
 wufu h,hag rat ouehv kf ,t h,hjnu(s-j) - hbc ohbez ,rh,xi
     ahagn ihta vtr ouehv kf ,t v"cev oheva rjt hf ubt ohtur i,arp

unkug ,t chrjvk iufbk vtru 'ostv ,thrc omg kg yrj,vu 'ohbudv ohturcv
tuv vwwcev kmt vyrj ka daunv omg hf rhvcvk ubhkgu /jb h"g cua u,ubcku
w,h tuv tukv hf 'vdavk ohb,hbv ohrcsvn vz ihtu okug ka ubuacfn ova ohrcsvn
vyrj vnu 'ovhagnc okugv ,t u,hjah ,urusv ukt hf gshu 'atrn ,urusv true
ubht trucv kmt kufhcf vyrj ka daunv hf jrfvcu 'atrn gushv rcsc lhha

/aurs, kt lnn tkpunc urnt ovhkga ohrcsvn tuvu 'kkf uyuapf
 hpn h,gna vn ohset 'ohrcsv ,t rtck hsfc     hhhhjjjjrrrrzzzztttt    eeeejjjjmmmmhhhh    wwwwrrrr    iiiiuuuuttttddddvvvvtabaf 

 ub,uj kg spxvkkkk""""mmmmzzzz    ....hhhhccccttttkkkkuuuunnnnaaaa    oooohhhhhhhhjjjj    hhhhccccrrrr    iiiiuuuuttttddddvvvvk"zj urnta vn rhfzv uhrcsc '
oharsnv ,jtca rhfzvu 'ichrjnu ,unkug vbuc vwwcev vhv okugv ,thrc orya
chrjvu vbca ,unkugv ukta ubhhvu ';ktv okugv tuv hjfubv okugva cu,f
okugv vbca sg u,gs vjb tk ukt kfnu 'vga,u ohga,u ,utn ga,k ohnf,xn
utr k"z ubhnfj 'rcsv vz k"z ubhnfj ubk ukhd - hjrzt crv rnt - obhjk tk /hjfubv

/wv ,sucgc lrs uk c,bk vxbnu vsucgv hrgac tcvk oumg euzhj vagnv vzc
'utruc ,t sucgk lhtv lrs uk c,bnu 'uhnukg hnhc lrct ut rujc uk snug vbvs     
u,czftk lt 'kgpv kt uthmuvk tuv vxbn 'uhbpk hutrv lrsv ,t uk rrc,ba rjtu
uhkg jrfvca tuv vturu ',ughbn vzht uhbpk 'ihrahnc lkuv rcsv iht hf tuv vtur

 

ohektv ,t uh,rsc vhv ohn, ehsm aht jb jb ,usku, vkt
vhv ohn, ehsm aht jbw ,khn ,buuf ruthc - jb lkv,v

     iohn, ehsm jbw tku 'wudu vhv ohn, ehsm aht jbw itf rntb gusn 'ihcvk a
h,htr l,utw tku 'whbpk ehsm h,htr l,utw varpv lanvc rntba unfu 'wudu vhv

v ruthc osevc 'cahhk ahu ?whbpk ehsm ahtwwwwvvvvhhhhrrrrtttt    rrrruuuuddddwwww(ws ,ut wy z"h ,una) 
,buufc(c-c wt ohfkn) ch,fsfu 'vrucdv kg tc wahtw iuak vbv" 'wahtw ,khn 

'wktrahc lunf hnu 'v,t aht tkvw [uy-uf wt ktuna] ch,fu) '"wahtk ,hhvu ,ezjuw
] rbctsrrrruuuuaaaa    rrrruuuuffffcccc    ;;;;xxxxuuuuhhhh    hhhhccccrrrrtrehvk ohhutr wv htrh kfa ';hxuvk ahu /(([wd u"y ,una 

habtk ,u,p,vk tk hsf ohruchd ,uhvk ovhkg 'wv ,trh hhj ,uhjk hsf hf 'wohabtw
/(hnhbpv-) grv ormhk ut '(whbumhjv grv rmhwk ubhhv) o,chcx

';he,,uw - wahtk ,hhvu ,ezjuw cu,fv kg kthzug ic i,buh oudr,c rtucn ifu     
zhrz - ahtk ,hhvu" 'rcxv ,pxu, og uthcn oa e"srvu 'wihtyj khjs rcdk tv,u
ifu 'lrmh ,t acufu lapbc kaunu (kmgu scfu hrurpgu hrnujv upud kg kaun-)
'urmh ,t acufv ruchdv ka u,kufhc era 'hrvu '"wihtyj khjs rcdkw i,buh odrh,
,t trh aht hratw 'cu,fv ,buuf od uza ';hxuvk ah vz hpku) 'wv ,trh hhj ,uhjk
,t acufv ruchd-ahtw tuva hn ka u,kufhc era 'ubhhvu '[wt c"he ohkhv,] wv
hcr///wv ,t trh aht hrat" - /y"h z"g trndc ihhughfu] 'wv ,trh hhj ,uhjk 'wurmh

  

'v,gn uhfrs kfkfk lhtv unmgc ibuc,n cua iftu 'ohrcsv hbp ,t ,ubak
vz ',ubua ,ughbnc cua ke,b kgpv kt othmuvk .pju uhbpk ohrurc ohrcsvafu
tuv vjkmvv hf vtur u,czftku 'lrs uk c,bk ohngp vnf vxhba rjt ostv
,ubur,p tumnk vxbh tk cua v,gnu 'auth hshk tuck kukg 'vtkvu ubnn
'vcua, ovhkg ihtu ,uasj ,ughbn ukd,h htsua rnth ucckc hf 'uh,ughbnk
 /u"j vsnukn ohabt ,umnf ot hf hgcsf utruc ,t sucgh tk cua lfn vtmu,fu
vpuxc lt 'uhbpk vfurt lrs ihhsg hf ghsuvk 'uz tscug k"zj ubk ughsuv lfk     
'sckc aukau ohhngp vxhba rjt uhsh ohrvk uk ktu 'uck ,ktan ,t dhah htsu
ka ufkn - uhbpk ov ohrnut - vtr 'uk ,jycun vjkmvv rcs ka upuxc hf
rat okugv uvz hf vtr rat sg 'ohngp ;kt sg unkug chrjvu vbcu jry okug
,ubck u,kufhc vhva htsuc ?,tzf vag vn oaku 'u,hkf,k iufbu tuv hutr
ghsuvku 'okug ka ufrs snkk hsf vag z"fu 'shnu ;fh, u,hkf,k hutrf unkug
,uxbk ovhkg vhvh hbjurv onkug ,t ,ubck ufrymhafa ,tzf if,ha ost hbck

/sckc ohngp vnf ka iuhxb rjt ath,vk ovk ktu 'ohngp ;kt sg ukhpt
vhva ouan tk 'vyrjf kucnv ihbg vru,v vrhsdv lfk hf k"b runtv p"g     
ka ihbg u,ut ihgfu 'vyrjf rac hbhgk vtrbv vagn er 'uyuapf vyrj itf
rcs ka u,hntk lt 'vyrj ihgf vtrb rcsv vhv oa oda 'ichrjnu ,unkug vbuc
rjt ,hba vwwcev rzj vagn v,ut kgu 'ost hbck vfrsv ot hf itf vhv tk
vbuc ka daunc urhfh ost hbca 'uagh ifu utrh ubnna hsf 'okugv trcb rcfa

/vrh,h vbhck ufzhu ukg,ha rjt ufkh vc lrsv ,t ubhchu 'ichrjnu ,unkug
/([uz lrs kg vz cu,f ,arusa '"wufu rnt huk ic gauvh

,u,p,vk tku uh,urus ,ubuhxbc sungk jhkmva vza 'jb hcdk od k"h ifu     
oheuktv ,t 'uh,urusc vhv ohn, ehsm jbw - wv ,trh hhj ,uhjku u,chcx habtk
/u,chcx habtk v,p,n ubhta wruchd-ahtw u,uhv jufn er rapt,v 'wjb lkv,v

rhcxvk hsf vza 'wudu vhv ohn, ehsm aht jbw itf rntb gusn rtck ah z"pku    
wruchd - ahtw u,uhv jufn ,tza 'uh,urusc wohn,wu wehsmw ,uhvk jb jhkmv smhfv
'ruchd-) aht (vhv) jbw 'thv cu,fv ,buuf vz hpku 'u,chcx habtk v,p,n ubhta

/wjb lkv,v oheuktv ,t (u) uh,urusc vhv ohn, ehsm (a vn rapt,v lfcu
jb vfz smhfv rhcxvk hsf er v,hv 'vz cu,fc wahtw ,khn ,rfzva iuhfu     
,t uk rhfzvu ung wv rchsaf gusn icun 'uh,urusc wohn,wu wehsmw ,uhvk

/vrhfzvk lrum kf vtr tk 'wvzv rusc hbpk ehsm h,htr l,utw - u,kgn
 rpxc c,f vz lrs kgu      ((((zzzzkkkkggggyyyy))))    wwww,,,,ggggssssvvvv    ....ggggwwww oac 'cu,fv kg oooohhhhhhhhjjjj    ccccrrrrvvvv

ssssbbbbttttkkkkuuuuuuuuhhhhkkkkeeeecccc    zzzzkkkkggggyyyy    ,,,,cccchhhhaaaahhhh    aaaattttrrrr    kkkk""""mmmmzzzz    ....yyyyeeee    hhhhffffssssrrrrnnnnjbw ,khn ,buufc arpk ah" '
wehsmw jb ,uhv sckna 'ubhhvu ',srpb vkgn kt thvs 'wudu ohn, ehsm aht
cu,fv ,t e"srv rthca unfu 'ujurc kaun 'ubhhvu 'wahtw vhv od 'wohn,wu
oa kg wahtw treba 'wlrmh ,t acufu lapbc kaunw - wahtk ,hhvu ,ezjuw
'uh,uadr kgu unmg kg kaun ahtva 'wvnvcv in aht - ostv r,unw vzca
kg ,kaun vbhta vnvcv if tk 'vaugu gmcn tuv uk eaj,na vn kf tku

/"vaugu ,gmcn thv vk eaj,na vn kfu 'vh,uadr kgu vnmg

R’ Chanoch Henach Dov Maier of Alesk zt”l (Lev Sameach) would say:

     “The Medrash relates that Noach davened to Hashem and said (j:cne ohkv,): “Release my soul from confinement to

acknowledge Your Name; on me, the righteous will be a crown, when You bestow kindness upon me.” If a person does not

merit experiencing a miracle, Hashem sometimes bestows a kindness upon him and joins his soul to the souls of Tzaddikim

so that he will have additional merits. This is what happened when Hashem extracted Noach from the ark - He ‘crowned’

Noach with the souls of the righteous so that their collective merit would stand him in good stead. This is alluded to in the

words jb,uwwvc,v  - ‘The ark came to rest.’ The word wjb,uw  appears one other time in the Torah: wjurv ovhkg jb,uw - ‘The

spirit rested upon them.’ (uf-th rcsnc) Noach, too, had a new spirit rest upon him at the time he was rescued from the ark.”

:tp ihausheu 'u:k rcsnc h"ar ihhg (2) :c ihyhd (1)
g"vt n"dt ihhg (4) u:ufe [t] ost ,nfj (3)

wje wng sujhv ,rnanu 'tf:vx:s

(Monsey, NY)

5:30 - zay zexp zwlcd
9:30 - ̀ "n /rny z`ixw onf

10:06 - ̀ "xbd/ rny z`ixw onf
10:57 - ̀ "xbdl/dlitz onf seq

ycew zay dngd zriwy - 5:47
6:37 - miakekd z`v  w"yven

6:59 - mz epiaxl / k"d`v
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v"g vnka ovrct wr ,c kjr tahr u,hgru k"z whcuy wr ic rykt ktuna ;xuh ovrct wr ,nab hukhgk lynp: Rashi explains the word ";ry" as “plucked” denoting

that the dove sent out by Noach found a morsel of food.

Yet ";ry" also refers to the madness and confusion that

faced the world at that time. The dove was forced to fly

around and around searching for peace in a world that was

    A SERIES IN HALACHA
   LIVING A "TORAH" DAY

"ause lhbjn vhvu" - Keeping the Jewish Camp Holy (101)

Preserving our Kedusha: Yichud (cont.). "rhgc vkgc". The
heter we mentioned previously of c vkgc""rhg  where the husband
is present in the same city as his wife, and he has the ability to
show up at any minute, permits Yichud (between his wife and
another man) as long as he knows where she is and the visiting
man with her is not such a close friend of hers - "vc xd uck iht".
Believing the Wife. If the visiting man doesn’t know if the
lady’s husband is in the city, she is believed to say that he is not
in the city. This is because of a rule known as intb sjt sg"
"ihruxhtc  (1) - a single witness (even not an impartial person acting
as a witness, but rather the relevant person him or herself) is
believed to permit a possible transgression. Even if he wouldn’t

ask her if her husband is in the city, she should tell him anyway,
because if she does not tell him, he might be thinking that her
husband is away and have intentions to transgress the issur of
Yichud. Even though the husband is local and no actual issur is
taking place, since he might be thinking that he is transgressing
Yichud, that alone counts as a sin. This is similar to the case (2)

where a husband had annulled his wife’s vow not to eat
something, but she didn’t know of the annulment and ate. She
thought she was transgressing even though she wasn’t (since her

torn apart by ";urhy" - the mass destruction caused by the

waters of the flood. In today’s day and age, amidst the

constant ";urhy" that we encounter daily, it behooves us to

search and find an “island” of peace and serenity, a place

where we can live our lives fully in the service of Hashem.

   `"hily cltyxid jexa x"den z`n 
qhiid cplailw jexa miig zxhr llek y`x 

vow was annulled). Nevertheless, the Torah still states: jkxh  wvu"
"vk  - she requires forgiveness even though there was no actual sin. 
Workers in the House. When a plumber or electrician (or other
kind of worker) comes to the house to fix something, can we rely
on the heter of "rhgc vkgc" to avoid Yichud? Even though the
Chochmas Adam (3) holds that if the husband gives permission
for the worker to be there, there is no heter, because part of the
natural “fear” (of getting caught) goes away, many Poskim (4)

who disagree with this, rule leniently and one can rely on them.
As per the previous paragraph, if possible, she should try to
mention that her husband is in the city.
Solution in Certain Yichud Cases. I know of a small office
building where the door needs to be locked most of the day for
security reasons. A man works there, sometimes alone with one
or two ladies. This becomes an issue when there is no heter of
"rhgc  vkgc". They installed cameras in a way that the women’s
husbands who are far away, or other relatives, can see what is
going on on their cell phones or computers at any time in the area
of the office that the women should be. Even if the camera can’t
cover every inch of the building, and she has to go out from time to
time, i.e. to use the restroom, etc., for those few moments they
should open the door of the building to prevent the issur of Yichud.

Chacham Rabbeinu Chayim Mashash zt”l of Meknes (Nishmas Chayim) would say:

     “wirjc jr, ,nhuw - Rashi tells us that the letter ‘nun’ of wirjw is inverted to teach us that until Avraham Avinu was born,

the anger of Hashem (iurj) was kindled against the world. Another remez that is found in this posuk is based on the

Gemara (tn ihaushe) which states: ‘An angry person (izdr) has nothing in life but his anger.’ Rashi there explains that

anger causes a person’s skin to wither and die. Thus, it says wirjc jr, ,nhuw - the letters of wjr,w also spell wj,rw (to boil,

become angry), for one who allows his anger (j,r) to overcome him, will eventually die (,nhu) from his anger (irjc).”

A Wise Man would say:

     “Don’t be afraid to go after what you want in life, but don’t be afraid to be willing to pay the price.”                                                                       



    The entire world was destroyed because of immorality and corruption. People were being selfish and cruel. Hashem
wished to save the one righteous person of the generation - Noach - so He commanded him to build an ark. What was the secret
of this ark? How did it survive? What is it’s power? R’ Moshe Wolfson shlit’a offers a beautiful idea. He explains that the
word for ark is "vch,". A "vch," is also a WORD. The deeper message of the destruction of the mabul and the salvation of the
"vch," is the incredible power of speech. The way to save ourselves from a world of corruption is through refining our speech. 
     We actually see this idea from the letters of the word "i«a k" (speech). Lamed, Shin, Nun Sofis. The "a" has three parallel lines.
The middle line symbolizes the individual and the the two lines on each side point to the different directions a person can go.
Either toward the "k", the tallest letter, a symbol of upward striving and achieving great spiritual heights. The "i" on the other
side is the lowest letter. This direction can lead down to a low and sinful place. Hashem told Noach to build a "vch," - an ark,
but also a WORD, to demonstrate that it is with the power of words - the LASHON - that one can rise or fall, build or destroy. 
    This idea is actually hidden in the measurements of the "vch,". Hashem commanded Noach to build the ark 30 amos by 300
amos by 50 amos. 30 is "k" - 300 is "a" - 50 is "i". This again spells out LASHON - SPEECH! 
     Hashem commanded Noach: "vch,k vag, rvm". Rashi explains "rvm" as a light or a sparkling gem, but the message to us is
clear: Make every word sparkle bright. May everything you say bring light and joy to others. Remember, positive speech is
your protection from evil and your key to great heights, so use your speech well and FLOOD the world with Lashon Tov!
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     The Medrash here mentions five places in Tanach where the word "vhv" - “was,” is used in connection with five people.
Interestingly, these five people all lived to see a new world after experiencing terrible times. 1) Noach saw the world
flooded and destroyed, and then rebuilt. 2) Yosef was sent to jail in chains and then became the ruler of Egypt. 3) Moshe
had to flee from Pharaoh and then became the leader of Klal Yisroel. 4) Iyov suffered a terrible life and was eventually
blessed with success. 5) Mordechai was almost hanged by Haman before witnessing the great yeshua of Purim. What does
this all mean and what is the deeper understanding of the word "vhv"?
    My machshava here is as follows: We find two different paths among those who have endured tragedy in their lives. Some
manage to overcome their hopeless situation and replace what was lost. They put the past behind them and rebuild an even better
existence than what they had before. Others are mired in the past. They can never move on from the previous era and remain
obsessed with reliving and remembering the beautiful life they had before their suffering began. The Medrash here is telling us
that the key to rebuilding one’s life is "vhv" - if he looks at what “was” in the past. He must use this “key” to reopen the door to a
new world and let the past fade into the twilight. He must allow the "vhv" to guide him in the future; not wallow in the past! Just
picture Noach coming out of the vch, (ark) seeing the entire world destroyed; Yosef languishing in jail; Moshe running for his
life; Mordechai preparing for death; Iyov suffering miserably. How were they able to survive and transcend their grief, to
mentally overcome these climactic challenges? The answer is one word: "vhv" - it was in the past. Now it is time to move on.
     My two mentors - the Bobover Rebbe and Bluzhever Rebbe zt”l - were prime examples of "vhv" - rising from a life of
"vrm", losing their families in the Holocaust, to a life of "rvm", shining and glorious. May they be rauh hmhkn for Klal Yisroel.    

 //// vkgnkn vbkf, vnt ktu vc,k vag, rvm(zy-u)

                                                                                                                                                                                                             

Adapted from “The Brisker Rav” by S.Y. Meller

 wudu .rtv kf hbp kg .upb ip oa ubk vagbu ohnac uatru ksdnu rhg ubk vbcb vcv urnthu(s-th)
     R’ Chaim Volozhiner zt”l in his sefer Nefesh HaChaim writes the following: “In truth, it is a great thing and a
wondrous segulah, to remove and nullify all judgments and desires of others from ruling over him, and they will not have
any effect on him, when a person fixes it in his heart, saying, ‘Hashem is the true G-d, there is no power besides Him in
this world or any other ("usckn sug iht"), and everything is filled only with His simple unity, may He be blessed.’ (He should)
nullify in his heart - with a complete nullification - all powers or desires in the world, and pay no attention to them at all,
and enslave and attach his pure thoughts only to the One Master, Blessed be He. Thus, Hashem will cause all the powers
and desires in the world to be nullified automatically, and they will be unable to affect him in any way.”
     One day, a man by the name of Reb Moshe Rachov arrived at the home of the Rav of Brisk, R’ Yosef Dov Halevi
Soloveitchik zt”l (Beis Halevi) in an awful state. He was clearly terrified, wailing bitterly about the trouble that was to come
upon him. “Rebbe! The police are here in Brisk! They have come looking for smuggled goods and are making a thorough
search of all the stores in the city. My store is full of black-market goods! This is how I make a parnassa and feed my family.
If they catch me, I could sit behind bars for years. Rebbe, what should I do?” he cried desperately. 
      The Beis Halevi took the man into a private room and locked the door. They stayed there for about half-an-hour until Reb
Moshe’s wife arrived with the news that the police had passed by their store without searching it. She had no idea why.
     During the entire time that R’ Moshe was in the room with the Beis Halevi, the Rav had continuously spoken to him about
the words of the Nefesh HaChaim, urging him to concentrate on the idea that nothing exists but Hashem, and to focus his
belief on the fact that there is no power in the world that can affect a person but the will of Heaven.
     What happened? The policemen had been busy searching the stores in the large square courtyard where the man’s store
was located, but just before they reached his store, they decided to break for lunch. Before they sat down to eat, however, they
thought it best to make a reminder for themselves of how far they had progressed in their search, so they marked the man’s
store in red. The problem was that when they finished eating they couldn’t remember whether the red mark meant that they
were finished with this store, or it was the next store to inspect! After thinking about it for a while, they concluded that they
had probably already checked this store and they continued on to the next establishment, totally skipping it. Thankfully, the
man was spared from punishment for his black market activities and the segulah of the Nefesh HaChaim stood by him.
     The Brisker Rav, R’ Yitzchok Zev Soloveitchik zt”l, another descendant of R’ Chaim Volozhiner, would attest to the
fact that this statement of faith literally served as a guide throughout his life. When he was a young man, “Reb Velvel” - as the
Brisker Rav was fondly known - was commanded to appear before the Russian draft board for induction in the Czar’s army.
This fate was tantamount to both a spiritual and physical death sentence. As the date of his appearance neared, his father, R’
Chaim (Brisker) Soloveitchik zt”l, instructed him to concentrate on the above passage from the Nefesh HaChaim. To R’
Velvel’s great relief, his meeting with the draft board was a mere formality and he was exempted from the draft.
     Many years later, in 1939, when the German army quickly conquered and occupied Poland at the beginning of the Second
World War, the Brisker Rav fled from Warsaw to Vilna. The roads were filled with German troops, and Nazis were everywhere.
The danger was intense. Yet, R’ Velvel traveled along undaunted, for he never stopped reviewing the pledge of the Nefesh
HaChaim: “If you always think of Hashem, He will cause all the powers in the world to be nullified automatically.”
     Just once, the Brisker Rav became distracted and his mind wandered away from this all-important thought. Suddenly, a
group of German soldiers appeared and began shouting and shoving R’ Velvel with their rifle butts. Immediately, R’ Velvel
collected his thoughts and focused intently on the Nefesh HaChaim. A high ranking Nazi officer seemed to materialize out of
nowhere and for no reason, ordered them to leave the Rav alone. Miraculously, the Germans let him go and moved on!              

   vhv ohn, ehsm aht jb jb ,usku, vkt
 wudu jb lkv,v ohektv ,t uh,rsc (y-u)   

/// l,t ,uhjvk vc,v ,t thc, kfn ohba rac kfn hjv kfnu (yh-u)
   Noach received very specific instructions on building the
ark which would serve as his haven during the flood. It had
to be made of a certain wood to withstand the scalding
waters of the flood, covered with a protective coating, and
built to size. As the meforshim point out, however, there
were many large animals on the ark as well as millions of
different species. There was no way the ark could have
contained them all without a miracle. Why, then, did Noach
have to make it so big? If Hashem was going to perform a
miracle, why not let all the animals fit in a rowboat?
    Furthermore, the idea of using materials and coatings as a
protection against the weather is preposterous, as the sulfuric
waters melted even stones! Why was Noach instructed to
take these actions if they were pointless anyway?
    These instructions teach us about Hashem’s interaction 
    EDITORIAL AND INSIGHTS ON

     THE MIDDAH OF .... aaaaaeeeeehhhhh     oooooeeeeeyyyyylllll

CONCEPTS IN AVODAS HALEV            

FROM R’ CHAIM YOSEF KOFMAN    

with Mankind. Rather than perform open miracles, Hashem
minimizes the ones He performs. Open miracles erode our
ability to exercise free will. If we saw that every time we did
a mitzvah our income jumped and we felt great but every time
we committed a sin we became ill and lost our money, we
would lose the ability to do anything BUT Hashem’s will.
     Therefore, Hashem commanded Noach to build an ark
with some semblance of security. It was large, so elephants
and bears - and much of the animal kingdom - could fit
naturally. The pitch was used for the same reason. True, all
the buildings made with pitch melted away, but this
particular pitch would be able to withstand the maelstrom.
    As always, Hashem was giving non-believers their chance
to exercise free will, while one who is truthful and looks at
the facts will come to the only possible conclusion - that
Hashem is running the world and it is He who determines
who will survive the flood and who will not. His miracles
don’t cease, even when He camouflages them as “natural.”

 FROM THE WELLSPRINGS OF 
R' GUTTMAN - RAMAT SHLOMO

lyn: During World War I, many Jews and yeshivos,

including a portion of the Radin Yeshivah, headed by the
Chofetz Chaim zt”l, were forced to flee deep into Russia, to
escape the German occupation. The Radin Yeshivah moved

from city to city, from Smilovitz to Shumyatz to Snovsk, and

the difficulties abounded no matter where they were located.

     The Chofetz Chaim was once asked why his yeshivah

students, who spend their entire days immersed in the sea of

Torah and halacha, should be forced to undergo such exiles,

never settling in one spot. What did they do wrong? Why

aren’t the Torah learners blessed with calm and security?

     R’ Yisroel Meir quoted the words of the Medrash: “It

says, w;urhy tkt ;ry hre, kt - wuhtrhk i,b ;ryw. Hashem brings
w;urhyw - confusion and madness wuhtrhkw - to those who fear
Him. Why should the ‘good people’ - those who fear Hashem

and learn his Torah, deserve and receive confusion and

terror? Why must the yeshivah bachurim be sent away into

exile?  wu,hrc okugk rufzhw - To remind the world of Hashem, to

bring Torah to people all over the world, in far-flung cities

and lands who do not know from the word of Hashem. We,

too, are forced to flee - we cannot sit in peace and serenity

learning Torah - because we must bring it to the entire world!”
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Our condo 
a s s o c i a t i o n 
invited all the 
members to 
a meeting. A 
number of 

people did not attend. 
Q: Is it possible to make decisions if 
some of the members do not attend 
the meeting? Some of those who could 
not attend sent in their vote on a card. 
Does that count as a vote?
A: In our previous articles we wrote that 
nowadays decisions are determined by a 
majority vote and a unanimous decision 
is not necessary. We also mentioned the 
dispute about whether all the partners 
must vote or whether that requirement 
is reserved for beis din. Your question, 
however, involves another factor. Let’s 
say that 60 percent of the members 
came to the meeting and a decision was 
made with a simple majority of those 
present. That would mean that less than 
50 percent of the total members voted in 
favor of the issue. Is a decision reached 
under such circumstances binding?
Poskim debate about how to reckon those 
who did not show up at the scheduled 
meeting to vote. Some maintain that 
those who do not attend the meeting 
forgo their voting rights and the matter is 
decided by the majority of those who did 
attend (Chasam Sofer, C.M. 116). Others 
maintain that decisions cannot be made 
when members of the group are absent, 
even if the group in attendance votes 
unanimously in favor of the proposed 
change (Maharit 1:58; Mishpat Shalom 
231; Kuntres Tikkun Olam 6).
Common custom is that the decision 
made by the majority who attend the 
meeting is binding, because if decisions 
could only be made when there is 

Shlomie was sitting with two of his friends in the school 
cafeteria. After finishing their meal, they decided to go 
get dessert. Shlomie left a see-through envelope on the 
table with a $50 bill in it.
As Shlomie and his friends were choosing dessert, from 

the distance they saw two other students walk by the table. One of them reached 
out and grabbed the money; the two then hurried to the elevator and were gone.
Shlomie and his friends ran up the stairs. They caught the two students outside the 
building and confronted them. Both were the same height and dressed similarly, 
so Shlomie could not discern which one had taken the money. “One of you took 
$50 that was on our table!” he said. “Please give it back.”
“I didn’t take any money,” said the first.
“Nor did I,” said the second. 
Shlomie’s eyes darkened. “That can’t be!” he exclaimed. “I saw one of you take the 
money. So did my two friends over here. One of you stole it!”
“Well, it wasn’t me,” said the first.
“Nor was it me,” said the second.
“Are you willing to show me your wallets?” asked Shlomie.
“Sure, but I have my own money in it,” said the first. He opened his wallet. In it 
were a number of $50 bills.
“Same with me,” said the second. His wallet also contained a few $50 bills.
“Well, I have witnesses who saw one of you take the $50 that was on the table,” 
said Shlomie. “One of you stole it and is lying.” He got their names and said that he 
would be in contact with them.
Shlomie went to Rabbi Dayan. “I have 
witnesses that I left money on the 
table in the cafeteria and that one of 
two students stole it,” he said. “How 
can I collect payment? Does each one 
have to pay half?”
“Although only one of the two 
students stole, we cannot obligate 
either one,” replied Rabbi Dayan. 
“Each one denies the claim. The 
halachic principle of hamotzi 
meichaveiro alav haraayah — the 
plaintiff has the burden of proof — 
applies here. Neither student can be 
implicated, since there is no proof 
that he stole and the other one 
may be the thief. The Mishnah (B.K. 
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a majority of total residents voting 
in favor of the decision it would be 
almost impossible to make decisions. 
People are busy and it is difficult to 
schedule a meeting when such a large 
percentage of the members would be 
present. Therefore, it is assumed that 
it is sufficient to inform everyone of the 
upcoming scheduled meeting and that 
decisions will be made based on the 
majority vote of those in attendance 
(Igros Moshe, C.M. 2:20).
Those members’ votes that were 
submitted in writing are not counted 
since they did not attend the meeting. 
Since they were not present to hear the 
debate they may not realize that others 
maintained a different opinion. Even if 
they are aware that there are different 
perspectives, they are not qualified to 
formulate an informed opinion since 
they did not hear anyone argue in favor 
of another position, which is the purpose 
of holding a public meeting before taking 
a vote. (Seemingly, if someone who could 
not physically attend listened to the 
meeting by phone, he should be able to 
vote since he would have an informed 
opinion about the matter.)
Obviously, if the bylaws allow absentee 
voting or if common custom is to 
accept absentee voting, the absentee 
votes would count (Igros Moshe, ibid.). 
Clearly, if some of the members were 
not informed in advance of the meeting, 
the meeting and vote would have no 
validity whatsoever. This is true if even 
one member was not informed about the 
scheduled meeting.
In summary, all the members must be 
informed of the scheduled meeting and 
then decisions can be made according 
to the majority of those who attend the 
meeting.

money matters

35a-b) addresses a case in which damage was done, but we are not sure who is 
responsible, so that all are exempt.”
“Can I at least impose an oath upon them?” asked Shlomie. “Let each one swear 
that he didn’t steal; this might make the thief confess!”
“In order to impose an oath, the plaintiff must make a definitive, or firmly based, 
claim,” replied Rabbi Dayan. “In your case, though, each person can be accused 
only with doubt. Thus, even a heses (Rabbinic) oath cannot be imposed” (C.M. 
75:17).
“In a similar case,” continued Rabbi Dayan, “the Gemara (B.M. 26b) teaches that if 
a person who is traveling with two other people loses money, someone else who 
finds the money can keep it, since the loser abandons hope of reclaiming it. He 
assumes that one of his two colleagues found it, yet he has no way of accusing 
either one. However, if he traveled with only one other person, we do not assume 
that he abandons hope. He assumes that the other person who was accompanying 
him took it, and he can accuse him. He can impose an oath upon him or shame 
him into confessing” (C.M. 262:4; Sma 262:10).
“Is there anything that beis din can do in a situation where the identity of the 
perpetrator is unclear?” asked Shlomie.
“In such cases of questionable claim,” replied Rabbi Dayan, “the Geonim instituted 
that beis din can impose a general ban (cherem stam), without mentioning a name, 
on whoever knows the truth but does not admit it” (C.M. 75:17; Gra, E.H. 68:15).
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Failed Transport
Adapted from the writings of  Harav Chaim Kohn, shlita

Q: I hired a rocket to launch a satellite. Due to a freak accident, the rocket and satellite 
exploded after launch. Must I pay the launch fee? 
A: The Gemara (B.M. 79a-b) discusses a parallel case: Someone hired a ship to transport cargo 
and the ship sank. The ruling depends on the details of the agreement. 
If the agreement specified the cargo, but not the ship, the renter must pay, since the shipper can 
still uphold the agreement with another ship, whereas the renter cannot provide the specified 
cargo.
Conversely, if the agreement specified the ship, but not the cargo, the shipper must refund any 
payment, since he cannot uphold the agreement, whereas the renter can provide other cargo.
If both were specified, whoever holds the money retains it, since neither can uphold the 
agreement.
If neither was specified, both can uphold the agreement with another ship and cargo; if neither 
is interested, they split the rental fee; if only one party provides an alternate, he has the upper 
hand (C.M. 311:5; Shach 311:2).
The same is true in our case, unless the contract specified otherwise.
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Now You Know 
Noach was righteous in his 

generations. The sages have two 
views of this statement. There are 
those who judge it as praise, saying 

that if Noach had lived surrounded by 
righteous people he would have been 
even greater. 

Others view this as a criticism and say 
that if Noach existed in the generation 

of Avraham he wouldn’t have been 
counted as anything. 

It’s possible these are two sides of 
the same coin. On the positive side, 
we are greatly influenced by those 

around us and when we surround 
ourselves with good people, it helps 
us to improve. 

On the flip side, one who ignores this 

opportunity and stubbornly chooses 
to remain petty and small is to be that 
much more censured. 

If Noach the righteous man had had a 
cadre of other righteous people, he 
would have been greater. 

However, if he had remained the 
same Noach, even in the time of 
Avraham Avinu who was a prince 
among men and showed the world the 

greatness of the Creator, then even 
the righteousness he did have is not 
worthy of mention because he gave 
up the chance to become greater. 

 Thought of the week: 

I tremble for my country 
when I reflect that G-d is 
just; that His justice cannot 
sleep forever. 

-Thomas Jefferson 
(Remember to pray before you vote!) ☺ 

(ZY:W TYwARB) „...RsB LK TXwL JRAH LE OYM LWBMH TA AYBM YNNH YNAW‰ 
“And I, I now bring the flood of water on the land to destroy all flesh.”(Genesis 6:17) 

Despite having received warnings for 120 years, including the time Noach built his 
conspicuous ark and explained why he was doing it, Mankind continued down its road to 
ruin, with the people becoming little more than glorified animals, indulging their desires at 
the expense of others. Though they were idolatrous and licentious, it was theft and 
extortion that finally sealed the fate of the world. 

It is interesting that HaShem said, “I am bringing, ‘ha-mabul,’ “the” flood of water.” Usually 
the letter ‘hai’ shows that we are referring to a specific, previously-known item, but the flood 
had not been mentioned before now. Why then does the Torah refer to it with this 
terminology? 

Rashi explains that G-d’s objective here in announcing His intentions in such a fashion was 
to say that HaShem agreed with the urging of those angels who had previously tried to 
convince Him to abandon any hopes that man would eventually become anything 
worthwhile. While HaShem didn’t give up on Man entirely, He did decide to shake things up 
and clean house. 

Rashi explains the word ‘mabul,’ meaning deluge, to convey words of similar root which 
mean to destroy (bila), to confuse (bilbail), and to transport the high to the low (hobil). At 
this point, HaShem had decided that this needed to happen. What was not determined was 
how it would happen. At this point, HaShem referred to the necessary destruction, “the 
mabul” and said it would consist of water, washing away everything on Earth. 

We learn a very important lesson from this. As Chazal put it, “Heaven has many 
messengers.” HaShem didn’t decide to bring a flood to the world. He decided to clean up 
the world as it was necessary. That destruction took the form of a flood because the water 
symbolized the three sins which were the basis of the collapse of society: idolatry, 
immorality and theft. 

Building a boat or a tower would not have saved people because they weren’t subject to a 
flood, but rather to HaShem’s decree. When Pharaoh and his people decided to drown the 
Jewish children because they knew G-d had promised not to bring another flood, their 
foolish mistake was thinking that He had no other way to punish them. In their case it was 
not a flood but drowning them in the sea. 

The lesson is that HaShem’s will always prevails and the best way to ensure our safety is 
to stand with Him and follow his ways. 

In Radin, there was a widow who lived in a rented house with her young children. When 
she couldn’t pay her rent, the landlord told her to leave. Winter was approaching and she 
had nowhere else to go so she pleaded with him to let her stay. The heartless man 
removed the roof of the shack and she had no choice but to leave. 

The townspeople were aghast and went to the Chofetz Chaim. He said one word: “Wait.”  

Years later, this landlord’s son died of a very contagious disease. The Chevra Kadisha was 
afraid to touch the dead body for fear of contamination. In the freezing cold, the man had to 
dig a grave and bury his son with his own hands. 

“HaShem does not just let things go,” said the Chofetz Chaim. “He is very methodical but 
gives people time to repent. Eventually, though, if he does not make amends for his sins, a 
person will be punished as he deserves.” 
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A True Jewish Baseball Hero 

Meet the most inspiring player of this 

World Series season. 

by Ilana Rubenstein  

The Cubs and the Indians may be 

battling for the World Series title, but I 

know a young man who is this season’s 

true baseball hero. Meet Josh Schwartz 

*, a regular 6th grader at a local public 

school in Toronto. Only, he’s not so 

regular: he keeps Shabbat. Which means 

that even though he has a passion for 

baseball (and quite the throwing arm), he 

can’t join the local league – their games 

are all on Shabbat. It also means that 

when the school team was slated to play 

this fall, his parents made sure none of 

their games were on Rosh Hashanah or 

Yom Kippur. 

First round he pitched five games and his 

team made it to the conference finals. 

Amazing. Josh pitched a 2-hour game in 

the rain. And pitch he did, leading his 

team to a 6-0 victory. It’s the stuff 

baseball dreams are made of; they were 

going to the city tournament. But here’s 

the clincher: the tournament was 

scheduled for Simchat Torah. And 

suddenly Josh’s dream-come-true turned 

into a nightmare. How could he let his 

team down? How could he miss this 

once-in-a-lifetime opportunity? 

While the school board had been aware 

of the “major Jewish holidays,” Simchat 

Torah was deemed a “minor festival”. 

And just like that, Josh was faced with 

his Sandy Koufax moment. He and his 

parents talked it over. Yes, some of his 

Jewish team mates would be at that 

game; he would be the only one missing. 

But observing the holidays was not a 

sometimes kind of commitment. The 

baseball field was over an hour’s drive 

away; there was no way to get to the 

game and play while observing Simchat 

Torah. Staying true to his values meant 

only one thing: he could not play. And so 

with a heavy heart, Josh told his team 

and school. 

I’m not sure how many of us could stand 

by our convictions with a team 

depending on us and the lure of winning. 

Would you try to bend the rules? Find 

some wiggle room or make a “just-this-

once” exception? But Josh stood strong. 

And then he received a call from the 

school principal: he had taken matters in 

hand – the tournament date was changed 

to Friday. And not only that, the school 

board was beginning a process where all 

Jewish holidays would be marked as “the 

same level of significance” on the 

calendar, ensuring this struggle will 

hopefully never be repeated. 

Josh may have simply been standing by 

his own values, but he won a victory far 

beyond his 11 years. 

Whichever team wins four games will 

take the World Champion title. Here are 

four winning lessons we can all take to 

heart from Josh’s victory: 

1. The real winning happens off the 

field 
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Josh might have been focusing on his 

curve ball, but just like most pro-athletes, 

he learned that what happens between 

games is also crucial. Michael Jordan 

knows this well. He was cut from his 

high school varsity team, wasn’t 

recruited by his choice college and 

wasn’t drafted by the first two NBA 

teams that could have chosen him. 

Jordan remarks, “the mental toughness 

and the heart are a lot stronger than some 

of the physical advantages you might 

have”. It's easy to look at what happens 

when the world is keeping score, but it's 

how we navigate the in-between 

challenges that defines our mental 

toughness. We might not be baseball 

players, but we can all dig deep into our 

hearts when life throws us challenges. 

2. When we do the right thing we 

inspire others 

There is something truly amazing about 

someone who stands in their truth. No 

excuses. No apologies. Simply living 

according to their values. It is even more 

amazing when sticking to those values 

means swimming against the popular 

current. And that’s exactly what Josh 

did, and why his principal went to bat for 

him. When we are brave enough to do 

the right thing, we create the possibility 

for others to do so as well. 

3. Sometimes holding the line is the 

kindest thing 

It was not easy for Josh to make this 

decision. It was equally challenging for 

his parents. It might have been tempting 

to compromise “just this once”. Like the 

child who begs for one more cookie, it's 

harder to stick to saying ‘no’ than it is to 

give in and say ‘yes’. Sticking to the 

lines we draw for ourselves and our 

relationships is a true act of love. When 

we maintain the perimeters we commit 

to, we allow those we love to rise to the 

occasion. Had Josh’s parents wobbled on 

this point, he never would have achieved 

such greatness. 

4. Our greatest victories happen when 

no one is cheering 

When Josh’s team won, the crowd went 

wild. Granted, it was mostly parents and 

friends in the stands, but the cheers and 

applause were infectious. Talk about a 

feel-good moment. We all love 

validation, hearing we’ve done a good 

job. But no one was cheering when Josh 

was struggling to decide he wouldn’t be 

playing on Simchat Torah. The truth is, 

most of our life defining moments will 

happen in the quiet of our homes, the 

privacy of our relationships. No one will 

do the wave when we are patient with a 

child or give us a round of applause 

when we struggle to take the higher road. 

But, like Josh, we will know our private 

victories. 

I am watching the World Series but I 

already know who is the true winner this 

baseball season: a young man who stood 

up to the world and proclaimed, “I am a 

Jew and that comes before baseball.” 

Now that deserves a standing ovation. 

*The family requested to use a 

pseudonym. (www.aish.com)  
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 לע״נ ר׳ ישראל בן אברהם ז"ל 
לע״נ הב׳ ישעיהו דוב ע״ה בן יבלחט״א יצחק צבי נ״י

 s generation several opportunities’ֺנחַ  offered the people of ד׳ 
to save themselves from destruction. ״י שִׁ יתַו:יד) ר  ֵראשִׁ  questions why (בְּ
 did ד׳ .ark, in order to be saved ,ֵתָבה to labor and build a ֺנחַ  required ד׳
not need  ַֺנח to do any work to be saved; ד׳ has many ways to perform 
miracles without effort. Why did  ַֺנח have to work hard and build a 
massive ֵתָבה for all to see? 
״י   שִׁ  in order for ֵתָבה to build the ֺנחַ  wanted ד׳ explains that ר 
everyone to see this major construction and ask what was happening. 
 would respond to the questioning of the inquisitive passersby by ֺנחַ 
explaining that their ways were angering ד׳ and they had to do שּוָבה  ,תְּ
repent; otherwise the world would be destroyed. The questioning and 
construction were not completed in a month or two —  ַֺנח worked on 
the ֵתָבה and answered the people’s questions every day for 120 years, 
giving them many opportunities to do שּוָבה   .תְּ
 When the rain began falling ד׳ was still hoping that the 
people would do שּוָבה  ,He brought down the rain with mercy .תְּ
intending to change the initial rainfall into ָרָכה ֵמיַבְּ שְּ  ,rains of blessing ,גִׁ
if the people would only do שּוָבה שּוָבהַ .תְּ  starts with a change in the תְּ
heart  —  a  person  must  regret  the  sin.  Do  you  know  what  else  is 
required תֹוָרה ןַה  שּוָבה to be part of the process for מִׁ   ?תְּ
    The ּנּוְך חִׁ ָוהַשסד in ֵסֶפרַה  צְּ ָוה teaches that there is a מִׁ צְּ  to מִׁ
verbalize that one regrets a sin based on the words ָטאָתם ּדּוֶַאתַח  ו  תְּ הִׁ  ,וְּ
and they shall confess their sins (ָברַה:ז דְּ מִׁ   .(ב 
 Why is remorse in the heart not enough? The  ּנּוְך חִׁ offers two 

possible explanations.  
 The first is that when a person verbalizes a thought, it helps 
him come to realize that his actions are not hidden from ד׳. On the 
contrary, by speaking out loud about his sin the person is showing that 
he believes that everything is revealed to ד׳. All his hidden actions do 
not remain locked in his heart; on the contrary — the sins are open 
and ד׳ sees the sins; they are as obvious as when the person speaks 
about them. 
 The second reason that the  ּנּוְך חִׁ offers is similar to having to 
say “I’m sorry,” rather than simply thinking “I’m sorry.” You cannot 
compare the two. Speaking the words “I’m sorry” takes effort and 
means much more. Similarly, when a person speaks about a sin, it 
makes a stronger and more lasting impression. A person will think 
twice before sinning not because he needed to verbalize the sin, but 
because the sin becomes far more concrete when a person verbalizes 
it. 
 The  ּנּוְך חִׁ goes on to explain that after a person expresses his 
regret for his sins it will also create a barrier that will protect him from 
future sins. ד׳, Who is the Ultimate Goodness, Who seeks the best for 
His creation, taught His people the path of שּוָבה  that involves תְּ
mentioning the sin out loud so that His people will sin less and will 
merit blessing and eternal rewards.      

Adapted from: ספר החנוך על פרשת השבוע 

R' Kalonymus Kalman Shapira ַזַצ״ל, born in Grodzisk, 
Poland,  to  (ִאְמֵרי  ֶאִליֶמֶלְך)  ר׳  ֶאִליֶמֶלְך  and  ַחָנה  ְבָרָכה,  was 
named after the ֵמאֹור ָוֶשֶמש, and descended from the  נֹוַעם

 and the Maggid of Kozhnitz. He was 3 years old חֹוֶזה ִמלּובִלין the ,ֶאִליֶמֶלְך
when his father was ִנְפָטר. In 1905, he married ַחָיה ִמְרָים, daughter of  ר׳
 one of the ,ְיִשיָבה ַדַעת ֺמֶשה In 1923, he founded .ְיַרְחִמיֵאל ֺמֶשה ִמקֹוְזִניץ
largest ְיִשיבֹות in pre-war Warsaw. After the Warsaw Ghetto uprising was 
crushed in (1943) 5743 ,ִניָסן, he was taken to the Trevaniki work camp and 
then to Treblinka, where he was ִנְפָטר ַעל ִקּדּוש ד׳. His brilliance shone in both 
learning and understanding his דֹור. He authored the classics  חֹוַבת
 .among others ,ֵאש קֹוֶדש ,ַהַתְלִמיִדים

 ד' מרחשון
5650 - 5705 
1889 - 1944 

R' Kalonymus Kalman Shapira ַזַצ״ל was a very 
young child when his father was ִנְפָטר, but 
he still had a clear impression of his father 
etched  in  his  mind.  He  would  often 
relate a memory that stood out more 
than any other. “This episode happened 
when I was two years old. I remember  
hearing  my  father  crying during his 
 I began crying too .הֹוַשְעָנא ַרָבה on ְתִפּלֹות
and I said, ‘ַאָבא ,ַאָבא, father, father!’ My 
father looked at me and said, ‘You are crying to your 
father; I am also crying to my Father!’”   
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*Since we only discuss 1-3 ֲהָלכֹות, it is important to consider these ֲהָלכֹות in the context of the bigger picture. Use them as a starting point for further in-depth study.

Chofetz ChaimMoment

ס מָּ ֶרץ חָּ אָּ ה הָּ ְלאָּ ַני ִכי מָּ א ְלפָּ ר בָּ שָּ ל בָּ ֺּאֶמר ֱאֺלִקים ְלנַֺּח ֵקץ כָּ …ַוי   
 The end of mankind has come before Me, for“ ,נֺּחַ  said to ד׳ 
the earth is filled with robbery …” (ְבֵראִשית ו:יג) 
 explains that the decree for the destruction was ַרִש״י 
sealed because of thievery. Even though stealing may not be the 
gravest sin, it shows a lack of belief that only ד׳ is the One capable of 
sustaining us. 

∞ ∞ ∞ ∞ ∞ 
 Yosef Beyda had a very hectic schedule. His linen business 
could easily have taken up all his time. But he realized that there 
were more important things in life. Every day he asked himself, 
“What can I do to help someone out today?” 
 To that end, Mr. Beyda became the head of the Sephardic 
Bikur Cholim in his community and supported many ה  .institutions ּתֹורָּ
He ended up forming a close relationship with Rabbi Shlomo Kanarek. 
 Once,  Mr.  Beyda  had  a  special  request  to  make  of  R' 
Shlomo. “I have to travel to Bentville, Arkansas,” he explained, “and I 
don’t want to miss my learning. Would you be willing to accompany 
me on my trip so we can still learn together?” R' Shlomo was willing, 
and the men met at the airport for the trip. 
 Bentville  was  the  headquarters  of  Walmart,  a  large 
department store chain with over 2,000 stores. However, Mr. Beyda’s 
relationship went way back, to when Walmart was only a small chain. 
As the store grew, so did Mr. Beyda’s business. Now Mr. Beyda was 
one of the main suppliers of linen for this huge chain.  His annual 
appointments were nearly automatic. 
 For  new  suppliers,  however,  it  was  a  different  story. 
Salespeople often had to wait months to get an appointment with a 
buyer  —  if  they  were  fortunate  to  get  one  at  all.  The  linen 
department was basically closed to new salespeople, since the chain 
was very satisfied with the quality of Mr. Beyda’s merchandise and 
had no reason to look elsewhere. 
 Mr.   Beyda   and   R'   Shlomo   arrived   early   for   their 
appointment  and  sat  down  to  learn,  but  Mr.  Beyda  could  not 
concentrate. His eyes were drawn to another man who was pacing 

back and forth in the waiting room. 
 R' Shlomo followed Mr. Beyda’s gaze. “Who’s that?” he 
asked. 
 “That’s one of my Jewish competitors,” Mr. Beyda replied. 
 After several more minutes, Mr. Beyda got up and went 
over to the fellow. “Is anything wrong?” 
 The man sighed. “I’ve been trying to get an appointment 
for  ages.  Somehow  I  was  under  the  impression  that  I  had  an 
appointment scheduled for today, but when I got here, it turned out 
to be a misunderstanding. Now they don’t want to see me.” 
 Mr. Beyda stood deep in thought.  “Let me see what I can 
do for you,” he said finally. 
 He walked to the buyer’s office and poked his head inside. 
“Hi, Sam, it’s me. Listen, why don’t you just see this other supplier?” 
 “But I’m happy with what you give me.” 
 “At least give him a chance,” Mr. Beyda argued. 
 “Why should I? And besides, he’s your competitor! Why do 
you want me to give him a chance?” 
 “That doesn’t matter. There’s room for everyone. Why 
shouldn’t he make some money, too?” 
 Sam finally agreed to see the other man, and Mr. Beyda 
came out with a smile. “Okay, he’ll see you right now. Go in.” 
 The man looked bewildered. “Right now? But… but — all 
my stuff is in the car! I don’t have my samples ready!” 
 “No problem!” Mr. Beyda said cheerfully. He turned to R' 
Shlomo. “Come, R' Shlomo, give me a hand.” 
 The two men ran to the vendor’s car, took out the samples, 
then raced back into the buyer’s office. They quickly set everything 
up, while the vendor watched, openmouthed. 
 R' Shlomo was amazed at what he had just seen, and he 
stared at Mr. Beyda with open admiration. All this time he had 
thought that he was the one teaching, and instead, it was Mr. Beyda 
who had taught him the real lesson. 

Adapted from: Visions of Greatness (with kind permission from CIS) 

 ספר ח״ח הלכות לשון הרע כלל י׳ סעיף י״ג
*It was the first day of the ְזַמן and many new חּוִרים  had come to join the בָּ
חּור Eli met a .ְיִשיבֹות from other ִשעּור  he had been together with when בָּ
they were in a much younger grade. This חּור  had tormented him and, on בָּ
their first day together, the חּור  once again. Eli asked the טשֶעּפעֶֶ started to בָּ
 if he could discuss a problem with him, as he felt confident that the ְמַנֵהל
חּור would be the best person to speak to about this ְמַנֵהל  However, Eli .בָּ
was unsure of how to present the issue.     
What is the most appropriate way for Eli to discuss his issue? 
*Stories adapted from Guard Your Tongue, A Daily Companion, A Lesson a Day and various real-life situations. 

Answer: One must first think through carefully any issue that involves ָּע ָּר ָּשֹוןֶה  that must be ל
discussed ְלּתֹוֶעֶלת. Of course it is very appropriate for Eli to discuss this case with the ְמַנֵהל. 
He must relate everything exactly how it occurred, but without any exaggeration or added 
inappropriate words to describe the ָּחּור  .must also be met ְלּתֹוֶעֶלת All other conditions of .ב

 Based on most of ַנז כְׁ  מֹוִריד ַהָטל which does not add ,נּוָסח ַאשְׁ
during the summer, one who remembers not saying  ַמִשיב
 must go back to the beginning ַאָתה ָקדֹוש after beginning ָהרּוחַ 

of ֵרה מֹוֶנה ֶעשְׁ   .שְׁ
 However, one whose נּוָסח is to add מֹוִריד ַהָטל during the 

summer does not go back, even if he definitely said מֹוִריד ַהָטל. 

1. From where do we learn the concept that one should only say 
ל ָאָדם ְבָפָניו  ?ִמְקַצת ִשְבחֹו שֶׁ

2. What was another name for ָשָרה, which alludes to several of her 
many outstanding qualities? 

 when He spoke to him directly. Originally, the ַצִדיק as a ֹנחַ  referred to הקב״ה .1
 .(7:1 — ד״ה ָרִאיִתי ַצִדיק) ַצִדיק ָתִמים describes him as a ּתֹוָרה

רּוַח  which means to see or gaze. This alludes to both her ,סכה The root is .ִיְסָכה .2
ֶׁש  which ,ָשָרה and her beauty. It also connotes nobility, as does her name ַהקֹוד
alludes to aristocracy (11:29 — ד״ה ִיְסָכה). 

1. From where do we learn the concept that one should only say 
ל ָאָדם ְבָפָניו  ?ִמְקַצת ִשְבחֹו שֶׁ

2. What was another name for ָשָרה, which alludes to several of her 
many outstanding qualities? 

 when He spoke to him directly. Originally, the ַצִדיק as a ֹנחַ  referred to הקב״ה .1
 .(7:1 — ד״ה ָרִאיִתי ַצִדיק) ַצִדיק ָתִמים describes him as a ּתֹוָרה

רּוַח  which means to see or gaze. This alludes to both her ,סכה The root is .ִיְסָכה .2
ֶׁש  which ,ָשָרה and her beauty. It also connotes nobility, as does her name ַהקֹוד
alludes to aristocracy (11:29 — ד״ה ִיְסָכה). 

 Questions    weekof רש"י
the

ָמא: ִעְנָיֵני ְדיוֹו
ִריד  יב ָהרוּוַח וּומוֹו ִ ַמׁשּו

ם ׁשֶ ַהגּוֶ

Halacha 
Corner



לע״נ ר׳ משה בן הר׳ טוביה  הלוי זצ״ל

FocusonMiddos

Sage Sayings
R' Kalonymus Kalman Shapira הי״ד once spent a great deal of 
his own money, energy and time on getting a חּור  exempted בָּ
from serving in the Polish army. When questioned about this 
by a family member, R' Shapira explained, “ יׁשט יז נִּ י װָאסִּ ַא ֶרבִּ
יד פּון ַארָאּפפַאלן פּון   סִּ ּנֹום צּו רַאטֶעװֶען ַא חָּ צּוגֶעגרֵײט צּו גֵײן צּו ֵגיהִּ
י! יׁשט קַײן ֶרבִּ ינגַאנצן נִּ יז אִּ יׁשקַײט אִּ דִּ י A — ײִּ  who is not ֶרבִּ
prepared to go to gehinnom (hell) to save a יד סִּ  from falling חָּ
in [his level of observance of] Yiddishkeit is not a י  ”!at all ֶרבִּ

Source: ים ידִּ  חֹוַבת ַהַתְלמִּ

UnderstandingDavening

ם יד ַהגֶּשֶּ יב ָהרּוַח ּומֹורִּׁ  ַמשִּׁ
Who makes the wind blow and makes the 

rain descend 
What is the connection between making 
the   wind   blow   and   making   the   rain 
descend? The ֵעץ יֹוֵסף explains that the wind 
blowing is one powerful force controlled by 
 the rain descending is another such ;ד׳
force. These two forces work together. Each 
individual rain droplet is designated by ד׳ to 
fall  from  the  sky  and  land  on  an  exact 
location on the ground. ד׳’s strongest wind   
just carries the raindrop to a pinpointed 
spot in a field; it does not change the place 
 planned for any droplet of rain. This is the ד׳
meaning of ִמים  the might of the ,ְגבּורֹות ַהְגשָׁ
rain. This is also true for any area of ה סָׁ  ,ַפְרנָׁ
livelihood. There is no other force that can 
ever change the destination of the ה סָׁ  ַפְרנָׁ
that ד׳ has designated for you.  

 ר׳ ַיֲעֺקב ִיְצָחק ָדן Yahrtzeit of – 1943 / 5704 ַמְרֶחְשָון 4
Landau of Strikov-Kiniev, הי״ד. He was born in 
Zaloshin to R' Elimelech Menachem Mendel Landau 
of Strikov in 5642 / 1882. In 1912, he was appointed 
 ְפִטיָרה in Kiniev, near Ostrovtza. After his father’s ָרב
in 1936, ר׳ ַיֲעֺקב ִיְצָחק was named Strikover Rebbe. 
However, he remained in Kiniev, a small town with 
just a few dozen Yidden, for it was close to R' Meir 
Yechiel Halevi of Ostrovtza.  
Later, when a fire broke out and burned down the 
entire town, ר׳ ַיֲעֺקב ִיְצָחק moved to Zgerzh, the city 
where his father held court at the end of his life. 
There he founded ית ַאֲהֺרן  where tens of ,ְיִשיַבת בֵּ
outstanding ָבחּוִרים learned. ר׳ ַיֲעֺקב ִיְצָחק himself 
gave a ִשעּור in the ְיִשיָבה. He was active in Agudas 
Yisrael, and participated in the third ְכֶנִסָיה ְגדֹוָלה in 
Marienbad.  
With the outbreak of WWII, ר׳ ַיֲעֺקב ִיְצָחק and his 
family fled Zgerzh and settled in Warsaw.  ר׳ ַיֲעֺקב
 was taken to the Warsaw Ghetto, where he ִיְצָחק
was active in ֶעְזַרת ּתֹוָרה, the organization that tried 
to help the י ֲחָכִמים  in the Ghetto. The ַּתְלִמידֵּ
Strikover ֲחִסיִדים arranged for the Rebbe to work in 
a uniform factory.  
Later, the Rebbe and his family were transferred to 
a bunker. He lifted the spirits of those who were in 
the bunker. On ְשִביִעי ֶשל ֶפַסח the Nazis found the 
bunker and sent all the Yidden to Lublin. The Rebbe 
was returned to Warsaw to work, but from there 
they were all sent to Treblinka, where he and his 
son R' Tuviah, son-in-law of R' Avraham of Slonim, 
were killed ם  .הי״ד ,on 4 Cheshvan ַעל ִקּדּוש ַהשֵּ
Another son, R' Avraham Landau, זי״ע, made his 
way to ל  where he rebuilt ,ֶאֶרץ ִיְשָראֵּ
Strikover ֲחִסידּות, first in ל ָאִביב י ְבַרק and later in ּתֵּ  .ְבנֵּ

Dear Talmid, 
 R' Kalonymus Kalman 
Shapira הי״ד was a charismatic 
and successful י  who was ֶרבִּ
deeply focused on the education 
of children and young men. He 
established יָבה ַדַעת ֺמֶשה  in ְישִּ
1923, which became one of the 
largest chassidishe יבֹות  in ְישִּ
Poland. 
 R' Shapira’s ּנּוְך  חִּ
masterpiece, ים ידִּ  was ,חֹוַבת ַהַתְלמִּ
considered a classic even in his 
lifetime. The ֵסֶפר directly 
addresses young ים  and ָבחּורִּ
speaks  to  them  about  their 
potential. Two of his other ים  ,ְסָפרִּ
ים יםand ַהְכָשַרת ָהַאְבֵרכִּ  ,ְמבֹוא ַהְשָערִּ
also address young men and give 
direction and spirituality to life.  
 During WWII, R' Shapira 
refused an opportunity to escape 
and showed himself to be the 
ultimate      selfless      leader, 
dedicated to his flock until the 
end. In the confinement of the 
Warsaw   Ghetto,   R'   Shapira 
continued to lead the Jews who 
surrounded him. He gave weekly 
ּזּוק of ְדָרשֹות  until the very end חִּ
and encouraged Yidden about 
ְצֹות יַרת ַהמִּ  even in those ,ְשמִּ
terrible conditions.  

 A  Polish  worker  was 
removing mounds of rubble in 
post-war Warsaw when he came 
upon a sealed ceramic jug. He 
opened it up and discovered a 
manuscript written in Hebrew. He 
sold  it  to  the  Polish  National 
Museum; it was later discovered 
by Jews searching for remains of 
Jewish life in Poland. Attached to 
the manuscript was the following 
letter:   "Whoever   finds   this 
manuscript should please send it 
to [my brother] Yeshaya Shapira, 
Tel    Aviv,    Palestine."    The 
manuscript was the Rebbe's gift 
to     future     generations.     It 
contained his weekly ְדָרשֹות 
delivered under fire in the Ghetto 
over three years.   
 My יד  the ,ַתְלמִּ
manuscript was printed under 
the name ֵאש קֹוֶדש, Holy Fire. It is 
far more than a collection of R' 
Kalonymus Kalman Shapira הי״ד’s 
 speaks volumes ֵסֶפר The .ְדָרשֹות
about the יּות ְצחִּ  everlasting] נִּ
purpose] of the teachings of a 
brave and dedicated י  and the ,ֶרבִּ
יּות ְצחִּ ְשָרֵאל of נִּ  in every ְכַלל יִּ
generation! 

ְכרֹו ָברּוְך! י זִּ יהִּ ְנקֹום ָדמֹו, וִּ  ד׳ יִּ
ידּות י Your ,ְבְידִּ  ֶרבִּ

A letter from a Rebbi— based on interviews 

This Week in History
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Rav Avigdor Miller found that there were myriad 
opportunities for chesed in daily life to anyone 

who just has his eyes open to them.

R’ Miller carefully lifted the man’s head 
and placed the newspapers underneath..

כ״ז ניסן   2001 - 1908  5761 - 5668

Every person is created 
b’Tzelem Elokim - in the Image of 
Hashem! Looking after our body, 

taking care of our health, is a 
mitzvah of dignifying Hashem...

Yanki, please 
help me find some 

newspapers.

Rebbi, 
newspapers? 
What type?

Any... just a 
bunch...

??

??

Rebbi, is 
this ok?

He’s not aware now, 
but he’ll appreciate this 

when he wakes up...

Yanki, he’s 
also a Tzelem 

Elokim! ...and you 
are dignifying 

Hashem by showing 
compassion to His 

creation!

Yanki, look at that 
drunkard sleeping on 

the floor.

R’ Avigdor Miller זצ״ל was born in Baltimore to Yisroel and Hattie Miller. At 14, he left to study 
at ישיבת רבינּו יצחק אלחנן. In 1932, he followed Rav Aizik Sher to Slabodka, where he learned 
for six years. In 1935, he married חנה עטיל Lessin. The first rabbinical position he accepted was 
in Chelsea, MA. In 1945, R’ Hutner offered him a job as משגיח of Yeshivas Rabbi Chaim Berlin, 
a position he kept for 19 years. He also served as רב of Young Israel of Rugby. He began 
writing his first book, Rejoice O Youth!, in 1963. When Yeshivas Rabbi Chaim Berlin moved to Far 
Rockaway, R’ Miller decided to resign and devote himself full time to his קהילה and writing. A 
prolific speaker and writer, he authored “Awake My Glory”, “Behold A People”, “Torah Nation” 

and “A Kingdom of Cohanim”, among others.

Thank you, 
Yanki! This is 

perfect!

Why would Rebbi 
be concerned about 

a drunkard?

Learning from our Leadersבס״ד Pirchei Agudas Yisroel of America
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Shabbos: Ta’am HaChaim  

Noach 5776 

Noach and Shabbos 

Introduction 

This week the Torah discusses Noach, a 

person who is depicted as a righteous 

person and who is saved from the Great 

Flood that destroyed the populated 

world. Noach appears to be a mystery, 

however, as the commentators and even 

the Medrash struggle to understand what 

it was about Noach that he merited 

salivation. One Medrash (Bereishis 

Rabbah 29:1) even goes so far to say that 

Noach himself should have been 

destroyed, but he found favor in 

HaShem’s eyes and thus he was saved. 

Question: 

Why does the Torah elaborate on the 

sins of the Generation of the Flood? 

Let us understand what occurred in the 

Generation of Noach and then we can 

begin to gain an appreciation for 

Noach’s salvation. The Medrash and the 

Gemara tell us that the Generation of the 

Flood was corrupt and immoral. Yet, we 

know that the Torah does not enumerate 

the sins of mankind just for the sake of 

running a daily blotter. The Torah is 

coming to teach us how to act, so what 

lesson is there for us to learn from the 

behavior of that generation? 

 

Answer part 1: 

Rashi in Devarim offers us a brand-

new perspective on the behavior of the 

Generation of the Flood. 

There is an interesting Rashi that may 

pass under the radar screen regarding 

Noach and the people of his generation 

but it would seem that within this Rashi 

is the key to the whole puzzle. In the 

parasha of shema that we read twice 

daily, it is said (Devarim 11:16-17) 

hishamru lachem pen yifteh livavchem 

visartem vaavaditem elohim acheirim 

vihishtachavisem lahem vicharah af 

HaShem bachem viatzar es hashamayim 

vilo yihyeh matar vihaadama lo sitein es 

yevulah vaavaditem miheira meial 

haaretz hatovah asher HaShem nosein 

lachem, lest your heart be seduced and 

you turn astray and serve gods of others 

and prostrate yourselves to them. Then 

the wrath of HaShem will blaze against 

you; He will restrain the heaven so there 

will be no rain, and the ground will not 

yield its produce; and you will be swiftly 

banished from the goodly Land that 

HaShem gives you. 

Rashi comments that from the fact that 

the Torah states that the Jewish People 

will be swiftly banished, we learn that 

HaShem will not tolerate the iniquity of 

the people. Why, then, did HaShem 

tolerate the misdeeds of the Generation 

of the Flood for one hundred and twenty 

years? Rashi answers that the Generation 

of the Flood did not have who to learn 



 
 

2 

from, whereas the Jewish People had 

who to learn from. 

Answer part 2 

Two questions on Rashi in Devarim 

This Rashi should strike us as puzzling. 

First, what does it mean that the 

Generation of the Flood did not have 

who to learn from? Were those people 

created wicked and without any 

conscience that we could say that they 

were helpless? Furthermore, Rashi tells 

us in this week’s parasha that HaShem 

instructed Noach to build the Ark for 

one hundred and twenty years so they 

should see him building it. When they 

would ask Noach regarding the purpose 

of the Ark, Noach would respond that 

HaShem was bringing a flood to the 

world and they should repent. How can 

it be said that they did not have who to 

learn from? 

Answer part 3 

Hashem only made a pact with the 

Jewish People. 

The answer to this question is that 

although he Generation of the Flood 

could have learned from Noach how to 

serve HaShem, it would have been futile, 

because HaShem did not make a pact 

with that generation. In fact, it is 

noteworthy that it was specifically with 

Noach that HaShem made several pacts 

to ensure his survival. Regarding the 

Jewish People, however, HaShem had 

promised the Patriarchs that He would 

give them the Land of Israel, but this 

pact was conditional on the Jewish 

People observing the Torah. Were the 

Jewish People to violate this agreement, 

they would immediately be banished 

from the Land. 

Answer part 4 

Noach was only deserving of a pact for 

himself and not for his generation. 

Rashi points out in the beginning of the 

parashah several contrasts between 

Noach and Avraham. One difference 

between them is that Noach needed 

HaShem to help him spiritually whereas 

Avraham was able to walk by himself. 

One must wonder, though, why there is a 

need to contrast Noach with Avraham. It 

would seem that the contrast is teaching 

us something regarding the reason that 

HaShem only saved Noach and not his 

generation. The explanation for this is 

that while Noach was seeking spiritual 

growth, he did not demonstrate a great 

concern for his generations or even for 

future generations. This idea is 

highlighted by the fact that the Torah 

states that he was a righteous and perfect 

man in his generations, i.e. he only was 

concerned for himself and not is 

generation or for future generations. 

Avraham, however, walked ahead, i.e. 

he was looking for the future of his 

generation. It was for this reason that 

Avraham prayed that Sodom and 

Amorah not be destroyed, as Avraham 

presumed that there would be some 

potential for good that would arise from 

the inhabitants of those cities. Hashem 
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saw that Avraham was concerned for the 

people of his own generation and future 

generations, and HaShem specifically 

made a pact with Avraham, referred to 

as The Pact of the Parts. 

Summary of answer 

We have seen that Noach perfected 

himself but in a sense he abandoned his 

generation and future generations. 

Hashem will save a righteous person for 

his own merits, but the generation could 

not possibly be saved, as they did not 

have who to learn from. They could have 

watched Noach build the Ark and then 

reflect upon their misdeeds, but they 

could not learn from Noach how to save 

others. Although this may sound strange, 

the truth is that every person has a 

societal pull, and unless he sees people 

who are attempting to help others, it will 

be very difficult to help himself. 

Avraham, however, maintained that one 

has to be concerned about others, both in 

the present and in the future. It was for 

this reason that HaShem made a pact 

with Avraham only. 

The Shabbos connection 

What does Noach have to do with 

Shabbos? The Zohar states that Noach is 

in the category of Shabbos. In a simple 

sense this means that the word Noach 

means menuchah, rest, and Shabbos also 

means rest. On a deeper level, however, 

perhaps the association between Noach 

and Shabbos is that Shabbos is a part 

from the rest of the week. One must 

always seek to reach out to others, but at 

the same time one has to be careful not 

to be influenced by other’s misdeeds. In 

this regard Noach is compared to 

Shabbos, as it is logical to suppose that 

Noach did not wish to be influenced by 

their corruption and immorality. 

HaShem should allow us to reach out to 

our fellow Jews and to observe the 

Shabbos in a state of holiness and purity. 

Shabbos in the Zemiros 

Kel Mistater 

This mystical Zemer was composed by 

Avraham Maimin, whose name with the 

addition of chazak, is formed by the 

acrostic. Avraham was a student of 

Rabbi Moshe Kordevero, a member of 

the Kabbalistic school of the Arizal, and 

he lived from 5282-5330 (1522-1570 

C.E.) 

ר ְבֶכֶתר ֶעְליֹון. ֶכֶתר ִיְתנּו ְלָך יְ  ת ָהִעלֹות מּוְכתַּ -ִעלַּ

ָה-ֹו-ה , Primary Cause, crowned with the 

most exalted crown – they give You a 

crown, O HaShem. We can interpret this 

passage in the following manner. The 

Maharal writes that the reason we pray is 

so that we show our dependence on 

HaShem. When we pray, writes the Baal 

HaTurim (Devarim) we are crowning 

HaShem, and in the future HaShem will 

return those crowns to us. Thus, 

HaShem, Who is the Primary Cause and 

we are dependent on Him, is crowned 

with the most exalted crown, the crown 

that we give Him when we pray.  
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Shabbos Stories 

Belief in HaShem 

Rabbi Shimshon Sherer, Rav of 

Congregation Kehillas Zichron 

Mordechai, tells the following story. In a 

small town there was a severe drought. 

The community synagogues each prayed 

separately for rain, but to no avail. The 

tears and prayers failed to unlock the 

sealed heavens, and for months, no rains 

came. Finally, the town's eldest sage 

held a meeting with prominent 

community rabbis and lay leaders. 

“There are two items lacking in our 

approach, faith and unity. Each one of 

you must impress upon his congregation 

the need to believe. If we are united and 

sincere, our prayers will be answered!” 

He declared that all the synagogues in 

the city would join together for a day of 

tefillah. Everyone, men women and 

children would join together for this 

event. “I assure you,” he exclaimed, 

“that if we meet both criteria - faith and 

unity - no one will leave that prayer 

service without getting drenched!” 

There was no shul large enough to 

contain the entire community so the date 

was set to gather and daven in a field! 

For the next few weeks all the rabbis 

spoke about bitachon and achdus (faith 

and unity). On the designated day the 

entire town gathered in a large field 

whose crops had long withered from the 

severe drought. Men, women, and 

children all gathered and anxiously 

awaited the old sage to begin the service. 

The elderly rabbi walked up to the 

podium. His eyes scanned the 

tremendous crowd that filled the large 

field and then they dimmed in dismay. 

The rabbi began shaking his head in 

dissatisfaction. “This will never work,” 

he moaned dejectedly. “The rain will not 

come.” Slowly he left the podium. The 

other rabbis on the dais were shocked. 

“But rebbe everyone is here and they are 

all united! Surely they must believe that 

the rains will fall! Otherwise no one 

would have bothered to come on a 

working day!” The rabbi shook his head 

slowly and sadly. “No. They don’t really 

believe,” he stated. “I scanned the entire 

crowd. Nobody even brought a 

raincoat.” (www.Torah.org) 

Shabbos in Halacha  

Wringing and Laundering 

 

2. Activities Affected by These 

Prohibitions 

 

C. Cleaning a Dirty Surface 

 

One is prohibited to rub a dirty surface 

with a wet rag (or any other wet 

material) because, while cleaning, water 

will be squeezed from the rag. However, 

one may use a damp rag from which the 

water cannot be wrung. 
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  בדרתיו (6:9)היהאלה תולדת נח נח איש צדיק תמים 
 Parshas Noach begins by relating that Noach was perfectly righteous in his generations. The 
Medrash (Bereishis Rabbah 30:8) makes a fascinating observation, pointing out that Noach is one of five 
people who are described in Tanach using the verb היה – he was. The Medrash explains that the common 
thread linking these five individuals is that each of them lived to see a new world. Noach witnessed the 
destruction of the entire world through the flood, yet he and his family were spared in the ark and 
emerged to find a new world. The second person about whom the Torah uses the word היה was Yosef 
(Bereishis 37:2):  רעה את אחיו בצאןהיהיוסף בן שבע עשרה שנה  – Yosef was 17, and he was a shepherd 
with his brothers by the flock. When Yosef’s brothers sold him into slavery in Egypt, his entire world was 
shattered, until he emerged from jail to experience a new world when he was appointed ruler over the 
entire country. 
 Next, the Torah (Shemos 3:1) uses the word היה to describe Moshe:  רעה את צאן יתרו היהומשה 
 Moshe was shepherding the sheep of his father-in-law Yisro. Moshe was forced to leave his world – חתנו
behind when he had to flee for his life from Pharaoh, but ultimately, he witnessed the destruction of 
Pharaoh and their Egyptian oppressors, and he brought the people out to a new life of freedom. Later in 
Tanach (Iyov 1:1), the word היה is used in conjunction with Iyov:  בארץ עוץ איוב שמוהיהאיש  – there was 
a man in the land of Utz whose name was Iyov. Iyov’s entire world was taken away from him through the 
loss of his family and possessions, but he later saw a new world when Hashem returned to him even more 
than he had originally lost. 
 Finally, the Megillah (Esther 2:5) describes Mordechai using the word בשושן היהאיש יהודי  :היה 
 .there was a Jewish man in Shushan the capital, and his name was Mordechai – הבירה ושמו מרדכי
Mordechai lost his wife Esther when she was taken away to Achashverosh’s palace, his nation was 
threatened with extermination, and Haman planned to hang him, yet he merited seeing Haman hanged on 
the gallows that were intended for him, and he inherited Haman’s estate. While interesting, the point 
made by the Medrash in grouping these five individuals who are all described using a common verb, and 
who all experienced complete turn-arounds in their lives, is quite perplexing. What is the deeper common 
thread linking these five people, and what lesson is the Medrash trying to teach us? 
 Rav Yissocher Frand explains that unfortunately, many people experience terrible tragedies in 
their lives. However, while some people become devastated by their suffering and are unable to move on 
and continue leading productive lives, others manage to persevere and focus on rebuilding what they lost, 
often creating even better lives than what they originally had. What is the key that enables a person to 
overcome his grief to rebuild his world, and not become paralyzed in a fixation on the past? 
 Rav Frand suggests that the Medrash is teaching us that the key to picking oneself up and moving 
on with life is the word היה, which means, “it was.” Although it is impossible to judge somebody who has 
experienced unspeakable tragedies, the key to moving beyond our sorrow and not allowing ourselves to 
be defined by our misfortunes is to view them as being in the past. Instead of wallowing in misery and 
being consumed by their pain, these five individuals were successful in rebuilding their lives and their 
worlds because of their attitudes of היה – what happened is in the past. 
 For example, Noach had every reason to give up and abandon hope. Even though he and his 
family survived the flood, exiting the ark after the entire world was obliterated must have been even 
worse than surveying Hiroshima the day after it was bombed. Everything that Noach knew had been 
literally uprooted and destroyed. However, even though Noach had every justification to live out his 
remaining years in perpetual depression, he somehow managed to adopt the perspective of היה and left 
the past in the past as he worked to go forward toward a brighter future, a valuable trait shared by Yosef, 
Moshe, Iyov, and Mordechai. 
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 As a contemporary application of this concept, Rav Frand notes that there were people who 
survived the Holocaust, only to discover that their families were decimated, their homes were confiscated, 
and their hometowns were bereft of Jews. After losing everything they knew, many of them started over 
from scratch in Israel or the United States and rebuilt new families and new lives for themselves. 
Similarly, the leaders of the great yeshivos in Europe who survived the war found themselves with almost 
no students to teach. Rather than abandon hope, they threw themselves into the arduous task of rebuilding 
the Torah world, teaching students who were nowhere near the caliber of their murdered disciples. 
Nevertheless, they knew the secret of היה, and they succeeded in leaving the heartbreaking past behind 
them and in so doing, they merited building and creating a new Torah world. 

 
 

 וימח את כל היקום אשר על פני האדמה מאדם עד בהמה עד רמש ועד עוף השמים
)7:23( וימחו מן הארץ וישאר אך נח ואשר אתו בתבה   

Noach’s generation sinned so extensively that Hashem had no choice but to completely destroy 
the world and start again. Only Noach and his family, along with a small number of each species, were 
found righteous and permitted to survive the flood inside of the ark, and from them the world was 
repopulated after the flood ended. However, although the Torah seems to say that all people other than 
Noach and his family were killed in the flood, the Medrash (Pirkei D’Rav Eliezer 23) teaches that Og also 
survived the flood, and Tosefos (Niddah 61a) adds that Og’s brother Sichon did as well.  

These two giants lived until Moshe defeated them in battle more than 800 years later, just before 
the Jewish people entered the land of Israel (Bamidbar 21:21-35). Although more than 30 non-Jewish 
kings were killed in the battle for Eretz Yisroel, there is a particular stress placed on thanking Hashem for 
the defeat of Sichon and Og, as Dovid singled them out in Tehillim (136:19-20): לסיחון מלך האמרי כי

ג מלך הבשן כי לעולם חסדולעולם חסדו ולעו  – for (the death of) Sichon the king of the Amorites, for 
Hashem’s kindness endures forever; and for (the death of) Og the king of Bashan, for Hashem’s kindness 
is eternal. What was so unique about Sichon and Og that warrants this emphasis on thanking Hashem for 
their defeat? 

Rav Gedaliah Schorr explains that Sichon and Og represented an unparalleled force of tumah 
(spiritual impurity) in the world, and as long as they were still alive, it was difficult for Moshe to properly 
teach the Oral Torah. This is alluded to in Parshas Devorim (Devorim 1:4-5), which states, “After Moshe 
had smitten Sichon king of the Amorites, who dwelt in Cheshbon, and Og king of Bashan, who dwelt in 
Ashtaros in Edre’i; on the other side of the Jordan River in the land of Moab, Moshe began explaining 
this Torah.” The Torah juxtaposes these two seemingly disparate concepts to teach us that only after 
Sichon and Og had been killed was Moshe able to explain the Torah in 70 languages (Rashi). What made 
their tumah so potent and powerful? 

After Noach exited the ark, Hashem promised him that He would never again flood the world 
(9:11), which is difficult to understand. When Hashem brought the flood upon Noach’s contemporaries, it 
was because He saw that the world had become so corrupt that it was necessary to start over. Although 
this was negative for those who were killed, it was actually beneficial for the world. If so, what was the 
value of Hashem’s promise to never again destroy the world? If the world does not reach such extreme 
levels of immorality, there would be no need to bring a flood even without this promise, and if the world 
does become so corrupted again, it would be in its best interest to be decimated and recreated. If the best 
thing for the world is to be destroyed, why would Hashem promise to refrain from doing so? 

Rav Yisroel Reisman explains that Hashem’s promise to Noach was that He would never again 
allow humanity to sink to the level of moral decay that it reached prior to the flood. Up until that time, 
people were capable of perverting nature and the world around them to such an extent that a flood was 
necessary to restore order. After the flood, Hashem informed Noach that the human capacity for both 
good and evil would be diminished, and it would therefore no longer be possible for man to corrupt the 
world around him to the degree that a flood would again be warranted. 
 With this insight, Rav Reisman explains that Sichon and Og were unique in that after the deaths 
of Noach and his family, they were the only humans in the world who were born prior to the flood. They 
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were able to live for more than 800 years after the flood because they were born in the antediluvian period 
when such lifespans were typical. However, as a result, they also retained the unparalleled ability to 
create exceptional moral decay that could damage all of nature. This explains why Sichon and Og 
possessed a powerful spiritual impurity that made it difficult to transmit the Oral Torah, a tumah which 
was eternally erased from the earth through their deaths. For this reason, it is appropriate to single them 
out and specifically praise Hashem for eliminating them and their destructive potential from the world. 
 
 

Parsha Points to Ponder (and sources which discuss them): 
 

1) Hashem swore not to curse the ground or to wipe out living creatures in the future due to His 
recognition that a person’s inclinations are evil from his youth (Rashi 8:21). How can this be 
reconciled with an earlier verse (6:5) that states that man’s evil inclination didn’t inspire Divine 
mercy and understanding, but rather was one of Hashem’s reasons for bringing the flood which 
destroyed the entire generation? (Nesivos Rabboseinu, Shiras Dovid, K’Motzei Shalal Rav) 

2) Rashi writes (9:22) that Canaan was cursed by Noach (9:25) because he saw Noach’s nakedness 
and told his father Cham about it. As Canaan isn’t listed among those who entered or exited the 
ark, it must be assumed that he was born just after the flood. How was he able to walk and talk 
like an adult when he was at most a few months old? (Maharzu Bereishis Rabbah 36:4) 

3) What is the connection between Parshas Noach and Sefer Yonah? (Chizkuni 10:12) 
 
 

Answers to Points to Ponder: 
 
1) The Brisker Rav answers that prior to the flood, people were born with a good inclination and over 
time became corrupt, for which they were punished. After the flood, they were already born with an evil 
inclination, which was more difficult to fight and was a reason for Divine mercy. The Shiras Dovid 
suggests that before the flood, man’s intellectual development was more advanced, so when they followed 
after their evil inclinations they were judged more harshly. Post-flood, people are weaker and their minds 
don’t develop as quickly, so they aren’t judged as strictly. Rav Asher Weiss notes a few subtle 
differences between the verses, as the first verse stresses that all of man’s thoughts were only bad the 
entire day, while the second verse only says that man’s inclination is evil from his youth, not mentioning 
that they are exclusively and always bad, nor that they dominate his thoughts. He explains that Noach was 
the first person to study Torah (Rashi 7:2), which has the power to transform mankind. Prior to the flood, 
man was completely dominated by evil thoughts and Hashem doubted the purpose of creating him, but 
after he began studying Torah, the playing field became more even and justified Hashem’s compassion. 
 

 2) As a result of this difficulty, the Maharzu writes that this entire episode could not have taken place 
just after Noach exited the ark as it would appear from the simple reading of the narrative, but rather 
several years later, at which time Canaan was able to speak and was cursed by Noach for his actions. 

 
3) In Parshas Noach, the Torah records (10:11) that Ashur built the city of Nineveh. Rashi explains that 
Ashur saw that his children were being negatively influenced by Nimrod and were joining his rebellion 
against Hashem, so he left Bavel and built the city of Nineveh. The Chizkuni quotes a Medrash which 
teaches that in the merit that Nineveh was built by the righteous Ashur in rejection of Nimrod's evil plot, 
its inhabitants merited that Hashem sent them the prophet Yonah to encourage them to repent their sins so 
that they wouldn’t be destroyed. 
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IMPORTANCE OF ....   
The Mishna (Berachos 40a) states that if one recited a SheHakol 
over fruits or vegetables, he need not correct the brocho. The 
Gemara (40b) adds that this rule does not apply to bread or wine, 
over which one must recite the proper brocho, and Rashi explains 
that this is because wine, and often bread, bring about many 
berachos for themselves in situations where one did not 
necessarily wish to consume them, such as the obligations to 
recite Kiddush, Havdalah and Birchas Chasanim over wine. The 
Siach Yitzchok (249) notes that Rashi left out several other 
examples of rituals requiring that a brocho be recited over wine, 
such as Bris Milah, Pidyon HaBen, Birchas Aveilim and others, 
suggesting that perhaps Rashi was utilizing the Talmudic 
approach of rhhau tb, where some examples are mentioned and 
others are left out. As such, why does the Midrash (quoted by 
Rashi) criticize Noach for planting grapes before anything else  
(ihkuj unmg vag - kjhu) ? Wouldn’t the need for grapes and wine 
seem to be much greater than any other planting, in light of its 
many applications ? Plus, as the Gemara (Berachos 35a) states: 
ihhv kg tkt vrha ohrnut iht, and presumably, Noach was 
interested in giving thanks to Hashem, over wine. The Mishna 
(Kilayim 4:6) defines a orf (vineyard) as two vines opposite two 
other vines, with a fifth on the side, like a tail. The Avnei Shoham 
suggests that the criticism of Noach was based on the Posuk using 
the words orf gyhu – he planted a vineyard consisting of five 
vines, rather than ipd gyhu which would have indicated a single 
vine, sufficient for Noach’s purposes.  As such, since he did not 
engage in other plantings to begin rebuilding the world, focusing 
instead on additional vines, the Midrash saw fit to disapprove.   

QUESTION OF THE WEEK:  
When would someone answer int to a brocho before the brocho 
ends ?  

ANSWER TO LAST WEEK:  
(When would forgetting Shacharis Yaaleh V’Yavo not require repetition ? )  
The Mishna Berurah (422:11) cites Shulchan Aruch (j”ut 126:3) 
as stating that if the Shliach Tzibur leaves out Yaaleh V’Yavo 
during Shacharis on Rosh Chodesh, he need not repeat the 
Shemona Esrei as it would be a burden for the Tzibur, and he may 
rely on Musaf, where Rosh Chodesh is mentioned.   

DIN'S CORNER:  
If three people have completed a meal and have begun to bentsch 
with Zimun, if another person who did not eat or drink with them 
suddenly shows up, he must also join in with their Zimun as it 
would not be proper to remain silent while others are praising 
Hashem in his presence. However, since he did not eat with them, 
he cannot say the words: ‘ufu ukan ubkfta lurc. Instead, when the 
leader says: ukan ubkfta lrcb the newcomer should respond by 
saying: sgu okugk shn, una lrucnu lurc. If there were ten men 
present already responding to the Zimun, then the newcomer must 
say: sgu okugk shn, una lrucnu ubeukt lurc. (MB 195) 

DID YOU KNOW THAT ....   
The Gemara (Yoma 85a) states that if someone was buried under 
rubble on Shabbos, it is permitted to clear away some of the 
rubble in order to determine if he is still alive. The Gemara states 
that the rubble should be removed up to his nose, so as to check if 
he is breathing; a second opinion holds it should be cleared to his 
heart to check for a heartbeat. R’ Papa explains that the 2 
opinions disagree only where the rubble is being removed first 
from the body’s lower half, and the heart is uncovered first. If 
there is no discernible heartbeat, one opinion holds that no further 
test need be done while the other opinion holds that one must still 
check the nose for breathing. However, if the upper half is 
uncovered first, once the nose has been checked, both opinions 
would agree that nothing further need be done, as the Posuk 
states: uhptc ohhj jur ,nab rat kf – the spirit of life is in the 
breath of his nose. For practical purposes, the Poskim have 
concluded that even after the lungs have stopped working, life can 
continue for several more minutes, since technology has provided 
machinery capable of registering brain and heart activity not 
detectable manually. What would be the status of someone during 
those several minutes ? The Mishna (Uktzin 3:8) asks when fish 
can become Tomay. Beis Shammai says when they are caught, 
since they can’t survive out of water. Beis Hillel says when they 
actually die. R’ Akiva says that as long as they can still survive, 
such as if they are thrown back into water, they are still 
considered alive. If they have reached the point where they will 
die even if thrown back, they become Tomay, even if alive. The 
Halacha accords with Beis Hillel, so that even if death is 
imminent, as long as they are technically alive, they are deemed 
alive, and the Dinim of Pikuach Nefesh and lhgr os kg sung, tk 
would apply. Still, such a person would probably be deemed a 
Treifah, absolving anyone who harms him during this time.  

A Lesson Can Be Learned From:  
As the 19th century turned into the 20th, R’ Yosef Chaim Sonnenfeld led 
the battle to preserve the sanctity and integrity of Yerushalayim. One 
morning in November, R’ Yosef Chaim came to Shul and before donning 
his Talis and Tefillin, asked if anyone knew who had won the Presidential 
election in the U.S. the day before. No one seemed to know and some 
wondered why R’ Yosef Chaim deemed it so important that he needed 
this information before davening. R’ Yosef Chaim explained that when 
he said Birchos HaShachar every morning and he came to the brocho of 
hud hbag tka where he thanked Hashem for not making him a non-Jew, 
rather than think of a simple non-Jew from the street, he preferred to 
have in mind at that moment the most important, the most dignified 
non-Jew in the world, and to bless Hashem for making him a Jew 
instead of that very important non-Jew. “For this reason I am trying to 
find out who will be the new president of the United States so that I can 
have him in mind when I say the brocho, as he is undoubtedly the most 
Choshuv’a goy I can think of”.    
P.S. Sholosh Seudos is sponsored by the Weinstock family. (Please 
visit www.perekmishna.com for a worthwhile timely undertaking) 

http://www.perekmishna.com/
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 ”ותשחת הארץ לפני האלקים, ותמלא הארץ חמס“ 6:11

וירא אלקים את הארץ והנה נשחתה, כי השחית כל “ 6:12

 ”בשר את דרכו על הארץ

 ”ויאמר אלקים לנח קץ כל בשר בא לפני כי מלאה הארץ חמס מפניהם“ 6:13

“And the earth had become corrupt before Hashem, and the earth had 

become filled with robbery.  And Hashem saw the earth, and behold it 

was corrupted, for all the flesh had corrupted its way upon the earth.  

Hashem said to Noach, the end of all flesh has come before Me, for the 

earth is filled with robbery through them.”  The last Posuk mentioned 

here seems to clearly state that the reason for the Mabul was because 

of חמס, which Rashi and many others translate to mean theft.  However, 

the Pesukim mention that the world had become corrupt before 

Hashem, which Rashi says refers to Avodah Zara and Gilui Arayos.  If the 

reason for the Mabul was theft, then why does the Torah mention the 

Avodah Zara and Gilui Arayos?  What is so terrible about theft that 

caused the entire world to be destroyed?  The following Divrei Torah will 

expound on this topic, and support the P’shat offered in the closing 

paragraph. 

י"רש   – 6:13 “ בשרקץ כל  ” – Whenever you find זנות, 

immorality, catastrophe comes to the world and kills both good and bad.   

י"רש   For the earth filled with – ”כי מלאה הארץ חמס“ 6:13 – 

robbery, their sentence was sealed because of theft.   

 Rashi says that whenever – ”קץ כל בשר“ 6:13 - מלא העומר 

there is זנות, catastrophe comes to the world.  This seems to be 

contradictory to what the Posuk says that the reason for the Mabul, the 

flood, was, “כי מלאה הארץ חמס” – because of theft.  We can explain that 

because of זנות the land filled with theft, and the Mabul came because 

of the theft.  זנות was so rampant, that people did not know who their 

fathers were.  People were inheriting money from whom they believed 

to be their father, but was in fact not their father, and were therefore 

taking inheritances that were not theirs.  This caused there to be much 

theft in the world.   

 Rashi says that the – ”כי מלאה הארץ חמס“ 6:13 - מלא העומר 

sentence against the Dor Hamabul was sealed on the account of theft.  

How do we reconcile this with what Rashi said, that catastrophe comes 

because of זנות.  Was it theft or זנות that brought the Mabul?  Hakodosh 

Boruch Hu, in His infinite mercy, first punishes a person through his 

money, as we find by Iyov.  If after the person is punished with his 

money he does not do Teshuva, then the person himself is punished.  

The terrible sin of the Dor Hamabul was זנות, which was going to bring 

catastrophe.  The first step would have been for them to be punished 

with their money.  However, because of theft, the money that they had 

was not theirs, and therefore they could not be punished with money – 

for their money wasn’t really their money.  Now that they would not be 

punished with their money, their bodies were punished, and the Mabul 

was brought upon them.  So it was the זנות that brought the judgment 

against them, and because of theft that the sentence against them was 

finalized, meaning, that the reason they were punished the way they 

were with the Mabul, and not with their money, was because of theft.   

 They were – ”כי מלאה הארץ חמס“ 6:13 - ילקוט האזובי 

punished Midah K’neged Midah – “(108)”למבול is the same Gematria as 

 ”.(108) חמס“

 Rashi says that the – ”כי מלאה הארץ חמס“ 6:13 - קרן לדוד 

sentence against the Dor Hamabul was sealed on account of the theft.  

How do we reconcile this with what Rashi said that because of זנות 

catastrophe comes.  Was it theft or זנות that brought the Mabul?  

Avodah Zara 4a – People became like the fish of the sea – just as the 

bigger fish in the sea devour those that are smaller than it, so too with 

people.  People are being compared to fish, as opposed to other 

animals.  While many animals eat other animals, they eat other animals 

from a different species, but they do not eat their own kind.  Whereas 

fish do eat their own kind.  The people of the generation of the Mabul 

were eating each other.  They all stole from each other, and wiped each 

other out financially.  While because of the great sin of זנות they were 

going to be destroyed, the way they would be destroyed was finalized 

because of their theft.  They were submerged in water, as fish are, and 

the whole world became like a place where fish live.   

 Was the world – ”כי מלאה הארץ חמס“ 6:13 - דרש משה 

destroyed with a Mabul because of זנות and Avodah Zara, or because of 

theft?  There are sins which are contagious, and sins which are not.  For 

one who has Emunah in Hakodosh Boruch Hu, and in His Torah, there is 

no reason that he should have a Yetzer Hara, a desire, to steal.  The thief 

has absolutely no benefit from his theft. Whatever is decreed for him on 

Rosh Hashanah, that is what he will end up with.  If he will steal 

another’s money, then money which he would have received in a 

permitted manner he will not receive.  Therefore, even if everyone 

around him is stealing, the Ba’al Emunah will not have any desire to 

steal, and will thus not steal. This sin of theft is not a “catchy” sin.  Then 

there are sins like זנות, where one has physical desires that he seeks to 

fulfill.  If there is much זנות around a person, it will have a profound 

effect upon him.  It is not that he will lose his Emunah in Hakodosh 

Boruch Hu, it is just that he will have this great Ta’avah to fulfill a desire, 

and it may cause him to sin.  As Chazal tell us, that one who sees a Sotah 

in her disgrace, should make himself a Nazir and refrain from wine.  

Chazal is telling us that even if one is a Shomer Torah and Mitzvos, but if 

he is around people who sin by fulfilling their physical desires, it is 

“catchy” and he may end up doing it as well.  For the sin of Gilui Arayos, 

which is one of the three severe Aveiros, everyone gets wiped out, for 

even the good will end up sinning, and therefore there is no reason for 

them to be saved.  The actual Gezar Din that the Dor Hamabul would be 

destroyed was because of the great sin of גזל, theft.  They had complete 

lack of Emunah that Hakodosh Boruch Hu runs the world, and they 

deserved to be destroyed.  However, not each and every individual stole, 

so why were they killed?  They were killed because of Gilui Arayos and 

Avodah Zara, for these are sins being that they were “catchy” sins, and 

they were so prevalent, even the good people, the people who did not 

sin yet, were also destined to sin – and therefore the whole world was 

destroyed (except for Noach and his family).  

 What type – ”איזהו חמס ואיזה הוא גזל“ 31:5 – בראשית רבה 

of robbery is called “חמס,” and what type of robbery is termed “גזל?”  

Rebbe Chanina said that חמס refers to robbery of an item that is not 

worth a Perutah (A Perutah is the minimum amount that is deemed by 

Chazal to be legally significant, and which can be claimed in court).  גזל 

refers to robbery of an item that is worth at least a Perutah.  What did 

the people of Dor Hamabul do?  One of them would bring out his 

container full of lupines to sell in the public market.  One person would 

come and take less than a Perutah’s worth of lupines, and then another 

person would do the same.  Many would come and take, though they 

would be careful that each one would only take up to the amount that 

the owner could not take back from him by law.  Hakodosh Boruch Hu 

said to them, “You have acted contrary to the acceptable standard of 

behavior, so too I will deal with you contrary to the standard that I 

follow, which is to judge with mercy.” 

ו"פירוש מהרז   – Bereishis Rabbah – 31:5 “ וכך היו אנשי דור

  ”.And so would the people of the generation of the flood do“ – ”המבול

In addition to the outright robbery (of more than a Perutah) that they 

committed secretly, they would also commit this robbery in public view, 

for they were unafraid to be brought to court for it, being that it was 

worth less than a Perutah.   

קץ כל בשר בא לפני כי מלאה הארץ חמס “ 6:13 – אדרת אליהו 

  .The words of the Medrash on this Posuk need explanation – ”מפניהם

The Medrash says that the people took less than a Perutah value of 

goods, and therefore the courts could not do anything.  It says in 

Meseches Brochos 58b, “מלכותא דארעא כעין מלכותא דרקיעא” – “The 

kingdom of the land is like the kingdom in Shomayim” – meaning that 

the courts in Heavens rule the same way that the courts in this world 

rule.  If so, how could the Dor Hamabul be punished at all?  If they could 

not be prosecuted for their actions down here, then they should not be 

able to prosecute them for their actions up there?  Sanhedrin 108a – The 

Gezar Din on the Dor Hamabul was only sealed because of גזל.  This 

seems to contradict the words of the Medrash which stated that they 
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never actually stole, but rather they took less than the value of a 

Perutah.  Could it be that the Medrash argues on this Gemara? When 

Chazal say that one cannot take another to Bais Din for the theft of less 

than a Perutah, it is not that the thought and the action are completely 

virtuous and therefore one cannot bring someone to court for it.  Rather 

it means that it is wrong, yet practically speaking they are not going to 

have Bais Din busy with a value which is not considered a “legally 

significant amount” that can be collected in court.  The Dor Hamabul 

showed their cruelty in how they went about stealing from others.  

There is no contradiction here between the Bais Din down here and the 

Bais Din above.  They were both in agreement that what they did was 

wrong, yet in this world one is only judged for his actions and not his 

thoughts.  However in Shomayim, Hakodosh Boruch Hu judges the non-

Jews based upon their evil thoughts – He connects their evil thoughts to 

their evil actions.  So while in this world they could not be punished in 

the courts, it was apparent they were cloaking their wickedness in their 

actions.  In the next world, the ruling is the same as this world, yet their 

thoughts were taken into account.  Once their thoughts were taken into 

account, they were punished appropriately for their atrocity.  “ קץ כל

 In front of Hashem their time was up, for it is – ”לפני“ – ”בשר בא לפני

only He Who judges them on their thoughts, and due to their 

wickedness they deserved to be destroyed.   

קץ כל בשר בא לפני כי מלאה הארץ חמס “ 6:13 - חתם סופר 

 ,גנבה theft, differ from the sin of ,חמס How does the sin of – ”מפניהם

which is also theft?  The Medrash tells us that the earth itself committed 

robbery by producing thorns instead of grain.  The Torah is Meramez this 

to us when it says, “ותמלא הארץ חמס” – and the earth is filled with 

robbery.  Since the corrupt human beings were not worthy to reap the 

lands bounty, the earth committed the ultimate act of robbery, חמס, by 

defying Hashem’s Will.  That which the Torah defines the earth’s 

production of thorns as robbery, teaches us a great lesson.  Every living 

being is entrusted with a mission from Hashem.  Failure to fulfill and 

complete that mission is tantamount to theft – theft of not utilizing the 

potential that Hakodosh Boruch Hu gave to that living being.  

קץ כל בשר בא לפני כי מלאה הארץ חמס “ 6:13 - תוספות ברכה 

 The Torah says that the reason for the destruction of the – ”מפניהם

world, of the Dor Hamabul, was due to חמס, theft.  Sanhedrin 108a – 

The Gezar Din was not complete until they spread out their hands and 

stole.  This is a Peleh, wondrous, when the Posuk says in 6:11 “ כי השחית

 which the Gemara in Sanhedrin tells us that the Loshon ”כל בשר את דרכו

of השחתה, is a Loshon of Gilui Arayos and Avodah Zara.  The Gemara in 

Sanhedrin 74a (and in numerous other places) says that these two sins 

are from the three most severe sins, to the point that one should be 

willing to let himself be killed rather than to transgress them.  On the 

other hand, the sin of stealing is only a לאו.  How could it be that for the 

two severe sins of Gilui Arayos and Avodah Zara they did not deserve to 

be wiped out, yet the sin of theft, which is not so severe, was the cause 

of their destruction?  While it is true that the sins of Gilui Arayos and 

Avodah Zara are very severe, nonetheless, even when they transgressed 

these sins, there was still Sholom amongst them.  They were sinning 

against Hashem, yet peace reigned amongst them.  As long as there was 

peace amongst the people, the Midas Hadin did not reign, and they 

were not punished.  However, once theft was involved, there was no 

longer peace amongst them, for they were stealing from each other.  

Once there was no peace, the Midas Hadin took control, and they were 

punished for all of their sins: Gilui Arayos, Avodah Zara, and theft. 

 First the – ”ותשחת הארץ לפני האלקים“ 6:11 – זרע שמשון  
Torah tells us that the Dor Hamabul were corrupt with זנות and Avodah 
Zara, and then it tells us that they were filled with חמס, theft.  Then the 
Torah tells us “וירא אלקים את הארץ והנה נשחתה” – implying that the 
main thing was the Gilui Arayos, and Avodah Zara.  The very next Posuk 
says, “קץ כל בשר בא לפני כי מלאה הארץ חמס מפניהם” – implying the 
main reason for the flood was חמס, theft.  Which was it, Gilui Arayos and 
Avodah Zara, or theft?  Brochos 32a – In the beginning of Sefer Devorim, 
the Torah tells us that Moshe spoke to Klal Yisroel words at certain 
places – one of them called “די זהב.”  The House of Yannai said that this 
is what Moshe said to Hakodosh Boruch Hu: “Ribbono Shel Olam, 

because of the gold and silver that You gave Klal Yisroel, until they said 
 meaning that it was so much – די זהב it’s enough’ (from the words‘ – ’די‘
gold) that it was all that gold that caused them to make an Eigel.”  Rebbe 
Chiya Bar Abba said in the name of Rebbe Yochanon, that it is like one 
who would send his son to a house of זנות with a pouch filled with gold 
around his neck – and you would expect him not to sin? The Gemara 
says that Hakodosh Boruch Hu admitted that Moshe made a valid point.  
Chazal tell us that the Dor Hamabul had everything good.  Sanhedrin 38a 
– The Dor Hamabul had it so good, that it was a taste of Olam Habah.  
We are told specifically that they had beautiful women, and there was a 
big desire for that generation to be involved with זנות.  To the extent 
that there were two Malachim who fell to the earth, and they sinned as 
well – that is how great the desire in the air was.  So while they sinned, 
they could have claimed that it was not their fault, because they sinned 
only because they were given so much from Hakodosh Boruch Hu.  
However, because they were involved in theft, they lost this argument.  
For if their excuse for their sinning was because Hakodosh Boruch Hu 
gave them so much goodness, why did they have to steal?  Their stealing 
showed that they were doing it to anger Hakodosh Boruch Hu, and their 
judgment was sealed because of the theft.  While the judgment was 
sealed because of the stealing, the main reason that they were punished 
was for their transgressing the severe sins of זנות.   
קץ כל בשר בא לפני כי מלאה הארץ חמס “ 6:13 - אדרת אליהו 

 The generation were in the habit of often stealing from one – ”מפניהם
another, and large amounts – much more than the value of a Perutah.  
That which the Medrash explains that חמס means less than a Perutah, 
that was done “מפניהם”, in front of them.  When they were in front of 

people they could not steal openly, so they therefore took less than a 
Perutah’s value, so that the person could not do anything to them.  
Don’t think that they were careful not to steal and that is why they took 

less than a Perutah’s value.  They were robbers, and they were so 
entrenched in theft, that even in front of the people they needed to do 
something, so they then took less than a Perutah’s value.  
 Perhaps now we can understand why the Torah says that 

there was a great flood that destroyed the world because of Gilui Arayos 

and Avodah Zara, and that the Gezar Din was because of חמס, theft.  As 

the Medrash explains, the theft was less than a Perutah’s value, and 

therefore the one who was stolen from had no recourse, for it was too 

little value to bring the person to court. There are times that one Chas 

V’sholom sins because he cannot control his physical desires.  The 

person does not want to sin against Hashem, and he regrets it after he 

sins.  For someone like this, although they may be grave sins, there is 

hope that he will do Teshuva, for he knows and admits to himself that it 

is wrong – yet he cannot control himself.  On the other hand, when one 

sins, yet convinces himself that what he is doing is within the confines of 

the law, and he has done nothing wrong – there is no hope for this 

person to do Teshuva, for he does not believe he did anything wrong.  

Chazal tell us that because of the sin of the brothers selling Yosef, and 

the sin of the Eigel, we are still paying the consequences for those 

transgressions.  However, for the sin that Klal Yisroel did with Midyan of 

 and Avodah Zara, for that they were punished at the time, but we זנות

do not see any lingering effects from it.  This can be explained very 

simply.  When the brothers sold Yosef, they believed that they were 

doing the right thing.  They had no qualms about what they did, to the 

degree that the Medrash tells us that they had a Seudah after they sold 

him.  The sin of the Eigel they believed to be right and just.  They 

believed that Moshe Rabbeinu was gone, and that they needed an 

intermediary between them and Hashem, so they made the Eigel.  In 

both of these cases, they believed they did nothing wrong.  However, 

the sins with Midyan of זנות and Avodah Zara, they knew it was wrong, 

yet they were overcome with their physical desires.  They were punished 

and that was it, for it is easier to do Teshuva when you know it was 

wrong.  The Dor Hamabul were punished for all of their sins, but the 

Gezar Din that they be destroyed was because of חמס, theft which was 

less than a Perutah’s value, which they believed they had a right to do.  

Being that they did not believe they did any wrong, they would never do 

Teshuva, and were therefore destroyed.  May we be Zoche to recognize 

our sins, admit them, and do a proper Teshuva for them.   
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