
 kjrc ohba gca lscgt rnthu kjr ,t cegh cvthu
 vbyev l,c(jh-yf)ivc ,ussun,vvu ,ubuhxbv - 

     kvnf vzn ehpvk ohkufh 'ubhct cegh kg rcga vn kfc i,arpc ohbbuc,na
vbvs 'ostv hbpc ohbua ohkuafn tuv thmnn rat rmhv og ssun,vk lhtv ohjek
vat oan ,jek ick ,hck ujkhau ceghk tre ejmha t,ht ,nsuev varpv ;uxc
ukuec gnua ift cegh /vwwh hyca cwwh shngvk cegh kg vhv hf ',urusv lanv lrumk
vgac grht rat ,t cegh gsh vga v,utc 'i,arpc ubt ohtura hpf ufrsk tmuhu
ohkav rcf ouh ka uana chrgv tka sg hf 'uhct ka uduuhz thmnvk rzghkt tmha
aujc utr zt 'ejmhk vecr ,t ,,k icku ktu,c unhfxv rcfu 'u,ujhka ,t rzghkt
lrsc vwwcev vjbh uk od hf ,wwhavc ujycn oa vhv ifa iuhfu 'vbuhkgv vjdavv ,t
hpf ,usgun uhbp ifhvk atrn gsh rcfa rjt yrpcu 'uaeucn ,t tmnhu vrme
vbyevu kusdk vkusdv urntu uduuhz ,usut ohja uhv okugv hbc odu 'uhct uk vruva

 /ick v,hc ufrsk lkvu 'i,nu rvun vcrv kyb rzghktf tuv od vag ifk 'iyek
    shnu ;fh,u 'ohrahnc ohfkuv ohrcsv iht ukmt hf vtr rcf ufrs ,khj,c ;fh, lt

tk ick ,hcc utuccu 'kf rxujcu ourgc urhtavu 'ubunn kf ubnn kybu zphkt uhrjt ;sr
'ick ,hcc ohba gca sucgk uhkg vhv ifa iuhfu 'thbusb sucg ,,k hsf vnutn ushc vhv
hf asuev jurc gsha cegh /vat tahk ,wwhav ,umn oak runtf uhv ukkv ohba gca
scgak ohfxv 'ohbuhkg ohbueh, ,uagk u,kufhc vhvh vfrsu 'kjr thv h,hntv uduuhz

 

h,gsh tk hfbtu vzv ouenc wv ah ift rnthu u,ban cegh .ehhu
 wudu(zy-jf)wthra t,bhfa vrag hc kfw ihhbgc - 

     kc c,((((tttt""""sssshhhhjjjjvvvvkkkk))))    wwwwllllbbbbtttt    ,,,,nnnnuuuujjjjwwww rpxc cu,f" 'wwwwoooogggguuuubbbb    hhhhrrrrnnnnttttwwwwu,ban cegh .ehhuwa '
c f"fu) wrucmw ,"x 'wrnthuwwwwoooohhhhrrrruuuuyyyyvvvv    kkkkggggccccwwwwrucmv ouenca 'wvzv ouenc wv ah iftw '(

c c,fu 'wthra t,bhfa vrag hc kfwa '(/y"k ihrsvbx) wndc ifu /"ovng vbhfavooooaaaawwww
wwwwkkkkttttuuuunnnnaaaannnna htsuc 'kkp,vk cmhb ostaf" '(vkhp, ihbg v"s d"gr, rcsnc) ohdryenv

'gushfu 'u,cajn ,t ohkckcnu ohshrynu 'lknv rga kt tca vz tuv hn ohdryen
vkusd ,uezj,v lhrmu ',gsv kuckcu .uj ,cajn r,uhc ohjhfa vkhp,v ,gaca
hfbt hng lu,cw ohhek ruchmv ,khp, thv vzk vmughv vmgvu 'hkutu htv hkufu
thkd,tc tuva rcs kfcs ;tu 'kuec thv ruchmv ,khp, vbvs 'ikvksfu 'w,cauh

 shdva vn h"pg ohrcsv eh,nvk ahu /vbdvv tuv unmg ruchmv 'durye uhkg lhhaeeee""""ffff
vvvv""""vvvvkkkkkkkkmmmmzzzz    ccccuuuukkkkggggkkkknnnn    ssssuuuussss    wwwwrrrr    eeee""""ffff    ooooaaaacccc    ((((wwwwrrrrzzzzbbbb    hhhhbbbbccccttttwwww))))    vvvv""""vvvvkkkkkkkkmmmmzzzz    rrrr""""uuuunnnnsssstttt    hhhhccccttttsjh vragafs '

vrag hc kfws ouan 'sjpv ksudn vtmuh uapb 'vna tuch ltkn ot whpt 'ohkkp,n
vpk sh unhah f"gcu 'sjpu vnht ovhkg vkja ohdryenv od vnu 'wthra t,bhfa
iyav iht [ohkkp,nv] h"bc ka rucm kg vbhfav ,trav smna 'ubhhvu) '"udryeh tku
hcu,fc ohznrv ,ufhnxc znrb vz ihhbga 'k"bu 'ovhkg dryek ohkufh ohdryenvu

v urthca varpvwwwwuuuucccckkkkffffwwwwvu [tmn, tku v"s vkhp, wkv]     wwwwjjjjeeeeuuuurrrrwwwwhrpxc v"s p"fvuh wkv]

 hsfc ohba gca unmgkfc hf cegh gsh ohbav ukt kfc 'ohbueh,v uktk ,ufzk
iumrv ,t ehpvk vfzh z"hg er hf 'ohnak rwwjbk thvu vumn tuv ohhen uh,ukug
rt,k t"t /vtkc kjr ,t ;hkjvu upumrp ,t kfubv vkhd inzv tucc lt 'iuhkgv
wz lan ughdh kf hf rmhv uk vtrv zt 'rcsv uk gsubaf cegh ka urgm ksud ,t
lfk vfz tka iuhfu 'kjrc ,ufzk hsf vhv ughdh kf hrva 'ehrk uhv ,unhn, ohba
u,ut lt /vfz tk vsucgv ,hkf,k hrva wv ,sucg itf vhv tk hf rcsv rrcuv
'ick ,gmv ,t ;fh, tuv kcen 'rmhv ,nhznn vshnv kg r,h kgp,n ubht ehsm

 /unmg athn ubht lt 'ehrk vrutfk ufkv ohba wz 'asjn u,sucg khj,nu
,esmv vtk 'ehrk uhv tk ohbuatrv ohba gcav od hf rrcuv ;uxck lt     
v,jpa vpkz if kg r,h 'ohycav in ,hmjn ohevk v,fzu v,khp,c vkgp
 /,ubuatrv gcav ,ufzc uskub vwwh hycan ahka wc hf tmnbu 'ohba sug vshkuv

,uae kngu ostv .nt,na rjt ohngpk 'ubhbnzc od humn vz ihgn iuhxb     
cajb u,sucg iht ukhtf ohbp uk vtrnu rmhv uhkt vkd,n zt 'utruc ,sucgc
sutn kukg vz ihgn iuhxb /sutnk odpv vz khsdnu 'odp vzht vc tuv tmun 'oukfk
;t hf 'oheukt sucg tua uchkc rvrvhu 'auth hshk ukhpvk kufhu 'ostv ,t rgmk
;xub odp vkdhu rmhv cua tuch inz rjtk hrv 'vtkvu ouhvn odpv ,t ie,t ot
uhkgu 'rmhv ,nhzn tuv vz kz"f lt /ohhbjurv hxfbn heb hnmg ,t tmnt cuau
,t sucgk asjn khj,vku odpv ,t ie,k vtrh ift 'kgp,vk tku ezj,vk
jrfun vhvh zt 'oukf vkgp tk u,nhzna rmhv vtrhaf inzv ,ucrc lt /utruc
/,wwhav hbpk v,hv vhumr vbuatrv u,sucg od hf ostv jfuuhu 'vuxnv ,t rhxvk
'wrnthu u,ban cegh .ehhuw euxpv sg 'wuhkg cmhb wv vbvuw euxpv in"a '[icutr hjh
u,ban cegh .ehhuw ohkhnv ka ,"xu '; iya ,uh,ut unkgbu 'c"tv kf ,uh,ut ah
'rucmc ;ar ;gz ;ma ;db ;me ;bt ;tu iya ihta lk rnuk 'wrucmw tuv wrnthu
'"ruchmv kg vrua vbhfava lk rnuk wvzv ouenc wv ah iftw lhann vz euxpu

/(wruchmv kg vrua vbhfavaw ouan tuv wrucmc wufu iya ihtwa vna 'ubhhvu
v rthc 'k"bv trndv hrcs hpku     ....hhhhaaaacccchhhhhhhhtttt    iiii,,,,bbbbuuuuhhhh    wwwwrrrr    hhhhccccrrrrvvvvnnnn))))    wwwwiiii,,,,bbbbuuuuhhhh    ,,,,rrrrttttpppp,,,,wwww

kkkk""""eeeeuuuummmmzzzzhf uhv, ohausew cu,fv kg (wy s"f trehu) wvcr arsnwv hrcs ,t '(
'hbunf kufh -uhv, ohause" 'o,v t,hts '(wc y"h trehu) wofheukt wv hbt ause

/"of,ausen vkgnk h,ause-whbt ause hfw rnuk sunk,
lhrm kct 'ov ohause ktrah hbc htsuu hf" 'oa wi,buh ,rtp,wc rthcu    
hc kfw hf '(:d"f vkhdn wg) wvragn ,ujpc vauseca rcs ihtwa 't,ahbf
u,ause v"cev kct 'vragc i,ause rehg 'if otu 'wthra t,bhfa vrag
kscvv kct 'sjt hud ktrahu 'sjt wv hf 'ubhhvu 'sjuhnu shjh sjt tuva 'shjhc
ukhtu 'huchrc tuv wvragwa 'sjt tuv od iye rpxnca wvragwk wsjtw ihc
'ktrah ka sjtk wv ka sjt ihc kscvv uvzu 'vrund ,usjtc tuv wsjtw
era vrag ubhhvu 'wthra t,bhfa vrag hc kfw urntsf 'huchrc tuv ktraha
- uhv, ohausew uvzu 'vrund ,usjtc wt tuv v"cev kct 'sjt tuv iye rpxnc
'wof,ausen vkgnk h,ause-whbt ausew k", 'shjhc iumrv 'hbunf ,uhvk kufh

/"vragc tuva huchrc sjtv ofkmt kct 'shjhc h,ause hkmta 'aurhp

In the Zohar Hakadosh it states as follows: 

     “From the beginning of creation, Hashem wanted to bring down the light of chessed (kindness) into the world so

he concealed it in the Dudaim (small flowers). When Leah gave over the Dudaim to Rochel, she demonstrated to

Hashem that she was worthy of being the vehicle to spread Hashem’s light throughout the world. Hashem rewarded

her with the birth of Yissachar. Yissachar represents the highest level of Torah learning. Yissachar’s Torah learning

takes the light that Hashem concealed within the Dudaim and spreads it throughout the world.”

(Monsey, NY)
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(3) j:t vru, sunk, wkv o"cnr (2) v:t gauvh rpx (1)
vru, sunk, wkv (5) :yh tnuh (4) z:unr s"uh ijkav lurg
s:d ,", crv g"ua 't:unr s"uh t"nr ':ym ,ujbn (6) d:c

s:c oa crv g"ua (9) :ym ,ujbn (8) y:s ohrcs (7)

Special Mazel Tov to Dovi Halperin (Toronto) on his Bar MitzvahSpecial Mazel Tov to Dovi Halperin (Toronto) on his Bar MitzvahSpecial Mazel Tov to Dovi Halperin (Toronto) on his Bar MitzvahSpecial Mazel Tov to Dovi Halperin (Toronto) on his Bar Mitzvah
and to his parents, Reb Daniel & Esther Halperin, as well asand to his parents, Reb Daniel & Esther Halperin, as well asand to his parents, Reb Daniel & Esther Halperin, as well asand to his parents, Reb Daniel & Esther Halperin, as well as

grandparents and extended family. grandparents and extended family. grandparents and extended family. grandparents and extended family. May the family, as well asMay the family, as well asMay the family, as well asMay the family, as well as
all of Klal Yisroel, derive much nachas from Dovi all of Klal Yisroel, derive much nachas from Dovi all of Klal Yisroel, derive much nachas from Dovi all of Klal Yisroel, derive much nachas from Dovi h"b and and and and

watch him grow into a true ben Torah, with watch him grow into a true ben Torah, with watch him grow into a true ben Torah, with watch him grow into a true ben Torah, with y"agnu a"rh vru,....

 vnhka vtupr ,ufzk kkp,vk tb
a"ung ohrn ic ktuna vkujv sgc

 ktrah hkuj rta lu,c 
ohkusd ohnjrk lhrma

v"g vnka ovrct wr ,c kjr tahr u,hgru k"z whcuy wr ic rykt ktuna ;xuh ovrct wr ,nab hukhgk lynp: When Lavan tricked Yaakov into marrying Leah

and then working another seven years in order to marry

Rochel, Yaakov’s response was, “Why did you trick me?”

Yaakov, the ultimate man of truth, could not understand

why Lavan required such underhanded deception to get him     

    A SERIES IN HALACHA
   LIVING A "TORAH" DAY

"okuf sdbf vru, sunk,u" - The Greatest Mitzvah of All (4)

Laws of Talmud Torah. We continue to analyze the various
aspects of a Jew’s obligation of Talmud Torah, in particular the
daily obligation to learn and study Torah.
The Daily Obligation. There is an obligation for each man to
set aside time every single day and night of his life for learning
Torah. This is derived from the posuk which Hashem told
Yehoshua bin Nun (1):  lhpn vzv vru,v rpx aunh tk"onuh uc ,hdvu
vkhku"  - “This book of the Torah shall not depart from your

mouth, rather you shall contemplate it day and night.” (2) Even
though the simple explanation of “day and night” means
constantly and consistently, as opposed to a specific daily
obligation, the posuk is also understood to mean that one is

obligated to learn some amount of Torah every single day and
every single night (3).

 
If a person would know that during the next

forty-eight hours he will only have one hour available for Torah

study, he must divide this time into four segments of day and
night. Additionally, the Gemara (4) tells us: o,ut vag - "oc ,rcsu"
"htrg oag, ktu gce - “You shall make them (words of Torah) the

main topic (of your speech) and not a minor aspect.” The
Shulchan Aruch Harav (5) writes that this refers to making the
set amount of daily time devoted to learning into a larger
segment of time. When circumstances cause a person to become

to marry his eldest daughter. He recognized that Leah was

also a Tzadekes, and it was obviously the will of Hashem

that he marry her. So Lavan, asked Yaakov, why are you

doing all this deception? If you want me to marry Leah, all

you had to do is just say it! (Based on the Ohr HaChayim)

   `"hily cltyxid jexa x"den z`n 
qhiid cplailw jexa miig zxhr llek y`x 

busy and he doesn’t have a lot of time, he can still fulfill the
mitzvah of "vkhku onuh uc ,hdvu" by learning a smaller amount that
day or night, such as a chapter of Mishnayos. If circumstances
get even more difficult on any given day or night, in such cases
one can rely on the Krias Shema that he recites day and night to
minimally fulfill his day/night learning obligation (6).

 
This entire

obligation is referred to as "vru,k oh,g ,ghce" and its many
detailed halachos will be explained in a future issue IY”H.
The Obligation to Remember Torah Learning. The posuk

states (7): rat ouh //// ohrcsv ,t jfa, ip stn lapb runau lk rnav er"
"crujc lhekt wv hbpk ,sng - “Beware for yourself and greatly

beware for your soul lest you forget the things (your eyes saw) ...

the day that you stood before Hashem your G-d at Chorev.”

From here we learn that one is obligated to remember his Torah

learning. Even though the simple explanation of the words “lest

you forget” is referring to the Aseres Hadibros (Ten
Commandments) that were heard at Har Sinai, Chazal (8)

maintain an oral tradition (9) that it refers to the whole Torah. This
obligates us to do our best by reviewing the Torah we learn (we
will discuss other suggested methods IY”H in the future) in order
to remember it fluently. This might bring up the question of
which takes precedence: reviewing a Masechta or learning a new
one, which we will also discuss IY”H in the future.

Rabbeinu Bechaye zt”l writes:

     “wis una vtre if kg ic hk i,hu hkec gna odu ohekt hbbs kjr rnt,uw - Rochel said, ‘G-d has judged me,’ and thus she

named the child Dan. We see that one should be very careful with his (or her) words, especially with what he says

first. Chazal tell us: ‘Four people began their words with w;tw (anger) and were destroyed with w;tw. They are: the

snake; baker (from Egypt); Korach’s people; Haman.’ Rochel, too, began with the concept of judgment, and she

indeed suffered from the Attribute of Justice and died during childbirth. How careful must we be when we speak!”

A Wise Man would say:

     “When I was a young man, I observed that nine out of ten things I did were failures. I knew that I didn’t want to

end up being a failure, so I did ten times more work.”            



    After Leah gave birth to her fourth son, she was overcome with joy and gratitude. In her mind, this was more than she
could have ever dreamed of, and she wished to express her appreciation to Hashem. Therefore she called her child “Yehuda” -
which stems from the word "vtsuv" (thanks). The Maharam Shick zt”l provides a deeper insight into her words. In fact, Leah
didn’t just say, "wv ,t vsut ogpv" - This time I thank Hashem - but rather she asked it in the form of a question: ,t vsut ogpv"
"wv?  This time? Only this time, must I thank Hashem? No! I must thank Hashem constantly, consistently and continuously! I
must always remember the chessed that Hashem did for me, He gave me four sons, more than my share! "vsuvh una tre if kg" -
For this reason, she named him YEHUDA, so that his entire life should be a reminder to thank Hashem for His great kindness. 
     We are called YEHUDIM for the very same reason. A Jew must constantly remind himself to thank Hashem for the
millions of chasadim that He receives every day. It is so easy to forget, to get bogged down with the  daily aggravation of life.
But if we would just sit down and make a list of all our problems on one side and all of the wonderful things in our lives on the
other, we would see that we have many more reasons to thank Hashem than complain! R’ Shlomo Zalman Auerbach zt”l

said that the way to relieve oneself of stress and anxiety is by keeping a little "xebhp" - a small notepad, handy with which to
write down every chessed one enjoys throughout the day - even the most minor “kiss” from Hashem! Every time something
good happens, write it down and then in "ohsun" thank Hashem for this kindness. This will change your life. Not only because
you will become happy and grateful, but because the more you thank, the more Hashem will shower His kindness upon you!

 wudu hb,hnr vnku lng h,scg kjrc tkv hk ,hag ,tz vn ick kt rnthu vtk tuv vbvu recc hvhu(vf-yf)
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     The Gemara (:tm ihrsvbx) quotes Rav Yehuda who says that Yaakov Avinu took twelve stones, representing the 12 future
Shevatim, to use as a pillow. Each stone wanted the tzaddik to rest his head upon it. To create shalom and achdus, Hashem made a
miracle and fused them all into one big stone. Thus, the change in the posuk from "hbctn" plural, to "ictv" - one single stone. 
     The Medrash, however, brings in the name of Rav Nechemia that Yaakov took three stones and Hashem made these into
one. My machshava here is based on what Yaakov Avinu was thinking when he went to sleep. Chazal say in Pirkei Avos that
the world stands on three pillars: Torah, Avodah and Gemilas Chasadim. Avraham Avinu represents the pillar of chessed.
Yitzchok Avinu characterizes the middah of Avodah, and Yaakov Avinu embodies Torah. Upon arriving at the site of the future
Mikdash, Yaakov encountered three stones, and Hashem fused them together into one. Allegorically, the issue here was which
of the above three foundations should actually take precedence - become the "atr" - head. The stone representing Avraham Avinu
claimed that chessed (kindness) is the prime vehicle for achieving distinction and inspiring the world. The stone of Yitzchok
believed that Avodah and prayer is the foundation upon which the Bais HaMikdash should be built, while the third stone,
Yaakov’s stone, insisted that only through the greatness of Torah can a person contribute the most towards maintaining the world. 
     Hashem immediately settled the dispute by combining them all together into one big stone, to teach us that one must perfect
himself in all three middos - Torah, Avodah and Gemilas Chessed - and they are all the "atr". When Yaakov saw this, he
received the message of creating one strong foundation for the Mikdash, and he also understood how to build his own home.
The word "ict" is a combination of two words: "ct" (father) and "ic" (son). In other words, from the miracle of the stone,
Yaakov realized that each son must build his home on the foundations of Torah, Avodah and Chessed, set forth by his parents.

 //// vsuvh una tre if kg wv ,t vsut ogpv(vk-yf)

                                                                                                                                                                                                              

wudu hbhgn h,ba ssh,u vkhkc jreu crj hbkft ouhc h,hhv(n-tk)
     The Chassidic community of Kiryas Tosh is located in the Boisbriand suburb, about 30 kilometers from Montreal,
Canada. For over fifty years, thousands of chassidim flocked to the Tosher Rebbe, R’ Meshulam Feish Lowy zt”l, one
of the oldest and most venerated Admorim in the world. He was renowned for his piety and intense avodas Hashem.
Yidden traveled from all over the world to Kiryas Tosh to seek the Rebbe’s berachos, and countless stories of miracles are
told by people who received blessings and guidance from him. He served his Creator with tremendous mesiras nefesh and
self-sacrifice. His chassidim relate that until his final days he made sure to complete the entire sefer Tehillim every single
day, no matter what. He spent most of his day davening, as each tefillah took many hours. At night, only after an
exhausting Maariv, did he allow himself to eat something - a meal that was breakfast, lunch and supper rolled into one.
    Over the years, the Rebbe would travel to many of the Tosher communities in Brooklyn, Monroe, London, Israel and
Belgium, to give chizuk (spiritual strength) to his followers. On one occasion, the Rebbe traveled for a few days before
arriving back in Canada late on a Thursday night. The Tosher Rebbe was already quite old and aside from the physical
exertion of the journey, he was emotionally exhausted as well. But this could not deter him from his legendary “Avodas
Leil Shishi” - Thursday night into Friday morning, when the Rebbe would daven with extra intensity, learning Torah,
reciting Tehillim, and dispensing berachos - till well into the following morning - for all those who came to see him. This
was followed by numerous hours of preparation for the upcoming Shabbos and the lengthy spirited Friday night tefillos.
     That Friday night, the Tosher Rebbe conducted his tish well into the wee hours of the morning, and the rest of his
unique Shabbos avodah continued at its usual demanding pace. Of course, there was no letup after Shabbos, as many of
the chassidim who came to spend Shabbos in Tosh waited anxiously for their private moment to talk to the tzaddik and
receive his beracha. On that particular Motzei Shabbos, the Rebbe saw petitioners in his private study until 7:00 am!
     Finally, the Rebbe summoned his gabbai and instructed him as follows: “I am quite weary from the trip and the last few
days. Please do not allow anyone into my study to see me until at least 1:00 in the afternoon.”
     The gabbai was more than happy to comply as he could see how exhausting the past few days had been for the Rebbe.
It wasn’t much - just a few short hours - but obviously it was enough for the Rebbe to rest and recharge his weary body.
Like a man on a mission, he stood guard outside the Rebbe’s study and refused access to anyone who came to the door.
     In the late morning, a man came running into the house and demanded to see the Rebbe. It was urgent and couldn’t wait
- he must be allowed into the Rebbe’s room to discuss his issue! The gabbai blocked his way and explained that the Rebbe
hadn’t slept in almost four days and needed to rest. He gave explicit orders that he must not be disturbed - for any reason -
until the afternoon. The gabbai performed his duties valiantly and even put up a good front - but there was no stopping the
frantic chasid. He begged, cajoled, pleaded and even threatened that if he was not allowed inside the study to speak to the
Rebbe, there would be dire consequences for a whole bunch of individuals - least of whom was the gabbai.
     To avoid a physical altercation, the gabbai agreed to open the door and peek inside to see if the Rebbe was asleep. If he
was, the man would just have to wait. Slowly and hesitantly, he turned the knob and pushed open the door. The Tosher
Rebbe was not lying on the makeshift bed in his study - he was sitting by a shtender crying and saying Tehillim! Upon
closer inspection, the gabbai could see that the Rebbe’s bare feet were immersed in a tub of frozen ice water!
     The chasid entered the study and waited for the Rebbe to finish the chapter of Tehillim he was saying. Then, he
discussed his personal issue and received a blessing. The moment he walked out, the gabbai apologized profusely, saying
he was unable to stop the man from getting inside. The Rebbe nodded and was about to go back to his Tehillim, when the
gabbai stopped and asked, “The Rebbe told me that he was so tired and needed to rest. Why wasn’t he sleeping?”
        The Tosher Rebbe raised his eyebrows slightly. “I said I needed to rest? All I said was I was tired and weary....”           
      

     rat ictv ,t jehu recc cegh ofahu
 /// vcmn v,t oahu uh,atrn oa      (jh-jf)

 /// ohekt hftkn uc ugdphu ufrsk lkv ceghu (c-ck)
   Lavan was exasperated at having been unable to harm
Yaakov. After taking leave of his son-in-law, his daughters
and grandchildren, he sent a message to Esav telling him of the
“ingratitude” of Yaakov; how he came to Charan penniless,
and thanks to Lavan he was now exceedingly wealthy. How
he stealthily fled from Lavan’s home, carrying away his
daughters as if they were prisoners of war and stealing
Lavan’s gods. “I left him in the valley of Yabok ... you can
find him there and do with him as you see fit,” said Lavan. 
     But Yaakov need not have feared either Lavan or Esav,
for he was escorted by two camps of angels. One brought
him from Charan to the border. The other escorted him inside
the Holy Land. The Ohr HaChayim zt”l tells us that Yaakov
immediately recognized them as angels for no one had seen
them approaching and yet, suddenly, “they met him.” 

    EDITORIAL AND INSIGHTS ON
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CONCEPTS IN AVODAS HALEV            

FROM R’ CHAIM YOSEF KOFMAN    

   The Zohar compares the beginning and end of the parsha.
At the beginning, it says, "ouenc gdphu" - “He (Yaakov)
encountered the site.” There, he fell asleep and, in a dream,
saw angels on the ladder which rose toward heaven. But at
the end of the sidrah, Yaakov, in full consciousness, sees the
angels coming to meet him - "ohekt hftkn uc ugdphu". The
difference is that at the end of the sidrah, Yaakov returns to
the Holy Land as a married man and father of the tribes of
Israel. Accordingly, the angels come to meet him, to welcome
and accompany him. But at the outset, Yaakov was still
unmarried; the revelation came to him only in a dream. When
Yaakov on his return journey lifts up his eyes and perceives
the angels, it immediately reminds him of the vision of the
“Angels of G-d” in his dream many years earlier. He makes the
connection between this heavenly camp and the earthly camp
coming to meet him and he names the place “Machanayim” -
literally two camps. (R’ Elie Munk z”l, Call of the Torah)  

 FROM THE WELLSPRINGS OF 
R' GUTTMAN - RAMAT SHLOMO

lyn: Two young students, recently admitted to a prominent
Yeshivah, were sitting in the Beis Medrash one day and
wasting time. Rather than involving themselves in the

Gemara’s sugya, they seemed to be carrying on an animated

conversation about nothing of any great importance.  

     Just then, the Rosh Yeshivah, R’ Nochum Partzovitz zt”l,

walked into the Beis Medrash and found himself standing

near the two bochurim. Instantly, as if it was pre-arranged,

the two boys began to “shuckle” (sway) back and forth,

calling out in a loud Talmudic sing-song, “ibcr ub, - the

Rabanmm

Rabban learned ....” Their voices rose in unison, as they
hoped to fool R’ Nochum into thinking they were learning.
     But R’ Nochum was not having it! He walked over and

said, “S’iz besser tzu plaplin mit emes vi tzu lernen mit

sheker! (It’s better to prattle on with truth then to learn with

falsity). The Yeshivah is learning Maseches Nedarim and in

the entire ,fxn, the words wibcr ub,w are never mentioned!”

    (This story was related to R’ Chaim Kanievsky shlit’a

to which he reportedly replied, “It doesn’t say wibcr ub,w in the

entire masechta, but it does say, wswibcr ub,  once!” [/zf])



DIVINE MESSAGES
By Rabbi David Ashear, Author of Living Emunah (Artscroll)
 
A common misconception some people have is that 
when they try to do the right thing but encounter 
challenges, it means Hashem is not interested. 

Imagine a man who wakes up, alert and energetic, 
and goes to shul. He learns until Shacharis, then 
prays with real emotion. Afterwards, he stays to learn 
some more. At the office, he has a smooth, productive 
workday. When he gets home, his wife encourages 
him to learn some more, so he goes back to shul, 
learns and understands everything, and comes home 
upbeat and gratified. Before he goes to sleep, he asks 
Hashem that the next day be just as good.

But one of his children is up all night. He barely 
sleeps.  When his alarm goes off, he presses "snooze."  
He gets to shul late and quickly catches up.  He tries 
to concentrate, but is too tired.  He tries to learn after 
Shacharis, but can barely stay awake.  When he gets 
to work, his coworkers are indulging in lashon hara 
and pressuring him to cheat.  He feels uncomfortable, 
but does not yield.  When he gets home, his wife is 
overwhelmed and does not want him to go learn. 
Finally, when things settle down, he manages to 
catch the last 20 minutes of the class.  As he gets into 
bed, he says to Hashem, "Why did You do this?  I 
hardly did anything productive today!"

 Hashem's response, so-to-speak, is, "Just the 
opposite—yesterday you did nothing.  Today is when 
you truly accomplished—struggling to pray with 
concentration, struggling to understand the Torah, 
struggling to do the right thing at the office.  Heroic!  
And then you managed to learn at night, even with 
everything else going on.  This is truly amazing." 

THE JEWISH HOME
By Rabbi Moshe Pogrow, director, Ani Maamin Foundation

Based on excerpts from the commentary of Rabbi Shamshon Hirsch zt"l on Chumash, with permission 
from the publisher.

Yaakov Avinu was the first to express the idea that one can create a beis 
Elokim in the place where man blossoms and thrives. In the place he brings 
everything he acquires, where he builds his life—there, he can reveal G-d.

Ever since the cheit of Adam, the establishment of a home involves so much 
complexity that a person needs help from G-d to avoid compromising 
himself in pursuit of a piece of bread. So many people were morally pure 
before they set out on the path to lechem le’echol u’beged lilbosh, but for 
the sake of making a living, they denied G-d, spurned morality, and were 
inconsiderate of their friends.

Therefore, Yaakov’s prayer is, “Im Hashem Elokim imadi, v’shamreinu 
b’derech hazeh v’nasan li lechem le’echol u’beged lilbosh, v’shavti b’shalom el 
beis avi.” Until now, he has been a sheltered yoshev ohalim, but now he sets 
out to seek a wife, and sustenance for his wife and children. The danger 

Every time we say the words Baruch Atah, we are reminded 
that we stand before Hashem at all times, that we are speaking 
directly to Him, and that He is listening to what we are saying. 
There are three main kinds of brachos. Some are a "thank you" 
to the Creator for the pleasure we take from the world, such as 
those on food and drink. These are called birchas hanehenin. A 
second category is called birchas hamitzvos, said before we do a 
mitzvah in gratitude to Hashem for making us special. The third 
type is a praise to Hashem for the wonderful things He does for 
us, often concluding with a request for various things we need. 
Adapted from Biur Tefillah (Ani Maamin Foundation)
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seems so serious to him that he prays not to 
forfeit his spiritual and moral integrity.

We learn from Yaakov’s tefillah that the first 
thing a Jew wishes for as he sets out to establish 
a home is integrity. Only afterward does he 
request an independent livelihood, food and 
clothing to live respectably. Third is a wish for 
shalom, peace, and finally beis avi, family ties.

Then Yaakov says, “If G-d grants me these, 
vehaya Hashem li l’Elokim.” When G-d saves 
a person, He reveals Himself with the middas 
harachamim. But only the Jew says Vehaya 
Hashem li l’Elokim, meaning: G-d who 
showered me with His goodness does not only 
give, but also demands that what He has given 
be used appropriately. Don’t just thank Him for 
His blessings, use every penny in accordance 
with His Will.

And finally, Yaakov promises, veha’even hazos 
yihyeh Beis Elokim. If Hashem is G-d to man, 
man’s house can become a house of G-d. Some 
who pride themselves in their temples twist 
this. They build their houses next to His, but as 
a separate domain. “G-d has His own House,” 
they say. “We will visit G-d in His House, but He 
must not enter ours; His Presence and demands 
would inconvenience us!”

Yaakov disagrees. The holiness of the home is 
necessary for the holiness of G-d’s House. It is 
called mikdash not because kedusha is confined 
within it, but because from it kedusha flows out 
to the world. Every house that is home to G-d is 
a shaar hashamayim.

Yaakov teaches how one can build a family 
life upheld by the dignity of work, with all its 
troubles and griefs. And mankind will learn 
from his descendants how to lead a family and 
national life in accordance with the grace and 
Will of G-d. 

SHEMA: THE ETERNAL PLEDGE II
by Rabbi Dovid Sapirman, dean, Ani Maamin Foundation

The Torah commands us to say Shema twice a day. It is our way of declaring our 
loyalty to Hakadosh Baruch Hu. The Shema is the first pasuk that we teach our 
children when they begin to speak, and the last thing a dying person says before 
he leaves the world. So many of the martyrs in Jewish history who allowed 
themselves to be killed al kiddush Hashem did so with these words on their lips. 
We recite the Shema 730 times each year, not counting krias Shema al hamitah, 
so it is a worthwhile investment of time to learn to appreciate its words and 
make the most out of the experience.

In the text of Shema in a Sefer Torah, the letters ayin and daled are written 
extra large. These two letters spell the word eid, witness. The Jewish people 
are a witness to the oneness of Hashem, and we testify to it twice each day. 
Throughout all the generations, it has been the Jewish people who have 
declared to the world that Hashem is One.

It hasn't been easy for us to be the only nation that declares to the world the 
unity of Hashem. In Tachanun, which we say almost every day, we ask Hashem 
to show us His favor in the merit of our reciting Shema. "Guardian of Yisrael, 
preserve what remains of Yisrael. Let Yisrael, who says 'Shema Yisrael,' not 
perish. Guardian of the unique nation, preserve the remnant of the unique 
nation, and let that unique nation, who declares, 'Hashem Echad,' not perish."

In the Shabbos Mussaf too, we ask Hashem turn to us in mercy and bestow favor 
on the nation that says "Shema Yisrael" twice a day, morning and evening. What 
is this declaration doing in the Kedusha of Mussaf ? In the fifth century, one 
of the Persian emperors whose rule we lived under forbade Jews from saying 
the Shema. His guards surrounded the shuls throughout Shacharis, when they 
expected the Jews to recite it, but after Shacharis, they left.

We Jews never give up a mitzvah. We find a way to fulfill it, no matter what. 
The chachamim of that period instructed the people to insert the Shema into 
the Mussaf tefillos, thus circumventing the decree. Even after the decree was 
nullified, we kept the ancient practice alive, and we still recite the Shema in the 
Kedusha of Mussaf until today. 

RAIN, DON'T GO AWAY

Where does the earth's water supply come from?

The sun pumps vast amounts of water from the oceans into the atmosphere by evaporation, 
forming clouds. The water in the clouds would be useless if not for the wind, which blows the 
clouds over the continents, causing rain to fall to the earth through the power of gravity. The rain 
irrigates the soil, runs into underground streams, and eventually flows back to the ocean for the 
process to start anew. This is a pattern of recycling that is evident throughout all of nature. All of 
creation is full of this magnificent wisdom and planning. 

Adapted from Emunah: A Refresher Course (Melohn Edition; Ani Maamin Foundation/Mosaica Press)
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By Rabbi Meir Orlian

Many contracts 
and rental 
a g r e e m e n t s 
contain a penalty 
clause (for 
example, a tenant 

who does not move out upon the expiration 
of the lease, or a renter who does not return 
a rental car on the due date), stating that the 
tenant/renter will be subject to a significant 
rate increase.
Q: Is one obligated to pay that inflated 
amount?
A: Whether such an agreement is binding 
depends on how the increase is described. 
In many contracts the increased amount 
is described as a rental payment. In other 
words, for every day that the tenant re-
mains after the lease expires he must pay 
an increased rate of rent. When put in those 
terms the condition is binding, similar to any 
other rental agreement, even when the rate 
is high (Nesiv Hasechiros 18:10; see also Har 
Hakarmel, C.M. 5).

On the other hand, if it is described as a 
penalty, the matter depends on whether the 
penalty is an exaggerated amount or not. If 
the penalty is an exaggerated amount, it is 
considered an asmachta and not binding, 
even when recorded in a contract that 
was signed by witnesses. An asmachta is a 
condition that essentially states, “If such 
and such occurs, I will pay, but if it does not 
occur, I will not pay.” The reason it is not 
binding is that the commitment being made 
is not full-hearted (gemiras daas), since the 
individual is not sure that events will occur 
that will obligate him to pay (see C.M. 207:13 
for many relevant details, and Minchas Pitim 
310:1).

If the penalty is consistent with the loss 
that the owner will suffer (because the 
tenant did not vacate the apartment, or the 
car was not returned, it could not be rented 
to another person, even though from the 

Sara had worked during the summer as an arts-and-crafts 
counselor in Kayitz Day Camp. “You should order supplies 
through the camp office,” the director told her. “If you need 
to pick up extra supplies out-of-pocket, though, we will 
reimburse you based on the receipts.”

Throughout the summer, Sara would keep the receipts of her expenses in a pencil case 
and submit them at the end of each week for cash reimbursement.  
A few months after camp, Sara was cleaning out her knapsack and found two receipts in 
the pencil case. She didn’t remember whether she had been reimbursed for them.
Sara called the camp director. “I found two receipts from the summer,” she said. “I assume 
that I was not reimbursed, but am not sure. Do you have a record of what you paid?”
“We paid from the petty cash box and didn’t keep a record of your receipts,” said the camp 
director, “so I have no way of knowing whether we reimbursed you.”
“I also don’t remember,” said Sara, “but usually I would give in the receipts when you 
reimbursed me.”
“Are you sure that the receipts are from camp?” asked the director. “It’s already a few 
months later.”
“The receipts are definitely from the summer,” replied Sara. “The dates are in August.” 
“Maybe they’re not from camp, though,” said the director. “Perhaps you bought items for 
personal use?”
“Can’t be,” said Sara. “I only kept receipts from camp in that pencil case.”
“I trust you on that,” said the director. “But the fact that you noticed the receipts only now 
makes me wonder whether we reimbursed you at the end of the summer, but you didn’t 
give them in for some reason.”
“I don’t know what to say,” said Sara.
“Let me consult Rabbi Dayan,” said the 
director.
The director called Rabbi Dayan 
and asked: “Do we owe Sara for the 
receipts?”
“When the lender and/or the borrower 
are unsure about repayment,” replied 
Rabbi Dayan, “the halachah varies, 
depending on the documentation of 
the loan.”
“Could you please explain?” asked the 
director. 
“If the lender holds a valid loan 
document, but neither he nor the 
borrower remembers whether it was 
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perspective of damages, one would not 
have to pay since the loss is essentially an 
impediment to earning a profit — meni’as 
revach), nevertheless, in such a circumstance 
the commitment to pay is binding. 

This is similar to a shidduch in which the 
two parties commit to pay a penalty for 
backing out of the shidduch. The reason the 
agreement is binding despite the fact that it 
is an asmachta is that the payment is made 
because of the humiliation that one causes 
the other party and thus is not considered 
an exaggerated commitment. 

This parallels the commitment a 
sharecropper makes that if, instead 
of cultivating the field he allows it to 
remain fallow, he will pay the owner the 
projected profit (C.M. 328:2). The reason 
the commitment in this case is binding 
is that since the owner will suffer a loss, 
the sharecropper’s commitment is not an 
exaggeration (C.M. 207:16; see also Minchas 
Pitim 328). 

There is, however, a disagreement 
whether the commitment is binding if there 
was no kinyan. Rema (207:16) contends 
that a kinyan is necessary, whereas the 
Shach (C.M. 207:24; Nesivos Chiddushim 52) 
maintains that it is binding even without a 
kinyan. Some authorities suggest that in our 
case involving rentals, even Rema would 
agree that a kinyan is not necessary since a 
kinyan was made at the outset of the lease 
(Ketzos 7).

(See Minchas Yitzchak [6:170] for a 
discussion whether a legal contract offsets 
an asmachta and renders the agreement 
binding. See also Mishpat Shalom 207:15 and 
Chazon Ish, C.M., Likutim 16:11.) 

In conclusion, it is possible to draft a 
contract that will halachically obligate the 
tenant/renter to pay even a penalty, but it 
must be drafted in a proper manner. Most 
standard contracts do not have language 
that is halachically binding.

money matters

repaid, the borrower must pay,” said Rabbi Dayan. “We do not negate a valid document 
out of doubt. However, if the borrower insists that he repaid and the lender does not 
remember, he cannot collect” (C.M. 82:2, 59:1; Shach 59:1-2).
“There is no loan document here, though,” pointed out the camp director. “It seems like 
an undocumented loan.”
“Regarding an undocumented loan, if the lender makes a definitive claim, whereas the 
borrower remembers borrowing but is unsure whether he repaid,” said Rabbi Dayan, “the 
borrower remains liable, since he has a chezkas chiyuv (status quo of debt). If the lender 
also is unsure whether he was repaid, some say that the borrower has no obligation 
whatsoever, while others maintain that he has a moral obligation to reach a compromise 
with lender” (C.M. 75:9,18; Shach 75:65, 67; Pischei Choshen, Halva’ah 2:30[75]).
“Would this dispute not apply to our case?” asked the camp director.
“Actually, since the counselor had a practice of keeping receipts in her pencil case and 
submitting them for payment, it is similar to one who kept records in a ledger,” answered 
Rabbi Dayan. “A person who is scrupulous with his ledger can rely on it to make a definitive 
claim. Thus, if Sara always presented the receipts for payment, she has a definitive claim 
and you would have to pay for the remaining receipts. However, if she would sometimes be 
reimbursed without presenting the receipts, her claim is also doubtful and you would have, 
at most, a moral obligation to compromise” (C.M. 91:4-5; Shach 91:24; Pischei Teshuvah 91:7 
and Nesivos 91:18, based on Tumim 91:8).
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story line

Tar’omess, Mechusar AmanaAdapted from the writings of  Harav Chaim Kohn, shlita

(Based on writings of Harav Chaim Kohn, shlita)
Q: I arranged verbally with a worker to do a job, but found someone else 
cheaper before he began. May I retract?
A: As with other transactions, Chazal required a kinyan for an employment agree-
ment to be legally binding, but the worker has a rightful complaint (tar’omess) for 
the hardship in finding new work. If he cannot find alternative work now and was 
caused a loss, there is also monetary liability. Conversely, if he can find alternate 
work easily, some say he does not even have tar’omess (C.M. 333:1-2; Shach 333:1).

Nonetheless, some say that an employer who retracts from a verbal 
arrangement is considered mechusar amana (untrustworthy), unless he retracted 
because of a valid change of circumstances, e.g., he no longer needed the job. 
There is a dispute whether a drop in the cost of labor (that occurred after the 
agreement) is a valid reason, but contracting cheaper workers who were available 
from the beginning is not considered a change in circumstances (Sma and Aruch 
Hashulchan 333:1; Pischei Teshuvah 333:8; Pischei Choshen, Sechirus 10:2).
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Now You Know 
Seemingly, Yaakov and Eisav 

received similar blessings. Yaakov 

was promised that HaShem would 

give him “of the dew of Heaven, and 
the fat of the earth.” 

Eisav was told, “From the fat of the 

earth will be your dwelling, and of 

the dew of Heaven from above.” So 
what was the difference? 

It would seem that the nuanced 

difference is that Yaakov’s blessings 

come from HaShem while Eisav’s 
don’t mention G-d at all. 

Further, for Yaakov, the Heavenly 

comes first, and the earthly benefit 

follows. For Eisav, Heaven is 

secondary. 

This is a reference to the fact that 

our job as Jews, inheritors of 

Yaakov, is to take the spiritual and 

infuse it into everything, even the 
physical, uplifting it thereby. 

On the other hand, Eisav takes the 

physical and gives it the lofty status 

of the spiritual. Food, for example, 

is not a source of strength to serve 

HaShem, but rather an end unto 

itself, an almost “religious 
experience.” 

As a Jew, remember: It’s fine to be a 

foodie, but only if you are inspired 
to thank HaShem, not just the chef. 

 Thought of the week: 

Nobody can tell the future, 
but anybody can make it. 

(YX:XK TYwARB) „.hwAR LE IMw QCYW HBCM hTA OsYW WYTwARM Os IBAH TA XQYW...‰ 
“And [Yaakov] took the stone he had placed around his head and set it as a 
monument; and poured oil over it.”(Genesis 28:18) 

Following his dream and vision at the future site of the Bais HaMikdash, Yaakov took 
the rock he had used to protect his head (originally twelve stones that miraculously 
fused together) and set it upright as a monolith. At that time, this was an accepted way 
of serving HaShem, before it was appropriated by idolaters. 

He then poured oil upon it. This served a twofold purpose: First, it was either as a 
korban itself, or to sanctify the stone as an acceptable altar upon which to offer 
sacrifices. Second, since oil on a stone makes a noticeable mark, it was so that 
Yaakov could find this stone upon his return. But there is a question. From where did 
Yaakov get oil? 

While it’s possible that he traveled with it, the simple understanding was that Yaakov 
had nothing with him but the clothes on his back (and not even that once Elifaz was 
done with him.) So how did he get oil? 

The Midrash Rabba (69:8 – and also quoted in Rabbeinu Bachya) says that HaShem poured oil 
down from Heaven, enough to fill a small jug, and it was this oil that Yaakov used to 
anoint the stone. It teaches us, then, that this act of anointing the stone with oil was of 
such importance that HaShem was willing to do a miracle and be actively involved in it. 

This jug was later used by Shmuel to anoint Dovid HaMelech, and some say it was the 
“small vessel,” for which Yaakov went back when he encountered the angel of Eisav, 
which would later be found at the time of Chanuka. It would seem, therefore, that from 
the time HaShem sent him oil to anoint the stone, Yaakov made sure to always carry 
oil. Why? 

It was for the same reasons the stone was anointed. Wherever Yaakov went, he 
looked for opportunities to uplift his physical surroundings as he did with the oil. 
Further, he sought to maintain reminders of those acts, by doing something that would 
refresh his memory. 

The perennial lesson for us is that we, too, are to seek out ways to sanctify the world 
around us. When we are inspired to come close to HaShem or overcome our base 
urges or pettiness, we should do something to remind ourselves of that inspiration. 
Through these two behaviors, we will become better people, living in a better world. 
You don’t need to be a “Yaakov Avinu” to make a difference. Each of us is imbued with 
Godliness and is expected to do what we can to uplift the world and ourselves as well.  

The young man approached his Rosh Yeshiva.  It had been several years since he had married 
and moved away and he was excited about the visit.  “How is everything?” inquired the Dean. 

“Baruch HaShem, my job is good and my home is comfortable.  But there is something that 
bothers me.  I don’t feel the “kedusha,” the spirituality in my neighborhood to be the best.  It’s 
not like Yeshiva and I think people could be more spiritually sensitive.”   

He assumed the sage would tell him to find a new place to live and was not ready for what his 
rebbi DID tell him: 

“So,” said the Rosh Yeshiva, “YOU add kedusha to your neighborhood.” – Wow. It was up to 
him.  Why hadn’t he thought of that? 
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IMPORTANCE OF ....   
The Gemara (Bava Metzia 93a) relates that a shepherd was 
walking the animals in his care along the banks of a river, when 
one of the animals slipped, fell into the river and drowned. 
Rabbah held that he had complied with the standard expected of 
those who watch animals, and was therefore not liable. Abaye 
questioned his ruling from the Posuk: vkhkc jreu crj hbkft ouhc 
where Yaakov maintained a higher degree of guarding Lavan’s 
flock, suffering from the heat by day and from the cold at night. 
The Gemara concludes that Yaakov may have indeed obligated 
himself to a higher degree, similar to those who guard a city, who 
must be vigilant in protecting the city beyond the standard of an 
ordinary watchman. However, R’ Chisda and Rabba b. R’ Huna 
also disagreed with Rabba’s ruling, holding a paid custodian or 
shepherd to a higher standard, and most Rishonim rule 
accordingly. The Rambam (,urhfa 13:7) does not quote the above 
Gemara, but rather states that a laborer must work with all his 
strength, as the Posuk quotes Yaakov: ifhct ,t h,scg hjf kfc hf. 
The ohnav kyn points out that Yaakov said this to Rochel and 
Leah, but not to Lavan. To Lavan he said: crj hbkft ouhc etc.., but 
he did not say that to his wives. He suggests that Yaakov 
maintained two different standards while guarding Lavan’s 
flocks. During the first seven years, before Yaakov married Leah, 
he fulfilled vkhkc jreu crj hbkft ouhc, working day and night, as 
he did not have a wife waiting for him. However, in subsequent 
years, as a married man, he had obligations at home, and could 
not maintain his earlier extraordinary standard of responsibility at 
night. Thus, when describing his exceptional work ethic to his 
wives, Yaakov focused on his behavior while married to them,  
stressing the energy and intensity that he applied each day, which 
they had witnessed. When speaking to Lavan however, Yaakov 
reminded him of the initial 7 years, when he had essentially 
worked 24 hours a day, in the heat and frost. Thus, the Rambam 
chose to obligate workers to employ their full energy, a standard 
relevant to everyone, rather than apply the “day and night” 
standard cited in the Gemara, which may be unfair at home.  

QUESTION OF THE WEEK:  
When is it r,un to study only certain Mishnayos, but not their 
Gemara (not in a Beis Aveil) ?    

ANSWER TO LAST WEEK:  
(Which Shemona Esrei will never be said twice as Tashlumin ?)  
The Shaarei Teshuvah (j”ut 108:12) quotes the Rashba who says 
that if one forgot Yaaleh V’Yavo during Shacharis, he must daven 
Mincha twice – not Musaf. Also, Musaf itself cannot be made up, 
if missed. Pri Megadim (j”ut 108:5) says the same about Neilah.  

DIN'S CORNER:  
Since a tenant today cannot be easily evicted by his landlord, a 
tenancy is deemed equivalent to a sale/purchase, and therefore, an 
obligation exists to attach mezuzos immediately, and not within 
up to 30 days, as the general Halacha requires for outside Eretz 
Yisroel. (Teshuvos V’Hanhagos 1:644) 

DID YOU KNOW THAT ....   
The Gemara (Yevamos 62b) states that: ohbcf iv hrv ohbc hbc – 
grandchildren are counted as children towards the fulfillment of 
the mitzvah of ucru urp. The Beis Shmuel (z”gvt 129:19) cites the 
MaHarshal who ruled that even in a Get, if the husband’s name is 
written as Reuven b. Shimon, where Shimon is not his father’s 
name, but rather his grandfather’s name, the Get is still valid. As 
such, the Posuk says: lhct ovrct heukt ‘s hbt – Hashem 
identifying Himself to Yaakov as the G-d of his father Avrohom, 
when Avrohom was Yaakov’s grandfather. Similarly, Yaakov 
inquired regarding Lavan b. Nachor, where Lavan’s father was 
Besuel, and Nachor was Lavan’s grandfather, further illustrating 
that one is considered a son of his grandfather. R’ Akiva Eiger 
cites the Pri Megadim (j”ut 139:1) who considers whether the 
same result would apply to a great-grandfather and leans toward 
invalidating such a Get. However, the Gemara (Berachos 10a) 
quotes Chizkiya HaMelech as saying: tct hct ,hcn hbkcuen lf – 
so have I received from the house of my father’s father (that even 
if a sharp sword lays upon one’s neck, he should not stop praying 
for mercy). Rashi explains that tct hct refers to Dovid 
HaMelech, who was Chizkiyah’s ancestor from many generations 
before, and yet he is referred to as his “grandfather”. There are 
many such references in Chazal, such as where R’ Yehudah b. 
Besaira said he was from ovhbc hbc of those whom Yechezkel had 
resurrected, even though hundreds of years had passed since then. 
The Shvus Yaakov (1:173) was asked if a bequest to uhsfb uhbc hbc 
also included great-grandchildren, and after rebutting references 
such as those above, he concluded that it  did not, because people 
tend not to mean more than they actually say, limiting the bequest 
to grandchildren. a"g By the same token, although people may 
limit identification of their “children” to grandchildren, it is also 
common for people to refer to prior generations without 
limitation, such that Dovid could be Chizkiya’s grandfather, and 
we would all be the progeny of the “Zeide” Avrohom.  

A Lesson Can Be Learned From:  
In the summer of 1905, a telegram arrived at the home of the Rishon 
L’Tzion - Rav Yaakov Shaul Elyashar. In the telegram, the Novominsker 
Rebbe described how 5 non-Jews were convicted in Poland of a crime 
based on the testimony of 2 Jews. If the punishment will be carried out, 
the fear of reprisal against the Jews will be a certainty. The Rebbe asked 
the Rishon L’Tzion to instruct the witnesses to retract their testimony, 
and thereby save the Kehilah. R’ Yaakov Shaul convened a meeting to 
discuss the issue and all those present urged him to accede to the 
Rebbe’s request. However, the Rishon L’Tzion opined that the telegram 
seemed to be a lie, conceived no doubt by relatives of the condemned. 
The damage would be much greater if the witnesses retracted, and the 
court found that they had lied in doing so. One of the men present 
asked: “What if the telegram turns out to be true ?” R’ Yaakov Shaul 
replied: “Go show the telegram to R’ Shmuel Salant”. R’ Shmuel Salant 
also felt that the telegram was forged, and he instructed that a reply be 
sent back saying that the Rabbonim of Yerushalayim have no right to 
meddle in the judicial affairs of another country. A few weeks later, the 
scheme was exposed and the Polish newspapers reported that the 
wisdom of Yerushalayim’s Rabbonim had averted a potential tragedy.  
P.S. Sholosh Seudos is sponsored by the Tyberg family.  
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ויפגע במקום וילן שם כי בא השמש ויקח מאבני “ 28:11

 ”המקום וישם מראשתיו, וישכב במקום ההוא

“He (Yaakov Avinu) encountered the place and spent the 

night there because the sun had set.  He took from the stones of the 

place which he arranged around his head, and lay down in that place.”  

Rashi – “וישם מראשתיו” – “And he put them around his head” – He made 

them like a gutter pipe around his head because he was afraid of 

dangerous animals.  The stones began to quarrel with one another.  Each 

one of the stones said, “Upon me shall he (Yaakov Avinu) lay his head.”  

Hakodosh Boruch Hu made all of the stones into one stone.  This is why 

in Posuk 18 it says, “ויקח את האבן” – “He took the stone” – meaning only 

one stone. Although it was originally numerous stones, Hakodosh 

Boruch Hu made a miracle and turned them all into one because the 

stones were fighting over which stone the great Tzaddik, Yaakov Avinu, 

would place his head.   How did making all of the stones into one stone 

solve the issue, when Yaakov’s head would still not be resting on all of 

the stones, but on a part of this now larger stone?  The following Divrei 

Torah will expound on this topic, and support the P’shat offered in the 

closing paragraph. 

 Rebbe Yehudah – ”ויקח מאבני המקום“ 68:11 – בראשית רבה 

said that Yaakov took twelve stones to place around his head, saying, 

“So was Hakodosh Boruch Hu Gozer, that He is going to establish twelve 

Shevatim.  Twelve Shevatim did not come from Avrohom or Yitzchok.  As 

for me, Yaakov, if I observe that these twelve stones miraculously join 

together into a single stone, I will know that I will be the one to establish 

the twelve Shevatim.”  Once the twelve stones in fact joined together, 

Yaakov knew that he would be the one to establish the twelve Shevatim.  

Rebbe Nechemia said that Yaakov took three stones saying, “Hakodosh 

Boruch Hu was Meyached, conferred, His Name upon Avrohom and 

upon Yitzchok.  If I observe that these three stones miraculously join one 

to another, I know that Hakodosh Boruch Hu will confer His Name upon 

me as well.”  Once the stones in fact joined together, Yaakov knew that 

Hakodosh Boruch Hu would confer His Name upon him.  The Rabbonon 

said that the least amount implied in the word “אבני” – “stones” is two, 

and so we must conclude that Yaakov took only two stones.  Yaakov 

said, “From Avrohom came unworthy offspring, namely Yishmael and all 

of the children of Keturah.  From Yitzchok came unworthy children, 

namely Eisav.  As for me, if I observe that these two stones miraculously 

merge together, I know that no unworthy offspring will emerge from 

me.” 

וילן שם כי בא “ Perek 35 – Bereishis 28:11 – פרקי דרבי אליעזר 

 And he lay down there for the sun had set.”  Yaakov Avinu“ – ”השמש

took twelve stones from the Mizbe’ach upon which his father, Yitzchok, 

was tied upon to be brought as a Korbon for Hashem.  Yaakov took 

those stones and placed them underneath his head, to make it known 

that in the future Yaakov would establish twelve Shevatim.  All of the 

twelve stones merged into one to make it known that in the future, all of 

the Shevatim would be one nation, as it says in Divrei Hayomim 1:17:21 

 And who is like Your people Yisroel, a“ – ”ומי כעמך ישראל גוי אחד בארץ“

unique nation on earth.” 

 – ”ויקח מאבני המקום“ Bereishis Rabbah 68:11 – נזר הקודש 

According to those who are of the opinion that there were twelve stones 

which merged into one, representing the twelve Shevatim which would 

come from Yaakov, wouldn’t it seem to be more correct that Yaakov 

should have started out with one stone, representing himself, and then 

that one stone split into twelve stones, representing that from him came 

the twelve Shevatim?    As it says in the Pirkei D’rebbe Eliezer 35 that the 

fusing of the twelve stones into one is to show the unity of the future 

Klal Yisroel.  It was important to know that although Klal Yisroel would 

consist of twelve Shevatim, nonetheless, they would be one cohesive 

nation.  Similarly we find by Yechezkel Hanavi (37:16), that he took two 

sticks and on one of them he wrote, “בני מלכות בית יהודה,” and on the 

other, “מלכות בית יוסף” – for those were the two Shevatim who were 

accompanying him.  Through a miracle, the two sticks fused together as 

a sign of the future that they would not split into two kingdoms.   

 Yaakov took from the – ”ויקח מאבני המקום“ 28:11 – חזקוני 

stones of the place – he took stones from the Mizbe’ach that his father, 

Yitzchok, was placed upon to be brought as a Korbon to Hashem.   

 Did Yaakov not have any – ”ויקח מאבני המקום“ 28:11 - חן טוב 

cushions or pillows with which to lay his head down on that he needed 

to lay on rocks?  The rocks are a Remez to his children being Mekabel 

the Torah – the לוחות אבנים. 

 – ”ויקח מאבני המקום וישם מראשתיו“ 28:11 - תפארת יהונתן 

Although there were twelve stones which was a Remez to the twelve 

Shevatim that would come from Yaakov, nonetheless, Yaakov only took 

one stone “from the stones” – the head stone, which represented 

Shevet Levi.  It was from Shevet Levi that the Kohanim and Leviyim 

would come, and it was they who would perform the Avodah in the Bais 

Hamikdash.  That is also why Yaakov placed Levi as the head of the 

Yeshiva in Mitzrayim.  Chulin 91b – All the stones said that they wanted 

that the Tzaddik should place his head upon them, for all of the stones, 

representing all of Klal Yisroel, desired to have the Kehunah.  Korach said 

that Klal Yisroel were all Kodosh, holy.  Korach was inherently correct, 

and if not for the Chet Ha’eigel, all of Klal Yisroel could have been 

Kohanim.  Shemos 19:6 “ואתם תהיו לי ממלכת כהנים” – “You shall be to 

Me a kingdom of Kohanim.” 

ח"ברכת הרי   The – ”ויקח מאבני המקום וישם מראשתיו“ 28:11 – 

dream that a person has comes from the preparation he does before he 

goes to sleep.  One draws his dreams based on what his thoughts are 

before going to sleep, and what his true essence is.  Here we see that 

Yaakov Avinu had a dream that Hakodosh Boruch Hu was standing over 

him.  The Posuk says that the Shem Havayah was standing above him, 

and not the Shem Elokim.  The reason for this was because Yaakov was 

thinking of the Oneness of Hakodosh Boruch Hu and the Shem Havayah 

before going to sleep.  The place where Yaakov was sleeping was  הר

“ spell ”המוריה“ ,The letters of the word  .המוריה ה-רם הוי ” – to raise up 

the Shem Havayah, for it was there that could be seen the greatness of 

Hakodosh Boruch Hu.  It is known that letters of the Aleph Bais are 

called, “אבנים” in Sefer Yetzirah. “ויקח מאבני המקום” – And Yaakov took 

from that holy place letters of the Shem Havayah into his thoughts, 

 and then he lay down to go to sleep.  That is why he – ”וישם מראשתיו“

had the dream of the Shem Havayah standing above him.  “  וישכב במקום

הואה ” – “And he lay down in that place” – “ההוא” is the Roshei Taivos 

 the heavens and the earth.  This means that the – ”את השמים ואת הארץ“

Shechina came down to him, and it is the Shechina that connects this 

world to the next world.   

 Your“– ”שכרך הרבה מאד“ - Lech Lecha 32b – זוהר חדש 

(Avrohom Avinu) reward is very great.”  Hakodosh Boruch Hu told 

Avrohom that his reward was very great for he was the first one to know 

Hashem, and spread His Name throughout the world.  Hakodosh Boruch 

Hu took one letter from His Name and placed it on Avrohom’s head.  As 

we learned in Megilah 15b – “ ה להיות עטרה בראש כל צדיק "עתיד הקב

 In the future, Hakodosh Boruch Hu will place a“ – ”וצדיק לעולם הבא

crown upon each and every Tzaddik in Olam Habah.”  The letter placed 

upon the Tzaddik’s head is the letter ה' , the letter with which the world 

was created, as it says in Menochos 29b – Bereishis 2:4 “בהבראם” – 

“ 'בה ” with the letter ה' , Hakodosh Boruch Hu created the world.  The 

letter ה'  was added to Avrohom’s name, which made him complete with 

that special letter from Hakodosh Boruch Hu.   

ח"ברכת הרי   We – ”ויקח מאבני המקום וישם מראשתיו“ 28:11 - 

can explain this Posuk based upon a Zohar Chadash in Parshas Lech 

Lecha on the words, “שכרך הרבה מאד” (see above).  “שכרך” – “Your 
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(Avrohom Avinu) reward” “ 'ה ” is the letter ה'  Which is“ – ”רבה מאד“ ,

very great.”  The reward that Avrohom received, of having the letter ה'  

added to his name, was not given to Yitzchok or Yaakov, for although 

they as well were very great individuals, Avrohom was the first.  Yitzchok 

and Yaakov were a continuation of Avrohom.  It says in Sefer Yetzira that 

letters of the Aleph Bais are called אבנים, stones.  The Shem Havayah is 

the same Gematria as מקום. (There is a Gematria formula where you 

multiply each number by itself to get the total.  The Shem Havayah, of י '

'ה –' ו –' ה –  is calculated: 10x10 = 100, 5x5 = 25, 6x6 = 36, 5x5 = 25 for a 

total of 186, which is the same Gematria as ויקח מאבני המקום“  .(מקום” – 

And Yaakov took from the letters of the Shem Hashem, “ מראשתיווישם  ” 

and placed it upon his head as a crown.  Yaakov elevated himself to the 

level of which Chazal tell us that each Tzaddik will receive a crown from 

Hashem – the letter ה'  from His Name.   

י שטייף"מהר   – ”ויקח מאבני המקום וישם מראשתיו“ 28:11 - 

Stones refer to the letters of the Torah Hakdosha, and the word מקום is 

the same Gematria as the Shem Havayah (see above Birchas Harei’ach).  

The word מקום in its simple form is Meramez to Hakodosh Boruch Hu, 

for Hakodosh Boruch Hu occupies all of the space in this world.  One is 

always supposed to have the letters of the Shem Havayah in front of his 

face.  Be’er Heiteiv, O”C 1:3, One should constantly have the form of the 

Shem Havayah in front of him, as it says in Tehillim 16:8 “ לנגדי ' שויתי ד

 I have always set Hashem before me.”  This was the way of“ – ”תמיד

Yaakov Avinu, as the Posuk says, “ויקח מאבני המקום” – Yaakov took the 

letters of the Shem Havayah, “וישם מראשתיו” – and placed it at the head 

– meaning that this was the most important thing.  One must always 

have it in front of him through his entire life - at all times, in all 

circumstances.   

 Rashi – ”ויקח מאבני המקום וישם מראשתיו“ 28:11 - באר בשדה 

quotes a Medrash which says that the stones quarreled with one 

another, each one wanting the head of Yaakov Avinu to lay upon it.  How 

did the stones speak – are they not inanimate objects without life?  

Everything in this world that was created has a Malach that is appointed 

Above to control it.  It was the Malachim above that were fighting for 

each stone, as to which one Yaakov Avinu would lay his head upon.   

 It says – ”ויקח מאבני המקום וישם מראשתיו“ 28:11 - בן איש חי  

in the Sefer Kehilas Yaakov, who quotes from the Sefer Hapliah – there is 

a Malach called “ברי” who brings forth the Zechusim for Klal Yisroel. 

Being that a person who teaches Torah to Klal Yisroel accomplishes the 

same thing as this Malach, he is called “רבי.”  The Sefer Yetzirah says 

that the letters of the Aleph Bais are called, “אבנים” – “stones.”  

  .are a Yud and a Bais יעקב The two outer letters of the name - ”מראשתיו“

If we add the letter ר'  to these letters, for the ר'  is the middle letter of 

 we ,(הר המוריה) which is the name of the place where he was – ”מוריה“

have the letters of the name of this Malach, “ברי.”  Yaakov Avinu sought 

to bring together the letters of this Malach so that he could bring his 

Zechus, which he was in great need of at the time, for it was a time of 

Tzarah for Yaakov Avinu.  “ויקח מאבני המקום” – Yaakov Avinu took a 

letter from the name of the place he was at, “מוריה” and “וישם מראשתיו” 

– combined it with the outer letters of his own name, so that he could 

form the letters "ברי"  – the Malach who would bring forth Zechus for 

him in Shomayim. 

 The Chida, in - ”ויקח מאבני המקום“ – Chulin 91b – בן יהוידע 

his Sefer , ית העיןמאר  tells us a rule that whenever the Gemara says the 

word “Melamed”, the Gemara is telling you a Halacha.  The Gemara here 

uses the word “Melamed” that the twelve stones merged together.  

What Halacha can we learn from the stones merging together?  Is one 

allowed to have Hana’ah (pleasure) from a Nes, miracle?  The Gemara in 

Ta’anis 24b tells a story that occurred in the time of a famine.  Rav Mari, 

the son of Shmuel’s daughter, said that he was standing on the bank of 

the River Pappa and he saw Malachim that appeared like sailors.  The 

Malachim were bringing sand and loading the boats with it.  The sand 

then miraculously turned to fine flour.  The Malachim then sailed into 

the port where there was a famine, and all of the people went out to 

buy flour from them.   Rav Yehudah found out what happened, and told 

the people that they can’t buy the flour because it came about through a 

Nes.  The next day, wheat boats from Parzina came, and the famine 

ended without a Nes.  If that is the case, why was Yaakov allowed to 

have Hana’ah from this Nes and sleep on the stone?  “Melamed” the 

Gemara in Chulin 91b says that although you are not allowed to have 

Hana’ah from a Nes, Yaakov was allowed to.  The reason being that the 

boat of flour was a complete change of nature; first it was sand, and 

then turned to flour.  On the other hand, the stones were stones before 

the Nes and after the Nes.   We learn from Yaakov and the story of the 

stones turning into one stone, that you can have Hana’ah from a Nes if it 

was there before.     

“ Bamidbar 1:1 – אמת ליעקב  אל משה במדבר סיני ' וידבר ד

באחד לחדש השני בשנה השנית לצאתם מארץ מצרים לאמר, באהל מועד ” 

– “Hashem spoke to Moshe in the Midbar Sinai, in the Ohel Moed, on 

the first of the second month, in the second year after their exodus from 

the land of Mitzrayim, saying.”  The Torah is about to tell us of the 

formation which Klal Yisroel travelled through the Midbar, based upon 

their flags.  This took place after one full year from when Klal Yisroel had 

already left Mitzrayim.  This is a great wonder, why Klal Yisroel waited 

until now to have their set order in how to travel.  In truth, the concept 

of each Shevet having its own flag would create a separation between 

Klal Yisroel, for each Shevet becomes unique to itself, and would not 

mingle with others.  Each Shevet had its own purpose, different than the 

other Shevatim.  While each Shevet had its own uniqueness, there 

needed to be a unifier, something which kept them unified as one, for 

they all had the same goal; that unifier was the Mishkan.  Before each 

Shevet was separated based upon their flag, they needed to have the 

Mishkan built, which would keep them unified.   A person has eyes to 

see with, and ears to hear with – would one think that there is a 

separation between them, and they quarrel?  Certainly not, for they are 

part of one whole, the person.  The first year when Klal Yisroel were in 

the Midbar, they had not yet built the Mishkan, and therefore they were 

not separated based upon their flags.  Once the Mishkan was built, 

which unified as one, for they all sought to serve Hakodosh Boruch Hu, 

then they were able to be split up based upon their flag and Shevet, and 

there would not be Machlokes.   

 Perhaps now we can understand the great lesson we are to 

learn from the stones.   The stones, inanimate objects, controlled by 

their Malach Above, all wanted to be the one to serve Yaakov Avinu.  

Serving Yaakov Avinu, a true Eved Hashem, was a way of coming closer 

to Hakodosh Boruch Hu.  Their goal was to be close to Hashem.  We, 

who are given life, the chosen nation of Hakodosh Boruch Hu, should 

certainly always try to bring ourselves closer to Hakodosh Boruch Hu. 

We could explain that when the stones fused together, they were 

completely mixed up, so that Yaakov Avinu was laying on each and every 

stone.  But we can explain even better, that it did not matter if Yaakov 

was actually lying on each stone.  Once they were fused together as one, 

each part has its purpose, and when they work as a team for a common 

goal, they are all achieving the same thing, albeit in their own way. Each 

individual in Klal Yisroel has his own uniqueness with which to serve 

Hakodosh Boruch Hu.  Each Yid must see himself as unique, and at the 

same time, part of the single entity called “Klal Yisroel.”  The purpose of 

Klal Yisroel is to serve Hakodosh Boruch Hu, each person to the best of 

his capabilities.  If each person acts in this manner, there is no quarreling 

or jealousy, for everyone is doing their part and all are achieving 

together.  May we be Zoche to fulfill the Rotzon Hashem, through our 

individual uniqueness – as a part of the holy unit called Klal Yisroel.   
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 לע״נ ר׳ ישראל בן אברהם ז"ל 
לע״נ הב׳ ישעיהו דוב ע״ה בן יבלחט״א יצחק צבי נ״י

ן ָקְרָאה ְשמֹו ְיהּוָדה …  ֺּאֶמר ַהַפַעם אֹוֶדה ֶאת ד׳ ַעל כֵּ ן ַות ֶלד בֵּ ית … ַותֵּ אשִׁ )ְברֵּ
 כט:לה(

… and she bore a son and declared, “This time I will gratefully praise 
 …ְיהּוָדה therefore she called his name ;”ד׳
 When ָאה  gave birth to her fourth son, she named him לֵּ
ים for giving her more than her portion of ד׳ in gratitude to ְיהּוָדה  .ְשָבטִׁ
As ״י ָאה ,explains ַרשִׁ  to have twelve זֹוֶכה would be ַיֲעקֺּב knew that לֵּ
sons, so one could assume that each wife would bear three sons. 
When she gave birth to her fourth son, she was ecstatic.  
 The (ְבָרכֹות ז:) ְגָמָרא quotes a fascinating statement of  ַרב
י in the name of יֹוָחָנן ְמעֹון ַבר יֹוָחאִׁ י שִׁ ֺּא “ :ַרבִׁ יֹום ֶשָבָרא הקב״ה ֶאת עֹוָלמֹו ל מִׁ
ָאה ְוהֹוָדתֹו ֶשֶנֱאַמר ַהַפַעם אֹוֶדה ֶאת ד׳  — ָהָיה ָאָדם ֶשהֹוֶדה להקב״ה ַעד ֶשָבֲאָתה לֵּ
From the time of Creation there was no person who praised ד׳, until 
ָאה  ָפסּוק as the ,[ְיהּוָדה upon the birth of] ד׳ came along and praised לֵּ
states, This time I will gratefully praise ד׳.” This statement is rather 
puzzling. Was ָאה  There are many ?ד׳ in fact the first person to praise לֵּ
earlier examples, starting from אשֹון ְדָרש The .ָאָדם ָהרִׁ  clearly tells us מִׁ
that אשֹון  ,sinned ָאָדם s praise. When’ד׳ was the first one to sing ָאָדם ָהרִׁ
the ַשָבת protected him from punishment and he sang with joy,  ְזמֹור מִׁ

יר ְליֹום ַהַשָבת טֹוב  … ְלֺהדֹות ַלד׳שִׁ  - A song to sing for the ַשָבת day. It is 
good to thank ַשָבת … ד׳ came to his defense and אשֹון  ד׳ praised ָאָדם ָהרִׁ
at the very beginning of Creation.  
 Rav Pam זצ״ל explains the reason why ָאה  s gratitude was’לֵּ
unique. She wanted to permanently ingrain her initial feelings of grati-
tude towards ד׳, so she named him ְיהּוָדה. It was a ‘thank you’ to ד׳ 
that would remain forever in her child, as every time she called his 

name it would remind her; it would remain forever in every child who 
is named ְיהּוָדה, as well as in a nation that would be forever known as 
ים  .ְיהּודִׁ
 Expressing our gratitude is a fundamental of many ְצֹות  but מִׁ
in ים  כּורִׁ יָאה ַעל ַהבִׁ ְצַות ְקרִׁ ְצָוה תרו -מִׁ ּנּוְך the , מִׁ  teaches us the secret of חִׁ
expressing our ‘Thank you’ with words.    

ִמְצַות ְקִריָאה ַעל ַהִבּכּוִרים  -ִמְצָוה תרו   
 We are commanded when we bring ים כּורִׁ ְקָדש to the בִׁ ית ַהמִׁ  בֵּ
to read out loud four ים ד  beginning from תֹוָרה from the ְפסּוקִׁ י אֺּבֵּ ֲאַרמִׁ

י  …ָאבִׁ , An Aramean tried to destroy my forefather…, through  ה נֵּ ְוַעָתה הִׁ
י ד׳ וכו׳ י ָהֲאָדָמה ֲאֶשר ָנַתָתה לִׁ ית ְפרִׁ אשִׁ י ֶאת רֵּ אתִׁ בֵּ  And now, behold! I ,הֵּ
have brought You the first fruit of the ground that You have given me, 
) !ד׳ ים כו:ז י-ְדָברִׁ ְצָוה refer to this ֲחַז״ל .( ים as מִׁ כּורִׁ ְקָרא בִׁ  the reading of ,מִׁ
the ים כּורִׁ    .בִׁ

י ַהִמְצָוה  ִמָשָרשֵׁ
 The ּנּוְך ים explains that declaring these four חִׁ  when ְפסּוקִׁ
bringing ים כּורִׁ  will enhance the inner feeling of ’Thank You.’ While it בִׁ
is natural that a person would feel gratitude to ד׳ for the blessing of a 
bountiful crop, the level of gratitude is different and stronger when he 
says it with words. ד׳ gave us this ְצָוה  to express our ‘Thank You’ with מִׁ
words because our heart internalizes the message in a stronger way 
when we verbalize our thoughts. Enhancing our gratitude to ד׳ is for 
our benefit. The stronger the feeling of gratitude, the greater the 
blessing we will receive from ד׳ .ד׳, in His kindness, rewarded us with 
this ְצָוה  so that we can earn more merit to then continue to receive מִׁ
extra ְבָרָכה from ד׳.  Adapted from: ספר החנוך על פרשת השבוע 

ַזְלַמן ֶמְלֶצר ַזַצ״ל ר׳ ִאיֶסר  was born in Mir, Poland, to  רּוְך ר׳ בָּ
יֹום טֹוב ׳ר At the age of 10, he learned with .ֶפֶרץ  Lipman, ב  רָּ
of Mir. From the age of 13, he learned in ְיִשיַבת ֺװלֹוִזין for 7 

years and was a ק ַחִיים ׳ר and ְנִציב of the ַתְלִמיד ֻמְבהָּ . He married א א ִהיְנדָּ ילָּ  ,בֵּ
daughter of ר׳ שרַאגָא פַײװל פַרנק, in 1891. ַזְלַמן ר׳ ִאיֶסר  became a ַמִגיד ִשעּור in 
the Slabodka ה ה in 1894. He served as ְיִשיבָּ  in Slutsk in 1897 and, in רֺאש ְיִשיבָּ
1903, became the Slutsker ב ה In 1922, he fled with his .רָּ  to Kletsk. In ְיִשיבָּ
1924, he immigrated to  ֶלֶר א אֵּ ץ ִיְשרָּ  and served as ה ץ  of רֺאש ְיִשיבָּ ְיִשיַבת עֵּ
ַלִים in ַחִיים ה in ְגאֹונּות Besides his .ְירּושָּ ה ְוֲעבֹודָּ ַבַעל ֶחֶסד  he was known as a תֹורָּ
א ב    and  was  the  ִנְפלָּ רֺאשיֹושֵּ   of  the  ה י  ַהתֹורָּ  He  authored   .מֹוֶעֶצת  ְגדֹולֵּ
ַרְמַב״ם ֶאֶזל ַעל הָּ    .ֶאֶבן הָּ

 י׳ כסלו
5630 — 5714 
1869 — 1953 

Someone once told R' Isser Zalman Meltzer 
 was walking ָרב that the Brisker  ַזַצ״ל
towards his home. He excitedly 
changed into ְגֵדי ַשָבת  but it was an ,בִּ
error; the man just resembled the 
Brisker ָרב. R' Melzer served him with 
much honor. Later he explained, “Each 
Jew is a child of ד׳ and should be treated  
like royalty! It is not always possible, but 
since I prepared for the Brisker ָרב, I gave this 
Jew the honor he rightfully deserved!” 

TorahThoughts



Brotherly Love: In SpeechLiving   Torahwith 
the

*Since we only discuss 1-3 ֲהָלכֹות, it is important to consider these ֲהָלכֹות in the context of the bigger picture. Use them as a starting point for further in-depth study.

Chofetz ChaimMoment

ֺּאֶמר ָלֶהם ַיֲעקֺּב ַאַחי ֵמַאִין ַאֶתם  ֵראִשית כט:ד(… ַוי )בְּ  
 Yaakov said to them, “My brothers, where are you from?” 
 Rebuking the type of workers whose occupation depends 
on  physical  prowess  is  usually  not  a  good  idea.  Yet  we  read  an 
incident in this week’s ָפָרָשה in which ַיֲעקֺּב ָאִבינּו does just that. Upon 
reaching ַיֲעקֺּב ,ָחָרן finds three shepherds and their flocks sitting 
around the well and rebukes them: “Look, the day is still long; it is not 
yet  time  to  bring  the  livestock  in;  water  the  flock  and  go  on 
grazing” (ֵראִשית כט:ז  .(בְּ
 The shepherds try to excuse themselves. “We will be unable 
to [water the flock] until all the flocks will have been gathered and 
they will roll the stone off the mouth of the well; we will then water 
the flock” (ֵראִשית כט:ח  .(בְּ
 How did ַיֲעקֺּב ָאִבינּו get away with it? Why didn’t they tell 
him to mind his own business? 
 The Ponevezher Rav ַזַצ״ל explains that ַיֲעקֺּב was able to 
speak his  mind  because  of  one  word  he  uttered  upon  meeting  
the shepherds: ַאַחי — My brothers. Had ַיֲעקֺּב immediately confronted 
the shepherds and demanded an explanation for their slacking off, he 
would certainly have been unwelcome. By the time ַיֲעקֺּב rebuked 
them, however, they had already heard ַאַחי; he showed he cared for 
them, so they accepted his admonition. 

∞ ∞ ∞ ☼ 
 On one of his trips to America, the Ponevezher Rav ַזַצ״ל 
managed to arrange an appointment with a multi-millionaire. The Rav 
was told that he must be prompt, as the man was only able to meet 
him for 15 minutes, from 3:00 to 3:15 p.m. 
 The  Rav  made  sure  to  have  his  driver  pick  him  up  
with plenty of time to spare before their appointment, but, as ָגָחה  ,ַהשְּ
Providence, would have it, they lost their way, and then got stuck in a 
traffic  jam.  They  finally  swung  into  the  parking  lot  of  the  office 
building at 2:58 p.m. The parking lot was full. Suddenly, they spied 
one  available  spot  right  next  to  the  building’s  entrance,  but  the 
driver’s heart sank when he saw the sign displayed: Reserved for the 
President. 
 When the driver hesitated, the Rav said to him, “Go ahead; 

pull into that spot.” 
 “But that parking space is reserved...” the driver protested. 
 “Trust me,” responded the Rav. “Just pull in there.” 
 They jumped out of the car and into the elevator, breezing 
into the millionaire’s office at precisely 3:00 p.m. The Rav began his 
sales pitch. Several minutes into his impassioned speech, an aide 
burst into the room. “Did you know,” he announced, addressing his 
boss and gesturing towards the Rav and his driver, “that those rabbis 
parked in your parking spot? That spot is reserved for you! … The gall! 
How dare they park in your spot?” the aide demanded. 
 The driver’s face reddened and he quickly averted his gaze. 
To his surprise, he heard the Rav respond calmly, “Reserved? What 
does ‘reserved’ mean?” All eyes turned to the Rav as he continued, 
“Nothing is reserved for anyone in this world. All that we have is a gift 
from ד׳. If we need it, we should use it. If not, we should find a way to 
use it to serve ד׳. If ד׳ grants someone wealth, it is a gift; he should 
use whatever he needs and give the rest away to good causes. If he 
holds onto it, he cannot take it with him when he dies. His children 
might not inherit his wealth. ד׳ might decide that he was an 
irresponsible guardian and pass the money on to someone who will 
do a better job of distributing it. 
 “I’m sorry to tell you, sir, but nothing we have is reserved 
for us,” the Rav reiterated. 
 The speechless aide looked at his boss. The millionaire 
smiled warmly, reached for his checkbook, and wrote out a generous 
check and handed it to the Rav. The Rav leaned across the desk and 
gave  the  man  his  trademark  kiss  on  the  cheek,  his  legendary 
expression of love for his fellow Jews. 
 How was the Rav able to diffuse the explosive situation? 
Anyone who had the כּות  to meet the Rav can testify that when he זְּ
addressed his fellow Jews, he spoke to them as ַאַחי. His warm 
personality opened many hearts. The donor felt the brotherly love 
the Rav had for him; he felt the undertones of ַאַחי in each word the 
Rav uttered. 

Adapted from: Rabbi Frand on the Parashah (with kind permission from ArtScroll) 

 ספר ח״ח הלכות רכילות כלל א׳ סעיף א׳
*R' Cohen was introducing his class to ִהְלכֹות ְרִכילּות with a famous story 
from ״ְך נַּ  He questioned the boys using hints to the story, without .תַּ
mentioning any names or when the episode took place. R' Cohen began 
the lesson by giving a simple example of ְרִכילּות: “If ֵלִוי tells a fact to 
 that — ְראּוֵבן to be angry with ִשְמעֹון that would cause ְראּוֵבן about ִשְמעֹון
is classic ְרִכילּות. In נַּ״ְך  that caused ְרִכילּות there was an episode of ,תַּ
many people to be killed!”          
Which famous story in נַּ״ְך   ?was R' Cohen hinting to תַּ
*Stories adapted from Guard Your Tongue, A Daily Companion, A Lesson a Day and various real-life situations. 

Answer: R' Cohen hinted at the episode of ִָּוד ָּאּול fleeing ד ֺנב ִעיר  and finding refuge in ש
ַֺּכֲהִנים ָּאּול .ה ִָּוד was upset with his entourage for not disclosing ש ָּן s pact with’ד ֺדֵאג .ְיהֹונָּת
ֲָּאֺדִמי ָּאּול then tattled to ה ִָּוד willingly harbored ,ֺנב from ,ֲאִחיֶמֶלְך that ש ָּאּול  .ד ש
considered the city as ְַּלכּות     .and had everyone killed ,מֹוֵרד ְבמ

 It is best to place the ְמנֹוָרה between three and ten ְטָפִחים 
from the ground (i.e., 11.4" to 31.5" based on the strictest 
 .(ִשעּור

 Women played an important role in the victory against the 
 not to work as ִמְנָהג Greeks; therefore, they adopted the ,ְיָוִנים
long as the ֲחנָֻכה lights must burn (i.e., for the first half-hour period). 

1. What did ָלָבן give as a dowry for his daughters when they 
married ַיֲעֹקב? 

2. How was the travel order of ַיֲעֹקב’s family different from the 
travel order of ֵעָשו’s family? Why was this so? 

1. Even at a time when it was the custom for people to give a dowry to their 
daughters when they got married, ָלָבן treated them as if they were strangers and 
gave them nothing (31:15 — ד״ה ֲהלֹוא ָנְכִרּיֹות). 

 put his sons ahead of his wives since it is ַיֲעֹקב .placed his wives first ֵעָשו .2
considered immodest for a man to walk behind a woman (31:17 — ד״ה ֶאת ָבָניו). 

1. What did ָלָבן give as a dowry for his daughters when they 
married ַיֲעֹקב? 

2. How was the travel order of ַיֲעֹקב’s family different from the 
travel order of ֵעָשו’s family? Why was this so? 

1. Even at a time when it was the custom for people to give a dowry to their 
daughters when they got married, ָלָבן treated them as if they were strangers and 
gave them nothing (31:15 — ד״ה ֲהלֹוא ָנְכִרּיֹות). 

 put his sons ahead of his wives since it is ַיֲעֹקב .placed his wives first ֵעָשו .2
considered immodest for a man to walk behind a woman (31:17 — ד״ה ֶאת ָבָניו). 
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the

ָמא: ִעְנָיֵני ְדיוֹו
ה ֲחֻנּכָ

Halacha 
Corner



לע״נ ר׳ משה בן הר׳ טוביה  הלוי זצ״ל

FocusonMiddos

Sage Sayings
Reb Isser Zalman Melzer ַזַצ"ל once remarked, “ אֹויּב אֵײנֶער
װָאלט גֶעקּומֶען אּון ִמיר גֶעזאגט ַאז דֶער ַחזֹון ִאיׁש ִאיז ָמִׁשיַח,  
 If someone would come and tell — װָאלט ִאיְך ִאים גֶעגלֹויּבט!
me that the ַחזֹון ִאיׁש was  ַָמִׁשיח, I would believe it!” When 
these words were repeated to the ַחזֹון ִאיׁש he bashfully 
smiled and said, “ זֶעסט ִװי ׁשטַארק ר' ִאיֶסר ַזְלַמן ִװיל ַאז … אֹוי!
 Oy! Look at how badly R’ Isser Zalman — ָמִׁשיַח זָאל קּומֶען!
wants  ַָמִׁשיח to come!”  

Source: The Chazon Ish (with kind permission from ArtScroll) 

UnderstandingDavening
ים  סִּ ֵהם ַבְזַמן ַהזֶּה… ְוַעל ַהנִּ ים הָּ ַביָּמִּ  

[We thank You…] for the miracles ...[that 
You made with our forefathers]  … in those 

days during this time. 
The words ֵהם ִמים הָּ יָּ  in those days, seem ,בַּ
superfluous. The miracles that ד׳ did for our 
forefathers were obviously ֵהם ִמים הָּ יָּ  The .בַּ
א רָּ מָּ ת כא:) גְּ בָּ :explains (שַּ ״ל  decided to  ֲחזַּ
make the יֹום טֹוב of ה  .the following year ֲחנֻכָּ
Why did they wait? ִנִסים, miracles, happen 
constantly to ֵאל רָּ ל ִישְּ לַּ  throughout our ,כְּ
לּות  but they are usually not tied to any ,גָּ
specific time. There are special times of   
the year that are auspicious for ִנִסים, and 
which are established as ִמים טֹוִבים  In the .יָּ
following year, when ״ל  רּוחַּ  saw [with ֲחזַּ

ּק ֶדשֹהַּ ] that it was a time for ִנִסים, they 
established ה ֵהם The words .ֲחנֻכָּ יִָּמים הָּ  are בַּ
together with ֶזה ן הַּ מַּ זְּ ים those – בַּ סִּ  were נִּ
tied to this time of the year! 

14th ְסֵלו  was held ִסיּום ַהַש״ס The 3rd – 1945 / 5706 כִּ
just after WWII and dedicated to the memory of the 
millions of Jews who had perished in the Holocaust. 
In an act that demonstrated the eternity of ּתֹוָרה 
and ָרֵאל ַלל ִישְּ  was the ִסיּום ַהַש״ס the most heroic ,כְּ
one  held  by  a  small  group  of  survivors  in  the 
Displaced Persons camp in Feldafing, Germany. In 
the United States, there were ִסיּום ַהַש״ס 
celebrations in Boro Park, on Manhattan’s West 
Side, and in Detroit. In ָרֵאל  there were ,ֶאֶרץ ִישְּ
events in ֵחיָפה ,ֵּתל ָאִביב, and רּוָשַלִים  More than .יְּ
3,000 people attended the ִסיּום ַהַש״ס in ֵּתל ָאִביב, 
which was delayed one day due to the British-
imposed curfew. 
15th ְסֵלו הּוָדה  of יָארצַײט – .C.E 193 / 3954 כִּ ַרִבי יְּ
ִליֵאל son of ,ַהָנִשיא עֹון ֶבן ַגמְּ ַרֵבינּו  also known as ,ר׳ ִשמְּ
ָרֵאל He was the leader of .ֶרִבי or ,ַהָקדֹוש ַלל ִישְּ  כְּ
during   the   tumultuous   period   following   the 
destruction of the 2nd ָדש  Foreseeing that it .ֵבית ַהִמקְּ
was necessary for the ּתֹוָרה to be recorded due to 
the travails of ָגלּות ( …ֵעת ַלֲעשֹות ַלד׳  ,gathered ֶרִבי ,(
recorded, and organized all the teachings of the 
previous generations and wrote them in the order 
of the ָנה ֵרי ִמשְּ  .ִשָשה ִסדְּ
 and the Emperor Antoninus had a close ֶרִבי
friendship and ֶרִבי was able to secure many benefits 
for the Jewish community. Although ֶרִבי was 
extremely wealthy, in his dying hour he lifted both 
his hands to ָשַמִים and swore that he had not 
benefited from his wealth by even as much as his 
little finger. 

Dear Talmid, 
 One ַסח  many חֹול ַהּמֹוֵעד פֶּ
ֵני ּתֹוָרה  gathered in the home of בְּ
R' Isser Zalman Meltzer ַזַצ״ל. The 
crowd included many well-known 
ִמיֵדי ַחָכִמים  ָבחּוִרים and some ַּתלְּ
from his ִשיָבה  .יְּ
 The discussion revolved 
around a particularly complicated 
ָיה  spoke up ָבחּור One .ַש״ס in סּוגְּ
during the heated discussion and 
offered a proof from a ָמָרא  in גְּ
 When R' Isser Zalman heard .חּוִלין
the thought, he turned to the 
 and exclaimed in ָבחּור
amazement, "Your ָאָיה  is truly רְּ
brilliant … ַרבֹוַתי, did you hear the 
amazing ָאָיה  'R "?ָבחּור of this רְּ
Isser Zalman continued praising 
the ָבחּור to the crowd and 
repeated his proof a few times. 
 After the crowd left, the 
ִשיָבה approached his ָבחּור  רֺאש יְּ
and      said      that      he      felt 
uncomfortable      with      the 
undeserved praise. The thought 
he had mentioned was found in 
the ַש״ְך, and he was just about to 
say the source of his proof when 
the ִבי  interjected with his kind רֶּ
words and lavish praise. 

 R' Isser Zalman smiled at 
his ִמיד  and said, "I knew that ַּתלְּ
 age and ִשּדּוְך too. You are of ַש״ְך
deserve to find a good ִשּדּוְך. The 
 that gathered here had עֹוָלם
some ִמיֵדי ַחָכִמים דֹוֵלי ַּתלְּ  and it גְּ
was appropriate that I publicly 
praised your thoughts. I wanted 
them to see how much I thought 
of you. Hopefully this publicity 
will help you find your true and 
appropriate ִשּדּוְך!" 
 When R' Shlomo Zalman 
Auerbach ַזַצ״ל heard the ה  ַמֲעשֶּ
from the ָבחּור, he added, "It is 
likely that if R' Isser Zalman and a 
 the other ,ַש״ְך knew a ָבחּור
ִמיֵדי ַחָכִמים  'knew it too, but R ַּתלְּ
Isser Zalman let them believe that 
he was unaware of a well-known 
 ”!ִשּדּוְך in order to help a ַש״ְך
 My ִמיד  Do you  ,ַּתלְּ
realize how much personal ָכבֹוד 
he   gave   up?   He   was   more 
concerned about helping a ִמיד  ַּתלְּ
than his own ָכבֹוד! This was the 
level of ד סֶּ  !of R' Isser Zalman חֶּ

רֹו ָברּוְך! ִהי ִזכְּ  יְּ
ִדידּות יְּ ִבי Your  ,בְּ  רֶּ

Story adapted from The Jewish Observer (with kind permission)  

This Week in History
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The young R’ Aharon could not contain his joy:

The young boy would walk around 
constantly taking the watch out of 

his pocket and checking the time...

This is my first 
pocket watch! It is 

really two beautiful 
presents in one!

??

Thank you! but 
please allow me teach 
you something: Most 

people really don’t care 
about knowing the 

seconds.

Reb Yid, I 
know! I know! But 

when you do another 
yid a chessed, it must 

be done bishleimus 
(complete)!

… I also have a 
nonstop chessed 
timepiece - I now 

can help anyone who 
wants to know what 

time it is!

Well, now I 
can see with my own 
eyes how the minutes 

are constantly changing. 
Every minute must be used 

- otherwise it is lost 
forever! And...

Aharele, would 
you know what time 

it is now? Surely! It is 
7 minutes and 26 

seconds past 8 o’ 
clock.

כ“א מנחם אב  1957 - 1880  5717 - 5640

 of בכֹור the fourth Belzer Rebbe, born in Belz, Ukraine, was the ,זצ״ל ,Rokeach ר׳ ַאהרן
the Rebbe, ר׳ יששכר דֹוב, and באשה רּוחמה (ne’e Twersky), born after his parents had 
been married twelve years. He was taught by both his father and his grandfather, 
 and his father ,ּתֹורה in all facets of גאֹון the 2nd Belzer Rebbe. He was a ,ר׳ יהֹושע
delegated all פסק הלכה to ר׳ ַאהרן. He married מלכה, the daughter of his father’s 
brother שמּואל, the רב of Sokal. He and his wife had five sons and four daughters. 
In 1926, after his father’s פטירה, he was appointed Rebbe. During WWII, through many 
 ּתֹורה devoted the rest of his life to rebuilding ר׳ ַאהרן .ארץ ישראל he escaped to ,נסים
and חסידּות. He opened a תלמּוד ּתֹורה in תל ָאביב and a ישיבה in ירּושלים. He was beloved 

by all. He is buried next to ר׳ משה Feinstein and the Tchebiner רב.

??

Learning from our Leadersבס״ד Pirchei Agudas Yisroel of America
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Shabbos: Ta’am HaChaim  

Vayeitzei 5777 

Shabbos and the Opening of 

the Wells 

Introduction 

In this week’s parashah it is said 

(Bereishis 29:1-3) vayisa Yaakov raglav 

vayeilech artzah vnei kedem vayar 

vehinei beer basadeh vehinei sham 

shelosha edrei tzon rovtzim aleha ki min 

habeer hahi yashku haadarim vihaeven 

gedolah al pi habeer vineesfu shama chol 

haadarim vigalilu es haeven meial pi 

habeer vishishku es hatzon viheishivu es 

haeven al pi habeer limkomah, so 

Yaakov lifted up his feet, and went 

toward the land of the easterners. He 

looked, and behold-a well in the field! 

And behold! Three flocks of sheep lay 

there beside it, for from that well they 

would water the flocks, and the stone 

over the mouth of the well was large. 

When all the flocks would be assembled 

there they would roll the stone from the 

mouth of the well and water the sheep; 

then they would put back the stone over 

the mouth of the well, in its place. The 

Ramban cites the Medrash (Bereishis 

Rabbah 70:8) that states that this entire 

episode regarding the wells and the 

shepherds removing the large stone 

alludes to the pilgrimage of the Jewish 

People on the three festivals and the 

drawing of the water alludes to the 

receiving of Divine Inspiration. The 

replacement of the stone alludes to the 

festival in the future at the time of the 

Ultimate Redemption.  

Yaakov’s meeting with the Shepherds 

Alludes to Shabbos 

If we were to continue in the vein of the 

Medrash, we can suggest that the 

subsequent verses refers to Shabbos, 

which we find juxtaposed to the mention 

of the festivals in Parashas Emor. Thus, 

we read that Yaakov queries the people 

regarding their origins, and they respond 

that they are from Charan. This can 

allude to the idea that the weekday is 

akin to anger, as we find in the 

beginning of the parashah where it is 

said (Bereishis 28:10) vayeitzei Yaakov 

mibeer sheva vayeilech Charana, 

Yaakov departed Beer Sheva and went 

toward Charan. This verse can be 

interpreted homiletically to read that 

Yaakov left Beer Sheva, i.e. he entered 

into Shabbos, the seventh day, and 

Charan, i.e. anger, left. Yaakov then asks 

if they know Lavan. What was the 

purpose of Yaakov asking this question? 

Perhaps the idea is that the Shem 

MiShmuel writes that Calev and 

Pinchas, the two spies sent by Yehoshua, 

understood from Rachav that the 

inhabitants of the land were subdued, 

because Rachav was Lilis, the great 

demon. Once Rachav acknowledged that 

the inhabitants were fearful of the Jewish 

People, the spies knew that the land 

would be conquered by the Jewish 

People. Thus, Yaakov was wondering 

how Lavan was faring and if he would 
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be able to be victorious over Lavan and 

his evil schemes. The shepherds 

responded that they know who Lavan is, 

i.e. that he is Balaam, the master sorcerer 

(see Gemara Sanhedrin 105a and Rashi 

Ibid; Targum Yonasan Bamidbar 22:5). 

Yaakov then queried them if there was 

peace by Lavan and they responded with 

the word shalom, peace. The Baal 

HaTurim notes that Yaakov asked 

haShalom lo, is there peace with him, 

and the shepherds responded shalom, 

peace. The Baal HaTurim writes that 

they did not answer that Lavan had 

peace, as it is said (Yeshaya 57:21) ein 

shalom amar Elokai larishaim, ‘there is 

no peace,’ said my G-d, ‘for the wicked.’  

The Shabbos Connection 

Based on what we have mentioned 

previously, we can suggest that Yaakov, 

who reflects Shabbos, wished to know 

how he could subdue Lavan, who in a 

later reincarnation would be Balaam. 

The shepherds responded, shalom, 

peace. The Gemara (Shabbos 119b) 

states that when a Jew arrives home 

from shul on Friday night, he is escorted 

by two angels, one good and one evil. If 

when he arrives home and finds the lamp 

burning, the table set and his bed made, 

the good angel says, “may it be the will 

of HaShem that it should be this way the 

next Shabbos as well,” and the bad angel 

is forced to answer amen against his 

will. If the table is not set, however, then 

the bad angel says, “May it be the will of 

HaShem that it should be this way the 

next Shabbos as well,” and the good 

angel is forced to answer amen against 

his will. Thus, the shepherds were 

intimating to Yaakov that the manner in 

which to subdue Lavan would be by 

Yaakov conducting himself properly and 

then Lavan, i.e. Balaam, would be forced 

to answer amen. It is noteworthy that the 

Ohr HaChaim HaKadosh (Bamidbar 

23:24) explains that this is the rationale 

for why the Torah records the blessings 

that Balaam proffered on the Jewish 

People, as HaShem desired that the evil 

angel, i.e. Balaam, be forced to 

acknowledge that the Jewish People are 

blessed. HaShem should allow us to 

merit the holiness of Shabbos of which it 

is said (Prayer of Kegavna recited by 

Nusach Sefard) “when the Shabbos 

arrives, she unified herself in Oneness 

and divests herself of the Other Side 

[any trace of evil], all harsh judgments 

are removed from her.” 

Shabbos in the Zemiros 

Kel Mistater 

This mystical Zemer was composed by 

Avraham Maimin, whose name with the 

addition of chazak, is formed by the 

acrostic. Avraham was a student of 

Rabbi Moshe Kordevero, a member of 

the Kabbalistic school of the Arizal, and 

he lived from 5282-5330 (1522-1570 

C.E.) 

דֹול ַעל  דֹול ֵעיֵני ֹכל ֶנְגֶדָך. ַרב ֶחֶסד גָּ אֵ -ל ַהגָּ הָּ

ַמִים ַחְסֶדָך  O great G-d, all eyes look ,ַהשָּ

toward You, O great One of abundant 

kindness, higher than heaven is Your 

kindness. While we look to HaShem 

with our physical eyes, awaiting His 
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salvation, we acknowledge that His 

kindness is above the heavens, i.e. 

beyond our comprehension. It is said 

(Tehillim 55:23)  ְבָך ְוהּוא ַהְשֵלְך ַעל יְ -ה-ו-ָּה ְיהָּ

 cast upon HaShem your burden ,ְיַכְלְכֶלָך

and He will sustain you. The Mefareish 

in Maseches Tamid writes than 

whenever Scripture uses the term כההשל , 

casting away, it means casting more than 

twenty amos. We know that a Menorah 

or Sukkah that is above twenty amos is 

invalid because  אינה עטא בלשלא , the eye 

cannot see above twenty amos. Thus, 

Dovid HaMelech is teaching us that we 

should act our burden upon HaShem to 

the point that we cannot see it, i.e. we do 

not even comprehend where the 

salvation comes from.  

Shabbos Stories 

Reb Shimon the Holy Miser 

In the city of Cracow resided an elderly, 

wealthy Jew, Reb Shimon. His wealth 

was well known to the people of 

Cracow; just as well known, however, 

was his stinginess. All the days of his 

life, he did not so much as give one coin 

to tzedakah. Thus his nickname: 

“Shimon the Miser.” One day, Reb 

Shimon passed away. The town’s burial 

society decided to bury him in a 

disgraceful manner and lay him to rest 

on the outskirts of the cemetery, a place 

reserved for the lowly members of the 

town. That Friday afternoon, the rabbi of 

Cracow, Rabbi Yom Tov Lipman Heller 

(author of “Tosafos Yom Tov”), sat in 

his home engaged in Torah study. 

Suddenly, he heard a faint knock at the 

door. “Come in,” the rabbi called out. 

The door opened and in walked Reb 

Zalman, one of the poor men of Cracow. 

“Rebbe,” said Reb Zalman, “could you 

please help me? This week, I do not 

have even one coin in order to buy food 

for Shabbos.” “What do you mean by, 

‘this week’?” asked Rabbi Heller. “What 

did you do until this week?” “Until this 

week,” answered Reb Zalman, “every 

Friday morning, I would find an 

envelope placed under my door 

containing the amount of money I need 

to buy food for Shabbos. Yet this 

morning, I checked under my door and 

there was no envelope! I am therefore 

left without any money to buy Shabbos 

food.” While they were conversing, 

there was another knock at the door. 

Another pauper walked in; he, too, came 

to ask for money for Shabbos. He was 

followed by another pauper and yet 

another…. They all had the same 

request: “Rabbi, please provide us with 

our Shabbos needs.” The wise rabbi 

deduced that the man who had passed 

away that week, an individual who 

everyone had thought to be a miser, was 

in reality a hidden tzaddik who had 

performed the mitzvah of tzedakah with 

utmost secrecy. Every week, Reb 

Shimon had apparently provided scores 

of Cracow’s poor with the funds to 

acquire their Shabbos needs. The rabbi 

made a public announcement: “I order 

the entire community to gather in the 

shul at once!” The rabbi, wrapped in his 

tallis, ascended the podium, opened the 

ark, and declared, “We, the people of 

Cracow, are gathered here today in order 
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to beg forgiveness from one of the 

tzaddikim that lived in our midst. His 

greatness went unnoticed by us; we 

denigrated him and called him, ‘The 

Miser.’ “In the name of the entire 

community,” cried the rabbi, “I hereby 

beg for total forgiveness from Reb 

Shimon, who was a righteous and holy 

Jew!” Years later, when it came time for 

Rabbi Heller to depart to his Heavenly 

abode, he requested to be buried next to 

the tzaddik, Reb Shimon.  

Bahndeet Muttel 

Rabbi Mordechai Kamenetzky  writes: 

When I was two years old, I visited My 

grandfather, Reb Yaakov Kamenetzky, 

of blessed memory, together with my 

parents. After four years as a widower, 

my grandfather had recently remarried 

and my step-grandmother was just 

getting used to the new family. I entered 

the apartment and immediately began 

playing with items that were not meant 

to be touched. Do distract me, my new 

grandmother called to me. “What is your 

name?” she asked. 

Beaming like a politician with a 

prepared response, I shouted, “bahn-deet 

Muttel!” Muttel, of course, was a 

nickname for Mordechai, an affectionate 

sobriquet that I was called in memory of 

my great-grandfather. But bahn-deet, a 

term that in all vernaculars, from 

Yiddish to English, means bandit, 

shocked all of the adults. Obviously 

someone had labeled me a troublemaker 

right from the onset of my career. 

My mother was beet-red, as her new 

mother-in-law began chiding her upon 

the use of derogatory nicknames for 

children, even in jest.  

Before my mother got a chance to 

defend herself, my grandfather, whose 

brilliance through the years had earned 

him the reputation as the great 

peacemaker and conciliator par 

excellence, stepped out of his study and 

declared “it’s all my fault.” 

Everyone looked shocked. In what way 

was the great sage Reb Yaakov 

Kamenetzky, responsible for a two-year 

old child running around and declaring 

himself a bandit? 

“Let me explain,” my grandfather began. 

“Young Mordechai is named for his 

grandfather Boruch Mordechai Burstein. 

However, I asked my son to follow my 

tradition and give only one name, as in 

Biblical times. That’s my opinion, and it 

is something my daughter-in-law is not 

accustomed to. The name Boruch was 

totally left out.” The great sage 

continued. 

“I’m sure you are aware of the name 

Benedict, or even Bendet. Those were 

Jewish names that were translations of 

Boruch, just as Wolf was for Zev and 

Ber was for Dov. Our daughter-in-law 

was refused the opportunity to name her 

son Boruch Mordechai, but can we stop 

her from the affectionate memories she 

evokes if she calls him Bendet Muttel?” 

(www.Torah.org)    
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Shabbos in Halacha  

Wringing and Laundering 

 

  Laundering – כיבוס .3

 

The Prohibition 

 

3. Wringing 

 

It is forbidden mideoraisa to wring out 

any absorbent fabric for the purpose of 

cleansing it, because wringing is the 

final step in the laundering process. We 

have already seen that even where one 

does not intend to cleanse the fabric, 

wringing is nevertheless forbidden 

miderabbanan (by Rabbinic Decree).  
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)28:11ויקח מאבני המקום וישם מראשתיו וישכב במקום ההוא (  
 Rashi writes that before Yaakov went to sleep, he placed stones around his head to protect him 
against a potential attack by wild animals. The stones began to fight with each other, as each one desired 
to be the one upon which the righteous Yaakov would actually rest his head. To appease them, Hashem 
miraculously combined all of the rocks into one large stone. However, this is difficult to understand. 
Since Yaakov’s head would still only lie on one small part of the overall rock, how were the stones which 
occupied positions upon which he was not sleeping mollified by this solution? 
 Rav Shloma Margolis answers that when Yaakov initially placed twelve discrete rocks around his 
head, each rock viewed the others as separate and distinct, and they therefore fought over which one 
would merit supporting Yaakov’s resting head. Once they were merged into one large stone, they now 
viewed themselves as one combined entity, in which case there was no longer any reason for disputes, 
even for those parts of the new rock upon which Yaakov did not place his head. All of the stones 
recognized that they were now united as one, and there was no longer any purpose to jealously quarrel 
and compete with the other stones. 
 My dear cousin Shaya Gross z”l adds that this concept also applies to marriage. Just as a person 
views his entire body as one united entity and does not get upset at his stomach if it is hungry or at his 
foot when it is in pain, so too if each spouse views the other as connected to him or her as part of one 
larger unit, they will intuitively understand that it is senseless to fight with one another. 
 Unfortunately, human nature is such that we are all born selfish, primarily focused on fulfilling 
our own needs. At the same time, Hashem expects us to move beyond these innate tendencies and feel 
compassionate and helpful toward others. What is the secret to overcoming our natural propensity toward 
self-centeredness?  
 In the introduction to his work Shaarei Yosher, Rav Shimon Shkop explains that rather than try to 
deny our innate focus on ourselves, each of us should instead work on expanding our definition of who 
“I” am. Most people are able to extend their definitions of self to include their families, while more 
magnanimous individuals manage to also include their friends and neighbors, and truly great people are 
able to enlarge their concept of self to incorporate all Jewish people, and all of Hashem’s creations. By 
striving to expand our perspectives to include as many people as possible and to view them as part of who 
“I” am, we will automatically find it easier to get along with them, just as we are naturally at peace with 
ourselves, and just as Yaakov’s stones resolved their dispute by merging into one larger entity. 
 
 

)29:17ורחל היתה יפת תאר ויפת מראה (  
 Every Friday night, before we begin the Shabbos meal, we sing Shlomo HaMelech’s beautiful 
praise of the אשת חיל – woman of valor. Toward the end, we declare (Mishlei 31:30) שקר החן והבל היופי 
– Charm is false and physical beauty is vain and empty. At the same time, the Torah praises Rivkah and 
Rochel as being attractive, and the Gemora in Megillah (15a) teaches that Sorah was one of the four most 
beautiful women in all of history. Why do we praise the Imahos for such a superficial, illusory quality? 
 The Vilna Gaon explains that Shlomo himself alluded to the resolution of this apparent 
contradiction. Immediately following the aforementioned verse, he continues אשה יראת ד' היא תתהלל – 
Only a woman with fear of Heaven is truly praiseworthy. In other words, if a woman possesses physical 
beauty and uses it for the immodest and immoral purposes glorified by the society around us, it is indeed 
vain and empty. On the other hand, if she is G-d-fearing and uses her beauty in a modest and appropriate 
manner, as did the Matriarchs, it indeed becomes a positive attribute worthy of praise. 
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 Similarly, Rav Avrohom Yaakov Pam likened physical beauty to the number 0. If all a woman 
has going for her are good looks, she is an empty 0, a container which is fair to the eyes but with no inner 
value or inherent worth. If, on the other hand, she also possesses other laudable and praiseworthy traits, 
adding her attractive features to the list enhances and magnifies her intrinsic value from 10 to 100 or from 
100 to 1000, a message which is all too relevant for a generation that has become increasingly fixated on 
external appearance as an overriding consideration in evaluating potential matches. 
 
 

)30:21ואחר ילדה בת ותקרא את שמה דינה (  
 Rashi writes that when Dina was conceived, she was originally a male. However, Leah knew 
prophetically that Yaakov was destined to have 12 sons. At that point in time, she had already given birth 
to six sons, and the maidservants Bilhah and Zilpah each had two sons. Leah was therefore concerned that 
if she gave birth to yet another male child, her sister Rochel would only be able to have one son, and in 
this sense would be even lower than the maidservants. To prevent this from happening, Leah petitioned 
Hashem to change her fetus from male to female, which is how Dina came to be born. 
 The Targum Yonason ben Uziel writes that the mechanism by which Dina was transformed was 
through an in utero transfer. At the time that Leah conceived a son, Rochel was also pregnant with a girl. 
In response to Leah’s entreaties that her sister have at least as many sons as the maidservants, Hashem 
miraculously switched their two fetuses, with Rochel going on to give birth to Yosef and Leah giving 
birth to Dina. The Gemora (Berachos 60a) explains that the name Dina is derived from the word דין – 
judgment – to hint to the judgment that Leah made in asking Hashem to transform her fetus into a female. 
 Although it seems that Leah’s self-sacrifice in willingly giving up a son who was already in her 
womb cost her the opportunity to mother an additional one of the 12 tribes, Rav Shimshon Pinkus notes 
that Hashem rewarded her magnanimity by giving her even more than she initially relinquished. 

The Daas Z’keinim (41:45) writes that when Dina was defiled by Sh’chem (34:2), she became 
pregnant and gave birth to a daughter. This daughter was sent away and through a tremendous miracle of 
Divine providence, she was wedded to none other than her uncle Yosef. Yosef and his wife Osnas had 
two sons, Menashe and Ephraim, who are counted as two of the tribes in Israel. According to this account, 
it turns out that through Leah’s noble gesture of giving up the right to mother one of the tribes, she 
actually gained, as she became the progenitor of not one, but two additional tribes. 
 Rav Pinkus points out that the Torah stipulates (Shemos 22:3) that if a thief steals an item, he is 
required to pay back the owner double the value of the object that he stole. If the Torah mandates a 
double punishment for wrongdoing, the reward for a mitzvah should certainly be double as well, a lesson 
that we see illustrated by Leah and Dina. 
 
 

Parsha Points to Ponder (and sources which discuss them): 
 

1) When Yaakov encountered Rochel, he began to cry (29:11). Rashi explains that in contrast to 
Eliezer, who arrived at Rivkah’s house bearing presents, Yaakov greeted Rochel and her family 
empty-handed. Although he set out with appropriate gifts, he was accosted on his journey by 
Elifaz, who was commanded by his father Eisav to kill Yaakov, but was hesitant to do so. Instead, 
he took all of Yaakov’s possessions, as the Gemora (Nedorim 64b) teaches that a poor person is 
considered as if he is dead, and this was considered a partial fulfillment of Eisav’s instructions to 
kill Yaakov. Where is this episode hinted to in the Torah? (Yalkut HaGershuni, Gan Yosef) 

2) The Gemora in Megillah (13b) relates that when Yaakov encountered Rochel at the well, he 
asked her to marry him. She replied in the affirmative, but warned him that her father Lavan was 
a trickster. In what way do Jews living in America thousands of years later still need to protect 
themselves from Lavan’s deceit? 
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3) Rashi writes (29:25) that to prevent potential trickery by Lavan, Yaakov gave certain simanim 
(signs) to Rochel that only she would know. When Rochel realized that Lavan intended to send 
Leah under the bridal canopy instead of her, she feared the humiliation her sister would face and 
told her the simanim so that she could pass for Rochel. Even if Leah knew the simanim, why 
wasn’t Yaakov able to recognize that her voice wasn’t that of Rochel? (Eichah Rabbah Pesicha 
24, Chizkuni, Bechor Shor, Sefer Gematrios, Maharsha Bava Basra 123a, M’rafsin Igri) 

4) Rochel’s intention in stealing her father’s terafim (idols) was to prevent him from idol-worship 
(Rashi 31:19). Does this mean that if somebody possesses something forbidden it is permissible 
to steal it from him? (Ayeles HaShachar, Meshech Chochmah 31:32) 

 
 

Answers to Points to Ponder: 
 
1) Rav Yehuda Assad points out that the letters comprising the words (28:10) מבאר שבע וילך חרנה – 
(Yaakov traveled) from Be’er Sheva, and he went to Charan – are an abbreviation for  מיד בא אליפז רשע

רק נשאר המקל ,שהוא בן עשו ויתן יעקב לו כל חילו  – Immediately the wicked Elifaz the son of Eisav came, 
and Yaakov gave him all of his possessions, and all that remained was his staff. Similarly, the Gan Yosef 
notes that the letters in the words (29:13) את כל הדברים האלה – (Yaakov told Lavan) all of the things that 
had happened – are an abbreviation for הלך אליפז  ,ברוב רכוש יצאתי מביתי ,אל תאמר כי לא הבאתי דבר
 Don’t say that I didn’t bring anything; I left my house with a tremendous amount of – לקח הכל
possessions, but Elifaz came and took them all. 
 
2) Although American Jews feel comfortable that the government respects our rights, Rav Nachman 
Bulman pointed out that it is no coincidence that the President’s residence, the White House, when 
translated into Hebrew becomes בית לבן – the house of Lavan, who seemed externally to be fair, yet in 
reality wanted to destroy the Jewish nation. While we must be appreciative for the unprecedented freedom 
granted us, we must remember that we are still in exile and never completely let our guards down. 
 
3) The Chizkuni answers that Yaakov was so holy that even on his wedding night, he spoke to his new 
wife so minimally that he was unable to recognize that her voice was different than Rochel's. Rav 
Yehuda HaChossid suggests that they didn't speak at all, explaining that Leah pretended to be 
embarrassed to avoid having to talk and risk revealing her true identity. However, the Medrash states that 
they did converse and when Yaakov called her "Rochel," she responded. The Bechor Shor writes that 
although Yaakov was betrothed to Rochel for 7 years and lived in close proximity to her, he intentionally 
limited his interactions with her and wasn't sufficiently familiar with her voice to discern that Leah’s 
voice didn't match. The Medrash says that Rochel hid under Yaakov's bed on the night of his marriage to 
Leah, and when he spoke to her, Leah remained silent and Rochel responded so that Yaakov wouldn't 
recognize Leah's voice. The Maharsha explains that the fact that Leah knew the secret signs that Yaakov 
gave Rochel tricked him into assuming that she was Rochel and not correctly identifying her based on her 
voice, similar to the fact that Yaakov's hairy hands deceived Yitzchok into thinking that he was Eisav 
despite the difference in their voices (27:23). The M'rafsin Igri posits that since they were sisters, the 
voices of Rochel and Leah were so similar that Yaakov was unable to differentiate between them. 
 
4) Rav Aharon Leib Shteinman writes that if somebody has something which can only be used for 
prohibited purposes, it is permissible to take it to prevent them from sinning. However, he notes that this 
is difficult to reconcile with Yaakov telling Lavan that whoever has the idols should die, which the 
Meshech Chochmah explains is due to the fact that non-Jews are killed for stealing. 
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When Yaakov Avinu was told 
that his brother Aysav was 
plotting to kill him, he ran 

from his father’s home and prepared for 
an extended stay in exile. Along the way, 
he davened and asked HASHEM for a 
number of things, including: “I should 
return to my father’s house in peace.” 
Rashi assumes that this can’t be referring 
to HASHEM protecting him physical 
harm because Yaakov already asked for 
that. Rather, says Rashi, it means that, 
“I should arrive safe from sin,” – that 
HASHEM should protect him learning 
from devious ways of his future father-
in-law, Lavan. 
This is very difficult to understand. 
Why would Yaakov have a fear of learn-
ing deciet from Lavan? Each of the Avos 
“specialized” in a particular trait. Yaakov 
was the Ish Tam – honest and straight-
forward, integrity was his hallmark, and 
the mainstay of his avodas HASHEM. 
While this was a trait that he worked on 
extensively, it was also something that 
he was predisposed towards. On some 
level, it was part of his nature. Of all 
people, why would he be afraid of learn-
ing to cheat?    
What makes this question even more 
difficult to understand is that at this 
time, Yaakov was seventy-seven years 
old. He had just completed a long pe-
riod of uninterrupted Torah study. For 
the previous fourteen years, he had been 
learning in the yeshiva that Shem had 
established. During that time, he never 
lay down to sleep at nights because he 
was constantly toiling in Torah. Surely, 
such a holy person in that state of kedu-
sha wouldn’t be affected by being in the 
presence of a thief.  So what was Yaa-
kov’s great fear? 
The answer to this question can best be 
understood with a moshol. 

³ AN EYE IN THE SKY

A nanosecond is a very small segment 

of time. One second split into a thou-
sand parts is measured in milliseconds. 
One millisecond split it into a thousand 
parts is measured in microseconds. And 
one microsecond, (a millionth of a sec-
ond) split it into thousandths is mea-
sured in nanoseconds. A nanosecond is 
a billionth of a second – not a very long 
splice of time. 
You may wonder: What need is there to 
measure such infinitely small intervals 
of time? One application is in one of 
the wonders of the modern world, the 
GPS. The Global Positioning Satellite 
system operates by measuring a signal 
that travels from a satellite in the sky to 
the ground-based monitor. A GPS unit 
can determine your exact location, and 
then guide you along to your destina-
tion by measuring the time it takes for 
that signal to travel. But the precision is 
excruciatingly demanding. One nano-
second off, and the GPS will be off by 
one foot. A mere millionth of a second 
off, and the readings will be off by a 
thousand feet, making it almost useless. 
And if it is miscalibrated by as much as 
a hundredth of a second off, you might 
as well toss the thing in the garbage. 
When you are measuring against objects 
at a vast distance, precision is vital. Even 
miniscule errors will show themselves in 
very real results. 

³ THE GREATNESS 
OF THE AVOS

This seems to be a very apt moshol to our 
situation. It is very difficult for us mere 
mortals to even perceive the greatness 
and level of perfection that the Avos at-
tained. Every action, every nuance, and 
every thought was weighed and mea-
sured with extraordinary precision. The 
result of living a life with such attention 
to detail was greatness of unparalleled 
proportions. And the Avos were very 
aware of human tendencies.

Yaakov Avinu wasn’t afraid that he 
would learn to steal because of Lavan; 
he was afraid that his image of what is 
considered normal behavior might be 
affected. He was afraid that by living 
in the house of a thief, his standard of 
what is considered acceptable conduct 
might be affected. While this wouldn’t 
directly change his actions, he would 
now be measuring from a very different 
standard, and that distinction might 
show itself many years down the line in 
an ever so small deviation from honesty. 

This concept is very applicable to us. 
The Rambam (Hilchos Dayos, Perek 6) 
says: “It is the nature of man to be pulled 
after his friends and acquaintances, and 
act in the manner of his neighbors.” The 
reality is that we are shaped by our ex-
periences and the times that we live in. 

We live in wondrous times, and we have 
opportunities that Jews of previous gen-
erations couldn’t imagine. However, it 
has been a very long and bitter exile, 
and unfortunately we have adopted 
much from the people amongst whom 
we live. When we recognize how much 
the society shapes our understanding of 
what is normal, we can protect ourselves 
from the dangers of those changes.  

Parshas Vayeitzei

R’ Ben Tzion Shafier
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“And I will return in peace to my father’s house, 
and HASHEM will be to me G-d.”

— Bereishis 28:21— 
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