
 wudu ;xuh cegh ,usku, vkt(c-zk)vru,k dhhx vause - 
     dthva u,ause kg rnua tuva vzc tuv ehsmv ,kgn rehg hf itf ah znr 'vb

khgk hwwarc tcunf 'ohcuyv ovhagn ov ohehsm ka ovh,usku, rehg hf ';xuh ,shn
'lfk hutrv hkf ,uagk uhkg kyun hutrf o,uagk rafun ostv vhvha hsfu (y 'u)

f"an hpfu 'vausev ,shn tuv hkfv vzullllkkkknnnnhhhhkkkktttt    hhhhccccrrrr    hhhhccccrrrrvvvv    eeeewwwwwwwwvvvvrrrrvvvv    'ostv ,dvbvc 
cuak vfz tka sug kfu 'vausec uhndp kg sutn cuak ostv kg hf uhrcs ifu,u
ohrjtk snknu snuk tuv ot ;t hf 'hutrf vru,v ouhek vfuz ubht 'hutrf ovhkg
vru,v hbhs ohhen tuv ihtu 'osuen snka vn tuv jfua vagn kkfk tcaf n"n
iuuhfa vn vzu /,uumnvu vru,v ouhek hgmntv thv vausev hf z"hpk tmnb /obueh,f
ka ohcuyv ohagn ov cegh ka ,usku, hf w;xuh cegh ,usku, vktw urntc cu,fv
ah ',uann ka whjcu ouhe vk vhv,a ubhhvs 'v"kt whjcc vhv,a hsfu 'runtf ehsmv

/snuka vn hutrf ohhek vfuz vz ,ufzc hf 'vause tuva ;xuh ,shn uc vhv,a lrum
     ,udavk ,ufzk tuv .pj ot hf ostv ,t ,uruvk cu,fv iuuhf hf rnuk kfub sug

thv ,ntu ',nt u,shn cegh hf 'vrvyu vausec rvzb ,uhvk uhkg 'vru,c ,unr
tuv cegh hf tmnb 'wudu uvhpc v,hv ,nt ,ru, (u 'c hftkn) cu,fv rntnf 'vru,
'cegh whjc thva vru,k ,ufzk vmr, otc wcegh ,usku, vktw rnt vzku 'vru, whjc

 /;xuh ,sn thva vausec rvzb ,uhvk lhkg kyun w;xuhw
'uk tuv ohbuez ic hf (d 'zk) cu,fv kg hwwarpa hpf unmg ;xuhc od ubt ohtur ifu
/;xuhk rxun vhv rcgu oa kmt cegh snka vn kf hf wohfj rcw arhp xukebuta
,urag ohkvut cauh vhva rjt vz vhvu 'rcgu oa ,hcc cegh exg ohba swwh tukvu

  

/aec, vn rntk ahtv uvktahu vsac vgu, vbvu aht uvtmnhu
 ohgur ov vpht hk tb vshdv aecn hfbt hjt ,t rnthu

(zy 'uy-zk)wiujyhcv ,shnw ihhbgc - 
     k c,iiii""""ccccnnnnrrrrvvvv'lrsv in vgu, tuv hf 'rnth - vsac vgu, vbvu aht uvtmnhu" '

lhrthu 'o,ut aecn vhv vgrnv ouenc hf vsac xbfbu 'lkh vbt gsuh vhv tku
kcx kfv kct 'uk ruzjk hutr vhva uhkt utc ,ucr ,uchx hf shdvk 'vzc cu,fv
v"cev uk inhz hf 'rea ,umhrjvu ,nt vrhzdv hf 'sug ubghsuvku 'uhct sucfk
ohahtv hf orntc ubh,ucr ubuuf,b vzku 'oshc uthcvk hsf u,gsn tka lrs vrun
thv wv ,mg hf ubghsuvk 'vzv ruphxv kf vhv obhj kg tka 'ohftkn ov vktv

/([t"f y"h hkan] woue, thv wv ,mgu 'aht ckc ,ucajn ,ucrw f"vtnfu) '"oue,
cu          wwwwhhhhhhhhjjjjcccc    uuuubbbbhhhhccccrrrrwwwwkfc wv kt jyc" 'vz ihhbgc lhrtv (.en ,arpk u,nsev ahr)

,shn kg vzv cu,fc rhvzh lknv vnka /(wv wd hkan) iga, kt l,bhc ktu 'lck
'uck kfc v"cevc ost jycha 'rnthu ',uumnvu vru,v hrehgn tuva hbpn 'iujycv
u,bhc uvsnk,u ukfa uvruh ota 'vzc vbuufvu 'u,bhc kg igah tku jych tku
ubujyc kf ohaha er 'kkf vz kg igah tka 'u,rucdu ujufc ut uraugc juyck

   

rtucnf 'vnumg vghdhc rcgu oa ,ru,n vks ohba dwwx ic u,uhvc er hf 'ohba
harsncitf vhva tmnbu 'hgrt iputc ot hf iah vhv tk ohbav i,ut kfa kwwzj 

';xuhk rxun vhv oa dhahva vn kf ,tu 'expv tkk ohba swwh ka ,faunn vghdh
t i,arpc rtucnf 'vba z"h ic ot hf uhctn srpba vgac vhv tk ;xuh tukvukf ,

ohba swwh lan uhct snka vn kf ,t dhavk vfz rcfu 'vba v,utc ung ,uruev
vz iht hf ihch ibuc,nv kf tukvu 'u,bhcu ukfa cjr,baf u,ubez ,gk ,unhn,
hgmntv thv vausev hf 'uk vsnga thv u,shn jrfvca tkt 'hgcy ihbg

/vru,c u,jkmv thv lf vausec rvzb ostva vn hpfu 'vru,v ,davk
'jk) w,fv kg i,arpc od znrb lf hshk ostv tuch lhtv 'vausev sux 'vbvu    
itf ah znra ,ushxjv hrpxc rtucnfu 'wlrsv kg ohbhgc t&uv vasev vhtw (tf
,ukgnc ,ukg,vk ,ufzk kfut lhtv wvasev vhtw ktrahn ost ktah otca
kg lkuv lbva vgaca wlrsv kg ohbhgc thvw tuv vzk vcua,vu 'vausev
thv vhtrv odp hf 'vausek vfz, ztu 'ohnak lhbhg ahsevk lhkg ohfrsv
vtur ihg (v"p t"p ,ufrc hnkaurh) kwwzj rntnfu 'vausec ,ukuafnv kf orudv

kuvagn ;ux ohhek uhkg rhg ka vcujrk tmuh ostvafu /ohrnud ohrchtu snuj c
ajnc'hutrf uhbhg kg runah tk otc rucgk uhkg kukg vn ibuc,vku 'vkhj, vc

/vru,ku vausek vfzh tkhnnu 'ufrsc vrebv kfc uhbhgc yhcvk tka rvzh z"hgu
     u,fhkv ,gc uhbhg asena vzc uhjuur unmg vnf sg ,gsk ostv ,kufhc iht

,tzf if,h 'vruvy h,kc ,jt vhtr ,njn rsrs,n vhv vnf sgu 'rhgv ,ucujrc
uh,ujkmv kfu wausew oac trehvku lfn kmbhvk vfzh uhbhg ,rhna ,ufzc ostva

 /,urhvz v,ut ,ufzc vtkvu ouh u,utnrunak uhkg kceha ostv ,cujn if kgu
/vru,v i,ubcu vru,c vrh,h vdavku ,ujkmvv kfk vfzb vz ,ufzcu 'uhbhg kg

uh,ucajnu uhagn kf ihtu 'kfxh o,gsu rujt ohnfj chan tuva v"cevc
wv ,mgu 'aht ckc ,ucajn ,ucrw cu,fa uvzu 'vkg,h wv ruzdh ot h,kc oukf
tk uraug hf 'unmgk vcuy ehzjvk uk iht 'curk raug ;xt ot hf 'woue, thv
tku '.urhnv ohkek tk hfw v"g vnka rnt ifu 'u,ukeu ujufc uhkt tc
rnt ifu 'wudu raug ohbucbk tk odu 'ojk ohnfjk tk odu 'vnjknv ohruchdk
'v"cev shc ot hf ushc ubht uruchsu 'wiuak vbgn wvnu 'ck hfrgn ostkw sug
uk ihtu 'u,bhc kg igavku juyck uk hutr iht lfhpku 'ohagnv kf rta a"fu
ltw v"g sus rnta tuvu 'v"cevc er 'u,uks,avc u,uue, ,t ,uk,k

/"h,uks,avc tku 'rnukf 'wh,ue, ubnn hf 'hapb hnus oheuktk
v rthc 'vz ihhbg lrs kgu    wwwwrrrrppppuuuuxxxx    cccc,,,,ffffwwwwoheuxp wb ,hatrc) ikvk rntbv ,t 

cavu ';xuh ubnyah uk 'urnthu 'ovhct ,n hf ;xuh hjt utrhu" '(wf-j"hu u"y
/ohscgk lk ubbv 'urnthu 'uhbpk ukphu///u,t ubknd rat vgrv kf ,t ubk chah
'vgr hkg o,caj o,tu /hbt oheukt ,j,v hf 'utrh, kt ';xuh ovhkt rnthu
wrpux c,fwv c,fu '"cr og ,uhjvk vzv ouhf vag ignk 'vcuyk vcaj oheukt
tkv 'ubbuc,ha ovk rnt 'uhbpkn vbhbj aeck hsf uhbpk uhjt utcaf"a 'oa
,ucajn ,ucrw tkv 'ostv vnu 'wvcuyk vcaj oheukt 'vgr hkg o,caj o,tw

/"whfubt oheukt ,j,vwu 'woue, thv wv ,mgu 'aht ckc

Chacham Rav Yehoshua Shimon Chayim Obadia zt”l (Torah V’Chayim) would say: 

     “What was the purpose of Yosef’s second dream? Once he saw that the bundles all bowed down to him, why was it

necessary for him to see the celestial spheres also bowing to him? According to the Yalkut (tf gauvh), when Yehoshua bin

Nun ordered the sun to stand still in the sky, it refused to comply, arguing that it was bigger and greater than he. Yehoshua

replied, ‘You are a bad servant. Did not my forefather (Yosef) already foresee the sun, moon and stars bowing to him?’ To

this, the sun was silent and stood still. It is clear, then, that the true purpose of the second dream was not for Yosef per se,

but for his descendant, Yehoshua. When he issued a command, the sun, moon and 12 stars - 12 shevatim - all complied.”

(Monsey, NY)
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vru, sunk, wkv crv g"ua (2) zy:c ,uct herp (1)
wkv o"cnr (5) z"x atr r,f (4) y-d:oa (3) j'v'd:c

j:d ,uct herp (6) h:t ,",
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v"g vnka ovrct wr ,c kjr tahr u,hgru k"z whcuy wr ic rykt ktuna ;xuh ovrct wr ,nab hukhgk lynp: From among the many accolades attributed to Tamar,

none is greater than the fact that she remained silent in the

face of certain death, rather than cause embarrassment and

harm to Yehuda. From her, we derive the Talmudic principle:       

    A SERIES IN HALACHA
   LIVING A "TORAH" DAY

"okuf sdbf vru, sunk,u" - The Greatest Mitzvah of All (6)

Dilemma of Clashing Obligations. Although the Torah obligates
us to remember our Torah learning ohrcsv ,t jfa, ip lk rnav")("
and also to learn with depth and clarity ("o,bbau"), there is a third
mitzvah to know the Torah ("o,uagk o,rnau o,ut o,snku")
which requires one to have knowledge of the whole Torah, or as
much as he can. On the surface, these obligations can clash with
one another, because quite often, the amount of time it takes to
review and remember Torah, and learn it with depth and clarity,
leaves almost no time to learn large portions of the Torah. This
creates a number of intriguing dilemmas: 1) Should one review
a Mesechta (volume of Talmud) in order to remember it better,
or should one go ahead and learn a new Mesechta? 2) Should
one learn a Mesechta slowly, and with great depth and clarity, or
should one try to learn faster, with only a basic understanding
which will enable him to cover more Mesechtos? 
A Guideline. The Mishna in Avos (1) says: rundk vftknv lhkg tk"
"vbnn kycvk ihruj ic v,t tku - “The task is not on you to finish, but

you are also not free to abandon it.” The Poskim (2)
 
write that this

refers to the mitzvah of knowing the Torah, as the Mishna

continues: "vcrv rfa lk ihb,ub vcrv vru, ,snk ot" - “If you’ve

learned much Torah, you will receive much reward.” This guides
us to be motivated to not only know the entire Torah, but to realize
that one is not expected to do more than he can. The Mishna has
specific implications and possibly a general adaptable attitude,
according to each specific individual case and/or generation.

 

“It is better for a person to be cast into a fiery furnace than to

embarrass his fellow in public.” (:h vyux) One who is silent in

the face of insults and does not respond or hurt another with

his words, will merit great things in his or her lifetime.  

   `"hily cltyxid jexa x"den z`n 
qhiid cplailw jexa miig zxhr llek y`x 

Practical Application. The opinion of the Rav Shulchan Aruch

(3) is that a person must learn a smaller amount (a perek or two) at a
time and review it until it is fluent and clear to him. Only then,
should he proceed with new material. If, at some point, he begins
to forget the previous Torah, or it starts to become “hazy” in his
mind, he should go back and relearn or review it, so as to keep it
fresh. Even though this minimizes his time to learn and know
more, the mitzvos of "jfa, ip" and "o,bbau" obligate him to review
what he learned and keep it fluent. Even now, when the Oral Torah
is written down and one can quickly refer to it, the obligation
remains the same. (R’ Chaim Volozhiner zt”l (4) argues on this
detail.) On this, the Mishna of "rundk vftknv lhkg tk" applies. 
     In such a case, where the scope of one’s learning will be limited,
he should give preference to topics that are practical to his daily
life. Even when he knows those topics and is still faced with the
above-mentioned dilemmas, the opinion of Shulchan Aruch Harav

would be to give preference to depth and clarity through reviewing
and remembering, over just learning more material. Those people
that do not follow this method and just continue to forge ahead
probably do not have the patience to continuously review and will
end up not learning at all. Or, they rely on the opinion of R’ Chaim

Volozhiner. However, the simple reading of the Rambam (5) and
the commentaries in Avos (6) seem to indicate not like this. All
agree, a vhkg ic should make real efforts to remember and know his
learning with clarity through ongoing review and that is what has
produced Gedolim and Poskim throughout our long history.

Chacham Rav Yosef Chayim of Baghdad zt”l (Ben Yehoyada) would say: 

     “wvgrp ,t ,skv ouh hahkav ouhc hvhuw - In Medrash Sechel Tov it is written: ‘Most people are fond of the repayment day,

which corresponds to one’s birthday, and celebrate with a festive meal.’ Every year, on the day of one’s birth, his mazel

is strong and successful. On Rav Elazar ben Azaryah’s 18th birthday, a miracle occurred and 18 rows of white hair grew

on his beard as befitting his status. Thus, it is customary for one to make his birthday into a Yom Tov for himself.”

A Wise Man would say:

     “If you really put a small value on yourself, others will not raise your price.”                                                              



    Yaakov Avinu spent much time learning with his beloved son Yosef. The reason he did so was because he knew that in
the future Yosef would be challenged in many ways. His life in Egypt would be filled with tests that the other brothers
would not be privy to. Therefore, Yaakov tried to instill as much Torah and Yiras Shamayim into Yosef as he could in order
to give him the necessary strength he would need in the future. Certainly this caused jealousy in the hearts of his brothers,
says Rabbi Pinchos Hoffman shlit’a, but at least we understand why it was necessary. The question is: if Yaakov knew that
the brothers were jealous and even hated Yosef, why did he send him to Shechem to see them? Wasn’t this looking for trouble? 
     R’ Simcha Bunim of Pshischa zt”l says that Yaakov was actually attempting to create a positive feeling between the
brothers. "lhjt ouka ,t vtr" - can be understood as, “Go, see the welfare of your brothers.” But it can also be read as, “Go, see
their ,unhka.” Yaakov was actually sending Yosef on a peacemaking mission! He knew how they felt about him and how he
felt about them and he thought it would be best if Yosef got to see his brothers up close and how wonderful - how complete
and "oka" - they actually were. If he could appreciate their goodness, they would come to love him as well. Yaakov made
Yosef a “shaliach mitzvah” so that no harm should befall him,  and followed this with another directive: "rcs hbcavu" - bring
me back word. This will allow the protection to continue until he got back home. Yaakov hoped that this would be a way to
bring all his sons together in peace and the eventual outcome did achieve this, although it took many years and many tears until
the brothers were reunited in peace. And as Rabbi Hoffman always says, “We cannot ask questions on the Avinu family!”

 wufu vrv hfbt uk vkt rat ahtk rntk vhnj kt vjka thvu ,tmun tuv(vf-jk)
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    The Ohr Hachayim Hakadosh comments here that Yaakov Avinu sent Yosef to Shechem to check on the welfare of his sons.
When Yosef arrived, he was told by the Angel Gavriel that his brothers left Shechem and went to Dosan, and Yosef followed
them there. At this point, he was no longer a “Shaliach Mitzvah” of his father and he lost the unique protection of: ibht vumn hjuka"
"iheuzhb - “A messenger doing a mitzvah will not be harmed.” Sefer HaMakneh (:yk ihaushe) quotes a Gemara in Gittin (vx) which
teaches that if a person appoints a messenger to deliver a get (divorce paper) to his wife and tells him, “Give this get in Teveria,”
he can only give it to her in that specific city. If he meets her in a different city and delivers it to her there, the get is pasul, because
the husband specifically said to give it to her in Teveria. However, if the husband said, “Give this get to my wife who lives in
Teveria,” then the shaliach may give it to her in any city since mentioning the city was just a "ouen vtrn" - only meant to identify
his wife’s location even though the husband wants the get to be delivered wherever she is found. Based on this, we may ask that
although Yaakov believed that his sons were in Shechem, he really wanted Yosef to find them no matter where they were. He told
him to go to Shechem, but this place was only a "ouen vtrn" which thereby extended Yosef’s shlichus to Dosan. Therefore, the
question remains, how could this tragedy befall Yosef if he was still under the protection of being a shaliach mitzvah? 
     My machshava here is that a misfortune which turns out to be a great benefit cannot be called a misfortune. True, Yosef
suffered; he was sold into slavery and later went to jail, however, this led him to great success, becoming the viceroy of Egypt
with the power to save not only his own family but the future of Klal Yisrael. Thus, “Mechiras Yosef” was not a calamity, but
a blessing in disguise. This is a frequent occurrence in our own lives. Something happens which seems to be a major calamity,
but with the passage of time we realize that it was really a chessed, for which we must thank the Ribono shel Olam.                

 /// okak urcs ukfh tku u,t utbahu uhjt kfn ovhct cvt u,t hf uhjt utrhu(d-zk)

                                                                                                                                                                                                              

wudu aec, vn rntk ahtv uvktahu vsac vg, vbvu aht uvtmnhu(uy-zk)
     Yosef is sent by his father to Shechem to check on his brothers. Along the way, he becomes lost and is found by a
“man” who notices him in a field and tells Yosef where his brothers are. The Netzi’v (Haamek Davar) writes: “In truth,

the Torah should have said ‘and he found a man’ for it was Yosef that was wandering alone searching and found the man,

not the man who was walking on his way. Rather, the posuk comes to teach us that the man was a messenger from

Heaven, sent to encounter Yosef and bring him to (Dosan), and the ‘man’ (angel) went and found him in that place.”

     The well-known Tzaddik of Yerushalayim, R’ Aryeh Levine zt”l, was renowned as an “Ish Chessed” - a man who
excelled in acts of kindness. He spent his days visiting prisons and hospitals, showing his care and determination to assist
even the most downtrodden. One day, as he stood over a gravely ill and comatose patient in the Bikur Cholim hospital in
Jerusalem, he was surprised when the patient suddenly opened his eyes and looked right at him. “Reb Aryeh,” the man said in
a voice full of urgency, “I have just returned from the Beis Din shel Maalah (Heavenly Court), who ruled that I must return to
this world to correct my deficiencies. But it wasn’t easy. I got lost along the way and could not find my way back!”
     Of course, R’ Aryeh was intrigued by these words and asked him to elaborate. The man was weak, but he continued
speaking nevertheless. “After the Beis Din released me, I had no idea how to get back to this world. Suddenly, I heard
someone calling my name. ‘Yosef ... Yosef.’ I turned to see a man sitting on a nearby mountaintop calling to me. I walked
over to him and he said to me, ‘Yosef, do you recognize me?’ I admitted that I did not, and he said he will remind me.
     “The man told me the following story. ‘The custom in Europe was for the poor and indigent Jews to congregate in the
shuls and Batei Medrashim on Friday night and Shabbos day, and hope to be invited to one of the locals for the Shabbos

meals. I was a beggar and would roam from place to place collecting money. On Friday night, I too, would go to the local
shul and hope to be invited. The problem was that I was a very heavy-set man and most people assumed that I ate so much
to look like this. As a result, people would hesitate to invite me and I was usually one of the last to be chosen. 
     “One Friday night, after they finished ‘Aleinu,’ I stood with a few other beggars and waited for an invitation. One by
one, people would leave the shul, selecting a guest from the pool of beggars in the back. But my invitation never came.
Everyone else found a place except for me. I was still standing near the door, when you and your father were leaving the
shul. Your father took one look at me and said, ‘Come, Yosef, let’s go home. We are not having this man at our table.’ The
two of you left the shul, leaving me all by my lonesome. I was deeply hurt and depressed, and I burst into tears. I had no
place to go, nobody wanted me for a meal, and I was quite hungry. I sat down in the back of the shul and just cried.’
     The sick man lay in bed, but his eyes were shining bright from the vivid memory. “The man on the mountain continued.
‘After ten minutes, you suddenly reappeared in the shul and invited me to your home for the meal. I asked you what
caused you to change your mind and you told me that when you got home you said to your parents, ‘Father and mother, I
don’t understand. How can we eat when there is a Jew who is starving? Where is the rachmanus, the mercy, on this Jew?
How can we just leave him alone in the shul, while we eat to our heart’s content?’ Finally, your father relented and you
came back for me. I was overjoyed and I told you then, that I will repay you for this kindness. Although we never met
again in the world down below, I see you here now. What can I do for you, Yosef? How can I help you?’ 
     “Well,” said the sick man, “I told him that I am being sent back down to the physical world but I don’t know the way. He
graciously showed me the way and the next thing I know, I woke up here in the hospital!” The man was devoid of strength,
but R’ Aryeh was infused with a tremendous chizuk. No act of kindness will ever go unpaid - on this world or the next!          

 ofac ohgr lhjt tukv ;xuh kt ktrah rnthu
 wudu hbbv uk rnthu ovhkt ljkatu vfk (dh-zk) 

 /// u,ftkn ,uagk v,hcv tchu vzv ouhvf hvhu(th-yk)
   The wife of Potifar was attracted to Yosef, and used every
method possible to seduce him. The Talmud in Sota (:uk)
states that one day, in a moment of weakness, Yosef made
the fateful decision to give in to her wishes. Just as he was
about to commit a sin, an image of Yaakov his father,
appeared to him, and he was able to resist his urge and
refrain from sin. The Torah clearly indicates that Yaakov
thought that Yosef was dead. The brothers had convinced
their father that he had been savagely killed by a wild animal.
Therefore, the question is: how could Yaakov have known to
send such a message to his son, to dissuade him from sin?
   R’ Simcha Bunim Berger shlit’a, in the name of his Rebbi,
R’ Moshe Shapiro shlit’a, explains that the image that
Yosef saw was not sent from an external source to aid him,
as we might assume. Rather, the image came from deep within
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Yosef himself. Yosef realized that committing this sin would
tarnish his legacy and the legacy of his family, thereby
diminishing the treasured relationship that he had with
Hashem and his father. It was the "ubeuhs ,uns" - the image of
his father, of his history and of his destiny, that reminded him
that this sin would be too onerous to bear. Yaakov had
successfully left an everlasting impression upon his son. 
    It is no coincidence that the holiday of Chanukah falls on
the days when we read of Yosef and his trials. The miracle
that we celebrate by lighting the Menorah is all about a small
flask of oil. That small flask is a symbol to the Jews of that
time - and all future generations - that there will always be a
continuity of holiness and purity unaffected by the evil in the
world around us. As Yaakov had deeply influenced his son
Yosef with the courage to act properly in the most difficult of
times, the flask of oil with the Kohen Gadol’s seal continues to
leave an impression on Jewish people throughout history.

 FROM THE WELLSPRINGS OF 

R' GUTTMAN - RAMAT SHLOMO

lyn: One of the greatest Chassidic Rebbes was the famed
R’ Aharon Hagadol (the Great) of Karlin zt”l. The story
of his birth reflects back to an incident that took place with
his father, Reb Yaakov, on the night of Yom Kippur.
     Reb Yaakov was the chazzan in the local synagogue.

One year, after leading the Kol Nidrei and Maariv prayers,

Reb Yaakov got caught up in the intensity of the night and

his silent Shemona Esrai during Maariv lasted a few

minutes longer than usual. Some of the congregants were

unhappy with the length of the tefillah and the moment Reb

Yaakov stepped back three steps, one man walked over and

slapped him across the face! “How dare you make us wait!” 

said the man in a fit of arrogance. Some of the community
leaders rushed to Reb Yaakov’s defense but he just waved
them away, and in his sweet cantorial voice, began to sing the
words, "ubhbubj, vkgh" and continue the Yom Kippur piyutim. 
     Even after davening, Reb Yaakov just smiled and wished

everyone “A Gut Yom Tov” - even the man who had slapped

him, as if nothing had happened. One of the wealthy members

approached him and asked if he could buy the zechus of not

responding to the insult off Reb Yaakov, but he just shrugged

insisting that he had already forgiven the man.

     That night, Reb Yaakov dreamt that he would merit a child

who would “light up the world” - and his son did just so! 
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The next day on the same bus ride:

Let me explain: 
Yesterday the bus was 

overcrowded and the fare 
collector was not able to 
reach me before I had to 

disembark. So now I’m also 
paying for that fare.

Everyone, 
please go upstairs! 

There is no room on the 
lower level!

It looks like 
I’ll just have to 

pay next time...

I hope he will 
come soon; I’m 

getting off at the 
next stop...

Attention 
passengers: 

Forgive me, but I can’t 
get to everyone … I’m 

unable to collect 
anymore.

Rabbi, 
Where are you 
getting off?

Sir, I’m 
going to Higher 
Crumpsall, the 
Seymour Road 

stop...
That will be 

thrupence [three 
pence].

Rabbi, 
this is your 
thrupence 
change! Sir, I 

need to pay 
the thrupence 

twice.

Fares please, 
Fares please.

י“ב חשון  1946 - 1881  5707 - 5655

R’ Moshe Yitzchok Segal זצ״ל, father of R’ Yehuda Zev Segal זצ״ל, was born in Charkov, 
Russia, to R’ Pesach זצ״ל (dayan) and Rebbetzin Basha. He learned in the ישיבה of Novaradok 
under R’ Yosef Yoizel Hurvitz זצ״ל, the Alter, where he blossomed into an outstanding 
 .ערוך השלחן author of ,זצ״ל from R’ Yechiel Michel Epstein סמיכה and received תלמיד חכם
At the age of 19, he was drafted into the Czar’s army. He managed to escape from the 
army and eventually made his way to London, England. In 1900, he married Roiza Brav. 
He founded ישיבה עץ חיים, the first ישיבה in England. In 1913, he accepted the position as
 Beginning in 1938 and throughout WWII, he insisted that .ישיבה of the Manchester ראׁש ישיבה
the ישיבה open its doors to any and all ישיבה students. His גדלות in התמדה ,יראת שמים ,תורה 

and אהבת ישראל was only matched by the powerful אמונה instilled in him by the Alter.

??

Rabbi, It’s 
not the first time that 

I’ve heard of a bus being too 
crowded to collect fares... 
but it’s the first time, to my 

knowledge, that a passenger 
ever paid his fare on a later 

bus ride!
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 לע״נ ר׳ ישראל בן אברהם ז"ל 
לע״נ הב׳ ישעיהו דוב ע״ה בן יבלחט״א יצחק צבי נ״י

י …  ַתֲחֶויןָ ַלֲאֻלָמתִּ שְׁ י. … ַותִּ ים לִּ ַתֲחוִּ שְׁ ים מִּ ַאַחד ָעָשר ּכֹוָכבִּ ַהָיֵרַח וְׁ ַהֶשֶמש וְׁ
ית לז:ז ֵראשִּ ט(-)בְׁ  

...and bowed down to my bundle [sheaves of grain]…the sun and the 
moon and 11 stars were bowing down to me. 
ַב״ן had two similar dreams. The יֹוֵסף   יֹוֵסף points out that ַרמְׁ
related  the  first  dream  only  to  his  brothers,  whereas  he  told  the 
second dream to his father in front of his brothers. ינּו  realized ַיֲעֺקב ָאבִּ
that there was some truth in these dreams, but he was unaware that 
they would come to fruition only 22 years later, when יֹוֵסף was the 
leader in ם ַריִּ צְׁ  .מִּ
 The ַבַעֵלי תֹוָספֹות ask an interesting question. When ֺעה  had ַפרְׁ
two similar dreams, one with cows and the other with a stalk of wheat, 
 s’ד׳ interpreted the repetition of a similar dream to mean that יֹוֵסף
plan was going to happen immediately. Why did יֹוֵסף’s two dreams 
take 22 years to be realized?  
 R’ Mordechai Carlebach יָט״א  quotes a (ֲחַבֶצֶלת ַהָשרֹון) ַשלִּ
ַב״ן ֵקץ in ַרמְׁ  that resolves many intriguing issues and may (מב:ט) ָפָרַשת מִּ
answer these questions as well. The ַב״ן  interpreted יֹוֵסף says that ַרמְׁ
and followed the exact messages of his dreams. He understood that 
the first dream was about only his brothers; their 11 bundles of wheat 
bowed to יֹוֵסף’s bundle of wheat. יֹוֵסף realized that his dream would 
be fulfilled by 11 brothers asking him for wheat. Therefore, when only 
10 came, he needed to carefully devise a way that all 11 brothers 
would come down without their father. The second dream had an 

entirely different message. This second dream was a message for  ַיֲעֺקב
ינּו  that only after the first dream was fulfilled would the entire ָאבִּ
family move to ם ַריִּ צְׁ   .יֹוֵסף and grow as a nation being protected by מִּ
 This ַב״ן  s dreams were not just visions’יֹוֵסף teaches that ַרמְׁ
about future events but a prophecy that יֹוֵסף needed to follow (see 
לּוס מט:כד קְׁ ּגּום אּונְׁ  believed that he had received a יֹוֵסף Possibly .(ַתרְׁ
בּוָאה  that he had to relate, even if it hurt the brothers to hear it. His נְׁ
brothers may have believed that he was a יא ֶשֶקר  since part of his ָנבִּ
dream (about the moon — representing his mother) was seemingly 
untrue. 
 The ּנּוְך ָוה תקיז) חִּ צְׁ יא ֶשֶקר discusses the severity of a (מִּ   .ָנבִּ

י ַהִמְצוָׁה  שֵׁ רָׁ  ִמשָׁ
 The ּנּוְך  explains that the prohibition of saying false חִּ
prophecy is very severe as it undermines the foundation of תֹוָרה, since 
our תֹוָרה and all that we believe in has been taught to us through 
prophecy. Included in the ּסּור  of a false prophecy is repeating אִּ
someone else's true prophecy. People will accept and honor the  יא ָנבִּ
 false prophet, as a holy person who has reached the level of a ,ֶשֶקר
יא  People will then follow his ways and because he .ד׳ in the eyes of ָנבִּ
is not a ‘true’ יא  ,they will be led astray. In one action or another ,ָנבִּ
people  will  learn  from  him  and  be  mistaken  and  this  will  lead  to 
a corruption of the תֹוָרה.  
 Do you realize the responsibility of every Jewish person, not 
just a ָרֵאל שְׁ יִּ  ספר החנוך על פרשת השבוע :Adapted from ?ָּגדֹול בְׁ

ר׳  born in Karlsruhe, Germany, to ,ר׳ ַיֲעֹקב יּוָקב ֶעטִליְנֶגר ַזַצ״ל
ר׳  He learned under .ָרֵחל and (his first teacher) ַאֲהֹרן ֵמִאיר
 and later ,ָבחּור as a ,ַשֲאַגת ַאְרֵיה Wallerstein, son of the ָאֵשר

on under אב״ד ,ר׳ ַאְבָרָהם ִבינג of Würzburg. He married Genendel Wormeser 
in 1825, and then became ָרב of Mannheim, Ladenburg and Ingolstadt.  ר׳
 of Altona in 1836, a post he held until his ָרב ָראִשי was appointed ֶעטִליְנֶגר
ֶאֶרץ  He battled vehemently against reform. With boundless love for .ְפִטיָרה
 A .ְירּוָשַלִים neighborhood in ָבֵתי ַמֲחֶסה he raised funds to start the ,ִיְשָרֵאל
prolific writer, he is best known for his ָערּוְך ַלֵנר on 8 ַמֶסְכתֹות in ר׳  .ַש״ס
 and was known as the statesman of ֲהָלָכה and תֹוָרה in ָגאֹון was a ֶעטִליְנֶגר
Orthodox German Jewry.  

 כ״ה כסלו
5558 — 5632 
1798 — 1871 

 completed the first ר׳ ַיֲעֹקב יּוָקב ֶעטִליְנֶגר ַזַצ״ל
volume of the ָערּוְך ַלֵנר on ַמֶסֶכת ַסְנֶהְדִרין 
when he was only 22 years old. He wrote 
the ָערּוְך ַלֵנר on ַמֶסֶכת ְיָבמֹות while he was 
in his 20s as well. Even though he lived 
in a small community, his ְפַסק ֲהָלָכה was 
sought after from far and wide. Famous 
 of ַמַהַר״ם ִשיק ַזַצ״ל such as the ,ַרָבִנים
nearby Hungary and )ר׳ ִיְצָחק ַאְרֵיה )ֶזֶקל לֵײב 
Wormser ַזַצ״ל, the ַבַעל ֵשם of Michelstadt, 
would send ר׳ ֶעטִליְנֶגר their difficult ְשֵאלֹות! 

TorahThoughts

פרשה: וישב - הפטרה: ...על שלשה פשעי ישראל... )עמוס ב:ו-ג:ח(

דף יומי: בבא מציעא פ״ט        ברכי נפשי )מנחה(        משיב הרוח ומוריד הגשם - ותן טל ומטר

ליל א׳ דחנוכה יהיה במוצאי שבת קודש

מברכים ראש חודש טבת  )מולד יום חמישי בשעה:  חלקים 7 + 04:52(
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*Since we only discuss 1-3 ֲהָלכֹות, it is important to consider these ֲהָלכֹות in the context of the bigger picture. Use them as a starting point for further in-depth study.

Chofetz ChaimMoment

לע״נ ר׳ משה בן הר׳ טוביה  הלוי זצ״ל

יֹוֵסף ַוִיְשָכֵחהּו  )ְבֵראִשית מ:כג(.… ְולֺא ָזַכר ַשר ַהַמְשִקים   
 Yet the chamberlain of the cupbearers did not remember 
 .but he forgot him ,יֹוֵסף
 languished in an Egyptian prison after being slandered יֹוֵסף 
by פֹוִטיַפר’s wife. Sharing the prison pit with him were ַפְרֺעה’s chief 
cupbearer and baker, who had dreams that יֹוֵסף interpreted 
correctly. The יֹוֵסף ,ַשר ַהַמְשִקים said, would soon be returned to his 
post; and so it was. After interpreting his dream, יֹוֵסף asked him to 
intercede on his behalf when he would be released from prison, but 
this did not happen.  
 The ִמְדָרש states that because יֹוֵסף placed his trust in the  ַשר
 Heaven decreed that he should spend an additional 2 years ,ַהַמְשִקים
in prison. Paradoxically, the same ִמְדָרש describes יֹוֵסף as one who 
places his trust in ה יֹוֵסף :ד׳ ר ָשם ד׳ ִמְבַטחֹו, זֶּ ר ֲאשֶּ בֶּ  )ְתִהִלים מ:ה( ַאְשֵרי ַהגֶּ
—  Praises  to  the  man  who  made  ד׳  his  trust  —  this  refers  to 
 .(ְבֵראִשית ַרָבה מט:ג) יֹוֵסף
 The ִמְדָרש is telling us that there are infinite levels of ֱאמּוָנה, 
faith, and ִבָטחֹון, trust, in ד׳, and a person is expected to live his life 
according to his level. יֹוֵסף lived in ִמְצַרִים for 22 years, one lone Jew 
among a people stuck in the lowest levels of spiritual decay. He 
emerged from this difficult trial spiritually unharmed because of his 
exalted level of ִבָטחֹון. Not for a moment did he lose sight of ד׳’s 
presence and of the exacting ַהְשָגָחה through which he was being 
protected. 
 For an ordinary person, it would have been wrong not to 
take advantage of the opportunity presented by the ַשר ַהַמְשִקים being 
freed. However, someone as great as יֹוֵסף should not have sought his 
salvation through the immoral, arrogant ַשר ַהַמְשִקים, or through any 
other person. Just as ד׳ had caused יֹוֵסף to be imprisoned, so would 
He cause him to be freed, as did ultimately happen.  

∞ ∞ ∞ ∞ ∞  
 It was 2:00 a.m.[1] and R' Chaim Volozhiner was discussing 
the concept of ִבָטחֹון with his ַתְלִמיִדים. In those days, few could afford 

to own a watch. R' Chaim asked if anyone had the time, but no one 
responded. R' Chaim remarked, “If we had true ִבָטחֹון, then ד׳ would 
cause a watch — even a gold one — to appear.” 
 A few minutes later, the door of the ֵבית ִמְדָרש opened and 
in walked a Russian soldier. He approached R' Chaim and began: 
 “I am a Jew from a village near Lodz. Recently I was drafted 
into the army. It is now several weeks that I am living at the army 
base. I live in constant fear since I am the only Jew among gentiles. 
More  than  once,  I  have  noticed  my  fellow  soldiers  eyeing  my 
beautiful  gold  watch.  I  have  no  doubt  that  if  I  keep  it  with  my 
belongings, sooner or later it will be stolen.   
 “I am presently on a few hours’ leave. Passing by, I noticed 
the light shining in your ֵבית ִמְדָרש. Please let me leave my watch with 
you.” 
 “My son, I would be more than happy to hold the watch for 
you,” R' Chaim replied, “but I must make clear to you that my house 
is an open house — people are constantly coming and going. I am 
reluctant to assume responsibility should anything happen to your 
watch.” 
 After a moment’s hesitation, the soldier replied, “ִבי  I ,רֶּ
would like to give you the watch as a gift. Better that it should belong 
to a rabbi than be stolen by a bunch of thugs.” 
 Without waiting for a response, the soldier placed the 
watch in front of R' Chaim and hurried out of the ֵבית ִמְדָרש. R' Chaim 
tried to catch up to him, but could not. 
 When  the  excitement  subsided,  R'  Chaim  repeated  his 
earlier words: “If we had true ִבָטחֹון, then ד׳ would cause a watch — 
even a gold one — to appear.” 
  ______________ 
[1] Since the giving of the תֹוָרה at ִסיַני, the world exists on the strength of תֹוָרה 
study. If, even for an instant, there would be no תֹוָרה study in the world, creation 
would revert to nothingness. Based on this truth, R' Chaim Volozhiner ַזַצ״ל — who 
discusses it in his classic ש ַהַחִיים פֶּ  arranged that his students should study in — נֶּ
round-the-clock shifts. 

Adapted from: More Shabbos Stories (with kind permission from ArtScroll) 

 ספר ח״ח הלכות רכילות כלל א׳ סעיף ב׳
 were inseparable friends. Although they were the same age and ַיֲעֺקב and ֵלִוי*
went  to  the  same  school,  they  were  in  parallel  classes  of  the  same 
grade. However, when recess came, they always played on the same team. 
One day, on the way home, ַיֲעֺקב mentioned to ֵלִוי, “As a good friend, I feel it is 
important to mention that you are not a team player.” ַיֲעֺקב proved his point by 
explaining that a few others had told him the same thing, and he mentioned 
their names.        
What was the problem with ַיֲעֺקב’s manner of reproving his friend?  
*Stories adapted from Guard Your Tongue, A Daily Companion, A Lesson a Day and various real-life situations. 

Answer: ַיֲעֺקב inadvertently committed an ִאּסּור of ְרִכילּות in his reproof. Although his 
intentions were to prove his point, and not to speak negatively about those who agreed 
with him, nevertheless, it is still ָאסּור because ֵלִוי will feel some animosity towards 
those who spoke against him.  

 In shul, on ָבת ֲחנָֻכה  lights are kindled ֲחנָֻכה the ,מֹוָצֵאי שַׁ
after ֵרה מֹוֶנה ֶעשְׁ ֲעִריב שְׁ ָדָלה but before] מַׁ בְׁ  .[is recited הַׁ

 There  are  conflicting  opinions  and  customs  as  to  the 

sequence to be followed at home. Some recite ָדָלה בְׁ  first הַׁ
and then kindle the lights, while others reverse the order. 
Both views have validity. 

FocusonMiddos

Sage Sayings
The י ַמֲחֶסה תֵּ ים זָאנֶענפֶעלד ַזַצ״ל neighborhood, home of בָּ ף ַחיִּ  ר׳ יֹוסֵּ
ַליִּם) ב  was built through the efforts of ,(גאב״ד ְירּושָּ ר׳ ַיֲעֹקב יּוקָּ
יְנגֶער ַזַצ״ל ים and his ֶעטלִּ ידִּ ה On the 1st day of .ַתְלמִּ  at the ,ֲחנֻכָּ
annual רֹון כָּ ים that זִּ ף ַחיִּ ב made for ר׳ יֹוסֵּ  ,he noted ,ר׳ ַיֲעֹקב יּוקָּ
ר אּון שרַײבן אֹויף “ רּוְך ַלנֵּ ה הָאט גֶעװאּוסט צּו געבן ַא נָאמען עָּ מָּ זַײן ְנשָּ
ה His — ַאכט ַמֶסְכתֹות! מָּ ֶפר knew to name his ְנשָּ ר‘ סֵּ רּוְך ַלנֵּ  and ’עָּ
write on 8 רּוְך] !ַמֶסְכתֹות ר ,arranged ,עָּ ה for ,ַלנֵּ  which is 8 ‒ ֲחנֻכָּ
days]. This day he brings his brilliant ֶפר ה to סֵּ ה ֶשל ַמֲעלָּ יבָּ    ”.ְישִּ

Source: Men of Distinction 

UnderstandingDavening
ְרע… ְמצּוָלה.ֵֹחיל פַּ ְרעֹו ָיְרדּו ְכֶאֶבן בִּ ה ְוָכל זַּ  

ְרע …הֹפַּ ’s army, and all his children, went 
down like a stone into the deep sea. 

Where  do  we  find  that  the  Egyptian 
children died along with ְרע הֹפַּ ’s army? R' 
Bezalel Rakow ״ל צַּ  (ָרב Gateshead) זַּ
explains that this is based on a ָפסּוק in 
ִים  :(י״א:ד׳) ְדָבִרים ר ָעָשה ְלֵחיל ִמְצרַּ ֲאשֶׁ … וַּ
ה זֶׁ ּיֹום הַּ ד הַּ ְבֵדם ד׳ עַּ ְיאַּ  and what He did — וַּ
for the army of Egypt…and ד׳ caused 
them to perish until this day. The ״ן ְמבַּ  רַּ
asks, what is the meaning of the added 
words until this day? The ״ן ְמבַּ  answers רַּ
based on a fascinating ְזָרא  Since :ִאְבן עֶׁ
their evil was carried out with such  ת ְמִסירַּ
ש פֶׁ  not only did the men of the Egyptian ,נֶׁ
army   die,   but   so   did   their   future 
generations. If ש פֶׁ ת נֶׁ  for wickedness ְמִסירַּ
deserves  such  extreme  punishment, 
imagine the reward of ש פֶׁ ת נֶׁ  for a ְמִסירַּ
  .ִמְצָוה

30th ְסֵלו  'Yartzeit of R — 1939 / 5700 כִּ
Dovid Halberstam ַזַצ״ל, the Sokolover Rav. He 
was the son and grandson, respectively, of R' 
Moshe ַזַצ״ל and R' Yechezkel of Shinova ַזַצ״ל 
(Divrei Yechezkel) and great-grandson of R' 
Chaim of Sanz, ַזַצ״ל (the Divrei Chaim). R' 
Dovid came to the United States in the early 
part of the 20th century, from Galicia, bringing 
with him the great legacy bequeathed to him 
by his distinguished forebears. 
The Sokolover Rav was known for his  ַאֲהַבת
ְשָרֵאל  and influenced other Yidden, drawing יִּ
them close to ּתֹוָרה and ְצֹות  He sought their .מִּ
well-being   and   garnered   assistance   for 
families in need. He was known as a ַבַעל ַמְדֵרָגה 
and for his sublime ּדֹות  and qualities. Yet, as מִּ
his ַמֵצָבה testifies, he was a ְסָּתר  indicating ,נִּ
that much of his greatness was hidden and 
not apparent to those around him. 
Although R' Dovid greatly longed to return to 
his  family  and  community  back in Europe,  
ְפָטר willed otherwise, and he was ַהְשָגָחה  on נִּ
these shores in 5700/1939 on the sixth night 
of ֲחנָֻכה at the age of 64. Due to the unrest 
engendered by World War II, it was impossible 
to bring him to ֶקֶבר ָאבֹות in Europe and he 
was  buried  the  next  day  in  Union  Field 
Cemetery in Queens. Many visit his ֶקֶבר to this 
day. 

Dear Talmid, 
 Have you heard of the 
Hep-Hep riots? The term Hep-Hep 
was most likely the sound that 
was used to round up the people, 
similar to the typical call of a 
shepherd to his flock. The riots 
began in Würzburg on August 2, 
1819, sweeping through various 
Bavarian  towns  and  villages, 
before spreading to Bamberg, 
Bayreuth, Darmstadt, Karlsruhe, 
Mannheim, Frankfurt, Koblenz, 
Cologne and other cities along 
the Rhine, reaching as far north 
as Bremen, Hamburg and Lübeck. 
Many Jews were killed and much 
Jewish property was destroyed.  ר׳
 was a ַזַצ״ל Ettlinger ַיֲעֹקב יּוָקב
 when they occurred. At the ָבחּור
time,  he  had  to  jump  out  a 
window to escape bodily harm. 
 also lived through ר׳ ַיֲעֹקב  
other difficult periods in Jewish 
history. After the Napoleonic 
Wars that ended in 1815 and the 
great famine of 1816-1817, he 
had to battle the beginning of the 
Reform movement. None of 
these events stopped ר׳ ַיֲעֹקב 
from dedicating every fiber of his 
being to build ּתֹוָרה and serve  ַלל כְּ
ָרֵאל ִשיבֹות He opened .ִישְּ  in every יְּ
town in which he was a ָרב. His 
close ִמיִדים  included two of the ַּתלְּ

great   leaders   of   the   next 
generation of German Jewry,  ר׳
ָפֵאל שֹון רְּ ר׳  and ַזַצ״ל Hirsch ַשמְּ
ִריֵאל  .ַזַצ״ל Hildesheimer ַעזְּ
 When a philanthropist,  ר׳
מּוֵאל ָרָהם שְּ  Zumbil, asked what ַאבְּ
he should do with his wealth,  ר׳
 s reply was that he should’ַיֲעֹקב
support a Klaus, a כֹוֵלל. This was 
readily done, and the 400,000 
marks supported a group of 
ִמיֵדי ֲחָכִמים   .until WWII ַּתלְּ
 was considered ר׳ ַיֲעֹקב 
one of the most influential ַרָבִנים 
of his era. Yet, he wrote in his will 
that no one should refer to him 
as a ַצִדיק, there should be no 
ֵפִדים  eulogies, and all praises ,ֶהסְּ
should be omitted from his ַמֵצָבה, 
tombstone. It should mention 
only his name, the years as  ַאב
 of Altona, and the titles of ֵבית ִדין
his ָפִרים  .סְּ
 My ִמיד  in ,ַּתלְּ
understanding the turbulent time 
when ר׳ ַיֲעֹקב lived, his ִסיַרת ֶנֶפש  מְּ
together with his love for ּתֹוָרה 
and realizing his modesty, is it 
any wonder that ר׳ ַיֲעֹקב’s ּתֹוָרה 
has been accepted as one of the 
basic classics used as an aid when 
learning any of the ּתֹות  on ַמֶסכְּ
which he wrote?  

רֹו ָברּוְך! ִהי ִזכְּ  יְּ
ִדידּות יְּ  ֶרִבי Your  ,בְּ

Story adapted from The World That Was Ashkenaz (ArtScroll)  

1. How did ד׳ squelch the slanderous libel spread by ת ּפֹוִטיַפר  ֵאשֶׁ
against her faithful servant יֹוֵסף? 

2. We learn from the words of the last סּוק ִקים that the ּפָּ  ַשר ַהַמשְׁ
“forgot” יֹוֵסף twice. When were these 2 “forgetful” occasions? 

1. To divert attention from יֹוֵסף as a topic of conversation, the ְִׁקים ַשר  and ַשר ַהַמש
ָּאֹוִפים ְָּבִרים ָהֵאלֶּה) were thrown into prison ה  .(40:1 — ד״ה ַאַחר ַהד

2. i) On that same day [when the ְִׁקים  was reinstated to his former ַשר ַהַמש
position] (ְִּקים ְּלֹא ָזַכר ַשר ַהַמש  ii) afterwards [for the next two ;(40:23 — ד״ה ו
years, until ְֹׁעה ְָּכֵחהּו) [had his dreams ַּפר  .(ibid — ד״ה ַוִיש

1. How did ד׳ squelch the slanderous libel spread by ת ּפֹוִטיַפר  ֵאשֶׁ
against her faithful servant יֹוֵסף? 

2. We learn from the words of the last סּוק ִקים that the ּפָּ  ַשר ַהַמשְׁ
“forgot” יֹוֵסף twice. When were these 2 “forgetful” occasions? 

1. To divert attention from יֹוֵסף as a topic of conversation, the ְִׁקים ַשר  and ַשר ַהַמש
ָּאֹוִפים ְָּבִרים ָהֵאלֶּה) were thrown into prison ה  .(40:1 — ד״ה ַאַחר ַהד

2. i) On that same day [when the ְִׁקים  was reinstated to his former ַשר ַהַמש
position] (ְִּקים ְּלֹא ָזַכר ַשר ַהַמש  ii) afterwards [for the next two ;(40:23 — ד״ה ו
years, until ְֹׁעה ְָּכֵחהּו) [had his dreams ַּפר  .(ibid — ד״ה ַוִיש
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*Since we only discuss 1-3 ֲהָלכֹות, it is important to consider these ֲהָלכֹות in the context of the bigger picture. Use them as a starting point for further in-depth study.

Chofetz ChaimMoment

לע״נ ר׳ משה בן הר׳ טוביה  הלוי זצ״ל

יֹוֵסף ַוִיְשָכֵחהּו  )ְבֵראִשית מ:כג(.… ְולֺא ָזַכר ַשר ַהַמְשִקים   
 Yet the chamberlain of the cupbearers did not remember 
 .but he forgot him ,יֹוֵסף
 languished in an Egyptian prison after being slandered יֹוֵסף 
by פֹוִטיַפר’s wife. Sharing the prison pit with him were ַפְרֺעה’s chief 
cupbearer and baker, who had dreams that יֹוֵסף interpreted 
correctly. The יֹוֵסף ,ַשר ַהַמְשִקים said, would soon be returned to his 
post; and so it was. After interpreting his dream, יֹוֵסף asked him to 
intercede on his behalf when he would be released from prison, but 
this did not happen.  
 The ִמְדָרש states that because יֹוֵסף placed his trust in the  ַשר
 Heaven decreed that he should spend an additional 2 years ,ַהַמְשִקים
in prison. Paradoxically, the same ִמְדָרש describes יֹוֵסף as one who 
places his trust in ה יֹוֵסף :ד׳ ר ָשם ד׳ ִמְבַטחֹו, זֶּ ר ֲאשֶּ בֶּ  )ְתִהִלים מ:ה( ַאְשֵרי ַהגֶּ
—  Praises  to  the  man  who  made  ד׳  his  trust  —  this  refers  to 
 .(ְבֵראִשית ַרָבה מט:ג) יֹוֵסף
 The ִמְדָרש is telling us that there are infinite levels of ֱאמּוָנה, 
faith, and ִבָטחֹון, trust, in ד׳, and a person is expected to live his life 
according to his level. יֹוֵסף lived in ִמְצַרִים for 22 years, one lone Jew 
among a people stuck in the lowest levels of spiritual decay. He 
emerged from this difficult trial spiritually unharmed because of his 
exalted level of ִבָטחֹון. Not for a moment did he lose sight of ד׳’s 
presence and of the exacting ַהְשָגָחה through which he was being 
protected. 
 For an ordinary person, it would have been wrong not to 
take advantage of the opportunity presented by the ַשר ַהַמְשִקים being 
freed. However, someone as great as יֹוֵסף should not have sought his 
salvation through the immoral, arrogant ַשר ַהַמְשִקים, or through any 
other person. Just as ד׳ had caused יֹוֵסף to be imprisoned, so would 
He cause him to be freed, as did ultimately happen.  

∞ ∞ ∞ ∞ ∞  
 It was 2:00 a.m.[1] and R' Chaim Volozhiner was discussing 
the concept of ִבָטחֹון with his ַתְלִמיִדים. In those days, few could afford 

to own a watch. R' Chaim asked if anyone had the time, but no one 
responded. R' Chaim remarked, “If we had true ִבָטחֹון, then ד׳ would 
cause a watch — even a gold one — to appear.” 
 A few minutes later, the door of the ֵבית ִמְדָרש opened and 
in walked a Russian soldier. He approached R' Chaim and began: 
 “I am a Jew from a village near Lodz. Recently I was drafted 
into the army. It is now several weeks that I am living at the army 
base. I live in constant fear since I am the only Jew among gentiles. 
More  than  once,  I  have  noticed  my  fellow  soldiers  eyeing  my 
beautiful  gold  watch.  I  have  no  doubt  that  if  I  keep  it  with  my 
belongings, sooner or later it will be stolen.   
 “I am presently on a few hours’ leave. Passing by, I noticed 
the light shining in your ֵבית ִמְדָרש. Please let me leave my watch with 
you.” 
 “My son, I would be more than happy to hold the watch for 
you,” R' Chaim replied, “but I must make clear to you that my house 
is an open house — people are constantly coming and going. I am 
reluctant to assume responsibility should anything happen to your 
watch.” 
 After a moment’s hesitation, the soldier replied, “ִבי  I ,רֶּ
would like to give you the watch as a gift. Better that it should belong 
to a rabbi than be stolen by a bunch of thugs.” 
 Without waiting for a response, the soldier placed the 
watch in front of R' Chaim and hurried out of the ֵבית ִמְדָרש. R' Chaim 
tried to catch up to him, but could not. 
 When  the  excitement  subsided,  R'  Chaim  repeated  his 
earlier words: “If we had true ִבָטחֹון, then ד׳ would cause a watch — 
even a gold one — to appear.” 
  ______________ 
[1] Since the giving of the תֹוָרה at ִסיַני, the world exists on the strength of תֹוָרה 
study. If, even for an instant, there would be no תֹוָרה study in the world, creation 
would revert to nothingness. Based on this truth, R' Chaim Volozhiner ַזַצ״ל — who 
discusses it in his classic ש ַהַחִיים פֶּ  arranged that his students should study in — נֶּ
round-the-clock shifts. 

Adapted from: More Shabbos Stories (with kind permission from ArtScroll) 

 ספר ח״ח הלכות רכילות כלל א׳ סעיף ב׳
 were inseparable friends. Although they were the same age and ַיֲעֺקב and ֵלִוי*
went  to  the  same  school,  they  were  in  parallel  classes  of  the  same 
grade. However, when recess came, they always played on the same team. 
One day, on the way home, ַיֲעֺקב mentioned to ֵלִוי, “As a good friend, I feel it is 
important to mention that you are not a team player.” ַיֲעֺקב proved his point by 
explaining that a few others had told him the same thing, and he mentioned 
their names.        
What was the problem with ַיֲעֺקב’s manner of reproving his friend?  
*Stories adapted from Guard Your Tongue, A Daily Companion, A Lesson a Day and various real-life situations. 

Answer: ַיֲעֺקב inadvertently committed an ִאּסּור of ְרִכילּות in his reproof. Although his 
intentions were to prove his point, and not to speak negatively about those who agreed 
with him, nevertheless, it is still ָאסּור because ֵלִוי will feel some animosity towards 
those who spoke against him.  

 In shul, on ָבת ֲחנָֻכה  lights are kindled ֲחנָֻכה the ,מֹוָצֵאי שַׁ
after ֵרה מֹוֶנה ֶעשְׁ ֲעִריב שְׁ ָדָלה but before] מַׁ בְׁ  .[is recited הַׁ

 There  are  conflicting  opinions  and  customs  as  to  the 

sequence to be followed at home. Some recite ָדָלה בְׁ  first הַׁ
and then kindle the lights, while others reverse the order. 
Both views have validity. 

FocusonMiddos

Sage Sayings
The י ַמֲחֶסה תֵּ ים זָאנֶענפֶעלד ַזַצ״ל neighborhood, home of בָּ ף ַחיִּ  ר׳ יֹוסֵּ
ַליִּם) ב  was built through the efforts of ,(גאב״ד ְירּושָּ ר׳ ַיֲעֹקב יּוקָּ
יְנגֶער ַזַצ״ל ים and his ֶעטלִּ ידִּ ה On the 1st day of .ַתְלמִּ  at the ,ֲחנֻכָּ
annual רֹון כָּ ים that זִּ ף ַחיִּ ב made for ר׳ יֹוסֵּ  ,he noted ,ר׳ ַיֲעֹקב יּוקָּ
ר אּון שרַײבן אֹויף “ רּוְך ַלנֵּ ה הָאט גֶעװאּוסט צּו געבן ַא נָאמען עָּ מָּ זַײן ְנשָּ
ה His — ַאכט ַמֶסְכתֹות! מָּ ֶפר knew to name his ְנשָּ ר‘ סֵּ רּוְך ַלנֵּ  and ’עָּ
write on 8 רּוְך] !ַמֶסְכתֹות ר ,arranged ,עָּ ה for ,ַלנֵּ  which is 8 ‒ ֲחנֻכָּ
days]. This day he brings his brilliant ֶפר ה to סֵּ ה ֶשל ַמֲעלָּ יבָּ    ”.ְישִּ

Source: Men of Distinction 

UnderstandingDavening
ְרע… ְמצּוָלה.ֵֹחיל פַּ ְרעֹו ָיְרדּו ְכֶאֶבן בִּ ה ְוָכל זַּ  

ְרע …הֹפַּ ’s army, and all his children, went 
down like a stone into the deep sea. 

Where  do  we  find  that  the  Egyptian 
children died along with ְרע הֹפַּ ’s army? R' 
Bezalel Rakow ״ל צַּ  (ָרב Gateshead) זַּ
explains that this is based on a ָפסּוק in 
ִים  :(י״א:ד׳) ְדָבִרים ר ָעָשה ְלֵחיל ִמְצרַּ ֲאשֶׁ … וַּ
ה זֶׁ ּיֹום הַּ ד הַּ ְבֵדם ד׳ עַּ ְיאַּ  and what He did — וַּ
for the army of Egypt…and ד׳ caused 
them to perish until this day. The ״ן ְמבַּ  רַּ
asks, what is the meaning of the added 
words until this day? The ״ן ְמבַּ  answers רַּ
based on a fascinating ְזָרא  Since :ִאְבן עֶׁ
their evil was carried out with such  ת ְמִסירַּ
ש פֶׁ  not only did the men of the Egyptian ,נֶׁ
army   die,   but   so   did   their   future 
generations. If ש פֶׁ ת נֶׁ  for wickedness ְמִסירַּ
deserves  such  extreme  punishment, 
imagine the reward of ש פֶׁ ת נֶׁ  for a ְמִסירַּ
  .ִמְצָוה

30th ְסֵלו  'Yartzeit of R — 1939 / 5700 כִּ
Dovid Halberstam ַזַצ״ל, the Sokolover Rav. He 
was the son and grandson, respectively, of R' 
Moshe ַזַצ״ל and R' Yechezkel of Shinova ַזַצ״ל 
(Divrei Yechezkel) and great-grandson of R' 
Chaim of Sanz, ַזַצ״ל (the Divrei Chaim). R' 
Dovid came to the United States in the early 
part of the 20th century, from Galicia, bringing 
with him the great legacy bequeathed to him 
by his distinguished forebears. 
The Sokolover Rav was known for his  ַאֲהַבת
ְשָרֵאל  and influenced other Yidden, drawing יִּ
them close to ּתֹוָרה and ְצֹות  He sought their .מִּ
well-being   and   garnered   assistance   for 
families in need. He was known as a ַבַעל ַמְדֵרָגה 
and for his sublime ּדֹות  and qualities. Yet, as מִּ
his ַמֵצָבה testifies, he was a ְסָּתר  indicating ,נִּ
that much of his greatness was hidden and 
not apparent to those around him. 
Although R' Dovid greatly longed to return to 
his  family  and  community  back in Europe,  
ְפָטר willed otherwise, and he was ַהְשָגָחה  on נִּ
these shores in 5700/1939 on the sixth night 
of ֲחנָֻכה at the age of 64. Due to the unrest 
engendered by World War II, it was impossible 
to bring him to ֶקֶבר ָאבֹות in Europe and he 
was  buried  the  next  day  in  Union  Field 
Cemetery in Queens. Many visit his ֶקֶבר to this 
day. 

Dear Talmid, 
 Have you heard of the 
Hep-Hep riots? The term Hep-Hep 
was most likely the sound that 
was used to round up the people, 
similar to the typical call of a 
shepherd to his flock. The riots 
began in Würzburg on August 2, 
1819, sweeping through various 
Bavarian  towns  and  villages, 
before spreading to Bamberg, 
Bayreuth, Darmstadt, Karlsruhe, 
Mannheim, Frankfurt, Koblenz, 
Cologne and other cities along 
the Rhine, reaching as far north 
as Bremen, Hamburg and Lübeck. 
Many Jews were killed and much 
Jewish property was destroyed.  ר׳
 was a ַזַצ״ל Ettlinger ַיֲעֹקב יּוָקב
 when they occurred. At the ָבחּור
time,  he  had  to  jump  out  a 
window to escape bodily harm. 
 also lived through ר׳ ַיֲעֹקב  
other difficult periods in Jewish 
history. After the Napoleonic 
Wars that ended in 1815 and the 
great famine of 1816-1817, he 
had to battle the beginning of the 
Reform movement. None of 
these events stopped ר׳ ַיֲעֹקב 
from dedicating every fiber of his 
being to build ּתֹוָרה and serve  ַלל כְּ
ָרֵאל ִשיבֹות He opened .ִישְּ  in every יְּ
town in which he was a ָרב. His 
close ִמיִדים  included two of the ַּתלְּ

great   leaders   of   the   next 
generation of German Jewry,  ר׳
ָפֵאל שֹון רְּ ר׳  and ַזַצ״ל Hirsch ַשמְּ
ִריֵאל  .ַזַצ״ל Hildesheimer ַעזְּ
 When a philanthropist,  ר׳
מּוֵאל ָרָהם שְּ  Zumbil, asked what ַאבְּ
he should do with his wealth,  ר׳
 s reply was that he should’ַיֲעֹקב
support a Klaus, a כֹוֵלל. This was 
readily done, and the 400,000 
marks supported a group of 
ִמיֵדי ֲחָכִמים   .until WWII ַּתלְּ
 was considered ר׳ ַיֲעֹקב 
one of the most influential ַרָבִנים 
of his era. Yet, he wrote in his will 
that no one should refer to him 
as a ַצִדיק, there should be no 
ֵפִדים  eulogies, and all praises ,ֶהסְּ
should be omitted from his ַמֵצָבה, 
tombstone. It should mention 
only his name, the years as  ַאב
 of Altona, and the titles of ֵבית ִדין
his ָפִרים  .סְּ
 My ִמיד  in ,ַּתלְּ
understanding the turbulent time 
when ר׳ ַיֲעֹקב lived, his ִסיַרת ֶנֶפש  מְּ
together with his love for ּתֹוָרה 
and realizing his modesty, is it 
any wonder that ר׳ ַיֲעֹקב’s ּתֹוָרה 
has been accepted as one of the 
basic classics used as an aid when 
learning any of the ּתֹות  on ַמֶסכְּ
which he wrote?  

רֹו ָברּוְך! ִהי ִזכְּ  יְּ
ִדידּות יְּ  ֶרִבי Your  ,בְּ

Story adapted from The World That Was Ashkenaz (ArtScroll)  

1. How did ד׳ squelch the slanderous libel spread by ת ּפֹוִטיַפר  ֵאשֶׁ
against her faithful servant יֹוֵסף? 

2. We learn from the words of the last סּוק ִקים that the ּפָּ  ַשר ַהַמשְׁ
“forgot” יֹוֵסף twice. When were these 2 “forgetful” occasions? 

1. To divert attention from יֹוֵסף as a topic of conversation, the ְִׁקים ַשר  and ַשר ַהַמש
ָּאֹוִפים ְָּבִרים ָהֵאלֶּה) were thrown into prison ה  .(40:1 — ד״ה ַאַחר ַהד

2. i) On that same day [when the ְִׁקים  was reinstated to his former ַשר ַהַמש
position] (ְִּקים ְּלֹא ָזַכר ַשר ַהַמש  ii) afterwards [for the next two ;(40:23 — ד״ה ו
years, until ְֹׁעה ְָּכֵחהּו) [had his dreams ַּפר  .(ibid — ד״ה ַוִיש
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The next day on the same bus ride:

Let me explain: 
Yesterday the bus was 

overcrowded and the fare 
collector was not able to 
reach me before I had to 

disembark. So now I’m also 
paying for that fare.

Everyone, 
please go upstairs! 

There is no room on the 
lower level!

It looks like 
I’ll just have to 

pay next time...

I hope he will 
come soon; I’m 

getting off at the 
next stop...

Attention 
passengers: 

Forgive me, but I can’t 
get to everyone … I’m 

unable to collect 
anymore.

Rabbi, 
Where are you 
getting off?

Sir, I’m 
going to Higher 
Crumpsall, the 
Seymour Road 

stop...
That will be 

thrupence [three 
pence].

Rabbi, 
this is your 
thrupence 
change! Sir, I 

need to pay 
the thrupence 

twice.

Fares please, 
Fares please.

י“ב חשון  1946 - 1881  5707 - 5655

R’ Moshe Yitzchok Segal זצ״ל, father of R’ Yehuda Zev Segal זצ״ל, was born in Charkov, 
Russia, to R’ Pesach זצ״ל (dayan) and Rebbetzin Basha. He learned in the ישיבה of Novaradok 
under R’ Yosef Yoizel Hurvitz זצ״ל, the Alter, where he blossomed into an outstanding 
 .ערוך השלחן author of ,זצ״ל from R’ Yechiel Michel Epstein סמיכה and received תלמיד חכם
At the age of 19, he was drafted into the Czar’s army. He managed to escape from the 
army and eventually made his way to London, England. In 1900, he married Roiza Brav. 
He founded ישיבה עץ חיים, the first ישיבה in England. In 1913, he accepted the position as
 Beginning in 1938 and throughout WWII, he insisted that .ישיבה of the Manchester ראׁש ישיבה
the ישיבה open its doors to any and all ישיבה students. His גדלות in התמדה ,יראת שמים ,תורה 

and אהבת ישראל was only matched by the powerful אמונה instilled in him by the Alter.

??

Rabbi, It’s 
not the first time that 

I’ve heard of a bus being too 
crowded to collect fares... 
but it’s the first time, to my 

knowledge, that a passenger 
ever paid his fare on a later 

bus ride!

Learning from our Leadersבס״ד Pirchei Agudas Yisroel of America

For any inquiries or comments please feel free to call 347-838-0869   •   Illustrated by: Yishaya Suval  www.leilshishi.com

Yahrtzeits    Gedolimof 
our Gedolim Glimpses

Dedication opportunities are available. If you would like to sponsor or receive this publication 
via email, please send an email to pircheiweekly@agudathisrael.org

 לע״נ ר׳ ישראל בן אברהם ז"ל 
לע״נ הב׳ ישעיהו דוב ע״ה בן יבלחט״א יצחק צבי נ״י

י …  ַתֲחֶויןָ ַלֲאֻלָמתִּ שְׁ י. … ַותִּ ים לִּ ַתֲחוִּ שְׁ ים מִּ ַאַחד ָעָשר ּכֹוָכבִּ ַהָיֵרַח וְׁ ַהֶשֶמש וְׁ
ית לז:ז ֵראשִּ ט(-)בְׁ  

...and bowed down to my bundle [sheaves of grain]…the sun and the 
moon and 11 stars were bowing down to me. 
ַב״ן had two similar dreams. The יֹוֵסף   יֹוֵסף points out that ַרמְׁ
related  the  first  dream  only  to  his  brothers,  whereas  he  told  the 
second dream to his father in front of his brothers. ינּו  realized ַיֲעֺקב ָאבִּ
that there was some truth in these dreams, but he was unaware that 
they would come to fruition only 22 years later, when יֹוֵסף was the 
leader in ם ַריִּ צְׁ  .מִּ
 The ַבַעֵלי תֹוָספֹות ask an interesting question. When ֺעה  had ַפרְׁ
two similar dreams, one with cows and the other with a stalk of wheat, 
 s’ד׳ interpreted the repetition of a similar dream to mean that יֹוֵסף
plan was going to happen immediately. Why did יֹוֵסף’s two dreams 
take 22 years to be realized?  
 R’ Mordechai Carlebach יָט״א  quotes a (ֲחַבֶצֶלת ַהָשרֹון) ַשלִּ
ַב״ן ֵקץ in ַרמְׁ  that resolves many intriguing issues and may (מב:ט) ָפָרַשת מִּ
answer these questions as well. The ַב״ן  interpreted יֹוֵסף says that ַרמְׁ
and followed the exact messages of his dreams. He understood that 
the first dream was about only his brothers; their 11 bundles of wheat 
bowed to יֹוֵסף’s bundle of wheat. יֹוֵסף realized that his dream would 
be fulfilled by 11 brothers asking him for wheat. Therefore, when only 
10 came, he needed to carefully devise a way that all 11 brothers 
would come down without their father. The second dream had an 

entirely different message. This second dream was a message for  ַיֲעֺקב
ינּו  that only after the first dream was fulfilled would the entire ָאבִּ
family move to ם ַריִּ צְׁ   .יֹוֵסף and grow as a nation being protected by מִּ
 This ַב״ן  s dreams were not just visions’יֹוֵסף teaches that ַרמְׁ
about future events but a prophecy that יֹוֵסף needed to follow (see 
לּוס מט:כד קְׁ ּגּום אּונְׁ  believed that he had received a יֹוֵסף Possibly .(ַתרְׁ
בּוָאה  that he had to relate, even if it hurt the brothers to hear it. His נְׁ
brothers may have believed that he was a יא ֶשֶקר  since part of his ָנבִּ
dream (about the moon — representing his mother) was seemingly 
untrue. 
 The ּנּוְך ָוה תקיז) חִּ צְׁ יא ֶשֶקר discusses the severity of a (מִּ   .ָנבִּ

י ַהִמְצוָׁה  שֵׁ רָׁ  ִמשָׁ
 The ּנּוְך  explains that the prohibition of saying false חִּ
prophecy is very severe as it undermines the foundation of תֹוָרה, since 
our תֹוָרה and all that we believe in has been taught to us through 
prophecy. Included in the ּסּור  of a false prophecy is repeating אִּ
someone else's true prophecy. People will accept and honor the  יא ָנבִּ
 false prophet, as a holy person who has reached the level of a ,ֶשֶקר
יא  People will then follow his ways and because he .ד׳ in the eyes of ָנבִּ
is not a ‘true’ יא  ,they will be led astray. In one action or another ,ָנבִּ
people  will  learn  from  him  and  be  mistaken  and  this  will  lead  to 
a corruption of the תֹוָרה.  
 Do you realize the responsibility of every Jewish person, not 
just a ָרֵאל שְׁ יִּ  ספר החנוך על פרשת השבוע :Adapted from ?ָּגדֹול בְׁ

ר׳  born in Karlsruhe, Germany, to ,ר׳ ַיֲעֹקב יּוָקב ֶעטִליְנֶגר ַזַצ״ל
ר׳  He learned under .ָרֵחל and (his first teacher) ַאֲהֹרן ֵמִאיר
 and later ,ָבחּור as a ,ַשֲאַגת ַאְרֵיה Wallerstein, son of the ָאֵשר

on under אב״ד ,ר׳ ַאְבָרָהם ִבינג of Würzburg. He married Genendel Wormeser 
in 1825, and then became ָרב of Mannheim, Ladenburg and Ingolstadt.  ר׳
 of Altona in 1836, a post he held until his ָרב ָראִשי was appointed ֶעטִליְנֶגר
ֶאֶרץ  He battled vehemently against reform. With boundless love for .ְפִטיָרה
 A .ְירּוָשַלִים neighborhood in ָבֵתי ַמֲחֶסה he raised funds to start the ,ִיְשָרֵאל
prolific writer, he is best known for his ָערּוְך ַלֵנר on 8 ַמֶסְכתֹות in ר׳  .ַש״ס
 and was known as the statesman of ֲהָלָכה and תֹוָרה in ָגאֹון was a ֶעטִליְנֶגר
Orthodox German Jewry.  

 כ״ה כסלו
5558 — 5632 
1798 — 1871 

 completed the first ר׳ ַיֲעֹקב יּוָקב ֶעטִליְנֶגר ַזַצ״ל
volume of the ָערּוְך ַלֵנר on ַמֶסֶכת ַסְנֶהְדִרין 
when he was only 22 years old. He wrote 
the ָערּוְך ַלֵנר on ַמֶסֶכת ְיָבמֹות while he was 
in his 20s as well. Even though he lived 
in a small community, his ְפַסק ֲהָלָכה was 
sought after from far and wide. Famous 
 of ַמַהַר״ם ִשיק ַזַצ״ל such as the ,ַרָבִנים
nearby Hungary and )ר׳ ִיְצָחק ַאְרֵיה )ֶזֶקל לֵײב 
Wormser ַזַצ״ל, the ַבַעל ֵשם of Michelstadt, 
would send ר׳ ֶעטִליְנֶגר their difficult ְשֵאלֹות! 

TorahThoughts

פרשה: וישב - הפטרה: ...על שלשה פשעי ישראל... )עמוס ב:ו-ג:ח(
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SHORTCUT TO GREATNESS
By Rabbi David Ashear, Author of Living Emunah (Artscroll)
 
There are two ways to get to the top of a building. 
One is a slow climb of a staircase, and the other is 
a quick ride in the elevator. In life, there are two 
ways to achieve greatness: a slow, steady climb, 
overcoming daily struggles while serving Hashem 
to the best of our ability; or to go straight to the top. 
When a person is put in a difficult situation and stays 
faithful, he takes an elevator to instant greatness.

But we live in a generation of hester panim. As hard as 
we try, we don't always feel Hashem's presence. We 
don't get any feedback for our efforts, and sometimes 
as we try to improve, it gets even harder. This is the 
test of our times: to serve Hashem without feedback, 
and know in our hearts that we are attaining great 
heights. We don't ask for tests, we even pray not to 
have them, but if they arise, we must know that it's an 
opportunity to become close to Hashem. 

Rabbi Lugassi shared that he once tried to give chizuk 
to a recently divorced man who felt homeless, thrown 
around from house to house for Shabbat hospitality. 
The rabbi gave him chizuk and told him he was 
jealous of the way he prayed. The man prayed every 
tefillah with such emotion that tears would flow. 

Today, the man is happily remarried. The rabbi met 
him and asked how he was doing. He said, "Believe 
it or not, I miss praying. I don't have the same 
relationship with Hashem anymore. I don't have the 
pleasure of pouring out my heart to Hashem."

We hope that our difficulties don't last; we prefer the 
smooth road. But in the meantime, we must utilize 
our challenges to grow and get closer to Hashem.  
That is how we achieve instant greatness. 

RAISING CHILDREN
By Rabbi Moshe Pogrow, director, Ani Maamin Foundation

Based on excerpts from the commentary of Rabbi Shamshon Hirsch zt"l on Chumash, with permission 
from the publisher.

“Chanoch l’naar al pi darko.” The goal of child-rearing is always the same—
for the child to grow up to lead a life approved by G-d. But the means we use 
are not the same in every case; they are as different as the children are. One 
shoe cannot fit every foot. The goal is to raise children as different as the 12 
shevatim—or as different as Yaakov and Esav!—to lives of devotion to duty.

Accordingly, we should study our children to see which character traits 
are strongest, and evaluate how each trait can be channeled onto paths of 
goodness for the happiness of the world and the approval of G-d.

This does not imply that any individual is naturally better than another. 
What is difficult for one may be easy for another, for each is assigned a 
different task in life. No middah is evil, per se, just as no trait is inherently 
good. They become good or evil depending on how they are used.

Lucky is the child whose special character traits attract the attention of 

The Rishonim offer two reasons for the mitzvah of netilas 
yadayim. First, we have no control over our hands at night, and 
they may have touched unclean places on the body. Therefore, 
Chazal instituted netilas yadayim to prepare for tefilah.
Another reason is that all night, our neshamos are with Hashem. 
He returns them in the morning, just as He blew a neshama into 
Adam at Creation. Therefore, we want to rededicate ourselves to 
serving Him. We prepare for davening, our service to Hashem, 
the same way the kohanim did. Just as they washed their hands 
from a kiyor, we wash our hands with a kli. 
Adapted from Biur Tefillah (Ani Maamin Foundation)

continued on reverse side
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his parents early on, so they can then, by quiet 
but serious and constant practice, divert these 
qualities away from evil and into the path of 
goodness. If we do this, they will continue to 
practice that same self-control and devotion to 
duty when they are grown men and women—
gam ki yazkin, lo yasur mimena. They will 
harvest in secure happiness the seeds we 
planted in their childhood.

When the sons of Yaakov gathered to receive 
his blessing, they were not only kohanim and 
teachers of Torah. Standing around Yaakov 
were Levi'im, kings, merchants, farmers, 
warriors—the nation in all its diversity. And 
he blessed all of them, ish k’birkaso, that 
each should find his blessing and happiness, 
remaining true to his individual personality.

The bris between G-d and Avraham was 
intended to build a healthy, whole nation for 
one great task: lishmor derech Hashem laasos 
tzedaka u’mishpat. All people, in all callings, 
fulfill one common mission. For this reason, 
each child must be brought up al pi darko, 
on the path that suits his personality, and be 
educated both as a man and as a Jew. There is 
only one Jewish mission, to reveal G-d's power 
to the nations, but the ways of its fulfillment are 
as diverse as humanity.

As a model nation, we must represent everyone, 
so it becomes clear that a life of service to G-d 
does not depend on a particular lifestyle—all of 
mankind is called upon to accept G-d. From the 
diversity of humanity can emerge one united 
kingdom of G-d. By faithfully upholding our 
spiritual and moral heritage, we can be a light 
unto the nations. 

CHANUKAH: CAUSE FOR CELEBRATION
by Rabbi Dovid Sapirman, dean, Ani Maamin Foundation

When the Gemara asks, "What is Chanukah?" the answer is “when the 
Chashmonaim were victorious over the Yevanim, Hashem made the miracle of 
the oil.” It seems that the military victory is only coincidental—at the time when 
there was a victory, a miracle took place. Chanukah was not dedicated to the 
victory, but to the miracle of the oil.

To complicate matters further, in the Al Hanissim addition to Shemoneh Esrei, 
only the victory is mentioned. There is no mention whatsoever of the miracle of 
the oil.

Perhaps this thought will resolve the issue. Four significant things took place 
in the story of Chanukah. One: the victory over the Yevanim, ushering in the 
restoration of Jewish independence. Two: the miraculous manner in which the 
war was won, the many delivered into the hands of the few and so on. Three: the 
miracle of the oil. Four: a threat to the continuation of Torah and mitzvos was 
removed.

Victory alone is not a cause to establish a new holiday. A nation that is victorious 
today may be reconquered tomorrow by the same or another enemy, and this is 
what happened to us—after the war of Chanukah, the Chashmonaim founded 
an independent kingdom that lasted 103 years. Along came Rome, and installed 
Herod on the throne. His dynasty, too, lasted 103 years, until the kingdom 
of Yehuda was overthrown and the Bais Hamikdash destroyed. Heavenly 
intervention, too, although extraordinary, is also not a reason to declare a 
permanent Yom Tov. Klal Yisrael lives with Divine intervention constantly, 
sometimes hidden, sometimes open.

The miracle of the oil and preservation of Torah are actually entwined 
together—the oil of the menorah symbolizes the eternal light of Torah. This, 
and only this, is of permanent benefit to Am Yisrael. If we are able to learn 
Torah and do mitzvos today, it is thanks to what happened long ago. For this, the 
chachamim considered it worthy to establish a permanent celebration for all 
generations.

The addition of Al Hanissim, however, is a different story. In Modim, we 
thank Hashem for His constant supervision, for sustaining our lives, and for 
the constant natural miracles that we benefit from every second of our lives. 
There, it is truly appropriate to mention the open demonstration of Hashem's 
hashgachah long ago during the war of Chanukah. 

STRINGS ATTACHED

Why do banana peels come with strings?

Ever notice the stringy fibers inside a banana peel?  They seem to serve no purpose. Indeed, in a 
world that supposedly evolved by chance, there ought to be many things that have no purposeful 
function. But since this world was created by a Master Intelligence, we know that there is nothing 
in the natural world that has no purpose.

Those strings are called phloem bundles, and they are part of the system that carries nutrition to 
all parts of the banana.  Nothing is random. Everything is designed for a purpose! 

Adapted from Emunah: A Refresher Course (Melohn Edition; Ani Maamin Foundation/Mosaica Press)
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Some Historical Background
  The war of Chanukah occurred in the middle of the era of the Second Bais Hamikdash, in 
the year 3622 (134 BCE).  However, to really appreciate this story, it is helpful to know the 
historical background of the three hundred years preceding that war.  
  When the Jewish nation was defeated by Bavel in 3338 (418 BCE), the First Bais 
Hamikdash was destroyed and Yerushalayim was burned. The Jews who survived the slaughter in 
Yerushalayim were marched off to Bavel, where they settled in all-Jewish cities. The seventy-
year period between the destruction of the First Bais Hamikdash and the building of the Second 
Bais Hamikdash is known as galus Bavel. The Babylonian empire lasted another fifty-one years, 
until it was conquered by the Persian empire, nineteen years before the building of the Second 
Bais Hamikdash. At this point, Bavel became no longer a kingdom unto itself, but merely another 
province in the vast Persian empire. All Jews that had previously been under Bavel’s dominion 
now came under Persian rule. The Persian empire consisted of one hundred twenty-seven 
provinces and Jews were already scattered throughout these provinces.
  One year later, a king named Koresh became the emperor of Persia. Koresh had been 
mentioned explicitly by name in the prophecy of Yeshaya Hanavi. He foretold that Koresh would 
give permission to rebuild the Bais Hamikdash. When Koresh was shown the scroll of Yeshaya, 
he was willing to comply with Hashem's ancient instructions.In 3390 (366 BCE), he gave 
permission for any Jew wishing to return to Eretz Yisroel to do so. He also returned the vessels of 
the Bais Hamikdash, which he had acquired when Bavel was conquered. 
  The first group that returned to rebuild the Bais Hamikdash and Yerushalayim was led by 
Zerubavel. Zerubavel was a descendant of Dovid Hamelech, and Koresh appointed him governor 
of the Province of Yehudah. The trip from Bavel to Eretz Yisroel was dangerous, and there were 
many foreign peoples living in the land. They resented the arrival of the Jews and the authority 
they had been given by the king. It was a great sacrifice to make this trip and settle in Eretz 
Yehudah. The group that went along with Zerubavel was relatively small, because most people 
were not willing to relinquish the comfort of their homes in Bavel.

It wasn't long before our enemies wrote a slanderous letter to Koresh, accusing the 
Jews of planning to rebel against him as soon as they would complete the wall of Yerushalyim 
and the building of the Bais Hamikdash. Koresh believed the slander, and issued an order that all 
construction must be stopped. This order remained in effect for the rest of Koresh's life, during 
the entire time that Achashverosh was king, and until the second year of Daryavesh II.

It was during this time that the story of Purim took place. Subsequently, Daryavesh II, 
a son of Esther and Achashverosh, gave permission for the Jews to rebuild the Bais Hamikdash. 
He even gave funds to assist in its construction. He stipulated, just as Koresh had done before 
him, that the first story be built of wood. If the Jews would ever rebel against him and try to 
regain their independence, it would be easy to destroy their Bais Hamikdash by setting it on fire. 
The Persian empire lasted a total of 54 years until it was defeated by the Greeks.  

 
 



3

The Kingdom of Greece
Far away to the west, across the Mediterranean Sea, there was a people that lived on 

very rocky, mountainous terrain, on the Aegean peninsula and its nearby islands. Today we call 
this country Greece. At that time, however, these people were divided into many city-states and 
kingdoms. They did not live in harmony, but were usually warring with each other. Because they 
were not united, it was easy for King Daryavesh to conquer them and impose taxes on them. One 
of the kingdoms in the northern part of Greece was called Macedonia. Their king was Philip, 
who managed to conquer and unify the entire country into one united people. Now that Philip 
had the entire nation behind him, he turned his attention towards the enemy - Persia. As Philip 
was engaged in war with Persia, he was killed by one of his assistants, and it seemed that all his 
efforts would now be thwarted.
                Philip had a nineteen-year-old son, whose name was Alexander. Alexander was 
exceptionally talented at battle, and immediately assumed the leadership of his father's armies. 
Although vastly outnumbered, his soldiers went to battle against Daryavesh and defeated the 
Persian army in 3442 (1314 BCE). This brought an end to the Persian empire forever.   
 
Doniel's Visions of the Four Kingdoms
                All this history had long been foretold by the prophets, especially Doniel. During 
Galus Bavel, prophetic visions were shown to Doniel, informing him of the four nations that 
would enslave the Jewish people. In one vision, he saw four wild animals, each one destroying 
the one that came before it. Bavel was shown as a lion, Persia as a bear, Greece as a leopard, and 
the fourth as an awesome animal with iron teeth, which would trample and consume everything 
in its path. This fourth animal symbolized the mighty, vicious kingdom of Rome.

In his first vision, he was not shown many details about the second and third wild 
animals. In the second vision, he was shown much greater details about those two nations. This 
time, they were portrayed in a different form. The second beast was a ram which would gore 
with its horns, and all the other animals would be unable to stand up to it. This represented 
Persia, which would be extremely successful in conquering many nations, and amass a huge 
empire of one hundred and twenty-seven provinces. Doniel prophesied that a he-goat would 
come from the west so rapidly that it would appear to be flying, without its feet touching the 
ground. The goat would attack the ram with tremendous rage, and the ram would not have the 
strength to withstand the attack. This prophecy referred to Alexander and the Greek army.
 
Alexander's Conquests and Shimon Hatzadik

Alexander travelled far and wide, conquering nation after nation. He amassed a vast 
empire which spread from Greece all the way to India, and down to Egypt. As soon as Persia was 
defeated by Greece, all of Persia's possessions automatically came under Grecian rule. In the 
course of his conquests, Alexander came to Eretz Yisroel. There was no thought of resistance or 
rebellion; the Greeks were simply too mighty. At that time, the community in Eretz Yisroel was 
still very young as the Bais Hamikdash had been built only thirty-four years earlier. They were 
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also living among bitter enemies, the Kusim. (When the ten tribes had been sent into exile almost 
240 years earlier, the conquerer Sancheriv, king of Ashur, imported a people called the Kusim to 
settle Eretz Yisroel. The Kusim had been living there ever since, and bitterly resented the return 
of the Jews to their ancestral homeland. They were sly and ruthless, and tried to interfere with the 
rebuilding of Yerushalayim and the Bais Hamikdash in any way that they could, even resorting to 
violence.)

Now, with the arrival of Alexander, the Kusim found an excellent opportunity to 
slander the Jewish people. They told Alexander that the Jews were planning a rebellion and did 
not respect the king. Alexander gave them permission to kill the Jews and do with them as they 
please. The slander became known to Shimon Hatzadik, who was a grandson of the Kohen 
Gadol. He dressed himself in the garments of the Kohen Gadol and marched out to meet 
Alexander, followed by a parade of the most distinguished Jews and young kohanim holding 
torches. When Alexander saw Shimon Hatzadik, he hurried down off his horse and bowed down 
to the ground before Shimon. His officers said to him, "A king such as yourself bows before this 
Jew?!!" He answered them, "Before each victorious battle that I fight, I see a vision of this man 
leading me into victory." Alexander asked Shimon why he came to him. Shimon answered, "Is it 
possible that, because of idol worshippers' slander (that we are rebelling against you), you would 
destroy a house (the Bais Hamikdash) where they pray for you and for the success of your reign? 
"Who are they?" Alexander asked. "These Kusim who stand near you right now!" said Shimon.  
Alexander replied that the Jews could punish the Kusim for their treachery in any way they 
wished. From that time on, Alexander gave power to the Jewish people to rule over the Kusim 
and deprive them of their independence.

When Alexander was taken on a tour of Yerushalayim and the Bais Hamikdash, he 
stated his intention to have a statue of himself built in memory of his visit. Of course, it was 
strictly forbidden to have a statue erected in the Bais Hamikdash! The Jews appeased him by 
promising that every male child that would be born to the kohanim in the coming year would be 
named Alexander in his honor.
 
After Alexander's Death

Although the Yevanim remained in control of Eretz Yisroel for 180 years, Alexander 
himself reigned for a total of only twelve years. One of his officers put poison in his wine, and he 
died at the age of thirty-two. As he was dying, he wrote a last will and testament in which he 
divided his empire into twelve parts. Alexander's wishes were not carried out, and after much 
fighting the empire was finally split into four parts. The land of Egypt was given to an officer 
who adopted the name Talmy. All the kings who followed him were also known by the name 
Talmy. The second portion consisted of Syria, Bavel, and also the Jewish land of Yehudah. The 
third was an empire carved out of Persia and eastward into Asia, and the fourth consisted of 
Greece and Macedonia. Eretz Yisroel was at times under the rule of the northern king, but 
sometimes shifted back to the rule of the southern empire in Egypt. Not too long after the 
division of the empire, Talmy defeated the northern kingdom and took the land of Yehudah for 
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himself. (Much later, at the time of the war of Chanukah, the king of the Syrian Greeks to the 
north was Antiochus, and Eretz Yisroel was in his domain.)   

 
The םיעבשה םוגרת )Septuagint(

Talmy II was a scholar who loved books of all sorts. He had a deep respect for the 
chachomim and for the Torah, and wanted, more than anything, to be able to study the Torah in 
Greek. So, he commanded the Kohen Gadol to send him seventy of the greatest chachomim. 
When they came, he put each one in a separate place and commanded them to translate the Torah 
into Greek. All the chachomim understood that there are things in the Torah which could not be 
translated literally for a gentile king, because he would not understand them. He would belittle 
and make fun of the Torah. Although they could not confer with each other, each of the 
chachomim altered the text from a literal translation to a loose translation, and all seventy 
versions were identical! This translation is called the Septuagint, which in Greek means “the 
translation of the seventy.”

From that time on, the words of the Chumash were accessible to the nations of the 
world as well as to the Jewish people. Chazal tell us that when the Torah was translated into 
Greek, darkness settled upon the world for three days. It was considered a tragic time, as sad as 
the day when Bnei Yisroel made the golden calf.  Although we don't begrudge other nations the 
opportunity to learn from our Torah and be influenced by it, the Torah was greatly cheapened by 
this translation. Torah is infinite, with an infinite number of meanings and lessons to be learned 
from each word and every letter. The translation limits the Torah to just one, superficial meaning. 
Also, the fact that the Torah was now in the hands of the gentiles meant that they could distort it 
if they wanted to. This they certainly did, in the course of time! The Christian religion is based 
on a very distorted understanding of the Tanach. Islam also is based, to a great extent, on a 
distorted view of the Tanach.
 
The םיקודצ

During the period when the Yevanim were in control of Eretz Yisroel, new heretical 
ideas arose, for the very first time in history. One was the prevalent denial of the belief in Olam 
Haba. In order to counteract this belief, The Men of the Great Assembly decreed that after each 
bracha in the Bais Hamikdash, the people should respond by blessing Hashem "min ha’olam 
v'ad ha’olam."
                Early in the era of the second Bais Hamikdash, two groups arose that corrupted our 
mesorah. These were the Tzadokim and Bitussim. The founders of these two groups, Tzadok and 
Bituss, were talmidim of Anitgnos Ish Socho. When he taught, "Do not be like servants who 
serve the master with intention of receiving reward," they declared that he meant to say that there 
is no such thing as an afterlife. Of course, Antignos meant no such thing! He only meant that we 
should serve Hashem out of love, and not for the reward. However, these two reshaim actually 
understood from Anitgnos‘ words precisely that which they wanted to hear. The belief in the 
Afterlife is a major hindrance to one who desires to live a life of indulgence and constant 
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partying. After all, if there is an Afterlife, then this world is merely a preparation, a temporary 
stopover, where we earn our place in eternity. Reward and punishment need not necessarily be 
meted out in this world, since Hashem has forever to settle the accounts. If, on the other hand, 
this life is the only existence, and since we see no obvious pattern of reward and punishment, 
then the only sensible thing to do is to indulge in as many pleasures as we can while we are alive. 
This was precisely what Tzadok and Beitus wanted to do, so they grabbed at the opportunity to 
misinterpret Antignus' words to that effect.)  Although they claimed to believe in Hashem and in 
the written Torah, they really did not believe in anything at all. However, they knew that the 
people would not tolerate them if they told the truth, so they said that they do not believe in the 
oral Torah and in the right of the chachomim to enact Rabbinic laws. They broke away from the 
Torah, and their followers became known as Tzadokim and Bitussim. These two groups were 
greedy and ruthless, with no other interests but money, power, and indulging themselves in the 
pleasures of this world. They were a constant source of trouble to our people up until the time 
that the Bais Hamikdash was destroyed.
 
The New Ruling Class

When the Jewish people were under the Greek-Egyptian rule of Talmy, he demanded 
that they pay him very heavy taxes. Chonio, a son of Shimon Hatzadik, was a very selfish and 
irresponsible Kohen Gadol. He refused to bother collecting the taxes for Talmy, even though this 
posed a threat to national security. Chonio had a nephew named Yosef ben Tovia, who was 
brilliant and charming, yet sly and without scruples. He convinced his uncle to let him go to 
Egypt to appease the king, and was given money for expenses from government funds. With this 
money, he first bought lavish gifts to win over the king's messenger so he could obtain an 
extension of time to pay the taxes. Then he went to the Kussim, with whom he was very friendly, 
and negotiated an enormous loan. When he went down to Egypt, he had enough money to buy 
lavish gifts for the king and his ministers, and also to purchase the concession of collecting the 
taxes in the land of Yehuda. Of course, a tax collector needs a police force behind him, so the 
king supplied him with an army of three thousand soldiers to help him collect the taxes. He 
returned to Eretz Yisroel with an army behind him. The first place he went to collect taxes was 
the city of Aza. He demanded that they pay seven times the original amount of  the tax. The 
people there did not respond to this request, so he took ten of their leaders and had them hanged. 
He also robbed the citizens of their money. The news spread across the land, and the people were 
terrified. From then on, whenever Yosef approached a city, the people came out to greet him with 
the tax money in advance. In this manner, he gained control over the entire Eretz Yisroel. All of 
Yosef's assistants became very wealthy, and they became the ruling upper class among the Jewish 
people.
 
 The Misyavnim

Yosef and his followers became the first Misyavnim. The word “Misyavnim” means 
“people who make themselves into Greeks.” These Jews longed to be part of the Greek culture, 
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and live the same lifestyle as the Greeks. They cast away observance of Torah and mitzvos in 
order to live their lives like their gentile conquerors. When the Jews had lived under the 
Babylonians and the Persians, they never tried to assimilate into these cultures. The Babylonians 
and Persians were coarse, rude people, in whom there was nothing to admire. Not so the Greeks. 
Greek culture was very aesthetic and attractive. The Greek language was very beautiful. In this 
language, they wrote poetry and ballads about their heroes. They staged plays and sang songs of 
bravery. The Greeks were experts in architecture and built magnificent buildings. They revered 
physical beauty, especially of the human body. The men spent their days in gymnasiums in 
sports, games and body-building. 

The Greeks worshipped many gods. They attributed to their gods all the faults that 
humans can have. Their gods were immoral, and fought in rivalry over girlfriends. They robbed, 
lied, and deceived one another. It goes without saying that, if the Greeks imagined their gods 
behaving this way, they would not hesitate to act this way themselves. They had no guilty 
conscience when they did something wrong, because their belief did not teach right and wrong, 
only indulgence. Such a lifestyle is tempting to people. Although every person has the capacity 
for greatness and nobility, there is also a side of the human personality which longs for a life of 
indulgence without restrictions.
 
Violence and Corruption
Chazal tell us that enemies that come from outside are not nearly as harmful as those that come 
from within the Jewish people. The Misyavnim were not content to live their lives unhindered by 
the restrictions of their ancient faith. They wanted to take control of the whole country, and force 
everyone else to live as they themselves desired to live. They accomplished this through the 
influence they gained by giving significant bribes to the king in Syria. In the long period between 
the appearance of the first Misyavnim and the war of Chanukah, life as an observant Jew became 
increasingly difficult. These evil, power-hungry Jews manipulated the Syrian-Greek kings to 
give them control over the nation, and particularly over the Bais Hamikdash. The position of 
Kohen Gadol was sold to the highest bidder, regardless of how corrupt an individual he was. 
They introduced foreign innovations into the Bais Hamikdash and Yerushalyim. The atmosphere 
in the Jewish land rapidly deteriorated to be more Greek-like than Jewish. Any resistance from 
the G-d fearing tzadikim was put down by brutal force. This was the situation even before the 
beginning of Antiochus’ reign.
 
Antiochus

Antiochus would not have forbidden the Jews to forsake the Torah of his own accord. 
It was the Misyavnim who incited him to do so. The real enemies in the story of Chanukah were 
the Misyavnim, even more that the Greeks.  A very corrupt individual from the Misyavnim 
purchased the appointment of Kohen Gadol through a massive bribe. The king then gave him 
control of the entire land. The Sanhedrin was stripped of all its power, and the Misyavnim went 
all out to desecrate everything holy to the Jewish people. At the insistence of the new Kohen 
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Gadol, a gymnasium was built right near the Har Habayis, where young kohanim were 
encouraged to spend their days in body building and sports competitions, rather than studying the 
avodah. Soon a feud arose, and a new Kohen Gadol (who was not even a Kohen) was appointed. 
It was only then, in 3616 (140 BCE), that Antiochus began making decrees against mitzvah 
observance.
 
Mesirus Nefesh for Mitzvos

There were three years during which the korban tamid was not brought at all. In 
addition, there were numerous decrees the Yevanim instituted to prevent Bnai Yisroel from doing 
mitzvos. Many courageous and pious Jews made every effort to circumvent these decrees. When 
the king forbade bringing bikurim to the Bais Hamikdash, Jews loaded their wagons with 
bikurim, covered with dried figs to conceal the bikurim. When the guards on the highways asked 
them where they were going, they responded that they were going to the pressing house to press 
the dried figs into round cakes. The guards let them through, and they brought their bikurim to 
the Bais Hamikdash. When the Yevanim decreed that no one was permitted to bring wood for the 
mizbeach, they made the wood into ladders and pretended they were going to pigeon coops in the 
area. When they got through, they took the ladders apart and brought the wood to the Bais 
Hamikdash. Both of these exploits are remembered in the Kinos we read on Tisha B'av.

The Yevanim decreed that no one may perform a bris milah, on pain of death. Many 
Jews risked their lives, and indeed many lost their lives, performing this precious mitzvah. They 
had to do it secretly, and devised various methods of letting people know there was to be a bris. 
In some places, they lit candles, (which is the reason there is a minhag to light candles at a bris). 
In other places, they would make noise with a grinder to grind the medicine powders that would 
be sprinkled on the baby's wound.

Some Jews chose death rather than surrender their faithfulness to Hashem. Megilas 
Antiochus is a historical document written about Chanukah. It is recorded there that when the 
Yevanim decreed that every Jew must openly break the Shabbos, one thousand Jews went to hide 
in a cave. The Misyavnim tattled on them, and troops were dispatched to the opening of the cave. 
The Jews were given the choice of compliance or death, and they all chose death. (This was 
halachically correct, because in a time of forced conversion, one is obligated to give up one's 
life.)

When the Yevanim saw that the Jews were not buckling under, they made new and 
even harsher decrees. They did not allow any Torah study, and they interfered with Jewish family 
life. Life became basically unbearable for anyone who wanted to keep mitzvos.
 
Matisyahu and His Sons
 Matisyahu, son of Yochanan (a former Kohen Gadol), was already a very old man at the time of 
the war of Chanukah. He and his five sons were hiding in the village of Modeyin. Their distress 
over what was happening knew no bounds. Matisyahu secretly sent his son Yehudah through all 
the Jewish cities to gather all who feared Hashem, with the ancient battle cry, "Whoever is for 
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Hashem come to me!" A group of the devoted ones came with him back to the village, and 
Matisyahu blessed them and encouraged them. He told them to daven to Hashem and to fight 
against their enemies. 

The treacherous Misyavnim informed the government of an impending rebellion, so 
they sent an army to Modeyin to forcibly convert Matisyahu and his followers to their idolatry. 
When they arrived, they built an altar to the Greek god and commanded that a pig should be 
offered up on it. They asked Matisyahu to be the first, but he refused, saying, "You do what your 
king commands you, and we will do what our King commands us."
                One of the wayward Jews now slaughtered the chazir and brought it up on the altar. 
Matisyahu was enraged, and zealously acted for the Kavod of Hashem. He and his sons pulled 
out small swords that they had concealed under their garments. Matisyahu jumped onto the altar 
and chopped off the head of the Jew who had offered the sacrifice. Then he proceeded to kill the 
commanding Greek officer. The rebellion was on! Matisyahu and his sons attacked the Greek 
army so fearlessly, and killed so many, that the rest ran away. Matisyahu broke apart the altar, 
and proclaimed, "Whoever cares about the Torah of G-d, and upholds His covenant, should come 
and join me." Matisyahu lived only one year after the beginning of the rebellion. Before his 
death, he appointed his son Yehuda to lead the war effort.
 
A Long War
                There were many episodes of attacks by the massive armies of the Yevanim, compared 
to the very small group of Chashmonaim. The help from Hashem was unmistakable and 
miraculous. Just as we say in Al Hanisim, it was “the mighty in the hands of the weak and the 
many into the hands of the few.” After much fighting, the Jews were finally able to reach the 
Bais Hamikdash and cleanse it from the mess that the Yevanim had wrought there.

The miracle of the oil is well known to all Jews, young and old. However, we need to 
understand why this miracle was necessary. The general rule is that Hashem does not want the 
world to run miraculously, and only performs a miracle when there is a dire need. Was it really 
necessary for Hashem to make a miracle so that they could light the Menorah all that week? 
What would have happened if they would have had to wait another week until they could 
produce a fresh supply of oil? After all, the Menorah hadn't been lit for so long! Was it pikuach 
nefesh that it be lit during that week?! There is a very important message here, one of the most 
fundamental messages of the Yom Tov of Chanukah.

The war of Chanukah was not fought for independence from foreign rule. Eretz 
Yisroel  had already been under the dominion of alien rulers for three hundred years, since the 
fall of the First Bais Hamikdash. It was fought exclusively so that Yidden could continue to learn 
Torah and keep mitzvos, just as they had always done since Matan Torah at Har Sinai.
                The family of Matisyahu and their followers had been moser nefesh al kiddush 
Hashem. They spared no effort, and no sacrifice was too great. Their comforts, their possessions, 
and even their very lives were all secondary to their desire for k'vod Shomayim. They gave their 
all, and held nothing back. They deserved a heavenly sign of approval. The oil of the Menorah 
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symbolizes the light of Torah, which was precisely what they had preserved with their 
superhuman sacrifices. In response, Hashem also did something He generally prefers not to do; 
He made a miracle to show them how great was their z'chus in preserving the Torah for all future 
generations.

One of the greatest lessons we can learn from Chanukah and the Chashmonaim is that 
we should always do our utmost for Kiddush Hashem. This should be first and foremost in our 
minds, in all that we do. Then Hashem will bless our efforts, and we will be zocheh to the final 
geula, when we will all join to greet Moshiach Tzidkainu. Amen!
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A man passed 
away and left 
the home that 
he owned as 
an inheritance 

for his two sons. The sons wish to sell the 
house but realize that it will take some 
time before they are legally able to do so. 
In the interim there is a tenant living in the 
house.
Q: Does the bechor, the firstborn, 
receive a double portion of the rent 
while they still retain ownership of 
the home? Does the bechor receive a 
double portion of the rent that was due 
before the last surviving parent passed 
away?
A: There are many intricate details 
involved in applying the halachah that a 
bechor receives a double portion; we will 
present some of the details that apply to 
this situation.
A bechor only receives a double portion from 
assets the father had in his possession at the 
time he died (muchzak). The bechor does not 
receive a double portion from prospective 
assets (ra’ui), e.g., debts that were owed to 
the father.
For this reason the bechor does not receive a 
double portion of the rent that was owed to 
the father when he passed away, since those 
funds are prospective assets (Ketzos 278:2; 
Nesivos 1; Shevet HaLevi 6:236; cf. Lechem 
Mishneh, Nachalos 3:2, cited in Ketzos ibid. 
and Pischei Choshen, Yerushah 2:[84]). 
Sometimes an asset’s value will increase 
subsequent to the passing of the testator, and 
whether a bechor receives a double portion 
of that increased value depends on a number 
of factors. If the object’s value increased on 
its own — e.g., a tree grew thicker or the 
market value of the tree increased — the 
bechor receives a double portion even from 
additional value (C.M. 278:6; Shach 115:32). 

Kalman Cooper was a coupon collector. When the weekly 
store brochures arrived, he would clip the coupons of any 
product he occasionally bought. Over time, he amassed a 
large collection of coupons.
Kalman’s roommate, Dov, was just the opposite. He didn’t 

think the few dollars saved was worth the time it took to clip the coupons.
They half-jokingly argued about their difference. “Watch out,” Dov warned Kalman. “One 
day I’m going to throw your whole coupon collection down the incinerator!”
“That’s not funny,” Kalman said. “That would be serious damage!”
One day the two were going to a wedding of a very close friend. Dov wanted to leave early, 
but Kalman was going through the store brochures.
“C’mon, Kalman,” Dov cajoled him. “You’re making us late!” 
“What’s the rush?” Kalman replied. “There are great coupons here! We have time.”
Finally Kalman was ready, and the two headed out. As they got on the highway, they 
heard the traffic news: “Serious accident at Exit 26! Police have just closed all lanes for the 
coming hour.”
“Our rotten luck,” Dov seethed. “Had we left 15 minutes earlier we would have avoided the 
accident. Now we’re going to miss the chuppah entirely. It’s all because of your coupons!”
When the two returned late that night, Dov took the coupon collection and threw it down 
the incinerator!
In the morning Kalman asked Dov about the coupons. “I was furious last night. I threw 
them down the incinerator,” Dov acknowledged. “I know it was wrong; I have to control 
my anger.”
“I had over $300 worth of coupons!” said Kalman. “You caused me tremendous loss!”
“But many of them were sitting 
unused,” replied Dov. “Their cash value 
is minuscule, 1/100 of a cent each.”
“That’s just for legal purposes,” argued 
Kalman. “The face value is what counts!”
The two decided to consult Rabbi 
Dayan. “How much does Dov owe 
for the destroyed coupons?” Kalman 
asked.
“When evaluating damage,” replied 
Rabbi Dayan, “we evaluate the item’s 
current worth on the market” (C.M. 
387:1).
“A related discussion exists in the 
Poskim regarding one who destroyed 
a loan document,” explained Rabbi 
Dayan. “Let’s say that someone 
destroyed a $1,000-bond due in a year. 
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If the asset rises in value because the heirs 
invested time or money to increase the 
asset’s value, or if it physically altered from 
its state when the testator passed away — 
e.g., the tree grew fruit or rent on a property 
became due — the bechor does not receive 
a double portion from that additional value 
(C.M. 278:6, Nesivos 1).
In light of the above, before the house is sold 
it remains jointly owned by the two sons, 
and if the bechor has not claimed his double 
portion, he does not receive a double portion 
of the rent the tenant pays. This is true even 
though the bechor will receive a double 
portion of the value of the house when they 
do divide the inheritance. 
However, there are some authorities who 
contend that rent that is collected for a real-
estate lease is categorized as muchzak and 
consequently the bechor would receive a 
double portion of the rent that is collected as 
well (see Meiri, B.B. 123b). In order to assure 
that the bechor should be able to collect 
a double portion from the incoming rent, 
according to all opinions, he should do the 
following:
Once a bechor indicates that he wishes 
to collect his double portion, he is then 
considered the owner of that portion and thus 
receives a double portion of any increased 
value that is realized from the assets. This 
applies even to fruit that subsequently grows 
on the trees (Ketzos 278:4; Nesivos 1 based on 
Ran, B.B. 126a; cf. Kovetz Shiurim, B.B. 400 and 
Kehillas Yaakov, B.B. 9). Similarly, once the 
bechor indicates a desire to collect his double 
portion he receives a double portion of any 
rent that may be collected from the inherited 
real estate that is currently under lease to a 
tenant.
Next week, iy”H, we will discuss the distribution 
of inheritance of a house that was jointly owned 
by both parents.

money matters

People would not be willing to pay $1,000 for this document, since it is due only in a 
year, can get lost, the borrower might go bankrupt, etc. Beis din has to get an actuarial 
estimation of its current value” (C.M. 66:32; Shach 386:14).
“But the document is just a piece of paper,” said Dov. “Isn’t destroying it grama (indirect 
damage)? It just prevents the owner from collecting his money.”
“The Gemara (B.K. 98b; Kesubos 86a) raises this possibility, but concludes that one 
who burns another person’s loan document is legally liable,” answered Rabbi Dayan. 
“According to many Rishonim it falls into the more severe category of garmi (directly or 
immediately caused damage)” (C.M. 386:1-2).
“How does this relate to the coupons?” asked Kalman.
“The coupon is clearly worth more than the cash value printed,” replied Rabbi Dayan. 
“People would be willing to pay part of the face value to take advantage of the discount. 
On the other hand, the coupon is not worth the full face value, since it can get lost, 
is usable only on that particular product, etc. Beis din should establish a value that 
people would be willing to pay depending on the desirability of the product, the value 
of the coupon relative to the price of the product, the availability of the coupon, etc. 
Furthermore, when destroying a large group of coupons we should value them as a 
group sold to one person” (C.M. 362:12; Pischei Choshen, Geneivah 5:17[49]).
“It’s illegal to sell coupons, though,” pointed out Dov. “Does that change anything?”
“That is an interesting point,” replied Rabbi Dayan. “It needs to be addressed separately.”

For questions on monetary matters, 
Please contact our confidential hotline at 877.845.8455 

ask@businesshalacha.com

BHI  |  1937 Ocean Avenue  |  Brooklyn, NY 11230  |  877-845-8455  |  ask@businesshalacha.com  |  www.businesshalacha.com

To subscribe send an email to subscribe@businesshalacha.com or visit us on the web at www.businesshalacha.com
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Potential RetractionAdapted from the writings of  Harav Chaim Kohn, shlita

(Based on writings of Harav Chaim Kohn, shlita)
Q:  I hired a repairman for a certain price, but he realized that the job 
would take longer than expected and threatened to retract. I persuaded 
him to do the repair. Must I add to the price?
A: If the worker did not explicitly retract, and to prevent him from retracting you 
pacified him without promising additional money, the initial agreement remains. 
Nonetheless, if you implied that you would add something, you should do so, 
such as adding a little or covering transportation (Aruch Hashulchan 332:15).
However, Rema writes that if the worker could back out without any complaint 
(tar’omess) from you (e.g., you can easily find another repairman for the initial 
price, or you already canceled), and he clearly stated that he wants a higher 
price, you would also have to add accordingly if you initiated his return; he 
agreed to resume employment only at this price. Similarly, the initial agreement 
is void if the worker explicitly retracted before beginning the job and there was 
no kinyan (C.M. 332:5).
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Now You Know 
On Chanuka, there were two different 

miracles: The private miracle of the oil 
lasting for eight days, and the public 
miracle of the small armies beating 
the larger ones; the ones who were 

spiritual defeating those who focused 
on physical warfare. Why both? 

The war that was fought was not an 
open miracle. One could have thought 
their guerrilla tactics and strategy 

won the day. That is normal for public 
miracles because HaShem doesn’t 
want to take away free will. However, 
the private miracle had to be 

spectacular to balance it out and 
remind those who look for the yad 
HaShem that it was miraculous. 

While they could have simply “found” 
more oil, enough to last until the 

supply could be replenished, HaShem 
made the miracle this way, to “shed 
light” on the war and everyday life – 
when you make your efforts, and you 

start, HaShem will step in and carry 
you on. 

Yaakov gave Yosef a special garment. 
It was called ‘ppppasimsimsimsim.’ These four 
letters refer to the four sales of Yosef: 

to Potiphar, the Socharim, the 
Yishmaelim and Midanim. 

Even when we don’t know the future, 
HaShem is planning to take care of us 
in it through our actions. 

Thought of the week: 

It is better to light a candle 
than to curse the darkness. 

(X:ZL TYwARB) „.WYRBD LEW WYTMLX LE WTA ANs DWE WPYSWYW ...WNYLE VLMT VLMH WYXA WL WRMAYW‰ 
“And his brothers said, “Will you truly rule over us willingly? Or forcibly? And 
they hated him even more because of his dream and his words.”(Genesis 37:8) 

Yosef had dreams of his brothers bowing to him. He repeated them and the brothers grew to 
hate him more than they had for being the “chosen” son of their father. The Torah tells us that 
their hatred increased because of his dreams and his words. To what words are we referring? 

Some commentaries, like the Ramban, say that worse than having those dreams, Yosef 
verbalized them and shared them. Not only that, he did it in a way that seemed haughty. Rashi, 
however, suggests that the words referred to were the negative reports Yosef brought back to 
their father previously. This seems strange because the posuk is worded in a way that implies 
they hated first because of the dreams and THEN because of his words. 

In his youth, Yosef had a rocky relationship with his brothers. When he saw them doing 
something he perceived as bad, he ran to his father so he might help them correct their ways. 
At least, that’s what the brothers told themselves. They still didn’t appreciate it, and Yosef 
should likely have bitten his tongue, but he meant well. 

When he had the dreams that he would rule over them, however, the brothers revisited the evil 
reports he had brought to their father. They now viewed them as coming not from a place of 
spirituality and altruism, but from a need to degrade those around him so that he might look 
better. He was trying to badmouth them so he could usurp the leadership role of their family! In 
fact, it worked, as Yaakov had told them as much, that Yosef would be the leader of the children 
of Israel. 

For someone to hurt others for his own benefit was unthinkable to them, and one who did so 
was proof that he was not fit to be part of Klal Yisrael. Therefore, they hated him not only for the 
dreams he related to them now, but because of the earlier words which they now perceived to 
have been misleading and self-serving. 

We learn from here how careful one must be that not only must he do things for the right 
reasons, but he must act in a way that is above reproach, so that people don’t think the wrong 
things about him. Developing this sensitivity can avoid hard feelings and possibly much worse. 

After delivering a shiur at Yeshivas Kol Torah, R’ Shlomo Zalman Auerbach z”l went to visit a 
child in the hospital.  On the way, he asked the driver to stop at a kiosk, where he wanted to buy 
a candy bar for the boy. 

Picking one up, the sage turned the snack this way and that, scanning the label.  Seeing this, 
the driver commented, “I know that candy bar. It has a very good hechsher (Kosher certification.)”  

“Thank you, but I wasn’t looking for the hechsher,” said the Rav with a smile, “I want the boy to 
enjoy it, so I was looking to see if it tastes good.” 

On Motzei Shabbos of Chanuka, the Terumas Hadeshen writes that one should delay havdala until after lighting the 
Menorah since one should try to delay the end of Shabbos. Many poskim agree, especially, as the Rema points out, since 
Havdala was recited in shul.  

The Magen Avraham rules, however, that one who forgot to recite ‘atah chonantanu’ in Shemona Esrai should make 
havdala first. The Elya Rabba disagrees since this will result in an apparent change in custom from one year to the next. 
Instead he advises saying ‘Baruch ha’mavdil bein kodesh l’chol’ thereby permitting him to do minor activities.  

The Taz, however, takes issue with the entire concept of pushing off the end of Shabbos. Further, since lighting a Menorah 
is a direct contradiction to the kedusha of Shabbos, delaying havdala doesn’t constitute delaying its end. The Poskim write 
that in shul, one should not deviate from Shulchan Aruch and light Menorah first. At home, either practice is valid.  

It seems that the prevalent custom in chutz la’aretz follows the opinion of the Taz and havdala is made first. In Eretz 
Yisrael, however, many follow the custom of the Gra and therefore light Ner Chanuka first.  

– Courtesy of Rabbi D. Lewin, TorahKollel.com 
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At the age of seventeen, Yosef was wise in 
the ways of the Torah and in the ways 
of the world. He was called a “ben zi-

kunim” because even at such a young age, he 
showed the brilliance of an elderly scholar. He 
had already absorbed all of the Torah that Yaa-
kov had learned in the many years that he had 
spent in the yeshivah of Shem. 
For that reason, Yaakov chose him to be the 
leader of the family. The Seforno explains that 
the coat that Yaakov made for Yosef was in-
tended as a sign that he was in charge. The 
brothers were to listen to him in matters of the 
household. They were to follow his direction 
in matters of business. His was to be the final 
word. Clearly, Yosef was brilliant.
Yet, the Seforno points out, that despite his 
brilliance, Yosef did something quite foolish. 
Whenever he found his brothers doing some-
thing wrong, he would immediately report it 
to his father, and this caused them to resent 
him. Because Yosef was young, he didn’t focus 
on what his brothers’ reaction would be. This, 
explains the Seforno, is why we don’t seek ad-
vice from those who are young. 
This Seforno is difficult to understand. If Yosef 
was so brilliant, how is it possible that he over-
looked something as elementary as thinking 
about what his conduct would lead to? Didn’t 
he recognize that his actions would cause his 
brothers to hate him?  
The answer to this can be best understood 
with an observation about maturity.

³ UNDERSTANDING THE CHILD

In the past hundred years, psychologists have 
come to understand that children aren’t sim-
ply grown-ups with short bodies. A child’s way 
of thinking, his frame of mind, and his entire 
emotional operating system are unlike those 
of an adult’s. 
One of the manifestations of an adult’s view-
point is the ability to see consequences.  What 
will this lead to? How will I feel about this five 
years from now? How about ten years from 
now? The more immature the person, the more 
he lives in the immediate present. To a kid, there 
is nothing more valuable than that shiny red fire 
truck with the working siren and whistle.  
Ask a five-year-old, “Would you rather have a 
thousand dollars or the fire truck?”
It’s not even a contest! Many a well-intended 
grandparent has met with disappointment at 
his grandchild’s reaction when the child found 
out that this year’s Chanukah present was an 
investment in a mutual fund. The child doesn’t 

care because he isn’t thinking about the future. 
He lives completely, totally now. Tomorrow is 
too late, next week will never come, and the 
summer might as well be a million years away.  

As a person matures, he is able to see more 
into the future. He can see himself in other 
settings and in different roles. He begins to 
understand that the very same person who sits 
here now will one day be responsible for mak-
ing ends meet. That sense of seeing the future 
as if it were here now and recognizing emotion-
ally that it really is going to happen is a func-
tion of maturity. 

Maturity isn’t dependent on intelligence or 
education. A child prodigy might have a very 
high IQ and be capable of performing bril-
liant mental feats, yet still behave like a kid. 
Maturation is a process, which occurs over 
time. Like a fine wine that ferments, the hu-
man mind acquires a certain ripening with age 
— a widening of scope. With maturity often 
comes wisdom.  

One of the measures of wisdom is how far into 
the future a person can see –— not in a clairvoy-
ant, supernatural manner, but as a consequence 
of insight. If you do this, it will lead to that, 
which will lead to this, which will lead to that...

The Brisker Rav, R’ Yosef Ber Soloveitchik, 
was once lamenting the loss of his father, Rav 
Chaim. “The world doesn’t know what it has 
lost. My father could see fifty years into the fu-
ture, and me, I can barely see ten years forward.”  

³ YOSEF WAS A BRILLIANT… 
YOUNG PERSON

This seems to be the answer to the question on 
the Seforno. At seventeen, Yosef was brilliant. But 
it was the brilliance of youth. The wisdom that 
comes with age wasn’t yet there. As a result, he did 
things that lacked foresight. He acted in a man-
ner that was unwise because he wasn’t focused on 
“what this will lead to.” On an intellectual level he 
might have been gifted, but he lacked the vision 
to see the consequences of his ways. 

The concept is illuminating. 

³ A TEAM OF ADVISORS

Throughout history, every king had his coun-
selors, and every emperor had his advisors. To 
a young person this might seem strange. After 
all, these were brilliant individuals. Men of the 
world. Men of knowledge. Why would they 
need other people? Couldn’t they make up 
their own minds? 

The answer is that they certainly could, but 
they understood that the issues they were deal-
ing with would shape history and affect the lives 
of many, many others. They didn’t need help to 
make a decision; they needed help to make the 
right decision. And so, they sought out those 
who were older and wiser for counsel and advice. 

This concept is very applicable to us as we 
make decisions every day — decisions that af-
fect ourselves, decisions that affect the people 
in our lives. And we have to ask ourselves: Am 
I any less important than those world leaders? 
Are the people I deal with any less significant 
than the people they were concerned about? 

If I properly value my family, my community, 
and myself then it is incumbent upon me to 
do everything that I can to ensure that I make 
the right choices. But how? Do I have the wis-
dom of a sage? Do I have the understanding of 
a learned man? Assuming that I don’t, I need to 
have people to guide me, people to direct me. 

Chazal tell us, “Make for yourself a Rav (rabbi/
mentor).” Far more than a handbook for Jew-
ish law, a Rav is a mentor in life, a leader who 
provides perspective and priorities, a guide 
for proper life goals — one who directs you 
to wise choices that lead to a 
meaningful life of growth.

Parshas VayeisheV

R’ Ben Tzion Shafier

24 Kislev 5777 | Dec. 24, ‘16

Asking for 
Advice 
g

ספר בראשית פרק לז 
ָנה ָהָיה  ֵרה שָׁ ַבע ֶעשְׂ ן שְׁ ה ּתְֹלדוֹת ַיֲעקֹב יוֵֹסף בֶּ )ב( ֵאלֶּ
ֵני  ֵני ִבְלָהה ְוֶאת בְּ ּצֹאן ְוהּוא ַנַער ֶאת בְּ רֶֹעה ֶאת ֶאָחיו בַּ
ָתם ָרָעה ֶאל ֲאִביֶהם: בָּ י ָאִביו ַויֵָּבא יוֵֹסף ֶאת דִּ ה ְנשֵׁ ִזְלפָּ

These are the offspring of Yaakov: Yosef, at the age of 
seventeen years, was a shepherd with his brothers by the 

flock, and he was a youth with the sons of Bilhah and the 
sons of Zilpah, his father’s wives; and Yosef would bring 

evil reports of them to their father.

ספורנו עה”ת ספר בראשית פרק לז פסוק ב 
 והוא נער. ומפני נערותו חטא להביא דבת אחיו כי לא 
נסה ולא התבונן לאחרית דבר אע”פ שהיה אז משכיל 
מאד ושהיה אחר כך מורה לזקני הדור כאמרו וזקניו 

יחכם וזה כאמרם ז”ל ולא בדרדקי עצה.

Due to his young age, he sinned and brought bad reports of 
his brothers, because he didn’t understand what the outcome 

would be. Even though he was brilliant and afterward 
became a leader of the elders of the generation, as it says, 

“And his elders…” and this is what Chazal say, “You don’t 
seek advice from those who are young.”

— Bereishis 37:2— 
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IMPORTANCE OF ....   
The Gemara (Sanhedrin 6b) states that a judge may not arbitrate a 
compromise (vrap) to resolve a dispute, as it suggests that the 
compromise is a ‘better’ resolution than the Torah’s laws would 
have produced. One who does so is called a tyuj (sinner) and one 
who praises such a judge has committed blasphemy, as the Posuk 
says: ‘s .gb lrc gmcu [one who] blessed a compromiser [has] 
blasphemed Hashem. (R’ Eliezer applies this Posuk to a thief who 
stole wheat, used it to bake bread and wishes to recite a brocho 
over it. Such a brocho would be blasphemous.) But R’ Meir limits 
the negative characterization of a compromiser to Yehudah, who 
said to his brothers: ubhjt ,t drvb hf gmc vn – what [would we] 
gain by killing our brother ? and then recommended selling 
Yosef. Yehudah is criticized for this ‘compromise’, and anyone 
who praises him for it has committed blasphemy. Thus, R’ Meir 
sees no problem with a judge arbitrating a judicial compromise 
and R’ Yehoshua says that it is in fact a mitzvah to do so. What of 
the argument that it is an insult to the Torah’s laws ?  The Shvus 
Yaakov (2:145) held that where two disputants agreed to a 
compromise that was “ihsk cure” (close to the Halacha), this could 
be accomplished by a discount of no more than 1/3, i.e. if the 
amount in dispute was $300, then the defendant should pay $200. 
This is based on a number of sources, one of which is to emulate 
Hashem who is willing to forgive a third of Bnei Yisroel’s sins 
automatically on Erev Rosh HaShanah (see Tur j”ut 581). Thus, 
the honor of the Torah’s laws is still preserved, and both parties 
may agree to it.  This may also be the basis for the ,umrt ‘s ,be, 
(the edict applicable to four European lands) in the area of 
Shidduchim, where promises were made (e.g. dowry) and one 
party is unable to fully comply. The edict states that as long as 
that party still pays 2/3 of his original undertaking, he will not be 
penalized. Some Poskim (see Divrei Chaim s”uh 1:42) hold that 
the other party may not withdraw, and may in fact be forced to 
consummate the deal as long as the 2/3 is paid.   

QUESTION OF THE WEEK:  
When would one proceed to light Chanukah Licht, under all 
appropriate conditions, but without reciting a brocho ? 

ANSWER TO LAST WEEK:  
(When is it better to sell something to someone who already has it ?)  
The Mishpat Kohen (68), in discussing the Issur of obj, tk says 
that it is less of an Issur to sell property in Eretz Yisroel to a non-
Jew when he already owns property in Eretz Yisroel, than if one 
sells to a non-Jew who does not own any.  

DIN'S CORNER:  
One is not tmuh the mitzvah of lighting Chanukah candles with an 
electric Menorah. If he has nothing else, he should light it without 
a brocho, and hope that later he will find a proper wick and oil. 
The Shul Menorah may also not be electric. If one cannot light 
himself and must say the brocho of vturv, he may not do so on an 
electric Menorah.  (Yechave Daas 4:38).  

DID YOU KNOW THAT ....   
The Gemara (Pesachim 49a) states that a Talmid Chochom may 
not partake of a meal that is not a Seudas Mitzvah, such as the 
wedding meal for the daughter of a Talmid Chochom who marries 
an Am HaAretz. The Mordechai (604) notes that for this reason, at 
such a Chasunah, we are accustomed to sing songs and praises to 
Hashem to qualify the meal as a Seudas Mitzvah, unlike other 
non-mitzvah meals of ,ughrn (friendship) or Chanukah meals, 
which would not qualify. One might ask, are there not already 
praises in place for every wedding meal in the Sheva Berachos ? 
If these are insufficient, and specific ,ujca,u ,urha are needed, 
why wouldn’t a Chanukah meal qualify, as rum zugn and other 
songs of praise are specifically designated ? The Chavos Yair (70) 
suggests that the Sheva Berachos themselves cannot turn a meal 
into a Seudas Mitzvah, coming as they do after the meal was 
concluded, and established as a requirement by the Gemara, 
rather than a spontaneous expression of joy. Specific additional 
songs are necessary. In the same way, rum zugn is also not 
connected to the meal, as it is sung before the meal (connected to 
the candle-lighting) and it is also based on an established custom. 
It is therefore incapable of turning a meal into a Seudas Mitzvah. 
A man once vowed that he would not eat from a Seudas Reshus (a 
non-mitzvah meal) but he was constantly invited to meals with 
Gedolim and Talmidei Chachomim. The Chavos Yair held that the 
above distinction also applied to the Gemara (Berachos 64a) 
which says that if one partakes of a meal where a Talmid 
Chochom is present it is as if he has enjoyed the presence of the 
Shechinah. This, by itself however, does not render every meal 
where a Talmid Chochom is present a Seudas Mitzvah since even 
if he discusses Torah, he would have done so as well without the 
meal. Only if the meal causes the Torah to be discussed (such as 
in the case of a Bar Mitzvah boy’s Drasha), do we say that the 
Torah turns the meal into a Seudas Mitzvah. As such, he would 
not be permitted to eat with  them.   

A Lesson Can Be Learned From:  
During World War II, the residents of Yerushalayim suffered from 
serious starvation. There was a wealthy man who helped many people, 
lending them money with which to feed their families and survive the 
difficult time. R’ Aryeh Levin’s situation was also desperate, and so he 
approached the wealthy man for a loan, but was refused. When R’ Aryeh 
asked him why, the man explained that he lent money to everyone else 
because if he didn’t, they would harbor a grudge against him, which he 
preferred to avoid. “But you R’ Aryeh, I know that even if I don’t lend 
you the money, you will never harbor a grudge against me, so I’m not 
afraid to refuse you”. R’ Aryeh returned home and complained to his 
wife how unfair it was that just because he was able to suppress 
negative thoughts, his children would have to suffer from the scarcity of 
food. His wife replied: “Aryeh, you are missing the point. You know that 
the wealthy man has no real reason to refuse you. He has benefited 
many times from your favors and just last week he saw how you went to 
him with difficulty to return something he had lost. The only reason he 
has inexplicably refused you is because ohna has decreed that your 
assistance will come from another source. Wait for that opportunity !” 
P.S. Sholosh Seudos is sponsored by the Sternberg family. 
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ויאמרו אליו חלום חלמנו ופתר אין אתו, ויאמר “ 40:8

 ”אלהם יוסף הלוא לאלקים פתרנים ספרו נא לי
“And they and the Sar Ha’ofim said to him, ‘We 
dreamt a dream but there is no interpreter for it.’  

Yosef said to them, ‘Do not interpretations belong to Hashem? Please 
relate it to me’.”  Yosef was taken away from his family, and sold into 
Mitzrayim.  He finally had stability being a servant to Potiphar, when one 
day he’s accused of doing something that he did not do, and thrown into 
prison. In prison he sees other servants who are downcast.  He asks 
them why they are so, and they tell him because they had dreams which 
they did not know the interpretation to.  He asks them to tell him the 
dreams so that he could possibly interpret them.  Dreams is what caused 
Yosef to be in this situation, for when he told his brothers dreams which 
were not to their liking, they sold him to Yishma’eilim.  Why didn’t he 
learn from this that involvement with dreams is not a good occupation 
for him?  Also, why does Yosef care about the dreams of these 
chamberlains of the king of Mitzrayim and their interpretations?  It was 
the Sar Hamashkim who ultimately told Paroah that Yosef knows how to 
interpret dreams, and Yosef interprets the dreams of Paroah, and 
because of it, becomes the viceroy in Mitzrayim. However, why does the 
Torah need to tell us about the Sar Ha’ofim and his dream?  He was 
killed, and apparently had no bearing on the story of Yosef’s rise to 
power in Mitzrayim.  The following Divrei Torah will expound on this 
topic, and support the P’shat offered in the closing paragraph.  
 And it – ”ויהי אחר הדברים האלה חטאו“ 88:1 – בראשית רבה 
happened after these things (that Yosef was accused of wrongdoing, and 
thrown into prison) that the cupbearer of the king of Mitzrayim and the 
baker transgressed against their master, against the king of Mitzrayim.  
Tehillim 39:9 “ חרפת נבל אל תשימני, מכל פשעי הצילני ” – “From all my 
transgressions rescue me; do not make me a disgrace before the 
degenerate.”  This is an allusion to Yosef.  Yosef was Mispalel to 
Hakodosh Boruch Hu to be rescued from his “transgression” – from the 
guilt people ascribed to him for the transgression he never committed.  
Potifar’s wife told all that Yosef sinned, and all of the people were 
gossiping how Yosef had sinned.  Hakodosh Boruch Hu said that it is 
better that they turn their attention to misdeeds performed by one of 
their own, than be busy with the supposed deeds of the righteous man, 
Yosef.  “And it happened after these things” – Hakodosh Boruch Hu 
caused these two cupbearers to be accused of sinning against the king, 
thereby diverting attention from Yosef.  
חטאו משקה מלך מצרים והאפה “ 88:2 – בראשית רבה 

 The Rabbonon say that the cupbearer’s sin was that a fly – ”לאדניהם
was found in his goblet of poterion (Matnas Kehunah explains that this is 
some sort of spiced concoction that the king would drink after bathing) 
that he had prepared for the king.  The baker’s sin was that a pebble was 
discovered in the pastry that he had prepared for the king. Rebbe 
Evyasar said that their sins were that they attempted to have an 
immoral relationship with the king’s daughter.   
 – ”ויספר שר המשקים את חלמו ליוסף“ 88:5 – בראשית רבה 
“The Sar Hamashkim related his dream to Yosef.”  “In the dream there 
was a grapevine in front of me.  On the grapevine, there were three 
tendrils, and it was as though it were blossoming – its developing fruit 
sprouted, and its clusters ripened into grapes.”  The “grapevine” is an 
allusion to Klal Yisroel, as it says in Tehillim 80:9 “גפן ממצרים תסיע” – 
“You caused a grapevine to journey out of Mitzrayim.”  The “three 
tendrils” allude to Moshe, Aharon, and Miriam, the leaders who led Klal 
Yisroel out of Mitzrayim. “It was as though it was blossoming” signifies 
that the redemption of Klal Yisroel had begun to blossom.  “It’s 
developing fruit sprouted” – signifies that the redemption of Klal Yisroel 
had sprouted forth.  “Its clusters ripened into grapes” – The vine that 
blossomed immediately, budded with grapes, and the grapes that 
budded immediately, ripened.    
ם"מלבי   Dreams – ”ויספר שר המשקים את חלמו ליוסף“ 40:9 – 
can allude to much broader and global events, aside from the 
ramifications that it has upon the individual who had the dream. To 
interpret dreams, one must take into account the dreamer’s nature, 
frame of mind, familial situation, and all other aspects of the dreamer’s 
life.  Even after knowing all of that, one will have only have a slight grasp 

into the meaning of the dream.  However, one who has Ruach 
Hakodesh, like Yosef had, can truly grasp all that is alluded to in the 
dream and its potential far reaching ramifications.  The cupbearer and 
baker told Yosef their dreams, and in addition to understanding what it 
meant for them on an individual basis, he also understood the far 
reaching meaning – that he would be freed from prison, his rise to 
power, Klal Yisroel being enslaved in Mitzrayim, and being redeemed 
from Mitzrayim.  The purpose of the dreams was for Yosef, and not for 
the cupbearer and baker.   
“ 88:5,6 – בראשית רבה  אף , ובהאת בשרתני בשורה ט: אמר לו

 The dream of the cupbearer represented – ”אני אבשרך בשורה טובה
that ultimately Klal Yisroel would be redeemed.  “Yosef said to the 
cupbearer: You have given me good tidings, so will I give you good 
tidings.”  Yosef told him that he would be released from prison and 
reinstated to his former position.  The three baskets in the baker’s 
dreams represented three of the four kingdoms to which Klal Yisroel 
would be exiled.  The basket on top of them – the fourth basket, 
represents the fourth kingdom – Rome, and they were above all the 
other baskets, for their dominion was not just over Klal Yisroel, but over 
the entire world.  The vision of the birds eating the food from the 
baskets symbolized the suffering and prosecution of Klal Yisroel.  Being 
that these were bad tidings for Klal Yisroel, Yosef in turn gave him bad 
tidings - that in three days, he was going to be hanged.  
י"רש   The two of them dreamt“ – ”ויחלמו חלום שניהם“ 40:5 – 
a dream”.  Each one dreamt the dream of both of them – meaning that 
each dreamt his own dream, and also the interpretation of the other 
one’s dream (but not the interpretation of the dream that corresponded 
to himself).    
 Based of the words – ”ויחלמו חלום שניהם“ 40:5 - אמת ליעקב 
of Rashi, that each one dreamt his own dream and the other’s 
interpretation, we can understand why they were aggrieved about their 
dreams, as it says in Posuk 6.  The Sar Ha’ofim was concerned about the 
meaning of his dream, for he had food on his head, yet it was not being 
given to Paroah.  That seemed to be a bad omen, that he was not 
feeding Paroah from his food.  However, why was the Sar Hamashkim 
worried about his dream?  According to the Medrash of Rashi, it makes 
sense that he was very concerned.  He saw the interpretation of the 
dream of the baker, and saw that he was going to be hanged.  The sin of 
the cupbearer was worse than the baker, and therefore he feared that if 
the baker was going to be hanged, he would certainly be hanged.  The 
baker should have revealed to the cupbearer that he knew the 
interpretation of the cupbearer’s dream, and that in three days he 
would be reinstated, yet the baker was wicked and did not tell him – 
therefore the baker was punished.  The cupbearer did not want to cause 
anguish to the baker, and therefore did not reveal to the baker what his 
dream meant, for it was not a good interpretation.   
 The“ -  ”חטאו משקה מלך מצרים והאפה“ 40:1 – מלבים 

cupbearer and baker sinned against the king of Mitzrayim.”  Which sin 

was worse, the cupbearer or the baker?  It would appear that the 

baker’s sin was much more severe than the cupbearer.  The baker 

allowed a pebble to get into the food, which could do harm to the king.  

It seems to be complete negligence.  However, the sin of the cupbearer 

seems to be a very “light” sin, for how can he stop all flies from getting 

into the cup of the king?  It is not a matter of negligence on his part.  

However, there is more to the story here.  If you analyze the Pesukim, 
the two people who were in prison were the Sar and the Sar, the head 

people.  It was not the baker who allowed the pebble into the food, or 

the cupbearer who allowed the fly into the cup, rather there were 

people who were given the title Sar, and they were responsible for all 

those underneath them.  The Sar Ha’ofim was responsible for all of the 

bakers, and the Sar Hamashkim was responsible for all of the 

cupbearers.  They were the ones who actually brought their items 

before the king, but they were not involved in the preparation of it.  

Being that they were the heads, they were responsible, and jailed for it.  

Now we can analyze the scenarios again, and see which sin was more 

severe.  The head baker could inspect the food before it going to the 

king, yet would not see the pebble stuck in the middle of the food.  The 

head cupbearer, though it may be difficult to ensure that there are 
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never any flies, he can easily see the flies, and he himself should have 

ensured that there were no flies in the cup of the king.  With this 

understanding, we can explain why the Sar Hamashkim believed that 

Yosef truly knew how to interpret dreams, which ultimately led to his 

rise to power.  Being that the sin of the cupbearer was more severe, one 

would have thought that the cupbearer would be killed, and the baker 

reinstated.  Yosef understood the dream to mean that although the sin 

of the cupbearer was greater, he would nonetheless be reinstated, while 

the baker would be hanged.   

א"ריב   And they, the Sar Hamashkim“ – ”והנם זעפים“ 40:6 – 

and the Sar Ha’ofim, were aggrieved.”  We can understand why the Sar 

Ha’ofim was worried about his dream, for it was ripe to be interpreted 

negatively for him.  But why was the Sar Hamashkim worried, when it 

appeared that his dream would have a positive interpretation for him, as 

it says, that the cup of Paroah was in his hand?  The Sar Hamashkim was 

not aggrieved about his own dream, rather he was upset for he saw the 

interpretation of the dream of the Sar Ha’ofim, and knew that his end 

was near.   

ח"ברכת הרי   – 40:14 “ ת ישכי אם זכרתני אתך כאשר ייטב לך וע

 If only you would remember me with yourself when he“ – ”נא עמדי חסד

benefits you, and you will do me a kindness.”  Yosef asks the Sar 

Hamashkim once he is reinstated to remember Yosef, and help him be 

released from prison.  Yosef certainly knew that the way he ended up in 

this prison was not happenstance Chas V’sholom, rather it was all 

planned from Above, for that is what Yosef needed.  Certainly, Yosef’s 

redemption would also come about through Hashgacha, and on the day 

that it was good for Yosef to be freed, he would be freed.  Why did Yosef 

think that his redemption would come about through the Sar 

Hamashkim, that he asked the Sar Hamashkim to remember him?  Yosef 

Hatzaddik understood from the dream of the Sar Hamashkim that the 

Sar Hamashkim would be the intermediary of Yosef being freed.  The Sar 

Hamashkim saw in his dream that he placed the “כוס” – “cup” on 

Paroah’s palm.  The “כוס” alludes to the Yesod called “כוס.”  Yosef’s 

name is alluded to in the word “כוס.”  If you see the letters that are 

hidden in the word “מך-ס, יו-ו, ף-כ – ”כוס  (When you spell out the 

letters, like the letter כ is spelled כף…) is the same Gematria as “יוסף” ( , ף

ך, מ, ו, י  – is equal to 176 which is the same Gematria as “ וסףי ”). Yosef 

understood two things from the dream of the Sar Hamashkim.  Firstly, 

that the Sar Hamashkim would be freed and reinstated; and secondly, 

that he would be saved through the Sar Hamashkim.  Yosef understood 

that Hakodosh Boruch Hu was going to save him through the Sar 

Hamashkim, and that is why he asked the Sar Hamashkim to remember 

him.   

 Yosef realized that the – ”והנה גפן לפני“ 40:9 – חתם סופר 

dream of the Sar Hamashkim was directly connected to him.  Yaakov 

Avinu, when giving Brochos to his children, says about Yosef - Bereishis 

49:22 “ בנות צעדה עלי שור, בן פרת יוסף בן פרת עלי עין ”.  Targum Onkelos 
explains that Yaakov compared Yosef to a fruitful vine. The vine’s 

position before the Sar Hamashkim suggests that he was responsible for 

meeting Yosef’s needs and arranging his release.  The three tendrils 

from the dream symbolized the sun, moon, and the eleven stars which 

would depend on Yosef for sustenance, just as tendrils lean on its vine.  

The sudden appearance of blossoms and grapes is a clear sign of Yosef’s 

swift rise to power.  The Sar Hamashkim squeezing the grapes and 

placing them into Paroah’s cup symbolizes that he would have a direct 

role in bringing Yosef to Paroah’s attention so that Yosef would rise to 

power. Just as the Sar Hamashkim returned to his former position of 

power, so too Mitzrayim’s power under the leadership of Yosef, would 

rise dramatically.   

 The dream of the Sar – ”אף אני בחלומי“ 40:16 – חתם סופר 

Ha’ofim is interpreted as a symbol of Klal Yisroel’s misfortune in Golus.  

The baskets on the baker’s head represent the inability of Yaakov and his 

family to sustain themselves in Kna’an, forcing them into Golus 

Mitzrayim.  The three baskets allude to the three advisors of Paroah: 

Iyov, Bilam, and Yisro.  The uppermost basket, which contained many 

kinds of food, corresponds to Bilam and alludes to the advice Bilam gave 

to Balak to offer Klal Yisroel temptations in order to get them to serve 

Avodah Zara.  Eventually, the bread is eaten by birds, which alludes to 

the death of Bilam.   

 At“ – ”בשעתא דאמר ליה ההוא רשע“ – Vayeishev 192a – זוהר 

the time when that wicked person (Sar Hamashkim) said to Yosef” about 

the grape vines, Yosef was thoroughly concerned for he did not know if 

it represented good or bad.  There are grapevines which are good and 

come from Kedusha representing the Shechina, and then there are 

“black” ones, which represent the Klipos, spiritual impurities.  However, 

once the Sar Hamashkim continued and said that there were three 

tendrils, he was no longer concerned for he knew it was good.  The three 

tendrils represented the three Avos: Avrohom, Yitzchok, and Yaakov.  

Yosef saw a vision of the Avos Hakdoshim in the dream of the Sar 

Hamashkim, and knew that it was all good.   

רבי “ – Chulin 92a - ”ובגפן שלשה שריגים“ 40:10 – עוד יוסף חי 

אלו ישראל –גפן : ירמיה בר אבא אמר ” – The Gemara gives numerous 

explanations of what the grapevine represents, corresponding to Klal 

Yisroel.  Why is Klal Yisroel compared to a grapevine?  Grapevines are 

softer and weaker than all other trees, yet they produce superior fruits 

than other trees.  They are good to eat their fruits, grapes, and they are 

good for drinking wine which makes people happy, as we see that there 

is a special Brocha for this drink, a Borei Pri Hagofen.  Klal Yisroel is also 

like this; they are in many exiles, and are softer and weaker than the 

other nations of the world, yet their “fruits” are far superior to all the 

other nations, for they are filled with Torah, Mitzvos, and Ma’asim 

Tovim.  Additionally, if one takes a grapevine and mixes it with another 

fruit tree, it will not bring forth good produce.  The grapevine needs to 

remain alone and isolated in order to produce superior fruit.  So too Klal 

Yisroel, in order for them to remain Kodosh, they must not mix with the 

other nations of the world.  Rather, they must stay isolated from other 

nations, and then they will produce truly superior “fruit.”   

י שטייף"מהר   – Chanukah 3 – “ ענין נס חנוכה שהאויבים לא ראו

 The great miracle of Chanukah is that the“ – ”הפך והחשמונאים ראוהו

enemies did not see the flask (of oil) while the Chashmona’im saw it.”  

The famous question of the Bais Yosef: Why is Chanukah eight days and 

not seven days, for there was enough oil for one day, and it miraculously 

burned seven additional days, therefore Chanukah should be seven 

days?  An answer to this question is that the first day is the miracle that 

Klal Yisroel saw that one flask of oil, while the enemies did not.  Bereishis 

Rabbah 53:14 – “All are presumed blind until Hakodosh Boruch Hu 

opens their eyes.” 

 Perhaps now we can understand why Yosef cared about the 

dreams of the Sar Hamashkim and Sar Ha’ofim, and why he wanted to 

hear their dreams so that he could interpret it – as well as understanding 

why the Torah told us about the Sar Ha’ofim, who seemingly had no part 

in Yosef rising to power.  Yosef had full Emunah and Bitachon in 

Hakodosh Boruch Hu, and knew that there was a good reason why he 

was where he was.  Yosef recognized that the reason the Sar Hamashkim 
and the Sar Ha’ofim were in prison with him was because of him.  Yosef 

Davened to Hakodosh Boruch Hu that the false rumors about him should 

stop, and when he saw these two chamberlains were thrown into prison 

with him, he knew that people would then speak about their sins and 

forget about his supposed sins.  At first he was not sure how they were 

there to assist him, but when he saw that they were aggrieved and they 

explained it was because of their dreams, he understood that those 

dreams were a message for him.  It was a message of Klal Yisroel going 

through Golus, yet ultimately being redeemed. Both the Sar Hamashkim 

and the Sar Ha’ofim had messages that pertained to Yosef, and that is 

why the Sar Ha’ofim is also mentioned in the Torah. It was a message of 

hope for Yosef on an individual basis, as well as a message of hope for all 

of Klal Yisroel.  Klal Yisroel are like grapevines, they are soft and weak, 

though they produce the most superior fruit.  We are in a spiritually dark 

Golus, and need to have Emunah and Bitachon that Hakodosh Boruch 

Hu will take us out soon.  It is the message of Chanukah – that until 

Hakodosh Boruch Hu opens up our eyes, we cannot see the jug of oil. 

We must strive to produce superior fruit, and in that Zechus we will be 

Zoche to have Hakodosh Boruch Hu open our eyes, so that we can find 

that flask of oil, and be Zoche to the Geulah Shlaima במהרה בימינו אמן!   
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Shabbos: Ta’am HaChaim  

Vayeishev-Chanukah 5777 

Shabbos and Chanukah: 

Extending Miracles into Nature 

Introduction 

In this week’s parashah it is said 

(Bereishis 37:1) vayeishev Yaakov 

bieretz migurei aviv bieretz Canaan eileh 

toldos Yaakov Yosef, Yaakov settled in 

the land of his father’s sojourning, in the 

land of Canaan. These are the chronicles 

of Yaakov: Yosef…. Rashi cites the 

Medrash that states that Yaakov sought 

to dwell in peace and the agitation of 

Yosef sprung upon him. The righteous 

seek to dwell in tranquility, and HaShem 

says, “is it not enough for the righteous 

what is prepared for them in the World 

to Come and they still seek to dwell in 

tranquility in this world?” 

The righteous are not connected to 

this world 

The Sfas Emes (5632) writes that the 

entire separation of a righteous person is 

to draw holiness into this world and into 

nature. Prior to drawing the holiness into 

this world the righteous person must 

perfect himself to the level that he 

himself is not connected to this world. 

This, then, is the meaning of the words 

of the Medrash that the righteous seek to 

dwell in tranquility. When the righteous 

are attached to their roots and are totally 

disconnected to a place of separation, 

i.e., this world, only then can they seek 

to dwell in tranquility in this world also. 

Yaakov was above nature, and because 

of his dissociation from this world, he 

was not able to draw holiness into this 

world. The only way for Yaakov to draw 

holiness into this world was through 

Yosef HaTzaddik. This is the reason that 

after deriving from the first verse that 

Yaakov sought to dwell in tranquility in 

this world, the Torah states eileh toldos 

Yaakov Yosef, these are the chronicles 

of Yaakov: Yosef…. It was through 

Yosef that Yaakov was able to channel 

the holiness to the brothers and to all the 

worlds. It is for this reason that Rashi 

writes (Bereishis 30:25) that Yaakov 

was prepared to depart from Lavan once 

Yosef was born. Yaakov is compared to 

fire, Yosef is compared to the flame and 

Esav is likened to the straw that is 

consumed by the fire. Fire by itself does 

not travel far. The flame, however, 

allows the fire to consume even matter 

that is far away. Similarly, once Yosef 

was born, Yaakov felt confident enough 

to return to his father. The Sfas Emes 

explains that the nature of fire is to ignite 

anything in its proximity and it is for this 

reason that the fire requires the flame 

which extends the fire’s ability to 

consume. 

Yaakov was above nature and Yosef 

was more connected to his brothers 

than Yaakov 

It is said that Yaakov loved Yosef more 

than all the brothers. Yosef was able to 

elevate the good deeds of the brothers to 



 
 

2 

Yaakov, because Yosef was more 

connected to the brothers than Yaakov. 

The reason for this is because Yaakov 

was above nature. Based on this idea, the 

meaning of vayeishev Yaakov is that 

Yaakov was connected to his roots, 

which is the idea of repentance and 

Shabbos, when everything ascends to its 

roots above. 

Chanukah teaches to reveal the 

miracles into the realm of nature 

We can extend this amazing idea of the 

Sfas Emes even further. The miracle of 

Chanukah was that the Chashmonaim 

found oil that was sufficient for the 

lighting of the Menorah for one night, 

and HaShem made a miracle and the oil 

burned for eight nights. The Sfas Emes 

(Chanukah 5631 Third Night) writes that 

the idea that we express in the passage of 

al Hanisim that Chanukah is a time 

lehodos ulihallel, to thank and give 

praise, corresponds to Yehudah and 

Yosef. The Sfas Emes explains this idea 

in various places and I would like to 

suggest a novel interpretation to this 

idea. The words Hallel and hodaah 

appear to be similar. Yet, we know that 

every word in Scripture and in rabbinic 

literature is used for a specific reason. 

Hallel is similar to mallel, speech, and 

hodaah means to give thanks. Yehudah 

reflected the idea that one must thank 

HaShem for miracles, as we find that 

Leah named her son Yehudah because 

she received more than her share of sons 

being born. Yosef, however, symbolizes 

the idea that one must constantly be 

seeking ways to praise HaShem, even 

when things are not going well and one 

feels that there are no miracles 

occurring. We know that even what is 

referred to as nature is essentially a 

miracle, and it was Yosef who brought 

out this idea. Regarding the first dream 

that Yosef had, it is said (Bereishis 37:7) 

vihinei anachnu mialmim alumim bisoch 

hasadeh vihinei kamah alumasi vigam 

nitzavah vihinei sisubenah 

alumoseichem vatishtachavenah 

laalumasi, “behold! – we were binding 

sheaves in the middle of the field, when, 

behold! – my sheaf arose and also 

remained standing; then behold! – your 

sheaves gathered around and bowed 

down to my sheaf.” This verse alludes to 

the idea that while the brothers were 

gathering their bundles in the field, 

Yosef would reveal that even nature, 

reflected in the growth of grain, is a 

miracle. It is for this reason that the 

Torah states that Yosef’s bundle arose 

and remained standing, as we find that 

the word used for miracle, nes, also is 

used for something held high, as it is 

said (Bamidbar 21:8) visim oso al nes, 

and place it on a pole. Thus, Yosef 

reflects the idea that nature itself can be 

extended into the realm of miracle, as 

nature is also a miracle. 

The Shabbos connection 

The entire week we live, in a sense, 

under the guise of nature, as we work to 

earn a livelihood and all our successes 

and failures appear to be the result of our 

efforts. When Shabbos arrives we 

discover that even the natural order of 

events is essentially miracles, as 
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Shabbos provides all the blessing of the 

week. It is noteworthy that Yaakov 

reflects Shabbos and Yosef reflects the 

idea of Tosefes Shabbos, adding on to 

Shabbos. By bringing Shabbos into the 

week we declare that all our natural 

efforts are facilitated by the light of the 

Holy Shabbos Thus, Shabbos is akin to a 

pole standing high as one can see clearly 

that Shabbos is the source of all our 

blessings. Hashem should allow us to 

observe the Shabbos properly and we 

should witness miracles with the arrival 

of Moshiach, speedily, in our days. 

Shabbos in the Zemiros 

Kel Mistater 

This mystical Zemer was composed by 

Avraham Maimin, whose name with the 

addition of chazak, is formed by the 

acrostic. Avraham was a student of 

Rabbi Moshe Kordevero, a member of 

the Kabbalistic school of the Arizal, and 

he lived from 5282-5330 (1522-1570 

C.E.)  

ָמרֹום ֶנְאָדר ְבֹכַח ּוְגבּוָרה. מֹוִציא אֹוָרה ֵמֵאין 

 the lofty One adorned with ,ְתמּוָרה

strength and power, He draws forth light 

from the unequalled Torah. This passage 

implies that HaShem draws forth light 

from the Torah, which is puzzling, as 

one would think that the Torah, so to 

speak, draws its light from HaShem. 

Yet, the answer to this question is that 

the Medrash (Bereishis Rabbah 1:1) 

states that HaShem looked into the 

Torah and created the world, so in 

essence, Hashem draws the light of the 

world from the Torah.  

Shabbos Stories  

This is my baby! 

Rabbi Mordechai Kamenetzky writes: A 

man once approached my grandfather, 

Rabbi Yaakov Kamenetzky, of blessed 

memory, quite distraught. 

“I know this may not sound like a major 

problem,” he began, “but my 17- year-

old daughter is very upset with me. It 

has come to a point that she hardly talks 

to me. It began a few nights ago. My 

wife and I were with a number of old 

friends at a wedding when my daughter 

walked by. I introduced her to them by 

saying, ‘his is my baby.’ 

“I could see that at the moment she 

became very upset. Moments later she 

pulled me to aside and was crying. ‘You 

still think I’m a baby!’ she sobbed. ‘I am 

almost eighteen already, and all you do 

is call me your baby! Won’t I ever be a 

grown-up in your eyes?’ Ever since then 

she doesn’t want to talk to me.” 

The man shrugged as he pleaded with 

the sage. “I really don’t want to make 

this into a major issue, but I’m not sure 

how to resolve this. Perhaps the Rosh 

Yeshiva can guide me.” 

Reb Yaakov put his hand on the man’s 

shoulder. “You live in Flatbush, don’t 

you?” 

At the time Reb Yaakov was staying at 

his youngest son, Reb Avraham’s home, 

and he invited the man to visit him there 

together with his daughter. He assured 

him that he would not discuss the 
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incident but was confident that by the 

time the visit was over the matter would 

be resolved.” 

The next day the man and his daughter 

visited Reb Yaakov at Reb Avraham’s 

home. Reb Yaakov invited the man and 

his daughter into the dining room where 

they discussed a variety of issues from 

school work to life in pre- war Europe, 

everything but the incident at the 

wedding. 

About 10 minutes into the conversation, 

my uncle, Reb Avraham, came down the 

stairs. Reb Yaakov looked over to him 

and invited him to join the conversation. 

But first he introduced Reb Avraham to 

his guests. 

“This is my baby!” exclaimed the 

revered sage as he gave a warm hug to 

his 55-year-old son. (www.Torah.org) 

Dr. Henry Heimlich: Saving Lives, 

Saving Worlds 

The maneuver of Dr. Heimlich, who 

recently passed away at age 96, wasn't 

his great contribution to saving lives. 

by Menucha Chana Levin  

Dr. Henry Heimlich, inventor of the 

famous Heimlich maneuver, was once 

described as “the man who saved the 

lives of more human beings than any 

other person.” 

Henry Heimlich, born into a working-

class Bronx Jewish family, struggled 

through the Depression. 

Heimlich first saved a life at age 20 

while returning to New York after 

working as a summer camp counselor in 

Massachusetts. The train derailed, 

pinning a fireman underneath one of the 

cars in a swamp. Heimlich held the 

man’s head above water for an hour until 

help arrived. 

He joined Navy ROTC in medical 

school and, after being inducted in 1944, 

was sent on a top-secret mission to the 

Gobi Desert. The plan was to establish a 

medical camp that would later treat 

injured American soldiers during the 

expected invasion of Japan. 

Meanwhile, in his spare time, Heimlich 

began treating the local Chinese farmers. 

At first they were suspicious, but when 

he cured a young girl of a huge stomach 

abscess, the camp suddenly found itself 

facing a line of Chinese peasants at its 

door each morning seeking treatment for 

various ailments. Heimlich soon 

recognized a local epidemic of trachoma, 

an eye infection that eventually causes 

blindness. He cured it by pulverizing a 

recently developed antibiotic and mixing 

it with shaving cream. 

When he returned to the U.S. after the 

war, Heimlich had difficulty finding a 

position. Doctors who had not been in 

the military had already built large 

practices. 

Finally landing an internship with a 

thoracic surgeon, Heimlich began to take 

interest in patients whose esophagus had 

been damaged by drinking household 

lye. This was unfortunately a common 

accident before child-proof bottles. He 

developed a procedure in which a strip 

of the lower stomach was used to 

http://www.torah.org/
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construct a new esophagus so these 

people could eat normally again. 

Ironically, Heimlich’s greatest 

contribution to life-saving was not the 

renowned Heimlich maneuver. He was 

curious about the complex hospital 

equipment needed to drain the fluid from 

injured chests to prevent a potentially 

fatal lung collapse. The old method 

involved an electrically powered suction 

machine that presented problems moving 

it from room to room. Heimlich, 

observing that chest injuries drain 

naturally, wondered if a type of valve 

could prevent the deadly backflow. 

He bought a flutter valve – a flexible 

“Bronx cheer” rubber tube – in a five-

and-dime store and attached it to a 

hypodermic inserted into the chest of a 

patient. Then he kept vigil at the 

patient’s bedside for two nights. The 

device worked successfully and in 1965 

the Army ordered thousands. The 

Heimlich Valve became standard 

equipment in every soldier’s pack in 

Vietnam, saving thousands of lives. 

When Dr. Heimlich visited Vietnam 24 

years later he was astounded to find that 

his name was familiar there. The 

Quakers had supplied Heimlich Valves 

to North Vietnam, saving thousands 

lives there too. Heimlich felt that was the 

one of the most emotional experiences of 

his life. 

In the early 1970’s, he was disturbed to 

learn that nearly 4,000 Americans die 

each year from choking on food or small 

objects. He researched ways to use 

diaphragmatic pressure to save victims 

of choking. In 1974, he developed a 

method that allowed air trapped in the 

lungs to be used to expel the object from 

the victim’s airway. This method would 

be called the Heimlich Maneuver. 

Simple and easy to perform, the 

Maneuver has saved countless lives 

around the world including President 

Ronald Reagan, Elizabeth Taylor, Nicole 

Kidman, Halle Berry, basketball 

sportscaster Dick Vitale, New York 

Mayor Ed Koch, and news anchorman 

John Chancellor. It is estimated that his 

famous Heimlich maneuver saves one 

choking victim in the United States each 

week. 

Heimlich, who demonstrated the 

“Heimlich Maneuver” numerous times 

over the years, had never personally 

used it in an emergency situation. Not 

until a week ago. 

The 96-year-old Heimlich was sitting at 

a communal dining table at Cincinnati’s 

Deupree House, an upscale senior living 

center where he has lived for the past six 

years. 

Then he noticed fellow resident, Patty 

Ris, 87, was choking while eating a 

hamburger. 

Immediately Heimlich jumped up, put 

his arms around her and pressed on her 

abdomen below the rib cage, as per his 

own instructions displayed on posters in 

most American restaurants. 

Commented Dr. Heimlich afterwards: “I 

sort of felt wonderful about it. 
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After three compressions, this piece of 

meat came out, and she just started 

breathing, her whole face changed. I just 

felt a satisfaction.” 

Ris said she randomly selected the seat 

in the dining room on Monday because 

she is a new resident at Deupree. 

“When I wrote my ‘thank you’ note to 

him for saving my life, I said, ‘God put 

me in that seat next to you, Dr. 

Heimlich, because I was gone, I couldn’t 

breathe at all,’” stated Ris gratefully. 

As Dr. Heimlich explains in his 

biography: 

“My interest in saving lives goes beyond 

simply being fascinated with science. As 

my parents taught me from a young age, 

we each have an obligation to give back, 

to help others in whatever way we can. 

True happiness comes from giving of 

oneself.” 

Judaism believes that, “He who saves a 

life saves an entire world.” In that case, 

Dr. Heimlich has been saving countless 

worlds throughout his lifetime. 

(www.aish.com)  

Shabbos in Halacha  

Wringing and Laundering 

 

4. Activities Affected by this 

Prohibition 

 

A. Cleaning a Stained Tablecloth 

Tablecloths that are made of absorbent 

fibers, i.e. linen, may not be moistened 

at all, for wetting them is, by itself, a 

form of laundering. 

 

Plastic and vinyl tablecloths may be wet 

and rubbed lightly to loosen dirt, but not 

scrubbed forcefully even with one’s 

hand. One must also avoid wetting any 

trimming made of absorbent fibers.  
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ויאמר יהודה אל אחיו מה בצע כי נהרג את אחינו וכסינו את דמו לכו ונמכרנו לישמעאלים וידנו אל תהי בו כי 

מן הבור וימכרו את יוסף אחינו בשרנו הוא וישמעו אחיו ויעברו אנשים מדינים סחרים וימשכו ויעלו את יוסף 
)37:26-28(לישמעאלים בעשרים כסף ויביאו את יוסף מצרימה   

The Gemora in Shabbos (10b) teaches that the preferential treatment that Yosef received from 
Yaakov caused his brothers to became jealous of him, which led them to sell Yosef into slavery, which 
eventually resulted in the Jewish people descending to Egypt and becoming enslaved there. Rabbeinu 
Bechaye writes that although Hashem had already promised Avrohom that his descendants would be 
slaves in a foreign land, it was only at the time of Yosef’s sale that it was established where and how 
painful the servitude would be as a punishment for the brothers’ hatred of Yosef.  

Rashi writes (Shemos 6:16) that although the lifespans of Yaakov’s other children are not 
mentioned, the Torah records that Levi lived 137 years to teach us the duration of the enslavement in 
Egypt, which did not begin until the last of Yaakov’s sons – Levi – died. The Gur Aryeh (Shemos 13:16) 
elucidates the calculation as follows: Yaakov was 84 when he married Leah (Rashi Bereishis 29:21), and 
two years later, she gave birth to Levi when Yaakov was 86 (as the Seder Olam writes that each of his 
sons was born in the seventh month of pregnancy). The Torah records (Bereishis 47:9) that Yaakov was 
130 when he descended to Egypt, in which case Levi was 44. Since Levi died when he was 137, he lived 
in Egypt for 93 years. As Rashi writes (Shemos 12:40) that the Jewish people spent 210 years in Egypt, 
we find that the enslavement in Egypt, which began when Levi died, spanned a period of 117 years. Why 
were they specifically punished with 117 years of bondage and servitude for the sin of selling Yosef? 
 The Ostrovtzer Rebbe points out that only nine of Yosef’s 11 brothers participated in the sin of 
selling him into slavery, as Binyomin and Reuven were not present at the time of the sale. Yosef was 17 
when he was sold (Bereishis 37:2), and he was 30 when he was freed from jail and appointed viceroy 
(41:46), in which case his brothers’ decision to sell him caused Yosef to be enslaved for 13 years. 
Multiplying this by the nine brothers who sold him yields 117 years, which is the precise duration of the 
bitter enslavement with which their descendants were punished for their actions. Rabbi Ronen 
Shaharabany adds that when Reuven returned and saw that Yosef was no longer in the pit where he had 
left him, he remarked (37:30) הילד איננו ואני אנה אני בא – The boy is gone, and I, where can I go? The 
numerical value of the word איננו is 117, as Reuven was hinting to his brothers that as a result of their 
actions that caused Yosef to be missing, their descendants would be punished with 117 years of bondage 
and servitude. 
 
 

)38:20(לא מצאה וישלח יהודה את גדי העזים ביד רעהו העדלמי לקחת הערבון מיד האשה ו  
 Before having relations with Tamar, Yehuda promised to send her a young goat from his flock as 
payment. Tamar insisted that he leave three valuable personal items with her as collateral, which she 
would return upon receipt of the goat. Yehuda then sent a goat with his friend the Adullamite, whose 
name was Chirah, to pay her as promised, and to retrieve his deposit. However, Chirah was unable to 
locate Tamar, and after asking around unsuccessfully, he returned to Yehuda, who decided that it would 
be preferable to allow her to keep his items than to risk humiliation if his actions became publicized 
through further inquiries. 
 Although none of us would ever find ourselves in Yehuda’s situation, if we try to put ourselves in 
his shoes, we would clearly expect him to go present the payment himself, rather than approaching a 
friend for assistance, which would necessitate explaining to him the indelicate circumstances underlying 
the request. No matter how close a person feels to his friend, he will not feel comfortable informing him 
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that he had consorted with a harlot and now needed help paying for her services and recovering his 
pledge. Why wasn’t Yehuda afraid to tell his friend what he had done? 
 Rav Yissocher Frand notes that in recording Yehuda’s actions, the Torah stresses that he sent the 
goat with רעהו העדלמי – his friend the Adullamite. He explains that the Torah is revealing to us that the 
definition of a true friend is somebody to whom one can confess his most embarrassing moments and 
greatest mistakes – even immoral conduct with a harlot – without fear of being judged and condemned. 
The Mishnah in Pirkei Avos (1:6) advises, “Acquire a friend for yourself.” In his commentary on this 
Mishnah, the Rambam writes that a person should seek a friend whom he can completely trust, and from 
whom he does not need to hide any part of himself. He should feel comfortable sharing his entire life with 
his friend, both the good and the bad, without worrying that his friend will divulge his secrets to others or 
stop being his friend. 
 Applying this idea to marriage, Rav Frand notes that the fifth blessing recited during Sheva 
Berachos (the seven blessings said in honor of the bride and groom) begins:  שמח תשמח רעים האהובים
 Grant abundant joy to the beloved companions, as You gladdened Your creation – כשמחך יצירך בגן מקדם
(Adam) in the Garden of Eden of old. Why do we specifically describe the bride and groom as  רעים
 beloved friends? We are giving them a blessing that they should become true friends, in the – האהובים
sense that they can tell each other their foibles and shortcomings like Yehuda and Chirah, knowing that 
through thick and thin, they will still be accepted and respected, as true friends do for one another. 
 
 

)39:10(שמע אליה ויהי כדברה אל יוסף יום יום ולא   
 Rashi writes (Bereishis 1:4) that when Hashem created the universe, He initially created an 
extremely powerful and holy light, but He subsequently realized that it would be inappropriate for wicked 
people to benefit from this light, so He decided to hide it away for the righteous to enjoy in the World to 
Come. Nevertheless, there are still a few places in this world where this light is hidden and we can tap 
into its special holiness and sanctity. The Rokeach (Hilchos Chanuka 225) writes that before it was 
concealed, this light burned during Creation for 36 hours, which correspond to the 36 candles that we 
light on Chanuka. This light is also hidden in the 36 tractates of the Babylonian Talmud, and in the 36 
hidden tzaddikim (righteous people) in every generation in whose merit the world is sustained. 
 My dear cousin Shaya Gross z”l of Baltimore points out that Chazal (Yoma 35b) describe Yosef 
as the epitome of moral fortitude and hidden righteousness, and he is discussed at length in the Torah 
portions that we read on Chanuka. Not surprisingly, the Talmudic discussion of the episode in which his 
master Potiphar’s wife unsuccessfully attempted to entice him to sin is found in the Gemora in Sotah on 
daf (page) 36, and the Imrei Noam writes that this incident occurred on Zos Chanuka, the last day of 
Chanuka. Additionally, Yosef is mystically associated with the middah (attribute) of yesod (foundation), 
which is the sixth of the seven kabbalistic middos. The day of Sefiras HaOmer that corresponds to yesod 
sheb’yesod, of which Yosef was the embodiment, is the 36th day. 
 With this introduction, Shaya notes that Chanuka offers an unparalleled opportunity to tap into 
multiple sources of this hidden light. This unique possibility is alluded to by the fact that the name of this 
month – Kislev – is comprised of two words: כס, which means concealed, and לו, which has a numerical 
value of 36, hinting that this is the month in which the hidden holiness of 36 is uniquely accessible. 
Precisely in the cold winter with its long dark nights, when the Greeks unsuccessfully attempted to 
contaminate and defile us, we have the ability to tap into an unparalleled confluence of holiness. Let us all 
try, each on our own levels, to imbibe the special Chanuka kedusha that permeates the air. 
 

 
Parsha Points to Ponder (and sources which discuss them): 

 
1) After Yosef saw that relating his first dream, in which their sheaves bowed down to his, to his 

brothers increased their hatred toward him (37:8), why did he proceed to tell them his second 
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dream, in which they again bowed down to him, instead of keeping it to himself? (Moshav 
Z’keinim, Ohr HaChaim HaKadosh) 

2) The Torah records (38:5) that after Yehuda’s wife gave birth to two sons, Er and Onan, she 
conceived a third time. She bore a son and named him Sheilah, while Yehuda was in Cheziv at 
the time of his birth. Why was it necessary for the Torah to relate this seemingly insignificant 
information about Yehuda’s whereabouts during Sheilah’s birth? (Daas Z’keinim) 

3) Did Yehuda betroth Tamar prior to having relations with her (38:18), and if so, through what 
means did he do so? (Bereishis Rabbah 85:8, Moshav Z’keinim, Rav Eliyahu Mizrachi, Maharsha 
Sotah 10a, Chavos Daas Yoreh Deah 192, Chavatzeles HaSharon) 

 
 

Answers to Points to Ponder: 
 
1) The Moshav Z'keinim maintains that Yosef's dreams were a form of prophecy, and the Mishnah rules 
(Sanhedrin 11:5) that a person who represses his prophecy and refuses to share it with others is liable to 
be killed at the hands of Heaven. Yosef reasoned that it was better to share his prophecies with his 
brothers and risk the uncertain repercussions of their jealousy and hatred than to quash his prophecies and 
render himself liable to guaranteed Heavenly punishment. The Ohr HaChaim HaKadosh answers that 
Yosef hoped that relating his dreams to his brothers would show them that they would eventually need his 
assistance and cause them to stop hating him so that he wouldn't take revenge on them at that time. It 
would also show them that his superiority over them was decreed in Heaven, in which case they shouldn't 
resent Yaakov's preferential treatment of him. Alternatively, the Gemora (Berachos 55b) teaches that the 
meaning of a dream is determined by the interpretation given by those who hear it. The Gemora advises a 
person to relate his dreams to his friends so that he will receive positive explanations, so Yosef told his 
dreams to his brothers as a way of demonstrating that he loved them and trusted them. 
 
2) The Daas Z’keinim explains that the custom at that time was that the father chose the name for the 
first child and the mother for the second, and they alternated with each successive child. This is hinted to 
by the fact that the Torah states regarding the first child, “and he called his name Er,” but with the second 
child, the Torah says, “and she named him Onan.” In light of this explanation, it is difficult to understand 
why in relating the birth and naming of the third child, the Torah says, “and she called his name Sheilah,” 
indicating that Yehuda’s wife deviated from the custom of alternating the selection of names and gave a 
second consecutive name. To address this anomaly, the Torah explains that Yehuda wasn’t present at the 
time and was unable to give a name, leaving his wife with no choice but to choose the name herself. 
 
3) The Moshav Z’keinim writes that the signet ring that Yehuda gave to Tamar was given for betrothal, 
and two witnesses were present because an important person like Yehuda would never travel alone. The 
Maharsha questions this, as Yehuda expressed concern (38:23) that he would be humiliated if the 
incident became known, which shouldn’t be the case if he first married her. Rather, this was permissible 
before the giving of the Torah (Rambam Hilchos Ishus 1:4). Rav Eliyahu Mizrachi agrees that Yehuda 
wouldn’t have transgressed the prohibition against having relations with a harlot, but he argues that the 
betrothal couldn’t have been performed through the ring because the Gemora in Kiddushin (8a) rules that 
an item given as collateral for a debt that a man owes a woman cannot effect betrothal. Instead, he 
suggests that the goat that he promised her and the ring that he gave as collateral were not given as 
payment, but simply to appease her, and the betrothal was effected by other money that he gave her for 
this purpose which isn’t mentioned in the Torah. He concludes by citing the Medrash which teaches that 
Yehuda did not want to have relations with Tamar but was forced by an angel, which indicates that he did 
not betroth her, which is also the opinion of the Chavos Daas. 
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