
odu v,a vrntu v,atu lsf tb hyv vhkt rnt rat rgbv vhvu
 wufu ejmhk lscgk ,jfv v,t veat lhknd - (sh-sf),nt ka sxj

     txbfhk htsfu ohsxj ,knud tv,a uk thv vhutr ',jfv v,ut v"s h"ar
vhv vz inhxc rzghkt ka ubhbg kf hf ubt ohtur ukt hwwar hrcsn /ovrct ka u,hcc
ka u,hck xbfhvk vhutru ohsxj ,knud thv ot 'vrgbv ka vchy kg sungk hsf
iufbk vtr vn 'inhxv vag ,tz vrynk ot ibuc,vk hutrv inu /utk ot ovrct
ohkufh u,aec hsfn r,h chyvk ;hxu, tk ot od tukv 'ohkndv ihbgc v,uxbk
juryk vrgbn aecn rfun h,kc rz osta rcsv omg hf 'v,uvn kg shgvk vhagn
hbck chyvk vmhpju ',kuzv ,eumnk vbhcn thv hf jhfun uk ,mhhmn thvu 'urucg

?aec,nvn r,uh chyvk ;hxu,a lrmuv vn oaku 'ost
vjfuv uz iht ihhsg 'u,kuzk tuv chyna ostv ,t ohturafa tuv ,ntv lt      
'unhg chyna vz smn kund vzhtk tuv vpmn hf sutn if,h 'sxj aht tuv chynva
ruzjk u,kufhc vhvh tku 'ohhgmnt kgc tuv ihta ohgsuha sjt og ohchyn ot odu
rhfn tkva rcsv omg hf 'rcusn sxj knudc hf ,rnut ,tz iht ihhsg 'chyvku
ostv ot rhfvk ohkufh ohrcs hba hsh kg lt /chynvk kundf anak vkufh 'u,cuyc
,rfv ka daunv kkfc ovc ihta ,uapb og chynaf ,jtv 'h,hnt sxj kgc tuv
hf 'lf kg aec,ha hkcn ,kuzv ,eumn kg ck ,nha lu,n chynaf vhbavu 'cuyv
vagb rcsv ihtu 'chyvk ubumr zg hf tuv jhfun u,nzuhn chyn ostva vzc

 

ohknd vbvu trhu uhbhg tahu crg ,ubpk vsac juak ejmh tmhu
 wudu ohtc(dx-sf)duuhz ,thmn kg vkhp, ihhbgc - 

     tc arhwwwwttttrrrrzzzzgggg    iiiiccccttttwwwwin-ejmh tmhu" 'e"srv ;hxuvu '"ohjhav ihc ,fkk-juak" '
'uc vtc vecr v,hva lrsv u,utk vren lrsc tmh oa iukk xbfb rat rhgv
vbupa ,gk 'wcrg ,ubpkw 'ohjhav ihc khhyk 'rnukf 'wvsac juakw tmh tuvu

/"wufu ohjhav ihc khhyk ,tmk ost hbc lrsa crg ,gk tuvu 'anav
     hhhh""""aaaarrrrccccuuuu ;hxuvu '"wujha lupahw unf 'vkhp, iuak - juak" 'arhp wwwwhhhhhhhhjjjjcccc    uuuubbbbhhhhccccrrrrwwww'

vkhp,w rntba 'vkhp, tkt vjha iht - vsac juakw (s"h wx r"c) arsnv s"gu"
ieh, ejmhwa (:uf ,ufrc) k"zj urnt itfnu 'wujha lupah wv hbpku ';uygh hf hbgk

v ;hxuv uhrcs kgu '"wvjbn ,khp,wwwwoooohhhhrrrruuuuyyyyvvvv    kkkkggggccccwwww'vkhp, ubhhv - vsac juak" '
kkp,h ,tz kgw ch,fs ubhhvu 'vecr uk vbnszb ztu 'vjbnv ,khp, ieh, ejmha

/"wcuy tmn vat tmnw vhcdk ch,fs vat ubhhvs 'wtmn ,gk lhkt shxj kf
     'tbhbj r"t 'tmn ,gk lhkt shxj kf kkp,h ,tz kg" (/j ,ufrc) wndc t,htsfu

cu '"wudu cuy tmn vat tmnw wtba 'vat uz wtmn ,gkwwwwwvvvvssssuuuuvvvvhhhh    hhhhyyyyuuuueeeehhhhkkkkwwww,arp) 
v oac c,f (y"be wng-jkacwwwwoooojjjjbbbbnnnn    hhhhbbbbppppwwwwtmn ,gk lhkt shxj kf kkp,h ,tz kg" '

inu ohthcbv inu ,"vn"-:j"h iye sgunc wg) ahtk vat wvna odva - vat uz
'wrcsv tmh wvn urnthu ktu,cu ick ighuw w,fs ,"vn 'ahtk vat wvn ohcu,fvin 

    

 /lfk euezv uvhn ,gsk uchk ohan lfku 'jrfv lu,n
     unmgk iucaj vag tuv ',rjcunv vrgbvc ,utrk rzghkt vmr ohrcsv ukthf 

if,h hf 'v,uhnhbpk vjfuv vc iht ihhsg u,aec rjt tkn, vrgbva rcsv omg
v,cuyc rhfha rz lkhv od n"n 'u,ut vrhfhv tk ihhsga ;tu 'kundk vmhpja
kg sungk u,kufhc vhvh ,ntc lhtvu 'kundf anaku vapb ,t epxk vkufh
ka uhfrm ,ntc ihcvk vchk ohah vnmgc thva iputc ot hf vz iht ?vchy
vhv, vzk ;xubcu 'aec,,a hkcn lrymnv hpf unhg chyvk ;hxu,u 'rzv lkhvv

 /thv sxj ,kgc ift hf rcsv rfuh z"hg 'cuyv ,rfv vzc ihta iputc rcsv
vrgbv ot vhvu 'urucg er ohn aech tuva 'inhxv vz rzghkt vag vz lrumku     
oheuez ukkv odu 'ohknd vragc uhrjt ehzjn rzv lkhvv hf lfk vchk oha,
h,ac vnmg ,t vjhfun zt hf 'ohn ovk epxk ovnhg od chyvk vtr,u 'vh,ak
'aec,,a hkcn od vchyn lfku 'sxj ,kgcc rcusn ifta ohrfzbv ,usuebv

 /vcuy vk urhfh ohkndva vfz, tk htsuc hf 'vcuy ohrhfn obhta uktk odu
',nt ka sxj hvn 'ohrcsv ,uka,avn ubhsnkk vru,v v,mra vn vz     
lu,n er tuv uh,uhag kfu 'kkfu kkf kundk vpmn ostv ihta iputv kg tuva

/vnhka u,cuy iht ihhsg 'kundk tuv vpmn ihhsg otc lt 'chyvk vbf iumr
 hbpk ogp urpxa rpuxn      kkkkwwwwwwwwmmmmzzzz    rrrruuuuddddnnnn    kkkkttttrrrraaaahhhh    ,,,,hhhhccccvvvv    kkkkggggcccc    rrrruuuunnnnssssttttvvvvvzht kg 

ohrcsv ohbf ot ,gsk hsfca ktrah ,hcv vbgb 'oumg sxj kgc tuva iexg
kf lt ',nt rcsv hf tuv ,ut lfk ohfx, thv otu 'u,duz ,t kutak ohfhrm

 ///ohna oak u,buuf hf vjfuv itf iht lf kg vshgn thv ihta sug
iuvu ,hcw w,fs ohcu,fv in 'wthv wvn hf ugsh tk untu uhctuw ch,fs ohthcbv
,fxn ahr wg) skuba osue ,tmuh kue ,cu '("w,kfan vat wvnu ,uct ,kjb
uh,ubuzn kg kkp,vk lhrma unfu 'vdhavk hsf vhkg kkp,vk lhrm 'n"n '(vyux
wg) "ohbhf hmhc sg ohntr hbren hj kf xbrpnu iz ,"hava odv 'odhavk hsf

/("ohbhf hmhc sg ohntr hbren ukuf okugv kf ,t izu cauh v"cev" :d z"g wndc
'wvat uz tmn ,gk lhkt shxj kf kkp,h ,tz kgw rntb gusn 'ihcvk ahu     
hrcs osevc 'cahhk ahu /vdhavk hsf vhkg kkp,vk lhrm hsuvh kf od tkv
vuv thhj hcr" 'vat og ahtv iu,hj ka v,kgu, ,usut (/d"x ,unch) trndv
'vkvhb h,hhnu vhrsuxc vhk rhhm hshn jfan vuv hf 'uv,hcs vhk trgmn te
in ub,ut ,ukhmna ubhhs 'vhk rnt 'rnk vhk trgmn te tvu 'cr vhk rnt

 c,fu '[h"ar] vrhcg ruvrv-) "tyjvtttt""""aaaarrrrvvvvnnnnvvvvyeb"a 'wufu ubhhs v"s oa 
'vrhcgn vae vrhcg ruvrva hpk 'vpud vrhcg ouenc vrhcg ruvrv
gcybaf unmg ie,k vaea 'ouan ,tzu} wufu hruvrv-/y"f] tnuhc ibhrntsfu

) apbv ,t r,uh ohndup ovu 'ann ,urhcgn aurpkn r,uh 'ovc,,,,nnnntttt    ,,,,ppppaaaaoa 
'ouh kfc vrhcg ruvrvn kumhb ost ihta ouan odu '{(wufu hruvrv v"s

/([wufu ,urhcg auka-:s"xe c"c] yuap yd erpc ibhrntsfu
uz tmn ,gk lhkt shxj kf kkp,h ,tz kgw rntb gusn cahhk ah z"pku      
shxjv 'ouen kfn 'vdhavk hsf vhkg kkp,vk lhrm hsuvh kfa ;ta 'wvat

/r,uhc lf kg kkp,n 'tyjc kafh tka r,uhc srja

R’ Avigdor Miller zt”l (Perfection in Marriage) would say:

     “wkfc ovrct ,t lrc wvu ohnhc tc iez ovrctuw - A person’s purpose in life is to mold his character. He does this by

going against the passions, the instincts that motivate all men. He puts his wkfaw (reason) in control of his mind. Of

course, when we talk about ‘Saichel’ for the servants of Hashem, it means the saichel of the Torah. Saichel without

Torah is a self-deception. Saichel with Torah means a person is going against his passions.”

(Monsey, NY)
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(3) z:v ohrcs (2) wt vru, sunk, wkv jna rut (1)
ohrcs (6) :yf ihaushe (5) t:v ohrcs (4) :yh tnuh

oa ihaushe (7) z:v
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Mrs. Rose Taub - Mrs. Rose Taub - Mrs. Rose Taub - Mrs. Rose Taub - v"g van ,c vzhr ,nab hukhgk
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v"g vnka ovrct wr ,c kjr tahr u,hgru k"z whcuy wr ic rykt ktuna ;xuh ovrct wr ,nab hukhgk lynp: No sooner had Eliezer, the servant of Avraham,

finished his prayer for a wife for Yitzchok, when in detail, all

he had just requested was manifested before his eyes. The

Torah tells us that he was astonished. But why? Why was

Eliezer so surprised? We already know: “Hashem is close 

    A SERIES IN HALACHA
   LIVING A "TORAH" DAY

"okuf sdbf vru, sunk,u" - The Greatest Mitzvah of All (2)

Laws of Talmud Torah: Introduction. There are various
obligations pertaining to the mitzvah of Talmud Torah that are
learned out from different posukim. These obligations can be
broken down in two distinct ways: "snkku sunkk" - to learn and to
teach. Each one is then further divided. The obligation of "sunkk"
- to learn, is basically categorized into "vru,v sunhk" - studying
Torah, and "vru,v ,ghsh" - knowledge of Torah. (It is further
divided into constant, daily, topic-orientated and remembering,
with each having its unique source in the posuk.)

Learning Torah: Knowledge of Torah. What this means is that
the physical act of "vru,v sunhk" - learning Torah, reciting the
words and understanding them - "o,bbau oc ,rcsu" - is a mitzvah.

(Whether just meditating and thinking about Torah learning is an
“act” of learning, and whether saying words of Torah without
understanding them can be called an “act” of learning, such as by
c,fca vru,, will IY”H be explained at a later time.) For this
mitzvah, one can technically take things easy and learn the same
Mishnayos over and over, time after time, day after day, and fulfill
his mitzvah of Talmud Torah. The Torah, therefore, added another
mitzvah called "vru,v ,ghsh" which obligates one to cover more
topics and know as much of the Torah as he can. Of course, this
mitzvah must be documented and is applicable according to the

to all who call out to Him in truth!” (Tehillim 145) Eliezer

sincerely “called out” to Hashem and instantly, Hashem

responded. We, too, must turn to Hashem and “call out”

when we are in need. He will respond to anyone, anywhere

and at any time. Why should we be astonished?

   `"hily cltyxid jexa x"den z`n 
qhiid cplailw jexa miig zxhr llek y`x 

ability/memory of each individual person, as explained in Ohr

Sameach (1). For those who are capable, this means knowing the
whole Torah - vp kgcau c,fca - which will be defined IY”H as we
proceed. One who is unable to learn/remember the whole Torah

still has the mitzvah of "vru,v ,ghsh" to know as much as he can.
Source of Obligations. The obligation to physically perform the
“act” of learning Torah is derived from the posuk o�C �T �r�C �s �u"
"W �,h c �C W �T �c �J �C - “And you shall speak of them when you sit in

your house ...” (2) Even though this posuk refers to the obligation
to say Krias Shema twice a day (as it concludes "W �nUe �cU W �C �f�J �cU"
which refers to Krias Shema), it also refers to the mitzvah of
speaking and studying Torah, as we find clearly in the Gemara

(3). Another source is the posuk one perek earlier: o�,«t o�T �s �n�kU"
"o�,«G%g�k o�T �r �n �JU - “Learn them and be careful to perform them.”

(4) This is the posuk that is quoted (5) when the Gemara asks:
where do we know that if a father did not teach his son Torah,
the son is obligated to teach himself? The Gemara answers by
quoting this posuk. The second obligation to “know” Torah is
derived from the word "o�T�b�B �J �u" (6) which comes from the word
"iubha" - sharp and fluent. Chazal explain (7) that this means a
person should have knowledge of Torah in a fluent way so that if
another person asks him about a specific topic, he should be able
to answer immediately and fluently. (To be continued...)

R’ Noach Orlowek shlit’a (Author of “Raising Roses Among the Thorns”) would say:

    “ose .rt kt vnse /// ojkahu ,b,n ovrct i,b ovrctk rat ohadkhpv hbckuw - According to the Zohar, Avraham sent these

children ‘eastward to the east’ creating Eastern spirituality, the essential roots of Hinduism and Buddhism. The word for

Hindu in Hebrew is whsuvw - which almost contains the letters of G-d’s Name. It has a wsw instead of a wvw. The difference

between a wsw and a wvw is to insert the letter whw at the bottom of the wsw. The numerical value of wsw is 4, representing physicality

(4 corners of the world) and whw is the only letter that hovers above the line of the page, representing spirituality, G-d’s

Oneness. Eastern spirituality almost has it all, but lacks the most essential part, the realization that everything in the world

is a coherent unit, Hashem is the source of all physical and spiritual powers, and Hashem is the One and only G-d.”

A Wise Man would say:

     “Always be a first-rate version of yourself rather than a second-rate version of someone else!”                                                                      



    Avraham Avinu grows old and in his old age he is blessed with everything - "kfc"! What exactly does this mean? Very
often, we see people who grow old and in many ways life becomes more difficult for them. Their health deteriorates, their
dispositions sour. When one is young and vibrant he can truly enjoy life and feel blessed. He has pleasure from the food that he
eats, the places he goes and the activities he is involved in. Once a person loses his youthful passions, many of life’s blessings
become just the opposite. So how did Avraham merit that especially in his old age, everything in his life was a blessing?
     The Ksav Sofer zt”l explains that the secret to Avraham’s blessed life was the fact that he was a giver! He utilized every
day and every opportunity in life to give to others. His life was “other-focused”! It wasn’t fulfilling his own needs and wants
that made him happy, it was doing for others that truly gave him pleasure. Therefore, even when he grew old, when the natural
desires in a person die down, his level of enjoyment was not compromised and his life was a total blessing in every way.
     For various reasons, this age we live in is called the “ME” generation. The abundance of materialism, the stress on self
-expression, and the ability to have what I want instantly with minimal effort, has created a selfish, lazy, and spoiled mentality.
But the truth is, it is really our choice. The end result of self-centeredness is usually misery. We are all children of Avraham
Avinu, and if we want our lives to be filled with blessing, even when we grow old, we need to change our focus. The “ME”
generation should be a result of “Mi Kamcha Yisroel.” A nation of givers who always thinks about others and how to make them
happy. This is the secret to a life of blessing. Emulate our Zaida Avraham and be a giver - the one that will gain the most is you!
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      At the end of last week’s parsha, Rashi quotes the Medrash: "uduz ,c vecr vskuba v"cev urac" - Hashem informed Avraham
through Ruach Hakodesh that Rivkah, the future wife of Yitzchok, was born. If so, why did Avraham have to send Eliezer
with detailed instructions to find a wife for his son and why is the whole parsha of Chayei Sarah necessary? If Avraham
already knew who his son’s wife was, why did he need all the tefillos and miracles that transpired with Eliezer, if this shidduch
was predetermined osue ouh wn? (Incidentally, I asked this question to 8 vchah hatr who all agreed it was an excellent question.) 
     My machshava here is as follows: Hashem has a master plan, with yeshuos, refuos, berachos and parnassa for each
person, which affects them throughout their lives. However, without tefillos and hishtadlus, the Siyata D’shmaya and help
from above does not come easily. Avraham Avinu was aware of this and even though he was informed of his future
daughter-in-law’s birth, he immediately began to daven that Hashem should make it happen. He said, "lhbpk uftkn jkah tuv"
- Ribono shel Olam, send Yitzchok’s malach, his angel, and make this shidduch happen right away. For without hishtadlus
and tefillah, Avraham did not see how it would succeed. This also answers a famous question on the posuk, ory tuv hvhu"
",tmuh vecru rcsk vkf - “And it was, after he finished speaking and Rivkah came outside.” The word "tuv" seems to be
superfluous. However, based on the previous explanation, we can say that the word "tuv" is not referring to Eliezer who
finished davening, but to the Ribono shel Olam - the same "tuv" from Avraham’s tefillah: "tuv"lhbpk uftkn jkah . Right after
Eliezer finished his tefillah, Hashem - "tuv" - He caused Rivkah to come outside and the rest is history.
   On a personal note, today my wife and I were zoche that Hashem answered our tefillos and our granddaughter tsbhv
became engaged to her chosson kkv ktuna, which is exactly the gematria of "vkfu i,j" and ",ntu sxj".                              

 //// kfc ovrct ,t lrc wvu ohnhc tc iez ovrctu(t-sf)

                                                                                                                                                                                                              

 wudu rce ,zjtk offu,c hk vbb,h tkn ;xfc uvsa vmec rat uk rat vkpfnv ,rgn ,t hk i,hu(y-df)
     After the 1967 Six Day War, Israeli leaders made the decision to return control of the Mearas Hamachpela (Cave of
the Patriarchs) complex to the Muslif Wakf. The Arabs did not allow any type of archaeological research in “their” holy
places and even today, refuse to allow Jews into the area known as Kever Yitzchok, the tomb of Yitzchok Avinu. 
     Not to be seen as kowtowing to the vanquished Arabs, then Defense Minister Moshe Dayan, an amateur archeologist,
decided to “explore.” One evening, he showed up at the Tomb of the Patriarchs with a flank of Israeli soldiers and ordered
the Arabs out, claiming it was security issue. Then, he sent a skinny 12 year old girl named Michal Arbel through a narrow
opening in Yitzchok’s Hall. The brave (or half-witted) Michal climbed down and discovered that underneath the hall there
is an underground room with a very narrow hallway leading to steps going upwards. She climbed up the staircase and
found a large stone blocking her path. She knocked on the stone and all of a sudden ... she heard someone knock back!
Frightened, she quickly made her way back down the stairs and had herself lifted out of the hole, terrified and crying, but
no worse for wear. Michal exited the underground cave safely but the desire to know the secrets of the cave continued.
    An opportunity presented itself in Elul 5741 (1981). A group of local residents organized a midnight Selichos recital and
came prepared. Knowing the Arabs were unsuspecting and would not remain inside to stand guard, the group decided to
take the chance and enter the cave. They brought their equipment and as soon as the men in the hall began to pray in loud
voices, they began the strenuous job of opening the sealed entrance in the floor of the Hall of Yitzchok. This is their story:
    The tension was high. Soon after we started drilling, we felt how the rock of the entrance began to give way and with
some more effort, the rock split and a narrow opening was revealed. It’s hard to explain the excitement we felt when we
started descending the narrow opening. We crawled through the tunnel and it led us to a gigantic underground room. We
began searching for the entrance to the cave in the corners of the room and found various rocks. All of a sudden, we felt a
strong wind coming from the ground below. We understood that the secret is buried under the ground and we began the
strenuous work of lifting up the floor’s stones. Upstairs, the group of mispallelim were practically screaming the Selichos
with devotion and excitement, which served as the perfect cover for the sound of our hammers and drills down below.
    Eventually, we found the entrance to the underground cave. Every heart was beating with a whirlwind of emotions. We
were excited to enter the cave but also felt hesitation, yearning, fear... It was finally decided that we will enter. Our hearts
were beating rapidly as we entered the cave and it was clear that this was the authentic Mearas HaMachpela. It is composed
of two caves, one inside the other. The first cave is the biggest, it was full of dust up to the ceiling and from this cave, we
found an opening to a narrow hallway leading into the second cave, a smaller one. The inner cave had a blood-curdling
surprise waiting for us. The ground was covered with dust, and scattered fractured bones and antique broken earthenware.
     With shaking hands, we picked up the pieces of pottery. As we investigated, it became clear that the pottery belonged to
the First Temple Era, the Era of the Judean Kings over 3000 years ago. Apparently, the Jews of Chevron, as well as the
Jews of all Judea, understanding the importance and significance of the Caves of the Machpelah, were directed to bring
both the bones of their deceased and their pottery into the underground caverns for safekeeping.
     At this point, someone suggested that we take this unique opportunity to daven in a place that hasn’t been occupied for
thousands of years. We were so close to the Patriarchs, we could almost feel the Avos standing there, praying with us in
tandem. A few hours passed but it seemed like only seconds. As dawn approached, we were forced to leave these sacred
caverns, so as not to be caught below by the hateful Arabs. We concluded our unforgettable, spiritually uplifting
experience. We were privileged to pray within the caves, and, even if only for a few moments, to become united, as sons
with their fathers. The adventure and memories of the mysterious Mearas HaMachpela will never be forgotten.                  

 tuv //// hct ,hcn hbjek rat ohnav hekt wv
 oan hbck vat ,jeku lhbpk uftkn jkah(z-sf)

/// ofng rce ,zujt hk ub, ofng hfbt cau,u rd (s-df)
   The Malbim writes that Avraham Avinu used the occasion
of Sarah’s death as an opportunity to teach the Bnei Cheis
that the souls of the deceased live on after death; that life in
this world is solely for the purpose of preparing for the Next
World; that burial is to preserve a body for oh,nv ,hhj,.
Thus, Avraham addressed the people of Cheis and declared,
“I am a sojourner and a resident with you,” hinting that he
was merely a "rd", a sojourner, in this world, but he would be
a "cau,", a permanent resident, in the World to Come, i.e.,
this world is nothing but a corridor leading to the next world.
    Avraham then went on to ask for "rcev ,zujt", a piece of
real estate that he could own. By asking for a permanent
grave, Avraham indicated further that the purpose of the
grave was much more than to serve as a burial site; it was to
be a place where Sarah’s body would rest and be preserved 
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until the time of her resurrection. The entire deal, then, served
as a form of kiddush Hashem by making the Bnei Cheis
aware of the true nature of this world and of the existence of a
spiritual reality outside of what they could observe.
     Just a few years ago, three Jewish families in Israel
suffered the most unimaginable torments known to man with
the loss of their sons, who were found brutally murdered by
Arab terrorists. The bereaved parents’ reactions of faith and
acceptance to their ordeal was perhaps the quintessential
kiddush Hashem, an idea perhaps best encapsulated by the
Israeli Prime Minister’s words in his eulogy for the boys:
“The nation understood immediately the depth of the roots
and your strength of spirit. You taught us all a lesson that we
will not forget. A lesson in faith and determination; in unity
and sensitivity; in Judaism and humanity.” Like Avraham
Avinu, these families heroically used their personal tragedy to
teach the entire nation the meaning of emunah in Hashem.

 FROM THE WELLSPRINGS OF 
R' GUTTMAN - RAMAT SHLOMO

lyn: A couple who had gone to a few religious seminars

decided to send their young son to a Hebrew Day School. At
one of the evening classes, the father related a story that had
just occurred. He would often come home from work earlier

than his wife and take his son to a local park after school to

play. Later, he would bring him back to the apartment for

dinner and homework. That week, when it came time to

leave the park and his son was standing around tired and

hungry, the father realized that he couldn’t find his keys. 

    How would they get into their apartment? Even if the door

man would let them into the building, they would be left
 waiting 

waiting for hours in the hallway until his wife came home. 

     He began to fret as he searched for his keys. His
eight-year-old boy, newly immersed in a Yeshivah setting,
watched as his father checked his pockets over and over, and

he, too, began to feel nervous. Suddenly, he picked up the

tennis ball he had been playing with a few minutes earlier,

and clutched it tightly, as if it was a Sefer Tehillim. With pure

sincerity, he whispered, “Hashem, please help my father find

his keys!” Then he tossed the ball at random and watched

where it landed. When he went to pick up the ball, right there

on the ground, he found his father’s keys touching the ball!
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I lent a friend 
$20,000. After the 
loan came due, 
I contacted him 
many times; each 
time he had an 

excuse why he could not yet pay back the loan. 
Some time later I told him that I needed the 
money to make a chasunah for my daughter. 
He repeated that he did not have the money 
but suggested that I borrow the money from 
my line of credit, and he committed to make 
the monthly payments of interest until he is 
able to repay the loan. 
After a year of making interest payments 
to the bank, he stopped making payments. 
When I contacted him he repeated that he 
does not have the funds to repay the line of 
credit, so I started making interest payments 
to the bank.
I recently reminded the borrower that he has 
not repaid the loan. He responded that he 
spoke with his Rav, who told him that he is not 
permitted to repay me anything more than 
the $20,000 that I lent him, and furthermore, 
the money that he paid the bank for the line 
of credit counts as repayment toward the 
$20,000 loan that he borrowed.
Q: Is what he is saying halachically correct?
A: We have seen numerous instances where 
people’s ignorance of the halachos of ribbis 
generates transgressions, headaches and 
distress. Therefore we will elaborate and 
discuss some scenarios that evolve from this 
halachah.
The response the borrower shared with you is 
correct. When a lender borrows money with 
interest from a gentile in order to lend that 
money to another Jew, it is prohibited for the 
lender to pass on his costs to the borrower. 
If they stipulated that the borrower will pay 
the gentile the interest on behalf of the 
lender, the agreement would constitute ribbis 
ketzutzah — Biblically prohibited interest 

Yosef owned a small Shas that he had bought six years 
before when he had first entered yeshivah. It was in good 
condition but an old edition. When Yosef got engaged, his 
chavrusa bought him another Shas in a new edition.
“I’ve wanted the new edition for a while,” said Yosef 

appreciatively. “What can I do with the old Shas?”
“You can leave it for sale on the table outside the beis medrash,” said his chavrusa. “Maybe 
someone will buy it.”
Yosef put the Shas on the table with a note: “Shas for sale, $30 — Please give money to 
Yosef or leave in this envelope on his table.”
Two days later, Moshe met Yosef at supper and said: “I’d like to buy your Shas, but I have 
to run home now.”
“Fine!” said Yosef. “It’s outside the beis medrash; take it when you want.”
“I don’t have money with me,” said Moshe. “Can I pay you tomorrow?”
“No problem,” said Yosef. “It’s yours.”
Meanwhile, Shalom saw the Shas that evening and decided to buy it. He took the Shas 
and put it on his own table. He placed $30 in the envelope and wrote his name on it.
When Shalom came in the morning, he saw that the Shas was gone. “I see that someone 
took the Shas,” he said to Yosef.
“I know; Moshe bought it,” said Yosef. “When I came in this morning there was money in 
the envelope.”
Moshe asked Shalom, “When did you buy the Shas?” 
“Last night about 10 p.m.,” Shalom said.
“I had already spoken with Yosef at 
supper and he agreed to sell the Shas 
to me,” said Moshe. “It’s mine.”
“But I took it first,” said Shalom, “so it’s 
mine!”
Yosef heard them arguing, each one 
claiming ownership. “Why don’t we 
ask Rabbi Dayan?” he suggested.
The three went to Rabbi Dayan. “To 
whom does the Shas belong?” asked 
Yosef.
“If, in fact, you had already agreed 
to sell the Shas to Moshe, Shalom 
has no claim to it; you can award 
it to whomever you want, with a 
preference to Moshe,” answered 
Rabbi Dayan. “However, if Shalom 
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(Y.D. 168:17; Taz, Y.D. 170:3). This is true even 
though the lender does not benefit from the 
loan. 
For this reason, Reuven may not use Shimon’s 
credit card, even as an authorized user, and 
make payments that include ribbis even 
if Reuven makes payments directly to the 
credit-card company rather than to Shimon. 
The same principle applies when Shimon 
takes out a mortgage loan for Reuven and 
Reuven is responsible for all of the principal 
and interest to the bank. In all of these 
scenarios Shimon is the borrower from the 
bank or credit-card company and he lends 
that money to Reuven. If Reuven makes 
interest payments so that he repays more 
than he borrowed, the prohibition of ribbis is 
violated.
If it turns out that a ribbis ketzutzah agreement 
was made and the borrower paid interest, he 
can recover that money (Y.D. 161:5). If the 
original loan agreement did not mandate 
ribbis payments, the violation is Rabbinic, 
and although the lender should return any 
interest payments that he received (latzeis 
yedei Shamayim), he cannot be forced to 
make those payments.
When the borrower commits to pay ribbis 
because the lender granted an extension, 
most Poskim maintain that such an 
agreement constitutes ribbis ketzutzah (Y.D. 
166:2; Shach 8). Even according to those who 
maintain that it is only Rabbinically prohibited 
ribbis, if the borrower did not yet pay back the 
loan, he may apply interest payments that 
he has made toward his obligation to repay 
the principal of the loan. This allowance 
applies even if the lender is not interested in 
returning the interest payments (Y.D. 166:3).
Therefore, in order to avoid these 
uncomfortable situations, it is essential to be 
alert and make sure that one is not violating 
the prohibition of ribbis, and if necessary 
arrange for a heter iska. 

money matters

does not trust that you had already agreed to sell and there is no proof, he can keep 
the Shas.”
“Could you please explain?” asked Shalom and Moshe. “We were each certain that we 
were right.”
“By putting the Shas out for sale, Yosef expressed willingness to sell it to anyone,” 
explained Rabbi Dayan. “However, when he agreed to sell it to Moshe, he was no 
longer interested in selling it to anyone else. Shalom cannot acquire it without Yosef’s 
consent. Although the Shas remained on the table with a ‘For Sale’ note, it no longer 
expressed intent to sell.” 
“If so, shouldn’t the Shas be mine?” asked Moshe. “Yosef agreed to sell it to me at 
supper!”
“Halachah requires an act of kinyan to confirm a transaction,” replied Rabbi Dayan. 
“Agreement alone to sell does not finalize it. Thus, you didn’t acquire the Shas, so that 
Yosef can grant it to Shalom. However, it is unethical and untrustworthy to retract 
from an agreement, so it is preferable that he grant it to you” (C.M. 189:1; 204:11).
“What if Shalom does not trust that I had already agreed to sell it?” asked Yosef. 
“He can claim that he acquired the Shas while it was still for sale by picking it up,” said 
Rabbi Dayan. “He is now in possession, since it is in hands, and we would apply the rule 
of hamotzi mechaveiro alav haraayah — the burden of proof is on the plaintiff. You are 
not believed without proof to say that you retracted your intent to sell, to take the Shas 
back from Shalom or grant it to Moshe” (C.M. 222:1, 4).

For questions on monetary matters, 
Please contact our confidential hotline at 877.845.8455 
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Verbal TermsAdapted from the writings of  Harav Chaim Kohn, shlita

(Based on writings of Harav Chaim Kohn, shlita)
Q: My employer promised me certain benefits verbally, but now refuses to 
provide them. Is he required to?
A: Verbal terms are also binding once the employee begins working based on them 
(B.M. 83a; C.M. 331:1).
If the employer denies having promised these benefits, it depends on whether they 
are the common practice. The employee has the burden of proof regarding benefits 
beyond the common practice or work hours fewer than the common practice (C.M. 
330:5). 
Conversely, the employer has the burden of proof if he claims that the employee agreed 
to forgo certain common benefits or work beyond the hours commonly practiced. Even 
if the worker receives a higher than typical salary, it does not serve as proof, since the 
worker can claim that his work is of higher quality, unless the salary is much higher. 
Similarly, the employer has the burden of proof that the employee agreed to a salary 
below the going rate (C.M., Rav Akiva Eiger and Taz 331:1; Aruch Hashulchan 332:14).
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Shabbos: Ta’am HaChaim  

Chaye Sara 5777 

Sara Observed the Shabbos 

During the Week 

Introduction 

In this week’s parashah it is said 

(Bereishis 24:67) vayivieha Yitzchak 

haohela Sara imo vayikach es Rivka 

vatehi lo liisha vayehaveha vayinacheim 

Yitzchak acharei imo, and Yitzchak 

brought her into the tent of Sara his 

mother; he married Rivka, she became 

his wife, and he loved her, and thus was 

Yitzchak consoled after his mother. 

Rashi quotes the Medrash (Bereishis 

Rabbah 60:16) that states that the 

juxtaposition of the words vayivieha 

Yitzchak to the words haohela Sara imo 

teaches us that when Yitzchak married 

Rivka, he observed that she was similar 

to his mother in every manner. When 

Sara was alive the candle would remain 

lit from one Friday afternoon to the next, 

blessing was found in the dough, and the 

cloud was above the tent. When Sara 

died, these phenomena ceased, and when 

Yitzchak married Rivka, the miracles 

returned. The simple understanding of 

the idea that the candle remained lit from 

one Friday afternoon to the next is that a 

miracle occurred and the candle was 

never extinguished. Upon deeper 

reflection, however, there is a profound 

lesson to be gained from this 

phenomenon. Sara was of such stature 

that she did not allow the candle to 

become extinguished during the week. It 

is very easy for one to observe Shabbos, 

as when the sun sets on Friday, one is 

forbidden to engage in the thirty-nine 

primary acts of labor, and one is required 

to sanctify the day and delight in it. Yet, 

this is one level of observing and 

honoring the Shabbos. A higher level is 

when one conducts himself or herself 

throughout the week on the level of 

Shabbos. This means watching one’s 

speech, being meticulous regarding the 

honor of others, avoiding impure areas 

and thoughts, and constantly seeking 

ways to be prepared for Shabbos. The 

Zohar states that a Torah scholar is in the 

category of Shabbos. The explanation 

for this statement is that the Rambam 

(Hilchos Deios) writes that a Torah 

scholar is judged on a different plane 

than the average person. For one to truly 

be in the category of Shabbos, he must 

conduct himself the entire week on a 

higher plane. Rivka truly reflected these 

ideas, as she was raised in the house of 

wicked people, and she still persevered 

and remained righteous.  

The Shabbos Connection 

When one can traverse the darkness of 

the weekday and still enter into the 

Shabbos bathed in the light of Torah and 

mitzvos, one has certainly experienced 

Shabbos in the week. When the entire 

Jewish People will observe Shabbos, i.e. 

when we will recognize that we must 

conduct ourselves at all times on a 

higher plane than the rest of the world, 
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we will instantly merit the Final 

Redemption with the arrival of 

Moshiach, speedily, in our days. 

Shabbos in the Zemiros 

Kel Mistater 

This mystical Zemer was composed by 

Avraham Maimin, whose name with the 

addition of chazak, is formed by the 

acrostic. Avraham was a student of 

Rabbi Moshe Kordevero, a member of 

the Kabbalistic school of the Arizal, and 

he lived from 5282-5330 (1522-1570 

C.E.) 

ר ַנֲחֵלי ֱאמּונָּה. ַמִים ֲעמּוִקים ִיְדֵלם ִאיׁש  ְרחֹובֹות ַהנָּהָּ

 like a broad flowing river, like ,ְתבּונָּה

faithful streams, deep waters drawn by 

the most understanding man. The Torah 

is likened to water, as water travels from 

on high downward. Thus, anyone can 

study Torah, even one without financial 

resources and lacking lineage. 

Nonetheless, one must humble himself 

to study Torah, like the water that 

descends to the lowest parts of the earth.  

Shabbos Stories 

Waiting to Say Kaddish 

Rabbi Dovid Goldwasser relates: I had 

received a plea to travel to Croatia and 

Bosnia and spend Shabbos with a group 

of people who had an urgent thirst for 

spirituality. They not only had not had a 

rabbi since the 1940s, but they had just 

gone through a horrifying war. Realizing 

the urgency of the request and what it 

would mean to people living through 

such troubled times, I could not refuse. 

And so I was booked on a connecting 

flight Thursday evening leaving New 

York’s JFK Airport for Vienna and 

continuing on to Bosnia with my final 

destination – Sarajevo. The flight 

Thursday evening was delayed for one 

hour in the airport and one hour on the 

runway. My connecting flight in Vienna 

was scheduled to leave within 45 

minutes of my arrival. I asked the flight 

personnel what they thought my chances 

were of my making the connecting 

flight. They assured me that there would 

be no problem. However, even with their 

assurance, I cannot say that I was not 

concerned. Sure enough, moments after 

the flight landed in Vienna Friday 

morning, as I rushed to the connecting 

flight, I was informed that the flight had 

just left. I raced to the transfer desk and 

was told that it would be impossible to 

make a connection that would arrive in 

time for Shabbos. In fact, there would be 

no flights connecting to Sarajevo until 

possibly Sunday evening. I could not 

believe it! I had traveled to Europe, 

blocked out my entire schedule in order 

to spend Shabbos with these people, and 

now I was faced with the possibility that 

the trip might have been in vain! I 

explained to the airline supervisor how 

important it was that I get to Sarajevo in 

time for Shabbos. I was almost in tears 

and I begged for understanding. When 

the supervisor realized the urgency of 

this mission she told me to wait a 

moment and went into a back office. 

Moments later she emerged, smiling. 

“We have arranged for a jet to fly you to 
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your destination.” Airline personnel 

soon arrived to escort me to the plane. 

To my surprise, I was the only passenger 

in a small plane. The far-reaching hand 

of Divine Providence moved swiftly that 

Friday afternoon and, miraculously, I 

arrived in time for Shabbos. I was told 

that usually fifteen to twenty people 

show up for the Friday night services. 

However, some additional preparations 

were made due to the fact that word had 

spread about the special guest the 

community would be hosting that 

Shabbos. The beautiful shul that once 

stood so proudly in the center of town 

had been destroyed – it had actually 

been systematically bombed in sections. 

Today, the only indication that a shul 

once stood there is a plaque on a brick 

wall of a parking lot. The group was to 

meet in the synagogue which is currently 

housed in the community center… An 

elderly woman approached me and 

asked if I would say the Kaddish for her 

husband. She explained that her husband 

had died during the war and throughout 

these difficult years she had never found 

someone to say Kaddish for his soul. She 

said that tonight would be his yahrtzeit 

(the anniversary date of a person’s 

passing). I told her at once that it would 

be my privilege to say Kaddish for her 

husband. Following the prayers, we all 

assembled in a large room where I 

recited the Kiddush for everyone. I 

personally poured a little bit of wine 

from the cup for each person. The spirit 

in the room that evening was contagious. 

We sang, we learned, we ate, and we 

discussed various topics of Torah, 

continuing late into the night. One of the 

middle-aged men came to me with his 

cup of wine and asked me whether he 

had to drink it, or if he could save it for a 

future happy occasion (since kosher 

wine was difficult to obtain). I told him 

he could drink some of it and save the 

rest. I returned to my room early in the 

morning exhausted, yet exhilarated from 

one of the most special Friday nights 

that I had ever experienced. The next 

day we studied and davened together 

throughout the day. The same elderly 

woman approached me, and fully 

repeated her request that I say Kaddish 

for her husband. She then came to me 

once again before the afternoon service – 

I assured her that I would recite the 

Kaddish. We said farewell to the 

Shabbos with a Torah class that lasted 

from 4:00 p.m. until 10:00 p.m. After the 

class, I continued to answer personal 

questions from various individuals. Then 

I noticed the elderly woman waiting to 

speak to me. She said to me, “Because 

you redeemed my husband’s soul after 

all these years, I would like to redeem 

the Kaddish that you said.” She told me 

her name was Leah and she presented 

me with what looked like a round object 

wrapped in silver foil. She explained that 

the coin was over 100 years old and was 

the last possession that she had of her 

husband’s. She wanted me to have it. I 

politely refused by saying that it is 

important for her to have a memento. 

She then said, “Up until now the coin 

was my memento, but from this day 

onwards, I no longer need the coin – for 

I have the Kaddish.” The next morning 
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at 8:00 a.m. I was preparing to leave for 

the airport to fly into Sarajevo. Before I 

left, I wanted to say goodbye to the 

elderly woman who had asked me to say 

Kaddish. I got her telephone number 

from the community center and when I 

dialed her number a young person 

answered. When I asked to speak with 

Leah, the young person said, “I am so 

sorry. Leah passed on early this 

morning.” I then learned that her 

husband had not died in the recent civil 

strife, but during World War II. For one 

reason or another, she had been unable 

to find anyone to say Kaddish for him. 

She willed herself to stay alive for 

another 50 years until she could perform 

this final duty. 

Shabbos in Halacha  

Wringing and Laundering 

 

  Laundering – כיבוס .3

 

The Prohibition 

 

Laundering (with water) is done in three 

steps; performing any one of the steps 

violates the melacha: 

 

יהשרו .1 : Soaking 

ףושפש .2 : Scrubbing 

החיטס .3 : Wringing 

 

1. Soaking [or Wetting] 

 

 

It is forbidden mideoraisa (by Torah 

Prohibition) to soak or to saturate a 

stained fabric in water (or other cleaning 

agents). Pouring water on a stain is also 

forbidden. 

 

This prohibition applies only to 

absorbent materials (i.e. wool, cotton, 

linen), for which such materials the rule 

is סוכיבוהו ז תושריי : Soaking is [by itself, a 

form of] laundering. Leather, plastic and 

other non-absorbent materials are 

exempt from this particular prohibition, 

for materials that are not truly absorbent 

cannot be substantially cleaned by 

merely soaking in water. 

 

Accordingly, one is prohibited from 

pouring water on a soiled linen 

tablecloth, however, one is permitted to 

do so on a plastic tablecloth. If the 

plastic tablecloth has a trimming made 

of absorbent fiber one must avoid 

wetting the trim.  
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 לע״נ ר׳ ישראל בן אברהם ז"ל 
לע״נ הב׳ ישעיהו דוב ע״ה בן יבלחט״א יצחק צבי נ״י

ים …      ית כד:לב(… ַוְיַפַתח ַהְגַמלִּ )ְבֵראשִּ  
… and he unfastened [the muzzle] from the camels … 

ים    ְשדֹות  ֲאֵחרִּ ְך  בִּ רֶׁ ְרעּו  ַבדֶׁ ֺּא  יִּ ל ם  שֶׁ יהֶׁ ת  פִּ ָהָיה  סֹוֵתם  אֶׁ ם,  שֶׁ ָלהֶׁ יר  ָזָמם  שֶׁ תִּ הִּ
״י ד״ה  (.   ַוְיַפַתח)ַרשִּ  

״י]    explains] He untied their muzzle, for he had covered ַרשִּ
their  mouths  so  that  they  would  not  graze  along  the  way  in  
fields belonging to others. 
 There is a fascinating question found in the ְדָרש ַרָבה  (ס:ח) מִּ
on these words. ר׳ הּוָנא and ְרְמָיה  were baffled that animals ר׳ יִּ
belonging to ינּו ָיא ַבר ַרָבה needed muzzling. They asked ַאְבָרָהם ָאבִּ  ,ר׳ חִּ
“Were the camels belonging to ינּו  less observant than the ַאְבָרָהם ָאבִּ
donkey of יר ן ָיאִּ ְנָחס בֶׁ   ”?Why did the camels require muzzles ?ר׳ פִּ
 The ְדָרש יר explains the episode of מִּ ן ָיאִּ ְנָחס בֶׁ  s’ר׳ פִּ
‘observant’ donkey. יר ן ָיאִּ ְנָחס בֶׁ  s donkey was stolen by thieves in’ר׳ פִּ
the middle of the night.  While the donkey was with the bandits, it 
refused to eat the stolen food. After three days, the bandits started 
panicking and said, “Let us return it to its owner, so that it will not die 
and cause the cave to smell.” The donkey was released, and it walked 
up to its master’s gate and brayed. 
יר  ן ָיאִּ ְנָחס בֶׁ  told his servants, “Open the gate for the ר׳ פִּ
starving animal; it has not eaten for three days.” The servants let it in 
and tried to feed it barley, but it did not eat. They were puzzled and 
said, “י בִּ  ”.it does not want to eat ,רֶׁ
 He asked them, “Is the barley fresh?” They answered, “Yes.” 
 He then asked, “Did you take off the tithe for ְדַמאי 
(purchased produce from which one is not sure whether the seller 

took the required ְתרּומֹות and ַמֲעְשרֹות)?” 
 They said, “No, for did not י בִּ  teach us: ‘If one buys produce רֶׁ
only for animal food … etc. then the produce is exempt from the laws 
of ְדַמאי’?” 
 He said to them, “What can we do? My donkey is very 
יר  it is very stringent with itself!” So they tithed the barley, and it ;ַמְחמִּ
ate. 
 The ת ַהָשרֹון לֶׁ  that answers this ֲחַתם סֹוֵפר quotes a ֲחַבצֶׁ
question. ינּו  muzzled the camels only for others to learn ַאְבָרָהם ָאבִּ
from;  indeed  they  would  not  have  eaten  forbidden  food,  but  by 
muzzling them, this would avoid any possibility of ת  strife. The ,ַמֲחֺלקֶׁ
ְצָוה תי״ח ּנּוְך מִּ ינּו teaches that חִּ  spent his life teaching the ַאְבָרָהם ָאבִּ
proper way to behave and making ד׳ beloved and respected by the rest 
of world.  

ם   -ִמְצָוה תי״ח  ִמְצַות ַאֲהַבת ַהשֵּׁ  
 We have a ְצַות ַעֵשה יָך as it says ,ד׳ to love מִּ  ,ְוָאַהְבָת ֵאת ד׳ ֱאֺלקֶׁ
and you shall love ד׳ your G-d (ים ו:ה  How does a person come to .(ְדָברִּ
love ד׳? If a person takes time to think about His ְצֹות  and the beauty מִּ
of His creation, he can reach the ultimate love and joy in י .ד׳ ְפרִּ  ,asks סִּ
“It says:  יָך …ְוָאַהְבָת ֵאת ד׳ ֱאֺלקֶׁ  — How do I grow to love ָך ?ד׳  ,ַעל ְלָבבֶׁ
upon your heart! The love of ד׳ grows with thinking about the wisdom 
of ד׳’s תֹוָרה.  The י ְפרִּ  should ד׳ tells us that the love a person has for סִּ
inspire others to serve Him, as we find with ינּו ּנּוְך The .ַאְבָרָהם ָאבִּ  חִּ
points out that a person cannot grasp the beauty of a ְצָוה  unless he מִּ
fulfills it out of love for Him.    

Adapted from: ספר החנוך על פרשת השבוע 

 ר׳ ִיָששָכר דֹוב was born in Belz, Poland, to ר׳ ָמְרְדַכי רֹוֵקַח ַזַצ״ל
(3rd Belzer ֶרִבי) and ַחָיה ְדבֹוָרה. His father learned with him 
for 3 hours every night, and asked that he record all the 

 ִמְנָהִגים of Belz. His notes became the cherished link to the Belzer ִמְנָהִגים
and ִדְבֵרי ּתֹוָרה of the previous Belzer ֶרִבי. From 1927 until WWII, he was ָרב 
of Biłgoraj, where he established a ַּתְלמּוד ּתֹוָרה, ְיִשיָבה   and served as  ַאב ֵבית
ֶאֶרץ  In 1944, he arrived in .ימ״ש ,His family was killed by the Nazis .ִדין
 He was a dynamic leader .(ֶרִבי 4th Belzer) his brother ,ר׳ ַאֲהֺרן with ִיְשָרֵאל
and ַּתְלִמיד ָחָכם; together they rebuilt the new Belz ְקִהיָלה. He remarried 
and his only child, ר׳ ִיָששָכר דֹוב, is the current Belzer ַשִליָט״א ,ֶרִבי. 

 כ״ה מרחשון
5661 — 5710 
1901 — 1949 

 The deep respect that the Belzer Rebbe, R’ 
Aharon (R’ Ahrehle), and his younger 
brother, R Mordechai (R’ Mottele), had 
for each other gave new meaning to the 
words ד ם ָיחַּ ת ַאִחים גַּ בֶׁ  R’ Mottele .שֶׁ
would say, “When I want to enter my 
brother's room, I am overcome by fear, 
knowing who it is I am going to see…” On 
the other hand, R’ Ahrele was known to 
say, "ס ְוָשלֹום  that he leave me! For he is חַּ
my  right  hand,  and  it  is  impossible  that  I  be  left 
without him!" 
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You Get What You DeserveLiving   Torahwith 
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*Since we only discuss 1-3 ֲהָלכֹות, it is important to consider these ֲהָלכֹות in the context of the bigger picture. Use them as a starting point for further in-depth study.

Chofetz ChaimMoment

יָך  …  ה ְוָאְמָרה ְשֵתה ְוַגם ְגַמלֶׁ ְשתֶׁ י ָנא ַכֵדְך ְואֶׁ יָה ַהטִּ ר ֺאַמר ֵאלֶׁ ְוָהָיה ַהַנֲעָר ֲאשֶׁ
ה ֺאָתּה ֺהַכְחָת  ית כד:יד( … ַאְשקֶׁ )ְבֵראשִּ  

 … Let it be that the maiden to whom I shall say, “Please tip 
over your jug so I may drink,” and who replies, “Drink, and I will even 
water your camels,” her will You have designated … 
 The י ר explains that while ֵבית ַהֵלוִּ זֶׁ יעֶׁ  focused mainly on ֱאלִּ
ְבָקה  s kindness, he also addressed her ability to intertwine this trait’רִּ
with wisdom and sensitivity. ר זֶׁ יעֶׁ ְבָקה had asked ֱאלִּ  explicitly not to רִּ
pour water from the jug she was carrying into a cup, but to kindly 
allow him to drink from the container of water. This unusual request 
created a dilemma for ְבָקה  She could not bring home the jug of .רִּ
water after a total stranger had taken a drink — perhaps he was sick 
and had contaminated the water. However, if she would simply pour 
out the remaining water in front of him and then refill the jug, it 
would show a lack of sensitivity. It would indicate to the stranger that 
she was concerned about the unsanitary condition of the water. 
ְבָקה   created a solution that showed both kindness and רִּ
concern for his feelings. After he drank she said to him, “I will draw 
water  even  for  your  camels.”  In  offering  to  give  the  camels  the 
remaining water, she would pour out the unsanitary water and refill 
her jug with fresh water. ְבָקה  s sensitivity and kindness showed that’רִּ
she was truly a worthy wife for ְצָחק  .יִּ

∞ ∞ ∞ ∞ ∞ 
 When R' Shabsi Frankel proudly showed the Steipler Gaon 
 the Steipler smiled ,ַרְמַב״ם his monumental revised edition of the ַזַצ״ל
broadly and glowingly declared, “The ַרְמַב״ם and his commentators 
will be waiting to greet you in ן  R' Shabsi used his means to ”!ַגן ֵעדֶׁ
assemble  the  various  manuscripts  that  would  help  improve  the 
accuracy and quality of the ַרְמַב״ם. A team of tens of scholars worked 
diligently for many years on the project. 
 Perhaps the most amazing thing about this monumental 
undertaking is the fact that during all those years R' Shabsi never held 
himself  higher  than  the  rest  of  his  colleagues  and  employees.  He 

always made them feel important and integral to the success of the 
project. The following episode illustrates his refinement and humility. 
 Stored  in  his  home  were  many  rare hard  to  obtain 
manuscripts worth millions of dollars. Purchasing them was not only a 
matter of having the money, but required knowing the right people in 
the   right   places.   Acquiring   some   of   these   documents   from 
universities and collectors was a process that took many years. And 
when  he  finally  was  able  to  get  his  hands  on  them,  the  team  
of scholars was ready to work. 
 R' Shabsi was working with a respected יד ָחָכם  on a ַתְלמִּ
recently purchased manuscript. They labored for hours, analyzing and 
comparing  nuances  in  the  scripts.  This  intense  process  required 
endless  patience  and  a  skilled  eye.  Noticing  the  need  for  some 
refreshments, his wife brought in two cups of coffee. Although R' 
Shabsi saw it being brought in, his guest did not. He turned around 
and, to his horror, inadvertently knocked it over onto the priceless 
manuscript. Not only would it cause a loss of thousands of dollars, 
but now the documents were rendered completely useless! 
 R' Shabsi jumped out of his seat and ran into the kitchen. 
He most certainly was distressed that his valuable manuscript was 
ruined, but he did not want to cause his esteemed colleague any 
shame or embarrassment. And so, two minutes later he emerged 
from the kitchen with a fresh cup of coffee, saying, “I figured since 
the first one spilled, you would probably want another one.” 
 The man smiled. He realized that the incident had surely 
caused R' Shabsi great disappointment and distress, but he also knew 
that R' Shabsi understood it was an accident, one that anyone could 
have caused. 
 The Steipler’s comment about the ַרְמַב״ם and his entourage 
greeting R' Shabsi had never rung truer: “The ַרְמַב״ם and his 
commentators will be waiting to greet you in ַגן ֵעֶדן!” 

Adapted from: Touched by a Story 3 (with kind permission from ArtScroll) 

 ספר ח״ח הלכות לשון הרע כלל י׳ סעיף ט״ו
*Shlomie and Mordechai were great friends until one day they stopped 
talking to each other. Nobody knew the reason why. Before the ה  סּוכָּ
fair, Ari and Mordechai were working together on building a ה  .סּוכָּ
During the setup for the fair, Mordechai was ranting against Shlomie. 
Ari told him that he was not interested in listening to ע רָּ ׁשֹון הָּ  .לָּ
Mordechai replied that Shlomie had tattled on him about something 
that wasn’t even true; therefore, there was no real ִאּסּור.          
What are some of the flaws in Mordechai’s illogical argument?  
*Stories adapted from Guard Your Tongue, A Daily Companion, A Lesson a Day and various real-life situations. 

Answer: There are many flaws in Mordechai’s reasoning. Among the most obvious is the 
fact that it is ָּה  for Ari to believe Mordechai’s report about Shlomie due to ָאסּור ִמן ַהּתֹור
the ִאּסּור of accepting ְרִכילּות. In addition, even if it is true, it is nevertheless ָאסּור to 
speak ָּע ָּר    .discussed (י:יד) as previously לָּׁשֹון ה

 In חּוץ ָלָאֶרץ, we start saying ְוֵתן ַטל ּוָמָטר in ַמֲעִריב on December 4th.  
 If one said ְוֵתן ְבָרָכה in the wrong season of the year and 

already completed ִיְהיּו ְלָרצֹון, he must repeat ְשמֹוֶנה ֶעְשֵרה. 

 If after ending ְשַמע קֹוֵלנּו one realizes that he said  ְוֵתן
 and ָבֵרְך ָעֵלינּו in the wrong season, he returns to ְבָרָכה
continues from there. 

1. Where do we learn that one is obligated to thank ד׳ upon 
hearing good news? 

2. What do we learn from the fact that the ּתֹוָרה enumerates the 
137 years of ָמֵעאל  ?s life’ִישְׁ

1. When ֱאִליֶעֶזר heard from ָלָבן and ְׁתּוֵאל ְָׁקה that they were willing to let ב  go, he ִרב
turned to thank ְָׁצה) הקב״ה ְַּׁתחּו ַאר  .(24:52 — ד״ה ַוִיש

2. From the fact that the ּתֹוָרה enumerates the 137 years of ְָׁמֵעאל  s life, we can’ִיש
deduce that ַיֲעֹקב spent 14 years in the ְִׁשיָבה ד״ה ) ָלָבן before he went to ֵעֶבר of י
ְָׁמֵעאל ְֵׁני ַחֵיי ִיש ְֵׁאֶלה ש  .(25:17 — ו
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לע״נ ר׳ משה בן הר׳ טוביה  הלוי זצ״ל

FocusonMiddos

Sage Sayings
Moments after the Belzer Rebbe, R' Ahrele ַזַצ״ל, arrived in  ֶאֶרץ
ָרֵאל   ,ַזַצ״ל R' Beirish Ortner ,ֲחִסיִדים one of the Rebbe’s closest ,ִישְׂ
offered R' Ahrele his first kvittel in ָרֵאל  R' Ahrele used the .ֶאֶרץ ִישְׂ
opportunity to show his deep affection for his younger brother, 
R' Mottele ַזַצ״ל, the Biłgorajer ָרב. After verifying that a kvittel 
had been written, he said, “ יֹון צּו ִגיּב דֶער קִװיטל צּו ִמיר אּון דֶער ִפדְׂ
 Give the kvittel to me and the — מַײן ּברּודֶער, דֶער ִּבילגֹוַריֶע ֶרִּבי!
יֹון  ”!ָרב to my brother, the Biłgorajer (donation for redemption) ִפדְׂ

Source: Rescuing the Rebbe of Belz (with kind permission from ArtScroll) 

UnderstandingDavening
…ְוֵתן ַטל ּוָמָטר ִלְבָרָכה ַעל ְפֵני ָהֲאָדָמה …    
… And give dew and rain for a blessing 

upon the face of the earth … 
There is an important difference between 
mentioning rain in the 2nd ָרָכה מֹוֶנה  of בְּ שְּ
ֵרה יד ַהֶגֶשם) ֶעשְּ יב ָהרּוַח ּומֹורִּׁ  Who makes ,ַמשִּׁ
the   wind   blow   and   makes   the   rain 
descend, or יד ַהָטל  Who makes the ,מֹורִּׁ
dew descend) and mentioning rain in the 
9th ָרָכה ָרָכה The 2nd .ָבֵרְך ָעֵלינּו — בְּ  בְּ
expresses praise to ד׳, the One Who gives 
us life, and provides wind and moisture as 
needed in seasons of the year. In the 9th 
ָרָכה  we are making a request, and asking בְּ
 to give us rain; therefore, this request is ד׳
made only when rain is actually needed ( ז׳
ָון ֶחשְּ ָרֵאל in ַמרְּ שְּ  December 4th / 5th ,ֶאֶרץ יִּׁ
elsewhere).                  

ְסֵלו 2  Yahrtzeit of R' Yosef Shmuel of — 1703 / 5464 כִּ
Cracow, ַזַצ״ל, the ַמסֹוֶרת ַהַש״ס, born in Kremnitz. His 
father, ירש י הִּ  teacher. He ּתֹוָרה was his main ,ר׳ ְצבִּ
settled in Cracow after marrying the daughter of  ר׳
ים ְיַשְעָיה  who generously supported him. The ,ַחיִּ
ים ֵני  in Cracow at that time, among them the ְגדֹולִּ ָמגִּ
 realized his greatness ,ּתֹוְספֹות יֹום טֹוב and the ְשֺלֺמה
and appointed him to the city’s ין   .ֵבית דִּ

When the ָרב of Frankfurt,  ר׳ ְיַשְעָיה
יץ  was ,ְשָל״ה ַהָקדֹוש grandson of the ,הֹורֹובִּ
appointed ָרב in Posen, the ָלה  of Frankfurt sent a ְקהִּ
delegation to Cracow to ask ר׳ ְשמּוֵאל to be their 
new ָרב. He turned down the offer, and the 
delegation left Cracow with heavy hearts. Soon after 
they left the city, ר׳ ְשמּוֵאל became deathly ill. 
Doctors could find neither cause nor cure for his 
disease. The name יֹוֵסף was added, and he 
promised that if he overcame the illness, he would 
accept the position of ָרב in Frankfurt, since he 
understood that his refusal was the reason for his 
illness. As soon as he was healthy enough, he 
moved to Frankfurt and assumed the ַרָבנּות.  

In Frankfurt, ר׳ ְשמּוֵאל established a 
יָבה ים and taught hundreds of ְישִּ ידִּ  many of ,ַּתְלמִּ
whom became ְשָרֵאל  ר׳ ְשמּוֵאל In Frankfurt .ְגדֹוֵלי יִּ
elevated the prestige of the ּתֹוָרה and those who 
toiled in it. His gentle and gracious ways were his 
trademark,  and  his  care  for  orphans  and  poor 
families was legendary. 

He served as Rav in Frankfurt for 14 
years (after serving in Cracow for 26 years). 
The יָד״א  learned all of ר׳ יֹוֵסף ְשמּוֵאל wrote that חִּ
ַבְרָּת  :times, fulfilling the words 42 ַש״ס םְודִּ בָּ  (the 
ָיה יַמְטרִּ ם of גִּ  He also added that for 25 years .(42 = בָּ
he learned while standing, and all his learning 
was ְשָמה  .ּתֹוָרה לִּ

Dear Talmid, 
 The miracles and ordeals 
that the Belzer Rebbe and his 
younger  brother,  R'  Mottele, 
encountered as they escaped the 
inferno of Europe are impossible 
to list. As they traveled through 
Turkey,  the  brothers  were 
treated as suspicious foreigners. 
They were imprisoned by the 
British       counter-espionage 
division. What could have set off 
an alarm with this British Special 
Branch?  
 The Rebbe, who was 
traveling under a pseudonym, 
weighed every word he uttered, 
speaking with great sensitivity. 
When the secret service officers 
asked   their   questions,   the 
Rebbe’s genteel behavior only 
aroused their suspicions. R' 
Mottele’s refined answers, and 
especially his great reverence for 
his brother, unnerved them. The 
officer in charge was adamant 
that he would not release the 
small group until “this man tells 
us what he knows!” 
 Unfortunately, there was 
no one around to explain to this 
bureaucrat that he was dealing 

with    exceptionally    refined 
people. Nor was anyone able to 
explain   the   obvious   mutual 
respect that R' Mottele showed 
towards his holy brother. They 
were so near to ָרֵאל  but ,ֶאֶרץ ִישְׂ
still so far… 
 The  issue  was  finally 
resolved; ד׳ had sent the  פּוָאה רְׂ
ַמָכה  'The influential R .קֹוֶדם לְׂ
Isaac Hertzog ַזַצ״ל, Chief Rabbi of 
ָרֵאל  was  in  the  same ,ֶאֶרץ ִישְׂ
check-point town working on 
another urgent matter. When he 
learned of the detainment of 
these   holy   brothers,   he 
threatened   an   international 
outcry,   and   the  issue  was  
resolved quickly.    
 My ִמיד  the Rebbe ,ַתלְׂ
and his brother R’ Mottele lived 
through  almost  five  years  of 
horror and pain. Both lost their 
families, yet they still spoke and 
acted like ָאִכים ֵני ַמלְׂ  In order to .בְׂ
escape,   they   had   to   wear 
peasants’ clothing and shaved 
their beards, but nothing could 
change the refined Jewish ָשָמה  !נְׂ

רֹוָנם ָברּוְך! ִהי ִזכְׂ      יְׂ
ִדידּות יְׂ  ֶרִבי Your                         ,בְׂ

Story adapted from Rescuing the Rebbe of Belz (ArtScroll)  

This Week in History
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It was already late afternoon on Erev 
Yom Kippur, and the family of R’ Ezriel 
Hildesheimer was eating the Seudah 

Hamafsekes [the last meal before Yom 
Kippur] without the Rabbiner (Rav).

R’ Ezriel was at the city military headquarters.

R’ Yisroel Salanter was in Berlin that Yom 
Kippur and saw the elderly Rav running.

The officer read the ruling from 
the military regulations manual...

ד‘ תמוז   1899 - 1820  5659 - 5580

My dear children, 
Papa had an emergency 

and ate by himself quickly. 
He asked that we bentch 

without him.

Herr 
Rabbiner, R’ 

Hildesheimer, 
where are you 

running to?

Oy, R’ 
Yisroel! A visiting 

commanding officer has 
refused to grant his Jewish 

soldiers leave on Yom 
Kippur! This is illegal - I 
researched the military 

ruling.

Officer, thank 
you, and may you 

be blessed!

Rabbiner, you were 
right! Your concern is 
to be admired. Leave of 

absence is granted to all 
Jewish soldiers in this 

battalion!

I have an 
emergency. I must 

take out this military 
book. I will return it 

within 48 hours.

Oy, vey... what 
could have happened? 
Der Rabbiner is always 

here early!

Rabbiner, the rule is 
that this military manual 

may never be removed from 
here ... but if this will assist the 

Rabbiner with an emergency, 
take it - but return it as 

quickly as possible.

R’ Ezriel was born in Halberstadt, Prussia (Germany), to ר יהודה לייב and גולדה Glee Hildesheimer. 
From age 17 he became a תלמיד מבהק of R’ Yaakov Ettlinger, the ערוך לנר, in Altona. In 1844, he 
married Henrietta Hirsch (a descendant of the רמ״א). He merited that he never needed to accept 
pay for his rabbinical activities. In 1851, he became רב of Eisenstadt (capital of the שבע קהלות), 
Hungary. He founded a school and a ישיבה that attracted many תלמידים. In 1869 he took over 
a new קהילה in Berlin called עדת ישראל. He established a religious school, as well as a ישיבה 
that he opened with 30 former תלמידים. He was a hardworking, fearless and dynamic leader; he 
often advocated on כלל ישראל’s behalf with the government and even had strong ties with the 
court of Kaiser Wilhelm. Aided by R’ Meir Lehmann, he energetically fought against the new tide 
of Reform. Although frequently engaged in חסד for his own קהילה, he advocated for the Jews 
of Germany/Austria/Russia, and even Abyssinia/Persia. He was a master in הלכה and לימוד התורה 

and authored (הלכה) ספר מנחה טהורה, and חקת הפסח among others.

Hashem, please 
help Your precious 
Jewish soldiers! 

Every second 
counts...

Learning from our Leadersבס״ד Pirchei Agudas Yisroel of America

For any inquiries or comments please feel free to call 347-838-0869   •   Illustrated by: Yishaya Suval  www.leilshishi.com
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Parshas Chayei Sorah – Vol. 12, Issue 5 

Compiled by Ozer Alport 
 
 

 והיה הנער אשר אמר אליה הטי נא כדך ואשתה ואמרה שתה וגם גמליך אשקה
)24:14(אתה הכחת לעבדך ליצחק ובה אדע כי עשית חסד עם אדני    

In Parshas Chayei Sorah, Avrohom’s servant Eliezer established a litmus test to determine 
whether a potential match was the proper spouse for Yitzchok, saying that whomever would offer him 
and his camels water to drink would become Yitzchok’s wife. Similarly, in Sefer Shmuel (1 14:6-10), 
when a massive army of Philistine soldiers gathered to attack Shaul and his badly outnumbered army, 
Shaul’s son Yonason understood that according to the laws of nature, there was no way for them to defeat 
the Philistines, but he expressed his hope that perhaps Hashem would perform a miracle for them.  

Like Eliezer, Yonason decided to set up a test by which he would determine how to proceed. He 
went with his armor-bearer toward their encampment, and said that if when the Philistine garrisons saw 
them, they told them to stay where they were and the Philistines would come to them, they would not take 
any action and would retreat to the Jewish camp. If, however, the Philistines responded by telling them to 
come up to their location, this would be a sign that Hashem had delivered them into Yonasons’s hands, 
and they could go up to the Philistines confident that they would be able to defeat and kill them. 

The Rambam rules (Hilchos Avodas Kochavim 11:4) that if a person drops his bread or his cane 
falls out of his hand, he may not interpret this as a sign that he will not succeed if he goes on a trip that 
day, as the Torah’s prohibition (Vayikra 19:26) against sorcery includes giving credence to superstition or 
random acts of chance. The Rambam adds that another example of such forbidden behavior is setting up a 
litmus test and interpreting the results as an indication of which course of action one should take.  

The source for the Rambam’s ruling is a Gemora in Chullin (95b), which states:  כל נחש שאינו
בן שאול אינו נחש כאליעזר עבד אברהם וכיונתן  – any superstitious behavior that is not like that of 

Avrohom’s servant Eliezer and that of Yonason the son of Shaul is not superstitious behavior (and is 
therefore permissible). The Rambam interprets the Gemora as saying that the tests used by Eliezer and 
Yonason were forms of superstitious behavior, which is forbidden by the Torah. While both of these 
stories had happy endings, with Rivkah passing Eliezer’s test and marrying Yitzchok and Yonason and 
his armor-bearer defeating the Philistines, it is difficult to understand how they transgressed the Torah 
prohibition against sorcery, which according to some opinions (Sanhedrin 56b) also applies to non-Jews 
such as Eliezer.  

Tosefos (Chullin 95b) asks this question and answers that although the simple reading of the text 
seems to indicate that Eliezer gave jewelry to Rivkah immediately after she drew water for him and his 
camels to drink, even before he asked about her identity, in reality he did not fully rely on his test, and 
even after she did what he had specified in his test, he did not take any action until he first clarified her 
identity. Only after Rivkah revealed that she was indeed part of Avrohom's family did he give her the 
jewelry, as this was the criterion that was given to him by Avrohom. 

Regarding Yonason, Tosefos explains that he only devised his test as a means of motivating his 
armor-bearer, but in reality, it was meaningless in Yonason’s eyes, as his mind was made up to attack the 
Philistines regardless of how the garrisons responded to him, in which case he did not do anything 
superstitious and forbidden.  
 The Ran (Chullin 95b), Kesef Mishneh (Hilchos Avodas Kochavim 11:4), and Maharal (Gur 
Aryeh Bereishis 24:14) disagree and maintain that Eliezer and Yonason did rely on their tests, but their 
actions were still not considered superstitious. They explain that if Rivkah came and drew water for 
Eliezer and his camels and he had not previously thought of such a test, he still would have recognized 
that Rivkah was such a tremendous ba’alas chesed (doer of kindness) that she was an appropriate match 
for Yitzchok. 
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 Similarly, even if Yonason had not designed his test prior to his interactions with the Philistines, 
he still would have come to the same conclusion. If the Philistines said, "Come up to us," this would 
indicate that they were afraid that the Jews had set a trap for them, and it would be a good time to attack 
because they were frightened and vulnerable. If, however, the Philistines told Yonason and his armor-
bearer to stay where they were so that they could come down to investigate, this would reveal that they 
were not scared of them, in which case it would not be a good time to attack them. 
 In other words, although Eliezer and Yonason did in fact utilize litmus tests, because their actions 
were logically justified and they would have come to the same conclusions even without the tests, their 
reliance upon them was not considered superstitious conduct and was therefore permissible. Accordingly, 
there would be no problem if a person says, "I will not go to the park if it is raining, but I will go if it is a 
beautiful sunny day," because what he is saying makes logical sense and is what he would do even if he 
had not spoken it out in advance. 

According to this explanation, what does the Gemora mean when it says that any sorcery that is 
not like that of Eliezer and Yonason is not deemed sorcery? Although their tests were not considered 
irrational superstition and were therefore permissible, they were still fully reliant on the plans they 
designed. Therefore, the Gemora is teaching that even if a person does something that is truly 
superstitious, it is only forbidden if he completely relies upon his test in the manner that Eliezer and 
Yonason did, but it is permissible to take note of signs if one does not completely rely upon them in 
determining how to proceed. 
 However, the Raavad (Hilchos Avodas Kochavim 11:4) vehemently disagrees with the Rambam 
and writes that if Yonason and Eliezer were alive in his times, they would have him severely punished for 
what he wrote about them, as G-d forbid that such righteous individuals would sin by engaging in sorcery, 
and Hashem would not have cooperated with their schemes if they were in fact forbidden. Although the 
Rambam was seemingly only quoting the Gemora, the Raavad maintains that his understanding of the 
Gemora is incorrect.  

According to this opinion, the Meiri (Sanhedrin 68a) explains that the Gemora is not saying that 
Eliezer and Yonason’s actions were forbidden, but just the opposite, it is stating that the only form of 
sorcery that is allowed and upon which one may rely is a test that is spelled out in advance of the episode. 
Because Eliezer verbalized his condition prior to interacting with Rivkah and Yonason designed his plan 
before his encounter with the Philistines, they were permitted to rely on their tests. 

According to the Raavad, if a person wishes to design a test and share it with Hashem with a 
request for guidance and clarity before entering a confusing situation, it would be permissible, just as 
Yonason and Eliezer did. Superstitious behavior is only forbidden when something spontaneous and 
unexpected occurs, and a person decides to rely on it as a Heavenly indication that he should continue 
with a project or abort it. 

In Shulchan Aruch (Yoreh Deah 179:4), the Rema quotes both opinions, writing that some 
opinions forbid the use of any type of litmus test, while others permit them if they are spelled out in 
advance. However, he concludes by writing וההולך בתום חסד יסובבנו – a person who trusts in Hashem 
simply and wholeheartedly, without using tests to try to figure out what message Hashem is sending him, 
will surrounded by blessing and kindness. 
 
 

Parsha Points to Ponder (and sources which discuss them): 
 

1) Rashi writes (23:1) that the Torah uses the expression שני חיי שרה – the years of Sorah’s life – to 
teach that her entire life was equally good. The Torah uses the same expression when relating the 
death of Yishmael (25:17) – שני חיי ישמעאל. As he spent a large portion of his life involved in 
terrible sins (see Rashi 21:9), how is this to be understood, as his entire life was clearly not 
equally good? (Daas Z’keinim) 

2) Rashi writes (23:2) that the death of Sorah is juxtaposed to the binding of Yitzchok to teach that 
the shock and fear from hearing that her son was almost slaughtered was the cause of her death. 
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How is it possible that the mitzvah of binding Yitzchok caused the death of Avrohom’s beloved 
wife when the Gemora in Pesachim (8b) teaches that those who perform mitzvos won’t be 
harmed in any way as a result of doing the mitzvah? (Taima D’Kra, M’rafsin Igri) 

3) The Baal HaTurim writes (23:2) that the letter כ in the word ולבכותה (and Avrohom cried over 
Sorah) is written smaller than the other letters in order to teach that he only cried over her a small 
amount. Why didn’t Avrohom cry more over the loss of his beloved wife? (Baal HaTurim, Darkei 
Mussar, Kehillas Yitzchok) 

4) Which three people resembled Avrohom? (Rashi 13:8, 25:19, Bereishis Rabbah 60:7) 
 
 

Answers to Points to Ponder: 
 
1) The Daas Z’keinim answers that in the case of Yishmael, Rashi writes (25:9) that he did teshuvah for 
all of his sins, and Chazal teach that one who converts is considered to be reborn with no connection to 
his previous existence. As such, when Yishmael repented his sins, he was considered newly born with no 
sins on his record, and in this sense, all of his years were considered equally good just like Sorah. 
Alternatively, the verse regarding Sorah had already stated that she lived for 127 years, so there was no 
purpose to repeat the phrase “these are the years of Sorah” except for the purpose of deriving this lesson 
about her life. Regarding Yishmael, on the other hand, the phrase “these are the years of Yishmael” is 
written before stating his lifespan, and because it is not considered redundant, it is not intended to be 
interpreted in the same manner. 
 
2) Rav Chaim Kanievsky explains that the intention of the Gemora is that performing a mitzvah won’t 
cause additional suffering. However, if a person’s natural time to die arrives and he is righteous, Hashem 
will cause him to die while doing a mitzvah. The Medrash teaches (Koheles Rabbah 3:22) that one who 
does a mitzvah right before his death is considered to have observed all of the mitzvos in the Torah. The 
M’rafsin Igri answers that although Hashem normally protects a person while he is doing a mitzvah, this 
principle was not applicable to the Akeidah, the entire purpose of which was to test Avrohom’s devotion 
to Hashem even in difficult circumstances. In this case, permission was given to the Satan to make the 
situation more difficult – even by showing Avrohom that his actions caused the death of his beloved wife 
– in order to magnify the trial and enable Avrohom to earn a greater reward. 
 
3) The Baal HaTurim answers that they cried little either because she was already so old. Alternatively, 
the Gemora in Bava Kamma (93a) teaches that Sorah was punished for demanding (16:5) that Hashem 
judge her claim against Avrohom and died prematurely. Because she was considered partially responsible 
for her death, it was mourned with less intensity. The Darkei Mussar points out that Avrohom traveled 
three days to perform the Akeidah on Yom Kippur. By the time he returned home to bury and mourn 
Sorah, it was Erev Sukkos, so the mourning period was shortened to only one day. Alternatively, because 
Sorah left a righteous son to continue in her pious ways, she was considered on some level still alive, so 
the mourning was lessened. The Kesef Nivchar cites the Gemora in Moed Katan (27b), which teaches 
that one cries for the deceased for three days and mourns for seven. After traveling home for three days, 
only a few hours remained to cry. The Kehillas Yitzchok explains that hearing about the Akeidah caused 
Sorah’s death, and Avrohom didn’t want to cry excessively in a manner which could be interpreted by 
observers as regretting the Akeidah due to its consequences. 
 
4) Rashi writes that the appearance of Lot and of Yitzchok was similar to that of Avrohom. The Medrash 
adds that Eliezer also looked like Avrohom, and for that reason, when he arrived at the house of Besuel 
and Lavan, he was initially mistaken for Avrohom. 
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Now You Know 
After Sarah’s death, Avraham busied 

himself with finding a suitable wife for 
Yitzchak, and miracles ensued. 

Later, once Yitzchak was settled, the 
Torah tells us that Avraham 
remarried. He took Ketura, whom 
Rashi tells us was Hagar. 

The children he fathered from her 
were not considered his progeny, as 
HaShem had said, “Only 
[descendants] of Yitzchak shall be 
called your seed.” 

He had had a full life, married to 
Sarah, and they had accomplished 
much together. Why did Avraham 

need to marry? Was it simply for 
companionship for an old man? 

When HaShem created Eve, wife of 
Adam, He said, “It is not good for 
man to be by himself.” 

This was not only true for Adam, but 

for all men. It is important to have 
someone for whom to do things, who 
will help you grow, and find new ways 
to improve yourself. 

Though Avraham had established his 

place in history, and had seen to the 
continuation of future generations 
serving HaShem, he knew that as long 
as he lived there was room for 

improvement. 

 Thought of the week: 
By all means, marry. If you 
get a good wife, you'll become 
happy; if you get a bad one, 
you'll become a philosopher. 

         - Socrates 

 (A:HK TYwARB) „.HRWUQ hMwW HwA XQYW OHRBA FSYW‰ 
“Avraham proceeded and took a wife whose name was Ketura.”(Genesis 25:1) 

Though the simple understanding is that she was a different woman, Rashi tells us that 
Ketura was none other than Hagar, the Egyptian maid of Sarah who bore Yishmael to 
Avraham. After Sarah’s death, Avraham took Hagar back into his home as his wife and 
fathered more children with her. 

The explanation of her name is that her actions were like Ketores, pleasing incense. Also, 
Ketura is the Aramaic word for tied, and Hagar remained ‘tied’ to Avraham by remaining 
faithful and not being with another man since he had sent her away. 

The statement that her actions were pleasing like incense is curious, since earlier (21:14) 
Rashi comments that when it says she ‘wandered’ in the desert of Be’er Sheva, it signaled 
a return to her idolatrous ways. How then is she considered to have been pleasing? 

Some say that though she considered going back to the ways of idolatry, she didn’t actually 
do it and remained under the wings of HaShem’s countenance. Others say that though she 
did go back to idolatry at that time, she had since done Teshuva, complete repentance, and 
therefore she was considered righteous. The Kli Yakar adds that when one repents, his 
sins become merits and the fragrance of those merits rose to Heaven like incense. 

We find a great lesson here. Even though Hagar had her shortcomings and failures, 
Avraham took her back because he understood that the nature of tzaddikim is to fall and 
get back up again. One need not have always been perfect, but rather, it is more important 
that he is always looking to perfect himself. Though we may have strayed, if we seek to 
come back, HaShem will take us back as well. 

Then there is another lesson. Hagar was NOT Sarah, and she was not on that level. She 
would never come close to what Avraham had in Sarah, but he married her nonetheless. 
Instead of being stuck on the greatness of what he lost, Avraham found a new paradigm. In 
the current situation, Sarah was gone and there was no turning back the clock. He 
eulogized her but he did not remain in a perpetual state of mourning. He stood up and 
made the best of his situation. 

He understood that life is not about getting what you want but about wanting what you get. 
Whatever HaShem sends us is not bad, but best. It is the situation we need to be in to grow 
and improve and come closer to HaShem. In this case Avraham realized that meant taking 
Hagar as his wife even if she would never be another Sarah. He would go on, and he 
would not expect Hagar to become something she was not. 

By taking these two lessons to heart, to appreciate the good in others and yourself, and not 
to demand that everything go your way without compromise, you will be able to find the 
strength of Avraham the Ivri, who stood against the entire world in defense of his principles.  

The grave of R’ Yonoson ben Uziel, called Amuka, which means deep, because it sits in a low valley 
with a long, winding road to get to it, is considered an auspicious place to pray for finding one’s mate. 
One young man, traveling with his parents, had a list of people including himself for whom he wished 
to pray, both for shidduchim and to have children. 

When he got there, the road was washed out and their car couldn’t drive down. He wanted to walk in 
the rain but his parents were concerned about waiting hours for his safe return. He was annoyed 
when his mother asked, “Can’t you just daven from here?” because he knew it didn’t work that way. 

Then he caught himself. “I came 6,000 miles to daven here,” he thought to himself, and I’m not going 
to do it because of honoring my parents’ wishes. That has to be worth something.” He prayed from 
the spot where the car was and nearly everyone he prayed for got married or had children that year! 
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The Race to Catch My Flight 

Running as fast as I could as the final 

call blared, I realized I had lost my 

handbag. 

by Slovie Jungreis-Wolff  

Nothing prepared me for the security line 

that greeted me at the airport after a recent 

lecture that I gave. I knew that I was in 

one of America’s busiest airports trying to 

return to New York, but I didn’t know that 

this was ‘cheerleader’s competition week’. 

Thousands of excited preteens and teens 

were also trying to get back home along 

with their parents and coaches. There was 

no room to move. 

My flight was looming and the line was at 

a standstill. Nerves were at edge. Some 

began to push. Others to voice their 

frustration loudly. Tension filled the air. 

The situation began to get out of control. 

A group decided to surge and create their 

own line. There was lots of jostling and 

pushing. Those whose flights were within 

the hour were called to join. That was me. 

I followed the crowd. There was no way I 

could miss this flight. I had family waiting 

and classes to teach. My eye was 

anxiously on the clock. It seemed as if 

everyone had excess baggage and the trays 

were spilling over with stuff. My heart was 

beating. Come on, come on, I thought. I 

wish the line would just move. 

Finally it was my turn. Throwing my 

things into the tray, I quickly removed my 

shoes and raised my hands inside the 

security machine. My flight was being 

called. After being checked manually, I 

ran. 

Where do I go? Which direction? It all 

seemed so confusing. The overhead 

screens were a jumble of numbers. I called 

out to an officer next to me. “You need to 

get on the train to get to your gate. You 

need to go downstairs to the station first!” 

I could not believe it. How will I ever 

make this flight? My heart began to race. I 

ran down the stairs. The doors of the train 

were open. I jumped in. I didn’t even 

know if this was the right train. I searched 

the signs above. I turned to the person next 

to me. As I looked at her I gasped. She 

was holding her hand luggage and I was 

not! Oh no! I realized with a sinking 

feeling that I left my hand luggage upstairs 

at security. What was I thinking? 

I wasn’t. 

I jumped out of the train as the doors were 

about to close. Up the down staircase, 

flying up the steps. What is my bag?? Is it 

even still there? Did they cart it away as 

suspicious? 

Retracing my steps, I spotted my bag in 

the distance. A sigh of relief as I grabbed it 

off the table. My flight was being called 

again. Final call. I couldn’t breathe. 

I never ran so fast in my life. Back down 

the stairs, waiting for the train to take me 

to the area that leads to the gate I gave 

myself a talking to. 

How could you do this? What were you 

thinking? How could you be so careless? 

I had no one to blame but myself. A most 

lonely place to be. 
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The doors opened and once again I jumped 

into the train. 

My inner voice began to nudge me further. 

There is no way you are going to make 

this flight! And why do you do this 

traveling to speak anyway? It’s too much 

pressure! 

The train jolted to a stop. I dashed out. 

My gate loomed up ahead. There were two 

people left to board. And me. 

I made my way through the plane. With 

sweat pouring and in dire need of a cold 

cup of water, I found my seat. 

As I made calmed down and took a few 

moments to collect my thoughts, I realized 

two things. 

First, my inner voice was way too negative 

today. This is the powerful voice that 

becomes the reality we create. This is the 

voice that stops us in our tracks and does 

not allow us to believe in ourselves. We 

berate, we surrender, and we choose to 

limit ourselves. Instead of ‘yes’ we hear 

‘no’. We replace ‘possible’ with 

‘impossible’. 

Why not replace that voice with positive 

language? Why not create a positive 

reality in our mind? Yes, it is tight, but if 

you try you will make it. It’s okay to 

misplace a bag. It’s not the end of the 

world and it doesn’t mean you are a loser. 

Second, why do I choose to speak in 

different communities, sometimes getting 

up at the crack of dawn and returning the 

next morning as I watch the sun rise? Why 

do I feel the need to reach out to Jews all 

over the world despite the pressure that my 

schedule sometimes brings? 

At that moment the image of my Zaydah, 

my grandfather, appeared in my mind. 

When I was a little girl, my Zaydah would 

offer a few words of Torah’s wisdom 

before my mother would speak. Though 

Zaydah’s English was broken, his was the 

language of the heart. Everyone 

understood his message. 

I recalled how once Zaydah described 

Joseph wandering in the field. A man who 

was really an angel asked “What are you 

looking for?” Joseph replied “I am looking 

for my brothers.” 

My Zaydah cried as he spoke. “This must 

be your mission. The mission of every 

Jew. Look for your brothers and sisters. 

And do not rest until you find them.” 

I grew up knowing that this was my 

family’s mission in this world. This was 

our reality. 

After surviving a physical holocaust, my 

parents and grandparents encountered a 

spiritual holocaust. Through love of every 

Jew, they discovered the key to our 

survival and passed this legacy on to us. 

What an awesome reality we can create. 

Think positive. Reach out to your brethren 

with love. Change the world. 

(www.aish.com)  
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IMPORTANCE OF ....   
The Gemara (Bava Basra 91a) states that when Avrohom was 
Niftar, all the important men from all nations attended his funeral 
and stood in a vrua (line) which was originally arranged as a line 
of mourners, before whom the consolers would pass and extend 
words of comfort. The Gemara adds that these government 
representatives would exclaim “udhvbn scta okugk uk hut” – woe to 
the world that has lost its leader, in recognition of his world 
renown as a giant of Chesed and Emunah. The Gemara 
(Chagigah 14a) characterizes R’ Avahu also as a man held in 
esteem by the government, and on whose behalf respect was 
shown to Bnei Yisroel in his generation. The Gemara (Berachos 
5a) states that R’ Avahu would walk out of the Beis HaKnesses 
during Krias HaTorah between Aliyos. The Chavos Yair (152) 
explains that R’ Avahu was a well-known Askan, that when he 
would frequently visit the caesar’s palace to discuss communal 
matters he would be greeted by the women in the caesar’s 
household, who would call him Prince of his people and Leader 
of his nation. As such, it was vital for R’ Avahu to attend to many 
matters on behalf of Klal Yisroel, frequently necessitating his 
leaving the Beis HaKnesses during Krias HaTorah temporarily. 
The Midrash (Bereshis 62:2) states that before Tzadikim leave the 
world, they are shown their future reward. R’ Avahu was shown 
13 rivers of balsam and was surprised to hear that they were to be 
his reward, as he apparently thought he was undeserving of a 
reward. How could he realistically imagine such a thing ? It must 
be that as he was constantly involved in Askanus, he felt that it 
was taking away time that would have been better applied to 
Torah study. The Gemara (Sotah 40a) states that R’ Chiya b. 
Abba would lecture on Halachic topics while R’ Avahu would 
lecture on Aggadaic topics, presumably because R’ Avahu did not 
have the time to delve into the depth of Halachic topics.  

QUESTION OF THE WEEK:  
When might someone celebrate a birthday with a ubhjva brocho ?      

ANSWER TO LAST WEEK:  
(When does an obligation change based on the medium used  ? )  
The Divrei Chaim (n”uj 1:30) rules that although generally, the 
amount of money to be paid for Shadchanus is dependent on the 
custom of the area, when the Shadchanus is being paid using 
goods (e.g. Seforim, jewelry, manuscripts etc..) the value of the 
goods need not exceed 50% of the amount that would have been 
due, had it been paid in cash.                 

DIN'S CORNER:  
Although we do not wear Tefillin on Shabbos because Tefillin is 
called an ,ut and Shabbos is itself an ,ut, this exemption would 
not apply in matters involving other ,u,ut such as Kiddush 
Levana (the sun and moon etc.. are referred to as ,u,utk uhvu) or 
reciting a brocho when seeing a rainbow (which is referred to as 
an ,hrc ,ut), both of which must still be said on Shabbos where 
necessary.  (Shevus Yaakov 3:31) 

DID YOU KNOW THAT ....   
The Gemara (Gittin 62b) states: oukf ougyha ostk uk ruxt - it is 
forbidden for a man to taste anything, before giving his animal to 
eat. Some versions of this statement replace the word ougyha 
(taste) with kftha (eat). The Sefer Chasidim (531) states that 
when both a man and an animal are thirsty, the man is to be given 
to drink first, restricting the priority of animals to eating only, as 
indicated in the Posuk: ,kftu l,nvck lsac cag h,,bu which 
speaks only of eating. It is also reflected in 1) Rivka’s statement: 
veat lhknd odu v,a rnt,u - where Eliezer received water before 
the camels, and 2) where Hashem instructed Moshe that the water 
emerging from the rock should be given first to the people and 
then to the herds of animals - orhgc ,tu vsgv ,t ,heavu. This 
distinction is also codified by the Magen Avraham (j”ut 167:18). 
However, the Chasam Sofer suggests a different reason to explain 
why these animals were not given priority for drink, pointing out 
that the priority obligation only rests upon the owner of the 
animal. Where someone else is feeding a man and his animal, the 
feeder has no obligation to give the animal priority, for food or 
drink. The Ksav Sofer (j”ut 32) adds that this is indicated in the 
above Gemara which says “ostk uk ruxt” – what need is there 
for the word uk ? It teaches that the food subject to the priority 
rule must be his – i.e., the owner’s food. Therefore, Rivka had no 
obligation to give Eliezer’s camels priority, nor did Moshe have 
to give the same to Bnei Yisroel’s flocks.  The Ksav Sofer does 
however, raise the following question: Perhaps an animal receives 
priority over his master only where the master’s eating is 
optional. However, on Shabbos and Yom Tov, where there is a 
vsugx cuhj, which like all mitzvos involves such elements as 
,uzhrz, perhaps man takes precedence over his animals. At the 
same time, if that were true, then if one said “feed the animal” 
after reciting HaMotzie for such a Seudah, it would be a Hefsek, 
and he would have to say HaMotzie again. The Ksav Sofer leaves 
these questions unresolved, and concludes therefore that one 
should be strict and feed the animals first on Shabbos and Yom 
Tov as well, but not say “feed the animal” after HaMotzie.  

A Lesson Can Be Learned From:  
The Ostrovtzer Rebbe was once sitting at a Tish where, because of a 
recent incident, the discussion concerned a Get, and the inability of a 
husband to effect a divorce because of the Cherem of Rabbeinu 
Gershom, which prohibits divorce without the wife’s consent. Someone 
remarked that perhaps we should not always be Machmir so strongly on 
this part of his Cherem. The Ostrovtzer Rebbe objected to this 
suggestion. He asked if anyone knew why Rabbeinu Gershom was called 
“Meor HaGolah”, a title no one else seemed to have. He explained that 
the relationship between Klal Yisroel and Hashem is likened to a 
marriage. Just as if a wife does not do her husband’s bidding, the Torah 
permits him to divorce her, if Klal Yisoel sins against Hashem, He would 
easily divorce us. As such, we could be left in this dark and endless 
Galus, divorced, with no future. Rabbeinu Gershom lit it up for us, by 
eliminating that threat. He certainly didn’t need it for himself, and did it 
only for us. How can we treat it with anything but the utmost respect ?  
P.S. Sholosh Seudos is sponsored by the Sternberg family. (Please 
visit www.perekmishna.com for a worthwhile timely undertaking) 

http://www.perekmishna.com/
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 ”ותרד העינה ותמלא כדה ותעל“ 24:16

וירץ העבד לקראתה, ויאמר הגמיאיני נא מעט מים “ 24:17

 ”מכדך

“She (Rivkah Imeinu) descended to the spring, filled her jug and 

ascended.”  “The servant (Eliezer) ran towards her and said, ‘Let me sip, 

if you please, a little water from your jug.”  Rashi says on the words, 

 that when Eliezer saw that the water rose to her ”,וירץ העבד לקראתה“

miraculously, he ran to her and asked for water.  It appears from the 

words of Rashi (based on a Medrash) that when Eliezer saw this miracle 

occur for Rivkah, he knew that she was the one who was chosen to be 

Yitzchok’s wife.  Eliezer then asked her for water for himself and for all 

of his animals.  Eliezer wanted to see if she would draw the water for 

him and all of his animals. If Eliezer already knew from the water rising 

up to her that she was the one, why did he need to continue the charade 

and ask her for water, and then see if she would provide water for his 

camels, etc…? The following Divrei Torah will expound on this topic, and 

support the P’shat offered in the closing paragraph. 

 All the – ”ותרד העינה ותמלא כדה ותעל“ 60:5 – בראשית רבה 

women descended to fill their jugs from the spring, but as soon as the 

water saw Rivkah, it immediately rose.  Hakodosh Boruch Hu said to 

Rivkah, “You are a Siman for your children.  Just as the case with you, 

that as soon as the water saw you it immediately rose to you, similarly, 

with respect to your children, as soon as the well in the Midbar will see 

them, it will immediately rise.”  As the Posuk says in Bamidbar 21:17 “ אז

 ,Then Klal Yisroel sang this song“ – ”ישיר ישראל את השירה הזאת עלי באר

‘Come up, O’ well’.” 

 Eliezer – ”ותרד העינה ותמלא כדה ותעל“ 24:16 – העמק דבר 

saw that Rivkah did not act like all the other women who went to draw 

water in a manner that was not Tzniusdig, lacking modesty. Rivkah 

descended into the spring so that she should not be seen, and then once 

she had her water she ascended, so that her Tznius was never 

compromised.   

“ 20 ,24:16 – משך חכמה  ותרץ עוד אל הבאר ...ותרד העינה

 From here it is apparent like the words of the Bais – ”ותשאב לכל גמליו

Shmuel in Even Ha’ezer Siman 128:16 that “מעיינות” and “בארות” are 

both the same in the Loshon Hatorah.  So too is the Loshon of the 

Gemara in Ta’anis 19b, as it discusses the wells of Nakdimon and uses a 

Loshon of מעין, spring, which Rashi seems to describe as a well.  If the 

Torah uses באר and מעין both to mean a well, why did the Torah switch 

from one to the other here?  The Torah uses the Loshon of “מעין” the 

first time, as per the words of the Medrash, for the water rose to Rivkah 

like a spring.  When Rivkah went back to the well to draw water for the 

camels, the water did not rise, so the Torah uses a Loshon of באר.  

ויהי הוא טרם כלה לדבר והנה “ (Bereishis 24:15) 1:132 – זהר 

 And it was when he had not yet finished speaking that“ – ”רבקה יצאת

suddenly Rivkah was going out.”  Why does the Posuk say, “יצאת”, it 

should have said, “באה” – “She came”?  The Posuk is telling us that 

Hakodosh Boruch Hu “יוצאת” – took Rivkah “out” of the general 

population of the city she resided in.  For they were all Resha’im, wicked, 

and she was not part of them.  “העינה“ – ”ותרד העינה” – She descended 

to “the well,” the known well.  Rivkah went to “the well,” it would be the 

same well of Miriam, the well that Klal Yisroel had in the Zechus of 

Miriam.  It was the water in that well that rose to Rivkah.  Yitzchok’s 

servant, Eliezer, found Rivkah in the afternoon time, before dark – the 

time that Yitzchok was Davening Mincha. When Yitzchok was Davening 

Mincha, Rivkah came towards him.  Everything happened at the correct 

moment – in the Zechus of Tefilah.   

ק"רד   Rivkah drew – ”ותרד העינה ותמלא כדה ותעל“ 24:16 - 

water from the עיןמ , spring, and filled her jug.  The water was close to 

the surface of the land, and is therefore called, מעין, spring, and באר, 

well.  

 The – ”ותרד העינה ותמלא כדה ותעל“ 24:16 - עקידת יצחק 

Posuk is bearing witness that Rivkah did not busy herself with mundane 

and trivial matters, as was the ways of the girls who went to draw water.  

Rather, she was quick to perform her duty of drawing water.  She went 

to the place to draw water, and then immediately ascended and was on 

her way.  As we see that although Eliezer saw the water coming up to 

her, he needed to run after her, as the Posuk tells us, for she was already 

on her way back home.   

 – ”ותרד העינה ותמלא כדה ותעל“ 24:16 - תפארת יהונתן 

Eliezer was not incorporating a metaphysical sign to see if Rivkah was 

the chosen one for Yitzchok.  It was certainly a great bother, and quite 

difficult for someone to draw water for Eliezer and his ten camels.  Even 

many barrels would not have been enough for them.  Certainly a young 

girl, with a jug (not even a barrel) would not be able to draw enough 

water for all of them.  She would not have the strength to do so.  

However, because the water rose to her, it was easy for her to obtain 

the water.  When Eliezer saw that this happened for her in order that 

she was able to give them all to drink, he knew that she was the true 

mate for Yitzchok.   In Posuk 20 it says, “ותמהר” – “And she hurried,” 

which is telling us that although she was only three years old at the time, 

she did something that B’derech Hateva could not be done.  It was only 

because the water rose to her that she was able to give Eliezer and all of 

his camels to drink.  

י שטייף"מהר   And it was“ – ”ויהי הוא טרם כלה לדבר“ 24:15 – 

when he had not yet finished speaking.”  Yeshaya 65:24 “ והיה טרם יקראו

 It will be that before they call I will answer.”  Tehillim“ – ”ואני אענה

 He will call upon Me, and I will answer.”  These“ – ”יקראני ואענהו“ 91:15

Pesukim are speaking of an immediate response of one’s Tefilos.  The 

Posuk here is telling us that as soon as his Tefilah to Hakodosh Boruch 

Hu was complete, he immediately knew that Rivkah was the designated 

one for Yitzchok.  Brochos 34b – They asked Rebbe Chanina Ben Dosa 

how he knew that certain sick people would live, and certain ones would 

die?  Rebbe Chanina Ben Dosa responded that if the Tefilah that he 

Davened on behalf of the sick person was fluent is his mouth, that 

meant that his Tefilah was already accepted and that the sick person 

would be healed.  If his Tefilah was Chas V’sholom not fluent, that meant 

that his Tefilah was not accepted.  Eliezer’s Tefilah was fluent in his 

mouth, and he therefore knew immediately that he was answered, and 

immediately gave Rivkah the gifts he had prepared for Yitzchok’s future 

wife.  The Machatzis Hashekel says in O:C 110:14 in the name of the 

Shlah Hakodosh regarding the Gemara in Brochos 29b that Eliyahu 

Hanavi said, “וכשאתה יוצא לדרך המלך בקונך וצא”.  Eliyahu was saying 

that before he departs on a journey, he should say Tefilas Haderech.  If 

the Tefilah is fluent in his mouth, that means he will be successful on his 

trip and should depart.  However if it is not fluent, he should not go for it 

will not be a successful journey.  

 Rashi – ”ותרד העינה ותמלא כדה ותעל“ 24:16 - יצב אברהם 

says that Eliezer saw the water rising up to her.  Rashi in Shemos 2:20 

says that Yisro recognized that Moshe was from the descendants of 

Yaakov, for the water rose to him.  Rashi also explains in Bereishis 21:30 

that Avrohom Avinu had the water rise to him.  What is the great 

significance of having water rise to these great Tzaddikim?  It says in the 

“ Bereishis  1:7 – מדרש אגדה קיע ויבדל בין המים אשר ויעש אלקים את הר

 During the second day of – ”מתחת לרקיע ובין המים אשר מעל לרקיע

creation, Hakodosh Boruch Hu created a division between the waters 

above and below the firmament.  The waters which were separated, and 

were now below the firmament, protested to Hakodosh Boruch Hu that 

they wanted to be near Him.  To comfort them, Hakodosh Boruch Hu 

made a Bris that the water would have a share in the Avodah of the 

Mishkan.  Salt from the sea would be necessary on the Mizbe’ach to be 

brought with Korbonos, and water would be poured on the Mizbe’ach on 

Sukkos. The great Tzaddikim have the Shechina reside with them.  The 

water pines to return to the source of Kedusha.  Being that these great 

Tzaddikim became their own sources of Kedusha by having the Shechina 

reside upon them, the water rises to them for it wants to be near them.  

Another explanation can be given based on the words of R’ Chaim Vital, 

in Sha’ar Hakedusha.  Man is made up of four things: fire, Ruach, water, 
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and earth.  The water represents the physical desires that a person has.  

A person is supposed to use that Ta’avah, desire, to have a great craving 

for Torah and Mitzvos.  When one does this, he has conquered the 

Midah of Ta’avah which is represented by the water.  It is because these 

great Tzaddikim conquered their physical Ta’avos and replaced it with 

Ta’avos for Avodas Hashem, the water rises up to them as a respect for 

they have subjugated the water to their Ruchniyos desires.   

 The young girl“ – ”והנערה טבת מראה מאד“ 24:16 – בן איש חי 

had a very nice appearance.”  It says in the Pirkei D’Rebbe Eliezer 16 that 

a strange man never gazed at Rivkah, being that she was a princess, and 

did not leave her house on a daily basis.  Being that Rivkah always acted 

with such modesty, this day, when she went out to draw water, she was 

Zoche that no one saw her, except for Eliezer, who needed to see her for 

the proper reasons.  The Posuk is telling us that even when she went to 

draw water on this day, she remained pristine and pure.   

 One is not – ”הנה אנכי נצב על עין המים“ 24:13 – שפתי כהן 

allowed to act based upon omens.  If so, how did Eliezer do what he did 

– where he seemingly acted based on signs from what Rivkah did and 

said?  “Behold I am standing by the springs of the water.”  Eliezer, the 

servant of Avrohom, knew that entire house of Avrohom was one of 

Hachnosas Orchim, tending to guests.  Yitzchok as well followed in the 

path of his illustrious father, and was always very meticulous regarding 

the Mitzvah of Hachnosas Orchim.  Therefore, the wife of Yitzchok 

needed to have seven attributes in order to fit into the home of 

Yitzchok.  1 – She should not be stingy with her guests, as Sarah was not 

stingy and continuously gave more and more.  2 – She needed to have 

patience, for there are times that the guests can be sluggish, and can 

take up much of the hosts time by asking many questions – one must be 

kind to them or they will leave.  3 – She needed to be clean, for people 

would only want to reside and eat in a place that is clean.  4 – Zrizus - 

she should be quick with her actions and work so that they need not 

wait a long time.  5 – She must be intelligent, so as to know how to deal 

with all of the guests. 6 – She should speak sweetly.  7 – She must greet 

them with a smile.  1 - When Eliezer approached Rivkah, she 

immediately, happily, gave him water, and did not say that he should ask 

someone else for water – she was not stingy. 2 – “הטי נא כדך” – “Please 

tip over your jug” demonstrates that she had patience, for if not, she 

would have just said, “Take the jug and drink.”  3,4,5 – Rivkah did not say 

that after Eliezer finished drinking he should give it to the others – for 

perhaps Eliezer was sick, and the others should not drink from it.  She 

also needed to do it wisely, so as not to embarrass him by saying that he 

may not be clean, and she therefore waited until he finished, and only 

then gave the camels to drink.  She needed to work with great alacrity to 

provide sufficient water for all of them.  We see, cleanliness, Zrizus, and 

intelligence. 6 – Rivkah spoke to Eliezer and said, “שתה אדני” – “Drink 

my master” – a sweet vernacular. 7 – Rivkah greeted them with a smile, 

for not only did she give them water, but the Torah tells us that she said 

to them that she also has hay, and a place for them to sleep.   

שמשון רפאל הירש' ר   Here we – ”וירץ העבד לקראתה“ 24:17 - 

have a demonstration of one of the characteristic traits of a true Gomel 

Chesed, a sure sign that she was an Eishes Chayil.  Had Rivkah said 

immediately what she had in mind to do, she would have seemed like a 

person seeking to boast her good deeds.  Rather, only after the servant 

had finished drinking did she offer to draw water for his camels.  Not 

only did she offer them a drink, but to fill them up.  There were ten 

camels, and each camel drinks a lot of water, water to last it for a very 

long time in the hot scorching desert.  This means that Rivkah had to 

refill that pail many, many times in order to give them all of that water.  

With all of that, not only did she do it, but she did it happily, with a 

smile.     

לקראת מעשיה “ – ”וירץ העבד לקראתה“ 60:6 – בראשית רבה 

 ”.Eliezer ran towards Rivkah’s good deeds“ – ”הטובים

 The Medrash tells us – ”וירץ העבד לקראתה“ 60:7 – נזר הקודש 

that the water rose to Rivkah, and this was a sign to Eliezer that she was 

supposed to be the wife for Yitzchok.  Why was this miracle, a miracle of 

the water rising to her, chosen to be the sign for Eliezer, especially when 

this miracle seems to be detracting from her Mitzvah of Gemilas 

Chasodim being that she did not have to exert herself for the water that 

she gave to Eliezer?  The Medrash continues and tells us that in addition 

to it being a sign to Eliezer that she was the one, it was also a Siman for 

her children in the future, that when they are in the Midbar, the water 

would rise to them. There was a dual purpose in the water rising to her – 

a Siman for future, as well as a sign for Eliezer.   

 The water rose up to – ”וירץ העבד לקראתה“ 60:6 - עץ יוסף 

Rivkah exclusively ,and not to other people there.  The rising of the 

water was not, in and of itself, proof of her suitability.  Rather, Eliezer 

recognized that she had many good-deeds by the fact that the water 

rose up exclusively to her.   

ן"מבר   The Medrash tells us – ”וירץ העבד לקראתה“ 24:17 – 

that as soon as the water saw Rivkah, it rose up towards her.  The Posuk 

says, “ותמלא כדה ותעל” – “She filled her jug and ascended,” and did not 

say, “ותשאב ותמלא” – “She drew (water) and filled (her jug).”  The 

Medrash appears to be learning from the fact that the Posuk did not use 

a Loshon of “drawing” that Rivkah did not need to draw water for it rose 

up to her.  If so, this miracle of the water rising to her only happened the 

first time, for in Posuk 20 the Posuk says, “ותשאב” – “And she drew.”  

When Eliezer recounts to her family what occurred he said that Rivkah 

drew water, for he feared that if he would tell them that the water rose 

to her miraculously, they would not believe him, and therefore he would 

lose all credibility.  

 The Ramban says – ”וירץ העבד לקראתה“ 24:17 - קדושת לוי 

that when Eliezer first saw Rivkah, the water rose up for her to fill her 

jug.  However, the subsequent times that she went to obtain the water it 

did not come up to her, rather she had to draw it.  Why was it like that?  

Why didn’t the water always come up to her?  Pesachim 114b –  מצות

 Mitzvos need Kavanah, specific intention to perform the – צריכין כוונה

Mitzvah.  The Ikar of a Mitzvah is to perform it while having in mind that 

he is doing it to fulfill the Rotzon of Hashem.  The first time when Rivkah 

went to the water, her intention was to draw water for herself, and 

therefore the water rose to her so that she need not be Matriach 

herself.  However, the second time and on, when her desire was to 

obtain water to do Chesed and give Eliezer’s camels to drink, the water 

did not rise to her, for when a person performs a Mitzvah, it is 

considered a greater Mitzvah when one does an actual action.  

Therefore the water did not rise to her, so that she would have a greater 

Mitzvah.    

 Perhaps now we can understand why Eliezer went through all 

that he did before deciding definitively that Rivkah was in fact the 

designated wife for Yitzchok.  The first time, the water rose up to her.  

Many Meforshim seem to say that only the first time the water rose up 

to her, yet the other times it did not.  There are other Meforshim who 

seem to be of the opinion that it always rose for her.  Perhaps we can 

explain that both are true.  Rivkah was a very young girl, and naturally 

would not have had the strength to provide all of the water that she did.  

The first time, when she was drawing water for herself, both she and 

Eliezer saw that the water rose to her.  However, when it came time to 

draw water for others, had it been known that the water rose to her, it 

would not have shown that she truly wanted to do Chesed at all costs.  

Therefore, Hakodosh Boruch Hu made it appear to all that the water was 

not rising to her, and she was nonetheless happy to provide all of that 

water.  Being that Rivkah’s entire purpose was to do Chesed, she did not 

notice that it was actually easier for her, for in fact the water was rising 

to her.  Rivkah had conquered her physical Ta’avos, represented by 

water, and used all of that energy for Avodas Hashem.  She was in fact a 

perfect match for the holy Yitzchok.  When Eliezer saw this, he knew 

that he had indeed found the wife for Yitzchok.   
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Every word in the Torah is exact and ev-
ery nuance measured. Therefore, Rashi is 
bothered that the Torah places the burial 

of Sarah next to the Akeidah. There doesn’t seem 
to be any connection between the two events. 
Rashi answers that the Torah is teaching us that 
it was through the Akeidah that Sarah died. 
The Medrash tells us that after the Akeidah, the 
Soton came to Sarah and said, “Did you hear?”
“No. What?”
“Oh… well… you see, Avrohom took Yitzchak 
with him to Yerushalayim to the very place 
where the Bais HaMikdash will be built. He 
built an altar right where the Mizbeach will one 
day be. He tied Yitzchak up, hands behind his 
back, and put him on that altar. Then Avrohom 
prepared the wood and everything else needed 
to bring a korbon. He took a long knife, held it 
over Yitzchaks neck, moved his hand down…” 
Before the Soton could continue, Sarah’s 
nishomah left her and she died.  
The Taz on this Rashi explains that when Sar-
ah heard the words of the Soton, she imagined 
the pain and terror that Yitzchak must have 
felt at that moment. It was too much for her 
to bear, and that caused her death. 
This Rashi is quite difficult to understand. 
Sarah Imeinu was a strong, emotionally stable 
woman. In fact, she was a like a rock. She had 
unshakable bitachon, having lived through 
many trials and travails. More than that, while 
all the Imahos matured at a very young age, 
Sarah was 127 years old at this point, not a 
flighty teenager. It seems difficult to under-
stand how she could die from feeling the pain 
of her son. But even more, her son was not a 
toddler. At the time of the Akeidah, Yitzchak 
was 37 years old. He was a fully grown man. 
How is it possible that this news caused her so 
much pain that she literally died from it? 
This question can best be answered by under-
standing the dynamics of the human personality. 

³ PARENTAL INSTINCT 
In the wild, a mother cougar will risk its life 
to save its young. A mother bear becomes fe-
rocious and almost uncontrollable when her 
cubs are threatened. In many species, we see 
a powerful maternal instinct to protect off-
spring, and this lasts till the young are about 
two years old. Then something strange hap-
pens. The same mother, who would risk life 
and limb for her litter, will turn against the 
now-grown cub and force it out of the group. 
The cub is no longer recognized as something 
to protect, but as a competitor to be shunned 
and chased out. The motherly instinct served 
its purpose. When it is no longer needed, it 
shuts off like a water spigot.
We see an eerie parallel in the world of man. 

If you go to your local hospital and look in at 
the new fathers in the nursery, you will wit-
ness very tender scenes. When Frank, the UPS 
driver, picks up Frank Jr. for the first time, 
there is a look of love and devotion in his eyes. 
You can almost hear him planning out their 
future. “Me and Frank Jr… we are going to be 
tight. We are going to play ball together, go to 
hockey games together. It’s going to be great.”
And it is, for a while. . . but then Frank Jr. hits 
the teenage years and it is no longer so beau-
tiful. In fact, they are no longer speaking to 
each other. No longer does Frank dream about 
spending time with his child, no longer does 
he yearn for that relationship. It might be the 
farthest thing from his mind. What happened?
What happened was that Frank Jr. stopped being 
the little babe lovingly looking into his father’s 
eyes, and the relationship took on a very differ-
ent nature. When the natural instinct begins to 
wane, a very different relationship ensues. 

³ A FATHER FEELS THE 
PAIN OF HIS SON
The Chovos Ha’Levovos tells us that HASHEM 

implanted into the human heart all of the 
instincts needed for survival of man. One of 
these is the parental instinct. The father didn’t 
ask for this sensation, nor does he control it, 
but he feels the pain of his child. In fact, if 
the son is cut, the father feels it as if it his 
own flesh that is being cut. This is an instinct 
that HASHEM put into parents to give them 
the drive to care for and protect their young. 
However, that attachment doesn’t last forever. 
As the child matures and becomes his own 
person, the parent still loves the child, but 
there is a change in the relationship. 
This instinct is much like the sulfur on a kitchen 
match. When you strike it against the phospho-
rous on the matchbox, it will ignite into flame. 
It gets very hot, very quickly. It flares up for a 
second or two, long enough to light the wood 
of the match. However, that flame wasn’t de-
signed to last. If the match is wet, the flame will 
soon flicker and die. It was only created to be 
a catalyst to start the fire, not to keep it going. 
The instincts that HASHEM put into man 
will cause him to care for his offspring when 
they are young and in need of great attention, 
but that sense soon fades. If the person is a giv-
ing, caring individual, that initial burst will be 
enough to be the catalyst to real attachment, 
and the bonding will continue and deepen as 
the flame of love grows. If the wood is wet or 
rotten, the flame will weaken and go out. 
This seems to be the answer to the question. 
The heart of the tzaddik is pure and is filled with 
love and affection. Sarah worked on herself to 
such an extent that she was completely other-
centered. Her whole existence was focused on 
helping others, taking care of their needs, and 
doing for them. When she had her own child, 
the natural maternal instinct flared and caused 
a bond and attachment to her child that was 
unbreakable. But that sense didn’t fade as the 
years passed. Because her heart was so pure, it 
increased and became more powerful so that 
she and Yitzchak were as one. It was to such 
an extent that when she heard the news that 
her precious child was in pain, the thought was 
too much for her to bear, and she literally died. 
This concept has powerful ramifications in our 
own lives. For parents to become true advocates, 
protectors, guides, and mentors to their children, 
they must foster this bond and allow it to grow 
up with their child. The instinct will only take 
them so far. After a point, it is their own dedica-
tion and devotion that takes over and creates the 
true bond. While we will never reach the level 
of the Avos, they remain for 
us guiding lights to show us 
the dynamics of the human 
personality and the heights 
that a human can aspire to.  
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ספר בראשית פרק כג 
)ב( ותמת שרה בקרית ארבע הוא חברון בארץ כנען 

ויבא אברהם לספד לשרה ולבכתה:
רש"י על בראשית פרק כג פסוק ב 

 ויבא אברהם - מבאר שבע לספוד לשרה ולבכתה - ונסמכה 
מיתת שרה לעקידת יצחק לפי שע"י בשורת העקידה שנזדמן 
בנה לשחיטה וכמעט שלא נשחט פרחה נשמתה ממנה ומתה:

“And Sarah died in Kiryas Arbah, which is 
Chevron, in the land of Cannan, and Avrohom 
came to mourn for Sarah and to cry for her.”

— Bereishis 23:2— 
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