only one suit. When R' Myer checked 
the figures, he said, “Yes, it’s certainly a mistake. Tomorrow I’ll pass 
by the store and pay the difference.” 
 “It should not wait for tomorrow,” his father replied. “We 
should take care of it right now. I will come along.” 
 At the time of his visit to Denver, R' Schwab was still able to 
walk, but with difficulty. Nevertheless, he insisted on accompanying 
his son to contribute his share to this דּוש ַהֵשם  They arrived at the .קִׁ
shopping mall and R' Myer pulled up right in front of the cleaners so 
that the proprietor could see his father sitting in the front seat. R' 
Myer entered the store, explained what had happened and paid for 
the suit. The proprietor turned to look out the window and R' Schwab 
smiled and waved to him from the car. The proprietor told R' Myer, 
“Rabbi, you didn’t have to make a special trip for this — you could 
have brought the money in tomorrow!”  
 “I know,” R' Myer replied, “but to my father, the matter 
could not wait until tomorrow; it had to be rectified right away.” 

Adapted from: More Shabbos Stories (with kind permission from ArtScroll) 

 ספר ח״ח הלכות רכילות כלל א׳ סעיף ד׳
 were rivals since their days together in preschool. Nothing really ַיֲעֺקב and ֵלִוי*
changed as they went from grade to grade in elementary school. Everyone 
understood that they just did not see eye to eye. It was impossible to even 
think of them playing together on the same team. During one particularly 
intense game, when ַיֲעֺקב was sick, ֵלִוי really showed his ability in sports. He 
remarked to a friend, “I play so much better when ַיֲעֺקב isn’t at the game.” 
If ֵלִוי’s comment will not make the rivalry worse, can it be repeated?  
*Stories adapted from Guard Your Tongue, A Daily Companion, A Lesson a Day and various real-life situations. 

Answer: The ִאּסּור of ְרִכילּות is to relate an episode or a comment that would cause the 
listener to have animosity towards another person. The ָחֵפץ ַחִיים explains that even if 
one does not add any more animosity, it does not make the ִאּסּור any lighter and there 
is still an ִאּסּור ִמן ַהּתֹוָרה of ְרִכילּות.  

 If possible, one should try to daven ִמְנָחה on ָבת ֲחנָֻכה  ֶעֶרב שַׁ
before lighting the ֵנרֹות ֲחנָֻכה. 

 A married woman should first wait for her husband to 

finish lighting his ֵנרֹות ֲחנָֻכה before she begins lighting her 
ָבת ֵנרֹות שַׁ . If it is getting late, she may begin lighting her 
ָבת ֵנרֹות שַׁ  after he lights the first ֵנר. 

FocusonMiddos

Sage Sayings
R' Yisroel Salanter ַזַצ״ל, the father of the מּוָסר movement, 
would often explain to his ַתְלִמיִדים, "One can have perfect 
 without ִמּדֹות but one cannot change ,מּוָסר without ִמּדֹות
 would take this idea a ַזַצ״ל R' Chaim Shmulevitz "!מּוָסר
step further and say, "!מּוָסר ׁשרַײט גװַאלד! ּבַײט ִזיְך — 
Learning מּוָסר shouts, 'Gevald! Change!'" Without learning 
  !one may never even realize the need to change ,מּוָסר

Source: Rav Chaim Shmuelevitz (CIS) 

UnderstandingDavening
לּו רֹות ַהלָּ ֶהם…ַהנֵּ ׁש בָּ נּו ְרׁשּות ְלִהְׁשַתמֵּ ין לָּ …ְואֵּ  

These  lights  …  And  we  are  not  per-
mitted  to  make ordinary use of them …  

It is forbidden to use the ה  lights for ֲחנֻכָּ
any personal purpose — such as reading 
a ֵסֶפר or doing work by their illumination 
— “lest one slight the ת כא:) ”ִמְצֹות בָּ  .(שַׁ
This prohibition against benefitting from 
the ה  lights makes it absolutely clear ֲחנֻכָּ
to all that they were kindled for the sole 
purpose of commemorating the miracle. 
In compliance with the prohibition 
against benefitting from the ה  ,lights ֲחנֻכָּ
we light a ש מָּ  ,flame (literally, servant) שַׁ
which is not holy, so that any incidental 
pleasure that comes from the ה  lights ֲחנֻכָּ
can be considered as coming from the 
ש מָּ  .שַׁ

 Yahrtzeit of R' Yehoshua – 1872 / 5633 טבת 4
Eizek Shapiro ַזַצ״ל, known as R' Eizel Charif ("The 
Sharp One") of Slonim. He was born in 5651/1801 in 
Glovanka, near Minsk, Lithuania, to R' Yechiel, 
a ַתְלִמיד ָחָכם and community leader. He began 
studying ְגָמָרא with a private tutor at age 6. Within 2 
years he knew a few ְכתֹות  so well that his father ַמסֶּ
took over his education, but R' Yechiel soon saw 
that he could not keep up with his son’s questions. 
He enrolled him in Blumke’s ְיִשיָבה in Minsk, where 
he learned under ר׳ ַאְבָרָהם Dvaritzer ַזַצ״ל, and 
blossomed into a true scholar.  
He became a son-in-law of R' Yitzchak Fein, who 
promised to provide for the young couple so that R' 
Eizel could study Torah undisturbed. His fame 
spread quickly. R' Eizel engaged in תֹוָרה discussions 
in matters of ֲהָלָכה with the greatest ַרָבִנים 
and ְגדֹוִלים of his time. His brilliance and proficiency 
gave weight to the ִחּדּוִשים he penned in all areas of 
 Community leaders from around .ּפֹוְסִקים and ַש״ס
Europe tried to recruit R' Eizel as ָרב for their towns, 
but for many years his father-in-law opposed his 
accepting any such position.  
Finally, R' Eizel became ָרב of Kolovaria, where he 
wrote his first ר עַ  ,ֵספֶּ ק ְיהֹושֻׁ  which publicized his ,ֵעמֶּ
depth and brilliance in ְשֵאלֹות ּוְתשּובֹות. Later, R' Eizel 
became ָרב of Kutno, and then he moved to Slonim, 
near Grodno, where he served as ָרב for the rest of 
his life. A prolific writer, his writings include:  ַנֲחַלת
עַ  עַ  and ְשַפת ַהַנַחל ,נֹוַעם ְירּוַשְלִמי ,ְיהֹושֻׁ  He was .ַעַצת ְיהֹושֻׁ
known for his sharp intellect, as well as for his ability 
to refute his opponents, among them ַמְשִכיִלים, with 
wit and humor. 

Dear Talmid, 
 R' Chaim Shmulevitz ַזַצ״ל 
had an elderly relative who lived 
in a nursing home. The man was 
a ַתְלִמיד ָחָכם, and R' Chaim was 
very particular to visit him from 
time to time and talk with him in 
learning. Between visits, R' Chaim 
would send him letters.  
 On one occasion, he 
asked a member of his household 
to mail a letter to this man. To his 
surprise, the person saw that R' 
Chaim had written “Rabbi Chaim 
Shmulevitz” on the back of the 
envelope. He knew that R' Chaim 
was very careful not to refer to 
himself by any title, and certainly 
would not write the title “Rabbi” 
on an envelope. He could not 
resist asking R' Chaim why he had 
deviated    from    his    normal 
behavior. 
 R' Chaim explained, “This 
man is an older ַתְלִמיד ָחָכם and, in 
a nursing home, he probably does 
not receive the attention and 
respect that is due to him. Who 
knows! Perhaps if somebody sees 
that he is receiving a letter from a 
rabbi,   he   will   be   treated 
differently.” 

 On another occasion, a 
 ְירּוָשַלִים moved to ַתְלִמיד ָחָכם
where he was not well known. R' 
Chaim made sure to attend all of 
his מּוָסר shmuessen. Although R' 
Chaim's hearing impairment was 
very severe and he could not 
hear what the ַמִגיד ִשעּור was 
saying, he would sit through his 
shmuessen from beginning to 
end. It seemed to the ַמִגיד ִשעּור 
as if he understood every word.  
 Once, a member of the 
 s family came to’ַתְלִמיד ָחָכם
escort R' Chaim to the shmuess, 
but R' Chaim smiled and shook 
his head. “There is no need. I 
heard he recently received an 
important position in the city. He 
does not need me to attend his 
shmuessen anymore.” 
  My ַתְלִמיד, R' Chaim's 
great love for תֹוָרה was so 
entwined with his ֶחֶסד and 
understanding of others' feelings 
that he happily traded his most 
precious commodities of time 
and 'modesty' in order to help a 
 feel better or become ַתְלִמיד ָחָכם
successful. 

 ְיִהי ִזְכרֹו ָברּוְך!
 ֶרִבי Your  ,ְבְיִדידּות

Story adapted from Rav Chaim Shmuelevitz (CIS)  

1. What ָרָכה ָיִמין bestow upon his brother יֹוֵסף did בְּ  that the ִבנְּ
other brothers had received at an earlier time? 

2. What stirred יֹוֵסף’s compassion towards his brother [as 
opposed to his brothers]? 

1. All the other brothers had been blessed with ֵחן (see 33:5) before ְָּיִמין  was ִבנ
born. יֹוֵסף now gave the ְָּרָכה ְָּיִמין to ֵחן of ב ד״ה ֱאֹל) ִבנ  .(43:29 — ִקים ָיְחְנָך ְבִני

ְָּיִמין .2  that all his children’s names allude to his “lost” brother and the יֹוֵסף told ִבנ
troubles that he had endured, thus stirring יֹוֵסף’s compassion towards ָאִחיו - his 
brother (43:30 — ד״ה ִכי ִנְכְמרּו ַרֲחָמיו). 

1. What ָרָכה ָיִמין bestow upon his brother יֹוֵסף did בְּ  that the ִבנְּ
other brothers had received at an earlier time? 

2. What stirred יֹוֵסף’s compassion towards his brother [as 
opposed to his brothers]? 

1. All the other brothers had been blessed with ֵחן (see 33:5) before ְָּיִמין  was ִבנ
born. יֹוֵסף now gave the ְָּרָכה ְָּיִמין to ֵחן of ב ד״ה ֱאֹל) ִבנ  .(43:29 — ִקים ָיְחְנָך ְבִני

ְָּיִמין .2  that all his children’s names allude to his “lost” brother and the יֹוֵסף told ִבנ
troubles that he had endured, thus stirring יֹוֵסף’s compassion towards ָאִחיו - his 
brother (43:30 — ד״ה ִכי ִנְכְמרּו ַרֲחָמיו). 

 Questions    weekof רש"י
the

ָמא: ִעְנָיֵני ְדיוֹו
ה ֲחֻנּכָ

Halacha 
Corner

This Week in History
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*Since we only discuss 1-3 ֲהָלכֹות, it is important to consider these ֲהָלכֹות in the context of the bigger picture. Use them as a starting point for further in-depth study.

Chofetz ChaimMoment

לע״נ ר׳ משה בן הר׳ טוביה  הלוי זצ״ל

ה … ַוְיַצו יֹוֵסף ַוְיַמְלאּו  ֶהם ֵצדָּ ֵתת לָּ יש ֶאל ַשּקֹו ְולָּ יב ַכְסֵפיֶהם אִׁ שִׁ ר ּוְלהָּ ְכֵליֶהם בָּ
ית מד:כה(. ֶהם ֵכן )ְבֵראשִׁ ֶרְך ַוַיַעש לָּ  ַלדָּ

 commanded that they fill their vessels with grain, and יֹוֵסף 
to  return  their  money,  each  one’s  to  his  sack,  and  to  give  the 
provisions for their journey; and so he did for them. 
 The brothers came to ם ְצַריִׁ  during a famine to purchase מִׁ
food for their family. Posing before his brothers as the suspicious 
viceroy of ם ְצַריִׁ  sent them home to their father with יֹוֵסף ,מִׁ
instructions to return with their youngest brother, ין מִׁ ְניָּ  treated יֹוֵסף .בִׁ
them  considerately  by  sending  them  provisions  for  the  road,  in 
addition to the full vessels of grain that they were bringing home. On 
the other hand, יֹוֵסף secretly instructed his assistants to take the 
money the brothers had given as payment, and hide it in their sacks. 
What was יֹוֵסף’s motive in hiding the money in their sacks? We do 
not find any apparent significance to this money. 
 R' Shimon Schwab, quoting the Brisker ב  :suggests ,רָּ
 wanted to ensure that the brothers would return to יֹוֵסף 
ם ְצַריִׁ ם He knew that as descendants of .מִׁ הָּ ק ,ַאְברָּ ְצחָּ  his ,ַיֲעֺקב and יִׁ
brothers would not be at peace with themselves knowing that they 
had someone else’s money in their possession. Thus, they would feel 
forced to return to ם ְצַריִׁ  if for no other reason than to return the ,מִׁ
money that was not their own. 

∞ ∞ ∞ ∞ ∞ 
 R'  Schwab  himself  was  renowned  for  his  integrity  in  all 
areas.  In   monetary   matters,   he   went   far   beyond   the   strict 
requirements of ה כָּ דּוש ַהֵשם and in so doing made a ,ֲהלָּ  .קִׁ
 Once, R' Schwab visited his son R' Myer when the latter was 
a student at Mesivta Rabbi Chaim Berlin. The two then went to a 
subway  station  to  travel  to  Manhattan.  R'  Myer  spotted  a  few 
quarters  lying  on  the  ground  near  the  token  booth.  His  father 
instructed him to give them to the clerk at the token booth. 
 R'  Myer  was  prepared  to  obey,  but  he  was  somewhat 

puzzled, for a subway station is considered a public domain and the 
ה כָּ  clearly allows one to keep an item like money (which has no ֲהלָּ
identifying   characteristics)   when   it   is   found   in   such   an   area. 
Respectfully, he asked his father for an explanation. 
 R' Schwab told his son: “Certainly you are correct — from a 
halachic standpoint, the money is yours. But in our day and age, we 
have to utilize every opportunity to be ם ַמיִׁ  and ְמַקֵדש ֵשם שָּ
demonstrate what ה  Jews are all about. You hand the money to ּתֹורָּ
the man in the booth and I will stick my beard into the window so 
that he will see who we are!” 
 Years later, R' Schwab visited R' Myer in Denver, where he 
serves as dean of the city’s Bais Yaakov. One day, R' Myer brought 
home two of his father’s suits from the cleaners. Upon examining the 
receipt  and  counting  his  change,  R'  Schwab  realized  that  he  had 
mistakenly been charged for only one suit. When R' Myer checked 
the figures, he said, “Yes, it’s certainly a mistake. Tomorrow I’ll pass 
by the store and pay the difference.” 
 “It should not wait for tomorrow,” his father replied. “We 
should take care of it right now. I will come along.” 
 At the time of his visit to Denver, R' Schwab was still able to 
walk, but with difficulty. Nevertheless, he insisted on accompanying 
his son to contribute his share to this דּוש ַהֵשם  They arrived at the .קִׁ
shopping mall and R' Myer pulled up right in front of the cleaners so 
that the proprietor could see his father sitting in the front seat. R' 
Myer entered the store, explained what had happened and paid for 
the suit. The proprietor turned to look out the window and R' Schwab 
smiled and waved to him from the car. The proprietor told R' Myer, 
“Rabbi, you didn’t have to make a special trip for this — you could 
have brought the money in tomorrow!”  
 “I know,” R' Myer replied, “but to my father, the matter 
could not wait until tomorrow; it had to be rectified right away.” 

Adapted from: More Shabbos Stories (with kind permission from ArtScroll) 

 ספר ח״ח הלכות רכילות כלל א׳ סעיף ד׳
 were rivals since their days together in preschool. Nothing really ַיֲעֺקב and ֵלִוי*
changed as they went from grade to grade in elementary school. Everyone 
understood that they just did not see eye to eye. It was impossible to even 
think of them playing together on the same team. During one particularly 
intense game, when ַיֲעֺקב was sick, ֵלִוי really showed his ability in sports. He 
remarked to a friend, “I play so much better when ַיֲעֺקב isn’t at the game.” 
If ֵלִוי’s comment will not make the rivalry worse, can it be repeated?  
*Stories adapted from Guard Your Tongue, A Daily Companion, A Lesson a Day and various real-life situations. 

Answer: The ִאּסּור of ְרִכילּות is to relate an episode or a comment that would cause the 
listener to have animosity towards another person. The ָחֵפץ ַחִיים explains that even if 
one does not add any more animosity, it does not make the ִאּסּור any lighter and there 
is still an ִאּסּור ִמן ַהּתֹוָרה of ְרִכילּות.  

 If possible, one should try to daven ִמְנָחה on ָבת ֲחנָֻכה  ֶעֶרב שַׁ
before lighting the ֵנרֹות ֲחנָֻכה. 

 A married woman should first wait for her husband to 

finish lighting his ֵנרֹות ֲחנָֻכה before she begins lighting her 
ָבת ֵנרֹות שַׁ . If it is getting late, she may begin lighting her 
ָבת ֵנרֹות שַׁ  after he lights the first ֵנר. 

FocusonMiddos

Sage Sayings
R' Yisroel Salanter ַזַצ״ל, the father of the מּוָסר movement, 
would often explain to his ַתְלִמיִדים, "One can have perfect 
 without ִמּדֹות but one cannot change ,מּוָסר without ִמּדֹות
 would take this idea a ַזַצ״ל R' Chaim Shmulevitz "!מּוָסר
step further and say, "!מּוָסר ׁשרַײט גװַאלד! ּבַײט ִזיְך — 
Learning מּוָסר shouts, 'Gevald! Change!'" Without learning 
  !one may never even realize the need to change ,מּוָסר

Source: Rav Chaim Shmuelevitz (CIS) 

UnderstandingDavening
לּו רֹות ַהלָּ ֶהם…ַהנֵּ ׁש בָּ נּו ְרׁשּות ְלִהְׁשַתמֵּ ין לָּ …ְואֵּ  

These  lights  …  And  we  are  not  per-
mitted  to  make ordinary use of them …  

It is forbidden to use the ה  lights for ֲחנֻכָּ
any personal purpose — such as reading 
a ֵסֶפר or doing work by their illumination 
— “lest one slight the ת כא:) ”ִמְצֹות בָּ  .(שַׁ
This prohibition against benefitting from 
the ה  lights makes it absolutely clear ֲחנֻכָּ
to all that they were kindled for the sole 
purpose of commemorating the miracle. 
In compliance with the prohibition 
against benefitting from the ה  ,lights ֲחנֻכָּ
we light a ש מָּ  ,flame (literally, servant) שַׁ
which is not holy, so that any incidental 
pleasure that comes from the ה  lights ֲחנֻכָּ
can be considered as coming from the 
ש מָּ  .שַׁ

 Yahrtzeit of R' Yehoshua – 1872 / 5633 טבת 4
Eizek Shapiro ַזַצ״ל, known as R' Eizel Charif ("The 
Sharp One") of Slonim. He was born in 5651/1801 in 
Glovanka, near Minsk, Lithuania, to R' Yechiel, 
a ַתְלִמיד ָחָכם and community leader. He began 
studying ְגָמָרא with a private tutor at age 6. Within 2 
years he knew a few ְכתֹות  so well that his father ַמסֶּ
took over his education, but R' Yechiel soon saw 
that he could not keep up with his son’s questions. 
He enrolled him in Blumke’s ְיִשיָבה in Minsk, where 
he learned under ר׳ ַאְבָרָהם Dvaritzer ַזַצ״ל, and 
blossomed into a true scholar.  
He became a son-in-law of R' Yitzchak Fein, who 
promised to provide for the young couple so that R' 
Eizel could study Torah undisturbed. His fame 
spread quickly. R' Eizel engaged in תֹוָרה discussions 
in matters of ֲהָלָכה with the greatest ַרָבִנים 
and ְגדֹוִלים of his time. His brilliance and proficiency 
gave weight to the ִחּדּוִשים he penned in all areas of 
 Community leaders from around .ּפֹוְסִקים and ַש״ס
Europe tried to recruit R' Eizel as ָרב for their towns, 
but for many years his father-in-law opposed his 
accepting any such position.  
Finally, R' Eizel became ָרב of Kolovaria, where he 
wrote his first ר עַ  ,ֵספֶּ ק ְיהֹושֻׁ  which publicized his ,ֵעמֶּ
depth and brilliance in ְשֵאלֹות ּוְתשּובֹות. Later, R' Eizel 
became ָרב of Kutno, and then he moved to Slonim, 
near Grodno, where he served as ָרב for the rest of 
his life. A prolific writer, his writings include:  ַנֲחַלת
עַ  עַ  and ְשַפת ַהַנַחל ,נֹוַעם ְירּוַשְלִמי ,ְיהֹושֻׁ  He was .ַעַצת ְיהֹושֻׁ
known for his sharp intellect, as well as for his ability 
to refute his opponents, among them ַמְשִכיִלים, with 
wit and humor. 

Dear Talmid, 
 R' Chaim Shmulevitz ַזַצ״ל 
had an elderly relative who lived 
in a nursing home. The man was 
a ַתְלִמיד ָחָכם, and R' Chaim was 
very particular to visit him from 
time to time and talk with him in 
learning. Between visits, R' Chaim 
would send him letters.  
 On one occasion, he 
asked a member of his household 
to mail a letter to this man. To his 
surprise, the person saw that R' 
Chaim had written “Rabbi Chaim 
Shmulevitz” on the back of the 
envelope. He knew that R' Chaim 
was very careful not to refer to 
himself by any title, and certainly 
would not write the title “Rabbi” 
on an envelope. He could not 
resist asking R' Chaim why he had 
deviated    from    his    normal 
behavior. 
 R' Chaim explained, “This 
man is an older ַתְלִמיד ָחָכם and, in 
a nursing home, he probably does 
not receive the attention and 
respect that is due to him. Who 
knows! Perhaps if somebody sees 
that he is receiving a letter from a 
rabbi,   he   will   be   treated 
differently.” 

 On another occasion, a 
 ְירּוָשַלִים moved to ַתְלִמיד ָחָכם
where he was not well known. R' 
Chaim made sure to attend all of 
his מּוָסר shmuessen. Although R' 
Chaim's hearing impairment was 
very severe and he could not 
hear what the ַמִגיד ִשעּור was 
saying, he would sit through his 
shmuessen from beginning to 
end. It seemed to the ַמִגיד ִשעּור 
as if he understood every word.  
 Once, a member of the 
 s family came to’ַתְלִמיד ָחָכם
escort R' Chaim to the shmuess, 
but R' Chaim smiled and shook 
his head. “There is no need. I 
heard he recently received an 
important position in the city. He 
does not need me to attend his 
shmuessen anymore.” 
  My ַתְלִמיד, R' Chaim's 
great love for תֹוָרה was so 
entwined with his ֶחֶסד and 
understanding of others' feelings 
that he happily traded his most 
precious commodities of time 
and 'modesty' in order to help a 
 feel better or become ַתְלִמיד ָחָכם
successful. 

 ְיִהי ִזְכרֹו ָברּוְך!
 ֶרִבי Your  ,ְבְיִדידּות

Story adapted from Rav Chaim Shmuelevitz (CIS)  

1. What ָרָכה ָיִמין bestow upon his brother יֹוֵסף did בְּ  that the ִבנְּ
other brothers had received at an earlier time? 

2. What stirred יֹוֵסף’s compassion towards his brother [as 
opposed to his brothers]? 

1. All the other brothers had been blessed with ֵחן (see 33:5) before ְָּיִמין  was ִבנ
born. יֹוֵסף now gave the ְָּרָכה ְָּיִמין to ֵחן of ב ד״ה ֱאֹל) ִבנ  .(43:29 — ִקים ָיְחְנָך ְבִני

ְָּיִמין .2  that all his children’s names allude to his “lost” brother and the יֹוֵסף told ִבנ
troubles that he had endured, thus stirring יֹוֵסף’s compassion towards ָאִחיו - his 
brother (43:30 — ד״ה ִכי ִנְכְמרּו ַרֲחָמיו). 

1. What ָרָכה ָיִמין bestow upon his brother יֹוֵסף did בְּ  that the ִבנְּ
other brothers had received at an earlier time? 

2. What stirred יֹוֵסף’s compassion towards his brother [as 
opposed to his brothers]? 

1. All the other brothers had been blessed with ֵחן (see 33:5) before ְָּיִמין  was ִבנ
born. יֹוֵסף now gave the ְָּרָכה ְָּיִמין to ֵחן of ב ד״ה ֱאֹל) ִבנ  .(43:29 — ִקים ָיְחְנָך ְבִני

ְָּיִמין .2  that all his children’s names allude to his “lost” brother and the יֹוֵסף told ִבנ
troubles that he had endured, thus stirring יֹוֵסף’s compassion towards ָאִחיו - his 
brother (43:30 — ד״ה ִכי ִנְכְמרּו ַרֲחָמיו). 
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the

ָמא: ִעְנָיֵני ְדיוֹו
ה ֲחֻנּכָ
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One morning the two girls arrived late.After World War II, R’ Yosef Tzvi Dunner ZT”L had hundreds 
of orphaned girls in his care. He served as a guiding father 
for them all. One year, he arranged an enjoyable vacation 

for ‘his’ girls in a countryside school building. His own 
family stayed in a house right next door.

When they returned and told the Rav 
what had happened, Rabbi Dunner asked 
the girls to return the bottles of milk.

The girls came back and related the episode 
to Rabbi Dunner. He realized the severity of 
the issue and went to speak to the farmer.

The farmer turned pale and then asked the 
Rav to go with him to the back of his house...

The girls misunderstood 
the Rav’s instructions:

I don’t want this farmer 
to think that Jews have different 

standards, one for adults and one 
for children. Just return it to him; 
there is no need to discuss getting 

the money back.

Do you see that squared-off 
area? This is where I keep my pigs. I 

supply the whole region with milk. If I’m 
short, I add water to the pig’s milk and 

then mix it with cow’s milk before it is picked 
up! I see that your Rabbis knew what they 
were talking about. You may send your 

girls over tomorrow.

I received 
permission from the 

farmer down the road for 
two girls to supervise the 
early-morning milking of 

the cows.

I’ll 
volunteer…

Me, too!

Rabbi, 
Rabbi - don’t 
come back! 

Besides, you 
don’t even 
trust me!

Hey! You just 
contaminated the 

entire vat! Those bottles 
were unsterilized! Don’t 

ever come back here 
again!

We can’t use it 
for the campers, 

but maybe the young 
children can use the 

milk!

י“ג ניסן  2007 - 1913  5767 - 5673

R’ Yosef Tzvi Halevi Dunner was born in Cologne, Germany, to R’ Boruch Chaim and Selma. 
He was a תלמיד מובהק of R’ Yechiel Yaakov Weinberg (שרידי אש) who gave him סמיכה. In 1936, 
he was appointed Chief Rabbi of East Prussia, serving in its capital, Konigsberg. In 1937 he 
married Ida, the daughter of R’ Zev Fryan, a founding member of Agudath Yisroel. In 1947, 
R’ Schonfeld brought him to Stamford Hill, London, where with the help of R’ Schonfeld, 
he set up a Beis Yaakov Seminary for girls of post-school age, the first of its kind in 
England, which he headed until the mid-1990s. He served as ראש בית דין of the Union of 
Orthodox Hebrew Congregations (UOHC) in London from 1960-2007, taking a leading 
role in revamping the kashrus in the UK. He also served as the רב of the Adath Yisroel 

Synagogue, and was the European President of Agudath Yisroel.

James, of course I 
trust you! It’s just that during 

the Mishnaic period, farmers were 
often short of cow’s milk. They 

would add water to the thick milk of 
a nursing pig to make it taste like 

cow’s milk. Our Rabbis made a ruling 
that a Jew must observe the 

milking process.

Great 
idea! Let’s pay 

for a few bottles 
and take them 
back to camp.
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 לע״נ ר׳ ישראל בן אברהם ז"ל 
לע״נ הב׳ ישעיהו דוב ע״ה בן יבלחט״א יצחק צבי נ״י

ל ָאִחיו ֵלאֺמר, ַמה זֺאת ָעָשה ֱאֺלִקים ָלנּו. )ְבֵראִׁשית מב:כח(…  ְרדּו ִאיׁש אֶּ ַויֶּחֶּ  
 … and they turned trembling one to another, saying, “What is 
this that ד׳ has done to us?” 
 does not reveal himself to his brothers and cleverly יֹוֵסף 
hides his identity by calling them spies. He knew that once he labeled 
his brothers as ‘spies,’ they would be afraid to ask any questions from 
the people in Egypt about this new “harsh” ruler. Yet יֹוֵסף also knew 
that his brothers would look for a ’sin’ if something went wrong. Why 
did he act strangely and refill their sacks with money, causing them to 
tremble and wonder, “What is this that ד׳ has done to us?” Why was 
 ”not concerned that they might logically suspect that the “harsh יֹוֵסף
ruler behind this strange occurrence was יֹוֵסף? After all, they all heard 
 .s dream’יֹוֵסף
 The ַבַעל ַהטּוִרים ( יד-מב: יג ) mentions another difficulty: If יֹוֵסף 
was trying to hide his identity, why, when the brothers first told יֹוֵסף 
that a brother was missing, did יֹוֵסף interrupt and tap on his goblet and 
say, “I see through the magic powers of this cup that his name [the 
missing boy’s] was יֹוֵסף!” What prompted יֹוֵסף to come so close to 
revealing the secret? What difference does it make to their story that 
he should add the name? 
 Here is another one of twelve eye-opening questions posed 
by R’ Eliyahu Meir Finkel ַזַצ״ל: Was it logical for a suspicious ruler to 
send nine ’spies’ home with enough food for their entire families for 
months and keep one ‘spy’ in custody? Wouldn’t it have made more 
sense to send one ‘spy’ home with barely enough food for the trip and 
keep the rest of the ‘spies’ in custody? What was יֹוֵסף’s ָחְכָמה in doing 

something so seemingly illogical? ִׁשְמעֹון was thrown into jail only 
temporarily. As soon as the rest of the brothers returned home he was 
released. What did ִׁשְמעֹון think was happening? Did he reveal what 
happened to his brothers? 
 R’   Eliyahu   Meir   answers   many   difficulties   with   one 
explanation  that  we  all  know  is  true  of  human  nature.  People  
will never be able to see the truth, even it is clear to all, if they have to 
admit on their own that they were wrong. יֹוֵסף used this knowledge 
and acted with great ָחְכָמה. As long as the brothers thought they were 
right, they would continue to think illogically and not see the truth 
even if it should have been obvious. 
 This is similar to the ִאּסּור of לֺא ִלַקח ֺׁשַחד  for a] ,(ִמְצָוה פג) ׁשֶּ
judge] not to take any form of bribery. Even the wisest of people with 
the greatest ִיְרַאת ָׁשַמִים will be persuaded not to see the truth when 
they have a reason forcing them to think differently (e.g. by taking 
money from one of the litigants).   

י ַהִמְצוָׁה שֵׁ רָׁ  ִמשָׁ
 The ִחּנּוְך explains that the prohibition of taking bribery 
applies even when the intention of the judge is noble and he is trying 
to judge honestly. The reasoning behind this ִאּסּור is clear to everyone 
(it is human nature) and does not require any logical proof.  [The ְגָמָרא 
הּוא ַחד :is from two words ֺׁשַחד tells us that the word (ְכתּובֹות קה:)  ,ׁשֶּ
that he is one. The judge becomes one with the person who bribed him 
ה חֹוָבה ְלַעְצמֹו     [.and a person can never see his own faults ,ְוֵאין ָאָדם רֹואֶּ

Adapted from: ספר החנוך על פרשת השבוע 

R' Chaim Leib Shmulevitz, ַזַצ״ל, was born in Stutchin, 
Poland, to the יָבה יל and ר׳ ְרָפֵאל ַאְלֵתר ,רֺאׁש ְיׁשִׁ ַהַסָבא  ,ֶעטִׁ
נֹוְבַהְרדֹוק  s daughter. When he was 18, both of his parents’מִׁ

died within 6 months, leaving ים  to care for his 3 younger siblings. The ר׳ ַחיִׁ
following year, R' Shimon Shkop asked him to be a עּור יד ׁשִׁ  in Grodno. In ַמגִׁ
ים ,1925 יר went to learn in ר׳ ַחיִׁ ְרָים where he married ,מִׁ  Finkel, the ַחָנה מִׁ
יָבה יר s daughter. During WWII, he led’רֺאׁש ְיׁשִׁ יַבת מִׁ  in Shanghai for 5 ְיׁשִׁ
years along with R' Chatzkel Levenstein. After the war, ים  immigrated ר׳ ַחיִׁ
to America before moving to ם יר and was ,ְירּוָׁשַליִׁ יַבת מִׁ  .for 32 years רֺאׁש ְיׁשִׁ
His ַגְדלּות in תֹוָרה and ּדֹות  ,can be appreciated by learning his classic work מִׁ
יחֹות מּוָסר   .שִׁ

 ג׳ טבת
5662 — 5740 
1902 — 1979 

An important ִמָדה, trait, that will lessen 
any harsh ִדין, Divine judgment, on  רֹאׁש
 ,ָדן ְלַכף ְזכּות is striving to be ַהָׁשָנה
judging [people] in a favorable light. 
The (ַׁשָבת קכ״ז:) ְגָמָרא clearly tells us 
 ,ַהָדן ֶאת ַחֵברֹו ְלַכף ְזכּות ָדִנין אֹותֹו ִלְזכּות
He who judges his friend favorably is 
himself judged favorably… By judging 
our friend from the best possible angle, 
we  are  ensuring  that  we  too  will  be  judged 
favorably!    From ִשיחֹות מּוָסר by R’ Chaim Shmulevitz ַזַצ״ל 

We wish a freilichen Chanukah to all of our readers

TorahThoughts

פרשה: מקץ - מפטיר במדבר ז:מח-ז:נג   הפטרה: ...רני ושמחי... )זכריה ב:יד-ד:ז(

דף יומי: בבא מציעא צ״ו        ברכי נפשי )מנחה(        משיב הרוח ומוריד הגשם - ותן טל ומטר

ליל ז׳ דחנוכה

א ליכטיג  און פרייליכן חנוכה!

Agudas Yisroel of America
PIRCHEI 
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