
rntk vzv ouhv omgc van kt wv rcshu - (jn-ck) ohna hshc kfv
     eomgc (dh 'z ,hatrc) jbc rntb 'vzv ouhv omgc rntb ,unuen vakac hwwarc

ot lfu lfc 'ohrnut urus hbc uhva hpk 'ouh ka urut ,htrnc 'wudu jb tc vzv ouhv
ihkhaf ihkyub ubt tkt 'sug tku 'vch,c xbfhk u,ut ihjhbn ubt iht 'uc ihahdrn ubt
kfu 'ouhv hmjc uxhbfn hbhrv tuv lurc ausev rnt /vch,v ,t ihgecnu ,unusreu
vzv ouhv omgc (tb 'ch ,una) rntb ohrmnc /vjnhu tch ,ujnk jf ushc aha hn
ohjhbn ubt iht 'ovc ihahdrn ubt ot lfu lfc 'ohrnut ohrmn uhva hpk 'wv thmuv
ausev rnt /ovc ihdruvu ihhz hkfu ,uphhx ihkyub ubt tkt sug tku ',tmk o,ut
itf ;t /vjnhu tch ,ujnk jf uc aha hn kfu 'ouhv hmjc ithmun hbhrv tuv lurc
ubt ot lfu lfc ohrnut ktrah uhva hpk 'vzv ouhv omgc rntb van ka u,,hnc
shruvu 'ohv ,t ubk greu 'ohrmnn ubthmuva ost 'u,ut ihjhbn ubt iht 'uc ihahdrn
ubt iht 'vru,v ,t ubk i,bu 'rtcv ,t ubk vkgvu 'uhkav ,t ubk zhdvu 'inv ,t ubk

 /kwwfg /wufu ouhv hmjc uxhbfn hbhrv tuv lurc ausev rnt /u,ut ihjhbn
'ohna hshc kfv hf 'itf znrk vru,v v,mr hf 'ubt ohshnk 'ukt hwwar hrcsn     
,uagkn w,h ush kg cfgk vhrc oua ,kufhc ihtu 'kkf ostv hshc vbht vkugp ouau
vkgh tk ',rjt vdvbvc uwwj umrh okugv hbc kf ot ;tu 'u,cajnc vkg rat ,t
ihntvk 'vbuntv hrehg dwwhn tuv vz rcsu 'kgp, vn lk rnth hn hf 'oshc rcsv

/ohagnv kfk vaghu vaugu vag usck tuvu ' ohturcv kfk dhvbn tuv vwwceva
kf hf ,gsk uhkgu 'uck ,uhnhbpc eung eung rhsjvk sjt kf chhj vz rcsu     
ihch 'uwwj ohnmnumn ov uh,ubuzna vturafu ',wwhav iumrc ot hf ohhuk, obht uhfrm
hucr rjt yuvk vhvh tku 'uhfrm kg aecku 'kkp,vk hutr w,h usck uk hf
,wwhav vmurafu ',wwhav iumrc tkt ohhuk, ohrcsv iht runtf hf ',uks,avv
gpav hucra ,wwhav vturafu 'ohhgcy ,uchxk euez tuv iht 'gpa ostk ghpavk
'w,h ubumr ,t ,ubak vnutnc ,uks,avv hucr khguh tk 'u,cuyk vbht ostv vzk
tuv vwwcev hf ',gsk uhkg kyun 'u,xbrp lrumk vaug osta ,uks,avv ygn odu
,wwhav iumr uvza rjtn 'uzu uz ,uks,av ,uagk ujunc iuhgrv vz ujunc xhbfva vz
ygn ,t vaga rjtna juyc vhvh vzc lt 'ohhgcy ,uchx hwwg u,xbrp kceha
vmur ,wwhav ot ;t hf ',ubks,a sugc ,ucrvk lhrm tuv iht cua ,uks,avv
ihgf thvu ',uks,avv ygn tuv vaug rcf hrv 'ohhgcy ,uchx lrs uhkg ghpavk

/,uks,av sugc lrum ihtu 'u,gpav kf ufrs lhanvk hgcy rubhm
u,xbrpu 'ukngc vfrc vtur ubht ot ;t hf ostv od gsh uz vbunt jufnu     
hrvu 'tuv lurc trucv iumrc huk, rcsvu rjtn hrva 'u,cuyk vz hrv ',nmnumn
vtur tuv ihta ;tu 'u,cuyk tuv kfva htsu if ot 'uwwj ,ugrv tm, tk w,h u,tn
lun,, rat thv vb,htv vbuntv ouen kfn 'vz hsh kg lanha cuyv ,t uhbhg sdbk
vchxv ,t vtur vhv ukhta tuv ihntn hf 'uwwj vruja vrnu ,ucmg hshk kuph kck uc
'uhhj hnhc ubuhxb uvza tkt 'vzn vmurn vhv htsu 'vcuyv kcek u,tn rmcb v,njna

/vff wv vag vnku vn kg gsuh tuv ihta ;t 'vbuntc ohrcsv kcek uhkga

wudu vag rat vgrv kf kg tuvv ouhc hbp rh,xt r,xv hfbtu
(zh-tk)whbp rh,xt r,xv hfubtuw ohkhnv ,buuf ruthc - 

k      c,cwwwwiiii""""rrrrvvvvuuuunnnn    hhhhyyyyuuuueeeehhhhkkkkwwww) cccckkkkxxxxrrrrccccnnnnhf v"s wd ,ut u"b inhx tne trusvn '
vr,xvc r,xb lrc,h oavafu ',ur,xv h,a ah"a '(wufu ,ur,xv h,a ah
',jt vr,xvc r,xb tuvaf 'if hp kg ;t lt 'utmnk stn vae if od ',jt
'ubnn r,xb ,"hava gsuha rjtn 'lrc,h u,ut tmnha sg ru,jku gdhk rapt
,r,xb vnmgc vr,xvva 'ubhhvs 'vr,xv lu, vr,xvc r,xb ,"havaf kct
tumnk kkf rapt ht hzt 'ubnn r,xb ,"hava kkf gsuh ubhta 'ubhhvs 'ubnn
'whbp rh,xt r,xv hfubtuw ,bhjc vzu ',"havn kkf gsuh ubhta rjtn 'u,ut
ubht htsuuc hztu 'r,xb ,"hava kkf ugsh tka 'vr,xvv ,t rh,xta 'ubhhvs
hf 'lrc,h u,ut aeck lhrma kkf gsuh ubhta rjtn 'lrc,h u,ut tumnk kufh

/k"bf ,r,xb vnmgc vr,xvv hf 'ubnn r,xb ,"hava kkf gsuh ubht
htsuuc 'vr,xv lu,ca vr,xvvc ukhptu ,ur,xvv kfc wpta ',ntc kct     
hf ',"hav ,uhj uc vhvh tka rcs oua iht htsuuc hf ',"hav acukn oa od
ohagnv kfcu ohrcsv kfca 'htsuuc f"gu 'kkf ouhe uk vhv tk u,uhj hsgkc
'vrhcg rcs ihaug u"j ot ukhptu 'kufhcf ,"hav oa acukn ',ucajnv kfcu
tuva lt ',"hav ,uhj oa ah htsuuc 'vz kf og ',"hav iumrf tka tuva
'ohrcsv kfca 'tmnbu 'rcs kf ka ,uhjv thv vru,vu 'kusd oumnmcu okgvc
od oa ah 'oukau xj vrhcg ka vagnu ruchs vcajnc ukhpt ',ucajnv kfcu

/,ur,xv ,bhjcc 'kusd oumnmcu okgvc tuva lt 'vru,v ,uack,v if
,urhcgv h"ga 'ubhhvs '(/z"p tnuh) k"zr a"nf 'wr,hvf uk vagb 'vbau rcgw hf     
ruxhtn vagba sg 'vru,c ohrjt ohpurhm vaugu 'ohhj ohekt hrcs lpvn tuv
,urhcgv lu,c ukhpta tmnbu 'wudu gr cuyku cuy grk ohrnutv huvw a"nfu 'r,hv
'ubhhvs 'okgvc tuva er 'vru,v ,uh,ut 'ubhhvs 'lrc,h oav ,uhj oa acukn

 vagba sg 'vru,v ka ohpurhmv lpv ',urhcgv ,njna'k"bf r,hv ruxhtn
vagba gsuh p"fga iuhf 'wufu ,jt vr,xv ,bhjc vzu 'wr,hvf uk vagb vbau rcgwa
uk vagbw ,bhjck ghdvu kpba vn ,t wufu uck kt chavk uk raptu 'wufu r,hvf uk

/r,hvf uk vagba vzn gsuh p"fga rjtn 'vzn tmha sg ru,jhu aechu 'wr,hvf
kfa tkt 'r,hvk ruxhtv ukmt lpvba kkf gsuh ubht od ot 'wufu okut     
rcga rjta ratf ,tzu 'oukau xj rund ruahnk uk ohnus ohgrv ohrcsv
vr,xvva 'vr,xv lu,ca vr,xv ,bhjc vz 'wufu u"j ,urhcg r,uh vaug vbau
',"hav acukn 'vr,xv lu,ca vr,xvc oda ',ntcu 'k"bf ,r,xb vnmgc
huchr hsh kga 'eru 'k"bf rcs ouak ,uhj iht uhsgkc hf 'vru,v ,uh,ut ubhhvs
wvru,v ,unfjwn ukmt lpvba sg 'hrndk ohhj oheukt hrcs lpv ,urhcgv

/"r,hvf uk vagba unmgc vz ,t ukhpt kkf gsuh ubhta sg 'w,uh,pwk
     ',ur,xvv ukd,h ',"hav oa ah ,ur,xvv lu,c ukhpta gsh ot 'kct" 'lhannu

/"cyunk ubrhzj,u u,ut jhfu, rat 'wufu (ohbufbv ohpurhmv ogu) wvru,w ,uhvk urzjhu

Suvalker Rov, R’ Dovid Lifschutz zt”l (Tehila L’Dovid) would say:

     “wsgk lc oa vhvu ofhekt wv ,hrc iurt smn u,t o,nau vzv vru,v rpx ,t jekw - The reason a Torah was placed at the

side of the Aron was so that if, at some later date, someone tries to falsify the words of the Torah, a ‘master copy’

would be available with which to rebut the falsifier. It is human nature that one who no longer wishes to observe the

Torah’s laws will not simply abandon them; he will create a new religion or a new philosophy which he will claim is

the Torah. Moshe was afraid that someone would take out a Sefer Torah and, for example, erase the words “Do not”

from the commandment “Do not murder” or “Do not steal.” As long as a master copy remains untouched, one or two

generations may stray, but their descendants will return. Once that Torah is tampered with, however, all is lost.”

(3) s:th vcr ,hatrc (2) wc erp vbav atr (1)
uye wg rag,,a khcac rpx (4) sr, j"ut ruy

rg:c ,udvbvu ,ucua, ,"ua ihhg (5)

   5:15 - w"yr dgpnd blt * 
    6:09 - zayl zexp zwlcd

    9:16 - ̀ "nd/rny z`ixw onf 
   9:52 - ̀ "xbd/rny z`ixw onf

`"xbdl/dlitz onf seq - 10:49
ycew zay dngd zriwy - 6:26

7:16 - miakekd z`v  w"yven      
            7:38 - mz epiaxl / k"d`v 
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Mazel Tov to Chani Blonder and Meir Aryeh Kushner
on their engagement, and to the entire extended

Blonder and Kushner families. May the young couple
build a Bayis Ne’eman B’Yisroel  zx`tzle myl

v"g vnka ovrct wr ,c kjr tahr u,hgru k"z whcuy wr ic rykt ktuna ;xuh ovrct wr ,nab hukhgk
carried out and laining resumed with a heightened awe of

Hashem - and the Daas Sofer!

lynp: Many people fast and are careful to avoid the five

prohibitions on Yom Kippur. They spend all day in shul and

they “klop al chet” with devotion. But at the same time, they

A SERIES IN HALACHA
LIVING A "TORAH" DAY

"ause lhbjn vhvu" - Keeping the Jewish Camp Holy (99)
Aseres Yimei Teshuva. There is a tefillah from the Arizal

quoted in Sefer Mishnas Chasidim (an early Kaballistic work)
(1) to say with the words: "vkfkfu vxbrp rpxc ubc,f ubfkn ubhct".
The text of the tefillah reads as follows: hekt wv lhbpkn iumr hvh"
ouhu ouh kfcu ouhv hbjkua kg ohfunxv kfku h,hcku hk i,,a h,uct hektu

"vxbrpv kg vbunnv  [txubrehs]  kusdv lna ,ufzc sucfc h,ubuzn 

    The bracketed Name of Hashem is not said; rather one just

looks at it without articulating the Name, as we mentioned last

week in the tefillah during Birchas Kohanim. This tefillah is

brought in many Nusach Sefard machzorim and siddurim. There

is somewhat of a discrepancy as to the exact time to say it. In the

source quoted above, it says that one should say this tefillah

while the Chazan is reciting those words of "ubfkn ubhct".
However, in the machzorim and siddurim, it seems to indicate

that each individual should say the tefillah with his own personal

recital of that line in "ubfkn ubhct". 
Yom Kippur. There is a story in the Medrash Raba (2) which is

quoted in the Tur (3), about a city in which there was only one

fish to be had. One of the prominent ministers in the town sent

out his servant with an order to purchase the fish and gave him a

gold coin. However, there was a Jewish tailor who was so intent

are not careful with their words, their thoughts, and who and

what their eyes focus on. On Yom Kippur, a Jew is akin to an

angel. He is dressed all in white and his innermost thoughts

should be just as clean. His Teshuvah must be complete - and

that means a purity on the inside as well as the outside.  

`"hily cltyxid jexa x"den z`n 
qhiid cplailw jexa miig zxhr llek y`x 

on purchasing the fish, that he went as high as five gold coins in

his bid to get it. When the minister heard that a simple tailor

outbid him for the fish, he called the man over and asked why it

was so important to buy this fish. The tailor answered, “And how

can I not buy it in order to eat it on this day (Erev Yom Kippur),

the day that the Holy One blessed be He commanded us to eat

and drink, and assured us (if we do so) of total forgiveness for all

of our sins?” The minister was impressed, and complimented the

man on his action before sending him on his way. When the man

got home and opened up the fish, he found a diamond inside!

     Based on this Medrash, some say (4) that eating fish on Erev

Yom Kippur is a segulah for becoming wealthy. However, the

proof from the story is not clear, because that person spent a large

sum to get the fish, and therefore this story may not necessarily

appply to one who buys it at a lower price.

Kedusha of Musaf on Rosh Hashana and Yom Kippur.

During kedusha, when the Chazan intones the word "v-h-t" - it is
deemed an opportune time daven for parnassa (or good children

or even asuev jur). Some machzorim include a special text to

say. It is brought down (4) that in some congregations the chazan

says that word in a long drawn-out nigun to enable the listeners

to say the entire lengthy prayer.

R’ Shamshon Raphael Hirsh zt”l (Chorev) would say:

     “The Rambam states that the essence of Teshuvah is ‘Viduy’ (confession of sins). However, viduy is not simply a

confession of one’s sins to Hashem, but is also a confession of sins to ourselves. Hashem does not need an avowal from

us for He knows us well; we need this unreserved confession. Without personally facing our own ego, we can never truly

improve. Confession is difficult, for within each of us is an ‘advocate’ ready to justify and minimize our shortcomings

and veil our self-image. Thus, the first step is our personal confrontation with the sins we confess in the viduy.”

A Wise Man would say:

     “What is Teshuvah? Repentance means you change your mind so deeply and thoroughly that it changes you!”         



    Teshuvah is a process. It means changing ourselves into a new creation. When one sins, it is not that he is the same
person he was before but he sinned. No. When a person sins he is a different person. Sin is like a virus (Aveiros?). Just as a
virus attacks the body in a physical sense, aveiros (sins) attack and damage the soul. If we would be able to see what we
look like spiritually before we sin and compare it to after we sin, we wouldn’t even recognize that we are the same person. 
     What exactly is the spiritual damage? We should imagine sins are like blankets. Some blankets are heavy and thick,
some are thin and light, but all blankets and covers do just that - they cover! So too, a sin covers up the neshama and causes
a barrier between us and Hashem. The goal of life is to get close to Hashem, so sins are the absolute worst things because
they distance us from Him. They do not allow us to feel His closeness and they desensitize us to real spirituality. 
     Yom Kippur is the day that the barriers are removed from our souls. This is accomplished through Teshuva, and reciting
viduy ten times on Yom Kippur. It is interesting that the word for "rpuf" (heretic), is the same letters as "rupf" (atonement).
The message for us is that even a heretic, someone who says that he doesn’t believe in G-d is really just someone who has
so many layers of blankets, of covers on his neshama that he doesn’t think he believes! But really every single Jew believes
in Hashem, we are "ohbhntn hbc ohbhntn"! We all received the “Emunah Gene” from Avraham Avinu and when we feel
disconnected from Hashem, it is only on account of our sins! Yom Kippur is the day we become cleansed. Hashem atones
our sins and all the barriers between us fall so that our pure neshamos can shine. We must do ours! We must follow the four
“magic” steps to Teshuva and Hashem will allow us to truly feel His presence inside ourselves! G’mar Chasima Tova! 
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    The Zohar Hakadosh says that tzaddikim have an ability to feel when their neshamos begin to leave them. In this parsha,
Moshe Rabbeinu wished to bid farewell and console Klal Yisroel over his impending death when he felt that the Ribono shel
Olam took away his wellspring of Torah and chochma (dh vyux). He gathered the Nation and announced that he has reached
the age of 120 and was preparing for death. The question is, why did Moshe say, “I cannot go and come” (tucku ,tmk) - he
should have simply said that now is the time for him to die and give over the leadership of Klal Yisroel to Yehoshua bin Nun. 
     In order to explain his choice of words, we need to take a look back at the beginning of Moshe’s life. The posuk tells us:
(th-c) "uhjt kt tmhu van ksdhu" - “Moshe grew up and went out to his brethren.” Rashi explains that when he saw the
suffering of Bnei Yisroel, he felt their pain and grieved with them. Moshe matured (ksdhu) to become an eved Hashem in the
area of Bein Adam L’chaveiro, an important first step in his role as manhig Yisroel. Soon after, we are told about Moshe’s
understanding of Bein Adam L’makom by the burning bush, as the posuk states: (t-d) "ohektv rv kt tchu" - “And he came to the
mountain of G-d.” The first verb describing Moshe’s interpersonal relationship is "tmhu" and the second verb describing his
relationship with Hashem is "tchu". It is clear that these two words describe the essence of Moshe Rabbeinu’s accomplished
life, which made him the ultimate manhig Yisrael who was ready to give his own life to protect Klal Yisrael and was able
to speak to Hashem face to face - "ohbp kt ohbp". Moshe Rabbeinu embodied and cherished these two attributes, so when he
felt that his life was ebbing away, he expressed himself by using the words that described his lifelong commitment to
avodas Hashem - "tucku ,tmk sug kfut tk". Each and every yid should try to emulate Moshe Rabbeinu and his two middos
of "tucku ,tmk" and thereby be zocheh to ohhjv rpxc ubn,ju - a year of Torah, chessed, nachas and hatzlacha.

 //// wv kt ucuau ohrcs ofng uje(vcua ,cak vrypv)

                                                                                                                                                                                                             

wufu urmh ,t h,gsh hf ugrz hpn jfa, tk hf sgk uhbpk ,tzv vrhav v,bgu(tf-tk) 
     In the town of Halberstadt, Germany, over one hundred years ago, lived the Gaon, R’ Binyamin Tzvi Auerbach zt”l.
He grew up in France and served as a rabbi in Darmstadt for ten years after earning semicha as well as a PhD in
philosophy and Semitic languages. While living in Frankfurt, R’ Auerbach wrote the sefer Bris Avraham in memory of his
father and also spent much of his time editing Sefer HaEshkol, written by the Ra’avad of Norvona in the 13th century.
Years later, when he became the Rav of Halberstadt, he published his work as a commentary named Nachal Eshkol.
     R’ Auerbach was well respected by the Jewish community, as well as the local authorities, and was called upon time
and time again to intercede with various agencies in times of crisis. His dignified manner and ability to converse with the
gentiles on many differing topics, endeared the rabbi in their eyes. This came in handy on more than one occasion.
      A Jewish child was kidnapped from his family and taken in by a nearby monastery. The priests and nuns did their best
to brainwash the child and uproot any semblance of Judaism, and to a large extent, they were successful. The child became
a practicing Christian, and studied diligently to understand the ways of the Church. However, the Jewish parents mounted
a herculean search and rescue effort and although it took a number of years, they finally tracked down their child. 
     Finding the child was the easy part. The monastery adamantly denied any involvement in a kidnapping scheme, and
objected vociferously to harboring a Jewish child against his will. Both sides hired legal representation, and the matter was
brought before a magistrate to determine the facts. First the parents tearfully pleaded their case, detailing how their little
boy was snatched away from his home and his family and how it took much time, effort and money to finally locate him
safe and sound - and Christian - in the folds of the Church. The convent, as represented by their glib attorney, denied
everything and accused the Jewish family of imagining the whole charade. The proceedings became quite messy.
      The judge finally issued a ruling. “I sympathize with the plight of the parents but until they have proof, I cannot
remove the child from the monastery. However, I will allow them five minutes to spend alone with the little boy and if
they can convince him that he is their son, I will allow the boy to leave with them.”
    The parents rushed to the home of R’ Auerbach and explained the situation. They asked for advice and what to say to
make the child remember them. R’ Auerbach told them that he wished to accompany them on their visit. At first, the
Church refused this request, but thanks to his good relations with the courts, his appeal was granted post-haste.
    On the day of the fateful meeting, the parents together with R’ Auerbach, the chief rabbi of Halberstadt, entered the
convent and were ushered into a small room where the boy was waiting for them. He was a Christian boy now, through
and through, and had very little interest in meeting with these Jews. He was only there because the court forced him to spend
five minutes with these people. The parents looked at the rabbi and he told them to be silent; he would do all the talking. 
      Suddenly, R’ Auerbach removed his outer coat, revealing a snow, white kittel. He placed a white yarmulke on his head
and stood facing the boy. He opened up a machzor and in a voice full of yearning and devotion, he began to sing the words of
“Kol Nidrei.” The haunting melody filled the small room and his voice ranged forth, as the timeless tune, sung hundreds of
thousands - millions - of times over the course of millennia, seemed to hang in the air, suspending time. R’ Auerbach
continued to sing and did not stop until he had completed the entire paragraph. Three minutes had elapsed - two minutes left.
     The boy was sitting upright in his chair, as he had been taught to do in the monastery. R’ Auerbach looked deeply into
his eyes and asked, “Do you want to come with us and merit the benefits of both this world and the next ..... or do you wish
to stay here in this monastery?” The boy’s face was a mask, but after hearing these words, his outer facade cracked.
     He jumped out of his chair and ran into his mother’s arms. “Take me away from here! I cannot remain here one more
minute! I remember that tune from the synagogue and I wish to go back there and hear it again!” The boy sobbed and left
the convent with his parents.                                                                                                                                                              
     

    hfbt vba ohragu vtn ic ovkt rnthu
 wufu tucku ,tmk sug kfut tk ouhv   (c-tk)

//// ,uhufz rpxc ubc,f ubfkn ubhct (ubfkn ubhct rsx)
    “Our Father, our King, inscribe us in the book of merits.”
We must understand; if we have earned the zechusim
(merits) then Hashem will definitely inscribe us without our
asking, and if we have not earned them, what do we want
Hashem to do? Add merits that we do not deserve?
     R’ Matisyahu Salomon shlit’a answers in the name of
R’ Daniel Movshovitz zt”l of Kelm, that when the new
year begins, Hashem not only determines how much a
person will earn but also how many opportunities a person
will have to perform a mitzvah and thereby build his share
in Olam Haba. Thus, we beg Hashem, “Inscribe us in the
book of merits - Give us opportunities to gain merits of
eternal value. We are ready and willing to do the job!”
   This is akin to the famous Medrash (c:v a"va) which quotes
Rav Yasa who says, “Hashem tells Klal Yisroel, ‘Open up
    EDITORIAL AND INSIGHTS ON

       THE MIDDAH OF .... dddddaaaaaeeeeeyyyyyzzzzz

CONCEPTS IN AVODAS HALEV            

FROM R’ CHAIM YOSEF KOFMAN    

for me an opening (of repentance) the size of an eye of a
needle, and I will open for you openings that even wagons
will be able to pass through.’” We have to just make the
initial move towards repentance, and Hashem will help us go
further. The Alter of Novardok, R’ Yosef Yoizel Horowitz
zt”l asked on this Medrash: For ten days, we are consumed
with Teshuvah. Haven’t we opened up an opening at least the
size of a needle? It may not be huge but we’ve surely made a
hole! Why hasn’t Hashem responded with a bigger opening?
     Says the Alter, there are different materials that holes can
be made in. If you make it in sand, it won’t last. If you make
it in metal, it will. The Medrash stresses “the size of an eye
of a needle,” to indicate that the opening has to be an
enduring and constant commitment, not just a temporary
spark of repentance. A needle is metallic and its hole is
lasting. If our Teshuvah will likewise be solid like a piece of
metal, then Hashem will see to it that the hole is enlarged.

 FROM THE WELLSPRINGS OF 

R' GUTTMAN - RAMAT SHLOMO

lyn: One year on Yom Kippur morning, a wealthy Jew

walked into the large central synagogue of Pressburg

wearing leather shoes. Torah and mitzvos meant nothing to

him and he considered his attendance once a year as a

laborious custom rather than a religious observance. He still

recognized the importance of an aliya, though, and was the

highest bidder when they were sold before Krias HaTorah.

    As he was being called up to the Torah, the Rav, R’

Akiva Sofer zt”l (Daas Sofer) sent the gabbai to instruct

him to take off his shoes. The man shrugged his shoulders

and continued walking to the bima. Again, the Rebbe sent

the gabbai,

the gabbai, begging him not to desecrate the Torah’s

sanctity by saying the blessing while transgressing its

commandment on this holiest of days. Blatantly, the man

refused and he defiantly ascended the bima. R’ Akiva’s face

darkened as the man’s blessing rang out loud and clear.

     The entire shul watched the scene with bated breath. No

one said a word. However, retribution was swift to come. In

front of the whole shul, just as the man completed his

beracha, he turned deathly pale. His eyes rolled upward as

he grasped the sides of the bima for support and then

crumpled in a heap on the floor. Silence reigned as he was

carried out and tefillos resumed with a heightened awe of
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By Rabbi Meir Orlian

I have had the 
same tenant 
for the last 
five years. The 
current lease is 
about to expire 

and a potential tenant expressed interest 
in leasing the apartment.
Q: Do I have an obligation to negotiate 
with my current tenant before 
negotiating with the new potential 
tenant?
A: Before answering your question, we 
must review some of the laws of bar 
metzra (loosely, a neighbor’s right of first 
refusal). Chazal granted neighbors the 
first option to purchase adjacent land. 
This enactment is rooted in the principle 
of yashar vatov, and since two contiguous 
properties are more advantageous than 
two noncontiguous properties, we tell the 
buyer that it is yashar vatov for him to find 
another property for sale and allow the 
neighbor to purchase the land adjacent to 
his. 
If someone purchases a field subject to 
this law, one of the adjacent neighbors 
can exercise his rights as a matzran — a 
neighbor. Once invoked, the “buyer” is 
considered to have acted as the agent of 
the matzran to purchase the field and the 
“buyer” must vacate the property, provided 
that the matzran reimburses the “buyer” 
the cost of purchasing the field (C.M. 175:5-
6).  
This enactment applies whether the 
“buyer” contacted the seller or whether the 
seller contacted the “buyer” (Maharshag 
3:117). Even if the seller does not want 
to sell the property to the matzran, the 
property is transferred to him (C.M. 175:6). 
Although this enactment is directed toward 
the buyer because the seller can always 
decide not to sell the property (Sema 
175:7, 38, 63, 67), nevertheless there are 
authorities who write that the seller should 

The Yamim Nora’im were reaching their climax. 
The shul was packed with men wrapped in 
talleisim and women dressed in white for Ne’ilah. 
The Rabbi delivered an impassioned sermon 
emphasizing the tremendous last-minute 

opportunity for teshuvah, and exhorted each person to examine his ways. 
Mr. Krumbein listened intently and the words penetrated his heart deeply. He was 
a simple person who earned his living as a shopkeeper but tried to observe the 
mitzvos properly, deal kindly with others and learn Torah according to his available 
time. Of course, there were many things to do teshuvah for, but none of these 
were going to “make or break” his Yom Kippur. He searched for something that 
perhaps he had overlooked in previous years or that would set his life along a 
significantly better path.
Toward the end of his Shemoneh Esrei, he found himself saying Viduy: “Ashamnu, 
bagadnu, gazalnu... — We were guilty, we betrayed, we stole...”
Mr. Krumbein was perplexed. He wasn’t a thief. He hadn’t stolen. Or had he? There 
were times he had cut corners slightly with his customers; sometimes he hadn’t 
gotten around to paying the delivery boy; some extra stock on consignment was 
never returned to the suppliers. But what could he do about this? How could he 
remember whom he had cheated and by how much?
Suddenly the Viduy took on new meaning. If he was going to repent for gezel he 
had only a few minutes left to go through the teshuvah process: He regretted his 
actions; he confessed; he accepted not to do it ever again. But how could he fix 
what he had done — and moreover, on Yom Kippur itself?
After finishing Shemoneh Esrei, he 
noticed a dvar Torah in the weekly 
parashah sheet titled, “So That We 
Should Refrain From Stealing.” 
While he generally avoided reading 
parashah sheets during davening, 
this was essential for Yom Kippur! 
He grabbed the parashah sheet and 
was amazed to see that the article 
addressed his question: How does 
one repent from stealing?
The article first cited the words of the 
Shulchan Aruch (C.M. 360): “Anyone 
who steals is required to return the 
theft itself, as it says, ‘He should return 
the theft that he stole.’ If it is lost or 
changed, he pays its value.” 
But what about the many people 
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first inquire whether any of the matzranim 
are interested in purchasing the property 
(Divrei Malkiel 3:156; Aruch Hashulchan 
175:7).
Poskim debate whether a tenant is 
considered a matzran to purchase the 
property of his tenancy (C.M. 175:62-63).  
Therefore: 
If the current tenant bought the property, 
the matzran cannot force him to vacate.  
If someone else bought the property, even 
if he is not a matzran, he cannot be forced 
by the tenant to vacate the property.  
However, if the question arises before the 
sale, the tenant has priority ahead of a 
non-matzran.  
If the tenant and matzran ask who has 
priority, the matzran has, since his claim 
is certain whereas the tenant’s claim is 
subject to debate (Shevus Yaakov 3:165, 
cited by Pischei Teshuvah 175:28).
Conversely, all opinions agree that a tenant 
during the period of his tenancy who wants 
to renew his lease has matzranus rights 
and has priority over another potential 
tenant (Taz, Nesivos 237:1).  
However, if the landlord prefers the new 
tenant — for example, if the current tenant 
has more children than the potential 
tenant (Ketzos 175:3) or he has greater 
confidence that the new tenant will pay his 
rent on time (Mishpat Shalom 175:59) — the 
current tenant cannot demand matzranus 
rights to take priority ahead of the second 
tenant. 
Similarly, if the new tenant is willing to 
pay a higher rent, the current tenant has 
no matzranus rights. However, beis din 
would need to determine whether the 
landlord’s reasoning is sufficient grounds 
to replace the current tenant (Divrei Chaim, 
C.M. 2:19). Once the lease with the current 
tenant expires, he has no matzranus rights 
(Mishpat Shalom ibid.). 

money matters

whom he no longer remembered? 

This was addressed by the Kitzur Shulchan Aruch (182:7): “One who steals from many 
— such as a storeowner who measured with a deficient measure, or weighed with a 
deficient measure ... or one who took interest from many — his repentance is difficult. 
Therefore, he should provide for public needs, so that those who were stolen from 
should also benefit. Nonetheless, he is required to return to those whom he knows he 
stole from, and does not fulfill his obligation by contributing to public needs.”

Mr. Krumbein began to see a glimmer of hope for proper repentance from gezel. 
But what to do now, as the clock ticked on, and the gates of Yom Kippur were 
about to close?

He continued reading. The final paragraph was a story about the Chofetz Chaim, 
who gathered his students before Ne’ilah and spoke to them about the severity of 
stealing. The Chofetz Chaim concluded that although it was now Yom Kippur, and 
it was not feasible to return the theft that day, each person should accept upon 
himself now to return the money after Yom Kippur. This acceptance to repay 
would be considered meanwhile as if he had done so.

Mr. Krumbein firmly accepted upon himself to return to those whom he knew he 
had cheated and also to donate to the local shul and community center.

When he said, “Ashamnu, bagadnu, gazalnu...” for the final time in chazaras hashatz, 
Mr. Krumbein was able to recite the Viduy with a lighter heart.

For questions on monetary matters, 
Please contact our confidential hotline at 877.845.8455 

ask@businesshalacha.com
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story line

Makkas Medinah
Adapted from the writings of  Harav Chaim Kohn, shlita

(Adapted by Rabbi Meir Orlian from the writings of Harav Chaim Kohn, shlita)

Q: I rented a property for a week-long vacation, but heavy rains and subsequent 
flooding required evacuation of the area. Am I liable for the rent?
A: A widespread event that affects most of the region is referred to as makkas 
medinah (countrywide plague). The renter is not required to pay the rent for the 
unusable property in such a situation; it cannot be considered his own misfortune 
due to the widespread nature of the event. If the property is still usable or fixable, 
though, even with difficulty, the renter must pay the rent (C.M. 321:1; Shach 334:3). 
If the event occurred during the middle of the rental, the Rema rules that it automatically 
requires a reduction in the rental for the unused portion, even if the renter did not 
cancel the rental (Rema 312:17, 321:1).
However, something common that the renter could have foreseen is not considered 
makkas medinah. Additionally, if the renter prepaid, he is not always entitled to a 
refund (Machaneh Ephraim, Sechirus #5, 7; Pischei Choshen, Sechirus 6:10-13).
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Now You Know 
Avinu Malkeinu Avinu Malkeinu Avinu Malkeinu Avinu Malkeinu is recited throughout 
the Aseres Yemei Teshuva and 
multiple times on Yom Kippur. “Our 

Father, Our King!” we cry out, and 
beseech Him for many things. One of 
the easiest things to pray for is 
parnasa – livelihood. 

It seems to be at the forefront of our 

minds around the year but at Rosh 
HaShana and Yom Kippur, there are 
many special times to ask for it. 

In Avinu Malkeinu we ask to be written 
in the “book of livelihood and 

sustenance.” Perhaps there’s more 
than meets the eye. 

The Divine name related to livelihood 
is alluded to in a posuk (Malachi 
3:10) which says, “…and I will 

shower down upon you blessing until 
it is more than enough.” 

While people know that ending, they 
forget what comes before it. It is a 

promise from HaShem that if we give 
our proper tithes to support the 
Kohanim and Levi’im in service of 
HaShem, THEN He will shower down 

that blessing.  In fact, G-d says, “Try 
me. See if I won’t respond this way to 
you if you make sure the Kohanim are 
provided for.” 

When we ask to be written in the book 

of livelihood and sustenance, I think 
what we are supposed to be thinking 
is, “give us livelihood so we may 
sustain others!” This is a request that 
Hashem cannot turn down. 

 Thought of the week: 

You have until the last day 
of your life to mold who you 
will be for eternity. 

  (B:AL OYRBD) „...ABLW TACL DWE LKWA AL OWYH YKNA HNw OYRsEW HAM IB OHLA RMAYW‰ 
“He said to them, “I am 120 years old today, I can no longer go out and come 
in…”  (Deut. 31:2) 

As we began last week, this Parsha continues on Moshe’s final day on this world. It was 7 
Adar, his birthday, and the day he would die. Parshas Vayelech continues with Moshe’s 
exhortation to the Jewish People to serve HaShem. 

What is significant about the fact that he is 120 years old and it is his final day alive? 
Previously our Sages have said he waited until the end of his life to rebuke the Jewish 
People, lest they be reluctant to face him and learn from him after criticism. But perhaps 
there is another message which Moshe intended to convey here. 

Though he was 120 years old, Moshe was vibrant and healthy. He suffered no ill effects of 
old age. However, he was not permitted to cross into the land of Israel, and his allotted 
years had come to an end. He emphasized this by saying, “I am 120 years old TODAY.” 

We human beings retain a vestigial emotion from our ancestor Adam HaRishon. He was 
originally immortal and would have lived forever had he not sinned. We, too, often fail to 
recognize our own mortality until illness or advanced age kick in. Moshe wanted to forestall 
that procrastination. 

He said, “Today, my time is up.” He was implying that on any given day, any of us may find 
that his or her years have come to an end, and all the plans we had for serving HaShem in 
the future will not come to fruition. Even if we are righteous and learned like Moshe 
Rabbeinu, who was able to speak to G-d “face-to-face” as it were, one day our time will be 
up and we will not be able to finish the things we’d been putting off. 

The Mishna tells us, repent one day before your death and all your days will be spent in 
repentance and good deeds. None of us knows when we will die, so every day must be 
lived and utilized to the fullest. Since the possibility exists that tomorrow may not arrive, 
TODAY must be a priority for us. 

Moshe therefore told the Jews, “Today is my day. Don’t cry and wail that I’ve died, because 
it was so destined. It is natural.” Dovid HaMelech had his allotted seventy years, and then 
one Shabbos was HIS “today.” Some people have fewer years allotted to them, they may 
even have only a handful, but since we don’t know who has more or less, or how many we 
have, we must ensure that each of our days is as close as possible to its potential. Today is 
a very powerful thing. We must make the most of it. 

The Gemara (Sanhedrin 98a) relates that R’ Yehoshua ben Levi met Eliyahu HaNavi. He 
asked him, “When is Moshiach coming?” Eliyahu replied, “Ask him yourself,” and gave him 
instructions on finding Moshiach. 

“Peace unto you, my Master,” said R’ Yehoshua ben Levi. “When are you coming?” 
Moshiach responded, “Peace to you, son of Levi. I am coming “hayom,” today.” 

Excitedly, R’ Yehoshua returned to his place, but Moshiach did not arrive that day. He went 
back to Eliyahu the Prophet who asked him what Moshiach had told him. “He said ‘Peace 
to you son of Levi.’” “This means,” said Eliyahu, “that you and your father are both destined 
for the World to Come or he would not have wished you peace.” 

“But he lied to me!” said R’ Yehoshua. “He said, ‘I am coming today’ but he did not come!” 

“He spoke the truth,” said Eliyahu. “He meant, as it says in Tehillim, (Psalm 95) ‘Today! If 
you would only heed [G-d’s] voice!’ Mankind’s actions TODAY, can bring Moshiach.” 
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Antumalal 

In a legendary hotel in the wilds of Chile, 

I discovered an amazing story. 

by Sara Yoheved Rigler  

 

A Czech Jewish couple who marry in a 

church. A legendary hotel in the wilds of 

Chile. A Magen Dovid pendant deposited 

with the mayor’s wife as its owner is taken 

off to Auschwitz. This story has all the 

components of an adventure novel. Except 

that it’s true. 

My husband Leib Yaacov and I were invited 

to Chile, for Leib to give a concert and me 

to give workshops and lectures to the Jewish 

community of Santiago. As long as we were 

travelling to the other side of the world from 

our home in Israel, we decided to extend our 

trip by a few days to see the natural beauty 

of Chile. 

We wrote to Galia, the secretary at Aish 

Chile, who was arranging our trip, and asked 

her for suggestions of beautiful sites. She 

replied with three possibilities: one in the 

north of Chile and two in the south. Leib 

researched all three places on the Internet 

and chose Pucón, an area of lakes and lush 

greenery in the shadow of a volcano in the 

foothills of the Andes, 789 kilometers south 

of Santiago. Exquisitely remote, Pucon 

could be reached only by a small plane to 

Temuco and then an hour and a half’s car 

ride to Pucon. 

Looking further for where we should stay in 

Pucon, Leib discovered Antumalal, a 

boutique hotel set in acres of private 

gardens, perched on the edge of Lake 

Villarrica. The photos on their website of 

scenic vistas, charming rooms, each with a 

fireplace, flowers and small waterfalls in 

abundance, and a terrace that overhung the 

lake made both of us pine to stay there. Leib 

made a reservation for Wednesday and 

Thursday nights. We would bring our own 

kosher food, of course, and have to return to 

Santiago for Shabbos, since we couldn’t stay 

in an unkosher hotel for Shabbos. 

Antumalal, with only fifteen rooms, was a 

legendary hotel. 

The very next day we received an email 

from Galia. It had totally slipped her mind, 

but there was a kosher place to stay near 

Pucon. Roberto and Sonia Neiman, 

Orthodox Jews from Santiago, had built 

their dream home in a beautiful natural 

setting. On the second floor, they had made 

two suites for guests. We could stay there, at 

“Kosher Lodge,” for Wednesday, Thursday, 

and also Shabbos, with food cooked by 

Sonia. 

Leib and I were thrilled, but also 

disappointed. We were enchanted by 

Antumalal and had already made 

reservations to stay there. We decided to 

spend one night at Antumalal, then move to 

Kosher Lodge that Thursday. 

After a week in Santiago fulfilling what we 

thought was the main purpose of our visit to 

Chile, we embarked on our sightseeing trip 

to Pucon. Soon we would realize that 
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Santiago was just the prelude to the real 

reason God had brought us to Chile. 

Antumalal, with only fifteen rooms, was a 

legendary hotel. Queen Elizabeth and Prince 

Phillip of England had stayed there, as had 

the Queen of Belgium, the astronaut Neil 

Armstrong, and the actor Jimmy Stewart. 

The entrance area displayed enlarged black 

and white photographs of these celebrities 

during their stays at Antumalal. 

When we arrived, Sonia and Roberto met us 

with a basket of kosher food to last us for 

the next twenty-four hours. The Neimans 

knew the owners. In fact, they startled us by 

disclosing that the owners of Antumalal 

were Jews. 

Sonia proceeded to fill us in on their history. 

Guillermo and Catalina Pollak were Czech 

Jews who, in the late 1930s, converted to 

Catholicism. They were married in a church. 

Soon afterwards they emigrated to South 

America. In 1938, after a brief stay in 

Argentina, they arrived in Chile. They soon 

fell in love with the natural paradise of 

Pucon, far from civilization. Though they no 

doubt did not care, it was hundreds of 

kilometers distant from any Jews. They built 

their boutique hotel, considered an 

architectural jewel in the Bauhaus style, in 

the early 1950s. 

“They are lining up the students 

according to religion. Which religion are 

we?” 

The Pollaks had four children—three sons 

and a daughter. They raised them with no 

religion whatsoever. When their daughter 

Rony (short for Veronica) began prep school 

in Santiago, she called her parents on the 

first Sunday morning, and asked, “They are 

lining up the students according to religion. 

One line for Catholics, one line for 

Protestants. Which religion are we?” 

Her father responded, “This is a Catholic 

country. Get into the Catholic line.” 

Not surprisingly, all four children married 

non-Jews. 

Shortly after our arrival at Antumalal, Sonia 

introduced us to Rony Pollak. Rony, now 

divorced, had inherited the hotel, which was 

being run by her only son, Andrew. Rony, a 

beautiful woman with short gray hair, 

greeted us warmly. Because we were friends 

of the Neimans, she gave us a free upgrade 

to a two-room suite. 

Leib and I settled in, gazing every couple 

minutes at the view out our picture 

window—the lake surrounded by 

mountains. We felt like we had happened 

into a magical domain, suspended in time, 

shimmering with natural beauty. 

A short time later, we were standing in the 

entranceway looking at the photographs of 

the visiting celebrities interspersed with 

family photos of Guillermo and Catalina 

Pollak with their four children. I was 

wondering how Jews could so divorce 

themselves from Judaism as to convert to 

Christianity when we were greeted by a 

handsome young man. He introduced 

himself as Andrew, our host. This was 

Rony’s son. As the son of a Jewish mother, 

he was the only Jew among his generation of 

the Pollak family, the last strand of a rope 

that had survived a hundred generations 

since our forefather Abraham, now frayed 

and at the breaking point. 

Yet, when I looked at him, I was surprised 

by his visage. A purity and light emanated 

from his face. We started to converse with 

him. We told him we were from Israel, that 
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we had come to Chile to teach about 

Judaism. I asked him if he realized that he 

was Jewish. 

Indeed he did. In the summer season, when 

Pucon is crowded with tourists, a Chabad 

center opens in town. He has a Chabad 

friend who gave him a book. Every day he 

reads from it. 

“That’s wonderful,” we told him. “We’re 

spending this Shabbos with Roberto and 

Sonia Neiman. Would you like to join us?” 

Andrew shook his head. Weekends are their 

busiest time. He has a big group coming on 

Friday night. It’s impossible. Andrew 

excused himself and went back to work. 

Thursday morning I prayed the morning 

service in the living room of our suite. Leib, 

wearing his tallis and tefillin, went outside 

to pray on a grassy patch overlooking the 

lake. At some point it occurred to me: 

Andrew can’t do Shabbos, but he could do 

the mitzvah of tefillin. When Leib returned, 

I told him my idea, that he could teach 

Andrew how to lay tefillin. 

Minutes later we ran into Andrew in the 

hall. Leib asked him if he would like to put 

on tefillin. He replied, “That’s strange. A 

short while ago I was driving our electric 

cart on the grounds and I saw you wearing 

your tefillin, and I thought, I would like to 

put on tefillin.” 

Leib told him he would have to cover his 

head to say the blessings. Having no kippa, 

Andrew ran to his car to get a baseball cap. 

Then Leib led him into our living room, and 

as he showed him how to wrap the tefillin 

on his arm and his head, he explained to him 

the spiritual power of tefillin, how it 

connects the wearer to God. Andrew 

imbibed every word, like a famished soul 

who has not eaten in three generations. 

That afternoon, Roberto and Sonia picked us 

up and took us to their Kosher Lodge. On 

Friday morning, Sonia mentioned that 

Rony’s brother and sister-in-law Enrique 

and Alicia, who lived nearby, would be 

joining us for Shabbos dinner. The Neimans 

had bought their property from them, and 

enjoyed a warm relationship with them. I 

asked, “Why don’t you invite Rony, too?” 

“It’s already Friday,” Sonia demurred. “It’s 

late to invite her.” 

I asked her to try. She did, and a half hour 

later let me know that Rony would be 

coming with her boyfriend, the first Jewish 

boyfriend she’d ever had. 

That night, sitting around the Shabbos table, 

I was surprised to notice a Magen David 

hanging from Rony’s neck. I commented on 

it. Rony and her brother exchanged glances. 

She nodded at him, and he began to narrate a 

story. 

“If we don’t come back, promise me you 

will get this Jewish star to my son in 

South America.” 

Their father’s parents had lived in Mcely, a 

small town northeast of Prague. Their 

grandmother Berta Cohen Pollak was a good 

friend of the wife of the town’s mayor. 

When the Nazis took over and started 

rounding up the Jews to deport them to 

Auschwitz, Berta took this Magen David to 

the mayor’s wife and beseeched her, “If we 

don’t come back, promise me you will get 

this Jewish star to my son in South 

America.” 

The mayor’s wife accepted the charge. Her 

friend never returned, but how was she to 
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find Pollak in South America? The post-war 

years were chaotic. So much destruction, so 

many displaced persons. Years passed. 

Before the mayor’s wife died, she passed on 

the Jewish star and the mission to find 

“Pollak in South America” to her daughter. 

Decades later the Czech ambassador to 

Chile decided to vacation in the fabled hotel 

Antumalal. Guillermo and Catalina Pollak 

happily shared with him that they were 

originally from Czechoslovakia, from 

Mcely. When the ambassador returned home 

for a routine visit, he mentioned to a friend 

from Mcely that he had stayed in a 

legendary hotel in southern Chile owned by 

a Czech family named Pollak from Mcely. 

His friend, who was none other than the 

former mayor’s daughter, froze. A few 

questions proved that this Pollak was the son 

of her mother’s Jewish friend Berta, who 

had died in the Holocaust. When the 

ambassador returned to Chile, he carried 

with him the Mogen David. 

As soon as he reached Santiago, he called 

Enrique Pollak and told him about the 

precious object he had brought him. Enrique 

and Alicia, who lived in Santiago, had just 

returned from Pucon the day before. They 

usually made the long trip only once every 

couple months, but both Enrique and Alicia 

considered the Jewish star from his 

grandmother to be something so significant, 

so precious, that they decided to fly back to 

Temuco and travel from there to Pucon that 

very day in order to deliver the heirloom to 

Guillermo. 

At that point in the story, Alicia, a non-

practicing Catholic, interjected. “My parents 

lived in Temuco. The day we brought the 

star back to my in-laws, my father had a 

heart attack. Since I was in Pucon, I was 

able to reach the hospital in Temuco in time 

to see my father before he died. That only 

happened because of the Jewish star.” 

I gazed at the Magen David. A Jewish 

woman whose son had defected from 

Judaism was on her way to Auschwitz, and 

left, as a final message to her only child who 

would survive, this Magen David, this 

symbol of Judaism. Decades later, it 

miraculously found its way to the Pollaks in 

Pucon. Now, against all odds, her great-

grandson Andrew was starting to study 

Judaism, and yesterday he had put on 

tefillin. What was the power behind this 

Magen David? 

When we returned to Jerusalem, I connected 

Andrew to a rabbi in Santiago who helped 

him buy his own tefillin. Recently, I 

received this email from Andrew: 

I am doing very well, thank God. My 

spiritual journey has been wonderful, and 

my day to day is blessed each morning with 

tallis, tefillin, and shacharit. I am very 

interested in going to a yeshiva at some 

point. 

Thinking of Andrew, I wonder: Had we 

gone nine thousand miles to Chile and had 

God led us to the remote Antumalal for the 

sake of this one precious Jewish soul? 

Excerpted from Sara Yoheved Rigler's new 

book, Heavenprints (www.aish.com)  

 

 

http://www.aish.com/
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IMPORTANCE OF ....   
The Gemara (Sanhedrin 94b) states that Sancheriv’s army was 
defeated by the oil of Chizkiahu, referring to the oil which burned 
to illuminate the Shuls and Batei Midrash throughout Eretz 
Yisroel. Chizkiahu was so successful in promoting Torah study 
that from one end of Eretz Yisroel to the other, there was not a 
single ignorant man, nor a boy or girl, man or woman that was not 
well-versed in the laws of Tum'ah and Tahara. The MaHaril 
(199) points out that as it would have been unlikely for small 
children to have learned and absorbed all the complex laws of 
Tum'ah and Taharah at such a young age, it must be that they 
were well-versed in these laws only by watching and learning 
from their knowledgeable parents who conducted their homes 
with the highest standards of Tahara. The Gemara (Chagigah 3a) 
states R' Elazar b. Azaryah's view that children are brought to 
Hakhel to produce S'char for those who brought them (i.e. their 
parents). R’ Elazar asks: sunkk ohtc ohabt ot - if the fathers 
come to learn and the mothers to listen, why are the children 
brought ? The Divrei Yoel notes that small children will be 
disruptive and would not understand what the king is saying at 
Hakhel. They would be better off having their parents explain 
what the king said, later. So the Gemara asks why they are 
brought. However this question only applies sunkk ohtc ohabt ot 
- if the fathers indeed came to learn, in which case the fathers 
could later repeat it to their children. If however, the parents came 
for other (e.g. social) reasons, then the children would not learn 
from them later. As such, they would profit only from being there, 
and at least absorbing some Kedusha. Igros Moshe (s"uh 2:104) 
explains that R' Yehoshua lavished praise on R' Elazar’s 
statement because if left up to a father's judgment, many children, 
whose parents believed them to be below average intelligence, 
would not be given the opportunity of concentrated Torah study. 
Therefore R' Elazar establishes ivhthcnk rfa which obligates a 
father to teach, even if (he believes) his child will not understand.     

QUESTION OF THE WEEK:  
Which person, who is not fasting on Yom Kippur, may 
nevertheless be honored with receiving an Aliyah to the Torah ?  

ANSWER TO LAST WEEK:  
(When may one only sleep in a sitting position ?)  
The Shulchan Aruch (j”ut 44:1) states that although one may not 
sleep while wearing Tefillin, if he covers them and there are no 
women present, he may sit, lean forward, and nap briefly.  

DIN'S CORNER:  
One is permitted to swallow saliva on Yom Kippur as doing so is 
not an act of drinking, but rather an act of swallowing, which 
even the Rabanan did not forbid. (MB 567:13) One should 
however not intentionally produce saliva to alleviate the fast. The 
Chasam Sofer forbade saliva on Yom Kippur night, as it would 
still have the taste of the food recently eaten. 

DID YOU KNOW THAT ....   
The Gemara (Yuma 87a) states that R' Zeira would constantly 
walk past a person who had offended him, giving the offender a 
chance to ask for vkhjn. Rav had been hurt by a certain butcher 
and when Erev Yom Kippur had arrived without the butcher 
appearing to ask for vkhjn, Rav went to him. The butcher chased 
Rav away and as a result, immediately died. R' Yitzchok Blazer  
(rut hcfuf 5:3) explains that the source of this ,ushxj ,shn on the 
part of Rav and R' Zeira was to emulate Hashem who makes 
Himself (kufhcf) available to us for the same purpose during 
vcua, hnh ,rag. However, if Rav wished to truly benefit the 
butcher, why did he not simply be kjun him from a distance ? The 
Rambam (vcua, 1:1) states that Viduy on sins against Hashem 
must include the words: hagnc h,aucu h,njb - I have reconsidered 
and am ashamed of my deeds. Since vauc is thus an integral and 
necessary element of Viduy (i.e. Teshuvah), it would not have 
been sufficient for Rav to be kjun from a distance. The butcher 
had to embarrass himself by asking Rav for vkhjn. Conversely, 
the Magen Avraham (j"ut 606:1) notes that when one asks for 
vkhjn, one must list in detail what offenses were committed, 
unless doing so will embarrass the offended. R' Yisroel Salanter 
adds that if the offended person will suffer pain upon hearing of 
the offense, one should also not tell him. How then is the offender 
to perform Teshuvah and obtain a vrpf if he may not embarrass 
himself in such cases ? The MaHarit (j"ut 2:8) was presented 
with a man all thought to be righteous, but who in reality had 
engaged in the three cardinal aveiros, each for a full year. He was 
now looking for guidance in doing Teshuvah. In prescribing a 
course for him, the MaHarit ruled that he must publicize those 
sins that affected others adversely (e.g. thievery) but may not 
disclose any details of adultery which would be zgk thmun on the 
families involved. Thus, as long as he was embarrassed by some 
disclosure, his Teshuvah could still apply across the board. 

A Lesson Can Be Learned From:  
A traveling Magid passing through Radin, had occasion to hear the 
Chofetz Chaim speaking quietly to his Talmidim on the subject of giving 
Tochachah. The Chofetz Chaim was saying that whatever talents a 
person was Zocheh to, a glib tongue, an ability to explain clearly etc... he 
should utilize such talents to give Musar. The Magid complained to the 
Chofetz Chaim that in the last town he was in, the people did not keep 
Shabbos properly, nor did they observe the rules of Tznius, and when he 
began to give them Musar, they all but physically removed him from the 
Bimah. The Chofetz Chaim asked him how he had said his Drasha. The 
Magid replied: "How ?! I could not stand idly by and watch such sins. I 
cried out from my heart !" The Chofetz Chaim said to him: "When you 
put on Tefilin this morning, did you also cry out? Just as you need not 
cry out for the mitzvah of Tefillin, you need also not cry out for the 
mitzvah of jhfu, jfuv”.    
P.S. Sholosh Seudos is sponsored by the Sternberg family. (Please 
visit www.perekmishna.com for a worthwhile timely undertaking) 
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 לרפו״ש ר׳ יוסף בן איטא חיה, ור׳ אלטר חיים בן יהודית, ור׳ ברוך מרדכי בן טעסיל, ור׳ אברהם בן רחל, ור׳ מתתיהו חיים בן עטיל  
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Yahrtzeits of our 

 ְגדֹוֵלי ִיְׂשָרֵאל
 ט׳ תשרי

5646 - 5720 
1886 - 1959 

 / ָרב [Brisker]) ַזַצ״ל Soloveitchik ר׳ ִיְצָחק ְזֵאב

R' Velvel / ְגִרי״ז) was born in Volozhin, 

Belarus, to R' Chaim ַזַצ״ל of Brisk and his 

wife Lifsha. In 1912, he married Alte Hendl 

Auerbach. A*er R' Chaim’s ְּפִטיָרה in 1918 

un-l WWII, R' Velvel served as ָרב of Brisk and was  ֹראׁש
 During the Holocaust, R' Velvel .ְיִׁשיָבה of its ְיִׁשיָבה

escaped to ֶאֶרץ ִיְׂשָרֵאל, where he re-established the Brisk 

ִיְרַאת His brilliance was only surpassed by his .ְיִׁשיָבה
 was considered ְגִרי״ז The .ֲהָלָכה and stringency in ָׁשַמִים 

one of the greatest leaders of Orthodox Jewry in his 

-me. His opinion on many of the difficult issues that 

came up a*er the war was sought a*er by the  ְגדֹוֵלי
 .and abroad ֶאֶרץ ִיְׂשָרֵאל in ִיְׂשָרֵאל

  

 
 

 

Understanding Davening 
 לע״נ ר׳ משה בן הר׳ טוביה  הלוי זצ״ל

…ֲהִׁשיֵבנּו ד׳ ֵאֶלי ְוָנׁשּוָבה   

Bring us back to You, ד׳, and we shall return… 

The (יּוָמא פו:) ְּגָמָרא teaches us the amazing power of an 

individual's sincere ְּתׁשּוָבה. The ְּגָמָרא says in the name of R' 

Meir: ְּתׁשּוָבה is so powerful that if one does ְּתׁשּוָבה, the 

sins of the whole world are also forgiven. R' Akiva Eiger 

explains this ְּגָמָרא in the ִּגָּליֹון ַהַש״ס, quo-ng ַהַר״ם ִמּפַאנּו, 

basing his understanding of the ְּבִרית of ֲעְרבּות, being 

responsible for other people's ִמְצֹות. Just as we are bound 

together and can be the guarantors for someone else's 

 then we are forgiven in ,ְּתׁשּוָבה if someone else does ,ִמְצֹות

his merit! Such is the power of ֲעְרבּות. This is one of the 

reasons why all of our ְּתִפּלֹות are wri>en in the plural 

form. We are all bound together as one!  

  

 
 

 
  

Do You Know Why? Some מצות and Ideas based on: 
וילך -נצבים -ספר החנוך על פרשת השבוע   

ִמְצָוה ִלְכּת ב ָּכל ֶאָחד ִמִּיְׂשָרֵאל ֵסֶפר ּתֹוָרה ְלַעְצמֹו -ִמְצָוה תריג   
 We are commanded that every man in ְּכַלל ִיְׂשָרֵאל should own a personal ֵסֶפר ּתֹוָרה. It is most praiseworthy 

if the person is able to write the ּתֹוָרה himself, and ֲחַז״ל tell us (.ְמָנחֹות ל) that it is considered one’s personal  ַקָּבַלת
 then he should hire someone to write it for him. This is learned from the ,ֵסֶפר ּתֹוָרה If one cannot write a .ַהּתֹוָרה

words ְוַעָּתה ִּכְתבּו ָלֶכם ֶאת ַהִּׁשיָרה ַהּז את ְוַלְּמָדה…  — So now write for yourselves the ּתֹוָרה, [that contains] this song, and 

teach it …  (ְדָבִרים לא:יט).   
 ִמָׁשָרֵׁשי ַהִמְצָוה

 The ִחּנּו offers an interes-ng reason as one of the many ideas behind this ִמְצָוה. He explains that ד׳ gave us 

an obliga-on to write a ֵסֶפר ּתֹוָרה so that it should be readily available in the home. Owning a ֵסֶפר ּתֹוָרה, will increase 

the learning of ּתֹוָרה because the owner will want to learn from it on a regular basis. It is well-known fact that people 

usually have a closeness and try to use objects that are in their possession, especially items like a ֵסֶפר ּתֹוָרה that are 

very expensive or involve months of hard work. Of course, a person who owns a ֵסֶפר ּתֹוָרה will also find it easier to 

find the -me to learn ּתֹוָרה and will be saved from the barrier that is created by needing to go over to a friend or 

neighbor’s home to borrow a ֵסֶפר ּתֹוָרה to learn. 

  This ִמְצָוה to write a personal ֵסֶפר ּתֹוָרה applies even if an individual has inherited a ֵסֶפר ּתֹוָרה from a parent 

or grandparent. The more ִסְפֵרי ּתֹוָרה a person owns, the more ִסְפֵרי ּתֹוָרה he can lend out to people who cannot 

afford to buy a ֵסֶפר ּתֹוָרה on their own, and the addi-onal ִסְפֵרי ּתֹוָרה will increase the learning of ּתֹוָרה in the world. 

Also, commissioning someone to write a brand new ֵסֶפר ּתֹוָרה will increase learning in a subtle way. Learning from a 

newer ֵסֶפר ּתֹוָרה has a special charm compared to an older ֵסֶפר ּתֹוָרה and a newer ֵסֶפר ּתֹוָרה is far more enjoyable to 

learn from than an older ֵסֶפר.  

  “Know, my son,” con-nues the ִחּנּו, that although the (ִמן ַהּתֹוָרה) ִמְצָוה is to write a ֵסֶפר ּתֹוָרה, there is no 

doubt that this ִמְצָוה is applicable to copying and lending out other ְסָפִרים. If a person has the means, he should 

invest in ְסָפִרים and lend then out for others to use. It was the way of great people (ִיְרֵאי ד׳) who were blessed with 

money to make their home a place where people could write ְסָפִרים and have others learn from them. They will get 

the reward of both the learning of the ּתֹוָרה and also in increasing ּתֹוָרה in this world.  

 If one has the means to buy and lend out ְסָפִרים and he is ְמַבֵטל this important ִמְצָוה, it is a serious offense. 

The reason why this offense is really serious is because there is no way to replace the eternal lost opportunity to 

learn ּתֹוָרה. However, if a person invest his monies wisely and buys ְסָפִרים and then lends them out to others, he 

will increase ּתֹוָרה learning and he will be blessed and he and his sons will be blessed with ָחְכָמה, as it says 

ְוַלְּמָדה ֶאת ְּבֵני ִיְׂשָרֵאל… ִּכְתבּו ָלֶכם ֶאת ַהִּׁשיָרה  , write the ּתֹוָרה  and [you will merit to] teach it to your 

children… 

 

 

The Brisker Rov, R’ 

Velvel ַזַצ״ל, was once asked, 

“Rebbe, now that there are 

so many explana-ons which 

delve so deeply into the 

 available, wouldn’t it ְּגָמָרא

be enough for a person to 

acquire what is already in 

print, rather than needing 

to learn the ּתֹוָרה from a 

 The Brisker Rov ”?ֶרִּבי

replied, “The purpose of a 

 is not only to teach a ֶרִּבי

person what to say, but also 

what not to say!”  
 

  

 

 

 

 

PAI NEWS 
 

The editorial staff of this 

publication would like to take 

this opportunity to express 

our heartfelt prayers that 

our loyal readership and all of 

 be inscribed and כלל ישראל

sealed for a year full of 

 .רפואות, ישועות, ובשורות טובות

 

 

 

 
 

 לע״נ לאה בילא בת אלכסנדר משה ז״ל, לע״נ אסתר בת יהושע ע״ה,  לע״נ ר׳ דוד שמעלקא בן אברהם אביגדור ז״ל, לע״נ שפרה בת ר׳ מרדכי ז״ל
 לע״נ ר׳ אברהם אליעזר בן ר׳ נתן בנימין ז״ל,  לע״נ ליבא ע״ה בת ר׳ דוד זאב הי״ד,  לע״נ טשרנה בת ר׳ מאיר ליבער ז״ל

 לע״נ הב׳ ישעיהו דוב ע״ה בן יבלחט״א יצחק צבי נ״י,  לע״נ הב׳ מתתי׳ ע״ה בן יבלחט״א משולם זישא הלוי נ״י
 לזכות לשידוך בקרוב לר׳ מנחם צבי בן איטקה שליט״א  ור׳ אברהם בן זיסל בתי׳ שליט״א

 ר׳ יְִצָחק זְֵאב ַהֵלִוי סֹולֹובֵײִצ׳יק זַַצ״ל

 

  

 

 

 
 

   
 הדלקת נרות עש״ק

 
סוף זמן 

 קריאת שמע 
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 :Questions of the week ַרִׁש״י 

1.What important leadership message that הקב״ה advised  ְַיהֹוֻׁשע, 
was contrary to the advice of ֹמֶׁשה? 

2.From where do we see that a ַּתְלִמיד is as dear to the ֶרִּבי as the 

 ?s self’ֶרִּבי

Answers 

 advised ֹמֶׁשה .There is one leader to a genera"on, not two :ְיהֹוֻׁשעַ  told הקב״ה .1

 of the ְזֵקִנים that he should enlist the wise counsel and assistance of the ְיהֹוֻׁשעַ 

genera-on (31:7 — ד״ה ִּכי ַאָּתה). 

 s life as if it was part of’ְיהֹוֻׁשעַ  looked upon the en-re era of ֹמֶׁשה :explains ַרִׁש״י .2

 .(31:29 — ד״ה ִּכי ָיַדְעִּתי) s own life-me’ֹמֶׁשה

For sponsorship or comments, please call: 718 972 2188 or Fax: 718 506 9633. 

 

ְבִקְרִּבי, ִּכי ַעל ֵחְטא ֶׁשֵּבין ָאָדם ְלֲחֵברֹו ֵאין יֹום ַהִּכּפּוִרים ְמַכֵּפר ַעד ֶׁשְּיַרֶצה  ְוַעל ֶזה ָדֶוה ִלִּבי… 
ָכל ָאָדם ֶׁשִּיְמֲחלּו ִלי… ּוְכֵׁשם ֶׁשֲאִני מֹוֵחל … ְוִהְנִני מֹוֵחל ִּבְמִחיָלה ְגמּוָרה … ֲחֵברֹו,  

 …therefore my heart aches within me, because a sin between man and 

his neighbor, יֹום ִּכּפּור does not atone un"l one appeases his neighbor…I extend 

complete forgiveness [to everyone who has sinned against me]…And just as I 

forgive everyone…[grant me favor] that everyman shall forgive me! 

 In the original text of ְּתִפָּלה ַזָּכה the paragraph ְוִלְהיֹות ֶׁשָּיַדְעִּתי, But since I 

know, appears at the end. The ָחֵפץ ַחִּיים, however, asked that because of the length 

of ְּתִפָּלה ַזָּכה and the importance of forgiveness between man and his fellow, this 

paragraph should be said near the beginning. 

∞ ∞ ∞ ∞ ∞ 

 R’ Dovid Hirsh Meyer ַזַצ״ל related the following true story:  

 Moshe was enjoying a beau-fully warm and lively wedding, un-l he saw 

Berel. His heart went cold. The Berel of today was a dis-nguished ַּתְלִמיד ָחָכם, but 

Moshe saw the Berel of the past: Berel the Bully, who had made Moshe his 

scapegoat throughout their ְיִׁשיָבה years. Moshe realized that he had to speak to 

Berel. The emo-onal wounds s-ll festered. It was high -me they were healed. 

 With a smile, Berel held out his hand. “ָׁשלֹום ַעֵליֶכם, Reb Moshe,” he said 

politely. “How wonderful to see you a*er all these years!” 

 Moshe replied neutrally. “I want to tell you that when I ”!ַעֵליֶכם ְלָׁשלֹום“ 

saw you tonight, I couldn’t help but remember our days together in ְיִׁשיָבה.” 

 Berel flushed. Moshe con-nued, “I remember how you teased me and 

beli>led me in front of the other boys.” Moshe paused. It wasn’t easy for him to 

bring up a ma>er that had lain dormant for so many years. 

 “I’m sorry, Moshe,” Berel said, “I hope that you’ve forgiven me a*er all 

these years.” 

 Moshe shook his head. “I’m sorry I just can’t forgive you!”  

 Berel had turned pale, “Is it possible to ask you forgiveness?”  

 “It’s not that simple,” Moshe finally said. “I can’t just grant you 

forgiveness if I don’t really mean it. Over the years, I have tried many -mes to 

forgive and forget. I tried to tell myself that ‘boys will be boys,’ But it has not 

worked. So far, I have not been able to forgive you in my heart.” 

 Berel asked in a whisper. “What do you suggest?”  

 Moshe sighed. “Please call me in two weeks or so, and I’ll see if I can 

forgive you.” He gave Berel his phone number and le*.  

 Two weeks later, Moshe’s telephone rang. Berel was on the line. 

“Moshe, can you accept my apology now?” Moshe replied, “Berel, I’ve thought a 

great deal about this over the last two weeks. I know I’ve been able to slightly alter 

my ill—feelings towards you … ” 

 Berel sighed with relief. “ַהֵׁשם ָּברּו! In that case … ” 

 “However,” Moshe interrupted, “I do not think I am able to truly forgive 

you yet. Please give me another week to think about it. Maybe I will be able to 

forgive you by then.” 

 A week later, Berel called again. Before Moshe could say a thing, Berel 

said, “During the last week, I have mentally reviewed our ְיִׁשיָבה years. I know now 

how bad it was. I am truly sorry for all I did.” Berel’s voice was clearly pleading by 

now “Please, Moshe. I beg you, accept my apology.” 

 “I, too, have spent this past week in thought,” Moshe replied. “I realize 

that you are now truly sorry for the way you treated me. Therefore, Reb Berel, I am 

happy to say that I can now forgive you completely and wholeheartedly.” 

 Thank you, thank you!” Berel was jubilant. “I must tell you !ָּברּו ַהֵׁשם“ 

that these last three weeks have been torture for me. My en-re eternity hung in 

the balance for the pranks I played as a young boy. Thank you, Reb Moshe. I can 

finally breathe easily again.” 

 Moshe hung up the phone and cried warm and comfor-ng tears. He 

had finally healed a decades long wound. 

 In  our  final  four-page issue  before  the summer, we advised that we 

would אי״ה announce the winner of the International ֶעֶרב ַׁשָּבת 

Learning Program at the beginning of the next season. The beautiful 

responses from both the parents and the boys who participated in this program 

were ד׳ ָּברּו amazing. Try it once; your ֶעֶרב ַׁשָּבת and your ַׁשָּבת will be enhanced 

forever! We would like to extend a hearty מזל טוב to the winner, ְרָפֵאל ִיְצָחק 

Friedman from Brooklyn, NY. May you continue to grow in תורה and יראת שמים!  

International ערב שבת Learning Program Winner 

A thought about the accepted custom to dip an apple in honey on ר אׁש ַהָׁשָנה: The ִּגיַמְטִרָּיה, numerical 

value, of ְדַבׁש, honey, is 306, which is the same numerical value as ָאב ָהַרַחָמן, Merciful Father. The ִּגיַמְטִרָּיה of 

 have pity and be merciful to ,חּוס ְוַרֵחם ָעֵלינּו apple, is 494, which is the same numerical value as ,ַּתּפּוחַ 

  

Living with the Torah 
The Right Time  

Adapted from: Visions of Greatness III (with kind permission from CIS) 
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*Since we only discuss 1-3 ֲהָלכֹות, it is important to consider these ֲהָלכֹות in the context of 
the bigger picture. Use them as a starting point for further in-depth study. 

*Halacha Corner:  
 ִעְנָיֵני ְדיֹוָמא: ִהְלכֹות (ֶעֶרב) יֹום ִּכּפּור

יּודוִ  •  is said in a bent posi-on, but not leaning on any item in a way 

that one would fall if the item would be removed.  

• Although no meals will be eaten on יֹום ִּכּפּור, nevertheless, the tables 

should be covered in honor of the holy day, just as they are on ַׁשָּבת. 

The tables in the shul should be covered as well. 

   
 ,the Brisker Rav ,ר׳ ִיְצָחק ְזֵאב ַהֵלִוי סֹולֹובֵײִצ׳יק ִמְּבִריְסק ַזַצ״ל

was once describing the unusual ַהְתָמָדה, diligence, of his 

father, ר׳ ַחִּיים ַזַצ״ל. One bystander, who wanted to know 

more details, asked, "Did ר׳ ַחִּיים really learn ten hours 

without a break?" In his typical insighVul manner, the 

Brisker Rav replied, "!נֵײן! צֶען ִמינּוט - ָאּבֶער צֶען ִמינּוט — No! 

Ten minutes … but ten minutes!" 

Sage Sayings 
Source: Heard from R' Yaakov Weinfeld שליט״א 

 

 
 

 Focus on Middos בס״ד
Story adapted from The Brisker Rav Volume 2 (Feldheim) 

 

Dear Talmid, 
 A prominent Rabbi once came to the home of the Brisker 
Rav. During their conversa-on, the Rabbi men-oned that someone had 
given him $100 to give the ָרב for ְצָדָקה. 
 When the visit was almost coming to an end, the Brisker Rav 
surprisingly asked, "What about the money you said you had for me?" 
The Rabbi apologized, saying he accidently le* the envelope with the 
money behind, where he was staying. He then promised to deliver the 
money at the next opportunity.  
 "How much money do you have with you now?" the Brisker 
Rav asked. The Rabbi was surprised by the ques-on and he began 
searching his pockets. In the end he produced a sum of thirty dollars, 
which he gave to the Brisker Rav. 
 The Brisker Rav asked again, "Maybe you didn't check all your 
pockets?" The Rabbi searched and indeed found another few dollars. 
When the Rabbi le*, the Brisker Rav turned to the puzzled observers 
and explained himself: 
 "When he told me he had ְצָדָקה money for me, at that 
moment I became a ַּגַּבאי ְצָדָקה for this money. That being so, I had a 
halachic responsibility to do everything I could to look a*er the ְצָדָקה 
money and see that it reaches the people for whom it was intended. 
 "Although he was sincere in his promise to bring the money 
the next -me he comes, he might forget or might not have a chance to 
come again. Therefore, I had to see to it that I salvage as much as I 
could immediately. This is ְצָדָקה money, a*er all, and every penny must 
be accounted for."   
 My ַּתְלִמיד, the ָרב saw the clear picture. He was very 
concerned to protect the Rabbi from any possible wrongdoing. It is 
hard to realize all our wrongdoings, but we are confident that ד׳ 
extends His hand to all those who sincerely do ְּתׁשּוָבה!  

!ְיִהי ִזְכרֹו ָּברּו   
 ְּבִּבְרַּכת ָׁשָנה טֹוָבה ּוְמתּוָקה!

  ֶרִּבי Your                         ,ְּבְיִדידּות
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Shabbos: Ta’am HaChaim  

Vayeilech-Shabbos Shuva 5777

Repentance is a State of 

Joy 

Introduction 

This week is referred to as Shabbos 

Shuva, Shabbos of Repentance. What is 

the association between Shabbos and 

repentance? It is said that the word 

Shabbos is derived from the word shav, 

return. Thus, on Shabbos, everything 

returns to its source. Yet, one must 

wonder, how this idea is connected to 

repentance? 

Prohibition of reciting Avinu 

Malkeinu on Shabbos 

The halacha is that we do not recite the 

prayer of Avinu Malkeinu on Shabbos. 

The Pinei Menachem cites one reason 

for this prohibition is that on Shabbos 

we do not supplicate HaShem for 

mundane matters such as sustenance. 

The difficulty with this interpretation is 

that on Shabbos we recite the 

supplication of bisefer chaim, where we 

request from HaShem to be inscribed in 

the Book of Repentance. For this reason 

the Levush writes that the text of Avinu 

Malkeinu is based on the middle 

blessings of Shemone Esrei which are 

related to mundane matters. Thus, when 

one of the Ten Days of Repentance 

occurs on Shabbos and we only recite 

seven blessings, we do not recite Avinu 

Malkeinu. The Pinei Menachem finds a 

difficulty with this interpretation as the 

halacha is that we do not recite Avinu 

Malkeinu in the Friday Mincha Shemone 

Esrei, and in that Shemone Esrei we 

recite even the blessings that pertain to 

mundane matters. The Pinei Menachem 

suggests an esoteric answer which is 

beyond the scope of this essay. 

Crying on Shabbos for the purpose of 

Teshuva 

Perhaps we can suggest an answer to this 

question based on an incident regarding 

the Chiddushei HaRim. A person was 

once crying on Shabbos and the 

Chiddushei HaRrim remarked that it is 

permitted for one to cry on Shabbos for 

the purpose of repentance. The 

Chiddushei HaRim cited as proof to this 

halacha that we find that removing the 

covering of the heart is referred to as 

milah, circumcision, and the mitzvah of 

milah, circumcising a male child on the 

eighth day overrides the prohibitions of 

Shabbos. Thus, removing the covering 

of the heart, i.e. repentance, is also 

permitted on Shabbos.  

The distinction between crying and 

reciting Avinu Malkeinu on Shabbos 

The permit to cry on Shabbos would 

seem to be in direct contradiction to the 

Halacha that we do not recite Avinu 

Malkeinu on Shabbos. Yet, upon further 
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examination, we can see a distinction 

between the two halachos. One is 

normally forbidden to cry on Shabbos 

because this makes a person despondent, 

and on Shabbos one is required to be 

joyous. Thus, when the crying is for the 

purpose of repentance, it is understood 

that it is permitted because one who 

repents from his sins feels elated. The 

requests of Avinu Malkeinu, however, 

contain a sense of despondence. 

Examples of this are the requests to 

remember those who were martyred for 

the Name of HaShem and the request 

that HaShem favor us as we are lacking 

merits. The Halacha mandates that one 

should not feel despondent on Shabbos, 

and for that reason one is prohibited to 

recite Avinu Malkeinu on Shabbos. 

The Shabbos connection  

Bases on this distinction between the 

permit to cry on Shabbos for the purpose 

of Teshuva and the prohibition to recite 

Avinu Malkeinu, we can better 

understand why this Shabbos is referred 

to as Shabbos Shuva. On Shabbos one 

should be joyful when he is cognizant of 

HaShem’s Kingship. One who cries and 

is inspired to Teshuva will feel the 

requisite joy. Shabbos Shuva is 

essentially synonymous with Shabbos 

Simcha, a Shabbos of joy. Hashem 

should allow us to be inspired to true 

repentance and we, together with the 

entire Jewish People, should merit a 

Gmar Chasima Tova, to be sealed in 

HaShem’s Book of Life. 

Shabbos in the Zemiros 

Dror Yikra 

The composer was Dunash ben Librat, 

the famed medieval grammarian and 

paytan who lived from 4680-4750 

(920990 C.E.). He was born in Baghdad 

and, except for twenty years in Fez, 

lived there his entire life. He was a 

nephew and disciple of Rabbeinu 

Saadiah Gaon and was acquainted with 

many of the Sages of his time. Rashi and 

Ibn Ezra quote him extensively. His 

name appears four times as the acrostic 

of the stiches in stanzas 1,2,3, and 6. 

This zemer is a prayer to HaShem to 

protect the Jewish People, destroy its 

tormentors, and bring the Nation peace 

and redemption.  

ָנה. ְלׁשֹוֵננּו ְלָך ִרָנה ה ּוְנַמְלאֶּ  may we ,ְוַנְרִחיב פֶּ

open our mouth and fill it, our tongue 

sing Your joyful song. It is noteworthy 

that the words ְלׁשֹוֵננּו הִרָנה, our tongue 

[the] joy, equals in gematria the word 

בתש , as Shabbos is an ideal time to 

praise HaShem with song.  

Shabbos Stories 

There’s more to Yom Kippur than 

earning a livelihood 

Rabbi Yissachar Frand writes: The 

Shemen HaTov tells of the following 

incident, which involved the grandfather 

of the present Belzer Rebbe. It was Yom 

Kippur in Belz. They had finished the 

Mincha prayer early, and the Chassidim 

went to take a rest or a walk before they 

began the Neilah prayer, the final prayer 
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of Yom Kippur. Everyone left the Beis 

HaMedrash [Study Hall]. Like many 

others, one of the honorable and wealthy 

Chassidim left his Shtreimel [fur hat 

worn by Chassidim] at his seat. When he 

returned before Neilah, the Shtreimel 

was missing. Someone stole a Shtreimel 

from the Beis HaMedrash in Belz on 

Yom Kippur!  

There was a great commotion. Who 

could do such a thing?! The Rebbe 

(unaware of what had happened) went to 

begin Neilah as scheduled. After Yom 

Kippur the Rebbe called over the 

Chassidim and asked them, “What was 

the big commotion before Neilah?” They 

told him, “Someone stole a Shtreimel.” 

The Rebbe told them to all to go and 

break their fast. Later, the Rebbe asked 

to see a certain chassid.  

The chassid came to the Rebbe and the 

Rebbe told him, “You stole the 

Shtreimel.” The fellow denied it. The 

Rebbe persisted in the charge until 

finally the chassid broke down and 

confessed.  

The next day in Belz, “For the Jews 

there was Light” [Esther 8:16]. Everyone 

proclaimed a miracle: “the Rebbe has 

Ruach HaKodesh [Divine Spirit].” 

However, the Rebbe explained that “It 

was not Ruach HaKodesh. The way that 

I knew who stole the Shtreimel was as 

follows. Before Yom Kippur, all of my 

Chassidim gave me a kvittel (a small 

written note with their prayer requests). 

Everyone had needs. This one asked to 

see nachas from his children, this one 

asked to marry off a daughter, all sorts 

of requests. One Chassid, however, 

asked only for Parnassah (livelihood). A 

Jew who can only think of Parnassah 

before Yom Kippur is the type of person 

who would steal a Shtreimel on Yom 

Kippur.” That is how the Rebbe knew.  

If this is what Judaism is all about, I 

wish to be a part of it 

Rabbi Frand tells a story that he heard 

from a Rabbi in Dallas, Texas.  

One day a man walked into the office of 

his orthodox shul in Dallas. The man 

was obviously not an observant Jew. In 

fact, the Rabbi never saw him in the 

synagogue before.  

“Rabbi,” he said, “I’d like to make a 

contribution.” He proceeded to hand 

over a check for ten thousand dollars.  

The rabbi was flabbergasted. He did not 

know this man, nor had the man ever 

seen the Rabbi. Yet, he just handed over 

a tremendous gift to the synagogue. 

“Please,” said the rabbi. “There must be 

a reason. After all, you are giving this 

donation to a rabbi whom you do not 

know and to a shul in which you do not 

participate. Please tell me the reason.” 

The man answered very simply. “Not 

long ago I was in Israel. I went to the 

Wall. There I saw a man. He was 

obviously a very observant Jew. He was 

praying with such fervor, with 

unparalleled enthusiasm and feeling. I 

just stood there and listened. I heard his 

pleas and supplications, I saw him sway 

with all his might, I saw his outpouring 

of faith, love, and devotion all 
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harmoniously blending as an offering to 

G-d. From the day I saw that man pray, I 

could not get him out of my mind. If this 

is Judaism, I want to be part of it. I want 

to help perpetuate it.” (www.Torah.org) 

These are G-d’s children, let them 

rejoice 

A story is told about Reb Levi Yitzchak 

of Berditchev. It was Kol Nidrei night 

and the people of Berditchev had 

gathered together to daven. Behind them 

was a year of hunger, privation, and 

torture. The Maggid of the city was 

invited to preach. This Maggid, as was 

the custom in those days, lashed out at 

the congregants, yelling at them for their 

sins and telling them the terrible 

punishments that they were going to be 

given.  

As you can imagine, the people started 

crying and wailing. At that moment, R. 

Levi Yitzchak of Berditchev ascended 

the pulpit in anger, pushed aside the 

Maggid, called for silence, and shouted: 

“Stop your scolding. These are God’s 

holy children. This is a time for 

rejoicing.” He then ordered the Torahs to 

be taken from the Ark and he and his 

Hasidim danced with joy.  

Shabbos and Yom Kippur even more 

so 

Rebbe Shalom of Belz used to say the 

following on the eve of Yom Kippur: 

The Talmud says, (Shabbos 34a) “Three 

things a person must ask in his house the 

eve before Shabbos as it begins to get 

dark. 1. Asartem, did you take tithes? 2. 

Aravtem, did you make an Eruv? 3. 

hidlaktem as haNeros, did you light the 

Shabbos lights? If it is true that we 

should do this on the eve of Shabbos, 

then even more so on the eve of the 

Shabbos of Shabbasos [a reference to 

Yom Kippur] that we should say these 

three things. 

Therefore, continued the Belzer Rebbe, 

‘asartem?’ in a short amount of time the 

10, eser, days of repentance will have 

passed. Aravtem? also the eve, erev, of 

Yom Kippur is ending. Hidlaktem, did 

you light the Shabbos lights? The lights 

of Yom Kippur are already lit, and still 

we have not returned, done teshuvah 

before HaShem. 

The Rebbe used to add before Kol 

Nidrei in the big shul in Belz in a loud 

voice. ‘Oy, we have erred, we have 

wronged, and we have sinned.’ When 

the people heard this, they were all 

struck with fear and they started to 

become inspired to teshuvah. (Sefer 

Yerach HaAysanim, teachings of the 

Rebbes of Belz page 61) 

Mother and Child  

One Yom Kippur eve, when Chassidic 

master Rabbi Yaakov Yisroel of 

Kriminitz was granting the traditional 

blessing to his children, he noticed that 

one of his daughters, overcome by the 

emotion of the moment, was weeping 

softly. The young child in her arms was 

also crying. 

“Why are you crying, my child,” asked 

the Rebbe of the tot. 

http://www.torah.org/


 
 

5 

“My mother is crying,” answered the 

child, “so I am also crying.” 

In the synagogue that evening, the 

Rebbe ascended the podium and related 

what his young grandchild had said to 

him. Bursting into tears, he then said: 

“A child who sees his mother weeping, 

weeps as well, even if he cannot 

comprehend the reason for her tears. Our 

mother, too, is weeping. Our sages tell 

us that the Shechinah ‘keens like a dove 

and cries: “Woe is to My children, that 

because of their sins I have destroyed 

My home, set fire to My sanctuary, and 

have exiled them among the nations.”’ 

“So even if we ourselves have become 

inured to the pain of the exile,” wept 

Rabbi Yaakov Yisroel, “at least we 

should cry because our mother is 

crying.” 

Prayer by Example  

In a small village in the backwoods of 

Eastern Europe, many hours’ journey 

from the nearest Jewish community, 

lived a Jewish family. Once a year, for 

the holy day of Yom Kippur, they would 

make the long trip to town in order to 

pray together with their fellow Jews. 

One year, the villager woke bright and 

early on the day before Yom Kippur and 

readied himself for the journey. His 

sons, however, not quite as industrious 

as he, had slept in. Impatient to get on 

his way, he said to his family: “Listen, 

I’m going to set out on foot while you 

get yourselves together. I'll wait for you 

at the large oak at the crossroads." 

Walking swiftly, the villager soon 

reached the tree and lay down in its 

shade to wait for the family wagon. 

Exhausted from several days of 

backbreaking labor, he fell asleep. 

Meanwhile, his family loaded up the 

wagon and set out. But in the excitement 

of the journey, they forgot all about their 

old father and drove right by the 

sleeping figure at the crossroads. 

When the villager woke, evening had 

already fallen. Many miles away, the 

Kol Nidrei prayers were getting 

underway in the town's synagogue. 

Lifting his eyes to the heavens, the old 

man cried: 

“Master of the Universe! My children 

have forgotten me. But they are my 

children, so I forgive them. You, too, 

should do the same for those of Your 

children who have abandoned You....” 

“He’s Already There”  

Those who arrived early at the village 

synagogue on Yom Kippur eve could not 

but notice the man sleeping in a corner. 

His soiled clothes, and the strong scent 

of alcohol that hovered about him, 

attested to the cause of his slumber at 

this early hour. A Jew drunk on the eve 

of the Holy Day? Several of the 

congregants even suggested that the man 

be expelled from the synagogue. 

Soon the room filled to overflowing, 

mercifully concealing the sleeping drunk 

from all but those who stood in his 

immediate vicinity. As the sun made to 

dip below the horizon, a hush descended 
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upon the crowd: the Rebbe entered the 

room and made his way to his place at 

the eastern wall. At a signal from the 

Rebbe, the ark was opened, and the 

gabbai began taking out the Torah 

scrolls in preparation for the Kol Nidrei 

service. 

This was the moment that the drunk 

chose to rise from his slumber, climb the 

steps to the raised reading platform in 

the center of the room, pound on the 

reading table, and announce: “Ne’um 

attah horeissa!” The scene—the crowded 

room, Torah scrolls being carried out of 

the open ark—seen through a drunken 

haze, appeared to the man as the 

beginning of hakkafos on Simchas 

Torah! The drunk was confusing the 

most solemn and awesome moment of 

the year with its most joyous and high-

spirited occasion. 

The scandalized crowd was about to 

eject the man from the room when the 

Rebbe turned from the wall and said: 

“Let him be. For him, it’s already time 

for hakkafot. He’s there already.” 

******************************** 

On the following evening, as the Rebbe 

sat with his chassidim at the festive meal 

that follows the fast, he related to them 

the story of Reb Shmuel, the Kol Nidrei 

drunk. 

On the morning of the eve of the Holy 

Day, Reb Shmuel had heard of a Jew 

who, together with his wife and six small 

children, had been imprisoned for failing 

to pay the rent on the establishment he 

held on lease from the local nobleman. 

Reb Shmuel went to the nobleman to 

plead for their release, but the nobleman 

was adamant in his refusal. “Until I see 

every penny that is owed to me,” he 

swore, “the Jew and his family stay 

where they are. Now get out of here 

before I unleash my dogs on you.” 

“I cannot allow a Jewish family to 

languish in a dungeon on Yom Kippur,” 

resolved Reb Shmuel and set out to raise 

the required sum, determined to achieve 

their release before sunset. 

All day, he went from door to door. 

People gave generously to a fellow Jew 

in need, but by late afternoon Reb 

Shmuel was still 300 rubles short of the 

required sum. Where would he find such 

a large sum of money at this late hour? 

Then he passed a tavern and saw a group 

of well-dressed young men sitting and 

drinking. A card-game was underway, 

and a sizable pile of banknotes and gold 

and silver coins had already accumulated 

on the table. 

At first he hesitated to approach them at 

all: what could one expect from Jews 

who spend the eve of the Holy Day 

drinking and gambling in a tavern? But 

realizing that they were his only hope, he 

approached their table and told them of 

the plight of the imprisoned family. 

They were about to send him off empty-

handed, when one of them had a jolly 

idea: wouldn’t it be great fun to get a 

pious Jew drunk on Yom Kippur? 

Signaling to a waiter, the man ordered a 

large glass of vodka. “Drink this down in 
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one gulp,” he said to the Reb Shmuel, 

“and I’ll give you 100 rubles.” 

Reb Shmuel looked from the glass that 

had been set before him to the sheaf of 

banknotes that the man held under his 

nose. Other than a sip of l’chayim on 

Shabbos and at weddings, Reb Shmuel 

drank only twice a year—on Purim and 

Simchas Torah, when every chassid 

fuels the holy joy of these days with 

generous helpings of inebriating drink so 

that the body should rejoice along with 

the soul. And the amount of vodka in 

this glass—actually, it more resembled a 

pitcher than a glass—was more than he 

would consume on both those occasions 

combined. Reb Shmuel lifted the glass 

and drank down its contents. 

“Bravo!” cried the man, and handed him 

the 100 rubles. “But this is not enough,” 

said Reb Shmuel, his head already 

reeling from the strong drink. “I need 

another 200 rubles to get the poor family 

out of prison!” 

“A deal’s a deal!” cried the 

merrymakers. “One hundred rubles per 

glass! Waiter! Please refill this glass for 

our drinking buddy!” 

Two liters and two hundred rubles later, 

Reb Shmuel staggered out of the tavern. 

His alcohol-fogged mind was oblivious 

to all—the stares of his fellow villagers 

rushing about in their final preparations 

for the Holy Day, the ferocious barking 

of the nobleman’s dogs, the joyous tears 

and profusions of gratitude of the 

ransomed family—except to the task of 

handing over the money to the nobleman 

and finding his way to the synagogue. 

For he knew that if he first went home 

for something to eat before the fast, he 

would never make it to shul for Kol 

Nidrei. 

“On Rosh HaShanah,” the Rebbe 

concluded his story, “we submitted to 

the sovereignty of Heaven and 

proclaimed G-d king of the universe. 

Today, we fasted, prayed and repented, 

laboring to translate our commitment to 

G-d into a refined past and an improved 

future. Now we are heading towards 

Sukkos, in which we actualize and 

rejoice over the attainments of the ‘Days 

of Awe’ through the special mitzvos of 

the festival—a joy that reaches its 

climax in the hakkafos of Simchas 

Torah. But Reb Shmuel is already there. 

When he announced the beginning of 

hakkafos at Kol Nidrei last night, this 

was no ‘mistake.’ For us, Yom Kippur 

was just beginning; for him, it was 

already Simchas Torah....” 

Shabbos in Halacha  

Wringing and Laundering 

 

Two melachos that pertain to washing 

dishes and cleaning spills on Shabbos 

are סחיטה; wringing, and כיבוס: 

laundering. Previously we discussed 

sechita as it applies to extracting juice 

from fruits. Here we will discuss the 

halachos of wringing liquid from an 

absorbent fabric. We will also briefly 

discuss the laws of laundering as applied 

to common situations.  
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1. Wringing Liquid from a Fabric 

 

C. Saturating a Fabric 

 

The Sages forbade saturating any fabric 

that one might be inclined to wring out, 

i.e. a sponge, a mop or a garment. This 

decree does not apply to rags and similar 

articles, i.e. paper towels, which people 

generally do not wring out.  

 

Additionally, the Decree only applies to 

truly absorbent materials that are subject 

to the Torah Prohibition of sechitah. 

Materials that merely trap water, though 

subject to sechitah by Rabbinic Decree, 

were not included in the decree against 

saturating. 

 

Summary 

 

It is forbidden to wring out any 

absorbent material, whether to save the 

liquid, to cleanse the fabric, or for no 

specific purpose. The prohibition applies 

to natural, truly absorbent materials and 

to materials that tarp water between their 

fibers. 

 

Additionally, one is prohibited from 

saturating and truly absorbent fabric that 

one may be inclined to wring out.  
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Parsha Potpourri 
Parshas Vayeilech / Yom Kippur – Vol. 11, Issue 52 

Compiled by Ozer Alport 
 
 

)31:1(וילך משה וידבר את הדברים האלה אל כל ישראל   
 Parshas Vayeilech begins by relating that Moshe went and spoke to the entire Jewish nation. 
However, the Ohr HaChaim HaKadosh points out that the Torah conspicuously omits the location to 
which Moshe traveled. In his sefer Divrei Shaul, Rav Yosef Shaul Nathanson explains this anomaly based 
on a fundamental difference between angels and human beings. The Vilna Gaon (Berachos 64a) notes that 
the prophet Zechariah (3:7) describes angels as עומדים – standing, while referring to humans as הולכים – 
goers. The Gaon explains that although angels are virtually flawless and on an extremely high spiritual 
level, this greatness actually limits them, as they remain static and unchanging throughout their entire 
existence. Humans, on the other hand, certainly make mistakes, but they also possess the unique ability of 
evolving and improving. Applying this concept to Parshas Vayeilech, Rav Nathanson suggests that the 
Torah intentionally omits Moshe’s destination because its emphasis is on teaching us that spiritual growth 
was such an innate part of Moshe that even on his final day, he was still “going.” 
 Along these lines, the Haftorah for Parshas Vayechi contains Dovid’s final conversation with his 
son Shlomo prior to his death. It begins by relating (Melochim 1 2:1-2) that Dovid commanded Shlomo, 
saying, אנכי הולך בדרך כל הארץ – I am going the way of all the earth, meaning that he would soon die. 
Dovid then proceeded to warn Shlomo to be careful to observe all of the Torah’s laws. However, the 
K’sav Sofer (Parshas Tetzaveh) quotes his father, the Chasam Sofer, who notes that the text seems to 
indicate that אנכי הולך בדרך כל הארץ was part of Dovid’s commands, which is difficult to understand. In 
what sense was informing Shlomo that his life was coming to an end considered a command? 
 The Chasam Sofer explains that Dovid was informing Shlomo that he would soon die and no 
longer be able to perform mitzvos. Seemingly, he would be transformed from a הולך into an עומד. 
However, the Gemora (Bava Basra 116a) teaches that somebody who leaves a righteous son who 
continues in his pious ways after his death is still considered spiritually alive, as the mitzvos that his son 
performs are partially attributed to the model and education that he provided, and therefore the father is 
able to continue accruing merits and growing spiritually even after his death. Accordingly, Dovid’s words 
 הולך can be understood as a command to Shlomo to ensure that he remains a אנכי הולך בדרך כל הארץ
even after his death by continuing to follow in his righteous ways. 
 Rav Yitzchok Hutner (Igros U’Kesavim 242) beautifully uses this concept to elucidate the 
Gemora’s teaching (Eiruvin 70b) that children are considered extensions of their parents. The specific 
expression used by the Gemora is ברא כרעא דאבוה – a son is the foot of his father. Why did Chazal 
specifically compare a child to a parent’s foot as opposed to any other part of the body? Rav Hutner 
explains that when a child performs mitzvos after his parent’s death, he transforms his dead parent from a 
stagnant עומד into a vibrant הולך, and because the child enables his parent to continue to walk 
posthumously, it is appropriate to describe him as his father’s feet. 
 
 

)14:3שע הו –הפטרה (אלקיך כי כשלת בעונך ' שובה ישראל עד ד  
The Gemora (Rosh Hashana 16b) teaches that three books are opened on Rosh Hashana: one for 

the completely righteous, one for the totally wicked, and one for those in the middle. Those who are 
found to be entirely righteous are immediately written and sealed for life. Those who are totally evil are 
immediately written and sealed for death. The judgment of those in the middle is suspended until Yom 
Kippur, at which point they are written for life if they are found meritorious and for death if they are not.  

The Rambam (Hilchos Teshuvah 3:3) emends the last section of the Gemora and writes that if a 
person repents his actions before Yom Kippur he will be sealed for life, and if he doesn’t do so, he will be 



sealed for death. Why does the Rambam specifically require a person to do the mitzvah of teshuvah to 
lean the scales in his favor as opposed to performing any other mitzvah which could similarly accrue a 
sufficient merit to tip the scales?  

The Navi Yeshaya (55:6) exhorts us to seek out Hashem when He may be found and to call out to 
Him when He is near to us. The Gemora in Yevamos (49b) understands this as referring to the 10-day 
period from Rosh Hashana until Yom Kippur. In light of this, Rav Yitzchok Blazer explains that although 
the observance of a mitzvah generates an additional merit, the failure to take advantage of this unique 
opportunity to draw close to Hashem is so great that it outweighs any mitzvah we could possibly do. As 
the Rambam writes, this leaves us no choice but to properly repent our ways, and in that merit we will be 
inscribed for a year of blessing, health and happiness. 
 
 

)16:30ויקרא (תטהרו  'דיכם לטהר אתכם מכל חטאתיכם לפני כי ביום הזה יכפר על  
 One of the central components of Yom Kippur is the special Avodah (Divine service) which was 
performed by the Kohen Gadol in order to effect atonement for the entire Jewish nation, as detailed in 
Parshas Acharei Mos (Vayikra 16:2-34). The Rambam rules (Hilchos Avodas Yom HaKippurim 1:2) that 
any task which is part of the Yom Kippur Avodah could only be performed by the Kohen Gadol, but 
other work in the Temple that was not intrinsically related to Yom Kippur, such as removing the ashes 
and setting up the wood on the Altar, could be done by any Kohen (Ibid., 4:1).  

However, the Ohr Someach (Ibid.., 4:1) points out that the Rambam also rules (Ibid., 1:2) that 
when Yom Kippur falls out on Shabbos, only the Kohen Gadol was permitted to offer the Korban Mussaf 
(Additional Offering) of Shabbos, which seems to contradict this principle. Since the Korban Mussaf of 
Shabbos is not inherently related to Yom Kippur and is only being brought because Yom Kippur 
happened to fall out on Shabbos, seemingly any Kohen should be able to be offer it. 
 In his sefer Pachad Yitzchok on Yom Kippur, Rav Yitzchok Hutner explains that there are two 
different ways to view Yom Kippur. The first approach to Yom Kippur is that it is a day on which we are 
required to afflict ourselves (Vayikra 16:31), and therefore we do not eat, drink, wash our bodies, or wear 
leather shoes. The people who adopt this perspective view Yom Kippur as a day of pain and discomfort 
and spend much of the day calculating how much time of affliction remains, and if the shofar at the end of 
Ne’ilah is blown even one minute later than required, the additional fasting will cause them to suffer 
immensely.  

Although this view is quite widespread and is not technically incorrect, it does not explain how 
Yom Kippur has any connection to Shabbos, which is completely unrelated to the concept of affliction 
and pain. The second approach to Yom Kippur is to view it as a day of resting from tending to our 
physical needs. Normally, our bodies need to be nourished and washed, but on Yom Kippur, we strive to 
become more spiritual, and by ignoring our mundane physical needs, we are able to reach the level of 
angels for one day of the year. From this perspective, Yom Kippur is a day of elevation, not a day of pain. 
 The section of Mishneh Torah in which the Rambam discusses the laws of Yom Kippur is not 
called “Hilchos Yom HaKippurim,” but rather “Hilchos Shevisas Asor” – the laws of resting on the 10th 
day (of Tishrei). Although we also refrain from doing work on Yom Kippur, our primary rest is from 
tending to our bodily needs. If we view Yom Kippur as a day on which we strive to elevate ourselves to 
become spiritual beings like angels, we won’t mind if Ne’ilah runs overtime and the shofar is sounded a 
minute later than necessary, because it gives us the opportunity to resemble angels for an extra minute. 
 This latter perspective on Yom Kippur can help us appreciate why the Korban Mussaf of Shabbos 
is considered an extension of Yom Kippur, as both are days on which we elevate ourselves through rest. 
The Torah (Vayikra 16:31) describes Yom Kippur as Shabbos Shabbason – the Sabbath of Sabbaths – as 
they are linked through the overlapping concept of resting and refraining from the physical world. The 
Ohr Someach adds that this connection can help us understand why a sick person who is required to eat 
on Yom Kippur for the sake of his health does not make Kiddush (Mishnah Berurah 618:29). Even 
though Yom Kippur is a Yom Tov, the sanctity of the day comes not from eating, but specifically from 
not eating, and therefore it would be inappropriate to “sanctify” the day by reciting Kiddush on it. 
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Parsha Points to Ponder (and sources which discuss them): 
 

1) The Rambam writes (Hilchos Chagigah 3:1) that the purpose of gathering the people together to 
hear the public reading of the book of Devorim (31:11) is to strengthen their religious 
commitment and fear of Hashem. With such important objectives, why is this mitzvah performed 
only once every seven years and not annually? (Even Yisroel) 

2) Moshe commanded (31:12) all of the people – men, women, children, and converts – to gather 
together to hear the reading of the book of Devorim by the king during the festival of Sukkos 
every seven years. How was it possible that all laws were properly followed, yet eight years 
passed from one reading until the next? (Minchas Chinuch 612) 

3) How could Hashem tell Moshe (31:16) that he would lie with his forefathers when Moshe was 
buried on Har Nevo and the Avos were buried in Me’aras HaMachpeilah in Chevron? (Targum 
Yonason ben Uziel, Rashi Bereishis 47:30, Ayeles HaShachar, Shaarei Aharon) 

4) The Shulchan Aruch rules (O. C. 603:1) that during the ten-day period from Rosh Hashana until 
Yom Kippur, a person should accept upon himself additional stringencies that he does not keep 
during the year. Does doing so take on the status of a vow which must be annulled if he wishes to 
revert to his original practice? (Beis Yosef, Aruch HaShulchan, and Elef HaMagen O.C. 603) 

 
 

Answers to Points to Ponder: 
 
1) Dayan Yisroel Yaakov Fisher explains that it is appropriate to perform this mitzvah when the words 
of Torah which are read will be properly listened to and accepted. After the Shemittah year the Jewish 
people have spent an entire year letting their fields lie fallow and using their time to pursue spiritual 
pursuits. They have also witnessed the Torah’s blessing (Vayikra 25:21) that the land will miraculously 
produce enough to sustain them for three years, and with mundane concerns far from their minds, this 
unique opportunity which arises only once every seven years is the ideal time to perform this mitzvah. 
 
2) The Minchas Chinuch explains that the mitzvah of hakhel was performed every seven years during 
Sukkos of the year following Shemittah. The Torah commands that after seven 7-year Shemittah cycles, 
the Jewish people should refrain from working the land during the 50th year, which is known as yovel, just 
as they do during the Shemittah year. The mitzvah of hakhel is performed as usual during the yovel year 
(which is the year following the Shemittah year), but the new Shemittah cycle doesn’t begin until the 51st 
year, and the next Shemittah will be in the 57th year. The mitzvah of hakhel will next be performed on 
Sukkos of the 58th year (the year after the next Shemittah), which will be eight years later. 
 
3) Rashi maintains that the phrase “lying down with one’s fathers” doesn’t refer to burial but to death. 
The Targum Yonason ben Uziel explains that Moshe would lie with his forefathers in the sense that his 
body would be buried in the ground just as they were, and also because his soul would move on to be 
with them in the World to Come. The Shaarei Aharon suggests that this verse may be a source for the 
opinion of the Yalkut Reuveni that Moshe and Tzipporah were in fact buried in Me’aras HaMachpeilah. 
 
4) The Beis Yosef and Elef HaMagen maintain that because one’s intention is only to observe this 
practice for this limited period, it doesn’t receive the status of a vow. The Aruch HaShulchan argues that 
this is only the case regarding areas which are matters of custom. In issues in which some opinions 
maintain that something is forbidden and one generally follows the opinion of those who permit it, 
conducting oneself according to the more stringent opinion during this period would become binding. 
However, the Beis Yosef quotes a similar opinion and rejects it. 
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חזקו ואמצו אל תיראו ואל תערצו מפניהם, כי ד' “ 31:6

 ”אלקיך הוא ההולך עמך לא ירפך ולא יעזבך

וד' הוא ההולך לפניך הוא יהיה עמך לא ירפך “ 31:8

 ”ולא יעזבך, לא תירא ולא תחת

Moshe tells Klal Yisroel – “Be strong and courageous, do not be 

afraid and do not be broken before them, for Hashem, your G-d 

– it is He Who is with you, He will not release you nor will He 

forsake you.”  Two Pesukim later, when Moshe is speaking to 

Yehoshua in front of Klal Yisroel he says to Yehoshua – “And 

Hashem – it is He Who goes before you; He will be with you; He 

will not release you nor will He forsake you; do not be afraid and 

do not be dismayed.” Why does Moshe need to repeat to 

Yehoshua that Hakodosh Boruch Hu will be with him, and not 

forsake him?  The following Divrei Torah will expound on this 

topic, and support the P’shat offered in the closing paragraph. 

“ 31:6 – תרגום אונקלוס  אלקיך הוא ההולך עמך' כי ד ” – 

For these words in the Posuk the Targum translates it “ ' ארי ד

 For Hashem your G-d will be before – ”אלקך מימרה מדבר קדמך

you.   

 Hakodosh – ”הוא ההולך עמך“ 31:6 – רבינו אפרים 

Boruch Hu will not act in the future the way He acted in the 

Midbar, for in the Midbar it says, (Shemos 13:21) “ הולך ' וד

 And Hashem went before them” and (Devorim 1:30)“ – ”לפניהם

 ,Who goes before you.”  In the Midbar“ – ”ההולך לפניכם בדרך“

Hakodosh Boruch Hu went in front of Klal Yisroel, however, 

Moshe was telling Klal Yisroel that from now on, Hakodosh 

Boruch Hu would no longer be in front of them, but be “with 

them.”  

“ 31:3 – חתם סופר  יך הוא ישמידאלקך הוא עובר לפנ' ד ” 

– “Hashem, your G-d – He will cross before you; He will destroy.”  

A few Pesukim later when Moshe is speaking to Yehoshua, he 

says, “ הוא ההולך לפניך הוא יהיה עמך' וד .”   It says in Michah 2:13, 

“ בראשם' ויעבר מלכם לפניהם וד ” – “And their king will pass in 

front of them, with Hashem at their head.”  This Posuk is telling 

us what will happen in the future, that it will not be that Hashem 

will be in front of them, and all of Klal Yisroel following after Him, 

which is what it says in the Posuk in Devorim 13:4 “ ' אחרי ד

  ”.You shall follow after Hashem your G-d“ – ”אלקיכם תלכו

Rather, Hashem will be at the “head” of every person, as it says 

 There is a greater level  .(Parshas Noach) – ”את האלקים התהלך“

than this, and that is, “אשר התהלכו אבותי לפניו” – As if to say 

Kevayachol, that they (the Avos) were leading, and Hashem was 

following behind them.  Here Moshe is telling Klal Yisroel that as 

long as there is evil in the world, mainly the Kna’anim, Hakodosh 

Boruch Hu will go before Klal Yisroel and He will destroy the 

enemy. After that, Yehoshua will lead Klal Yisroel, as it says in 

Michah, that the king will lead, and Hashem will be at the head 

of every person in Klal Yisroel.  Hakodosh Boruch Hu will not be 

in front of them, rather He will be with each and every Yid.   

חזקו ואמצו אל תיראו ואל “ 31:6 – מלבוש לשבת ויום טוב 

 The Posuk certainly is not referring specifically – ”תערצו מפניהם

to strengthening oneself in Gashmiyos.  What is the difference 

between these two words, “חזקו” and “אמצו”?  The Zohar says 

that “ וחזק ” is with the Koach of Binah, intelligence, and “אמצו” is 

with the Koach of Chochma.  Yeshaya 35:3 “ , חזקו ידים רפות

 Strengthen weak hands, and give support“ – ”וברכים כשלות אמצו

to falling knees.”  “חזקו” is a Remez to the hands, which is a 

Remez to Chesed, Gevurah, and Tiferes. “ואמצו” is a Remez to 

the knees which is a Remez to Netzach, Hod, and Yesod.  In the 

beginning of Yehoshua , Rashi says on the words “חזק ואמץ” – 

that “חזק” means in Torah, and “אמץ” means Ma’asim Tovim.  It 

is through Torah and Ma’asim Tovim that one can perfect his 

Middos, and therefore Hashem will protect him.  If Hashem will 

protect him, all of his enemies will be scattered.  The Torah ends, 

“ הולך עמם' כי ד ”  – one who perfects his Torah and Ma’asim 

Tovim will be Zoche to have Hashem with him. 

“ 31:6 – כלי יקר  אלקיך הוא ההולך עמך' כי ד ” – In this 

Parsha, we find the Loshon of הליכה in three different forms.  By 

Klal Yisroel it says, “ אלקיך הוא ההולך עמך' כי ד ,” which implies 

that Hakodosh Boruch Hu took Klal Yisroel by the hand and led 

the way for them, as it says in Yeshaya 48:17.  By Yehoshua the 

Posuk says, “ הוא ההולך לפניך' וד ”  - that Hashem will go in 

front of him.  By Moshe it says, “וילך משה,” that Moshe went 

without any assistance.  By Noach it says that he was from the 

ones who did not have a lot of Emunah, as it says, “ את האלקים

 Hakodosh Boruch Hu led Noach, and Klal Yisroel as -”התהלך נח

well was led, for Klal Yisroel needed assistance and 

strengthening in Emunah.  By Yehoshua it says that Hakodosh 

Boruch Hu would go in front of him and he would follow, for he 

did not need as much support as Klal Yisroel.  However, 

Yehoshua did not reach the level of the Avos, for whom it is said, 

 which implies that the Avos ”האלקים אשר התהלכו אבתי לפניו,“

went on their own, and the Shechina was behind them.  “ וילך

 Moshe went, implying that Moshe went alone, for he did – ”משה

not need assistance from Hakodosh Boruch Hu, he went with 

Hashem.  

“ 31:6  - שפתי כהן  אלקיך הוא ההולך עמך' כי ד ” – We 

were already told that Hakodosh Boruch Hu is “לפניך” in front of 

Klal Yisroel.  The Posuk is adding to that here and saying that not 

only is He in front of Klal Yisroel, He will also be “עמך” with Klal 

Yisroel, for they will need His assistance.  This will not be like the 

days of Moshe Rabbeinu, where the Aron Bris Hashem traveled 

before Klal Yisroel a three day journey.  The face of Moshe was 

like the sun, and Yehoshua was like the moon, and the light of 

the moon only comes from the sun.  When Moshe led Klal Yisroel 

they were more independent, and they did not need Hakodosh 

Boruch Hu to be right there with them to protect them, rather 

He was a three day journey ahead of them – leading Klal Yisroel.  

When Moshe was no longer with Klal Yisroel, and they only had 

Yehoshua, whose light was not self emanating, rather it came 

from Moshe, Hakodosh Boruch Hu told them not to fear – and 

that he would not only lead them, but would also be with them.  

The Posuk says, that Klal Yisroel should not fear.  The only time 

we are told not to fear is when there is something to fear.  (Klal 

Yisroel were losing the great shepherd Moshe Rabbeinu, and 

there would be no equal replacement in his stead).   

“ 31:8 – מלאך הברית  הוא ההולך לפניך הוא יהיה ' וד

 The Shechina goes with man to all places.  However, as it – ”עמך

is explained in many Seforim, the Shechina is there on varying 

levels.  One who is Zoche, has the Shechina standing opposite 

him, and when he gazes ahead, he is gazing at the Shechina.  

However, he who is not Zoche, the Shechina goes behind him, 

this way he will not gaze at the Shechina, for he is not worthy of 

gazing at the Shechina.   

“ Vayeilech 31:6 – 2:22 – זוהר  אלקיך הוא ההולך ' כי ד

“ Yeshaya 26:4 – ”עמך צור עולמים' ה ד-כי בי, עדי עד' בטחו בד ” – 
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“Trust in Hashem forever, for in G-d, Hashem, is the strength of 

the worlds.”  All the days of a person’s life he must strengthen 

himself in his Emunah of Hakodosh Boruch Hu.  One who has the 

proper Emunah, will be impervious to the evil of the world – it 

will not be able to affect him.  As Dovid Hamelech says in 

Tehillim 25:2 “ אל אבושה אל יעלצו אויבי לי, אלקי בך בטחתי ” – “My 

G-d, in You I have trusted, let me not be ashamed, let not my 

enemies triumph over me.” All who place their Emunah in 

Hakodosh Boruch Hu will have Kiyum in this world and the next 

world.  For the world was created with the Name of Hashem.  “ כי

ה-י' ב ” – For with the letters י and ה, “ צור עולמים' ד ” – Hashem 

created both worlds, Olam Hazeh and Olam Habah.   

“ - דרש משה  כי , חזקו ואמצו אל תיראו ואל תערצו מפניהם

אלקיך הוא ההולך עמך לא ירפך ולא יעזבך' ד ” – Moshe told Klal 

Yisroel to strengthen themselves and never give up, and then 

told Yehoshua to strengthen himself and never give up. The 

Rebbe must never give up, even when he is speaking to his 

Talmidim, and sees that they are not listening and accepting his 

words, for he is still accomplishing something though he may not 

see it, and at the end his labor will produce fruits.  The Talmidim 

must also never give up, for even if they see that they do not 

really understand that which they need to, they must keep on 

trying and in the end they will indeed understand.   

“ 31:3 - בעל הטורים  אלקך הוא עובר לפניך הוא ישמיד ' ד

יהושע הוא עבר לפניך כאשר , רשתםאת הגוים האלה מלפניך וי

'דבר ד ” –  “Hashem, your G-d – He will cross over before you; He 

will destroy these nations from before you, and you should 

possess them; Yehoshua – he shall cross over before you, as 

Hashem has spoken.”  The Posuk begins and ends with the 

Tetragrammaton (The Shem Havayah).  This is to tell us that 

Hakodosh Boruch Hu travels in front and in back of Klal Yisroel, 

as it says in Yeshaya 52:12 “ ומאספכם אלקי ' כי הלך לפניכם ד

 For Hashem will travel before you, and the G-d of“ – ”ישראל

Yisroel will be your rear guard.” 

“ 31:3 - ילקוט האזובי  אלקך הוא עובר לפניך הוא ישמיד ' ד

יהושע הוא עבר לפניך כאשר , את הגוים האלה מלפניך וירשתם

'דבר ד ” – This Posuk begins and ends with the Shem Havayah, 

that is to tell us that Hakodosh Boruch Hu is first and last – He is 

ויהיה, הוה, היה  – was, is, and will be. 

 Two L’shonos – ”חזקו ואמצו“ – 31:6 – רבינו יואל  

K’neged two worlds (Olam Hazeh and Olam Habah).  “ אל תראו

 Two L’shonos K’neged two worlds.  The same is - ”ואל תערצו

found in Posuk 8 that there are two L’shonos corresponding to 

two worlds. 

“ 31:8 – רבינו יואל  לא תירא ולא , לא ירפך ולא יעזבך

“ – ”תחת ולא, לא, ולא, לא ” – is the Gematria of קול. This is 

K’neged the קול, the sound, of Tefilos that Klal Yisroel are 

Mispalel.  

א"גר  “ – ”חזק ואמץ“ 31:7 –  קחז ” – Strengthen yourself 

with your Guf, your body.  “ואמץ” – Strengthen yourself in your 

heart, meaning that you should strengthen yourself to not be 

afraid.   

 Hakodosh Boruch – ”הוא יהיה עמך“ 31:8 – העמק דבר 

Hu is found near you to hear your Tefilos.  As the Posuk says in 

Yeshaya 55:6 “ בהמצאו קראוהו בהיותו קרוב' דרשו ד ” – “Seek 

Hashem when He can be found, call upon Him when He is near.”  

Hakodosh Boruch Hu is giving a Havtacha, a guarantee, that He 

will be there to hear Yehoshua’s Tefilos.   

ויקרא משה ליהושע ויאמר אליו “ 31:7 – תורת גבריאל 

 Moshe called to Yehoshua and told – ”לעיני כל ישראל חזק ואמץ

him to strengthen himself.  The following Posuk Moshe tells 

Yehoshua that Hakodosh Boruch Hu will be with him.  Why does 

Moshe need to explicitly tell Yehoshua that Hakodosh Boruch Hu 

will be with him, when Moshe had just addressed the entire Klal 

Yisroel and told them that Hakodosh Boruch Hu will be with 

them?  Yehoshua was going to be the leader of Klal Yisroel.  The 

leader must act with strength and a strong heart.  If he acts with 

great humility, the people will not follow him and not listen to 

him.  In front of the entire Klal Yisroel, Moshe Rabbeinu told 

Yehoshua that he should act with strength and be courageous.  

The Gemara in Sotah 5a says that the arrogant individual and 

Hakodosh Boruch Hu cannot live in the same world.  It would 

seem that if Yehoshua will act with a strong hand, it will be on 

some level of haughtiness and that would mean that Hakodosh 

Boruch Hu would not be with him.  Therefore, Moshe tells him 

that he need not worry, and that Hakodosh Boruch Hu will be 

with him.  Of course it is only in public that Yehoshua was to act 

that way, but when not in the public eye he certainly must act 

with great humility.   

הוא יהיה עמך לא “ Drush 3 – Vayeilech 31:8 – רוח חיים 

 When a Yid has Hakodosh Boruch Hu in front – ”ירפך ולא יעזבך

of him at all times, then Hakodosh Boruch Hu is always with him.  

As it says in the Posuk, “ לנגדי תמיד' שויתי ד ” – “I have set 

Hashem before me always.”  That is the main Avodah of a Yid, 

always seeing Hashem in front of him.  “ ההולך לפניך' וד ” – If one 

sees Hakodosh Boruch Hu in front of him, “הוא יהיה עמך” – then 

Hashem will be with him, and he will have nothing to fear.   

 Perhaps now we can understand why Moshe needs to 

repeat to Yehoshua that Hakodosh Boruch Hu will be with him.  

We know that Hakodosh Boruch Hu despises arrogance of any 

kind.  Yehoshua feared, now that he would be the leader of Klal 

Yisroel and would need to appear lacking in humility, if Hakodosh 

Boruch Hu would still be with him.  Moshe was telling Yehoshua 

how he must behave as leader of Klal Yisroel, as well as a 

message to the entire Klal Yisroel of what the focus and purpose 

of one’s existence is on this world.  The leader must be tough on 

the one hand, yet on the other hand must remain exceedingly 

humble. The purpose of one’s existence on this world, is to be 

close to Hashem.  The more one sees Hakodosh Boruch Hu in 

front of him, the more Hakodosh Boruch Hu is with him.  When 

one sins, he creates a separation between himself and Hakodosh 

Boruch Hu.  One must do Teshuva and rectify his sin so that he 

can return to Hakodosh Boruch Hu.  The greater the level a 

person can reach in Ruchniyos, the less he will need Hakodosh 

Boruch Hu to lead and assist him, and the more he will be able to 

just be “with” Hakodosh Boruch Hu.  Yom Hakippurim is a time 

for Selichah and Mechilah.  It is a time that we must pour out our 

hearts to Hakodosh Boruch Hu and tell Him that we want to be 

close to Him.  We don’t want to sin, and we don’t want to create 

separations between ourselves and our Father in Shomayim.  

May we be Zoche to have ourselves completely cleansed of all 

our sins, and make a firm commitment that we will always see 

Hashem in front of us, so that He will always be with us.  May we 

be Zoche to a גמר חתימה טובה and be Zoche to see the Geulah 

Shlaima, where will be able to be with Hakodosh Boruch Hu 

without any separations, במהרה בימינו אמן! 
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Vayikra 23:27 “ אך בעשור לחדש השביעי הזה

יום הכפרים הוא מקרא קדש יהיה לכם ועינתם 

 ”את נפשתיכם

“But on the tenth day of this month it is the Day of Atonement; 

there shall be a holy convocation for you, and you shall afflict 

yourselves.”  The Torah tells us of a special day of atonement 

called “Yom Hakippurim.”  The first Mishna in Meseches Yuma 

calls this holy day, Yom Hakippurim, and in Davening we say, 

“Yom Hakippurim.”  If it is a day of atonement, why is a Loshon 

Rabbim – plural form, utilized, as opposed to saying it in Loshon 

Yachid – singular form, on Yom Kippur?  The following Divrei 

Torah will expound on this topic, and support the P’shat offered 

in the closing paragraph. 

“ OC 621:8 – דרכי משה  ו דלכך נקט יום "וכתב מהר

 The reason that we use a Loshon Rabbim of – ”כפורים

“Kippurim” is because this holy day accomplishes an atonement 

for both the living and the dead.  The Kol Bo says that we 

mention the dead, for mentioning the dead helps humble the 

heart and make it subservient.   

מדוע נקרא היום “ – Yom Kippur 357 – כמוצא שלל רב 

?ולא יום כיפור, בלשון רבים, כיפורים ” – Why is this day called 

“Yom Kippurim” in plural form, and not in singular form – Yom 

Kippur?  ספר ברוך שאמר – Yerushalmi Yuma 1:8 explains the 

Posuk in Yeshaya 1:18 “ ואם , אם יהיו חטאיכם כשנים כשלג ילבינו

כתולע כצמר יהיויאדימו  ” – “If your sins are like scarlet they will 

become white like snow, if they have become red as crimson, 

they will become white like wool.”  If your sins will be “כשנים” – 

according to your years.  When one is young, his blood is boiling 

and he has many physical desires, while an old man his blood is 

cold, for his desires wane as he gets older.  One who does 

Teshuva while he is still young, when it is difficult for him to do 

Teshuva for he has burning desires, then his Teshuva will 

become white like snow – white like snow means pure white 

with no remnant of any stains.  One who does not do Teshuva 

until he is older, it is easier for him to do Teshuva at that stage in 

life, and therefore his atonement is not as great.  His sins 

become white like wool – which is white, though there may be 

some residual stains.  We use a Loshon Rabbim, כיפורים, for 

there are different types of atonement depending on the stage 

in a person’s life when he does Teshuva.  Another reason is that 

there are different atonements depending on if one does 

Teshuva out of Yirah or out of Ahavah.   

מכפר בעולם הזה ובעולם “ – 46 – פרקי דרבי אליעזר 

אהב ” – Yom Hakippurim is Mechaper in Olam Hazeh and in Olam 

Habah, as it says in the Posuk, “שבת“ – ”שבת שבתון הוא לכם” – is 

Olam Hazeh, and “שבתון” is Olam Habah.  Although the other 

Yomim Tovim will be Batul when Moshiach comes, Yom 

Hakippurim will not be Batul, for it is connected to Olam Habah.  

 Droshos Parshas Tazria – One of the – עוד יוסף חי 

important Avodos of Yom Hakippurim is the Kohen Gadol 

sending away the Azazel goat, which is like giving a bribe to the 

Satan.  Through this bribe, the Satan does not come to prosecute 

Klal Yisroel, rather he only speaks good about them.  Does the 

Satan speaking good about Klal Yisroel actually bring about good 

for Klal Yisroel?  Would it even matter if the Satan came to 

prosecute Klal Yisroel, when the day of Yom Hakippurim brings 

atonement?  There was a known story with a non-Jewish king, 

whose most trusted advisor was a Yid, who was exceedingly 

wise.  The king loved this Yid very much.  In the city that the king 

resided, there lived a tailor who was jealous of the Jewish 

advisor, and had a great hatred for him.  The tailor’s jealousy 

caused him to lose his mind, and he needed to take action.  The 

next time the king was nearby, he screamed curses out of his 

window on the top of his lungs, and slandered the Jews.  The 

king became enraged with the Chutzpah of the tailor, and 

commanded his Jewish advisor to cut out the tongue of this 

tailor.  The Jewish advisor did not want to do as he was told, for 

he knew that if he did so, it would create much animosity and 

hatred from all of the non-Jews against the Jews.  Instead, he 

showered him with many gifts and kind words.  He did so until 

the tailor became a friend of the advisor, and he was no longer 

jealous of the advisor.  The next time the king came to that part 

of town, he once again heard the tailor screaming on the top of 

his lungs, however, this time it was full of praises for all the Jews. 

The king asked the advisor, “Didn’t I command you to cut out the 

tongue of this tailor? Why didn’t you do so?”  The advisor 

responded, “I cut out his tongue as you commanded – I cut out 

his evil tongue and replaced it with a virtuous tongue.”  The King 

chuckled at the wise response and responded, “With all that, you 

did not actually cut out his tongue as I commanded, and that 

would have made me happy.”  The advisor responded, “Had I in 

fact cut out his tongue, people would have said that the king 

would not have sought to have his tongue cut out had the tailor 

not been telling the truth.  The fact the king had his tongue cut 

out, tells us that in fact he was telling the truth.  Now that I 

changed his tongue, he himself is speaking words of praise and 

stating that that which he stated previously was complete lies.” 

The king heard the wise words of his advisor and was appeased.  

Throughout the year, the Satan says things that are derogatory. 

On Yom Hakippurim the Satan himself comes and says good 

things, so as to reverse the derogatory words said previously.     

לפיכך היו נותנין אותו לסמאל “ – 46 – פרקי דרבי אליעזר 

 ,Therefore they would give Sama’el“ – ”שוחד ביום הכפורים

(Satan) a bribe on Yom Hakippurim” so that he not sabotage 

their offering by prosecuting Klal Yisroel in the Bais Din Shel 

Ma’alah.  The Satan saw that there were no sins found among 

Klal Yisroel on Yom Hakippurim (for they were all atoned).  So he 

stated before Hakodosh Boruch Hu, “Master of the Universe, 

You have one nation on earth who are like ministering angels in 

Heaven.  Just as ministering angels are barefoot, so too Klal 

Yisroel are barefoot on Yom Hakippurim.  Just as the ministering 

angels do not eat and drink, so too Klal Yisroel do not eat and 

drink on Yom Hakippurim.  Just as the ministering angels do not 

have joints in their legs, (they cannot sit down without those 

joints), so too Klal Yisroel stand on their feet on Yom Hakippurim. 

(This may refer to the Avodah in the Bais Hamikdash where it 

was prohibited to sit, or that is where the Minhag comes from to 

stand during Tefilah on Yom Hakippurim).  Just as peace prevails 

among the ministering angels, so too peace prevails amongst Klal 

Yisroel on Yom Hakippurim.  Just as ministering angels are clean 

of all sin, so too Klal Yisroel are clean from all sin on Yom 

Hakippurim.”  Hakodosh Boruch Hu hears the testimony from 

their accuser, the Satan, and He grants atonement for all.   

שאלו “ ,There is a Medrash Pliah – 365 – תורה לשמה 

: אמר להם? מנין שאין השטן מקטרג ביום הכיפורים: את רבי

.קטורת תוכיח ” – “They asked Rebbe: How do we know that the 

Satan does not prosecute on Yom Hakippurim? He said to them: 
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the Ketores proves it.”  How do we learn from the Ketores that 

the Satan does not prosecute on Yom Hakippurim?  To 

understand this Medrash, we first need to understand a part of 

the Avodah of Ketores, performed by the Kohen Gadol on Yom 

Hakippurim.  The Kohen Gadol would take the מחתה, shovel, in 

his right hand, and the כף, spoon, in his left hand.  All of the 

Avodos performed throughout the year were only allowed to be 

done with the right hand.  This is the only Avodah of the year in 

which the left hand is involved in the Avodah.  Just as the left 

hand is permitted to perform the Avodah on Yom Hakippurim, 

for on this holy day it is elevated to the same status as the right 

hand, so too the Satan, who all year remains on the left side and 

prosecutes Klal Yisroel, on this holy day he becomes like the right 

side and he speaks good about Klal Yisroel.  We learn from the 

Avodah of the Ketores, that all lefts become rights on Yom 

Hakippurim.   

 Acharei 578 – The Satan says to – ילקוט שמעוני 

Hakodosh Boruch Hu,”On all nations of the world you give me 

permission to prosecute, but not Klal Yisroel?”  Hakodosh Boruch 

Hu responds that the Satan does have permission to prosecute 

Klal Yisroel on Yom Hakippurim.   

שטן ביומא דכיפורי לית ליה רשותא “ – 20a – יומא 

 The Satan does not have permission on Yom“ – ”לאסטוני

Hakippurim to prosecute.” 

“ – Yom Hakippurim 35 – קהלת יעקב  כ אומר השטן "ביו

ה יש לך עם קדוש כמלאכים"להקב ” – The Yalkut Shimoni 578 says 

that Hakodosh Boruch Hu told the Satan that on Yom 

Hakippurim he has permission to prosecute Klal Yisroel.  How 

could that be when the Gemara in Yuma 20a states that on Yom 

Hakippurim the Satan does not have permission to prosecute 

Klal Yisroel?  The Yalkut goes further to quote a Pirkei D’rebbe 

Eliezer that not only does the Satan not prosecute Klal Yisroel, 

but he says good about Klal Yisroel.  Even if the Satan cannot 

prosecute Klal Yisroel, why would he say good about them?  The 

intentions of the Satan are wicked.  He does not want Klal Yisroel 

to be judged with Rachamim, rather he wants them to be judged 

with the Midas Hadin.  He compares them to Malachim, 

ministering angels, and says that there is a nation on Yom 

Hakippurim who are like Malachim, and therefore all year they 

should be judged only with the Midas Hadin.  They should be 

punished for each and every iniquity they transgressed over the 

year.  Dovid Hamelech says in Tehillim 27:12 “ אל תתנני בנפש צרי

 Do not deliver me to the wishes“ – ”כי קמו בי עדי שקר ויפח חמס

of my tormentors, for there have risen against me false 

witnesses, and those who breathe violence.” Dovid Hamelech is 

being Mispalel to Hashem that he not be delivered into the 

hands of his tormentors – the Satan.  He comes and bears false 

testimony against Klal Yisroel and says that they are like 

Malachim, and should be judged only with the Midas Hadin.  

Even on this holy day, he indirectly seeks to destroy Klal Yisroel.    

שמעון שוואב' ר   – Iyov 1:6 “ ויהי היום ויבוא בני האלקים

ויבוא גם השטן בתוכם', להתיצב על ד ” – “And it happened on a 

certain day that the angels came to stand before Hashem, and 

the Satan also was among them.”  This spiritual entity, the Satan, 

was created by Hashem as the “negative principle,” and its 

function is to stress and prosecute man’s weaknesses.  Our 

Chachomim tell us in Bava Basra 16a,  הוא שטן הוא יצר הרע הוא

 The Satan, the Yetzer Hara, and the Malach – מלאך המות

Hamaves, are all one and the same. The Mirrer Mashgiach, Reb 

Yeruchum Levovitz ל"צז , the great teacher of Mussar, remarked 

that from Hashem’s question to the Satan we learn that the 

definition of a Tzaddik is a person who is so righteous that he can 

even withstand the scrutiny of the Satan; the Satan must also 

agree that he is righteous.  If the Satan concurs, this is the proof 

that he is a Tzaddik.  For one to be righteous based upon the 

Midas Harachamim is not true righteousness.  It is only when the 

Midas Hadin reigns, and the person stays true to Hakodosh 

Boruch Hu in every way, then the person is truly righteous.  This 

is the first lesson to be learned in Sefer Iyov.  The Satan told 

Hakodosh Boruch Hu that he did not agree that Iyov was a 

perfect Tzaddik.  What in fact was the basis for the Satan stating 

that Iyov was not a completely righteous Tzaddik? In what way 

was Iyov not a Tzaddik?  From the description of Iyov given in the 

opening of the Sefer, and reiterated again by Hakodosh Boruch 

Hu in Posuk 8, it would seem that there was no Mitzvah or 

obligation which Iyov did not fulfill.  This issue lies at the heart of 

Sefer Iyov.  For the next almost forty chapters, Iyov maintains his 

innocence.  He is emphatic that he cannot find anything which 

he did which should have precipitated his suffering.  His friends 

try to convince him that it is impossible, for had he not done 

anything wrong then Hashem would be wrong for punishing him, 

and Hashem cannot be wrong.  His friends therefore concluded 

definitively that Iyov must have done something wrong, and they 

tell him that it is only because he is stubborn that does not see it.  

The Satan’s point of view that Iyov was not completely righteous 

is because he was not striving to become even better than he 

was.  A Tzaddik is not that which one is, but rather righteousness 

is a process of constant improvement.  A true Tzaddik is one who 

is constantly rising, higher and higher, and the Satan maintained 

that Iyov had not met that test.  

 Perhaps now we can understand why this day is called 

“Yom Hakippurim,” in Loshon Rabbim.  What is the essence of 

the day?  We seek an atonement for all of our sins, so that we 

can once again be close to Hakodosh Boruch Hu.  Every sin 

places us further away from Hashem, and we must have a 

burning desire to return to Him.  We need an atonement for all 

of our past sins.  That is one atonement we seek.  Then there is 

another atonement, an atonement for us not having that desire 

to be greater, and to act in ways that would bring us closer to 

Hashem.  The Satan cannot prosecute us, but by his coming and 

giving a “good report” it is actually a great prosecution against 

us.  He is accusing us of being ministering angels.  Chazal tell us 

that Malachim are called “יושב” while a person is called a “הולך.”  

The Malachim are “sitting” for they can never raise their level of 

Ruchniyos.  Man on the other hand is “going,” his goal is to 

always be moving up the ladder of Ruchniyos.  If he is not 

moving up, he is moving down. Iyov was a great Tzaddik in the 

past, but was not in the present, and was therefore not a true 

Tzaddik.  The Satan was able to hurt him, for he did not have the 

desire to grow in Ruchniyos, and was satisfied where he was.  

When one acts like a Malach, he is judged with the Midas Hadin, 

and will be punished.  May we be Zoche to achieve a Kapparah 

on our past sins, as well as on our lack of truly seeking growth in 

Ruchniyos.  Yom Hakippurim is not only about achieving a 

Kapparah for the past, but we must also now, in the present, 

make a firm commitment that in the future we will continuously 

seek to bring ourselves closer to Hakodosh Boruch Hu.  May we 

be Zoche to have a גמר חתימה טובה. 
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