
 lk, vbtu v,t hnk rntk lktau hjt uag ladph hf
 lhbpk vkt hnku(jh-ck)inzv ,reh - 

     diht uhbhg sdbk ,rcug vrhha vzht ost vtur ot ;ta okug ka ufrsn 'vb
ubumr rrug,n if ohngpk ot odu ',usgun ovhbp itku 'ohabtv ukt hn ihhbg,n tuv
ot odu 'o,fhkv rcs kg o,ut kutak tuv ahhc,n tukv uhbpk ohrcugv hn ,gsk
itku ouenc o,utmnhv rcs kg kutak ohrcsc ovng xbfh ifa vbuan ost tmn,
ohtaub ukkva ohmpjv ihbgc ohrcsc ovng xbfh tk htsuc tukv 'tuck ohaecn
vkva vchx vbht rz lkhv vzhtc htretc u,ahdp hf ihch vbuanv vz od hf 'ovng
uhjukak cegh hrcs ihcvk ubhkg ifa iuhfu /uhbhbg kf kg ehhusn iucaju ihs uhbpk i,h
,ugnanfu 'ohrcsc j,ph tuva rjt er uhagk ,ubgk ovk vum vnku 'ohftknv
uhkg vhv if kgu 'uhag hbp ,t ,umrk uz vjbnc iuuhf cegh tukv 'ubhbpka trenv
hjuka hf uhbpk ukdhu 'ohrcsc ohj,upv ov uhvh u,ut ohadupaf ;fh, hf ,uruvk

 /ktuav vhvh tuva sg ih,nvk ovhkg hf aehc vnku 'uhbpk vjbn thcvk ov cegh
hf 'epx kf tkk ohrcsc j,upv vhvha vz tuv uag hf atrn gsh cegh hf k"hu    
hsf ,uagk ovhkg vn ohgsuha rjtnu 'obnzk ,hkf, aha uktc lhha iuhdv ka ihbg

 tk cua hutrf obnz kmbkiuhdvv ihta ohrcs hshk utuchihta okug hgar kct /ukcux 
ohmpju 'ounga hshk othcn vkycv hf 'oukf ochhjn iuhdvv iht obnzk sjuhn ,hkf,
ohkyc iuhdvvu ,gsvu 'o,ut ohtmunv kf kg vjha hucr hwwg o,ubehr ,t ,utknk

 

 tre uhctu hbut ic una tre,u v,n hf vapb ,tmc hvhu
 ihnhbc uk(jh-vk)wihnhbcw oav ,thre ogyc - 

     k - ihnhbc" 'h"ar c,oooohhhhnnnnhhhh    iiiicccchnhv .ekw unf i"ubc c,fbu 'u,bez ,gk skuba 'iiii/"w
 okutiiii""""ccccnnnnrrrrvvvvojknw a"nfu 'whkct icw rnuk v,mru 'whbut icw u,tre unt hf" 'arhp 

'hjuf hbut in vag uhctu '(sh-uf ohrcs) whbutc h,kft tkw - (s-y gauv) wohbut
u,ut tre ifku '(yf-n vhgah) wohbut ihtkuw- (d-yn ikvk) whbut ,hatrw iuakn
ofj ckw cu,fa ihhbgf 'vjkmvvu vrucdv uc ihnhv hf 'ezujv ic ut jufv ic 'ihnhbc
oa) wvnnur wv ihnhw - (y-tf ohkv,) wlhtbua tmn, lbhnhw - (c-h ,kve) wubhnhk
utrea oac uhbc kf if hf 'unt u,trea oac u,ut true ,uhvk vmra '(zy-jhe

/"vrucdku vcuyk u,ut odrh, vbvu 'utreh o,unt o,ut
cu     wwwwrrrrppppuuuuxxxx    oooo,,,,jjjjwwwwwhbut icw u,tre thva i"cnrv arhp 'ihnhbc uk tre uhctu" 'c,f 

hpku 'juf uc aha wihnh icw utre if kgu 'jufu iut iuak uc arhp ceghu 'h,ukhctu
vrucd vk vhv tk ukht hf 'vrucdvu jufv ic - lf v,buuf v,hv thv od 'h,gs ,uhbg
hvhu" - [vf-yf ,hatrc] h"arc wg) vtkk vhbnhx ,t vrxn tk 'vrmh ,t aucfk
'kjrk ohbnhx cegh rxna hpk 'vtk v,hv tk vkhkc kct - vtk thv vbvu reucc
vk vrxnu vsng 'h,ujt okfh, uhafg :vrnt 'vtk uk ihxhbfna kjr v,trafu
vhbnhx vrxna vk rfz - kjr ,t ohekt rufzhu" - [cf-k oa] h"arcu '"ohbnhx i,ut

 

hhjc ,uann ihta cegh gsha iuhfu 'unuh rhcgvk zgv ubumrk ukmt ohkyucnu
'ohrcsc vkhj, j,ph tuv 'ohftknv ,t audphaf ;fh, hf gsh 'uag ka kcvv
vhvhu if,ha ;xub ip ovk ;hxuha hkcn 'uhrcs kg ,ubgk ovk vruv atrn rcfu
reh ,ntc obnz ift rat ukt ihc od ubtmn ,tzf /ohrcsc khj,vk ovhkg
in uk i,hb rat inzk lrg iht tukv vbufn ktrah oac rat kf hf 'sutn

'ohnav vcua, ka ,jt vga vph (zh-s ,uct) kwwzjta hpfu okugc ohcuy ohagnu
kycn ohngpka tmnb ,tz kf ostv gsuha ;t kgu 'tcv okug hhj kfn vzv
ksudc ibuc,nvu 'ubnz rhcgvk u,kufhc vhvh vfrsa rcs vzht apjnu ehrk ubnz
ostv vz ,t rhsdnu 'ann v,jav ka ruhm uhbpk rhhyb vkycv ,njn sxpvv
tuv hn hf ',h,hnt vrsdv thvu 'uk ohb,uba vn sctnv vyuaf kyc cauhv
wkuftu ;uyj kuftu ;uyjw (/sb ihcurhg) kwwz orntn ,t ohhek tka u,ut vpufv

 /vsucgku vru,k eajv ,dpv hshk uthcnu uc xbfbv ,uya jur ot hf vz iht
okycnu 'ock hj,pn kg snug rmhv rat ohabtv uktk vmughv vmgvu
'ovhbpk shngn rmhva rvv ,t ihyevk utrha ',wwhav ,sucgk obnz ahsevkn
vreh vsucg vzht ,uagk tuv .pj ostva vtuarf 'rmhv ka ufrs tuv lf hf
tuv .pj vsh kgu 'rcsca hauev ksud ,t rt,nu ohrcsc tuv j,up shn utruck
kun sungk u,kufhc iht iput ouaca ostv vturaf if kgu 'ostv iumr rpvk
,ubgk uhkg tkt 'urmhk ;fh, gbfhvku uhsh ohrvk uk kt 'rmhv ka uh,ubgy
vn ,t vagt ,ujpv kfk hdznu hjuf rucg thv vae h,hmra vsucg ot :rnuku

/vkyc hshk uwwj tuch tk ohbp kf kg vzf uputcu 'h,kufhc ifa
 a"nfu) v,g v,n tku ',uhjt wc ruxhtc ceghk ,tab tku '("v,ujtkiiii""""ccccnnnnrrrrvvvv

ceghu 'sckc h"tc ///vkuf vru,v ,t ceghu ovrct urnaa" [vf-jh trehu 'v-uf]
lrsc kjr v,na ',ukhkg ubf,b usck uk wvu ///,uhjtv h,a tab .rtk vmujc
v,hv thvu ',uhjt h,a og .rtc cah tka hsf 'ktrah .rtk otuc ,khj,c
'h,rucdu whbut icw v,skc v,na icv vzk vtre f"gu '("vuujtv ruxhtc ,tabv
/"jufu wihnh icw rcsv rthc f"gu 'whkct icw vz oac ihchu ost vgyha cegh aaju

,rhxn vagnw ,rfzun ihnhbc yca (,uvn kg vrunv-) oaca 'tmnb vz hpku     
vnc tyc,v vzu 'w,ucckv sujhtwu w,kuzc ,ucaj,vw ouan vc aha wohbnhxv
ktaaw-[k-dn ,hatrc] h"arc wg) ;xuh uhjt ,rm oa kg uhbc kf ,una trea
lk ah 'tuv ifhv gsuh hbhtu hk vhv jt 'uk rnt 'otn jt lk ah :ihnhbck ;xuh
ovh,unau///wufu rfcu gkc uk rnt 'ona vnu 'uk rnt 'vrag hk ah 'uk rnt 'ohbc
asenv ,hc vbchha hutr vhv od ifku '"wufu uvutmn rat ,urmvu hjt oa kg
'("hubc asenv ,hc vhv [ihnhbc yca ka] umrtc"a 'ch-dk ohrcs h"ar wg) uekjc

 c,fa unfu 'w,ucckv sujhtw tuv asenv ,hc ka usuxha iuhfddddttttrrrrppppnnnn    kkkk""""rrrrvvvvnnnnvvvv
wwwwkkkkttttrrrraaaahhhh    jjjjmmmmbbbbwwww    uuuurrrrppppxxxxcccc'asenv ,hc hsh kg ohsjt,n ktrah hbc"a '(ws erp ahr) 

surhp vhv tku ',uncv ovk urxtbu 'sjt jcznu sjt kusd ivf uc ovk aha
lf hbpnu 'vnhka ,jt vnut ov asenv ,hc hsh kga 'tmnbu 'ovhbhc eukhju
uhv tku 'ohekujn uhvu 'vzn vz occk ekjba 'obhj ,tba khcac ,hcv crjb

/"ktrah ,usjt,v tuv rat ,hck ohutr

R’ Menachem Mendel Morgenstern zt”l (Kotzker Rebbe) would say:

     “wuhbpk ohftkn cegh jkahuw - Why does the posuk include the word wuhbpkw (before him)? Where else would he send them? In

truth, the real understanding of the word is wnwuhbpk  - ‘From before him.’ Yaakov essentially sent the angels away because he

wished to rely on Hashem’s protection. He fully believed that Hashem Himself would defend him, without the use of

angels as intermediaries. May Hashem protect Yaakov Avinu’s children from harm always, in any manner that He sees fit.”

(Monsey, NY)

4:11 - zay zexp zwlcd
8:58 - ̀ "n /rny z`ixw onf

9:34 - ̀ "xbd/ rny z`ixw onf
10:20 - ̀ "xbdl/dlitz onf seq

ycew zay dngd zriwy - 4:29
5:19 - miakekd z`v  w"yven
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    ohhjv rurmc ,ururm o,nab tv,

 vnhka vtupr ,ufzk
 ic xjbp vkujv sgc

a"ung vtk kjr
ktrah hkuj rta lu,c 

v"g vnka ovrct wr ,c kjr tahr u,hgru k"z whcuy wr ic rykt ktuna ;xuh ovrct wr ,nab hukhgk lynp: The Torah conspicuously discusses the genealogy of

Esav - his numerous wives, children and grandchildren.

Yaakov, too, is mentioned, as are his children, but not nearly

the same amount of elaboration is attributed to him. Rashi      

    A SERIES IN HALACHA
   LIVING A "TORAH" DAY

"okuf sdbf vru, sunk,u" - The Greatest Mitzvah of All (5)

Understanding Torah Study with Clarity and Depth. With
respect to the mitzvah of Talmud Torah, the posuk states (1):
"oc ,rcsu lhbck o,bbau"  - “And you shall teach them to your

children and you (yourself) shall speak of them.” Chazal derive
(2) from the fact that the word "o,bbau" is used, which is similar to
"iubha" (sharpness), that a person should learn Torah with clarity.
rnt,u odnd, kt rcs ost lktah ota lhpc ohssujn vru, hrcs uhvha"
"shn uk runt tkt uk  - “The words of Torah should be sharp and

fluent in your mouth so that if someone asks you a Torah matter,

do not stammer and then tell him, but rather tell him  instantly.”

Rashi (3) explains that a person can achieve this level of fluency
by reviewing and learning Torah in depth. (Rashi is referring
to reviewing not just to remember, but also as a way of gaining
clarity with each further review, as it says in the Gemara (4) vhvu"
"asjc gna, iahc guna ot /// gna, guna ot. Rashi determines that
when one reviews old “material” he discovers new depths of
understanding.) Furthermore, the Gemara (5) states: trdt"
trcx t,gnas"  - the main reward for learning Torah is “attaining
logic.” Over there, Rashi clarifies that this means: “Working

hard with one’s mind to understand the depth and reasoning of

each Torah matter.” This concept of “working hard” is what
Rashi means in the beginning of Parshas Bechukosai when he
writes the famous words: "vru,c ohkng uhv,a /// ufk, h,eujc ot".
Defining Clarity and Depth. Tosfos in Kiddushin (6) contends

explains that it is to show the rampant immorality amongst

the descendants of Esav. The gentiles don’t care of who or

what was - only what is in the present. This is in stark contrast

to the Yichus that is so important amongst the Jewish people.

   `"hily cltyxid jexa x"den z`n 
qhiid cplailw jexa miig zxhr llek y`x 

that this requirement (to answer without stammering) means: 
A person should know the material well enough that if
someone would ask him an inquiry in vagnk  vfkv (practical
halacha), he could answer immediately. 
If someone would ask him to teach him a certain Torah topic,
he would know it well enough to teach it to him on the spot. 

This ability to answer a halacha or to teach a topic (even if one
doesn’t have the occasion to do so) is a barometer to know that
one has fulfilled his obligation of "lhpc ohssujn" and learned the
material in a way that the Torah calls "o,bbau".
Training the Mind in Clarity and Depth. There are two ways
for a person to develop his mind and attain these skills: 

When one learns a Torah sugya with the relevant Tosfos,

Rishonim and Poskim, who bring out the depth of the
Gemara, one conditions his mind, to a degree, to think with
their clarity and depth (7). 
Hearing Torah from Talmidei Chachamim who have already
mastered the way to uncover depths of the Torah.

A Common Dilemma. Should a person cover less material  with
greater clarity? Or should he try to learn more even though he may
not understand it as well? This dilemma warrants its own
discussion at length, but until that time, here is a short reference
from Mekor Chaim (8) who quotes the Mechaber (9) that davening
less with proper concentration is better than more without kavana.
He adds that the same holds true for Torah study. To be continued.

1)

2)

1)

2)

Chacham Rabbeinu Chayim ben Attar zt”l (Ohr HaChayim) would say: 

     “wvba ohbnau vba ,tn ejmh hnh uhvhuw - Why is the term wohhjw (life) not used to describe the years of Yitzchok, as it is

for Avraham, Sarah and Yaakov? The answer is that from the day that Yitzchok was born until the Akeidah, he had

no wife, and the Sages tell us: ‘A man who has no wife lives without life (ohhj).’ (Koheles Raba 9:8) During the

Akeidah, the Medrash tells us that the angels cried and their tears rolled into Yitzchok’s eyes, causing them to

become weak and eventually to become sightless. And our Sages further point out to us: ‘A blind man is considered

to be dead.’ (Nedarim 64b) This is why the posuk does not use the term wohhjw when speaking of his life.”

A Wise Man would say:

     “Be decisive. Make a decision. The road of life is paved with flat squirrels who couldn’t make a decision.”              



    Rashi writes as follows: "h,rd ick og" - The word "h �T  r!D" has the numerical value of 613. That is to say: I (Yaakov) lived
with the wicked Lavan, but I kept the 613 commandments, and I did not learn from his evil deeds.” R’ Yissachar Frand
shlit’a points out that Yaakov seems to be repeating himself. Of course, if he kept all the mitzvos in the house of Lavan, then
he obviously he did not learn from the evil ways of Lavan. That would have been a violation of the Torah! 
     He quotes his Rebbi, R’ Yaakov Yitzchok Ruderman zt”l who explains that Yaakov is teaching us a great principle. One
can keep all Taryag mitzvos in the Torah, and still live a Lavan lifestyle! One can do mitzvos - but not follow the ways of the
Torah. It is possible to eat kosher - but think treif! To dress modestly - but live excessively! One can make a wedding where all
the guests are dressed with tznius - but the lavish and immodest display of excessive Gashmius is exposed. One can daven in a
shul where the mechitza is high - but the volume of the discussion during davening and krias haTorah is even higher! We must
be extremely grateful for the explosion of Yiddishkeit and Torah study in our circles, but we must also look deeper into our
lifestyles. Is our Torah observance achieving the goal of coming closer to Hashem, or not? Are we keeping all the laws but
exposing our flaws as we strive towards raising the bar in our materialism rather than raising ourselves up in true avodas Hashem?
    Yaakov Avinu is telling us that he kept the entire Torah - but he also did not learn and copy the evil ways of Lavan, a man
whose goal in life was to climb the ladder of material success and fulfill all his base desires. We, too, must look at ourselves
and make sure that our lives are not a contradiction! We must be observant - but we must be deeply religious too!

 wudu uag ,at ,nac ic ktugr uag ,at vsg ic zphkt uag hbc ,una vkt(h-uk)
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     The posuk tells us that after Rochel died, Yaakov Avinu erected a "vcmn" (monument) over her grave. In Parshas Shoftim,
however, the Torah tells us: "lhekt wv tba rat vcmn lk ohe, tku" - “You shall not erect a monument, for Hashem your G-d
hates it.” How is it possible that Yaakov took stones to make a matzeiva when the posuk tells us not to? Furthermore, we have
a minhag to place small stones on top of a gravestone when we leave a cemetery. This, too, constitutes a form of erecting a
monument, a vcmn. If so, why do we do it? I wish to relate a machshava that I said at the yahrzeit seudah for my father zt”l.  
     R’ Moshe Feinstein zt”l explains that a jczn (altar) which is constructed of many stones symbolizes continuous building
and growth. A vcmn, on the other hand, which is erected from a single solitary stone cannot be enlarged or altered, and cannot
grow. Before Matan Torah, erecting a matzeiva was the best way to honor a niftar, however, after Matan Torah, every person
has a commitment of learning Torah and doing mitzvos. We are adding stones and building our own altar throughout our lives.
When a person passes away, he becomes stagnant since there seemingly is no further opportunity to grow. We place a
matzeiva over the grave of a relative, and inscribe it with a description of the niftar’s life of Torah, mitzvos and good deeds,
which are complete once he passes from this world into the next. If, however, the niftar leaves a legacy of Torah for his
children and grandchildren to follow, then his departure from this world is not an end, but a new beginning of life in Gan Eden
through the actions of his descendants. Thus, we place small stones on the matzeiva to symbolize that this is not a dead
monument, this person is not gone forever. Rather, he is continuing to grow, like a mizbeach, a sacrificial altar, which is
comprised of stone upon stone. Although the niftar is physically gone, his neshama is still living. Life is an opportunity for
growth, but so is death, since descendants will be able to continue to build upon the foundations that their fathers have erected.

 //// v,g sg rjtu h,rd ick og cegh lscg rnt vf(v-ck)

                                                                                                                                                                                                              

Adapted from “Heroes of Spirit”

Israel Book Shop Publication

wudu ubk tuv vprj hf vkrg uk rat ahtk ub,jt ,t ,,k vzv rcsv ,uagk kfub tk ovhkt urnthu(sh-sk)
     A woman once came to the Kapischnitzer Rebbe, R’ Avrohom Yehoshua Heschel zt”l. She was on the verge of
despair. Having survived the Holocaust, she came to the U.S. and raised a family. She valued her Jewish roots; however, she
was not a deeply religious person and consequently, neither were her children. Now, though, her grown-up son had gone too
far; he had met a non-Jewish girl, courted her for some time and just recently, they announced their engagement. She was
horrified; her son was planning to marry out of the faith! She begged, she cajoled, and she even took her son to speak with
many important rabbis. It was no use. “Mama,” he would say, “don’t you want me to be happy? I have met the woman of my
dreams. So what if she’s not Jewish? It’s not as if we keep the Jewish laws, anyway. Why is this so important to you?”
    His mother tried to explain, but she was at a loss. Now, as she stood in front of the Kapischnitzer Rebbe, she broke down in
a torrent of tears. The Rebbe looked at her with tenderness in his eyes. “Bring him to me,” he said, “I want to tell him a story.” 
    Mother and son came to the Kapischnitzer Rebbe and while the mother waited outside in the anteroom, the Rebbe welcomed
the intrigued young man into his private study. “Much like your mother,” began the Rebbe, in a voice full of warmth and
affection, “I, too, suffered under the boot of the Nazis, although surely not as much as she did. I was able to leave Europe in
1938, before the war began. But in the short time that I lived in Vienna, I did get a personal taste of oppression, German style.
     “I recall one incident which stands out in my mind till today. We were on line, waiting for a selektion that would decide
our fate. Jews were being sent to the right or to the left. For some it meant slave labor and work details; for others it meant a
temporary respite before the next selektion. We were all terrified - but there was nothing to do about it. We all lined up.”
        The Rebbe looked wistful for a moment. “Suddenly, we heard the sound of loud sobs coming from the back of the line. A
man was crying hysterically. I walked over to him. ‘Please don’t cry,’ I said. ‘We are all in this together and we will all get
through this together. We are all Jewish brothers, and we will share your burden.’ But the man  shook his head violently. ‘No!
Go away! Leave me!’ I again tried to console him, to at least get him to stop crying. And finally he did, but only long enough
to tell me his story. ‘Rabbi, I was born and raised in a religious home. But I was a rebel and in my youth, I fell in with the
wrong crowd. There was an Austrian girl, non-Jewish, who I became friendly with. We were young and having fun and it wasn’t
long before we decided to get married. But how would that work? I was Jewish and she was Christian. Well, I saw no future as a
Jew so I did the unthinkable; I converted to Christianity. We got married and lived happily together for the past twenty years.’
    Now, the young man sat up in his chair. This, no doubt, was the part he was meant to hear. The Rebbe continued: “The man
on line continued sobbing softly. ‘When the Nazis announced this selektion a few days ago, not only were all Jews ordered to
report, but all non-Jews were warned of the consequences of hiding or not reporting a Jew. My wife got scared. She knew that
I was once a Jew and in order to save herself from potentially being arrested, she went to the Gestapo and reported that I am
Jewish. The Nazis came for me a short while ago and took me away from my wife and family, and threw me into this square.’
        “Suddenly, the man looked up and pointed across the street. ‘Rabbi, you want to know why I’m so hysterical? Because
right over there, across the street, my wife of over twenty years is standing and watching. In fact, she’s chatting with a few
people, smiling even - she doesn’t look upset at all! When I look at her standing there, my heart convulses in pain. I cannot
control my emotions.’ The man let out a loud cry. ‘Rabbi, this woman betrayed me not once but twice! First, she convinced
me to give up my religion and turn my back on my Jewish heritage. Then, when it suited her, she decided that I was a Jew and
should be taken away with all the rest of the Jews! A double betrayal by one woman! That’s why I cry so hysterically!’”
    A somber quiet enveloped the Kapischnitzer Rebbe’s study. The meeting was over. There were no more words to say.
Silently, the young man stood up and let himself out of the room. His mother jumped to her feet when she saw her son
emerging from the Rebbe’s study. Then, she noticed the ashen look on his face. “Mama,” he said quietly, before she could say
a word, “the wedding is off. You were right. How can I trust a gentile with something as important as the rest of my life?”         

       tuv v,rce kg vcmn cegh cmhu
 /// ouhv sg kjr ,rce ,cmn    (f-vk)    

 /// usck cegh r,uhu(vf-ck)-   /// tuvv ouhc usck wv cdabu(th-c whgah)
   The Medrash links these two posukim. Yaakov’s utter
purity and sanctity made him “alone,” unique and set apart
from the rest of the world. In this way, he resembled
Hashem, kufhcf, and it is this merit which helps bring the
world closer to the day when Hashem will be “alone” -
recognized and exalted above the entire world.
    R’ Eliyahu Levine shlit’a, Rosh Kollel of Kollel Choshen
Mishpat in Lakewood, was once traveling on a plane when
the time for Shacharis arrived. He donned his talis and
tefillin and began to daven with his usual intense kavanah. A
non-Jewish stewardess was watching him and was stunned
by the holy sight. She felt self-conscious and of her own
volition, retrieved a blanket from an overhead compartment
and covered herself. Then, she announced to the entire plane
that breakfast would be delayed to give the rabbi a chance to
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FROM R’ CHAIM YOSEF KOFMAN    

finish his prayers, and that everyone should use the restroom
in the front of the plane so as not to walk past the rabbi and
disturb his prayers. (Heard from an eyewitness)
    The Navi Yeshayah (49-3) calls the Jewish people, ktrah"
"rtp,t lc rat - “Yisroel, in whom I will be glorified.” The
Maharal (Gevuros Hashem) explains that ",rtp," (glory)
represents the beauty of being separated from the material
world. Anything that is divorced from materialism is
considered “glorious” because it is not tarnished by a
connection to physicality. Thus, when the Jewish people
sanctify themselves, it brings “Tiferes” - “glory,” to Hashem. 
    Kedushah, is one of the most powerful means for the
creation of a kiddush Hashem. As we declare in Mussaf on
Rosh Hashana, "ohausen rtp ausek vtb" - “It is proper for
the Holy One (Hashem) to be glorified by holy ones.” 
For a free download of sefer Mekadshei Shemecha and other

resources please email mifalkiddushhashem@gmail.com  
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lyn: The rabbi of South Bend, Indiana, once traveled to
the local hospital to comfort a family which had just
suffered the loss of a close relative, and at the same time to

ensure a halachic burial for the deceased. One of the

bereaved, however, objected to the rabbi’s intervention. 

    The man was insistent. “No rabbi is going to tell me

about Jewish law. I saw the holiest of all rabbis suffer the

greatest humiliation at the hands of the Nazis.”

  With great emotion, the man continued. “In our village, we

were all rounded up and forced to spit at and slap the face of
 

the rabbi. After that everyone was shot. I am the sole
survivor of that town. Even the holy Rabbi Moshe Yitzchok
does not have a living relative to tell his tale. What good did

observing Jewish law do for him, I ask you?”

    Retaining his composure, the rabbi informed the embittered

man that he was wrong on two counts. “First of all,” the rabbi

said, “the Rav you are referring to was named Moshe

Yaakov. And second, I should know, because I am his grand-

son and I was named after him!” The man literally slid under

his chair. Needless to say, a proper funeral was arranged.



MONEY MATTERS
By Rabbi David Ashear, Author of Living Emunah (Artscroll)
 
The pasuk in Mishlei (28:12) says “Ish emunos 
rav brachos,” a man who is faithful in his business 
dealings will receive an abundance of blessing. The 
Midrash (Bereishis Rabbah 2) cites Yaakov Avinu 
as an example of this pasuk. Lavan tried to swindle 
Yaakov 100 times during the six years that Yaakov 
worked for him. Every few weeks, Lavan would 
change the deal and withhold animals that rightfully 
belonged to Yaakov. Not only did Yaakov not fight 
with Lavan over money; he went beyond the norm 
to be faithful to him. If an animal was mauled by 
a wolf or stolen, Yaakov would pay out of his own 
pocket to replace it. He worked with all of his might 
and maintained his integrity. Despite all of Lavan's 
attempts to cheat him, the Torah testifies, Vayifrotz 
ha’ish me’od me’od, Yaakov became exceedingly 
wealthy. This is what the pasuk means: Ish emunos 
rav brachos. 

The tests involving money are difficult. A person 
who says, "Hashem is going to give me what I'm 
supposed to have. I will never fight over money" is an 
ish emunos. We never lose by dealing with integrity. 
On the contrary, we only gain. The fact that it's not 
always apparent is part of the test. We have to be 
willing to do the right thing even though it appears 
that we lose as a result. In the long run we will only 
gain. 

Our money comes from Hashem. He ensures that we 
receive the money that we are meant to have. Our 
job is to be anshei emunah, to deal with honesty and 
integrity. The best segula to earn money and keep 
it is to follow what He tells us to do in business. Ish 
emunos—rav brachos. 

A PLACE FOR EISAV
By Rabbi Moshe Pogrow, director, Ani Maamin Foundation

Based on excerpts from the commentary of Rabbi Shamshon Hirsch zt"l on Chumash, with permission 
from the publisher.

As long as there is a Yaakov, Eisav considers his existence threatened. But to 
Yaakov, every human being is justified. What’s more, he proclaims that every 
human being is significant, if only it absorbs the spirit he has to offer. In his 
struggle with Eisav, Yaakov asks only recognition.

Yaakov fought the malach, but his adversary can fight only as long as it is 
night. As long as darkness prevails, he appears to be, if not the victor, then 
the one with the upper hand. But as soon as day breaks, the positions are 
reversed, and it is Yaakov who sets the tone for the end of the struggle. And 
the condition he sets, the purpose of the whole encounter, is recognition—
that Yaakov is deserving of blessing and support (brisi Avraham), not 
hostility (brisi Yitzchak) and hatred (brisi Yaakov). Indeed, only through 
this recognition will the nations bring blessing upon themselves, and the 
promise be fulfilled: Venivrechu becha kol mishpachos ha’adama.

Each night, we entrust our neshamos to Hashem, and in the 
morning He returns it refreshed and ready for another day. As 
Eicha says, “Chadashim labikarim, rabba emunasecha"—we are 
renewed every morning, Your trust is great.
If someone who owes you money mistakenly leaves his tools in 
your home, you might be tempted to keep them until he pays his 
debt. We owe everything to Hashem, but sometimes we fall short 
in serving Him. He could say, “I will not return your neshama, 
because you haven't paid what you owe Me.” But He does not, and 
every morning we get our neshama back. Rabba emunasecha! 
Adapted from Biur Tefillah (Ani Maamin Foundation)
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In Parshas Toldos (27:39), Rivka arranges for 
Yaakov to receive the bracha originally intended 
for Eisav. Yaakov’s assuming the spiritual 
leadership has always been self-evident, but 
with this bracha, Yitzchak grants him the 
material basis for leadership as well. When we 
read Eisav’s bracha, it is clear that Yitzchak’s 
eyes have been opened, and he no longer sees 
a place for Eisav in the House of Avraham. To 
Eisav, Yitzchok does not say, “Vayitein lecha 
ha’Elokim.” Eisav will attain material wealth, 
but not through Divine providence, only to the 
extent that it depends on “heaven and earth”—
the natural order of creation.

Your sword will shape your destiny, Yitzchak 
tells Eisav, you will be the stronger one; you 
will conquer the world, but you will ultimately 
place your conquests at Yaakov’s feet. Rome will 
conquer the world; but after realizing its errors, 
it will give over its conquests to the triumphant 
spirit of Yaakov.

As long as Eisav is the ruler, as long as he sees 
every conquest as a stepping stone to more, he 
is merely working for his brother. As long as he 
is rav, the result is that rav yaavod tza’ir. Only 
ka’asher tarid, when he steps down of his own 
volition, when he willfully subordinates himself 
to his brother, will Eisav emancipate himself 
and stand beside Yaakov as a equal.

The goal of history is not that Yaakov be forced 
to assimilate among the nations. Quite the 
opposite, in fact. The nations must recognize 
that their own happiness depends on the 
principles that Yaakov has clung to throughout 
all his struggles, and they too should humbly 
strive toward these principles with everything 
they have, and regard them as their sole 
purpose in this world. 

SHEMA: THE ETERNAL PLEDGE III
by Rabbi Dovid Sapirman, dean, Ani Maamin Foundation

Sefer Daniel tells us an amazing story. In the second year of his reign, 
Nevuchadnetzar conquered Yerushalayim and took several young boys from 
the royal palace to be trained to serve in Nevuchadnetzar's retinue. Among 
them were four teenagers of about 15 years old—Daniel, Chananya, Mishael and 
Azarya. Each of these would become a famous hero in later years.

The pasuk tells us, "Daniel put it on his heart that he would not become defiled 
with the royal diet."  After all, the food in the Babylonian palace was one 
hundred percent treif. He asked the supervisor to give him and his friends only 
seeds and water to eat. Although sympathetic, the supervisor was afraid to 
comply. The diet had been prescribed by the king himself, and he might decide 
to make an inspection. Should he discover that four boys looked pale because 
of their meager diet, the supervisor could forfeit his life. But knowing that the 
supervisor was sympathetic, the boys knew he would look away when they 
convinced a waiter to let them try it out for ten days. Hence, the waiter took four 
food portions home, and supplied the four with seeds and water instead. Ten 
days later, they looked more robust than all the others. They continued on this 
diet as long as they were in the palace.

Rav Saadia Gaon comments on the words "Daniel put it on his heart" that this 
happened while he was reciting Shema, where it says that "these words should 
be upon your heart.” He explains that they wanted these particular foods 
because the other boys in the palace were immoral, and seeds cause bad breath. 
This diet would keep them at a distance. The ten-day trial period that they asked 
for was the ten-day period between Rosh Hashanah and Yom Kippur.

Daniel and his friends had been ripped away from their families, their rebbeim, 
the Bais Hamikdash and the Sanhedrin. They had no hope of ever returning 
home. But Daniel, on that fateful Rosh Hashanah night, recited the Shema. In 
essence, this is what he said: Ribbono shel Olam, my faithfulness to You and my 
adherence to Your will does not hinge on any external circumstances. I will obey 
Your commandments here in Nevuchadnetzar's palace, just as I would while 
standing inside the Bais Hamikdash.

This, then, is what we say when we recite Shema: Ribbono shel Olam, I am Yours; 
my life and everything I have is Yours. I submit totally to Your will, wherever I 
am and in whatever situation I find myself. 

We say the words of Shema, beginning in our earliest childhood until the 
moment we leave the world. Am Yisrael has been declaring these words for over 
three thousand years, and we will keep on doing so forever. 

SOMETHING FROM NOTHING

Where does the wood of an apple tree come from?

Take an apple seed and plant it in a very large tub of earth, after carefully measuring the amount 
of earth. Leave it in a sunny place and keep watering it until eventually it grows into an apple 
tree. Carefully remove the apple tree and measure the amount of earth in the tub. It will be 
approximately the same amount you started with. From where do the materials in the mature 
apple tree come? Obviously not from earth “transformed” into wood, since the earth is still there! 
The wood and other materials that make up the tree are a product of nothing but water, sunlight 
and some nutrients from the soil. Ingenious! 

Please feel free to take newsletter home to share with your family.
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By Rabbi Meir Orlian

I rented 
my friend’s 
bicycle for 
$10 a day. 
After a couple 
of days, it 
disappeared.

Q: What is my obligation? Do I have to 
pay for the missing bicycle? If so, am I 
obligated to also pay rent for the days 
I had the bicycle? If I am obligated to 
pay rent, how is that calculated? Do 
I pay according to the days I had the 
bicycle, or does my obligation encom-
pass the number of days that tran-
spired from when the rental began 
until I pay him for the missing bicycle?
A: Someone who rents an object is cate-
gorized as a shomer sachar — paid custo-
dian — who is liable if the object is stolen 
or lost. Therefore, unless the loss is the 
result of an oness — unavoidable mis-
hap — you must repay the owner for the 
stolen bicycle (C.M. 307:1). The obligation 
would be to repay the owner the value of 
his used bicycle at the time that it went 
missing, not the cost of a new bicycle (Ne-
sivos 309:1; Minchas Pitim).

The question is whether there is an 
obligation to also pay rent for the bicycle.

Some suggest that the renter’s 
commitment to pay for use of the object 
does not apply when the object is lost or 
stolen, unless he has explicitly committed 
to pay the rental fee in addition to 
paying for the missing bicycle (Shach, 
C.M. 309:1). Others contend that this is 
true only when it was stipulated from 
the outset that if the bicycle is stolen 
or lost the renter will pay the owner in 
accordance with the bicycle’s value at the 
beginning of the rental term rather than 
its value when it went missing. If such a 
stipulation was agreed upon the renter 
would not have to pay rental fees for the 

Mrs. Friedman was in the supermarket. In tow were her 
five-year-old son, Boruch, and two-year-old daughter, 
Malka. She placed Malka in the seat of the shopping cart, 
and Boruch in the cart itself.
Mrs. Friedman walked up and down the aisles, choosing the 

items that she needed. She stopped by the jarred goods and put some jars of jelly into 
the cart. Someone else wanted to go by, so she moved the wagon closer to the shelf.
She turned her back to the wagon for a moment to check an item that was on sale.
Suddenly, she heard the clatter of shattering glass, five in a row! Mrs. Friedman quickly 
turned around and saw Malka swiping at the jars of jelly. Baruch had gotten up and was 
also leaning over threateningly. 
“Malka! What did you do?” she exclaimed.
“The jelly fall,” Malka replied, with a puzzled look on her face.
“Not good, my dear,” Mrs. Friedman rebuked her. “You made the jelly fall and broke the 
jars. See what you did!”
One of the workers hastened over. “Please move away,” he said. “We have to clean away 
the glass immediately, so that people don’t get injured!”
Mrs. Friedman moved the wagon along. She kept to the middle of the aisle. 
Mrs. Friedman called her husband. “I stopped the wagon in the aisle of jars,” she said. 
“Malka knocked some jars of jelly off the shelf and broke them. Do I have to pay the 
supermarket for them?”
“I’m not sure,” replied Mr. Friedman.  “I’ll call Rabbi Dayan right away and ask.”
Mr. Friedman called Rabbi Dayan. “My wife was shopping with our two-year-old daughter, 
who knocked some jars of jelly of the 
shelf and broke them,” he said. “Is she 
liable for the jars?”
“In almost all situations she is,” replied 
Rabbi Dayan. “The Mishnah (B.K. 87a) 
teaches that a child under bar mitzvah 
who damages is legally exempt, 
since he has no legal culpability. 
Nonetheless, Rema writes that a child 
who sinned should do some means of 
atonement when he matures. Thus, if 
he stole or damaged, it is proper that 
he or his parents pay” (C.M. 424:8; O.C. 
343:1; Mishnah Berurah343:9).
“This would not seem to apply to a 
very young child, though” noted Mr. 
Friedman. “She has no intent at all to 
sin.”
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time he had use of the bicycle in addition 
to the cost of the missing bicycle. 

Two rationales are offered to explain 
this halachah: 1. When the renter agrees 
to pay the value of the bicycle at the 
outset of the rental period if the bicycle 
goes missing, it emerges retroactively 
that the owner sold the bicycle to the 
renter at the outset, and thus he may 
not charge rent for what turns out to not 
have been his bicycle (Nesivos). 2. The 
intent of such a stipulation is understood 
to mean that in the event the renter will 
have to pay the cost of the bicycle, he will 
not have to make any rental payments 
(Beis Ephraim, C.M. 45-46).

When the rental agreement did not 
include the above provision (that he will 
pay the value of the bicycle at the time of 
rental) and the item becomes lost, there 
are those who maintain that he owes rent 
up until the time that it becomes lost. 
Before it was lost, the bicycle remained 
in the possession of the owner, and the 
renter must pay the owner for use of his 
object. The renter is not obligated to pay 
rent after the bicycle is lost since he is 
now obligated to pay for the bicycle, and 
it is considered as if the owner conveyed 
ownership of the bicycle to the renter 
(Nesivos). According to this opinion, even 
if the original agreement was a rental for 
a period of time, he only pays rent until 
the time it was lost. 

Others contend that when renting for 
a specified period of time the renter is 
obligated to continue paying rent for the 
agreed duration of the rental agreement, 
even after it is lost. Entering into a rental 
agreement obligates the renter to pay 
the full amount of the rental agreement 
(Beis Ephraim; see Nachalas Tzvi).

money matters

“Even so, the mother is liable for a number of reasons if she negligently placed the 
child in a situation where damage was likely,” said Rabbi Dayan. “Some authorities 
compare this to a person who stands an animal (even not his) on someone’s grain. The 
person is liable for what the animal ate, since it is natural and clear that the animal will 
damage and eat the grain. The person is considered as damaging through eish (fire) or 
garmi (directly caused damage)” (Pischei Choshen, Nezikin 5:39[87]; Yashiv Yitzchak, vol 
VII, C.M. #53).
“And if it is not clear?” asked Mr. Friedman. “Let’s say the child was not so close, but 
leaned over?”
“There would still be an obligation towards Heaven (chiyuv b’dinei Shamayim),” replied 
Rabbi Dayan, “for having brought about the damage (grama)” (Moznei Tzedek, vol. III, 
C.M. #32).
“Does the parent have a responsibility to watch over his children?” asked Mr. Friedman.
“A person is liable for damage done by his animals, since they are his property,” replied 
Rabbi Dayan. “This rationale would not apply to one’s children, though. Nonetheless, 
some authorities write that a parent has a responsibility as his children’s natural legal 
guardian to watch that they do not damage” (Teshuvos V’Hanhagos 3:477).
“Thus, your wife must offer to pay,” concluded Rabbi Dayan. “The store manager can 
choose to accept the offer or not, depending on the amount of loss and store policy.”

For questions on monetary matters, 
Please contact our confidential hotline at 877.845.8455 
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Poor Person, Service ProvidedAdapted from the writings of  Harav Chaim Kohn, shlita

(Based on writings of Harav Chaim Kohn, shlita)
1: There is a preference to employ a poor person; this is the highest form of 
tzedakah (Avos 1:5; Y.D. 249:6, 251:6). Ketzos Hachoshen (81:3; 264:4) writes that 
a person who committed verbally to hire a poor person is legally bound, since 
it is like a pledge to tzedakah. Later authorities disagree, since the commitment 
was of a business nature, not of charity, unless the employer promised advanta-
geous terms because of the worker’s need (Beis Shlomo, C.M. #17; Maharsham 
1:38 and Mishpat Shalom 185:10[11]).
2: A person who asks another to do work for which compensation is generally 
given cannot exempt himself from payment by claiming that his intention was 
to have the work done for free. Even if the service was provided without being 
asked (e.g., a shadchan who offered a shidduch), the beneficiary must pay, unless 
the person stated beforehand that he does not want the service or will not pay, 
or circumstances indicate that the service was provided gratis (Rema, C.M. 264:4; 
Pischei Teshuvah 264:3; Pischei Choshen, Sechirus 8:[64]).

BUSINESS WEEKLY INSPIRES & INFORMS THOUSANDS ACROSS THE WORLD. 
SPONSOR A WEEK TO JOIN US IN THIS MITZVAH.

7 1 8 . 3 9 9 . 9 5 0 0 

 Distribution in Lakewood is

לעילוי נשמת ר' מאיר ב"ר ישראל ז"ל



 Volume 19 – Issue 8                                                                           Parshas Vayishlach 5777 Z‰EwT WLSK Z‰Y XLwYW ÂP 

  
   A publication dedicated to Harbotzas Torah 

 

Zmanim for TBwTBwTBwTBw    
Wesley Hills, NY 

4:10   -            TWRN TQLDH 

4:28  -                                     HEYQw 

8:49   -                             A‰M w‰QZ 

9:34   -                            A‰RG w‰QZ 

10:20  -                 HLYPT IMZ FWS 

4:29 -                                      HEYQw 

5:16  -                    OYBKWKH TAC 

5:42 -                                      72 TAC 
Times courtesy of MyZmanim.com  

Now You Know 
When Dina was kidnaped by 

Shechem, his father Chamor told 

her family that “his soul cleaved to 

her.” Yaakov’s sons said, “We 

cannot give our daughters to men 

who are uncircumcised for it is 

disgusting to us.” They would only 

agree if, “You will be like us, and 
circumcise every male.” 

Infatuated with Dina, Shechem 

convinced his nation to be 

circumcised. “On the third day, 

when they were in pain,” Shimon 

and Levi killed the people of the city 
and took Dina back. 

The rationale for their actions is a 

topic for another day, but they had 

made a stipulation. They said, “If 
you will be like us.” In what way? 

When Avraham had his circumcision, 

the Torah tells us that he was 

outside looking for guests. It takes 

the Gemara (Bava Metzia 86b) to tell 

us it was the third day from the 
mila, when it is most painful. 

While Avraham sought to do even 

more mitzvos, the people of 

Shechem were “pained,” loudly 
complaining about it. 

THAT is not, “Like us.” One who 

finds mitzvos a burden or painful is 

missing the point and not acting like 
a child of Yaakov Avinu. 

Thought of the week: 

If G-d is your co-pilot, 
you’re sitting in His seat. 

(DY:BL TYwARB) „.WYXA WsEL HXNM WDYB ABH IM XQYW AWHH HLYLB Ow ILYW‰ 
“And [Yaakov] slept there that night, and he took from what came to his hand an 
offering to Esav, his brother.”(Genesis 32:14) 

As the meeting with his brother came closer, Yaakov was fearful. He prayed for salvation 
from having to kill or being killed. Then the Torah tells us he slept in that place, and when 
he awoke he started preparing an offering for Esav in order to appease him. 

Two things need explanation: first, why does the Torah tell us he slept there, and second, 
what is meant by the phrase, “from what came to his hand” mean in this context? 

The various commentaries offer explanations of what it means that he took what was in his 
hand. Either it was things that were in his possession, unlike servants who are people and 
not truly possessed, or perhaps it was things that were not holy, once the tithes had been 
taken from them. They don’t, however, seem to address Yaakov’s sleeping in that place or 
its connection to the gift. 

The last time the Torah tells us he slept was on his way to Lavan over twenty years 
previously. At that time, when he slept, HaShem came and promised to protect him. 
Perhaps here he was trying to see if HaShem would reiterate the promise. When he had no 
vision, he got up and began preparing the gift. 

The Netziv comments that when Yaakov realized Esav wasn’t coming that day, he decided 
to break camp and sleep in peace that night. Then, in the morning, he [calmly] began 
preparing the gift for Esav. 

The Ramban’s commentary on, “what came to his hand” is different than most of the other 
commentaries. He says that Yaakov took what he had on hand, animals, and used that for 
a gift, instead of seeking silver and gold vessels and precious items. 

These two explanations give us a new perspective on Yaakov’s approach to his fear. When 
it first started, he poured out his heart to HaShem. But he didn’t remain broken. He was not 
paralyzed with fear. On the contrary, he was able to be calm. 

He didn’t stay awake all night dreading what might happen, and he didn’t obsess about 
finding the perfect gift. How was Yaakov able to rest peacefully and give whatever gift he 
had without making himself crazy trying to please Esav? 

He exercised what Dovid HaMelech says in Tehillim (55:23): “Cast your burden upon 
HaShem, and He will sustain you.” The troubles we face are insurmountable – on our own. 
But once you ask HaShem to help, and essentially make it HIS problem, you can rest 
assured that He will not let you down. This is what Yaakov did, and that is how he was able 
to handle the situation with serenity. 

One Friday found the Baal Shev Tov with no money and no food for Shabbos.  With no 
other choice, he realized that he needed to come onto the assistance of another.  He went 
to the home of a wealthy man, knocked almost imperceptibly, and whispered in a barely 
audible tone, “Ich darf af Shabbos – I’m in need for Shabbos.”  Then he turned and left. 

Suddenly, the door opened and the rich man ran after the retreating figure.  Handing the 
Baal Shem some money, he asked, “Why didn’t you knock louder or wait for me to 
answer?”   

Said the Baal Shem: “I had to make my effort, and I did that.  Everything else I left to 
HaShem, and as you can see, He came through.” 

©2016 – J. Gewirtz 
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Mazal & Bracha to our son  
Mo Y‰N Y‰N Y‰N Y‰N on his Aufruf this 
Shabbos and upcoming 
wedding to Miriam ÂYXTÂYXTÂYXTÂYXT.  

May they continue to be a source 

of Yiddishe Nachas to us all! 
Chavi & Larry Stern 

Woodmere, NY 
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IMPORTANCE OF ....   
The Gemara (Pesachim  57a) relates that King Yannai and his 
queen were conversing, and the king said that the meat of a young 
goat was better than the meat of a lamb. The queen disagreed. 
They decided to rely on the opinion of the Kohen Gadol, who 
often partook of both kinds of meat, from the fattest animals, as 
part of the various Korbanos that he processed in the Beis 
HaMikdash. The Kohen Gadol expressed his opinion that the 
lamb was better, siding with the queen, noting that if the young 
goat’s meat was superior, the Torah would have required a goat 
for the twice-daily Korban Tamid instead of the lamb. Some 
Meforshim cannot accept that a king and queen would have had 
such a frivolous argument, and drag the Kohen Gadol in to 
resolve it. The Gemara (Shabbos 77b) relates that R’ Zeira met R’ 
Yehudah who was in very good spirits, and R’ Zeira asked him 
why goats always walk at the front of the flock, followed by the 
sheep, as in Yaakov’s gift to Eisav. He answered that they follow 
the order of Creation, where at first it was dark, and afterwards it 
became light. So too, the darker goats would go first, followed by 
the lighter-colored sheep. The iuhgvu arsv suggests that human 
development also mirrors the order of Creation, whereby at first, a 
young person thinks he knows everything, and his place is at the 
front. It is only later, when he achieves a sufficient degree of the 
Torah’s wisdom, that he realizes how much he does not know, 
and a spirit of humility overcomes him. For this reason, the 
Gemara (Sotah 5b) states that a Talmid Chochom must retain a 
measure of [no more than] 1/8 of 1/8 of arrogance, since 1/64 is 
sufficient to prevent abuse, but also Boteil B’Shishim (nullified by 
60). As such, King Yannai’s opinion reflects his position of 
authority, favoring the arrogant behavior of a goat which he 
deemed necessary to assert his leadership, while the queen 
favored the positive attribute of humility, which was confirmed 
by the Kohen Gadol’s observation regarding the Korban Tamid. 

QUESTION OF THE WEEK:  
When is it better to sell something to someone who already has 
some of it, over someone who has none ?     

ANSWER TO LAST WEEK:  
(When is studying Mishnayos r,un, but its Gemara is not ?)  
The Shulchan Aruch (j”ut 275:1) rules that on Shabbos, one may 
not read to the light of a candle, for fear he might unwittingly 
adjust the flame. However, the study of Mishnayos ihehksn vnc is 
r,un as it discusses lighting Shabbos candles, which will increase 
his awareness (ibid 275:7). Still, the Heter only applies to the 
Mishnayos - not its Gemara, except for those sections that are 
directly relevant to candle-lighting. (hbav yuj 4:84:6) 

DIN'S CORNER:  
If two members of the Tzibur both have a Yahrtzeit during the 
coming week, and each wishes to receive Maftir on the Shabbos 
before, a Goral should be conducted to determine priority. This is 
true whether or not one is a Talmid Chochom or a wealthy man, 
who is capable of providing an alternate Zechus for the Niftar. All 
members of the Tzibur have equal rights in this. (vnfjv kmc 4:8) 

DID YOU KNOW THAT ....   
The Gemara (Shabbos 32a) states that Rav would not cross a 
river by boat if there was an idolater on board, for fear that the 
idolater might be slated for punishment at that time, and if the 
boat should sink as a result, Rav was concerned that he did not 
possess sufficient merit to be saved. Shmuel, on the other hand, 
would only cross in a boat where an idolater was present, 
explaining that he felt safer that way since Satan does not have 
power over two nations at the same time. The Gemara (Taanis 
21b) relates that when R’ Yehudah was informed that pigs were 
dying from a deadly plague, he decreed a fast day, explaining that 
the digestive tract of pigs resembled that of humans, and therefore 
what infected them could easily begin to affect humans. Tosafos 
derives from this that the same certainly holds true and a fast 
would be appropriate when idolaters are struck with an epidemic, 
as the danger threatens us as well. The Bach asks, what of 
Shmuel’s statement that Satan cannot victimize two nations at 
once ? The iurfz vban points out that a threat to Bnei Yisroel from 
something already affecting idolaters is not inconsistent with  
Shmuel’s statement, which speaks only of two nations being 
afflicted at the same time. The Magen Avrohom (j”ut 156)  rules 
according to Rav, adding that one should also not accompany a 
Jewish apostate or someone wicked for fear that one may be 
swept up in the wicked man’s punishment. The cegh hngyn 
suggests that the Machlokes between Rav and Shmuel was behind 
the conversation between Eisav, who wanted to assign some of 
his soldiers to accompany Yaakov, and Yaakov who declined. 
Eisav viewed his suggestion from the perspective of Shmuel, and 
since travel was rife with danger, that danger might be avoided if 
his idolatrous soldiers accompanied Yaakov, as together they 
would constitute two nations. However, Yaakov held like Rav 
that one is always safer without accompaniment from idolatrous 
sinners, and he therefore refused the gesture.   

A Lesson Can Be Learned From:  
A young boy growing up in a Chassidic home in Poland was the sole 
survivor of his family after the Holocaust. When he reached Eretz 
Yisroel, he decided to follow in his family’s tradition and visit the Rebbe 
that his father had taken him to when he was younger. Unfortunately, 
when he found the Rebbe’s home and the Chasidim, he discovered that 
the Rebbe had died, and his son was now the Rebbe. The young man 
did not find in the new Rebbe the qualities he remembered about the 
father and decided not to come back. Some time later, the young 
Chosid went with his uncle to visit the Amshenover Rebbe. After talking 
to the uncle, the Rebbe turned to the young man and asked which 
Rebbe he visited. The young Chosid said that his family used to belong 
to a certain Chasidus, and related his disappointing experience with the 
new Rebbe. The Amshenover said: “Today is Tuesday, and in the Shir 
Shel Yom we say: ufkv,h vfhajc ubhch tku ugsh tk – they don’t know 
or understand, in darkness they walk. It is the fate of many survivors 
that they walk in darkness and don’t understand many things. Take my 
word that the Rebbe’s son is a Tzadik who will help you emerge from 
the darkness.” The young man recognized the truth in the Rebbe’s 
words, rejoined his Chasidus and found a home.  
P.S. Sholosh Seudos is sponsored by the Cohnen family.  
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ויותר יעקב לבדו, ויאבק איש עמו עד עלות “ 32:25

 ”השחר

“And Yaakov was left alone and a man wrestled him 

until the break of dawn.”  Who is this “man” that 

Posuk is referring to who Yaakov wrestled with?  Rashi says that the 

“man” of our Posuk was the Sar, ministering angel, of Eisav (each nation 

is assigned a ministering Malach in Shomayim).  The Pirkei D’rebbe 

Eliezer seems to say that is was the Malach of Yaakov Avinu.  Who was 

this “man,” why is he called a “man,” and why was he coming to fight 

with Yaakov now? The following Divrei Torah will expound on this topic, 

and support the P’shat offered in the closing paragraph.  

 And a man wrestled with“ – ”ויאבק איש עמו“ 32:25 – ספורנו 

him” – Without a doubt, this was the work of a Malach being sent by 

Hashem.  The purpose of Yaakov’s encounter with this Malach was to 

demonstrate that Hakodosh Boruch Hu will save Yaakov and his 

descendents from Eisav and his descendents.  Although there will be 

material loss at times, ultimately there will be Yeshuah and Brocha.   

ק"רד   ,From the following Pesukim – ”ויאבק איש עמו“ 32:25 - 

it appears that this man that Yaakov Avinu wrestled with was a Malach.  

Malachim who speak to people, and appear in the form of a man, are 

called “אישים.” 

ק"רי   If this “man” was in fact a – ”ויאבק איש עמו“ 32:25  - 

Malach, why was he fighting with Yaakov Avinu?  This was bothering 

Rashi, and he therefore quotes a Medrash that it was the Sar of Eisav, 

and the intention of the Malach was to help Eisav and harm Yaakov.   

 What is the“ – ”מה בין עפר לאבק“ – Vayishlach 170 – זוהר 

difference between עפר" ” and “עפר“  ”?אבק” is dirt which has nutrients 

and which can produce vegetation.  “אבק” is what is left over from a fire 

– ashes.  It can never produce vegetation, and it is the source of the 

Satan, who will never produce anything positive.  

“ – 91a – חולין  מלמד שהעלו אבק , דאמר רבי יהושע בן לוי

 For Rebbe Yehoshua Ben Levi said: (The“ – ”מרגלותם עד כסא הכבוד

Posuk of “בהאבקו עמו” teaches us that in the course of their fighting 

they raised the dust until the Kisai Hakovod, the Throne of Glory.”  

א"רשב   – 91a – “מלמד שהעלו אבק מרגלותם עד כסא הכבוד” – 

What was the fight between the Malach of Eisav, and Yaakov Avinu?  

The Sar of Eisav was trying to weaken and eradicate the Emunah that 

Yaakov Avinu had in Hakodosh Boruch Hu.  When it says that the fight 

reached “the Kisai Hakovod”  - the Kisai Hakovod refers to Emunah – and 

that is what their fight was about.  מעשה אבות סימן לבנים – The events 

in the lives of the Avos are a Siman for the children.  The Posuk tells us 

that they fought all night – this is a Siman to the struggle of Klal Yisroel 

against the descendents of Eisav and Yishmael.  This struggle takes place 

at night, in the darkest of exiles, and it persists until dawn, which is 

when the ultimate redemption will take place.  The descendents of Eisav 

will continuously attempt to uproot Klal Yisroel completely, but they will 

not succeed.  The “dust” of their struggles reaches to the Kisai Hakovod 

means that the struggle is about Emunah – which reaches the Kisai 

Hakovod, and it will not end until the day of that Hakodosh Boruch Hu’s 

Throne is whole – which will be by the final Geulah.   

 Not to eat the Gid“ – ”שלא לאכל גיד הנשה“ – 3 – ספר החינוך 

Hanasheh.”  Shoresh Hamitzvah – This is to be a Remez to Klal Yisroel 

that although they will endure many Tzoros in the many exiles, from the 

nations and the hands of Eisav, they should know that they will never be 

lost.  They will always rise, and in the end they will be redeemed from all 

of their oppression.  The Malach went to fight with Yaakov with the 

intention of eradicating Yaakov from the world – Yaakov and all of his 

descendents, but he was not able to.  Just as the sun shone for the 

father (Yaakov Avinu) in order to heal him and save him from his Tza’ar, 

so too, the sun of Moshiach will shine for us, heal us from our Tza’ar, 

and redeem us, במהרה בימינו אמן. 

שמשון רפאל הירש' ר   What is the – ”ויאבק איש עמו“ 32:25 - 

difference between עפר and עפר  ?אבק is the outer covering of the 

earth, a loose layer of fertile soil.  אבק denotes particles of earthly 

matter which, when detached, lose nearly all of their weight and from 

the slightest shift, they are blown upward.  The Gemara in Chulin 91a 

tells us that this struggle rose up to the Kisai Hakovod.  This struggle was 

the microcosm of a greater struggle that has continued throughout 

history; indeed, it is the sum and substance of all of human history. The 

Posuk says that the man fought with Yaakov – it is not Yaakov, but his 

adversary who is the aggressor.  Yaakov only fights in self-defense.  

 The “man” was a Malach in – ”ויאבק איש עמו“ 32:25 - חזקוני 

the image of a man, and came to Yaakov to stop him from running.  

Yaakov would see the Havtacha that Hakodosh Boruch Hu gave him that 

Eisav would not harm him.   

 is a Loshon of ”ויאבק“ – ”ויאבק איש עמו“ 32:25 - רבינו מיוחס 

   .meaning that they were pushing each other in a fight – ”דוחק“

ם"רבינו אברהם בן הרמב   After – ”ויאבק איש עמו“ 32:25 - 

Yaakov was separated from all of his earthly possessions, he had no 

slaves or physical possessions with him, he spent some time being 

Misboded regarding his Ruchniyos, to the extent that it was like he had a 

Nevuah as to what would happen in the future, and it was as if he had a 

battle with the man.   

שלמה אשתרוק' ר   is the ”ויאבק“ – ”ויאבק איש עמו“ 32:25 - 

same Gematria as “כסא הכבוד” – just as there was a battle down here, 

so too there was a battle in the world above with their Mazalos.   

י שטייף"מהר   Yaakov had a fight – ”ויאבק איש עמו“ 32:25 - 

with the Sar of Eisav.  The name of the Sar of Eisav was “Eisav.”  It is 

Merumez in these words: The ע'  of עמו, the ש'  of איש, and the ו'  of ויאבק 

spell עשו.  The Sar of Eisav attacked Yaakov and wanted him to succumb 

to the powers of Tumah.  Yaakov Avinu was too great and the Malach 

could not beat him, for as we know, as long as the קול של יעקב is found 

in the Batei Kneisiyos and Batei Medroshos, (Yaakov Davens and learns 

Torah), then Eisav has no power over him.  Yaakov Avinu was always on 

the level of קול של יעקב.  The Sar then went to battle against the future 

generations of Yaakov, and there were lapses of קול יעקב throughout the 

generations, and it was there that the Malach was able to cause 

damage.    

“ – 37 – פרקי דרבי אליעזר  .  שלחני, ועוד אמר לו המלאך ליעקב

לאך וקרא המ, איני משלחך עד שתאמר לי מה שמך, אמר לו יעקב להמלאך

 Hakodosh Boruch Hu sent a Malach, in the guise of – ”ליעקב שמו ישראל

a man, to help and save Yaakov from Eisav.  Yaakov had a battle with the 

Malach, “And the Malach said to Yaakov, “Send me away.”  Yaakov said 

to the Malach, “I will not send you away until you tell me your name.”  

And the Malach called Yaakov by his own name, which was Yisroel.” 

 Pirkei D’rebbe Eliezer 37 – How could it say that – פר אחד 

Hakodosh Boruch Hu sent a Malach to help and save Yaakov?  Whether 

it was the Sar of Eisav who came to fight Yaakov, or as the Pirkei D’rebbe 

Eliezer seems to be saying that it was a Malach of Yaakov who came to 

him – if he was in fact there to help Yaakov, why was he fighting with 

him?  We can explain that although in the beginning it did not seem to 

be a help, as we see from the give and take, it was very beneficial to 

Yaakov in the end.  The Malach gave Yaakov extra Brochos and accepted 

defeat at the hands of Yaakov.  This served to weaken the Koach of 

Eisav, and was therefore beneficial to Yaakov. 

ם"רשב   And behold he is“ – ”והנה גם הוא אחרינו“ 32:21 – 

behind us.”  The messengers sent to Eisav were to tell Eisav that Yaakov 

was behind them. Yaakov sought to fool Eisav into thinking that he was 

behind his servants, when in fact he had fled in the opposite direction.  

Yaakov Avinu wanted to run away at night – run in a different direction 

from Eisav.  The Malach came and stopped him.  (Avi Mori used this 

Rashbam to explain the Pirkei D’rebbe Eliezer, that in fact it was a 
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Malach of Yaakov who came to him.  The Malach was fighting Yaakov, 

for the Malach was telling Yaakov that he was doing the wrong thing by 

trying to flee from Eisav, instead of having complete Bitachon in 

Hakodosh Boruch Hu, and standing up to Eisav).   

 And the Malach“ – ”וירא כי לא יכל לו“ 77:3 – בראשית רבה 

saw that he could not overcome Yaakov.” This can be explained with a 

Moshol of an athlete who was wrestling with the king’s son. He raised 

his eyes and saw the king standing over him and he threw himself before 

the king’s son.  As the Posuk says, “וירא כי לא יכול לו” – “When he 

perceived that he could not overcome him.” Rebbe Levi explains this 

Posuk to mean that the word “וירא” – “He perceived”, means that the 

Malach perceived the Shechina.   

ן על התורהשפתי כה   How could – ”ויאבק איש עמו“ 32:25 - 

Yaakov have fought with a Malach, when he was but a man?  When 

Malachim come down to this world in the guise of a man, they take on 

the persona of the man.  As we see when the Malachim came to 

Avrohom, they ate.  So too here, being that the Malach came as a man, 

Yaakov was able to have a battle with him, for the Posuk says, “איש” – it 

was a man who Yaakov was battling.  Rebbe Chiya says that this Malach 

was the Sar of Eisav, and there are those who say that it was the Malach 

Michoel.  “ויאבק” is the same Gematria as “מיכאל היה” (with the two 

words).   

 It says in – ”ויאבק איש עמו“ 32:25 - מעין בית השואבה 

Bereishis Rabbah 77:3 (brought down by Rashi) that it was the Sar of 

Eisav who did battle with Yaakov, while it says in Pirkei D’rebbe Eliezer 

37 that when Yaakov Avinu asked the Malach his name, he responded 

that his name was “Yisroel.”  Was the Malach a friend or foe?  Chazal tell 

us that the form of Yaakov Avinu was etched into the Kisai Hakovod.  

This was for the Midah which Yaakov represented, the Midah of Emes, 

truth.  The Sar of Eisav, who in Chazal is called the Samech Mem, is the 

one appointed over the opposite of Emes, however he always shows 

himself as Emes.  He is very deceitful, and tries to make it appear as if he 

is the paradigm of Emes.  Chulin 91a – the Samech Mem compares 

himself to a Talmid Chochom.  There are those who are Kofer in the 

Torah and Hakodosh Boruch Hu, yet call themselves Rabbonim, and call 

the place where they serve Avodah Zarah, a Bais Hakneses.  It is all 

falsehood, whereby they use the terminology of truth to try to make it 

appear as if they revere truth.  The Sar of Eisav called himself “Yisroel” to 

appear to be Emes, but in fact he was the Samech Mem.   

  ”יקח נא מעט מים ורחצו רגליכם“ Bereishis 18:4 – דברי יחזקאל 

- “Let some water be brought and wash your feet.”  Rashi explains that 

Avrohom Avinu thought that these guests were Arabs who bowed down 

to the אבק, the dust, of their feet.  What does that mean that they 

bowed down to the dust of their feet?  Were they fools?  It is the way of 

merchants to think that their success is based on their efforts, how far 

they travel and where they go with their feet, which provides them with 

opportunities for profits.  This is the Avodah Zara of bowing down to the 

dust of their feet, thinking that they are successful due to what their feet 

kick up – the dust.  Every Yid must know that it is not his own efforts 

which produces anything, rather it is Hakodosh Boruch Hu giving him the 

Kochos, and then making that which he does to be productive.  Avrohom 

therefore told them to wash their feet, to remove these thoughts that it 

is their own prowess, and recognize that it is all from Hashem.  Avrohom 

told them to rest “under the tree,” meaning that they should rest under 

the shade of the Shechina, recognize that all comes from Hakodosh 

Boruch Hu.   

 There are – ”אוהב שלום ורודף שלום“ Avos 1:12 – חסדי אבות 

two statements here that seem to be contradictory.  First we are told to 

love peace, and then we are told to chase peace away – רודף is the 

opposite of אוהב.  The Shlah says in Parshas B’shalach in the name of 

Rav Glanti, in the name of the Zohar, that there are two groups of the 

Sitra Achara (Satan).  They are two promiscuous women and are called 

ת"מחל , and ת"לילי ת"מחל .  has 478 soldiers, which is the Gematria of her 

name, and ת"לילי  has 480 soldiers, the Gematria of her name.  These two 

groups fill the air of the world.  During the Churban Bais Hamikdash, 

there were certainly great wise people who were Mispalel to Hashem 

over and over to stop the Churban, and destroy the decree.  However, 

their Tefilos were not accepted for they were stopped by these two 

groups, ת"מחל , and ת"לילי .  These two groups are at war with each 

other, for they are opposites.  ת"מחל  is from a Loshon of מחולות, 

dancing – happiness.  This is the root of having parties of הוללות וסכלות - 

debauchery and foolishness.   ת"לילי is the opposite – it is from a Loshon 

of יללה, wailing.  This is the root of wailing and groaning.  These two 

groups are in constant battle, and being that they constantly in battle, it 

is good for Klal Yisroel for it allows their Tefilos to reach Shomayim, since 

these groups are preoccupied with battle and do not come forward to 

prosecute Klal Yisroel.  At the time of the Churban Bais Hamikdash, 

because of the sins of Klal Yisroel, these two enemies made peace, and 

prosecuted Klal Yisroel, and therefore the Tefilos of the Tzaddikim were 

halted and could not reach Shomayim.  The way to overpower ת"לילי  is 

through fasting, being of humble spirit, and crying out to Hakodosh 

Boruch Hu with tears – for the Gates of Tears are never closed.  The way 

to overpower ת"מחל  is through Simcha Shel Mitzvah, to have joy in 

performing the Mitzvos Hashem, to be merry on Shabossos and Yomim 

Tovim, to bring joy to a Chosson and Kallah, and to be joyful in your 

limited knowledge of Names of the Ribbono Shel Olam.  When Klal 

Yisroel are not Zoche to have the Bais Hamikdash, they are lacking in the 

ability to have a proper joy, and therefore they cannot overpower 

ת"מחל .  We are only able to overpower the Koach of ת"לילי  through our 

tears – as that gate is never closed.  The Torah alludes to this when it 

says, “ ביראה' עבדו את ד ” – “Serve Hashem through fear”, that is to 

nullify ת"לילי .  “ בשמחה' עבדו את ד ” – “Serve Hashem with joy” – is to 

nullify ת"מחל .  When one awakens at midnight to say Tikun Chatzos, to 

cry and groan over the destruction of the Bais Hamikdash, it awakens 

ת"מחל  to war against ת"לילי , for it thinks that the crying and groaning is 

coming from ת"לילי .  Then, when a Yid learns Torah until the morning 

with great joy, it awakens ת"לילי  to battle against ת"מחל  for it thinks that 

the joy is coming from ת"מחל .  When they are both preoccupied with 

battle, it allows the Tefilos of Klal Yisroel to reach the Shomayim and be 

accepted.  We are to love peace, but not all peace.  We want there to be 

war between these two groups, no Sholom, so that our Tefilos can reach 

their desired destination.   

 Perhaps now we can understand who Yaakov Avinu had a 

fight with, and why the Torah uses the term “,איש” and why the איש was 

coming to fight Yaakov now.  There are all different P’shatim as to who 

the איש was: The Sar of Eisav, Malach Michoel, the Malach of Yaakov 

(perhaps different than Malach Michoel).  Perhaps they are all correct.  

There are constant battles within a person.  There is the Yetzer Tov, and 

the Yetzer Hara.  The Yetzer Tov battles for the person to do good, while 

the Yetzer Hara comes to battle for the person to do bad.  Yaakov feared 

his brother, and attempted to flee.  One must not look to flee his battle, 

rather he must stand up to it, and make an effort to beat it.  The “איש” 

was Yaakov himself. It was all taking place within him.  There is one thing 

that one must remember in all his battles with the wicked spirits, as well 

as in all matters in life.  It is all with the help of Hakodosh Boruch Hu – 

one cannot accomplish anything without him.  We must not be silly and 

bow down to the dust of our feet, rather we must recognize at all times 

that it is all from Hakodosh Boruch Hu.  There are all sorts of battles 

down here and up Above; our job is to make a concerted effort to follow 

the Rotzon Hashem, and then to have Bitachon that He will take care of 

the rest – for it is all His doing anyway.  May we be Zoche to conquer our 

battles, and have full Bitachon at all times, that it is all from Hashem.   
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After the Chevron Massacre in 1929, Agudas 
Yisroel of Europe made appeals for funds 

in order to assist the survivors.

R’ Elya Meir arrived in Ponevez 
the following afternoon...

Upon returning to Telz, he taught 
his talmidim a lifelong message:

R’ Elya Meir Bloch was asked to collect in the 
city of Ponevez. He left Telz late at night...

...Would my 
mother prefer that I say 

Yisgadal v’yiskadash shmei 
rabbah (May His Great Name 

be Glorified), or that I 
live it?

…and I am confident 
that missing kaddish for 

the “Kedoshim” in Chevron gave 
my mother a”h the greatest 

nachas possible! Remember, our 
responsibility is to live with 

kiddush Hashem!

Rabbosai, is 
there a chiyuv for 

Minchah here?...today 
is my mother’s 

Yahrtzeit...

Oy, vey! 
Telz is over 12 

hours away. How 
could the Rebbi have 
davened Shacharis 

with a minyan?

I will 
spend this night 

learning as a Zechus for 
my mother’s neshamah, 

a”h.

Rebbi, forgive 
me for asking, but 

did Rebbi say Kaddish 
for his mother this 

morning?

You ask well, 
but answer me, 

my friend: What do 
you think?...

כ“ח טבת  1955 - 1894  5716 - 5655

R’ Eliyahu Meir Bloch זצ״ל was born in Telshe, Lithuania. His father, R’ Yosef Leib, 
was the רב and ראׁש ישיבה of Telshe. After his marriage, he spent twelve years as a
 could not continue under the Soviets, R’ Eliyahu ישיבה at Telshe. When the ראׁש ישיבה
Meir and his brother-in-law, R’ Chaim Mordechai Katz זצ״ל, traveled to America to 
raise funds to move the ישיבה to either ארץ ישראל or America. When he arrived, he 
heard of the Nazi invasion and later learned that he had lost his wife and three 
of his four children. In 1941, he restarted the ישיבה in Cleveland, Ohio. As the ישיבה 
grew, he won the admiration of the locals. He was a staunch supporter of

.מֹועצת גדֹולי ישראל of their חבר of America and was an insightful אגדת ישראל

*signed with tears
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 לע״נ ר׳ ישראל בן אברהם ז"ל 
לע״נ הב׳ ישעיהו דוב ע״ה בן יבלחט״א יצחק צבי נ״י

ַעד ַהּיֹום … ַעל ֵכן לֺא יֺאְכלּו ְבֵני ִיְשָרֵאל ֶאת ִגיד ַהָנֶשה … ְוהּוא ֺצֵלַע ַעל ְיֵרכֹו …  
לג(-)ְבֵראִשית לב:לב… ַהֶזה   

...and he was limping on his thigh... Therefore the Children of Israel are 
not to eat the displaced sinew ...to this day… 
 was left with a dislodged hip from his struggle ַיֲעֺקב ָאִבינּו 
with the ַיֲעֺקב .(ַשר ֵעָשו) ַמְלָאְך limped as he felt the pain from his  ִגיד
 sciatic nerve, the longest and widest single nerve in the human ,ַהָנֶשה
body. ד׳ does not command ְבֵני ִיְשָרֵאל to refrain from eating the 
choicest meat or the bones in the thigh area. He commands only that 
we should continually remember ַיֲעֺקב ָאִבינּו’s pain and not eat the  ִגיד
 which sent the message of the pain and does not have any taste ,ַהָנֶשה
at all. What is the eternal message that ד׳ wants us to learn? 
 The ַדַעת ְזֵקִנים (in his 2nd ְפַשט) suggests that this ִמְצָוה is to 
teach ְכַלל ִיְשָרֵאל the importance of the ִמְצָוה of ְלָוָיה, accompanying 
someone who is leaving. ַיֲעֺקב ָאִבינּו was wounded by the ַמְלָאְך because 
he was alone; he had not been accompanied by his children when he 
left to retrieve his belongings. The ַמַהַר״ל explains the ִמְצָוה of ְלָוָיה: 
When someone accompanies his friend as he leaves, they both feel a 
sense of togetherness towards each other. ד׳ responds by providing 
the departing friend with an extra level of protection. ַיֲעֺקב was left 
alone, as the ָפסּוק teaches: ַוִּיָּוֵתר ַיֲעֺקב ְלַבּדֹו, and ַיֲעֺקב was left alone, 
and only then ַוֵּיָאֵבק ִאיש ִעּמֹו, and a man wrestled with him (לב:כה).  
 The ַדַעת ְזֵקִנים continues: ַיֲעֺקב taught this ִמְצָוה to יֹוֵסף when 

he escorted him as he went to check on his brothers.   The ַבַעל ַהטּוִרים 
 ַיֲעֺקב turned to יֹוֵסף ,relates even more details. On the way out (לז:יד)
and begged his father not to trouble himself to walk with him and to 
return home. ַיֲעֺקב responded by explaining the ֲהָלָכה of ְלָוָיה and the 
consequences of the extra protection. This ִמְצָוה was the message that 
 reminded his father, “I יֹוֵסף .ִמְצָרִים from ַיֲעֺקב later sent back to יֹוֵסף
remember that the last ֲהָלָכה we spoke about was the ִמְצָוה of ְלָוָיה. You 
taught me what happens if someone is not escorted!” [יֹוֵסף was 
hinting: You provided me with that extra Divine protection, and I was 
able to survive the last 22 years because of your accompaniment!]        
 The (ִמְצָוה ג) ִחנּוְך suggests that we must also remember 
 is to recall the ultimate ִגיד ַהָנֶשה of ִמְצָוה s pain, but mainly the’ַיֲעֺקב
healing that happened later. 

י ַהִמְצוָׁה  שֵׁ רָׁ  ִמשָׁ
 The ִחנּוְך explains that ד׳ is teaching us with this ִמְצָוה that 
much of the pain of ָגלּות will be due to the descendants of ֵעָשו  
afflicting ְכַלל ִיְשָרֵאל. The ַמְלָאְך was the representative of ֵעָשו. He 
caused pain to ַיֲעֺקב in the largest nerve in the body. However, when 
the sun rose the next morning ַיֲעֺקב was completely healed. So too, 
ultimately there will be complete salvation for ְבֵני ִיְשָרֵאל. The sun 
represents the  ֶַשֶמש ֶשל ָמִשיח, the [healing] sun of  ַָמִשיח, that will rise 
and heal us from all our afflictions and ultimately redeem us  ִבְמֵהָרה
 ספר החנוך על פרשת השבוע :Adapted from !ָאֵמן — speedily in our days ,ְבָיֵמינּו

ר׳  was born in Boston, MA, to ר׳ ֵלִוי ִיְצָחק ַהֵלִוי הֹורֹוִביץ ַזַצ״ל
 He learned in .ָשָרה סָאשָא and (ֶרִבי 1st Bostoner) ִפְנָחס ָדִוד
 of R' Shraga ַּתְלִמיד ֻמְבָהק and was a (NY) ְיִשיָבה ּתֹוָרה ְוַדַעת

Feivel Mendlowitz ַזַצ״ל and R' Shlomo Heiman ַזַצ״ל (who gave him ְסִמיָכה). 
In 1942, he married רֶעכל Ungar, daughter of ר׳ ַנְפָּתִלי. In 1944 he became 
the 1st American-born Chassidishe ֶרִבי as the 2nd Bostoner ֶרִבי. He founded 
the New England Chassidic Center, and ROFEH International to provide 
medical help. He founded ִגְבַעת ִפְנָחס in ַהר נֹוף in 1984, and divided his time 
between Boston and  ֶץ ִיְשָרֵאלֶר א . He also served on the מֹוֶעֶצת ְגדֹוֵלי ַהּתֹוָרה in 

ץ ִיְשָרֵאלֶר אֶ  . With his  ִיְשָרֵאלַאֲהַבת  and ָחְכָמה, he was זֹוֶכה to directly impact 
the lives of thousands of Yidden.   

 י״ח כסלו
5681 — 5770 
1924 — 2009 

The Bostoner Rebbe,  ר׳ ֵלִוי ִיְצָחק  Horowitz ַזַצ״ל, 
was named after ר׳ ֵלִוי ִיְצָחק of Berditchev 
 .ָשָרה סָאשָא Both mothers  were also .ַזַצ״ל
When R’ Aharon Rokeach ַזַצ״ל of Belz 
heard the name he began pacing back and 
forth asking the young man, “Say the 
name!” This was repeated several times, 
and then he gave an unusually strong ְבָרָכה. 
The young, future Bostoner Rebbe lived by 
this prophetic name choice. With his  ַאֲהַבת
 by ד׳ thousands of lost souls to ְמַקֵרב he was ,ִיְשָרֵאל
focusing only on the beauty in every Jew!    

in honor of the bar mitzvah of Kalman Sussman

TorahThoughts



The Primary WeaponLiving   Torahwith 
the

*Since we only discuss 1-3 ֲהָלכֹות, it is important to consider these ֲהָלכֹות in the context of the bigger picture. Use them as a starting point for further in-depth study.

Chofetz ChaimMoment

לע״נ ר׳ משה בן הר׳ טוביה  הלוי זצ״ל

ֵתר …  וָּ יׁש  ַיֲעֹקבַויִּ ית כט:ד(… ְלַבדֹו ַוֵיָאֵבק אִּ ַחר )ְבֵראׁשִּ ַעד ֲעלֹות ַהשָּ  
 And ַיֲעֹקב was left alone, and a man grappled with him until 
the break of dawn. 
 The ה ינו tells of the struggle between ּתֹורָּ  and the ַיֲעֹקב ָאבִּ
ו of ַמְלָאְך ן who is the ,ֵעשָּ טָּ ן Why did the .שָּ טָּ  choose to do battle שָּ
with ַיֲעֹקב and not with ם הָּ ק and ַאְברָּ ְצחָּ  ?who preceded him יִּ
 R' Elchonon Wasserman הי״ד explains that there is only one 
way for man to achieve victory in his struggle with the ן טָּ  As long as .שָּ
ֵאל ְשרָּ ה study ְכַלל יִּ  diligently, they will successfully win against the ּתֹורָּ
ע רָּ ה was the pillar of ַיֲעֹקב .ֵיֶצר הָּ ן His struggle with the .ּתֹורָּ טָּ  foretold שָּ
that in later generations, the ן טָּ  s primary efforts against our people’שָּ
would be directed toward weakening our study of ה  .ּתֹורָּ

∞ ∞ ∞ ∞ ∞  
 In Eastern Europe at the turn of the 19th century, there 
lived a boy known by the nickname ‘Yosse’le.’ He was bright, but also 
adventurous  and  restless.  Yosse’le’s  father  recognized  his  son’s 
unusual mental abilities and hired the choicest of ים  It became .ְמַלְמדִּ
increasingly  clear  that  Yosse’le’s  unbridled  nature  was  winning; 
teaching him was an impossible chore. Yosse’le soon found himself 
without a י  He roamed the streets with no direction. As he .ֶרבִּ
approached ה ְצוָּ  .his parents wept over their son ,ַבר מִּ
 One day, Yosse’le heard a mother scolding her child, “I do 
not want you to grow up and become another Yosse’le, roaming the 
streets!” 
 Yosse’le  froze.  So  this  is  how  he  was  perceived  —  the 
symbol of failure! That was the turning point in Yosse’le’s young life. 
He informed his parents that he was ready to turn over a new leaf, 
but there was one condition. 
 “I do not want to remain at home … I know that I have 
above-average ability, and I will use that ability to the fullest. I want 
to study in Volozhin.” 
 The studies in the ה יבָּ  were very advanced, and one was ְיׁשִּ
required to know at least two ים רִּ  .to gain admission ַׁש״ס of ְסדָּ
Yosse’le’s degree of knowledge did not even come close. His father 
tried to dissuade him, but Yosse’le was very determined.  He was 
going to Volozhin, and would somehow succeed. His mother helped 
him pack his few belongings;  his father gave him money and his 
blessings. 

 Yosse’le arrived in Volozhin and introduced himself to the 
ה יבָּ  He told R' Chaim Volozhiner that he did not know much in .רֹאׁש ְיׁשִּ
the way of ה  but was resolved to do everything humanly possible ,ּתֹורָּ
to grow in ה  knowledge. R' Chaim had little trouble perceiving the ּתֹורָּ
boy’s sincerity and iron-willed determination, and he assigned a few 
qualified ים ידִּ  .as Yosse’le’s tutors ַּתְלמִּ
 From   then   on,   Yosse’le   channeled   every   ounce   of 
concentration  toward  his  studies.  Before  long,  he  had  joined  the 
‘18-hour group,’ a contingent of dedicated ים ידִּ  who studied for ַּתְלמִּ
18 hours a day. Yosse’le remained in Volozhin for many years and 
rose to become one of R' Chaim’s most outstanding ים ידִּ  .ַּתְלמִּ
 One day, Yosse’le received a letter from home. His father’s 
tailor  shop  had  been  ravaged  by  fire.  The  family  was  virtually 
penniless, and Yosse’le was needed at home. He brought the letter to 
R' Chaim, who read it carefully; his feelings for the devastated family 
were obvious. He reached for a quill to write a letter of condolence. 
Turning to Yosse’le, R' Chaim said, “It is indeed an extremely difficult 
situation; however, my advice is that you remain here in the ה יבָּ  ”.ְיׁשִּ
 Over the next few months, more letters arrived, each one 
worse than the previous one. When was Yosse’le coming home? R' 
Chaim’s   reaction   did   not   change.   He   sympathized,   offered 
suggestions, and even sent some money, but his advice was still the 
same — remain in ה יבָּ  .ְיׁשִּ
 Years passed. One day a delegation from Yosse’le’s town 
arrived. Their ב ר had been רָּ ְפטָּ  .and they were seeking a replacement נִּ
R' Chaim sent for Yosse’le; when the young man entered the room, 
the ה יבָּ  rose to his full height in a show of respect. Turning to רֹאׁש ְיׁשִּ
the delegation, he said, “Do you remember Yosse’le? He is truly an 
outstanding ם כָּ יד חָּ  Your city can take pride in him. He will make .ַּתְלמִּ
an excellent ב  ”.רָּ
 When Yosse’le went to take leave of his ה יבָּ  'R ,רֹאׁש ְיׁשִּ
Chaim  gazed  at  him  lovingly  and  said,  “Take  note,  my  son,  how 
precious your ה ם study is in ּתֹורָּ ַמיִּ ן has allowed the ד׳ .ׁשָּ טָּ  to try שָּ
everything to deprive the world of your study. You persevered, and 
today you are ready to lead a ה לָּ ם as an outstanding ְקהִּ כָּ יד חָּ  .ַּתְלמִּ
Remember well what has transpired. The ן טָּ  would do everything in שָּ
his power to prevent a ה ה from realizing his potential in ֶבן ּתֹורָּ  ”.ּתֹורָּ

Adapted from: Shabbos Stories (with kind permission from ArtScroll) 

 ספר ח״ח הלכות רכילות כלל א׳ סעיף ב׳
*The 4th-grade classroom buzzed with excitement! R' Fried had just 
announced that the boys would present a ה  .fair for the entire school ֻסכָּ
All work had to be their own, original ideas, illustrating one or more of 
the יֹות נָּ  that they had learned. During recess, Ari asked Eli if they ִמשְׁ
should ask Yossi to join their group. Eli said, “No way! … Yossi told me 
many times, ‘Ari always likes to boss people around.’ He will never want 
to be in a group together with you!”         
How should Eli have handled this delicate situation?  
*Stories adapted from Guard Your Tongue, A Daily Companion, A Lesson a Day and various real-life situations. 

Answer: Relating what others have said/done against another person is ְִׁכילּות  ,ר
regardless of whether the speaker's intentions are good or evil. In this case, Eli should 
have avoided giving the true reason why Yossi should not be included, and instead 
respond with a ‘I just have a feeling it’s not a good idea’ type of answer. 

 If one forgot to recite ים סִּ זֹון during ְוַעל ַהנִּ ְרַכת ַהמָּ  or בִּ
 and realizes this error before reaching the ְשמֹוֶנה ֶעְשֵרה
name of ד׳ in the next ה כָּ ְוַעל  he should go back to ,ְברָּ

ים סִּ  .and continue from there ַהנִּ
 If one does not realize the error until after saying the 

name of ד׳, he does not repeat זֹון ְרַכת ַהמָּ  .ְשמֹוֶנה ֶעְשֵרה or בִּ

FocusonMiddos

Sage Sayings
The Steipler Gaon ַזַצ״ל lavishly praised and blessed the Bostoner 
Rebbe ַזַצ״ל for his ROFEH organization (a doctor referral and 
support program). The Steipler ended his praise saying, “What 
you do for the חֹוֶלה is wonderful, but what you do for the חֹוֶלה 
and his family is far more!” The Rebbe was puzzled. The Steipler 
smiled and explained, “ ִליַח אּון ר ִאיז ִדי ִריכִטיגֶע שָׂ דֶער דָאקטֶער ֶאְפשָׂ
ר ִנישט  The doctor may be the right messenger, or may not ,ֶאְפשָׂ
be, ָאּבֶער דֶער ֶחֶסד ִאיז פַאִזיכֶערט, but the kindness is definite!”   

Source: Heard at the Shabbos Table 

UnderstandingDavening
ן יֹוָחָנן ּכ ְתָיהּו בֶּ יֵמי ַמתִּ י ֹבִּ ֵהן ָגדֹול ַחְשמֹוָנאִּ

…ּוָבָניו  
In the days of ְתָיהּו  the ,יֹוָחָנן the son of ַמתִּ

High Priest, the Hasmonean, and his sons... 
It  is  interesting  to  note  that  there  are 
almost no sources in ֲחַז״ל that state that 
ְתָיהּו ֵהן ָגדֹולֹּכ was a ַמתִּ . Many יםְֹמפ ָרשִּ  learn 
that the words ֵהן ָגדֹולֹּכ  refer to יֹוָחָנן who 
was called ֵהן ָגדֹולֹיֹוָחָנן ּכ  (see  ְשָניֹות ַמֲעֵשר מִּ
ְשָנה ט״ו ק ה׳:מִּ רֶּ י, פֶּ  Others explain that .(ֵשנִּ

ֵהן ָגדֹולֹּכ  does not mean High Priest, but 
rather a distinguished priest, referring 
back to ְתָיהּו י .ַמתִּ  has several ַחְשמֹוָנאִּ
different interpretations as well. Some 
learn it is a title of honor like ים ֱאָתיּו ַחְשַמנִּ  יֶּ
ים ס״ח:ל״ב) לִּ  ;the nobles shall come ,(ְתהִּ
others      say      it      was      ְתָיהּו  s’ַמתִּ
great-grandfather and was a family name. 
Some learn that ַחְשָמן is where ְתָיהּו  s’ַמתִּ
grandfather, יק ְמעֹון ַהַצדִּ  .lived ,שִּ

ְסֵלו 18  of R' Chaim Tzvi יָארצַײט — 1936 / 5697 כִּ
Ehrenreich ַזַצ״ל, born in Savrantz in 5635/1875 to R' 
Yaakov, a descendant of ר׳ ַאְבָרָהם ְיהּוָדה Schwartz 
 and Hendel Reizel. He was ,קֹול ַאְרֵיה the ,ַזַצ״ל
orphaned of his father at age 9. His primary teacher 
was his brother, ָרב) ר׳ ְשֺלֺמה ַזְלַמן of Shamlau,  ֶלֶחם
 When R' Chaim Tzvi was of marriageable .(ְשֺלֺמה
age, he was well known for his knowledge of ַש״ס 
and ים  His maternal .ֲהָלָכה and particularly of ,ּפֹוְסקִּ
uncle, R' Naftali Schwartz (י  took him as ,(ֵבית ַנְפָתלִּ
his daughter Leah’s ָחָתן. 
The couple settled in Mahd, where the community 
was anxious to appoint R' Chaim Zvi to fill his late 
father-in-law’s position as ָרב of the town. Though 
eminently qualified, he was too modest to assume 
the position. Finally, after many entreaties, he ac-
quiesced instead to accept the position of ַדָין and 
 and the community looked elsewhere for ,מֹוֶרה ֶצֶדק
a ָרב. At age 57 he finally accepted the ַרָבנּות of 
Mahd. He was also ַרֲאַב״ד of Mahd for over 30 
years. He published ְקֵצה ַהַמֶטה on the ם  ,ַמֶטה ֶאְפַריִּ
and ים ם on ַשַעֵרי ַחיִּ  .ַשַעֵרי ֶאְפַריִּ
After his passing, his son ר׳ ֺמֶשה ְיהּוָדה spent 6 years 
collecting his ְתשּובֹות for publication. In 5703 / 1943, 
he had the merit of publishing  ְשֵאלֹות ּוְתשּובֹות ַקב
ים ָיה) comprising 102 ,ַחיִּ יַמְטרִּ  in ְתשּובֹות (קב of גִּ
practical ֲהָלָכה. Although ים  was published and ַקב ַחיִּ
greatly appreciated, it could hardly be distributed 
under the tragic circumstances of the day. When 
the war was over, nothing remained but a single 
copy, which was tenaciously preserved against all 
odds by R' Chaim Zvi’s younger son, R' Eliezer, the 
next Mahder Rav. In 5731 / 1971, he republished it 
in an expanded version. 

Dear Talmid, 
 In the early 1960s, during 
a visit to New York to his brother, 
R' Moshe Horowitz (Bostoner 
Rebbe of NY), R' Levi Yitzchok 
Horowitz ַזַצ״ל, had an attack that 
required immediate attention. He 
was rushed to the closest hospital 
where the required procedure 
was done.   
 The hospital, Caledonian 
Hospital in Brooklyn, NY, was not 
a Jewish hospital and it came as a 
total surprise when, the day after 
the procedure, a nurse came by 
and asked him if he would like a 
kosher dinner. A kosher meal in a 
non-Jewish hospital? In Boston, 
even in the “Jewish hospitals” 
there was no such thing. The city 
of Boston was home to some of 
the top hospitals in the country. 
The only hot kosher meals Jewish 
patients got were made by the 
family or the special women in 
the community who would cook 
hot soup and other foods and 
bring them to the hospital at all 
hours of the day and night.     
 “Kosher meals? Where 
do you get them?”” asked the 
Rebbe. 

 “Oh! It’s no problem!” 
she said. “We have them all ready 
and prepackaged right here in the 
hospital freezer!”  
  Once back home the 
Rebbe began “brainstorming” 
how he could get kosher dinners     
in  Boston.  With  tremendous 
energy he worked through the 
bureaucratic red tape of chief 
dietitians,    hospital    boards, 
commercial distributors and      
interstate shipping companies 
and successfully introduced glatt 
kosher meals. Today kosher meals 
are readily available in all Boston 
hospitals,    because    of    the 
Bostoner Rebbe’s surgery at 
Calendonian Hospital in Brooklyn, 
NY, many years ago.     
 My ַתְלִמיד, the Bostoner 
Rebbe lived ַאֲהַבת ִיְשָרֵאל, love for 
a    fellow    Jew.    With    every 
experience, whether good or 
seemingly bad, he thought about 
helping another Jew. Today, he is 
still reaping the ְזכּות, and tens of 
thousands  of   Jews   are   still 
enjoying his ַאֲהַבת ִיְשָרֵאל! 

 ְיִהי ִזְכרֹו ָברּוְך!
 ֶרִבי Your  ,ְבְיִדידּות

Story adapted from And the Angels Laughed (ArtScroll)  

1. What was ו  s reason for changing the name of his wife from’ֵעשָׂ
ה מָׂ ֳהִליבָׂ  ?ְיהּוִדית to אָׂ

2. Name three categories of people who merit that הקב״ה 
forgives them completely for their sins (יו  .(מֹוְחִלין לֹו ַעֹונֹותָׂ

ָׂו .1 ָׂק wished to mislead his father ֵעש  into assuming that his wife had rejected ִיְצח
idolatry   (36:2 — ד״ה ָאֳהִליָבָמה). 

2. A) One who becomes a ֵגר B) one who ascends to a position of greatness and C) 
one who gets married. It is for this reason (C) that elsewhere (28:9) ְָׂשַמת  is ב
referred to as ֲָׂחַלת ְָׂמֵעאל) מ ְַׂמת ַבת ִיש  .(36:3 — ד״ה ָבש
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*Since we only discuss 1-3 ֲהָלכֹות, it is important to consider these ֲהָלכֹות in the context of the bigger picture. Use them as a starting point for further in-depth study.

Chofetz ChaimMoment

לע״נ ר׳ משה בן הר׳ טוביה  הלוי זצ״ל

ֵתר …  וָּ יׁש  ַיֲעֹקבַויִּ ית כט:ד(… ְלַבדֹו ַוֵיָאֵבק אִּ ַחר )ְבֵראׁשִּ ַעד ֲעלֹות ַהשָּ  
 And ַיֲעֹקב was left alone, and a man grappled with him until 
the break of dawn. 
 The ה ינו tells of the struggle between ּתֹורָּ  and the ַיֲעֹקב ָאבִּ
ו of ַמְלָאְך ן who is the ,ֵעשָּ טָּ ן Why did the .שָּ טָּ  choose to do battle שָּ
with ַיֲעֹקב and not with ם הָּ ק and ַאְברָּ ְצחָּ  ?who preceded him יִּ
 R' Elchonon Wasserman הי״ד explains that there is only one 
way for man to achieve victory in his struggle with the ן טָּ  As long as .שָּ
ֵאל ְשרָּ ה study ְכַלל יִּ  diligently, they will successfully win against the ּתֹורָּ
ע רָּ ה was the pillar of ַיֲעֹקב .ֵיֶצר הָּ ן His struggle with the .ּתֹורָּ טָּ  foretold שָּ
that in later generations, the ן טָּ  s primary efforts against our people’שָּ
would be directed toward weakening our study of ה  .ּתֹורָּ

∞ ∞ ∞ ∞ ∞  
 In Eastern Europe at the turn of the 19th century, there 
lived a boy known by the nickname ‘Yosse’le.’ He was bright, but also 
adventurous  and  restless.  Yosse’le’s  father  recognized  his  son’s 
unusual mental abilities and hired the choicest of ים  It became .ְמַלְמדִּ
increasingly  clear  that  Yosse’le’s  unbridled  nature  was  winning; 
teaching him was an impossible chore. Yosse’le soon found himself 
without a י  He roamed the streets with no direction. As he .ֶרבִּ
approached ה ְצוָּ  .his parents wept over their son ,ַבר מִּ
 One day, Yosse’le heard a mother scolding her child, “I do 
not want you to grow up and become another Yosse’le, roaming the 
streets!” 
 Yosse’le  froze.  So  this  is  how  he  was  perceived  —  the 
symbol of failure! That was the turning point in Yosse’le’s young life. 
He informed his parents that he was ready to turn over a new leaf, 
but there was one condition. 
 “I do not want to remain at home … I know that I have 
above-average ability, and I will use that ability to the fullest. I want 
to study in Volozhin.” 
 The studies in the ה יבָּ  were very advanced, and one was ְיׁשִּ
required to know at least two ים רִּ  .to gain admission ַׁש״ס of ְסדָּ
Yosse’le’s degree of knowledge did not even come close. His father 
tried to dissuade him, but Yosse’le was very determined.  He was 
going to Volozhin, and would somehow succeed. His mother helped 
him pack his few belongings;  his father gave him money and his 
blessings. 

 Yosse’le arrived in Volozhin and introduced himself to the 
ה יבָּ  He told R' Chaim Volozhiner that he did not know much in .רֹאׁש ְיׁשִּ
the way of ה  but was resolved to do everything humanly possible ,ּתֹורָּ
to grow in ה  knowledge. R' Chaim had little trouble perceiving the ּתֹורָּ
boy’s sincerity and iron-willed determination, and he assigned a few 
qualified ים ידִּ  .as Yosse’le’s tutors ַּתְלמִּ
 From   then   on,   Yosse’le   channeled   every   ounce   of 
concentration  toward  his  studies.  Before  long,  he  had  joined  the 
‘18-hour group,’ a contingent of dedicated ים ידִּ  who studied for ַּתְלמִּ
18 hours a day. Yosse’le remained in Volozhin for many years and 
rose to become one of R' Chaim’s most outstanding ים ידִּ  .ַּתְלמִּ
 One day, Yosse’le received a letter from home. His father’s 
tailor  shop  had  been  ravaged  by  fire.  The  family  was  virtually 
penniless, and Yosse’le was needed at home. He brought the letter to 
R' Chaim, who read it carefully; his feelings for the devastated family 
were obvious. He reached for a quill to write a letter of condolence. 
Turning to Yosse’le, R' Chaim said, “It is indeed an extremely difficult 
situation; however, my advice is that you remain here in the ה יבָּ  ”.ְיׁשִּ
 Over the next few months, more letters arrived, each one 
worse than the previous one. When was Yosse’le coming home? R' 
Chaim’s   reaction   did   not   change.   He   sympathized,   offered 
suggestions, and even sent some money, but his advice was still the 
same — remain in ה יבָּ  .ְיׁשִּ
 Years passed. One day a delegation from Yosse’le’s town 
arrived. Their ב ר had been רָּ ְפטָּ  .and they were seeking a replacement נִּ
R' Chaim sent for Yosse’le; when the young man entered the room, 
the ה יבָּ  rose to his full height in a show of respect. Turning to רֹאׁש ְיׁשִּ
the delegation, he said, “Do you remember Yosse’le? He is truly an 
outstanding ם כָּ יד חָּ  Your city can take pride in him. He will make .ַּתְלמִּ
an excellent ב  ”.רָּ
 When Yosse’le went to take leave of his ה יבָּ  'R ,רֹאׁש ְיׁשִּ
Chaim  gazed  at  him  lovingly  and  said,  “Take  note,  my  son,  how 
precious your ה ם study is in ּתֹורָּ ַמיִּ ן has allowed the ד׳ .ׁשָּ טָּ  to try שָּ
everything to deprive the world of your study. You persevered, and 
today you are ready to lead a ה לָּ ם as an outstanding ְקהִּ כָּ יד חָּ  .ַּתְלמִּ
Remember well what has transpired. The ן טָּ  would do everything in שָּ
his power to prevent a ה ה from realizing his potential in ֶבן ּתֹורָּ  ”.ּתֹורָּ

Adapted from: Shabbos Stories (with kind permission from ArtScroll) 

 ספר ח״ח הלכות רכילות כלל א׳ סעיף ב׳
*The 4th-grade classroom buzzed with excitement! R' Fried had just 
announced that the boys would present a ה  .fair for the entire school ֻסכָּ
All work had to be their own, original ideas, illustrating one or more of 
the יֹות נָּ  that they had learned. During recess, Ari asked Eli if they ִמשְׁ
should ask Yossi to join their group. Eli said, “No way! … Yossi told me 
many times, ‘Ari always likes to boss people around.’ He will never want 
to be in a group together with you!”         
How should Eli have handled this delicate situation?  
*Stories adapted from Guard Your Tongue, A Daily Companion, A Lesson a Day and various real-life situations. 

Answer: Relating what others have said/done against another person is ְִׁכילּות  ,ר
regardless of whether the speaker's intentions are good or evil. In this case, Eli should 
have avoided giving the true reason why Yossi should not be included, and instead 
respond with a ‘I just have a feeling it’s not a good idea’ type of answer. 

 If one forgot to recite ים סִּ זֹון during ְוַעל ַהנִּ ְרַכת ַהמָּ  or בִּ
 and realizes this error before reaching the ְשמֹוֶנה ֶעְשֵרה
name of ד׳ in the next ה כָּ ְוַעל  he should go back to ,ְברָּ

ים סִּ  .and continue from there ַהנִּ
 If one does not realize the error until after saying the 

name of ד׳, he does not repeat זֹון ְרַכת ַהמָּ  .ְשמֹוֶנה ֶעְשֵרה or בִּ

FocusonMiddos

Sage Sayings
The Steipler Gaon ַזַצ״ל lavishly praised and blessed the Bostoner 
Rebbe ַזַצ״ל for his ROFEH organization (a doctor referral and 
support program). The Steipler ended his praise saying, “What 
you do for the חֹוֶלה is wonderful, but what you do for the חֹוֶלה 
and his family is far more!” The Rebbe was puzzled. The Steipler 
smiled and explained, “ ִליַח אּון ר ִאיז ִדי ִריכִטיגֶע שָׂ דֶער דָאקטֶער ֶאְפשָׂ
ר ִנישט  The doctor may be the right messenger, or may not ,ֶאְפשָׂ
be, ָאּבֶער דֶער ֶחֶסד ִאיז פַאִזיכֶערט, but the kindness is definite!”   

Source: Heard at the Shabbos Table 

UnderstandingDavening
ן יֹוָחָנן ּכ ְתָיהּו בֶּ יֵמי ַמתִּ י ֹבִּ ֵהן ָגדֹול ַחְשמֹוָנאִּ

…ּוָבָניו  
In the days of ְתָיהּו  the ,יֹוָחָנן the son of ַמתִּ

High Priest, the Hasmonean, and his sons... 
It  is  interesting  to  note  that  there  are 
almost no sources in ֲחַז״ל that state that 
ְתָיהּו ֵהן ָגדֹולֹּכ was a ַמתִּ . Many יםְֹמפ ָרשִּ  learn 
that the words ֵהן ָגדֹולֹּכ  refer to יֹוָחָנן who 
was called ֵהן ָגדֹולֹיֹוָחָנן ּכ  (see  ְשָניֹות ַמֲעֵשר מִּ
ְשָנה ט״ו ק ה׳:מִּ רֶּ י, פֶּ  Others explain that .(ֵשנִּ

ֵהן ָגדֹולֹּכ  does not mean High Priest, but 
rather a distinguished priest, referring 
back to ְתָיהּו י .ַמתִּ  has several ַחְשמֹוָנאִּ
different interpretations as well. Some 
learn it is a title of honor like ים ֱאָתיּו ַחְשַמנִּ  יֶּ
ים ס״ח:ל״ב) לִּ  ;the nobles shall come ,(ְתהִּ
others      say      it      was      ְתָיהּו  s’ַמתִּ
great-grandfather and was a family name. 
Some learn that ַחְשָמן is where ְתָיהּו  s’ַמתִּ
grandfather, יק ְמעֹון ַהַצדִּ  .lived ,שִּ
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uncle, R' Naftali Schwartz (י  took him as ,(ֵבית ַנְפָתלִּ
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The couple settled in Mahd, where the community 
was anxious to appoint R' Chaim Zvi to fill his late 
father-in-law’s position as ָרב of the town. Though 
eminently qualified, he was too modest to assume 
the position. Finally, after many entreaties, he ac-
quiesced instead to accept the position of ַדָין and 
 and the community looked elsewhere for ,מֹוֶרה ֶצֶדק
a ָרב. At age 57 he finally accepted the ַרָבנּות of 
Mahd. He was also ַרֲאַב״ד of Mahd for over 30 
years. He published ְקֵצה ַהַמֶטה on the ם  ,ַמֶטה ֶאְפַריִּ
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After his passing, his son ר׳ ֺמֶשה ְיהּוָדה spent 6 years 
collecting his ְתשּובֹות for publication. In 5703 / 1943, 
he had the merit of publishing  ְשֵאלֹות ּוְתשּובֹות ַקב
ים ָיה) comprising 102 ,ַחיִּ יַמְטרִּ  in ְתשּובֹות (קב of גִּ
practical ֲהָלָכה. Although ים  was published and ַקב ַחיִּ
greatly appreciated, it could hardly be distributed 
under the tragic circumstances of the day. When 
the war was over, nothing remained but a single 
copy, which was tenaciously preserved against all 
odds by R' Chaim Zvi’s younger son, R' Eliezer, the 
next Mahder Rav. In 5731 / 1971, he republished it 
in an expanded version. 

Dear Talmid, 
 In the early 1960s, during 
a visit to New York to his brother, 
R' Moshe Horowitz (Bostoner 
Rebbe of NY), R' Levi Yitzchok 
Horowitz ַזַצ״ל, had an attack that 
required immediate attention. He 
was rushed to the closest hospital 
where the required procedure 
was done.   
 The hospital, Caledonian 
Hospital in Brooklyn, NY, was not 
a Jewish hospital and it came as a 
total surprise when, the day after 
the procedure, a nurse came by 
and asked him if he would like a 
kosher dinner. A kosher meal in a 
non-Jewish hospital? In Boston, 
even in the “Jewish hospitals” 
there was no such thing. The city 
of Boston was home to some of 
the top hospitals in the country. 
The only hot kosher meals Jewish 
patients got were made by the 
family or the special women in 
the community who would cook 
hot soup and other foods and 
bring them to the hospital at all 
hours of the day and night.     
 “Kosher meals? Where 
do you get them?”” asked the 
Rebbe. 

 “Oh! It’s no problem!” 
she said. “We have them all ready 
and prepackaged right here in the 
hospital freezer!”  
  Once back home the 
Rebbe began “brainstorming” 
how he could get kosher dinners     
in  Boston.  With  tremendous 
energy he worked through the 
bureaucratic red tape of chief 
dietitians,    hospital    boards, 
commercial distributors and      
interstate shipping companies 
and successfully introduced glatt 
kosher meals. Today kosher meals 
are readily available in all Boston 
hospitals,    because    of    the 
Bostoner Rebbe’s surgery at 
Calendonian Hospital in Brooklyn, 
NY, many years ago.     
 My ַתְלִמיד, the Bostoner 
Rebbe lived ַאֲהַבת ִיְשָרֵאל, love for 
a    fellow    Jew.    With    every 
experience, whether good or 
seemingly bad, he thought about 
helping another Jew. Today, he is 
still reaping the ְזכּות, and tens of 
thousands  of   Jews   are   still 
enjoying his ַאֲהַבת ִיְשָרֵאל! 

 ְיִהי ִזְכרֹו ָברּוְך!
 ֶרִבי Your  ,ְבְיִדידּות

Story adapted from And the Angels Laughed (ArtScroll)  

1. What was ו  s reason for changing the name of his wife from’ֵעשָׂ
ה מָׂ ֳהִליבָׂ  ?ְיהּוִדית to אָׂ

2. Name three categories of people who merit that הקב״ה 
forgives them completely for their sins (יו  .(מֹוְחִלין לֹו ַעֹונֹותָׂ

ָׂו .1 ָׂק wished to mislead his father ֵעש  into assuming that his wife had rejected ִיְצח
idolatry   (36:2 — ד״ה ָאֳהִליָבָמה). 

2. A) One who becomes a ֵגר B) one who ascends to a position of greatness and C) 
one who gets married. It is for this reason (C) that elsewhere (28:9) ְָׂשַמת  is ב
referred to as ֲָׂחַלת ְָׂמֵעאל) מ ְַׂמת ַבת ִיש  .(36:3 — ד״ה ָבש
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After the Chevron Massacre in 1929, Agudas 
Yisroel of Europe made appeals for funds 

in order to assist the survivors.

R’ Elya Meir arrived in Ponevez 
the following afternoon...

Upon returning to Telz, he taught 
his talmidim a lifelong message:

R’ Elya Meir Bloch was asked to collect in the 
city of Ponevez. He left Telz late at night...

...Would my 
mother prefer that I say 

Yisgadal v’yiskadash shmei 
rabbah (May His Great Name 

be Glorified), or that I 
live it?

…and I am confident 
that missing kaddish for 

the “Kedoshim” in Chevron gave 
my mother a”h the greatest 

nachas possible! Remember, our 
responsibility is to live with 

kiddush Hashem!

Rabbosai, is 
there a chiyuv for 

Minchah here?...today 
is my mother’s 

Yahrtzeit...

Oy, vey! 
Telz is over 12 

hours away. How 
could the Rebbi have 
davened Shacharis 

with a minyan?

I will 
spend this night 

learning as a Zechus for 
my mother’s neshamah, 

a”h.

Rebbi, forgive 
me for asking, but 

did Rebbi say Kaddish 
for his mother this 

morning?

You ask well, 
but answer me, 

my friend: What do 
you think?...

כ“ח טבת  1955 - 1894  5716 - 5655

R’ Eliyahu Meir Bloch זצ״ל was born in Telshe, Lithuania. His father, R’ Yosef Leib, 
was the רב and ראׁש ישיבה of Telshe. After his marriage, he spent twelve years as a
 could not continue under the Soviets, R’ Eliyahu ישיבה at Telshe. When the ראׁש ישיבה
Meir and his brother-in-law, R’ Chaim Mordechai Katz זצ״ל, traveled to America to 
raise funds to move the ישיבה to either ארץ ישראל or America. When he arrived, he 
heard of the Nazi invasion and later learned that he had lost his wife and three 
of his four children. In 1941, he restarted the ישיבה in Cleveland, Ohio. As the ישיבה 
grew, he won the admiration of the locals. He was a staunch supporter of

.מֹועצת גדֹולי ישראל of their חבר of America and was an insightful אגדת ישראל

*signed with tears
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 לע״נ ר׳ ישראל בן אברהם ז"ל 
לע״נ הב׳ ישעיהו דוב ע״ה בן יבלחט״א יצחק צבי נ״י

ַעד ַהּיֹום … ַעל ֵכן לֺא יֺאְכלּו ְבֵני ִיְשָרֵאל ֶאת ִגיד ַהָנֶשה … ְוהּוא ֺצֵלַע ַעל ְיֵרכֹו …  
לג(-)ְבֵראִשית לב:לב… ַהֶזה   

...and he was limping on his thigh... Therefore the Children of Israel are 
not to eat the displaced sinew ...to this day… 
 was left with a dislodged hip from his struggle ַיֲעֺקב ָאִבינּו 
with the ַיֲעֺקב .(ַשר ֵעָשו) ַמְלָאְך limped as he felt the pain from his  ִגיד
 sciatic nerve, the longest and widest single nerve in the human ,ַהָנֶשה
body. ד׳ does not command ְבֵני ִיְשָרֵאל to refrain from eating the 
choicest meat or the bones in the thigh area. He commands only that 
we should continually remember ַיֲעֺקב ָאִבינּו’s pain and not eat the  ִגיד
 which sent the message of the pain and does not have any taste ,ַהָנֶשה
at all. What is the eternal message that ד׳ wants us to learn? 
 The ַדַעת ְזֵקִנים (in his 2nd ְפַשט) suggests that this ִמְצָוה is to 
teach ְכַלל ִיְשָרֵאל the importance of the ִמְצָוה of ְלָוָיה, accompanying 
someone who is leaving. ַיֲעֺקב ָאִבינּו was wounded by the ַמְלָאְך because 
he was alone; he had not been accompanied by his children when he 
left to retrieve his belongings. The ַמַהַר״ל explains the ִמְצָוה of ְלָוָיה: 
When someone accompanies his friend as he leaves, they both feel a 
sense of togetherness towards each other. ד׳ responds by providing 
the departing friend with an extra level of protection. ַיֲעֺקב was left 
alone, as the ָפסּוק teaches: ַוִּיָּוֵתר ַיֲעֺקב ְלַבּדֹו, and ַיֲעֺקב was left alone, 
and only then ַוֵּיָאֵבק ִאיש ִעּמֹו, and a man wrestled with him (לב:כה).  
 The ַדַעת ְזֵקִנים continues: ַיֲעֺקב taught this ִמְצָוה to יֹוֵסף when 

he escorted him as he went to check on his brothers.   The ַבַעל ַהטּוִרים 
 ַיֲעֺקב turned to יֹוֵסף ,relates even more details. On the way out (לז:יד)
and begged his father not to trouble himself to walk with him and to 
return home. ַיֲעֺקב responded by explaining the ֲהָלָכה of ְלָוָיה and the 
consequences of the extra protection. This ִמְצָוה was the message that 
 reminded his father, “I יֹוֵסף .ִמְצָרִים from ַיֲעֺקב later sent back to יֹוֵסף
remember that the last ֲהָלָכה we spoke about was the ִמְצָוה of ְלָוָיה. You 
taught me what happens if someone is not escorted!” [יֹוֵסף was 
hinting: You provided me with that extra Divine protection, and I was 
able to survive the last 22 years because of your accompaniment!]        
 The (ִמְצָוה ג) ִחנּוְך suggests that we must also remember 
 is to recall the ultimate ִגיד ַהָנֶשה of ִמְצָוה s pain, but mainly the’ַיֲעֺקב
healing that happened later. 

י ַהִמְצוָׁה  שֵׁ רָׁ  ִמשָׁ
 The ִחנּוְך explains that ד׳ is teaching us with this ִמְצָוה that 
much of the pain of ָגלּות will be due to the descendants of ֵעָשו  
afflicting ְכַלל ִיְשָרֵאל. The ַמְלָאְך was the representative of ֵעָשו. He 
caused pain to ַיֲעֺקב in the largest nerve in the body. However, when 
the sun rose the next morning ַיֲעֺקב was completely healed. So too, 
ultimately there will be complete salvation for ְבֵני ִיְשָרֵאל. The sun 
represents the  ֶַשֶמש ֶשל ָמִשיח, the [healing] sun of  ַָמִשיח, that will rise 
and heal us from all our afflictions and ultimately redeem us  ִבְמֵהָרה
 ספר החנוך על פרשת השבוע :Adapted from !ָאֵמן — speedily in our days ,ְבָיֵמינּו

ר׳  was born in Boston, MA, to ר׳ ֵלִוי ִיְצָחק ַהֵלִוי הֹורֹוִביץ ַזַצ״ל
 He learned in .ָשָרה סָאשָא and (ֶרִבי 1st Bostoner) ִפְנָחס ָדִוד
 of R' Shraga ַּתְלִמיד ֻמְבָהק and was a (NY) ְיִשיָבה ּתֹוָרה ְוַדַעת

Feivel Mendlowitz ַזַצ״ל and R' Shlomo Heiman ַזַצ״ל (who gave him ְסִמיָכה). 
In 1942, he married רֶעכל Ungar, daughter of ר׳ ַנְפָּתִלי. In 1944 he became 
the 1st American-born Chassidishe ֶרִבי as the 2nd Bostoner ֶרִבי. He founded 
the New England Chassidic Center, and ROFEH International to provide 
medical help. He founded ִגְבַעת ִפְנָחס in ַהר נֹוף in 1984, and divided his time 
between Boston and  ֶץ ִיְשָרֵאלֶר א . He also served on the מֹוֶעֶצת ְגדֹוֵלי ַהּתֹוָרה in 

ץ ִיְשָרֵאלֶר אֶ  . With his  ִיְשָרֵאלַאֲהַבת  and ָחְכָמה, he was זֹוֶכה to directly impact 
the lives of thousands of Yidden.   

 י״ח כסלו
5681 — 5770 
1924 — 2009 

The Bostoner Rebbe,  ר׳ ֵלִוי ִיְצָחק  Horowitz ַזַצ״ל, 
was named after ר׳ ֵלִוי ִיְצָחק of Berditchev 
 .ָשָרה סָאשָא Both mothers  were also .ַזַצ״ל
When R’ Aharon Rokeach ַזַצ״ל of Belz 
heard the name he began pacing back and 
forth asking the young man, “Say the 
name!” This was repeated several times, 
and then he gave an unusually strong ְבָרָכה. 
The young, future Bostoner Rebbe lived by 
this prophetic name choice. With his  ַאֲהַבת
 by ד׳ thousands of lost souls to ְמַקֵרב he was ,ִיְשָרֵאל
focusing only on the beauty in every Jew!    

in honor of the bar mitzvah of Kalman Sussman

TorahThoughts
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Shabbos: Ta’am HaChaim  

Vayishlach 5777 

Shabbos: Challenge at Twilight 

and Receiving the Wealth of 

Shabbos 

Introduction 

In this week’s parashah the Torah relates 

how Yaakov encountered the angel of 

Esav and struggled with him. The Torah 

records that the angel of Esav requested 

from Yaakov that he let him go and 

Yaakov refused. It is said (Bereishis 

32:27) vayomer shalcheini ki alah 

hashachar vayomer lo ashaleichacho ki 

im beirachtani, and he said, “I will not 

let you go unless you bless me.” This 

declaration of Yaakov requires 

understanding. How is it that Yaakov 

was able to hold the angel hostage until 

he blessed him? 

Evil submitting to good 

We have discussed in previous weeks 

the idea that the evil angel is forced to 

submit to the blessings of the good 

angel. The Sefarim write that a righteous 

person is even greater than an angel. 

Thus, Yaakov was able to overwhelm 

the angel of Esav and force him to agree 

to the blessings that Yaakov had 

received from Yitzchak. We must 

wonder, however, how the angel of Esav 

was capable of causing injury to 

Yaakov. Was not Yaakov righteous 

enough that he should not have been 

harmed at all? 

 

Yaakov sets boundaries 

There is a fascinating Medrash which 

would seem to shed light on the struggle 

that occurred between Yaakov and the 

angel of Esav. Subsequent to Yaakov 

meeting Esav and battling the angel, it is 

said (Bereishis 33:18) vayavo Yaakov 

shaleim ir Shechem asher bieretz Canaan 

bivoo miPadan Aram vayichan es pinei 

hair, Yaakov arrived intact at the city of 

Shechem which is in the land of Canaan, 

upon his arriving from Paddan-aram, and 

he encamped before the city. On the last 

words of the verse that state that Yaakov 

encamped before the city, the Medrash 

(Bereishis Rabbah 79:6) comments: 

Yaakov arrived Erev Shabbos with the 

setting of the sun and he set up 

techumin, boundaries. This teaches us 

that Yaakov observed the Shabbos prior 

to the Torah being given. This Medrash 

is a bit puzzling. Why does the Medrash 

teach us specifically here that Yaakov 

observed Shabbos? Was there something 

unique about Yaakov’s arrival that 

warranted mention of him observing 

Shabbos? Furthermore, why is Yaakov’s 

Shabbos observance characterized by 

creating boundaries? 

The Shabbos connection: the twilight 

zone is fraught with danger 

One aspect of Shabbos that is sometimes 

overlooked is the idea that we are 

transitioning from the weekdays into 
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Shabbos. While many people tend to 

rush into Shabbos, it is worthwhile to 

contemplate what is occurring during the 

transition period. Throughout the week 

one is constantly facing challenges in 

spiritual matters. Shabbos is referred to 

as a day of menuchah, rest, because on 

Shabbos all harsh judgments depart prior 

to Shabbos. Thus, upon the arrival of 

Shabbos, one should be able to sense all 

the challenges of the week disappearing 

in an instant. In order to sense this 

phenomenon, however, one must prepare 

properly for Shabbos. Yaakov Avinu 

taught us with his actions that to prepare 

for Shabbos one needs to acknowledge 

that Shabbos is a true day of rest from 

the struggles of the week. The Maharzav 

on the Medrash (Ibid) writes that the 

word vayichan, when the letters are 

rearranged, spells out the word 

vayanach, and he rested. Thus, by 

properly preparing for Shabbos, Yaakov 

was able to truly rest on Shabbos. 

Although we cannot know what lack the 

angel of Esav found in Yaakov, it would 

seem that the deficiency was manifest in 

an area that was hidden, as the area 

where the angel inflicted harm on 

Yaakov is a discreet part of the body. 

Perhaps this alludes to the period in time 

referred to as bein hashemashos, 

between the (settings) of the suns, i.e. 

twilight. It is specifically with the onset 

of Shabbos when the Jewish People are 

faced with the challenge of receiving 

Shabbos properly. Instead of rushing 

into Shabbos at this time, we should 

already be prepared earlier in the day so 

that we do not have to be ‘inflicted’ by 

the forces of evil, Heaven forbid. 

Receiving the wealth of Shabbos 

There is another aspect of Shabbos that 

is alluded to in this verse. It is said, 

vayichan es pinei hair, and he encamped 

before the city. What is the Torah 

teaching us with the word pinei? In 

Kabbalas Shabbos we recite the words 

lecho dodi likras kallah pinei Shabbos 

nikabelah, come my Beloved to greet the 

bride – The Shabbos presence, let us 

welcome! What is meant by the words 

pinei Shabbos? The answer to this 

question can be found in a Medrash 

(Bereishis Rabbah). It is said (Bereishis 

41:56) viharaav hayah al kol pinei 

haaretz, when the famine spread over all 

the face of the earth. The Medrash states 

that the words pinei haaretz refers to the 

wealthy people. Thus, we can suggest 

that when the Torah states vayichan es 

pinei hair, this means that Yaakov 

encamped before the wealth of the city. 

What is the wealth of a city? It is said 

(Mishlei 10:22) bircas HaShem hi 

taashir, it is the blessing of HaShem that 

enriches. The Medrash (Bereishis 

Rabbah 11:1) states that this refers to 

Shabbos, which is the day that HaShem 

blessed. Thus, the Medrash is teaching 

us that Yaakov encamped before the 

wealth of the city, and the wealth of the 

city is Shabbos. In a similar vein, with 

the onset of Shabbos we go out to greet 

its wealth, as the poverty and struggles 

of the weekday disappear and we receive 

the blessings of Shabbos. HaShem 

should allow us to merit properly 
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observing the Holy Shabbos and then we 

will all merit to greet pinei Moshiach 

Tzidkienu, the ‘face’ of Moshiach our 

righteous one, speedily, in our days. 

Shabbos in the Zemiros 

Kel Mistater 

This mystical Zemer was composed by 

Avraham Maimin, whose name with the 

addition of chazak, is formed by the 

acrostic. Avraham was a student of 

Rabbi Moshe Kordevero, a member of 

the Kabbalistic school of the Arizal, and 

he lived from 5282-5330 (1522-1570 

C.E.) 

יר  א  -ֹלֵהי ַאְבָרָהם ְזכֹור ְלַעְבֶדָך. ַחְסֵדי יְ -ה  -וָ-ה ַאְזכִּ

ּלֹות י-ְה- ו-ָה  O G-d of Avraham, recall ,ְתהִּ

upon Your servant – HaShem’s kindness 

shall I proclaim as praises of HaShem. 

Avraham is referred to as the עמוד החסד, 

the Attribute of Kindness. In a simple 

sense this refers to the kindness that 

Avraham performed with wayfarers, 

inviting them in for a meal and 

instructing them to acknowledge 

HaShem as their creator. There is a 

deeper meaning, however, to Avraham’s 

aspect of kindness. Avraham was the 

first person who was commanded by 

HaShem to be circumcised. The 

Rambam (Moreh Nevuchim) writes that 

one reason for the mitzvah of 

circumcision is that it is a sign of 

brotherhood amongst Jews. Thus, when 

a Jew circumcises himself, he is 

demonstrating his kindness to his fellow 

Jews. Avraham was the first person who 

demonstrated this aspect of kindness, 

and we therefore invoke Avraham’s 

merits when we ask for HaShem’s 

kindness.  

Shabbos Stories  

Always enough 

Rabbi Mordechai Kamenetzky writes: 

The Rebbe, Reb Ber of Mezritch, was 

once approached by a chasid who had a 

very common problem. “Rebbe,” he 

pleaded. “I never seem to have enough. 

The more I get, the more I want. I know 

it is improper to think this way and I 

need help.” The rebbe told the man to 

visit Rebbe Zusia of Anipoli. “He can 

guide you with your difficulty.” 

The man was shocked as he approached 

Reb Zusia's residence. He saw a 

ramshackle wooden hut with boarded 

windows. Upon entering, the poverty 

was overwhelming. The man figured, 

“surely this is a man who is in constant 

need. He hardly has what he needed, and 

must grapple with new desires on a 

constant basis. He surely will be able to 

counsel me on my longing for the 

articles that I lack.” 

The man discussed his problem with Reb 

Zusia, but Reb Zusia looked at him in 

amazement. 

“What are you coming to me for? How 

can I advise you? I have absolutely 

everything I need!” 

Never forget others 

In the summer of 1954, my grandmother, 

Itta Ettil Kamenetzky, of blessed 

memory, left Beth Israel Hospital, for 

the last time, after a prolonged stay. Her 

condition had deteriorated, and the 
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doctors felt that there was nothing left 

for them to do. My grandfather, Reb 

Yaakov zt”l, went together with family 

members to pick her up from the 

hospital. My grandmother was wheeled 

to the waiting automobile and made as 

comfortable as possible. Suddenly, Reb 

Yaakov seemed to realize that he had 

forgotten something very important. He 

whispered something to his wife, and 

when she nodded her approval, he asked 

if it was possible for the driver to wait a 

few minutes. He had to go back into the 

hospital. 

The family members were a bit 

surprised. Although there was another 

patient in the room, and items may have 

been confused, they remembered 

removing every one of my 

grandmother’s personal belongings from 

the room. Accompanied by his curious 

son, Reb Yaakov proceeded to the 

elevator and pushed the button to the 

floor on which his wife had stayed. 

“Pa,” his son protested, “we have 

everything.” The elevator stopped at the 

correct floor. Reb Yaakov proceeded 

into his wife’s former room and turned 

to her ailing roommate. “In our rush to 

leave the hospital, I forgot to tell you 

good-bye and wish you well. May G-d 

send you a speedy recovery.” With that, 

Reb Yaakov walked out of the room, 

nodded at the stunned nurses, whom he 

already had thanked on his first exit, and 

left toward the waiting car. 

(www.Torah.org)    

True Mitzvah Files 

The power of kindness. 

by Emuna Braverman  

It's popular to write true crime stories 

based on the original FBI or police files. 

I think that our true mitzvah stories are 

stored in a celestial filing cabinet, but 

I'm going to share one mitzvah story 

with you as it was told to me. 

When my friend Chana moved about ten 

years ago, she wanted to bring blessing 

to her new home. How about a new 

mitzvah to correspond to her new 

residence? A friend suggested she try 

something that was hard for her to do. 

(The friend wasn't me; I would have 

suggested that she lead with her 

strengths.) 

Chana decided to visit patients in the 

hospital. But not just any patients -- 

patients who were very ill, patients in the 

ICU, in comas, at death's door. She 

would regularly go to their rooms, sit 

and talk, sometimes to be rewarded by a 

smile, sometimes uncertain if they heard 

her or not. 

The chaplain at the hospital, a kindly 

middle-aged rabbi, was her mentor. He 

taught her through word and deed how 

to help these people, and how to dig 

deep within for the reserves to put a 

smile on her face and walk briskly into 

yet another room. "He showed me how 

to perform kindness in a way I had never 

seen," Chana told me. 

The work took its toll. The patients were 

not always receptive, the endings not 

always happy. But the chaplain remained 

by her side, her own personal 

cheerleading squad, giving her the 

strength and encouragement to continue. 

http://www.torah.org/
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Unfortunately the rabbi himself became 

ill. Not only could he no longer be a 

source of encouragement, but watching 

him suffer through his debilitating 

disease further drained Chana's will. She 

began to feel a sense of hopelessness 

about her activities. All her doubts came 

crowding back in -- "No one seems to 

hear me anyway, what's the point?" She 

wasn't sure that she could continue her 

volunteer work at the hospital. 

But the Almighty had come to rely on 

Chana's acts of kindness; He stepped in 

to intervene. 'Fortuitously' Chana was 

scheduled for a physical examination 

with her internist and during the time 

Chana confided to her doctor her doubts 

and anxiety. 

He told her an amazing story about his 

sister. As a young woman she had an 

unusual illness that resulted in her 

spending six months in a coma. Even 

though she was a complete prisoner in 

her body, she could actually hear 

everything everyone said. She just 

couldn't respond. 

"None of your efforts are wasted." 

Visitors, especially those with a lot to 

say, were her lifeline. When she finally 

emerged from this terrifying state, she 

was able to recite whole conversations 

verbatim. "Those words kept me alive, 

kept me tethered to reality, gave me 

something to hang on to," she always 

said. 

"None of your efforts are wasted," the 

doctor advised Chana. And he told of yet 

another personal experience. 

"My grandmother was very ill with 

Alzheimer's. She was in a home and 

didn't recognize any of us when we went 

to visit. My grandfather lived with us but 

was too frail to go, and besides, she 

didn't recognize him either. This 

situation continued for 10 long years 

until my grandfather passed away. We 

debated whether we should even bother 

trying to communicate this sad fact to 

my grandmother. Since she didn't 

understand anything anyway, what 

would we be accomplishing? In the end, 

we decided that she deserved to know 

(whatever "know" meant). My father 

went to the home and gently explained 

that her husband had died. An hour later, 

my grandmother's soul departed from 

her body. She had clearly heard my 

father." 

These stories changed Chana's 

perspective. She was able to appreciate 

the power of her words and to look 

beneath the surface for the meaning of 

her actions. She no longer felt that her 

words were wasted, discouraged by her 

efforts. She realized the true meaning 

and potential of her actions. She was 

grateful for her experiences and what she 

had learned, glad that she had attempted 

something difficult. 

This recognition buoyed her spirits. She 

realized that she had truly made a 

difference. She was energized anew by 

this knowledge and ready to return to the 

hospital. She also felt she wanted a new 
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challenge, to make an impact in another 

way. She wanted to push herself yet 

again and move into uncharted territory. 

The Almighty stepped in once more. Not 

long after, Chana's oldest daughter gave 

birth to a beautiful baby girl, her first 

grandchild. After watching the labor and 

delivery, Chana had a revelation. 

Although not all births would be of her 

grandchildren, this is where she wanted 

to work – bringing life into the world! 

Today Chana is still at the hospital – in a 

full-time capacity as a certified labor and 

delivery coach. She does it with joy but 

also with an understanding and 

compassion that wouldn't have otherwise 

been possible. 

The rabbi, her mentor and friend, 

unfortunately succumbed to his illness, 

but his kindness and generosity 

reverberate through Chana when she 

coaches mothers as they usher a new 

generation into the world. 

(www.aish.com)  

Shabbos in Halacha  

Wringing and Laundering 

 

  Laundering – כיבוס .3

 

The Prohibition 

 

Summary 

 

There are three steps to laundering: each 

by itself is forbidden. 

1. Soaking [or wetting] a fabric; this 

applies only to absorbent 

materials. 

2. Scrubbing, or rubbing two parts 

of a fabric against each other; 

this is prohibited with all soft 

materials, whether absorbent or 

not. 

3. Wringing 
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)32:15(עזים מאתים ותישים עשרים רחלים מאתים ואילים עשרים   
Prior to his fateful encounter with his irate brother Eisav, Yaakov made multiple efforts to 

appease him. Among the avenues that he pursued was sending a number of animals to Eisav as gifts. The 
Torah records that Yaakov sent 200 female goats and 20 male goats; 200 ewes and 20 rams; 30 nursing 
camels with their young; 40 female cows and 10 bulls; and 20 female donkeys and 10 male donkeys. As 
there are no coincidences in the Torah, Yaakov must have had a calculated reason for the number of each 
type of animal that he sent. 

Rav Nachshon Gaon, the ninth-century leader of the yeshiva in Sura, provides a brilliant 
explanation for the number of goats that Yaakov sent to Eisav, which totaled 220. He points out that the 
proper factors of 220 (numbers less than 220 which evenly divide into it) are 1, 2, 4, 5, 10, 11, 20, 22, 44, 
55, and 110. When they are summed, they add up to 284. Similarly, the proper factors of 284 are 1, 2, 4, 
71, 142, which add up to 220. In other words, the numbers 220 and 284 are unique in that the sum of the 
proper factors of each number adds up to the other number, and they are the smallest set of numbers with 
this unique characteristic. 

A pair of numbers with this unusual property is referred to by mathematicians as amicable 
numbers, or as Rav Nachshon Gaon calls them, מנין נאהב - beloved numbers. He explains that there was 
an ancient custom that when a person wanted to curry favor with a prominent individual, he would give 
him a gift of items numbering one of a pair of amicable numbers, and keep the corresponding number for 
himself. Rav Nachshon Gaon suggests that this is what Yaakov did in order to placate Eisav: He sent him 
220 goats, while keeping 284 for himself. It is clear from the text that Yaakov sent to Eisav 200 female 
goats and 20 male goats, for a total of 220 goats, but where is it alluded to that he kept 284 for himself?  

When Yaakov gave instructions to his servants  regarding the presentation of the gifts to Eisav, he 
told them (32:21) אכפרה פניו במנחה ההולכת לפני - I will appease him (Eisav) with the gifts that precede 
me. Rav Nachshon Gaon explains that the word אכפרה can be divided into two words - אך פרה. The 
word אך is understood by Chazal to connote limiting or reducing (see Yerushalmi Berachos 67b). In this 
case, the numerical value of the word פרה is 285, so diminishing it by 1 yields 284, which is the number 
of goats that Yaakov kept for himself as part of his attempt to pacify Eisav. 

 
 

)32:25(ויותר יעקב לבדו ויאבק איש עמו עד עלות השחר   
After ferrying his family across a stream, Yaakov returned to the other side to retrieve some small 

pitchers that he had forgotten, where he was confronted by a man who wrestled with him throughout the 
night. Rashi explains that this was not any ordinary man, but rather Eisav’s guardian angel, who came in 
the guise of a man to fight with Yaakov and unsuccessfully attempted to subdue him. The Gemora 
(Chullin 91a) offers two opinions regarding the appearance of this man: One opinion says that Eisav’s 
angel came in the guise of a Torah scholar, while others maintain that he looked like a non-Jew.  

The Chasam Sofer explains the deeper logic behind these two opinions by noting that while 
Yaakov told Eisav that he had observed all 613 mitzvos (Rashi 32:5), there were two areas in which he 
was somewhat weak: the mitzvah of honoring his parents, which Yaakov was unable to perform during 
the time that he was away from home, and the prohibition against marrying two sisters. Eisav’s guardian 
angel therefore attempted to attack him in these vulnerable spots. One view says that he appeared in the 
guise of a Torah scholar, hinting to Yaakov’s deficiency in honoring his parents, since the Gemora 
(Megillah 16b) teaches that he was not punished for neglecting this mitzvah during the time that he was 
studying Torah in the yeshiva of Shem and Ever. The other opinion maintains that Eisav’s guardian angel 
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came to Yaakov looking like a gentile, as a way of implying that he had acted like a non-Jew by marrying 
Rochel and Leah, as the prohibition against marrying two sisters only applies to Jews. 

The Chasam Sofer suggests that these two mitzvos are alluded to in the Torah’s description (32:8) 
of Yaakov’s response to the news that Eisav was heading toward him with 400 men:  ויירא יעקב מאד ויצר
 Yaakov became very frightened, and it distressed him. Why are these two different verbs used to – לו
express Yaakov’s reaction? The word ויירא hints to the mitzvah of honoring one’s parents, which is 
expressed by the Torah (Vayikra 19:3) as  תיראואיש אמו ואביו – a man should fear his father and mother, 
while the term ויצר corresponds to the prohibition against marrying two sisters, which is described by the 
Torah (Vayikra 18:18) as  לצררואשה אל אחותה לא תקח – you shall not marry a woman in addition to her 
sister, to make them rivals. 
 Rav Moshe Aharon Friedman of Yeshivas Mir in Yerushalayim offers a different explanation for 
the angel appearing to Yaakov as either a Torah scholar or a non-Jew. The Shelah HaKadosh writes that 
Eisav’s guardian angel represents the yetzer hara (evil inclination), which was attempting to assail 
Yaakov and defeat him. Sometimes, the yetzer hara comes to a person in the guise of a gentile, brazenly 
trying to entice him to sin. At other times, the evil inclination appears in the form of a Torah scholar, 
presenting numerous calculations and justifications to “prove” that good is bad and bad is good, in an 
effort to trick a person into believing that a terrible sin is actually a mitzvah. 
  The Gemora (Shabbos 75a) discusses the reason for the prohibition against ritually slaughtering 
an animal on Shabbos. One opinion posits that it is forbidden because it colors the animal, whose hide 
becomes dyed by the blood. The Baal Shem Tov homiletically explains that because the yetzer hara’s 
mission is to “slaughter” us, it attempts to do so by painting a distorted picture of reality, confusing our 
judgment about right and wrong. 
 Yaakov referenced the angel’s dual nature when he beseeched Hashem (32:12), “Rescue me from 
the hand of my brother, from the hand of Eisav.” As Eisav was his only brother, why did Yaakov use two 
seemingly redundant expressions? The Bais HaLevi explains that Yaakov was worried about two distinct 
scenarios: He was afraid that Eisav may come to assault him in his standard non-Jewish appearance, but 
he was even more frightened by the possibility that he may look like a brother, acting friendly toward him  
to win him over to his philosophy and worldview. 
 Rav Friedman adds that sometimes the yetzer hara opts to attack us not in areas that are clearly 
black and white, but specifically in areas that are gray, slowly eroding and peeling away our defenses. 
This too was an area in which Yaakov prevailed. The commentators write that Avrohom’s attribute of 
chesed (kindness) corresponds to the 248 positive commandments, while Yitzchok represents gevurah 
(strength), which is associated with the 365 negative prohibitions. What does this leave over for Yaakov? 
Yaakov’s specialty was infusing kedusha (holiness) into the mundane, optional areas of life. This is why 
he came out holding onto the עקב (heel) of his brother, as the letters in the word עקב can be expanded to 
spell מותרבצמך עדש ק – sanctify yourself in areas that are permitted. Later in life, he had a prophetic 
dream in which he saw a ladder set on earth with its top reaching the heavens, alluding to Yaakov’s 
unique ability to fuse the two worlds by uplifting the physical and imbuing it with holiness, an attribute 
that we would all do well to emulate. 
  
 

Parsha Points to Ponder (and sources which discuss them): 
 

1) Rashi writes (32:5) that Yaakov sent a message to his brother Eisav stating that although he had 
dwelled with the wicked Lavan for twenty years, he had remained steadfast in his faith and had 
continued to keep all 613 of the commandments. How is this to be understood, as it is physically 
impossible for any person to observe all of the mitzvos? (Ayeles HaShachar, Taam V’Daas) 

2) After Yaakov emerged victorious from his battle with the angel, he asked the angel to reveal his 
name. The angel refused to divulge this information, responding (32:30), “Why are you asking 
for my name?” What was the angel’s name, and why did he refuse to disclose it? (Chasam Sofer) 
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3) The Gemora in Shabbos (55b) teaches that whoever says that Reuven sinned with Bilhah, as is 
indicated by a simple reading of the Torah, is mistaken. Rashi writes that this is derived from the 
fact that the Torah states (35:22) that Yaakov’s sons were twelve, which comes to teach that they 
were all equal, which could only be the case if Reuven didn’t sin. How does this proof teach that 
Reuven never sinned when it could be that he did indeed sin but immediately repented his 
actions, thereby rendering him once again equal to his brothers? (M’rafsin Igri) 

4) After listing the twelve sons of Yaakov, the Torah concludes (35:26) by stating that these are 
Yaakov’s sons who were born to him in Paddan-Aram. How can the Torah say that they were all 
born in Paddan-Aram when Binyomin was born in Canaan (Rashi 35:18)? (Rema MiPano) 

 
 

Answers to Points to Ponder: 
 
1) Rav Aharon Leib Shteinman rejects the explanation that Yaakov meant that he had studied the laws 
of all 613 mitzvos, as Rashi writes that he said that he had observed them. Instead, he suggests that 
because Yaakov’s intention was to fulfill every mitzvah when he would have the opportunity to do so, it 
was considered as if he kept them all. Rav Moshe Shternbuch notes that Yaakov didn’t say that he 
fulfilled all of the mitzvos, but rather that he was שומר all of them. Rashi writes (37:11) that this term can 
be used when a person guards something in the sense that they are waiting and anxiously looking forward 
to its fulfillment. In this case, Yaakov was guarding the mitzvos through his desire for the opportunity to 
perform all of them. Rav Shternbuch adds that at present, we lack the Bais HaMikdash and all of the 
mitzvos which can only be performed there, but if we yearn for the time when we will have the merit to 
observe them, it will be considered as if we have already done so. 
 
2) Although at first glance the angel seemed to refuse to reveal its name, the Chasam Sofer suggests that 
the angel did indeed answer Yaakov’s question. The name of an angel is a reflection of his particular 
mission in this world. In this case, the purpose of the angel, who was Eisav’s guardian angel (Rashi 
32:25), was to teach Yaakov – and all of his descendants – the importance of distancing oneself from the 
wicked. The name that most appropriately reflects this purpose is “Why are you asking for my name,” 
which denotes the utter waste of time in being involved in any way with him and all that he represents. 
 
3) Rav Chaim Kanievsky notes that the verse stresses that all of the brothers were equal. If Reuven had 
sinned with Bilhah and immediately repented his actions, this would not be the case. Reuven would not 
be equal to his brothers, but would in fact be greater than them, as the Gemora (Berachos 34b) teaches 
that those who have sinned and repented are on an even higher level than those who never sinned at all. 
Rav Aharon Leib Shteinman answers that the verse equating Reuven with his brothers was written 
immediately after the incident with Bilhah, but Reuven didn’t repent his actions until much later, as Rashi 
writes (37:29) that Reuven was not present when the brothers sold Yosef because he was busy fasting and 
donning sackcloth to atone for moving his father’s bed. Rashi also writes (Devorim 33:7) that Reuven 
was inspired to repent by the confession of Yehuda that he was responsible for Tamar’s pregnancy, which 
only happened much later. If the verse equated Reuven to his brothers before he repented his actions, his 
must not have been that great and he must not have engaged in forbidden relations with Bilhah. 
 
4) The Rema MiPano explains that when Rochel gave birth to her first child, she named him Yosef, 
saying (30:24) “Hashem should add for me another son.” Because of the principle that (Tehillim 145:19) 
 Hashem does the will of those who fear Him – Rochel’s request for another son made it  – רצון יראיו יעשה
as if he was already born, and the Torah therefore views all of Yaakov’s sons as having been “born” in 
Padan Aram. 
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Yaakov Avinu received word that his 
“brother” Aysav was coming to greet 
him. He understood fully well that 

this was not to be a warm family reunion. 
Aysav came accompanied by a band of 
four hundred armed men, bent on revenge. 
The Torah describes that Yaakov was “very 
frightened,” so he prepared for war. 
The Rishonim are bothered by why Yaa-
kov would fear Aysav. After all, HASHEM 
had promised to return him to his father’s 
house in peace. Throughout the many years, 
HASHEM was right there protecting him, 
guarding him, keeping the promise. Why 
should he now fear a mere mortal?
The Dos Zakainim answers that Yaakov was 
afraid of the “zchus of Eretz Yisrael.” For the 
past twenty years, Aysav had been living in 
Eretz Yisrael while Yaakov had not. There-
fore, Yaakov was afraid that if he engaged in 
mortal combat with Aysav, that merit might 
win the day for him, and Yaakov might die 
in battle.  
This Dos Zakainim is difficult to understand 
on a number of levels. First, the reason that 
Yaakov wasn’t in Eretz Yisroel was not that 
he had abandoned the land, but because he 
fled from Aysav. He spent the first fourteen 
years in the yeshiva of Shem, and then he 
worked for Lavan. 
But even more pointedly, what possible 
merit could Aysav have from living in Eretz 
Yisrael? He wasn’t practicing Torah and 
mitzvos. Quite the opposite, he was a ra-
sha. His entire existence was focused against 
holiness. Eretz Yisroel is a land that has an 
enormous amount of kedusha and can-
not tolerate wickedness; it is highly sensi-
tive to tumah. Aysav’s very presence in the 
land should have been intolerable. The land 
should have desired to throw him out. So 
what type of merit would he have from be-
ing in that land? It would seem the oppo-
site. His many years of defiling that holy 
land should work against him, not for him.  
The answer to this question can best be un-
derstood with a perspective on capitalism. 

³  THE CONTRIBUTION OF 
THE PRIVATE SECTOR

If a man owns a successful small business, 
he might do a million dollars a year in 
sales. But that is the gross revenue, not the 

amount he takes home. As a rule in busi-
ness, 15% of revenues is a reasonable profit 
margin. So, if his mark-ups are strong and 
his expenses are in line, he might bring in 
a net profit of $150,000. 85% of the mon-
ies that he earns go to expenses. And this il-
lustrates an interesting phenomenon. While 
his only motivation may have been to earn 
a living for himself, he is providing a sub-
stantial gain to those he does business with. 
In this scenario, $850,000 of his efforts are 
going to vendors, suppliers, and employees. 
And while it may not at all be his intention, 
he is making a substantial contribution to 
the economy as a whole. 
In the same sense, Aysav was engaged in the 
building of Eretz Yisroel. While his interests 
may have been strictly his own, he main-
tained sheep, owned fields, hired workmen 
and built fences. His efforts directly benefit-
ed the land. It was cultivated and improved 
because of him. And this was Eretz Yisroel, 
the land that HASHEM chose as the site for 
the Jewish people to settle, the home of the 
eventual Bais HaMikdash. It’s very ground is 
holy. While he may not have been a credit 
to the land, and may not even have felt an 
attachment to it, because of him, the land 
was built up – and that is a great merit. 

Yaakov did not in any sense think that Ay-
sav had more merit than he did as a person. 
He was well aware of the different lives they 
led. But Yaakov understood that Aysav had 
a tremendous zchus: he was responsible 
for building the land, and because of this 
Yaakov was afraid. In “times of danger,” a 
particular merit can stand up for a person, 
and that can change the outcome of a con-
frontation. 

³ WE DON’T BELONG HERE

This concept is very relevant in our lives. 
While we patiently wait for the imminent 
coming of Moshiach, one of the concepts 
that must be in the forefront of our minds 
is that we are in a foreign country. We don’t 
belong in chutz l’aaretz. It isn’t our home. 
While the United States is one of the most 
benevolent lands that has ever offered us 
residence, a Jew doesn’t belong in Brook-
lyn. When we build up this land, whether 
with palaces or impressive businesses, we are 
building other people’s land. We get back 
nothing for it. 
A Jew belongs in his homeland, in Eretz 
Yisroel. HASHEM invested very different 
properties into the land of Israel. The air 
there makes one wise. It is a land steeped 
in holiness, and when a Jew lives there, it 
is much easier to experience HASHEM, 
much easier to reach perfection. 
We see from this Chazal another advantage 
of living there. By his very presence, a Jew 
has the merit of cultivating the holy land. 
When he rides the buses and frequents the 
shops, he is supporting the local economy. 
When he operates a business there, he isn’t 
only getting back the 15% of net profit, he 
is benefiting many others, and his $850,000 
goes towards building up the infrastruc-
ture, giving jobs to others — he is part of 
the building process. Because it is the holy 
land, the mundane becomes sacred, and he 
is given reward because he is a builder of our 
sanctified land. 
While each individual and family must con-
sult Torah guidance to determine whether 
living in Israel right now is best for them, 
one fact is clear: we belong there; it is our 
home. May HASHEM quickly bring 
Moshiach, and may we all celebrate a new 
dawn in our most precious homeland.

Parshas Vayislach
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“And Yaakov became very frightened, and it 
caused him much pain, and he split the nation 

that was with him, as well as the sheep, the cattle 
and the camels, into two camps.”

— Bereishis 32:7— 
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GET THE NEW SHMUZ APP!  ACCESS HUNDREDS OF AUDIO, VIDEOS, AND ARTICLES FROM THE SHMUZ. 
SIMPLY GO TO THE APP STORE, OR GOOGLE PLAY, AND SEARCH FOR “THESHMUZ”. OR GO TO WWW.THESHMUZ.COM.

The Shmuz - Marriage Seminar, a 12 part, comprehensive guide to a successful Marriage is available 
FREE of charge at www.TheShmuz.com. It is also on the Shmuz App available at the App store, or 
on Google play, or you may listen on Kol Halashon by calling 718- 906 6400, then options 1, 4, 3

Sponsorships available for live shmuz, weekly shmuz on the parsha 
and cd and magnet  distribution. Please contact the shmuz @ www.
theshmuz.com or 866.613-torah (8672) for details. 
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