
lhekt wv rat lmrtn thc, rat vnstv hrp kf ,hatrn ,jeku
 /// tbyc ,nau lk i,b(c-uf)v,hkf,u ohrufhcv ,tcv - 

     dhbc ,uckc ahravk thv i,arpc ,arupnv ohrufhcv vumn ,hkf, 'vb
ufzha vwwcev vmr tk ukhtu 'ohekt ,b,n obhv ovhkg ohtcv ,ucuyv kfa ktrah
',uae kungk uhkg vhva ostv gsuh ot ;tu 'ovc ohfuz uhv tk ,ucuyv ukt kfk
anav ,j, sungk vhv kufh 'ehrk ukng kf vhv vwwcev vmr tk ukht hf ihcvk uhkg
eru 'hgcsf vkuch ,t .rtv thmu, tk ;uxcku 'lrmbv kf ,uagku gurzku aurjku
hsfu /vc u,uhjvk ohnav in u,ut ufhzu vkuch ,t .rtv vjhnmv ift ouenv hsxjn
ka ubumrc tuv huk, hf rufzhu 'okug ka udvbnu ugcy tuv lf hf ostv kdr,h tka
ihcha hsfu 'ohrufhc ,umn ohhek ostv kga vru, vrnt 'okugv vhvu rnta hn
.rtv kt tuc, hfw ohhek lhkg uz vumn :vrntu vru, vnse 'uz vumn ,ryn ostv
.rtv auchfc vba vrag gcrt vz kng ,hhva rjt wvkjb lk i,ub lhekt wv rat
vtrb if otu 'vnjknv crec ,uae kungk lhkg vhv vc ,ufzk hsfa ;t 'veukhju
'lk rat kfc okav ,hcv kgc lbvu 'lhsh omugu ljuf smn lk thv vaurh hf lk
kfk vfuz ,hhv tk ,wwhav ,jdav tkuku 'lshc thv ,ugy hf ,gsk lhkg ,tz kfc

/l,gsc rcsv vz ahravk hsf vkugp ,uagk vuumn lbv lfku ',tz
huk, kfv hf rntk vgyn gcyv ,dvbv rat rcsc teus ,uagk lhkg uz vkugp     
lbvu 'ohgybv ,ghrzcu .rtv ,ahrjc lhsh kngc ,gdh rat rjt 'racv ,ghdhc
vzht ohtur rcf ratf ztu '.rtv hbp kg h,ghdh ,u,ut rfhb vhvh h,n vpmnu cauh
tkn tuv ukuf kf hrv 'vga v,utc vhkgc kg thv vchcj vnf !hht 'vrfca vbt,
ughdhc tuv rtp,n vga v,utcu 'ukngc rhfvk rcs ka upuxc vfz rat kg vjna
hnd lurfh vbt, v,ut kg teusu 'wv ,tn kfv hf shn rhfvk uhkg zt teusu 'sutnk
ijkuanu 'uc huk, rcsv iht hf tuv rhfn hf vzc ,utrvk ohnak hvuz hf inhxku ,utk
rcsv iht kct ,hgcy vkugp f"d ostv vagha vhv ,wwhav iumra er 'vfz vucd
'ohrufhcv ,tcv ,gc rnuk ostv kga hushuv ihbg uvzu /uh,ukugpc tku uc tk huk,
hf rnuk ugarc vgy gar u,uta lht vzc iuufnu 'hct sct hnrtn tuv khj,n hf
,njn kfvu 'ohbun ,rag cegh ka u,rufan ;hkjvk vxhb ifku 'gcyc huk, kfv
'gcyc huk, rcsv iht hf ogp kfc vtr ot ;tu 'gcyv p"g uhjuur chbh h"g hf u,ugy
cuau cuau ihntvk kduxn vhv tk ugar ,njn z"fc vbuhkgv vjdavv h"g tuv kfvu
'ktrah hbc ubt if tk lt 'kcb hudc ot hf lhha ubht ,tz kf 'uh,ukucj,c vxhb

 /ohsxjvu ,ucuyv kfk ubhfz ush kgu 'vbuhkgv u,jdavc tuv kfv hf ubt ohbhntn
lht hukdc zt ubhtra lhtu 'ohrmnc ubh,uct ,shrh ohrhfznu ubt ohfhann cua     
ohscg ouhv sg ubhhv hrv vezjv ush tkuku 'ubhkg jhdanv tuvu dhvbnv tuv vwwceva
lt 'okugv ,t tuv dhvbn v,g ,gk oda ubt ohbhntn ifa iuhfu 'ohsurnu ohkpa
,tcvc ostv rnut ,tz kf 'gcyv hp kg udhvbvk iufbk vtr unhg xunfv ogyn
kfu wudu hk v,,b rat vnstv hrp ,hatr ,t h,tcv vbv v,gu ohhxnu 'ohrufhcv
'uz vumn ,hkf, hvuz /vcuy hupf rsdc hbbhtu l,cuyc hbt rhfn hf tyck hsf ,tz

ouhv h,sdv uhkt ,rntu ovv ohnhc vhvh rat ivfv kt ,tcu
ubk ,,k ubh,uctk wv gcab rat .rtv kt h,tc hf lhekt wvk

(d-uf)wovv ohnhc vhvh ratw ohkhnv ,buuf ruthc - 
k      c,unf 'lhnhca ivf tkt lk iht - ovv ohnhc vhvh rat" 'h"ar

ohnhc vhvh rat ivfv ktw ogyu" 'c,fu 'uhrcs kg ekjb i"cnrv okut /"tuva
kff rnan habtk ohbu,b ov hf 'ovv ohnhc oa vhvh rat ivfv kt 'wovv
o,ut ihb,ub 'ohrnut ohnfjuw 'c"h vban wd erp ohrufhcc t,htsfu) ,ubcrev
'([jcznv hase rtaf-] wasenv hasef 'ovhbhc ihekjn ovu 'rnan habtk
tkt lk ihtw c,f h"aru 'uhrufhc ,t chrevk hsf urhgn ivf ung lhkuha tku
hutr trnn iezv ihhbgc hf 'vz h,ubhcv tku 'wtuva ,unf 'lhnhc vhvha ivf
ohypuaf ofju kusd ubhta p"gtu 'wovv ohnhc vhvh rat ypuav ktw rnuk
ktunaf urusc j,phwa 'uk gunak lhrm 'okugv in ubhbpk uhv rat ohbuatrv

/uhnhc vhvh rat ivfk tk ot othch hnk 'ohrufhcv ,crevc kct 'wurusc
ivfv kt ,tcuw 'hrpxc h,htr (h"ar hrcsf vrutfka 'obnta 'ubhhv) ifu     
l,gs kg vkg, hfu 'rnut hkhkdv hxuh wra thv uz - ovv ohnhc vhvh rat
ohnhv i,utc lk rafu ezjun tuva ivf tkt 'lhnhc ubhta ivf kt tuc,a
ohehsm uhv uhnsuea hp kg ;tu 'lhrufhc ,t uk thc,a 'thv u,buuf vrutfku)
'wufu (h"ar hrcsf rtucn hrpxv hrcsc vrutfka 'hrvu 'ubnn r,uh ohshxju
kfn 'h"ar hrcsf rtucn hrpxv hrcsca vtrb vrutfka ;ta 'ubhhv) vtrbu
ota 'vzc uarsh ova (ubhhvu ',rjt lrsc hrpxv hrcs ,t arpk ah ouen
tmnb inz rjtku 'raf ,ezjc tuva ivfc ,ubcreu vkug ut ohrufhc chrev
ihaushe ka iurjtv erpc rfzuna unfu 'ohraf ,ubcreva 'vaurd ic tuva
cr rnt 'ikbn vrhaf u,sucgs vmukj icu vaurd icuw 't,ht [:u"x] oaa 'ubhhvu)
ihcu raf grz ihc - wuhrjt ugrzku uk v,hvuw tre rnts 'ktuna rnt vsuvh
kkj,ba 'tbnjr vhhre kkujn tvs 'rnte tk vkhj,fku 'kkj-] kuxp grz
- wvmr, uhsh kgupu ukhj wv lrcw 'tfvn rnt ktunas vuct '[{h"ar} ivf ,ausen
[{oa} ch,f huk ycac tres 'huk ycaca ihkkj 'uca ihkkj-] uca ihkuj ukhpt
vkg, hfu - wovv ohnhc vhvh rat ivfv kt ,tcuw 'tfvn rnt htbh hcr 'vmr,

/"wufu (wkkj,bu raf vz tkt 'uhnhc vhv tka ivf kmt lkuv osta l,gs kg
    cu    wwwwhhhhjjjjrrrrzzzznnnnwwwwypuav ihc 'ah arpv vn hf 'ihct tku h,gna hbtu" 'h"ar ,gs cahh

'ypuav hbpk ubhs thcna hnk uk aha unf hf 'ohrufhcv ,crevc ivfv ihcu 'ihbhsc
k uhv rat ohbuatrv ohypuaf 'ofju kusd vzv ypuav ihta rjt 'rnukin uhbp

rnuk 'ivfv hbpk uhrufhc thcna hnk ah vff 'uhbpk hbhs thcvk vmur hbht 'okugv
okugv in uhbpk uhv rat ohbuatrv ohbvfv unf shxju ehsm vzv ivfv ihta rjt
       /"u,frc kcek hsf ut 'ursvk hsf tkt ubhta 'uhbpk hrufhc thcvk vmur hbht
ift hf ihchu 'utruc hbpk vgbfv hshk tuch vz hsh kgu 'ohna hshc kfv hf rhfvk

/wv rcs ohhek srj vhvhu uc vtrhv rrug,h lf lu,nu 'usucf .rtv kf tkn

Chortkover Rebbe, R’ Yisroel Friedman zt”l (quoted in Taam V’daas) would say:

    “wktrah ,t lng ,t lrcu ohnav in lase iugnn vpheavw - Chazal tell us that the mitzvah of Tzedaka (charity) is the only

commandment where Hashem mainly considers the fact that one helps a poor person regardless of his intentions while

doing the mitzvah. With Bikkurim, too, because one has given tithes and charity, he declares that even if Hashem regards

these mitzvos from His high place in Heaven and finds his intentions inadequate, he should still be blessed for doing them.”

(3) j:cf g"vt ktuna ,hc (2) h:cf rzgv ict (1)
h:cf g"vt (4) j:vx:s 'uy:c g"vt van ,urdt

   5:34 - w"yr dgpnd blt * 
    6:33 - zayl zexp zwlcd

    9:11 - ̀ "nd/rny z`ixw onf 
   9:47 - ̀ "xbd/rny z`ixw onf

`"xbdl/dlitz onf seq - 10:47
ycew zay dngd zriwy - 6:49

7:39 - miakekd z`v  w"yven      
            8:01 - mz epiaxl / k"d`v 
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 'ce 'b wxt
zea`c

Special Mazel Tov to Avery & Adina Kornbluth on the
Aufruf and upcoming marriage of their son, Simcha, to
Tovi Shleifer. May the young couple be zoche to build a

Bayis Ne’eman B’Yisroel  zx`tzle myl

v"g vnka ovrct wr ,c kjr tahr u,hgru k"z whcuy wr ic rykt ktuna ;xuh ovrct wr ,nab hukhgk
right thing was the mashgiach R’ Yechezkel Levenstein zt”l.

lynp: The Seforno here applies the Gemara (/yx tnuh)
which tells how Shimon the Kohen Gadol went out to greet

Alexander the Great, upon his arrival in the Holy Land. At

the sight of Shimon, the great conqueror fell prostrate at his

A SERIES IN HALACHA
LIVING A "TORAH" DAY

"ause lhbjn vhvu" - Keeping the Jewish Camp Holy (99)

Preserving our Kedusha: Yichud (cont.). ohrnua - Guardians
who Permit Yichud. A second category in the area of people
who permit Yichud is “Shomrim” - Guardians. As explained
previously, one man secluded with two ladies is prohibited
because both ladies might be persuaded to sin and one will not
inform on the other so as to cover up her own sin. Even with
three or more ladies it is a dispute in halacha if it helps and one
should be strict under normal circumstances unless it is a difficult
situation (unlike the opinion of Rashi). However, there are
occasions where other ladies can act as Shomrim - guardians, to
protect women from the issur of Yichud. These “Guardians” are:

A young girl (1). 

A lady whose husband is in the city and knows where she is (2). 
A close relative of the man, i.e. daughter, granddaughter,
mother, grandmother, wife, sister (3). 
A potential “rival.” These are the five women listed in the
Mishna who “might hate her.” These are a daughter-in-law,
mother-in-law, sister-in-law, step-mother, and step-daughter
(4). These relatives can and should be friendly to one another,
but Chazal understood that in these specific relationships, the
very real possibility of friction exists, thus, one would not do
anything wrong in front of that relative who might be eager
to tell others (to make her look bad). These potential “rivals”
therefore act as Shomrim to permit Yichud.

1)

2)
3)

4)

feet, and explained to his astonished companions that the

image of the Jewish high priest was always with him in battle,

fighting for him and leading him to victory. This is the amazing

effect of this blessing: All a gentile or ignoramus needs is to

gaze upon the face of a Tzaddik and he will do the right thing.

`"hily cltyxid jexa x"den z`n 
qhiid cplailw jexa miig zxhr llek y`x 

1) A Young Girl. A young girl between the ages of 5-10
(including 10) removes the issur of Yichud when a man and
another lady are present. A girl of that age will not be tempted to
sin, yet she is old enough to tell others what she sees. This will
discourage the lady from sinning. This heter ends at the age of
eleven when the girl herself might be persuaded to sin. However,
if she is a daughter, granddaughter or sister of the man, where
there is no temptation to sin, she can still be a “Guardian” even
after age 11. A boy from age 5 and up is a Shomer (from age 5-9
he is no different than a girl and from 9 and above, he is like a

man) and with a boy present, one man can be with one lady.
2) A Lady Whose Husband is in the City. In such a case, where
the husband is local and knows where his wife is, this permits her
to be secluded with a man, and permits other ladies to be there as
well. The reason is that since the wife will not sin, the others will
also not sin. CORRECTION: This halacha necessitates a
correction to last week’s material. We concluded with a halacha

that if a male teacher is the only man in a locked school building
with female teachers and students, he is relying on the opinion of
Rashi. This is usually not the case, because in most cases, there will
be at least one married lady teacher whose husband is present in
the city, which then permits all of them to be there, as explained. 
3) A Close Relative. A sister, daughter, granddaughter, mother
or grandmother of the man permits Yichud for him with another
lady. Since the relative will not sin the other will also not sin.

R’ Chaim ben Betzalel zt”l (brother of the Maharal M’Prague in Sefer HaChaim) would say:  

     “It is recorded in Sefer Maharil that people in some communities refused to accept the aliya of the Tochecha in

Parshas Ki Savo. Since the curses are written in the singular form, people were afraid to be called to the Torah for this

section, as it would sound as though the curses are directed at them personally. This irrational ‘fear’ of the Tochecha

led to disgraceful situations in some synagogues. The Torah would remain open, in the middle of the reading, for

several hours, as no congregants were willing to come and accept this aliya. Some rabbis attributed major communal

catastrophes to this sin, of having to wait hours until a volunteer would accept the aliya of the Tochecha.”

A Wise Man would say:

     “You spend years telling your parents to get off your back, only to realize they’re the only ones who really had your back.”



    The Nefesh HaChaim often uses the word ",rf" (excision) when he speaks about punishment for sins. Kares is a horrible
form of sanction because it totally “cuts off” or disconnects one from his people. But why does he mention this form of
retribution? In the Torah, there are very few sins that a person gets kares for. Only sins like eating chometz on Pesach, not having
a Bris Mila, or not following the laws of family purity are punished with kares. In fact, in the entire parsha of the Tochacha,
which lists the terrible curses that will befall Klal Yisroel if they do not listen to the word of Hashem, kares is not mentioned once. 
     The answer gives us insight into what happens when we sin and why Teshuva is so important! R’ Chaim Volozhiner zt”l
explains that every sin has an element of kares-disconnection, not as a punishment but as a consequence. The direct outcome of
sin, any sin, whether it is speaking lashon hara, Chilul Shabbos or hurting another’s feelings, is a manner of cutting oneself off
from kedusha and distancing oneself from Hashem. Teshuva, therefore, is necessary to RETURN and restore the connection to
what it was before the person sinned. It is so important that we understand the true meaning of sin and of Teshuva. When
people sin, it is not that they are the same people they were before the sin. NO! They are NOT the same as they were before at
all! They are damaged because they have caused themselves to be disconnected from their source. They are intrinsically not the
same individuals they were before. Sin has changed their essence. To change them back, they need .... Teshuvah!
     Now we can comprehend the awesome power of Teshuva. When a person repents his sins, he is not the same person he was
before. He has changed his essence because he has reattached himself to his Source of life and holiness. Sin is not just a “bad”
thing to do while Teshuva is a “good” thing to do. A person actually becomes a totally different individual because of them.
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     Rashi and the Daas Zikeinim quote the Gemara in Sotah that the word ",hbgu" means "or kuec" - in a loud voice. The farmer
brings his first fruit and says to the kohen: "/// hct sct hnrt" - the same words we say in the Haggada, containing references to
some of the darkest times in our history. Why must he speak in a loud voice - we do not find any such reference in last week’s
parsha when it says "v,bgu" or "ubgu"? Furthermore, if the farmer is thanking Hashem for his bountiful harvest, why does he
recall the difficult times that his ancestors went through? Shouldn’t he rather recite happy words of gratitude to Hashem?
     My machshava is that when a Yid cries out to Hashem, begging Him for all the things he needs in a loud voice, Hashem
hears his tefillos. So when these tefillos are answered, shouldn’t he thank Hashem the same way - "or kuec" - in a loud, joyous
voice? His feelings of gratitude must be conveyed with the identical intensity with which he was initially beseeching Hashem!
Perhaps this is why we say "ibcrs ohsun" out loud, by the beracha of “Modim.” We cannot just answer Amen to the
chazan’s beracha and be tmuh with his Modim - we must each individually thank Hashem in our own personal way!
     For this reason, when the farmer brings his bikkurim, now is the time to dwell upon the traumatic events of the past in order
to recognize that whatever happened was from Hashem and it was all good! Had Yaakov not suffered in Lavan’s house, he
would not have married the four Imahos. Had our forefathers not seen such bitter and strenuous years as slaves in Egypt, they
would have been there for another 190 years. Each difficult event was a catalyst for something good to happen. Now, when
the farmer is thanking Hashem for all his bounty, he recounts the troubles of the past, teaching us a lesson of vital importance
that Hashem’s grand plan is all for the best and a Yid must show his gratitude for everything that happens in his life!
     And this is why it says "ludhavu" by the ,ukke (curses). To make us realize that even when a supposed vkke comes into our
lives, it is really a vfrc. "ludhavu" - the realization and understanding that it’s from Hashem and it’s all good, should reach us!    

 //// lsnav sg ludhavu lupsru vktv ,ukkev kf lhkg utcu(vn-jf)

                                                                                                                                                                                                             

Originally published in “Religiese Yidishe

Velt” by N. Gordon, May 14, 1953

wudu cyhv rtc ,tzv vru,v hrcs kf ,t ohbctv kg ,c,fu(j-zf) 
     Among the Sifrei Torah positioned in rows inside the Aron Hakodesh of Brooklyn’s Yeshiva and Mesivta Torah
Vodaath, there is one Torah scroll dedicated to the everlasting memory of “Aryeh ben Leah Kornblit and his wife,” who
perished in the Holocaust. Memorials such as these are not uncommon. Many of those who were spared the slaughter of
European Jewry have written Torah scrolls to perpetuate the names of loved ones whose final resting place is unknown.
But this Torah scroll in the ark of the renowned Yeshivah is unique in that the initial payment for it was not made by
survivors, but by the two martyrs themselves whose names are embroidered on its velvet mantle.
    The story behind this unusual occurrence was recounted by the venerable Rebbe of Bluszov, R’ Yisroel Shapira zt”l.
The Rebbe himself was a survivor of the Janowska death camp, near Lvov, from which only a handful of the 3,000
inmates emerged alive at the time of liberation. One cold winter’s night, a Jewish kapo (overseer) entered the Rebbe’s
barracks and called out that the rabbi should get up. Not one person stirred. It was clear that the rabbi was to be singled out
for special torture, so what was the point of saying anything? The kapo then changed his tone and reassured the inmates that
nothing would happen to Rabbi Shapira and that he had an important message for him. Finally, R’ Yisroel rose from his bunk.
     The moment the Rebbe identified himself, the kapo took out a crumpled envelope and placed it in his hand. Wordlessly,
the Rebbe opened the envelope and drew out a sheet of paper, with words scribbled in pencil. It was obvious that the note
was written in great haste and whoever had written it had not much time to spare. It read as follows:
     January 13, 1943. My dear Rabbi Yisroel Shapira, may you have a long and happy life!
     They have just surrounded the bristle factory in the ghetto where some 800 of us have been working, and we are about
to be put to death. The only question they are still debating is whether they should shoot us on the spot or take us to the
ovens. Please, dear Rabbi, if you should be found worthy of being saved, and if you should be able to settle in the Land of
Israel, see to it that somewhere upon our holy soil, a little marker is put up with my wife’s name and my own so that our
names should not be forgotten. Or maybe - no matter where you will make your new home - you might have a Torah scroll
written in our memory. I am enclosing fifty American dollars, which I hope the messenger to whom I am giving this note
will give to you. I must hurry, because they have already ordered us to take off our clothes. 
     When I get to the Other World, I will convey your greetings to your holy ancestors and will ask them to intercede on
your behalf so that your days may be long and happy. Your servant, Aryeh ben Leah Kornblit. 
P.S. My sister’s children are living with a Gentile family named Vasilevsky, near Gredig. Please take them from there and
turn them over to a Jewish family. Whatever happens, they must remain Jews. My wife, Sheva bat Chaya, was shot yesterday.
     An old fifty-dollar bill fell out of the envelope. The Rebbe clasped the letter to his chest and carried it with him
wherever he went. He survived the war and made his way to the U.S. where in the spring of 1946, he attended a large
Melava Malka on the Lower East Side of New York. Among the 500 people in attendance were great rabbis and scions of
rabbinic and chasidic dynasties who survived the Nazi death camps and arrived in America only weeks or months before.
      The audience sat in stunned silence as one Holocaust survivor after the other ascended the speaker’s dais and told over
their stories. When it was the Bluszhover Rebbe’s turn, he did not tell his own story but instead, in a voice choked with
sobs, read aloud the letter from Aryeh ben Leah Kornblit. The hall resounded with bitter weeping. The Rebbe appealed to
the audience to help him carry out the last wishes of this holy Jew to commission a Sefer Torah, and the response was
generous. Eventually the Torah scroll was completed and consecrated in a joyous event at Yeshiva Torah Vodaath.
     The Bluszover Rebbe concluded, “Consider what strength Hashem gives to His people. Here you have a man who saw his
wife shot, who himself was about to die, and yet found it in his heart to think of those who would live after him who would
hold a Sefer Torah in their arms...”                                                                                                        

 hct sct hnrt lhekt wv hbpk ,rntu ,hbgu
 wufu ygn h,nc oa rdhu vnhrmn srhu(v-uf)  

//// o,t ,uagk ,tzv vru,v hrcs ,t oheh tk rat rurt (uf-zf)
    “Cursed is he who does not uphold the words of this
Torah.” The Ramban cites the Yerushalmi (s:z vyux): “This
refers to the chazan who fails to ensure that the Torah scroll
is properly lifted and does not fall.” In other words, says the
Ramban, one who fails to properly do “Hagbaha” - the ritual
of lifting the Torah scroll to show the writing to everyone in
the synagogue, brings about a curse. Does failing to properly
lift the Torah really qualify for a curse? Does a flawed
Hagbaha rank among the most grievous offenses a Jew can
commit, such as idolatry, murder, deviance and bribery?
  When the Torah is lifted and shown to the congregation,
this is not a cognitive, intellectual experience. The purpose is
not to teach or instruct, but rather to create a positive
association and emotional bond with the Torah. Hagbaha is
    EDITORIAL AND INSIGHTS ON

       THE MIDDAH OF .... dddddaaaaaeeeeeyyyyyzzzzz

CONCEPTS IN AVODAS HALEV            

FROM R’ CHAIM YOSEF KOFMAN    

almost done for dramatic effect, for the people to feel
reverence and affection for the sacred text by standing,
gazing, and declaring in unison, “V’zos HaTorah..” The
concept of Hagbaha, then, is the effort to inject a sense of
admiration and fondness for Torah, engendering among our
fellow Jews a sense of connectedness and affiliation, a high
regard and reverence, for our sacred Torah traditions.
     Thus, "oheh tk rat rurt" is more like a warning directed
not specifically at the one doing Hagbaha in the shul, but
rather to each and every Jew, who is charged with “lifting”
the Torah, of raising its esteem among our fellow Jews. This
“curse” is more a charge to make the Torah appealing, to see
to it that it evokes an association of respect and admiration,
and not, u"j, an association of disgust and revulsion.  We must
do what we can to raise the Torah in all its beauty and glory,
to bring it honor and raise its esteem in the eyes of our nation.

 FROM THE WELLSPRINGS OF 

R' GUTTMAN - RAMAT SHLOMO

lyn: Reb Yerachmiel Boyer, Chairman of Kupat Cholim

Meuchedet, told the following story: “I was once in Tel Aviv
on business, and I lost my wallet. It contained a large sum of
cash which wasn’t even mine. I retraced my steps and

searched tirelessly, but to no end. All my efforts were in vain.

    “A few days later, I received a telephone call from a man

I didn’t know, a resident of Tel Aviv. He told me that he

found my wallet, and that I could pick it up at his home.

    “When I arrived, I realized that this honest person was an

irreligious Jew, who not only did not observe the mitzvos,

but in the course of conversation, he made it clear that he
didn’t respect the Torah or anything to do with religion. I

didn’t respect the Torah or anything to do with religion. I

was stunned: Why had such a man decided to return such a
large amount? How could he resist the lure of easy money?
     “That’s when he explained things to me: ‘When I found

your wallet and saw all that money, I decided to keep it for

myself. I later opened it again and saw a photograph of a

rabbi inside. As I looked at the photograph, I began to shake

with fear and I realized that I couldn’t keep the money, that I

must do the right thing and return it to its owner.’”

    Reb Yerachmiel asked to see the picture. The person in the

photograph who “scared” an irreligious man into doing the
right thing was the famed mashgiach of Mir, R’ Yechezkel
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By Rabbi Meir Orlian

Following 
is a letter 
received 
regarding 
a previous 
response by 
the Hotline: 
In regard 

to the question about collecting interest 
awarded by a secular court and whether 
the plaintiff may take that interest to cover 
his court and attorney costs (see Business 
Weekly of Parashas Devarim/Issue 321), the 
response was that when he is halachically 
entitled to collect expenses, he is permitted 
to take the money and should inform the 
other party that he accepted the money to 
cover his court costs and not as interest.
I was perplexed by this ruling. The Gemara 
(Nazir 23a) states that someone who 
intends to eat chazir and unknowingly eats 
lamb’s meat requires atonement. Tosafos 
(Kiddushin 32a, d.h. d’machil) writes that 
someone who causes another to perform 
an action which the second person believes 
is forbidden, but which in reality is not (as 
described above), is in violation of lifnei iver 
— causing another person to sin. 
Therefore, if the person collecting his court 
costs allows the second person to think 
that he is paying ribbis, he violates lifnei 
iver.  The fact that the other party now 
knows that it was not interest does not undo 
what has already transpired. To avoid this 
transgression, the second party needs to be 
informed in advance that the money is not 
being collected as interest.
A: Thank you for giving us the opportunity 
to elaborate on this issue (which is actually 
based on Minchas Shlomo 2:68:[8]).  
Later authorities, in fact, derive from 
Tosafos the prohibition against misleading 
someone into doing something that he 
thinks is prohibited, even though he is 
mistaken regarding the prohibition (Chofetz 
Chaim 1, Klal 4[46]; cf. Ritva to Kiddushin and 
Yosef Ometz 87:2). One example is secluding 
oneself (yichud) with someone when he 

Tuvia was walking by Mr. Pachman’s house and noticed an 
almost new toaster oven waiting for garbage collection. It 
looked like it was in good condition, so Tuvia took it home and 
tested it; it worked fine.
“Why did you throw out your toaster oven?” Tuvia asked Mr. 

Pachman.
“It was milchig and someone heated a patty in it,” explained Mr. Pachman. “He thought it was 
pareve, but the patty turned out to be fleishig. I heard that you can’t kasher a toaster oven.
“I’m not sure that’s always true,” said Tuvia. “When was the oven last used for milchigs?”
“It wasn’t used for a few days,” answered Mr. Pachman.
“How was the patty heated?” asked Tuvia.
“On aluminum foil,” Mr. Pachman answered.
Tuvia looked inside the oven; it was quite clean. “There was barely any splattering,” he said. “I’ll 
check with Rabbi Isser.”
“Under these circumstances,” said Rabbi Isser, “you can kasher the toaster oven by turning it to the 
highest setting for half an hour.”
Tuvia called Mr. Pachman and told him what Rabbi Isser had said.
“That’s good to know,” Mr. Pachman said. “If the toaster oven can be kashered, though, I’d like it 
back.”
“But you threw it out and disowned it,” said Tuvia. “It was waiting to be picked up with the garbage 
collection. I acquired it from hekfer.”
“But that was a mistake,” said Mr. Pachman. “Had I known that it was possible to kasher the toaster 
oven I would not have thrown it out.”
“Had I not checked with Rabbi Isser, though, 
it would have been collected shortly by the 
sanitation men,” replied Tuvia. “I’m happy to 
discuss the issue with Rabbi Dayan.”
“If Mr. Pachman threw out a toaster oven 
because he mistakenly thought that it 
couldn’t be kashered,” asked Tuvia, “may I 
keep it?”
“A similar question was posed regarding fat 
that was disposed of because it was thought 
to be forbidden cheilev, but was actually 
permitted shuman,” replied Rabbi Dayan. 
“Similarly, candles that were disposed of 
because they were thought to contain a 
forbidden mixture of butter and meat-fat, 
but later verification confirmed that they 
contained no butter, were permitted” (Shemen 
Hamor, C.M. #1; Mor V’ohalos, Y.D. # 4).
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knows that it is permitted but the other 
person is unaware of the circumstances 
that permit seclusion, e.g., a woman who 
does not realize that her husband is in town 
(Minchas Shlomo 1:35:[4]; see also Torah 
Lishmah 407 and Minchas Shlomo 3:105:[9]).
However, there are several reasons why 
it seems that this issue does not apply in 
this situation. (See also Minchas Shlomo 1:7 
for another possible reason.) One reason is 
that the party paying interest is being forced 
(oness) to do so by the court, and one who 
is forced to violate a prohibition is not in 
need of forgiveness (Rema, Y.D. 185:4). Some 
Poskim state that when one is forced there is 
no actual violation, and consequently, lifnei 
iver is not violated (Pri Megadim, A.A. 266:6; 
Machaneh Chaim 1:46). 
Although other authorities contend that 
the prohibition of lifnei iver applies even 
when the violator is compelled to violate 
the prohibition (Kovetz Shiurim, Kesubos 
12 and Igros Moshe, Y.D. 1:3), it seems that 
their position applies when an actual issur 
is violated (albeit b’oness). When no actual 
issur is violated and the only issue is his 
impression that he is violating a prohibition, 
the issue does not apply when he is forced.
Another reason is that the litigants never 
had a ribbis agreement and from the payer’s 
perspective he is being “robbed” since he is 
forced to pay because of the court-imposed 
“interest” penalty. However, since the one 
collecting the money has the halachic right 
to that money, it is not categorized as stolen 
money. [According to this explanation, if 
one suspects that the other party is paying 
interest willingly, he should be notified 
that the money is to cover expenses rather 
than ribbis.] The reason to mention that 
the money was collected to cover court 
costs is to remove the chillul Hashem that 
could result if he thinks that the other party 
collected ribbis.

money matters

“At first glance, it would seem that you should have to return the toaster oven,” continued Rabbi 
Dayan. “Mr. Pachman threw out the toaster because he thought that he could not kasher it. 
Tosafos says (Gittin 47a; Pesachim 57a) that hefker (disowning) rooted in error is not hefker, just 
as a gift or transaction rooted in error is not valid (C.M. 246:1-3). 
“Similarly, pe’ah that was mistakenly given to the poor from vegetables that are not obligated in 
pe’ah are not considered hefker, since the gift was rooted in error” (Pesachim 57a).
“Why do you say ‘at first glance’?” asked Tuvia. “It seems pretty clear.”
“There is a seemingly contradictory source,” said Rabbi Dayan. “The Gemara (Kreisus 24a) teaches 
that if witnesses testified that an ox gored and killed a person or that a city was an ir nidachas, 
which renders the property forbidden, and later the witnesses’ testimonies were proven false, 
whoever seizes the property acquires it. The owner already relinquished ownership of the 
property, even though it turned out to be rooted in error.”
“How do we resolve this contradiction?” asked Tuvia.
“The issue is somewhat complicated,” replied Rabbi Dayan. “Some differentiate between one 
who gave to others based on a mistaken reason and one who disowned his property completely 
where the error is not likely to be discovered, such as in our case. Since the owner fully severed 
his connection with the property, even if for mistaken reasons, it’s gone if the error is not likely 
to be clarified. 
“Some also compare our situation to yei’ush (abandonment) of lost property. Also, Mr. Pachman 
could have asked a she’eilah. Thus, you can keep the toaster oven, if you wish” (see Pischei 
Choshen, Kinyanim 23:[39]; Aveidah 2:[8]).

For questions on monetary matters, 
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Delay in Returning the Rental
Adapted from the writings of  Harav Chaim Kohn, shlita

(Adapted by Rabbi Meir Orlian from the writings of Harav Chaim Kohn, shlita)

Q: I rented a car for the weekend, but was unable to return it on time due to a blizzard. 
Do I have to pay for the extra day?

A: This depends on the terms of the rental contract. In an informal rental, without an explicit 
clause, if the price was linked solely to time, the renter is liable for the extra day. The rental 
agreement was for the time he had the car, so that the reason for the delay is irrelevant and 
there is no claim of oness (circumstances beyond one’s control). 

However, if the car was rented for a stated purpose and the price was fixed accordingly, if the 
oness was related to that purpose and the renter was not expected to know of the potential 
problem, he is not liable for the extra day. Thus, if the car was rented to drive to a certain 
place and unexpected weather there prevented returning on time, he is exempt from additional 
payment (C.M. 310:3; Pischei Choshen, Sechirus 2:22-25).
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 לרפו״ש ר׳ יוסף בן איטא חיה, ור׳ אלטר חיים בן יהודית, ור׳ ברוך מרדכי בן טעסיל, ור׳ אברהם בן רחל, ור׳ מתתיהו חיים בן עטיל  
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Yahrtzeits of our 

 ְגדֹוֵלי ִיְׂשָרֵאל
 כ׳ד  אלול

5598 - 5693 

1838 - 1933 

 was born in ר׳ ִיְׂשָרֵאל ֵמִאיר ַהּכ ֵהן ֵּכֶגן ַזַצ״ל

Zhetel, Poland. A�er his father was ִנְפָטר, his 

mother moved with him to Vilna to further 

his learning. At the age of 17, he married his 

stepfather's daughter and se�led in Radin. He subsisted 

on a small grocery store which his wife managed and he 

did the "bookkeeping". In 1869, he opened the Radin 

 was the first ,ֵסֶפר ָחֵפץ ַחִּיים ,His first work .ְיִׁשיָבה

comprehensive ֵסֶפר solely on the laws of ָלׁשֹון ָהָרע. He 

later wrote 24 other ְסָפִרים, including his magnum opus, 

the ִמְׁשָנה ְּברּוָרה which he spent 25 years wri.ng. As one 

of the founders of ֲאֻגַּדת ִיְׂשָרֵאל, the ָחֵפץ ַחִּיים was very 

involved in Jewish affairs and all of his ְסָפִרים were 

wri�en in order to help improve ְּכַלל ִיְׂשָרֵאל.    
  

 
 

 

Understanding Davening 
 לע״נ ר׳ משה בן הר׳ טוביה  הלוי זצ״ל

)ְּתִהִּלים כ״ז(  …ְלָדִוד ה׳ אֹוִרי ְוִיְׁשִעי   

 for [my enemies] have … ִּכי ָקמּו ִבי ֵעֵדי ֶׁשֶקר ִויֵפַח ָחָמס.

arisen against me false witnesses who breathe violence.   

The current state of affairs in the United Na.ons [UN] 

bears tes.mony to the .melessness of ָדִוד ַהֶמֶל's words. 

Throughout the genera.ons our enemies made up false 

stories in order to arouse violence against ְּכַלל ִיְׂשָרֵאל.   

 the na.ons of the ,ָמִׁשיחַ  tell us that at the .me of ֲחַז״ל

world will all claim that everything they developed was 

for ְּכַלל ִיְׂשָרֵאל's benefit. ד׳ will show each na.on the 

records of their decrees against  ְּבֵני ִיְׂשָרֵאל ע' ְּתִהִּלים )
 explained that the UN was ַזַצ״ל R' Pam .(ז:י״א וַרִׁש״י ָׁשם

only created so that when  ַָמִׁשיח arrives there will be 

an 'official' record of the 193 member na- 

  

 
 

 
  

Do You Know Why? Some מצות and Ideas based on: 
כי תבוא  -ספר החנוך על פרשת השבוע   

ִמְצַות ְקִריָאה ַעל ַהִּבּכּוִרים  -ִמְצָוה תרו   
 We are commanded when we bring ִּבּכּוִרים to the ֵּבית ַהִּמְקָּדׁש to read out loud four ְּפסּוִקים from the ּתֹוָרה 

beginning from  ֲאַרִמי א ֵבד ָאִבי… , An Aramean tried to destroy my forefather…, through  ְוַעָּתה ִהֵנה ֵהֵבאִתי ֶאת ֵראִׁשית ְּפִרי
 ,And now, behold! I have brought You the first fruit of the ground that You have given me  ,ָהֲאָדָמה ֲאֶׁשר ָנַתָּתה ִּלי ד׳ וכו׳

) !ד׳ י-ְדָבִרים כו:ז    .ִּבּכּוִרים the reading of the ,ִמְקָרא ִבּכּוִרים as ִמְצָוה refer to this ֲחַז״ל .(
 ִמָׁשָרֵׁשי ַהִמְצָוה

 The ִחּנּו explains that one of the purposes of reading out these four ְּפסּוִקים when bringing ִּבּכּוִרים is to 

enhance the message of ’Thank You.’  While it is natural that a person would feel gra.tude to ד׳ for the blessing of a 

boun.ful crop, and he is clearly showing his gra.tude by offering the ‘first fruit’ of his field, the level of gra.tude is 

different and stronger when he says it with words. ד׳ gave us this ִמְצָוה to express our ‘Thank You’ with words 

because our heart internalizes the message in a stronger way when we verbalize our thoughts.  In turn, the stronger 

the feeling of gra.tude, the greater the blessing one will receive from ד׳ .ד׳, in His kindness, rewarded us with this 

ד׳  from ְּבָרָכה so that we can have more merit to then con.nue to receive extra ִמְצָוה     
ִמְצַות ִוּדּוי ַמֲעֵׂשר  -ִמְצָוה תרז   

 We are commanded on the last day of ֶּפַסח of the 4
th

 and 7
th

 year of every ְׁשִמיָטה cycle to have removed 

all the ַמֲעֵׂשר ֵׁשִני ,ַמֲעֵׂשר ִראׁשֹון ,ְּתרּוָמה and ַמֲעֵׂשר ָעִני from our crop and then declare that we have done so in the  ֵּבית
…ְוָאַמְרָּת ִלְפֵני ד׳ ֱאל ֶקי ִּבַעְרִּתי ַהּק ֶדׁש ִמן ַהַּבִית ,and is learned from the words ִוּדּוי ַמֲעֵׂשר is called ִמְצָוה This .ַהִּמְקָּדׁש , Then 

you shall say before ד׳, your G-d, “I have removed the holy things from the house,” etc. ( טו-ְדָבִרים כו:יג ) 
 ִמָׁשָרֵׁשי ַהִמְצָוה

 The ִחּנּו explains that included in the many reasons behind this ִמְצָוה is a fascina.ng insight about our most 

treasured possession, our speech. Having the power to talk and communicate our thoughts and feelings is the 

beauty of mankind and makes man superior to the other crea.ons. We all know that giving away the ַּמֲעְׂשרֹות and 

 are also one of main sources of food for the ְּתרּוָמה and ַּמֲעְׂשרֹות .from one’s crop takes a tremendous effort ְּתרּוָמה

 in His kindness added an extra guard to protect us to fulfill our ד ,to feed their families. Therefore לוים and כהנים

obliga.ons correctly. He made us go to the ֵּבית ַהִּמְקָּדׁש and say, “I did everything and gave away all my ַּמֲעְׂשרֹות and 

 ,Since many people are naturally more careful with their speech, even more careful than the fear of sinning ”!ְּתרּוָמה

it would be difficult for them to stand in the holy place of the ֵּבית ַהִּמְקָּדׁש and declare that they fulfilled the ִמְצָוה 

fully and say, “...we have not misused or kept anything which should have been given away...” Our speech is our 

greatest splendor, and we naturally fear to corrupt it. The fear that we will need to announce in the  ֵּבית
      .ְּתרּוָמה and ַּמֲעְׂשרֹות will assist us to properly give away all the ,ִמְצָוה that we completed the ַהִּמְקָּדׁש

 

 

“… In short, the 

many difficult daily 

problems that do not get  

annulled   occur   because 

 is looking for our ד׳]

prayers and] we do not 

daven with our hearts and 

cry enough ְּתִפּלֹות. If we 

would daven hearGelt 

 and cry out ,ְּתִפּלֹות

directly to ד׳, then 

definitely our ְּתִפּלֹות 

would not remain 

unanswered!” 
׳ליקוטי אמורים פרק י  

 

  

 

 

 

 

 

 

 
 

 לע״נ לאה בילא בת אלכסנדר משה ז״ל, לע״נ אסתר בת יהושע ע״ה,  לע״נ ר׳ דוד שמעלקא בן אברהם אביגדור ז״ל, לע״נ שפרה בת ר׳ מרדכי ז״ל
 לע״נ ר׳ אברהם אליעזר בן ר׳ נתן בנימין ז״ל,  לע״נ ליבא ע״ה בת ר׳ דוד זאב הי״ד,  לע״נ טשרנה בת ר׳ מאיר ליבער ז״ל

 לע״נ הב׳ ישעיהו דוב ע״ה בן יבלחט״א יצחק צבי נ״י,  לע״נ הב׳ מתתי׳ ע״ה בן יבלחט״א משולם זישא הלוי נ״י
 לזכות לשידוך בקרוב לר׳ מנחם צבי בן איטקה שליט״א  ור׳ אברהם בן זיסל בתי׳ שליט״א

 יְִׂשָרֵאל ֵמִאיר ַהּכֵֺהן (ֵּכֶגן\ּפּוּפקֹו) ִמרַאִדין זַַצ״ל

 

  

PAI NEWS 
 

The editorial staff of this 

publication would like to 

take this opportunity to 

express our heartfelt 

prayers that our loyal 

readership and all of  כלל

 be inscribed and ישראל

sealed for a year full of 

 

 
  

 הדלקת נרות עש״ק

 
סוף זמן 

 קריאת שמע 

 סוף זמן תפלה 

 שקיעה 

  מוצש״ק 

For Locality Only 

 

 
 

  This week’s issue is dedicated by 

Mr. & Mrs. Dov and Miriam Schechter 
 לע״נ ר׳ צבי מאיר בן יהודה ע״ה כ״ד אלול

 ור׳ צבי יעקב בן אברהם ע״ה ומרת שיינדל בת אלימלך ע״ה, כ״ג אלול

  This week’s Pirchei Learning Program is dedicated 

 לע״נ הבחור אברהם ישעיהו ע״ה בן יבלחט״א 
 ר׳ שמואל מנחם משה הכהן שליט״א, יארצייט כ״ט אלול



 

 :Questions of the week ַרִׁש״י 

1.The ְּפסּוִקים enumerate 11 ֲארּוִרים, which correspond to 11 of 

the ְׁשָבִטים. Which ֵׁשֶבט was deliberately le� out by ֹמֶׁשה? Why? 

2.How do we know that it can take forty years for a student to 

truly appreciate and understand his ֶרִּבי? 

Answers 

 before his death; therefore, he ִׁשְמעֹון did not have it in his heart to bless ֹמֶׁשה .1

did not want a curse to correspond to his (27:24 — ד״ה ַמֵּכה ֵרֵעהּו ַּבָּסֶתר) ֵׁשֶבט. 

2. The (29:3) ָּפסּוק that starts א ָנַתן ה׳ ָלֶכם ֵלב ָלַדַעתְו  ends with the words  ַעד ַהּיֹום
 explains: a person does not fully assimilate his teacher’s ways of ַרִׁש״י .ַהֶּזה

thinking un.l 40 years later (29:6 — ד״ה ַוָּתֹבאּו). 

For sponsorship or comments, please call: 718 972 2188 or Fax: 718 506 9633. 

 

… ַאֶּתם ִנָּצִבים ַהּיֹום ֻּכְלֶכם   

 You are standing today, all of you … (ְדָבִרים כט:ט) 

 ַאֶּתם ִנָּצִבים that asks, “Why was the passage of ִמְדָרׁש quotes a ַרִׁש״י 

placed right a�er the curses?” The ִמְדָרׁש explains, a�er ְּבֵני ִיְׂשָרֵאל heard ninety 

eight curses in ִּכי ָתבֹוא, compounded with the forty eight curses in ְּבֻחק ַתי, their 

faces became ashen. They said, “How will we be able to bear these [curses]?” מ ֶׁשה 

consoled them, and explained to them, “You are standing today, even though you 

have caused much anger to הקב״ה, nevertheless, you are s.ll standing, He has 

never totally destroyed you!”. The ul.mate purpose of rebuke was not to destroy, 

but rather to build a be�er and more beau.ful ְּבֵני ִיְׂשָרֵאל. 

∞ ∞ ∞ ∞ ∞ 

 It was the beginning of the twen.eth century, and the wave of 

modernity was washing away at the ְנָׁשמֹות of many ְיִׁשיָבה students. Some of these 

 but they could not withstand the ,ּתֹוָרה had the will to remain true to ָּבחּוִרים

pressure of the .mes. They were drawn to the 'greener' pastures and driven to a 

more 'exci.ng' way of life. A life of a true ֶּבן ּתֹוָרה does not try to harmonize with 

the .mes.  

 The story goes that one of the ַּתְלִמיִדים in the ָחֵפץ ַחִּיים's ְיִׁשיָבה in Radin 

was caught smoking on ַׁשָּבת. This was a sin that had heretofore never been heard 

of. The ַהְנָהָלה had no choice but to break the sad news to the  ָחֵפץ ַחִּיים.  They 

knew that the ָחֵפץ ַחִּיים who had spent so much of his life promo.ng ַׁשָּבת and 

wri.ng the ִמְׁשָנה ְּברּוָרה would be totally devastated.   

 The ַהְנָהָלה was correct and the ָחֵפץ ַחִּיים face showed his inner pain. He 

asked that the ָּבחּור be summoned immediately into his private  study. The student 

nervously entered the room and was in the room for two minutes. He then walked 

out quietly with hot tears rolling from his face. From that day on, he observed ַׁשָּבת 

scrupulously.  

 The other students who "happened" to be milling around in the hall 

wondered about the ָחֵפץ ַחִּיים's rebuke. They had no clue concerning the content 

of his reproach, but they did not doubt its power.  

 Many years later, an American rabbi was speaking to a group of senior 

ci.zens. A�er rela.ng this story, the same ques.on arose: "What was the gist of 

the ָחֵפץ ַחִּיים's rebuke?" 

 One of the older men who was in the audience, slowly rose to his feet, 

shuffled over to the rabbi, and with a choked-up voice said, "Rabbi, I can tell you 

what took place in that room. I know what the ָחֵפץ ַחִּיים said to that boy."  

 The Rabbi looked at the man incredulously and asked, "How could you 

know?"  

 "You see, Rabbi, I know because I was there. I was that boy!" the old man 

said, amid loud sobbing.  

 The man con.nued, "When I was summoned to the ָחֵפץ ַחִּיים's room, I 

was terrified. What excuse could I give to the ָּגדֹול ַהדֹור, preeminent ּתֹוָרה leader of 

the genera.on? There was no place for excuses. How could I jus.fy smoking on 

 I entered his room, and the sage looked at me with a grimace of pain on his ?ַׁשָּבת

face. He then took my hands in his and said, ‘ַׁשָּבת.’ S.ll holding my hand, he began 

to weep. One minute went by, and he looked at me again and said, ‘ַׁשָּבת.’ His hot 

tears dripped onto my hands, as the sound of his weeping pierced through my 

heart. And then it was over. Two minutes of the ָחֵפץ ַחִּיים's sincere pain and 

burning tears. Two minutes that changed my life. He didn't raise his voice. He 

didn't berate me. He wept - and so did I."  

 The ָחֵפץ ַחִּיים's love for ד׳, hurt at the desecra.on of His ִמְצֹות, and 

boundless love for a young errant Jewish boy saved a Jewish soul. 

 Due to a number of requests from our readers we have con.nued lis.ng 

some common mistakes in reading that will be a surprise to most of us. 

Please fax any reading errors that you would like to share to 718-506-

9633. For example, please read each of the following and then look at the below: 

1) We say at least twice a day in תזכרוְלַמַען  :ְקִריַאת ְׁשַמע…  

2) In the ְיִהי ָרצֹון a�er ְׁשמֹוֶנה ֶעְׂשֵרה we conclude: …  וירושליםְוָעְרָבה ַלד׳ ִמְנַחת ְיהּוָדה   

3) In ָאז ָיִׁשיר there are two similar words: …ָאֶרץ תבלעמו…ַנְפִׁשי תמלאמו…  
 *This is intended only as a brief synopsis. Pay close attention as you read from your ִסּדּור to avoid misreading the holy words of your precious ְּתִפּלֹות.  

Understanding Davening - Creating Awareness* 

1) Correct: ִּתְזְּכרּו, [you shall] remember; incorrect [sounding]: ִּתְׂשְּכרּו, you will earn 2) Correct: ִוירּוָׁשָלִים, and 

 The two words are some.mes (3 י er�adding the extra sh’va under the le] ,ִוְירּוָׁשָלִים :incorrect ; ְירּוָׁשַלִים

interchanged and read either ָאֶרץ ִּתְבָלֵעמֹו…ַנְפִׁשי ִּתְבָלֵעמֹו…  or ָאֶרץ ִּתְמָלֵאמֹו… ַנְפִׁשי ִּתְמָלֵאמֹו… . 

  

Living with the Torah 
Hot Tears 

Adapted from: Peninim on the Torah — (with kind permission of Rabbi Scheinbaum) 

 Please be careful to handle this sheet in the proper manner as required ַעל ִּפי ֲהָלָכה.                                   For newsletter &/or learning sponsorship opportunities: 212 797 9000 ext 272. 

 
 

 

 

*Since we only discuss 1-3 ֲהָלכֹות, it is important to consider these ֲהָלכֹות in the context of 
the bigger picture. Use them as a starting point for further in-depth study. 

*Halacha Corner:  
 ִהְלכֹות ִעְנָיֵני ְדיֹוָמא: ֶאלּול

• The most preferable .me to begin ְסִליחֹות is in the last three hours 

of the night —  the watch before ֲעלֹות ַהָּׁשַחר. 

• There is a well-accepted ִמְנָהג to start the first ְסִליחֹות a�er midnight 

on מֹוצש״ק. One reason is that we want to begin with the ִׂשְמָחה of  

 .clothing ַׁשָּבת s.ll dressed in ְסִליחֹות therefore, we should say ;ַׁשָּבת

   
The ָחֵפץ ַחִּיים would remind his ַּתְלִמיִדים during this .me of 

the year: " ִניׁשט צּו דֶער מֶענטׁש װָאס קלַאּפט אֹויף זַײן הַארץ אּון
 Not to the individual who — זָאגט ַעל ֵחְטא קּומט ְמִחיָלה

beats upon his heart while reci.ng ַעל ֵחְטא will come 

forgiveness [from ד׳]; —  נָאר צּו דֶער מֶענטׁש װָאס זַײן הַארץ
 rather to the man whose heart — קלַאּפט ִאים ַעל ֵחְטא!

beats within him ַעל ֵחְטא [he will merit ד׳’s forgiveness]." 

Sage Sayings 
Source: Heard around the Shabbos table 

 

 
 

 Focus on Middos בס״ד
Story adapted from The Jewish Observer 

 

Dear Talmid, 

 During his stay in Vienna, the ָחֵפץ ַחִּיים ַזַצ״ל was the guest of 

R' Akiva Schreiber, a grandson of the ֲחַתם סֹוֵפר. As would be expected, 

the Schreiber's home became public property during the stay of its 

dis.nguished guest. One of those who came to the Schreiber home 

failed to achieve his goal … and yet, he succeeded. 

 He was ַאְבָרָהם ִּפְנָחס Landau of London and he needed the 

 s advice on a personal problem. Mr. Landau was a wealthy'ָחֵפץ ַחִּיים

businessman who was completely involved in helping refugees a�er 

WWI. This work took his .me and energy. His business suffered and he 

had been hearing about it from his family. What right had he to spend 

so much .me and energy on his community work at the expense of his 

business? 

 Mr. Landau sought the guidance of ּתֹוָרה leaders in Vienna, 

and one of those he a�empted to consult was the ָחֵפץ ַחִּיים. Mr. 

Landau was disappointed when he saw the crowd and he was told by 

the ַּגָּבִאים that he could not have a private audience. However, he was 

given the privilege to be in the room as the ָחֵפץ ַחִּיים ate a meal. 

 The ָחֵפץ ַחִּיים had a ִמְנָהג to say (ְּתִהִּלים כ״ג) ִמְזמֹור ְלָדִוד ד׳ ר ִעי 

at each meal. He paused as he said טֹוב ָוֶחֶסד ִיְרְּדפּוִני ַא,  Only goodness 

and kindness shall pursue me. "רֹוֵדף, chasing, is usually used when 

chased by an enemy. Why would טֹוב or ֶחֶסד ever be considered as an 

enemy?" 

 The ָחֵפץ ַחִּיים stopped for a moment and con.nued. "People 

some.mes suffer for performing deeds of goodness and kindness. The 

truth is that every human being suffers some sort of difficul.es in life, 

and if he must suffer, it is far be�er to suffer for good deeds than for 

evil ones. That is what ָדִוד ַהֶמֶל meant: if I must be 'pursued' in my 

life.me, then please, ד׳, let it be for deeds of goodness and kindness!"  

  My ַּתְלִמיד, we cannot change ד׳ plans, but we all have the 

opportunity to make the 'lemon' .mes into 'lemonade'! 
 !ְיִהי ִזְכרֹו ָּברּו   

  ֶרִּבי Your                         ,ְּבְיִדידּות
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Shabbos: Ta’am HaChaim  

Ki Savo 5776

Shabbos is Truly a Day of 

Joy 

Introduction 

The commentators grapple with the idea 

that Shabbos is a day of happiness, as we 

recite in Shemone Esrei yismichu 

vimalchuscha shomrei Shabbos vikorei 

oneg, they shall rejoice in Your 

Kingship - those who observe the 

Shabbos and call it a delight. Yet, 

throughout Jewish history, the Jewish 

People have suffered greatly and the day 

of Shabbos was not an exception. In this 

week’s parashah, the Torah discusses the 

consequences that will befall the Jewish 

People if they do not adhere to the 

Torah. It is said (Devarim 28:47) tachas 

asher lo avadata es HaShem Elokecha 

bisimcha uvituv leivav meirov kol, 

because you did not serve HaShem, your 

G-d, amid gladness and goodness of 

heart, when everything was abundant. 

The Gerrer Rebbe, the Bais Yisroel, 

writes that the Gemara (Chulin 101b) 

states that Shabbos is kivia vikyama, 

permanent and stationary. This alludes to 

the idea that despite the fact that the Bais 

HaMikdash has been destroyed, the 

power of Shabbos remains in a 

permanent state for the Jewish People. 

The Sfas Emes writes that the 

destruction was a result of the Jewish 

People not serving HaShem out of joy. It 

then follows that when the Jewish 

People are in exile and lacking 

abundance, and still they serve HaShem 

with joy, they will merit the Ultimate 

Redemption. The Bais Yisroel continues 

by saying that although it is said 

(Devarim 28:65) uvagoyim haheim lo 

sargia, and among those nations you will 

not be tranquil, this refers to the 

weekday. On Shabbos, however, the 

Jewish People will find peace. This idea, 

however, still requires further 

explanation. Have we not seen that even 

on Shabbos the Jewish People have 

suffered? During the Holocaust, Jews 

were at times tortured on Shabbos even 

more than they were tortured during the 

week. How, then, can we always be 

instructed to be joyful on the Holy Day 

of Shabbos? Perhaps the answer to this 

question can be found in our 

understanding of joy and redemption. 

While it is certainly easier to be at rest 

and full of joy when we are not 

persecuted by our enemies, there is a 

concept of inner joy that exists even at 

times of persecution and suffering. The 

Sefarim (Degel Machanei Ephraim 

quoting Tikkunim) write that although 

we read the tochacha, the rebuke that is 

found in this week’s parasha, as curses, 

concealed within the curses are 

blessings. The Bais Yisroel writes that 

one can overcome the curses by cleaving 

to HaShem. This, he writes, is reflected 

in Shabbos, as Shabbos is a blessing, and 

a curse cannot become attached to a 

blessing. It is noteworthy that the end of 

last week’s parasha discusses the 

commandment to eradicate Amalek, the 

nation who attacked us without warning 

when we left Egypt. The beginning of 
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this week’s parasha discusses the 

commandment of bringing Bikkurim, the 

first fruits, to the Bais HaMikdash. 

When one brings Bikkurim, he opens his 

declaration of gratitude with the words 

(26:5) arami oveid avi, an Aramean tried 

to destroy my forefather. Thus, at a time 

of heightened jubilation, we invoke the 

painful memory of destruction and exile.  

The Shabbos Connection 

This is parallel to the idea that is 

reflected in Shabbos, where we 

demonstrate that despite the apparent 

curses that surround us, we are truly 

ensconced in blessing, and the curse will 

never be associated with the blessing. 

Thus, the idea that we must be joyful on 

Shabbos is not just a fantasy, but a 

reality. Shabbos is a day of joy, and 

HaShem should allow us to merit the 

ultimate joy, with the arrival of 

Moshiach Tzidkienu, speedily, in our 

days. 

Shabbos in the Zemiros 

Dror Yikra 

The composer was Dunash ben Librat, 

the famed medieval grammarian and 

paytan who lived from 4680-4750 

(920990 C.E.). He was born in Baghdad 

and, except for twenty years in Fez, 

lived there his entire life. He was a 

nephew and disciple of Rabbeinu 

Saadiah Gaon and was acquainted with 

many of the Sages of his time. Rashi and 

Ibn Ezra quote him extensively. His 

name appears four times as the acrostic 

of the stiches in stanzas 1,2,3, and 6. 

This zemer is a prayer to HaShem to 

protect the Jewish People, destroy its 

tormentors, and bring the Nation peace 

and redemption.  

י ָנָהר ן ְכמֵּ  to the ,ְוַלַמְזִהיר ְוַלִנְזָהר. ְשלֹוִמים תֵּ

exhorters and the scrupulous, give peace 

as flowing as a river’s waters. When the 

entire Jewish world will observe 

Shabbos, the world will be at peace. 

Indeed, the Gemara (Shabbos 118b) 

states that had the Jewish People only 

observed the first Shabbos in the 

Wilderness, no race or nation could have 

assailed them. Hashem should allow us 

to all observe Shabbos properly and 

bring everlasting peace to the world.  It 

is noteworthy that the words  זהו ְוַלַמְזִהיר

 ,תרי"ג equals in gematria the word ְוַלִנְזָהר

alluding to the idea that one who 

observes the Shabbos is akin to having 

observed the entire Torah. 

Shabbos Stories 

All the Healing is in my Wife’s Merit 

At the turn of the 19th century, before 

the First World War, there were still 

great rebbes that could heal; there was 

the Kerestirer Rebbe, Reb Yeshaya. He 

did not place his hands on a person or 

speak - but if you ate food in his house, 

you went away healed. When his wife 

Sarah died, the Rebbe wept terribly and 

would not be consoled. He told the 

Chasidim, “You probably thought that 

people who ate in my house were healed 

because of me. That’s not true. It was 

because of my holy wife, Sarah. Now 

that she’s gone I can tell you. Listen to 

this story of what happened. ‘In our 

younger days we were desperately poor. 
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If we ate one meal a week we would 

have food to eat on Shabbos, but we 

wouldn't be able to have any guests. So 

we fasted from Shabbos to Shabbos. 

Then we had enough food for ourselves 

and for some guests. One week, my holy 

wife was cooking on Friday for Shabbos, 

when a drunkard knocked on the door 

and was invited in. He was reeking of 

alcohol but he said to my wife, ‘I’m 

starving, do you have anything to eat?’ 

We had not eaten that whole week, but 

who knows how long he had been 

without food, and when someone says 

they’re starving, how can you not feed 

them? So my wife gave him from the 

food she had prepared for Shabbos. 

After finishing what she gave him, 

however, he asked, ‘Is there more?’ 

Each time he ate whatever was put 

before him and asked for more, until she 

said, ‘There’s not a crumb left.’ She 

gave him everything she had prepared 

for our Shabbos meals. She gave him 

everything gently and respectfully, 

because she was doing a great mitzvah 

and good deed. She didn’t judge him by 

how he looked or for his crude behavior, 

for who knows what troubles he had 

suffered? “Then this drunkard did 

something unusual. He asked, ‘Can I 

speak to your husband?’ My wife came 

to my room and told me about his 

request and, when I agreed, my wife sent 

him to me. When he came in, he no 

longer smelled and he didn’t appear 

drunk. In fact, his face was glowing, and 

I realized at once that this was Elijah the 

Prophet. He said to me, ‘I only came 

here to bless your wife. Her kindness has 

made a great impression in heaven. But 

we wanted to give her a final test to see 

if she was worthy of the great blessing 

we have in store for her. She passed the 

test.’ “What was the great blessing? It 

was the blessing of healing.” And that,” 

said the Rebbe, “was why the food my 

holy wife served healed whoever ate it.” 

[Mai Ber Yeshayahu, pp. 43-44.]  

When Rebbe Yeshaya of Kerestirer was 

on his deathbed and close to his final 

hours, he called over one of his intimates 

and whispered, “In a little while there 

will be a ‘funeral’ here and many people 

will be coming from far away. So please 

put a very big pot on the stove and boil a 

lot of potatoes, and then cook them with 

a lot of chicken fat, because I want all 

those Jews to have some tasty food after 

their long trip.” [Reshumim Bishimcha, 

p. 360] 

Shabbos in Halacha  

Wringing and Laundering 

 

Two melachos that pertain to washing 

dishes and cleaning spills on Shabbos 

are סחיטה; wringing, and כיבוס: 

laundering. Previously we discussed 

sechita as it applies to extracting juice 

from fruits. Here we will discuss the 

halachos of wringing liquid from an 

absorbent fabric. We will also briefly 

discuss the laws of laundering as applied 

to common situations.  

 

1. Wringing Liquid from a Fabric 

 

A. The Prohibitions 

 

One is prohibited from squeezing out 

liquid from a fabric in which it was 

absorbed. Depending on the person’s 

intentions, this can fall under two Torah 
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prohibitions: If one wrings out a fabric 

in order to salvage the liquid, i.e. for 

washing, he violates the melacha of 

 wringing; if one wrings out a :סחיטה

fabric in order to cleanse the fabric, he 

violates the melacha of כיבוס: laundering.  

There is a significant conceptual 

difference between these two types of 

wringing. In the first case one 

accomplishes the acquisition of a liquid; 

this is similar to extracting juice from a 

fruit. In the second case, one improves 

the quality of the fabric by expelling 

liquid; this is a completely different 

accomplishment. 

 

If one performs wringing with neither of 

these intentions, it is still prohibited by 

Rabbinic Decree. Thus, even if the liquid 

will go to waste and the fabric will not 

be cleansed, one is prohibited from 

squeezing out any liquid.  
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'דאת ראשית פרי האדמה אשר נתתה לי ועתה הנה הבאתי   
)26:10( יךקאל 'דיך והשתחוית לפני קאל 'דוהנחתו לפני    

A farmer is required to bring bikkurim, the first ripened fruits of the seven species for which the 
land of Israel is praised, to the Temple in Jerusalem, where he presents them to a Kohen as an expression 
of hakaras hatov – gratitude to Hashem for giving him a successful harvest. The Medrash Tanchuma (1) 
teaches that Moshe prophetically saw that the Bais HaMikdash would one day be destroyed, and it would 
no longer be possible to perform the mitzvah of bringing bikkurim there. As a partial substitute for this 
mitzvah, Moshe enacted that the Jewish people should instead pray three times daily. This Medrash is 
difficult to understand. What is the connection between bikkurim and prayer, two mitzvos that at first 
glance appear to be completely unrelated? 
 In his sefer Minchas Asher, Rav Asher Weiss points out that the concept of prostrating oneself 
appears several times in the Torah. When Yaakov encountered Eisav in Parshas Vayishlach, Yaakov, his 
wives, and his children attempted to pacify the irate Eisav by bowing down to him in a display of 
submission (Bereishis 33:1-7), just as somebody who meets the King or Queen in many cultures is 
required to bow down as an acknowledgment of their power and dominion.  

The Torah also records (Bereishis 24:52) that when Eliezer succeeded in finding Rivkah as a wife 
for Yitzchok, he prostrated himself on the ground to Hashem. Similarly, when the Jewish people in Egypt 
heard from Moshe and Aharon that they would soon be redeemed from their bitter enslavement, they 
bowed down and prostrated themselves (Shemos 4:31). In these two cases, the bowing was not an 
expression of subservience, but rather of appreciation to Hashem. 
 Rav Weiss notes that in Shemoneh Esrei, there are two blessings in which we are required to 
bow: the first blessing of Magen Avrohom, and the penultimate blessing known as Modim. Our bowing 
in these two blessings represents the two different types of prostration. As we begin to address Hashem in 
the first blessing, we immediately bow as a sign of submission. Toward the end of our prayers, we bow 
again in the blessing of Modim as an expression of thanksgiving for all of the good that Hashem 
continuously does for us. 
 Applying this dichotomy to the mitzvah of bikkurim, when the Torah commands the farmer to 
bring his first-fruits to the Temple and prostrate himself, to which type of bowing is it referring – 
submissiveness or gratitude? Tosefos (Sukkah 47b) writes that while the Kohen waved the bikkurim, the 
farmer bowed down as a part of the ceremony. Since showing hakaras hatov is one of the central themes 
of the mitzvah of bikkurim (Chinuch 606), this bowing down is an expression of appreciation. 
 However, the Vilna Gaon disagrees and writes in Aderes Eliyahu that the farmer’s prostration is 
not an integral component of the bikkurim ceremony, but rather it is due to a separate law which requires 
a person to bow down before leaving the Bais HaMikdash and departing from the presence of the 
Shechinah. According to this explanation, the bowing down is a demonstration of subservience.  
 The Gemora teaches (Eiruvin 13b) that whenever there are legitimate disputing opinions, both are 
considered valid expressions of Hashem’s will. Accordingly, the farmer’s prostration when performing 
the mitzvah of bringing bikkurim to the Temple contains within it aspects of both submission and 
thanksgiving to Hashem. 
 With this introduction, Rav Weiss explains that the Medrash teaches that when Moshe 
prophetically saw that the ability to perform the mitzvah of bikkurim would be lost when the Bais 
HaMikdash was destroyed, he was disturbed that we would no longer be able to bow down to Hashem to 
express our submission and gratitude to Him. Therefore, Moshe enacted that we should instead use the 
medium of praying Shemoneh Esrei thrice daily as a replacement, since it also offers us the opportunity to 
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bow at the beginning to humbly acknowledge Hashem as our King, and to bow near the end to show our 
thanks for all that He does for us constantly. 

 
 

)29:3(לכם לב לדעת ועינים לראות ואזנים לשמע עד היום הזה  'דלא נתן ו  
At the end of Parshas Ki Savo, after delivering frightening threats of terrible punishments that 

would befall the Jewish people if they did not observe the Torah’s laws, Moshe told them that even after 
all of the miracles they had seen and experienced, Hashem had not given them a heart to know, eyes to 
see, and ears to listen until that day. What suddenly changed at that time? Rashi explains that on that day, 
Moshe gave a Sefer Torah to the tribe of Levi (31:9), and the other tribes came to him to complain that 
they had also stood at Har Sinai and received the Torah, and they were worried that perhaps one day in 
the future, the Levites would claim that Hashem gave the Torah to them and not to the other tribes.  

Moshe was pleased by their argument and informed them that on that day, they had become a 
nation and received the ability to think, see, and hear properly. Nevertheless, it is difficult to understand 
what was so unique about that particular day that enabled the people to become so elevated and to reach 
levels that they were unable to attain when they witnessed miracles such as the splitting of the Yam Suf 
and the giving of the Torah at Har Sinai. 

The Chasam Sofer posits that what changed on that day was that the Jewish people understood 
that Moshe was saying goodbye and that shortly he would no longer be with them. He explains that 
paradoxically, it is precisely at the time when a person loses his teacher and is left on his own that he is 
able to grow and reach new heights of spiritual accomplishment. The Chasam Sofer writes that this is a 
well-documented phenomenon, in which great leaders and Rabbis specifically reached spiritual greatness 
only after parting from their primary teachers. For example, Yitzchok did not receive his first prophecy 
(Bereishis 26:1-5) until after his father and teacher Avrohom had died, and Yaakov did not reach the level 
of prophecy until after he had left the house of his father Yitzchok (Bereishis 28:10-17).  

For this reason, although the Jewish people saw constant miracles and experienced tremendous 
spiritual enlightenment during their 40-year sojourn in the wilderness under Moshe’s leadership, they also 
remained reliant upon him, and it was only at the time that they prepared to part from him that they were 
able to reach a new, independent level of spiritual insight. 

Along these lines, Dovid writes in Tehillim (34:12) אלמדכם' לכו בנים שמעו לי יראת ד  – Go, my 
sons, listen to me, I will teach you the fear of Hashem. Several commentators point out that it would 
seemingly be more appropriate to say באו בנים – Come, my sons – instead of לכו בנים – Go, my sons. Rav 
Yisroel Reisman explains that when a person is living in close proximity to his teacher or his father, he 
receives frequent spiritual lifts and has an easier time passing tests. The true challenge begins after  לכו
 when he leaves his support structure behind and goes off on his own, which presents him with ,בנים
greater opportunities for independent growth and accomplishment.  

Rabbi Reisman compares this to a parent teaching a child to walk. Initially, the child needs the 
parent’s assistance as he learns this new skill, but ultimately, it is only when the parent lets go and allows 
the child to fall that he truly learns to walk on his own. He adds that when the time inevitably comes for a 
person to leave the rarefied yeshiva or seminary environment in which he was constantly surrounded by 
inspiring Rebbeim and teachers encouraging him to grow, it can feel quite depressing. No matter how 
hard a person tries to replicate that sublime atmosphere, it will never feel quite the same, and his Torah 
learning and prayer will feel like they pale in comparison. However, we should take comfort in the 
recognition that it is specifically in this new setting that we can reach new, previously unattainable 
heights, as we learn to walk on our own.  
 
 

Parsha Points to Ponder (and sources which discuss them): 
 

1) The Mishnah (Sotah 32a) refers to the statement (26:12-15) which a person makes to proclaim 
that he has properly observed the laws governing the separation and distribution of the tithes as 
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 the “confession” of the tithes. Why is it given this name when it makes no reference – ווידוי מעשר
to sin but rather represents a declaration that the person has acted properly? (Seforno; Tosefos 
Yom Tov, Mishnah Rishonah, and Tosefos Anshei Shem Maaser Sheini 5:10; Minchas Chinuch 
607, Shiras Dovid, K’Motzei Shalal Rav) 

2) Each of the curses which were to be read at Mount Gerizim and Mount Eival is written in the 
present tense except for the curse (27:15) against one who will make a graven image, which is 
written in the future tense. Why is this curse different? (Niflaos Chadashos, K’Motzei Shalal Rav) 

3) Rashi explains (28:6) one of the blessings to mean that if a person properly performs the mitzvos, 
his departure from the world will be without sin just as was his entrance to the world. How can 
the idea that a person is born clean from sin be reconciled with the kabbalistic concept of gilgulim 
(reincarnation), which teaches that a person’s soul is sent back to the earth to rectify whatever 
misdeeds it performed in its previous incarnation? (Rashash Bava Metzia 107a, Derech Sicha, 
Taam V’Daas) 

 
 

Answers to Points to Ponder: 
 
1) The Seforno and Tosefos Yom Tov explain that if not for the sin of the golden calf, the right to 
perform the Divine service in the Beis HaMikdash and to receive all of the gifts which are presently given 
to the Kohanim and Levites, including the tithes, would have belonged to the first-born in each family. In 
other words, it is only as a result of this national sin that we are even required to distribute the tithes to 
individuals outside of our homes. Therefore, the declaration that we have properly done so indirectly 
invokes a reference to the sin of the golden calf and is considered a form of confession. The Mishnah 
Rishonah posits that this confession is only recited by somebody who neglected to separate the tithes 
initially or who separated them but did not immediately give them to their rightful owners. Had he 
separated them and distributed them with alacrity, he would not be required to recite this confession, and 
it is the delaying of the fulfillment of the mitzvah invoked by the statement which makes it considered a 
form of confession. This is also the opinion of the Minchas Chinuch. Finally, the Tosefos Anshei Shem 
suggests that the word ווידוי isn’t necessarily used only in the case of sin. It means “admission” and can 
equally be used when one is admitting that he has acted properly, as in our case. 
 
2) Rav Noach Mindes and the Toras Chaim cite the Gemora in Kiddushin (40a), which teaches that 
Hashem is not מצרף a מחשבה למעשה. In other words, when a Jew has a thought about sinning, Hashem 
doesn’t consider it as if he has already done the sin until he actually does it. However, the Gemora adds 
that if his thoughts involve the sin of idolatry, he is punished for the thoughts as if he had already acted 
upon them. Therefore, all of the curses are written in the present tense because a person isn’t punished for 
sinning until he actually does so. However, the curse which discusses making a graven image, which is a 
form of idolatry, is written in the future tense to teach that somebody will receive this curse merely for 
thinking about making an idol in the future, even though he has yet to commit the actual sin. 
 
3) The Rashash raises this question, and he gives no answer, instead concluding that this teaching of 
Chazal seems to present somewhat of a contradiction to the belief in the concept of gilgulim. However, 
Rav Chaim Kanievsky and Rav Moshe Shternbuch disagree vehemently, noting that the idea of 
reincarnation was clearly discussed by the Arizal and the Vilna Gaon and was universally accepted by all 
reputable mystics. They explain that whatever sins a person may have done in a previous incarnation are 
not considered a sin in this sense, as Chazal simply mean to say that each time that a person is born he 
enters that incarnation free from sin. Rav Kanievsky even goes so far as to say that the Rashash would 
have never made such a statement, and it must have been inserted into his writings by a mistaken student. 
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Now You Know 
The curses in this Parsha are not 

simply punishments. They are 

intended to bring one back to 

HaShem, as evidenced by the 

change in the order of punishments 

versus blessings.  The blessings 

start with greater ones, while the 
curses start with lesser ones. 

In Michtav M’Eliezer, R’ Dessler z”l 

writes about the purpose of 

yissurim, suffering.  He says that 

there is actually no purpose to 

suffering in and of itself.  Rather, it 
brings us to tefila, prayer.   

Were we to daven without the 

suffering and pain, there would be 

no need to bring it upon us.   

He quotes Chazal that the reason 

the Avos/Forefathers did not have 

children was so they would daven, 

because HaShem desires the tefilos 
of tzaddikim.   

We have so much suffering in the 

world today, one can only assume 

that we don’t daven enough, or with 
enough concentration.   

If we strengthen ourselves in prayer 

during the time of Elul and the 

Yomim Nora’im, we will undoubtedly 

be blessed with a sweet new year, 

with no additional suffering 
necessary. 

 Thought of the week: 

Don’t focus on the things 
you didn’t get after praying. 
Think of the countless things 
G-d gave you without your 
even asking. 

  (AY:WK OYRBD) „.VBRQB RwA RGHW YWLHW HTA VTYBLW VQLA ÂH VL ITN RwA BWUH LKB TXMwW‰ 
“And you shall be happy with all the good that the L-rd your G-d gave you 
and your family; you and the Levi and the stranger in your midst.”  (Deut. 26:11) 

Ki Savo begins with the mitzvah of Bikkurim, bringing the first fruits up to the Bais 
HaMikdash. When doing so, the person would read a special declaration of appreciation. 
Rashi comments that this declaration could only be read at a “time of simcha,” from 
Shavuos to Sukkos. After that, the person would bring the first fruits but not read the 
declaration. 

The Baal HaTurim comments that this verse is followed by “When you finishing tithing in 
the third year and you shall give it to…” because it is due to the tithes that one comes to 
enjoy all the good, as the Gemara explains, “tithe so that you become rich.” 

There is a connection between these two ideas which is striking. What is so special about 
the time of Shavuos to Sukkos that it is a joyful time? Perhaps we can suggest that this is 
the time when the crops grow and flourish on their own. As time goes on, the farmer sees, 
as the Rashbam comments here, “It is not by my hand that this was done, but by Your 
kindness have I merited it.” 

He begins to think about the fact that though he put in effort at the beginning, during this 
time he can see the bounty of HaShem through the natural growth period. This thought 
process makes him begin to appreciate what he has been given, and that is true wealth as 
it says in Pirkei Avos, “Who is wealthy? The one who is happy with his lot.” 

When one recognizes what HaShem does for him out of generosity, he feels cared for and 
is more readily willing to share his bounty with others. Then, when he gives his tithes, he 
feels satisfaction in properly using HaShem’s gifts. HaShem was kind to him and he gladly 
passes this on to others, emulating HaShem. 

So what of the Gemara’s comment that one who tithes becomes rich? The Alshich writes 
that HaShem has a “minhag,” a custom. When a person appreciates something, HaShem 
gives him more of it. The wealth that comes from tithing is not from the mere act of 
separating a tenth of his produce, but rather from the appreciation of beneficence which he 
has received. It is this appreciation that facilitates the tithe and when one gives maaser out 
of gratitude for HaShem’s limitless grace, HaShem, as is His custom, grants him more. 

The message to take with us as we approach Rosh HaShana, when we will ask G-d for a 
sweet new year, is that the more we take the time to reflect on all HaShem does for us on a 
constant basis, the more good we will have to appreciate. 

A person collecting for a Yeshiva had a fellow who had given him a generous donation the 
previous year. When he came to town again, he visited the home where he’d been treated well. 

Upon arriving, he reminded the fellow of their previous conversation and asked if he could help 
the Yeshiva once again. The donor said, “I’m happy to contribute, but you must understand that 
this year was a much more difficult year in my business. I couldn’t possibly give you what I gave 
you last year.” The collector nodded in understanding. 

The man wrote a check, folded it, and gave it to the meshulach. Not being crass enough to look 
at it in the donor’s presence, he thanked him and left. When he looked at the check later, he 
couldn’t believe his eyes. It was a HIGHER amount! 

He went back and asked for an explanation. The man said with a smile: “I gave you a donation 
last year, but business was tough. Clearly, I needed to give more tzedaka to fulfill HaShem’s 
desire from me. Therefore, how could I possibly give you just what I’d given last year?” 
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New Stories Ki Savo 5776 

A Survivor of Iraqi Horror 

Elisha Cohen’s family was the 

victim of unimaginable terror 

under Saddam Hussein. But he 

survived to tell the world. 

by Yossi Krausz  

“It’s very important for people to 

know what happened to my parents 

– what happened to my mother, what 

happened to my brothers and my 

sisters. No one heard their voice.” 

Elisha Cohen speaks clearly and 

confidently when discussing the 

history of his family in Iraq, but 

there are moments when you can 

hear the emotion permeate his voice. 

Some of those are when he discusses 

the tragedies and vicious persecution 

that they faced under the Baath party 

and Saddam Hussein, and some of 

those are when he talks about his 

faith in the face of events almost too 

terrible to contemplate. 

Elisha was imprisoned at a young 

age and forced to endure the murder 

of much of his family. 

Imprisoned at a young age and then 

forced to endure the murder of much 

of his family, Elisha, known as 

Marvin in English, survived and 

escaped, eventually making his way 

to his present home in Perth, 

Australia. In his book My Salvation, 

which was transcribed by Andrew 

Blitz and published in 2014, and in 

speeches he’s given in Australia, he 

has continued to make people aware 

of the fate of the Iraqi Jews who 

remained in the country until the 

later years of the twentieth century. 

A Turbulent History 

Iraq’s Jewish history dates back to 

events recorded in Tanach; 

Nevuchadnezzar’s exile of the Jews 

to Babel established a community 

that would exist for thousands of 

years. The periods of the Amoraim 

and Geonim were golden ones in 

Babel, the area of modern-day Iraq, 

for the Jews. But even as the centers 

of Jewish life moved elsewhere and 

the rise of Islam created hardship 

and suffering for Jews, there was a 

strong Jewish presence in Iraq. That 

would all change in the twentieth 

century. 

The early years of that century were 

relatively good for the Jews, 

particularly under the British 

Mandate during the 1920s. In fact, 

the first finance minister and one of 

the architects of the modern state of 

Iraq, Sassoon Eskell, was an Iraqi 

Jew. 
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During the 1930s, Iraqi Jews were 

subjected to increasing persecution. 

Nazi propaganda had made its way 

to Iraq from Europe, partially 

promoted by the Mufti of Jerusalem, 

an associate of Hitler. 

During World War II, attacks on 

Jews intensified. Rashid Ali, who 

had become the prime minister of 

Iraq for the second time in 1940, 

worked on an alliance with the 

Nazis, hoping that they could help 

drive the British out of the country. 

He eventually initiated the Anglo-

Iraqi War, a series of battles during 

1941 that ended with a British 

victory and Rashid Ali fleeing the 

country. Immediately after his 

defeat, his followers carried out a 

pogrom in Baghdad against the 

Jews. Known as the Farhud, the riots 

killed close to 200 Jews, though 

some estimates put the numbers 

higher. 

The Farhud was not the end of major 

Jewish life in Iraq, though some 

would later look back at it as the 

beginning of the end. But in the late 

1940s, the numbers of Jews in the 

country remained in the hundreds of 

thousands. 

The period after the establishment of 

the state of Israel saw an increased 

level of violence against Jews, and 

accusations of Zionism led to public 

executions. From 1948 until 1950, 

Iraq refused to allow the Jews to 

emigrate, claiming that they would 

increase Israel’s strength. But in 

March of 1950, Iraq reversed the 

decree and Jews began leaving the 

country in a mass exodus. Around 

120,000 to 130,000 left in an Israeli 

campaign known as Operation Ezra 

and Nechemia, over a period of a 

few years, with the possessions of 

many of the Jews confiscated by the 

Iraqi government. 

Elisha told me that there were more 

Iraqi Jews left in the country than 

official statistics showed, in some 

cases because they had thought they 

were going to be able to leave and 

weren’t able to. Many were able to 

get papers as Christians, rather than 

Jews, though they kept in contact 

with the Jewish community. Official 

numbers showed only several 

hundred Jews in Iraq during the late 

twentieth century, but Elisha stated 

that he believed there were as many 

as 20,000 living under assumed 

identities as Christians and other 

ethnicities. 

And while for most Iraqi Jews the 

end of their time in the country had 

come, for a small minority, like 

Elisha Cohen’s family, Iraq would 

remain their home. 



 
3 

Family Ties 

Elisha’s family was, as were many 

Iraqis, both rooted in the country and 

cosmopolitan at the same time. 

Though both of his paternal 

grandparents were born in Iraq, they 

met in Germany in the 1920s, where 

many Iraqi Jews traveled to for 

business. His maternal grandfather, 

on the other hand, was a Hungarian 

Holocaust survivor who had entered 

Iraq after the war, where he married 

Elisha’s maternal grandmother in 

Baghdad. 

Elisha’s mother also traveled for a 

time to Europe, where she studied in 

France to be an ophthalmologist. 

“My experiences have left me with 

some difficulty in remembering our 

childhood,” Elisha writes. “I have 

vivid recollections of the last time I 

saw my brothers and sisters, 

however my memories of how we 

grew up together have since been 

disturbed.” 

Elisha and his seven siblings grew 

up in a large house in Mosul, the 

second largest city in Iraq. He had 

three older brothers, a twin brother, 

then two younger sisters with a 

younger brother in between them. 

Only the two oldest brothers 

attended school; the rest of the 

children were taught at home, as 

Jews were not anymore allowed to 

attend Iraqi schools. 

Elisha's sister was given to his aunt 

who was living under an assumed 

identity as a Christian. 

Elisha and his twin were born in 

1974. The Baath Party had taken 

control of the government in the 

1960s, and Saddam Hussein had 

already taken much of control of the 

party and the government by the 

time of Elisha’s birth; he would 

officially take control in 1979. 

Elisha recounts that the dangers in 

being Jewish at the time were so 

great that when his youngest sister 

was born, she was given to his 

mother’s sister, who was living, like 

many other Jews, under an assumed 

identity as a Christian. 

Elisha’s family was fairly well-off; 

his grandfather and father were all in 

the international gold and jewelry 

trade and owned real estate, as well. 

Unfortunately, that would not spare 

the family from grief. 

Lost Childhood 

The government grew gradually 

more hostile to his family. Real 

estate belonging to his father was 

confiscated in 1978; jewelry stores 

were taken in 1983. “They did it 
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slowly just to humiliate my father,” 

Elisha said 

Soon they had confiscated the 

passports of Elisha’s parents. 

Saddam Hussein’s government 

tightly controlled the movements of 

all Iraqis, especially out of the 

country, but the confiscation made 

clear that the government had 

decided that the Cohens would not 

be allowed out. 

“My parents wanted to leave but 

could not. The government didn’t 

want you, but they didn’t let you 

go,” Elisha told me. 

The church took possession of 

Elisha, forcibly baptized him, and 

kept him there for a year before his 

father could secure his release. 

Elisha had an early traumatic 

experience. When he was eight years 

old, in an emergency, his father had 

asked a non-Jewish neighbor to 

watch Elisha. Out of fear from the 

authorities, the neighbor took Elisha 

to the safest place they could think 

of: a local church. But the church 

took possession of Elisha, forcibly 

baptized him, and kept him there for 

a year before his father could secure 

his release. 

But the next year was hardly better. 

Elisha’s father now had started 

keeping Elisha with him while he 

worked, and one day, Iraqi soldiers 

arrived at the office and took them 

both away. Even before the Osirak 

reactor had been bombed by Israel in 

1981, the Iraqis had accused Iraqi 

Jews of being spies for Israel. 

Afterward, it was practically a given. 

Torture was systematical and 

ubiquitous under Saddam Hussein. 

The government’s totalitarianism 

promoted informing; disloyalty to 

the regime was punished by 

detention and horrendous torture. 

Everything from acid baths to the 

burning of limbs was employed on 

prisoners. One of his sons had his 

own private torture chamber for his 

own enjoyment. 

The BBC’s correspondent for Iraq at 

the time, John Sweeney, described 

some of the torture victims he’d seen 

and the fear that such behavior had 

created: “I have been to Baghdad a 

number of times. Being in Iraq is 

like creeping around inside someone 

else's migraine. The fear is so 

omnipresent you could almost eat it. 

No one talks.” 

Elisha’s father was not spared – and 

neither was the young boy. 

“They started to beat [my father] in 

prison,” Elisha writes, “and after he 

refused to confess the crime of 
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spying, they also started to beat him 

in front of me. I was both shocked 

and scared. My father did not want 

to show himself as weak in my 

presence, so he held his head up and 

refused to show emotion. He told me 

afterward not to be scared, to 

remember that King David would 

sing and cry out to God when in 

times of trouble.” 

The two of them would be held in 

prison together for four or five years. 

Elisha describes the privation they 

suffered in captivity, his father 

softening the hard bread they were 

given to eat in water, and then 

passing it to him. Both of them were 

tortured, with everything from 

beatings to electrocutions. “I didn’t 

do anything in prison, just accepted 

the fact that I had to suffer,” Elisha 

writes. 

My father told me not to be afraid of 

death… they could kill my body, but 

they couldn't take away my soul or 

my faith. 

But he also describes the faith that 

his father instilled in him. “He 

taught me to keep my faith under 

any situation. He wanted me to be 

strong. We had no choice. Even 

though I was only a child, I had to be 

tough and understand the danger that 

surrounded me.” 

He mentions further: “I used to ask 

my father what would happen if they 

would kill us. I wanted to know what 

happened to people after they died, 

and my father told me not to be 

afraid of death. He told me that they 

could kill my body, but they could 

not take away my soul or my faith. 

My father told me that these people 

could harm my body, but not my 

mind. This is given to us by God and 

taken from us only by God.” 

Bar Mitzvah and Unimaginable 

Terror 

Elisha is uncertain why, but one day 

his father and he were handcuffed 

and driven away from prison. They 

thought that they were likely being 

taken to be killed, but instead, they 

were dropped off at the side of the 

road, with nothing in their hands but 

once again free. 

They cautiously made their way 

back home, only approaching the 

house under cover of dark. “We 

could hear the locks of the door 

opening. It was my elder brother 

Naftali, and he could not believe we 

were back. All my brothers came 

out, and then my mother stepped 

forward and immediately started to 

cry.” 

Elisha’s youngest brother had been 

born shortly after he and his father 
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had been imprisoned. It was the first 

time they had seen him. The two of 

them had not been allowed any visits 

from their family for the entire 

duration of their imprisonment. 

They were still wary from the years 

in prison, but Elisha’s father began 

plans for a bar mitzvah for the twins; 

Elisha had already turned 13 in 

prison. 

Public celebrations were dangerous, 

so they snuck out of the city; 

Elisha’s father did not tell them 

where they were going. They 

traveled to a solitary house in a 

remote field; inside the house, they 

entered a trapdoor to reach a secret 

underground room. Soon, a number 

of men showed up, including a 

chacham (rabbi), who gave everyone 

an arachina, or kippah. Then a man 

brought forward a sefer Torah. 

This was the first time the boys had 

been in a synagogue. As they 

celebrated inside, several men from 

the group would stand guard outside, 

armed and looking for any sign of 

danger. 

That special day was soon followed 

by some of the most horrific ones. 

That special day – ”the best day of 

my life” – was soon followed by 

some of the most horrific ones. 

As an openly Jewish family that had 

some wealth, the Cohens were 

obvious targets for a regime that 

regularly brutalized Jews. 

In 1988, Elisha’s oldest brother 

Naftali was working in their father’s 

office on the day of Purim with a 

Christian man when soldiers entered. 

They handcuffed the Christian to a 

chair, then proceeded to tie up 

Naftali and viciously mutilate and 

kill him. The Christian was released 

with the instruction to tell Elisha’s 

father what had happened, and then 

the men took Naftali’s remains, 

bundled them in a bag, and threw 

them in the Cohens’ garden. 

“My father found the bag in the 

garden first. He instinctively knew 

that it was the body of my brother 

because he hadn’t come home from 

work.” 

Elisha’s father took him to bury 

Naftali outside the city, and then 

they returned and told his mother 

what had happened. 

At that point, Elisha’s father 

resolved to try to leave the country, 

but he was unable to. Contacts that 

he had made in European countries 

and to whom he had sent money for 

safekeeping did not answer his pleas. 
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And then tragedy struck, again and 

again and again. Elisha’s next two 

oldest brothers were murdered, one 

shot on the road by Iraqi police and 

the other arrested while trying to buy 

food, then mutilated and stabbed to 

death like the oldest brother; his 

remains were shoved in their garage, 

wrapped in an Israeli flag. Both of 

these brothers were buried in their 

garden. 

“In February 1990, the authorities 

came and arrested my father. They 

took him to prison and he was killed 

there in the same month. The 

authorities came to the house one 

day and knocked on the door,” 

Elisha writes. They were there to tell 

him that his father was dead; all of 

his body that they would give him 

was his eyes. 

“I looked at them and knew I had to 

say the right thing, otherwise they 

would arrest me and the remaining 

members of the household, so all I 

said to them was ‘Thank you.’” 

Elisha buried what they had given 

him in the garden, next to the graves 

of his two brothers. 

Elisha decided that he needed to get 

his family out of there. He took his 

twin brother north to a Christian 

family that had been close to his 

grandfather and left him there. Then 

he returned to Mosul and took his 

younger brother and sister (one sister 

was already in hiding with his aunt) 

to a local Catholic family and left 

them there. But his mother refused 

to leave the house. 

“About five hours later into the 

evening, I heard a noise outside in 

the street.” When Elisha went to an 

upstairs window, he saw that a 

number of government cars had 

surrounded the house. “Someone 

rang the front door bell, but I did not 

open the door. All of a sudden, I 

heard a loud crash and realized that 

one of the cars had slammed into our 

garage door.” 

The Iraqi agents broke into the 

house, grabbed Elisha’s mother, and 

pulled her out to the street, where 

they tied her behind a car and 

dragged her in the street. After they 

were done, they brought her back to 

Elisha. 

“She was alive but barely conscious. 

They untied my handcuffs and I took 

my mother in my arms for a few 

minutes and said to her, ‘I am sorry I 

couldn’t help you but I am here with 

you now.’” 

A few minutes later, she died, in her 

son’s arms. 
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Prison and Escape 

Elisha was taken to prison once 

more, where he was beaten and 

questioned. When he gave them no 

information about other Jews, they 

sent him to the prison northwest of 

Mosul known as Badush, where he 

was put in a cell with a Christian 

pastor. 

Days in prison were spent in 

backbreaking work, usually in a 

quarry. Food was barely edible. And 

the torture and interrogations 

continued. Elisha describes his 

reaction to a water torture: “I felt 

like my head was going to explode. 

My body would feel very cold and I 

thought I was losing my mind. It felt 

like every drop weighed 100 kilos. I 

screamed from the pain; it was 

driving me insane. I just screamed 

and screamed.” 

Elisha endured further terrible 

tortures. But one day they stopped. 

An officer who had tormented him 

mercilessly and had threatened him 

with worse was killed in a car 

accident, and the next officer 

assigned to him saw it as a 

fulfillment of something that Elisha 

had said during the torture sessions. 

Instead of inflicting pain on Elisha, 

he would make it sound like he was, 

and Elisha would scream, and 

instead nothing would happen. 

“I thanked God for hearing me and 

saving me from more torture.” 

A prison escape engineered by an 

Iraqi tribe angry with the 

government ended with all the 

prisoners who had escaped being 

recaptured and re-imprisoned. But 

several months later, the pastor who 

shared the cell with Elisha arranged 

that he be rescued from the prison, 

by bribing guards and arranging for 

them to bring him out of the prison 

and release him into the custody of 

others who were being paid by the 

pastor. 

Elisha’s first attempt to escape the 

country almost ended in disaster. 

While attempting to cross into 

Turkey – which was the only 

country that was a feasible transit to 

Europe – from Iraq with a group of 

smugglers, Elisha was washed 

downstream, so that he ended up in 

Syria. It took him several months, as 

well as a period of internment in a 

refugee camp, before he was able to 

make it back into Iraq to once again 

attempt crossing the border into 

Turkey. 
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There and back again 

Life as a refugee was not easy, 

Elisha found. His travels – 

undertaken with fake passports, 

subterfuge, and other survival 

techniques he improvised or learned 

from others – took him from Turkey 

to Hungary to Vienna, Austria, 

where he found sanctuary with a 

Christian couple and Chabad rabbi 

Dov Gruzman. Along the way he 

had altercations with Muslim 

refugees, escaped from a Hungarian 

refugee camp, and evaded border 

police on a cross-European train. 

But despite all of this, Elisha soon 

began thinking about how he could 

get back into Iraq, to rescue his 

siblings. He was looking for a 

country that he could receive papers 

in that would allow him better legal 

coverage for travel in and out of 

Iraq. 

After an abortive attempt in 

Germany, Elisha decided to try 

Australia. He flew to the continent 

using a fake passport, then destroyed 

it enroute and declared that he had 

no passport and had come directly 

from Iraq. 

With the help of the Jewish 

community, including contacts given 

to him by Rabbi Gruzman, Elisha 

was allowed to stay in a detention 

area in Pert, where there was a 

Jewish community. Elisha was 

eventually granted residency in 

Australia. 

But even though he had found some 

stability, Elisha was unwilling to 

remain there while he still had hope 

of rescuing his relatives. He applied 

for Australian travel documentation, 

which would allow him to travel to 

Europe and back even though he did 

not have an Australian passport. 

His plan was, to put it mildly, 

audacious. He would travel back to 

Europe, back into Turkey, and slip 

back into Iraq, where he would find 

his twin brother and send him back 

with the identification, since they 

looked the same. 

As it was, almost all of the plan went 

off as he hoped. He even was able to 

find a family that had been helping 

his brother, who was hiding in a 

cave in the mountains, near the 

burial place of the Prophet Nachum. 

But he received devastating new, as 

he waited for his brother to come 

down from the mountains. The 

couple asked a shepherd to go up 

into the mountains to find Elisha’s 

brother. 

The shepherd found my brother 

lifeless at the foot of a cave. 
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“He found my brother lifeless at the 

foot of a cave,” Elisha writes. He 

had been suffering from a heart 

condition, which may have been the 

cause of his death. 

The shepherd brought the body back 

to town and buried it, though Elisha 

writes that he was unable to visit the 

grave because the area was under 

surveillance and it was too 

dangerous for him. 

Elisha managed to return to Turkey 

and then fly back to Australia, where 

he began to make a life for himself, 

eventually finding work as an auto 

mechanic 

He attempted to help his youngest 

sister, who had been hiding as a 

Christian, escape Iraq, as well, by 

attempting to arrange funds for her 

to hire a smuggler to get her across 

the border to Jordan. But he learned, 

after losing contact with her for a 

month, that she had been caught by 

Jordanian border guards and turned 

back, where she was assumedly 

killed by Iraqi soldiers. Her children 

would eventually leave Iraq in the 

2000s, and Elisha was able to meet 

them in Europe in 2010. 

There are still relatives that Elisha is 

working on getting out of Iraq, but 

he is unable to discuss the cases due 

to his concerns about their safety. 

Shocking Events 

That these horrifying events, 

reminiscent of the treatment of Jews 

during the Holocaust, happened just 

a few years ago is shocking – as is 

the fact that the world doesn’t know 

more about them. Elisha noted that 

Israel is often berated for its 

treatment of Muslim terrorists 

without any remembrance of what 

Muslim countries have done to the 

Jews, and what such terrorists are 

capable of. 

In January 2012, Elisha traveled to 

Israel for the first time. One 

experience he had, which he admits 

was questionable according to 

Jewish law, was ascending the 

Temple Mount. Because he looks 

Middle Eastern and is a native Arab 

speaker, he was able to enter the 

Dome of the Rock without any 

problems. And he returned there on 

a trip in 2013. Elisha sees his 

presence there as a defeat of his 

enemies, the enemies of the Jewish 

people. 

Elisha’s story is incredible; the fact 

that he survived his travails is 

amazing. But perhaps even more 

amazing is that his faith in God 

survived, as well. 

I asked Elisha whether his 

experiences have left him adversely 
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affected. He told me the opposite 

was true. 

“Actually, my past makes me 

stronger every day. You have to 

know if I was not Jewish I would not 

have survived.” 

He told me that he sees his survival 

as having been in the hands of God. 

“I was in His hands wherever I went. 

If you look at my book, it was not 

me escaping; it was me going from 

one trouble to another trouble. But 

God always sent me someone to 

help. There always was someone 

there. It was like I felt I was in His 

hands.” 

Reprinted with permission from Ami 

Magazine (www.aish.com)  

http://www.aish.com/
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IMPORTANCE OF ....   
The Gemara (Bava Metzia 107a) states that R’ Abba asked the 
students of Rav what Rav had darshened concerning the Posuk: 
vsac v,t lurcu rhgc v,t lurc. They replied that rhgc v,t lurc 
was a brocho that one’s house be close to a Beis HaKnesses, and 
vsac v,t lurcu was a brocho that one’s property be close to the 
city. R’ Abba cited R’ Yochanan’s opinion that rhgc v,t lurc did 
not refer to a Shul but was rather a brocho that one should always 
have a bathroom nearby. This was because R’ Yochanan, who 
held that one received S’char for every step he took to walk to 
Shul, would not consider having a Shul nearby to be a brocho 
since it minimized that S’char. Would there be S’char where one 
has a nearby Shul, and nevertheless passes it by to go to a distant 
Shul ? Perhaps, since the vjrhy of walking the extra mile was 
unnecessary in such a case, and does nothing to enhance the 
mitzvah of attending Shul and the ensuing Tefilah, no S’char 
should be due. However, R’ Yochanan’s opinion was based on a 
story in the Gemara (Sotah 22a) where R’ Yochanan encountered 
a widow who had walked from quite a distance to daven in his 
Shul, and when R’ Yochanan asked her why she didn’t daven in a 
Shul in her area, she replied that she was interested in S’char 
Pesios – the reward for the “extra” steps she took to walk to his 
Shul. Apparently, S’char Pesios applies where there is a nearby 
Shul as well. Still, it is possible that the Tefilah in R’ Yochanan’s 
Shul was superior to that of the widow’s neighborhood Shul, and 
perhaps for such a reason the S’char Pesios was available for the 
extra walk since it resulted in an enhancement of her Tefilah. But 
without such a consequence, there might not be any S’char for the 
extra distance. However, the Mishna Berurah (90:37) cites the 
Magen Avrohom who says, where there are 2 Shuls in the city, it 
is better to go to the one further away, simply because of the extra 
steps. Still, if there is a vkgn to the nearby Shul, e.g. more people, 
one has a guce ouen there, etc…, one should attend it. The B’Tzeil 
HaChochmah (4:21) says there is no S’char Pesios by car.  
QUESTION OF THE WEEK:  
What should one do if he finds a (lost) container with (one of) the 
following letters -  e, n, s, y or , written on it ?    

ANSWER TO LAST WEEK:  
(Where is a Katan obligated in a mitzvah only until he is a Gadol ?)  
The mitzvah of Hakhel obligates children to be brought by their 
parent to Yerushalayim, even if the child is handicapped (e.g. 
blind). However, as a Gadol, the handicapped young adult would 
be Potur from an individual Chiyuv to attend.   

DIN'S CORNER:  
During the days of Selichos, both before and after Rosh 
HaShanah, one should fast the requisite 10 days, at least until 
after vkusd vjbn. One need not be kcen the ,hbg, during Mincha 
the day before and there is no laining of kjhu. An individual says 
ubbg (skipping the words ub,hbg, oum) but the ."a does not say it at 
all in Chazoras HaShatz, even if fasting. (Mateh Ephraim 581:35)     

DID YOU KNOW THAT ....   
The Gemara (Berachos 63b) derives from the words: gnau ,fxv 
that one is to first learn the Torah, and then analyze it. Rashi 
explains (in Avodah Zara 19a) that one should learn the text well 
with a Rebbi so as to develop the ability for independent thought 
before asking and answering questions on it. Interestingly, the Ri 
Ibn Migash (,”ua 114) was asked to rule on the competence of a 
would-be Dayan (judge) who had never studied Gemara with a 
teacher, was not familiar with rules or concepts of Halacha, but 
had read many Teshuvos (responsa) from the Geonim and many 
books of Dinim. The Ri Migash held him to be more competent 
than many others of his time, who, instead of following an 
established P’sak, chose to use their own trcx and theories based 
on their learning. A reputable Posek once told his sons not to 
publish his Teshuvos after his death because he believed that one 
did not truly understand the thdux (subject) when answering a 
Halachic question about it, as much as when one studied it. As 
support, he cited the Acharonim’s concurrence that the Psakim 
(rulings) of the Rosh, which are based on the Gemara, are to be 
relied on more than his Teshuvos. The Netziv (rcs chan 1:24) 
disagreed, claiming that one was forced to understand a thdux 
better when rendering vagnk vfkv and besides, one was awarded 
a greater concentration of thnas t,ghhx when having to render a 
P’sak. The Acharonim favored the Psakim of the Rosh because 
they were written after the Rosh’s Teshuvos, and were therefore 
more reliable. The question remains however, may someone 
direct that his Teshuvos or Chidushim not be learned by others ? 
Perhaps,  as the Gemara (Avodah Zara 19a) states, the Torah one 
learns is called his (vdvh u,ru,cu) and he may do with it as he 
pleases ? However, it appears from the ,u,khta (jre 132) that 
one’s ownership of Terumah only gives him the right to give it to 
a Kohen - not to destroy it. It is the same with one’s Torah.  

A Lesson Can Be Learned From:  
A gentile was  constantly threatening the life of a certain Jew. The Jew 
came to ask R’ Yehoshua Leib Diskin, formerly Rav of Brisk, what he 
should do. R’ Yehoshua Leib told him to study each day from the 
Mishnayos of Maseches Midos, where the dimensions and details of the 
Beis HaMikdash are discussed. Very soon, the threats stopped and the 
Jew heard no more from the gentile. The Talmidei Chachomim in 
Yerushalayim searched unsuccessfully for the source of this advice, 
concluding that it only worked because the Brisker Rav had said it 
would. When the Satmar Rav heard this story, he commented that the 
source for this advice would seem to be a Posuk in Shmuel (1:19) which 
describes how when Dovid was fleeing for his life from Shaul, he 
stopped to meet with Shmuel HaNavi vnrc ,uhubc (in Noyos in Ramah). 
The Gemara (Zevachim 54b) asks what this means, and explains that 
they were in Ramah discussing “okug ka uhub” – the proposed site and 
details of the Beis HaMikdash. Thus, we see how by engaging in a study 
of these matters, one can protect oneself from life-threatening danger.    
P.S. Sholosh Seudos is sponsored by the Sternberg family. (Please 
visit www.perekmishna.com for a worthwhile timely undertaking) 
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המסות הגדלת אשר ראו עיניך האתת והמפתים “ 29:2,3

הגדלים ההם. ולא נתן ד' לכם לב לדעת ועינים לראות 

 ”.ואזנים לשמע, עד היום הזה

“The great trials that your eyes beheld, those great signs and wonders.  

But Hashem did not give you a heart to know, or eyes to see, or ears to 

hear, until this day.”  Moshe tells Klal Yisroel that they travelled a long 

path, they saw many great miracles and wonders, yet Hashem did not 

give them the heart to know, the eyes to see, or the ears to hear.  They 

did not really understand what they saw, and what occurred, until this 

day.  Now it would seemingly all click, and everything would make sense.  

What does it mean that Hashem did not give them the capabilities of 

knowing and understanding until this day – and what changed “this 

day?”  The following Divrei Torah will expound on this topic, and support 

the P’shat offered in the closing paragraph. 

י"רש   I have heard that the day on – ”עד היום הזה“ 29:3 – 

which Moshe gave the Sefer Torah to the B’nei Levi (as it says 31:9 

“ נים בני לויויתנה אל הכה ” – Moshe wrote this Torah and, “He gave it to 

the Kohanim, the sons of Levi”) all of Klal Yisroel came before Moshe 

and said to him, “Moshe, our master, we also stood at Har Sinai and 

accepted the Torah, and it was given to us.  Why do you put the sons of 

your own Shevet in charge of it, so that one day they may say to us, ‘It 

was not given to you, rather it was given to us’?”  Moshe rejoiced over 

Klal Yisroel saying this to him.  Moshe responded, “This day you have 

become a people to Hashem your G-d – this day I have understood that 

you cleave to and desire the Omnipresent.”  

 I led“ – ”ואולך אתכם ארבעים שנה במדבר“ 7:12 – דברים רבה 

you for forty years in the wilderness.”  Rebbe Yehudah said: Come and 

see the humility of Hakodosh Boruch Hu. According to the accepted 

practice of the world, when a person has a son and is carrying him, if the 

son aggrieves him, he immediately casts him down. Hakodosh Boruch 

Hu did not act like that, for Klal Yisroel, His son, were in the Midbar for 

forty years, and they angered Him, and yet He still carried them. Another 

P’shat – according to the accepted practice of the world, a person who 

has a son hands him over to the maidservant to nurse him, and if he has 

no maidservant, he gives him to a wet nurse.  How long will she nurse 

him? For two or three years.  Hakodosh Boruch Hu did not act this way, 

as it says in Yeshaya 46:4 “ועד זקנה אני הוא ועד שיבה אני אסבך” – “Until 

your old age I am unchanged, and until your old years I will carry you.” 

Hakodosh Boruch Hu said to Klal Yisroel, “My children, by your lives! Just 

as I have made you great in this world, so will I make you great and 

precious in the World to Come.”  Yirmiyah 31:19 “הבן יקיר לי אפרים” – 

“Is Ephraim not My precious son?” Whenever Hakodosh Boruch Hu 

speaks of His child, He remembers him more and more.  

ו"מהרז   – Devorim Rabbah 7:12 “ יר לי אפריםהבן יק ” – The 

Medrash in Vayikra Rabbah 2:2 says whenever the Posuk says the word 

 ,it is something which never loses its holiness and special qualities ”לי“

neither in Olam Hazeh nor in Olam Habah.  The Medrash here is 

teaching us from the word “לי” that Hakodosh Boruch Hu will also make 

Klal Yisroel great in Olam Habah.   

 Hakodosh – ”ואולך אתכם“ Devorim Rabbah 7:12 – אמרי יושר 

Boruch Hu has a greater love for His child Klal Yisroel, than a man of 

flesh and blood has for his child.   A father will generally have his child 

nursed for two or three years, however, Hakodosh Boruch Hu sees to it 

that His children, Klal Yisroel are nourished through their old age and 

beyond.   

“ 29:3 – העמק דבר  לכם לב לדעת ועינים לראות ' ולא נתן ד

 Hakodosh Boruch Hu wanted to take Klal Yisroel into – ”ואזנים לשמע

Eretz Yisroel with great miracles.  Had that occurred, Klal Yisroel, along 

with the rest of the world would have seen great miracles occur, and it 

would have strengthened their Emunah in Hakodosh Boruch Hu.  

However, Klal Yisroel were not ready for that.  They wanted to go into 

Eretz Yisroel without any miracles – to conquer the land through what 

we call nature.  They therefore requested to send spies to the land so 

that they would have the information necessary to conquer the land.  

Hakodosh Boruch Hu did not really want them to send the Meraglim, the 

spies, but being that they were in fact not ready to conquer the Land 

through miracles, Hakodosh Boruch Hu acceded to their request to send 

spies.  As we know, the spies brought back a derogatory report, and Klal 

Yisroel were punished for it.  It was because Klal Yisroel were not ready 

yet, that Hakodosh Boruch Hu did not give them the heart to know, the 

eyes to see, and the ears to hear – meaning that He did not take them 

into the Land with great miracles, for the path that one chooses is the 

path that Hakodosh Boruch Hu helps him along.  Had Klal Yisroel been 

ready, there would have been miracles, and their Emunah would have 

been great.  Unfortunately, because of Klal Yisroel, this could not 

happen, and they wandered through the Midbar for forty years without 

that rock solid Emunah in Hakodosh Boruch Hu that they should have 

had.   

 – ”ויקרא משה אל כל ישראל ויאמר אלהם“ 7:9 – דברים רבה 

“Moshe called all of Yisroel and said to them.”  This Posuk is to be 

understood based on a Posuk in Mishlei 2:1 “ בני אם תקח אמרי ומצותי

 My son, If you accept My words and treasure My“ – ”תצפן אתך

commandments with yourself.”  What does the Posuk mean, “If you 

accept My words?”  Rebbe Huna said in the name of Rebbe Acha that 

Hakodosh Boruch Hu was telling Klal Yisroel – “My children, let My Torah 

not be considered to you like a person who has a daughter who has 

reached maturity and he seeks to marry her off to whomever he will 

find.” Hakodosh Boruch Hu was telling Klal Yisroel that it is not like a 

person who is prepared to give away his daughter to anyone for she is of 

age, rather Klal Yisroel will only be Zoche to the Torah if they have 

sufficient merit to receive it.  The Malachei Hashareis questioned 

Hakodosh Boruch Hu how He could take this most precious commodity, 

the Torah Hakdosha, from the realms of Above and send it below.  “If 

you accept My words,” means that if Klal Yisroel will have sufficient 

merits, then they will be Zoche to receive the Torah.  What is the 

meaning of the words, “And treasure My commandments with 

yourself?”  Rebbe Abba Bar Kahana said: Hakodosh Boruch Hu said to 

Klal Yisroel, “You store away for Me Torah study and the performance of 

Mitzvos in this world, and I will store away for you a reward that is good 

for Olam Habah.”  Tehillim 31:20 “מה רב טובך אשר צפנת ליראיך” – “How 

abundant is Your goodness that You have stored away for those who 

fear You.” 

בני אם תקח “ Devorim Rabbah 7:9 Mishlei 2:1 – אמרי שפר 

 The Malachim staked their claim to the Torah – ”אמרי ומצותי תצפן אתך

and said that the Torah belongs in Shomayim.  Moshe stated that it 

cannot remain in Shomayim for while the study of Torah can technically 

be done in Shomayim, the actions – the performance of the Mitzvos, can 

only be done on this world, where there is a Yetzer Hara.  The Malachim 

responded that the study of Torah should still remain in Shomayim, and 

let the actions of the Torah be performed on this world.  Moshe 

responded that it will not work – for there will be many mistakes taking 

the Torah from Above and bringing it constantly down to this world – 

where the actions will take place.  The Torah study must take place 

down in this world to ensure that the actions are performed correctly.  

Therefore, one must not only study the Torah but he must also perform 

the Mitzvos of the Torah – for if there is no performance of Mitzvos, 

then the Torah should have remained in Shomayim with the Malachei 

Hashareis.   

“ 29:3 – רבינו מיוחס  לכם לב לדעת' ולא נתן ד ” – Hakodosh 

Boruch Hu showed Klal Yisroel many miracles, though Hakodosh Boruch 

Hu did not give them the heart to know the greatness and the kindness 

that He performed for them.   
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“ 29:3 - מדרש הגדול  ם לב לדעתלכ' ולא נתן ד ” – Moshe was 

telling Klal Yisroel that even though Hakodosh Boruch Hu performed 

many miracles for them, they still were in doubt, as if they did not have 

the heart to understand.   

ושמרתם את דברי הברית הזאת ועשיתם “ 29:8 – אלף המגן 

לו את כל אשר תעשוןלמען תשכי, אתם ” – “You shall observe the words of 

this covenant and you shall perform them, so that you will succeed in all 

that you do.”  Avodah Zara 19b – “ כל העוסק בתורה , אמר רבי יהושע בן לוי

....שנאמר ושמרתם את דברי הברית, נכסיו מצליחין לו ” – “Rebbe Yehoshua 

Ben Levi said that all who busy themselves with the study of Torah, will 

have success with his possessions.”  “ושמרתם” – and you shall observe – 

meaning that you should not just perform the Mitzvos without 

understanding them, rather you should think and understand the 

Mitzvah you are performing.  One should perform Mitzvos with great 

love and joy, and should understand that each Mitzvah he performs has 

great value. 

“ 29:8 - דן ידין  , ושמרתם את דברי הברית הזאת ועשיתם אתם

 It is a person’s obligation to – ”למען תשכילו את כל אשר תעשון

understand the reason and the source of the Mitzvos he performs.  One 

should not just perform Mitzvos by rote – and the only way to truly 

understand Mitzvos is through Torah study.  “ושמרתם” – and you shall 

study the Torah – then, “ועשיתם אתם” – you shall perform the Mitzvos.   

א מבעלזא"מהר  ושמרתם את דברי הברית הזאת “ 29:8 - 

למען תשכילו את כל אשר תעשון, ועשיתם אתם ” – Menochos 110a – One 

who studies the Torah portion of the Korbon Olah, is as if he brought a 

Korbon Olah.  The same applies for all Korbonos.  We can take this one 

step further – that if one learns the portions of the Torah that discusses 

the punishments, then it is as if he received those punishments and 

there is no longer a need for him to get punished.  If one studies the 

Torah well, and learns all the laws and its punishments, then he will be 

successful for he will not need any punishments.   

“ 29:3 – שפתי כהן  לכם לב לדעת ועינים לראות ואזנים ' ולא נתן ד

עד היום הזה, לשמע ” – Avodah Zara 5b – One does not understand his 

Rebbe until forty years.  Avos 5:21 – “בן ארבעים לבינה” – One does not 

obtain Binah, a knowledge of insight until the age of forty.  29:4 “ ואולך

 ”.I led you for forty years in the wilderness“ – ”אתכם ארבעים שנה במדבר

Shir Hashirim 2:7 “אם תעירו ואם תעוררו” – “If you dare provoke G-d to 

hate me or disturb me.”  Targum Yonason explains that this Posuk is 

telling us that Klal Yisroel travelled through the desert for forty years in 

order for the Torah to become saturated in their Guf, so that their Torah 

should have a Kiyum.  Had Klal Yisroel entered Eretz Yisroel immediately, 

they would have had to plant and attend to their fields and vineyards, 

and their Torah would have been forgotten from them.  They wandered 

in the Midbar for forty years, years that were uninterrupted from 

dealing with earthly matters – they had their food, drink, and clothing 

taken care of, so that they could spend their time exclusively learning 

the Torah so that they should “know Hashem” – for the entire Torah is 

comprised of the Names of Hashem.   

“ 28:69 – רבינו אפרים  את משה ' אלה דברי הברית אשר צוה ד

 is the Gematria of thirty six, K’neged the amount of ”אלה“ – ”לכרת

Mesechtos we have of Gemara.  “לכרת” is the same letters as “לכתר” – 

“as a crown” – it is the Torah which one can make for himself a crown.   

“ 29:1 – ברך משה  אתם ראיתם את כל אשר עשה , ויאמר אלהם

לעיניכם בארץ מצרים לפרעה ולכל עבדיו ולכל ארצו' ד ” – “And he said to 

them, ‘You have seen everything that Hashem did before your eyes in 

the land of Mitzrayim, to Paroah and to all of his servants, and to all his 

land.”  They all saw that there was light for Klal Yisroel, and darkness for 

the Mitzriyim.  Even after this was seen by all, it still did not awaken 

people to do Teshuva and to return to Hashem.  The B’nei Yissoschor 

says (Elul 1:9) that the war of Sichon and Og was in the month of Elul.  It 

was in this war that Moshe was able to make an impact for all of the 

days of the year to humble the Klipos (evil powers) and to open the 

gates of Kedusha in this month.  Klal Yisroel need to take a great Mussar 

from this that even during the great miracles that Hakodosh Boruch Hu 

performed in Mitzrayim, that the light of Kedusha only went on those 

who were Yarei Hashem, and those who contemplated His Name.  One 

who wants to bring upon himself this great Kedusha during the month of 

Elul, he must be Misorer himself – awaken himself with Teshuva, Tefilah, 

and Tzedakah.  “ מרתם את דברי הברית הזאת ועשיתם אתםוש ” – One must 

awaken himself with Teshuva and Ma’asim Tovim down here, and then, 

 it will be awakened above, and he will – ”למען תשכילו את כל אשר תעשון“

succeed in everything his does.  One who desires life will awaken himself 

during these holy days, the days of Elul through the Yomim Nora’im, 

with Torah, Tefilah, and Tzedakah to the best of his capabilities.  The 

main thing one must do is strengthen himself in Torah study, as it says in 

the Yalkut 960 – Moshe tells Klal Yisroel that they must constantly study 

the Torah.  As we say in Selichos on Erev Rosh Hashanah, “ ואין לנו שיור

 we don’t have any other good advice or options – ”רק התורה הזאת

except for Torah study which gives Kiyum to the world.  It is the Torah 

that is our life support in this long bitter exile, and it is through the Torah 

that one can do a proper Teshuva and attain a complete atonement for 

his sins, and attach himself to Hakodosh Boruch Hu.  Hakodosh Boruch 

Hu will open up his heart to the Torah and place within him a great love 

and fear, and he will be Zoche during these days to succeed in 

everything he does - to serve Hakodosh Boruch Hu with a complete and 

full heart.  All of Klal Yisroel will be Zoche to Ksiva V’chasima Tova, a year 

of light, a year of Geulah, with the coming of Ben Dovid  במהרה בימינו

  .אמן

ושמרתם את דברי הברית הזאת ועשיתם “ 29:8 - באר משה 

למען תשכילו את כל אשר תעשון, אתם ” – This Posuk tells us that the way 

for one to see Hatzlacha is through the Torah Hakdosha.  Yehoshua 1:8 

“ כי אז תצליח את דרכך ואז תשכיל... תורה הזה מפיךלא ימוש ספר ה ” – “The 

Book of Torah shall not depart from your mouth…for then you will make 

your way successful, and then you will act wisely.”  Tehillim 1:2,3 “ כי אם

וכל אשר יעשה יצליח...חפצו' בתורת ד ” – “Only in the Torah shall his desire 

be… and everything that he does will succeed.”  We see that there is a 

Posuk in Chumash, Nevi’im and Kesuvim all transmitting the same 

message to us – through the Torah, one will be Zoche to have success.  

We must Daven for success in Torah, for success in Torah will translate 

to success in everything.   

 Perhaps now we can understand what the Posuk means that 

Klal Yisroel did not have the heart to understand, the eyes to see, or the 

ears to hear until this point.  Moshe Rabbeinu was telling Klal Yisroel 

how they would be Zoche to success in everything they do.  It is all in the 

Zechus of the Torah Hakdosha.  While Klal Yisroel saw many great 

miracles occur they did not see them, hear them, or understand, 

through the lens of the Torah Hakdosha.  Klal Yisroel journeyed through 

the Midbar for forty years and studied the Torah unhindered by external 

matters.  Moshe Rabbeinu wrote a Sefer Torah and gave it Shevet Levi, 

and the entire Klal Yisroel complained – “Why only them?”  At this point 

in time – after the forty years of intense Torah study, the Torah was a 

part of each Yid in Klal Yisroel.  Moshe was ecstatic that Klal Yisroel 

reacted in this manner – for it showed that they were one with the 

Torah.  It is now that they were one with the Torah, and saw everything 

through the lens of the Torah, only at this point could they truly 

appreciate and understand everything that Hakodosh Boruch Hu did on 

their behalf all of those years.  Moshe Rabbeinu had fulfilled his mission 

of teaching Klal Yisroel that all success comes through Torah study.  May 

we be Zoche to study the Torah in the proper manner, so that the Torah 

should infiltrate us, and become a part of us.  In the Zechus of the Torah, 

may we be Zoche to succeed in everything we do, and be Zoche to a 

Ksiva V’chasima Tova.    
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